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Go Out and Gaze, O Daughters of Zion

Through the Shema, the Torah and self-nullification, Israel draw
G-d’s holiness down into the worlds and so become, as it were,
the “mother” who crowns the King; but the crown itself, the
Torah and mitzvos in their essence, is beyond all
comprehension, and to gaze at it one must “go out” of the

garments of understanding.
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5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Through the Shema, the Torah and self-nullification, Israel draw G-d’s holiness
down into the worlds and so become, as it were, the “mother” who crowns the King;
but the crown itself, the Torah and mitzvos in their essence, is beyond all compre-

hension, and to gaze at it one must “go out” of the garments of understanding.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks what “go out” means in “Go out and gaze, O daughters of Zion, upon King Shlomo,
at the crown with which his mother crowned him,” and why G-d calls Israel “My mother.” It begins
with the Sages’ name for G-d, “the Holy One”: “kadosh” with a vav is His holiness drawn down to the
worlds as providence, which gives them existence yet stays set apart, as no other holiness does. That
holiness must be renewed from the supernal Kodesh, which no deed can affect, and Israel draw it
down by “lifting their hands”: the higher unity of “Hear, O Israel” and the lower unity of “Blessed be
the Name.” So Israel “bless” G-d, like a mother. In detail, the soul’s ten powers draw down the ten
Sefiros of the supernal Man. Above the head is the crown: the nullification of will in “we will do” and
“we will hear,” rooted in the “desert” beyond “man.” King Shlomo is the King of peace, joining infinite
and finite. The souls in Gan Eden that came from this world, the “daughters of Zion,” enjoy G-d’s radi-

ance through garments; to gaze at the crown they must go out of them.

OUTLINE

1 The verse and its questions 7
Song of Songs 3:11, the Giving of the Torah as the wedding day, and the Midrash in which G-d calls Israel “My
mother.”

2 “The Holy One”: holiness drawn down 12-3

“Kadosh” with avav is G-d’s holiness drawn down as providence, giving the worlds existence while remain-
ing set apart; only His holiness both creates and stands apart.

3 Lifting the hands to the supernal Kodesh 14-6

The holiness must be renewed from the supernal Kodesh; Israel draw it down through the higher and lower
unity of the Shema, the two hands, and so “bless” G-d like a mother.

4 Drawing down the supernal Man 17-9

The Torah and the 248 words of the Shema draw down the supernal Man; each power of the soul draws

down its Sefirah, from Torah study for Chochmah to Torah spoken aloud for Malchus.
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5 The crown above the head 110-1

Physical mitzvos become the Keser; the two crowns of “we will do” and “we will hear” are self-nullifica-
tion; G-d’s will for the mitzvos is His tzedakah, rooted in the “desert” above “man.”

6 King Shlomo and the daughters of Zion 112-13

The King of peace joins infinite and finite, through an arousal from below; souls that lived in this world
enjoy G-d’s radiance through garments of Torah and mitzvos.

7 Going out of the garments 114

Garments serve comprehension, but the crown, the Torah and mitzvos themselves, is beyond it: “go out” of
the garments to gaze at the crown.

THE MAAMAR IN THE REBBE’'S LIGHT

Found by Al reading every place in the Rebbe’s works that cites this maamar, checked against each source; not yet reviewed
by a person. Each explanation is under its paragraph.

Most of the Rebbe’s notes and talks shown here keep to one side of it: the soul below, whose service
blesses G-d and crowns the King. In his notes to the maamar Tziyon Bemishpat of Shabbos Chazon
5736 he sets its reading of ,”13 w11 1°R'” (“There is none holy like Havayah”) in the encompassing
light beside the Rebbe Rashab’s, in the enclothed light, and of ours writes “(also)”. At the farbrengen of
Shabbos Balak 5737 he names the Kodesh to which its two hands rise: Atik, where 282w n°%” (“there is
no left”). In a sicha of Nasso 5735 he gives the sign of its ,,ynw1” (“we will hear”), learning that leads out
to action; in one of Shabbos Tavo 5749 his note sends the reader to its desert above ‘man’, the ,,727
TP’ (“desert of holiness”) that, he says, is revealed precisely in the desert of this world. In his maa-
mar Hayoshevet Baganim of 13 Shevat 5711 his notes point to its last lines: the souls in Gan Eden come
to listen to souls still in bodies, whose ,, w21 n7°0n” (self-sacrifice) is found only here, and there the
“One” is drawn into the days. Perhaps (biur b’derech efshar) they show that the crown, the supernal

Kodesh and the desert above ‘man’ of this maamar are reached from the lowest place.

KEY CONCEPTS

Kadosh with avav 1712 w17

G-d’s holiness as it is drawn down to the worlds, as the
light that fills and encompasses them and as providence:
holy and set apart, yet the source of their existence.

The supernal Kodesh 11°%y1 w7p

Holiness without the vav, beyond any relation to worlds,
which no deed can add to or harm; the source from which
“kadosh” is renewed in every generation.
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The light that encompasses all worlds (sovev kol
almin) 7°n%y %5 2210

Divine light too great to be enclothed in the worlds; it is set
apart from them, yet it is the main source of their life and
existence.

The higher and the lower unity x717°1 82"y X717
b ¥akal

The first two verses of the Shema: the soul’s longing to be
absorbed in G-d’s oneness, and, since the physical world
must exist, keeping it nullified and included in the Infinite
Light through self-mastery; the two hands lifted to the su-
pernal Kodesh.



Nullification of the will (bittul ratzon) 7137 710°2

Setting aside one’s own will for G-d’s. It draws down the
supernal will, makes the Torah one’s own, and is the
“crown”; every Jew is capable of it.

The supernal Man 71°7y71 078

The ten Sefiros pictured as a human figure; Israel draw
down each of its limbs through the corresponding power
of the soul.
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Desert (midbar) 1277

The root of the Torah in the Infinite Light, “where no man
dwelt”: above the whole level of “man” and beyond
comprehension.

Garments (levushim) 0°v12%

What souls that lived in this world acquire through Torah
and mitzvos, which let them enjoy G-d’s radiance in Gan
Eden through comprehension; the crown is beyond them.
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SECTION 1 - 11

The verse and its questions
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“Go out and gaze, O daughters of Zion, upon King Shlomo, at the crown with which his mother
crowned him on the day of his wedding and on the day of the gladness of his heart.” And our Sages,
of blessed memory, said: “‘On the day of his wedding’: this is the Giving of the Torah.”
The maamar opens with Song of Songs 3:11, where the daughters of Zion are called to go out and see King
Shlomo wearing the crown his mother set on him on his wedding day; the Sages read the Song as a parable of

G-d and the Jewish people. The Mishnah at the end of Taanis explains “the day of his wedding” as the day the

Torah was given at Sinai, when G-d and Israel were joined as groom and bride.
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[We must] understand what the expression “go out” means: for from where are they to go out, and
what is this going out about? Now, our Sages, of blessed memory, said: “The Holy One, blessed be
He, did not cease to cherish Knesses Yisrael (the Congregation of Israel) until He called her ‘My
mother.’”

Two questions frame everything that follows: what does “go out” mean, and where are the daughters of Zion

to go out from? The Alter Rebbe then brings the Midrash in which G-d’s love for Israel grew until He called

her not only “My daughter” and “My sister” but “My mother,” the mother who crowns the King in the verse.

SECTION 2 - 112-3

“The Holy One”: holiness drawn down
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And to understand this, we must understand what it means that the Name of G-d is called, in the
language of the Sages, the Tannaim and Amoraim [the Sages of the Mishnah and of the Gemara], by
the name “the Holy One, blessed be He,” and why the Sages chose this name over the other names
that He has, may He be blessed.

Before answering, the Alter Rebbe raises a prior question: why do the Sages of the Mishnah and Talmud usu-

ally call G-d “the Holy One, blessed be He” rather than by any of His other names? The answer will lead to
why G-d calls Israel “My mother.”
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But the explanation is this. The meaning and explanation of the word “kadosh” (holy) with a vav is
that the vav indicates a drawing down: the drawing down of His holiness, may He be blessed, to be-
come the light that fills all worlds (memalei kol almin) and the light that encompasses all worlds
(sovev kol almin). This is merely a drawing down and a radiance, which bears no comparison to
Him, may He be blessed,

The word “kadosh” (holy) is spelled with a vav, and the vav signifies drawing down. So “kadosh” names G-d’s

holiness as it is drawn down to become the light that fills the worlds and the light that encompasses them,
which is only a radiance and bears no comparison to G-d Himself.
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for He is simple oneness, while the created beings are limited.

The reason: G-d is simple oneness, while every creature has limits.
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And even the higher created beings, “a thousand thousands and ten thousand times ten thousand,”
of whom [it is asked,] “Is there any number to His troops?” —who are in the category of “no num-
ber” and “no end” — nevertheless are in a state of division; only that the division goes on adding
and multiplying without end or limit.
Even the angels, “a thousand thousands and ten thousand times ten thousand” in Daniel’s vision, of whom
Bildad asks in the book of Job, “Is there any number to His troops?”, are countless and yet made of separate

parts. Their “endlessness” is only endless addition and multiplication of divided things, a different kind of
thing from the true oneness of G-d.
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Whereas to the Infinite One (Ein Sof), blessed be He, Himself, in His glory, none of this applies, for
He, may He be blessed, is simple oneness, utterly simple;

None of these categories, number or division, applies to the Infinite One Himself. He is utterly simple, with-
out parts.
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only that a contracted drawing down and radiance is drawn forth, so that the worlds and the creat-
ed beings can receive [it], each and every one according to its rank. And nevertheless, that radi-

ance and drawing down is called the level of “holy” (kadosh) and set apart,

What reaches the worlds is a contracted radiance, measured so that each creature can receive it at its own
level. Yet even this radiance is called “holy,” meaning set apart from the worlds it sustains.
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for this radiance and drawing down is not like the soul that spreads within the body to give it life
and sustain it, which is affected by what happens to the body, because it is actually enclothed with-
in the body.

To show what “set apart” means, the Alter Rebbe contrasts the soul. The soul gives the body life by being en-
clothed in it, and so it is affected by whatever happens to the body.
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For when it is enclothed in one thought, it is held and enclosed by it, until it cannot be enclothed in
another thought.

A sign of this enclothing: when the mind is caught up in one thought, it cannot think another at the same
moment. Whatever is truly inside something is limited by it.
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This is not so with the radiance and drawing down from Him, may He be blessed, to give life to and
bring into being many worlds and created beings without end or limit, in a great multiplicity of di-
vision into many and various ranks; all of them have minds that are not alike and thoughts that are
not the same as one another,

G-d’s radiance, by contrast, gives life to countless worlds and creatures at every level, whose minds and
thoughts all differ from one another.
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and no one thought or mind holds and encloses the life-force (chayus) drawn into it so as to occupy

and confound [it], so that it would not be enclothed in another thought and mind.

Yet no single creature’s thought captures the divine life-force within it so as to keep it from being in all the

others at once.
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For this radiance and drawing down is only in the manner of mere providence

The reason is that this radiance is only providence, a watching over the creatures, and not an enclothing

within them, as a soul is enclothed in a body.
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(that is: although it is individual providence over all of a man’s ways and the deeds of a person’s steps, this
is not like human knowledge, where, when a person wants to know some thing, his knowledge is enclothed
in that known thing; but with Him, may He be blessed, it is not so; rather, it is in the manner of “all is re-
vealed and known before Him,” as is explained on this in the discourse beginning “Sing and rejoice” in
Parshas Miketz, and on [the verse] “I will go down now and see” in Parshas Vayera);
The parenthesis adds that G-d’s providence does reach every detail of every person’s path, yet it is not like
human knowing, in which the mind becomes clothed in what it knows; rather, in the Sages’ phrase, all is “re-
vealed and known before Him.” In Torah Ohr, Vayera, on “I will go down now and see,” the Alter Rebbe ex-

plains that the philosophers could not see how the One G-d can know and watch over countless details, and
that the Sages’ wording “revealed and known” answers them.
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and it is not held and actually enclothed within the created beings, but only looks and gazes to the
end of all generations in a single glance, as it is written, “He who fashions their hearts together,
who understands all their deeds.”
So the divine radiance is not held within creation but surveys all generations to the end of time “in a single
glance.” The words “looks and gazes to the end of all generations” come from the Zichronos blessing of the

Rosh Hashanah prayer, and the Talmud (Rosh Hashanah 18a) reads “He who fashions their hearts together”

as G-d seeing all their hearts together, at once.
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Therefore that radiance and drawing down is called the level of “holy” and set apart; only that it is
“kadosh” with a vav, which indicates a drawing down: the drawing down of providence and of the

single glance.

This is why the radiance, though it gives life, is called holy and set apart. But it is “kadosh” with a vav: a holi-
ness that is drawn down, as providence and the single glance.
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And this is the matter of the angels, who say “Holy” three times until they say “Havayah Tzevaos”

(of Hosts): “He is a sign (os) in His host (tzava),” etc.

This explains the angels’ song in Yeshayahu'’s vision: they say “Holy” three times and only then “Havayah
Tzevaos.” The Sages read Tzevaos as “a sign (0s) in His host (tzava)”; in Likkutei Torah, Ha’azinu, the Alter
Rebbe explains that all the countless hosts come into being and receive their life from a single letter (os), so

the holiness, drawn down, becomes G-d’s presence among His hosts.
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And this is [the meaning of] “There is none holy like Havayah.” And it is explained in the Zohar,

Parshas Tazria (43a): “For how many holy ones there are, etc., but they are not holy like Havayah”;
see there.
Chanah’s prayer says “There is none holy like Havayah,” and the Zohar explains that there are many holy

ones, yet none are holy as Havayah is. The Alter Rebbe now explains what makes G-d’s holiness unique.
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And the explanation is: the Name Havayah means that He brings everything into being (mehaveh);
and although He brings everything into being, nevertheless He is holy and set apart from them, in

the level of the light that encompasses all worlds, and is not like the soul, etc., as mentioned above.

The Name Havayah comes from the same root as mehaveh, “brings into being”: G-d gives existence to
everything. Yet He remains holy and set apart from what He creates, as the light that encompasses the

worlds, unlike a soul caught up in its body.

A QUESTION THE REBBE RAISES
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In the maamar Tziyon Bemishpat Tipadeh, said at the farbrengen of Shabbos Chazon, 4 Menachem Av 5736, and
printed in his edited Sefer HaMaamarim, the Rebbe explains that for the mitzvos to be ,,0°w7n3 7°1°y2 1> 01° 922”
(“every day new in your eyes”) a light above time must shine, the encompassing light (sovev); on the way he grants
that even the light enclothed in the world is not grasped by it, as ,”12 w17 1°X'” (“There is none holy like Havayah”)
teaches.

In his notes the Rebbe sets our sentence, ,,¥'"910 1122 07 972101 TP RIT 3"DYX 297 DR MImHw 2"yRY”
(“although He brings everything into being, He is holy and set apart from them, as the light that
encompasses all worlds”), beside the Rebbe Rashab’s Hemshech 5672, which quotes it yet places
the chief novelty of the verse ,,m®2%n72 X2w 17 IR2” (“in the light of the kav that comes into
enclothing”). Then, on the strength of our maamar, he writes that the verse speaks ,,(23) 321077 7182”
(“(also) of the encompassing light”), and that so the novelty of ,,1pn 021971 1°K” (“the world is not
His place”) can be explained also on the reading that refers it to sovev.

The Alter Rebbe: 017 272111 WP RI7 37AYNR 5511 DR TITRY 2UYRY

The Rebbe: 272111 WYTP RIT R TINN AN YW ,221017 1IR3 (23) XIT D WITR R 1Ay

Sefer HaMaamarim Melukat, vol. 3, p. 3?7 (notes 26, 27, 30) - 1">wn'n aR-0nn "7, Naw ,0"37 0"
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Therefore such a level of “holy” is not found among all the levels of the holy ones above. For in all
the orders of the chain of descending worlds (hishtalshelus), whatever is called “holy,” in that it is
set apart from some thing, will not have in it the opposite, namely, extending into and taking hold
in the thing from which it is holy and set apart.

Every other “holy” level in the spiritual worlds is holy only in being removed from something lower, and

such a level does not also reach into and take hold of the thing it is removed from. Separation and involve-

ment normally exclude each other.
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This is not so above, with the Infinite Light (Or Ein Sof), blessed be He, the light that encompasses
all worlds (sovev kol almin): it is holy and set apart, and nevertheless it is precisely what brings all

the worlds into being.

The encompassing light of the Infinite is the exception: it is holy and set apart, yet it is precisely what brings

the worlds into being.
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For the main life-force and coming into being is from the level of the encompassing [light] (the
makif), as is explained in Sefer Shel Beinonim (Tanya), at the end of chapter 23 and at the end of
chapter 48; and so it is in Etz Chaim, that the encompassing [light] polishes the vessel from out-
side, etc. And see what is written in the discourse beginning “Let them bring royal apparel.” And
therefore, “There is none holy like Havayah.”
For the worlds’ main life and existence come from the encompassing light (makif): Tanya (ends of chapters
23 and 48) teaches that G-d encompasses the worlds and gives them their essential life without being en-
clothed in them, and Etz Chaim that the encompassing light refines the vessel from outside. In Torah Ohr,
Megillas Esther (“Let them bring royal apparel”), the Alter Rebbe adds that the physical world comes into be-

ing from the “royal garment” of the Infinite Light itself, which encompasses all levels equally. That is why
“There is none holy like Havayah.”
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And this is [the meaning of| “He grasps all the worlds”: through His encompassing all worlds, and
thereby bringing them into being and giving them life from nothing to something; and even so,
“there is none who grasps Him,” and He is holy and set apart, etc.

