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To Understand the Explanation of “I
Am Asleep, but My Heart Is Awake”

Even in exile, when Israel “sleeps,” its heart is awake: the
refinement of the animal soul, whose root in Tohu is higher than
the order of Tikkun, rises to G-d, the “heart,” and draws down
His response. The highest levels of that response, Keser, the
fiftieth gate and the dew of Mocha Stima’ah, come of themselves,
beyond any arousal from below, yet they are revealed within the

worlds only after a person has done all that he can.
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THE BIG IDEA

Even in exile, when Israel “sleeps,” its heart is awake: the refinement of the animal
soul, whose root in Tohu is higher than the order of Tikkun, rises to G-d, the
“heart,” and draws down His response. The highest levels of that response, Keser,
the fiftieth gate and the dew of Mocha Stima’ah, come of themselves, beyond any
arousal from below, yet they are revealed within the worlds only after a person has

done all that he can.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains “I am asleep, but my heart is awake” (Song of Songs 5:2). The G-dly soul de-
scends into the animal soul so that, through its love and awe, the animal soul is subdued and trans-
formed. This is an ascent because the animal soul comes from the dregs of the Ofanim and, deeper,
from the World of Tohu; refined, it is absorbed into G-dliness and draws the Infinite Light into Atzilus.
G-d is then a “heart” that receives this offering as mayin nukvin and sends back mayin duchrin, puls-
ing in ratzo vashov. In exile the cycle continues but hidden, as prayer replaces the offerings. “The
voice of my beloved knocks” is that pulse from above: inner, the Torah, and outer, from the “back” of
Chochmabh, the root of pekidah. “Open for me” teaches that our service reaches only Chochmah, while
Keser opens of itself, like the doorless Hall or the uncounted fiftieth day, yet only after we have done

9

our part. “My sister,” “my beloved,” “my dove” and “my perfect one” are four ascending levels, begin-
ning with natural love, which is not yet service, and the “dew” and the “locks” describe the flow from

above the chain of descent.

OUTLINE

1 The soul’s descent for an ascent 7

The G-dly soul is enclothed in the animal soul; when it awakens love and awe, the animal soul agrees, is sub-
dued and is transformed, which is the purpose of the descent.

2 Why the animal soul’s transformation is an ascent 12-3

The animal soul comes from the dregs of the Ofanim and, at root, from the World of Tohu, mightier than
Tikkun. Refined into love of G-d, it is absorbed into the body of the King and draws the Infinite Light into
Atzilus; G-d, the “heart,” receives it as mayin nukvin and answers with mayin duchrin, in ratzo vashov.

likuteitorah.com/likkutei-torah/shir-hashirim/27/ 2



3 Asleep in exile; the knocking pulse 14

In exile the raising up and the drawing down continue but are hidden, as prayer has replaced the open reve-
lation of the offerings. “The voice of my beloved knocks” is the pulse from above: an inner flow, the Torah,
from the intellect of Abba and Imma, and an outer flow from the back of Abba, dofek being 184, the root of
pakad, “remembering.”

4 “Open for me”: the needle’s eye and the Hall 15-6

Our arousal can reach only Chochmah; Keser, above the chain of descent, opens of itself like the doorless
entrance of the Hall, yet only after the gates with doors have been passed, as the uncounted fiftieth day of
Shavuos follows forty-nine days of counting. A parenthesis reads the Hall’s forty cubits as the two kafs of
Keser. Then the first two levels: “my sister,” natural love, and “my beloved,” service that transforms one’s
nature.

5 “My dove” and “my perfect one” 17-8

“My dove” is the constant, ever-new gaze at the glory of the King, like Avraham’s running and returning,
drawn from the endless Infinite Light. “My perfect one” completes the deficiencies of others too, as Moshe
did for all Israel, by drawing down the Infinite Light, “the perfection of all.”

6 Dew and locks 19-10

The dew is the crystalline dew of Mocha Stima’ah, above the chain of descent, which no sin withholds. The
locks are the hairs, the thirteen tikkunim of the beard and Thirteen Attributes of Mercy, through which the
Infinite reaches the worlds only as a thin radiance, as dew falls in drops at night.

THE MAAMAR IN THE REBBE'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

The Rebbe’s words on this biur gather around its second section, the Sages’ ,,°>IX1 v Sw 770 %7 1MND
021X 2w 11np3 05% nnor” (open for Me like the point of a needle, and I will open for you like the opening
of the Ulam). At a farbrengen before Rosh Chodesh Elul 5736 (a transcript) he retells the Alter Rebbe’s
reading: the Ulam had no doors, so a Jew who does teshuvah and opens even a needle’s point need
open no doors, and its forty cubits, twice kaf, reach the inner dimension of Keser. In a note to a talk of
Acharon shel Pesach 5730 he names this paragraph’s two levels of Keser ,,?°n¥1 7°X” (Arich and Atik),
one still related to the chain of worlds and one wholly above it. In his Purim maamar of 5728 (a tran-
script) he quotes the biur’s gloss on the bride’s four names and, from the Rebbe Maharash, places
them as Malchus rising level by level. Perhaps (biur b’derech efshar), read with him, the biur’s ‘open-

ing’ is the smallest act from below, and what answers it comes from the level above every door.
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KEY CONCEPTS

Descent for the sake of ascent 1779y 77127 17°7°

The soul comes down and is enclothed in the animal soul
so that the animal soul, too, consents to its love and is sub-
dued and transformed. That is the ascent: the animal soul,
rooted in Tohu, is absorbed into G-dliness and draws the
Infinite Light into the vessels of Atzilus.

The World of Tohu 17071071y

The primordial order of intense lights in vessels too nar-
row to hold them, which shattered; the animal soul is root-
ed there, which is why raising it up is a great ascent.

Mayin nukvin and mayin duchrin 7°°721 12911 17°1

71917

“Feminine waters” and “masculine waters”: the offering
raised up from below and the flow it calls forth from
above.

Running and returning (ratzo vashov) 211 xX1%7

The double movement of rising up and flowing back down,
pictured here as the closing and opening of the beating
heart.

likuteitorah.com/likkutei-torah/shir-hashirim/27/

The back of Abba (achorayim) Xax7 0”91nx

The outer side of Chochmah, which can descend into the
lower worlds, unlike its inner face; it is the root of the pulse
and of pekidah, “remembering.”

Keser above the chain of descent 7n>

The Crown, not counted among the Ten Sefiros; no arousal
from below reaches it, and its light comes of itself, like the
doorless entrance of the Hall and the fiftieth day. Yet it is
revealed only after there is completeness below, as the
fiftieth day comes only after the forty-nine days are
counted.

The crystalline dew (tala di’vedolcha) xn21727 850
The moisture of Mocha Stima’ah, the hidden brain, above
the beginning of the chain of descent; it is never withheld,
for it does not depend on the arousal from below.

The thirteen tikkunim of the beard ®1p>7°117°n 3
The supernal “hairs,” the Thirteen Attributes of Mercy,
through which only a radiance of the Infinite reaches the
source of the worlds.
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SECTION 1 - 11

The soul’s descent for an ascent
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To understand the explanation of the words on the verse “I am asleep, but my heart is awake,” etc.
Now, the soul descended from above, from the level of G-dliness, like the soul of Avraham, from
the world of love.
The maamar sets out to explain the verse from the Song of Songs in which the bride, the Jewish people, says
that she sleeps while her heart stays awake; it is a further explanation (biur) of the discourse on the same
verse just before it in Likkutei Torah, and it goes through the verse phrase by phrase. It begins with the

soul’s descent: each soul comes down from a particular G-dly level, as the soul of Avraham, whose attribute
was love, came from the world of love.
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For behold, in the souls there are Ten Sefiros, that is, intellect and emotive attributes (middos), and
they are enclothed in the Ten Sefiros of the animal soul. And when the soul arouses its love and
awe, whether the natural love, like a candle before a torch, or intellectual love,
The souls have ten powers of their own, intellect and emotions, and these are enclothed in the ten corre-
sponding powers of the animal soul. When the G-dly soul awakens its love and awe of G-d, this can be the in-

born love, in which the soul is like a candle’s flame before a great torch, or a love that grows out of

understanding.
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since it is enclothed in the animal soul that is in man, the animal soul too agrees and consents to
this love, and it is subjugated and transformed (iskafya and is’hapcha), etc. And this is the purpose
of its descent: for the sake of an ascent.

Since the G-dly soul is enclothed in the animal soul, the animal soul is carried along and comes to agree to

this love: first it is subdued (iskafya), and finally it is transformed (is’hapcha). This is the reason the soul

came down into the body: the descent exists for the sake of the ascent that this transformation brings about.
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SECTION 2 - 112-3

Why the animal soul’s transformation is an ascent
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And to understand why it is called an ascent when the animal soul is transformed: the explanation
is that the animal soul was taken from “the face of the lion,” “the face of the ox,” etc., which are the
holy Chayos [living creatures, an order of angels].

To show why the animal soul’s transformation is an ascent, the Alter Rebbe first identifies where it comes

from: the face of the lion and the face of the ox, two of the four faces of the holy Chayos, the “living crea-

tures” that carry the Divine Chariot in Ezekiel’s vision. The animal soul, then, has a holy root.
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Now, in the World of Beriah (Creation) they are Serafim [burning ones], in Yetzirah, Chayos, and in
Asiyah, Ofanim [wheels]; and all of them are in holiness itself, which has already been refined, that
is, the level of self-nullification (bittul) is drawn into them, and “the Ofanim, with a great noise,”
etc.
The same holy beings appear in each of the three lower worlds under different names: Serafim (“burning
ones”) in Beriah, Chayos in Yetzirah and Ofanim (“wheels”) in Asiyah. All of them belong to holiness that is

already refined, for they are permeated with self-nullification before G-d; even the Ofanim, the lowest of
them, express it “with a great noise,” as the morning prayers describe them.
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But the animal soul in man, which is the level of a separate [being]|, was taken from the level of the

dregs of the Ofanim and the refuse in them,

A person’s animal soul is different: it experiences itself as a separate existence, apart from G-d. It comes not
from the angels themselves but from the “dregs” and “refuse” of the Ofanim.
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which have not yet been refined and need refinement, from the level of the dregs of the Ofanim and
the refuse in them, which have not yet been refined and need refinement through the soul. And in
them there is the level of the inner dimension (pnimiyus) and the level of the outer dimension
(chitzoniyus).

These dregs have not yet been refined, and it is the G-dly soul that must refine them. The words about the

dregs appear twice in the Hebrew, apparently a doubling in the print, and the translation keeps the repeti-
tion. The dregs, in turn, have an inner and an outer dimension.
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The inner dimension of it is the animal soul that is in man, which possesses intellect and emotive
attributes; and the outer dimension of it is the soul of an actual animal.
The inner dimension of these dregs is the human animal soul, which has an intellect and emotions of its

own; the outer dimension is the life-force of an actual animal. The animal soul in a person is thus the most
inward part of what has not yet been refined.
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Now, the source and root of “the face of the lion,” etc., are from the World of Tohu [Chaos], from
“before any king reigned,” “and he reigned, and he died,” etc., which fell in the breaking of the
vessels.
The faces of the lion and the ox are themselves rooted in the World of Tohu (“chaos”), the first order of in-
tense, unharmonized lights that came before the World of Tikkun (“repair”). Kabbalah reads the kings of

Edom who reigned “before any king reigned” over Israel, each of whom “reigned” and then “died,” as the
Sefiros of Tohu, whose vessels shattered and fell.
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And therefore an animal is stronger and more robust than a human being, because it is from the
level of Gevurah, whose root is from the World of Tohu. And therefore, when the animal soul is ele-
vated, it is at a higher elevation, along the lines of “the place where baalei teshuvah (those who re-
turn) stand,” etc.
This is why an animal is physically stronger than a person: its life comes from Gevurah, strength, rooted in
Tohu, whose lights are mightier than those of Tikkun. So when the animal soul is raised up, its elevation is

all the greater, just as the Sages say that those who return to G-d stand in a place where even the completely

righteous cannot stand.
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However, this ascent and refinement is not accomplished at one time; rather, always, all the days of
our sojourn in this world, there must be refinement after refinement.

