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An explanation of the verse “I have come into My garden.”
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Now, until midnight is the level of descent, and from midnight onward the ascent of Shacharis be-
gins; and at Minchah [is] the beginning of the descent, little by little, until night: “And she gives

food (teref) to her household,” “a head to foxes.”
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(And see on this in the Zohar, at the beginning of Parshas Shelach, folio 156b, and in Parshas
Emor, folio 90a, [on]| “At the hour when the Congregation of Israel (Knesses Yisrael) is aroused,”
etc., and in the Mikdash Melech and in the Ramaz there. And in the Ramaz at the beginning of
Parshas Tzav: that at night Rachel descends to the World of Beriah (Creation): in the time of the ex-
ile, in the mystery of exile; and in the time of the Holy Temple, to give food, etc.
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And see the Zohar, Part III, Parshas Behar, folio 107, end of side b; Metzora, folio 52b; Vayikra, fo-
lio 13a. Part I: Lech Lecha, folio 92, end of side a; Vayechi, folio 231a. Part II: Bo, folio 37b;
Beshalach, folio 46a; Terumah, folio 172, end of side b.)
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Now, the Holy One, blessed be He, is Z’eir Anpin, which is the attributes (middos) by which the
world is conducted; and in it is enclothed the intellect (mochin) of Abba and Imma (Chochmah and
Binah). And the intellect enclothed in it is the level of the hidden world (alma de’iskasya).
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(That is to say, Chochmah is hidden within the attributes, and the main revelation in the worlds is
the attributes, etc. For Chochmah and Binah are called the hidden world, “The hidden things be-
long to Havayah our G-d,” and Z’eir Anpin and Nukva are “the revealed things”; that is, through
the attributes is the conduct of the worlds.
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Therefore even the level of the intellect of Abba and Imma that is enclothed in Z’eir Anpin is hid-
den, in the aspect of concealment, etc. And more than this: even in the attributes themselves, the
intellect is revealed only by being enclothed in the Netzach, Hod and Yesod of Abba and Imma,
which are the level of garments for the intellect; and through these garments they are enclothed in

the attributes, as is written in Etz Chaim, Sha’ar 30, chapter 2.
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It follows, then, that the Chochmah, Binah and Daas (knowledge) of Z’eir Anpin that are from the
side of Abba have two coverings and two screens over them, etc.; and see Sha’ar 31, chapter 8; and
see the Ramaz at the beginning of Parshas Beha’aloscha) (on folio 148b), in the passage beginning

“Come and see: the Tree of Life.”
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Now, it is also known, regarding the matter of “For a G-d of knowledges (de’os),” that from below to
above, from the perspective of the recipient, what is below is called yesh (existence),
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and what is above is ayin (nothing), because it is not grasped; whereas from above to below, from
the perspective of the giver, what is above is called yesh, and everything that is below is called ayin,

for it is considered as nothing in relation to it.
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For indeed, from the lowest level within the giver [the flow] is given to the recipient, and from this

alone is its entire coming into being. And therefore our Sages, of blessed memory, said, “The legs

of the chayos (the holy creatures) are equal to all of them,” etc., “the shins of the chayos are equal

to all of them,” etc.
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And in the same way here too: what is drawn from the intellect of Abba and Imma to Z’eir Anpin is

only the level of a radiance and a mere point, enclothed in Z’eir Anpin.
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And this is the matter of the Name Elokim, which is mentioned in the work of creation on each of
the six days of creation. For the conduct of the attributes (middos) is the six days of creation, “Let
there be light,” “Let there be a firmament,” etc.,
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and “You have made them all with Chochmah (wisdom),” for Chochmah is enclothed in the attrib-
utes; except that this drawing-down is through the Name Elokim, which is the level of tzimtzum
(contraction) (and the thirty-two [Names] Elokim of the work of creation are the thirty-two paths of
Chochmabh, for Chochmah divides into thirty-two paths, and they are the level of contraction and

concealment, etc.), to contract the drawing-down.
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Whereas on Shabbos, which is the revelation of the intellect (mochin) of Abba
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(for Z’eir Anpin enclothes the essence of the intellect of Abba, etc.; and likewise Malchus (sover-
eignty) rises to the place of Abba at Minchah, and at Musaf too she is in the very place of Imma, and
receives from Z’eir Anpin, within which is the very light of Abba. And see Pri Etz Chaim, Sha’ar
HaAmidah) (end of chapter 14).
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And see the Ramaz on Parshas Pekudei (folio 220b), on the matter of “A psalm, a song for the
Shabbos day. It is good to give thanks,” etc.
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Therefore, regarding Shabbos it is said, “And Elokim finished,” and afterwards it is written, “On the