The Zohar says both things together: He “grasps all worlds,” encompassing them and bringing them into be-

ing from nothing, yet “there is none who grasps Him.” He gives existence to everything and remains holy
and apart.
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SECTION 3 - 14-6

Lifting the hands to the supernal Kodesh
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2. Now, it is written, “Lift up your hands [to] Kodesh (the Holy) and bless Havayah.” For the draw-
ing down of “kadosh” to become “Havayah Tzevaos” (of Hosts) requires blessing and drawing
down constantly, in each and every generation, so that the life-force not withdraw because of a
generation that is not worthy of it.
A new section begins with Psalm 134, where the psalmist calls on those who serve in G-d’s house at night:
“Lift up your hands [to] Kodesh and bless Havayah.” In the plain sense kodesh is the Sanctuary; the maamar
reads it as the supernal Kodesh. The drawing down of holiness into the worlds, “kadosh” becoming

“Havayah Tzevaos,” must be renewed and “blessed” in every generation, or an unworthy generation could
cause the life-force to withdraw.
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And one must draw down anew the drawing down of His holiness, may He be blessed; and this
blessing and drawing down is from the level of the supernal Kodesh, which is far, far above the lev-
el of “kadosh” with a vav, which is the drawing down to become the light that fills all worlds
(memalei kol almin) and the light that encompasses all worlds (sovev kol almin).
The renewal comes from a higher source, the supernal Kodesh, far above “kadosh” with a vav, which is holi-
ness already turned toward the worlds as the light that fills them and the light that encompasses them. The

Zohar on Vayikra (13a), to which the text refers below, reads the kodesh of this verse as “a supernal place,”
Eden, which is called “the supernal Kodesh.”
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Whereas “kodesh” without a vav is not within the bounds of worlds at all, and it is far, far above the
level of the light that fills all worlds and the level of the light that encompasses all worlds. And of it is
said, “If you are righteous, what do you give Him? And [if] your transgressions are many, what do
you do to Him?”

“Kodesh” without the vav is holiness that has no relation to worlds at all, beyond both the filling and the en-

compassing light. Of this level Elihu says to Job, “If you are righteous, what do you give Him?” and “If your

transgressions are many, what do you do to Him?”: nothing a person does, good or bad, reaches it.
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For sins do not blemish there at all. And from there flows an abundance of blessing and drawing
down, so that the Infinite Light (Or Ein Sof), blessed be He, is drawn into the created beings even
when it is not in accordance with their deeds.

Because sins do not blemish it at all, it can send down blessing that draws the Infinite Light into creation
even when the creatures’ deeds do not merit it.
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And this is [the meaning of| the expression “the Holy One, blessed be He” (HaKadosh Baruch Hu):
that “the Holy One,” “kadosh” with a vav, which is the drawing down to bring into being and give
life to the created beings, is blessed and drawn down from the supernal Kodesh constantly, in each

and every generation.

Now the Sages’ name for G-d becomes clear. “The Holy One” (kadosh with a vav, the holiness that creates
and sustains) is “blessed” (baruch), meaning drawn down and renewed from the supernal Kodesh in every
generation: “blessing” here is a drawing down.
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But those who cause an abundance of blessing and drawing down to flow from the supernal

Kodesh to become “kadosh” with avav are Israel, through “Lift up your hands [to] Kodesh.”

What sets this blessing in motion is Israel, by “lifting up their hands [to] Kodesh.” The following paragraphs
explain what these two hands are.

EXPLAINED BY THE REBBE MAHARASH, SAYING AGAIN THE TZEMACH TZEDEK'S MAAMAR AND THE REBBE
»197 IRTAPRW 7177 390 NN PPND° XYW (“so that the life-force not withdraw because of a generation that is not
worthy of it”): our deeper note (from Sefer HaMaamarim 5654) says sin can conceal sovev but not remove it; the
reader is not told what that withdrawal looks like in the life of the people.

The Rebbe Maharash, saying again the Tzemach Tzedek’s maamar and citing this very section for
what ,,1"23p” (“the Holy One, blessed be He”) means, says that in exile ,,X?°y21 X?°y% P90 1" 21p”
(“the Holy One, blessed be He, rises higher and higher”): ‘holy’ (sovev) and ‘blessed’ (memalei)
withdraw to the level of Yachid (7°11°), ,,17I1R3 12°wn2 ow 9wR” (“where darkness and light are alike”),
and from there exile can come; where ‘One’ (71X) shines, he says, there can be no exile. The
Rebbe, restating our paragraph in a maamar of Shabbos HaGadol 5727 that opens from the Rebbe
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mboan” (“when the service is lacking, it is not drawn from the supernal Kodesh to become kadosh
with avav, but stays above, and that is exile”).

the Rebbe Maharash, saying again the Tzemach Tzedek’s maamar: Toras Shmuel - Sefer HaMaamarim, vol. 5627,
p- 71 - the Rebbe: Toras Menachem - Sefer HaMaamarim (unedited, new edition), vol. 5727, p. n3p-18p
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And the explanation: “your hands,” two hands, are the first two verses of the Shema, “Hear, O
Israel” and “Blessed be the Name of the glory of His kingdom forever and ever,” which require the
heart’s intent as indispensable; and they are the higher unity (yichuda ila’ah) and the lower unity
(yichuda tata’ah).

The two “hands” are the first two verses of the Shema, “Hear, O Israel...” and the response “Blessed be the
Name of the glory of His kingdom forever and ever,” and they correspond to the higher unity and the lower
unity. Without the heart’s intent in these two the obligation is not fulfilled: the Gemara (Berachos 13b) re-
quires intent up to the end of the first verse, and the Alter Rebbe’s Shulchan Aruch (Orach Chaim 63:5) rules
the same for “Blessed be the Name...,” since it too is the acceptance of G-d’s kingship. Torah Ohr (115b ff.)
explains the two at length through “For Havayah FElokim is a sun and a shield”: the higher unity is the true
self-nullification of Atzilus, like the sun’s light within the sun, while the lower unity, “Blessed be the
Name...,” is the nullification of a “something” that still exists, like sunlight seen on the earth through the
shield of Elokim.
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The higher unity is to give over one’s soul in “One” (echad) with actual self-sacrifice (mesirus ne-
fesh), so that one’s soul pours itself out to be nullified and included in the Infinite Light (Or Ein
Sof), blessed be He, and united with its Emanator, blessed be He, as it was before it descended into
this world.

The higher unity, in the word “One” of the Shema, is a total giving over of the soul: it pours itself out to be
absorbed in the Infinite Light and united with its source, as it was before it came down into a body. “To give
over one’s soul in ‘One’” is the Arizal’s phrase; in Likkutei Torah, Vayikra, the Alter Rebbe explains it as the
self-nullification of the G-dly soul’s very essence, above intellect, and in Torah Ohr, Miketz, as giving over
one’s will, for nefesh also means will.
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For when it contemplates “One” in the manner of the higher unity, how He is truly one, that He
alone is, and “there is nothing else besides Him,” therefore the soul will pine and yearn to leave its

sheath, which is the prison of the body, etc.

Contemplating that G-d is truly One, that He alone is and “there is nothing else besides Him,” the soul longs
to leave its “sheath,” the body that holds it captive. This yearning to dissolve into G-d is the higher unity.

EXPLAINED BY THE ALTER REBBE AND THE REBBE

‘Blessed be the Name of the glory of His kingdom forever and ever’ is called the lower unity (yichuda tata’ah),
though the word ‘one’ does not appear in it; our commentary explains the two unities but not why this verse is a
‘unity’ at all.

The Zohar calls it a unity because ,,71INX *21213 1R X171 791” (“va’ed, ‘forever’, is echad, ‘one’, by an
exchange of letters”). The Alter Rebbe brings this in Tanya (Shaar HaYichud VeHaEmunah, ch. 7),
and the Rebbe brings it when he restates our paragraph in a maamar of Shabbos HaGadol 5727:
although unity is not named outright in ‘Blessed be the Name’, va’ed is echad.

the Alter Rebbe: Tanya, Shaar HaYichud VeHaEmunah, p. ch. 7 - the Rebbe: Toras Menachem - Sefer HaMaamarim
(unedited, new edition), vol. 5727, p. 73p

101997 7129 QW Rl 929 AR 3% 244 ANR (o Syl 97Y3 NI°MA R RNN RTIAM 6
WO 2I0°2 NI°M23 71070 onwa W NITD 179121 RPAT R0 1PRD MR ey 551 ¥ N195Kn Nb
7”3 0”R 7R3 10 02 D911 Hva won Rw

And the lower unity is the level of “against your will you live”: that is, since the Name of the glory of
His kingdom has already been drawn down to be the kingship of all worlds, to bring into being
specifically from nothing to something, and there must be a physical something (yesh), it should
be in the state of the nullification (bittul) of the something, so that the something too is nullified
and included in the Infinite Light (Or Ein Sof), blessed be He,

The lower unity is expressed by the Mishnah’s “against your will you live”: once G-d’s kingship has brought a

physical world into being from nothing, physical existence is a given. The task is not to escape it but to make
that “something,” too, nullified and included in the Infinite Light.
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[This is] by fulfilling “he shuts his eyes from seeing evil,” and by guarding himself from thoughts
and musings that are not for G-d, and “Do not stray after your heart,” etc. (And see what is written
on this subject in the discourse beginning “The Song of Songs.”)
This is done by practical discipline: shutting one’s eyes from seeing evil, guarding one’s thoughts from what
is not for G-d, and not straying after the heart. In the first discourse of this section (Likkutei Torah, Shir
HaShirim 1), the Alter Rebbe contrasts the soul’s complete dissolution (“My flesh and my heart pine away”)

with the yearning of one who remains a “something” yet nullifies himself, and ties “Blessed be the Name of

the glory of His kingdom,” the lower unity, to G-d’s kingship, from which all creatures come into being.
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And these two levels are the two hands. For the right arm [is as in] “and His right hand embraces

me,” like a person who embraces his friend so that he will not move from him this way or that.

These two unities are the two hands. The right arm is the embrace of “and His right hand embraces me,” as

the beloved says in the Song: one hugs a friend to hold him close and keep him from moving away.
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And so is the matter of the higher unity: the level of true union with the supernal Emanator,
blessed be He, [as in] “My flesh and my heart pine away,” etc.

So the higher unity is a true embrace, union with the Emanator Himself, in which, as the psalmist Asaf says,
“my flesh and my heart pine away.”
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And the level of the lower unity is the level of the left arm, the level of the gevuros (restraint): since
one sees the physicality of the world as a something, a separate thing, one must be in a state of
great self-mastery (hisgabrus), both in “turn away from evil,” “he shuts his eyes,” etc., and in “do
good,” beyond his nature and habit, as is explained in Sefer Shel Beinonim (Tanya), chapter 15.
The lower unity is the left arm, the side of Gevurah, strength and restraint; the self-mastery it calls for, his-
gabrus, comes from the same root as gevuros. Because a person sees the world as a separate “something,”

he must master himself greatly, both to turn away from evil, shutting his eyes from it, and to “do good” be-
yond his nature and habit, which Tanya, chapter 15, describes as true service of G-d.
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And these two levels of hands are the level of lifting up and raising to the supernal Kodesh, to be
nullified and included in the Infinite Light, blessed be He, itself, which is not within the bounds of
worlds at all, above the level of the light that fills (memalei) and the level of the light that encom-

passes (sovev).

Both hands, the higher and the lower unity, are raised toward the supernal Kodesh, to be nullified in the
Infinite Light itself, which is beyond the worlds altogether, above both the filling and the encompassing light.
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And through this, “and bless Havayah”: that an abundance of blessing and drawing down be
drawn, so that there be a revelation of the Infinite Light, blessed be He, from above to below.

Raising the hands to that level brings about “and bless Havayah”: blessing, a drawing down, flows back
down and reveals the Infinite Light from above to below.
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As it is written, “If he sets his heart to Him,” then “His spirit and His breath He will gather to him”:
“His spirit and His breath” are the life-force and the light of the Infinite One (Ein Sof), blessed be
He, the level of “kadosh”; “He will gather to him”: that there be a revelation of the Infinite Light,
blessed be He, below as well.
The verse is Elihu’s, in the book of Job: plainly, if G-d set His heart upon man, He would gather man’s spirit
and breath back to Himself, and man would die. The maamar reads it the other way: when a person sets his

heart to G-d, G-d gathers to him “His spirit and His breath,” the light of the Infinite at the level of “kadosh,”
so that the ascent below brings G-d’s revelation down.
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And this is [the meaning of] “He did not cease to cherish her until He called her ‘My mother’”: just

as a mother blesses her son, by way of analogy, so Israel bless, as it were, their Father in heaven;

Now the Midrash about “My mother” is explained. As a mother blesses her child, so Israel, “as it were,” bless
their Father in heaven.
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for it is they who draw down the level of “kadosh” to become “Havayah Tzevaos” from the supernal

Kodesh, through the lifting up of their hands in the higher unity and the lower unity.

Israel bless G-d in the sense that they draw “kadosh” down from the supernal Kodesh, so that it becomes
“Havayah Tzevaos,” G-d present among His hosts. They do it with their two raised hands, the higher and the

lower unity.
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And this is what our Sages, of blessed memory, said: “The Holy One, blessed be He, called her ‘My
mother.”” That is: the level of “kadosh” with a vav, which indicates the drawing down, called
Knesses Yisrael (the Congregation of Israel) “My mother,” for it is they who draw [it] down, as men-
tioned above. And see the Zohar, Vayikra (13a).

So when the Sages say that G-d called Israel “My mother,” it is “kadosh” with a vav, the holiness that is drawn
down, that calls them so, because they are the ones who draw it down. The Zohar on Vayikra (13a), to which
the text refers, says that whoever blesses the Holy One from the place called the supernal Kodesh is blessed
by Him in turn “from Zion.”

THE REBBE EXPLAINS

At the farbrengen of Shabbos Parshas Balak, 16 Tammuz 5737, the Rebbe asks why the Rebbe Rayatz, arriving back
in Petersburg after his release in 5687, said at the thanksgiving meal a maamar on ,,77 NX 13921 wTp 03°7° Ww'” (“Lift
up your hands [to] Kodesh and bless Havayah”), and what that maamar has to do with the redemption.

The Rebbe recalls the reading that is explicit in Likkutei Torah, Shir HaShirim 21c ff., our {4-6:
“your hands” are the two unities, the right hand and the left, and they must rise into ,,#1p”, which
he names Atik, where ,,XP>ny *X12 XoRnw n°2” (“there is no left in this Atik”), so that there both
hands are on the side of the right. By that reading, he says, the link to the redemption would be
understood; but the Rebbe Rayatz’s maamar reads the verse as the refining of the attributes (117°2
nnn).

The Alter Rebbe: 1172371 WTP? IRPYM NIR>WI NI°M2 177 17K 0°7° MPA2°N

The Rebbe: Y7772 191°1 TUIRT IX . . "RP°NY "R12 XPRAW N°9" PR 19IRT ORI ,p°NY ,"UTR" 1R '92¥ 77 1°°1 47IRT'D
1°1° 22 oo

Sichos Kodesh, vol. 5737, vol. 2, p. 250 (sec. 12) - 1">wn'n mni"y ,pva "w
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SECTION 4 - 17-9

Drawing down the supernal Man
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3. Now, this drawing down, in general, is what is written, “And these words which I (Anochi) com-
mand you (metzavecha) shall be”: “these words” are the drawing down of the Torah, which is from
the level of Anochi (“I”) itself; “command you” (metzavecha) is an expression of bonding.

The general way Israel draw G-d down is through Torah: “these words which I command you.” The words of

Torah come from Anochi, “I,” G-d’s own self, and metzavecha (“command you”) is read as a term of bond-

ing, as in tzavta, “joining.”

Wa%NM 73w N0 O D 771 °Na RO 22Nl 10onn RNYTIR 03 (axbey mmon) Y71 NOWHN RO
S1T°0 W 172 O”R MNR

And it is the drawing down of the higher Chochmah (Chochmah Ila’ah), for “the Torah comes forth
from Chochmah (wisdom)”; and it is the level of the yud of the Name Havayah, in which the Infinite
Light (Or Ein Sof), blessed be He, itself is enclothed, as is known.

This is a drawing down of the higher Chochmah, G-d’s own wisdom: for “the Torah comes forth from

Chochmah,” and Chochmabh is the yud, the first letter of the Name Havayah, in which the Infinite Light itself

is enclothed. Torah therefore carries G-d’s own light into the world.
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But in particular, it is stated in the kavanah (intention) of the Shema that through the 248 words in
the Shema one draws down the level of the 248 supernal limbs to the level of the supernal Man
(Adam), [as in] “And upon the likeness of the throne, a likeness like the appearance of a man,” etc.,
to draw down the level of “man,” etc.

In detail, the Arizal’s kavanos (Kabbalistic intentions) for the Shema teach that its 248 words draw down the

248 “limbs” of the supernal Man, the figure Yechezkel saw on the throne, “a likeness like the appearance of a

man.” The supernal Man is the ten Sefiros pictured as a single figure.
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And although it is impossible to explain this matter in detail so that it is well understood, for “He
has no bodily form,” etc., G-d forbid, nevertheless, since the Torah spoke in this way, by way of
parable and figure of speech, we have permission to speak of them.

The Alter Rebbe guards against a misunderstanding: G-d has no body, as the Yigdal hymn says, “He has no

bodily form,” so the comparison of the Sefiros to limbs cannot be spelled out in detail as if it were literal.
Still, since the Torah itself speaks of G-d in parable and figure, we may use its language.
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And [now], “to understand the parable and figure,” [at least] “the edge of it.”

So he sets out to grasp at least “the edge” of the parable, borrowing Shlomo’s words “to understand a parable
and a figure” and Balak’s “the edge of it.” What follows explains the limbs of the supernal Man one by one.
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And our Sages, of blessed memory, also said: “I account it to you as though you had made Me.” And
the explanation: it is written of Yaakov, “And He called his name Israel (Yisrael)”; and the meaning
of Yisrael is li rosh, “a head for Me”: that Israel are the ones who make the level of a head for the
Holy One, blessed be He, as it were.
Another bold saying of the Sages, “as though you had made Me,” is explained through the name Israel: its
letters spell li rosh, “a head for Me.” Israel, as it were, make a “head” for the Holy One; in Likkutei Torah,

Shelach, the Alter Rebbe gives the same reading and refers to this discourse for how a “head” can be spoken
of above.
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That is, by way of analogy: just as in the head there is the intellect (mochin), Chochmah (wisdom),
Binah (understanding) and Daas (knowledge), and the bone of the skull, which covers over the
mochin, so Israel are the ones who draw down the level of the mochin: “Chochmabh is the brain; it
is thought within.” This is the drawing down of the Torah enclothed in physicality, which is the lev-
el of the higher Chochmah, [of which it is said,] “Man does not know its worth.”

