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There are sixty queens, and eighty
concubines, and maidens without number

The souls of Israel are G-d’s light “sown” in bodies, so that
through Torah and practical mitzvos the revelation of the Infinite
will grow and multiply in the lower worlds; in this they surpass
the Torah as halachah, which stays exactly as it was spoken.
Because the souls are rooted in supernal Chochmah, the hidden
“spring,” they bring about the time to come, when “a spring will

go forth from the house of Havayah” and the lower world will be

one with G-d as the higher is: “my perfect one, my twin.”
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THE BIG IDEA

The souls of Israel are G-d’s light “sown” in bodies, so that through Torah and
practical mitzvos the revelation of the Infinite will grow and multiply in the lower
worlds; in this they surpass the Torah as halachah, which stays exactly as it was
spoken. Because the souls are rooted in supernal Chochmah, the hidden “spring,”
they bring about the time to come, when “a spring will go forth from the house of
Havayah” and the lower world will be one with G-d as the higher is: “my perfect

one, my twin.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with a question: the Sages call Israel the groom and the Torah the bride, placing
the souls above the Torah, yet “three bonds” places the Torah above Israel. The answer is “Light is
sown for the tzaddik.” The lower worlds live from G-d’s Malchus alone and bear no proportion to the
Infinite, but G-d wants a dwelling below, so the souls are sown in bodies, and their mitzvos, modeled
on charity, yield increase: the Infinite Light revealed below. Sowing needs plowing first, “turn away
from evil,” as Hevel did and Kayin did not. Halachah, like the angels born of divine speech, has no
such increase; the souls, through self-nullification and the delight of contemplation (“my dove”), unite
the higher and the lower. The third section explains why Yoel speaks of a spring: Binah, the river from
Eden, spreads out and becomes the source of separate worlds, while Chochmah, the spring, stays nulli-

fied. The souls, rooted in Chochmah, will reveal it below, watering even the stream of Shittim.

OUTLINE

1 The question: the souls or the Torah? 1

“One is she, my dove, my perfect one” is Knesses Yisrael, through whom the union of Z’eir Anpin and Nukva
comes about; Israel is the groom and the Torah the bride, which puts the souls higher, yet “three bonds” sug-
gests the opposite.

2 Light sown for the tzaddik 12-4

The worlds of Beriah, Yetzirah and Asiyah live from Malchus alone and have no proportion to the Infinite;
the souls are sown in bodies so that their mitzvos, like charity that “makes salvations sprout,” bring the
Infinite Light below with increase, as in “Be fruitful and multiply” and Yosef, the fruitful son.
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Delight, plowing and sowing 15-6
The word asher in the blessing over the mitzvos alludes to the supernal delight they draw down; but before
the sowing of “do good” comes the plowing of “turn away from evil,” which Hevel had and Kayin lacked,

and which the time to come will no longer need.

4 Why the souls surpass the Torah

17-8

The Torah as halachah, like the angels created by G-d’s speech, has no increase; the souls draw down with

increase, and through self-nullification and the delight of “my dove” they bring about “my perfect one, my

twin,” the union of groom and bride, complete in the time to come.

5 Spring and river

19-1

“A river is blessed from its banks”: hidden water grows of itself once it emerges, as emotions grow once

they leave the mind for the heart; so Binah, the river from Eden, spreads out from Chochmah, the spring,

and the separation of finite worlds follows through Malchus of Atzilus.

6 The spring revealed below

M12

The river is still united with G-d but is a source of separation, while the spring cannot be; the souls, which

“arose in thought” in Chochmah itself, will reveal it below, watering even the stream of Shittim, as Etz

Chaim’s screen between Atzilus and Beriah and the yud and hei of “with Kah” show.

KEY CONCEPTS

Light sown for the tzaddik 7>72% 191 1%

The souls are G-d’s light sown below in bodies, so that
through Torah and mitzvos the revelation of the Infinite
Light grows and multiplies in the lower worlds, as a single
seed yields many.

Plowing before sowing ny° 11 nw°n

“Turn away from evil” is the plowing of the animal soul,
overturning bad traits and desires not for G-d; only then
can the sowing of “do good,” the practical mitzvos, bring
growth.

Worlds of separation x71197 1Pn%y

The lower worlds, where G-d’s life-giving light is so hidden
that creatures seem to exist by themselves, even as if there
were two dominions, G-d forbid.

My perfect one, my twin °nn»Ixn °nnn

Knesses Yisrael makes G-d’s unity whole below as above,
and brings about the union of Z’eir Anpin and Nukva, the
emotive attributes of Atzilus and the Malchus enclothed in
the lower worlds.
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My dove °ni

The souls’ delight in contemplating G-d’s greatness, like
doves gazing at one another, which must come first and
arouses a matching delight above.

Spring and river 7711 1°yn

Supernal Chochmah, called Eden, is the hidden spring
that does not spread out; Binah is the river that goes forth
from it, spreads out of itself and becomes the source from
which separate worlds develop.

He and His life-forces, He and His vessels °711°111 171°R
T OMINAN TR L0

The Infinite Light’s union with Chochmah of Atzilus, and
its enclothing in Binah and the emotive attributes; both
are within Atzilus, but the first is the closer bond.

The stream of Shittim o°vwn 5ma

From shtus (folly) and shatu (roamed): the source that
nourishes the pleasures of this world that are not for G-d,
which the spring will water in the time to come.

Yud and hei myn 8721 8”72 ,27My0 X121 7772

The World to Come was created with the yud, the spring
that does not spread out; this world with the hei, the broad
river from which “it separates.”
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SECTION 1 - 11

The question: the souls or the Torah?
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“There are sixty queens, and eighty concubines, and maidens without number; one is she, my
dove, my perfect one.”
The maamar opens with Song of Songs 6:8-9. In the Song the lover praises his bride: there are sixty queens,

eighty concubines and maidens without number, but she, “my dove, my perfect one,” is one, unique above
them all.
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And our Sages, of blessed memory, expounded (see the Midrash Rabbah on Shir HaShirim, in its
place, and in Parshas Korach, on “But the sons of Korach did not die”): “There are sixty queens”:
these are the sixty tractates; “and eighty concubines”: these are the beraisos [teachings outside the
Mishnah]; “and maidens without number”: these are the halachos [laws] in the Gemara.
The Sages read the verse as speaking of the Torah, and the Alter Rebbe points to their reading in the Midrash
Rabbah on Shir HaShirim and in Parshas Korach, where it comes with the verse “But the sons of Korach did
not die.” In this reading the sixty queens are the sixty tractates, the eighty concubines are the beraisos
(teachings of the Tannaim, the Sages of the Mishnah, not included in the Mishnah), and the maidens without

number are the countless halachos in the Gemara. The Midrash in Korach (Bamidbar Rabbah 18:21), which

the Kehot note quotes, reads the eighty concubines as the eighty houses of study that were in Jerusalem.
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“One is she”: this is Knesses Yisrael (the Congregation of Israel), from the term knisah (gathering
in), for she is the source of the souls of Israel. And she is called “one” because she receives from
the level of the Israel above, which is called “one,” etc. And she is called “my perfect one (tamasi),”
etc., as our Sages, of blessed memory, said: tamasi, te’omasi (my twin), because through the souls
of Israel the union of Z’eir Anpin and Nukva comes about, etc.
“One is she” is Knesses Yisrael, the collective source of all Jewish souls; the name is linked to knisah, “gath-
ering in,” because all the souls are gathered in her. She is called “one” because she receives from a supernal
level called “Israel above,” which is itself called “one.” The Sages read tamasi, “my perfect one,” as te’omasi,

“my twin,” and the Alter Rebbe explains why: the souls of Israel bring about the union of Z’eir Anpin and
Nukva, the divine emotive attributes and Malchus, which are joined like twins.
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Now, from this it is understood that the souls are higher in rank than the level of the Torah.

If the Torah is the queens, concubines and maidens, and the souls are the one bride preferred above them
all, then the souls rank higher than the Torah.
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And so [it is understood] from what our Sages, of blessed memory, said (Pesachim 49b) on the verse
“Moshe commanded us the Torah, an inheritance (morashah)”: do not read morashah (an inheri-
tance) but me’orasah (betrothed), for the Torah is betrothed to Israel: Israel is the level of the
groom and the Torah is the level of the bride.
The Talmud (Pesachim 49b) reads the verse from Moshe’s blessing, “Moshe commanded us the Torah, an in-
heritance (morashah),” as me’orasah, “betrothed”: the Torah is betrothed to Israel, so Israel is the groom

and the Torah is the bride. The Kehot note adds Song of Songs 3:11, “on the day of his wedding,” which the
Mishnah (Taanis 26b) reads as the day the Torah was given.
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It is thus also understood that the souls are higher than the level of the Torah. Yet elsewhere we find
that our Sages, of blessed memory, said: “Three bonds are bound one to another: Israel is bound to
the Torah,” etc.; and from this the very opposite is understood: that the Torah is higher in rank
than Israel.

The image of Israel as groom and the Torah as bride again implies that the souls stand above the Torah. Yet

the saying “Three bonds are bound one to another,” in which Israel is bound to G-d by being bound to the

Torah, implies the reverse: that the Torah is above Israel. The rest of the maamar resolves this contradiction.
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SECTION 2 - 12-4

Light sown for the tzaddik
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To understand all of the above: it is written, “Light is sown for the tzaddik (the righteous one).”
That is, the souls, which are called by the name tzaddik, are the level of light that is sown below, to
be enclothed in a physical body of flesh and blood,

To resolve the question, the Alter Rebbe turns to the verse “Light is sown for the tzaddik.” The souls of Israel
are the “tzaddik,” and they are themselves a light that G-d has sown below by placing it in a body of flesh and
blood.
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so that through them there will be growth with great increase: that there be drawings-down of the
revelation of the Infinite Light (Or Ein Sof), blessed be He, below, through the Torah and the practi-
cal mitzvos with which they occupy themselves in this world, as will be explained below, with G-d’s

help.

As with any sowing, the purpose is a great increase: through the Torah and the practical mitzvos the souls
perform in this world, the revelation of the Infinite Light is drawn down below. How this works is explained
later in the maamar.
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This is exactly like the sowing done in the physical earth: one sows a single seed, and it rots in the
earth, and afterwards there grows from it, with increase and multiplication, very many seeds. So

too, through the practical mitzvos that the souls of Israel perform in this physical world,

The comparison is exact. A farmer plants a single seed, it rots in the soil, and many seeds grow from it; in
the same way, the practical mitzvos the souls perform in this physical world are a kind of sowing.
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which is like the sowing mentioned above, from a single seed there comes about, through this,
growth and multiplication, with increase and multiplication: that there be a revelation of the
Infinite Light, blessed be He, below.

From that single seed comes growth and increase, and what grows is a revelation of the Infinite Light below.

The Gemara (Pesachim 87b), to which the Kehot note points, uses the same image: a person sows a se’ah [a

small measure of grain] only in order to bring in many kor [a far larger measure].
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(See what is written on the subject of sowing in the discourse beginning “And it came to pass, when
Pharaoh sent out”; in the discourse beginning “In [days] to come he will take root”; in the discourse begin-
ning “When you come into the land, the land shall rest”; at the end of the discourse beginning “Hear, O
Israel”; in the discourse beginning “For as the earth brings forth its growth”; at the end of the discourse
beginning “Return, O Israel,” regarding “He goes along weeping, carrying the bag of seed”; and in the dis-
course beginning “For as, etc., so shall your seed endure.”)

This parenthesis sends the reader to other discourses on sowing, among them Torah Ohr on Beshalach and

Shemos and Likkutei Torah on Behar, Va’eschanan, Nitzavim and Shabbos Shuvah. The first, “And it came to

pass, when Pharaoh sent out” (Torah Ohr, Beshalach), speaks of Israel in the Egyptian exile as G-d’s seed,

sown so that the revelation of His G-dliness should grow.
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To understand this: it is written, “Your kingship is the kingship of all worlds.” That is: “all worlds,”
which are the myriads upon myriads of the chain of descent (hishtalshelus) of all the worlds of
Beriah, Yetzirah and Asiyah, which are without end, as it is written, “Is there any number to His le-
gions?” etc.,
To explain why the souls are needed, the Alter Rebbe first describes the worlds. In its plain sense the verse
praises G-d’s eternal kingship, “a kingship of all ages” (olamim), and the Alter Rebbe reads olamim as

“worlds”: the countless levels of Beriah, Yetzirah and Asiyah, which have no end, as the verse in Job asks, “Is
there any number to His legions?”
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nevertheless, the source and root of their life-force (chayus), which gives them life and brings
them into being from nothing to something, is only from the level of His Malchus (sovereignty)

alone,

For all their number, these worlds draw their life and their very existence only from G-d’s Malchus, His at-
tribute of kingship. Malchus is the last of the divine attributes, the one that faces outward toward creation.
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which is nothing but a light and a radiance alone in relation to His essence and being, may He be
blessed, as it is written, “His splendor is upon earth and heaven”:

Compared with G-d’s own essence, Malchus is no more than a light and a radiance, as the verse says, “His
splendor (hodo) is upon earth and heaven.”
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that earth and heaven are nothing but His splendor and His radiance alone, which is the level of
His Malchus, may He be blessed, that gives them life and brings them into being from nothing to
something, to be separate, finite creations; and they bear no comparison at all to the Infinite Light,
blessed be He, that is revealed in the higher worlds,

That is, heaven and earth come only from His splendor and radiance, His Malchus, which gives life to the

worlds and creates them from nothing as separate, finite beings. As such, they bear no comparison at all to
the Infinite Light that is revealed in the higher worlds.
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which is truly on the level of the Infinite (Ein Sof), and there it is in a state of union and of utter
self-nullification (bittul). And all the more so [regarding] “Yours, Havayah, is the greatness,” etc.,

In the higher worlds the light is truly infinite, and everything there is united with G-d and utterly nullified
before Him. This is all the more true of the attributes named in “Yours, Havayah, is the greatness,” the di-
vine attributes of Atzilus.
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for although there too there are the levels of greatness and might, which are the supernal emotive
attributes (middos) of Atzilus, etc., Chesed and Gevurah are in a state of union and utter bittul:

“Yours, Havayah,” etc.

Atzilus does have distinct attributes, such as greatness, which is Chesed, and might, which is Gevurah. Yet
they are entirely united with G-d and nullified before Him: they are “Yours, Havayah.”
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And “His life-forces and His vessels,” which are the level of the lights and vessels of Atzilus: “[He is]
one with them,” truly, on a level that is truly infinite, as in the saying of Eliyahu: “but not of any of
those attributes,” etc.

The Tikkunei Zohar says of Atzilus that G-d is one with “His life-forces” and “His vessels,” that is, with its

lights and its vessels, so that they too are truly infinite. Eliyahu’s words there, that G-d is “not of any of these
attributes,” show that even the attributes through which He acts do not define or limit Him.
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This is not so below, in Beriah, Yetzirah and Asiyah: the level of the G-dly life-force that brings
them into being from nothing to something is greatly contracted and concealed, so that they may
be finite and separate creations;

In the three lower worlds, Beriah, Yetzirah and Asiyah, it is otherwise: the G-dly life-force that creates them

is greatly contracted and hidden, because they are meant to be finite and separate creations.
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so much so that, through the many contractions (tzimtzumim) and the chain of descent further and
further down, as far as the World of Asiyah, the G-dly life-force is entirely concealed, until it ap-
pears as though they are a something (yesh) and a thing entirely separate, so that the heretics are
able to say that there are two dominions, G-d forbid,

With each step of the chain of descent and its contractions the concealment deepens, until in Asiyah the

G-dly life-force is hidden so completely that creatures seem to exist on their own, as a “something” apart
from G-d. That appearance is what lets heretics claim that two powers rule the world.

likuteitorah.com/likkutei-torah/shir-hashirim/30/ 9
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as is explained in the Gemara (Sanhedrin 39a), where the heretic said: “Your upper half belongs to
Hormiz; your lower half belongs to Ahormiz” (and see the explanation in the Aruch), because it is
the level of the world of separation (alma deperuda), as it is written, “And a river goes forth from

Eden, and from there it separates.”

