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For Fragrance, Your Oils Are Good

Contemplation, the “wine” of the Torah, moves only a heart that
can be moved; but the Torah itself, the “o0il” drawn from G-d’s
supernal wisdom and higher still, reaches even a sealed heart, so

that “the maidens,” too, come to love G-d.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Contemplation, the “wine” of the Torah, moves only a heart that can be moved; but
the Torah itself, the “o0il” drawn from G-d’s supernal wisdom and higher still,

reaches even a sealed heart, so that “the maidens,” too, come to love G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah is called both wine and oil. Wine is contemplation of how G-d continually creates the world:
it reveals the hidden “secret” and produces love and awe, making the Jewish people a “bride” who re-
ceives G-d’s light. But some hearts stay sealed; these are the “maidens.” For them the remedy is oil,
the Torah itself. Like oil poured from an upturned vessel, the Torah has come down into physical let-
ters, stories and laws, yet its lowest elements have the highest root. Its letters are “horses” that carry a
person upward, though G-d wants the mind engaged, or at least a humble longing for Him. In the laws
of the Oral Torah the very essence of supernal Chochmabh is present (“oil poured forth”), while the let-
ters and narratives of Scripture, and the secrets of Kabbalah, give a “fragrance” from a level higher
still. The maamar maps this onto the three thirds of study, Scripture, Mishnah and Talmud, and con-
cludes that both levels are needed. Because the Torah’s source is so high, it can engrave itself even in

the animal soul and the physical heart.
OUTLINE

1 Wine: contemplation and the bride 7

Contemplation of G-d’s kingship reveals the hidden G-dliness and produces love and awe; the “maidens” are
those whose hearts stay sealed.

2 Oil poured forth: the letters of the Torah 12-3

The Torah, like an upturned vessel, descended into letters whose root is highest; the letters are “horses”
that lift a person when the mind is engaged.

3 Longing for G-d’s kindness 13-4
One unmoved by contemplation should humble himself and long for G-dliness; that longing draws down
G-d’s kindness, and even to one without the longing He draws down faith.

4 Supernal Chochmah in the laws 15-6

The very essence of G-d’s wisdom is clothed in the practical laws, the “beard” onto which the anointing oil
runs down; its root is so high it is also “fragrant oil.”
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5 Betrothal and marriage

17-8

Following the Midrash, fragrance is an external flow and poured oil an inner one; through accepting G-d’s

kingship, every Jew receives both in Torah study.

6 Why oil reaches the sealed heart

19

Oil stands above wine, as supernal Chochmah above Binah; the higher the level, the lower it reaches, even

into the physical heart.

7 Scripture, Mishnah and Talmud

110

Mishnah and Talmud, whose wisdom is grasped, are poured oil; Scripture and Kabbalah, known only as fra-

grance, come from a higher source; both are needed.

KEY CONCEPTS

Wine and oil 1nw 1>

Two images of the Torah: wine is contemplation (Binah),
which reveals what is hidden; oil is the Torah itself, rooted
in supernal Chochmah and above.

One whose heart is sealed 01Vx 129w *»

A person whom contemplation does not move to love and
awe; the “maidens” (alamos) of the verse.

0Oil poured forth p71n 1w

Oil poured from an upturned vessel: the highest essence
comes down into the lowest place, the laws and letters of
the Torah.
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Fragrance 1"

A glimmer that reaches one without being grasped, as in
reading Scripture or studying Kabbalah; it comes from an
even higher level, the “fragrant oil.”

Bride and bridegroom 7nm 117>

The Congregation of Israel (and the Oral Torah) receiving
from G-d (and the Written Torah); betrothal is an external
flow, marriage an inner one.

Letters as horses 0°010 18721 N1°NIR
The letters of Torah and prayer carry a person far beyond

his own level, though G-d wants the mind engaged as well.

Supernal Chochmah x>y 15m

G-d’s own wisdom, whose very essence is clothed in the
practical laws of the Torah.
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SECTION 1 - 11

Wine: contemplation and the bride
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“For fragrance, Your oils are good; Your Name is oil poured forth; therefore the maidens love You.”

The maamar opens with Song of Songs 1:3, which it will read as a description of two ways the Torah reaches a
person: as “fragrance” and as “oil poured forth.” The closing phrase, “therefore the maidens love You,” is
the goal: that even those not yet stirred should come to love G-d. The Kehot note says the maamar was said
on Shabbos Parshas Ki Seitzei 5563 (1803).
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([See] the Midrash Rabbah on the Song of Songs on this verse, and on the verse “Return, return, O
Shulamite”; and at the beginning of Lech Lecha; Vayikra [Rabbah], end of chapter 3; Naso, chapter
13, on the offering of Nachshon, regarding “mixed with 0il”; and at the beginning of Savo.) Now,
sometimes the Torah is called wine and sometimes oil: “for Your love is better than wine.”
The parenthesis lists places in the Midrash Rabbah on this verse and on oil: Avraham at the start of Lech
Lecha, Vayikra Rabbah, Nachshon’s offering “mixed with oil,” and the start of Ki Savo. The Midrash on the
Song of Songs likens the words of Torah to water, wine, oil, honey and milk, and the Alter Rebbe will show

that wine and oil are two different ways the Torah works on a person; the Kehot note adds that the Mitteler

Rebbe explains the difference between them at length in Imrei Binah.
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The matter [is this]. It is written (Zechariah 9:17), “and new wine makes the maidens speak out
(yenovev)”; and in the Gemara, first chapter of Bava Basra (folio 12): “one whose heart is sealed”
etc., “wine opens him”; “wine enters, the secret comes out”: the joy that was hidden is revealed,
etc.
Wine is a revealer: it opens a closed heart and brings out what was hidden, as new wine makes the maidens
“speak out” (Rashi on the verse: in song and joy). The Talmud plays on the fact that the Hebrew words for

“wine” (yayin) and “secret” (sod) both have the numerical value seventy, so when wine goes in the secret
comes out; here the hidden “secret” is an inner joy.
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And in the service of G-d, “for Your love is better than wine” means: “Your love” is love and awe
with fervor that comes from contemplation, which is the level of wine, Binah (understanding): to
contemplate how “Your kingship,” the revealed world, is the level of revelation, [bringing] some-
thing from nothing, giving life to the dimensions of space and time, “and Your dominion is in
every generation,” etc.

In divine service, “wine” stands for Binah, careful contemplation. One reflects on how G-d’s kingship, the

“revealed world,” constantly brings everything into being from nothing, including space and time them-
selves, and from this reflection comes fervent love and awe, “Your love.”
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And this is the level of the secret that is hidden within the worlds, to the point that the world seems
to be a thing existing in its own right. And [with] the awe and love born of this contemplation, the
secret mentioned above “comes out,” as though the level of G-dliness were seen, how “all before
Him is considered as truly nothing,” as is known, etc.

The “secret” is the G-dliness hidden inside creation, so well hidden that the world seems to exist on its own.

When contemplation produces love and awe, that secret “comes out”: a person feels, as if seeing it, that
everything is as nothing before G-d.
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(And this is the meaning of “Who revealed this secret to My children?”: “Who” (Mi) is Binah; and it
is the revelation of the concealed kindnesses (chasadim) in the Yesod of Imma, that is, the revela-

tion of love and awe, etc.)

In the Talmud, when Israel said “we will do” before “we will hear,” a heavenly voice asked, “Who revealed
this secret to My children?” The word “Who” (Mi) is a Kabbalistic name for Binah; the “concealed kindness-
es” in the Yesod of Imma are the love and awe latent in understanding, which contemplation brings into the
open. In Likkutei Torah, Sukkos, the Alter Rebbe compares love that fills the heart without showing outward
to water, which cools fire, and links it to these concealed kindnesses.
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And it is known that the Congregation of Israel is called “bride,” and this is when the secret comes

out into revelation, so that the light of G-dliness shines in the souls of Israel.

The Jewish people as a whole are called the “bride” of G-d. They become a bride in this full sense when the
hidden G-dliness is revealed and shines in their souls.
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And this is called “when she has received the male” (in the Zohar, Bo, 38b; and see the Zohar
HaRakia there, and Sefer Hadras Melech, folio 9a, section 21), for the Holy One, blessed be He, is
called “bridegroom.”
This is what the Zohar (Bo, 38b) calls “when she has received the male,” for the Holy One, blessed be He, is
the “bridegroom.” The Zohar there explains why the Torah writes na’ar for a maiden: until she has received

the male she is called na’ar, and afterward na’arah. The parenthesis adds the Zohar HaRakia, the Arizal’s

commentary on the Zohar, and Sefer Hadras Melech, Rabbi Shalom Buzaglo’s commentary on the Zohar.
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And a bride has nothing of her own, only what is given her from above: “for your Husband is your
Maker,” etc., and “the glory of Havayah has shone upon you”; “though I sit in darkness, Havayah is
a light for me.”
A bride, in this image, has nothing of her own; all her light is given from above. The verses say so three
times: her Husband is her Maker, the glory of Havayah has shone upon her, and even when she sits in dark-
ness Havayabh is her light.
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And she is called the level of na’arah (maiden) with a hei: the five Gevuros of the male, which he
gives her at the first union; these are “Your love” mentioned above, whose essence is from the hid-
den world, except that they come out by way of Nukva, etc.

The word na’arah (maiden), written with a final hei, hints at the “five Gevuros” the male gives her (hei is

five); these are the “love” of the verse, which originates in the hidden world above. They reach revelation
only through Nukva, the receiving feminine level.
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(And see Pri Etz Chaim, Gate of the Shema at Bedtime, chapter 11, the section beginning
“Likkutim,” and chapter 6; and Mikdash Melech at the beginning of Tzav.)

The parenthesis points to where Pri Etz Chaim, the Arizal’s teachings on prayer as recorded by Rabbi Chaim
Vital, and Mikdash Melech, Rabbi Shalom Buzaglo’s commentary on the Zohar, discuss this.
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And before she has received, when the light of G-dliness has not yet shone within her, she is called
na’ar, without the hei, [that is,] without the five Gevuros mentioned above. And this is one whose
heart is sealed, like a virgin, who has not been stirred to awe and love by the contemplation of the
revealed world mentioned above; and [these]| are called “maidens” (alamos).
Before the bride has received that light she is called na’ar, without the hei, as the Torah writes the word in
several places. In a person this is the one “whose heart is sealed,” unmoved by contemplation, and such
people are the “maidens” (alamos) of the verse. In Likkutei Torah, Tzav, the Alter Rebbe brings this Zohar

and refers to this maamar: “before she has received” means that G-dliness has not yet shone within the
heart, which is sealed like a maiden’s.
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(And see what is written on “The eyes of all,” that then she is called kol (all), lacking the hei of kalah
(bride), [which is] the five Gevuros of the male, etc.; and see what is written about this in the maa-
mar beginning “He will revive us after two days,” etc.; and see what is written on “I will betroth you
to Me,” etc., and on “And if a woman vows,” etc., and on “When you go out,” etc., “and afterward
you shall come to her,” etc., and on “It is good to take refuge.”)
This parenthesis sends the reader to several other maamarim that develop the same idea. In the one on “The
eyes of all” (Likkutei Torah, Matos), the Congregation of Israel is called kalah, with a hei, when the light is

absorbed into the inner heart, as a bride after the wedding canopy, and kol, without the hei, while it touches
only the outer heart, as one only betrothed.
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SECTION 2 - 112-3

Oil poured forth: the letters of the Torah
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And the counsel so that there be even the level of “the maidens love You” is the level of oil: “for fra-
grance, Your oils are good.” And the Torah is called “oil poured forth” (shemen turak), [oil] that is

poured from vessel to vessel,

The remedy for the sealed heart is the second image, oil, which stands for the Torah itself. The Torah is
called “oil poured forth” (shemen turak), oil poured from one vessel into another.
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so that what was below comes above, for it is turned over, etc.; then the fragrance rises from the
bottom of the first vessel, whereas while it was full of oil the fragrance was below, as mentioned
above, etc.

In pouring, the vessel is turned upside down, so what was below comes on top. While the vessel was full, its

fragrance stayed below with the oil; once it is turned over, the fragrance rises from the bottom of the first

vessel.
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And the point of the analogy is that the Torah came down, step by step, into physical matters, nar-
ratives of events and physical letters: “Havayah founded the earth with wisdom”; “Abba founded
the daughter”; so that what is below is turned upward and what is above downward, etc.

The Torah likewise came down from G-d’s wisdom into physical things, stories and written letters. The verse

“Havayah founded the earth with wisdom” and the Zohar’s “Abba (Chochmah) founded the daughter
(Malchus)” say that the highest level is lodged in the lowest, so the order is inverted.
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And this is “Your Name is oil poured forth”: the whole Torah is the Names of the Holy One, blessed

i

be He; then [comes] “for fragrance, Your oils,” etc. And the letters are called “horses,” for they

come through many stages of descent from the masculine world, the level of oil, etc.

The whole Torah is made of G-d’s Names, and so it is “Your Name is oil poured forth”; the Kehot note traces
the teaching to the Ramban’s introduction to his commentary on the Torah, and the Zohar (II, 87a) says the
whole Torah is one holy Name. The letters are called “horses” because, though they come down through
many stages, they carry a person back up; their source is the “masculine world,” the level of oil.
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(And it is called “oil poured forth,” which is turned over, etc., because the letters, although they are
below intellect and the emotive attributes (middos), and are called “stones” in Sefer Yetzirah, being
the level of the inanimate, yet the root of the letters and of the inanimate has its source above intel-
lect, only it is like an inverted seal, etc.

Letters seem to be the lowest part of thought and speech, below intellect and feeling; Sefer Yetzirah calls

them “stones,” like inanimate objects. Yet the source of the letters, as of the inanimate, is above intellect: as
with a seal, whose image comes out reversed in the impression, what is highest ends up lowest.
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And see what is written on “A psalm, a song for the dedication of the House,” concerning letters
and stones, etc., and on “And Yehudah approached him,” etc.

The parenthesis names two maamarim of Torah Ohr that discuss letters and stones. In the one on “And
Yehudah approached him,” the Alter Rebbe explains that the inanimate earth, lowest of all, is rooted highest,
for “the end of the deed is first in thought”; this is why the Holy Temple was built of stone and earth.
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And this is “for fragrance, Your oils,” which are drawn from the fragrant oil, which is the level and
rank of the anointing oil. And see what is written concerning “pure balsam” in the explanation on

“O that you were [as my brother],” etc.;

The “fragrance of Your oils” comes from the fragrant oil, which is compared to the anointing oil of the
Sanctuary, a level above ordinary oil. The parenthesis points to another place on the “pure balsam.”

likuteitorah.com/likkutei-torah/shir-hashirim/3/ 9
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and see what is written concerning the anointing oil) (later on), in Parshas Naso, on “This was the
dedication of the altar on the day it was anointed,” etc.; and in the Ramaz on Parshas Emor (89),
regarding “that supernal oil,” etc.
The parenthesis continues with the anointing oil: a maamar on the dedication of the altar “on the day it was
anointed,” and the Ramaz, Rabbi Moshe Zacuto’s commentary on the Zohar, which speaks of a “supernal

oil.” The Kehot note says that in the Tzemach Tzedek’s manuscript that maamar is placed in Beha’aloscha,
not Naso.
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And see Iggeres HaKodesh, the section beginning “And David made,” concerning the root of the

letters, whose source is the hidden intellect and the primordial [source] of intellect, etc.