By analogy: a head has a brain, with its Chochmah, Binah and Daas, and a skull over it. Israel draw down the

“brain,” Chochmah, through the Torah: G-d’s wisdom clothed in physical matters, whose worth, as Job says

of wisdom, no man knows.
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For according to its plain meaning, all of Scripture, the Tanach, is filled almost entirely with narra-
tives (and see the Zohar, Beha’aloscha, 149b, 152a);

Read plainly, most of Scripture is narrative. The Zohar on Beha’aloscha, which the text cites, teaches that
these stories are only the Torah’s outer garment; earlier in this section (Likkutei Torah, Shir HaShirim 3c)
the Alter Rebbe brings the same passages and adds that one who learns them should know they are divine
words whose inner content is hidden from him.

5oW PR TIRDDI 700N RO [mxoey mnonn] PR TNITION JWAY N2 (75 Syaw i) B7YAWN O3
MR 7190 "YYW YR

and the Oral Torah too, the halachos [laws]: their root and foundations are from the higher
Chochmah, which is a wondrous wisdom, so that human intellect does not grasp the reasons of the
Torah and of the halachos.

The laws of the Oral Torah also have their roots in the higher Chochmah, a wisdom beyond human grasp, so

human intellect does not grasp the true reasons of the Torah and its laws.
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And even according to Kabbalah, from the mouths of sages and from the mouths of books, only a
little is found written with us; and even in this little there is not enough to explain the particulars of
all the matters in their depth and accuracy.
Even of the hidden wisdom of Kabbalah, received from teachers and from books, only a little has been writ-
ten down, and even that little does not explain every detail in its full depth. The Mitteler Rebbe’s version of

this maamar makes clear that “Kabbalah” here means the hidden wisdom, as in the Zohar and the writings of
the Arizal.
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And this drawing down, from the higher Chochmah, to be enclothed in the physicality of things,
such as terumos and maasros [the priestly portions and the tithes of produce] and the narratives in
the Tanach, and also the enclothing of the Infinite Light (Or Ein Sof) in Chochmah,

The sentence names two drawings down: G-d’s higher wisdom clothed in physical matters, such as terumos

and maasros (the portions separated from produce for the kohen and the Levite) and the narratives of
Scripture; and, higher still, the Infinite Light clothed in Chochmah itself.
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for the higher Chochmabh, although it is “not with a known wisdom,” yet since it is the level of wis-
dom and comprehension, only that it is a wondrous comprehension that cannot be grasped by the
intellect of created beings, it is very far from the Infinite Light, blessed be He, itself, which is exalt-
ed and lofty without end, etc.;

The second drawing down is needed because even the higher Chochmah, the wisdom by which, in Eliyahu’s

prayer, G-d is wise “not with a known wisdom,” is still a kind of wisdom and comprehension, however won-

drous and beyond created minds; so it is very far from the Infinite Light itself, exalted beyond all end.
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[This drawing down]| depends on Israel below, through the level of “Lift up your hands [to]
Kodesh,” in the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), and afterwards,
“And these words which I command you shall be,” etc.; for through this they draw down, so that
there is a revelation of the Infinite Light, blessed be He, itself in Chochmabh, etc.

Both drawings down depend on Israel below: first lifting their hands in the higher and lower unity of the

Shema, then “these words which I command you,” the Torah. This reveals the Infinite Light itself within
Chochmabh.
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And the level of the bone of the skull that covers over the head is the level of the will (ratzon) that is
above the mochin, for the will is above reason and knowledge that is grasped and understood (and
see what is written on this in the discourse beginning “Blow the shofar at the New Moon™).
The skull over the brain stands for will, which is above intellect: will reaches beyond anything reason can
grasp and explain. In Likkutei Torah, Rosh Hashanah (“Blow the shofar at the New Moon”), the Alter Rebbe

explains that the supernal will, far above Chochmah, Binah and Daas, is revealed on Rosh Hashanah as “the

skull (gulgalta) that covers the brain,” and that a person’s nullification of his own will arouses it.
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And Israel draw this down through the level of the nullification of the will (bittul ratzon), for each
and every one of Israel has this level, “Nullify your will,” etc.

Israel draw down the supernal will by nullifying their own will, as the Mishnah says, “Nullify your will before
Hiswill.” Every Jew has this power.
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Even though he has no comprehension of Torah, and also has no great contemplation in his intel-
lectual soul, contemplating the greatness of G-d, for he cannot broaden and deepen his intellect
and understanding, nevertheless, through simple nullification of the will, without reason and
knowledge, he draws down the supernal will, blessed be He,

Even someone with no grasp of Torah, who cannot contemplate G-d’s greatness in depth, can, by simply set-
ting his own will aside, without reasons, draw down G-d’s will.
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as in the saying “May there be will” (yehi ratzon), [and] “they do (osim) the will of the
Omnipresent,” so that there be a drawing down of the light that fills all worlds (memalei kol almin)
and the light that encompasses all worlds (sovev kol almin).

This is the sense of the prayer phrase yehi ratzon, “may there be will,” and of the Sages’ phrase “they do the

will of the Omnipresent”: osim, “do,” also means “make,” for by setting their own will aside Israel “make”
G-d’s will, causing it to flow as the light that fills and the light that encompasses the worlds.
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And Chesed (kindness) too, “the right arm,” Israel draw down through the charity and kindness
that they do below; and Gevurah (restraint), “the left arm,” through a person’s overcoming (his-
gabrus) his will and his nature, which come from the animal soul; and Tiferes (beauty), “the torso,”
is the attribute of compassion, “My innards stir for him.”
Then come the arms: Chesed, the right arm, is drawn down through the charity and kindness Israel do be-
low, and Gevurah, the left arm, through overcoming (hisgabrus) one’s own will and nature, which come

from the animal soul. Tiferes, the torso, is compassion, as in G-d’s words about Ephraim, “My innards stir
for him.”
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Now, compassion is a state of being moved, which is very far from the Infinite Light, blessed be He,

which is simple oneness and the level of simple compassion;

Compassion is a state of being moved, which is very far from the Infinite Light, the simple oneness. G-d’s
own compassion is “simple compassion,” not an emotion that moves or changes Him.
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only that Israel draw down so that there be an enclothing of the Infinite Light, blessed be He, in the
attribute of compassion, through Pesukei deZimra (the Verses of Praise), in that they laud and
praise Him, may He be blessed.
Yet Israel can bring the Infinite Light into the attribute of compassion through the praises of Pesukei deZim-
ra in the morning prayers. The Or HaTorah version adds “as explained elsewhere concerning Hallel,” and in

Torah Ohr, Vayeshev, the Alter Rebbe explains that praising a person for his qualities draws them out from
concealment into revelation; so too with praise of G-d.
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For through this they arouse above, to draw down the Infinite Light below, to be enclothed in the
attribute of compassion and to be in the state of “My innards stir for him.” And the levels of
Netzach (victory) and Hod (splendor), “the two legs,” they draw down through the quality of victory
(nitzuach) in Israel,

Praise arouses G-d’s attributes above, so that the Infinite Light comes down and clothes itself in compassion,

“My innards stir for him.” Netzach and Hod, the two legs, are drawn down through nitzuach, the drive to

prevail, that is in every Jew.
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that is, that one acts even against his will and his reason, only by way of subjugation (iskafya), with-
out reason and knowledge. And this is a person’s service for the whole day, even after the prayer,
when the love and desire that came from the contemplation pass and are gone; nevertheless, some

impression (reshimu) remains,

Netzach is acting even against one’s will and reason, by sheer subjugation of the self (iskafya). It is a per-
son’s service all day long, even after prayer, when the love and desire kindled by contemplation have faded,

yet an impression of them remains.
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namely, the resolve that has become settled with him to walk in the way of the good and to keep far

from evil; and because of this he has the quality of victory even without reason and knowledge.

That impression is a settled resolve to walk in the good way and keep far from evil. It gives a person the
strength to prevail even when he has no reason or understanding to support him.
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And also the quality of acknowledgment (hodayah), “We acknowledge You” (modim anachnu lach):
to be nullified to the supernal will, blessed be He, and to overcome [oneself] against “the abomina-
tion of Havayah, which He hates.”

Hod is acknowledgment, as in “We acknowledge You” (Modim) in the prayer: yielding to G-d’s will and over-
coming what He calls an abomination. Like Netzach, it works without needing to understand.

likuteitorah.com/likkutei-torah/shir-hashirim/18/ 25



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 18 TUYY 7vY2a b '|‘??33 71°% N112 79R77 IOKRXK...

JDYTY OYY 21993 02 PRY 27T DRI P13 113 PP 1710 T 183 013 KAp1 199

And therefore the levels of Netzach and Hod are called “the two legs,” like legs, by way of analogy,

in which there is no revelation of reason and knowledge.

That is why Netzach and Hod are called the legs: legs carry the body, but no reason or understanding is re-
vealed in them.
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And this is [the meaning of|] “And also the Eternal One (Netzach) of Israel does not lie”: that the
quality of Netzach does not pass and go, etc. (And see what is written on this in the discourse be-
ginning “These are the journeys,” and in Iggeres HaKodesh, the section beginning “To understand
the parable and figure.”)
Shmuel’s words “the Eternal One (Netzach) of Israel does not lie” are read as a statement about Netzach: it
does not fade, as the feelings of prayer do. The text refers to the discourse “These are the journeys” (Likkutei
Torah, Masei), where G-d’s truth is His goodness that never ceases and never changes, and to Iggeres

HaKodesh, the letter beginning “To understand the parable and figure,” which explains the Sefiros through
the powers of the human soul.
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And the level of Yesod (foundation), “the end of the body, the sign of the holy covenant,” is the level
of bonding, through the bonding and cleaving of Israel to the living G-d, not to be drawn after the
materiality of his body and the materiality of the world.

Yesod, “the end of the body, the sign of the holy covenant,” is bonding: Israel’s attachment to the living G-d,
refusing to be drawn after the materiality of the body and of the world.
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And the level of Malchus (sovereignty), “the mouth,” [is drawn down] through occupying oneself
with Torah with the mouth, “And My words which I have put in your mouth,” and “Whoever reads
and studies, the Holy One, blessed be He, reads and studies opposite him.”

Malchus, “the mouth,” is drawn down through speaking words of Torah, as G-d says, “My words which I have

put in your mouth.” When a person reads and studies, the Holy One, as it were, reads and studies opposite
him.
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And this is the drawing down of the level of the supernal Man (Adam), the “measure of stature”

(shiur komah) above, which are the supernal Ten Sefiros, through the ten powers of the soul,

So the supernal Man, the “measure of stature” (shiur komah) made of the ten Sefiros, is drawn down through
the ten powers of the human soul.
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in which and through which the Infinite Light, blessed be He, is drawn down to be enclothed in the
supernal Ten Sefiros, etc. And therefore the Holy One, blessed be He, called Knesses Yisrael (the

Congregation of Israel) “My mother.”

In and through these ten powers, given over to G-d, the Infinite Light is enclothed in the ten Sefiros above.
Because Israel draw down G-d’s revealed “stature” in this way, He calls Knesses Yisrael “My mother.”

SECTION 5 - 110-11

The crown above the head
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4. But [as for] “with the crown (atarah) with which his mother crowned him”: the crown is the level
of the royal crown (keser malchus), which is above the body of the king (as is written in Etz Chaim,
Sha’ar (Gate) 22, end of chapter 6, that the crown is not part of his body, etc.);

Now the crown itself. A royal crown sits above the king’s body and is not part of it, as Etz Chaim says of the
crown (Keser) of Z’eir Anpin; so “the crown with which his mother crowned him” is a level above the “body”
of the supernal Man.
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by way of analogy, they crown him with precious stones: for although the stones are inanimate,

nevertheless, because they are precious and shining, they become a crown on his head.

A crown is made of precious stones. In themselves they are lifeless minerals, yet because they are precious
and shine, they become the crown on the king’s head.
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And so, by way of analogy, through the letters of the Torah that are enclothed in physical things,
terumos and maasros, etc., the level of Keser (the Crown) is made above

So too the letters of the Torah clothed in physical matters, such as terumos and maasros, the portions sepa-
rated from produce, become the Keser above. The most material mitzvos are the precious stones of G-d’s

crown.
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(and see what is written on this subject in the discourse beginning “The Chanukah lamp: it is a mitzvah to
place it, etc., on the left, so that the mezuzah is on the right,” in Parshas Miketz).

The text refers to its Torah Ohr discourse on placing the Chanukah lamp on the left, opposite the mezuzah
on the right. There the Alter Rebbe explains that the mezuzah, the words of the Shema on parchment, raises
the house and all it holds up to G-d, while the Chanukah lamp draws the light of the Torah down.
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And the explanation: our Sages, of blessed memory, said that when Israel put “we will do” before
“we will hear,” the ministering angels came and tied two crowns on them, one corresponding to
“we will do” and one corresponding to “we will hear.”

The Talmud teaches that when Israel said “we will do” before “we will hear” at Sinai, ministering angels tied

two crowns on each of them. The Alter Rebbe now explains what each crown is.
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And the explanation of the matter: the meaning and explanation of the word “we will hear” (nish-
ma) is to be nullified to the word of Torah that speaks in one’s mouth, which is His will and wisdom,
may He be blessed, as though he hears the Shechinah (Divine Presence) speaking from within his
throat, as it is written, “My tongue shall answer Your word.”

“We will hear” (nishma) means self-nullification before the words of Torah one speaks, which are G-d’s will

and wisdom: as one studies, he should feel as if the Shechinah were speaking from his throat, “My tongue
shall answer Your word,” the tongue only answering, that is, repeating, G-d’s own word.
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And this is “Let your ears hear what you (atah) bring forth from your mouth”: that is, the level of
“You” (Atah) is the one who brings forth, etc.

The Talmud’s “Let your ears hear what you (atah) bring forth from your mouth” is read here as hearing that
“You” (Atah), G-d, is the one who brings the words forth.
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And before this they put the level of “we will do”: to be nullified to the Master of the will, who is the
Infinite Light (Or Ein Sof), blessed be He, alone, Himself; for through this nullification the level of
“we will hear” is drawn down, a drawing down from above to below, for “spirit brings spirit and

draws down spirit.”

Before this comes “we will do” (naaseh), a deeper nullification: not to the words of Torah but to the One
whose will it is, the Infinite Light Himself. This higher nullification draws down the level of “we will hear,”
for “spirit brings spirit”: in Likkutei Torah, Va’eschanan, the Alter Rebbe uses the same phrase to explain
that the Infinite Light enclothed in the mitzvos is drawn down through “You shall love,” an arousal from
below.

THE REBBE EXPLAINS

In a sicha of Shabbos Parshas Nasso 5735 (Likkutei Sichos vol. 33, Nasso 1, edited), on the Midrash that opens the
parsha with ,,0°1°19n X°17 719p°” (“it is more precious than pearls”), the Rebbe distinguishes two ways Torah study
raises a person: through understanding, and through study in complete nullification, when the words one learns
are G-d’s word revealed.

For the second he quotes our paragraph and the next one word for word: ,,yn®1” (“we will hear”) is
nullification to the Torah speaking in one’s mouth, as if the Shechinah spoke from one’s throat, a
»21139 1131 710°2” (“complete nullification of will”), and it comes from first saying ,,wy1” (“we will
do”), nullification ,,)n%y3 . . 1187771 2¥25” (“to the Master of the will Himself”). He adds that this is
STTOYN 977 R22NW T2 2173”7 (“great is study that leads to action”): the test of true nullification is that
the study itself brings a person to tear himself away from it, delightful as it is, to deal with action;
and, more deeply, that his mitzvos too are done in that nullification, as though G-d’s will were
done by itself.

The Alter Rebbe: 72N 1N12M 111%7 R°AW 1°92 D270 770 9275 B2 NeRR RN YRwI NPH IR D

The Rebbe: 17112°91 113y NR PNIW IR0 LY TINVONW 12 RO NOAR 10733 RIT TN TR0 110nan

Likkutei Sichos, vol. 37, p. 46 (note 35) - 1">wn'n w1 D"W
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And this is what our Sages, of blessed memory, said: “Whoever says, ‘I have nothing but Torah,’
does not have even Torah.” That is: the Torah does not belong to him and is not drawn down to him
from the Infinite Light (Or Ein Sof), blessed be He, except through the level of complete nullifica-
tion of the will to G-d alone, to be nullified and included in the Infinite Light, blessed be He, itself.
The Talmud says that one who has “nothing but Torah” does not have even Torah. The Alter Rebbe explains:
Torah becomes one’s own, drawn down to him from the Infinite Light, only through nullifying one’s will en-
tirely to G-d, being absorbed in the Infinite Light itself. In the Gemara (Yevamos 109b) this describes one
who studies but does not practice, for “you shall learn them and do them” teaches that only one who is en-

gaged in doing is engaged in learning. The Alter Rebbe hears in the doing the deeper self-nullification of “we
will do,” without which the Torah is not truly his.
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And the nullification of the will in the level of “we will do” and in the level of “we will hear” is called

“crowns”

This nullification of the will, in both “we will do” and “we will hear,” is what the Talmud calls the two crowns.

m
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(and see what is written in the discourse beginning “For with You is the source of life,” on the subject of
“and its bowl (gulah) upon its head,” etc.; and see the Zohar, Parshas Tzav, 34b).
The text refers to its Torah Ohr discourse “For with You is the source of life,” where the bowl (gulah) “upon
its head” in Zechariah’s vision of the menorah is read as the crown above the head, keser malchus. The

Zohar on Tzav, also cited, says on that verse of Psalms that the source of life crowns the Holy One with super-
nal crowns, “like a mother who crowns her son,” and quotes “Go out and gaze, O daughters of Zion.”
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And so, by way of analogy, above, the level of the nullification of the will, as it were, is called the
level of Keser (the Crown), in that He nullifies His supernal will, blessed be He, which is without
end and without limit, to have a will in Torah and mitzvos; for He, may He be blessed, is exalted
and lofty above this will, as it is written, “If you are righteous,” etc.