In the Gemara (Sanhedrin 39a) a magus, a Persian priest, tells Amemar that the upper half of his body be-
longs to Hormiz and the lower half to Ahormiz, the two rival powers of Persian belief; for the words the text
sends the reader to the Aruch, the medieval dictionary of the Talmud. Such a claim can arise only because

]

the lower world is a “world of separation,” as the verse says of the river that leaves Eden: “from there it

separates.”
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For although above, in the World of Atzilus, there is a state of complete union, and the Infinite
Light shines there in a revealed way, nevertheless “from there it separates”: it is drawn from the
level of His Malchus, may He be blessed, through many contractions and concealments, to conceal
and hide the light of G-d, until there are creations, something from nothing, finite, and separate

worlds.

Atzilus is a realm of complete union, where the Infinite Light shines openly; yet “from there it separates.”
From G-d’s Malchus the light is drawn down through many contractions and concealments that hide it, until

finite creations, made something from nothing, and separate worlds come into being.

BACKGROUND FROM THE REBBE

In the maamar Es Havayah he’emarta of Shabbos Ki Savo, Chai Elul 5730, on the Sages’ ,nnX 72°01 *11N°WY ONX
0%1¥2” (“you have made Me one entity in the world”) and on how the tefillin of Israel bring about ,,7°2°2n m°an 1" 2pnw”
(“that the Holy One puts on tefillin”), the Rebbe adds, in section 7 of the maamar, why the straps of the head-tefillin

are long.

The acceptance of the yoke (,,?1y n22p”) in the tefillin begins in the mind and the heart and spreads
into all the powers, even the lowest. That, the Rebbe writes, is why ,,79 N> 0°3°7% 2"wnT MW
73200 (11 7vnb)” (“the straps of the head-tefillin must reach to, and below, the navel”): so that even
what in a person is “from the middle downward” is subjugated to G-d, and through this G-dliness
is revealed in the lower matters of the world too. For “from the middle downward” his note sends
to this paragraph, where the magus’s ,,>Xnn® 73%a1” (“from your middle downward”) stands for the
world of separation, ,,XT1727 X1%y”.

The Alter Rebbe: 1"2717IRT "RNND 73707 11177 "X2°2 93907 171 10K
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And therefore it bears no comparison at all to the light of G-d that shines and is revealed in the
higher worlds, which is on the level of the Infinite (Ein Sof).

Because the lower worlds draw their life only from Malchus, they bear no comparison to the light of G-d re-

vealed in the higher worlds, which is infinite.
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As is known, the number one, in relation to a myriad of myriads of thousands, has some propor-
tion to it, for it too is in the category of number; but something that is in the category of limit, in
relation to the limitless, on the level of the Infinite, has no proportion at all, and the number one
and the number of a myriad of myriads are exactly equal in relation to the level of the limitless,
etc.,
The Alter Rebbe illustrates this with numbers: one still has some proportion to a myriad of myriads of thou-
sands, since both are numbers, but anything finite has no proportion at all to the infinite, and measured
against it one and a myriad of myriads are exactly equal. The Kehot note says this teaching is cited in several
places in the name of the Maggid of Mezritch, the Alter Rebbe’s teacher. In Likkutei Torah, Va’eschanan, the

Alter Rebbe explains that there is proportion between the levels of the chain of descent, since each comes

from the other, but none between them and the Emanator Himself.
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as is explained in Sefer Shel Beinonim (Tanya), chapter 48. And therefore their main life-force
(chayus) is only from the level of His light and His radiance alone, which is the level of His Malchus

(sovereignty) alone.

The Alter Rebbe refers to the Tanya, chapter 48, which discusses this lack of proportion. It follows that the
lower worlds live only from G-d’s “light and radiance,” His Malchus, and not from the Infinite Light itself.
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However, in order that there be a revelation of the Infinite Light (Or Ein Sof), blessed be He, below,
in the lower worlds too, exactly as it is in the higher worlds, which is the ultimate purpose intended
in the creation of the worlds, so that He should have a dwelling place among the lower realms
specifically, for this [reason] there is sown in them the level of a light from above:

Yet G-d’s purpose in creating the worlds is to have “a dwelling place among the lower realms”: that His

Infinite Light be revealed below exactly as it is above. For this purpose a light from above is “sown” in the

lower worlds.
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that is, the level of the souls of Israel, which descend and are enclothed below in a body of flesh and
blood, etc., so that through the Torah and the practical mitzvos that they perform in this world they
will draw down the level of the revelation of the Infinite Light, blessed be He, below, in the lower
worlds too, exactly as it is in the higher worlds:

That light is the souls of Israel, which come down into bodies of flesh and blood. Through the Torah and the

practical mitzvos they perform in this world, they draw the revelation of the Infinite Light into the lower

worlds as well, exactly as it is in the higher worlds.
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that there be the level of the union of the higher and the lower worlds, and that they no longer be in
the state of worlds of separation (almin deperuda) and in the state of the hiding of the Face, as it is
written, “Your Teacher will no longer be hidden by a wing,” etc. And see what is written in the dis-
course beginning “And I pleaded.”
The goal is that the higher and lower worlds become one, so that the lower worlds are no longer “worlds of
separation” in which G-d’s face is hidden. Yeshayahu describes that time: “Your Teacher will no longer be

hidden by a wing,” that is, G-d will no longer conceal Himself. The text also refers to the discourse “And I
pleaded” (Likkutei Torah, Va’eschanan).
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And this is [the meaning of] “He sows charities (tzedakos), makes salvations (yeshuos) sprout.”
That is, through the charity that one gives below to a poor person, who has nothing at all of his
own, and [so] bestows upon a place of darkness, as it is written, “I have become like an owl of the
ruins,” etc., through this one also arouses, from above, the drawing down of the Infinite Light,
blessed be He, below, into the lower worlds, which are darkness and worlds of separation.
The phrase from the morning prayers, “He sows charities, makes salvations sprout,” expresses the same
idea. Charity is given to a poor person, who has nothing of his own, and so it brings light to a place of dark-
ness, like the “owl of the ruins” in the psalm that is “a prayer of the poor man.” Giving to the poor below

arouses a corresponding giving above, which draws the Infinite Light into the lower worlds, dark and divided
as they are.
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And this is “makes salvations sprout”: it is the level of growth with increase and multiplication, so
that there is a drawing down of the 375 supernal lights below.
This is “makes salvations sprout”: a growth with great increase, in which the supernal lights (nehorin ila’in),
here numbered 375, are drawn down below. In Torah Ohr, Vayeitzei, said on the same Shabbos, the Alter

Rebbe reads yeshuos as the 370 (shin-ayin) supernal lights, letters found in the word yeshuos itself, and
then, as here, as sha’ah, “turned.”
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And as in charity, “each and every perutah [a small coin] combines into a great sum,” from which
there comes about the level of the revelation of the Infinite, which is called “a great sum,” etc. (And
see what is written on the subject of “into a great sum” in the discourse beginning “And He donned
charity as a coat of mail,” and see what is written on the verse “A great shofar will be sounded.”)
The Sages teach (Bava Basra 9b) that in charity “each and every perutah combines into a great sum,” and the
Alter Rebbe reads “a great sum” as the revelation of the Infinite: small coins given below add up to it. He

refers to the epistle “And He donned charity as a coat of mail” (Tanya, Iggeres HaKodesh 3), which opens
with this saying, and to the discourse on “A great shofar will be sounded” (Likkutei Torah, Rosh Hashanah).
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And also, yeshuos (salvations) is from the term sha’ah (turned), as it is written, “And Havayah
turned to Hevel and to his offering, but to Kayin and to his offering He did not turn,” etc.,

A second reading of yeshuos connects it with sha’ah, “turned toward,” as in the verse where G-d turned to
Hevel’s offering but not to Kayin’s. In this sense salvation means G-d turning toward a person and what he

offers.
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which is the level of the descent and drawing down of the revelation of the Infinite Light, blessed
be He, below, through the practical mitzvos that Israel perform below. And therefore all the
mitzvos are called by the name “charity” (tzedakah), unqualified, in the Jerusalem Talmud.
That turning is the descent of the revelation of the Infinite Light below, brought about by the practical
mitzvos of Israel. This is why, the Alter Rebbe says, the Jerusalem Talmud calls all the mitzvos simply “chari-
ty.” In Tanya, chapter 37, he puts it the other way round, that throughout the Jerusalem Talmud charity is

called simply “the mitzvah,” and Likkutei Torah, Re’eh, which the Kehot note cites, joins the two: charity is

the general and collective expression (klalus) of all the mitzvos.
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And this is why the first mitzvah of the 613 mitzvos is the mitzvah of being fruitful and multiplying,
as it is written, “Be fruitful and multiply,” which is multiplication and increase. So too, through all
the practical mitzvos that Israel perform, multiplication and increase come about, etc.

This is why the first mitzvah of the Torah is “Be fruitful and multiply”: its very content is increase. All the
practical mitzvos of Israel likewise bring about increase and multiplication of divine revelation.
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And this is [the meaning of] “Yosef is a fruitful son,” for Yosef is the supernal tzaddik, and it is writ-
ten, “Light is sown for the tzaddik,” so that through this there be increase and multiplication.

The verse “Yosef is a fruitful son” ties fruitfulness to Yosef, who stands for the supernal tzaddik, the attribute
of Yesod (foundation) in Kabbalah, the Sefirah through which the flow of the higher attributes passes on to
Malchus. Of the tzaddik it is written, “Light is sown,” and sowing is for the sake of increase.
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And as it is said in the Midrash Rabbah, at the beginning of Parshas Shemos: Yosef, named for
“And it shall be on that day that G-d will again (yosif) [set] His hand a second time,” etc.

The Midrash at the beginning of Parshas Shemos connects Yosef’s name with “G-d will again (yosif) [set] His

hand a second time.” The name Yosef itself speaks of adding and increase.

SECTION 3 - 15-6

Delight, plowing and sowing
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2. And this is the intent of the blessing that is said before performing any of the mitzvos: “Blessed
are You, Havayah, etc., Who has sanctified us with His commandments,” etc.

The blessing said before every mitzvah, “Blessed are You, Havayah ... Who has sanctified us with His com-

mandments,” expresses the same idea. The Alter Rebbe now explains its wording.
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That is, asher (Who) is a term for delight, as it is written, “In my happiness (be’oshri), for daugh-
ters will call me happy,” etc., which is the level of the supernal delight,
The word asher, “Who,” is related to osher, happiness and delight, as when Leah named her son Asher, say-

ing, “In my happiness, for daughters will call me happy.” In the blessing it alludes to the supernal delight,
G-d’s own pleasure.
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which is on the level of the Infinite (Ein Sof), so much so that our Sages, of blessed memory, said
regarding Acher [Elisha ben Avuyah]: “It is better that he be judged and come to the World to
Come.” And the supernal delight mentioned above is drawn below through performing the
mitzvos, etc.
That delight is infinite. When Acher (Elisha ben Avuyah), the sage who left the path of Torah, died, it was said
that he would be neither judged, because he had studied Torah, nor brought to the World to Come, because

he had sinned; Rabbi Meir said it was better that he be judged and then come to the World to Come, so great
is its delight. Through doing the mitzvos, this supernal delight is drawn down below.
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Now, just as in sowing the seed in the physical earth one must first plow the earth well in order to

loosen the earth,

The image of sowing continues. Before planting, a farmer must plow the field well to loosen the soil.
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for “plowing loosens the earth,” and if not, the seed will be lost in the earth entirely; so too, before
the sowing of the souls of Israel, in the mode of “and do good,” in the fulfillment of all the practical
mitzvos,

Plowing loosens the earth, and without it the seed is lost. In the same way, the souls’ sowing, the “do good” of
fulfilling the practical mitzvos (in the psalm’s words, “Turn away from evil and do good”), needs a prepara-
tion before it.
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there must first be the level of “turn away from evil,” which is the level of plowing for the animal
soul: to turn over all the bad traits (middos) and to nullify all the desires that are not for G-d, so that
he will have no other will at all but for G-d alone, to be “a broken and crushed heart,” etc.

That preparation is “turn away from evil,” the plowing of the animal soul: turning over its bad traits and nul-

lifying every desire not directed to G-d. The aim is to want nothing but G-d and to have “a broken and
crushed heart.”
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And then they can afterwards draw down, in the mode of “and do good,” the revelation of the
Infinite Light (Or Ein Sof), blessed be He, below, which is the level of growth with increase and mul-
tiplication that comes about through the level of the sowing of the souls of Israel in the practical
mitzvos that they perform below, etc.

After this plowing, the sowing of the practical mitzvos, “do good,” can draw the revelation of the Infinite

Light down below. It is a growth with great increase, the harvest of the souls’ sowing.
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(And see what is written about this in the discourse beginning “Listen, O heavens,” and in the dis-
course beginning “And you shall draw water.”) And this is [the meaning of] “but to Kayin and to his
offering He did not turn”: because Kayin was a man of anger (marei derugzin), who was not in the
mode of “turn away from evil,” to turn over all the bad traits, which is the level of plowing, as men-
tioned above.
The parenthesis points to the discourse on “Listen, O heavens” (Likkutei Torah, Ha’azinu), where the study
of Torah is the rain that must come after the plowing, and to the discourse on “And you shall draw water”
(Likkutei Torah, Sukkos), where “His left hand under my head,” the humbling of a person who considers
how far he is from G-d, must come before “His right hand embraces me.” The plowing explains why G-d did

not turn to Kayin and his offering: Kayin was a man of anger, who never plowed his traits by turning away
from evil.
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And therefore it was not in his power to draw down the light of G-d below through his sowing, in
his offering, etc. Whereas Hevel, who was in the mode of “turn away from evil” completely: of him
it is written, “And Havayah turned to Hevel and to his offering,” which is the level of his sowing,
etc.

Because Kayin had not plowed, his sowing, his offering, could not draw G-d’s light down. Hevel had turned
away from evil completely, and so “Havayah turned to Hevel and to his offering”: his sowing bore fruit.
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And this is why, regarding the time to come, it is written, “In plowing and in harvest you shall rest”:
that they will no longer need the level of plowing mentioned above, because it is said, “And the
spirit of impurity I will remove from the land.”
The verse “In plowing and in harvest you shall rest,” which in its place commands rest on the seventh day
even in the seasons of plowing and harvest, is read here as speaking of the time to come, when this plowing

will no longer be needed. For then G-d will fulfill His promise, “And the spirit of impurity I will remove from
the land.”
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SECTION 4 - 117-8

Why the souls surpass the Torah
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And this is [the meaning of] “In the time to come, the righteous will have ‘holy’ said before them,”
etc.: that is, because they draw down below the Infinite Light (Or Ein Sof), blessed be He, which is
holy and set apart.

