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A further explanation of “My
dove, in the clefts of the rock”

The souls of Israel are rooted in the inner essence of G-d’s
wisdom, above the Torah, which is only its “unripe fruit.” Rising
step by step (“Arise for yourself”) they reach only Chochmah; but

in exile the concealment itself, turned into teshuvah and

boundless love (“Show me your appearance”), produces a

returning light that reaches Keser and draws down a new light

from the Infinite.
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THE BIG IDEA

The souls of Israel are rooted in the inner essence of G-d’s wisdom, above the
Torah, which is only its “unripe fruit.” Rising step by step (“Arise for yourself”)
they reach only Chochmah; but in exile the concealment itself, turned into teshu-
vah and boundless love (“Show me your appearance”), produces a returning light

that reaches Keser and draws down a new light from the Infinite.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Torah is “the unripe fruit of the wisdom above”: the outer reach of Chochmah, clothed in the at-
tributes and in halachic verdicts. The souls of Israel come from its inner essence, as a child from the
father’s mind, so they precede the Torah and are its source; some lofty souls are even G-d’s “brothers.”
Israel “sustain their Father in heaven”: through Torah (“my beloved”) they draw the Infinite Light into
Atzilus, and through the mitzvos (“my fair one”) they clothe G-d’s kingship in a royal garment that
reaches the lower worlds. In exile, as in the World of Tohu, the lights withdraw and Malchus is clothed
in dark garments; restoring them needs the union of Abba and Imma, which only self-sacrifice at the
Shema’s “One” draws down. When the soul cannot simply “arise,” the counsel is “Show me your ap-
pearance”: the concealment acts like a mirror, sending back a returning light in which Malchus be-
comes Keser. This teshuvah, love “with all your might,” reaches above Chochmah, beyond the order of

the levels, and brings the King down to raise His people.

OUTLINE

1 The Torah as “unripe fruit,” Israel as its source -4

The revealed Torah is the outer glow of Chochmah clothed in the attributes; Israel’s souls come from
Chochmah’s inner essence, like a child from the father’s mind. So they are “the first of His produce,” the
Torah bears Moshe’s name, and Israel are the bridegroom to the Torah’s bride.

2 Brothers, children and souls of Atzilus 15-6

Souls from the union of Abba and Imma are G-d’s “brothers,” above the Torah; most souls come from the
union of Z’eir Anpin and Nukva and are “bound to the Torah.” In the early tzaddikim a soul of Atzilus en-

tered the body; in everyone else the Atzilus root stays above as a surrounding light.
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3 “Arise for yourself, my beloved, my fair one” 17-10
Israel “sustain their Father”: rooted in thought, they draw the Infinite Light into Atzilus through the Torah
and into the lower worlds through the mitzvos, by way of Malchus and the partition. First the soul must rise
to its root in prayer, through self-sacrifice at “One.”

4 The royal garment and the garment of blackness m

Malchus is a garment: the mitzvos make the beautiful garments of Tikkun, while in Tohu and in exile the
lights withdraw and kingship is clothed in the dark garments of kelipah. Repair needs the union of Abba and
Imma, which only self-sacrifice draws down; Torah and mitzvos then complete the union of Z’eir Anpin and

Nukva.

5 Exile and the mirror 12
In exile the dove is hidden and cannot “arise”; the counsel is “Show me your appearance”: to see that the
concealment is only a mirror, that one has fallen from a great height, and to cry out to G-d.

6 Returning light and the soul’s descent 113-16
Light rebounding from the partition rises as returning light, in which the lowest becomes the highest; in
man it is love “with all your might.” Angels cannot draw down a new light, but a soul concealed in a body
can, and a long parenthesis distinguishes this new light from the constant flow that sustains the Sefiros.

7 “Let me hear your voice”: Torah, mitzvos and Tiferes 17-19
Torah study after prayer draws the delight of Keser into Chochmah; the mitzvos are “comely” according
to how they are done, and their beauty is Tiferes, which like Keser joins one level to the next. Teshuvah
makes the deeds shine and draws the Keser of Nukva from a higher level.

8 Teshuvah above the order of the levels 120-24
The righteous, rising in order, reach only Chochmah; teshuvah reaches Keser, as on Yom Kippur and
“where penitents stand.” “She will no more rise” by herself: the King comes to raise her, a “superior ris-
ing,” the two parts of the Shema and the masculine song of the Future.

9 Shabbos, the Future and the dove in the clefts 125-26

Even Shabbos draws only from the outer dimension of Atik, the “unripe fruit” of the World to Come. The
dove is Malchus, contracting into a point to descend into the lower worlds; the clefts of the rock are no-
gah, and the hidden place lower still.

KEY CONCEPTS

the unripe fruit of wisdom (novlos chochmah) n17211
man

The Sages’ name for the Torah as a lesser offshoot of the
wisdom above. The maamar reads it as the outer dimen-
sion of Chochmah, clothed in the attributes, while the

souls of Israel come from its inner essence.
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returning light (or chozer) 111 718

Light that rebounds upward from a barrier, as against di-
rect light that descends. In it the lowest becomes the high-
est: Malchus becomes Keser. In the soul it is the boundless
love that comes out of concealment.

the royal garment n>%n w127

Malchus as the garment through which G-d’s kingship is
revealed. The mitzvos draw down its holy, beautiful form;
in Tohu and in exile it is replaced by the dark garment of “I
clothe the heavens in blackness.”



a new light (or chadash) w7 718

Light drawn from above Chochmah, from the Emanator
Himself, as distinct from the constant flow that only sus-
tains what exists. It is drawn by self-sacrifice and by love
“with all your might.”

self-sacrifice at “One” (mesirus nefesh) w51 n17°0n
TIR2

Giving oneself over entirely at the word “One” in the
Shema. It alone draws down the union of Abba and Imma,
which precedes the effect of Torah and mitzvos.
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Tohu and Tikkun 71°n1170

The World of Chaos, whose Sefiros were separate points
and broke, and the World of Rectification, where they be-
came configurations clothed in vessels and garments.
Exile is a return of something like Tohu.

“with all your might” (me’od) 7787 722

Love without limit, corresponding to the Infinite. It comes
from the concealment and is the Keser of the returning
light, which arouses a new light from above.



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 17 aby] }7‘?0.‘[ A2 °N017° 97y 0°9277 IR 7Y

SECTION 1 - 11-4

The Torah as “unripe fruit,” Israel as its source
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A further explanation of the matters, on [the verse] “My dove, in the clefts of the rock, etc.”

The heading: this is a further explanation (biur) of Song of Songs 2:14, “My dove, in the clefts of the rock, in
the hidden place of the step: show me your appearance, let me hear your voice, for your voice is sweet and
your appearance is comely.” It follows the discourse on this verse (Likkutei Torah, Shir HaShirim 15) and its
first explanation (Shir HaShirim 16); the Kehot editors give a comparison (hashva’ah) for it in their

supplements.
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Now, our Sages, of blessed memory, said: “The unripe fruit (novlos) of the wisdom above is the
Torah.” For the revealed Torah is the level of the glow of Chochmah (wisdom) that is enclothed in
the emotive attributes (middos).
The maamar opens with the Sages’ saying that the Torah is the “novlos” of the wisdom above: novlos are fruit
that fall from the tree before they ripen, a lesser offshoot of the real thing. The revealed Torah, the Alter

Rebbe explains, is only a glow of divine wisdom (Chochmah) as it has come down and clothed itself in G-d’s
emotive attributes.
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And therefore they are also the six orders of the Mishnah, corresponding to the six supernal attrib-
utes: the Order of Zera’im [Seeds] is from the level of Chesed (kindness), etc. And the explanation is

that fit and unfit, impure and pure, liable and innocent, are drawn from the supernal attributes;

The sign of this is the structure of the Mishnah: its six orders correspond to the six emotive Sefiros, begin-
ning with Zera’im (Seeds), which comes from Chesed. Every halachic verdict, fit or unfit, pure or impure, li-
able or innocent, flows from these attributes; in Tanya’s Kuntres Acharon (the essay “David, You called them
songs”) the Alter Rebbe explains that all the worlds rise or fail to rise with one such detail, yet calls this only
the “back” of the supernal thought.
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that is: fit, permitted and pure is the level of Chesed, and “the right hand brings near,” so that that
thing may rise to be included in the Infinite Light (Or Ein Sof); and unfit, forbidden and impure is
the level of Gevurah (restraint), “the left hand pushes away,” so that it cannot rise, etc.

A favorable ruling (fit, permitted, pure) is Chesed, “the right hand brings near” (the Talmud’s phrase, Sotah

47a): it lets the object rise and be included in the Infinite Light. An unfavorable ruling (unfit, forbidden, im-

pure) is Gevurah, “the left hand pushes away”: it keeps the object from rising.
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And all this is according to His wisdom, may He be blessed, [of which it is said,] “He is wise, but not
with a known wisdom,” which is drawn down and enclothed in His attributes, may He be blessed.
And therefore the Torah is called “the unripe fruit of the wisdom above” (in Bereishis Rabbah, sec-
tion 17).
The rulings follow G-d’s own wisdom, of which Eliyahu’s prayer in the Tikkunei Zohar (Patach Eliyahu) says,
“You are wise, but not with a known wisdom,” but only as it comes down and clothes itself in His attributes.

That is why the Midrash (Bereishis Rabbah 17) calls the Torah no more than the “unripe fruit” of that
wisdom.
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For this wisdom, which is enclothed in the attributes, is only the level of unripe fruit compared with
the essence of the higher Chochmah (Chochmah Ila’ah), His wisdom, may He be blessed, which is
lofty and exalted above the attributes, etc.

Wisdom that has entered the attributes is a mere offshoot compared with the essence of the higher

Chochmah, G-d’s own wisdom, which towers above the attributes. The Torah as it is revealed comes from

that lower, outward reach of wisdom.

likuteitorah.com/likkutei-torah/shir-hashirim/17/ 6



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 17 ahy! y‘?Oﬂ A2 °N017° 97y 0°9277 IR 7Y

13 103921 INNOM 17 NIPMAD ORDD RAPAW AN DY ORPT 1D ORDD DOAWR 1772 WUnyY)
(77 72391 YT [xnayw “xan] B7AR 11N

(And see what is written in the discourse beginning “The heavens are My throne,” etc., that it refers
to the Torah, which is called “My throne” for the level of His will, His wisdom and His understand-
ing, etc.; and this is for this reason. And see there on this subject.)
A cross-reference to the Torah Ohr discourse on “The heavens are My throne” (Isaiah 66:1; Torah Ohr,
Bereishis, 1b), which reads “the heavens” as the Torah. A throne lowers the one who sits on it, so the Torah is

a “throne” in which G-d’s will, wisdom and understanding come down into physical mitzvos such as tefillin,
tzitzis and charity; the same reason explains why the Torah is only “unripe fruit.”
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And therefore it is said of Israel, “Israel is holy to Havayah, the first of His produce”: that Israel is

the beginning and the source of the Torah. For Israel arose in thought.

Jeremiah calls Israel “holy to Havayah, the first of His produce.” The maamar reads “first” as saying that
Israel come before the Torah and are its source, because, as the Midrash teaches (Bereishis Rabbah 1:4),
Israel “arose in [G-d’s] thought” before the world was created.
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The meaning is: “thought” is the level of Chochmah, and “arose in thought” means in the highest
level within thought (and this is like the matter of “first in thought,” that is, the beginning of
thought).

“Thought” here means Chochmah, and Israel arose in its very highest point. The Alter Rebbe compares the

words of the Shabbos hymn Lecha Dodi, “last in deed, first in thought”: Israel stand at the very beginning of
the divine thought.
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And the explanation is this. In the matter of the chain of descent (hishtalshelus) of cause and effect,
the inner dimension (pnimiyus) of the cause is attached to its own cause, and only its outer dimen-
sion (chitzoniyus) is what is drawn forth in the influence to the effect.

To explain this he states a general rule of the chain of descent: every cause has an inner dimension, which

stays bound to its own cause above, and an outer dimension, which is what it passes on to its effect. The ef-

fect never receives the cause’s core, only its outward expression.
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And in this way it is drawn down and descends from cause to cause, all only in this manner: that
from the level of the outer dimension of the higher, the inner dimension of the lower is made (and
see what is written on this at some length in Parshas Shelach, in the discourse beginning “The mat-
ter of the libations”).

