LIKKUTEI TORAH +- SHIR HASHIRIM - MAAMAR 29

1YY QYN 7Y 9w
MIRONNM P19 %A N

Your Teeth Are Like a Flock of Ewes
That Have Come Up from the Washing

The threefold “Holy” of the Kedushah is three kinds of raising
mayin nukvin, through deeds, through love and awe, and
through the makif of the soul above the body: three separate
“flocks.” When they “come up from the washing,” receiving
through Moshe from the supernal Kodesh that is above all
division, they become one flock, “all of them twinned,” and

together they reach a level that none of them reaches alone.
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THE BIG IDEA

The threefold “Holy” of the Kedushah is three kinds of raising mayin nukvin,
through deeds, through love and awe, and through the makif of the soul above the
body: three separate “flocks.” When they “come up from the washing,” receiving
through Moshe from the supernal Kodesh that is above all division, they become
one flock, “all of them twinned,” and together they reach a level that none of them

reaches alone.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Song of Songs 6:6, “Your teeth are like a flock of ewes that have come up from
the washing, all of them twinned.” The threefold “Holy,” said by Israel and the angels, raises mayin
nukvin to draw down the flow from the hairs of Arich Anpin, from which Chochmah comes into being.
This raising has three ranks: the outer, through deeds and the mitzvos, which draws from the higher
makifim but only as a surrounding light; the inner, through the love and awe of prayer and of the an-
gels, which is revealed within; and the makif itself, the soul above the body, which shines below in
teshuvah and “with all your might.” They correspond to Asiyah, Yetzirah and Beriah, and to the three
flocks Yaakov sent to Eisav, “each flock by itself.” The washing comes through Moshe, drawn from the
sea of the supernal Chochmah, the supernal Kodesh beyond all division; there the three flocks become
one, and the three vavs of kadosh join in the shin of “Your teeth.” As letters joined into the word emes

carry a meaning none has alone, the three raisings joined reach Kodesh, truth itself.

OUTLINE

1 The flock and the threefold “Holy” 7

The “flock of ewes” is the souls and angels called “beast,” who receive Daas through Moshe, the faithful shep-
herd; the threefold “Holy,” said by Israel and the angels as one, draws that Daas down.

2 “Holy” as separation; the hairs 12-3

G-d’s Essence is beyond all worlds, so His flow reaches them only as “hairs,” 410 like kadosh. The Nazirite
draws from the hairs of Arich Anpin, from which Chochmah comes out of ayin; the analogy of a teacher’s

letters shows why Chochmah bears no comparison to its source.
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Raising mayin nukvin: outer and inner 14-6

The flow is drawn by raising mayin nukvin, and Israel’s self-nullification in a body outweighs the angels’.
The outer raising, through deeds from circumcision on, draws from the higher makifim but only as a sur-
rounding light; the inner raising of love and awe, in prayer, draws a lower light that is revealed within.

Three ranks: outer, inner and makif 17-8
Souls in bodies raise in the outer way, the angels in the inner way, and souls above the body in the way of

the makif, which shines below in teshuvah and “with all your might.” The three match the phrases of the
Shema, food, garment and house, and the worlds Asiyah, Yetzirah and Beriah.

Yaakov’s three flocks 19-1
From makif comes inner light and from that a lower makif, down to Asiyah, which is rooted highest.
Yaakov’s gift to Eisav, “each flock by itself,” was a raising of mayin nukvin to Tohu in three flocks, separate

kinds that each form one whole despite their endless variety.

The washing: one flock, twinned 1214
The washing is the whitening of Israel’s service through Moshe, drawn from the sea of supernal
Chochmah “beyond the river,” the supernal Kodesh without a vav, which is above division and washes

away every sin. Receiving from it, the three flocks become one, like twins born at once.

“All as one”: Moshe and sovev 15-17
The raisings differ, so “Holy” is said three times, but the response from the supernal Kodesh unites them.

Moshe draws from the iggulim, sovev kol almin, where head and foot, man and beast, are equal, as in the
Sabbatical year; and “that have come up from the washing” spells Moshe.

Shabbos, Atzilus and the letter shin 118-20

The supernal Daas draws from Keser, where there is no division, and on Shabbos the worlds rise into
Atzilus, where light and vessels are one. The shin of “Your teeth,” made of three vavs, holds the three
flocks; in its plain sense, the grinding teeth are the refining of one’s deeds, the foundation of service.

The higher shin 121

After the washing the shin comes from a higher level, like the shin before the beis in kesavim, drawn from
the supernal Daas through Moshe. The shin holds three triads of Sefiros, and Shabbos is the Shechinah ris-
ing to the three upper ones.

Joined, they reach Kodesh 122-28

When all the holinesses join they rise to Kodesh, above even sovev. As alef, mem and tav joined make
emes, truth, the three raisings joined, “one calling to another,” bring down Kodesh, the seal of truth;
each alone draws only from kadosh. So too a person’s prayer, Torah and kindness, and the unity of “all of
us as one.”

KEY CONCEPTS

Raising mayin nukvin 772711 11 Ry Outer, inner and makif 0°9°p7% ,n1°1°19 ,N1°118°0

Lifting up “feminine waters”: the refinement and self-nul- The three ranks of raising mayin nukvin: through deeds,
lification offered from below, which calls forth the “mas- through the love and awe of prayer, and through the soul
culine waters” (mayin duchrin), the flow from above. above the body, as in teshuvah and “with all your might.”
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Kadosh and Kodesh w7p / w11p

Kadosh, with a vav, is G-d’s holiness drawn down into the
worlds and is said three times, once for each world;
Kodesh, without the vav, is above all worlds and all division
and is said once.

Hairs mayw

The image for a flow that comes from a level beyond com-
parison with what receives it, as a hair grows from the
head without carrying its life; Chochmah comes into being
from the hairs of Arich Anpin.

Yosher and iggulim 2°%1131 Wy

The linear and the circular arrangements of the Sefiros: in
the line there is head and foot, higher and lower, while the
circles, sovev kol almin, have no above or below.
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Moshe, the faithful shepherd ®i1°7n X°¥9 wn

Moshe, the supernal Daas, “drawn out of the water” of su-
pernal Chochmah, washes and whitens Israel’s service and
draws to them the bittul of the higher unity.

Inclusion n1795n07

The joining of separate levels into one, which draws down
a light higher than any of them alone, as letters joined into
aword carry a meaning none has by itself.

The World of Tohu 1707 091y

The world whose vessels shattered; Eisav came from it, and
Beriah, Yetzirah and Asiyah were formed from what fell,
which is why Yaakov sent his gift in three flocks.
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SECTION 1 - 11

The flock and the threefold “Holy”
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“Your teeth are like a flock of ewes that have come up from the washing, all of them twinned.” Now,
the meaning of “like a flock of ewes” is along the lines of what is explained elsewhere, in the dis-
course beginning “These are the ordinances,” on the meaning of what is written, “And I will sow
the children of Israel [with]| the seed of man and the seed of beast.”
The maamar opens with Song of Songs 6:6, where the lover praises his beloved’s teeth as a flock of ewes
freshly washed, each one matched with a twin. The Alter Rebbe first ties the image of a “flock” to his dis-

course “These are the ordinances” (Torah Ohr, Mishpatim), which explains Jeremiah’s prophecy that G-d

will sow Israel with “the seed of man and the seed of beast”; another transcript of this maamar, the Kehot

99

note says, is headed “an explanation of the discourse ‘These are the ordinances.
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That is, the souls of the World of Atzilus (Emanation) are called “man,” and the souls of Beriah,
Yetzirah and Asiyah are called “beast”; and so too the angels are called “beast”: “the face of a lion,”
“the face of an ox,” etc. And of this it is said, “And I will give grass in your field for your beast,”
which is the drawing down of Daas (knowledge);
Souls rooted in Atzilus, the world still one with G-d, are called “man,” while the souls of the three lower
worlds are called “beast”; so are the angels, whose faces in Ezekiel’s vision of the chariot include those of a

lion and an ox. The verse “I will give grass in your field for your beast” is read as G-d giving Daas, a knowing
awareness of G-d, to these “beast” levels.
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and this is through Moshe, the faithful shepherd (Ra’aya Mehemna). And this is the matter of [say-
ing] “Holy” three times, that Israel and the angels “sanctify Him above and below as one,” for
through this Daas is drawn down, etc., as is written in Pri Etz Chaim, the tenth Sha’ar, chapter 4,
and the end of chapter 3; and see there, Sha’ar (Gate) 7, chapter 2.
This Daas comes through Moshe, whom the Zohar calls “the faithful shepherd,” since he feeds the flock with
knowledge of G-d. The threefold “Holy” of the Kedushah, said by Israel below together with the angels
above, is what draws this Daas down: Pri Etz Chaim (Sha’ar (Gate) 10, chapter 4) explains that the Kedushah

completes the Daas of Nukva, which is why right after it we ask for knowledge in “You graciously grant man
knowledge.”
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And of this it is said, “like a flock of ewes that have come up from the washing,” as in the analogy of

the shepherd who washes his sheep; see there, regarding “Six years he shall serve,” etc.

The “flock of ewes” are these souls and angels, and their coming up “from the washing” is like a shepherd
washing his sheep, Moshe being the shepherd. The Alter Rebbe refers to the same discourse, at its explana-

tion of “Six years he shall serve,” for this analogy.

SECTION 2 - 112-3

“Holy” as separation; the hairs
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To understand what is [meant by] “that have come up from the washing” and what is [meant by] “all
of them twinned,” we must first introduce the matter of the threefold “Holy.” For behold, the very
Essence of the Emanator, may He be blessed, is high and exalted, and the entire order of the chain
of descending worlds (hishtalshelus) of Atzilus, Beriah, Yetzirah and Asiyah is accounted as nothing
before Him,

Before explaining “come up from the washing” and “twinned,” the Alter Rebbe introduces the threefold

“Holy.” G-d’s own Essence is so exalted that all four worlds, from Atzilus down to Asiyah, count as nothing
before Him.
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like the analogy of the nullification of a single drop in the ocean, and even more than that, for there
is no comparison at all to Him, may He be blessed.

The analogy is a single drop lost in the ocean. Even this falls short, for a drop still bears some proportion to
the ocean, while the worlds bear no comparison at all to G-d.
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And this is [the meaning of] “I, Havayah, have not changed”; “You are He before the world was cre-
ated; You are He since the world was created.” The worlds, in being created, do not effect any
change in Him, G-d forbid, since they are accounted as actually nothing.

Malachi’s “I, Havayah, have not changed,” and the prayer “You are He before the world was created; You are

He since the world was created,” teach that creation made no change in G-d. Since the worlds are as nothing
before Him, their coming into being cannot affect Him.
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Therefore the flow of influence drawn down from Him, may He be blessed, to give life to the Ten
Sefiros and all the worlds is termed “hairs,” as is written in the Idra Rabba (end of 128b): “Four
hundred and ten strands of hair, according to the number of kadosh (holy).”

Because the flow that gives life to the Sefiros and the worlds does not touch His essence, Kabbalah calls it

“hairs”: a hair grows from the head, yet it is not the head. The Idra Rabba speaks of 410 strands of hair, the
numerical value of kadosh (17 =100 + 4 + 6 + 300).
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For the meaning of kadosh (holy) is a term of separation: that He, may He be blessed, is exalted
alone, and is not grasped and enclothed in the worlds; rather, He encompasses all worlds (sovev kol
almin) equally: “He is equal and makes small and great equal.”

Kadosh, “holy,” means separate: G-d is exalted and apart, and is not grasped or enclothed within the worlds.

He relates to them as sovev kol almin, encompassing them all from beyond, and equally, in the words of the
High Holiday hymn: “He is equal and makes small and great equal.”
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And what is drawn from Him into the worlds is only like the analogy of a radiance that issues
through the openings and the hollow of the hairs, which does not touch the essence at all.

What does reach into the worlds is like a bit of light escaping through the pores and hollow of a hair, which
does not touch the essence at all.
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Therefore “holiness depends on the hair”; for precisely from the level of the light that encompass-
es all worlds, which is holy and separate, from there it is impossible for the flow of influence to be
drawn down except in the manner of hairs.

This is why “holiness depends on the hair.” From a level that is holy and separate, influence can come down
only in the form of hairs, a thin channel that does not carry the source itself.
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This is not so below, in the chain of descent of cause and effect, etc. And this is [the meaning of]
what is written of the Nazirite, “He shall be holy; he shall let the locks of the hair of his head grow
long”: for the Nazirite ascends to a lofty place, resembling the Supernal One.

Below, in the chain of cause and effect, an effect bears some relation to its cause, so there is no need for

“hairs.” The Nazirite, who is called “holy,” lets his hair grow because he rises to a lofty place and resembles
the level above, where the flow comes as hairs.
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Therefore [the Nazirite] draws down the flow from the hairs of Arich Anpin [the “Long
Countenance,” the configuration of Keser], which is the level of “Holy,” from which “Chochmah
(wisdom) is found from ayin (nothing)”—that is, from the level of the hairs mentioned above; and
this is called “Abba draws nourishment from the mazal [a flowing tuft of Arich Anpin’s beard],” etc.

The Nazirite, then, draws the flow from the hairs of Arich Anpin, the “Long Countenance,” the outer configu-
ration of Keser, the level of the supernal will, which is called “Holy.” Job’s question “wisdom, from where
(me’ayin) shall it be found?” is read as “Chochmah is found from ayin,” from the “nothing” of these hairs;
and Kabbalah says that Abba, the configuration of Chochmah, draws from the mazal, the flowing locks of
Arich Anpin’s beard.
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LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 29 MRORNM OPYOw [8nan 1 1'?}7!0 %A1 27y Iw

M1 923 (719725 D3t 1eman ke PPTIARY N 2 oxw 23] 2232 AN CNWTPN 1772 M U
13 XRT 1090 A MR RPRT MAYw nan Jownm 20%0mw o 22 250501 %110

And see what is written about this in the discourse beginning “And I shall be sanctified among the
children of Israel.” And this is what our Sages, of blessed memory, said regarding the Nazirite vow:
“Behold, I will curl [my hair]”—meaning that he curls and draws down from the level of the hairs of
Arich Anpin, so that from this Chochmah of Atzilus comes into being, etc.
The Mishnah counts “I will curl [my hair]” among the phrases that make a person a Nazirite, and the Alter
Rebbe reads it as the Nazirite “curling” and drawing from the hairs of Arich Anpin, from which Chochmah of
Atzilus comes into being. In Likkutei Torah, Emor, the discourse “And I shall be sanctified” explains that
from the level that is holy and separate the flow can come only as a “hair,” a contracted radiance beyond

comparison with its source, and that this is why the Nazirite, who rises and resembles the One above, is
“holy” and grows his hair.
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And this is the meaning of kadosh: kodesh [holiness, and the letter| vav; for the vav indicates the
drawing down of the flow from the level of the supernal Kodesh by way of the hairs, which are like
the level of vavs.

The word kadosh is kodesh with an added vav. The vav, a straight line, stands for the drawing down from the
supernal Kodesh through the hairs, which are themselves like thin vavs.
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And the explanation of the matter of the flow of influence being termed “hairs” (is explained in the
discourse beginning “And [He] would not” and on the verse “And you shall make holy garments,”
regarding the beard of Aharon, etc.) is that the hairs are hollow and draw nourishment from the
brain in the head, and nevertheless they have no comparison or relation at all with the brain, etc.
Why the flow is called “hairs” is explained in two other discourses: hairs are hollow and draw their nourish-
ment from the brain, yet they bear no comparison to it. In Likkutei Torah, Ki Seitzei (“And Havayah your
G-d would not”), the Alter Rebbe adds that cutting the hair gives the brain no pain, and in Torah Ohr,

Tetzaveh (“And you shall make holy garments”), he reads the beard of Aharon, the High Priest, as this level
of “hairs.”
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And so too is the level of the letters, the words of the teacher, through which the influence of the in-

tellect passes, etc.; see there.

In the same way, the letters of a teacher’s speech carry his intellect, though the letters themselves are not the
intellect.
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However, in truth this analogy too does not resemble the thing it illustrates; for in the thing illus-
trated, behold, the main point and root of the coming into being of Chochmah is through the flow
of influence drawn down from the level of the hairs mentioned above, which are the level of the

letters.

The Alter Rebbe now shows where the analogy falls short. Above, Chochmabh itself comes into being only
through the flow that comes through the hairs, which are the “letters” above.
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Whereas in the analogy of the teacher’s words to the student, the student has the power of intellect
in him beforehand, only that he understands the teacher’s intellect through its passing through the

letters, etc.

A student, by contrast, already has his own power of intellect; the teacher’s words only allow him to grasp
the teacher’s idea.
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Therefore the student’s comprehension bears some comparison to the teacher’s comprehension,
for it was not from the teacher’s letters that the essence of his intellect came into being, but rather

from his own intellective soul.

Therefore a student’s understanding bears some comparison to his teacher’s, since his very intellect did not

come from the teacher’s letters but from his own intellective soul.
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And were it not for this, he would not understand anything through the teacher’s words. And even
so, “a person does not attain his teacher’s mind until forty years,” since the insight passed through
the combinations of the letters of speech, etc.

