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An Explanation of the Matter:
“Keser Is Above All the Ten Sefiros”

The Torah’s “bread,” its letters and its laws broken down so that
every person can receive them, is rooted higher than its “wine”
of revealed delight, for the counsel of Netzach and Hod that
adapts wisdom to a small recipient comes from Keser: “counsels
from afar.” In the same way the “crown” of Keser can be seen
only by going out of Atzilus into Beriah, through the speculum
that does not shine, and from there the two loaves are raised to

the crown.
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THE BIG IDEA

The Torah’s “bread,” its letters and its laws broken down so that every person can
receive them, is rooted higher than its “wine” of revealed delight, for the counsel
of Netzach and Hod that adapts wisdom to a small recipient comes from Keser:
“counsels from afar.” In the same way the “crown” of Keser can be seen only by
going out of Atzilus into Beriah, through the speculum that does not shine, and

from there the two loaves are raised to the crown.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This biur explains the maamar “Go out and gaze.” It first locates the root of the souls in Yisrael Sava
and Tevunah, the lowest parts of Chochmah and Binah, which draw on G-d’s delight in giving; so the
souls can raise Malchus and “sanctify the Name.” The Torah is wine, oil and bread. Wine, the joy of a
mitzvah taken in measure, arouses Keser, the crown; oil, Chochmah, brings self-nullification; bread is
Chochmah descending into Netzach and Hod as the letters of the Torah. Bread sustains more than wine
because Netzach and Hod are the “counsel” that adapts an idea for a small recipient, a power that only
a greatness beyond the idea possesses: Keser. The two loaves of Shavuos are the Written Torah, singu-
lar, above understanding, bread from heaven, and the Oral Torah, plural, grasped by each according
to his level, bread from the earth; waving them lifts both to the crown, where they unite. Finally, the
crown cannot be seen within Atzilus: as a mirror shows what clear glass cannot, it is seen only from

Beriah, through the speculum that does not shine, in the love “with all your might” of the Shema.

OUTLINE

1 The root of the souls m

Keser is the source of delight above the ten Sefiros; Atzilus begins from Chochmah, which repairs the shatter-
ing of Tohu. The souls are rooted in Yisrael Sava, the Netzach and Hod of Chochmah, which relative to Z’eir
Anpin is called Atik Yomin.

2 Sanctifying the Name; delight above 12

Souls from Yisrael Sava and Tevunah are “brothers and friends” of Z’eir Anpin and Nukva and can raise
Malchus. They come from the delight of giving; G-d receives no delight from outside Himself, and His delight
in the tzaddikim is the delight of bestowing upon them.
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Wine, oil and bread 13

Wine in measure, the joy of a mitzvah, arouses the crown; oil is the self-nullifying light of Abba at its source
in the mochin; bread is Abba descended into Netzach and Hod, the letters, which gives strength. The crown
must be seen by going out of Atzilus into Beriah.

Counsels from afar 14-8

Netzach and Hod are the “counsel” that adapts an idea for a small recipient, a power rooted in greatness
beyond the idea; so the new Netzach, Hod and Yesod come from Keser. Even Moshe’s prophecy was from
Netzach and Hod; the Torah is ground like wheat for every person; the Tablets are both Keser and Netzach
and Hod.

The two loaves: Written and Oral Torah 19-17

Lachamu, plural, is the Oral Torah, grasped by each according to his level and descending as Malchus to
refine the sparks; lachmi, singular, is the Written Torah, above understanding. They are bread from the

earth and bread from heaven, Hod and Netzach, and study lishmah makes them one.

6 The waving of the two loaves

118

The two Torahs are groom and bride; the crown, Keser, is the chuppah encompassing both. Waving the

loaves raises them to the crown, and through this the Written Torah is drawn into the Oral Torah.

7 Seeing the crown from Beriah

1M9-21

Moshe saw through the speculum that shines, the other prophets through the one that does not, yet a mir-

ror shows what clear glass cannot. So the crown is seen only from Beriah, through the speculum that does

not shine; in service this is the love “with all your might,” and from the Shema the two loaves are raised to

the crown.

KEY CONCEPTS

Yisrael Sava and Tevunah 131201 820 Px8w°

The lower extensions of Abba (Chochmah) and Imma (Bi-
nah). The souls of Israel are rooted there, and so they can
draw Chochmah down and raise Malchus.

The delight of giving 1yawnn 111yn

Above, there is no delight in receiving; G-d is Himself the
source of delight, and His delight in the tzaddikim is the
delight of bestowing upon them. The souls are rooted in
this delight.

Wine, oil and bread on?1 1w 1>

Three images of the Torah: wine is the joy that comes from
Binah, oil is the self-nullifying light of Chochmah, and
bread is Chochmah descending into Netzach and Hod as
letters and laws.

The counseling kidneys nixy1° N9

Netzach and Hod as the faculty of counsel: how to shape
an idea so that a recipient can take it in. This counsel
comes only from a greatness beyond the idea, from Keser.
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Counsels from afar 1197 Mgy

The Zohar’s name for Netzach and Hod, the “two willow
branches”: low and tasteless in themselves, yet drawing
their power from Chochmah and Keser, far above.

Lachamu and lachmi >»n%) 105

The two words for bread in “Come, eat of my bread” (in the
verse, lachamu is the command “eat!” to many, and lach-
mi “my bread”), read as plural and singular: the Oral
Torah, grasped by each according to his level, and the
Written Torah, which is above understanding and one for
all.

The speculum that shines and the speculum that
does not shine 7717%n 7KW 7717817 K¥12P00K

Clear glass, through which one sees the thing itself, and a
mirror, which shows only a likeness yet shows what clear
glass cannot. Moshe’s prophecy and that of the other
prophets.



Ratzo and shov 2127 X139

Running forth and returning: the joy of a mitzvah is only
the beginning, and the goal is to bring the light of Abba
down and reveal it.
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SECTION 1 - 11

The root of the souls
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An explanation of the matter. Now, Keser (the Crown) is above all the Ten Sefiros, and it is the
source of delight (taanug), the level of the light that encompasses all worlds (sovev kol almin); and
the beginning of the chain of descending worlds (hishtalshelus) of the World of Atzilus
(Emanation), [the level of] the light that fills all worlds (memalei kol almin), is from Chochmah
(wisdom)
This is a “biur,” an explanation that follows the maamar “Go out and gaze, O daughters of Zion” and works
through its ideas more closely. It opens with a map of the Sefiros: Keser, the Crown, stands above all ten as
the source of delight, and so it is the light that “encompasses” the worlds rather than entering them. The

light that “fills” the worlds, entering each one, and with it the ordered descent of Atzilus, begins only with
Chochmah.
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(so it is in Etz Chaim, Sha’ar Mochin deTzelem, chapter —, in the name of Sefer Yetzirah; and so he
wrote further in Sha’ar 25, Derush 5; and so the Ramaz (Rabbi Moshe Zacuto) wrote on Parshas
Va’eschanan, on folio 266; and see the Zohar, Vayikra, folio 10, end of side b: “The first is Yah”; and

see the Mikdash Melech [a commentary on the Zohar] there).

The parenthesis gives the text’s own sources for this map: Etz Chaim, which quotes Sefer Yetzirah and says
the same again in Sha’ar 25, Derush 5; the Ramaz, Rabbi Moshe Zacuto, in his comments on the Zohar; and
the Zohar itself, which, counting the divine Names, says “the first is Yah,” the Name of Chochmah, with the
Mikdash Melech, a commentary on the Zohar, there. The chapter number of Sha’ar Mochin deTzelem is
missing in the print; the Kehot note gives chapter 5, adding that chapter 1 matches the wording more
closely.
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And Chochmah is the root of Atzilus, for the essence of Atzilus is the rectification (tikkun) from the
World of Tohu [Chaos], and “through Chochmah they were refined.” The reason is that the matter of
the shattering from the World of Tohu means that they fell into the state of yesh (being), and the
rectification is to become ayin (nothingness); and this is through Chochmah, koach mah (“the
power of what”).
Chochmabh is the root of Atzilus because Atzilus is essentially the World of Tikkun, the repair of the World of
Tohu (Chaos), whose vessels shattered; the Zohar’s phrase “through Chochmah they were refined,” which the
Alter Rebbe also quotes in Iggeres HaKodesh (epistle 28), says that the repair came through Chochmah. The
shattering of Tohu means that they fell into the state of a separate “something” (yesh); the repair is to be-

come “nothing” (ayin), self-effacing, and this is the work of Chochmah. Its name is read as koach mah, “the
power of ‘what’,” the selfless stance of “What am 1?”
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Now, Chochmabh itself has Ten Sefiros within it. From the Keser within Chochmah down to the
Tiferes (beauty) within Chochmabh is called Abba, and the Netzach (victory) and Hod (splendor) are
called Yisrael Sava [“Israel the Elder”] (see Pri Etz Chaim, Sha’ar Chag HaMatzos, chapter 1); and
from there the root of the souls is drawn.
Chochmah has its own ten Sefiros. Its levels from its Keser down to its Tiferes form the configuration called
Abba (“Father”), while its Netzach and Hod form a separate configuration called Yisrael Sava, “Israel the
Elder”; Pri Etz Chaim, in the chapter the text cites, likewise calls the garments of Yisrael Sava and Tevunah

the mochin of the Netzach, Hod and Yesod of Abba and Imma. From this lowest part of Chochmah the root of
the souls of Israel is drawn.
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For indeed, Netzach and Hod are the flow of Chochmah’s influence (for Netzach and Hod are them-
selves the vessels of influence and of bringing down the life-force (chayus) from the higher to the
lower), except that it is an influence within Atzilus, before it comes to the level of the revelation of
the soul itself; and the revelation of the soul itself is the “Yisrael” that is below.
Netzach and Hod are the channels through which any higher level passes life to the one below it: in the
words of Iggeres HaKodesh (epistle 19), “the vessels of influence and of bringing down the life-force from
the higher to the lower.” Here, though, the flow is still inside Atzilus, before it becomes an actual soul; the

soul as it is actually revealed is called the “Yisrael” below. The Kehot note quotes the Tzemach Tzedek’s Or
HaTorah, which suggests this means Yisrael Zuta, “the lesser Israel,” namely Z’eir Anpin.
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But the root of the revelation, which is in Chochmah, is called Yisrael Sava: “and may Israel rejoice
in You.” (And this is the matter of the level of the soul’s mazal [its root above], which is in the mode
of a makif (encompassing light), explained above in the discourse beginning “My dove, in the
clefts of the rock.”
The root of the souls, while it is still in Chochmah, is Yisrael Sava, and the Alter Rebbe finds it hinted in the
festival Amidah’s words “and may Israel rejoice in You” (which go on, “those who sanctify Your Name”). A
long parenthesis now begins, comparing this with the soul’s mazal: the part of the soul that stays above and

does not enter the body, shining on it as an encompassing light, as explained in the discourse on “My dove,
in the clefts of the rock.”
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But we need to understand: for there, in the discourse beginning “My dove,” it was explained that
the level of the [soul’s] mazal is the level of “Israel arose in thought,” and “arose in thought” is the

highest level within Chochmah, that which cleaves to Keser, etc.; see there.

Here a difficulty arises. In that discourse the soul’s mazal was identified with “Israel arose in [G-d’s]

thought,” the first intention of creation, and placed at the very top of Chochmah, where it touches Keser.
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And it was also further explained there that “they arose in thought” is the level of Adam Kadmon,
the primordial thought (machshavah hakedumah), etc.; and in the same way it was also explained
in the discourse beginning “Listen, O heavens.” Whereas Yisrael Sava is the Netzach and Hod of
Abba, which is the last level within Chochmabh, etc.

The same discourse even placed it in Adam Kadmon, the “primordial thought” that precedes Atzilus, and the

discourse on “Listen, O heavens” says the same; yet Yisrael Sava is the lowest part of Chochmah. How, then,
can the soul’s mazal be Yisrael Sava?
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However, in [the Zohar,| Parshas Bereishis) (folio 6a), regarding Rav Hamnuna Sava, [it says]: “But
my father was great and precious, and Atik Yomin (Ancient of Days)”; and the Eshel Avraham ex-
plained [this] as alluding to Yisrael Sava, who is also called Atik Yomin, for the word sava (elder)
and the word atika (ancient) are all one.
To answer, the Alter Rebbe turns to the Zohar’s opening section (1:6a), where the son of the sage Rav
Hamnuna Sava describes his father as a great fish of the sea, “great and precious, and Atik Yomin,” “Ancient
of Days”; the Kehot note says this passage is also cited earlier, in Parshas Tzav. The Eshel Avraham, explain-

ing the passage, reads this as a hint to Yisrael Sava, since sava (“elder”) and atika (“ancient”) mean the same
thing.
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That is to say, the soul of Rav Hamnuna Sava was drawn from the level of Yisrael Sava. However, as
for what is said, that Yisrael Sava is called Atik Yomin, it may be explained that this is along the
lines of [the teaching] that from the level of Tevunah [the lower level of Binah] a Keser is made for
Z’eir Anpin (the emotive attributes);
So the sage’s soul came from Yisrael Sava. But why should the lowest part of Chochmah bear the name Atik
Yomin, which usually names the innermost core of Keser? The answer follows a known pattern: Tevunah,

the lowest part of Binah, becomes the Keser, the crown, of Z’eir Anpin; Etz Chaim (Sha’ar 25, Derush 5) ex-

plains that this crown is made from the last third of Tevunah’s Tiferes.

likuteitorah.com/likkutei-torah/shir-hashirim/21/ 8



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 21 09277 TIR°2

TN97 NP0 R (o000 py] T2Y 9 R 223 (pav oyl Y RPN DA RITY X230 PRAY° 199
Rid7Rstali7as)

and therefore Yisrael Sava, which is the soul of this Keser, is called Atik Yomin relative to Z’eir
Anpin, for Atik Yomin is the inner dimension (pnimiyus) of Keser and its soul.
Yisrael Sava is the inner life, the “soul,” of that crown, and Atik Yomin is always the inner dimension of any
Keser (the print’s 17y here is read as "y, Atik Yomin); so from Z’eir Anpin’s point of view Yisrael Sava is its
Atik, even though within Chochmabh it is the last level. In Likkutei Torah, Tzav, the Alter Rebbe brings the

same Zohar passage and the Eshel Avraham’s reading, and explains that the light of Yisrael Sava, enclothed

in Binah, is Atik Yomin relative to Z’eir Anpin, because from it comes the soul of Z’eir Anpin’s crown.

SECTION 2 - 12

Sanctifying the Name; delight above
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If so, according to this it may well be said that the soul that is drawn from Yisrael Sava and Tevunah
is called the mazal of the souls that are from Z’eir Anpin and Nukva; and this is somewhat implied
in Zohar HaRakia [a commentary of the Arizal on the Zohar]|, at the beginning of Parshas Noach,
regarding the fact that it says “Noach, Noach” twice, corresponding to the inner light (or pnimi) of
the soul and the encompassing light (or makif), etc.
It follows that the souls rooted in Yisrael Sava and Tevunah can be called the “mazal” of the souls that come
from Z’eir Anpin and Nukva: their higher root, which stays above them. The Zohar (1:60a) asks why the
name Noach is written twice and answers that every tzaddik has two spirits, one in this world and one in the

World to Come; Zohar HaRakia, the Arizal’s commentary on the Zohar, relates the doubled name to the
soul’s inner light and its encompassing light, and this somewhat implies the point.
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In truth, however, just as the true Keser of Z’eir Anpin is made from Arich Anpin [the Long
Countenance, the outer level of Keser] itself, as is written in Etz Chaim, Sha’ar 22, chapter 3, so too
the true level of the soul’s mazal is from the Keser of Atzilus and the primordial thought, etc., as
mentioned above.
Yet just as Z’eir Anpin has, beyond the crown made from Tevunah, a “true” Keser that comes from Arich
Anpin itself, so the soul’s true mazal is far higher still, in the Keser of Atzilus and the primordial thought, as

the discourse on “My dove” had said. The Kehot note explains that the Etz Chaim reference follows the
Shklov printing of 5560; in current editions it is Sha’ar 23, the beginning of chapter 7.
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One may further say that the matter of the root of the souls that are drawn from the level of Yisrael
Sava and Tevunah is what is written in Etz Chaim, Sha’ar Mayin Nukvin uMayin Duchrin (the femi-
nine and masculine waters), Derush 4, on the basis of the Zohar at the beginning of Parshas
Mishpatim (folio 94, end of side b): “And he is called a son of the Holy One, blessed be He,” etc.;

A further explanation of the souls rooted in Yisrael Sava and Tevunah comes from Etz Chaim, which builds

on a passage at the opening of the Zohar on Mishpatim. That passage lists the levels of soul a person re-
ceives as his merit grows, and at one stage he is called “a son of the Holy One, blessed be He.”
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“if he merits more, they give him a neshamah [a higher level of the soul] from the side of Abba and
Imma,” etc.: “that in that supernal union (zivug) of Abba and Imma, the souls of human beings

come forth from there,” etc.,

At a still higher stage he receives a neshamah “from the side of Abba and Imma,” that is, from Chochmah

and Binah. Etz Chaim adds that such souls do come forth from the supernal union of Abba and Imma.
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“except that they are not yet fit and not yet complete until Z’eir Anpin and Nukva of Atzilus unite,
and then they come forth from that union,” etc. End of quote.

But these souls are not yet complete or ready to come down until Z’eir Anpin and Nukva of Atzilus unite, and
only then do they emerge from that union. So they have a double root: first in Abba and Imma, and then in

Z’eir Anpin and Nukva.
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And see the Zohar, Mishpatim (folio 121, end of side b, and folio 122a), and the Mikdash Melech
there; and the Zohar, Part III, Vayikra (folio 7b, folio 22a and folio 160b),
The text points to further Zohar passages in Mishpatim and in the Zohar’s third volume, with the Mikdash
Melech’s commentary on them, on the same theme. In Likkutei Torah, Shir HaShirim (19c), which the Kehot
note cites with Yahel Or, the Alter Rebbe brings these passages to say that even very lofty souls born of the

union of Z’eir Anpin and Nukva of Atzilus are called “children of the Omnipresent,” a single drop drawn

from their intellect, while the Torah is their very Chochmah, Binah and Daas.
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and the Mikdash Melech there: that of this it is said, “For the sake of my brothers and my friends”;
for since they have a chayah [a level of the soul above neshamah] and a neshamah from Abba and

Imma, they are called brothers and friends of Z’eir Anpin and Nukva of Atzilus, etc.

The Mikdash Melech applies to these souls the verse “For the sake of my brothers and my friends.” Because
their highest soul-levels, chayah and neshamah, come from Abba and Imma, they stand beside Z’eir Anpin

and Nukva as “brothers and friends” rather than only as their children.
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Therefore [they are] “those who sanctify Your Name.” “Your Name” is Malchus, which descended to
Beriah, Yetzirah and Asiyah, and it ascends to Atzilus through Israel, “who sanctify Your Name,”
for they draw down the level of kodesh (holiness): the threefold “holy” is Chochmah, Binah and
Daas,
This is why Israel are called “those who sanctify Your Name,” the phrase that follows “may Israel rejoice in
You” in the festival prayer. “Your Name” is Malchus, which has gone down into the lower worlds of Beriah,

Yetzirah and Asiyah, and Israel lift her back to Atzilus by drawing down “holiness” (kodesh); the threefold
“holy” corresponds to Chochmah, Binah and Daas.
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for “through Chochmah they were refined” (and this is the matter of “those who sanctify Your
Name”: that the Name Mah [45] be drawn down to refine the Name Ban [52]; and see what is written
in the discourse beginning “Binding to the vine”).
Holiness is the power of Chochmah, since “through Chochmah they were refined.” In Kabbalistic terms,
sanctifying the Name means drawing down the Name Mah to refine the Name Ban: these are two ways of
spelling out the letters of the Name Havayah, whose numerical values are 45 (mah, also the word “what,” the

self-nullification of Chochmah) and 52 (ban, linked with Malchus and the fallen sparks). The discourse on
“Binding to the vine” develops this.

1753 11°°77 113920 03 7120 K20 DRIWS WAwn Onw DD un? DRAWS 0°2°Wnn anonn nNvn
TINMNY 11999 179 737 AP NN qwnl mRw Manannm

And Israel draws the level of Chochmah down below because they are from the root of Yisrael Sava
and Tevunah. For Tevunah is the revelation of contemplation (hisbonenus), from which is drawn
the level of the delight of the higher and the lower Gan Eden,

Israel can draw Chochmah down below because their own root is in Yisrael Sava and Tevunah. Tevunah is

understanding revealed through contemplation, and from it comes the delight of Gan Eden, both the higher
and the lower.
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that is, the revelation of the delight that is in Keser, the source of delights. For Eden is Chochmah;
there the delight is not yet in a revealed state, and the principal revelation is in Tevunah,
That delight of Gan Eden is a revelation of the delight hidden in Keser, the source of all delights. In

Chochmah, which is called “Eden,” the delight is still concealed; it is revealed only in Tevunah, the stage of
fully grasping.
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just as, by way of analogy, in a person the principal revelation of delight is at the conclusion of un-
derstanding an idea, etc. And the source of the souls of Israel is from this level of delight, as is
known that the emission of seed is at the culmination of union, at the time of delight; and as it is
written regarding Shimshon, “and she pressed him,” etc.
A human parallel: the pleasure of understanding is felt most at the end, when an idea is finally grasped. The
souls themselves are rooted in this revealed delight, just as in human procreation the seed is given at the
height of pleasure; the Talmud (Sotah 9b) reads the verse about Shimshon, “and she pressed him (vate’altze-

hu),” as referring to the culmination of union, which is why it is cited. The Kehot note points to the Tzemach

Tzedek’s Or HaTorah on Pinchas for more on the source of the souls.
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So too the souls of Israel were drawn from the delight above, which is at the time of the bestowal;
for above, no delight whatsoever applies, except that the delight is in His bestowing, as our Sages,
of blessed memory, said, “More than the calf wishes to suckle,” etc. This is the level of delight
above, namely, the delight of bestowing the souls.

