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To understand the explanation of the words on the verse “I am asleep, but my heart is awake,” etc.

Now, the soul descended from above, from the level of G-dliness, like the soul of Avraham, from

the world of love.
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For behold, in the souls there are Ten Sefiros, that is, intellect and emotive attributes (middos), and
they are enclothed in the Ten Sefiros of the animal soul. And when the soul arouses its love and

awe, whether the natural love, like a candle before a torch, or intellectual love,
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since it is enclothed in the animal soul that is in man, the animal soul too agrees and consents to
this love, and it is subjugated and transformed (iskafya and is’hapcha), etc. And this is the purpose

of its descent: for the sake of an ascent.
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And to understand why it is called an ascent when the animal soul is transformed: the explanation

is that the animal soul was taken from “the face of the lion,” “the face of the ox,” etc., which are the

holy Chayos [living creatures, an order of angels].
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Now, in the World of Beriah (Creation) they are Serafim [burning ones], in Yetzirah, Chayos, and in
Asiyah, Ofanim [wheels]; and all of them are in holiness itself, which has already been refined, that
is, the level of self-nullification (bittul) is drawn into them, and “the Ofanim, with a great noise,”

etc.
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But the animal soul in man, which is the level of a separate [being]|, was taken from the level of the

dregs of the Ofanim and the refuse in them,

likuteitorah.com/likkutei-torah/shir-hashirim/27/ 2



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 27 "9 157 9:‘?1 IW° "IN D”y 0°9277 IR P:n‘?

0°9°9%1 17721 KD 7UTYW 17aw NPI0DY DCIDIRT CTNW Nan 717°2 0°9°7%) 17731 KD POTYY
J219%°1 °°1231 11012 P12 0 WY InRwan Y 717°2

which have not yet been refined and need refinement, from the level of the dregs of the Ofanim and

the refuse in them, which have not yet been refined and need refinement through the soul. And in

them there is the level of the inner dimension (pnimiyus) and the level of the outer dimension

(chitzoniyus).
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The inner dimension of it is the animal soul that is in man, which possesses intellect and emotive

attributes; and the outer dimension of it is the soul of an actual animal.

N7°3w2 1901 10 DR TIPR% 9 991 23891 1IN0 2RIYR 07 10 TR 23D WAy PR mam
0°%on

Now, the source and root of “the face of the lion,” etc., are from the World of Tohu [Chaos], from

“before any king reigned,” “and he reigned, and he died,” etc., which fell in the breaking of the

vessels.
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And therefore an animal is stronger and more robust than a human being, because it is from the

level of Gevurah, whose root is from the World of Tohu. And therefore, when the animal soul is ele-

vated, it is at a higher elevation, along the lines of “the place where baalei teshuvah (those who re-

turn) stand,” etc.
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However, this ascent and refinement is not accomplished at one time; rather, always, all the days of

our sojourn in this world, there must be refinement after refinement.
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For indeed, “and His kingship rules over all”; and along the lines of “They were exiled to Edom, the
Shechinah (Divine Presence) was with them,” that is, the enclothing of the Shechinah and its de-

scent into the seventy princes, to give them life, etc.
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And it must be raised up constantly; and this is called the level of eating above, “Shepherd of
Israel.”
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That is, by way of analogy, just as food gives life to a person because it is “that which comes forth
from the mouth of Havayah” that is higher than that which comes forth from the mouth of

Havayah in the soul of man, as our Sages, of blessed memory, said, “Last in the work of creation”;
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so too the animal soul, whose root is from the World of Tohu, which is “before any king reigned”:
through the refinement it becomes the level of G-dliness, through being transformed into the level
of self-nullification (bittul) to G-dliness itself: “And you shall love with all your heart and with all
your soul,” and with all desire and delight, “Whom do I have in heaven,” etc., and “desirable and

pleasant and awesome,” etc.
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And this is the purpose of its ascent: to be absorbed into the very body of the King. And through
this it draws life-force (chayus) and the Infinite Light (Or Ein Sof) into the vessels of Atzilus.
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And this is [the meaning of] “And you shall do them”: as if you had made Me. (And see above, where
it was explained somewhat differently: that is, that by virtue of the root of the G-dly soul itself, for they
“arose in thought,” etc., above the life-force of the vessels of the Ten Sefiros, through this they have the

power to draw life-force and the Infinite Light (Or Ein Sof), blessed be He, into the Ten Sefiros, etc.
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And see what is written on the verse “On the eighth day he sent away [the people].” And both matters are

true. And it is possible that this is also [the matter of] the two levels of “my sister” and “my beloved,” as