Without that he would understand nothing. Even so, the Talmud says that a person does not fully grasp his
teacher’s mind until forty years, because the teacher’s insight reached him through the letters of speech.
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But above, in the thing illustrated, where the coming into being of the very essence of Chochmah
of Atzilus from the Emanator, may He be blessed, is only through the flow of influence that passes
through letters, which are called “hairs”—therefore Chochmah has no comparison at all to what is
above Chochmabh, etc.

Above, however, the very essence of Chochmah of Atzilus comes into being from the Emanator only through

the flow passing through the “letters” called hairs. Therefore Chochmah bears no comparison at all to what
is above it.

SECTION 3 - 14-6

Raising mayin nukvin: outer and inner
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2. Now, the drawing down of the flow from the mazalos of Arich Anpin to Chochmah and Binah is
through the raising of mayin nukvin (feminine waters) from the refinements (beirurim) of Beriah,
Yetzirah and Asiyah; for through an arousal from below (isarusa dilesata) one awakens an arousal
from above (isarusa dile’eila): the drawing down of mayin duchrin (masculine waters) from the
eighth mazal, [called] “Notzer Chesed.”

The flow from the mazalos, the locks of Arich Anpin’s beard, to Chochmah and Binah depends on “raising
mayin nukvin”: the “feminine waters” are the sparks of holiness refined (beirurim) from the three lower
worlds and lifted up. This arousal from below awakens the response from above, the “masculine waters”
(mayin duchrin), from the eighth mazal, which corresponds to “Notzer Chesed” (“preserving kindness™)
among the Thirteen Attributes of Mercy.
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And this is the matter of the angels and Israel saying “Holy”: to raise mayin nukvin in order to
draw down mayin duchrin, etc. Now, by way of analogy, when a gift is brought before the king, the
main thing is to bring something new, like a talking bird, so that through this one will draw down
and arouse “the heart of kings,” which “is unsearchable,” to turn to the request of the commoner.
This is why both the angels and Israel say “Holy”: it raises mayin nukvin to draw down mayin duchrin. In

the analogy, a commoner who wants the king to grant his request brings him a novelty, such as a talking

bird, to stir “the heart of kings,” which is otherwise unsearchable and beyond his reach.
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And this is the matter of raising mayin nukvin from the refinements of the 288 [sparks]: that there
be the nullification of the yesh (one’s sense of existence), etc. Therefore the main raising of mayin
nukvin depends on the arousal from below of the souls of Israel, who are enclothed in a body. And
this is [what is stated] in the Zohar, Balak (190b): “Once Israel came, etc., they took the ‘doing’
from the ministering angels,” etc.
The “novelty” offered above is the refinement of the 288 sparks that fell into the lower worlds, when what
stood as a separate “something” (yesh) is nullified before G-d. That is why the raising of mayin nukvin de-

pends mainly on souls in bodies, as the Zohar on Balak says: once Israel came to Sinai and said “We will do

and we will hear,” they took the “doing” from the ministering angels.
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For although nullification of the yesh applies also to the angels, since an angel too has a body,

Angels too can nullify their sense of self, since an angel also has a “body” of its own kind.
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and therefore it is also said of them, “who do His word”—"“who do” (osei) being an expression of
tikkun (making ready), that is, through the nullification of the yesh, etc., in saying “Holy” and
“Blessed”;

This is why angels are called “who do His word”: “doing” here means making ready and rectifying (tikkun),
which they accomplish by nullifying themselves when they say “Holy” and “Blessed.”
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yet because their body is spiritual, and also, “Is there then an evil inclination among them?” etc.,
therefore the nullification of the yesh of man below, where the body and the animal soul conceal,

etc., draws down a greater light. And this is [the meaning of] “they took the ‘doing’ from them.”

But an angel’s body is spiritual, and, as Moshe argued before the angels, they have no evil inclination. A hu-
man being’s self-nullification below, where the body and the animal soul hide G-dliness, overcomes far
more, and so it draws down a greater light: this is the meaning of “they took the ‘doing’ from them.”
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This does not mean that they are not in the state of ‘doing’ and tikkun of “who do His word” at all,
for they say “Holy” and “Blessed” even now, etc.; rather, the point is that the ‘doing’ and the draw-

ing down of the angels is nullified relative to the ‘doing’ and the drawing down of Israel.

This does not mean that the angels stopped their “doing,” for they still say “Holy” and “Blessed.” Rather,
their “doing” is nullified before Israel’s.
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[This is] like the nullification and inclusion of speech in thought, or of the emotive attributes (mid-
dos) in the intellect; that is to say, they are nullified like a candle beside a torch, etc. Therefore the

angels do not say “Holy” until Israel say [it], as is written there in the Zohar.

It is absorbed as speech is absorbed in thought or emotion in intellect, like a candle beside a torch.

Therefore the angels do not say “Holy” until Israel say it below, as the Zohar there says.
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Nevertheless, the angels too say “Holy,” for this is their service, etc. And see what is written about

this in the explanation on the verse “For as the new heavens.”

Still, the angels do say “Holy,” for that is their service. The discourse on “For as the new heavens” treats this

further.
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Now, the raising of mayin nukvin of the souls of Israel is through subjugation (iskafya) and trans-
formation (is’hapcha) of darkness into light and of bitterness into sweetness, by breaking the
body’s desires and through the practical mitzvos.

Jewish souls raise mayin nukvin through iskafya, subduing the animal side, and is’hapcha, transforming
darkness into light: by breaking the body’s desires and by doing the practical mitzvos.
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And this is [the meaning of] what is written in the verse after “Your teeth,” etc.: “Like a slice of
pomegranate,” etc.: Israel are full like a pomegranate.

The verse that follows “Your teeth,” “Like a slice of pomegranate” (Song of Songs 6:7), alludes to this, as the
Sages teach that Israel are full of mitzvos as a pomegranate is full of seeds.
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For as soon as one is born he fulfills a first mitzvah, in that he is circumcised on the eighth day and
the blood of the covenant of circumcision is let from him, which is an affliction of the body, to sub-
due, etc. Afterwards, when he grows a little, he goes to school, and they teach him Torah and train
him in the mitzvos; and when he does not want to learn, they strike him with a strap, along the lines
of what is written in the Laws of Torah Study.
A Jew is filled with mitzvos from the start: at eight days old comes circumcision, an affliction of the body that
subdues it, and as he grows he is taught Torah and trained in mitzvos. If he refuses to learn he is disciplined

with a strap, as the Alter Rebbe writes in his own Laws of Torah Study (chapter 1, halachah 13, as the Kehot
note gives it).
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It follows that in all this he transforms darkness into light and subdues the sitra achra (the other
side). And so in all the mitzvos, every one of them, there is an affliction of the body, to humble the
evil inclination and compel it against its will to fulfill the positive commandments and the prohibi-
tions and [the ordinances] of the Rabbis, and to sanctify oneself in what is permitted to him.

All of this transforms darkness into light and subdues the sitra achra, the side opposed to holiness. Every

mitzvah in some way restrains the body and compels the evil inclination, against its will, to keep the positive

and negative commandments and the rabbinic ordinances, and to “sanctify oneself in what is permitted.”
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For through this he refines the refinements of Beriah, Yetzirah and Asiyah, and from them is made
a raising of mayin nukvin above, in order to draw down through this mayin duchrin from the level

of the mazalos of Arich Anpin.

Through this a person refines the sparks of the lower worlds, raising mayin nukvin that draw down mayin
duchrin from the mazalos of Arich Anpin.
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Now, all this is the level and rank of the raising of mayin nukvin that is in the aspect of the outer di-
mension (chitzoniyus): that is, from the performance of the mitzvos and their actual fulfillment in
deed, and the affliction of the body and the humbling of the evil inclination in action; and as men-
tioned above, this level applies even to an infant, and this is the mitzvah of circumcision, as men-
tioned above.

All this is raising mayin nukvin in the outer dimension, through the deed itself: actual performance and re-
straint of the body. That is why it applies even to an infant, as in circumcision.
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But there is yet a second rank, and that is the raising of mayin nukvin in the aspect of the inner di-
mension (pnimiyus): that is, to be stirred and aflame with the fiery flashes of love for Him, may He
be blessed, and so too with awe and the fear of G-d; this is the raising of mayin nukvin in the aspect

of the inner dimension.

A second rank is raising mayin nukvin in the inner dimension: being stirred and set aflame with love for
G-d, and with awe and fear of Him.
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And in the same way is the raising of mayin nukvin of the angels who say “Holy,” for they burn with
love and an intense flame, and their souls pine away toward Him, may He be blessed.

The angels who say “Holy” raise mayin nukvin in this inner way: they burn with love and an intense flame,
and their souls pine away toward G-d.
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(And this is the difference between the raising of mayin nukvin that comes through prayer and the raising
of mayin nukvin that comes through the mitzvos, both of which are the level of raising mayin nukvin from

the refinements.

A long parenthesis now explains the difference between prayer and mitzvos. Both raise mayin nukvin from

the refined sparks.
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As is written in Pri Etz Chaim, Sha’ar (Gate) 1, chapter 1; these are his words: “Now, it is impossible for the

sparks to be refined of themselves, except through someone who refines them; and that is, that through the

prayer and all the mitzvos of the lower human beings this refinement is accomplished,” etc. End of quote.
Pri Etz Chaim, Sha’ar (Gate) 1 (chapter 7, as the Kehot note reads it), says that the sparks cannot be refined
by themselves; someone must refine them, and this is done through the prayer and all the mitzvos of human

beings here below. The Kehot note adds that the Kuntres Acharon of Tanya takes up this passage, in the es-
say “To understand what is written in Pri Etz Chaim.”
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But prayer is essentially the raising of mayin nukvin of the inner dimension, which is the fulfillment of the
mitzvah “And you shall love,” and awe, and self-nullification (bittul); and therefore it is called “the service
of the heart”: to give over one’s soul and will to Him, may He be blessed, as is written about this in Parshas

Acharei, in the discourse beginning “For on this day He shall atone,” etc.

Prayer, though, is chiefly the inner raising: the love commanded in “And you shall love,” with awe and self-
nullification. That is why it is called “the service of the heart,” giving over one’s soul and will to G-d.
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And the mitzvos are the raising of mayin nukvin in the outer dimension, as is written in Etz Chaim, Sha’ar
Pnimiyus veChitzoniyus, Derush 3; these are his words: “And it is that every aspect of action is in the outer
dimension, and for every aspect of speech and prayer it is in the inner dimension.” End of quote. And as is
written about this in Parshas Chayei Sarah, in the discourse beginning “See in Etz Chaim.”)

The mitzvos are the outer raising, as Etz Chaim states: action belongs to the outer dimension, while speech

and prayer belong to the inner. The parenthesis closes with a further reference in Torah Ohr, Parshas Chayei
Sarah, which the Kehot note identifies as the discourse headed “Lashon Admur.”
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Now, in truth there is an advantage in the raising of mayin nukvin of the outer dimension (chit-
zoniyus) that is not found in the raising of mayin nukvin of the inner dimension (pnimiyus), and
there is an advantage in the raising of mayin nukvin of the inner dimension that is not in the rais-

ing of mayin nukvin of the outer dimension.

Each kind of raising has an advantage that the other lacks. The Alter Rebbe now sets the two side by side.
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The advantage in the raising of mayin nukvin of the outer dimension, which is the level of action,
is that through it the mayin duchrin are drawn from a lofty place, that is, from the level of the mak-
ifim (encompassing lights), because the level of the outer dimension has its root in the level of the

makifim;

The outer raising, through action, draws mayin duchrin from a higher source, the makifim, the “encom-
passing lights” too great to enter a vessel. This is because what is outermost below is rooted highest above.
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that is, one draws down the flow of mayin duchrin from the mazalos of Arich [Anpin], which are the
level of makifim (and see Pri Etz Chaim, Sha’ar (Gate) 12, chapter 5); whereas the raising of mayin
nukvin of the inner dimension draws mayin duchrin from the level of the inner light (or pnimi),

which is lower in rank than the level of the makifim.

Concretely, it draws from the mazalos of Arich Anpin, which are makifim. The inner raising draws from the

or pnimi, the “inner light” that enters a vessel, which is a lower level.
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And the advantage found in the raising of mayin nukvin of the inner dimension is that the mayin
duchrin are drawn from the level of the inner dimension, and through this they are enclothed with-

in the vessel itself and are revealed in it in a manner of revelation.

The inner raising has its own advantage: the light it draws comes from an inner level, and so it is enclothed

within the vessel itself and revealed there.
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Whereas in the raising of mayin nukvin of the outer dimension, although the mayin duchrin are
drawn from a higher place, from the level of makifim, they are not revealed in a manner of revela-

tion in the vessel, but only in the manner of a makif,

The light drawn by the outer raising, though higher, is not revealed within the vessel. It rests on it only as a
makif, from around and above.
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which is as it is written, “As with a shield, [with] favor (ratzon) You encircle him”: just as this shield
protects a person, so the supernal will (ratzon), drawn down through the performance of the
mitzvos, “encircles” the person in the manner of an encompassing light (or makif); and as it is
written, “For You, Havayah, are my refuge; you have made the Most High your dwelling,” etc.

Psalm 5 says that G-d encircles the righteous with favor like a shield: the supernal will drawn down by the

mitzvos surrounds a person as an encompassing light, protecting him without being felt inwardly. Psalm 91
likewise speaks of G-d as a refuge and a dwelling around a person.

(A 7anx] IR YR DIRTY 77 79002 RITW NoM°ID2 [papn porl PR NRDYON 730 9270 IKR02Y)
DI MPANTY NIPOER AR PR [xam mank] 97K PN Kooy xmynx] YPRIYAR WNRI 9 W12
M 7IP°ND 7Y WPND 137 720K 7 T 19YRDHn 199y M1anw

(The explanation of the matter: behold, the raising of mayin nukvin in the inner dimension, which is in
prayer, is when a person arouses love and awe in his soul; and through this an arousal from above (isarusa
dile’eila) is drawn down from the level of the supernal love and awe, from the level of the World of Atzilus
(Emanation), to be revealed in his soul, so that the fear of G-d and a great love fall upon him from above,
as iswritten in the note to Tikkun Chatzos.
A parenthesis explains: in prayer a person arouses love and awe in himself, and in response the supernal
love and awe of Atzilus are revealed in his soul, so that fear of G-d and a great love “fall upon him from

above.” The note to Tikkun Chatzos, the midnight prayer of lament over the destruction of the Temple, is cit-
ed for this.
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It follows that these mayin duchrin are revealed in his soul in a manner of actual revelation. Whereas the
drawing down of the light that comes through the performance of the mitzvah shines only in the manner

of a makif upon the soul, and not in an actually inward manner.

So the light drawn by prayer is revealed inwardly in the soul, while the light drawn by a mitzvah shines on
the soul only from around it.
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And moreover, it can be said, as is written in Iggeres HaKodesh [the Holy Epistle], at its end; these are its
words: “But prayer is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, into Beriah,
Yetzirah and Asiyah, etc., to change the created beings from what they are, so that the sick person be
healed and the rain descend from the heavens to the earth, and make it give birth and sprout; whereas in
Torah and mitzvos there is no change in the parchment of the tefillin,” etc.; see there.
A second difference is brought from the passage printed at the end of Iggeres HaKodesh, the essay “To un-
derstand what is written in Pri Etz Chaim” in the Kuntres Acharon of Tanya (155a, as the Kehot note gives it).
Prayer draws the Infinite Light itself into the lower worlds and can change created beings, so that the sick are

healed and rain falls; Torah and mitzvos bring no change in the physical object, such as the parchment of
the tefillin.
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Now, Torah and mitzvos, too, are the inner and the outer dimension; and see what is written about this
elsewhere, in the explanation of the verse “And G-d spoke all the words,” and in the explanation on the

verse “These are the journeys.”)

Torah and mitzvos also stand to each other as inner and outer, as the two discourses cited explain.

SECTION 4 - 17-8

Three ranks: outer, inner and makif
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3. And now we come to the matter of what is said in the Zohar, that Israel and the angels “sanctify

Him above and below, all as one.”

Section 3 turns to the Zohar’s statement, cited at the opening of the maamar, that Israel and the angels
“sanctify Him above and below, all as one.”
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For behold, in general, the raising of mayin nukvin of the souls of Israel, as they are below, en-
clothed in a body, is called a raising of mayin nukvin in the aspect of the outer dimension (chit-
zoniyus), relative to the raising of mayin nukvin of the angels, who are not in physical bodies, and
therefore they are aflame with the fiery flashes of love inwardly, and so too with awe, “quaking with
dread of the Throne.”

In general, souls enclothed in a body raise mayin nukvin in the outer way, compared with the angels, who

have no physical bodies. The angels therefore blaze inwardly with love and quake with awe before the
Throne.
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Therefore the raising of mayin nukvin of the angels is called the raising of mayin nukvin of the in-
ner dimension (pnimiyus). And this is the distinction between the Kedushah [the sanctification,
“Holy, holy, holy”] that Israel sanctify below and the raising of mayin nukvin of the Kedushah of
the angels. And there is yet a third rank in the raising of mayin nukvin, and that is the raising of

mayin nukvin of the makifim themselves:

So the angels’ raising is called inner, and this is the difference between the Kedushah that Israel say below
and that of the angels. There is also a third rank: the raising of mayin nukvin of the makifim themselves.
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that is, the souls as they are above, not enclothed in a body. For this is the raising of mayin nukvin

from the level of the makifim themselves.