So the whole chain descends: the outer dimension of each higher level becomes the inner dimension of the

level below it. The text refers to a fuller treatment in the Likkutei Torah discourse on the libations, in
Parshas Shelach.
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If so, according to this rule, the higher Chochmah, which receives from the level of Keser (the
Crown), as it is written, “And Chochmah is found from ayin (nothing)”: the highest level within

Chochmabh, its inner dimension, is attached to the supernal Keser

Applied to Chochmah: Chochmah receives from Keser, as Job says, “Chochmah is found from ayin,” the
“nothing” of Keser, which is beyond grasp. By the rule just stated, only the highest, inner point of Chochmah
stays attached to the supernal Keser.
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(and see Pardes, Gate Three, chapter 3: “Each and every Sefirah is to be examined in three

”

aspects,” etc.; and in the Gate of the Paths, beginning of chapter 3: “The first path,” etc., “the
union of Chochmah with Keser,” etc.; and further there, that “the Wondrous Intellect resembles the

Emanator,” etc.; and see in Parshas Pinchas) (folio 256, end of side b);
A parenthetical list of Kabbalistic sources: the Pardes (Pardes Rimonim of Rabbi Moshe Cordovero) on the
three aspects to be found in each Sefirah, and on the first of the paths of wisdom, the “Wondrous Intellect,”

which is united with Keser and resembles the Emanator. It also points to the Zohar, Parshas Pinchas (III
256b).
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and what is drawn and spreads from the level of Chochmah downward into the attributes is only
from the level of the outer dimension of Chochmah, and this is the matter of “the unripe fruit of
wisdom,” as mentioned above. But the souls of Israel, who arose in thought: that is, in the highest
level within thought.

What spreads down from Chochmabh into the attributes, and so into the Torah, comes only from Chochmah’s

outer dimension: that is the “unripe fruit.” The souls of Israel, by contrast, arose in the highest point of the
divine thought.
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For that is why it is said, “You are children to Havayah,” [and] “My son, My firstborn, Israel”: just
as, by way of analogy, the son, who is drawn from the father’s brain, is enclothed in the drop [that
comes] from the very essence and being of the wisdom in the father’s brain, etc.

“

That is why Israel are called G-d’s “children” and His “firstborn son.” A child comes from a drop drawn from

the very essence of the father’s brain, so he carries the father’s inmost wisdom and not merely its outward
expressions; Tanya, chapter 2, uses the same verses and the same analogy for the G-dly soul, drawn from
G-d’s thought and wisdom.
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So too, the souls of Israel: their root and source is from the very essence and inner dimension of
the higher Chochmah, which is above the level of unripe fruit and the outer dimension, etc.; as is
written in the discourse beginning “There are sixty queens,” etc., on the meaning of the
Congregation of Israel (Knesses Yisrael) that is in the inner dimension of Z’eir Anpin, etc.; see
there.
Like the child in the analogy, the souls of Israel are rooted in the very essence and inner core of the higher
Chochmah, above the “unripe fruit” and outer level from which the Torah comes. The text points to its dis-
course on “There are sixty queens” (Song of Songs 6:8): in Likkutei Torah, Shir HaShirim 31:1, the

Congregation of Israel is the configuration of Malchus within the inner dimension of Z’eir Anpin, where she
is as great as he is.
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And see also what is written in the discourse beginning “I am asleep,” on the meaning of “arose in
thought,” that is, the level of thought within thought, etc.; see there.
It also points to the discourse on “I am asleep” (Song of Songs 5:2): in Likkutei Torah, Shir HaShirim 26:19,

“arose in thought” is “thought within thought,” the highest of three kinds of thought (thought, speech and
action within thought), the supernal thought.
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If so, in the same way here too, this means that the souls of Israel are rooted in the highest level
within the higher Chochmah. And therefore they are “the first of His produce,” and they are the
source and foundation of the Torah, which is the level of “the unripe fruit of wisdom.”

The same holds here: the souls are rooted in the highest point of the higher Chochmah. That is why they are

called “the first of His produce,” and why they are the source and foundation of the Torah, which is only

Chochmah'’s “unripe fruit.”
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And therefore the Torah is called “the Torah of Moshe,” etc.: because the soul of Moshe is rooted in
the essence of the higher Chochmah, which is the source of the Torah; as is written on this in the
discourse beginning “To understand the matter of the double bread (lechem mishneh),” in Parshas
Beshalach.

For the same reason the Torah bears the name “the Torah of Moshe”: Moshe’s soul is rooted in the essence
of the higher Chochmah, which is the Torah’s source, so the Torah is “his.” In the discourse on the double
bread (lechem mishneh) in Torah Ohr, Beshalach (66b), the Alter Rebbe explains that Moshe’s root was in
the inner dimension of Abba as it is in itself, above the glow of intellect that enters the Torah’s rulings of fit
and unfit.
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That is why it is said of Moshe, “heavy of mouth,” with regard to the Oral Torah, etc., and “heavy of
tongue,” with regard to the Written Torah: that he could not lower himself so that the Torah, which
is the level of “the unripe fruit of wisdom,” would be drawn forth from him, etc. And see what is
written in the discourse beginning “Moshe would speak.”
That is why Moshe called himself “heavy of mouth and heavy of tongue” (Exodus 4:10): his soul stood so
high that he could not lower himself to become the channel through which the Oral and Written Torah, the
“unripe fruit” of wisdom, would flow. The Zohar’s Raaya Mehemna (III 28a) reads the two phrases this way,

and the text points also to the Torah Ohr discourse on “Moshe would speak” (Exodus 19:19), where Moshe
draws the Torah down through his self-nullification.
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And see what is written at the end of the discourse beginning “And you shall make holy garments”:
that this is the matter of the Torah being called a bride and betrothed, and Israel are the level of the
bridegroom, who bestows, etc.
A further pointer, to the end of the Torah Ohr discourse “And you shall make holy garments” (Tetzaveh,
82d): there the Torah is called a bride, betrothed to the congregation of Yaakov, and Israel the bridegroom

who gives to her, for by studying Torah for its own sake they draw the Infinite Light into its Chochmah. The
one who gives stands above the one who receives, so here too Israel are above the Torah.

SECTION 2 - 115-6

Brothers, children and souls of Atzilus
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Now, although this is the level of Moshe, nevertheless there are likewise also very lofty souls that

have in them [something] of the level of Moshe.

Moshe’s soul is rooted in the essence of the higher Chochmah, but he is not alone in this. There are other
very lofty souls that carry something of Moshe’s level. In the Gemara (Shabbos 101b), when Rava offered an
explanation of a Mishnah about boats tied together on Shabbos, Rav Safra challenged it and addressed him
as “Moshe”: “Moshe, have you spoken well?” The maamar reads that form of address as a sign that Rava was

such a soul, one that held something of Moshe’s level.

likuteitorah.com/likkutei-torah/shir-hashirim/17/ 11



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 17 aby] }7‘?0.‘[ A2 °N017° 97y 0°9277 IR 7Y

wrR DIpRD 0NN DONR TPIW MINWIT 1 N5 CNINRRP 9°EW TwH K21P XID0 27 MKW NN
"D 2021229903 SR 1yNY

And this is [the meaning of] what Rav Safra said to Rava, “Moshe, are you speaking correctly?” etc.
And these are the souls that are called brothers and friends to the Omnipresent, as it is written,
“For the sake of my brothers and my friends,” etc.

That is why Rav Safra could address Rava as “Moshe” (Shabbos 101b): Rava had something of Moshe’s quali-

ty. These are the souls called G-d’s “brothers and friends,” after the verse “For the sake of my brothers and

my friends.”
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And it is explained in the Zohar that they are above even the level of children (see Zohar, Part II, fo-
lio 121, end of side b, and folio 94, end of side b; Part III, folio 7, side b); that is, they are drawn
from the union of Abba and Imma (Chochmah and Binah) of Atzilus,

The Zohar teaches that such “brothers” rank even above “children”: G-d first called Israel servants, then

children, then brothers. These souls are drawn from the union of Abba and Imma (Chochmah and Binah) of

Atzilus, the source from which Z’eir Anpin itself comes.
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and therefore they are called brothers of Z’eir Anpin of Atzilus, and they are above the level of
Torah; as was also explained in the explanation on [the verse] “There are sixty queens,” mentioned
above, on the matter of the early pious ones (chassidim harishonim) in the Gemara.
Since they come from Abba and Imma, as Z’eir Anpin does, they are Z’eir Anpin’s “brothers,” and they stand
above the level of the Torah. In Likkutei Torah, Shir HaShirim 31:4 (40a), the Alter Rebbe explains that the

early pious ones (chassidim harishonim), who spent nine hours a day in prayer and whose Torah was pre-
served because they were pious, had the boundless longing of the heart, the level of Keser above the Torah.
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However, the souls that are drawn from the coupling (zivug) of Z’eir Anpin and Nukva of Atzilus:
that means the soul is drawn from nothing to something (from ayin to yesh), that is, from Atzilus,

to become the level of actual Beriah (creation).

Most souls, by contrast, come from the union (zivug) of Z’eir Anpin and Nukva of Atzilus. Such a soul passes
from ayin to yesh: coming out of Atzilus, it becomes an actual created being of Beriah.
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But a soul of Atzilus is the level of actual G-dliness, which is the level of Atzilus as it is in Atzilus it-
self, far, far above the level of Beriah, something from nothing;

A soul of Atzilus proper, however, is actual G-dliness: Atzilus as it is in Atzilus itself, infinitely above Beriah,
where things are created as something from nothing.
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except that they are only from the level of the vessels of Atzilus. For the meaning of the vessels of
Atzilus is the level of limit that exists even in Atzilus, of which they said, “the measure of the stature
(shiur komah) is 236 thousand myriads of parasangs.”

Yet even souls of Atzilus come only from Atzilus’s vessels (kelim), the element of limit that exists even there.
In the explanation of “I am black, yet comely” (Likkutei Torah, Shir HaShirim 8:12) the Alter Rebbe teaches

9 &«

that the lights of Atzilus are infinite but its vessels are limited, which is what the Sages’ “measure of the

stature” (shiur komah) expresses with its vast but finite figure of “236 thousand myriads of parasangs.”
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And as for the souls that are drawn from the vessels, the soul is like one drop compared to the ves-
sels themselves; and nevertheless it is the level of G-dliness. As is written elsewhere, explaining
this matter on the basis of the statement of the Zohar, Parshas Pinchas (folio 249, side a), on [the
verse| “And in the first month,” etc.: “What is ‘the hind of the dawn’?” etc.; see there.

A soul drawn from those vessels is like a single drop compared with the vessels themselves, and still it is

G-dliness. This is explained elsewhere on the Zohar in Parshas Pinchas (III 249a), on the verse “And in the
first month,” where the Zohar asks, “What is ‘the hind of the dawn’?”
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And this is the matter of the souls that are drawn from the union of Abba and Imma, which are
called brothers and friends of Z’eir Anpin and Nukva of Atzilus: on account of their also being em-

anated from Abba and Imma, just as the vessels of Z’eir Anpin and Nukva of Atzilus were emanated;

The souls drawn from the union of Abba and Imma are called “brothers and friends” of Z’eir Anpin and
Nukva because, like the vessels of Z’eir Anpin and Nukva themselves, they were emanated from Abba and

Imma.
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except that they are a very small glow compared to the vessels of Z’eir Anpin and Nukva, which are
the Ten Sefiros.

They share the same source as those vessels, but they are only a very small glow compared with them, for the

vessels of Z’eir Anpin and Nukva are the Ten Sefiros themselves.
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Whereas the souls that are born from the union and coupling of Z’eir Anpin and Nukva of Atzilus:
their birth is into the World of Beriah, as is written in Etz Chaim, Gate of the Order of Atzilus,
Beriah, Yetzirah and Asiyah, chapters 4 [and] 5; that is, the soul was drawn to become a creation,
something from nothing. And of this they said, “Israel are bound to the Torah.”

