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You Have Captured My
Heart, My Sister, My Bride

Israel’s service “sustains” G-d: the offerings, and now prayer, lift
the soul into the encompassing light, and the Torah and mitzvos
draw that light down into the worlds, as bread binds the soul to
the body. So the Congregation of Israel makes G-d, as it were, a
“heart” (libavtini) that sends the Infinite Light into all the worlds,
through the soul’s two loves, the gazing of its “eyes,” and even

one chapter of Torah.
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THE BIG IDEA

Israel’s service “sustains” G-d: the offerings, and now prayer, lift the soul into the
encompassing light, and the Torah and mitzvos draw that light down into the
worlds, as bread binds the soul to the body. So the Congregation of Israel makes
G-d, as it were, a “heart” (libavtini) that sends the Infinite Light into all the worlds,

through the soul’s two loves, the gazing of its “eyes,’
Torah.

and even one chapter of

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains Song of Songs 4:9 phrase by phrase, starting from the Sages’ saying that Israel
“sustain their Father in heaven” and the verse that calls the offerings G-d’s “bread.” The offering lifts
the animal’s soul to its root in the Chariot and up to the Infinite Light, so that a “pleasing fragrance,” a
descent, follows. Prayer does the same for a person’s animal soul: contemplation in the Shema lifts it,
through the bittul of will, into the encompassing light (sovev), and “Blessed are You” in the Shemoneh
Esreh draws that light into the filling light (memalei). This is the inner meaning of the Exodus and of
the double Name in the Shema. The Torah and mitzvos are “bread” too: like the 248 limbs, they are
vessels in which sovev is clothed, in Chochmah and in Chesed, through the arousal from below and
with the fire of love. Libavtini: Israel make G-d a “heart,” through the hidden love of “My sister” and
the burning love of “bride”; “with one of your eyes” is the sages’ bittul in the higher and lower unity;

“with one necklace” is the Torah’s letters, of which even one chapter draws down the One.

OUTLINE

1 The question: G-d’s “bread” 7

Israel “sustain their Father in heaven,” and the offerings are called G-d’s “bread.” How can the fat and blood
of an animal be G-d’s bread?

2 The ascent of the offering 12-5

The animal’s soul, rooted in the face of the ox, rises through the Chariot and supernal Chesed to the
Infinite Light, so that a “pleasing fragrance,” a descent, follows. Like bread absorbed into the body, the of-
fering draws G-d’s light down.

3 Prayer in place of the offerings 16-9

A person’s animal soul is raised through contemplation in the Shema until he desires nothing but G-d. Will
(ratzon) can be mere consent; desire (chefetz) comes from inner delight.
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4 The filling and the encompassing light

110-12

Memalei enters the worlds level by level; sovev relates to all of them equally, so even an ordinary person’s

blessing draws it down. Hidden now, it is drawn down today through the bittul of will in the Shema.

5 “Blessed are You” and the Exodus

1M3-16

Baruch means both receiving blessing and being its source; blessing is drawn into “You.” Egypt is bound-
ed memalei, the Exodus revealed sovev; the double Names in “I am Havayah your G-d” and in the Shema

are these two levels, and the Shema is the “eating” above.

6 The Torah as “man” and as “bread”

17-23

The 248 positive commandments are vessels for sovev; the Torah draws it into Chochmah and the

mitzvos into Chesed, through the arousal from below. The bread must be “for My fire-offerings”; serving

“with all your might” surpasses the angels; the kohen’s bittul brings the two hearts, weeping and joy.

7 “You have captured My heart, My sister, bride”

124

Israel make G-d a “heart” that sends life-force out in two ways; what brings it about is the hidden love of “My

sister” and the burning love of “bride.”

8 “With one of your eyes”

125-27

The sages’ gazing at the King’s glory; the written be’achad and the read be’achas are the higher and the

lower unity, and both bring about libavtini.

9 “With one necklace from your neck”

128-31

The Torah’s letters are precious stones strung on the voice of study; even one chapter draws down the

One. The halachos are G-d’s ways, to be revealed below in the new heavens and the new earth.

10 Summary

132-33

The main points restated in brief, with notes on the two uses of “bread.”

KEY CONCEPTS

The light that encompasses all worlds (sovev kol
almin) 1%y %5 2210

G-d’s light as it relates equally to every level, without en-
tering the worlds’ divisions. Hidden now, it is drawn down
through bittul and will be revealed in the days of
Moshiach.

The light that fills all worlds (memalei kol

almin) 7715y 92 xonn

G-d’s light as it enters each world according to its capacity,
level after level; bounded and limited, it is the inner mean-
ing of “Egypt.”

Bread (lechem) on®

What binds life-force to its vessel. The offerings, prayer,
and the Torah and mitzvos are G-d’s “bread,” drawing His
light into the worlds as bread keeps the soul in the body.
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A pleasing fragrance (rei’ach nichoach) rin°1n"m

The phrase used of the offerings, with nichoach read as
nechus darga, a descent of level: the ascent is for the sake
of a drawing down.

Will and desire (ratzon, chefetz) 7or 11%9

Will can be mere consent, even under compulsion; desire
comes from the heart’s inner delight. True desire belongs
to G-d alone.

Baruch 7172

Both “receiving blessing” and “the source of blessing.” In
“Blessed are You,” the encompassing light is drawn into
“You,” the letters of speech.

My sister, bride (achosi, kallah) 175 >mnx

The soul’s two loves: the hidden, natural love joined to it
from birth, and the burning love born of contemplation.



The higher and the lower unity (yichuda ila’ah,
yichuda tata’ah) nxnn xR7IN7 RDY RTIN

Two kinds of bittul: complete oneness, “Havayah is One”
(be’achad), and the yesh that nullifies itself, “Blessed be
the Name of the glory of His kingdom” (be’achas).
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SECTION 1 - 11

The question: G-d’s “bread”
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“You have captured My heart (libavtini), My sister, [My]| bride; you have captured My heart with one
(be’achas) of your eyes” (be’achad is written, be’achas is read), “with one necklace (anak) from
your neck.” Now, our Sages, of blessed memory, said: “Israel provide sustenance for their Father in
heaven.”
The maamar opens with Song of Songs 4:9, where the Beloved, G-d, speaks to His bride, the Congregation of
Israel. In this verse the word for “one” before “of your eyes” is written in the masculine (be’achad) but read
in the feminine (be’achas), and the maamar will later explain both forms. It then cites the Sages’ striking

saying, found in the Zohar together with the “pleasing fragrance” of the offerings, that Israel “provide suste-
nance” for their Father in heaven.
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The explanation is that it is written, “My offering, My bread, for My fire-offerings”: the offerings, in
which fat and blood of the animal are offered, are called the level of “bread” for Him, may He be
blessed, etc. And this is a wonder. But now, our Sages, of blessed memory, said: “There are three
partners in a person,” etc.
The saying rests on the verse in which G-d calls the offerings “My bread” (Numbers 28:2). The Alter Rebbe
calls it awonder that the fat and blood of an animal should be called G-d’s “bread,” and he begins his answer

with the Talmud’s teaching that a person has three partners: his father, his mother and the Holy One,
blessed be He, who gives the soul.

SECTION 2 - 112-5

The ascent of the offering
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Now, so too it is with an animal, except that in a person the Holy One, blessed be He, places a soul
(neshamabh), for his soul is “a part of G-d above”; while in an animal the soul (nefesh) is

Following the “three partners,” the Alter Rebbe says that an animal, too, has a soul from above and not only
a body from its parents. The difference is that a person’s soul is “a part of G-d above” (Job 31:2), while the
animal’s soul comes from a lower source, as the next part explains.
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from the level of the face of the ox in the Chariot. Through the offering, the life-force (chayus) of
the soul rises and is included in its root, in the holy Chayos [the ‘living creatures’ of the Chariot];
and the Chayos bear the Throne, and “upon the likeness of the Throne [was] a likeness like the ap-
pearance of a man,” etc.
In Ezekiel’s vision of the Chariot, the holy Chayos (living creatures) have the faces of a man, a lion, an ox and
an eagle, and an animal’s soul is rooted in the face of the ox. When an animal is offered, its life-force rises
back to that root; and since the Chayos carry the Throne, and above the Throne is the likeness of a man, the
ascent continues upward through the whole Chariot. In Iggeres HaKodesh 28 the Alter Rebbe describes the

same ascent, answered from the “man” upon the Throne, Z’eir Anpin; here he says it reaches the very
Infinite Light.
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And all of them are lifted, raised and elevated through the offering, ascent after ascent, to the high-

est of heights, up to the very Infinite Light (Or Ein Sof), blessed be He, so that there be “a pleasing

fragrance” (rei’ach nichoach), [nichoach being] a term for nechus darga, “a descent of level”;
Through the offering the whole Chariot, the Chayos, the Throne and the “man” above it, is lifted level after
level, up to the Infinite Light itself. The purpose is the “pleasing fragrance” (rei’ach nichoach) said of the of-

ferings, and the Alter Rebbe reads nichoach (the printed Hebrew’s 7171 is a misprint for mml) as related to

nechus, “descent”: the ascent is meant to bring about a descent.
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that is, so that there be the aspect of drawing down from above to below, the bringing into being of
the Name Havayah, contraction (tzimtzum) and expansion, etc., and so that below, too, there be a
revelation of the Infinite Light, blessed be He.

The descent is a drawing down of G-dliness from above to below through the Name Havayah, the Name that

signifies bringing into being, which works by contraction and then expansion: its yud is contraction and its
hei expansion, as Likkutei Torah, Sh’lach, puts it. Its goal is that the Infinite Light be revealed below as well.
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And this is through the kohen [priest] who offers [it], who is the man of Chesed (kindness), who
raises the animal soul of the beast upon the altar, to be included in its root, in the holy Chayos of
the Chariot; and from there it rises higher and higher through the supernal Kohen, which is super-
nal Chesed.
The Zohar, cited in the Kehot note, teaches that the kohen (priest) comes from the side of Chesed, kindness,
and that above him is a High Priest on high, the angel Michael, who comes from supernal Chesed. So the ko-

hen lifts the animal’s soul on the altar to its root in the holy Chayos, and the “supernal Kohen,” supernal

Chesed, carries the ascent higher still.
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For there is Chesed, and there is Chesed that is called “abundant in kindness” (rav chesed), etc.,
until the life-force returns to be included in the very Infinite Light (Or Ein Sof), blessed be He, so
that there be “a pleasing fragrance” and a drawing down, etc.
With the Zohar’s words, the Alter Rebbe distinguishes two levels of Chesed: ordinary Chesed and a higher
Chesed called “abundant in kindness” (rav chesed), one of the attributes of mercy in Exodus 34:6. Through

this higher Chesed the life-force returns to the very Infinite Light, and only then comes the “pleasing fra-
grance,” the drawing down.
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Therefore the offerings are called by the name “bread,” like the bread by which a person lives, by
way of analogy: it is what is digested until it actually turns into blood and flesh, and through this it
draws the life-force of the soul into the body.

This is why the offerings are called “bread.” Bread is the staple “by which a person lives” (Deuteronomy

8:3): it is digested until it becomes the body’s own blood and flesh, and so it keeps the soul’s life-force in the
body.
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So too the life-force that rises from the offering rises and is included in the very Infinite Light (Or
Ein Sof), blessed be He, and through this it works salvations, drawing life-force and the Infinite
Light, blessed be He, down below.

In the same way, the life-force rising from the offering is absorbed into the very Infinite Light, and this
“works salvations” (Psalms 74:12 says it of G-d): life-force and the Infinite Light are drawn down below. The
offering “feeds” G-d in the sense that it brings His light into the world.

SECTION 3 - 16-9

Prayer in place of the offerings
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Now, our Sages, of blessed memory, said: “The prayers were instituted corresponding to the offer-
ings.” The explanation is that in a person, too, there is an animal soul, whose root is from the level

of the holy Chayos of the Chariot, and it descended and was clothed in the physical body.

The Talmud teaches that the daily prayers were instituted to correspond to the daily offerings. The reason,
the Alter Rebbe explains, is that a person, too, has an animal soul rooted in the holy Chayos, which came
down into the physical body.
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It must be raised to its root, and from there higher and higher, etc. This raising is in the Shema and
its blessings, through contemplating, in [the blessing] “Who forms light” (Yotzer Or), how He, may
He be blessed, is truly One.

Like the animal on the altar, this soul must be raised to its root and beyond. That happens in the Shema and
its blessings, through contemplating, in the blessing “Who forms light” (Yotzer Or), how G-d is truly One.
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And “there is nothing else besides Him,” for “all before Him are considered as nothing,” and there
is no comparison to Him, may He be blessed, not even like the proportion of a drop to the ocean,
etc.

The contemplation continues: “there is nothing else besides Him” (Deuteronomy 4:35), and all of creation is

as nothing before Him. There is no comparison between G-d and the world at all, not even the tiny propor-
tion of a drop to the ocean.
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Therefore the soul will pine away with longing and thirst to cleave to the very Infinite Light (Or Ein
Sof), blessed be He, until the soul goes out of its sheath, which is the prison of the body; as it is

written, “Whom have I in heaven? And with You I desire nothing on earth.”

Such contemplation awakens a yearning so intense that the soul longs to leave its “sheath,” the body, which
confines it like a prison, in order to cleave to G-d. The Psalmist’s words express it: he wants nothing in heav-

en or on earth, only G-d.
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The meaning of “I desire” (chafatzti) is that there is the level of will (ratzon) and the level of desire
(chefetz). The difference between them is that “will” is the term even for what one does under com-

pulsion, only that the will agrees to it with a mere consent.

The Alter Rebbe now explains the word chafatzti, “I desire,” by distinguishing will (ratzon) from desire
(chefetz). Will can be present even in something a person does only because he must: the will goes along
with it, but only as bare consent. The Alter Rebbe’s example comes from the Mishnah (Arachin 21a). A man
who owes a burnt offering or peace offering, which the Torah says must be brought “willingly,” is compelled
by the court “until he says, ‘I am willing’ (rotzeh ani),” and the same is done with a husband required to give
a divorce. Even consent extracted this way is called ratzon, will, though it plainly involves no desire or
delight.
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Even if they compel him until he says, “I am willing,” it is called by the name “will.” This is not so
with desire: he desires [it] in the inner dimension of the point of his heart, where delight (taanug)

dwells.

The proof is the halachic rule that a person may be compelled until he says “I am willing,” and that counts as
will. Desire is different: it lives in the innermost point of the heart, where a person’s delight resides.
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For he delights in the thing that he desires; therefore he places all his desire, all his salvation and
the aim of his face in this thing, for this is what he desires and craves, and in this the delight is

pleasing to him.

He delights in the thing he desires, so he puts all his longing and all his hope into it, and it becomes his

whole aim. Will can exist without delight; desire is will that flows from delight.

THE REBBE EXPLAINS
In a talk to the students of Tomchei Temimim in Brooklyn on the fifth night of Chanukah 5712 (Likkutei Sichos vol.
2), the Rebbe says it was the ,,011%71 082n” (desire and will) of the yeshivah’s founders that its students be lamps that

give light, and in a note he explains the two words.

Our paragraph distinguishes ratzon (11%7), will, which can be bare consent, even of one compelled
» IR 71%17 AR 7Y (until he says ‘I am willing’), from chafetz (y2r), the desire of the heart’s inner
point, where delight dwells. The Rebbe’s note defines them the same way, chafetz as ,,1%777 n"n»°10”
(the inner will), the delight that causes the will, and finds the distinction in the Sages’ exact words:
the compelled man says ‘I am willing’ because he takes no delight in it, yet he wills it. And though
the Rambam rules that in truth he wants it, the Sages did not write ,,°1X y21” (I desire), for he does

not yet recognize it himself.
The Alter Rebbe: 129 NTIP1 1°192 ¥AMN RITW DM 9”RWH 1127 QWA °P1 °IR 1817 92RO ¥ 10K 1°91

The Rebbe: 11°2 ,11%17 1 553w KoK ,M27TRY L2 23¥N7 139K 90 — °IR 11317 R 7Y 10X 1°21D H"M 11W5 21771
MR PO

Likkutei Sichos, vol. 2, p. 484, note 16 (section 2°) - (1°?172 0" *7170%) 2">wn 79107 '191 %%

BACKGROUND FROM THE REBBE

In the maamar ,,0i1 2°3w *wX1 7y27R” (There are four new years), said on 15 Shevat 5731 and later edited by the Rebbe
(Sefer HaMaamarim Melukat vol. 5), he explains why Torah study and the mitzvos differ in what they make of the
person who does them.

