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“I Am Asleep, but My Heart Is Awake”

In exile Israel “sleeps”: the letters of Torah and prayer still carry
the Infinite Light, but it is hidden. Yet G-d, the “heart” of Israel,
stays awake, and like a heart that gives out only what it first
receives, His flow answers our arousal from below, while beyond
it the “dew” of the supernal will is revealed once a person has

done all he can.
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THE BIG IDEA

In exile Israel “sleeps”: the letters of Torah and prayer still carry the Infinite Light,
but it is hidden. Yet G-d, the “heart” of Israel, stays awake, and like a heart that
gives out only what it first receives, His flow answers our arousal from below, while
beyond it the “dew” of the supernal will is revealed once a person has done all he

can.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Song of Songs 5:2. Exile is sleep, in which “our signs,” the letters of Torah and
prayer, are not seen, though like horses they carry the encompassing Infinite Light down into the soul.
G-d is called Israel’s heart rather than its brain because the heart gives out only what it first receives,
so His flow depends on an arousal from below: the love of the Shema, a true desire (chefetz) for G-d
alone, which draws His delight into Torah and mitzvos. The four names of the bride are stages of this
love: “my sister,” the natural love freed from the body; “my beloved,” Israel “feeding” G-d with their
self-nullification, as digested food becomes the blood that binds soul to body, which works because
Israel “arose in thought”; “my dove,” a gaze at the King that is never sated; “my perfect one,” Israel
making G-d “whole,” as though they had made Him, by forming the vessels of His attributes. All are
caused by “my head is filled with dew,” an arousal from above beyond the arousal from below: “open

for Me like the eye of a needle, and I will open for you like the opening of the Ulam.”

OUTLINE

1 Sleep, signs and letters 11-2

Exile is sleep, in which “our signs,” the letters of Torah and prayer, are not seen. The letters are “horses”
that carry the encompassing Infinite Light down into the soul; in the future it will be seen openly. Yet “my
heart is awake”: G-d is called the heart of Israel.

2 Why the heart and not the brain 13-5

The heart’s flow is a circuit: it receives blood made from food, closes on it and opens to send it out, which is
its constant beat, while the brain only gives. So G-d is called the heart: His flow to creation depends on the
arousal from below.
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3 The love of the Shema and the supernal delight fle-8

The arousal from below is “And you shall love”: chefetz, a desire that delights in G-d alone, not mere rat-
zon. In response G-d’s inner will and delight are drawn into the Torah and the physical mitzvos, and so the
yoke of Heaven precedes the yoke of the mitzvos.

4 The heart awake in exile, and the pulse 19-10

Even in exile the will of the heart remains, and the delight is drawn into Torah and mitzvos, though hid-
den; G-d does wonders “alone.” Prayer replaces the sacrifices in concealment. Besides the inner heartbeat
there is an outer pulse, G-d’s kindness, hinted in dofek, whose letters spell pakad.

5 “My sister, my beloved”: freeing love and “eating” 111-14

“My sister” is the natural love of the G-dly soul, which must be opened from the prison of the body. “My
beloved” means Israel “feed” G-d: the self-nullification of angels and souls in the Shema and its blessings
is His “eating,” the soul absorbed into the body of the King.

6 Building the attributes 115-19

As food becomes blood and binds soul and body, self-nullification binds the Infinite Light to the “body” of
the attributes; even Chesed and Chochmah must be “built.” The power comes from Israel’s root in
thought within thought, above the divine speech from which the worlds and Sefiros come, as food’s divine
word is higher than man’s.

7 “My dove”: the gaze never sated 120-22

The higher level of “my dove” is a constant gaze at the glory of the King, like Avraham’s endless journey-
ing, never sated because G-d is infinite and renews creation from nothing; it brings joy and delight in
G-d.

8 “My perfect one”: as though you had made Me 123-25

Israel is G-d’s “twin” and makes Him “whole.” Making the vessels, Chesed and Gevurah, through kind-
ness and through subduing and transforming the sitra achra, reveals His perfection, as though they had
made Him.

9 “My head is filled with dew” 126-27

Dew, never withheld, is an arousal from above that does not depend on the arousal from below, the
“head” that only gives. In the inner dimension it is revealed only after the full arousal from below: the
needle’s eye and the opening of the Ulam.

10 In divine service 128-29

A person can perfect only what lies from Chochmah downward; the will of the soul, like the supernal will,
is beyond his reach, yet it is revealed once he has done all he can. A list of sources on “I am asleep” clos-
es the maamar.

THE MAAMAR IN THE REBBE'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.
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The Rebbe returns to this maamar for its picture of exile as sleep, and of what stays awake in it. In a
note to his maamar Tziyon b’mishpat, Shabbos Chazon 5741, he reads ,,7y °227” (but my heart is awake)
as the soul, pointing to the paragraph that ties it to the yearning in every Jew, and a sicha of 2 Nissan
5748 cites the maamar’s heart, giving life to all the limbs, for what makes a king ‘the heart’ of Israel. In
a sicha of Tazria-Metzora 5751 he takes ,,1°87 X2 11°11MR” (we have not seen our signs) further: through
the Torah, exile’s hidden wonders are to be revealed to eyes of flesh. His Purim 5728 maamar (a tran-
script) places ‘my dove’ in the mind and calls the dew, never withheld, G-d’s ,,n°»%yi 72787” (essential
love) for Israel; on Erev Rosh Hashanah 5744 ‘my twin’ and ‘my perfect one’ are two stages, partners
and then one. In Toldos 5745 he takes the paragraph’s words for the arousal from above before which
ours ,,TMIRM? NAWN1 7K™ (is not counted as anything), and says why the gift beyond it waits for complete

service: it needs a vessel. Perhaps (biur b’derech efshar), read with him, the maamar describes a love

that stays whole beneath the sleep, from the dew above to the heart below.

KEY CONCEPTS

Our signs, our letters (osiyos) 11°11°NIR /11°N11NIR

The letters of Torah and prayer, which “bring” the Infinite
Light from concealment into revelation and carry it, like
horses, where it could not otherwise reach; in exile they
are not seen.

The heart of Israel 7x7v° 5w 127

G-d is called the heart and not the brain because the heart
gives out only what it first receives, so His flow of life de-
pends on the arousal from below.

Arousal from below / arousal from above XnN17ynx
X2°Y27T RMIYNR / RNN97

Human service that calls forth a divine response, and the
divine response itself; one arousal from above depends on
the arousal from below, and a higher one, the “dew,” does
not.

Desire (chefetz) and will (ratzon) 11%°/v5n

Ratzon can exist even without inner desire, as with con-
sent under pressure; chefetz is a desire that takes delight
in what it wants, and it is the quality of the love of the
Shema.
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To be absorbed into the body of the King xaxnwx?
ROP1T KDIA2

The soul’s complete nullification and inclusion in
G-dliness, called “eating” Above, like food that becomes
the blood of the soul.

Thought within thought n2wnnaw nawnn

The highest of three levels of thought, real intellect and
understanding, where the souls of Israel are rooted; the
worlds and Sefiros come from the lower level of speech
within thought.

Dofek and pakad 7p2/pa7

The pulse, the outer extension of the heartbeat, whose let-
ters spell pakad, G-d’s attentive remembering and
kindness.

Dew %1
A divine flow that is never withheld, from the supernal will

beyond the arousal from below, drawn into “my head,”
Chochmah.

The point of a needle and the opening of the

Ulam 02% 5w 11025/ vnn 2w 17903

Everything within a person’s power, from Chochmah
downward, is a needle’s eye beside the Infinite; when he
opens it fully, G-d opens an opening like the doorless en-
trance of the Temple hall.
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SECTION 1 - 1-2

Sleep, signs and letters
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“I am asleep, but my heart is awake; the voice of my beloved knocks: ‘Open to me...,”” etc. And in
[Midrash] Rabbah on Song of Songs: “I am asleep” — from the End.
The maamar opens with Song of Songs 5:2, where the bride tells how, asleep but with her heart awake, she
heard her beloved knocking and calling, “Open to me.” The Midrash on Song of Songs gives many readings

of “I am asleep”; the one brought here is “I am asleep from the End,” that is, with regard to the time of the

redemption, while “my heart is awake” to the redemption.
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And in the Zohar, Parshas Emor (95a): “I am asleep — in the exile.” The explanation is: behold, the
exile resembles sleep.

The Zohar in Parshas Emor reads “I am asleep” as Israel’s state in exile (there, the exile of Egypt): the exile

itself is the sleep. The Alter Rebbe sets out to explain the comparison.
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Just as sleep comes about through the sight of one’s eyes being closed off, so in the exile it is said,
“Our signs we have not seen.” The meaning of “our signs” (ososeinu) is like “our letters” (osiyo-
seinu), that is, the letters of the Torah and of prayer. For behold, it is written (Isaiah 45:11), “The
letters (ha’osiyos), ask Me concerning My children, and concerning the work of My hands com-
mand Me.”
A sleeper is alive, but his sight is shut off; so too in exile, “Our signs we have not seen” (Psalms 74:9), the
lament that the wonders of old are no longer seen. The Alter Rebbe reads ososeinu, “our signs,” as osiyo-

seinu, “our letters,” the letters of the Torah and of prayer, and supports this from Isaiah 45:11, where
ha’osiyos, plainly “the things to come,” is read as “the letters.”
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The explanation is: osiyos (letters) is from the expression “Morning comes (asa)”; for they are what
bring and draw the Infinite Light (Or Ein Sof), blessed be He, from concealment into revelation,

]

The word osiyos is connected with asa, “comes,” as in “Morning comes” (Isaiah 21:12). Letters are what

“bring”: they carry the Infinite Light out of concealment into revelation.
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so that there be an actual revelation of the Infinite Light, blessed be He, in the soul of man below.
That is why the letters are called by the name “horses,” as it is written concerning the Giving of the
Torah, “When You ride upon Your horses,” etc., which are the letters of the Torah.

The purpose of this bringing is a real revelation of the Infinite Light within a human soul in this world. This

is why the letters are called “horses”: Habakkuk 3:8, “When You ride upon Your horses,” is read as describ-

ing the Giving of the Torah, and the horses are the Torah’s letters.
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And they are likened to a horse in relation to its rider: just as the horse runs and carries the rider to
a place that the rider does not reach by his own nature, so the letters are like a horse in relation to
its rider, which is the Infinite Light, blessed be He, the light that encompasses all worlds (sovev kol
almin),

A horse is lower than its rider, yet it carries him to places he could never reach on his own. The rider here is

the Infinite Light that encompasses all worlds (sovev), the level of G-dliness too great to enter the worlds, and

the letters carry it where it would not otherwise go.
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which is far, far above the bounds of the chain of descending worlds (hishtalshelus) and the en-
clothing of the levels, and “no thought can grasp it”; for it is not enclothed at all in the descent and
chain-like progression of the order of levels, except by being grasped and enclothed in the letters
of the Torah.

This light is far above the whole descending order of levels and is beyond the grasp of any thought. It does
not enter that order of levels at all; it is “grasped” only through being enclothed in the letters of the Torah.
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(And see what is written in the discourse beginning “And Moshe said, ‘Eat it today,’” and in the discourse
beginning “The Chanukah lamp,” etc., “the mezuzah on the right,” and in the discourse beginning “For
the fragrance of your oils”; and see Emek HaMelech, Sha’ar (Gate) 1, chapter 4.)

The parenthesis sends the reader to three other discourses that develop the theme of the letters of the Torah,

and to Emek HaMelech, a major work of Kabbalah by Rabbi Naftali Bacharach (Amsterdam, 1648), Sha’ar
(Gate) 1, chapter 4.
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And this is [the meaning of] “The letters, ask Me concerning My children,” etc.: the letters them-
selves are the very drawings-down upon “My children”; for in the letters of the Torah and of prayer
this revelation is drawn into the soul of man below, so that it comprehends and contemplates the
greatness of the Infinite One (Ein Sof), blessed be He, who, as His Name, so is He: He has no end,
and there is no comparison to Him, etc.
This is the meaning of “The letters, ask Me concerning My children”: the letters themselves are the channels
that bring G-dliness down “upon My children.” Through Torah study and prayer the revelation reaches the

soul, enabling it to understand and contemplate the greatness of the Infinite One, whose very Name, Ein Sof
(“without end”), says what He is: boundless and beyond comparison.
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And “all before Him is as actually nothing.” Therefore the soul will pine away toward Him, in a
state of actual self-nullification (bittul), so that there be a revelation of the Infinite Light, blessed be
He, below as above.

Contemplating that everything before G-d is as nothing brings the soul to a longing so intense that it seems
to expire, in complete self-nullification. Through this, the Infinite Light is revealed below just as it is above.
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But in the exile, “our signs we have not seen”: the revelation of the Infinite Light, blessed be He,

the light that encompasses all worlds, is not seen and revealed as an actual revelation in the world,

In the exile, however, this revelation of the encompassing light is not openly seen in the world. That is the
meaning of “our signs we have not seen.”
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as it will be in the Time to Come, “for eye to eye they shall see,” etc., and “the glory of Havayah
shall be revealed, and all flesh shall see,” etc.

The contrast is the Time to Come, when, as Isaiah says, G-dliness will be seen “eye to eye” and “all flesh shall

see” the glory of Havayah. Then the revelation will be visible even to physical eyes.
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Yet nevertheless, “but my heart is awake.” And the Zohar explains: ““And my heart’ — this is the
Holy One, blessed be He.” And so it is written in [Midrash|] Rabbah on Song of Songs, on “but my
heart is awake”: “Where do we find that the Holy One, blessed be He, is called the heart of Israel?
From this verse, as it is written, ‘The Rock of my heart and my portion is G-d forever.’”

Yet even while Israel sleeps in exile, “my heart is awake.” The Zohar reads “my heart” as the Holy One,

blessed be He, and the Midrash proves from “the Rock of my heart” (Psalms 73:26) that G-d is called the
heart of Israel; the heart that stays awake through the sleep of exile is G-d Himself.

SECTION 2 - 13-5

Why the heart and not the brain
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And this is [the meaning of] “You have captured my heart (libavtini), my sister, bride.” And see
what is written on this in the discourse beginning “On the day of Shemini Atzeres.” That is: the
heart is the life-force (chayus) of all the limbs, for in it is the dwelling of the blood, which is the soul
that gives life to the whole body. So the Holy One, blessed be He, is our very life, and “You give life
to them all.”
The word libavtini, “you have captured my heart,” comes from lev, “heart,” and is linked here to G-d being
Israel’s heart; in Likkutei Torah, Sukkos (82c), in the discourse “On the day of Shemini Atzeres” to which the
text refers, the Alter Rebbe reads this verse as G-d’s inner love for Israel, at the inner point of the heart, since

“Israel dwell in the chamber of the heart.” The heart gives life to all the limbs because the blood, which “is

the soul,” dwells in it; so G-d is our very life, “You give life to them all” (Nehemiah 9:6).
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But [we must] understand why He is called, by way of analogy, specifically by the name “heart” and
not, by way of analogy, by the name “brain”; for the brain too bestows life-force upon the body as a

whole, since “there are three rulers: the brain, the heart and the liver.”

The question is why the analogy is specifically the heart and not the brain, since the brain also gives life to

the whole body. The Zohar counts three “rulers” of the body: the brain, the heart and the liver.
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But the circuit and course of the flow of life-force from the heart to the limbs is not like the course
of the flow from the brain to the limbs. For behold, concerning the heart it is said, “All the rivers go

to the sea,” etc.,

The answer begins: the flow from the heart is a circuit, unlike the one-way flow from the brain. The verse
“All the rivers go to the sea” (Ecclesiastes 1:7), which continues “there they return to go,” is applied to the
heart.

BACKGROUND FROM THE REBBE

In a sicha for 2 Nissan 5748, the Rebbe Rashab’s yahrtzeit and the day the Rebbe Rayatz’s leadership began, the
Rebbe explains why the Rambam calls the king ,,?X%° %717 5 2%” (the heart of the whole congregation of Israel), not
only its head.

Of the ,,7°"v">w n®n” (‘three rulers’), brain, heart and liver, the brain is the soul’s chief dwelling and
gives each limb life ,,)n13501 131 °8%” (according to its nature and temperament), while the heart
holds the very blood that is the soul. For the difference between them his note 16 says ‘see also’
this column, and note 20 adds his own distinction: ,,771%2 0°73R7 2% X°77 22771 N1PAT NOWHT 3"RYH”
(whereas the flow of life from the heart is to all the limbs equally), the essence of life. And since
life goes with motion, only the heart is always in ,, 231 X1%7” (running and returning), ,X2%717°27”
(the beat of the heart), where note 22 again cites Likkutei Torah here.

The Alter Rebbe: 2”T¥ M1 DW2 X?Y RP1T 27 0w 7Y RAP1 1% 17209 IR

The Rebbe: NI OXY ,292W 0771 NX 0°92pn 0219w ,MW2 071aR7 0% K°1 2571 N1PAT NOwnt 5" Rwn

Sefer HaSichos 5748, vol. X, p. 348, notes 16, 20 and 22 (reprinted in Likkutei Sichos - Geulah uMoshiach vol. 3 p.
13) - n"nwn'nen 2
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“and to the place where they go, there they return to go”: for the blood is drawn from all the limbs

to the heart, and returns from the heart and is drawn out to all the limbs.

The second half of the verse, “to the place where they go, there they return,” describes circulation. The blood

flows from all the limbs to the heart and goes out from the heart again to all the limbs.
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And moreover, the flow of life-force from the heart to the limbs is from the blood, which is the soul;
and the blood comes into being from the food, which is digested and becomes the very blood of the

soul.

A further difference: the heart’s life-force is carried by the blood, which “is the soul,” and that blood is itself
made from digested food, so the heart gives out what it first receives from below. In Torah Ohr, Bereishis
(7d), the Alter Rebbe describes the same circuit, the blood going out from the heart and returning to it “like
the rivers going to the sea,” and applies it to prayer, “the service of the heart.”
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Now, the beginning of the digestion of the food is in the liver: there it becomes blood and is refined,
and the choicest [of it] is sent to the heart. Then the blood is shut up within the heart, and after-
wards the heart is opened through the drawing power that extends from the brain and opens the
heart, to draw the blood into all the limbs.

This follows the physiology known in the Alter Rebbe’s day: food is first processed in the liver, which makes
and refines blood and sends the choicest of it to the heart. The blood is held shut inside the heart until a force

drawn from the brain opens the heart and sends the blood to the limbs.

M WM 0T 1PWN 97201 TR0 90 TN 1w P10 A0SNDY 77°30 NRnnw Tonn Pt 290 19
IMNIDY MINT 1A 13 wnI 9°ARY 9303 397 7K 7200

Therefore the heart beats constantly, because of the aforementioned closing and opening, which
are constant; for new blood is constantly refined and sent from the liver to the heart, and is shut in,

and afterwards a power is drawn from the brain and opens it.

The heartbeat is explained as this constant closing and opening. New blood keeps arriving from the liver and
is shut in, and then the force from the brain opens the heart again.
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Therefore it is constantly “running and returning” (ratzo vashov), in the manner of closing and

opening; and this is the pulse with which the heart constantly beats, because of this.

The phrase “running and returning” (ratzo vashov), said of the angels called Chayos in Ezekiel’s vision, de-
scribes this rhythm. The pulse is the heart’s alternation between closing and opening.
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It follows that the flow of life-force from the heart to the limbs is from the blood of the soul within
it, that is, the life-force that it receives from the liver: that blood is shut up within it, and afterwards

it is opened, etc.

So what the heart gives the limbs is the blood of the soul it first received from the liver: it receives, closes,
and then opens and gives.
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Whereas the drawing of life-force from the brain to the limbs is a drawing-down and bestowal
alone. And with this will be understood why the Holy One, blessed be He, is called, by way of analo-
gy, specifically by the name “heart”: for with all the flows of life-force that He bestows upon His
creatures, the matter depends specifically on the arousal from below (isarusa dilesata), as is

known.

The brain only gives; the heart gives what it first received. That is why G-d is called the “heart”: His flow of
life-force to the creatures depends on an arousal from below, on what is first offered up to Him, as the heart
first receives and then gives.

SECTION 3 - 16-8

The love of the Shema and the supernal delight
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And this arousal from below is what is written, “And you shall love Havayah your G-d with all your

heart and with all your soul.” “And you shall love” (ve’ahavta) is from the term avah (“want”),

The arousal from below is the love commanded in the Shema. The word ve’ahavta, “and you shall love,” is
linked to avah, “to want,” so love here means a willing desire.

likuteitorah.com/likkutei-torah/shir-hashirim/26/ 11
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that is, the will of the heart (re’usa deliba), with longing and desire: that all his will (ratzon) and de-

sire be for Havayah, which is the very Infinite Light, blessed be He, to be at the level of “your G-d,”

It is the will of the heart (re’usa deliba), a longing desire that Havayah, the Infinite Light itself, should be-
come “your G-d,” that is, one’s own G-d.
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that is, revealed in the soul as though He were present before [him]. And this will and desire shall
be “with all your heart and with all your soul,” so that there be no other will or desire apart from
Him, as it is written, “Whom have I in heaven? And with You I desire nothing,” etc.