This refinement is not a single event. As long as we live in this world, the work continues, one refinement af-

ter another.
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For indeed, “and His kingship rules over all”; and along the lines of “They were exiled to Edom, the
Shechinah (Divine Presence) was with them,” that is, the enclothing of the Shechinah and its de-
scent into the seventy princes, to give them life, etc.
The reason is that G-d’s kingship reaches everything, even the realms outside holiness. The Sages’ teaching
that when Israel was exiled to Edom the Shechinah went with them is read here as the Shechinah descending
into the seventy “princes,” the spiritual ministers of the seventy nations, and enclothing itself in them in or-

der to give them life. In Likkutei Torah, Ki Seitzei, the Alter Rebbe applies the same saying within each per-

son: the Shechinah in exile is the spark of G-dliness in the soul, hidden within the body and the animal soul.

THRIW? YN RPN TPOOK N2 RIPI R TRN MDY 70K

And it must be raised up constantly; and this is called the level of eating above, “Shepherd of

Israel.”

Since the Shechinah is always invested in these lower forces, it must always be raised back up. This raising

is called “eating” above, hinted at in the title “Shepherd of Israel,” since a shepherd feeds his flock.
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That is, by way of analogy, just as food gives life to a person because it is “that which comes forth

from the mouth of Havayah” that is higher than that which comes forth from the mouth of

Havayah in the soul of man, as our Sages, of blessed memory, said, “Last in the work of creation”;
The analogy is food, which can sustain a person because the divine word that gives it life is higher than the

divine word in the human soul. As the Sages teach, man was created last in the work of creation, so what was

created before him comes from a higher source.
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so too the animal soul, whose root is from the World of Tohu, which is “before any king reigned”:
through the refinement it becomes the level of G-dliness, through being transformed into the level
of self-nullification (bittul) to G-dliness itself: “And you shall love with all your heart and with all
your soul,” and with all desire and delight, “Whom do I have in heaven,” etc., and “desirable and
pleasant and awesome,” etc.
So too the animal soul: its root is in the World of Tohu, which came “before any king reigned,” before the or-
der of Tikkun. When it is refined it is transformed into self-nullification to G-dliness itself and becomes the
level of G-dliness: it loves G-d “with all your heart and with all your soul,” with all its desire and delight, say-

ing “Whom do I have in heaven” but You, and finding Him “desirable and pleasant and awesome,” in the
words of the morning prayers.
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And this is the purpose of its ascent: to be absorbed into the very body of the King. And through
this it draws life-force (chayus) and the Infinite Light (Or Ein Sof) into the vessels of Atzilus.

The goal of the animal soul’s ascent is complete union, “to be absorbed into the body of the King,” a
Kabbalistic phrase for becoming one with G-d Himself, not only receiving a glimmer of His light. Through
this the transformed animal soul draws life-force and the Infinite Light into the vessels of Atzilus, the highest
world.

likuteitorah.com/likkutei-torah/shir-hashirim/27/ 9



LIKKUTEI TORAH < SHIR HASHIRIM - MAAMAR 27 DAy 2291 TIw” %R 2”y 0°72717 7IR°2 '[’Jﬂ‘?

wo1l 7M1 WAW TEAW 1177777 NEP [k oixa) XY AIRAND DUYD 1091) S1RWY 1PRD “OnR ooyt
TIRY NN PRS2 WO Y [mno awytl YT 09997 NI 19YND 10 NAWnNn2 19YY 1Ry [nepbxn
1D [mnee0 wya] ©7Y2 17172 O”R

And this is [the meaning of] “And you shall do them”: as if you had made Me. (And see above, where
it was explained somewhat differently: that is, that by virtue of the root of the G-dly soul itself, for they
“arose in thought,” etc., above the life-force of the vessels of the Ten Sefiros, through this they have the

power to draw life-force and the Infinite Light (Or Ein Sof), blessed be He, into the Ten Sefiros, etc.

“And you shall do them” is read as “as if you had made Me”: the word otam, “them,” is written anx, which
can also be read atem, “you” (Vayikra Rabbah reads it “as if you had made yourselves”), and by drawing the
Infinite Light into Atzilus our service, as it were, “makes” G-d’s revelation there. A parenthesis recalls an
earlier explanation that put it differently: because the souls “arose in [G-d’s] thought,” their root is higher
than the life-force of the vessels of the Ten Sefiros, and so they have the power to draw the Infinite Light into
those Sefiros. So it is explained earlier in Likkutei Torah, Shir HaShirim, on “My dove, in the clefts of the
rock”: the souls, which arose in thought, the very essence of the light of Abba, draw the Infinite Light into
Z’eir Anpin, adding lights in its vessels, and this is “as if you had made Me.”
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And see what is written on the verse “On the eighth day he sent away [the people].” And both matters are
true. And it is possible that this is also [the matter of] the two levels of “my sister” and “my beloved,” as
[will be explained] below.)
The parenthesis also points to the discourse on “On the eighth day he sent away the people” (Likkutei Torah,
Shemini Atzeres), which speaks both of the souls of Israel that “arose in thought” before creation and of lov-
ing G-d “with all your heart,” with both inclinations, the animal soul’s included. Both explanations are true,

one from the G-dly soul’s root and one from the refinement of the animal soul, and the Alter Rebbe suggests
that they are the two levels “my sister” and “my beloved,” explained later in this maamar.
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And therefore the Holy One, blessed be He, is called by the name “heart,” as it is written, “the Rock
of my heart,” etc. For the heart receives the blood from the liver: the liver cooks the blood and
sends the choicest [part] to the heart, and [the heart] closes; and afterwards a power is drawn from
the brain and opens the heart.
This is why the Holy One, blessed be He, is called “heart”: the Midrash, reading “but my heart is awake” as
the heart of the Holy One, finds Him called the heart of Israel in “the Rock of my heart” (Shir HaShirim
Rabbah 5:2). The analogy follows the physiology the Alter Rebbe uses: the liver “cooks” the blood and sends

its choicest part to the heart, which then closes; afterwards a power from the brain opens it.
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And then the blood is drawn and spreads out from it outward: it goes out from it to the lungs, and
joins and is drawn to all the limbs.

When the heart opens, the blood flows out from it to the lungs, and from there it joins and spreads to all the
limbs.
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So too the Holy One, blessed be He, is called by the name “heart,” by way of analogy, for He re-
ceives from the arousal from below (isarusa dilesata), from the refinement of the animal soul that
has been refined into the level of “And you shall love with all your heart,” etc., which is called the
raising of mayin nukvin (feminine waters), by way of analogy, [like] the food that has been refined,
and the liver sends the choicest [part] to the heart, etc.
In the same way G-d, the “heart,” receives what the arousal from below sends up: the animal soul refined un-
til it loves G-d “with all your heart.” This offering from below is called the raising of mayin nukvin, “femi-

nine waters,” the Kabbalistic term for the initiative from below that calls forth a response from above, just as
the liver sends the best of the refined food to the heart.
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And through this the drawing-down of mayin duchrin (masculine waters) comes about: a flow de-
scends from the higher Chochmah (Chochmah Ila’ah), and opens the heart, and imparts the life-
force within it downward. And therefore, just as the heart beats in running and returning (ratzo
vashov) because of the closing and opening mentioned above, so the life-force is running and re-
turning, etc.
In response mayin duchrin, “masculine waters,” flow down from the higher Chochmah, which, like the
brain opening the heart, opens the supernal heart so that its life-force flows down to the worlds. Just as the
heart beats by closing and opening in turn, the divine life-force pulses in “running and returning” (ratzo

vashov), rising up and flowing back down; the beating heart prepares the explanation of “the voice of my
beloved knocks” (dofek, a word that also means a pulse).
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SECTION 3 - 14

Asleep in exile; the knocking pulse
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Now, in exile it is said, “I am asleep”: “We have not seen our signs.” For the raising up is not com-
plete, [in the manner of] “with all your heart,” and the drawing-down, too, is not in the manner of
actual revelation, that the Infinite Light (Or Ein Sof), blessed be He, be revealed to eyes of flesh,
The first words of the verse are now applied to exile: “I am asleep” describes the state in which, as the Psalm
laments, “we have not seen our signs.” Both directions of the cycle just described are weakened: the raising

up from below is not complete, not truly “with all your heart,” and the flow from above is not openly re-
vealed, so that G-dliness is not seen with physical eyes.
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as in the time of the Holy Temple, when they would see fire descending from above, “a lion that

9

consumes the offerings,” etc., and also signs and wonders, when they saw “the great hand that
Havayah had performed,” etc. This is not so in the time of exile, when it seems as if “the world fol-
lows its customary course,” according to nature.
In the time of the Temple G-dliness was visible: fire came down from heaven onto the altar, described as “a
lion that consumes the offerings,” and there were open miracles, as at the Sea, where Israel “saw the great
hand.” In exile everything looks natural, as if “the world follows its customary course.”
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Nevertheless, “but my heart is awake.” For this reason exile is likened to sleep, in which all the life-
force is complete; only the sight of one’s eyes is closed off, so that one does not see. So too, the

raising up and the drawing-down mentioned above do take place, except that it is not in revelation.

Yet “my heart is awake.” Exile is compared to sleep precisely because a sleeper is fully alive and only his
eyes are closed; so too in exile the raising up and the drawing down still take place, but hidden.
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For behold, our Sages, of blessed memory, said that “prayers were instituted in place of the offer-
ings.” But the difference between prayer and the offerings is that with the offerings, in the time of
the Temple, a revelation of G-dliness was drawn down in actual revelation, whereas in prayer it is
in concealment.
The Sages teach that the daily prayers were instituted in place of the Temple offerings, so prayer now does
the work the offerings did; the difference is that the G-dliness the offerings drew down was openly revealed,

while in prayer it comes in concealment. The Midrash on this verse says the same: “I am asleep” from the
offerings, “but my heart is awake” to the Shema and prayer (Shir HaShirim Rabbah 5:2).
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And from this there further comes about “the voice of my beloved knocks (dofek).” The pulse
(dofek) on the hand is the outer dimension, and the pulse in the heart is the inner dimension; and
all this is drawn through a flow from the brain to the heart, etc.

This leads to the next words of the verse, “the voice of my beloved knocks”: dofek, “knocks,” also means a

pulse, and the pulse felt at the wrist is the outer expression of the beat within the heart, both of them driven
by a flow from the brain to the heart.
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And likewise above: through the arousal from below and the “running” (ratzo), the arousal from
above and the “returning” (shov) are drawn down, also in two levels, inner and outer. The inner
one is the drawing-down of the Torah: “He established a testimony in Yaakov, and placed a Torah
in Israel.”

