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“Turn Away Your Eyes”

The burning love of prayer, the ratzo in which the soul longs to
dissolve into G-d, is a great level but not the goal: G-d says “Turn
away your eyes from Me,” because He wants a dwelling place
below, and His truest greatness, His “humility,” shows in the
shov, the return to Torah study, charity and kindness in the
physical world. The Torah and mitzvos, coming from the level of
“face,” have the power to remove the “hair” of worldliness that

such engagement might bring.
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THE BIG IDEA

The burning love of prayer, the ratzo in which the soul longs to dissolve into G-d, is
a great level but not the goal: G-d says “Turn away your eyes from Me,” because He
wants a dwelling place below, and His truest greatness, His “humility,” shows in
the shov, the return to Torah study, charity and kindness in the physical world. The
Torah and mitzvos, coming from the level of “face,” have the power to remove the

“hair” of worldliness that such engagement might bring.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

THE MAAMAR IN BRIEF

The maamar explains “Turn away your eyes from Me, for they have magnified Me (hirhivuni); your hair
is like a flock of goats that streamed down (galshu) from Mount Gilead” (Song of Songs 6:5, 4:1). The
face holds life, the back only a spillover: Israel is G-d’s “face,” while Pharaoh, the “nape,” and Eisav, “a
hairy man,” draw only from the back. In exile the bride is “lovesick” and asks for the wine of the
Torah’s inner dimension, to stay always in ecstatic love. G-d answers that this ratzo belongs to the hour
of prayer; the soul came down for the shov, to make Him a dwelling below. The Levites’ song is ratzo,
but they were subordinate to the Kohanim, who draw down. The nations exalt G-d so highly that they
deny His providence; in truth, as sovev kol almin, He is equally present above and below, and this “hu-
mility” is His higher greatness. The “hair” of worldly cleverness is “shorn” by Torah and mitzvos (gal-
shu, read with the Targum as “made bald”), and fear of sin, which sees every small sin as a mountain,

is the mound of Gal-ed that keeps the kelipos away.

OUTLINE

1 Face and back m

The righteous are G-d’s eyes; the face holds the life-force and the back only a spillover. Through the Priestly
Blessing G-d gives Israel a “face” toward Him, even when sins have hidden it, while Pharaoh (the “nape”) and
Eisav (“a hairy man”) draw only from the back.

2 The lovesick bride and G-d’s answer 12

Every Jew’s will is to cleave to G-d, but in exile an iron partition makes the bride “lovesick,” and she asks for
the wine of the Torah’s inner dimension to stay in constant ecstatic love. G-d answers “Turn away your eyes”:
that love is for the time of prayer, and the soul came down for the shov.
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3 Ratzo and shov

13-4

The service must be “if your heart runs, return to the One”: drawing G-dliness down through practical

Torah study, charity, kindness and prayer. Ratzo alone fixes on G-d’s greatness, while His will is for a

dwelling below; the Levites’ song was ratzo, but they were subordinate to the Kohanim, for the drawing

down is the main thing.

4 His humility is His greatness

15-6

The nations exalt G-d so far that they deny His providence below, picturing creation as a chain of cause and

effect. In truth He is sovev kol almin, above the whole chain, and the highest wisdom and the physical world

are equal before Him; this “humility” is His higher loftiness.

5 The lesson for divine service

17

Ratzo assumes G-d’s greatness is above, which is true only from the level of memalei kol almin; at the level of

sovev kol almin above and below are equal, so the main service is shov, in actual deed. His holiness, His sep-

arateness, is what is revealed in this physical world.

6 The hair that is shaved

18

Engaging in worldly matters risks the “hair,” the excess worldly cleverness on which the other side feeds. But

the Torah and mitzvos, from the level of “face,” shave it off when a person sets his heart to it, and fear of sin,

which sees every small sin as a mountain, is the mound of Gal-ed that keeps the kelipos away.

KEY CONCEPTS

Face and back (panim and achorayim) 10°°711x1 0°18
The face is where life and attention are concentrated, and
the back receives only a spillover. A person has a “face” to-
ward G-d when his will and longing are turned to Him; the
hair of the back of the head stands for what is only an out-
ward extension.

Ratzo and shov (running and returning) 2121 X1%9
The two movements of the soul’s service: ratzo, the yearn-
ing to rise and be absorbed in G-d, and shov, the return to
the world to carry out His will there. The maamar holds
that the shov is the purpose of the soul’s descent.

A dwelling place among the lower realms 177
0°11nnna

G-d’s purpose in creation: that He be at home in this lowly,
physical world. It is fulfilled by the shov, the service in
physical matters.

His humility (anvesanuso) 1M1n11y

G-d’s coming down to watch over and dwell in the lowest
world. The maamar argues that this is a higher greatness
than the exaltation that keeps Him above.
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The light that encompasses all worlds (sovev kol
almin) 7715y 95 2210

G-d as He is beyond the chain of cause and effect, so that
above and below are equal before Him. Because of it, His
providence reaches every detail of life in the physical
world.

The excesses of the intellect (mosrei mochin) °701»
N

Cleverness in worldly matters, the “hair” that grows from
the “back” when a person engages with the physical world.
The Torah and mitzvos have the power to remove it.

Fear of sin (yiras chet) xvr nx7°

Awe included in love: the fear that sin might sever the
bond of love, which makes even a small sin look like a
mountain. It is the “mound” (gal-ed) that separates a per-
son from the other side.
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SECTION 1 - 11

Face and back
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“Turn away your eyes,” etc. The explanation: for, behold, the righteous (tzaddikim) are called “the
eyes of Havayah,” as it is written, “The eye of Havayah is upon those who fear Him,” and it is writ-
ten, “He guarded him like the pupil of His eye.”
The maamar opens with the verse in the Song of Songs where the beloved says to the bride, “Turn away your
eyes from Me, for they have magnified Me”; as the Sages read the Song, the beloved is G-d and the bride is
the Jewish people. To explain what the bride’s “eyes” are, the Alter Rebbe notes that the righteous are called

G-d’s eyes, and he brings two verses: G-d’s eye rests on those who fear Him, and He guards Israel like the
pupil of His eye.
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Now, the eyes are the level of “face” (panim), for it is there that the main life-force is: sight [and]
hearing; and also, in the place where a person looks, there is his thought. Whereas in the level of
the back (achorayim) there is only a little life-force, that which is taken from the illumination and
radiance that are in the face;

The eyes belong to the face, and the face is where a person’s life-force is concentrated: there are sight and

hearing, and a person’s thought goes wherever he looks. The back of the head, by contrast, has only a little
life-force, a spillover of the light and radiance that fill the face.
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and this is the matter of the hair behind the nape, which is only an extension of mere illumination
and radiance from the life-force that is in the face. So too is the matter of Israel, who are the level of
“face,” where there are sight and hearing: “the eyes of Havayah roam,” etc.,

The hair at the back of the neck is the image of this lesser life: it is only an outward extension of the radiance

of the face. The Jewish people, the Alter Rebbe says, are the “face” in this picture, the place of sight and
hearing, and he alludes to the verse about G-d’s eyes roaming over the whole earth.
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as it is written, “May Havayah make His face shine upon you”: that is, that G-d shines upon them,
upon Israel, so that they will have the level of “face,” and will and longing for Him, may He be
blessed.

The Priestly Blessing, “May Havayah make His face shine upon you,” is read in this light: G-d shines upon
Israel so that they will have a “face” toward Him. Having a “face” here means a will and a longing turned to
G-d.
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(And as it is written, “For You my heart said, ‘Seek my face’”: that there be a revelation of the inner
dimension of the heart; and this is through “Your face, Havayah, I will seek,” as is explained else-

where on the verse “When you go out,” etc. And this is “As water [reflects] face to face,” etc.)

A parenthesis adds Psalms 27:8. Plainly the heart there relays G-d’s call, “Seek My face”; the Alter Rebbe
reads it as “Seek my face,” the heart’s own inner dimension, which comes into the open through “Your face,
Havayah, I will seek” (in Likkutei Torah, Ki Seitzei, he explains “my face” as the hidden inner point of the
heart and “Your face” as the inner dimension of Havayah, drawn down through the Torah and mitzvos). The
proverb “As water reflects face to face” expresses the reciprocity: the face a person turns to G-d is the face
reflected back to him.
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And what is written afterwards, in addition, “May Havayah lift up His face”: that is, even if at times

2

sins separate [us], so that we do not have the level of “face,” nevertheless G-d in His goodness
makes for us the level of “face,” even without any awareness at all. And this is “May Havayah lift up

His face to you,” etc.