The mitzvos are commands, kept with a servant’s bittul; the Torah is ,,772pn > 1nn5n” (G-d’s own
wisdom), which becomes one with the one who learns it. This, the Rebbe says, is why the Sages
said ,,y2r 127w DIpn2 0TR TIND° 0717”7 (a person should always learn where his heart desires), for

likuteitorah.com/likkutei-torah/shir-hashirim/22/ 10
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»311¥N 12 wow 1187 X7 vEn” (chafetz is a will that holds delight), and for this definition his note cites
our paragraph. So the main emphasis in Torah study is that the Torah one learns becomes one’s
own delight and life.

The Alter Rebbe: MIYNIT 19WN DWW 122 NTIPA 1102 YOI RIMW PAN 3”RWN

The Rebbe: 31YN 12 W ¥ 1187 X177 ¥AMT 721 125% Q1PN2 DTR TIR2° 02195 190K 17N
Sefer HaMaamarim Melukat, vol. 71, p. 3¥p-29p (note 49 on p. 2yp) - R">wn'n vawa wy qwnn,'7 av
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This is [the meaning of] “And with You I desire nothing on earth”: I have no desire or delight at all
in the matters of this world, only on the level of will, under compulsion,

Applied to the verse, “with You I desire nothing on earth” means that the Psalmist has no desire or delight in
worldly matters. He deals with them only on the level of will, as one who must.
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for “against your will you live”; and I have no desire except with You, for “with You is the source of
life” and the source of delights. And he places all his desire and all his salvation in delighting in
G-d.

As the Mishnah says, “against your will you live”: worldly life is accepted, not desired. His only desire is

“with You,” for G-d is “the source of life” and of all delights, so he places all his desire and hope in delighting
in G-d.
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(And see on the subject of desire and will in the discourse beginning “I sleep,” in the discourse beginning

“And I was with Him as a nursling,” and in the discourse beginning “Remember what Amalek did to you.”

The parenthesis refers to three other discourses that discuss the difference between desire and will: “I
sleep,” later in this book; “And I was with Him as a nursling,” in Bamidbar; and “Remember what Amalek did
to you,” in Torah Ohr. In “I sleep” the Alter Rebbe defines will as wanting a thing even without true desire, as
when one is compelled until he says “I am willing,” and desire as the true will that comes from finding de-
light in it.

likuteitorah.com/likkutei-torah/shir-hashirim/22/ 11
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It may be said that this level is the matter of the burning of the sacrificial portions (eimurin) in the offer-
ings, for the fat derives from delight. And see below, in the discourse beginning “To understand the matter

of prayer.” And see in Shir HaShirim on [the verse] “To My mare.”)

The Alter Rebbe adds that this level of desire may be what the burning of the sacrificial fats (eimurin) on the
altar represents, since fat comes from delight. In the discourse “To My mare,” earlier in Shir HaShirim, he
explains that the fat is the animal’s delight, burnt in the fire above to be included in the source of delights,
just as prayer now turns the soul from animal pleasures to delight in G-d; he also refers to a later discourse

on prayer.

SECTION 4 - 110-12

The filling and the encompassing light

[Py 93 Komn] ¥791M M2 DORI23M MINYA 997 172 07K 7K Nownn2 N3 %2 whw YTIa MM 2
7210 RN

2. Now, it is known that there are two levels in the drawing down of the Infinite Light (Or Ein Sof),
blessed be He, to all the worlds and created beings: the level of the light that fills all worlds

(memalei kol almin) and the level of the light that encompasses all worlds (sovev kol almin).

The second section opens with a basic distinction. G-d’s light reaches the worlds in two ways: as the light that

fills all worlds (memalei kol almin) and as the light that encompasses all worlds (sovev kol almin).
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The light that fills all worlds is by way of enclothement and the chain of descent (hishtalshelus) of
the levels, from cause to effect, in the ten Sefiros, and afterwards to the souls and angels, who are

spiritual, and afterwards in physical things, etc.;

The filling light enters the worlds by clothing itself in them step by step, each level the cause of the next: first

in the ten Sefiros, then in the souls and angels, who are spiritual, and finally in physical things.
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for the life-force (chayus) is drawn to each world according to what it is. From this derives a multi-
plicity of divisions of levels without end, and worlds without number, in a state of being many and

different from one another, etc.

Because each world receives life according to its own capacity, the result is endless variety: levels without
end and worlds without number. The phrase plays on Song of Songs 6:8, “maidens (alamos) without
number,” as if it read olamos, “worlds.”
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But the level of the light that encompasses all worlds means that it, too, is life-force and the Infinite
Light, blessed be He, that gives life to the worlds and the created beings; however, the life-force is
not drawn by way of enclothement and the chain of descent of the levels, but only in the manner of

encompassing and surrounding from above.

The encompassing light also gives life to the worlds, but not by entering them level by level. It acts on them
only as something that surrounds them from above.
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And it is called the encompassing light (Or Makif). That is, it is light and life-force (chayus), except
that it comes in the manner of encompassing, and it encompasses all of them in one equal manner,

higher and lower beings, without division of levels;

This is why sovev is called the “encompassing light” (Or Makif). It is real light and life, but because it does

not enter the worlds it is not divided by their levels; it surrounds the highest and the lowest equally.
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for it is written, “I, Havayah, have not changed.” He is equal and makes equal small and great, and
spirituality and physicality are equal before Him, and “the darkness is as the light.”

The prophet’s words “I, Havayah, have not changed” (Malachi 3:6) express this unchanging, equal relation.
To this light small and great, spiritual and physical, are alike, as the Psalmist says, “the darkness is as the
light” (Psalms 139:12).
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From this follows what our Sages, of blessed memory, said: “Let not the blessing of an ordinary
person be light in your eyes”; for from the level of the light that encompasses all worlds (sovev kol
almin) even an ordinary person can draw down, etc.

This explains the Talmud’s teaching not to take lightly the blessing of an ordinary person. Since the encom-
passing light relates to all equally, even an ordinary person can draw it down.
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Now, the level of the light that encompasses all worlds (sovev kol almin) is at present in a state of
concealment, for it comes to revelation only in the days of Moshiach, for then “eye to eye,” etc.; ex-
cept that now it is in the state of “today to do them,” to draw down this revelation that is to come, as
is known.

Today the encompassing light is hidden; it will be revealed only in the days of Moshiach, when, as Isaiah

says, they will see “eye to eye.” Now is the time of “today to do them,” the time for the service that draws that
future revelation down.
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And this is through the level of the self-nullification (bittul) of will in the Shema, at “One” (echad),
when he takes to heart how He is One and “there is nothing else besides Him,” as mentioned

above, so that through this his soul will pine to cleave to Him, may He be blessed, to the very
Infinite Light (Or Ein Sof), blessed be He,

This drawing down comes through the self-nullification of one’s will in the Shema, at the word “One”
(echad), when one takes to heart that G-d is One and there is nothing else. That contemplation makes the

soul yearn to cleave to the very Infinite Light.
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and he will have no other will at all. Then the life-force (chayus) rises and is included in the Infinite
Light, blessed be He, that encompasses all worlds, which is above the level of enclothement within

the bounds of worlds in the manner of the chain of descending worlds (hishtalshelus).

When a person has no other will at all, the life-force rises and is included in the encompassing light, which is

above the order in which light is clothed within the worlds. This ascent prepares the descent described next.
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“Blessed are You” and the Exodus
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From there, life-force (chayus) and the Infinite Light (Or Ein Sof), blessed be He, are drawn down
in the prayer of Shemoneh Esreh [the Eighteen Blessings], in the aspect of “Blessed are You”
(Baruch Atah), so that the Infinite Light, blessed be He, become “blessed” (baruch) and be drawn
down, etc. Now, the explanation of the word baruch has two interpretations.

From the encompassing light reached in the Shema, G-d’s light and life-force are drawn down in the
Shemoneh Esreh, whose blessings begin “Blessed are You.” The word baruch, “blessed,” expresses this
drawing down, and the Alter Rebbe notes that it has two meanings.
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The first interpretation is as in “And King Shlomo [shall be] blessed,” where the meaning is a pas-

sive form: he receives the blessing, which is drawn down upon him from a higher place.

In the first meaning baruch is passive, as in the verse “And King Shlomo shall be blessed” (I Kings 2:45): one
who is “blessed” receives blessing that comes to him from a higher source. In Likkutei Torah, Tazria, the

Alter Rebbe gives the same two meanings and refers to this discourse for more.
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The second is as in “compassionate and gracious” (rachum vechanun), etc., which is not a passive

form but a term for a source: He is the source of compassion.

In the second meaning baruch is like rachum, “compassionate”: it describes not one who receives compas-
sion but its source. So baruch can mean the source of blessing.
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So too with “Blessed are You” in prayer: it has two interpretations, and both are true. For through
the arousal from below (isarusa dilesata), the inclusion of the life-force (chayus) in the Infinite
Light (Or Ein Sof), blessed be He, blessing is drawn down from the Source of blessings, which is the
Infinite Light, blessed be He, that encompasses all worlds (sovev kol almin), etc., truly into the level
of Atah (“You”), alef-tav-hei: these are the level of the letters from alef to tav, and the five (hei) ar-
ticulations of the mouth.

Both meanings are true of “Blessed are You” in prayer. Through our arousal from below, when the life-force

is included in the Infinite Light, blessing is drawn down from the Source of blessings, the encompassing

light itself, into Atah, “You,” whose letters stand for all the letters from alef to tav (n-X) and for the five places

in the mouth where speech is formed (7, hei, is five).
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This is the drawing down of the level of sovev (encompassing) into the level of memalei (filling), so
that in the level of memalei, too, there be the revelation of the light that encompasses all worlds.

Drawing the blessing into “You,” into the letters of speech, is thus drawing the encompassing light into the
filling light, so that sovev is revealed within memalei.
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This is the matter of the Exodus from Egypt (Mitzrayim): the level of the light that fills all worlds
(memalei kol almin) is called Mitzrayim, for it is the level of the chain of descent (hishtalshelus) of
the levels, in a multitude of different divisions, and every level has a boundary and a constraint
(meitzar).

The Exodus is read in these terms. Mitzrayim, Egypt, is related to meitzar, “constraint”: the filling light
comes down through many levels, and each level is bounded and limited.
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But the drawings-down of the revelation of the level of the light that encompasses all worlds (sovev
kol almin) are called the Exodus from Egypt, for this is the indwelling of the very Infinite Light (Or

Ein Sof), blessed be He, which, as its name is, so it is: it has no end (ein sof).

Going out of Egypt is the revelation of the encompassing light, the dwelling of the very Infinite Light, which,
true to its name Ein Sof, “without end,” has no limit at all.
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When a person draws the revelation of this level upon his soul, he is as if he goes out of Egypt, the
level of constraint (meitzar), etc.

Whenever a person draws this revelation into his own soul, it is as though he leaves Egypt, the state of
constraint.

T 0IR NRY MM 1D 0°%7% PIRD DONR TONRXIT WK DD’PbN 7 °IR 0°1yD °3 Bo5 1239 9N

.09°PoR
This is the matter of the repetition, twice: “I am Havayah your G-d, who brought you out of the land
of Egypt,” etc., and then it says again, “I am Havayah your G-d.”

This explains why the last verse of the passage of tzitzis says “I am Havayah your G-d” twice (Numbers
15:41): once before “who brought you out of the land of Egypt” and once after it.
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The meaning: “Havayah your G-d (Elokeichem)” is the revelation of the level of the light that en-
compasses all worlds (sovev kol almin), until the level of Havayah becomes the level of Elokim,
etc., as is explained elsewhere.
“Havayah your G-d” is the revelation of the encompassing light, so great that the level of Havayah itself be-
comes like the level of Elokim, the Name of concealment and contraction. In Likkutei Torah, Sh’lach, the

Alter Rebbe explains that in the future, when a light far above the Name Havayah is revealed, Havayah will
be reckoned as Elokim, “your G-d,” for Israel are the ones who draw that revelation down.
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In this there are two levels: the light that encompasses all worlds, and the drawing down of revela-
tion into the level of the light that fills all worlds (memalei kol almin). For this reason [the verse]
also says it twice: “Havayah our G-d, Havayah is One.”

So the verse holds two levels: the encompassing light itself, and its drawing down into the filling light. The
same double Name appears in the Shema: “Havayah our G-d, Havayah is One” (Deuteronomy 6:4).
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“Havayah our G-d” is the level of the light that encompasses all worlds itself. (This is the union of
Abba and Imma (Chochmah and Binah): this drawing down from this revelation is called the level of the
light that encompasses all worlds before it is yet drawn into the level of the light that fills all worlds; for
Abba and Imma are also called “the hidden things belong to Havayah our G-d,” the hidden world (alma
de’iskasya);
“Havayah our G-d” is the encompassing light itself. In Kabbalistic terms this is the union of Abba and Imma,
Chochmah and Binah, which still belong to the hidden world; that is why they are called “the hidden things”
that belong to Havayah our G-d (Deuteronomy 29:28). In Likkutei Torah, Acharei, the Alter Rebbe explains

that they are called “hidden” because they are covered and enwrapped by the thirteen measures of the
beard of Arich Anpin, the outer level of Keser.
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and also Chochmah (wisdom) is above the intellect that is grasped and understood, etc., as is explained
elsewhere on the meaning and matter of the intellect (mochin) of Abba; and Binah (understanding), too, is

the level of an encompassing [light], and it is also included and united with Chochmabh, etc.;

Chochmah is above any intellect that can be grasped, as explained elsewhere about the mochin (intellect) of
Abba. In Likkutei Torah, Tzav, the mochin of Abba, the Chochmah that “comes from ayin,” are explained as
beyond all comprehension, where the Infinite Light that no thought can grasp is revealed. Binah, too,
though it is understanding, is an encompassing light and is united with Chochmah, so both belong to the
level of sovev.
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and the drawing down of the light that encompasses all worlds, when it comes in revelation into the light
that fills all worlds, is what is called the union of Z’eir Anpin (the emotive attributes) and Nukva (the femi-
nine). These two drawings-down are also the two interpretations of the word baruch. And this is the mean-
ing of “the Holy One, blessed be He” (HaKadosh Baruch Hu): “Holy” (kadosh) is the very light that encom-
passes all worlds; “Baruch Hu” is the Source of all blessing, and it is the drawing down from Keser (the
Crown) into Chochmah and Binah, the hidden world.

When the encompassing light is revealed within the filling light, that is the union of Z’eir Anpin and Nukva.

These two drawings-down are the two meanings of baruch, and they explain the name “the Holy One,

blessed be He” (HaKadosh Baruch Hu): “Holy” is sovev itself, and “Baruch Hu” is the source of blessing,
drawn from Keser into Chochmah and Binah.
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And baruch is also that which is drawn into the level of the light that fills all worlds, into the level of Atah
(“You”), etc. And see what is written on this in the discourse beginning “If the bright spot came first,” etc.
“Baruch” also means the further drawing down into memalei, into “You.” For more, the parenthesis refers to

the discourse in Parshas Tazria on “If the bright spot came first,” which opens by explaining the name “the

Holy One, blessed be He”: Kadosh is sovev and Baruch is memalei.
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It is possible to say that these two drawings-down are the matter of the supernal Daas (knowledge) and the
lower Daas, explained below, in the explanation (Biur): for the supernal Daas joins Chochmah and Binah,
and the lower Daas draws from Chochmah and Binah into the emotive attributes (middos), etc. And see
what is written in the explanation on [the verse] “Thus shall you bless the children of Israel” on the subject

of the two levels of Daas, etc., and in the discourse beginning “Arm [men] from among you.”)

