LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 32

NY9%N N oYY
NS DOWADSD D91

There are sixty queens and eighty concubines
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“There are sixty queens and eighty concubines,” etc. And our Sages, of blessed memory, said: “Six-
ty queens” — these are the sixty tractates; “and eighty concubines” — these are the Baraisos [teach-

ings of the Sages left out of the Mishnah].
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And “maidens” refers to the halachos [laws] (that is, the statements of the Amoraim [the Sages of

the Gemaral; and the wording of Midrash Shir HaShirim Rabbah is: ““And maidens without num-

ber’ — there is no end to the additions”). Now we need to understand why the Mishnayos are called

by the name “queens,” and the Baraisos “concubines,” etc.
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We also need to understand what is written at the beginning of the Ten Commandments: “And G-d
spoke all these words, saying.” For since all Israel heard the Ten Commandments from the mouth

of the Holy One, blessed be He, if so, how does the word “saying” apply?
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Granted, with the rest of the mitzvos of the Torah, which Israel heard from the mouth of Moshe,
and it was Moshe who heard [them] from the mouth of the Holy One, blessed be He, the expression
“saying” applies: that is, the Holy One, blessed be He, told Moshe that he in turn should repeat it

and say it to Israel.
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But with the Ten Commandments, which all Israel heard from the mouth of the Holy One, blessed
be He, this cannot be said. (And something like this is found in the Mishnah, chapter 5 of Sotah, folio
27b, on the word “saying” in “Then Moshe and the children of Israel sang this song, saying”: that there was

no need for [Scripture] to say “saying.”)
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Now, we must first preface the explanation of the verse, “The voice of my beloved! Behold, he
comes, leaping over the mountains, skipping over the hills.” “The voice of my beloved” refers to
the Giving of the Torah, for of the Giving of the Torah it is written, “And all the people saw the
voices.”
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And as for what is said, “Behold, he comes,” which is in the present tense, and it does not say |[it] in
the past tense: this is because, in truth, this voice “behold, [it] comes” even now.
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At every moment and at every time that a person sits and occupies himself with Torah, that very
same voice that was at the time of the Giving of the Torah comes and is drawn down, as will be ex-

plained below, G-d willing.
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To understand all this, and also the meaning of “leaping over the mountains,” we must first under-
stand the matter of the chain of descending worlds (hishtalshelus). For behold, it is written,

“Among all the wise men of the nations, and in all their kingdoms, there is none like You.”
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King David, however, peace be upon him, said: “Many things have You done, You, Havayah my
G-d: Your wonders and Your thoughts toward us; there is no comparison to You,” etc.
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The explanation is this: in truth, even the wise men of the nations acknowledge His G-dliness, may
He be blessed; and this is [the meaning of] “Among all the wise men of the nations,” etc., “there is

none like You.”
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And it is explained in the Zohar (Mishpatim 96a) that the intent is that they too know that “there is
none like You,” etc.; only, they say that creation proceeds by way of a chain-like descent of cause
and effect.
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Now it is known that every cause has comparability and relation with its effect, some measure of
comparability, whatever it may be, at any rate. For example, in a person there are intellect and
emotive attributes (middos), thought and speech, and each one came into being from the other.
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That is: from the contemplation in one’s intellect the attribute of doing kindness, and the like, is
born. Now, although the attribute is not of the essence of the intellect, nevertheless they have a
connection with each other: according to the measure of the intellect, how and what it is, so is the

attribute as it is revealed, to do kindness.
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Therefore a child desires small things, according to the poverty of his mind, while an adult, whose

intellect is great, despises them; as it is written, “A man is praised according to his intellect.”
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Thus the attribute — love and awe and the like — accords with the intellect. The intellect, too, after-

wards enclothes itself in the attribute, as to how to do the kindness, etc.
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And this is the aspect of cause and effect: the effect has comparability and relation to the cause. So
too the attribute in relation to thought: it enclothes itself in thought, and thought in speech, and
each one comes into being from the other in a chain-like descent.
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Therefore each one brings about changes in the other: there is a change in the cause through its
enclothing itself in the effect, and it is not as it was in its essence before this.
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As when one contemplates some love with his intellect: of necessity the intellect is enclothed in it,
and he cannot then contemplate intellectual concepts, because his intellect is filled with the matter
of the attribute.
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It follows that there is a change in the intellect, between what it was at first, by itself, in forming the
concepts, and what is drawn afterwards into the effect, which is in the matter of love, etc. And so it

is with every [instance of| cause and effect.
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Now, since the worlds and the created beings came into being from His thought, may He be
blessed, it could have entered the mind, G-d forbid, that they too were created through a chain-like

descent of cause and effect, in keeping with the view of the ancient wise men of the nations.
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About this King David, peace be upon him, said, “Many things have You done,” etc., “there is no
comparison to You.” For all the worlds bring about no change whatsoever in Him, may He be
blessed.
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As in the saying, “You are He before the world was created, and You are He since it was created,”

etc. That is to say: equally, without change, as it is written, “I, Havayah, have not changed.”
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This is because the worlds bear no comparison at all to the Creator, may He be blessed, and not
even to the life-force (chayus) that is drawn to them from His thought, may He be blessed; and
their coming into being is through a leap and a tzimtzum (contraction), and not by way of cause
and effect, G-d forbid, as will be explained, G-d willing.
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Therefore they are accounted as truly nothing before Him, may He be blessed, just as [it was] actu-
ally before the world was created. And this is [the meaning of] “Your wonders and Your thoughts to-
ward us”: that is, through His thought, may He be blessed, the coming into being and the chain-
like descent (hishtalshelus) of the worlds took place.
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And this is [the meaning of] what is written, “Many things have You done, You, Havayah my G-d:
Your wonders and Your thoughts toward us”; that is to say, the multitude of worlds and created be-

ings all came into being through His thought, may He be blessed.
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Yet even so, “there is no comparison to You,” truly. That is, the coming into being of the worlds
from His thought, may He be blessed, is not in the manner of cause and effect; rather, they bear
truly no comparison to His thought, may He be blessed, which brings them into being and gives