Iggeres HaKodesh, the fourth part of Tanya (epistle 5, on “And David made a name”), explains that the let-
ters are rooted in the “hidden intellect” and in what precedes intellect, a level above revealed thought. This
supports the claim that the lowly letters come from very high.
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And see what is written at the end of Parshas Miketz, in the maamar beginning “The Chanukah
lamp is a mitzvah,” etc., that the letters of the Torah are rooted far, far above the level of the Torah
[itself], etc.

In Torah Ohr, in the maamar on the Chanukah lamp, the Alter Rebbe teaches that the letters of the Torah are
rooted even higher than the Torah’s content; King David, he says there, drew the letters of the Torah from

the Infinite Light itself. The written form is thus not a mere container for ideas.
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And see there, that of the Torah it is said “and the Torah is light,” while the letters are rooted in the

level of air (avir), which is the source of light (or), etc.; and air is ruach (breath).

The Torah is called “light” (or), but the letters are rooted in “air” (avir), which is or with an added yud, the
source of light. Air is breath, ruach, and this leads to the next paragraph’s link between ruach and rei’ach,
fragrance.

likuteitorah.com/likkutei-torah/shir-hashirim/3/ 10
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SECTION 3 - 13-4

Longing for G-d’s kindness
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And this is the meaning of “for fragrance, Your oils,” for fragrance (rei’ach) and spirit (ruach) are
one matter, as is explained elsewhere, and as our Sages said on “My pleasing fragrance” (rei’ach
nichochi): “a gratification of spirit (nachas ruach) before Me,” etc.
The Hebrew words for fragrance, rei’ach, and for spirit or breath, ruach, differ by a single letter, and the
maamar calls the two “one matter.” The Sages (Sifrei) read the Torah’s “pleasing fragrance” of an offering as

G-d’s “gratification of spirit,” so fragrance is a matter of spirit, and it connects to the “air” in which the let-
ters are rooted.
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Therefore the letters are called “horses,” for they lift very high upward, and all ascents from below
to above are by means of the letters, for “thought accomplishes nothing,” etc.

Because the letters are rooted so high, they can carry a person upward, which is why they are called
“horses.” Every ascent is made through letters actually spoken, since mere thought, without words, does not
accomplish anything.
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And see Mevo She’arim, Gate 3, Part 3, chapter 3, on “from His mouth [comes] knowledge,” etc.
And [as with] one who rides a horse: the horse will carry him to a distant place that he could not
have reached on foot, etc.

Mevo She’arim, Rabbi Chaim Vital’s work on the Arizal’s teachings, is cited on the verse “from His mouth

[comes] knowledge and understanding,” which links divine speech to knowledge. The analogy follows: a rid-
er reaches, on horseback, places he could never reach on foot.
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So too, by way of analogy, when he puts all his thought into the letters, they lift him and raise him
to a high place (as written on this later, at the end of the maamar beginning “To My mare,” etc.).
But it is written: “He does not desire the strength of the horse, nor take pleasure in the legs of a

”

man.

In the same way, a person who puts all his thought into the letters of the Torah or of prayer is lifted by them
far beyond his own level; the Alter Rebbe returns to this in the maamar “To My mare” later in this volume.
But the verse warns that G-d does not delight in the horse’s strength or in a man’s legs, as the next part

explains.
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Meaning: when he does not immerse his Chochmah, Binah and Daas in the letters, but only his
thought, this is like mere horse-riding, where only his legs cling to the horse, and the horse runs

while he does nothing, etc.

If a person only keeps his thought on the words without engaging his intellect (Chochmah, Binah and Daas),
he is like a rider who only sits on the horse: the horse runs, and the rider himself does nothing. The verse’s
“legs of a man” are read as the rider’s legs, which merely cling to the horse.
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Rather, “Havayah takes pleasure in those who fear Him, in those who hope for His kindness”:
meaning, that he immerse his Chochmah, Binah and Daas in contemplating the greatness of G-d,
together with the cleaving of his thought to the letters (and see what is written in Parshas

Beshalach, in the maamar beginning “To My mare,” and on “Then [Moshe] sang”).

What G-d wants, says the next verse, is “those who fear Him, those who hope for His kindness”: joining real
contemplation of G-d’s greatness, with one’s whole mind, to the attachment of thought to the letters. The
parenthesis points to two maamarim in Torah Ohr, Beshalach, on the horse imagery.
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And he should take to heart the well-counseled counsel when he sees that he is very far from being

stirred in his heart and from fervor [born]| of contemplation, etc.:

Then comes practical advice for someone who finds that contemplation leaves his heart unmoved.
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he should humble himself utterly, saying: “What am I, that I should have fervor, for my heart is
sealed, since I am utterly, utterly distant from the One G-d?” Only this is in his power: to plead for
his soul, to desire to cleave to G-d.

Such a person should humble himself completely and say that he cannot expect fervor, for his heart is

sealed and he is utterly far from G-d; this is the “maiden” of paragraph 1. The one thing in his power is to
plead and long to cling to G-d.
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And this is “those who hope for His kindness”: they wait and long with great longing for the revela-
tion of G-dliness, etc.

This longing is “those who hope for His kindness”: waiting with great desire for G-dliness to be revealed to

him.
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“And I do not want to be separated,” etc. This is the meaning of “His kindness” (chasdo): chas
dalet, [pity on the dalet,] the revelation of G-dliness. And this is “a diadem of beauty” (tzefiras
tif’arah): for those who await (metzapim) His beauty and the splendor of His majesty. And from this
he can draw G-d’s kindness upon himself, so that his heart will be stirred, etc.
The person’s plea continues: he does not want to be separated from G-d. The word chasdo (“His kindness”)
is read as chas dalet, pity on the dalet, the “poor” letter that stands for the receiver who has nothing of its
own; G-d’s kindness is revealing G-dliness to the one who lacks it. The Talmud reads Yeshayahu’s “diadem

of beauty” (tzefiras) as “those who await (metzapin) His beauty”: longing itself draws down G-d’s kindness,
until the heart is stirred.
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And so too regarding the study of the Oral Torah, the revelation of His blessed will in this physical
world: pure and impure, permitted and forbidden, etc.

The same applies to studying the Oral Torah, where G-d’s will is revealed in the details of this world, what is
pure and impure, permitted and forbidden. Through such study too, one who longs for G-d can draw His
kindness upon himself.
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And one who does not have even the level of “those who hope for His kindness” mentioned above:
of him it is written, “He remembered His kindness and His faithfulness to the house of Israel,” the
level of Nukva, etc.: His faithfulness is upon Israel. And to the house of Israel He draws down faith

aswell, etc.

For someone who lacks even the longing, the verse says G-d “remembered His kindness and His faithfulness
to the house of Israel.” The “house of Israel” is Nukva, the receiving level, and His faithfulness to her draws

down faith into her as well, even where the heart is not yet stirred.

SECTION 4 - 115-6

Supernal Chochmah in the laws
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To explain further the meaning of “oil poured forth”: it is according to what is written elsewhere

explaining the Zohar (Bereishis, 27b) on “the Mishnah is the wife of that youth,” etc.,

Here the maamar deepens the meaning of “oil poured forth.” It draws on a Zohar passage that calls the
Mishnah the “wife” of “that youth” (the angel Metatron), an image of Oral Torah as a receiving, feminine
level.

POX T 2993 PRY T [nxsey mnon] Y7 DAY 12 Twn1 w2 137185w nO9aIn 1700 2307w
0317991 MNP 1oy

that in the laws of the revealed Torah before us, the very essence of supernal Chochmabh is clothed

and drawn down, a revelation that does not exist even in the higher worlds,

The claim is striking: in the practical laws of the Torah, the very essence of G-d’s supernal wisdom is

present. Such a revelation does not exist even in the higher spiritual worlds.

likuteitorah.com/likkutei-torah/shir-hashirim/3/ 14
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for even in the Garden of Eden only the radiance of the Shechinah shines, and a mere glimmer of
supernal Chochmah, etc. And the reason for this is explained elsewhere (regarding Purim, in the
maamar beginning “For Avraham did not know us”) from the analogy of the lion, etc.: “the face of
a lion on the right,” etc.;

Even in the Garden of Eden the souls perceive only a radiance of the Shechinah and a glimmer of supernal

Chochmah. The reason is explained in a Purim maamar in Torah Ohr from the lion of Yechezkel’s vision,
whose face is on the right.
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and likewise the glimmer of supernal Chochmah must necessarily be clothed in the lowest place,
namely in the laws of impure and fit, etc.; see there.
That maamar explains that the lion, highest of the faces in the Chariot, is found below only among the im-
pure animals: because its level is so high it has no vessel except in the lowest place, while in a pure animal

the vessel would be nullified by the light. So supernal Chochmah is clothed specifically in the lowest place,
the laws of what is impure and what is fit.
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And it is also like the analogy mentioned in Iggeres HaKodesh near its end: “Moreover, speech,”
etc., is only a glimmer, etc., whereas in the drop [of seed] there is drawn also from the very being
and essence of the soul; see there.
Iggeres HaKodesh gives an analogy: speech carries only a glimmer of a person’s mind, but the seed of a
child carries the essence of the parent’s soul. So too the laws of the Torah carry G-d’s wisdom itself, not just a

reflection of it; the Kehot note identifies the place as the Kuntres Acharon of Tanya, in the essay beginning
“To understand what is written in Pri Etz Chaim.”
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And see further there, the section beginning “In the Raaya Mehemna, Parshas Naso.” And this is
the meaning of “oil poured forth”: the very essence of the oil itself is poured out and drawn down
below.
Iggeres HaKodesh, epistle 26, on the Raaya Mehemna of Parshas Naso, takes up the same theme: the laws of
forbidden and permitted, impure and pure, are clarified through supernal Chochmah, clothed in Malchus,

the Oral Torah. “Oil poured forth” means that the very essence of the oil, not just its scent, is poured out and
reaches below.
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And this is [how] what is above comes specifically below, as mentioned above. And as for “Your
Name is oil poured forth,” the meaning was explained above, namely as our Sages said, “the whole
Torah is the Names of the Holy One, blessed be He,” etc.

This is the principle already stated: what is highest comes specifically to the lowest place. “Your Name”

refers to the Torah, which the Sages describe as made entirely of G-d’s Names.
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And see what is written on this on “And these are the names of the children of Israel,” and in
Parshas Yisro, in the maamar beginning “Moshe would speak,” how all the performance of the
mitzvos is “to perfect the mystery of His Name,” etc.; see there.
Two maamarim in Torah Ohr develop this: in “And these are the names (shemos) of the children of Israel”
the souls of Israel draw the supernal Names down below, and in “Moshe would speak” all the mitzvos serve

“to perfect the mystery of His Name,” each mitzvah drawing down a Name. The Torah and mitzvos are thus
the channel of the Name.
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And in the Zohar, Parshas Tzav (34a), “Your Name” is explained as Malchus, into which the oil of

supernal Chochmabh is poured and drawn; see there.

The Zohar reads “Your Name” as Malchus, G-d’s kingship, into which the oil of supernal Chochmah is
poured; from this oil, it says, blessings flow through the priest. In the terms of this maamar, the highest wis-
dom flows into the lowest divine attribute.
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(And see the Zohar, Parshas Yisro, 87b, on “A good name is better than good oil,” and the Zohar,
volume 1, end of 96a.) And this is as written in the Zohar, Parshas Terumah (145b): “The inheri-
tance of the father, the daughter inherits,” etc.

The Zohar also links oil and “name” through the verse “A good name is better than good o0il”: the holy Name

issues from the oil to be blessed and to light the holy lamps. Its saying that “the daughter inherits the father”
means that Malchus (the daughter) receives directly from Chochmah (the father).
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And this is as is known concerning “with wisdom He founded the earth,” specifically, unlike “He
established the heavens with understanding”;
The verse says the earth, which stands for Malchus, was founded specifically “with wisdom” (Chochmah),

whereas the heavens were established “with understanding” (Binah). Chochmah reaches directly into the

lowest level.
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and as written on this in Parshas Bereishis, in the maamar beginning “To understand the reason,”
etc., and on “And [Havayah Elokim] formed the man [of] dust,” etc. Now the level of Malchus [is]
“the mouth: the Oral Torah we call her,” etc.
The references are to a maamar in Torah Ohr, Bereishis, on why man’s body, unlike other creatures’, was
formed first of inanimate dust: the earth was founded by Chochmah, which is clothed specifically in the

inanimate, while the heavens were established by Binah. The Tikkunei Zohar says Malchus is the “mouth”
and is called the Oral Torah, which is why the laws of the Oral Torah receive supernal Chochmah.

12 X7 980 *°1an TI’?S??:'? 11w 12 0°7810 13T ”?37 0°2°9Y 1°1¥2 °IR AW 7”72 '{?:P'? wrn
W’y 1] [anoaw 77n] ”AWN

And see what is written later, in the maamar beginning “I am black,” on “The words of the Scribes
(soferim) are dearer to Me,” etc., that they are above the level of “book” (sefer), which is the level of
the Written Torah, etc.; see there.
A later maamar in this volume explains why “the words of the Scribes” are “dearer” than the Written Torah.
The Scribes (soferim) are the early Sages, so called because they counted (safar) the letters of the Torah (Kid-

dushin 30a), and their “words” are the laws the Sages added; these stem from a level above “book” (sefer),
the Written Torah. The Oral Torah, though lower in appearance, is higher in root.
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And see Iggeres HaKodesh, the section beginning “He and His life-force,” on what is written there:

“only it is like an inverted seal, and their beginning is wedged in their end,” etc.

Iggeres HaKodesh explains the same point with the “inverted seal,” and with Sefer Yetzirah’s phrase that the
beginning is wedged in the end. The lowest level is bound to the highest.
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And this is “Your Name is oil poured forth”: into the laws of the Oral Torah there is drawn from the
level of the essence of the oil, which is exceedingly high and exalted; that is, as it is written, “Like

the good oil upon the head, running down upon the beard, the beard of Aharon,” etc.