Above, too, the nullification of will, as it were, is called Keser: G-d sets aside His infinite will in order to want

Torah and mitzvos, though He is exalted far above any such will. As Elihu says, “If you are righteous, what do
you give Him?”
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Rather, this will that is enclothed in Torah and mitzvos is a kindness and a charity (tzedakah) that
G-d has done for us. And this is “My tongue shall answer Your word, for all Your commandments

are righteousness (tzedek).”

So His will clothed in Torah and mitzvos is pure kindness and charity toward us. That is why the psalm says,
“for all Your commandments are tzedek,” righteousness, read here as tzedakah, charity.
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Therefore all the mitzvos are called by the name tzedakah, and it is written, “And it shall be
tzedakah for us if we take care to do all this commandment”: for all the mitzvos are tzedakah and

kindness, in which G-d drew down His supernal will, which is without end and without limit.

All the mitzvos are therefore called tzedakah, as the verse says, “And it shall be tzedakah for us if we take
care to do all this commandment”: in the plain sense merit or righteousness, here G-d’s charity. In each

mitzvah G-d drew down His infinite will as a gift.
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And what causes this drawing down, and this tzedakah and kindness, is occupying oneself with
Torah in the manner of nullification of the will, as it is written, “And My words which I have put in

your mouth.”

What brings down this gift is Torah study with nullification of the will, “My words which I have put in your
mouth.”
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Although [it is written,] “This is the Torah: a man (adam),” [meaning] that the Torah is the level of
“man,” for “the Torah comes forth from Chochmah (wisdom)”; nevertheless, this is in the level of
its coming forth from concealment into revelation.

Next, a seeming difficulty: the verse “This is the Torah: a man” suggests that the Torah is on the level of

“man,” the supernal Man of the Sefiros, since it comes from Chochmah. That is true, the Alter Rebbe an-

swers, of the Torah as it emerges from concealment into revelation.
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But of its supernal root and foundation, from which it was taken, it is written, “And from the desert
(midbar), a gift (mattanah)”: the desert is a supernal level, far, far above the level of “man”; for of
the desert it is written, “where no man (ish) passed through and no human (adam) dwelt.”
But the Torah’s root is called “desert,” as in “and from the desert, a gift.” A desert is a place “where no man
passed through and no human dwelt”: a level far above “man.” The Gemara (Nedarim 55a) reads this verse,

a stage in Israel’s journey in the wilderness, to teach that one who makes himself like a desert, open to all,
receives the Torah as a gift. Here the desert is the Torah’s own root above, the level beyond “man.”
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For the level of “man” (ish) is what is written, “Havayah is a man (ish) of war,” “a war for Havayah
against Amalek”: that is, when [the light] has already been drawn into the level of Havayah, after
the drawing down of the three times “kadosh” with avav.
“Man” (ish) is the level of “Havayah is a man of war,” the war “for Havayah against Amalek”: G-d as He is al-
ready drawn down, through the three “kadosh,” into the Name Havayah.

Y QTN 2W° XD WOX 72 92Y R WK 93277 °N2 X1 WHN 772 0R IR WYY 17IpR2 Dar
QTR N7 aPyn ahynd XN

But in its source and root, in the Infinite Light, blessed be He, itself, it is called the level of “desert,”
“where no man (ish) passed through and no human (adam) dwelt,” which is far, far above the level
of “man”

In its source, in the Infinite Light itself, the Torah is “desert,” where no “man” has been: above the whole

form of the supernal Man.
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(and see the Sifra deTzniusa, in the Zohar, Terumah, 177a, and the Zohar HaRakia there); and from
there it is drawn down to be the level of a crown upon the head and the intellect (mochin), which is
far, far above the level of the head and the mochin.
From there it is drawn down as the crown over the head and the brain, far above them. The Sifra deTzniusa
(the “Book of Concealment,” the most hidden part of the Zohar), to which the text refers, applies “no man

passed through it and no human dwelt there” to the most precious level of all and says that adam is outside
it, and all the more so ish; Zohar HaRakia is a Kabbalistic commentary on the Zohar.
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BACKGROUND FROM THE REBBE

In a sicha of Shabbos Parshas Tavo, 16 Elul 5749, edited by the Rebbe, on ,,°? >1171 >1172 *3X” (“I am my Beloved’s and
my Beloved is mine”) as the one point of all the service of Elul, he explains the Alter Rebbe’s parable of the king in
the field: a Jew draws G-dliness into the ‘field’, the physical world, without negating the world.

The Rebbe says that even the part of the world that is for now a desert, ,,0% 07X 2w° X? TwR” (“where
no man dwelt”), the deeds, words and thoughts that are not for G-d (in the Alter Rebbe’s words in
Likkutei Torah, Re’eh), is turned by teshuvah into a settled place for the supernal Man; and more,
that precisely in the desert the true Being is revealed, the ,,7217P7 7271” (“desert of holiness”) that
is higher than the form of ‘man’ of the order of the worlds. For that holy desert above ‘man’ his
own note sends the reader to our page (Shir HaShirim 22a) and to the discourse after it (23b).

The Alter Rebbe: TR 1127 f12¥n 19yn? 11995 N2 K> 9271 7101 927m
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Sefer HaSichos, vol. 5749, vol. 2, p. 693 (note 56) - 0"»wn' 219X 1"v ,xan 2" W

SECTION 6 - 112-13

King Shlomo and the daughters of Zion
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And this is [the meaning of] “Go out and gaze, O daughters of Zion, upon King Shlomo.” For the
meaning of “King Shlomo” is “the King to whom peace (shalom) belongs”; and Shlomo is written

with a hei.

Now the verse itself. The Midrash reads “King Shlomo” as “the King to whom peace (shalom) belongs,” and
the Alter Rebbe notes that the name Shlomo ends with the letter hei, which he will explain.
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And the explanation: for there to be a drawing down from the Infinite Light (Or Ein Sof), blessed be
He, which, true to its name, has no end (ein lo sof), etc., to give life to worlds and created beings,
which are limited, this drawing down is from one opposite to the other, completely.

Peace is needed because the Infinite Light, which, true to its name, has no end, must give life to limited

worlds. Infinite and finite are complete opposites, and drawing one into the other needs something that

makes peace between them.
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And what connects the drawing down and makes peace, to join two opposites, is the matter of
“King,” for “Your kingship is a kingship of all worlds.”
What joins the infinite and the finite is “King”: G-d’s kingship over all worlds, as the psalm says, “Your king-

ship is a kingship of all worlds,” where olamim, in the plain sense “ages,” is read as “worlds.” Kingship is the

bridge between Him and what He rules.
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And as in the saying, “Unique One, Life of the worlds, King.” That is, He alone, may He be blessed,
is unique and singular; but [His being] “Life of the worlds” is only the level of “King,” His primor-
dial thought, “Iwill reign.”
The phrase from the morning prayer, “Unique One, Life of the worlds, King,” says the same: in Himself G-d
is alone and unique, and His being the life of the worlds is only the level of “King.” In Likkutei Torah, Nasso,

the Alter Rebbe explains that this primordial thought, “I will reign,” is the root of all the worlds, since there is
no king without a people, and that even this will to reign is only a garment.
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And this is [the meaning of| “the King to whom peace belongs,” and Shlomo is written with a hei:
that the peace is drawn down as far as the level of the lower hei, which gives life to the created be-
ings and brings them into being from nothing to something, and brings them out from conceal-
ment into revelation and from potential into actuality

The King “to whom peace belongs” is Shlomo spelled with a hei: the peace reaches as far as the lower hei of

the Name Havayah, which gives life to all creatures and brings them from nothing into being, from conceal-
ment into revelation and from potential into actuality.
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(and see what is written on this also in Parshas Bereishis, in the discourse beginning “Go out and
gaze”). And who causes this peace and this joining? It is “the crown with which his mother crowned
him,” for the matter depends on an arousal from below (isarusa dilesata).
What brings about this peace is “the crown with which his mother crowned him”: it depends on an arousal
from below, the service of Israel. In Torah Ohr, Bereishis, in the discourse on this same verse, the Alter

Rebbe explains “the King to whom peace belongs” as the joining of two opposites, giver and receiver,
through a new light drawn from above the chain of worlds.
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Now, of the souls in Gan Eden [the Garden of Eden], some are called “daughters of Jerusalem” and
some are called “daughters of Zion.” The “daughters of Jerusalem (Yerushalayim)” are the souls

that have not yet been enclothed in human bodies, who receive “complete awe” (yirah shalem),

The souls in Gan Eden are of two kinds, “daughters of Jerusalem” and “daughters of Zion.” The daughters of
Jerusalem (Yerushalayim, read as yirah shalem, “complete awe”) are souls that have not yet come down into
bodies.
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that is, the completeness of awe, which is on the level of the infinite (Ein Sof); whereas the higher
angels cannot receive [it] except according to what is drawn down to them in measure, to each and

every one according to its rank.

Their awe is complete, on the level of the infinite, whereas angels can receive only a measured light, each ac-
cording to its rank.
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But [as for] more than their measure, our Sages, of blessed memory, said: “The Holy One, blessed
be He, stretched out His little finger among them and burned them,” meaning that they were nulli-

fied out of existence, because He stretched out His little finger beyond the measure proper to them.

The Talmud tells that when G-d “stretched out His little finger” among a band of angels, they were burned
up. Even the smallest touch beyond their measure annihilated them.
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For they are enclothed in a kind of bodies, from the element of fire and the element of air (ruach),
as it is written, “He makes His angels winds (ruchos), His ministers a flaming fire.”

For angels have a kind of body, made of the elements of fire and air, as the psalm is read here: “He makes His
angels [of] winds, His ministers [of] a flaming fire”; in the plain sense, He makes the winds His messengers.

Having a form, they have a limit.
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But the souls that have not yet been enclothed in bodies can receive the Infinite Light (Or Ein Sof),
blessed be He, as it is, on the level of Ein Sof, as it is written, “As Havayah lives, before whom I have
stood”; because they are included in and united with their Emanator, blessed be He, truly (as is
written on this above, in the discourse beginning “I am black,” etc.).
Souls not yet in bodies can receive the Infinite Light as it is, because they are still included in their source. In
the earlier discourse “I am black” (Likkutei Torah, Shir HaShirim 6), the Alter Rebbe explains that all souls,

before descending, stand nullified within the Infinite Light, as Eliyahu said, “As Havayah lives, before whom
I have stood,” and that they are then called daughters of Jerusalem.
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And the souls in Gan Eden that came from this world are called “daughters of Zion”; for Zion (Tziy-
on) is from the expression “Torah scholars in Babylon are distinguished (metzuyanim).” The
meaning is: clothed, for garments are made for them from their occupation with the Torah and the
mitzvos, “Fortunate is he who comes here with his learning in his hand,”
The daughters of Zion are souls that lived in this world and came to Gan Eden. “Zion” is linked to the
Talmud’s “Torah scholars in Babylon are metzuyanim,” distinguished, a word the Alter Rebbe reads as
“clothed”: these souls wear garments made of their Torah study and mitzvos, as in “Fortunate is he who
comes here with his learning in his hand.” In the Gemara (Shabbos 145b) they stand out because they are

away from their own place, as people say, “In my town, by my name; away from it, by my garment.” Their
distinction is their clothing, and this is the link the Alter Rebbe draws on.
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[These garments are| so that they can enjoy the radiance of the Shechinah (Divine Presence); just
as it is impossible to look at a great light without a vessel.

The garments let them enjoy the radiance of the Shechinah, as one needs avessel to look at a great light.
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And therefore all the prophets, and even Moshe our teacher, peace be upon him, saw through a
lens (aspaklaria); only that Moshe our teacher, peace be upon him, saw through one shining lens,

and the other prophets through seven lenses.

So too every prophet saw through an aspaklaria, a lens: Moshe through a single shining lens, the others
through seven. Even prophecy needs a medium.

THE REBBE EXPLAINS

In the maamar Hayoshevet Baganim, said at the farbrengen of Shabbos Parshas Beshalach, 13 Shevat 5711, and
edited by the Rebbe with his own notes, he explains the Rebbe Rayatz’s maamar of that name, the continuation of
his last maamar, which reads ,,721p% 0°2°wpn 0°12n1 0132 N2wn” (“You who dwell in the gardens, companions listen to

your voice”) also of the souls in Gan Eden who listen to Jews below.

He names the same two kinds of souls in Gan Eden as our paragraph, and his own note sends the
reader to the end of our maamar: souls ,;7132 1N7>7° 0TP 79yA2 0w M3~ (“as they are above, before
their descent into a body”), and souls ,,7122 7’11 7122¥” (“that were already in a body”), who have the
merit of the body’s service. Both, he says, come to listen to souls still in bodies whose service is
not yet complete, because tearing oneself from the world to bring body and animal soul to shul
and to Torah is ,,wnn w1 nN7°0n” (“real self-sacrifice”), found only in this world.

The Alter Rebbe: 1”11¥2 IR2AW 17¥ 132W NIRWIN °P1 11°8 NN
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Sefer HaMaamarim Melukat, vol. X, p. 10-7° (note 3) - R">wn'n vaw 2" ,nowan"w

SECTION 7 - 114

Going out of the garments
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And this is [the meaning of] “Days were formed, and not (lo) one among them,” which is read “and
to Him (lo) one among them”: for “days” are garments, and they were formed so that the level of
“One” would shine in them.
Psalm 139 says “Days were formed, and not one among them,” but the word lo is read “and to Him.” The
Alter Rebbe reads “days” as garments, formed so that “One,” G-d’s oneness, should shine in them; in

Likkutei Torah, Shelach, he reads the same verse as Adam’s words after the sin: the days were garments giv-
en him to draw down “One,” but he had not drawn it into them.
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But this garment is only for enjoying the radiance, in the manner of the wondrous comprehension,
which is the level of Chochmah (wisdom), for “A man’s wisdom makes his face shine,”

A garment lets a soul enjoy the divine radiance through wondrous comprehension, which belongs to
Chochmah, as “a man’s wisdom makes his face shine.”
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and “By the light of Your countenance You have given us a Torah of life”: for the Torah is the level
of the light of His countenance, may He be blessed, whose radiance the righteous in Gan Eden en-

joy; and this is the radiance of the Torah and the mitzvos.

As the prayer says, “By the light of Your countenance You have given us a Torah of life”: the Torah is the light
of G-d’s face, and the righteous in Gan Eden enjoy its radiance. That radiance is the light of the Torah and

mitzvos they performed.
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But “the crown with which his mother crowned him” is the Torah and the mitzvos themselves,
which are far, far above the level of Chochmah, for [they are] “from the desert, a gift,” the level of
“desert,” “where no human (adam) dwelt,” and it has not been given to human beings to enjoy [it]

through their comprehension and understanding at all.

The crown, though, is the Torah and the mitzvos themselves, far above Chochmah. They are “from the
desert, a gift,” from where no “man” dwells, and no human comprehension can enjoy them.
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Now, of this it is said, “Go out and gaze”: that is, go out from the garments, for there is no need for
a garment, since the garment is only so that there be the strength to receive the great and won-

drous comprehension.

This is why the verse says “Go out and gaze”: go out of the garments. A garment is needed only to receive
comprehension, however great and wondrous.
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But with the crown, the power of comprehension does not reach there, for it is far, far above the

power of comprehension and wisdom, as mentioned above

But the crown is beyond comprehension altogether, so the garment of understanding is of no use there. To
gaze at the crown, one goes out of the garments.
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(and the subject of “Go out and gaze” is mentioned in the Zohar, Parshas Terumah, 134a; and in Midrash
Rabbah: at the end of Parshas Pekudei; Parshas Acharei, end of chapter 20; Bamidbar, end of chapter 2,
chapter 12, 248c; and in Shir HaShirim Rabbah, on [the verse] “Go out and gaze”).

The text closes by listing where the Zohar and the Midrash discuss “Go out and gaze”: the Zohar on
Terumah, the end of Shemos Rabbah, Vayikra Rabbah, Bamidbar Rabbah, and Shir HaShirim Rabbah on the

verse.

EXPLAINED BY THE TZEMACH TZEDEK AND THE REBBE
“Go out of the garments”: if the garments made of Torah and mitzvos are what let the souls in Gan Eden enjoy G-d’s

radiance, when and how do they go out of them to gaze at the crown? The maamar does not say.

The Tzemach Tzedek, in his gloss on this very maamar, suggests reading ,,0°%12571 1 71°R%” with
Likkutei Torah on ,,717n °3 MwX1”: the Torah, called ‘man’, is now clothed in garments, and in the
time to come the inwardness of the Torah, above the garments, will be revealed; ,,”2°3 '>1°w3 197
D°w125% 2R "X 71707 NPRIn” (“so when the inwardness of the Torah is revealed, no garments are
needed”), and that is ‘go out of the garments’. He also explains the name: Zion is the height of
holiness, and Israel are called Zion, as the Sages learn from ,,inNX *»y 11°8% 71K?1” (“and say to Zion,
You are My people”), through Torah, avodah and kindness; the Rebbe brings the same verse and
reading in a Shavuos maamar of 5740, following there the Rebbe Rashab’s Tzeenah Ur’enah of
5677.

the Tzemach Tzedek: Or HaTorah, Shir HaShirim, vol. 2, p. n2w - the Rebbe: Sefer HaMaamarim (unedited, old
edition), vol. 5740, p. 11p

THE REBBE EXPLAINS

In the same maamar Hayoshevet Baganim of 13 Shevat 5711, edited by the Rebbe, he brings the verse with which
our paragraph begins to say what the souls who lived in a body achieved there.