The next phrase of the blessing, “May Havayah lift up His face to you,” addresses a harder case: when sins
create a separation, as Isaiah says, so that we no longer have a “face” toward G-d. Even then G-d, in His
goodness, gives us that “face,” even when we have no awareness of it at all.
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(And as is explained elsewhere, that the level of “lift up” (yisa) is an elevation upward, to a level
where there is no level of the back at all, which is above the level of tzimtzum (contraction); and
therefore from there will be drawn “an excess of loftiness” (yeser se’es), to lift up and to draw down
the level of “face” even at a time when we do not have the level of “face,”
A parenthesis explains why “lifting up” can do this: it raises the matter to a level above tzimtzum, the divine
self-contraction, where there is no “back” at all, and from there comes the “excess of loftiness” (yeser se’es,
from the same root as yisa, “lift up”) that draws down a “face” even when we have none of our own. In

Likkutei Torah, Nasso, the Alter Rebbe explains the same: “lift up” raises the flow above the whole chain of
worlds, into the Infinite Light, where “face and back” do not apply at all.
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as it is said, “We have no face to entreat Your face.” And the first level is drawn down through the
mitzvos of the Torah, and this is “Your face, Havayah, I will seek”; and the second, through the
mitzvos of the Rabbis, as is stated in the Gemara, “And they are exacting [with themselves] down to
an olive’s bulk,” etc.)
This is the plea of the piyut Merubim tzorchei amcha, as the Kehot note identifies it: “We have no face to en-
treat Your face.” The two phrases of the blessing match two kinds of mitzvos: “shine His face” is drawn down
through the Torah’s own mitzvos, and “lift up His face” through the Rabbinic ones, as the Gemara says that

G-d lifts His face to Israel because they are strict with themselves to bless Him even over an olive’s bulk,
though the Torah requires it only after a satisfying meal.
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Now, Pharaoh (7y12) [has] the letters of ha-oref (77¥77), “the nape”: that is, that he has no level of
“face” at all, and all his life-force is only from the back, “like one who throws [something] behind
his shoulders.”

Pharaoh is the opposite of the “face”: the letters of his name, 1y79, are the letters of 77y, “the nape” (the

back of the neck). He has no “face” toward holiness at all; whatever life-force he has comes to him only from
the back, like something thrown behind one’s shoulders without turning to face the one who receives it.
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And this is [the meaning of| what is written, “Eisav my brother is a hairy man”: even as he is “my
brother,” in receiving a little illumination and radiance from holiness, it is only from the level of
hair, which is behind the nape, and not the level of “face” at all.

Eisav is described the same way. Yaakov calls him “my brother,” and indeed he receives a little light from

holiness, but Yaakov also calls him “a hairy man”: his share comes only from the level of hair, the back of
the neck, and never from the “face.”

SECTION 2 - 112

The lovesick bride and G-d’s answer
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And this is “We were slaves to Pharaoh,” etc., “and He brought us out,” etc., in the level of “face.”
And therefore each one of Israel, his will is always to cleave to the One G-d, and he does not want in
any way to be separated from Him; and even at the time he is occupied in business, it is only the
level of forgetfulness, which is also the level of the back.
The Exodus is read the same way: “We were slaves to Pharaoh,” the “nape,” and G-d brought us out into the
level of “face.” Therefore every Jew’s will is always to cleave to the One G-d and never to be separated from

Him; when he is busy with business, that is only forgetfulness, itself a form of the “back,” and not a real

turning away.
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For indeed, even when he is reminded of the One G-d at the time he is occupied [in it], his heart will
be greatly aroused toward the One G-d. And this is “And who is like Your people, like Israel, one na-
tion on earth”: even while it is in the level of “earth,” it is “one nation.”

The proof is that even in the middle of his business, the moment he is reminded of G-d, his heart is stirred

toward Him. This is the sense of “one nation on earth”: even while a Jew is in the realm of “earth,” busy with

worldly matters, he remains “one,” bound to the One.
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(And see what is explained on the verse “Return, O Israel,” etc., [on] “while He is near,” etc., the
restoration of “face to face.”) And that it seems to us not to be so is only because of “a spirit of
folly,” etc.
The parenthesis refers to the discourse on “Return, O Israel,” and its words on “while He is near”: in
Likkutei Torah, Shabbos Shuvah, the Alter Rebbe compares G-d and a person to two people standing side by
side, close when they face each other and far when one turns away, so that teshuvah restores the face-to-face

relationship. If it seems to us that we are not always bound to G-d, that impression comes only from a “spirit
of folly,” a confusion that hides the truth.

59737 01 DI 593 [oo13 ovin] D728 1IAY 17APT 707 D020 1A TINT 2 NIwewRa 210nD 1N
5w %M MDA 1PWOY OPRWH T RONIYNA TR [y amn) Y7 22 (wane 0010 00 1092 wony)
15 npoon P13

And this is “Sustain me with flagons”: for, behold, in the time of the Temple the Holy One, blessed
be He, was with us face to face, without any separating screen (see what is explained on the verse
“For the mountains shall depart”), and this is the matter of “love in delights.” Whereas now, in ex-
ile, a partition of iron interposes, etc.

Now the bride’s plea “Sustain me with flagons” is explained. In the time of the Temple, G-d was with Israel
face to face, with no separating screen: that was “love in delights”; now, in exile, there is the partition of iron,

3

the Sages’ “wall of iron” that has stood between Israel and their Father in heaven since the Temple was de-
stroyed (Berakhot 32b). In Likkutei Torah, Ki Seitzei, on “For the mountains shall depart,” the Alter Rebbe
explains that in Temple times Israel’s true desire was turned to G-d and worldly needs were met only from

necessity, while in exile it is the reverse.
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And it is called “lovesick,” for the senses of love have grown weak, and they call bitter sweet, be-
cause we have no taste and scent, as it is written, “Taste and see that Havayah is good,” etc.; “those
who taste it merit life”; “Havayah is good to all.”

That is why she calls herself “lovesick”: the senses of love have weakened, so that people call bitter sweet, be-

cause we have lost the “taste and scent” of G-dliness. The phrases about tasting, “Taste and see that Havayah
is good” and “those who taste it merit life,” show that closeness to G-d is meant to be tasted.
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Therefore, although at the time of prayer everyone has the level of “face,” to long intensely to
cleave to the One G-d, nevertheless at the time he is occupied in business he is in a hiding of the
face from the One G-d.

So although at the time of prayer everyone has a “face,” a strong longing to cleave to G-d, when he goes
about his business he is in a state of “hidden face,” concealed from G-d.
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(And this is “My dove, in the hiding place of the steps”: for “my dove” is, as it is written, “Your eyes

are doves,” the level of “face,” and now it is “in the hiding place of the steps,” etc.)

The parenthesis applies the verse “My dove, in the hiding place of the steps”: the dove stands for the eyes, as
in “Your eyes are doves,” that is, the “face.” In exile that face is put away in a “hiding place” (seser), the

same word as the “hiding of the face” (hester panim) of the previous part.
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And even in the study of Torah in [its] physical plain meanings, in which the Torah has been en-
clothed through many and varied stages of descent (hishtalshelus), he likewise has no level of
“face” and cleaving to the One G-d, because of the partition that now interposes, so that it is the
level of “lovesick.”

Even Torah study, when it deals with the plain physical meaning of the law, does not by itself give a “face”

and cleaving to G-d, because the Torah has come down through many stages and become clothed in physi-

cal subjects. The partition of exile is what turns this into a state of lovesickness.
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Therefore she asks, “Sustain me with flagons”: jugs of the preserved wine, which is the level that

sustains and strengthens the love, so that it shall not falter;

Therefore she asks to be sustained “with flagons,” jugs of “the preserved wine,” the Sages’ name for the wine
kept in its grapes since the six days of Creation (Berakhot 34b), which the next part identifies with the wine of
the Torah’s inner dimension. This is what would hold the love steady so that it does not falter.
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(and as is explained in the discourse beginning “His eyes are red with wine”: from what one tastes
of the wine of the Torah, the inner dimension of the Torah, “wine enters, a secret comes out”; this
is the revelation of the level of “great love” (ahavah rabbah), etc.; and one becomes “red of eyes,”
the fiery passion of love, and also “chachlili”: the palate (cheich) that tastes, etc.)
The parenthesis refers to the discourse on “His eyes are red with wine”: tasting the wine of the Torah, its in-
ner dimension, works like the saying “wine enters, a secret comes out,” and reveals “great love” (ahavah
rabbah), so that the eyes become “red” with the burning passion of love. In Torah Ohr, Vayechi, the Alter

Rebbe reads chachlili with the Talmud as “every palate (cheich) that tastes it says, To me, to me (li li),” the
palate that tastes the wine of the Torah being Chochmah, the reasons of the mitzvos.
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but rather that it always be in the level of expiring, “my soul expires,” for the One G-d. And this is
the request of the Congregation of Israel (Knesses Yisrael), “Sustain me with flagons”: that through
this “my eyes [will be| always toward Havayah,” and not occupied at all with lower matters.
What the bride wants is to remain always in the state of “my soul expires” for G-d, a love so intense that the
soul longs to go out of itself toward Him. This is the plea of the Congregation of Israel: through these

“flagons” her eyes would always be turned to G-d, and she would have nothing to do with lower, worldly
matters.
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And to this the Holy One, blessed be He, answers her, “Turn away your eyes,” etc. (in [the Zohar,]
Parshas Vayechi, 247a; Kedoshim, 84a; and in the Midrash Rabbah on Song of Songs).

To this G-d answers, “Turn away your eyes from Me”; the Alter Rebbe names the Zohar on Vayechi and on
Kedoshim and the Midrash Rabbah on the Song of Songs, where the verse is read as G-d’s answer to Israel’s
burning gaze.
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For although this is a great level, yet it must be only for a time, at the time of prayer, the level of
“gazing upon the glory of the King”; but afterwards it must be in the level of “returning” (shov),

and this is the purpose of creation.

