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An Explanation of the Verse
“You Have Captured My Heart”

Israel’s service makes G-d, as it were, a “heart”: the refinement
of the animal soul in prayer, like the animal on the altar, arouses
the higher Daas, which knows without being stirred and is the
source of forgiveness (sovev kol almin), and draws it into the

lower Daas that gives life to the worlds (memalei kol almin).
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THE BIG IDEA

Israel’s service makes G-d, as it were, a “heart”: the refinement of the animal soul
in prayer, like the animal on the altar, arouses the higher Daas, which knows with-
out being stirred and is the source of forgiveness (sovev kol almin), and draws it

into the lower Daas that gives life to the worlds (memalei kol almin).

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains “You have captured My heart” (Song of Songs 4:9) after laying a foundation.
Physical light descends from spiritual light, Chochmah, through Chesed and the letters of “Let there
be light,” but only a tiny radiance enters it, while the essence shines upon it from beyond. So there are
two levels of Daas: the lower Daas spreads into the emotive attributes and the worlds (memalei), and
the higher Daas, from the Infinite, knows without being stirred (sovev); it is the source of forgiveness,
for G-d “sees iniquity, and does not consider it.” The offerings are “bread” for the Seraphim: the ani-
mal, from the dregs of Tohu, has a higher root than the angels, and its refinement lifts them beyond
their limits. Prayer does the same for the animal soul and gives the G-dly soul a love “with all your
might.” So Israel make G-d a “heart”: its two chambers, spirit and blood, are two flows, aroused by two
loves, “My sister” from Chochmah and “bride” from Binah. “Your eyes” are the scholars’ bittul in the
two unities; the “necklace” is the businessman’s fixed Torah study. A second reading finds two hearts,
Keser and Malchus.

OUTLINE

1 The heading M

An explanation of the verse “You have captured My heart.”

2 Spiritual light and physical light 12-3
Physical light descends from the spiritual light of Chochmah through Chesed and the letters of “Let there

be light,” though the leap from spirit to matter is G-d’s power alone. Only a tiny radiance is enclothed in it;
the essence of the light shines upon it as an encompassing light.

3 Two levels of Daas 14-10

“A G-d of de’os”: the lower Daas spreads into the attributes and the worlds and is memalei; the higher
Daas, from Keser and the Infinite, is not stirred by what it knows and is sovev, the source of forgiveness,
while reward and punishment come from the lower. Like the encompassing part of the soul, the higher
Daas gives life to the lower, and the two are one; in the Time to Come it will be revealed.
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4 The offerings: bread for the Seraphim 11113

The kohen, the man of Chesed, kindles the fire so as to sweeten the severities. The offerings are “bread”
for the Seraphim: the physical animal comes from the dregs of the shattered vessels of Tohu, whose root is
higher than the angels, and its refinement lifts the Chayos, the Throne and the “man” upon it beyond the
limits of their vessels.

5 Prayer and the love without limit 1M4-17

Prayer replaces the offerings. The G-dly soul’s love is limited, and only the refinement of the animal soul
brings it to “with all your might” (me’od), which reveals the “man” (adam) upon the Throne. The attribut-
es are infinite in themselves; their limits come from their inter-inclusion, as the curtains were measured
“by the cubit.”

6 “You have captured My heart”: the supernal heart 118-22

As food adds blood to the heart, prayer adds life to the “Adam” of Atzilus, and Israel make G-d a heart for
all the worlds. Its two chambers, spirit and blood, are the flow into Chochmah and the flow into the lower
worlds, aroused by two loves: “My sister,” the calm love from Chochmah, and “bride,” the fiery love from
Binah.

7 The plain sense: the two souls 123

The G-dly soul’s mind is “higher Daas” compared with the animal soul’s, which is the Tree of Knowledge of
Good and Evil. When contemplation in prayer brings the animal soul to agree to this love, the higher Daas
above is aroused, and “He has not beheld iniquity in Yaakov”; so the offerings atone.

8 “One of your eyes” and “one necklace” 124-26

The eyes are the scholars, whose bittul is in the higher and the lower unity, the written and the read forms
of “one.” The necklace is the letters of the Torah, inanimate yet shining with the Infinite Light: the Torah

of the businessman, even one chapter morning and evening.

9 Another explanation: the inner heart 127-29

The inner heart is yechidah, the supernal will of Keser, above Chochmah, while the outer heart is
Malchus; yet G-d’s essence is above even will. Israel’s arousal from below draws two hearts, Keser Elyon
and the Malchus of Atzilus, sovev and memalei, which is why libavtini is said twice.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

This biur explains how the encompassing light (7°p»n 7X), the higher Daas, is not remote: it shines con-
stantly within what is limited, and it can be reached from below. The Rebbe’s letters and notes take up
its words at just these points. In a letter of Shushan Purim 5706 he reads its ,,3p¥°2 1k ©°377 X?” (He has
not beheld iniquity in Yaakov) into Purim: by their self-sacrifice Israel reached the inner side of the
encompassing light, where sin takes up no place. In a letter of 5704 he cites its reading of ,,7Inwn? 7NX
°2772” (and You guard it within me) as the soul’s essence, and adds that this guarding level is revealed
» WA 1"MY2 XP17” (precisely in this physical world). He quotes its two chambers of the heart in a
reshimah of 5700 as the two links that hold soul and body together, and in his Tanya glosses and a let-
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ter of 5722 weighs, in two different ways, which chamber gathers and renews the blood; in a letter of

5710 he quotes its written and read ,,7nX2” (with one) as the hidden and the revealed worlds. Perhaps

(biur b’derech efshar) the thread is the biur’s own: the highest level meets us below, in the body, the

heart and the letters.

KEY CONCEPTS

The light that encompasses and the light that fills all
worlds 1°n?y 9o ®9mam) Prvy 20 2210

Memalei is divine light enclothed within each world ac-
cording to its measure; sovev is too great to be contained
and shines upon the worlds from beyond, giving them life.
The maamar identifies them with the lower and the higher
Daas, and shows that they are one.

Higher Daas and lower Daas 7\nnn nyT 1199y ny1

The lower Daas joins the intellect to the emotive attributes
and spreads into the worlds; reward and punishment come
from it. The higher Daas, rooted in Keser and the Infinite,
knows without being stirred, and is the source of forgive-
ness and compassion.

Tohu and Tikkun 71°n1170

In Tohu the light was great and the vessels small, so they
shattered and fell. What fell lowest has the highest root,
which is why the physical animal and bread can raise the
angels and sustain man.

“My bread, for My fires” wx? "nr?

The offerings are “bread” for the Seraphim: refined on the
altar, the physical animal lifts the angels to their root
above the vessels that limit them. Prayer, which refines the
animal soul, does the same today.
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With all your might 7781 933

A love without limit, which the G-dly soul reaches only
through refining the animal soul. Adam (man) has the let-
ters of me’od (might): the “man” upon the Throne is re-
vealed through it.

“My sister” and “bride” 7175 °ninx

Two loves: “My sister,” a calm, constant love from
Chochmah, like the “companions” who never part; and
“bride,” a fiery love from Binah in which the soul
“expires,” like the “beloveds” whose love comes at set
times, as in prayer.

The higher unity and the lower unity 7x%°y X717
IRNN XTI

The lower unity is the bittul of a being that exists but bows
before G-d; the higher unity is the awareness that there is
nothing besides Him. They are the written and the read
forms of “one” in “one of your eyes.”

The inner and the outer heart 2777 n1°313°m 257 N1°1°18
The outer heart, Malchus, is below Chochmah and re-
ceives from it; the inner heart is yechidah, the supernal
will, rooted in Keser above Chochmah.
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SECTION 1 - 11

The heading

21122% D108 By 1IR3

An explanation of the verse “You have captured My heart (libavtini).”

This is the heading of the discourse: it explains the verse “You have captured My heart, My sister, [My] bride”
(Song of Songs 4:9), in which G-d, the Beloved, speaks to the Congregation of Israel. Before reaching the
verse itself, the Alter Rebbe first lays a foundation about the two ways in which G-d’s light relates to the
worlds.

SECTION 2 - 112-3

Spiritual light and physical light
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Now, first we must explain the matter of sovev and memalei, [the light that] encompasses and [the
light that] fills [all worlds]. For behold, the matter of the chain of descending worlds (hishtalshelus)
is known: it is that the life-force (chayus) descends and is drawn down from spirituality to physi-
cality. For example, the light that was created on the first day: that is, a radiance from the level of
spiritual light was drawn down and descended into it, and devolved [step by step] to become physi-
cal light.

Before explaining the verse, the Alter Rebbe sets out the two modes of divine light: sovev, which encompass-
es the worlds from beyond, and memalei, which fills each world from within. He begins with hishtalshelus,
the process by which a spiritual light descends by stages until it becomes something physical; his example is
the light created on the first day, a radiance of spiritual light that came down until it became the physical

light we see.
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(Just as, along the lines of [the saying], “There is no blade of grass below that does not have a mazal (con-
stellation) above that strikes it and says to it, ‘Grow!’” It follows that the growth of the physical grass and
fruit is from the mazal above, which is spiritual; and the mazalos receive from the seventy princes, etc.
And so, in the same way, is the chain of descent and the descent of the radiance into the physical light from

the level of the spiritual light.)

The parenthesis illustrates hishtalshelus with the Midrash that every blade of grass has a mazal, a heavenly
constellation, that “strikes it and says to it, ‘Grow!’” Physical growth thus has a spiritual cause, and that
cause itself receives from the seventy angelic “princes” appointed over the nations; in the same way, physi-
cal light descends from spiritual light. In Tanya, Iggeres HaKodesh 20 (to which a Kehot note points), the
Alter Rebbe adds that the mazal only makes the grass grow from small to large once it has sprouted; the
sprouting itself, something from nothing, comes from the earth’s power of growth.
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And therefore the light was created on the first day of the work of creation, which is the level of the
attribute of Chesed (kindness); and Chochmah (wisdom) is the source of Chesed, and it is the level
of light.

Light was created on the first day because the first of the six days corresponds to Chesed, the first of the six
emotive attributes, and the source of Chesed is Chochmah, which is itself “light.”
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For just as the effect of physical light is that through it one can see a thing, which is not so in dark-
ness, so is the effect of the level of Chochmah in spirituality: through Chochmah one sees and
grasps the matter. (And see what is written elsewhere concerning the Splitting of the Sea of Reeds,
on the matter of “I will show him wonders,” etc.)
Chochmah does for the mind what light does for the eye: as physical light lets a person see what is there,
which darkness does not, so Chochmah lets him “see” and grasp a matter. The parenthesis refers the reader

to a discussion elsewhere, in connection with the Splitting of the Sea, of the verse “As in the days when you
went out of the land of Egypt, I will show him wonders” (Micah 7:15).
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And folly is darkness, which does not take hold of or grasp anything, as it is written, “And the fool
walks in darkness”; but “the wise man, his eyes are in his head,” for he sees that which will be born
[of things].

Folly is like darkness: it grasps nothing. Ecclesiastes says that the fool “walks in darkness” while the wise

man’s “eyes are in his head,” and the Sages define the wise man as one who “sees that which will be born,”

who sees ahead to where things lead; wisdom is thus a kind of sight, a light.
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It follows that Chochmabh is the level of spiritual light. And likewise the level of Binah (understand-
ing) is also the level of light, for one understands one thing from within another. And so, by way of
analogy, the level of Chochmah and Binah above is the level of light, except that it is spiritual.

Binah, too, is light, for it is the power to understand one thing from within another, to see what follows from

an idea. By analogy, Chochmah and Binah above, among the divine Sefiros, are also “light,” only a spiritual
one.
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And the chain of descent is that a radiance is drawn from them, so that from this the physical light
comes into being. But certainly this itself, that the physical should come into being from the spiri-
tual, is above the chain of descent, for it is only the ability of the Holy One, blessed be He, who is

omnipotent.

Hishtalshelus means that a radiance from the supernal Chochmah and Binah is drawn down until physical
light comes into being. But the actual leap from spiritual to physical is not part of the gradual chain at all: no
step-by-step descent can turn spirit into matter, and only G-d’s omnipotence does it. In Tanya, Iggeres
HaKodesh 20, the Alter Rebbe makes the same point: even many contractions of a spiritual light could not
produce coarse matter, and only G-d’s essence, whose existence is from itself, can create something from

nothing.
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(For “He commanded and they were created,” so that the physical light comes into being from Chochmah;
whereas from the level of Chochmah itself, even though it is spiritual light, the physical light would not
have come into being. For physicality has no comparison or relation with spirituality; rather, this is only
the ability of the Holy One, blessed be He, alone.

The parenthesis explains that physical light comes from Chochmah only because G-d “commanded and they

were created” (Psalms 148:5). Left to itself, Chochmah, however spiritual, could never produce matter, for
the physical and the spiritual have no common measure; this is the work of G-d alone.
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Nevertheless, one can say that the coming into being of the physical light is from Chochmabh: that is, that
from the level of Chochmah, which is spiritual light, the physical light devolved and was drawn, through
the will of the Omnipotent, may He be blessed.

Still, one can say that physical light “comes from” Chochmah, in the sense that it descends from Chochmah,
as long as it is understood that this happens through the will of the Omnipotent.
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And this is [the meaning of] what is written, “Whatever Havayah desired, He did.” And nevertheless, “with
ten utterances the world was created,” as is explained elsewhere, in the explanation of the verse “Let them
bring royal apparel.” And the level of the supernal will and of sovev kol almin is also called the higher Daas
(knowledge), as [will be explained] below, G-d willing.)
“Whatever Havayah desired, He did” (Psalms 135:6) shows that everything rests on G-d’s will, and yet the
Mishnah says the world was created “with ten utterances” (Avos 5:1). In Torah Ohr, Megillas Esther, the Alter
Rebbe explains that heaven and earth were indeed created from the letters of the ten utterances, but by the

power of the Infinite Light, which encompasses all worlds equally. The parenthesis closes by noting that this
supernal will, sovev kol almin, is also called “the higher Daas,” which the discourse explains below.
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Now, therefore the light was created on the first day, because the drawing down of this radiance
from the level of Chochmah, to descend and be enclothed in physicality, is through the attribute of
Chesed, which brings about the drawing down, as it is written, “Draw out Your kindness.”

Now the reason light came on the first day: the radiance of Chochmah descends into physicality through

Chesed, the attribute of giving, which draws things downward. The verse “Draw out Your kindness” (Psalms

36:11) speaks of Chesed as something drawn out.
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And through Chesed it is enclothed in the combinations of the letters of the utterance “Let there be
light,” and through this it is actually enclothed in the physical light. For the letters are what carry
and bring the drawing down from above to below.

Chesed brings the radiance into the letters of the divine utterance “Let there be light” (Genesis 1:3), and

through these letters it enters the physical light. The letters of G-d’s speech are the carriers that bring the
flow from above to below.
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(And see what is written on the verse “Let them bring royal apparel,” etc., “and the horse that [the king]
rode,” etc.: that this is why the letters are called “horses,” for they carry the person, etc.)
The parenthesis refers to the explanation of the verse “Let them bring royal apparel ... and the horse that the

king rode” (Esther 6:8). There the letters are called “horses” because they carry their rider, as a horse car-
ries a person.
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And in the same way, on the second day, the utterance “Let there be a firmament”; as is known
concerning the three levels of light, water and firmament: light is Chochmah, and water is Chesed,
for water descends from a high place to a low place, the level of “Draw out Your kindness”; and the
firmament is the level of Gevurah (restraint).
The second day follows the same pattern, with the utterance “Let there be a firmament” (Genesis 1:6). Light,
water and firmament stand for three Sefiros: light is Chochmah; water is Chesed, because water flows from

high to low (the printed Hebrew’s 0 is a misprint for 0°», “water”), as kindness flows down to those below,
in the words “Draw out Your kindness”; and the firmament is Gevurah.
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Therefore it was created on the second day, being the devolution from the level of spiritual
Gevurah into physicality, to “separate between water and water,” etc., also in the manner explained

above regarding light, etc.

The firmament divides and sets bounds, and so it was made on the second day, the day of Gevurah. It is spiri-
tual Gevurah descending into physicality as a firmament that “separates between water and water,” in the

same way as was explained about light.
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Now, this radiance that is drawn from the level of Chochmah (wisdom), which is the spiritual light,
[namely] that which is actually enclothed in the physical light through the utterance “Let there be

light,” is but a tiny fraction of the essence of the supernal light.

The Alter Rebbe now distinguishes two ways in which the spiritual light relates to the physical. The radiance
of Chochmah that actually enters the physical light through the utterance “Let there be light” is only the
smallest fraction of the supernal light.

L2237 RITW SWAT IR 7132 NwaASN®I 12231 31 19w PNaw InRy

For this drawing down is limited and enclothed in the body of the physical luminary, which is

limited.

It is so small because whatever enters something limited, like the body of a physical luminary, must itself
become limited.
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But the very essence of the supernal light cannot be grasped and limited in the physical light; nev-

ertheless, it shines upon it in the manner of an encompassing [light] (makif).

The essence of the supernal light cannot be held in physical light at all; yet it still shines upon it from above
as a makif, an “encompassing” light. This is the model for the two kinds of divine light: one enclothed within

(memalei) and one encompassing from beyond (sovev).
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Two levels of Daas
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2. And from this the matter of the light that fills all worlds (memalei kol almin) and the light that en-
compasses all worlds (sovev kol almin) as a whole will also be understood. For it is written, “For
Havayah is a G-d of de’os [kinds of knowledge]”: the meaning is that there are two levels of Daas
(knowledge). The level of the higher Daas (da’as elyon) is from the level of the Infinite One (Ein Sof)
itself, and it is called sovev kol almin.

With this model the Alter Rebbe explains sovev and memalei as a whole. The verse “For Havayah is a G-d of

de’os” (I Samuel 2:3) uses the plural, “kinds of knowledge,” which he reads as two levels of Daas; the higher
Daas comes from the Infinite One Himself and is sovev kol almin.

555 1719 710 w2RNAR 9197 11°RW MINDIYT 95 DY 1199y 0 1179y Ny Pl 197
And therefore it is called the higher Daas: “higher” meaning higher than all the worlds, for it can-
not be enclothed within the worlds at all.

It is called “higher” because it stands above all the worlds and cannot be enclothed in them at all, like the es-
sence of the supernal light, which cannot enter physical light.
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(See the discourse beginning “The heads of the tribes,” on the meaning of the supernal will and the
higher Daas, which cannot be enclothed, etc.) And the level of the lower Daas (da’as tachton) is the
level of memalei kol almin.

The parenthesis refers to the discourse on “The heads of the tribes” (in Parshas Matos), where the supernal

will and the higher Daas are explained as levels that cannot be enclothed. The lower Daas, by contrast, is
memalei kol almin, the light that enters each world.
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For the six days of Creation are the six supernal emotive attributes (middos), in which and through
which the drawing down from the level of Chochmah, Binah and Daas is drawn into the Ten
Utterances, which are the letters that are enclothed in the worlds to bring them into being from
nothing to something.

The six days of Creation correspond to the six supernal emotive attributes, Chesed through Yesod. Through

them the flow from the intellect, Chochmah, Binah and Daas, is drawn into the Ten Utterances, whose letters

are enclothed in the worlds and bring them into being from nothing.
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Now, the drawing down and enclothing of the level of Chochmah and Binah in the supernal middos
is through Daas, for Daas is what spreads and is enclothed in the middos; and this is the level of the

lower Daas. Whereas Chochmah and Binah are above the middos, as is known.

Chochmah and Binah do not enter the emotive attributes directly; Daas is the faculty that spreads into the
middos and joins the intellect to them. That Daas, which enters the attributes, is the lower Daas.
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(And therefore the lower Daas is called memalei kol almin; and this is why it is explained in the
Idra Rabba) (136a), on “And by Daas the chambers are filled,” that from Daas there spread “a thou-
sand thousands of chambers,” etc.; whereas [with] Chochmah and Binah, Chochmah spreads and
is drawn only into thirty-two paths, and Binah into fifty gates.