The Talmud’s teaching that in the time to come “holy” will be said before the righteous is explained by the

same idea. The righteous draw down the Infinite Light, which is “holy,” that is, set apart and beyond the
worlds, and so the title “holy” is said of them.
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And with all the above it is understood how in this the virtue of the souls of Israel is greater than
the level of the Torah. For although “the Torah comes forth from supernal Chochmah (wisdom),”
nevertheless, when it is drawn down and comes to the level of “‘the word of Havayah’: this is
halachah,”

Now the opening question can be answered: in this the souls of Israel surpass the Torah. The Torah does

come from supernal Chochmah, but as it comes down it becomes halachah, which the Talmud calls “the
word of Havayah.”
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as in the saying of Eliyahu, “Malchus is the mouth; we call it the Oral Torah,” etc., and all the par-
ticular halachos, which are the level of strands and hairs, “and the locks of your head are like pur-
ple,” there, without end: when it is so, the law will be so; and as it is written, “and maidens without
number,” which are the halachos, as mentioned above,

In Eliyahu’s words in the Tikkunei Zohar, Malchus is the “mouth,” and the Oral Torah is named for it. Its

countless particular halachos are like strands of hair, “the locks of your head,” and they are the “maidens

without number,” each one ruling that in such a case the law is such.
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then there is no increase and multiplication in them, only according to the halachah as it is drawn
down in the level of the supernal speech, etc.

At this level the halachah has no increase or multiplication: it is exactly what the supernal speech decrees,
“when it is so, the law will be so.”
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And like the angels, who are drawn from the level of the word of G-d, as it is written, “and by the
breath of His mouth all their host,” etc.: there is no multiplication and increase in them at all, and
from one angel there cannot be a second angel; and therefore there is no being fruitful and multi-
plying among them, etc.

The angels, too, come from the word of G-d, as the verse says, “and by the breath of His mouth all their

host.” So they have no growth or increase: one angel cannot produce a second, and angels do not reproduce.
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Whereas the souls of Israel, specifically, are always drawing down the level of the Infinite Light,
blessed be He, below, through the practical mitzvos that they perform, in a manner of multiplica-
tion and increase, as it is written, “These are the mitzvos which a person shall do,” etc.,

The souls of Israel, by contrast, constantly draw the Infinite Light down below through their practical

mitzvos, and they do so with increase. The verse “which a person shall do” stresses that it is the person’s
own deed.
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“and live by them”: for it is they who draw down the level of life-force (chayus) from the Infinite
Light, blessed be He. And as it is written, “And you shall do them (osam)”: “you (atem)” is written.

“And live by them” is read as saying that the souls draw down life-force from the Infinite Light. The Zohar
notes that in “And you shall do them (osam)” the word is written so that it can be read atem, “you”: it is the
doers themselves who bring about what the mitzvos accomplish.
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(And as is explained in the discourse beginning “The Torah commanded,” in the explanation of “do not
read banayich (your children) but bonayich (your builders)”: that the souls of Israel are the ones who draw
down the union from the level of the Written Torah, which is called the groom, to the level of the Oral
Torah, which is called the bride; and through this they are called “your builders,” etc.)
The parenthesis refers to the discourse on “The Torah commanded” (Likkutei Torah, V’Zos HaBerachah), on
the Sages’ reading “do not read banayich, your children, but bonayich, your builders.” The souls draw down

the union of the Written Torah, the groom, with the Oral Torah, the bride, and therefore they are called
“builders.”
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But all this is specifically through the self-nullification (bittul), with self-sacrifice (mesirus nefesh),
of Israel beforehand, in the mode of “And you shall love” of the recital of Shema; and then they are
called “One is she, my beloved,” etc., for they receive from the level of “One,” the Only One of the
world.

All this depends first on Israel’s self-nullification and readiness for self-sacrifice, as in the love of G-d com-

manded in the Shema, “with all your soul,” right after it declares G-d One. Through this Israel are called
“One is she, my beloved,” for they receive from the One, the Only One of the world.
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(And in the Midrash Rabbah, Nasso) (section 14): “One spoon of ten [shekels] of gold”: as it is said,
“One is she, my dove,” etc. And why it is called “one spoon” will be understood with what is written
in the discourse beginning “My dove, in the clefts of the rock,” on the subject of “and go for
yourself.”
The Midrash on Nasso links the “one spoon (kaf) of ten [shekels] of gold” that each of the princes brought
with “One is she, my dove.” Why it is called “one spoon” is explained in the discourse on “My dove, in the
clefts of the rock,” on “and go for yourself”: Or HaTorah, quoted in the Kehot note, says the point is the letter

kaf, for ulechi (“and go”) is written there with kaf and yud, and the explanation of that discourse (Likkutei
Torah, Shir HaShirim 16) calls the kaf the primordial thought, the level of Adam Kadmon.

likuteitorah.com/likkutei-torah/shir-hashirim/30/ 20



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 30 9801 1PX NIRPY1 DoWAE DO N199N Inn DOY...

M2 170 KDY Wi DO3INNNY D231°9Y NIRRT OO0 THRD 172 07K IR PURD 099197 1)
[y 193] 3703 7791 12T1 ¥ O PRI ORI MR RTNDT 1Ry

And then they are able to draw down the Infinite Light, blessed be He, below, and [bring it about]
that there be a true union of the higher and the lower worlds, so that there not be the level of worlds

of separation, appearing as though they are a something (yesh) and a thing separate by itself,

Once Israel are “one” through this self-nullification, they can draw the Infinite Light down below and bring
about a true union of the higher and the lower worlds. Then the lower worlds no longer seem to exist apart
from G-d, as “a something, separate by itself.”

15 7ERANDT 7907 X997 73907 1917 9210 1720 (0w on) 170 NN 2 RITW 120 IR TY

so much so that it appears as though it is two dominions, G-d forbid, as the heretic holds: “your up-

per half, your lower half,” etc.;

That false appearance is what gives rise to the belief in two dominions, the heretic’s claim in the Gemara

(Sanhedrin 39a) that a person’s upper half belongs to one power and his lower half to another.
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for above it is the level of complete union, as mentioned above, and in the chain of descent (hish-
talshelus) further and further down it is the level of the world of separation, as it is written, “and

from there it separates,” etc.

The heretic’s error grows out of a real difference: above, all is in complete union, but as the chain of descent
comes further down, it becomes a world of separation, “and from there it separates.”
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However, when Israel draw down the revelation of the Infinite Light, blessed be He, below too, ex-
actly as it is in the higher worlds, then there comes about in them the level of the complete union of

the higher and the lower.

When Israel draw the revelation of the Infinite Light down below as it is in the higher worlds, the higher and
the lower become completely united. The separation is overcome from below.
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And this is tamasi (my perfect one), a term for wholeness (and in Yiddish: maacht mich gantz,
“makes me whole”): that through Knesses Yisrael (the Congregation of Israel) the unity of the

Infinite One (Ein Sof), blessed be He, comes about below, exactly as it is above.

This is the meaning of tamasi, “my perfect one,” from temimus, wholeness; the Yiddish says “makes me
whole.” Through Knesses Yisrael, G-d’s unity is made whole below exactly as it is above.
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And this is also te’omasi (my twin), which is the level of the union of Z’eir Anpin and Nukva, which
are the supernal emotive attributes (middos) of Atzilus and the level of the Malchus of Atzilus that
is enclothed in Beriah, Yetzirah and Asiyah, which are completely united through the children of

Israel, as mentioned above.

It is also te’omasi, “my twin”: the union of Z’eir Anpin and Nukva, that is, of the divine emotive attributes of
Atzilus with the Malchus of Atzilus, which is enclothed in Beriah, Yetzirah and Asiyah. Through the children
of Israel these two are completely united, like twins.
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But first there must be the level of “my dove (yonasi),” as it is written, “Your eyes are doves,” etc.:

for [it is] like a pair of doves, whose main delight is the gazing with which they gaze at one another.

Before this union there must be “my dove,” as in “Your eyes are doves.” A pair of doves takes its chief delight
in gazing at one another.
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So too above: that there be the level of “my perfect one, my twin,” which is the union of Z’eir Anpin
and Nukva, groom and bride, etc., is through the level of “my dove” beforehand, which is the level
of the delight that there must be in the souls of Israel, “to gaze upon the glory of the King,” etc.,

So too above: the union of “my perfect one, my twin,” of groom and bride, comes about only through “my

dove” first. That is the delight the souls must have in gazing “upon the glory of the King,” in the Zohar’s
phrase.
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which is the level of contemplation of the greatness of the Infinite Light, blessed be He; and it is
called “the joy of the bride,” which is the delight of the bride in gazing upon the groom, who is the
level of “the glory of the King,” etc. And through this, from above to below too, it is written, “The

eye of Havayah is toward those who fear Him.”

That gazing is contemplation of the greatness of the Infinite Light. It is called “the joy of the bride,” her de-
light in looking at the groom, the glory of the King; and in response, from above to below, “The eye of
Havayah is toward those who fear Him.”
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“Those who fear Him” is the level of self-nullification: that is, when Israel below are always in a
state of bittul to G-d, etc., there is aroused from this the level of a great delight above,

“Those who fear Him” are those in a state of self-nullification. When Israel below are constantly nullified be-
fore G-d, a great delight is aroused above.
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as it is written, “And G-d saw all that He had made, and behold, it was very good”; like a person who
receives delight from a beautiful vessel, etc. And this delight that comes about above is called “the
joy of the groom,”

It is like the delight of creation, when “G-d saw all that He had made, and behold, it was very good”: G-d de-
lights in it as a person delights in a beautiful vessel. This delight above is called “the joy of the groom.”
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that is, the union of Atzilus, which is called chasan (groom), from the term nechos darga (going
down a level), to bestow upon the source of Beriah, Yetzirah and Asiyah, which is called kallah
(bride). And this is impossible except through the level of “my dove” beforehand, etc.
The groom is the union of Atzilus. The word chasan, groom, is read as nechos darga, “going down a level,” as
in the Talmud’s saying “go down a step and take a wife” (Yevamos 63a): Atzilus comes down to give to the

source of Beriah, Yetzirah and Asiyah, which is called the bride. This too depends first on “my dove,” the
souls’ delight in G-d.
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And through the joy of the groom and bride, which is the delight of both of them, as mentioned
above, there can be the level of “my perfect one,” which is the level of the union of groom and

bride, which is the level of Z’eir Anpin and Nukva, as mentioned above;

The joy of groom and bride, the delight of both, makes possible “my perfect one,” the union of groom and
bride. In Kabbalistic terms this is the union of Z’eir Anpin and Nukva.
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and as it will be in the time to come, as it is written, “And a spring will go forth from the house of
Havayah and will water the stream of Shittim,” etc.: that there will not be the level of worlds of sepa-
ration at all,

This union will be complete in the time to come, of which the prophet Yoel says, “And a spring will go forth

from the house of Havayah and will water the stream of Shittim.” Then there will be no worlds of separation
at all.
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as there is now, as it is written, “And a river goes forth from Eden, and from there it separates,”
etc.; whereas in the time to come there will be the level of “my perfect one,” which is the level of
“my twin,” etc. This suffices for one who understands.

Now the world is as described in “And a river goes forth from Eden, and from there it separates,” but in the

time to come there will be “my perfect one,” which is “my twin.” The next section explains why the future is

described as a spring and the present as a river.
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SECTION 5 - 19-11

Spring and river
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3. To understand, with further explanation, what is written (Joel, chapter 4, [verse] 18), “And a
spring will go forth from the house of Havayah and will water the stream of Shittim,” which is said
of the time to come.

The third section returns to the verse from Yoel with which the previous section ended: the prophecy that in

the time to come a spring will go forth from the house of G-d and water the stream of Shittim. It will now ex-

plain in more depth why the future revelation is pictured as a spring.
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Now, at first glance, what is written, “And a spring will go forth,” is not understood: it does not say
“And a river goes forth,” as it is written, “And a river goes forth from Eden,” etc.

The question: why does the prophet speak of a spring (ma’ayan) and not of a river (nahar), the image the
Torah uses in the account of Eden, “And a river goes forth from Eden”? The choice of word must be
deliberate.
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But the truth is: it is because regarding the river it is written, “and from there it separates,” etc.,
whereas of the spring it is not said “and from there it separates,” but on the contrary, “and will wa-
ter,” etc.

The answer in brief: of the river the Torah says “and from there it separates,” the beginning of division,
while of the spring Yoel says only that it “will water,” even the stream of Shittim. The spring stands for a rev-
elation that unites rather than divides.
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And the explanation of this will be understood according to what is explained in the words of our
Sages, of blessed memory: “A river is increased from its banks (nahara mikifei mevarich),” and we
are not concerned lest the drippings be more, etc.

The Talmud (Shabbos 65b) records Shmuel’s view that “a river is increased from its banks”: mevarich, liter-

ally “is blessed,” means that it grows from its own water. That is why, in the laws of immersion, there is no
concern that rainwater dripping into it might outweigh its own flowing water.
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That is, its increase and multiplication, by which it grows when it becomes a river, beyond what it
was at first in the spring from which the river goes forth, is from its source, and of itself and by it-

self it increases.

The Alter Rebbe explains the saying: whatever a river has beyond what first came out of its spring comes
from its own source. The river increases of itself, not from anything added to it from outside.
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(And in the Aruch, in the name of Rabbeinu Gershom: mikifei mevarich, “from its banks it is increased,”
for it does not grow from rainwater but by itself; and so Rashi explains in Nedarim) (folio 40, end of side
a).

The parenthesis brings the commentators’ support. The Aruch, the medieval dictionary of the Talmud,

quotes Rabbeinu Gershom: the river grows “from its banks,” by itself and not from rainwater; and Rashi ex-
plains it the same way in Nedarim, at the end of folio 40a, where the saying appears again.
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And see Rashi’s commentary on Shabbos (folio 65b), “from its bank,” etc. And this is because the
Targum [the Aramaic translation] of “and the Jordan is full over all its banks” is “mali al kol kifohi”

(in Yehoshua, chapter 3).

On Shabbos 65b Rashi explains mikifeih as “from its bank, from its source and from its rock.” The Aramaic
word kif means a bank: the Targum renders “the Jordan is full over all its banks” (Joshua 3:15) with the same
word, kifohi.
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“The bank of the river”: kif nahara. (And in Ezekiel, chapter 47) “on its bank”: al Kkifeih. And not

from rainwater.

Two more examples from the Targum: “the bank of the river,” where Moshe’s basket was placed (Exodus
2:3), is rendered kif nahara, and “on its bank” in Ezekiel 47 is al kifeih. So “from its banks” means from the
river itself, and not from rainwater.
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And although the spring is not so greatly spread out, nevertheless, after it goes forth from the con-
cealment of the spring into revelation and greater spreading out, to be a river, it becomes, of itself
and by itself, greatly increased.

This is the principle the maamar needs. In the spring itself the water spreads out only a little, but once it

leaves the concealment of the spring and comes out into the open as a river, it grows greatly of its own
accord.
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This will be understood better from the level of intellect and emotive attributes. For the main birth
and drawing forth of the emotive attributes (middos) is from the intellect: [when] one contemplates
a thing deeply in his intellect and understands that it is good, there is aroused, of itself, in his heart
alove and a longing for that thing.

The river is now illustrated from the human soul. Emotions are born from the mind: when a person thinks

deeply about something and understands that it is good, love and longing for it arise in his heart of their own
accord.
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And for this reason, in a small child, whose intellect is much too small to contain and to under-
stand, his emotive attributes too are then for small things, as it is written, “A man is praised ac-
cording to his intellect,” etc.: the emotive attributes, which are called “man,” are born and drawn
forth according to the measure of the intellect.

A small child’s mind is too small to grasp much, and so his emotions, too, are for small things. The verse “A

man is praised according to his intellect” is read as saying that the emotions, which are called “man,” are
born in the measure of the intellect.
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It is thus understood from all the above that the entire essential drawing forth of the emotive at-
tributes is from the intellect. And even so, one sees plainly that after they have come from the intel-
lect into revelation in the heart, they become strong, with increase and multiplication, much more

than they were at first while they were still in his intellect, etc., like anger, etc.