day that Havayah Elokim made,” etc. Now, in the same way is also the matter of occupation with

the Torah for its own sake (lishmah), for “the Torah comes forth from Chochmah.”
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And therefore, through an arousal from below, whoever occupies himself with the Torah below for
its own sake, the Holy One, blessed be He, who is Z’eir Anpin, reads and studies opposite him. This
is the matter of drawing intellect into Z’eir Anpin from the essence of the intellect of Abba, etc.,
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which is far, far above the radiance of Chochmah that is enclothed in the attributes through the
Name Elokim, for the conduct of the worlds and their life-force (chayus), etc., which is only the lev-

el of tzimtzum.
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And therefore they are called ayin, and are considered as nothing in relation to the essence of the

intellect of Abba, as mentioned above. (And see the Zohar, Vayikra) (folio 13a), that concerning oc-

cupation with the Torah it is said, “Lift up your hands [to] holiness (kodesh), and bless Havayah”:

“You shall bless the Holy One, blessed be He,” etc.
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That is, as mentioned above: one draws into Z’eir Anpin, which is called the Holy One, blessed be
He, from the level of the light of Abba, which is the level of the supernal holiness (kodesh). And see

what is written on this in the discourse beginning “Go out and gaze.”
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And also regarding the matter of “For a G-d of knowledges”: behold, the Torah is the drawing-down
of the higher Daas (knowledge), and, as is known, the Torah is called “a Torah of truth,” etc., which

one draws into Z’eir Anpin through occupation with the Torah.
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A further explanation: lishmah (for its sake) [is read] leshem hei, “for the sake of the [letter| hei,” to
draw down the radiance that issues from the Yesod (foundation) of Abba, to sweeten the judgments
of Leah, as is written in Pri Etz Chaim, Sha’ar 17, at the beginning of Sha’ar Hanhagas HaLimud
(the Gate of the Conduct of Study).
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That is, through study with contemplation and depth. For Leah is the level of the letters of thought,
the Malchus (sovereignty) of Tevunah [the lower level of Binah], the lowest rung of Tevunah, and its

revelation: the level of letters, which reveal every matter.
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Therefore they are called judgments (dinim) and severities (gevuros), because they limit the intel-

lect so that it should not spread forth without limit. And also, they by themselves contain no intel-

lect at all; the proof is that one can think letters without knowing the intellect that is in them.
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Now, it is known that the intellect (mochin) of the lower world is the level of letters relative to the
higher world, as is written in the discourse beginning “And now, I pray, let [it] be great,” regarding
“as You have spoken, saying.”
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And when one studies Torah, even though he understands, yet since it is without contemplation, it
is called the level of letters, and there is not so much revelation in it.
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And in order to sweeten the judgments of Leah, to bring intellect into the letters, one must draw
down a radiance from the Yesod of Abba. The matter is known: the mind of contemplation and the
mind of memory is the level of Chochmah (wisdom), which is above Binah (understanding), and it

is called maskil (the conceiver of intellect), for from there the intellect comes.
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And one must study with contemplation until intellect is drawn from the level of Chochmah within
him, what was at first hidden and concealed; and they become intellect for the letters, and the judg-

ments of Leah are sweetened; and so, in all the worlds, they become intellect for the letters.
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Therefore the main drawing-down must be from the level of Chochmah (wisdom), the Yesod (foun-
dation) of Abba. For the Infinite Light (Or Ein Sof) rests in Chochmah, along the lines of what is
written, that in the World of Atzilus (Emanation) “He and His vessels are one” (ihu vegarmohi

chad); whereas in Beriah, Yetzirah and Asiyah it is through a dividing screen,
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that is, through a complete enclothement by way of the Binah (understanding) of Atzilus.
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And even though in Atzilus too it shines by means of Chochmah, “You have made them all with
Chochmah,” nevertheless the Chochmah of Adam Kadmon [Primordial Man]| that is enclothed in
the Chochmah of Atzilus (see Etz Chaim, Sha’ar 47, chapter 3) is not called a screen at all, for it
does not hide and conceal the Infinite Light, blessed be He, because it is the level of ayin (nothing):

“and Chochmah is found from ayin,” [for Chochmah is] ko’ach mah (the potential of “what”).
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Therefore the spark of G-dliness that is in each and every one of Israel is enclothed in the level of
Chochmah within him, since “no thought can grasp Him at all”; and therefore it cannot be en-

clothed except in the level of Chochmah, as is written in Sefer Shel Beinonim (Tanya), chapter 18.