This third rank belongs to souls as they are above, before being enclothed in a body; their raising comes
from the makifim themselves.
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For the soul, as it is above, has no body and no limiting vessel at all; whereas the angels have bod-
ies, which are winds and blazing fire.

A soul above has no body and no vessel to limit it at all. Angels do have bodies, though spiritual ones, made
of “winds and blazing fire,” in the words of Psalm 104.

0°913 *22W NINWIT [pap on) 170 NRDYI 1991 °2N°am N0 STt 7 1772 RPRA M U
QORDAT [pap11 on] 170 NRDY 2232 °0°DNT [rapi on) 170 NRDYT RIP]

As is written about this elsewhere, in the discourse beginning “A psalm, a song of the dedication of
the House.” And therefore the raising of mayin nukvin of the souls that are without bodies is called

the raising of mayin nukvin of the makifim, relative to the raising of mayin nukvin of the angels.

In Likkutei Torah, V’Zos HaBerachah, the discourse “A psalm, a song of the dedication of the House” ex-
plains that “winds and blazing fire” describe the angels’ bodies, not their souls. Relative to the angels, then,
the raising by souls without bodies is the raising of the makifim.
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(However, it has already been explained above that the main arousal from below (isarusa dilesata) and
raising of mayin nukvin is from the souls of Israel, which are enclothed below in a body. Therefore it must
be said that the level of raising mayin nukvin that is in the aspect of the makif applies also actually below,
in the soul that is enclothed in a body.

A parenthesis raises a difficulty: the main raising comes from souls in bodies below. So the encompassing
kind of raising must also be possible below, in a soul enclothed in a body.
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As was explained elsewhere, in the discourse beginning “See, the fragrance of my son,” regarding “the
fragrance of his bogdav (traitors)” [for begadav, “his garments”], that the level of teshuvah (return) is the
raising of mayin nukvin that is in the aspect of the makif, etc.; and likewise, every person must be in
teshuvah all his days.
The discourse “See, the fragrance of my son” (Torah Ohr, Toldos) explains that teshuvah, return to G-d, is
the raising of the makif: the Midrash reads “the fragrance of his garments (begadav)” as “of his traitors

(bogdav),” the baalei teshuvah, who draw down light with greater force. And since one should be in teshuvah
all his days, this applies to every person.
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And this is the level of “with all your might,” which is the level of [being] without the limit of the vessel, that
is, the level of the makif; except that this is in truth the level of a revelation from the soul that is above the
body, which is in the aspect of the makif.

This is “with all your might (me’odecha)”: going beyond the limit of the vessel, which is the level of the
makif. It is a revelation of the soul as it stands above the body.
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As is written elsewhere, at the end of the discourse beginning “His left hand is under my head”: that “with
all your might” is the level of the service of the essence of the soul, that is, the level of the makif, etc. And
the intent is that the makif shines in the level of the soul that is in the body, so that there be the level of
“with all your might.” And along these lines it was explained in the discourse beginning “Lift up the head,”
etc., “by their polls,” in Parshas Bamidbar,

At the end of the discourse “His left hand is under my head” (Torah Ohr, Ki Sisa), “with all your might” is the

service of the soul’s essence, its makif, shining into the soul within the body. The discourse “Lift up the
head... by their polls” in Parshas Bamidbar explains the same idea.
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and in the discourse beginning “When you go out,” [on] drawing down a revelation of G-dliness from the
level of mazal, which is the soul that is above the body, etc.; and in the explanation on the verse “There are
sixty queens,” on the matter of “the early pious ones,” etc.; see there; and in the discourse beginning “And
Moshe assembled,” on the matter of the additional soul that is revealed on Shabbos, etc.
Three more parallels are listed. In Likkutei Torah, Ki Seitzei, the discourse “When you go out to war” ex-
plains that the soul’s level above the body is called mazal because it makes light flow (mazil) into the soul

within the body; the others are the explanation of “There are sixty queens,” on the early pious ones, and
“And Moshe assembled,” on the additional soul revealed on Shabbos.
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Now, “with all your heart and with all your soul” is the raising of mayin nukvin of the inner dimension; but
the meaning of “with all your soul” is also the garments of the soul, thought, speech and action, of which

action is the raising of mayin nukvin of the outer dimension (chitzoniyus), etc.

“With all your heart and with all your soul” are the inner raising. Yet “with all your soul” also includes the
soul’s garments, thought, speech and action, and action is the outer raising.
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It follows that “with all your heart, and with all your soul, and with all your might” are the three levels of
raising mayin nukvin mentioned above. And these three levels, it can be said, are like the matter of the

three levels of food, garment and house that is explained elsewhere.

So the three phrases of the Shema correspond to the three kinds of raising and, it may be said, to three
things a person needs: food, garment and house.
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For food is the inner light (or pnimi); and garment is the performance of the mitzvos, and that is the rais-
ing of mayin nukvin of the outer dimension; and house is “with all your might,” etc., as is written at the
end of the discourse beginning “The heavens are My throne.”)

Food, which enters the body, is the inner light; the garment, worn on the outside, is the performance of the

mitzvos, the outer raising; and the house, which surrounds a person entirely, is “with all your might,” the
makif.

3 555 977 M NPNTOM DM DOD%DR PN N (o pal TPR NRPYI MIANTH T3 W0 REM)
WM RIPI NP OR2ID MR RIPI TR TIWN R IR VL1 0D WY 77780 AR MDY
97800 AW VR AOPR N2 [ nsn] 97

It follows that there are three ranks in the raising of mayin nukvin, namely, the levels of the maki-
fim, the inner and the outer; and in general, these are the three worlds Beriah, Yetzirah, Asiyah, for
“|He| forms (yotzer) light and creates (borei) darkness”: Yetzirah is called inner light, and Beriah is
called “darkness,” meaning the level of makif, which is not grasped in Yetzirah.
In sum, the raising of mayin nukvin has three ranks, the makifim, the inner and the outer, and in general
these are the three worlds Beriah, Yetzirah and Asiyah. Isaiah says that G-d “forms (yotzer) light and creates

(borei) darkness”: Yetzirah, “formation,” is inner light, while Beriah, “creation,” is “darkness,” a makif too
high to be grasped in Yetzirah.
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And such is the order of the chain of descending worlds (hishtalshelus): from the makif a radiance
is afterwards drawn to be in the manner of inner light, while the essence of the light remains in the
manner of a makif.

This is how light descends: from a makif a ray comes down as inner light, while the essence of the light re-

mains encompassing.
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SECTION 5 - 19-11

Yaakov’s three flocks
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And afterwards, from the inner light (or pnimi) a makif is made below, in a lower world, such that
the lower encompassing light is considered the level of the outer dimension (chitzoniyus) relative

to the inner light that is above it, etc.

The chain of descent continues: the inner light of one world becomes, in turn, a makif (an encompassing
light) for the world beneath it. Measured against the inner light above it, this lower makif counts as the outer
dimension.
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And this is the level of Asiyah. [Nevertheless, Asiyah has its root above, as mentioned above, that the out-
er dimension has its root higher than the inner light, etc.;

This lowest, outer level is the World of Asiyah, the world of action. A bracketed remark recalls the rule stated
earlier, that what is outer is rooted higher than the inner light.
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and as is also written on the verse “Let them bring royal apparel,” how the coming into being of Asiyah,
physicality, is precisely from the level of the light that encompasses all worlds (sovev kol almin); and as is
written in the Zohar, Vayera (115a), “Asiyah is above,” etc.; and so it is in Parshas Behar, 108b.]

The explanation of the verse in Esther, “Let them bring royal apparel,” shows that Asiyah, the world of physi-

cal existence, comes precisely from sovev kol almin, the light that encompasses all worlds. The Zohar says
the same, “Asiyah is above,” in Parshas Vayera and again in Parshas Behar.
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And this is the matter of the three flocks that Yaakov sent as a gift to Eisav his brother, which is the
raising of mayin nukvin to the World of Tohu [Chaos], from which the vessels fell and were shat-

tered, and from this Eisav came into being.

The three ranks are now found in the gift Yaakov sent to Eisav in separate flocks. Eisav came from Tohu, the
world of “chaos” whose vessels fell and shattered, so Yaakov’s gift to him was a raising of mayin nukvin to
that world.
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As iswritten in the discourse beginning “And he took from what came into his hand.” And the three
worlds Beriah, Yetzirah and Asiyah are what came into being from the shattering of the vessels
(sheviras hakeilim); therefore he raised mayin nukvin [in] three flocks, which are the three levels
mentioned above: makifim, inner and outer.

The discourse on “And he took from what came into his hand” explains this. Since the three worlds Beriah,

Yetzirah and Asiyah came into being from the shattering of the vessels, Yaakov raised mayin nukvin in three
flocks, matching the three ranks: makifim, inner and outer.
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And each one is called a flock by itself, for it is a level and rank different and separate from the oth-
er: like the distinction between the souls that are in bodies and the angels; and likewise the distinc-
tion of the rank of the angels, who are in spiritual bodies, relative to the souls, which are without
any body at all.

Each rank is a separate “flock” because it differs in kind from the others. Souls in bodies differ from angels,
and angels, whose bodies are spiritual, differ from souls above that have no body at all.
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And this is [the meaning of] what is written, “each flock by itself,” etc., “And he commanded the
first,” etc., “And he commanded also the second, also the third,” etc. Thus he divided them into
four actual ranks.

The verses describe Yaakov handing over “each flock by itself” and giving separate instructions to the first,

the second and the third. So he set the flocks apart as distinct ranks; the text here says “four” ranks, though

the discussion before and after it speaks of three.
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Although in particular, in each rank of these three ranks as well, there are many myriads of myri-
ads of levels and ranks differing from one another, nevertheless they are all of a single kind; for ex-
ample, the raising of mayin nukvin of the outer dimension (chitzoniyus) is called, in general, the

raising of mayin nukvin of Asiyah.

Within each of the three ranks there are countless different levels, yet each rank is a single kind. All raising
of mayin nukvin through deeds, for instance, is called in general the raising of mayin nukvin of Asiyah.
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And this is like the analogy of one flock: although in this flock there are also many ranks—there are
those whose main service is in charity and acts of kindness (gemilus chassadim), and there are
those whose main service is in occupation with Torah, and there are those whose main service is in
prayer, and there are [those] in fasting, and the like—nevertheless their general and collective ex-
pression (klalus) is a single stature.

One flock holds many kinds: some excel in charity and kindness, some in Torah study, some in prayer and

some in fasting. Still, taken together they form one stature, a single whole.
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And just as, by way of analogy, in one flock there are many differences among the sheep—this one’s

appearance, height and quality are thus, and that one’s thus—nevertheless all is one flock.

Sheep in one flock differ in look, size and quality, yet all are one flock.
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And the raising of mayin nukvin of the inner dimension (pnimiyus) is another level and kind, etc.,
and therefore it is called a flock by itself, etc. And Yaakov raised mayin nukvin from all three of
these levels, in order to draw down through this mayin duchrin from their root and source in the
World of Tohu.

The inner raising of mayin nukvin, by contrast, is another kind altogether, and so it is a flock of its own.
Yaakov raised mayin nukvin from all three ranks in order to draw down mayin duchrin from their root and
source in the World of Tohu.
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SECTION 6 - 112-14

The washing: one flock, twinned
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4. Now, of this it is said, “like a flock of ewes that have come up from the washing.” For the raising
of mayin nukvin mentioned above requires whitening and washing, like the matter of “the whiten-
ing (libbun) of the halachah.”

Section 4 turns to “that have come up from the washing.” Every raising of mayin nukvin needs to be
whitened and washed clean, just as a halachah needs its “whitening,” the clarifying that makes it clear and
exact.
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That is to say, all the halachos, which are the six orders of the Mishnah, require whitening and
washing, and so too in the performance of the mitzvos, etc.; and all is through Moshe, the faithful

shepherd.

All the laws of the six orders of the Mishnah need this whitening and washing, and so does the actual doing
of the mitzvos. All of it comes through Moshe, the faithful shepherd who washes his flock.
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And this is because of Moshe it is written, “For I drew him out of the water,” that is, from the level
of the sea of the supernal Chochmah (wisdom); and the whole Torah is but a jug from the sea: “and
she filled her jug,” etc.

Moshe was named because “I drew him out of the water,” and the water is read as the sea of the supernal
Chochmah. The whole Torah is only a jug drawn from that sea, as Rivkah “filled her jug” at the spring.
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This level is also called “beyond the river” (be’ever hanahar), above the level of the river. Nahar
(river) is an expression of drawing forth, which is drawn by way of the chain of descent from cause
to cause, according to proportion, as it is written, “And a river goes out from Eden..., and from
there it divides,” etc. And “beyond the river” is above the chain of descending worlds
(hishtalshelus).

This level is also called “beyond the river.” A river is a flow by stages, from cause to effect, each in propor-

tion to the one before, like the river that goes out of Eden and then divides; what is “beyond the river” stands
above the whole chain of descent.
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And from there is drawn the drawing down of mayin duchrin (masculine waters), which washes
and whitens the mayin nukvin, etc. (And see what is written on the verse “And these are the names”
about the matter of the whitening of the halachah; and in the discourse beginning “Binding to the vine,”
on the matter of “he washes his garment in wine”; and in the discourse beginning “There shall not be,”
etc., “the number of your days I will fill.”

From that source come the mayin duchrin that wash and whiten the mayin nukvin. A parenthesis points to

discourses on “And these are the names,” on the whitening of the halachah; on “Binding to the vine,” on
Yehudah, who “washes his garment in wine”; and on the verse that ends “the number of your days I will fill.”
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And see what is written further on the meaning of “I drew him out of the water” in the discourse beginning
“These are the journeys”; and there was explained the meaning of “And he also drew [water] for us”: that
he draws down into the souls of Israel the level of the self-nullification (bittul) of the higher unity (yichuda
ila’ah), which is like the nullification of the drop in the sea, etc.; and this is the matter of the washing and
laundering of the garments through the nullification of the higher unity.
The discourse on “These are the journeys” also explains “I drew him out of the water,” and the words of
Yisro’s daughters about Moshe, “he also drew water for us.” Moshe draws into the souls of Israel the self-nul-

lification of the higher unity, in which all is as nothing before G-d, like a drop in the sea, and this bittul wash-
es and launders their garments.
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And this is why they are likened specifically to “a flock of ewes that have come up from the washing”: for
the garments made from Torah and mitzvos are likened to the wool of ewes, as it is written, “His garment
was white as snow,” and it is written, “He gives snow like wool,” and it is also written, “and the hair of His

head like pure wool,” etc.; and as is written elsewhere.)

This is why the comparison is specifically to ewes come up from the washing: the soul’s garments, made of
its Torah and mitzvos, are like the wool of ewes. Daniel sees the Ancient of Days with a garment white as
snow and the hair of His head like pure wool, and Psalms says “He gives snow like wool.”
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(And see what is written on the matter of ewes in the discourse beginning “And the kohen shall wave them
upon the bread of the first fruits,” in Parshas Emor; and in the discourse beginning “Command the chil-

dren of Israel,” etc., “the one lamb you shall offer.”)

A further parenthesis points to two discourses about ewes and lambs: “And the kohen shall wave them upon
the bread of the first fruits,” in Parshas Emor, and “Command the children of Israel... the one lamb you shall
offer,” on the daily offering.
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Now, through their having come up from the washing, the three flocks mentioned above all be-

come a single flock; and this is [the meaning of] “like a flock of ewes”: like one flock.

Through the washing, the three separate flocks become a single flock. This is the meaning of “like a flock of
ewes”: like one flock, in the singular.
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For when they are in Beriah, Yetzirah and Asiyah they are the level of three flocks, divided into
three levels as mentioned above; but when they have come up from the washing, then they are

called one flock.

In Beriah, Yetzirah and Asiyah they are three flocks, divided into three ranks. Once they have come up from
the washing, they are called one flock.
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And this is because they receive the mayin duchrin from the supernal waters that are above the

chain of descent, where it is above the bounds of division—“He is equal and makes small and great

equal”—which is what is called the supernal Kodesh, which is above the level of kadosh with avav
They become one because they receive the mayin duchrin from the supernal waters above the chain of de-

scent, a level beyond all division, where “He makes small and great equal.” That level is the supernal
Kodesh, higher than kadosh with avav.
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(for the vav indicates drawing down, that is, the drawing down of His holiness, may He be blessed, to be
the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol
almin), which is a mere drawing down and radiance, etc.; whereas kodesh without a vav is not within the
bounds of worlds at all, and is far, far above the level of memalei kol almin and the level of sovev kol almin,
etc.; and as is written above on the verse “Go forth and see”).

A parenthesis recalls the difference: the vav of kadosh stands for a drawing down, G-d’s holiness coming to

be memalei kol almin and sovev kol almin, which are only rays of light. Kodesh without a vav is not within
the bounds of worlds at all and is far above both, as explained on “Go forth and see.”