This is why the lower Daas is memalei, the light that “fills.” The Idra Rabba, the “Great Assembly” section of

the Zohar, reads “And by Daas the chambers are filled” (Proverbs 24:4) to say that from Daas spread “a thou-
sand thousands of chambers,” while Chochmah spreads only into thirty-two paths and Binah into fifty gates.
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But Daas is drawn into a multitude of different levels, since it is drawn and spreads into the mid-
dos; and through this there comes about a multitude of divisions, “for each one according to his
measure (shi’ura),” as it is written, “Known in the gates (she’arim),” etc.: “known” specifically,
which is from the level of Daas.
Because Daas spreads into the many middos, it divides into countless levels, so that each one receives “ac-
cording to his measure.” So it is written, “Known in the gates” (Proverbs 31:23): the word is “known” (noda),

from the same root as Daas, and the Zohar reads the “gates” (she’arim) as the “measure” that each person

grasps in his heart.
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And this is the level of the lower Daas (knowledge). It is the source and soul of the Daas of [the
worlds of] Beriah, Yetzirah and Asiyah; and through myriads upon myriads of stages of descent,
there is drawn from it and comes into being even the Daas that is in man,

The lower Daas, the faculty that joins intellect to the emotions, is the source and soul of Daas in the three

lower worlds, Beriah, Yetzirah and Asiyah. Through countless stages of descent, even the human faculty of
Daas comes from it.
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as in the illustration of the descent and coming into being of the physical light from the spiritual
light, as [explained] above. And all this is from the level of the lower Daas. But the level of the high-
er Daas is not drawn down and does not spread into the emotive attributes (middos) at all; and it is
the level of the light that encompasses all worlds (sovev kol almin), for it is from the level of Keser
(the Crown).

This is like the descent of physical light from spiritual light explained above. All of this belongs to the lower

Daas; the higher Daas does not enter the emotive attributes at all, and so it is sovev kol almin, rooted in

Keser, the level above intellect.
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And the explanation of the higher Daas is that it is from the radiance of the Infinite One (Ein Sof),
which is not limited in any vessel and is not drawn and does not spread into the middos, for the
vessels of the middos cannot limit it. Therefore it is called sovev kol almin, for it is in the manner
of an encompassing [light] (makif), since it is not drawn even into the supernal middos.

The higher Daas is a radiance of the Infinite that no vessel can contain; even the supernal middos of Atzilus

cannot hold it. Because it does not enter them, it stands above them as an encompassing light, which is why
it is called sovev.
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And this will be understood along the lines of what is written (Job 11), “He sees iniquity, and does
not consider [it]”: the meaning is that He is not stirred to take vengeance.
To illustrate, the Alter Rebbe cites Job: G-d “sees iniquity, and does not consider [it],” meaning that He sees it
but is not stirred to take vengeance. The Kehot note brings the commentators’ readings of the verse: Rashi,

that the wicked go on for years and it is as if He does not consider, for He is slow to anger; and Ibn Ezra, that
He sees the iniquity and has no need to consider it.
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And as it is written, “He has not beheld iniquity in Yaakov”: the intent is not that He did not behold
and did not see at all, but as Rashi explains, that He does not scrutinize them, to look closely into
their iniquity and their wrongdoing. And so, in the same way, is the meaning of “He sees iniquity,
and does not consider [it].”
Likewise, “He has not beheld iniquity in Yaakov” (Numbers 23:21) does not mean that G-d does not see sin at
all: as Rashi explains, He does not scrutinize Israel’s sins closely. The knowledge of the sin is there, but it

does not spread into a response; and this is also the meaning of “He sees iniquity, and does not consider
[it].”
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(And why is this? Granted, concerning “He has not beheld iniquity in Yaakov,” etc., the reason is
stated: because “Havayah his G-d is with him,” and see what is written on the verse “But Havayah
your G-d would not listen to Bilam”;

The parenthesis raises a question. The verse about Yaakov gives its own reason, “Havayah his G-d is with

him”: G-d overlooks Israel’s sins because of His closeness to them; the text also refers to its explanation of
“But Havayah your G-d would not listen to Bilam” (Deuteronomy 23:6).
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but concerning “He sees iniquity, and does not consider [it],” where “in Yaakov” specifically is not
mentioned, the reason mentioned above cannot be given. And moreover, it is written, “For You re-
pay a man according to his deeds.”

But the verse in Job does not mention Yaakov, so that reason does not apply there; and Scripture also says

that G-d does repay each person according to his deeds (Psalms 62:13). How, then, can it be said that He
sees iniquity without responding?
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Rather, this speaks of the essence of the Infinite Light (Or Ein Sof), in the place where the blemish
does not reach at all. Therefore, even though “He sees iniquity,” nevertheless nothing is drawn
down from there to stir the middos of Atzilus to repay the evildoer according to his evil.)

The answer is that the verse in Job speaks of the essence of the Infinite Light, a level that no blemish of sin

reaches. There, though the iniquity is seen, nothing flows down from that seeing to stir the emotive attribut-
es of Atzilus to repay the evildoer; repayment belongs to a lower level, as the paragraph goes on to say.
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And this is as it is written, “If you are righteous, what do you give Him?” etc., and “[You are] of eyes
too pure to see evil”: His seeing the evil makes no impression or stirring at all, for “the spider
grasps with its hands,” etc. And from there is the source of forgiveness and compassion, “Erase in
Your abundant compassion,” etc.
So it is written, “If you are righteous, what do you give Him?” (Job 35:7), and “of eyes too pure to see evil”
(Habakkuk 1:13): before the essence, the evil that is seen leaves no mark and arouses no reaction. The text
adds “the spider grasps with its hands” (Proverbs 30:28), which goes on “and it is in the king’s palaces”; in
Torah Ohr, Vayishlach, the Alter Rebbe explains that before the Infinite such a creature takes up no place at
all, so it may be even in the King’s palace and He is not troubled. From this level, which the blemish of sin

does not reach, come forgiveness and compassion, as in the plea of Avinu Malkeinu, “Erase in Your abun-
dant compassion.”
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And this is what is called the higher Daas, which is not drawn and does not spread to be enclothed
in the middos of the World of Atzilus (Emanation); for the middos are a matter of being stirred (his-
pa’alus), which is not so of Him, may He be blessed, of whom it is said, “I, Havayah, have not
changed.”

This level, which does not enter the emotive attributes of Atzilus, is the higher Daas. The attributes are by

nature responses, stirred by what they perceive, while of G-d Himself it is said, “I, Havayah, have not
changed” (Malachi 3:6).
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And reward and punishment are drawn from the level of the Daas that spreads and is limited in the
middos. (And see what is written in the explanation of the verse “I am black,” and from what is writ-
ten here it will be understood all the more.) And likewise, by way of analogy, below too there are the
mature intellect (mochin degadlus) and the immature intellect (mochin dekatnus).

Reward and punishment come from the lower Daas, which spreads into the attributes and is limited by

them. The parenthesis refers to the explanation of “I am black” (Song of Songs 1:5), which this passage helps
to clarify; an analogy then follows from the human mind, which can be mature or immature.
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That is, the immature intellect is, by way of analogy, like a small child, who is greatly stirred by
whatever is against his will, and becomes angry and enraged and cries even over small things, as
long as they are contrary to his will, even [over| something slight and little that is against his will.

A small child is upset by anything that goes against his will, even something trivial: he becomes angry, flares
up and cries.
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And this is because his Daas is in a state of smallness; therefore it spreads at once into the middos,
and he cannot control himself so as not to be stirred.

This is because his Daas is small: whatever he knows spreads at once into his emotions, and he cannot hold
himself back from reacting.

DIYI” R [t 55 oyl 173Y 11137 TAI RITW 2T AR 1IN 999715 919° PITA0W MIDTAT 1P OPRYN
555

Whereas with the mature intellect, the adult can contain in his mind even something that is against
his will, and nevertheless he will not become angry at all.

An adult with a mature mind can hold in his mind something that goes against his will without becoming an-
gry at all.
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And this is because of the greatness of [his] Daas: then the stirring of the middos is not drawn from

it so much. And in this there are many distinct levels, one above the other.

His greater Daas keeps what he knows from spilling over so strongly into his emotions. There are many de-
grees of this, one above another, and the analogy points to the higher Daas above, which knows everything
and is not stirred at all.

BACKGROUND FROM THE REBBE

In a letter of Shushan Purim 5706 (Igros Kodesh vol. 2, letter 214), closing with ,, X197 °1°1y” (matters of Purim), the
Rebbe asks why Haman cast lots first for the days of the week and only then for the months.

Haman worked by lot, he explains, to draw from what is above conduct by reason and justice, from
»7°Pnn NnEn” (the outer side of the encompassing light), where 717X 19°wn5” (darkness is as
light). But Israel, by their self-sacrifice, reached ,,7°pni1 n1°n°10” (the inner side of that light), where
,01P7 091N °"32 X PR” (Israel’s sin takes up no place), ,,2P¥°2 X v°271 X2 °3” (for He has not beheld
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iniquity in Yaakov), and for this he sends the reader to our section and to the discourse on , X2
1ax”. Though in the lower Daas this was drawn down only after their self-sacrifice, at the level
where all is revealed and known it was known already when the lot was cast.
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Igros Kodesh, vol. 3, p. i1p (letter 79, from p. 7p) - 1"wn ,0°N1D W
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And the broader the Daas (knowledge), the harder it is to anger, as our Sages, of blessed memory,
said: “There are four types of temperament (de’os),” etc., “hard to anger,” etc.

The broader a person’s Daas, the harder it is for him to become angry. The Mishnah lists “four types of tem-
perament,” among them one who is “hard to anger” (Avos 5:11); the word for temperaments, de’os, is the
plural of Daas.
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We see that this depends on the Daas. And so we find regarding Hillel, in the Gemara, the second
chapter of [tractate] Shabbos: “And Hillel will not lose his temper,” etc.
So patience depends on the breadth of Daas. The Talmud tells of a man who wagered that he could anger

Hillel and tried in vain; Hillel told him it was better that he lose his wager “and Hillel will not lose his tem-
per” (Shabbos 31a).
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And as is also known concerning “the compassionate Father”: for “Father” means the source of
Chochmah (wisdom), and there compassion and forgiveness are drawn; it is only from the level of
Chochmah, Binah and Daas, when they are enclothed in the emotive attributes (middos), that pun-
ishment is drawn, etc.

Similarly, G-d is called “the compassionate Father.” “Father” stands for the source of Chochmah, and from

there flow compassion and forgiveness; punishment flows only from the intellect as it is enclothed in the
emotive attributes.
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(As is also explained on the verse “I have come into My garden, My sister, [My] bride”; and see what
is written in the Idra Rabba) (128b). And this is what they say, “The Elder, His Daas is hidden,” etc.:
that He is not stirred by anything.

The parenthesis points to the explanation of “I have come into My garden, My sister, [My] bride” (Song of
Songs 5:1), and to the Idra Rabba, which says of the Ancient One, “His Daas is hidden”: He is not stirred by
anything.
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And therefore this level is called the hidden brain (Mocha Stima’ah); whereas in Z’eir Anpin (the
emotive attributes), “His brain spreads and goes forth,” etc., for the lower Daas is drawn and en-
clothed in the middos.

That is why the brain of the Ancient One is called the Mocha Stima’ah, the hidden brain. Of Z’eir Anpin, the
configuration of the emotive attributes, the Idra says that the brain “spreads and goes forth,” since there the
lower Daas enters the attributes.
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But the higher Daas has its root in the Mocha Stima’ah, and even in the level of the Avira (the “air”)
that is above the membrane that covers the Mocha Stima’ah, as is explained in Parshas Matos, in

the explanation of the verse “Arm from among yourselves,” etc.

The higher Daas is rooted in the Mocha Stima’ah and even higher, in the Avira, the “air” above the mem-
brane that covers the hidden brain. This is discussed in Parshas Matos, in the explanation of “Arm from
among yourselves” (Numbers 31:3).
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And it is stated that in the level of the Avira there is a revelation of the Daas of Atik Yomin, as is ex-
plained at length in the book Mevo She’arim, Sha’ar (Gate) 3, Part 2, Chapter 3.

Mevo She’arim, Rabbi Chaim Vital’s presentation of the Arizal’s teachings, explains at length that in the
Avira there is a revelation of the Daas of Atik Yomin, the inner level of Keser. The higher Daas thus reaches
back to the very top of Keser.
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And it is also mentioned briefly in Etz Chaim, Sha’ar Arich Anpin, at the beginning of chapter 4. It
follows that the higher Daas (knowledge) is rightly called the light that encompasses all worlds
(sovev kol almin), for its root is higher even than the level of the seven lower [Sefiros] of Atik
Yomin. And see what is written further on this in Parshas Vayera, on the verse “I will go down now,”
in the gloss.
Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s Kabbalah, also mentions this briefly, in the Gate of
Arich Anpin (the “Long Face,” the outer dimension of Keser). So the higher Daas is rightly called sovev kol
almin, for its root is above even the seven lower Sefiros of Atik Yomin, the inner dimension of Keser; the text

also refers to a gloss in Torah Ohr, Parshas Vayera, on “I will go down now” (Genesis 18:21), which discusses
the two levels of Daas further.
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And [concerning] Bilam, who praised himself [as one who] “knows the knowledge of the Most High
(da’as Elyon)” [the higher Daas], see what is written about this in the Likkutei Torah of the Arizal,
Parshas Balak, in the passage beginning “The matter of Balak and Bilam.” But nevertheless, the
Daas that spreads and is limited in the emotive attributes (middos) receives life-force from the
higher Daas, which is the Infinite Light (Or Ein Sof).
In passing, the text notes that Bilam boasted that he “knows the knowledge of the Most High” (Numbers
24:16), da’as Elyon, the very words for the higher Daas, and refers for this to the Likkutei Torah of the Arizal,

his teachings on the Torah recorded by Rabbi Chaim Vital, on Parshas Balak. It then adds that although the
lower Daas is limited within the attributes, it receives its life-force from the higher Daas, the Infinite Light.
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And this is the meaning of [the statement] that the higher Daas (knowledge) is also called an en-
compassing light (or makif) and the light that encompasses all worlds (sovev kol almin): that the
makif is also a light that gives life; that is, the level of the higher Daas is the light that gives life to
the lower Daas.

This explains why the higher Daas is called an encompassing light: a makif is not remote or idle, for it gives

life. The higher Daas is the life-giving light of the lower Daas.
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For since the Daas that spreads into the emotive attributes (middos) is the level of an inner light (or
pnimi), and is grasped and enclothed within the vessel that limits it, it would have a limit and an
end, so that at some time it would be spent and cease, since it is grasped within the vessel, etc.

The lower Daas is an inner light (or pnimi), held within the vessel that limits it. Anything held within a finite
vessel would, by itself, have a limit and come to an end at some time.

INIR O2P1 RIT Y (nnan iyl A7T 9022 7°n0 9°R1\ 07K N2 RINW 11999 NYTY *7Y ROX

But because the higher Daas, which is the level of the Infinite One (Ein Sof), shines constantly in
the level of the lower Daas, through this it sustains it.

It endures only because the higher Daas, a level of the Infinite, shines in it constantly and sustains it.
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As it is written, “Yours, Havayah, is the greatness and the might,” etc.: the levels of greatness and
might, which are the six extremities (vav ketzavos) drawn from the lower Daas, are in the state of
“Yours, Havayah,” for in them is the radiance of the Infinite Light (Or Ein Sof), and “He and His
life-forces and His vessels are one.”
So the verse says, “Yours, Havayah, is the greatness and the might” (I Chronicles 29:11): greatness and
might, that is, Chesed and Gevurah, head the six emotive attributes that come from the lower Daas, and they
are “Yours, Havayah,” for the Infinite Light shines in them. As the Tikkunei Zohar, a companion work of the

Zohar, says, “He and His life-forces and His vessels are one,” so what is within the vessels is not apart from
the Infinite.
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And in the same way with the soul of man: “You breathed it into me, and You guard it within me.”
The meaning of “You breathed it into me” is the part of the soul that is enclothed within the body;
for not all of the soul is enclothed within the body, only a radiance from it.

The same structure is found in the human soul. The morning blessing says, “You breathed it into me, and

You guard it within me”; “You breathed it into me” refers to the part of the soul that is enclothed in the body,
since only a radiance of the soul enters the body.
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And the main part of the soul is in the manner of an encompassing [light] (makif) and is not en-
clothed in the vessel of the body; and nevertheless, it is through this that [there is] “and You guard
it within me”: through the makif the soul that is within is sustained, and through this it is guarded
within me.

The main part of the soul remains above as a makif, never contained in the body. Yet it is through this en-

compassing part that “You guard it within me”: it keeps the inner soul alive, as the higher Daas sustains the
lower (the printed ¥ stands for 1y, “through this”).

THE REBBE EXPLAINS

In a letter of 6 Menachem Av 5704 to R. Sholom Rivkin (Igros Kodesh vol. 1, letter 165), answering his questions on
Tanya, the Rebbe discusses the morning blessing, ,,>27p2 T2wn 7NXRY °2 7nn21 ANX” (You breathed it into me, and You
guard it within me).

He writes that ‘You breathed it into me’ refers to the levels of the soul enclothed in the body, while
‘and You guard it’ refers ,,mmwan 77°y %¥” (to the soul’s essence), citing our paragraph. Yet the
guarding applies while the soul is in the body in this world, since the joining of the soul’s radiance
with its essence, and the revealing of the level that guards it, happen only in this physical world.
Our paragraph says the soul’s main part encompasses the body and keeps the inner part in being;
the Rebbe adds that this guarding essence is revealed precisely below.

The Alter Rebbe: D131 *252 NW2PNM *1°K1 77P1 *M22 R ARWIT P3N
The Rebbe: "MWAM 1"{11¥2 RPIT X "1 NI 7170 1273 191 71p°¥ 1w I NN M2 °)

Igros Kodesh, vol. X, p. 10w (letter 165, from p. »°w) - 7"wn ax amn '1,'7 0

wa5bnm1 MAvPy MRt nnawl X mann aytae] APTAY 9730 NPT N13°03 °2 1Aya 573 1210 01 10
PR NPT N33 T STMIYT PR 90 AN 10 17nwn 10K N2 RIT by nytm) V7T 1011103
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And so it will also be understood concerning the two levels of Daas (knowledge) mentioned above:
the lower Daas is the soul of the supernal emotive attributes (middos) and is enclothed in their in-
ner dimension (pnimiyus), and the higher Daas is the level of “and You guard it,” etc. And this is
[the meaning of| “For Havayah is a G-d of de’os”: that these two levels of Daas are united together.
The analogy of the soul is applied to the two levels of Daas: the lower Daas is the soul within the supernal at-

tributes, like the part of the soul “breathed into” the body, and the higher Daas is like the encompassing soul
that “guards it.” The plural de’os in “a G-d of de’os” teaches that the two are united.
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So that one should not imagine that they are two levels separate from one another, since this one is
enclothed in the middos and in worlds, while the higher Daas is not grasped in a vessel at all, [the

verse] teaches us that nevertheless they are truly one thing.

Since one is enclothed in the attributes and in the worlds while the other is held by no vessel at all, one might
think that they are two separate things; the verse teaches that they are truly one (the printed ?np stands for

5"np, “it teaches us”).
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For the higher Daas, the level of the light that encompasses all worlds (sovev kol almin), shines
constantly in the lower Daas and in the light that fills all worlds (memalei kol almin), and all is one.
(As is explained above regarding Pesach, on the matter of “And Havayah our G-d brought us out.”)
And as is written in Etz Chaim, that the encompassing [light] (makif) shines into the inner [light]
(pnimi), etc.

They are one because the higher Daas, sovev, shines constantly within the lower Daas and memalei. The text

refers to its earlier discussion of Pesach and the Haggadah’s words “Havayah our G-d brought us out,” and

to Etz Chaim, which teaches that the encompassing light shines into the inner light.

N1°122 qwn™ °R° '['l”?}? DNYT NIHAWw 11°°7 Y7010 abLb i th 'I"J'l}?’? 5N 1Ny X7 (150 12 1IN
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Now, all this is in the present; but in the Time to Come there will be a revelation of sovev kol almin:

that is, the level of the higher Daas will shine and be drawn down in a manner of actual revelation.

In the present, sovev shines only from beyond, as a makif. In the Time to Come it will be revealed, and the
higher Daas itself will shine openly.

JT919°3 5ap% vqwaRa 119717 IR 10 ST mnn ¥R SSPART 11 3120 AR™IYT MY 20D 1170
And this is because “the spirit of impurity will be removed from the earth,” and “He will swallow up
death,” etc.; then it will be possible to receive this revelation.