This is the full meaning of “Your Name is oil poured forth”: the laws of the Oral Torah receive from the es-
sence of the oil, from a very high source. The Psalm describes this oil running down from the head of
Aharon onto his beard.
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And as written (later) in the maamar beginning “When you kindle the lamps,” that the level of the
beard of the High Priest is the level of hairs, which are the laws, etc., and upon this there is the lev-

el of oil from above, etc.; see there.

A maamar in Beha’aloscha explains that the hairs of the High Priest’s beard stand for the laws of the Torah,

which come down in countless details, and the good oil, supernal Chochmah, comes down upon them.
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And as for its saying “the beard” twice, “the beard, the beard [of Aharon],” one may say [it is] ac-
cording to what is written later, in the maamar beginning “I am black,” that the laws in the positive
commandments, which are from the level of Chesed, are drawn from the level of the supernal
beard,

The Psalm says “the beard” twice, and a maamar later in this parsha explains why. The laws of the positive
commandments come from Chesed, from the “supernal beard.”
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LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 3 TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

PRIZNP N0 0°WNI (rwyn k7] 172 MERIW MIPAM *“Kp1 M1 171 31203 N°11132% »N2 KT
X"y nbnn 275p7) RWI NTTRI 1Y 190 °5“mnw 0°onn

which is the level of whiteness, “white as snow” and “like pure wool”; and the laws in the negative
commandments are drawn from the level of “his locks are curled, black,” etc.; see the Idra of Naso

(beginning of 132a).

That supernal beard is described with images of whiteness, like snow and pure wool, from Daniel’s vision;
the laws of the prohibitions come from the “black locks” of the Song of Songs. The Idra Rabba (Zohar III,
132a) resolves the two verses: the white is in the supernal beard, the black in the lower one.
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And this is the meaning of “for fragrance, Your oils are good”: for the level of “like the good oil,”

etc., “running down upon the beard,” etc., has its root exceedingly high and exalted.

Now “for fragrance, Your oils are good” can be understood. The oil that runs down onto the beard, that is,
into the laws, has its root extremely high.
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Therefore it is called “fragrant oil,” and this is the meaning of “thirteen rivers of pure balsam oil”

(in the Gemara, Taanis 25a), which is a higher level than plain oil.

Because its root is so high, it is called “fragrant oil.” The Talmud’s “thirteen rivers of pure balsam oil,”
promised to Rabbi Elazar ben Pedas for the World to Come, refer to this level, which is higher than plain oil.
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And as written elsewhere, in Parshas Terumah, at the end of the maamar beginning “Now it is writ-

ten, ‘And your people are all righteous,’” etc. And see the Zohar, beginning of Emor (88b), and see
the Zohar, beginning of Terumah (127b).

In Torah Ohr, Terumah, the Alter Rebbe explains that plain oil is Chochmah, while balsam oil, with its fra-
grance, alludes to the flow from Chochmah within Keser, above vessels, and the thirteen rivers to the thir-
teen attributes of mercy. The Zohar at the beginning of Terumah also speaks of the rivers of pure balsam
from which the higher souls draw their delight.
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And see concerning “for fragrance, Your oils” in the Zohar, Parshas Acharei (end of 58b), and in
Parshas Beha’aloscha (150a), and in Parshas Tzav (end of 35a), and at the beginning of Parshas

Vayera (96a), and in the Ramaz there.

Further Zohar passages on “for fragrance, Your oils” are listed, with the Ramaz’s commentary. In Acharei
the Zohar speaks of the fine fragrance of the incense rising to join the anointing oil, and in Tzav of the myr-

tles whose fragrance sustains the soul.

SECTION 5 - 17-8

Betrothal and marriage
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One may further say, in explaining “for fragrance, Your oils,” etc., and “oil poured forth,” etc., fol-
lowing the plain sense of the explanation of the Midrash on the Song of Songs, which explains that

“oil poured forth” is a higher level than “for fragrance, Your oils,”

A second reading follows the plain sense of the Midrash on the Song of Songs. There “o0il poured forth” is a
higher level than “for fragrance, Your oils.”
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which is only a kind of mere fragrance from the oil; but “oil poured forth” is like a person who
pours from avessel into his friend’s vessel, who gives him the oil itself.

Fragrance is only the scent that reaches a person from the oil. Pouring oil into a friend’s vessel gives him the
oil itself.
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And this is according to what is written elsewhere (in the maamar beginning “Moshe commanded
us the Torah,” etc., in Parshas VeZos HaBerachah), that in the flow from the Written Torah, which
is the level of the bridegroom, to the Oral Torah, which is the level of the bride, there are two levels
and ranks.

A maamar on “Moshe commanded us the Torah” explains that the Written Torah is the “bridegroom” and
the Oral Torah the “bride.” The flow between them has two levels.
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The first is in the manner of “the fallen fruit of the supernal wisdom is Torah,” and it is called
erusin (betrothal), which is an external flow; and this is “for fragrance, Your oils.”
The first level is like the Midrash’s saying that the Torah is the “fallen fruit” of supernal wisdom: something
that falls away from the tree, not its core. This is betrothal (erusin), an external connection, and it corre-
sponds to “the fragrance of Your oils.” In halachah, erusin already binds the couple as husband and wife, yet

she does not yet enter his home or live with him; that full union comes only with nisu’in (marriage). So

erusin is a real bond that still remains outward, as against the inner union of marriage in the next stage.
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And as written in Likkutei Torah on Tehillim, on “He established a testimony in Yaakov,” etc. And
this is why it is only a kind of mere fragrance: a glimmer of the Yesod of Abba, and not its very be-
ing and essence.

The Likkutei Torah of the Arizal on Psalms (his teachings as recorded by Rabbi Chaim Vital) is cited for this,

as the Kehot note explains. At this level only a glimmer of the Yesod of Abba (the channel of Chochmah)
comes through, not its essence.
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However, the second level is that there be drawn from the level of the bridegroom to the bride,
from the level of the inner dimension of the Written Torah; and this is nisu’in (marriage) and the
union of bridegroom and bride; see there. And this is “Your Name is oil poured forth”: the essence
of the oil of supernal Chochmabh is drawn into the level of Malchus, the Oral Torah, etc.

The second level is marriage (nisu’in), the full union of bridegroom and bride, drawn from the inner dimen-

sion of the Written Torah. This is “Your Name is oil poured forth”: the essence of supernal Chochmah comes
into Malchus, the Oral Torah.
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Now from all this follows “therefore the maidens (alamos) love You”: that is, the level of Beriah,
Yetzirah and Asiyah, which receive from the level of Malchus, which is the source of Beriah,
Yetzirah and Asiyah.

Now the verse’s conclusion, “therefore the maidens love You,” is explained. The Zohar reads alamos (maid-

ens) as olamos (worlds): the worlds of Beriah, Yetzirah and Asiyah, which receive from Malchus, their source.
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As written in the Zohar, volume 3 (end of 58b), volume 2, 144b (and see further volume 1, 98a; vol-
ume 3, 59a, 71b).

These are the Zohar passages that read alamos as the worlds: “alamos, worlds, actual worlds,” and “do not
read alamos but olamos.” They are listed for further study.
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And likewise from the level of Malchus of Atzilus there is drawn a revelation below in each and

every one of Israel, through their accepting upon themselves the yoke of the kingship of Heaven.

In the same way, from Malchus of Atzilus a revelation reaches every Jew. It comes through accepting the
yoke of Heaven'’s kingship, which is receiving Malchus.
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And then, in the study of Torah, there is drawn into him as well from the level of “for fragrance,
Your oils,” etc., and “oil poured forth,” etc.; and this too is in the manner of the two levels men-
tioned above, betrothal and marriage;

Having accepted the yoke, a person who studies Torah receives both “fragrance” and “oil poured forth.”

These are the two levels, betrothal and marriage, described in paragraph 7.
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that is, that the light of G-d be absorbed and grasped in the mind and in the heart, [for] “the Torah
and the Holy One, blessed be He, are entirely one,” etc., and that the contemplation enter “within a

man, and a deep heart,” etc.

The aim is that G-d’s light be grasped in both mind and heart, since the Torah and G-d are one. The contem-
plation should enter a person’s inner depths, the “deep heart” of the Psalm.
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And as our Sages said, “the light within it brings him back to the good”; and as written at the end of
the maamar beginning “When you kindle,” on “like the good oil,” etc., that runs down “according
to his attributes,” etc., and “the oil of his right hand calls out,” etc.; see there.

The Sages said that the light within the Torah returns a person to the good; in Torah Ohr (Megillas Esther)
the Alter Rebbe notes that they said maor, the luminary itself, not mere light. The maamar on Beha’aloscha
explains that the oil comes down “according to his attributes,” reaching each person’s emotions, and the

verse “the oil of his right hand calls out” speaks of its effect.

SECTION 6 - 19

Why oil reaches the sealed heart
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And this is why it first says “for Your love is better than wine”: wine is contemplation of the re-
vealed world, and from this contemplation comes about the level of the bride, etc., as mentioned

above.

The maamar now ties the two verses together. The earlier verse, “Your love is better than wine,” describes
the way of contemplation, through which one becomes a “bride” who receives G-d’s light.
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But so that there be even the level of “the maidens love You,” that is, even one whose heart is sealed

and who has not been stirred by the contemplation mentioned above,

The later verse addresses a different person: the “maiden” whose heart is sealed and whom contemplation
has not moved. The question is how such a person can also come to love G-d.
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this is through occupation with Torah, which is the level of oil, as mentioned above, which is the
level of “that I (Anochi) command you,” etc.,

The answer is Torah study, the “o0il.” The Torah is the word of “I” (Anochi), G-d’s own self, in the phrase “that
I command you.”
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which no thought can grasp at all; and because it is from a very lofty level, therefore it can make an
engraving and a vessel even in one whose heart is sealed, etc.

That level is beyond all thought, as the Tikkunei Zohar says. Precisely because it is so high, it can engrave it-
self and form a “vessel” even in a heart that nothing else moves.
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And [this is] like what is explained in Parshas Bechukosai (the maamar beginning “It is explained
in Etz Chaim”), that through this an engraving is made from within in the animal soul, etc.; and

this is the meaning of “a well that princes dug,” etc.; see there.

“

A maamar in Bechukosai reads bechukosai as engravings (chakikah): the animal soul’s “vessel” must be en-

graved from outside, through contemplation, and from within, through mitzvos rooted very high, such as
the red heifer, tzitzis and tefillin. There the Alter Rebbe reads “a well that princes dug” in the same light.
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And [it is] like what is explained further elsewhere (in the maamar beginning “I will betroth you to

Me”) concerning “my heart and my flesh sing to the living G-d.”

A maamar on “I will betroth you to Me” makes a similar point with the verse “my heart and my flesh sing to
the living G-d.” The words that follow are taken almost word for word from that maamar (Likkutei Torah,
Bamidbar).
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For the heart and the flesh, because they are physical vessels, etc., do not yearn for “the courts of
Havayah,” which are the source and life of the soul, like the level of contemplation of the revealed
world, which is called wine, as mentioned above, but only when they sing to the living G-d Himself,

in His glory, etc.;

The heart and flesh are physical and do not, by themselves, yearn for “the courts of Havayah,” the source of

”

the soul’s life, the level that contemplation of the revealed world, “wine,” reaches. They are moved only

when they sing to the living G-d Himself.
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for the higher a level is, the more it can descend and spread further below, and through this it

comes and reaches the heart and flesh, etc.; see there at length.

The principle is that the higher a level is, the lower it can reach, so the very highest touches even the physi-
cal heart and flesh.
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And so it is here: because the level of “the fragrance of Your oils” and “oil poured forth” is a flow
from a level far higher than the rank of wine, and oil floats on top of wine, etc.

The same applies here: “fragrance” and “oil poured forth” come from a level far above wine. The physical
fact that oil floats on top of wine illustrates this.
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And in the Gemara, first chapter of Shabbos (5b), the Sages and Rabbi Yochanan ben Nuri disagree
whether they count as joined to one another;
The Talmud records a dispute whether oil floating on wine counts as “joined” to it: if one who has immersed
but awaits nightfall (a tevul yom) touches the oil, the Sages say only the oil is disqualified, while Rabbi

Yochanan ben Nuri says the two are joined. The Sages’ view, that the two are not joined, reflects that oil stays
apart from and above the wine.
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and this is because oil is very high, at the level of “the supernal Chochmah of all,” as written in the
Zohar, Parshas Tzav (34a), and therefore it is far, far above the level of wine, etc.

The reason is that oil corresponds to “the supernal Chochmah of all,” as the Zohar says, and so stands far
above wine, which corresponds to Binah. In Likkutei Torah, Beha’aloscha, the Alter Rebbe quotes the same

Zohar and concludes that oil therefore spreads lower, so that even physical existence is nullified.
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And therefore it can take effect even in one whose heart is sealed, that his heart be engraved
through words of Torah, so that there be also “the maidens love You,” etc.; and like “I will pass

through the land of Egypt: I and not an angel,” etc.

For this reason the Torah can affect even the sealed heart and engrave itself there, so that the “maidens” too
will love G-d. It is like the Exodus, where G-d Himself, “I and not an angel,” came down to the lowest place;

the Bechukosai maamar uses the same words for the mitzvos that engrave even the animal soul.

SECTION 7 - 110

Scripture, Mishnah and Talmud
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(2) One may further say, in explaining “for fragrance, Your oils,” etc., and “oil poured forth,” etc.,
following the Midrash mentioned above, that this is the matter of “A person should always divide

his study into three: a third in Scripture, a third in Mishnah and a third in Talmud.”

This opens a further reading of the verse. It links “fragrance” and “oil poured forth” to the Talmud’s instruc-
tion to divide one’s study into three parts: Scripture, Mishnah and Talmud.
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Now in studying the mitzvos, Mishnah and Talmud, one comprehends and grasps the very being of
His blessed wisdom, since it has been clothed in physical matters, which are truly His blessed will

and wisdom.

When one studies the laws of the mitzvos in the Mishnah and Talmud, one actually understands G-d’s wis-
dom, because that wisdom has been clothed in physical matters one can grasp. Those laws are G-d’s will and
wisdom themselves.
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And this is “oil poured forth,” etc. This is not so with the narratives of Tanach, where His blessed

wisdom, clothed in the words and combinations of letters, is not comprehended at all.

This grasp of the essence is “oil poured forth.” The narratives of the Bible are different: the divine wisdom

clothed in their words and letters cannot be understood at all.
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And as written in the Zohar, Beha’aloscha (152a), that the plain sense understood from the narra-
tives of the Torah is called “the garment of the Torah.”