The Alter Rebbe suggests that these two drawings-down may be the supernal Daas and the lower Daas, ex-
plained below in the Biur (the explanatory discourse that follows this one). Supernal Daas binds Chochmah
and Binah together, while lower Daas carries them down into the emotive attributes; the parenthesis closes
with references to two other discourses on the two levels of Daas.
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And “Havayah is One” is when it comes to revelation in the level of the light that fills all worlds, and
this is the level of the higher unity (yichuda ila’ah); for “Blessed be the Name of the glory of His

kingdom forever and ever” is the level of the lower unity (yichuda tata’ah), as is known.

“Havayah is One” is the revelation within memalei, the level called the higher unity (yichuda ila’ah), in
which the world is nothing before G-d. The line said after it, “Blessed be the Name of the glory of His king-
dom forever and ever,” is the lower unity (yichuda tata’ah).
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This is the meaning of “The prayers were instituted corresponding to the offerings”: just as the of-
ferings are called “bread,” so it is said of the Shema, “I have eaten My honeycomb with My honey,”

for there comes to be the level of eating, as it were, above;

This is why prayer replaces the offerings. As the offerings are “bread,” the verse “I have eaten My honey-

comb with My honey” (Song of Songs 5:1) is said of the Shema: above, as it were, there is an “eating.”
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that is, the level of the self-nullification (bittul) and inclusion of the soul in the Infinite Light (Or
Ein Sof), blessed be He, that encompasses all worlds, to draw down life-force (chayus) and the reve-
lation of the Infinite Light, blessed be He, into the level of the light that fills all worlds.

That “eating” is the soul’s self-nullification and inclusion in the encompassing light. Like food, it then draws
life-force and the revelation of the Infinite Light down into memalei.
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The Torah as “man” and as “bread”
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3. But now, our Sages, of blessed memory, said: “On three things the world stands: on the Torah, on
the [Temple] service,” etc. Now, the service is the offerings, and corresponding to them, prayer,

etc. However, as to the explanation of the matter of the Torah:

The third section turns to the Torah. The Mishnah says the world stands on three things: the Torah, the [Tem-
ple] service and acts of kindness. The service was the offerings, now replaced by prayer, and that has been
explained; it remains to explain the Torah.
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It is written, “This is the Torah: a man (adam),” which is the level of the “man” upon the likeness of

the Throne, “a likeness like the appearance of a man,” etc.;

The verse “This is the Torah: a man” (Numbers 19:14), which in its plain sense opens the law of a man who
dies in a tent, is read as saying that the Torah is “man”: the “man” upon the Throne in Ezekiel’s vision. The
Kehot note records that the 5571 version of this discourse cites instead “And this is the Torah of man” (II
Samuel 7:19).
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that is, the level of the 248 limbs, the 248 positive commandments, etc.

That “man” has 248 limbs, and they correspond to the Torah’s 248 positive commandments, a teaching of
the Talmud (Makkos 23b) that the Kehot note also traces to the Tikkunei Zohar (Tikkun 30).
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That is: just as the limbs are vessels and a dwelling for the drawing down of the life-force (chayus)
that is drawn from the soul, which spreads out and is divided to each limb according to its tem-
perament and nature, so the mitzvos are the level of vessels and a dwelling for the indwelling of the
Infinite Light (Or Ein Sof), blessed be He, that encompasses all worlds (sovev kol almin), which
rests and is actually clothed within them in the manner of a divided drawing down, each and every
mitzvah according to its level.

Each limb is a vessel for the soul’s life-force and receives it according to its own nature. In the same way

each mitzvah is a vessel for the encompassing light, which truly rests and is clothed within it, divided among
the mitzvos, each according to its level.
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And all the drawings-down are from the level of the light that encompasses all worlds (sovev kol
almin), which is the matter of self-nullification (bittul) in the Infinite Light (Or Ein Sof), blessed be
He.

All these drawings-down come from sovev, the encompassing light, which is a matter of bittul, self-nullifica-

tion, in the Infinite Light.
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For all the matters of the Torah and mitzvos, which are clothed in physical matters, Zera’im [agri-
culture], Mo’ed [the festivals], etc., terumos [the priestly portions| and tithes, offerings, etc., in
things that are under kelipas nogah [the glowing husk], etc., are in order to draw the Infinite Light,
blessed be He, into them, so that the yesh (“something”) of kelipas nogah be nullified and included
in the light of G-d and His holiness.

This is the purpose of the Torah and mitzvos being clothed in physical matters, as the orders of the Mishnah
show, Zera’im (agriculture), Mo’ed (the festivals) and the rest, and in terumos, tithes and offerings: they deal
with things under kelipas nogah, the husk that contains both good and evil. Their purpose is to draw the
Infinite Light into these things, so that their sense of independent existence (yesh) is nullified and included
in G-d’s light and holiness.
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And the prohibitive commandments are to separate the evil, etc. Therefore the Torah is called by
the name “bread,” as it is written, “Come, eat of my bread,” etc., like the bread by which a person
lives.

The prohibitive commandments, by contrast, separate the evil. Because the Torah draws down life, it is

called “bread,” as Wisdom says, “Come, eat of my bread” (Proverbs 9:5), like the bread by which a person
lives.
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For although the main life-force (chayus) is only from the vital soul, and bread only brings about
the endurance, that the soul not depart from the body, and it is only what actually joins the life-
force of the soul to the body, for “bread sustains the heart of man”; nevertheless, the drawing down
of the soul’s life-force and its bond with the body comes about because of the bread, for bread is
what brings about and draws down life-force.

The comparison is exact. Life itself comes from the vital soul, not from bread; bread only keeps the soul

from leaving the body and joins it to the body, as the Psalmist says, “bread sustains the heart of man”
(Psalms 104:15). Still, the soul’s bond with the body is caused by bread, which is what draws down life.
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This is not so with other kinds of food and drink: they are kinds of delight (taanug); but the main

thing that draws down life-force is bread.

Other foods and drinks are kinds of delight, while bread is the main thing that draws down life. So too, the
next paragraph says, the Torah and mitzvos are what draw G-d’s light into the worlds.
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So too the Torah and mitzvos are what bring about the drawing down of the Infinite Light (Or Ein
Sof), blessed be He, that encompasses all worlds (sovev kol almin), which is “not of these attributes
at all” and is called “Master of the worlds” (Ribbon Almin), above the level of worlds, to be clothed
in the level of worlds, so that there be “You are wise,” etc.
Like bread, the Torah and mitzvos are what draw the encompassing light into the worlds. In the words of
Eliyahu’s prayer in the Tikkunei Zohar (Patach Eliyahu), this light is “not of these attributes at all” and is

“Master of the worlds,” above them; through the Torah and mitzvos it is clothed in the worlds, so that one can
say of it, “You are wise.”
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Through the Torah the Infinite Light, blessed be He, is drawn down and clothed in Chochmah (wis-
dom); and the mitzvos, whose general and collective expression is the level of charity and kind-
ness: [through them] the Infinite Light is drawn down and clothed in Chesed (kindness), as is
known from the matter of “Forever shall kindness be built” (olam chesed yibaneh), that kindness
must be built, etc., and as is explained elsewhere, in Shir HaShirim, in the discourse beginning
“To My mare.”

The Torah draws the Infinite Light into Chochmah, wisdom. The mitzvos, which in their general expression

are charity and kindness, draw it into Chesed; this is the sense of “Forever shall kindness be built” (Psalms

89:3): kindness itself must be built. In the discourse “To My mare,” earlier in Shir HaShirim, the Alter Rebbe

explains that kindness is built and comes into being constantly, through prayer, charity and Torah study.
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For in order for there to be an enclothement of the Infinite Light in the attributes, “Yours,
Havayabh, is the greatness and the might,” etc., “the matter depends on the arousal from below”:
“who has sanctified us with His commandments,” etc.
For the Infinite Light to be clothed in G-d’s attributes, listed in the verse “Yours, Havayah, is the greatness
and the might” (I Chronicles 29:11), an arousal from below is needed, as the Zohar says. The words of the

blessing over a mitzvah, “who has sanctified us with His commandments,” point to the mitzvos as that
arousal.
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This is [the meaning of|] “My offering, My bread, for My fire-offerings”: the level of bread, which is
the level of the nullification of the yesh (“something”) into ayin (“nothing”) in order to draw the
revelation of the Infinite Light (Or Ein Sof), blessed be He, below, comes about through the offer-
ing, “a fire-offering, a pleasing fragrance to Havayah.”

Now the verse “My offering, My bread, for My fire-offerings” can be read in full. “Bread” is the nullification

of the yesh into ayin, of self into nothing, which draws the revelation of the Infinite Light below; in the

Temple this came through the offering, “a fire-offering, a pleasing fragrance to Havayah.”
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And through prayer, which corresponds to the offerings: “I have eaten My honeycomb with My
honey,” etc. (And see what is written on the meaning of “My offering, My bread” in the discourse begin-
ning “Command the children of Israel: My offering,” etc., how this alludes to the drawing down that comes
through occupation with Torah and the ascent that comes through the offering, etc.; see there.)
Today it comes through prayer, which corresponds to the offerings, as in “I have eaten My honeycomb with
My honey.” The parenthesis refers to the discourse in Parshas Pinchas on “Command the children of Israel:
My offering,” where the verse is read as alluding both to the drawing down through Torah study and to the

ascent through the offering; that discourse reads the doubled “and say to them” as the offerings brought

while the Temple stood and the prayer instituted for all generations in their place.
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But the level of “My bread” must be “for My fire-offerings” (le’ishai): the level of “flashes of fire”
and the fiery ardor of the soul in the Shema, when one raises the animal soul to be included in the
Infinite Light, blessed be He. And every level of “flashes of fire” comes from the raising of the ani-
mal soul and its transformation, etc., for it rises like a flame, the level of the Serafim [the ‘burning’
angels], etc.

But the “bread” must be “for My fire-offerings”: it must come with the soul’s fiery ardor in the Shema, its

“flashes of fire,” when one raises the animal soul to the Infinite Light. Such fire comes specifically from
transforming the animal soul, which then rises like a flame, like the Serafim, the “burning” angels.
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And the Chayos bear the Throne and tremble in dread of the Throne, as is found in Tanna Devei
Eliyahu: an angel says “Holy” only three times in the whole day, because when he says “Holy” once,
he is nullified out of existence, and his soul does not return to him for four hours; and so too the

second time.

The Chayos who carry the Throne tremble before it. The Midrash Tanna Devei Eliyahu teaches that an angel
says “Holy” only three times a day: each time he says it he is so overwhelmed that he ceases to exist, and his
soul returns to him only after four hours.
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It follows that he says “Holy” three times in the twelve hours of the day. Yet great and abundant is

the power of the ascent and self-nullification (bittul) of the soul of Israel, more than in the angels.

Three times in twelve hours means once every four hours. Yet the ascent and self-nullification of a Jewish
soul is greater and more powerful than that of the angels.
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For the Chayos bear the Throne, and upon the Throne is “like the appearance of a man, above”;
and the level of the “man” on the Throne is not drawn down and clothed until the level of “with all
your might” (bechol me’odecha) is revealed

The reason is that the Chayos only carry the Throne, while the “man” upon the Throne is above them. That

“man” is drawn down and clothed below only when the level of “with all your might” (bechol me’odecha) is

revealed in a person’s service.
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(see Parshas Vayeshev, in the discourse beginning “Thus said,” etc., on the meaning of “And I will
give you places to walk among those who stand”); for adam (“man”) has the letters of me’od
(“might”). And this is the level of “with all your might,” for each and every one according to his

own level:

The parenthesis refers to a Torah Ohr discourse in Parshas Vayeshev on the verse “I will give you places to
walk among those who stand” (Zechariah 3:7), where the angels are called “those who stand,” while souls
clothed in a body and an animal soul are called “walkers.” The words adam, “man,” and me’od, “might,”

have the same letters, and “with all your might” means each person according to his own level.
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as he himself is, beyond what his soul can bear; and this is called his me’od, for each soul accord-
ing to its level. [This] draws down life-force (chayus) from the level of the “man” on the Throne.

Me’od means going beyond oneself: serving with more than one’s soul can bear, each soul at its own level.

Such service draws life-force from the “man” upon the Throne.
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Adam is the level of alef-dam (“blood”): “the blood is the soul,” and [it is] the life-force drawn from

the level of Adam, that is, from the level of sovev (encompassing) to the level of memalei (filling).

Adam itself is read as alef-dam, the letter alef with dam, “blood.” Blood is the soul and life-force, as the verse
says, “the blood is the soul” (Deuteronomy 12:23), and this life-force comes from the level of “man,” that is,

from the encompassing light into the filling light.

EXPLAINED BY THE ALTER REBBE

In parentheses the Alter Rebbe sends the reader to his Torah Ohr discourse on ,,0°T21¥11 1°2 0°3%71 72 °nna” (Iwill
give you places to walk among these who stand, Zechariah 3:7). Our commentary gives its distinction, angels who
‘stand’ and souls who ‘walk’ (,0°9771”), but not how it bears on this paragraph’s claim that the bittul of a Jewish

soul is greater than the angels’.

There the Alter Rebbe explains that the angels, and souls before they come down, are called
,07TMY” (standing), for they come from letters, the angels from ,,712771 N°NIX” (the letters of
speech) and the souls from ,,7awnni N1°NR” (the letters of thought), and letters are like inanimate
stone; only a soul clothed in a body and an animal soul is called ‘walking’. The angels ‘fly’ only
when Israel say Kedushah below; and when the G-dly soul rides the animal soul and raises it, ,?173
115 3M” (great and abundant is its power), so that in the Amidah it draws bittul to the Infinite Light
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even into the angels. This, he says, is ,,0°3%7% 77 >nn1”: walking given ,, 0TIy N1°»°193” (within
those who stand), from below upward and from above downward. Perhaps (biur b’derech efshar)
this is why he cites it here, where the ascent and bittul of Israel’s souls is greater than the angels’.

the Alter Rebbe: Torah Ohr, vol. Vayeshev, dibbur hamaschil 790 °3772 X NIX2% '71 91K 715 (Torah Ohr, Vayeshev 5 on
this site), p. daf 30 (?)
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And see what is written on the subject of the alef on the verse “And He called to Moshe,” etc. But all
this is through the kohen who offers the offering, etc.;
The text refers to its discussion of the alef in the verse “And He called (vayikra) to Moshe” (Leviticus 1:1),

whose alef is written small, in connection with the alef of adam just mentioned. But all of this ascent, the
Alter Rebbe continues, comes through the kohen who brings the offering.
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and this is the level of Aharon, “and what (mah) are we,” which is the level of Moshe and Aharon,
etc., the level of self-nullification (bittul) in the Infinite Light (Or Ein Sof), blessed be He, the level
of the higher unity (yichuda ila’ah) and the level of the lower unity (yichuda tata’ah), etc.

In the soul, the kohen is the quality of Aharon, who with Moshe said, “And what are we?” (Exodus 16:7): com-

plete self-nullification before the Infinite Light, in both the higher and the lower unity.
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Through this the Infinite Light, blessed be He, is drawn from above to below, also in the level of
“You are wise” and in the level of “Yours, Havayah, is the greatness and the might.” And from this

comes the transformation of the animal soul and its powers, to fulfill “And you shall love with all

” ¢

your heart (levavcha),” “with your two inclinations”: that is, that he have two levels of hearts

(levavos).
Through this bittul the Infinite Light is drawn from above to below, into Chochmah, “You are wise,” and into
the attributes, “Yours, Havayah, is the greatness and the might.” From it comes the transformation of the an-

imal soul, so that one loves G-d “with all your heart (levavcha),” which the Mishnah reads as “with both your
inclinations”: a person is to have two hearts.
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The first is for love, for his soul to pine for Him, to cleave to Him; and the second is to subdue the
evil inclination, to subjugate the sitra achra (the other side) and to transform [it], etc.