0°% 029y SNpan TN 0IPn 0DIN D3R PR DWW "2 NP YW 9O YhN1 oww 13m0 RIpN
219 #7ananwy 00Ny

And it is called “the washing,” for there every transgression and sin is washed away, because there
the blemish takes up no place; and this is [the meaning of|] “And I will sprinkle pure water upon

you, and you shall be pure,” etc.

This level is called “the washing” because there every transgression and sin is washed away: there a blemish

takes up no place. So Ezekiel prophesies, “I will sprinkle pure water upon you, and you shall be pure.”
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Now, kadosh is said three times, which is three drawings-down to the three worlds Beriah, Yetzirah
and Asiyah; whereas kodesh without the vav is said only once and not three times, because it is

above the bounds of division.

Kadosh is said three times because it is three drawings-down, to the three worlds Beriah, Yetzirah and
Asiyah. Kodesh without the vav is said only once, because it is above division.
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Therefore the angels and souls too, when they have come up from the washing—that is, they are el-
evated to receive from the level of the supernal waters that are beyond the river, which is the level

of the supernal Kodesh—then they too are all included in a true inter-inclusion and become one
flock.

So the angels and the souls too, when they come up from the washing, rising to receive from the supernal

waters “beyond the river,” the supernal Kodesh, are truly included in one another and become one flock.
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And this is [the meaning of] “all of them twinned”: like twins born actually at once.

This explains “all of them twinned”: like twins born at the very same moment.
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So the three flocks, when they are elevated to wash in the supernal waters of the level of the super-
nal Kodesh, are twinned like actual twins, in a true inter-inclusion without any division at all; and
therefore it is then called “a flock of ewes,” for they are included as one in a single flock.

So the three flocks, when they rise to wash in the waters of the supernal Kodesh, are like true twins, included

in one another with no division at all. That is why they are then called a flock of ewes, all included as one in a
single flock.
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SECTION 7 - 115-17

“All as one”: Moshe and sovev
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And this is [the meaning of] what is said in the Zohar, that “they sanctify Him all as one”: that is, the

raising of mayin nukvin of the “Holy” of the angels and of Israel below.

Now the Zohar’s words “they sanctify Him all as one” can be understood. They speak of the raising of mayin
nukvin in the “Holy” said by the angels and by Israel below.
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Although below they are divided, in a state of division—“each flock by itself”—because the raising
of mayin nukvin of Asiyah does not resemble at all the raising of mayin nukvin of Yetzirah, etc., for
this one is from the level of the outer dimension (chitzoniyus) and that one is from the level of the
inner dimension (pnimiyus), nevertheless this division is only from the side of the raising of mayin

nukvin.

Below, these raisings are divided, “each flock by itself,” like Yaakov’s flocks: the raising of Asiyah, from the
outer dimension, does not resemble at all the raising of Yetzirah, from the inner. Yet this division belongs
only to the raising itself.
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And therefore they say “Holy” three times, corresponding to the three kinds of raising mayin
nukvin mentioned above.

That is why “Holy” is said three times, once for each of the three kinds.
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But through having come up from the washing, which is the level of their receiving the mayin
duchrin that are from the level of the supernal Kodesh, which is above the level of division, they

too then become like one flock, and twinned.

Coming up from the washing means receiving the mayin duchrin that come from the supernal Kodesh,
which is above all division. Then they too become like one flock, twinned.
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And therefore “they sanctify Him all as one.” And this is [the meaning of] what is written in the Idra
(136b) on the verse “washed in milk”: “in the supernal whiteness,” etc., which is from the level of

Atik Yomin [the “Ancient of Days,” the inner level of Keser], etc.; see there.

That is why “they sanctify Him all as one.” The Idra, on the verse “washed in milk,” speaks of “the supernal

whiteness,” which comes from Atik Yomin, the innermost level of Keser.
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And the matter is as was explained above, in the explanation on the verse “And these are the ordi-
nances”: that in the level of yosher (linearity) division into head and feet applies, which is not so in
the iggulim (circles), the light that encompasses all worlds (sovev kol almin), in which there is no
above and below, etc.

The explanation of “And these are the ordinances” has already shown this. In yosher, the “linear” order of

the Sefiros, there is division into head and feet; in the iggulim, the “circles” of sovev kol almin, there is no
above or below.
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And from there comes the drawing down through Moshe, the supernal Daas (knowledge), etc. For
that reason it is possible for the soul of Moshe to draw down Daas even into the level of Beriah,
Yetzirah and Asiyah, the level of “beast,” when one contemplates and deepens one’s thought in the
greatness of G-d,

From those circles comes what is drawn down through Moshe, the supernal Daas. That is why the soul of
Moshe can bring Daas, a knowing awareness of G-d, even into Beriah, Yetzirah and Asiyah, the level called
“beast,” through deep contemplation of G-d’s greatness.
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because he draws down from the level of the light that encompasses all worlds, where above and
below, head and foot, do not apply, and “man and beast You save, Havayah,” for both are equal.

Moshe draws from sovev kol almin, where above and below, head and foot, do not apply. So the psalm says
“man and beast You save, Havayah”: before that level the two are equal.
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Now, the fact that Beriah, Yetzirah and Asiyah are divided into three levels of flocks is also from the
level of yosher (linearity), in which there is head, body and foot—Chochmah (wisdom), Binah (un-
derstanding) and Daas (knowledge); Chesed (kindness), Gevurah (restraint) and Tiferes (beauty);
Netzach (victory), Hod (splendor) and Yesod (foundation)—where Chochmah, Binah and Daas are
revealed in Beriah, and there is the level of the Seraphim; and Chesed, Gevurah and Tiferes in
Yetzirah, and this is the level of the Chayos [the “living creatures”]; and Netzach, Hod and Yesod in
Asiyah, and this is the level of the Ofanim [the “wheels”].

The division of the three worlds into three flocks also belongs to yosher, which has head, body and foot:

Chochmah, Binah and Daas; Chesed, Gevurah and Tiferes; Netzach, Hod and Yesod. The first three are re-

vealed in Beriah, where the Seraphim are; the middle three in Yetzirah, the place of the Chayos (the “living
creatures” of Ezekiel’s chariot); and the last three in Asiyah, the place of the Ofanim (the “wheels”).
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But through the drawing down from the level of the iggulim (circles), the light that encompasses all
worlds (sovev kol almin), in which there is no above and below, behold, even man and beast are
equal before Him; all the more so Beriah, Yetzirah and Asiyah themselves.

But in what is drawn from the iggulim, sovev kol almin, there is no above or below: even man and beast are
equal before Him, and certainly the three worlds themselves.
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And therefore, through having come up from the washing, which is the level of the drawing down

of Moshe—“I drew him out of the water,” etc.—through this they are called one flock.

So when they come up from the washing, which is the drawing down of Moshe, the one “drawn out of the wa-
ter,” they are called one flock.
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And similarly it was explained on the verse “My Shabbosos you shall keep,” on the matter of the
Sabbatical year, of which it is said, “for you and for your servant,” etc., “and for your beast and for
the wild animal,” etc.: that Scripture made man depend on the wild animal—*as long as the wild an-
imal eats from the field,” etc.
A similar point was made in the discourse on “My Shabbosos you shall keep,” about the Sabbatical year. The
Torah gives that year’s produce “for you and for your servant... and for your beast and for the wild animal,”

and Scripture makes man depend on the wild animal: the produce may be kept in the home only “as long as
the wild animal eats from the field.”

5y3 15 'yowan 1nana) OIRT 22107 PN CNaD Mnyn NPDY KIT N°Yawaw nnann 117
DU IWR (mzen cwxa] 177 RIT 2097 12 999w 205 19107 21p 0TI Y3

And this is because in the Sabbatical year there are ascents of the worlds to the level of the makif
and sovev, [of which it is said,] “man and beast You save,” etc.; as above. In Sha’ar HaYichudim,
near its end, he wrote that “she’alu min harachtzah” (“that have come up from the washing”) is the
initials [shin, mem, hei] of Moshe; and see there.

This is because in the Sabbatical year the worlds rise to the makif and sovev, where “man and beast” are

equal. Sha’ar HaYichudim, the Kabbalistic work of Rabbi Chaim Vital, notes near its end that the initials of
she’alu min harachtzah, “that have come up from the washing,” spell Moshe.

SECTION 8 - 118-20

Shabbos, Atzilus and the letter shin

DY NYT NPMA MO °405me whw Sw P27 1PAYa 270030 0on DY TIN°32 R7PA R
213 599 MpLINT 0w 1R DR NN MR PUnne

And see what is written elsewhere, in the explanation on the verse “Many waters,” on the matter of
a rivkah (team) of three cattle, etc.: the level of the supernal Daas (knowledge), which draws down
the emotive attributes (middos) from Keser (the Crown), and there no division applies at all, etc.
In Torah Ohr, Toldos, the explanation of “Many waters cannot extinguish the love” reads the name Rivkah as
the Mishnah’s rivkah, a team of three cattle yoked together: the attributes within Keser, a love above intellect

in which all the attributes are joined without division. This is the level of the supernal Daas, which draws the
emotive attributes from Keser, and there no division applies at all.
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One may further say, on the meaning and the matter of their receiving from the level of the super-
nal Kodesh: that is, in the manner of the ascents of the worlds on Shabbos, when the three worlds
Beriah, Yetzirah and Asiyah ascend into Atzilus, as is written in Mishnas Chassidim regarding the
Minchah of Shabbos; and Malchus of Atzilus, the source of Beriah, Yetzirah and Asiyah, is in the
place of Abba; and this is [what is meant by] their receiving from the level of actual Kodesh.
Another explanation of receiving from the supernal Kodesh: on Shabbos the three worlds Beriah, Yetzirah
and Asiyah rise into Atzilus, as Mishnas Chassidim describes for the Minchah prayer of Shabbos. Malchus of
Atzilus, the source of those worlds, then stands in the place of Abba (Chochmah), and this is receiving from

Kodesh itself. Or HaTorah, citing Etz Chaim and the Arizal’s Siddur, adds that then Beriah stands in the place
of Imma, Yetzirah of Z’eir Anpin and Asiyah of Nukva, until Shabbos ends.
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And therefore they are then one flock, for in Atzilus “He and His vessels are one” (ihu vegarmohi);
and see what the Ramaz [R. Moshe Zacuto] wrote on Parshas Shelach (on page 159, end of side a):
“In Atzilus they are in an intense unity,” etc.

So on Shabbos they are one flock, since in Atzilus “He and His vessels are one”: the light and the vessels it

fills are not separate. The Ramaz (Rabbi Moshe Zacuto), on Parshas Shelach, writes that in Atzilus they are in

“an intense unity.”
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And see what is written similarly in the discourse beginning “As an eagle stirs up,” that in Beriah,
Yetzirah and Asiyah there is the division of the emotive attributes—“the face of a lion to the right,
and the face of an ox,” etc.—which is not so in Atzilus.

The discourse on “As an eagle stirs up its nest” (Likkutei Torah, Haazinu) makes a similar point: in the lower

worlds the attributes are divided, as in Ezekiel’s chariot, with the face of a lion on the right and the face of an
ox on the left. In Atzilus there is no such division.
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And therefore at the Giving of the Torah “they saw what is heard,” because there was a revelation of
G-dliness without any division, etc., and there is no separation at all, G-d forbid, between sight and
hearing. And the meaning of “Your teeth” (shinayich) is as is written in the Pardes [Rimonim of R.
Moshe Cordovero], Sha’ar HaOtiyos, on the letter shin, that it is from the expression “Your teeth
are like a flock,” etc.

That is why at the Giving of the Torah the people “saw what is heard”: G-dliness was revealed without divi-

sion, so that sight and hearing were not separate. The Pardes of Rabbi Moshe Cordovero, in its Gate of the

Letters, also derives the name of the letter shin from shinayich, “Your teeth are like a flock.”
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Now, in the Tikkunei Zohar, Tikkun 51, it is stated: “Shin comprises three flocks of sheep, etc.,

9

three Patriarchs, etc.; and because of this, ‘and every shrub (siach),’” etc.; see there.

The Tikkunei Zohar teaches that the letter shin comprises three flocks of sheep and the three Patriarchs. It
connects this with “and every shrub (siach) of the field,” aword that contains the shin.
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And this is what we say in the Kedushah, “like the pleasantness of the utterance (siach)”; and as is
written in Mishnas Chassidim, that siach [shin, yud, ches] is the letters of chai [ches, yud] [and]

shin; that is, the shin is three vavs.

This is alluded to in the Kedushah, which speaks of “the pleasantness of the utterance (siach).” Mishnas
Chassidim (Maseches She’aris HaAtzilus 3:3, as the Kehot note gives it) explains that m°¥ is made of the let-
ters °n (chai) and ¥ (shin), and the shin is formed of three vavs.
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And this is the matter of the three vavs of the three times “Holy,” for kadosh is kodesh [with a] vav;
and these are the three levels of “Holy” of the three flocks of sheep.

These are the three vavs of the threefold kadosh, since kadosh is kodesh with a vav. So the three “Holy”s are

the three flocks of sheep, joined in the one letter shin.
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And this is the praise “Your teeth”: that is, the three levels of raising mayin nukvin of the souls of
Israel—of the outer dimension (chitzoniyus), the inner dimension (pnimiyus) and the makifim—

which are three flocks of sheep included in the letter shin, are in utter perfection.

This is the praise in “Your teeth”: the three kinds of raising mayin nukvin by the souls of Israel, outer, inner
and makifim, the three flocks included in the letter shin, are in complete perfection.
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And also “Your teeth” in its plain sense is as is written elsewhere on the verse “and teeth white with

milk”: that it is to scrutinize one’s deeds and refine them, like the teeth, which grind, etc.

The words “Your teeth” also have a plainer meaning, explained elsewhere on the verse “and teeth white with
milk”: a person should examine his deeds closely and refine them, as the teeth grind food.
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And this is the raising of mayin nukvin of action, which is the beginning and the foundation, etc.

This is the raising of mayin nukvin through deeds, which is the beginning and the foundation.
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And also for one whose intellect does not reach, etc., this shall be his service, in the level of raising
mayin nukvin of action; and along the lines of what has been explained at the end of the discourse
beginning “After Havayah your G-d shall you walk,” on the meaning of “and to Him shall you
cleave”; see there.

It is also the way for one whose understanding cannot reach the higher levels: this will be his service, the

raising of mayin nukvin through deeds. The end of the discourse on “After Havayah your G-d shall you walk”

explains this in its reading of “and to Him shall you cleave.”
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SECTION 9 - 121

The higher shin
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And through this they are “like a flock of ewes that have come up from the washing,” which is the
drawing down of mayin nukvin from the level of the supernal Kodesh, and they have become like
one flock.
Through the washing, then, they are “like a flock of ewes that have come up from the washing”: they receive
from the supernal Kodesh and become one flock. The text calls this “the drawing down of mayin nukvin”

from the supernal Kodesh; since what comes down from above is elsewhere called mayin duchrin, the word-
ing may be a slip.
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And it can also be said, on the meaning of “Your teeth are like a flock,” that through this, that they
“have come up from the washing,” the shin is from a higher level, along the lines of what is written
in Parshas Emor, in the discourse beginning “And the kohen shall wave them upon the bread of the
first fruits,” on the matter of the shin of kesavim (sheep) [as against kevasim], where the shin pre-
cedes the beis, which is the matter of the emotive attributes (middos) that are above Chochmah
(wisdom), and they are those drawn from the supernal Daas (knowledge), etc.

A further reading of “Your teeth are like a flock”: once they have come up from the washing, the shin of shi-

nayich (“your teeth”) comes from a higher level. In Likkutei Torah, Emor, the discourse on the lambs waved

with the bread of the first fruits explains that in their source lambs are called kesavim, with the shin, which

stands for the attributes above Chochmah, before the beis, and that Yaakov draws them down into the realm

of division as kevasim; the shin is drawn from the supernal Daas.
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And this is the matter of “that have come up from the washing”: through Moshe, the faithful shep-
herd, the supernal Daas, etc. And see in the Ra’aya Mehemna, Parshas Mishpatim (120a): the shin
of Moshe, “holiness to You they repeat threefold,” etc.

This is the coming up from the washing through Moshe, the faithful shepherd, who is the supernal Daas. The

Ra’aya Mehemna (the “Faithful Shepherd,” a part of the Zohar named for Moshe) on Mishpatim speaks of the
shin of Moshe’s name and links it to the Kedushah’s words “holiness to You they repeat threefold.”
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And see in the Tikkunei Zohar there, that there is an upper shin [and] a lower shin; and in Kisei
Melech there; and in Likkutei Torah [of the Arizal], at the beginning of Parshas Noach; and in the
Zohar, at the beginning of Parshas Bereishis, regarding “the shin entered,” etc.;
More places on the letter shin are listed: the Tikkunei Zohar, which speaks of an upper shin and a lower
shin, with the commentary Kisei Melech there; the Arizal’s Likkutei Torah at the beginning of Noach; and

the opening of the Zohar, where the letter shin comes before G-d (the Kehot note gives 13b; the passage is on
2b).
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and in Zohar HaRakia there; and in the book Eshel Avraham there, he wrote that the shin alludes to
Keser, Chochmah and Binah, and alludes to Chesed, Gevurah and Tiferes, and alludes to Netzach,
Hod and Yesod.