He grants that this intense love is a great level, yet it is meant only for a time, during prayer, when one
“gazes upon the glory of the King,” in the Zohar’s phrase. Afterwards a person must turn to shov, “return-
ing” to the world to serve G-d there, and that is the purpose of creation.
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For there would have been no need for the descent and enclothing of the soul below for the sake of

the “running” (ratzo), the level of “red of eyes,” etc.; for above, the ratzo is greater.

For the sake of ratzo, the soul’s “running” toward G-d with a burning love, the soul would not have needed to
come down and be clothed in a body: above, before its descent, its ratzo was even greater. The descent must
therefore be for the sake of the shov.

SECTION 3 - 13-4

Ratzo and shov
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And this is not the purpose of the [divine| service, as is explained elsewhere on the verse “When
you come into the land of your dwellings.” Rather, there must be the level of ratzo and shov (run-
ning and returning): “If your heart runs, return to the One.”
Burning love by itself is not the goal of serving G-d, as the Alter Rebbe explains elsewhere on the verse
“When you come into the land of your dwellings.” The service must be ratzo and shov, “running and return-
ing,” the movement of the Chayos (angels) in Ezekiel’s vision, as in the teaching of the Tikkunei Zohar and

Sefer Yetzirah, “If your heart runs, return to the One”: the soul’s run toward G-d must be followed by a

return.
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That is, when love and awe and a will to cleave to the One G-d are aroused, “return to the One,” so
that He may have a dwelling place among the lower realms,
When love and awe and the wish to cleave to G-d are aroused, a person must “return to the One”: turn back

toward the world, so that G-d may have a dwelling place among the lower realms.
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to draw down G-dliness into this world specifically, through the study of Torah in physical matters,
in [the laws of] the forbidden and the permitted and monetary laws, and the practice of charity and
acts of kindness (gemilus chassadim), and prayer with intent; in this way shall the main [part of
the] service be, and not in the level of ratzo alone.
The aim of the return is to draw G-dliness into this world specifically: through Torah study that deals with
physical matters, such as the laws of the forbidden and the permitted and monetary law, through actual

charity and acts of kindness, and through prayer with intent. This, and not ratzo alone, is to be the main part
of the service.
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And this is “Turn away your eyes”: that not all should be in the level of ratzo alone. And this is
“from opposite Me” (minegdi), as is explained in [the Zohar,] Parshas Acharei (79b) concerning
“Seraphim stood above Him.”

This is G-d’s answer, “Turn away your eyes”: not everything should be ratzo. The word “from Me” (minegdi),
the Alter Rebbe adds, is explained in the Zohar on Parshas Acharei, in its discussion of “Seraphim stood
above Him.”
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And see what is explained in the discourse beginning “And Yaakov sent,” concerning Ben Azzai.
“For they have magnified Me” (hirhivuni): the meaning is an expression of greatness, as it is writ-
ten, “And I will magnify Myself,” etc.

He also refers to his discourse on “And Yaakov sent” about Ben Azzai, one of the four Sages who entered the
“orchard” of the mysteries and “gazed and died”: in Torah Ohr, Vayishlach, the Alter Rebbe explains that
Ben Azzai was all ratzo, the soul’s expiring in love, and would not come down to shov, while Rabbi Akiva,
whose ratzo and shov were in balance, “entered in peace and left in peace.” The verse’s next word, hirhivuni,

“they have magnified Me,” expresses greatness, as in “And [ will magnify Myself.”
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For the level of ratzo mentioned above is drawn from contemplating the greatness of G-d: how “His
greatness is unsearchable” and “all before Him is considered as nothing.” And therefore he will
want and desire to be absorbed above, and not to be below.

Ratzo comes from contemplating G-d’s greatness: “His greatness is unsearchable,” and before Him every-

thing is as nothing. A person who dwells on this wants to be absorbed into G-d above and not to remain
below.
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But His will, may He be blessed, is specifically to have a dwelling place among the lower realms, for
“in the place of His greatness, there you find His humility.”

But G-d’s own will is to have a dwelling place among the lower realms, as the Sages say, “In the place of His

greatness, there you find His humility”: His greatness shows itself in His coming down to what is lowly.
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Whereas the level of ratzo alone is the level of “they have magnified Me” (hirhivuni), the level of
exaltation and greatness, to rise upward without there being the level of the dwelling place among
the lower realms, which is called “His humility.” And as it is written, “I will sing to Havayah”: the
level of ratzo; “for He is exalted, exalted”: the level of loftiness, etc.

Ratzo alone, by contrast, is “they have magnified Me”: a sense of G-d’s exaltation and greatness that seeks

only to rise upward, without the dwelling below that is called His “humility.” The Song at the Sea shows the
same: “Iwill sing to Havayah” is the ratzo, and “for He is exalted, exalted” is the loftiness it is drawn to.

7RI AR M2 RITPIT RODONRT RAPYD RODANRT RAPYA MDYNAD RI7 57190 7397 02 RImM
97351

And this is the level of “And the Levite shall serve—he” (ve’avad haLevi hu): to rise from the re-
vealed world (alma de’isgalya) to the hidden world (alma de’iskasya), which is called “He” (hu), the
level of “You are He, Havayah, alone.”

The Levites embody ratzo. The verse “And the Levite shall serve—he” is read on the word hu, “he”: their ser-

vice was to rise from the revealed world to the hidden world, which is called hu, “He,” the word used for G-d
as He is hidden, as in “You are He, Havayah, alone.”
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Therefore the service of the Levites was to sing, etc. But the Levites were subordinate to the

Kohanim (priests), as it is written, “And they shall be joined to you and minister to you.”

That is why the Levites’ service was song, which lifts the soul upward. Yet the Levites were subordinate to the
Kohanim, as G-d tells Aharon that the Levites will “be joined (yilavu) to you and minister to you,” a play on

the name Levi, “joined.”
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For the main thing is the drawing down that comes afterwards, the level of shov, etc. And the

melody of the Levites, too, was in the level of ratzo and shov.

The Levites, whose song is ascent, were subordinate to the Kohanim because the main thing is the drawing
down that follows the ascent: the shov. Even the Levites’ melody itself had both movements, ratzo and shov,
a point the Kehot note says the Tzemach Tzedek explains in Biurei HaZohar.

709° ANDITA NONAR T W P02 00 2.07T0M2 MIMIAAT pennaD 10 %R onIR 773 199
¢3,09197 19173 MY INRNI

Therefore, “And Aharon shall wave them,” etc., to sweeten the Gevuros (forces of restraint) with the
Chassadim (kindnesses). For the level of shov is more truly His greatness, as it is said, “And humil-
ity is greater than all of them.”
That is why Aharon, the Kohen, waved the Levites: to sweeten the Gevuros, the forces of restraint, with the
Chassadim, the kindnesses; the Zohar (III 48b) says that the Levites come from the side of judgment and

needed the Kohanim, who come from the side of kindness. For shov is the truer expression of G-d’s great-

ness, as the Sages say, “And humility is greater than all of them.”

SECTION 4 - 115-6

His humility is His greatness
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And you may know that it is so, for indeed it is said, “High above all,” etc., “Who is like Havayah
our G-d,” etc., “who lowers [Himself],” etc.

To show that shov is the higher greatness, the Alter Rebbe turns to Psalm 113: “High above all nations is
Havayah... Who is like Havayah our G-d, who is enthroned on high, who lowers Himself to look upon heaven
and earth.”
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The meaning is: the idolaters also exalt Him, and because of how greatly they exalt Him, for they
call Him “the G-d of gods,” exalted on high, they diminish the drawing down of His G-dliness into
this world; for they say that it is a lowering for Him to watch over [what is] below.

The idolaters, too, exalt G-d; as the Talmud records, they call Him “the G-d of gods.” But because they place
Him so high, they limit the drawing of His G-dliness into this world, for they say it would be a lowering for

Him to watch over what happens below.
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But in truth, “Who is like Havayah our G-d, who is enthroned on high,” more than the loftiness that
they reckon. For they hold that coming into being from Him, may He be blessed, is in the manner
of cause and effect, and that there are a great many links in the chain (hishtalshelus) of cause and

effect, so and so many, until the lowly world came into being.

But in truth, “Who is like Havayah our G-d, who is enthroned on high”: He is higher than the loftiness they
imagine. Their mistake is that they picture creation as a chain of cause and effect, with many links one after

another, until this lowly world came into being.
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And therefore it is a lowering for the First Cause and Reason to lower Himself so far down; and
therefore they hold that He does not watch over [what is] below, etc.

If the world comes from G-d through a chain of causes, it would seem a lowering for the First Cause to come
down so far. So they conclude that He does not watch over what happens below.
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But in truth He, may He be blessed, is far, far above this level of cause and effect, for He, may He
be blessed, is the level of the light that encompasses all worlds (sovev kol almin), and with Him,
may He be blessed, the higher Chochmah (Chochmah Ila’ah) and the physical World of Asiyah (Ac-

tion) are both equal.

In truth, G-d is far above the whole order of cause and effect, for He is sovev kol almin, the light that encom-
passes all worlds and is not one of the links in their chain. Before Him, the highest wisdom (Chochmah
Ila’ah) and the physical world of action are equal.
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If so, just as He watches over the higher Chochmah, so exactly does He watch over the physical

Asiyah, and over all the doings of man: his walking, his sitting and his rising, and all his needs, etc.

