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To Understand Why the Arousal from Above
That Follows the Arousal from Below...

G-d’s light reaches us in three ways: an unprompted arousal
from above, rooted highest but revealed only outwardly; an
arousal that answers our service, rooted lower but inward; and a
third, both highest and inward, revealed only once our service is
complete. Torah and mitzvos mirror the first two, as the hidden
brain and the skull of Keser, and the joy of a mitzvah draws down
the third, the inner Keser: the “crown” that the souls see without
garments and that brings forth the great love even from the

“barren one.”
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THE BIG IDEA

G-d’s light reaches us in three ways: an unprompted arousal from above, rooted
highest but revealed only outwardly; an arousal that answers our service, rooted
lower but inward; and a third, both highest and inward, revealed only once our
service is complete. Torah and mitzvos mirror the first two, as the hidden brain
and the skull of Keser, and the joy of a mitzvah draws down the third, the inner
Keser: the “crown” that the souls see without garments and that brings forth the

great love even from the “barren one.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This discourse explains the preceding one on “Go out and gaze” and asks two questions. Why does the
arousal from above that answers our initiative bring forth the great, “male” love, while the unprompt-
ed one brings only a small, “female” love? And why may the souls gaze at the crown, Keser, without
garments, when the lower light of Chochmah reaches them only through garments? The Arizal’s two
unions answer the first: the constant flow that sustains the worlds comes from the outer dimension,
while an inner flow comes only through mayin nukvin from below. For the second, Torah and mitzvos
are compared to brain and skull: the Torah, from Mocha Stima’ah, is inward; the mitzvos, from
Gulgalta, are outward but rooted higher, so the deed is the main thing. The crown is received by mere
“gazing,” beyond understanding, and needs no garment; the Forehead, above “man,” is the unchang-
ing will, mirrored in the soul’s essential bittul. A third arousal, revealed after our service is complete,
is drawn down by the joy of a mitzvah. Pesach, the Omer and Shavuos trace the three levels, and

through the Shema the souls become the “mother” who crowns the King.

OUTLINE

1 The two questions 11-2

Why the arousal from above that follows ours brings the great “male” love and the unprompted one only
the small “female” love; and why the crown, though higher than Chochmah, needs no garments.

2 Two kinds of influence 13

A constant flow from the outer dimension sustains the worlds unchanged, the outer union of Abba and Imma;

an inner flow, the inner union, comes only through mayin nukvin. Hence the “female” and the “male” love.
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3 Torah and mitzvos: brain and skull 14-1

The Torah, from Chochmah and inwardly from Mocha Stima’ah, is inner; the mitzvos, from Gulgalta, are
outer. The skull is mere bone, yet it is the visible edge of a person’s encompassing “crown,” so its root is
higher: the deed is the main thing, though Torah excels in inwardness.

4 Gazing at the crown 112

The Torah’s inner reasons enter the souls as understanding and need garments; the crown, an outer and en-
compassing level above the root of the garments, is received only by “gazing,” so one must go out of the gar-
ments. The souls draw the crown down through bittul in the mitzvos, as a king is crowned with a crown
made long before.

5 The wilderness above “man” 113-17

The Torah comes from the “wilderness” where no “man” dwells: the Forehead, the vessel of the undivided
will, unlike the face, where the powers divide and change. In the soul, too, the ten powers rise and fall, but
its essential will and self-sacrifice do not change and reach where sins become merits.

6 Two arousals, like Torah and mitzvos 118-25

The unprompted arousal, like creation itself, is rooted where no deed reaches, as the promise after the
Flood and the rain on Shabbos show; the responsive one is inward and so “bears a male.” They relate as
mitzvos and Torah.

7 The third level 126-29

An arousal beyond all human reach that is revealed only after human service is complete: the needle’s
eye and the hall, the “gift” of Shabbos, circumcision after a Shabbos, Yaakov’s optional evening prayer.

In Torah and mitzvos it is the inner Keser within Keser, the crown of the verse.

8 The joy of a mitzvah 130-33

Joy reveals what is hidden, so joy in a mitzvah draws down the inner Keser, the third level, and even the
“barren one” bears a male. Pesach, the Omer and Shavuos trace the three levels, bound together on

Shavuos as Head, Skull and Brains.

9 Yom Kippur and the mother’s hands 134-38

Another arrangement of the three levels; Yom Kippur as the wedding day; Binah as the mother whose
blessing carries the all-right hand of Arich Anpin into Z’eir Anpin, drawn down by the Shema, which is
why G-d calls Israel “My mother.”

KEY CONCEPTS

Arousal from above / arousal from below xnaynx Great love and small love X1t 727X / 7127 7278

RNN?T RMIYNR / RD°Y2T The “male” love that wants nothing for itself, and the “fe-
Divine initiative and human initiative. The maamar distin- male” love that still seeks reward, to cleave to G-d and en-
guishes an arousal from above that comes unprompted, joy His radiance.

one that answers our arousal, and a third that is beyond . . .
.. Mayin nukvin (the feminine waters) 7°27111°°n
our reach yet comes only after our service is complete.

The raising up from below, through self-nullification and

ascent, that calls forth the inner flow of divine light.
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The inner and outer union of Abba and Imma 111*t
R”IRT °19%°17 201°1 °13°18

In the Arizal’s terms, the outer union sustains the worlds
constantly and needs nothing from below; the inner union
comes only through the mayin nukvin raised by our
prayer and mitzvos.

Mocha Stima’ah (the hidden brain) 1x»°no xmn

The hidden Chochmah within Keser, the inner root of the
Torah’s reasons, revealed fully only in the future and
glimpsed by the souls in Gan Eden through garments.
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Gulgalta (the Skull) xn2173
Keser within Keser in its outer dimension, the root of the
mitzvos: outward like bone, yet the edge of an encompass-
ing light far above the “brain.”

Mitzcha (the Forehead) xrsn

The vessel of the supernal will, above the divisions of the
“face”; it does not change, and so is called “not a man.” In
the soul it corresponds to the essential will and self-
sacrifice.

The joy of a mitzvah 7131 5w nnnw
Joy reveals what is hidden; joy in a mitzvah draws down
the inner dimension of Keser, the crown, which brings

forth the great love even from an unprompted arousal.
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SECTION 1 - 11-2

The two questions
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To understand the reason why the arousal from above that comes after the arousal from below (and
this is what is written, “When a woman gives seed” first, then “she bears a male”) is the level of the
great love (ahavah rabbah) in the souls, “Whom have I in heaven,” etc., not for the sake of receiv-
ing a reward, etc.;
The maamar opens by recalling a teaching from Parshas Tazria. The verse “When a woman gives seed ... she
bears a male” (Leviticus 12:2), read with the Talmud’s comment that when the woman gives seed first the
child is a boy, is applied to the soul: when G-d’s arousal from above answers our own initiative, it brings
forth “great love” (ahavah rabbah), the love of one who says to G-d, “Whom have I in heaven [but You]?”

Such love wants nothing in return, like the servants in Pirkei Avos who serve their master “not for the sake of
receiving a reward.”
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whereas the arousal of love in the souls that comes from the level of an arousal from above that

[comes] of itself, from above to below, without an arousal from below first

Now the contrast: an arousal of love that comes to the soul from above by itself, from above to below, before
the soul has made any move toward G-d.
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(and this is what is called “the man gives seed first”), then it is no more than “she bears a female,”
which is the level of a small love (ahavah zuta), along the lines of “women are light-minded”: it is
love for the sake of receiving a reward, to cleave to Him and to enjoy the radiance, etc., in the man-
ner of [love] for one’s own sake, etc. All this is explained in Parshas Tazria, in the discourse begin-
ning “She shall surely rejoice.”
In the Talmud’s terms this is “the man gives seed first,” and it brings forth only “a female,” a small love
(ahavah zuta): a love that still seeks something for itself, namely to cleave to G-d and enjoy the radiance of
His presence. The Talmud’s phrase “women are light-minded” serves here only as an image of this lighter
love, and the reader is referred to the discourse “She shall surely rejoice” in Likkutei Torah, Parshas Tazria,

where the Alter Rebbe teaches that the joy of a mitzvah can bring forth “a male” even when “the man gives
seed first.”
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And also to understand the reason for what was explained above on the meaning of “Go out and
gaze, O daughters of Zion,” etc., “at the crown”: that to gaze “at the crown with which his mother
crowned him,” which is the level of Keser (the Crown), there is no need for garments, whereas the
souls’ apprehensions in Gan Eden [the Garden of Eden] of the reasons of the Torah, which is the
level of Chochmah (wisdom), come specifically through the garments.
The second question goes back to the discourse just before this one, on “Go out and gaze, O daughters of
Zion ... at the crown” (Song of Songs 3:11). There it was explained that seeing “the crown with which his

mother crowned him,” which stands for Keser, the level above intellect, needs no garments, while the souls
in Gan Eden grasp the reasons of the Torah, which belong to Chochmah, only through garments.

53 R”R 1717 MIPANT2 OR 97K 1297 9N1° 1122 212 R N9 70YT 70 X2 2095 1718097
7ali)

For at first glance this is the reverse: surely the atarah (crown) and Keser are a far higher level; and

if so, if in the revelation of the radiance it is impossible [to apprehend] without a garment

This seems backwards. The atarah, the “crown” of the verse, is Keser, far higher than Chochmah; so if the
lower light of Chochmah can be taken in only through a garment, the higher light of Keser should need one
all the more.
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(and see what is written on the subject of these garments on [the verse] “And Avraham was old, ad-
vanced in days,” and in the discourse beginning “And you shall make holy garments”), in which
and through which the radiance is apprehended,
These garments are made from the Torah and mitzvos a person fulfilled in this world, and through them the
soul takes in the radiance of the Divine Presence in Gan Eden. In Torah Ohr, Chayei Sarah, the Alter Rebbe
explains with the Zohar on “advanced in days” that a person’s days of Torah and good deeds become the
garments of his soul in the World to Come; in Torah Ohr, Tetzaveh (“And you shall make holy garments”),

that the inner intent of the mitzvos makes garments for the higher Gan Eden and their bare performance for
the lower Gan Eden.
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just as, by way of analogy, it is impossible to look at a great light except through an intervening
glass, how is it said of the revelation of Keser, “Go out” from the garments “and gaze at the crown,”
etc.?

A garment works like a screen of glass that lets one look at a strong light without being blinded. If the light of

Chochmah needs such a screen, how can the verse tell the daughters of Zion to “go out” from the garments
and gaze straight at the crown?
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This will be understood along the lines of what is explained in Etz Chaim about the descent of the
life-force (chayus) in general, and the drawing down of the flow of influence from the Infinite Light
(Or Ein Sof), blessed be He, into all of the chain of descending worlds (hishtalshelus) as a whole, in
general: that there are two kinds of influence.

The answer begins with a principle from the Arizal’s Etz Chaim about how divine life-force and influence

come down from the Infinite Light through all the worlds: there are two kinds of influence.
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The first is what comes and is drawn constantly from above to below, even without an arousal from
below and the raising of mayin nukvin (the feminine waters); rather, it is drawn of itself from

above, because “He desires kindness.”

The first kind flows constantly, whether or not those below do anything to call it forth. It does not wait for
“mayin nukvin” (the feminine waters), the Kabbalistic term for the stirring that rises from the recipient be-

low; it comes simply because G-d “desires kindness” (Micah 7:18).

SECTION 2 - 113

Two kinds of influence
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As it is said, “Who in His goodness renews each day, constantly, the work of creation.” And this de-
scent of influence, although the root of its descent is the intensity of the abundant goodness and

supernal kindness of the very Infinite Light (Or Ein Sof), blessed be He,

The first kind of influence is the one the morning prayers describe: G-d “in His goodness renews each day,
constantly, the work of creation.” Its root is the boundless goodness and kindness of the Infinite Light itself.
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nevertheless is not drawn and does not descend except from the outer dimension (chitzoniyus),
and not from the inner dimension (pnimiyus) of the light.

Even so, it is drawn down only from the outer dimension of the light, not from its inner dimension.
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Therefore, too, it does not shine and become revealed in them so that there should be in them any
change or addition beyond its level, but only to renew what is old, so that it should neither lack nor

exceed, etc.

Since it comes from the outer dimension, this light does not change the worlds or raise them above their lev-

el. It only renews their existence each day, keeping them just as they are, neither less nor more.
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(See the introduction of Rabbi Nosson Shapira in Pri Etz Chaim: “And to this they aspire, etc., and
in this matter they have no share in the lower beings at all, etc.; however, there is further great
benefit in our service, etc., and there will be an addition, etc., until their allotted measure will not
be reckoned, etc., in comparison with that addition, etc., and this is what is ascribed, etc.” See
there. And this is the second level [spoken of] here.)
The parenthesis cites the introduction of Rabbi Nosson Shapira printed in Pri Etz Chaim, the Arizal’s teach-
ings on prayer. As the Kehot note quotes it, the upper worlds receive this steady flow for their existence
whether the lower beings do well or badly; but our service brings a further, great benefit, an added light so

great that their fixed allotment counts for nothing beside it, and it is this addition that is “ascribed” above as
more or less joy and glory. The Alter Rebbe identifies that addition with the second kind of influence.
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The second level is the influence that comes and is drawn from a more inward level than the first
influence. In this there are endless degrees and levels, and through this addition of light the worlds

will be greatly refined, etc., according to the measure of the light and the revelation.

The second kind of influence comes from a more inward level of the divine light. It has no fixed limit, and

the added light refines the worlds in proportion to how much of it is revealed.
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And this inner influence is what comes specifically through the raising of mayin nukvin (the femi-
nine waters), which is self-nullification (bittul) and ascent from below to above; for only then will
this drawing down shine and be drawn, etc.

This inner influence comes only in response to “mayin nukvin,” the raising up from below, which consists

of self-nullification (bittul) and ascent. Only when those below give themselves over in this way does the in-
ner light shine down.
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(These two levels are what is written in the Siddur of the Arizal on the kavanah [mystical intention]
of the Shema, and it is in Pri Etz Chaim, Sha’ar Kerias Shema, chapters 6 and 11: that there are two
kinds of unions in Abba and Imma (Chochmah and Binah). The first is the inner union (zivug) of
Abba and Imma, etc., and this is not constant, but [comes] only through the ascents of the mayin
nukvin of Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus),
In the Arizal’s terms the same two levels are two kinds of union (zivug) of Abba and Imma, the configurations
of Chochmah and Binah; the inner union is not constant, but happens only when Z’eir Anpin and Nukva, the
emotive attributes and Malchus, raise up their mayin nukvin. Earlier in this book (on “My dove, in the clefts

of the rock”) the Alter Rebbe explains the difference: the outer union only strengthens what already exists,
while the inner union brings a truly new light from above Chochmah.
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and this is brought about through our prayer and our mitzvos, etc. The second union is the outer
union of Abba and Imma, and it is only for the life of the worlds, [their] necessary sustenance; and
this never ceases, for it is impossible to exist without life-force (chayus); and this comes about of it-
self, not through the mayin nukvin of Z’eir Anpin and Nukva, and not through us.
That raising up comes about through our prayer and mitzvos. The outer union of Abba and Imma, by con-
trast, exists only to keep the worlds alive; it never stops, since nothing can exist without life-force, and it
comes about of itself, not through anything done below. In Or HaTorah the Tzemach Tzedek infers from this

passage that “the world follows its course” describes a time when it is conducted only from this outer union
of Chochmah and Binah.
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So it is also in Etz Chaim, Sha’ar HaZivugim, chapter 1, and in Sha’ar HaNesirah, beginning of
chapter 2. And see what is written on this subject in the discourse beginning “I will surely rejoice in
Havayah,” and see what is written in the explanation on the verse “Remember the Shabbos day to
keep it holy,” and see what is written elsewhere on the passage of the Zohar, Parshas Pinchas) (folio
249): “And she entered into the mountain of darkness, and from there she obtained food,” etc.
The Alter Rebbe cites further places in Etz Chaim and his own discourses on “I will surely rejoice in
Havayah” (Likkutei Torah, Nitzavim) and on “Remember the Shabbos day” (Torah Ohr, Yisro), where these
two unions are explained, and a passage of the Zohar in Parshas Pinchas: the compassionate “hind of the
dawn,” who brings food for all the other creatures, enters “the mountain of darkness” and obtains food from
there. In Likkutei Torah, Shemini Atzeres, he explains that this “mountain of darkness” is kelipas nogah (the

“translucent husk,” the part of the world that can be refined), and that by refining it one raises mayin nukvin
and draws down from “He made darkness His hiding place,” far above the “mountains of light.”
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Now, according to this, the matter mentioned above will be understood: that when “the man gives
seed first, she bears a female,”
With the two kinds of influence in place, the Alter Rebbe returns to the first question: why “the man gives

seed first” yields a female.
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that is, when the arousal in the souls of Israel is drawn from the arousal from above that comes
from above of itself: although this arousal is from a high place and level, since the cause of this
drawing down is “for He desires kindness,” just as it was at the creation of the world,

“The man gives seed first” stands for the souls of Israel being stirred by an arousal that comes from above

on its own. That arousal comes from a very high place, since its cause is G-d’s desire for kindness, the same
cause that brought about the creation of the world.
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nevertheless it is drawn and shines in them only in the manner of the outer dimension (as men-
tioned above, that it is called the outer union of Abba and Imma). Therefore, even when a birth and
a stirring of emotion are drawn from this in Knesses Yisrael (the Congregation of Israel), it is only
the level of “she bears a female,” which is love in its smallness (katnus).

Even so, it reaches the souls only through the outer dimension, the “outer union” of Abba and Imma. So

when it does stir feeling in Knesses Yisrael, the Jewish people, the result is only “a female,” a small and im-

mature love.
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Whereas the arousal from above that comes from above to below into the souls of Israel specifically
through the prior raising of mayin nukvin, in self-nullification and an arousal from below, from
below to above,

The other case is when the arousal from above comes in response to mayin nukvin raised first from below,
through self-nullification and an arousal from below.

AR D123 RITW 99T D791 NP9 931D [xovyo7 kmagnxal PPPTYART MR 7000 DY YR 173y X1
%710 122 973 OF? WRI NPACID NIMMAN W N (xnnbT xnmynxe] NPPTYARY 299 13 7127 112
22,991 N30 (27 nanx] 7R 172 7029 D3aR Mo

(and this is the meaning of “the woman gives seed first”): then the arousal from above brings about
“she bears a male,” which is the level of great love, etc.; because this arousal from below is drawn
from the inner dimension, and [so the arousal from above] is also drawn to them in an inner man-
ner and in revelation, to act and to bring forth in them great love and the inwardness of the heart.
This is what the Talmud calls “the woman gives seed first,” and then the arousal from above brings forth “a
male,” the great love. Because the initiative from below comes from the inner dimension, what is drawn

down to the souls in response is also inward and revealed, and it produces in them great love that comes
from the inwardness of the heart.
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SECTION 3 - 14-11

Torah and mitzvos: brain and skull
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2. Now the matter of “Go out and gaze,” etc., will also be understood. For the difference between
Torah and mitzvos below is that the Torah is the explanation and the understanding that sets out all

the details of the mitzvos: how to do them and what to do.

Section 2 turns to the second question, “Go out and gaze,” by first setting out how Torah and mitzvos relate
as we know them below. Torah study is the explanation of the mitzvos: it spells out every detail of how and
what to do.
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It follows that the Torah is the inner dimension (pnimiyus), and the mitzvos are the outer dimen-
sion (chitzoniyus). Nevertheless, it is specifically the body of the mitzvah itself that is His very will,

may He be blessed,

So the Torah is the inner dimension, the understanding, and the mitzvos are the outer dimension, the deed.
Yet it is the actual body of the mitzvah, its physical performance, that is G-d’s very will.
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even though it is only outer, mere action; while the Torah, although it is the inner dimension, is

nevertheless only the explanation of how the mitzvah is to be done and what [is to be done].

The mitzvah is only an outward act, and the Torah, though it is inward, is only the explanation of how the
mitzvah is to be done.
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It follows that the mitzvah is the main thing. (And see what is written on this in Parshas
Beha’alosecha, in the discourse beginning “I have seen, and behold, a menorah of gold,” etc.; see
there.

It follows that the mitzvah is the main thing. The parenthesis refers to the Alter Rebbe’s discourse on
Zechariah’s vision of the golden menorah, in Parshas Beha’alosecha, for more on this point.
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Therefore, even within the mitzvah itself, with the mitzvah of chalitzah [the release from levirate
marriage], which has both a recital and an act, it is stated in the Mishnah: “‘So shall it be done’: any
matter that is an act is indispensable,” but the recital is not indispensable. Thus the act is the foun-

dation in everything.)

Chalitzah, the release of a childless widow from levirate marriage, includes both spoken words and physical
acts. The Mishnah derives from the verse “So shall it be done” that every element that is an act is indispens-
able, while the recital is not, which shows that the act is the foundation.
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Therefore we find that our Sages, of blessed memory, extolled action more, as in the saying, “It
does not say ‘to those who study them,’ but ‘to those who do them,’” and “Study is not the main

thing, but action.”

This is why the Sages praised action so highly. For the first saying Kehot gives Berachos 17a, Rava’s teaching
on the verse “a good understanding to all who do them,” which the Alter Rebbe quotes as “not ‘to those who
study them,’ but ‘to those who do them’”; the second is from Pirkei Avos: “Study is not the main thing, but
action.”
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Nevertheless, because the Torah is the inner dimension, we find that from this aspect they extolled

its virtue more than the virtue of the mitzvos,

Because the Torah is the inner dimension, the Sages also praised it, from that point of view, above the
mitzvos.
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as is stated in the Jerusalem Talmud, the first chapter of Pe’ah: “And one said: even all the mitzvos
of the Torah do not equal one word of the Torah.” And both are true.

The Jerusalem Talmud records the view that all the mitzvos together do not equal a single word of Torah.

Both judgments, the primacy of the deed and the superiority of Torah, are true, each from its own aspect.
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For just as it is with the Torah and mitzvos below, so it is also above, in their source and root. For
the Torah is drawn from the level of supernal Chochmah (wisdom),

The relationship below mirrors that of their roots above. The Torah comes from supernal Chochmah, the di-

vine wisdom.
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as in the saying, “The Torah comes forth from Chochmah”; whereas the mitzvos have their root in
the level of supernal Keser (the Crown).

The mitzvos, by contrast, are rooted in supernal Keser, the divine will that is above wisdom.
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As is known, this is why there are 613 mitzvos, and with the seven rabbinic mitzvos they are 620
(77n), the letters of Keser (1n3), in which there are 620 pillars of light; see Pardes, Sha’ar 8, chap-
ter 3. And it is known that Keser is far, far above Chochmah.
This is shown by their number: the 613 mitzvos of the Torah together with the seven instituted by the Sages
make 620, written 77N, the very letters of 71N> (Keser: 3 20, n 400, 7 200), and the Pardes of Rabbi Moshe
Cordovero speaks of 620 “pillars of light” in Keser. In Likkutei Torah, Bechukosai, the Alter Rebbe explains

that these 620 mitzvos are the 620 pillars of light of Keser, and that the 248 positive mitzvos are the vessels
in which this light of Keser settles.
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However, although the Torah comes forth from Chochmah, this is only its going out into revela-

tion, down to the very lowest, as the Torah that is revealed to us.

The Torah’s coming forth from Chochmah describes only how it emerges into revelation, as the revealed

Torah we study. The root of its inner dimension, the reasons of the Torah, lies higher.
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But the root and source of the Torah, in the inner dimension of the reasons of the Torah: its root is
from the level of the hidden Chochmah (Chochmah Stima’ah) of Arich Anpin [the Long
Countenance], which is the level of Chochmah within Keser, called Mocha Stima’ah (the hidden
brain), which is sealed and concealed, far, far above the level of the Chochmah of the World of
Atzilus (Emanation), and is called “the intellect concealed from all thought.”

That root is the hidden Chochmah of Arich Anpin, the “Long Countenance,” which is the outer configuration

of Keser: the Chochmah within Keser, called Mocha Stima’ah, “the hidden brain.” It is far above the

Chochmah of Atzilus, so concealed that it is called “the intellect concealed from all thought.”
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Therefore the inner dimension (pnimiyus) of the reasons of the Torah has not been revealed now;

only in the future will they be revealed. This is [the meaning of] “Let him kiss me with the kisses of

his mouth”: in the future there will be a revelation of Mocha Stima’ah, which is now hidden, etc.
Because the inner reasons of the Torah are rooted in the hidden Chochmah, they are not revealed in this

world; they will be revealed only in the time to come. The Alter Rebbe reads “Let him kiss me with the kisses
of his mouth” (Song of Songs 1:2) as that future revelation of Mocha Stima’ah, the hidden brain.
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Yet a glimmer from this level is revealed to the souls in Gan Eden, and this is the matter of the
Torah study of the souls in Gan Eden, which is the apprehension of the inner dimension of the rea-
sons of the Torah.