Souls born from the union of Z’eir Anpin and Nukva, by contrast, are born into the World of Beriah, as Etz

Chaim explains: they become created beings, something from nothing. Of these the Zohar says that “Israel

are bound to the Torah,” for the Torah is above them.
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And even according to what is written elsewhere, that from the coupling of Z’eir Anpin and Nukva
of Atzilus too there are sometimes born and drawn very lofty souls, which are called actual souls of
Atzilus, as is implied in the Zohar, Vayikra (folio 24, end of side b), and in the Zohar, Mishpatim
(folio 94, side b), and in other places,
The Alter Rebbe grants that, as explained elsewhere, even the union of Z’eir Anpin and Nukva sometimes
produces very lofty souls that are true souls of Atzilus, as the Zohar implies in Vayikra (24b) and Mishpatim

(94b). In Likkutei Torah, Shemini (19a), he notes that the Zohar on Vayikra clearly implies that some souls
born of that union are called an actual nefesh of Atzilus.
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nevertheless, since their root is from the coupling of Z’eir Anpin and Nukva of Atzilus, and there-
fore they are called children of the Omnipresent, then they are only one drop drawn from the intel-
lect (mochin) of Z’eir Anpin and Nukva. And the Torah is the very essence of Chochmah, Binah and
Daas of Z’eir Anpin and Nukva of Atzilus itself.

Even so, because they come from that union they are called G-d’s “children,” and so they are only one drop

drawn from the intellect (mochin) of Z’eir Anpin and Nukva. The Torah, on the other hand, is the very es-

sence of the Chochmah, Binah and Daas of Z'eir Anpin and Nukva, so it stands above them.
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And needless to say, the souls of Beriah, Yetzirah and Asiyah, etc. And therefore of this they said,
“Israel are bound to the Torah.” And nevertheless, even the souls of Beriah, Yetzirah and Asiyah
proper all have their root in the supernal Atzilus itself.
Souls of Beriah, Yetzirah and Asiyah are lower still, and of them it is said that Israel are “bound to the Torah,”
beneath it. Yet even these souls, every one of them, have their root in the supernal Atzilus; in the first dis-
course on this verse (Likkutei Torah, Shir HaShirim 15:4) the Alter Rebbe distinguished the part of the soul

clothed in the body, which is bound to the Torah, from the soul above, the surrounding light, which is the
Torah’s source.
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And they also arose in thought; and see what is written on [the verse] “And these are the
ordinances,” regarding “If you buy a Hebrew servant,” etc.

These souls too “arose in thought.” The text points to the Torah Ohr discourse on “And these are the ordi-
nances” (Mishpatim, 75c-d), which explains, on the Hebrew servant, that since Israel arose in thought even
the souls called “seed of beast” are from the level of thought, the World of Beriah, though as they are clothed
in bodies they stand at the level of Asiyah.
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If so, we need to understand: what is the meaning and the explanation [of this], that the early right-
eous specifically, they alone, are souls of Atzilus, which is not so of all the other souls, which are of
Beriah, Yetzirah and Asiyah, etc.?

This raises a question: if every soul is rooted in Atzilus and arose in thought, why is it said that only the early
tzaddikim had souls of Atzilus, while all the others are souls of Beriah, Yetzirah and Asiyah?
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But the explanation is that in the souls of the early righteous, the soul that is enclothed in their very
body is the level of actual Atzilus, like the soul of Rabbi Shimon bar Yochai, who had a soul of
Atzilus actually enclothed in his body, actually down below.

The answer: in the early tzaddikim, the soul that was actually clothed in the body was itself of Atzilus. Rabbi
Shimon bar Yochai, for example, had a soul of Atzilus clothed in his very body, here below.
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And [this is] along the lines of what is written in Iggeres HaKodesh, the section beginning “He and
His life-forces,” that even after the nefesh, ruach and neshamah [the three levels of the soul] of
Atzilus have descended into this world, to the early righteous, it is possible that their essence has
not changed so as to become a thing separate from G-dliness, etc.; see there.
Tanya’s Iggeres HaKodesh, in the letter on “He and His life-forces” (section 20), says something similar:
even after the nefesh, ruach and neshamah of Atzilus came down into this world in the early tzaddikim, their

essence may not have changed into something separate from G-dliness, so that they would depart when the
person wished to sin, before he sinned.
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Which is not so of the rest of the souls of Israel as a whole, the righteous and the intermediates

(beinonim), etc., which are called souls of Beriah, Yetzirah and Asiyah.

The rest of the souls of Israel, the righteous and the intermediates (beinonim) alike, are different: they are
called souls of Beriah, Yetzirah and Asiyah.
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That is: although the root of all the souls is from Atzilus, nevertheless this level of the soul’s root,
which is from Atzilus, is not enclothed in the body and does not shine in it at all; rather, the light
remains at the level of Atzilus, in a state of concealment and only as a surrounding [light] (makif)
over the soul that is enclothed in the body.

Every soul’s root is in Atzilus, but that root does not enter or shine in the body at all: the light of Atzilus stays
above, hidden, as a surrounding light (makif) over the soul in the body.
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And the soul that is drawn down and enclothed in the body is only a nefesh or ruach or neshamah
of Beriah, Yetzirah and Asiyah, and not from the level of Atzilus at all.

What actually enters the body is only a nefesh, ruach or neshamah of Beriah, Yetzirah or Asiyah.
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And therefore it is called only nefesh, ruach and neshamah of Beriah, Yetzirah and Asiyah. But
nevertheless, the root of the root, the level of “their mazal” [the soul’s root that remains above] and
the surrounding [light], exists in all the souls of Israel, from the level that arose in thought.

So the soul is named after the world it enters. Yet every Jew has the “root of the root,” his mazal (the

Gemara’s word for the part of a person that “sees” what he himself does not), the higher part of the soul that
stays above as a surrounding light, from the level that arose in thought.
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And therefore, from this aspect, it is said of all the souls of Israel, “Israel is holy to Havayah, the

first of His produce”: that they are the very source and foundation of the Torah. And from the as-

pect of the soul that is enclothed in the body, they are the level of “are bound to the Torah,” etc.
Because of that root it is said of every Jew, “Israel is holy to Havayah, the first of His produce”: they are the

source and foundation of the Torah. Because of the soul in the body, they are “bound to the Torah,” beneath
it.

SECTION 3 - 17-10

“Arise for yourself, my beloved, my fair one”
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2. And now the matter of “Arise for yourself, my beloved (ra’yasi)” will be understood. “My
beloved” means Israel, who sustain their Father in heaven. For Atzilus bears no comparison at all
to the Infinite One (Ein Sof), blessed be He, endlessly more than Beriah, Yetzirah and Asiyah bear
no comparison to Atzilus, etc.
The second section turns to the verse in the Song of Songs, “Arise for yourself, my beloved (ra’yasi), my fair
one.” Ra’yasi plainly means “my beloved,” from re’us, friendship, and the Midrash also reads it from ro’eh,
“to feed,” as “my sustainer”: Israel “sustain their Father in heaven” (Likkutei Torah, Shir HaShirim 12:1

gives both readings). This is needed because Atzilus is infinitely farther from the Infinite One than Beriah,

Yetzirah and Asiyah are from Atzilus.
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And for this reason it is necessary to draw down a drawing-forth of the Infinite Light (Or Ein Sof),
blessed be He, into Atzilus, as is written in the discourse beginning “To my mare,” on the matter of
“For I said, ‘The world is built by kindness.”” And of this they said, “Israel sustain their Father in
heaven”: that they draw down so that “the world is built by kindness.”
So the Infinite Light must be drawn down into Atzilus itself, as the discourse “To my mare” explains on “The
world is built by kindness” (Likkutei Torah, Shir HaShirim 9-10): through the Torah and mitzvos Israel draw

the Infinite Light from the head of all levels, like food that draws the soul’s life from the brain into the limbs.
That is how Israel “sustain” their Father: they draw down the light by which “the world is built by kindness.”
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And this is the meaning of “their Father in heaven (shamayim)”: for shamayim, “fire (esh) and wa-
ter (mayim),” are the supernal attributes, and “their Father in heaven” is the light of Abba, which is
drawn into Z’eir Anpin; and from there is the level of the Torah as well.

“Heaven” (shamayim) is read, as the Talmud reads it, as “fire and water” (esh u-mayim), opposites joined to-

gether, which here stand for the supernal attributes. “Their Father in heaven” is then the light of Abba

(Chochmah) drawn into Z’eir Anpin, the attributes, and from there the Torah comes too.
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And Israel, because they arose in thought, which is the essence of the light of Abba, therefore draw
down the Infinite Light, which is drawn and enclothed in the higher Chochmah, so that it is drawn
into Z’eir Anpin, etc.; and this is the drawing-down of additional lights into the vessels.

Because Israel arose in thought, the essence of the light of Abba, they can draw the Infinite Light that is

clothed in the higher Chochmah down into Z’eir Anpin. This adds new lights to the vessels, and that is the
“sustenance” Israel give.
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And this is [the meaning of| “And you shall do them.” And our Sages, of blessed memory, said: “[It
is] as though they had made Me.” And see what is written in the discourse beginning “Go forth and

see,” on the meaning of “Lift up your hands in holiness and bless Havayah.”

On “And you shall do them” the Sages say, “[It is] as though they had made Me”: va’asisem means both “do”
and “make,” and the Zohar (IIT 113a) reads it so, adding that “them” is spelled onX, which can also be read
“you.” Whoever keeps the mitzvos, it is as though he “made” G-d above, bringing about His drawing-down
and revelation. In Likkutei Torah, Shir HaShirim 18 (21d), the Alter Rebbe explains that Israel, as it were,
make a “head” for the Holy One, blessed be He, drawing the higher Chochmah into the Torah and the
Infinite Light into that Chochmah, through “Lift up your hands in holiness and bless Havayah.”
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And this is [the meaning of] “May He make His face shine with us”: for in order that there be a
drawing-down of the higher Chochmah (Chochmah Ila’ah) into Z’eir Anpin, which is the matter of
“A man’s wisdom makes his face shine,” this is “with us,” through Israel, for the reason mentioned
above, that they arose in thought, etc.

So too “May He make His face shine with us”: G-d’s “face” shines when the higher Chochmah is drawn into

Z’eir Anpin, as in “A man’s wisdom makes his face shine.” This happens “with us,” through Israel, because
their souls arose in the divine thought.
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And the meaning of “with us” is also interpreted as referring to the soul that is in the body itself.
That is: since Israel are bound to the Torah, and through the Infinite Light (Or Ein Sof) being drawn
and enclothed in the Torah, etc.,

“With us” also refers to the soul as it is in the body. That soul is bound to the Torah, so when the Infinite
Light is drawn down and clothed in the Torah, it reaches the soul as well.
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through this the light will be drawn “with us” specifically, to the side of holiness specifically; as is
written elsewhere, in the discourse beginning “For with You is the source of life; in Your light we
see light”; see there, on the meaning of “Look down from Your holy dwelling, from heaven, and
bless Your people Israel.”
Then the light is drawn specifically “with us,” to the side of holiness, and not to the forces opposed to it. The
text refers to the Torah Ohr discourse on “For with You is the source of life” (Miketz, 34d), where “Look down

from Your holy dwelling, from heaven (min hashamayim)” is read as sham mayim, “there is water,” the
Torah, through which Israel are blessed and seen before Him as something of worth.
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But first there must be “Arise for yourself,” through prayer, which is called a “ladder,” etc.; that is,
so that there be the cleaving of the soul to its root, which arose in thought, through self-sacrifice
(mesirus nefesh) at “One” in the Shema.

Before any of this, though, there must be “Arise for yourself”: prayer, which is called a “ladder,” through

which the soul cleaves to its root, the root that arose in thought. That cleaving comes through self-sacrifice

(mesirus nefesh) at the word “One” in the Shema.
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And through this the light is drawn from the Infinite One (Ein Sof), blessed be He, [of whom it is
said,] “There is none comparable to You,” etc., into the higher Chochmah; and through this, after-
wards, they sustain their Father in heaven. And it will be explained below.