“Your G-d” means revealed in the soul as though He were present before one. “With all your heart and with

all your soul” means there is no other desire besides this, as in the verse “Whom have I in heaven? And with

You I desire nothing.”
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And all the needs of this world that a person must make use of for the life of his body shall be
against his will, and like “one who casts [them] behind his shoulders”; for “against your will you
live,” and not out of true desire.
The worldly needs a person must attend to for the body’s sake should be done only out of necessity, like
something one throws behind one’s shoulders, with no real desire. In the Mishnah (Avos 4:22), Rabbi Elazar
HaKappar warns that the grave is no refuge from judgment, for a person is formed, born, lives and dies

against his will; the Alter Rebbe borrows its words “against your will you live” for the life of the body and its
needs, which a person accepts out of necessity and not out of true desire.
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And this is [the meaning of] “I desire nothing,” etc. For there is a difference between chefetz (de-
sire) and ratzon (will): ratzon is said of one who wants the thing even though it is not out of his true
will and desire;

The verse uses chafatzti, “I desire,” and the Alter Rebbe explains why. Ratzon, “will,” can describe wanting

something even when it is not one’s true inner desire; Likkutei Torah on Shir HaShirim (28d) draws the
same distinction on this very verse, placing chefetz in the inner point of the heart, where delight dwells.

likuteitorah.com/likkutei-torah/shir-hashirim/26/ 12
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and even one whom they coerce until he says, “I want [to],” it is called ratzon on his part, since he
wants [it] nevertheless. But chefetz denotes true desire and will,

Even consent obtained under pressure counts as ratzon: the law speaks of compelling a person until he says
“I want” (so the Talmud rules for one who vowed an offering, Rosh Hashanah 6a), and that is valid consent.

Chefetz, “desire,” is narrower and refers only to a true inner wish.
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that is, that he has a desire and yearning because he finds satisfaction and delight in that thing he
wants. And regarding this it is said, “And with You I desire (chafatzti) nothing,” in the language of
chefetz and not in the language of ratzon:

Chefetz is wanting something with longing because one finds satisfaction and delight in it. That is why the

psalm says “with You I desire (chafatzti) nothing,” using the word for desire and not the word for will.
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that all his desire and all his salvation shall be only to cleave to Him, may He be blessed, who is the
source of life and the source of delights. And see what is written in the explanation of “And all your
borders of stones of desire (avnei chefetz),” in the discourse beginning “And I will make [your win-
dows] of kadkod [a precious stone].”
All one’s desire and all one’s salvation should be only to cleave to G-d, the source of life and of delight. The
text refers to the discourse “And I will make your windows of kadkod” (Likkutei Torah, Re’eh), which ex-

plains “stones of desire (avnei chefetz)”: chefetz is a love hidden at one’s innermost core, deeper than a fiery
love, so intense that the soul cleaves to what it desires.

likuteitorah.com/likkutei-torah/shir-hashirim/26/ 13
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And regarding this we say in [the blessing]| “True and firm”: “and beloved and cherished, and de-
lightful and pleasant,” etc., “is this thing.” And this is “this thing” that is in the Shema: “And you
shall love Havayah your G-d with all your heart and with all your soul, and these words shall be,”
etc.
The blessing after the morning Shema, “True and firm” (Emes veYatziv), praises “this thing” with words of
love and delight: beloved, cherished, delightful, pleasant. “This thing” is the content of the Shema, “And you

shall love Havayah your G-d with all your heart and with all your soul,” so the blessing’s words of delight de-
scribe the love the Shema commands.
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Now, through this arousal from below [comes] the arousal from above (isarusa dile’eila): the reve-
lation of the inner dimension (pnimiyus) of His will, may He be blessed, and of His true desire, for
there to be the drawing-down of the Torah and the mitzvos, as it is written, “He established a testi-
mony in Yaakov, and set a Torah in Israel”; and the supernal delight is drawn into them,

The arousal from below calls forth an arousal from above, as the Zohar teaches: the revelation of G-d’s inner

will and true desire that there be Torah and mitzvos, as in “He established a testimony in Yaakov.” Into them

is drawn the supernal delight, G-d’s own pleasure.
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as in the saying, “who (asher) has sanctified us with His commandments”: asher is from the ex-
pression “In my happiness (be’oshri), for daughters have called me happy (ishruni),” which is an
expression of praise and acclaim, along the lines of “and good and beautiful” that is said in [the

9, &«

blessing] “True and firm”: “and beloved and cherished, and delightful and pleasant,” etc.

The blessing over a mitzvah says “who (asher) has sanctified us,” and the Tikkunei Zohar connects asher
with be’oshri, “in my happiness,” Leah’s words when she named Zilpah’s son Asher: a term of praise. The
mitzvos thus express G-d’s delight, as do the words of praise in the blessing “True and firm.”

likuteitorah.com/likkutei-torah/shir-hashirim/26/ 14
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For the supernal delight is drawn from the Infinite Light, blessed be He, the light that encompasses
all worlds, which is the source of the life of [all] life, the source of delights, to be enclothed in the
Torah and mitzvos that are before us, revealed to us, enclothed in physical matters.
This delight comes from the encompassing light itself, the source of the life of all life and of all delights, and
is drawn down to be enclothed in the Torah and in the mitzvos we actually perform, which are clothed in

physical things. Tanya, chapter 37, to which the Kehot note points, explains that a mitzvah done with a phys-
ical object draws the Infinite Light into this physical world.
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And this power — for this drawing-down, which is far, far above the chain of descending worlds
(hishtalshelus), to descend and be enclothed far, far below — depends on this arousal from below.

The power for something far above the whole descending order to come down into the lowest physical level
depends on this arousal from below.
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(And see what is written on this also in the explanation on [the verse] “My dove,” on the meaning of “for
your voice is sweet and your appearance is comely”; and in the discourse beginning “And I was with Him
as a nursling,” on the meaning of “and I was [His] delight day by day.” And see what is written in the dis-
course beginning “Binding [his foal] to the vine,” and on the verse “And you shall remember all the com-
mandments.” And see what is written in the discourse beginning “Those who come, He will cause to take

root,” on the meaning of “for you shall be a land of desire,” etc.)

The parenthesis lists other discourses on the same theme: G-d’s delight in Israel’s voice and appearance, the
Torah as His “delight day by day,” “Binding his foal to the vine,” the verse about remembering all the com-
mandments, and Israel as “a land of desire (chefetz).” In the first, Likkutei Torah on Shir HaShirim reads
“your voice is sweet” as the delight of Keser, the source of delights, drawn into the Torah; in the second, in
Parshas Bamidbar, “I was His delight day by day” is the supernal delight drawn down each day through the

Shema said with self-sacrifice.

likuteitorah.com/likkutei-torah/shir-hashirim/26/ 15
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And therefore our Sages, of blessed memory, said that first one should accept upon himself the
yoke of the kingdom of Heaven, and afterwards the yoke of the mitzvos. For it is impossible to ac-
cept the yoke of the mitzvos, and for the supernal delight, blessed be He, to be drawn into them, ex-
cept through accepting the yoke of the kingdom of Heaven first; and this is “And you shall love” in
the first section [of the Shemal].

This is why the Mishnah says that in the Shema one first accepts the yoke of the kingdom of Heaven and only

afterwards the yoke of the mitzvos. The supernal delight can be drawn into the mitzvos only after the first
section’s “And you shall love,” the arousal from below.

SECTION 4 - 19-10

The heart awake in exile, and the pulse
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And see what is written on this in the discourse beginning “I have seen, and behold, a menorah all
of gold.” Now, concerning this level of arousal from below and arousal from above it is said, “but
my heart is awake”:
The text refers to the discourse on Zechariah’s vision of the golden menorah, which in Likkutei Torah,
Beha’aloscha (34d), takes the menorah’s seven lamps as the seven emotive attributes, love and awe, and

goes on to how “And you shall love” is fulfilled. It then states that “but my heart is awake” speaks of this pair:
the arousal from below and the arousal from above that answers it.

likuteitorah.com/likkutei-torah/shir-hashirim/26/ 16
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for although “I am asleep — in the exile,” in that “our signs we have not seen,” as mentioned above,
nevertheless even in our exile G-d has not left us without the level of the will of the heart (re’usa
deliba), the level of will and yearning that there is in every soul of Israel “to arouse the love, until it
desires” to divest itself of the garments that are in nogah [the glowing husk].
Even in the sleep of exile, when “our signs we have not seen,” G-d has not taken from us the will of the heart
(re’usa deliba): every Jewish soul has a will and yearning that can “arouse the love,” in the words of the Song

of Songs, until it desires to shed the garments of nogah. Nogah, the “glowing husk,” is the realm in which

good and evil are mixed, from which permitted worldly things draw their life.
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And through this arousal from below the arousal from above has been drawn down, the drawing-
down of the supernal delight into Torah and mitzvos, except that they are in a state of concealment
and not in revelation.

Through this arousal from below, the arousal from above draws the supernal delight into Torah and mitzvos,

though in exile it remains hidden and not revealed.

A QUESTION THE REBBE RAISES

In the maamar Tziyon b’mishpat tipadeh of Shabbos Chazon, Erev Tisha B’Av 5741, explaining, as the Rebbe
Rashab’s maamar on this verse does, that exile and captivity belong to the vessels (2°73) and not to the light (7X),
the Rebbe applies it to body and soul.

Citing ,,9y °221 Xm12 1w °1R” (I am asleep in exile, but my heart is awake), he reads ‘my heart’ as
the soul, awake even while asleep in exile. His note sets two places of this maamar side by side:
Likkutei Torah first brings the Zohar’s ,,71"21p X7 °291” (my heart, this is the Holy One, blessed be
He), ,,(X ,79) ow n"1p" 17%7 9aR” (but see Likkutei Torah there, 34a), which connects it also with ‘the
will and yearning in every soul of Israel’.

The Alter Rebbe: PRI 1 WD1 233 W W APIWNI 11¥7 M2 R2DT RMYI 20’0 1Ny KD

The Rebbe: "PXIW M wD1 33 W w APWN 1137 '>N3,, OY 03 77T Wwpnw ,(X ,72) ow n"Ip% 187 AR

Sefer HaMaamarim Melukat, vol. 2, p. ©>@, note 29 - X"nwn'" AR2 AYwN 27y ,110 N2w ,0°727 "W
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And this is [the meaning of] “Our signs we have not seen”: “we have not seen” specifically, for it is
not seen and revealed to eyes of flesh, actually “eye to eye.”

The emphasis is on “we have not seen”: the signs exist, but they are not visible to physical eyes, “eye to eye.”
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But nevertheless “our signs” endure, which are “our letters,” that is, the letters of the Torah and

prayer, which are drawn down from the Infinite Light, blessed be He.

Our signs, the letters of Torah and prayer, still endure and still draw the Infinite Light down below, even in
exile.
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And regarding this it is said, “To Him who does great wonders alone”: He draws down great won-
ders constantly, except that they are at the level of “alone,” that is, at the level of concealment.

The psalm’s “who does great wonders alone” is read this way: G-d constantly works great wonders, but

“alone,” hidden, known only to Him.
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For [the Sages] instituted prayer in place of the sacrifices; only, through the sacrifices, “a fire-offer-
ing, a pleasing fragrance to Havayah,” there was, through this, an actual revelation of the

Shechinah (Divine Presence) in the Holy Temple,

The Sages instituted prayer in place of the sacrifices (Berachos 26b). Through the sacrifices, “a fire-offering,

a pleasing fragrance to Havayah,” there was an open revelation of the Shechinah in the Holy Temple.

likuteitorah.com/likkutei-torah/shir-hashirim/26/ 18
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and there was fire descending from above, “a lion devouring the offerings”; whereas through
prayer this drawing-down takes place in a state of concealment. And see what is written on this at
the end of the discourse beginning “Command the Children of Israel and say to them, ‘My

9

offering,’” etc.

Fire came down from heaven onto the altar, which the Zohar describes as a lion consuming the offerings;
prayer draws down the same flow, but hidden. In Likkutei Torah, Pinchas (76b), the discourse “My offering”
explains this fire from above, drawn from the encompassing light, as raising the fire of the animal soul,

drawn down through “My bread,” as Israel sustain their Father in Heaven.
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But nevertheless, through prayer too the soul ascends “to be absorbed into the body of the King,”
and to draw from there life and kindness, the flow of the Infinite Light, blessed be He, that is hid-

den and enclothed in the letters of the Torah and prayer.

Even so, through prayer the soul rises “to be absorbed into the body of the King,” nullified within G-dliness,

and draws down life and kindness from the Infinite Light that is hidden in the letters of Torah and prayer.
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And not only that, but “the voice of my beloved knocks (dofek)”: this is [the pulse] on the hand, that
is, a radiance and drawing-down at the level of the outer dimension (chitzoniyus), which is the out-
er dimension of the radiance from the heart. For just as it is drawn in the beating of the heart at the
level of the inner dimension (pnimiyus), so this drawing-down shows itself at the level of the outer

dimension, a beat on the hand.

Moreover, “the voice of my beloved knocks (dofek)” is read as the pulse felt at the wrist. The heartbeat itself
is the inner flow; the pulse in the hand is its outer extension.
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Now, at the level of the inner dimension, in the beating of the heart, there are drawn the drawings-

down of the Torah and the mitzvos, “He established a testimony in Yaakov,” etc.

The inner flow, the “heartbeat,” is the Torah and mitzvos: “He established a testimony in Yaakov.”
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And at the level of the outer dimension are the drawings-down of the kindnesses of G-d with us
constantly, “according to all that He has bestowed upon us”: “To Him who does great wonders,”
etc., “who gives bread to all flesh,” etc., “who sustains the whole world in His goodness, with grace
and with kindness,” etc.

The outer flow, the “pulse in the hand,” is G-d’s constant kindness to us, told in words from verses and

prayers: all the good G-d has bestowed on us, His great wonders, giving bread to all flesh, and sustaining the
whole world with grace and kindness, as in the Grace after Meals.
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And this is the matter of dofek (727, beating), which has the letters of pakad (772, remembered): for
from this it comes about that “And Havayah remembered (pakad) Sarah,” [and] “I have surely re-
membered (pakod pakadti) you and what is done to you in Egypt.” And see what is written on [the
verse] “These are the accounts (pekudei),” etc., “which were accounted (pukad) by the word of
Moshe.”

The word dofek (P27, “knocks”) has the same letters as pakad (7p2, “remembered”), the word used when G-d
remembered Sarah and when He told Moshe, “I have surely remembered you.” The outer “pulse” is G-d’s at-
tentive providence and redemption; the text refers to the discourse on “These are the accounts (pekudei)”
for more.

THE REBBE EXPLAINS

In a sicha of Shabbos Parshas Tazria-Metzora 5751, reading the leper’s purification as exile and redemption, the
Rebbe says that the darkness of exile, ,,11°%7 X? 1°MMIR” (we have not seen our signs), comes from lights so high that
they are ,m2annn 1%yn>w” (beyond revelation).

In his note he quotes our paragraph: ,Xp>712°87 X%” (‘we have not seen’ specifically), not with eyes
of flesh, ,nn>>p 11°MNIK 1" 2aR” (but nevertheless our signs endure), and G-d ,,M?173 M523 NYAY?
1725 (‘does great wonders alone’), adding in parentheses Rashi’s words on that verse (Niddah 31a),
,01 RIW Y717 1722 X117” (He alone knows that it is a miracle). Then he proposes that since the signs
are ‘our letters’, the letters of the Torah, through the Torah the hidden ‘signs’ of the time of exile
are drawn down and revealed, visibly, to eyes of flesh.

The Alter Rebbe: I3 1°¥7 17211 fINT1 1KY KP>>T 119K K2 11°K7 K7 1°MNIR 1N

The Rebbe: 1TX7177 121832 (1722 N12173 NINDD1,,) M2 11T "1°MNIR,, T 12731 NOwn Awyl 71nn 2 yw 5" 1" ey
W2 YD 1P

Likkutei Sichos - Geulah uMoshiach, vol. (X7p™) 1, p. 184, note 50 and its starred sub-note - X"in'7 y71¥n-y>71n 2"w
(edited; also Toras Menachem 5751 vol. 3 p. 157)
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SECTION 5 - 111-14

“My sister, my beloved”: freeing love and “eating”
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2. Now, concerning the arousal of this level of the will of the heart (re’usa deliba), the verse says,
“Open to me, my sister, my beloved (ra’yasi).” “My sister” is the natural love that is hidden in the
heart of the Congregation of Israel and in their G-dly soul; this nature is due to the source from

which it was hewn and its root, for it is actually “a part of G-d above,”

The second section of the maamar turns to “Open to me, my sister, my beloved,” the call to arouse the will of
the heart. “My sister” is the natural love hidden in every Jewish heart and G-dly soul; it is natural because
the soul’s root is “a part of G-d above.”
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for “Havayah’s part is His people.” Therefore this natural love is called by the name “my sister,”

for it is like the love of brother and sister, whose love is in their nature by virtue of their birth.

The verse “Havayah’s part is His people” says the same. The love is called “sister” because it is like the love
between brother and sister, which is inborn and not earned.
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And it says, “Open to me,” for this love must be opened and brought out from the prison and con-
finement of the body and the animal soul, through the level of the will of the heart, “to arouse the

love,” etc., as mentioned above.

“Open to me” means that this hidden love must be opened and freed from the prison of the body and the an-
imal soul. That is done through the will of the heart, which “arouses the love,” as explained earlier.
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(And the matter of “my sister” is explained further in the discourse beginning “When you come into the
land,” in Parshas Behar; and the matter of “my beloved” is explained there in another way.) And ra’yasi
means “my provider” (parnasati), along the lines of the saying of our Sages, of blessed memory,
“Israel sustain,” etc.

The parenthesis points to a discourse in Parshas Behar (39c) that explains “my sister” further, from the term

for joining together, and “my beloved” in another way. Here ra’yasi (“my beloved”) is read as “my provider,”
from the root of feeding, in line with the Zohar’s saying that Israel “sustain” their Father in Heaven.
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And see what is written on “Shepherd (ro’eh) of Israel, give ear,” etc.: that the Holy One, blessed be
He, as it were, grazes (ro’eh) and is nourished from Israel, for Israel make pasture and nourish-
ment for Him.

The same idea is read into “Shepherd (ro’eh) of Israel”: ro’eh also means “grazing,” so G-d, as it were, is fed
from Israel. Israel’s service is His pasture and nourishment.

19X "%° (27y 17577 0MID °B wn3) 1PN [ynw nxeap] WP DY ORPT 70200aT OY T1Y° "NYOR ¥R
TRT°2 DOTIAIY 09101 TYROTIIY DWW U8V [nixap / nxapa / xapi IR TPDTMIY 0°DIW D DOORDN1
21

And as it is written, “I have eaten my ya’ri [my honeycomb; ya’ar is also “forest”] with my honey,”
which refers to the Shema and its blessings (as is written in Parshas Pinchas, folio 226b): “my
ya’ri” — these are the angels, for “Seraphim standing” are called “acacia wood standing,” and “all
of them stand in awe,” etc.
The verse “I have eaten my ya’ri with my honey” is read, following the Zohar in Parshas Pinchas, as referring
to the Shema and its blessings. Plainly ya’ri is “my honeycomb,” but ya’ar is also “forest,” and so it stands for

the angels: the Seraphim “standing” are called “acacia wood standing,” the upright boards of the Mishkan,

and all the angels stand in awe.
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And this is what we say in the blessing of Yotzer [the first blessing before the Shema], how the an-
gels sanctify, etc., “and the Ofanim [a rank of angels] with a great noise,” etc.

This is what the blessing of Yotzer, the first blessing before the morning Shema, describes: the angels sancti-
fying G-d with “Holy, holy, holy” (Isaiah 6:3, to which the Kehot note points) and the Ofanim, a rank of an-
gels, rising “with a great noise.”
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That is: their yearning and desire is to be included in the light of G-d, the Infinite One (Ein Sof),
blessed be He, and they are nullified to Him, may He be blessed. This nullification (bittul) and in-
clusion is called by the name “eating,” like food, by way of analogy, which is absorbed into the
limbs, limb by limb, and becomes one with the blood of the soul.

The angels’ yearning and desire is to be included in G-d’s light, and they are nullified before Him. That nulli-

fication is called “eating,” because it resembles food that is absorbed into every limb and becomes one with
the blood of the soul.
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And “my honey” — these are the souls, which are the fruits of the forest (ya’ar), and in them there is
sweetness and delight: “out of the strong came forth sweetness”; “a land flowing with milk and
honey,” etc.

“My honey” refers to the souls, the “fruits” of the forest, which have sweetness and delight. Shimshon’s rid-

dle, “out of the strong came forth sweetness,” and the Torah’s description of the Land of Israel as “a land
flowing with milk and honey” are brought for this sweetness.
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And this is what we say in the Shema, “Hear, O Israel,” which refers to the spark of G-dliness. And
the 248 words of the Shema correspond to the 248 limbs of man, so that the 248 limbs of man be
nullified and included in the Supernal Man, “and upon the likeness of the throne, a likeness like
the appearance of a man,” etc.

In the Shema, “Hear, O Israel” speaks to the spark of G-dliness in the soul. The Shema’s 248 words corre-
spond to a person’s 248 limbs, so that all of them are nullified and included in the Supernal Man, the “like-
ness like the appearance of a man” upon the throne in Ezekiel’s vision. The three paragraphs themselves
have 245 words; in the Alter Rebbe’s Shulchan Aruch (Orach Chayim 61:3) the count is completed to 248 by
three words that the prayer leader repeats aloud, “Havayah your G-d is true,” so that each limb takes one
word.
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And this level is called in the holy Zohar “to be absorbed into the body of the King,” that is, to be in
a state of actual nullification (bittul) and inclusion in the light of G-d, the Infinite One, blessed be

He, like the food from which blood is made, which becomes one with the very blood of the soul.

The Zohar calls this level being “absorbed into the body of the King”: a complete nullification and inclusion
in G-d’s light, like food that becomes blood and unites with the very blood of the soul. In Likkutei Torah,
Bamidbar (2a), the Alter Rebbe explains that this is what teshuvah and good deeds achieve in this world,
higher than the World to Come’s enjoying the radiance of the Shechinah, and refers back to this discourse.
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And so all his powers shall be for G-d alone, as it is written, “Whom have I in heaven? And with You
I desire nothing,” etc. And all the animal powers of the soul, the appetitive power, etc., shall be in
the state of being subdued (iskafya) and transformed (is’hapcha), etc.