[will be explained] below.)
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And therefore the Holy One, blessed be He, is called by the name “heart,” as it is written, “the Rock
of my heart,” etc. For the heart receives the blood from the liver: the liver cooks the blood and
sends the choicest [part] to the heart, and [the heart] closes; and afterwards a power is drawn from

the brain and opens the heart.
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And then the blood is drawn and spreads out from it outward: it goes out from it to the lungs, and
joins and is drawn to all the limbs.
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So too the Holy One, blessed be He, is called by the name “heart,” by way of analogy, for He re-
ceives from the arousal from below (isarusa dilesata), from the refinement of the animal soul that
has been refined into the level of “And you shall love with all your heart,” etc., which is called the
raising of mayin nukvin (feminine waters), by way of analogy, [like] the food that has been refined,

and the liver sends the choicest [part| to the heart, etc.
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And through this the drawing-down of mayin duchrin (masculine waters) comes about: a flow de-
scends from the higher Chochmah (Chochmah Ila’ah), and opens the heart, and imparts the life-
force within it downward. And therefore, just as the heart beats in running and returning (ratzo
vashov) because of the closing and opening mentioned above, so the life-force is running and re-

turning, etc.
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Now, in exile it is said, “I am asleep”: “We have not seen our signs.” For the raising up is not com-
plete, [in the manner of] “with all your heart,” and the drawing-down, too, is not in the manner of
actual revelation, that the Infinite Light (Or Ein Sof), blessed be He, be revealed to eyes of flesh,
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as in the time of the Holy Temple, when they would see fire descending from above, “a lion that
consumes the offerings,” etc., and also signs and wonders, when they saw “the great hand that
Havayah had performed,” etc. This is not so in the time of exile, when it seems as if “the world fol-

lows its customary course,” according to nature.
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Nevertheless, “but my heart is awake.” For this reason exile is likened to sleep, in which all the life-
force is complete; only the sight of one’s eyes is closed off, so that one does not see. So too, the

raising up and the drawing-down mentioned above do take place, except that it is not in revelation.
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For behold, our Sages, of blessed memory, said that “prayers were instituted in place of the offer-

ings.” But the difference between prayer and the offerings is that with the offerings, in the time of

the Temple, a revelation of G-dliness was drawn down in actual revelation, whereas in prayer it is

in concealment.
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And from this there further comes about “the voice of my beloved knocks (dofek).” The pulse
(dofek) on the hand is the outer dimension, and the pulse in the heart is the inner dimension; and

all this is drawn through a flow from the brain to the heart, etc.
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And likewise above: through the arousal from below and the “running” (ratzo), the arousal from

above and the “returning” (shov) are drawn down, also in two levels, inner and outer. The inner

one is the drawing-down of the Torah: “He established a testimony in Yaakov, and placed a Torah

in Israel.”
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The Written Torah is the level of the intellect (mochin) of Abba, and the Oral Torah is from the level
of the intellect of Imma; and this drawing-down is inward, into the very heart. (And see concerning
“the voice of my beloved knocks” in the commentary of the Ramaz (Rabbi Moshe Zacuto) on the

Zohar, Parshas Va’eira, page 26a, [on the passage] “And if it awakens,” etc.)
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But the second drawing-down is the outer dimension, and it is drawn from the level of the back
(achorayim) of Abba. And this is the level of the pulse that beats on the hand, just as it beats on the

heart; for that pulse too is from the level of Chochmah (wisdom).
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And therefore it has the level of the vowel-points, kamatz, patach, etc., through which the illness is

recognized, in which level there is a defect, as is written in the Likkutei Torah of the Arizal, Parshas
Vayeira, and in Mishnas Chassidim.
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That is, the vowel-points are in Chochmah, and there is the Infinite Light (Or Ein Sof), for the
Infinite Light rests only in Chochmah; and from there the pulse is drawn, except that it is drawn
from the level of the back.
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That is, P27 (dofek, pulse) has the letters of 778p (184) (which is the number and sum of the back

[form] of the Name Av (72); see Etz Chaim, Sha’ar Rapach Nitzotzin [the Gate of the 288 Sparks],
chapter 2, the eighth level, etc.).
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And there is the root of the “remembering” (pekidah): “And Havayah remembered (pakad) Sarah.”
That is, when the level of the back, 778 (184), is drawn down, [it is|] pakad (7p2); but in the level of

the inner dimension, “Sarah had no child.”
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For when a radiance comes from the level of the back of Chochmah, then a child can be drawn
down to Sarah; but from the level of the inner dimension it cannot come down through the chain of
descent (hishtalshelus) below so as to be a child for Sarah, as is written in the Likkutei Torah of the

