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“I Have Come into My
Garden, My Sister, [My] Bride”

G-d’s consolation at midnight for the destruction is the
tzaddikim’s Torah study, which draws the Infinite Light into
Chochmah and through it into the attributes, so that the
Shechinah begins to rise from her exile. The power to draw down
a light that is above Chochmah comes from iskafya, overcoming

one’s nature, whose “fragrance” rises to the Infinite Light itself.
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THE BIG IDEA

G-d’s consolation at midnight for the destruction is the tzaddikim’s Torah study,
which draws the Infinite Light into Chochmah and through it into the attributes, so
that the Shechinah begins to rise from her exile. The power to draw down a light
that is above Chochmah comes from iskafya, overcoming one’s nature, whose “fra-

grance” rises to the Infinite Light itself.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Song of Songs 5:1 phrase by phrase. “I have come into My garden” is G-d’s de-
light at midnight in the souls of the tzaddikim in Gan Eden, His consolation, through their Torah study,
after mourning the destruction. Why should Torah console Him, and why at midnight? Man was placed
in Eden “to work it,” to draw down G-dliness. In exile the Shechinah, “the revealed world,” still creates
but is concealed; like the night, her fall deepens until midnight, and then she rises. G-d conducts the
world through attributes that respond to human deeds, but the Infinite Light is revealed only in
Chochmah, the “Father” whom sin does not reach, and Chochmah is drawn down through the Torah,
G-d’s delight. The power for this is iskafya: refraining from evil is “myrrh,” and doing good beyond
one’s nature is “spice,” a fragrance that rises to the Infinite Light. “My forest with My honey” are the
angels and the love and awe they arouse in Israel; “wine” reveals the hidden and “milk” enlarges the
attributes. The “friends” are always bound to G-d through Torah, while the thirsting “beloved ones”

need its water and wine.
OUTLINE

1 The verse and its first phrase 7

“I have come into My garden” is the revelation of G-dliness in the lower Gan Eden at midnight: after G-d re-
members the destruction and cries out, His consolation and delight is the Torah study of the souls of the
tzaddikim.

2 Two questions; man’s work in the Garden 12

What can Torah study add for G-d, to whom all is known, and why at midnight, after the destruction? Man was
placed in Eden “to work it”: to draw down the revelation of G-dliness.
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3 The Shechinah in exile, and midnight 13

The Shechinah, “the revealed world,” goes into exile with Israel; she still creates, but in concealment. Like the
night, her descent deepens until midnight; from then on she rises through those who study Torah at mid-
night, and at dawn through the prayer, Torah and mitzvos of all Israel.

4 Revelation and concealment; the Torah as G-d’s delight 14

G-d’s deep “thoughts” are hidden, and the world is run through His attributes, which respond to human
deeds. But the Infinite Light is revealed only in Chochmah, the “Father” whom sin does not reach, as on
Shabbos, when the rule of Elokim ends; it is drawn down through the Torah, G-d’s delight. That is the conso-
lation at midnight that begins the Shechinah’s rise.

5 Myrrh and spice: the fragrance of iskafya 15

Israel’s power to draw down a light above Chochmah comes from iskafya. Like myrrh, made from the con-
gealed blood of an impure animal, keeping every prohibition and forcing one’s nature to do good beyond
habit produces a “fragrance” that rises to the Infinite Light and brings down the “dew of the heavens,” the
Infinite Light drawn into Chochmabh.

6 My forest with My honey: the angels 16

The angels are the “forest” through which the divine flow and Israel’s love and awe come, as described in the
blessings before the Shema; that love and awe is the “honey,” their fruit. G-d’s “eating” is the elevation of the
angels through Israel, whose self-sacrifice at “One” unites them with G-d beyond what angels can reach.

7 My wine with My milk 17-8
“Milk” is the revelation from Chochmah that makes the attributes grow, in the soul and Above, as each

“Blessed are You” in the middle blessings of the Amidah increases the light before the particular request;
“wine” brings the “secret” of the hidden world out into revealed light.

8 Eat, friends 19

The tzaddikim are G-d’s “friends,” because in their Torah study G-d’s own word from Sinai, His Chochmah
and delight, dwells in them, so that the Infinite Light is present below as above; they take it in like food.

9 Drink and become drunk, beloved ones 110

The “beloved ones” have a hidden love that flares up at times like fire and thirst; Torah is the water that
quenches it and the wine that gladdens. The “friends,” bound to G-d always, need no drink and are like oil,
silent.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

Two of the Rebbe’s edited works cite this maamar, and both touch the point where what hides
G-dliness gives way to it. In his maamar Shuvah Yisrael of Shabbos Shuvah 5740 he takes its reading of
,0°728 997” (and Elokim finished), that on Shabbos the concealment of the Name Elokim ends and
Havayah is revealed, as the measure of what the return of Shabbos reaches; to reach above the Name

Havayah, he says, needs teshuvah that transforms willful sins. In a sicha of Shabbos Yisro 5750, on the
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name of Rebbetzin Chaya Mushka, his note cites the myrrh of the maamar’s second section as ,,nT12y

R2D1NRA” (the service of transformation): evil itself turned into fragrance. Perhaps (biur b’derech ef-

shar), read with him, the maamar holds two ways in which the Infinite Light is drawn into Chochmah:

the revelation that comes when Elokim’s concealment ceases, as on Shabbos and in the Torah studied

at midnight, and the stronger fragrance of evil transformed, the myrrh the Beloved gathers in His

garden.

KEY CONCEPTS

The revealed world and the hidden world (alma
de’isgalya, alma de’iskasya) Xn7y/R¥2iNRT K1Y
N°0JNKRT

The revealed world is the Shechinah, G-dliness as it is re-
vealed to bring the worlds into being; the hidden world is
G-d’s deep “thoughts,” not seen in His conduct of the
worlds. In exile the revealed world itself becomes hidden.

Midnight 71%°% mzn

The turning point of the night: the Shechinah’s fall deep-
ens until midnight, and from then on she rises. At that
hour G-d remembers the destruction, and the tzaddikim’s
Torah study is His consolation.

Father (Av) 2X

The level of Chochmah, where the Infinite Light is re-
vealed, root of all the descending worlds. The blemish of
sin does not reach it, so it is the source of compassion and

forgiveness, “Forgive us, our Father.”
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Delight (sha’ashuim) o°ywyw

The Torah is G-d’s delight, the supernal Chochmah;
through Torah study that delight is revealed below and the
Infinite Light is drawn into the attributes.

Subduing the sitra achra (iskafya) Xrx 8700 X°2OK7

Overpowering the animal soul and the evil inclination,
both in refraining from evil and in doing good beyond
one’s nature. Like myrrh from congealed impure blood, it
produces a “fragrance” that rises to the Infinite Light
itself.

Friends and beloved ones (re’im, dodim) 2°717/0°¥"

“Friends” are the tzaddikim, constantly bound to G-d
through Torah; “beloved ones” are those whose love for
G-d is hidden and flares up at times, with a thirst that
Torah quenches.
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SECTION 1 - 11

The verse and its first phrase
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“I have come into My garden, My sister, [My| bride; I have gathered My myrrh with My spice; I
have eaten My forest (yaari) with My honey; I have drunk My wine with My milk. Eat, friends
(re’im); drink and become drunk, beloved ones (dodim).”
The discourse opens with Song of Songs 5:1, in which the Beloved, G-d, answers His bride, the Congregation
of Israel, who has invited Him into His garden. Each phrase of the verse will be explained in turn: the gar-
den, the myrrh and spice, the yaari and honey, the wine and milk, and finally the “friends” who eat and the

“beloved ones” who drink. In the plain sense yaari is “My honeycomb,” but the Alter Rebbe reads it as ya’ar,
“forest” (section 6, the angels), and the translation follows his reading.
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([Midrash] Rabbah, [Parshas] Naso, section 13, near the beginning of the section; the end of Parshas
Va’eschanan; and in Shir HaShirim Rabbah on this verse, and on the verse “How fair is your love.”)
The parenthesis lists places in the Midrash where this verse is expounded: Bamidbar Rabbah on Parshas
Naso, the end of Parshas Va’eschanan (in Devarim Rabbah), and Shir HaShirim Rabbah, both on this verse

and on the earlier verse “How fair is your love” (Song of Songs 4:10). In the Midrash the verse speaks of
G-d’s coming to dwell in the Mishkan, the Tabernacle in the wilderness, on the day it was set up.
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The meaning [is]: “I have come into My garden” — that is, the revelation of G-dliness in the lower
Gan Eden [Garden of Eden] at midnight, for then the Holy One, blessed be He, takes delight in the
souls of the tzaddikim [the righteous].

The Alter Rebbe reads “I have come into My garden” as the revelation of G-dliness in the lower Gan Eden,

the spiritual garden where the souls of the righteous dwell, at midnight. At that hour G-d takes delight in
those souls.
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For after He remembers the destruction [of the Temple] and cries out, etc., this will be His consola-
tion and His delight: in the souls of the tzaddikim, through their occupation with Torah, as it is
written, “You who dwell in the gardens, the companions listen for your voice; let Me hear it.”
The delight comes after G-d remembers the destruction of the Temple and cries out over it: then the souls of
the tzaddikim, through their Torah study, are His consolation and delight. The verse “You who dwell in the

gardens... let Me hear it” (Song of Songs 8:13) shows that what G-d seeks in the garden is to hear the voice of
their learning.

SECTION 2 - 112

Two questions; man’s work in the Garden
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Now, to explain this matter, [we must| understand what the delight and the consolation of the Holy
One, blessed be He, in the occupation with Torah are: surely everything was already revealed and
known before Him, may He be blessed! [We must] also understand why [it is] at midnight specifi-
cally, and after He remembers the destruction.

The Alter Rebbe raises two questions. First, how can Torah study bring G-d delight and consolation, when

everything in the Torah is already revealed and known before Him? Second, why does this happen specifi-
cally at midnight, and only after He remembers the destruction?
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Now, it is written, “And He placed him in the Garden of Eden to work it and to guard it”: for the
main purpose of the creation of man is to work the Garden of Eden, that is, to draw down the reve-
lation of His G-dliness, may He be blessed. And see what is written about this in the discourse be-

ginning “For as the new heavens.”

The answer begins with the verse that man was placed in the Garden of Eden “to work it and to guard it”
(Genesis 2:15): the main purpose of man’s creation is to “work” the Garden, drawing into it a revelation of
G-dliness that was not there before. In Likkutei Torah, Shir HaShirim, the discourse “For as the new heav-
ens” explains that Gan Eden in itself is only a radiance of the Shechinah, and that the souls below, through

their service, draw into it added light from G-d’s very essence; that is the “work” of the Garden.
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SECTION 3 - 13

The Shechinah in exile, and midnight
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Now, our Sages, of blessed memory, said: “They were exiled to Babylon — the Shechinah was with
them.” The Shechinah is the level of the revealed world (alma de’isgalya), that is, the revelation of
His G-dliness, may He be blessed, to bring into being higher and lower worlds.

The Sages teach that wherever Israel were exiled, the Shechinah went with them (Megillah 29a). The

Shechinah is called “the revealed world” (alma de’isgalya): G-dliness as it is revealed in order to create the
higher and lower worlds.
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Although even in exile “the world follows its natural course,” and further, “All the days of the earth,
seedtime and harvest,” etc., and as the saying [goes]|, “Who renews every day, continually, the work
of creation” — yet the difference lies in revelation and concealment: at a time when the Holy
Temple is not standing, the revealed world is in a state of concealment and the hiding of the Face,
as it iswritten, “And I will surely hide My face on that day.”
This creative revelation does not stop in exile: “the world follows its natural course” (Avodah Zarah 54b),
G-d promised that “seedtime and harvest” shall not cease (Genesis 8:22), and the morning blessing says that
He renews creation every day. The difference between exile and the time of the Temple is therefore not

whether the revelation is there but whether it is open or concealed: without the Temple the revealed world it-
selfis hidden, “And I will surely hide My face on that day” (Deuteronomy 31:18).
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The meaning [is]: “on that day” — in the level of the hidden world (alma de’iskasya), for “darkness
shall cover the earth.”