All of a person’s powers are then for G-d alone, as in “with You I desire nothing.” The powers of the animal

soul, such as its appetites, are first subdued (iskafya) and then transformed (is’hapcha).
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And then the soul will return to G-d and be transformed into actual G-dliness, until it has no other

life-force (chayus) or delight apart from [what is] for G-d alone.

Then the soul returns to G-d and is transformed into G-dliness itself, until it has no life or pleasure other
than what is for G-d.
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And this comes from the contemplation of the intellectual soul, which contemplates the greatness
of the Infinite One (Ein Sof), blessed be He, to whom there is no comparison, may He be blessed,
and “all before Him is accounted as nothing,” and like a drop of water in the ocean. And therefore
the soul will be nullified in its existence to Him, may He be blessed,

This comes from the intellectual soul’s contemplation of the Infinite One’s greatness: nothing compares to

Him, everything before Him is as nothing, like a drop in the ocean. Seeing this, the soul’s sense of its own
existence is nullified before Him.
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and he will cast aside all the life-force and all the delights that are not for G-d, to cleave to Him
alone, may He be blessed, to the very Infinite Light (Or Ein Sof), blessed be He, the source of life
and the source of delights, without any foreign admixture or motives for his own sake, etc., but
only in a state of nullification (bittul) and inclusion in actual G-dliness.

The person casts aside every pleasure that is not for G-d and cleaves to the Infinite Light itself, the source of

life and of all delight. This is without any foreign mixture or self-interest, only pure self-nullification and in-

clusion in G-dliness.

SECTION 6 - 115-19

Building the attributes
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Now, just as the food that is digested and becomes blood is what becomes one with the blood of the
soul, and joins and binds the soul’s indwelling in the body, to give it life, so through an arousal
from below (isarusa dilesata) in a state of nullification (bittul) and inclusion, until it is transformed
into actual G-dliness,

The analogy is applied: digested food becomes blood, unites with the blood of the soul and so binds the soul

to the body and gives it life. So too an arousal from below in the mode of self-nullification and inclusion, un-
til the soul is transformed into G-dliness itself, has its effect Above.
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the life-force and the Infinite Light (Or Ein Sof), blessed be He, are drawn, as it were, to be joined
and bound with the level of a “body,” namely His attributes (middos), may He be blessed, as it is
written in the Zohar, “And many bodies You fashioned for them,” etc.: “Chesed (kindness) is the
right arm, Gevurah (restraint),” etc.

Through it, the life-force and the Infinite Light are drawn down and bound, as it were, with a “body,” which is

G-d’s attributes. The source is Eliyahu’s prayer that opens the Tikkunei Zohar (Patach Eliyahu): “many bod-
ies You fashioned for them... Chesed is the right arm, Gevurah the left arm,” and so on.
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For the attributes of His Chesed and His Gevuros, may He be blessed, are as a body in relation to
the soul, which is the Infinite Light, blessed be He, itself, in its own glory, which “is not of these at-

tributes at all,” etc.

The attributes are like a body, while the soul within them is the Infinite Light itself, which, as that prayer
says, is none of these attributes.
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And even of supernal Chochmah (wisdom) it is written, “You have made them all with Chochmah,”
for it is accounted as physical making. And as it is written, “For I said, ‘The world — kindness
(chesed) shall be built,’” for the Chesed has to be built and come into being, so that there be an en-
clothing of the Infinite Light (Or Ein Sof), blessed be He, in the attribute of Chesed;

Even the highest Sefirah, supernal Chochmah, is spoken of as something “made,” as in “You have made

them all with Chochmah”: compared with the Infinite, it is like physical making. Likewise “kindness shall be
built” means that Chesed itself must be built, so that the Infinite Light is enclothed in it.
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and so with the other attributes (middos), and with Chochmah. (And see what is written above on
this in the discourse beginning “To My mare.”) And this building is from this arousal from below

(isarusa dilesata), which is in a state of actual nullification (bittul) and inclusion.

The same holds for the other attributes and for Chochmah, and the text refers to the discourse “To My

mare.” This “building” comes from the arousal from below in complete self-nullification.
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For just as there cannot be a binding of the soul with the body from the food until it is digested and
becomes blood that becomes one with the very blood of the soul, so there cannot be the drawing-
down of life-force from the Infinite Light, blessed be He, and the enclothing of the Infinite Light,
blessed be He, in Chochmah and in Chesed, by virtue of an arousal from below, unless it is in a
state of actual nullification and inclusion, until the soul returns to the state of actual G-dliness, as
mentioned above.

Just as the soul is bound to the body only by food that has been digested and become blood, so the Infinite

Light is drawn into Chochmah and Chesed only through an arousal from below that is complete self-nullifi-
cation, until the soul becomes G-dliness itself.
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But to understand the reason for all this — from where does the soul enclothed in a body have this
power, for such an arousal from below (isarusa dilesata), to become one with G-dliness and to draw
the life-force and the Infinite Light (Or Ein Sof), blessed be He, into His holy attributes (middos)? —
it will be understood through explaining the reason that physical food, which is of the inanimate,
vegetative and animal, which are below the rank of man, who is a speaking [being], is what man
lives by.

The question now is where a soul clothed in a body gets the power to unite with G-dliness and draw the

Infinite Light into G-d’s holy attributes. The answer comes from food: it comes from the inanimate, veg-

etable and animal kingdoms, all lower than man, the speaking being, and yet man lives from it.
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Rather, this is because “by all that comes forth from the mouth of Havayah” that is in the food
“does man live,” and “that which comes forth from the mouth of Havayah” is itself what gives him
life.

The reason is “that which comes forth from the mouth of Havayah” within the food (Deuteronomy 8:3), the
divine word that gives it existence; that is what sustains him.
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But behold, man too has in him “that which comes forth from the mouth of Havayah”; so why does
he need, in addition, “that which comes forth from the mouth of Havayah” that is in the food?

This raises a question: man himself has a divine word within him, so why does he need the divine word in the
food?
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But the explanation is that it is written, “Behind and before You formed me”: “behind” [means last]
in the work of creation, etc. Therefore “that which comes forth from the mouth of Havayah” that is
in the food is from higher and loftier levels, and so it has the power to draw the drawings-down of
the life-force of man’s soul, and its binding and enclothing in the body.

“Behind and before You formed me”: the Sages explain “behind” as last in the work of creation, for man was

created after everything else. What came earlier in creation comes from higher levels of the divine word, so
the word in the food is from a higher source than man and has the power to bind his soul to his body.
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Now, just as it is in the analogy — that physical food gives life to man and joins man’s soul to his
body because of “that which comes forth from the mouth of Havayah” that is in it —

The analogy is now applied. Physical food gives a person life and binds his soul to his body because of the
divine word within it.
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so it is in what the analogy illustrates: this arousal from below (isarusa dilesata), in a state of nullifi-
cation (bittul) and inclusion, which is called by the name “eating” Above, and which draws the life-
force and the Infinite Light (Or Ein Sof), blessed be He, to be enclothed in the level of a “body” —
“Chesed (kindness) is the right arm, Gevurah (restraint),” etc. — it is because of “that which comes
forth from the mouth of Havayah.”
In the parallel, the arousal from below in the mode of self-nullification, called “eating” Above, draws the life-
force and the Infinite Light to be enclothed in the “body” of the divine attributes, Chesed as the right arm,

Gevurah as the left, and so on. It has this power because of a “word from the mouth of Havayah” within it, as
food does.
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This is the G-dly power and life-force that Israel have in their root, which is from the higher levels
within the Infinite Light, blessed be He; for “Israel arose in thought.”

That “word” is the G-dly power in Israel’s root, from higher levels of the Infinite Light: “Israel arose in
thought,” before the worlds, in G-d’s thought (Bereishis Rabbah 1:4). In Likkutei Torah, Nitzavim (47c), the
Alter Rebbe explains by this why Rosh Hashanah, the day man was created, is called “the beginning of Your
works”: the end of the deed is first in thought, and the supernal thought “I will reign” was for the sake of
Israel.

Tawnn 0°27 YR 205 Mawnn "Nawnn KD 0D wUhRD Mawnn 210 CA w0 0 1awnna avy o
.29 199 12 TP 72T 732 PIw Nawnn awinw 11°°0T 1awnnaw

And the meaning of “arose in thought” is: there are three kinds of thoughts, as it is written, “For My
thoughts are not your thoughts” — in the plural. [There is] thought within thought, that is, when one

thinks a thought of intellect and understanding, a matter that requires the heart’s reflection.

To explain “arose in thought,” the Alter Rebbe distinguishes three kinds of thought, noting that the verse
says “thoughts” in the plural. The first is “thought within thought”: thinking with real intellect and under-
standing, about a matter that needs deep reflection.
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And [there is] speech within thought, when one thinks mere words, in which there are only combi-

nations of letters, and no intellect or understanding whatsoever is enclothed in them.

The second is “speech within thought”: thinking words alone, mere combinations of letters with no under-
standing in them.
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And action within thought is the imaginative faculty, which is only an imagining of whatever one

sees in physical action and in actual deed.

The third is “action within thought”: the imagination, which pictures concrete physical deeds that one has

seen.
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And “arose in thought” is thought within thought, which is the supernal thought. (And see what is
written on [the verse] “And Moshe wrote their goings forth,” and in the discourse beginning “My dove, in
the clefts of the rock,” and in the discourse beginning “If you walk in My statutes”; and see what is written
on the matter of the two levels in thought in the discourse beginning “Return, O Israel, unto.”)
“Israel arose in thought” refers to the highest of these, thought within thought, the supernal thought. The
parenthesis sends the reader to four other discourses on thought; in Likkutei Torah on Shir HaShirim (16d),

for one, the Alter Rebbe distinguishes the part of the soul enclothed in the body from the soul above, an en-
compassing light, of which it is said “Israel arose in thought.”
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And the root of the coming-into-being of the worlds, and of the enclothing of the Infinite Light (Or
Ein Sof), blessed be He, in the levels of Chochmah (wisdom) and Chesed (kindness), is from the

level of speech and saying within thought.

By contrast, the root of the worlds’ coming into being, and of the Infinite Light’s enclothing in Chochmah

and Chesed, is a lower level: speech, or “saying,” within thought.
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As it is written, “For I said, ‘The world...,’” etc., [and] “And G-d said, ‘Let there be light,”” etc. And
these are the very combinations of letters drawn from the Infinite Light, blessed be He, to emanate

the vessels of the ten Sefiros, as is explained elsewhere.

So Scripture speaks of creation as saying: “For I said, ‘world...”” and “And G-d said, ‘Let there be light.’”
These sayings are the combinations of letters drawn from the Infinite Light to emanate the vessels of the ten
Sefiros.
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Therefore there is power in the root of the souls of Israel, which is from the level of thought within
thought, to draw the life-force and the Infinite Light, blessed be He, through its being actually nul-
lified and included in G-dliness with this arousal from below (isarusa dilesata); and this is exactly

like the food that is digested and turns into the blood of the soul and draws life-force, etc.

Therefore the root of the souls of Israel, which is in thought within thought, above the speech that is the root
of the Sefiros, has the power to draw the Infinite Light into them when the soul is nullified in G-dliness. This
is exactly like food, whose divine word comes from a higher level and so gives life when it becomes the blood
of the soul.
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And this is [the meaning of] “For I said, ‘The world — kindness shall be built’”: the Chesed is built

through “For I said” — a saying in My heart, that “Israel arose in thought.”

Hence “For I said, ‘The world — kindness shall be built’”: Chesed is built through “I said,” a saying in G-d’s
heart that Israel arose in thought. G-d’s thought of Israel is what builds the attribute of Chesed.
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(And see what is written on this above in the discourse beginning “To My mare”; and see the commentary
of the Ramaz [Rabbi Moshe Zacuto] in Parshas Toldos, on folio 135, on the matter of “With ten utterances

the world was created — but could it not have been created with one utterance?” etc.; see there.)

The parenthesis refers to the discourse “To My mare” and to the commentary on the Zohar by the Ramaz
(Rabbi Moshe Zacuto, a seventeenth-century Kabbalist), Parshas Toldos, on the Mishnah’s question why the
world was created with ten utterances when it could have been created with one.
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And the meaning of “For I said, ‘The world’” is that the saying comes to the level of “world,” in the

ten utterances with which the world was created: “Let there be light,” “Let there be a firmament,”

etc.

“For I said, ‘world’” means that the divine saying comes down to the level of “world” through the ten utter-

ances of creation, “Let there be light,” “Let there be a firmament,” and the rest.
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And from this the life-force of the worlds is drawn, in the inner dimension (pnimiyus) and in the
outer dimension (chitzoniyus): in the inner dimension, “He established a testimony in Yaakov,”
etc.; and in the outer dimension, “the voice of my beloved knocks (dofek),” the letters of pakad: “I

have surely remembered (pakod pakadti),” etc.

From this, life-force flows to the worlds in two ways. The inner flow is the Torah and mitzvos, “He established
a testimony in Yaakov”; the outer flow is “the voice of my beloved knocks (dofek),” whose letters spell pakad,
G-d’s providence.
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And this is [the meaning of] “The letters, ask Me concerning My children, and concerning the work

of My hands command Me”: “concerning My children” at the level of the inner dimension, and

“concerning the work of My hands” at the level of the outer dimension.

So the verse of the letters is explained: “concerning My children” is the inner flow and “concerning the work
of My hands” is the outer flow.

SECTION 7 - 1120-22

“My dove”: the gaze never sated
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3. Now, through this arousal from below (isarusa dilesata), which is through the level of “Open to
me, my sister, my beloved,” one will rise, come and reach a still higher level, which is the level of
“my dove” (yonasi). And this is the level of “your eyes are doves,” like a pair of doves that constant-
ly gaze at each other and take pleasure in seeing each other.

The third section begins. The arousal of “Open to me, my sister, my beloved” leads to a higher level, “my

dove,” which is “your eyes are doves”: like a pair of doves that gaze at each other constantly and take plea-
sure in seeing each other.

THE REBBE EXPLAINS
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In the maamar ,,X17177 19°23” of Purim 5728 (an unedited transcript), the Rebbe explains the bride’s four names ‘as
explained in Likkutei Torah’ and in the Rebbe Maharash’s maamar of 5628, which ties them to ,, 7315 m2%nn n»oy
°"111” (Malchus rising opposite Netzach-Hod-Yesod), Chesed-Gevurah-Tiferes and Chochmah-Binah-Daas.

In the service of love, he says, ‘my beloved’, though it comes from contemplation, is chiefly of the
heart’s attributes, while ‘my sister’ is of Netzach, Hod and Yesod; ,,7"21 '12 781 X°7 *N11°7 7208
12°2 ">nan 1Py ,wo1aw” (the love of ‘my dove’ comes from the soul’s Chochmah, Binah and Daas,
chiefly Binah), and so it holds an immense delight, ,,721X31°X 0°X YHYIIRD 0¥~ (that takes the person
over entirely). He opens it with our paragraph’s image, ,,7t2 7t 720 0°25n0nw 0°11° A" (a pair of
doves always gazing at each other).

The Alter Rebbe: 0117 7°3°¥ **13 X1 N2 >3 X177 739°2F 901° 739727 $°3°1 K27 193°

The Rebbe: 18Y 2IYN 712 W 195W ,173°2 '>Nan 7IP°3 ,w013W 720 '>N2 7871 X1 N7 720K

Sefer HaMaamarim (unedited, new edition) 5728, p. n"2wn'n ,0° 11 - 12p-17p

OR9PMT X 2 RPONORY M2 XIW I °M22 QTR 7070 90 L2 T 9ononcn anatn o R 21
T mayawn XD QTR 210Y AR 7193 L9970 RPONDRD

And their affection never ceases from gazing at each other. So shall a person be at this level, which
is the level of “gazing at the glory of the King,” gazing constantly. And concerning this it is said,
“The eyes of man are not satisfied.”

As the doves’ love never stops them gazing at each other, so a person at this level “gazes at the glory of the

King,” the Zohar’s phrase, constantly. That is the sense given here to “the eyes of man are not satisfied,”
which in Proverbs speaks plainly of man’s endless craving.
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The meaning of “the eyes of man” is: “the great man among the giants” — this is Avraham our fa-
ther, about whom it is said, “going and journeying,” constantly, without interruption, always “go-
ing and journeying” from level to level, until “the south” (ha-negbah); [he is the one] who is called
“Avraham who loves Me”; and his affection for the Omnipresent, blessed be He, never ceased.
“Man” here is Avraham, called “the great man among the giants.” He went “going and journeying” without

pause, from level to level, toward “the south,” associated in Kabbalah with love, and he is called “Avraham
who loves Me,” and his love for G-d never ceased.
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Therefore our Sages, of blessed memory, said, “Every day the words of Torah should be in your
eyes as new,” which the eye has not had its fill of. (And see what is written in Parshas Bechukosai on
the meaning of “And you shall eat and not be satisfied.”) And this is because of his contemplation
of the greatness of the Infinite One (Ein Sof), blessed be He, who has no end, etc.,
Hence the Sages’ teaching that the words of Torah should seem new every day, so that the eye is never sated
with them (Rashi on Exodus 19:1 and on Deuteronomy 11:13 and 26:16). In Likkutei Torah, Bechukosai
(48c), to which the parenthesis refers, “you shall eat and not be satisfied” is read as this love of Torah, always

new in one’s eyes. The insatiability comes from contemplating the greatness of the Infinite One, who has no
end.
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and there is no comparison to Him, may He be blessed, for “all before Him is as nothing,” etc., and
like a drop of water [in] the ocean, etc. And He is the One who “in His goodness renews each day,
constantly, the work of creation,” from actual nothingness into being; and this renewal is only a
mere radiance: “His splendor,” and the radiance of His Name, “is upon the earth,” etc.,

Nothing compares to Him; everything before Him is as nothing, like a drop in the ocean. He renews creation

from nothing every day, and even this renewal is only a glimmer, “His splendor,” the radiance of His Name.
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for the radiance is renewed from actual nothingness, from nothingness constantly, and constantly
it is renewed. And therefore, “And holy ones praise You every day, selah”: “holy ones” — these are
the souls above; “every day,” constantly, “they praise You, selah,”

Because the radiance is renewed from nothing constantly, there is always more to see. So, in the words of the

third blessing of the daily Amidah prayer, the “holy ones,” here the souls above, praise G-d every day,
“selah,” which the Sages explain as without interruption.
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without interruption, from level to level, up to the height of the levels — above, without limit or
end, and below, without bound.

Their praise climbs from level to level without end, above and below, since there is no limit to G-d’s

greatness.

1 1OR92 712 199 W NI 9°TN RODAT X2 RPONORDY P NINTDN 1PV Yawn XD NN XY
And therefore the eye will not be sated with seeing, and with gazing at the glory of the King con-
stantly, and with rejoicing and exulting in this seeing,

Because G-d is infinite, the eye is never sated with gazing at the King’s glory, and the person rejoices and ex-
ults in this seeing. The words echo Koheles, “the eye is not sated with seeing,” said there of the weariness of
the world and here of the endless delight in G-d.
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and with “delighting in Havayah,” which is the Infinite Light (Or Ein Sof), blessed be He, that is re-
vealed in his intellectual soul, which is actual closeness to G-d; and “the righteous one by his
faith,” this [faith], “shall live,” etc., as is written in Sefer Shel Beinonim (Tanya), chapter 33.
He delights in G-d (echoing Isaiah 58:14, “then you shall delight in Havayah”), the Infinite Light as it is re-
vealed in his intellectual soul, which is true closeness to G-d. This is “the righteous one shall live by his

faith,” with the word “this” added, by this faith he lives; as Tanya, chapter 33, explains, the joy of this faith
lifts the soul.

SECTION 8 - 123-25

“My perfect one”: as though you had made Me
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And through this arousal from below (isarusa dilesata), the arousal from above (isarusa dile’eila) is
exactly so: “The eye of Havayah is upon those who fear Him, upon those who hope for His
kindness,” through “My eyes are always toward Havayah,” etc.

The response from Above matches the arousal from below exactly. When a person’s eyes are “always toward

Havayah,” then “the eye of Havayah is upon those who fear Him”: the constant gaze of “my dove” is an-
swered by G-d’s gaze.
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And from this there is drawn further, in ascent after ascent, until one will be at the level of “my
perfect one” (tamasi), of which our Sages, of blessed memory, said in [Midrash] Rabbah on Song of
Songs, “tamasi — my twin (te’'umasi),” for the Congregation of Israel (Knesses Yisrael) is the twin of
the Omnipresent, blessed be He.

From here one rises still higher, to “my perfect one” (tamasi). The Midrash reads tamasi as te’'umasi, “my
twin”: the Congregation of Israel is the twin of G-d.
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For the Holy One, blessed be He, is called by the name “bridegroom,” and the Congregation of
Israel by the name “bride,” who is united with the bridegroom and becomes his twin.

G-d is called the bridegroom and the Congregation of Israel the bride, who unites with him and becomes his
twin.
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Yet “averse does not depart from its plain meaning”: that it is called tamasi from the term [for] per-
fection, for she completes Him, may He be blessed, as it were, so that He is called by the name
“whole and complete”; and without the Congregation of Israel He has no true wholeness and com-
pleteness, as it were, for “a male without a female is called half a body” (see the Zohar, Vayikra, fo-
lio 7b).

Yet the plain meaning of tamasi still stands: it comes from tam, wholeness and perfection. Israel completes

G-d, as it were, so that He is called whole; without the Congregation of Israel He lacks true wholeness, as it
were, since in the Zohar’s words “a male without a female is called half a body.”
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And concerning this our Sages, of blessed memory, said on the verse “And you shall do them
(osam)”: “It is written atem (‘you’): I account it to you as though you had made Me,” etc. And the ex-
planation of this matter: for at first glance it is not understood how “making” can apply with regard
to Above.