Of those souls he writes that while in the body ,,0712 71X 191 1931 0°»°” (“days were formed, and to
Him one among them”), ,,anT12y %3 1°%wm 072 IIKR7 12°wnnw” (“they drew the One into them and

completed all their service”); his note there sends the reader to our maamar and to the end of

likuteitorah.com/likkutei-torah/shir-hashirim/18/ 39



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 18 TUYY 7vY2a b '|‘?733 71°% N112 79R77 IOKRXK...

Likkutei Torah, Shelach. He closes the maamar with the verse’s two readings, ,,>7p 121 2°n5 R91”
(“’not’ is written, ‘to Him’ is read”): through the soul’s service in the body, with the body, one
draws from above the order of the worlds into what is below it, ,,07712 71X” (“One in them”).
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Sefer HaMaamarim Melukat, vol. X, p. 10-7° (notes »,7) - R">wn'n vaw "> ,n>w15"w

IN ONE'S AVODAH

Every Jew, even one who cannot grasp Torah or contemplate deeply, can draw G-d’s will into the world

through simple nullification of his own will. The maamar spells out how: saying the first two verses of the

Shema with the heart’s intent, giving the soul over in “One” and mastering the physical self; studying and

speaking Torah as G-d’s own word; giving charity; overcoming one’s nature; praising G-d in Pesukei deZim-

ra; holding to one’s resolve all day after prayer, even when the feeling has faded; and cleaving to G-d rather

than to the body and the world. In this way Israel crown the King.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that G-d’s holiness is unlike every other “holy” level, and how does the encom-

passing light (sovev) show it?

What is the difference between “kadosh” with a vav and the supernal Kodesh, and why must the first be re-
newed from the second in every generation?

. How are the higher and the lower unity “two hands,” and in what sense do Israel then “bless” G-d like a

mother?

Why does simple nullification of the will, without understanding, draw down something higher than un-
derstanding does?

. What does it mean to “go out” of the garments, and why can the crown not be reached through

comprehension?

likuteitorah.com/likkutei-torah/shir-hashirim/18/ 40
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PARAGRAPH 1

TN IR

The note refers to the sources it lists further on, at 22b,
with the explanation (biur) of this discourse.
KEHOT'S NOTE
2,25 1orY 1m0 AR — LTIZN 2Pw 90 27¥pN NIwn X7 M NRn
37¥ 22023121 NANKR 7030 0971 A3NN°Y 1 790 wrRw N”NIR2 LIR30
.27RWN ARE 77T AR .0OW Y 2 770 WUAw NUAIRA 77A0 .00M0p oy
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LT NRR DY TOPRY 2,70 WY R0 A9D AR L a7 By 7o)
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TN IR

In the Song, the beloved calls on the daughters of Zion to
go out and gaze at King Shlomo in the crown his mother
set on him on his wedding day. The Sages read “King
Shlomo” as G-d, “the King to whom peace belongs”; the
whole maamar explains this verse.
Song of Songs 3:11x7°:3 0*°wn 1w
o2 R TPLYY My MY Tona 1Py naa ArRM My
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

XL wraw

n”n atinann ora

The Mishnah at the end of Taanis reads “the day of his
wedding” as the Giving of the Torah and “the day of the
gladness of his heart” as the building of the Holy Temple.
Taanit 26b:6-7"1-1:2 172 n°1yn
LYY 1LY TEPY 7R3 198 NI AR TRTY NIRRT I
1A 11 — 7inann 0P 2ia% non 03 inInn o3 inR 9
IR2 112 LWTRRd NP2 112 M — »32% nnn o2 MR
219 O7°BD DX PRI 00D MIY2 oD Twhwa ny e
YW 2np 37 X0 380 2703 KR 1 NITRYM NitIYA
Y2 100w ,1EENNY 1t 93 1°ED Y PR 015 0°p19
... NV — 0i°3 DOnYD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,12 n°1yn
ANTPY TY 270199 122mn 17apn 1 RY

The Zohar’s version of the parable, which, according to the
Kehot note, the Alter Rebbe quotes here word for word:

likuteitorah.com/likkutei-torah/shir-hashirim/18/

G-d did not cease to cherish Knesses Yisrael until He
called her “My mother.”
Zohar III, 262ax ,207 »mt
Shemot Rabbah 52:4"7:271 127 mnw
1291 1919° 17 KDY e PIR 40 INIY 4w 177 010N )
L1193 5y NP5y DRI 2O WY M2 MAT (R Hwn) 1P InR XOR
NR WYY ?7nn7 .11 By by Ny .oPon PR 1on nenw
LANDRDR TARY TAR 931501 200y 70 2w YT 190 XY 1ownn
AR 77D P72 00 ,00Wp 7 DMK R IR 0D IR
JTORYI WA RN R ANPML,P7MA 179V AN TR ,0MR s
ORY .1OWnN 0PI MR INRYR TP 0°01 12 WY1 19w RO
... WTPRT N2 2w ,Anw 20, M DY R AN

There were numerous wise men there, and they came to
Moses, but they were unable to erect it. As Solomon said:
“Many daughters have performed valiantly, but you have
surpassed [alit] them all” (Proverbs 31:29); as Moses was the
most excellent [meuleh] of them all. “But you have sur-
passed them all.” Why? Because they crafted the Tabernacle
but were unable to put it together. What did they do? Each
and every one took [the product of] his labor and they came
to Moses. They said: ‘Here are the boards, here ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
X{P0D 5”37P0D .(2 "DID) WrAW WA .7 ,271D MY X ,200 M
.(27120) "W L[N] CTIPR [A¥AR]] RMINANDY .AWR mb5 o2 onm
N wrnw ow’ Y .BR P TYY mvya 270y ([2,K80] ) wnen
.[9] .(x ,207) M vraPa 771012 183 9”1 NI .[19102] 1BpNn
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At the close of Shemos Rabbah the same parable is told on

this verse: G-d first called Israel “daughter,” then “sister,”
and finally “mother.” (Kehot: Shemos Rabbah 52:4)
Shemot Rabbah 52:5’1:271 127 mnw
TP LKA AN 7320n 1,7 N AR R ben ..
SRR ARIPY T LOMIAR ARIPY TY 72200 1KY o023 IR RTp
N3 °ynw (71 0°21N) MR N2 PRIWOD R 19°0N2,77pn 7
IRIPW TY 13300 1 KD PAR N0 TRy MO AR LM RN
SWRAW SNAN SN NPYR oMK 0% Sine (7 7Pw) RRIw ,oNInK
ARIY AR IRIPY TY 72207 1T R L9099 20701 Cmizip B kbnl
RN SNRD 7790 %3 IR 9K MMRDY MY 9K 1°WPN (R 1Y)
... Y IPWwD 7w TRy YRR 0Oy TIRY Tbawn)

Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
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blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

SR ARPY TY

Rabbi Shimon bar Yochai asks what “the crown with which
his mother crowned him” means and is told a parable: a
king so loved his only daughter that he called her “my
daughter,” then “my sister,” and finally “my mother”; so
G-d called Israel daughter, sister and mother.

Shir HaShirim Rabbah 3:11:2'2:x":3 7121 °1wn 0
NX ORI 13 TiyRY °27 PRY 10T 037 TR ek 1 Ty mwya

2 Anenw 777 4% 90K ,AR0T 39 0K LT 7 90K, inK 39 meyy
1 K?1 ,°R2 AR K7IP °M ORTR N A220m M AT N2
PR ANIR RIPY 7Y 72207 11 KDY, ONINR ADIR RIPY 7Y A220n
R0 ,°02 18771, 2877 X 9992 WiTRa XTI A0 2200 190 72

... N2°yNW :(X° ,7n 0°27N) 22037 KT
“At the crown with which his mother crowned him,” Rabbi
Yohanan said: Rabbi Shimon ben Yohai asked Rabbi Elazar
ben Rabbi Yosei, he said to him: ‘Have you possibly heard
from your father what is: “At the crown with which his moth-
er crowned him”?’ He said to him: ‘Yes.” He said to him:
‘What?’ He said to him: ‘[It is analogous] to a king who had
an only daughter and he loved her exceedingly much and
would call her: My daughter. He did not stop loving her until
he called ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

AR FINTPY 7Y PRI No10% faann

Rashi brings the Midrash’s parable and its proof that G-d
called Israel “My mother”: “Listen to Me, My people, and
give ear to Me, My nation (le’umi),” where the word is writ-
ten so that it can be read le’imi, “My mother.” He too ex-
plains “the day of his wedding” as the Giving of the Torah.
Rashi on Song of Songs 3:11:2°2:8”:) 0w °w Sy o"wn
DY DK 7 027 SMNIY NANK NIPY TY A2 RS
Y9X MRPY Ry 2K 1WR” TRRIY RR AXPY TY 7320n 1 XD
JWRT Py Ipwa RO 12 7iynY 027 TRy .20 TBRPY” LITIRD
10
with which his mother adorned him. The Tent of Meeting,
which was adorned with hues of blue, purple, and scarlet.
Rabbi Nechunya said, “Rabbi Shimon son of Yochai asked
Rabbi Elazar the son of Rabbi Yose, ‘Perhaps you heard from
your father what is meaning of “upon the crown with which
his mother adorned him”?’ He replied, “This is a parable of
a king who had an only daughter of whom he was very fond.
He could not stop loving her until he called her “my daugh-
ter,” asitis ...

The Metsudah Five Megillot, Lakewood, N.J., 2001 (CC-BY) - The Metsudah
Five Megillot, Lakewood, N.J., 2001 (CC-BY)
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PARAGRAPH 2
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12
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That passage explains the Sages’ name “the Holy One,
blessed be He” in the same terms: “holy” is the light that
encompasses the worlds and “blessed” is the light that fills
them.
KEHOT'S NOTE
PR Y OMID NN .2 ,2P TPNIEN 777 790K 3,30 YU DoyS R

7227 271 PPEPNR AR
Daniel describes his vision of the Ancient of Days: “a thou-
sand thousands served Him, and ten thousand times ten
thousand stood before Him.” The maamar uses it for the
countless angels, who are still divided and finite.

Daniel 7:107:t 5x°17

1237 1270 APRY? PEYX AYX CTWTTR RN TA MT I3
:AM°N2 197991 207 RIPT 1IMIP? 1N

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179739 TD0n Wwon

Bildad’s words, “Is there any number to His troops?”: the
heavenly hosts are numberless, yet, the maamar adds, still
made of separate parts.

Job 25:32:7173 21
AR DIPRY 07291 PTITA? 20N WL
Is there any number of His armies? And upon whom doth

not His light arise?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3, 2R

The prophet’s call to Zion: “Sing and rejoice, O daughter
of Zion, for behold, I come and I will dwell in your midst.”
It opens the Torah Ohr discourse (Miketz) to which the text
refers for the phrase “revealed and known before Him.”

Zechariah 2:1477:1 7°73t

7RI 72903 "NIDYY XI™NT *2 RN TR 03
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P12 °B2 SRl %37 1772

The discourse “Sing and rejoice, O daughter of Zion” asks
why Israel is called “daughter,” brings the Midrash that
G-d did not cease to cherish Israel until He called her
daughter, then sister, then mother, and explains these as
three levels in the service of G-d.

KEHOT'S NOTE

571K '|'lTZf7 MW R”N2 w»nR” T8N0 Y wUAw NTMING LR ,177 X™n
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G-d says of Sodom, “I will go down now and see whether
they have done according to its outcry.” It opens the Torah
Ohr discourse (Vayera) to which the text refers on the
phrase “revealed and known before Him.”

Genesis 18:21x72:1” N*wX12

SMYTX X2OX) 92 1Y *2X IX2T ANRYST NI RITTIN
I will go down now, and see whether they have done alto-
gether according to the cry of it, which is come unto Me; and

if not, I will know.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N9%1°02 ANINI K1 979X 2”0

On “I'will go down now and see,” the Alter Rebbe dwells on
the Sages’ phrase “revealed and known before Him”: the
philosophers struggled to understand how the One G-d
can know and watch over every detail, and the Sages’
wording answers them.
KEHOT'S NOTE
LOW PR3 AR LT,T° RN

N7 20 M0 7Y oA e

On Rosh Hashanah all creatures pass before G-d, “and
they are all surveyed in a single glance”; the Gemara sup-
ports it from “He who fashions their hearts together,” read
as “the Creator sees their hearts together.”
Rosh Hashanah 18a:147:X 1> mwi wX?
R DAR TR 1IR03 19107 1IN 237 TR 137 12 72 127 N
2 9% IR 027 T2 AT R B3 1 AW LPOY 72 M 1
K2y “9107 MNIT WP 27 KPR 2R X DT
"7 K KDY IXIN *D7 WPT 1M KR K — *TT2 3037 T
.0iTPryn 20 9K 19211 025 707 IR 30T KR
William Davidson, Vocali'zed Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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The psalmist says that G-d, who looks down from heaven
on all mankind, is “He who fashions their hearts together,
who understands all their deeds.” The Talmud reads “to-
gether” as G-d seeing all their hearts at once: the proof
that His providence is a single glance.

Psalms 33:157°0:37% 0°9°1n
0P YR-2270K 1Pawd 027 02 7%
He that fashioneth the hearts of them all, That considereth

all their doings.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There the seraphim say “Holy, holy, holy, Havayah
Tzevaos,” and Tzevaos is explained as “a sign in His host”:

likuteitorah.com/likkutei-torah/shir-hashirim/18/
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all the countless hosts come into being and receive life
from a single letter (os), the hei of “He created them with
hei.”
KEHOT'S NOTE
9] .7 L[7,7¥] 2791, 2R Py
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Chanah’s prayer: “There is none holy like Havayah, for
there is none besides You.” The maamar reads it as saying
that G-d’s holiness is unique: set apart, yet the source of all
existence.

I Samuel 2:2°2:3 X PR1W
A1PIRD X PRI ANT2 1K 03’ WITRTPR
There is none holy as the L-RD, For there is none beside
Thee; Neither is there any rock like our G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Tzemach Tzedek explains there the Zohar passage on
“There is none holy like Havayah” that the text cites.
KEHOT'S NOTE
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The Zohar on Tazria, which the text cites: Rabbi Yehudah
asks how “There is none holy like Havayah” can imply
other holy ones, and answers that there are many holy
ones, angels above and Israel below, “but they are not holy
like Havayah,” whose holiness does not depend on theirs.
In Sefaria’s edition the passage stands on 44a; the text
cites 43a.

Zohar, Tazria 7:29-11:40:X”>-1”2:"1 ¥°710 77717 100

SHE SHALL TOUCH NO HALLOWED THING. Every day the
Community of Israel takes from the household of the King
food for the spirits of men and feeds them in holiness, save
for these, the spirits of which have not yet settled in the bod-
ies. But after thirty-three days She tends them like all other
human beings, because their spirits are united with their
bodies as in all other men. In the case of a female double the
number of days is required, because, as stated above, the
side of the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 3

21
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At the end of chapter 23: G-d is not enclothed within the
worlds but encompasses them (sovev kol almin) “in the
manner of a makif, to give them life, their essential life,”
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while only a small radiance, as much as they can bear, is
enclothed within them.

Tanya, Likkutei Amarim 23:110°9nK “01p°% ;nwR1 pon X0
N”:27)
moynY - NIAT XOTY - MRINT 12 OXY Iy Teona 0T
nena RnY ray 99 22107 RPN 71207 113%7 Ko7 KUY 07100
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>377 DIWMI] 73 1 KD AORT 2379y XYY L1790 21272 DR0IYYD
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Kehot Publication Society (Cé—BY—NC)
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At the end of chapter 48: G-d’s knowledge, being infinite,
is not said to be enclothed in the finite world but to encom-
pass it, though it includes all of it and through it brings it
into being from nothing.

Tanya, Likkutei Amarim 48:4-50"11K “01p°% ;WK1 P2 X1
T
0117y Nin%iya nwaznng it NuYIn TIRTT NP0 KO0 Wn 1933
XITY 0791 1337 TR 7Y °237 ,0nPNT? 072 YyRYD? AN
773 NN NINIYR Rwm waznm AR ,"I0TPRT NIl
PRY PPy 93 22907 - Xp31 ,17yPn DRy 7P XX ,ontna?
70 K> >3 ,01P¢ o7 0ipn NIPma2 TPyRTR APpmY 2290 wIEn
moyn?n 7vpmy 2230 ,7niP 13I7 KPR .NPIMN2 Dipn NP2 993
<+ 3 ,7IYBWN 127 NPN2 Y7
Kehot Publication Society (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Arizal explains that the inner light shines through the
inner half of the vessel’s wall and the encompassing light
through the outer half, and through these two lights the
wall of the vessel is purified within and without.
Sefer Etz Chaim 2:3:2°2:’3:’2 01 vy
195237191 122102 09922 19 1R WK 13mn D173 N 2 2 v ...
1NPRa 0% PRM vanan o7°%y W7IX °M22 RWN ONRtaD qn
773 1P WS PINNNT QTR RIT TPy 08 .00y e IR
oaw 17X N3 °2 12 PR 0910 MRy 92w IR 0 70 PR 0D
77 2°30 A°pn N 907 NPRPIDA M 91TA BVIRY VP BPIR na
o772 @ 0°901 PPN 19 PN 72 12 w0 IR PRNaw 1nd 1am v
... O M2°3 12 PRY 02192 %95 01w 77 1°K 5 17K32 R¥1°D N33
Sefer Etz Chaim (Public Domain)
Haman’s advice to Achashverosh on honoring the man the

king wishes to honor: “Let them bring royal apparel which
the king has worn.” The verse opens the Torah Ohr dis-
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course to which the text refers, where the “royal apparel”
is the encompassing garment of the Infinite Light itself.