MWR TIM ND9M WORM 1IN 799917 9813 9717 993 2 pan) 270 W (o0 vy 03] MPYD RNPK 1M
MT1231 0227 RO IRDY 072 P19 17w °9% 1395 15 WORM 7071 1991 10 1 MDATn Naow

Now, it is stated in Pri Etz Chaim, Sha’ar 17, chapter 2, in the explanation of “And it came to pass at
midnight that the man was startled and turned over, and behold, a woman was lying at his feet,”
etc.: that this is why “the man was startled,” etc.; that is, because Rachel has been pushed down be-

low, and Leah is judgments and severities (gevuros).
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And therefore those who occupy themselves with the Torah after midnight are praised, for through

this one draws the light to Z’eir Anpin and Nukva, that is, to the level of Rachel, to rectify her for

the ascent of Shacharis, as is written in the Zohar, Emor (folio 90a);
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and also, that then the judgments of Leah are sweetened. See the Zohar HaRakia on Parshas Bo (on
folio 37b), and see the commentary of the Ramaz on Parshas Emor there: “It is known,” etc., “but

the main thing,” etc.
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2. But how is he to reach this level, that through his occupation with the Torah there should be a
drawing-down of the essence of the higher Chochmah (Chochmah Ila’ah)? Now, for this one must
draw from a level higher than the level of the higher Chochmah of Atzilus, so that by its force the
intellect (mochin) of Abba will be drawn down below to Z’eir Anpin.
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As, by way of analogy, with a teacher who must explain some deep concept to his student: his own

intellect must necessarily be much greater,
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and also, at the time of imparting, he must arouse the essence of his intellect to deliberate how to

impart the deep concept to the student, who is much smaller than the teacher, etc.
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And in the same way it will be understood here too, in the analogue: for there to be a drawing-down
of the higher Chochmah into the attributes (middos), the source of the drawing-down must be

from above Chochmah. And this is the matter of “I have gathered My myrrh with My spice.”
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For behold, smell is from the nose, and taste is in the mouth and the palate. Thus smell is higher in

rank, for the nose is more elevated.
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And this is [the meaning of] what is written, “And [for] My praise I will restrain (echtom, from
chotem, ‘nose’) for you.” And we also see tangibly that taste comes through chewing the food, and
specifically then do the palate and the throat taste; and also, once the palate has tasted, it is no

longer fit to be eaten.
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Whereas none of this is so with smell: the scent reaches him at once, immediately, and also while
[the thing] is whole; and therefore the thing is not consumed, so that one smells it again many

times.
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And so it is above: ta’amim (tastes) are in Chochmah, with regard to ta’amim, nekudos, tagin and
osiyos (the cantillation notes, vowels, crowns and letters), [Chochmah]| being the beginning of
Atzilus; whereas smell is above Atzilus: the nose of Atik [the Ancient One] (chotma de’Atik) (as is
written in the Idra, folio 130b).
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(And the explanation is: just as, by way of analogy, smell is the level of makif (encompassing),
whereas taste is the level of pnimi (inner), and therefore smell is somewhat of the level of the eter-
nal, which will not cease and be consumed as taste is consumed, for once the palate tastes, it is no
longer fit to be eaten; for since taste is the level of the inner, it is more limited and contracted than

smell.
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And so it is above: in Atzilus there is the enclothement of the lights in the vessels, and the vessels
limit the light; but the level of Atik is above the vessels and is called Ein Sof (infinite) relative to

Atzilus, as is known. And this is the matter of “To the Master of the Nose I pray,” etc.
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And in the commentary on the Sifra deTzniusa by a disciple of the Arizal, of blessed memory)
(chapter 1, folio 108a), he wrote that the air (avira) that is upon the membrane that covers Mocha
Stima’ah (the hidden brain) extends by way of the nose. (And see Yoreh De’ah, section 31, para-
graph 3, and there, paragraphs 9 and 15, in the name of Shevilei Emunah.)
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If so, it is understood that through the nose the scent rises far, far above, even beyond Mocha
Stima’ah. And this is the matter of [the saying]| that the soul derives pleasure from it, according to
what is written in Etz Chaim, Sha’ar Arich Anpin [the Long Countenance], end of chapter 7: that in
the avira there shines the Daas (knowledge) of Atik Yomin, and it is the soul (neshamah) of Arich