This will be possible because “the spirit of impurity” will be removed from the earth (Zechariah 13:2) and
death will be swallowed up (Isaiah 25:8). Once the forces that conceal are gone, the world will be able to re-
ceive this revelation.
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(As is understood from the words of the Arizal in Mevo She’arim, there, that in the Time to Come the reve-
lation will be from the level of the Daas of Atik Yomin, and through this there will be [fulfilled] “and the
earth shall be filled with knowledge (de’ah).” For in relation to the level of sovev kol almin there is no divi-
sion at all, and above and below are equal. And see what is written in the discourse beginning “And you
shall know this day,” and what is written on the verse “Your teeth are like a flock of ewes,” etc.)
The parenthesis cites the Arizal’s Mevo She’arim: the future revelation will come from the Daas of Atik
Yomin, fulfilling “the earth shall be filled with knowledge” (Isaiah 11:9). Since sovev relates equally to every

level, above and below are the same before it, and so its revelation can fill the whole earth; the text also

refers to its discourses on “And you shall know this day” and “Your teeth are like a flock of ewes.”

SECTION 4 - 111-13

The offerings: bread for the Seraphim

TOMY ([Peoy 55 2m10] ¥730 MPANT NOWNHIT XIT 17° DY) 173w I°K) MIPT 17199 X121 703 3
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3. And now we will come to the matter of the offerings (how in them and through them there is the
drawing down and revelation of the light that encompasses all worlds, sovev kol almin). And it is
specifically the kohen [priest] who offers [them], and it is written, “And the kohen shall burn wood
upon it morning by morning.”
The third section turns to the offerings and asks how they draw down and reveal sovev kol almin. It begins
with a detail: it is the kohen, the priest, in particular who offers, and the Torah commands that “the kohen
shall burn wood upon it morning by morning” (Leviticus 6:5). In the Temple this command was carried out

each day by the kohen laying two logs of wood on the altar’s wood arrangement. The maamar will say that
this wood, which sweetens the Gevuros, is a separate matter from the offerings themselves.

RITY WX NP2 PO S4T0MT WOR TIOMW 7Y 11901 NINI2AT NPART DURw Dwn X T IR
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But this is because there must be a sweetening of the gevuros (severities), and this is through the
kohen, the man of Chesed (kindness), being occupied with kindling the fire; and this is so that it be
with the intention of compassion and kindness.

The kohen tends the altar’s fire because fire is a force of Gevurah, of judgment, and it must be “sweetened,”

softened, by Chesed. The kohen is the man of Chesed, and his kindling is done with the intention of compas-
sion and kindness.
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And therefore it was specifically in the morning, at the time when Chesed is aroused, as all this is
written in the Zohar, Parshas Tzav (27b): “And the kohen shall arrange the fire upon it morning by
morning,” etc., “in order to sweeten the world and to sweeten the judgments,” and as the Ramaz
explains there.

That is why the wood was laid in the morning, the time when Chesed is aroused. The Zohar on Parshas Tzav

says that the kohen arranges the fire each morning “to sweeten the world and to sweeten the judgments,” and
the Ramaz, Rabbi Moshe Zacuto, explains this there in his commentary on the Zohar.
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But this is only the matter of arranging two logs of wood. (And it may be said that the two logs of wood
correspond to two kinds of sweetening of the gevuros: the first is the light of Chesed in the vessel of
Gevurah (restraint); the second, the light of Gevurah in the vessel of Chesed, as is mentioned in the Ramaz
there.

This, however, concerns only the two logs of wood that the kohen arranged. The parenthesis suggests that

the two logs match two ways of sweetening severity, which the Ramaz mentions there: the light of Chesed
placed in avessel of Gevurah, and the light of Gevurah placed in a vessel of Chesed.
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And elsewhere there is explained the matter of these two levels: that this is the matter of the Name of forty-
two in the paragraph of the Shema, and the Name of seventy-two in the paragraph “And it shall be, if you
will hearken,” etc. And see the Zohar, Parshas Beshalach, 98b.) But the matter of the offerings, two

lambs every day and the additional offerings (musafin), is a different intention and matter.

These two are the Name of forty-two and the Name of seventy-two: in Likkutei Torah, Vaeschanan, the Alter
Rebbe notes that the first paragraph of the Shema, from “And you shall love” to “your gates,” has forty-two
words and the second seventy-two, and explains that their lights are exchanged, the Name of forty-two,
which is of Gevurah, in the paragraph of love, and the Name of seventy-two, which is of Chesed, in the para-
graph of warning. For the Zohar passage that the text gives as Beshalach 98b, the Kehot note suggests 51b.
The offerings themselves, the two daily lambs and the additional offerings, have a different purpose, which

the discourse now explains.
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And it is what is written, “My offering, My bread, for My fires (le’ishai)”: the meaning of “for My
fires” is My fires (ishim), which are the Seraphim, who are always in a state of “flashes of fire”; and
the offerings are bread for these fires. And to explain this, we must first introduce the matter of

Tohu (chaos) and Tikkun (rectification).

Their purpose is in the verse “My offering, My bread, for My fires” (Numbers 28:2): “My fires” are the
Seraphim, the fiery angels, who are always like “flashes of fire,” and the offerings are their bread. To explain
this, the Alter Rebbe first introduces Tohu and Tikkun, two orders of divine light and vessels.
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For in the level of Tohu the light was great and the vessels small, so that they could not contain the
light, and therefore they shattered and fell.

In the world of Tohu (chaos), the light was too great for its small vessels, which could not contain it, and so
they shattered and fell. This is the “shattering of the vessels.”

13 TOM 71701 N2 NP2 975 MRV Jwnin 07K IR NOWHT RIT IRA 737 90 70

And the explanation is that the light is the drawing down of the Infinite Light (Or Ein Sof), which is
drawn into the worlds so that there be the levels of Chochmah (wisdom) and Chesed, etc.

The light here is the Infinite Light drawn into the worlds so as to become the Sefiros, such as Chochmah and
Chesed.

TWRIT RITT IR [7om) 2 IRT DR 09972271 2°92pnw NITHM IR TONM RI0T R 2790
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And the vessels are Chochmah and Chesed and the other emotive attributes (middos), which re-
ceive and limit the light. And that light which was drawn to the level of the middos was so great that
the middos, Chesed, Gevurah and Tiferes, etc., could not come into being from it.

The vessels are the Sefiros themselves, the forms that receive and limit the light. In Tohu the light drawn to

the emotive attributes was so intense that the attributes, Chesed, Gevurah, Tiferes and the rest, could not
take shape from it.
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And therefore the vessels shattered and fell into Beriah, Yetzirah and Asiyah. Now, after the refine-
ment (birur), there came into being from them angels, Michael and Gavriel, the face of the lion and
the face of the ox, whose power is great and mighty.

So the vessels shattered and fell into the lower worlds of Beriah, Yetzirah and Asiyah. After they were refined,

the great angels came from them, Michael and Gavriel, who are the face of the lion and the face of the ox in
Yechezkel’s vision of the Chariot.
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And it is from them that the life-force (chayus) is drawn even to the physical domestic animals,
beasts and birds in this world. For just as there are three partners in a person, so it is with an ani-
mal; except that in a person the Holy One, blessed be He, places a soul (neshamah), while in an an-
imal the soul (nefesh) is drawn from the Chayos [the holy living creatures] of the Chariot.

From these angels the life-force comes to the physical animals, beasts and birds of this world. As a person

has three partners, his father, his mother and G-d, so does an animal; but a person’s soul is given by G-d,

while an animal’s soul is drawn from the Chayos, the “living creatures” of the Chariot.
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For the soul of all the beasts is from the level of the face of the lion in the Chariot, and the soul of all
the domestic animals is from the level of the face of the ox, and the soul of all the birds is from the
level of the face of the eagle.

Each kind of creature has its root in one of the faces of the Chariot: wild beasts in the face of the lion, domes-

tic animals in the face of the ox, and birds in the face of the eagle. The Hebrew word for wild beasts, chayos,

is the name of the Chariot’s “living creatures” as well, and close to chayus, life-force.
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Except that the physical domestic animals, beasts and birds were taken from the level of the dregs,
which have not yet been refined. And when fat and blood are offered upon the altar and rise up in
the fire that is above, the same is aroused above, in all the levels,

But physical animals come from the dregs, the parts of the shattered vessels that have not yet been refined.

When their fat and blood are offered on the altar and rise in the fire from heaven, a corresponding ascent is

aroused in every level above.
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until it gives power and strength to the holy Chayos to be “bearing and borne” with the Throne, so
that they rise from Beriah, Yetzirah and Asiyah to the source of their root in the World of Tohu, in
which the lights are abundant. And this is through the level of the kohen.

This gives strength to the holy Chayos, who carry the Throne and are themselves carried with it, to rise from
Beriah, Yetzirah and Asiyah back to their root in the World of Tohu, where the lights are abundant. This as-
cent comes through the kohen.
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For just as below, the raising of the life-force from the animal is through the kohen, the man of

Chesed, who is the level of “the right [hand] draws near,” to raise it up above, so above, the Kohen
is Chesed.

Below, the kohen, the man of Chesed, raises the animal’s life-force, as the Sages say that “the right hand
draws near”: the right is Chesed. Above, too, the Kohen is Chesed, the supernal attribute that raises the
angels.

112 RI7 701 277 IRAPT 701 N2 1AM 7,927 70M IRADT 701 13°°07 74,701 NOKRY 701 NOK IR
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But “there is Chesed and there is Chesed”: that is, inner Chesed and outer Chesed. Now, the level of
inner Chesed, and of “abundant in kindness” (rav chesed), is the level of the supernal Kohen,

which is above the World of Atzilus (Emanation).

There are two levels of Chesed, as the Zohar says: an inner Chesed and an outer Chesed. The inner Chesed,

“abundant in kindness,” is the supernal Kohen, above Atzilus.

likuteitorah.com/likkutei-torah/shir-hashirim/23/ 28



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 23 93n:3‘7 mog ‘757 TR0

IV °YY Prpas] 7D [nowxa2 » nww] 2770 [0 py »e:] 179D WP 5732 NOWYY 7Y MIXN D WA 1y %)
(W [mat men 297] 11977 292110 7710 1R 1°NI0NY 10 KPOY 991 PR 1733 279 1707 190° 277 1ma

(See what is written in Parshas Tetzaveh on the verse “And you shall make holy garments,” and in Pri Etz
Chaim, Sha’ar (Gate) 12, chapter 8; and see further in the Zohar, at the beginning of Parshas Yisro, 67b, on
the matter of “There is a King above,” etc., “and beneath Him there is a kohen,” etc., and in the commen-
tary of the Ramaz there.)
The parenthesis gives references: the discourse on “And you shall make holy garments” (Exodus 28:2) in
Parshas Tetzaveh; Pri Etz Chaim, Rabbi Chaim Vital’s book of the Arizal’s teachings on the intentions of
prayer and the mitzvos; and the Zohar at the beginning of Yisro, which says that beneath the supernal King

there is a Kohen, the primordial light of the right side, who serves before Him, with the Ramaz’s commen-
tary there.
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And it is he who raises the angels of Beriah, Yetzirah and Asiyah into their root mentioned above;
and they bear the Throne, and also “the likeness as the appearance of a man” that is upon the
Throne they lift up, so that there be an ascent from Atzilus, where the vessels are abundant, into
[the level] above Atzilus, where the lights are abundant.

This supernal Kohen raises the angels of the three lower worlds to their root in Tohu. As they carry the

Throne, they also lift “the likeness as the appearance of a man” upon it (Ezekiel 1:26), so that the ascent goes
from Atzilus, where vessels predominate, to the level above Atzilus, where lights predominate.
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And this is the meaning of “Seraphim stood above Him”: as it were, they raise the level of the
“man” upon the Throne. For this is the meaning of a chariot: like the horse, which carries its rider

to a place where he could not go by himself.

This explains “Seraphim stood above Him” (Isaiah 6:2): as it were, they lift up the “man” upon the Throne.
That is what a chariot is, like a horse that carries its rider where he could not go on his own.
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And this is what is said of the offerings, “My bread, for My fires.” The meaning is that just as bread
gives life to a person, for although the level of man is above bread, since he is a being of intellect
while bread is vegetative, nevertheless bread and food give him life,

Now the meaning of “My bread”: a person lives from bread even though he, a being of intellect, is far above

bread, which is only a plant. The lower sustains the higher. (The printed Hebrew’s 5w 91 is ?5% 13, “a being of
intellect,” with the kaf dropped.)
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and this is because their root is higher than his. For of man it is said, “Behind and before You
formed me”: “behind” in the work of creation, etc., for the inanimate, vegetative and animal [cre-
ations] preceded him, because they are from the level of the World of Tohu, which is higher than
the World of Tikkun.

The reason is that the root of the lower things is higher. Of man it is written, “Behind and before You formed

me” (Psalms 139:5): man was created after the inanimate, vegetative and animal creations, because they
come from Tohu, which is higher than Tikkun.
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And therefore they descended lower, through the shattering of the vessels. Therefore there is pow-
er in what is refined from the bread in the stomach and the liver to become life-force for the per-

son, to join the soul with the body.

Because their root was higher, they fell lower in the shattering of the vessels. That is why the part of the
bread that is refined in digestion has the power to keep a person alive and to bind his soul to his body.
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And this is [the meaning of] “For by everything that comes forth (motza) from the mouth of
Havayah does man live”: motza means a source, as in “a spring (motza) of water”; that is, the
source and root of “the mouth of Havayah,” which is above Atzilus, etc., which is present in the
bread, etc.
This is the meaning of “by everything that comes forth from the mouth of Havayah does man live”
(Deuteronomy 8:3). “Comes forth” (motza) means a source, as a spring is the source from which water

comes forth; so man lives from the source of “the mouth of Havayah,” above Atzilus, which is present in the
bread.
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And likewise, in the same way, the offerings are called “My bread, for My fires”: “My fires” are the
Seraphim, who are after the refinement,

So too the offerings are “bread” for the Seraphim, the angels called “My fires,” who come from what was al-

ready refined.
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that is, they are in a state of self-nullification (bittul): Michael’s bittul is in love and the expiring of

the soul, and Gavriel’s in awe, “they tremble from fear of the Throne,” etc. And nevertheless they

are in a state of limitation, for in the angels too there are lights and vessels, and the vessels limit.
These angels are in a state of self-nullification: Michael through love and the soul’s longing to expire into

G-d, Gavriel through awe, trembling before the Throne. Yet they remain limited, for angels too have lights

and vessels, and vessels set limits.
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And therefore the “Holy” that they say brings about in them the expiring of the soul for four hours
and no more, and afterwards they must say “Holy” a second time, to arouse the love and the expir-
ing of the soul and the bittul, etc. And therefore in the twelve hours of the day they say “Holy” three
times.

Because of this limit, each time the angels say “Holy,” the ecstasy it brings lasts only four hours, and then

they must say “Holy” again to rekindle it. So in the twelve hours of the day they say “Holy” three times.
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And therefore, in the offering, where the physical animal is offered, which at first, before the re-
finement, was far below the level of the angels, who have already been refined, the physical animal,
too, is the level of “My bread, for My fires,” which are the angels, the Seraphim, through its being

refined upon the altar;

The offering is a physical animal, which comes from what was not yet refined and stands far below the an-
gels, who were refined long ago; yet refined on the altar, this animal too becomes “My bread, for My fires,”
bread for the Seraphim (the printed v>»n? is a misprint for *»n%, “My bread”).
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that is, it brings about the ascent of the angels into their source and root, which is from the World

of Tohu, above the vessels that limit.

That is, it raises the angels to their source in the World of Tohu, above the vessels that limit them.
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And just as physical bread gives life to a person because in its root it is higher than man, which is
why it fell lower, so with the physical animals, which were taken from the level of the dregs that
were not refined: in their root, this level was taken from the World of Tohu, from a level higher than

the root of the Chayos of the Chariot themselves.

The analogy of bread is restated: bread sustains a person because its root is higher than his, and that is why
it fell lower. So too the physical animals, which come from the unrefined dregs: their root in the World of
Tohu is higher even than the root of the Chayos of the Chariot, the angels who carry the Throne.
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And precisely for this reason they fell lower, as is known from the analogy of a falling wall: from a
higher place, it falls farther down.

That is precisely why they fell so low, as awall falling from a greater height lands farther down.
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Therefore, when they are refined, they become the level of bread and life-force for the level of “My
fires,” which are the Seraphim, etc.

When they are refined, they become “bread” and life-force for the Seraphim, the angels called “My fires.”

SECTION 5 - 114-17

Prayer and the love without limit
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And now, prayer is in place of the offerings. For the G-dly soul, although it does not need rectifica-

tion (tikkun), nevertheless its love is limited, because it was taken from a level of limitation.

Today prayer takes the place of the offerings. The G-dly soul has no need of rectification, but its love for G-d
is still limited, because it comes from a level of limitation.
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For even the World of Beriah (Creation), from which the level of neshamah [the soul’s level of intel-
lect] is drawn, is limited; and all the more so ruach [spirit], which is drawn from Yetzirah, and ne-
fesh [the soul’s lowest level], of Asiyah.

Even the World of Beriah, from which the neshamah, the highest of these levels of the soul, comes, is limit-
ed; all the more so the ruach, from Yetzirah, and the nefesh, from Asiyah.
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And it is impossible for the soul to reach the level of “with all your might (me’odecha),” without
limit, except through the refinement of the animal soul specifically, which is before the refinement
and whose root is from Tohu, etc., along the lines of what was said above in explaining “My bread,
for My fires” of the offerings, etc.

The soul can reach a love “with all your might” (Deuteronomy 6:5), a love without limit, only by refining the

animal soul, which, like the offered animal, comes from before the refinement and is rooted in Tohu; this
follows the explanation of “My bread, for My fires.” (The printed ¥”3 here stands for X”J, “except.”)
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And this is the meaning of “a pleasing fragrance (rei’ach nichoach) to Havayah”: rei’ach (fra-
grance) is an ascent from below to above, like a fragrance, which rises and restores the soul; and
this is the level of the Shema.

The offerings are “a pleasing fragrance to Havayah,” and fragrance (rei’ach) is an ascent from below, as a
scent rises and revives a person. In prayer, this ascent is the Shema.
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And through this, afterwards, nichoach, [meaning] nechus darga, “a descent of level,” to draw
down from above to below, “to Havayah”; and this is the level of the Shemoneh Esreh, “Blessed are
You, Havayah”: the drawing down of the Infinite Light (Or Ein Sof) below.

Afterwards comes nichoach, plainly “pleasing,” read here as nechus darga, “a descent of level”: the drawing
down of G-d’s light from above, which is the Shemoneh Esreh, the standing prayer, whose blessings,
“Blessed are You, Havayah,” draw the Infinite Light down.
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And likewise, the Torah is the level of drawing down the Infinite Light. And this is [the meaning of]
“On three things the world stands: on the Torah, on the service (avodah), and on acts of kindness”:

avodah is the level of ascent, and Torah and acts of kindness are levels of drawing down.

The Torah, too, draws down the Infinite Light. So the Mishnah’s three pillars of the world (Avos 1:2) divide
into ascent, the service of prayer, and drawing down, the Torah and acts of kindness.
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4. Now, it is explained above, in the main text, how great and abundant is the power of the ascent

and self-nullification (bittul) of the soul in Israel, more than in the angels, etc.,

The fourth section looks back to the main discourse, which explained that the ascent and self-nullification of

a Jewish soul is greater than that of the angels.
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for the level of the “man” upon the Throne was not drawn down and revealed until the level of

“with all your might (me’odecha)” was revealed, for adam (man) has the letters of me’od (might).

The “man” upon the Throne is revealed only when the soul reaches “with all your might” (me’odecha), for
the word adam (man) has the same letters as me’od (might).
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And the explanation is that the reason the influence from the emotive attributes (middos) is limited

is not because the Sefiros and the middos themselves are limited,

Why is the flow from the attributes limited at all? Not because the Sefiros and the attributes are limited in
themselves.
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for this is not so: the Ten Sefiros are infinite. Rather, the influence from the middos is limited be-
cause of the combination and inter-inclusion of Chesed (kindness) with Gevurah (restraint) and of
Gevurah with Chesed.

The Ten Sefiros are in fact infinite. The limit comes from their combination: Chesed is included in Gevurah

and Gevurah in Chesed, and each restrains the other.
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Therefore, although the level of Chesed in itself is infinite and would spread without end,

Chesed by itself is infinite and would spread without end.
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but because there is a level that opposes it, namely the level of Gevurah, which contracts it and

prevents Chesed from spreading without limit, etc., so that He “said to His world, ‘Enough!’”

But Gevurah, its opposite, contracts it and stops it from spreading without limit. So the Sages say (Chagigah

12a) that when the world was created it went on spreading until G-d “said to His world, ‘Enough!’”
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And this is [the meaning of| what is written concerning the curtains of the Mishkan [Tabernacle],
“four by the cubit,” “twenty-eight by the cubit.”