The Zohar says that the plain story of the Torah is only its “garment”; the commandments are its “body” and

its inner secrets its “soul.”
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And the Ramaz explained there that, for example, [in] the section “And these [are the kings]...in the
land of Edom,” etc., certainly the event happened as it happened, and [the verse| does not depart
from its plain meaning, but G-d’s intent in it is not [the event] itself; rather, in it are hidden the se-
crets of the World of Tohu, etc.; see there.
The Ramaz (Rabbi Moshe Zacuto), commenting there, gives an example: the list of the kings of Edom in
Genesis records events that really happened, and the verse keeps its plain meaning. But G-d’s real intent is

not the history; hidden in it are the secrets of the World of Tohu, the “chaos” that preceded the ordered
worlds.
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And [see] the Zohar there (149b), which elaborates on this. And in the Pardes, Gate 27, chapter 1,

he elaborates in explaining the above Zohar statement, and writes as follows:

The Zohar elaborates on this at 149b. Rabbi Moshe Cordovero’s Pardes Rimonim (Gate 27, chapter 1) ex-
plains that Zohar passage at length and is quoted next.
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“But when a person comes to study the Torah, his intent must be that he is studying that matter as

being divine words, whose immense inwardness is hidden from him, etc.

The Pardes says that one who studies the Torah should intend that he is learning divine words, whose depths

are hidden from him.
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And even though he understands nothing of it but the plain sense of the narrative, and needless to

say he, but even one who does not understand at all, etc., he too has a good reward.” End of quote.

Even if he understands only the plain story, and even if he understands nothing at all, he has a good reward.
Reading the Torah’s words is itself of value.
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Therefore the letters of the Torah and the plain sense of the narrative are called “the fragrance of

Your oils”:

This is why the letters and plain stories of the Torah are called “the fragrance of Your oils.”
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for even though the inwardness of His blessed wisdom, hidden and clothed in that narrative and
those letters, is not understood or comprehended at all (unlike grasping the plain sense of the laws
and mitzvos as they come in the explanation of the Mishnah and Gemara, where even the plain,
understood sense is called “the bodies of the Torah” and not merely a garment; see there in the
Zohar and in the Pardes), nevertheless the letters and the plain sense of the narrative are them-

selves “the fragrance of Your oils,”

The wisdom hidden in the stories and letters is not understood at all, unlike the laws, whose plain sense the
Zohar calls the “bodies” of the Torah and not merely its garment. Even so, the letters and stories are them-
selves “the fragrance of Your oils.”
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for in them and through them the one who reads Scripture draws down a fragrance and glimmer

from the level of “the oil of holy anointing,”

Through reading them a person draws a scent and glimmer from the “oil of holy anointing”: the high source
reaches him, though not in understood form.
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just as, by way of analogy, one smells a good fragrance even though he does not taste it in his
mouth at all, and even though he is far from it, etc.

The analogy is smell: one can enjoy a fragrance without tasting it, and even from a distance. So too a reader
of Scripture receives something from the divine wisdom without grasping it.

Y”1 QN0 1MW nan ks a7 skllaly 1MW 12 RIAw NP2 11”?37 QPR qwnl A0 1°90 727X
D [x%oy nnon)

On the contrary, this fragrance is drawn from an exceedingly high place, which is the level of the

fragrant oil, which is above the level of plain oil, supernal Chochmabh, etc.

On the contrary, the fragrance comes from a higher place than plain oil, which is supernal Chochmah. It
comes from the “fragrant oil,” a level above it.
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And because it is higher in rank, it cannot come into revelation in a manner of closeness, in the
manner of taste, like “oil poured forth,” etc., but only in the manner of fragrance, etc. (as written in
the explanation on “These are the journeys of the children of Israel,” concerning “the Jordan at
Jericho”).

Because it is so high, it cannot be revealed close up, as “taste,” the way the laws are grasped in “oil poured
forth”; it reaches a person only as fragrance. The maamar on “These are the journeys” (Likkutei Torah,
Masei) reads Yericho (Jericho) as rei’ach, fragrance: a slight glimmer of a thing’s essence, as an apple’s
scent is not the apple itself.

RP 7292 719773 By AIRIIRD IRD 2100 RIATT 792 RITIT (20y vrnpT) TMPYN2 M2 mnow nn) @00
27y 13 #7ONRP K29 RN 2Y ARMRD ROX DX

And this is what is said in the Zohar, Beha’aloscha (149b): “That word of that narrative does not

come to show about itself alone, but comes to show about that general principle,” etc.; see there.

The Zohar says that each word of a Torah story comes not only to tell its own event but to point to a larger
principle, as in the rule of the thirteen principles: what goes out of the general rule comes to teach about the
whole. The narrative is a sign of something higher than itself.
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Nevertheless there is also an additional, immense advantage in the level of “oil poured forth,”
which is the drawing down of the essence of supernal Chochmah, and not merely fragrance and a

glimmer, etc.;

Still, “oil poured forth,” the laws, has its own great advantage: it brings down the essence of supernal
Chochmah, not just a scent of it.
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and both alike are good.

Each level has its advantage, and in Koheles’s words, “both alike are good.”
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Now the study of the Zohar and of the Arizal is included in “a third in Scripture.” And the reason for
this is written elsewhere, in explaining the Zohar on Bereishis (27b) mentioned above.

Now a question: under which third does studying the Zohar and the Arizal’s writings fall? The Alter Rebbe
says it belongs to “a third in Scripture,” as explained in his treatment of the Zohar passage cited in para-
graph 5.
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In brief: the Midrash of the Zohar, and likewise Midrash Rabbah and the other Midrashim, are
commentary on Scripture; and Rashi explained in the first chapter of Berachos (11b) that Midrash

is close to Scripture, etc.; see there.

In brief, the Zohar, like Midrash Rabbah and other Midrashim, is a commentary on Scripture. Rashi notes
that Midrash is close to Scripture. He says this where the Talmud discusses which kinds of study need the
blessing over the Torah: Midrash, such as the Mechilta, Sifra and Sifri, expounds the verses and so is
grouped with Scripture. The maamar extends this to the Zohar and the other Midrashim, which are likewise

commentary on the verses.
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And although in Hilchos Talmud Torah it is explained that the Midrash of the Torah, that is, Sifra
and Sifrei and the like, is included in “a third in Mishnah,” that is at any rate because they are the

explanation of the laws and bodies of the Torah, just like the Mishnah itself.

The Alter Rebbe’s own Laws of Torah Study count halachic Midrash, like the Sifra and Sifrei, under
“Mishnah.” That is because they explain the laws, like the Mishnah itself.
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But in studying the secrets of the Zohar there is no comprehension even for the greatest of sages,
only knowledge of the existence of the chain of descending worlds, and no comprehension of the

essence at all; and this is like the study of Scripture,

The secrets of the Zohar are different: even the greatest sages can know only that the levels of the chain of

worlds exist, not what they are in essence. This is similar to reading Scripture.
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where one reads the Names of the Holy One, blessed be He, even though he does not comprehend
at all the essence hidden in them, as mentioned above; and similar to this is the study of the Zohar
and Etz Chaim.

A reader of Scripture reads the Names of G-d without grasping the essence hidden in them. The study of the
Zohar and Etz Chaim is similar.
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Therefore it is included in “a third in Scripture.” (And this resolves what the Ran writes at the end
of the first chapter of Avodah Zarah: “since Mishnah is weightier than Scripture,” etc., “why is a
third of the day needed for Scripture?”)
So Kabbalah is counted under “Scripture.” This also answers the question of the Ran (Rabbeinu Nissim of
Gerona, a fourteenth-century Talmud commentator): if Mishnah is weightier, why give a full third of the day

to Scripture? Since “Scripture” includes the study of the Zohar and the Arizal’s teachings, a full third is fit-
ting for it.
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Therefore this too is called “for fragrance, Your oils,” for knowledge of the existence is like mere
fragrance compared to comprehension of the essence of His blessed wisdom that is in Mishnah

and Talmud.

Knowing that the higher levels exist, without grasping their essence, is like a mere fragrance. That is why

this study, too, is called “for fragrance, Your oils.”
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And [this is] along the lines of what is explained in Iggeres HaKodesh near its end, that in studying
the order of the chain of descent, even if one has comprehended the existence, it is not in itself su-
perior to the study of the mitzvos, in which one comprehends and grasps the essence, etc., but
rather in that knowledge of the existence is also a great and exalted mitzvah,

The Kuntres Acharon of Tanya (which the text calls “Iggeres HaKodesh near its end”) makes a similar point:

knowing the order of the worlds is not in itself better than studying the laws, where one grasps the essence.

Its value is that such knowledge is itself a great mitzvah.
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and indeed surpasses them all, as it is written, “And you shall know this day” and “Know the G-d of
your father,” etc., and it brings to a whole heart.

That knowledge even surpasses all the other mitzvos, as in “And you shall know this day” and “Know the
G-d of your father,” and it leads to serving G-d “with a whole heart.”
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Moreover, the fragrance and the knowledge of the existence are also a glimmer from the level of
the inner dimension of the Torah, etc. (And see the Zohar, Parshas Acharei, 73a: “three levels,”
etc., “and each level upon level, hidden and revealed,” etc.; see there; and see what is written on
this on “For the thing is near to you.”)
Moreover, even this knowledge of existence is a glimmer of the Torah’s inner dimension. The Zohar speaks
of three levels bound together, the Holy One, the Torah and Israel, each both hidden and revealed; the maa-

mar on “For the thing is near to you” (Likkutei Torah, Nitzavim) explains that the revealed aspect fills the

worlds and can be grasped, while the hidden one surrounds them.

TR MDY 10 BYY wnl MM 10 pTIn pawt 10 Ctanw nb mnan 2 PR 1o,

144 145 146
5719

Therefore there must be both levels, “for fragrance, Your oils,” etc., and “oil poured forth,” etc.;

and from this follows “therefore the maidens love You,” as mentioned above.

Therefore both levels are needed, fragrance and poured oil, Scripture and Kabbalah as well as Mishnah and
Talmud. From both together comes “therefore the maidens love You”: even sealed hearts come to love G-d.
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IN ONE'S AVODAH

A person who contemplates G-d’s greatness and feels nothing should not despair: he should humble him-

self, admit how far he is, and long to cling to G-d, and above all keep studying Torah, both the laws he can

grasp and the Scripture and inner teachings he cannot, because the Torah’s source is high enough to en-

grave itself even in a sealed heart.

QUESTIONS FOR DISCUSSION

1.

Why can contemplation (“wine”) move some people but not others, and why can Torah (“o0il”) reach even
a sealed heart?

. How does the image of oil poured from an upturned vessel explain the high root of the Torah’s letters and

laws?

. What is the difference between riding the “horse” of the letters and engaging one’s Chochmah, Binah and

Daas in them?

In paragraph 6 fragrance comes from a higher source than poured oil, while in paragraph 7 it is a lower,
external flow. How does paragraph 10 reconcile the two readings?

. Why does the Alter Rebbe place the study of the Zohar and Etz Chaim under “a third in Scripture,” and

what value does he give to knowing only the existence of the higher levels?
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FOR CHILDREN - AGES 9-13

For the children at the table

Wine and oil: two ways the Torah reaches the heart

THE BIG IDEA

Even when thinking about G-d does not move our heart, the Torah itself, like poured oil,
can reach it and teach it to love G-d.

The verse in Shir HaShirim says, “For fragrance, your oils are good; your name is oil poured forth;
therefore the maidens love You.” The maamar explains that the Torah is called both wine and oil.
Wine stands for contemplation: thinking deeply about how G-d creates the whole world anew at
every moment. Just as wine brings out what was hidden, this thinking brings out a person’s hidden
love and awe of G-d. But sometimes a heart stays closed, and thinking about G-d does not move it.
The verse calls such hearts “maidens.” For them there is oil: the Torah itself. Oil poured from one
vessel into another turns upside down, so what was at the bottom comes to the top. So too the Torah
came down step by step into stories, laws and letters, yet these lowest parts have the highest root.
When we learn the laws of the Torah, we hold G-d’s own wisdom. When we read the verses, even
without understanding them, we receive a “fragrance” from a level higher still. That is why learn-

ing Torah can open even a closed heart.
THE MASHAL

When oil is poured from one vessel into another, the vessel is turned over, so what was at the bot-
tom comes out on top, and the fragrance rises from the bottom of the first vessel. So the Torah
came down into simple stories, laws and letters, yet those very letters come from the highest place
of all.

QUESTIONS FOR THE SHABBOS TABLE

1. Why does the maamar say that the Torah can reach a heart that thinking about G-d could not

move?

2. What is the difference between wine, which brings out what is hidden, and oil, which is poured

from vessel to vessel?

3. If one day your davening feels dry, what Torah could you learn that day, even something you do

not fully understand?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

Kehot’s note points to Song of Songs 1:2-3 for these words.
Song of Songs 1:2-3"3-"2°K D*°Ww W
Y 00210 I 0077 A T 002107 0D NipIn IRy

TN20R NINTY 1972y Y PR

Let him kiss me with the kisses of his mouth— For thy love is
better than wine. Thine ointments have a goodly fragrance;
Thy name is as ointment poured forth; Therefore do the
maidens love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR PN A 0921 P R

Rabbi Berechyah opens Lech Lecha with “For fragrance,
Your oils are good; Your Name is oil poured forth”:
Avraham was like a sealed flask of balsam set in a corner,
whose fragrance did not spread until it was moved; so G-d
told him to go.

Bereshit Rabbah 39:2'2:0"% 121 n"wx12
Praw 1197 :(3 LR PW) nnD 1972 van ’07aR oK 1 Ry
717 11°3R 077K 7O AR 19372 927 IR YRR PN (aw oo
7°7 KDY 07112 NR3Y 9PND TR NEpIn 1IN°097RIaR Pw nvmveh
77AP0 MR 0 AT M e nbvbuon antiw 11D AT N
:071y2 27ann Taw Dipnd DIpnn THRy Puoy 11°aR 01aRb
“The L-rd said to Abram” - Rabbi Berekhya began: “By the
fragrance of your good oils, your name is like poured oil”
(Song of Songs 1:3). Rabbi Berekhya said: To what was
Abraham our patriarch comparable? To a flask of balsam oil
surrounded with a fastened cover, that was placed in a cor-
ner and its fragrance did not diffuse. When it was moved, its
fragrance diffused. So, the Holy One blessed be He said to
Abraham our patriarch: ‘Move yourself from one place to
another place, and your name will ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

AW PN A 29I P n

On the meal offerings mixed with oil: “oil” is Torah and
good deeds, and “Your Name is oil poured forth” is the
Torah poured out for Israel “like oil poured from vessel to
vessel,” for which “the maidens love You.”