Esther 6:8'1: 1nox

987 V7Y 27 WK 0I01 T7R0 127W2? WK Mobn w7 e
AWR12 M3%n 0D 11 YR

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N9 w12 INY2 T2

That discourse explains the “royal apparel” as the gar-
ment of the Infinite Light itself, which encompasses all
levels equally; the physical world of action comes into be-
ing from it, and that is why the mitzvos are enclothed in
physical things.
KEHOT'S NOTE
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“There is none holy like Havayah, for there is none be-
sides You”: the conclusion of the argument, that only
G-d’s holiness both stands apart and gives existence.

I Samuel 2:2°3:°1 X DR10W
APPORD B "R :113‘?3 TR 7212 VIR TR
There is none holy as the L-RD, For there is none beside
Thee; Neither is there any rock like our G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
1°2 0°2NT INR ne=

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar’s description of G-d: He grasps all the worlds,
and there is none who grasps Him.

Zohar, Pinchas 40:222-230%7-2737:"1 0M1D ,17117 790

PARAGRAPH 4

30
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The psalmist calls on the servants of Havayah who stand
in His house at night: “Lift up your hands toward the
Sanctuary (kodesh) and bless Havayah.” The maamar
reads kodesh as the supernal Kodesh to which the hands
are raised, and “bless” as drawing its blessing down.

Psalms 134:2°2:77%p 0°%°11n
ih Rkl W',[]? D;T[?'HRW

Lift up your hands to the sanctuary, And bless ye the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It explains why the life-force could withdraw: sovev still
relates to the worlds, so sin can cause it to withdraw, G-d
forbid; yet, unlike a soul, which leaves a damaged body
entirely, the divine life-force keeps a person alive even
while he sins, only in concealment.
KEHOT'S NOTE
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There “kodesh” is “a word by itself,” the very holiness of
the Infinite Light, beyond both memalei and sovev, while
“kadosh” with a vav is a drawing down from it, and the
three “kadosh” are successive radiances, each from the
one before.
KEHOT'S NOTE
27,13 K10 7Y% XM
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A note there by the Rebbe gives the sources for “not within
the bounds of worlds at all”: the Zohar (3:93a) and Likkutei
Torah, Vayikra 33b.
KEHOT'S NOTE
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The Ra’aya Mehemna (Emor), cited by the Kehot note for
the Kodesh that is beyond the worlds; as Likkutei Torah
quotes it, when Israel sanctify G-d, “that Kodesh shines,”
and then He is called “Kadosh” above.

Zohar, Emor 21:86-93373-172:X” 711K ,7717 1890

W% AN 1A NPTE AN

Elihu’s words: “If you are righteous, what do you give Him,
or what does He receive from your hand?” The maamar
applies them to the supernal Kodesh, to which no deed
can add.

Job 35:71:17% 2R

MY AR IR 7 INA"R NPTIOX
If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,19 21K
W wyn TPYWD 12M

The verse before: “If you have sinned, what do you do
against Him? And if your transgressions are many, what do

likuteitorah.com/likkutei-torah/shir-hashirim/18/

MUY 770Y2 TRPW 7913 1108 1133 TR TRS...

you do to Him?” The maamar joins the two verses: sins too
do not reach the supernal Kodesh.
Job 35:671:777% 21K
9"y R YYD 1271 12-PyDATn NRLITOR
If thou hast sinned, what doest thou against Him? And if thy

transgressions be multiplied, what doest thou unto Him?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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“Hear, O Israel, Havayah is our G-d, Havayah is One”: the
first verse of the Shema, which the maamar identifies with
the higher unity.
Deuteronomy 6:47:"1 0°727
AR 7 AROR T PR Yy
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DRI 21 BRI YR . . °pI0D

The note there explains why “Blessed be the Name...,”
though not in Scripture, is called a “verse”: because it ac-
companies “Hear, O Israel,” and because the Sages some-
times introduce an ancient prayer text with “as it is writ-
ten” (Zohar 1:34a; Tosafos on Berachos 20b) or call it a
“verse” (Tikkunei Zohar, tikkun 57).
Zohar I, 34ax ,7% x*m
Berakhot 20b:12-1337°-27°:2°2 M272
N30 AWK 1277 7120 TIY) AR 1137 12 1908 NORI Y0 XD
A2 12728 1330 INURY DTX? TN KaD (0720 TR P3N TPy
X KX .XDTIRT PR RDPIIRT DX L RO7IVIRT RE2W2 DTN K
17R07INT 911 19277 DY L1277 NIRK
Come and hear : It has indeed been stated : A son [who is a
minor| may say Grace for his father, a slave for his master,
and a woman for her husband ; but the Sages declare : May a
curse alight upon the man for whom his wife or his son says
Grace ! This is quite right if thou sayest that it is from the
Torah; then one who is enjoined by the Torah [to keep the
observance] comes and exempts one [whose observance is
likewise commanded] ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

Tikkunei Zohar, Tikkun 57 - 91b:211 17p°n ™pn
TINBR L (MRLR K”) (M2°DR) 730 TINND PN It L.
,XNIPET 17970 7107 K112 771730 ,PRI7T 17230 DUIK 1TORT Rai2
Xamra (pod X™1) (1poD) ,XNIP¥T KYIN NNDT K12 NN
DIBD TRV P2 27 LRAR RNPNR2 PROINRT NP point
RIT KT LA DINOPY D192 00 CIAWR ANPR 92 Com ,Aomintov
RD”1 01937 K2 RAT1 "nW? PRWA M n? (10 2 0°uDw) 2°037
AT AR "2 11T

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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ORI yawT 238,709 973 IRTIP M 922 ,77I02 10K 11D W 1027 AR
7PPNY 1780 NN By 9UINa mnIpn 1na3 11°%Rw C1en RITw MY 5
03 IR (2,0 M372 0°w3 77N .AYO3) LK LT RPA 72°N377 Muean
7108”7 AMpR 7w 197 — (W YRR NPRYY 97V 13 °N °N) "RAp”?
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39 271 NID 09978 oW . . 0PN 090D 2

There the Alter Rebbe rules that although all three para-
graphs should be said with intent, the main intent is in the
first verse, and equally in “Blessed be the Name of the glo-
ry of His kingdom forever and ever,” for both are the ac-
ceptance of G-d’s kingship; one who said either without
directing his heart must say them again.
KEHOT'S NOTE
.10 0”0 I”IR ¥

40 NN XTI ARDY XTI O

There, at length, the two unities are explained through
“For Havayah Elokim is a sun and a shield”: the Name
Elokim is a shield and sheath for the “sun” of Havayah.
KEHOT'S NOTE
S9OKY .2 ,10P K™D 191K

4 TIIND WD N0nR

It explains the Arizal’s phrase “self-sacrifice in One” as the
self-nullification of the G-dly soul’s essence, above intel-
lect, as against “with all your soul,” where the animal soul
too consents through contemplation; afterwards, in Torah
study, the soul is united with the Infinite Light enclothed
in the higher Chochmah.
KEHOT'S NOTE
X, RIP™M D 29YR R

42 | “You have been shown, so that you may know that
Havayah is G-d; there is nothing else besides Him.” The
maamar uses it for the contemplation at the heart of the
higher unity: G-d alone truly is.

Deuteronomy 4:357”9:’7 0°727
:ﬁ*r;??; AR D’P"??stl N7 °7 72 J'IS]'['? il ahiiah
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .marT 7720

44 S1 NN O”ya

“Against your will you were formed, against your will you
were born, against your will you live....” The maamar takes

likuteitorah.com/likkutei-torah/shir-hashirim/18/
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“against your will you live” as the lower unity: physical ex-
istence is a given, and must itself be made nullified to G-d.
Pirkei Avot 4:22275:7 MaR m1wn
y71°° 1372 0vnm NN oonnm L mng 0vTivt iR mon Nan
RIT 1200 R0 ,K927 XIT 8907 RITLOR NIY YT YOTinY
PIDY PRY LXIT TIN2 TP TNY XIM LT DY RITLTY NI LI
9w D3nw 1w npn KDY ,0°1D Xin KDY ,Anow KDY 9y KD
72 0 73 DIREIY Y 700 PX) 1i2wnd o Yaw v
291 0 AR M2 231,729 ANK 072 23,730 ANk 9m3 Pyy
- 10?2 TOY IR 012 7Y .00 0K A2
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Y92 NINAR 1Y OXY

Yeshayahu describes the one who will dwell on high: “...
who shuts his eyes from seeing evil.” The maamar makes
it part of the lower unity.
Isaiah 33:1570:37% 11°yw°
T2 TRAR B2 Y3 NIPYYR Y322 OXD 0P N3 NIPTE 770
372 MR 1Y DYV 0T YR 31K UK
He that walketh righteously, and speaketh uprightly; He that
despiseth the gain of oppressions, That shaketh his hands
from holding of bribes, That stoppeth his ears from hearing

of blood, And shutteth his eyes from looking upon evil;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0522% "N 17100 XD

From the passage of tzitzis: “and do not stray after your
heart and after your eyes.” Guarding one’s thoughts is the
lower unity in practice.

Numbers 15:39175:1”t 12712

DO DIPEY) 7 Ni3R-P2 NN D3N 1K DR YR 037 M
DI 0731 DOKTIPN D7PY 1IN 02337 K MANR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0°9%WR W 71772
The opening discourse of this section calls the Holy One
the groom and Knesses Yisrael the bride, and reads
“bride” (kallah) two ways: the soul’s complete dissolution
(kilayon), as in “My flesh and my heart pine away,” and the
yearning of one who remains a “something” yet nullifies

himself.
KEHOT'S NOTE
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S1pann 1om”n
The beloved in the Song: “His left hand is under my head,
and His right hand embraces me.” The right hand’s em-
brace stands for the higher unity.
Song of Songs 2:6":’2 0°7°wi W
2IPAMA 11707 “WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-
brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A, wrne

92291 PN 1195

The psalmist Asaf: “My flesh and my heart pine away; G-d
is the rock of my heart and my portion forever.” The maa-
mar uses it for the soul’s yearning to be absorbed in G-d in
the higher unity.
Psalms 73:267172:3”y 0°5°11n
D717 DP2R PP "33 22371 TN 71722
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

177123 12 RPN RYI1TT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nno) InIpPnan

NPRMPY RYIT

In Eliyahu’s prayer (Patach Eliyahu) the Sefiros are pic-
tured as the limbs of a body: “Chesed is the right arm,
Gevurah the left arm.” Here the left arm is the lower unity,
the side of restraint.

Tikkunei Zohar 17a:16-171-1"0:X ™ 977 *1pn
LRORNY RYIIT 73 LRIPM RYIIT TOM LRT RIPNA IRMIPORY
N2 MR KDIAT RAPO TIOM .PPW 1IN TN 123 X913 NIXan
Tawnn PR R0 KM .70 137p 2°Yaw 77N .9 Mobn LwTp
75 IINDAT* 2°N3 170 TPRR DY L1Pan 250 1321 XD 102 a0n

APPOR
Constantinople, 1740 (CC-BY-NC)

AMY73Y 19avn AN

Tanya, chapter 15, explains that a person is called one who
serves G-d when he goes beyond his nature and habit, as
the Talmud says of one who reviews his chapter a hundred
and one times.

Tanya, Likkutei Amarim 15:102°9%8 “01p°% ;NwR1 pon X1

00

>18n 570°PPR 7297 Kp) NITP Y A0 NRY n%2 17033 Y ...
> Dy CR? AORT DR 7YY PR M7 yav nawh Tov
Xm0 PRnn PPnav yavn by vibwy ,ining 1 NPT mianny
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23127 men
Kehot Publication Society (CC-BY-NC)

1T AR 199

“...and bless Havayah”: the second half of the verse, read
as the blessing that flows down once the hands have been
raised.

Psalms 134:2°2:77%p 0°%°1n

7NR 15721 WP DITPTIRY
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

127 PoX oW oX
Elihu: “If He sets His heart upon him, He gathers to
Himself his spirit and his breath,” and all flesh would per-
ish together. The maamar reads it as describing a person
who sets his heart to G-d, to whom G-d then gathers His
own spirit and breath, the light of the Infinite. (context:
Steinsaltz Tanakh)
Job 34:1477>:77% 21K
FOR? VPR I im17 927 1R oot oR
If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
10,72 2R

MNP

An excerpt from this point of the maamar is quoted there.
KEHOT'S NOTE
.07’y 17970 1703 1RIN Yup

NPDa°onn RN"M9IN
Kehot’s note points to Zohar II, 121a for these words.

Zohar II, 121ax ,85p 27t
KEHOT'S NOTE
WX ,1D W AR LR ,ROp 27t

(R X7°7) RIP™ M2 199

There this Zohar passage is listed among the sources on
Knesses Yisrael’s rising and descending through the night
and day, followed by an explanation of the Holy One,
blessed be He, as Z’eir Anpin, the attributes through which
the worlds are led.
KEHOT'S NOTE
7,79 30N D 9oy LT ,2% Tap oA R

mnT OO MnT by

The words here quote Ezekiel 1:26; the passage is shown
below.

Ezekiel 1:26175:°R Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRIPY WK Y717 Dynm
TPy Y2Y DTN AXIRD MRT RD2T
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59

60

And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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TPRD5Y SN 171 M 0Y0YWwnR WUpAw 920N nUna

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L1720 WPPR YW 17yD AR

The Zohar on Vayikra, to which the text refers: on “Lift up
your hands [to] Kodesh and bless Havayah,” it says that
those who stand in G-d’s house at night are fit to bless the
King; kodesh is “a supernal place,” Eden, called “the su-
pernal Kodesh,” and whoever blesses the Holy One from
there is blessed by Him in turn “from Zion.”

Zohar, Vayikra 27:200-29:2091"7:1”-:12 RIp™1 7117 100
1The first 49 lines of the Hebrew text on this Page do not ap-
pear in the translation as explained in the previous foot-
notes. When R. Hizkiah was studying with R. Isaac, they
once rose at midnight to study the Torah. R. Isaac dis-
coursed on the verse: “Behold, bless ye the L-rd, all ye ser-
vants of the L-rd, which by night stand in the house of the
L-rd” (Ps. CXXXIV, 1). ‘This verse’, he said, ‘is a tribute to all
true believers. And who are the true believers? Those who
study ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 7
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62
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In the plain sense Moshe tells Israel, “These words which I
command you today shall be upon your heart.” The maa-
mar reads Anochi (“I”) as G-d’s own self, and metzavecha
as bonding.

Deuteronomy 6:6M:"1 0°7127

7237729 DT 13 "3 WK PR 071277 P
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10727

NP1 nonn RN%IN

The Zohar’s statement that “the Torah comes forth from
Chochmah,” cited by the Kehot note.

Zohar, Mishpatim 20:500-50227pn-p”n:"> D°0AWN A1 120

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”

likuteitorah.com/likkutei-torah/shir-hashirim/18/
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(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP2I MMM RN%IIR

A second place the Kehot note gives for “the Torah comes

forth from Chochmah.”
Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 17N° 117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

WrPaAW 1°2%n NN
The Arizal’s kavanos for the 248 words of the Shema:
through them Z’eir Anpin is built up into 248 complete
limbs, beginning with the 42 words of the first paragraph,
which correspond to its head.

Pri Etz Chaim, Gate of the Recitation of the Shema 25:17y "5
*R:1”D ¥Rw NRMPN WYY ,0%n

2% YOWR TIPW IR 3 1IN 125 .WUpAw Pan 17n7 970 1aya
PRYN LR DTA PR ANY LRI VAN DPAND T VAR LR MR
RW™ 7233 12N 271 12 W0 ynw °D 0D .0mhw 0K om0
WY1 0nn 3 ,R2P1IT RW°I2 0 ,0°T70NT XIWY 710 K17 O3 ,K"1T
,072 0727 AN ,271 201, 70N N2AKR 7102 ,NaAKY AN P17 2N
,0°11P°N2 1INR 1AM .PUNCIART DR 271 TAD 0,27 NYMIR
L7123 37T 270 QW 73M LPPRAART 1°2°0 270 PR RIDRT R

... 2”1 QW 7113 701 K17 NIARIY AR T°RI
Pri Etz Chaim (Public Domain)

QTR FINTD NINRT RO MnT By

Yechezkel’s vision of the chariot: “and upon the likeness of
the throne was a likeness like the appearance of a man
upon it from above.” The supernal Man is the ten Sefiros
as a single figure.

Ezekiel 1:26172:°R Pxptn°

DT 5Y1 KDI MINT 1700712 XN QWRI2Y WK Y717 Dynm
:2¥7R 7Y DTN XD NINT XE3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
510 0D
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67 3o Bwn pan

Shlomo opens Proverbs by saying it is given “to under-
stand a parable and a figure, the words of the wise and
their riddles.” The maamar borrows the phrase for what it
is about to do: to understand a little of the Torah’s parable
of the supernal Man.

Proverbs 1:6"1:’X “7wn
AN 0702 13T 739 PYn 1Ay
To understand a proverb, and a figure; The words of the

wise, and their dark sayings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

68 18P OBN

Balak to Bilaam: “you will see only the edge of it,” only
part of the people, “and not all of it.” The maamar borrows
the phrase: only “the edge” of the parable can be grasped.

Numbers 23:1337°:372 72722

DBX DR 1IN WK N DIPRTIK X RITII? P 1R MK
O@n *27112R1 XN K2 1901 XN 3R

And Balak said unto him: ‘Come, I pray thee, with me unto

another place, from whence thou mayest see them; thou

shalt see but the utmost part of them, and shalt not see them

all; and curse me them from thence.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 9
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The Zohar on “and you shall do them” (Bechukosai), cited
by the Kehot note: whoever keeps the mitzvos of the Torah
and walks in its ways is, as it were, as though he made Him
above; “the Holy One, blessed be He, said: as though you
made Me.”

Zohar III, 113ax ,»°p »*m

Vayikra Rabbah 35:71:717% nan RIP™

KEHOT'S NOTE
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“

...and He called his name Israel.”
The Kehot note remarks that the verse reads es shemo,

G-d renames Yaakov:

which the text here omits. The maamar reads Yisrael as li
rosh, “a head for Me.”