Yet experience shows something more. Although the emotions come entirely from the intellect, once they
are revealed in the heart they become far stronger and greater than they were while they were still only in the

mind, as anger shows: once it flares in the heart, it grows far beyond the thought that set it off.
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And this is, as mentioned above, because in the intellect the emotive attribute is still in a state of
utter concealment, and therefore it is not so greatly spread out; but when it comes from the con-
cealment of the intellect into revelation in the heart, there comes about, of itself, a great spreading

out and strength of the love or the anger, etc.

The reason is the one given for the river: in the mind the emotion is completely hidden and spreads out lit-
tle, but when it comes out into the heart it spreads out and grows strong of itself.
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(And something similar is explained in Etz Chaim, Sha’ar (Gate) 25, Derush 6, and in Sha’ar Tikkun

HaNukva, chapter 5: that when they emerged from the Yesod of Imma and were revealed, etc.; see there.)

The parenthesis notes a parallel in Etz Chaim, Rabbi Chaim Vital’s record of the teachings of the Arizal, the
master of Kabbalah. There the lights of the intellect make Z’eir Anpin grow only when they come out of the
Yesod of Imma, in which they were enclosed, and are revealed.
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And so too the river: although its entire essential drawing forth is from the spring, nevertheless, af-
ter it goes forth from the concealment of the spring into revelation, the river spreads out of itself,
with increase and multiplication, etc.

The same holds for the river. All its water comes from the spring, yet once it leaves the spring’s concealment
and comes into the open, it spreads out and increases of itself.
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And this is “A river is increased from its banks,” etc. And from all the above it will be understood
[how it is] above too, in what is written, “And a river goes forth from Eden, and from there it sepa-
rates,” etc.

This is the meaning of “a river is blessed from its banks”: its growth comes from itself. With this analogy the
Alter Rebbe turns to the river of Eden, which describes the order of the Sefiros above.
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For Eden is the level of the supernal Chochmah (wisdom) of Atzilus, “wise, but not with a known
wisdom,” which is the level of utter concealment and self-nullification (bittul), as it is written, “And
wisdom, from ayin (nothing) it is found,” etc.,

Eden is supernal Chochmah of Atzilus, the first point of the divine mind. In Eliyahu’s words in the Tikkunei

Zohar, G-d is “wise, but not with a known wisdom”; this Chochmah is completely hidden and nullified, and
so Iyov says that wisdom is found “from ayin,” from nothing.
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which is truly the level of ayin; and it is called a spring, for it is like the spring, which is still in a
state of concealment, as mentioned above. And “a river goes forth from Eden” is the level of the
Binah (understanding) of Atzilus, which goes forth and is drawn from the level of Chochmah “to
water,” etc.,
Because Chochmah is truly “nothing,” a point not yet grasped, it is compared to the spring, whose water is
still hidden. The river that goes forth from Eden is Binah of Atzilus, which issues from Chochmah “to water,”

that is, to give rise to the emotive attributes; the Zohar (2:123b), cited in the Kehot note, likewise calls the

yud Chochmah and the river from Eden Binah.
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which is the level of “the mother of the children,” the source of the supernal emotive attributes of
Atzilus, which are drawn from the level of the Binah of Atzilus; and it is called “the broad expanses
of the river (rechovos hanahar),”

Binah is called “the mother of the children” because the supernal emotive attributes of Atzilus, her “chil-

dren,” are born from her. The Zohar calls Binah “the broad expanses of the river,” from which fifty gates of

light open to all six directions.

1°K P12 RINW 7290 122 797w 17257 901 9own Mvwoni »>na Riw

which is the level of the spreading out of the intellect, more than it was in the level of Chochmah,
which is the level of ayin.

“Broad expanses” means that in Binah the intellect spreads out far beyond what it was in Chochmah, which

is “nothing.”
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Although the level of Binah is drawn from the level of Chochmah, nevertheless, since it has come
from concealment into the revelation of comprehension, which is truly from ayin to yesh (from
nothing to something), it increases of itself, spreading out more, like the physical river that goes
forth from the spring, and [like] the emotive attributes in the heart that are drawn from the intellect
in the brain, as mentioned above.
Binah draws all it has from Chochmah, but it brings the idea out of concealment into understanding that
grasps it. That passage from “nothing” to “something” is why Binah grows and spreads out of itself, like a

physical river that comes out of its spring, and like the emotions that grow in the heart once they come out
of the mind.
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And this is why, regarding “And a river goes forth,” it is written, “and from there it separates.” That
is, after it is drawn from the level of the Binah (understanding) of Atzilus to the level of the Malchus
(sovereignty) of Atzilus, which spreads out and is enclothed below in Beriah, Yetzirah and Asiyah,
there comes about the level of complete separation, so that finite creations and worlds of separa-
tion come into being.
Now it is clear why separation is said of the river and not of the spring. The flow passes from Binah of Atzilus
into Malchus of Atzilus, the last of the Sefiros, which spreads down and is enclothed in the lower worlds of

Beriah, Yetzirah and Asiyah; there comes complete separation: finite creatures and “worlds of separation”
that seem to exist apart from G-d.
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However, all this is after the spreading out and drawing forth of the river mentioned above, which
is the level of the Binah and emotive attributes (middos) of Atzilus, into the level of the Malchus of
Atzilus, to be enclothed in Beriah, Yetzirah and Asiyah.

But this can happen only after the river has spread out, that is, after Binah and the emotive attributes of

Atzilus have flowed into Malchus of Atzilus so that it can be enclothed in the lower worlds.

SECTION 6 - 112

The spring revealed below
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And as it is written, “and from there it separates”: that it is drawn from there downward, to become
the level of worlds of separation; but the river itself, mentioned above, is still in a state of union and
utter self-nullification (bittul), as it is written, “Yours, Havayah, is the greatness,” etc., and “His
life-forces and His vessels are one,” etc.
“From there it separates” means that only from that point downward do worlds of separation come into be-
ing. The river itself, Binah and the emotive attributes of Atzilus, is still wholly united with G-d and nullified

before Him, as the verse “Yours, Havayah, is the greatness” says of the divine attributes, and as the Tikkunei
Zohar says of Atzilus that G-d “and His life-forces and His vessels are one.”
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For although it has already been drawn from the level of Chochmah (wisdom), which is called
Eden, to become a spreading out in the form of a river, nevertheless, since it goes forth from and
constantly receives from the level of Eden mentioned above, it is still in a state of union and utter
bittul.

Although the river has already left Eden, which is Chochmah, and spread out, it constantly receives from
Eden, and so it remains united and nullified.
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But even so, it is the level of a source, so that as it is drawn from there downward into Beriah,
Yetzirah and Asiyah, “it separates,” etc.

Even so, the river is a source from which separation can follow once its flow is drawn down into Beriah,
Yetzirah and Asiyah.
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Since it has already gone forth from the level of the concealment of the spring, which is the level of
supernal Chochmah, which is called Eden, into revelation and comprehension in the level of Binah
(understanding) and the emotive attributes (middos), it can then descend and come down further,
through the chain of descent (hishtalshelus) and contractions (tzimtzumim), so that there come
into being even truly separate creations, as though they are a something (yesh), separate by itself.
It can be that source because it has already left the concealment of the spring, supernal Chochmah, and
come into revelation and comprehension as Binah and the emotive attributes. What has been revealed and

grasped can be lowered step by step through the chain of descent and its contractions, until at its end come
creatures that are truly separate, which seem to be a “something” existing by itself.
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But as for the level of the spring itself, which is the level of supernal Chochmah, it is not in the cat-
egory of a source at all, from which there could be the level of the coming into being of the yesh

and the separate, since in the spring there is no spreading out as in the river.

The spring itself, supernal Chochmah, cannot be a source of a separate “something” at all. In the spring
there is no spreading out of the kind there is in the river, from which separate existence could develop.
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And this is because “wisdom is found from ayin (nothing).”

The reason is that Chochmah is “found from nothing”: it remains one with the “nothing” from which it

comes, wholly nullified.
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And therefore, when in the time to come the level of the essence of supernal Chochmabh is revealed
below, then it will not be in the state of a world of separation at all; rather, below too there will be

the union of the light of G-d, exactly as it is above.

Therefore, when the essence of supernal Chochmabh is revealed below in the time to come, the lower world
will no longer be aworld of separation at all. Below, too, G-d’s light will be united, exactly as it is above.
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And this is “And a spring will go forth from the house of Havayah”: that the essence of the spring,
which is the level of supernal Chochmah, as mentioned above, will be drawn down and revealed

below as it is, in the state of a spring, and not as now, “And a river goes forth,” etc.

This is the meaning of Yoel’s prophecy, “And a spring will go forth from the house of Havayah.” The essence
of the spring, supernal Chochmah, will be drawn down and revealed below just as it is, as a spring, and not

as now, when the flow comes down as a river, from which separation follows below.
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And then even “it will water the stream of Shittim”: shittim is from the term shtus (folly), and also

from the term “the people roamed about (shatu),” which are the level of worlds of separation;

Then the spring will water even “the stream of Shittim.” The name shittim is read two ways: as shtus, folly,
and as in “the people roamed about (shatu)” to gather the manna (Numbers 11:8); both, the text says, are the

worlds of separation.
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and the stream of Shittim is the source that causes the growth of all the cravings and pleasures of
this world that are not for G-d.

The stream of Shittim is the source that nourishes all the cravings and pleasures of this world that are not for
G-d.
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And this too is along the lines of what was explained elsewhere, in the discourse beginning “Hear,
O Israel,” on the matter of the lower waters, which cause the growth of all the pleasures of this
world, which are the level of refuse;
This matches what the discourse on “Hear, O Israel” (Likkutei Torah, Va’eschanan) explains about the “low-
er waters.” They nourish all the pleasures of this world, which are refuse (p’soles). These are the waters that

G-d divided from the upper waters by the firmament on the second day of creation. Here they stand for the
source of worldly pleasure that has become separate from holiness.
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and this is through the drawing forth of the level of the firmament that divides between the upper
waters and the lower waters, until from this there branched off below, in the lower waters, the level
of the stream of Shittim. And see the end of Parshas Va’eschanan (folio 74b),
This comes about through the firmament that divides the upper waters from the lower waters, as on the sec-
ond day of creation; from that division the stream of Shittim branched off below, in the lower waters. The
text then refers to a passage at the end of Parshas Va’eschanan (folio 74b), and the Kehot note quotes it from

the Zohar: since that stream increases affection in the world, when the holy spring goes forth and comes to
it, it will be set right and made straight, and will no longer be in its foulness as before.
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and it is explained there that when the level of the essence of the spring is revealed, then even in
the level of the stream of Shittim there will be the level of the revelation of the light of G-d, as it is
written, “And [they]| shall walk by your light,” etc.,

That passage explains that when the essence of the spring is revealed, G-d’s light will be revealed even in the

stream of Shittim. The verse cited, as the Kehot note points out, reads in full, “And nations shall walk by your
light.”
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and “they shall enter the caves of the rocks and the holes of the earth, from before the terror of

Havayah and from the splendor of His majesty,” etc., which will be in the time to come.

Yeshayahu also foretells that in the time to come people “shall enter the caves of the rocks and the holes of
the earth, from before the terror of Havayah and from the splendor of His majesty.” G-d’s majesty will then
be felt even in the lowest places.
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And there will not be the level of separation at all, as there is now, when it appears as though they
are two dominions, G-d forbid, as the heretic (apikoros) held, and as he answered him: “How does
he let the water pass through?” etc.
Then there will be no separation at all, unlike now, when the world can look as if there were two dominions,
G-d forbid. In the Talmud (Sanhedrin 39a) a magus told Amemar that a person’s upper half belongs to one

power and his lower half to another, and Amemar answered: if so, how does the one let the water pass
through the other’s land?
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For in truth everything is drawn from Him, may He be blessed; only, through the many [stages of
the] chain of descent and the contractions, so as to hide and conceal the light of G-d that gives
them life and brings them into being from nothing to something, they appear as though they are a
something (yesh), separate by itself.

The answer shows that the upper and the lower are one. In truth everything comes from G-d alone; only the

many stages of descent and contraction hide the light that gives the creatures life and brings them into be-
ing, so they appear to be independent things.

19 7D DwKY RXY° T PR 0 X1 MR Pow 2o 11°0m

And this is because the whole chain of descent is from the river, as it is written, “And a river goes

forth, and from there it separates,” etc.

The appearance of separateness arises because the whole chain of descent flows from the river, Binah, of
which it is said, “and from there it separates.”
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But in the time to come, when the level of the essence of the spring will be revealed below, then
there will be union below exactly as above; and this is the level of “my perfect one, my twin,” as
mentioned above. This suffices for one who understands. And see what is written further on this
subject in the explanation on the verse “And the number of the children of Israel shall be like the
sand of the sea,” etc.
In the time to come, though, the essence of the spring will be revealed below, and the lower world will be
united with G-d exactly like the higher; this is “my perfect one, my twin” from the opening of the maamar,

the complete union brought about by the souls. More on this subject is in the explanation on Hoshea’s verse,
“And the number of the children of Israel shall be like the sand of the sea” (Likkutei Torah, Bamidbar).
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(And see Etz Chaim, Sha’ar (Gate) 47, chapter 3: that the whole essence of the matter of the screen
(masach) between Atzilus and Beriah is this: that the Binah of Atzilus enclothes the Chochmah in a com-
plete enclothing, and it is the level of a screen that divides Ein Sof and Chochmah from Beriah; whereas in
Atzilus the Binah served only as a passageway, etc., and it is considered only as receiving from Chochmah.
A long parenthesis brings support from the Arizal. In Etz Chaim the “screen” between Atzilus and Beriah is
the Binah of Atzilus: below Atzilus it covers Chochmah completely and stands as a dividing screen between
Ein Sof and Chochmah on one side and Beriah on the other, while within Atzilus Binah is only a passageway,

counted as receiving from Chochmah. In Torah Ohr, Vayeira, to which the Kehot note points, the Alter Rebbe

compares this partition to a parable in which a teacher clothes a deep idea in other matters for a student who

cannot yet grasp it.
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That is, Binah is the level of a river, which is the level of yesh (something) and spreading out, etc.; but
Chochmabh is the level of a spring, which is not in a state of spreading out but in a state of bittul, the level
of the yud of the Name Havayah.

In the maamar’s terms, Binah is the river, a “something” that spreads out, while Chochmabh is the spring,

which does not spread out but stays nullified. Chochmah is the yud, the first and smallest letter of the Name
Havayah.
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And this is because it is right beside the Source; and this is the meaning of Atzilus, from the term etzlo (be-
side Him): beside the Emanator, blessed be He.

Chochmah stays nullified because it stands right beside its Source, and the name Atzilus itself comes from
etzel, “beside,” near the Emanator.
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And therefore it is stated in Etz Chaim) (Sha’ar Mem-Ayin, chapter 7) that the enclothing of the
Infinite Light (Or Ein Sof) in the Binah and the emotive attributes of Atzilus is called “He and His
vessels are one,” but the union of the Infinite Light with the supernal Chochmah of Atzilus is called
“He and His life-forces are one,” which is above the rank of “His vessels,” etc. And see Sefer Shel
Beinonim (Tanya) (chapter 35), in the gloss.
Etz Chaim calls the Infinite Light’s enclothing in Binah and the emotive attributes of Atzilus “He and His ves-
sels are one,” and its union with supernal Chochmah “He and His life-forces are one,” a closer bond than
that of the vessels. The printed letters of the sha’ar read Mem-Ayin, which gives no sha’ar number; the Kehot
note’s heading reads them as Mem-Alef, Sha’ar (Gate) 41, chapter 7, and the translation keeps the printed
letters. The gloss in Tanya, chapter 35, gives in the name of the Alter Rebbe’s teacher the reason for Etz

Chaim’s statement that the Infinite Light is united even in Atzilus only by first being enclothed in
Chochmah: the Infinite One alone truly exists, and that is the level of Chochmah.
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Except that, even so, in the Binah of Atzilus itself and in all of Atzilus, since they are united with the
Chochmah, it is all called Atzilus; which is not so in Beriah, which receives only from the Binah
alone. Therefore, “and from there it separates,” etc.