Even now, a glimmer of that hidden level shines for the souls in Gan Eden. Their “Torah study” there is the

grasp of the Torah’s inner reasons.
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Therefore our Sages, of blessed memory, said, “Fortunate is he who comes here with his learning in
his hand.”
This explains the Sages’ saying, “Fortunate is he who comes here with his learning in his hand” (Pesachim
50a), words heard in the upper world. In Likkutei Torah, Va’eschanan, the Alter Rebbe explains it in the same

way: by studying the “body” of the Torah in this world, the soul grasps in Gan Eden something of its very in-

ner dimension.
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For since the soul is a created being and finite, it cannot enjoy and apprehend, with an apprehen-
sion truly its own, the inner dimension of the reasons of the Torah, which is a glimmer from the
hidden Chochmah, which is from the inner dimension of Keser (the Crown), that is, Chochmah
within Keser, unless “his learning is in his hand”:

A soul is a created, finite being, and on its own it cannot truly grasp or enjoy the light of the hidden
Chochmah, the inner dimension of Keser. It can receive it only if it brings its learning with it.
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from the learning he studied in the revealed parts of the Torah, a garment is made, in which and
through which he can apprehend the inner dimension of the Torah.

The revealed Torah it studied in this world becomes a garment for it, and through that garment the soul can
apprehend the Torah’s inner dimension.
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This is why the Torah is called “the parable of the Ancient One”: just as only through the parable
can one grasp what it illustrates, whereas without the parable and the garment it is something hid-
den and one cannot apprehend [it] at all. Therefore the souls in Gan Eden are called “daughters of
Zion,” on account of the garments made for them from the Torah and mitzvos, etc.

So the Torah is called “the parable of the Ancient One”: just as a lesson is grasped only through its parable,
without the garment the inner meaning would stay sealed. That is why the souls in Gan Eden are called
“daughters of Zion” (Tziyon): as the previous discourse explained, Tziyon is read as metzuyanim, “distin-
guished,” the word the Talmud uses for the Torah scholars of Bavel, which the Alter Rebbe there takes to
mean “clothed”: these souls are clothed in the garments made for them from Torah and mitzvos.
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But the mitzvos have their root in the level of Gulgalta (the Skull) of Arich Anpin, which is called

Keser within Keser, which is above the level of Mocha Stima’ah, which is Chochmah within Keser.

The mitzvos, however, are rooted higher still, in Gulgalta, “the Skull” of Arich Anpin, called Keser within
Keser. Gulgalta is above Mocha Stima’ah, the Chochmah within Keser from which the Torah’s inner reasons

come.
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Therefore the mitzvos and action are the main thing and the foundation. Therefore, too, one’s

deeds must exceed one’s wisdom, just as above “Gulgalta covers the brain.”

Because the mitzvos are rooted in Gulgalta, the deed is the main thing and the foundation. So Pirkei Avos
teaches that one’s deeds should exceed one’s wisdom, as above “Gulgalta covers the brain”: the Skull en-

compasses the hidden brain.

9097 NPNEO M RIT RVRT RNDA93 M2 9907 (7150 oy 1799 2aR
Nevertheless, the level of Gulgalta of Arich Anpin is the outer dimension (chitzoniyus) of Keser (the
Crown).

Yet Gulgalta is only the outer dimension of Keser.
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By way of analogy, [as in] “from my flesh I behold”: the skull is only bone and exterior, while the
brains (mochin) within the skull are the inner dimension (pnimiyus) relative to the skull. As is
known from the physicians and from dissection, in the three chambers of the brain is enclothed
the inner level of the mochin, which are Chochmah (wisdom), Binah (understanding) and Daas
(knowledge).
Following Iyov’s (Job’s) words, “from my flesh I behold G-d,” the Alter Rebbe learns this from the human
body: the skull is only bone, the outside of the head, while the brain inside it is the inner part. The physi-

cians of his day taught that the brain has three chambers, in which dwell the inner faculties of the mind:
Chochmah, Binah and Daas.
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Therefore, when there is some damage to the physical brain, the inner faculty in that brain is di-
minished; for example, much forgetfulness results from damage to the [part of the] brain on which
memory depends, etc. Whereas in the bone of the skull there is no revelation of the life-force
(chayus) in this manner at all.

So damage to the brain weakens the faculty that dwells there; damage to the part on which memory depends,
for example, brings forgetfulness. The bone of the skull has no such direct link to the life of the mind.
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Therefore, if the membrane of the brain is pierced, [the animal] is tereifah [fatally defective] with
the slightest [hole| and cannot live, which is not so with the skull.

Jewish law reflects this: an animal whose brain membrane is pierced even slightly is tereifah, fatally defec-
tive and forbidden, since it cannot survive, while one whose skull is broken but whose membrane is whole
remains kosher.
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And so it is above: Gulgalta of Arich Anpin is the outer dimension (chitzoniyus) of Keser (the

Crown), but the brains (mochin) are the inner dimension (pnimiyus), and Mocha Stima’ah is the

inner dimension of Keser. Therefore, from this aspect the Torah is higher than the mitzvos,
Likewise above: Gulgalta of Arich Anpin is only the outer dimension of Keser, while the brains are the inner

dimension, and Mocha Stima’ah is the inner dimension of Keser. From this point of view the Torah, rooted
in Mocha Stima’ah, is higher than the mitzvos, rooted in Gulgalta.
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just as the substance of the bone bears no comparison to the brains. And this is the saying of the
one who says that all the mitzvos of the Torah do not equal one word of the Torah, as mentioned
above.

Bone cannot compare to the living brain, and in the same way, from this aspect, the mitzvos cannot compare

to the Torah. This is the view in the Jerusalem Talmud that all the mitzvos together do not equal one word of
Torah.
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Nevertheless, action is the main thing. For the bone of the skull, although it is truly physical and
external, nevertheless surrounds and encompasses the brains (mochin), and it must be that its root
is loftier than the level of the brains.

Now the Alter Rebbe shows the other side: why the deed, rooted in Gulgalta, is nevertheless the main thing.
The skull is mere physical bone, yet it surrounds and encloses the brain, which shows that its root must be
higher than the brain’s.
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The matter is as is written in Etz Chaim, Sha’ar 22, end of chapter 6; these are his words:

He brings proof from Etz Chaim. Kehot notes that “Sha’ar 22” follows the numbering of the Shklov edition of
5560 (1800); in today’s editions it is Sha’ar 23, end of chapter 2, and “chapter 6” is a printer’s error.
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“For just as Keser (the Crown) is not part of the body of Z’eir Anpin (the emotive attributes), but
only a level that encompasses it, apart from it, so it is in the lower man: his keser is a spiritual light

that encompasses him, and it is not revealed or discernible to every eye;

In the Arizal’s words: just as Keser is not part of the “body” of Z’eir Anpin, the configuration of the emotive
attributes, but surrounds it from outside, so too a human being’s “crown” is a spiritual light that surrounds
him, invisible to the eye.
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however, its outer parts, which extend downward, are revealed below, and this is the skull that en-

compasses the brains of the man himself.” End quote.

What can be seen of that encompassing light is its outer extension downward: the skull that encloses the
brain.
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It follows that in a person, although the skull in itself is the outer part (chitzoniyus) and the brains
are the inner part (pnimiyus), so that the main revelation of the life-force (chayus) is in them, nev-
ertheless [the skull] is the outer dimension of the person’s spiritual encompassing light (makif),
and that spiritual makif is far, far higher than the inner level of the brains; as is known, the inner

light bears no comparison to the encompassing light.

So the skull, in itself only the outside of the head while the brain, where the life of the mind is revealed, is the
inside, is nevertheless the outer edge of a person’s spiritual makif, his encompassing light. That makif is far
higher than the inner light in the brain, for an encompassing light is beyond comparison with an inner light.
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And the outer dimension (chitzoniyus) of the makif is the skull; therefore, from this aspect, it too is
an encompassing level that surrounds the brains (mochin). But nevertheless, since in itself it is
only the outer dimension of that encompassing light, therefore the brains, in which the inner light
is revealed, namely Chochmah, Binah and Daas, in complete revelation, are, from this aspect, su-
perior to the skull. And although its root is higher, that root is an encompassing light that is not re-
vealed and is not seen or discernible at all, unlike the light enclothed in the brains, which is seen

and revealed: namely, the intellect, the understanding and the knowledge, etc.

Each has its own advantage: the skull’s root is higher but hidden, while the brain reveals its light fully.
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It is thus understood from this that the brains (mochin) have an advantage that is not in the skull,

namely that they are the inner level (pnimiyus), while the skull is only the outer level (chitzoniyus);

The conclusion of the analogy: the brain has an advantage that the skull lacks, for it is the inner level.
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and the skull has an advantage above the brains, since it is the outer dimension of the spiritual en-

compassing light, which is infinitely higher than the inner dimension of the brains.

And the skull has an advantage over the brain, for it is the outer extension of the spiritual encompassing
light, which is infinitely higher than the inner light of the brain.
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And what all the above illustrates will be understood above, regarding the root of the Torah and the
mitzvos: the Torah comes forth from the Chochmah (wisdom) of the World of Atzilus (Emanation),
and its root is from Chochmah within Keser (the Crown), which is the inner level (pnimiyus); and
the mitzvos are from the level of Gulgalta, which is the outer dimension (chitzoniyus) of Keser and

surrounds and encompasses the brains (mochin).

Now the analogy is applied to the roots of Torah and mitzvos above. The Torah comes from the Chochmah of
Atzilus and is rooted in the Chochmah within Keser, the inner level, while the mitzvos come from Gulgalta,

the outer dimension of Keser, which encompasses the “brain” within it.
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Since Chochmabh is the inner level and Gulgalta the outer level, therefore, on account of this ad-
vantage, our Sages, of blessed memory, extolled the Torah more highly than the mitzvos.

Because Chochmabh is inner and Gulgalta outer, the Sages praised the Torah above the mitzvos.
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Nevertheless, action is the main thing, for Gulgalta is the outer dimension of the spiritual encom-

passing level, which is far, far above the inner level of the brains.

Yet because Gulgalta is the outer edge of a spiritual encompassing light far above the inner “brain,” the deed
remains the main thing.
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(And see the Ramaz [Rabbi Moshe Zacuto] on Parshas Emor) (folio 88, end of side b), on the expla-
nation of “which flows and goes forth,” etc., “on the head,” etc.; these are his words: “For the Keser
of Arich, too, is reckoned as part of the world of the Infinite One (Ein Sof), as is the way of every
keser, which is related to what is above it; and Atzilus proper begins from Mocha Stima’ah, which is
the Chochmah of Arich.” End quote. And as is written on this in the explanation on [the verse] “For
on this day He shall atone.”
The parenthesis refers to the Ramaz, Rabbi Moshe Zacuto, on the Zohar, Parshas Emor (88b), where the holy
oil “flows and goes forth” from the most hidden Head “onto the head”: he writes that the Keser of Arich
Anpin is still counted with the world of the Infinite, since every keser belongs to the level above it, and that
Atzilus proper begins with Mocha Stima’ah, the Chochmah of Arich Anpin. The Alter Rebbe also refers to his

explanation of “For on this day He shall atone” (Leviticus 16:30) in Likkutei Torah, Acharei, which speaks of
a radiance above both the encompassing and the inner lights of Gulgalta and Mocha Stima’ah.
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It follows that Gulgalta, which is the outer dimension of the Keser of Arich, that is, Keser within
Keser, is for this reason higher than the level of Chochmah within Keser, even though [the latter] is
the inner level.

So Gulgalta, the outer dimension of the Keser of Arich Anpin, Keser within Keser, is counted with the

Infinite, above Atzilus proper. That is why it is higher than the Chochmah within Keser, even though the lat-
ter is the inner dimension.
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SECTION 4 - 112

Gazing at the crown
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In the same way it is explained in the explanation on [the verse] “Let them bring royal apparel,” in
the passage beginning “And behold, the Torah,” etc.; see there. Therefore Gulgalta is also an en-
compassing level over Mocha Stima’ah. 3. And with this the matter of “Go out and gaze” will be
understood.
The same point, that Gulgalta encompasses even Mocha Stima’ah, is explained in the Alter Rebbe’s explana-
tion on “Let them bring royal apparel” in Torah Ohr, Megillas Esther: there the Torah, which explains the
mitzvos, is rooted in Mocha Stima’ah, while the mitzvos come from Keser within Keser, whose inner dimen-

sion is revealed only through its outer one, like a great torch seen from afar. Section 3 now applies all of this
to the verse “Go out and gaze.”
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For the delight of the souls in Gan Eden comes from apprehending the secrets of the Torah that
they occupied themselves with in this world in its revealed form; and the root of this radiance is
from the hidden Chochmah (Chochmah Stima’ah),

The souls in Gan Eden delight in grasping the inner secrets of the very Torah they studied in its revealed, le-
gal form in this world. The root of that light is the hidden Chochmah, Chochmah Stima’ah.
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which is the inner level (pnimiyus), and it is drawn down through many stages of descent (hishtal-
shelus) until it is revealed also to the soul in Gan Eden in a truly inner way, so that they apprehend

and enjoy [it].

Because this light is inward, it comes down through many levels until it reaches the soul in Gan Eden as

something it truly grasps and enjoys from within.
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Therefore it is impossible for the soul in Gan Eden to apprehend and take delight in the inner di-
mension of the delight and the concealed intellect except through a garment drawn from the laws
and the mitzvos that they occupied themselves with in this world. Therefore, of “the crown with
which his mother crowned him,” etc., it is said, “Go out and gaze”: to go out of the levels of the
garments.

So a finite soul cannot take in this inner delight and concealed intellect except through a garment woven

from the laws and mitzvos it studied and kept in this world. The crown is a different kind of revelation, which
is why the verse says “Go out and gaze”: go out of the garments to see it.
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(That is to say: although Gulgalta is higher than Mocha Stima’ah, since it is the level of the Keser
(Crown) of Arich, nevertheless, because it is an outer level (chitzoniyus), it can therefore descend
and be revealed below without a garment, which is not so with the inner [level]; as is known, the
outer dimension of the higher descends below.

In a long parenthesis the Alter Rebbe explains why the crown needs no garment. Gulgalta, though higher

than Mocha Stima’ah, is an outer level, and an outer level can come down and be revealed below without a
garment, since the outer dimension of a higher level always reaches further down.
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And although it is the outer dimension of a higher level, on the contrary: the higher a thing is, the
further below it can descend and be revealed, and this is through its outer dimension. This is like
what is written elsewhere on the meaning of “Supreme G-d, who bestows good kindnesses”: that
Netzach (victory), Hod (splendor) and Yesod (foundation) are rooted in Keser,

Indeed, the higher a level is, the further down it can reach, and it does so through its outer dimension. So

too, as he has explained elsewhere on the words of the prayer “Supreme G-d, who bestows good kindnesses,”
Netzach, Hod and Yesod are rooted in Keser.
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and this is because Netzach, Hod and Yesod are the outer dimension of the giver, which descends
and is revealed to the receiver, and the power of this descent is from Keser, which is above
Chochmah (wisdom), etc. And see what is written along these lines in the explanation on [the verse]
“Moshe would speak,” on the matter of the three worlds that issue from the first tikkun [arrange-
ment], etc.; see there.
Netzach, Hod and Yesod are the outer side of the giver, the part that comes down to the receiver, and the
power to come down so far comes from Keser, above Chochmah. In Torah Ohr, Yisro, on “Moshe would
speak,” the Alter Rebbe explains in the same way that the three lower worlds issue from “the first tikkun,” the

first of the thirteen “arrangements” of the beard of Arich Anpin, because only the loftiest light can descend
so far.
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Therefore, for “gazing at the crown” there is no need for garments, etc. Further, and this is the
main point: the meaning of “and gaze” is along the lines of what is written in the explanation on
the verse “His eyes are dark-red [from wine],” on Z’eir Anpin (the emotive attributes) gazing at the
Forehead (Mitzcha) of Arich Anpin: that sight is an outer faculty, unlike the other powers, such as
the power of Chochmah or the power of the emotive attributes (middos), etc.

So gazing at the crown needs no garments. The main explanation, though, lies in the word “gaze”: as ex-

plained in Torah Ohr, Vayechi, on “His eyes are dark-red [from wine],” Z’eir Anpin receives from the

Forehead (Mitzcha) of Arich Anpin only by gazing, because sight is an outer faculty, unlike the inner powers.
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The matter is that for [Z’eir Anpin| to gaze at the Forehead of Arich Anpin, through which it re-
ceives the 370 lights, etc., is impossible except through the eyes, the level of sight from outside,
which does not enter within, etc.; see there.

Unlike wisdom or the emotions, which take their object within, sight perceives from outside. That is why

Z’eir Anpin’s reception of the “370 lights” from the Forehead of Arich Anpin, of which the Idra Rabba speaks,
can only come through the eyes.
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And although the eyes too are from the level of Chochmah, for sight is from the level of Chochmah,
which is why the sages are called “the eyes of the congregation,” nevertheless the eyes are from the

level of Netzach and Hod within Chochmah, which has become enclothed in physicality.

Sight does derive from Chochmah, which is why the sages are called “the eyes of the congregation.” But the
eyes come from the Netzach and Hod within Chochmabh, its outer extremities, as clothed in a physical organ.
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This is not so with the power of Chochmah itself, Chochmah, Binah (understanding) and Daas
(knowledge) within Chochmah, etc. Therefore, since the revelation in Z’eir Anpin is from the level
of the Forehead, which is the end of the Keser of Arich, the revelation cannot be truly inward, in the
Chochmah, Binah and Daas of Z’eir Anpin, but only in the manner of eyes, of gazing, etc.

They are not the core of Chochmah, its own Chochmah, Binah and Daas. Since the revelation in Z’eir Anpin

comes from the Forehead, the lowest edge of the Keser of Arich Anpin, it cannot enter Z’eir Anpin’s inner in-
tellect and is received only by “gazing.”
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In the same way it will be understood here, on the meaning of “and gaze at the crown”: this revela-
tion is not like the revelation from supernal Chochmah, which is drawn as intellect and apprehen-
sion to the souls in Gan Eden, into their Chochmah, Binah and Daas, and therefore needs a gar-

ment, etc.;

The same applies to “gaze at the crown.” The revelation of supernal Chochmah enters the souls’ own

Chochmah, Binah and Daas as understanding, and therefore needs a garment.
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but the revelation from this level is not given to be enjoyed through apprehension, for it is above
the power of apprehension; rather, the revelation is in the manner of “and gaze at the crown,” as

mere seeing, as explained above, and therefore it needs no garment, etc.

The revelation of the crown cannot be taken in through understanding at all, for it is above apprehension; it

is received only as seeing, from outside. So it needs no garment.
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And see what is written further on the subject of gazing and seeing in the discourse beginning “And
I pleaded with Havayah,” on the meaning of “and let me see the land,” etc. One may further ex-
plain this along the lines of what is written elsewhere about the three levels of food, garment and
house, which are the light that fills all worlds (memalei kol almin), the light that encompasses all
worlds (sovev kol almin), and what is above the light that encompasses all worlds.
For more on gazing and seeing the reader is referred to the discourse on Moshe’s plea, “Let me see the
land.” A second explanation draws on the three levels of food, garment and house, which correspond to the

light that fills all worlds, the light that encompasses all worlds, and what is above even the encompassing
light.
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And likewise in man: food is the inner light (or pnimi), the level of Torah, [as in] “Come, eat of my
bread”; and garments are made from the performance of the mitzvos, and through these garments
he can enjoy and receive a radiance from the level of the supernal garment of the Holy One,
blessed be He, the level of the light that encompasses all worlds.

For a person, food, which is absorbed within, is the inner light: the Torah, as in “Come, eat of my bread.”

Garments are made from the performance of the mitzvos, and through them the soul can receive from G-d’s

own “garment,” the light that encompasses all worlds.
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But the level of “the crown with which [his mother| crowned [him],” etc., is what is above the light
that encompasses all worlds; if so, it is above even the level of the royal garment (levush malchus)
of the Holy One, blessed be He: it is rather the level of the royal crown (keser malchus), the level of
an encompassing [light] for the encompassing [light].

The crown, however, is above even the light that encompasses all worlds, above G-d’s “royal garment.” It is

the “royal crown,” an encompassing light that surrounds even the encompassing light.
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And since it is above the root of the garments, then “gazing at the crown” through the garments

does not apply. Therefore it is said, “Go out” from the garments “and gaze at the crown,” etc.

Since the crown is above the very root of the garments, garments cannot serve to see it. That is why the verse
says to go out of the garments and gaze at the crown.
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It may be said that the meaning of “go out” is along the lines of what is written elsewhere on the
meaning of “And the children of Israel were going out with an upraised hand”: that they go out of
vessel and limit. This is the level of lifting up the soul, to fulfill what is written, “To You, Havayah, I
lift up my soul,” and it is the level of higher teshuvah (return), etc.,

Another reading of “go out”: as the Israelites left Egypt “with an upraised hand,” going out of every vessel

and limit. This is the lifting up of the soul, “To You, Havayah, I lift up my soul,” which is the higher teshuvah
(teshuvah ila’ah).
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which is above the garments made through the performance of the mitzvos, as is known. And see
what is written at the end of the discourse beginning “Until he does not know the difference be-
tween,” etc., and at the end of the discourse beginning “For as the earth brings forth her growth,”
and at the end of the discourse beginning “The heavens are My throne,” on “What house could you
build for Me?”)

This higher teshuvah is above the garments made by performing the mitzvos. The Alter Rebbe refers to
three discourses where this is developed, and the long parenthesis closes.
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Now, the level of the crown and Keser mentioned above is what the souls specifically draw down
through the self-nullification (bittul) of the will in fulfilling the practical mitzvos.

The crown is drawn down by the souls specifically through bittul, setting aside their own will, in fulfilling the
practical mitzvos.
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Of this it is said, “the crown with which his mother crowned him”: [the mother] is the source of the
souls, which is called “his mother.” And see what is written at the end of the discourse beginning

“Let them bring royal apparel.”

That is why the verse says “his mother crowned him”: “his mother” is the source of the souls. The reader is
also referred to the end of the discourse “Let them bring royal apparel.”
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However, it is not that the souls actually make the crown mentioned above anew; for it was ex-
plained above that the root of this crown is in the level of Gulgalta of Arich Anpin, whose root is
from the encompassing level of the light that encompasses all worlds (sovev kol almin),

Yet the souls do not create the crown. Its root is Gulgalta of Arich Anpin, which comes from the light that en-
compasses all worlds.
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and not that it is drawn from the level of Imma alone; but only the drawing down of the crown, so
that it be a crown and an encompassing [light] upon his head, which is the ten Sefiros of the World
of Atzilus (Emanation), etc.: this is what depends on the souls, who draw [it] down so that the royal
crown is placed on his head.

Nor is it drawn from Imma, the “mother” configuration, alone. What depends on the souls is only drawing

the crown down, so that it rests as a crown and an encompassing light upon the “head,” the ten Sefiros of
Atzilus: the souls cause the royal crown to be placed on the King’s head.
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It is like the example from the way of the world: the crown and the diadem that are placed on the
head of a king of flesh and blood when he is crowned; for this crown and diadem was already made
long before by the craftsman who knows how to make it.

The analogy is a human coronation: the crown placed on a king’s head was made long before by a craftsman
skilled in the art.
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Rather, the matter of crowning him is placing it on the king’s head, as it is written, “and on whose
head the royal crown was placed.”

The coronation itself is only placing the crown on the king’s head, as the verse in Esther says, “and on whose
head the royal crown was placed.”
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So it is, by way of analogy, above. The meaning and matter of “the crown with which his mother
crowned him” is that they drew the crown and Keser, as it were, from Arich Anpin, so that it be
drawn upon the ten Sefiros of Atzilus, etc., the ten Sefiros of Z’eir Anpin.

So too above: “his mother crowned him” means that the souls draw the crown, as it were, from Arich Anpin
down upon the ten Sefiros of Atzilus, the ten Sefiros of Z’eir Anpin.
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(And see what is written in Parshas Bamidbar Sinai, in the explanation on [the verse] “Take, etc., ...
by their heads (legulgelosam),” on the drawing down of the Keser to Z’eir Anpin on Shavuos; and
see in the Mikdash Melech [a commentary on the Zohar], Parshas Acharei) (folio 66, side b), on
“the crown with which his mother crowned him,” what he writes in the name of the book Emek
HaMelech.
The Alter Rebbe refers to his explanation in Parshas Bamidbar, on the verse that counts Israel “by their
heads” (legulgelosam, from the same word as Gulgalta), of the Keser drawn down to Z’eir Anpin on Shavuos,

and to the Mikdash Melech, Rabbi Shalom Buzaglo’s commentary on the Zohar, in Acharei, which quotes the
Emek HaMelech of Rabbi Naftali Bacharach.
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SECTION 5 - 113-17

The wilderness above “man”
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4. And this is the matter of “and from the wilderness, a gift.” The matter was explained above: al-
though “This is the Torah: a man (adam),” for the Torah is the level of “man,” since “the Torah
comes forth from Chochmah (wisdom),” nevertheless this is as it goes out from concealment into
revelation;
Section 4 approaches the crown through another verse, “and from the wilderness, a gift” (Numbers 21:18).
As the preceding discourse explained, the Torah is called “man” (“This is the Torah: a man,” Numbers

19:14) because it comes from Chochmah, but that describes only its emergence from concealment into
revelation.
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but of its supernal root and foundation, from which it was taken, it is written, “and from the wilder-

ness, a gift.”

Its supernal root, from which it was taken, is called “wilderness”: the Torah is a “gift” from the wilderness.
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The wilderness is a supernal level, above the level of “man,” for of the wilderness it is written,
“through which no man passed, and where no human being (adam) dwelt,” etc.: it is far, far above
the level of the supernal “man” upon the throne, and from there it is drawn to become the level of a
crown (keser) upon the head and the brains (mochin).