Likewise the souls of Israel come from the delight above at the moment of G-d’s giving. Above there is no de-

light in receiving at all, only delight in giving, as in the Sages’ image of the cow that wants to nurse even
more than the calfwants to suckle.
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Therefore they have the power to raise Malchus, to be “those who sanctify Your Name,” to sanctify

her from below to above, as in “Behold, you are betrothed (mekudeshes) to me”: that is, that she be

betrothed to Z’eir Anpin, her husband, in Atzilus, and ascend from Beriah, Yetzirah and Asiyah.
Because the souls come from this delight of giving, they have the power to raise Malchus, the Shechinah.

The Alter Rebbe plays on the betrothal formula “you are mekudeshes (betrothed) to me”: to “sanctify”
Malchus is to betroth her to Z’eir Anpin, her “husband” in Atzilus, and lift her out of the lower worlds.
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(Now, what was said, that above no delight whatsoever applies, except, etc., at first glance is not un-
derstood; for on the contrary, it is written, “For with You is the source of life,” the source of de-
lights, “strength and joy are in His place.” But the explanation is as is written elsewhere:
A long parenthesis now asks: how can one say that there is no delight above, when Scripture calls G-d “the
source of life,” which the Alter Rebbe glosses as the source of delights, and says “strength and joy are in His
place”? The answer, he says, is explained elsewhere. In Likkutei Torah (Supplements to Vayikra) he explains

“For with You is the source of life” in just this way: “with You” is G-d’s Name, the Infinite Light, which is the

source of delights, and its delight does not come from anything outside it.
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that the delight above, as it were, is not like, by way of analogy, the delight in a person, who receives
the delight from some other thing outside himself, such as from grasping a splendid wisdom or
from eating a tasty food. Even the souls who delight in G-d in Gan Eden receive the delight through
apprehending the radiance of the Shechinah (Divine Presence).

The delight above is not like human delight, which always comes from something outside oneself, whether a
brilliant idea or a fine meal. Even the souls in Gan Eden, who “delight in G-d,” receive that delight by grasp-

ing the radiance of the Shechinah.
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With Him, may He be blessed, however, this is not so: there is nothing outside Him, such that one
could say that He receives delight from the thing outside Him, G-d forbid. On the contrary, He
Himself, may He be blessed, is the source of delights.

G-d is different: nothing exists outside Him from which He could receive delight, G-d forbid; on the con-
trary, He Himself is the source of delights.
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If so, He and His delight, may He be blessed, are, as it were, one thing, just as He is the Knower and
He is the knowledge itself, etc. And this is the matter of “the King’s delight in His own essence,”
mentioned in the book Emek HaMelech, whereas in Etz Chaim this is not mentioned at all. And this
is also what is written, “And I was with Him ... delights,” etc.
So He and His delight are, as it were, one, just as G-d is the Knower and the knowledge itself (in the
Rambam’s words, Laws of the Foundations of the Torah 2:10), rather than knowing through something sepa-

rate from Him. The Kabbalistic work Emek HaMelech calls this “the King’s delight in His own essence” (Etz

Chaim does not speak of it), and the verse “I was with Him ... delights” alludes to it.
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But surely He, may He be blessed, receives delight from the deeds of the tzaddikim [the righteous],
as it is written, “Is Ephraim a precious son to Me, a child of delights?” etc.; and in the Zohar, in
many places: “The Holy One, blessed be He, comes to delight with the tzaddikim in Gan Eden,” etc.

Yet Scripture and the Zohar speak of G-d delighting in the righteous: Ephraim is called “a child of delights,”

and the Zohar often says that G-d comes to delight with the tzaddikim in Gan Eden. That sounds like receiv-
ing delight from outside Himself.
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Now, this level of delight and pleasure is a matter of receiving delight; and how can one say that
He, may He be blessed, is in the category of a receiver, G-d forbid? Is anything lacking in the
King’s house, that He should need to receive? On the contrary: “You are the perfection of them

all,” and “from You is everything.”

Receiving implies a need, and nothing is lacking in the King’s house. G-d is “the perfection of them all,” and
everything comes from Him, so how can He be a receiver?
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But the answer is that the matter of the delight with the tzaddikim is that He delights, as it were, in
what He bestows upon them, which is a delight without end, as our Sages, of blessed memory, said,
“More than the calf,” etc. If so, He is not in the category of a receiver, G-d forbid; but on the con-
trary, the delight is from what He bestows, etc.,

The answer is that G-d’s delight in the tzaddikim is the delight of giving to them, a delight without limit, like

the cow eager to nurse. So He is not a receiver at all; His pleasure lies in His own giving.
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except that this bestowal cannot be except when they are tzaddikim, for then they can receive the
bestowal, since from the Torah and mitzvos garments and food for the soul are made, through

which they can receive the radiance, etc.

This giving can take place only when people are tzaddikim, because only then can they receive it. Their

Torah and mitzvos become “garments” and “food” for the soul, which let it take in the divine radiance.
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And this is what was said here, that above no delight whatsoever applies: that is to say, that He
should receive delight from some thing, G-d forbid; rather, He Himself is the source of delights.
But the level of receiving delight does apply in what He bestows, as our Sages, of blessed memory,
said, “More than,” etc.

So the statement above, that no delight applies above, means only that G-d receives no delight from anything
outside Himself. Delight does apply to Him in His giving.
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And the coming into being of the root of the souls of Israel is from this level of delight, as our
Sages, of blessed memory, said, “With whom did He take counsel? With the souls of the tzaddikim.”
And see what is written in Etz Chaim, Sha’ar Mayin Nukvin uMayin Duchrin, Derush 2, and also in
the explanation of “When it arose in His will,” etc.; see there. Therefore they have the power to be
“those who sanctify Your Name,” etc. And see the Zohar, Vayechi) (folio 245).
The root of the souls comes into being from this delight of giving, which the Sages express by saying that
G-d “took counsel with the souls of the tzaddikim” when He created His world. The text points to Etz Chaim’s

discussion of the feminine and masculine waters and to the explanation of “When it arose in His will,” and
closes the parenthesis with a reference to the Zohar on Vayechi.
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And see what is written elsewhere on the matter of “Elokim has made laughter for me”: that this is
the matter of supernal laughter and delight drawn from the Name Elokim, which is the matter of
becoming a yesh (an existent) and a separate thing, and the nullification of the yesh, through which
laughter and delight come about above.

Elsewhere the Alter Rebbe explains Sarah’s words, “Elokim has made laughter for me.” The Name Elokim

brings about a world that feels itself to be a separate “something” (yesh); when that yesh is nullified before
G-d, laughter and delight arise above.
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And this is the matter of “This Leviathan You formed to sport with,” as is written in the discourse

beginning “Command the children of Israel and say to them: My offering, My bread,” etc.,

The same idea is in the verse about the Leviathan, “which You formed to sport with”: G-d’s “play” with His

creation. The discourse on “Command the children of Israel ... My offering, My bread” develops the theme.
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and in the discourse beginning “I am Havayah your G-d, who brought you out of the land of

Egypt.” And see what is written in the discourse beginning “Havayah is with me among my

helpers,” on the matter of “the season of our rejoicing”: “Havayah will rejoice in His works,” etc.;
Further discussions of this delight are in the discourse on “I am Havayah your G-d, who brought you out of

the land of Egypt,” and in the discourse on “Havayah is with me among my helpers,” which explains the fes-

tival called “the season of our rejoicing” through the verse “Havayah will rejoice in His works.”
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and in the discourse beginning “On the eighth day, Atzeres [assembly],” regarding “Now, by way of
analogy, there are two kinds of delight before the king”; and in the discourse beginning “I will
greatly rejoice,” regarding [the explanation] that she brings about the joy in Havayah, etc.
A discourse for Shemini Atzeres gives a parable of two kinds of delight before a king: one in the fulfilment of
his commands, and one when he sees his son returning from a distant land, an image of teshuvah. The dis-

course on “I will greatly rejoice” explains that Knesses Yisrael, the community of Israel, brings about joy in
Havayah.
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Wine, oil and bread
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2. And this is the matter of “And wine gladdens the heart of man”: “Wine enters, the secret comes
out.” The secret is the delight that is within Israel, and the revelation of this delight is the joy of a
mitzvah, which is the delight of “Asher Ehe-yeh,” etc.
Section 2 begins with the verse “And wine gladdens the heart of man” and the Sages’ saying “wine enters, the
secret comes out” (yayin, “wine,” and sod, “secret,” both have the numerical value 70). The “secret” is the
hidden delight within the souls of Israel, and wine brings it out as the joy of a mitzvah; that delight is the de-

light of “Asher Ehe-yeh,” from the Name “Ehe-yeh asher Ehe-yeh” (“I will be what I will be”), associated with
Keser.
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And the revelation of this joy is “Make His will as your will” — your will, which is below Daas
(knowledge) — “so that He will make your will as His will,” which is above Daas: “with the crown

with which his mother crowned him.”

This joy is revealed through the Mishnah’s teaching “Make His will as your will, so that He will make your will
as His will”: our will, which is below understanding, is given over to G-d’s will, which is beyond understand-
ing. This is “the crown with which his mother crowned him.”
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For the level of the crown is not Imma itself, but rather it is made from Imma, like a physical

crown, which is a thing in its own right; and the essence of the crown is the revelation of the light
of Abba.

The crown is not Imma, Binah, herself: it is made by Imma yet stands apart from her, like a physical crown, a
separate object placed on the head. Its essence is the light of Abba, Chochmah, shining through it.
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For “And wine gladdens the heart of man” is to be only in an inward manner, just as, by way of
analogy, when one drinks a little wine it gladdens the heart, whereas much wine confuses the mind.

Wine must gladden the heart only inwardly and in measure. A little wine cheers the heart, while too much
confuses the mind.
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Therefore they would pour libations upon the altar in measure: “half a hin for the bull, and a third
of a hin for the ram,” etc. For the altar is the level of Malchus (sovereignty), and the wine is the
drawing down of Binah (understanding), and it must be in measure, because “Binah: judgments
are aroused from it.”

Hence the wine libations on the altar were measured: half a hin for a bull, a third of a hin for a ram. The altar

stands for Malchus and the wine for the influence of Binah, which must be measured because, in the Zohar’s

words, from Binah judgments (dinim) are aroused.

MY *°APIR 7102 DN 95w 11 RO O3 0°21Y PI9WR VAOW [mwxan otx] AR RO 17 199
15 *an K97 qunl

Therefore there was the sin of Adam, the first man, who squeezed a cluster of grapes, and also the
sin of Noach: “And he became drunk and was uncovered within his tent,” from which there fol-
lowed “And Cham saw,” etc.
Unmeasured wine leads to sin. In Bereshis Rabbah (15:7; 15:8 in Kehot’s numbering) Rabbi Yehudah bar
II’ai holds that the tree of knowledge was grapes, whose “clusters brought bitterness to the world,” and else-

where (19:5) the Midrash says that grapes were squeezed for Adam; and Noach became drunk and uncovered
himself, which led to Cham’s sin.
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Rather, it must be in measure, only to gladden the heart, in an inward manner, in order to arouse
Keser (the Crown), that is, the crown, which is the supernal delight (taanug) that is aroused

through the joy of a mitzvah.

So wine must be taken in measure, to gladden the heart inwardly. Its purpose is to arouse Keser, the

“crown,” the supernal delight that the joy of a mitzvah awakens.
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But after Keser has been aroused, the main thing is to draw down the intellect (mochin) of Abba,
“to make the face shine with oil.” Qil [is] in silence: “When they stood, they let down their wings.”
Once Keser is aroused, the main task is to draw down Abba, Chochmah, symbolized by oil: “to make the face

shine with oil.” Oil, unlike wine, works in silence, like the wings of the holy creatures in Ezekiel’s vision

(Ezekiel 1:24-25), which roar like great waters as they move and fall slack when the creatures stand still.

21152 N1°M22 AWy 739990 99 IR 110 09912 1AW 711 13997 09Dy 11 0

“Their wings” — their flying — is their having been aflame, etc.; and afterward “they let down”
[their wings]: it becomes a state of self-nullification (bittul).

s

The creatures’ “wings,” their flying, express their fiery longing to rise; when they stand and let their wings

down, that excitement becomes self-nullification (bittul).
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And the revelation of the light of Abba is what breaks through the lights of Imma — “And Havayah
passed before him,” etc. — to descend below, that is, in the enclothing of lights in vessels: the light
of the Torah, which became enclothed in physical matters, terumos and maasros [the priestly gifts
and the tithes], etc. (And see Pri Etz Chaim, Sha’ar 12, chapter 1.)
The light of Abba then breaks through the lights of Imma in order to descend, as in “And Havayah passed be-
fore him.” This descent of Chochmah means lights entering vessels: the light of the Torah clothing itself in

physical matters such as the priestly gifts (terumos) and tithes (maasros). The text refers to Pri Etz Chaim for
this.

APRMY AW 197 1197 272w DO AR Rl A annwm MBYaNaT 03 07 R OIX 173y 1
171237 PR anan N2 R

And this is the matter of adam (man): alef, dam (blood). For the excitement and the joy are drawn
from the level of the blood that is in the heart, as in “And wine gladdens.” And the alef is the level of
Chochmah (wisdom), to sweeten the gevuros [the forces of severity].

The word adam, “man,” is spelled alef followed by dam, “blood.” The blood of the heart carries excitement

and joy, as wine does, while the alef stands for Chochmah, which sweetens the severities (gevuros) of that
fiery joy.
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“Because you did not serve with joy” — this is the beginning, but it is not the ultimate purpose, for
this is only the level of ratzo (running forth); and there must be the level of shov (returning) to the

One,

The verse rebuking those who “did not serve with joy” shows that joy is required, but joy is only the begin-
ning: it is ratzo, the soul’s running toward G-d. The goal is shov, returning “to the One,” which the next part
identifies with drawing down the light of Abba.

7292 YD *75 ROX 1°R RRORT MR 15713 RP1T RIAR IR 7270 RPIT RAR IR NOWnRT 1M
which is the drawing down of the light of Abba specifically, so that the light of Abba specifically be
revealed; and the lights of Imma are only in order to gladden.

Shov means drawing down and revealing the light of Abba, Chochmah, itself. The lights of Imma, Binah,
serve only to bring joy.
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Therefore, in the blessing “Grant peace,” which is the level of the union (zivug), [we say,] “For by
the light of Your countenance You have given us a Torah of life”: the revelation of the light of Abba.
And this is “to make the face shine with oil” specifically, which is the level of Abba.

The last blessing of the Amidah, “Grant peace,” corresponds to the supernal union (zivug), and its words “by

the light of Your countenance You have given us a Torah of life” speak of the revealed light of Abba. That
light is the “o0il” that makes the face shine.
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(And see what is written in the discourse beginning “When you come into the land of your
dwellings”; and see what is written on the statement of the Zohar in Parshas Vayeira, folio 112a, on
“She is my father’s daughter,” and in Parshas Emor, folio 100b; and what is written on this also in
the discourse beginning “Return, O Israel”; and see what is written at the end of the discourse be-
ginning “Yehudah, you,” regarding “your father’s sons.”)
The parenthesis points to other discourses on this theme: on “When you come into the land” (which the
Kehot note places in Likkutei Torah, Behar), on Zohar passages in Vayeira (“She is my father’s daughter”)
and Emor, on “Return, O Israel,” and on “Yehudah, you” regarding “your father’s sons”; two of them speak
of a “father,” a hint to Abba. In the Behar discourse the Alter Rebbe reads “She is my father’s daughter,” with

the Zohar on Emor, as supernal Chochmah, the “sister” who “takes from the house of the Father,” reached

through prayer with self-sacrifice and bittul.
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However, this oil, the level of self-nullification that comes by virtue of the joy of wine, is in its
source above, in the mochin. But when Abba descends below, into Netzach (victory) and Hod
(splendor), it is called bread, as it is written, “And bread sustains the heart of man.”

This “oil,” the self-nullification that follows the joy of wine, is still at its source above, in the mochin, the in-

tellect. But when Abba descends into Netzach and Hod it is called bread, as the same verse continues: “and
bread sustains the heart of man.”
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“Sustains” is the strength of the Torah, which gives power to the weakness of the soul, as is written
elsewhere on the verse “In the third month after the children of Israel went out of the land of
Egypt,” etc.; see there. And so “the heart of man” is Malchus, which descended to Beriah, Yetzirah
and Asiyah: “Her feet go down to death” (see Me’orei Or, letter alef, section 104).

“Sustains” means the strength the Torah gives to the soul’s weakness, as explained in the Torah Ohr dis-
course on “In the third month” (the giving of the Torah), where the going out of Egypt (Mitzrayim, from met-
zar, “constraint”) is the soul’s rising above the limits that the body and the animal soul place on it. “The
heart of man” is Malchus, which has descended into the lower worlds, of which it is said, “her feet go down to
death.” For this the text cites Me’orei Or, an alphabetical lexicon of Kabbalistic terms, whose entry, the

Kehot note says, is copied in Or HaTorah.

likuteitorah.com/likkutei-torah/shir-hashirim/21/ 23



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 21 09277 TIR°2

NIPNIR M2 O X717 (1 rxaa) 77132 RAR IR D790 979 RIT NI9OXRA 7919 N1vaR M nom
And this power to ascend into Atzilus is through the descent of the light of Abba into the Netzach
and Hod of Z’eir Anpin (the emotive attributes), which are the level of letters

The power to lift Malchus back into Atzilus comes from the light of Abba descending into the Netzach and
Hod of Z’eir Anpin, which are associated with letters.
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(for Netzach and Hod are called “the legs of the man” and his feet, which are the level of letters:
just as the feet carry a person from place to place, so through the letters the intellect is conveyed,
etc.).

Netzach and Hod are “the legs of the man” (a phrase from Psalms 147:10), the legs of the supernal Man. Just
as legs carry a person from place to place, letters carry an idea from one mind to another.
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And this is the level of wheat, for chitah (wheat) in numerical value (gematria) is 22, which are the
22 letters.

Wheat stands for this level: chitah, “wheat” (chet 8, tes 9, hei 5), has the numerical value 22, the number of
the letters of the Hebrew alphabet; the Kehot note gives the Tikkunei Zohar as the source.
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For wheat too is the level of Chochmah, for indeed, “a child does not know how to call ‘Abba’ (Fa-
ther) until it tastes the taste of grain.” But this level of Chochmah is a level of extreme smallness
(katnus). And see what is written on this in the discourse beginning “And you shall count for your-
selves,” regarding the festival of Shavuos.
Wheat is also linked with Chochmah: the Talmud says that a child cannot say “Abba” (Father) until he has
tasted grain, and the Alter Rebbe reads Abba as Chochmah. But this is Chochmah in its smallest state

(katnus). The discourse on counting the Omer in Likkutei Torah, Bamidbar, explains it further, contrasting
barley, revealed on Pesach as each soul’s own grasp of G-dliness, with wheat, revealed on Shavuos.
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And this is the level of the letters within Chochmah, and they are in the Netzach and Hod of Z’eir
Anpin and below, where the Tree of Knowledge of good and evil is. There is the enclothing of
Chochmabh and its descent in the form of bread, to be strength;

These are the “letters” within Chochmah, found in Z’eir Anpin’s Netzach and Hod and below, where the Tree

of Knowledge of good and evil is found. There Chochmah clothes itself and descends as “bread,” to be
strength.
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and it is not in the form of joy like wine, for bread has no taste of sweetness; and it is the level of
Malchus, as it is written, “For not by bread alone does man live” (and as is written in the Zohar,
Vayechi, folio 240a).

Bread is strength rather than joy, for it has no sweetness, unlike wine; and it is the level of Malchus. The verse
“not by bread alone does man live” points to this, and the text cites the Zohar on Vayechi.
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Nevertheless, bread comes first, as is known that it is impossible to drink wine on an empty stom-
ach (aliba reikana). And there is “Eat of my bread” (lachamu belachmi): the two loaves are Netzach
and Hod, “He in Netzach and she in Hod,” etc.
Still, bread must come first, just as one should not drink wine on an empty stomach. In the verse “Come, eat
(lachamu) of my bread (lachmi),” lachamu is the plural command “eat!” and lachmi means “my bread”; the

Alter Rebbe hears in them two forms of lechem, bread, and reads them as the two loaves offered on Shavuos,
which correspond to Netzach and Hod, in the Kabbalistic phrase “He in Netzach and she in Hod.”
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And Hod is in the vowel melopum [u]; therefore it is called lachamu. Also, lachamu is plural: that is,
the ascents of Malchus from the public domain, “the mountains of separation,” etc.
Hod’s vowel is melopum, which the Kehot note explains is the Sephardic name for shuruk; lachamu ends in
that vowel, so it corresponds to Hod. Its plural form alludes to Malchus rising up from the “public domain,”

the realm of multiplicity called “the mountains of separation.” (The printed Hebrew’s 11 is a transposition

of 1%, lachamu, and its 1°1°77 a misprint for 11°°11, “that is.”)
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And lachmi is “He in Netzach,” which is in the vowel chirik [i]; so that afterward there can be the
wine that gladdens, and there can be “to make the face shine with oil” specifically, “with the crown

with which his mother crowned him,” etc.

Lachmi ends in chirik, the vowel of Netzach (“He in Netzach”). After this “bread” can come the gladdening
wine and the oil that makes the face shine, culminating in “the crown with which his mother crowned him.”
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But this level of the crown must be “Go out and gaze”: “go out” from Atzilus, for in Atzilus every-
thing is in the mode of makifim (encompassing lights), and “He and His life-forces are one”;

Yet this crown must be seen by “going out” of Atzilus, where everything is encompassing light and “He and
His life-forces are one”: there nothing stands apart to perceive it.
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and it is not seen and revealed, etc.; only “Go out and gaze, O daughters of Zion,” that is, in the
chambers (heichalos) of Beriah: there the glory of the revelation of the delight is felt and revealed,

etc.

So it is not seen or revealed there, but only in the “chambers” (heichalos) of Beriah, the first world of sepa-
rate existence, where the glory of revealed delight can be felt. Section 5 returns to ask how this is possible.

SECTION 4 - 14-8

Counsels from afar
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3. Now, to understand the matter of bread: we see that bread specifically “sustains the heart of
man” more than wine, etc.; and here too it is explained that its root is from Abba, which is above
the level of wine, which is Imma, etc.

Section 3 asks why bread, of all foods, “sustains the heart of man” more than wine, and why its root should

be in Abba, Chochmah, which is higher than wine, Imma, Binah. “The heart of man” was identified above
with Malchus.
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This will be understood on the basis of what is written in Iggeres HaKodesh, at its beginning, on the
verse “She girds her loins with strength”: “Strength means nothing but Torah,” which gives power
and strength to the level of the loins, etc.; see there.