The first heart is love, the soul’s yearning to cleave to G-d. The second subdues the evil inclination, first sub-
jugating the sitra achra and then transforming it.
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(And see the Zohar, Parshas Terumah, folio 162, end of side b.) These are the level of “Joy is lodged
in my heart on this side, and weeping is lodged in my heart on that side.”

The text refers to the Zohar in Parshas Terumah (2:162b), which reads levavcha, with its doubled letter, as
two hearts, the good and the evil inclination. It then quotes Rabbi Elazar’s words in the Zohar: “Joy is lodged

in my heart on this side, and weeping on that side.”
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Weeping is the bitterness over his soul, which descended from its station and level, [where] “Israel
arose in thought,” and was clothed in the physical body, which is very far from the Infinite Light,
blessed be He, and a separating screen, so that it appears as a yesh (“something”) and a thing sepa-
rate unto itself.

The weeping is bitterness over the soul, which comes from the highest source, “Israel arose in thought,” yet

descended to be clothed in a physical body. The body is far from the Infinite Light and screens it off, so that

the person seems to himself a separate entity.
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And joy on this side: for even below, in physical things, the Infinite Light, blessed be He, is drawn
down and clothed in the Torah and mitzvos, which are clothed in physical matters: terumos, chari-
ty, etc. Therefore he will exult and rejoice greatly in G-d, who dwells within His Torah and His
mitzvos.

The joy comes from the other side: even below, in physical things, the Infinite Light is clothed in the Torah

and mitzvos, which are themselves clothed in physical matters such as terumos and charity. So a person can

rejoice greatly in G-d, who dwells within His Torah and mitzvos.
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This is [the meaning of] “Let Israel rejoice in his Makers” (be’osav), in the plural: these are the
mitzvos, which are drawn into physical matters, which are in the state of the public domain (reshus

harabim), “mountains of separation,” etc.

This is why the verse says “Let Israel rejoice in his Makers” (Psalms 149:2), in the plural: the “makers” are
the mitzvos, drawn into physical matters. Those matters belong to the “public domain,” the realm of plurali-
ty, called “mountains of separation.”

SECTION 7 - 124

“You have captured My heart, My sister, bride”

122 ARY 9 07T RIT TIARY 90199 1510335 [Hxawe noisb] P0I0R MR 17APNY 2122 I T
Ral/

4. And this is [the meaning of| “You have captured My heart” (libavtini): the Holy One, blessed be
He, says to the Congregation of Israel (Knesses Yisrael), libavtini; that is to say, you are what causes
Me to be in the state of a heart (lev).

The fourth section explains the verse’s first word. Libavtini is built on lev, “heart”: in its plain sense it means

“you have captured My heart,” and here G-d tells the Congregation of Israel that she causes Him, as it were,
to be a “heart.”
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The explanation is that the heart is the dwelling of the blood, which is the soul and the life-force
(chayus) of the whole body. For food is digested and becomes blood; the liver takes the bulk of the
blood and sends the choicest to the heart, and “the heart distributes to all the limbs.”

The heart is the seat of the blood, which carries the soul’s life to the whole body. Food becomes blood, the
liver takes the bulk of it and sends the choicest part to the heart, and from there “the heart distributes to all
the limbs.”

likuteitorah.com/likkutei-torah/shir-hashirim/22/ 30

24



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 22 95 *NINK °1n2a%

TPwnnD 2% a2 77apn WYl CWaT Oy "1y° "NDPORY QD N2 YW [»iovas] 2D 19YRD RIT 9
[Py 93 Xonnb] ¥79RMD $79107 1172 07K 71X N0

So it is above, as it were: through the level of “bread” and “I have eaten My honeycomb with My
honey,” the Holy One, blessed be He, comes to be in the state of a heart, to draw down life-force
and the Infinite Light (Or Ein Sof), blessed be He, that encompasses all worlds (sovev kol almin),
into the light that fills all worlds (memalei kol almin).

So too above: through the “bread” and the “eating” of “I have eaten My honeycomb with My honey,” G-d be-
comes, as it were, a “heart” that draws the encompassing light down into the filling light.
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And libavtini: two levels of hearts (levavos); these are two levels of drawing down of the life-force,
the level of “You are wise” and the level of “Yours, Havayah, is the greatness and the might,” etc.

The word libavtini, with its doubled letter bet, like levav, is read as two hearts: two kinds of drawing down,
into Chochmah, “You are wise,” and into the attributes, “Yours, Havayah, is the greatness and the might.”
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(And see what is written on [the verse] “The Song of Songs” on the subject of the two levels of
“bridegroom,” etc.; and these two drawings-down are the matter of “He and His life-forces are
one” and “He and His vessels” (ihu vegarmohi); see Etz Chaim, Sha’ar (Gate) 41, chapter 7.) [It is]
drawn down through the Torah and mitzvos, which are the level of “bread.”
The parenthesis links the two drawings-down to the two levels of “bridegroom” explained in the opening
discourse of Shir HaShirim, where G-d is called the bridegroom (chasan) because His light descends (chos
darga) into the Torah given to Israel, and to the phrases “He and His life-forces are one” and “He and His

vessels,” which the text says are explained in Etz Chaim. Both drawings-down come through the Torah and
mitzvos, the “bread.”
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For through the arousal from below (isarusa dilesata) comes the arousal from above (isarusa
dile’eila). “He established a testimony in Yaakov and placed a Torah in Israel,” and it is written,
“which a person (ha’adam) shall do,” etc.: for it is the person who does the Torah and mitzvos in
the level of “bread,” through the nullification of the yesh (“something™), etc.

This depends on us: an arousal from below brings an arousal from above. G-d placed the Torah in Israel

(Psalms 78:5), and the mitzvos are those “which a person shall do” (Leviticus 18:5): it is the person who

makes them into “bread” through nullifying his yesh, his sense of self.
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And of the opposite it says, “who will not uphold,” etc. In them and through them are drawn down
life-force and the Infinite Light (Or Ein Sof), blessed be He, and the drawings-down of the level of
the heart.

Of the opposite case the Torah says, “Cursed is he who will not uphold [the words of this Torah]” (Deuterono-

my 27:26). Through the Torah and mitzvos, life-force, the Infinite Light and the drawings-down of the
“heart” come about.
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And these are two levels of drawing down, which are Chesed (kindness) and Gevurah (restraint),
water and fire, in the two dwellings in the heart, the right cavity and the left cavity, etc. (And see the
commentary of the Ramaz [Rabbi Moshe Zacuto] on the Zohar, Parshas Emor, folio 93, side b, on
[the verse] “To You my heart said.”)

The two drawings-down are Chesed and Gevurah, water and fire, which dwell in the heart’s right and left

cavities. The text points to the Ramaz (Rabbi Moshe Zacuto, a Kabbalist of the seventeenth century) and his
commentary on the Zohar on the verse “To You my heart said” (Psalms 27:8).
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But what brings about this drawing down the verse explains: “My sister, [My] bride,” that is, two
levels: the level of “My sister” (achosi) and the level of “bride” (kallah).

What brings this about is told by the next words of the verse, “My sister, [My] bride”: two levels of love in the
soul.
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Achosi (“My sister”) is from the expression “Alexandrian joining” (ichui), which is the kinship and
the love fixed constantly in the soul from birth, except that it is hidden and must still be revealed
from concealment, etc.

Achosi, “My sister,” is related to ichui, a kind of joining that the Talmud calls “Alexandrian joining.” It

stands for the natural love that is permanently joined to the soul from birth, though it is hidden and must be

brought out of concealment.
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And the level of kallah (“bride”) is the level of “my soul pines” (kalsah nafshi), which is the level of
the “flashes of fire” of love that come from contemplation: “Binah is the heart,” etc.

Kallah, “bride,” is related to kalsah, “pines,” as in “my soul longs and pines” (Psalms 84:3). It is the fiery

love that comes from contemplation, for “Binah (understanding) is the heart.”
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And these are the levels of thought and speech, the hidden world (alma de’iskasya) and the re-
vealed world (alma de’isgalya): for the level of the hidden, natural love is from the level of the hid-
den world, and it is the level of “two companions,” etc.; and the level of kallah is the level of the re-
vealed world.

These two loves are thought and speech, the hidden world and the revealed world. The hidden, natural love

belongs to the hidden world, the level of the “two companions,” the Zohar’s name for Chochmah and Binah,

which never part; the bride’s burning love belongs to the revealed world.
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(And see the Zohar, in the Idra Zuta [the ‘Lesser Assembly’]) (folio 290, side b). It may be said that
these two levels are also the levels of the higher Shechinah (Shechinta ila’ah) and the lower
Shechinah (Shechinta tata’ah), explained in the discourse beginning “The Song of Songs”; see
there. And see what is written in Parshas Behar, in the discourse beginning “When you come into

the land,” on the subject of “Open to Me, My sister.”

The text refers to the Idra Zuta in the Zohar, where Chochmah, Abba, and Binah, Imma, are joined as one,
and suggests that the two levels are also the higher Shechinah (Binah) and the lower Shechinah (Malchus),
explained in the discourse “The Song of Songs.” It also refers to the discourse in Parshas Behar on “Open to
Me, My sister.”

SECTION 8 - 1125-27

“With one of your eyes”
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“You have captured My heart with one (be’achad) of your eyes”: be’achad is written, be’achas is
read. The explanation is that “your eyes” are “the eyes of the congregation,” the sages, etc.

Now the next phrase, “with one of your eyes.” The “eyes” of the Congregation of Israel are its sages, called in
the Torah “the eyes of the congregation” (Numbers 15:24).
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And the level of Chochmah (wisdom) is the level of “gazing at the glory of the King,” like the matter
of “your eyes are doves”: like a pair of doves that gaze at each other constantly and take pleasure

and delight in their seeing and gazing, etc.

Chochmah, wisdom, is “gazing at the glory of the King,” and “your eyes are doves” describes it: doves gaze
at each other constantly and take delight in it.
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So too is the way of service of the level of the sages and “the eyes of the congregation,” who walk
before G-d: they gaze constantly at the glory of the King and see “the precious splendor of the

greatness” of the Maker of creation, so as to be constantly in a state of self-nullification (bittul), etc.

The service of the sages, the community’s “eyes,” who walk before G-d, is to gaze constantly at the King’s
glory, beholding “the precious splendor of His greatness.” This gazing keeps them always in a state of bittul,
self-nullification.
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In this there are two levels. The first: because of the higher unity (yichuda ila’ah), how He, may He

be blessed, is truly One, and “all before Him is considered as nothing.”

This bittul has two forms. The first comes from the higher unity: G-d is truly One, and everything before Him
is as nothing.
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Therefore he is constantly in a state of self-nullification (bittul) in the very Infinite Light (Or Ein
Sof), blessed be He, in the state of ayin (“nothing”), etc.

From the higher unity comes a bittul in which one is ayin, “nothing,” within the very Infinite Light.
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And the second: because of the lower unity (yichuda tata’ah), “Blessed be the Name of the glory of
His kingdom forever and ever”: how He, may He be blessed, is King of the world, and all the life-
force (chayus) of the world, which appears as a tangible yesh (“something”), is only in the aspect of
“King,” and “His kingdom is a kingdom of all worlds,” etc.
The second form comes from the lower unity, expressed in “Blessed be the Name of the glory of His king-
dom forever and ever.” It sees G-d as King of the world: the world’s life-force, which appears as a tangible ex-

istence, is only His rule as King, as the verse says, “Your kingdom is a kingdom of all worlds” (Psalms
145:13).
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And this is the matter of the level of the nullification of the yesh into ayin: that is, it is a yesh, and
nevertheless it is nullified, etc. And this is the purpose of the coming into being of something

(yesh) from nothing (ayin): so that the yesh be nullified, etc.

This is the nullification of yesh into ayin: one remains an existing being and yet sets oneself aside before
G-d. That, the Alter Rebbe says, is the very purpose of creating something from nothing: that the yesh be
nullified.
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And these two levels are what is written be’achad and read be’achas.

The two kinds of bittul correspond to the two forms of the word in the verse: be’achad, as it is written, in the
masculine, and be’achas, as it is read, in the feminine.
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For be’achad is the higher unity (yichuda ila’ah), since there the nullification is in the state of be-
ing truly one, “He and His life-forces are one,” etc. (And this is [the meaning of| “Avraham was
one”; and see what is written elsewhere on the subject of “the eyes of man are never satisfied,” in
the discourse beginning “I sleep.”)
Be’achad, the masculine “one,” is the higher unity, where the bittul is complete oneness: “He and His life-
forces are one.” The parenthesis links this to “Avraham was one” (Ezekiel 33:24) and to the discussion of

“the eyes of man are never satisfied” (Proverbs 27:20) in the discourse “I sleep,” where the verse is read of
Avraham, who went constantly from level to level.
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Be’achas is the level of the lower unity: that there be the state of yesh, and that the yesh be nullified,
etc. Achas is a feminine form: the level of Nukva (the feminine), which receives from echad

(“one”), etc.

Be’achas, read in the feminine, is the lower unity: there is a yesh, and it is nullified. The feminine form fits

Nukva, the receiving feminine, which receives from echad, the masculine “one.”
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And the main intent of this verse is that through the level of “your eyes,” which is the level of gaz-
ing at the glory of the King, whether in the level of echad, that is, the level of the higher unity, or in
the level of achas, which is the lower unity, there comes about libavtini, the drawing down of the

level of the heart.

The verse’s main point concerns the “eyes,” the gazing at the King’s glory: whether that gazing takes the
form of echad, the higher unity, or of achas, the lower unity, it brings about libavtini, the drawing down of
the “heart.”
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[This is] so that there be a drawing down of the life-force of the Infinite Light, blessed be He, that

fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol almin).

That drawing down brings the life-force of the Infinite Light into the worlds, both as the light that fills them
and as the light that encompasses them.

SECTION 9 - 128-31

“With one necklace from your neck”
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5. “With one (be’achad) necklace (anak) from your neck.” Now, an anak is an ornament of precious

stones and pearls, pierced and hung on a thread around the neck.

The fifth section explains the last phrase, “with one necklace from your neck.” An anak is a necklace of pre-
cious stones and pearls, pierced and strung on a thread.
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For precious stones and pearls are of the inanimate [realm], except that they are precious and shin-
ing, and it is fitting to adorn oneself with them. So too, by way of analogy, are the letters of the
Torah, which are called “stones,” as is written in Sefer Yetzirah, “Two stones build,” etc.

Stones and pearls belong to the inanimate realm, the lowest level of creation, yet they are precious and radi-

ant, fit for adornment; the Torah’s letters are like them. Sefer Yetzirah, the ancient book on the letters and
the Sefiros, calls letters “stones,” as in “two stones build two houses”: two letters form two combinations.
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And they shine with the Infinite Light (Or Ein Sof) that is drawn into them from the level of the light
that encompasses all worlds (sovev kol almin), which is far above the bounds of worlds, which is
drawn specifically very far below: “their beginning is wedged in their end,” specifically. And they
are pierced and hollow, so that a thread and a drawing down is drawn through them, the level of
the voice: “The voice is the voice of Yaakov.”
The letters shine with the Infinite Light of sovev, which is far above the worlds yet reaches specifically the
lowest levels, as Sefer Yetzirah says, “their beginning is wedged in their end.” Like pierced stones, the letters

are hollow, so that a “thread,” a drawing down, passes through them: the voice, as in “The voice is the voice
of Yaakov” (Genesis 27:22).
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Voice (kol) is a drawing down, and it is called “your neck with strings of beads” (charuzim): a
stringing from Scripture to Mishnah, etc. And see what is written on this at the end of the discourse

beginning “Your cheeks are comely with circlets.”