The wilderness is described as a land “through which no man passed, and where no human being (adam)

dwelt” (Jeremiah 2:6). It stands for a level far above the supernal “man” on the throne in Yechezkel’s vision,
and from there comes the crown that rests upon the head and the brains.
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And this is the matter of “the crown with which [his mother| crowned him,” etc. The matter is along
the lines of what is written in the Sifra DeTzniusa [the “Book of Concealment” in the Zohar], begin-
ning of chapter 2:

This “wilderness” above “man” is the crown of the verse. The Sifra DeTzniusa, a section of the Zohar, applies

the same verse from Yirmeyahu to “that preciousness,” which there is the beard of Arich Anpin with its thir-

teen springs.
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“Of that preciousness it is written, ‘through which no man passed and where no human being
(adam) dwelt’: it is outside.”

The Zohar’s point is that “adam,” and all the more so “ish,” does not apply there: that level is “outside” the

category of man.
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And in Zohar HaRakia [a commentary on the Zohar] he wrote in the name of the Arizal; these are
his words: “The meaning: ‘adam’ is in Z’eir Anpin (the emotive attributes) and not in Arich Anpin;
and even in Z’eir Anpin it is not called ‘adam’ except from the nose downward, as is written in the
Idra Rabba [the “Greater Assembly” of the Zohar] (folio 136, side b).” End quote. And in the Idra
Rabba there it is written that the level of the Forehead (Mitzcha) of Adam Kadmon [Primordial Man]
is from the level of “for He is not a man (adam),” etc.; see there.
The Zohar HaRakia, a commentary on the Zohar, quotes the Arizal: “adam” refers to Z’eir Anpin and not to
Arich Anpin, and even in Z’eir Anpin only to the face from the nose downward. This follows the Idra Rabba,

which says that where the Forehead alone is revealed, without face and nose, the place is not called “adam,”
and that this is why the verse says, “He is not a man (adam), that He should relent.”
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The matter is that the chain of descent (hishtalshelus) of the ten Sefiros of the World of Atzilus (Em-
anation), which come as three lines (Chochmah, Chesed and Netzach on the right; Binah, Gevurah
and Hod on the left; Daas, Tiferes and Yesod in the middle), is what is called the configuration
(partzuf) of “man” above; and of this it is said, “and upon the likeness of the throne, a likeness like
the appearance of a man.”
The ten Sefiros of Atzilus are arranged in three lines (the printed ’p is a misprint for ’3, “three,” as the list of
right, left and middle shows), right, left and center, like a human body, so they are called the configuration

(partzuf) of “man”; it is this form that Yechezkel saw on the divine throne. In Or HaTorah the Tzemach
Tzedek adds that this “man” is the ten Sefiros of Atzilus, above the “throne,” which is the World of Beriah.
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This is not so with the level of Keser (the Crown), which is still above division and hishtalshelus,
and “He is not any of these attributes at all”; of it is said, “for He is not a man, that He should

relent.”

Keser, however, is above all division and descent: as Eliyahu’s prayer in the Tikkunei Zohar says, “He is not

any of these attributes at all.” Of Keser it is said, “He is not a man, that He should relent” (I Samuel 15:29).
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And see what is written on this elsewhere on [the verse] “Remember the Shabbos day.” Therefore it
is said that the level of the Forehead, which is a vessel for the revelation of the will (ratzon), is a lev-
el above the level of “man.”

The Alter Rebbe refers to his explanation of “Remember the Shabbos day” in Torah Ohr, Yisro, where the

chain of descent takes the form of “man” in three lines. So the Forehead, the vessel through which the will is
revealed, is a level above “man.”
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It will be understood by way of an example in the lower man: the main part of a person’s face is
from the nose downward, which is why our Sages, of blessed memory, said that one may testify
only by the face together with the nose (as is written in the Mishnah at the end of Tractate
Yevamos).

The human face shows the same thing: the face proper begins from the nose down. That is why, when wit-

nesses identify a dead man so that his wife may remarry, the Sages accept testimony only on the face togeth-
er with the nose.
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The matter is that from the nose downward the light and the life-force (chayus) are drawn in a
manner of division of the levels and of their inter-inclusion, which is the essence of the level of

[ ”»

man,

From the nose down, light and life-force are divided into distinct levels that also combine with one another,
and this division and combination is what makes a “man.”

»mrab 095 3 mw "2 '{"?.ﬂ 1990 RDIN 1°7° 1°9.0 1°I7IR 1°70 1739 1°7.0 QWINT 291 "W 17D
0”911 [naxan 79122 7on] NPAN [ny7 1102 anon] 7220 NITD Wy mpbnnn: N217 °1°18 NY¢AT N1PamA
[M19%7 710° 717 nXa)

such as the two nostrils of the nose, two eyes, two ears, two hands and the torso, two legs, etc.,
which are the vessels for the spiritual, inner life-force that comes divided from the ten powers:
Chochmah (wisdom), Binah (understanding) and Daas (knowledge), Chesed (kindness), Gevurah
(restraint) and Tiferes (beauty), Netzach (victory), Hod (splendor), Yesod (foundation) and Malchus
(sovereignty).

The paired features, two nostrils, two eyes, two ears, two hands, two legs, and the torso, are vessels for the
soul’s inner life-force, which comes divided according to its ten powers.
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Indeed, the two eyes are vessels for the revelation of the light from Chochmah, for the sages are
called “the eyes of the congregation,” and it divides into two eyes, for the right line and the left line;

and likewise, in the same way, the two ears are from the level of Binah.

Each pair matches a power: the two eyes receive the light of Chochmah, which is why sages are called “the
eyes of the congregation,” divided between the right line and the left. The two ears likewise come from
Binah.
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The right arm is the level of Chesed (kindness); the left arm, the level of Gevurah (restraint);
Netzach and Hod, the two thighs, etc. All of them are in a state of division, each in a vessel of its

own, and also in a state of inter-inclusion,

The right arm is Chesed and the left Gevurah, and Netzach and Hod are the two thighs. Each power has its
own vessel, yet all are also interconnected.
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that is, the binding and joining of all the limbs to one another through sinews and veins, etc. And
this is the level of tikkun (rectification). Therefore in this level there are many changes: at times the

inter-inclusion is such that Chesed prevails, and at times the reverse;

The limbs are bound together through sinews and veins; this is the state of tikkun, rectification, in which the
powers combine. That is why this level is subject to change: sometimes kindness prevails, sometimes the
opposite.
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and so with the other powers. And according to the changes in the manner of the inter-inclusion
within the inner dimension (pnimiyus) of the powers, so the change will be discernible on the out-
side (chitzoniyus), in the face, so that at times his face turns red and at times it turns white.

As the inner powers combine in different ways, the change shows on the face, which may turn red or pale.
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Therefore it is specifically in the face that the difference between one person’s features and anoth-
er’s is discernible, for no one resembles another, etc.; see the Mishnah, end of chapter 4 of

Sanhedrin.

That is why people are told apart by their faces, for no two faces are alike, as the Mishnah in Sanhedrin
teaches.
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Whereas the level of the Forehead is called “for He is not a man.” (Although in the baraisa [a teach-
ing of the Sages outside the Mishnah] in Yevamos there it is stated, “[On] the face without the fore-
head, one may not testify,” etc., which shows that recognition depends on the forehead as well,

The Forehead, by contrast, is called “He is not a man.” In a long parenthesis the Alter Rebbe deals with a

baraisa in Yevamos which rules that a face without the forehead is not enough for testimony, which implies
that recognition depends on the forehead too.
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this is as Tosafos wrote at the beginning of chapter 8 of Bechoros: that there is something in a per-
son by which the face is recognized, namely the forehead, which is called “the recognition of their
face,” in which and through which the face is recognized. But certainly it is not part of the face
itself.

He answers with Tosafos in Bechoros: the forehead is the thing by which the face is recognized, “the recogni-
tion of their face” of the verse, but it is certainly not part of the face itself.
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And the Korban HaEdah on the Jerusalem Talmud, in Yevamos there, means to say that the
Mishnah and the baraisa disagree, and he left it as needing examination. But this is against our
Gemara in Yevamos there, where the baraisa and the Mishnah are in full accord, as it also brings
the incident of Abba bar Manyumi, etc., and against the Talmud in Bechoros there, and against all
the halachic authorities.
The Korban HaEdah on the Jerusalem Talmud (Kehot notes that his Shirei Korban is apparently meant) took
the Mishnah and the baraisa to disagree and left the question open. But the Babylonian Talmud in Yevamos
treats them as consistent and brings the incident of Abba bar Manyumi, who covered his forehead with wax

and passed before his creditors unrecognized; that reading also runs against the Talmud in Bechoros and all
the halachic authorities.
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Nevertheless, none of this poses any contradiction to what is written in the Zohar and by the Arizal,
for the Zohar’s intent is only that it is not part of the face, and therefore it is called “for He is not a
man”; but nevertheless the face is recognized through it.)

Either way, there is no contradiction to the Zohar and the Arizal: the forehead is not part of the face proper,

which is why it is called “not a man,” even though the face is recognized by it.
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For there is not yet any division there into two levels, like the two eyes, etc. This is because the fore-
head is the vessel for the level of the will (ratzon), which is above Chochmah (wisdom), as it is writ-
ten, “And it shall be on his forehead always, for favor (ratzon)” (as is written in the discourse be-
ginning “And you shall make a tzitz [the High Priest’s golden headplate],” etc.).
The forehead has no pairs, unlike the eyes, because it is the vessel for the will, which is above Chochmah. So
the Torah says of the High Priest’s golden headplate, the tzitz, “it shall be on his forehead always, for favor

(ratzon),” the same word as “will,” and the Alter Rebbe refers to his discourse on the tzitz in Torah Ohr,
Tetzaveh.
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And it is the level called “the will of all wills,” which is still above division, along the lines of “there
is no left in this Atika [the Ancient One].”

The Zohar calls this will “the will of all wills,” still above all division, just as “there is no left in this Atika,” the

Ancient One, where severity has no separate place.
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And although this level is chiefly in the Forehead of Arich Anpin, nevertheless this level shines also
in the Forehead of Z’eir Anpin (the emotive attributes), for the forehead is the will, along the lines
of “Gulgalta that covers the brain,” etc.

This level belongs chiefly to the Forehead of Arich Anpin, but it shines also in the Forehead of Z’eir Anpin,
for the forehead is the will, just as Gulgalta covers the brain.
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Therefore of this level it is said, “for He is not a man, that He should relent”: changes do not apply
there as they do in the level of “man,” where there are changes, at times Chesed prevailing and at
times the reverse; which is not so with the level of the forehead, the will, etc.; as it is written, “I,
Havayah, have not changed.”

That is why the verse says of this level, “He is not a man, that He should relent”: in the realm of “man,” kind-

ness and severity alternate, but the will in the Forehead does not change, as G-d says, “I, Havayah, have not
changed” (Malachi 3:6).
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Therefore also in man below, the forehead is always at one level, and no changes are discernible in
it as in the face.

Because the Forehead is above change, even in a human being the forehead stays the same and shows none
of the changes that pass over the face.
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Therefore the level of the Forehead is called “wilderness ... a land through which no man passed,
and where no human being (adam) dwelt,” for it is above the level of “man.”

9 6

That is why the Forehead is called a “wilderness,” “a land through which no man passed, and where no hu-

man being dwelt”: it is above the level of “man.”
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And it is called “wilderness” because, just as in a wilderness there is no sowing and growing, so in
this level sowing and growing, which are changes of smallness (katnus) and greatness (gadlus), do
not apply. Therefore the forehead is free of hair, and no hair grows on it.

A wilderness has no sowing or growing, and in the same way this level has no growth and diminution, the
changes of smallness and greatness. Even physically, no hair grows on the forehead.
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Therefore of the Torah, which is drawn from the level of the supernal will (ratzon), “the will of all
wills” of Arich Anpin, it is said, “and from the wilderness, a gift”; only that its revelation is in the
level of “man,” as mentioned above. (And see the Idra Zuta [the “Lesser Assembly” of the Zohar],
folio 288, side b, on the Forehead, and Etz Chaim, Sha’ar Arich Anpin, chapter 14.)
So the Torah, drawn from the supernal will of Arich Anpin, comes “from the wilderness,” though it is re-
vealed in the form of “man.” The Alter Rebbe refers to the Idra Zuta, which calls the Forehead revealed in

Atika Kadisha “will,” and to the chapter of Etz Chaim on Arich Anpin that discusses its 370 lights and gazing
at its Forehead.

MWYI WPNIY DTR DW3 19 O3 [oxapaw] PRAPAY [oxaw mawi W3 933’7 NTIAY 123 (15 1m:1] 971
3 aNR 07X 10 °211nh3a 07X

And likewise it will be understood in the service of G-d of all the souls of Israel, who are also called
by the name “man (adam),” as it is written, “Let us make man in our image,” etc., [and] “You are

man (adam).”

The same structure exists in the divine service of every Jewish soul, for Israel too is called “man”: “Let us
make man in our image” (Genesis 1:26), and the prophet’s words “You are man” (Ezekiel 34:31).
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Therefore, just as in the supernal “man” there is also a level that is called “for He is not a man,”
and this is from the level of the Forehead and upward, as mentioned above in the name of the Idra

and the Arizal, so it is also in the soul.

The supernal “man” includes a level called “He is not a man,” from the Forehead upward, as the Idra and the
Arizal teach. The soul has the same two levels.
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For the level of “man” is the ten Sefiros in the G-dly soul, which is composed of ten Sefiros: namely,
the self-nullification (bittul) and the apprehension of Chochmah (wisdom) and Binah (understand-
ing), and love and awe and the other emotive attributes (middos) in the heart.

In the soul, the level of “man” is the ten powers of the G-dly soul: the bittul of Chochmah and the under-
standing of Binah, love and awe, and the other emotions of the heart.
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Now, in them there are many changes: at times they are in a state of smallness (katnus) and at

times in a state of greatness (gadlus).

These powers change: sometimes they are small and weak, sometimes great and expansive.
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So too with teshuvah (return) and a broken heart: at times it is from the depth of the heart, and at
times the heart is not broken, etc., and “the light of the soul does not rise in it” at that time, be-
cause of the physicality and coarseness of the body, which becomes a separating screen, etc.

So too with teshuvah: sometimes the heart breaks from its depths, and sometimes it does not break at all. At

such times, in the Zohar’s words, “the light of the soul does not rise” in the body, because the body’s coarse-

ness becomes a screen that separates the soul’s light from it.
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And this is like, by way of analogy, the changes found physically in a person’s face, from red to
white, etc. (And see what is written on the meaning of “And Rachel was beautiful of form,” in the

discourse beginning “If you do not know, O fairest among women,” etc.)

These ups and downs are like the physical changes of color in a person’s face, from red to pale. The Alter
Rebbe refers to his explanation of “Rachel was beautiful of form” in another discourse.
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However, there is in the soul a further level, above the ten powers mentioned above, which begin
with Chochmah (wisdom) and Binah (understanding), etc.: the level of self-nullification (bittul) and
self-sacrifice (mesirus nefesh) in the very essence of the will, which is above intellect; as is known,
there is will and there is will, etc., as is written on [the verse] “And Moshe assembled.”

But the soul has a level above its ten powers: bittul and self-sacrifice that come from the very essence of the

will, above intellect. As is known, there are two kinds of will, one that follows understanding and one above
it, as the Alter Rebbe explains on “And Moshe assembled.”
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That is, this will has its root in the level of the supernal will, which is above apprehended intellect;
and therefore Yisrael is called “li rosh” (“a head for Me”). “Head” is the level of Gulgalta that covers
the brain.

This essential will is rooted in the supernal will, which is above understood intellect. That is why Yisrael is

called “li rosh,” “a head for Me,” for the letters of X7%> can be rearranged as wX1 °2; and that “head” is
Gulgalta, the Skull that covers the brain.

SDIR 1IRT 71772 WPRYY MO [ooaze paxe] 37ARM CDONK SNRYIT WK 11D 2R 1772 10w D2 wURY
N

And see what is written in Parshas Shelach, in the discourse beginning “I, etc., who brought you
out of the land of Egypt,” etc., and see what is written in the discourse beginning “See, I set before

»

you.

The Alter Rebbe refers to two of his discourses for more on this: on “I [am Havayah your G-d] who brought
you out of the land of Egypt” in Parshas Shelach, and on “See, I set before you.”
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In this level changes do not apply at all, as it is written, “And also the Eternal One (Netzach) of
Israel will not lie,” etc., “for He is not a man,” etc. Netzach and metzach (forehead) are all one lev-
el; and see Sefer Shel Beinonim [the Tanya], chapter 19.
At this level there are no changes at all, as the verse says, “The Eternal One (Netzach) of Israel will not lie ...
for He is not a man.” Netzach (eternity) and metzach (forehead) are one level, as the Zohar teaches: the pow-
ers in the Forehead are called Netzach, and the two words differ only in the neighboring letters nun and

mem. The Alter Rebbe also refers to Tanya, chapter 19, on the soul’s hidden love, rooted in its essence above
understanding, which moves even the simplest Jew to give his life rather than deny the unity of G-d.
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And this level arouses above, too, the level of Keser (the Crown) and the encompassing light
(makif) of the World of Atzilus (Emanation), and there “darkness is just like light,” truly.

Through this essential bittul the soul arouses above the Keser and encompassing light of Atzilus, where
“darkness is just like light.”
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Therefore deliberate sins are actually transformed into merits. (And see what is written in the ex-
planation on [the verse| “And the Jews undertook,” [where| “undertook” is in the singular, etc.; see
there.)

At that level, where darkness and light are alike, even deliberate sins are actually transformed into merits.
The parenthesis refers to his explanation of “And the Jews undertook,” where the verb is in the singular.
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SECTION 6 - 118-25

Two arousals, like Torah and mitzvos
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5. Now, with all the above, what is written on the passage “She shall surely rejoice” will also be un-
derstood: that through the joy of a mitzvah one draws down [a light such] that even when Knesses
Yisrael (the Congregation of Israel) is in the state of “the barren one,” and only the arousal from
above is drawn of itself, nevertheless she will bear a male, etc.; see there.
Section 5 returns to the discourse mentioned at the start, “She shall surely rejoice” in Likkutei Torah, Tazria,
which taught that the joy of a mitzvah has a special power: even when Knesses Yisrael is “barren,” and the
arousal from above comes only by itself, she will still bear “a male,” the great love. There the Alter Rebbe

compares it to a king who in his joy goes beyond his usual bounds and shows himself to small and great
alike; what has been explained so far will now show why.
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This will be understood by first explaining further the connection and link between the first
premise, explained above, concerning the two levels of the arousal from above, and the second

premise, concerning the difference between Torah and mitzvos.

To explain this, the Alter Rebbe first shows how the maamar’s two premises connect: the two kinds of arousal

from above, and the difference between Torah and mitzvos.
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The matter is: just as with Torah and mitzvos there is an extra advantage in Torah over mitzvos and
an extra advantage in mitzvos over Torah, so too, in the same way and similarly, is it with the two

levels of the arousal from above mentioned above.

Torah has an advantage over mitzvos and mitzvos over Torah, and the two kinds of arousal from above relate
to each other in the same way.
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That is: although the arousal from above that is drawn through an arousal from below is an inner
radiance from the Infinite One (Ein Sof), blessed be He, and far, far above the arousal from above
that shines constantly, of its own accord and of itself, for the sake of the life of the worlds, which is

only the revelation of an outer radiance,

The arousal from above that answers an arousal from below is an inner radiance of the Infinite, far higher
than the constant arousal that sustains the worlds, which is only an outer radiance.
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nevertheless, the root and source of this arousal from above, which is drawn of itself, is from a
higher place.

Yet the source of the arousal that comes by itself is higher.
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Since it is drawn of itself, as it was from the beginning of creation, when it was drawn from the level
of “for He desires kindness,” then its root is drawn from the level of the very Essence, which the
arousal from below does not reach at all,

Precisely because it comes of its own accord, as at the beginning of creation, which came only from G-d’s

“desire for kindness” when there was no one below to arouse it, its root is G-d’s very Essence, which no

arousal from below can reach.
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but only “for He desires kindness.” And see Etz Chaim, Sha’ar Mayin Nukvin uMayin Duchrin, dis-
course 2, on the explanation of “When it arose in His will,” etc.

Only G-d’s own desire for kindness reaches there. The Arizal explains in Etz Chaim (Sha’ar Mayin Nukvin
uMayin Duchrin, which Kehot identifies as Sha’ar 39) that the first union at creation took place without
mayin nukvin, by G-d’s simple will, which is why the Zohar says “when it arose in His will” to create the
world.
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And this is the meaning of what was said after the Flood: “As long as the earth endures, seedtime
and harvest, etc., ... day and night shall not cease.”

This is why, after the Flood, G-d promised that “seedtime and harvest ... day and night shall not cease” (Gen-
esis 8:22).
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That is, this level, the life of the worlds, will never cease, even if, G-d forbid, the generations are not
worthy, for the reason mentioned above: its root is drawn from a level that the arousal from below
does not reach at all.

The life of the worlds will never be cut off, even if a generation is unworthy, because its root lies where no
arousal from below reaches; it does not depend on human merit.
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And see what is written in the discourse beginning “For the conductor, on the Sheminis [the eight-
stringed lyre|,” and at the end of the discourse beginning “A person is obligated to become intoxi-
cated on Purim,” on the meaning of the answer mentioned in the Midrash to the question of how
the Holy One, blessed be He, causes rain to fall and grass to grow on Shabbos, etc.; see there.
The Alter Rebbe refers to two discourses that discuss the Midrash’s question: if G-d keeps Shabbos, how can
He make rain fall and grass grow on Shabbos? In the first, in Likkutei Torah, Tazria, he explains that the out-

er dimension of the worlds draws its life from Adam Kadmon, which encompasses them all equally, so that
for it the whole world is a single “domain.”
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For from the answer it is understood that the source and root of the light and life of the worlds is
drawn from a place that is above even the level of Shabbos; and Shabbos is the arousal from above
that is drawn through the arousal from below of all the six workdays.

The Midrash answers that the whole world is G-d’s own domain, and the Alter Rebbe infers that the root of

the worlds’ life is above even Shabbos. Shabbos itself is an arousal from above drawn down by the arousal
from below of the six workdays.
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If so, it is clear from this that the root of the light and life of the worlds is from a level above this
arousal from above that comes through an arousal from below: namely, from a level where above
and below do not apply at all, etc.

So the root of the worlds’ life is above the arousal from above that answers an arousal from below; it is a level
where “above” and “below” have no meaning at all.
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And see what is written elsewhere in the explanation of the passage of the Zohar, Parshas Vayeira
(folio 112, side a), on [the verse] “And moreover, she is indeed my sister, the daughter of my
father,” etc.:

He also refers to his explanation of a Zohar passage in Parshas Vayeira on Avraham’s words about Sarah,
“And moreover, she is indeed my sister, the daughter of my father” (Genesis 20:12).
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how, in general, the root of the constant union is called the union of Abba and Imma (Chochmah
and Binah), and the union to bring forth new souls is named the union of Z’eir Anpin (the emotive
attributes) and Nukva (the feminine / Malchus), etc.; and it is what is drawn specifically through an
arousal from below.

There it is explained that the constant union, which sustains existence, is called the union of Abba and

Imma, while the union that brings forth new souls is called the union of Z’eir Anpin and Nukva, and the lat-
ter comes only through an arousal from below.
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So too it is explained further elsewhere, in the explanation on [the verse| “And it shall be for you as

tzitzis [fringes],” on the meaning of “My holiness is above your holiness”: that there is an arousal

from above that comes through an arousal from below, and this is the meaning of “your holiness”;
Further support comes from the Alter Rebbe’s explanation of “And it shall be for you as tzitzis,” printed in
his Siddur, on the Midrash’s words “My holiness is above your holiness.” There he explains that one kind of

arousal from above comes in response to an arousal from below, and this is “your holiness,” the holiness our
service brings about.
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and there is an arousal from above before the arousal from below, to raise up from below to above,
and this arousal from above is of very much greater virtue than the one that comes through an
arousal from below, for the arousal from below cannot reach it.

There is also an arousal from above that comes before any arousal from below and lifts a person up, and it is
far greater, for nothing from below can reach it.
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As in the saying of the Baal Shem Tov, whose soul is in Eden, about the heavenly voice (bas kol) that
proclaims: that these are thoughts of teshuvah (return), and they come from above, for a person
does nothing at all of his own accord; and this is “for He desires kindness.”
The Baal Shem Tov taught that the heavenly voice which the Sages say goes out and proclaims is the thoughts
of teshuvah that come to a person unbidden. They come from above, not from the person’s own effort, sim-

ply because G-d “desires kindness”; in Likkutei Torah, Shelach, the Alter Rebbe brings the same saying and
ties it to “My holiness is above your holiness.”
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And this is the meaning of “My holiness is above your holiness.” And see also what is written else-
where, in the discourse beginning “To a mare,” on the meaning of “and you shall be silent,” etc.,
“you shall not arouse anything,” etc.; see there.
This is the meaning of “My holiness is above your holiness”: G-d’s own holiness, which reaches us un-
prompted, is above the holiness we earn. The Alter Rebbe also refers to his discourse “To a mare” in Torah

Ohr, Beshalach, on “and you shall be silent” (Exodus 14:14), explained as “you shall not arouse anything”: at
the sea G-d’s very Essence was revealed, which no arousal from below can reach.
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Now from all this it is explained that the arousal from above that is drawn of itself to awaken the
arousal from below is of greater virtue than that arousal from above which comes through an

arousal from below.

