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An Explanation of the Verse “I
Have Come into My Garden”

Torah study for its own sake draws into Z’eir Anpin not only the
contracted radiance of Chochmah that conducts the world
through the Name Elokim, but the essence of the intellect of
Abba; and for that the source must be above Chochmah itself, the

“fragrance” of Atik, which the verse’s myrrh and spice signify.
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THE BIG IDEA

Torah study for its own sake draws into Z’eir Anpin not only the contracted radi-
ance of Chochmah that conducts the world through the Name Elokim, but the es-
sence of the intellect of Abba; and for that the source must be above Chochmabh it-

self, the “fragrance” of Atik, which the verse’s myrrh and spice signify.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Song of Songs 5:1 clause by clause. Night is a time of descent, and midnight be-
gins the ascent. Z’eir Anpin, “the Holy One, blessed be He,” holds only a hidden point of the intellect of
Abba and Imma, for to the giver all below is as nothing. During the six days that point comes through
Elokim, contraction; on Shabbos Abba’s intellect itself is revealed and Havayah appears. Torah study
for its own sake works like Shabbos: G-d “studies opposite” the learner, and Abba’s essential intellect
enters Z’eir Anpin; deep study gives the “letters” intellect and sweetens Leah’s judgments, and study
after midnight repairs Rachel. Drawing Chochmah’s essence needs a source above it, as a teacher
draws on a mind greater than his idea: smell, the “nose of Atik,” is above taste, which is Chochmah.
Myrrh and spice are turning from evil and doing good. The honeycomb, read as a “forest” of trees, is
the angels, raised through the souls; wine and milk nurse Z’eir Anpin; the “friends,” Israel, draw the
Infinite Light itself; the thirsting “beloved ones” are Z’eir Anpin and Nukva. At midnight the garden re-
ceives from Eden itself.

OUTLINE

1 The heading M

An explanation of the verse “I have come into My garden.”

2 Night, midnight and the hidden intellect 12

The cycle of descent until midnight and ascent from midnight to the morning prayer. Z’eir Anpin holds the
intellect of Abba and Imma only as a hidden point, wrapped in two coverings, for from the giver’s perspective
everything below is as nothing.

3 Elokim, Shabbos and Torah lishmah 13

In the six days Chochmah reaches the attributes through Elokim, the thirty-two paths of contraction; on
Shabbos the intellect of Abba itself is revealed and Havayah is added to Elokim. Torah study for its own sake
does the same: “Lift up your hands to holiness” draws from the light of Abba into Z’eir Anpin.
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4 Leshem hei: sweetening Leah

A second reading of lishmah: study with contemplation and depth draws from the Yesod of Abba and puts in-

tellect into the letters of thought, sweetening the judgments of Leah in the soul and in all the worlds.

5 Why from Chochmah

The Infinite Light rests in Chochmah, which is ayin and conceals nothing, while the lower worlds receive

through the screen of Binah; so the divine spark in every Jew rests in the soul’s Chochmah.

6 Study after midnight

At midnight Rachel has descended and Leah is judgments; Torah study after midnight draws light to Rachel

for the morning ascent and sweetens Leah.

7 A source above Chochmah: myrrh and spice

As a teacher needs a mind greater than his idea, drawing Chochmah into the attributes needs a source
above it. Smell, encompassing and never used up, the “nose of Atik,” is above taste, which is in Chochmah;
fragrance comes from sweetening severities with a high root, so Yitzchak smelled the “garments,” read as
“traitors.” Myrrh is turning from evil, spice is doing good.

8 Honeycomb, wine and milk

The honeycomb, read as a forest of trees, is the angels, from whom the souls receive awe and love in
prayer, and who are raised through the souls as feminine waters. Wine and milk are the intellect of Imma
and of Abba, nursing Z’eir Anpin until each attribute is a full set of ten, so kindness flows into the lower
worlds.

9 The friends

The souls of Israel are the “friends”: Torah study for its own sake draws the Infinite Light itself, enclothed in
Chochmah, into the soul, which is why one whose Torah is his occupation is exempt from prayer.

10 The beloved ones, and midnight in the garden

The dodim, Z’eir Anpin and Nukva, thirst and are refreshed by water and by the wine of Imma’s severities;
the re’im above are oil, forever bound. At midnight the Holy One, blessed be He, appears in the garden and
draws into it from the essence of Eden, the higher Chochmah, above the measured river.

KEY CONCEPTS

Z’eir Anpin x”t Yesh and ayin 7°X1 °

14

15

16

17-9

f10-11

12

13

The configuration of the six emotive attributes, here “the
Holy One, blessed be He,” through whom the world is con-
ducted. It receives the intellect of Abba and Imma, ordi-
narily only as a hidden point.

The intellect of Abba Xax7 1 rmin
The intellect of Chochmah. During the week only a con-
tracted radiance of it reaches Z’eir Anpin through the
Name FElokim; on Shabbos, and through Torah study for its
own sake, its essence is drawn in.
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To the recipient his own level is real and what is above is
“nothing”; to the giver the higher level is real and every-
thing below counts as nothing. So what descends from
above is only a mere point.

Lishmah mnw?

Torah study “for its own sake,” read also as leshem hei,
“for the sake of the hei”: deep study that draws from the
Yesod of Abba and sweetens the judgments of Leah.



Leah and Rachel 7771 x%

Two feminine configurations. Leah is the letters of
thought, the Malchus of Tevunah, and is judgments;
Rachel descends at night and is repaired for the morning
ascent by study after midnight.

Smell and taste oywv1 1>

Taste is inner, limited and used up, and corresponds to
Chochmah; smell is encompassing and never used up, the
“nose of Atik,” above Atzilus. The verse’s myrrh and spice
are fragrances, a source above Chochmah.
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Feminine waters 7°211 1>°%

The arousal from below. The angels rise through the souls
as feminine waters, which draw down the masculine wa-
ters from above.

Friends and beloved ones 0°7171 0°Y1

The re’im, who are never parted, are the level of oil and of
eating, absorption into the source; the souls of Israel are
like them. The dodim, Z’eir Anpin and Nukva, unite only
at times and so thirst.
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SECTION 1 - 11

The heading

135 5nR3 7Y IR 1
An explanation of the verse “I have come into My garden.”

The heading names the verse this discourse explains, Song of Songs 5:1. Its later paragraphs take up the
verse phrase by phrase: the myrrh and the spice, the honeycomb and the honey, the wine and the milk, the
“friends” and the “beloved ones.”

SECTION 2 - 112

Night, midnight and the hidden intellect
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Now, until midnight is the level of descent, and from midnight onward the ascent of Shacharis be-
gins; and at Minchah [is] the beginning of the descent, little by little, until night: “And she gives
food (teref) to her household,” “a head to foxes.”

The day and night have a rhythm of descent and ascent: until midnight the divine flow descends, from mid-
night the ascent begins that is completed in the morning prayer, and from Minchah, the afternoon prayer,
the descent starts again. The two phrases describe what happens at night: like the woman of valor who “gives
food to her household” while it is still night, the higher level goes down to sustain the lower one and be-
comes “a head to foxes,” the highest point of a lower realm.
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(And see on this in the Zohar, at the beginning of Parshas Shelach, folio 156b, and in Parshas
Emor, folio 90a, [on] “At the hour when the Congregation of Israel (Knesses Yisrael) is aroused,”
etc., and in the Mikdash Melech and in the Ramaz there. And in the Ramaz at the beginning of
Parshas Tzav: that at night Rachel descends to the World of Beriah (Creation): in the time of the ex-
ile, in the mystery of exile; and in the time of the Holy Temple, to give food, etc.
The Zohar on Emor teaches that whoever studies Torah at night and rises at midnight, at the hour when the
Congregation of Israel awakens to prepare the King’s house, joins her and is counted among “her
household,” to whom she gives food. The text also cites the Mikdash Melech (Rabbi Shalom Buzaglo’s com-
mentary on the Zohar) and the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century Kabbalist who wrote a
commentary on the Zohar) on that passage. The Ramaz on Tzav adds that at night Rachel, the feminine con-

figuration of Malchus, goes down to the World of Beriah: in exile as part of the exile itself, and in Temple

times in order to give sustenance.
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And see the Zohar, Part III, Parshas Behar, folio 107, end of side b; Metzora, folio 52b; Vayikra, fo-
lio 13a. Part I: Lech Lecha, folio 92, end of side a; Vayechi, folio 231a. Part II: Bo, folio 37b;
Beshalach, folio 46a; Terumah, folio 172, end of side b.)

This is a list of further places in all three parts of the Zohar where the night, midnight and their service are

discussed.
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Now, the Holy One, blessed be He, is Z’eir Anpin, which is the attributes (middos) by which the
world is conducted; and in it is enclothed the intellect (mochin) of Abba and Imma (Chochmah and
Binah). And the intellect enclothed in it is the level of the hidden world (alma de’iskasya).

The discourse now turns to its main theme. “The Holy One, blessed be He” is the configuration Z’eir Anpin,
the divine emotions through which G-d conducts the world; the intellect of Abba and Imma, divine

Chochmah and Binah, is enclothed within it, yet that intellect remains “the hidden world.”
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(That is to say, Chochmah is hidden within the attributes, and the main revelation in the worlds is
the attributes, etc. For Chochmah and Binah are called the hidden world, “The hidden things be-
long to Havayah our G-d,” and Z’eir Anpin and Nukva are “the revealed things”; that is, through
the attributes is the conduct of the worlds.
Chochmah stays hidden even while it acts through the emotions, and what is revealed in the worlds is the
emotive attributes. The verse “The hidden things belong to Havayah our G-d, and the revealed things to us”

is read in this light: the hidden things are Chochmah and Binah, and the revealed things are Z’eir Anpin and

Nukva, through which the worlds are governed.
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Therefore even the level of the intellect of Abba and Imma that is enclothed in Z’eir Anpin is hid-
den, in the aspect of concealment, etc. And more than this: even in the attributes themselves, the
intellect is revealed only by being enclothed in the Netzach, Hod and Yesod of Abba and Imma,
which are the level of garments for the intellect; and through these garments they are enclothed in
the attributes, as is written in Etz Chaim, Sha’ar 30, chapter 2.

So even the intellect that is inside Z’eir Anpin remains concealed. Moreover, it reaches the emotions only

through intermediaries: the lowest three Sefiros of Abba and Imma, Netzach, Hod and Yesod, which serve as

garments around the intellect, as Etz Chaim explains.
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It follows, then, that the Chochmah, Binah and Daas (knowledge) of Z’eir Anpin that are from the
side of Abba have two coverings and two screens over them, etc.; and see Sha’ar 31, chapter 8; and
see the Ramaz at the beginning of Parshas Beha’aloscha) (on folio 148b), in the passage beginning
“Come and see: the Tree of Life.”

The result is that the intellect Z’eir Anpin receives from the side of Abba is wrapped in two coverings, which

the text also calls two screens. Further sources in Etz Chaim and in the Ramaz on the Zohar are given for
this.
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Now, it is also known, regarding the matter of “For a G-d of knowledges (de’os),” that from below to
above, from the perspective of the recipient, what is below is called yesh (existence),

A general principle is now introduced, connected with the verse “For Havayah is a G-d of knowledges,”
whose plural is read as two perspectives of knowledge. From the perspective of the one who receives, look-
ing upward, his own lower level is what is real to him, yesh (existence).
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and what is above is ayin (nothing), because it is not grasped; whereas from above to below, from
the perspective of the giver, what is above is called yesh, and everything that is below is called ayin,
for it is considered as nothing in relation to it.

What is above the recipient, beyond his grasp, is ayin (nothing) to him. From the perspective of the one who

gives, looking downward, the reverse is true: the higher level is the real existence, and everything below it
counts as nothing in comparison with it.
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For indeed, from the lowest level within the giver [the flow] is given to the recipient, and from this
alone is its entire coming into being. And therefore our Sages, of blessed memory, said, “The legs
of the chayos (the holy creatures) are equal to all of them,” etc., “the shins of the chayos are equal
to all of them,” etc.
The reason is that the recipient’s whole existence comes only from the lowest level of the giver. The Talmud
illustrates this in its description of the chayos, the holy creatures beneath the Throne: their legs alone are

equal to all the distances below them, from the earth through the seven heavens, and so are their shins, and
so on part by part.
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And in the same way here too: what is drawn from the intellect of Abba and Imma to Z’eir Anpin is

only the level of a radiance and a mere point, enclothed in Z’eir Anpin.