If so, He watches over the physical world exactly as He watches over the higher Chochmah, down to every
detail of a person’s life: his walking, his sitting, his rising and all his needs.
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And this is “And humility is greater than all of them.” And this is [the meaning of] “for He is exalt-
ed, exalted”: that His loftiness is more than the level of exaltation and greatness. And this is [the
meaning of] “who lowers [Himself] to look in heaven and on earth.”

This is “humility is greater than all of them,” and this is “for He is exalted, exalted”: His true loftiness is

above mere exaltation and greatness. That is why “He lowers Himself to look in heaven and on earth,” on
both alike.
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SECTION 5 - 17

The lesson for divine service
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And from this we will understand, too, regarding the way of [divine] service: that if the service is
only in the level of ratzo alone, to be absorbed above, this is “for they have magnified Me”: that His
greatness, may He be blessed, is above.

From this follows a lesson for divine service. A service of ratzo alone, seeking to be absorbed above, is “they
have magnified Me”: it assumes that G-d’s greatness is found above.
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And this is so only from the perspective of the level of the light that fills all worlds (memalei kol
almin) and the chain (hishtalshelus) of cause and effect: in this level it is applicable to say so, that
His greatness is revealed more above;

That assumption holds only from the standpoint of memalei kol almin, the light that fills each world accord-

ing to its measure, and of the chain of cause and effect. At that level one can indeed say that His greatness is
more revealed above.
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but in truth, in the level of the light that encompasses all worlds (sovev kol almin), above and below
are equal. And therefore the main [part of the] service is specifically in the level of shov: in the
study of Torah in physical matters, and charity and acts of kindness (gemilus chassadim) in actual
deed.

But at the level of sovev kol almin, the light that encompasses all worlds, above and below are equal.
Therefore the main service is shov: Torah study that deals with physical matters, and charity and acts of
kindness in actual deed.
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And this is the statement of the Holy One, blessed be He, to the Congregation of Israel (Knesses
Yisrael): that she should not be only in the level of ratzo alone, but rather “Turn away your eyes
from Me,” and let your service be in lower matters, to draw down G-dliness below. And this is “And
to your husband shall be your longing, and he shall rule over you.”
This is what G-d says to the Congregation of Israel: do not be only in ratzo; “Turn away your eyes from Me,”
and let your service be in lower matters, to draw G-dliness down. So too “And to your husband shall be your

longing, and he shall rule over you,” applied here to the Congregation of Israel and G-d: her longing for Him
is to lead to His rule, His will carried out in the world below.
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And this is “Magnified and sanctified,” etc., “in the world that He created,” etc.: that because He,
may He be blessed, is holy and separate from all the worlds, therefore the revelation of His
G-dliness will be drawn down into this physical world, etc.

The Kaddish, whose opening words echo Ezekiel’s “I will magnify Myself and sanctify Myself,” says the

same: “Magnified and sanctified... in the world that He created.” Because G-d is holy, separate from all the
worlds, the revelation of His G-dliness can be drawn down into this physical world.
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And as is explained elsewhere on the meaning of “the great and holy King in heaven and on earth”:
“the great King” is the level of the light that fills all worlds, but “the holy” is the light that encom-
passes all worlds; and therefore He is in heaven and on earth equally, as one.

So too the words of the morning prayer (Yishtabach), “the great and holy King in heaven and on earth”: “the

great King” is memalei kol almin, while “holy,” the separate and transcendent, is sovev kol almin. Being
above all, He is in heaven and on earth equally.
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SECTION 6 - 118

The hair that is shaved
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“Your hair is like a flock of goats.” The meaning: If you will say, how is this path possible, to be oc-
cupied in [divine] service in lower matters? Surely, G-d forbid, when one’s thought delves deeply
into lower matters, one will remain without any cleaving and holiness at all toward the One G-d.

The maamar turns to the next words of the verse, “Your hair is like a flock of goats,” and raises an objection:

how can a person serve G-d by engaging in lower matters? If he immerses his thoughts in worldly things, he
may be left, G-d forbid, without any cleaving to G-d or holiness at all.
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And about this He said, “Your hair is like a flock of goats”: for hairs are the excess of the body, not
the essence of the body; and therefore it is stated in the Zohar that in the hairs of goats the external
forces draw nourishment.
The verse itself voices this concern: “Your hair is like a flock of goats.” Hair is the body’s excess, not its es-
sence, and the Zohar says that the external forces, the powers opposed to holiness, draw nourishment from

goats’ hair: the other side has a larger share in the goat because its hair hangs down more than that of other
animals (II 185b).

TwnI QwRY 0AR N33 9OYD (oum) TN 0°1D AR D11 0°3INnN 0°1372 powws T9Y)
OPRWR DAY TP N2 R PR TININ P10 S3°1Y3 NINOANTT RIT MmMnm My
5215 798 MAYYS 01PN PR 0°318 Nan

(And so too, when one is occupied with lower matters, one falls from the level of “face” mentioned
above into the level of the back, from which the hairs and the excesses are drawn; and this is clev-
erness in worldly matters, and it is called “the excesses of the intellect” (mosrei mochin), and this
is the level of “like a flock of goats.” Whereas from the level of “face” there is no place for these
hairs, as mentioned above.
A parenthesis spells this out: engaging in lower matters makes a person fall from the “face” into the “back,”
the source of hairs and excesses. This is cleverness in worldly affairs, called “the excesses of the intellect”
(mosrei mochin), the “flock of goats”; from the “face” no such hairs grow. In Likkutei Torah, Emor, the Alter

Rebbe explains that hair carries only the most contracted life, and that through these many contractions the

external forces can draw nourishment from it.
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And if so, how did He say, “Turn away your eyes,” etc., not to be in the level of ratzo, etc., but rather
in the level of shov, in service in lower matters? Surely from this there can be drawn the level of
“your hair,” etc.

So the question returns: how could G-d say, “Turn away your eyes,” telling Israel to leave ratzo for shov and
serve Him in lower matters, when this can bring on the “hair”?
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For although Torah and mitzvos are, on the contrary, the ultimate level of “face,” as it is said, “For
by the light of Your face You gave us,” etc., yet since they have been enclothed in physical matters,
and these physical matters are the level of the back, if so, one can be drawn after the physicality of
the matters. And therefore they said, “One who says, ‘I have nothing but Torah,’ does not have even
Torah.” And see what is explained at the end of the discourse beginning “To understand the matter
of the blessings,” concerning concluding with “Blessed” (baruch).)
True, Torah and mitzvos are the very height of “face,” as the prayer says, “By the light of Your face You gave
us” the Torah; yet since they are clothed in physical matters, which are the “back,” a person can be drawn
after the physicality of those matters, and that is why the Sages said that one who says he has only Torah does
not have even Torah. At the end of the Torah Ohr discourse on the blessings, the Alter Rebbe explains that a

blessing “concludes with Baruch” as a seal that keeps the kelipos from drawing on holiness, and that the
Torah’s light rests only where there is holiness and the heart’s intent.
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But about this He said, “that were shorn (galshu) from Mount Gilead.” Gelisha: the Targum [the
Aramaic translation] of “baldness” (karachas) is glishta; and in the Zohar, Parshas Vayechi (217),
“One who shaves,” etc. And see what is explained in the discourse beginning “When you go out,”
regarding “and she shall shave her head.”
The answer lies in the verse’s next words, “that were shorn (galshu) from Mount Gilead”: plainly, goats
streaming down the mountainside, but the Alter Rebbe reads galshu as “made bald,” for the Targum renders
“baldness” as glishta, and the Zohar on Vayechi speaks of one who “shaves the Matronisa.” He refers as well
to his discourse on “When you go out,” where the captive woman “shall shave her head”: there he explains

that hair is where the external forces draw nourishment, so one who returns to G-d must distance himself

from excesses.
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That is: on the contrary, through occupation with the Torah and mitzvos, which are themselves
from the level of “face,” therefore, even though they have been enclothed in physical matters, they
have the power to push away and remove the excesses of the intellect, when one sets his heart to
this.

The point is that Torah and mitzvos are themselves from the level of “face,” so even when clothed in physical

matters they have the power to push away and remove the excesses of the intellect, when a person sets his

heart to it. The very occupation that seemed to bring on the “hair” is what shaves it off.
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And this is drawn from Mount Gilead. The meaning: this was already done in the days of Yaakov

and Lavan, who set up Gal-ed [“the mound of witness”] as an interposing partition, as it is written,

9 3

“This mound is witness,” “if [one] is hidden,” etc., so that the kelipos (husks) will not draw near to

holiness when this mound is seen.

This power comes from “Mount Gilead.” Yaakov and Lavan made their covenant at Mount Gilead and set up
a mound there that Yaakov named Gal-ed, “the mound is witness,” written the same as Gilead (7993), as a
boundary that neither would cross to harm the other; in the same way the kelipos cannot come near holiness
once this mound is seen. In Likkutei Torah, Emor, the Alter Rebbe reads the verse the same way: the mound
of Gilead is the partition between the worlds, so that the external forces have no hold on the hair, as though it
were shorn away.
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(And this is the level of the screen that interposes between holiness and the sitra achra (the other
side), the level of Chashmal [the “electrum” of Ezekiel’s vision]; and its root is from the screen that
interposes between the World of Atzilus (Emanation) and [the World of] Beriah (Creation), for
through this screen the kelipos cannot draw near to the holiness of Atzilus, which is the light of the
Torah and mitzvos.)
A parenthesis identifies the mound with the screen between holiness and the sitra achra, called Chashmal af-
ter the shining “electrum” that Ezekiel saw in the midst of the fire (Ezekiel 1:4). Its root is the screen be-

tween Atzilus and Beriah, which keeps the kelipos from the holiness of Atzilus, the light of the Torah and
mitzvos.
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And the matter of this mound in [divine] service, and that it is called Mount Gilead, is what our
Sages, of blessed memory, said: “To the wicked it seems like a strand of hair, and to the righteous it
seems like a mountain”; and “Your people are all righteous.” The meaning: that every small prohi-
bition seems to them like a mountain and a screen that separates between him and his Maker.