From all this it emerges that the arousal from above that comes on its own, to awaken the arousal from be-
low, is greater than the one that comes in response to it.
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Yet in truth, in several places the opposite is explained: that the arousal from above that is drawn
through an arousal from below is higher. This is the meaning of “the woman gives seed first, she
bears a male,” etc. And see what is written elsewhere in the explanation on [the verse] “These are
the journeys”:

But many places say the opposite: the arousal from above that answers our arousal is the higher one, as in

the Talmud’s “the woman gives seed first, she bears a male.” The Alter Rebbe refers to his explanation of

“These are the journeys” (Numbers 33:1) in Likkutei Torah, Masei.

791 NP 11%°10 AART NI°02 PRI (kN7 xMyng] n”b'rymz 2109 [xo¥5T RMAYNRAY] y”‘p-rynxnw
P IO RIT [(xnn>T xmaynxa] NPPTYNRT IARY [(x5°v57 xnaynk] Y7RTYNR DaAR 144932mN 11°m™
219 17930 M NIt nontin

that the arousal from above that precedes the arousal from below is only an outer radiance, along
the lines of “and His right hand embraces me”; but the arousal from above that follows the arousal
from below is a drawing down of the inner level, so that a birth may come of it, etc.

There he explains that the arousal from above that comes first is only an outer radiance, like an embrace,

“and His right hand embraces me,” while the one that follows our arousal draws down the inner light, from
which new life can be born.
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But the matter is that both are true. The root and source of this arousal from above, which is drawn
of itself, is drawn from the level of “for He desires kindness,” that is, from a place that the arousal
from below does not reach at all;

Both views are true. The arousal that comes by itself is rooted in G-d’s “desire for kindness,” where no
arousal from below can reach.
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nevertheless, the drawing down is only an outer level, except that it is the outer dimension of a
most exalted level; as is also explained there, in the discourse beginning “For the conductor, on
the Sheminis,” regarding the root of the life of the worlds, that it is from the level of Adam Kadmon,
etc.

But what it actually brings down is only an outer light, though the outer side of a very high level. In the dis-

course “For the conductor, on the Sheminis” he explains that the life of the worlds comes from Adam
Kadmon, the primordial level above Atzilus.
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But nevertheless it is the outer dimension of Adam Kadmon, like the analogy of the skin, etc.; and
also, it shines only in an encompassing manner, encompassing them all equally, etc.; see there.
Whereas the arousal from above that is drawn through an arousal from below is a revelation of the
truly inner level, and not merely an outer one.
It is the outer side of Adam Kadmon, like the skin of the body, and it shines only as an encompassing light,
equally upon all: in Likkutei Torah, Tazria, he explains that the outer dimension of all the worlds receives its

life from Adam Kadmon equally, as the skin covers the head and the foot alike. The arousal that answers

ours, by contrast, reveals the truly inner light.

likuteitorah.com/likkutei-torah/shir-hashirim/19/ 50



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 19 DP9TIYNRT AR AR YPRTARTY 7R oyun Ay ane...

M2 %1993 10D B AW POAN [xnnvT xmaynxe] NPPTYARY 710727 P RIT I9OATY N0 Oy 199
AN NYINA WK RN INRYAW [xooy5T xmaynxs] YPRTIYARK AN 19°0° A9YR 112 w0 NontInn
5719119 191 NTRY

Therefore, although the revelation is only from a level that the arousal from below reaches, never-
theless, since it is a revelation of the inner level, it has a greater advantage than the arousal from
above that comes of itself, as in the saying, “the woman gives seed first, she bears a male,” etc., as

mentioned above.

So although it comes only from a level that our arousal can reach, its inwardness gives it an advantage over
the unprompted arousal: “the woman gives seed first, she bears a male.”
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It follows that the distinction between these two levels of the arousal from above is similar to the

difference between the virtue of the mitzvos and the virtue of the Torah.

The difference between the two arousals from above thus mirrors the difference between the virtue of the
mitzvos and that of the Torah.
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For although the drawings-down that come through mitzvos and Torah both come through the
deeds of the lower beings, and are not like the arousal from above that is truly drawn of itself,

The comparison is not exact, for both Torah and mitzvos are the deeds of those below, unlike an arousal
from above that comes entirely by itself.
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nevertheless we can understand from this: just as there is an extra advantage in Torah over
mitzvos, although the mitzvos are rooted higher than the Torah, only because the Torah is at the

inner level, namely Mocha Stima’ah, while the mitzvos are the outer level, Gulgalta,

Still, the parallel holds: the Torah surpasses the mitzvos only because it is inward, from Mocha Stima’ah,
though the mitzvos, from Gulgalta, are rooted higher.

likuteitorah.com/likkutei-torah/shir-hashirim/19/ 51



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 19 DP9TIYNRT AR AR YPRTARTY 7R oyun Ay ane...

1733 R 991 .70 1 AAX 1997 TA 4NN 1IN P 1onisn 9o R e onhwina 19nK 973 25
[RnA>T xnynx] NPPTYAR Y TORIY (xovyoT xmaynka) YPRTIYNRT NPYR

and therefore they said in the Jerusalem Talmud that all the mitzvos of the Torah do not equal one
halachah [point of law] of the Torah, so it is with the virtue of the arousal from above that is drawn

through an arousal from below:

That is why the Jerusalem Talmud says that all the mitzvos together do not equal a single halachah of Torah,
one point of Torah law that is studied: the study of Torah outweighs them all. In the same way, the arousal

from above that answers our arousal has its own advantage.
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since it is the inner level, it is therefore higher than the arousal from above that is drawn of itself,
which is an outer level and also shines only in an encompassing manner, [as in] “and His right

hand embraces me,” as mentioned above.

It is inward, and so it is higher than the unprompted arousal, which is outward and only surrounds, like an
embrace: “and His right hand embraces me.”
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And just as there is an extra advantage in mitzvos over Torah, because, although they are from the

outer level, that outer level is from a most exalted level, etc., as mentioned above at length,

Conversely, the mitzvos surpass the Torah because, though outward, they are the outer side of a most exalt-
ed level, as explained above at length.

QY [xnn>7 xnynx] NP2TYAR 9IYD BN NI [xovyoT xnynxal YPRIYNARI 77000 19YR w0 0
590 Dw YR [(xnnv7 xmaynx] NPPTYAR PPRY 131999 9010 020 TWAY 19X N°318°0 N2 TN

so there is an extra advantage in the arousal from above that is drawn of itself to awaken the
arousal from below: although it is an outer level, its root is from the most exalted level, which the
arousal from below does not reach at all.

So too the unprompted arousal from above, which awakens our arousal: though outward, its root is the high-
est level, which no arousal from below can reach.
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SECTION 7 - 126-29

The third level
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Now, there is yet a third level of the arousal from above. It too is the arousal from above that is
above the arousal from below, that is, which the arousal from below does not reach at all, like “My
holiness is above your holiness,” as mentioned above.

There is also a third kind of arousal from above. It too is beyond anything an arousal from below can reach,
like “My holiness is above your holiness.”
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Nevertheless, it rests and is revealed only when there is completeness in the deeds of the lower be-
ings, so that the arousal from above that corresponds to the arousal from below has already flowed
down upon them; then there rests and is revealed also the arousal from above that is utterly be-
yond the measure of the arousal from below.

Yet it rests and is revealed only after the deeds of those below are complete, when the arousal from above

that answers their arousal has already come down. Only then does the arousal that is entirely beyond their
measure also appear.
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As is written elsewhere on [the verse]| “I am asleep, etc., open for Me, etc.”: that this is the meaning
of “Open for Me [an opening] like the eye of a needle, and I will open for you [an opening] like the
entrance of a hall,” etc.; see there.
The Alter Rebbe brings examples. On “I am asleep ... open for Me” (Song of Songs 5:2) Chassidus often
quotes the saying “Open for Me an opening like the eye of a needle, and I will open for you one like the en-
trance of a hall”: a tiny opening from below brings a vast opening from above. In his discourse on this verse

later in this book he applies the same pattern to the Omer: the fiftieth day is not counted, being beyond our

reach, yet it comes only after the forty-nine days have been counted.
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So too regarding Shabbos, our Sages, of blessed memory, said, “I have a good gift in My treasure-
house, and Shabbos is its name”: that is, there is a further level in Shabbos that is above the arousal

from below,

So too with Shabbos: the Talmud says that G-d told Moshe, “I have a good gift in My treasure-house, and
Shabbos is its name.” A gift is beyond what one earns, so Shabbos holds a level above any arousal from
below.
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and this is the level called “Shabbos Shabbason” [a Shabbos of complete rest], and it is specifically
a “gift,” above the arousal from below, as is written elsewhere. Nevertheless, our Sages, of blessed

memory, said, “He who toiled on Erev Shabbos [the eve of Shabbos] will eat on Shabbos,”

This level is called “Shabbos Shabbason,” a true gift. Yet the Sages also say, “He who toiled on Erev Shabbos
will eat on Shabbos.”
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for this gift is drawn only after the arousal from above that is first drawn on Shabbos through the

arousal from below of all the weekdays, of which it is said, “to make the Shabbos,” etc.

The gift comes only after the first level of Shabbos has been drawn down by the work of the six weekdays, as
the verse says, “to make the Shabbos”: Shabbos must also be “made.”
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And see what is written along these lines elsewhere, at the end of the discourse beginning “For as
the new heavens,” etc. That is, this level of revelation is “which I make,” above the arousal from
below; and nevertheless it is drawn and revealed only after the completion of the revelation of the
arousal from above that accords with the arousal from below.
He refers to his discourse on “For as the new heavens ... which I make” (Isaiah 66:22) in Torah Ohr,
Bereishis: there “standing before Me” is the inner, essential level that no arousal from below reaches, while
“so shall your seed and your name stand” is what our arousal draws down. That revelation is G-d’s own mak-

ing, beyond any arousal from below, yet it comes only after the arousal from above that answers ours is
complete.
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So too is the matter mentioned regarding circumcision on the eighth day: that it is so that one

Shabbos should pass over him, as is written elsewhere.

Another example is circumcision on the eighth day, which, as the Midrash teaches and the Alter Rebbe ex-
plains elsewhere, is so that one Shabbos should first pass over the child. The Alter Rebbe now explains the
principle behind it.
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The matter is that the level of the revelation of this arousal from above is a truly inner revelation
(pnimiyus), from a level that the arousal from below does not reach, and not merely an outer one
(chitzoniyus), like the arousal from above that precedes the arousal from below.

The third arousal from above is a truly inner revelation from a level that no arousal from below reaches. In
this it differs from the arousal that comes before any service from below, which is only outer.
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For although that [arousal] too is from the level of “for He desires kindness,” nevertheless the reve-
lation is only outer and only encompassing; and therefore it is drawn even before the arousal from

below and the arousal from above that comes through it.

Although that first arousal also stems from G-d’s “desire for kindness,” its revelation is only outer and en-
compassing, and so it can come even before any arousal from below and before the response that an arousal

from below brings.
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But that the inner revelation of this very level should be drawn down in actual revelation, in an in-

ner way, is specifically after there has first been an arousal from below,

The inner revelation of the highest level, however, comes only after there has first been an arousal from

below.
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as far as it reaches, and the arousal from above that comes through it has been drawn; then it is

drawn also in an inner way, from a place that the arousal from below does not reach at all.

Once that arousal from below has done all it can, and the response it draws has come, the light from the

place that no arousal from below can reach is drawn down inwardly as well.
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So too it is explained further elsewhere, on the passage [of the Zohar]| in Parshas Chayei Sarah (fo-
lio 133, side a), on the reason why the evening prayer, which Yaakov, the choicest of the Patriarchs,

instituted, is optional.

The same idea explains a question discussed on a Zohar passage in Parshas Chayei Sarah: why is the evening
prayer, instituted by Yaakov, the choicest of the Patriarchs, only optional?
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The substance of the answer is that the level of Yaakov “extends from end to end,” from a level that
the arousal from below does not reach; therefore it is optional.

The answer is that Yaakov’s level “extends from end to end,” like the middle bar of the Mishkan, reaching a
level that no arousal from below can reach; therefore his prayer cannot be made obligatory. In Likkutei
Torah, Sukkos, the Alter Rebbe explains it the same way: what the evening prayer draws down comes from a
place so high that the arousal from below does not fully reach it.
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Nevertheless, this level is drawn only after there has been an arousal from below as far as it reach-
es, namely the morning and afternoon prayers, which Avraham and Yitzchak instituted, etc. And
see what is written on [the verse]| “He will revive us after two days; on the third day He will raise us

up, and we shall live before Him.”

Yet it is drawn down only after the arousal from below has been completed through the morning and after-
noon prayers, instituted by Avraham and Yitzchak. The Alter Rebbe also refers to his explanation of “on the
third day He will raise us up” (Hosea 6:2).
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Now, in the same way it will also be understood regarding the light drawn down through the
mitzvos and the Torah:

The same three levels appear in the light drawn down through Torah and mitzvos.
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the Torah is the inner level (pnimiyus), but that is the inner dimension of Chochmah (wisdom)
within Keser (the Crown), called Mocha Stima’ah; and the mitzvos are from the level of Keser with-

in Keser, but from its outer dimension (chitzoniyus), namely “Gulgalta that covers the brain.”

The Torah is the inner level, but its inwardness is that of the Chochmah within Keser, Mocha Stima’ah. The

mitzvos come from the higher Keser within Keser, but only from its outer side, Gulgalta.
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However, there is yet a third level, higher than both: the inner dimension of Keser within Keser it-
self, of which Gulgalta is the outer dimension.

There is a third level above both: the inner dimension of Keser within Keser itself, whose outer side is
Gulgalta.
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And it may be that this is the meaning of “the crown with which his mother crowned him on the
day of his wedding,” which is the Giving of the Torah, as will be explained; for in Etz Chaim, Sha’ar
22, end of chapter 6, he wrote that it is a spiritual light that encompasses him, etc.; and this is ex-

actly like the level of “the crown,” which encompasses the skull, etc.

The Alter Rebbe suggests that this is the crown of the verse, “the crown with which his mother crowned him
on the day of his wedding,” which the Mishnah calls the Giving of the Torah. Etz Chaim describes a person’s
keser as a spiritual light that encompasses him, and a crown likewise sits around the skull: so the “crown” is
the encompassing level whose outer edge is Gulgalta.

SECTION 8 - 130-33

The joy of a mitzvah
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6. And now the matter of the joy of a mitzvah will be understood. For joy is the revelation of what is
hidden, like the analogy of the king, whose way is to sit in the innermost chambers, for “all his glo-

ry iswithin,” but at the time of his rejoicing he shows himself and is revealed to every eye.

Section 6 explains the joy of a mitzvah. Joy reveals what is hidden: a king usually sits in his innermost cham-
bers, for “all his glory is within,” but at the time of his celebration he shows himself to everyone.
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Now, the mitzvos are rooted very high, from the level of Keser (the Crown), which is above

Chochmah (wisdom).

The mitzvos, too, are rooted very high, in Keser, which is above Chochmah.
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However, the essence of Keser is not revealed at all, only its outer level (chitzoniyus), namely the
level of Gulgalta, which is the level of the supernal will (ratzon).

Yet the essence of Keser is never revealed; what is revealed through the mitzvos is only its outer side,
Gulgalta, the supernal will.
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But through joy in fulfilling the mitzvah, since joy arouses the revelation of the inner dimension
(pnimiyus), therefore through it one draws down a revelation of the inner dimension of Keser.

Joy in performing a mitzvah awakens the revelation of what is inner, and so through it the inner dimension
of Keser itself is drawn down.
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And this is [the meaning of] “the crown with which his mother crowned him,” specifically [his
mother]: “a joyful mother of children,” and “Israel will rejoice in You,” etc.; for through the joy of a
mitzvah one arouses the supernal delight (taanug), which is the level of the crown and Keser (the
Crown), etc. And see what is written below, in the discourse beginning “I will surely rejoice,” and in
the discourse beginning “Havayah is for me among my helpers.”
This is why the verse says “his mother” crowned him: the souls are “a joyful mother of children,” as the
prayer says, “Israel will rejoice in You,” and through the joy of a mitzvah they arouse the supernal delight,
the inner Keser, which is the crown. In Likkutei Torah, Shemini Atzeres, on “Havayah is for me among my
helpers,” the Alter Rebbe calls Shemini Atzeres “a joyful mother of children,” when G-d’s joy in His works
and Israel’s joy in its Maker are joined, and he explains joy there, as here, by the king who shows himself at
his celebration.
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Now, it was explained above that this level is the third level of the arousal from above, which is
higher than the first two levels. Therefore, through the revelation of this level it comes about that

even when the man gives seed first, she will bear a male, etc.

This inner Keser, drawn down by joy, is the third level of the arousal from above, higher than the first two.

That is why, when it is revealed, even “the man gives seed first” can bring forth a male.
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For that “the man gives seed first, she bears a female” is when the revelation is drawn from the out-
er level (chitzoniyus); then the effect of the arousal from above that awakens the arousal from be-
low is that she bears a female, a small love, etc.

The rule that “the man gives seed first, she bears a female” applies when the revelation comes from the out-
er level; then the unprompted arousal from above awakens only a small love.
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Whereas through the joy of a mitzvah, when the revelation is drawn from the arousal from above
that is above the arousal from below, from the truly inner level (pnimiyus), it is higher even than
the arousal from above that comes through an arousal from below; therefore she bears a male, etc.

And this is [the meaning of|] “She shall surely rejoice,” etc., “at the gathering of her children”

specifically, etc.
The joy of a mitzvah draws the revelation from the truly inner level above all arousal from below, higher
even than the arousal that answers ours, so she bears a male. This is the wedding blessing “She shall surely

rejoice,” that is, “Let the barren one surely rejoice ... at the gathering of her children”: joy makes even the

barren one bear.
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(And see what is written in the explanation on [the verse] “Thus shall you bless the children of
Israel,” on the three blessings of the Priestly Blessing, “May He bless you,” “May He shine,” “May
He lift up”; and see what is written on “as You gladdened Your creation in the Garden of Eden of
old.”

The parenthesis refers to the Alter Rebbe’s explanation of the three blessings of the Priestly Blessing, and of
the wedding blessing “as You gladdened Your creation in the Garden of Eden of old.”
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And see what is written at the end of the discourse beginning “When Pharaoh sent out”: that true
joy and cleaving to the One G-d are through submission and self-nullification (bittul), and through
accepting the yoke (kabbalas ol) of the kingdom of heaven in the study of Torah and the mitzvos,
etc.; see there.)

It also refers to the end of his discourse “When Pharaoh sent out” in Torah Ohr, Beshalach: true joy and

cleaving to G-d come through submission and bittul and through accepting the yoke of heaven in Torah and

mitzvos.
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Now, according to this, what is written, “the crown with which his mother crowned him on the day

of his wedding,” which is the Giving of the Torah, will also be understood. For Pesach, the Counting

of the Omer and Shavuos are close to the three levels of the arousal from above mentioned above.
This also explains why the Giving of the Torah is called “the day of his wedding,” when “his mother crowned

him.” Pesach, the Counting of the Omer and Shavuos correspond closely to the three levels of the arousal
from above.
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For on Pesach there was a “skipping over” and a revelation of the arousal from above that came of
itself; but the revelation was not inward as on Shavuos, when at the Giving of the Torah “Havayah
spoke face to face.”

On Pesach (the name means “skipping over”) G-d skipped over and revealed Himself on His own initiative,

an arousal from above that came by itself, but not inwardly. On Shavuos, at the Giving of the Torah, G-d

spoke “face to face,” an inner revelation.
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And after the first day of Pesach we begin the Counting of the Omer, which is the drawing down of
an arousal from above through an arousal from below, [the arousal] of refining the animal soul;
and this is the matter of the Omer [offering] of barley, animal food, etc.

From the second day of Pesach the Omer is counted: an arousal from above drawn down by an arousal from

below, the refinement of the animal soul. The Omer offering was of barley, animal food, alluding to this

refinement.
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This is forty-nine days; and afterward, on the fiftieth day, is the revelation of the fiftieth gate, which
is above the arousal from below. And this is [the meaning of] “on the third day, when it was morn-
ing”; and our Sages, of blessed memory, said in Bereishis Rabbah, chapter 56, that this is the
meaning of “on the third day He will raise us up.” Therefore there is no counting on it, and the rev-
elation is drawn in a truly inner way (pnimiyus).

The forty-nine days are followed, on the fiftieth, by the fiftieth gate, above any arousal from below, so the

fiftieth day is not counted. It is the “third day” of the Giving of the Torah, which the Midrash links with “on
the third day He will raise us up,” and its revelation is truly inward.
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Whereas on Pesach, etc., the revelation was not yet inward as on Shavuos. And this is what is writ-
ten in the Zohar, Parshas Emor (folio 96, side b), concerning Shavuos, that it is one day: “the bond
above: the Head, the Skull (Gulgalta) and the Brains.”

On Pesach the revelation was not yet inward. The Zohar calls Shavuos “one day” and “the bond above: the

Head, the Skull and the Brains,” and in Likkutei Torah, Bamidbar, the Alter Rebbe explains that on Shavuos
the Keser is drawn to Z’eir Anpin from Arich Anpin itself.
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And see there in the Mikdash Melech and the Ramaz: “Head” is the essence of Keser (the Crown),
and it is the supernal makif (encompassing light), of which Gulgalta is the end of its outer dimen-
sion; and “Brain” is Chochmah (wisdom), etc. That is, on Shavuos all three levels mentioned above
are bound together and shine below.

The Zohar’s commentators explain: the Head is the essence of Keser, the supernal encompassing light; the

Skull, Gulgalta, is the end of its outer side; and the Brain is Chochmah. On Shavuos all three levels are

bound together and shine below.
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SECTION 9 - 134-38

Yom Kippur and the mother’s hands
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Elsewhere these three levels in Torah and mitzvos are explained somewhat differently: that the in-
ner dimension (pnimiyus) of Keser (the Crown), of which Gulgalta is the outer dimension (chit-
zoniyus), is Mocha Stima’ah, as is written in Etz Chaim, Sha’ar 22, end of chapter 5.
Elsewhere the Alter Rebbe arranges the three levels differently: the inner dimension of Keser, whose outer
side is Gulgalta, is identified as Mocha Stima’ah itself. Kehot notes that the Etz Chaim reference follows the
Shklov edition, that in today’s editions it is Sha’ar 23, end of chapter 1, and that “chapter 5” is a printer’s er-

ror. In Likkutei Torah, Shelach, the Alter Rebbe explains it so: there are two levels of intellect, Mocha
Stima’ah, above the will and its inner dimension, and the Chochmah of Atzilus, below it.
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These are two levels. And the third level, from above to below, is the Chochmah (wisdom) of the
World of Atzilus (Emanation), for “the Torah comes forth from Chochmah,” from the Chochmah of
Atzilus; and the mitzvos are from the level of Gulgalta, which extends also below and enclothes also

the level of the Chochmah of Atzilus, as is written in Etz Chaim there.

On this arrangement the third and lowest level is the Chochmah of Atzilus, the source of the Torah. The

mitzvos come from Gulgalta, which extends downward and envelops even the Chochmah of Atzilus.
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Therefore there is an advantage in the Torah, which is the inner level (pnimiyus), for Chochmah
(wisdom) is the brain; whereas the mitzvos are from the level of Gulgalta, which is outer (chit-

zoniyus), like the bone of the skull that covers the brain.

On this arrangement the Torah’s advantage is its inwardness, Chochmah being the “brain,” while the
mitzvos, from Gulgalta, are outward, like the skull over the brain.

likuteitorah.com/likkutei-torah/shir-hashirim/19/ 63



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 19 DP9TIYNRT AR AR YPRTARTY 7R oyun Ay ane...

mmon] ©”1 NI9M2 RIT 7I1PDY IN1A 12°03 D0 N1PIR00 0w RN2A%3 NNw MIsna noyn wn
L071 AN N°°10 N1°NA ROAW 12 RP NYT [xnono

And there is an advantage in the mitzvos, which, being from the level of Gulgalta, are the outer di-
mension of the most exalted level, namely the hidden Chochmah (Chochmah Stima’ah) of Atika,

etc., which is the very inner dimension of Keser (the Crown).

The mitzvos’ advantage is that Gulgalta is the outer side of the highest level, the hidden Chochmah of Atika,
the very inner dimension of Keser.
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In the same way one may also explain the meaning of “the Head, the Skull and the Brains”: “the
Head” is the inner dimension of Keser, Mocha Stima’ah; “the Skull” is the end of its outer dimen-
sion; and “the Brains” are the Chochmah, Binah (understanding) and Daas (knowledge) of the
World of Atzilus (Emanation).

So the Zohar’s “the Head, the Skull and the Brains” can also be read this way: the Head is the inner Keser,

Mocha Stima’ah; the Skull is the end of its outer side; and the Brains are the Chochmah, Binah and Daas of
Atzilus.
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And see what is written on this subject in the explanation on [the verse| “I, etc., who brought you
out of the land of Egypt,” etc.