The same holds above: the “running” upward of our arousal from below calls forth the “returning” flow of

the arousal from above, and this flow too has an inner and an outer level. The inner level is the drawing
down of the Torah, which G-d “established in Yaakov” and “placed in Israel.”
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The Written Torah is the level of the intellect (mochin) of Abba, and the Oral Torah is from the level
of the intellect of Imma; and this drawing-down is inward, into the very heart. (And see concerning
“the voice of my beloved knocks” in the commentary of the Ramaz (Rabbi Moshe Zacuto) on the
Zohar, Parshas Va’eira, page 26a, [on the passage] “And if it awakens,” etc.)
The Written Torah comes from the intellect of Abba (Chochmah) and the Oral Torah from the intellect of
Imma (Binah), and this flow reaches the very heart, its inner core. A parenthesis refers to the commentary of
the Ramaz, Rabbi Moshe Zacuto, a seventeenth-century Kabbalist, on the Zohar in Va’eira, which speaks of

the Congregation of Israel in exile, when the voice departs from her and even “if the word awakens,” it
breaks off again.
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But the second drawing-down is the outer dimension, and it is drawn from the level of the back
(achorayim) of Abba. And this is the level of the pulse that beats on the hand, just as it beats on the
heart; for that pulse too is from the level of Chochmah (wisdom).

The second flow is outer, drawn from the “back” (achorayim) of Abba, the outer side of Chochmah. It corre-
sponds to the pulse at the wrist, which beats just as the heart beats; that pulse too derives from Chochmah.
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And therefore it has the level of the vowel-points, kamatz, patach, etc., through which the illness is
recognized, in which level there is a defect, as is written in the Likkutei Torah of the Arizal, Parshas
Vayeira, and in Mishnas Chassidim.
Because the pulse comes from Chochmabh, it carries the pattern of the vowel-points, such as kamatz and pat-
ach. The text cites the Likkutei Torah of the Arizal on Vayeira and Mishnas Chassidim (the Arizal’s teachings

arranged as a Mishnah by Rabbi Immanuel Chai Ricchi) for how these patterns in the pulse reveal which de-

fect lies behind an illness.
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That is, the vowel-points are in Chochmah, and there is the Infinite Light (Or Ein Sof), for the
Infinite Light rests only in Chochmah; and from there the pulse is drawn, except that it is drawn
from the level of the back.

The vowel-points belong to Chochmah, and Chochmah is where the Infinite Light rests, for that light rests

only in Chochmah; that is why the pulse is drawn from there. Yet it comes not from the inner face of
Chochmah but from its “back.”
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That is, P27 (dofek, pulse) has the letters of 778p (184) (which is the number and sum of the back
[form]| of the Name Av (72); see Etz Chaim, Sha’ar Rapach Nitzotzin [the Gate of the 288 Sparks],
chapter 2, the eighth level, etc.).
The letters of dofek (p27) are those of the number 184 (775p), the sum of the “back” form of the Name Av, that
is, the Name Havayah with its letters spelled out with yuds (totalling 72), written out cumulatively, one letter-

name more each time (20 + 35 + 57 + 72 = 184). The parenthesis gives the place, Etz Chaim, the Gate of the
288 Sparks, chapter 2, whose eighth level is exactly this sum of 184.
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And there is the root of the “remembering” (pekidah): “And Havayah remembered (pakad) Sarah.”
That is, when the level of the back, 778 (184), is drawn down, [it is] pakad (7p2); but in the level of
the inner dimension, “Sarah had no child.”

This “back” level is the root of pekidah, G-d’s “remembering” that brings about birth, as in “Havayah re-

membered (pakad) Sarah”: pakad (7p2) is spelled with the same letters as 184 (775p). From the inner level
alone, Sarah “had no child.”
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For when a radiance comes from the level of the back of Chochmah, then a child can be drawn
down to Sarah; but from the level of the inner dimension it cannot come down through the chain of
descent (hishtalshelus) below so as to be a child for Sarah, as is written in the Likkutei Torah of the
Arizal there.

A child could be drawn down to Sarah from the back of Chochmah, but the inner dimension cannot descend

through the chain of worlds to bring about a birth below. The Arizal’s Likkutei Torah on Vayeira says the
same.
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For the inner dimension of Abba itself does not descend below; only from the level of its back is the
level of “He remembered Sarah” drawn down. And likewise “I have surely remembered (pakod
pakadti) that which is done,” etc., which is drawn down even into the level of Egypt, etc.

The inner dimension of Abba does not descend; only from its back comes “He remembered Sarah,” and like-

wise the promise of redemption, “I have surely remembered what is done to you,” which reached even
Egypt, the lowest of places.
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(And see Etz Chaim, Sha’ar Kerias Shema, chapter 15, concerning the inner dimension of Abba. And of this
it is said, “But My face shall not be seen”; only in the Time to Come will there be a revelation of this level.
And of this they will say to Yitzchak, “in the future” specifically, “For you are our father.” And see what is

written in the discourse beginning “And you shall eat, eating.”)

The parenthesis cites “Etz Chaim, the Gate of the Shema, chapter 15” on the inner dimension of Abba; the
passage is in Pri Etz Chaim (Etz Chaim has no gate of the Shema), where the Arizal teaches that Z’eir Anpin
draws from Abba only from its outer side, never from its inner dimension. Of that inner dimension it is said,
“But My face shall not be seen”: it will be revealed only in the Time to Come, which is why it is specifically
“in the future” that Israel will say to Yitzchak, “For you are our father,” words that Likkutei Torah elsewhere
explains as the revelation of the inner dimension of Abba. The discourse on “And you shall eat, eating”
(Likkutei Torah, Tzav), cited for more, speaks of the new souls that will be revealed then from the light that

encompasses all worlds.
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SECTION 4 - 115-6

“Open for me”: the needle’s eye and the Hall
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2. “Open for me.” Now, our Sages, of blessed memory, said: “Open for Me [an opening] like the eye
of a needle, and I will open for you [an opening] like the entrance of the Hall (Ulam).”

The second phrase of the verse is “Open for me.” The Sages read it as G-d saying to Israel: open for Me an
opening as small as the eye of a needle, and I will open for you one as wide as the entrance of the Hall
(Ulam), the great porch at the front of the Temple sanctuary. In Shir HaShirim Rabbah (5:2) the promise is of
openings “through which wagons and carriages can enter”; the form cited here, with the Hall, is another ver-
sion of the saying.
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For all the gates had doors, except that of the Hall. For doors are sometimes closed, and they corre-
spond to the arousal from above (isarusa dileila) that accords with the arousal from below (isarusa
dilesata): when there is an arousal from below, the door is opened, etc.

As the Mishnah records, every gate of the Temple had doors except the entrance of the Hall. Doors, which
are sometimes closed and sometimes open, stand for the arousal from above that matches the arousal from

below: when we arouse ourselves, the door opens.
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However, the arousal from below can reach only the level of Chochmah (wisdom), the beginning of
the chain of descent (hishtalshelus), “You made them all with Chochmah”; therefore the arousal

from below can draw down from there an arousal from above.

Our arousal can reach only as high as Chochmah, the first level of the chain of descent, since “You made
them all with Chochmah.” From that level our initiative can call forth a response from above.
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But to the rank of Keser (the Crown), which is above the bounds of the chain of descent (and see
what is written in the explanation on the verse “Go forth and gaze,” that Keser is not counted among the
Ten Sefiros, etc., and the beginning is from Chochmah; and also, from Keser to the rank of Chochmah [the
flow] comes by way of a leap), how can the raising of mayin nukvin (feminine waters) arouse mayin
duchrin (masculine waters) from there? Rather, the drawing-down from there comes of itself.
But Keser, the Crown, is above the whole chain of descent; the parenthesis recalls an earlier explanation, on
“Go forth and gaze,” that Keser is not counted among the Ten Sefiros, which begin from Chochmah, and that
even the flow from Keser to Chochmah comes by a “leap” rather than by gradual descent. How, then, could

our raising of mayin nukvin call forth mayin duchrin from Keser? It cannot: what comes from there comes
of its own accord.
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(And see what is written about this in Parshas Beshalach, in the discourse beginning “And Havayah
went before them by day.”)

The parenthesis refers to the discourse on “And Havayah went before them by day” in Torah Ohr, Beshalach.
There the Alter Rebbe explains that the ascent of Malchus through our arousal from below reaches only as
high as Chochmah, and that Keser, above the chain of descent, cannot be aroused from below at all, except
as it is enclothed in the mitzvos, its “vessels and limbs.”
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And to this the entrance of the Hall alludes, which had no doors at all; rather, it is always open of
itself.

This is why the entrance of the Hall had no doors at all: it stands always open of itself, like the light of Keser,

which does not depend on our opening.
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Nevertheless, this radiance from Keser is drawn down and revealed only after there is complete-
ness below, that is, in the level of the chain of descent from Chochmah downward; then what is

above the chain of descent rests [there] too.

Even so, this light of Keser is drawn down and revealed only after there is completeness below, in the levels
from Chochmah downward; only then does what is above the chain of descent rest there as well.
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That is, when a person does all that is in the power of his soul, with his wisdom and his emotive at-
tributes (middos), love and awe, then the Supreme Will, to which nothing in the power of a per-
son’s soul corresponds, is drawn down of itself.

In a person’s service this means: when someone does all that his soul can do, with his mind and his emo-

tions, love and awe, then the Supreme Will, which nothing in the human soul can match or produce, is
drawn down of itself.
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And therefore, even to enter into the entrance of the Hall, one had to go through several gates that
had doors; only, when one afterwards reached the entrance of the Hall itself, there was no need to
open doors, for it is open and has no doors, etc.

So it was in the Temple: even to reach the open entrance of the Hall, one had to pass through several gates

that had doors, but once one reached the entrance of the Hall itself there was nothing left to open, for it had
no doors.
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And we find an example of this in the radiance of Keser on the festival of Shavuos, which is the fifti-
eth gate of the fifty gates of Binah (understanding).
Shavuos offers a parallel: on Shavuos the light of Keser shines, as the fiftieth of the fifty gates of Binah. The
Gemara (Nedarim 38a) teaches that fifty gates of understanding were created in the world and all but one

were given to Moshe. Here that fiftieth gate, beyond what even Moshe reached through understanding, is the
light of Keser that shines of itself on Shavuos.
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And of this it is said, “You shall count fifty days.”

That is why the verse says “You shall count fifty days,” although, as the next paragraph explains, only forty-

nine are counted.

THE REBBE EXPLAINS

At a farbrengen on the night before Erev Rosh Chodesh Elul 5736 (an unedited transcript), after the maamar Ani
ledodi, the Rebbe asks where the Rambam found that the Ulam is essential to the Temple, since the Mishkan had
none; then, since the talk is about the month of Elul, he turns to what made the Ulam unique.
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The Ulam’s opening was forty cubits high, where the other openings were twenty, and it alone had
no doors. On this, the Rebbe says, the Alter Rebbe explains (Likkutei Torah Shir HaShirim 35c) the
Sages’ ,, 07X 2@ 1MND3 032 MNDXR XY VAN 2w 7705 °2 1MN2” (open for Me like the point of a needle, and
I will open for you like the opening of the Ulam): once a Jew does teshuvah and opens a needle’s
point, he need open no doors, for there are none; he goes in by the strength of the opening he
made. And the forty cubits, twice kaf, are the two levels of Keser, ,,71277 n1°1»°12 1°3” (up to the inner
dimension of Keser), which he ties to the higher teshuvah of the maamar he had said.
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Sichos Kodesh, vol. 21"5wn, p. 667 (the talk begins on p. 663) - 1">wn'n 2198 1"9y? 71X ,a8-0m 0" ,'3 0P
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Yet surely one counts only forty-nine days, which are the drawings-down of the forty-nine gates of
Binah (understanding), through counting “Today is one day, today is two days,” etc.; and the fifti-

eth day, on Shavuos, is not counted.