Applying the principle here, what Z’eir Anpin receives from the intellect of Abba and Imma is only a radi-
ance, a mere point, enclothed within it, while the intellect itself stays far above.

likuteitorah.com/likkutei-torah/shir-hashirim/25/ 8



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 25 9:}7? NN 57y TIR°3

SECTION 3 - 13

Elokim, Shabbos and Torah lishmah
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And this is the matter of the Name Elokim, which is mentioned in the work of creation on each of
the six days of creation. For the conduct of the attributes (middos) is the six days of creation, “Let
there be light,” “Let there be a firmament,” etc.,

This explains why the Name Elokim is mentioned in the creation account on each of the six days. The six

days correspond to the six emotive attributes that govern the world, and each day’s utterance, such as “Let
there be light” and “Let there be a firmament,” expresses one of them.
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and “You have made them all with Chochmah (wisdom),” for Chochmah is enclothed in the attrib-
utes; except that this drawing-down is through the Name Elokim, which is the level of tzimtzum
(contraction) (and the thirty-two [Names] Elokim of the work of creation are the thirty-two paths of
Chochmah, for Chochmah divides into thirty-two paths, and they are the level of contraction and
concealment, etc.), to contract the drawing-down.
Chochmah does reach the attributes, as the verse “You have made them all with Chochmah” says. But it
passes through Elokim, the Name associated with tzimtzum, so that only a contracted measure of it comes

through; the thirty-two times Elokim appears in the account of creation correspond to the thirty-two paths of
wisdom of Sefer Yetzirah, Chochmah divided into channels, which is itself a contraction and concealment.
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Whereas on Shabbos, which is the revelation of the intellect (mochin) of Abba

Shabbos is different, because then the intellect of Abba itself is revealed. After the parenthetical sources, the

text draws the consequence for the verses about the seventh day.
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(for Z’eir Anpin enclothes the essence of the intellect of Abba, etc.; and likewise Malchus (sover-
eignty) rises to the place of Abba at Minchah, and at Musaf too she is in the very place of Imma, and
receives from Z’eir Anpin, within which is the very light of Abba. And see Pri Etz Chaim, Sha’ar
HaAmidah) (end of chapter 14).
On Shabbos Z’eir Anpin enclothes the essence of Abba’s intellect, not just a radiance of it. In the Shabbos
prayers Malchus ascends, at Minchah to the place of Abba and at Musaf to the place of Imma, and receives

the light of Abba itself from Z’eir Anpin, as Pri Etz Chaim explains in its Gate of the Amidah, at the end of
chapter 14.
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And see the Ramaz on Parshas Pekudei (folio 220b), on the matter of “A psalm, a song for the
Shabbos day. It is good to give thanks,” etc.

The Ramaz, commenting on the Zohar’s Pekudei, discusses in this connection the psalm of the Shabbos day,
“A psalm, a song for the Shabbos day. It is good to give thanks to Havayah.”
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Therefore, regarding Shabbos it is said, “And Elokim finished,” and afterwards it is written, “On the
day that Havayah Elokim made,” etc. Now, in the same way is also the matter of occupation with
the Torah for its own sake (lishmah), for “the Torah comes forth from Chochmah.”

That is why, in the verses about the seventh day, the Name Havayah is added: after “And Elokim finished”

comes “On the day that Havayah Elokim made,” a higher revelation than Elokim alone. Torah study for its

own sake works in the same way, because, as the Zohar puts it, “the Torah comes forth from Chochmah.”
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And therefore, through an arousal from below, whoever occupies himself with the Torah below for

its own sake, the Holy One, blessed be He, who is Z’eir Anpin, reads and studies opposite him. This

is the matter of drawing intellect into Z’eir Anpin from the essence of the intellect of Abba, etc.,
When a person below studies Torah for its own sake, this arousal from below causes the Holy One, blessed

be He, who is Z’eir Anpin, to “read and study opposite him.” In the terms of Kabbalah, Z’eir Anpin then re-
ceives intellect from the essence of Abba’s intellect.
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which is far, far above the radiance of Chochmah that is enclothed in the attributes through the
Name Elokim, for the conduct of the worlds and their life-force (chayus), etc., which is only the lev-
el of tzimtzum.

That essence is far higher than the radiance of Chochmah that passes through the Name Elokim to conduct
the worlds and give them life. That radiance is only a contracted light.
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And therefore they are called ayin, and are considered as nothing in relation to the essence of the
intellect of Abba, as mentioned above. (And see the Zohar, Vayikra) (folio 13a), that concerning oc-
cupation with the Torah it is said, “Lift up your hands [to] holiness (kodesh), and bless Havayah”:
“You shall bless the Holy One, blessed be He,” etc.

In comparison with the essence of Abba’s intellect, these contracted radiances are called ayin, as nothing,
following the principle set out above. The Zohar on Vayikra applies to Torah study at midnight the verse “Lift
up your hands to holiness and bless Havayah,” and proclaims of the one who studies: “You shall bless the

Holy One, blessed be He,” from the place called the supernal holiness.
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That is, as mentioned above: one draws into Z’eir Anpin, which is called the Holy One, blessed be
He, from the level of the light of Abba, which is the level of the supernal holiness (kodesh). And see

what is written on this in the discourse beginning “Go out and gaze.”

That is, the one who studies draws into Z’eir Anpin, called “the Holy One, blessed be He,” from the light of
Abba, which is the supernal kodesh. In the discourse beginning “Go out and gaze” (Likkutei Torah, Shir
HaShirim 20), the Alter Rebbe explains that the souls of Israel draw this supernal holiness down through
Torah and mitzvos, a power they have because they are rooted in the inner dimension of the higher
Chochmah.
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And also regarding the matter of “For a G-d of knowledges”: behold, the Torah is the drawing-down
of the higher Daas (knowledge), and, as is known, the Torah is called “a Torah of truth,” etc., which
one draws into Z’eir Anpin through occupation with the Torah.

The same idea fits the two kinds of knowledge in “a G-d of knowledges”: the Torah draws the higher Daas

down into Z’eir Anpin. The Torah called “a Torah of truth” is what a person draws into Z’eir Anpin through
his study.

SECTION 4 - 14

Leshem hei: sweetening Leah
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A further explanation: lishmah (for its sake) [is read] leshem hei, “for the sake of the [letter] hei,” to
draw down the radiance that issues from the Yesod (foundation) of Abba, to sweeten the judgments
of Leah, as is written in Pri Etz Chaim, Sha’ar 17, at the beginning of Sha’ar Hanhagas HaLimud
(the Gate of the Conduct of Study).
This is a second reading of lishmah, “for its sake”: the word (7®?) is divided as leshem hei (7 2w?%), “for the
sake of the hei.” The aim of such study is to draw down the radiance that issues from the Yesod of Abba and

so to sweeten the judgments of Leah, the feminine configuration described in the next lines; Pri Etz Chaim
sets this out in its section on the conduct of Torah study.
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That is, through study with contemplation and depth. For Leah is the level of the letters of thought,
the Malchus (sovereignty) of Tevunah [the lower level of Binah], the lowest rung of Tevunah, and its
revelation: the level of letters, which reveal every matter.

This is done through study with contemplation and depth. Leah, a feminine configuration, is “the letters of

thought”: she is the Malchus, the lowest level, of Tevunah (the lower part of Binah), and Malchus is the level
that expresses and reveals, as letters reveal an idea.

likuteitorah.com/likkutei-torah/shir-hashirim/25/ 12
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Therefore they are called judgments (dinim) and severities (gevuros), because they limit the intel-
lect so that it should not spread forth without limit. And also, they by themselves contain no intel-

lect at all; the proof is that one can think letters without knowing the intellect that is in them.

Letters are called judgments and severities because they confine an idea within set bounds so that it cannot
spread without limit. On their own they hold no understanding at all, as shown by the fact that one can run

words through the mind without grasping their meaning.
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Now, it is known that the intellect (mochin) of the lower world is the level of letters relative to the
higher world, as is written in the discourse beginning “And now, I pray, let [it] be great,” regarding

“as You have spoken, saying.”

Every level of intellect is only “letters” compared with the level above it. Likkutei Torah, Sh’lach, develops
this on the words “as You have spoken, saying”: the speech of a higher level, revealed there, becomes hidden

thought in the level below, as a teacher’s speech becomes thought in his student.
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And when one studies Torah, even though he understands, yet since it is without contemplation, it
is called the level of letters, and there is not so much revelation in it.

Torah studied with understanding but without contemplation in depth is still called “letters,” and little is re-
vealed in it.
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And in order to sweeten the judgments of Leah, to bring intellect into the letters, one must draw
down a radiance from the Yesod of Abba. The matter is known: the mind of contemplation and the
mind of memory is the level of Chochmah (wisdom), which is above Binah (understanding), and it
is called maskil (the conceiver of intellect), for from there the intellect comes.

To sweeten the judgments of Leah by bringing real intellect into those letters, one must draw down from the

Yesod of Abba, that is, from Chochmah. The faculties of deep contemplation and of memory belong to

Chochmah, which is above Binah and is called maskil, the source from which understanding comes.

likuteitorah.com/likkutei-torah/shir-hashirim/25/ 13
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And one must study with contemplation until intellect is drawn from the level of Chochmah within
him, what was at first hidden and concealed; and they become intellect for the letters, and the judg-

ments of Leah are sweetened; and so, in all the worlds, they become intellect for the letters.

So one must study in depth until understanding that was hidden before emerges from the Chochmah in
one’s own soul. This gives the letters an inner intellect and sweetens the judgments of Leah, and the same

happens in all the worlds.

SECTION 5 - 15

Why from Chochmah
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Therefore the main drawing-down must be from the level of Chochmah (wisdom), the Yesod (foun-
dation) of Abba. For the Infinite Light (Or Ein Sof) rests in Chochmah, along the lines of what is
written, that in the World of Atzilus (Emanation) “He and His vessels are one” (ihu vegarmohi
chad); whereas in Beriah, Yetzirah and Asiyah it is through a dividing screen,

The drawing-down must come mainly from Chochmah, specifically the Yesod of Abba, because the Infinite
Light rests in Chochmah without being concealed. In Atzilus “He and His vessels are one,” whereas in the
lower worlds of Beriah, Yetzirah and Asiyah the light arrives through a screen that separates.

NIPORRT 7139377 977 03 Mwadnm oy 11T

that is, through a complete enclothement by way of the Binah (understanding) of Atzilus.

That screen is the light’s complete enclothement in the Binah of Atzilus on its way to the lower worlds.

likuteitorah.com/likkutei-torah/shir-hashirim/25/ 14
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And even though in Atzilus too it shines by means of Chochmah, “You have made them all with
Chochmah,” nevertheless the Chochmah of Adam Kadmon [Primordial Man] that is enclothed in
the Chochmah of Atzilus (see Etz Chaim, Sha’ar 47, chapter 3) is not called a screen at all, for it
does not hide and conceal the Infinite Light, blessed be He, because it is the level of ayin (nothing):
“and Chochmah is found from ayin,” [for Chochmabh is] ko’ach mah (the potential of “what”).
Atzilus too receives through Chochmah, as “You have made them all with Chochmah” says, yet the
Chochmah of Adam Kadmon, the primordial level above Atzilus, enclothed in the Chochmah of Atzilus, is no
screen at all. It does not hide the Infinite Light because Chochmah is ayin, nothingness and self-nullifica-

tion: the verse is read “Chochmah is found from ayin,” and the letters of chochmah (713m) spell ko’ach mah
(7 D), “the potential of what,” a capacity that is not yet anything defined.
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Therefore the spark of G-dliness that is in each and every one of Israel is enclothed in the level of

Chochmah within him, since “no thought can grasp Him at all”; and therefore it cannot be en-

clothed except in the level of Chochmah, as is written in Sefer Shel Beinonim (Tanya), chapter 18.
Since “no thought can grasp” G-d at all, the divine spark in every Jew can rest only in the soul’s faculty of
Chochmah, which is above comprehension. Tanya, chapter 18, explains that because the Infinite Light is en-

clothed in the soul’s Chochmah, all Jews, even the simplest, believe in G-d and are ready to give their lives
rather than deny Him.
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SECTION 6 - 116

Study after midnight
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Now, it is stated in Pri Etz Chaim, Sha’ar 17, chapter 2, in the explanation of “And it came to pass at
midnight that the man was startled and turned over, and behold, a woman was lying at his feet,”
etc.: that this is why “the man was startled,” etc.; that is, because Rachel has been pushed down be-
low, and Leah is judgments and severities (gevuros).