Vayikra Rabbah 3:7°11 127 R9p™

AW PN 1AW B33 AR NP

The Midrash on Ki Savo compares the words of Torah to
oil, citing “Your Name is oil poured forth”: oil is bitter at

likuteitorah.com/likkutei-torah/shir-hashirim/3/

first and sweet at the end, and it gives life and light, and so
do the words of Torah.

Devarim Rabbah 7:3°3:t 7127 0°727

TN MIADY 19 DY AW PN A 29210 AR mnR

The Shulamite praises her beloved: the fragrance of his
oils is good, his very name is like oil poured out, and so
the maidens love him. Read of G-d, “Your Name” is the
Torah, and the maamar reads the three phrases as fra-
grance, oil poured forth, and the maidens who come to
love. (context: Steinsaltz Tanakh)
Song of Songs 1:3°3:°k 0°1°wi 1w
ST MNP 1277 T PR 1Y 07210 I 077
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The companions call to the Shulamite, “Return, return...
that we may gaze upon you.” The parenthesis points to the
Midrash on this verse as well. (context: Steinsaltz Tanakh)

Song of Songs 7: 1’1 0°1°wi 1w

e ieloly
Return, return, O Shulammite; Return, return, that we may
look upon thee. What will ye see in the Shulammite? As it

were a dance of two companies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mYa m1ea
On Nachshon'’s offering of fine flour “mixed with o0il”: this

is the Torah, which must be mixed with good deeds.

Bamidbar Rabbah 13:1610:3" 137 72712

1MW DORYET 190 17IN0 RP1 2vRyD

The Midrash on “for Your love is better than wine” likens
the words of Torah to water, wine, oil, honey and milk; the
maamar builds on the difference between wine and oil.

Shir HaShirim Rabbah 1:9°v:°k 7127 0°9°wi o0
M1 TN KIM (37,30 2K) ©°B2 *31 YT ,YID °2372 NoYY?
1 MY "R 12T 2Y WY XY 0y K2 2D T 17 uper
TRRY 0 2127 PY WP KoY 0782 0T RPY °27 12 MK .07y
(R, VW) 2°02 19% L1772 YD nnR2 Panw vp? ,0Rivy 1M
1°2 WIDRY RO 11070 27 N K21 07 XD DY ¢ 1 NY RN
33100 179y 0TRIY DY RIT 93 :(0°,23 R 0°9%n) 007 ApMn
... KOm1,m2yn’ DRniy w2 201, iRnm
“To a mare in Pharaoh's chariots I have likened you, my
love” (Song of Songs 1:9). “To a mare in Pharaoh's chariots,”
Rabbi Papis expounded: “He is of one mind, and who can re-

spond to Him?” (Job 23:13). He alone judges all creatures,
and one may not challenge the words of the One who spoke
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and the world came into being. Rabbi Akiva said to him:
‘Enough, Papis, one may not challenge the words of the One
who spoke and the world came into being, because every-
thing is true and ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
9% PTT 2%V D
The Shulamite’s opening words to her beloved: “for your
love is better than wine.” The Alter Rebbe reads “Your
love” as the love and awe born of contemplation, the level
of wine.
Song of Songs 1:2°2:°X 0°°wi1 W
1770 P77 0023070 77D NIPWIN PRy
Let him kiss me with the Kkisses of his mouth— For thy love is
better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The prophet describes the plenty of the day G-d saves His
people: grain for the young men, new wine for the maid-
ens. Yenovev may be read “makes flourish,” but Rashi
reads it as making the maidens utter song and joy, and the
Talmud (Bava Basra 12b) brings the verse to show that
wine opens even a heart sealed like a maiden’s; that is how
the Alter Rebbe uses it. (context: Steinsaltz Tanakh)
Zechariah 9:17v:’v 1"t
:N12032 22327 WM 077302 137 D27 1907 0D
For how great is their goodness, and how great is their beau-
ty! Corn shall make the young men flourish, And new wine
the maids.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

710 KX° 1°° 0122

“Wine enters, the secret comes out”: Rabbi Chiya notes
that yayin (wine) and sod (secret) have the same numerical
value, seventy. Here the hidden secret is the G-dliness
within creation.
Sanhedrin 38a:3-4’7-"3:X 1”2 1777110
727 X711 927 12 R 201°Y2 07 1P7un DAX O°%ip 13 1077 0N
oYW 1% 7707 L NPNIR DOy IR0 T LPrYR YT kS
72 77N K39 T2 12K NTOM 30 T2 IO K - 12 0127 .NiPAIN
MY Y M TOWN” ST KD LI 72 M YT XTOM 21 M
2¥ M TPYNY - N PUIRT DWW PAPRRR NPT 0D by M1
X7 0¥ KT I3 IR DY RIS LPK PANRY IR 1910
... 12227 123 733 R TE NP3 OUTRRY

William Davidson, Vocalized Aramaic (CC-BY-NC)

9171 17 253 Inbwnm
David’s psalm of praise: “Your kingship is a kingship over
all worlds, and Your dominion is in every generation”: the
subject of the contemplation that produces love and awe.
Psalms 145:133:7”np 0°2°1n
71 7977222 ANPYRR 0ONPYD MoPn AMman
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

22w KPS 1o NPT

The Zohar’s statement that all before G-d is considered as
nothing; this is what the “secret” reveals.
Zohar, Introduction 20:188-22:199-n”2p:’> nnIpPn AN 100
v78P:2”d
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).
The Zohar; London, Soncino Press, 1933 (Public Domain)

117 2139 1903 on

When Israel said “we will do” before “we will hear,” a
heavenly voice asked who revealed this secret to them; the
maamar reads “Who” (Mi) as Binah.

Shabbat 88a:8'M:x n"a naw
N3 TN "YRYD Yy X1 mPTpNY Iywa YRR 230 K
212 PYRNYR NWT "RPRY A1 1 °337 193 w72 AR PR
— »§727 Hip2 ynwY 1127 Sy 09 "33 PIRYR 7 1072” :20N0T
DT ORR DRPIM 2312 RR °2) W IYRYET 9T Y Ke2
mn 7 i MmN’ PRI own1 M7 — N 1y°7 *8y2 mend”
ZyRYY? PRy MUTRR PRI AX 1YY 0TiP 1019 1t men
William Davidson, Vocalized Aramaic (CC-BY-NC)

A9t oy o A
Yeshayahu to Zion: “Arise, shine, for your light has come,
and the glory of Havayah has shone upon you.” The light
that shines on the bride is given from above.
Isaiah 60:1°X:’0 17°yw”
M1 772Y °7 79297 779K K2 22 IR mp
Arise, shine, for thy light is come, And the glory of the L-RD
is risen upon thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5 1N °1 W2 AW °0

Israel answers her enemy: “Do not rejoice over me, my
enemy; though I fell, I rose; though I sit in darkness,
Havayah is a light for me.” The bride has no light of her
own. (context: Steinsaltz Tanakh)

Micah 7:8°1:1 121

2 IR TWN2 2K “ANR "APDI °3 77 "NIN Nnwn-ox
Rejoice not against me, O mine enemy; Though I am fallen,
I shall arise; Though I sit in darkness, the L-RD is a light

unto me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rav Huna son of Rav Yehoshua: one used to wine, even if
his heart is sealed like a maiden’s, wine opens it, as it says,
“new wine makes the maidens speak out.” The phrase
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“one whose heart is sealed” becomes the maamar’s name
for the unmoved person.

Bava Batra 12b:8'm:2 2> X702 822

TPAN2D DY 927 19°DX 1772 PUX (YWY 277 7072 RN 20 N
.”m'?Jj;J 223 WP NY” mRAY inpen 177 -

William Davidson, Vocalized Aramaic (CC-BY-NC)

The Zohar in Parshas Bo explains why the Torah writes
na’ar for a maiden: as long as she has not received the
male she is called na’ar, and once she has received the
male, na’arah. The maamar applies it to the Congregation
of Israel as bride.

Zohar, Bo 5:129-6:141X7"1p:1-175p:’11 K2, 100

Nothing so miraculous was witnessed since the creation of
the world. Come and see,’ he said, ‘it is written: “It is a night
(leyl) of observations unto the L-rd for bringing them out
from the land of Egypt; this is that night (ha-layla) of the
L-rd, observations to all the children of Israel” (Ex. 12, 42).
Now, why “observations” in plural, and “night” first in the
masculine gender (layiil), and then in the feminine (layla)?
To indicate the union which took place on that night be-
tween the Masculine and Feminine ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Song of Songs 6 for these words.
Song of Songs 6" 0°°wi1 W

Yeshayahu comforts Zion as a wife long parted from her

husband: “For your Husband is your Maker, Havayah of

Hosts is His Name.” The bride’s light comes entirely from
Him. (context: Steinsaltz Tanakh)

Isaiah 54:5°7:77117°yW°

PINTT2D PR DX wATR T2RN 0 NINIY N Ty T2¥3 7
R

For thy Maker is thy husband, The L-RD of hosts is His

name; And the Holy One of Israel is thy Redeemer, The G-d

of the whole earth shall He be called.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Kehot’s note points to Leviticus 3 for these words.

Leviticus 3’ X9p"

PARAGRAPH 2

22

23

e
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
7% 7T MITAT T1°Y 0w LMK MITAT OY KDY wUnw 7700 IR2
JWRAT PN

“0il poured forth,” read here as oil poured from vessel to
vessel, so that the vessel is turned over.
Song of Songs 1:3°2:°R 0°1°wn 1w
SINN NRY 19778 TR PN Y DI IR 071
Thine ointments have a goodly fragrance; Thy name is as
ointment poured forth; Therefore do the maidens love thee.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TN T0° Nnon2°n

Shlomo: “Havayah founded the earth with wisdom, estab-
lished the heavens with understanding.” The maamar
reads it as Chochmah lodged in the “earth,” the lowest lev-
el, Malchus.
Proverbs 3:19v™:3 “own
H112N3 000 131 PIRTI0) MRana N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

07,3 05wn

NN92 70° NaN
Kehot’s note points to Zohar III, 256b for these words.

Zohar 111, 256b2 117 »m
KEHOT'S NOTE
[ —.(2,mp) 273 .2 em

NN92 70° N2

In the Raaya Mehemna of Pinchas: “With wisdom He
founded the earth: with Abba He founded the daughter,”
Chochmah founding Malchus. (Kehot: Zohar 111, 256b)

Zohar, Pinchas 121:831-123:842-x”>nn:X"2p 0nin ,7ma 790
2”Ann:3rop

7P B MmN an 11N v

There the Alter Rebbe explains that the Written Torah is
called mikra, from “calling,” as one calls a friend by
name, because the whole Torah is the Names of the Holy
One, blessed be He; the Oral Torah is the receiving level,
“guarded” in the heart.

Zohar I1, 87ax 19 27m
KEHOT'S NOTE
,1¥) onIba 57y X ,19 2711 IR U708 bR N1 .neny 1NnTPa2 1AM

o] .2

5”02 Q°1aN PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
270,70

9”02 Q%N PN

Sefer Yetzirah calls the letters “stones” and the words
made of them “houses”; the maamar uses it to show that
letters are like the inanimate.

Sefer Yetzirah 4:1227°:*7 17°%° 700

MN2 whw .0°nNa "aw MN3 0°1aK PNY 1973 TR0 MYIEd yaw
RPN MN2 wan .0°n2 0wy AYIR MN2 YIIR .0°N2 o
NWNRN NN Yaw .0°N2 0w MRR Yaw NN ww .0°N32 0w
©13° 197 PRY A1 (WM RY K 1RO .0°N3 0°YIRY) 0°E0K
AN 0PIYa 0% AYaw I PRI LINwD 19107 R PRI 9210
7P VAW 7AW 0o 1 7 PRI LOYTRA PR ORNAW 7337 2310 1A
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Sefer Yetzirah, Warsaw 1884 (Public Domain)

92°n1R0 anna

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
[3] @ *a7 (D7) MIZAY [R°] W X .53 P71 pmand oTien b
L) 2R Y1 . WMIYY NAR AP 0IMA97 297Y [A0 °w]2 A .(17DD) Dywn
.[3] .(% ,X%p — 3 0) PRy (T

9210120 anna

G-d, answering Iyov from the storm, describes the earth at
dawn: “it is turned like clay under a seal.” It is the image
behind the “inverted seal,” in which what is highest ends
up lowest; the Kehot note says the phrase is the Pardes’s,
in three places. (context: Steinsaltz Tanakh)

Job 38:1477>:1”% 21K
;727 912 12820 BNin RN 90N
It is changed as clay under the seal; And they stand as a

garment.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

(mp?) — oy M
In this manuscript, in the Tzemach Tzedek’s handwriting,
the words from “and see what is written on” to “(later on)”
are not in parentheses, as also in the Zhitomir 1860 print-
ing of Likkutei Torah.
KEHOT'S NOTE
01T N7PRA 1751 .00 VPa ¥U¥N PPUNOIA2 .2 ,MDIN 1101 T3
RN 172 AT MRA TRYIY TINDT T PPITAN YYINY 9PN RRDN
— (X% °y wrnw n”mRa 097Iw) 97 177 Py 0w X L,3D 753 7122 .10D
5oy RTY .0°3%1 °D :DIW7 OV NPMIRDY — 13PN NIw noDa nNi
.OW 101721 2,2 IR

Nw1°’D
The manuscript reads “Parshas Beha’aloscha” instead of
“Parshas Naso” for the maamar on the dedication of the
altar.
KEHOT'S NOTE
IMPYa e (1101) PN

The total of the princes’ gifts: “This was the dedication of
the altar on the day it was anointed”; the verse of the maa-
mar on the anointing oil cited here.
Numbers 7:84779:"1 12712
02 NIYR X7 X3 N§R iNR MUR OP3 MAMA N2 NN
WY O°NY 27T NI WY 03T N0ITRR MY D NY
This was the dedication-offering of the altar, in the day when
it was anointed, at the hands of the princes of Israel: twelve
silver dishes, twelve silver basins, twelve golden pans;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That Chanukah maamar explains that air (avir) is the let-
ters of light (or) with a yud added, and is the source of
light, for the hidden yud is the light’s concealment from
which it comes forth; it also says that King David drew the
letters of the Torah from the Infinite Light itself.
KEHOT'S NOTE
L3,2n R™MN

Rihfrmihl
Shlomo: “For a mitzvah is a lamp and the Torah is light”;
the letters are rooted in avir (air), the source of light (or).
Proverbs 6:23373:1 "own
02 NINJIN 0% T IR M MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
REIRE )

1AW Q°YDI 1°° 1700 °Pa DonYyR

Kehot’s note points to where this is explained further:
Imrei Binah.
KEHOT'S NOTE
113°2 7K1 R2ANI 1AYY 170 12 WARAN LPTIT 0010 0D 27V K wnw
S9oRY 11 9D WP Y

1990 PTT ROV "D
The words here quote Song of Songs 1:2; the passage is
shown below.
Song of Songs 1:2°2:°X 0°°wi W
770 P77 02210703 3R MPPWan "1pY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2, R WIw

20w KD P X917
Kehot’s note points to Zohar I, 11b for these words.