The Alter Rebbe reads “on that day” as the state of the hidden world (alma de’iskasya): in exile the revealed
world is covered over, as [saiah says, “darkness shall cover the earth” (Isaiah 60:2).
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Now, just as is seen tangibly in the order and conduct of the world, in the darkness and light of this
world: at evening time it begins to grow dim and dark, and it grows darker and darker until mid-
night, and from midnight onward it grows lighter and lighter, little by little —

The Alter Rebbe then draws a parallel from the darkness and light of our world: from evening the night grows

steadily darker until midnight, and from midnight on it grows gradually lighter.
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so is the matter with the exile of the Shechinah: the time of her descent and her fall is until mid-
night, for then it is said, “And she fell before his feet”; and from midnight onward she is raised up
little by little, for she is elevated through the men of deeds who rise at midnight to occupy them-
selves with Torah; and at dawn she has a superior rising (kimah me’alyasa), through the Torah and
the service of prayer and the mitzvos of the souls of Israel as awhole.
The Shechinah’s exile follows the same course: her fall deepens until midnight, the hour to which the text
applies the verse about Esther pleading before the king, “And she fell before his feet” (Esther 8:3), and from
then on she is gradually raised through the “men of deeds,” devout people who rise at midnight to study

Torah, until at dawn she rises fully through the Torah, prayer and mitzvos of all Israel. This begins to answer
why G-d’s consolation comes at midnight: that is the hour the Shechinah starts to rise.

SECTION 4 - 14

Revelation and concealment; the Torah as G-d’s delight
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And to understand what the revelation and the concealment are: “From my flesh I behold” — just as

a person has intellect and emotive attributes and thought, etc., so too, by way of analogy, [Above].

To explain what revelation and concealment mean, the Alter Rebbe uses the principle “From my flesh I be-
hold [G-d]” (Job 19:26): by looking at the human soul one can understand divine matters by analogy. A per-
son has intellect, emotions and thought, and so too, by analogy, Above.
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Although it is said, “For My thoughts are not your thoughts,” it is nevertheless said, “Your thoughts
are very deep” — “very deep,” for they are the level of the hidden world (alma de’iskasya).

G-d’s thoughts are not like ours (Isaiah 55:8), yet Scripture still speaks of “Your thoughts,” which are “very
deep” (Psalms 92:6). G-d’s “thoughts” are the hidden world (alma de’iskasya).
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And they are not seen or revealed in the conduct of the worlds; rather, their [the worlds’] conduct is
according to His attributes (middos), may He be blessed, and the first of them is Chesed (kindness),
as it is written, “The world is built with kindness.” And these are all the utterances by which the
world was created, “Let there be light,” etc., and the six days of creation: the first day, Chesed, etc.
Just as a person’s inner thoughts are not visible in his outward conduct, G-d’s “thoughts” are not seen in the
way He conducts the worlds; He conducts them through His attributes (middos), the first of which is Chesed,
as in “The world is built with kindness” (Psalms 89:3). These attributes are the utterances of creation, such

as “Let there be light,” and the six days of creation, each day corresponding to one attribute, the first to
Chesed.
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And all the days of the world are only these six days, for Shabbos is the time of the ascent of the
worlds to their source, and afterwards the weekdays return and are renewed: the first day, etc.

All of time is only a repetition of those first six days. On Shabbos the worlds ascend to their source, and then
the weekdays begin again, starting with the “first day,” the day of Chesed.
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If so, the second six days are themselves the first six days, renewed. And the main service of man is
[to bring it about] that the level of “Your thoughts,” which are “very deep,” be revealed. And of this
it is said, “From the depths I have called You, Havayah.”

Each week’s six days are therefore the original six days of creation, renewed. Man’s main task concerns

G-d’s deep “thoughts”: to bring what is hidden into revelation, and this is what Psalm 130 means by “From
the depths I have called You.”
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[This is| as is explained [in the Zohar] in Parshas Beshalach (page 63b) and in Parshas Va’eschanan
(page 265b); and see Parshas Vayechi (page 221a) and Parshas Acharei (page 70); and see [Midrash]
Rabbah, Parshas Vayikra (end of chapter 3): “Deep waters,” etc., “From the depths,” etc.
The text gives places in the Zohar that discuss “From the depths” (Beshalach 63b, Va’eschanan 265b,
Vayechi 221a, Acharei 70a): there prayer reaches “the depth of all,” a hidden place above from which the

blessings flow down. It also cites the end of chapter 3 of Vayikra Rabbah, which brings “Deep waters are the
counsel in a man’s heart” (Proverbs 20:5) together with “From the depths I have called You.”
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And the meaning of “From the depths” is: from the level of concealment, which is the level of “Your
thoughts are deep,” the hidden world, “I have called You” — as a person who calls his fellow to
come out of his house, outside, so as to be revealed.

“From the depths” means from the level of concealment, G-d’s deep “thoughts,” the hidden world, and “I
have called You” is like calling a friend to come out of his house into the open: man’s service calls the hid-
den level out into revelation. In the plain sense the psalmist cries out of the depths of distress; here the

depths are G-d’s own hidden level, from which He is called out.

2995 15 *Pnhy 172 RATIRD RPR 0 2R T2 99 NORT IRD T 21p°Na RNPR A0 0
X1 137 T2y

For it is stated in the Tikkunei Zohar: “Not that You have a known righteousness,” etc., “but to con-

duct the worlds through them,” etc., “according to the deeds of human beings.”

The Tikkunei Zohar, in the passage known as Patach Eliyahu (Eliyahu’s address to G-d), says that G-d does
not in Himself possess a defined attribute such as “righteousness” (judgment). He brought forth the attribut-

es in order to conduct the worlds through them, “according to the deeds of human beings.”
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The meaning [is]: the conduct and the drawing down of the attributes, so that the worlds be con-
ducted through them, depends on the deeds of human beings. For [through] the deed that a person
does below, by an arousal from below, [there comes] an arousal from above:

The way the attributes are drawn down to run the worlds depends on what people do. This is the principle
that an arousal from below brings about an arousal from above.

likuteitorah.com/likkutei-torah/shir-hashirim/24/ 10
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through the charity and kindness that are done below, they arouse Above, so that the Infinite Light
(Or Ein Sof), blessed be He, rests and is revealed and is enclothed in the attribute of Chesed; and so
too, in the same way, with all the attributes. (And see what is written in the discourse beginning “To
My mare.”)
For example, charity and kindness done below cause the Infinite Light to rest, be revealed and be enclothed
in the attribute of Chesed above, and the same holds for every attribute. In Likkutei Torah, Shir HaShirim,

the discourse “To My mare” explains this pairing of an arousal from below with an arousal from above, and
adds that there is a higher arousal from above that comes with no arousal from below at all.
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But the Infinite Light rests and is revealed only in the level of Chochmah (wisdom), as it is written,
“In the beginning G-d created,” and the Targum Yerushalmi [renders it] “With wisdom”; for
Chochmabh is the life-force and the sustenance of the attributes. And it is written, “You have made
them all with wisdom”: the level of Chochmabh is enclothed in all the attributes.
The Infinite Light, however, rests and is revealed only in Chochmah. The Targum Yerushalmi, an ancient
Aramaic translation of the Torah, renders “In the beginning G-d created” as “With wisdom [G-d created],”

and “You have made them all with wisdom” (Psalms 104:24) shows that Chochmah is enclothed in all the at-

tributes as their life-force.

TARY 1RO %19°3 2125 O3 N9PA11 NORA TIORY NITAT TN NAIRRY TRonT T 10K B0n R
wrRYY) 10 NN TRONNY TaRn 1POWRI NITAN 1903 NITAN 12 TA0TRa hyn nhynh Xonw
“(Mno° wInT 012 223 “CwTn v T0m 17Ta

Nevertheless, Chochmah that is enclothed within the attributes and is not seen or revealed in them
cannot be compared to the level of the revelation of Chochmabh itself, which is far, far higher in
rank than the attributes, and the revelation of the attributes is drawn from it, for “wisdom gives
life,” etc. (And see what is written in the discourse beginning “And it shall be, at every New Moon,”
concerning “And on the day of the New Moon it shall be opened.”)
Still, Chochmah hidden inside the attributes cannot be compared with Chochmah revealed as itself, which is
far above the attributes and is their source, as “wisdom gives life” to those who possess it (Ecclesiastes 7:12).
In Likkutei Torah, V’Zos HaBerachah, the discourse “And it shall be, at every New Moon” compares the six

days to a person who draws his intellect down into the details of a task, and Shabbos to its return to its

source.
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Therefore, to draw the Infinite Light, blessed be He, down below, it must be through the Torah,
which is the level of His wisdom and His will, may He be blessed; and it is this that is the delight of
the Holy One, blessed be He, as it is written, “And [ was [His] delight,” etc.

The Alter Rebbe concludes that the Infinite Light can be drawn down below only through the Torah, which is
G-d’s wisdom and will. The Torah is itself G-d’s delight, as it says, “And I was [His] delight” (Proverbs 8:30).
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And this is the level of the revelation of the Infinite Light, blessed be He. And this level is called by
the name “Father” (Av), for it is the root and source of the entire chain of descending worlds
(hishtalshelus).

This revelation of the Infinite Light through Chochmah is the level called “Father” (Av), since Chochmah is
the root and source of all the descending worlds.
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And of this we pray, “Forgive us, our Father,” for He is the Father of compassion and of forgive-
ness, since the blemish of sin and iniquity does not reach there, as it is written, “If you are right-
eous,” etc.

In the daily Amidah we therefore ask forgiveness from “our Father”: the Father is the source of compassion
and forgiveness because the blemish of sin does not reach that high a level. As Elihu tells Job, “If you are
righteous, what do you give Him?” (Job 35:7): that level is beyond the reach of human deeds, so sin leaves no
blemish there.
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(See what is written in the discourse beginning “Go forth and gaze,” on the meaning of “Lift up your hands
in holiness and bless Havayah”; and see what is written in the discourse beginning “To understand what is
said in the Haggadah, ‘This matzah,’ etc.,” on the matter of the intellect (mochin) of Abba; and see the

Zohar HaRakia, Parshas Vayikra, page 7b, in the passage beginning “Like the good oil.”)

The parenthesis sends the reader to three places. In Likkutei Torah, Shir HaShirim, the discourse “Go forth
and gaze,” on “Lift up your hands in holiness and bless Havayah” (Psalms 134:2), describes a supernal holi-
ness above all the worlds where sins cause no blemish, and in Likkutei Torah, Tzav, the discourse on the
Haggadah’s “This matzah” explains that Shabbos reveals the intellect (mochin) of Abba, higher than that of
Imma revealed on the festivals. The third is the Zohar HaRakia, a commentary on the Zohar attributed to the
Arizal (Rabbi Yitzchak Luria), on the Zohar’s passage “Like the good oil” (Psalms 133:2).
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Whereas when nothing is seen and revealed but His attributes, may He be blessed, with which He
conducts the world, this is the level of concealment. And therefore, throughout the six days of cre-
ation it is written, “And Elokim said,” which is the attribute of tzimtzum (contraction).
When only the attributes are visible, with G-d conducting the world through them, that is concealment, and
that is why the account of the six days of creation says “And Elokim said” each time: Elokim is the Name of
tzimtzum, the contraction that conceals. The Tzemach Tzedek’s Or HaTorah, quoted in the Kehot note, puts

it this way: in those days the flow comes only from the six attributes through which G-d conducts the world,
and that is still concealment, for the Infinite Light rests mainly in Chochmah.
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Only on Shabbos, which is the revelation of the level of Chochmabh, is it written, “And Elokim fin-
ished (vayechal)”: that is, the level and rank of Elokim came to an end (kalsah), for an end and con-
clusion was made to this rank. And only after this is it written, “These are the generations of the
heavens and the earth when they were created, on the day that Havayah Elokim made,” etc., for He
joined [to it] the attribute of Havayah, etc.
Shabbos is the revelation of Chochmah, and of it the Torah says “And Elokim finished (vayechal),” which the
Alter Rebbe reads, from the same root, as “the level of Elokim came to an end (kalsah)”; in the plain sense,
G-d finished His work. Only after that does the Torah say “on the day that Havayah Elokim made” (Genesis

2:4), where the Name Havayah appears for the first time in the account of creation. G-d then joined the at-
tribute of Havayah, mercy, to Elokim, judgment, as Rashi on Genesis 1:1 explains.
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And this is the meaning of [the teaching]| that at midnight the Holy One, blessed be He, takes de-
light in the souls of the tzaddikim through their occupation with Torah:

The Alter Rebbe now returns to the opening statement, that at midnight G-d delights in the souls of the tzad-
dikim through their Torah study.

likuteitorah.com/likkutei-torah/shir-hashirim/24/ 13



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 24 W2 Oy "1 NN 199 PMIAR 2137 °NRA...