Anpin.
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And see on this in the explanation of the section of Tzitzis; and see what is written on this matter of
smell in the discourse beginning “These are the journeys,” etc., regarding “the Jordan |at]

Jericho,” and in the discourse beginning “And Yehoshua sent from Shittim,” etc.
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And this is [the meaning of] “And he smelled the fragrance of his garments (begadav)”: garments,
which are makif (encompassing). And also, begadav is an expression of bogdav (his traitors), as is
written in the Midrash; for it comes from the reverse, like the analogy of pungent things, which,
when they are sweetened, become exceedingly flavorful. So too, through the sweetening of the

severities (gevuros), the fragrance comes into being.
M [A7n ow] 7170 QW 19PN °7° 1757 13°°171 10 2°TP3 DOTPY 09517 NT°awn mMas 1% N1712a7 %D
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For the root of the severities is high, from the shattering of the vessels: Akudim [the bound lights],
Nekudim [the dotted lights], etc.; that is, through the rectification of the Name Mah, etc. (And see
what is written on this in Parshas Toldos, on the verse “See, the fragrance of my son,” etc.)
13 PRI 0y PN 2”ARY 177 DT RIT NYOW 11°IR TNKR °D prxe 5y [x197 7nye] P7YR IR T
And in the same way it is said, concerning the Time to Come, of Yitzchak, “For you are our father”:
for now he is the attribute of judgment, and afterwards it is sweetened through Israel, etc.
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(And see the Likkutei Torah of the Arizal on Isaiah, on the verse “And not with money shall you be

redeemed,” etc.) And “My myrrh” is “Turn away from evil,” and “My spice” is “and do good,” etc.
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(And see what is written in the discourse beginning “And the king extended to Esther,” on the mat-
ter of “six months with oil of myrrh and six months with spices,” etc.; and further, on the matter of
myrrh, in the discourse beginning “A person is obligated to become intoxicated on Purim”) (and
below), and in the discourse beginning “Take the count of the sons of Gershon,” regarding the

matter of Merari.
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“I have eaten My honeycomb (ya'ri) with My honey.” Ya'ri [read as “My forest”]: “every tree that is
pleasant,” etc., [that is,|] angels, from whom the souls receive in [the blessings] Yotzer Or and
Ahavah, etc.; as in the analogy of the awe of the king, because one sees many ministers falling
down and prostrating themselves before him, and the love of him, because of one’s being brought

near [to him].
TaWnNa 9y DRAWS D1TAT RS 1102791 10 779NN A9NTA I9RM 1INAnR 09Iy nanx o
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So too, “With an everlasting love You have loved us; great and abundant compassion,” etc., “and
You have brought us near to Your great Name”: Israel arose in [G-d’s] thought, whereas the angels

[are] from “the breath of His mouth,” etc.

QMITAY DIRT 27 779991 11PN 19 w0 DORNI O3 DIRM DR TOANY [mveoxd] *PPORMT Pwno Dom
0TR 122 HPo1 o0 nmi

And all of it is like the analogy of eating, which gives life to a person; and the food, too, has a recti-
fication and an ascent through the person, for from mineral, vegetable [and] animal it becomes in-

cluded in the level of man.
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So too: the souls receive from the angels, and nevertheless, through this the angels too are recti-

fied; and this is called avodah (service), for they too are raised, as the level of mayin nukvin (femi-

nine waters) in the womb of Nukva, through the souls; and mayin duchrin (masculine waters) are

drawn down and refine the mayin nukvin, “and they become one flesh.”
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(And see the Ramaz on the Zohar, Parshas Emor, folio 90a, in the passage beginning “Who are her

household”: “and they are deposited within her Yesod,” etc.; see there.)
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“I have drunk My wine with My milk.” “My wine” is the intellect (mochin) of Imma; “My milk” is

the intellect of Abba, which is enclothed in the intellect of Imma (similar to what is written else-
where in the explanation of mikra kodesh, “a holy convocation”).