Pri Etz Chaim reads the verse in Ruth about Boaz waking at midnight in Kabbalistic terms. At midnight

Rachel, the configuration of Malchus, has been pushed down below, while Leah, the other feminine configu-

ration, is judgments and severities; that is why “the man was startled.”
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And therefore those who occupy themselves with the Torah after midnight are praised, for through
this one draws the light to Z’eir Anpin and Nukva, that is, to the level of Rachel, to rectify her for
the ascent of Shacharis, as is written in the Zohar, Emor (folio 90a);
Those who study Torah after midnight are praised because their study draws light to Z’eir Anpin and Nukva,
that is, to Rachel, and repairs her so that she can ascend at the morning prayer. The Zohar on Emor (folio

90a) teaches that one who rises at midnight to study joins the Congregation of Israel as she prepares the

King’s house.
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and also, that then the judgments of Leah are sweetened. See the Zohar HaRakia on Parshas Bo (on
folio 37b), and see the commentary of the Ramaz on Parshas Emor there: “It is known,” etc., “but

the main thing,” etc.

Study after midnight also sweetens the judgments of Leah. For this the text cites the Zohar HaRakia, a com-

mentary on the Zohar, on Parshas Bo, and the Ramaz’s commentary on Emor.
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SECTION 7 - 17-9

A source above Chochmah: myrrh and spice
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2. But how is he to reach this level, that through his occupation with the Torah there should be a
drawing-down of the essence of the higher Chochmah (Chochmah Ila’ah)? Now, for this one must
draw from a level higher than the level of the higher Chochmah of Atzilus, so that by its force the

intellect (mochin) of Abba will be drawn down below to Z’eir Anpin.

Section 2 asks how Torah study can draw down the very essence of the higher Chochmah. The answer is that
the source must be a level higher still than the Chochmah of Atzilus, which then brings the intellect of Abba
down to Z’eir Anpin.
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As, by way of analogy, with a teacher who must explain some deep concept to his student: his own

intellect must necessarily be much greater,

The analogy is a teacher explaining a deep idea. He can do it only because his own mind is far greater than
the idea itself.
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and also, at the time of imparting, he must arouse the essence of his intellect to deliberate how to

impart the deep concept to the student, who is much smaller than the teacher, etc.

Moreover, while teaching he must rouse the depths of his intellect to work out how to bring the deep idea
down to a student far smaller than he is.
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And in the same way it will be understood here too, in the analogue: for there to be a drawing-down
of the higher Chochmah into the attributes (middos), the source of the drawing-down must be

from above Chochmah. And this is the matter of “I have gathered My myrrh with My spice.”

So too above: for the higher Chochmah to reach the emotive attributes, the drawing-down must begin above
Chochmah. The verse alludes to this with “I have gathered My myrrh with My spice,” which are fragrances.
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For behold, smell is from the nose, and taste is in the mouth and the palate. Thus smell is higher in
rank, for the nose is more elevated.

Fragrance is perceived by the nose, taste by the mouth and palate, and the nose is set higher on the face. So
smell stands for a level above that of taste, which the next paragraph identifies with Chochmah.
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And this is [the meaning of|] what is written, “And [for] My praise I will restrain (echtom, from
chotem, ‘nose’) for you.” And we also see tangibly that taste comes through chewing the food, and
specifically then do the palate and the throat taste; and also, once the palate has tasted, it is no
longer fit to be eaten.
The verse “And [for] My praise I will restrain (echtom) for you” uses a word that shares its root with chotem,
the nose, and the Idra Rabba of the Zohar says this verse was said of Atik Yomin, the “Ancient of Days,” the

innermost level of Keser. Taste, by contrast, needs chewing: only then do the palate and throat taste, and the
food that is tasted is used up.
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Whereas none of this is so with smell: the scent reaches him at once, immediately, and also while
[the thing] is whole; and therefore the thing is not consumed, so that one smells it again many
times.

Smell reaches a person at once, while the thing is still whole, so it is not used up and can be smelled again
and again.
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And so it is above: ta’amim (tastes) are in Chochmah, with regard to ta’amim, nekudos, tagin and
osiyos (the cantillation notes, vowels, crowns and letters), [Chochmah]| being the beginning of
Atzilus; whereas smell is above Atzilus: the nose of Atik [the Ancient One] (chotma de’Atik) (as is
written in the Idra, folio 130b).
Above, “tastes” are in Chochmah: of the four elements of the Torah’s text, ta’amim (the cantillation notes,
literally “tastes”), nekudos (vowels), tagin (crowns) and osiyos (letters), the ta’amim belong to Chochmah,

the beginning of Atzilus. Smell is above Atzilus: it is the “nose of Atik” that the Idra describes, Atik being the

innermost level of Keser.
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(And the explanation is: just as, by way of analogy, smell is the level of makif (encompassing),
whereas taste is the level of pnimi (inner), and therefore smell is somewhat of the level of the eter-
nal, which will not cease and be consumed as taste is consumed, for once the palate tastes, it is no
longer fit to be eaten; for since taste is the level of the inner, it is more limited and contracted than
smell.

A further explanation: smell is like an encompassing light (makif), which touches from outside, and taste

like an inner light (pnimi), which enters. Because smell is encompassing it is something like the eternal,
never used up, while taste, being inner, is limited and is consumed in the tasting.
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And so it is above: in Atzilus there is the enclothement of the lights in the vessels, and the vessels
limit the light; but the level of Atik is above the vessels and is called Ein Sof (infinite) relative to

Atzilus, as is known. And this is the matter of “To the Master of the Nose I pray,” etc.

Likewise above: in Atzilus the lights are enclothed in vessels that limit them, but Atik is above the vessels and
so is called “infinite” relative to Atzilus; the Idra Zuta of the Zohar even says that the holy Atik “is called
ayin.” This is the sense of the Idra’s account that Rav Hamnuna Sava would pray “to the Master of the Nose,”
which Likkutei Torah, Sh’lach, explains: the radiance called the nose, the level of smell, spreads from the
Infinite Light, and the Holy One, blessed be He, is “the Master of the Nose” as its essence and source.
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And in the commentary on the Sifra deTzniusa by a disciple of the Arizal, of blessed memory)
(chapter 1, folio 108a), he wrote that the air (avira) that is upon the membrane that covers Mocha
Stima’ah (the hidden brain) extends by way of the nose. (And see Yoreh De’ah, section 31, para-

graph 3, and there, paragraphs 9 and 15, in the name of Shevilei Emunah.)

A commentary on the Sifra deTzniusa (the “Book of Concealment,” a section of the Zohar), by a disciple of
the Arizal, writes that the air (avira) above the membrane covering Mocha Stima’ah, the hidden brain, ex-
tends through the nose. The parenthesis refers to the Shulchan Aruch, Yoreh De’ah, section 31, and to re-
marks there that quote the book Shevilei Emunah; where our text reads “1"v ©v”0 ow1” (“there, paragraphs 9
and 15”), the Kehot edition reads “1*v p”o ow1,” sub-paragraph 15 of a commentary there, and points to the
Rebbe’s note on this reference.
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If so, it is understood that through the nose the scent rises far, far above, even beyond Mocha
Stima’ah. And this is the matter of [the saying]| that the soul derives pleasure from it, according to
what is written in Etz Chaim, Sha’ar Arich Anpin [the Long Countenance], end of chapter 7: that in
the avira there shines the Daas (knowledge) of Atik Yomin, and it is the soul (neshamah) of Arich
Anpin.

So smell reaches even higher than Mocha Stima’ah. That is why the Sages call smell the thing from which the

soul, not the body, derives pleasure, and Etz Chaim says that the Daas of Atik Yomin shines in this avira and
is the “soul” of Arich Anpin, the outer level of Keser.
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And see on this in the explanation of the section of Tzitzis; and see what is written on this matter of
smell in the discourse beginning “These are the journeys,” etc., regarding “the Jordan |at]
Jericho,” and in the discourse beginning “And Yehoshua sent from Shittim,” etc.
The text then lists other discourses on smell. In Likkutei Torah, Sh’lach, the explanation of the section of
Tzitzis distinguishes the Chochmah of Abba, below the will, from Mocha Stima’ah, the hidden intellect above
the will; the discourse “These are the journeys” (Likkutei Torah, Masei) says that Yericho, Jericho, is the level

of reiach, smell; and “And Yehoshua sent from Shittim” explains Yehoshua’s spies to Jericho as that level of

smell.
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And this is [the meaning of] “And he smelled the fragrance of his garments (begadav)”: garments,
which are makif (encompassing). And also, begadav is an expression of bogdav (his traitors), as is
written in the Midrash; for it comes from the reverse, like the analogy of pungent things, which,
when they are sweetened, become exceedingly flavorful. So too, through the sweetening of the
severities (gevuros), the fragrance comes into being.
This is why Yitzchak “smelled the fragrance of his garments”: garments are an encompassing level, like
smell. The Midrash reads begadav, “his garments,” as bogdav, “his traitors,” for the fragrance comes from

the reverse, from sweetening what was harsh, as sharp foods become the most flavorful once they are

sweetened.
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For the root of the severities is high, from the shattering of the vessels: Akudim [the bound lights],
Nekudim [the dotted lights], etc.; that is, through the rectification of the Name Mah, etc. (And see
what is written on this in Parshas Toldos, on the verse “See, the fragrance of my son,” etc.)
The severities have a lofty root in the shattering of the vessels, and they are rectified through the Name Mah,
the principle of rectification; when they are sweetened, their high root gives off the fragrance. Of the primor-
dial stages the text names, the shattering took place in Nekudim, while Akudim, where the lights were bound
in a single vessel, stands above both the shattering and the rectification, as the Alter Rebbe says in Likkutei

Torah, Vaeschanan. In Torah Ohr, Toldos, on “See, the fragrance of my son,” the Alter Rebbe explains the

bogdav as those who return in teshuvah, whose service is encompassing and draws down with greater force.
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And in the same way it is said, concerning the Time to Come, of Yitzchak, “For you are our father”:

for now he is the attribute of judgment, and afterwards it is sweetened through Israel, etc.

The same pattern appears in the Talmud’s teaching that in the Time to Come Israel will say to Yitzchak, “For
you are our father.” Yitzchak is now the attribute of judgment, and in the future that judgment will be sweet-
ened through Israel.
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(And see the Likkutei Torah of the Arizal on Isaiah, on the verse “And not with money shall you be
redeemed,” etc.) And “My myrrh” is “Turn away from evil,” and “My spice” is “and do good,” etc.

The Likkutei Torah of the Arizal, a collection of his teachings on Scripture from the writings of Rabbi Chaim
Vital, is cited on Isaiah for this theme. Then the two fragrances of the verse are interpreted as the two parts
of divine service: “My myrrh” is “Turn away from evil,” and “My spice” is “and do good.”
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(And see what is written in the discourse beginning “And the king extended to Esther,” on the mat-
ter of “six months with oil of myrrh and six months with spices,” etc.; and further, on the matter of
myrrh, in the discourse beginning “A person is obligated to become intoxicated on Purim”) (and
below), and in the discourse beginning “Take the count of the sons of Gershon,” regarding the
matter of Merari.
Further discussions of myrrh are listed: the discourse on Esther’s preparation with “six months with oil of
myrrh and six months with spices,” the discourse on becoming intoxicated on Purim, and the discourse on
counting the sons of Gershon. That last discourse (Likkutei Torah, Nasso) explains the name Merari as mor,

myrrh, twice: the myrrh of the incense, darkness turned to light, which rises from below, and the myrrh of
the anointing oil, which it draws down from above.

SECTION 8 - 110-11

Honeycomb, wine and milk
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“I have eaten My honeycomb (ya’ri) with My honey.” Ya'ri [read as “My forest”]: “every tree that is
pleasant,” etc., [that is,|] angels, from whom the souls receive in [the blessings] Yotzer Or and
Ahavah, etc.; as in the analogy of the awe of the king, because one sees many ministers falling
down and prostrating themselves before him, and the love of him, because of one’s being brought
near [to him].
The next clause, “I have eaten My honeycomb with My honey,” is explained. Ya’ri, plainly “My honeycomb,”
is read as “My forest,” from ya’ar, a forest of trees, and these trees are the angels, from whom the souls re-
ceive in the morning blessings Yotzer Or, which describes the angels’ praise, and Ahavah, on G-d’s love. The

parable is a subject who feels awe on seeing great ministers bow before the king, and love when the king
draws him close.
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So too, “With an everlasting love You have loved us; great and abundant compassion,” etc., “and
You have brought us near to Your great Name”: Israel arose in [G-d’s| thought, whereas the angels
[are] from “the breath of His mouth,” etc.
Likewise the blessing of love before the Shema speaks of G-d’s “everlasting love” and of His bringing us
near, which evokes love. The souls of Israel arose in G-d’s thought before creation, whereas the angels came
from “the breath of His mouth,” a lower source.