Arizal there.
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For the inner dimension of Abba itself does not descend below; only from the level of its back is the
level of “He remembered Sarah” drawn down. And likewise “I have surely remembered (pakod
pakadti) that which is done,” etc., which is drawn down even into the level of Egypt, etc.
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(And see Etz Chaim, Sha’ar Kerias Shema, chapter 15, concerning the inner dimension of Abba. And of this
it is said, “But My face shall not be seen”; only in the Time to Come will there be a revelation of this level.
And of this they will say to Yitzchak, “in the future” specifically, “For you are our father.” And see what is

written in the discourse beginning “And you shall eat, eating.”)
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2. “Open for me.” Now, our Sages, of blessed memory, said: “Open for Me [an opening] like the eye
of a needle, and I will open for you [an opening] like the entrance of the Hall (Ulam).”
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For all the gates had doors, except that of the Hall. For doors are sometimes closed, and they corre-
spond to the arousal from above (isarusa dileila) that accords with the arousal from below (isarusa
dilesata): when there is an arousal from below, the door is opened, etc.
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However, the arousal from below can reach only the level of Chochmah (wisdom), the beginning of
the chain of descent (hishtalshelus), “You made them all with Chochmah”; therefore the arousal

from below can draw down from there an arousal from above.
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But to the rank of Keser (the Crown), which is above the bounds of the chain of descent (and see
what is written in the explanation on the verse “Go forth and gaze,” that Keser is not counted among the
Ten Sefiros, etc., and the beginning is from Chochmah; and also, from Keser to the rank of Chochmah [the
flow] comes by way of a leap), how can the raising of mayin nukvin (feminine waters) arouse mayin
duchrin (masculine waters) from there? Rather, the drawing-down from there comes of itself.
(0mY° 0717195 T2 M 1772 NPwa R M wrn)
(And see what is written about this in Parshas Beshalach, in the discourse beginning “And Havayah
went before them by day.”)
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And to this the entrance of the Hall alludes, which had no doors at all; rather, it is always open of

itself.
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Nevertheless, this radiance from Keser is drawn down and revealed only after there is complete-
ness below, that is, in the level of the chain of descent from Chochmah downward; then what is

above the chain of descent rests [there] too.
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That is, when a person does all that is in the power of his soul, with his wisdom and his emotive at-
tributes (middos), love and awe, then the Supreme Will, to which nothing in the power of a per-

son’s soul corresponds, is drawn down of itself.
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And therefore, even to enter into the entrance of the Hall, one had to go through several gates that
had doors; only, when one afterwards reached the entrance of the Hall itself, there was no need to
open doors, for it is open and has no doors, etc.
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And we find an example of this in the radiance of Keser on the festival of Shavuos, which is the fifti-
eth gate of the fifty gates of Binah (understanding).
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And of this it is said, “You shall count fifty days.”
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Yet surely one counts only forty-nine days, which are the drawings-down of the forty-nine gates of

Binah (understanding), through counting “Today is one day, today is two days,” etc.; and the fifti-

eth day, on Shavuos, is not counted.
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That is because the deeds of the lower beings do not reach there at all, and we have no power to

draw it down through counting; rather, it is drawn down by itself and of its own accord, without our

counting.
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Yet nevertheless, it is drawn down only when the counting of the Omer, forty-nine days, comes
first, that is, after there shines and is drawn down the arousal from above (isarusa dileila) that is
within a person’s power to draw down.
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For once there is completeness from below as well, in the level of the chain of descent (hishtal-

shelus), then specifically what is above the chain of descent and [above] the arousal from below (is-

arusa dilesata) also rests and is drawn down of itself, etc.
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And therefore it is said, “You shall count fifty days,” etc.: Scripture credits us as if we had drawn
down the fiftieth day, even though our counting and drawing-down do not essentially apply to it;
but [it is so] because the fiftieth day and its revelation, which comes of itself, also depend on the
counting of forty-nine days first.
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And in the same way is the matter of “Open for Me [an opening] like the eye of a needle”: for the
entire chain of descent is called “the eye of a needle” compared to the Supreme Will, etc.
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(And see what is written about this at the end of the discourse beginning “And Korach took.” Now, the en-
trance of the Hall was forty cubits [high], which is twice kaf (20). For the difference between ani (°IX, “I”)
and anochi (°21R, “I”) is the kaf.
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For ani is in the level of Malchus (sovereignty), whereas anochi is Keser (the Crown). And therefore anochi
is a level of greater exaltation than ani, as in [the expression] “King of kings.” Also, kaf (J) is the initial of