Through it the light of the Infinite One, of whom the Shabbos morning prayer says, “There is none compara-

ble to You,” is drawn into the higher Chochmah, and only then can Israel “sustain their Father in heaven,”

aswill be explained below.
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Now, “my beloved” is the drawing of the Infinite Light into Atzilus, and that is through the Torah;
and the level of “my fair one (yafasi)” is through the mitzvos, through which it is drawn also into
Beriah, Yetzirah and Asiyah. And the explanation is that, for there to be drawings-forth of the light
into Beriah, Yetzirah and Asiyah, it is specifically through its first being enclothed in Malchus of
Atzilus

“My beloved” is the drawing of the Infinite Light into Atzilus, through the Torah; “my fair one” (yafasi) is the

mitzvos, which bring it down further, into Beriah, Yetzirah and Asiyah. For that further descent the light
must first be clothed in Malchus, the last Sefirah of Atzilus.

likuteitorah.com/likkutei-torah/shir-hashirim/17/ 21

10



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 17 ahy! y‘?Oﬂ A2 °N017° 97y 0°9277 IR 7Y

P7923 PIRM IR 7202 YRINNT RO MIPOIRT MDA MR 70K 7NY 27V INR022 wUny)
(X750 1yn% 7772 ]ANNKRI D2 WYY WYY 110 0YPERID DURRMT 192 YRINNT RIT AN 1

(and see what is written in the explanation on [the verse] “I am black, yet comely,” that Malchus of
Atzilus is the intermediary that joins the light of Atzilus with Beriah, Yetzirah and Asiyah, just as
Keser is the intermediary between the Emanator and the emanated, etc.; and see there. And see

what is written in Parshas Va’eschanan, in the discourse beginning “So that you may fear”);

In the explanation of “I am black, yet comely” (Likkutei Torah, Shir HaShirim 8, from 7d) the Alter Rebbe
shows that between the Emanator and the emanated there must be an intermediary, Keser, and that so too
Malchus of Atzilus is the intermediary that joins the light of Atzilus to the worlds below, becoming the “Atik”

of Beriah. The text also points to the discourse “So that you may fear” in Parshas Va’eschanan.
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and that is also through Malchus of Atzilus first being enclothed in the screen (masach) and parti-
tion (parsa) that is between Atzilus and Beriah, and breaking through the screen and descending

into Beriah: then specifically can the light be drawn into Beriah, Yetzirah and Asiyah, etc.

Malchus of Atzilus first clothes itself in the screen (masach) and partition (parsa) that stands between Atzilus
and Beriah, then breaks through that screen and descends into Beriah; only then can the light reach Beriah,

Yetzirah and Asiyah.
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Whereas were it not for the level of the screen mentioned above, Beriah could not receive at all.

Without the screen, which holds back and contracts the light, Beriah could not receive it at all.

SECTION 4 - 111

The royal garment and the garment of blackness
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And this is [why] Malchus (sovereignty) is called a garment, as it is written, “Havayah reigns; He
has clothed Himself in majesty”; and it is written, “Let them bring royal apparel (levush malchus)”;
[and] “And Esther clothed herself in royalty (malchus).”

This is why Malchus (kingship) is called a garment: Scripture speaks of G-d’s reign as clothing (“Havayah

reigns; He has clothed Himself in majesty”), of “royal apparel,” and of Esther “clothing herself in royalty.”

Kingship is not the king’s essence but a garment through which he appears to others.
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And this is the meaning of “my fair one”: that the drawing-down of the level of this royal garment
comes through the mitzvos; and therefore they are called “the commandments of the King,”

“My fair one” is the drawing-down of this royal garment, which comes about through the mitzvos. That is
why they are called “the commandments of the King”: they draw down G-d’s kingship. (The printed
Hebrew’s n°112 nonnw is a misprint for n1°na nownnw, “that the drawing-down of the level of.”)
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as we say in the blessing over the mitzvos, “Blessed are You, Havayah, our G-d, King of the uni-
verse,” etc. And it is the level of beautiful garments; and from this it comes about that there is “Is-

rael, in you I glory,” etc.

So in the blessing over every mitzvah we say “King of the universe.” The mitzvos are beautiful garments,

and through them Israel become the people of whom G-d says, “Israel, in you I glory.”
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And it is along the lines of what was explained on the meaning of “May He make His face shine with
us, Selah,” that [it is] through the Torah; and so too through the mitzvos, which are the level of “my

fair one,” there is the level of “in you I glory,” etc.: “in you” specifically.

This parallels what was said of the Torah and “May He make His face shine with us.” Just as the Torah draws
the light “with us,” the mitzvos, “my fair one,” make G-d glory “in you,” in Israel specifically.
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But in order to draw down the level of this garment, the level of “Arise for yourself,” etc., must first

come before it.

But before this garment can be drawn down, there must first be “Arise for yourself,” the soul’s rising to its
root.
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For opposite the garment mentioned above, which is the partition (parsa) and the royal garment,
there is also the level of “I clothe the heavens in blackness,” etc.; and this is along the lines of what
iswritten, “G-d reigns over the nations,” etc., [that is,] the worshippers of idols.

The reason is that the holy royal garment, which is the partition, has a counterpart: “I clothe the heavens in

blackness,” a dark garment that conceals. It is the kingship spoken of in “G-d reigns over the nations,” the
nations who worship idols, over whom G-d’s kingship is clothed in concealment.
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(And see what is written in the discourse beginning “In the third month,” on the matter of the rea-
son that the people of Jericho would “bundle” the Shema and would not interrupt between “One”
and “And you shall love” with “Blessed be the Name of the glory of His kingdom forever and ever,”
etc.).
The text points to the Torah Ohr discourse “In the third month” (Yisro, 67c), on why the people of Jericho
said the Shema without pausing between “One” and “And you shall love” to say “Blessed be the Name of the
glory of His kingdom forever and ever.” There the Alter Rebbe explains that “One” is the higher unity, the

self-nullification before the encompassing Infinite Light, from which the love grows, while “Blessed be the

Name” is the kingship of “G-d reigns over the nations,” the Name that gives life to all the worlds.
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And this will be understood along the lines of what is said of the World of Tohu [chaos]: “And these
are the kings who reigned in the land of Edom, before any king reigned over the children of Israel,”

etc.

This is understood from the World of Tohu (chaos), of which it is said, “These are the kings who reigned in
the land of Edom before any king reigned over the children of Israel.” The Kabbalah reads these kings, each

of whom reigned and died, as the Sefiros of Tohu, which broke.
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That is: the matter of the World of Tikkun (rectification) is the enclothing of the light in vessels and
garments; for the Targum of “nor shall a man put on” is “nor shall a man array himself

(yesakein),” etc.

The World of Tikkun (rectification) is defined by the light’s being clothed in vessels and garments. The
Aramaic Targum renders “a man shall not put on (yilbash) [a woman’s garment]” as “a man shall not array

himself (yesakein),” from the same root as tikkun: so to be clothed is to be rectified.
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And this is the matter that in Tohu the Ten Sefiros were in the state of points (nekudos), and in
Tikkun they became configurations (partzufim); for the essential matter of a configuration

(partzuf) is the arrayings (tikkunim) of the garments and the vessels

In Tohu the Ten Sefiros were separate “points” (nekudos); in Tikkun they became “configurations” (partzu-
fim), whole structures in which each includes the others (Etz Chaim, Sha’ar HaKelalim, chapters 1-2, as the

Kehot note gives it). What makes a partzuf is precisely its arrayed garments and vessels.
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(and see Etz Chaim, Gate of the Tikkun, chapter 3, and the book Kol BeRamah, in the explanation
of the Idra Rabba, folio 10, side b, and folio 11, side a). And through these garments and vessels of
holiness the effect is brought about that they can bear the light,

The text cites Etz Chaim and Kol BeRamah, Rabbi Yaakov Tzemach’s commentary on the Idra Rabba (the
“Great Assembly” section of the Zohar). These holy garments and vessels are what make it possible to bear
the light.
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and also that through this the light will be drawn only to the fitting place alone; for this is the pro-
tection of the garments: to contract the light, so that it is drawn only as is needed, etc.

They also make sure that the light goes only where it belongs. The garment protects by contracting the light,

so that it is drawn only as much as is needed.
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(And see what is written on this in the discourse beginning “And it came to pass, when Pharaoh
sent out,” and in the discourse beginning “And a man wrestled with him,” and in Parshas Lech
Lecha, in the discourse beginning “The meaning of ‘Shield of Avraham,’” and in the discourse be-
ginning “And the curtain shall divide for you.”) And therefore these garments of Tikkun are the lev-
el of the beautiful garments of “You have clothed Yourself in glory and splendor.”
Several Torah Ohr discourses are cited for this protective role of the garments; in the one on “Shield of
Avraham” (Lech Lecha, 12a) a shield (magen) is a covering, like the sheath of the sun, without which its great

light could not be borne. That is why the garments of Tikkun are the beautiful garments of “You have clothed

Yourself in glory and splendor.”
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But in the World of Tohu, since the lights were not in a state of enclothement, in the form of a con-
figuration, therefore it followed from this that there was no royal garment for the lights of Tohu that
was united with the divine holiness; rather, there were also foreign garments clothing them.

In Tohu the lights were not clothed in partzufim, so they had no royal garment that united them with divine

holiness; instead, foreign garments clothed them.
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That is, the flow of influence was drawn also to the external forces (chitzonim) from the supernal
attributes of Tohu, etc. And these are the level of the seven kings of the World of Tohu, of which it is

said, “And these are the kings who reigned in the land of Edom,” etc.

That is, the flow from the supernal attributes of Tohu reached the external forces (chitzonim) as well. These
are the seven kings of Tohu, “the kings who reigned in the land of Edom.”
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(That is: the royal garment of holiness is that there be the acceptance of the yoke (kabbalas ol) of
the kingdom of heaven, in a state of self-nullification (bittul) to the attribute of His kingship, may
He be blessed — “Havayah reigns; He has clothed Himself in majesty” — for He is the true exis-
tence, and all before Him is considered as nothing. And see what is written on the subject of
Malchus in the explanation on [the verse] “And it shall be for you as tzitzis [fringes],” on the matter
of the techeles [the sky-blue thread], etc.

A parenthetical explanation: the holy royal garment is the acceptance of the yoke of Heaven’s kingship, a

self-nullification before G-d’s kingship, for He alone is the true existence and “all before Him is considered

as nothing.” The text points to its explanation of the techeles of tzitzis (Likkutei Torah, Shelach, 45b), where

Malchus of Atzilus is the blue light at the base of a flame, which consumes the wick, for Beriah, Yetzirah and

Asiyah are nullified and included in it.
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But the royal garment of the sitra achra (the other side) is that they take existence for themselves
and have no self-nullification toward Him, may He be blessed; that is, like the saying of Pharaoh,
“My river is mine, and I made myself,” in Ezekiel, chapter 29; only that they call Him “the G-d of
gods,” etc.)

The royal garment of the sitra achra, by contrast, is self-assertion: taking existence for oneself, without self-

nullification before G-d, like Pharaoh’s “My river is mine, and I made myself.” Even so, as the Talmud says,

they call Him “the G-d of gods,” acknowledging Him only as One far above their own powers.
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However, after the World of Tikkun was made, the level of a configuration, in which the light was
rectified and drawn into the garments and vessels of the World of Tikkun, then it followed that the
light does not spread to the sitra achra and to the worshippers of stars; as it is written, “There was
no king in Edom,” etc.

Once Tikkun was established and the light clothed in its garments and vessels, the light no longer spread to

the sitra achra and the idolaters. This is “There was no king in Edom.”
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But nevertheless, there is something like the above even after the World of Tikkun (that is, in the
exile of Egypt, and Babylon, and Edom); that is, because in exile the Holy One, blessed be He, as-
cends higher and higher,

Yet something like Tohu recurs even after Tikkun, in the exiles of Egypt, Babylon and Edom. For in exile, as
the Zohar says, “the Holy One, blessed be He, ascends higher and higher,” withdrawing from below.
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and this is called the level of sleep, etc. And because of this ascent the lights are not enclothed in
the garments and vessels of the level of Tikkun; as is written in Pri Etz Chaim, that in Egypt there
was the gestation (ibbur) of Z’eir Anpin in the womb of Imma, etc.,
This withdrawal is called “sleep,” and because of it the lights are no longer clothed in the garments and ves-
sels of Tikkun. Pri Etz Chaim, Rabbi Chaim Vital’s book of the Arizal’s meditations for prayers and festivals,

says (Gate of the Festival of Matzos, chapter 1) that in Egypt Z’eir Anpin was in a state of “gestation” (ibbur)
in the womb of Imma.
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for the lights and the intellect (mochin) of Z’eir Anpin withdrew from their vessels and rise into the
level of the higher Imma (Imma Ila’ah), and still higher, where it is said, “If you are righteous, what
do you give Him?” etc.