NP0 3379995 NP RIT T12%) 123 RITW KT 0D 79I D7D P01 1m0

That is, the intellect for nursing (yenikah), to make the child grow. For Z’eir Anpin, when it is in the

state of gestation (ibbur), is “three included within three.”
1°72°R 097NN 1999 [m3°21 mmonn] 27901 D’]?:!P?J R”TT MITAAW ApP°3° 12 270K L1799 13 970K
1D [m17°20 Awy] O”Y 91122

Afterwards [comes] the stage of birth, and afterwards the stage of nursing, in which the attributes
(middos) of Z’eir Anpin receive from Chochmah and Binah, and through this its limbs grow into

the level of the Ten Sefiros, etc.
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But it is not the configuration of Abba itself, only those [aspects of it] that are actually enclothed in
Z’eir Anpin (and see what is written on this in the discourse on the verse “The heavens declare”);

and it is not the intellect of Imma.
(M2 D T NRA TIR°22 RPH WPRYY) 19 ARy 1Mpna yRaw vabn oy o1 onenw Dom
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And all of it is “I have drunk My wine with My milk”: that it is absorbed in its source above, etc.
(And see what is written elsewhere in the explanation of the statement of the Zohar, Parshas

Shelach) (folio 171a), “and from the abundance of the milk that it nurses,” etc.:
qwyn] 0¥ 2195 TOMT NAR 0°9%0NNY NITAT 0°9TANN YW RVIT N1TA2 2900 Nownn Oy R
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how, through the drawing of the milk into the attributes of Z’eir Anpin, whereby the attributes grow
and become inter-included, so that Chesed (kindness), for example, comprises ten Sefiros,
through this there also flows below, into Beriah, Yetzirah and Asiyah, an abundance of influences

from the level of Chesed, etc.
'{3‘?'1 2”7y 51" °D21 WA abm nat o Caa PRI 71271V *12 191K 7772 nw 93 27N P390 v
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And see what is written on the matter of milk in Parshas Shelach, in the discourse beginning “And
they said,” etc., “The land is good,” regarding the explanation of “flowing with milk and honey”;

and in Parshas Vayechi, on the verse “and teeth white from milk.”
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And in Parshas Terumah, in the discourse beginning “Who will make you,” etc.; and in the dis-
course beginning “And 1 appeared to Avraham,” etc., regarding the explanation of “as Kel

Shaddai,” from the expression “the blessings of the breasts (shadayim),” etc.
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And there the matter of gestation, birth and nursing in the service of G-d is explained. And see the
Pardes, in Sha’ar Erchei HaKinuyim, the entry “milk,” and in Sha’ar 8, chapter 6; and the Zohar,
Mishpatim (folio 122b), on the matter of “bathed in milk”; and in the Idra Rabba, folio 136b.
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“Eat, friends.” The souls of Israel are called “friends” of Z’'eir Anpin, as it is written, “For the sake
of my brothers and my friends.” And the matter is that the study of the Torah for its own sake [is] to
draw the Infinite Light (Or Ein Sof), blessed be He, down below.
2 1IN I9RN FISTINY 00 .wnn 173 07R IR PN RIAWw 1N .19901 71V ININIX 1NN
[One whose| Torah is his occupation is exempt from prayer, because he has drawn down the
Infinite Light, blessed be He, itself. For “And I was with Him as a nursling (amon),” etc.,
M2aN1 KW DA 211y RITY 17Y RIT 72207 722002 QAW NIXR "RYY DAw OTR °12 DR SNy
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“and my delights are with the children of men”: these are the reasons of the mitzvos, which are in
Chochmah (wisdom); and Chochmah is Eden, which is delight, even though it has not been re-
vealed below. And this is “and My words,” My very words, “which I have placed in your mouth.”

ToynY 110 WHI2 Avn? whan MY 772 OX 7IX RN

It follows that the Infinite Light, blessed be He, is actually the same below, in the soul, as above.
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And in all of Beriah, Yetzirah and Asiyah, in all of them, the Infinite Light, blessed be He, is drawn
down to the soul of man below; and through the arousal from below he arouses the enclothement
of the Infinite Light, blessed be He, in Chochmah, for “You have made them all with Chochmah.”

And therefore the souls of tzaddikim, too, are like the “friends” above.
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“Drink and become drunk, beloved ones (dodim).” The meaning: the dodim are Z’eir Anpin and

Nukva, as is written in the Zohar (Vayikra, folio 4a). That is, because their union is [only] at times,

and they are not at the level of re’im (friends) “who are never parted.” Therefore they are in a state

of thirst, for thirst is from the element of fire: “my soul pines (kalsah).”
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And to quench the thirst, “drink” water: “Ho, everyone who is thirsty, come to the water” (and see
what is written in the discourse beginning “And the number of the children of Israel shall be”). And
nevertheless, afterwards [comes] “and become drunk”: to arouse the severities (gevuros) of Imma,
the wine that gladdens, which become kindnesses (chasadim) below, “Who created joy and glad-