The Alter Rebbe refers to his explanation of “I ... who brought you out of the land of Egypt” in Likkutei
Torah, Shelach.
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And see further on the matter of “the crown with which his mother crowned him” in the Zohar,
Parshas Noach (folio 74a), and in Parshas Beshalach (folio 58a), and Parshas Yisro (84a), and in
Mishpatim (folio 100b), Vayikra (4b) and Parshas Acharei (77b).

He also lists several passages of the Zohar on “the crown with which his mother crowned him,” in Parshas

Noach, Beshalach, Yisro, Mishpatim, Vayikra and Acharei; Kehot notes that the Tzemach Tzedek copied
them all out in Or HaTorah.
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Now, from the Mishnah at the end of Taanis it is implied that “the day of his wedding: this is the
Giving of the Torah” means Yom Kippur, on which the second Tablets were given, as Rashi explains

there.

The Mishnah at the end of Taanis says that “the day of his wedding” is the Giving of the Torah, and Rashi
there explains that this means Yom Kippur, when the second Tablets were given.
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And certainly on Yom Kippur the revelation of “the crown with which [his mother] crowned [him],”
etc., applies, which is the third level mentioned above, from below to above; and as is written on
[the verse] “on the third day He will raise us up.”

Certainly the revelation of “the crown,” the third level, belongs to Yom Kippur, a revelation drawn from be-
low to above. The Alter Rebbe refers to his explanation of “on the third day He will raise us up.”
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And this is also [the meaning of] “with which his mother crowned him,” for all the ascents on Yom
Kippur are through Binah (understanding), etc.; and [this is] the matter of “Lift up your hands in
holiness and bless,” etc., as a mother blesses her son, by way of analogy.

“His mother” fits Yom Kippur as well, for all its ascents are through Binah, the supernal mother. The verse

“Lift up your hands in holiness and bless Havayah” is like a mother blessing her son.
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And this is the matter of “He did not cease to cherish her until He called her ‘My mother,’”” men-
tioned above; that is, as is known, that Abba and Imma (Chochmah and Binah) enclothe the arms of
Arich Anpin; and as is written on this regarding the waving of the two loaves upon the two lambs, in
Parshas Emor.
This is the Midrash mentioned in the preceding discourse: G-d cherished Israel until He called her “My
mother,” for as a mother blesses her son, so Israel, as it were, bless their Father in heaven by lifting up their

hands. Abba and Imma enclothe the “arms” of Arich Anpin, so their blessing carries the power of Arich
Anpin’s hands, as explained in Likkutei Torah, Emor, on the waving of the two loaves.
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If so, when blessing and drawing down are drawn to Z’eir Anpin (the emotive attributes) from Abba
and Imma (Chochmah and Binah), this blessing and drawing down is also from the arms of Arich

Anpin that are enclothed in them.

When blessing flows from Abba and Imma to Z’eir Anpin, it comes from the arms of Arich Anpin that are
clothed within them.
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And this is exactly like a blessing that is given through the hands, as it is written, “And Israel
stretched out his right hand and placed it on the head of Ephraim,” etc.

This is like a blessing given by placing the hands, as Yaakov placed his right hand on the head of Ephraim.
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In the same way the book Emek HaMelech, Sha’ar 11, chapter 3, and Sha’ar 15, chapter 148, ex-
plains “Lift up your hands in holiness” as the mystery of Abba, within whom is the right hand of

Arich Anpin, “and bless Havayah,” which is Z’eir Anpin, etc.

The Kabbalistic work Emek HaMelech explains “Lift up your hands in holiness” the same way: Abba contains
the right hand of Arich Anpin, and “bless Havayah” refers to Z’eir Anpin.
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And see what is written on this drawing down, from the Chesed (kindness) of Arich Anpin into Z’eir
Anpin through Abba and Imma, in the discourse beginning “Havayah: those who contend with
Him shall be shattered.”

The Alter Rebbe refers to his discourse on “Havayah: those who contend with Him shall be shattered” for
more on this flow from the Chesed of Arich Anpin into Z’eir Anpin through Abba and Imma.
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And in order that there be this drawing down, it is through “Lift up your hands,” which is the mat-
ter of “Hear, O Israel” and “Blessed be the Name of the glory of His kingdom forever and ever.”
And see Etz Chaim, Sha’ar 31, chapter 7, on [the verse] “and the four parts (yados) shall be yours,
and the fifth to Pharaoh”:

This flow is drawn down through “lifting the hands,” which is the Shema and “Blessed be the Name of the
glory of His kingdom.” The Arizal in Etz Chaim reads Yosef’s words, “four parts (yados) shall be yours, and
the fifth to Pharaoh,” as hands: four, and a fifth.
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that the two hands of Arich Anpin are both equal as one and are called one hand alone, for “there is
no left in this Atika, for Atika is all right,” etc.;

The two hands of Arich Anpin are equal and count as a single hand, for “there is no left in this Atika; Atika is
all right”: in Arich Anpin even severity is kindness.
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and of this it is said, “and the fifth to Pharaoh”: this is the supernal Imma, which is called Pharaoh,
“for there all lights are revealed and uncovered (ispar’in),” as mentioned in the Zohar, Vayigash
(folio 210); and see the Zohar, Beshalach (folio 63b).

This single hand is “the fifth,” given “to Pharaoh,” which is the supernal Imma: she is called Pharaoh (7y79)
because there “all lights are revealed and uncovered,” ispar’in (1°y781X), aword of the same letters.
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It follows that the hand of Arich Anpin is revealed in the supernal Imma. And this is what is written
in Reishis Chochmah, Sha’ar HaAnavah, end of chapter 1, that Imma is called “the treasury of the
free gift,” etc.

So the hand of Arich Anpin is revealed in the supernal Imma. That is why Reishis Chochmah, Rabbi Eliyahu

de Vidas’s classic work of ethics and Kabbalah, calls Imma “the treasury of the free gift”: from her flows what
is given beyond merit.
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Therefore, through “Lift up your hands,” which is the level of the soul’s expiring in longing (kelos
hanefesh) in the Shema, through which one draws down from the level of Arich Anpin and Abba
and Imma (Chochmah and Binah) into Z’eir Anpin (the emotive attributes): this is the matter of “He
did not cease to cherish her until He called her ‘My mother.’” And see what is written on this in the
discourse beginning “Sing and rejoice,” etc.

Through “lifting the hands,” the soul’s longing to the point of expiry in the Shema, one draws from Arich
Anpin and Abba and Imma into Z’eir Anpin. This is why G-d called Israel “My mother”: like Imma, the souls
draw the blessing of Arich Anpin down into Z’eir Anpin; the Alter Rebbe refers to his discourse “Sing and re-
joice” for more.

IN ONE'S AVODAH

Do the practical mitzvos with self-nullification of one’s own will, for the deed is the main thing and through
it the souls draw the crown down upon the King; and do them with joy, which reveals the inner Keser, so
that even when one’s own arousal is lacking the great love is born. True joy comes through submission, self-
nullification and accepting the yoke of heaven in Torah and mitzvos. And beyond the soul’s changing moods
lies its essential will and self-sacrifice, which do not change and reach where even sins are turned into
merits.

QUESTIONS FOR DISCUSSION

1. Why does an arousal from above that answers our own initiative produce a deeper love than one that
comes unprompted, if the unprompted one has the higher root?

2. How does the analogy of brain and skull let the maamar hold both that the deed is the main thing and that
Torah is higher than the mitzvos?

3. Why can the “crown” be seen without garments, while the Torah’s inner reasons can be grasped only
through them?

4. What is the difference between the “man” in the soul, its ten changing powers, and its “forehead,” and

how does each show itself in a person’s service?

5. Why does the third level, beyond all human reach, come only after human service is complete, and how
does the joy of a mitzvah draw it down?
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PARAGRAPH 1
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Or HaTorah mentions this discourse there, describing it as
part of the Alter Rebbe’s teaching on “Go out and gaze”
(Tze’enah ure’enah) of 5572 (1812).
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G-d tells Moshe to say to the children of Israel: “When a
woman conceives (tazria) and bears a male, she shall be
impure seven days”; plainly, the opening of the laws of a
woman after childbirth. The Talmud reads tazria as “gives
seed,” and first: when the woman gives seed first, the child
is a boy; the Alter Rebbe applies this to the soul whose own
initiative comes first. (context: Steinsaltz Tanakh)

Leviticus 12:2°2:27 Xp”
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:RROR ANYT N3 37D O
Speak unto the children of Israel, saying: If a woman be de-
livered, and bear a man-child, then she shall be unclean
seven days; as in the days of the impurity of her sickness
shall she be unclean.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The psalmist Asaf says to G-d: “Whom have I in heaven
[but You]? And besides You I desire nothing on earth”:
next to closeness to G-d, nothing in heaven or on earth
matters to him. The Alter Rebbe cites it for the “great
love,” which wants G-d Himself and nothing else. (context:
Steinsaltz Tanakh)

Psalms 73:257172:3"y 0°9°1n
PR *NIDORD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Antigonos of Socho taught: do not be like servants who
serve the master for the sake of receiving a reward, but
like servants who serve the master not for the sake of re-

likuteitorah.com/likkutei-torah/shir-hashirim/19/

ceiving a reward. The Alter Rebbe uses both halves to dis-
tinguish the great love from the small one.
Pirkei Avot 1:3°3:’R Max miwn
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Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of
Heaven be upon you.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
RN YU WON

Rabbi Yitzchak in the name of Rabbi Ami: when the woman
gives seed first she bears a male, and when the man gives
seed first she bears a female, as it says, “When a woman
gives seed and bears a male.” This is the pair of images on
which the whole maamar turns.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot gives Shabbos 33b for this saying: Rabbi Shimon
bar Yochai, hiding from the Romans with his son, feared
that if his wife were tormented she might reveal where they
were, and so they moved to a cave. The Alter Rebbe uses
the phrase only as an image for the lighter love that still
seeks its own benefit.
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In the Song, the call goes out to the daughters of Zion: “Go
out and gaze upon King Shlomo, at the crown with which
his mother crowned him on the day of his wedding”;
plainly, come out and see the king wearing his wedding
crown. The previous discourse read “go out” as going out
of the garments and “gaze at the crown” as seeing Keser
itself, and this discourse explains why that is possible.
(context: Steinsaltz Tanakh)

Song of Songs 3:11X™:) 0*°Wwi 1w
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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That discourse asks why one hour of teshuvah and good
deeds in this world is better than all the life of the World to
Come, when their purpose is to make garments for the
soul so that it can enjoy the radiance of the Shechinah
there.
KEHOT'S NOTE
9K R 10 1 1 K™D

0°72°2 N2 7Pt QT7aNY

The Torah relates that “Avraham was old, advanced in
days” (literally “come into days”). The Zohar reads it as
Avraham entering with his “days,” the deeds of each day,
which become the soul’s garments; this is the verse of the
Torah Ohr discourse to which the text refers. (context:
Steinsaltz Tanakh)

Genesis 24:1°X:772 N"wx12
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And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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That discourse explains, with the same Zohar on “ad-
vanced in days,” that every soul has garments made of the
Torah and mitzvos a person does: the intent of the mitzvos
and the heart’s desire make garments in the higher Gan
Eden, and the practical mitzvos garments in the lower Gan
Eden; the days allotted to a person match the garments his
soul needs. (Kehot: Torah Ohr 82, 1)
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G-d commands Moshe: “And you shall make holy gar-
ments for Aharon your brother,” the vestments of the High
Priest for the service in the Tabernacle. It is the verse of
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the Torah Ohr discourse on the garments of the soul to
which the text refers. (context: Steinsaltz Tanakh)

Exodus 28:2°2:172 mnw
:NIRBNP TI2D7 AR TIIRY WP 132 Do)
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The prophet Michah praises G-d, who pardons iniquity
and “does not hold His anger forever, for He desires kind-
ness.” Here it describes the first kind of influence, which
flows from G-d’s own wish to do good and not in response
to anything from below. (context: Steinsaltz Tanakh)
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Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
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In the earlier explanation of “My dove, in the clefts of the
rock,” the Alter Rebbe quotes Pri Etz Chaim (Sha’ar Kerias
Shema, chapter 11): the union for the worlds comes from
the mochin of Abba and Imma themselves, while the union
that brings forth new souls needs a new light from above.
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The note quotes it: this union is constant, for the existence
of the worlds, and is the root of the natural order; because
it serves the existence of the worlds, the conduct of the
world drawn from it is that G-d guides the creatures ac-
cording to their nature.
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In a parenthesis of that discourse (Likkutei Torah,
Nitzavim 4:4) the Alter Rebbe explains the two unions in
Chochmah and Binah: one, constant and never ceasing,
gives life to the worlds (“Who in His goodness renews each
day”) and brings their outer dimension into being; the
other, not constant, gives birth to the mochin, the souls,
the inner dimension of the worlds, and is drawn down in
general on Rosh Hashanah.
KEHOT'S NOTE
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The prophet, speaking for Israel at the redemption: “I will
surely rejoice in Havayah, my soul shall exult in my G-d,
for He has clothed me in garments of salvation,” like a
groom and a bride in their finery. It is the verse of the dis-
course in Likkutei Torah, Nitzavim, to which the text
refers on the two unions. (context: Steinsaltz Tanakh)
Isaiah 61:107:X70 11°yw°
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I will greatly rejoice in the L-RD, My soul shall be joyful in
my G-d; For He hath clothed me with the garments of salva-
tion, He hath covered me with the robe of victory, As a bride-
groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The fourth of the Ten Commandments, spoken by G-d at
Sinai: “Remember the Shabbos day to keep it holy.” It is
the verse of the Torah Ohr explanation (Yisro) to which the
text refers on the two kinds of union. (context: Steinsaltz
Tanakh)
Exodus 20:8°11:"> mnw
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Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar (Pinchas) on “the hind of the dawn,” a compas-
sionate creature who goes far to bring food for all the oth-
ers: she goes sixty parasangs, enters “the mountain of
darkness,” and from there obtains food. The Alter Rebbe
refers to his explanation of this passage elsewhere.

Zohar, Pinchas 104:696-105:706-1"21n:7"p 0MiD ,7M7 720
Ywn:p
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“When the woman gives seed first she bears a male; when
the man gives seed first she bears a female.” The Alter
Rebbe now explains the image: the man’s initiative is the
arousal from above that comes by itself, the woman’s is
the arousal from below.

Niddah 31a:23-24775-3"3:X X" 1171
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William Davidson, Vocalized Aramaic (CC-BY-NC)

N7 70 ¥EM 52

“...for He desires kindness.” The cause of the arousal that
comes by itself, from a level that no initiative below can
reach, as at the creation of the world.
Micah 7:18n7>:t 1o
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Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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In that explanation the Alter Rebbe contrasts the holy
chayos of the Chariot, whose influence only sustains the
worlds, with the Patriarchs, who are the Chariot and draw
down a higher light to renew souls; as is known, he says,
there are two kinds of union in Abba and Imma: the outer,
constant one for the existence of the worlds, and the inner
one, which renews souls and comes specifically through
the souls of the tzaddikim.
KEHOT'S NOTE
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The angel asks the prophet Zechariah what he sees, and he
answers: “I have seen, and behold, a menorah all of gold,”
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with a bowl on top and seven lamps. It opens the dis-
course in Likkutei Torah, Parshas Beha’alosecha, to which
the Alter Rebbe refers on the primacy of the mitzvah.
(context: Steinsaltz Tanakh)

Zechariah 4:2°2:7 170t
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And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top

thereof;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the chalitzah the widow removes the brother-in-law’s
shoe, spits before him and proclaims: “So shall it be done
to the man who will not build up his brother’s house.”
From these words the Mishnah learns its rule about the
acts of the ceremony. (context: Steinsaltz Tanakh)

Deuteronomy 25:9°0:77” 0°727
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then shall his brother’s wife draw nigh unto him in the pres-

ence of the elders, and loose his shoe from off his foot, and

spit in his face; and she shall answer and say: ‘So shall it be

done unto the man that doth not build up his brother’s

house.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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If the widow removed the shoe and spat but did not recite,
the chalitzah is valid; Rabbi Eliezer derives from “So shall
it be done” that every element that is an act is indispens-
able. The Alter Rebbe draws from this that the act is the
foundation.

Mishnah Yevamot 12:3°3:27> nin2° mwn
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If she took off his shoe and spat, but did not recite [the for-
mula], her halitzah is valid. If she recited [the formula] and
spat, but did not draw off the shoe, her halitzah is invalid. If
she drew off the shoe and recited [the formula] but did not
spit: R. Eliezer says her halitzah is invalid; and R. Akiva
says: her halitzah is valid. R. Eliezer said to him: “‘So shall
be done’ (Deut. 25:9), anything which is a deed is essential.”
R. Akiva said to him: “From there ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The source Kehot gives: Rava taught that the goal of wis-
dom is teshuvah and good deeds, as it says, “a good un-
derstanding to all who do them” (Psalms 111:10); the
Talmud reads there, “It does not say ‘to those who do,” but
‘to those who do them,’” that is, for their own sake. The
Alter Rebbe quotes the phrase as “not ‘to those who study
them,’ but ‘to those who do them,’” to show that the Sages
praised the deed.
Berakhot 17a:11x%”>:X 1> N1>72
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It was a favourite saying of Raba : The goal of wisdom is re-
pentance and good works; so that a man shall not read
[Torah] and study [Mishnah] and then contradict his father
or mother or teacher or anybody greater than he in knowl-
edge and number [of years]; as it is said, "The fear of the
L-rd is the beginning of wisdom, a good understanding have
all that do thereafter" (Ps. cxi. 10). "All that learn" is not said
here, but "all that do thereafter," i.e. they that practise
Torah ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s note points to Zohar III, 218a for these words.

Zohar III, 218ar ,rm"1 »mt
KEHOT'S NOTE
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Shimon the son of Rabban Gamliel: “Study is not the main
thing, but action.”

Pirkei Avot 1:171X NMaR mawn
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Shimon, his son, used to say: all my days I grew up among

the sages, and I have found nothing better for a person than

silence. Study is not the most important thing, but actions;

whoever indulges in too many words brings about sin.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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One of the places in the Zohar that Kehot lists for this say-
ing: there (Pinchas) the Torah without the mitzvos is called
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“barren,” like a man without children, and therefore the
Sages said, “Study is not the main thing, but action.”

Zohar, Pinchas 13:90-14:93273:77°-"3:3”° D12 ,7717 7190
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Another of the places in the Zohar that Kehot lists: there
(Pinchas) the Holy One, blessed be He, is hidden in the se-
crets of the Torah and is made known through the
mitzvos, and therefore “study is not the main thing, but
action.”

Zohar, Pinchas 53:325-54:334775w:771-7”5w: 3”1 0M3D ,777 990
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A further place in the Zohar that Kehot lists (Ki Seitzei):
with the same saying it teaches that the mitzvah must
come first, and the Torah rests upon it.

Zohar, Ki Teitzei 7:51-11:61X70:X”-X”1:"t X¥n ° ,7717 7800

On “and Torah study [is equal to them all],” two Amoraim
differ: one says the whole world is not worth one word of
Torah, the other that all the mitzvos of the Torah are not
equal to one word of the Torah. The Alter Rebbe brings the
second view and says both evaluations are true.

Jerusalem Talmud Peah 1:1:35772K 'R XD *n2w1° Tinon
22 12°DX MR 70 PRINA 93T KN °37) 17972 °27 .10 Tnym
52 99°DK IR T .77IRT R TR 9277 970K MY 110K 1910 0Pivn
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NN °277 12K NN °27 KT WK T LRI W TR 12009
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“And Torah study.” Rebbi Berekhiah and Rebbi Hiyya from
Kefar Tehumin. One said that the entire world is not worth
even one saying of the Torah. The other said that even all
commandments of the Torah are not worth even one saying
of the Torah. Rebbi Tanhuma and Rebbi Yose ben Zimra,
one said like the first and one said like the second. Rebbi
Abba, father of Rebbi Abba bar Mari, in the name of Rebbi
Aha: One verse says (Prov. 8:11) “all desirables do not equal
it;” the other ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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There the Alter Rebbe explains that the 613 mitzvos of the
Torah and the seven rabbinic mitzvos are the 620 pillars
of light of Keser, and that the 248 positive mitzvos are the
vessels, the limbs of Z’eir Anpin, that receive this light of
Keser so that it spreads into them and down into the lower
worlds; without the vessels the light would depart.
KEHOT'S NOTE
9] e (2 1) Pmipna By

likuteitorah.com/likkutei-torah/shir-hashirim/19/

34

35

DP9TIYNRT AR AR YPRTARTY 7R oyun Ay ane...

TN OTINY 77N
Rabbi Moshe Cordovero writes that the Sages received
from the prophets that this Sefirah, Keser, contains 620
pillars of light, the numerical value of 1n3, and brings the
prayer of Rabbi Nechunia ben HaKanah that mentions
them.
Pardes Rimmonim 8:5-6"1-"11:’n 0°1117 0712
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Pardes Rimonim (Public Domain)

“Go out and gaze, O daughters of Zion ... at the crown with
which his mother crowned him.” The verse whose expla-
nation this section begins.
Song of Songs 3:11x7:’) 0*°wi 1w
O3 X 1PTIIRYY MUY TP TyR3 1Y MII3 APRT MmN
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Song opens with the young woman longing for her
beloved: “Let him kiss me with the kisses of his mouth, for
your love is better than wine.” The Alter Rebbe reads it as
Knesses Yisrael’s longing for the revelation in the time to
come of the Torah’s hidden inner dimension, “the kisses
of His mouth.” (context: Steinsaltz Tanakh)

Song of Songs 1:2°2:°X 0°°wi1 W
70 T DA 1D MY 1Y
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yosef, the son of Rabbi Yehoshua ben Levi, fell ill and his

soul briefly left him; when he recovered he reported that
he had heard them saying in the upper world: “Fortunate
is he who comes here with his learning in his hand.” The
Alter Rebbe explains why the learning must be “in his
hand”: it becomes the soul’s garment.

Pesachim 50a:7-8'11-"1:X ’1 0°1o3
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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David says to Shaul, after sparing his life in the cave: “As
the proverb of the ancients (hakadmoni) says, ‘From the
wicked comes forth wickedness’; but my hand shall not be
against you.” Rashi reads hakadmoni as the Primordial
One of the world, whose “parable” is the Torah, and the
Alter Rebbe takes it so: the Torah is a parable, an outer
garment through which its inner meaning is grasped.
(context: Steinsaltz Tanakh)

I Samuel 24:1477°:773 R PR
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As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon

thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Chanina ben Dosa: “Whoever’s deeds exceed his
wisdom, his wisdom endures.” The Alter Rebbe ties this to
Gulgalta, the root of the deeds, which covers the brain, the
root of wisdom.

Pirkei Avot 3:9°0:’1 MaR mwn
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Rabbi Hanina ben Dosa said: anyone whose fear of sin pre-
cedes his wisdom, his wisdom is enduring, but anyone
whose wisdom precedes his fear of sin, his wisdom is not
enduring. He [also] used to say: anyone whose deeds exceed
his wisdom, his wisdom is enduring, but anyone whose wis-

dom exceeds his deeds, his wisdom is not enduring.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Iyov (Job), in his suffering, declares: “And from my flesh I
behold G-d,” that is, even in his own body, with no inter-
mediary, he will see G-d. Chassidus reads it as the princi-
ple that the structure of the human being reflects the su-
pernal levels, so that one may learn about them from it.
(context: Steinsaltz Tanakh)

Job 19:26173:1” 21K
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And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

likuteitorah.com/likkutei-torah/shir-hashirim/19/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Mishnah lists the defects that make an animal
tereifah, among them a pierced membrane of the brain;
the next mishnah rules that if the skull is broken but the
membrane is not pierced, the animal is kosher. The Alter
Rebbe contrasts the vital brain with the skull.
Mishnah Chullin 3:1°X:’3 1211 mawn
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The following internal wounds or defects render animals
Terefa: when the cesophagus is perforated; when the trachea
is split or torn across in its width; when the membrane or
thin skin [which is innermost and nearest] to the brain is
perforated; when the heart is perforated till within the cavity
of its two ventricles; when the spine is broken, and the spinal
chord is severed; when the liver is wanting, and not a vestige
thereof remains; when there is a perforation through the two
membranes covering the lungs; when the ...
Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-

lic Domain)
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The view that all the mitzvos of the Torah are not equal to
one word of the Torah, which the Alter Rebbe now grounds
in the Torah’s root in the inner dimension of Keser.
Jerusalem Talmud Peah 1:1:357%:X R fIXD 27w 7120
713 n‘?iyg '?; ﬂ‘?’mj AR IO PPRINN 9827 KM 027 717372027 ...
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“And Torah study.” Rebbi Berekhiah and Rebbi Hiyya from
Kefar Tehumin. One said that the entire world is not worth
even one saying of the Torah. The other said that even all
commandments of the Torah are not worth even one saying
of the Torah. Rebbi Tanhuma and Rebbi Yose ben Zimra,
one said like the first and one said like the second. Rebbi
Abba, father of Rebbi Abba bar Mari, in the name of Rebbi
Aha: One verse says (Prov. 8:11) “all desirables do not equal
it;” the other ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Arizal: just as Keser is not part of the body of Z’eir

Anpin but encompasses it from outside, so a person’s
keser is a spiritual light around him, unseen, and its outer
extension downward is the skull that encloses his brain.
Kehot locates the passage at Sha’ar 23, end of chapter 2, in
today’s editions.
Sefer Etz Chaim 23:2°2:3”2 01 vy
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Sefer Etz Chaim (Public Domain)
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The note refers there as well in connection with this com-
ment of the Ramaz.
KEHOT'S NOTE
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The Zohar on “like the good oil upon the head” (Psalms
133:2): the holy anointing oil “that flows and goes forth”
from “the Head of all heads, the most hidden of all
hidden,” onto “the head.” The Ramaz’s comment on this
passage is the one the Alter Rebbe quotes.