In gestation the lights and intellect of Z’eir Anpin leave their vessels and rise back into the higher Imma (Bi-
nah) and higher still, to the level of which it is said, “If you are righteous, what do you give Him?”, beyond
the reach of human deeds.
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And because of this it follows that Malchus of Atzilus is enclothed in the kelipos, in the foreign gar-

ments of blackness; for the one depends on the other, etc.:

As a result, Malchus of Atzilus is clothed in the kelipos, in the foreign garments of blackness. The one de-

pends on the other.
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because Z’eir Anpin is in the state of sleep and has ascended from the vessels and the garments
higher and higher, there follows “I clothe the heavens in blackness”; just as in the World of Tohu,
where, through the supernal lights withdrawing upward, the vessels fell downward, etc.

When Z’eir Anpin “sleeps” and withdraws upward from its vessels and garments, there follows “I clothe the
heavens in blackness.” It is like Tohu, where the lights withdrew upward and the vessels fell.
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(And see what is written on this subject in the discourse beginning “And I appeared to Avraham,”
etc., and in the discourse beginning “A song of ascents,” etc., “we were like dreamers,” and in the
discourse beginning “I am asleep,” etc.)
The text refers to three discourses on this theme: “And I appeared to Avraham,” “A song of ascents ... we
were like dreamers,” and “I am asleep.” In the first (Torah Ohr, Va’eira, 55a ff.) the exile in Egypt is likened

to gestation, when “the Holy One, blessed be He, ascends higher and higher” and His unity is not revealed
below.
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Therefore, in order to rectify and draw down the level of the royal garment, there must first be a
drawing of the intellect to Z’eir Anpin, that it be drawn from the level of “ascends higher and high-
er” to be enclothed in the vessels and garments of Tikkun of the configuration of Z’eir Anpin of
Atzilus;

To repair this and draw down the royal garment, the intellect (mochin) must first be drawn back to Z’eir

Anpin. From its state of “ascending higher and higher,” it must be clothed again in the vessels and garments
of the partzuf of Z’eir Anpin of Atzilus.
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and then, as a matter of course, through this, afterwards, through the doing of the mitzvos, the
drawing-forth into the royal garment of Atzilus will be drawn down, and there will not be the level
of “I clothe the heavens in blackness,” etc. (And see what is written in the discourse beginning “For

the mountains may move,” on the matter of “If Israel do teshuvah, they are redeemed,” etc.)

Then, as a matter of course, the mitzvos people do will draw the light into the royal garment of Atzilus, and
there will be no “clothing the heavens in blackness.” The text points to the discourse “For the mountains

may move,” on “If Israel do teshuvah, they are redeemed.”
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Now, it is known from Etz Chaim that for there to be a drawing of the intellect to Z’eir Anpin, it is

through the union of Abba and Imma, who beget the intellect for Z’eir Anpin and Nukva.

Etz Chaim teaches that the intellect of Z’eir Anpin comes from the union of Abba and Imma (Chochmah and
Binah), who “give birth” to the intellect of Z’eir Anpin and Nukva.
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And Abba and Imma need to receive the power from higher up, from the light of Keser, and it is
what joins and draws the light of the Emanator into the emanated, etc. (And see what is written in
Pri Etz Chaim, Gate of the Shema, chapter 11.)
Abba and Imma themselves must receive the power for this union from higher still, from the light of Keser,
which joins the Emanator to the emanated. Pri Etz Chaim (Gate of the Shema, chapter 11) asks where Abba
and Imma get the power of union, and answers that they first receive it from the hidden supernal union

above them (Sefaria’s text reads “of Arich Anpin,” the configuration of Keser; the Kehot note quotes it “of
Ein Sof”).
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Therefore the union of Abba and Imma is brought about specifically through self-sacrifice (mesirus
nefesh), and the union of Z’eir Anpin and Nukva through Torah and mitzvos.

Hence the union of Abba and Imma comes about only through self-sacrifice (mesirus nefesh), while the
union of Z’eir Anpin and Nukva comes about through Torah and mitzvos.
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For the union of Abba and Imma is the drawing of a new light from the Source of all, from the
Emanator, blessed be He, to whom there is no comparison at all, etc.

The union of Abba and Imma draws a new light from the Source of all, the Emanator, who bears no compari-
son at all to what He emanates.
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And this drawing-forth is impossible except through self-sacrifice, for self-sacrifice rises truly
higher and higher, that is, to the level of the essence of the Emanator. And see what is written on
this in the explanation on [the verse] “And I shall be sanctified among the children of Israel.”
Only self-sacrifice can draw that light down, because self-sacrifice reaches truly higher and higher, to the
essence of the Emanator. In its explanation of “And I shall be sanctified among the children of Israel”
(Likkutei Torah, Emor, 33c), the Alter Rebbe brings Etz Chaim: the union of Abba and Imma needs the rais-

ing of feminine waters through actual self-sacrifice in the Shema, while for Z’eir Anpin and Nukva the rais-
ing through Torah and mitzvos suffices.
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And therefore the Maggid [the heavenly mentor] told the Beis Yosef [Rabbi Yosef Karo| that he
would grant him the merit of self-sacrifice for the sanctification of G-d’s Name, from which it is im-
plied that this merit would be greater than all [the merit of]| his living long in Torah and mitzvos,
etc.

That is why the Maggid, the heavenly teacher of the Beis Yosef (Rabbi Yosef Karo), promised him, as record-

ed in Maggid Meisharim, that he would merit to give his life for the sanctification of G-d’s Name. The impli-
cation is that this merit outweighs a long life of Torah and mitzvos.
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And that is for the reason mentioned above. And this is also the matter of self-sacrifice at “One” in
the Shema: for the Shema is called the union of Abba and Imma, that is, the drawing of a new light
from the Infinite One (Ein Sof), blessed be He;

This is also why one gives oneself over at “One” in the Shema. The Shema is the union of Abba and Imma,
the drawing of a new light from the Infinite One.
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and this is specifically through self-sacrifice, etc.; like the known matter of the superiority of
teshuvah, which is “with greater strength”: “there is one who acquires his world in a single hour,”

etc. And this is the matter of the first verse of the Shema, which is the union of Abba and Imma;

Only self-sacrifice achieves this, just as teshuvah draws “with greater strength” (the Zohar’s words for those
who return), so that “one may acquire his world in a single hour.” The first verse of the Shema is therefore
the union of Abba and Imma.
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and then afterwards it is said, “And these words, which I command you, shall be,” etc.: for drawing
the light afterwards from Abba and Imma into Z’eir Anpin and Nukva is through Torah and

mitzvos, etc.

Then comes “And these words, which I command you,” about Torah and mitzvos: these carry the light on-
ward from Abba and Imma into Z’eir Anpin and Nukva.
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And this is called engaging in Torah for its own sake (lishmah), for the sake of the Torah itself: that
the light of the Torah be drawn into Z’eir Anpin from the inner dimension of the higher Chochmah,

which is above the level of unripe fruit (novlos), etc.;

This is Torah study “for its own sake” (lishmah), read literally as “for the sake of the Torah itself”: to draw
the light of the Torah into Z’eir Anpin from the inner dimension of the higher Chochmah, above the “unripe

fruit.”
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which is through the self-sacrifice at the outset, through which the union of Abba and Imma is

drawn forth, etc., the drawing of a new light; and from this it is drawn also into Z’eir Anpin, etc.

That inner light comes only after the self-sacrifice at the outset, which brings about the union of Abba and

Imma, a new light; from there it reaches Z’eir Anpin as well.
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And from this it also follows that through the mitzvos there will be the level of “my fair one,” “You
have clothed Yourself in glory and splendor,” and there will not be the level of “I clothe the heavens
in blackness,” as in the World of Tohu.

From this it follows that the mitzvos produce “my fair one,” the garment of “glory and splendor,” and not the
dark garment of “I clothe the heavens in blackness” that prevailed in Tohu.
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(And see what is written elsewhere in explaining the statement of the Zohar, Parshas Balak, folio
191, side a, on [the verse] “Black,” etc.: “And then,” etc., “her beloved goes out,” etc., “she is built
and made in her adornments,” etc.).

The text cites an explanation of the Zohar in Balak (191a) on “I am black” (the Kehot note finds it in the

Mitteler Rebbe’s Biurei HaZohar): when “her beloved goes out” to her and finds her black and small, she “is

built and made in her adornments,” in her beauty as before.
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And this is why first there must be “Arise for yourself,” to the level of the root of the soul; and this is
through self-sacrifice at “One,” from which the union of Abba and Imma is drawn forth

So first there must be “Arise for yourself,” the rising to the root of the soul. This comes through self-sacrifice

at “One,” which brings about the union of Abba and Imma.
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(and therefore it is called “Arise for yourself (kumi lach)”: to the level of [the letter] kaf; see Pri Etz
Chaim, Gate of the Prostration (nefilas apayim), end of chapter 5). And through this, afterwards,
there will be “my beloved,” to draw the intellect into Z’eir Anpin, and “my fair one,” into Malchus;
and this is the matter of the union of Z’eir Anpin and Nukva, etc.
Lach, “for yourself,” ends in the letter kaf. Pri Etz Chaim (Gate of Nefilas Apayim, end of chapter 5) teaches
that those who give their lives for the sanctification of G-d’s Name rise as “feminine waters” up to Binah, and
that the feminine and masculine waters together are the secret of kaf, twenty, a yud from above and a yud
from below: the bent kaf is the lower union, the final kaf the higher union of Imma, which is why G-d told

Moshe of Rabbi Akiva, “Thus (kach) it arose in thought.” Afterwards come “my beloved,” drawing the intel-

lect into Z’eir Anpin, and “my fair one,” drawing it into Malchus: the union of Z’eir Anpin and Nukva.
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Now, all this was said of the time of the Exodus from Egypt, about which it is said, “For behold, the
winter has passed,” etc.: that is, that then the level of the World of Tikkun was revealed, and the
winter passed and the rain went by,

All this refers to the Exodus from Egypt, of which it says, “For behold, the winter has passed.” Then the
World of Tikkun was revealed, and the winter and the rain were over.
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that is, the concealment of “I clothe the heavens in blackness,” etc., which is drawn from the World
of Tohu and from the exile of Egypt, etc. And on the matter of the doubled wording, “winter” and
“rain,” see the [Midrash] Rabbah on Song of Songs, and see Zohar HaRakia, at the beginning of
Parshas Vayechi.
The winter and the rain are the concealment of “I clothe the heavens in blackness,” which comes from Tohu
and from the exile in Egypt. On why the verse doubles the image, the text refers to the Midrash Rabbah on
the Song of Songs, which reads the winter as the four hundred years decreed in Egypt and the rain as the two

hundred and ten years served, the rain being the main hardship; and to Zohar HaRakia, a Kabbalistic com-
mentary on the Zohar, at the beginning of Vayechi.

SECTION 5 - 112

Exile and the mirror
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And then it is said, “Arise for yourself, my beloved,” etc. But in the time of exile it is said, “My
dove, in the clefts of the rock, in the hidden place of the step (madregah),” etc., for she cannot be
in the state of “Arise for yourself,” etc.

At the Exodus it was said, “Arise for yourself, my beloved.” But in exile the Congregation of Israel is “my

dove in the clefts of the rock, in the hidden place of the step”: she is hidden away and cannot simply “arise”
to her root.
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And the counsel for this is the level of “Show me your appearance (mar’ayich)”: that he should re-
member and take to heart that the concealment is only in the manner of a mirror (mar’ah); that he
has come down “from a high roof,” etc.; and [that he] cry out to G-d in his distress, etc.
The remedy is “Show me your appearance (mar’ayich),” read as mar’ah, “a mirror”: let a person grasp that
the concealment is only like a mirror, which hides and yet reflects, and that he has fallen, in the Gemara’s

words (Chagigah 5b), “from a high roof” to a deep pit. Then he will cry out to G-d in his distress, as the
Psalm says of those in trouble (Psalms 107:6).

SECTION 6 - 113-16

Returning light and the soul’s descent
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3. And the explanation of this matter: there are Ten Sefiros from above to below, of direct light (or
yashar), and Ten Sefiros of returning light (or chozer), from below to above (as is written in Etz
Chaim, Gate of the Feminine Waters and Masculine Waters (mayin nukvin and mayin duchrin),
chapter 14, and in Pardes, the Gate “From Below to Above”).
The third section explains this through the Kabbalah’s “direct light” and “returning light.” There are Ten
Sefiros of direct light (or yashar), descending from above to below, and Ten Sefiros of returning light (or
chozer), rising from below to above, as Etz Chaim and the Pardes explain; in Likkutei Torah, Chukas (63c),

the Alter Rebbe cites the Sefer HaBahir, brought in the Pardes: “From above to below we know; from below
to above we do not know.”