QPITAY DIRT O 779991 11PN 19 w0 DORMIT O3 DIRM DR 7NN [nveoxd] *PYORT Pwnd YoM
07X 123 %%o1°0 M

And all of it is like the analogy of eating, which gives life to a person; and the food, too, has a recti-
fication and an ascent through the person, for from mineral, vegetable [and| animal it becomes in-
cluded in the level of man.

The whole exchange is likened to eating, which keeps a person alive. Eating also benefits the food: mineral,
vegetable and animal matter is raised when it becomes part of a human being.
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So too: the souls receive from the angels, and nevertheless, through this the angels too are recti-
fied; and this is called avodah (service), for they too are raised, as the level of mayin nukvin (femi-
nine waters) in the womb of Nukva, through the souls; and mayin duchrin (masculine waters) are
drawn down and refine the mayin nukvin, “and they become one flesh.”
So too the souls draw from the angels, yet the angels are elevated through this, and that is called avodah, ser-
vice. They rise through the souls as mayin nukvin, “feminine waters,” the arousal from below, in Nukva; this

draws down mayin duchrin, “masculine waters,” the flow from above, which refines them until the two be-

come one.
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(And see the Ramaz on the Zohar, Parshas Emor, folio 90a, in the passage beginning “Who are her
household”: “and they are deposited within her Yesod,” etc.; see there.)

The Ramaz is cited on the Zohar’s words “Who are her household,” said of those who join the Congregation
of Israel at night. He speaks there of those who are “deposited within her Yesod,” which fits the rising of the
souls as feminine waters.

1°¥9) R7ORT 1IN [waonn] PWPAM RART 1M1 2290 .R2ORT 1PMIn 1% %5250 0y °1% snonw
(WP RPN D2 R”N2 WN

“I have drunk My wine with My milk.” “My wine” is the intellect (mochin) of Imma; “My milk” is
the intellect of Abba, which is enclothed in the intellect of Imma (similar to what is written else-

where in the explanation of mikra kodesh, “a holy convocation”).

The clause “I have drunk My wine with My milk” is explained: wine is the intellect of Imma (Binah), and milk
is the intellect of Abba (Chochmah), which is enclothed within that of Imma. A similar point is made else-

where in explaining the phrase mikra kodesh, “a holy convocation.”
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That is, the intellect for nursing (yenikah), to make the child grow. For Z’eir Anpin, when it is in the
state of gestation (ibbur), is “three included within three.”

Milk is the intellect of nursing, which makes a child grow. Kabbalah describes the development of Z’eir
Anpin in stages like a child’s, and in gestation it is folded, “three included within three,” its attributes con-
tained one inside another.
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Afterwards [comes] the stage of birth, and afterwards the stage of nursing, in which the attributes
(middos) of Z’eir Anpin receive from Chochmah and Binah, and through this its limbs grow into

the level of the Ten Sefiros, etc.

Then comes birth, and then nursing, when the attributes of Z’eir Anpin receive from Chochmah and Binah.

Through this its “limbs,” the attributes, grow until each becomes a full structure of ten Sefiros.
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But it is not the configuration of Abba itself, only those [aspects of it] that are actually enclothed in
Z’eir Anpin (and see what is written on this in the discourse on the verse “The heavens declare”);
and it is not the intellect of Imma.

The milk is not the configuration of Abba as a whole, only what of it is enclothed in Z’eir Anpin, and it is dis-

tinct from the intellect of Imma, which is the wine. The discourse on “The heavens declare” is cited on this

point.
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And all of it is “I have drunk My wine with My milk”: that it is absorbed in its source above, etc.
(And see what is written elsewhere in the explanation of the statement of the Zohar, Parshas
Shelach) (folio 171a), “and from the abundance of the milk that it nurses,” etc.:

Drinking the two together expresses their absorption into the source above. The Zohar on Sh’lach gives the

image of a mother nursing her child: from the abundance of milk he nurses his mouth fills and he grows,

and he pours the milk back into his mother’s mouth, a flow that returns to its source.
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how, through the drawing of the milk into the attributes of Z’eir Anpin, whereby the attributes grow
and become inter-included, so that Chesed (kindness), for example, comprises ten Sefiros,
through this there also flows below, into Beriah, Yetzirah and Asiyah, an abundance of influences
from the level of Chesed, etc.

The text explains how this works: milk drawn into the attributes of Z’eir Anpin makes them grow and become

inter-included, so that Chesed, for example, comprises ten Sefiros. Through this an abundance of kindness

also flows down into the lower worlds of Beriah, Yetzirah and Asiyah.
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And see what is written on the matter of milk in Parshas Shelach, in the discourse beginning “And
they said,” etc., “The land is good,” regarding the explanation of “flowing with milk and honey”;

and in Parshas Vayechi, on the verse “and teeth white from milk.”

Other discussions of milk are listed: the discourse on Yehoshua and Kalev’s words that the land is good, a

land “flowing with milk and honey,” and the one on Yaakov’s blessing to Yehudah, “teeth white from milk.”
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And in Parshas Terumah, in the discourse beginning “Who will make you,” etc.; and in the dis-
course beginning “And I appeared to Avraham,” etc., regarding the explanation of “as Kel

Shaddai,” from the expression “the blessings of the breasts (shadayim),” etc.

Further, the discourse on “Who will make you as a brother to me, who nursed at my mother’s breasts,” and
the discourse on G-d appearing to the Patriarchs “as Kel Shaddai.” There Shaddai is linked to shadayim, the
breasts that nurse.
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And there the matter of gestation, birth and nursing in the service of G-d is explained. And see the
Pardes, in Sha’ar Erchei HaKinuyim, the entry “milk,” and in Sha’ar 8, chapter 6; and the Zohar,
Mishpatim (folio 122b), on the matter of “bathed in milk”; and in the Idra Rabba, folio 136b.

There, the text says, gestation, birth and nursing are explained as stages in a person’s service of G-d.
Further sources are the Pardes Rimonim of Rabbi Moshe Cordovero, in its gate on the names and terms of
Kabbalah, on “milk,” the Zohar on “bathed in milk,” and the Idra Rabba.

SECTION 9 - 112

The friends
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“Eat, friends.” The souls of Israel are called “friends” of Z’eir Anpin, as it is written, “For the sake
of my brothers and my friends.” And the matter is that the study of the Torah for its own sake [is] to
draw the Infinite Light (Or Ein Sof), blessed be He, down below.

The clause “Eat, friends” refers to the souls of Israel, called the “friends” of Z’eir Anpin, as in “For the sake
of my brothers and my friends.” Studying Torah for its own sake draws the Infinite Light down below.

likuteitorah.com/likkutei-torah/shir-hashirim/25/ 26



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 25 SJJTP NN 57y TIR°3

"D 1R 1DRN TSI 00 .wnn 173 O7R IR PR RIAW °10nN 77119807 70D 1NIRIN NN
[One whose] Torah is his occupation is exempt from prayer, because he has drawn down the
Infinite Light, blessed be He, itself. For “And I was with Him as a nursling (amon),” etc.,

That is why the Talmud exempts one whose Torah study is his whole occupation from stopping it to pray:
through his study he has drawn down the Infinite Light itself. The Torah says of itself, “I was with Him as a
nursling.” In Mishlei, Wisdom speaks these words, and Bereishis Rabbah 1:1 reads them as the Torah speak-
ing: it was reared close beside G-d, and it was also the craftsman’s tool through which He looked as He creat-
ed the world. The Alter Rebbe’s point is that the Torah is “with Him,” G-d’s own, so whoever studies it draws
down G-d Himself.
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“and my delights are with the children of men”: these are the reasons of the mitzvos, which are in
Chochmah (wisdom); and Chochmah is Eden, which is delight, even though it has not been re-

vealed below. And this is “and My words,” My very words, “which I have placed in your mouth.”

The Torah continues, “and my delights are with the children of men”: these delights are the reasons of the
mitzvos, rooted in Chochmah, which is called Eden, delight, though that delight is hidden below. So the
Torah in a person’s mouth is “My words” in the literal sense, G-d’s own.
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It follows that the Infinite Light, blessed be He, is actually the same below, in the soul, as above.

It follows that the Infinite Light in the Torah is the same in the soul below as it is above.
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And in all of Beriah, Yetzirah and Asiyah, in all of them, the Infinite Light, blessed be He, is drawn
down to the soul of man below; and through the arousal from below he arouses the enclothement
of the Infinite Light, blessed be He, in Chochmah, for “You have made them all with Chochmah.”
And therefore the souls of tzaddikim, too, are like the “friends” above.

It is drawn through all the worlds of Beriah, Yetzirah and Asiyah down to the human soul, and through the

person’s arousal from below it causes the Infinite Light to enclothe itself in Chochmah. This is why the souls
of tzaddikim are like the “friends” above.
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SECTION 10 - 113

The beloved ones, and midnight in the garden
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“Drink and become drunk, beloved ones (dodim).” The meaning: the dodim are Z’eir Anpin and
Nukva, as is written in the Zohar (Vayikra, folio 4a). That is, because their union is [only] at times,
and they are not at the level of re’im (friends) “who are never parted.” Therefore they are in a state
of thirst, for thirst is from the element of fire: “my soul pines (kalsah).”

] ]

The last clause, “Drink and become drunk, beloved ones,” is explained. The dodim, “beloved ones,” are

Z’eir Anpin and Nukva, whose union is only at certain times, unlike the re’im, “friends,” the level of Abba
and Imma, “who are never parted.” So the dodim are in a state of thirst, a fiery longing like “my soul pines.”
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And to quench the thirst, “drink” water: “Ho, everyone who is thirsty, come to the water” (and see
what is written in the discourse beginning “And the number of the children of Israel shall be”). And
nevertheless, afterwards [comes] “and become drunk”: to arouse the severities (gevuros) of Imma,
the wine that gladdens, which become kindnesses (chasadim) below, “Who created joy and glad-
ness,” which is the level of wine.

Water quenches thirst, as in “Ho, everyone who is thirsty, come to the water.” Then comes “become drunk”:

wine arouses the severities of Imma, which bring joy and turn into kindnesses below, as in the wedding
blessing to the One “who created joy and gladness.”
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This is not so with the severities of Z’eir Anpin and Nukva, from which the external forces can draw

nourishment, because they are the severities of below, like the level of “flashes of fire.”

The severities of Z’eir Anpin and Nukva are different. Being severities of a lower level, like “flashes of fire,”
they can give the forces opposed to holiness a hold from which to draw nourishment.
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Of this it says, “Everyone who is thirsty, come to the water,” etc. But the level of wine is the level of
the soul’s joy in G-d. And see what is written in the discourse beginning “Binding to the vine,” that
it is the level of chamar chivarin (white wine), Atik, etc.

For those lower severities the remedy is water, “Everyone who is thirsty, come to the water.” Wine, however,

stands for the soul’s joy in G-d, and another discourse identifies it with the “white wine” of Atik.
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Yet even so, this belongs to the level of dodim; whereas above, at the level of re’im, it is the level of

oil, for “With one bond I was bound”; “Eat, friends”: eating is absorption into its source.

All this belongs to the level of the dodim. At the higher level of the re’im the image is oil, a bond that is never
broken, in the words of Rabbi Shimon in the Idra Zuta of the Zohar, “With one bond I was bound” to the Holy

One, blessed be He; and the friends “eat,” and eating means absorption into the source.
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And therefore the souls of Israel, too, are like the “friends” above. And see what is written on the

superiority of oil over the level of wine in the discourse beginning “Go out and gaze,” etc.

That is why the souls of Israel are compared to the “friends” above. In the discourse beginning “Go out and
gaze” (Likkutei Torah, Shir HaShirim 20), the Alter Rebbe explains that oil is above wine, as the Sages speak
of oil floating on wine, for oil is the source of Chochmah.
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In the Zohar, the explanation of the verse “I have come into My garden,” etc.: (Part I, folio 164, end
of side a; folio 239b; folio 248a. Part III, folio 3b; folio 4a; folio 226a and b. And see there, folio
240b; folio 241a and end of side b; folio 242a; folio 244a.)