Zohar, Emor 2:6-3:1227°"3-1’2 71K ,7t7 720
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The explanation of “For on this day He shall atone” speaks
of “a tremendous radiance” above both the encompassing
and the inner lights of Gulgalta and Mocha Stima’ah:
above the coming into being of vessels the terms inner
light and encompassing light do not apply at all, since
both exist only in relation to a vessel.
KEHOT'S NOTE
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G-d’s words to Moshe about Yom Kippur: “For on this day
He shall atone for you, to purify you; from all your sins be-
fore Havayah you shall be purified.” It is the verse of the
explanation (biur) in Likkutei Torah, Parshas Acharei, to
which the Alter Rebbe refers. (context: Steinsaltz Tanakh)
Leviticus 16:30°7:1°b X1p™
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The explanation (biur) of “Let them bring royal apparel,”
in the passage that begins “And behold, the Torah,” teach-
es the same: the Torah, which explains the mitzvos, is
rooted in Mocha Stima’ah, the Chochmah within Keser,
while the mitzvos are Keser within Keser in its outer di-
mension, for the inner dimension of Keser is included in
the Infinite and is revealed only through its outer dimen-
sion, like a great torch whose light is seen from far away.
KEHOT'S NOTE
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“Go out and gaze, O daughters of Zion ... at the crown with
which his mother crowned him.” This section explains
“go out” as going out of the garments, and “his mother” as
the source of the souls.

Song of Songs 3:11x™:’) 0*°wi 1w

o2 mK P IILYY My ANPY Tona 1P nlan ArKM MKy
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOWIaD oM NNYD FI9NTT TIORE

According to the note, the Tzemach Tzedek there appar-
ently refers to what is explained in this section about go-
ing out of the garments.
KEHOT'S NOTE
WY T UY02 NN 199%nw AR91D 79W °Y 2 7710 wriw 7R

o°2°y "2°50m 27y 7N
the passage shares nothing with the note

KEHOT'S NOTE
%1’ R™MN

927° IwR 27y 7IN°22

In that explanation the Alter Rebbe cites the Idra Rabba
(132a) on “the three worlds that issue from the first
tikkun”: Beriah, Yetzirah and Asiyah issue from the first of
the thirteen “arrangements” of the beard of Arich Anpin,
the source of Atzilus.
KEHOT'S NOTE
.7,I0R™MN

927 nwn

At the giving of the Torah, as the sound of the shofar grew
ever stronger, “Moshe would speak, and G-d would answer
him with a voice,” and the people heard. It is the verse of
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56

57

58

the Torah Ohr explanation to which the Alter Rebbe refers.
(context: Steinsaltz Tanakh)

Exodus 19:19v°:0” mnw
:2iP2 121Y7 DORPRT 127 AR TR PIM 7730 8w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

o3y 92°70n
Yaakov blesses Yehudah: “His eyes are dark-red from
wine, and his teeth white from milk,” plainly an image of
the abundance of his land. It is the verse of the Torah Ohr
explanation, in Vayechi, on Z’eir Anpin gazing at the
Forehead of Arich Anpin, where the redness of the eyes
stands for its fiery longing. (context: Steinsaltz Tanakh)

Genesis 49:1227°:1"1 N*wR12
:2970 L3712 17 DY 27PN
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YN sy
In the laws of an error of the whole community, “if it was
done unwittingly by the eyes of the congregation,” the
eyes of the congregation are the court, the sages who
guide the people. So the sages are called “the eyes of the
congregation,” and the Alter Rebbe links sight with
Chochmah. (context: Steinsaltz Tanakh)
Numbers 15:24773:1"1 92772
X TP2712 12 MY WYY NI ANYI TIYT PR O M)
NP TAR DANY-YRI vIWHD 19011 INMIMI AP Tl 07 NPV
then it shall be, if it be done in error by the congregation, it
being hid from their eyes, that all the congregation shall of-
fer one young bullock for a burnt-offering, for a sweet
savour unto the L-RD—with the meal-offering thereof, and
the drink-offering thereof, according to the ordinance—and

one he-goat for a sin-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

jlahukih il whsl

Moshe recounts his plea to G-d: “Let me cross over,
please, and see the good land beyond the Jordan.” The
Alter Rebbe refers to his discourse on this plea for more
on gazing and seeing. (context: Steinsaltz Tanakh)
Deuteronomy 3:257172:’1 0°727
I 0T AT 170 12Y2 WK 10T PIRT DR IR RITTIAYR
2rm
Let me go over, I pray Thee, and see the good land that is

beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

s 1mand 01

Wisdom, pictured as a woman who has prepared a feast,
calls out: “Come, eat of my bread, and drink of the wine I

likuteitorah.com/likkutei-torah/shir-hashirim/19/
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have mixed.” The Torah is the soul’s “food,” the inner
light it absorbs. (context: Steinsaltz Tanakh)
Proverbs 9:571:'0 *own
PN30R 1773 N1 73 M2 197
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

A7 792 DINEY PRW 1

As Pharaoh pursued them, “the children of Israel were go-

ing out with an upraised hand,” openly and triumphantly,

not as fugitives. Read as going out of every vessel and lim-

it, it serves as a second explanation of “go out.” (context:

Steinsaltz Tanakh)

Exodus 14:8°1:7” mnw

PRI 331 PRI °32 IR AT D288 T2 YT 227NN N PN

T IR

And the L-RD hardened the heart of Pharaoh king of Egypt,

and he pursued after the children of Israel; for the children

of Israel went out with a high hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NWN "W °71 PR
David’s psalm opens: “To You, Havayah, I lift up my soul.”
The lifting up of the soul that the Alter Rebbe identifies
with the higher teshuvah. (context: Steinsaltz Tanakh)
Psalms 25:1X:7175 0°2°11n
R UDI T TR TP
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1929970 R9T 7Y
“A person is obligated to become intoxicated on Purim
until he does not know the difference between ‘cursed is
Haman’ and ‘blessed is Mordechai’”: the title of one of the
discourses to which the Alter Rebbe refers.
Megillah 7b:7-8'n1-’1:2 "1 12%an
TR I P2 YT KPT TY KINDI MRI02? WK IR XTI
.DI92°K L5770 7702 D972 NTIYD 1T2Y KRI°T 027 127 .97 T[ﬂ;‘?
MW I AN RO ¥ P KT I UnY A op
552 K? :AP? MK .°T77 ©702 002 NTIVO TOAYN N 0] AR
-RQ*1 WO ROYY) RNYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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63

64

65
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The prophet foretells the redemption: “For as the earth
brings forth her growth, and as a garden makes its seeds
sprout,” so G-d will make righteousness and praise sprout
before all the nations. It is the verse of another discourse
to which the Alter Rebbe refers. (context: Steinsaltz
Tanakh)

Isaiah 61:11X":X”0 171°yw°

TPTE PRS2 O3S 12 PRSD P 19 A0S 03N TN 02
:0%9371723 723 PIm

For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51120 WK N°2 MK 223 ORDD 0N

G-d says through the prophet: “The heavens are My throne
and the earth My footstool; what house could you build for
Me?” The verse of a third discourse to which the Alter
Rebbe refers on going beyond the garments. (context:
Steinsaltz Tanakh)
Isaiah 66:1°X:1"0 V17 yw°
*27113N WK M2 AR P30 0T PIRT) OXOD DWW N 0N 13
SNMIR 0Ipn M=K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WRN2 1277 N5 1N WK

King Achashverosh asks Haman how to honor a man, and
Haman proposes: “Let them bring royal apparel that the
king has worn, and the horse the king has ridden, and on
whose head the royal crown was placed”; the last words
may refer to the king or to the horse. The same verse gives
the title of the discourse “Let them bring royal apparel,”
and the Alter Rebbe reads its last words of the king: crown-
ing means placing a crown already made upon his head.
(context: Steinsaltz Tanakh)

Esther 6:8'11:1 1n0R

97 1Py 27 YR 0101 T7R0 127W2? WK Mobn w7 e
AWRI2 M59PN N2 1R WKL

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

onRARIAD A1 INY

G-d tells Moshe in the wilderness of Sinai: “Take the sum
of all the congregation of the children of Israel ... every
male by their heads (legulgelosam),” counting each one
by his head. The Alter Rebbe explains it elsewhere as

likuteitorah.com/likkutei-torah/shir-hashirim/19/
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drawing the Keser, Gulgalta (the same word), down to
Z’eir Anpin on Shavuos. (context: Steinsaltz Tanakh)
Numbers 1:2°2:°R 92713
70n2 DO3X A7 DONAYH? PRI MY URTTN W
:DN23737 721772 iy
"Take ye the sum of all the congregation of the children of
Israel, by their families, by their fathers’houses, according

to the number of names, every male, by their polls;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Plainly, after the song of the well the Torah lists Israel’s

journeys: “and from the wilderness [they went] to
Mattanah,” a place whose name means “gift.” The Sages
read it as “from the wilderness, a gift,” and the Alter Rebbe
reads it so: the Torah is given from a “wilderness,” a root

above the level of “man.” (context: Steinsaltz Tanakh)
Numbers 21:181™:X” 712712

SN 13TRIN DNYYRI PPMR3 DY *2 T T2 0 1190 W3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QTN 7900 NN

In the laws of impurity from the dead, G-d tells Moshe and
Aharon: “This is the law (torah): when a man dies in a

”»

tent....” Read as “This is the Torah: a man,” it describes

the Torah in the form of “man,” the ordered structure of
Chochmabh. (context: Steinsaltz Tanakh)
Numbers 19:147>:1”> 72722
DIRD TWRTPI1 PIRTTOR K277PD DiRa nnTed DTN A7IR0 NN
S0 Y3V KR
This is the law: when a man dieth in a tent, every one that
cometh into the tent, and every thing that is in the tent, shall
be unclean seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DW DTN 2W° XYY WON 112 72y X?

G-d rebukes Israel through Yirmeyahu: they did not ask,
“Where is Havayah, who led us in the wilderness ... a land
through which no man passed, and where no human being
dwelt?” Its wording shows that the wilderness is above the
level of “man.” (context: Steinsaltz Tanakh)
Jeremiah 2:6M:2 17170
2372 0K T°PIRT 0% PIND MR 77YRT 0 TR 1INR K
20X WK A2 129°KD PIND MR M IR MY 1279 TIND
:00 DT
Neither said they: ‘Where is the L-RD that brought us up Out

of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
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drought and of the shadow of death, through a land that no
man passed through, and where no man dwelt?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14
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The Sifra DeTzniusa, chapter 2, on the beard of Arich
Anpin, “the preciousness of all”: of that preciousness it is
written, “no man passed through it, and no human being
dwelt there”; adam is outside, adam is not included here,
all the more so ish.

Zohar II, 177ax ,1yp 2°mt

KEHOT'S NOTE
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The note refers there for the wording of the Idra Rabba on
the Forehead.

KEHOT'S NOTE

.2,29 97 R 770 NPWRIA NPMIRDY MWK Y TR0 D NUMIR2 WD IRD

71 N7 BTN KD %D

The Idra Rabba: where the Forehead alone is revealed,
without face and nose, the place is not called adam; there-
fore “He is not a man, that He should relent,” unlike the
Netzach that spreads in the rest of the body.

Zohar, Idra Rabba 28:199-29:209X27 X77X7
0™ Y"D-0"IP:N"D

,OMm 980
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There the Tzemach Tzedek adds that this “man” is the ten
Sefiros of Atzilus mentioned above, which are above the
throne, the throne being the World of Beriah.
KEHOT'S NOTE
ﬂb&??:'? nw) D71 MERT 07y a2 RIT° Haldehialiy kil ') S mnRn N7MIR
R ¢agkii sakhi %y R ROON

73 07X NI NINAT RO MINRT By

In his vision of the Chariot, Yechezkel sees above the fir-
mament the likeness of a throne, “and upon the likeness
of the throne, a likeness like the appearance of a man.”
The Alter Rebbe identifies this “man” with the ten Sefiros
of Atzilus in their three lines. (context: Steinsaltz Tanakh)

Ezekiel 1:26172:°% HxRpi

DM 5Y1 RDI MINT 1°D071AR XN QWRI2Y IR Y17 Dynm
:2yom 93 DT MIXYR3 MY K27

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

74 B9 159K N1 710K POn IRDY

From Eliyahu’s prayer (“Patach Eliyahu”) in the introduc-
tion to the Tikkunei Zohar: after naming the Sefiros as

likuteitorah.com/likkutei-torah/shir-hashirim/19/
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G-d’s ways of guiding the world, it says that He has no
known justice and no known mercy, “and is not any of
these attributes at all.” The Alter Rebbe applies it to Keser,
which is above all division.
Tikkunei Zohar 17b:5-7°t-’11:2 1 917 *1pn
JPRT YU UDWR IRDY P77 IRT RYPT PTE 99 NONT IRD Dax
5y 1on 1wInnm Ny 37 01p J5P0 M7 1POR Do IRDY amn
977 By 177710 1711 IRDAR (79 2°7°NK KX73) 79 00X XM ROT 7T
YR >37 0P LIY0 7Y w1 12 DD ARDAD W0 1ACNR KPT AN
197 77123 19T 0 'l'? anRY nna
Constantinople, 1740 (CC-BY-NC)
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After Shaul’s sin, Shmuel tells him that the kingdom has
been torn from him and that G-d will not change His
mind: “The Eternal One of Israel will not lie and will not
relent, for He is not a man, that He should relent.” Applied
to Keser and the Forehead, which are above the level of
“man.” (context: Steinsaltz Tanakh)

I Samuel 15:29073:170 X PRNY
OMIT? I OTR KD 93 0N K9 IR0 KD DRI N3 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The explanation of “Remember the Shabbos day” de-
scribes the chain of descent as taking the form of “man,”
“upon the likeness of the throne, a likeness like the ap-
pearance of a man”: three lines, the right hand, the left
and the body in the middle, with Chesed as the right arm
and Gevurah as the left.
KEHOT'S NOTE
.2 ,RY N8 R™MN

51N P
The rule for identifying a dead man so that his wife may
remarry: testimony is accepted only on the face together
with the nose. The Alter Rebbe uses it to show that the face
proper begins from the nose.
Yevamot 120a:8°11:X 37p N1’
WY °R P AR .OWINT DY D3R MEID Y KPK YR PR I
TINT 197DK1 .IWDI RIAY TY RPX 1P7°¥0 1R — 172221 99133 1PIn°0
.0°R2 YW TY KPR PPTYR PR — 12 NPIIR 1omim 21981 Than

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

WY B3N U0 LRI T Y DUIIRD — NPMIR IRY LR ,0p M
1INy M9W3°D NPIR L(273WN NRXIT)
NP TINT wna TRy ovInT 1 0o

The note refers to the Tzemach Tzedek’s commentary on
Tehillim for the light and life-force drawn from the nose
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downward.
KEHOT’'S NOTE
.0IN Y MK P IR

79 7PN S DOXP1 DORINAY

On “the eyes of Havayah your G-d are always upon it,” the
Alter Rebbe writes there that the eyes are terms for the
drawing down and radiance of the light of Chochmah,
which “the eyes of the
congregation.”

KEHOT'S NOTE

is why sages are called

.7,273n0RY °2 9°yS .70 0 PUIARa 0 XD

80 YN sry
In the laws of an error of the whole community, “if it was
done unwittingly by the eyes of the congregation,” the
eyes of the congregation are the court, the sages who
guide the people. So the sages are called “the eyes of the
congregation,” and the Alter Rebbe links the eyes with
Chochmabh. (context: Steinsaltz Tanakh)

Numbers 15:24773:1"1 727722

TR P12 D NTYT0D WYY NP ANWYI ATYN YR OX M
NP TR DY LEYRD 12031 IR N2 ON°) 0077 Y

then it shall be, if it be done in error by the congregation, it

being hid from their eyes, that all the congregation shall of-

fer one young bullock for a burnt-offering, for a sweet

savour unto the L-RD—with the meal-offering thereof, and

the drink-offering thereof, according to the ordinance—and

one he-goat for a sin-offering.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe Maharash explains there that the world of the
throne is the World of Beriah, as known from “Imma nests
in the throne,” and that above the throne, Beriah, is “a
likeness like the appearance of a man.”
KEHOT'S NOTE
R®D7102 RIIpA RMOX w»HAR Y715 IR0 09I X7 RO oxyw”
mMnT X207 09y RITOROIT ha DY ,ARUan oy By amonw
L0 OTRT RN
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RPRhi
83 oW N1%M2°2 RN N237

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

X ,OP
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The baraisa: testimony may not be given on the forehead
without the face, or on the face without the forehead, until

likuteitorah.com/likkutei-torah/shir-hashirim/19/
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both are seen with the nose. The Gemara there also brings
the incident of Abba bar Manyumi.
Yevamot 120a:10-118”>-:X 2”p N1n2°
TR — NIT2 X1 0°39 73899 ,0°30 N12I2 X2 NOTR 1327 10 93
(NITD 27 RP2MORY L%22K R .Dt;ﬂﬂ[l oy DU’;W 1|'I’W T L1TYn
72 X2X NI KNT 12 X2 7D NIY DD N1AD7 — K K
PIT KTP MK W XINDY XY™ *3T A3 vpom M niin
-MIPYI RP1 TR AP0 AP NIEND 2T K072
William Davidson, Vocalize'd.Aramaic (CC-BY-NC)
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The Tzemach Tzedek writes there: see Tosafos at the be-
ginning of chapter 8 of Bechoros, that the forehead is
called “the recognition of their face,” for through it the
face is recognized, and what is written on this in Likkutei
Torah, Shir HaShirim, in the explanation on “Go out and
gaze,” section 4, that is, this very passage.
KEHOT'S NOTE
1797 °0I1N2 °Y” NOWIR Y MXN D DMK LIRAP ORD 177 2 ,M
0°7°5% 17° 9¥1 12w DR°D 1797 °PA NXMAAY O°ID 0757 D1 MN10aT
777 19K 1IOKE 7Y 7IR°22 wURwa N7pDa M wrn 0180 DR
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Tosafos at the beginning of chapter 8 of Bechoros, on
“What is its verse?”: the forehead is the feature by which a
face is recognized, “the recognition of their face.”
Tosafot on Bekhorot 46b:12:1°X:37:2 1”1 N17132 ¥ MooIn
M1¥70 NI2AT 0PI WD - 02 7NIY 0”15 NAOF ARAP ORN
P A7) MN2°2T 71N °Y2 11 0°18 M¥ID RI9X R 1Ty 0n°1e
937 WU ynwn 02 7NAY 0i1°18 NI507 KIp "N (1997 777 v
M0 9952 DWINT NATD 1M 071D DR VT PY 0°17Onw 07X
92 RIART KT N1 XIP "R N2 (QW) NIN2°2 oNm X7 0°19
N9 2327 R7°P SN7R M RM93 w1 %27 172 120N NAT XN

STIPWA KDY 177 720 1PMBERK NaT
Vilna Edition (Public Domain)
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Yeshayahu says of the leaders of Yehudah: “The recogni-
tion of their faces testifies against them; they declare their
sin like Sedom.” Tosafos reads “the recognition of their
face” as the forehead, by which a face is recognized. (con-
text: Steinsaltz Tanakh)
Isaiah 3:9'0:317°yw
=53 OYa3Y? *IX 1713 X2 17°37 070 DNRLM 02 ANY 07018 1137
171y 077 193
The show of their countenance doth witness against them;
And they declare their sin as Sodom, they hide it not. Woe
unto their soul! For they have wrought evil unto themselves.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek discusses this Gemara in Yevamos at
length there; in §63 he cites the Korban HaEdah and adds
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that by his words it is far-fetched to say that the forehead
alone counts as recognition by Torah law.
KEHOT'S NOTE
30 70 PT ANE N7 191 .127p 2w 9907 MINON AR AU 10 pID
TS ANTET D PIMT 12T RINIT R0 TP 129p w3 R°an
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The golden headplate, the tzitz, on Aharon’s forehead
atones for the holy offerings: “It shall be on his forehead
always, for favor (ratzon) for them before Havayah.” The
forehead is the vessel of the will (ratzon).
Steinsaltz Tanakh)

(context:

Exodus 28:381”%:1”5 mnw
13 W WK DUTRN YR IO KON 1IN n3etry mm

112387 D77 TIRT? TR IN¥RPY MM 0PYTR NIARTR? PR
And it shall be upon Aaron’s forehead, and Aaron shall bear
the iniquity committed in the holy things, which the chil-
dren of Israel shall hallow, even in all their holy gifts; and it
shall be always upon his forehead, that they may be accept-
ed before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The discourse on “And you shall make a tzitz of pure gold”

asks why the tzitz on Aharon’s forehead brings favor (rat-

zon) and atonement, and explains tzitz as a radiance of

light: the great love that comes from above, which Aharon
draws down.
KEHOT'S NOTE
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The Idra Rabba: “There is no left in this Atika; all is right.”
Kehot also gives this folio for “the will of all wills.”

Zohar III, 129ax ,v3p 3m
KEHOT'S NOTE
.2,M97 K ,0op m
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The Idra Zuta: the Forehead revealed in the Holy Ancient
One is called “will,” “the will of all wills”; when it is re-
vealed, all the prayers below are accepted and all judg-
ments are stilled. It is one of the two places Kehot gives.

Zohar, Idra Zuta 4:37-10:49v”1:-1":"7 KT RITRT 7717 790

RPNy °RM12 RPRPW oY
Kehot’s note points to Zohar III, 129a for these words.

Zohar III, 129ax ,0op »m
KEHOT'S NOTE
R ,LOP m
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“For He is not a man, that He should relent.” The
Forehead, the undivided will, does not change.

I Samuel 15:29073:170 X PRNY
OMIT? I TR KD 92 0N K9 IR0 KD DRI 131 on
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0O WS DWW 0N °N22 15 . . 11 a3 107

The Tzemach Tzedek refers there to this passage on the
changes that belong to the level of “man.”
KEHOT'S NOTE
nNoun DRy 7772 A7 .'[ND‘? 179871 RYPI’2 °y 1 970 RIRY 2 N7MIR2
.2 7990 AN — namn

NP N 917 AN

G-d declares through Malachi: “For I, Havayah, have not
changed, and you, the children of Yaakov, have not per-
ished.” The Alter Rebbe cites it for the unchanging super-
nal will. (context: Steinsaltz Tanakh)

Malachi 3:61:3 °3x7n
:00°72 K2 23712 DAY "NPY K7 °7 71K 3
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,3 99RD7

The Mishnah’s words to witnesses in capital cases: a hu-
man king stamps many coins from one die and they are all
alike, but the King of kings stamped every person with the
seal of Adam, and not one of them resembles another.

Mishnah Sanhedrin 4:5°77:"7 1°77710 mwn
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“In the wilderness ... a land through which no man passed,
and where no human being dwelt.” The Forehead is the
“wilderness” above the level of “man.”
Jeremiah 2:61:2 1717
2752 ANR PO DI PINR WK A2YRT N R MK K
307"X?) 07K 713 129X YIS NYEPE S YN A 1378 TN
HalvEapi
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no
man passed through, and where no man dwelt?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7191 207 NIYA

The Idra Zuta, to which the Alter Rebbe refers on the
Forehead: as Kehot quotes it, the Forehead revealed in
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Atika Kadisha is called “will,” “the will of all wills.”

Zohar, Idra Zuta 4:37-10:49v”n:>-1"2:"7 KT RITRT 7717 790

ahialeRul=Rialal}

“And from the wilderness, a gift”: the Torah comes from
the the
“wilderness.”

supernal will revealed in the Forehead,

Numbers 21:1817°:8”2 712712

:TII0M 2T DOIYYRI PPTRI BYT 2P N2 D T2 K3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NAZR 1°2yn 27y 1709 77 179TNR2 190
The Mitteler Rebbe’s explanation of this passage of the
Idra Zuta, which calls the Forehead revealed in Atika
Kadisha “will.”
KEHOT'S NOTE
R9T X279 0°N0 KT AXPPY KW R7TT 2IPR 7187 PPY2 RO2PANRT RN
IR IRT — RAZR2 9990NKT AXY X102 RINY T VWD YTNR
YR 972 971 07K LMWK Y T30 D NTMIR 02 AR .2 ,10P9 R”ITTXD
.anp

1192 BTN WY

At the creation G-d says, “Let us make man in our image,
after our likeness.” The soul too is called “man,” and has
the same structure as the supernal “man.”