Keser (7Nn3); and likewise esrim (2°7?y, twenty) has the numerical value of Keser (113, 620).
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Now, it is written, “I, I (anochi anochi)”: anochi twice. This is the matter of “for He is exalted, exalted
(ga’oh ga’ah)”: ga’ah twice. And this is the matter of the two levels in Keser: the lowest level of the

Emanator, and the root of the emanated beings.
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And this is [the meaning of] “Be silent; so (kach) it arose in thought”: “so” (kach, 13): that is, twice the kaf
mentioned above (see Pri Etz Chaim, Sha’ar Nefilas Apayim [the Gate of Prostration], chapter 5). And
therefore the entrance of the Hall alluded to this, being twice twenty cubits high.
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And this is the matter of what is written of the Time to Come: “Behold, My servant shall prosper,” etc., “and
he shall be very high.” And this is “and I will open for you [an opening] like the entrance of the Hall.” Also,
ulam is an expression of power and strength; and also, as it is written, “But (ve’ulam) as I live, the glory of
Havayah shall fill,” etc.)

WD YAVAW NOYaLT "2AR K27 ONIAR RO KT 02 °25 npona v onnp S 3t Anenan 171y 1am

R I pRR 0w oMT2IN 731 NOYaY Ko QNANRY NINKI IR N2RD 7077300

Now, this opening of “Open for me” divides into two levels. The first is “my sister”: this is the nat-
ural love that is in the nature of the soul from its birth, like the love of a brother and sister, whose

love is natural by virtue of their birth, for they are from one source and root.
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But this is not service, and [one] is not called “one who serves G-d.” For avodah (service) is from
the expression “tanned hides” (oros avudim), that it be the service of a servant and the work of

bearing a burden, as is written in the Zohar: “service (pulchana) of love.”
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That is, to change one’s nature and habit, as is written in Sefer Shel Beinonim (Tanya), chapter 15.

And changing one’s nature in the manner of service is the second level of “Open for me,” which is

the level of “my beloved” (ra’yasi): that there be subjugation and transformation (iskafya and

is’hapcha), so that it becomes food and pasture (mir’eh), like food that is consumed, etc.
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And it comes about through the contemplation of the intellectual soul on the greatness of the
Infinite One (Ein Sof), blessed be He: how “all before Him is as nothing.” And for this one needs toil
of the soul and toil of the flesh, etc., as is written in Likkutei Amarim (Tanya). And this suffices for

one who understands.
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3. “My dove” is a rank above this: it is the level of gazing at the glory of the King constantly. And of
this it is said, “The eyes of man (ha’adam) are never sated.”
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“The man” (ha’adam) is “the great man among the giants”: this is Avraham, of whom it is said, “go-
ing on and journeying,” constantly, in running and returning (ratzo vashov) without interruption,
in the level of self-nullification (bittul). And to this our Sages, of blessed memory, alluded: “Every

day they should be in your eyes as new,” etc.; and “Is there old age before Him?” etc.

5X T YW DIIWS MR MIYIYS IV RITW 1P TP RASMRT XNIPONDOR RITRI WURD Iy
N9 5o

And the matter is as is written in the Idra [of the Zohar]| concerning the gaze of the Forehead, the
375 (m”yw) lights, which is the matter of “salvations” (yeshu’os), “He causes salvations to sprout,”

and “And Havayah turned (vayisha) to Hevel,” etc.,
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which is the revelation of the Infinite Light (Or Ein Sof), blessed be He, that is far above the chain of
descent (hishtalshelus); and as its name is, so it is: it has no end.
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And therefore the gazing is constant, like doves, who always take pleasure in seeing one another
and are never sated with their pleasure, etc. (And see what is written on the verse “Red of eyes,”
etc., and on the verse “You have captured My heart with one of your eyes,” and on the verse “And I

pleaded,” etc., “and let me see the land.”)
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“My perfect one” is the level and rank that is higher and loftier than all of them.