Even so, Binah of Atzilus and all of Atzilus are called Atzilus, “beside” G-d, because they are united with

Chochmah. Beriah, which receives only from Binah, is not, and so below Atzilus “it separates.”
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And with this the matter of “Light is sown for the tzaddik” will be understood: that for the revela-
tion to be in Beriah, Yetzirah and Asiyah too, exactly as in Atzilus, this is specifically through the
souls of Israel, which are the level of light that is sown below, to be enclothed in a body, etc.

Now the verse “Light is sown for the tzaddik,” with which the explanation began, becomes clear. G-d’s reve-

lation can be in Beriah, Yetzirah and Asiyah as it is in Atzilus only through the souls of Israel, the light that is
“sown” below in a body.
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And this is because the souls of Israel “arose in thought,” that is, in the very essence of the super-
nal Chochmah of Atzilus, the level of “And wisdom is found from ayin” itself, as will be explained
below;

The souls can do this because, as the Midrash says (Bereishis Rabbah 1:4), Israel “arose in thought” before

the world was created, and their root is the very essence of supernal Chochmah, the “nothing” from which
wisdom is found. The text says this will be explained further below.
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and as was explained in the explanation on the verse “My dove,” which begins “Behold, our Sages,
of blessed memory, said: ‘The novlos (fallen fruits) of wisdom,’” etc.; see there.

It was also explained in the explanation on “My dove” (Likkutei Torah, Shir HaShirim), which opens with the

Sages’ saying that the Torah is the “fallen fruit” (novlos) of supernal wisdom (Bereishis Rabbah 17:5).
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And therefore, through their having descended into Asiyah, they are able to draw down the revela-
tion of supernal Chochmah below, into Beriah, Yetzirah and Asiyah, as in Atzilus, and “[your
Teacher]| will no longer be hidden by a wing,” etc., through the screen and the partition (masach
and parsa); but rather “a spring will go forth from the house of Havayah,” etc.: the revelation of the
level of supernal Chochmah.

Because the souls are rooted in Chochmah itself, their descent into Asiyah enables them to draw the revela-
tion of supernal Chochmah down into Beriah, Yetzirah and Asiyah, as it is in Atzilus. Then G-d will no longer
be “hidden by awing,” behind the screen and partition that divide Atzilus from Beriah; instead “a spring will
go forth from the house of Havayah”: supernal Chochmabh itself will be revealed.
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And see Etz Chaim, Sha’ar (Gate) 47, chapter 3, mentioned above, and Zohar HaRakia on Parshas
Pekudei (on folio 234), that the matter of this Chochmabh is that the Ein Sof in it is enclothed within
the supernal Chochmah of Adam Kadmon [Primordial Man], and this Chochmah is enclothed in
Atzilus, etc.; see there.
For what this Chochmah is, the text points again to Etz Chaim, Sha’ar (Gate) 47, chapter 3, and to Zohar
HaRakia, a commentary on the Zohar, on Parshas Pekudei at folio 234. There it is explained that the Ein Sof

within this Chochmabh is enclothed in the supernal Chochmah of Adam Kadmon, the primordial level above
Atzilus, and that this Chochmah is enclothed in Atzilus.
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And in exactly this way will the revelation be in Beriah, Yetzirah and Asiyah.

In just this way Chochmah will be revealed in Beriah, Yetzirah and Asiyah.
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And this is what our Sages, of blessed memory, said on the verse “For with Kah (yud-hei), Havayah
formed the worlds”: with the yud the World to Come was created; with the hei this world was creat-
ed. For the hei is the level of “the broad expanses of the river” and “a river goes forth,” and there-
fore “and from there it separates,” etc., and this is the matter of this world.
The Talmud (Menachos 29b) reads “For in Kah, Havayah, is an everlasting rock (tzur olamim)” as “with Kah,
Havayah formed (tzar) the worlds (olamim)”: the World to Come was created with the yud and this world with

the hei. The hei is “the broad expanses of the river,” the river that goes forth, which is Binah; because it is
the river, “from there it separates,” and that is the nature of this world.

ooy 7MY X123 12 199 x°n mixa] R¥A2 120 MUWDANT 12 PR 1997 1°YniT 02 R0 7700 2R
NX° 17 N°21 1°911 MIRW [xan

But the yud is the level of the spring, and therefore there is no spreading out in it as there is in the
hei; and therefore with it the World to Come was created, for then “a spring will go forth from the

house of Havayah.”

The yud is the spring, and it has no spreading out of the kind the hei has. Therefore the World to Come was
created with it, for then “a spring will go forth from the house of Havayah.”
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And see what the Ramaz (Rabbi Moshe Zacuto) writes on Parshas Shelach (159a) on the subject of
“For with Kah, Havayah formed the worlds.”

The text also refers to the comments of the Ramaz, the Kabbalist Rabbi Moshe Zacuto, on Parshas Shelach
(159a) about this verse.
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In the Midrash Rabbah, it is explained on the verse “There are sixty queens,” etc., “One is she,”
etc.: Bamidbar (beginning of section 4); Nasso (section 9), on “And the kohen [priest] shall take

holy water.”

The maamar closes with a list of places where the Midrash Rabbah expounds “There are sixty queens ... One
is she.” It is expounded in Bamidbar Rabbah on Parshas Bamidbar, at the beginning of section 4, and on
Nasso (section 9), on “And the kohen shall take holy water,” the waters of the sotah, the wife suspected of
unfaithfulness.
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(Section 14), on “On the eleventh day.” Korach (section 18); Mikeitz (beginning of section 90);

Vayigash (beginning of section 94); and in Shir HaShirim Rabbah.

The other places are Bamidbar Rabbah, section 14, on the offering of the eleventh day (Numbers 7:72), one
of the tribal princes’ offerings for the dedication of the Mishkan, where “One is she” is Israel, whom G-d
chose; Korach, section 18; Bereishis Rabbah at the beginning of sections 90 and 94, where “One is she, my
dove” is expounded of Avraham; and Shir HaShirim Rabbah on the verse itself.

A QUESTION THE REBBE RAISES

In Nisan 5708 the Rebbe published the Rebbe Rayatz’s maamar for the first days of Pesach, “Ki v’chipazon yatzasa”,
adding source notes of his own (his preface is dated 11 Nisan 5708). Where the Rebbe Rayatz writes ,,?232 7minm *937
*m1°n 0°RIP1” (“the vessels of the mochin are in general called chayohi”), and those of the middos garmohi, the
Rebbe’s note sets this beside our paragraph.

The Rebbe notes that the Rebbe Rashab, in “Ki ner mitzvah” 5653, gives in the Arizal’s name
A>T 2T 1Mt an e nT” (“that chayohi are the mochin and garmohi the middos™), and adds
that this “needs a little study” from Etz Chaim (Sha’ar (Gate) 42, ch. 5) and from the end of the first
“Sixty queens”, our paragraph. The difficulty, it seems, is that here the Alter Rebbe puts Binah,
though one of the mochin, with the middos under ,,71 *7117321 171°R” (“He and His vessels are one”),
and gives “He and His life-forces are one” to Chochmah alone. The Rebbe leaves the question
open.

The Alter Rebbe: {19112 D”K IR TIM 22K 11 >IN 17K *P1 MPPXRT NI 12°22 07K IR MwabnnT
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The Rebbe: N"IPP21 1"D 2" 1"y2 "Y1 .NITAN >IN PPMINAT O >M1PNT 2" 1980 0wa 2"390 M3 105112
(MwRam) M0 oww 7"To v

Sefer HaMaamarim 5708 (of the Rebbe Rayatz), the Rebbe’s source note 13, p. 161 - Kuntres Chag HaPesach 5708
(the Rebbe’s preface dated 11 Nisan 5708)

IN ONE'S AVODAH

Before the mitzvos can bear fruit, a person must plow: turn away from evil, overturn his bad traits and nul-
lify every desire that is not for G-d, until his heart is broken and crushed. Then his practical mitzvos, like
charity given to one who has nothing, are a sowing that draws the Infinite Light down with great increase.
He does this through self-nullification and readiness for self-sacrifice in the love of the Shema, and through
the delight of contemplating G-d’s greatness, “to gaze upon the glory of the King,” which arouses delight
above.

QUESTIONS FOR DISCUSSION

1. How does the image of sowing, a seed that rots and then yields many, explain why the souls had to descend
into bodies?

2. Why does the Torah as halachah, like the angels, have no “increase,” while the mitzvos the souls perform
do?

3. Why must the plowing of “turn away from evil” come before the sowing of “do good,” and what do Kayin
and Hevel show about this?

4. What is the difference between the spring and the river, and why can only the river be a source of separate
worlds?

5. How does the souls’ root in supernal Chochmah enable them to bring about “a spring will go forth from
the house of Havayah”?
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| the passage shares nothing with the note
KEHOT’'S NOTE
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0211731 MY 2°Y 9IMTR PO YN AR LPATR 793 207 nann
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Yaw N2 PN 172 9770w 1177 N0 90700 $OpIT 7Y 13m0 RNn?Y
R 071K R 1D ¥77230 170 1721 R 022100y 001 1PIyD K
TV M7 LA Y D01y NPMIRA 51 M wT L[3] .ty L(2,33D)
N2 NINA Y 3737 27 AR 197 °Y N0 N7MIRD 7195 BY 100 vwnd
.R”8pN niwa

non e oY

“There are sixty queens, and eighty concubines, and
maidens without number.” In the Song the lover speaks of
a king’s many queens, concubines and maidens, to say
that his one beloved is above them all; this is the verse the
maamar sets out to explain.
Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 0°W12°B 0°InYA nioYn TnT 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

nerav

o oy

The Midrash on Korach reads the sixty queens as sixty
tractates and the eighty concubines as eighty houses of
study that were in Jerusalem, corresponding to its gates.

Bamidbar Rabbah 18:21x73:1” 1127 72712

NN "N X7 NNR

“One is she, my dove, my perfect one”: the lover’s bride is

unique, above all the queens and concubines. The maa-
mar reads her as Knesses Yisrael, the source of the souls.

Song of Songs 6:9'0: 07w 1Y

Ni13 JIRT ARTPY KT 172 ARK? RO NON CNRD CnI X0 DO

:MI99171 D220 NiDPn MWK

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/30/

AP %131 223 1P B

The note quotes Or HaTorah’s citation of the Midrash in
Korach: sixty tractates, eighty houses of study in
Jerusalem corresponding to its gates, and, for the maidens
without number, the “outside mishnah,” which the com-
mentator explains as what individuals studied outside
those houses of study.
KEHOT'S NOTE
0°NNY 0°WwAPD 0ONNY ,NIN00Rn DWW mMavn et 0ww” .5 17D
,TNROMA 73w 9901 PR MnRDYY ,InD Ta10 005w 10T MwaTh *na
WY N7IIR — TMwRTan °na 1oRb ain o¥Tenen 1TRPY T 97N o
ayency

NN P I
“But the sons of Korach did not die.” The Midrash in

Parshas Korach expounds “There are sixty queens” in
connection with this verse.
Numbers 26:11x%7:17 72712
ANRTRD P71
Notwithstanding the sons of Korah died not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1IN20% °0 12X N1a%R an QWY

The Midrash on Shir HaShirim reads the sixty queens as
the sixty tractates of halachah, the eighty concubines as
the eighty sections of Toras Kohanim, and the maidens
without number as additions (tosafos) without end.
Shir HaShirim Rabbah 6:9:2-3"3-2:0:"1 127 0°7°wi "0
19X ,NidPn MET BWY 1IN P RPYI93 1717 N9 PRy 3
niTYME 0Ny AR ,0°Wa7°R DOIMYY .nidtn PY nindon oUww
17 ,R°0 NAR .magm‘; TR 1R ,7901 PR niD?ZI .0°173 n7inaY
TR L NAR 12700 TN DYER PYIIT 19701 1K 0y 19K 07pin
179 13 0%°0 7¥2 71777 0B RYPR °272 17 °27 .nm) PR My
7Y 132 iAWY 0°pT3 PY ninan oW aPK ,niotn nnn 0wy
... NiPRIYY 0707 ¥y NAn
Rabbi Yitzhak interpreted the verse regarding the portions
of the Torah. “There are sixty queens,” these are the sixty
tractates of halakhot. “And eighty concubines,” these are
the eighty portions in Torat Kohanim. “And young women
without number,” these are the Tosefta. “One is [my faultless
dove],” they dispute each other, but all of them expound it
from one source, from one halakha, from a verbal analogy,
from an a fortiori inference. Rabbi Yudan ben Rabbi Ilai in-
terpreted the verse regarding the Tree of Life and the
Garden of Eden. ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

SNAIND "NRn PPIN©"

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Yannai reads tamasi as te’omasi, “my twin”: as it
were, “I am not greater than she, and she is not greater
than 1.” The Alter Rebbe applies it to the union of Z’eir
Anpin and Nukva brought about by the souls.
Shir HaShirim Rabbah 5:2:2°2:72:’71 7127 0°7°wi "0
292 LR NV owRY A2 P Ty oRye o n L
2’037 KA RTT LNPIY i1 1300 00210 Dym nipTe nhgng
MY MRAIY CNAN ,°Nnn .LaYm ph > o ov :(72 )0 Mnw)
RI% "2 . YRWN Ay N 027 WX 59 :(1 70 mnw) 192K ,°2°02
>3 .°3m 79373 RO KDY A niT3 IR KD 915720, nniRn nK
TR UWIN O 1970 0 RIRNT MR *nRikn M7 °27 0w 11007 YWine
<12 ,W’Jj@ ﬁ;l_'! ﬁw’xﬁ; mn
“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi
Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
The Talmud reads “Moshe commanded us the Torah, an
inheritance (morashah)” as me’orasah, “betrothed.” The
Alter Rebbe draws from it that Israel is the groom and the
Torah the bride.
Pesachim 49b:10:2 v”» 0°non
iNGIIXR Y12 19°KD ,PINT OY *107 17IR2 PRIV P2 (X0 2271 KID
YR pn DR LIYTIn wn u‘; M2 17IR” NRIY 17102
.T107INM RPN
William Davidson, Vocalized Aramaic (CC-BY-NC)

“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov”: words of Moshe’s blessing before
his death, calling the Torah the heritage of the whole peo-
ple. The Sages read morashah as me’orasah, “betrothed.”
Deuteronomy 33:4°7:3"% 0127
3Py NPAR YN Yn 127mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR oA T DR

That passage opens by explaining that the Holy One,
blessed be He, is called the groom and Knesses Yisrael the
bride because the Torah is given to Israel, “the day of His
wedding” being the Giving of the Torah.

Song of Songs 3:118™:) 0*°wi 1w

Taanit 26b2 12 n°yn
KEHOT'S NOTE
NN 5995 IRT .97V 17WRY R L2 ,10 N°1¥N .R° A wnw
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Pawpnn YR nen
The Zohar teaches that three levels are bound one to an-
other: the Holy One, blessed be He, the Torah, and Israel.

Here it shows the opposite ranking, the Torah above
Israel.

Zohar III, 73ax ,3y 2’nt
KEHOT’'S NOTE
L7221 .61°Y W’N 107A02 A”INTR P72 NAYA IR LR LAY 27O ART

PARAGRAPH 2

14

15

16

17

zaar T4 Anlinii

“Light is sown for the righteous, and joy for the upright in
heart.” In its plain sense the light of the righteous is hid-
den for now, like sown seed, and will yet sprout; the Alter
Rebbe reads the souls as the light that is sown, and their
mitzvos as the harvest of increased revelation. (context:
Steinsaltz Tanakh)

Psalms 97:11x7:17% 0°2°1n
IRl 2278091 PUTER ¥ IR
Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Y IR P AR LKIP Y 70PN WUAD LT LAY RPN ARD LK I8 0090
LK LA8W 1 N7IIR LTIY

Do19Y92 M29 . LR YA YN
Kehot’s note points to Pesachim 87b for these words.