ness,” which is the level of wine.
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This is not so with the severities of Z’eir Anpin and Nukva, from which the external forces can draw
nourishment, because they are the severities of below, like the level of “flashes of fire.”
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Of this it says, “Everyone who is thirsty, come to the water,” etc. But the level of wine is the level of

the soul’s joy in G-d. And see what is written in the discourse beginning “Binding to the vine,” that

it is the level of chamar chivarin (white wine), Atik, etc.
N°UP TR2T AW N2 X7 0°Y9 °naa N‘?’T? JDPRWN 0°T 122 W I [ %o oyl 172Y IR
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Yet even so, this belongs to the level of dodim; whereas above, at the level of re’im, it is the level of

oil, for “With one bond I was bound”; “Eat, friends”: eating is absorption into its source.
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And therefore the souls of Israel, too, are like the “friends” above. And see what is written on the

superiority of oil over the level of wine in the discourse beginning “Go out and gaze,” etc.
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In the Zohar, the explanation of the verse “I have come into My garden,” etc.: (Part I, folio 164, end
of side a; folio 239b; folio 248a. Part III, folio 3b; folio 4a; folio 226a and b. And see there, folio
240b; folio 241a and end of side b; folio 242a; folio 244a.)
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(And see what is written elsewhere on the statement of the Zohar, Parshas Bereishis) (folio 27b), on
“Iwill make him a helper corresponding to him”: “This is the Mishnah, the wife of that lad,” etc.,
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on the matter of “At midnight the Holy One, blessed be He, comes to delight with the tzaddikim in
Gan Eden”: that then the revelation is drawn from the essence of the higher Chochmah (Chochmah
Ila’ah), etc.
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And so it is implied in the Zohar, Parshas Bo (folio 36b), where it is stated: “At the hour when the
Holy One, blessed be He, appears over the garden, the whole garden is gathered together and is not
separated from Eden,” etc. That is, the measured flow in Gan Eden is from the level of “And a river

goes out of Eden to water the garden.”
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But “at the hour when the Holy One, blessed be He, appears over the garden,” there is drawn into

the garden from the essence of the level of Eden itself, which is above the level and rank of “And a

river goes out of Eden to water the garden,” etc.
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And this is like what has been explained in the discourse beginning “There are sixty queens”: the
superiority of the level of “And a spring shall go out of the House of Havayah” over the level of
“And a river goes out,” etc.; see there at length.
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And along the lines of what was explained elsewhere, in the discourse beginning “To understand
what is said in the Haggadah, ‘This matzah’”: the superiority of the level of the intellect (mochin)
of Abba over the intellect of Imma. And it may be that this is the matter of “a spring of gardens”: “a
spring,” specifically.
wn 277] 17717 9037 19 RO9% 1°5DNRT RNYW IR NYNRY 271 (x7y 17797) K2 °D 9712 TIY 3N
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And see further there, in the Zohar, Parshas Bo (folio 36a): “Rabbi Shimon said: At the hour when
the night is divided,” etc.; and in the commentary of the Ramaz there.
[xnox1 kK] RPIR 31T @Y 799907 MZNAW 19 0997 IRY 1772 (77 772) RO2%) ’0 ¥°P7i1 012 1790
15 1Pmn 1k
And see the Zohar HaRakia on Parshas Vayikra (on folio 13), in the passage beginning “Lift up your
hands,” etc.: that at midnight the union of Abba and Imma takes place, to give intellect, etc.
1799 .n’mp’b 1”72 R P81 1”00 nvnn BYY [ynw nxp] WP YW (o0 vy »103] 7Y 7T 1790
(279175 972) 18 B9 [7on wipn] R7PR

And see on this in Pri Etz Chaim, Sha’ar Krias Shema she’al HaMitah (the Gate of the Shema at
Bedtime), end of chapter 6, and chapter 11, in the section beginning “Likkutim.” And see the
Mikdash Melech at the beginning of Parshas Tzav (on folio 26b).
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And see the Zohar HaRakia on Parshas Vayechi, in the explanation of what is said in the Tosefta in
the Zohar, Parshas Vayechi there (folio 232, end of side a): “A lamp that burns is seen at night; by

day it is hidden,” etc.; see there.
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And see what is written in the discourse beginning “To understand the matter of ‘Who gladdens the
groom,’” in Parshas Tzav, [on] the explanation and the matter of “As You gladdened Your creation
in the Garden of Eden of old,” etc.; and see what is written in the discourse beginning “And Yosef
gathered,” on the matter of “This light, the Holy One, blessed be He, sowed it in the garden,” etc.;

see there.
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