In a person’s service, this mound is the outlook the Sages describe: to the wicked it seems like a strand of

hair, to the righteous like a mountain; and “Your people are all righteous.” Every small prohibition seems to

a Jew like a mountain, a screen separating him from his Maker.
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(And this comes and is drawn from the level of fear of sin (yiras chet); and the matter of fear of sin
is the level of awe that is included in love: that because of the intensity of the love, one is afraid of
sin, lest the cord of love be severed, etc. And therefore it seems to him like a mountain and a sepa-
rating screen, and it is called Mount Gilead, which is an interposing partition, etc.

This outlook comes from fear of sin, which is awe included in love: because the love is so strong, a person

fears that sin might sever the cord of love. So even a small sin looks to him like a mountain and a dividing

screen, and this is “Mount Gilead,” a partition that keeps the other side out.
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Or: “mountain” is the love and Chesed (kindness) of holiness, from which fear of sin is drawn, to be
a gal-ed (a mound of witness) and an interposing partition between him and the sitra achra. And
see what is explained on the matter of fear of sin in the discourse beginning “And Korach took,”
and in the discourse beginning “The heads of the tribes,” and in the discourse beginning “These
are the journeys.”)
Alternatively, the “mountain” is the holy love and Chesed (kindness) from which fear of sin is drawn, so that
it becomes a gal-ed, a mound of witness and a partition between the person and the sitra achra. The Alter

Rebbe refers to his discussions of fear of sin in the discourses on “And Korach took,” “The heads of the
tribes” and “These are the journeys.”
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And consequently, when he takes to heart all that was said above, that even the lightest of light
transgressions is the level of a mountain and an interposing partition, then of itself he will not re-
main, G-d forbid, in physical matters without the heart’s intent: the drawing down of G-dliness in
this speech.

So when a person takes to heart that even the lightest transgression is a mountain and a partition, he will not,

G-d forbid, remain caught in physical matters without the heart’s intent. Even while dealing with them, he
will intend to draw G-dliness down through his very words.

SIRWT 0172 71770 WA RNPIVAT MY nwoRa R %0 77y 79 2 RNv1nnk w0k 1
219 ®4nap 1o Cas B nbw

And this is “he shaves the Matronisa [the Queen]” (gelish leMatronisa) through this service, for it is
the shaving of the hair of the Matronisa. And see what is explained at the end of the discourse be-
ginning “On the eighth day he sent,” regarding “Before His cold,” etc.
This service is what the Zohar calls “shaving the Matronisa”: it removes the “hair,” the excesses, of the
Matronisa, the Queen, a Zohar name for the Shechinah. He refers to his discourse on “On the eighth day he
sent” (Likkutei Torah, Shemini Atzeres), on “Before His cold, who can stand?”: there the “cold” is the shov,

the opposite of ratzo’s fire, in which not everyone can stand and stay bound to G-d, for moving away from
ratzo one can fall into the “back.”
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Gal-ed is [a mound] of stones: when a house falls and becomes a ruin, it is called a gal (a heap). So
too, stones are letters, and when the combinations of letters are in idle words, a ruined house is
made; and therefore this is a mountain and a separating screen, etc.

Finally, the name Gal-ed: it is a mound of stones, and a house that falls into ruin becomes a heap (gal) of

stones. Stones are letters, so when the combinations of letters are spent on idle words, a ruined house is

made, and that is why the gal is a mountain and a screen that separates a person from his Maker.

IN ONE'S AVODAH

Prayer should be a time of burning love and longing for G-d, but it is meant only “for a time”; afterwards a
person must turn back to the world and serve G-d there, in Torah study that deals with practical matters, in
charity and acts of kindness in actual deed, so that G-d has a dwelling place below. To keep such engage-
ment from dragging him into worldliness, he should take to heart that even the lightest transgression is a
mountain that separates him from his Maker, and so remain intent on drawing G-dliness into whatever he

does and says.

QUESTIONS FOR DISCUSSION

1. Why does G-d tell the bride to turn her eyes away from Him, when her longing to cleave to Him seems the
highest possible love?

How does the maamar prove that the soul did not descend for the sake of ratzo?
In what sense is G-d’s “humility,” His watching over the lowest world, greater than His exaltation above it?

What is the “hair” that worldly engagement can bring, and how do the Torah and mitzvos “shave” it?

ok W

How does fear of sin, which grows out of love, serve as the mound of Gal-ed between a person and the oth-
er side?
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PARAGRAPH 1
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The Kehot note says this maamar appears, with variations,
in Or HaTorah on Shir HaShirim, vol. 3, p. 923, and also
points tovol. 2, p. 559 there.
KEHOT'S NOTE
R .VIPN Y 2 970 QW AR .A0pNN Y 1 970 wrAw N7MIR2 0911°w2
NLAZ wrRw Nnan 0 0a

q°%y °201
The beloved to his bride: “Turn away your eyes from me,
for they overwhelm me” (or, some explain, “stir my
pride”); “your hair is like a flock of goats that streamed
down from Gilead.” Read as G-d speaking to Israel, the
maamar takes hirhivuni as greatness (“they have magni-
fied Me”) and explains the verse phrase by phrase. (con-
text: Steinsaltz Tanakh)

Song of Songs 6:5°71:" 07w W
STYPATTIR WPRY DY ATYD WY 231017 0NY TN TIY *207]
Turn away thine eyes from me, For they have overcome me.

Thy hair is as a flock of goats, That trail down from Gilead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

a,ernw

PRI ORTTY
The psalmist: no king is saved by a great army; rather,
“Behold, the eye of Havayah is upon those who fear Him,
upon those who hope for His kindness.” It is brought to
show that the righteous are bound up with G-d’s “eyes.”

Psalms 33:181:3°% 0°2°1n
47007 0¥Prm? PRYOR T 1Y 3l
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.m0 ,3% 0°%an

11°9 1IWOND 11980

From Moshe’s song (Ha’azinu): “He found him in a desert
land... He encircled him, He gave him understanding, He
guarded him like the pupil of His eye.” Israel is to G-d as
the pupil of His eye.
Deuteronomy 32:10:2”% 0°727
TIP3 A3 1M MIIFO? W7 02 3N 2T TN I
A1y
He found him in a desert land, and in the waste, a howling
wilderness; He compassed him about, He cared for him, He

kept him as the apple of His eye.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/28/
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David: “On Your behalf my heart said, ‘Seek My face’; Your
face, Havayah, I will seek”: plainly the heart relays G-d’s
call, and David answers it. The Alter Rebbe reads “my
face” as the heart’s own inner dimension, revealed
through seeking G-d’s face. (context: Steinsaltz Tanakh)

Psalms 27:8'1:1"3 0°2°11n
“WRAR 1 TIZNK *ID WP *27 MY 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“As water reflects face to face, so the heart of man to
man.” It expresses the mutual turning of face to face be-
tween Israel and G-d.

Proverbs 27:19v0”:172 “own
:07X7 DTRI727 12 07327 07197 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The prophet tells Israel why G-d does not answer them:
“Your iniquities have separated between you and your
G-d, and your sins have hidden the face from you.” The
maamar echoes it for the times when sins leave us without
a “face.”

Isaiah 59:2'2:v”1171°yw°
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But your iniquities have separated Between you and your

G-d, And your sins have hid His face from you, That He will

not hear.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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On 26d the discourse on the Priestly Blessing explains
“May Havayah lift up (yisa) His face” as raising the flow
above the whole chain of worlds, to the level of “who is en-
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12

throned on high, who lowers Himself to look in heaven
and on earth,” where spiritual and physical are equal be-
fore Him; there “face” is a revealed flow and “back” a hid-
den one, “like one who throws behind his shoulders.”
From 27b on it adds that yisa lifts the light of Chochmah
into the Infinite Light itself, where face and back do not
apply, so that the blessing comes down even when what
was raised from below falls short of the measure.
KEHOT'S NOTE
79K 2,19 .7 ,00 Xwa oy R

NNRW n°

Yaakov calls Reuven “excess of loftiness and excess of
power.” The Alter Rebbe uses the phrase for the extra ele-
vation that “lift up” (yisa, from the same root as se’es)
brings.
Genesis 49:31:1"n N"wWR12
1Y AN NRY 02 229K NPWRT1 D AR °702 12917
Reuben, thou art my first-born, My might, and the first-
fruits of my strength; The excellency of dignity, and the ex-

cellency of power.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The ministering angels ask how G-d can lift His face to
Israel when the Torah says He shows no favor; He answers
that He wrote “you shall eat and be satisfied and bless,” yet
they are strict with themselves even for an olive’s bulk or
an egg’s bulk. The Alter Rebbe links “lift up His face” to
the Rabbinic mitzvos.