7T 0°1D N0 MY XOPANRT RAPY N2 NT°9° 19991 XY 127900 DX 9N IR 11007
FIRDOY 101 NAn O IRYRRw QoYY *ona M1903 N1 INRNI DR

that is, after He remembers the destruction, which is the fall and descent of the level of the re-
vealed world into exile and the hiding of the Face, this will be His consolation: that there be a reve-

lation of the level of the delights Above, which are from the level of the supernal Chochmah;

This answers the questions of section 2. The destruction G-d remembers at midnight is the fall of “the re-
vealed world,” the Shechinah, into exile and concealment, and His consolation is the revelation of the “de-

lights” above, which come from the supernal Chochmah.
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and this is through the occupation with Torah, so that the Infinite Light, blessed be He, is drawn
down into Chochmah and becomes enclothed in the attributes, etc. And through this begins the as-

cent of the level of the revealed world from the concealment, etc., as explained above.

This revelation comes through Torah study, which draws the Infinite Light into Chochmah and from there
into the attributes. Through it the revealed world, the Shechinah, begins to rise out of its concealment, as

section 3 described for the hours after midnight.

BACKGROUND FROM THE REBBE

In the maamar Shuvah Yisrael of Shabbos Shuvah 5740, explaining why the verse says ,,7°P?X ' 7y x> nw”
(Return, Israel, up to Havayah your G-d), the Rebbe sets the return of Shabbos, whose letters spell ,awn” (return),
beside teshuvah proper, and shows what teshuvah reaches that the return of Shabbos does not.

To mark how far Shabbos reaches, the Rebbe uses our paragraph’s reading of ,,0°p>X 757” (and
Elokim finished), and his note cites this column: the return and ascent of Shabbos is that ,,in?>v
171 QW N2ANT wnI 2°p9R OwT AN0 DI18REA N7 (the attribute of contraction and concealment of
the Name Elokim comes to an end, and the revelation of the Name Havayah is drawn down). To
arouse what is above the Name Havayah needs ,,701%23> n23wn” (teshuvah proper), above all the
teshuvah through which willful sins become merits, for ,,7I81 70° WY1 MR N°EM NP2 0"y~
(through refining and transforming the willful sins comes the advantage of light). Perhaps (biur
b’derech efshar) this gives the measure of our paragraph’s Shabbos: it ends the concealment of

Elokim and reveals Havayah, as the paragraph says, while transformation reaches higher still.
The Alter Rebbe: 1T F1A1T22 1951 PP TWYIY D7PYR NANTA1 203 TNPOw =0 0°p9K 257

The Rebbe: B°PPR OWT AN QIZNXT NTA TN ,0°P2R 257 1719 P71 X1 2w NPMIR NawT ('9ym) nawnn
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Sefer HaMaamarim Melukat, vol. X, p. th, note 43 - »"wN'T 72 DAY IR "W
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SECTION 5 - 15

Myrrh and spice: the fragrance of iskafya
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2. But [as for| this power that Israel have, that in them and through them there be the drawing
down of the Infinite Light (Or Ein Sof), blessed be He, into Chochmah (wisdom) — for surely He,
may He be blessed, is far, far above the level of Chochmah, and “You have made them all with wis-
dom,” which is physical making —

Section 2 opens with a question about what has been said. G-d Himself is far above Chochmah, and

Chochmabh is the level from which even physical creation comes (“You have made them all with wisdom”);
how then do Israel have the power to draw the Infinite Light, which transcends Chochmah, down into it?
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of this it is said, “I have gathered My myrrh with My spice,” etc. For myrrh and spice are kinds of
fragrance.

The answer lies in the next phrase of the verse, “I have gathered My myrrh with My spice.” Myrrh and spice
are fragrances, and fragrance will be the key to the answer.

WIPAY IRMY 7197 0T AWYI 30 D 11 1770 WD DR 22WnY mMnan pinn 10w 0oK17 1K 1Im

Now, we see that fragrance strengthens the brain and restores the soul; and this fragrance of myrrh
is made from the blood of an impure animal that has congealed.
Fragrance strengthens the brain and revives the soul. The mor of the verse, translated “myrrh,” is here
musk, which the Rambam (Hilchos Klei HaMikdash 1:3) describes as blood gathered in an animal of India;

so a fragrance is made from the congealed blood of an impure animal, and the next parts apply this to divine

service.
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So too, through the level of subduing the sitra achra (the other side) in “turning away from evil”
completely — that is, in keeping all the prohibitions in their particulars and their fine points from
the words of the Scribes, so as not to transgress a single one of them,

The same happens in a person’s service through iskafya, subduing the sitra achra (the other side), by “turn-

ing away from evil” completely. That means keeping every prohibition in all its details, including the fine
points added by the Rabbis, without transgressing a single one.
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and in compelling the evil inclination and one’s animal soul not to be drawn after its nature and its
will — like the analogy of the hardening and congealing of the blood of the impure animal, so,
through one’s strengthening oneself against one’s power of desire,

It also means forcing the evil inclination and the animal soul not to follow their natural desires. Just as the

impure animal’s blood hardens and congeals into myrrh, a person who strengthens himself against his own

desire produces a “fragrance.”
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then from this there comes to be the level of “a pleasing fragrance to Havayah,” so that it rises to
G-d and is included in the Infinite Light, blessed be He. As it is written, “And he smelled the fra-
grance of his garments”: “his garments” is the level of garments, which is the level of the encom-
passing [light] (makif);
This service becomes “a pleasing fragrance to Havayah” that rises and is included in the Infinite Light itself;
the words “rises (olah) to G-d” echo the burnt-offering, the olah, which the Torah calls “a pleasing

fragrance.” The text cites Yitzchak smelling “the fragrance of his garments” (Genesis 27:27): garments sur-
round the body, and so stand for the encompassing light (makif), a level beyond inward grasp.
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and also, from “his garments” (begadav) is made the expression “his traitors” (bogdav), as in
“With treachery (beged) have the traitors (bogdim) betrayed.” For through the level of evil, when it
is transformed to good, the level of fragrance comes to be; and through this, “and he blessed him”:
“And may He give you of the dew of the heavens.” The meaning: “heavens” (shamayim) is the level
of Chochmah, sham mayim (“there is water”), the source of the moisture in the brain, etc.,
The Sages read begadav, “his garments,” as bogdav, “his traitors” (Sanhedrin 37a), for beged means both
“garment” and “treachery,” as in “With treachery (beged) have the traitors betrayed” (Isaiah 24:16): evil it-
self, once transformed into good, becomes fragrance. Through this Yitzchak blessed Yaakov with “the dew of

the heavens” (Genesis 27:28); “heavens” (shamayim) is read as sham mayim, “there is water,” which stands

for Chochmah, the source of the brain’s moisture.
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and “the dew of the heavens” is the level of the drawing down of the Infinite Light, blessed be He,
which is drawn into Chochmah, etc. (And see what is written about this in Parshas Toldos, at the
end of the discourse beginning “See, the fragrance of my son,” etc.)

The “dew of the heavens” is the drawing down of the Infinite Light into Chochmah, exactly what this sec-

tion’s opening question asked about. The parenthesis refers to the discourse “See, the fragrance of my son”
in Torah Ohr, Toldos, for more on this.
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And this is [the meaning of] “I have gathered My myrrh”: that is, the fragrance of myrrh, in keep-

ing the negative commandments. “With My spice” is the level of the fragrance of all the other

spice-trees, which is the level of subduing the sitra achra in keeping the positive commandments:
Now the verse is applied: “I have gathered My myrrh” is the fragrance produced by keeping the negative

commandments, and “with My spice,” the fragrance of all the other spices, is iskafya in keeping the positive
commandments.
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that is, to compel one’s nature in studying Torah more than one is accustomed, and in giving char-
ity beyond one’s nature, and likewise in alacrity in fulfilling all the mitzvos, and to remove every
obstacle from within and from without.

The positive side of iskafya means pushing past one’s nature: studying more Torah than one is used to, giv-

ing more charity than comes naturally, doing every mitzvah with alacrity, and overcoming every obstacle,
whether from within oneself or from outside.
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For through the level of subduing [the sitra achra] in “turning away from evil and doing good,” one
merits that from this there comes to be the level of a strong fragrance that rises above, through
which it restores the soul: that there be the drawing down of the Infinite Light, blessed be He, into
Chochmabh, etc.

Through iskafya in both “turning away from evil and doing good,” a strong fragrance rises above and, like
fragrance, “revives the soul”: it draws the Infinite Light into Chochmah. This answers the question of this
section: what rises from such service reaches the Infinite Light itself, above Chochmah, and so draws it
down.
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(And see what is written in the discourse beginning “And [ was with Him as a nursling, and I was [His] de-
light,” on the meaning of “I have delighted in Your Torah”; and see what is written in the discourse begin-

ning “I am asleep,” and in the discourse beginning “My dove,” etc.)

The parenthesis sends the reader to three other discourses: “And I was with Him as a nursling,” on “I have
delighted in Your Torah” (Psalms 119:70); “I am asleep”; and “My dove.” In Likkutei Torah, Shir HaShirim,
the discourse “I am asleep” makes the same point as this section: an arousal from below draws the supernal
delight, from above the chain of descending worlds, down into the Torah and mitzvos.

THE REBBE EXPLAINS
In a sicha of Shabbos Parshas Yisro, 22 Shevat 5750, the yahrtzeit of Rebbetzin Chaya Mushka, the Rebbe draws a
lesson from her name; in a note he traces ,,Xpwin” (‘Mushka’) to the musk of the Gemara, which the Rambam and

other commentators identify with the myrrh (71») of the incense.

In that note the Rebbe cites Torah Ohr and this column of Likkutei Torah for what the myrrh
stands for: ,X397NRT NT2Y PY 771 NNY” (that myrrh indicates the service of transformation), evil
itself turned to good. Our paragraph begins the myrrh with subduing (iskafya) the other side, but
builds it from the congealed blood of an impure animal and says ,,”13 AWy 2307 9973w Y17 °02 7y
n"” (when the evil is turned to good, fragrance comes to be); perhaps (biur b’derech efshar) this
line is what the Rebbe reads in the myrrh.

The Alter Rebbe: WP XML 197 077 YY1 127 5 11 A5
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Sefer HaSichos 5750, vol. X, p. 297, note 97 - 1"wn'n vaw 2"5 N 2"w
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SECTION 6 - 116

My forest with My honey: the angels
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“I have eaten My forest (yaari) with My honey.” The meaning: the angels are called “My forest”
(yaari), for they are called “acacia wood, standing,” and they are called “standing,” as in “Seraphim
were standing,” etc.
The next phrase is “I have eaten My yaari with My honey.” In the plain sense yaari is “My honeycomb” (as in
ya’aras hadevash, “the honeycomb,” I Samuel 14:27), but the Alter Rebbe reads it as ya’ar, “forest”: the an-

gels. They are called trees, “acacia wood, standing” (Exodus 26:15), and they are described as “standing,”
like the “Seraphim standing” above Him (Isaiah 6:2).
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And of them it is said, “And Havayah Elokim caused to grow,” etc., “every tree pleasant to the sight
and good for food,” for they are the level of the food that is in them; and through them the flow of
influence reaches Israel and the whole world, both in spirituality and in physicality, as our Sages, of
blessed memory, said, “There is no blade of grass below that does not have an angel above,” etc.
Of the angels, too, it is said that G-d made trees grow in Eden “good for food” (Genesis 2:9), and that food is
what the angels transmit: through them the divine flow reaches Israel and the whole world, both spiritually

and physically. The Sages say that every blade of grass below has an angel above it; the Kehot note observes
that the Midrash itself (Bereishis Rabbah 10:6) says “mazal,” a heavenly force, rather than “angel.”
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Also in spirituality, the flow [that brings] Chochmah and Binah, etc.: although “Havayah gives wis-
dom,” the angels are the messengers, for they are the agents of the flow.