Voice is a drawing down, and the verse calls it “your neck with strings of beads” (Song of Songs 1:10): the
words of Torah strung together from Scripture to Mishnah, like beads on a thread. The text refers to the end
of the discourse on that verse for more.
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Therefore they are called the level of anak and an ornament, with which one is adorned and in
which one delights: because the Infinite Light (Or Ein Sof), blessed be He, that encompasses all

worlds (sovev kol almin), which is “high and exalted,” “dwells” in them.

This is why the letters are called a necklace and an ornament, worn with delight: the encompassing light,
which is “high and exalted” (Isaiah 57:15), dwells in them.
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And be’achad (“with one”) means even one chapter and one halachah [law]: [through it] there
comes about the level of libavtini, which is the level of the revelation of the drawing down of the

life-force (chayus), as mentioned above.

“With one” means that even one chapter or one halachah of Torah study brings about libavtini, the revela-
tion of the drawn-down life-force described above.
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As our Sages, of blessed memory, said: “Even one chapter in the morning and one chapter in the
evening,” etc. With this the wording “and one chapter in the evening,” etc., will be understood, for

it should have said, “and a second chapter.”

The Talmud says that even one who learns only one chapter in the morning and one chapter in the evening
fulfills the verse “This book of the Torah shall not depart from your mouth.” The Alter Rebbe notes that it
should have said “one chapter in the morning and a second chapter in the evening.”
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Rather, it means “one chapter” in the sense that [by] this chapter that he learns there will be drawn
down the level of “One,” which is the very Infinite Light (Or Ein Sof), blessed be He.

The answer is that “one” describes what the chapter does: through the chapter one learns, the level of “One,”

the very Infinite Light, is drawn down.
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This is what our Sages, of blessed memory, said: “Whoever studies halachos every day is assured

that he is a son of the World to Come, as it is said, ‘The ways (halichos) of the world are His.’”

The same idea explains a teaching of Tanna Devei Eliyahu quoted in the Talmud: one who studies halachos
every day is assured that he is “a son of the World to Come,” because the verse says halichos olam lo, “the
ways of the world are His” (Habakkuk 3:6).
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“Do not read halichos (ways), but halachos (laws).” For the halachos are a going and a drawing
down from the Infinite Light (Or Ein Sof), blessed be He, that encompasses all worlds (sovev kol

almin), from world to world. And this is “halichos olam lo”: they are His ways in the world.

The Sages read halichos, “ways,” as halachos, laws. The Alter Rebbe explains that each halachah is a
“going,” a drawing down of the encompassing light from world to world, so the halachos are G-d’s own ways
in the world.
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Therefore they said, “he is assured that he is a son of the World to Come”: that is to say, he is born
and drawn from the level of the World to Come, the hidden world (alma de’iskasya), etc., for “there

is the hiding of His might,” from the level of the light that encompasses all worlds.

Hence one who studies them is a “son of the World to Come”: he is born of and drawn from that level, the
hidden world, where, in the prophet’s words, “there is the hiding of His might” (Habakkuk 3:4): the encom-
passing light.
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Except that now, in this time, it is in concealment and in the state of sowing: “Light is sown for the
righteous.” But in the Time to Come He causes salvations to sprout; and therefore they said, “The

righteous are destined to have ‘Holy’ said before them.”

For now this light is hidden like a seed: “Light is sown for the righteous” (Psalms 97:11). In the future it will
sprout and be revealed, which is why the Talmud says that “Holy” will be said before the righteous, as it is
said before G-d.
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That is, there will be a revelation of the Infinite Light, blessed be He, specifically below, and then
the verse will be fulfilled: “For as the new heavens and the new earth that I make,” etc.,

Then the Infinite Light will be revealed specifically below, fulfilling Isaiah’s words about “the new heavens
and the new earth” (Isaiah 66:22).
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that the heavens and the earth will not be physical, concealing and hiding the light of G-d, which is
the Infinite Light, blessed be He, that encompasses all worlds, and His holiness; but rather “new
heavens,” etc., so that the level of the Infinite Light, blessed be He, that encompasses all worlds be

in a state of revelation below.

The new heavens and earth will no longer be physical in a way that hides G-d’s light, the encompassing light
and its holiness. Instead, the light that encompasses all worlds will be revealed below.

SECTION 10 - 132-33

Summary
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Summary. “Israel provide sustenance,” as it is written, “My offering, My bread.” That is, through
the offering the soul of the animal rises to its root, the face of the ox, and through this, “and the

Chayos bear,” etc.,

The maamar ends with a summary of its points. First: Israel “sustain” G-d through the offerings, His

“bread”: the animal’s soul rises to its root in the face of the ox, among the Chayos who bear the Throne.
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and there comes about an ascent to the highest of heights, until through this, afterwards, “a pleas-
ing fragrance (nichoach) to Havayah”: meaning nechus darga, a descent of level, and a drawing
down. And this is the matter of bread.

The ascent reaches the highest level, and then comes the “pleasing fragrance to Havayah,” nichoach as
nechus, a descent and drawing down. That is what makes the offering “bread.”
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And now, prayer in place of the offerings: the raising of the animal soul through contemplation in
the Shema and its blessings, “True and firm” (Emes VeYatziv), etc., “and beloved and cherished,”
etc., in the manner of “And with You I desire nothing.”

Today prayer takes the place of the offerings. It raises the animal soul through contemplation in the Shema

and its blessings, including the blessing “True and firm” (Emes VeYatziv) with its words “beloved and cher-
ished,” until one desires only G-d, as in “with You I desire nothing.”
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And the meaning of “a pleasing fragrance (nichoach) to Havayah”: for there are two levels, the
light that encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol
almin); and “today to do them”: to draw down from the light that encompasses all worlds, so that in
the Time to Come there be “eye to eye,” etc.;

The “pleasing fragrance to Havayah” is explained by the two levels, sovev and memalei. Our service now,
“today to do them,” draws from sovev, preparing the future revelation when they will see “eye to eye.”
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and this is through the ascent and the nullification of will, through which the life-force (chayus) ris-
es into the light that encompasses all worlds, and afterwards the drawing down. In this there are
two levels, the two Names Havayah in the first verse of the Shema: the level of the light that encom-
passes all worlds, and the drawing down from the light that encompasses all worlds into the light
that fills all worlds.

This happens through the ascent and the bittul of will, which lift the life-force into sovev, followed by the

drawing down. The two Names Havayah in the first verse of the Shema are these two levels: sovev itself, and
its drawing down into memalei.
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And this is “nichoach to Havayah.” And this is “Blessed are You, Havayah” in the Shemoneh Esreh:
a drawing down from the Source of blessings, which is blessed in essence, to the level of Atah

(“You”). “My offering”: and this is “I have eaten My honeycomb,” etc.

The drawing down is “Blessed are You, Havayah” in the Shemoneh Esreh: from the Source of blessings,
blessed in essence, into “You.” This is the meaning of “My offering” and of “I have eaten My honeycomb.”
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But our Sages, of blessed memory, said: “On three things the world stands: on the Torah, on the
[Temple] service and on acts of kindness (gemilus chassadim)” (see the end of the discourse begin-
ning “I,” in the section of tzitzis [fringes]). The service was explained: it is the offerings.
Next the summary turns to the three pillars of the world, the Torah, the service and acts of kindness, with a
reference to the end of the discourse “I [am Havayah your G-d]” on the passage of tzitzis. There, in Likkutei
Torah, Sh’lach, the service is the ascent of bittul, in the Shema and prayer, and the Torah and acts of kind-

ness are the drawings-down that follow it, inward and outward. The service, the offerings, has been
explained.
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But of the Torah it is written, “This is the Torah: a man (adam)”: the 248 positive commandments,
the 248 limbs, drawings-down from the light that encompasses all worlds into the level of “like the
appearance of a man”

The Torah is “man”: its 248 positive commandments are the 248 limbs, drawing the encompassing light into
the “appearance of a man” upon the Throne.
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(see the discourse beginning “‘Remember’ and ‘Keep’ in one utterance,” that one draws down from the
level of “for He is not a man” into the level of “man”; alternatively, according to what is written in the
Mikdash Melech [a commentary on the Zohar] on Mishpatim) (folio 122, side a): “man” is Arich Anpin
[the Long Countenance], “like the appearance of a man” is Z’eir Anpin (the emotive attributes). And

therefore it is called “bread”

The summary offers two readings. One, from the discourse in Torah Ohr on “Remember” and “Keep” in one
utterance, is that the Torah draws from the level of which it is said “He is not a man” (I Samuel 15:29) into
the level of “man”; there the Chayos, bearing the Throne, lift the “man” upon it to that higher level, to draw a
new light from sovev into memalei. The other, after the Mikdash Melech, a commentary on the Zohar, is that
“man” is Arich Anpin, the outer level of Keser, and “like the appearance of a man” is Z’eir Anpin; this is why
the Torah is called “bread.”
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(and see what is written at the end of the explanation on [the verse] “And I was with Him as a nursling,” on
the subject of “From your dwellings you shall bring bread,” etc.; see there. And as for what was explained
above, that the offerings are called “bread”: it may be said that the offerings are the element of fire, the of-
fering itself; and the Torah, too, is “bread,” the level of the libations (nesachim), fine flour and oil, etc.; fine
flour is Daas (knowledge) that joins, etc.,
The parenthesis refers to the end of the explanation on “And I was with Him as a nursling,” in Likkutei
Torah, Bamidbar, where “From your dwellings you shall bring bread” (Leviticus 23:17) is explained through
the Shema, called “sitting,” the self-sacrifice of bittul that is the heart of prayer. It then reconciles the two

uses of “bread”: the offerings correspond to the element of fire, while the Torah is “bread” as the libations of

fine flour and oil, the fine flour being Daas, which joins.
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the drawing down of the Infinite Light (Or Ein Sof) into Chochmah and Chesed, etc. But the bread must be
“My bread for My fire-offerings”: “flashes of fire.” Me’odecha: me’od has the letters of adam, alef-dam.
And all this is through the kohen, Aharon, “and what are we.” “With all your heart”: weeping and joy.) (The
pouring of the wine into the shissin [the hollows beneath the altar], as is written in Parshas Sh’lach
regarding the libations.)
The Torah’s “bread” draws the Infinite Light into Chochmah and Chesed, but it must be “for My fire-offer-
ings,” with the soul’s “flashes of fire.” The summary recalls “with all your might,” me’od as the letters of

adam, the kohen and Aharon’s “and what are we,” and the weeping and joy of the two hearts, and ends with a

note on the wine libations poured into the shissin, the hollows beneath the altar.
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IN ONE'S AVODAH

In prayer, raise the animal soul through contemplation in the Shema until you desire nothing but G-d, and

deal with worldly matters only as necessity requires. Serve “with all your might,” beyond your own measure,

with love that burns like “flashes of fire,” holding together the weeping over the soul’s descent into the body

and the joy that G-d dwells in His Torah and mitzvos. And study Torah every day, for even one chapter in the

morning and one in the evening draws down the One.

QUESTIONS FOR DISCUSSION

1.

In what sense can an animal offering, or a person’s prayer, be called G-d’s “bread”? How does the com-
parison with bread, which joins the soul to the body, answer the question?

. What is the difference between will (ratzon) and desire (chefetz), and what does it mean to relate to worldly

matters with will alone?

. Why does the Exodus from Egypt stand for the revelation of the encompassing light within the filling light?

How do the written be’achad and the read be’achas correspond to two kinds of bittul?

. Why should the Talmud say “one chapter in the evening” rather than “a second chapter,” and what does

the answer teach about each act of Torah study?

likuteitorah.com/likkutei-torah/shir-hashirim/22/ 45



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 22

195 >NInR 21n22%

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

The groom tells his bride that she has captured his heart
with a single glance of one of her eyes, with a single orna-
ment of her necklace; in the Sages’ reading the Holy One
speaks to the Congregation of Israel. The maamar ex-
plains the verse phrase by phrase, and reads libavtini,
“you have captured My heart,” also from lev: “you make
Me a heart” (paragraph 24). (context: Steinsaltz Tanakh)
Song of Songs 4:9°0:’7 0°°W1 W
ST3TER PIY IR TIYR NOK3 30237 172 NN *3n22?
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar (Vayikra) says that the King’s servants are fed
from the fragrance of the offering as it rises, which is why
it is called “a pleasing fragrance to G-d,” and concludes:
“therefore we have learned, Israel sustain their Father in
heaven.” Kehot gives this source in its note on the earlier
discourse (11d) to which this note points.

Zohar, Vayikra 13:97-16:10477p:1"0-17%:27> RIp"1 7117 190

SWNRY anD 2337p NN

G-d tells Moshe to command Israel: “My offering, My
bread (lachmi, in its plain sense “My food”), for My fire-
offerings, My pleasing fragrance, you shall take care to of-
fer to Me at its appointed time.” The maamar asks how the
fat and blood of an animal can be G-d’s “bread.” (context:
Steinsaltz Tanakh)

Numbers 28:2°2:11”3 72712

M3 070 "WR? R02 *3PNK DTPR AN PXI? *327nN 13
A7yIn2 ¥ Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“There are three partners in a person: the Holy One,
blessed be He, his father and his mother.” The father and
mother give the body, and G-d gives the spirit and the
soul; the Alter Rebbe goes on to apply this to the animal’s
soul as well.
Niddah 31a:9°v:X X% 7112
AmRY PIARY LRI N2 VATR — DIND W PRI WY 1321 1R
AURI2Y 0 ,003098) 07N L NIngY apny 12990 ¥ AR
29w NIy 1 99y ey 07K Ny iR YAy 1217

likuteitorah.com/likkutei-torah/shir-hashirim/22/
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William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 2

5

Job, protesting his uprightness, asks, “What is the portion
of G-d from above?”: the lot that G-d allots from on high.
Chassidus reads the words as “a part of G-d above,” the
Jewish soul itself. (context: Steinsaltz Tanakh)

Job 31:2°2:x7% 21K
:0°0m0 77 NN Py AR PN m
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Ezekiel’s vision each of the Chayos has the face of a
man, the face of a lion on the right, the face of an ox on
the left, and the face of an eagle. The animal soul is rooted
in the face of the ox.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Ezekiel describes the Chariot: above the firmament over
the Chayos is the likeness of a throne, “and upon the like-
ness of the Throne was a likeness like the appearance of a
man upon it, above,” only the likeness of a man. This
“man” upon the Throne is the level toward which the of-
fering’s ascent leads. (context: Steinsaltz Tanakh)
Ezekiel 1:26172:°R Pxptn°
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

8

7017 WOR

The Zohar (Nasso) explains why the kohen is called “an
angel of Havayah of hosts”: he comes from the side of
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Chesed, as the great prince Michael, who comes from su-
pernal Chesed, is the High Priest above. The Alter Rebbe
builds on it the parallel of the kohen below and supernal
Chesed above.

Zohar, Nasso 13:137-15:1457"1np:170-1"2p: 37 K@, 190
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Rabbi Yosi: “There is Chesed and there is Chesed, super-
nal Chesed and lower Chesed”: the supernal is “great
above the heavens,” the lower is “the faithful kindnesses
of David.” The Alter Rebbe identifies the higher one with
“abundant in kindness,” the supernal Kohen.