Zohar HaRakia and the book Eshel Avraham explain that the shin alludes to three triads: Keser, Chochmah
and Binah; Chesed, Gevurah and Tiferes; and Netzach, Hod and Yesod.
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And he cited from the Ra’aya Mehemna, Parshas Pinchas (257a), which says: “The Shechinah is
called Shabbos from the side of the three upper levels, which are shin, the three crowns Keser,
Chochmah and Binah; and She is bas (a daughter), a fourth to them”—that is, on Shabbos She as-
cends there. And this is “Your teeth,” etc., “that have come up from the washing,” as mentioned
above.
Eshel Avraham supports this from the Ra’aya Mehemna on Pinchas: the Shechinah is called Shabbos “from
the side of the three upper levels, which are the shin, the three crowns Keser, Chochmah and Binah, and She

is bas (a daughter), a fourth to them”: shin and bas make Shabbos (n2w). On Shabbos the Shechinah rises
there, and this is “Your teeth... that have come up from the washing.”
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SECTION 10 - 122-28

Joined, they reach Kodesh
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5. And see in the Zohar, at the end of Parshas Haazinu (beginning of 297): “When all the holinesses
join together as one, they are called Kodesh;

Section 5 cites the end of the Zohar on Haazinu: when all the holinesses join together as one, they are called
Kodesh.
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and they all ascend and gather into that supernal place that is called Kodesh; and therefore, ‘Holy,
Holy, Holy’; ‘Israel is kodesh’ from them,” etc.; see there. And see about this also in the Zohar,
Mishpatim (121b).

All of them ascend and gather into the supernal place called Kodesh, and therefore “Holy, Holy, Holy” is
said, and from them “Israel is kodesh.” The Zohar on Mishpatim says the same.
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And the meaning of “when they join together,” specifically, is the joining and inter-inclusion of the
three kinds of raisings of mayin nukvin—of the outer dimension (chitzoniyus), the inner dimen-
sion (pnimiyus) and the makifim—which is the matter of saying “Holy, Holy, Holy” three times, as
mentioned above.

The words “when they join” are precise. They mean the joining and inclusion of the three kinds of raising

mayin nukvin, outer, inner and makifim, which is the saying of “Holy” three times.
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When they all join together as one, then through this joining and inter-inclusion they are elevated
to the level of the supernal Kodesh, which no level of raising mayin nukvin, on its own, could

reach,

When all of them join as one, this joining and inclusion lifts them to the supernal Kodesh, a level that no sin-
gle kind of raising could reach by itself.
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for it is above even the level of the light that encompasses all worlds (sovev kol almin) and the en-
compassing light (or makif), and there is the level of “If you are righteous, what do you give Him?”

etc.; and as is written in the discourse beginning “Go forth and see,” in Parshas Kedoshim.

For the supernal Kodesh is higher even than sovev kol almin and the makif; there applies Elihu’s word to
Iyov, “If you are righteous, what do you give Him?” In Likkutei Torah, Shir HaShirim, the discourse “Go
forth and see” explains that kadosh with a vav is G-d’s holiness drawn down to be memalei kol almin and
sovev kol almin, a mere ray that bears no comparison to Him.
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Nevertheless, through the inter-inclusion of the three levels of raising mayin nukvin of the saying
of “Holy” three times, which are included together, through this they are elevated to the level of the

supernal Kodesh.

Even so, through the inclusion of the three kinds of raising in the threefold “Holy,” they rise together to the
supernal Kodesh.
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And this is, by way of analogy, from the combination of the letters together; for it is known that the

letters are the level of vessels for supernal drawings-down.

An analogy is the combining of letters: letters, as is known, are vessels for drawings-down from above.
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As is written in Sefer Shel Beinonim [the Tanya], Part II, chapter 12, that each letter is a drawing
down of a particular, distinct life-force and power. And see what is written about this in the dis-
course beginning “I am asleep,” on the matter of “The letters, ask Me,” etc.; see there.
The Tanya (Sefer Shel Beinonim, “the Book of the Intermediates”), Part I, chapter 12, explains that each let-
ter draws down its own particular, distinct life-force and power. In Likkutei Torah, Shir HaShirim, the dis-

course “I am asleep” reads Isaiah’s “ha’osiyos (the things to come), ask Me” as “the letters”: the letters of

Torah and prayer, which bring the Infinite Light from concealment into revelation.
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Now, through the combination of several letters to form a word, then, besides the many kinds of

powers and life-forces that are drawn down according to the number of letters in this word,

When several letters are combined into a word, many kinds of powers and life-forces are drawn down, ac-
cording to the number of letters in that word.
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there is yet this, which surpasses them all: the drawing down of a supernal power and a general
life-force that is above all the kinds of particular powers and life-forces of the letters, etc., as is

written in Sefer Shel Beinonim there.

Besides these there is something that surpasses them all: a supernal power and general life-force above all
the particular powers and life-forces of the letters, as the same chapter of the Tanya says.
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And as, by way of analogy, below, in the letters of speech in man—for example, the three letters
alef, mem, tav: when each letter is by itself, no idea at all is enclothed in them, apart from its being
the letter alef or mem, etc.

An example from human speech: the three letters alef, mem and tav, each by itself, carry no idea at all. Each
is just the letter alef, or mem.
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But when they have been combined together and the word emes (truth) is made from them, a great

idea is enclothed in them, which is the concept of truth.

But once they are combined into the word emes (n2R, “truth”), a great idea is enclothed in them: the concept
of truth.
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And it is written, “And Havayah, G-d, is truth.” Thus, through the combination and inter-inclusion,
there is drawn into them a power and life-force that is above the measure of the power and life-
force of each letter by itself. And so it is in the thing illustrated, above: for behold, the three letters
alef, mem, tav are head, middle and end.

Jeremiah says, “And Havayah, G-d, is truth.” So combination and inclusion draw into the letters a power

above that of each letter alone; and above, too, alef, mem and tav are head, middle and end, the first letter of
the alphabet, its middle and its last.
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And this is the matter of the three worlds mentioned in the Zohar, Parshas Shelach, corresponding
to which is the threefold “Holy.” And it can also be said that the three letters mentioned above are
the source of the three worlds Beriah, Yetzirah and Asiyah, which are also the level of head, middle
and end: encompassing light (or makif), inner light (or pnimi) and outer dimension (chitzoniyus),
as mentioned above.

These are the three worlds the Zohar mentions in Parshas Shelach, to which the threefold “Holy” corre-

sponds. Alef, mem and tav may also be the source of Beriah, Yetzirah and Asiyah, which are likewise head,
middle and end: the encompassing light, the inner light and the outer dimension.
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Nevertheless, the level of actual Kodesh is above this level, as mentioned above, and it is not drawn
down and does not shine except through their being enclothed together, specifically: “And one
called to another and said, ‘Holy, Holy, Holy’”—through this, specifically, the level of Kodesh
shines, which is the level of actual truth

Still, Kodesh itself is above all this, and it is drawn down and shines only when they are enclothed together.

This is Isaiah’s “And one called to another and said, ‘Holy, Holy, Holy’”: through this calling, precisely,
Kodesh shines, and it is truth itself.
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(and see what is written on the matter of “And one called to another” in the discourse beginning
“And He called to Moshe”); and as is known, the level of truth is a very high rank, and it is the seal
of the Holy One, blessed be He; and as is written elsewhere on the verse “And Moshe wrote their go-

ings forth,” etc.: that which is far, far above each letter by itself.

In Likkutei Torah, Vayikra, the discourse “And He called to Moshe” explains “one called to another” through
Targum Yonasan, “and they receive from one another”: the calling is a receiving, each drawing to the other.
Truth is a very high level, “the seal of the Holy One, blessed be He,” in the Talmud’s words, as is explained on

the verse “And Moshe wrote their goings forth”: a level far above each letter by itself.
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And along these lines also in every person, for man is composed of the three worlds Beriah,

Yetzirah and Asiyah mentioned above;

So too in every person, for a person is made up of the three worlds Beriah, Yetzirah and Asiyah.
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and this is the matter of service, Torah and acts of kindness (gemilus chassadim). And see what is
written about this in the discourse beginning “For on this day He shall atone,” on the meaning of

“For My glory I have created him, I have formed him,” etc.; see there at length.

In a person these are his service of prayer, his Torah and his acts of kindness. The discourse “For on this day
He shall atone” explains this at length, on Isaiah’s “For My glory I have created him, I have formed him,”

whose verbs name Beriah and Yetzirah.
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And through each raising of mayin nukvin by itself, one draws down an arousal from above (is-
arusa dile’eila) from the level of kadosh; and of this it is said, “For you are a holy (kadosh) people,”
etc.

Each kind of raising by itself draws an arousal from above from the level of kadosh, with the vav. Of this it is
said, “For you are a holy (kadosh) people.”
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But through the inter-inclusion of the three levels together—of this it is said, “Lift up your hands
[in] kodesh,” etc., “Israel is kodesh,” etc.

But of the three joined together the verses say kodesh, without the vav: “Lift up your hands [in] kodesh,” and
“Israel is kodesh.”
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And along these lines, the three words Chochmah (wisdom), Binah (understanding) and Daas
(knowledge) are numerically equal [620] to Keser (the Crown); and this is “Bless us, our Father, all
of us as one.” And see what is written on the matter of the superiority of inter-inclusion in the dis-

9,

course beginning “Behold, one people”: “and if for those who transgress His will,” etc.

Likewise the three words Chochmah, Binah and Daas (ny7 111°2 non) together equal Keser (N3, 620) in nu-
merical value, and so we pray, “Bless us, our Father, all of us as one.” The discourse “Behold, one people”
(Torah Ohr, Noach) explains the advantage of inclusion; the words “and if for those who transgress His
will...” point to the reasoning that if unity gave such strength even to those who rebelled against Him, all the
more so to those who do His will.
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And see what is written in the discourse beginning “I have seen, and behold, a menorah of gold,”
and in the discourse beginning “You are standing today, all of you.”

The discourses “I have seen, and behold, a menorah of gold” (Likkutei Torah, Beha’aloscha) and “You are
standing today, all of you” are also cited.
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IN ONE'S AVODAH

Refining one’s deeds, examining and sifting them as the teeth grind, is the beginning and the foundation of

service, and it is open to everyone, even one whose understanding does not reach further. Above it stands

the love and awe of prayer, and above that teshuvah, which a person should be in all his days. A person

holds all three worlds in his prayer, Torah and acts of kindness, and these, like the three “Holy”s, should be

joined together; joining with others, “all of us as one,” draws down a blessing that no one draws alone.

QUESTIONS FOR DISCUSSION

1.

Why does the outer raising, through deeds, draw from a higher source than the inner raising of prayer,
and what does the inner raising have that the outer lacks?

. How can the raising of the makif, which belongs to the soul above the body, be found in a soul enclothed

in a body?

. Why are the three kinds of raising three separate flocks below and one flock after the washing? What is the

washing, and why does it come through Moshe?

What does the word emes, made of alef, mem and tav, teach about why the three “Holy”s must be said to-
gether, “one calling to another”?

. The maamar calls the refining of one’s deeds “the beginning and the foundation.” How does this simplest

service relate to the higher levels it describes?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1
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Another transcript of this maamar, headed “(An explana-
tion of the discourse ‘These are the ordinances’).” It shows
that this maamar was said as an explanation of that
discourse.
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The lover praises his beloved: “Your teeth are like a flock
of ewes that have come up from the washing, all of them
twinned, and none among them is bereaved”: white, even
and matched in pairs. This verse is the subject of the whole
maamar.

Song of Songs 6:61:" 0*°W Y

TR [P2%) niwRnn 0PI A¥MI7IR 1YY 0PMI7 YD T
073

Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains “the seed of man and the seed of
beast” as two ranks of souls: those of Atzilus, who have a
felt knowledge (Daas) of G-d, and those of Beriah, Yetzirah
and Asiyah, who understand His greatness but without that
felt Daas.
KEHOT’'S NOTE
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“Behold, days are coming... and I will sow the house of
Israel and the house of Yehudah with the seed of man and
the seed of beast.” The Kehot note (giving it as 31:26) re-
marks that the words “and the house of Yehudah” are left
out here, as in most Chassidic discourses that quote the
verse. In its plain sense Jeremiah promises that the land
will again be filled with people and with livestock; the
maamar, with the discourse it cites, reads “man” and
“beast” as two ranks of souls. (context: Steinsaltz Tanakh)

Jeremiah 31:2713:x77 1107
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Behold, the days come, saith the L-RD, that I will sow the
house of Israel and the house of Judah with the seed of man,
and with the seed of beast.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Ezekiel’s vision the living creatures of the chariot have
the face of a man, the face of a lion on the right, the face of
an ox on the left and the face of an eagle. The Alter Rebbe
cites it to show that angels are called “beast.”

Ezekiel 1:10”:x Hxrptn®
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I will give grass in your field for your beast, and you
shall eat and be satisfied”: in its plain sense, the rain G-d
promises will bring up pasture for the livestock. Here
“grass for your beast” is read as the drawing down of Daas
to the souls and angels called “beast.” (context: Steinsaltz
Tanakh)

Deuteronomy 11:151"0:X” 0727
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And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, Or HaTorah explains more fully
why the souls of Atzilus are called “man” and those of the
lower worlds “beast.”
KEHOT'S NOTE
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One of the Zohar passages the Kehot note gives for the
teaching that Israel and the angels sanctify G-d above and
below as one.

Zohar I, 231ax ,x%7 x*m
Zohar I1, 121ax ,Xop 27m

Zohar III, 297ax 137 2’m
KEHOT'S NOTE
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This chapter of the Arizal’s Pri Etz Chaim (Sha’ar (Gate) 10,
chapter 4) explains that the Kedushah completes the Daas
of Nukva, and that afterwards we ask for knowledge in
“You graciously grant man knowledge.”

Pri Etz Chaim, Gate of the Repetition of the Silent Prayer
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Or HaTorah sums up this Pri Etz Chaim passage: the
Kedushah is to perfect the Daas of Nukva, and therefore
after the Kedushah and “You are holy” we ask for knowl-
edge in “You graciously grant.”
KEHOT'S NOTE
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Or HaTorah adds that from the Ra’aya Mehemna on

Parshas Emor (93a) and its explanation in Pri Etz Chaim,

Sha’ar (Gate) 7, chapter 2, one sees that the threefold
“Holy” brings drawings-down besides the ascent.

KEHOT'S NOTE
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“If you buy a Hebrew servant, six years he shall serve, and
in the seventh he shall go free.” The discourse “These are
the ordinances” explains the shepherd’s washing of his
sheep in connection with this verse.

Exodus 21:2°2:872 minw
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If thou buy a Hebrew servant, six years he shall serve; and
in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

13
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“For I, Havayah, have not changed; and you, children of
Yaakov, have not ceased.” The Alter Rebbe cites it for the
teaching that creation brings no change in G-d.
Malachi 3:6:3 "2x%n
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Idra Rabba, cited by the text itself, describes the hair
of the supernal head; here it is quoted for the 410 strands
of hair that equal the numerical value of kadosh.

Zohar, Idra Rabba 3:14-6:257172:"1-77°’2 X271 R1TRT 717 720

bR PR LRk 7]
Of the Nazirite: “No razor shall pass over his head...; he
shall be holy, letting the locks of the hair of his head grow
long.” The Alter Rebbe links the Nazirite’s holiness with
his hair.
Numbers 6:5°7:1 12712
PPTYR ORI NRPRTTY SWRITRY 72y7RD Ay 971 771 oD
AWK Y yIB 973 M UTR R
All the days of his vow of Naziriteship there shall no razor
come upon his head; until the days be fulfilled, in which he
consecrateth himself unto the L-RD, he shall be holy, he
shall let the locks of the hair of his head grow long.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,19272

Kehot’s note points to Song of Songs 6:6 for these words.
Song of Songs 6:6":1 0w W
PX 77301 niwnw 0930 ST YW DOhMT I8 v
073
Thy teeth are like a flock of ewes, Which are come up from
the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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The note sends the reader to this discussion for the draw-
ing of the flow from the hairs of Arich Anpin.

KEHOT'S NOTE

Y 2 770 N7MIR2 AR .11?’81 N L,2P (RN NRXIT) °MEn 777 IR9

2rearn? n7ph awa nywn

Iyov contrasts the treasures people dig out of the earth
with wisdom: “And wisdom, where (me’ayin) shall it be
found, and where is the place of understanding?”
Chassidus reads me’ayin as “from ayin,” the “nothing”
above Chochmah from which it comes. (context: Steinsaltz
Tanakh)
JOb 28:1227:1175 2R
7372 DIP 7] 7K R¥RN TR a0m
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPtan P NaN

The Idra Zuta, given in the Kehot note, on Abba drawing
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from the mazal of Arich Anpin.
Zohar III, 289b2 ,uv27 »m
KEHOT'S NOTE
LTI ,0700 KPR YW .70 099900 1YW 1Y .2 ,080 M ARA

NP7 P17 NaN

Etz Chaim, Sha’ar Arich Anpin, end of chapter 9 (given in
the Kehot note), on the two mazalos of Arich Anpin’s
beard: Notzer, the eighth tikkun, and Venakeh, the
thirteenth.