The answer starts from the opening of Iggeres HaKodesh, on the verse “She girds her loins with strength,”

where “strength” means the Torah: the Torah gives strength to the “loins,” which, the epistle explains, hold
up the whole body with the head and carry it where it is going.
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Now, the loins are Netzach (victory) and Hod (splendor), which are called “the two thighs” (terein
shokin); and at the place of the loins, within, are the kidneys, for Netzach and Hod are also called
“the counseling kidneys.”

In the Kabbalistic image of the body, the loins correspond to Netzach and Hod, the “two thighs.” Inside, at

the loins, are the kidneys, traditionally called “the counseling kidneys,” so Netzach and Hod are also the fac-

ulty of counsel.
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And it is explained in Etz Chaim that the new Netzach, Hod and Yesod are drawn from Keser (the
Crown) (in Pri Etz Chaim, Sha’ar HaAmidah, chapter 14, it says, and these are his words: “Arich
Anpin, which is Keser, called Kel Elyon (G-d Most High), is the One who ‘bestows kindnesses,’
which are the Netzach, Hod and Yesod of Z’eir Anpin, bringing them forth in the mystery of an ad-
dition anew.” End of quote.)

Etz Chaim teaches that Z’'eir Anpin receives a “new” Netzach, Hod and Yesod, and that these come from
Keser. The text quotes Pri Etz Chaim on the first blessing of the Amidah: Arich Anpin, which is Keser, is “Kel
Elyon” who “bestows kindnesses,” and these kindnesses are the new Netzach, Hod and Yesod given to Z’eir
Anpin as an addition. In Likkutei Torah, Masei, the Alter Rebbe quotes the same passage and concludes that
Netzach and Hod are rooted in Keser, above Abba and Imma, just as the legs carry the whole body and the
head.
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And see the commentary of the Ramaz (Rabbi Moshe Zacuto) on Parshas Bereishis (folio 8, begin-

9

ning of side a), regarding “to all who practice them,” what he wrote in the name of Sefer

HaLikkutim in the discourse on the new Netzach, Hod and Yesod, etc.

The Ramaz, in his commentary on the Zohar, cites a further teaching on the new Netzach, Hod and Yesod
from Sefer HaLikkutim, in connection with the verse “[good understanding] to all who practice them.”
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And this is “She girds her loins with strength”: “strength” is the Torah, whose root is from Keser;

from it the power and strength are drawn to the level of the loins, which are Netzach and Hod.

So “She girds her loins with strength” means that the Torah, whose root is in Keser, gives power to Netzach
and Hod. The highest gives strength to the lowest.
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The explanation is like what we see, by way of analogy: there is a person who, although he grasps
an idea, nevertheless cannot teach it to another; only for himself does he understand [it],

The analogy: some people understand an idea well enough for themselves but cannot teach it to anyone else.
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but he cannot impart it and make it understood to others. The reason is that he is not a person of

such great intellect; therefore it is enough for him to satisfy himself,

Such a person’s grasp is not great enough to do more than satisfy his own understanding.
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but he cannot “take counsel in his soul” how to impart [it] to another; as is written in Iggeres
HaKodesh, in the epistle beginning “To understand a parable and a figure”: that in order to impart,
one must take counsel how to impart in a way that the recipient will be able to receive what is
imparted.

He lacks the ability to “take counsel” about how to convey the idea. Iggeres HaKodesh, in the epistle “To un-

derstand a parable,” explains that teaching requires planning how to present an idea so that the student can
receive it.
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For if he says it as it is in his own mind, the son, who is small, will not be able to understand and re-
ceive [it]; rather, he must arrange it for him in another order and manner,

If the teacher says the idea as it stands in his own mind, a young son will not understand it. He must rework
it into another order and form.
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“aword fitly spoken,” little by little. And this level of counsel is called Netzach and Hod, which are
“the counseling kidneys,” etc. Netzach and Hod are also called Shechakim (the heavens) and mill-
stones, which grind (shochakim) manna for the tzaddikim,
He must give it as “a word fitly spoken,” little by little, and this faculty of counsel is Netzach and Hod, the
“counseling kidneys.” Netzach and Hod are also called Shechakim, a name of one of the heavens that is re-

lated to shachak, “to grind,” and the Talmud says that in the heaven called Shechakim millstones grind man-
na for the righteous.
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like one who grinds with millstones, by way of analogy, crushing the wheat into very fine particles.
So must the father reduce the idea and the word of wisdom that he wishes to impart to his son, and
divide it into many parts, to tell it to him little by little, with counsel and knowledge, etc., as all this
iswritten in Iggeres HaKodesh there.

As a mill grinds wheat into fine flour, a father must reduce his idea and break it into many small portions,
teaching his son bit by bit. All this, the Alter Rebbe notes, is in Iggeres HaKodesh.
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Therefore one who is not a person of great intellect cannot take counsel how to impart; therefore,
although he understands the idea by itself, he cannot impart it to another. Only one who is a person

of great intellect is able to impart,

The analogy concludes: only someone of great intellect can “take counsel” about how to impart; others un-
derstand for themselves but cannot pass it on.
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for by virtue of the greatness of his intellect and the depth of his understanding he is able to take

counsel how to impart even to the son who is small, etc.

A great intellect, by its breadth and depth, can find away to convey an idea even to a small child.
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It follows that this counsel, which is the level of Netzach (victory) and Hod (splendor), has its root
drawn specifically from the greatness of intellect, which is above the very idea that he imparts, etc.
Therefore there is one who grasps the idea and nevertheless cannot impart [it].

So the counsel of Netzach and Hod is rooted in a greatness of intellect beyond the idea being taught. That is
why understanding an idea is not enough to be able to teach it.
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And so will the counterpart on high be understood: this is the matter of the new Netzach, Hod and
Yesod being drawn from Keser (the Crown). (And see what is written on this also in the explanation
on the verse “These are the journeys.”)

The same applies above: the new Netzach, Hod and Yesod of Z’eir Anpin are drawn from Keser, which is be-

yond intellect. The text points to the explanation on “These are the journeys” in Parshas Masei, which the
Kehot note identifies as the second biur there, section 3.
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For the worlds of Beriah, Yetzirah and Asiyah are bounded and finite, and bear no comparison at all
to Atzilus, in which the Infinite Light (Or Ein Sof), blessed be He, is enclothed.

The lower worlds of Beriah, Yetzirah and Asiyah are finite and bear no comparison to Atzilus, where the
Infinite Light is enclothed. Something is needed to bridge that gap.
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Therefore, for there to be the flow of the light and the life-force (chayus) from Atzilus to Beriah,
Yetzirah and Asiyah, this is through Netzach and Hod, which are called “scales of righteousness”
(moznei tzedek), for they weigh how and how much the flow will be from the level of Tzedek, the
Malchus (sovereignty) of Atzilus, which gives life to Beriah, Yetzirah and Asiyah. And this is the
meaning of “the counseling kidneys,” etc.

Netzach and Hod bridge it: they are the “scales of righteousness” (moznei tzedek, Leviticus 19:36) that weigh

how much influence may pass from the Malchus of Atzilus, called Tzedek, “righteousness,” to the lower
worlds. This weighing is the “counsel” of the kidneys.
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Therefore even the prophecy of Moshe was only from the level of Netzach (victory) and Hod (splen-
dor), as the Arizal, of blessed memory, wrote in Sha’ar HaNevuah, chapter 1, and as is written in
Iggeres HaKodesh, in the epistle beginning “He wraps [Himself in] light”: that above Netzach and

Hod there is no apprehension at all for a prophet or seer.

This is why even Moshe’s prophecy came from Netzach and Hod. The Kehot note quotes the Arizal’s Sha’ar
HaNevuah: Moshe, master of all the prophets, prophesied from the first two joints of Z’eir Anpin’s Netzach
and Hod, from their inner side, where no other prophet could; and Iggeres HaKodesh, in “He wraps Himself
in light,” says that above Netzach and Hod a prophet has no apprehension at all.

RP17 qwna ¥7927 pn? yopwn® TR PPN %Y N2 0aw 0owTn (moe ma az) 2703 NNANT 1997
.AN21 nIvnan

Therefore the coming into being of the new Netzach, Hod and Yesod, which are the level of the
counsel mentioned above — how to impart to the source of Beriah, Yetzirah and Asiyah — is drawn
specifically from the level of Keser (the Crown).

Since Netzach and Hod are the “counsel” that adapts divine light for the source of the lower worlds, their new
form must come from Keser, the highest level.
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This is along the lines of “Who is enthroned on high, who lowers [Himself| to look upon heaven and
earth”: the meaning is that because He is exceedingly high and exalted, therefore heaven and

earth, above and below, are equal before Him.

The verse “Who is enthroned on high, who lowers [Himself] to look upon heaven and earth” illustrates this.
Because G-d is so exalted, heaven and earth, high and low, are equal before Him.

219 0°RW2 M0 PRI [1oox] AR NIRTD 2900wn 199

Therefore He “lowers [Himself] to look” even upon the earth as upon heaven, etc.

Therefore He can look down upon the earth as readily as upon heaven: only what is beyond both relates to

the lowest as to the highest, and so only Keser can give rise to the counsel that adapts light for the lowest.
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And this is what is written in the Zohar, Parshas Balak (folio 193b), on the verse “Havayah, You are
my G-d; I will exalt You, I will praise Your Name, for You have done wonders, counsels from afar, in
faithfulness, truth” (in Isaiah, chapter 25): ““Counsels from afar’ —who are they? These are the two
willow branches (badei aravos), for all the counsel of the prophets comes from there; they are
called ‘counsels from afar.””

The Zohar on Balak (3:193b) expounds Yeshayahu’s song of thanks, “for You have done wonders, counsels
from afar,” and explains “counsels from afar” as the “two willow branches,” Netzach and Hod, from which all
the counsel of the prophets comes.
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That is to say, the level of Netzach and Hod, which are called “counsels,” receive the power for this
“from afar,” that is, from the level of Chochmah (wisdom) and Keser; as it is written, “I said, ‘I will

become wise,’ but it is far from me.”

The Alter Rebbe adds that they are “from afar” because they draw their power from far above, from
Chochmah and Keser, of which King Shlomo said, “I said, ‘Iwill become wise,’ but it is far from me.”
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And of this it is also said, “for You have done wonders,” etc.: that it is drawn from the level of the
wonders of wisdom (pela’os chochmah), which are above the intellect that can be grasped, etc. And

this is “Wondrous Counselor” (pele yo’etz), etc.; see there.

“You have done wonders” alludes to the “wonders of wisdom,” which are beyond the intellect that can be

grasped. The phrase “Wondrous Counselor” (pele yo’etz) joins the two: counsel rooted in wonder.
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And this is the matter of “She girds with strength” specifically “her loins,” as mentioned above. And
this is the matter of the superiority and rank of the level in the Torah that is called bread, which is
in Netzach and Hod.

This is why “She girds her loins with strength” stresses the loins: the Torah’s strength reaches Netzach and
Hod. The “bread” of the Torah, which is in Netzach and Hod, therefore has a high rank.
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And this is what is written in the Zohar (Parshas Pinchas, folio 217b): “That bread which the
Shechakim go and grind, manna as food for the tzaddikim,” etc.

The Zohar on Pinchas (3:217b), expounding this very verse, “and bread sustains the heart of man,” speaks of
the bread that the Shechakim go and grind as manna for the righteous, from which many hosts, called “the
heart of man,” are sustained.
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And as was written above, by way of analogy, one crushes the wheat into very fine particles; so were
the letters of the Torah drawn down below, until every person is able to receive [them], etc.; and so

too the division of the laws of the Oral Torah.

As in the analogy of the miller, who crushes wheat into fine flour, the letters of the Torah were “ground” and
brought down until every person can receive them, and so too the laws of the Oral Torah were divided into

many particulars.
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If so, although [bread] is lowered beneath the level of wine and has no taste of sweetness, just as
Netzach (victory) and Hod (splendor) are called “willow branches,” which have no taste, etc., nev-
ertheless their root is higher, that is, from the level of Chochmah (wisdom) and Keser (the Crown),

as mentioned above. And this is “counsels from afar.”
So bread is lower than wine and has no sweetness, just as Netzach and Hod are called “willow branches,”
which have no taste; yet their root is higher, in Chochmah and Keser. That is the meaning of “counsels from
afar.”
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And as King Shlomo, peace be upon him, said, “but it is far from me”: for its root is from the intel-

lect that is hidden from all thought, and it is called pele (wonder), etc.;

King Shlomo’s words “but it is far from me” refer to this distant root: an intellect hidden beyond all thought,

which is called pele, “wonder.”
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and from there it was drawn into the level of Netzach and Hod, to be in the form of bread of wheat,
by crushing the wheat into fine particles, as mentioned above. And this is “From afar she brings
her bread,” as is written in the Zohar (Parshas Tzav, folio 35b).
From that hidden height it descends into Netzach and Hod and becomes “bread of wheat,” ground fine as ex-
plained above. The verse about the woman of valor, “From afar she brings her bread,” says exactly this; the

Zohar on Tzav, explaining “counsels from afar,” brings this verse together with “From afar Havayah ap-
peared to me.”
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That is to say, the level of bread has its root in a very high place, that is, from a level that is far from
the bounds of the chain of descending worlds (hishtalshelus). Therefore this bread “sustains the
heart of man.”

Bread is rooted in a level far beyond the chain of descending worlds. That is why this bread, rather than wine,
“sustains the heart of man.”
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With this the matter of the Tablets will also be understood. For it is explained elsewhere, on the
verse “If you walk in My statutes,” regarding what is written, “engraved upon the Tablets,” that [the
letters] were engraved from them and in them: that this is the matter of “He engraved an engraving
in the supernal luster” (galif gelifu bitehiru ila’ah), which is the level of Keser — see there at
length.

The same principle explains the Tablets of the Covenant. A discourse on “If you walk in My statutes” explains

that the letters were “engraved” in the stone itself, not written on it, and links this with the Zohar’s “He en-

graved an engraving in the supernal luster,” the level of Keser.
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And also, for this reason there are 620 letters in the Ten Commandments. Yet this needs to be un-
derstood, for in Pardes [Rimonim], in Erchei HaKinuyim [its lexicon of appellations], he wrote that
the Tablets are Netzach and Hod; and so it is written in Otzros Chaim, folio 85, and in Etz Chaim,
Sha’ar 37, chapter 6.
For this reason the Ten Commandments have 620 letters, the numerical value of keser, “crown” (kaf 20, tav
400, reish 200); the maamar “Go out and gaze” explains that the Torah is rooted in the supernal will, Keser,

the “620 pillars of light.” But the Kabbalists (Pardes, Otzros Chaim and Etz Chaim) say that the Tablets are
Netzach and Hod, which seems to contradict this.
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According to what was said above, this is well resolved; and this is along the lines of what is written
in Pri Etz Chaim in the explanation of “Kel Elyon”: Keser (the Crown); “who bestows good kind-
nesses”: the Netzach (victory) and Hod (splendor) of Abba, as mentioned above.

The difficulty is resolved by what was said above: Netzach and Hod are drawn from Keser, so the Tablets can

be both. Pri Etz Chaim reads the Amidah’s “Kel Elyon” as Keser and “who bestows good kindnesses” as the
Netzach and Hod of Abba, joining the two.
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And see what is written on the matter of the letters of the Torah in the discourse beginning “The
Chanukah lamp,” etc., “the mezuzah on the right,” etc.; and this is the level of bread. And as is
written in the discourse beginning “And you shall count for yourselves,” regarding wheat: the 22
letters of the Torah, whose root is from the engraved letters, etc.; see there.
On the letters of the Torah the text refers to the Torah Ohr discourse on the Chanukah lamp, where the
mezuzah on the right is an ascent from below and the Chanukah lamp on the left draws down the light of the

Torah, and it identifies the letters with “bread.” The discourse on counting the Omer links wheat (22 in nu-
merical value) with the 22 letters of the Torah, rooted in the “engraved letters” of the level of Keser.
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SECTION 5 - 19-17

The two loaves: Written and Oral Torah
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4. The explanation of the matter of “lachamu belachmi”: the two loaves (shtei halechem) are the
Written Torah and the Oral Torah, and this is also the matter of lachamu and lachmi.

Section 4 explains “lachamu belachmi”: the two loaves offered on Shavuos are the Written Torah and the
Oral Torah. The two forms of the word for bread correspond to the two Torahs.
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For lachamu, in the plural, is the Oral Torah, and lachmi, in the singular, is the Written Torah.

Lachamu is a plural form and stands for the Oral Torah; lachmi (“my bread”) is singular and stands for the
Written Torah. In the verse lachamu is the command “eat!” addressed to many, and the Alter Rebbe reads it

as bread in the plural.
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For the essence of the Oral Torah is to grasp and understand the law and the halachah; for if one
says the halachah and does not understand [it], it is not considered study for him at all (as is written
in the Magen Avraham, section 50). And since it is in the mode of comprehension, each one com-
prehends according to his level;

The reason is that the Oral Torah is essentially comprehension: studying it means understanding the law,

and the Magen Avraham rules that reciting halachah without understanding it does not count as study. Since

it depends on comprehension, each person grasps it according to his own level.
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therefore it is called lachamu, in the plural, for each one has a portion of his own according to the

measure of his comprehension; and it is the public domain (reshus harabim).

That is why it is called by a plural word: each person has his own portion according to his understanding,

and so it is the “public domain,” reshus harabim, literally “the domain of the many.”
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And the Written Torah is called lachmi, in the singular, for the essence of the Written Torah is what

iswritten, the form of the letters: according to the form, so is its allusion above.

The Written Torah is singular because its essence is the written text itself, the form of the letters, and each

form alludes to something above.
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But in them there is no comprehension of the human intellect at all, for they are above the intel-
lect, etc.: “wise, but not with a known wisdom.”

Human comprehension has no part in the letters as such, for they are above intellect, like G-d, of whom the

Tikkunei Zohar says, “You are wise, but not with a knowable wisdom.”
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Therefore it is called the Written Torah, and it does not depend on understanding. Even an un-
learned person (am haaretz), if he said a verse without any understanding at all, is called one who
is occupied in the Written Torah; therefore every unlearned person recites the blessings over the
Torah in the morning before the verses, and likewise when he is called up to the Torah scroll.
So the Written Torah does not depend on understanding: even an unlearned person who says a verse without
understanding it is engaged in Torah. That is why everyone says the blessings over the Torah each morning
before the verses, and when called up to the Torah scroll. In Likkutei Torah, Vayikra, the Alter Rebbe adds

that the Written Torah draws from a source above Chochmah through its letters, so even one who does not

understand the words draws it down.
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Therefore, “matters that are written, you are not permitted to say by heart,” for in truth it is impos-

sible to bring them into intellect and understanding;

This is why the Talmud rules that “matters that are written you may not say by heart”: the Written Torah can-
not truly be brought into human intellect and understanding.
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and likewise, “matters that are oral, you are not permitted to say in writing,” for they are under-
standing (daas), whereas the written is above understanding, etc. Therefore the Written Torah is
called lachmi, in the singular, for one cannot speak of it in terms of a division of levels, each one
according to his comprehension, since in truth it is entirely above the intellect, etc.;

Likewise “matters that are oral you may not say in writing,” because the Oral Torah is understanding itself,

while the written text is above understanding. So the Written Torah is “singular”: one cannot speak of it as

divided into levels, each according to his grasp.
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and the plain meaning that is grasped is called only “the garment of the Torah” compared to its in-
ner dimension (pnimiyus), which is alluded to in the letters. And see what is written in Parshas
Berachah, in the discourse beginning “Torah tzivah” (“The Torah [that Moshe] commanded”), etc.;

see there.

Even the plain meaning we grasp is only “the garment of the Torah,” compared with the inner dimension
hidden in its letters. The text refers to the discourse on “Torah tzivah” in Parshas Berachah.
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There is a further reason why the Oral Torah is called lachamu, in the plural: for it is explained
elsewhere, in Iggeres HaKodesh, in the epistle beginning “And the wise will shine,” and these are
its words:

A second reason the Oral Torah is called by a plural word comes from Iggeres HaKodesh, in the epistle “And

the wise will shine.”
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“Now, when the Malchus (sovereignty) of Atzilus is enclothed in kelipas nogah [the translucent
husk] in order to refine the sparks that fell in the shattering of the vessels, then the Malchus of
Atzilus too is called by the name ‘the Tree of Knowledge of good and evil’ relative to the Z’eir Anpin
of Atzilus, which does not descend there and is called ‘the Tree of Life,’” etc.; see there.

There the Alter Rebbe writes that when Malchus of Atzilus clothes itself in kelipas nogah, the realm of mixed

good and evil, to refine the fallen sparks, it is called “the Tree of Knowledge of good and evil.” Z’eir Anpin,

which does not descend there, is called “the Tree of Life.”
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And it is known that the principal level of the public domain, “the mountains of separation,” is in
the shattering of the vessels. Therefore Malchus too, which is the level of the Oral Torah (“the Oral
Torah, we call her Malchus”), since she is enclothed there in order to refine the sparks, is also
called in the plural, just as she is called by the name “the Tree of Knowledge.”

The realm of plurality, called “the public domain” and “the mountains of separation,” is principally in the

shattering of the vessels. Malchus, which is the Oral Torah, enters that realm to refine its sparks, and so it too

is called by a plural term, just as it is called “the Tree of Knowledge.”
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And this is the matter of “and great (rav) to save”: every “Rav” is from Bavel [Babylonia], as is writ-
ten elsewhere. Whereas the Written Torah, which is the level of the Z’eir Anpin of Atzilus, which

does not descend there, is called lachmi, in the singular.