them life from nothing to something.
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“Were I to tell and speak [of them], they would be beyond number.” The meaning is: since He, may
He be blessed, is infinite, if so, had the coming into being of the worlds from His thought, may He
be blessed, been through a chain-like descent of cause and effect, the worlds would not be in a state

of limit and end at all, as they are now; rather, everything would be infinite and without limit.
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And this is [the meaning of| “beyond number,” that is, that they would be in a state without limit.
And this is [the meaning of] “Your wonders and Your thoughts toward us; there is no comparison to
You; were I to tell and speak [of them]”: that the drawing down from His thought, may He be
blessed, to us is in the manner of there being truly no comparison, and not in the manner of cause
and effect, G-d forbid.
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(Or it may be said that the meaning is: “Your wonders and Your thoughts toward us; there is no compari-
son” is the level of the light that encompasses all worlds (sovev kol almin), as [explained] below in the ex-

planation of “holy and set apart”;
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but for a glimmer to be drawn into the worlds — about this he said, “Were I to tell and speak, they are be-
yond number”: the contractions (tzimtzumim), myriads of myriads of levels, without number, etc., until a
glimmer is drawn down to be enclothed in the worlds. And see what is written in the explanation of this
verse in the discourse beginning “For on this day He shall atone,” in Parshas Acharei, and in the discourse

beginning “And it came to pass at the end,” etc.)
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2. Now, this is why our Sages, of blessed memory, called the Creator, may He be blessed, by the
name “the Holy One, blessed be He”: that is, He is holy and set apart from all the worlds, and the
world and all that fills it bring about no change whatsoever in Him; and this is because they have

no comparability or relation to Him, may He be blessed, at all.
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And this is the meaning of what is called “the light that encompasses all worlds” (sovev kol almin).
Now it is known that the meaning is not that it encompasses and surrounds from above, for it is
written, “The heavens and the earth I fill.”

53 57T 9R3Y 9Oy T2 anD mnIvna A Maa N2 R Ayawnn PRY 1PIvh P

1T AW OV 1PER YA ANDOYA AT TR 0wnY YT P19y 130 ey 9oy mbwhnwna

Rather, the point is that the influence from Him does not come in a revealed manner into the
worlds, as with cause and effect mentioned above. For in a chain-like descent (hishtalshelus) of
cause and effect, the effect knows and attains some comprehension of its cause, and is nullified be-

fore it through this comprehension;
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that is, the flow of the cause into the effect is in a truly revealed manner. This is not so with created
beings in relation to the light and the power that flows into [each of] them from the Infinite One
(Ein Sof), blessed be He, to bring it into being from nothing to something: the power that flows into

it is not grasped by it at all, whatsoever.
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Therefore the created being is something existent and a separate thing in its own eyes, because of

this concealment; only, in truth, it is as [it is said], “Before Him, may He be blessed, all is account-
ed as nothing.”
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And this is the level of the light that encompasses all worlds (sovev kol almin): the influence from
Him, may He be blessed, comes in a concealed manner. For were it in a revealed manner, it could
not descend in a chain and become worlds at all; rather, everything would be in a state of infinity,
as mentioned above.
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But in truth, “there is no place devoid of Him,” just as before the world was created.
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And this is why He is called “the Holy One, blessed be He”: that is, He, may He be blessed, is holy
and set apart from the worlds. And creation is truly something from nothing, for the light and life-

force (chayus) that is enclothed in the worlds is accounted as nothing before Him, may He be
blessed;
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that is, the coming into being of the worlds is principally through the attribute of His sovereignty
(Malchus), may He be blessed, as in the saying, “The Only One, Life of the worlds, King”: that is, in

truth He is the Only One and unique, just as before the creation of the world.

M2 39K 39T PV 991 N1 PNaw 0T W2 PR 27TV M0 L7970 Pnan pa RIT DORRIYR om

AMNEYI IMann

And [He is] “Life of the worlds” only from the level of “King.” As, by way of analogy, with a king of
flesh and blood: his being king over the country is not something of his being and essence,
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for his being and essence is that he is wise and understanding, and his kingship is only a matter of

his name being called upon them, in that he reigns over the land.
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So it can be understood Above: the coming into being and creation of all the worlds, upper and low-
er, is only through the attribute of Malchus (sovereignty), for all the worlds have no comparability
or connection to His being and essence, may He be blessed, since He is exalted and uplifted above

them.
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And the life-force and coming into being of the worlds is drawn to them only from His being called
King over them, and “there is no king without a people.”
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Therefore the level of Malchus is called by the name Keser Malchus (the crown of kingship): like a
crown, which is a diadem on the head and is made of precious stones, and has no connection with
the very essence of the one who wears it; nevertheless, when the crown is upon him, then his king-

ship is revealed and recognized.
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So too, the matter of the level of Malchus of the World of Atzilus (Emanation) is that all the worlds
have no connection to His essence, such that they would bring about any change in Him, G-d for-
bid; only, the life-force and coming into being of the worlds and the created beings is from the level

of the attribute of His sovereignty, may He be blessed.
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It is through the worlds that the attribute of His sovereignty is recognized, and He is then called
King over them.
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For “there is no king without a people (am),” [and am] is from the expression omemos (dimmed),
that is, the level of contractions (tzimtzumim) and concealments; for through these contractions it

then becomes possible for there to be the level of King.
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But in truth He encompasses all worlds (sovev kol almin), and “I, Havayah, have not changed,” [be-

ing] just as before the world was created; and “The heavens and the earth I fill.”
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Therefore the level of Malchus is also called “Name,” for a name indicates revelation; for His being
called King is only that the level of King is revealed through the hiding and concealment of His es-
sence. And therefore He is called “the Holy One, blessed be He,” meaning that He, may He be
blessed, is holy and blessed.
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That is: in His being and essence He is holy and set apart from the worlds, and nevertheless He is
also “blessed” (baruch), meaning an expression of blessing (berachah) and drawing down; and He
is drawn down into the worlds through the level of His Name and His sovereignty, for from the level

of Malchus the coming into being of all the worlds is drawn, as mentioned above.
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And this is [the meaning of| what they said: “The Holy One, blessed be He, desired to have a
dwelling place among the lower realms.” That is: that the lower worlds should come into being