Pesachim 87b2 172 0°non
KEHOT'S NOTE
.2,12 0°10D X7

Yo Payn wrny
This encyclopedic collection of the Tzemach Tzedek’s
teachings, arranged by topic, gathers further material on
sowing under that entry.
KEHOT'S NOTE
LIYOTT Y2 BRI OIRMDN 0w 21 1802 Y IR

nynD nPwa v 1A

That discourse explains “I will sow her for Me in the land”:
Israel are G-d’s produce, and as a person sows grain for
the sake of the increase that grows, G-d sows Israel so that
the revelation of His G-dliness will grow and multiply be-
low, as above.
KEHOT'S NOTE
ST29KY RITM2 Y 10 1PW2 D NPMIRD MIAAT OY LR ,KD R™MIN
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“And it came to pass, when Pharaoh sent out the people”:
the opening of the Torah Ohr discourse cited for the
theme of sowing.
Exodus 13:171:3 mnw
311 °2 BOW?R YIN YT D°ROK BNIKP) DYNK N2 newa om
£ 130 Manon DORT2 DY DN3TID DOPRR TN 73 K
And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WAw" Q°Nan

“In days to come Yaakov will take root”: the opening words
of another discourse cited on sowing.
Isaiah 27:6M:1”2 11°yw°
2N 220730 W9 PRI MDY 77X 3Py WIY? 0OX3A
In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with

fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN NIWY PN PN N2 0

“When you come into the land ... the land shall rest”: the
opening words of one of the discourses on sowing listed
here.
Leviticus 25:2’2:7175 Rp”
033X WX PIRTOR NN *D DK NIBKY PRI 23370% 12T
‘12 N2Y YINT ANIY1 037
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land
keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

MRS NO¥IN RS %2

“For as the earth brings forth its growth”: the opening
words of another discourse cited on sowing.
Isaiah 61:11x°:X70 71°yw”°
MPTE PRE 7 TN 12 TPBEN YN 12390 MRS KO¥IA PIND 7P
07792 T3 TPm
For as the earth bringeth forth her growth, And as the gar-
den causeth the things that are sown in it to spring forth; So
the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT R RWI 1921 9 en

“He goes along weeping, carrying the bag of seed; he will
surely come back with joy, carrying his sheaves.” The dis-
course “Return, O Israel” discusses this verse.

Psalms 126:6:172p 0°2°11n
2PORPR R 1372 K227K2 yUT-WR Kipd 1021 79 7300
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Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his
sheaves.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Doyt TINRY° 12

“For as the new heavens and the new earth ... so shall your
seed and your name endure”: the opening of another dis-
course on sowing.
Isaiah 66:22275:70 11°yw°
17 DUy 7YY "IN UK MWINT YIS DUINT DRI KD 73
DN DY Tay? 12 70N
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o171y 2 Mo oo

“Your kingship is the kingship of all worlds.” In its plain
sense the psalmist praises G-d’s eternal kingship, “a king-
ship of all ages” (olamim); the Alter Rebbe reads olamim
as “worlds”: all the endless worlds come from G-d’s

Malchus alone. (context: Steinsaltz Tanakh)
Psalms 145:1337>:7”1p 0°7°1n
171 7977222 ANPYRR 0OMNPY7D MaPR AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PTITAD 9000 W

“Is there any number to His legions?” Bildad, answering
Iyov, says that G-d’s forces are without number; it is cited
for the countless worlds and creations.
Job 25:372:71”0 21°R
AR DIPRY N72Y) PTITA? 00N wUg
Is there any number of His armies? And upon whom doth
not His light arise?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2O PN Y 1IN

“His splendor is upon earth and heaven”: the psalmist

calls on all to praise G-d, whose glory is over earth and

heaven. The Alter Rebbe reads it to mean that heaven and
earth are only His splendor and radiance, His Malchus.

Psalms 148:133™:n”np °%°nn
DY PIRTPY 1737 1727 it 233700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A magus said to Amemar: “Your upper half belongs to
Hormiz; your lower half belongs to Ahormiz.” The Alter
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Rebbe explains that such a claim of two powers can arise

only because the lower world hides its G-dly source.
Sanhedrin 39a:9-10"-"v:X ©”5 117110
T3PEn ,PRIITT RPOYP MAPER RRY KUK XWIT AP MK
PRTIAR AP? PPAY %0 12 OX :AP? MK .PRIIANT Rnn?
117°% KA :0IMIN 2277 70°p AP UK 2AYIRA R 733y vrin?
A37MID PR IR KP PIRT X 07 WK L0 KRy 171
D 97OR MNP VRY R AP? InR NN M anvhon nax

AP? MK MR K 3P APTY 3P ArTYR Xan? 3
... 1123 N'?'l jakliogal FH'?;B N‘?‘I‘ R R RIA7
William Davidson, Vocalized Aramaic (CC-BY-NC)

T92° QWY 1TYR R 900

“And a river goes forth from Eden to water the garden, and
from there it separates and becomes four heads.” In its
plain sense the river parts into four branches; the Alter
Rebbe reads yipared as separation, the point below Atzilus
where separate worlds begin.

Genesis 2:10™:2 n°wR12
:DPWRT YIIX? M1 7197 OWM 130°NK NIPYAD 1TY KY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mRrTan e

David’s blessing before the whole assembly: “Yours,
Havayah, is the greatness and the might and the beauty
...” The Alter Rebbe stresses that in Atzilus these attributes
are “Yours,” wholly united with G-d.

I Chronicles 29:118™:19”3 X 0°1°71 127

IR DUw2 9373 TIM M33M NIREAM M 1T 1 77
wKT? 937 Kipamam naend 1 37

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note lists this page among the places where the teach-
ing that one and a myriad of myriads are equal before the
Infinite appears; the note says it is cited in the name of the
Maggid.
KEHOT’'S NOTE
MINAT L3P 0o31Y TPITTR 2I0R7 L1940 397 Ow2 Mmipn nd3 RN
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,Unn MY DY ynwn IRONY 418 MY 19PN Y DOR1PMI (R) OUKIXR
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5123 %2 7907 223% 13 099K "DPR APRY DT ,77IRDD AP WwR
TR 9D0MT YPORT B — 13 APR 2225 AR 7901 YD 17°EK 1I°R”
R”Y0 ,2° TINNRY 2°¥2 Y AR LTy LN D173 YUK RIT 4092 vaab
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11”122 2”W02a W’nd

The text itself cites this chapter, which discusses the infi-
nite distance between the finite and the Infinite and the tz-
imtzum that this requires.
KEHOT'S NOTE
QW POIUON — 1M 01D U\P’b X7 .(2,10)

IR TIY R0 K

“Your Teacher will no longer be hidden by a wing, and
your eyes shall see your Teacher.” Yeshayahu promises the
people of Zion that G-d, their Teacher, will no longer con-
ceal Himself; it is cited for the time when the lower worlds
will no longer be in a state of “the hiding of the Face.”
(context: Steinsaltz Tanakh)

Isaiah 30:20°3:°% 11°yw>

LY IR TP 2R PO o 9% O 23X 077 10N
:3°7I7NR NIRA

And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,5y

N1371 0122 °0»1R

“I have become like an owl of the ruins,” from the psalm
titled “A prayer of the poor man.” It pictures the poor per-
son as a place of darkness and desolation, which charity
lights up.
Psalms 102:7°1:27p 0°2°1n
:M297 0197 °177 1270 IR N7
I am like a pelican of the wilderness; I am become as an owl
of the waste places.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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On the verse “And He donned charity as a coat of mail,”
the Talmud teaches that as each scale combines into a
great coat of mail, so in charity each and every perutah
combines into a great sum. The Alter Rebbe reads “a great
sum” as the revelation of the Infinite.
Bava Batra 9b:1’X:2°Y X9n2 X22
WP 12 NDT N1 - NYPR 2277 ARYR AMWRT AT wawn”
NDIYEN 1291 12PR 22 - M IPY M :77 wiP 2PIwd MRy
2173 192wn npwIn LIND TR P - ARTE AR PITR 1PYh
92 - 7 T2 M IPOPTS P2 0TV A XDTR MW NP 2
MDY ALME 2D - RTE AN 0TI T3P NOWER XN K
AT 13wy e
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The epistle opens with this verse and the Sages’ saying that
every perutah combines into a great sum.
KEHOT'S NOTE
.[3] .prana

“And He donned charity as a coat of mail, and a helmet of

salvation on His head”: the verse from which the Talmud

learns that every perutah combines into a great sum.
Isaiah 59:171>:0"1 75y w°
nY2?n 0R) "33 I WK1 AW YA 102 RT3 WIPT

TIRIP 27y Uy

And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of
vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

5175 92w ypn°
“And it shall be on that day that a great shofar will be

sounded”: the verse of another explanation cited for the
meaning of “great.”
Isaiah 27:13x:172 71°yw°
D731 WK IR DYTIRT IR ’?i'r; 10IW2 YRR XIND 012 oM
D202 YpT 112 2 NN 07188 TN
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Bar BN T ywn

The words here quote Genesis 4:4-5; the passage is shown
below.
Genesis 4:4-5°11-"7:"7 N°wWR12
DR P2070K U ywn 102mmy IR niNDan XITTDa N°20 Dam
21712 79971 TR PR? 107 AYY R INmInToRI 170K [inman
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering; but unto Cain and to his offering He had not re-

spect. And Cain was very wroth, and his countenance fell.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah turned to Hevel and to his offering.” The
word vayisha (turned) is linked with yeshuos (salvations).

Genesis 4:47:"7 N°wX12

5K P2779K U ywn 102P0mY IR niTDan XITTDa U270 Dam

:Anman

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“But to Kayin and to his offering He did not turn”: the oth-

er half of the contrast.
Genesis 4:51:"7 N°wR12
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but unto Cain and to his offering He had not respect. And

Cain was very wroth, and his countenance fell.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The chapter teaches that the perfection of the days of
Mashiach, the revelation of the Infinite Light in this physi-
cal world, depends on our deeds during the exile.

Tanya, Likkutei Amarim 37:190°7nx *0Ip°% ;1w pon ,X°In

pmar
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Kehot Publication Society (CC-BY-NC)

KEHOT'S NOTE
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“And G-d blessed them, and G-d said to them: Be fruitful
and multiply, and fill the earth.” Said to Adam and Chavah
on the sixth day, it is counted as the first of the 613
mitzvos; the maamar sees in it the increase that every
mitzvah brings.

Genesis 1:28172:’X N"wR12
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And G-d blessed them; and G-d said unto them: ‘Be fruitful,

and multiply, and replenish the earth, and subdue it; and

have dominion over the fish of the sea, and over the fowl of

the air, and over every living thing that creepeth upon the

earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes the talk: according to another version,
from the Alter Rebbe himself, the saying is that the order
of the Torah is also Torah, so the first foundation of the
Torah and of a Jew’s life is that “one Jew must make anoth-
er Jew.”

KEHOT'S NOTE
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Yaakov’s blessing: “Yosef is a fruitful son, a fruitful son by
a spring.” It is cited for Yosef as the source of increase.
Genesis 49:22272:0" N°wX12
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Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Light is sown for the tzaddik”: Yosef, the supernal tzad-
dik, is where the sown light brings increase.
Psalms 97:11x*:1”3 0°°71n
IR 22778071 POTER Y1 IR
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it shall be on that day that Ado-nai will again set His
hand a second time to acquire the remnant of His people.”
The verse has the Name Ado-nai, which the maamar writes
’n. The Midrash links the name Yosef with yosif, “will
again.”
Isaiah 11: 118 :X* \7°yw°
IR WK NY IR nﬁ:,?'? 172 NP 377X 7701 KT 0102 oM
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And it shall come to pass in that day, That the L-rd will set
His hand again the second time To recover the remnant of
His people, That shall remain from Assyria, and from Egypt,
And from Pathros, and from Cush, and from Elam, And from
Shinar, and from Hamath, and from the islands of the sea.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Leah, at the birth of Asher: “In my happiness, for daugh-
ters will call me happy.” It shows asher as a term of happi-
ness and delight.

Genesis 30:133:"% n*wx12
WX NYTNK RIPA1 1312 2R 22 "WRD XD KA
And Leah said: ‘Happy am I! for the daughters will call me

happy.’ And she called his name Asher.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] .(2, ) mean
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When Acher died, it was said that he would be neither
judged, because he had studied Torah, nor brought to the
World to Come, because he had sinned; Rabbi Meir said,
“Better that he be judged and come to the World to Come.”
It is cited for how great the supernal delight is.
Chagigah 15b:3°2:2 70 m3an
PIP PINT KEPY? KDY PTTR TP KD ST IINT A0 13 %2
— 72 DNT RRPYY XYY ,RO77IXD POYT DIWH — AO3T? 170 XY
SORT RUPYD SNORY AOTORT 2vIn RD v37 MR .RUNT DY
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IORT 7728
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“A broken and crushed heart, O G-d, You will not despise.”
It describes the broken heart that results from plowing the
animal soul.

Psalms 51:19v”°:x”1 0°9°11n
:Man X2 0°p2KR 19711 12W172% 112w M0 0oRoK N
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that the power of growth
hidden in the earth is awakened by the sown seed only af-
ter plowing, which loosens the earth, and then rain; so too
in the soul, the study of Torah is the rain that must come
after the plowing, and then it makes salvations sprout
from within the soul.
KEHOT'S NOTE
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52 | “Listen, O heavens, and I will speak”: the opening words of
the discourse cited for this subject.
Deuteronomy 32:1°%:3”% 0°127
PDTINR PIRT YRTNY 7712TX) 220 I7IRT

Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

53 0% QN2aNwY 77T

The note cites it on the subject of plowing.
KEHOT'S NOTE
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“And you shall draw water with joy from the wells of salva-
tion”: the opening words of the Sukkos discourse cited on
plowing.
Isaiah 12:33:27 17 yw°
YN YR 1R 07nTonIRY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“But to Kayin and to his offering He did not turn.” Kayin

had not plowed his traits, so his offering drew down
nothing.
Genesis 4:51:"7 N°wX12
139 12871 TR TR? 0T 7YY XY INGImTOR) 1R
but unto Cain and to his offering He had not respect. And

Cain was very wroth, and his countenance fell.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah turned to Hevel and to his offering”: Hevel

had turned from evil completely, so his sowing drew G-d’s

light.

Genesis 4:4"7:7 N°WX12

HRY 277PR U YU 172Pmm) IRE niIDan XINTDa X2 Pam

:innan

And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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According to the note, this point is explained further
there, ending: “In plowing” refers to the 365 prohibitions,
and “in harvest” to the produce that makes salvations
sprout; “you shall rest” in the time to come, because they
will not need this.
KEHOT'S NOTE
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“Six days you shall work, and on the seventh day you shall

rest; in plowing and in harvest you shall rest.” The Alter

Rebbe reads it of the time to come, when plowing will no

longer be needed.

Exodus 34:21x73:7°% ninw
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Six days thou shalt work, but on the seventh day thou shalt

rest; in plowing time and in harvest thou shalt rest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And also the [false] prophets and the spirit of impurity I
will remove from the land”: Zechariah’s prophecy of the
day when G-d will purify the land. Once impurity is gone,
there is nothing left to plow.