This is hinted in “great (rav) to save,” for rav, “great,” shares its root with rabbim, “many,” and in the saying
that every “Rav” is from Bavel, Babylonia, the land of exile, where, as Iggeres HaKodesh explains, the main
work of Torah is to refine the sparks. The Written Torah, Z’eir Anpin, does not descend there and remains
“singular.” The saying itself concerns rabbinic titles: the sages of Babylonia were called “Rav,” while those
ordained in the Land of Israel were called “Rabbi.” The maamar reads it as showing that the Oral Torah’s la-

bor, carried out by those called rav, “many,” belongs to the land of exile.
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Now it will also be understood why the level of the two Torahs, the Written Torah and the Oral
Torah, are called by the name “the two loaves” specifically. For although the reason has been ex-
plained why lachamu, in the plural, applies to the Oral Torah, and lachmi, in the singular, to the
Written Torah,

With these explanations a new question arises: why are the two Torahs called “the two loaves” in particular?
The reason for the plural and singular forms, lachamu and lachmi, has already been given.
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nevertheless we need to understand why this difference between the Written Torah and the Oral
Torah is alluded to in the level of bread specifically. Is not the Torah called by several names —
bread, wine and o0il? Why, then, were they alluded to in the level of bread specifically?

But the Torah is called by several names, bread, wine and oil, as the Kehot note shows from the introduction
to the Tikkunei Zohar. Why is the difference between the Written and the Oral Torah hinted specifically in
bread?
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Now, it is true that the reason may be given simply: because bread is the revealed part of the Torah,
and it is in the revealed part that one can speak of the two levels mentioned above, of lachamu and

lachmi.

A simple answer: bread is the revealed part of the Torah, and only there does the distinction between plural

and singular, lachamu and lachmi, apply.
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However, in truth one can give a further reason. For it is explained elsewhere, in Parshas
Beshalach, on the matter of the double bread (lechem mishneh) of Shabbos, that they correspond
to two levels of bread: bread from the earth, and bread from heaven, which is the manna.

A deeper answer comes from the Torah Ohr discourse on Beshalach about the double portion of bread

(lechem mishneh) on Shabbos, which corresponds to two kinds of bread: bread from the earth and the man-

na, bread from heaven.
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And corresponding to these two breads are the first two blessings of the Grace after Meals, the
blessing “Who feeds” (HaZan) and the blessing of the Land, etc.

These two kinds of bread correspond to the first two blessings of the Grace after Meals: “Who feeds” and the
blessing for the Land.
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For the meaning of “bread from the earth”: the level of earth is the level of the Name Ban, and
bread from the earth is the level of the refinements (beirurim) of Tohu, which are refined through
Malchus (sovereignty), which descends to refine, etc.

“Earth” is the Name Ban, associated with Malchus; bread from the earth is the refining of the sparks of Tohu,
accomplished as Malchus descends to refine them.
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And bread from heaven came down in the merit of Moshe, who is the Name Mah, etc. And this is
the matter of the blessing “Who feeds,” which Moshe instituted, which corresponds to bread from

heaven, etc.

The manna fell in Moshe’s merit, as the Talmud says, and Moshe, who said with Aharon “and what (mah) are
we?” (Exodus 16:7), is the Name Mah, associated with self-nullification. So the blessing “Who feeds,” which

the Talmud says Moshe instituted, corresponds to bread from heaven.
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And the blessing of the Land, “We thank You,” corresponds to bread from the earth; for there is
blessing and thanksgiving, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah),
etc. See there at length.

The blessing for the Land, “We thank You,” corresponds to bread from the earth. Blessing and thanksgiving
correspond to the higher unity and the lower unity, as the Beshalach discourse explains at length.
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Now, the Written Torah and the Oral Torah are also called heaven and earth, as is written else-
where, in the discourse beginning “The heavens are My throne,” etc., and in other places.

The Written Torah and the Oral Torah are also called “heaven” and “earth.” In the Torah Ohr discourse on
“The heavens are My throne,” shamayim, “heaven,” is read as sham mayim, “there is water,” the Written
Torah, which comes from Chochmah, and eretz, “earth,” is related to ratzon, “will”: the Oral Torah grasps
the purpose of the divine will, from below to above.
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Therefore they are also precisely the two levels of bread mentioned above: the Oral Torah, which is
the level of Malchus (sovereignty) that is enclothed in kelipas nogah to refine the sparks that fell in

the shattering of the vessels, is called bread from the earth,

So they are also the two kinds of bread. The Oral Torah is Malchus, which clothes itself in kelipas nogah to

refine the sparks that fell in the shattering of the vessels; it is “earth,” and so it is bread from the earth.
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and this is lachamu, in the plural; and the Written Torah, which is from the level of Z’eir Anpin (the
emotive attributes), which does not descend there, is called bread from heaven: lachmi, in the

singular.

Bread from the earth is the plural lachamu. The Written Torah, from Z’eir Anpin, which does not descend

into kelipah, is “heaven”: bread from heaven, the singular lachmi.
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This will be explained further from what is written in Parshas Mishpatim on the verse “Like the
work of the sapphire brick, and like the essence of the heavens for purity,” etc.: that the letters of
the Written Torah are called stones, which are a creation by the hands of Heaven.

A Torah Ohr discourse on Mishpatim, on “the sapphire brick” and “the essence of the heavens,” adds to this:

the letters of the Written Torah are called “stones,” which are created by Heaven. There the Alter Rebbe con-

trasts natural stones with bricks, which are made by man and fired in the kiln until they become like stone.
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And this is the meaning of “like the essence of the heavens.” And the letters of the Oral Torah are
called “the sapphire brick,” and a brick is made by man from the dust of the earth, except that they
too became like stones.

The letters of the Oral Torah are called a “brick,” which a person makes from the earth’s clay; yet once fired,

bricks too become like stone. The Oral Torah, shaped by human understanding, attains the firmness of the
Written Torah.
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Therefore the two loaves are in Netzach (victory) and Hod (splendor). For just as the blessing over
bread from the earth was instituted with “We thank You” (nodeh lecha), the level of thanksgiving
(hoda’ah), so the Oral Torah is the level of “she in Hod”;

This is why the two loaves are Netzach and Hod. The blessing over bread from the earth is “We thank You”

(nodeh lecha), an expression of thanksgiving (hoda’ah), and Hod is related to hoda’ah; so the Oral Torah is
“she in Hod.”
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and just as over bread from heaven Moshe instituted the blessing “Who feeds,” etc., so this is the
Written Torah, “He in Netzach,” which is the vowel-point chirik, the level of a point and of self-nul-
lification (bittul); for Netzach is a branch of Chochmah (wisdom), and likewise Moshe is the level of
the Netzach of Abba, etc.

The blessing over the bread from heaven, “Who feeds,” was instituted by Moshe, and the Written Torah is

“He in Netzach.” Netzach’s vowel is chirik, a single dot, the shape of self-nullification; Netzach is a branch of
Chochmah, and Moshe himself is the Netzach of Abba.
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And the meaning of “Come, eat of my bread” (lechu lachamu belachmi) is that the occupation with
the Oral Torah should be for its own sake (lishmah), so that lachamu too should be in the mode of
lachmi, “to be one in one.” And this is as it is written, “And all your children shall be taught of

Havayah.”

“Come, eat of my bread” is an invitation to make the plural bread like the singular: to study the Oral Torah

]

for its own sake (lishmah), so that it becomes one with the Written Torah, “one in one,” in the Zohar’s

phrase. This is what “all your children shall be taught of Havayah” means.
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This will be understood from what is written elsewhere, in Parshas Bereishis, on the matter of the
first two of the wedding blessings, “Who forms man” and “Who formed man,” which correspond to
the Written Torah and the Oral Torah; and that this is why the blessing “Who formed” concludes

with “Blessed,” etc.; see there.

A Torah Ohr discourse in Bereishis explains the first two wedding blessings, “Who forms man” and “Who
formed man,” as the Written and the Oral Torah, and why the second, longer blessing closes with “Blessed

are You.”

SECTION 6 - 118

The waving of the two loaves
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Now the matter of the waving (tenufah) of the two loaves will also be understood. For the Written

Torah and the Oral Torah are also called groom and bride.

Now the waving of the two loaves on Shavuos can be explained. The Written and the Oral Torah are also
called groom and bride.
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By way of analogy: for there to be the union of groom and bride, there must first be the level of
nisuin (marriage), which is the level of the chuppah [the wedding canopy], which is the level of the
makif (what encompasses) over both of them.

Before groom and bride can unite there must be the marriage itself, the chuppah, a canopy that encompass-

es both of them.
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And this is the level of “with the crown with which his mother crowned him,” for the level of the
crown is the level of Keser (the Crown), which is above the two loaves, which are Netzach (victory)
and Hod (splendor): “He in Netzach and she in Hod.”

That encompassing canopy is “the crown with which his mother crowned him,” Keser, which stands above
the two loaves, Netzach and Hod, “He in Netzach and she in Hod.”
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And this is the matter of waving the two loaves: to raise them to their root and source in the level of

the makif mentioned above, the level of the crown and Keser, etc.

Waving the loaves lifts them to their root, the encompassing level of the crown, Keser.
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And through this the union and the drawing down from the Written Torah into the Oral Torah come
about, as is written elsewhere on this matter, in Parshas Berachah, in the discourse beginning

“Torah tzivah,” etc., mentioned above.

Through this lifting the two Torahs unite and the Written Torah flows into the Oral Torah, as explained in the
discourse “Torah tzivah” in Parshas Berachah, mentioned above.
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And see what is written regarding the matter of the double bread (lechem mishneh) of Shabbos:

there too the two breads mentioned above ascend to the level that is above both of them, etc.

Likewise, the two loaves of the double bread of Shabbos rise to a level above both of them.
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SECTION 7 - 119-21

Seeing the crown from Beriah
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5. But this level of the crown must be “Go out and gaze”: [going out] from Atzilus into the chambers
(heichalos) of Beriah, etc.

Section 5 returns to the crown, which must be seen by “going out” from Atzilus into the “chambers” of
Beriah.
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At first glance this is not understood at all: how can they see in the chambers of Beriah what is im-
possible to see in Atzilus? Surely there is no comparison between Beriah and Atzilus! And it was al-
ready mentioned above that this is along the lines of, and akin to, what is written, “From afar
Havayah appeared to me,” etc.

At first sight this makes no sense: how can what cannot be seen in Atzilus be seen in Beriah, which bears no

comparison to it? It was already suggested that this is like the verse “From afar Havayah appeared to me”:
some things can be seen only from a distance.
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But it may further be said: something like this is found in Pri Etz Chaim regarding the kavanah
[mystical intention] of the Shema, that we do not have the power to arouse Abba and Imma
(Chochmah and Binah) when we are in Atzilus, but only when we are below, in Beriah, etc.; see
there.
A parallel is in Pri Etz Chaim on the kavanah of the Shema: we cannot arouse Abba and Imma while we are in
Atzilus (during the Amidah), but only while we are in Beriah (during the Shema), so the lower position has a
power the higher one lacks. In Likkutei Torah, Bamidbar, the Alter Rebbe uses this to explain why the two

loaves are brought “from your dwellings”: the Shema is said sitting, in Beriah, where the higher unity of
Abba and Imma takes place.
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And it is possible to say [this| along the lines of what our Sages, of blessed memory, said in the
Gemara (in Yevamos, folio 49) regarding Menasheh, who killed Yeshayahu: Rava said, “He put him

on trial and killed him.”

A further explanation comes from the Talmud’s account of King Menasheh'’s trial of the prophet Yeshayahu:
Rava says that Menasheh put him on trial before he killed him.
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[Menasheh] said to him, “Moshe your teacher said, ‘For man shall not see Me and live,” and you

9

said, ‘And I saw Ado-nai,’” etc. And the Talmud raises the difficulty: in any case, the verses contra-

dict one another! And it answers, as it was taught: “All the prophets gazed through a speculum that
does not shine (aspaklaria she’einah me’irah); Moshe our teacher gazed through the speculum

that shines (aspaklaria hame’irah).”

Menasheh charged that Yeshayahu contradicted Moshe: Moshe said, “Man shall not see Me and live,” yet
Yeshayahu said, “I saw Ado-nai.” The Talmud answers that the other prophets saw through a speculum that
does not shine, while Moshe saw through a speculum that shines.
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The meaning is explained elsewhere (in the discourse beginning “Our Rabbis taught: The
Chanukah lamp — Beis Shammai say,” etc.): the speculum that shines is, by way of analogy, clear
glass, in which and through which one can see even from afar, and one sees the very nature and es-

sence of the thing itself.

The Torah Ohr discourse on the Chanukah lamp explains the terms: the shining speculum is like clear glass,
through which one sees even from afar, by direct light, and sees the thing itself.
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But the speculum that does not shine is the glass that is called (a shpigel [mirror]), which has a thin
coating on the glass.

The speculum that does not shine is a mirror (shpigel): glass with a thin coating on it.
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Therefore one does not see in it and through it the actual nature of the thing being seen, but only
its likeness and form. That is why it is called the speculum that does not shine, since one does not
see in it at all the actual nature of the thing; whereas in the speculum that shines one sees the very

essence of the thing being seen.

So one does not see through it the thing itself, only its likeness and form; that is why it is called the speculum
that does not shine, whereas through clear glass one sees the thing itself.
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Nevertheless, in the speculum that does not shine one can at any rate see the likeness even of a
thing that cannot be seen at all through the speculum that shines; just as one can see oneself
through (the shpigel), and also see what is behind one.

Yet a mirror can show what clear glass never can: one’s own face, and what is behind one.
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Only, one sees the likeness and not the essence of the nature, etc.; but in the speculum that shines
one cannot see oneself at all, nor what is behind one, by way of analogy. And see [the Zohar,]
Parshas Va’eira (folio 23b), on the matter of the speculum that shines and the one that does not
shine;
It shows only an image, not the essence; but clear glass cannot show oneself or what is behind at all. The text
points to the Zohar on Va’eira for the two kinds of speculum, and the Kehot note quotes the Tzemach

Tzedek’s Or HaTorah citing it: Moshe merited “the shining speculum that stands above the one that does not
shine.”
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and in the Tikkunei Zohar, Tikkun 22 and Tikkun 40; and in Sha’ar HaYichudim, chapter 1; and in
Sefer Hadras Melech, section 156; and in Pardes, in Erchei HaKinuyim; and in Me’orei Or, letter
alef, section 159.
Further Kabbalistic sources on the two kinds of speculum: the Tikkunei Zohar, Sha’ar HaYichudim, Sefer
Hadras Melech, Pardes and Me’orei Or. As the Kehot notes quote them from Or HaTorah, Me’orei Or calls the
shining speculum Z’eir Anpin, which shines of itself, and the one that does not shine Malchus, which has

nothing of its own; and the Tikkunei Zohar says that Malchus is the shining speculum from the side of

Havayah, and the one that does not shine when she is Ado-nai without her husband.
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Now, Moshe our teacher, peace be upon him, saw through the speculum that shines, in which one
sees the actual nature; and of this level it is said, “For man shall not see Me,” etc. Whereas the oth-
er prophets prophesied only through the speculum that does not shine.

Moshe saw through the shining speculum, the essence itself, and of that level it is said, “Man shall not see

Me and live.” The other prophets saw only through the speculum that does not shine.
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And this is [the teaching] that all the prophets prophesied with “Thus” (koh), [and] Moshe sur-
passed them in that he prophesied with “This” (zeh). And see what is written on this matter in the
discourse beginning “And Moshe spoke to the heads of the tribes,” etc. The meaning of koh is the
level of “in our likeness,” and this is “and through the prophets I am imaged,” etc.

As Rashi says, the prophets prophesied with “Thus (koh) says Havayah,” while Moshe surpassed them with

“This (zeh) is the word.” Koh is the level of kidmuseinu, “in our likeness” (Genesis 1:26): a vision of likeness,

as in “through the prophets I am imaged.”
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But for this very reason one can also see higher levels, which were not given to descend and be re-
vealed in the mode of the speculum that shines, etc., as mentioned above in the analogy. Therefore
Yeshayahu indeed said, “And I saw Ado-nai,” and this was in the mode of the speculum that does
not shine, etc.

But precisely through the speculum that does not shine one can see higher levels, which never come down

to be revealed through the shining speculum, just as a mirror shows what clear glass cannot. So Yeshayahu

could truly say “I saw Ado-nai,” for his was a vision through the speculum that does not shine.
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In the same way is understood what is written, “Go out and gaze,” etc.: that the level of the crown,
which is the level of Keser (the Crown), cannot be seen and apprehended at all in the mode of the
speculum that shines; rather, “Go out and gaze” — in the mode of the speculum that does not
shine, through which [they] “gaze ... at the crown,” etc.

The same idea explains “Go out and gaze”: the crown, Keser, cannot be seen at all through the speculum

that shines. It can be seen only by “going out” to the speculum that does not shine, and through it one
“gazes at the crown.”
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Now, it is also known that the difference between Moshe and the other prophets is that Moshe
would see into the World of Atzilus (Emanation) by way of passing through Beriah, whereas the oth-
er prophets would see into the World of Atzilus through its complete enclothing in Beriah, etc.; see
Sha’arei Kedushah, Part III, Sha’ar 6, and see the commentary of the Ramaz (Rabbi Moshe Zacuto)
on Parshas Va’eira (folio 23a), on the matter of the Patriarchs and Moshe.

It is known that Moshe saw into Atzilus through Beriah as through an open passage, while the other prophets

saw Atzilus only as it was fully clothed in Beriah. The text cites Sha’arei Kedushah, by Rabbi Chaim Vital, and
the Ramaz on the Zohar in Va’eira, on the Patriarchs and Moshe.
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If so, according to this we must say that the revelation of Atzilus is called the speculum that shines,
and when it is through a complete enclothing in Beriah it is called the speculum that does not

shine.

It follows that the direct revelation of Atzilus is the speculum that shines, and Atzilus seen through its full en-

clothing in Beriah is the speculum that does not shine.
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If so, according to this the explanation above is well resolved: “Go out” from Atzilus into the cham-

bers of Beriah, and there “gaze,” etc., that is, through the speculum that does not shine, etc.

So the earlier explanation stands: “go out” of Atzilus into the chambers of Beriah, and “gaze” there, through

the speculum that does not shine.
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In the same way will also be understood what is written in Pri Etz Chaim regarding the Shema.

The same idea explains a teaching of Pri Etz Chaim on the Shema, quoted above: that we can arouse Abba

and Imma only while we are in Beriah.
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For the level of the speculum that does not shine, in which the sight is drawn in the mode of return-
ing light (or chozer) because of the thin coating that holds back and prevents the spreading of the
sight, etc., is, in [divine] service, the level of “with all your might (me’odecha)”: for because of the
concealment of the animal soul, the intensity of love becomes the level of me’od (exceedingly), and
through this specifically one arouses more above. And see what is written above on the explanation
of “Show me your appearance,” etc.
In a mirror, sight comes back as “returning light” (or chozer), because the thin coating stops it from passing
through; in divine service this is the love “with all your might” (me’odecha), for the concealment of the ani-
mal soul makes love break out “beyond measure” (me’od), and precisely this arouses more above. In the
Torah Ohr discourse on the Chanukah lamp the Alter Rebbe makes the same comparison: the animal soul is
the mirror’s coating, which, once subdued and transformed, adds a new returning light. The earlier explana-

tion of “Show me your appearance” calls the soul a “mirror” (mareh), which descends into the body only in

order to return upward, like sunlight that strikes the earth and rises back.
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And this level applies when we are in Beriah, etc.; along the lines of what was explained in the ex-
planation on the verse “I am black but comely,” etc.: that specifically through the descent of
Malchus (sovereignty) into Beriah she becomes the level of kallah (bride): “my soul pines
(kalsah),” etc.; see there at length.

This level belongs to our being in Beriah. As the explanation of “I am black but comely” says, Malchus be-
comes a “bride” (kallah) only by descending into Beriah, with the longing of “my soul pines (kalsah).”
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And see what is written in the discourse beginning “And I was with Him as a nursling (amon),” on
the explanation of “From your dwellings (mimoshvoseichem) you shall bring,” etc., that this is the
level of the Shema, which is [recited] sitting (meyushav), etc., from where specifically one brings
and waves the two loaves to raise them to the level of the crown, etc.; and this is for the reason

mentioned above.

The discourse on “And I was with Him as a nursling” explains “From your dwellings (moshvoseichem) you
shall bring” the two loaves as the Shema, which is said sitting (meyushav): in Likkutei Torah, Bamidbar, the
Shema is the heart of prayer, self-sacrifice, and the loaves are brought “from your dwellings,” from Beriah,
Yetzirah and Asiyah, because an offering from below, like a rare gift brought to a king who lacks nothing, is
what arouses him. From there the two loaves are raised to the crown, for the reason given here: the lower
vantage of Beriah has the power to reach the highest.

IN ONE'S AVODAH

Serve G-d with joy, but with joy in measure, which gladdens the heart without confusing the mind and arous-
es the crown; then let the running forth turn into returning, drawing the light down into Torah and mitzvos.
Study the Oral Torah for its own sake, so that its many-sided understanding becomes one with the Written
Torah. Value the Torah’s “bread,” its letters and its laws broken down so that everyone can receive them:
even one who says a verse without understanding is engaged in Torah. And the concealment of the animal
soul is not only an obstacle, for it calls forth a love “with all your might” that reaches higher than direct

vision.

QUESTIONS FOR DISCUSSION

1. Why does bread, which has no sweetness, “sustain the heart of man” more than wine, and what does this
say about the letters and laws of the Torah?

2. How does the analogy of a teacher who must adapt an idea for a young son explain why Netzach and Hod
are rooted in Keser?

3. In what sense is the Oral Torah “plural” and the Written Torah “singular,” and how does study lishmah
make the plural like the singular?

4. Why can a mirror show what clear glass cannot, and how does this explain that the crown is seen only
from Beriah?

5. How can G-d delight in the deeds of the tzaddikim without being a receiver?
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PARAGRAPH 1
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The Kehot note records that a transcript (hanachah) of this
explanation by the Mitteler Rebbe is printed there, so it
can be compared with the version here.
KEHOT'S NOTE
LX) PINW 173712 NP 1R 5733 .UYP Y 1POPN 17103 R7TIR NN
,i’Rn vyn P7 oY »5 779 2751 IR °0IN VYD DX ih=lal B rwa (2
LT IRAR RN 021172 My Moo ten axa L[3] ey

2 778 0987 PR WYY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
117387 1172 1 wINT 7D Y 2000 Y ,N”D2 v P17 ANy 2

.[3] .nnx2

3 70 ARRTP

The Zohar counts the divine Names in order: “The first is
Yah, because the yud includes the hei ... therefore
Chochmah is called Yah.” The Alter Rebbe cites it to show
that Chochmah is the first level and the beginning of
Atzilus.