Zohar, Vayechi 21:171-23:182275p:27>-X”¥p:X”2 °11”1 717 1800

PARAGRAPH 5

10

Moshe reminds Israel that G-d fed them the manna “to
make you know that not by bread alone does a person live,
but by all that comes from the mouth of Havayah does a
person live.” The Alter Rebbe borrows the phrase for
bread as what sustains a person’s life. (context: Steinsaltz
Tanakh)

Deuteronomy 8:3°1:’1 0°7127
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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Rabbi Yehoshua ben Levi: “The prayers were instituted
corresponding to the daily offerings (temidin).” The Alter
Rebbe draws from this that prayer does inwardly what the
offering did on the altar.
Berakhot 26b:4-5°11-"7:2 1”2 n1272
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It has been reported : R. Jose b. R. Hannina said : The
Patriarchs instituted the Tefillot. R. Joshua b. Levi said: The
Tefillot were instituted to correspond with the continual sac-
rifices. There is a teaching in agreement with both of them.
There is a teaching in agreement with R. Jose b. R. Hannina:

Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
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had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Zohar III, 28ba ,no 2’m
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PARAGRAPH 7

12

13

Moshe tells Israel: “You have been shown, to know that
Havayah is G-d; there is nothing else besides Him.” The
Alter Rebbe uses the verse for the contemplation in the
Shema that G-d is truly One. (context: Steinsaltz Tanakh)

Deuteronomy 4:3571”2:"7 0°127
37270 TIY 1K DOPPRT K70 7D NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oonwa s on
The psalmist: “Whom have I in heaven [but You]? And with
You I desire nothing on earth”: close to G-d, he finds
worldly goods worth nothing. The maamar reads “with
You” as “my only desire is to be with You,” while worldly
matters are accepted only by will (paragraphs 8-9). (con-
text: Steinsaltz Tanakh)

Psalms 73:25772:3"y 0°7°1n
PRI "NEDTND Ty DMWY 70N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 8
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15
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The Tzemach Tzedek’s explanations of the mitzvos, which
the note cites for the distinction between will and desire.
KEHOT'S NOTE
22,08 PER 7T AR
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The Rambam rules that a man whom the court may com-
pel to divorce is beaten “until he says, ‘I am willing,”” and
the divorce is valid, for his true will is to do what is right.
The Kehot note cites this passage on the point that coerced
consent, too, is called will.
Mishneh Torah, Divorce 2:20°3:°2 1°w17°3 M9 770 mawn
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Of one who owes a burnt-offering or a peace-offering,
which must be brought “by his will,” the Mishnah rules:
“they compel him until he says, ‘I am willing’,” and so too
with a bill of divorce. The Alter Rebbe draws from it that

even consent given under compulsion is called “will.”
Mishnah Arakhin 5:61:’71 139y wn
ADIX PI2WRR PR LMNTRY NIRYD 2270 DI 112w ,0°07Y 2200
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With regard to those who made a vow of value: they take a
pledge from them. With regard to those obligated to bring a
hatat or asham: they do not take a pledge. With regard to
those obligated to bring an olah or a shelamim: they do take
a pledge. And even though he is not atoned for unless he is
willing [to pay his obligation], as it is said: “willingly”
(Leviticus 1:3), they coerce him until he says: I agree. The
same is true in the case of divorce ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note there infers from this passage that even a will
that comes from coercion is called will.
KEHOT'S NOTE
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the passage shares nothing with the note
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“Against your will you were formed, against your will you
were born, against your will you live....” The Alter Rebbe
applies it to a person’s relation to worldly life.
Pirkei Avot 4:22275:7 Max miwn
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He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“For with You is the source of life; in Your light we see
light.” The Alter Rebbe uses it to explain why the
Psalmist’s desire is only “with You.”

Psalms 36:10:17% 0°2°71n
IR 7R 0720 PR TRYTD
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In that discourse, will is wanting something even not from
true desire, even when one is compelled until he says “I
am willing,” while desire is the true will, which comes
from finding gratification and delight in a thing; worldly
needs are to be used only perforce.
KEHOT'S NOTE
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In that discourse for Shavuos, the mitzvos are G-d’s super-
nal will, which is higher than Chochmabh; yet will is only
their outer dimension, while their inner core is the super-
nal delight: as in a person, delight is the main thing and
the will follows it, for because something gives him plea-
sure he wants and desires it.
KEHOT'S NOTE
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There G-d is called the source of life and the source of de-
lights: one should love Him as a person loves his own life,
and delight in Him, the source of delights.
KEHOT’'S NOTE
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There the fat of the offerings is the level of delight: the ani-
mal’s delight is offered to G-d by being burnt in the fire
above, so that it rises and is included in the source of de-
lights; and now prayer takes the place of the offerings, as
the fiery love it arouses separates the soul from animal
pleasures to delight in G-d.

KEHOT'S NOTE
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In praise of his beloved, the groom says there are “sixty
queens and eighty concubines, and maidens (alamos)
without number,” and she is unique among them. The
Alter Rebbe borrows the phrase, reading alamos as olam-
os, “worlds.” (context: Steinsaltz Tanakh)

Song of Songs 6:81:1 01w "W
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There are threescore queens, And fourscore concubines,

And maidens without number.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 11

26

27

28

TPIW R 110N
G-d says through the prophet: “For I, Havayah, have not
changed; and you, children of Yaakov, have not been con-
sumed”: He has not changed, and His bond with Israel en-
dures. The Alter Rebbe reads it as the unchanging, equal
relation of the encompassing light to every level. (context:
Steinsaltz Tanakh)

Malachi 3:6:’3 "2x%n
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For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist tells G-d that nothing is hidden from Him:
“even darkness is not dark for You, and night shines like
day; the darkness is as the light.” Before G-d, light and
darkness are alike. (context: Steinsaltz Tanakh)

Psalms 139:1227:17%p 0°%°11n
:17IRD 12°YND PR 01°D ;'l'?j‘_?] nn Tl’WUZ'N'? qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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.27 ,19p 0°2nn

P19 PP VT N3M2 NN BN

Rabbi Yishmael the High Priest blessed G-d in the Holy of
Holies, and G-d “nodded” to him; the Talmud concludes

that the blessing of an ordinary person should not be light
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in your eyes. The Alter Rebbe explains where such a bless-
ing gets its power.

Berakhot 7a:4°7:X 1 N1272
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There is a teaching : R. Ishmael b. Elisha said : Once I en-
tered [the Holy of Holies] to offer incense in the innermost
part of the Sanctuary, and I saw Okteriel, Jah, the L-rd of
Hosts, seated upon a high and exalted throne. He said to me,
"Ishmael, My son, bless Me." I replied, "May it be Thy will
that Thy mercy may subdue Thy wrath ; and may Thy mercy
prevail over Thy attributes, so that Thou mayest deal with

Thy children in the quality of mercy and ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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PARAGRAPH 12
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31
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The prophet foretells Zion’s watchmen singing together,
“for eye to eye they shall see, when Havayah returns to
Zion.” The Alter Rebbe applies it to the open revelation of
the encompassing light in the days of Moshiach. (context:
Steinsaltz Tanakh)
Isaiah 52:8°1:2717°yw°
2T W2 IRT? Y2 1Y 03I Sip NP3 7708 Sip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Moshe: “You shall keep the commandment, the statutes
and the ordinances that I command you today, to do
them.” The Talmud (Eruvin 22a) reads it, “today to do
them, and tomorrow to receive their reward”: the present
is the time for service, and the revelation comes later.
Deuteronomy 7:11x”°:t 0°727
DT )37 *20 WY DVIYRINK) DPNT TN MERT N NIRY)
:0niry?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this
day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Wrpaw 118N PIwea na Y
The note points to Or HaTorah there on the bittul of will in
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the Shema.
KEHOT’'S NOTE
L12WN Y 0P N7 AR

PARAGRAPH 13

32

33

34

2OWY°R *2 13 W7 192 NOR TINA 1AM

That discourse explains that Kadosh is the level of sovev
and Baruch the level of memalei, and gives the two mean-
ings of baruch: one who has been blessed, as in “And King
Shlomo shall be blessed,” and the source of blessings who
blesses all.
KEHOT’'S NOTE
Y 271 R RPN 21ARD .2 ,2p ISR 77T .2 ,20 ¥OItN D YYD RA
7971 mn

M2 b qRRm

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
IR L,2ARTD

Tma bw M

King Shlomo tells Shimi ben Gera, who had cursed David,
that the curse will return upon his own head, “and King
Shlomo shall be blessed, and the throne of David shall be
established before Havayah forever.” Here baruch is pas-
sive: one who receives blessing. (context: Steinsaltz
Tanakh)
1 Kings 2:457":2 X 02371
:079YTY 11 2397 1991 797 71T KD M2 ANPY A7nm
But king Solomon shall be blessed, and the throne of David

shall be established before the L-RD for ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

35

36

SR MWNR DOOPYN T 0N

G-d’s words closing the passage of tzitzis: “I am Havayah
your G-d, who brought you out of the land of Egypt to be
your G-d; I am Havayah your G-d.” The verse names G-d
twice, and the Alter Rebbe reads the two as sovev and its
drawing down into memalei. (context: Steinsaltz Tanakh)

Numbers 15:41X71:1”0 92712

D°RPRY? 027 N7 018N PIND DN PNRYIT WK 02°70K *1 IR
:DOP9R *T IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LK1,V 9272

TN NI . L 97A PR M

The note points to the Mitteler Rebbe’s treatment of the
Shema there for the double Name in “Havayah our G-d,
Havayah is One.”

KEHOT'S NOTE
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.2,R9P T°N18R 7T .ANDPIN2 WP YW 1102 K XD

DMAN0I7 572 °P1 N™IN

Page 28d is in Parshas Acharei (Behar has no such page).
KEHOT'S NOTE
.7,13 9772 9oy RA

11°p%R 91 Mnoan

Moshe, closing his words on the covenant: “The hidden
things belong to Havayah our G-d, and the revealed things
to us and to our children forever”; in its plain sense, hid-
den sins are for G-d to judge, while the community an-
swers for open ones. In Kabbalah the “hidden things” are
Chochmah and Binah.

Abba and Imma, (context:

Steinsaltz Tanakh)
Deuteronomy 29:28n1172:1”) 0°727
“H2nX Nizy? DPiy=TY 1333394 439 nbam 1wER 1 nanoan

NN IR0 73T
The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2NT 1°197 1°291 92 K”R2 w»nd)

In the Tzav discourse on “This matzah that we eat,” the
mochin of Abba, Chochmah that “comes from ayin,” is ex-
plained as what is not grasped, far above Binah and com-
prehension: there the Infinite Light that no thought can
grasp is revealed, while the mochin of Imma are revela-
tion through comprehension.
KEHOT'S NOTE
L7,R%98°0 .1 ,3°TpPR D 5oy5 IR

NP NAR2 OR 7772

That discourse, on the dispute in the Heavenly Academy
over a case of “if the bright spot came first,” begins by ex-
plaining the Sages’ name for G-d, “the Holy One, blessed
be He”: Kadosh is sovev and Baruch is memalei.
KEHOT'S NOTE
3,23 y771n 0 Y0

nTP nAn2 aN

“If the bright spot came before the white hair, he is im-
pure; if the white hair came before the bright spot, he is
pure.” This is the case disputed in the Heavenly Academy,
with which the discourse in Parshas Tazria to which the
text refers opens.
Mishnah Negaim 4:11x7:"7 0°y21 m1wn
"RY AN 0 *¥N2 1772 1770 0173 A2 PR 03 302 N2
122 WP MTR 72 OX RRY CaEn 07PnT? it 17 iyl
YWY °271 .KRY ,PRO OXY .7INY 1727 DTR 127 Y OX) KR
iz
A bright spot the size of a split bean and there was nothing

else, and then there appeared a bright spot of the size of half
a split bean having two hairs, this one is declared unclean.
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42

43

44

45

Because they said: if the bright spot preceded the white hair
he is unclean; if the white hair preceded the bright spot he is
clean; and if it is doubtful he is unclean. Rabbi Joshua re-
gards this as unsolvable.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

5”12 NN 1293Nn 72

G-d tells Moshe to instruct Aharon and his sons: “Thus
shall you bless the children of Israel.” The verse opens the
explanation to which the text refers on the two levels of
Daas. (context: Steinsaltz Tanakh)

Numbers 6:233”3:" 72713
:0777 79K PRIW? 21270 15720 75 TAKR? 1I1270R) TIORIN 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DONRM 18PN

Moshe tells the people, “Arm men from among you for the
army,” for the war against Midyan. The verse opens the
discourse to which the parenthesis refers on the two levels
of Daas. (context: Steinsaltz Tanakh)

Numbers 31:3':8"7 72712

177729 P17 RIED DOWIX DINNN WP KD DYTTON 1Y 73T
17T °NTNBRI NN

And Moses spoke unto the people, saying: ‘Arm ye men from

among you for the war, that they may go against Midian, to

execute the L-RD’S vengeance on Midian.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21Y° SNDIN WP BY AN 0

The groom says: “I have come into My garden, My sister,
bride; I have gathered My myrrh with My spice; I have eat-
en My honeycomb with My honey....” The Zohar applies it
to the Shema, the “eating” above that corresponds to the
offerings. (context: Steinsaltz Tanakh)
Zohar II1, 226ax ,137 3t
Song of Songs 5:1°X:’1 0°7°win 1w
WT"DY Y7 "NPIK M2 DY "N IR 122 NNY 1Y N2
Helaak R pblaR i 7A=gia] ﬂ‘?px u‘;g-ny 1% N nY
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
XL, WY LR 100 0m

N”13 W7D 15 2PN *nab i ona
There (47c), on “I am Havayah your G-d,” the Name
Havayah is the chain of descent, its yud contraction and
its hei expansion, and going out of Egypt, the world’s
bounds, draws down “to be your G-d,” Elokim, the level of
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contraction through which the delight of Gan Eden is
drawn.
KEHOT'S NOTE
ST9ORY 2,1 790K 4,1 TR R Y IR

AN T PON N

“Hear, O Israel: Havayah our G-d, Havayah is One.” Here
too the Name appears twice, read as the same two levels.
Deuteronomy 6:4°7:1 0°727
IR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,10%127

PARAGRAPH 17
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Y OIYn B°NaT nwhw by
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2 L,N MR

™Iy 0RIYn 0vaT e By

Shimon the Righteous: “On three things the world stands:
on the Torah, on the [Temple] service and on acts of kind-
ness.” The maamar has explained the service and now
turns to the Torah.
Pirkei Avot 1:2°2:°% MaR mawn
YW DY IR 777 RIT AP D01 CWR O TR TNy
10701 MPOn3 DY 171297 DY 17IRT By iy 0PIy 00137
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Q97N 71700 NN
G-d’s law to Moshe and Aharon: “This is the law (torah):

when a man dies in a tent...,” the impurity a corpse im-
parts to all under one roof. Read homiletically, the Torah
itself is “man,” the “man” upon the Throne. (context:
Steinsaltz Tanakh)
Numbers 19:1477>:1”> 72722
DIRD WRP PARTOR K770 HiR2 MnTd IR 17IR DR
SO Y3V KR
This is the law: when a man dieth in a tent, every one that
cometh into the tent, and every thing that is in the tent, shall
be unclean seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11 Samuel 7:19v>:1 2 PX0w

PIMTR? ATIYTNC2TOR D3 72T N IR TPY2 NN Y qopm
237X ORI N7IR RN

And this was yet a small thing in Thine eyes, O L-rd GOD;

but Thou hast spoken also of Thy servant’s house for a great
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52

while to come; and this too after the manner of great men, O
L-rd GOD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.17 ,1 2-DRIMW) DIRT NN DR PI0DA K2an K»YpNa 77,07 92713

QTN AN MnT

“...a likeness like the appearance of a man upon it,
above.” The Torah is identified with this “man” upon the
Throne.
Ezekiel 1:26172:°% Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI7Y WK Y217 Dynm
MPYm7R Y2Y DTN AXIND MRT RD2T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7R n7RA 1PIaR 1o

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2’nvn nRa

Wy NIsn 079 1°9aK 179

Rabbi Simlai: 613 mitzvos were told to Moshe, 365 prohi-
bitions like the days of the solar year, and 248 positive
commandments corresponding to a person’s limbs. The
Kehot note also points to the Tikkunei Zohar (Tikkun 30)
for the 248 limbs and the 248 positive commandments.
Makkot 23b:18r:2 373 n1on
U MNP 12 1K1 NIk 1Y YO NIk YU oA 237 U7
DY) DOR ,M0a NI TID IN? wRm 0w nixe
- K7 ORP :RNINT 37 MR .OTR DY IR T ARy nains
RPUR°22 "17IR7 YN 1Y 112 MY iR
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 19
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54
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Wisdom, pictured as awoman who has built her house and
set her table, calls: “Come, eat of my bread, and drink of
the wine I have mixed.” Wisdom’s invitation is read as the
Torah’s, which is therefore called “bread.”
Steinsaltz Tanakh)

(context:

Proverbs 9:5°71:0 “own
301 1722 AN *p22 102 107
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
QTN O PRYw onen

“...that not by bread alone does a person live....” Bread is
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the example of what sustains life.