This is the meaning of the Sages’ reading of “and you shall do them (osam),” a word written without a vav that
can be read atem, “you”: “I account it to you as though you had made Me”; Likkutei Torah on Shir HaShirim
(21c) explains the same saying as Israel making, as it were, a “head” for the Holy One. But it is hard to under-
stand how “making” can apply to G-d at all.

K73 21993 797 X2 KD *191 09OR IR 1AM DI RIPAW 7 X120 MW 0D KIT 1Py R
7017 N7 °N32 10 MTA 7o71 IRDT 172 07K IR 2PN UnIw 0OKI12M MRy nnanna
212 1AM oM

But the explanation is that the perfection of the Creator — that He is called “compassionate and
gracious, slow to anger,” etc. — comes to revelation only in the coming-into-being of the worlds
and the creatures, in which the Infinite Light (Or Ein Sof), blessed be He, which “is not of any at-
tributes,” etc., is drawn and enclothed in the level of the attribute of Chesed (kindness), and “com-

passionate and gracious,” etc.

The answer is that the Creator’s “perfection,” His being called compassionate, gracious and slow to anger, is
revealed only when worlds and creatures come into being. Then the Infinite Light, which is beyond all attrib-
utes, is drawn down and enclothed in the attribute of Chesed and in compassion and grace.

THE REBBE EXPLAINS
On the night of Erev Rosh Hashanah, 29 Elul 5744 (an unedited transcript), explaining that a Jew becomes ,,Amw
NPWRN2 Awyna n"apnv” (‘a partner with the Holy One, blessed be He, in the work of creation’), the Rebbe says that this

is more than a partnership of two.

He brings the Sages’ reading of ‘my perfect one’ as ,,"AnIRN” (my twin), ,,”MaMY" 7 171y 7"y IMw
073w 03w w“ (which is like a partnership, in which there are two), and then, ‘beyond this’, quoting
our paragraph, the plain sense: ,,1°>w 1w2» *nnAn” (tamasi is from wholeness), Israel makes Him
whole, as it were. Set beside what the sicha has just said, that on Rosh Hashanah both pass ,,71n2
0°7nR? N1°72 TR 7137 (into one body, to become one), this is more than a partnership of two, and he
says it comes about through the service of Rosh Hashanah, ,,05°%y °115°>an” (make Me King over
you).

The Alter Rebbe: 213°33 °1° 1NIR NADWH ROW N1RY2w 1IW9H "NnnN RIPIW 101D 2777 RX1 RIPH PRI

The Rebbe: 70111 .0°3W DI W "MBAMY" T 1733 7"V 1Y ,">NRIRA" — ">Nnn "3 MIAR" PI0an By 2" 1w e
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And this drawing-down depends on the arousal from below (isarusa dilesata), as mentioned above.
For Chesed (kindness), “the right arm,” is through the charity and kindness that Israel do below.

This drawing-down of the Infinite Light into the attributes depends on the arousal from below. Chesed, the

“right arm,” is drawn down through the charity and kindness that Israel do below.
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And Gevurah (restraint), “the left arm,” is through the level of “the left [hand] pushes away,” which
is the level of subduing (iskafya) the sitra achra (the other side): [then] it becomes “His left hand
under my head,” which brings about the lifting of the head, at the level of ascent (histalkus), that
“the glory of the Holy One, blessed be He, ascends.”
Gevurah, the “left arm,” is drawn down through “the left hand pushes away,” the subduing (iskafya) of the
sitra achra, the side opposed to holiness. That brings about “His left hand under my head,” which raises the

head, the elevation in which, in the Zohar’s words, “the glory of the Holy One, blessed be He, ascends” when
the sitra achra is subdued.
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And through transforming (is’hapcha) the sitra achra, with “and do good,” one brings about the
level of “and His right hand embraces me,” which is the level of the right hand and the kindness of
the Holy One, blessed be He.

Transforming (is’hapcha) the sitra achra, by the “do good” of “turn from evil and do good,” brings about
“and His right hand embraces me,” G-d’s right hand and kindness.
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As it is written, “I have loved you, says Havayah”: it is [the love| that encompasses the soul. Just as
a person who embraces his fellow from behind and encircles him, so that he does not let him be

separated from him, so is the love that comes from Above,

This is G-d’s love, “I have loved you, says Havayah,” which surrounds the soul. It is like a person embracing

a friend from behind, holding him so that he cannot be separated.
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which is beyond what the soul of man can bear; and it is not enclothed and concealed within the
soul, but rather it encompasses and surrounds it, until it is bound and encompassed “in the bond

of life with Havayah,” truly, never to be separated from Him.

This love from Above is greater than a human soul can contain, so it does not enter the soul but surrounds it,
until the soul is “bound in the bond of life with Havayah,” never to be separated.
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And this is [the meaning of] “as though you had made Me”: it refers to the making of the Chesed
(kindness) and the Gevurah (restraint), which are the level of vessels and a dwelling for the in-
dwelling of the Infinite Light (Or Ein Sof), blessed be He.

“As though you had made Me” refers to making Chesed and Gevurah, which are vessels and a dwelling place
for the Infinite Light.
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For light without a vessel is not a light that is revealed and grasped at all, and the worlds cannot re-
ceive it; and the coming-into-being of the worlds is in order to show the revelation of His perfec-

tion, may He be blessed, “compassionate and gracious,” etc.

Light without a vessel cannot be revealed or grasped, and the worlds cannot receive it. The purpose of cre-

ation is to reveal G-d’s perfection, His being compassionate and gracious.
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Therefore the making of the vessels is accounted actually “as though you had made Me,” for there

to be the drawing-down of the revelation of His perfection, may He be blessed,

So making the vessels is accounted as truly “making” G-d, as it were, because it allows the revelation of His
perfection to be drawn down. Or HaTorah (Tavo), quoted in the Kehot note, draws the conclusion: this shows
how far the power of a person’s service reaches.
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which is through the enclothing of the Infinite Light, blessed be He, in the level of vessels, in
Chochmah (wisdom) and in Chesed, through the arousal from below (isarusa dilesata) of Israel.
(And see what is written further on the matter of “my dove, my perfect one” nearby, in the dis-
course beginning “There are sixty queens,” etc.)

That revelation comes through the Infinite Light’s enclothing in vessels, in Chochmah and in Chesed, by

Israel’s arousal from below. The parenthesis refers to a nearby discourse on “There are sixty queens” for
more on “my dove, my perfect one.”

SECTION 9 - 1126-27

“My head is filled with dew”
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But behold, what brings about all these levels is what is written, “for my head is filled with dew.”
And the explanation is that it is written, “I will be as the dew to Israel.”

What makes all these levels possible is “for my head is filled with dew,” the beloved’s words at the door. G-d
says through Hosea, “I will be as the dew to Israel.”
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Not like rain, which is sometimes withheld because of the deeds of the lower beings; but dew is
never withheld, even in years like the years of Eliyahu, who said, “there shall be no dew or rain,”

etc.; and even so he effected only the withholding of the rain, and not of the dew.

Unlike rain, which is sometimes withheld because of the deeds of those below, dew is never withheld. Even

when Eliyahu swore to Achav that there would be neither dew nor rain, only the rain stopped, not the dew.

THE REBBE EXPLAINS
In the maamar ,,X17177 19°22” of Purim 5728 (an unedited transcript) the Rebbe asks: since ‘I am asleep’ and only ‘my
heart is awake’, how can the knocking of ,,>117 21p” (‘the voice of my Beloved’) accomplish anything?

The answer is in the verse’s continuation, ,,?0 X721 *wx” (for my head is filled with dew): as the
drushim explain, ,7%yn X? »b” (dew is never withheld), because it does not depend on the deeds of
those below, ,,°>"12% 17"2P77 NPMRYA 727RM RIT 79912 11733977 (and above, it is the Holy One’s essential
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love for Israel). From that dew comes the knocking, and the knocking brings about the ‘opening’
and then all four levels of service.
The Alter Rebbe: 21 K211 *WRIW w1 K177 1927 12 937 07137 7137 X

The Rebbe: N MXYIT MAMRM RIT 72ynD 117331 ,0°01NANT YR M0 1KY 11°3 ,7%9°1 KD HUw 0ow11772 X120
>"13% 1" apnT

Sefer HaMaamarim (unedited, new edition) 5728, p. n"2wn'n,0°190 - 7P
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And the reason is: there is an arousal from above (isarusa dile’eila) that depends on the arousal
from below (isarusa dilesata), and there is an arousal from above that does not depend at all on the
arousal from below; for this arousal from above is a supreme and very exalted level in the Infinite
Light (Or Ein Sof), blessed be He, the light that encompasses all worlds (sovev kol almin), etc.,

The reason is that there are two kinds of arousal from above: one that depends on the arousal from below
and one that does not. The second comes from a supreme level of the light that encompasses all worlds.

T wnY Y NIRD 19NN TRIRAY QW NAWNI 710K WD DY (xnnT xmaynx] NPPIYNR PPRY
101991 wY° N aYnD 5 55 1P RHA 129Y7 10RW DOIINANT IwYRRn 18R 19 1K 1991 .o
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which the arousal from below does not reach, and [where] it is not accounted as anything at all,
and “darkness is like light”; and from there the dew descends. Therefore nothing withholds it be-
cause of the deeds of the lower beings, for sin and iniquity do not hold it back at all; for He, may He

be blessed, acts for His own sake, and before Him “darkness is like light.”

The arousal from below does not reach that level and counts for nothing there; there “darkness is like light.”
The dew comes from there, so sin does not hold it back: G-d acts for His own sake.

RP1T "WRT D0 RPRI WRIW NN . (00w 137K 7770 11 wny)

(And see what is written on this at the end of the discourse beginning “Give ear, O heavens.”) And

this is [the meaning of] “for my head is filled with dew” — “my head” specifically.

After a reference to the discourse “Give ear, O heavens,” the text notes that the verse says “my head”
specifically.
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For behold, it was explained above, regarding “but my heart is awake,” that there is no likeness be-
tween the flow and course of the life-force (chayus) from the heart to the limbs and the flow from
the brain to the limbs: for the drawing-down from the heart has in it first an ascent, and afterwards
it is a drawing-down; whereas the flow from the brain is a drawing-down alone.

It recalls the earlier contrast between the heart and the brain: the heart’s flow first rises to it and only then
goes out, while the brain’s flow only goes out.

SR RAPI (k0027 xnnynxn] NPDTYNRND T9YRDY (x5 xmaynxn] YPRTIYART RITW DV 1719 199
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Therefore the matter of the dew, which is the arousal from above that is beyond the arousal from
below, is called “for my head is filled with dew,” which is the level of the brain (mocha). And see the
Zohar, Part III, Parshas Shelach (folio 161b).

So the dew, the arousal from above that does not depend on the arousal from below, is called “my head,” the

level of the brain, which gives without first receiving. The Zohar in Parshas Shelach (161b), which the text
cites, describes the heart that feeds all the limbs as itself fed from the brain of the head.

5w 1MNDd 039 nNOR CARY 4 7uan YW aTIND °9 NND (75727 onast 1wman veke] PPTIRY 10N
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And this is what our Sages, of blessed memory, said: “Open for Me like the eye of a needle, and I
will open for you like the opening of the Ulam (Hall).” And with this they alluded to what is stated in
the second chapter of [Tractate] Middos: “All the gates in the Temple had doors, except for that of
the Ulam.”
This explains the Sages’ saying, “Open for Me like the eye of a needle, and I will open for you like the open-
ing of the Ulam,” the Temple’s great entrance hall; the Zohar in Emor (95a) gives it as “and I will open for

you the supernal gates.” It alludes to the Mishnah in Middos: every gate of the Temple had doors except the
Ulam’s.
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And the explanation is: the gates are the gates of the flow, to draw life-force and sustenance to the
world, and the doors are to close the gate, etc. (See what is written on this in the discourse begin-
ning “And the curtain shall separate.”) For at times the gates are closed according to the deeds of

the lower beings;

The gates stand for the channels through which life and sustenance flow to the world, and the doors are for
closing them. At times these gates are closed because of the deeds of those below.

"5 TOMN NRTPT YWD 10 XY 08D MAND 100 TORNw NINYT 12 10 R ORIRT nnD Dax
QW TY NYIN (kN7 xnmynx] NPPTYAR PPRY Q°INANT TwYRn 118Yn 2921 poan

but the opening of the Ulam had no doors, for it was always open, because it alludes to the flow that
goes forth constantly, without interruption and without being withheld by the deeds of the lower

beings, for the arousal from below does not reach there.

The Ulam had no doors and was always open, alluding to a flow that never stops and is not held back by hu-
man deeds, since the arousal from below does not reach it.
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But this is specifically in the flow that flows to this physical world, which flows from the level of the
outer dimension (chitzoniyus) of the higher worlds.

This applies only to the flow into this physical world, which comes from the outer dimension of the higher
worlds.
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But at the level of the inner dimension (pnimiyus) of the higher worlds, there must first be the en-
tire arousal from below, all of it, as far as its strength reaches; and only afterwards does a supreme
and very exalted inner level, which the arousal from below does not reach, reveal itself and de-
scend. And this is what our Sages, of blessed memory, said: “Open for Me like the eye of a needle,

and I will open for you like the opening of the Ulam.”

For the inner dimension of the higher worlds, the full arousal from below must come first, as far as a per-
son’s strength reaches; only then is a supreme inner level revealed that the arousal from below could never
reach. In Likkutei Torah, Korach (55a), the Alter Rebbe explains that all the arousal from below is only a nee-
dle’s opening, through which only a thread is drawn, beside the encompassing light, and yet through it pre-
cisely the opening of the Ulam is revealed.

BACKGROUND FROM THE REBBE

In the maamar ,, w711 717 1031717 1% A1R"” of Shabbos Parshas Toldos, Shabbos Mevarchim and Erev Rosh Chodesh
Kislev 5745 (edited), the Rebbe asks how high the new light of the month reaches, ,n7?217” (you will be
remembered), drawn through ,, 7221 795°” (your seat will be empty), self-nullification, and measures it against the
kinds of arousal from above (X2°¥27 XMIynx).

Setting out, as explained in Likkutei Torah, three kinds of arousal from above, the Rebbe
describes the first, which comes of itself from the Infinite Light above the worlds, in our
paragraph’s words, as his note says: before it ,72IX%% n2wn1 1°k N"27ynX” (the arousal from below
is not counted as anything). The third comes as a gift from that same height, ,,771% 71°R® XX
T2y MRPPw "INRD XPX NV2anm” (except that it rests and is revealed only after the service is
complete), for even a gift needs avessel, as the Zohar says, ,,0°?% INR3 RPX X K? 1"2p” (the Holy
One rests only in a complete place). The Likkutei Torah passage he follows (23d ff.) refers this
third kind to the discourse on ‘I am asleep’ and its ‘open for Me like the point of a needle’: the
inner level at the end of our paragraph, revealed only after the whole arousal from below.

The Alter Rebbe: 21T 7717 QWM fT1IRD 12°WN31 IRIRNAY QW NAWN1 73°K1 DW? NYan N7279NKR PRY

The Rebbe: fIMIRN? NAWMI 1K N"PTYNR 22300 ,Mn2Iyn T2ynow 0"RIRD K27 11 ¥"279NR nowniw

Sefer HaMaamarim Melukat, vol. 3, p. 19-73, notes 11-12 - 1"»wn'm 1905 0"y 1" ,MT2I0 2"w
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SECTION 10 - 128-29

In divine service
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And to explain this matter in the service of G-d: it is known that the beginning of the chain of de-
scending worlds (hishtalshelus) is from Chochmah (wisdom) and below. And from Chochmah and

below, the G-dly soul is enclothed in the body and the animal soul,

The idea is now applied to a person’s service of G-d. The chain of descending worlds begins with Chochmah,
and from Chochmah downward the G-dly soul is enclothed in the body and the animal soul.

122 RIT WHIAW 1137 IR NPT WO AT 1A01RA AIRYRITDY NPPPRA WA 77337 0TRT 70
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and a person must strengthen the G-dly soul and bring it out from the prison of the body and the
animal soul. But the will (ratzon) that is in the soul is at the level of the supernal will, which is
above the chain of descending worlds.

A person must strengthen the G-dly soul and free it from the prison of the body and the animal soul. But the

will in the soul corresponds to the supernal will, which is above the whole chain of descent.

7Y %1901 122 OTRT W2 A9ANMY 7 11K IR 99D NOnnan wola wabnn 1K 1%
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And so this will (ratzon) is not enclothed in the animal soul at all. But it does not rest and become
revealed in a person’s soul in a revealed manner until he does all that is in his power.
The will of the soul, like the supernal will it reflects, is not enclothed in the animal soul at all. But it is not re-

vealed in a person until he has done everything within his power.

191 TN NP2 ANNIM TPPY DOWOW 13977 VN RN K7D PR IWwRl 102 PR 1M
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Now, it is not in the power of his soul to strengthen [it] except from Chochmah (wisdom) and below:
that is, that he place the main part of his wisdom in the wisdom of the Torah, and likewise that his

emotive attributes (middos), which are love and awe, etc., be for G-d alone.

What a person can strengthen by his own effort is only what lies from Chochmah downward: he can devote
his intellect to the wisdom of the Torah and direct his emotions, his love and awe, to G-d alone.
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Whereas the will, which is at the level of an encompassing [light] (makif) and is not enclothed in the
soul at all, his soul does not have the power to change; but when there is completeness from
Chochmah and below, all that is in the power of the soul, then of itself the light of the supernal will,
blessed be He, will shine and be revealed in the will of the soul, in a revealed manner.

The will is an encompassing (makif) level, not enclosed within the soul, so a person cannot change it direct-

ly. Yet once he has perfected everything from Chochmah downward, the light of the supernal will shines of

itself into the will of his soul and is revealed there.

75911895 137 WYY 0T JNE0 INZT WY D2 410K AI0RE 1772 POYR [axaniw mon N7IwNRY)
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(As was explained above in the discourse beginning “Go forth and gaze,” on the meaning of “Make His will
as your will, so that He will make your will as His will.” And see what is written in the discourse beginning
“When you go out,” on the meaning of what is said in the Zohar, “Whoever Kkills the serpent is given the
King’s daughter,” etc.)
The parenthesis refers to a discourse on the Mishnah “Make His will as your will, so that He will make your
will as His will,” which in Likkutei Torah on Shir HaShirim (“Go forth and gaze”) takes “His will” as the su-

pernal will, higher even than supernal Chochmah, and to a discourse on the Zohar’s saying that whoever
kills the serpent is given the King’s daughter.
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And with this will be understood “Open for Me like the eye of a needle”: that is, from the level of the
chain of descending worlds (hishtalshelus), from Chochmah and below, which is the level of “the
eye of a needle” relative to the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses

all worlds (sovev kol almin),

This explains “Open for Me like the eye of a needle”: everything within the chain of descent, from Chochmah
downward, is no more than a needle’s eye compared with the Infinite Light that encompasses all worlds.

210 DR PR DY IR0 Dw 1 1T P 761730 100 23w 03 N7 1Y MY PRY

to whom, may He be blessed, there is no comparison; for “His Name alone is exalted,” only “His

splendor,” and the radiance of His Name, “is upon the earth and heavens,” etc.

That light is beyond all comparison: “His Name alone is exalted,” and only its splendor, a radiance of His
Name, reaches earth and heaven.
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“And I will open for you like the opening of the Ulam”: this is the supreme arousal from above (is-
arusa dile’eila), which is above the chain of descending worlds. And this will is what causes there to
be drawn from it the will of the heart (re’usa deliba), “to arouse the love,”

“I will open for you like the opening of the Ulam” is the supreme arousal from above, beyond the chain of

descent. This supernal will is what causes the will of the heart to be drawn down, the will that “arouses the
love.”
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at the level of “my sister, my beloved, my dove, my perfect one,” because “my head is filled with
dew”: for the dew, which is from the level of the supernal will, blessed be He, is drawn and en-
clothed in the level of “my head,” which is the level of Chochmah, etc. And this suffices for one who
understands.

That love has the levels “my sister, my beloved, my dove, my perfect one,” and all of them come about be-

cause “my head is filled with dew”: the dew, from the supernal will, is drawn into “my head,” which is
Chochmah. “This suffices for one who understands” closes the explanation.
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(And see [Midrash] Rabbah on [the verse] “I am asleep,” etc.: Shemos, chapter 2; 120b; the beginning of
Parshas Terumah; the end of Parshas Pekudei; and on Song of Songs, on “I am asleep”; and on Koheles, on
“I spoke with my heart”; on Esther, on “In the days of Achashverosh.” Zohar: the beginning of Parshas
Haazinu, and in the Ramaz there;

The parenthesis lists places in Midrash Rabbah (on Shemos, Terumah, Pekudei, Song of Songs, Koheles and
Esther) and in the Zohar, with the Ramaz’s commentary, that expound “I am asleep.”
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Vayera 112a; Beshalach 46a; Tzav 33b; Emor 25a; Shelach 174b; Pinchas 233a; as recorded in the book

Beis Aharon on “I am asleep.”)

The list continues with further places in the Zohar, “as recorded in the book Beis Aharon,” an index that lists
for each verse of Scripture the places where it is expounded. The print reads “Emor 25a”; the Kehot note,

quoting Or HaTorah, gives the passage as folio 95a, the place cited at the opening of the maamar.