Even spiritual gifts such as wisdom and understanding come through the angels. G-d is the giver, as the
verse says “Havayah gives wisdom” (Proverbs 2:6), but the angels are the messengers who carry the flow.
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For it is impossible for the Infinite Light (Or Ein Sof), blessed be He, to descend and devolve so far
except through many contractions (tzimtzumim) at different levels, “and how many levels upon
levels,” etc.

The reason is that the Infinite Light cannot descend so far without many contractions (tzimtzumim) at many
different levels, “levels upon levels.”
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And these are themselves the level of the angels in every world, who are vessels for the Infinite
Light, blessed be He, which contracts itself and is enclothed within them; and from them the souls
of Israel receive their love and their awe of G-d.
Those levels are the angels of each world, who serve as vessels for the contracted light, and from them the
souls of Israel receive their love and awe of G-d. In Likkutei Torah, Shir HaShirim, the discourse “I am

asleep” applies this very phrase, “I have eaten My forest with My honey,” to the Shema and its blessings: the
angels stand in awe and long to be included in G-d’s light, and the souls are the forest’s sweet fruit.
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And along these lines [the Sages] instituted [the blessing] “Who forms light,” etc.: how the angels
“stand in the heights of the world and proclaim with awe,” etc. — like the analogy of one who comes
before a great king: dread and fear fall upon him because he sees how many ministers and nobles
of the land fall upon their faces.

That is why the morning blessing “Who forms light,” said before the Shema, describes the angels standing at

the heights of the world and proclaiming in awe. It is like someone who comes before a great king and is
seized with fear when he sees ministers and nobles falling on their faces before him.
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And so this awe is received from the ministers. And likewise the blessing “[With| an everlasting

“

love”: how [with] love and “abundant compassion You have had compassion [on us],” etc., “and

You have brought us near to Your great Name.”

Awe is thus received from the “ministers,” the angels. The next blessing, “With an everlasting love,” works in
the same way for love: it speaks of G-d’s love and abundant compassion for Israel, and says, “You have
brought us near to Your great Name.”
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For the life-force of the angels is from “the breath of His mouth,” may He be blessed, whereas
Israel “arose in [His| thought,” etc.

Israel are brought nearer than the angels: the angels draw their life from “the breath of His mouth,” G-d’s
speech (Psalms 33:6), while Israel “arose in [His] thought” (Bereishis Rabbah 1:4), a far deeper root.
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And through this, love is aroused in him, because he sees his own closeness to the king after he
has seen many great and honored ministers who even so are not so close to the king. (And see what
is written about this at length in Sefer Shel Beinonim [the Tanya], chapter 46.)

One who sees great and honored ministers who are still not as close to the king as he is feels love for the

king; in the same way, contemplating the angels, who are further from G-d than Israel, arouses love for Him.
The text refers to chapter 46 of Tanya (Sefer Shel Beinonim), which develops this at length.
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It follows that the souls of Israel receive love and awe through the angels. (And see what is written
about this in the discourse beginning “As an eagle stirs up its nest.”)
So the souls of Israel receive love and awe through the angels. In Likkutei Torah, Ha’azinu, the discourse “As

an eagle stirs up its nest” explains that in exile the revelation of the Shechinah comes down through many
separate levels, the camps of angels, and through them the soul receives its love.
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And likewise, “one opposite the other”: all the flow of influence to the sitra achra (the other side),
to become physical delight and physical wisdom, is also through the angels; for “G-d has made one
opposite the other”: levels of impurity opposite the levels of holiness. And man has free choice, to
choose the good and to make himself a chariot for holiness, so that the flow of G-dliness be be-
stowed upon him through the holy angels.
Correspondingly, on the other side, the flow that becomes physical pleasure and worldly wisdom for the sitra
achra also comes through angels, for “G-d has made one opposite the other” (Ecclesiastes 7:14): every level

of holiness has a corresponding level of impurity. A person has free choice to choose the good and make
himself a “chariot,” a vehicle for holiness, and then the divine flow reaches him through the holy angels.
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And this is [the meaning of] “My forest with My honey.” “My honey” means kinds of sweetness,
which are all the fruits of the trees mentioned above, for all fruits are called by the name of

sweetness.

“My honey” stands for sweetness, the fruit of those trees, the angels, for every fruit’s sweetness is called
“honey” (devash), as Rashi explains on Leviticus 2:11.
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That is, the level of the soul’s emotional arousal, which is drawn forth by the influence of the angels
in [the blessings] “Who forms light” and “Love.”

The “fruit” is the soul’s emotional response, the love and awe aroused in a person by the angels’ influence in
the blessings “Who forms light” and “With an everlasting love.”
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And therefore they are called “fruits of the forest,” for this love and awe of Israel is born and drawn
forth through the trees of the forest, which are the angels.

Israel’s love and awe is called “fruit of the forest” because it is born through the “trees of the forest,” the
angels.
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And all this is the level of “I have eaten.” For of the angels it is said, “and good for food,” which is
like the analogy of food that gives life to a person: nevertheless, the person is of a higher rank than
it, and the food is elevated through the person, for from inanimate, vegetative and animal it be-
comes the level of man. So, through Israel’s receiving from the angels, the angels are elevated
through them.
Now the Alter Rebbe explains why all this is called “I have eaten.” The angels are the trees “good for food,”
and food sustains a person yet stands lower than him, and he elevates it: what was mineral, plant or animal

becomes part of a human being. So too, when Israel receive from the angels, the angels are elevated through
them.
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For the souls of Israel rise far higher through self-sacrifice (mesirus nefesh) in [the word] “One,”
through which there comes to be the level of “being absorbed into the body of the King” and “be-
coming one with the One,” truly; whereas the angels, of themselves, cannot become united to such
an extent.

The souls of Israel rise higher than the angels through self-sacrifice (mesirus nefesh) at the word “One” of

the Shema, which brings them to “being absorbed into the body of the King” (Zohar 1:217b) and to becom-
ing truly one with the One. Angels, on their own, cannot unite with G-d to that degree.
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(And see what is written in the discourse beginning “Thus said,” etc., [on] “And I will give you places to
walk among those that stand”; and in the discourse beginning “As an eagle stirs up,” mentioned above;
and on the verse “And all your children,” on the matter of “As an apple tree among the trees of the forest”;
and see what is written on the matter of “I have eaten My forest with My honey” in the discourse beginning

“I am asleep, but my heart is awake,” mentioned above.)

The parenthesis lists further discussions of this theme. In Torah Ohr, Vayeishev, the discourse on “Iwill give
you places to walk among those that stand” (Zechariah 3:7) explains that the angels, and souls before they
come down, are called “standing,” while souls in a body are called “walking”; the others are “As an eagle
stirs up,” the discourse on “And all your children” (Isaiah 54:13) concerning “As an apple tree among the
trees of the forest” (Song of Songs 2:3), and “I am asleep, but my heart is awake” (Song of Songs 5:2), on this

very phrase.

SECTION 7 - 117-8
My wine with My milk
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“I have drunk My wine with My milk.” “My wine” is the level of “wine that gladdens Elokim,” etc.
And “My milk” means, by way of analogy, like the milk that makes a child grow: through his nurs-
ing from the milk, his limbs grow.

L

The next phrase is “I have drunk My wine with My milk.” “My wine” alludes to the vine’s “wine that gladdens
Elokim” (Judges 9:13); “My milk” is compared to the milk that makes a nursing child’s limbs grow.
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So too, the level of the revelation of His G-dliness from His wisdom, may He be blessed, makes the
emotive attributes (middos) of the soul grow, and there is added in them an increase of light and of
the soul’s cleaving to the living G-d.

In the same way, the revelation of G-dliness that comes from G-d’s Chochmah makes the soul’s emotions
“grow,” adding light and closeness to G-d.
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And along these lines [the Sages] instituted the middle blessings of the Prayer of Eighteen [Bless-
ings]: “Blessed [are You|, who graciously grants knowledge,” “Blessed [are You], who desires teshu-
vah (return),” etc., so that there be an increase of blessing, and the drawing down of the revelation
of G-dliness be drawn into the level of knowledge (daas), teshuvah and forgiveness, etc.

The middle blessings of the Amidah, such as “who graciously grants knowledge” and “who desires

teshuvah,” were instituted along these lines: each adds a flow of revealed G-dliness into a particular area,
knowledge, teshuvah, forgiveness and so on.
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And just as it is from below upward, so it is Above: the meaning of “I have drunk My wine,” “wine
that gladdens Elokim,” that is: the level of Elokim and of tzimtzum (contraction), which conceal the
light of Chochmah (wisdom) that is in His attributes, may He be blessed — the level of wine is
drawn forth, and “a secret comes out,” for the concealment of the hidden world (alma de’iskasya) is
drawn forth into a state of revealed light, etc.
What happens in a person, from below upward, has its counterpart Above: there “wine” acts on the level of
Elokim and tzimtzum, which hide the light of Chochmah inside G-d’s attributes. The Sages say, “wine (yayin)
enters, a secret (sod) comes out,” for the letters of both words add up to seventy (Eruvin 65a); so here the
wine draws what was concealed in the hidden world out into revealed light.
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And see what is written in the discourse beginning “The matter of the libations.” And along these
lines is the meaning of “My milk”: that is, the drawing down of the revelation of the Infinite Light
(Or Ein Sof), blessed be He, into His attributes, so that the attributes operate in a state of greatness
(gadlus) and in a state of increase and abundance; [this] is called by the name “milk.”
After a cross-reference to the discourse “The matter of the libations,” the Alter Rebbe explains “milk” Above:
the revelation of the Infinite Light drawn into G-d’s attributes, so that they act in a state of “greatness” (gad-
lus), expanded and increased; that increase is what is called “milk.” In Likkutei Torah, Sh’lach, that dis-
course explains that wine, hidden in the grape and coming out of it, has the nature of drawing the hidden

into revelation, and so the wine poured on the altar draws down the inner dimension, “wine that gladdens
Elokim.”
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And this is the meaning of the twelve middle blessings: through the blessing “Blessed are You,
Havayah,” which is an increase and abundance of the light in His attributes, may He be blessed, it
is drawn down to become “who graciously grants knowledge,” etc., “Forgive us,” etc., as explained
above concerning “the merciful Father,” etc.
This is the inner content of the middle blessings of the Amidah: each “Blessed are You, Havayah” adds light
to G-d’s attributes, and that added light then flows down as the specific gift asked for, such as knowledge or

forgiveness. Forgiveness comes from the “merciful Father,” the level of Chochmah that, as explained earlier
in the discourse, the blemish of sin does not reach.
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(And see, on the level of milk, Parshas Terumah, in the discourse beginning “If only you were as a
brother to me, who nursed at my mother’s breasts.”)

The parenthesis refers to a discourse in Torah Ohr, Parshas Terumah, “If only you were as a brother to me,
who nursed at my mother’s breasts” (Song of Songs 8:1), for more on “milk.”
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SECTION 8 - 19

Eat, friends
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“Eat, friends.” Now, tzaddikim are called “friends” of the Omnipresent, as it is written, “For the
sake of my brothers and my friends, let me now speak peace within you.”

The next phrase is “Eat, friends.” The tzaddikim are called G-d’s “friends,” as in “For the sake of my brothers
and my friends” (Psalms 122:8).
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And that is: through the occupation with Torah, in which the Infinite Light (Or Ein Sof), blessed be
He, is enclothed, the Infinite Light, blessed be He, is drawn upon his soul, as it is written, “And My
words which I have put in your mouth” — “My words,” truly.