Deuteronomy 8:3°2:’11 0°7127

907 PRAR NPT KDY DYTRD WK 1ITNN 7PN 72970 YN

07 n7eD K¥INTPD70Y * DRT M0 1727 onpaey K% v 7yTin
0]

And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa-

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TY0° WIIN 237 an®

Praising G-d who brings food from the earth, the psalmist
names wine that gladdens the heart, oil that makes the face
shine, “and bread that sustains the heart of man.” Bread
sustains, joining the soul to the body, rather than being
the source of life. (context: Steinsaltz Tanakh)

Psalms 104:15170:7”p o°%°n
707 WAIN"227 D) 13Yn 0739 PARTY WiIRI37 M 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 20
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57

B9 N7 IR Do NPT
From Eliyahu’s prayer (Patach Eliyahu): G-d conducts the

world with judgment and mercy, “but not that You have a
known justice, which is judgment, nor a known law, which
is mercy, nor any of these attributes at all.” The Alter
Rebbe applies it to the encompassing light, which is above
the attributes in which it is clothed.
Tikkunei Zohar 17b:5-7°1-"1:2 1 97171 *11pn
PRT YU VYN IR LPPT ATRT RYT PIR TP MORT RD DaAR
Sy pon NwINNM NyRw *21 0P 5P M PR Don R ann
T7° BY 17790 1717 ARDAD (99 227°NK X*1) 70 DOX RN RAT T
7Ny 27 Op Y0 Y w1 72 0wh ARPAD 1w 270nR R9T N

131 23T 19177 77 T2 R 1D
Constantinople, 1740 (CC-BY-NC)

R%Y 1127
Eliyahu’s prayer opens, “Master of the worlds, You are
One, but not in number.” The title expresses G-d as above
the worlds.
Tikkunei Zohar 17a:9-118”>-"0:R > 9171 *1pn
RIT NIR .]2WN2 RDY 7RI NIRT PRDY 1127 K1 APOR nnD
92 RO°BN MAWRN MY .Prono 93 By xntno PRYY 9o By Rby
RATIRD .77°00 9@y 1172 137707 .P1pN Wy NRERT RIT NIR 590
NRPDONR T2 .PP0ANRT PRPYY PANR RDT PronD prby 11na
K3 %137 (R*>0ONK R”1)
Constantinople, 1740 (CC-BY-NC)
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120 oM DRy

The psalmist declares: “For I said: forever (olam) shall
kindness be built; in the very heavens You establish Your
faithfulness.” Olam means “forever,” and also “world.”
The maamar reads it that kindness itself must be built,
through the mitzvos of charity and kindness. (context:
Steinsaltz Tanakh)

Psalms 89:3'3:0"0 0°2°71n
D72 NI 190 DY 133 700 D71 N7EN2
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"nowoY 17Ta wrnwa

There the 248 mitzvos are limbs, drawings of the Infinite
Light into Chesed (10:10), and “For I said, olam chesed
yibaneh” is read through three kinds of service, fire, water
and wind: prayer, as the offerings were, charity and acts of
kindness, and Torah study in speech.
KEHOT'S NOTE
2,20 yb

TR TR T

David, blessing G-d before the whole assembly: “Yours,
Havayah, is the greatness and the might, the splendor, the
victory and the majesty....” The verse lists G-d’s attributes,
the Sefiros, in which the Infinite Light is clothed. (context:
Steinsaltz Tanakh)

I Chronicles 29:118”:1”3 X 0°1°71 127

IR DR 2373 TM N3 NWRNM AN Ay N 77
WK 9% Ripanmm nanna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,0D R”1T

Nn?n N°Pn N7PTYNNA
Kehot’s note points to Zohar I, 235a for these words.
Zohar I, 235ax ,7%7 x”m

KEHOT’'S NOTE
WX, RO

NnD2 KYon nYTYNN
Kehot’s source for the principle that “the matter depends
on the arousal from below”: the Zohar teaches that if there

is no arousal below there is none above, and through the
arousal below the one above is stirred. Here it means that

likuteitorah.com/likkutei-torah/shir-hashirim/22/
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the light is clothed in the attributes through the mitzvos
we do.

Zohar, Vayechi 53:517-528170pn-1""pn:3"1 1,711 120
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66

SWNRY "M 2337p NN
“My offering, My bread, for My fire-offerings, My pleasing
fragrance....” The words are now read in turn: “bread” as

bittul, “for My fire-offerings” as the soul’s fiery ardor.
Numbers 28:2°2:1”2 72712
MM 0 "WK? A2 *32IR°NK DR DTRKY PRI 327NN 13
A7¥in2 %% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WaT @Y "MY NYON

“I have eaten My honeycomb with My honey.” The “eat-
ing” above that prayer brings about, as the offerings once
did.
Song of Songs 5:1°X:’11 0°7°Wi1 W
WITDY MY APIR MDY 1 IR 192 CNNX 1Y N2
:0°T1T 119%) 1Y 07y 129K *27070Y °1 NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, wrne

5”12 NN 18 7”72

That discourse, on “Command the children of Israel... My
offering, My bread, for My fire-offerings,” reads the dou-
bled “and say to them” as referring both to the offerings
brought while the Temple stood and to the prayer institut-
ed for all generations in place of the daily offerings, and
asks how prayer can take their place.
KEHOT'S NOTE
9°KY 2,1y oman e oy

N 2w

The bride asks her beloved to set her as a seal upon his
heart, for love is strong as death: “its flashes are flashes of
fire, a flame of Kah.” The phrase describes the fiery ardor
of love in the Shema. (context: Steinsaltz Tanakh)
Song of Songs 8:6M:’11 0°1°wi1 W
YR M08 B My™D AYinrty onind 72975y onind mw
SNITPY U *BY DY MRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
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The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Leviticus 6:14-16 for these words.
Leviticus 6:14-161"0-77:"1 X7p"
PR D°R2 NN CPDR MIN°IN NDIT TEYR mwa nam ey
2 DPiYTPN ANK Ay YR YOND MYRd 11am N AT
:29XN K7 712770 2792 175 nanoo) :vpn 2790
On a griddle it shall be made with oil; when it is soaked, thou
shalt bring it in; in broken pieces shalt thou offer the meal-
offering for a sweet savour unto the L-RD. And the anointed
priest that shall be in his stead from among his sons shall
offer it, it is a due for ever; it shall be wholly made to smoke
unto the L-RD. And every meal-offering of the priest shall be
wholly made to smoke; it shall not be eaten.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 22
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might (me’odecha).”
Serving “with all your might,” beyond one’s limits, is what
draws down the “man” upon the Throne.

Deuteronomy 6:5°77:"1 %727
STTRR™P221 TWDI 233 73377223 TR M AK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

ORIV P2 0°0n P nnn
In Zechariah’s vision G-d tells Yehoshua the High Priest
that if he walks in G-d’s ways and keeps His charge, “I will
give you places to walk among these who stand,” the an-
gels. In the Torah Ohr discourse to which the text refers,
the angels are those who stand and souls in the body are
those who walk. (context: Steinsaltz Tanakh)

Zechariah 3:7°1:1 717701

FAR"D3) YN NVRTRTNK OX) 720 *2772°0K NIXIZ T IR

DTV 12 0°2PTR 97 RN NN YR 03 Rty 1IN
PR

"Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TINR NPNIN RIT QTN

Rabbi Simon: “Me’od is adam,” as it is written, “And be-
hold, it was very (me’od) good” (Genesis 1:31), that is, “and

likuteitorah.com/likkutei-torah/shir-hashirim/22/
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behold, man (adam) was good.” Kehot gives this as the
source for the identity of the two words.
Bereshit Rabbah 8:5'1:’11 127 n"wx12
WY1 ,PWRIT OTR DR NRI2D 773p0 KA OYwA 00 Y27 IR
DR 07X OAR MMM MMAM L0 NS NAwn KRR
NARY TOM (78 0°91N) 22037 RIT KT LRI :DIMIR OAY LRI
NNRY .0°701 DM RIAW L,RI2° :INIR TOMN PWI DIPW PIR WwAD)
JIPTR WY R LR 2R PTR .0MIPW 12100 LK1 PR MR
2RI TIN2 WITPA AWY AR LbLR 792197 ,K1N2° DR IR obw
NNR TPwm (7 9R°IT) 27037 RIT KT LPIRD 12°50m NnR Dol
ANR T 10MRn 1127 :n7apn 199 Nawn CIRPN 1INR LA3IR
... 2¥N 795w 717°05°15KR 0°00N Mtan

Rabbi Simon said: When the Holy One blessed be He came
to create Adam the first man, the ministering angels divided
into various factions and various groups. Some of them were
saying: ‘Let him not be created,” and some of them were say-
ing: ‘Let him be created.’ That is what is written: “Kindness
and truth met; righteousness and peace touched” (Psalms
85:11). Kindness said: ‘Let him be created, as he performs
acts of kindness.’ Truth said: ‘Let him not be created, as he
is all full of lies.” Righteousness said: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT'S NOTE
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Moshe warns against eating blood, “for the blood is the
soul, and you shall not eat the soul with the flesh.” The
dam, “blood,” in adam is the soul and life-force. (context:
Steinsaltz Tanakh)

Deuteronomy 12:23373:2” 0°727

"oy waan PoRNTK?Y WHIT NI 077 3 077 YOR AP P P

30

Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And He called (vayikra) to Moshe, and Havayah spoke to

him from the Tent of Meeting....” The alef of vayikra is
written small in the Torah scroll; the text refers to what is
written on it. (context: Steinsaltz Tanakh)
Leviticus 1: TR’ Xp™
AR TYIN PIRD PHR 1 1271 TYNTOR R
And the L-RD called unto Moses, and spoke unto him out of
the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your
heart....” Here “your heart” is read as two hearts.

Deuteronomy 6:5°77:1 0°727
STTRR22 TUDI22N 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9225 %53 nanNy

The text’s own reference (Terumah, 162b, end of side b):
“with all your heart (levavcha)” means with two hearts, the
two inclinations, the good and the evil; each is called a
heart, “a good heart” and “an evil heart.”

Zohar, Terumah 64:660-66:669-0"1n:7°0 mMN ,7M7 780
¥”0IN:1"0

Hence, “Thou shalt love” is the first outstretching of the
right hand to love the Holy One, blessed be He, with that
close attachment which the right hand symbolizes. If a man
loves G-d, then G-d stretches out His right hand to him to
receive and welcome him with love. Everything in the world
depends on the will; spirit rouses spirit, and the spirit in
man turned yearningly in love to Him brings down the
Divine Spirit. When a man’s love to the Holy One is roused,
the “right hand” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

T°9%8°°22 722% Yo2

“With all your heart: with your two inclinations, with the
good inclination and with the evil inclination.” The Alter
Rebbe reads it as the two “hearts” of love and of subduing
the evil inclination.

Mishnah Berakhot 9:5°71:’ n1272 mawn

0°7127) INRIY 12307 PY 7120 RITY WD 1370 7Y 7127 07X 200
71237 223 TR 2227 701 2221 71237 223 TROK 72 NX AITXN O
nX Pvi1 R APOR LAWR1 P31 Y7 73731 230 %02 L9010 vl
TR TR 222 ,TTNR 222 20X 127 .A3inn 222, TR 23 .qwn)
T2 IWRT DR 07X PR K7 TR TRND 7 770 M 97 770 XY
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Kehot’s note points to where this is explained further: Etz

likuteitorah.com/likkutei-torah/shir-hashirim/22/
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Chaim.
KEHOT'S NOTE
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Rabbi Shimon and Rabbi Elazar wept, and Rabbi Elazar
said: “Weeping is lodged in my heart on one side, and joy
is lodged in my heart on the other,” for he had heard
teachings he had never heard before. Kehot gives this
place and Zohar 2:255a; the Alter Rebbe applies it to the
two hearts.

Zohar II, 255ax ,737 2”m
Zohar III, 75ax ,1y 2°m
KEHOT'S NOTE
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Among the things that preceded creation, Israel “arose in
thought” to be created. The soul’s source is this highest
level, which is why its descent into the body is cause for
weeping.
Bereshit Rabbah 1:47:°X 727 n°wx12
:(2,3% D°21N) 2°N37 TP TI2DT ROD Y1977 NOWR M1 R ...
LW BW ey wIpnm NP1 DRIV MART IR IRD RO 1017
0°23y57 :(° ,1 YWIT) MRV PIn MIART NIRIAT? Aawnna 10y
IR NTY MO (2 ,7Y 0°9N) MRIW 1P DRIWS PR 1273
0197 2D RDI” :(2° ,1° 11°17°) NARIW PIn wIPnT N°2 UDTp
MW T (0,3 DO91N) NRIY PIn Mwn DY MY R NYRID
AR MR KPYT 2372 720K 037 TR N wnw 2197] A 0y
,OW) YW MR Y179 0090 0737 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
KEHOT’'S NOTE
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The psalmist calls: “Let Israel rejoice in his Maker; let the

children of Zion exult in their King.” In its plain sense

21y, “his Maker,” is a plural form said of the One G-d; the

Alter Rebbe takes the plural literally: the “makers” are the

mitzvos, in which G-d dwells. (context: Steinsaltz Tanakh)
Psalms 149:2°2:0"1np 0°2°10

1029021773 1178732 1ya PRI Mo

Let Israel rejoice in his Maker; Let the children of Zion be
joyful in their King.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot points here (“see”): the Zohar says that G-d set the
heart in the middle of the body, that all the limbs are nour-
ished from it, and that the heart is bound to the brain
above; so too He made the world as one body.

Zohar III, 161b2 ,x0p 2t
KEHOT'S NOTE
.2 ,R0p A7t IR
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The opening discourse of Shir HaShirim explains that the

Holy One, blessed be He, is called the bridegroom

(chasan) and the Congregation of Israel the bride (kallah),

because of the drawing down of the Torah to Israel;
chasan is read as chos darga, a descent of level.

KEHOT'S NOTE
XK Y0

Y2TYNR NPPTYNNG

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“He established a testimony in Yaakov and placed a Torah
in Israel, which He commanded our fathers to make

known to their children.” The Torah was given to Israel to
be fulfilled through their deeds.
Psalms 78:5°7:M”y 022110
DY>73N7 1PNIARTNR MR WK PRI o 77N 3y MTY o
077337
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they

should make them known to their children;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall keep My statutes and My laws, which a person
shall do and live by them.” It is the person who does the
mitzvos and so makes them “bread.”