137 N0 D3 09PwaR 1397 PN DaR whn 1wal 11PN 118D 1My ORI w2 0 0910
BRAWY° 593 TY2 17N DRAWS 90 DRI 1O [mivwn vy e nwn] TPYIWR 113 973 NP b
For all of them are in the person’s own soul, for the sake of the rectification of his very own soul;
but “my perfect one” is to make complete all the deficiencies, that is, those of others as well, like
Moshe our teacher, peace be upon him, who encompassed all Israel [and] made rectification on be-
half of the whole of Israel.
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And so in every generation, the heads of the generation are the ones who must rectify and make
complete all the deficiencies and blemishes above. But this is for one who is from the same root.
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For “man is the tree of the field,” which has many branches; and there are those who are from one
root and one branch. And one who is from one root or from one branch is a guarantor for his fellow

more than [the guarantee of] the whole of Israel, all of whom are guarantors for one another.
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But this must come about in the manner of reincarnation (gilgul) and impregnation (ibbur), for the
sake of his fellow’s blemish, as is written in Sefer HaGilgulim [the Book of Reincarnations], chapter
4. And the rectification of the blemish and the completion are through supernal unifications

(yichudim).
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And this is the superiority of “my perfect one”: for the rectification of a blemish one must draw
down a new light from far above, as is known to those who know. For to make complete the defi-
ciencies one must draw down the Infinite Light (Or Ein Sof), which is called “the perfection of all”;
and through this it is called “my perfect one” (tamasi), for it makes complete all the blemishes and

deficiencies, etc.
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(And it may also be said that these four levels, “my sister,” “my beloved,” “my perfect one,” correspond to

the levels of the Name Havayah that are in the soul, as is written on the verse “See, I set before you today a

blessing.”)
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“For my head is filled with dew.” The meaning is: the cause of all these levels is the level of dew. For
dew is never withheld; for indeed, Eliyahu brought about only the withholding of rain, and not of
dew.
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And that is because the dew descends from a high place that is far above the chain of descent (hish-
talshelus); and from there the manna would descend for Israel. And it is called “the crystalline
dew” (tala di’vedolcha), and it is one of the seven tikkunim [arrangements]| of the Gulgalta (the
Skull).
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As, by way of analogy, in the human brain there is moisture in the brain, the spiritual element of

water, the seat of the intellectual faculty, so by way of analogy is the matter of “the crystalline dew”:

the moisture of Mocha Stima’ah (the hidden brain), etc.
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And it is above the beginning of the chain of descent, and there sin and iniquity do not hold [it]

back, for the matter does not depend on the arousal from below (isarusa dilesata). And this is [the

meaning of] what is written, “Iwill be like dew to Israel,” etc.,
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because it is an arousal from above (isarusa dileila) without an arousal from below, for the arousal
from below does not reach there. But for the flow from there to be within the inner dimension (pn-
imiyus) of the worlds, that is when there is completeness below: then it rests of itself, in the manner

of revelation.
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Now, it is written, “For my head is filled with dew,” for the dew is enclothed in the level of
Chochmah (wisdom); but “his locks, with the drops of the night”: “his locks” are the level of hairs.
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For the chain of descent of the worlds from the Infinite One (Ein Sof), blessed be He, is only a like-
ness of the radiance that goes forth through a hair. As is known, there are two levels in the chain of

descent.
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The first is the enclothing of the partzufim (configurations), that is, by way of a chain of descent
and of enclothing: Chochmah in the emotive attributes (middos), and the emotive attributes in
thought; for Chochmabh itself is enclothed in the emotive attributes, and likewise the emotive at-

tributes in thought.
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But [in] the chain of descent of the worlds from the Infinite Light (Or Ein Sof), blessed be He, which
is above the chain of descent, the Infinite Light, blessed be He, is not drawn down by way of en-
clothing at all, for “no thought [grasps Him],” etc.; only, nevertheless, the radiance comes from

Him, while His essence is not enclothed in this.
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And therefore the masters of Kabbalah found nothing to compare that radiance to, except [to say]

that it has a hold and draws nurture like hairs, which are the surplus of the brain, etc. And these are
the thirteen tikkunim of the beard (tikkunei dikna),
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that is, the fact that the Holy One, blessed be He, is called by the Thirteen Attributes of Mercy,
“Havayah, slow to anger,” does not apply before Him, may He be blessed, as He is in Himself, since
the world occupies no place at all in relation to Him; rather, [it applies] from the perspective of the
radiance that comes to bring into being the source of the chain of descent.

J12 7P PO RIAW 1D 770N 179710 10 PAPWT RXIP PMENP P 517 MYYm
And the hairs mentioned above are called “his locks” (kevutzosav): “the lock (kutza) of hairs,” etc.,
yuds and vavs, etc., which is only a tip (kotz), etc.
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And therefore it says, “the drops of the night”: for the dew that descends at night becomes drops in

order to descend through the level of hairs, etc. And this suffices for one who understands.
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