through the multitude of contractions (tzimtzumim), which are “beyond number.”
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And nevertheless, there too there should be a dwelling and the indwelling of the Infinite Light (Or
Ein Sof), blessed be He, and “The glory of Havayah shall be revealed,” “eye to eye they shall see,”
etc. And this is through a drawing down from the level of the light that encompasses all worlds
(sovev kol almin), before which spiritual and physical, upper and lower, are all equal.
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And this is along the lines of the saying of our Sages, of blessed memory: “In the place of His great-
ness, there you find His humility.” The meaning of “His humility” is that He, may He be blessed,
lowers Himself to watch over the physical heavens and earth to such an extent, in the most minute
particulars, as to be “the One who examines the kidneys and the heart,” and “From Havayah are a

man’s steps established”: everything with individual providence.
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For this is great humility, that He, may He be blessed, is the Infinite One (Ein Sof) and lowers

Himself to watch over lowly creatures, etc.; and this is also His greatness.
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For in truth, since He, may He be blessed, is holy and set apart and encompasses all worlds (sovev

kol almin), it is not appropriate to say that His greatness lies specifically in His having created up-

per worlds;
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for even the higher Gan Eden [the Garden of Eden] is only a mere radiance and glimmer, and be-
fore Him “darkness is as light”; and even “the Clear Light is black before the Cause of causes.”
Rather, on the contrary: that He, may He be blessed, lowers Himself to look upon the heavens and

the earth — this is His greatness.
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The explanation is this: it is stated in the Gemara on the verse “And the number of the fourth part
(rova) of Israel”: [this is] the seed that issues from them from their marital relations; and on ac-
count of this the eye of Balaam the wicked was blinded, when he said, “Too pure of eyes to look

upon evil,” etc.
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That is: according to their error, that the coming into being of the worlds from Him, may He be
blessed, is by way of a chain-like descent (hishtalshelus) of cause and effect, it follows from this
that it would be fitting for Him, may He be blessed, to be in the state of “Havayah is high above all

nations,” without lowering Himself to look with individual providence upon this world.
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For whatever is by way of a chain-like descent of cause and effect — the enclothing of the cause in

the effect brings about a change in it.
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Therefore [Balaam] said that it is not proper that He, may He be blessed, should enclothe Himself
so much in the lowly effects of this world, since He is “too pure of eyes to look upon evil”; and it
would be more fitting that He be high and exalted, without lowering Himself so far below.
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But according to the truth, He, may He be blessed, is holy and set apart from all the worlds, and the

influence from Him is not in the manner of enclothing and of cause and effect.
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As explained above at length on the matter of “Your wonders and Your thoughts toward us; there is

no comparison to You”: there is truly no comparison, not in whole and not in part, of the compara-

bility that exists in a chain-like descent (hishtalshelus) of cause and effect.
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So much so that even though He, may He be blessed, gives life to the worlds and brings them into
being from nothing to something, nevertheless they bring about no change whatsoever in Him
through this life-force (chayus) that He, may He be blessed, bestows upon them; and as in the say-

ing, “The Only One, and Life of the worlds” — only from the level of “King,” etc.
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And that, therefore, He, may He be blessed, is truly the same even now as before the world was ac-

tually created.
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If so, since His giving life to the worlds brings about no change at all in Him, therefore nothing at
all, great or small, is done apart from Him in all the worlds, upper and lower.
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As our Sages, of blessed memory, said: “A person does not stub his finger below unless it is pro-
claimed concerning him above.”
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And it is written, “Sheol and Abaddon are before Havayah,” etc.; “He knows what is in the
darkness,” etc.; “Can a man hide himself in secret places and I not see him? says Havayah.”
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And all these [acts of] individual providence bring about no change whatsoever in Him, G-d forbid,

just as His giving them life and bringing them into being from nothing to something brings about
no change in Him, G-d forbid, for the reason mentioned above, that “there is no comparison,” etc.
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Therefore His lowering Himself, may He be blessed, to watch over the physical heavens and earth

— this is His greatness, more than His having created upper worlds.
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For all the praises and His greatnesses, and the upper worlds, etc., are in truth accounted as noth-
ing before Him, may He be blessed; rather, this is His greatness: that He lowers Himself to look

upon the heavens and the earth.
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This is because “I, Havayah, have not changed,” etc., and because there is no comparison to Him,
blessed be He, and “The heavens and the earth I fill”; and the coming into being of the worlds is
only from the level of the Name of His sovereignty (Malchus), while He, may He be blessed, encom-

passes all worlds (sovev kol almin).
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This matter can be further understood according to what is written, “And beneath are the everlast-

ing arms.” The meaning is: by way of analogy, “a wheel within the wheel,” that is, a circle within a

circle.
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The large circle that is outside, just as it surrounds above, at the height of the inner circle, so it also
surrounds [it] at its bottom, below; and there it is lower than the inner circle and further down than

it. So too, of Him, may He be blessed, it is written, “And beneath are the everlasting arms,” etc.
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And although He has no likeness of a body, nevertheless this is by way of analogy. That is: because
He, may He be blessed, encompasses all worlds (sovev kol almin) and is exalted and lofty above all
the worlds, and “there is no comparison,” etc., if so, for this very reason He “lowers [Himself] to
see” even the very lowest below.
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And this is [the meaning of| what is written, “Havayah is high above all nations,” etc.; “Who is like
Havayah our G-d, who dwells on high, who lowers [Himself],” etc.
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His lowering [Himself|, may He be blessed, to see, etc., is because He, may He be blessed, is “on

high”: His being and essence, may He be blessed, is high and lofty, to the point that there is truly

no comparison to Him.
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And [it is|] not as the idolaters, who say “high,” etc., because they held that the chain of descent
(hishtalshelus) is [one of| cause and effect. Rather, there is truly no comparison. And this is why

greatness and humility are in one place, as mentioned above.
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3. Now, according to all that has been said above, the matter of the union of the Holy One, blessed

be He, and His Shechinah (Divine Presence) can be understood. For the Shechinah is the level of