This is shown by the curtains of the Mishkan, the Tabernacle: the Torah measures them “twenty-eight by the
cubit” and “four by the cubit” (Exodus 26:2).
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And it is not written “four cubits,” “twenty-eight cubits”; rather, the curtains in themselves are
without limit, but there is the level of the cubit, which measures and contracts: up to here shall be
Chesed (kindness), and up to here Gevurah (restraint).

It does not say simply “twenty-eight cubits” and “four cubits.” The wording suggests that the curtains in

themselves are without limit, and that it is the cubit, the measure, that bounds them, saying “up to here
Chesed, up to here Gevurah.”
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For through this they became the level of middos, “measures” [attributes], and this is the matter of
the measuring line and the measuring rod in Yechezkel, as is written in the Zohar, Parshas Pekudei
(233a).
Through this measuring they became middos, a word meaning both “attributes” and “measures.”
Yechezkel’s measuring rod (Ezekiel 40:3) and the measuring line express the same idea; the Zohar on

Pekudei, which the text cites, speaks of both and itself notes that the curtains are measured “by the cubit,”
not in “cubits.”
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And this is why the level of adam (man) is truly the level of me’od (might), and nevertheless it is
called adam. (And see what is written in Parshas Yisro, in the discourse beginning “To understand the ex-
planation of ‘The Patriarchs are the Chariot,”” what is written there: “And we must understand: is not the
Name Mah (45),” etc., “but in truth, the one depends on the other,” etc.;
So the level of adam is in essence me’od, the limitless, even though it is called adam, a measured form. The
parenthesis refers to Torah Ohr, Parshas Yisro, where the Name Mah, whose value, 45, equals that of adam,

is said to denote self-nullification; it asks how that Name can be called adam, a form of three joined lines,
and answers that “the one depends on the other.”
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and from there will also be understood the matter of adam having the letters of me’od in another way:
namely, that in order to make this level of adam, so that it be in a state of inter-inclusion, etc., it is through
a drawing down from the level of me’od itself, which is without limit, which is drawn into the level of
adam, etc. See there. And this is through “with all your might” in the Shema, etc.)

From there the letters of adam and me’od are understood in another way: to form this adam, in which the at-

tributes are included in one another, requires a drawing down from me’od itself, the limitless. In a person’s
service this comes through loving G-d “with all your might” in the Shema.

SECTION 6 - 118-22

“You have captured My heart”: the supernal heart
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And this is [the meaning of] “You have captured My heart (libavtini)”: the Holy One, blessed be He,
says to the Congregation of Israel, “You make Me into the level of a heart.” For all the life-force
(chayus), sustenance and nourishment of all the limbs of a person, and of the body as a whole, de-
pend on and are drawn from the heart;

Now the verse itself: in “You have captured My heart” (libavtini), G-d tells the Congregation of Israel, “You

make Me into a heart.” In the body, the life and nourishment of every limb depend on and come from the
heart.
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Bakhabiah
for the heart is the dwelling of the vital soul (nefesh hachiyunis), as it is written, “For the blood is
the soul (nefesh)”: for in the blood that is in the heart the vital soul is bound and enclothed.

The heart is the seat of the vital soul, the soul that animates the body, as it is written, “For the blood is the
soul” (Deuteronomy 12:23): the vital soul is bound up with the blood that is in the heart. In Tanya, chapter 9,
to which a Kehot note points, the Alter Rebbe places the animal soul in the left chamber of the heart, which is

full of blood, citing the same verse.
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And the heart is what distributes the life-force (chayus) and the blood to all the limbs. But where

does the blood in the heart come from? Not from itself alone,

The heart distributes life and blood to all the limbs. But its blood does not come from itself alone.
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for of itself it has only a revi’is (a quarter-log) of blood, and that is not enough for the blood to
spread and flow through all the limbs;

By itself the heart holds only a revi’is, a small measure, of blood, which would not be enough to flow through
the whole body.
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rather, blood is continually added to it through the food that a person eats, which is digested until it
becomes blood; and the liver takes the bulk of the blood and the waste, and sends the choicest to
the heart.

Blood is continually added to it from food, which is digested until it becomes blood; the liver takes the bulk
of the blood and the waste and sends only the choicest blood to the heart.

BACKGROUND FROM THE REBBE
In his glosses on Tanya, chapter 9, the Rebbe asks why the Alter Rebbe proves that the animal soul dwells in the
blood of the heart from the verse ,,w2171 X171 0771 °3” (for the blood is the soul), while in chapter 1 he used a different

verse.

Our paragraph says the heart of itself holds ,,72% 07 n°y°21 p7” (only a quarter-log of blood), too
little to reach the limbs. In his gloss the Rebbe notes that from ,,w2177 X177 0771 °3” (for the blood is
the soul) the halachah learns the quarter-log of a dead person’s blood that defiles, and that this
quarter-log ,,2%2 X371 179p°y2” (is mainly in the heart), as the Aruch explains and Tosafos on Sotah
imply, citing our biur, section 4. As he reads it, then, our paragraph’s quarter-log is the halachah’s
quarter-log of the soul’s own blood.

The Alter Rebbe: 727 07 N°y°17 P12 PR 1RY T8N 9D

The Rebbe: 7"0 *3123% '3 J'l"wb'l A QIR 7"7IN2 """ 'R ¥ MAYn Ro - 292 R 1pPoyaw

0°111°2 v 190% MA%p NMAYM Mt ,n"s (the Rebbe’s glosses on Tanya), vol. 0>12X *01p», p. ¥ (on ch. 9)
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And so it is in what the analogy stands for: through the elevation of the animal soul in “the service
of the heart, which is prayer,” which is called “My bread, for My fires,” there comes about the
drawing down of the life-force (chayus) in the level of the heart.

So too above: through the elevation of the animal soul in prayer, “the service of the heart,” which is called
“My bread, for My fires,” G-d’s life-force is drawn into the level of the “heart” above.
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That is, through the refinements of Beriah, Yetzirah and Asiyah, whose root is from the World of
Tohu, light and life-force are added to the Adam of the World of Atzilus (Emanation), and through
this the spreading of the life-force is drawn from it into the worlds; and see what is written about
this on the verse “I am asleep, but my heart is awake.” And this is [the meaning of] “You have cap-
tured My heart”: “You make Me into the level of a heart.”
The refinements of the three lower worlds, whose root is in Tohu, add light and life-force to the “Adam” of
Atzilus, as food adds blood to the heart, and from there life spreads into all the worlds. In the discourse on “I
am asleep, but my heart is awake” (Song of Songs 5:2), later in Likkutei Torah, the Alter Rebbe explains why
G-d is called a “heart” and not a “brain,” describing how food is refined into blood in the liver, which sends

its choicest to the heart, and the heart sends it to all the limbs. This is “You have captured My heart”: through
prayer Israel make G-d into a heart that gives life to all.
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Now, in the heart there are two chambers, the right chamber and the left chamber. The left cham-
ber is the dwelling of the blood, and the right chamber is full of air and spirit (ruach), which is the

main [seat] of the spirit of life.

The discourse now explains “You have captured My heart” through the structure of the heart. The heart has
two chambers: the left holds the blood, and the right is full of air and spirit, the main seat of the “spirit of
life.”
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For the blood by itself could not spread and flow through all the limbs without the spirit of life that

carries it.

The blood cannot move through the body on its own; the spirit of life carries it.
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And there is more in the spirit of life: it reaches to the brain and joins the brain to the heart, for in
the brain there is no flow of blood; only the air and the spirit of life that is in the heart is what binds

and joins the heart to the brain, and from the brain it returns back to the heart, as is known.

The spirit also rises to the brain, where no blood flows: only the spirit of the heart binds the heart to the
brain, and it returns from the brain to the heart.
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And so above, “You have captured My heart (libavtini)” means the two levels that are in the heart,
the right chamber and the left chamber. That is, the life-force (chayus) that is drawn and spreads
from Atzilus to Beriah, Yetzirah and Asiyah, to give life to souls and angels, is like the spreading of
the life-force from the left chamber to all the limbs of the body;

So above, libavtini refers to the two chambers of the supernal heart, which stand for two flows of divine life.

The life that spreads from Atzilus down to Beriah, Yetzirah and Asiyah, giving life to souls and angels, is like
the blood spreading from the left chamber to the limbs.
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and the drawing down of the light and life-force from the essence of the Infinite One (Ein Sof),
blessed be He, who is not within the category of the Sefiros at all, so that there be drawn down the
coming into being of the Chochmah (wisdom) of the World of Atzilus (Emanation), “You are wise,”
etc., is like the spreading and drawing of the life-force from the right chamber of the heart, which
is full of spirit and which also reaches to the brain.
The other flow comes from the essence of the Infinite One, who is beyond all the Sefiros, and brings the
Chochmah of Atzilus into being; the Tikkunei Zohar’s “You are wise,” but not with a known wisdom, says that

He is wise yet beyond the Sefirah of wisdom. This flow is like the spirit from the right chamber, which rises to
the brain.
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And so is the drawing down to become the level of Chochmah, etc.

So the drawing from the Infinite that brings Chochmah into being is the “spirit” of the supernal heart.
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(And see the commentary of the Ramaz on the Zohar, Parshas Emor) (93b), on [the verse] “Of You
my heart said, ‘Seek My face,”” etc., where he discusses at length the matter of the heart, and that
the light of Abba (Chochmah) shines in the right chamber of the heart, in which is the spirit of life,

and Imma (Binah) shines in the left chamber, in which is the blood, etc.

The parenthesis refers to the Ramaz’s commentary on the Zohar on Parshas Emor, where the verse “Of You
my heart said, ‘Seek My face’” (Psalms 27:8) is expounded. There the Ramaz discusses the heart at length:
the light of Abba (Chochmah) shines in the right chamber, where the spirit of life is, and Imma (Binah)
shines in the left chamber, where the blood is.
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And the inner dimension of the heart is the inner dimension of [the Names] Av (72) and Sag (63),

etc. And so he also wrote in Parshas Pinchas (on folio 221).

He adds that the inner dimension of the heart is the inner dimension of the divine Names Av (72) and Sag

(63), the Names of Chochmah and Binah, and he says the same on Parshas Pinchas.
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If so, according to this, what was written is understood: that the life-force that spreads from Atzilus
to give life to the World of Beriah is from the level of the left chamber of the heart.

This confirms what was said above: the life that spreads from Atzilus to Beriah comes from the left chamber
of the heart.
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That is, because “Imma nests in the Throne”; but Atzilus is the level of Chochmah in general,
which is the level of the right chamber, etc.

That is because “Imma nests in the Throne”: Binah, the left chamber, shines into Beriah, the World of the

Throne. Atzilus as awhole is Chochmah, the right chamber.

likuteitorah.com/likkutei-torah/shir-hashirim/23/ 41



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 23 11225 P108 DY IR

D°POR M7 °P1 TN 77°%° 990 Qw3 INOW 17D 09XT 1°MIN W [orn vyl 7Y W70 M P
099977 9113 DRAW 213 °°990m 1071 27V M PAYn WUy 7 o7n

And it is called ruach (spirit), as is written in Etz Chaim, Sha’ar Mochin deTzelem, chapter 5, which
writes in the name of Sefer Yetzirah that Chochmabh is called “the spirit of the living G-d.” And see
what is written on the matter of ruach on the verse “And the number of the children of Israel shall
be like the sand of the sea.”
The flow that brings Chochmah into being is called ruach, spirit, as Etz Chaim says in the name of Sefer
Yetzirah, the ancient “Book of Formation,” which calls Chochmah “the spirit of the living G-d.” The text also
refers to its explanation of ruach on “And the number of the children of Israel shall be like the sand of the

sea” (Hosea 2:1); there, in Likkutei Torah, Bamidbar, the Alter Rebbe speaks of the advantage of the drawing
down from the level of ruach over that from the level of water.
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Alternatively, according to what is written in Parshas Miketz, in the discourse beginning “The
Chanukah lamp,” etc., “so that the mezuzah be on the right,” etc., on the matter of avir (air) [be-
ing] or (light) [with a] yud: that the shining of the lamp’s light is through there being air around the
light, etc. See there.

Another explanation draws on the discourse on the Chanukah lamp in Parshas Miketz: avir (air) is or (light)

with a yud added, and a lamp’s light can shine only because there is air around it.
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It follows that the light, which is the level of Chochmah, as explained above, receives from the level

of air, which is the level of Keser (the Crown), etc.; and air is ruach.

So the light, Chochmah, receives from the “air,” which is Keser, the level above it; and air is ruach, spirit.
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Therefore the drawing down from the Infinite One, blessed be He, for the coming into being of
Chochmah is called by the name ruach, which is drawn from the right chamber of the heart. And
these two drawings-down of libavtini are through the two levels “My sister” and “bride,”

Therefore the flow from the Infinite that brings Chochmah into being is called “spirit,” coming from the

right chamber of the supernal heart. The two flows of libavtini are aroused by the two names in the verse,

“My sister” and “bride.”
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which are two loves. “My sister” is a love drawn from the level of Chochmah: “my sister, my com-
panion,” “two companions who never part,” etc.
They are two kinds of love. “My sister” is a love drawn from Chochmah, as in “my sister, my companion”
(Song of Songs 5:2), recalling the Zohar’s “two companions who never part”; at the beginning of Re’eh,

where a Kehot note sends the reader, the Alter Rebbe applies that phrase to two things that must never part
in a person’s service, deep contemplation and the self-nullification of Chochmah.
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And it is a calm love, in the manner of “the words of the wise are heard in calm”; and it is the level
of the natural love, which is from the level of Chochmah, as is written in Sefer Shel Beinonim [the
Tanyal. And through this one arouses and draws down the drawing of the life-force into the em-
anated [levels], which is called ruach. (And this is [the meaning of] “Say to Chochmah, ‘You are my
sister.””)

This love is calm, as “the words of the wise are heard in calm” (Ecclesiastes 9:17); it is the natural love of the

G-dly soul, which comes from Chochmah, as Tanya, chapter 19, explains. It draws down the “spirit,” the life-
force of the emanated levels, as in “Say to Chochmah, ‘You are my sister’” (Proverbs 7:4).
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And “bride” (kallah) is the level of a love like flashes of fire, “my soul expires (kalsah),” which is
from the level of Binah (understanding), “the heart”; and through this the Infinite Light (Or Ein
Sof) is drawn into Beriah, Yetzirah and Asiyah, and this is through the emotive attributes (middos),
“Yours, Havayah, is the greatness,” etc.

“Bride” (kallah) is the fiery love in which “my soul expires” (kalsah, Psalms 84:3); it comes from Binah,

called “the heart.” Through it the Infinite Light is drawn into Beriah, Yetzirah and Asiyah, by way of the emo-
tive attributes, “Yours, Havayah, is the greatness.”

THE REBBE EXPLAINS
In a reshimah for Shabbos Pinchas, 14 Tammuz 5700 (Reshimos, booklet 102), on the four who must give thanks,

the Rebbe explains how body and soul are joined, as part of showing what each of the four was rescued from.
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Body and soul, he writes, are joined by an intermediary that shares in both: food and drink, like
the body, which become blood, in whose spiritual side the soul rests; and the breath of life, like the
soul. This is the task of ,, 292w >1°m *2xnwn 92n” (the left and right chambers of the heart), and he
quotes our paragraph’s words on the chamber of blood and the chamber full of air and breath.

Read this way, our paragraph’s two chambers are the two links that hold the soul in the body.
The Alter Rebbe: 01 M7 APy XITW M1 17X KPR X117 710077 22m1 070 1900 R0 290w P90

The Rebbe: 292 231711 "2R1AWT 920 W 07°paN 1N AW 1PYn — 0°°n M "y an
Reshimos, vol. booklet 102 (second edition, booklets 46-111), p. 341 - n"w 10 7">,0M1
A QUESTION THE REBBE RAISES

In his glosses on Tanya, chapter 9, which places the G-dly soul in ,,87 12 °R@ *12°71 %1~ (the right chamber, which has
no blood), the Rebbe proposes, ,X1*2n0n7T X21%” (were I not afraid to say so), a different picture of the two chambers.

,»3771 9991 *aw2 13w° 077 (there is blood in both chambers of the heart), he writes; they differ in task.
The right chamber is where ,,0°72°K1 931 077 yapnn” (the blood gathers from all the limbs) to be
sent to the lung, so that the breath of life clothes itself in it; the left sends the blood to all the limbs,
and among the places he cites is our biur. He then asks how this fits Tanya’s ‘the right chamber
has no blood’, and answers that it may mean no blood of its own, or that besides what the limbs
send, the heart has a quarter-log of blood of its own, as in our biur, and it is in the left chamber
only.

The Alter Rebbe: 137211 011 M1 *N21T 0°12°K1 232 72191 LYDNT> 2137 7 X2 112y 071 %

The Rebbe: @27N11% 1R 109Ww 70 0°12°K7 991 077 $apNn Qww *1n°1 50 Tpanw XPKR ,2%97 9950 "1wa 1w o1
"33

0°111°2 5w 1207 MI%p MY Maan ,n"» (the Rebbe’s glosses on Tanya), vol. 0>11K "0, p. Ny (on ch. 9)

A QUESTION THE REBBE RAISES

In a letter of Rosh Chodesh Elul 5722 (printed in Likkutei Sichos vol. 35; Igros Kodesh vol. 22), the Rebbe answers a

question: Tanya places the G-dly soul in the right chamber of the heart, which has no blood, yet there is blood in all
the chambers of the heart.

He sends the questioner to Etz Chaim and to our paragraph, and then answers from the books of
medicine: ,,077 171y wTAR *a1°71 990 PR” (the right chamber does not renew the blood), for the blood
comes there from the left chamber, where it gathers from the body; what is renewed in it is the
part of ,,07X2 0°1 1N 7"R7” (the air that gives a person life), oxygen. Perhaps (biur b’derech
efshar), read this way, our paragraph’s right chamber ,,m171 9"% X2n” (full of air and spirit) speaks
of what that chamber renews.

The Alter Rebbe: 1 1111 1Py RITW M171 7R RO7 X171 1000 Pom

The Rebbe: TPIRIT PP 12 WINNIY XPR (MNATA vapNR R, PRAWE 990n aw' X2 °9) 0771 171y W 211 950 1R
07N 0°°1 1R

Likkutei Sichos, vol. 12, p. 235 - (2n21) 2"2wn 2198 1"97 'R
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5. And these two levels of love are also what is written on the verse “I have come into My garden,”
etc., concerning the difference between the level of “companions” and “beloveds”: the level of
“companions” is that they never part, for their love is constant,

The fifth section links the two loves to the discourse on “I have come into My garden” (Song of Songs 5:1),

which distinguishes “companions” (re’im) from “beloveds” (dodim). Companions never part; their love is

constant.
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and therefore “flashes of fire” and thirst do not apply; and this is the level of those whose Torah is
their occupation, etc. And “beloveds” are those whose love is at intervals and appointed times,
when one arouses the love, as at the time of prayer and the like; and therefore in this love thirst
and the element of fire apply, etc.

A constant love has no flashes of fire or thirst; it belongs to those whose Torah study is their whole occupa-

tion. Beloveds love at set times, when they arouse their love, as in prayer, and such love has thirst and the
element of fire.
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And therefore it is well understood that through the level of “My sister” one arouses and draws
down from a higher level.

So it makes sense that “My sister,” the constant love from Chochmah, arouses and draws from a higher level

than the fiery love of “bride.”
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And see the Zohar on Vayikra (112a), on “My sister,” and the Zohar, Parshas Emor (folio 100b). And
see what is written on the verse “The Song of Songs” on the matter of the higher Shechinah and the
lower Shechinah, and what is written on the verse “And you shall offer a burnt-offering, a fire-offer-
ing,” etc.
The text refers the reader to the Zohar on Vayikra and on Emor; the latter reads “She is my sister, the daugh-
ter of my father” as the union that comes from Abba, Chochmabh. It also refers to its first discourse on “The

Song of Songs,” which explains the higher and lower Shechinah as the two levels of “bride,” and to its dis-

course on “And you shall offer a burnt-offering, a fire-offering.”
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It is also possible [to say] that these two loves are drawn from the two levels of Daas (knowledge):

for the higher Daas unites and joins Chochmah (wisdom) and Binah (understanding);

Another explanation: the two loves come from the two levels of Daas. The higher Daas unites Chochmah and
Binah.
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therefore through it is drawn the love of the level of “My sister,” which is from the level of

Chochmabh, as is written in the Zohar on “Say to Chochmah, ‘You are my sister.’”

Therefore from it comes the love of “My sister,” which is from Chochmah, as the Zohar reads “Say to

999

Chochmah, ‘You are my sister.
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And the lower Daas joins and draws down the spreading of the intellect into the emotive attributes
(middos); from this is drawn the second level of love, the level of “my soul expires,” etc.