IN ONE’'S AVODAH

Love G-d with true desire, so that all one’s desire is for Him alone, and attend to the body’s needs only as
necessity. Accept the yoke of Heaven before the yoke of the mitzvos. Contemplate the greatness of the
Infinite One until the soul is nullified before Him. Do everything within one’s own power, from Chochmah
downward, devoting one’s intellect to the wisdom of the Torah and one’s love and awe to G-d alone; then the

supernal will is revealed of itself in the will of the soul.

QUESTIONS FOR DISCUSSION

1. Why does the maamar call G-d the “heart” of Israel rather than the “brain,” and what does the heart’s way

of receiving and giving teach about how divine flow works?
2. What is the difference between ratzon and chefetz, and why must the love of the Shema be chefetz?

3. How does the analogy of food becoming the blood of the soul explain the power of self-nullification to
draw the Infinite Light into the divine attributes?

4. In what sense can Israel “make” G-d, and how does the maamar answer the difficulty of applying “mak-

ing” to Him?

5. If the dew is not withheld by human deeds, why does the inner revelation still require the full arousal from
below first?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

The bride tells how, asleep but with her heart awake, she
heard her beloved knocking and calling, “Open to me, my
sister, my beloved, my dove, my perfect one, for my head
is filled with dew.” The whole maamar explains this verse:
exile as sleep, G-d as the heart that stays awake, and the
four names of the bride as stages of love.

Song of Songs 5:2°2:’11 0*°w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash reads “I am asleep, but my heart is awake” in
a series of pairs: asleep from the mitzvos but awake to acts
of kindness, asleep from the sacrifices but awake to the
Shema and prayer, and “asleep from the End, but my heart
is awake to the redemption.”

Shir HaShirim Rabbah 5:2:1°%:’2:71 127 0>7°wi "0
Y7 CIX LNPEM YR NXR? Y 027 NPT T MY N ...
JPRI TR MY IR NI 2021 D03 *naY Ty *27 ,WTpna noan
Y RIT TN2 WATRT DY 1270 ,nPRAT 1 MY CIR .1PRA? 1Y 0P
X3 7172 TR RIPIW 110%M 19°K KIK 72 KO0 027 0N LoI9NRID
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“I am asleep, but my heart is awake; it is the sound of my
beloved knocking: Open for me, my sister, my love, my
faultless dove, for my head is filled with dew, my locks,
drops of night” (Song of Songs 5:2). “I am asleep” - the con-
gregation of Israel said before the Holy One blessed be He:
Master of the universe, “I am asleep” regarding the mitzvot,
“but my heart is awake” for acts of kindness. “I am asleep”

regarding acts of charity, “but my heart is awake” to ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In Parshas Emor: “The Congregation of Israel said: I am
asleep in the exile of Egypt, when my children were in
harsh bondage, and my heart is awake to guard them, so
that they not perish in the exile”; the knocking voice is the
Holy One, blessed be He. The Alter Rebbe builds on its
reading of the sleep as exile.

Zohar, Emor 25:123-26:131X”2p:173-3"3p:7173 71K 7t 150
IN THE FIRST MONTH ON THE FOURTEENTH DAY OF THE

MONTH. R. Hiya adduced here the verse: “I was asleep but
my heart waked, it is the voice of my beloved that knocketh”,

likuteitorah.com/likkutei-torah/shir-hashirim/26/

etc. (S.S. 2, 2). ‘Says the Community of Israel: I was asleep in
the captivity of Egypt, when my children were sore op-
pressed, but my heart was awake to preserve them so that
they should not perish under the oppression. “The voice of
my beloved”, the Holy One, blessed be He, saying,

The Zohar; London, Soncino Press, 1933 (Public Domain)

Plainly, G-d says through Isaiah: “Ask Me about the things
to come (ha’osiyos); concerning My children and the work
of My hands, will you command Me?” No one can dictate
to Him. The Alter Rebbe reads ha’osiyos as “the letters,”
the channels through which G-d’s bounty reaches “My
children.” (context: Steinsaltz Tanakh)

Isaiah 45:118™:7"n 1°yw°
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Thus saith the L-RD, The Holy One of Israel, and his Maker:

Ask Me of the things that are to come; Concerning My sons,

and concerning the work of My hands, command ye Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the prophecy on Dumah, someone calls from Seir,
“Watchman, what of the night?”, and the watchman an-
swers, “Morning comes (asa), and also night.” The verse
speaks Aramaic, in which asa means “comes”; the Alter
Rebbe cites it to show that osiyos, letters, are what “bring”
the light into revelation. (context: Steinsaltz Tanakh)

Isaiah 21:1227°:873 171°yw°
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The watchman said: ‘The morning cometh, and also the
night— If ye will inquire, inquire ye; return, come.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

In Habakkuk’s prayer the prophet asks whether G-d’s
wrath was against the rivers and the sea, and answers that
He rides upon His horses, His chariots of salvation, as a
warrior saving His people. The Alter Rebbe reads the verse
as describing the Giving of the Torah, with the letters of
the Torah as the horses that carry the Infinite Light. (con-
text: Steinsaltz Tanakh)

Habakkuk 3:81:3 pipan
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Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

victory?

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

QW ITIPON W NN

Moshe’s words about the manna on Shabbos open one of
the discourses to which the parenthesis refers for more on
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the letters of the Torah.

Exodus 16:25772:1"b mnw
:17t2 X3RN X? 0i°7°n% 07 N2Y-D oIt NPIR Yk K
And Moses said: ‘Eat that to-day; for to-day is a sabbath unto

the L-RD; to-day ye shall not find it in the field.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19100 AT

The Talmud teaches that the Chanukah lamp is placed so
that the mezuzah is on the right and the Chanukah lamp
on the left; a discourse on this teaching is cited for more
on the letters.
Shabbat 22a:2°2:x 275 naw
I XM .MNDP 70T NIV AMPITY MER 70 73 2727 MY
SN NDTH PRMY 27 P WY RIVT A2 RO 27 2ApY
T DRNER 1210 71 KIAY 7D PRNEn KNI JORnEn
R
William Davidson, Vocalized Aramaic (CC-BY-NC)
P el
“For the fragrance of your goodly oils”: the opening words
of another discourse cited in the parenthesis.
Song of Songs 1:3°3:°k 0°1°wi 1w
SN NinY 1272y WY PN 1Y D2t Iy 1Y
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Asaf’s lament over the destroyed Sanctuary: “Our signs we
have not seen; there is no longer a prophet,” and no one
knows how long. Plainly the “signs” are the wonders once
seen; the Alter Rebbe reads “our signs” as “our letters.”
(context: Steinsaltz Tanakh)

Psalms 74:9°0:77y 0°7°1n
Iy YT ﬂJJjB'R"?l X231 7Y PR ﬂJ’BTN"? 1°NNIR
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

"

NI Py TY
The watchmen of Zion lift their voices: “For eye to eye they
shall see, when Havayah returns to Zion,” with their own

eyes; the open revelation of the Time to Come. (context:
Steinsaltz Tanakh)

Isaiah 52:8°1:271 7°yw

(TS T NI YR 1Y °3 02 VI Vi ) 170 Hip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And the glory of Havayah shall be revealed, and all flesh
together shall see”: in the future even physical sight will
perceive G-dliness.

Isaiah 40:577:n 71°yw°
:727°0°2°23170° 72‘7;"?3 RN N 'ﬁ:;’ TI'Y?JJW
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
DX D 129 mrapT P 11980 19K
The Midrash on “but my heart is awake” asks where the

Holy One, blessed be He, is called the heart of Israel, and

answers from the verse “The Rock of my heart.”
Shir HaShirim Rabbah 5:2:1°X:’2:77 121 0°°win °w
MR CIPRP Y KA P2 WITRD PW 1271 ,mPRAT T MYt aX ...
L2RI PW 127 KIT 7112 WITRD RIPIY 11780 19°K KIX 72 K77 037

.0799% 0°RPK *pPm1 227 M3 :(10,3y 0°91N) 22037 KR 1T IN

“I am asleep, but my heart is awake; it is the sound of my
beloved knocking: Open for me, my sister, my love, my
faultless dove, for my head is filled with dew, my locks,
drops of night” (Song of Songs 5:2). “I am asleep” - the con-
gregation of Israel said before the Holy One blessed be He:
Master of the universe, “I am asleep” regarding the mitzvot,
“but my heart is awake” for acts of kindness. “I am asleep”
regarding acts of charity, “but my heart is awake” to ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

The lament of the exile, read here as saying that the reve-

lation carried by the letters is not openly seen.

Psalms 74:9°0:77y 0°7°1n
Iy YT ﬂJIjB'N"?l X231 TIYPR ﬂJ’NTN"? 1°NNIR
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2?1y DIpLN *pm 222 e
Asaf says: “My flesh and my heart fail; the Rock of my

heart and my portion is G-d forever.” The Midrash learns
from it that G-d is called the heart of Israel.
Psalms 73:267172:3”y 0°2°11n
0717 DP2R PP "33 22371 TN 71722
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

16
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“For the blood is the soul”: the reason the heart, seat of the
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20

blood, is the life of the body.
Deuteronomy 12:23373:2” 0°127
oy woan PoRN-KPY WoIT NI 077 3 077 YOK °APa? P
“g3n
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0215 PR 7O NN

“You give life to them all”: from the Levites’ praise of G-d,
cited for G-d as the life of all things (Kehot note 33:55).

Nehemiah 9:67:’v 1°nm3
OX23792) DMYD WY DMPTNR DY ANK 7727 0 KnTnX
K231 DN T MNNY D2 WK DT 7PY TWKTP2) TR
:00AYH 77 DoRYR
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NT2271 X291 KM% 119K PUobw NNt

The Zohar names three rulers in the body: the brain, the
heart and the liver (Kehot note 33:56).

Zohar, Terumah 45:491-46:499-X”3n:7”1n 7M™1IN 70 790

V8NN

He then began by quoting the verse: “Who giveth good to all
flesh: for his mercy endureth for ever” (Ps. 136, 25). ‘Why’,
said he, ‘did David choose to end this great hymn of praise
with this verse? Now there are three great channels above by
which the Holy One, blessed be He, manifests Himself,
which are His precious mystery: the brain,1Hokmah. the
heart,1Tifereth. and the liver.1Malkuth. These organs act
above in the opposite manner from those below. Above it is
the head which first receives nourishment, which it sends ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N72971 X291 RMTI2 119K PPUoLw NNt

The Kehot note also points to this passage of the Midrash
HaNe’elam on the three rulers of the body.

Zohar, Toldot 6:57-7:60°0:1-171:) MT210 7717 790

The beloved says to the bride: “You have captured my
heart, my sister, bride; you have captured my heart with
one of your eyes.” The verb libavtini is built from lev,
“heart”; the Alter Rebbe links it to G-d as the heart of
Israel.

Song of Songs 4:9°0:’7 0°°W1 W

ST3TER PIY TOXD TIYR NOK3 30227 172 NN *3n22’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Koheles describes the endless cycle of nature: “All the
rivers go to the sea, yet the sea is not full; to the place
where the rivers go, there they return to go.” The Alter
Rebbe applies it to the blood going out from the heart and
returning to it.

Ecclesiastes 1:7°1°x n?r1p

DPMINY DipRTOX KPR MPK 0N OROK 0°DYN DPManTe)
:N2%7 02V 07 ov 0°o%h

All the rivers run into the sea, Yet the sea is not full; Unto the

place whither the rivers go, Thither they go again.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

22

“To the place where the rivers go, there they return to go”:
applied to the blood returning to the heart and going out
again.
Ecclesiastes 1:7°t’x nonp
PNy DipRTN KPm PR O DR oY whminoa
:N2%7 02V 07 ov 0°o%h
All the rivers run into the sea, Yet the sea is not full; Unto the

place whither the rivers go, Thither they go again.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

23

“And the Chayos ran and returned”: Ezekiel’s description
of the angels, used for the heart’s rhythm of closing and
opening.
Ezekiel 1:147728 2Rptr>
:P127 XN 23 RI¥T NiOm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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w1 2521 7229 ©52 PPPRN 17 DX N2

Moshe commands Israel in the first section of the Shema:
“And you shall love Havayah your G-d with all your heart
and with all your soul and with all your might.” It is read
here as the arousal from below on which the divine flow
depends.

Deuteronomy 6:5°77:"1 0°127
STTRR2 TUDI22N 72357222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNSDM NP Ry Donwa o on

Asaf: “Whom have I in heaven [but You]? And beside You I
desire nothing on earth”; beside his closeness to G-d,
worldly goods mean nothing to him. The Alter Rebbe reads
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“with You I desire nothing” as a desire for G-d alone. (con-
text: Steinsaltz Tanakh)
Psalms 73:257773:3”y 0°2°11n

{PIR2 "NIDOTRD A0y DMWY 0

Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7
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The Talmud learns from “he shall offer it... according to
his will” that a person who vowed an offering is compelled
until he says “Iwant” (Kehot note 33:62).
Rosh Hashanah 6a:71:X *1 11w X9
RPDY “INIK 32 279 MR YW 1T 27 MK — ey
— IM72 P2 5137 AN PRIBY Ton — YiniR 2R X°INT
JPIR IRI9” 0RO TY ANIR 1°BI3 27873 KT ,7AN9%R7 nih Tinbn
William Davidson, Vocalized Aramaic (CC-BY-NC)

SAN 71899 AR TY ANIN 1°D1D
Rashi brings the Sifra (Toras Kohanim) on this verse: one
compels him until he says “Iwant” (Kehot note 33:62).
Rashi on Leviticus 1:32:°8 X7p71 9y "1
53 127 ,iNiR PRIBY PR ANR 2717 :(R1DD) "R ...
1399 IRCY TY INIR 1°DID 77300 R, "R iR TneR Lim3
:(DW) 7122 72710 PR .01 N 187 :(aw) IR
95t A MALE, but not a female. When Scripture mentions
again lower down. (v. 10) that the sacrifice shall be 131, a
male, — which appears unnecessary to state, — it intends to
say: a male, but not an animal whose sex is indeterminate or
which is a hermaphrodite (Sifra, Vayikra Dibbura d'Ne-
davah, Section 3 9; Bekhorot 41b). 2°»n means WITHOUT
BLEMISH, 7y %1% nna %% [HE SHALL BRING IT NEAR]
UNTO THE ENTRANCE OF THE APPOINTED TENT — He
himself must attend to bringing it right up to the ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

SIN %319 90RO TY 1NN 1°212

The Rambam rules that a husband whom the law requires
to divorce is pressed until he says “I want,” and the di-
vorce isvalid (Kehot note 33:62).

Mishneh Torah, Divorce 2:20°2:72 11773 M%7 ,71710 13wn
"7 N°2 .07 137 K21 SRR DR w37 INIR 1°DIY 1% PTaY on
2R7) IR 77 MY TY INIX 1937 1t 9321 Dipn P23 PRI BY
DRILCY Tn Ty 97 39mK1 0119 A9 OR 191 WD 3 RITY VAT
WD L0 YARY 7Y 07130 702 PRI ANIR a0 97 Panik
71177 AR 1031 T PORIT AN2W TY IMI0IR 1Y 0"19Y7 OX)
02 1°2 0"13Y 22 P2 DUR NI MW 1 03 P92 KD AnYY J510D vl
co TIMIR PRY OXT?
Torat Emet 363 (Public Domain) ' '
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“Whom have I in heaven? And with You I desire nothing
on earth.” The word chafatzti, “desire,” is the point of the
distinction (Kehot note 33:59).

Psalms 73:25772:2"y 0°9°1n
{PIN2 RYDNRY 0P DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PO 21aRD 79122 B

G-d comforts afflicted Jerusalem through Isaiah: “I will
make your windows of kadkod and your gates of carbuncle,
and all your borders of stones of desire (avnei chefetz),”
that is, of precious stones. The verse opens the discourse
cited here, chosen for the word chefetz.
Steinsaltz Tanakh)

(context:

Isaiah 54:122™:71117°yWw°
YRN™IIRY 721237221 MIPX *3IK? WY ATRY TIT2 At
And Iwill make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Twa1 2521 722% P22 TPPYN °T DR NANY

The commandment of love in the Shema, which the bless-
ing after the Shema calls “this thing” (Kehot note 33:58).

Deuteronomy 6:5°77:1 0°127
STTRR2 TUDI22N 72357222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AR 891277 M

“And these words, which I command you this day, shall be
upon your heart”: the continuation of the Shema’s first
section.
Deuteronomy 6:6:"1 0°727
7327729 O 7139 2238 WK TPRT 03T T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8

33
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“He established a testimony in Yaakov and set a Torah in
Israel”: the giving of Torah and mitzvos as the expression
of G-d’s inner will (Kehot note 34:1).

Psalms 78:5°7:M”y 0°2°71n

DYTINY APDIARTNN M WK PRI o 77I0 2pyra My o
:071°127

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they
should make them known to their children;
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,ny ooonn

JWNA IwPR NI WN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
[5] .2,y (57n) 'n

N2 511WN 52 "WN2

Leah’s words when she named Zilpah’s second son Asher:
“In my happiness (be’oshri), for daughters have called me
happy” (Kehot note 34:3).
Genesis 30:1327:5 nwx12
YR INYTNR RPN N2 O1WR °D PIWRD ARD IMRM
And Leah said: ‘Happy am I! for the daughters will call me
happy.’ And she called his name Asher.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0,5 nowxna

N2 511WN 52 "WN2

The Tikkunei Zohar explains the word asher by “In my
happiness, for daughters have called me happy,” as a term
of praise (Kehot note 34:2).
Tikkunei Zohar 74b:2°2:2 77y 9t °1pn
WK L(° D MWwRID) Ni12 CMIWR D WK OV DY WK TN
;X277 PTPOK *22 37°KT 72¥ 721 ,(2 O Mnw) 073N TIRD TIRIN
N72W? RPY AP IR O 231 AP RpEX? KPR APY nuay
TINY PURN KPR PINT MRD 00730 PIND AN WK A0
APIT LY TERD PP LDER MY RDTINRD T
LRDI23 1 197 P7BX 90K 187 197 RYTINNURD

Tikkunei Zohar - Vocalized (Public Domain)

onwa 0°3°1ya Nwatonn

The chapter teaches that the revelation of the Infinite
Light in this physical world in the days of Mashiach de-
pends on our deeds in exile: performing a mitzvah with
pure and permitted physical things, such as the parch-
ment of tefillin or charity money, draws the Infinite Light
down into physicality.
Tanya, Likkutei Amarim 37:7°1:17% 00K "0p°2 ;WK P21 ,X%N
5y ,OX °2,07nwan 07w 1P 1Y 000w Xwah nouoRT ...
M DY LWmn MAT A2 NWNORI NIl NI wel T
DI MiMd AN WAt ov3am a1 - NP Py Mo 2TnY
RPN 0°72°72 N°1Na

Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE

790 X°An XA

SN 27Y 7IN°22
That explanation of “My dove, in the clefts of the rock”
reads “your voice is sweet” as the Torah: when Torah study
draws in the supernal delight, Keser, the source of de-
lights, into Chochmabh, it is “sweet”; it cites “I was His de-

likuteitorah.com/likkutei-torah/shir-hashirim/26/
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15 59 510D POIT PTIT 1P 7Y 229 MR tAX

light day by day.” It also contrasts “Arise, my beloved”
with the exile, when “my dove” is hidden “in the clefts of
the rock.”

KEHOT'S NOTE

TR 3,0 oy

TINI NN 27y 2P 00

The beloved calls to the one hidden in the clefts of the
rock: “Let me hear your voice, for your voice is sweet and
your appearance is comely”: G-d’s delight in Israel, the
subject of the explanation cited here.
Song of Songs 2:1477°:’1 0w W
DY OIRYT TRITNY PRI T3TTRT 092 ¥PeT Mana nib
SMIRY PRV 7Y TP 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

71K 128N ORI 17T2Y

the passage shares nothing with the note
KEHOT'S NOTE

122 yh

7R TPEN TOINY

Wisdom, the Torah, speaks: “I was with Him as a nursling,
and I was His delight day by day,” before the world was
made. Cited for the Torah as G-d’s delight. (context:
Steinsaltz Tanakh)
Proverbs 8:30°7:'11 “own
:NY~222 1307 NPNn 0P OV DMWYV MR TINK 123K MK
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7937 DN
“Binding his foal to the vine”: from Yaakov’s blessing to
Yehudah, the opening of another discourse cited here.
Genesis 49:11x7:1”n N*wWR12
:1MI0 0222970721 W27 1772 022 910K °12 P 1Y 1937 oK
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nxn o NX anaon

“And you shall remember all the commandments of
Havayah”: from the section of tzitzis.
Numbers 15:391772:1°0 1272
onR onvy N mgz:"?;'ng on79mM IR an°RM nx*x’? D;}'? mm
:DIPIMN 0731 DAXR™IER DY MK 83237 "X 1MNDK
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

wAWw" Q°Nan

“In days to come Yaakov will take root”: the opening of an-

other discourse cited here.
Isaiah 27:6:1”5 11°yw°

;211N 220730 P PRI MDY PR 3Py WY 0°K3T

In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PDM PN QNK 11N 93

G-d promises through Malachi that all the nations will call
Israel happy, “for you shall be a land of desire (eretz
chefetz)”: Israel as the object of G-d’s chefetz, His true
desire.