Zohar, Vayikra 23:146-24:159171p:772-1"1p: 3”2 RIP" ,7111 190

4 19°920N 72002

The Kehot note gives this Zohar passage as the source: the
dross is sifted out “from within thought” (machshavah),
the level of Chochmah, and so everything is refined there.
The Alter Rebbe uses it to show why Chochmabh is the root
of Atzilus, the world of repair.

Zohar II, 254b2 717 27mt

KEHOT'S NOTE

178 % MY AR LPYMIT QW2 1720 PrRaRd K27 .2 ,719 270 AR9

.APY2 NDPOR MOR DW .2pwiT NOXn 2787 ¥ LRPT 0P

5 A%y 72200 1AM

Or HaTorah’s topical volume discusses this passage on the
ten Sefiros within Chochmah and on Yisrael Sava; the next
Kehot note quotes its comment on “the Yisrael below.”
KEHOT'S NOTE
LR °Y R — DRI 7Y 02371y N7MIR IR

6 N”D NI¥NAN AN Ayw n°yaa°y

Pri Etz Chaim’s Gate of the Festival of Matzos, chapter 1,
the place the text cites: it calls the garments of Yisrael Sava
and Tevunah “the mochin of the Netzach, Hod and Yesod

likuteitorah.com/likkutei-torah/shir-hashirim/21/

of Abba and Imma.” The Alter Rebbe cites it for Yisrael

Sava as the lowest part of Abba, Chochmah.
Pri Etz Chaim, Gate of Passover 1:1-2n1811 a1 9y ,0°°0 ¥y "9
2-RIR
,0°7%7 DR 10D 1°1Y AIR2N° 121 MIBNAT A1 YW RIT R”I7 YW
11y :0°pP72 ns P'?T'lﬂ’1 L1720 7127071 ,MI01D T LD Msn
YoPI Ty I°OW IPP0 DONWRIM 03 NPT RO .071%N NRCEM M08
mP1a LAY NI AMRIY PRIYC DINK .OTMINY nann i
S 1NIR2 9”ATR ORXIAW P bw 1°X1%°1 1NIR TI0 1°7 ,0°7%NM
JPIRT DY oy oenemwn OYA PAw ,D1ant T Mo om
n¥7 127 °9°7 R L,0PN MR Ty X100 e 0°Ra aneae
WR Y7 ¥Ipa DI RORINM LIYT RIPAT CIPT TI0 °D ,whn 0IRA
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Pri Etz Chaim (Public Domain)

munbw RS 1170

Or HaTorah suggests that “the Yisrael below” means
Yisrael Zuta, that is, Z’eir Anpin, from which come the es-
sence of the lofty souls called “brothers and friends” of
Z’eir Anpin itself; Yisrael Sava is their source and root,
perhaps akin to the level of their mazal.
KEHOT'S NOTE
DAY ITINT MRYIT OZY QW KT M2 RIT RO PR D
MmN °¥2 1R 12 17PR 11900 07wy L, wnn X192 0oy 0onK
.0 0°1°1Y NUMIR — 70N

The lover calls to his beloved, hidden like a dove in the
clefts of the rock: “My dove, in the clefts of the rock, in the
covert of the cliff, show me your appearance, let me hear
your voice”; in the allegory G-d calls to the Jewish people,
or to the soul, to come out of hiding. These are the open-
ing words of the earlier discourse in Likkutei Torah, Shir
HaShirim, that explained the soul’s mazal. (context:
Steinsaltz Tanakh)

Song of Songs 2:147°:’2 0w W

HTIRD TR 2P 723072 779
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mawnna By

The Midrash lists six things that preceded the creation of
the world: some were created, while others, the Patriarchs,
Israel, the Holy Temple and the name of Mashiach, “arose
in thought” to be created. The discourse on “My dove”
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uses the phrase for the soul’s root in the highest level of
Chochmah, or in Adam Kadmon, the primordial thought.

Bereshit Rabbah 1:4°7:’X 7127 n°wx12

19127 POINYY RT7P% 27 71977 9997 AN Dan
In the Zohar’s introduction the son of Rav Hamnuna Sava
says that his father was like a great fish of the sea, “great
and precious, and Atik Yomin.” The Alter Rebbe uses this
to connect the sage’s soul with Yisrael Sava.
Zohar, Introduction 12:84-9227%-779:2”> 7nTpn 7M1 7190
but my father inhabited the great sea, he was a huge fish who
embraced the great sea from one end to the other; he was
mighty and noble and ancient of days so that he would swal-
low up all the other fishes in the sea and then release them
again alive and filled with all the good things of the world.
Like a mighty swimmer he could traverse the whole sea in
one second. He shot me out like an arrow in the hand of a
bowman and hid me ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N”t'? N5 WY 71an nanw
Etz Chaim, Sha’ar 25, Derush 5, which the text cites in its

parenthesis, explains how the Keser of Z’eir Anpin is made
from the last third of the Tiferes of Tevunah. This is the
pattern the Alter Rebbe uses to explain why Yisrael Sava
can be called Atik Yomin.
Sefer Etz Chaim 25:5’1:7175 01 ¥
7PUwaNR 1991 7R TP 1NY DaR Y70 YIND X7TT IR DX ...
1% °RT112 7127 °3 R”12 1NLWANT 970 INR2N .2°WTN7 >0 7102
*o112 K17 N7 3 ¥IDI R™1T AN AWYI A12NT NNANT NA’N 7kl
RI7 D707 wORW PNAw RIT 751 7RI PR PRI PR 720 R
17 992 OR 7137 7277 IR 0T 270 KDY R N0 1730
TJWN2w TPAN PMRM ANon RIA noabaTw oIR "1 PawvIne
5y TR PPRD 0O91TA MG O 770 N1 RENI OPR N9IAN

... Y7 X% 1 0rPw w12 R IY° N0 XITW N9AIAN
Sefer Etz Chaim (Public Domain)

PARAGRAPH 2

12

nam

“These are the generations of Noach: Noach was a right-
eous man, wholehearted in his generations.” The name is
written twice in a row; the Zohar (1:60a) explains that
every tzaddik has two spirits, one in this world and one in
the World to Come, and Zohar HaRakia, cited in the text,
relates the two to the soul’s inner light and its encompass-
ing light. (context: Steinsaltz Tanakh)

Genesis 6:9’0:1 NPWX12

-77a07 0°PPR77NR 1PHIT2 7177 0°AN TR WOR 03 03 NN PR
:m

These are the generations of Noah. Noah was in his genera-

tions a man righteous and wholehearted; Noah walked with

G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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1Y R”RND AWY K17 “NORK Now

Etz Chaim explains that the vessel of Z’eir Anpin’s Keser is
made from the Tiferes of Imma, while “the true Keser is
made from Arich Anpin itself.” Kehot notes that this is
Sha’ar 23, chapter 7, in current editions (Sha’ar 22, chap-
ter 3, in the Shklov printing the Alter Rebbe cites).
Sefer Etz Chaim 23:7°1:275 0>°n vy
wa (19) TWY1 RART NPN@Y RART 070D WY KU1 AN00 000 L.
MPIR 122 (R™17) 9N2Aw NYT° 9231 (NPT IR 3 RITW) IN23w
MBY RVRM WY CNMMAR NI RURT NUNR AWy XP1T AN00 aN
1PNTP OPWPW 7Y K21 Twn1 9N PRI Maw 99 ninoa 9oms
TIPRT K221 R O R™IR 3 27Y 379PT KWI3 Pan M) K913 92
K17 7720 O 7730 %9 IR L7291 KW XD O PN IR
12y WK 129D MR IR N°°10 ARIPIT O N O sy
... D199 93 X”12 wPK 1720 121 R™1T P RIpA
Sefer Etz Chaim (Public Domain)

N”INT RLDR RNRWI 1°9 12770 o0 15t

The Zohar lists the souls a person receives as his merit
grows: at one stage he “is called a son of the Holy One,
blessed be He,” and “if he merits more, they give him a
neshamah from the side of Abba and Imma.” Etz Chaim
builds on this passage to explain the root of souls in Abba
and Imma.

Zohar, Mishpatim 2:4-133>-"7:’2 0°0BWwn 7117 100

See, now. When a human being is born into the world he is
given a soul (nephesh) from the primordial “animal”
sphere, the sphere of purity, the sphere of those who are
designated “Holy Wheels”-namely, the supernal order of an-
gels. If he is more fortunate he will be endowed with a spirit
(ruah) which appertains to the sphere of the Holy Hayoth.
Should he possess still greater potential merit he is given a
soul (neshamah) from the region of the Throne. These three
grades of personality are the “maidservant”, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

07N °12 MW DWnH PRI RPINT 11990 2991 \NINaY

Etz Chaim’s Gate of the Feminine and Masculine Waters,
Derush 4, quoted here: souls come forth from the super-
nal union of Abba and Imma, but are completed only
through the union of Z’eir Anpin and Nukva of Atzilus.
Sefer Etz Chaim 39:577:0"% 0 vy
12 X7 2701 71717 1K1 7IN2W K °D ¥7 03 10102 mwadbnna ...
29707 17K MIR2 WaANM MY RIT 2707 1R M9ORT KR 0D 1NN
auR? ANTIAY RDR TN N2 RIT QTR RMWRA XY R
RR TR R PONIRT DOIAR TI0 KA 1KY M9NT 1 °R2 wabnnk
N7 Q77 °3 WD 0T RIPAT WO RIAW 07 KOV RIOW 77708
12 WU TN O PR 137 RIT KDY N0yt X 1YY waan
wa17 07 RIP1 RIAWW RI212 92137 QT N°Y°27 07N .N1PNIR T 2”2

. OR MR RIAW T wWHAT 07 NOY°IM
Sefer Etz Chaim (Public Domain)

The psalmist’s prayer for Jerusalem: “For the sake of my
brothers and my friends, I will now speak peace within
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20

you.” The Mikdash Melech applies it to souls whose root in

Abba and Imma makes them “brothers and friends” of

Z’eir Anpin and Nukva. (context: Steinsaltz Tanakh)
Psalms 122:8'1:275p 0°%°11n

72 DY?Y RITTIITX Y71 0K 1YY

For my brethren and companions' sakes, I will now say:
'Peace be within thee.'
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7939 10N
“Binding his foal to the vine”: from Yaakov’s blessing of
Yehudah. These are the opening words of the discourse
the text refers to on drawing the Name Mah down to refine
the Name Ban.
Genesis 49:118:1”n NWX2
7D 0°23¥"07 W37 1772 022 930§ 732 M) A%y 1932 0K
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

EeRM

Delilah pressed Shimshon with her words day after day to
learn the secret of his strength, until “his soul was wearied
to death.” The Talmud (Sotah 9b) reads vate’altzehu, “she

2

pressed him,” as referring to the culmination of union,

and the Alter Rebbe cites the verse in that sense. (context:
Steinsaltz Tanakh)
Judges 16:1617v:1”v D°V2W
:NIN? 1001 TBPA1 ITIFRM DOMT72D 171272 17 AR7EN D
And it came to pass, when she pressed him daily with her
words, and urged him, that his soul was vexed unto death.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3% {1317 DAY an AN
Rabbi Akiva’s saying: “More than the calf wishes to suckle,

the cow wishes to nurse.” The Alter Rebbe uses it to show
that the delight above is the delight of giving.
Pesachim 112a:1227:X 27°p 0°non
A MWD "0 12 1YRY °21 DX RPPY "2 M8 07727 nwnn
TR ATR2R PR MWK IR 237?027 7 R IR a2
AnK .MI3PR7 T0IM RIR 0P IR "R 21720 AAK TR OK 17
Y 4% MR P77 TR0 MR P %N LAy men AN 23 o
-M3303 23y XM 71302

William Davidson, Vocalized Aramaic (CC-BY-NC)

“For with You is the source of life; in Your light we see
light.” The Alter Rebbe reads “source of life” as the source
of delights, to raise the question whether delight applies
above.

Psalms 36:107:1”% 0°2°11n
(IRTINTI T7IR2 00 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From David’s song of thanks when the Ark was brought to
Jerusalem: “Majesty and splendor are before Him,
strength and joy are in His place.” Cited with the previous
verse as an apparent proof that there is delight and joy

above.
I Chronicles 16:27172:1”t X 0°1°7 *127
P2 MM 1Y 1387 I TN
Honour and majesty are before Him; Strength and gladness

are in His place.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2OYIWYW 1PENR 1IN

Wisdom, which the Sages identify with the Torah, speaks:
“And I was with Him as a nursling, and I was [His] delight
every day,” playing before Him before the world was
made. The Alter Rebbe connects it with “the King’s delight
in His own essence.” (context: Steinsaltz Tanakh)

Proverbs 8:30°:11 *own
:NY™2232 7397 NRNYR OV 0P DYIWIY IR 1IN 123K M)
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOYIWYW T9° DX 0¥DK 07 Pp° 130
G-d answers Ephraim’s plea of repentance: “Is Ephraim a
precious son to Me, a child of delights? ... Therefore My
inner being yearns for him.” It is cited as Scripture’s wit-

ness that G-d delights in His people. (context: Steinsaltz
Tanakh) (Kehot: Jeremiah 31:19)

Jeremiah 31:20°5:x”% yn7°

TIY AR T} 92 7127 VTRD DOYWYY 777 DX 079K 77 TR2 130
ORI ROIN 07132 90 M 1977y

Is Ephraim a darling son unto Me? Is he a child that is dan-

dled? For as often as I speak of him, I do earnestly remem-

ber him still; Therefore My heart yearneth for him, I will

surely have compassion upon him, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar describes how at midnight the Holy One,
blessed be He, comes to delight with the tzaddikim in the
Garden of Eden. The Alter Rebbe cites it as one of many
such passages.
Zohar, Noach 34:272-35:2833797:7772-271y: 772 13 ,777t1 150
Furthermore, the words of the Torah must be clearly articu-
lated. Moreover, when a man gets up to study at midnight, at
the time when the Holy One, blessed be He, comes to disport
Himself with the righteous in the Garden of Eden, He and all
the righteous in the Garden are listening to the words that
issue from his mouth. Since that is so, that the Holy One,
blessed be He, and all the righteous feel delight in listening
to the words of the Torah at this time, should I ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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B
David’s words: “For everything is from You, and from Your
own hand we have given You.” Cited to show that G-d lacks
nothing and cannot be a receiver.
I Chronicles 29:147>:1973 X 0°2°17 °7127
AT P2 TanmD NN 2TINT? M2 TEYITD by W v n D)
2771103
But who am I, and what is my people, that we should be able
to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2OPOTE W I NINwaR Pn vna
The Midrash reads “they were the potters ... with the king
in his work” as the souls of the tzaddikim, with whom the
Holy One, blessed be He, took counsel and created His
world. The Alter Rebbe sees in it the root of the souls in
G-d’s delight.
Ruth Rabbah 2:3°3:’2 727 m1
%9277 °2 5y .‘I'?N-'I %9277 DX ‘l'? a3 nwvn '??5 R L.
L0799 1 9371 :(v ,2 NWRI2) oY By 07T T M APRE
7201 0720 DR8P O7PniwRl PR L0°I%T mma 0K 127
nowRN2) av By ,0°Y01 "0 -VJ’?W nR nNﬁ;'? RIT 112 WITRA
AWK (25,7 1°07°) MR oY 5y , TR .D’P”?}S 1 yvN (7,2
°07na °37% 7R Oy ,ARIRPRI 7R Oy 077 2133 Pin onn
RO q‘;?;; onav 0o '?W NN 0¥ 12 RIT T2 ¥R
Rabbi Menahem bar Avin interpreted the verse as referring
to Moses. “And Yokim” (I Chronicles 4:22) - on the basis of:
“Rise [kuma] L-rd, and let Your enemies be scattered”
(Numbers 10:35). “And the people of Kozeva” (I Chronicles
4:22) - as he rendered the word of the Holy One blessed be
He like falsehoods [kazav], as it is stated: “Why, L-rd, is Your
wrath enflamed at Your people?” (Exodus 32:11). “Yoash” (I
Chronicles 4:22) - as he despaired [nitya’ash] of living,” as it
is stated: “And if not, please ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
Sarah’s words at Yitzchak’s birth:
laughter for me.” The Alter Rebbe reads the laughter as

“Elokim has made

supernal delight that comes when the separate existence
brought about by Elokim is nullified.

Genesis 21:61:X72 N"wX12
PPTPAY Y92 0ORPR VP 1Y phY M KM

And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 PRwS Nage Inne

“There go the ships; this Leviathan You formed to sport
with”: even the vast Leviathan is like a plaything before
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G-d. Cited for the theme of supernal laughter and delight.
(context: Steinsaltz Tanakh)
Psalms 104:26173:77p 0°%°11n
27PNty ps; I In? NP N oY
There go the ships; There is leviathan, whom Thou hast

formed to sport therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

17 23377 NR DYPR NIRRT 2712 NN R
“Command the children of Israel and say to them: My of-
fering, My bread for My fire-offerings.” The opening
words of the discourse in Parshas Pinchas to which the
text refers.

Numbers 28:2°2:1”2 72712

MM 0 "WK? A2 *32R°NN DR NIRRT PRI 232708 13
A7¥in2 %% a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The last verse of the portion of tzitzis. Its opening words
name a discourse in Parshas Shelach to which the text
refers.
Numbers 15:418"1:1"0 72712
D°RPRY? 027 N7 078N PIND DINK PNRIIT WK 02°70K T IR
0P °1 IR
I am the L-RD your G-d, who brought you out of the land of
Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Havayah is with me among my helpers.” The opening
words of a discourse for Shemini Atzeres to which the text
refers.
Psalms 118:7°1:1”°p 0°2°1n
ORI RN VIR VYR P00
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WOWR W

The prophet, speaking for Israel at the redemption: “I will
greatly rejoice in Havayah (sos asis), my soul shall exult in
my G-d.” The discourse in Parshas Nitzavim reads the
doubled verb as causative: Knesses Yisrael brings about
joy in Havayah. (context: Steinsaltz Tanakh)
Isaiah 61:10":X70 V17 yw°
RTS Poyn YUTaR "awhRPn v3 RPN CWRl Pan 2 vy i
7722 MTYA 19221 IR 1027 102 "8
I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
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tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth
herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PwYNn2 N Y
“May the glory of Havayah endure forever; Havayah will
rejoice in His works.” The joy from above that the Shemini
Atzeres discourse joins with Israel’s joy.
Psalms 104:31x72:77p 0°%°11n
2Pyna N matr 09iY? N T3
May the glory of the L-RD endure for ever; let the L-RD re-
joice in His works!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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Rabban Gamliel’s teaching: “Make His will as your will, so

that He will make your will as His will.” The Alter Rebbe

reads the two wills as below and above understanding.
Pirkei Avot 2:4°7:’3 n1ax miwn
53 .331%73 2% AYY 273,798 1937 ARy IR 177 XA
IR PP A28 2380 DI0K 1187 Pp2ty 1D L1087 1En A1
NX TR 9RY ,ANI O 7Y T08Y2 PRRD DX1,M2%T T UIER YR
IDI0Y Yy TWOX XY 2T TMKA XY ,inipn? YIRY 19 7120

{1380 K2 XY , MUK MIDRYD? T0RA oK) .ynwn?

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

MNP VYW VY2

“Go out and gaze, O daughters of Zion, at King Shlomo, at
the crown with which his mother crowned him on the day
of his wedding.” This is the verse of the maamar this biur
explains; the “crown” is read as Keser. (context: Steinsaltz
Tanakh)

Song of Songs 3:118™:) 0*°wi 1w

o2 imK PTIOYY Y2 MY Tona 1P nla2 ArKM ANy
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The measures of the wine libations: half a hin for a bull, a
third of a hin for a ram, a quarter of a hin for a lamb. Cited
to show that the “wine” of Binah must be measured.

Numbers 28:1477°:11”3 712712

237 PI0 NPIN IRY PRI NYPYY 197 T AT 30 00N
MW YIN? WIN2 WIN N2Y NN

And their drink-offerings shall be half a hin of wine for a

bullock, and the third part of a hin for the ram, and the

fourth part of a hin for a lamb. This is the burnt-offering of

every new moon throughout the months of the year.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

3% 7°9%Nn 17197 712
One of the Zohar passages Kehot gives: counting the di-
vine Names, the Zohar says that Binah, the “river,” is mer-
cy, and yet “judgments are aroused from it.” This is why
the drawing down of Binah, like the libations, must be in
measure.

Zohar, Vayikra 23:146-24:159171p:772-1"1p:272 RIp™ 711 100
R. Judah, commenting on the verse, “Let there be a firma-
ment in the midst of the waters”, said: “Did not that firma-
ment divide the upper from the lower waters there would be
conflict between them. But that firmament keeps the peace
between them, and the world is established only on peace.
G-d is also called “peace”; He is peace, His name is peace,
and all is bound together in peace.” R. Abba said: ‘I see that
this supreme Holy Name is altogether peace and altogether
one, and paths diverge from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

M9RR TIN2 Dan o

“He drank of the wine and became drunk, and he was un-
covered within his tent.” Noach’s drunkenness illustrates
wine without measure.
Genesis 9:21X72:’ N"wR12
STPIN 7902 2307 907 172071 nYn
And he drank of the wine, and was drunken; and he was un-
covered within his tent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

an N9
“And Cham, the father of Canaan, saw his father’s naked-
ness.” The consequence of Noach’s drunkenness.
Genesis 9:22273:° N°WR12
PN PARTITY T30 IR MY DX Y33 °28 07 KT
And Ham, the father of Canaan, saw the nakedness of his fa-

ther, and told his two brethren without.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The psalmist praises G-d for bringing forth from the earth
the three staples of life: “And wine gladdens the heart of
man, to make the face shine with oil, and bread sustains
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the heart of man.” The whole section is built on this
verse’s three foods. (context: Steinsaltz Tanakh)
Psalms 104:15170:77p 0°2°1n
7907 WAIR22? DY) 1w 078 PNETY Y27 Mo 1
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P18 By Ay

After Moshe asked to see G-d’s glory, “Havayah passed be-
fore him and proclaimed” the Thirteen Attributes of
Mercy. The Alter Rebbe uses “passed” for the light of Abba
breaking through the lights of Imma. (context: Steinsaltz
Tanakh)
Exodus 34:61:7"% mnw
700727 22BN TN 13m0 bR m hyirial 1’;@'55_7 3y
galah !
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nRwa nTay K2 WK nnm

In Moshe’s rebuke the curses come “because you did not
serve Havayah your G-d with joy and gladness of heart, out
of abundance of everything.” Joy in service is required,
but it is only the beginning. (context: Steinsaltz Tanakh)
Deuteronomy 28:471"1:1”2 0”127
:95 291 227 M0 AR PR NTNR NT2YRY WK Nan
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRY 2

Kehot gives the introduction to the Tikkunei Zohar as the
source: “if your heart runs, return,” the rhythm of running
and returning (ratzo and shov) that the Alter Rebbe in-
vokes here. (Sefaria’s edition there reads “return back,”
shuv le’achor.)