2’12 AWy N0 IR N1°n22 D"?‘];ﬂ NIRRT D°YPI2 NIRRT 01°02 NpPoana ROIAT Y 11M
ST OR 1772 [wnpn naara) PPARD TR WY R [13°2 mon An3]

That is: through the partition (parsa) that interrupts at the conclusion of Atzilus, the lights burst
forth and rise as returning light, and Keser, Chochmah and Binah are made below; as is written on
this in Iggeres HaKodesh, in the section beginning “He and His life-forces.”

Returning light arises at the partition (parsa) at the end of Atzilus: the lights strike it and rise back upward,

and in this rising order the lowest levels become Keser, Chochmah and Binah, the highest. Tanya’s Iggeres

HaKodesh discusses this in the letter on “He and His life-forces.”
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And the explanation of this in man below is along the lines of what is written, “And you shall love
Havayah,” etc., “with all your might (me’odecha)”; and me’od [“very much”] is without limit, and
that is the level of the Infinite (Ein Sof).

In a person below, the counterpart is “And you shall love Havayah ... with all your might (me’odecha).”
Me’od means “very much,” a love without limit, and so it corresponds to the Infinite (Ein Sof).
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And this is, by way of analogy, above, the drawing-down of the light of Keser that shines into
Atzilus; for this was the purpose of the soul’s descent, which is for the sake of ascent, etc. For the
emanated [levels] are in the state of the chain of descent (hishtalshelus):

The analogy above is the drawing-down of the light of Keser into Atzilus, and this was the very purpose of the

soul’s descent into a body: a descent for the sake of ascent. To see why, consider that everything emanated
belongs to an orderly chain of descent.
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for human intellect as a whole is drawn from the Chochmah of Asiyah, by means of the nefesh of
Asiyah; and the Chochmah of Yetzirah is the source of the Chochmah of Asiyah, although it is more
spiritual; and the Chochmah of Beriah is the source of the Chochmah of Yetzirah; and the
Chochmabh of Atzilus is the source of the Chochmah of Beriah.

Human intellect as awhole comes from the Chochmah of Asiyah, through the soul of Asiyah. The Chochmah

of Yetzirah is its source, though far more spiritual; above it is the Chochmah of Beriah, and above that the
Chochmabh of Atzilus.
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If so, human intellect is drawn, through the chain of descent, from the Chochmah of Atzilus (and
see what is written on the subject of this chain of descent in the discourse beginning “Eliyahu
opened,” in Parshas Vayeira).

So human intellect is linked, step by step, to the Chochmah of Atzilus. The text points to the Torah Ohr dis-

course “Eliyahu opened” (Vayeira, 14a), which shows how each world’s Chochmah is the source of the one

below, as spiritual sweetness becomes physical sweetness through many descents.
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And because of this it is said, “You have made them all with wisdom”: for with respect to the

Emanator, He is “exalted alone,” and bears no comparison to Chochmah and Binah, etc.;

That is why Scripture says, “You have made them all with wisdom”: the whole chain comes from Chochmah,
while the Emanator Himself is “exalted alone” (in the words of the morning prayer), beyond comparison
with Chochmah and Binah.
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and Atzilus are only attributes — “cleave to His attributes: as He is merciful” — but the Emanator is
the level of “to Him, and not to His attributes,” etc.
Atzilus consists only of attributes, as in the teaching that a person should cleave to G-d’s attributes: “as He is

merciful,” so should he be. The Emanator Himself is beyond attributes: one turns “to Him, and not to His
attributes.”
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And the main coming-into-being of Atzilus, Beriah, Yetzirah and Asiyah from the Emanator is only
from the level of names, for a name bears no comparison to the very essence; as is written in Etz
Chaim, that the yud is the source of Atzilus and the hei is in Beriah, etc.; and as it is written, “His
splendor is upon earth and heaven,” etc.
The worlds come into being from the Emanator only through “names,” and a name bears no comparison to
the essence it names: so Etz Chaim says the yud of the Name is the source of Atzilus and the hei is in Beriah.

So too the verse says, “His Name alone is exalted; His splendor is upon earth and heaven”: only His splen-

dor, not His essence, is in the worlds.

likuteitorah.com/likkutei-torah/shir-hashirim/17/ 37



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 17 ahy! y‘?Oﬂ A2 °N017° 97y 0°9277 IR 7Y

N9 IR RIT DOPRRIP DOXRAMN YW TONNY D YXINNT 1Im

Now, the intermediary for this, which brings the flow of influence down from the Emanator to the

emanated, is the light of Keser (the Crown).

The intermediary that carries the flow from the Emanator to the emanated is the light of Keser (the Crown).
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And this is what is written in the Tikkunei Zohar: “The supernal Keser,” etc., “it is the Name Mah

9y

[45], which is the path of Atzilus, and it is the watering of the tree,” etc.; that is, the life-force

(chayus) of the World of Atzilus, which is through Keser: “For with You is the source of life,” etc.
The Tikkunei Zohar, in Eliyahu’s prayer in its introduction (“Eliyahu opened”), says of “the supernal Keser”
that within it is the Name of forty-five (Mah), “the path of Atzilus,” and that it is “the watering of the tree,”

like water that waters a tree and makes it grow: the source of life for all of Atzilus. So the verse says, “For with

You is the source of life”: Atzilus lives through Keser.
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(And see what is written in the discourse beginning “Eliyahu opened,” mentioned above, that of
Keser they said, “You are One, but not in number,” etc., that there is no comparison to Him, etc.;
and “Chochmah is found from ayin (nothing),” and not in the order of the chain of descent (hish-
talshelus) of Atzilus, Beriah, Yetzirah and Asiyah mentioned above.) And this is the matter of “de-
scent for the sake of ascent,” etc.

The Torah Ohr discourse “Eliyahu opened,” cited above, applies to Keser the words “You are One, but not in

number”: it is beyond comparison, the ayin from which “Chochmabh is found,” outside the ordered chain of
Atzilus, Beriah, Yetzirah and Asiyah. Drawing that light down is what “descent for the sake of ascent” means.
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For this is the difference between angels and souls: since the angels are above, and nothing at all
conceals [the light] from them, and they are in the state of the chain of descent, they cannot draw
down a new light, since it is not of their essence; and because of this they are called “standing,”
etc.
This is the difference between angels and souls. Angels stand above, with nothing hiding the light from
them, but they belong to the ordered chain of descent; a new light is not of their essence, so they cannot

draw it down, and they are called “standing” (as in Zechariah 3:7, “I will give you places to walk among these

who stand”), fixed in place.
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(And see what is written on this in the discourse beginning “And now, let it be great, I pray,” in
Parshas Shelach.)

The text refers to the Likkutei Torah discourse “And now, let it be great, I pray” (Numbers 14:17), in Parshas

Shelach, for this difference between angels and souls.
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But below, in Israel, who have been lowered into a body, which conceals the holiness of the soul,
and other things that hold back: because of this concealment, which does not let [the light] spread
below, returning light (or chozer) is made, from below to above, in the point of the heart. And
through this, “From the depths I have called You, Havayah”: so that there be “I have called You,
Havayah,” in the Ten Sefiros of Atzilus.
Souls, by contrast, have been lowered into a body that hides the holiness of the soul, along with other hin-
drances; and precisely because this concealment does not let the light spread below, a returning light rises
from the point of the heart. Then “From the depths I have called You, Havayah” comes true: “called” means

drawing in, as one calls a person to come, so the call from the depths draws Havayah into the Ten Sefiros of
Atzilus.
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That is, through the depth of the heart, the higher teshuvah (teshuvah ila’ah), etc., in which they

draw Him down “with greater strength”; through which “a new light will shine upon Zion,” etc.

This is the “depth of the heart,” the higher teshuvah (teshuvah ila’ah), in which, as the Zohar says of those
who return, they draw G-d down “with greater strength.” Through it “a new light will shine upon Zion,” in

the words of the morning prayer in Nusach Ashkenaz, just before the blessing “Who forms the lights.”
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And that is through the level of “with all your might.” (And the meaning of “a new light” is to be un-

derstood as is written in Pri Etz Chaim, Gate of the Shema, chapter 11; and these are his words:

It is reached through “with all your might,” love without limit. A long parenthesis now explains what “a new
light” means, quoting Pri Etz Chaim, Gate of the Shema, chapter 11.
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“However, the mystery of the matter is that the coupling of the worlds is drawn from the intellect
(mochin) of Abba and Imma themselves, without their receiving from above; for since all of them
were drawn from them, then certainly they have in them a power corresponding to all that is below

them.

Pri Etz Chaim says that the union that sustains the worlds comes from the intellect of Abba and Imma them-
selves, without their needing to receive from above. Everything below them came from them, so they hold

the power for all of it.
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But a coupling that is to bring forth new souls: for this they need to receive a new light from above.

And keep this principle in your hand.” End of quote.

But a union that brings forth new souls requires Abba and Imma to receive a new light from above. Pri Etz

Chaim calls this a principle to keep in hand.

likuteitorah.com/likkutei-torah/shir-hashirim/17/ 40



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 17 ahy! y‘?Oﬂ A2 °N017° 97y 0°9277 IR 7Y

PDBI F1°7 PR TN RIAN PR TR ORTY KT 9IR%2 7798 70ynbn apow onba wrn R
»19%] 7Y W*I17R TP (205191 9791 1771 X2 [maon / mvvoon] B0 17 7172 DOXRAN YOw
WY 110 OR1PY RO TTIAYA YOW 0°DRIW O R [oen vy

But what he wrote, “without their receiving from above,” needs explanation: for certainly
“Chochmah is found from ayin” constantly, for were the flow of influence from the Emanator,
blessed be He, interrupted, the Sefiros would be as though they had never been. And so wrote the
Maharnash in the introduction to Pri Etz Chaim: “And for this they draw in influence through that
service, for their existence,” etc.; see there.
The Alter Rebbe asks how Abba and Imma could be “without receiving from above,” when Chochmah is al-
ways “found from ayin” and, were the flow from the Emanator to stop, the Sefiros would cease to exist. The

Maharnash, as the Alter Rebbe calls the author of the introduction to Pri Etz Chaim, says the same there: the

Sefiros draw in influence “through that service” for their very existence.
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And it must be said that the intent is that this influence itself is not actually drawn from above
Chochmah, as in the coupling of the inner dimension (pnimiyus), where this influence itself is an

actual new light from above Chochmah, and actually new lights and souls;

His answer: Pri Etz Chaim means that this influence is not itself drawn from above Chochmah. In the “in-
ner” union, by contrast, the influence itself is an actual new light from above Chochmah, bringing truly new

lights and souls.
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which is not so in the coupling of the outer dimension (chitzoniyus), which is only to strengthen
the old, and there is nothing new, etc. And this difference is perhaps something like what is written
in Etz Chaim, Gate of the Rectification of Nukva, chapter 2, section 5: “You must understand,” etc.,
“for when,” etc., “and when it is delayed,” etc.; see there.

The “outer” union only strengthens what already exists; there is nothing new in it. The difference may re-

semble what Etz Chaim describes in the Gate of the Rectification of Nukva.
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Moreover, even the drawing-forth by which “Chochmah is found from ayin” constantly bears no
comparison to the influence of the new light mentioned above; as is written in the introduction of
the Maharnash mentioned above, that one should not reckon “their fixed allotment, allotted to

them by the Creator, may He be blessed, as comparable to that addition,” etc.; see there at length.

Moreover, even the constant flow by which “Chochmah is found from ayin” bears no comparison to the new
light. The Maharnash’s introduction says the same: the fixed allotment the Creator gives the Sefiros cannot

be compared to that addition.
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And as was explained elsewhere, this influence is an actual revelation from the level that is above
the order of the chain of descent, from what is above the influence by which “Chochmabh is found

from ayin” constantly, etc.