His sovereignty (Malchus), may He be blessed, which dwells in the lower realms;
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for “Your kingship is a kingship over all worlds”; and it is the level of the light that fills all worlds
(memalei kol almin), which is only a mere glimmer from the level of His being and essence, may

He be blessed, which encompasses all worlds (sovev kol almin), as mentioned above.
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And the level of the light that encompasses all worlds (sovev kol almin) is “holy and set apart.” And
the union of the Holy One, blessed be He, and His Shechinah (Divine Presence) is when there is a
revelation of the level of sovev kol almin — that which is holy and set apart — and it is drawn down
and revealed in the lower worlds. And this is the matter of a dwelling place among the lower realms,
which is the purpose of the creation of all the worlds.
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But through what does this revelation come about? About this it is said, “There are sixty queens,”

etc. For the Mishnayos are called “queens,” as our Sages, of blessed memory, said: “The Mishnah is

a queen.”
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For our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One, blessed be He,
sits and studies opposite him”; and as the Maggid [the heavenly mentor] told the Beis Yosef [Rabbi

Yosef Karo]: “I am the Mishnah that speaks in your mouth.”
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And this is [the meaning of] what is written, “In every place where I mention My Name, I will come
to you,” etc.; for it should have said, “you mention.”
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But it is as David said, “The spirit of Havayah spoke through me, and His word is upon my tongue”:
the speech that a person speaks in words of Torah is truly His speech, may He be blessed.
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That is, G-d truly speaks in him through the person’s mouth; and as King David, peace be upon
him, wrote: “Ado-nai, open my lips, and my mouth shall declare Your praise.”
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For everything is from Him, may He be blessed; only, “my mouth shall declare (yagid)”: yagid is an
expression of drawing down, as in “flowed (nogeid) and came forth from before Him.” For the
mouth is only the vessel through which His speech, may He be blessed, and His very wisdom and

will, are drawn down and revealed.

J0mn 172972 TV ORI 1D 1917AT 01T 791 0910 DR 1901 ANRY 710397 11D 0K 10D NnRR12 0

For in truth “there is no place devoid of Him,” and “You give life to them all,” and “Yours,
Havayah, is the greatness,” etc., and “there is none else besides Him,” truly.
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Only, the worlds appear, to our eyes alone, as something existent and a thing separate unto itself,
because of the concealments and the multitude of contractions (tzimtzumim). But before Him,
may He be blessed, before whom no contraction or concealment applies at all, in truth there is

nothing and naught besides Him, may He be blessed, the true One.

likuteitorah.com/likkutei-torah/shir-hashirim/32/ 18

25



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 32 "9 D"WJT?’D aERRIAY Al mbbh AT DowY

RO 1IN POIY DIRAWD 99 LNNRA CnaD Bva wom Dom TRt cn ImaeR P YoM
MANOIM DoMIZNET 0°PVaANAY RITIP RIWD XODIRD 0773 "IN 0°1D 9007 293 111877 1070
SRR 21973 R IR)

And everything is only His G-dliness, may He be blessed, which brings everything into being, and
the existent (yesh) is in truth entirely nullified. Therefore, when a person occupies himself with
Torah, which is His wisdom and will without any hiding of the Face, he brings about the turning of
darkness into light: the contractions (tzimtzumim) and the concealments are nullified, and then

there is a revelation of the truth.
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It follows that a person’s speech in Torah is truly the word of G-d, which speaks in him His wisdom

and will. And this is [the meaning of] “I mention My Name”: what a person reads and studies is in
truth the level of “I mention My Name,” just as G-d, may He be blessed, spoke in him.
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And this is the matter of “turning darkness into light and bitterness into sweetness.” The meaning:

“bitterness into sweetness” refers to the breaking of desire, so that he turns all his emotive attribut-

es (middos) and his wishes to G-d.
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And “darkness into light” is when his thought and speech are in Torah: then, in place of the dark-

ness, the light of G-d shines, so that there is a revelation of His wisdom and will in the speech that

the person speaks, which is the level of “The spirit of Havayah spoke through me,” for “I am the

Mishnah that speaks in your mouth,” as mentioned above.
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And through this he truly turns darkness, etc. For he is like a king who decrees and says that such-

and-such shall be: for “the word of a king is sovereign,” so that through it such-and-such is done.
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So too, when one occupies himself with Torah and says, for example, “permitted” (mutar), this is

the level of Chesed (kindness): he releases (matir) the thing that was bound in the hands of the ex-

ternal forces, having fallen there through the shattering of the vessels.
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And now he releases it, so that it is turned from darkness to light and is included in G-dliness:
through [a person’s| eating the permitted meat and serving G-d with this strength of his; and

through this it will be nullified and included above in G-dliness.
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And when he rules “forbidden” (asur), this is from the side of Gevurah (restraint), “the left pushes

away,” so that the food cannot ascend and be nullified and included in the Ayin (Nothingness). And

in this way they said, “Who are kings? The Rabbis.”
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That is, through their speech in Torah they bring about and decree the ascent of the sparks that fell
in the shattering of the vessels, that they be turned from darkness to light, or the opposite. And this
is from the level of Chesed and Gevurah.
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For on the side of Chesed —water descends from a high place to a low one — Chesed spreads down-
ward: Chesed, “the right arm,” releases the thing so that it can be included in the One, for “the

right draws near”; and on the side of Gevurah, “the left pushes away,” etc.
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And all this is through Chochmah (wisdom), which enclothes itself in the emotive attributes (mid-
dos); and “through Chochmah they are refined,” for “the Torah comes forth from Chochmah.” And
whatever is fit, according to Chochmah, to be able to ascend into the One — through this the at-

tribute of Chesed is drawn down to permit [it];
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and likewise, in the opposite case, the attribute of Gevurah is drawn down; and all is through His

wisdom and will. And as for what is written, “There are sixty queens,” this corresponds to the six at-

tributes, each one comprising ten, as is known.
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(And see the Zohar, Parshas Shemos, 14b, and the Mikdash Melech [a commentary on the Zohar]
there, in the name of Rabbi Chaim Vital, of blessed memory, on the explanation of “There are sixty