In the counting of the Omer only forty-nine days are counted, each day drawing down one of the forty-nine
gates of Binah by the words “Today is one day,” and so on. The fiftieth day, Shavuos itself, is not counted at
all.
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That is because the deeds of the lower beings do not reach there at all, and we have no power to
draw it down through counting; rather, it is drawn down by itself and of its own accord, without our

counting.

The fiftieth gate is not counted because nothing done below reaches it; our counting cannot draw it down. It
comes of its own accord, like the light of Keser described in the previous paragraph.
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Yet nevertheless, it is drawn down only when the counting of the Omer, forty-nine days, comes
first, that is, after there shines and is drawn down the arousal from above (isarusa dileila) that is

within a person’s power to draw down.

Even so, the fiftieth gate comes only after the forty-nine days have been counted, that is, after we have drawn
down all of the arousal from above that human effort can draw down.
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For once there is completeness from below as well, in the level of the chain of descent (hishtal-
shelus), then specifically what is above the chain of descent and [above] the arousal from below (is-
arusa dilesata) also rests and is drawn down of itself, etc.

Once there is completeness below, within the chain of descent, then and only then does what is above both
the chain of descent and our own arousal come to rest of itself.
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And therefore it is said, “You shall count fifty days,” etc.: Scripture credits us as if we had drawn
down the fiftieth day, even though our counting and drawing-down do not essentially apply to it;
but [it is so] because the fiftieth day and its revelation, which comes of itself, also depend on the
counting of forty-nine days first.

This explains why the verse says “You shall count fifty days” when we count only forty-nine: Scripture credits

us with drawing down the fiftieth day, because although our counting cannot reach it, its revelation depends
on our having counted the forty-nine first.
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And in the same way is the matter of “Open for Me [an opening] like the eye of a needle”: for the
entire chain of descent is called “the eye of a needle” compared to the Supreme Will, etc.
The same is true of “Open for Me like the eye of a needle”: the whole chain of descent, everything our ser-

vice can open, is no more than a needle’s eye compared to the Supreme Will, which then opens “like the en-
trance of the Hall.”
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(And see what is written about this at the end of the discourse beginning “And Korach took.” Now, the en-
trance of the Hall was forty cubits [high], which is twice kaf (20). For the difference between ani (°ix, “I”)
and anochi (°21R, “I”) is the kaf.

A long parenthesis first refers to the end of the discourse on “And Korach took” (Likkutei Torah, Korach),
where all our arousal from below is called only “the eye of a needle” because through it only a thin “thread”
of the Infinite Light can be drawn, as a needle draws a thread, and yet through it the Hall-wide opening
comes. It then explains why the Hall’s entrance was forty cubits high: forty is twice twenty, the value of the

letter kaf, and kaf is what distinguishes anochi from ani, two Hebrew words for “I.”
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For ani is in the level of Malchus (sovereignty), whereas anochi is Keser (the Crown). And therefore anochi
is a level of greater exaltation than ani, as in [the expression] “King of kings.” Also, kaf (9) is the initial of
Keser (1n2); and likewise esrim (2"?¥, twenty) has the numerical value of Keser (703, 620).
Ani is the level of Malchus, the divine “I” that relates to the worlds, while anochi, with its added kaf, is Keser,
a more exalted “I,” as “King of kings” is above a king. The kaf fits Keser in two ways: it is the first letter of

Keser (7n3), and the word esrim, “twenty,” which is kaf’s value, equals 620, the numerical value of Keser. In
Likkutei Torah, Emor, the Alter Rebbe adds that the kaf is also the first letter of kavod, “honor.”
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Now, it is written, “I, I (anochi anochi)”: anochi twice. This is the matter of “for He is exalted, exalted
(ga’oh ga’ah)”: ga’ah twice. And this is the matter of the two levels in Keser: the lowest level of the
Emanator, and the root of the emanated beings.

Scripture doubles the word, “I, I (anochi anochi),” as it doubles “exalted, exalted” in the Song at the Sea. The

doubling points to the two levels within Keser: its upper side, the lowest level of the Emanator Himself, and
its lower side, the root from which the emanated levels come.
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And this is [the meaning of] “Be silent; so (kach) it arose in thought”: “so” (kach, 13): that is, twice the kaf
mentioned above (see Pri Etz Chaim, Sha’ar Nefilas Apayim [the Gate of Prostration], chapter 5). And
therefore the entrance of the Hall alluded to this, being twice twenty cubits high.
In the Talmud, when Moshe asked why the Torah would be given through him and not through Rabbi Akiva,
and again when he saw Rabbi Akiva’s death, he was told, “Be silent; so (kach) it arose in thought before Me.”
The word kach (79) is written with two kafs, a bent kaf and a final kaf, which Pri Etz Chaim explains as the two

unions brought about by one who gives his life to sanctify G-d’s Name; these are the two kafs that the en-
trance of the Hall, twice twenty cubits high, expressed.
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And this is the matter of what is written of the Time to Come: “Behold, My servant shall prosper,” etc., “and
he shall be very high.” And this is “and 1 will open for you [an opening] like the entrance of the Hall.” Also,
ulam is an expression of power and strength; and also, as it is written, “But (ve’'ulam) as I live, the glory of
Havayah shall fill,” etc.)
This is also the meaning of the verse about the Time to Come, “Behold, My servant shall prosper ... and he
shall be very high”: the height to be revealed in the future is the opening “like the entrance of the Hall” that

G-d promises. The word ulam also means strength, and it appears in “But (ve’ulam) as I live, the glory of
Havayah shall fill the whole earth.”
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Now, this opening of “Open for me” divides into two levels. The first is “my sister”: this is the nat-
ural love that is in the nature of the soul from its birth, like the love of a brother and sister, whose
love is natural by virtue of their birth, for they are from one source and root.

Returning to the verse, the “opening” that G-d asks of us has two levels. The first, “my sister,” is the love of

G-d that every soul has by nature, like the love between a brother and sister, which comes simply from their
sharing one source.
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But this is not service, and [one] is not called “one who serves G-d.” For avodah (service) is from
the expression “tanned hides” (oros avudim), that it be the service of a servant and the work of
bearing a burden, as is written in the Zohar: “service (pulchana) of love.”
Natural love, however, is not yet “service” (avodah), and one who has only that love is not called “one who
serves G-d.” The word avodah is related to the tanning of hides (oros avudim): service means working on

oneself the way a tanner works a hide, like a servant’s labor or the carrying of a load; the Zohar speaks of the
“service of love.”
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That is, to change one’s nature and habit, as is written in Sefer Shel Beinonim (Tanya), chapter 15.
And changing one’s nature in the manner of service is the second level of “Open for me,” which is
the level of “my beloved” (ra’yasi): that there be subjugation and transformation (iskafya and

is’hapcha), so that it becomes food and pasture (mir’eh), like food that is consumed, etc.

Service means changing one’s nature and habits: in Sefer Shel Beinonim, the first part of the Tanya, chapter
15, the Alter Rebbe explains that only one who battles his nature and his habit is called “one who serves
G-d,” while one who is good by nature, or whose habit has become second nature, is not. This is the second
level of “Open for me,” “my beloved” (ra’yasi), a word related to mir’eh, “pasture”: the animal soul is sub-
dued and transformed until it becomes food and pasture for holiness, like food that is digested and becomes
part of the one who eats it.
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And it comes about through the contemplation of the intellectual soul on the greatness of the
Infinite One (Ein Sof), blessed be He: how “all before Him is as nothing.” And for this one needs toil
of the soul and toil of the flesh, etc., as is written in Likkutei Amarim (Tanya). And this suffices for

one who understands.

This transformation comes from the mind’s contemplation of G-d’s infinite greatness, before which “all is as
nothing,” and it requires real toil of the soul and of the body, as Likkutei Amarim (Tanya) explains.

THE REBBE EXPLAINS

In a talk of Acharon shel Pesach 5730, on the Rebbe Rashab’s Hemshech 5666, a section the Rebbe later edited, his
note at the mention of the Rebbe Rashab’s maamarim brings the Tzemach Tzedek’s words that the Rebbe Rashab
was born on 20 Cheshvan 5621, a date which has ,,ix2>y X7n5% 19171 R 1785 *32” (two kafs, alluding to the supernal
Keser).

In his note the Rebbe adds: ,,2°n¥1 7°IX AN N11°120 '2% 07117 17837 °3w wR (3,72 w"Iw n"pD) T
(it is known, LT Shir HaShirim 35c, that the two kafs allude to the two levels of Keser, Arich and
Atik): the Rebbe Rashab belongs not only to Arich, which is above the chain of descent yet still
relates to it, but also to Atik, altogether above it. Perhaps (biur b’derech efshar) these are our
paragraph’s ‘lowest level of the Emanator’, Atik, and ‘root of the emanated beings’, Arich.

The Alter Rebbe: 323N W1 D7XXNAW M1NANT 71°02 AN 120 2 1719 RN

The Rebbe: P°N¥1 7R IN22W NI°Nan 25 oot 7""°D2017 *IW WK (A e .n"'IPL/‘) FARE

Likkutei Sichos, vol. 1, p. 209, note 25 (reprinted in Likkutei Sichos - Geulah uMoshiach vol. 3 p. 10) - 102 @ 17nNX
5"wn'n (in the additions, under '10%1 '2")
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SECTION 5 - 17-8

“My dove” and “my perfect one”

OTIRM °2°Y AR 7T PP TR0 ROPNT RAp 2 MPONDT Na ROTW 1N a9yRPw 1a7THR RO 0N A
SSm1yawn XY

3. “My dove” is a rank above this: it is the level of gazing at the glory of the King constantly. And of
this it is said, “The eyes of man (ha’adam) are never sated.”
The third level is “my dove,” higher than “my beloved”: a constant gazing at the glory of the King. Of this it

is said, “The eyes of man are never sated”: in Proverbs this speaks of human desire, which always wants

more, and here it is read as the soul’s gaze at G-d, which is never satisfied.
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“The man” (ha’adam) is “the great man among the giants”: this is Avraham, of whom it is said, “go-
ing on and journeying,” constantly, in running and returning (ratzo vashov) without interruption,
in the level of self-nullification (bittul). And to this our Sages, of blessed memory, alluded: “Every
day they should be in your eyes as new,” etc.; and “Is there old age before Him?” etc.
Ha’adam, “the man,” is read as “the great man among the giants,” whom the Sages identify with Avraham, of
whom the Torah says that he went “going on and journeying,” an unceasing “running and returning” in self-

nullification. The Sages allude to the same freshness when they say “every day they should be in your eyes as
new,” and ask, “Is there old age before Him?”
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And the matter is as is written in the Idra [of the Zohar] concerning the gaze of the Forehead, the
375 (7yw) lights, which is the matter of “salvations” (yeshu’os), “He causes salvations to sprout,”

and “And Havayah turned (vayisha) to Hevel,” etc.,

The Idra, a section of the Zohar, speaks of the gaze of the Forehead of the supernal countenance, from
which, as the text has it, 375 (7”yw) lights shine; elsewhere Likkutei Torah numbers these lights of the
Forehead 370 (3”w). The text links the number with yeshu’os, “salvations,” as in “He causes salvations to
sprout” from the morning prayers, and with vayisha in “And Havayah turned to Hevel” and his offering:
both words are built on its letters shin and ayin, and vayisha comes from sha’ah (7y®), “to turn toward, to re-
gard,” which suits the Forehead’s gaze.
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which is the revelation of the Infinite Light (Or Ein Sof), blessed be He, that is far above the chain of
descent (hishtalshelus); and as its name is, so it is: it has no end.