The lower Daas joins the intellect to the emotive attributes and draws it into them; from it comes the second

love, “my soul expires,” the love of “bride.”
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And so the Ramaz explains, in the Raaya Mehemna, Parshas Shoftim (275a), the matter of “the
walls of his heart”: that they are the powers in the two chambers of the heart, which are Chesed
(kindness) and Gevurah (restraint), drawn from Daas. And as is written about this elsewhere, men-
tioned above.

So the Ramaz explains the “walls of his heart” in the Raaya Mehemna (“the Faithful Shepherd,” a part of the

Zohar) as the powers in the heart’s two chambers, Chesed and Gevurah, which come from Daas.
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And the level of “the depth of the heart,” it can be said, has its root in the higher Daas; and this is
the matter of “My sister.” And see what is written on the matter of “My sister” on the verse “And the

land shall rest,” “the land was nullified,” etc.

“The depth of the heart,” its innermost point, may be rooted in the higher Daas, and this is “My sister.” The
text refers to its discourse on “And the land shall rest” (Leviticus 25:2), in Likkutei Torah, Behar, which
reads achosi, “my sister,” from the word for joining, and says that the Congregation of Israel is always “My
sister,” though the quality is at times revealed and at times hidden.
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And see what is written on the matter of the higher Daas in the soul, in the explanation of the verse
“Many waters cannot extinguish the love,” etc.

It also refers to its explanation of “Many waters cannot extinguish the love” (Song of Songs 8:7) for the high-
er Daas within the soul.
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And therefore, through these two levels, there is drawn from the level of the light that encompasses
all worlds (sovev kol almin) into the light that fills all worlds (memalei kol almin), as explained

above concerning “For Havayah is a G-d of de’os,” etc., that in truth all is one.

Through these two loves, sovev is drawn into memalei, as explained above on “For Havayah is a G-d of
de’os”: the two levels of Daas, like the two lights, are in truth one.
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The plain sense: the two souls
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Now, all this is the higher Daas (knowledge) and the lower Daas in the G-dly soul. But it can further
be explained according to its plain meaning: that even through love drawn from the lower Daas of
the G-dly soul, one arouses and draws down from above, from the level of the higher Daas, which
is the level of the light that encompasses all worlds (sovev kol almin).

So far the two levels of Daas were both within the G-dly soul. Now a plainer reading: even love drawn from
the G-dly soul’s lower Daas arouses the higher Daas above, sovev kol almin.
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And this is because in man there is also the animal soul, which is also an intellectual soul, except
that it is drawn after physicality, for it is from kelipas nogah [the translucent husk].

This is because a person also has an animal soul, which is also an intellectual soul, but its intellect is drawn
after physical things, since it comes from kelipas nogah, the “translucent husk” in which good and evil are
mixed.
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But the G-dly soul is essentially an intellectual soul, which constantly contemplates and grasps the
Infinite Light (Or Ein Sof), blessed be He, and has no other intellectual pursuit. And see what is
written about this in the discourse beginning “Who is enthroned on high,” etc.

The G-dly soul, by contrast, is in essence an intellect turned to G-d: it constantly contemplates and grasps

the Infinite Light and has no other interest. The text refers to its discourse on “Who is enthroned on high”
(Psalms 113:5).
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And therefore every level of the Daas of the G-dly soul is certainly called the higher Daas in rela-
tion to the human Daas and intellect drawn from the animal soul in man, which understands and
grasps the physicality of this world and can also understand G-dliness; for the animal soul is com-
posed of good and evil.

So every level of Daas in the G-dly soul is “higher Daas” compared with the human intellect of the animal

soul, which grasps the physical things of this world, though it can also understand G-dliness, since it is a

mixture of good and evil.
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And it is possible that this is the matter of the Tree of Life and the Tree of Knowledge of Good and
Evil: the Tree of Knowledge of Good and Evil is the level of the Daas of the animal soul, and the
Tree of Life is the Daas and Chochmah (wisdom) of the G-dly soul, etc.

The Alter Rebbe suggests that this is the Tree of Knowledge of Good and Evil (in Hebrew, the tree of Daas),
the Daas of the animal soul, while the Daas and Chochmah of the G-dly soul are the Tree of Life.
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Although it is explained elsewhere that the level of the Tree of Knowledge applies also to the G-dly
soul, as is written on the verse “gathering wood,” nevertheless it is not called the Tree of Knowledge
of Good and Evil at all, G-d forbid, as is written in the Pardes, in the entry “Etz” (tree).

Elsewhere, in Likkutei Torah, Shelach, on the man who gathered wood on Shabbos (Numbers 15:32), the
Tree of Knowledge is said to apply to the G-dly soul too; but the G-dly soul is never called the Tree of
Knowledge “of Good and Evil,” as the Pardes, Pardes Rimonim of Rabbi Moshe Cordovero, notes in its entry
on “tree.”
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But the actual Tree of Knowledge of Good and Evil, in the main, is kelipas nogah, from which the
animal soul is drawn. And see about this in the discourse beginning “In the Raaya Mehemna,

bR

Parshas Nasso: ‘And the wise shall shine,’” etc.

The true Tree of Knowledge of Good and Evil is kelipas nogah, the source of the animal soul. The text refers
to its discourse on the Raaya Mehemna’s “And the wise shall shine” (Daniel 12:3), which the Kehot note
identifies as Iggeres HaKodesh 26 in Tanya.
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Now, when a person makes the Chochmah, Binah and Daas of the G-dly soul prevail over the intel-
lect of the animal soul, deepening his intellect and thought in contemplation of the greatness of
the Infinite One (Ein Sof), blessed be He, in the Shema and in prayer, then the Daas and intellect of
the animal soul will be nullified and included in the Daas of the G-dly soul;

When a person lets the intellect of his G-dly soul prevail over that of his animal soul, contemplating G-d’s

greatness in the Shema and in prayer, the mind of the animal soul is nullified and absorbed into the Daas of
the G-dly soul.
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and then the emotive attributes (middos) born of the physical intellect, [directed] to the desires of
this world, will also be nullified in the attributes born of the Daas of the G-dly soul, to cleave to
Him, may He be blessed, with cleaving, longing and desire, in the manner of “My sister” or in the

”

manner of “bride,” “my soul expires,” etc.

Then the emotions of the animal soul, born of physical intellect and directed to worldly desires, are also ab-
sorbed into the emotions of the G-dly soul, which long to cleave to G-d, whether with the calm love of “My
sister” or the fiery love of “bride.”
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It follows that prayer, which is the refinement of the animal soul, brings about the nullification and
elevation of the lower Daas in man into the higher Daas, which is the refinement and joining of the
Tree of Knowledge with the Tree of Life.

Prayer, the refinement of the animal soul, thus lifts the lower Daas of a person into the higher Daas: the Tree
of Knowledge is refined and joined to the Tree of Life.
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And therefore, through this, one also arouses and draws from above a drawing down from the
higher Daas, sovev kol almin, into the lower Daas and the light that fills all worlds (memalei kol
almin), which are also sometimes called the Tree of Life and the Tree of Knowledge. And similarly it
is stated that the good inclination and the evil inclination have their root in the two chambers of the
heart of Z’eir Anpin, as the Ramaz explains on Parshas Emor (93), mentioned above.

In response, the higher Daas above, sovev, is drawn into the lower Daas, memalei, which are also sometimes

called the Tree of Life and the Tree of Knowledge. The Ramaz similarly roots the good and evil inclinations
in the two chambers of the heart of Z’eir Anpin.
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And this is [the meaning of] what is written, “He has not beheld iniquity in Yaakov,” etc.; and it also
states why: “For Havayah his G-d is with him.” That is, through a person drawing G-dliness into his
soul, so that the intellect and attributes of the animal soul, called the Tree of Knowledge of Good
and Evil, are nullified before the intellect and attributes of the G-dly soul, called the Tree of Life,
This explains “He has not beheld iniquity in Yaakov” and the reason the verse gives, “Havayah his G-d is

with him” (Numbers 23:21). G-d is “with him” when a person draws G-dliness into his soul, so that the mind
and emotions of his animal soul, the Tree of Knowledge, give way to those of the G-dly soul, the Tree of Life.
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whether the nullification is in the manner of “My sister” or in the manner of “bride”; at any rate,
all of it is the nullification of the animal soul and its inclusion in the G-dly soul, so that the intellect

and attributes of the animal soul also agree to this love.

Whether this comes through the love of “My sister” or of “bride,” the animal soul is nullified and included in

the G-dly soul, until its own mind and emotions agree to this love.
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Therefore, through this, one arouses from above the level of the higher Daas, which is above, in the
Infinite One, blessed be He, which is the level of sovev kol almin; and the attributes drawn from it
are “abundant in kindness,” the inner Chesed (kindness). And through this, “He has not beheld in-
iquity in Yaakov,” etc.

This arouses the higher Daas in the Infinite, sovev, and the attributes that flow from it, “abundant in kind-

ness,” the inner Chesed. From there comes “He has not beheld iniquity in Yaakov”: the higher Daas sees
without being stirred to punish.

1997 (27°50) [ ponl AT [onra 5w a901] 2PWO2 WPADY I9YRD 1297 97I9n unRbne vynm oo
:7193 SNIAX 2110225 171 27907 M2

For the little from below arouses much above, as is written in Sefer Shel Beinonim, Part III (end of
chapter 12). And therefore the offerings atone. And this is [the meaning of] “You have captured My
heart, My sister, [My] bride.”

A little effort below arouses much above, as Tanya explains at the end of Iggeres HaTeshuvah. That is why
the offerings atone, and this is “You have captured My heart, My sister, [My] bride.”
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“One of your eyes” and “one necklace”
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6. “You have captured My heart with one (be’achas) of your eyes.” Be’achad is written. “Your eyes”
are “the eyes of the congregation,” those whose Torah is their occupation, and they are in the state
of “gazing at the glory of the King.” But there are two levels in them.

The sixth section turns to the next words: “You have captured My heart with one of your eyes.” The word for

“one” is written be’achad (masculine) and read be’achas (feminine). “Your eyes” are “the eyes of the congre-
gation,” the scholars whose Torah is their occupation, who are always “gazing at the glory of the King.”
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The first is that they are in the self-nullification (bittul) of the lower unity (yichuda tata’ah), the nul-
lification of the “something” (yesh): it is something, only it is nullified and bows down. And the sec-
ond is the level of the higher unity (yichuda ila’ah), that there is truly nothing besides Him, and
this is the true nullification. And these are the two levels “our Father, our King.”
Their self-nullification has two levels. The lower unity (yichuda tata’ah) is the bittul of a being that still exists
but bows before G-d; the higher unity (yichuda ila’ah) is the awareness that “there is nothing besides Him”

(Deuteronomy 4:35), the true bittul. These are the two levels expressed in “our Father, our King” (Avinu
Malkeinu).
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And this is the matter of be’achad and be’achas: the higher unity is the level of be’achad, which is
written, the world of thought, which is the hidden world; and the lower unity is be’achas, which is
read, the world of speech, the revealed world. And from each one of these two levels they bring
about the level of “You have captured My heart.”

The written be’achad is the higher unity, the world of thought, the hidden world; the read be’achas is the low-

er unity, the world of speech, the revealed world. Through either level Israel bring about “You have captured
My heart.”

BACKGROUND FROM THE REBBE
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In a letter of 18 Kislev 5710 to awriter in the journal Talpiyos (printed in Likkutei Sichos vol. 21), the Rebbe objects
to printing, without a rebuttal, a commentator’s view of ,,2°n31 *1p” (the read and the written forms of words in
Scripture) that runs against the Sages (Nedarim 37b).

On the meaning of the read and written forms in the wisdom of truth, he points to the Maggid’s Or
Torah (brought at the end of Likkutei Torah, Vayikra) and to our paragraph: the written form is
,RPDINRT RMDY RIW 7awnnn 021y (the world of thought, the hidden world), the read form the world
of speech, the revealed world. Our paragraph reads the verse’s written ,,71X2” (with one) and its
read form, with the feminine ending, this way: the higher unity, of thought, and the lower unity, of
speech, and from both comes ‘You have captured My heart’.

The Alter Rebbe: X1?¥ 112717 071¥ "7 NNR2 N”10° R°0ONRT RnDY XMW mawnnT 0919 2200 TR N2 ROT Y
RO2ANNT

The Rebbe: 112771 091Y — 1P .R°0INRT XA?Y RITW 73WNHT 091 — 2°00 :1"5 710227 1"72 X2 0" 1w n"1poa
RODINRT K12y

Likkutei Sichos, vol. X3, p. 403 - (an5n) >"wn %00 1"
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“With one necklace (anak) of your neck.” An anak is an ornament of precious stones and pearls,
which are inanimate, and nevertheless they shine and are beautiful to adorn oneself with. And so,
“Malchus (sovereignty) is the mouth; we call it the Oral Torah”: the level of the letters of speech,
which are the level of the inanimate, “two stones build,” etc.
Next: “with one necklace of your neck.” A necklace is made of precious stones and pearls, lifeless things that
nonetheless shine and adorn. So too Malchus, which the Tikkunei Zohar calls “the mouth” and “the Oral

Torah,” is the letters of speech, which are like inanimate stones; Sefer Yetzirah calls letters “stones” (“two

stones build two houses”).
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And nevertheless the Infinite Light (Or Ein Sof), the light that encompasses all worlds (sovev kol
almin), is drawn into them, and they are the level of “necklaces for your throat,” for they are from
the supernal light. And see what is written above on the verse “your neck with strings of beads.”

Yet the Infinite Light, sovev kol almin, is drawn into these letters, so that they are “necklaces for your throat”

(Proverbs 1:9), shining with a light from above. The text refers to its explanation of “your neck with strings of
beads” (Song of Songs 1:10).
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And the verse as a whole [says] that “You have captured My heart” both in the manner of “My sis-
ter” and in the manner of “bride,” which is at the time of prayer, and in the manner of “your eyes,”
which is the self-nullification all day long of “the eyes of the congregation.”

Summing up the verse: Israel capture G-d’s heart through the loves of “My sister” and “bride,” felt in prayer,
and through “your eyes,” the all-day bittul of the scholars.
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And the level of anak is the level of the letters of the Torah for businessmen, who cannot be in a
state of self-nullification all day long; and then even “one chapter in the morning and one chapter
in the evening,” etc. And this is “with one necklace,” etc., as mentioned above.

The “necklace” is the Torah study of those engaged in business, who cannot remain in bittul all day; for

them even one chapter in the morning and one in the evening counts, as the Talmud says, and this too is
“with one necklace.”

SECTION 9 - 127-29

Another explanation: the inner heart
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And one may further explain libavtini in a somewhat different style, based on what was explained
in the discourse beginning “Who has counted the dust of Yaakov,” on the matter of “unite (yached)
my heart”: that the inner dimension (pnimiyus) of the heart is the level of yechidah [the soul’s in-

nermost, single essence|, which is above even Chochmah, Binah and Daas;

A second, slightly different explanation of libavtini draws on the discourse on “Who has counted the dust of
Yaakov” (Numbers 23:10) and the phrase “unite (yached) my heart” (Psalms 86:11). The inner dimension of
the heart is yechidah, the soul’s highest, “single” level, from the same root as yached, above even its intel-
lect; in that discourse (Likkutei Torah, Balak) the Alter Rebbe explains that the outer heart loves through
contemplation, while its inner point, yechidah, is a great love above reason, and “unite my heart” means that
the outer is included in the inner.
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and it is the matter of the supernal will, the level of Keser (the Crown). And along these lines it is
also explained elsewhere, on the verse “And it shall be on that day, a great shofar shall be blown,”
that “the Torah comes forth from Chochmah,” and “the Torah is bound to the Holy One, blessed be
He,” and the Holy One, blessed be He, is called “the Rock of my heart.”
This inner heart corresponds to the supernal will, Keser. The discourse on “a great shofar shall be blown”
(Isaiah 27:13) explains it similarly: the Torah comes from Chochmah but is bound to G-d Himself, who is
called “the Rock of my heart” (Psalms 73:26); there, in Likkutei Torah, Rosh Hashanah, the shofar is a sim-

ple voice from the breath of the heart, above the intellect, for the outer heart is below the intellect and re-
ceives from it, while the inner heart is above it.
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That is, the inner dimension of the heart is above Chochmah; for the heart is the level of Malchus
(sovereignty) and is below Chochmah, as is written in the Zohar, Parshas Shelach (161b) and

Parshas Terumah (128b): that is, the level of the outer dimension (chitzoniyus) of the heart.

So the inner heart is above Chochmah. When the Zohar speaks of the heart as Malchus, below Chochmah, it
means the outer dimension of the heart.
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And it is also known that Malchus has its root in Keser; and this is the matter of “Where is the place
of His glory?” For Malchus is called kavod (glory), which in numerical value is thirty-two (lamed-
beis), the [thirty-two]| paths of Chochmah; and this is also the meaning of lev (heart, lamed-beis).

It is known that Malchus is rooted in Keser, which is the meaning of the angels’ question in the Kedushah,

“Where is the place of His glory?” Malchus is called kavod (glory), whose numerical value, 32, is that of lev
(heart) and of the thirty-two paths of Chochmah.
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And this is the matter of the thirty-two [mentions of the] Name Elokim in the work of creation,
whose root is from the supernal kavod, the thirty-two paths of the higher Chochmah, as is written
in the Pardes, in the entry “Lev.”
The thirty-two times the Name Elokim appears in the account of creation are rooted in the supernal kavod,
the thirty-two paths of the higher Chochmah, as the Pardes explains under “lev.” In Likkutei Torah, Emor,

the Alter Rebbe explains these Names as the thirty-two paths drawn from Chochmah into Binah: “Blessed is
He who says and does,” the saying in Chochmah and the doing in Binah.

MW PP N 10 AW R POR SN2 N N02 CPRn PR U 1100 11120 0pn XY
SRRy D N19%n N19DR 171V 1N Ay Y 9n 10w 1awnna 0hYw 1T

And “Where is the place of His glory?” refers to the root and source of Malchus (sovereignty) in
Keser (the Crown); and this is the level of ayeh (“where?”), which is not grasped, etc. And this is the
matter of the primordial thought, that it arose in [His] thought that He would be King over a people;
and this is the matter of “Your kingship is a kingship of all worlds.”
“Where is the place of His glory?” points to the root of Malchus in Keser. The words come from the
Kedushah of Musaf, where the angels ask one another, “Where is the place of His glory?”, since even they
cannot grasp it. That root is called ayeh, “where?”, because it cannot be grasped; it is the primordial

thought, G-d’s first “thought” to be King over a people, and so “Your kingship is a kingship of all worlds”
(Psalms 145:13).
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And therefore this level is called the inner dimension (pnimiyus) of the heart, for “heart” means
thought and will; and of this it is said, “but my heart is awake,” as is written in the Idra (129b), that
of Arich Anpin it is said, “Behold, He neither slumbers,” etc.

This root is called the inner dimension of the heart, for “heart” here means thought and will. Of it is said

“but my heart is awake” (Song of Songs 5:2), as the Idra says of Arich Anpin, “Behold, He neither slumbers”
(Psalms 121:4).
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But His essence, may He be blessed, is far above even the level of will, as is explained elsewhere, in
the discourse beginning “Go out and gaze,” that the drawing down of Keser is called, above, “the
nullification of will” (bittul ratzon), etc.: for He, may He be blessed, is exalted and uplifted above
this will, as it is written, “If you are righteous, what [do you give Him|?” etc.

Yet G-d’s essence is far above even this will. In the discourse on “Go out and gaze” (Song of Songs 3:11), the

drawing down of Keser is called “the nullification of will,” for He is exalted beyond this will, as in “If you are
righteous, what do you give Him?” (Job 35:7).
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And what brings about this drawing down is the arousal from below (isarusa dilesata) in the occu-
pation with Torah in the manner of the nullification of will, etc.; see there. And this is “You have
captured My heart (libavtini)”: “You are the one who causes Me to be in the state of a heart.” And
this is through the arousal from below of “My sister, [My] bride,” etc.,

What draws down this level is an arousal from below: Torah study with “the nullification of will,” as ex-

plained in that discourse. That is libavtini, “You cause Me to be a heart,” through the arousal of “My sister,
[My] bride.”
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through which there is drawn an arousal from above (isarusa dile’eila) of two levels of heart: Keser
Elyon (the supernal Crown), which is the source for the coming into being of Atzilus, and the
Malchus of Atzilus, which emerges opposite the heart of Z’eir Anpin and which is the source for the
coming into being of Beriah, Yetzirah and Asiyah; and these are the level of the light that encom-
passes all worlds (sovev kol almin) and the level of the light that fills all worlds (memalei kol almin).