The Zohar’s explanations of the verse “I have come into My garden” are listed, in Parts I and III.
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(And see what is written elsewhere on the statement of the Zohar, Parshas Bereishis) (folio 27b), on

“I'will make him a helper corresponding to him”: “This is the Mishnah, the wife of that lad,” etc.,

Another discussion is pointed to, on the Zohar’s comment that “I will make him a helper corresponding to
him” refers to the Mishnah, “the wife of that lad,” the angel Metatron.
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on the matter of “At midnight the Holy One, blessed be He, comes to delight with the tzaddikim in
Gan Eden”: that then the revelation is drawn from the essence of the higher Chochmah (Chochmah
Ila’ah), etc.

That discussion deals with the Zohar’s teaching that at midnight the Holy One, blessed be He, comes to de-
light with the tzaddikim in Gan Eden, and explains that at that hour the revelation comes from the essence of
the higher Chochmah.
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And so it is implied in the Zohar, Parshas Bo (folio 36b), where it is stated: “At the hour when the
Holy One, blessed be He, appears over the garden, the whole garden is gathered together and is not
separated from Eden,” etc. That is, the measured flow in Gan Eden is from the level of “And a river

goes out of Eden to water the garden.”

The Zohar on Bo implies the same: when the Holy One, blessed be He, appears over the garden, the whole
garden is gathered in and is not separated from Eden. Ordinarily Gan Eden receives a measured flow: “a riv-

er goes out of Eden to water the garden.”
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But “at the hour when the Holy One, blessed be He, appears over the garden,” there is drawn into
the garden from the essence of the level of Eden itself, which is above the level and rank of “And a

river goes out of Eden to water the garden,” etc.

But when He appears over the garden, the garden receives from the essence of Eden itself, a level above the
river that goes out of Eden.
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And this is like what has been explained in the discourse beginning “There are sixty queens”: the
superiority of the level of “And a spring shall go out of the House of Havayah” over the level of
“And a river goes out,” etc.; see there at length.

The discourse “There are sixty queens” makes a similar distinction: the spring that will come out of the

House of Havayah is higher than the river that goes out of Eden.
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And along the lines of what was explained elsewhere, in the discourse beginning “To understand
what is said in the Haggadah, ‘This matzah’”: the superiority of the level of the intellect (mochin)
of Abba over the intellect of Imma. And it may be that this is the matter of “a spring of gardens”: “a

spring,” specifically.

Along the same lines, the discourse on “This matzah” in the Haggadah explains the superiority of the intel-
lect of Abba over that of Imma. Perhaps this is also the meaning of “a spring of gardens”: it is called “a
spring,” specifically, a source that wells up, rather than a river that flows out of it.
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And see further there, in the Zohar, Parshas Bo (folio 36a): “Rabbi Shimon said: At the hour when

the night is divided,” etc.; and in the commentary of the Ramaz there.

The Zohar on Bo is cited again, on Rabbi Shimon’s teaching about the hour “when the night is divided,” to-
gether with the Ramaz’s commentary there.
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And see the Zohar HaRakia on Parshas Vayikra (on folio 13), in the passage beginning “Lift up your
hands,” etc.: that at midnight the union of Abba and Imma takes place, to give intellect, etc.

The Zohar HaRakia is cited for the teaching that at midnight Abba and Imma unite in order to give intellect.
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And see on this in Pri Etz Chaim, Sha’ar Krias Shema she’al HaMitah (the Gate of the Shema at
Bedtime), end of chapter 6, and chapter 11, in the section beginning “Likkutim.” And see the
Mikdash Melech at the beginning of Parshas Tzav (on folio 26b).

Pri Etz Chaim’s Gate of the Shema at Bedtime and the Mikdash Melech on Tzav are further sources on what
happens at midnight.
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And see the Zohar HaRakia on Parshas Vayechi, in the explanation of what is said in the Tosefta in
the Zohar, Parshas Vayechi there (folio 232, end of side a): “A lamp that burns is seen at night; by
day it is hidden,” etc.; see there.

The Tosefta in the Zohar on Vayechi speaks of “a lamp that burns,” seen at night and hidden by day. The
Zohar HaRakia’s explanation of it is cited, since it too speaks of a light revealed at night.
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And see what is written in the discourse beginning “To understand the matter of ‘Who gladdens the
groom,’” in Parshas Tzav, [on] the explanation and the matter of “As You gladdened Your creation
in the Garden of Eden of old,” etc.; and see what is written in the discourse beginning “And Yosef
gathered,” on the matter of “This light, the Holy One, blessed be He, sowed it in the garden,” etc.;
see there.

Two more discourses are pointed to: one on the wedding blessing “As You gladdened Your creation in the
Garden of Eden of old,” and one on the light that “the Holy One, blessed be He, sowed in the garden.”
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IN ONE'S AVODAH

Study Torah for its own sake, which draws the essence of the intellect of Abba into Z’eir Anpin, and in depth,

until new understanding emerges from the Chochmah in one’s own soul: such study draws a radiance from

the Yesod of Abba into the letters and sweetens the judgments of Leah in all the worlds, while study without

depth remains “letters.” Torah study after midnight is especially praised, for it repairs Rachel and sweetens

Leah. Divine service has two parts, the myrrh and the spice: turning away from evil and doing good.

QUESTIONS FOR DISCUSSION

1.

Why does Z’eir Anpin receive only a “point” of the intellect of Abba and Imma, and how does the principle
of yesh and ayin, from the giver’s and the recipient’s perspective, explain it?

. How does the addition of the Name Havayah in the verses about Shabbos illustrate what Torah study for its

own sake accomplishes?

. What distinguishes study “with contemplation and depth” from study that understands but remains at the

level of letters, and what does each do above?

Why must the drawing-down of Chochmah come from a level above Chochmah, and how do the parable of
the teacher and the contrast of smell and taste illustrate this?

. What is the difference between the “friends” who eat and the “beloved ones” who drink, and why are the

souls of Israel compared to the friends?

likuteitorah.com/likkutei-torah/shir-hashirim/25/ 33



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 25

>332 °NR2 2y TIR2

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

139 "nNKR3

“I have come into My garden, My sister, [My] bride; I have
gathered My myrrh with My spice; I have eaten My honey-
comb with My honey; I have drunk My wine with My milk.
Eat, friends; drink and become drunk, beloved ones.” The
beloved of the Song speaks to his bride and then calls his
companions to the feast; the discourse takes each clause
in turn as a level of divine influence, reading the honey-
comb (ya’ri) also as “My forest” and the “beloved ones”
(dodim, a word that also means “love”) as Z’eir Anpin and
Nukva. (context: Steinsaltz Tanakh)

Song of Songs 5:1’X:"11 07w W

W70y 7Y "APIR “pipaty 10 IR 79D nNX 17 N2
:0°TIT 175W INY 0°97 199K "2707aY 21 ey

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

2% nmw nm

“She rises while it is still night and gives food (teref) to her
household, and a portion to her maidens,” said of the
woman of valor, who prepares her household’s food before
dawn. The Zohar reads it of the Congregation of Israel at
night; here it describes the descent that takes place at
night.
Proverbs 31:1510:8"% “own
SPNIYI? P AR AW INM 1772 TiY2 opm
She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2oy WK

Rabbi Masya ben Charash said: “Be a tail to lions, and do
not be a head to foxes.” The phrase is borrowed to de-
scribe the level that descends at night and becomes the
head of a lower realm.

Pirkei Avot 4:15170:*7 MR mawn

Mo K? AN DY MPEn X? TR PR IRIR ORP 2

MM 0T D 0IPW2 0o M IR W 12 XOOD *2) .00pTET
D7PYI? WRT °n PRY,NIRY a0

Rabbi Yannai said: it is not in our hands [to explain the rea-

son] either of the security of the wicked, or even of the afflic-

tions of the righteous. Rabbi Mathia ben Harash said: Upon

meeting people, be the first to extend greetings; And be a tail
unto lions, and not a head unto foxes.

likuteitorah.com/likkutei-torah/shir-hashirim/25/

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

A T Y L L Y masn

This alphabetical compendium of the Tzemach Tzedek’s
discourses discusses midnight at length under the entry
for night.
KEHOT'S NOTE
9% Ty XU¥AR ART ONKRRR D"U1P’5ﬂ 98902 319K 71 1°1y2 R
0w DOpNyIn n7an 2o ,meve mxn aya

NAYNN 5’0127 NNywa

The Zohar teaches that whoever studies Torah at night and
rises at midnight, at the hour when the Congregation of
Israel awakens to prepare the house for the King, joins
with her, and he is among “her household” to whom she
gives food. The Alter Rebbe cites it for the significance of
midnight.
Zohar, Emor 9:29-11:361"2:X7°-1"2:"0 711K ,777117 700
1The first 23 lines of the Hebrew text are not found in our
translation.HE SHALL NOT PROFANE HIS SEED AMONG
HIS PEOPLE. Whoever discharges his semen without pur-
pose will never be allowed to behold the divine Presence,1v.
T. B. Niddah, 13a. and such a one is called wicked. This is
not the case, however, if a man’s wife does not conceive;
still, a man should pray that G-d should provide him a fitting
vessel so that his seed should not be spoilt. For he who dis-
charges his seed into a ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

nyT PR o

Chanabh, in her song of thanks, warns the arrogant not to
boast, “for Havayah is a G-d of knowledges (de’os)”: He
knows all. The plural is read here as two kinds of knowl-
edge, the view from below and the view from above. (con-
text: Steinsaltz Tanakh)

I Samuel 2:3°3:°2 X PXnw

211 niyT BX 3 0°9n PRy RYY A723 77323 927N 12RO
N2y 1133

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1915 TA3D NIAN P 1D BPID TAID NN oA

A heavenly voice answers Nevuchadnetzar’s boast that he
would rise above the clouds: from the earth to the firma-
ment is a journey of five hundred years, and so from each
heaven to the next; above them are the holy chayos, and
“the legs of the chayos are equal to all of them, the ankles
of the chayos are equal to all of them, the shins of the
chayos are equal to all of them,” and so on up their bodies.
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The Alter Rebbe uses it to show that the lowest part of a
higher level outweighs everything below it.

Chagigah 13a:4'7:X 2 naan
nima *2100R ,0713 T2 NN CPa .WTpa nivn — 1w Toyn?
°377 L1713 7330 nimad 2137 L1710 D nitmad opiv LTPID T
213 7233 nPPOD MIRIZ LIPID TAID NITOT DI 171D T nivan
RDD — 10 MPynY 171D 7319 NIRR 3R L1913 T30 NN WK1
> 9K 797 ,1713 7312 79297 KO 171D 7330 79227 K92 VP31 .72
MRTN 2Y N3 7Y TYN” MK AAXY ,0PY 19 K 00 07
e — IV

William Davidson, Vocalized Aramaic (CC-BY-NC)

“The hidden things belong to Havayah our G-d, and the
revealed things belong to us and to our children forever.”
Moshe, sealing the covenant, says that what is done in se-
cret is for G-d alone to judge, while what is done openly is
the people’s own charge; here the hidden things are read
as Chochmah and Binah, and the revealed things as Z’eir
Anpin and Nukva, through which the worlds are conduct-
ed. (context: Steinsaltz Tanakh)

Deuteronomy 29:28n1172:1”5 0°727
“H2°nX Niry? D7iy=1Y 1333391 439 nam 1Ey 1 nanoan

Sishblihkakri
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 3

9

10

1"

IR 7
“And Elokim said: Let there be light; and there was light.”
The utterance of the first day, an example of the attributes
that govern the world.
Genesis 1:3°2:°X n°wKR12
IR R T DOROK RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Akl
“And Elokim said: Let there be a firmament in the midst of
the waters.” The utterance of the second day.