This gaze is a revelation of the Infinite Light that is far above the chain of descent, and as its name, Ein Sof,
“without end,” says, it has no end.
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And therefore the gazing is constant, like doves, who always take pleasure in seeing one another
and are never sated with their pleasure, etc. (And see what is written on the verse “Red of eyes,”
etc., and on the verse “You have captured My heart with one of your eyes,” and on the verse “And I
pleaded,” etc., “and let me see the land.”)
Because the light has no end, the gaze never becomes stale: like doves, who never tire of looking at each oth-
er, the soul is never sated. The parenthesis points to discourses on three verses about eyes and seeing; in the
first, on “Red of eyes” (Torah Ohr, Vayechi), the Alter Rebbe explains this gazing at the glory of the King as

love in delights, the highest love, like a pair of doves that gaze at each other constantly with delight. The oth-
ers are on “You have captured My heart with one of your eyes” and on Moshe’s plea, “let me see the land.”

07197 119y 71123 IN1A 7371 N2 R ONnn

“My perfect one” is the level and rank that is higher and loftier than all of them.

The fourth level, “my perfect one” (tamasi), is the highest of all.
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For all of them are in the person’s own soul, for the sake of the rectification of his very own soul;
but “my perfect one” is to make complete all the deficiencies, that is, those of others as well, like
Moshe our teacher, peace be upon him, who encompassed all Israel [and] made rectification on be-
half of the whole of Israel.

The other three all take place within a person’s own soul and serve to rectify that soul, but “my perfect one”

completes what is lacking in others too. Moshe is the model: because his soul included all of Israel, he could

rectify on behalf of the whole people.
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And so in every generation, the heads of the generation are the ones who must rectify and make
complete all the deficiencies and blemishes above. But this is for one who is from the same root.

In every generation its leaders have the same task of repairing and completing the deficiencies and blemish-
es above. But this applies only to those who share a common soul-root.
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For “man is the tree of the field,” which has many branches; and there are those who are from one
root and one branch. And one who is from one root or from one branch is a guarantor for his fellow
more than [the guarantee of] the whole of Israel, all of whom are guarantors for one another.
In its plain sense the verse asks, “Is the tree of the field a man, to come before you in the siege?”, forbidding
the felling of fruit trees in a siege; here it is read as a statement, “man is the tree of the field”: like a tree, the

community of souls has roots and branches. Those who share a root or a branch are responsible for one an-

other in a closer way than the general responsibility of every Jew for every other.
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But this must come about in the manner of reincarnation (gilgul) and impregnation (ibbur), for the
sake of his fellow’s blemish, as is written in Sefer HaGilgulim [the Book of Reincarnations], chapter
4. And the rectification of the blemish and the completion are through supernal unifications
(yichudim).
Such repair for another person’s blemish comes about through reincarnation (gilgul) or ibbur, in which a
soul joins another person for a time, as Sefer HaGilgulim (the Book of Reincarnations, from the teachings of

the Arizal) explains; the actual repair and completion is accomplished through supernal unifications
(yichudim).

likuteitorah.com/likkutei-torah/shir-hashirim/27/ 27



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 27 DAy 2291 TIw” %R 2”y 0°72717 7IR°2 '[’3.']‘?

0°%WR 53 DOYTIR Y1700 IRYn 19YRRR WM IR PYRR 9778 0AD7 1IpPNPY Snnan nhyn 1
0°ma8 25 0YPwnw SnnN XAPI Y1 XP19T RMINVDW XAPIW OPK IR PPRRIY 7778 NN
21D Mo

And this is the superiority of “my perfect one”: for the rectification of a blemish one must draw
down a new light from far above, as is known to those who know. For to make complete the defi-
ciencies one must draw down the Infinite Light (Or Ein Sof), which is called “the perfection of all”;
and through this it is called “my perfect one” (tamasi), for it makes complete all the blemishes and
deficiencies, etc.

The greatness of “my perfect one” is that repairing a blemish requires drawing down a new light from far
above, namely the Infinite Light, called “the perfection of all.” Because it completes every blemish and defi-
ciency, this level is called tamasi, from tam, “complete.”
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(And it may also be said that these four levels, “my sister,” “my beloved,” “my perfect one,” correspond to
the levels of the Name Havayah that are in the soul, as is written on the verse “See, I set before you today a

blessing.”)

The parenthesis suggests that the four levels of the verse correspond to the levels of the Name Havayah with-
in the soul, as explained in the discourse on “See, I set before you today a blessing” (Likkutei Torah, Re’eh),
which shows how each letter of the Name is present in every Jewish soul, beginning with the yud, the soul’s
Chochmah, its simple will never to be separated from G-d. The Hebrew lists only three of the four names
here: “my dove” is not written.

THE REBBE EXPLAINS
In the maamar Balaila hahu of Purim 5728 (an unedited transcript), the Rebbe sets out the bride’s four names in
order, from lighter to weightier, and notes from the books that their initials spell ,n"X7"” (awe).

He brings them ‘as explained in Likkutei Torah’, ,,77a72 ow 0°°0m” (and it concludes there in a
gloss) that the four may correspond to the levels of the Name Havayah in the soul, our
paragraph’s closing parenthesis. Then he cites the Rebbe Maharash’s maamar of 5628, which
places them: ‘my sister’, Malchus rising opposite Netzach, Hod and Yesod; ‘my beloved’, opposite
Chesed, Gevurah and Tiferes; ‘my dove’, opposite Chochmah, Binah and Daas; and ‘my perfect
one’, when the two are equal in stature.

The Rebbe: TAWIN2 W° ™17 O '>112 731 07 °NAN NI °N°Y7 "MK 12X '°12 IY3IRw 2" 9"axw , 7702 ow 0o

Sefer HaMaamarim (unedited, new edition) 5728, p. n"awn'n 0> - 79p
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SECTION 6 - 19-10

Dew and locks

1TOPR YD KD W XY 1OR DAY DY na RIT 0737 1990 22130 B9 00 90 %4, 5Y RN WRY
S0 KDY DAY N98Y RO

“For my head is filled with dew.” The meaning is: the cause of all these levels is the level of dew. For
dew is never withheld; for indeed, Eliyahu brought about only the withholding of rain, and not of
dew.
The next words of the verse are “for my head is filled with dew.” Dew is what brings about all four levels just
described, and unlike rain it is never withheld: Eliyahu swore that there would be neither dew nor rain, yet,

as the Talmud notes (Taanis 3a), when G-d sent him to end the drought He spoke only of rain, for the dew
had never been withheld.
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And that is because the dew descends from a high place that is far above the chain of descent (hish-
talshelus); and from there the manna would descend for Israel. And it is called “the crystalline
dew” (tala di’vedolcha), and it is one of the seven tikkunim [arrangements] of the Gulgalta (the
Skull).
Dew is never withheld because it comes from a level far above the chain of descent, the same source from
which the manna came down to Israel. The Kabbalists call it tala di’'vedolcha, “the crystalline dew,” one of

the seven tikkunim, the “arrangements,” of the Gulgalta, the supernal “Skull” that encompasses the hidden
brain.
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As, by way of analogy, in the human brain there is moisture in the brain, the spiritual element of
water, the seat of the intellectual faculty, so by way of analogy is the matter of “the crystalline dew”:
the moisture of Mocha Stima’ah (the hidden brain), etc.

The analogy is the moisture in the human brain, a spiritual “water” in which the power of intellect resides.

So above, the crystalline dew is the moisture of Mocha Stima’ah, the hidden brain, the innermost wisdom
concealed within Keser.
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And it is above the beginning of the chain of descent, and there sin and iniquity do not hold [it]
back, for the matter does not depend on the arousal from below (isarusa dilesata). And this is [the

meaning of] what is written, “I will be like dew to Israel,” etc.,

Because this dew is above the very beginning of the chain of descent, sin and iniquity cannot hold it back,
since it does not depend on our arousal from below. This is the meaning of G-d’s promise through Hoshea,
“I'will be like dew to Israel,” which follows “I will love them freely.”
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because it is an arousal from above (isarusa dileila) without an arousal from below, for the arousal
from below does not reach there. But for the flow from there to be within the inner dimension (pn-
imiyus) of the worlds, that is when there is completeness below: then it rests of itself, in the manner

of revelation.

It is an arousal from above alone, which our arousal cannot reach. Yet for its flow to enter the inner dimen-
sion of the worlds there must again be completeness below; then it comes to rest there of itself, revealed.
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Now, it is written, “For my head is filled with dew,” for the dew is enclothed in the level of
Chochmah (wisdom); but “his locks, with the drops of the night”: “his locks” are the level of hairs.

The verse has two halves: “my head is filled with dew,” for the dew is enclothed in Chochmah, the “head”;
but “his locks, with the drops of the night” refers to the level of hairs. The verse itself reads “my locks” (ke-
vutzosai); “his locks” (kevutzosav) is the word of a later verse in the Song (5:11), “his locks are curled.”
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For the chain of descent of the worlds from the Infinite One (Ein Sof), blessed be He, is only a like-
ness of the radiance that goes forth through a hair. As is known, there are two levels in the chain of
descent.

Hair is the image for how the worlds descend from the Infinite: a hair carries life from the head, but only as a
thin trickle, not the brain itself. There are two kinds of descent.
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The first is the enclothing of the partzufim (configurations), that is, by way of a chain of descent
and of enclothing: Chochmah in the emotive attributes (middos), and the emotive attributes in
thought; for Chochmabh itself is enclothed in the emotive attributes, and likewise the emotive at-
tributes in thought.

The first is the enclothing of the partzufim, the divine “configurations,” one within another: each level is en-

clothed in the next, as in a person wisdom clothes itself in emotions and emotions in thought, so that the
higher level is present inside the lower.

997 TwnI 772 OPR MNMR PRY MPYLAwIT 09YRDY 172 07K RN MRyn mvwhnwn Dar
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But [in] the chain of descent of the worlds from the Infinite Light (Or Ein Sof), blessed be He, which
is above the chain of descent, the Infinite Light, blessed be He, is not drawn down by way of en-
clothing at all, for “no thought [grasps Him],” etc.; only, nevertheless, the radiance comes from
Him, while His essence is not enclothed in this.

The second kind is the descent of the worlds from the Infinite Light that is above the whole chain. Here the

Infinite does not enclothe itself at all, for “no thought can grasp Him”; only a radiance comes forth, while
His essence is not enclothed in it.