As explained elsewhere, this new influence is a real revelation from beyond the order of the chain of de-
scent, above even the constant flow by which “Chochmah is found from ayin.”
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And one may further offer an example from which to understand the difference between these two
influences, along the lines of what our Sages, of blessed memory, said at the end of chapter 4 of
Megillah: that those [curses] in Mishneh Torah (Deuteronomy), “Moshe said them from his own
mouth” — and Tosafos wrote: “and with the holy spirit (ruach hakodesh)” —

An example of the two kinds of influence: the Talmud says that the curses in Deuteronomy (Mishneh Torah)

“Moshe said from his own mouth,” and Tosafos adds, “with the holy spirit.”
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which is not so of those [curses] in Toras Kohanim (Leviticus), which he said from the mouth of the
Almighty, and he became an emissary to say, “Thus the Holy One, blessed be He, said to me,” etc.,
as Rashi explains there. And that is to say: “from his own mouth” means as is explained in Parshas

Va’eschanan) (folio 261, side a);

The curses in Leviticus (Toras Kohanim), by contrast, Moshe said “from the mouth of the Almighty,” as an
emissary saying, “Thus the Holy One, blessed be He, said to me,” as Rashi explains. What “from his own
mouth” means is explained in the Zohar on Parshas Va’eschanan (III 261a): Mishneh Torah unites the
Written and the Oral Torah in “the place called the Tree of Life.”
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See there in the Mikdash Melech, that it is from Z’eir Anpin of Atzilus; that is, since the root of his

prophecy and his comprehension was from there, therefore this is called “from his own mouth.”

The Mikdash Melech, Rabbi Shalom Buzaglo’s commentary on the Zohar, says there that “from his own
mouth” comes from Z’eir Anpin of Atzilus, the root of Moshe’s prophecy and understanding. That is why it
counts as “his own.”
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But what was said to him from the mouth of the Almighty is what was drawn from far higher than

Z’eir Anpin of Atzilus; only, it was drawn through Moshe, and he is only an emissary, etc.

What was said to him “from the mouth of the Almighty” came from far above Z’eir Anpin of Atzilus, and
Moshe was only its emissary.

o) P92 °9371 RDOYDT RPONY ANRA APNWR 210 RITM (27y 1717 77 o0 7wa93) 2 wrn 1Y I
7Y 10 SIRDOYON RITOPW IR T (8

And this is along the lines of what is written in the Zohar (Parshas Vayechi, folio 246, side b): “And
that voice is sent from a deep place above”; and in Parshas Balak (187a): “When he is an emissary
from above,” etc.; see there.

The Zohar says the same: in Vayechi (I 246b) it speaks of “that voice” which “is sent from a deep place

above” to lead speech, and in Balak (III 187a) of the angel, so called “when he is an emissary from above.”
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And it is along the lines of the difference there is in the matter of an angel: at a time when it is not
an emissary, it says, “Holy, holy, holy is Havayah of hosts,” that is to say, that the Name Havayah is
holy and separate from them; but when it is an emissary from above, we find that the angel itself is

called by the Name Havayah, according to the explanation of the Ramban in Parshas Vayeira.

An angel shows the same difference. On its own it says, “Holy, holy, holy is Havayah of hosts,” the Name
Havayah being holy and separate from it; but as an emissary from above, the angel itself is called by the

Name Havayah, as the Ramban explains on Parshas Vayeira.
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Thus, in the state when it is an emissary from above, there shines in it a supernal radiance, greater
and more wondrous than the radiance that shines in it of itself, even though it always has a lofty
comprehension too, etc.

So when an angel is sent from above, a supernal light shines in it far greater than what shines in it of itself,
although it always has a lofty comprehension.
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And in the same way will be understood the difference between the level of Moshe [speaking] from
his own mouth, with the holy spirit, as against when he is an emissary of the Holy One, blessed be
He: that the one bears no comparison to the other.

In the same way, Moshe speaking “from his own mouth,” with the holy spirit, bears no comparison to Moshe
as the emissary of the Holy One, blessed be He.
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And see further on the matter of the meaning of “Moshe said them from his own mouth” in
Parshas Vayikra (folio 7, side a); and see what is written in the discourse beginning “And He
spoke,” of the Ten Commandments, on the meaning of Mishneh Torah.

The text points further to the Zohar, Parshas Vayikra (III 7a), which notes that it says not “from himself” but

“from his own mouth,” from the voice joined to him; and to its discourse on the Ten Commandments, “And
He spoke,” on the meaning of Mishneh Torah.
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And in the same way will be understood here the difference between the drawing-forth that is
drawn from the intellect of Abba and Imma themselves, and a new light, etc.: even though [what
comes] from themselves is also rooted in what was drawn to them from above, nevertheless it is

called “from themselves,” like the matter of Moshe “from his own mouth,” etc.

The same difference holds between the flow from the intellect of Abba and Imma themselves and a new light.
Even what comes “from themselves” is rooted in what they received from above, but it is called “their own,”

like Moshe’s “from his own mouth.”
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Which is not so of the level of a new light: it is drawn from far above the root of Chochmah and
Binah themselves; that is, as is written in the Likkutei Torah [of the Arizal], Parshas Vayeira, that it

is drawn from the supernal Emanator Himself, who alone has the power to renew constantly, etc.,

A new light, by contrast, comes from far above the root of Chochmah and Binah themselves. As the Arizal’s
Likkutei Torah (his teachings on the Torah, compiled by Rabbi Chaim Vital) says on Vayeira, it comes from

the supernal Emanator Himself, who alone has the power to renew constantly.
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only that it is drawn to Abba and Imma, etc. (And see Parshas Acharei, folio 61c, and Parshas
Beshalach, folio 63, side b.) And this drawing-forth is drawn through an arousal from below (is-

arusa dilesata).

It is only channeled through Abba and Imma. The text cites two further passages, in Acharei and Beshalach,
and says that this new light is drawn by an arousal from below (isarusa dilesata).
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In the level of “with all your might,” since it is the level of me’od, without limit, it therefore draws

down the revelation of a new light, the level of the Infinite (Ein Sof) itself.

That arousal is “with all your might”: because me’od is without limit, it draws down a revelation of a new
light, the level of the Infinite itself.
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Now, this me’od is the evil inclination: for being “with all your might,” without limit, is drawn from
the concealment, through which the returning light, the level of me’od, is drawn forth, etc.

This me’od, as the Midrash teaches on “very (me’od) good” (Bereishis Rabbah 9:7), is the evil inclination.
The boundless “with all your might” comes from the concealment, which produces the returning light, the
level of me’od.
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And from this is understood also above: that through the conclusion, the partition (parsa), which
does not let [the light] spread below, returning light is made, at the level of the inner point of the
heart; that is, Malchus becomes Keser, etc.

The same happens above: at the partition that ends Atzilus (the print’s 0°0 is read as 01’0, “the conclusion”),

which does not let the light spread downward, a returning light is made from the inner “point of the heart.”
This is how Malchus, the lowest Sefirah, becomes Keser, the highest.
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And this is like the analogy of the rushing of water because of a board that blocks [it]: through this
they gain strength and rush with greater force than their running of themselves, before the board
blocked [them]. And see what is written on [the verse| “Then Israel sang,” etc., “Spring up, O well,”
etc.

Water rushing against a board that blocks it gathers strength and surges with greater force than it had while
flowing freely. The text refers to its discussion of “Then Israel sang ... Spring up, O well.”
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And this is the level of a mirror: through the concealment of the mirror, returning light is made,
from below to above, to see what lies behind one, etc. And likewise Malchus is called a mirror from
this aspect, etc.

So too a mirror: its backing conceals, and that very concealment sends the light back from below to above,

letting one see what lies behind. For this reason Malchus is called a “mirror” (mar’ah), the key to “Show me

your appearance (mar’ayich).”
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SECTION 7 - 117-19

“Let me hear your voice”: Torah, mitzvos and Tiferes
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4. “Let me hear your voice”: the voice of the Torah, through which the Infinite Light (Or Ein Sof) is
drawn down to be enclothed in the Torah, which is the Chochmah of Atzilus; as it is written, “And
He placed a Torah in Israel,” etc.

The fourth section turns to “Let me hear your voice”: the voice of Torah study, which draws the Infinite Light

into the Torah, the Chochmah of Atzilus. So the Psalm says, “He placed a Torah in Israel”: through Israel the
light is set into the Torah.
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And this is what is written, “for your voice is pleasant (arev)”: pleasantness, sweetness, the level of
delight (taanug); that is, they draw the supernal delight into the Torah. And then “you shall
delight,” etc.: that is, the drawing of Keser into Chochmabh, for Keser is the source of delights.

“For your voice is sweet (arev)”: sweetness and pleasantness (arevus) mean delight (taanug). Through their

study Israel draw the supernal delight into the Torah, the drawing of Keser, the source of delights, into
Chochmah; then “you shall delight” (Isaiah 58:14).
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And this is what is written, “I delight in Your Torah,” which is the delight and the supernal delights

(sha’ashuim); as it is written, “And I was a delight day by day”; the meaning of “day by day” is Abba

and Imma (and see what is written in the discourse beginning “And I was with Him as a nursling”).
So the Psalmist says, “I delight in Your Torah,” the supernal delights, and the Torah says of itself in Proverbs,
“I was a delight day by day,” the two “days” being Abba and Imma. The text points to the discourse “And I

was with Him as a nursling” (Likkutei Torah, Bamidbar, 17d), which reads amon with the Midrash as a nurse
who carries and sustains a child.
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And this is the difference between the study that is before prayer and the study that is after prayer:
for the main drawing of Keser into Chochmah through the Torah is when the level of “and with all

your might” comes first, which is the drawing of Keser mentioned above.

This is the difference between study before prayer and study after it. Keser is drawn into Chochmah through
the Torah chiefly when the level of “and with all your might,” the drawing of Keser, has come first, in prayer.
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But through the Torah that is before prayer there is only a drawing-forth from Chochmah, where
the root of the Torah itself is, for “the Torah comes forth from Chochmah”; and it is called “my
beloved,” that they sustain, etc.

Study before prayer draws only from Chochmah, the Torah’s own root, for “the Torah comes forth from
Chochmah.” That is “my beloved,” Israel sustaining their Father.

791N 99 2NYAR 19110 RAINY 7ONaN DY ANIR 1°1°12 RAX (715735 031791 170137 1ekw] 2R N
5715 1NN N9 NOWHT TP 270 19N INR Py

And this is what our Sages, of blessed memory, said: “Abba Binyamin says: About my prayer, that it
be close to my bed”; for the Torah must be after prayer, so that there be the drawing of Keser into
Chochmah, as mentioned above.
So Abba Binyamin was careful that his prayer be “close to his bed,” the first thing on rising, before anything
else, even study, as Rashi explains (in Likkutei Torah, V’Zos HaBerachah, 96b, the Alter Rebbe brings this

Rashi and the question Tosafos raise on it). Torah should come after prayer, so that Keser is drawn into
Chochmah.
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(And see what is written in the discourse beginning “I have come into My garden,” on the meaning
of “I have gathered My myrrh with My spice”; and see what is written in Parshas Re’eh, in the dis-
course beginning “When you hearken to the voice (bekol)”: “voice” (kol) is a drawing-forth, etc.,
but “in the voice” (bekol) is the inner dimension of the voice, etc.; see there. And see what is written
in Parshas HaBerachah, in the explanation on [the verse| “Moshe commanded us the Torah.”)
Cross-references: the discourse “I have come into My garden” (Likkutei Torah, Shir HaShirim 24, 32a),
where “I have gathered My myrrh with My spice” is Israel’s power to draw the Infinite Light into Chochmah;
the discourse “When you hearken to the voice” (Re’eh, 23b), where kol, “voice,” is the drawing-forth and

bekol, “in the voice,” is its inner dimension; and the explanation of “Moshe commanded us the Torah” (V’-
Zos HaBerachah, 95b).
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“And your appearance is comely”: these are the mitzvos. For they said, “The transgressors of Israel
are full of mitzvos,” etc.; if so, what difference is there between the righteous who do mitzvos and

the wicked?

“And your appearance is comely” refers to the mitzvos. Yet the Talmud says that even “the transgressors of
Israel are full of mitzvos,” so what distinguishes the mitzvos of the righteous from those of the wicked?
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But it is as was written above: “A parable of two who roasted their Paschal offerings,” etc.: that this
one draws down a higher drawing-forth than that one, although the mitzvah is one and the same,
sukkah, esrog [citron], etc.