Sefer Etz Chaim 13:9:T’R:’0:3" 0°°n vy

RT *PD1 K21 0IIN2 11 MIVR MW 19K N1 RIT YWD K™ ...

R 7P 37 MIYWn M0 NPT MRy 197 RIT IRLM 277 KT N

om Y M 07297 19K NP *2 DIARY LA 11PN RAPI *an ban

793R 57 X7 1R NP RARY AN T P RIRY RIPIN RMNOT
7N

Sefer Etz Chaim (Public Domain)

5”12 91N2SNWIpPn 1772

That discourse, on the angels who say “Holy” once, twice
and three times, explains further on (31d-32a) that from
the level that is holy and separate, sovev kol almin, the
flow can come only as a “hair,” a contracted radiance that
bears no comparison to its source and becomes the source
of memalei kol almin; hence “holiness depends on the
hair,” and the Nazirite, who ascends and resembles the
One above, is “holy” and lets his hair grow.
KEHOT'S NOTE
.3,RD R n oy

Sobom 1911 N1t 228 PIRY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RakirR 7zl

bobon 217

The opening Mishnah of Nazir lists phrases that make one
a Nazirite, among them “I will curl [my hair].” The Alter
Rebbe reads the curling as drawing from the hairs of Arich
Anpin.

Mishnah Nazir 1: XX 7°11 71wn
13,3 KR IR L 10 LROR IIRG NPT NI D 9D

,22%m 2111 ,2070% 1711 L7112 "7 LN 1L L0 LN LN
SR R *27,0°79% 7Y 270 LN L 0T L3R newh oy

1R ,07mIR 0°M
All the substitutes for vows have the validity of vows. If one
says, “I shall be [one]” he is a nazirite. “I shall be comely”,
he is a nazirite. “A nazik”, “a naziah”, “a paziah”, he is a
nazirite. [If one says,] “Behold I shall be like this one,” or
“Behold I shall curl [my hair]” or “Behold, I shall tend [my
hair]” or “Behold, I shall grow my hair long,” he is a
nazirite. [If one says] “Behold, I shall [bring] birds [as offer-
ings]” Rabbi Meir says he is ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In that discourse, on “But Havayah your G-d would not lis-
ten to Bilam,” the Alter Rebbe explains that Chochmah
comes into being from the Infinite Light only through a
radiance so contracted that it is like the light that issues
through the hairs of the head: they grow from the brain
through the skull that covers it, yet bear no comparison to
it, for cutting them gives the brain no pain.
KEHOT'S NOTE
ST9oRY AL, MD REN D DoyD

5722 YWY 27
That passage explains “like the good oil on the head, run-
ning down upon the beard, the beard of Aharon”: the
beard of the High Priest is the level of “hairs,” like the
light that issues through the hollow hairs from the brain,
which bear no comparison or relation to it, for cutting the
hair gives the brain no pain.
KEHOT'S NOTE
.2,28 R"MnN

WP 572 DO

G-d tells Moshe: “And you shall make holy garments for

Aharon your brother, for glory and for beauty.” The verse

opens the Torah Ohr discourse cited here for why the flow

is called “hairs.”

Exodus 28:2°2:173 mnw

:MNENY TN2D? TN 1IN? U133 o)

And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

inhh Rz
David’s song of brothers dwelling together: “like the good

oil on the head, running down upon the beard, the beard
of Aharon.” The Torah Ohr discourse cited here reads the
High Priest’s beard as the level of “hairs.”
Psalms 133:2°2:3"%p 0°2°1n
PRI *B70Y TIY IIXIRY P00y T wRPY 2100 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

377 PNYIR WIR DR K?
Rabbah learns from Moshe’s words after forty years that “a
person does not attain his teacher’s mind until forty
years.” Here it shows how a teacher’s insight reaches the
student only gradually, through letters.
Avodah Zarah 5b:2°2:2°1 77t M2y
MY DY IMK? KPR ORI 177 AW XP ArI nwn AR
D27 "7 NI KV 2021 MW DY 12703 BINN TINY gy
Ty I OYIN VPR K K7 AP YRY m31 MW i 27
IV PYIIN

William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
2,0y

PARAGRAPH 4
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32

Shlomo’s proverb: “The heavens for height, the earth for
depth, and the heart of kings is unsearchable.” The analo-
gy of the gift is meant to move a heart that cannot other-
wise be reached.

Proverbs 25:3°3:1173 *%wn
IR0 TR 0°37n 271 PRY? IR D7 oY
The heaven for height, and the earth for depth, and the

heart of kings is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AW PORDMAR WY 29U PRAYS ANRT 11

The Zohar on Balak: before Israel came, the angels on
high did the “doing”; once Israel stood at Mount Sinai and
said “We will do and we will hear,” they took the “doing”
from the ministering angels.

Zohar, Balak 6:103-113xp-3"p:1 p22 77717 180

Before Israel came, the heavenly angels used to serve with
the performance of ceremonies. When Israel at Mount Sinai
said, “We will do and we will hearken”, performance was tak-
en from the ministering angels and confined to the land of
Israel alone. Hence it says, first, “Mighty in strength that ful-
fil his words”, and then, “To hearken”. Happy are Israel who
took performance from them and carried it out themselves.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

1937 Wy
“Bless Havayah, His angels, mighty in strength, who do
His word.” The Alter Rebbe reads “who do” as rectifying
and making ready, through the angels’ self-nullification.
Psalms 103:20°2:3”p 0°%°11n
11127 9ipa yuw'? 1727 "y 03 723 ¥oRPR 1572
Bless the L-RD, ye angels of His, Ye mighty in strength, that
fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“For as the new heavens and the new earth that I am mak-
ing stand before Me...” This verse opens the discourse to
which the text refers on the angels’ “Holy.”
Isaiah 66:22273:1°0 \1°yw°
397 D*THY ALY "I VWK MYINT YIS YN 2RYT KD °D
0T DY TR 12 °N0R]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Zohar, Balak 6:105 for these words.

Zohar, Balak 6:105:77p:"1 P22 ,9711 790

PARAGRAPH 5
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“Like a slice of pomegranate is your temple behind your
veil.” The verse after “Your teeth” is read as Israel being
full of mitzvos like a pomegranate.
Song of Songs 6:7°1: D> Wi W
INRE? TY2N AN 1977 NP0
Thy temples are like a pomegranate split open Behind thy
veil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nrn mabnacow Ty

The note gives the place in the Alter Rebbe’s own Laws of
Torah Study to which the text refers on disciplining a child
who does not want to learn.
KEHOT'S NOTE
ST K7D NG

% NI YR WIPRY

The Talmud’s teaching “sanctify yourself in what is per-
mitted to you.” Here it is part of how the body is restrained
through the mitzvos.
Yevamot 20a:151:X *2 n122°
MER APY "R KWK ,0°1DI0 "12TR NPIY — AT MR
fEirkrd R WWITR KOPA 000 "2T 0pn0 1?:'-J AR MR 2T
Ml VYT PR R‘?'I‘ NI iR ,0°1R00 "7127 07RR IRY 5'3] X2
7 03 TFY W NI M KPX 11 K
William Davidson, Vocalized Aramaic (CC-BY-NC)

0 °R YW n7yRa wrnd

That essay explains Pri Etz Chaim’s teaching that in our
time the main refinement is through prayer, though Torah
study is higher than prayer.
KEHOT'S NOTE
Y02 WrR AT 1772 R°AND XMP 03 X7

QNIN 1727w 1 2P R ON TOPRND 1PRI8°I7 999200 TWER R

Pri Etz Chaim, Sha’ar HaTefillah, chapter 7: the sparks
cannot be refined by themselves, but only through the
prayer and all the mitzvos of human beings below. The
Alter Rebbe quotes it word for word.
Pri Etz Chaim, Gate of Prayer 7:2°2:t 79807 IYY 070 Py D
1927w o Py KD OR LTTPORD PRSI 17120 WK K Tam
O7R 12 Sw ,0%10 mEnm o a%anm v By 00 LRI ,0MmIR
55 . MPOXRT MDY 070 Y0 Y, M M0 Awyl ,aennnnn
5y 1wyew PR 0°727 PURDY PRy Y107 1P3°1Y 0eANnnn I
Ny U WM ,DNNAND awyn? PovIx 0Arbyn o o7
19K WY1 ROW 09192 127 1K °3 9090 wrnd R PIym .0opoRY
W™ ,18Ya O YR mny 0T DR PR 11772 o2 v ,0%00nn
17727 AR IRWAY 77 03 DDA el 7MMzh 91772 ona
... OTI0° OWn , 2717 Muy? 7730
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Pri Etz Chaim (Public Domain)

253w Ny
On “to serve Him with all your heart” the Talmud asks:
“What is the service that is in the heart? It is prayer.”
Taanit 2a:118:X *2 n°yn
293 YT2YP DPOR M N MNP :XINT — 717N 12 RI
2°n21 .70 3t MR N7 — 272 XY ATy X7 AR ,»00227
SRR TP IAY2 DO%IN 0B AN (AN
William Davidson, Vocalized Aramaic (CC-BY-NC)
“For on this day He shall atone for you, to purify you.”

This verse opens the discourse in Parshas Acharei to which
the text refers.

Leviticus 16:30°7:10 X1p™
770N 1 %197 D2 NKRWVT P31 DONK Y7 0277y 192 M 093D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1°PR°1D32 NI 192N 7127 212 PR NPNEINa Twyn ona Paw

Etz Chaim, Sha’ar Pnimiyus veChitzoniyus, Derush 3:
every aspect of action is in the outer dimension, and every
aspect of speech and prayer is in the inner. The Alter
Rebbe quotes it word for word.
Sefer Etz Chaim 40:3:1’X’3:°n 0°°n 7y
NPNZ°N2 OX NPMID2 AR 0°27R 1R 19°7 1anh v7o 3Tab ...
R A9DM M3T N2 931 NeNRena R Awyn vna bow Xam
Y71 .59 90 TRy 1700 DX 1991 TIY IR WD PR NTRina
yun BX NPcIEY NIPAIRCN M2 11°7902 2315 ARINY DYYR 0D
I 729 NP2 P 07127 DR MRIpR Dw 1211 0°aye o o3
555 DR NPMoIR RTIP 0oYRRw ROXR 9710 mMw 9o °3 120 nvntina
0°9377 TIN2W 1773 DR T N1PRID R1P DORYeYY 09197 n%inn A
q37R NMTIDY NPNRCAN M DO IR YTID BMR M2 anw
R ek giyie)

Sefer Etz Chaim (Public Domain)

[7Y2 199 71772 7w 0 °D At WU

The note identifies the Chayei Sarah discourse mentioned
here as the one headed “Lashon Admur” in Torah Ohr, and
adds an explanation of it by the Tzemach Tzedek printed
in Torah Ohr’s additions.
KEHOT’'S NOTE
LX7E7 9IR°2 NMIH0INA RN AR AMNTIR 'HTZIb 1772 QW R™MN2
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
70 ,m 0N

“For You bless the righteous, Havayah; as with a shield
You encircle him with favor.” The Alter Rebbe reads ratzon
(favor) as the supernal will drawn by the mitzvos, encir-

likuteitorah.com/likkutei-torah/shir-hashirim/29/
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cling a person like a shield (the Kehot note gives it as
5:14).
Psalms 5:1337>:’71 0°2°11n
S9N 1937 MI8D 7 PPTS T30 AN
For Thou dost bless the righteous; O L-RD, Thou dost en-

compass him with favour as with a shield.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kelsi-Ra il i=!

In the psalm one who trusts in G-d declares, “For You,

Havayah, are my refuge,” and is answered, “you have

made the Most High your dwelling.” The maamar cites it

as a further image of G-d’s light surrounding a person as a

makif, a dwelling around him. (context: Steinsaltz Tanakh)

Psalms 91:9°0:x”7% 022710

:23iyn Nty 1177y "omn 1 k=3

For thou hast made the L-RD who is my refuge, Even the
Most High, thy habitation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the passage quoted here: prayer draws the light of
Ein Sof itself into the lower worlds and changes created be-
ings, while Torah and mitzvos bring no change in the
parchment of the tefillin.

KEHOT'S NOTE

.[3] .[X ,73p] YR wrn Atk 171

UMW DWAT 777 79I RDANOW DY MRS 0OR1237 Nt
TREY TR PR
The Kuntres Acharon of Tanya, quoted word for word:
prayer draws the Infinite Light into the lower worlds to
change created beings, while Torah and mitzvos make no
change in the parchment of the tefillin.
Tanya, Part V; Kuntres Acharon 4:4°7:*7 1191 07012 ,X°10
SIPRTANI2? RITTN2 I0PRTIR NIYRT XU ,7PENT AR
naYy wpn IRT P71 ,7272 Mwaenn T2 KD RPIT MRy
Y7 Donwn owan TT 17N REAY 000 nindn DKM
PRI AT
Kehot Publication Society (CC-BY-NC)

09277 95 NN DIPON 12T

“And G-d spoke all these words, saying”: the opening of
the Ten Commandments at Sinai. Here it is the verse of a
discourse cited for Torah and mitzvos as the inner and
outer dimensions.
Exodus 20:1°X:’> nnw
IMR? APRT 071277770 NX 07708 137
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar passage given in the Kehot note, that Israel be-
low and the angels above sanctify G-d together, as one.
Zohar I, 231ax ,x?1 x*m
KEHOT'S NOTE
7,09 9995 101 LK, XD’

PARAGRAPH 8
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“He makes His angels winds, His ministers blazing fire.”
Likkutei Torah, V’Zos
HaBerachah explains, of the angels’ bodies, made of spirit

The maamar reads it, as

and fire; in its plain sense it can also mean that G-d makes
the winds His messengers and flames His servants. (con-
text: Steinsaltz Tanakh)

Psalms 104:4°7:7°p 0°%°1n
0T WX PDIYD NIMA PR Ay
Who makest winds Thy messengers, the flaming fire Thy

ministers.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PW IR 7772

That discourse, on “A psalm, a song of the dedication of
the House,” explains that the angels’ song is heard by the
prophets as sound because the angels have bodies, “He
makes His angels winds, His ministers blazing fire,” which
refers to their bodies, not their souls; the song of souls
without bodies is not heard at all.
KEHOT’'S NOTE
.[5] .x A% [1912]

N27 D210 PW 1R

“A psalm, a song of the dedication of the House, of
David.” This verse opens the discourse to which the text
refers.

Psalms 30:1°x:"% 0°%°11n
:711'? N30 N2I0TY inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
512 11°7 AR 7772

the passage shares nothing with the note
KEHOT'S NOTE
.7,RX0R™MN

%12 1" N7

Yitzchak, smelling the garments Yaakov wore, says, “See,
the fragrance of my son is like the fragrance of a field that
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Havayah has blessed.” This verse opens the discourse cit-
ed here.
Genesis 27:27175:1”3 N"wX12
712 712 7 TN MR M2 VTR TN M $pwn v
ial ﬁJj; WWR ﬂ'ﬂg]
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T2 1

The Talmud reads “the fragrance of his garments (bega-
dav)” as “of his traitors (bogdav),” teaching that even the
sinners of Israel have a good fragrance. The maamar ties
this to teshuvah as the raising of the makif.
Sanhedrin 37a:7-8'1-"1:X 177 1777730
739 73 I°BK - AN TR PR LRI MY WP U
DR MPTID 000 NN A LRID SR RPY 027 93070 Nign PR
20T PMAPYR NIT IR T PIN RPK TTI Mpn
327 71DR ILLRN2PN2 TP NTPYT 270 °2 377 2 MAT XY
TRY TR RIMT MIT RITRT TY IR KT 0217 AOW01 N1 0D
TP 7177292 1000 2R T2 PY2 XD ROWT 000 17y Y2 Mt
il

William Davidson, Vocalized Aramaic (CC-BY-NC)

T2wna 1R

“Let him repent today, lest he die tomorrow; and so all his
days are spent in teshuvah.” Hence every person is meant
to be in teshuvah, the raising of the makif.

Shabbat 153ax »”1p naw

SWNAR NN PRAY 1770

That passage explains “His left hand is under my head”:
through the left hand that pushes away, the yearning of
love grows stronger, and the “head” rises in the service of
the head of the soul.
KEHOT'S NOTE
.2,99 R"MnN

anbabab *13 WX NN IR

“Lift up the head of all the congregation of the children of
Israel... by their polls.” The verse opens the Bamidbar dis-
course cited here.
Numbers 1:2°2:°R 712722
70n2 DO3X A7 DONBYH? PRI MY UNTTN W
:0N23737 19122 niny
"Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according
to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
.71, XMn

o oy

“There are sixty queens and eighty concubines, and maid-
ens without number.” The verse opens the explanation cit-
ed here.