T MY NI PN AR 79 wWOw XOR RO TR Dwnnt m9apn vhya IRgn XD 199
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And therefore the masters of Kabbalah found nothing to compare that radiance to, except [to say]
that it has a hold and draws nurture like hairs, which are the surplus of the brain, etc. And these are
the thirteen tikkunim of the beard (tikkunei dikna),

The Kabbalists could find no better image for such a radiance than hair, which has a hold in the head and
draws nourishment from it, yet is only the brain’s surplus, not the brain itself. These hairs are the thirteen

tikkunim of the beard, the “arrangements” of the supernal countenance.
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that is, the fact that the Holy One, blessed be He, is called by the Thirteen Attributes of Mercy,
“Havayah, slow to anger,” does not apply before Him, may He be blessed, as He is in Himself, since
the world occupies no place at all in relation to Him; rather, [it applies] from the perspective of the

radiance that comes to bring into being the source of the chain of descent.

The thirteen tikkunim are the Thirteen Attributes of Mercy, such as “Havayah, slow to anger.” Such attribut-
es do not apply to G-d as He is in Himself, because before Him the world takes up no place at all; they apply
only to the radiance that goes forth to bring into being the source of the chain of descent.

210 PIP PO RITW 19 770 TOTI0 19 MY RBIP PMIRNP P 2N Maywm

And the hairs mentioned above are called “his locks” (kevutzosav): “the lock (kutza) of hairs,” etc.,

yuds and vavs, etc., which is only a tip (kotz), etc.

The word for locks, kevutzos, is linked to kotz, the thin tip of a letter: these hairs are like small yuds and vavs,
mere tips, a minimal radiance.

drany 11 97T 10 MAYY 12 977 7770 0°0°07 AWy 19092 171 o 19°% 20°07 I1nR1 199

And therefore it says, “the drops of the night”: for the dew that descends at night becomes drops in
order to descend through the level of hairs, etc. And this suffices for one who understands.

This is why the verse speaks of “drops of the night”: the dew that falls at night breaks into drops so that it can
descend through the hairs, as the Infinite Light reaches the worlds only as a thin radiance.
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IN ONE'S AVODAH

A person must do everything in his own power, with mind and heart, love and awe, and with toil of soul and

body to change his nature (“my beloved”), not resting on the natural love he was born with (“my sister”).

Only then does the light that is above all levels, which no effort can reach, come of itself, as the fiftieth day

comes after forty-nine days of counting. And even in exile, when nothing seems revealed, this work goes on

rising and drawing down, for “my heart is awake.”

QUESTIONS FOR DISCUSSION

1.
2.

Why does the transformation of the animal soul count as an ascent, when the G-dly soul is already holy?

How does the analogy of the liver, heart and brain describe the relationship between our service and

G-d’s response?

. If Keser and the fiftieth gate come “of themselves,” why does the maamar insist that they come only after

our service is complete?

What distinguishes natural love (“my sister”) from service (“my beloved”), and why is only the second
called avodah?

. How does “my perfect one” go beyond the other three levels, and what does it say about responsibility for

others?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

The bride of the Song tells how, while she slept, her
beloved came at night and knocked, calling: “Open for
me, my sister, my beloved, my dove, my perfect one, for
my head is filled with dew, my locks with the drops of the
night.” The Midrash reads the bride as the Congregation
of Israel and the beloved as G-d, and the maamar explains
the verse phrase by phrase. (context: Steinsaltz Tanakh)

Song of Songs 5:2°2:’11 0°°Wwn W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

MW 512 PN °1D

In his vision of the Divine Chariot, Ezekiel describes the
four faces of each of the Chayos: the face of a man, the
face of a lion on the right, the face of an ox on the left, and
the face of an eagle. The Alter Rebbe locates the root of the
animal soul in the faces of the lion and the ox.
Ezekiel 1:10”:'x Hxptn»
MY DAY PRIITOR MIX 9 DIX %39 D7D mnm
NYIIWY WIID INYII? NN
As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

3

o on s1pn

Closing the list of Eisav’s descendants, the Torah names
“the kings who reigned in the land of Edom before any
king reigned over the children of Israel,” each of whom
reigned and then died. Following the Arizal, the Alter
Rebbe reads these kings as the Sefiros of the World of
Tohu, which came before the order of Tikkun.
Genesis 36:31877:1*% N°wX12
(2K 327 A2R7720 2387 DVTX PIX2 137 WK D°02R0 MPX)
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Abahu teaches: “In the place where baalei teshuvah
stand, the completely righteous cannot stand.” So too the
animal soul, rooted in Tohu, reaches a higher elevation
when it is raised up.
Berakhot 34b:22-23375-273:27"% m1372
— PTRAY MWD Y3V ipY AN 231 TT NI 7377 K¥PM
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

David’s psalm of praise declares: “Havayah has estab-
lished His throne in the heavens, and His kingship rules
over all.” G-d’s sovereignty extends even to the realms
outside holiness, which is why the Shechinah descends
into them.

Psalms 103:19v”>:3°p 0°2°71n
:17Wn 932 in139m1 IR0D 1757 DMwa N
The L-RD hath established His throne in the heavens; And

His kingdom ruleth over all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the same saying is applied within the person: the
Shechinah in exile is the spark of G-dliness in the soul,
hidden in the body and the animal soul and covered by
worry over livelihood, until the soul’s inner battle brings it
out from concealment into revelation.
KEHOT'S NOTE
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Rabbi Nassan teaches that Israel is beloved, for wherever
they were exiled the Shechinah was with them: to Egypt, to
Babylon, to Flam, and to Edom, as it says, “Who is this
who comes from Edom?” The Alter Rebbe reads it as the
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Shechinah enclothing itself in the seventy princes to give
them life.
Sifrei Bamidbar 161:5°7:X”0p 12712 °180
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(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "...

they defile My sanctuary which is in their midst," and

when

(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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On “Arise, Havayah” (Numbers 10:35), the Sifrei teaches
that wherever Israel went into exile, the Shechinah was
with them, including in Edom, and that when they return,
the Shechinah returns with them.

Sifrei Bamidbar 84:4°7:775 92772 *190
197 DRI 1MWK IMIRD WHR R INOW RIPR ROAOK ...
,OfNY 1370w - 12w DIpn DOW KX DR 1RRY DR D219 0pnn
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"and let Your haters flee before You": Now are there
"haters" before Him who spoke and brought the world into
being? The intent is, rather, that all who hate the righteous
are, as it were, haters of the L-rd. Similarly, (Shemot 15:7)
"and in the greatness of Your grandeur you destroy those
who rise against You." Now are there any who "rise" before
the L-rd? The intent is, rather, that all who rise against the
righteous are, as it were, "rising" against the L-rd. And, sim-
ilarly (Psalms 74:23) "Forget not ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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Asaf calls on G-d to appear and save His people: “Shep-
herd of Israel, give ear, You who lead Yosef like a flock.” A
shepherd feeds his flock, so the title hints at “eating”

likuteitorah.com/likkutei-torah/shir-hashirim/27/
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above, the raising up of the Shechinah from the lower
realms. (context: Steinsaltz Tanakh)

Psalms 80:2°2:’0 0°2°11n
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Give ear, O Shepherd of Israel, Thou that leadest Joseph like
a flock; Thou that art enthroned upon the cherubim, shine

forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe reminds Israel of the manna: “Man does not live by
bread alone, but by all that comes forth from the mouth of
Havayah does man live.” The divine word within food is
what sustains a person.

Deuteronomy 8:3°2:’11 0°7127

197 NI NPT K21 AYTRY? WK 1mITNK TPORN 7Y 3N
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Ami expounds “You formed me behind and before”:
man was “behind,” last, in the work of creation, since he
was created only on the eve of Shabbos. What was created
before man therefore comes from a higher divine word
than the one in the human soul.
Berakhot 61a:8-9°0-"ri:X X”0 N1572
KX 7a07% D) MR PNIT 170 — MISID T INRY KiPwa
°27 TBRT PR 277D 27INNE OTR) TINRT KB 230 IRRT IND?
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according to the statement of R. Ammi who said : "Behind"
refers to the work of creation, "before" to retribution. It is
right that "behind" may refer to the work of creation, for
Adam was not created until the eve of the Sabbath ; but that
"before" refers to retribution — retribution for what? Are we
to suppose the punishment of the serpent-incident? Lo,
there is a teaching : Rabbi says : With [the award of] great-
ness we begin with the most important ; but with a curse, we
begin ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In the Shema: “And you shall love Havayah your G-d with
all your heart, with all your soul and with all your might.”
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The refined animal soul joins in this love.
Deuteronomy 6:5°77:"1 %727
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist, Asaf, declares: “Whom do I have in heaven
[but You]? And besides You I desire nothing on earth.” It
expresses the refined soul’s desire for G-d alone.
Psalms 73:25773:3"y 0°7°71n
[PIR2 "AIDOKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oanN answy

On “Keep My commandments and do them (otam)”
(Leviticus 26:3), the Midrash reads the word, written anx,
as atem, “you”: “I account it to you as if you had made
yourselves.” The Alter Rebbe cites the Sages’ teaching in
the form “as if you had made Me.”

Vayikra Rabbah 35:7°1:77% 121 R
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At the end of the dedication of the Temple, “on the eighth
day he sent the people away”: Shlomo let the people go
home, and they blessed the king. The parenthesis points

to the discourse on this verse for the other explanation.

1 Kings 8:66170:’n1 X 02371
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On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The next verse continues: “My flesh and my heart fail; G-d
is the Rock of my heart and my portion forever.” G-d is
called “heart,” the basis of the analogy of the heart that
follows.

Psalms 73:26172:37y 0°2°1n
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My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 4
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At the splitting of the Sea, “Israel saw the great hand that
Havayah performed against Egypt, and the people feared
Havayah.” An example of the open miracles of former
times.
Exodus 14:31x”7:7" mnw
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And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XD T mnw

AT 13730 B
Asked why G-d does not destroy the objects of idolatry, the

Sages answer that “the world follows its customary
course.” Here the phrase describes how the world looks in
exile: as if nature simply ran its course.
Avodah Zarah 54b:14-151"0-77:2 771 771 7172y
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Rabbi Yehoshua ben Levi says that the prayers were insti-
tuted to correspond to the daily offerings. Prayer thus
takes the place of the offerings, though its effect is hidden.
Berakhot 26b:7-8°11-"1:2 1”3 1572
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Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'l upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry
nor prayer for them, neither make intercession [paga'] to
Me" (Jer. vii. 16). There is also a teaching in agreement with
R. Joshua b. Levi
Tefillah [may be said] until midday ? Because the morning