Genesis 1:26172:’X N°wR12
Ay 07 D372 1T AMINTI a:p‘;g; xR Ayl D’l?"?{j RN
SPITPY ORI U772 YIRT23 M0 o
And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

YRR Y 1970 NUIND O R232 .0 ,K NPWRA2

NN QIR
G-d tells Israel through Yechezkel: “And you, My flock, the
flock of My pasture, are man (adam); I am your G-d.” The
Jewish people are called “man,” and the Kehot note adds
the Talmud’s reading of this verse (Yevamos 61a). (con-
text: Steinsaltz Tanakh)

Ezekiel 34:31x75:77% bxpi>

T TY DXI DR 2K DO DT TPy TNE V3N 10K
And ye My sheep, the sheep of My pasture, are men, and I
am your G-d, saith the L-rd GOD.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] .(R”¥1 ,XD) MNa° 3 KD 10 DR
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .(R,mop) 27m

NNRWIT XTI 7102 PO R

The Zohar (Shelach): as wood that does not catch fire is
struck until it burns, so a body in which “the light of the
soul does not rise” is crushed until the soul’s light rises
and joins with it. The Alter Rebbe uses the phrase for the
times when the body’s coarseness screens the soul’s light.
(Kehot: Zohar 2:168a)

Zohar, Sh'lach 25:202-26:210"1:173-2"1:7172 72 09w ,7m7 190

ANN NEY Anen P

The Torah describes Yaakov’s two wives: “Leah’s eyes were
tender, and Rachel was beautiful of form and beautiful of
appearance.” The Alter Rebbe refers to his explanation of
it in another discourse. (context: Steinsaltz Tanakh)
Genesis 29:171:1”2 N"wKR12
Hhalapbg] vm-n@j nnan ‘?UTQ nimm TIN'? PN
And Leah’s eyes were weak; but Rachel was of beautiful form
and fair to look upon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o3 1207 7% °yTn KD ON

The beloved answers the young woman who seeks him: “If
you do not know, O fairest among women, go out in the
footsteps of the flock.” It is the verse of the discourse to
which the Alter Rebbe refers. (context: Steinsaltz Tanakh)
Song of Songs 1:8°11:’k 0°7°wn 1w
¥ TIPT3TNK "Y1 INET *3¥2 777K 07032 19 T2 YN KYTOK
:0°¥77 NIIDYR
If thou know not, O thou fairest among women, Go thy way
forth by the footsteps of the flock And feed thy kids, beside
the shepherds’tents.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7987 NORI IEA MR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[o] .75 prio

R B

“And Moshe assembled the whole congregation of the chil-
dren of Israel” to command them about Shabbos and the
Mishkan: the verse of the discourse where the two kinds of
will are explained. (context: Steinsaltz Tanakh)
Exodus 35:1%:7"% nnw
WK 02T 77X OT2R MR PRI 213 NTYTRDTNN AYh PR
00K Nwy? 'n my

81



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 19

And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the
L-RD hath commanded, that ye should do them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

110 DONK NN IWN

The last verse of Parshas Shelach, closing the passage of
tzitzis: “I am Havayah your G-d, who brought you out of
the land of Egypt to be your G-d.” It is the verse of the dis-
course to which the Alter Rebbe refers. (context: Steinsaltz
Tanakh)

Numbers 15:41871:1"0 72712

D°RPR? 027 N7 018N YIND DINK SNNRYIT WK 02°70K *1 %I
027K 1 IR

I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ey 1773 221X IR

Moshe tells the people: “See, I set before you today a bless-
ing and a curse.” It is the verse of another discourse to
which the Alter Rebbe refers. (context: Steinsaltz Tanakh)

Deuteronomy 11:263172:X™ 0°127

:M7971 1272 DIP1 0°307 103 2238 MXY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 P RY PRAWY N3 oM

“And also the Eternal One (Netzach) of Israel will not lie
and will not relent, for He is not a man, that He should
relent.”

I Samuel 15:29173:1"1 R RN

:OMIT? NI TR KD 92 0NY? K9 IR0 KD DRI 131 on
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0D O RY

13 NAN . . 03¢ N

The Idra Rabba: the Netzach of “will not lie and will not re-
lent” is the one revealed in the Forehead, where face and
nose are not revealed, so the place is not called “man.”
One of the two places Kehot gives for “netzach and met-
zach are one.”

Zohar 111, 136b2 ,17p 37mt

KEHOT'S NOTE
3] .K 337 .2 %p m

14 AR m2 %om nen N

The Idra Zuta: the Forehead is called Netzach “in adjacent
letters” (nun and mem are neighbors in the alphabet), and
on Shabbos, at the time of Minchah, the Holy Ancient One
reveals His Forehead and all judgments are stilled. It is the

likuteitorah.com/likkutei-torah/shir-hashirim/19/
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second place Kehot gives for “netzach and metzach are

”

one.
Zohar, Idra Zuta 27:121-31:134-X”2p:1”2 XUt RIINT 7717 990
OP:R"D

115 19IND 7awn2

David says to G-d that he cannot hide from Him: “Even
darkness is not dark for You, and night shines like day;
darkness is just like light.” At the level of Keser, darkness
and light are alike. (context: Steinsaltz Tanakh)
Psalms 139:1227:17%p 0°%°1n
:17IRD 12°YND X2 01°D ;'l'??‘_?] nn q’WUZ'N'? qwn-oa
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

116 2o A

After the miracle of Purim, “the Jews undertook what they
had begun to do, and what Mordechai had written to
them”; the verb “undertook” (vekibel) is in the singular,
which the Alter Rebbe explains in Torah Ohr. (context:
Steinsaltz Tanakh)
Esther 9:23575:’t AnoxX
:077°9K 22771 2ANDTIWR DX NLY? 1P IWR DR 0TI 22
And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers to the Mitteler Rebbe’s wedding discourses
for a lengthy treatment of “She shall surely rejoice.”
KEHOT'S NOTE
MaoITa ART .Y Y R”1 11900 SW17T RVATR 992K 731982 7IRT
.DOIPX MAyRY

18 wown v

The sixth of the wedding blessings: “Let the barren one
surely rejoice and exult at the gathering of her children
into her midst in joy.” The discourse in Tazria reads it as
the joy of a mitzvah, which brings forth a “male” even
from the “barren one.”

Ketubot 8a:4-51-"7:X ° n121n2

ST NN A2 .Rtea ninY 112 11393 ,M1RY0 PIm o i

122 7% A0RWD ,022NRT 0777 motn e 70122 108 man
RPN MRtR 1 ANK N2 ,07RR 1T

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 19
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The note refers to the Mitteler Rebbe’s wedding discourses
on “for He desires kindness.”
KEHOT'S NOTE
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“For He desires kindness.” The cause of creation and of
the constant flow of life: G-d’s own desire, which nothing
below brings about.
Micah 7:1817°:1 191
TY? PIATRY NP1 NRY? YRRy 12y 1Y Ripd Tind PR
:RI7T 701 YED 2K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

121 aw nyan NNN?T RMYNN PN WX

As the note quotes it, this arousal from above is drawn
from the Infinite Light that is above the worlds, before
which the arousal from below counts for nothing.
KEHOT'S NOTE
S0  mnyn atynbw OURIND RO N YURIYNR Nownnw 1100
.2 APY0 717nwN 1NN RN 07T — TIRRY Nawna 7K N79TYNR
WY NS NWOT 17w 1U%R TP 70 %Y 7R upIPh »n7ioa 0ol
YPPTYNRMD PN %2 RN 72 °Y 270 wMPD 0A IR LK ,T

122 TR R YW nrya

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Riirdelviig

123 o myna pYPo 1

The Arizal in Sha’ar Mayin Nukvin uMayin Duchrin (Ke-
hot: Sha’ar 39): Abba and Imma unite only through the
mayin nukvin of Z’eir Anpin and Nukva, which did not yet
exist at creation; so the first union came about by G-d’s
simple will, which is why the Zohar says “when it arose in
His will to create the world.”
Sefer Etz Chaim 39:3°3:0"% 0»n vy
oY *>nam 95 073 1 ARk 177 AWRD 0°99R0 NNt NYa 0 YT
oy monn 11700 O CNa 0T W nRY 17wy pona 1Im YA
99y RITW OMIT2 19BRY ORI 0D Iy 2T N X omT
5m1 NImMa DR oon2 Y M1 RIT 02 REPDY D2IARM
DR D7V DPRWT 7IR>21A DY 0% K2 D79RT 72ynbn 1oy v
13X 73 017 APYRD KIT MMIRT NP MIXTH DIAR NPT OR32 1770 KD
19 0713 129102 WK N1°A %0 ORTII OTX 123 DTN AR R "R

... O 12ynY o1 yan nem .mn s
Sefer Etz Chaim (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(r *"010) nwR12

likuteitorah.com/likkutei-torah/shir-hashirim/19/

DP9TIYNRT AR AR YPRTARTY 7R oyun Ay ane...

125 AN XD 77959 @1 1D PP YT PINT O P Ty

After the Flood, as Noach offers sacrifices, G-d promises:
“As long as the earth endures, seedtime and harvest, cold
and heat, summer and winter, day and night shall not
cease.” The Alter Rebbe reads it as the constant life of the
worlds, which does not depend on the merit of any
generation.

Genesis 8:22272:’1 n°wx12

K? 12721 o) AIM PR) BM P IR Y PIRD W2 T
navy”

While the earth remaineth, seedtime and harvest, and cold

and heat, and summer and winter, and day and night shall

not cease.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In that discourse the Alter Rebbe discusses this Midrash:
the ascent of Shabbos is only in the inner dimension of the
worlds, while their outer dimension receives its life from
Adam Kadmon, which encompasses them all equally, like
the skin that covers head and foot alike, “darkness just like
light”; this is why Rabbi Akiva answered that the whole
world is G-d’s single domain.
KEHOT'S NOTE
J3L,R9 YN oy

127 N"7193 21025 WoI°R 271 11701

The end of that discourse explains the joy of Purim “until
he does not know”: through their self-sacrifice the Jews
reached the very Essence of the Infinite, above sovev and
memalei, and in the revelation of His Essence all are
equal, “darkness is just like light.”
KEHOT'S NOTE
J7,LU3 R™MN

128 N°7192 2102 WK 27N

“A person is obligated to become intoxicated on Purim
until he does not know....” The title of the Torah Ohr dis-
course to which the Alter Rebbe refers.
Megillah 7b:7-8'n1-1:2 "1 12°3n
o7 I T2 YT KPT TY XINDI MRI0I7 UK IR XY MWK
DIDR 770 7702 02D NTIYE 1TAY RO 7127 00710 3P
B LAY LANORY VRO Y2 0R? KV 02T? mUnY N2 op
552 XY AP WK 7770 7102 0°NB NTIV0 YN N 001 ApY
-RO%1 WO RAYW) RNYY
Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
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gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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Turnus Rufus asks Rabbi Akiva why, if G-d honors
Shabbos, He makes winds blow, rain fall and grass grow on
it; Rabbi Akiva answers that one who lives alone in a court-
yard may carry throughout it, and the whole world is G-d’s
alone.

Bereshit Rabbah 11X 1137 n°wx12
KEHOT'S NOTE

.[3] .7 mTRE WY L(3,RD) YN Yy L ([0] " 2D) 7 nw [1] XD 73

N9%1°2 9717 97228 9IN°22

Kehot locates the explanation of this Zohar passage, to
which the text refers, in the Mitteler Rebbe’s Biurei
HaZohar.
KEHOT'S NOTE
.2, RPTTIRD MR

9aN N2 SNINKR 7IRK oM

Avraham to Avimelech: “And moreover, she is indeed my
sister, the daughter of my father.” The Zohar on this verse
is the passage to which the Alter Rebbe refers.

Genesis 20:1227°:’> N*wX12

TR 2770 MN"N2 K T8 XIT 7287N2 NNK 7380
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

92N N2 SNINKR 7IRK oM

The Zohar in Parshas Vayeira on this verse, the passage
whose explanation the Alter Rebbe cites for the two kinds
of union.

Zohar, Vayera 23:349-3547"1w-0"1nw:3"3 X7"1 ,7717 190

Later he said: “And moreover she is my sister, the daughter
of my father, but not the daughter of my mother.” Was it re-
ally so? In truth he was alluding all the time to the Shekinah.
At first he said, “she is my sister” in conformity with the ad-
monition, “Say to wisdom, Thou art my sister.” Then he am-
plified this by saying “moreover she is my sister, the daugh-
ter of my father”, i.e. the daughter of Supernal Wisdom, for
which reason she is called “my sister” and also
Wisdom-“but not ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The explanation of “And it shall be for you as tzitzis,” to
which the text refers, is printed in the Siddur, in the sec-
tion on the Shema.
KEHOT'S NOTE
3,72 RPN AYw MT0
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G-d commands the tzitzis: “And it shall be for you as tz-
itzis, and you shall see it and remember all the mitzvos of
Havayah and do them.” It is the verse of the explanation,
in the Alter Rebbe’s Siddur, to which he refers.

Numbers 15:39172:1°0 1272

onR onvy N mgz:"?;'m; on7an INR RN nx*x’? D;}'? mm
DI 23 BOXIYK DY K] 03237 K 1TINNKD)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

QONWITPR TeynD nwTe

On “You shall be holy, for I am holy,” the Midrash asks:
could it mean as holy as I am? Therefore it says “for I am
holy”: My holiness is above your holiness. The Alter Rebbe
reads “your holiness” as the arousal from above that our
service brings, and “My holiness” as the one that comes
before it and is beyond our reach.

Vayikra Rabbah 24:9'0:773 127 R1p™

QONWITY O AN NUDTYNNR YUYW YURIYAN W

The note refers there for the arousal from above that
comes through an arousal from below as the meaning of
“your holiness.”
KEHOT'S NOTE
LN Y 170N A0 AR

V7WYAN R0

In Likkutei Torah, Shelach (46b), the Alter Rebbe brings
the same saying of the Baal Shem Tov: the thoughts of
teshuvah come from above, as at the beginning of cre-
ation, “for He desires kindness,” and of this drawing down
the Sages said, “My holiness is above your holiness.” The
note also points to Likkutei Torah, Devarim volume, 36d.
KEHOT'S NOTE
.7,1%.0°727 .2 ,71 12712 9°Y% 1187 .[9] .07 190 ;102 17

N7 701 ¥R %2

“For He desires kindness.” The thoughts of teshuvah come
from G-d’s own kindness, not from anything a person
does.
Micah 7:1817:1 191
TY? PUIMNTRY ANPN NUIRYD YwRTRY 933 1Y RP1 7N PRn
:RI7 707 YO0 2K
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse on “To a mare among Pharaoh’s chariots I
have likened you, my beloved” explains that at the split-
ting of the sea there was a revelation of G-d’s very Essence,
an arousal from above that came with no arousal from be-
low at all, for none can reach it: “the matter depends on
Atika,” and therefore “Havayah will fight for you, and you
shall be silent.” It also calls the joy of a mitzvah a revela-
tion of His Essence.
KEHOT'S NOTE
PR 7,30 RN

140 1WIRN QNN

At the sea, Moshe tells the frightened people: “Havayah
will fight for you, and you shall be silent.” Here the salva-
tion came from above with no arousal from below.
Exodus 14:1477:7 mnw
WINA DAY 027 OnP N
The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“When the woman gives seed first, she bears a male.” The
image of the arousal from above that answers an arousal
from below and brings forth the inner, “male” love.
Niddah 31a:23-24773-3"2:X X" 171
WK 731 AT — TPUNN DY AWK B 31 WY PR 210N
P21 TP YN U2 AWR” R L2R3 NTPP — AP v
,01 NP AP IR NPT AWK — DOmIR 1 MIIwURN2 27 un
X3 7y 1370 N DORIT TR N2 M3 MY AN I UK
NXY DX 1702 3PP ATP7 WK MK 233 AN AUPD piTy o
.0°1212 193RI NiaRI2 0N 2R — 7N T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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In that explanation (biur) the Alter Rebbe teaches that the
drawing down that comes first, to awaken the mayin
nukvin, shines only as an outer, encompassing light, like
“His right hand embraces me,” an embrace from outside;
then the woman “gives seed” and raises mayin nukvin,
and the light that follows is drawn into her inwardly so
that a birth comes of it.
KEHOT'S NOTE
.X ,2% >yon ’n D7y
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“These are the journeys of the children of Israel”: the
verse of the explanation in Parshas Masei to which the

likuteitorah.com/likkutei-torah/shir-hashirim/19/
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Alter Rebbe refers.

Numbers 33:1’K:3"2 72712

MYRTTI2 DORIZY DOISH PINR XYY WK XIPIIR Cyon AP
TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 51PN 19NN
The young woman says of her beloved: “His left hand is
under my head, and his right hand embraces me.” An em-
brace surrounds from outside: the image of the outer, en-
compassing light.

Song of Songs 2:6":"1 0°7°Wi1 W
21p200 177 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

145 MY PRI YURTINAR PM WA

According to the note, the Rebbe raises a question there
on this point from the principle that G-d desired a
dwelling place in the lower realms.

KEHOT'S NOTE
7Y DOINMNA 7777 PIyn AwpnT 790K 3% Y 370 bpihn n7inoa nxa

146 N7 701 ¥R %2

“For He desires kindness”: the root of the arousal from
above that comes by itself.

Micah 7:181:1 19°n

797 PNTTRY N7 NIRY? YEETOY a1 1Y Kipd 93D SRn
:N177 700 YR iBK

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

147 | Kehot’s note points to Numbers 33:1-36:13 for these
words.

Numbers 33:1-36:133:17%-%:3”2 72712

PARAGRAPH 25
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LIRDT P77 .[9] .1XD 2787 571D
149 NI 77N D onIsn B PRY

“All the mitzvos of the Torah are not equal to one word of
the Torah”: cited here as “one halachah.” The Torah’s ad-
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150

vantage is its inwardness.
Jerusalem Talmud Peah 1:1:3577%: k'R 7IRD 12w 112N
53 19°0K 90X 77 PHINA 1937 X7 *27] 77972 °37 .77IR Tmbm
2 39°DR MR T .T7IRT IR TR 9277 97 ER MY 110K 1910 0Rivn
27 TIEANIN 23 TN T2 TN 127 AIY 1K 1107 YY nide
R2X *277 13 KIK °37 .XT72 T2 T KTID W T XYL 13000
21N31 A2 MY K2 0°%D0 221 MK TAR 2N RAR °27 W2 "0 12
nigly Do1aR PR 0°¥DO A2 MY KD JPRDO P91 MR NR
... P12799K PRO0 NI
“And Torah study.” Rebbi Berekhiah and Rebbi Hiyya from
Kefar Tehumin. One said that the entire world is not worth
even one saying of the Torah. The other said that even all
commandments of the Torah are not worth even one saying
of the Torah. Rebbi Tanhuma and Rebbi Yose ben Zimra,
one said like the first and one said like the second. Rebbi
Abba, father of Rebbi Abba bar Mari, in the name of Rebbi
Aha: One verse says (Prov. 8:11) “all desirables do not equal
it;” the other ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) - The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

S1pann 1ommn
“And His right hand embraces me”: the outer, encompass-
ing light of the unprompted arousal from above.
Song of Songs 2:6":"1 0°7°Wi1 W
21P20R 11707 "WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrne
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As the note quotes it, the completeness of the lower be-
ings’ deeds is needed so that the lower being becomes like
avessel for the light to rest in and be revealed.
Zohar III, 90b2 ,3 2'nt
KEHOT'S NOTE
95 M5 PP NNANTY 792 RO DONNANT AwynT Mnthwnw 1107
T IRT) 029w NRI KPR RO KD 7720 TP IRA 900 DRI
K9P *Y 17070 wn2 DR QW YR T8y A0 vPIRn »n7Io — U2 ,%
(03) R DONNNNA AWYRT MnYDwRw” IR1AN 53 Y 1Pwn nUnon
7Y PIMAN TR MANNT NN, TRYnDn nownnn rawa

PARAGRAPH 27
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mIwC IR 27y
There the Alter Rebbe explains why only forty-nine days of
the Omer are counted though the verse says “fifty”: the
fiftieth level is beyond the reach of the lower beings’ deeds
and comes of itself, yet only after the forty-nine days have
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been counted, when the arousal from above within human
power has shone and there is completeness from below.
KEHOT'S NOTE

2,19 mps

%% 51D 19 AW "IN

The young woman says: “I am asleep, but my heart is
awake; the voice of my beloved knocks: ‘Open for me, my
sister, my love....”” It is the verse of the discourse to which
the Alter Rebbe refers. (context: Steinsaltz Tanakh)
Song of Songs 5:2°2:’11 0*°w W
>nRn "I My AN CPnne ppit oTiT 2ip 1y 371 MY CIR
1272 70707 "DIRY PURYRI URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

vnn B 775 %% "N
Rabbi Yassa: G-d says to Israel, “My children, open for Me

one opening of teshuvah like the eye of a needle, and I will
open for you openings through which wagons and car-
riages can enter.” One of the places Kehot gives for the
saying.
Shir HaShirim Rabbah 5:2:2°2:2:71 121 0277w 1°w
212,587 R0 2 WiTRT MR ,InR KDY 021 % e ...
0°nND 037 N9 %X AR PY ATND NNAWN PY X nng *? InnD
112K 271 K21 °27) KPINIA °27 .92 NIDID1 NI Nivay PY
DORPR "2IX °2 YT 1977 :(X* 1M 0°77N) 2°ND WUpY W owl
>3 YT D°Y7T DVynn 1977 PRIYO? RIT T2 WiTRT MR N
P 1PER WA PRIY PRI 1T PR MR NP 31 .0°RPR I
< T2 PPRAITT TR TN
“It is the sound of my beloved knocking” - by means of
Moses when he said: “Moses said: So said the L-rd: At about
midnight, I will emerge in the midst of Egypt” (Exodus 11:4).
“Open for me” - Rabbi Yasa said: The Holy One blessed be
He said to Israel: My children, open for Me one opening of
repentance like the eye of the needle, and I will open for you
openings that wagons and carriages enter through it. Rabbi
Tanhuma, Rabbi Hunya, and Rabbi Abbahu [said] in the ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

291N P 1MNDD 90 MNEN "IN VAR LW TN 90 onng

Another place Kehot gives (Emor): “Open for Me an open-
ing like the point of a needle, and I will open for you su-
pernal gates”; the opening through which one comes to
the King is in Knesses Yisrael herself.

Zohar III, 95ar ,7% 2’m

KEHOT'S NOTE

AR L(R LTI 1P N7IPR I ampn YR YUYRY PRT2 17031 RN

718 °N27 RNPP0D LK L,A% M .Ow w»9° L[3,17] maw® IR 27y wnw

(R ,713) [P 97YY .AmTPa w1 07770 °03 RN WA D 9717 RNpU0D

27y IR9D 1773 3PP °Y 17070 »70a L[] L
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160

133 N°22°% w° 1210 mann

G-d said to Moshe: “I have a good gift in My treasure-
house, and Shabbos is its name; I wish to give it to Israel.”
Shabbos is a gift, above what one earns.
Shabbat 10b:4-5"1-"7:2» naw
T2 WiTRA §2 MR ,7DWTRR N VIR °3 NYTY 207 CnI RN ...
Wpan ") ,ARY N2V VW3 0°33 P W A2i0 maAn awnd Xan
1137 :2X°7m3 13 TIyRY 127 MK XD .0YUTIM 7 oK) manv?
PRY 2N MW 2AP? Ty Xw Liek? PTinY 1 ,pirn? no
R 2R DODYI? YT RITRT KPM2 AP? VP KW p?
[°272] (12) KB 27 WRT PR BT INIRD AP? XY XD 27
oo TR X 17202 MR 10937 RPN
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar II1, 122b2 ,25p »mt
KEHOT'S NOTE
.2,20p At .2 .0 naw

7AW NAWY °taA 122 57 WO N2 ann

The Zohar (Nasso) brings the saying “I have a good gift in
My treasure-house, and Shabbos is its name,” and adds
that when Shabbos rests upon Israel there is no toil and no
servitude.

Zohar, Nasso 4:30-381"5-"2:7 Rw31 ,9717 180

NPT ann XM
The note refers to the Rebbe’s notes there on Shabbos as a
“gift-”
KEHOT'S NOTE
.19 Ty 25 7Y 89’y 17N W”WP'? hhhal

nawa PoR wrya nauw on

G-d’s answer to the nations who ask for the reward without
the toil: “He who toiled on Erev Shabbos will eat on
Shabbos.”
Avodah Zarah 3a:10™:X °3 771 7712y
17?2 MR LTIRYN WX 1P IR 0PIy P 33137 D% 1nK
,N2W32 P2K° N2Y 21y2 MY on 107iYaY ooviY X 102 wiTRn
MR 12 °8 Y AN KPX 2N2W3 PIX° 1270 NIY 2192 MW KPP 0
ADIR Y1 9% ANy n2I0) %P W PR
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
RATY

nawns R mwye

G-d tells Moshe: “And the children of Israel shall keep the
Shabbos, to make the Shabbos for their generations, an
eternal covenant.” Shabbos is also “made” by the work of
the weekdays. (context: Steinsaltz Tanakh)
Exodus 31:16T"0:8"% mnw
:071Y N°72 0NTT? N2WITNR NIY? NawnTnR PRI 1w
Wherefore the children of Israel shall keep the sabbath, to
observe the sabbath throughout their generations, for a per-
petual covenant.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

BRIl ohfa) 7

DOWTAN Q°AWR AWND 52 7770

The end of that discourse explains “the new heavens and
the new earth” as the supreme drawing down that comes
through an arousal from above alone, “standing before
Me” in inwardness and essence where the arousal from
below does not reach, while “so shall your seed and your
name stand” is the arousal from below and what it draws
down.
KEHOT'S NOTE
7,280

DOWTAT Q°RWT IWNRD 92

G-d promises through Yeshayahu: “For as the new heav-
ens and the new earth which I make stand before Me, so
shall your seed and your name stand.” The verse of the
Torah Ohr discourse to which he refers.
Steinsaltz Tanakh)

(context:

Isaiah 66:22375:170 171°yw°

2197 DOTHY MY "I WK TYINT PIRD DTN DMWY WK 3
DY DY T 12 O

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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naw 1oy Ay
The Midrash compares it to a king who decreed that no
visitor may see him before first seeing the queen: so G-d
says, bring Me no offering until a Shabbos has passed over
it, “and there is no circumcision without a Shabbos.” The
Alter Rebbe reads it as the third level, which is revealed
only after a stage of preparation.