Berakhot 20b:15171:2°5 n1372
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Rab 'Awira expounded (sometimes he said it in the name of
R. Ammi and sometimes in the name of R. Assi) : The minis-
tering angels spake before the Holy One, blessed be He,
"L-rd of the universe ! It is written of Thee in Thy Torah,
'Who regardeth not persons nor taketh reward' (Deut. x. 17);
but dost Thou not regard the person of Israel, for it is writ-
ten, 'The L-rd lift up His countenance upon thee' (Num. vi.
26)?" He replied to them, "And should I not regard the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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When Rivkah tells Yaakov to take the blessing, he answers,
“Behold, Eisav my brother is a hairy man, and I am a
smooth man.” The Alter Rebbe reads “my brother” and
“hairy” together: Eisav receives from holiness, but only
from the level of hair.

Genesis 27:118™:1”3 n*wR72
PP UK "DINY T WK TN Y 1T K MRITTON 2P TN
And Jacob said to Rebekah his mother: ‘Behold, Esau my

brother is a hairy man, and I am a smooth man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The angel explains to Zechariah his vision of the menorah:
“These seven are the eyes of Havayah; they roam over the
whole earth.” The Alter Rebbe alludes to it in calling Israel
the “face,” the place of sight.
Zechariah 4:10”:7 7>t
TPV 2237 T2 7T 1IRTNK WY IR Niavp 07 131 7D
PIRT222 DVLIWR MR NPy 1PN
For who hath despised the day of small things? even they
shall see with joy the plummet in the hand of Zerubbabel,
even these seven, which are the eyes of the L-RD, that run to
and fro through the whole earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The second verse of the Priestly Blessing, which the
Kohanim say over Israel: “May Havayah make His face
shine upon you and be gracious to you.” Plainly a blessing
of His favor, it is read here as G-d giving Israel a “face” to-
ward Him.
Numbers 6:25717:1 12712
T TN IR W,
The L-RD make His face to shine upon thee, and be gracious
unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.112,192712
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The third verse of the Priestly Blessing: “May Havayah lift
up His face to you and give you peace.” Plainly, His show-
ing favor; the maamar reads “lift up” as a raising above tz-
imtzum that grants a “face” even when sins have hidden
ours.
Numbers 6:267172:1 72712
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The L-RD lift up His countenance upon thee, and give thee
peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 2

17

18

19

20

Moshe tells Israel how to answer a son who asks about the
mitzvos: “We were slaves to Pharaoh in Egypt, and
Havayah brought us out of Egypt with a mighty hand”; the
Haggadah opens its answer with these words. The Alter
Rebbe reads the Exodus as a move from Pharaoh, the
“nape,” to the level of “face.” (Kehot: Deuteronomy 26:8)
Deuteronomy 6:21x73:1 0°127
T3 D7 T AOEN D3RI AR T 0139 337 DY)
gl
then thou shalt say unto thy son: ‘We were Pharaoh’s bond-
men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note gives this verse, from the declaration over
the first fruits, for “and He brought us out”: “And Havayah
brought us out of Egypt with a mighty hand and an out-
stretched arm, with great awe, with signs and wonders.”

Deuteronomy 26:81:1”2 0°127
KEHOT'S NOTE
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David’s prayer after Nasan’s prophecy: “And who is like
Your people, like Israel, one nation on earth.” Plainly, a
nation unique on earth; the Alter Rebbe reads “one” as
bound to the One, even while Israel is “on earth,” busy
with worldly matters. (context: Steinsaltz Tanakh)
II Samuel 7:23373:1 2 Pxnw
oy? 127niTR? DOPYRTIIPN WK TIND TR 92 DX Jayd
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And who is like Thy people, like Israel, a nation one in the
earth, whom G-d went to redeem unto Himself for a people,
and to make Him a name, and to do for Thy land great
things and tremendous, even for you, [in driving out] from
before Thy people, whom Thou didst redeem to Thee out of
Egypt, the nations and their gods?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse on “Return, O Israel” explains “while He is
near” by two people standing side by side: facing each
other they are truly close, and if one turns his face away
the near become far; teshuvah turns the face back.
KEHOT'S NOTE
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The prophet’s call: “Return, O Israel, to Havayah your
G-d, for you have stumbled in your sin.” The text refers to
a discourse on this verse about restoring the face-to-face
relationship.

Hosea 14:2'2:7 ywii
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The prophet urges: “Seek Havayah while He may be
found; call upon Him while He is near.” It belongs to the
same cross-reference on returning to face to face.
Isaiah 55:6M:7”117°yw”
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Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Reish Lakish: “A person does not commit a transgression
unless a spirit of folly has entered him.” The Alter Rebbe
uses the phrase for the confusion that makes it seem a Jew
is not bound to G-d.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The bride, faint with love: “Sustain me with flagons, spread
apples around me, for I am lovesick.” Plainly she asks for
food to revive her (ashishos is often taken as raisin cakes);
the maamar reads them as jugs of “the preserved wine,”
Israel’s plea in exile for what will hold her love steady.
(context: Steinsaltz Tanakh)

Song of Songs 2:5°11:2 0*°wi 1w
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’Stay ye me with dainties, refresh me with apples; For I am

love-sick.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse on “For the mountains shall depart” ex-
plains that at Sinai, “face to face Havayah spoke,” G-d was
with the Congregation of Israel face to face, and so
throughout the time of the Temple: Israel’s true will was
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drawn to His service, and eating, drinking and business
were only from necessity.
KEHOT'S NOTE
LR, N¥N D oYY

hi7alLl =R laiy i}

G-d’s promise through the prophet: “For the mountains
may depart and the hills may totter, but My kindness shall
not depart from you.” The text refers to its explanation of
this verse for the closeness of Temple times.
Isaiah 54:10»:7"1171°yw°
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For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Said of the bride: “How fair and how pleasant you are, love
in delights.” The phrase names the face-to-face love of
Temple times.
Song of Songs 7:7*1:"1 0*°WN 1YW
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How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s note points to Zohar III, 39a for these words.

Zohar III, 39ax ,0> 2t
KEHOT'S NOTE
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The Kehot note says that the phrase “they call bitter sweet”
is explained at length in Or HaTorah on Shir HaShirim, p.
211 and on.
KEHOT'S NOTE
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David: “Taste and see that Havayah is good; happy is the
man who takes refuge in Him.” The loss of this “taste” is
what makes Israel lovesick in exile.

Psalms 34:9'0:7”% 0°%°1n
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O consider and see that the L-RD is good; Happy is the man

that taketh refuge in Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The beloved calls to his bride: “My dove, in the clefts of
the rock, in the hiding place of the steps, let me see your
face.” The maamar reads the dove as the bride’s eyes, her
“face,” hidden away in exile; the “hiding place” (seser) is
the hiding of the face.

Song of Songs 2:1477°:’1 0*°Wi1 W
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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This is the discourse the text refers to.
KEHOT'S NOTE
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Yaakov’s blessing to Yehudah: “His eyes are red with wine,
and his teeth white with milk,” plainly a picture of the
plenty of wine and milk in his portion. The Torah Ohr dis-
course on this verse explains the wine as the inner dimen-
sion of the Torah.
Genesis 49:1227:0”1 N°WR12
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His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud notes that yayin (wine) and sod (secret) each
have the numerical value seventy: “wine enters, a secret
comes out.” Here the wine of the Torah brings out its se-
cret, its inner dimension; the Kehot note also points to
Zohar III 39a, where wine is said to reveal secrets.
Eruvin 65a:19-203-v":X 71770 1"217°y
1701 DOYAY NYT 32 W — 91972 2@ D RO 030 N
R¥? — 192 0121 .NPNIR 0°¥W2 1A% *7I0™ ,NPNIR 22y 10°)
To 0PwH 0°PaR oma? RPN 17 K723 KD :pap 037 nR LTi0
AN TIK? 937 1207 RRIY DYY?
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 38a:3-4’7-"2:X 1”2 17177110
227 X770 727 2 R 71y °7 1Pon onR 0°%ip 12 :077 0N
DYaW3 1% *TI0™ L NPNIR DY 1% P Y2 YY) 0K
M2 V31 X3P T2 V2K KTOM 31K 0 K7 - 177 0333 NPNIN
yan '?}_7 al 'f]?[ﬂ'?l” 122027 °Rn L, 92 N Wj’[ (RT0M 27 MR
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X7 0¥ N1 I3 VIR DY RIS P PANRY IXI 1910
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 39ax ,v%
KEHOT’'S NOTE
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On the wine of the future, the Talmud expounds “His eyes

», «

are red (chachlili) with wine”: “every palate (cheich) that

tastes it says, To me, to me (li li),” reading chachlili as che-
ich li li. The Alter Rebbe draws on this reading for “the
palate that tastes.”
Ketubot 111b:171:2 X*>p N121n3
12 1°R 9MRA xrgrm 2Imo” :ﬁ?_ﬂ? 'H?J'?Jj —mn IR MRP xvgrm
IR LinYinY T°n 92 P ooy Vveon” mi TP — oyy
Y% TIMPR — 11D AR DYIPTYY 11D 0°YAY T0RNA KRR P 0P
20O 1297 KPR D03 1277 270 PR 27 D030 1270”
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The psalmist’s longing: “My soul longs, indeed it expires,

for the courts of Havayah.” It names the ecstatic love the

bride wishes to keep always.
Psalms 84:3'1:772 0°2°11n

PI7PX 28 92377 1030 27 1 niIsn? *we1 1np27Dx 19033

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David: “My eyes are always toward Havayah, for He will
free my feet from the net.” The bride wants her eyes
turned to G-d without pause.
Psalms 25:157°0:7173 0°2°11n
9937 NYIR ROBPRIT 2D 179K TN Y
Mine eyes are ever toward the L-RD; For He will bring forth
my feet out of the net.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Expounding Yaakov’s blessing to Yosef, the Zohar reads
“they embittered him” as the gaze of love directed toward
him, as in “Turn away your eyes from Me.” This is the first
place the text cites.