: Why is it declaimed: The morning

continual offering could be ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The sleeping bride hears “the voice of my beloved knock-
ing: Open for me.” The word dofek, “knocks,” is read as
the beat of a pulse.
Song of Songs 5:2°2:’71 0w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Asaf recounts G-d’s deeds for Israel: “He established a tes-
timony in Yaakov and placed a Torah in Israel.” The verse
describes the inner flow from above, the Torah.
Psalms 78:5’17:1”y 0°2°1n
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For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Yehudah opens with a later verse of the same pas-
sage of the Song, “I arose to open for my beloved, but my
beloved had turned away and gone” (5:6): when the
Congregation of Israel is in exile, the voice departs from
her and speech is silenced, and even “if the word
awakens,” it breaks off. The text points to the Ramaz’s
commentary on this passage for the theme of “the voice of
my beloved knocks.”
Zohar, Vaera 7:72-9:82270:0-2":' XX 171 120
R. Judah interpreted in the same sense the verse from the
Song of Songs (v, 5-6): “I rose up to open to my beloved, but
my beloved hath withdrawn himself and was gone”. As long
as the Community of Israel is in exile the Voice is withdrawn
from her and the Word does not function, as it says, “I am
dumb with silence” (Ps. 39, 3); and even when the Word does
awaken, “my Beloved hath withdrawn Himself’, i.e. it sud-
denly ceases, as it did at first with Moses. The ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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In the Gate of the 288 Sparks the Arizal lists the levels of
the Name Havayah: the eighth is the numerical value of
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the 26 letters of the “back” of its spelled-out form, which
is 184 (772p). This is the place the parenthesis cites.
Sefer Etz Chaim 18:2:1°X:’2:1™ 01 vy
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Sefer Etz Chaim (Public Domain)
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“And Havayah remembered (pakad) Sarah as He had
said”: G-d attended to her childlessness, and she con-
ceived Yitzchak. The “remembering” (pekidah) is traced
to the back of Chochmah, since pakad has the letters of
184. (context: Steinsaltz Tanakh)
Genesis 21:T'X:X”D n°wX12
127 WK MY 7 WY MY IWR2 MYNR T2 M
And the L-RD remembered Sarah as He had said, and the
L-RD did unto Sarah as He had spoken.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

799 19 1N
“And Sarai was barren; she had no child.” From the inner
dimension alone no birth could come.
Genesis 11:30°2:X”> n"wx12
TP AR PR MRY M T
And Sarai was barren; she had no child.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text cites “Etz Chaim, the Gate of the Shema, chapter
15”; the gate of the Shema is in Pri Etz Chaim, where the
Arizal teaches that Z’eir Anpin draws from Abba only from
its outer side, for drawing from its inner dimension would
be like drawing from Atik itself.
Pri Etz Chaim, Gate of the Recitation of the Shema 15:1-2"13
’2-R:A70 YRw NRCIPN Y 0N Yy
A O L,RIPI RV DR ANY 7ownIT L minm 19K ox 1o ...
1M 00 7R PhNYT NMINRSAN 1M Oan PPMInn 1Dwn WK LR™IR
Wpa 1AM 1272 mwn Rt 7Y PYRn? AweR R L,PUNYT Nontann
NINT N°12°12 TI0 12 0°0131 53 ,LYIA 172 RIT ,NPANWT MIPT
0351 XIRT 0°D°P1 INRY .PRIWS NPM3 ,TM°2 DPAW RHOXT 1PRopm
TwnnR 1197 1R 190 ,MBTAT PUIT PMn No%1D oy TR Nona
3 ,3193 901° R 12797 WP LRPR N1R01En P,031071 0P R™IR
RART 0°9°Pn 3 ,RAR DWw Nomvapn PR 13 °0193 PR PRI nona

Pri Etz Chaim (Public Domain)
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At the burning bush G-d tells Moshe to say to the elders: “I
have surely remembered you and what is done to you in
Egypt.” The same “remembering” from the back of
Chochmah reaches even Egypt.

Exodus 3:161v:x ninw
*2X MIX72 02PN *P2K N D2 A1NK) DX 23RN NROXI 17

027 MWYINX) DINX *NTRE TPD KT IpY PUEY DK ROK

07303
Go, and gather the elders of Israel together, and say unto
them: The L-RD, the G-d of your fathers, the G-d of
Abraham, of Isaac, and of Jacob, hath appeared unto me,
saying: I have surely remembered you, and seen that which
is done to you in Egypt.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N7 NP 21D

G-d tells Moshe, who asked to see His glory: “You shall see
My back (achorai), but My face shall not be seen.” The
“back” is the word the maamar uses for the outer side of
Abba, which can be revealed now; the inner “face” only in
the Time to Come.
Exodus 33:23372:3% mnw
AN X 2291 IN"NK DK *B2°NK *nom
And I will take away My hand, and thou shalt see My back;
but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
0,35 mnw
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In the future G-d tells Avraham and then Yaakov that their
children have sinned, and each answers that they should
be wiped away for the sanctity of His Name; Yitzchak
pleads for them, and Israel then says to him, “For you are
our father.”
Shabbat 89b:4-5’11-"7:2 v”8 naw
A2 AN 727 NIT AR NI 21 K "IN 12 XMWY 237 MK
0?iym 1PRIA 1IN N ANK ATIY K? DRI YT XD 071K 02
IRV 7712 :0772K7 KIT 9172 WiTRT 37 10K X2? ToNy? — Tanv
AR MR LARY NWITR PY Y 07y DY 11937 a0 ank b
ANy T YT AR L0012 DI YR ApY MaT 3pyh Apb
nYTR 2y MY 071y Y 12937 1307 TR ARVD P12 :AP? MK
.. K71 K2Y 2303 X7 WK .00
William Davidson, Vocalized Aramaic (CC-BY-NC)
Isaiah 63:161"0:270 11°yw°
1728 °7 AR 117792 KD DRI 1Y XD 077K 03 1R AAKRTD
:T0Y 02997 17K:
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Asaf laments the destroyed sanctuary: “We have not seen
our signs; there is no longer a prophet, and none among
us knows how long.” The miracles of former times are no
longer seen, and the maamar reads this as the hiddenness
of exile, “I am asleep.” (context: Steinsaltz Tanakh)

Psalms 74:9'0:7"y 0°2°1n
IRTTY P70 1ARTRDY K021 TIPPR 1PRTRY 1NN
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

215K on?aN,
After the plague of locusts the prophet promises plenty:
“And you shall eat, eating and being sated, and praise the
Name of Havayah your G-d.” The parenthesis refers to the
discourse on this verse. (context: Steinsaltz Tanakh)
Joel 2:26175:2 oxy
DRy MYyTIYN 0PPN M OWTNK DnPhm $iaw) 208 onyaN
073y ny W2KY) K907
And ye shall eat in plenty and be satisfied, and shall praise
the name of the L-RD your G-d, that hath dealt wondrously
with you; and My people shall never be ashamed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

32

33

34

vrn B TIne Yk anne

The passage there sets out the same pattern: once the
arousal from above that matches the arousal from below
has come, an arousal from above that is far beyond any
measure of ours is also revealed, and it refers to the dis-
course on “I am asleep” for “Open for Me like the eye of a
needle.” It adds the parallel of Shabbos, “a good gift” from
G-d’s treasury that is above our arousal, yet “one who toils
on the eve of Shabbos will eat on Shabbos,” for the gift
comes only after the weekdays’ service.
KEHOT'S NOTE
.2%P°Y 17070 1”110 1IRT T °Y07 .1P1na 3,70 Py R

IR Pwn vIin ninDT onb on orywn vo

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A’ ,275 M

2PN Pwn vIn nnDT anb on avaywn v

“All the entrances there had doors, except that of the Hall
(Ulam).” The doorless entrance of the Hall stands for the
revelation from above that does not depend on our
opening.
Mishnah Middot 2:3°3:2 n17n mawn
2y 1207 MR 0y 1733 ,BY TRY 0Ywm Dnned v3 ...
¥an ,ningT 177 177,00 1Y 0°nnea 93 .07 Pwn van nink
70 YW YIn L Ninipw 177 0 0w PIY ovaywn 93 .07 Pun
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Within it was the Soreg, ten handbreadths high. There were
thirteen breaches in it, which had been originally made by
the kings of Greece, and when they repaired them they en-
acted that thirteen prostrations should be made facing
them. Within this was the Hel, which was ten cubits [broad].
There were twelve steps there. The height of each step was
half a cubit and its tread was half a cubit. All the steps in the
Temple were half a cubit high with a tread of half a cubit, ex-
cept those ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
The psalmist marvels at G-d’s works: “How many are Your
works, Havayah; You made them all with wisdom.”
Chochmah is the beginning of the chain of descent, and
our arousal can reach up to it.

Psalms 104:24773:77p 0°%°11n
P VIR NP 1Y MROn2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The explanation there, citing the Ramaz, says that the
Keser of Arich Anpin is counted with the world of the
Infinite, as every Keser belongs to the level above it, and
that Atzilus truly begins from Mocha Stima’ah, the
Chochmah of Arich Anpin.
KEHOT'S NOTE
71,2397

PR RS

“Go forth and gaze, daughters of Tziyon, upon King
Shlomo, at the crown with which his mother crowned
him.” The parenthesis refers to the explanation of this
verse, which speaks of the crown, Keser.
Song of Songs 3:118™:) 0*°wi 1w
o2 mK TILYY Y2 MY Tona 1P N2 ArKM ANy
:127 nonty 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ane A 9= m
As Israel left Egypt, “Havayah went before them by day in

a pillar of cloud.” The parenthesis refers to the discourse
on this verse in Torah Ohr, Beshalach.
Exodus 13:21872:2™ minw
R Ty 1971 9770 DQMIZ 1Y Tnya ond opPin? 970 m
112721 001 N2%7 07 PRI
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And the L-RD went before them by day in a pillar of cloud, to
lead them the way; and by night in a pillar of fire, to give
them light; that they might go by day and by night:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

01° DXWnn 1720Nn

G-d commands the counting from the Omer offering: “Un-
til the day after the seventh week you shall count fifty
days,” and on that day the new meal offering is brought.
Only forty-nine days are actually counted, yet the verse
speaks of fifty. (context: Steinsaltz Tanakh)

Leviticus 23:1611:372 XIp"
YN 70 DNIIPM 0 0°WhN 1120R NY AW Nawn namen 7
n

TN

even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

40

41

42

03° °wnn 180N

“Until the day after the seventh week you shall count fifty
days.” Only forty-nine are counted, yet Scripture credits
us with the fiftieth.
Leviticus 23:1611:173 RIp™
MY A3 DNIIPM O DWRN 180N NYPIWT NIWT MR TY
"o
even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Korach took.” The parenthesis refers to the end of
the discourse on this verse.