This friendship comes through Torah study. The Infinite Light is enclothed in the Torah, so studying it draws

that light onto the person’s soul; “My words which I have put in your mouth” (Isaiah 59:21) are literally
G-d’s own words.
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And [the Sages] said, “The Mishnah is a queen” (masnisa malkasa), for the Mishnah is like a king
who commands: the very spirit of G-d is the word of the halachah [Torah law] that speaks in it, [say-
ing], “This law, or this halachah, is thus and thus,” etc.

The Talmud’s phrase “the Mishnah is a queen” (Beitzah 28b) is in its place a mnemonic: the queen, malkasa,
recalls Rav Malkiya, to whom Rav Pappa attributes the rulings found in the Mishnah and the Baraisa. The
Alter Rebbe reads it literally: the Mishnah rules like a monarch, and when it states “this law is thus,” that is
G-d’s own spirit speaking. (The printed text has here a word, nn, that seems to be a misprint, most likely for
wnn, “itself”; the translation follows that reading.)
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And of this our Sages, of blessed memory, said: “Let them be in your eyes as though they were giv-
en today from Mount Chorev [Sinai], as it is said, ‘And you shall make them known to your children

9

and to your children’s children, the day that you stood,’” etc.;

The Sages teach that the words of Torah should be in one’s eyes as though they were given today at Sinai
(Chorev), as Rashi brings on Exodus 19:1; the text bases this on the verses that join “make them known to
your children” with “the day that you stood before Havayah your G-d at Chorev” (Deuteronomy 4:9-10). In
Likkutei Torah, Nitzavim, the Alter Rebbe reads “which I command you today” the same way: every day the

words of Torah should be new in one’s eyes, for the Torah is eternal and “today” is said of every day.
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for that very word of G-d which G-d spoke face to face — it is what dwells and is enclothed in him at
this time, at the hour that he studies. Therefore he becomes the level of a “friend,” as though, so to
speak, “two friends who never part.”
The very word that G-d spoke face to face at Sinai dwells in the person at the moment he studies. He there-
fore becomes G-d’s “friend,” as in the Zohar’s phrase for Chochmah and Binah, “two friends who never

part”; in Likkutei Torah, Re’eh, the Alter Rebbe explains that a person’s contemplation of G-d’s greatness
and his self-nullification must likewise always go together, like those two friends.
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For the Torah is the level of Chochmah (wisdom), which is the supernal Eden and delight (taanug),
as it is written, “And I was [His| delight,” and these delights are “My delights with the sons of men.”
It follows that the Infinite Light, blessed be He, is equal below as Above, truly, as is written at the

end of the discourse beginning “On the eighth day, an assembly (Shemini Atzeres).”

The Torah is Chochmah, the supernal “Eden” and delight, the “delight” of Proverbs 8:30, and those delights
are “with the sons of men” (Proverbs 8:31). So in Torah study the Infinite Light is present below exactly as it
is above, as the discourse on Shemini Atzeres also explains.
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And of this it is said, “Eat, friends”: in the manner of eating, that is, as it is written, “And Your
Torah is within my innards.”

The Alter Rebbe explains why the verse says “eat”: eating means taking something inside oneself. So the
Torah becomes part of the one who studies it, as in “Your Torah is within my innards” (Psalms 40:9).
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(And see what is written on the matter of “Eat, friends” in Parshas Mishpatim, on the verse “And they be-
held G-d,” etc.; see there. And see what is written further on the matter of [Israel being] “brothers” of the
Omnipresent, in Parshas Mikeitz, in the discourse beginning “Sing and rejoice,” concerning “He did not
stop cherishing her until He called her ‘My sister’”; and in the discourse beginning “If only you were as a

brother to me.”)

The parenthesis lists further discussions: of “Eat, friends” on “And they beheld G-d” (Exodus 24:11) in Torah
Ohr, Mishpatim, which explains “they ate and drank” as two kinds of nourishment, food that rises to sustain
the heart and brain and drink that thins the blood so that it can reach them; and of Israel as G-d’s “brothers”
in the discourse “Sing and rejoice” (Zechariah 2:14), on the Midrash that G-d did not stop cherishing Israel
until He called her “My sister.” The discourse “If only you were as a brother to me,” in Torah Ohr, Terumah,
adds that while the Temple stood Israel were called G-d’s “brothers,” and so in exile the Congregation of
Israel asks, “If only you were as a brother to me.”

SECTION 9 - 110

Drink and become drunk, beloved ones
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“Drink and become drunk, beloved ones.” Now, the level of “beloved ones” (dodim) is the level of
Israel’s love for the Omnipresent. For this love is hidden and enclothed in the animal soul, and at
appointed times one arouses the love “until it desires” to divest itself of its garments.

The last phrase is “Drink and become drunk, beloved ones.” The word dodim means both “beloved ones”
and “love” (as in “your love is better than wine,” Song of Songs 1:2), and the Alter Rebbe takes it as Israel’s
love for G-d, which lies hidden within the animal soul; at special times a person arouses it “until it desires”
to shed its bodily “garments” and cleave to G-d.
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Now, in this love there is the level of thirst, for it is of the level of “flashes of fire”; and of this it is
said, “Ho, everyone who thirsts, come to the water,” for water extinguishes fire and quenches
thirst.

This love includes a thirst, for it burns like “flashes of fire” (Song of Songs 8:6). Of it Isaiah says, “Ho, every-

one who thirsts, come to the water” (Isaiah 55:1): water puts out fire and quenches thirst.
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And this is [the meaning of] “Drink”: the level of drinking, that the occupation with Torah be to
quench the thirst.

“Drink” means that Torah study quenches this thirst.
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Whereas at the level of “friends,” thirst does not apply, since one’s soul is bound and cleaves to the
living G-d, truly; and this is the level of “With one knot I am bound to Him; I hold fast to Him,
aflame,” etc. Only below, at the level of “beloved ones,” where the love comes at intervals, does the
level of thirst apply.

The “friends” of the previous phrase do not thirst at all, because their souls are always bound to the living

G-d, like Rabbi Shimon bar Yochai’s words in the Zohar, “With one knot I am bound to Him.” Only the
“beloved ones,” whose love comes and goes, feel thirst.
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And of this it is said, “Drink,” and also “become drunk,” to arouse the level of “the wine that glad-
dens”; whereas above, at the level of “friends,” it is in the manner of oil, in silence, etc. And this
suffices for one who understands.

To the “beloved ones” the verse says “Drink,” and also “become drunk,” arousing the “wine that gladdens,”

joy and emotional excitement. The “friends” above are like oil, which is absorbed quietly; the closing words,
“this suffices for one who understands,” leave the rest for the reader to work out.

likuteitorah.com/likkutei-torah/shir-hashirim/24/ 29



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 24 W2 Oy "1 NN 199 PMIAR 2137 °NRA...

IN ONE'S AVODAH

Iskafya: keep every prohibition in all its details, and push past your nature in doing good: study more Torah

than you are used to, give more charity than comes naturally, do every mitzvah with alacrity, and overcome

every obstacle from within and from without. Such service is a “fragrance” that reaches the Infinite Light.

Torah studied at midnight is G-d’s consolation and begins the Shechinah’s rise; and Torah should be taken

in like food, as though it were given today at Sinai.

QUESTIONS FOR DISCUSSION

1.

If everything is already revealed and known before G-d, how can Torah study bring Him delight and

consolation?

. How does the course of the night, darkening until midnight and then growing lighter, illustrate the exile of

the Shechinah?

. Why can the Infinite Light be revealed only in Chochmah, and why is Chochmabh, the “Father,” the source

of forgiveness?

How does iskafya, like myrrh made from congealed blood, give Israel the power to draw down a light that
is above Chochmah?

]

What distinguishes the “friends” from the “beloved ones,” and why do only the beloved ones need to

“drink” and “become drunk”?
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The note opens “the transcript (hanachah) of the Mitteler
Rebbe, in the Siddur, 26¢,” pointing to the Siddur with
Chassidus for aversion of this discourse in his transcript.
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
79 v

Shir HaShirim Rabbah on this verse: the main presence of
the Shechinah was in the lower realms, sins drove it up
through seven heavens, seven tzaddikim brought it back
down, and it came to rest in the Mishkan. The text refers
to this Midrash on the verse.
Shir HaShirim Rabbah 5:1:1°X:’R:’11 7127 0°9°wn 2w
°27 W2 ANIAR 72 YPN 277 A°AN0 O 027 WK 237 K2
Dipn? ,"1337 137 KPR ,IRD 2°03 PR 127 *NX2 1307 °3132 1iyny
RO NTT LMD DNAON2 K7 APV @YY LTPN0R Y MY
MR 132 7200 0ORPR N Pip NX WY (7,3 NwRI2) 27037
,P7201 72R1 P7201 YRR 77NN XPX IND 2°03 1K 7710 K2X °20
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“I came to my garden, my sister, my bride; I gathered my
myrrh with my perfume; I ate my honeycomb with my hon-
ey; I drank my wine with my milk. Eat, friends; drink abun-
dantly, beloved ones” (Song of Songs 5:1). “I came to my
garden” - Rabbi Menahem, son-in-law of Rabbi Elazar bar
Avuna, said in the name of Rabbi Shimon ben Rabbi Yosena:
It is not written here, “I came to a garden,” but rather “to my
garden [legani]” - to My wedding canopy [leginuni], to the
place that ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Midrash on Parshas Naso applies the verse to the day
the Mishkan was set up, reading “to My garden” as “to My
bridal chamber, the place that was My main [abode] at the
beginning,” and “My sister” as those who joined them-

likuteitorah.com/likkutei-torah/shir-hashirim/24/

selves to Him in exile. The text cites it as the first place the
verse is expounded.

Bamidbar Rabbah 13:22:37° 127 72712

"MWa BY *717 2NPIN 193 "NINR 13 "NRa

The beloved answers his bride, who has just invited him
into his garden (Song of Songs 4:16); in the Sages’ read-
ing, G-d answering Israel: “I have come into My garden,
My sister, [My] bride; I have gathered My myrrh with My
spice...” In the plain sense yaari in this verse is “my hon-
eycomb,” but the discourse reads it as “My forest” and ex-
plains the verse phrase by phrase.

Song of Songs 5:1°X:’11 0°7°Wi W

"WITDY Y7 CAPIR “hYTDY "1 P 77D CNNX 1P onK3
0717 172WY INY 0797 ﬂ’?px ’J?Q'Dy 1% NNy

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes the Midrash on Parshas Naso as it is
brought there: “My sister,” for they joined themselves to
Me in exile; “bride,” for they were consumed in the exiles
of Egypt and Babylon, as in “For Your sake we are Kkilled all
the day”; therefore He will call them “My sister,” for they
will be joined to Him.
KEHOT'S NOTE
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In the last verses of the Song the beloved addresses his
bride: “You who dwell in the gardens, the companions lis-
ten for your voice; let Me hear it.” The Alter Rebbe cites it
for G-d’s delight in the garden: hearing the voice of the
tzaddikim’s Torah study.
Song of Songs 8:1337:'11 0>1°wi 1w
2IYRWE 72307 D°WRR 0120 02332 YYD
Thou that dwellest in the gardens, The companions hearken
for thy voice: ‘Cause me to hear it.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Song of Songs 4:12 for these words.
Song of Songs 4:1227°:7 077w W
:DINT PYR 2191 93 770 "NAR P
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A garden shut up is my sister, my bride; A spring shut up, a
fountain sealed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The beloved praises his bride earlier in the same song:
“How fair is your love, My sister, [My] bride; how much
better is your love than wine.” The text points to the
Midrash on this verse as well.

Song of Songs 4:10:7 0°1°wh "W

D229 TIRY 17 17 77T 1307 172 "nnK 17T 1007
How fair is thy love, my sister, my bride! How much better is
thy love than wine! And the smell of thine ointments than all

manner of spices!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Havayah FElokim took the man and placed him in the
Garden of Eden to work it and to guard it.” In the plain
sense Adam is set in the Garden to tend and keep it; the
Alter Rebbe reads “to work it” as the purpose of man’s cre-
ation: to draw down the revelation of G-dliness.