queens.”)
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And this power in a person’s speech in Torah is because his speech is truly the word of G-d, as it is
written, “And I have put My words in your mouth,” and as mentioned above.
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And this is the union of the Holy One, blessed be He, and His Shechinah. For His Shechinah is the
level of the glimmer that is drawn from Him, may He be blessed, to dwell in the lower realms, in
the manner of the light that fills all worlds (memalei kol almin); and through the study of Torah
there is drawn down a union and a revelation of the light of G-d that encompasses all worlds (sovev
kol almin), which is the level of “holy and set apart”: it is drawn down and revealed below in His
Shechinah.
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That is, in the level of the glimmer that dwells in the lower realms, there the very light of G-d that

encompasses all worlds is revealed. And this is for the reason mentioned above, that when a person

reads and studies, the Holy One, blessed be He, reads and studies opposite him.
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“I mention My Name”: as though the Holy One, blessed be He, Himself says the law in his mouth,
for “I am the Mishnah that speaks in your mouth.” If so, this is truly a revelation of the level of the
Infinite Light (Or Ein Sof), the light that encompasses all worlds, in His Shechinah; and it is called
the union of the Holy One, blessed be He, and His Shechinah. And this is the matter of “turning

darkness into light.”
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“And eighty concubines” — these are the Baraisos. Now the point is this: the Baraisa serves to ex-
plain the Mishnah in greater detail, so that it may be understood also by students who are not so
great.
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For great sages, the Mishnah alone would have been enough, since in truth all the details of the
laws that are in the Baraisa are alluded to in the Mishnah, as in the saying of Ilfa: “Is there anything

in a Baraisa that I cannot resolve from our Mishnah?” etc.
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But that is specifically Ilfa, who was a great sage and could understand from an allusion; and his

name testifies to this, being an expression of “Iwill teach you (a’alefcha) wisdom.”
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But other students would not understand at all, and all the more so once the hearts diminished;
therefore they needed to explain the Mishnah in greater detail.
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It is like, for example, imparting from a teacher to a student: in order that the student understand,
the teacher must “set counsels in his soul” as to how to impart to him so that he can receive; and
he must tell him piece by piece, and abbreviate and conceal the depth of the concept, until the re-

cipient is able to contain what is imparted.
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And this is [the meaning of| the term Baraisa, that is, an expression of “outside”: it is imparting to
another, “outside the body.” Therefore the revelation of the Infinite Light (Or Ein Sof) is not as
great in the laws of the Baraisa as in the Mishnah, which is a revelation of the Infinite Light itself.
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But in the Baraisa it is somewhat concealed, as [explained] above in the analogy, that imparting to a

recipient must be through hiding and concealment.
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And so too we see tangibly that the reasons of the laws of the Mishnah are more revealed and ex-
plained than the reasons of the laws in the Baraisos. For instance, by way of example: the law of the
Mishnah, “A sukkah [festival booth] that is higher than twenty cubits is invalid” — one can find the

reason for this law.
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This is not so with the sukkah of “GaNBaCh” [gentiles, women, animals and Kutim, the Samaritans]
and “RaKBaSh” [shepherds, fig-pickers, town watchmen and fruit watchmen]: it is not possible to
find the reason for this law to such an extent. And therefore the Mishnah is called “queen,” and the

Baraisa “concubine.”
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For, by way of analogy, the king and the queen dwell together constantly, whereas with his concu-

bine, he goes to her discreetly and not openly; also, the union is not constant, but only occasional.
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So too in the Mishnah: the Infinite Light (Or Ein Sof) shines there in a revealed manner and con-
stantly, as it is known that the revelation of the Infinite Light is in Chochmah (wisdom) (and see
what is written at the end of the discourse beginning “How goodly,” and at the end of the discourse
beginning “An explanation of the verse ‘And all your children shall be taught’”); therefore the

Mishnabh is called “queen.”
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But the Baraisa is the level of imparting that is “outside the body”; there the revelation is not so

great, but only through concealment and a garment and discretion. Therefore they are called “con-

cubines,” for the union is discreet and occasional.
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(And see what is written further on this in Parshas Shemos, in the discourse beginning “And these are the
names,” and in the discourse beginning “The voice of my beloved,” and in Parshas Chayei Sarah, in the

discourse beginning “And Yitzchak went out to meditate in the field.”)
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4. “And maidens (alamos) without number” are the halachos in the Gemara and the statements of

the Amoraim. And they are called alamos, an expression of he’elem (concealment): “a virgin,

whom no man had known,” with whom there had not yet been any union at all.
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The explanation is this: the essence of the Talmud is to understand the reasons, and the reasons
are in truth in a state of concealment, for one cannot fathom the root and essence of the reason,
which cannot come into revelation below at all (only in the Time to Come will the reasons of the

Torah be revealed).
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And although the Gemara explains the reason, nevertheless, on deep study and in its depth, the
reason does not come within comprehension. For instance, by way of example: we hold that a night
garment is exempt from tzitzis [fringes], since it is written, “And you shall see it,” excluding a night
garment; while the garment of a blind man is obligated in tzitzis, since it is subject to seeing by

others.
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Now in truth, if we came to rule on the basis of reason alone, then on the contrary, according to

reason it would be more fitting to obligate a night garment
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(for it is subject to seeing by him, by the light of the lamp, whereas a blind man does not see at all.
Only, according to the wisdom of the Torah, the garment [of a blind man] is obligated because it is

subject to seeing by others, even though he does not see at all.
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If so, [the reason for] our taking this reason as the principal one — namely, that it is subject to see-

ing by others — rather than that a night garment is seen by the light of the lamp, has not come into

revelation below at all.)
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Therefore, although we can study the Talmud in depth — for instance, to delve afterwards into what

a night garment is — nevertheless the very root of the reason why a night garment is exempt is in a

state of concealment from us.
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For the reason that comes in the Talmud is only in general terms — “since it is written, ‘And you
shall see it,” excluding,” etc. — but all the particular aspects of the reason, in depth, have not come
into revelation (why the garment of a blind man was not excluded, as mentioned above).
PRI IPRY TR PRI MNPy MPanta P95 82D 9197 1R 111 0D
For this cannot come into revelation in the worlds at all, as it is written, “Your thoughts are very
deep.”
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And though in the chain of descent (hishtalshelus) some comprehension has been drawn down
and has descended, so that a person can comprehend the reason of the Mishnah — and if so, seem-
ingly, how does “very deep,” etc., apply to this? — yet in truth, on the contrary, whatever has de-