Genesis 1:6M°X N°wK12

10717 071 13 27720 *1 0717 7IN2 Yo7 °T DOR9R KT

And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nowyY MRona av;

The psalmist, marveling at G-d’s works: “How many are
Your works, Havayah! You have made them all with wis-

likuteitorah.com/likkutei-torah/shir-hashirim/25/
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dom.” Chochmah is enclothed in all of creation, though
through the contraction of Elokim.
Psalms 104:24773:77p 0°%°11n
3P VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TaonT Matn 2
Sefer Yetzirah opens: “With thirty-two wondrous paths of
wisdom” the world was created. The Alter Rebbe pairs
these paths with the thirty-two mentions of Elokim in the
creation account.
Sefer Yetzirah 1:1°X:’X 77°%° 990
5w "PPR NIRAX °T Y PRI TRON NIXCPE M2°N1 0°nwY Dowhwa
0997 7Y 199 XWA 07 1AM 0I07 07w DR 09 79m) 0% 09poR
:71907 1901 79032 0”190 WHW2 1Y R X121 1Y l7ainal
Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;720) Sippur
7120; and 3) Sapher 120 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

Kehot’s note points to Psalms 92:1 for these words.
Psalms 92:1'X:27% 0°2°71n
:N2YT 0P 1Y inm

A Psalm, a Song. For the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DT 290 Nawn 2eh W R

“A psalm, a song for the Shabbos day. It is good to give
thanks to Havayah.” The Ramaz’s comment on this psalm
is cited for the revelation of Shabbos.
Psalms 92:1-2°2-X:2”% 0°2°11n
779y TWH Y N2 MITH? 29 :n2wa 0ivD 1Y Tinm
A Psalm, a Song. For the sabbath day. It is a good thing to
give thanks unto the L-RD, And to sing praises unto Thy
name, O Most High;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

27198 2o%

“And Elokim finished by the seventh day His work that He
had done.” The account of the six days, told with the Name
Elokim alone, closes with Shabbos; the next passage
names Havayah together with Elokim.
Genesis 2:2’2:’2 N°wR12
YWD 02 NAWN TRy WR AROKR?D vy awn o2 oopbR Yo
Ty WX INIRZR"0n
And on the seventh day G-d finished His work which He had
made; and He rested on the seventh day from all His work
which He had made.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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20
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“These are the generations of the heavens and the earth
when they were created, on the day that Havayah Elokim
made earth and heavens.” Here Havayah appears with
Elokim for the first time, which the Alter Rebbe links to the
revelation of Abba on Shabbos.

Genesis 2:47:°2 N"wX12

IR D’p"?}j Ny 012 OX7202 YIRM DOnYn m-r‘;in ﬂ’?N
;0

These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“Lift up your hands toward the Sanctuary (kodesh) and
bless Havayah,” said to the servants of Havayah who stand
in His House by night. The Zohar, telling of sages who rose
at midnight to study, applies the verse to Torah study at
night and reads kodesh as the supernal holiness, Eden,
from which the river goes out. (context: Steinsaltz Tanakh)

Psalms 134:272:77%p 0°%°1n
NTAR 109 WTP DJ'f"\NW

Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

hale S amb el

“A Torah of truth was in his mouth, and injustice was not
found on his lips,” the prophet’s description of the faithful
priest of the tribe of Levi who taught the people. The
Torah, called “a Torah of truth,” is what is drawn into Z’eir
Anpin through study. (context: Steinsaltz Tanakh)

Malachi 2:6:°2 *98"n

1iynm 207 0°271 "I 727
The law of truth was in his mouth, And unrighteousness was
not found in his lips; He walked with Me in peace and up-
rightness, And did turn many away from iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Go out and gaze, O daughters of Zion, at King Shlomo, at
the crown with which his mother crowned him on the day
of his wedding.” The opening words of another discourse
in this book (Likkutei Torah, Shir HaShirim 20), where the
souls of Israel draw down the supernal holiness.

Song of Songs 3:11x7:’) 0*°wi 1w

o3 X PTEYY 170Y3 MHOY T7R3 TR M3 PR RS
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar explains that kodesh is the supernal place
called Eden, from which “a river goes out,” and proclaims
of one who studies Torah at midnight: “You shall bless the

likuteitorah.com/likkutei-torah/shir-hashirim/25/
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Holy One, blessed be He, from the place called the super-
nal kodesh, and He will bless you from the place called
Zion.” The Alter Rebbe reads this as drawing the light of
Abba into Z’eir Anpin.

Zohar, Vayikra 27:200-29:209177:1%73-7:12 RIp"1 ,77117 190
1The first 49 lines of the Hebrew text on this Page do not ap-
pear in the translation as explained in the previous foot-
notes. When R. Hizkiah was studying with R. Isaac, they
once rose at midnight to study the Torah. R. Isaac dis-
coursed on the verse: “Behold, bless ye the L-rd, all ye ser-
vants of the L-rd, which by night stand in the house of the
L-rd” (Ps. CXXXIV, ). ‘This verse’, he said, ‘is a tribute to all
true believers. And who are the true believers? Those who
study ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 4

21
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The note sends the reader to a parallel to what follows here
in the volume of the Alter Rebbe’s short discourses.
KEHOT'S NOTE
5y NN 91N IO Y DR IUITIR IARK 04 IRT (9P Rana
3779 D203y — TR 21RM IR LAY Y D010y PURn

P73 ANy 712

The discourse “And now, I pray, let the power of my L-rd
be great” begins there, on 38b.
KEHOT'S NOTE
K1 2,05 mow v By

N1 970

Moshe’s plea after the sin of the spies: “And now, I pray,
let the power of my L-rd be great, as You have spoken, say-
ing.” The discourse on this verse is cited for the idea that
the intellect of a lower world is only letters relative to a
higher one.

Numbers 14:171>:7> 72722
£IMR? A127 KD 23R 1D R3TPTR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIN TI0°% TN wnn? TR

This passage, on the need to draw a radiance from the
Yesod of Abba in order to put intellect into the letters, is
quoted by the Tzemach Tzedek in Or HaTorah on
Va’eschanan.
KEHOT'S NOTE
KDWY 1INNRY NN RN

PARAGRAPH 5

25
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The note sends the reader there for this whole subject, the
light resting in Chochmah while the lower worlds receive
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through a screen.
KEHOT'S NOTE
09w Y 5730 A7MIR TR LARN Y OOIEPT IPTIR TIARD 1792 IR

26 newy nnona ovd

“How many are Your works, Havayah! You have made
them all with wisdom.” Even Atzilus receives through
Chochmah, yet in Atzilus Chochmah is no screen.
Psalms 104:24773:7°p 0°%°11n
3P PIST KPR Iy Moana op3 N Py 1217
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n

27 NX2N 1°RR AR2nm

Iyov, contrasting the treasures that man digs out of the
earth with wisdom, asks: “But wisdom, where (me’ayin)
shall it be found?” Chassidus reads me’ayin as “from
ayin”: Chochmah comes from, and is, the level of nothing-
ness, so it does not conceal the Infinite Light. (context:
Steinsaltz Tanakh)
Job 28:1237>:n175 2R
2732 DI 71K RERA TRR M0
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

28 b9 1192 ND°BN Mawnn nveT

In Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: “No thought can grasp You at all.” Because G-d is
beyond grasp, His spark in the soul can rest only in
Chochmah, which is above comprehension.
Tikkunei Zohar 17a:10-1227°->>:X 1 97171 *1pn
7awnn N9 N0 3 DY RMOND PRDY D0 By ARDY NI NAR
Wy 7P 1PIPY LPNPN WY NPPERT X1 NIR 99D T2 XoBN
JP0ANRT PRy URANR RDT 1ROND 1RPY 112 RamRD 17000
712 PwPT KIT NARY LRWD %33n (RMDINR K*I) NRCOONR 1
ORI 717720 A TN WOIIRT IRM PO LARAPA NIRT A 17 Tom
.72 WK DRI 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

29 TROM 22 RPN wabn® 9197 1108 197

The Alter Rebbe’s Tanya: the word chochmah is ko’ach
mah, what is not yet grasped, and therefore the Infinite
Light, “which no thought can grasp at all,” is enclothed in

likuteitorah.com/likkutei-torah/shir-hashirim/25/
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it; this is why every Jew believes in G-d and is ready to
give his life rather than deny Him.

Tanya, Likkutei Amarim 18:10-110°71K >0 ;7WR7 P21 ,X°1N0
N»9-9:17
IPRY 1M AN APRY T RITY PR 0YDY - anan pwh an
P97 RITTTIN2 AI0TPRTIIR A2 wWIPnn 1971 10Ty mana oom
TN *BY) DOWIT 127D PR 93,1971 590 A2 Xovan nawm
>NE” 3 ,MIWIIY NYTI 1 APYR? NN NILRAY N2 0°rRRn 07
RIMY ,RITTI2WITRD 232 PN P D1y 92T 997 TaR?
0°N93 737 - 722 P2 XQ*BN MW 721 NYTM 22T 1 oyn?
< Y273V 2200272, 7720 199
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 6

30 WINTT TN 71RvR v8na N

Boaz, who had lain down alone on the threshing floor,
wakes at midnight with a start and finds Rus lying at his
feet: “And it came to pass at midnight that the man was
startled and turned over, and behold, a woman was lying at
his feet.” Pri Etz Chaim reads his alarm as the state of the
configurations above at midnight. (context: Steinsaltz
Tanakh)

Ruth 3:8'1:2 N1
02372 N2JW MWK NI NDPN WORT T 17720 2302 0
And it came to pass at midnight, that the man was startled,

and turned himself; and, behold, awoman lay at his feet.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2
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Reish Lakish: “Whoever occupies himself with Torah at
night, the Holy One, blessed be He, draws a thread of kind-
ness over him by day.” The praise of night study that the
Alter Rebbe explains here.

Chagigah 12b2 2 nxan

Tamid 32b2 27% °nn
KEHOT'S NOTE
.2,35 "m0 .2,2° TRAn IRA

32 | Kehot’s note points to Zohar, Emor 9:29-11:36 for these
words.

Zohar, Emor 9:29-11:3612:X7-0"3:’0 711K ,77171 190

PARAGRAPH 7

33 2971 Y Mo

The parable of the teacher is quoted there by the Tzemach
Tzedek, who refers back to this passage.
KEHOT'S NOTE
LIXDD PURM N Y MPW 'R N7ITING RN

34 | The second clause of the verse: “I have gathered My myrrh
with My spice.” Myrrh and spice are fragrances, and smell
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stands for a level above Chochmah.
Song of Songs 5:1°X:’11 0°7°wi W
"Y27°DY *1y7 "NYK *Hp30y i MR AP NNK 1Y NK3
:0°797 370W) AN 0°y7 390K *2P0m0y 21 "nnY
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

35 QUINR RI7 1997 7a7 %2

An excerpt from here, on smell and taste, is brought there
by the Tzemach Tzedek.
KEHOT'S NOTE
.2,8%NN 77 7770 NPWRI2 N7TIRG RO YOp

PARAGRAPH 8

36 9% aunN *nPam

G-d tells Israel through Isaiah: “For My Name’s sake I will
lengthen My anger (a’arich api, literally “lengthen My
nose”), and for My praise I will restrain [it] (echtom) for
you, so as not to cut you off.” Both words are bound up
with the nose, af and chotem, and the Idra Rabba says the
verse was said of Atik Yomin. (context: Steinsaltz Tanakh)

Isaiah 48:9'v:n"n 11°yw°
077127 °N'?37 72700NK NP BX TIRK 0w 1307
For My name’s sake will I defer Mine anger, And for My

praise will I refrain for thee, that I cut thee not off.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Idra’s “To the Master of the Nose I pray” is ex-
plained: the radiance that spreads from the Infinite Light
is called Arich Anpin and the nose, the level of smell, and
the Holy One, blessed be He, is called the Master of the
Nose as its essence and source.
KEHOT'S NOTE
RPWN T AP 777 03 AR LT LR now *a 97y I8an:

38 vPomn ey . . pony

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[3] .(R”D) ¥”°2R "¥17T MY PR CPR (2 ,7129) m

39 Soann "IN QN Pya®
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[a1.(2,%p) »m
40 Soann 21N QI Pyab

In the Idra Rabba, when Rav Hamnuna Sava wished to
pray he would say, “To the Master of the Nose I pray, to the
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Master of the Nose I supplicate,” and the Zohar connects
this with “And for My praise I will restrain for you,” said of
Atik Yomin. The Alter Rebbe uses it for smell as a level
above Atzilus.

Zohar, Idra Rabba 9:63-10:7327y:-270:"t) X217 RVTRT 7717 720

1ann N°IRl IRwInw

“What is it from which the soul derives pleasure and the
body does not? This is smell.” The Alter Rebbe ties this to
the avira in which the Daas of Atik Yomin shines.