Genesis 2:15170:2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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That discourse reads “to work it” as the 248 positive com-
mandments and calls this the purpose of the souls’ de-
scent into this world.
KEHOT'S NOTE
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PARAGRAPH 3
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Rabbi Shimon bar Yochai: “Come and see how beloved
Israel are before the Holy One, blessed be He, for wherev-
er they were exiled the Shechinah was with them... They
were exiled to Babylon, the Shechinah was with them.”
The Alter Rebbe builds on this to explain the Shechinah’s
exile.
Megillah 29a:4’7:8 v”3 72711
7397 X7 172730 192 TR KISR0 13 TiyRY 221,800
— 077877 123 TRy 11°0% — 1930 Dipn 93w X1 1102 vATRA
D¥n2 DNPT2 IS R P APNTY MKIY IRy ApoY
11233 PNNPY DR NIV L1TRY IO — 2337 173
XIT T2 UITROY PR AW KPR K1 KD YWY amav
NIRRT PR IRy AW
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It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
Bamidbar Rabbah 7:10™:t 727 72722
KEHOT'S NOTE
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On Numbers 35:34, the Sifrei brings Rabbi Nassan’s

teaching: “Beloved are Israel, for wherever they were ex-
iled the Shechinah was with them... they were exiled to
Babylon, the Shechinah was with them.” The Kehot note
gives it as a further source.
Sifrei Bamidbar 161:5°7:X”0p 12712 5120
DR o023 19337 (2 R PRINY) MR 00Ny 73000 08N 03 ...
,0nY "Pow 9335 193 ;yaD N 0UM%na ontha PaAR N
,OMnY "1°9w 0977 193 ;7722 SN 0oyt (an YY) TR
;0% 791 Own SNTART 09°Y32 "RDD CNnwY (VR 9RT°) IR
7N DITRA X2 7o (30 7°YW°) MKW DAY 170w DITRY 193
2w (7 0°727) MR ,07RY "W 0O OwSY L1N%an 00Ta
MmIRY LPPOR T AW ROR ,NRI KD DWW LqRnT1 9maw nxon
WRIN SNWwN SKI2N 111297 SNR 195 1R Nk (T 0w )
... AW WRID MAINR

(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the

midst of their uncleanliness," and (Ibid. 15:31) "... when

they defile My sanctuary which is in their midst," and
(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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Philosophers in Rome ask why G-d does not destroy idola-
try, and the Sages answer that the world follows its natural
course: stolen wheat sown in the ground still grows. The
Alter Rebbe cites it to show that creation goes on in exile.
Avodah Zarah 54b:14-157"1-77°:2 771 77t 12y
T . APRIN KIT 2T L1718V 00 37 7738 0790 1RY 1277 9K ..
“1m 07l TIRY niPm?) oha0in? My mwn? Ay 1
NR 1P 1TNY A9RPRY DOV L3I 3D 091y KPR ?D0viwn
T — ¥R2 AYIN (720 070N PY AXO DLy *17 MK 137 1770
VRPPY 0o0iYY 729 A7i1 3D 0PIy KPR ,Anin KR NN
T DRI TNy
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Genesis 5:22 for these words.
Genesis 5:22272:’71 N"wX12

KEHOT’'S NOTE
.22, N°wRI2

After the Flood G-d promises: “All the days of the earth,
seedtime and harvest, cold and heat, summer and winter,
day and night shall not cease.” Cited to show that the
world’s natural order, the creative work of the Shechinah,
continues even in exile. (Kehot: Genesis 5:22)

Genesis 8:22272:’1 N°wX12
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While the earth remaineth, seedtime and harvest, and cold

and heat, and summer and winter, and day and night shall

not cease.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe what will come when Israel turn away after

his death: “And I will surely hide My face on that day.” The

Alter Rebbe uses it for the exile, when the revealed world is

in a state of concealment.

Deuteronomy 31:187”:x” 0°727
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And I will surely hide My face in that day for all the evil

which they shall have wrought, in that they are turned unto

other gods.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Isaiah, comforting Zion: “For behold, darkness shall cover
the earth, and thick darkness the peoples, but upon you
Havayah will shine.” Cited for the concealment of “that
day,” when the revealed world is covered over.
Isaiah 60:22:°0 171°yw°
T2y 17291 M NI TN DMNY DI YIS, AwnT naned
For, behold, darkness shall cover the earth, And gross dark-
ness the peoples; But upon thee the L-RD will arise, And His
glory shall be seen upon thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Esther “fell before his feet” and wept, pleading with King
Achashverosh to annul Haman’s decree. The text applies
the verse to the Shechinah’s fall until midnight.

Esther 8:373:’1 7N0OX
127300m 72m 23 %397 Ym TPpd "9 1270 00K oM
[DTINTIT0Y 20N WK IRT IR 1K 12 NYYIK PIYT?
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And Esther spoke yet again before the king, and fell down at
his feet, and besought him with tears to put away the mis-
chief of Haman the Agagite, and his device that he had de-
vised against the Jews.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Job, in his suffering, declares: “And from my flesh I shall
behold G-d.” In Chassidus the verse is read as a principle:
from the workings of the human soul one can perceive, by
analogy, how G-d relates to the worlds.

Job 19:26173:1” 21K
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And when after my skin this is destroyed, Then without my
flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

G-d says through Isaiah, of His readiness to forgive: “For
My thoughts are not your thoughts, nor are your ways My
ways.” The Alter Rebbe grants that G-d’s thoughts are un-
like ours, yet uses the human analogy all the same.

Isaiah 55:8'm:17117°yw°

"M DX3 °377 D271 X7} DNy *Niawms K7 2
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalm for the Shabbos day: “How great are Your
deeds, Havayah; Your thoughts are very deep.” G-d’s
deeds are seen while His “thoughts” are beyond grasp;
here they are the hidden world, not seen in His conduct of
the worlds.

Psalms 92:6":272 0°%°11n
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How great are Thy works, O L-RD! Thy thoughts are very

deep.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist says, “For I said, olam chesed yibaneh.” In
the plain sense olam means “forever,” “kindness is built
forever”; the Alter Rebbe reads it as “the world is built with
kindness,” Chesed being the first of the attributes through
which the world is conducted. (context: Steinsaltz Tanakh)

Psalms 89:3":0”0 0°%°11n
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For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d said, ‘Let there be light.”” The first of the utter-

ances of creation, which are the attributes through which
G-d conducts the world.

Genesis 1:3°3:°X n°wxr12
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And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A song of ascents: From the depths I have called You,
Havayah.” In the plain sense the psalmist cries out of the
depths of distress and of his heart; the Alter Rebbe reads it
as calling G-d’s hidden “depths,” His deep thoughts, out
into revelation. (context: Steinsaltz Tanakh)
Psalms 130:1°%:7”p 0°2°11n
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar in Parshas Beshalach opens a discussion of “A
song of ascents: From the depths I have called You,
Havayah”: one who prays must direct his heart and will to
the root of all roots, to draw blessings from “the depth of
the well.” The text cites it first among the Zohar passages
on this verse.

Zohar, Beshalach 28:408-4181»°n-n”n:n”5 n>wa ,7mt 190

R. Hezekiah discoursed on the verse: “A song of degrees.
Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This
Psalm’, he said, ‘is anonymous, because All-hidden, wishes
to bless the universe, He lets His gifts of Grace congregate in
that supernal depth, from where they are to be drawn,
through human prayer, into the “Cistern”, so that all the
streams and brooks may be filled therefrom.” AND MOSES
SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE
MORNLNG. R. Judah said: Every day ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Parshas Va’eschanan says one must pray
“from the depth of all,” to draw blessings down below, as it

likuteitorah.com/likkutei-torah/shir-hashirim/24/
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is written, “From the depths I have called You.” The text
cites it for the meaning of “depths.”

Zohar, Vaetchanan 15:105-17:114-77p:7"t 7annXY ,3M7 9890
R
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The Zohar in Parshas Vayechi explains “the rose of the val-
leys (amakim)” as the level that stands “in the depth of
all,” citing “From the depths I have called You.”

Zohar, Vayechi 27:226-28:2371777:1172-1737:1"3 °1" ,7711 100
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The Zohar in Parshas Acharei explains “From the depths I
have called You” as prayer from the depth of the heart,
and as a hidden place above, “the depth of the well.”

Zohar, Achrei Mot 41:245-43:254-71"17:X”1 Nn "R 370 990
T

When is a man purified of his sin?’ R. Isaac said: ‘When he
returns to the Most High King and prays from the depths of
his heart, as it is written, “From the depths I cried unto
thee”.” R. Abba said: ‘There is a hidden place above, which is
“the depth of the well”, whence issue streams and sources in
all directions. This profound depth is called Repentance,
and he who desires to repent and to be purified of his sin
should call upon G-d from this depth. We have ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Yahel Or is the Tzemach Tzedek’s commentary on
Tehillim.
KEHOT'S NOTE
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The end of chapter 3 of Vayikra Rabbah praises one who
has words of Torah and knows how to answer with them,
applying to him “Deep waters are the counsel in a man’s
heart” and “From the depths I have called You.”

Vayikra Rabbah 3:7°1:"3 727 R1p™
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Shlomo’s proverb: “Deep waters are the counsel in a
man’s heart, and a man of understanding will draw it out.”
The Midrash the text cites pairs this verse with “From the
depths I have called You.”
Proverbs 20:5°1:3 “own
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Counsel in the heart of man is like deep water; but a man of
understanding will draw it out. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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From Patach Eliyahu, Eliyahu’s address to G-d: “Not that
You have a known righteousness, which is judgment, nor a
known justice, which is mercy”; the attributes are there
“to show how the world is conducted... according to the
deeds of human beings.” Cited to show that the conduct of
the attributes depends on human deeds.
Tikkunei Zohar 17b:5-7"1-’1:2 1> 771171 *1pn
IPRT YT VYN IR LT IWRT RYT PIR 7P MORT RD DR
Dy o0 NWINNY NYAR 237 DIP 993 MTR POR Don IR am
970 BY 1717 1 ARDAR (99 2°7°NK R71) TP DO RMIwA RAT 9T
NYRY °27 0P Y0 Y w1 12 o aRDAD 1w 2°77°NR X9T R
131 23T 72177 2 77 R 1D
Constantinople, 1740 (CC-BY-NC)
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Earlier in Patach Eliyahu: “You brought forth ten tikku-

nim, which we call the ten Sefiros, to conduct through
them hidden worlds that are not revealed and worlds that
are revealed.”
Tikkunei Zohar 17a:11-1227>-X":X 1™ 7t7 *11pn
7972 RATIRY .71°00 @Y N7 17171 .PNPN WY NPPDRT KT NIR
X”1) NR’DINR 7121 .PP2ANRT 1PR2Y1 7723NR RDT PRono Py
NART P32 .17 T N2 PWRT RIT NIRY LKW °33n (R20ONNR
19RD D DWANK LAWY PORM 17730 11 T WUIORT IR 93 RADn
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Constantinople, 1740 (CC-BY-NC)
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That discourse speaks of “female horses and male horses”
as the arousal from below and the arousal from above, and
of a further arousal from above that comes with no arousal
from below at all, from the level of Atika.
KEHOT'S NOTE
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“In the beginning G-d created the heavens and the earth.”
The Targum Yerushalmi renders “In the beginning” as
“With wisdom,” showing that creation came about
through Chochmah.
Genesis 1: XX n°wxr12
{77 DX DRWT DX DORK K12 NURI2
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist, marveling at creation: “How many are Your
works, Havayah; You have made them all with wisdom.”
Chochmah is enclothed in all the attributes and gives
them life.

Psalms 104:24773:77p 0°%°11n
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How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Koheles: “Wisdom gives life to those who possess it.”
Revealed Chochmah is the source from which the attribut-
es draw their life.
Ecclesiastes 7:1227>:t nbnp
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For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life
of him that hath it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse compares the six days and Shabbos to a

person who draws his intellect down into the details of a

task, such as writing, and afterwards lets it return to its

source: during the six days the radiance of G-d’s
Chochmah descends even into physical action (“You have
made them all with wisdom”), and on Shabbos it returns to
its supernal source.