scended further down, its root is from a higher place.
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Therefore, even when it has descended below, nevertheless the depth of the concept cannot be
revealed.
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Therefore the statements [of the Amoraim] are called alamos, an expression of almah (maiden): “a
virgin, whom no man had known,” who has not yet received the drop of the male; for the revelation

of the reason and its depth has not come below, but remains in concealment.
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(And see further on the matter of “And maidens without number” in [the Zohar,] Parshas Pinchas, end of
216a, and in the Tikkunei Zohar, Tikkun 21; and see further in Parshas Vayetze, 159a, and in Parshas
Pekudei, end of 227b.)
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Now through this one can understand the superiority of occupying oneself with halachah with
study and depth of mind, through which one brings forth a new law, or fathoms the reason of some
law that was hidden at first.
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This is the level of libun (clarification, “whitening”): what was at first in the state of alamos and
complete concealment is now drawn into a state of revelation. And through this there is drawn
down, in revelation, the Infinite Light — the level of the Supernal Whiteness; for whiteness indi-

cates the revelation of the simple Oneness, as is explained elsewhere.
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And although it was explained that the depth of the reason of the halachos cannot be fathomed,
nevertheless this [refers to]| the root and essence of the reason, as mentioned above concerning the

night garment, etc.

likuteitorah.com/likkutei-torah/shir-hashirim/32/ 27

33



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 32 "9 D’WJT?’D aERRIAY Al mDT?T:! AT DowY

QIPAN 17°N0 1070 RPW 1RRY (xanan] AT SRYVI 0°P17°D1 NwIpa PEYE% IR 09190 Mt Dav
.XN291 112°9 P11 DRYIN 219°3 974 (7t 1Y DIPRD

But this we can do: engage in pilpul [sharp analysis], with questions and resolutions, on the rea-
sons of the Gemara themselves, so that there be no contradiction from one place to another; and
this too is a revelation of the concealed, and it is called libun hilchesa (the clarification of the
halachah).
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It follows that also through occupying oneself with the Torah that is in the category of alamos —
which are the Gemara and the halachic authorities, Rishonim |[the early authorities] and
Acharonim [the later ones] — to fathom the depths of the reasonings, there is also drawn down a
revelation of the Infinite Light (Or Ein Sof), blessed be He, so that there is the union of the Holy
One, blessed be He, and His Shechinah (Divine Presence), as mentioned above concerning “The

Mishnah is a queen.”
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And on the contrary, the clarification of the halachah is an added superiority, for it reveals the hid-
den and “the secrets of wisdom,” as is explained elsewhere on the saying of the Raaya Mehemna
[the Faithful Shepherd, a section of the Zohar] on “And the wise shall shine,” etc. And the main ex-
planation of the clarification of the halachah was given in Parshas Shemos, in the discourse begin-

ning “The voice of my beloved”; see there.
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(And see what is written in the discourse beginning “Torah commanded,” [regarding]| betrothal and

marriage.)
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Now, when a person learns in the manner described above, about this it is said, “The voice of my

beloved! Behold, he comes”: through occupying oneself with Torah, “the voice of my beloved” —

which is the revelation of the Infinite Light — comes and is drawn down, even now, truly.
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And this is why “Behold, he comes” is in the present tense: for the Holy One, blessed be He, reads
and studies opposite him. (And see what is written at the end of the discourse beginning “This matzah,”
concerning “because of this,” and what is written in Parshas Yisro at the end of the discourse beginning
“Moshe would speak,” concerning “would speak” and “would answer him” being in the present tense.)
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And this drawing down is in the manner of “leaping over the mountains,” for the drawing down
cannot be by way of a chain-like descent (hishtalshelus) of cause and effect, as explained above at
length on the verse “Your wonders and Your thoughts toward us; there is no comparison to You,”
etc.
N9 DYDY 1A TN TONEPR RDY 1030 KDY wnn 1Y 1KY
For there is truly no comparison, not in whole and not in part, of the comparability that exists be-
tween an effect and its cause.
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Even with a multitude [of stages] of a chain-like descent of cause and effect, myriads without mea-
sure, nevertheless there is some comparability from the lowest effect to the first cause; but “Your
wonders and Your thoughts toward us” — there is truly no comparison, “beyond number,” etc.
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Therefore, for there to be a drawing down from the Infinite Light (Or Ein Sof), blessed be He, to be
enclothed in the Torah, and for [the Holy One, blessed be He,] to be reading and studying opposite
him — “I mention My Name,” etc. — this is through a leap: “leaping over the mountains,” etc. That
is, the revelation comes by way of leaping and skipping, not through a chain-like descent (hishtal-

shelus) of cause and effect.
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5. But there is yet one more — “one is she” — that surpasses them all.

77210 TIN° NPAR R T AN 9T 9P UNa AP T7INR pOY Uy D7am MIPANT K2 Nk 90 RIM
219 M15%1°0 Pa NINDDX 0 1AW AN POY O7Y 1PN (k7 112 xwmip)