Tikkunei Zohar 7a:3’3:X *t 97117 °23pn
PYY OTX TRIND MRT XEIT MAT PY ,(0 K PRPIT) RIIN
KDPIY INTYYLTTRI YUN Y703 KT WA KT TV WK KT Toyntn
RTIRY AR KPR RP2 DX N°27 K KPDY PIn KPP
FXITR? K 27507 W00 KW 1KY X 27907 107 1K RIPYSIRT
iKY 29 927 P ORT

Tikkunei Zohar - Vocalized (Public Domain)
N7 %28 N2

Avraham explains to Avimelech that Sarah is indeed his
sister: “She is my father’s daughter, but not my mother’s
daughter.” A Zohar passage on this verse (Vayeira 112a) is
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cited for the theme of Abba, the “father.”
Steinsaltz Tanakh)

(context:

Genesis 20:1227°:’ n°wKR12

SYR? 222Im1 BR"N2 XD X K17 IX"N2 NAK 7I0K703)
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

BRI 12w

“Return, O Israel, unto Havayah your G-d.” The opening
words of a discourse for Shabbos Shuvah to which the text
refers.
Hosea 14:2°2:7” ywin
3192 0703 *3 TR 1 1Y X1 1w
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NN 70

Yaakov blesses Yehudah: “Yehudah, you, your brothers
shall acknowledge you (yoducha) ... your father’s sons
shall bow down to you.” A Torah Ohr discourse on this
verse is cited regarding “your father’s sons.” (context:
Steinsaltz Tanakh)

Genesis 49:8'1:v"1 N"wX12

{2 733 TP NN PIX AW AT, IS I A0S AT
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down

before thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“In the third month after the children of Israel went out of
the land of Egypt.” The opening of the account of the giv-
ing of the Torah, and of a discourse on the strength the
Torah gives the soul.

Exodus 19:1'R:0™ minw

727 I M 0PI D3N PIRD PRIYITI2 NRE? YRwT N2
10

In the third month after the children of Israel were gone

forth out of the land of Egypt, the same day came they into

the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R T man

Shlomo warns against the “strange woman”: “Her feet go
down to death; her steps take hold of the grave.” Kabbalah
applies the phrase to Malchus as she descends into Beriah,
Yetzirah and Asiyah. (context: Steinsaltz Tanakh)
Proverbs 5:571:'71 *2wn
3007 PPIYE PIRY My N1 7N
Her feet go down to death; Her steps take hold on the
nether-world;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist says that G-d does not delight in might: “He
does not desire the strength of the horse, nor want the legs
of the man,” but those who fear Him. Kabbalah applies
“the legs of the man” to Netzach and Hod. (context:
Steinsaltz Tanakh)

Psalms 147:10™:1"np 0°2°1n
71X UORT ORIWRY YEO? 0397 N11232 KD
He delighteth not in the strength of the horse; He taketh no

pleasure in the legs of a man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 YV DYV TY NAN m‘ap‘? YT P1IONT PR Y
Rabbi Yehudah holds that the tree of knowledge was wheat,
“for a child does not know how to call ‘Abba’ and ‘Imma’

until he tastes the taste of grain.” The Alter Rebbe uses it
to link wheat with Chochmah.

Berakhot 40a:1477:X "n M>72
N?N 12732 ) PI%% 72 7001 27 R IRDWR 101 PIRT DR by
DT 120 PONY 12K R0INT K0T TN P 719N M AT 0277
Dy 79 XOIY 137 T2 PRY LT 193 WK VRR "3 ,TI0R]
IR RO 221 DTN T T WY MY LT KPR DTN
M2y MBI WY PRI 13 12P7RNIY 13TV LN NIND
PRIX” NP7 YT PAI°AT PRY AT THM RIN 17377 927 1IRD
-137 DYV DIYVOY TY PRBER™
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the

fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

QNI 711 1720 ann By XD %D

“For not by bread alone does man live, but by all that
comes from the mouth of Havayah.” Bread, without sweet-
ness, is the level of Malchus.

Deuteronomy 8:3°3:’1 0°727

197 TNIR NPT K21 AYTRY WK 1mATNK TPORN 7257 N

m°m? n7eD K¥INTPD70Y *3 DTRT M0 1727 onpaey K% v 7y°Tin
TR

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

e e

Wisdom invites the simple to her feast: “Come, eat of my
bread, and drink of the wine I have mixed.” In the verse
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lachamu is the plural command “eat!” and lachmi means
“my bread”; the Alter Rebbe hears in them two forms of
“bread,” plural and singular, Hod and Netzach, the Oral
and the Written Torah. (context: Steinsaltz Tanakh)

Proverbs 9:5°71:0 *own
PR2R 123 1N *BT23 12 197
'Come, eat of my bread, and drink of the wine which I have

mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“When you come into the land of your dwellings, which I
give you”: the opening of the laws of the libations. The text
names a discourse by these words; the Kehot note places it
in Likkutei Torah, Behar (40c), whose discourse opens
with the similar verse “When you come into the land that I
give you” (Leviticus 25:2) and discusses there the Zohar
passages cited next. (context: Steinsaltz Tanakh)
Numbers 15:2°2:171 72722
TR 0NN YINTIR ININ 0D DITPR NN PRI 1370K 121
{097 103 73§
Speak unto the children of Israel, and say unto them: When
ye are come into the land of your habitations, which I give
unto you,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Kehot’s note points to Zechariah 10:7 for these words.
Zechariah 10:7°1:» 70t
k] D;'? '?._1_3 MNYY IR D% 777900 D;‘? nn) 0°78K 91210 M
And they of Ephraim shall be like a mighty man, And their
heart shall rejoice as through wine; Yea, their children shall
see it, And rejoice, their heart shall be glad in the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Kehot’s note points to Ezekiel 45:21 for these words.
Ezekiel 45:21872:77"1 5Rp1>
o RSP 30 MOPT D29 M Wy o Wy MY TN
:2oR> nixn
In the first month, in the fourteenth day of the month, ye
shall have the passover; a feast of seven days; unleavened

bread shall be eaten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

56
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From the praise of the “woman of valor”: “She girds her
loins with strength and makes her arms strong”: she sets

o«

to her work with vigor. Following the Sages’ “strength

means nothing but Torah,” the Alter Rebbe reads it as the
Torah giving strength to Netzach and Hod. (context:
Steinsaltz Tanakh)

Proverbs 31:1712:X”7 *5wn
PP YRRDY T2I0R 1YL 00

She girdeth her loins with strength, And maketh strong her
arms.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R Rl o)

g°ann *ona 1Y 15 NAMA ROTW 70 KPR 1Y PR

The first epistle of Iggeres HaKodesh: the “loins” are what
holds up the whole body with the head and carries it to its
goal, and “strength means nothing but Torah,” which
gives power and strength to the loins that are girded and
clothed in it. The text quotes it almost word for word.

Tanya, Iggeres HaKodesh 1:7°tX wTpi N7k ,R°1N

1Y 1D NaNia ROTY 770 KPR 1Y 1R - i 1y 1907

0, YRR pin? A2 Dowaem 0NANT 07Inn nena?

5y1) L7277 RNYY 0197 70 23 ,077Y30 IR 0790 M 19T

anR 10 19annD BT KN L,WDIIW WRAD NN 0PRY NInvn
(97X DIPR2 INIM 15 A0 230 D MHYY”

Kehot Publication Society (CC-BY-NC)

ngye nves

The Sages’ list of what each organ does: “The kidneys
counsel, the heart understands, the tongue shapes [the
words], the mouth completes them.” The Alter Rebbe
identifies Netzach and Hod, the kidneys within the loins,
with this faculty of counsel.
Berakhot 61a:28-291”2-11"2:X 8”0 N1372
INLYP NNXY 12107 INEYP NAX 07X 92 @ NPPP3 AT 1327 1)
0o 297 :2°n07 L,iPRnR? 1y Arwo? A2ivT X1apom .aya?
1% ,1°an 27 ,nigyP nivH 137 1n ivRR? 9703 271 n7h
,21p Ro%I 3R, PORM 2170 0D RU¥IMY 07101 LYY NI D, N0
Our Rabbis have taught : There are two reins in man, one
prompting him to good, the other to evil. It is probable that
the good is on the right side and the bad on the left ; for it is
written, "A wise man's understanding is at his right hand;
but a fool's understanding at his left" (Eccles. x. 2). Our
Rabbis have taught : The reins prompt [the thought], the
heart exercises intelligence, the tongue pronounces, the
mouth completes [the words]. The gullet lets in and brings
out...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

17y N1Am

Besides Etz Chaim’s Sha’ar Arich Anpin, chapter 7, near
its end, the Kehot note points to Likkutei Torah, Pekudei
(8a).
KEHOT'S NOTE
XSRIT WTIN M 7770 (X ,1) 27D P73 07 1 (UR) XKW Y
J[9] .0 [ARY)P221 1IN IR 02

T7°8 ARy YW nUya2

In Parshas Masei the Alter Rebbe quotes the same passage
of Pri Etz Chaim and concludes that Netzach and Hod are
rooted in Keser, above Abba and Imma.
KEHOT'S NOTE
ALY IR LA L% 00N D YD 0A AR
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0°70M PPN RITW 11°9Y PR RIPAT INON RINW PPRAR PN

WIAR NI20IN 7102 QNN KOX¥INAT 1°2IR YT 2N anw

Pri Etz Chaim on the words “Kel Elyon, who bestows good

kindnesses” in the Amidah: Arich Anpin, which is Keser,

bestows the kindnesses that are the new Netzach, Hod and
Yesod of Z’eir Anpin. The text quotes it word for word.

Pri Etz Chaim, Gate of the Silent Prayer 14:29yw ,0”n vy "8
2277 TNy

K17 TI0° AWY3 ,ARDY KM RITW A1 7Y 3,970 0y o0 ol
Y RN 00 RPTT VN1 PR LMMIPR And3 75110 900 RIpan
971 ,Naw DINN 0*N .02 D°NX°NT NNR 107 ,0°K3 0 NaoINn
2710 oW ath RPRT 1PDY IRD IR 100 L,wThn 0OR2 onw
DR RIT R LRPK IRD 171 0O0AYD °2 1991, W K717 U1 DORRTY
01T RITW ,1P9Y PR RIPIT NN RIAW ,PPRIR PIR RITW 00V
ST NA0IN TI02 DMIR RPRIAM LPPRAR PYIT UR1 Onw 000N

... ROXIY,5710 K2t 7102 13IP R O3 .07Tpw PR nwtn
Pri Etz Chaim (Public Domain)

ey Yo

“The beginning of wisdom is the fear of Havayah; good
understanding to all who practice them”: the psalm’s clos-
ing teaching. The Zohar (1:8a) reads “all who practice
them” as those who support the Torah, and the Ramaz’s
comment there is cited for the new Netzach, Hod and
Yesod.
Psalms 111:10:Xp 0°2°1n
Y7 NTRY ANPAR 0Py-237 2iv Yoty N nXT nan nowRY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-
dureth for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7AWR 0218 PPI8TY . . DINIWWD BUTY M

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
Ny R 970 971 07K AR

Sapnm P 9172 YURWD PR PN 08 YUawn 21w
nyownn baph
The epistle “To understand a parable” explains that at the
moment of giving one must take counsel how to give so
that the recipient can receive, like a father teaching his
son “a word fitly spoken,” little by little; this counsel is
Netzach and Hod, “the counseling kidneys.” The text fol-
lows it closely.
Tanya, Iggeres HaKodesh 15:11x”>:1”0 w7pi1 7R ,X°IN
wRn NYRYIT NYW3 0T ,NPyn CT? AyRYaT X122 ,9 08
1132 ,7TyBwan 23R 220 Po1Y 9773 378U R YYNT? 918
ina AP 19 N3IMN° OX L1127 AP anon 927 YRwny nvinw
2702 12 9707 TIBY P ,72R71 PAT? 120 020 XY - 1952 X1y
.byn vyn ’PIDIR by 27 9277 ,90R 17N
Kehot Publication Society (CC-BY-NC)
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Reish Lakish lists seven heavens; Shechakim is the one “in
which millstones stand and grind manna for the
righteous.” Netzach and Hod are identified with this
heaven.
Chagigah 12b:5’:2 27> 713030
AP RV L1YI2R m‘)y_:a 0°2213 ﬂ;;’?ﬂ man av — ¥y ...
niamiv niTRIY 0°°n7 12V — DopnY oot P2 u’rf?g onix
YR AN DY NPT Py DURNY EN MY L0RUTER
27431 P99R7 TR 0Py
William Davidson, Vocalized Aramaic (CC-BY-NC)

N¥PMIR 27D .. on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .7-2,°p (v”on) aw .(1"vN) N

(N”¥177) NOWNRI2 AwaR2 9%

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LYW Y 270 92772 R7ATR OI0RN AR WK LR I18°D 5oy 03 RN

A”D 272w n”y2a

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] o v 17185 .0”pn “R'?PW 01972

2790 R”IPT Q°0aWN 912 19N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3,17 995 AR L1EN Y IR Prva nwhn R

Y71 onN R
The words here quote Psalms 122:8; the passage is shown
below.
Psalms 122:8'1:275p 0°%°11n
172 0Y2Y RITTIITR OY71 0K 190?
For my brethren and companions' sakes, I will now say:

'Peace be within thee.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,29p @°21n

WP

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JAPR Y 01D NVMIR IR

1EoRM
Kehot’s note points to Judges 16:16 for these words.
Judges 16:1617v:1"v D°V2W
;MY WD IZPM ITIPRM 072D 77272 19 R0 N
And it came to pass, when she pressed him daily with her
words, and urged him, that his soul was vexed unto death.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

10,10 DU

0°°1 9IPn Ry %2
The words here quote Psalms 36:10; the passage is shown
below.
Psalms 36:10>:1"% 0°2°1n
:11&-,-1}51; ?ﬁjk; jakidy] 'Iip?; qnY=3
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RISPE-Lrhisl

515725 mPynPw AIYNT 23 NUMA WeRD IV IN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XL I R L2 ,RIRIP™ DYDY

AMNLYa RN Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
BYW Y 2970 92702 RVATR RN AR

DOPIWYY NN
Kehot’s note points to Proverbs 8:30 for these words.
Proverbs 8:30°%:11 *own
:NY7222 1397 NNipR O DY DOYITYY MK 1N 1238 1K)
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2 ,nobwn

0°78R % 7P 1an
The words here quote Jeremiah 31:20; the passage is
shown below.
Jeremiah 31:20°3:x”% 1o
TIY 721K 0} 92 *127 VTR0 DOYWYY 777 DX 07198 *? PR2 131
70N 1R0IK 007 47 0y T 1970y
Is Ephraim a darling son unto Me? Is he a child that is dan-
dled? For as often as I speak of him, I do earnestly remem-
ber him still; Therefore My heart yearneth for him, I will
surely have compassion upon him, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.00 KD m

9732 NP2 BY RYWYNWRY “NNX 1U2p
Kehot’s note points to Zohar I, 72a for these words.

Zohar I, 72ax ,2y R”mt
KEHOT'S NOTE
.XL,2Y XM
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2”97 137 M ARA

nnge N
The words here quote Psalms 104:26; the passage is shown
below.
Psalms 104:261°5:7°p 0°2°1n
A2°pOY? RIEALINN? 10?7 NPIX DY
There go the ships; There is leviathan, whom Thou hast
formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J9,7p 0°%0n

12 NXE 7772

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,y omanp ooy

=PRI

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
790K AL, n e n By

iy s A

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,1 ¥rynw yh

X ynwn ov2 7T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
7,30 2ynw ooy

WOUR W 777

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.T,In 071 oyh

WIR 227 ARw 1

The words here quote Psalms 104:15; the passage is shown
below.
Psalms 104:151°v:77p 0°2°1n
7997 WAX"337 BN 19w 0732 PETD WINTa27 e 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

v 1P o%onn

BORD 1971 MWt (R U 8

The words here quote Numbers 28:14; the passage is

likuteitorah.com/likkutei-torah/shir-hashirim/21/
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89
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92

01277 X2

shown below.

Numbers 28:1477:1”2 72712

33 1A NY*IM X7 PIT NYUbY 997 M 1 "3 0Pon
3G Y0P W02 WM N2y KT

And their drink-offerings shall be half a hin of wine for a

bullock, and the third part of a hin for the ram, and the

fourth part of a hin for a lamb. This is the burnt-offering of

every new moon throughout the months of the year.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7°,03 9272

11257 9P NN 19197 Nka
Kehot’s note points to Zohar II, 175b for these words.

Zohar I1, 175b2 ,7yp 27m
KEHOT'S NOTE
3] .(R LR .2 %) L2, ayp 2vm

0°21y P15WR VDY TN NUA

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rl il e

M9RN 102 Pan 1o
The words here quote Genesis 9:21; the passage is shown
below.
Genesis 9:21X”2:’ N"wXR12
ATPHR 7902 2307 201 1907 Y
And he drank of the wine, and was drunken; and he was un-
covered within his tent.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,0 WK

P18 By 1 ayn
The words here quote Exodus 34:6; the passage is shown
below.
Exodus 34:61:7°% mnw
700727 D%EN TN 13m0 5?5 T ORI 1’;;1'55_7 ai ﬂ'ﬂyjl
NRRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 mnw

nRwa nTay K2 WK nnm

The words here quote Deuteronomy 28:47; the passage is
shown below.

Deuteronomy 28:471":1”2 0°127
19 391 227 M0 AR PR NTNR NT2YRY WK Nan

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
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93

94

95

96

97

98

99

100

101

of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,12 0"127

nRY 2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
nnana BoyS ownl .oonyn and N7pva o1 L[3] L(X L1 n nnTpn
.25 71 OX Y2 IR PUa 0oy

Q5°MawIn PN PR 1NN 95 17a

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A ,nAmacn oy

N9 w992 "ARR 27y

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT'S NOTE
ST9ORY 3,7 RPTIRD PTIRA

27Y°P AT 7K AW

Kehot’s note points to where this is explained further:
Biurei HaZohar.
KEHOT’'S NOTE
3,79 MR L3 ,7 20 POy 9011 999K 3,0 RPITIRD TIRCa

RS 2w 17T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X0 W Py

NN A7I7° 7770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T ,AR RN

WO WA BYY NN WUR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.79°KR1 R ,10 K™D

TP Y0 R NIN IR "IN 1Y

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
3wy 2970 wrRw NUMIRA pnya

NaR NP YT PONT PR
The words here quote Berakhot 40a:14; the passage is
shown below.
Berakhot 40a:147:X *in 11272
RPX 12732 X2 :p¥? 72 1203 27 K IRYWD 101 PIRT 1R 9y
DTX 137 PR 127K :X2INT KO 122K TR MON MWKT AT 2277
DY PP XoARY 127 77 PRY L7 193 IR TRR 027 1R

likuteitorah.com/likkutei-torah/shir-hashirim/21/

01277 X2

MNP0 °27 TN T M YN MR L1 KPR DD
Py MBI PRI 92 2pYRNIY 1270 NN MIND
“RIR” NPT Y1 PITAT PRY 7070 70 IR 1T 227 ONIRD

137 DYV DYDY TY "RERM
If, over fruits of the earth, etc. This is evident ! Rab Nahman
b. Isaac said : It is only necessary for R. Judah who declares
that wheat is a kind of tree ; for there is a teaching : The tree
from which Adam ate was — so says R. Meir — the vine, be-
cause thou hast nothing which brings lamentation upon
man as does wine; as it is said, "And he drank of the wine,
and was drunken" (Gen. ix. 21). R. Nehemiah says: It was the
fig-tree, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
XL, Mmon2

MIYIAW AN "33 052 onNaDY 17T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,72 yh

QTN M 172 anbn by X9 0D

The words here quote Deuteronomy 8:3; the passage is
shown below.

Deuteronomy 8:3°1:’11 0727
T9nY THIK NPT K21 NYTIRD WK IR T25K7 1257 T8N
mm? n7ep K¥InTPD7PY * DRT M0 1727 anpaey K% v 9y°Tin
0T8T
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 0%M27

N7y 2797 o1 a2
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
LA2°2°Y 119792 2pY s NUMIR IR

ST TR 17T PURAN2 R T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(X ,?p) 50

DIERDR TIPA2 KIT T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
DI9RR °P3 7780 WD DIDRDD IR WU PTIW TIPA2 T NRR3
o] o pw
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107 | Shlomo’s proverb: “Like apples of gold in settings of silver
is a word fitly spoken,” a word said in the right way and at
the right time. The Alter Rebbe uses it for an idea re-
shaped to suit the one who learns it. (context: Steinsaltz

Tanakh)
Proverbs 25:11x7>:7173 *own
1308°59 137 137 N3 NDYR3 371 *MBn
A word fitly spoken Is like apples of gold in settings of silver.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

108 | David’s lament: “How long shall I take counsel in my soul,
with sorrow in my heart all day?” The Alter Rebbe borrows
the phrase for the inner planning that teaching requires.
(context: Steinsaltz Tanakh)

Psalms 13:3"2:3 0°2°1n

2Y 2R 017 MIRTTY On 22272 19X WRI2 NIXY NUWR MIRTTY
How long shall I take counsel in my soul, having sorrow in
my heart by day? How long shall mine enemy be exalted

over me?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

109 "yon PR 7Y 1IN
The Kehot note specifies which explanation the text
means: the second, section 3.