KEHOT'S NOTE
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In Ezekiel’s vision of the future Temple, the inner gate fac-
ing east “shall be closed the six working days, and on the
day of Shabbos it shall be opened, and on the day of the
New Moon it shall be opened.” The cross-referenced dis-
course explains this verse.

Ezekiel 46:1°X:1"n 5xpi°
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Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Elihu tells Job: “If you are righteous, what do you give
Him, or what does He receive from your hand?”, after “If
you have sinned, what do you do to Him?” (35:6). At the
level of “Father,” human deeds, and the blemish of sin, do
not reach.

Job 35:7°1:717% 2R
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If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse describes a supernal “holiness” (kodesh,
written without a vav) that is above both memalei and
sovev; of it “If you are righteous, what do you give Him” is
said, sins cause no blemish there, and from it blessing
flows to creatures even when they do not deserve it.
KEHOT'S NOTE
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A call to those who serve in the House of Havayah by
night: “Lift up your hands in holiness (kodesh) and bless
Havayah,” in the plain sense toward the Sanctuary. The
cross-referenced discourse “Go forth and gaze” reads
kodesh as a supernal holiness that Israel draw down with
these “hands.” (context: Steinsaltz Tanakh)

Psalms 134:2°2:77%p 0°2°11n
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Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That discourse explains that the festivals are a time of re-
vealed joy, the revelation of the mochin of Imma, whereas
Shabbos is the revelation of the mochin of Abba, which are
higher, and so Shabbos has no revealed joy as Yom Tov
does.
KEHOT'S NOTE
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That passage also cites the Zohar (Vayikra 7b) on “Like the
good oil” and the Zohar HaRakia there.
KEHOT'S NOTE
.OwS 7133 ,19 9oy R
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David’s psalm of brothers dwelling together: “Like the
good oil upon the head, running down upon the beard, the
beard of Aharon.” The Zohar’s passage on this verse, with
the Zohar HaRakia there, is the third reference in the
parenthesis.

Psalms 133:2°2:3"%p 0°%°11n
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It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes Or HaTorah on this point: during the six
days “the flow is only from the six attributes through
which He conducts the world, and this is still concealment,
for the main resting of the Infinite Light, blessed be He, is
in Chochmah.”

KEHOT'S NOTE
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“These are the generations of the heavens and the earth
when they were created, on the day that Havayah Elokim
made earth and heaven.” Only after Shabbos is the Name
Havayah joined to Elokim.

Genesis 2:47:’2 N"wR12
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These are the generations of the heaven and of the earth

when they were created, in the day that the L-RD G-d made

earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, this line, about drawing the Infinite
Light into Chochmah and enclothing it in the attributes, is
quoted in Or HaTorah on Parshas Pinchas.
KEHOT'S NOTE
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Wisdom, read by the Sages as the Torah, says of itself:
“And I was with Him as a nursling, and I was [His] delight
day by day.” The Torah is G-d’s delight, and through it the
Infinite Light is drawn down.

Proverbs 8:30°2:'1 *own
:NY"232 1197 NYn B 0P DYIWYY MR 1K 193K MK
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And on the seventh day G-d finished His work.” The Alter
Rebbe reads vayechal, “finished,” as kalsah: on Shabbos
the level of Elokim came to an end.

Genesis 2:2’2:’2 N°wR12
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And on the seventh day G-d finished His work which He had

made; and He rested on the seventh day from all His work

which He had made.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the closing prophecy of Isaiah G-d says: “And it shall
be, from New Moon to New Moon and from Shabbos to
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Shabbos, all flesh shall come to bow down before Me.” The
opening words of the discourse the text refers to.

Isaiah 66:23375:170 171°yW°
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And it shall come to pass, that from one new moon to anoth-

er, and from one sabbath to another, shall all flesh come to

worship before Me, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist, marveling at creation: “You have made them
all with wisdom.” Chochmah is the level from which even
physical creation comes, while G-d Himself is far above it.

Psalms 104:24773:77p 0°%°11n
AP TIST KPR Iy Moana 0P N Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved’s words to his bride: “I have gathered My
myrrh with My spice.” The second phrase of the verse,

read here as the fragrance produced by subduing the sitra
achra.

Song of Songs 5:1°X:’1 0°7°win 1w
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Yitzchak, blessing Yaakov, who stood before him in Eisav’s
garments: “And he smelled the fragrance of his garments,
and he blessed him, and said, ‘See, the fragrance of my
son is like the fragrance of a field...”” Garments stand for
the encompassing level, and the fragrance for what rises
from transformed evil.
Genesis 27:2717:172 N*WX2
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And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath

blessed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Zeira reads “And he smelled the fragrance of his
garments” as “do not read begadav, ‘his garments,” but

bogdav, ‘his traitors’”: even the transgressors of Israel

likuteitorah.com/likkutei-torah/shir-hashirim/24/
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give off a fragrance. The Alter Rebbe uses this reading for
evil that is transformed into good.
Sanhedrin 37a:7-8'1-"1:X 177 1771730
729 IR 1P - PANRY 11870 12927 LXITR MY WPy v
PR UTTI2 071 DR TN LROTR SRR RT3 1072 nign PREn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Isaiah laments a world of betrayal: “The traitors have be-
trayed; with treachery (beged) have the traitors betrayed.”
Cited for the link between beged, “garment,” and treach-
ery, so that bogdav, “his traitors,” can be read in begadav.
(Kehot: Isaiah 4:16)
Isaiah 24:160:772 °yw°
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From the uttermost part of the earth have we heard songs:
‘Glory to the righteous.” But I say: I waste away, I waste
away, woe is me! The treacherous deal treacherously; Yea,
the treacherous deal very treacherously.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Genesis 27:27-28; the passage is
shown below.

Genesis 27:27-281172-173:1"2 N°wKR2
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And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed. So G-d give thee of the dew of heaven, And of the fat

places of the earth, And plenty of corn and wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Yitzchak’s blessing to Yaakov: “And may G-d give you of
the dew of the heavens and of the fat of the earth.” The
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“dew of the heavens” is read as the Infinite Light drawn
down into Chochmah, the “heavens.”

Genesis 27:28173:1”3 N"wR12
UMY 13T 37 PN 30 07w Pon 0PN A7
So G-d give thee of the dew of heaven, And of the fat places

of the earth, And plenty of corn and wine.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That passage describes a higher level of love, “love with
delights,” delighting in G-d and the joy of a mitzvah, the
revelation of the inner dimension.
KEHOT'S NOTE
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Wisdom, the Torah, says of itself: “And I was with Him as a
nursling, and I was [His] delight day by day.” The opening
words of a discourse the text refers to.

Proverbs 8:30°2:'1 “own
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Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The psalmist sets himself against the arrogant, whose
heart is dulled: “I have delighted in Your Torah.” The
cross-referenced discourse explains this verse.

Psalms 119:70°y:0°p 0°%°11n
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Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That passage explains that the arousal from below brings
about a revelation of the inner dimension of G-d’s will, so
that the supernal delight from the Infinite Light that en-
compasses all worlds is enclothed in the Torah and
mitzvos.
KEHOT'S NOTE
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That discourse, on “My dove, in the clefts of the rock,”
teaches that through the Torah Israel “sustain their Father
in heaven” and through the mitzvos make a royal garment
for the King.
KEHOT'S NOTE
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The beloved’s words: “I have eaten My yaari with My
honey.” In the plain sense yaari is “my honeycomb”; the

likuteitorah.com/likkutei-torah/shir-hashirim/24/

68

69

70

7

WA OY °7I7 202K 193 "MINK 2137 NXA...

Alter Rebbe reads it as ya’ar, “My forest,” the angels, with
“My honey,” the love and awe they arouse in Israel.
Song of Songs 5:1°X:’11 0°7°wi W
"Y27°Dy *1y? "NYIK *Hw3Dy i IR AP NNK 1Y NK3
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I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Exodus 36:20 for these words.
Exodus 36:20°3:7"% mnw
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And he made the boards for the tabernacle of acacia-wood,
standing up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d instructs Moshe: “And you shall make the boards for
the Mishkan of acacia wood, standing,” upright as the
trees grow. The angels are called by this name: trees that
are “standing.” (context: Steinsaltz Tanakh)
Exodus 26:15170:172 mnw
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And thou shalt make the boards for the tabernacle of acacia-
wood, standing up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Isaiah’s vision of G-d’s throne: “Seraphim were stand-
ing above Him.” The angels are described as “standing.”

Isaiah 6:2°2:1 171°yw°

19 11927 DAY TN 07032 WY 07010 WY 17 Dymn 0°ThY oo

191y DAY 1231 1927 DAY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And Havayah Elokim caused to grow out of the ground
every tree pleasant to the sight and good for food.”
Applied to the angels, the “trees” whose “food” is the di-
vine flow they transmit.
Genesis 2:9°0:’2 N°WX12
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And out of the ground made the L-RD G-d to grow every tree
that is pleasant to the sight, and good for food; the tree of
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life also in the midst of the garden, and the tree of the
knowledge of good and evil.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“There is no blade of grass that does not have a mazal
(constellation) in the heavens that strikes it and tells it,
‘Grow!”” The Kehot note observes that the word “angel,” as
quoted here, is not in the Midrash.

Bereshit Rabbah 10:61: 1127 n°wx"2
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds. Rabbi Simon said: There is not a
single blade of grass that does not have a constellation in the
firmament that strikes it and says to it: ‘Grow.’ That is what is
written: “Do you know the rules of the heavens? Will you es-
tablish its dominion [mishtaro] on earth?” (Job 38:33). It is
an expression of being in charge [shoter]. “Will you tie the
chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Shlomo teaches: “For Havayah gives wisdom; from His
mouth come knowledge and understanding.” G-d is the
source of wisdom, but the angels are the messengers
through whom it flows.

Proverbs 2:61:1 w1
1320 NYT VER T3 1R D
For the L-RD giveth wisdom, Out of His mouth cometh

knowledge and discernment;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “I have eaten My forest with My honey” is applied to
the Shema and its blessings: “My forest” are the angels,
who stand in awe as the Yotzer blessing describes and long
to be included in the Infinite Light, a self-nullification
called “eating”; “My honey” are the souls, the fruits of the
forest.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/24/

76

77

78

MMwa QY "1 NN 719 "NINR 137 NRA...
2797 ,7% 1P ARan:

By on
Tanya, chapter 46, develops the parable of a great king

who comes down with all his ministers to raise up a lowly
person and bring him into his inner chamber, and applies
it to G-d, before whom countless angels are as nothing, yet
who chose Israel. The text refers there for this analogy at
length.
Tanya, Likkutei Amarim 46:30°92x *0p°% ;1wx1 pon ,x%n
2:7n
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Kehot Publication Society (CC-BY-NC)
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The Midrash lists things that “arose in [G-d’s] thought” be-
fore the world was created, Israel among them. The angels
come from G-d’s “speech,” Israel from His “thought.”

Bereshit Rabbah 1:47:°X 727 n°wx12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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That passage explains that while the Temple stood, souls
grasped G-dliness without intermediaries, but in exile the
revelation of the Shechinah comes down through many
separate levels, the camps of angels such as the “face of
the lion,” the camp of Michael.
KEHOT'S NOTE
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Koheles, on good days and bad: “G-d has made one oppo-
site the other.” Applied here to holiness and impurity:
every level of holiness has a corresponding level of impu-
rity, and the flow to each comes through angels.

Ecclesiastes 7:147:t nbmp
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar speaks of a spirit being purified “in order to be
absorbed into the body of the King.” The Alter Rebbe uses
the phrase for the union with G-d that Israel reach through
self-sacrifice.