Malachi 3:1227°:’3 25xn
:NARIY M IR PRI PIX OAX 1IN 02937799 DINK 1K)
And all nations shall call you happy; For ye shall be a de-

lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

O MIPR Py 190y baps nbrnaw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27 ,2”8 MI72

N8R 1Y 7N DY NabR Py by baps

The Mishnah explains that the first section of the Shema
precedes the second so that one first accepts the yoke of
the kingdom of Heaven and then the yoke of the mitzvos
(Kehot note 34:7).
Mishnah Berakhot 2:2°2:’2 n1272 mawn
P YT MY 12, 1R AWK 1972 172 ,0°R797 12 17 1P
K7 MK P3P YRY OX M T3 YR oX mm? yew
°27 IR .P70R2 KD 2987 NRY IRRM 12 MR AT 2 L2080
2370 12 NPX ¥nw OX MW ynw meTp may ,nmp 12 yui
ox 71271 .03 B Y Pap7 90 10Ky ,7PnR oo mntn By 1oy
3T PR MR"Y 7792 0303 ATi) YU OR O R Yy
:0°2 KPR
These are the breaks between the sections: between the first
blessing and the second, between the second and “Shema,”
between “Shema” and “And it shall come to pass if you lis-
ten” between “And it shall come to pass if you listen” and
“And the L-rd said” and between “And the L-rd said” and
“Emet veYatziv” (true and firm). Rabbi Judah says: between
“And the L-rd said” and “Emet veYatziv” one should not in-
terrupt. Rabbi Joshua ben Korhah said: Why was the section
of “Shema” placed before that of “And it ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,29 Mo 2oyb

092K 75 v NI 2w

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
R NPAAY RN OWT WP R L,MIINN AT 1 770 MOWRI2 NUTIRA
Y1 292w 17730 APNan By RITIXD NMpha manon L, wnamt ,aba
TR TP RIAW 2732w 20 Honaw ovn man XA K297 XpUnT
. 7D R7IN2 PR IRTY WY PR 00 wURd mnk

0215 NN °nm AR

The words here quote Nehemiah 9:6; the passage is shown
below.
Nehemiah 9:6"1:’t 1"
DNIEP3) DORYT WY DWPINS [Py AN 737 1 KON
K231 D927NX TR ANKY D2 TWK"P2) B0 7Y WK TINT
:0MNAYn 77 0REn
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L0

TR PPUIPW nonT
Kehot’s note points to Zohar II, 153a for these words.
Zohar I1, 153ar ,21p 27mt

Zohar I, 138ax ,n%p x»mt
KEHOT'S NOTE
(yPamma) R ,T'I'?P R”MT 02 AR R L,Ap 2°m

251 1w NPAN NYEWR Man o

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
TL,URMINLRD ™0 PUIAR IR

N1 DR NaANY
Kehot’s note points to Deuteronomy 6:5 for these words.
Deuteronomy 6:5°77:1 0°7127
STIRR222 TUDI22N 72257222 TROK 1 DX DAY
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,10°727
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oonRwa oo o
Kehot’s note points to Psalms 73:25 for these words.
Psalms 73:25{172:2"y 02710
PIR2 NIDNR? Ty DMWY 5
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.719,3y 0°%n

ST NN 0 bya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ND,7 MAR

71897 pan A wnen

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.T,m3 9% XA

SIN %719 90K TY 1NN 1212

The words here quote Rosh Hashanah 6a:7; the passage is
shown below.
Rosh Hashanah 6a:7°1:X " 11w wx9
X3 I VYR 7% My MNP P IPR MK — ey
— Im12 Py2 5127 ANIR pPoisY Ttn — YiniR 7R X0INT
JOIR TRIT” RN TY ANIR 17D93 27300 KT ,Pi3ieNY” i Timbn
William Davidson, Vocalized Aramaic (CC-BY-NC)
Leviticus 1:3°1:°8 Xp™
277 ¥R PR NNETPK 112°71p° 0OnA 921 P27 1321 TPV
11 °39% 13377 inR
If his offering be a burnt-offering of the herd, he shall offer
it a male without blemish; he shall bring it to the door of the
tent of meeting, that he may be accepted before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

07217 IR .2 LK X7 277y (w192 R2IT) 970 .(37WY) R 1 77 R
2790 PYI° R

T273 °nnw 7772
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
ST29KR1 KR ,10 IR R oy

¥"27YNR N7PTYNN2
The Zohar’s principle that an arousal from below calls
forth an arousal from above (Kehot note 33:64).
Zohar I, 235ax 71771 XMt

KEHOT'S NOTE
R ekl

likuteitorah.com/likkutei-torah/shir-hashirim/26/
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PARAGRAPH 9
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62

63

271 N91aR 727 SN°N7 7772

That discourse speaks of contemplating how things come
into being from nothing; the menorah’s seven lamps are
the seven emotive attributes, “Yours, Havayah, is the
greatness and the might,” love and awe, and it goes on to
how “And you shall love” is fulfilled.
KEHOT'S NOTE
7,79 mbyna e oyh

27T 0913 7371 SNOKR7

“I have seen, and behold, a menorah all of gold”:
Zechariah’s vision, the opening of the discourse cited
here.
Zechariah 4:2°2:7 1"t
-5y AP AP 271 N7 137 0K K XD AN 17 79K IR
“2y WX N2 NipIm YY) NYIY [Py NI NYIVY MUK
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1y "2

“But my heart is awake”: read here as the arousal from be-
low and from above that continue in exile.

Song of Songs 5:2°2:"11 0>°Wwi W

"IN *NIP "My DMK *2700D pRiT TIT %P Ty 237 MY IX
777 2007 "NIXYp PUTKPRI WRIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DINDDI IRIYD . . ANT KP IMININY . . TIW0 CAINW QA0
1725 MBS

The note quotes Or HaTorah reconciling two discourses of
the Alter Rebbe on “I am asleep”: this one (Beshalach
5568), where the sleep is only that we do not see our signs
while above G-d does great wonders, and that of Chukas
5564, where the sleep is meant plainly; both are true, and
waking means revelation below.
KEHOT'S NOTE
21X 71771 717°N07 PINMY) (9PN 20 *Y oY1 PUIRR PY N7INA X9
70y A7OPN MPRD O3 X7 LIND NMpha 08TIn] nropn nbwa v
712y72 w2 22K 1°MNIR PR KPP A0WT yawnT [ Y 577 MmN
N”MIR 7IP°Y 7°0pN 1”N0] 7°0pN Npn Maw” "Ik 727 Mk neyh
,RIR32 2791 10 P20 munbw WIwDs W yRwn [1I3n Y wrnw
»123 NP2 1370 PR AR (1IMI2 1100 199N wOT NRR DIt
vy, on’

55



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 26

PARAGRAPH 10

64

65

66

67

1987 KD 1PMININ

“Our signs we have not seen”: the stress falls on “seen,”
for the signs themselves endure.

Psalms 74:9'0:7"y 0°2°11n
IDTTY YT° ARTRDY K221 TIVPR 1°R77KD 100N
We see not our signs; There is no more any prophet; Neither

is there among us any that knoweth how long.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPT 12987 XD 11°87 X7 1°mnIN

The note says that Or HaTorah on Shir HaShirim refers to
this passage on “we have not seen” specifically, and it adds
a further discussion in the Vayera volume.
KEHOT'S NOTE
7775 RT%) A7TIND O3 IRTY LRI PUXR 79PN Y 2 710 Y NTTING
9°RY 2 ,21wnN

MNP ey

From the great Hallel: “To Him who alone does great won-
ders, for His kindness is forever.” Plainly, only G-d can do
great wonders; here “alone” is read as wonders done con-
stantly but hidden, known only to Him (Kehot note 34:11).
(context: Steinsaltz Tanakh)

Psalms 136:4"7:17%p 0°%°1n
;3700 079¥7 °3 1727 Ni73 NiRDDI MY
To Him who alone doeth great wonders, For His mercy en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.7 ,1%p 0°%nn

23PN MA7p 2pna mean

The words here quote Berakhot 26a:17; the passage is
shown below.

Berakhot 26a:171:X 172 N1372
DX ?0°RY N°27Y 29E0°0 AR ,AnIn HPEnT KDY Ayy 07 XoyaR
DWW DAY NPNY PPENn N°2Ty PpRnn K2 nyv ,wi? x3nn
H?Dﬂ hwly] '?;!}_{ TR 01 P2 M 27y N7 120007 LRI R 10T
ROIZ3T 1172 RRP*T IR 12377 P03 1 1297 1) X071 1277 DIpR2
S2PINY OPER OY2T MK 22,00 R
The question was asked : How is it if one erred and omitted
the afternoon Tefillah — shall he say it twice in the evening ?
If thou thinkest thou canst answer [by quoting] "If one erred
and omitted the evening Tefillah, he should say it twice in
the morning," [that is different] because it is one day ; as it
is written, "And there was evening and there was morning
one day " (Gen. i. 5). But here the Tefillah is the substitute
for the sacrifice, and the day ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2-X,10 M272 AR
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15 59 510D POIT PTIT 1P 7Y 229 MR tAX

DIpN MI27p 2IpRa 19eN

The Talmud teaches that the prayers were instituted in
place of the daily offerings (Kehot note 34:12).
Berakhot 26b:7°1:2 17> N1372
PRY P00 197 DipRD YA MY LN°27Y nPan 1pn Ipy
X1 ™7 DY TY2 P7ENN PN ANKY RIY 7700 KOX “NYIp”
»*2 y390 PX1 7PN 731 OTY2 RYA
Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'l upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry
nor prayer for them, neither make intercession [paga'l] to
Me" (Jer. vii. 16).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

121271 999RT IR
The Zohar describes the fire that came down onto the altar
as the image of a lion consuming the offerings (Kehot note
34:13).
Zohar I, 6b2 ) X”mt
Zohar II, 278ax ,ny1 2m
Zohar III, 17ax ,»> 2’m
KEHOT'S NOTE
Y NPWAR 1NUTR02 1720102 AR LKL, AT LKAV 2700 L2 ) RO
.Law

171371p 27ORT N

A third place in the Zohar on the lion that consumes the
offerings (Kehot note 34:13).

Zohar, Vayikra 40:278-41:28571797:X"1-1"1y:1 R1p™ 7111 7190

9”12 NN 1% 71”70

That passage explains “for My fire-offerings” as fire com-
ing down from above, from the encompassing light, to
raise the fire and longing of the animal soul so that it is
subdued and transformed.
KEHOT'S NOTE
.3,y omp *n Py

°127p NN DPPNR NORNY

“Command the Children of Israel and say to them: My of-
fering, My bread...”: the opening of the discourse cited
here.

Numbers 28:2°2:11”3 72712

M3 0 PWR? A2 *3RTNK DIPK AT PXIY? *327nN 1%
A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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77

PEIT T P

“The voice of my beloved knocks”: dofek is read as the
pulse, the outer extension of the heartbeat.
Song of Songs 5:2°2:’11 0*°Wwi W
NN "N Ny PN YPTnng ppit 1T Pip 1y 2271 MY IR
1272 70707 NI PR IR WK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2py°2 MTY a7
“He established a testimony in Yaakov”: the inner flow of
Torah and mitzvos.

Psalms 78:5°1:1"y 0°2°11n

0y7IY APNIARNR MY WX PRI 0 77Im 272 MY 0P

HalyEhini)

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11913 WK 9o Byo

The prophet opens his prayer with praise: “I will recount
the kindnesses of Havayah, the praises of Havayah, ac-
cording to all that Havayah has bestowed upon us”: the
outer flow of kindness.

Isaiah 63:7°1:370 1oyw°

DRIP° N°37 2107271’ NPRITWR 5 PY3 N nivan I T T0n
2PTON 2991 YR1D BYRITIYR

I will make mention of the mercies of the L-RD, and the

praises of the L-RD, according to all that the L-RD hath be-

stowed on us; and the great goodness toward the house of

Israel, which He hath bestowed on them according to His

compassions, and according to the multitude of His

mercies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w2 o 2o 1M

“Who gives bread to all flesh”: G-d’s sustenance of all
creatures (Kehot note 34:15).

Psalms 136:257173:17%p 0°%°1n
1700 B21Y? *2 237227 o7 1N
Who giveth food to all flesh, For His mercy endureth for

ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19 ,0%p o°onn

P2 NPMN PraT

The note cites this entry, which brings the link between
dofek and pakad in the name of the writings of the Arizal.
KEHOT'S NOTE
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15 59 510D POIT PTIT 1P 7Y 229 MR tAX

Doy XD KD Y 70PN MU0 PR 22N owa paT 9y 2pye nbip
1,10MpD

7w DX PR M

“And Havayah remembered (pakad) Sarah”: pakad is at-
tending to a lack, here her childlessness, an instance of
G-d’s attentive kindness (Kehot note 34:17). (context:
Steinsaltz Tanakh)

Genesis 21:1°R:X”> N°wWXI2
137 IWRD 1YY 1 LY IR WK MY TR M
And the L-RD remembered Sarah as He had said, and the

L-RD did unto Sarah as He had spoken.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

N ,RD N°wRA2

0ONN SNTPR PR

G-d sends Moshe to the elders with the message of re-
demption: “I have surely remembered (pakod pakadti) you
and what is done to you in Egypt” (Kehot note 34:18).

Exodus 3:161v:’3 nnw
2K TN DN2X PP 1 BIPX NIKY PRI IptnN naoK) 77
027 MYITNX) DN "ATRE TPD INK? 2pYN P DTN PN

0773132

Go, and gather the elders of Israel together, and say unto
them: The L-RD, the G-d of your fathers, the G-d of
Abraham, of Isaac, and of Jacob, hath appeared unto me,
saying: I have surely remembered you, and seen that which
is done to you in Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

J0Lamne

STPR PR DY

The note locates the discourse on “These are the ac-
counts” in Parshas Pekudei, where the word pakad of
“which were accounted by the word of Moshe” is
explained.
KEHOT'S NOTE
TP 23 Boyh

*TPR YR

“These are the accounts (pekudei) of the Mishkan... which
were accounted (pukad) by the word of Moshe”: the
reckoning of the Mishkan’s materials, the verse of the dis-
course cited here.

Exodus 38:21x”3:1"% minw

722 070 NTY YN *B70Y TRB WK NTYT 19WR 12WRI CTIpD MR
1797 IR MR

These are the accounts of the tabernacle, even the taberna-

cle of the testimony, as they were rendered according to the

commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Leviticus 6:14-16 for these words.
Leviticus 6:14-161"0-7"°:1 RIp”
PR D°AR NOIR PDR NICIN NDIW APYR w2 naney

k) D’?W'PU AR Ay? AR AN 0owRd 1Tom ariiNiie|
298N R 1770 2292 175 nano) :vpn 279D
On a griddle it shall be made with oil; when it is soaked, thou
shalt bring it in; in broken pieces shalt thou offer the meal-
offering for a sweet savour unto the L-RD. And the anointed
priest that shall be in his stead from among his sons shall
offer it, it is a due for ever; it shall be wholly made to smoke
unto the L-RD. And every meal-offering of the priest shall be
wholly made to smoke; it shall not be eaten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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N°Y7 °MInK °2 °nne
“Open to me, my sister, my beloved, my dove, my perfect

one”: each of these names is explained in the maamar as a
stage of love.

Song of Songs 5:2°2:"11 0>°Ww W

"IN *NIP "My NNK *2700D pRiT Tt %P Ty 237 MY X
777 2007 "NIRYp PUTKPRI WRIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nYa0N 7AARA KT . L NN O oAnD

The note points to a footnote in Likkutei Sichos on this
reading of “my sister” as the natural love.
KEHOT'S NOTE
.Y 40°y 70 wIPR IR

Synn MR pon

Plainly Job asks, “What is the portion of G-d from above?”,
the lot G-d assigns a person from on high. In Chassidus
the words are read as “a part of G-d above,” the G-dly soul,
whose root in G-d makes its love natural.
Steinsaltz Tanakh)

(context:

Job 31:2°2:x7% 21K
1071 > NP1 Pynn AioR pn am
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

mY n pon e
In Moshe’s song (Haazinu): “For Havayah’s portion is His
people; Yaakov is the lot of His inheritance”: Israel as
G-d’s own part.
Deuteronomy 32:9'0:3°5 0°727
:\n?m3 22 2Py ny 0 pom 03
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For the portion of the L-RD is His people, Jacob the lot of
His inheritance.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PR PR 112N %5 7772

That discourse explains “Open to me, my sister, my
beloved” as G-d asking the Congregation of Israel to re-
move the covering, since this level is sometimes revealed
and sometimes hidden.
KEHOT'S NOTE
23,22 9999 AR 790K 3,0 A2 e By

1°01707 PRAWw°
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[o1.an) m

7°017Dn PR

The Zohar teaches that Israel sustain their Father in
Heaven, the basis for reading ra’yasi as “my provider”
(Kehot note 34:22).

Zohar, Vayikra 13:97-16:10477p:1"0-172:2” R1p” 7111 7190

TN PN Y

Asaf’s plea: “Shepherd of Israel, give ear, You who lead
Yosef like a flock.” Ro’eh, “shepherd,” also means “graz-
ing,” and is read here as G-d “grazing” from Israel (Kehot
note 34:23).

Psalms 80:2°2:'0 0°2°11n

:7yY°DiT 0223737 3 A9 IRED AT1 TIIRA PRI YR
Give ear, O Shepherd of Israel, Thou that leadest Joseph like
a flock; Thou that art enthroned upon the cherubim, shine

forth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2,50°n

waT Oy "y NN

The beloved says, “I have eaten my honeycomb (ya'ri) with

my honey.” Ya’ar is also “forest”; the maamar reads ya’ri

as the angels and “my honey” as the souls (Kehot note

34:24).

Song of Songs 5:1°X:’11 0°7°Wi1 W

WT"DY Y7 "NPIK M3 DY "N IR 122 NNK 3% N2

107797 1987 INY 07y 199K 22070y "% ey

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, WY

waT Oy "y NN
The Zohar in Parshas Pinchas, cited by the Alter Rebbe,
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applies this verse to the Shema and its blessings.

Zohar, Pinchas 57:348-60:35711w:’0-1”Aw:1”1 OM1D 7717 190

R. Judah said: ‘Pray tell us some of your fine ideas on the
New Year.” R. Simeon thereupon discoursed on the verse:
“And it fell on a day, and the sons of G-d came”, etc. (Job 1,
6). ‘The expression, “And it fell on a day”,” he said, ‘always
refers to a day on which there is trouble, here, the New Year.
The “sons of G-d” are the great Beth Din, the seventy
Chieftains who always surround the King. “To stand before
the L-rd”: this indicates that sentence is first ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

93 o7y DO

In Isaiah’s vision, “Seraphim standing above Him,” each
with six wings; the angels’ “standing” is compared to the
standing boards of the Mishkan.
Isaiah 6:2°2:1 \oyw°
19 11927 DPAY TN 07033 WY 07013 WY 17 Pynn 0Thy oo
DIy DAY 7"?%1 fpickiapisl k]
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his
feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

924 QTR QoUW %Y

“And you shall make the boards for the Mishkan of acacia
wood, standing”: the “standing” acacia beams, trees of the
forest (ya’ar), to which the standing Seraphim are
compared.

Exodus 26:15170:17> mnw
:0°TRY DLW %Y 19WR? D°IRINN 1PN
And thou shalt make the boards for the tabernacle of acacia-
wood, standing up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
95 5173 WYIa 02IDINM
Kehot’s note points to Isaiah 6:3 for these words.

Isaiah 6:3°2:117°yw°
KEHOT'S NOTE
I el

PARAGRAPH 12

96 P10 KX 1ynn

Shimshon’s riddle to the Philistines, about the honey he
found in the carcass of the lion: “Out of the eater came
forth food, and out of the strong came forth sweetness”
(Kehot note 34:26). (context: Steinsaltz Tanakh)

Judges 14:147:7” p°v2W
KEHOT'S NOTE
70,7 oUW

97 BRI YR

“Hear, O Israel, Havayah is our G-d, Havayah is one”: the

likuteitorah.com/likkutei-torah/shir-hashirim/26/
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opening of the Shema.
Deuteronomy 6:4°7:1 0°727
TR 1 1°P0K 1 PR ynw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

98 DTN N7 MAT RO MAT Py

In Ezekiel’s vision, upon the likeness of the throne is a
likeness like the appearance of a man: the Supernal Man
in whom the limbs of man are included.
Ezekiel 1:26172:°R Pxptn°
DM 5Y1 KDI MINT 1°D071aR XN QWRI2Y R Y17 Dynm
:M2yn7n 7Y DTN XT3 NInT X3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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The Zohar’s phrase for the soul’s complete inclusion in
G-dliness, being absorbed into the body of the King (Kehot
note 34:27).

Zohar I, 217b2a 1 X”m
KEHOT'S NOTE

.[5] .X”¥0 ,2927R2 97YY .2, RV

100 SSDM NP Ry Dowa o M
“Whom have I in heaven? And with You I desire nothing”:
all one’s powers given to G-d alone (Kehot note 34:28).
Psalms 73:257172:3"y 0°2°1n
PIR2 NIDNR? Ty DMWY 5
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.13,y 0°%nn

PARAGRAPH 15

101 1% NIPN 1013 T
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”7?}{ nno) InIPna N
102 1% IR PR3 R

In the introduction to the Tikkunei Zohar (Patach Eliyahu):
G-d fashioned bodies for the Sefiros, Chesed the right
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arm, Gevurah the left, while He Himself is none of these
attributes (Kehot note 34:29).
Tikkunei Zohar 17a:15-161"0-1"0:X > 9717 °13pN
7M1 KW (°127 K73) °13% PPRAWwI 100 1°IRT 1D NIOpN PwiabE
PRy TUDOMT PRiab v23D RDIA RTIPNRT NP NN 1o
LRORRW RYITT 7123 LRIPMP RYINT TOM .RT RNPNI IRTIPNRY
NP2 MR RDIAT KNP0 707 .12 1°90 T 181 .KRD13 NARAN

1179 7137p 2792w 77N .TE M0 TR
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 16

103

104

105

nowy nnona 091
The psalmist marvels at creation: “How many are Your
works, Havayah; You have made them all with wisdom”:
even Chochmah is described as “making.”
Psalms 104:24773:7°p 0°%°11n
IR TN TSP Iy Meona 0p2 1 ey 131
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1132° 701 09 "NNN 0D

Plainly the psalmist says, “For I said: forever (olam) is
kindness built.” The maamar reads olam as “world” and
the verse as saying that Chesed itself must be built. (con-
text: Steinsaltz Tanakh)
Psalms 89:3"3:1"0 0°2°11n
:D712 TN 120 DY 71327 107 ORIy YRR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"noio®

The beloved says, “To a mare among Pharaoh’s chariots I
have likened you, my love”: the opening of the discourse
cited here.
Song of Songs 1: 90’k 0w W
PI7¥7 PIRT Y9 22972 2NeY?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 17

106

190 N¥In B0 byw

Moshe tells Israel that G-d fed them the manna to teach
them “that man does not live by bread alone, but by all
that comes forth from the mouth of Havayah does man
live.” The Alter Rebbe reads it as the divine word within
the food, which is what sustains man (Kehot note 34:30).