Zechariah 13:2°2:3 7113t
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And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Elazar teaches that in the time to come “holy” will
be said before the righteous, as it is said before the Holy
One. The Alter Rebbe explains that this is because they
draw down the Infinite Light, which is holy and set apart.
Bava Batra 75b:3-4"7-’3:2 17y X7N2 822
WITRI DY W DY PRI DORTE 1TNY a0 227 0N 127 e
AR 1PRI%Y ,1NR72 "_H:;?] MY RIPIT -l MRIY X7 N2
by Ehap! mp‘vrp‘ 73797 927 R a1 12 bgamg’ 737 MR PRy
D9 W ,00p0TR T APRY LRI T2 wiTRn DY nw
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R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day
will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
KEHOT’'S NOTE
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On the verse “to seek the word of Havayah, and they shall
not find it,” the Talmud says: “the word of Havayah” is ha-
lachah. It is cited for the Torah as it comes down into
halachah.

Shabbat 138b:11-1227°-x8"":2 n”bp naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And the locks of your head are like purple”: the lover
praises his bride’s hair. The halachos are compared to its
strands.

Song of Songs 7:6:t 0>°Wwi W

Thy head upon thee is like Carmel, and the hair of thy head
like purple; The king is held captive in the tresses thereof.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And maidens without number”: the Sages’ image for the
countless halachos.

Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 071278 0°InwA niotn Tnl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The angels come
from divine speech, and so they do not increase.

Psalms 33:6":377 0°2°11n
10823773 1B M2 Myl oY T 1372
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Tzemach Tzedek notes on this passage: see the
Midrash at the end of chapter 8 of Bereishis Rabbah, that
the higher beings do not reproduce and the lower ones re-
produce but were not created in the image and likeness,
while man has both qualities.
KEHOT'S NOTE
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The note lists this page for the increase and multiplication
that the souls bring about through the mitzvos; it does not
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67

68

69

70

7

9801 1PX NIRPY1 DoWAE DO N199N Inn DOY...

give its content.
KEHOT'S NOTE
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“You shall keep My statutes and My laws, which a person
shall do and live by them.” The Alter Rebbe reads “and live
by them” as the souls drawing life-force from the Infinite
Light through their deeds.

Leviticus 18:577:1”> R1p"
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Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar reads “And you shall do them” with its spelling
atem, “you.” It is cited to show that the souls themselves
are the ones who draw down.
Zohar, Bechukotai 2:12-4:191»>:7-27°"1 >Mpna 711 100
AND YE SHALL DO (MAKE) THEM. After walk and “keep”
have been mentioned, why does it also say “do”? Because he
who “keeps” the precepts of the Law and “walks” in G-d’s
ways, if one may say so, “makes” Him who is above. Also it
says, “You shall make them”, because the two aspects (of
statute and judgement) are both aroused through you and
join together so that the Holy Name is consummated.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The explanation of “The Torah commanded” begins: the
Written Torah is the level of Chochmah, for “the Torah
comes forth from supernal Chochmah,” and the Torah is
“the fallen fruit of supernal wisdom.” Supernal Chochmah
of Atzilus, “wise, but not with a known wisdom,” is the lev-
el of ayin and utter self-nullification, while the letters of
the Torah come only from its outer, rear aspect.
KEHOT'S NOTE
.R ¥ 197270 Y0

7112 KOK P12 PN BN

“All your children shall be taught of Havayah”: do not read
banayich (your children) but bonayich (your builders).
The discourse cited here explains how the souls “build”
the union of the Written and Oral Torah.

Berakhot 64a:147:X 770 n1272
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"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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On the princes’ offerings the Midrash says of “one spoon”
that of them all the Holy One, blessed be He, chose only
Israel, as it is said, “One is she, my dove.” The Alter Rebbe
cites it for Israel as “one.”

Bamidbar Rabbah 14:107:77° 127 12712
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That discourse explains “My dove, in the clefts of the
rock”: in exile, the dove’s wings, love and awe, are caught
in the body and pulled after the worry of livelihood, and
the love stays hidden.
KEHOT'S NOTE
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“My dove, in the clefts of the rock”: the opening words of
the discourse cited for the meaning of “one spoon.”
Song of Songs 2:1477°:’1 0°7°wi1 W
DY OIRYT TRITNY PRI TITTRE 092 YRR Mana niv
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The heretic’s claim that the upper half of a man belongs to
one power and the lower half to another; already cited in
the second paragraph.
Sanhedrin 392a:9-10-"1:xX 7% 1°77110
73720 ,PRTINT ORPYD 378 MBRY RGWMRR KINT AP? K
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Behold, you are beautiful, my beloved ... your eyes are
doves.” It is cited for the gazing of a pair of doves.

Song of Songs 4:1°X:"7 0°7°wi1 °W
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Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
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The Zohar’s phrase “to gaze upon the glory of the King,”

the soul’s delight in beholding G-d. Here it is the delight

the souls must have in contemplating G-d’s greatness.
Zohar, Miketz 8:127-9:13817%p:0-172p1 vpn ,I1tH 190
And then He gave a warning to man, as we read further:
“And unto man he said: Behold, the fear of the L-rd, that is
wisdom; and to depart from evil is understanding” (Ibid. 28,
28), since wisdom is the means to attain to the fear of the
Holy One, and understanding is the power by which to sepa-
rate and keep away the refuse, and thus attain to a knowl-
edge of and an insight into the glory of the Most High King.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Another place the Kehot note lists, where the Zohar speaks
of the soul gazing “upon the glory of its Master.”

Zohar, Bereshit 49:479-51:61:X”1-1”yN:0”n N°WKI2 ,7717 100
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“Behold, the eye of Havayah is toward those who fear Him,

toward those who hope for His kindness.” It is cited for

G-d’s response from above to those in a state of self-

nullification.

Psalms 33:181:3”% 0°°1n
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Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d saw all that He had made, and behold, it was very
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good.” It is cited for the delight above aroused by creation.
Genesis 1:318"5X w12
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And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud’s saying “Go down a step (nechis darga) and
take awife.” The Alter Rebbe reads chasan (groom) as “go-
ing down a level,” the descent of Atzilus to give to the
worlds below.
Yevamot 63ax 370 nn2°
KEHOT'S NOTE
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“And it shall be on that day ... and a spring will go forth
from the house of Havayah and will water the stream of
Shittim.” In Yoel’s prophecy of the end of days a spring
flows out of the Temple and waters the dry valley of
Shittim; the next section explains why the prophet speaks
of a spring rather than a river. (context: Steinsaltz Tanakh)

Joel 4:18m:7 R
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And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7925 QW1 1TYR NRX¥P 9N

“And a river goes forth from Eden ... and from there it
separates”: the present world,

separation.

in which there is

Genesis 2:107:’2 n°wX"2
DPUNT Y27 MM T2 DY 131NN NipwiT? 119 XY 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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For what is explained in this section, the note refers to a
long discussion in the Rebbe Rashab’s letters; it does not
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give its content.
KEHOT’'S NOTE
Y 270 Y71 2°WAMIN 7IMTIRD WP NINAR 0 131K XD 1900 AR1anTD
.9°RY npnn

NX°°17 nan 1Pym
“And it shall be on that day ... and a spring will go forth
from the house of Havayah and will water the stream of
Shittim.” The section asks why the prophet speaks of a
spring and not of a river.

Joel 4:1817>:7 Hxy

*R°DX"221 270 M7R NIYIIM 0°0Y 07177 WYY XITT B2 M7
Rakiology} '?Tj;'.m_f R R 1 D720 17ym1 0% 13’?? a7

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S7RI AR T IR JIRDD 1UINW 197 Y 71T°0 NIRRT LA, DR
ran nnnnn by

17VR R 9N

“And a river goes forth from Eden to water the garden, and
from there it separates.” The river of Eden is contrasted
with Yoel’s spring.
Genesis 2:107:2 n°wX"2
:DPWR Y2 T T2 DY 130TNK Mpw? 119 K )
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,2 N°WRA2

9°92an 201 K9

Shmuel holds that “a river is blessed from its banks,”
against the view that one must be concerned lest the drip-
ping rainwater exceed the flowing water. The Alter Rebbe
draws from it that a river increases of itself.

Shabbat 65b:4-5"1-"1:2 1”0 naw
2777 RIPDY L7100 F7DDN RO PRIMY KT ORIMYT XD
02 N8 KPR PROND PITLR DRI PR PRINY MWRT TR
TR 2PNEYIE” KM NIRRT 12 1] P np1ie 1392 wn

-y0n7 IRDX XD°D 72X
William Davidson, Vocalized Aramaic (CC-BY-NC) -

KEHOT’'S NOTE
.2,70 naw

T°72an eEvan
Shmuel’s saying “a river is blessed from its banks” ap-
pears again at the end of Nedarim 40a; the Alter Rebbe
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notes that Rashi there explains it the same way, as growing
by itself and not from rainwater.
Nedarim 40a:11x8”>:X "1 0°971
RPPEY .72 M27 RTIQ — RKIWYR2 KPR 27 MWK I MWY)
DRINYT RPPDI .20 ADOIN KT ORIMY IMRT L PRINYT
TR0 1R D PR RN TRT PRNTIN
William Davidson, Vocalized Aramaic (CC-BY-NC)

7207 1RRYRY VORI

There the point is introduced with the words: “One must
understand the root of this matter: how a river is blessed
and increases of itself.”

KEHOT'S NOTE

9920° 73 PR A1 927 v T’Ju‘[’? w7 XN Y 271 n70pn nUnoa

JDINT OW2 B PN °Y IRD N”MIRD AR 7INsYRn 73907

QWA 12527 QW2 YN

The note refers there as well for the Aruch’s explanation in
the name of Rabbeinu Gershom; it does not give its
content.
KEHOT'S NOTE
L7900y R¥N N”MIR2 0A IRT

nawn

Rashi explains mikifeih meivarech: “from its bank, from
its source and from its rock,” for sela (rock) is rendered
kifa in Aramaic, “and not from rainwater.”

Rashi on Shabbat 65b:3:3°3:"3:2 7170 naw %y >"wA

M PYIN PRI DY Donwa 130 - 09D 1270 XRw 720)
111 TIPS PRI 1OYRD PRNNA (MPR A7D) MXIPR Noona
PR T N0 DY X9m 100 oom mpn M YR IR O”na
102 PR AR DoAY T2 TUYA A 7UYR PPN AL RT° Avenna
TR 9PN PHMIa YR MpR AR PRNa AU YR R KR DY
1PT TNIAWKR 1T TIWRI VR MPRY PPN 08 1UYR 1Yn
OWnI WS ANDM 71T 0°90 12 9apn aRw PIaRD nv;
P17 22N Mpm MAT 72720 0P Ny XY mpnb 0o

... 70N 1y DA
Vilna Edition (Public Domain)

PRITA Do By KPR 1T

“And the Jordan is full over all its banks all the days of the
harvest.” Its Targum shows what kif means.
Joshua 3:15170:1 ywiin°
1872 12303 TRT "R 023737 Y230 1T07TY 1IN OREd Ri2)
%R 02 23 PNiITaTP27PY Kon 171vm oonn
and when they that bore the ark were come unto the Jordan,
and the feet of the priests that bore the ark were dipped in
the brink of the water—for the Jordan overfloweth all its
banks all the time of harvest—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

omIED B By von

The Targum renders “over all its banks” as al kol kifohi, so
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kif is a bank.
Targum Jonathan on Joshua 3:151"0:’3 yw3i° 9y 1011° 01370
NP2 X730 RIIY *203 K2 *237) RIT 79 RIK 203 "pmnd)
RTRT > 95 91122 92 5y Y9N RITII KD

Mikraot Gedolot (Public Domain)

AN naw

Moshe’s mother placed the basket in the reeds “on the
bank of the river.”
Exodus 2:3%:2 mnw
om 2121 N2 f7Rnm kR Nan orpm 117037 7Y n‘;;g'x“n
IR DYDY Me2 oM T2 NK A2
And when she could not longer hide him, she took for him
an ark of bulrushes, and daubed it with slime and with pitch;
and she put the child therein, and laid it in the flags by the
river’s brink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, mne

N3 9%
Onkelos renders “on the bank of the river” as al kif
nahara.
Onkelos Exodus 2:3°3:2 mnw 2y 01938 01310
RIn02 ANDM KRIAT RMIAR A7 N0 AMIRLR? TIY NP7 K7
RT3 77D PY R0 AN K327 N2 A2 NRMY RDDIN
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

100 by
The Targum renders “on its bank” as al kifeih.
Targum Jonathan on Ezekiel 47:122™:1"1 PXptn° 2y 1011 013N
107 K? 22707 12°K 22 X9m) X9 R°3 DY 12K pOY X2MI )
™ T IR PR TAY T 112 N IR pioD XYY Cninw
:RIOK? MDY 2277 AN 197 PRDI NIK KYTRR
Mikraot Gedolot (Public Domain)
In Yechezkel’s vision of the river that flows from the

Temple, fruit trees grow “on its bank, on this side and on
that.”

Ezekiel 47:1227:1"1 DRp>
“K21 %Y 212>7KY DoRnYY-RD mm M inaipoy 12y bman-on
D MM DRI M wIRRATI YRR °3 1327 YYINY 19 on
19N’ M9y YoRnY
And by the river upon the bank thereof, on this side and on
that side, shall grow every tree for food, whose leaf shall not
wither, neither shall the fruit thereof fail; it shall bring forth
new fruit every month, because the waters thereof issue out
of the sanctuary; and the fruit thereof shall be for food, and

the leaf thereof for healing.’ .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A man is praised according to his intellect.” In its plain
sense a person earns praise by his good sense; the Alter
Rebbe reads “man” as the emotions, which are born in the
measure of the intellect.
Proverbs 12:8'1:27 *own
27 1277 227 MyYN WK 1950’
A man shall be commended according to his intelligence;
But he that is of a distorted understanding shall be despised.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,27 %5wn

100 12ANIY RIWONT 710N INS® WK D

The Arizal explains that the chassadim of Daas make Z’eir
Anpin grow only after the crown of the Yesod of Tevunah
(Imma) has entered its place within him, and they come
out from there and are revealed. It parallels the emotions
that grow once they come out of the mind.
Sefer Etz Chaim 25:6:1°X:1:7173 01 vy
9731 w125m 03In2 1’!272'?31?3 R”17 1°M0 Qnw MTIRA 7Im ...
5R X1 R”17 713% onvonmy 2wna 931 1991 17 Dawt nvaman AR
Yav AwYN 1120 Pw 1w NYRIAT 1YIvN P'?DDD w125 nann
WY MXYN OXY KIPN wRn R7TT RDIA b 1IN Ry XA
on X™17 0™N DT? 03112 AWK NPIMAT AR 271NN AT 23 1W2AN
7 KD 03 N5 A XPY 9710 NPWRA RIPAT URDY TRonn 1Pawn
O 1%Y RP1T 7130 2wN1 9917 %5 Tund anonnn X9R aunDy Tonm

... 7102 7% W 1°an M2y 5Pon M 1am P nYan Tran
Sefer Etz Chaim (Public Domain)

101 T92° QWY 1TYR R 901

“And a river goes forth from Eden to water the garden, and
from there it separates.” Eden is Chochmah, and the river
is Binah, which goes forth from it “to water.”

Genesis 2:10:’2 n°wR12
:DPWRT TYIIR? M1 7197 OWM 130°NK NIPYAD 1T9 KY 0
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
102 MRan N2 RN TTY
Kehot’s note points to Zohar II, 123b for these words.

Zohar I1, 123b2 ,20p 27m
KEHOT'S NOTE

2,20 2 AR

103 PENT FINDY ROM A NI TTY

The Zohar teaches that the yud is Chochmah and that “the
river that goes forth from Eden” is Binah, the hei, in which

likuteitorah.com/likkutei-torah/shir-hashirim/30/
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the yud is hidden and which spreads out on all sides. The
Kehot note cites it for Eden as Chochmah.