Berakhot 43b:32:2 3”1 n1272

227291 RPT *12°K °M 1071 ni°2 P°DIT 1NM ORT I 27 N
Ni1P°K) Ni2iv NP2 92 K123 0193 NIy q0°n XYY 7102”7 niR
:27 MR 77210 12 ROM 27 WK DIR "2 172 DIRINTD Nidiw
WIPR AR 2200 MRYIT 957 MY — 20717 Y PIRY T

-7

Rab Judah said : He who goes out during the days of Nisan
and sees the trees budding should say "Blessed be He Who
has caused nothing to be lacking in His Universe and creat-
ed therein beautiful creations and beautiful trees where-
from men may derive pleasure." Rab Zotra b. Tobiah said in
the name of Rab : Whence is it learnt that one should pro-
nounce a benediction over a fragrant smell? As it is written,
"Let every soul praise the L-rd" (Ps. cl. 6). From what is it
that the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N°%%% BT 9IN°22

That explanation, on the verse “I am” in the section of

Tzitzis, distinguishes two levels of intellect: the Chochmah

of Abba, which is below the will, and Mocha Stima’ah, the

intellect hidden from all thought, which is above the will
because the delight in it is truly infinite.

KEHOT'S NOTE
797 2, n mPw e oy R

“yon MeN 17712

There, on the Jordan at Jericho (Yericho), the Alter Rebbe
explains that Yericho is the level of reiach, smell: a small
radiance from the very essence of a thing, as the scent of
an apple is not the apple itself.
KEHOT'S NOTE
.2,08 °yon 27y
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There the spies that Yehoshua sent to Jericho are ex-
plained as the level of reiach, smell: to scout and discern
the garments that come from that level.
KEHOT'S NOTE
7,81 10w e Boyh

b P70 own

The note sends the reader to the Rebbe’s own note on page
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19d of this book for this reference to Yoreh De’ah.

KEHOT’'S NOTE
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An excerpt from here, on Yitzchak smelling the fragrance
of the garments, is quoted there by the Tzemach Tzedek.

KEHOT’'S NOTE

.2,M1P A7 X 772 NPWRI2 N”NIRD K217 1RO yOp
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Yitzchak, blind, smells the garments of Eisav that Yaakov
is wearing and blesses him: “And he came near and kissed
him, and he smelled the fragrance of his garments and
blessed him, and said: See, the fragrance of my son is as
the fragrance of a field that Havayah has blessed.”
Garments are an encompassing level, like smell.

Genesis 27:27173:173 N"wWR12
172 °32 177 XY IRRPY AT 1T 10NN 10 A9TRY) wan

19272 VR 1T

And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PN RITY

In its version of this passage Or HaTorah adds: “that is, as
is written, that smell is higher than taste, for of ta’amim,
nekudos, tagin and osiyos, the ta’amim are an inner light
and smell is encompassing,” etc.

KEHOT’'S NOTE
DONYY R”NIVY QYL 1M 7123 0PI w*RD 11°°07 7°01 v NN
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Rabbi Zeira expounds “And he smelled the fragrance of
his garments”: “Do not read begadav (his garments) but
bogdav (his traitors),” for even the lawless of Israel give
off a fragrance. The Alter Rebbe uses it for the fragrance
that comes from sweetening what was harsh.

Sanhedrin 37a:7-8'1-"1:X 17 1777730

T2Y TIR APEY - PANRY 117 N7R3Y XITN DR WOR? ¥
PR 1TIZ 0 NN M7 LRITR SRR R 027 .37 Nign PR
*277 MY NIT 12 M T KPR TR MR
1827°78R NI1LRN2PN2 NP IITPIT °2°0 22 N7 IR MIT XL
RY TPOR X M RITRT TY I KT 2377 w01 N3 03
17231177292 19077 2007 123 °Y2 IR0 XY R0 19y ¥ Mt

.1Wn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Kehot note gives this place in Or HaTorah for the dis-
cussion on “See, the fragrance of my son” that the text
refers to.
KEHOT'S NOTE
.2,1p 79N NN IR

11°aN NN %2 prx®

A discussion in Or HaTorah of Yitzchak in the Time to
Come, “For you are our father,” to which the note points.
KEHOT'S NOTE
.2,1mp MTRIN ATIIR AR (3] . (1Y ,30) PYw° (2 ,bD) Naw Y

13938 INR %2 prse by
In the Time to Come, after Avraham and Yaakov do not
plead for Israel, Yitzchak does, and Israel will say to him,
“For you are our father.” The attribute of judgment associ-
ated with Yitzchak is sweetened through Israel.
Shabbat 89b:4-5'1-"7:2 v”d Naw
AN AN 727 NIT R NI 21 K “IRMI 12 PRMY 237 K
DPiyn 21PKIA 173K *7 AAK 117707 KD DRI 1y KD 077K 03
INVI 7712 :0712KY KT 9112 YR 17 K> X3P TNY? — Ty

AR MR LARY NEATR DY .07y DY 33927 7107 nR LoD

ATY2Y R VYT DK L0°32 PYT WE Ap? MaT Y Ap?
nYTR By Y 071y DY 91937 1107 R ARLT 712 ApY NN

-+ KP1RRYY 2302 X WY .00
William Davidson, Vocalized Aramaic (CC-BY-NC)

13°aN NN %2

The prophet’s prayer for the people: “For You are our fa-
ther, for Avraham has not known us, and Israel does not
recognize us.” The Talmud has Israel say “For you are our
father” to Yitzchak in the Time to Come.

Isaiah 63:161"0:270 11°yw°
12X T INR 17722 KD DRI NPT KD DA 0D AN NKTD

0 023y 139K3

For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our
Father, Our Redeemer from everlasting is Thy name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

»ywea N7pa
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.217°0 PRI
19N3N 022 KDY

G-d’s word through Isaiah: “You were sold for nothing, and
not with money shall you be redeemed.” The Arizal’s com-
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ment on this verse is cited here.
Isaiah 52:3'3:27117°yw°
:17K30 1922 K21 0R712MI 03N °7 IR 13773
For thus saith the L-RD: Ye were sold for nought; And ye

shall be redeemed without money.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

¥R 910

David’s counsel: “Turn away from evil and do good; seek
peace and pursue it.” The two fragrances of the verse,
myrrh and spice, are the two halves of this service.

Psalms 34:157°0:7"% 0°%°nn
AN Di‘?l’gf wpa JiU'ﬂfgiyl ¥ 70

Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DoRW22 DOWTN AWWY 10N 1Rwa DvWTh v

The maidens’ preparation before coming to the king: “six
months with oil of myrrh and six months with spices.”
Another discourse discusses this pairing of myrrh and
spices.
Esther 2:1227°:’3 1nOX
N3 A7 NPT YRR UIMWOR 779070K Xi2P 19N 1791 1A I0n
18Y2 DU MUY TPRITR W WP 12 %3 WIN Y 03w 0w
:D°WAT P10 D22 DO TWY TRa
Now when the turn of every maiden was come to go in to
king Ahasuerus, after that it had been done to her according
to the law for the women, twelve months—for so were the
days of their anointing accomplished, to wit, six months
with oil of myrrh, and six month with sweet odours, and with
other ointments of the women —
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N°71D3 2102 WIR 27N

Rava: “A person is obligated to become intoxicated on
Purim until he does not know the difference between
‘cursed is Haman’ and ‘blessed is Mordechai.”” The dis-
course on this saying also discusses myrrh.
Megillah 7b:7-81-1:2 "t 17°3n
] R P2 YT N'?’[ TV X702 ’7_;16;'? UPIPR 27070 X2 IR
.0I92°K L7770 °702 0°12 NTIYR 172Y RI°T 0271 127 507 Tl’ﬂ;'?
MW I AN RO ¥ M7 KT O3 wO0Y A op
952 K? AP MK .°T77 *702 002 NTIVD ToAYN N 0% AR
K] WP RNYY) RDYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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The discourse beginning “Take the count of the sons of
Gershon” opens Likkutei Torah on Parshas Nasso, which
in the printed book comes before this discourse, although
the text says “below.” On Merari it explains that myrrh,
made from an animal’s blood that congeals into a per-
fume, is darkness turned to light: the myrrh of the incense
rises from below and draws down the myrrh of the anoint-
ing oil, and the name Merari means mor twice, joining the
two (Likkutei Torah, Nasso 1:29-30).
KEHOT'S NOTE
n7MPR) 4 723w 3,25 wna YD RT — P om .Kwa p yb
SANR D2 T ANRRN (P1T7R

TWA2 %13 WRA NN KXWl
G-d’s command to Moshe: “Take the count of the sons of
Gershon, they too, by their fathers’ house, by their fami-
lies.” The discourse on this verse (Likkutei Torah, Nasso)
explains the name Merari.
Numbers 4:222373:"7 72722
:0NNRYR? DNaR N°27 D703 1122 °12 WRITNR K
’Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The third clause of the verse: “I have eaten My honeycomb
with My honey.” Ya’ri plainly means “My honeycomb”; the
discourse reads it also as ya’ar, “forest,” whose trees are
the angels from whom the souls receive love and awe.

Song of Songs 5:1’X:"1 0°°wi1 1°W

*¥27°0Y >1¥7 *NPaK np37oy i IR [P CNNK 7 onK3
07717 199 1N 07y 129K 270Dy P TNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TanIYyY 0

“And Havayah Elokim made to grow from the ground
every tree that is pleasant to the sight and good for food.”
The phrase is borrowed for the “trees” of the forest, ya’ar,
which are the angels.

Genesis 2:9'0:’2 N°wR12

YY1 PoNnY 2001 ANTND RN YYTRD ANTRTTIR DORRN 1 nnn
Y71 290 NYTT YY1 I3T 7IN2 0700

And out of the ground made the L-RD G-d to grow every tree

that is pleasant to the sight, and good for food; the tree of

life also in the midst of the garden, and the tree of the

knowledge of good and evil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Six things preceded the creation of the world; some were
created, and some arose in thought to be created, among
them “the Patriarchs and Israel.” The souls’ root in G-d’s
thought is higher than that of the angels.

Bereshit Rabbah 1:4°7:X 127 n°wKR12

:(2 ,3% ©°9N) 2°N57 1P T3 RO V13T MOWRI VAP R ...
;W BW et wIpnm N°21 DRIWM MART .73 IRD RO 11017
0°23¥5” :(° ,1 YWIT) IMRAY PIn MIART MIRIAT? Aawnna 19y
MoIP NTY MY (2 ,7Y 0°9N) MRIW 1P DRIWS T3 1273
D197 TI23 RDI” :(2° ,D ORI MR PIn wIPRT M3 U0Tp
MW 777 (7,3 DO21N) NRIY AN Mwn DY MY IR NwRID
AR MR RPYT 5372 72X 027 Y[ NI wnw "9 a aoyh
,OW) Ay AMRY 71791 07 0703”7 (2,3 OW) INRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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“Therefore a man leaves his father and his mother and
cleaves to his wife, and they become one flesh.” Used for
the union of the masculine and feminine waters.

Genesis 2:24773:’2 N°WR12
STOX 27 1T INYRD PITY 1RRTNKY PIRTNN ORI 1970y
Therefore shall a man leave his father and his mother, and

shall cleave unto his wife, and they shall be one flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

afai=Ririel
“Who are her household? All those who join with her at
night are called her household, the members of her
house.” The Ramaz’s comment on these words is cited for
the souls rising as feminine waters.

Zohar, Emor 9:29-11:36179:87°-1”2:" 71K ,711171 7890

1The first 23 lines of the Hebrew text are not found in our
translation.HE SHALL NOT PROFANE HIS SEED AMONG
HIS PEOPLE. Whoever discharges his semen without pur-
pose will never be allowed to behold the divine Presence,1v.
T. B. Niddah, 13a. and such a one is called wicked. This is
not the case, however, if a man’s wife does not conceive;
still, a man should pray that G-d should provide him a fitting
vessel so that his seed should not be spoilt. For he who dis-
charges his seed into a ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The fourth clause of the verse: “I have drunk My wine with
My milk.” Wine and milk are explained as the intellect of
Imma and of Abba.
Song of Songs 5:1°X:’1 0°7°win 1w
WT"DY Y7 "NPIK M3 DY "N IR 122 NNK 3% N2
D°TIT 1YY ANY 097 ’U?.j)x u‘;g-ny 1% N nv
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The heavens declare the glory of G-d.” The opening
words of another discourse where the intellect of Abba en-
clothed in Z’eir Anpin is discussed.
Psalms 19:2°2:0”> 0°%°1n
YRT TI VT ARym '??5"”3? 0°20n 07w
The heavens declare the glory of G-d, and the firmament
showeth His handiwork;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P°377 X271 IN730M

The Zohar compares the spring that will rise from the
Temple court and flow to the eastern sea to a mother hold-
ing her son: “from the abundance of the milk that he nurs-
es” his mouth fills and he grows, and he pours milk back
into his mother’s mouth. The Alter Rebbe uses it for the
milk that makes the attributes of Z’eir Anpin grow.