This arouses from above two levels of heart: Keser Elyon, the source of Atzilus, and the Malchus of Atzilus,

which stands opposite the heart of Z’eir Anpin and is the source of the lower worlds. These are sovev kol
almin and memalei kol almin.
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And therefore libavtini is said twice in this verse. And this is [the meaning of] “As in water face [an-
swers] to face, so the heart of man to man”: “the heart of man” is Arich Anpin; “to man” is Z’eir
Anpin (the emotive attributes).

That is why libavtini appears twice in the verse. Proverbs says, “As in water face answers to face, so the heart
of man to man” (Proverbs 27:19): the first “man” is Arich Anpin and the second Z’eir Anpin.
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That is, the two levels of heart mentioned above; for Malchus receives from the heart of Z’eir
Anpin. And see the Zohar on Terumah (end of 146b), and see what is written at the end of Parshas
Bereishis, in the discourse beginning “Go out and gaze,” on the matter of “and on the day of the
gladness of his heart.”

These are the two hearts described above, since Malchus receives from the heart of Z’eir Anpin. The text

refers to the Zohar on Terumah and to the discourse on “Go out and gaze” at the end of Parshas Bereishis,
on “the day of the gladness of his heart” (Song of Songs 3:11).
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IN ONE'S AVODAH

Prayer is the service that takes the place of the offerings: by contemplating G-d’s greatness in the Shema
and in prayer, a person makes the mind of his G-dly soul prevail over the mind of his animal soul, until the
animal soul’s intellect and emotions also agree to love G-d, whether with the calm love of “My sister” or the
fiery love of “bride.” This small effort below arouses the higher Daas above, the inner Chesed that “has not
beheld iniquity in Yaakov.” Those whose Torah is their occupation serve through constant bittul; a person
busy with business who cannot be in bittul all day should fix even one chapter of Torah in the morning and
one in the evening, and the letters of that Torah are the “necklace” that captures G-d’s heart. Torah study

with the nullification of one’s own will draws down the inner heart above.

QUESTIONS FOR DISCUSSION

1. Why does the maamar say that the very passage from spiritual to physical is “above hishtalshelus,” and
how does this shape its picture of the essence of the light shining upon what it creates?

2. How does the analogy of the mature and the immature mind explain the higher Daas, which “sees iniquity,
and does not consider it”?

3. Why can the physical animal on the altar, and bread at a person’s table, raise or sustain beings higher
than themselves?

4. What is the difference between the love of “My sister” and the love of “bride,” and which kinds of service
does the maamar link with each?

5. In the plain sense of the passage, how does the refinement of the animal soul in prayer bring about for-
giveness, “He has not beheld iniquity in Yaakov”?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

"1n3a»

In the Song, the beloved, whom the Sages read as G-d, says
to his bride, the Congregation of Israel: “You have cap-
tured My heart, My sister, [My] bride; you have captured
My heart with one of your eyes, with one necklace of your
neck”: the least part of her beauty wins his heart. The dis-
course also reads libavtini as “you make Me a heart” and
explains each phrase of the verse in its later sections.

Song of Songs 4:9°0:"7 W W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

awy 97 N
The saying was sourced earlier in this book.

KEHOT'S NOTE
7,70 57y% o

BT 9% RINT 12 71O0 AhYRRn P 1P PRY ntn 2wy T PR

Rabbi Simon said: “There is no blade of grass that does not
have a mazal in the firmament that strikes it and says to it,
‘Grow!”” The Alter Rebbe uses it as an example of the
physical receiving its growth from a spiritual cause, a pic-
ture of hishtalshelus.
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Bar Sira said: G-d produced drugs from the earth with which
the physician heals the wound, and with which the pharma-
cist mixes his compounds. Rabbi Simon said: There is not a
single blade of grass that does not have a constellation in the
firmament that strikes it and says to it: ‘Grow.’ That is what is
written: “Do you know the rules of the heavens? Will you es-
tablish its dominion [mishtaro] on earth?” (Job 38:33). It is
an expression of being in charge [shoter]. “Will you tie the
chains of ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the saying is qualified: the mazal that strikes the
grass and says “Grow!” acts only once the grass has
sprouted, making it grow from small to large and bear
fruit, while the sprouting itself, something from nothing,
is from the earth’s power of growth, rooted in the Infinite.
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G-d answers the prophet’s plea for his people: “As in the
days when you went out of the land of Egypt, I will show
him wonders,” wonders like those of the Exodus. The
parenthesis points to a discussion of this verse, in connec-
tion with the Splitting of the Sea, found elsewhere.

Micah 7:157"v:t 1271
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’As in the days of thy coming forth out of the land of Egypt
Will I show unto him marvellous things.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles observes: “The wise man, his eyes are in his head,
and the fool walks in darkness.” The verse pairs wisdom
with sight and folly with darkness, which supports the
comparison of Chochmah to light.

Ecclesiastes 2:1477°:’2 nrp

TR MPRY 21703 AT 7217 N2 2°0am WK vy 0307
:072° DK 1R’

The wise man, his eyes are in his head; But the fool walketh

in darkness. And I also perceived that one event happeneth

to them all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR DR N

Alexander of Macedon asked the Sages of the Negev, “Who
is called wise?” and they answered, “One who sees that
which will be born.” Wisdom is the power to see the out-
come, a kind of light.

Tamid 32ax 27 7°nn
The Psalmist calls on the heavens and their hosts: “Let
them praise the Name of Havayah, for He commanded
and they were created.” Creation is by G-d’s command,
which alone bridges the gap between spiritual and
physical.
Psalms 148:5°77:17ap 0°%°11n
2IR720) M RIT 020 OYTNR 9T
Let them praise the name of the L-RD; For He commanded,

and they were created.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

61



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 23

10

1"

12

WY T YEN TWR 0

The Psalmist praises G-d’s rule over all creation: “Whatev-
er Havayah desired, He did, in the heavens and on the
earth, in the seas and in all the depths.” Here it shows that
the physical comes into being through G-d’s will.

Psalms 135:6":777%p 07210
:nmnn-b;1 0712 PIRDY DPRYa Ny N vanTIvR 53
Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

021917 N1 NRRR 1wya

“With ten utterances the world was created.” Although all
is by G-d’s will, creation still proceeds through the ten ut-
terances, the ordered channels of hishtalshelus.

Pirkei Avot 5:1°X:’11 N1aR mwn
TOR AKRMI N"?;H_ ,ni TInPR AP 02397 X721 NIRRTy
X123% 09I97 DX TTIRRY DYYIT T8 $I9T? KDY MR 1)
NinRR Mya
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
Haman advises King Achashverosh how to honor the man
whom the king desires to honor: “Let them bring royal ap-
parel which the king has worn, and the horse that the king
rode.” The Alter Rebbe refers to his explanation of this
verse, where the letters are called “horses,” for they carry
the divine flow as a horse carries its rider.

Esther 6:8°11: 1nox

7m0 1Py 207 WK 0101 7780 127WI? WK MoPn wAa7 N0
:WRIZ M9P1 N2 101 WX

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9701 7w
David asks: “Draw out Your kindness to those who know
You.” The maamar takes “draw out” as the nature of
Chesed: it draws the divine flow downward, and so the
light came through Chesed on the first day.
Psalms 36:11%”:172 0°2°1n
1227977 NPT YT 7700 TR
O continue Thy lovingkindness unto them that know Thee;
And Thy righteousness to the upright in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And G-d said: Let there be a firmament in the midst of the
water, and let it separate between water and water.” The
firmament, which divides, comes from Gevurah, as the
light came from Chesed.
Genesis 1:6"1:’X N°wRI2
10707 07 1°2 27720 O 00T 702 3R ) DP9 RN
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIN O ARRD
“And G-d said: Let there be light, and there was light.” The

letters of this utterance carry the radiance of Chochmah
into the physical light.
Genesis 1:3°2:°R N°wKR12
SIRTIN RO 0°79K 10K"
And G-d said: ‘Let there be light.’ And there was light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

15

TN O NN
“And G-d said: Let there be light.” Only the radiance en-
clothed in the letters of this utterance enters the physical
light; the essence of the light shines upon it from beyond.
Genesis 1:3°1°R N°wR12
AR IR 27 DOROR RN
And G-d said: ‘Let there be light.” And there was light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Chanabh, in her prayer of thanks, warns the boastful: “For
Havayah is a G-d of de’os,” plainly, a G-d who knows
everything and weighs people’s deeds. The maamar reads
the plural de’os as two levels of Daas, the higher and the
lower.

I Samuel 2:3°3:°2 X PXIMw

151 m niyT 9RO 02°Bn PNy X¥? ﬂﬂh; -'ltlh.-} Enkfsl ﬂ.’ﬁ}j“?x
:Ni9%y 1133

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Shlomo teaches: “With wisdom a house is built, with un-
derstanding it is established, and by Daas the chambers
are filled with all precious and pleasant wealth.” Of the
three, Daas is the one that fills, which is why the lower
Daas is memalei kol almin.

Proverbs 24:4"7:775 ">wn
:0°¥21 92 19722 IRPR? 07770 NYTN
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And by knowledge are the chambers filled With all precious
and pleasant riches.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7977X 1PRPN RPN

The Idra Rabba describes three hollows of the brain: from
the third come forth “a thousand thousands of chambers
and halls” on which Daas rests, and it cites “And by Daas
the chambers are filled.” The Alter Rebbe uses it to show
that Daas is what spreads and fills.

Zohar, Idra Rabba 25:188-28:199X27 XI7X71
DEP:ND-17DP:1"D

AalxityBniale]

o°ywa yma

In the praise of the woman of valor: “Her husband is
known in the gates, when he sits among the elders of the
land,” plainly, honored where the city’s elders sit at its
gates. The Alter Rebbe reads “known” as pointing to Daas,
which divides into many levels, each according to its
measure.

Proverbs 31:23373:87% “own
SPIWI1DY P23 ApY3 D3 YT
Her husband is known in the gates, When he sitteth among

the elders of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o°ywa yma

The Zohar reads “Her husband is known in the gates” as
the Holy One, blessed be He, who is known to each person
“according to what he measures (mesha’er) in his heart”:
she’arim, “gates,” is read as “measures.” This is the
source of the Alter Rebbe’s “for each one according to his
measure.”

Zohar, Vayera 9:153-164770p-3"1p:" X", 7120

But of a truth the Holy One makes Himself known to every

one according to the measure of his understanding and his

capacity to attach himself to the spirit of Divine wisdom; and

thus “Her husband

(bishe’arim), but, as we may also translate, “by measure”,

is known”, not “in the gates”
though a full knowledge is beyond the reach of any being.’
R. Simeon said: ‘The “gates” mentioned in this passage are
the same as the gates in the passage, “Lift up your heads, O
ye gates” (Ps. 24, 7), ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note says that Or HaTorah there refers to this passage,
with its reading of “He sees iniquity, and does not consid-
er [it].”
KEHOT'S NOTE
1BR TPIRR 00 11120° RDW 100 TMIT 03w 0O DOy Onw” wan
Y 00D ‘D NUMIND LVMANA? TPI% PR NIRT AR” D YUaRm
JIX9D 17%n vaNn
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Rashi: the wicked go on for days and years, and it seems as
if He does not consider, for He is slow to anger. The Kehot
note brings this reading.

Rashi on Job 11:11x%7:8™ 21X Sy o"wn

D212 0°%° DOWIY 0w .11920° K2 PR K RIW DR YT RI0 D
N1BR TPIR7 % (131920°) 11207 RPW 1D I

For He knows deceitful people; when He sees iniquity, He

does not consider it [He sees the iniquity] that they commit

for days and years, and it seems as though He does not con-

sider it because He is slow to anger.

0On Your Way (Public Domain) « The Judaica Press complete Tanach with
Rashi, translated by A. 3. Rosenberg (CC-BY)

129207 X1 IR R

Ibn Ezra: He sees the iniquity and has no need to consider
it. The Kehot note brings this second reading.

Ibn Ezra on Job 11:11R7°:87 21°R '7}7 RIAY 128
31209 7798 120K IR AR - 131207 KDY IR R
lbn Ezra on Job -- Daat (Public Domain)

2pY°a 1IN VoA RY

Bilam, hired to curse Israel, blesses them instead: “He has
not beheld iniquity in Yaakov, nor seen wrongdoing in
Israel; Havayah his G-d is with him.” G-d sees but does
not dwell on Israel’s sins, and the verse itself gives the rea-
son, His closeness to them.

Numbers 23:218”2:3”5 727722
NYIIM iy PRPR T PRI Dny IRITRYY 3pya 1IN vanRD
43 99n

None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And
the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.R2,35 7272

Yy R YINWD PPN T AR XY

Moshe reminds Israel of Bilam: “But Havayah your G-d
would not listen to Bilam, and Havayah your G-d turned
the curse into a blessing for you, because Havayah your
G-d loved you.” The text refers to its explanation of this
verse.

Deuteronomy 23:61:172 0°127

PPN T PPN M ADIN BYPIIN YRUD PRIK M MK
PR M 70K °2 13737

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Tzofar, one of Iyov’s friends, tells him that G-d knows the
deceitful: “He sees iniquity, and does not consider [it],”
plainly, He sees it at once and needs no reflection. The
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Alter Rebbe reads it as seeing without being stirred to re-
spond, which is the higher Daas.

Job 11:11x7>:x™ 218
{13120 K9Y TINRTL K10 5T K2
For He knoweth base men; and when He seeth iniquity, will

He not then consider it?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Mwyns woRL oPwn NN o

David declares: “And Yours, my L-rd, is kindness, for You
repay a man according to his deeds.” Scripture affirms re-
payment, so the verse in Job must speak of a level above it.
Psalms 62:1337°:270 0°2°11n
ANy UK DPWN ANN™3 TON 1IN
Also unto Thee, O L-rd, belongeth mercy; For Thou render-
est to every man according to his work.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2 ,20 0°%7n

W% 1N A NPTR AN

Elihu tells Iyov: “If you are righteous, what do you give
Him, or what does He receive from your hand?” Human
deeds make no change in G-d’s essence.

Job 35:71:17% 2R

:Mig? AT X A2 1NN DRTEON
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 PR

ooy NI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
J[3] .[¥7] 7 SR awy L, (20 ,X) PIpan

¥92 NINTR 2°°Y 710

The prophet asks G-d: “[You are] of eyes too pure to see
evil, and cannot look on wrongdoing; why then do You
look on the treacherous?” Plainly, G-d cannot counte-
nance evil; the maamar reads the words to mean that see-
ing evil leaves no impression on Him. The Kehot note ob-
serves that the verse reads “to see evil” (re’os ra), without
the prefix.

Habakkuk 1:133:°% p1pan

0°7292 v2an P 223N KD DnyToR v IM Y7 NIRM DAY 1Y
3% P8 YU ¥222 w00

Thou that art of eyes too pure to behold evil, And that canst

not look on mischief, Wherefore lookest Thou, when they

deal treacherously, And holdest Thy peace, when the wicked

swalloweth up The man that is more righteous than he;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Agur names four creatures that are small yet wise; the
fourth: “The spider grasps with its hands, and it is in the
king’s palaces.” Rashi, the Metzudos and the Ralbag iden-
tify the semamis as the spider, which holds on to the walls
with its “hands” (Rashi) and spins its web with them (Ral-
bag, Metzudas David); small as it is, it gets even into a
king’s palace. Elsewhere (Torah Ohr, Vayishlach) the Alter
Rebbe reads it of the Infinite, before whom the lowly takes
up no place at all, so it may be even in His palace without
troubling Him. The Steinsaltz Tanakh identifies it as the
gecko, a small lizard that grips smooth walls (context:
Steinsaltz Tanakh).

Proverbs 30:28n173:7 “5wn
7R 22°02 XM D 0713 N
The spider thou canst take with the hands, Yet is she in

kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] .12 5 "bwn

NP N 917 AN
G-d says through the prophet: “For I, Havayah, have not
changed, and you, the children of Yaakov, have not ceased
to be.” G-d is not stirred or changed by what He knows,
which is why the higher Daas does not enter the emotive
attributes.
Malachi 3:6":3 281
:00°72 K2 2py°712 DAY "NPY R? °1 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 79RDn

SIN AMnw

“I am black but comely, O daughters of Jerusalem,” the
bride says to the daughters of Jerusalem. The text refers to
its explanation of this verse for the source of reward and
punishment.

Song of Songs 1:5°71:’k 0°7°wi 1w
:TPY NiY7°0 97R YPIND 07PN NI12 NG CIR MINY

’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N19%7 w2 IN°2° 210D NINC22

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

79°R1 2,23 K7 RN

T7om TR

The words here quote Psalms 36:11; the passage is shown
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below.
Psalms 36:11%”:172 0°2°11n
:297 7 ANRTR YT? AT00 U
O continue Thy lovingkindness unto them that know Thee;

And Thy righteousness to the upright in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,12 0°9nn
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Kehot’s note points to Genesis 1:6 for these words.
Genesis 1:61:X n"wx12
0707 070 13 27730 71 0717 7IN2 Y77 °T DOR9R KT
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR NPwR72

I YT P-X 0D
Kehot’s note points to I Samuel 2:3 for these words.
I Samuel 2:33:°2 X 2Xnw
21 °n1 niyT PR 3 03°En pRY RY A723 17323 2N 12IROR
:Ni2%Py 115N]
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2L,ARY

YRR WK T2
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.mvn e Py

(R7Y 1"5p7) 977N
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
JIPP’2 8727y PR "D NN PRYI RPN LK L1 12w D YR XY

o"ywa yTa
The words here quote Proverbs 31:23; the passage is
shown below.
Proverbs 31:23373:x7% “5wn
PINTIPIOY IR2W2 A2y 0Ywa YT
Her husband is known in the gates, When he sitteth among

the elders of the land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,X9 %5un

After Avner was Kkilled, David said, “May Havayah repay
the evildoer according to his evil.” The Alter Rebbe bor-

likuteitorah.com/likkutei-torah/shir-hashirim/23/
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rows the phrase for the repayment that does not come
from the essence of the Infinite Light.
1T Samuel 3:39v”%:’3 2 Hrnw
Ion DUWR TS "33 MPNT WM T7n MUm 71 0P 9
AnyI2 Ay Ay N oY
And I am this day weak, and just anointed king; and these
men the sons of Zeruiah are too hard for me; the L-RD re-

ward the evildoer according to his wickedness.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

42

43

44

45

o1yoR WP "2 MyTa N7 Yaax
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LN, MR

DIYIP MW 1D MYT2 MTA YN
“There are four types of temperament (de’os): easy to
anger and easy to appease ... hard to anger and easy to ap-
pease, a pious man.” Being slow to anger is a matter of
de’os, of Daas.
Pirkei Avot 5:11x™ 7 max mwn
TITD]? 'HDB.'I: ﬁ'l;f? N¥? ,mx-gb Uﬁ:'g O*J;‘? i1 .niyT2 NI YR
,NixT? min oyab avp ot iToRn N¥Y NI nwp oyob
Y ,NI%T? YR oYY M1 770N
There are four kinds of temperaments: Easy to become an-
gry, and easy to be appeased: his gain disappears in his
loss; Hard to become angry, and hard to be appeased: his
loss disappears in his gain; Hard to become angry and easy
to be appeased: a pious person; Easy to become angry and
hard to be appeased: a wicked person.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

To8p° KD 99m nawT 27n

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
KLRD

IR0 KD P

A man wagered four hundred zuz that he could anger
Hillel and failed; Hillel told him that it was better he lose
four hundred zuz and more, “and Hillel will not lose his
temper.” Hillel’s patience illustrates broad Daas.

Shabbat 31a:4-5'71-"1:X X% naw

™1 NIRD YR AT DY TIRAY DI RIT CTD A2 M AT ..

RIY UK 92 AyR 37 19 7R K YHm M nikn IR
IR ,0°RY % MR ?700% W2 NINIR D 39 nR oRRY 1%
— 713 2Y201 ,APRRR "X 20220 :12 0K 1B Pyaw mim 2023y
ORI 92 793 20220 77N ITRPNY N3N 2P 231 AP PR
AR TR 2R APD MR KRR KNP A3 D90 107 K2 LD

.o K7 2I00K KDY AP 0K .AP? 770K
William Davidson, Vocalized Aramaic (CC-BY-NC)

65



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 23

46

47

48

49

199 NI *13% N2

“I have come into My garden, My sister, [My] bride,” the
beloved says to his bride, whom the Sages read as the
Congregation of Israel. The text refers to its explanation of
this verse, where the same idea is discussed.