Vayikra Rabbah 27:10%:1”3 1127 Rp"

W 2 °D ARDn Py RURa

Kehot identifies the explanation of the Zohar passage in
Chayei Sarah, to which the text refers, with this place in
the Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
IRT .79°RY 119 °Y K 710 7R IR L79ORY TUY0 L4 RVTIRD UTIRCA
155 °y 1790 w™PR IR 79OKY Yp Y 170N BPR0 L3 ,D MO0 oyh
e

n°a7y noanT

Rabban Gamliel holds that the evening prayer is oblig-
atory, and Rabbi Yehoshua that it is optional (reshus). The
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166

167

Alter Rebbe, following the Zohar, explains why the prayer

instituted by Yaakov is called optional.
Berakhot 27b:14-151"1-7":2 1" N1>72
N7ON PRIMY MY 7T 37 IWRT MY N°21Y NPDA ,IDRT INND
273K MY LMY IR YYInY 2271 ,12i0 iR PRUona 127 :nva7y
DM MIRT 7270 1090 MR K27 1230 NIRG 127D 12%n
n7an 32 Y YU *27 °397 XIY X TRPN2 1YY 3 N0

MY AR IR 27237 IR nv N0y

It is in accord with him who declared that the evening-
Tefillah is voluntary; for Rab Judah said in the name of
Samuel: As for the evemng-Tefillah, Rabban Gamaliel de-
clares it to be obligatory, but R. Joshua declares it to be vol-
untary. Abbai said : The Halakah is in agreement with him
who declares it to be obligatory ; but Raba said : The
Halakah is in agreement with him who declares it to be vol-
untary. Our Rabbis have taught : It happened that a disciple
came before R. Joshua and ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

AP DN 7P 1 1oNan

G-d’s instructions for the Mishkan: “And the middle bar
inside the boards shall extend from end to end,” the one
bar that ran the whole length of the wall. The Kabbalah ap-
plies it to Yaakov, whose level spans all the levels and
reaches beyond the reach of the arousal from below. (con-
text: Steinsaltz Tanakh)

Exodus 26:28M172:175 nmnw
SNSRI MERIIR 1130 DWIRT TN 1T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PIS™ DTN 1IPONY ANy nvanw nban

“The prayers were instituted by the Patriarchs”: Avraham
instituted the morning prayer, Yitzchak the afternoon
prayer and Yaakov the evening prayer.

Berakhot 26b:5-6"1-"11:2 175 N1572
212 12 YOI 2277 AN R2INY LRI 272 °D1° 277 AN RN
JPNY NPDA TpR DIIAN RPN O2I3 0P 27T NN XA
PR VDY TRY WK DIPRT P¥ P22 0773K DAY Ky
NPDn o PY? 72287 DD TayN” :IKIY 770N RPX "Ry
PAPE” PR 730 ISk TP M? poE KEY WKIY AN
AR 8w T 237 Aoy °3 *3y7 190" TRV LN KPX
There is a teaching in agreement with both of them. There is
a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then stood up Phineas and prayed" (Ps. cvi. 30).
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.

Xxiv. 63) —...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The prophet gives the people’s words of return: “He will
revive us after two days; on the third day He will raise us
up, and we shall live before Him.” The third day, which
comes only after the first two, parallels the third level.
(context: Steinsaltz Tanakh)

Hosea 6:2°2:1 yvii
7397 TN 7 WLwa 0 D
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“At the crown with which his mother crowned him on the
day of his wedding.” The Alter Rebbe identifies this crown
with the inner dimension of Keser within Keser.
Song of Songs 3:11X™:) 0*°Wwi 1w
D3 K 19NILYY M0Y3 MEY TrR2 IPY N2 AR MINY
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P9y A3PR 21T IR NI

The Arizal: a person’s keser is a spiritual light that encom-
passes him, and its outer extension is the skull (Sha’ar 23,
end of chapter 2, in today’s editions).
Sefer Etz Chaim 23:2°2:3”2 0>°n vy
M2 P R 5597 139K NI 110 1137 70 wrna 127 TN ...
1M1 IR XA 19W INOTW NN 0TRI X1 72 1090 10y nopn
DWBNNT W NN QIR 93 YR 1300 7931 1R PRV opn

$I%Y DTN Sw 1°M20 DR A%pnin nRa517 XIM PAI0 X UnD
Sefer Etz Chaim (Public Domain)

PARAGRAPH 30
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101D 17120 Bo

The psalm for the king’s wedding says of the princess: “All
the glory of the king’s daughter is within; her clothing is of
gold embroidery,” honored from afar and not seen in pub-
lic. The Alter Rebbe adapts it to the king himself, who
keeps to his inner chambers except at times of joy. (con-
text: Steinsaltz Tanakh)

Psalms 45:1477:77”n 0°2°1n
Y127 2 MY 173D Ton7N2 M7
All glorious is the king's daughter within the palace; Her rai-

ment is of chequer work inwrought with gold.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The crown with which his mother crowned him”: the em-
phasis falls on “his mother,” the souls in their joy.

Song of Songs 3:11x7:3 0*°wi W

DP2 N PTIRYY TIP3 MEPY 723 TPY M2 APRT MINY
:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

173 nARw %127 ON

The psalm of Hallel praises G-d, who “settles the barren
woman in her home as a joyful mother of children.” Joy
turns the barren one into a mother, the theme of “She
shall surely rejoice.” (context: Steinsaltz Tanakh)

Psalms 113:9°0:3>p 0°%°1n
:ARm9RT ANl 0°12770K N°27 NRY Wi
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

174 WOWN W 1772

The discourse on “I will surely rejoice in Havayah” distin-
guishes simchah, joy revealed outwardly, as on Sukkos,
from gilah, joy still hidden within the heart, as on Rosh
Hashanah.
KEHOT'S NOTE
.X T 0°3%81°0 7YY

175 MY 09 n T

There Shemini Atzeres is “a joyful mother of children,” the
time when two joys join, G-d’s joy in His works and Israel’s
joy in its Maker; and joy is explained, as here, as the reve-
lation of what is hidden, like a king who usually sits in his
inner chambers.
KEHOT'S NOTE
99K 7,10 XUynRw yb

176 mya oS 1

In Hallel the psalmist says: “Havayah is for me among my
helpers, and I shall see the downfall of my foes.” It is the
verse of a discourse to which the Alter Rebbe refers. (con-
text: Steinsaltz Tanakh)
Psalms 118:7°1:1”°p 0°2°1n
ORIV AR IR YR 2N
The L-RD is for me as my helper; And I shall gaze upon
them that hate me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“When the man gives seed first, she bears a female”: the
rule that the joy of a mitzvah overrides.

Niddah 31a:23-24773-3"3:X X% 172
WX 721 NTPP — MPUMN DY TYR 20K 027 M ,PAYY 037 MmN
P2 T D CD AWK DRIY AR AR — AN I
;021 DT 1P°NA NYR APR — 07K T MIYRID 37 1R
X3W 7y 1270 DX 000 WP K2 133 nTP Ahnn v N
N1 DK 1792 3pY77 777 WK MK 233 APX” YD piTy o
.0°71212 NP NIapaa 0o AP — PR 1T
william Davidson, Vocalized Aramaic (CC-BY-NC)

178 %13 93P2 0 wown W
The wedding blessings: “Let the barren one surely rejoice
and exult at the gathering of her children into her midst in
joy,” and, in the next blessing, “as You gladdened Your
creation in the Garden of Eden of old.”

Ketubot 8a:4-5’1-"7:X ’'n mM21n>

SRR T2 .AMRY3 AIN? 32 1122 ,MRYT Pam wn i

132 9778 ANRYD ,0°NART 097 nawn ot 217122 108 naen
P 100 MAYR 1 ANK T2 ,07pR 1Ty

William Davidson, Vocalized Aramaic (CC-BY-NC)

179 9”12 NN1292n 172

G-d tells Moshe to say to Aharon and his sons: “Thus shall
you bless the children of Israel.” It introduces the Priestly
Blessing, whose three blessings the Alter Rebbe explains
elsewhere. (context: Steinsaltz Tanakh)

Numbers 6:23272:1 712712
{077 710K PR 232°NK 13720 712 TRY 132K 1IARTR 12T
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

180 nyaD nbwa 1o

The end of that discourse contrasts the frivolous joy of ke-
lipah, which hides the G-dly light like a husk over a fruit,
with joy in G-d that comes from bittul; therefore G-d did
not bring the people straight to joy but led them “by way of
the wilderness,” so that joy would come through service.
KEHOT'S NOTE
.7,R0 193’8 R™MN

181 nyne newa

“And it came to pass, when Pharaoh sent out the people,
that G-d did not lead them by way of the land of the
Philistines,” lest they see war and return to Egypt. The
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verse of the Torah Ohr discourse on true joy. (context:
Steinsaltz Tanakh)

Exodus 13:171:3" mnw

317 *3 DRY?R T8 77T LP0N DN OTNK MR MPwa v
SRR 131 MRNPR DORI2 DY DN2271D DOP2K 2K *3 XN

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

NN 0172 AR 17 TP TuYa

“On the day of his wedding”: the Giving of the Torah, when
all three levels were revealed.
Song of Songs 3:118™:) 0*°wi 1w
o2 TmK PTILYY Y2 MY Tona 1P nlaa ArKM ANy
:127 nonty 031 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2”ND 1937
Moshe reminds the people: “Face to face Havayah spoke
with you on the mountain, from the midst of the fire.” The
inner revelation of the Giving of the Torah. (context:
Steinsaltz Tanakh)
Deuteronomy 5:4°7:’1 0°127
WK TIR7 772 DORY 1 937 0°192 071D
The L-RD spoke with you face to face in the mount out of the
midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Torah describes the morning of the Giving of the
Torah: “And it came to pass on the third day, when it was
morning, that there were thunders and lightning.” The
third day is the third level, revealed after the days of
preparation.

Exodus 19:1610:0™ mnw
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And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) + JPS 1917 (Public Domain)

1722 NOWNR92 Ma92

This Midrash is also mentioned there, where “He will re-
vive us” is linked with drawing down will from “the will of
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all wills” to all that lives.
KEHOT’'S NOTE
S9N %Y X 719 71 N7TING WD IRTY LR ,T0 171 9YD o on
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The Midrash lists the significant “third days” of Scripture,
among them the third day of the Giving of the Torah and
“on the third day He will raise us up.”
Bereshit Rabbah 56:1°X:11 7127 n*wx12
DORPR M () YIT) N3 - PIY DR OTIAR KN SwLwn ova
N5 ,0°aw B ,owthwn 0P 17387 1NN R whwn o
5w swobwn 012 Sweown 01°2 N0 OTPOR IR (2 NPwRN2)
P2 .0om NIPY MY Onann (2 YWIT) MR ,000an
O3 SWPw 0PI O (0 M) IARIY L7170 1R DY wbwn
0o AWAPW AT ¥yNa 131 277 :(2 13) 2°N37 M Pw wrbwn
2w (M RY) 2°N37 ,7293 %2 D Swbwn 013 .M b
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... D12 1IP7 "W 0P .0onPn

“On the third day, Abraham lifted his eyes, and saw the place
from a distance” (Genesis 22:4). “On the third day, Abraham
lifted his eyes” - it is written: “He will revive us after two
days; on the third day, He will lift us, and we will live before
Him” (Hosea 6:2). “On the third day” of the tribes, as it is
written: “Joseph said to them on the third day, [do this and
you shall live]” (Genesis 42:18). “On the third day” of the
spies [sent by Joshual, as ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
13m°p° Swobwi oA
“On the third day He will raise us up, and we shall live be-
fore Him.”
Hosea 6:2’2:"1 ywii
7397 MM AR YW D2 0 A
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TAN Q1 NITW MP12W 1°Iya . L 71K ' a2

There the Alter Rebbe brings the same Zohar (Emor 96b),
which reads “and it shall be one day” as Shavuos, because
on Shavuos the Keser is drawn to Z’eir Anpin from Arich
Anpin itself; and for this reason, he suggests, all Israel
stay awake on the night of Shavuos, to draw down from
the level where “night shines like day.”

Numbers 8:1'R:’11 72712
IR TYNTOR 121N
And the L-RD spoke unto Moses, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar in Parshas Emor: when the Torah was given,
Knesses Yisrael was crowned with supernal crowns, and
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Shavuos is called “one day,” for all the bonds of faith were
joined: “the bond above, the Head, the Skull and the
Brains.” The Alter Rebbe reads these as the three levels

joined together.

Zohar, Emor 31:147-32:15577”1p:27%-1"1p:X”2 711K 7711 190

The truth is that this offering had the same significance as
the offering brought by the wife of the jealous husband,
which was also of barley, and was to show that the
Community of Israel was not unfaithful to the Holy
King.1The first 9 lines of the Hebrew text do not appear in
our translation. This was brought for seven full weeks, and
then the Holy King came to join the Community of Israel and
the Torah was given to Israel.1The last 47 lines of the
Hebrew text do not ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 34
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In the explanation (biur) of “I [am Havayah your G-d] who
brought you out” in Parshas Shelach, the Alter Rebbe dis-
tinguishes two levels of intellect: the Chochmah of Atzilus,
which is below the will, and Mocha Stima’ah, which is
above the will and is its inner dimension, as the skull is the
outer side of the brain within it (Etz Chaim, Sha’ar 22,
chapter 5).

KEHOT'S NOTE
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PARAGRAPH 35
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The last verse of the passage of tzitzis: “I am Havayah your
G-d, who brought you out of the land of Egypt to be your
G-d.” The verse of the explanation to which the Alter
Rebbe refers.

Numbers 15:41871:171 712712
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I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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One of the Zohar passages, in Parshas Noach, that the
Alter Rebbe lists on “the crown with which his mother
crowned him.”

Zohar, Noach 40:322-42:3357"5w:2"1-273w: 13,7717 190
When the expansion has reached that stage, and speech has
been generated by the force of that voice, then “the house in
its being built”, i.e. throughout the whole process of its con-
struction, “is of complete stones”, as has been explained.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Parshas Beshalach on this verse, as listed in
the text.

Zohar, Beshalach 19:296-20:3071"w:’2-17%7:1" now3 7717 790
Said R. Hiya: ‘We have a tradition that when the Holy One,
blessed be He, gave the Torah to Israel a light shone forth
from that sphere which is called “Pleasantness”, a light
wherewith the Holy One crowned Himself, and from which
were irradiated all worlds, all firmaments, and all crowns,
and concerning which it is written: “Go forth, O ye daugh-
ters of Zion, and behold king Solomon with the crown
wherewith his mother crowned him in the day of his es-
pousals, and in the day of the gladness of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Parshas Yisro on this verse, as listed in the
text.

Zohar, Yitro 20:355-21:367170w:X”>-71"1w:’2 190° 7171 190

R. Simeon further said: ‘When the Israelites received the
Torah the Jubilee crowned the Holy One, blessed be He,
even as a king is crowned in the midst of his host, as it says,
“Go forth, O ye daughters of Zion, and behold King Solomon
with the crown wherewith his mother crowned him in the
day of his espousals” (S.S. 3, 11). Who is His “mother”? The
Jubilee. And the Jubilee crowned itself with perfect joy, as it
is written: “The mother of the children rejoiced” (Ps. CXIII).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

MR 1P TUYY vy

The Zohar in Parshas Mishpatim on this verse, as listed in
the text.

Zohar, Mishpatim 3:118-126175p-n"p:’1 D°VAWH 7711 100

He wept, and then began again. ‘It is written: “Go forth, O ye
daughters of Zion, and behold King Solomon in the crown
wherewith his mother crowned him in the day of his es-
pousals, and in the day of the gladness of his heart” (S.S. 3,
11). This verse has already been properly interpreted, and
yet we may still ask, How is one to understand the words,
“Go forth and behold King Solomon”? This title, we know,
refers to the King of Peace,1v. Zohar, Genesis, 29a. and who
can behold ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

MR 1P TUYY vy

The Zohar in Parshas Vayikra on this verse, as listed in the
text.

Zohar, Vayikra 6:51-7:61X70:"1-X"1:1 X791 9717 7800

R. Hizkiah once, when in the company of R. Simeon, asked
him what was the precise meaning of the term korban (offer-
ing). He replied: ‘As is well known to the Companions, it
means their “drawing near”.1From karab, to draw near,. It
refers to those holy Crowns which are all knit together and
drawn near to one another until they all form a perfect unity
to make whole the Holy Name. Hence it is written, “a korban
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to TETRAGRAMMATON”, meaning that the drawing near of
those Crowns is to TETRAGRAMMATON to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Parshas Acharei on this verse, as listed in the
text.

Zohar, Achrei Mot 62:370-64:378-y"w:2”0 Mn MR 7M1 100
nyw:7°0

But when He joins the Matrona, who crowns Him with many
resplendent crowns, then the supernal Mother will also
crown Him in fitting manner. But now that the King is not
with the Matrona, the Supernal Mother keeps her crowns
and withholds from Him the waters of the Stream and He is
not joined with Her. Therefore, as it were, He is not one.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, all of these Zohar passages are
copied out there.
KEHOT'S NOTE
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199 | The end of Taanis reads Song of Songs 3:11: “on the day of

his wedding: this is the Giving of the Torah; and on the day

of the gladness of his heart: this is the building of the Holy

Temple.”
Mishnah Ta'anit 4:8°'1:’7 n°1yn mwn
Iy mYRnD PXIPY? 00210 0on) I K OX700A 12 1iyRY 127 Ny
JPPIRY 127 9902 niRed> 0YPw> ni1a 1732Y 0071937 0991 aKD
DOP0A7° NI 12730 PPRYY 09937 2D .37 PRY n DR w2 KDY
IR TP KD RP 703 ,NIRIN P Y .0O1722 NARIM NI
10T IPY MT2YNI PPY 1D 2 Py 100 2 P 19 oy my
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Rabbon Simeon hen Gamaliel says, "Never were more joy-
ous festivals in Israel than the 15th of Ab and the day of
atonement, for on them the maidens of Jerusalem used to
go out dressed in white garments—borrowed ones, in order
not to cause shame to those who had them not of their own;
—these clothes were also to be previously immersed, and
thus they went out and danced in the vineyards, saying,
Young men, look and observe well whom you are about to
choose [as a spouse]; regard not beauty [alone], ...
Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-

lic Domain)
11n°p° "WeSw 012
“On the third day He will raise us up”: the third level, re-
vealed from below to above.
Hosea 6:272: ywii1
0397 MM ARRY WA D2 DR A
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 36
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202

203
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The psalmist calls on the servants of G-d who stand in His
House at night: “Lift up your hands in holiness and bless
Havayah.” The Alter Rebbe reads it as the blessing drawn
down through the “hands,” like a mother blessing her son.
(context: Steinsaltz Tanakh)

Psalms 134:2°2:77%p 0°2°11n
NTAR 109 W',[‘P D;f{?'ﬂNt?

Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbi Elazar son of Rabbi Yosi explains “the crown with
which his mother crowned him” by a parable: a king so
loved his only daughter that he called her “my daughter,”
then “my sister,” and at last “my mother”; so G-d called
Israel “My mother,” reading le’'umi (“My nation”) in Isaiah
51:4 as le’immi (“My mother”). The Alter Rebbe reads “his
mother” as the souls who bless and crown the King.

Shir HaShirim Rabbah 3:11:2°2:X:") 71271 0°7°w1 °w
AMIR RTIP 12T ORTH AN 2200 ) 07 N2 $ A ...
XIPY 7Y m230% 1 K9 ,NINR ANIR RIPY TY A2207 11 89 ,°n2
LoRIMTH RIT T2 WITRD CRTR AN 220 0 72 OBR ANX
1 K21 ,°K71 N2 *ynw :(X° 7 0°90N) 2297 KIT RTT 202 IR
alahy ] N2 :(2,7 007w W) MRIY ,NINR IXPY TY 12200
WP (T ,RI YY) MRIT WX IRIPY TY 12200 1 X2 0oy
<o THY 2N HRPY IR V9K MMINDY By 2R
“At the crown with which his mother crowned him,” Rabbi
Yohanan said: Rabbi Shimon ben Yohai asked Rabbi Elazar
ben Rabbi Yosei, he said to him: ‘Have you possibly heard
from your father what is: “At the crown with which his moth-

»9s

er crowned him”?’ He said to him: ‘Yes.” He said to him:
‘What?’ He said to him: ‘[It is analogous] to a king who had
an only daughter and he loved her exceedingly much and
would call her: My daughter. He did not stop loving her until
he called ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Alter Rebbe explains that Abba and Imma en-
clothe the arms of Arich Anpin, citing the Pri Etz Chaim on
“we were slaves to Pharaoh, and Havayah our G-d took us
out,” and that Abba and Imma “nurse” from the mazalos
(the flowing strands of the beard) of Arich Anpin, which
gives them growth so that they can give the intellect to

Z’eir Anpin.

KEHOT'S NOTE
LR, 07 70K D PoyY
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204

Kehot’s note points to Leviticus 21:1-24:23 for these
words.

Leviticus 21:1-24:23372:772-"R:X”2 R1p™

PARAGRAPH 37
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Blessing Yosef’s sons, Yaakov crossed his hands: “And
Israel stretched out his right hand and placed it on the
head of Ephraim,” the younger, and his left on Menasheh.

A blessing given through the hands. (context: Steinsaltz
Tanakh)

Genesis 48:147:1”n N"wR12
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And Israel stretched out his right hand, and laid it upon

Ephraim’s head, who was the younger, and his left hand

upon Manasseh’s head, guiding his hands wittingly; for

Manasseh was the first-born.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Lift up your hands in holiness and bless Havayah,” which
Emek HaMelech reads as Abba, holding the right hand of
Arich Anpin, blessing Z’eir Anpin (Havayah). (context:
Steinsaltz Tanakh)
Psalms 134:2°2:77%p 0°%°1n
7NR 15721 WP DITITIRY
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Chanah'’s song of thanks at the birth of Shmuel: “Havayah:
those who contend with Him shall be shattered; against
them He will thunder in the heavens.” The verse of the dis-
course to which the Alter Rebbe refers. (context: Steinsaltz
Tanakh)

I Samuel 2:107:2 X PR1W

D) 27097 137 PINT0DN T T DY D2 178 12710 N
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They that strive with the L-RD shall be broken to pieces;

Against them will He thunder in heaven; The L-RD will judge

the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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As the note quotes it from Shelach: the four hands are in
Abba and Imma, where right and left apply, whereas in
Arich Anpin it is called the fifth hand, because its two
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hands are equal as one, for there is no left in Atika and
even the left is truly like the right.
KEHOT'S NOTE
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The note refers to these discourses for further discussion
of “and the fifth to Pharaoh.”
KEHOT'S NOTE
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In the famine, Yosef tells the people of Egypt: “You shall
give a fifth to Pharaoh, and four parts (yados) shall be
yours” for seed and food. Yados also means “hands,” and
the Arizal reads the verse so. (context: Steinsaltz Tanakh)

Genesis 47:2477:1"1 N°WR12
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And it shall come to pass at the ingatherings, that ye shall

give a fifth unto Pharaoh, and four parts shall be your own,

for seed of the field, and for your food, and for them of your

households, and for food for your little ones.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Rabba: “There is no left in this Atika; all is right.”

Zohar III, 129ax ,v5p »mt
KEHOT'S NOTE
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The prophet Zechariah calls: “Sing and rejoice, O daugh-
ter of Zion, for behold, I come and I will dwell in your
midst.” It is the verse of the discourse to which the Alter
Rebbe refers. (context: Steinsaltz Tanakh)
Zechariah 2:147°:’3 71770t
"TON3 2102 "0I2Y K3V 22 1EN2 M) *1)
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar in Vayigash (on “and the sound was heard in
Pharaoh’s house”): Pharaoh is the place where all lights
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are revealed and uncovered.

Zohar, Vayigash 10:10477p:> wa°1 711 780

The “house of Par’oh” (Pharaoh) here is, again, an allusion
to the Temple on high, that is, to the house that was stripped
(par’oh= uncovering) and bared of all its light and radiance
and its hidden treasures.

The Zohar; London, Soncino Press, 1933 (Public Domain)

214 | The Zohar in Beshalach, to which the Alter Rebbe also
refers on Pharaoh as the place where the lights are
uncovered.

Zohar, Beshalach 28:408-4181”>n-n"n:n”> n2w2 3711 790
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