Leviticus 18:5°77:17° Xp"
’7 *3X D732 M D87 DOK ZY? TN "WBYR"NK) *NPNY DNYRYY
Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The last of the curses spoken at Mount Eival: “Cursed is he

who will not uphold the words of this Torah, to do them,”

and all the people answer Amen. The opposite of one who
does the mitzvos. (context: Steinsaltz Tanakh)

Deuteronomy 27:26173:1”3 0127
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Cursed be he that confirmeth not the words of this law to do

them. And all the people shall say: Amen.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

525 TN 10
David: “To You my heart said, ‘Seek My face’; Your face,
Havayah, I will seek.” The verse of the Ramaz’s comment
towhich the text refers. (context: Steinsaltz Tanakh)
Psalms 27:8'1:172 02’10
“WRAX M TIRNK *3D WP2 *27 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

525 TN 19

The text’s own reference, to the Zohar in Parshas Emor,
folio 93, side b, with the Ramaz’s commentary there on
this verse.

Zohar, Emor 22:95-24:10477p:773-117%:272 711K 77117 190

Does this mean that each exists separately? No, for it says,
“And there was evening and there was morning one day”.
This shows that there is no day without night and no night
without day, and on account of their interlocking they are
called one. Similarly the Holy One, blessed be He, and the
Community of Israel are called one when together, but not
when parted; and so now that the Community of Israel is in
exile, she is, as it were, not called one, and will only be
called ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note says this talk is quoted in the marei mekomos to
the discourse in Parshas Behar, 39c.
KEHOT'S NOTE
A1 2,09 911278 BUYR DNy L25 TYT 40 °Y 971 WP XA
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In the laws of tearing a garment in mourning, the Talmud
mentions “Alexandrian joining” (ichui alexandri), a kind
of mending. The Alter Rebbe derives achosi from ichui,
“joining.”
Moed Katan 26b:8-9'v-"11:2 173 1up 91
.'(';?D’? IR YR YIIP — ANIAR 70n ,NR Nn LK nnLPAR R
YR 1KY AR by SR YR 1913 DY smiR 1PN 12 1T o:
TRMI 37 2XBYY KD MK PIN IR Y PRU0M PRY *0Y 0K
.NDOINI IRY *D7 :pY? 72
William Davidson, Vocalized Aramaic (CC-BY-N'Ci .
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KEHOT’'S NOTE
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Longing for the Temple courts, the psalmist says: “My soul
longs, and even pines (kalsah), for the courts of Havayah.”
Kallah, “bride,” is read as kalsah, the soul’s pining. (con-
text: Steinsaltz Tanakh)
Psalms 84:3°3:77D 0°2°1n
PII72R P8 19T 103 °32 1 N1IEN? W91 10?2703 903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From Eliyahu’s prayer: “Binah is the heart, and with it the
heart understands.” Contemplation in Binah kindles the
heart’s love.

Tikkunei Zohar 17a:17-19™-1":X ™ 2717 *1pn
75K BY1 .an 257 121 X3P 1102 a0 7AW R ARon XM
.99 N3 IR PP N0 APPYR D mnoatt 2205 Pan
X”1) 98N7 RNDPAP 1KY LAPINR NPWRIAD TR MNRE 100
IR IORT RPOIRT RP T R PRt (BN man K97 XNopIp
RO L(MDIXY K71 MDY MWPINTA RIPRT VPR TR LMPRR

PR RIAT 290K RIK% SPYURT
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .(2,09) 27Mt .(2,13p LK ,21p LR ,117) X7

NYDANNRT N2DY) NPDONRT N9y

Kehot gives this among several Zohar passages for the
pair “the hidden world” and “the revealed world.”

Zohar, Bereshit 6:60-7:70°y:1-°0:") N°WX12 7711 7180

TO ONE PLACE: so called because it is here that the whole of
the upper World is linked into one. It is written: The L-rd
(Tetragrammaton) is one and his name is One (Zech. 14, 9).
Two unifications are here indicated, one of the upper World
in its grades, and one of the lower World in its grades. The
unification of the upper World is consummated at this point.
The Life of Worlds was there firmly based, and through its
unity the upper World was bound together, and therefore it

The Zohar; London, Soncino Press, 1933 (Public Domain)

1°¥°9 1°73n
The text’s own reference, to the Idra Zuta (3:290b):

Chochmah, Abba, and Binah, Imma, are weighed in one
balance as male and female, joined and shining one in the

likuteitorah.com/likkutei-torah/shir-hashirim/22/
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other; and the concealed is called “He,” while Z’eir Anpin,
revealed, is called “You.”

Zohar, Idra Zuta 16:69-19:77-070:1”0) R RIINT 70 990
Y™
Kehot’s note points to Song of Songs 4:9 for these words.
Song of Songs 4:9°v0:’7 0°°W1 W
STPITEN PIY TN TIYD NOXI IA237 772 °NAX *In327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The bride says: “I sleep, but my heart is awake; the voice
of my beloved knocks: Open to Me, My sister, My
beloved....” The verse of the Behar discourse to which the
text refers. (context: Steinsaltz Tanakh)

Song of Songs 5:2°2:’11 0*°w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Torah speaks of a sin done unwittingly by the whole
community “from the eyes of the congregation,” through
an erroneous ruling of the court, which is the congrega-
tion’s “eyes.” Hence the sages are called “the eyes of the
congregation.” (context: Steinsaltz Tanakh)

Numbers 15:24772:171 72712

T8 P32 12 MY WYY NI ANtyI TIYT PR O M
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then it shall be, if it be done in error by the congregation, it

being hid from their eyes, that all the congregation shall of-

fer one young bullock for a burnt-offering, for a sweet

savour unto the L-RD—with the meal-offering thereof, and

the drink-offering thereof, according to the ordinance—and

one he-goat for a sin-offering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Don2n 77yn Sy

There the “eyes” are explained as a term for the drawing
down and shining of the light of Chochmah, which is why
the sages are called “the eyes of the congregation.”
KEHOT'S NOTE
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“...when he showed the riches of his glorious kingdom
and the precious splendor of his greatness.” Said of
Achashverosh’s feast; here it describes beholding G-d’s
greatness.

Esther 1:4°7:X 7nN0R
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when he showed the riches of his glorious kingdom and the

honour of his excellent majesty, many days, even a hundred

and fourscore days.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David’s psalm of praise: “Your kingdom is a kingdom of
allworlds, and Your dominion is in every generation.” The
lower unity sees the world’s existence as G-d’s kingship.
(context: Steinsaltz Tanakh)
Psalms 145:1337:71”1np 022N
1T 1377202 ANPWHM 0ONPY23 NISYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The grave and destruction are never sated, and the eyes
of man are never satisfied”: in its plain sense, human
craving has no end. In the discourse “I sleep” the verse is
read of Avraham, whose gazing at the King’s glory never
ceased. (context: Steinsaltz Tanakh)

Proverbs 27:20°3:173 "2wn
:MIyaln X% 07X °°¥1 mayarn XY 7aR) PRy
The nether-world and Destruction are never satiated; So the

eyes of man are never satiated.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “the eyes of man are never satisfied” is read of
Avraham, “the great man among the giants,” who went
constantly from level to level, his love for G-d never ceas-
ing; so a person should be in the state of constantly gazing
at the glory of the King.
KEHOT'S NOTE
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The prophet quotes those left in the ruins of the Land of
Israel, who argue, “Avraham was one, and he inherited the
land; we are many, surely the land is given to us,” a claim

likuteitorah.com/likkutei-torah/shir-hashirim/22/
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he rejects. The text links Avraham’s being “one” to the bit-
tul of the higher unity. (context: Steinsaltz Tanakh)
Ezekiel 33:24772:37% 5xp1>
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’Son of man, they that inhabit those waste places in the land
of Israel speak, saying: Abraham was one, and he inherited
the land; but we are many; the land is given us for
inheritance.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“...with one necklace from your neck.” The last phrase of

the opening verse, explained here.
Song of Songs 4:9°v:’7 07w W
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Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse, on “And this stone... shall be the house of
G-d,” explains that stones are letters, as Sefer Yetzirah
says, “two stones build two houses”: as many stones build
one house, so many letters build the words in which intel-
lect is clothed, and as stones are inanimate, the lowest
kind of creation, so are the letters relative to the intellect
clothed in them.
KEHOT'S NOTE
.1A”321 R ,RD R”IN2 9R2N1 .7°vn 770

N2 D2%aN°a

“Two stones build two houses, three build six houses....”
Sefer Yetzirah calls the letters “stones” and their combina-
tions “houses.” Sefaria’s edition numbers this passage
4:12. (Kehot: Sefer Yetzirah 4:16)

Sefer Yetzirah 4:1237°:*7 17°%° 100
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Sefer Yetzirah, Warsaw 1884 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Ten Sefiros without substance: their end is wedged in
their beginning, and their beginning in their end, like a
flame bound to a coal.” The highest light reaches specifi-
cally the lowest level.

Sefer Yetzirah 1:7°1’% 717°%° 700
nambws 19902 NN 1NPAN2 1910 YIYA R 92 M0 Ty
7910 INKR 717 TAR 21991 21w PRI 7210 NIRY nonaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Yitzchak, feeling the disguised Yaakov, says: “The voice is

the voice of Yaakov, and the hands are the hands of Eisav.”

Here the voice is the “thread” and drawing down that pass-
es through the letters. (context: Steinsaltz Tanakh)

Genesis 27:22275:1”5 N°wX12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The groom praises his bride: “Your cheeks are comely
with circlets, your neck with strings of beads.” The strings
of beads are the words of Torah strung together. (context:
Steinsaltz Tanakh)

Song of Songs 1:10":’k 0°7°wi1 1w
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Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “your neck” is the voice and the drawing down from
above to below that pierces the precious stones, the letters
clothed in physicality, and the “strings of beads” are the
thread drawn through the whole chain of descent.
KEHOT'S NOTE
A0y
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The prophet: “For thus says the High and Exalted One,
who dwells forever, and Holy is His Name: I dwell on high
and in holiness, and with the crushed and lowly in spirit.”
The exalted light “dwells” even below, in the letters of the
Torah. (context: Steinsaltz Tanakh)

Isaiah 57:157"v:1”117°yw°
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For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Ami: even if a person learned only one chapter in
the morning and one chapter in the evening, he has ful-
filled “This book of the Torah shall not depart from your
mouth.” The Alter Rebbe reads “one” as the One drawn
down by each chapter.
Menachot 99b:16-171°-1"1:2 ¥”% NN
P9 KPR DR 11w X2 19°BX Tink1 010 M Bw 11270 YRR 1 InR
(NX) wIn° XD (7, YRIT°) MIZn 0P N°3y TR pA9Y NPNw TR
199D *M11° 12 YRR 227 DIWH 13 237 9BR T°n T 7700 990
92T wAane XD 00 N°2IY1 NN yaw Nvp ROR 07X XIp XD
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Wikisource Talmud Bavli (CC-BY-SA)
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The same teaching of Tanna Devei Eliyahu, here without
the words “every day.” (Kehot: Megillah 25b)
Megillah 28b:16-181>-1"0:2 1”3 17731
TRT ROPR R 0PN 703,207 R P WYRYRT O7 RI°I AP? K
o7 n2°v NN ﬂ‘?’D?_{Tg‘ 3y by R0 1 ‘?Kﬁjp? ik e o]
,Ni3%0 MI3Wa P2 PR 227 KIN .07R1 AYAY 1Y Niawe PTInD
*pn PR 717 079y NiovPn” (nRIY X320 07y 12 KINY 19 nun
17127 119 .”NioPI” KPR "Nixvhn”
He replied: I would rather you teach me something. If so
learn from me this statement that was said by R. Zera: The
daughters of Israel were stringent upon themselves that

even if they saw [on their garments] a spot of blood no big-
ger than a mustard seed, they waited for seven clean days
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16
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[before taking a ritual bath]. It was taught in the house of
Eliyahu: Whoever repeats halakhoth is assured of the world
to come, as it says, “His goings [halikoth] are to eternity”
(Habbakuk 3:6). Read not ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Tanna Devei Eliyahu: “Whoever studies halachos every
day is assured that he is a son of the World to Come, as it is
said, ‘The ways of the world are His’; do not read halichos,
but halachos.”

Megillah 25b:11-1227>-8">:2 11”2 2oan
™ — 1T 23y NyR APR .D3AN KPR W 23y nwyn
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The second account of the calf is read but not translated.
What is the second account of the calf? rom “And Moses
said” up to “And Moses saw.” It has been taught: A man
should always be careful in wording his answers, because
from the answer which Aaron made to Moses the heretics
denied G-d were able to deny [G-d], as it says, “And I cast it
into the fire and this calf came forth” (Exodus 32:24).
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
Niddah 73a:15-161"v-1"0:X 27y 171
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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In his prayer the prophet Habakkuk describes G-d’s reve-
lation, as mountains shatter and the ancient hills bow:
halichos olam lo, “His ways are eternal,” or “the ways of
the world are His.” The halachos are His ways in the world.
(context: Steinsaltz Tanakh)

Habakkuk 3:61:x p1pan
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He standeth, and shaketh the earth, He beholdeth, and

maketh the nations to tremble; And the everlasting moun-

tains are dashed in pieces, The ancient hills do bow; His go-

ings are as of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah suggests that “from world to world” may be
understood in light of Likkutei Torah, at the end of the dis-
course beginning “On the day of Shemini Atzeres...
Kenishin,” on “wrapped in light as a garment”: the Torah
is a garment that joins world to world.

KEHOT'S NOTE
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In the same prayer: “His brightness is like the light; rays
come from His hand, and there is the hiding of His
might.” The hidden world, where the encompassing light
is concealed. (context: Steinsaltz Tanakh)

Habakkuk 3:4°7:%3 p1pan
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And a brightness appeareth as the light; rays hath He at His

side; and there is the hiding of His power.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The psalmist: “Light is sown for the righteous, and joy for
the upright in heart”: hidden now like a seed, it will sprout
and be seen in the future. (context: Steinsaltz Tanakh)

Psalms 97:11x7:17% 0°2°1n
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Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Elazar: “The righteous are destined to have ‘Holy’
said before them, as it is said before the Holy One, blessed
be He.” The Alter Rebbe sees in it the future revelation of
the Infinite Light specifically below.

Bava Batra 75b:3-4"7-"3:2 77y X1n2 X22
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R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day
will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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G-d’s promise through the prophet: “For as the new heav- There “From your dwellings (moshvoseichem) you shall
ens and the new earth that I make stand before Me, says bring bread” is explained through the Shema, which is
Havayah, so shall your seed and your name stand.” In the called “sitting” and is the heart of prayer, the self-sacrifice
future the heavens and earth will no longer conceal G-d’s of bittul at “One,” while the Shemoneh Esreh after it is the
light. (context: Steinsaltz Tanakh) drawing down.

Isaiah 66:22272:7"0 17°yw° KEHOT’'S NOTE
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For as the new heavens and the new earth, which I will G-d’s command for Shavuos: “From your dwellings you
make, shall remain before Me, saith the L-RD, so shall your shall bring bread for a wave-offering, two loaves....” The
seed and your name remain. Shavuos offering, discussed at the end of the explanation
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain) to which the text refers. (context: Steinsaltz Tanakh)
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Ye shall bring out of your dwellings two wave-loaves of two
122 amwy® orn tenth parts of an ephah; they shall be of fine flour, they shall
“You shall keep the commandment, the statutes and the be baked with leaven, for first-fruits unto the L-RD.
ordinances that I command you today, to do them.” The Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

present is the time for the service that draws the future
revelation down.

Deuteronomy 7:11xX”°:t 0727
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Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There, on “On three things the world stands,” the service
is the raising of mayin nukvin (the arousal from below),
the bittul of the yesh in the Shema, the Exodus and prayer,
while the Torah and acts of kindness are the drawings-
down from above that follow it, the Torah inward and
kindness outward; the two “I am Havayah your G-d” of the
tzitzis passage allude to these drawings-down.
KEHOT'S NOTE
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Shmuel tells Shaul that G-d will not retract His decision:
“the Eternal One of Israel will not lie or relent, for He is
not a man, that He should relent.” The level above “man,”
from which the Torah draws down into the level of “man.”
(context: Steinsaltz Tanakh)

I Samuel 15:29173:1"0 X PXInw
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And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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