Zohar I, 11b2 ,x° &”m
KEHOT'S NOTE

.2 ,RO R

117 2225 R0 n

The words here quote Shabbat 88a:8; the passage is shown
below.

Shabbat 88a:81:xX 1”a naw

N2 0% "yRYr? PRy PRI MOTRNY YYR YRR 27 MWK

212 PYRAYR NPT IKPRY AT 11 327 123 7R (177 1K) 2P

— "727 22 yawh 1127 *wY md *723 1IRPD 1 1912” :2ndT

N7 ORM RPIT 202 KB 020 W UYRYRT VI Y RE12

mn 72 i ,man’ SR own1 MY — »ix 1y *%ya mend”
SYRUY? Py MR 2X AR 1Y 0TIP 18 men
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,M12 naw

090151 BYTON MDA
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] ey (3 ,0Y) 37D PRI 0N QnaRw) 17Ty

27y m797 N2 R
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RO ORI 7,0 18D 2OYR R

TR TPPYIa 0
The words here quote Isaiah 54:5; the passage is shown
below.
Isaiah 54:5°7:77177°yw°
PIRT2D "ROR PRI WITR T2RN W NINIT M TRy TrY2 02
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,710y

mat oy o A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(o>"07) »yw»

Swn2 2WN °d

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(1,0 1on

55 510y 27y

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

WY NN LD °Y 5777 MIMAT 02 AR .7POKY 2,71 mvn b yh

T2y R0

050110 11%°1° 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
S79°RY 3,30 1 Boyh

Bl 7ahii-ie'l

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
122 Yh

9170 %2 AWK 273

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R
.mon e yh

NX¥n 52 2”0

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,19 X80 %0 yh
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Kehot’s note points to Song of Songs 1:3 for these words.
Song of Songs 1:3°2:°R 0°7°wi 1w
TN NiPY 127PY T PN 1Y 00310 Y 00Ty
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2307 M9 NN MM n

G-d tells Moshe to command Israel about the daily offer-

ings, “My offering... My pleasing fragrance.” The Sages

read the “fragrance” as G-d’s “gratification of spirit,” link-
ing fragrance to spirit.
Numbers 28:2°2:1”3 72712

M3 07 "WR? R02 *3PNK DTPK DTN 2K 3270y 1%

A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.O0w 790 .2,12 72712

°19% M7 NN oI non

The Sifrei on the offerings: “a pleasing fragrance to
Havayah”: a gratification of spirit before Me, that I spoke
and My will was done.

Sifrei Bamidbar 143:3’3:3”np 12711 *100
- 3P NAWD 7oA :IWYN 190191 97127 NNand M b ...
1w TY 1187 KD DOWRD 111 TNRW DPYR - WK Ry 0°27p 09503
L1187 WY CNARRY L°39% M7 Nna -0 Il M YR dDOwRD
0773 7K1 K 77N MI2IPA 952 (AR K12 IR O 12 Ny
,2TIPR O LM T KPR MIRIY PTW KDY PPOR R DOpPR KD
TARY 7130 MRY ,77ARR .MTR 0ok R PInne vt ROw
722 TMRI 5 - WA AN 1Y MR OWDY .7ApR 18% viynn
... 1187 PRY 7757 57197 122 1K1 797 IR
(Bamidbar 28:8) "And the second lamb": Why is this writ-
ten? Since it is written "the one lamb shall you offer in the
morning," I might think that if it were not offered in the
morning it could be offered in the evening. It is, therefore,
written "the second shall you offer up towards evening," im-
plying that if the morning tamid had not been offered, the
evening tamid is not to be offered. When is this so? When
the altar had not been inaugurated. But if it had been inau-
gurated, even ...
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55

56

57

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

nyTven
Shlomo: “For Havayah gives wisdom; from His mouth
[come] knowledge and understanding.” It is cited through
Mevo She’arim on the power of speech.
Proverbs 2:61:2 °5wn
731201 NYT 1IN T3 1R AD
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Psalms 147:10-11 for these words.
Psalms 147:10-11x8"-":1"np 07271
"R PRPTNR T %7 (087 UORD ’QiW’;'k& Yar° 0107 N71212 "o
Bk (ol lebrdy el
He delighteth not in the strength of the horse; He taketh no
pleasure in the legs of a man. The L-RD taketh pleasure in

them that fear Him, In those that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7870 WONRT OPIwa NP IR 0107 NT25a KD

The psalmist praises G-d, who sustains every creature:

“He does not desire the strength of the horse, nor take

pleasure in the legs of a man.” The maamar reads it of one

who only rides on the letters, without his mind. (context:

Steinsaltz Tanakh)

Psalms 147:10:1"np 0°9°1n

7187 WK "Riwa N7 vEn? 0197 11232 XY

He delighteth not in the strength of the horse; He taketh no

pleasure in the legs of a man.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

170M 2Y%MIN NN 1RT° NN T8N

The next verse: “Havayah takes pleasure in those who fear
Him, in those who hope for His kindness”: contemplation
joined to the words, or at least longing for G-dliness.

Psalms 147:11x7:1"p 0°2°1n
3700 0720 NI R YRR 1 78N
The L-RD taketh pleasure in them that fear Him, In those

that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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ANTIRDN D°R¥RY NDN NvEsh

The Talmud reads “diadem of beauty” (tzefiras) as “those
who await (metzapin) His beauty”; the Alter Rebbe applies
it to those who long for G-dliness.
Megillah 15b:3°3:2 1"1 79°3n
vy m’fl’? R 7172 ¥iTRA T°NY X120 %27 0N '11}]'?}5 37 XY
nj,tgy:‘? NIRIZ R T RITT O°2” ANRAY ,PUTRY PUTR ’?; wRI2
PR PRIY? — “MXDA NTDEYY "33 NI XD ) 033
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

mP iny RWP? ni? Tinbn — 99% 91 AnaxDR 1DRn?
D27WD gy DY
R. Elazar further said in the name of R. Hanina: G-d will in
the time to come be a crown on the head of every righteous
man, as it is said, “In that day the L-rd of Hosts will be for a
crown of glory and for a diadem of beauty” (Isaiah 28:5)
What is meant by a “crown of glory (tzvi)” and a “diadem
[zefirat] of beauty”? For them that do his will [tzivyono] and
who await [mezapin] his glory. Shall He be so to all?
Scripture says, “To ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

NN 1701 0t

The psalmist: “He remembered His kindness and His
faithfulness to the house of Israel; all the ends of the earth
saw the salvation of our G-d.” The maamar reads it as faith
drawn even to one who lacks longing.

Psalms 98:3':1”% 0°7°n
YT DR PINTODDRTPD N7 PRIR° N3P nmmR iTom ot

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

A,z o%onn

Kehot’s note points to Psalms 147:11 for these words.
Psalms 147:11x7°:1"1p 0°2°1n
1700 07PN I NR PRI NR 1 78
The L-RD taketh pleasure in them that fear Him, In those

that wait for His mercy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Yeshayahu: “On that day Havayah of Hosts will be a crown
of glory and a diadem of beauty for the remnant of His
people.” The Talmud reads the phrase as those who await
His beauty.

Isaiah 28:5’1:172 1°yw°
£y WY? TIWBN NTDYP) °28 NWY? NINIS M X 0
In that day shall the L-RD of hosts be For a crown of glory,

and for a diadem of beauty, Unto the residue of His people;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

62

117> RD DMK %2 171a

There the Alter Rebbe explains why all the festivals will be
annulled in the future except Purim and the laws: from the
lion, whose face is on the right in the Chariot, yet which is
found below only among the impure animals, for because
of its height it has no vessel except in the lowest place.
KEHOT'S NOTE
.3 L,A8 RN
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7271 PR 19N 21

In Yechezkel’s vision of the Chariot each creature has the
face of a man, the face of a lion on the right, of an ox on
the left, and of an eagle. The Purim maamar uses the lion
to show that the highest must descend lowest.

Ezekiel 1:107:% 2xptr>

"WEIDY DAYIIRY PRNTOR TN 39 DX %38 Om P
AINYIIRY? IWIID DY NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

12105 219D PUHANa

This essay gives the analogy of speech and seed: speech
carries only a glimmer of the mind, but the seed carries
the soul’s essence.

KEHOT'S NOTE

.[9] (R ,13p) myDa wrn AN 177 RMpa

The Zohar on “It is not good that man be alone; I will make
him a helpmate”: this is the Mishnah, the wife of “that
youth” (Metatron). The Alter Rebbe uses it for the unique
revelation of Chochmah in the laws.

Zohar, Bereshit 24:264-25:273-7707:7"> n°wRI2 ,AM7 7800
»Iy:7d

On this account G-d said, “It is not good that the man should
be alone; I will make him an help meet for him” (Gen. 2, 18).
This help is the Mishnah (the oral Law), the handmaid of the
Shekinah. If Israel deserve well, it is a help to them in the
captivity from the side of the permitted, the clean, and the
proper; if they do not deserve well, it is a hindrance to them
from the side of the unclean, the unfit, and the forbidden,
the clean, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 6
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N@3’D ™2 T

the passage shares nothing with the note
KEHOT'S NOTE
.[3] .(32°°0) PrIaR2 RIM

Tnw PN Y

The Zohar in Tzav: “Your Name is oil poured forth” shows
that from this oil blessings flow through the priest, who
draws them below and anoints “zos,” Malchus; a little fur-
ther it says the supernal oil dwells within “the supernal
Chochmah of all.”

Zohar, Tzav 21:154-24:1661"0p:775-7"1p:X" 1% 7111 120

Another was that they thrust themselves forward in the place
of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

*"12 mnw noNR1 27y

There “And these are the names (shemos) of the children
of Israel” is read as real Names: by Torah and mitzvos the
souls of Israel draw the supernal Names, G-d’s great
Name, down below, “to perfect the mystery of His Name.”
KEHOT'S NOTE
.7,LR RN

927 AwR 772

This maamar explains that the 248 mitzvos are the “248
limbs of the King,” and that by each mitzvah a particular
Name is drawn down, “to perfect the mystery of His
Name,” as the text here summarizes.
KEHOT'S NOTE
L7,I0R™MN

Koheles: “A good name is better than good oil.” The verse
links “name” and “oil,” as the Song of Songs does.

Ecclesiastes 7:1°X:t nonp
:17937 0" NRa 09 230 YR oY 23
A good name is better than precious oil; And the day of

death than the day of one’s birth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 MWwR QW 21

The Zohar in Yisro, on Elisha and the widow’s oil: “A good
name is better than good oil,” for the holy Name issues
from the supernal oil to be blessed and to light the holy
lamps; Rabbi Elazar says this oil is the mountains of pure
balsam.

Zohar, Yitro 24:431-26:441X70:179-8"5N:773 17N0° Malyitafiniole]

R. Abba derived the same lesson from the words from this
commandment: “Thou shalt not make... any graven image
(pesel)”, which he connected with the verse, “Hew (pesal)
thee two tables of stone” (Ex. 34, 1), interpreting thus: “Thou
shalt not ‘hew’ unto thee another Torah, which thou neither
knowest [from books], nor hast learnt from thy master; for I
the L-rd thy G-d am a jealous G-d and shall punish thee in
the world to come when thy soul shall long to enter into the
spheres of glory and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NN92 RN9° NART RMP°

The Zohar in Terumah: “The inheritance of the father, the

daughter inherits”: Malchus receives directly from

Chochmah, and so is also called “holy.”
Zohar, Terumah 31:353-362270w-3"10:X”? 72170 ,7M7 190
but in a reversed manner. The inheritance of the Father
passes to the Daughter in the ascension of the Holy Name,
wherefore She is also called “Holy” and “Wisdom”. The pos-
session of the Mother is inherited by the Son, and is called
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“the Holies”, because He takes all those supernal holy at-
tributes and gathers them up unto Himself, and then takes
them to the Bride.

The Zohar; London, Soncino Press, 1933 (Public Domain)

TN T0° non2

The earth was founded with wisdom and the heavens with
understanding; Chochmah reaches the lowest level,

Malchus.
Proverbs 3:19v™:) "own
:7131202 0% 1213 YIRTT0Y Mnana N
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 ,305wn

9897 1PAY21 10 aYLR AN T2

These maamarim ask why man’s body, unlike other crea-
tures’, was formed first as inanimate dust, and answer
from “with wisdom He founded the earth”: Chochmah, the
root of Adam’s soul, is clothed specifically in the inani-
mate, while the heavens and the emotive attributes come

from Binah.

KEHOT'S NOTE
A-R LT RN

92y QTN NN 120 989N

“And Havayah Elokim formed the man of dust from the
ground”: the verse of the Torah Ohr maamar cited here on
why man’s body began as inanimate dust.

Genesis 2:7°1:2 N"wXR12

D70 23 PEXR3 NP MIINTTR 99 DWTNN 2P 1 AT

:T0 UB3? BTRY T

Then the L-RD G-d formed man of the dust of the ground,
and breathed into his nostrils the breath of life; and man be-
came a living soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 339 D7YAWIN 18 N1bn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5}{ nno) InIPna™n

1% 119 DPyawn 1o Moy

In Eliyahu’s prayer (Patach Eliyahu), Malchus is called
“mouth” and the Oral Torah.

Tikkunei Zohar 17a:16-171°-1"10:X 1> 97117 °23pn

LRORPW RYINT I3 .R1MY RYIIT TOM LRT RIPN2 RMIPNRI
N2 MR KDIAT RAPO TION .PPW 1IN TN 123 X913 NIRaN
TawnD PR RN KM L10P 137p 97Yaw 77N .18 Mobn LwTp
»5 MANDIT* 2°N5 1IN 1R B3 .1an 2% 3y KA 102 ke

APPOR
Constantinople, 1740 (CC-BY-NC)
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TIANR MAPY 13 9y 9w PN 1AY 0210 IR 1R

ST AN 77T PURAN2

This letter explains the “inverted seal” and how the begin-
ning is wedged in the end: the lowest levels have the high-
est root.
KEHOT'S NOTE
.3,79 7K D 995 IR LR LRPP AT 570

12102 171N YYD

The Sefiros’ “end is wedged in their beginning and their
beginning in their end”: the highest is bound to the
lowest.
Sefer Yetzirah 1:7°1’% 77°%° 790
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
7910 1INKR 717 TAR 21991 21w 19 1°RY TO° IR NPhaa 1wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

2707 Wwa

David’s psalm of ascents on brothers dwelling together:
“Like the good oil upon the head, running down upon the
beard, the beard of Aharon.” The beard’s hairs are the
laws that receive supernal Chochmah.