Genesis 35:10:77”% nPwrI2

PRILTOR °2 2Py TIY T XIPRD 3Py ARY DopRR 19TmRn
2K MYNK XN WY

And G-d said unto him: ‘Thy name is Jacob: thy name shall

not be called any more Jacob, but Israel shall be thy name’;

and He called his name Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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It brings the reading of Yisrael as li rosh, “a head for Me,”
in the name of the Zohar.
KEHOT'S NOTE
,22% MBS HMUARAY DOPI0AT YW IR LA Owa 2,10 PRIgn 91T
.[3] .7 (2 ,nn) MW [2°¥% AR LTI v

72 INADR AWM SR RN RN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rai~iviai=Ridel

73 ANAD? 2WRR TR R TRon

Eliyahu’s prayer (Patach Eliyahu) pictures the Sefiros as a
body: Chochmah is the brain, “the thought within”;
Chesed the right arm, Gevurah the left arm, Tiferes the
torso, Netzach and Hod the two legs, Yesod “the end of the
body, the sign of the holy covenant,” and Malchus the
mouth. The maamar follows this list limb by limb.
Tikkunei Zohar 17a:17-190™-1"7:X 17> 9717 *1pn
OR DY1 .an 250 121 X3P 7102 a0 7AW R 7RO RMn
.M2%1n N5 PR PPy N5 A°POR Y MINoaT* 2°nD 1N
X”1) "9DN7 RNOPAP WRY LOTINR NPWRAN TOAR ANR* 1003
IR ITPRT RP OINRY RP T NTR 0On* (09N man XPT RNOpIp
X3 .(DIRY R”I) MDN MPNTI RIPRT PP IR .MDORR
PP R 290K KI9RD PwRT
Constantinople, 1740 (CC-BY-NC)

74 79Ty WIR YO R?

Job on wisdom: “Man does not know its worth, nor is it
found in the land of the living.” The maamar applies it to
the higher Chochmah enclothed in the Torah.

JOb 28:1327°:11”) 2R
107777 PIND K320 KDY 797y WiIR Y1KD
Man knoweth not the price thereof; Neither is it found in the

land of the living.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Beha’aloscha, which the text cites: the plain
sense of the Torah’s narratives is only “the garment of the
Torah,” and one who thinks the Torah came merely to tell
stories is mistaken.
Zohar, Beha'alotcha 12:56-13:65-173:2"> Tmi2yn2 ,7m7 720
70
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There the Alter Rebbe brings the same Zohar passages: the
plain sense of the Torah’s narratives is called “the gar-
ment of the Torah,” and, with the Pardes, one who learns
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them should intend that they are divine words whose inner
content is hidden from him.
KEHOT'S NOTE
2,295 R

77 m2ap 27y 199ERY

Its version reads here “according to the mystery, which is
called the wisdom of Kabbalah, such as through the book
of the Zohar and the writings of the Arizal,” making clear
that “Kabbalah” here means the hidden wisdom.

KEHOT'S NOTE
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78 WTIP 03777 INY
“Lift up your hands [to] Kodesh”: the two hands, the high-

er and lower unity, recalled here as the first step in draw-
ing the Infinite Light into Chochmah.
Psalms 134:2°2:77%p 0°%°1n
7NR 197921 WP DTOTIRD
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

79 HPNT 2227 1

“And these words which I command you...”: the Torah,
which follows the Shema'’s first verses and through which
the Infinite Light is revealed in Chochmah.
Deuteronomy 6:6:"1 0°727
7227723 DT T I WK 7PN 01T T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
,10°927

80 1980 bva

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
7,3 MR

81 1181 b3
The Mishnah: “Nullify your will before His will, so that He

may nullify the will of others before your will.” The maa-
mar sees in it a power every Jew has.
Pirkei Avot 2:4°7:2 max mwn
Lok 129370 M7 ARy 072 ,729%70 12937 Ay ,IRIR 100 RN
IR PP A28 2380 D0I0K 1987 Pp2ny 1o L1187 pEn AxiE
NX 170 PX1 3010 01 7Y TR8Y2 PRRD XY ,M28T 10 0N O
iDloy ,ynw? WOR PRY 127 IUKRR PRY LiNipn? oIy Ty 9720
;1380 XD NBY MUK IDNYD? T0RA 2R ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until

likuteitorah.com/likkutei-torah/shir-hashirim/18/

MUY 770Y2 TRPW 7913 1108 1133 TR TRS...

the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-

not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

82 17 oyn i

G-d says of Ephraim, “Is Ephraim a dear son to Me?...
Therefore My innards stir for him; I will surely have com-
passion on him.” The maamar uses it for Tiferes, compas-
sion. Sefaria numbers the verse 20; the Hebrew printings,
19. (Kehot: Jeremiah 31:19)

Jeremiah 31:20°5:x”% yn7>

TIY AR 737 12 2727 >R DYWYY TP) DX DMDK V7 R 137
ORI ROIN 07132 90 M 1977y

Is Ephraim a darling son unto Me? Is he a child that is dan-

dled? For as often as I speak of him, I do earnestly remem-

ber him still; Therefore My heart yearneth for him, I will

surely have compassion upon him, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RV RC R

83 MANT N2 wabnme . L rmon Y

Its version adds here, “as is explained elsewhere concern-
ing Hallel.”

KEHOT'S NOTE

R L79Rn 1°1¥2 K712 wWUR1” 011 18NN Y 3 770 wrhw nUmRa

ST9ORY R LTP PRIRR 1T LK L2 RUINA

84 TV XN
The letter beginning “To understand the parable and fig-
ure,” to which the text itself refers, explains the Sefiros
through the powers of the human soul; there Netzach and
Hod are the faculty of counsel that arranges how an influ-
ence is passed on, little by little, so that the recipient can
take it in.

KEHOT'S NOTE
.OWS 15711 7D VIPPD21 1B D PUIAR IR

85 PIW 1PN T A8 . K1%° RY17T 700

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
MaianiviaieRigel

86 NaWw WK’ nayin

Moshe warns Israel not to serve G-d in the ways of the na-
tions, “for every abomination of Havayah, which He hates,
they have done to their gods.” The maamar borrows the
phrase for what Hod overcomes.
Deuteronomy 12:31x”7:3" 0°727
> DIPPPRY WY RIY WK °N N2yinThD v PPN NP 10 nyynK
:DPRPK? WX 1D DTPNI2°NN] DPI2NK D)
Thou shalt not do so unto the L-RD thy G-d; for every abom-
ination to the L-RD, which He hateth, have they done unto
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89

90

91

92

their gods; for even their sons and their daughters do they
burn in the fire to their gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Apwe R PRAWS N8l

Shmuel to Shaul: “And also the Eternal One of Israel does
not lie nor relent.” The maamar reads Netzach as the
Sefirah of victory, which does not pass away.

I Samuel 15:29173:170 X PRnw
0737 R 07X KD 92 0027 K2 1pP° K2 PR n31 o
And also the Glory of Israel will not lie nor repent; for He is

not a man, that He should repent.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

02 O RY

"yon 9N 1773

There “truth” is G-d’s goodness that never ceases, “I have
not changed,” flowing without the change and emotion
that attributes imply; the passage also refers to Iggeres
HaKodesh, “To understand the parable and figure,” as our
text does.
KEHOT'S NOTE
.3,3% °yon ’p ooy

1213 NPIMIN

A textual variant: after “the materiality of his body,” its
version adds “and his animal soul.”
KEHOT'S NOTE
Nnnan wen” (o1l 1%Nn Y wrhw nURa

72 MobnR . . NDIAT NR1D TI0°

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LANTPR2™N

T°22 SNRAW WK "aM

“My spirit which is upon you and My words which I have
put in your mouth shall not depart from your mouth.” The
maamar uses it for Malchus, the mouth, drawn down
through Torah spoken aloud.

Isaiah 59:21R872:07"117°yW°

T2 MWK 13T TPY K T T VI DOIN D712 IR
:DZY7TY) YR T N AP I 0 T 9 TR K

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131D WY RIP 77PN AW RNIP P2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
79700 17 197K WP .08 1PRIN
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1T3I0 WY NP 77APN AW RIP DY

Tanna deVei Eliyahu: when a Torah scholar sits and reads
and studies, the Holy One, blessed be He, sits opposite
him and reads and studies with him.

Tanna DeBei Eliyahu Rabbah 18:1-2°2-K:1”> 7127 171°2X 27 Xin

qYRY YR 932 173P7 MR KOR 7% 12 ONI% Do INRI INY UK ...
7% % ROX 9% 17 17K % 12 IMRIW DAY "IR 215730 DR v
ARDNAR 72 WK PRI AR 772Y 0D RN (3072 YY) IR
7RO7 °71 719 1191 725 o1 08w SR 1A 12793 237 P InR1 790
1TAI3 WP 77AP7 7N PO AN RIPY WPW 17N 25 1R
PR 131 IR RIT 12791 °7 23D 101 MR IROW 1Y AN R
077718 M91119R Dw 077730 1277 1 (9729 K 0°991) M1 19K 101

OYW (segmentation according to Warsaw 1880) (Public Domain)

712 DTN M2 NowRn Ay

A further place to which the note refers on drawing down
the supernal Man.
KEHOT'S NOTE
WPPIYR Y BYOM NYMIR R

92 wIN2Ypn 7772

That discourse opens by explaining Rosh Hashanah as the
“head and brain” of the year, in which the general life-
force of the whole year is revealed.
KEHOT'S NOTE
S9ORY 7,0 1 oy

The other passage of the Zohar on Beha’aloscha that the
text cites, where, as Likkutei Torah (Shir HaShirim 3c)
notes, the Zohar treats this theme at length.

Zohar, Beha'alotcha 3:13-4:20°0:7-3"2’3 9M12¥13 ,9M117 790

R. Eleazar then quoted the verse: “And the ark rested in the
seventh month, on the seventeenth day of the month, on the
mountains of Ararat” etc. (Gen. 8, 4). ‘How precious’, he
said, ‘are the words of the Torah, seeing that each particular
word contains sublime mystical teachings, the Torah itself
being designated the sublime general rule. Now, one of the
thirteen exegetical principles by which the Law is expound-
ed reads: “If anything is included in a general proposition
and is then made the subject of a special statement, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 10

97

MR 1P TUYY mvya

“...with the crown with which his mother crowned him”:
here the maamar begins to explain the crown itself.

Song of Songs 3:11x7:’) 0*°wi 1w

o2 mK PTIOYY M2 MY 723 TPX N2 PR 1KY
:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath
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crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1720 272w

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .(2780) 25w 13°19% .0”pN NRYPY 01972

1212 P95 11N nanY

The Arizal: the crown of Z’eir Anpin is not part of its body
but encompasses it, and so with a person below, whose
crown is a spiritual light encompassing him unseen and
whose skull is its outer extension. The text cites it as
Sha’ar (Gate) 22 by the Shklov 5560 printing.
Sefer Etz Chaim 23:2:1°X:’2:275 011 7y
IR 12" MR AP Pmni 1 eyn 13102 Pminn oy ans 1l ..
N2 1Y NBPR M3 P RVIT 1213 P21 1R N37w 15 117 0D
1°R1 DY AP CIMN IR KIT P NI INANT ORI X7 70
2337 KT 710N? LWDNNRT 12w NPNZIMT DIAR 93 1PYD 101 19

MY DTR DW MR DR 77PR0 N9ARAT XIM
Sefer Etz Chaim (Public Domain)

man 1 aTTa

There the mezuzah, on the right, is an ascent from below,
binding the house and everything in it to the love of G-d,
while the Chanukah lamp, on the left, is the drawing down
of the light of the Torah.
KEHOT'S NOTE
.2 ,An RN

AP mIRn 121 Al

Rabbah: “The Chanukah lamp: it is a mitzvah to place it”
in the handbreadth next to the doorway, and the halachah
is on the left, “so that the Chanukah lamp is on the left and
the mezuzah on the right.” The words open the Torah Ohr
discourse to which the text refers.
Shabbat 22a:2-3"3-"2:X 272 naw
nIm XM .MNEP TNDT MDY AMPITY MER 72310 72 2727 NN
MR CADTR DXMY 27 PR MR RIIT A ROR 2 ?2ApY
N SRRER 1210 71 RINY 7D PRnn XNIPM JoRnEn
7319 NIy NIXTTP TIOK 127 MWK PBX 37 IR 7T 37 0K P
272 W TWITR 73 030 % IR ,ORINYT AR ANINK 0D .19 2
—*192) ... IDYY” R2ANT 742 €2 7YATR 07 31 AgY 31 A2 Apnn
-+ 1237213927 XY 71927 1YY M2
William Davidson, Vocalized Aramaic (CC-BY-NC)

DRAWS MR ywa

Kehot’s note points to Shabbat 86a for these words.

Shabbat 86ax 1”5 naw
KEHOT'S NOTE
X ,1D naw
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YRWID WY PNWS TR Yywa

Rabbi Simai taught: when Israel put “we will do” before
“we will hear,” sixty myriads of ministering angels came
and tied two crowns on each Jew, one for “we will do” and
one for “we will hear.” (Kehot: Shabbos 86a)

Shabbat 88a:7-8'-1:x 1”n naw
WY K2 "YRYI? APy FX? mTRIY AP R0 220 U

10 12 MY ST TR TR P27 LNwE Caxyn PY Kiam
2R IWVOY T2 YRYY TH XY PRI T TN 070D
LYY 273032 X173 °272 X 027 8K 73700 R 02TV DX '?NWYW’
2°NJT — PR 37IN2 ,7IBRTI — YL 27IN2 ApAR 29In2

s TR N PR 222978
William Davidson, Vocalized Aramaic (CC-BY-NC)

TRARR 1D YN

The psalmist to G-d: “My tongue shall answer (in the plain
sense, declare) Your word, for all Your commandments are
righteousness.” The maamar reads it as the tongue repeat-
ing G-d’s own word.
Psalms 119:17227yp:0™p 0°2°1n
T8 TDINTPD 00 ANTR "1 130
Let my tongue sing of Thy word; For all Thy commandments
are righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.ayp ,uop oonn

TR ORI INNY 1 PRARD yRwn

The Talmud learns from the word “Hear” (Shema) that one
should recite so that his ears hear what his mouth brings
forth. The maamar reads it as hearing G-d’s word in one’s
own speech.
Berakhot 13a:28-30°7-1”3:% 3> M372
TR AR YRUT AP? YA NI PYRY” N3 KT LRI 0277
— I3IK? Yo K IMRT IR 72 720 P13 770 RORin AnKY
3797 X7 K9 A7 *y2m K 271 2703 K] 3 N2 KXY
But for Rabbi also it is written "Hear, O Israel" ! He requires
it to establish the rule. Cause thine ear to hear what thou ut-
terest with thy lips. And the Sages ? They agree with him who
says that if one does not read [the Shema'] audibly, he has
still fulfilled his obligation. But for the Sages also it is writ-
ten "And these words shall be" ! They require it to establish
the rule that one must not read [the sentences of the Shema']
out of order.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
WXL, MO92
799 °n%K M7

the passage shares nothing with the note
KEHOT'S NOTE
[5] .7 (3 ,2%) TannRY Py
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PARAGRAPH 11

107 7790 RPN 9 1R RINT 9D

A baraisa in the name of Rabbi Yosei: whoever says he has
nothing but Torah does not have even Torah; Rav Pappa
explains that whoever is engaged in doing is engaged in
learning. The maamar reads it as: without nullifying one’s
will, the Torah itself is not drawn to him.

Yevamot 109b:4-5’11-"7:2 v”p Nna2°

,R2INT — 1271 7277 BY Ypin piT AP TayT — 18RY 21y

PR IRDOWD .17 7 PR — 71790 92 1R nIRE 22 nik ooi 37

IND WD n1 R .70 KPR 1P PR — 7790 KPR 7 PR nixg P2

NP MR L,KDD 27 MK TRHYY OKP .47 PR 7790 19°DRT RPN

WPRY %5 TR MY M2 WwtY 93 — ConUy) onTeey
TR72 90K Ry

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,bp Mn

108 %N P Ry °5 1712

There “the source of life,” from which divine light flows to
all the worlds, is itself nullified before the Holy One,
blessed be He, in His essence, who is beyond any flow.
KEHOT'S NOTE
X, RN

109 01 NIPn Ry %3
David’s psalm: “For with You is the source of life; by Your

light we see light.” It opens the Torah Ohr discourse to
which the text refers.

Psalms 36:10:1"7 0°2°11n
(IRTINTI T7IR2 00 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

110 %1 PR Y %2
The Zohar on Tzav, to which the text refers: “For with You
is the source of life” speaks of the Holy One, the supernal
tree, whom the source of life crowns with supernal
crowns, “like a mother who crowns her son above all, as it

I3

iswritten, ‘Go out and gaze, O daughters of Zion.