Namely: when does the above-mentioned revelation come about through occupying oneself with
Torah, so that there be the level of “The voice of my beloved! Behold, he comes,” for there to be the
union of the Holy One, blessed be He, and His Shechinah (Divine Presence), through occupying

oneselfwith Torah, which is the sixty tractates called the “sixty queens,” etc.?
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All this is specifically when there first precedes [it] the level of “One (achas) is my dove,” that is,
that a person have the level and rank called achas (“one,” in the feminine). The meaning: achas is
a feminine form (nukva), which is the level of a recipient from the level of echad (“One,” in the

masculine).
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This is when a person receives in his inner dimension (pnimiyus) the level of His unity, may He be
blessed, when he says, “Hear, O Israel,” etc., “Havayah is One.” For shema (“hear”) is an expres-
sion of gathering into one’s very innermost core — and not mere knowledge, but through the deep-

ening of his mind in contemplation, and in the manner of “gazing upon the glory of the King”
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(For the term “gazing” means like one who gazes at an exceedingly wondrous thing, whose eye is not sated
with gazing at it.
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So, and infinitely more than this, when a person of understanding contemplates with the eye of the intel-

lect His greatness, may He be blessed, who is above without end, etc., and His great wonders, and that He

created upper worlds without end or limit, and “the feet of the Chayos [an order of angels] are equal to all

of them,” etc.; that is, the end of a level in the higher [world] encompasses all that is below it, which is as

nothing compared to what is higher than them.
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And in this way there are worlds without end, “one high above the high watches,” etc., and all is truly as
nothing and naught before Him, may He be blessed. And “there is no comparison to You,” truly, for He,
may He be blessed, is the Master of wonders.
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Then the eye of the intellect will not be sated with gazing and contemplating this thoroughly, and delight-
ing with awondrous, immeasurable delight from this.)
[19 193] 97N .72 T 0°9ON0AY IRn OIPw MAYNT 1IN M2 7 0°%0N07 0°11° 113 NI N2
19997 RTIYOR 0199 T 95 N3N 173y RIT [1an pion] UTI08 13PN

And this is the level of “my dove”: like doves, which gaze at one another, and this is their delight,

their gazing at one another. Likewise, they instituted Pesukei deZimra (the Verses of Praise), which

is the matter of contemplation, “each one according to his own measure.”
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“Blessed is He who spoke, and the world came to be”: who with a single utterance created all the

worlds, and “in His goodness renews each day, continually, the work of Creation.”
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And the expression “and the world came to be,” which implies [that it came to be] of itself, is along
the lines of what is written, “For He commanded and they were created”; for the expression “and
they were created” also implies this;
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and so too, “You are He before the world was created, and since it was created,” etc. And the intent
of this is: since all the worlds, which are limited, bear no comparison at all to the Infinite One (Ein
Sof), blessed be He, who has no beginning, etc.,
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and their coming into being from Him, may He be blessed, is through many and mighty contrac-
tions (tzimtzumim), to hide and conceal the light until worlds can be created, etc.,
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therefore it says “they were created,” as though it were of itself, to indicate the remoteness of com-
parison, and that He, may He be blessed, is “the most hidden of all hidden ones.”
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(For when the influence is in a revealed manner, from the giver to the recipient, in the manner of cause
and effect, where the effect has comprehension of its cause, the recipient knows who it is that bestows

upon him.
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This is not so with the glimmer from the level of the light that encompasses all worlds (sovev kol almin),
the Infinite One, blessed be He, in the worlds, which comes in a manner of hiddenness and concealment,
and “no thought can grasp Him” at all, as mentioned above. Therefore the expression “was created,” as
though it were of itself, applies to this; that is to say, the worlds do not grasp the power that flows into them

and brings them into being from nothing.
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And this is [the meaning of] “Blessed is He who spoke, and the world came to be,” about which it is stated
in the kavanos [meditative intentions] of the Arizal: Radla (the Head that is not known). The meaning of
“not known” is as it is written, “And wisdom — from where (me’ayin) shall it be found?” The expression of
“finding” is mentioned, for one who finds a found object does not know from whom the found object came

to him; and this is one matter with the level of “they were created.” And the discerning will understand.)
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And this is [the meaning of] what is written, “Let them praise the Name of Havayah, for He com-
manded,” etc.: that is, they were created so that the Name of G-d and His sovereignty be revealed.
And the meaning of “for He commanded” is that “the word of a king is sovereign”: “for He spoke,

and itwas.”
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And all this is because so it arose in His will, for “there is no king without a people.” “Praise Him,

all His angels”: that is, the angels are constantly in a state of self-nullification (bittul), because of
contemplating their coming into being, constantly, from nothing to something;
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and as in the saying, “You are holy,” etc. — and “holy ones” are the angels — “praise You, selah”:
their praise is selah, without pause, because of their contemplating the level of “Your Name is

holy,” which brings them into being and gives them life, as mentioned above.
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Now, through the contemplation of each and every one according to his measure, throughout
Pesukei deZimra and the reading of the Shema and its blessings, in the manner described — with
deepening of the mind, “gazing upon the glory of the King” — he will receive His unity, may He be
blessed, into his very innermost core, in its truth, and will come from this to the level of “And you

shall love,” etc., “with all your soul” — even if He takes your soul.
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And as it is written, “To You, Havayah, I lift up my soul.” For every person is able to have this, self-
sacrifice (mesirus nefesh), since the soul of Israel is rooted very, very high above.
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As in the saying, “The soul that You have placed within me is pure”: from the level of the Supernal
Purity (tehiru ila’ah); and from there it was drawn down through many [stages of| descent (hishtal-
shelus) — “You created it,” etc. — until “You breathed it into me.” And the descent is for the sake of
an ascent: “And You will in the future take it,” etc., “and restore it.” If so, “To You, Havayah, I lift up

my soul” now.
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And because the root of the soul is very high and exalted, therefore it is in the power of every man
to give over his soul, through contemplation with the deepening of his mind, for through this the

light of his soul will shine within him.
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Therefore, after he has said, “Hear, O Israel,” etc. — an expression of “Pay heed and hear,” that is,
that he has contemplated and listened and received well, in his mind and his understanding, His
unity, may He be blessed: that He is “Havayah [is] One,” and that He is truly Elokim, for “the son is
the leg,” etc. —
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and through this the light of his soul has been revealed in his body, so that nothing conceals [it] —
and then the intellectual soul too will agree to this, so that there will be no hindrance from
anything.
RiibYa) 1”?57 2220 1w 07X '15 W 52 1N 593 IR 592 07X 97NRY
And afterwards we say, “with all your might (me’odecha)” — with all your wealth; for there is a per-
son whose wealth is dearer to him than his body.
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Moreover, none of the self-sacrifice (mesirus nefesh) is in actual deed; it is only a resolve and will
toward self-sacrifice.
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But when he afterwards gives charity, then he fulfills, in actual deed, something akin to the level of
self-sacrifice: for he gives from the toil of his hands, that over which he labored and toiled with his
body and soul, and he gives because of G-d’s commandment. “And what does it matter to me
whether he killed all of it,” etc.
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Now, after he has received His unity, may He be blessed, into his very innermost core, so that there
be “And you shall love with all your soul and your might” — and this is the level of “One (achas) is
my dove,” that is, that he receives from the level of echad (One) — then afterwards we say in the