Numbers 16:1°X:1”0 72712

"12 TIXY 2X°5K 33 OPIXY 0T 12712 DRI NI NP MR

TR 733 N7D

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The entrance of the Hall was forty cubits high and twenty
cubits wide.” Forty is read as twice twenty, the value of kaf.
(Kehot: “Middos, there,” after its note citing 2:3, which
does not give the forty cubits)

Mishnah Middot 3:7°1:"3 N1 mawn

UM PR DY 1207 LmER 0PI 23 0K PY inne
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The doorway of the porch was forty cubits high and its
breadth was twenty cubits. Over it were five main beams of
ash [wood]. The lowest projected a cubit on each side be-
yond the doorway. The one above projected beyond this one
a cubit on each side. Thus the topmost one was thirty cubits
long. There was a layer of stones between each one and the
next.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The passage there explains that anochi means the same
“I” as ani, but with honor and exaltation, and is therefore
Keser, while ani is Malchus.
KEHOT'S NOTE
.OwD »7n21 7,79 MR’ Doy RA

N2 YRS RIT DMWY

An encyclopedia of concepts in Chabad Chassidus; the
note points to its entry on the letter kaf for the link be-
tween kaf, twenty and Keser, with further sources.
KEHOT'S NOTE
2 7°Y0 73 — 17107 NPNIR 7Y N1PNIR NOIYN 7720-0°39¥1 790 IR7
LK ,3727R3 9995 IR L7
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Kehot’s note points to Isaiah 51:2 for these words.
Isaiah 51:2°2:8”1171°yw"
KEHOT'S NOTE
.2 ,R1yw
S2aN "IN

G-d comforts His people through the prophet: “I, I am He
who comforts you; who are you, that you fear mortal
man?” The doubled anochi is read as the two levels within
Keser. (Kehot: Isaiah 51:2)
Isaiah 51:122>:x"17°yw"°
TR0 OTRTI2W1 MR WIIRD SR ARTD DR RIT ODIR DIN
Ny

I, even I, am He that comforteth you: Who art thou, that thou
art afraid of man that shall die, And of the son of man that
shall be made as grass;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TINA 7IN2 92

In the Song at the Sea Moshe and Israel sing: “I will sing to
Havayah, for He is exalted, exalted.” The doubled “exalt-
ed” parallels the doubled anochi.
Exodus 15:1°R:1"0 mnw
TPWR AR 1R TP IR TPWITNR PRI 2121 AYhnTw R
:0°2 77 1357 0 7R3 TIRI™D MTR
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
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He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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When Moshe asks why the Torah is given through him and
not through Rabbi Akiva, and again when he sees Rabbi
Akiva’s death, G-d answers, “Be silent; so it arose in
thought before Me.” The word kach (73), written with a kaf
and a final kaf, is read as twice kaf.
Menachot 29b:5°77:2 1”5 minan
NRY T 07X 79 w0 09Iy P 13137 10300 e 17apn 218 X2 N
11127 17195 7R 195 72wnna 79y 99 PINY 12 9RR 7Y 1710 1N
A [INRD] AN 1D AR 0w 2IRIT NN IR 0y b
M AN N YW 170% R PYIPna 1wa PYPIRY XD PInK®

199 7awn®a 19 79 PINY PR 110w

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’S NOTE

.2, miman
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The Arizal explains that those who give their lives for the
sanctification of G-d’s Name bring about two unions, sig-
nified by the bent kaf (3) and the final kaf (7), and therefore
Moshe was told about Rabbi Akiva, “kach (7”2) it arose in
thought.”

Pri Etz Chaim, Gate of Putting Down the Head 5:4,0%°11 vy "8
*171 0°BR N9°D1 1YY

,YRW 939 13112 7RI ,O1 93 1PYn APy 1000 03,1V R0
22,7323 $°Bwn AN 0,103 27y OK 5 KXYt 7Y 03 )
92°991 713 AROM MR MWwaAnn Uy ,Naw nonn yawn yeawn
OR NXIP1 997971 L yawn Daph o°1am W9avwh ,nnal 1aan
T°1°7 NRY 71°2 781 %3 ,7NOMN R TIPR yIwn 05 T3 .0%1a0
q102 RI7,0°A07 7NN 2Y 770 0T 12 0w 79091, 1Iynn
TEM 1307 KPY,TAW ROnn 0oann yaw 9aph 1w ,0%1a% :p
1Y WIR 3MIRY LTPMN YN TIVOYA AWK 0D, TN AmnRy

Pri Etz Chaim (Public Domain)
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The same chapter of Pri Etz Chaim is cited there, in the
discourse on “My dove, in the clefts of the rock,” for the
kaf of “Arise, go (lach)”: the soul first rises to its root
through self-sacrifice at “One” in the Shema, which brings
about the union of Abba and Imma, a new light drawn
from the Emanator Himself; only afterwards come “my
beloved” and “my fair one,” the flow into Z’eir Anpin and
Malchus through Torah and mitzvos.
KEHOT'S NOTE
.R,5 295 03 on
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The same volume of the Rebbe Rashab’s maamarim that
the notes give as a parallel to this section; here it is cited
for the forty-cubit entrance of the Hall as twice kaf.
KEHOT'S NOTE
.2%p ¥70 1’070 110 IR .OW M
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G-d says of His servant, whom the commentators read as
Israel or the Mashiach: “Behold, My servant shall prosper;
he shall be exalted and lifted up, and shall be very high.”
The height to be revealed in the future corresponds to the
Hall’s lofty entrance. (context: Steinsaltz Tanakh)
Isaiah 52:133™:271171°yw°
TN 723 Rip3) 017 >72y oot man
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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After the sin of the spies G-d swears to Moshe: “But (ve'u-
lam) as I live, the glory of Havayah shall fill the whole
earth.” In its plain sense ve’ulam means “but” or “howev-
er”; the maamar links the word to ulam, the Hall, and to
ulam as strength. (context: Steinsaltz Tanakh)

Numbers 14:21x73:77° 72772
PIRT22NK NTI2D KR *IRN DN
But in very deed, as I live—and all the earth shall be filled
with the glory of the L-RD—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Kehot’s note points to Exodus 15:21 for these words.

Exodus 15:21875:1"0 mnw
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And Miriam sang unto them: Sing ye to the L-RD, for He is
highly exalted: The horse and his rider hath He thrown into

the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shlomo compares human desire to the grave: “The grave
and destruction are never sated, and the eyes of man are
never sated.” In its plain sense it speaks of a craving that
always wants more; the maamar reads “the man” as
Avraham and the never-sated eyes as the soul’s constant
gaze at G-d. (context: Steinsaltz Tanakh)

Proverbs 27:20°3:173 "2wn
:MIyan X% 07X °1°¥1 mayarn XY 7aR) DKy
The nether-world and Destruction are never satiated; So the

eyes of man are never satiated.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The book of Yehoshua notes that Chevron was formerly
called Kiryas Arba: Arba “was the great man among the gi-
ants.” The Sages read “the great man” as Avraham. (con-
text: Steinsaltz Tanakh)

Joshua 14:157"0:7 ywii°

AURY TIRTY KA D°p3Y3 P73 DX YUK N71R 0107 11020 oY)
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Now the name of Hebron beforetime was Kiriath-arba,

which Arba was the greatest man among the Anakim. And

the land had rest from war.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Avram journeyed, going on and journeying toward
the south”: in the land of Canaan Avram kept moving on.
His constant travelling is read as unceasing running and
returning.

Genesis 12:9'0:27 n°wx12
112337 Y1071 7927 072X YO

And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “This day Havayah your G-d commands you,” Rashi,
citing the Midrash Tanchuma, teaches: “Every day they
should be in your eyes as new, as if you had been com-
manded them on that very day.” The Sages’ words allude to
the ever-new gaze of “my dove.”
Rashi on Deuteronomy 26:161”1:1°3 0°127 9y >
09°2 92 ﬂ?x; oW APyl 1 of '7;; SNEM PPER R mA ovn
— in)7an 5ip N2 .0MK DOWI DR (RmInan) Dq";}z ML)
:(ow) nR27 n:wb 12tn ,01°7 0°7122 DR
TEn PPOX oM owen THIS DAY THE L-RD THY GOD
COMMANDETH THEE — This suggests: each day they (G-d’s
commandments) should be to you as something new (not
antiquated and something of which you have become tired),
as though you had received the commands that very day for
the first time (Midrash Tanchuma, Ki Tavo 1; cf. Rashi on
Deuteronomy 11:13). omx nwy nanwy THOU SHALT
THEREFORE KEEP AND DO THEM — A heavenly voice (n2
%1p) pronounces by these words a blessing upon him (the
worshipper): “You have ...
Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)
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“And Havayah turned (vayisha) to Hevel and to his offer-
ing,” accepting it. The verb, from sha’ah, “to turn toward,
to regard,” is linked to the lights of the supernal Forehead.

Genesis 4:4°7:7 NWRI2
5K P2070R U YW 102mmY 1IRY NiND3an RITTD3 R°27 Lam
:inman
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And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o°1%y 999%on
In Yaakov’s blessing of Yehudah: “His eyes are red from
wine, and his teeth white from milk.” The parenthesis
refers to the discourse on this verse in Torah Ohr, Vayechi.
Genesis 49:1227:0"1 N°WR12
12700 DI TR DY 27720T
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved says to the bride: “You have captured My
heart, My sister, [My] bride; you have captured My heart
with one of your eyes.” The parenthesis refers to the dis-
course on this verse.
Song of Songs 4:9°0:’7 0°°W1 W
SITER P3Y TOXD TPYR NOK3 30227 172 NN *3n22’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Eiatahl
Moshe recounts: “And I pleaded with Havayah at that

time,” asking to enter the land. Moshe’s plea opens the
discourse referred to.
Deuteronomy 3:23372:2 0°727
MR? RITT NY2 AR AONY
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let me cross over, please, and see the good land.”
Moshe’s longing to see is linked with the gaze of “my
dove.”
Deuteronomy 3:2571”2:°1 0°727
I 0T AT 170 12Y2 WK 10T PIRT DR IR RITTIAYR
MM
Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In its plain sense the verse forbids cutting down fruit trees
during a siege: “for is the tree of the field a man, to come
before you in the siege?” The maamar reads the words as a
statement, “man is the tree of the field”: like a tree, the
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souls of Israel have shared roots and branches. (context:
Steinsaltz Tanakh)
Deuteronomy 20:19v°:’> 0127
T PIYNR? Apan? [Py D07y DI 0w TY MDD
T8I YY 0TRT °2 1720 XY ANRY PIRN 13m0 23 1173 179y 1T ARy
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When thou shalt besiege a city a long time, in making war
against it to take it, thou shalt not destroy the trees thereof
by wielding an axe against them; for thou mayest eat of
them, but thou shalt not cut them down; for is the tree of the

field man, that it should be besieged of thee?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe tells Israel: “See, I set before you today a blessing
and a curse.” The parenthesis refers to the discourse on
this verse for the levels of the Name Havayah in the soul.
Deuteronomy 11:263172:X™ 0°127
:M72P1 1272 B D397 101 °33 7N

Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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The beloved, standing outside at night, asks to be let in,
“for my head is filled with dew, my locks with the drops of
the night.” The dew is read as the flow from above the
chain of descent. (context: Steinsaltz Tanakh)
Song of Songs 5:2°2:’11 0> Wi W
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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After calling Israel to return, the prophet Hoshea brings
G-d’s answer, “I will love them freely,” and promises: “I
will be like dew to Israel; he shall blossom like the lily.”
The dew is read as the flow from above that no sin can
withhold. (context: Steinsaltz Tanakh)
Hosea 14:61:7 yuii
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I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 10

68

69

70
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The beloved’s hair is wet with the night’s dew: “my locks
[are filled] with the drops of the night.” The verse reads
“my locks”; the maamar writes “his locks.” The locks are
read as the hairs and the drops as the dew divided finely
enough to pass through them.

Song of Songs 5:2°2:’11 0*°Wi W

NN "N N2y NN CPnne peit M7 Kip Y 2% M X
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In the prayer of Eliyahu: “You are exalted above all the ex-
alted, hidden above all the hidden; no thought grasps You
at all.” The Infinite Light is not enclothed in the worlds;
only a radiance comes forth from it.

Tikkunei Zohar 17ax 1> 9717 °13pn

D8N 7N 1
When G-d passes before Moshe, He proclaims the
Thirteen Attributes of Mercy, opening “Havayah,
Havayah, G-d, merciful and gracious, slow to anger.” The
words “Havayah, slow to anger,” as quoted here, also open
Moshe’s plea in Numbers 14:18.

Exodus 34:61: 7% mnw
700727 07K 7N 1AM 0N '??5 T RPN 1’;5—)"?5_7 ai 13231
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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