Song of Songs 6:8°11:"1 01w W
1207 1K NiN?Y1 0°W12°8 0°InYA NioYn Inl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The early pious ones would wait an hour and then pray, in
order to direct their hearts to their Father in Heaven.” The
cited explanation discusses them.
Mishnah Berakhot 5:1°X:’11 11272 mwn
P DONWRIT DOT°00 LWKT T2 TiRAR KPR YPEnnY PIniy PR
7727 179K .0ipn? 027 NX 1MW °12 ,0°7700m NAR 1YY 0o
:P°0D° X7 ,32p¥ ¥ 7172 W1 190K 13200 KD inivwa DRI
One should not stand up to say Tefillah except in a reverent
state of mind. The pious men of old used to wait an hour be-
fore praying in order that they might direct their thoughts to
G-d. Even if a king greets him [while praying] he should not
answer him: even if a snake is wound round his heel he

should not stop.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

R Bapm nrTay

That passage contrasts the love born of contemplation
during the six weekdays, which takes toil, with Shabbos,
when an additional soul is added to every Jew and some-
thing new is born in the Congregation of Israel.
KEHOT'S NOTE
7,1 RN

mwn Brpn

“And Moshe assembled all the congregation of the chil-
dren of Israel,” before commanding them about Shabbos.
The verse opens the discourse on the additional soul of
Shabbos.
Exodus 35:1k:1"% mnw
"WYX 01277 NP8 DTPX TR PRI *32 NPT IR Ak Papn
0K Nwy? 0 mx
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud teaches that an additional soul (neshamah ye-
seirah) is given to a person on the eve of Shabbos. Here it
is an example of the soul above the body shining within it.
Beitzah 16a:11-1227-8":R 1”1 132
— Mt 1AR APYTIR PITIR — N2W 7A%Y 0792 WIY? KD 037K
M TR TPYTIN 0 M2 10 XK N7Y2 ) ATPYTIN KD
VTR T TTIY MY PR 12 TIYRY 20 TIRT ANPYTIR KD —
IMRIY 11070 ANIR PPV NIY ORTINDY ,NIW 27y 07X NI 12
093 MT38 M NIV 1172 ,"wDIM N3y
William Davidson, Vocalized Arama%; (CC-BY-NC)
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“And you shall love Havayah your G-d with all your heart,
and with all your soul, and with all your might.” The three
phrases are read as the three ranks of raising mayin
nukvin.

Deuteronomy 6:5°77:"1 0°7127
STTRR2 TUDI22N 72357222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SND2 DonRwn

“The heavens are My throne and the earth My footstool;
what house could you build for Me?” The verse opens the
discourse cited for “house” as the makif.

Isaiah 66:1°X:170 W°yw°

P30 WK M ALK VPN 0T YN X0 DRYD T I 1
SNMI DiPn 117K

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

W X719 IR 98P

G-d, speaking through Isaiah, says that He “forms light
and creates darkness, makes peace and creates evil.”
Yetzirah (“forming”) is read as inner light, and Beriah
(“creating™) as the “darkness” of a makif that cannot be
grasped.

Isaiah 45:7°1:0"n 17°yw°
:TPR™22 1YY 1 23K Y1 R7921 0990 Ay 99 X7323 93K 138
I form the light, and create darkness; I make peace, and cre-

ate evil; I am the L-RD, that doeth all these things.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let them bring royal apparel that the king has worn, and
a horse that the king has ridden.” The verse opens the ex-
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planation the text cites for how Asiyah, physical existence,
comes from sovev kol almin.

Esther 6:8'11:1 1n0R

987 17y 27 YR 0I01 T7R0 127Wa? WK Mobn vha? e
AWR2 M3%n 0D 11 YR

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPYD 1R 1wy

The Zohar in Parshas Vayera, cited by the text itself (115a),
for the teaching that Asiyah has its root above.

Zohar, Vayera 26:387-28:427175n:11”2-1"2w:1”3 X7°1 ,7117 100
Hence, besides “visiting” Sarah, G-d also “did” something
in the region on high, since everything depends on that.
Hence the two stages of “visiting” and “doing”, with the
name of “the L-rd” mentioned with each, the whole forming
one process.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP2 1N 1wy
The Zohar in Parshas Behar (108b), which the text cites as
saying the same thing about Asiyah.
Zohar, Behar 4:13-157v-2":"7 9712 ,717 790

And since Israel at therefore “hearing” is attached to this
Mount Sinai placed “doing” before “hearing’ sabbatical year.

The Zohar; London, Soncino Press, 1933 (Public Domain)

17°2 N2 11 APN

“And he lodged there that night, and he took from what

came into his hand a gift for Eisav his brother.” The verse

opens the discourse cited here on Yaakov’s gift as a rais-
ing of mayin nukvin to Tohu.

Genesis 32:1477°:27% n>wx12
SPIIRAY? AN 1122 KT PN KT 72792 DY 12
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

72

1725 Ty Ty

“He put them in the hands of his servants, each flock by it-
self, and said to his servants, ‘Pass on before me, and put

I

a space between flock and flock.”” Each flock is a rank of

its own.
Genesis 32:171:27% n>wKkI3
WA M %387 1129 PIAYTOR MR 1127 179 9TV PTYTR 1IAN
AP
And he delivered them into the hand of his servants, every
drove by itself; and said unto his servants: ‘Pass over before

me, and put a space betwixt drove and drove.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/29/

73

74

NIMORN7 0219w 7800 1 9y 0990 9TY0 PR

NWRIT DX IS

“And he commanded the first, saying, ‘When Eisav my
brother meets you and asks you...”” Yaakov instructs each
flock’s servant separately.

Genesis 32:1817°:2% n°wx12

ANNTRY MR TPRYY MK WY AWID? 03 TMR? YR 3N
0307 17X WY Ton MY

And he commanded the foremost, saying: ‘When Esau my

brother meeteth thee, and asketh thee, saying: Whose art

thou? and whither goest thou? and whose are these before

thee?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W W NN O3 21N NN O3 187

“And he commanded also the second, also the third, also
all who went after the flocks.” The separate commands
mark the flocks as distinct ranks; the verse also names a
fourth group, “all who went after the flocks.”

Genesis 32:20°3:27% n°wx12

D797 "MK 0727777927 NN 03 "YPWITNK D3 *IWATNK 03 137
AINK DORENI IWY-2X 11127A M 1272 INKY

And he commanded also the second, and the third, and all

that followed the droves, saying: ‘In this manner shall ye

speak unto Esau, when ye find him;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12
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“Your teeth are like a flock of ewes that have come up from
the washing, all of them twinned.” The maamar now ex-
plains the washing.
Song of Songs 6:6":1 D*°W1 W
PR 23%) NiRNR D73V A¥MITTR APYY 09T YR TV
0732
Thy teeth are like a flock of ewes, Which are come up from
the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

76
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Pharaoh’s daughter names him Moshe, “for I drew him

out of the water.” The water is read as the sea of supernal
Chochmah from which Moshe draws.

Exodus 2:10”:2 mnw

AMRA YR N XIPM 122 API7 YR NP NRIM 1200 YT

AN 0MTTN 73

And the child grew, and she brought him unto Pharaoh’s

daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rivkah “went down to the spring, filled her jug, and came
up.” The jug filled from the source is the image for the
Torah drawn from supernal Chochmah.
Genesis 24:161"0:77 N*WwRI2
772 XPRM APYT TIM AYT K2 UR) 7702 TR X N30 W93
2ym
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7925 QWY 1TYR NP 9N

“A river goes out from Eden to water the garden, and from

there it divides and becomes four heads.” The river stands

for flow by stages and in proportion, the chain of descent.
Genesis 2:10™:2 n°wR12

:DPWK MYIW? M T2 D 1307NK Mp? 1190 K )

And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Y Ny

“And these are the names of the children of Israel who

came to Egypt.” The verse opens the discourse cited on

the whitening of the halachah.
Exodus 1:1'R:’R mnw

:RD ANP21 WK 2pY? DX ART%R 0OX2T PRI %12 Ning 19K

NOW THESE are the names of the sons of Israel, who came
into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

w12 17°2 025 11y 1937 "N
Yaakov’s blessing of Yehudah: “Binding his foal to the
vine... he washes his garment in wine.” The discourse cit-
ed explains this washing of the garment.
Genesis 49:11x:0”n NWR12
;M0 0°22970721 W27 1772 022 11K 12 TR 177y 1937 oK
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN T°1° 1901 NN 19 101N RY

“None shall miscarry or be barren in your land; the num-
ber of your days I will fill.” The verse opens another dis-
course the text points to.
Exodus 23:26173:372 mnw
:XPRK 7792 IDOR"NK TFIWI MR 7290n 1IN KO
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“These are the journeys of the children of Israel.” The
verse opens the discourse that explains “I drew him out of
the water” and “he also drew water for us.”
Numbers 33:1'K:3"2 12712
AYRTT'3 DNRIZ? DOIR PIXD R WK DXL Cyon A9K
TR
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the
hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

119 T BT an

Yisro’s daughters say of Moshe: “An Egyptian man saved
us from the shepherds, and he also drew water for us and
watered the flock.” It is read as Moshe drawing into Israel
the bittul of the higher unity.
Exodus 2:19v7°:’2 mnw
“nR pPYn HJ'? ﬂ?‘[ Fl”?’['tl.}ﬂx ooy TN ﬂJ?’xU 3R TR 11K
JINED
And they said: ‘An Egyptian delivered us out of the hand of
the shepherds, and moreover he drew water for us, and wa-
tered the flock.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R 25w Iman

“He gives snow like wool; He scatters frost like ashes.”
Another verse joining the whiteness of snow to wool.

Psalms 147:161v:1np "N
17127 1DKD 19032 D AP 11T
He giveth snow like wool; He scattereth the hoar-frost like

ashes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP1 Ry ™ws Iy

In Daniel’s vision the Ancient of Days sits, “His garment
white as snow and the hair of His head like pure wool.”
Whiteness and wool are joined, as in the washed ewes.
Daniel 7:9°0:1 917
I¥1 M0 2202 A 2 PR PPRYY YR NYTD T TY M AN
;P27 M1 29273 MITT 1°22W 77079 RP3 MNYD AR
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2719277 ar? By anIN e A%am

“And the kohen shall wave them upon the bread of the first
fruits, a wave offering before Havayah, with the two
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lambs.” The verse opens the Emor discourse cited on
ewes.
Leviticus 23:202:375 RIp”
WP D33 w5y °1 *307 MDA 01227 0N 7Y DOK 1797 MM
9% 2 v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Awyn TN Wadn DX

“The one lamb you shall offer in the morning, and the sec-
ond lamb you shall offer in the afternoon.” The daily offer-
ing, discussed in the discourse cited.
Numbers 28:4°7:1”3 712712
073997 1°2 NYYN "7 w330 N1 1922 TYYN TN w31 NK
The one lamb shalt thou offer in the morning, and the other

lamb shalt thou offer at dusk;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

FI9NTY IONE
“Go forth and see, daughters of Zion, King Shlomo.” The

verse opens the earlier discourse on kadosh with and with-
out avav.
Song of Songs 3:118™:) 0*°wi 1w
o2 inx 1P7MEYY Mpya MPw ona 1Y Nha3 ArRTY ANy
:127 nonty 021 Anann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

anAnYY B°IY 87 0%y SNpN

“And I will sprinkle pure water upon you, and you shall be
pure from all your impurities.” The waters of the supernal
Kodesh wash away every sin.
Ezekiel 36:257172:17% oRpin®
02°799323m1 D NIRRY YO DRNAYY 0°1INY 01 0279y "R
02N UK
And I will sprinkle clean water upon you, and ye shall be
clean; from all your uncleannesses, and from all your idols,

will I cleanse you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Exodus 2:10-11 for these words.
Exodus 2:10-11x8-":2 ninw
ARRAY YN MY RIPM 122 AP AYIETN2P nRIM 1900 YT
R PON-DX R¥N 7YR DI 0 002 2T 0w 0mnTT 0
SPTINR 12970K 12 73R WK KT DNP302
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name

Moses, and said: ‘Because I drew him out of the water.” And
it came to pass in those days, when Moses was grown up,

likuteitorah.com/likkutei-torah/shir-hashirim/29/
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that he went out unto his brethren, and looked on their bur-
dens; and he saw an Egyptian smiting a Hebrew, one of his
brethren.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Leviticus 6:1-8:36 for these words.

Leviticus 6:1-8:36172:’11-'R:1 RIp™

PARAGRAPH 14
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“...all of them twinned, and none among them is
bereaved.” In the plain sense the beloved’s teeth are
matched in pairs, none missing, like ewes that each bear
twins. The maamar reads “twinned” as the three flocks
united by the washing, like twins born at once. (context:
Steinsaltz Tanakh)

Song of Songs 6:61:" 0*°W Y

TR 17901 NinvRnwR 09Y N30T 2YY 0°PNN7 7Y T
073

Thy teeth are like a flock of ewes, Which are come up from

the washing; Whereof all are paired, And none faileth among

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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One of the Zohar passages the Kehot note to the maamar’s
opening gives for the teaching that Israel and the angels
sanctify G-d as one.

Zohar, Vayechi 43:439-4501n-1"2n:31 > 9717 100

Now all those singers stand outside and chant hymns in the
three watches of the night and intone praises, and all the
hosts of the heavens sing at night and Israel by day, nor is
the sanctification recited above until it is recited by Israel
below, and only then do all the hosts of heaven sanctify the
holy name together. Hence, Israel are holy and are sancti-
fied by upper and lower angels, since the sanctification of
the holy name is complete only when uttered above and be-
low together.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

1725 7Y Ty
Yaakov sends his gift “each flock by itself.” The phrase de-

scribes the separate raisings below.
Genesis 32:1717:27% nPwKrI3
YR M) 7387 129 PIYTOR MR 1127 1Y 9Ty PTIYTR IAN
AYPrNITY T2

And he delivered them into the hand of his servants, every
drove by itself; and said unto his servants: ‘Pass over before
me, and put a space betwixt drove and drove.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved describes her lover: “His eyes are like doves
by the streams of water, washed in milk, fitly set.” The Idra
reads the milk as the supernal whiteness.
Song of Songs 5:1227:'11 0*°wi 1w
:NRPN-DY NIaYS 2702 NIXGD 0 *PBRTYY 073170 1Y
His eyes are like doves Beside the water-brooks; Washed

with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Idra Rabba, cited by the text itself (136b), on “washed
in milk”: in the whiteness from above.

Zohar, Idra Rabba 28:199-29:209X%27 X77X7
V’I:0”3-V”8P:N"D
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“And these are the ordinances that you shall set before
them.” The verse opens the discourse in Torah Ohr on
which this maamar builds.
Exodus 21:1°X:X”2 minw
107207 DR WX DUVBYRT 17X
Now these are the ordinances which thou shalt set before
them.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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David praises G-d, whose righteousness reaches all He
like the
mountains...; man and beast You save, Havayah.” From

made: “Your righteousness is mighty
sovev, man and beast are equal. (context: Steinsaltz

Tanakh)
Psalms 36:7°1:1"% 0°%°1in
T YYIN MRNNTOTX 121 017N TYIYn X712 ANRTS
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16
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“For I drew him out of the water.” Moshe draws from the
supernal waters, and so the three flocks become one.
Exodus 2:10™:"2 mnw
TMRM AN Y RPN 127 AP0 AYI2TN27 MRIM T2 DTN
AN NI 03
And the child grew, and she brought him unto Pharaoh’s
daughter, and he became her son. And she called his name
Moses, and said: ‘Because I drew him out of the water.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d’s command for the Sabbatical year: “The Shabbos of
the land shall be food for you, for you and for your servant
and for your maidservant...; and for your beast and for the
wild animal that are in your land.” In the Sabbatical year
man and beast share its produce alike.
Leviticus 25:6-7"1-1:71"2 XIp”
ATIUN AMRN AT A7 NPT 07 YWD N A
23 MON TW2 WK MO AT TRy 03 20N
:9OK? ANRIAN
And the sabbath-produce of the land shall be for food for
you: for thee, and for thy servant and for thy maid, and for
thy hired servant and for the settler by thy side that sojourn
with thee; and for thy cattle, and for the beasts that are in
thy land, shall all the increase thereof be for food.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Man and beast You save, Havayah.” In the ascent to
sovev the two are equal.
Psalms 36:7°1:172 0°2°11n
T PWIN MDY 131 0N PUEYR PRI INTE
Thy righteousness is like the mighty mountains; Thy judg-
ments are like the great deep; Man and beast Thou preser-

vest, O L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage calls the attributes within Keser “a rivkah of

three cattle” and explains “Many waters cannot extinguish

the love”: a love rooted above intellect, drawn from the at-

tributes of Keser by the supernal Daas, which no under-
standing drawn from Chochmah and Binah can quench.

KEHOT'S NOTE
AL,0YR™MN

%29 o°n

“Many waters cannot extinguish the love, nor can rivers

drown it.” The verse opens the Torah Ohr discourse cited

here.

Song of Songs 8:71:’n 0w W
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah of Eruvin, chapter 2, speaks of a space “as
wide as two teams (rivkos) of three cattle each”; the Kehot
note says the wording here differs from the Mishnah’s.