Shema, “And these words, which I command you today, shall be.”
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This is so that there be a drawing down of the Infinite Light (Or Ein Sof), which encompasses all
worlds (sovev kol almin), below, that it be revealed in the worlds through occupying oneself with
Torah; for through this one draws down [so] that there be the union of the Holy One, blessed be He,
and His Shechinah (Divine Presence), as [explained] above at length on the matter of “There are

sixty queens,” etc.
TR 2193 (79 55] 973 PR R DI [wor mron] 31701 NP2 NRYTR V92 725 17100 POYA OPRYN

M [1mPy 9o 22101] ¥722011 1172 DK

This is not so with occupying oneself with Torah alone, without the level of self-sacrifice (mesirus
nefesh) mentioned above preceding it: it will not draw down so great a revelation of the Infinite

Light, blessed be He, which encompasses all worlds, etc.
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(And see what is written in the explanation of the verse, “Let me see your appearance, let me hear your
voice,” etc., and what is written in the discourse beginning “And behold, a menorah of gold,” on the matter
of “so that he first accept upon himself the yoke of the kingdom of Heaven, and afterwards accept upon

himself the yoke of the mitzvos.”)
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Therefore, specifically through the level of “One is my dove” — which is the self-sacrifice and the
ascent from below upward, and having His unity, may He be blessed, in the innermost heart — then
afterwards there can be the drawing down below, through occupying oneself with Torah, from the
level of sovev kol almin, so that there be “The voice of my beloved! Behold, he comes, leaping,”
etc., as mentioned above.
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(And in this way one can understand the matter of the sprinkling of the Kohen Gadol [the High Priest] on

Yom Kippur: one upward — Binah — and seven downward — Chesed, Gevurah, Tiferes, Netzach, Hod,

Yesod and Malchus.
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And so he would count: “one” — Keser; “one and one” — Chochmah and Binah, etc., up to “one and seven”
— Binah, and Chesed, Gevurah, Tiferes, Netzach, Hod, Yesod and Malchus.
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And this is because the “one upward” is the self-sacrifice (mesirus nefesh) of the Community of Israel
(Knesses Yisrael), of which it is said, “She is one to her mother”; that is, through this they ascend to their
root — “Israel arose in thought” — along the lines of what is explained in the discourse beginning “My

dove,” in the explanation of “Arise, my love,” etc.
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And through this ascent there is drawn down a revelation of the Infinite Light (Or Ein Sof) from above
downward, in the higher Chochmah (Chochmah Ila’ah), down to Malchus of the World of Atzilus (Emana-
tion), the source of [the worlds of] Beriah, Yetzirah and Asiyah. And this is why, with all the seven down-
ward too, he counts with them that “one” upward: for the ascent of “One is my dove” is what causes the

light from the level of sovev kol almin to be drawn into all the seven below, etc.)
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And this is [the meaning of] “which I command you today.” The point of “today” is: “Every day they

shall be in your eyes as new” — even though the Torah was already given, more than three thou-

sand years ago.
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But since, through self-sacrifice, one draws down from the level of “I — who I am” (Anochi mi
she’anochi), the level of sovev kol almin, which is not within the bounds of time and space, then, if

so, every day they are truly as new, for it is drawn from a level that is entirely above time.
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And through this one can understand the meaning and import of the word “saying” at the begin-
ning of the Ten Commandments, whose meaning seemingly is not understood, as mentioned
above.
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But the matter and the meaning is: to repeat it and say it at every time and for [all| generations; that
is, even now, when a person learns, it shall be truly as though the Holy One, blessed be He, Himself

says and speaks, as at the time of the Giving of the Torah.
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For so it is in truth: learning is the drawing down of the light that encompasses all worlds (sovev kol
almin) — “I am the Mishnah that speaks in your mouth,” as mentioned above.
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(And see what is written about this also in the discourse beginning “And Moshe spoke to the heads of the

tribes,” etc., regarding the explanation of “saying: This is the thing,” etc., and in Parshas Yisro, in the dis-

course beginning “The third month,” etc.)
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And this is [the meaning of] what is written, “saying: I am Havayah your G-d.” The meaning is:
through occupying oneself with Torah in this manner, there will be “I am Havayah your G-d”: that
from the level of “I —who I am,” sovev kol almin, it will be drawn down to be “your G-d,” truly
yours. And this is the union of the Holy One, blessed be He, and His Shechinah (Divine Presence) —
the Holy One, blessed be He, studies opposite him — and this is the matter of a dwelling place

among the lower realms.
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Therefore every day it will be as new, just as it was then, at the time of the Giving of the Torah, since

the revelation will be from the level of Anochi (“I”), the light that encompasses all worlds (sovev kol
almin), as mentioned above.
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And then there will be the level of “my perfect one” (tamasi). The meaning of tamasi is that Israel

bring about the wholeness and completeness of the unity of the Holy One, blessed be He.
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That which is holy and set apart and cannot come into revelation within the worlds — through all of
the above, in occupying oneself with Torah, it will be drawn down and revealed, so that there is a
true union and wholeness, after they have given over their souls in a state of true self-nullification

(bittul), through which the revelation can come about, etc.
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And this is also [the meaning of] the saying of our Sages, of blessed memory: “Tamasi (my perfect
one) — te’omasi (my twin),” etc. “She is bright (barah) to the one who bore her” — from the expres-
sion “bright (barah) as the sun”: this is the level of the turning of darkness into light, etc. And this

is “their beginning is wedged in their end, and their end in their beginning.”
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“Daughters saw her and called her happy (vaye’ashruha)” is explained in the Zohar, Vayechi (end
of 245b); and it is like the matter explained elsewhere on the explanation of “who (asher) has sanc-

tified us with His commandments”: asher is the level of the supernal delight (taanug), etc.
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