Zohar I, 217b2 1 R”mt
KEHOT'S NOTE
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There the Alter Rebbe explains that the angels are called
“standing,” as in “Seraphim were standing,” and so are
souls before they come into this world, because both come
from G-d’s “letters,” the angels from His speech (“by the
breath of His mouth all their hosts”) and Israel from His
thought; only after the soul comes down into a body and
an animal soul is it called “walking.”
KEHOT'S NOTE
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G-d’s promise, brought by an angel to Yehoshua the High
Priest, if he walks in His ways: “I will give you places to
walk among these that stand,” the angels standing by. The
“standing” ones are the angels, as in this section; a dis-
course on this verse is cited. (context: Steinsaltz Tanakh)

Zechariah 3:711 o7t
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'Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That passage explains “And all your children shall be
taught of Havayah”: “your children” receive from the level
of yud-hei through prayer, and afterwards become “your
builders” through Torah study.

KEHOT'S NOTE
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Isaiah’s consolation to Zion: “And all your children shall
be taught of Havayah, and great shall be the peace of your
children.” The opening words of a discourse the text cites.

Isaiah 54:13x:771 7°yw°
:7°32 0990 2770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The bride praises her beloved: “As an apple tree among
the trees of the forest, so is my beloved among the young
men.” The “trees of the forest,” like “My forest” here, are
discussed in the discourse cited.

Song of Songs 2:3°3:’2 0°7°wn W
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As an apple-tree among the trees of the wood, So is my

beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The bride: “I am asleep, but my heart is awake; the voice
of my beloved knocks.” The opening words of the dis-
course that also explains “I have eaten My forest with My
honey.”

Song of Songs 5:2°2:’71 0*°w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved’s words: “I have drunk My wine with My

milk.” The fourth phrase of the verse, explained here as

the revelation that brings the hidden into the open and the
revelation that makes the attributes grow.

Song of Songs 5:1°X:’11 0°7°Wi1 W
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Yotam’s parable the vine refuses to reign over the trees:
“Shall I leave my wine, which gladdens G-d and men?”,
G-d through the wine poured on the altar. The Alter Rebbe
reads “wine that gladdens Elokim” as the wine that acts on
the Name Elokim, the level of concealment. (context:
Steinsaltz Tanakh)

Judges 9:133:v DWW

:DPRYI0Y YP
And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

10 REI

Rabbi Chiya: “Wine (yayin) was given in seventy letters,
and secret (sod) was given in seventy letters: wine enters,
a secret comes out,” for the letters of both words add up to
seventy. The Alter Rebbe applies it Above: the “wine”
drawn into the level of Elokim brings the hidden world out
into revelation.

Eruvin 65ax 170 1°217°y

PARAGRAPH 8
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That discourse explains that wine, which lies hidden in the
grapes and comes out of them, has the nature of bringing
what is hidden into revelation; so the libations, the wine
poured on the altar, are a drawing down and revelation of
the inner dimension, “wine that gladdens Elokim,” from
above to below.
KEHOT'S NOTE
AL,an mhw b
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The bride wishes her beloved were like a brother: “If only

you were as a brother to me, who nursed at my mother’s

breasts.” The opening words of a discourse in Torah Ohr,
Terumah, that the text cites for the meaning of “milk.”

Song of Songs 8:1’X:’1 0°7°wi1 1w

9 W77K7 03 TRWN YINI ARIHN K >TY P3P > XD 7307

Oh that thou wert as my brother, That sucked the breasts of

my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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In the psalm of pilgrims to Jerusalem: “For the sake of my
brothers and my friends, let me now speak peace within
you.” In the plain sense the psalmist prays for the city for

likuteitorah.com/likkutei-torah/shir-hashirim/24/
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the sake of his fellow Jews; here “my friends” are the tzad-
dikim, the friends of the Omnipresent.

Psalms 122:8'1:275p 0°%°11n
72 0Y2Y RITTIITX OY71 0K 19R?
For my brethren and companions' sakes, I will now say:

'Peace be within thee.'

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d’s covenant with those of Israel who return to Him:
“And My words which I have put in your mouth shall not
depart from your mouth, nor from the mouth of your chil-
dren.” In Torah study G-d’s very words are in a person’s
mouth.
Isaiah 59:21x72:0"117°yW°
D2 NRIPY M13T) TPY WK M 7 K DNIK 1712 DTN
:0197T9) DR T M Y I I TP 22 T2 WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rav Pappa attributes the rulings found in the Mishnah and
the Baraisa to Rav Malkiya, with the mnemonic “the
Mishnah is a queen (malkasa),” the queen recalling
Malkiya. The Alter Rebbe reads the phrase as saying that
the halachah of the Mishnah commands like a monarch,
being G-d’s own word.

Beitzah 28b:14-151"0-77:2 1”2 1132

7270 271 — RNAYRY X271 21 — ROPINW PRIND 0K XDD 10

10D NINDY 372 RIK 237012 R LRNI7 PRIND 110
.Di1°2°2 PRI MY 92K 103 12072 7 PP :naw? DTN K KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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On “on this day”: “that the words of Torah should be new
to you, as though He gave them today.” One of the places
the Kehot note gives for this teaching.
Rashi on Exodus 19:’k:0”> minw %y >"vA
012 3% KT 03°2 KPR ARD7 7773 70 KD ;w70 wRh2 .ot ol
:(3”0 M372) 0IN3 07 APRD TPy 0°WIN A730 P27 P 2MA
mn 012 THE SAME (lit., this) DAY — on the day of the New
Moon. (Mekhilta; Shabbat 86b). It ought not to write 7177 01°2,
but X177 013, “on that day”; what, then, is the force of the
words “on this day”? Since they refer to the day when the
Israelites came to Sinai to receive the Torah they imply that
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the commands of the Torah should be to you each day as
something new (not antiquated and something of which you
have become tired), as though He had only ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

Q1 12N1 198D TPYa P

On “which I command you today” (Deuteronomy 6:6):
“that they should not be in your eyes like an old edict ...
but like a new edict that everyone runs to read.” The Kehot
note gives it as a source for this teaching.
Sifrei Devarim 33:2-3"1-"2:37 0°127 120
DTN Y T NRAOTTD PRI P Y - O 318 220
192 ,7227 Py .ANVIRY 0% P3OY YN XpILRID KPR ,minio
R$I AOX 127,113 DY P20TP 0TX PIF WK 1IURe 03
0¥ DY DY DPPTENY Diph 233
"that I command you this day": They should not be to you as
an antiquated edict, which no one takes to heart, but like a
new one, which all run to read. "upon your heart": From
here R. Yoshiyah was wont to adduce: A man should beswear
his (evil) inclination (not to do what is forbidden.) For thus
do we find with all the righteous ones, that they beswore
their inclinations:
Vocalized Edition (CC-BY-NC) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

2731 7R 317 AN PR TPy P
the passage shares nothing with the note

Deuteronomy 11:1337°:X”° 0°927
F20K? 00 00X MR "2 WK "NIgnTOX WnYn ynyox 17
:D2WDI233 023377723 173y DN MTNX
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

JAMNRY D 210 AP? °Y 11,1 0w 790 .3 X 0°727 .K 0> Mnw w1 X7
0°2%3 %Y1 .°1°0 771 01 1N22p 129D 0 RN YIIX R 27y [1,1]
,12) P21 ,IROR NIWR M1IMwa XI1an 277 RMIMAN 3 L0 (230 ,10)
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Moshe warns Israel never to forget what they saw: “And
you shall make them known to your children and to your
children’s children: the day that you stood before Havayah
your G-d at Chorev.” The verses tie the teaching of Torah
in every generation to the day of the giving of the Torah.
Deuteronomy 4:9-10-"1v:"7 0127
PPY WTIYN BIITTNR N2WNT1 TR FWDI Y T7 Y
TR 0P 17733 °337) 327 DAYTIM 770 717 9D 7237 10T
DYRYR) DYT-NK *2720R0 228 1 TR 19N2 ROK N 187 AT
RTRTTPY 070 O IR D7RI77D DR IRV NP WK 3TN
:11723?? 0i7°327NK)
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Only take heed to thyself, and keep thy soul diligently, lest
thou forget the things which thine eyes saw, and lest they de-
part from thy heart all the days of thy life; but make them
known unto thy children and thy children’s children; the
day that thou stoodest before the L-RD thy G-d in Horeb,
when the L-RD said unto me: ‘Assemble Me the people, and
I will make them hear My words that they may learn to fear
Me all the days that they live upon the earth, and ...

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that contemplating G-d’s
greatness and self-nullification before Him must always
go together in a person’s service, for the Zohar calls these
two levels “two friends who never part.”
KEHOT'S NOTE
5] .7 LR By

NP [N
Wisdom, the Torah, says of itself: “And I was [His] delight

day by day.” The Torah is G-d’s delight, the supernal
Chochmah.

Proverbs 8:30°7:'1 “own
:NY7222 307 NRNn O DF DONTYY MK 1K 123X 1N
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Wisdom, the Torah, continues: “...and my delights are

with the sons of men.” The Torah’s “delights” are found
with human beings, so the Infinite Light is present below
as above.
Proverbs 8:31x”%:’11 *own
DT %32°NK YOI 13K 2203 NN
Playing in His habitable earth, And my delights are with the
sons of men.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Syn 9102 9ham
David: “To do Your will, my G-d, I desire, and Your Torah
is within my innards.” Torah taken inside a person like
food is the meaning of “eat.”
Psalms 40:9°0:"» 0°2°11n
%% 7IN2 907N A3EN 0K A NiLY?
I delight to do Thy will, O my G-d; yea, Thy law is in my in-
most parts.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That passage explains that “they beheld” (vayechezu) is a
Targum word, pointing to the outer, “back” level: they
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grasped only the level of Elokim.
KEHOT'S NOTE
2,0y R™MN
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After the covenant at Sinai the nobles of Israel “beheld
G-d, and they ate and drank.” A discourse on this verse in
Torah Ohr, Mishpatim, is cited on “Eat, friends.”
Exodus 24:11x™:775 mnw
ARY 199X DOPORTNN NN T2 MPW R DRI 12 TP RROR)
And upon the nobles of the children of Israel He laid not His

hand; and they beheld G-d, and did eat and drink.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

105 mnws *1n
The prophet calls to Zion: “Sing and rejoice, daughter of

Zion, for behold, I come and I will dwell in your midst,
says Havayah.” The opening words of a discourse cited on
Israel as G-d’s “brothers.”
Zechariah 2:1472 170t
I"DR3 19103 NIV I *D P3N MY °3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

106 5 XD 71N0° on
The bride: “If only you were as a brother to me.” A dis-
course on this verse is cited on the same theme.

Song of Songs 8:1°X:’11 0°7°wn 1w

7 WX 03 TPUK YIND ARIHN B VTP P > XD Tan n
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kkiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10
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The verse’s last words: “Eat, friends; drink and become
drunk, beloved ones.” The last phrase, applied to those
whose love for G-d comes at intervals.
Song of Songs 5:1°X:’11 0°7°Wi W
"W27°DY *1y? "NYIK B30y i IR 9D NNK 1Y NK3
:0°797 370W) AW 0°y7 390K *2P0-0y %1% "nnY
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride asks to be set as a seal upon her beloved’s heart,
for love is fierce: “Its flashes are flashes of fire, a flame of

likuteitorah.com/likkutei-torah/shir-hashirim/24/
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Kah.” The fiery love of the “beloved ones” is a thirst.

Song of Songs 8:6":’1 01w W

YR 20X N My™D AYiNrty onind 72975y onind vk
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Isaiah’s call: “Ho, everyone who thirsts, come to the
water.” The Sages read the water as Torah (Bava Kamma
17a), which quenches the thirst of this love.
Isaiah 55:1°R:1”171°yw°
192% 1577 193K) 172W 157 10D 127K WK 012 107 RpETED %I
1391 172 971 K921 ADI7RIP2
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine
and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar III, 288a for these words.

Zohar III, 288ar ,no7 amt
KEHOT'S NOTE
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In the Idra Zuta Rabbi Shimon bar Yochai says, “All the
days I have been bound in this world, with one knot I have
been bound to Him, to the Holy One, blessed be He.” This
describes the constant bond of the “friends,” who have no
thirst.

Zohar, Idra Zuta 1:29-4:371%:°7-0”5:’K R0t KITRT 7717 190
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