Psalms 133:2°2:3"%p 0°%°11n

DI "R7PY TTY TIIRTIRY 1RI07PY T WKy 2300 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the
collar of his garments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,3%p 0°%nn

TmPYna 17T (1pR) wrna

The manuscript also reads “(later on)” here, although the
maamar on Beha’aloscha comes earlier in the printed
Likkutei Torah.
KEHOT'S NOTE
7,29°9% R LX73n ?7°N21A X ,1990 1101 722 77N

msyna T

This maamar explains “like the good oil upon the head”:
the beard of the High Priest is the thirteen attributes of
mercy and the thirteen principles by which the Torah is
expounded, its hairs are the laws of the Torah, “his locks
are curled,” and the good oil, supernal Chochmah, comes
down upon them.
KEHOT'S NOTE
A5 0w »yh

1PTIPT BT U

The Tzemach Tzedek’s commentary on Psalms also dis-
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cusses why “the beard” is said twice, citing the Midrash.
KEHOT'S NOTE
.3”B0 XIP™ ’D 77T DW2 PN Y IR PR 0a XA

NP2 my1 10 Aons

The Ancient of Days with garments white as snow and hair
like pure wool; the image of the “supernal beard” of
Chesed.
Daniel 7:9'0:t 5x°17
Y M0 3202 AP a7 PR PUAYY YR 1197 T 7Y 1T TN
:p?7 M1 °n1P323 M1 P23 7707 K3 YD AYRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NI avenn emsnp

“his locks are
curled, black as a raven.” The source of the laws of the

The Shulamite describes her beloved:

prohibitions.
Song of Songs 5:118>:’71 0w W
127992 NiANY 0°PR7N PHIXIR 12 ON3 WK
His head is as the most fine gold, His locks are curled, And

black as a raven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NI avenn emenp

The Idra Rabba asks how the hair can be black (“his
locks... black as a raven”) and white (“the hair of his head
like pure wool”), and answers: one is in the supernal
beard, the other in the lower; so the Torah was given in
black fire on white fire.

Zohar, Idra Rabba 11:100-1122”>p-"p:X”> X217 X7TN{T 77117 790

Kehot’s note points to Song of Songs 1:3 for these words.
Song of Songs 1:3°2:°R 0°7°wi 1w
TN NIPY 12°0Y T PN 1Y 07310 T
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o2 AR nab

The Zohar in Acharei on “For fragrance, Your oils are
good”: the fine, inner fragrance of the incense rises and
binds with the anointing oil, and then they are the “good
oils” that give light.

Zohar, Achrei Mot 5:39-6:48m"12:1-1"9:71 MK IR L, 980

R. Simeon then expounded the verse: “In fragrance thine
ointments are good” (S.S. 1, 3). ‘This fragrance is the odour
of the incense, which is more subtle and intimate than any
other, and when it ascends to unite with the anointing oil of
the streams of the Source they stimulate one another, and
then those oils are good for giving light,

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Tzav: Rabbi Elazar meets a man carrying
three myrtle branches, for Avraham, Yitzchak and Yaakov,
who smells them because of “For fragrance, Your oils are
good”: their fragrance sustains the weary soul.

Zohar, Tzav 25:178-29:187170p:1”3-1"yP:173 1% 717 7100

As they were going along, they came across a man with three
myrtle branches in his hand. They went up to him and said:
‘What is this for?” He replied: ‘To refresh the fainting
one.’1The nefesh (soul), v. infra. Said R. Eleazar: ‘That is a
good answer. But why three?’ He replied: ‘One for Abraham,
one for Isaac, and one for Jacob; and I bind them together
and smell them, because the scent refreshes the soul, and
by this act of faith blessings are drawn down from above.’
Said R. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

19937 TIMCIDR RAWRT KNN3 10750

Rabbi Elazar ben Pedas was shown thirteen rivers of pure
balsam oil prepared for the righteous; this is the higher,
fragrant oil.

Taanit 25a:147:X 1”2 n°1yn

A2 NJYRT ,N2PT) 1723 17727 1N0IDR ROWHT XNNIT1 19°2n
PD MR 7RI RN 772071 07 IR 7KD AN KT AR 0K
29 MR RMER RPVIPORD 1720 7RIOY2 AP? NPT K230 RIXY

27372193 ,M2 K

William Davidson, Vocalized Aramaic (CC-BY-NC)

2°N2 127 7770 72170 "2 K72 W’ndY

There the thirteen rivers of pure balsam allude to the flow
from the thirteen attributes of mercy: plain oil is
Chochmah, but balsam oil, with its fragrance, is a sur-
rounding light from Chochmah within Keser, above
vessels.
KEHOT'S NOTE
X ,RD RN

Yeshayahu’s promise to Zion: “And your people are all
righteous; they shall inherit the land forever.” The verse
that opens the Torah Ohr maamar cited here on the bal-
sam oil.

Isaiah 60:21872:’0 17°yw°

IRBNAY *T) APYR "y 131 YN W 071Y? 0°p°T3 072 Ty
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

93

Rabbi Yannai: all the songs the forefathers sang before
You were “fragrances,” but we say “Your Name is oil
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poured forth,” as a person pours from one vessel into an-
other. The Alter Rebbe reads these as two levels of Torah.

Shir HaShirim Rabbah 1:3:1°R’2R 7127 0°7°wi "W
1IRRY QP D 1YY 2277 1972 ORI 37,0721 TRy 0vp
PPIRY DTND IR PR HY IR 2K 1T NI L mang 1739?
DaR 17 NIMP NiaRD TPy awyY nzng 9o .912n 0997 Yhon
U Ny NiTEn ANNYY 0°YITNY 0ONRR LAY PR TR AR
371 YU 371 YRR 37 YN X niven wom 0w nikn
PO OPMAKY T D7MRT 2D 1Y OX IR YLK "1 KPPY
- 732 221,053 YR 2O
“By the fragrance of your good oils, your name is like
poured oil; therefore, the young women love you” (Song of
Songs 1:3). “By the fragrance of your good oils,” Rabbi Yanai
son of Rabbi Shimon [said]: All the songs that the patriarchs
recited before You were fragrances, but we, “your name is
like poured oil,” like a person who empties from his vessel
to the vessel of another. All the mitzvot that the patriarchs
performed before You were fragrances, but we, “your name

is like poured oil,” [we have] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

1IN TRYRRY non nivan

“The fallen fruit of the supernal wisdom is Torah”: the
Torah as we have it is only the outer fall-off of G-d’s
wisdom.

Bereshit Rabbah 17:577:1*> 127 n°wR12
- X277 02 NP1 ;0190 - AR NP AW - ANt NP L.
5153 - mPyn Bw IR NP2 PRAN MY AP0 PAR 20 WNaw
17N - 79y Dw 7non NP anan
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
2°%na n™pva

The note clarifies that this is the Arizal’s Likkutei Torah,
not the Alter Rebbe’s.
KEHOT'S NOTE
STLR 2oy% R LPURaD

2Py M7y apM

Asaf’s psalm: “He established a testimony in Yaakov and
set a Torah in Israel, which He commanded our fathers to

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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make known to their children.” The verse the Arizal ex-
plains on the two levels of flow.
Psalms 78:5’7:1”y 0°2°1n
D}]"ﬁﬂ? ’lJ’Jj‘l:!}_{'mf mx 1W}_€ '?RjW’: Dfp mjm :’pyga mTy op”
0777127
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The verse’s conclusion; the maidens are read as the worlds
and as every Jew who receives from Malchus.

Song of Songs 1:3°1:% 0°°wn 1w
SN NIE2Y 1272 TRY PIIA TRV 0210 Y 172
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AR wTRw

AR MndY 15 By

Zohar I, 98a, in Vayera: Avraham saw the Shechinah with
the three visitors, as it says “therefore the maidens love
You,” these being the forefathers.

Zohar, Vayera 2:27-3:33372:3-173:"2 R1°1 ,77717 790

TN NIRdY 19 By

The Zohar in Acharei continues: in Rav Hamnuna Sava’s
book the alamos are the maidens of “and a portion for her
maidens,” who love to bless the Name; another reading is
al mos, “unto death.”

Zohar, Achrei Mot 6:48-8:5711:’1-11"1:") M MR 9717 720

And because this incense is bound up with the supernal
ointment more closely it is more esteemed by the Almighty
Holy One, blessed be He, than all offerings and sacrifices.
The verse continues: “Draw me, we will run after thee”.
Therefore the Community of Israel says: “I am like incense
and thou art like oil, draw me after thee, and we shall run, I
and all my hosts.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

TN NIRdY 19 By

The Zohar in Acharei, on the righteous who are present in
all the worlds after their passing: “do not read alamos but
olamos, worlds.”

Zohar, Achrei Mot 45:271-46:280-X"1y:77"2 NMn "INX 377 190
277:9"n

R. Hizkiah and R. Jesse then rose and went on their way.
‘Verily,” they said, ‘when there are no righteous in the world,
the world is sustained only by the Scroll of the Law.’ R. Jesse
asked: ‘Why, when rain is wanted, do we go to the grave-
yards, seeing that it is forbidden to “inquire of the dead”
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(Deut. 18, 11)?’ He replied: ‘You have not yet seen the “wing
of the Bird of Eden”.1r. Simeon. The “dead” here are those
of the sinners of the heathens who are forever ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

71 X919 772901 RNPINT

The note points to the Rebbe’s annotation there on the
saying “the Torah and the Holy One, blessed be He, are
entirely one,” for its sources.
KEHOT'S NOTE
.66’y N”WN D INRNT 02 9”INTIR P73 NAYR IR

Iy 291 WK 21p3

David on his enemies’ schemes: they search out wrongs,
“the inner thought of a man, and a deep heart.” The maa-
mar uses the words in a positive sense: the contemplation
should reach one’s innermost heart. (context: Steinsaltz
Tanakh)
Psalms 64:7°1:7°0 0°2°71n
:pny 291 ¥R 211 enn o unn nviywen
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

VAT 1NN 13 INAT

There the Alter Rebbe explains that the laws clothed in
physical things come from a great source shining from
afar, like a torch, and notes that the Sages said “the maor
(luminary) within it,” not mere light or radiance.
KEHOT'S NOTE
972°KT XA @1 X ,RE X™IN 7RI .AN9PMN2 °N27 79°KY XAMND
L[3] w37 ,”n5a Aaana (17 ,R70] PwIon a0

20D 1IN 7AW NN

On “they forsook Me and did not keep My Torah” (Jeremi-
ah 16:11): would that they had forsaken Me and kept My
Torah, for, being occupied with it, the light within it would
bring them back to the good. The Kehot note adds that a
manuscript of the Jerusalem Talmud (Chagigah 1:7) reads
so aswell.
Eikhah Rabbah, Petichta 2°2 Xnr°nos 217 no°R
M) 1N IR KIN 72 KO O DY N 02T RPA 02T
N7IM 1Y NI OKIPT RY KD ON7IR NRY 131 ONRY (X0 0
X2 v KoY 7innY Anw? RO 0B DY AK 770 TH? 0K R0
2731 977 DRI 23 N2 011 010 922 77 12 YYin? 227 N LAY
*37 0W2 717 *an PXINY .17I0 BY A2y niTa% 077 Ik nniNg
<o. MO7RT NNOK MR 72 PRINY
Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

By 1770

That passage explains that the Torah is the holy anointing
oil, which descends specifically onto the “hairs,” the laws
clothed in physical things, and cites the analogy of speech
and seed.
KEHOT'S NOTE
7,5 mbyma yb

PMTR 7Y T

The oil runs down upon the edge (literally “mouth of the
measures”) of Aharon’s garments, read as reaching a per-
son’s attributes.

Psalms 133:2°2:3"%p 0°%°11n

POTTR "By TIY TINTRY 1112 T Uy 20T w3
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP 12°m° 1R
Kehot’s note points to Proverbs 26:16 for these words.

Proverbs 26:161v:173 *2wn
KEHOT'S NOTE

0,10 °0wn

NP®13°1° 1R
Shlomo on a quarrelsome wife: whoever would hide her
hides the wind, “and the oil of his right hand calls out,”
announcing itself. In Likkutei Torah, Beha’aloscha, the
Alter Rebbe reads it: through the “oil,”
Chochmah, G-d’s “right,” His great love, is drawn down

supernal

and revealed. (Kehot: Proverbs 26:16) (context: Steinsaltz
Tanakh)
Proverbs 27:16170:1”3 *2wn
RP? A7) YY) MNT1Y 0%

He that would hide her hideth the wind, And the ointment of

his right hand betrayeth itself.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
The Zohar in Terumah, on “A song of ascents,” links “on
alamos, a song” with “therefore the maidens love You.”

Zohar, Terumah 31:333-343nw-3"2w:X"? 72190 ,7717 190

or again, as we might translate, “a song of degrees for the
sake of David”, the great king who always praises the Great
King.

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar in Acharei: “Your Name is oil poured forth;
therefore the maidens love You”: the oil is poured from
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level to level, the levels called the holy Name, and alamos
means olamos, actual worlds.