Zohar, Tzav 24:166-25:17817yp:11”2-170p:772 13,711 100

Or again, “with thee” may refer to the Holy One, blessed be
He, who is a most high Tree in the midst of the Garden
reaching out to all sides, because it clings to the source of
life, which crowns it with supernal crowns all around the
Garden like a mother who crowns her son.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

M TONRT Py ea

Zechariah’s vision: “a menorah all of gold, with its bowl
(gulah) upon its head.” In the discourse the text cites, the

likuteitorah.com/likkutei-torah/shir-hashirim/18/
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Alter Rebbe reads gulah as the crowning capital, the
crown above the head.
Zechariah 4:2°2:7 1"t
-5y AP AP 371 N7 137 0K K XD AN 17 79K IR
“2y WX N2 NipIm YY) NYIY PPy NI NYIY MUK
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 N87 Pwna — (27y

It explains that this will, in “nullification of will,” is the lev-
el of yichud, union.
KEHOT'S NOTE
LTIN N2 RIT AT N3 w9072 137 Y 1INNRY N7TIR

13 npTE ON

“If you are righteous, what do you give Him?”: G-d is exalt-
ed above any will for our deeds, so His wanting the
mitzvos is a gift.
Job 35:7°1:17% 2R
NP2 AR R ﬁ5'1131;1'ﬂ?_3 NP73"0X
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

14 1P DOPRR WY . . NI TNIN2 WA s P

This passage is quoted there.
KEHOT'S NOTE
L1y IR P2 R

115 TS ORISR D5 90 YNNRN WS 1N

“My tongue shall answer Your word, for all Your com-

mandments are righteousness (tzedek).” The maamar

reads tzedek as tzedakah: every mitzvah is G-d’s charity.
Psalms 119:17227yp:0"p 0°2°1n
T8 PNIRTP2 72 ANTN 37 190
Let my tongue sing of Thy word; For all Thy commandments

are righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

116 950 °n221 710 oNa L L PR msn o 0D

This passage is quoted in Or HaTorah on Nasso and men-
tioned in Or HaTorah on Vayikra.
KEHOT'S NOTE
Y70’V 29719 RIP% APTIRG 9911 .97 °Y RWwA N7TING RN

17 9°22 "NRAW WK "aM

“...and My words which I have put in your mouth”: Torah
studied aloud, with self-nullification, is what draws down
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G-d’s will.

Isaiah 59:218”2:0”1 171°yw°
D2 MR WK 13T Y K T V2K DOIK *N"12 NN I

:DZIY7TY) YR T N AP I 2 T 29 TR WK
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

KD 01y

QTN 7900 NN

“This is the law (torah): a man who dies in a tent.” The
maamar reads it as “This is the Torah: Man,” the Torah
corresponding to the supernal Man.

Numbers 19:147>:1”> 71272

DIRD TWRTPI1 PIRTTOR K277PD DiR2 nanTed DTN A7IR0 NN
D7 NP3V X’

This is the law: when a man dieth in a tent, every one that

cometh into the tent, and every thing that is in the tent, shall

be unclean seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

akial-Rul=Rialal}

From the Song of the Well: “...and from the desert,

Mattanah,” a word that means “gift.” The maamar reads it

as the Torah given from the “desert,” a level above “man.”
Numbers 21:1817°:X8”2 72712

s T2TEM DNIYYRI PRI DY °2T3 12 0 719N N2
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

YWY M9wa e NN XD L ,XJ 72712

WON 112 72y RY WK

G-d led Israel “through a land where no man passed
through and no human dwelt.” The Kehot note remarks
that the verse has no “asher.” The maamar reads the
desert as a level above both ish and adam.

Jeremiah 2:61:2 17170
127R2 NOR PPN 023N PIND NN 7PYR0 N TR MK KDY
307N UK 13 129K PIND NP MUY YN AME) 1279 TIN2
0% 07X
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no
man passed through, and where no man dwelt?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Sifra deTzniusa, printed in the Zohar on Terumah, to
which the text refers: of the most precious level, from
which thirteen springs flow, it cites “no man passed
through it and no human dwelt there” and explains: adam
is outside it and not included there, and all the more so
ish.

Zohar, Sifra DiTzniuta 2:13-3:26-3"°:’2 RN1Y°1%7T X790 ,77t17 7190

17322

mann wIR N

From the Song at the Sea: “Havayah is a man of war,
Havayah is His Name.” Here “man” (ish) is G-d as already
revealed through the Name Havayah.
Exodus 15:3°2:1"0 mnw
Qlal A RyialyirdaR 2 0
The L-RD is a man of war, The L-RD is His name.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,00 mnw

PoRYa ML manen

“A war for Havayah against Amalek from generation to
generation”: joined with “a man of war,” it marks the level
of G-d as drawn into the Name Havayah.

Exodus 17:16v:1"> mnw

7 TR PPNy A7 TN AR 027PY 17D NN
And he said: ‘The hand upon the throne of the L-RD: the
L-RD will have war with Amalek from generation to

generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WITP 273 . . DTN PNan oyn 1oynb mavhy na NI 1T
712
The passage is quoted there, with an addition: “man” (ish
and adam) is the light already drawn into the form of three
lines, “kadosh” with a vav, the vav being the radiance
drawn from the supernal Kodesh to become sovev and
memalei, which is why “kadosh” is said three times.
KEHOT'S NOTE
925w2 11°°7 QTR WOR 12 °57 P01 OwY R L,2D 77°PhN 7902 RAm
WIPR TARA qWRIY 772 RITI7RIT PRI @ATR 11900 1P 02 91982 qwnl
B oY% ART LW7Y TWITP D73 DUMIR 1991 Ym0 nvn 1vbyn
XA oY

112 mn P
Moshe: “And it shall be tzedakah for us if we take care to
do all this commandment before Havayah our G-d”; in the
plain sense, merit or righteousness. The maamar cites it
to show that all the mitzvos are called tzedakah, G-d’s
charity.
Deuteronomy 6:2577173:1 0°127
mo%30% NI MIRITPITNN NiRY? @I nPTIAR R
1193 YR 17RO
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And it shall be righteousness unto us, if we observe to do all
this commandment before the L-RD our G-d, as He hath
commanded us.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.119,10°737

126 | Kehot’s note points to Song of Songs 4 for these words.

Song of Songs 4’7 0°1°wi 1w

PARAGRAPH 12
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The maamar returns to its verse and begins to explain it
phrase by phrase.
Song of Songs 3:11X™:) 0> Wi 1w
o2 inx 1P7MpYY Mpya MY Tona 1Y nha3 ArRY ANy
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

B DIPwIY TR
Kehot’s note points to Shir HaShirim Rabbah 1:11 for
these words.
Shir HaShirim Rabbah 1:11x™:’X 7127 0°7°wi1 W
Shemot Rabbah 52:5°71:271 127 mnw
7173 N132,77 .YAZRI PRI DRIWS 7D ,P2ZRA AR AL A L
ApR Pan e Dbwnw Tona ,anbw Thna SR pImenn
7 LRPR 2170y RIP NP wnT T NR D Ty 1yl
ORI (2 Mnw) TRRIY B 0T 1OWRA 70,08 10y
22WIM 7OKRM 2 WY AR W 21wn NY9INA 1R NYoNa
©53 5NN PA%® 937 MR NK P LYY 770y 0 .mawnn
NR DRW awn .anbwL 7Y Yaw na anwyw SnREN X9 ,XpH1
12 TLYY TI0Y2 1D ,TPARD NYRWY WD R 017 2372 NYIR M
.ee 172 MR 710K

Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

LTI .T,2718 e LD L,A70 LR L,R7E e

B DY TN

On this very verse: “upon King Shlomo,” upon the King to
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whom peace belongs.

Shir HaShirim Rabbah 3:11:1'X:X*>:’3 127 0°7°wn 1w
9y N3P NN K3 NIRPY Y2 KIIT 1783 TR0 9703 ..
120 MM DX MK RIDP 92 .INRPR PY NiPm 02213 IR
LMK N27 SPY Divwnw 7R LmabY TPna AR DN oMby
wRT DOPYN T2 ,POIMIY YEye Dheny Tom2 T T
127 .3pY77 APRD DPYR PO 10T DOPYR Iy 07K
12 iy °271 730 1012 12 DIPY nyY A7 MY T R
... 3P0 DU ¥R ROP
“Emerge, daughters of Zion, and gaze at King Solomon, at
the crown with which his mother crowned him on the day of
his wedding, and on the day of the rejoicing of his heart”
(Song of Songs 3:11). “Emerge, daughters of Zion, and

”

gaze,” sons who are conspicuous [metzuyanim| for me in
haircut, in circumcision, in ritual fringes; “at King Solomon
[Shlomo],” at the King who created perfect [shelemot] cre-
ations. He created the sun and the moon in their complete-
ness, the stars and the constellations in their completeness.
Bar Kappara ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 13
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131

132
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David’s psalm of praise: “Your kingship is a kingship of all
olamim,” in the plain sense an everlasting kingship, of all
ages. The maamar reads olamim as “worlds,” for kingship

is what relates G-d to the worlds. (context: Steinsaltz
Tanakh)

Psalms 145:1337>:7”np 0°2°1n
1T 137222 ANPWHM 0ONPY-23 NIoPR AMdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIPRN RIN

There the root of all the worlds is G-d’s thought “I will
reign,” since “there is no king without a people”; yet even
this will to reign is, as “Havayah reigns, He is clothed in
majesty” says, only a garment.
KEHOT'S NOTE
.[3] 37w L(77y0 ,[RD] T2) KWy

MR 1D 0 vy

“...the crown with which his mother crowned him”: the
crown that Israel, the “mother,” make for the King.

Song of Songs 3:11x7:) 0*°wi W

D3 0K TVOYY TPy mhPw Tpa T0¥ niaa AP NIy

:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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134
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136

137
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When G-d told a band of ministering angels of His plan to
create man and they objected, “He stretched out His little
finger among them and burned them.”

Sanhedrin 38b:5'17:1 1”7 1777110

D DR 1) 12N 0D AR Y 0PIy DY 1937 17309 1nN

N3 .Y N2 131 .02 TIP3 MR 1YIIX 0TIT 7ITRAN

97107 1MRY UK ,091Y Y 1127 1D% 1Nk newhhy

niwy? 1%7 TRY I 9D KT 9PY i3 07iyn YD 79oyin
.ty - miva

William Davidson, Vocalized Aramaic (CC-BY-NC) 4 A

KEHOT'S NOTE
.2,m% T

I PONRDR Y
The psalmist, praising G-d’s works, says in the plain
sense, “He makes the winds His messengers, the flaming
fire His ministers.” The maamar reads it as “He makes His
angels [of] winds...,” the angels’ bodies of air and fire.
(context: Steinsaltz Tanakh)

Psalms 104:4°7:7°p 0°%°1n
0T UR PO NimA PR Ay
Who makest winds Thy messengers, the flaming fire Thy

ministers.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,7 0°%n

1109 SNTAY WK 7 ON

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
NLTR)

110% "NTRY TN

Eliyahu to Achav: “As Havayah, the G-d of Israel, lives, be-
fore whom I have stood.” The maamar reads it as the soul
standing before G-d, included in Him.

1 Kings 17:1'%:1” X 0°9%n
WK PRI PN T ARMRTON TP "R 22WNT PR IR

7127 °92°DX *2 0@ 2L MPRT 0°3WT 10N 1ID? ALY
And Elijah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°3%18n Pa22w nrn

The Talmud asks why the Torah scholars in Babylon are
metzuyanin, distinguished; the maamar reads the word as
“clothed.”

Shabbat 145b21 7”np naw
KEHOT'S NOTE

WY IR 20 AR .2 ,Anp naw
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From a vision of the World to Come told in the Talmud:
they were heard saying there, “Fortunate is he who comes
here with his learning in his hand.”

Pesachim 50a:7-8°11-"1:X 1 0°1oa

RYRYY T2 ITINPM XD KW B MWK DI POV nyny)

(IR®1) .02 TinY? 2137 TR PR MR M3 iR Y

17X7 A1 MIdPn "3 DR — 1AM RITPY 027 KPR 71ma0)
RAPRIIR TR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

A7) .KL,1 00100

TIOW TR M

Rav’s saying about the World to Come: there is no eating
or drinking there, “but the righteous sit with their crowns
on their heads and enjoy the radiance of the Shechinah.”
The maamar uses the phrase for the souls in Gan Eden,
who enjoy that radiance through their garments.
Berakhot 17a:1227:X 1> n1972
32 1K R27 0790 X327 02y MO 02y KY 1377 AUI02 KP1M
K21 X1 KDY 1AMY Ky KDY 719271 7170 KDY AW KDY 17790 KD
073031 DIPYRT2 DIPRTILY) PIVE DR0TE KPR LMD K9 M
JARYY 12IRP DORORT DR NI R L7700 170
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did

eat and drink" (Exod. xxiv. 1I).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

N°7PPDON2 1IN
A Zohar passage the Kehot note cites: all the other
prophets draw from levels seen through “the aspaklaria

that does not shine,” unlike Moshe’s shining one.

Zohar, Vayeshev 6:81-7:92273:1-X9:"1 2w1 ,7717 190

T9°RMT AR XYPPDONA N AryIRY

Rabbi Yehudah bar Ilai: the prophets saw through nine
lenses, but Moshe through a single one; the Rabbis say the
prophets saw through a smudged lens and Moshe through
a polished one.

Vayikra Rabbah 1:1477:X 7127 X7p”

KEHOT'S NOTE

ooy PPATY L(2 L0070 LR LAZP) AT L(R L3EP) KUY LT K 7PN

P9PR0OR U IR IRIW ORYOR M2 RN 702 ([77] R7D) 7PN

SRR MIRM 2 0713 TMPYNA 5710 210 1PDAY L (XIRY) "DIRPI2 77

RTI2 ONRIM YAI7 12 AR MR 717 MINIR U0 BURD 1Y L(3,30)
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v ([3 ,72 771N] 2 ,00Rp 17MR) 1PN YT LIRD IR wURD 200 PR
.[9] .5RPI I NMIRAN
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19T QORI INWY TIORMT NN XO9PDOND IR
NINTPPROR
The Yalkut’s version of the same Midrash: “all the
prophets saw through seven lenses,” and Moshe through
one, as in our text.
Yalkut Shimoni on Torah 432:1°X:2%n 77107 9y "1ynw vIp°
D MR ORYPR 27 92 AT 027 ,0°K037 9O% nwn pa ...
(3,31 HRPI®) 22027 X KT ,NI2P20K YAY TIAN IR DOR°23T
N:W?PQDB phlsla) ahal :'ltgﬁ:ﬂ Jin ”’Jj’x‘l WWB haleh mﬂ?;;ﬂ”

WY DR°T PP IR 1IN AT XD RO mRIY LnoX
nOEgn RI2PDON TIAN AN YW TMHIN 0RO T3 NN

L0007 DWJ [olghi=Ron] v n;pm” 2°N27 XA X7
Torat Emet (CC-BY-NC)

PARAGRAPH 14

143

144

145

146
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David, praising G-d who knew him before he was formed:
“Your eyes saw my unformed substance... days were
formed, and not (lo) one among them,” where the written
lo, “not,” is read lo, “to Him.” The maamar reads “days” as
garments in which G-d’s oneness is to shine. (context:
Steinsaltz Tanakh)

Psalms 139:161"0:0”%p 0°%71n

{0712 TN 1211782 07213037 072 7120799 Y W "2
Thine eyes did see mine unformed substance, And in Thy
book they were all written— Even the days that were fash-

ioned, When as yet there was none of them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

v ,uPp 0onn

Q2 9PN AR O[3 Y
This explanation is quoted there, on the same verse.
KEHOT'S NOTE
LR ,21 15w 0 HOYD AIRTY AT D7Y K Pva KM

1°10 9°NN QTN Nnon
Koheles: “A man’s wisdom makes his face shine.” Wisdom
is a light of the face, so the radiance enjoyed through com-
prehension belongs to Chochmah.
Ecclesiastes 8:1'x:’n n?rp
:RIW? 112 1YY 11D RO DR NDIY 127 WD YT W 0207270
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And
the boldness of his face is changed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X1 noap

MR 17 7YY mvya

“...the crown with which his mother crowned him”: the
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Torah and mitzvos themselves, beyond comprehension.

Song of Songs 3:11x7:’) 0*°wi W

o2 i2x 1PTMEYY mpYa mPw ona 1% nha2 ArRM Ay
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mann "[3TRn

“...and from the desert, Mattanah (a gift)”: the essence of
the Torah comes from the “desert,” beyond the level of
man.
Numbers 21:1817°:X8”2 72712
:TIINM TR DOIYRI PPRI OYT P AN2 D T9T N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And
from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oW OTN 2W° N7 N

“...where no human dwelt”: the desert as the level above
man.
Jeremiah 2:6:2 777
237m2 ANR TPPINT 0% PIRD UK 77YR7 0 TR 1INR KN
207X WX 73 12Y°KY YIND MR TS IR MY 7278 TIND
00 07X
Neither said they: ‘Where is the L-RD that brought us up Out
of the land of Egypt; that led us through the wilderness,
through a land of deserts and of pits, through a land of
drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

FI9NTY FIONS
The Zohar on Terumah, which the text cites on “Go out

and gaze.”

Zohar, Terumah 12:134-1433*1p-7"2p:2" 190,711 190

FI9NTY NS
The end of Shemos Rabbah (Pekudei), which the text cites:

the verse is said of the day the Mishkan was set up, when
there was great joy in Israel.
Shemot Rabbah 52:5°71:271 121 mnw
11°% N112 79T AORY (7 W) 770 L,1OWnT DR IRSIM AR 727
125 nRw 01323 ANNNT 0172 11K 1D TA0YY 710y Tbw Tona
91T MR 0O L1OWnn TAYw 01° 2 P05 1RR1 NR
7y % PR 0012 108 DA .OPRR MW 1rapnw ,oRwa
LYIXRI PRI ORIWS 90 ,YAZNRI AR AR AR .0°310 1A
P DPwaw 9oma b Tona oD pIMEnm 1% N1aa L,
70y IRP iAY) Rielv7zalnEyiglaty W mUYY Tvya i niviy By idala)
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Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

9N TIRE

Bamidbar Rabbah (chapter 12), which the text cites: the
verse speaks of the time the Shechinah came to rest in the
Mishkan, and “daughters of Zion” are those distinguished
(metzuyanim) for Him.

Bamidbar Rabbah 12:8'1:27> 1127 12712

(POR7Y ORY . L 72YR 1 Am)

There all the sources listed here are copied out in their
own words.
KEHOT'S NOTE
LWy DWW nPan 9 prnyn 790K 28w Y 2 710 WY NPINRA

153 | Shir HaShirim Rabbah on the verse, which the text cites

last: “Go out and gaze, O daughters of Zion” are the chil-
dren who are distinguished (metzuyanim) for Me, and
“King Shlomo” is the King to whom peace belongs.

Shir HaShirim Rabbah 3:11:1°R:X”:’3 7127 0°°wi "0
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