Song of Songs 5:1’X:"11 0°7°wi1 1°W

WITDY Y APIK MDY 1 IR 192 0NN 1Y K2
:0°TIT 1728 ANY 07 190K 2900y *1 Ny

I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

0°ND "INYT NI MNNT
The Idra Rabba says that the hidden brain is still and set-

”

tled “like good wine on its lees,” “and this is what they say,
‘The Elder, His Daas is hidden’”; in Z’eir Anpin the mem-
brane is interrupted, and so “His brain spreads and goes

forth” into thirty-two paths.

Zohar, Idra Rabba 3:14-6:257172:"1-77°’2 X271 R1TRT ,2717 7820

Moshe tells the people, before the war against Midian:
“Arm from among yourselves men for the army.” The text
refers to its explanation of this verse in Parshas Matos,
where the Avira is discussed.
Numbers 31:3'2:8"% 12712
1772729 ) K282 DOWIX DN ISP KD DYTOK YR 13T
77R2°N"NBRI NN?
And Moses spoke unto the people, saying: ‘Arm ye men from
among you for the war, that they may go against Midian, to
execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Daniel 9:9 for these words.
Daniel 9:9°0:’b Px°17
423371 2 MNP o7RIT PPN 3IN?

To the L-rd our G-d belong compassions and forgivenesses;
for we have rebelled against Him;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In his last prophecy Bilam describes himself as one “who
knows the knowledge of the Most High (da’as Elyon).” The
words are those of “the higher Daas,” and the text refers to
the Arizal’s Likkutei Torah on Balak for what Bilam’s claim
means.
Numbers 24:16170:772 72712
D02y 1230 203 T T MR 107y NYT YT PRTIRK YR OX
The saying of him who heareth the words of G-d, And
knoweth the knowledge of the Most High, Who seeth the vi-
sion of the Almighty, Fallen down, yet with opened eyes:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d says of Sodom: “I will go down now and see whether
they have done according to its outcry.” The text refers to
the gloss on this verse in Torah Ohr, Vayera.

Genesis 18:21872:11”> N*wX12

:MYTN NN 722 A7y 2K 7N ANRYEN NI RITTIN
I will go down now, and see whether they have done alto-
gether according to the cry of it, which is come unto Me; and

if not, I will know.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He and His life-forces are one, He and His vessels are
one,” said of the ten Sefiros of Atzilus. The Kehot note
gives this source; here it shows that the Infinite Light is
present within the vessels of the attributes.

Tikkunei Zohar 3b2 "3 21 13PN
KEHOT'S NOTE
.(2,3) MIPna™n

David blesses G-d before all the assembly: “Yours,
Havayah, is the greatness and the might and the beauty
and the victory and the splendor.” The attributes are

called “Yours,” for the Infinite Light shines in them.
I Chronicles 29:11x™:1”3 X 0°1°71 727
IR DUw2 9373 TAM N33M NIRBAT) MM 19T 1 7Y
WK 937 Kiyannm manna n a7
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On waking one says: “My G-d, the soul that You placed in
me is pure; You created it, You formed it, You breathed it
into me, and You guard it within me.” The Alter Rebbe
reads “breathed into me” as the inner part of the soul and
“guard it within me” as the encompassing part that sus-
tains it.
Berakhot 60b:4"7:2°0 N>72
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou

didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
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after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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In Chanah’s prayer: “For Havayah is a G-d of de’os.” The

plural teaches both that there are two levels of Daas and
that the two are united as one.
I Samuel 2:33:°2 X 2Xnw
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Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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FEtz Chaim explains that every light has an inner light (or
pnimi), enclothed within the vessel, and a greater encom-
passing light (or makif) that the vessel cannot hold; the two
together shine upon the vessel, from within and from
without.
Sefer Etz Chaim 2:3:2°2:’3:’2 01 vy
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Sefer Etz Chaim (Public Domain)
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G-d promises through the prophet that on that day “the
prophets and the spirit of impurity I will remove from the
earth.” The removal of impurity in the future makes the
revelation of sovev possible.

Zechariah 13:2°2:3 7°12t
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And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yeshayahu foretells the end of days: “He will swallow up
death forever.” With death gone, the world can receive the
revelation of the higher Daas.
Isaiah 25:8'n:772 71°yw°
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He will swallow up death for ever; And the L-rd GOD will
wipe away tears from off all faces; And the reproach of His
people will He take away from off all the earth; For the L-RD
hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yeshayahu’s prophecy of the days of Mashiach: “For the
earth shall be filled with knowledge (de’ah) of Havayah, as
the waters cover the sea.” The Alter Rebbe reads this
knowledge as the revelation of the higher Daas, from the
Daas of Atik Yomin, filling the whole earth.
Isaiah 11:9'0:x™ 1°yw”
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They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe tells Israel: “And you shall know this day and take it
to your heart that Havayah is G-d.” The text refers to its
discourse on this verse.
Deuteronomy 4:39v”%:"7 0”127
291 Py DWW DPORT KIT N °D 7227778 NAWm 0vD YT
TP PR nonn YR
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Your teeth are like a flock of ewes,” the beloved says in
praise of his bride. The text refers to its explanation of this
verse.
Song of Songs 6:6":1 D*°W W
PR 723Y) NIRROR DPIY N¥MITIR PYY 0PN 1Y MY
072
Thy teeth are like a flock of ewes, Which are come up from
the washing; Whereof all are paired, And none faileth among
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe to command Aharon and his sons: “And
the fire on the altar shall be kept burning on it, it shall not
go out; and the kohen shall burn wood upon it morning by
morning.” The Alter Rebbe asks why the kohen in particu-
lar kindles the fire.

Leviticus 6:5°71:1 X9p™
P22 OO¥Y 1D %Y YA 1200 KD 27720 mAmaThy WRM
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And the fire upon the altar shall be kept burning thereby, it
shall not go out; and the priest shall kindle wood on it every
morning; and he shall lay the burnt-offering in order upon
it, and shall make smoke thereon the fat of the peace-
offerings.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar says that the kohen comes from the side of
Chesed and is called chasid, a man of kindness, which is
why he blesses the people. The Kehot note gives this
source for “the kohen, the man of Chesed.”

Zohar III, 145b2 ,mnp »°m
KEHOT'S NOTE
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The Zohar on Tzav: the kohen arranges the fire each
morning, when his side, Chesed, is aroused in the world,
“to sweeten the world” (another reading: “to sweeten judg-
ment”), so that the judgments are subdued.

Zohar, Tzav 4:24-25773-773:7 1% ,77M17 720

Hence it is requisite that the fire should never be quenched
or allowed to become too feeble to break the force of this
alien power: wherefore it says, “It shall not go out’. And the
priest is to put fire upon it every morning at the time when
his own side is in the ascendant in order to mitigate stern
judgement and keep away chastisement from the world.
Regarding this we have learnt that there is a “fire consuming
fire”. The supernal fire consumes another fire, and similarly
the fire ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The discourse there (from 12d), on “And you shall love
Havayah your G-d,” explains that the lights are exchanged
in their vessels: the first paragraph of the Shema, of love,
is a vessel of Chesed holding the Name of forty-two, which
is in Gevurah, and the second is a vessel of Gevurah hold-
ing the Name of seventy-two, which is in Chesed; it refers
to the Ramaz on Tzav and to this discourse on “Libavtini.”

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/23/
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the passage shares nothing with the note
KEHOT'S NOTE
W NPy Y LIRD LY LA7D RDW 07902 YD) L,27Y RMIT DR UK
.[X,5] RT09KRYD 0 11770 ¥2tn 271 BAYS wrn MY .70 MmNt DR
(7797 ,2°) "5 AR NARY 7T TANNKI2 QW .(2,19) 1%PAN 2 mvnd
JIWRA DIRT 7Y 121N 1 ARXIN L[3] J9°Ew 2w 7Y wUha

G-d tells Moshe to command Israel: “My offering, My
bread, for My fires, My pleasing fragrance, you shall take
care to offer to Me at its appointed time.” Plainly, “My
fires” are the fires of the altar on which the offerings are
burned; the Alter Rebbe reads them as the Seraphim, the
fiery angels, for whom the offerings are bread.

Numbers 28:2°2:11”2 92712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride says of love, which is strong as death: “Its flash-
es are flashes of fire, a flame of Kah.” The phrase de-
scribes the fiery, consuming love of the Seraphim.

Song of Songs 8:6":’11 0°°w "W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Yechezkel’s vision each living creature has the face of a

man, the face of a lion on the right, the face of an ox on

the left, and the face of an eagle. The souls of beasts, do-
mestic animals and birds come from these faces.

Ezekiel 1:10”:'x Hxptn»

IR DAYIWY PRIDTOR MR 9 DTN C3p 07N mnm

TNYZIN? TWIIN TN PRI

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“There are three partners in a person: the Holy One,
blessed be He, his father and his mother.” The Alter Rebbe
applies this to the animal as well, whose soul comes from
the Chayos of the Chariot.
Niddah 31a:9'0:x X5 113
JnRY ,PIRY LRI N2 WiTRA — DR U0 1AM TwRY 11137 U
SWRI2Y 0 0730931 L0 L NingY annY 12997 ¥ AR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In Yeshayahu’s vision the Seraphim call to one another:
“Holy, holy, holy is Havayah of hosts; the whole earth is
full of His glory.” The angels’ threefold “Holy” is explained
by the limits of their vessels.
Isaiah 6:3%2:1 71°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages teach: “Let the left hand always push away and
the right hand draw near.” The right, the side of Chesed, is
the one that draws near; so the kohen, the man of Chesed,
brings the animal near and raises it.

Sotah 47ax 11 0

701 N°RY TON N°N

Rabbi Yosi said: “There is Chesed and there is Chesed: su-
pernal Chesed and lower Chesed”; the supernal Chesed is
“above the heavens.” The Kehot note gives this source.

Zohar I, 219ax ,v°7 X”m
KEHOT'S NOTE
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The Idra Rabba: “There is Chesed within and Chesed with-
out”; the inner Chesed is that of the Ancient of Ancients,
hidden in the beard. The Kehot note points here for the
terms “within” and “without.”

Zohar, Idra Rabba 15:134—17:147—'["‘??:1”!5 N29 RITIRA 710 920
™Rp
WP 5733 Nw

G-d tells Moshe: “And you shall make holy garments for
Aharon your brother, for glory and for splendor.” The text
refers to its discourse on this verse in Parshas Tetzaveh.

Exodus 28:2°2:11”5 ninw
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And thou shalt make holy garments for Aaron thy brother,
for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar at the beginning of Yisro: “There is a King
above ... and beneath Him there is a kohen, the secret of
the primordial light, who serves before Him”; and below, a
king beneath whom serves Michael, the high priest. The
supernal Kohen is the inner Chesed.

Zohar, Yitro 1:8-181">-’r’K 190° ,97171 190

Observe this. In the mystic doctrine of the Holy Name we
speak of King and Priest, both above and below. The King
above is the mystic Holy of Holies,1Binah. and under him
there is a Priest, the mystic Primeval Light, who ministers
before him; he is the priest who is called “great” and is sta-
tioned at the right hand.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Yechezkel sees above the living creatures: “And upon the
likeness of the Throne was a likeness as the appearance of
a man upon it, above.” The angels who carry the Throne
also raise the “man” upon it.

Ezekiel 1:26172:°R Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Yeshayahu’s vision of G-d on His throne: “Seraphim
stood above Him; each had six wings.” Plainly, they stood
over Him in attendance; the maamar reads “above Him”
as their raising, as it were, the “man” upon the Throne, as
a horse carries its rider.

Isaiah 6:2°2:1 71°yw°

119 192 0ONY2 TMR? 0791 WY 07012 WY 12 Pynn DUy 0007w
MDIY? DY 1931 MO DAY

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David says to G-d: “Behind and before You formed me,
and You laid Your hand upon me,” plainly, You shaped me
and hold me close on every side. The Sages read “behind”
as last in the work of creation, and the Alter Rebbe ex-
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plains that the inanimate, vegetative and animal creations
preceded man because their root, in Tohu, is higher.

Psalms 139:5°1:0"%p 0°%°1n
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Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Leviticus 18:5 for these words.
Leviticus 18:517:1 X7p™
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Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe reminds Israel of the manna: “Not by bread alone
does man live, but by everything that comes forth from
the mouth of Havayah does man live.” The source in “the
mouth of Havayah” that is in the bread is what sustains a
person. (Kehot: Leviticus 18:5)

Deuteronomy 8:3°2:’11 0°7127
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the preceding discourse (29b) the Alter Rebbe brings
from Tanna Devei Eliyahu that an angel says “Holy” only
three times a day, because after saying it once he is nulli-
fied and his soul does not return to him for four hours; at
the end of 8c he explains that the angels must say “Holy”
anew every four hours because the comprehension that
reaches them is limited.
KEHOT'S NOTE
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“My offering, My bread, for My fires.” The physical ani-
mal, refined on the altar, is the “bread” of the Seraphim.

Numbers 28:2°2:172 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud discusses whether a missed prayer can be
made up: on one side, “prayer is in place of an offering,”
and once its day has passed its offering is void; on the oth-
er, prayer is a plea for mercy. The Kehot note gives this
source.
Berakhot 26a:171°:X 1”2 n1272
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The question was asked : How is it if one erred and omitted
the afternoon Tefillah — shall he say it twice in the evening ?
If thou thinkest thou canst answer [by quoting] "If one erred
and omitted the evening Tefillah, he should say it twice in
the morning," [that is different] because it is one day ; as it
is written, "And there was evening and there was morning
one day " (Gen. i. 5). But here the Tefillah is the substitute

for the sacrifice, and the day ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar II, 20b2 ,5 27m
KEHOT'S NOTE
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Moshe commands Israel in the Shema: “And you shall love
Havayah your G-d with all your heart, with all your soul
and with all your might.” Me’od, plainly “much” or
“might,” is read as a love without limit.

Deuteronomy 6:5°77:1 0°127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Shimon the Righteous said: “On three things the world
stands: on the Torah, on the service, and on acts of kind-
ness.” The service (of the offerings, now of prayer) is as-
cent; Torah and kindness draw down.

Pirkei Avot 1:2°2:°X maR mawn
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Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note quotes it: the enclothing of the higher in the low-

er is called “combination” (harkavah), as the attributes are

compounded of intellect, while “inter-inclusion”
(hiskalelus) is the lower included in the higher, its source;
the matter is treated there at length.

KEHOT'S NOTE
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G-d instructs Moshe for the Mishkan: “The length of each
curtain shall be twenty-eight by the cubit, and the width
four by the cubit.” The Alter Rebbe reads “by the cubit” as
a measure imposed on what is in itself unlimited.

Exodus 26:2'2:772 minw
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The length of each curtain shall be eight and twenty cubits,

and the breadth of each curtain four cubits; all the curtains

shall have one measure.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says that the point of “by the cubit” rather than
“cubits” is explained there at greater length.
KEHOT'S NOTE
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In his vision of the future Temple Yechezkel sees “a man
whose appearance was like the appearance of copper, with
a linen cord in his hand and a measuring rod.” The mea-
suring rod is the measure that gives the attributes their
bounds.

Ezekiel 40:3°3:1n 5xp1°
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And He brought me thither, and, behold, there was a man,

whose appearance was like the appearance of brass, with a

line of flax in his hand, and a measuring reed; and he stood

in the gate.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Pekudei speaks of the “measuring rod” of
Yechezkel’s vision and the “measuring line” with which
the Mishkan was measured, and notes that the curtains are
“twenty-eight by the cubit... four by the cubit,” not “four
cubits,” because the cubit measures on every side.

Zohar, Pekudei 25:234-26:24617137:179-7"77:11"3 Eaiz> ity iaiale]
R. Eleazar then continued: ‘It is written, “And he brought
me thither, and behold, there was a man, whose appearance
was like the appearance of brass, with a line of flax in his
hand, and a measuring reed; and he stood in the gate”
(Ezek. 40, 3). Ezekiel saw in this prophetical vision a “man”,
but not “a man clothed in linen” (Dan. 10, 5).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“With all your might,” in the Shema. The limitless love of
the Shema draws down from me’od to form the level of
adam.
Deuteronomy 6:5°77:"1 07127
SATRRTP2) TWDI 233 73377723 TRR M NK DI
And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved, G-d, says to his bride, the Congregation of
Israel: “You have captured My heart, My sister, [My]
bride.” Plainly, “you have won My heart”; the maamar
reads libavtini, from lev, “heart,” as “you make Me into a
heart.”
Song of Songs 4:9°v0:’7 0°°W1 W
STPITEN PIY TN TIYR NOXI IA237 772 °NAX *I327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya explains that the animal soul dwells in the heart, in
its left chamber, which is full of blood, citing “For the
blood is the soul,” and that from the heart its desires
spread through the whole body, as the blood does; the
G-dly soul dwells in the brain and in the right chamber of
the heart, which has no blood.
Tanya, Likkutei Amarim 9:1-20"1a8 *0Ip°2 ;1WwRY pon XN
2-ReY
R, 2X7 ©X 293 M3i1 NEYbpny il wey 190 oiph ,mm
,1971 .WDIT KIT 077 997 :2°N33 ,07 Kon KIMY “PRnw Y7032 252
nivwann 17 2200 ,2%2 17 1R 0¥ MARENM nikna 92
172 0I0NTPY 172 MT1TPY 207 ,WRIY 1in? 2y 031 AT 232
min? A9y 031 077287 27 vyenn 2%aMY ,2%2 17ipn 0TAY N3
URI2Y
Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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Moshe warns Israel: “Only be strong not to eat the blood,
for the blood is the soul.” The vital soul is bound up with
the blood of the heart.
Deuteronomy 12:23373:2” 0°727
"oy w37 PORNTKD) WHIT NI 077 °3 077 YOR AP P M
p3n
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“What is the service that is in the heart? It is prayer.”
Prayer, the service of the heart, is the “bread” that adds
life to the supernal heart.
Taanit 2a:118™:X *2 n°3yn
232 172971 PR M NN MAIND” 20T — 7PAN3T 17 NI
2031 .77790 3t IR M7 — 292 KUY ATIay KT APR L0022%
JUAPHI 171 ARY3 0I%IXR 0N AN (N2
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The discourse there on “I am asleep, but my heart is
awake” explains why G-d is called the “heart” of Israel: as
the liver refines food into blood and sends the choicest to
the heart, which then sends it to all the limbs, so all His
flow of life to the creatures depends on an arousal from
below; it reads “You have captured My heart” in this light.
KEHOT'S NOTE
T,A0 mph

likuteitorah.com/likkutei-torah/shir-hashirim/23/
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“I am asleep, but my heart is awake,” the bride says. The
text refers to its explanation of this verse later in Likkutei
Torah.

Song of Songs 5:2°2:’11 0*°Wi W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Tanya places the animal soul in the left chamber of the
heart, which is full of blood, and the G-dly soul in the
brain and in the right chamber, which has no blood; from
there the love of G-d blazes in the heart of those who
contemplate.
KEHOT'S NOTE
phielal HI?P Y 2”1 0°210D TR CRRPDY L[D] (V7R R”M) 27wD2 Y
WRI2W 1IN RIT 09900 21w wIww
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From Eliyahu’s opening prayer in the Tikkunei Zohar:
“You are wise, but not with a known wisdom; You are un-
derstanding, but not with a known understanding.” The
Infinite brings Chochmah into being while remaining be-
yond it.
Tikkunei Zohar 17a:9-11x”>-"1:X 1" 97717 *1pn
R NIR .J2WN2 KPY T KRIT NART PPRPY 1127 AR AOPR nno
932 Xo°BN awnn N°7 PPN 93 DY Knno 1RPY 5 DY ANDY
RATIRD .17°00 WY 112 137991 .1°11pN WY NPPERT KIT NIR 59D
ARPDONR 11731 .172ANRT PR3 o2anR K97 1PRon0 1aby 1a

X1 °127m (R°°DONR K1)
Constantinople, 1740 (CC-BY-NC)
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David says: “Of You my heart said, ‘Seek My face’; Your
face, Havayah, I will seek.” The Ramaz’s discussion of the
heart is on the Zohar’s exposition of this verse.

Psalms 27:8°1:172 0°21n

“WRAX M PIRNK *ID WP2 *27 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Emor expounds “Of You my heart said” as
King David speaking for the Congregation of Israel to the
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holy King. The Alter Rebbe refers to the Ramaz’s commen-
tary on this passage.