KEHOT’'S NOTE
.[5] . —an
110 yon 9N

“These are the journeys of the children of Israel, who went
out of the land of Egypt.” The opening words of the
Parshas Masei discourse to which the text refers.
Numbers 33:1X:372 71212
TYRTI3 ONRIT? OOIIR PIXD R WK O3 vyon "N
:'[‘1{!?51
These are the stages of the children of Israel, by which they
went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

111 | Kehot’s note points to Numbers 33:1-36:13 for these
words.

Numbers 33:1-36:133:17%-%:372 72712

PARAGRAPH 6

12 N”B AN1227 WYw
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
55 Hw 137 wn %37 3 L,K AT 0PN PYIRP D197 0PI Tywa 0911
R2Y 777w 0°197m PYIT AP3T PRATP 1PID 1°IN3 ANKRIA1 AN 0OKR0AIN
.0iPawn own X330 i 120 RIT KPR D95 own Rainnw X021 100

likuteitorah.com/likkutei-torah/shir-hashirim/21/

13
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01277 X2

T K219 AWT DI PR 17 eynbw
The epistle “He wraps Himself in light” explains that a

sage can grasp in wisdom far higher than a prophet sees,
for only the lowest levels, Netzach, Hod, Yesod and
Malchus, “the vessels of influence and of bringing down
the life-force from the higher to the lower,” can descend
and be revealed to the prophets. The text cites it for the
limit of prophecy.
Tanya, Iggeres HaKodesh 19:2-3’3-°2:0"° w7pi1 N7 ,X°IN
Mo ow 3 anen X mstptTiorTinTnyim nPyny LA
S22 DWGRT THINT DUINR NN2 OX D ,nnna
Ti02 ,ﬂﬂD'??_:“ﬁD?"ﬁﬂ'ﬂg;’[ nmnie 7R nuwenm ﬂW:ﬂ’?hU
PRI TYP NPMIR XMY TR - moynpy mmon nipan
X123 '15_7?;7;1 DT{? 7% IR ) 191 ,’ij_{ DR DPR7” 122027
DRI TIY KO3 OR KDY R 7T ,K0PRIP WO TIRDYY UK PR
<o DWATT 03 WY 137 0 PUIIRT PRI TR EnD
Kehot Publication Society (CC-BY-NC)

NINTR Do naw' svasn

The words here quote Psalms 113:5; the passage is shown
below.

Psalms 113:5’77:27°p 0°2°1n
ANWY 217207 AOPOR 1D 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J-11,%p 0°%nn

PINDY Q7AW MINAD "22awn Naws M1°anan

“Who is like Havayah our G-d, who is enthroned on high,
who lowers [Himself] to look upon heaven and earth?” He
is so far above that even looking at heaven is looking
down, so heaven and earth are equal before Him, as the
Alter Rebbe reads it. (context: Steinsaltz Tanakh)

Psalms 113:5-6"1-"11:3"p 0°2°1n
{PIRDI DO0W2 NIXT? 2PRwnT :NJY? AT PR N2 N

Who is like unto the L-RD our G-d, That is enthroned on
high, That looketh down low Upon heaven and upon the
earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Yeshayahu’s song of thanks: “Havayah, You are my G-d; I
will exalt You, I will praise Your Name, for You have done
wonders, counsels from afar, in faithfulness, truth.” In its
plain sense “from afar” means from long ago, plans de-
clared of old and now fulfilled; the Zohar and the Alter
Rebbe read it as from a far, high source, Chochmah and
Keser. (context: Steinsaltz Tanakh)
Isaiah 25:1'%:7173 7°yw
MY PTYR MISY K7D DY *D TR ATIX Taniay Anx PRy
TR
O L-RD, Thou art my G-d, I will exalt Thee, I will praise Thy
name, For Thou hast done wonderful things; Even counsels
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17

118

19

of old, in faithfulness and truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QOR°237 KUY 957 1299 972 1990 139K 1773°3 IR PInn MLy

NONN 1RAnR
The Zohar on Balak: “‘Counsels from afar’ — what are
they? The two willow branches, for all the counsel of the
prophets comes from there.” The willow branches are
Netzach and Hod.

Zohar, Balak 9:155-12:1657170p:27-173p:"0 P92 911t 790

Rab Hamnuma the Elder said that “wonderful things” is a
grade of the wonders of wisdom, to wit, “a path which no
bird of prey knoweth” (Job 28, 7). The “counsels of old” are
the two willow twigs1Nezah and Hod. whence comes all the
counsel of the prophets. “Faithfulness and truth” are two
things which are one, the river and the garden; the one is-
sues from Eden and the other is watered from it. Thus we
have here the whole mystery of faith.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

RIAN NN

Koheles, King Shlomo, says that he sought wisdom and
found it beyond his reach: “I said, ‘I will become wise,’ but
it is far from me.” Read as the distant root of Netzach and
Hod in Chochmah and Keser. (context: Steinsaltz Tanakh)

Ecclesiastes 7:23172:1 nomp

2 TRH RO DM N MR302 003 i
All this have I tried by wisdom; I said: ‘I will get wisdom’; but
itwas far from me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

Aot nbnp

7Y NP

In Yeshayahu’s prophecy of a royal child, Rashi reads
“Wondrous Counselor” (pele yo’etz) as a name of the Holy
One, blessed be He, who calls the child, Chizkiyahu,
“Prince of Peace.” The Alter Rebbe reads the two words to-
gether: counsel (Netzach and Hod) that comes from won-
der (Chochmah and Keser).

Isaiah 9:5°71:0 11°yw°

XD imW X MIWPY MRD AN WAL 12 NPT 1D
0PI 7Y70AR 7923 PR Py

For a child is born unto us, a son is given unto us; and the

government is upon his shoulder; and his name is called

Pele-joez-el-gibbor Abi-ad-sar-shalom;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

120 Kehot’s note points to Proverbs 31:17 for these words.

Proverbs 31:171:x"% “5wn
HTPIYII TRNM P 1192 T
She girdeth her loins with strength, And maketh strong her

arms.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/21/
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01277 X2

NYIP7TET KD Ran 1IN0 2pw 197NT an' NIn

“

The Zohar on Pinchas expounds Psalms 104:15: “and
bread sustains the heart of man” is “that bread which the
Shechakim go and grind, manna as food for the
tzaddikim,” and from there it is drawn to many hosts
called “the heart of man.” The Alter Rebbe reads it as the
Torah’s “bread” in Netzach and Hod, ground fine so that

everyone can receive it.

Zohar, Pinchas 13:84-15:1071"p:1"10-1770:2"° 019,771 190

PARAGRAPH 7

122

123

124

125

126

N2y sTacpanTa
The Zohar on Balak identifies the “two willow branches”
with the source of the prophets’ counsel, Netzach and
Hod. The willow has no taste, as bread has no sweetness.
Zohar 1, 220b2 ,51 x*m
Zohar III, 193b2 ,33p 3t
KEHOT'S NOTE
T 9723 RAP™ NIRRT A1 17292 .2 ,A8p A’ LK ,207 .2, 07 R AR9
SR

Sann AP ROM

“I said, ‘Iwill become wise,’ but it is far from me.” The dis-
tance is read as the hidden root of Netzach and Hod.

Ecclesiastes 7:2337:t nomp
230m MRINT X7 RINK AR M0IN2 °N°91 M0
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7091 Pon abyan bown

The Kehot note gives the opening of Parshas Lech Lecha
in Torah Ohr for the phrase “the intellect hidden from all
thought.”
KEHOT'S NOTE
3] .70 (7 ,719) ¥YnwR PP 97 971 RN

an RYAN prann

The woman of valor “is like the merchant ships; from afar
she brings her bread”: she goes far to provide for her
household. The Alter Rebbe reads “from afar” as the high
root of bread, above the chain of descending worlds. (con-
text: Steinsaltz Tanakh)

Proverbs 31:1477>:x"% “own
(AR R°2A PR M0 NPIXD 1Y
She is like the merchant-ships; she bringeth her food from

afar.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 LRD Yhen

AP X°an prnnn

The Zohar on Tzav, expounding “counsels from afar” (Isa-
iah 25:1), explains “from afar” through two verses: “From
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afar Havayah appeared to me” and “From afar she brings
her bread.” The Alter Rebbe draws on it for bread that
comes “from afar.”

Zohar, Tzav 29:187-30:193372p:'%-1p: 0”3 18,7717 7190

As they were going along, they came across a man with three
myrtle branches in his hand. They went up to him and said:
‘What is this for?” He replied: ‘To refresh the fainting
one.’1The nefesh (soul), v. infra. Said R. Eleazar: ‘That is a
good answer. But why three?’ He replied: ‘One for Abraham,
one for Isaac, and one for Jacob; and I bind them together
and smell them, because the scent refreshes the soul, and
by this act of faith blessings are drawn down from above.’
Said R. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

199N Snpra oN pvy

That discourse distinguishes two kinds of writing in the
Written Torah: on the Tablets the letters were engraved
from the stone itself and were not things in their own
right, while in the rest of the Written Torah the ink is writ-
ten on parchment and the letters are separate from it.
KEHOT'S NOTE
ORI R, OMpna e Dyh

1o%n °npra oR

“If you walk in My statutes.” The opening of the discourse
in Bechukosai on engraved letters.
Leviticus 26:3°3:1”2 X1p”
:ONR ON°RY1 1Y *nIZnTRY 1950 ’D}?U;'D},{
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

nmen By mnn

“The writing was the writing of G-d, engraved upon the
Tablets.” The letters were engraved into the stone itself.

Exodus 32:161"0:2"% mnw

"5y M RIT D°PPR anOn andnm mpn 0opPR npyn nntm
Salibh

And the tables were the work of G-d, and the writing was the

writing of G-d, graven upon the tables.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,25 mnw

ANDYY 177702 99992 770

The Kehot note points to the place in the Bechukosai dis-
course where this Zohar phrase is cited, with its source
noted as Zohar 1:15a.
KEHOT'S NOTE
DN”MR2 AR L[D] R W NP2 9”I0TRR W (27y0 ,3n) "mpna 5y
797K 19PN Y 3770 RIpM

NP 1797702 19003 7Y

The opening of the Zohar on Bereishis: “At the head of the
King’s will, He engraved engravings in the supernal

likuteitorah.com/likkutei-torah/shir-hashirim/21/

132

0°9277 7R3
luster.” The first “engraving” of creation, at the level of
Keser.

Zohar, Bereshit 1:1-2:7°1:2-°R’K N°WRI2 ,7710 7190

AWy NPNIN 97N

In “Go out and gaze,” the maamar this biur explains, the
Alter Rebbe the that the
Commandments have 620 letters, and explains that the

cites Ramban Ten
Torah is rooted in the supernal will, Keser, the “620 pillars
of light,” above Chochmah, which is why it can join the
Infinite Light to the worlds.

KEHOT'S NOTE

9] 7w (3 ,719) MPRTY KRR 1772 9y

PARAGRAPH 8

133

134

135

136

N2 1By PR B2 nryDa wrn Ty

In Parshas Masei the Alter Rebbe quotes this explanation
of “Kel Elyon ... who bestows good kindnesses” and con-
cludes that the new Netzach, Hod and Yesod of Z’eir Anpin
are drawn specifically from Keser, so that Netzach and
Hod are rooted above Abba and Imma.
KEHOT'S NOTE
AR .2 ,7 71aANRY 8 .4 X Syon B 5oy5 AR TR TRy Y
3,3 9907 ° DOy5Y 1rRn OwY L79OKY TR Y70 191D RN °5 ' NUTINA
3 TAR 9377 ,i11°2 1100 WAt (X ,1D 90 99 D —] 9maw 27YNY” 00
7Y 711°22 R PNy mann

0211 070N D@13 N3 10Dy PR

Pri Etz Chaim on the Amidah: Kel Elyon is Arich Anpin,
which is Keser, who bestows the kindnesses that are the
new Netzach, Hod and Yesod.

Pri Etz Chaim, Gate of the Silent Prayer 14:97yw ,0”n vy "8
‘0T TNy

oW MR 2 ANy nnpY? X903 ,517% 150 9o 1 0D MR
7O MM ANY °3 ,0°20 0¥T0N M2 13 PRY An imnbwa
mmon 12% Pmn ca om imnbwa TP Pmnn any ,0119% mhon
Rt P12 0OTONM L, 270 O KRBT DY 00,79 1R Ny 00,0
mL,97P NYT oM LMMAAT P AP IRWI KDY XD Mvwania
190 27 11 °2 NIRDY L2 PIRAD PRI, P7P 1700 NN MIMaa

9719 R”19 Ny TMIIT ,RIN 12 TPMIN A PR
Pri Etz Chaim (Public Domain)

man "1 nrTa

There the mezuzah on the right is an ascent from below,
lifting the house and all in it to G-d, while the Chanukah
lamp on the left is the drawing down of the light of the
Torah, shining outward into the public domain.
KEHOT'S NOTE
.79°RY 2 ,2n XMIN

PR I

The Chanukah lamp is placed at the left of the doorway,
“so that the Chanukah lamp is on the left and the mezuzah
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137

on the right.” A discourse in Torah Ohr builds on this.
Shabbat 22a:2°2:x 275 naw
™ XM .MNEP TIMDR MRV AMPITY MER 7230 72 2727 0N
SN CNDTH PRMY 27 P WY RIVT A2 RO 27 2ApY
TN RN 12110 71 RINY 73 PRt RNIPM JORnEn
onn
William Davidson, Vocalized Aramaic (CC-BY-NC)

5% an1ao) 712

That discourse contrasts barley, revealed on Pesach as the
soul’s own grasp of G-dliness, with wheat, revealed on
Shavuos; here it is cited for wheat as the 22 letters of the
Torah.
KEHOT'S NOTE
.1,°927m2 00 YR

PARAGRAPH 9

138

139

140

141

27yawn 27awn o1 onen onw

The Zohar (in the addenda to volume I) says that on the
fiftieth day, when the Torah was given, we offer “the two
loaves, the Written Torah and the Oral Torah,” and that the
Torah is called bread, as it is written, “Come, eat of my
bread.”

Zohar I, 260ax ,07 X"t
KEHOT'S NOTE
7,179%°D1 .2 ,19 70K 8 DY LR LD RO IR

(20 N”an2
There the Alter Rebbe brings the same ruling of the Magen
Avraham (section 50) to contrast the Oral Torah, which
counts as study only when understood, with the Written
Torah, which one fulfils by saying its verses even without
understanding the words, since it draws from a source
above Chochmah through its letters.

KEHOT'S NOTE

5] .(2,m) XAp By

NY»T° Toma K91 2790

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

NY>7° ona X9 Boon

From Eliyahu’s prayer in the introduction to the Tikkunei
Zohar: “You are wise, but not with a knowable wisdom.”
Applied here to the letters of the Written Torah, which are
above intellect.
Tikkunei Zohar 17b:3-4"7-"2:2 1> 9171 *13pN
% RY>T 1 KDY 1727 R NIR LRYST° 72012 RDY 0°91 NI
ARIIRDY .XW1 2129 72°M 99710 RYTIANWRD KOR RY™7° 0K 79
0993 VAWM PIX NIPRT MM RIT2 RPODY PTINR PR 1D
P ORDPYRNRT RTIY LAWR 07123 VPR 1T LKW1 °12T N7

likuteitorah.com/likkutei-torah/shir-hashirim/21/
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P12 MIR PR PR 93M0 PNF PR SNRM LKYPTR RMIDN

XDy PIANR TR ARIIRD K2
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 10

142

143

144

2792 7MY SRWA NNR OX 2AN02W 09127

“Matters that are written you are not permitted to say by
heart; matters that are oral you are not permitted to say in
writing.” The Alter Rebbe grounds the rule in the two
Torahs’ different relation to understanding.

Gittin 60b:5-6"1-"11:2°0 1°1°2
:2°ND ,W0RY 12 TIYRY 277 MIRIMINN 1N 92 AN 037 ¥
K77 - ”MIPRT 01277 °8 2¥ °9” :2N PR 071277 DX 77 2InD”
78 2¥2¥ 07127 ,712 PY TIRIRY KW ANK K 023Y 07137 778D
AR - PR” XIA ORYRE? *27 °37 2072 TIRIRY RE ANK X
©4TR N1 X @130 °271 R .nioPo anis AAR oK) ,anio anx
MRIY - 12 HYAY 0°727 °2W32 KPR LOKIR 0y N2 N N2
-+ °N72 PR 001277 °8 7Y °2”
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
27w 2,0 Puoa

Ny bR NI 20N

There the Alter Rebbe explains that division into levels ex-
ists only from Chochmah downward, each according to
his comprehension, as with the many disputes of the stu-
dents of Shammai and Hillel; whereas the will of the heart,
which is entirely above intellect, the self-sacrifice of
Purim, is one for all, like “one man.”
KEHOT'S NOTE
.3,28 X7ynw LT ,RD ¥UItn D POyh X, A% R™IN XD

M3 N

From Moshe’s blessing, in which he speaks of himself in
the third person: “Moshe commanded us the Torah, an in-
heritance of the congregation of Yaakov.” The opening
words of the discourse in Parshas Berachah to which the
text refers. (context: Steinsaltz Tanakh)

Deuteronomy 33:4°7:3"% 0127
:3py° NP YN IYn UPTME 1IN
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

145

Qo9 ownm 17T PUIANa

This is the passage quoted here: when the Malchus of
Atzilus is enclothed in kelipas nogah to refine the sparks,
it is called “the Tree of Knowledge of good and evil” rela-
tive to Z’eir Anpin, “the Tree of Life”; and this enclothing
is the mystery of the exile of the Shechinah.
KEHOT'S NOTE
120

69
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146 o7mawa opiw

The wording in Iggeres HaKodesh itself is fuller: “the
sparks that fell through the sin of Adam, and also the 288
sparks that fell” in the shattering of the vessels.
KEHOT'S NOTE
Rlrakiv] 19%1%°1 17D717 0N A”TIR K2 WP iR , TP QW PIARI

147 NT19DT 90
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] (R ,757) 27mt L(R,MIp .2 ,vD) KM

148 NT1927 "0

One of the Zohar passages the Kehot note gives for “the
mountains of separation,” the realm below where unity di-
vides into many.

Zohar, Vayetzei 23:231-24:2432717:779-X”97:37 R¥™ |77 790

149 % 1309p o1 p7yawn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.OQw N R9

150 17 1399p "o pyawn
Eliyahu’s prayer in the introduction to the Tikkunei Zohar:
“Malchus is the mouth; we call her the Oral Torah.”

Tikkunei Zohar 17a:16-17t-1"0:X 1 917 *11pn

LKPRAW RYINT 77123 .KIOM0 KIIIT TON KT RPN IRMIPAR

N2 MR RDIAT KNP0 707 .12 1°90 T 181 .RD13 NARAN

72WND AR T30 RMA LD 1P 97w 1IN .m0 LT

7% IINDAT* 2°N3 1710 PPRR DY LPan 250 121 KD 102 a0n
APPOR

Constantinople, 1740 (CC-BY-NC)

151 WIS 2

The prophet sees a figure coming from Edom in crimson
garments, and G-d answers: “It is I, who speak in right-
eousness, great (rav) to save.” The word rav connects with
the title Rav of the Sages of Babylonia. (context: Steinsaltz
Tanakh)

Isaiah 63:1°X:370 11°yw°
i3 392 AYE Jw13%2 1T AL AI8IN 0°TI2 YING DITRR X3 AN

PV 27 PTE2 12T IR
"Who is this that cometh from Edom, with crimsoned gar-
ments from Bozrah? This that is glorious in his apparel,
stately in the greatness of his strength?’— ’I that speak in
victory, mighty to save.’—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

152 baam 21 9>

The Kehot note says that the saying “every Rav is from
Bavel” is explained according to Chassidus there.

KEHOT'S NOTE

7N PIPPNNC0 P LR R 27 NIAR L19102 DORIIARY 0°KAN 970

D7y RN — 7D U070 1Y 7AW INRND YW NPAN2 RN RN

likuteitorah.com/likkutei-torah/shir-hashirim/21/
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153 Ba2am 21 9>

Etz Chaim explains the Tikkunim’s saying “every Rabbi is
from the Land of Israel, every Rav from Babylon” through
the forms of the Name Mah whose sum is the value of rav
(202).
Sefer Etz Chaim 19:3'1:1™ 0°°n vy
531 221 271 7RM °31 0D RTPN2 0°1P°N2 w”n 1°P2n ma o ...
sl laty! 1NIN2 Yo Rw? XN NX¥2 0 UB PRYIR IRWnN XA
mam P710 2% DoKX Una2 paOREY IR N2 0T
I 2p on oRem 27y 07 0°VIwD 1’5’?R'f 7n Pw 0»nRa
N2 '7”|7 27y By 2317 °7 7137 70 A1 5221 371 5 10N 27 XUt
NIw 5”? 27y 7102 R¥P 90 RIAW 001875 ANRZ3 0D 0°I%n
7102 R OUR2 DR MDD Oy 7P 27Y RIT X¥27 03 271 RO000)
... P NPMIX oY »°0IN3a "1
Sefer Etz Chaim (Public Domain)

154 N3 w”nd

The Kehot note identifies this discourse as the “else-
where” the text refers to.
KEHOT'S NOTE
271 1PNy b 19 1772 R7ANa X702 IR

PARAGRAPH 12

155 %> OM? NIRY 11R2 °pa INn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LR L,00R 517 1708 L.ARTRPR2 N

PARAGRAPH 13

156 mPwa D3 X712 NN

In that discourse the Alter Rebbe links the Name Mah in
Chochmah with self-nullification (bittul), the power that
joins opposites such as kindness and severity, as in “He
makes peace in His heights.”
KEHOT'S NOTE
79K TN *Y MPWA NPMING 191K 72K X ,10 R™MIN

157 mawn an®

“On the sixth day they gathered a double portion of bread
(lechem mishneh).” The source of the two loaves of
Shabbos.
Exodus 16:22273:1"0 minw
W23 W TIR? W "W Mawn o7 Wwp? wwn ov3 oM
YR 1703 1Ty
And it came to pass that on the sixth day they gathered twice
as much bread, two omers for each one; and all the rulers of
the congregation came and told Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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158

159

160

161

PN 2 Ao
“To bring forth bread from the earth”: the phrase used in
the blessing over bread, here the bread of the earth.
Psalms 104:147:77p 0°9°1n
IR ON? XORIT? DIXD NTIY? ) 002 VIO TN
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

W NI9t2 QURwn TR ane
The Talmud teaches that Israel had three good providers:

the well came in Miriam’s merit, the clouds of glory in
Aharon’s, and the manna in Moshe’s.
Taanit 9a:9-10-"v:X "V N°1yn
N2 Y, LK S1T PR L0077 BY 1A% Nty niann whe ..
nn LAY NIota — 1 IR IOt — 11y Ty ,07n moa —
(N2 PN V070 OF MR nRIY ,INIT pPAol — 071n
>J1¥ WPADI — TIIX NB AT MDL2 1M ATy O 10 X9
YU ?YRY MY A T TR CI9IRT YRUTY NI i)
onPa? v 3% MRl 2031 L7920 "1 WPRON TON Ny
. 2D TITY 2D IR 122007 1M PR
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 102b2 ,2p »’m
KEHOT'S NOTE

.2, A’MT .2 92722 KMINaN K ,0 n°ayn

QoW e an®
“Behold, I will rain down bread from heaven for you.” The
manna.