Zohar, Vayechi 75:771-781x”2wn-X"ywN:1"y °N" 2717 1800
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The Zohar speaks of a “supernal David” whose beauty the
Holy One, blessed be He, gazes upon: when those eyes
look at Him, they kindle in Him the flame of supernal love,

likuteitorah.com/likkutei-torah/shir-hashirim/28/
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and He says, “Turn away your eyes from Me”: turn them
aside, for they set Me aflame with love.

Zohar, Kedoshim 10:71-12:781”y:27°-X"y: D°¥17p ,1117 120

S°2°y 201
The place the text names in the Midrash Rabbah: a king
who sent the queen out of his palace, and when she
pressed her face to a pillar outside, said, “Take her from
before me, for I cannot bear it”; so G-d says of Israel when
they fast and turn to Him, “they hirhivuni,” which the
Midrash explains as “they made Me King over them.”

Shir HaShirim Rabbah 6:5°71:"1 1127 0*7°win 2w
5y OYY T7%7 TIR°0 2312 A *21 0Y2 MY O LY *307
MR 1397 NPy MR pIN2 TYPER MORIM AnT myiwn
TIT2YT 77 WY TR0 129WDY ,PY2ER YN Ty 0K 1D
PN PO T I AYY3 72 7307 P12 PRY 239 Tam
,‘7‘:19’_? 5927 21K IR KT 7102 WITRE ,0°1¥0N DU NIYn
P T NPIY Y niva T wwn? P w17 NI oY
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“Avert your eyes from me, as they excite my arrogance. Your
hair is like a flock of goats that streams down from Gilad”
(Song of Songs 6:5). “Avert your eyes,” Rabbi Azarya [said]
in the name of Rabbi Yehuda ben Rabbi Simon: [This is anal-
ogous] to a king who was angry at the queen and banished
her, expelling her from the palace. What did she do? She
went and concealed her face behind a pillar outside the
palace. When the king passed, the king said: ‘Remove her

from before me, ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“Havayah is good to all, and His mercies are upon all His
works.” It continues the chain of phrases about tasting
G-d’s goodness.

Psalms 145:9°0:7”1p 0°2°1n
2PRyno7Py 1N 932 iy
The L-RD is good to all; And His tender mercies are over all

His works.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe to say to Israel, “When you come into the
land of your dwellings that I give you,” opening the laws of
the meal offerings and libations. The text refers to its ex-
planation of this verse elsewhere.

Numbers 15:2°2:1”0 12722
WX 02NN YINPR AN *D DR NINK) PRI *3270K 13T
{027 101 71X
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Speak unto the children of Israel, and say unto them: When
ye are come into the land of your habitations, which I give
unto you,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Ezekiel’s vision of the Chariot: “And the Chayos ran and
returned (ratzo vashov), like the appearance of a flash of
lightning.” The angels’ darting to and fro gives Chassidus
its name for the two movements of the soul’s service.
Ezekiel 1:14 772X 5xpi°
:P127 RT3 23 RI¥Y NiTm
And the living creatures ran and returned as the appearance
of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And if your heart runs, return to the Place; for this it is
said, ‘And the Chayos ran and returned.’” Sefer Yetzirah
reads “return to the Place,” where our text has “return to
the One.” (Kehot: Sefer Yetzirah 1:7)
Sefer Yetzirah 1:8'n1:’X 77°8° 790
2w 2% 77 ORI 7757 9291 92797 778 0172 Anha N17eD ey
N2 0751 711927 93 .2 RIZT NPnm R 70w opn
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
TNRD 2 2% 1 aR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L WD IR LOIpRR 2 R LRYD P02 LR LT IRTPA2 N

TNRD 21 2% 1 OR

The Kehot note’s first source for the saying, in the intro-
duction to the Tikkunei Zohar: the text there on Sefaria
ends “return back” (le’achor), where our text has “return
to the One.”
Tikkunei Zohar 7a:3’3:X *t 97117 °23pn
PYY OTX TRIND MIRT XEIT MAT PY ,(00 K PRPIT) RN
KDPIY INTYYLTTRI YUN Y703 KT WA KT TV WK KT Toyntn
RTIRY AR KPR RP2 DX N°27 K KPDY PIn KPP
AIRITRY X 2207 WI0M ROY 1KY X 2007 1T IR RDYINRT
iNN? 2 927 71 OXT

Tikkunei Zohar - Vocalized (Public Domain)
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Isaiah’s vision of G-d on His throne: “Seraphim stood
above Him; each had six wings.” The Alter Rebbe refers to

likuteitorah.com/likkutei-torah/shir-hashirim/28/
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the Zohar’s use of this verse.
Isaiah 6:2°2:1 1°yw°
19 1927 DPAY TN 07033 WY 07013 WY 17 Pynn 0Thy oo
A9y DY 123 19 DONYN
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage the text cites in Parshas Acharei: on the Rosh
Chodesh offering, “bring an atonement for Me,” the Zohar
reads “for Me” (alai, literally “upon Me”) as in “Seraphim
stood above Him (mima’al lo).”
Zohar, Achrei Mot 72:405-75:413-11"n:2”y M7 °INR 370 700
Ny
and a person stepping on them with his foot or his shoe may
come to harm. If this is true of this remnant of a remnant of
filth, how much more of the woman who was joined with the
Serpent! Alas for the world which inherited that filth from
her! Therefore it is written, “To a woman in the separation of
her uncleanness thou shalt not draw near”. Happy the gen-
eration in which R. Simeon lived! To it the words apply,
“Happy art thou O land, when thy king is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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ket

G-d’s words through Ezekiel at the close of the prophecy of
Gog: “And I will magnify Myself and sanctify Myself and
make Myself known in the eyes of many nations.” It shows
that hirhivuni is a term of greatness.

Ezekiel 38:23372:m7% Hxp»

Thus will I magnify Myself, and sanctify Myself, and I will
make Myself known in the eyes of many nations; and they
shall know that I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David’s praise: “Great is Havayah and highly praised, and

His greatness is unsearchable.” Contemplating this is what
gives rise to ratzo.
Psalms 145:3°3:7"1np 0°%°1n
2P0 PR NPT TR PPm v AT
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar defines true awe as fearing G-d because He is
great and rules over all, “and all before Him is considered
as nothing.” Contemplating this nothingness of all before
Him is what moves the soul to ratzo.

Zohar, Introduction 20:188-22:199-n72p > nnTpn A 180
v”¥pP:2"d
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Rabbi Yochanan: “Wherever you find the might of the Holy
One, blessed be He, there you find His humility,” shown
from the Torah, the Prophets and the Writings. The Alter
Rebbe quotes it in the form “the place of His greatness.”
Megillah 31a:12-1327-27%:X X”2 719°3n
LRI 7192 WiTRA DY inT7123 ¥ InRY Dipn D :qamiv 027 nR
UPWM ,0°K7232 MY ,TIA2 2N 1 92T IMIMIIY RN IR
S1TRY O°PPRT PR XA 02°PRR N 997 :T1iR2 203 .0°IN32

Y .”ngrg?m oin? vawn ARy” :AIN2 22N PDOIIRT
(IN2 22027 N WY TY 123 RPN 07 MR 107 :0°KR°233
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d
of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said He who ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The song of Moshe and Israel at the Sea: “I will sing to
Havayah, for He is exalted, exalted; horse and rider He
cast into the sea.” The singing is ratzo, and the doubled
“exalted” is G-d’s loftiness. (Kehot: Exodus 15:15)

Exodus 15:1°R:1"0 mnw

TPWR AR 1R T DRI TPEITNR PRI 2121 AwhTw R
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Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for

He is highly exalted; The horse and his rider hath He thrown

into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Exodus 15:15 for these words.

Exodus 15:15770:170 mnw
Y39 7207 9 1303 7Y IPIIRY 2RI VPO DITR *DIPR 19021 1R

Then were the chiefs of Edom affrighted; The mighty men of
Moab, trembling taketh hold upon them; All the inhabitants
of Canaan are melted away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Aharon, “And the Levite, he shall perform the
service of the Tent of Meeting”; plainly, hu (“he”) means
the Levite himself. The maamar reads hu as “He,” the hid-
den world to which the Levites rise.

Numbers 18:23372:11> 712712
0PIy npn oaiy ARY? oM TYin PON NTayTnR X YPI Tan

;P03 1203 X2 PRI °32 79I 0°nnT?
But the Levites alone shall do the service of the tent of meet-
ing, and they shall bear their iniquity; it shall be a statute for
ever throughout your generations, and among the children
of Israel they shall have no inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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From the prayer the Levites lead in the days of
Nechemiah: “You are He, Havayah, alone; You made the
heavens, the heaven of heavens and all their host.” Here
hu names G-d as He is hidden.