Zohar, Mishpatim 22:536-5401"pn-1"2pn:275 0°0awn 7M1 190

104 NX¥nn 1°Nn 7Ronm

“And wisdom, from where (me’ayin) is it found?” Iyov asks
where wisdom can be found; the maamar reads me’ayin as
“from ayin, nothing”: Chochmabh is the level of utter self-
nullification.
Job 28:1227:1175 21°R
NP2 PR 7 7K1 KD PRR 790
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

.[5] .27 ,m9 arx

105 0°137 ON

“He seats the barren woman of the house as a joyful moth-
er of the children.” In Kabbalah “the mother of the chil-
dren” is a name for Binah, from which the emotive attrib-
utes are born.
Psalms 113:9°0:3°p 0°%°1n
:AR7Y?%0 ARY D73230°DX 1°271 NRY Y
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

106 minhiniFahi=hlsin WY hi]

Expounding “Shaul of Rechovos HaNahar” in the list of
the kings of Edom, the Idra Rabba says: “Rechovos
HaNahar is Binah, from which fifty gates of lights and
lamps open to the six sides of the world.”

Zohar II1, 142ax ,anp »mt
KEHOT'S NOTE

LK L,20P I ART

PARAGRAPH 11
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“And from there it separates and becomes four heads.”
The separation begins where the flow from Binah, through
Malchus of Atzilus, reaches the worlds below Atzilus.

Genesis 2:107:’2 N°*wX"2
:DPWR NYZW? M) T2 D 130TNK Mpw? 119 R )

And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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108 NN 1°RR 7R07 %2

“And wisdom, from where (me’ayin) is it found?” Read as
“wisdom is found from ayin, nothing”: Chochmah does
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not spread out into a separate “something.”
Job 28:1227:173 2%
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NX°71 noan pym
“And a spring will go forth from the house of Havayah and

will water the stream of Shittim”: the essence of
Chochmah revealed below in the time to come.

Joel 4:1877>:7 Hxy

*R°BR722) 270 MPn Niy23m 0°0Y 07 DY XIND o2 MM
Haklbliy] ’70;':1}5 HQWTH NX°°7 0°3an 17y 0% 13?2 ann

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oyn v

“The people roamed about and gathered it” (the manna).
Shittim is read as related to this roaming, the state of
worlds of separation.

Numbers 11:8'1:X 72712

iR Yy MNe2 ﬂ’?[t?;ﬁ 12712 107 IR 02772 1Y) 1!5[)’?1 oy Yy
TN TY'? DYL3 Y MM N3y

The people went about, and gathered it, and ground it in

mills, or beat it in mortars, and seethed it in pots, and made

cakes of it; and the taste of it was as the taste of a cake baked

with oil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2°INMN 0% D0y 0o% 12 BYTann ¥Opa
“Let there be a firmament in the midst of the waters, and
let it divide between waters and waters.” From the lower

waters, below the dividing firmament, the stream of
Shittim branches off.

Genesis 1:61:X n°wR12
ZD?D’? oM '?’T;D TP 00RE N2 YR O D’?bli MR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(279 779 77) JANNKRY 270 1O
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RWTP RIMYN RIAT T ,ND‘?VJ XN12°21 30X 21 X107 1°32” A
RNPATRS TPAM102 RIT® KDY WD 1pAN° 1773 717230 D1y pine

TIRY 1P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[9] .[71IR% "o ow] L, (3 ,0) Py
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TIRD 197

“And nations shall walk by your light, and kings by the
brightness of your shining.” The Kehot note points out
that the verse reads “nations”; it is cited for the revelation
of G-d’s light that will reach even the stream of Shittim.

Isaiah 60:372:°0 177 yw°
0 AP 0091 TUIRY 02931977
And nations shall walk at thy light, And kings at the bright-

ness of thy rising.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oY M8 N A v
“Trust in Havayah forever, for in Kah, Havayah, is an
everlasting rock (tzur olamim).” In Yeshayahu’s song G-d
is the people’s lasting strength; the Sages read tzur as
“formed” and olamim as “worlds”: “with Kah, Havayah
formed the worlds.”

Isaiah 26:4"7:7"2 171°yw°
:nv;‘giy X7 AR 0D TYTTY NNV
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-

lasting Rock.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

09718 MAYna IR

“And they shall enter the caves of the rocks and the holes
of the earth, from before the terror of Havayah and from
the splendor of His majesty, when He arises to terrify the
earth.” It is cited for G-d’s majesty that will be felt even in
the lowest places in the time to come.
Isaiah 2:19v™:2171°yw°
P32 129R3 7MY °7 702 "38n 7Dy nivon: 0”18 NiYna RN
dahul ety
And men shall go into the caves of the rocks, And into the
holes of the earth, From before the terror of the L-RD, And
from the glory of His majesty, When He ariseth to shake
mightily the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,279

9 2w 1

According to the note, the wording there is: “And this is
what our Sages hinted in their riddle-like words, when
they said there, in answer to the heretic’s question about
the upper half, etc., that this is not two dominions, G-d
forbid, for if so, how would he let the water pass through
his land.”
KEHOT'S NOTE
57 e m” :'{WW‘?TI P3N’y 2’n n7opn nrinodN Ry 1°9711302
13 RD°¥27 RAD0n 10 NORY DY 2°waD ow 0OnK2 000w 0700 01272
P43 SYIRI RO CMNAYRD oA o0 PRI I”RT 0 NI SN At PRT
2y

54



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 30

18

19

120

121

122

SI2YNRT KoM PUaw
A magus told Amemar that a man’s upper half belongs to
Hormiz and his lower half to Ahormiz; Amemar answered,
“If so, how does Ahormiz let Hormiz pass water through
his land?” The Alter Rebbe cites it to show that the appear-
ance of two dominions is false.
Sanhedrin 39a:2°2:X v”% 17177110
9B :°NDT LRI 233 DDPOR PXOPMI 1277 I0%R AP? MK
RIXT PRV :7°N72 AP? MIRR TP DIRT PY TR DP9
29°% Y A7 MK TN 09917 0P N AP MINK .AP? RINTIN
1IN 137 M3 M92 PY 190°R 3111 W90 77790 109y XD PUo?
DR 12 177 197 K21 .08° 222 1375y IR PR AP R LM Py
29WnYH MDY 12 31N3) NOX YR 1m0 WK
William Davidson, Vocalized Aramaic (CC-BY-NC)

T92° QW1 K¥Y° 9N

“And a river goes forth from Eden ... and from there it
separates.” The whole chain of descent flows from the riv-

er, Binah, and so it separates.
Genesis 2:10:°2 n°wX12
DOWR YWD T T2 DY 1307NK Mpw? 1190 Y )
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o°1 2Im3 **12 790n om

“And the number of the children of Israel shall be like the
sand of the sea, which can be neither measured nor count-
ed.” The text refers to its explanation on this verse for
more on the subject.

Hosea 2:1°x:’2 yuin

DIPR2 M1 1997 K71 TR WX 7 73N PXwI2 190n T
PII72K 223 D7 T2 DOK "RYND 77 TN

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AR"M2D MISOEN AW Ton Py

That passage compares the partition (parsa) between
Atzilus and Beriah to a teacher who wants to convey a
great idea to a student who cannot receive it, and so
clothes it in a parable drawn from other matters.

KEHOT'S NOTE

77721 .79°RY MEp Y 07371y NN LA L,10 pRa R DUy L2 T XMIN IRD
.3 Y0 1990 11991 .191IRA 1 °Y 1PN 1781 170N 09 ONI90)

FINTI2D NIDORN 17w on 11y 1Py o
The Arizal explains that Keser of Atzilus is enclothed in
Chochmah and Chochmah in Binah, and that Binah then
shines into Beriah: all the lights are there, even the
Infinite Light, but only the light of the Binah of Atzilus is
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123

124

125

126

127

9801 1PX NIRPY1 DoWAE DO N199N Inn DOY...

recognizable, for it becomes a screen and a garment over
everything above it.
Sefer Etz Chaim 47:3:2°2:°3:1"n 0%°n 7y
PN DAY R™IR DAY 02309y PMRT 1 RPR NOwnl nR ...
IR oA NIPPRRA 172 WA W0 XYY MPUEKR 102 DInK 07N7RR
mew TP N9 0 we 1% oW WK 7N 9R TMngYT 97
IR R 7Y TP wPRD MDY 5 MPnPIp O WK 0opYTRN
R P72 13 PR 197 Jon 7Y P77 IR Qv wnl Ko
WnD O°ORPNRT 0N MRy NPNReN %) 179877 0°0OKRPNRT mnw:
RW BPYR 7D RIT WYY IRI2? 77°%° P2 wARAT DIAR L7V

/A h vl PR 172y ¥7°22 1 NI97ER2 070 WOW 0°IMIR
Sefer Etz Chaim (Public Domain)
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The note refers to a note printed there on the Infinite
Light’s enclothing in Binah and the emotive attributes of
Atzilus, called “He and His vessels are one”; it does not
give its content.
KEHOT'S NOTE
.1AY12 161°Y N”wWN 12”00 R

7789 Y1 N

“Light is sown for the tzaddik”: the souls, sown below in
bodies, bring the revelation of Atzilus into Beriah,
Yetzirah and Asiyah.

Psalms 97:11x™:1"% 0°°71n
MMt 37779091 PUTEY Y1 7K
Light is sown for the righteous, And gladness for the upright

in heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

aWnNa 1Y YA

Six things preceded the creation of the world: the Torah
and the Throne of Glory were created, while the
Patriarchs, Israel, the Temple and the name of Mashiach
“arose in thought” to be created. The Alter Rebbe places
that “thought” in the essence of supernal Chochmabh.

Bereshit Rabbah 1:4°7:’X 17127 n°wx12

9IN%22 071w

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

31.(2)

5N21° 8”Y 7IN°22 07w

That passage explains that the primordial thought
(machshavah hakedumah) is the intermediary between
the essence of the Infinite Light and the emanated levels:
an encompassing, general light that includes the whole
chain of descent and through which it comes into being.
KEHOT'S NOTE
2,009y
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .([5] 1) 7”2

129 oM NP

Rabbi Avin: “The fallen fruit of supernal wisdom is the

Torah.” The explanation on “My dove” to which the text

refers opens with this saying.
Bereshit Rabbah 17:5’7:1 127 n°wX"2
- X271 0291 NP1 ;3190 - RI21 NP ;AW - AN nha L.
Da%3 - [Pyn BW AR NP PRI T AP0 PAR 21 .naw

1IN - 79y Dw non nba ann

“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. Rav said: There are three slumbers:
the slumber of sleep, the slumber of prophecy, and the ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Your Teacher will no longer be hidden by a wing, and
your eyes shall see your Teacher.” The “wing” is the screen
and partition between Atzilus and the lower worlds.

Isaiah 30:20°3:°% 11°yw>
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And though the L-rd give you sparing bread and scant water,

Yet shall not thy Teacher hide Himself any more, But thine

eyes shall see thy Teacher;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note refers there for the Ein Sof enclothed within the
Chochmah of Adam Kadmon, and to further discourses
listed in a note there; it does not give their content.
KEHOT’'S NOTE
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Rabbi Yehudah bar Rabbi Ilai taught that these are the two
worlds the Holy One, blessed be He, created, one with the
hei and one with the yud: the World to Come with the yud,
because its righteous are few, and this world with the hei,
which is like an open portico from which whoever wishes
may go out.

Menachot 29b:7-8°11-"1:2 v”2 M
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Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’S NOTE
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According to the note, the Midrash passages listed here
are copied out there.
KEHOT'S NOTE
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On “And the kohen shall take holy water,” the Midrash ex-
pounds “There are sixty queens and eighty concubines ...
and maidens without number,” and of Israel, “One is she,
my dove, my perfect one.”

Bamidbar Rabbah 9:147:'t 7127 12722
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On the offering of the eleventh day, the Midrash expounds
“sixty queens,” and on “one spoon” it says that of them all
the Holy One, blessed be He, chose only Israel, as it is
said, “One is she, my dove.”

Bamidbar Rabbah 14:10™:77 127 92712
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In Korach the Midrash reads the sixty queens as sixty trac-
tates, the eighty concubines as the eighty houses of study
in Jerusalem, and the maidens without number as the out-
side mishnah.

Bamidbar Rabbah 18:218”2:11° 127 72712
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At the beginning of section 90 (Mikeitz) the Midrash ex-
pounds “One is she, my dove, my perfect one” of
Avraham, “one is she to her mother” of Yitzchak, and
“pure is she to the one who bore her” of Yaakov.

Bereshit Rabbah 90:1'%:’% 1737 w12
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“Pharaoh said to his servants: Can we find a man like this, in
whom there is the spirit of G-d?” (Genesis 41:38). “Pharaoh
said to his servants: Can we find [a man] like this...?” “One is
my faultless dove, the only one of her mother...” (Song of
Songs 6:9). “One is my faultless dove” - this is Abraham, as
it is stated: “Abraham was one, and he inherited the land”
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(Ezekiel 33:24). “The only one of her mother” - this is Isaac,
who was his mother’s only son. “Pure [bara] ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the beginning of section 94 (Vayigash) the same expo-
sition of “One is she, my dove” is given, ending with the
tribes.

Bereshit Rabbah 94:1°X:77% 1127 n°wX12
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“The news was heard in Pharaoh's house, saying: Joseph's
brothers have come; and it was good in the eyes of Pharaoh,
and the eyes of his servants” (Genesis 45:16). “The news was
heard in Pharaoh's house.” It is written: “One is my faultless
dove” (Song of Songs 6:9) - this is Abraham, as it is stated:
“Abraham was one” (Ezekiel 33:24). “One to her mother”
(Song of Songs 6:9) - this is Isaac, who was his mother’s only
son. “Pure [bara] to the one who bore her” (Song of Songs ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Shir HaShirim Rabbah reads the verse in several ways: as
the tractates, the sections of Toras Kohanim and the addi-
tions; as the companies of tzaddikim in Gan Eden; and as
those who went out of Egypt.
Shir HaShirim Rabbah 6:9:2-3’3-2:°0: 127 2°°wi1 "0
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Rabbi Yitzhak interpreted the verse regarding the portions
of the Torah. “There are sixty queens,” these are the sixty
tractates of halakhot. “And eighty concubines,” these are
the eighty portions in Torat Kohanim. “And young women
without number,” these are the Tosefta. “One is [my faultless
dove],” they dispute each other, but all of them expound it
from one source, from one halakha, from a verbal analogy,
from an a fortiori inference. Rabbi Yudan ben Rabbi Ilai in-
terpreted the verse regarding the Tree of Life and the
Garden of Eden. ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“On the eleventh day, the prince of the children of Asher,
Pagiel son of Ochran.” One of the twelve days on which the
princes of the tribes brought their offerings for the dedi-

likuteitorah.com/likkutei-torah/shir-hashirim/30/
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cation of the Mishkan; the Midrash Rabbah on this verse is
one of the places cited for “One is she, my dove.”
Numbers 7:7227y:t 712712
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On the eleventh day Pagiel the son of Ochran, prince of the

children of Asher:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers there for this passage of Etz Chaim, which
it cites as Sha’ar (Gate) 41, chapter 7; it does not give the
content.
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142 | Kehot’s note points to Numbers 18 for these words.

Numbers 181 72712
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“Yours, Havayah, is the greatness and the might and the
beauty ...”: the divine attributes of Atzilus are “Yours,”
wholly united with G-d.
I Chronicles 29:11x:1”3 X 0°°77 °727
YN D03 933 TN MSIT NNBNT ARAM NPT M A
:WXT? 937 Kipannm npmen 1 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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