Exodus 16:4’7:1"t mnw

WP?) DY KEY DWWITR ONY 037 T0HY 10 MYt T 1N

:X?70OX "N7IN2 7777 101K 1y1n7 iniv3 02T

Then said the L-RD unto Moses: ‘Behold, I will cause to rain

bread from heaven for you; and the people shall go out and

gather a day’s portion every day, that I may prove them,

whether they will walk in My law, or not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

aWR 1PN 11 No12

“Moshe instituted for Israel the blessing ‘Who feeds’ when
the manna came down for them; Yehoshua instituted the
blessing for the Land when they entered the Land.”
Berakhot 48b:2-3°3-"2:1 1”3 N1572
% 007 TVY 7YY "RA” N7 PXIP°? TR0 M mnd 37 N
PN MY T YINP 03 11D YIRT 373 D77 120 YU
SIVY DY OY) ey X DY 1pn M7 CDURw ANz
TIpR M3222 oM 23077 CUITRM 21730 20 By 1R mhbes
A°2 N AP DT INIR RINY 27 MWRT N2 7T T
Klskalelyi R‘?W — »2ipn” 2ouRm L7 M12°2 1PN :'ﬁj:]?'?
.ﬂj’l:?? NN — 720
Rab Nahman said : Moses instituted for Israel the benedic-
tion "Who feedest" at the time the manna descended for

likuteitorah.com/likkutei-torah/shir-hashirim/21/
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them. Joshua instituted for them the benediction of "the
land" when they entered the land [of Canaan]. David and
Solomon instituted [what follows] until "Who... rebuildest
Jerusalem." David instituted "[Have mercy, O L-rd our G-d]
upon Israel Thy people, upon Jerusalem Thy city," and
Solomon instituted "and upon the great and holy House."
The benediction "Who art kind and dealest kindly" was in-
stituted in Jabneh in connection with the slain of ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 14

SND2 Q%W 71772 N”R2 w’nd

There “heaven” is the Written Torah (shamayim read as
sham mayim, “there is water,” for the Torah comes from
Chochmah) and “earth” is the Oral Torah (eretz from rat-
zon, “will”), since the Oral Torah grasps the purpose of the
divine will, from below to above, while the Written Torah
is letters, from above to below.
KEHOT'S NOTE
A L,N K™D

SND2 2w

G-d says through Yeshayahu: “The heavens are My throne,
and the earth is My footstool; what house could you build
for Me?” The opening words of the Torah Ohr discourse
that reads heaven and earth as the Written and the Oral
Torah. (context: Steinsaltz Tanakh)
Isaiah 66:1°X:170 W°yw°
#2730 TR N72 AR Y9N 070 PIRT) KOD DY T M 1
SNMI 0PN 117K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

DoVDWR *D2 Wrnan

There stones are created by Heaven, while bricks are
made by man and fired in the kiln until they become like
stone.
KEHOT’'S NOTE
ST, RMN

9L DonRwn O¥YY 70 N wynd

At Sinai the elders “saw the G-d of Israel, and under His
feet was like the work of the sapphire brick, and like the
essence of the heavens for purity.” The Alter Rebbe reads
the man-made brick and “the very heavens” as the letters
of the Oral and the Written Torah. (context: Steinsaltz
Tanakh)

Exodus 24:107:775 mnw
DEYYY PRON NP NRYRD VRN NOm PRI CRPK DK XM

07 DY
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and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

166

167

168

169
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e AN 199

“Come, eat of my bread, and drink of the wine I have
mixed.” The verse whose two forms of “bread” the section
explains.

Proverbs 9:571:°0 “own

©RIQR 1772 AW "R022 m0? 107
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TR TN MR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(% ,7Pp) 27m

TN TN MRk

The Zohar on Terumah describes Malchus becoming one
in the mystery of “one” like Him, “to be one in one.”

Zohar, Terumah 13:153-14:164770p:77°-3”1p:3”° 17N ,717 100
The Holy One, blessed be He, who is One above, does not
take His seat upon the Throne of Glory, until She has en-
tered within the mystery of the One in accordance with His
very essence of Oneness, to be the One in One. This, as we
have said, is the significance of the words: “The L-rd is One,
and His Name is One.”

The Zohar; London, Soncino Press, 1933 (Public Domain)

P ITIND 12 oY

Yeshayahu’s promise to Zion: “And all your children shall
be taught of Havayah, and great shall be the peace of your
children.” Torah studied for its own sake is learning from
G-d Himself. (context: Steinsaltz Tanakh)

Isaiah 54:133: 7171777y
7722 090 271 °0 TR’ 12700
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPWNRI2°D2 K”na wrnn

There, on “Day to day utters speech, and night to night ex-
presses knowledge,” the Written Torah is the “day” that
“utters” like a spring still joined to its source, for it is the
level of supernal Chochmabh, a single point; and yechaveh,
“expresses,” is a term for revelation, drawing from con-
cealment into revelation.
KEHOT'S NOTE
ST,OR™MN
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PARAGRAPH 18

171

172

MR 1P TUYY mvya

“At the crown with which his mother crowned him on the
day of his wedding.” The crown that encompasses groom
and bride, Keser.

Song of Songs 3:11x™°:3 0*°wn 1w

D3 K 19NILYY MPY3 MY ToR2 Y MR AR MY
:12% nonk 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7172 97N 1812 19N

In Tazria (21d) the Alter Rebbe cites the Tikkunei Zohar
(Tikkun 20), which explains “on the eighth” (al hashemin-
is) as the joining of the four letters of the Name Havayah
with the four of Ado-nai, “for He is in Netzach and she in
Hod.” In Pekudei (8a) he refers to the discourse “Machar
Chodesh.”
KEHOT'S NOTE
XIM @70 A0 1770 R0An (R ,0) "TpRa aw .(T LKD) ¥°IIn B2 oy
W mYam — 1R 9 R oY L[3,1] 190 Y 3 19w 17300 IR 03
RITW 71372 11812 °907 721 177121 702 3K P P2 03 (279) nn
L7710 °2 MIR R™IRN Y731 .IRD v’9a (079) TPIR W 7YY LWy N8I
I7P1 LTI OTORY MR1D PR RWI 97TIRR 272 IR NP W ARy N
amn (1797) P AR v PP (a0Y ,1780) 117°0IR W Y2
.[3] .X,v3.2,13 (37°N) ”’N2 RIM 2°1pMm

PARAGRAPH 19

173

174
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The people of Israel say, “From afar Havayah appeared to
me,” and G-d answers, “With everlasting love I have loved
you.” In its plain sense “from afar” may also mean “long
ago”; the text compares it to the crown, which is seen only
from a distance, from Beriah. (context: Steinsaltz Tanakh)
Jeremiah 31:3':x77 107
2701 TPROWN 192¥ TRITX DI NITRY *Y AN T pINTR
’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A LRD M

wUp N3 .. nyDa

In Likkutei Torah, Bamidbar, the two loaves must be
brought “from your dwellings,” the level of sitting, which
is the Shema: prayer is said standing and the Shema sit-
ting, in Beriah, where the higher unity of Abba and Imma
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takes place, a unity we cannot reach in Atzilus (citing Pri
Etz Chaim, the Gate of the Shema, chapter 4).
KEHOT'S NOTE
ST,19272°0 Y2 oA R L[0] .77B

175 END 1IN RPIN YD 10112 PR 0D

Pri Etz Chaim explains that during the Shema we are still
in Beriah, and that the union of Abba and Imma is so hid-
den that we cannot arouse it while we are in the World of
Atzilus, only while we are in Beriah.

Pri Etz Chaim, Gate of the Recitation of the Shema 4:57y "5
12T YR NRMIPT YT 070

15132 7R ,TIR 09YI PRDY RVIR 20T 099 ,R2TTX 10 D3 DINN
1R IR R332 1012 P IR ,MIPIRRT 0PI 10NN Y
1R PR AR URY 17 CTIRR DY KIT D L0377 DMYn
0?2 yrw NwIs TMNT CPI0D DMK R 19D ,0IpR 1O
Y LA WYIR PIL,MPPERA KPR 1R YRw Nwan 0D IR0
NPIP RIT WP TI0 23 ,R¥MI AR AT 12ARA P77 1 nYIYNA
,AR™IT 720K 9297 7Y 19K MR TN L0 MR nn? RMR

7103 MTID NUWYN ,MPIERI NP N0 PoIn W
Pri Etz Chaim (Public Domain)

176 (v”17) MNMn2o2
The Kehot note points there as a further discussion of this
Talmudic passage on Menasheh and Yeshayahu.

KEHOT'S NOTE
.37°Y 7970 70 03 IR .27

177 2187 XY %5
When Moshe asked to see G-d’s glory, G-d answered: “You
cannot see My face, for man shall not see Me and live.”
Cited by Menasheh as the contradiction. (context:
Steinsaltz Tanakh)

Exodus 33:20°3:3"% mnw
M1 DR *IRTRY 23 I8-NK MR 2230 R 08"
And He said: ‘Thou canst not see My face, for man shall not

see Me and live.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,35 mnw

178 jafihihehsl
“In the year that King Uziyahu died, I saw Ado-nai sitting

upon a throne, high and exalted.” Yeshayahu’s vision,
seen through the speculum that does not shine.
Isaiah 6:1'R:1171°yw”
K©3) 07 KDIPY 307 FINNR AKX WY TR ninniva
927777 NR DORPR 1T
In the year that king Uzziah died I saw the L-rd sitting upon

a throne high and lifted up, and His train filled the temple.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

179 | Rava’s account of Menasheh'’s trial of Yeshayahu, and the
Talmud’s resolution: all the prophets looked through a

likuteitorah.com/likkutei-torah/shir-hashirim/21/
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speculum that does not shine, Moshe through a speculum
that shines.

Yevamot 49b:10:1 v”n Mn2°

APRY X7T2pBOK2 T9DR01 DR 73 XANTD VT DK XY
TR K2T2PEOKD 22003 13 YR PR

William Davidson, Vocalized Aramaic (CC-BY-NC)

180 721 7R T2

There the Alter Rebbe explains the two mirrors: the shin-
ing speculum is clear glass, through which one sees even
from afar by direct light, while the one that does not shine
is a mirror with a thin silver coating, which shows only a
likeness by returning light, yet lets one see oneself and
what is behind; so Yeshayahu saw “through the speculum
that does not shine.” In service the coating is the animal
soul, and the crowns of the tzaddikim in Gan Eden are
seen in this second way, as with “the crown” of “Go out
and gaze.”
KEHOT'S NOTE
N33 PR LRPP Y MINAw NP2 191K IR LK L3P RN
LXNRY (MBDDIT)

181 (27y 3757) RN ’D2 79

The Kehot note quotes Or HaTorah’s citation of this Zohar
passage: “And so we call Moshe one who merited the shin-
ing speculum that stands above the one that does not
shine.”
KEHOT'S NOTE
— PRI RDT RO DY RRPT RTIT XO9POOXRA 191 7w 1301 T
.J‘?P Y MY12w N7MIR

182 R 1P
The Kehot note quotes Or HaTorah’s citation of the
Tikkunei Zohar there: “From the side of Havayah she is
called the shining speculum, and when she is Ado-nai
without her husband she is called the speculum that does
not shine.”

KEHOT'S NOTE

"MPNR 19ya RD2 IR R 791 RATIT N"15PBDR "MPNR T won”

DN7MR O3 IR LAYPN Y R 71D 771 NTMIR— YR R97 N"bPBDR
.2%p 0y mynaw

183 1732 *°0 2”102
The Kehot note quotes Or HaTorah: Sefer Hadras Melech
cites the Arizal that Malchus has two aspects, body and
soul; the body is the Shechinah, called the speculum that
does not shine, and the soul is called Knesses Yisrael, the
speculum that shines.

KEHOT’'S NOTE

11977 RDIA RNAWI KD N2 °2 *5na wow 7712 eaRn '['lTZ/"? x°21”

— "H”IROR NRIPI P01 ’P1 RNNWI ,M”RWHOR ’Pa XM RNI1OW
JPNIRCY RWN °D1I127°2°Y '?FIP’W D NN

184 2”1ya 079

The Kehot note says the entry “aspaklaria” in Pardes,
Erchei HaKinuyim, is copied in Or HaTorah in these
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189

places.
KEHOT'S NOTE
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The Kehot note gives Me’orei Or’s definition, cited in these
places: the shining speculum is Z’eir Anpin, which shines
of itself, and the one that does not shine is Malchus, which
has nothing of its own.
KEHOT'S NOTE
L0190 mIan 99T o nURWYY ,18YR PR KT P TPRDT R9PDOR
1ANNRY 2 .7372Y T?Tl|7’1 JAPNNRCY RWN DD .35]7 Yy MYIAW N7MIR2A
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .29 np®a oWy .ow 20 MR 571 YA

12 R2INAW Twn 0Dy 7°01% 153 IN2INI QORI Do

Rashi, from the Sifrei: Moshe prophesied with “Thus says

Havayah,” and surpassed the other prophets in that he

also prophesied with “This is the word.”
Rashi on Numbers 30:3'3:'7 7211 %y " w1
215 572998 127 NPYR KPY IR PR KPY 03P Y9y 70 iR T
5" 7y van RE°T 923 1Py K1iP "X NiP21 PONCY Yaw oK
> XY :(*720) 70K NX 1°NT? K21 10H0 NX TOR? — 70K 1OK?

:(w) 1771 9927 1YY XP — 1727 2900 X2 ind 127

971 A VOW — This is when one says, Behold, I take upon my-
self an obligation which is as sacred to me as an offering,
that I will not eat, or that I will not do such-and-such a thing.
— One might think that if he swears that he will eat the flesh
of an animal which has not been slaughtered properly ac-
cording to the rite that I may apply to him the text, “He shall
do according to all that goeth forth from his mouth”! It,
however, says, “[If ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) - Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

NILRT WNRT PR e 127 1072

There “the heads of the tribes” (matos, from “turning”)
are explained as turning the soul’s attributes toward kind-
ness and the love of G-d, through the will of the heart
drawn from Moshe, the level of supernal Daas; and Moshe
is “we are mah (what),” very humble.
KEHOT'S NOTE
99K R ,20 Nvn p Boyh

LR OWNT PR Awn N2

“And Moshe spoke to the heads of the tribes ... This is the
word that Havayah has commanded.” The opening of the
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Matos discourse the text refers to.

Numbers 30:2°2:°7 712712

M MI% WK 1277 77 KD PRI 2127 nivnd "YRTTIR Ten 9210
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1AMnTa

“Let us make man in our image, in our likeness.” The
word the text uses for koh, the level of likeness.

Genesis 1:26172:X n"wR12

NIy 0O NIT2 AT NMIATI AP DIN 1PV DOPOR KM
PIRTT2Y U ORIT0I PIRD 00N M2 0w

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRTN DON°217 72

G-d says: “I have spoken to the prophets and multiplied vi-
sions, and through the prophets I am imaged (adameh)”:
the prophets see Him through images and likenesses.
Prophecy through likeness. (context: Steinsaltz Tanakh)
Hosea 12:11x2:2 ywi
MRTY BPR°23T T2 "I ET T "33 DOX°237°29 13Ty
I have also spoken unto the prophets, And I have multiplied
visions; And by the ministry of the prophets have I used

similitudes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YW MR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X
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The daughters of Zion are called to go out and gaze at
King Shlomo, at the crown with which his mother crowned
him on his wedding day. “Go out” is read as going out of
Atzilus into Beriah. (context: Steinsaltz Tanakh)

Song of Songs 3:11x7:’) 0*°wi 1w

o2 mK PTILYY M2 MY 723 TPX N2 PR 1Ky
:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Shema’s command: “And you shall love Havayah your
G-d with all your heart, with all your soul and with all your
might (me’odecha).” Me’odecha, “your might,” is related
to me’od, “very,” and the Alter Rebbe reads it as love be-
yond measure. (context: Steinsaltz Tanakh)

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TRK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

S1ON11 03 rwny

There Knesses Yisrael is called a “mirror” (mareh): the
soul descends into the body only in order to return up-
ward, like sunlight that strikes the earth and rises back.
KEHOT'S NOTE
A,ryh

1871 002 PRy

The passage continues: through that compassion and the

cry of teshuvah, “your voice is sweet” is drawn from

above, the Torah becoming sweeter, for where penitents

stand perfect tzaddikim cannot stand; and “your appear-
ance is comely,” the mitzvos shining more.

KEHOT'S NOTE
2,0y

R Rl Fih e whi

“Show me your appearance, let me hear your voice”: the
lover’s plea to his beloved. The earlier discourse read “ap-
pearance” (mareh) as a mirror: the soul descends in order
to return upward.
Song of Songs 2:1477°:’1 0*°Wi1 W
STIND TR 2 722 9P
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TINDY %R AN

The maiden says to the daughters of Jerusalem: “I am
black but comely,” darkened yet beautiful. The opening of
the explanation the text refers to, in which Malchus de-
scends into Beriah. (context: Steinsaltz Tanakh)

Song of Songs 1:5°1:°Rk 0°7°wi1 W
:TPW NIYT°D 97 YPIND 0PYAT N2 IR 2IK MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The psalmist longs for G-d’s Temple: “My soul yearns, and
even pines (kalsah), for the courts of Havayah.” The text
hears in kalsah, “pines,” the word kallah, “bride.”

Psalms 84:32:770 0°2°1n
PI79R 28 1337 2193 22 ' NN *W9) NP3 99
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

71N 128N RN 7T

That explanation (20b) of “From your dwellings you shall
bring two loaves of waving” says that the Shema is called
“sitting” and is the heart of prayer, self-sacrifice and the
nullification of the self; the ascent comes “from your
dwellings,” from Beriah, Yetzirah and Asiyah, like some-
thing new brought to a king who lacks nothing; and the
two loaves are Abba and Imma, for lechem, “bread” (78),
equals mazla in numerical value.
KEHOT'S NOTE
2,027 yh

TIAR 128X NN

“And I was with Him as a nursling (amon), and I was [His]
delight every day.” The opening words of the discourse to
which the text refers.

Proverbs 8:30°%:11 *own
:NY7222 307 NRNn O DF DONTYY MK 1K 123X 1N
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IN°20 Qo°nawinn

“From your dwellings you shall bring two loaves of
waving”: the two loaves of Shavuos, the first offering from
the new wheat. Read here as raised from the Shema, said
sitting (meyushav), a play on moshvoseichem, “your
dwellings.” (context: Steinsaltz Tanakh)

Leviticus 23:171:373 R1p7

YR 13N N0 DOy "0 DAY 191N D7 WeIN 0NN
2 07132 12°DRA

Ye shall bring out of your dwellings two wave-loaves of two

tenth parts of an ephah; they shall be of fine flour, they shall

be baked with leaven, for first-fruits unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"1na2%

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5571.
KEHOT'S NOTE
RN D>1°W31 MIAT 222 0BT .19P °Y R*YpN 1”02 RITIR p»3 Nhan
,°1N22% 77RM 0271 29P Y 271 072100 IR CINRN LT L0 ayany®
AR AT RIAW IR YT 9Y 7070 RITY AR
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The words here quote Song of Songs 4:9; the passage is
shown below.

Song of Songs 4:9°0:"7 W W

PINEN PIY TAND PIYR NN *30227 122 °NNK *IN227
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

oy X ,3WNN AT T 712 NOWRI2 N7TIRD IRON YUP LT LR° 9UYR o)
.7 (NP7 1197 T30 1772 973 TUY)” P01 Y0onwaw” N ANk Mt
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The words here quote Numbers 28:2; the passage is shown
below.

Numbers 28:2°2:1”3 72712

M3 07 WR? "R02 "3RN8 DTPK AN PRI *327ny 13
A7yIn2 *% Y YN

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5571.

KEHOT'S NOTE
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208 QIN2 W° 1MW °2

The words here quote Niddah 31a:9; the passage is shown

below.

Niddah 31a:9°0:X 8”2 7172

BRI LRI T2 WITRE — OTR2 WO PEMY IWRY 1327 310
LJURTY mim ,07178%Y ,0°7°0 LNy nny ,'[;ib[l 291 1PN
190 LN Y Y e ,0TIR nyn iR pyav 1;ﬁ'?1
NPPR77,0%38 AIN0PRY ,TAYA M7 12 1031 R T2 WM LYY
5DWU1 LN ,tl??.jﬂ_ ﬂﬂ?m L1227 TR DY v

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X LRD T
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Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT'S NOTE
BN 7Y IROR O PUIST — 2P1Y DOWIIPD VIPYRIY M1 D PUIAR IRT
a2 Y7 AP0 OWY LI0TR Y MR NTMIRD X2 wnn 172 ORI
DA TR Y 1IN NUIRD KM 1Y VPR R CpAw °Ba 1% B
onn 172 YRR TY TYIYW NI IROW 77NN QWY RYPR Y 0°0Awn
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .7y (7730 ,KXn) mow oy

21 DTN AN MnT

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

2901 17772 RIN2°Y 1D NNT DAt vnan awaww 9% ona M nom

TR Y 1IN0 NPIIR — [2,89 A7) MR

212 TORN WOR RIAW 2°9pN7 11aR
Kehot’s note points to Zohar III, 145b for these words.

Zohar I1I, 145b2 ,inp 2°m

KEHOT'S NOTE
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Kehot’s note points to Zohar I, 219a for these words.

Zohar I, 219ax ,v°1 X”m
KEHOT'S NOTE
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