Nehemiah 9:6:’0 71°nm1
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Thou art the L-RD, even Thou alone; Thou hast made heav-

en, the heaven of heavens, with all their host, the earth and

all things that are thereon, the seas and all that is in them,

and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Aharon to bring near his brothers, the tribe of
Levi, “and they shall be joined (yilavu) to you and minister
to you,” a play on the name Levi. It shows the Levites sub-
ordinate to the Kohanim.

Numbers 18:2°2:17° 72712
TN oy NP AN T A LI N2 YR POXNY DN
:NTYT PIK 197 AAX T3 1AXY

And thy brethren also, the tribe of Levi, the tribe of thy fa-
ther, bring thou near with thee, that they may be joined unto
thee, and minister unto thee, thou and thy sons with thee
being before the tent of the testimony.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Kehot note says that the point that the Levites’ melody
was ratzo and shov is explained there.
KEHOT'S NOTE
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Kehot’s note points to Numbers 18:11 for these words.

Numbers 18:11x7:11”> 72712
KEHOT'S NOTE
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Aharon is commanded to wave the Levites as a wave offer-
ing before Havayah, so that they may perform His service.
The Alter Rebbe reads the waving as the sweetening of
Gevuros by Chassadim. (Kehot: Numbers 18:11)
Numbers 8:11x”:’11 72712
“NY T2Y7 1T PRIWY °33 DX T 0107 AN DNP0TNR IR A%IM
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And Aaron shall offer the Levites before the L-RD for a
wave-offering from the children of Israel, that they may be
to do the service of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A volume of the Alter Rebbe’s maamarim; the Kehot note
points there for the idea of sweetening the Gevuros with
the Chassadim.
KEHOT'S NOTE
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Rabbi Yehoshua ben Levi teaches that humility is greater
than all the other virtues, for the verse speaks of bringing
tidings “to the humble.” Here humility stands for G-d’s
coming down, the shov.
Avodah Zarah 20b:11x8":2°3 171 1712y
MZATA MY 7 13 WM 231 MWNT 7 13 W 377 Ko
03y 37 1R T YD 197 07y DORPR 1 MY mRIY 1710
T30 WP MIYY TP X7 ,7DMIY” KPX 2RI KD "D°T°0N”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The psalmist: “High above all nations is Havayah; His glo-
ry is above the heavens.” The maamar reads it as the na-
tions’ own view: they too exalt Him, but set Him above
concern with the world below.
Psalms 113:4"7:37p 0°2°11n
17923 00w By’ 0%iava vy o
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The L-RD is high above all nations, His glory is above the
heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Who is like Havayah our G-d, who is enthroned on high,”
followed by “who lowers Himself to look in heaven and on
earth.” The Alter Rebbe reads it as saying that He is higher
still than the loftiness the nations ascribe to Him.

Psalms 113:5’77:27°p 0°2°1n
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Who is like unto the L-RD our G-d, That is enthroned on
high,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A maamar of the Rebbe Rayatz from 5694, to which the
Kehot note points for the idea that the nations exalt G-d yet
place Him above this world; the note adds that it is dis-
cussed in many places.

KEHOT'S NOTE
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Rav answers an objection from Malachi’s “in every place
incense is offered to My Name”: the nations worship idols,
yet they call Him “the G-d of gods.” The Alter Rebbe uses it
to show that they too exalt Him, yet set Him above concern
with this world.
Menachot 110a:5-6"1-°71:X >*p ninn
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Wikisource Talmud Bavli (CC-BY-SA)

PARAGRAPH 6

68 PN DO NINTD 2RwnRn

“Who lowers Himself to look in heaven and on earth.”
Plainly, He is so high that even to see the heavens He must
look down, so that heaven and earth are alike before Him;
the Alter Rebbe reads it as His watching over earth exactly
as over heaven. (context: Steinsaltz Tanakh)

Psalms 113:61:3"°p 0°2°1n
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That looketh down low Upon heaven and upon the earth?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Said to Chavah after the sin: “and to your husband shall be
your longing, and he shall rule over you.” The Alter Rebbe
applies it to the Congregation of Israel and G-d: her long-
ing for Him is to lead to His rule, His will drawn down into
the world below.

Genesis 3:161"0:’2 N°wWR12
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Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse continues, “your hair is like a flock of goats that
streamed down from Gilead”: plainly, the bride’s dark
locks flowing like goats down a hillside. The Alter Rebbe
reads the “hair” as the risk that service in worldly matters
brings. (context: Steinsaltz Tanakh)
Song of Songs 6:5°71:1 07w W
TYPI0"T WYY DAY VIYD N "33 DI TN Y 2207
Turn away thine eyes from me, For they have overcome me.
Thy hair is as a flock of goats, That trail down from Gilead.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse there explains that hair carries only the
slightest, most contracted life from the brain, the “excess-
es of the intellect,” so that hair is where the external forces
can draw nourishment, which is why the Levites, from the
side of Gevuros, had to pass a razor over their flesh.
KEHOT'S NOTE
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“Whoever says he has nothing but Torah does not have
even Torah,” for the verse says “and you shall learn them
and do them.” The Alter Rebbe brings it to show that Torah
clothed in physical matters can draw a person after them.
Yevamot 109b:4-5°71-"1:2 v”p NN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Near the end of that discourse the Alter Rebbe explains

why a blessing “concludes with Baruch”: the seal
(chosam) guards the flow of holiness so that the kelipos
cannot draw from it, as a seal on a letter keeps strangers
from reading it.

KEHOT'S NOTE
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“Your hair is like a flock of goats that streamed down from
Mount Gilead”: here the verse has the words “Mount
Gilead” that the maamar expounds. Plainly the goats
stream down the mountain; the maamar reads galshu with
the Targum as “made bald,” the hair shorn away.

Song of Songs 4:1°X:"7 0°°wi W
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Behold, thou art fair, my love; behold, thou art fair; Thine

eyes are as doves behind thy veil; Thy hair is as a flock of

goats, that trail down from mount Gilead.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage contrasts the hair of the nazir, which is holy,
with the Levites, who came from the side of severe judg-
ment and so had a razor passed over their flesh; hair is
where the external forces draw nourishment.
KEHOT'S NOTE
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“You shall bring her into your house, and she shall shave
her head and do her nails.” The text refers to its discourse
on this passage.
Deuteronomy 21:1227°:8”2 0°127
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then thou shalt bring her home to thy house; and she shall

shave her head, and pare her nails;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note points to Or HaTorah on Parshas Vayakhel
for Gal-ed as a dividing partition.
KEHOT'S NOTE
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Lavan to Yaakov at Mount Gilead: “This mound is witness
and this pillar is witness, that I will not cross this mound to
you, and you will not cross this mound and this pillar to
me, for harm.” Yaakov named the mound Gal-ed (Genesis
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31:47), written like Gilead; the maamar makes it the parti-
tion that keeps the kelipos from holiness.
Genesis 31:52273:8"% nPwr12
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This heap be witness, and the pillar be witness, that I will not
pass over this heap to thee, and that thou shalt not pass over

this heap and this pillar unto me, for harm.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the future G-d will slaughter the evil inclination; to the
righteous it will seem like a high mountain, and to the
wicked like a strand of hair. The Alter Rebbe applies it to
how even a small prohibition looks to a Jew.
Sukkah 52a:4°7:X 2”1 120
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As R. Judah expounded: In the time to come the Holy One,
blessed be He, will bring the Evil Inclination and slay it in
the presence of the righteous and the wicked. To the right-
eous it will have the appearance of a towering hill, and to the
wicked it will have the appearance of a hair thread. Both the
former and the latter will weep; the righteous will weep say-
ing, “How were we able to overcome such a towering hill!”
The wicked also will weep saying, “How is it that ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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“And your people are all righteous; they shall inherit the
land forever.” It extends the righteous person’s outlook to
every Jew.

Isaiah 60:21x”2:’0 171°yw°
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Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Korach took...” The text refers to its discourse on

likuteitorah.com/likkutei-torah/shir-hashirim/28/
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this verse for the theme of fear of sin.

Numbers 16:1°X:1”1 12712
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Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Parshas Vayechi, after Rabbi Shimon’s passing, a
passerby says of Rabbi Yehudah that he has not yet
“plucked the hair of his Master’s head” nor “shaved the
Matronisa” (gelish leMatronisa). The Alter Rebbe applies
the phrase to the removal of the excess “hair.”

Zohar, Vayechi 17:120-19:134779p:17>-5”p:1 o111 A7t 180
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After the dedication of the Temple: “On the eighth day he
[Shlomo] sent the people away.” The text refers to the end
of its discourse on this verse.
1 Kings 8:66170:’1 X 0°37n
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On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His
servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He casts forth His ice like crumbs; before His cold, who
can stand?” The text refers to its explanation of these
words.

Psalms 147:171:1"np 0°2°1n
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He casteth forth His ice like crumbs; Who can stand before

His cold?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Two stones build two houses, three build six houses...”:
Sefer Yetzirah calls the letters “stones” and their combina-
tions “houses.” (Kehot: Sefer Yetzirah 4:16)
Sefer Yetzirah 4:1227°:"7 17°%° 900
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Sefer Yetzirah, Warsaw 1884 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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