Deuteronomy 8:3°1:’11 0727
KEHOT'S NOTE

., 0”27
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S1N9% QTPY AN

David says to G-d, “Behind and before You formed me,
and You laid Your hand upon me”: You have been close to
me from the first. The Gemara reads “behind” as last in
the work of creation (Kehot note 34:31).
Steinsaltz Tanakh)

(context:

Psalms 139:5°7:0”%p 0°2°1n
11282 °2Y NYN 21073 D7) IR
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,0%p 0°%nn

S1N9X QTP NN

The Talmud explains “behind and before”: man was “be-
hind,” last, in the work of creation, and “before,” first, for
punishment (Kehot note 34:32).
Eruvin 18a:15-161"0-1"0:X 1™ 1°217°y
TR DTRY 32 M0 0038 MEID PT YK 12 MM 02 M
13 $281 DX DROK N 1Y :2°N3 P13 0TR) I SRy
AI%72 KT '[NT_:? N?J?WD .31 8R T L,AI872 MR 0 :bxm[m n
KRy — 23 TRRT INE KPX INTE D) MY NI —
771078 071 7InR”
William Davidson, Vocalized Aramaic (CC-BY-NC)

27yn® NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3] (R ,1) Py

PARAGRAPH 18

110

M

’17°0 N¥n

“By all that comes forth from the mouth of Havayah does
man live”: here applied both to food and, in the parallel, to
Israel’s G-dly root.

Deuteronomy 8:3°3:’1 0°127

1907 TR PYT) X2 AYTRY WK 190°NK 720K 1297 N

M2 nTeD K¥INTPD70Y %3 DIRT N 1727 anpaby XY 23 qyTin
0787

T

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mawnna ey DR

There the Alter Rebbe explains why Rosh Hashanah, the
day man was created, is called “the beginning of Your
works”: the end of the deed is first in thought, and “Israel
arose in thought,” so the supernal primordial thought “I
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will reign” was for the sake of Israel, who are called “first.”
He adds that before G-d even thought counts as “making.”

KEHOT'S NOTE
3,1 0028 D Doy 1ol

PARAGRAPH 19

12

13

14

15

Q3°Mawnn "Mawnn K %3

G-d says through Isaiah, calling the wicked to return: “For
My thoughts are not your thoughts, nor are your ways My
ways.” The plural “thoughts” is taken as a hint to several
levels of thought (Kehot note 34:34). (context: Steinsaltz
Tanakh)
Isaiah 55:8'n:17117°yw°
"M DX} °377 D227 X7} DNy *Niawms K7 2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1,03y

wn 23NoM 27y

That discourse, on the forty-two journeys, explains that
the souls, though they “arose in thought,” are drawn from
the letters of thought, and that their source and root is
higher still, in “the Master of thought,” the Master of will,
from which they receive the power to rise from below to
above.
KEHOT'S NOTE
9°R1 2 ,R% Cyon *n yh

QORI NN W 21N07M

“And Moshe wrote their goings forth”: the opening of the
discourse on the journeys cited here.

Numbers 33:2°2:3"% 1272

o7eyon ARy N g%y ng*ypp‘; DIRIINTAR YR 2nD7
:0PREIN?

And Moses wrote their goings forth, stage by stage, by the

commandment of the L-RD; and these are their stages at

their goings forth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

¥o071 »1AN3 "N 77T

That discourse distinguishes two levels in Israel: the part
of the soul enclothed in the body, and the soul above as an
encompassing light, of which it is said “Israel arose in
thought.” Its explanation (17d) reads “For My thoughts are
not your thoughts”: in man thought accomplishes nothing
until it becomes speech or deed, while in G-d thought is
the “something” from which all worlds come, and Israel
arose in that primordial thought.
KEHOT’'S NOTE
1,10 Y0
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Y701 Mana o

“My dove, in the clefts of the rock”: the opening of another
discourse cited here.
Song of Songs 2:1477°:’1 0*°Wi1 W
DX PRYI TRIZNY PPRIT 1ITRT 002 Y201 M2 N
SIRD PRI 2 T2p2 79
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1990 °nIpna ox 7T
That discourse explains that the souls of Israel, who “arose
in thought,” are hewn from the letters of the supernal
thought, an ever-flowing spring, so that they can always
grow, unlike the angels, who stand at one level; and that
thought itself has two levels, as “My thoughts” is plural:
the lower thought gives life to speech, the level of the ten
utterances of creation.
KEHOT'S NOTE
WX, ompna vys

1o%n °npra aR
“If you walk in My statutes”: the opening of another dis-
course cited here.
Leviticus 26:3%3:1”2 X1p"
:ONR QNP1 1YN NIz 19590 ’DPU;'DB
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7y PRIWY 12 T2

That discourse asks why the verse says “unto (ad) Havayah
your G-d.” It explains that a person has thought, speech
and action, and within thought itself an outer, mere
thought and a more inward one; so too, as it were, before
G-d, though “My thoughts are not your thoughts.”
KEHOT'S NOTE
.3,70 AW naw 7y

7y PRS2

“Return, O Israel, unto Havayah your G-d”: the opening of
the discourse on the two levels in thought.

Hosea 14:2°2:7> ywii
T1¥2 0PYD 03 ROK 1 Y PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
i hid

“And G-d said, ‘Let there be light’”: the first of the utter-
ances of creation.

Genesis 1:33’X N"wR12
SIRTIN RO 1:1’,?"?}5 RN
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And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1112° 701 @YY "NNAN D

Plainly, “For I said: forever (olam) is kindness built.” The
maamar reads “I said” as a saying in G-d’s heart and olam
as “world.” (context: Steinsaltz Tanakh)

Psalms 89:3'3:0"0 0°2°71n

{073 ANFNY 120 DY 7327 700 0Y "ATRRD
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 MINT2MD P19° TAN TANR2 RPT DPIYT RN21 MRRD 1wy

The Mishnah: the world was created with ten utterances,
though it could have been created with one; the Ramaz’s
comment on this is cited.
Pirkei Avot 5:17'R:’1 NaR mawn
AR MRRI KoM D TP Y .09V K121 niTnRn 1y
K230 D797 DX TIIRRY DY T YI8nY RPN ,NiK12? 917
:mﬁpgp m;gy;
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
¥op9 o
“Let there be a firmament”: another of the ten utterances.
Genesis 1:6"1:°R N°wKR12
077 07 1°2 27720 "7 00 7102 PR T DR R
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2py° 2 MTY a7
The inner flow of life-force: the giving of Torah and
mitzvos to Israel.

Psalms 78:5°1:1"y 0°2°11n

Dy"ﬁﬂ? APNIIRTNR MR R '?R'UZ)’D o 77IM 2pPya MTy opN

Hahyihnb)

For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PEIT T P
The outer flow, the “pulse” of G-d’s providence.

Song of Songs 5:2°2:’71 0w W
NN >3 >y *ANK “nne PRl T P 1y 2271 MY "

sTi7 "0°07 "Nt 20 K7M1 "wRIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNIPR TIPR
“I have surely remembered you”: pakad, whose letters are
those of dofek.
Exodus 3:160:"3 mnw
*2X N3 DMK °P2K N DK NTRK) PXIP? 3Rt Ny NooK 12
02?7 "W97"nKY BINX "NTRD TP MK? 3PP POY DT PN

07302
Go, and gather the elders of Israel together, and say unto
them: The L-RD, the G-d of your fathers, the G-d of
Abraham, of Isaac, and of Jacob, hath appeared unto me,
saying: I have surely remembered you, and seen that which
is done to you in Egypt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

118N >7° Y10 931 912 DY ONPRW NMINT

“Concerning My children” and “concerning the work of
My hands” are read as the inner and outer flows.

Isaiah 45:118™:7"n 1°yw°

>7> DYB-HYY 21275y NPRY NPNRT 1787 PRI WiTR 1 nRTD

NN

Thus saith the L-RD, The Holy One of Israel, and his Maker:

Ask Me of the things that are to come; Concerning My sons,

and concerning the work of My hands, command ye Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20

°n°y= "NINN °2 "nna
The verse continues “my dove, my perfect one”; the maa-
mar now moves to these higher names.
Song of Songs 5:2°2:’11 0*°Ww W
>nRn "I My AN CPnne ppit oTiT 2ip 1y 371 MY CIR
1272 70707 "B PURomI UK
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 21

130

131

132

N2D1T NP2 N2DnoNR®

The Zohar’s phrase for gazing at the glory of the King (Ke-
hot note 34:39).
Zohar I1, 247b2a ;11 27m
KEHOT'S NOTE
2,127 27 AR

7ayawn XY 0IRA Y

Plainly: “The grave and destruction are never sated, and
the eyes of man are never sated,” man’s endless craving.
Here it is read as the never-ending gaze at G-d’s glory (Ke-
hot note 34:40). (context: Steinsaltz Tanakh)

Proverbs 27:20°3:173 "2wn
MIyan KD 0IRT 1Y Mayan &S AR HIRY
The nether-world and Destruction are never satiated; So the

eyes of man are never satiated.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0,1 °%wn

13938 QM2 7T 29Iy PITAT 0NN

Plainly, Chevron was once called Kiryas Arba, after Arba,
“the great man among the giants” (Kehot note 34:41).
(context: Steinsaltz Tanakh)

Joshua 14:157"0:7 ywii1°
TURY YINTY KIT DPI¥2 PITAT DTN Y2IR NP 07307 11020 DY
Qyleliela
Now the name of Hebron beforetime was Kiriath-arba,
which Arba was the greatest man among the Anakim. And
the land had rest from war.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Bereshit Rabbah 14:6%1:7”> 1127 n*wX"2
- DOV ITAT DR D %27 MK .077AR W INI01 DRI DR
OTRY 0TI MIRIATD IR AW 29173 AR Rp ARb .0mnaR
1PN R2OW 1 PRI PP9PY KW (R 7172 WITP AR ROR ,IWRAN
N2> 9pYp ORW ,7°°NN 07T DR K712 IR 70 L,ROR Lvnnn
> 0TR 0?IY3W 3M12 :XITD 73 RIX °37 MK .°NAN 1PNM 00
51200w 75 ,1°0p00 YRR KD 271MI RIT 1900 Ny 1P 0
012K DR 773ap0 K12 7% 70 L1AnRbe mpy miebe map
PR PINRDY MMTM 1705w N7 P120°w 07D 2RITITh YRmNa
UL PR =Y

“[The L-rd G-d formed] the man [ha’adam]” - due to the
merit of Abraham. Rabbi Levi said: “The greatest man
[ha’adam] among the giants” (Joshua 14:15) - this is
Abraham. Why does it call him great? It is because he was
worthy of being created before Adam. However, the Holy
One blessed be He said: ‘Perhaps he will bring ruin [to the
world] and there will be no one to come along to remedy [the
damage] that he had wrought. Rather, I will create Adam
first, as if he brings ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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KEHOT’'S NOTE
.(3017) 27y P97 03 AR LDV UWID TR 72 0, T YU

172K O77ANR 7 2%PIYa P17 0INA

Rashi explains the verse as referring to Avraham (Kehot

note 34:41).
Rashi on Joshua 14:15170:7 ywiin» 5y " wn
M Y2 WM WY WPIK P DIPIK KT OR33PI 07N
P 0w) ONIX X7p 199 ,0°12 NYPY XD OV Py K 127 nY
K TR TAY? 30M MR MURY YN PN T (2
MaT7R? TIY 903 K7} DIIMRT W DPNITI0 WY YU
DINT AR VYT PW P02 ploy? A2 nd 197 0Py
MOPY PINNY N7 DWY X P DTN KT DRI AT

-+ 7303 13722 1329030 I DY MR

The greatest man among the giants. The father of Achimon,
Sheishai, and Talmai was Arba. Another explanation: [It was
called Kiryas-arba, the city of four] because of the father and
the three sons, for they are referred to as the offspring of the
“Anak,” [the giant]. And the land had respite from war. This
refers back to the previous subject. After the seven years of
conquest, the Emorites were humbled and they no longer
gathered for war against them. Therefore they began to be
occupied in the division of the ...
The Book of Joshua, Metsudah Publications, 1997 (CC-BY) - The Book of

Joshua, Metsudah Publications, 1997 (CC-BY)
01 R
“And Avram journeyed, going and journeying toward the
south (the Negev)” (Kehot note 34:42).
Genesis 12:9'0:27° n"wxr12
112337 ¥ioN 7327 02K yon
And Abram journeyed, going on still toward the South.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0,2° NPwWRI2

S2MIN Q72N

G-d to Israel: “But you, Israel, My servant, Yaakov whom I
have chosen, the seed of Avraham who loves Me”:
Avraham called by his love.
Isaiah 41:8'm:x"n 17°y0°
220X DTIX I AT WX IpY2 TP PRI 0K
But thou, Israel, My servant, Jacob whom I have chosen, The

seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOWTAS 07T Y2 m A Boa

Near the end of that discourse “you shall eat and not be
satisfied” is read as the love of Torah: one returns to it
again and again without number, each time it is in his eyes
as truly new, and his soul is never sated with it.

Deuteronomy 11:1327:X 0°727
MY DI DINK MER 223K WX NIFRTOR WRYA YRYDR MmN
:0YRI"P221 D2I2P7222 112971 DR7K NN
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And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

SNIPAR *D2 WPRYY .1, OW 790 .30 ,X° 03T WK L0 mnw Uwa AR
.[5] .12RY 1770 (3 ,M)

QoWTND 7N 2127 Pvya Mo o boa

Rashi: the words of Torah should be new to you as though
given today (Kehot note 34:43).
Rashi on Exodus 19:’k:0”> nminw %y >"vA
0i°2 377 , K177 0373 RPX IRD7 9778 7177 K? ;W0 WRI2 . 0
:(370 M372) D3N3 097 APRD 779y DOWIN 773N 2127 P 2MA
mn 012 THE SAME (lit., this) DAY — on the day of the New
Moon. (Mekhilta; Shabbat 86b). It ought not to write 777 01°2,
but X177 013, “on that day”; what, then, is the force of the
words “on this day”? Since they refer to the day when the
Israelites came to Sinai to receive the Torah they imply that
the commands of the Torah should be to you each day as
something new (not antiquated and something of which you
have become tired), as though He had only ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

QoWTND 7N 2127 Pavya Mo o boa

Rashi on “This day Havayah your G-d commands you”:
every day they should be in your eyes as new, as though
you were commanded them that very day.

Rashi on Deuteronomy 26:161”0:173 0°127 %y "1
0i"2 93 A9RD O0°WIN A°2°¥3 170 O 222 .BR PPRR 1 M v
— iR272n %3P N2 .OMR DPWY NNy (RmNan) 0777y nhws)
:(QW) 82T MIYY 73T 03T 077132 DRI
7% PPYR ‘m ma ovn THIS DAY THE L-RD THY GOD
COMMANDETH THEE — This suggests: each day they (G-d’s
commandments) should be to you as something new (not
antiquated and something of which you have become tired),
as though you had received the commands that very day for
the first time (Midrash Tanchuma, Ki Tavo 1; cf. Rashi on
Deuteronomy 11:13). omx nwy nanwy THOU SHALT
THEREFORE KEEP AND DO THEM — A heavenly voice (N2
9p) pronounces by these words a blessing upon him (the
worshipper): “You have ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

Wawn X?1 anoN

Plainly a curse of scarcity: “you shall eat and not be satis-
fied.” In Likkutei Torah, Bechukosai, to which the text

likuteitorah.com/likkutei-torah/shir-hashirim/26/
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refers, it is read as the love of Torah that is never sated.
(context: Steinsaltz Tanakh)
Leviticus 26:2617:17 Xp"
VP TN MAN3 DR DY MY 10N Ny 037 13w
22N X?1 DAPIRY Ppwna DoRn?
When I break your staff of bread, ten women shall bake your
bread in one oven, and they shall deliver your bread again

by weight; and ye shall eat, and not be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR DY 1w Sw 1 1N

The psalm calls all creation to praise G-d, “for His Name
alone is exalted; His splendor is above earth and heaven.”
The maamar reads it as “upon the earth”: only the radi-
ance of His Name reaches the worlds. (context: Steinsaltz
Tanakh)
Psalms 148:1337:1”np 0°2°1n
0P PINTPY 1737 1727 It 23ia00 °n ownR A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

poom 72 170
The Talmud teaches that wherever “selah” is said, it means
without interruption forever (Kehot note 34:44).
Eruvin 54a:12-1337°-27%:X 771 P17y
79 AYIR 22 YNoY nYIX) 1 AAN3 127 MXA” :XTR 0K XY
X27.779 Ny 22 PNDY NYIRY 1212 — I7 70N 127 MmN N
NP 22 YREY NYIXY 2N, 1P AAng 127 MRA” 03 o
1y 2 PN9Y NG — 121 K> 12 Ann3 137 mxn — 13t 19
79

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XLTIPY ART

PARAGRAPH 22
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NINTPR 1Y yawn XY

Koheles on the weariness of all things: “the eye is not sated
with seeing, nor the ear filled with hearing.” The maamar
takes the words as the gaze at G-d that never tires. (con-
text: Steinsaltz Tanakh)
Ecclesiastes 1:811:% n?rp
“X?1 NIRT? 7Y yantX® 9277 R Po1RY DoYX 07277700
YR TIX Xonn
All things toil to weariness; Man cannot utter it, The eye is

not satisfied with seeing, Nor the ear filled with hearing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ML ANNNRRA P

G-d’s answer to the prophet: the arrogant soul is not up-
right, “but the righteous one shall live by his faith” (Kehot
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144

note 34:45). (context: Steinsaltz Tanakh)
Habakkuk 2:47:°2 p1pan
27 AN2NRD PR 12 3WR1 TWRY ARy NN
Behold, his soul is puffed up, it is not upright in him; But

the righteous shall live by his faith.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S1,appan

1NN P78

The chapter the text cites: contemplating G-d’s unity is
“closeness to G-d” itself, and the joy of this faith, “the
righteous one shall live by his faith,” lifts the soul.
Tanya, Likkutei Amarim 33:7°1:37% 020K *01p°% ;11w pon ,X%n
X2 ,2%717% 3103 Nitn 7770 :1272270231017°0127 1KY I
22 PN ANNNRD PUTSYT SRR LNOR DY 1TRYm pIpan
aNAnRa o7 '?5_7 %3 ,FI’[;'? OPANRD R ,NOX M8n P7 APX 1'?&3
.Ni%n ¥R P2 orp K22 - A737
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 23

145

146

147

PRI DR PY
“Behold, the eye of Havayah is upon those who fear Him,
upon those who hope for His kindness,” and not on horses

and chariots (Kehot note 34:46).
Tanakh)

(context: Steinsaltz

Psalms 33:181:3% 0°2°1n

47007 0¥Prm? PRYOR T 1Y N3
Behold, the eye of the L-RD is toward them that fear Him,
Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.m0 ,3% 0°%an

19K TR0 0y
David: “My eyes are always toward Havayah, for He will

bring my feet out of the net”: the arousal from below that
the verse above answers (Kehot note 34:47).

Psalms 25:15170:7172 0°%°1n
9937 NYIR RO%1RIT 2D 179K TR 1y
Mine eyes are ever toward the L-RD; For He will bring forth

my feet out of the net.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,75 8%%n

SARINN SNnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] (R D)
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SNRINN SNnn

The Midrash on “my perfect one”: Rabbi Yannai reads

tamasi as “my twin,” as it were neither greater than the

other (cited by the Alter Rebbe from Midrash Rabbah).
Shir HaShirim Rabbah 5:2:2°2:°2:°71 129 0°9°wi1 "0
23 UEN NUR) D@RY YRR oMb T 0V T M
22037 XA RTT LNPIY i1 1300 00210 DYym nipTe nihgng
MY MMARIY MINR L NRD VDY PP o av (73 0 mMnw)
°RI? 927 YR AV T 127 WK 9D (1,75 Mnw) 1K) 003
>3 .o3m TP3T3 RO KDY Aamn nPiT3 IR KD 913723 ,°onniRn nK
N WYIN OX 1997 DRIRNT M2 NRiIkA 1P *31 DY 1I0T YU

... 72,%°31 1920 WR2 10

“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi
Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

SAMIND SnRn
The Zohar on reading tamasi as “my twin” (Kehot note
34:48).

Zohar, Idra Zuta 36:172-39:183-2"yp:1"2 XuIt RIINT ,7717 120
»ap:vd

NDI2 27D NP1 X2p11 NP2 197

The Zohar teaches that a male without a female is called
half a body; the Alter Rebbe cites this place himself.
Zohar, Vayikra 13:97-16:10477p:1”0-1%:37° XIp>1 7717 190
we have learnt that “one” signifies the Community of Israel
who clings to the Holy One, blessed be He, since, as Rabbi
Simeon said, the union of male and female is called “one”,
the Holy One, blessed be He, being called “one” only in the
place where the Female also is, since the male without the
female is called half the body, and half is not one. When,
however, the two halves are united, they become one body
and are called one.