Zohar, Sh'lach 34:252-260077-2717:7"2 72 12w 77 190

PANT 720

Yehoshua and Kalev to the people: “The land that we
passed through to spy it out, the land is very, very good.”
The opening of a discourse in Parshas Sh’lach on “flowing
with milk and honey.”
Numbers 14:7°1:77° 72712
MNP A2 M2y WK PIRD MRY PRI 12 NTYTRITOR RN
TR TRM PN 7230 ANK
And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it
out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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From Yaakov’s blessing to Yehudah: “His eyes are red
from wine, and his teeth white from milk.” Another dis-
course on milk, in Parshas Vayechi.

Genesis 49:1227:1”n N°wR12
22900 DOY13 1n Dy Yo
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His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7 ~ane o

“Who will make you as a brother to me, who nursed at my
mother’s breasts.” A discourse on nursing, in Parshas
Terumah.
Song of Songs 8:1°X:’n 0°7°Wi W
9 MK D3 TR PINI NN 1K 7Y paie %7 MXD am
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss
thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shaddai.” The discourse on this verse links Shaddai
with nursing.
Exodus 6:3°3:y mnw
"NYTII X2 7 0w *TTY OX2 2pYIORY PATOR DTINTOX KXY
077
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From Yaakov’s blessing to Yosef: “the blessings of the
breasts and of the womb.” Cited for the link between
Shaddai and shadayim.
Genesis 49:257173:1”1 NPWRI2
iR N372 P¥n DY ND72 72120 TTY XY TV A 0K
107 0°7Y N572 NOn N¥A
Even by the G-d of thy father, who shall help thee, And by
the Almighty, who shall bless thee, With blessings of heaven
above, Blessings of the deep that coucheth beneath,
Blessings of the breasts, and of the womb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

74 25ra m¥inn

“His eyes are like doves by the streams of water, bathed in
milk.” The Zohar reads it of the milk of Imma.
Song of Songs 5:1227°:’11 0*°wi 1w
:NRPRT2Y Niaw> 2702 NIXTI 0 *RPDRPY 073170 1y
His eyes are like doves Beside the water-brooks; Washed
with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

75 abma M

When the eyes blaze red with judgment, the holy Atik
shines its whiteness into Imma, she fills with milk and
nurses all, and the eyes are bathed “in the milk of Imma,

likuteitorah.com/likkutei-torah/shir-hashirim/25/
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which flows constantly and never stops.” A source for milk
as the kindness that nurses Z’eir Anpin.

Zohar, Mishpatim 22:520-5281”25pn-27pn:27 0°0awn 71 120

76 | Kehot’s note points to Zohar, Mishpatim 21:519 for these
words.

Zohar, Mishpatim 21:519v°pn:X”> 0°vaWwn 7117 190
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The fifth clause of the verse: “Eat, friends.” The friends are
the souls of Israel.

Song of Songs 5:1’X:"1 0°7°wi1 1°W
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David, praying for Jerusalem: “For the sake of my broth-
ers and my friends, I will now speak peace within you.”
Here the words are read as said of the souls of Israel, the
friends of Z’eir Anpin. (context: Steinsaltz Tanakh)

Psalms 122:8'1:275p 0°%°11n
72 DYY RITTIIIN VY7 ONR 1YY
For my brethren and companions' sakes, I will now say:

'Peace be within thee.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Companions occupied in Torah interrupt for the Shema
but not for prayer; Rabbi Yochanan said this applies to
those like Rabbi Shimon bar Yochai and his companions,
“whose Torah is their occupation.” The Alter Rebbe ex-
plains that such study draws down the Infinite Light itself.

Shabbat 11ax X naw
KEHOT'S NOTE
X ,R° n2w
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“Playing in His inhabited world, and my delights are with
the children of men.” The delights are the reasons of the
mitzvos, rooted in Chochmabh.

Proverbs 8:31x77:'1 “own
{7 *33°NX *YUIY) 139K 2203 NP

Playing in His habitable earth, And my delights are with the
sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“My spirit that is upon you, and My words that I have
placed in your mouth, shall not depart from your mouth.”
The words of Torah a person speaks are G-d’s own words.

Isaiah 59:218”2:0”1 171°yw°
92 °MRETIPN 13T T7Y WK T 7 T2 BOIN P13 NI
:DZY7TY) YR T N AP I 0 A 9 TR K
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nowy mnmona as

“You have made them all with wisdom.” The Infinite Light
is enclothed in Chochmah throughout the worlds.

Psalms 104:24773:7°p 0°%°11n

P VIR NP 1Y MRon2 072 N PRyn 121
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah, speaking as wisdom: “Then I was with Him as a
nursling, and I was [His] delight day by day.”

Proverbs 8:30°%:11 *own
:NY7222 P10 NRNER O DI DONTYY MK 1K 123X 1N
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The last clause of the verse: “Drink and become drunk,
beloved ones (dodim).” Dodim can also mean “love” (as in
“your love is better than wine”); following the Zohar, the
beloved ones are Z’eir Anpin and Nukva.
Steinsaltz Tanakh)

(context:

Song of Songs 5:1’X:"1 0°°wi1 1°W
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

likuteitorah.com/likkutei-torah/shir-hashirim/25/
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with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The psalmist’s longing for the Temple: “My soul longs, in-

deed it pines (kalsah), for the courts of Havayah.” The pin-

ing of the soul is the fiery thirst of the dodim.
Psalms 84:3'2:772 0°2°1n
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My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Ho, everyone who is thirsty, come to the water.” Water
quenches the thirst of the dodim and cools the lower
severities.

Isaiah 55:1’:71”117°yw°
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Ho, every one that thirsteth, come ye for water, And he that

hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the number of the children of Israel shall be as the
sand of the sea.” The opening words of another discourse
where water and thirst are discussed.

Hosea 2:1°x:"2 yuin
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Among the wedding blessings: “Who created joy and glad-
ness, groom and bride,” and “Gladden the beloved
friends, as You gladdened Your creation in the Garden of
Eden of old.” Joy is the level of wine, the severities of
Imma that become kindnesses.

Ketubot 8a:6-7°1-1:X °n 112102
100 AN v K13 TN 07V Ton wEhy 1 ank T
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Its flashes are flashes of fire, a flame of G-d.” The image
of the lower severities of Z’eir Anpin and Nukva.
Song of Songs 8:6":’1 01w W
YR M08 NP My™D AYirty onind 72°7vy onind mw
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From Yaakov’s blessing to Yehudah: “Binding his foal to
the vine.” The opening words of the discourse that identi-
fies wine with the “white wine” of Atik.
Genesis 49:11x7:10”n N*wWR12
M0 0°21¥70TN ﬁw‘;'? 17°2 023 11NK °32 .'IQTW'_?} vy 1@;’_? falehy
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR TORY
“Go out and gaze, O daughters of Zion, at King Shlomo.”

The discourse on this verse explains the superiority of oil
over wine.
Song of Songs 3:11X™:) 0*°Wwi 1w
OP2 MK APTIRYY 02 MY 723 1Y M2 APRT MINY
:127 nonty 021 Anann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1TAID MY WP WYR
“It is not good for the man to be alone; I will make him a
helper corresponding to him.” The Zohar reads the helper
as the Mishnah.
Genesis 2:181°:’2 N°wKR12
:17332 1y PR 1725 DTRD NI 2307KD 07P0KR T R
And the L-RD G-d said: ‘It is not good that the man should

be alone; I will make him a help meet for him.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar reads “I will make him a helper corresponding
to him”: “This is the Mishnah, the wife of that lad, and she

likuteitorah.com/likkutei-torah/shir-hashirim/25/
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is the maidservant of the Shechinah.” Another discussion
of this statement is pointed to here.

Zohar, Bereshit 24:264-25:273-7707:7"> n°wRI2 ,7M0 190
b} Hy o]

On this account G-d said, “It is not good that the man should
be alone; I will make him an help meet for him” (Gen. 2, 18).
This help is the Mishnah (the oral Law), the handmaid of the
Shekinah. If Israel deserve well, it is a help to them in the
captivity from the side of the permitted, the clean, and the
proper; if they do not deserve well, it is a hindrance to them
from the side of the unclean, the unfit, and the forbidden,
the clean, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At midnight the Holy One, blessed be He, goes out to Gan
Eden to delight with the tzaddikim, and “at the hour when
the Holy One, blessed be He, appears over the garden, the
whole garden is gathered together and is not separated
from Eden.” The Alter Rebbe infers that then the garden
receives from the essence of Eden.
Zohar, Bo 4:92-5:101x7p:’71-27%:"7 X2 97117 7190
The esoteric significance of it is as follows. At the hour when
the L-rd thus shows Himself in the Garden, all the Garden
assembles and keeps close to Eden, from whence the stream
of life flows forth into numerous channels. The Garden is
called “the Bundle of Life”, and in it the pious are beatified
with the light of the world to come. And at the hour when the
Holy One, blessed be He, reveals Himself to these saints, a
voice is heard, crying: “Awake, O north wind, come, O ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And a river goes out of Eden to water the garden.” The
measured flow that Gan Eden ordinarily receives.
Genesis 2:10™:’2 n°wX12
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And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“There are sixty queens and eighty concubines.” The
opening words of the discourse on the superiority of the
spring over the river.
Song of Songs 6:8°11:"1 01w "W
1207 1K NiNPY1 071278 0°InwA nioYn Tnl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NX°°71 noan Pym

The prophet’s vision of the day of redemption: “And a
spring shall go out of the House of Havayah and water the
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valley of Shittim.” A spring, a source, stands above the riv-
er that goes out of Eden. (context: Steinsaltz Tanakh)
Joel 4:1877:7 oxy
P°BX"231 271 131970 N3 ©°0Y DU DY) NI DI )
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And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“A spring of gardens, a well of living waters, and flowing

streams from Lebanon.” The Alter Rebbe suggests that “a
spring” refers to the intellect of Abba.

Song of Songs 4:151"v:’7 0w W
72297 D7P1) 070 07 X2 0733 Ty
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Shimon teaches that at the hour when the night is
divided, the holy crown is aroused and with her the male,
the higher Chesed, so that in one moment one strikes and
the other heals: Egypt was struck and Israel healed. Cited
for what takes place at midnight.

Zohar, Bo 4:80-9217%-"0:7 X2 |97t 100

R. Simeon interpreted it in a similar way: at the moment
when the night was divided and the Holy Crown (the Sefirah
Kether) was moved to unite with the masculine principle
which is the supernal Grace- for they never manifest them-
selves one without the other- one smote and the other
healed.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In the Tosefta in Vayechi: “A lamp that burns is seen at
night; by day its light is hidden.” Cited for the light re-
vealed at night.

Zohar, Vayechi 45:470-4733”yn-y”n:1"n 1" 1010 100
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“And Yosef gathered all the money that was found in the
land of Egypt.” The opening words of the discourse on the
light that was sown in the garden.

Genesis 47:147:1"1n N°wx12
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And Joseph gathered up all the money that was found in the

land of Egypt, and in the land of Canaan, for the corn which

they bought; and Joseph brought the money into Pharaoh’s

house.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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103 Rabbi Shimon in the Zohar reads “Eat, friends” of the level

above and “drink and become drunk, beloved ones” of the
level below. The friends (re’im) are Eden and the river that
goes out of it, which are never parted, while the beloved
ones (dodim) long for each other and are together only at
times; the Alter Rebbe identifies the dodim as Z’eir Anpin
and Nukva.

Zohar, Vayikra 2:29-3:41X72:°2-172:’2 RIp™ 71171 100

R. Simeon said: ‘All these explanations are good, but the
real truth is that “friends” refers to those above and
“beloved” to those below.” ‘Who’, asked R. Eleazar, ‘are
those above and those below?’ ‘This is a good question’, he
replied. ‘Those in the higher realm who are fast friends and
never separate are called “friends”, whereas those below
who unite only at certain times are called “beloved ones”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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