Eruvin 17b:17-1817-1:2 1> P2y

Xon2 PP KNG 93 0721 AWY 12MIM .0°NEY mpy 102l

DY IR 7707 237 KR 737 7127 ,173 WRY WY BY nipaT CnY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In its parallel, Or HaTorah cites Etz Chaim and the Arizal’s
Siddur on the Minchah of Shabbos: then Beriah stands in
the place of Imma, Yetzirah in the place of Z’eir Anpin and
Asiyah in the place of Nukva, and they remain so until the
end of Shabbos.
KEHOT'S NOTE
M 23 PUTART MMT02 N7Ya wna” oD vopn Yy wrAw NYMK2
OWYMT R DIPN2 AT RIOR DIPRn2 R OARCI2T oYY nawvT
7Y DOy TNaw RN TY 00Ty 9P Dpn2
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That discourse explains “As an eagle stirs up its nest...

3

spreads its wings,” reading the eagle as the attribute of
compassion, and turns to Ezekiel’s chariot, with the face
of a lion on the right and the face of an ox: the division of
attributes in the worlds below Atzilus that this maamar
mentions.

KEHOT'S NOTE
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“As an eagle stirs up its nest, hovers over its young.” The
verse opens the Ha’Azinu discourse cited here.
Deuteronomy 32:11%”:27% 0°737
:iN72K2y IR 17MRY 1010 WD AN’ YRIIATRY S1p 7YY WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The face of a man, and the face of a lion on the right for
the four of them, and the face of an ox on the left.” In the
lower worlds the attributes are divided.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tikkun 51, cited by the text itself: the letter shin comprises
three flocks of sheep and the three Patriarchs.

Tikkunei Zohar 86b:5-61-"11:2 172 17171 *1pn
M2 7P MR LTS ITRT 17 R 00 LKIX MYYR 027 ApY K
RIPRT RYIW RTINS 27Ty 12N P52 3R w0 nawn ap3
5990 iRy IR NPINIX LAPOT RIBD NIRRT L1RPY 0 RT
RPN PN 103X 207w XM CUT PRI N2n 23p7 10T NN
NT R 221 KT A2 NIPR U ARAD @ NIPK 0D XYY
[RIPPK 9DIY NPRT IR 12N 2793 2Py XTW 27 2wy 031,078
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Tikkunei Zohar - Vocalized (Public Domain)
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“And every shrub of the field was not yet in the earth.” The
Tikkunei Zohar reads the shin into the word siach (shrub).

Genesis 2:5°71:"1 NYwRI2
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TIRTRTNN 1292 X DTN PIRT2Y DR0K 1 onn

No shrub of the field was yet in the earth, and no herb of the

field had yet sprung up; for the L-RD G-d had not caused it

to rain upon the earth, and there was not a man to till the

ground;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LA MR 27D MIPUSRI NPIRY No0R 0Y7°0N Nawvn —

PARAGRAPH 20

113 25nn oo 1At

Yaakov’s blessing of Yehudah: “His eyes are red with wine,
and his teeth white with milk.” The explanation cited reads
the teeth as refining one’s deeds.
Genesis 49:1227:1"1 N"wKR12
2900 DOY13 7 Dy "0
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

14 10N 23PN *11 IR
“After Havayah your G-d shall you walk, and Him shall you
fear..., and to Him shall you cleave.” The verse opens the
discourse cited on service through deeds.

Deuteronomy 13:5°77:2> 0°127

WHYN 19921 1MW "NIZRTNRY RPN IR 1970 027PPK T N
P20 2 WJ}ZIJ 1n’x1

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice
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shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21

115 0°7115277 an% B¥ amR 1o P
“And the kohen shall wave them upon the bread of the first

fruits... with the two lambs (kevasim).” The verse opens
the Emor discourse cited on the shin of kesavim.
Leviticus 23:203:3”3 RIp”
WP 0723 *2w-YY 7 °19% 1NN 0°1327 N7 2Y DAK 137 A7Im
197 M2 i
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

116 WRWS TR TR Rt Y

The Ra’aya Mehemna in Parshas Mishpatim (120a), cited
by the text itself, on the shin of Moshe and the threefold
sanctification.

Zohar, Mishpatim 18:477-48577an-1"yNn:1”° Q°0OWNH 717 190

17 DPWRA2 279 M

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
=l

118 W NORY

The opening of the Zohar, where each letter of the alpha-
bet comes before G-d asking that the world be created
through it, and the shin comes in its turn. (The Kehot note
gives 13b, but that page speaks of tefillin; the passage is on
2b.)

Zohar, Introduction 5:21-6:2817:"1-X”2:’11 TP 717 7100

19 N2w NR"IPNN RNow

The Ra’aya Mehemna in Parshas Pinchas (257a), cited by
the text itself: the Shechinah is called Shabbos, from the
three upper levels that are the shin, and She is “a daugh-
ter, a fourth to them.”

Zohar, Pinchas 121:831-123:842-x”>nn:X”2p 0mnin ,3ma 790
27Ann:eop

PARAGRAPH 22
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The end of the Zohar on Haazinu, quoted by the text: when
all the holinesses join as one they are called Kodesh and
ascend to the supernal place called Kodesh.

Zohar, Ha'Azinu 6:202-9:211X”°7:1-2":" 13%IR7 7717 790

R. Jose said: ‘G-d first called Israel “holy”, as it is written,
“For thou art a holy people”, etc. (Deut. 14, 2). Then He
called them “holiness”, as it is written, “Israel is holiness

likuteitorah.com/likkutei-torah/shir-hashirim/29/

NIMORN7 0219w 7800 1 9y 0990 9TY0 PR

(kodesh) to the L-rd, the firstfruits... 1The last 16 lines of the
Hebrew text do not appear in our translation.in that through
them all the divine adornments are not in their proper
condition.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

121 1% AN 172 NPT AN

Elihu says to Iyov: “If you are righteous, what do you give
Him, or what does He receive from your hand?” The su-
pernal Kodesh is beyond the reach of anything done
below.
Job 35:7°1:17% 2R
NP2 AR R ﬁ5'1131;1'ﬂ?_3 NP73"0X
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

1,9 2rR

122 9N TIRE

“Go forth and see, daughters of Zion, King Shlomo.” The
verse opens the discourse cited here.
Song of Songs 3:11x7:’) 0*°wi 1w
D3 X 1PTIRYY MUY TP T7R3 TPE M3 PRI NS
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 DoWYTPR D2 NN MI°NX 7772

That discourse, on “Go forth and see, daughters of Zion,”
explains that kadosh with a vav is G-d’s holiness drawn
down to be memalei kol almin and sovev kol almin, a
mere ray that bears no comparison to Him, since all creat-
ed beings, however many, remain in a state of division.
KEHOT'S NOTE
.OWY »”R2 AR .2 X0 YD

124 | The Zohar in Parshas Mishpatim (121b), which the text
cites for the same teaching.

Zohar, Mishpatim 20:502-5118>pn-2"pn:"> 0°VawR 7M1 120

PARAGRAPH 23
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Sha’ar HaYichud VehaEmunah, chapter 12, cited by the
text and quoted nearly word for word: each letter is the
drawing down of a particular, distinct life-force and
power.

Tanya, Sha’ar HaYichud 12:1-212R TI0°7 99w ;23w PP ,X°In
"2-R: 2™

™Y 077 Py ,MpTe MPPI2 0Pk DpPann DORMATY P
nNoYRa X0 LNIR 92 D .P7¥% 93110 ,ninanm 0vpipm) 0°oEn
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IR ,712°D NP - 1277 NPNIR ID0IIYII 507D TN 191 N
NPAIY NPRIRT 120R *DD D2WR3T MM 1IN PR M2 1270
N33 n°9%0 nwwmy 1379y D Nownd - 117D BY 171v7 NNt Ty
5y 17991 NPNIRD PY nivIR NP NINDT v 99 T3 AP

-+ 107208 XM 177323
Kehot Publication Society (CC-BY-NC)

126 1AW %IN 7772

That discourse, on “I am asleep, but my heart is awake,”
reads Isaiah’s “ha’osiyos, ask Me” as the letters of Torah
and prayer: the letters (osiyos, from asa, “come”) bring
the Infinite Light from concealment into revelation, carry-
ing it as a horse carries its rider to a place he could not
reach himself.

KEHOT’'S NOTE

A,350 yh

127 naw BN

“I am asleep, but my heart is awake.” The verse opens the
discourse cited here.
Song of Songs 5:2°2:’71 0*°wn W
NN N3P M2y NN *2nne paiT it Yip Ay *237) MY o
7272 70707 "DIRY PYRRI URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

128 S1DNRY NN

G-d says through Isaiah, “Ask Me of the things to come
(ha’osiyos) concerning My children.
ha’osiyos as “the letters.” (context: Steinsaltz Tanakh)

”»

Chassidus reads

Isaiah 45:118™:71"n W1 yw°

>72 DYBHYY 21275y "1PRY NART 1737 PRI WiTR 1 Rt
PN

Thus saith the L-RD, The Holy One of Israel, and his Maker:

Ask Me of the things that are to come; Concerning My sons,

and concerning the work of My hands, command ye Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 24
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The same chapter: when letters combine into a word, be-
yond the powers of the letters there is “the drawing down
of a supernal power and a general life-force” that surpass-
es them all.

Tanya, Sha’ar HaYichud 12:1-272mKmM 7 9w ;73w pn xoin
2R3

1D P2 TR MDY N NDWRa X7 LMK 9D D L.
nrm nimd Crn 127 7P IR LD NP - n217 nPnik
- M1713 5y 123Y7 NNY TiY ,12°R3Y nivniRD 190n DD DOwnIn
NiMa "3 92 T332 12 NPPion NP0 nm 11vY M nownn

likuteitorah.com/likkutei-torah/shir-hashirim/29/
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INDIIW 10120 KM L1772 PP 72131 nNiXg 2Y nwe nenm
PYIRY) 2937 it npna X123 07Y nrm b yawn? 1m
... 2731 NiRY NIR P2 971 AN

Kehot Publication Society (CC-BY-NC)

PARAGRAPH 26
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Jeremiah contrasts the idols with G-d: “But Havayah, G-d,
is truth; He is the living G-d and the everlasting King.” In
its plain sense, Havayah is the true G-d; the maamar takes
emes, truth, as the word that arises only from joined
letters.

Jeremiah 10:107:” 1771°1n7°
PIRT YN i93pn 021y 7M1 070 0oPRRTRIT NR OOpRR UM

iyt 0713 9997°RYY
But the L-RD G-d is the true G-d, He is the living G-d, and
the everlasting King; At His wrath the earth trembleth, And
the nations are not able to abide His indignation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that the passage at 14a refers to this place.
KEHOT'S NOTE
LIRDD TURRY K, 90Y0 R

PARAGRAPH 27
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The Zohar in Parshas Shelach, at the place the Kehot note
gives (159a), on the three worlds to which the threefold
“Holy” corresponds.

Zohar, Sh'lach 6:39-8:49v"n:’n-v”7:1 72 nPw 7M1 190

133 M9 D e 1annRn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X ,0Ip

134 AR 7PN TR

In Isaiah’s vision the seraphim call to one another: “Holy,
holy, holy is Havayah of hosts; the whole earth is full of His
glory.” Kodesh shines through the angels’ calling to one
another.

Isaiah 6:3%2:1 171°yw°

PIRT?D Xon NIRIX N wATR WATR WITR mRY TITOR T KDY

97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse explains the “calling” to Moshe as an illu-
mination given him so that he could enter the Tent of
Meeting, and cites Targum Yonasan on “And one called to
another”: “and they receive from one another.” The call-
ing is a receiving, each drawing to the other, which is how
the angels’ joining lets Kodesh shine.

KEHOT'S NOTE

.2 ,X RIp™1 D yb

R DR RP7
“And He called to Moshe, and Havayah spoke to him from

the Tent of Meeting.” The verse opens the discourse cited
on “one called to another.”
Leviticus 1:T'X:’R Xp"
MR TYIN PIRD 17K 1127 TWOR RPN
And the L-RD called unto Moses, and spoke unto him out of
the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77apn W mmn . . nnx

“The seal of the Holy One, blessed be He, is truth,” as the
Kehot note gives it. Truth is the highest level, beyond each
letter alone.
Shabbat 55a:12-133">-2":X {171 Naw
AWRT LRI N2 WITRT PW iA0in 30 — vRe ey iRk v
22 PRINY °37 (WK) INNRY RIT T2 WITRA DY i0in XA 021
R T3 NPxn AP MINT N WPY DX 23 19X <[] "3
MRIY L, IND 12 YWIT NINTR 137 MR 2N9AR NIOT AR CDRORR
27T 32787 X2 WPRY 730K PY? A7) DX 1PN
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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That discourse, on “And Moshe wrote their goings forth

”

according to their journeys,” explains Moshe’s “writing”
by the Sages’ saying that the seal of the Holy One, blessed
be He, is truth: Chochmabh is called truth, and Moshe drew
down the revelation of the Infinite Light in Chochmah so
that Israel would have the power to rise.

KEHOT'S NOTE

oyon °n oyh

QRONEIN DN W 33N97
“And Moshe wrote their goings forth according to their
journeys.” The verse opens the explanation cited on truth.
Numbers 33:2°2:372 72713
DPYoR APRY M CDTPY DPyom? OR¥INTAR wn 2RO
DPRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That passage reads “For My glory I created him, formed
him, also made him” with “there is no glory but Torah”:
the 248 positive and 365 negative commandments are ves-
sels for G-d’s light, so that He has a dwelling place among
the lower realms, like the wick and the wood that hold a
flame.
KEHOT'S NOTE
27,713 70K’ Doy

=Ry it =) k=]
“For on this day He shall atone for you, to purify you.” The
verse opens the Acharei discourse cited here.
Leviticus 16:30°2:1"t X7p”)
AR M %307 DYNREN 231 DINK V1Y 0379y 197 M OPI
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PNN%Y 1NN *T20R

“Everyone who is called by My Name, for My glory I have

created him, I have formed him, I have also made him.”

The three verbs name the three worlds of which a person is

made.

Isaiah 43:7t:2"n 11°yw°

PIPRYTN RS YRR TI297) 0w K 7

Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 28
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“For you are a holy people to Havayah your G-d.” Each
raising alone draws from kadosh, with the vav.

Deuteronomy 14:21x72:77 0°127
71937 0% X MK MAAN TIWYITIWR N2 7223723 122KN XY
iR 2702 *73 PEan-RL PR NP nAR wiTR 0y °3

Ye shall not eat of any thing that dieth of itself; thou mayest
give it unto the stranger that is within thy gates, that he may
eat it; or thou mayest sell it unto a foreigner; for thou art a
holy people unto the L-RD thy G-d. Thou shalt not seethe a
kid in its mother’s milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalm calls to the servants of Havayah who stand in
His house at night: “Lift up your hands [in] holiness
(kodesh) and bless Havayah”; in its plain sense kodesh
may be the Sanctuary, toward which the hands are raised.
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Here it is Kodesh without the vav, for the three joined to-
gether. (context: Steinsaltz Tanakh)
Psalms 134:2°2:77%p 0°%°1n
70K 15721 WP DITIRY
Lift up your hands to the sanctuary, And bless ye the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Israel is holy (kodesh) to Havayah, the first of His
harvest.” Kodesh without the vav, as in the Zohar quoted
above.
Jeremiah 2:32:217°1m7°
DTPPR KN Y7 MYR? 1PPIR7D ANRIAN NUWRY T2 PRI U
o
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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here.
Zechariah 4:2°2:7 772t
-5y AP AP 371 N7 137 0K K XD AN 17 79K IR
"2y WX N7 NIPEIN NPV YAV TPY PO 1YY ATKY
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And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

05915 2R 2°a% anN

“You are standing today, all of you, before Havayah your
G-d.” The verse opens another discourse cited on
inclusion.
Deuteronomy 29:9'0:1"3 0°7127
D3P DY°VIW DWNY DPOX M 192 DJPD B 2233 DX
PR YR 73 020YN
Ye are standing this day all of you before the L-RD your G-d:

KEHOT'S NOTE K
your heads, your tribes, your elders, and your officers, even
.A,27m7°
all the men of Israel,

146 AN By 17 1773 Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

That discourse explains that through the Name Havayah
inclusion is drawn down: the Torah makes peace in the
heavenly household and the earthly one, the inclusion and
unity of the Sefiros, and this inclusion comes through
bittul.
KEHOT'S NOTE
99K 7,0 110 RN

147 MmN ayIn
G-d says of the builders of the tower: “Behold, they are one

people with one language for all.” The verse opens the
Torah Ohr discourse on the advantage of inclusion.
Genesis 11:61:X" n*wx12
X2 ny) Niwy? 0PN AN 0P NOX "R TR 0¥ 1007 RN
NILY? 1M WK YD 0n N3
And the L-RD said: ‘Behold, they are one people, and they
have all one language; and this is what they begin to do; and
now nothing will be withholden from them, which they pur-
pose to do.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse on Zechariah’s “menorah all of gold” be-
gins at 33c.
KEHOT'S NOTE
7,712 Tmbyna e oyh
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“I have seen, and behold, a menorah all of gold, with its
bowl on top of it.” The verse opens the discourse cited
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