The Zohar; London, Soncino Press, 1933 (Public Domain)

0579y "IN 117y¥n 2°N5 DNN NN anNVwyY

“If you walk in My statutes and keep My commandments
and do them”: the word “them” is written onX, which the
Midrash reads atem, “you” (Kehot note 34:49).
Leviticus 26:3%:1”2 X1p"
:DJ}R nnval ﬂ?;[ﬁn mi;r;-nm D'?Jj ’DPU;'DK
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Zohar III, 113ax ,2°p »’m

Vayikra Rabbah 35:7°1:717% 721 R
KEHOT'S NOTE
271 3790 »7ho X7 8 ,ﬂ”’?ﬁ 97P%1 373 R LK L,OP AT L,10 RO

.[3] .27 R0 (Y0 ,RD) By Y
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N2 RY197 701

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ow™n

N2 Ry197 701

From the introduction to the Tikkunei Zohar (Patach
Eliyahu): Chesed is the right arm, Gevurah the left arm
(Kehot note 34:50).
Tikkunei Zohar 17a:16-171>-1"t:X 1> 97171 °19pn
LRORRW RYITT 7123 LRIPMY RYINT TOM .RT RNPN IRTIPNK
N°732 MK RDIAT XAPO TI0M .PPPIW PN TIM N2 K913 NARan
72WNN PR T30 RMA L1001 9°Yaw 77N LD nobn LwTp
75 MAN0ITF 2205 PN PR PY1 Lran 20 na1 k3% 103 avn
PO
Constantinople, 1740 (CC-BY-NC)

S1pann 1om”n
The bride, longing for her beloved: “His left hand is under
my head, and his right hand embraces me”; read here as
the effects of subduing and of transforming the sitra
achra.
Song of Songs 2:6":’2 0°7°Wi W
PIPAMA 11707 "WRI? NAR 1oRHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

’1 972K QONN "NanAN

G-d through Malachi: “I have loved you, says Havayah”;
when Israel ask how, He answers that He loved Yaakov
(Kehot note 34:51). (context: Steinsaltz Tanakh)
Malachi 1:2°2:°% "2x%n
PYY? WY NRTRIPN NNTX M2 DNTRKY N W DNX AN
::‘pgg-ng JU}{1 ehy!
I have loved you, saith the L-RD. Yet ye say: ‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,K RPN

’1T NN Q%17 M82

Avigail’s blessing to David: “the soul of my lord shall be

likuteitorah.com/likkutei-torah/shir-hashirim/26/

15 59 510D POIT PTIT 1P 7Y 229 MR tAX

bound in the bond of life with Havayah your G-d.”

I Samuel 25:2917:7173 X 2Xnw

71132 AP IR W AN AYRINY WRIP 79712 DTN O
:¥2p7 12 TIN2 M3YPR7 TN DI NXY RYR N NR 00

And though man be risen up to pursue thee, and to seek thy

soul, yet the soul of my lord shall be bound in the bundle of

life with the L-RD thy G-d; and the souls of thine enemies,

them shall he sling out, as from the hollow of a sling.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes the question raised there: it is not under-
stood why the saying uses only the kaf of comparison, “as
though” they made Me.
KEHOT'S NOTE
T1PRT 793 CNRWY PRI MR 71D 121 1RY” 0w 79N »Roa

1Ak

whn SIIRYY 1298 N2wn1 2°a0 Nwy 199

The note quotes Or HaTorah on Tavo: making the vessels
of the ten Sefiros through keeping the mitzvos, by which
the light is drawn into them, is as though “they actually
made Me,” showing how far the power of service reaches.
KEHOT'S NOTE
TIRT DA qwHe TOYY MIZNT 0P OUY 0°YT 0°9571 nUwyw 11017
Y21 1977 TY ", Whn CNRWY 19K3 912735 11 79Yn R 11D TN IRR
¥ AMNRY B NPMIRD AR LAWNN Y K120’ NPMIK — 710 1Tayn o
JIN91 YU R°21 ROA

snnn N
“My dove, my perfect one”: the two levels explained in this
section.
Song of Songs 5:2°2:"11 0*°Wwi W
ipn PN N2y NN PTanR pRIT OTIT Pip Ay "2 MY viX
777 2007 "NIXYp PUTKPRI WRIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
maon nnen o
“There are sixty queens”: the opening of the discourse to
which the text refers.
Song of Songs 6:81:1 01w "W
1207 1K NiNPY1 0°W12°8 0°InYA niotn Mnl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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By NPR1 WRWY

“For my head is filled with dew”: the beloved’s words at the
door (Kehot note 34:54).

Song of Songs 5:2°2:’71 0w W

>nRn "I MY AN CPnne ppit oTiT Pip 1y 2371 MY vIK
272 70707 "DIRY PYRYRI URIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2, nwre

X Bus nR

G-d’s promise to Israel when they return (“Return, O
Israel,” Hosea 14:2): “Iwill be as the dew to Israel; he shall
blossom like the lily” (Kehot note 34:55).
Steinsaltz Tanakh)

(context:

Hosea 14:6:7 ywii
TI372 Y T MWD M PR 20D
I will be as the dew unto Israel; He shall blossom as the lily,
And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
RIS LI

LY P 1o ox

Eliyahu’s oath to Achav that there would be neither dew
nor rain except by his word (Kehot note 34:56).

1 Kings 17:1%:1” X 0°9%n
WX PRI PR 0 IRARTIR TYPI VIR 2WNT I TR

137 °D770K °2 01 U PR DA MAOK 1I8? TRy
And Elijah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, R-0%09n
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“Darkness is like light” before G-d: at that level human
deeds make no difference.
Psalms 139:1227°:07%p 0°7°1n

:17IRD 12°WND R 01D 17721 un TPwn KD qwn oy

Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Give ear, O heavens”: the opening of the discourse to
which the text refers.
Deuteronomy 32:1’X:37% 07127
PDUINK PINT YW TI2TRY DT A
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

By NPR1 WRWY

“For my head is filled with dew”: the head stands for the
flow that gives without first receiving.
Song of Songs 5:2°2:’71 0*°WN W
NN *N3P N2y NNY *2™1ne peiT T Yip Ty 291 MY v
7272 70707 "DIRY PY KR URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI 902 N7

The Zohar in Parshas Shelach, which the Alter Rebbe cites
here: the heart, the strength of the whole body, feeds all
the limbs and is itself fed from the brain of the head and
bound to it; so too the world, whose heart is the Holy of
Holies.

Zohar, Sh'lach 11:84-92273-779:8" 7% 15w ,97171 7190

Now the heart is closely attached to a place above it, to wit,
the brain.

The Zohar; London, Soncino Press, 1933 (Public Domain)

VAR B TIND Y rne

That passage says that when the arousal from above that
matches the arousal from below rests and is revealed, the
arousal from above far beyond it is revealed too, citing
this saying from the discourse “I am asleep.” It compares
Shabbos, a “good gift” above the arousal from below,
which still comes only to “one who toiled on Shabbos eve.”
KEHOT'S NOTE
5] .7 (R ,7) mp BTy L2, 70 Doy o

v W 1N Y Inne
The Midrash on “Open to me”: G-d says, “Open for Me

one opening of teshuvah like the eye of a needle, and I will
open for you openings through which wagons and car-
riages can enter.”
Shir HaShirim Rabbah 5:2:2°2:°2:°71 127 0°9°wi1 "0
32 ,9870°% RN 9112 WITR MR ,mR XEY 021 P e ...
DTN 027 NS *3X1 UM P AT MWD 2Y TN nng %7 nne
72K °271 K237 °27) KMIMan 227 .93 NiD321 niaip nivay Y
DORPR "2IX ° YT 31977 :(RX* .11 0°97N) 2°ND LWOpY W owl
59 YT) D°YI DVynn 1977 PRIWO? RIT TN WATRT MR M
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0P A9BR 1WA PRIY PRI 17 AR MR 1P *37 00K IR
12T TRRIITT TR TR
“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi
Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

170 | The Mishnah on the Temple’s gates, all of which had doors

171

172

173

except the entrance of the Ulam.
Mishnah Middot 2:3°3:"2 m7 11w
,O% 7 Ni¥ID MY WRUY .0°Mow MRy 333,370 ,ann oo’
MINYT MPY PP DT 1 0T 1 7 7270 DERY
D31 .0 7 NiPYR MRy DORYY .ninR TRy >N amn ovin’
7y D ,BY PIU NY2YRT 3 K X0 AW MK v 17y
DYET 0NNBT 23 .0 YR YIN AN 30 ANPY) ek XN
93 .07 2Wn YN NimK Y 1207 7N 0Py 1733 00 Y
. 17 771 0% PV 2nnea
Within it was the Soreg, ten handbreadths high. There were
thirteen breaches in it, which had been originally made by
the kings of Greece, and when they repaired them they en-
acted that thirteen prostrations should be made facing
them. Within this was the Hel, which was ten cubits [broad].
There were twelve steps there. The height of each step was
half a cubit and its tread was half a cubit. All the steps in the
Temple were half a cubit high with a tread of half a cubit, ex-

cept those ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Qw nyan .. nansa

The note points to Or HaTorah on Chanukah for this ex-
planation of the gates and their doors and of the opening
that the arousal from below does not reach.
KEHOT'S NOTE
.2 ,M1OW 2 975 12110 7R IR7

noMen nPvTam nTa

That discourse on “And the curtain shall separate for you”
brings the Talmud that the Second Temple had thirteen
curtains, seven of them for its seven gates, for modesty;
the gates were locked at night and open by day, and the
Temple courts correspond to Malchus of Atzilus, as in the
Zohar on Parshas Shelach.
KEHOT'S NOTE
3,22 R™MN

nonen ATam

“And the curtain shall separate for you between the Holy
and the Holy of Holies”: the opening of the discourse to

likuteitorah.com/likkutei-torah/shir-hashirim/26/
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which the text refers.
Exodus 26:3332:173 mnw
197X N N3 N*3m ARY NXAM 0°07R0 NN N2IRTTNK 1009
DVIRT VIR PN WP 12 UQ? nynen ﬂ'?”f?ﬂ! mTya
And thou shalt hang up the veil under the clasps, and shalt
bring in thither within the veil the ark of the testimony; and
the veil shall divide unto you between the holy place and the

most holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Go forth and gaze, daughters of Zion, upon King Shlomo,

at the crown with which his mother crowned him on his

wedding day”: the opening of the discourse to which the

text refers.

Song of Songs 3:11x™:"1 0*1°Wi 1w

OP2 MK APTTRIY 02 MEPY 7R3 1Y M3 AR NNy

:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131892 187 AWYSw 572 921892 11187 AWy

The Mishnah: make His will as your will, so that He will

make your will as His will; the discourse cited here ex-

plains it.
Pirkei Avot 2:4°7:°2 nax mwn
‘?{i}; .1Jﬁ313 q;ﬂ!j nwygw 12 ,1;121_3 ﬁJﬁEj nrzzy NN s shi
;IR 9P 92987 "1m 0vnK 1937 Puow 073,319 C1En 729%0
nY 1T PRY A0 01 7Y AR8Y2 PRRD PRY 11287 1 vhan OX
IDIDY ,yw? DR KW 127 IRA PRY ,iNipR? YyInY 7y 710

M0 X2 XY 130N NIDNYI? TN X yuw?

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

172 1MW 23w 0D

“For His Name alone is exalted; His splendor is upon the
earth and heavens”: the Infinite Light is beyond all levels,
and only its radiance reaches the worlds.

Psalms 148:1337>:1”np 0°%°1n
DY PIRTPY 1737 1729 Nt 232700 °n owtnR A0
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Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

177 SIINNR

In Shelach: “And his sister stood from afar”; whose sister?
His who calls the Congregation of Israel “my sister,” as in
“Open to me, my sister” (Kehot note 35:9).

Zohar, Sh'lach 45:314-46:322-77w:n"n 72 n%w ,Am1 720
270w
178 SN%Y9 SNINN

In Beshalach: at midnight the King rises and knocks at the
gate of the palace, saying, “Open to me, my sister, my
beloved” (Kehot note 35:6).

Zohar, Beshalach 3:39-4:52271:7-07%:°3 w2 7711 100

179 Sn°Y9 SMINN

In Tzav: “Open to me” in prayer, of which it is said “Ado-
nai, open my lips”; and ra’yasi means “my provider” (Ke-
hot note 35:7).

Zohar, Tzav 20:145-22:156171p:272-11"1p:*2 1% 711 780

180 Sn°Y9 SMINN

In Pinchas: as long as Israel’s hearts are sealed and they
do not open in teshuvah, no fragrance rises; when they
open in teshuvabh, it rises at once: “Open to me, my sister,
my beloved” (Kehot note 35:10).

Zohar, Pinchas 67:390-69:399v”3w:10”0-¥"w:1”0 DM1D 7111 7120

181 | The names of the bride and the dew that fills the beloved’s
head, which together frame the whole maamar.
Song of Songs 5:2°2:’71 0*°w W
NN *N3P M2y "NNY 27008 peiT T Yip Ty 291 MY N
272 70707 "DIRY PURZRI URIY

I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

182 7AW" %IN 279 M292

Or HaTorah quotes the Midrash on the verse: “I am asleep
from the mitzvos, but my heart is awake to acts of
kindness.”
KEHOT'S NOTE
% 297 WY N7TIR — T07T0N MBI 9y 2291 MSnn m 1w 2IR”
.1an

183 naw BN

The Midrash on Song of Songs, which reads “I am asleep”
in many ways, among them “from the End.”

Shir HaShirim Rabbah 5:2:1°k:’2:’71 7127 0w 1w
091y PY 91337 ,X37 73172 WiTR 107 PRIW° N0ID MINK MY YA
LNAPTET T TIYY "IN L0070 MDA Y 2271, NERT 1 MY IR
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15 59 510D POIT PTIT 1P 7Y 229 MR tAX

ynw NP7 Iy 0221 ,n1apa 1 MY Il anivy? Ty Can
NiwTR NI NP0ID *AI? 1Y °27) WP N*3n 13T I .1PEm
20 127 PRI T MY VIR LAPRA? Y 032 YR T MY Ol
NIPIY 11°%7 127K NIR 12 R°7 %27 R .’;’?[{;’? ay X7 2 ¥R
... X7 N2 WATRR
“I am asleep, but my heart is awake; it is the sound of my
beloved knocking: Open for me, my sister, my love, my
faultless dove, for my head is filled with dew, my locks,
drops of night” (Song of Songs 5:2). “I am asleep” - the con-
gregation of Israel said before the Holy One blessed be He:
Master of the universe, “I am asleep” regarding the mitzvot,
“but my heart is awake” for acts of kindness. “I am asleep”
regarding acts of charity, “but my heart is awake” to ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
184 WS °IR
On “And the angel of Havayah appeared to him”: “I am

asleep” from the mitzvos, “but my heart is awake” to do
them.
Shemot Rabbah 2:5’71:2 127 mnw
Y 2291 MRS OIR :(2,7 °W) 22007 RIT RTA - POR T IRDR R
21032 ,°Nnn (0w 0 Ow) .TMwy? 7Y 2291 .mEni 1,10 2R
WY1 N 27 WR PO (1,1 Mnw) TnRY P02 Cny Imnniw
JWRI AR wwn OX 990 DOMIRNT R ORI 02 MR Lynen
,O0 LR 0°%7N) $13°25 X7 T2 WITPA AR 1D woRIn 10N
7% 0P wewS 277832 IR MY 1R AR 93T L7832 IR nY
5ym :(30 ,2 MAw) ,071%N3 .RIT T2 ITPIT KPR 2°R7IP DR
..., T OW) ,0°2 .0°PYRT 9K DNYIY
“An angel of the L-rd appeared to him in a flame of fire from
the midst of the bush. He looked, and behold, the bush
burned with fire, but the bush was not consumed” (Exodus
3:2). “An angel of the L-rd appeared to him” - that is what is
written: “I am asleep, but my heart is awake” (Song of Songs
5:2). I am asleep from the mitzvot, but my heart is awake to
perform them. “My perfect one [tamati]” (Song of Songs 5:2)

at Sinai, as they had perfect ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the opening of Terumah: the Congregation of Israel
says, “I am asleep from the End,” but the Holy One,
blessed be He, is awake, as in “the Rock of my heart.”

Shemot Rabbah 33:3°3:3"% 127 nnw
TINR .Y 2321 MIw° CIR (7 W) TR Lm0 02 anpN nR 12T
0°910) MKW ,IY 7P ROR PR 1 9 NIw° 7IR (PRI No1d
M9t DaR ,NIRnT I mawe CIR .0y oophR ophm 222% IR (Y
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Another matter: “They shall take Me a gift” - that is what is
written: “I am asleep, but my heart is awake” (Song of Songs
5:2). The congregation of Israel said: I went to sleep regard-
ing the end of days, but the Holy One blessed be He is
awake, as it is stated: “G-d is the Rock of my heart and my
portion forever” (Psalms 73:26). “I am asleep” from the
mitzvot, but the merit of my patriarchs stands for me, and
“my heart is awake.” I am asleep” due ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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At the beginning of Haazinu: “I am asleep,” says the
Congregation of Israel, “from the commandments of the
Torah, when we went in the desert” (Kehot note 35:5).

Zohar, Ha'Azinu 1:T’R’R 137187 97717 990

GIVE EAR, YE HEAVENS, AND I WILL SPEAK, ETC. R. Judah
cited here the verse: “I opened to my beloved, but my
beloved had withdrawn himself and was gone”, etc. (S.S. 5,
6). ‘And just before this it is written, “I was asleep but my
heart waked” (Ibid. 2). Said the Community of Israel: I was
asleep to the precepts of the Law when I went in the wilder-
ness, but my heart was awake to enter the land so as to per-
form them, since they all are meant for the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1AW %IN

In Emor: “I am asleep” in the exile of Egypt, when Israel
were in harsh bondage. The print here reads “Emor 25a”;
the Kehot note, quoting Or HaTorah, gives 95a, where the
passage is (Kehot note 35:8).

Zohar, Emor 25:123-26:131X77p:173-3"3p:7173 71K, 150

’A9”paa MY
Or HaTorah quotes Shemos Rabbah on “And the angel of
Havayah appeared to him... from within the bush”: “I am

3

asleep from the mitzvos,” explained as one who has al-
ready done the mitzvos, like a man who has finished his
work and sleeps.

KEHOT'S NOTE
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Or HaTorah brings the Midrash at the opening of
Terumah: “I am asleep from the mitzvos, but the merit of
my fathers stands for me,” and explains “my heart is
awake” as the hidden love that is in every Jew.
KEHOT'S NOTE
TANRT 10 Y 0271 %9 Ty oMar Mot bak mznn m e 2R
.R¥N Y 2770 WY DTN — TR 572 wow nAmonn
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“I spoke with my heart, saying...”: the verse on which the
Midrash on Koheles brings “I am asleep.”

Ecclesiastes 1:161"0:’k n>ip
23 DY MO0 navim NPTNT M3 23X K? 2770y "X n2T

I spoke with my own heart, saying: ‘Lo, I have gotten great
wisdom, more also than all that were before me over
Jerusalem’; yea, my heart hath had great experience of wis-
dom and knowledge.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash on “I spoke with my heart” lists what is said
of the heart, among them that the heart is awake, from “I
am asleep, but my heart is awake.”
Kohelet Rabbah 1:16:1’X:1*0’R 7121 n2mp
I 377 .30 T8 232 NIY LRI 297,727 DY X P27
PMRIY 1270 290 YW 2% 972¥7 AN :(0 L3 K 0290n) nRIY
127727 X2 :(13,7 2 0°3%n) NI 7717 377 27 Y 21X "A13T
297 .79y 0T 37 Y27 DX (37, K PRnw) anRaw ,Ppi 2bn
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“I have spoken with my heart, saying: Behold, I have
amassed and added wisdom, beyond all who were before me
over Jerusalem; my heart has seen much wisdom and
knowledge” (Ecclesiastes 1:16). “I have spoken with my
heart” - the hearts sees, as it is stated: “My heart has seen
much.” The heart hears, as it is stated; “Give your servant an
understanding [shome’a] heart” (I Kings 3:9). The heart
speaks, as it is stated: “I have spoken with my heart.” The

heart goes, as it is stated: “Didn’t my ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Or HaTorah quotes the Zohar (286a): the Congregation of
Israel was “asleep from the commandments of the Torah”
in the desert, and the Ramaz’s explanation that sleep is the
departure of the mochin, so that Rachel lacked the lights
of Abba, the commandments of the Torah, which establish
her.
KEHOT'S NOTE
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Or HaTorah quotes the Zohar in Beshalach: at midnight
the King rises and the Queen sings, and the King knocks
at the palace gate, saying, “Open to me, my sister, my
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beloved,” with glosses linking the King’s rising to “And
Havayah awoke like one asleep.”
KEHOT'S NOTE
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Or HaTorah quotes the Zohar in Tzav: “Open to me” refers
to prayer, of which it is said “Ado-nai, open my lips,” and
ra’yasi means “my provider.”
KEHOT'S NOTE
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| Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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The note says that this whole list of sources appears, with
slight changes, in Or HaTorah on Shir HaShirim.
KEHOT'S NOTE
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Or HaTorah quotes the Zohar in Pinchas: while Israel’s
hearts are sealed and they do not open in teshuvah, no
fragrance rises, but when they open in teshuvah it rises at
once: “Open to me, my sister, my beloved.”
KEHOT'S NOTE
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Or HaTorah quotes the Zohar in Emor (95a), “I am asleep
in the exile of Egypt,” with the gloss that the sleep is the
departure of the mochin, the Nukva left as a point without
them.
KEHOT'S NOTE
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199 | Kehot’s note points to Exodus 2 for these words.

Exodus 272 minw
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