Zohar, Achrei Mot 5:39-6:481”1:"1-1”%2:°71 N1 70X 71711 7190

and the oil flows from grade to grade through those grades
which are called the Holy Name; hence it is written, “there-
fore do maidens love thee” (Ibid.), where ‘alamoth (maid-
ens) may be read ‘olamoth (worlds); and from thence bless-
ings spread over all below.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 9
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The earlier verse, standing for contemplation, which
makes the soul a “bride.”
Song of Songs 1:2°2:°X 0°°wi1 W
170 P77 0221073 3R MPPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

555 11°2 NOBN Nawnn nobT
“No thought can grasp Him at all” (Patach Eliyahu); the
Torah as G-d’s own word is from this level.
Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn
7awnn n°% PR 93 By RnONo PRRPY B3 DY ARDY X1 NIR
wy 79 1A%IPY PPN WY NRpART KT NAaR .595 72 Rovan
JRINRT PRI PRANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT KIT NIRY LKW "33 (RMOONR K1) NR0ONR 10
1PORM 719720 T TN WUIERT XD 9D ARIDA NAIRT 1A 1P 1M

.72 W BR PRI YR WNNR WY
Constantinople, 1740 (CC-BY-NC)

(7”y29NR121 177) *npna a2

There “bechukosai” is read as engravings: the animal
soul’s “vessel” needs engraving from outside, through
contemplating G-d’s greatness in Pesukei DeZimrah, and
from inside, through mitzvos like the red heifer, tzitzis
and tefillin, whose root is in Keser; because they are root-
ed so high they engrave even the animal soul, like “I and
not an angel” in Egypt, and this is “a well that princes
dug.”
KEHOT'S NOTE
AL ompna vk

0°9W 1920 N2
The song Israel sang at the well in the wilderness: “a well
that princes dug, the nobles of the people dug it.” The
Bechukosai maamar reads it in the light of Torah engrav-
ing itself within a person.
Numbers 21:181:X” 72712
SN 13TRIN DNYYRI PPMR3 DY *2T N2 0 71190 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o9 T nWAN 1772

The maamar on “I will betroth you to Me” says almost
word for word what is said here: the heart and flesh, being
physical, do not yearn for “the courts of Havayah” but
only when they “sing to the living G-d” Himself, since the
higher a level, the lower it reaches; this is the “bride as she
is,” whose animal soul still rules her.
KEHOT'S NOTE
.3,M 2T Y

m PR PR 11377 712 020

The psalmist longing for the Sanctuary: “my soul longs for
the courts of Havayah; my heart and my flesh sing to the
living G-d.” The physical heart is moved only by G-d
Himself.
Psalms 84:3'2:770 0°2°1n
79K 2R 2372 "7 227 1 N3N WDl AN?2703) D033
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NAWT PR KM 10 2P A 1w

The note says the image of oil floating on wine and the
Talmud’s dispute are explained at length there.
KEHOT'S NOTE
.Owo e TIe VPN YW 11°2 91K 731982 RN

19 191270 I ON YN 72 1A 22m a3 phaw

Oil floating on wine: if a tevul yom touched the oil, the
Sages say only the oil is disqualified, while Rabbi
Yochanan ben Nuri says the two are joined to each other.
Shabbat 5b:5°1:2°1 naw
AR TR 107 13371 >3 13 101 20 NRiPma L1 v33 7Y A3Y 1w
171 °27 7272 10 XPX 208 X — o2 0¥ 2120 yan 177023 7y
LT T 021230 DIPTSR P 12
William Davidson, Vocalized Aramaic (CC-BY-NC)

Ny 779718 °D M2 wons
That passage quotes the same Zohar, that oil rests within
the supernal Chochmah of all, and concludes that the oil
therefore spreads lower, so that even physical existence is
nullified.
KEHOT'S NOTE
LZRDIDT ARDOY 191 132 RO 1w 2,20 TMPYa a2 YD Rm

(R”Y 797) 13 °2 M2 WUnD KP10T NNy aon
The Zohar in Tzav: the supernal oil, which flows without
ceasing, dwells within “the supernal Chochmah of all”;
hence oil stands above wine.
Zohar, Tzav 21:154-24:166170p:773-771p:X” 1,771 190
Another was that they thrust themselves forward in the place

of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
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fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.
R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

05987 YN °NRayn

G-d tells Moshe and Aharon, “I will pass through the land
of Egypt this night...”; the Haggadah reads it as “I and not
an angel,” G-d Himself reaching the lowest place.

Exodus 12:1227°:2™ mnw

DTNI 07130 IN2 1132722 *1P2m M 1792 0ERPIND A1
I DRRY MPYN 07130 27K P93 M)

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: [ am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10

122

123

1TIRDN QTN R oIy

The Talmud teaches that a person should always divide his
years in three, a third in Scripture, a third in Mishnah, a
third in Talmud; the maamar maps these onto “fragrance”
and “oil poured forth.”
Kiddushin 30a:10-11x7>-":X 2 1217°p
URY Mawn3 UURY NIpR2 UURY vl oTX whwr oYiyy
DO2WRY IR 72°D7 nivD RIIX K? 7000 D YT n .TnbR2
PRI :0°RIR PIY ,nqin;rg‘ m”mNU '?; jakgla)le} 1’{”27 ,”071930”
20 T30 - "W YATY .TIA 190 BY ninix Y piRn inaT
Y77 7Y - PP I MIN0TDY” .O°RI0D YU - PNpanmy .nian
.0°087 1’3!1 - ”ﬁ}] 982° DI KA .D’T?mj '?TZI %0
William Davidson, Vocalized Aramaic (CC-BY-NC)
Avodah Zarah 19b:1-22-"X:2 v 77t 7712y
PRI 92 DIMIN 21 MY O CAPR Py o1 wbETh KPT
URY MR URY KPR2 WYY — YRUY oY wRYr oPiyy

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

NP7 2 2799 X7 LK1 ,27D 1UIRD 070 R LA L0 Y LR LD PeTD
w™PR .970 Y 2 779 ¥R IR LT, RPTIRD MR 99N 4,0
.OWS MR 71173y Un
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Tanya explains that when one understands a law of the
Torah, the mind grasps and encompasses G-d’s wisdom
and is encompassed by it.
KEHOT'S NOTE
.OW PUIYT — 27R) DOWIT°D VIR LT PR RAN XA
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Zohar 111, 152a: “This story of the Torah is the garment of
the Torah; whoever thinks the garment is the Torah itself,
may his spirit expire.” A little further the Zohar calls the
commandments the Torah’s “body” and its inner secrets
its “soul.”

Zohar, Beha'alotcha 12:60°0:27> 7mbyi12 ,777117 120

The stories of the Torah are thus only her outer garments,
and whoever looks upon that garment as being the Torah it-
self, woe to that man-such a one will have no portion in the
next world. David thus said: “Open thou mine eyes, that I
may behold wondrous things out of thy law” (Ps. 119, 18), to
wit, the things that are beneath the garment.

The Zohar; London, Soncino Press, 1933 (Public Domain)

DITR PIN2 10 119N

“These are the kings who reigned in the land of Edom”;
the Ramaz’s example of a narrative that hides the secrets
of Tohu.
Genesis 36:31x75:1"% n"wx12
{PX? 2237 2170 297 DVT YIX3 1997 WK 073717 N7K)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TWIWD 79N KXY PR
“A verse does not depart from its plain meaning”: the
events really happened, even though G-d’s intent lies
deeper.
Shabbat 63a:14-151"0-7":X 2”0 Naw
AR 12203 7790 7272 ORT RN 27T A2 N RITD 21 APY MK
>10 72 RI1T T :RITD 27 IR VWD P70 KIP RPN PR AR?
PXT RIFT M KP) NTIPD T79107 AP RITRA MM P *I0
WPK WP 217 YRUR Xp XD XDV TY S0WD PR RSP XN
120°7 71M
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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Rabbi Moshe Cordovero, explaining the Zohar on the
Torah’s garments, writes that one should study even the
stories as divine words, and that even one who reads with-
out understanding is rewarded.
Pardes Rimmonim 27:5°7:1”2 0°31%7 0772
RDY 7MoM? N12°01 %2 XM INTI% M N T 20Uy NMEn A L.
Dw T 072 977 N7 NP0 RO 93 MR 21w 171 AR RN
O9IRY LMo 717 727 20 M X1 NI 570y 1o (2] n”apn
ombyw mobm n*n onw 1°91%78 1T M 1”7 K°1 03 12 ™!
799N IR 20 7MOM2 O IWRD 772 177 O RN 1°D1%7D 1”7 N1
>3 2IWND 1K *3 .NIRDNN PR Y9% 1Mo ANCAw YR NYyna XN
NAR AP% ROX TR 139 290 1PRIyDsn AR Apm I 100 vy
... DMPPXRI KT PMYPEN

Pardes Rimonim (Public Domain)
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G-d tells Moshe to say to Israel: “This shall be an oil of
holy anointing to Me for your generations”; the higher oil
whose fragrance reaches the reader of Scripture.

Exodus 30:31x”7:"% minw

:D°NTT? %7 AL T WP NOWR 1Y TKY 1210 X1 23370
And thou shalt speak unto the children of Israel, saying:
This shall be a holy anointing oil unto Me throughout your

generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

STIN NP 7292 719113 Py IRIIND IND 9900 N7 A0n R
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The Zohar on “And the ark rested in the seventh month”:
as in the rule of the thirteen principles, a story that goes
out of the Torah comes to teach about the whole, not about
itself alone.

Zohar, Beha'alotcha 3:13-4:20°2:7-3*°:2 9m?yn2 71111 790

If so, why is it called the “Law of truth”? Why do we read
“The law of the L-rd is perfect.... The testimony of the L-rd
is sure.... The ordinances of the L-rd are true.... More to be
desired are they than gold, yea, than much fine gold” (Ps. 19,
8-11)? But assuredly each word of the Torah signifies sub-
lime things, so that this or that narrative, besides its mean-
ing in and for itself, throws light on the all-comprehensive
Rule of the Torah.

The Zohar; London, Soncino Press, 1933 (Public Domain)

05270 TAND QW

Koheles: sow in the morning and do not rest your hand in
the evening, for you do not know which will succeed, or
whether “both alike are good.” Here: fragrance and
poured oil each have their advantage. (context: Steinsaltz
Tanakh)

Ecclesiastes 11:61:X” n>ip

T Y AR YT AR 3 T nI0TOR 27 AYNNK Y1 1722
:0°210 TNRI O7°IWORY MR

In the morning sow thy seed, And in the evening withhold

not thy hand; For thou knowest not which shall prosper,

whether this or that, Or whether they both shall be alike

good.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BUromNTY AIT TIR

There the Alter Rebbe explains that Kabbalah is in Atzilus,
so only its existence, not its essence, can be grasped be-
low, while Mishnah and Talmud are clothed in Beriah and
Yetzirah and are grasped in essence.
KEHOT'S NOTE
L, RIP oy R

NTPRD 219 NI WITRW (279 X*9T) M512T pUha WD)

Rashi notes that Midrash is close to Scripture; hence the

likuteitorah.com/likkutei-torah/shir-hashirim/3/
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Zohar, a Midrash, falls under “a third in Scripture.”
Rashi on Berakhot 16b:1-18a: 1’X:X r”>-’R:2 1”1 m372 %y >"w1
021N 7177 19ORW "NORPNI TTANN APRW MY TP - RN KW ..
PRI VYRR M NN 77102 M7 MND 22 32 7 K "MK
129 119°w 72927 1713797 10 VIYRRD N0W VP W - 1w oW 10
0°IY77? - AIRT°2 017y D102 MINANA RIT MAIP DIXY - Donws
RW 71790 W 7Py - R0n 17950 1IRT12 NRTPD nny v 9oa
WIPD - K123 KPW 12 M1 Anwh XOW v 0rym 1awn oy
A7 D°M0D) 1ATAW DIPH PIDAT WIPD KPR 0PPY 27D T IPRY
... DY 7Y 2°N3 17 K37 770K (2
Vilna Edition (Public Domain)
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The law cited in the text: halachic Midrash such as Sifra
and Sifrei is counted under “a third in Mishnah.”
KEHOT’'S NOTE
.R”11 279 PIIRD
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The Rebbe explains there that the inner dimension of the
Torah can also be studied like the settled laws of the
Mishnah and Talmud, and so fall under “a third in
Mishnah.” This qualifies the classification given here.
KEHOT'S NOTE
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There the Alter Rebbe shows how this explanation resolves
the difficulty the great commentators had with dividing
one’s years into thirds: the Ran (end of the first chapter of
Avodah Zarah) writes that the thirds need not be equal,
and the Rambam, who holds that they are, meant to an-
swer the Ran’s question by saying this applies at the be-
ginning of one’s learning.
KEHOT'S NOTE
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This essay explains that knowing the order of the worlds is
not in itself above studying the laws, but is a great mitzvah
in its own right, as the text summarizes.
KEHOT'S NOTE
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A variant reading: the Kuntres Acharon reads “compre-
hends” (masig) where the text here has “has comprehend-
ed” (hisig).
KEHOT'S NOTE
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A variant reading: the Kuntres Acharon reads “great mitz-
vah” (rabbah) as here, but the parallel passage in Likkutei
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Torah, Vayikra (5:27), reads “exalted mitzvah” (ramah).
KEHOT’'S NOTE
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Moshe to Israel: “And you shall know this day and take it to
your heart that Havayah is G-d in the heavens above and
on the earth below; there is no other”: knowing G-d is it-
self a mitzvah.

Deuteronomy 4:39v”%:'7 0127
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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David to Shlomo: “And you, Shlomo my son, know the G-d
of your father and serve Him with a whole heart”: knowl-
edge leads to awhole heart.

I Chronicles 28:9°'0:175 X 0°1°71 127
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And thou, Solomon my son, know thou the G-d of thy father,
and serve Him with a whole heart and with a willing mind;
for the L-RD searcheth all hearts, and understandeth all the
imaginations of the thoughts; if thou seek Him, He will be
found of thee; but if thou forsake Him, He will cast thee off
for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar in Acharei: three levels are bound to each other,
the Holy One, blessed be He, the Torah and Israel, and
each is level upon level, hidden and revealed; even the
“fragrance” is a glimmer of the inner Torah.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1 Mn °INR 717 920
W

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”. But if the Israelite rises to a high-
er grade, then “His statutes and his judgements to Israel”:
these are the allegories of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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That maamar explains the Zohar’s “three levels... each
hidden and revealed”: each of the Holy One, the Torah and
Israel has a revealed aspect, which fills the worlds and can
be grasped, and a hidden one, which surrounds them;
through the Torah’s revealed and hidden sides, Israel’s re-
vealed and hidden aspects are bound to His.
KEHOT'S NOTE
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The note records that this maamar was said on Shabbos
Parshas Ki Seitzei, 5563 (1803), according to the list of
maamarim there.
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144 Kehot’s note points to Zohar, Beha'alotcha 3:13 for these
words.
Zohar, Beha'alotcha 3:133°:3 9n12yma ,9m1 790
145| Kehot’s note points to Zohar, Beha'alotcha 12:56-13:65 for
these words.
Zohar, Beha'alotcha 12:56-13:65-173:2”> Tmi%yn2 ,7m7 790
03"
146 | Kehot’s note points to Zohar, Bereshit 24:264-25:273 for
these words.

Zohar, Bereshit 24:264-25:273-7°07:7°) MwX12 AW 180
PIy:T3

50



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Wikisource Bereshit Rabbah (CC-BY-SA); The Sefaria Midrash Rabbah, 2022 (CC-BY); Midrash Rabbah -- TE
(Public Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); The Zohar; London, Soncino Press, 1933 (Public
Domain); Sefer Yetzirah, Warsaw 1884 (Public Domain); Wikisource (CC-BY-SA); Sifrei by Rabbi Shraga Silverstein (CC-BY);
Daf Shevui (CC0); Constantinople, 1740 (CC-BY-NC); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain);
Daat Bereshit Rabbah (Public Domain); Pardes Rimonim (Public Domain); Vilna Edition (Public Domain).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.
https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/shir-hashirim/3/

DEDICATED IN HONOR OF

52T TANDTINIY PRIS® 19 527 D2IpNT 1INAT 71207 vIpn
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/shir-hashirim/3/ 51