Zohar, Emor 22:95-24:10477p:775-117%:2”2 917K ,7717 180

Does this mean that each exists separately? No, for it says,
“And there was evening and there was morning one day”.
This shows that there is no day without night and no night
without day, and on account of their interlocking they are
called one. Similarly the Holy One, blessed be He, and the
Community of Israel are called one when together, but not
when parted; and so now that the Community of Israel is in
exile, she is, as it were, not called one, and will only be
called ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N"D77102 Niapn NN
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Tikkunei Zohar: “the supernal Imma nests in the
Throne,” in the three upper Sefiros of Beriah. The Kehot
note gives this source; it is why the life-force of Beriah
comes from the left chamber, the chamber of Imma.
Tikkunei Zohar 23a:10-11x"°-">:X 3”2 7771 *11pN
D7IDIRT KIVOM NIPKR 0°%°2* .0°137 DY ORI 1PN RY RInt RIAAN
NJD °[°RT X°0737 KXAVOR 0°12 .1M0LWBR IYIT RIVON D°MIAR
17°80 n5n2 X°0753 N1pn IRDY ROXT .KXN37OWT RIp °1°RT oY
RIR .771700UR2 123p0 17700 NPw PU90 RMOYINRT RTINY JPRYY
AR AR 12N 127 71°2 ANKRT 121K R1IPn ARNN
Constantinople, 1740 (CC-BY-NC)

“One: the spirit of the living G-d.” Sefer Yetzirah counts it
first of the Sefiros, and Etz Chaim identifies it with
Chochmah.
Sefer Yetzirah 1:9'v:’X 173> 120
S Y 971211 7172 00N D’P'?N M7 NAX 7R3 MA°e0 Wy
WP M AN 2T M 2 Donyn
The following are the ten categories of existence out of noth-
ing : 1) The spirit of the living G-d, praised and glorified be
the name of Him who lives to all eternity. The articulate
word of creative power, the spirit and the word are what we

call the holy spirit.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
WX ,192702°0 PY7
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G-d promises through Hoshea: “And the number of the
children of Israel shall be like the sand of the sea.” The

likuteitorah.com/likkutei-torah/shir-hashirim/23/
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text refers to its discourse on this verse for the matter of
ruach.
Hosea 2:1°x:’2 yuin
DipR3 271 7997 K21 TeYR? WK 07 P13 2X I3 180 M
272K %32 077 MK DAX “BYX? 07 MKW
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Sages rule that the Chanukah lamp is placed at the
doorway on the left, “so that the Chanukah lamp is on the
left and the mezuzah on the right.” The text refers to its
discourse on the Chanukah lamp in Torah Ohr, Miketz.

Shabbat 22a:2°2:X 275 naw

nan K°M) .MNE2 TINDT MOV AMINY MR 12130 72 127 MK
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The beloved knocks and calls to his bride: “Open to me,
my sister, my companion, my dove, my perfect one.” “My
sister” is the love from Chochmah.
Song of Songs 5:2°2:’11 0*°W W
NN N3P My NN *2nne paiT Tt Yip 1y *27) MY o
T *0°0 *miRNp PUKyRI wNTY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the beginning of Re’eh the Alter Rebbe cites the Zohar’s

“two companions who never part” for two levels that must

always be together in a person’s service, deep contempla-

tion and self-nullification, and says that the inner heart
unites with the brain as “two companions.”

KEHOT'S NOTE
L[5] 27w .RA 270 Dy )

1°YRwl Nna2 0onon "aT
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Koheles teaches: “The words of the wise are heard in
calm.” The Kehot note observes that the verse reads nish-
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ma’im, with a final mem. The calm love of “My sister” is
the love of wisdom.

Ecclesiastes 9:17t:’b n?rp
{02092 YW NPYI DYRYI N33 0731 13T
The words of the wise spoken in quiet Are more acceptable

than the cry of a ruler among fools.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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Shlomo counsels his son: “Say to wisdom, ‘You are my sis-
ter,” and call understanding a kinswoman”: make wisdom
your closest companion. The maamar reads “wisdom” as
Chochmah, the source of the love called “My sister.”
Proverbs 7:4'1:t “own
:XIPN 13732 T D NN a2 Ty
Say unto wisdom: ‘Thou art my sister’, And call understand-
ing thy kinswoman;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The bride says of love: “Its flashes are flashes of fire.” The
love of “bride” is a fiery, thirsting love.

Song of Songs 8:6":’11 0w "W

YR N2OX MRD My ANty onind 92970y onind cm
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Psalmist longs for the Temple: “My soul yearns, in-
deed it expires (kalsah), for the courtyards of Havayah.”
Kalsah is linked with kallah (bride), the fiery love from
Binah.
Psalms 84:3'2:770 0°2°n
0798 2K 02372 " 227 1 NiI3N? WDl AN?2703) D023
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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David blesses G-d: “Yours, Havayah, is the greatness and
the might.” The Infinite Light reaches the lower worlds

likuteitorah.com/likkutei-torah/shir-hashirim/23/
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through the emotive attributes.
I Chronicles 29:11x:1”3 X 0°2°77 °727
YN D03 933 TN MSIT) NNENT ARAM NPT M A
:WXT? 937 Ripamnm 1y 1 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse below on “I have come into My garden”
speaks of the souls of Israel as being like the “compan-
ions” above and lists the Zohar’s explanations of that
verse.
KEHOT'S NOTE
Ayn a0 b

13 "NN3

“I have come into My garden, My sister, [My] bride ... eat,
companions; drink, and be drunk, beloveds,” the beloved
says to his bride. The verse distinguishes “companions”
from “beloveds.”

Song of Songs 5:1°X:’11 0°7°Wi 1w
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud says that those like Rabbi Shimon bar Yochai
and his colleagues, “whose Torah is their occupation,” do
not interrupt their study even for prayer. The Kehot note
gives this source; their constant love is that of the

“companions.”

Shabbat 11ax X" naw
KEHOT'S NOTE
N ,R° naw

il

The Zohar on Emor reads “She is indeed my sister, the
daughter of my father” (Genesis 20:12) as the union of the
Congregation of Israel with the King when she is lit from
the supernal Abba, Chochmah.

Zohar, Emor 38:202-40:2261727:"1-271:172 IR Palaityiniole]
DO PY 27y
In the first discourse of Shir HaShirim the Alter Rebbe

says that two levels are called in Kabbalah the higher
Shechinah and the lower Shechinah, and that they are the
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two levels of “bride” of which the whole Song of Songs
speaks.
KEHOT'S NOTE
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“The Song of Songs, which is Shlomo’s,” the opening of
the Song. The text refers to its discourse on this verse for
the higher and lower Shechinah.
Song of Songs 1:1'X:’R 0°1°Wwi "W
PY? YR 07w Y
THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Shlomo counsels: “Say to wisdom, ‘You are my sister.’””
The love of “My sister” comes from Chochmah, through
the higher Daas.

Proverbs 7:47:1 "own
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Say unto wisdom: ‘Thou art my sister’, And call understand-
ing thy kinswoman;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Raaya Mehemna on Shoftim: “Who testifies about a
person? The walls of his house”; “the walls of his house
are the walls of his heart,” as Chizkiyahu prayed from the
walls of his heart. The Ramaz explains them as Chesed
and Gevurah in the heart’s two chambers.

Zohar, Shoftim 3:11-4:2075:7-X"":"1 D°V2W 717 190
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The discourse on “And the land shall rest” opens with
“Open to Me, My sister, My companion”: the Congregation
of Israel is always called by this name, but the quality is
sometimes revealed and sometimes hidden, and achosi
(my sister) is from the term for joining.
KEHOT'S NOTE
90K 4,05 93 D Boyb

PART N2y

G-d tells Moshe at Sinai: “When you come into the land ...

the land shall rest a Shabbos to Havayah.” The text refers
to its discourse on this verse for “My sister.”

Leviticus 25:272:712 Rp™
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Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

likuteitorah.com/likkutei-torah/shir-hashirim/23/
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keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride says: “Many waters cannot extinguish the love.”
The text refers to its explanation of this verse for the high-
er Daas within the soul.

Song of Songs 8:71:’n 0 wWn W
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:12 a1122 192 120X2 9072 1377227 NK WX

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Chanah’s prayer: “For Havayah is a G-d of de’os.” The

two levels of Daas, and so sovev and memalei, are one.

I Samuel 2:3°3:°2 X PXIMw

121 °1 niyT 2% °3 0P PNy K2 1733 A7 131N 0N
:Ni2%y 1133
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 23

133

134

135

naw® oA
The Psalmist praises G-d: “Who is like Havayah our G-d,

who is enthroned on high?” The text refers to its discourse
on this verse for the G-dly soul as an intellect turned to
G-d.
Psalms 113:5’77:37°p 0°%°1n
AN 2T PN T2 7N

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage explains the sin of the wood-gatherer:
Shabbos night is the elevation of the refinements of the six
days, the refining of the Tree of Knowledge of Good and
Evil, the good separated from the evil and joined to the
Tree of Life; the gatherer “uprooted a thing from its
growth,” separating the yesh from the source that gives it
life.
KEHOT'S NOTE
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The Torah tells: “And they found a man gathering wood on
the Shabbos day.” The text refers to its discourse on this
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verse, where the Tree of Knowledge is discussed.

Numbers 15:32279:1"0 727122
N2V 012 DOXY WWPR TR NN 12702 PRI 1IN
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This is the discourse that the text cites: it opens with the
Raaya Mehemna on Nasso, “And the wise shall shine,”
which speaks of the Tree of Life, and explains the Tree of
Life and the Tree of Knowledge of Good and Evil.
KEHOT'S NOTE
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The angel tells Daniel of the end of days: “And the wise
shall shine like the radiance of the firmament.” The Raaya
Mehemna’s comment on this verse, on the Tree of Life and
the Tree of Knowledge, is explained in Iggeres HaKodesh
26.

Daniel 12:3%3:37 5817
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And they that are wise shall shine as the brightness of the
firmament; and they that turn the many to righteousness as

the stars for ever and ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Bilam’s blessing: “He has not beheld iniquity in Yaakov ...
Havayah his G-d is with him.” When the animal soul is
nullified in the G-dly soul, the higher Daas is aroused,
which sees without punishing.

Numbers 23:21873:373 72772
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None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The beloved says to his bride: “You have captured My
heart with one of your eyes.” The word for “one” is written
be’achad and read be’achas, and the maamar takes the two
forms as the higher and the lower unity.

Song of Songs 4:9°v:’7 0w W
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Thou hast ravished my heart, my sister, my bride; Thou hast

ravished my heart with one of thine eyes, With one bead of
thy necklace.

likuteitorah.com/likkutei-torah/shir-hashirim/23/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If it was done unwittingly, away from the eyes of the con-
gregation,” in the law of an error of the whole community;
the Sages read “the eyes of the congregation” as its court
and scholars.
Numbers 15:24773:1”0 72712
TR P23 T2 MY W) MWD nnwy3 MY Py oK
N7 TN DAYYYI VYA 1301 INQIM N2 ANl 17 AR
then it shall be, if it be done in error by the congregation, it
being hid from their eyes, that all the congregation shall of-
fer one young bullock for a burnt-offering, for a sweet
savour unto the L-RD—with the meal-offering thereof, and
the drink-offering thereof, according to the ordinance—and
one he-goat for a sin-offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe tells Israel: “Havayah is G-d; there is nothing else
besides Him.” This is the higher unity, the true bittul.
Deuteronomy 4:357172:"7 0°127
37290 TIY 1K DORPRT K70 7D NYT? DRIT AR
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved continues: “With one necklace of your neck,”
plainly, a single bead of her necklace. The maamar reads
the necklace as the letters of the Torah.
Song of Songs 4:9°v:’7 0°°WiT W
STITEN PIY TN TIYR NOKI IN237 772 °NNK *I0327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 7397 112 Dyaw 1IN 7 Mo

From Eliyahu’s opening prayer in the Tikkunei Zohar:
“Malchus is the mouth; we call it the Oral Torah.” Malchus
is the letters of speech.
Tikkunei Zohar 17a:16-171°-1"0:X 1> 9117 °1pN
LXPRBW RYINT 77123 KRR XIIT 70N X7 RIPN2 IRMPHRY
N2 NIR RDIAT RPPO 710 1P 1°90 71 1X1 K213 NARDN
7awnn K 7RO RMn LR 11°9p 27y2W 77N .02 mobn Rvatv
»¥% MNDITF 2505 179N POR P31 .17an 290 121 KaD 1102 Laon
PO
Constantinople, 1740 (CC-BY-NC)
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“Two stones build two houses; three build six houses.”
Sefer Yetzirah calls the letters “stones,” the level of the
inanimate.
Sefer Yetzirah 4:1227:*7 179°%> 190
mMN2 whw .0°na "aw MN32 0°1aK SN .1p7% TR0 MYIEd yaw
RR M2 wnan .0°N2 02wy AYy2IR N2 YaIX .0°N2 aww
NwnT N2 yaw .0°N2 22wy NIRR ¥2w 11112 ww .0°N2 00w
D19° 197 PRY 7n 2WM KX 79K IRON .0°N3 0°YIIRY 0°BOK
mn 0PIYa 072310 Ayaw 10 19K LR 9197 MIRG PR 9270
% 1YAW TAWA 000 T 1T PRI LOPTR PR ORNAw 1129 2015 1A
ART 2P "W D°1IR PN 0°1°Y SN WH12 DOIYw Iyawy .NPwRI2a
99°9% .MYw YWy MIZIR AW 0°YPPI AYaw ppna 1 Lem

... 2y°2w 23N
Sefer Yetzirah, Warsaw 1884 (Public Domain)

P oopay

Shlomo tells his son that his father’s instruction and his
mother’s teaching “are a graceful wreath for your head
and necklaces for your throat.” The letters of the Torah,
though inanimate, shine with the supernal light.
Proverbs 1: 90K "2wn
SA0I037 DRIV TYRNY 07 10 N7 3
For they shall be a chaplet of grace unto thy head, And
chains about thy neck.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

05199172 TN

The beloved praises his bride: “Your cheeks are lovely
with circlets, your neck with strings of beads.” The text
refers to its explanation of this verse.
Song of Songs 1:10”:’X 0°7°wi 1w
:D°MI02 TINYS 071R2 7727 M)
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 26
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Rabbi Ami said: even if a person learned only one chapter
in the morning and one chapter in the evening, he has ful-
filled “This book of the Torah shall not depart from your
mouth.” This is the Torah of the businessman, the “one
necklace.”
Menachot 99b:16-171"-1"1:2 v”8 NINIA
P70 KPR DR 71w X9 19°0K Timb1 5010 7 Dw 191270 ThR 7 InR
(NR) wI> XD (7, WI®) MR 0P N°37Y TNX PADY N™nw TnR
127DK M 12 YR 227 DWR 1AM %37 IR T T 77IN0 990
92T Wan® RD 0°°p N2 NN yaw NP ROR 07X XIp R
MY °193 1IMIRD MIZM MR RITN PIRT MY 193 1IMIRD MO

lahul
Wikisource Talmud Bavli (CC-BY-SA)
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PARAGRAPH 27
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The discourse on “Who has counted the dust of Yaakov”
takes up “Unite my heart to fear Your Name”: the will of
the heart has an outer dimension, the love born of con-
templation according to one’s understanding, and an in-
ner one, the point of the heart, a great love above reason
that comes as a gift.
KEHOT'S NOTE
3,10 P yh

2PY° 98y manon

Bilam, seeing Israel from the heights, exclaims: “Who has

counted the dust of Yaakov?” The text refers to its dis-
course on this verse for the inner dimension of the heart.

Numbers 23:10:373 72712

M B°17 Nin *w93 Nn X7 Y317NK 10m 3py? 19y M

Rhis R

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o232 T

David prays: “Teach me Your way, Havayah ... unite my
heart to fear Your Name.” Yached, “unite,” shares its root
with yechidah, the soul’s “single” level, the inner heart.

Psalms 86:11x>:1°0 0°7°11n
SR ARTYY 2227 T2 AANK2 TPAK 19777 23700
Teach me, O L-RD, Thy way, that I may walk in Thy truth;

Make one my heart to fear Thy name. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI QY2 M 2y

The passage explains the shofar as a simple voice drawn
from the breath of the heart, above the intellect, unlike
speech, whose letters come from the mind; the heart has
an outer and an inner dimension, and the outer heart is
below the intellect and receives from it.
KEHOT'S NOTE
R R

2173 929W2 ¥PN° K1 0P M

Yeshayahu foretells the ingathering of the exiles: “And it
shall be on that day, a great shofar shall be blown.” The
text refers to its discourse on this verse.
Isaiah 27:13x:72 7oyw°
DOMTIT MR IR DOTIRT IR P73 192 YpR? XD 02 10
:D7Y1T°2 WP 13 T2 MONY 07130 TN
And it shall come to pass in that day, That a great horn shall
be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
And they shall worship the L-RD in the holy mountain at
Jerusalem.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5225 MY

Asaf says: “My flesh and my heart fail; G-d is the Rock of
my heart and my portion forever.” G-d Himself is the root
of the inner heart.
Psalms 73:26173:37y 0°2°1n
0PI DOPPK PP 22778 22371 1KY 19D
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
3,3y 0°%0n

NPWNRT2 WYRaw QopoR MR 279

In Emor (33d) “Blessed is He who says and does” is ex-
plained: the saying is in Chochmah and the doing in
Binah, the thirty-two paths drawn from Chochmah to
Binah, which are the thirty-two Names Elokim of the work
of creation.
KEHOT'S NOTE
.7,3% PR D .3 ,29 RN D P2YY XD

PARAGRAPH 28
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David praises G-d: “Your kingship is a kingship of all

worlds, and Your dominion is in every generation.” G-d’s

kingship over all worlds is rooted in the primordial

thought to be King.

Psalms 145:135:717np o°%°1n

1T 1377222 ANPWHM 0ONPY23 NISPR MmN

Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1y "2
The bride says: “I am asleep, but my heart is awake.” The
“heart” that is awake is the inner heart, the supernal will.
Song of Songs 5:2°2:’11 0*°Wwi W
NN >3 >y "ANK “9nne pRiT T PP 1Y 2271 MY "
sTi7 "0°07 "Nt P K7M1 "wRIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2120 XD 71

The Psalmist assures: “Behold, the Guardian of Israel nei-
ther slumbers nor sleeps.” The Kehot note gives this
source; the Idra applies it to Arich Anpin.

Psalms 121:4°7:872p 0°2°1n
PR Y 1w XY 0naomRD I
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Behold, He that keepeth Israel Doth neither slumber nor
sleep.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,X9p 0°%nn

012 R 17377 IR NN
The Idra Rabba: the eyes of the Ancient One have no cov-
ering and no brows, as it is written, “Behold, He neither
slumbers nor sleeps, the Guardian of Israel,” Israel above.

Zohar, Idra Rabba 7:37-8:50°1:’1-1%:°1 X297 RITX ,7717 790

N1 TR

“Go out and gaze, daughters of Zion, at King Shlomo, at
the crown with which his mother crowned him.” The text
refers to its discourse on this verse, where the drawing
down of Keser is called “the nullification of will.”
Song of Songs 3:11x™°3 0*°wn 1w
P2 K YPNYYY MLy MHPY q9n2 1R N APRM nINy
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R NPT aN

Elihu tells Iyov: “If you are righteous, what do you give
Him?” G-d’s essence is above even the supernal will.
Job 35:7°1:17% 2R
M2 AT IR 971NN NRTEON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved says to his bride: “You have captured My
heart, My sister, [My] bride; you have captured My heart
with one of your eyes.” The word is said twice, for the two
levels of the supernal heart.

Song of Songs 4:9°0:"7 Wi W

PINEN PIY TAND PIYR NN *I0227 772 °NNK *IN227
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o°19% 0°apn 0ond

Shlomo observes: “As in water face answers to face, so the
heart of man to man,” plainly, as water gives back the face
that looks into it, so one person’s heart answers another’s.
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The Kehot note gives this source; the maamar reads the
two “men” as Arich Anpin and Z’eir Anpin.

Proverbs 27:19v”:175 “own
:0T¥? OTR7737 12 0722 07197 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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163 | Kehot’s note points to Zohar, Terumah 33:371-380 for
these words.

Zohar, Terumah 33:371-3805”w-X*yw:3"7 71190 ,7711 190

164 12% nrnw o

“On the day of his wedding and on the day of the gladness
of his heart,” said of King Shlomo’s crowning. The text
refers to its discourse on this verse at the end of Parshas
Bereishis.

Song of Songs 3:118™:) 0*°Wwi 1w

D3 X TPTIRYY MUY TP T7R3 TPE MI3 PRI NS
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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