The answer is the Talmud’s parable of two who roasted their Paschal offerings, one eating for the mitzvah

and the other gorging: the same act can draw down very different levels. So too with sukkah, esrog and every

mitzvah, though the mitzvah is one and the same.
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(And see what is written on [the verse] “He washes his garment in wine,” and at the end of the dis-
course beginning “And you shall make holy garments,” regarding the three levels and grades there
are in the making of the garments, etc.; and see Pardes, Gate 8, chapter 1.)
Cross-references on the three levels in making the “garments” of the mitzvos: the explanation of “He washes
his garment in wine,” the end of the discourse “And you shall make holy garments,” and the Pardes. In the
second (Torah Ohr, Tetzaveh, 82d) the levels are Moshe’s, that of the wise-hearted who made Aharon’s gar-

ments “to sanctify him,” and that of all Israel’s practical mitzvos, done from natural, hidden love, which still

draw down a royal garment.
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And this is the level of “comely” and “my fair one,” which are Tiferes (beauty): for the Tiferes of
Imma becomes Keser for Z’eir Anpin, and the lower third of the Tiferes of Z’eir Anpin [becomes]

Keser for Nukva, etc.

“Comely” and “my fair one” are Tiferes (beauty). In the Kabbalah the Tiferes of Imma becomes the Keser of
Z’eir Anpin, and the lower third of the Tiferes of Z’eir Anpin becomes the Keser of Nukva (Etz Chaim, Gate of

the Diminution of the Moon, chapter 1, as the Kehot note gives it).
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(This needs examination, [in view of] Etz Chaim, Gate 20, chapter 2: “the two lower thirds,” etc.;

“however, from the brain,” etc., “only half a third.”)

A note: this needs examination against Etz Chaim, which speaks there of “the two lower thirds” and, regard-
ing what comes from the brain, of “only half a third.” The Kehot note adds that “Gate 20” was its number in
the Shklov printing of 1800, and that in today’s editions it is Gate 21.
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For Tiferes and Keser are all one matter, namely the power of joining, for both are from the middle
line, etc. And just as Keser is the intermediary between the Emanator and the emanated, which
joins the radiance of the Emanator, the Infinite One (Ein Sof), blessed be He, to the emanated, so

Tiferes is the intermediary that joins, as from Imma to Z’eir Anpin, and from Z’eir Anpin to Nukva.

Tiferes and Keser are one matter: both belong to the middle line and are the power of joining. As Keser joins
the Emanator, the Infinite One, to the emanated, so Tiferes is the intermediary that joins one level to the

next, Imma to Z’eir Anpin and Z’eir Anpin to Nukva.
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For Netzach, Hod and Yesod are the very influence itself, but the intermediary that brings the flow

of influence down through its mediation is Tiferes, etc.

Netzach, Hod and Yesod are the influence itself, but the middle that carries it down is Tiferes.
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And this is why, through “Show me your appearance,” which is the drawing of Keser at the level of
“and with all your might,” there then comes about “your appearance is comely,” at the level of

Tiferes, which becomes Keser.

So through “Show me your appearance,” the drawing-down of Keser by means of “with all your might,”

there then comes “your appearance is comely,” at the level of Tiferes, which becomes Keser.
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And this is the matter of “teshuvah and good deeds”: through teshuvah, the level of “with all your
might,” the deeds become good and shining: “And G-d saw the light, that it was good.”

This is the pairing “teshuvah and good deeds”: through teshuvah, “with all your might,” the deeds become
good and shine. So “G-d saw the light, that it was good”: the light of the deeds is seen as good.
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(And see what is written further on the subject of Tiferes in Parshas Noach, in the discourse begin-

i

ning “Behold, they are one people with one language,” and in the discourse beginning “If the

bright spot came first”; and see what is written elsewhere on the statement in Parshas Chayei

Sarah) (folio 133a), on the matter of “the evening prayer is optional.”
Cross-references on Tiferes. In Torah Ohr, Noach (10b, “Behold, they are one people”), the Alter Rebbe ex-
plains that in Tiferes even the vessel shines with the Name Havayah, since the inter-inclusion of Tikkun
comes through the middle line, Tiferes, which joins Chesed and Gevurah; and in Likkutei Torah, Tazria (22c,
on whether “the bright spot came first”), that Tiferes is called “holy,” a name of Keser, because it is of the
middle line, so that the Tiferes of Imma becomes Keser for Z’eir Anpin and the Tiferes of Z’eir Anpin Keser
for Nukva. A third reference is to an explanation of the Zohar in Chayei Sarah (133a) on “the evening prayer

is optional.”
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And see what is written on the verse “As an eagle stirs up.” And as for the matter of “and your ap-
pearance is comely,” it may be said that the meaning is that through this the Keser of Nukva is
drawn from a higher level.

See also the discourse on “As an eagle stirs up its nest.” “And your appearance is comely” may mean that
through this the Keser of Nukva is drawn from a higher level than usual.
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And it is along the lines of what the Ramaz wrote in Parshas Vayeira (on folio 97, end of side b), on
the passage beginning “This is the voice that goes forth”: that her Keser is rectified, shining from
the upper third of Tiferes, in the mystery of “And I will make your pinnacles of rubies (kadkod),”
etc.

So the Ramaz (Rabbi Moshe Zacuto, a commentator on the Zohar) writes on the Zohar (Vayeira, 97b) that

Nukva’s Keser is rectified and shines from the upper third of Tiferes, in the mystery of “I will make your pin-

nacles of rubies (kadkod).”

likuteitorah.com/likkutei-torah/shir-hashirim/17/ 52



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 17 ahy! y‘?Oﬂ A2 °N017° 97y 0°9277 IR 7Y

M1 o7 DYW TR 9921 NN 70 DY RPIT AIPNT DIpn DR AN%T DOy PRIWOW 1A13 11V N
LTAVOYA [enan / nrnas) Y1°Ma7R DIPR PW IR RAPIT (k2917 *PIIT AN DO30wRm 1Y

And this is the matter of “at a time when Israel do the will of the Omnipresent”: that is, specifically
through the level of “and with all your might,” through which they make and draw down the Keser
of Nukva, which is called “the will of the Omnipresent,” from the highest level.

This is the meaning of “when Israel do (osin) the will of the Omnipresent”: osin also means “make,” and

through “with all your might” they make and draw down the Keser of Nukva, which is called “the will of the
Omnipresent,” from its highest level.
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And see what is written on this subject in Parshas Shelach, in the discourse beginning “And they
found a man gathering wood,” etc.; see there.

The text points to the discourse on “And they found a man gathering wood” (Numbers 15:32) in Parshas
Shelach.
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That is: since the level of “with all your might” is the level of Keser in the Ten Sefiros of returning
light (or chozer), therefore this is the raising of the feminine waters (mayin nukvin), to arouse and
draw down, also from the level of the supernal Keser of direct light (or yashar), a new light from
the Emanator, the Infinite One, blessed be He, until it is drawn also into the Keser of Nukva, so that
there be “and your appearance is comely”: that this Keser be drawn from a higher level, etc., than
it is always.

The reason: “with all your might” is the level of Keser within the Ten Sefiros of returning light, where the

lowest becomes the highest. So it is a raising of the feminine waters (mayin nukvin), the arousal from below

that awakens and draws down a new light from the Keser of direct light, from the Emanator Himself, until it

reaches the Keser of Nukva, so that “your appearance is comely”: her Keser comes from a higher level than
it ever does otherwise.
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SECTION 8 - 120-24

Teshuvah above the order of the levels
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And see Etz Chaim, Gate of the Diminution of the Moon, chapters 1 [and] 2, that there are several

levels in this, one above the other, until she receives her Keser also from the Tiferes of Imma, etc.

Etz Chaim, in the Gate of the Diminution of the Moon (the print’s 1> V1¥°1 is a slip for n7°1 V1¥°71), describes
several levels from which Nukva receives her Keser, one above the other, up to receiving it from the Tiferes
of Imma.

90 935 93P 12 DY ORI DR 219K PN YW [obya) PP NN 17302 AWOR (710 Hy1) 1OV

And according to this one can understand the superiority of the ascent that comes through the lev-
el of “Show me your appearance” over the level of “Arise for yourself (kumi lachi).”
This explains why the ascent through “Show me your appearance” is greater than the ascent through “Arise
for yourself (kumi lachi).” In the first discourse on this verse (Likkutei Torah, Shir HaShirim 15:15) the Alter

Rebbe already set “Arise for yourself,” the ascent in the order of the levels, the grade of the righteous,
against the returning light of “the hidden place of the step.”
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For it is explained above, in Parshas Beshalach, at the end of the discourse beginning “And
Havayah went before them by day,” that the ascent of Malchus of Atzilus, which is the Congregation
of Israel (Knesses Yisrael), through an arousal from below (isarusa dilesata), is only up to the level
of Chochmabh, etc., because their source is from there, etc.; see there.

As the end of the Torah Ohr discourse “And Havayah went before them by day” explains (Beshalach, 64d),

the ascent of Malchus of Atzilus, the Congregation of Israel, through an arousal from below reaches only as
high as Chochmah, because the souls’ source is there.
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And that is as is written on the meaning of “Israel arose in thought,” that it is the highest level with-
in Chochmabh.

That source is what is meant by “Israel arose in thought” (Bereishis Rabbah 1:4): the highest point of
Chochmah.
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It follows that this ascent of the level of “Arise for yourself” is at the level of Chochmah, etc.; and it
is also through the level of Chochmah in the soul. See Sefer Shel Beinonim [the Tanya], chapters 18
[and] 19, on the subject of the level of Chochmah in the soul.

So the ascent of “Arise for yourself” is to the level of Chochmah, and it comes about through the Chochmah

within the soul, which Tanya (chapters 18-19) describes as the seat of the soul’s hidden love and readiness
for self-sacrifice.
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But above the Chochmah of Atzilus, that is, at the level of Keser, the arousal from below of the level
of “Arise for yourself,” which is the grade of the righteous, does not reach, since it is above their
root; as is written on this at the end of the discourse beginning “I am asleep,” that it is not in the
count of the Ten Sefiros, etc.
But this arousal of the righteous, rising step by step, cannot reach Keser, above the Chochmah of Atzilus, for
Keser is above their root. At the end of the discourse “I am asleep” (Likkutei Torah, Shir HaShirim 26) the

Alter Rebbe explains that the chain of descent begins from Chochmah, and that the arousal from above that
comes from beyond it, the supernal will, is not reached by the arousal from below.
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However, through “Show me your appearance,” which is the level of teshuvah, “with greater
strength,” in which, because of the concealment, returning light is made: since through this
Malchus becomes the level of Keser in the Ten Sefiros of returning light, therefore through this one
arouses and draws down from above also from the level of Keser of actual direct light, which is
above Chochmah, etc.
“Show me your appearance,” the teshuvah that draws “with greater strength,” is different: the concealment
produces returning light, and in returning light Malchus becomes Keser. So it arouses and draws down from
the very Keser of direct light, above Chochmah.
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And this is what is mentioned there, that on Yom Kippur there is the ascent of Malchus to the level

of Keser; and this is above Chochmah. Only, that is through teshuvah.

That is why the Torah Ohr passage (Beshalach, 64d) says that on Yom Kippur, at Ne’ilah, Malchus rises to
Keser, above Chochmah. Yom Kippur is the day of teshuvah, and only teshuvah reaches that high.
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And this is [the meaning of] “In the place where penitents (baalei teshuvah) stand,” etc.

So too, “In the place where penitents stand, the perfectly righteous cannot stand.”
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And although it was explained above that [in] the union of Abba and Imma that is drawn down in
the Shema, the drawing-forth is from Keser, and through the service of the righteous, which is the
level of “Arise for yourself,” to your root, “Hear, O Israel,” etc., this union is drawn down: this is
only because Keser has in it the level of what is enclothed in Abba and Imma, and through its being
enclothed in Abba and Imma they are able to draw [it] down, etc. And see Etz Chaim, Gate of the
Severance (nesirah), end of chapter 3.

Yet above it was said that the union of Abba and Imma, drawn down in the Shema through the service of the

righteous (“Arise for yourself,” to your root, “Hear, O Israel”), is drawn from Keser. The answer is that part of

Keser is clothed within Abba and Imma, and through that clothing the righteous can draw from it; the text

points to Etz Chaim, the Gate of the Severance (nesirah), on the separation of Nukva from Z’eir Anpin.
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But for the drawing-forth to be from the level of Keser, from what is far above the enclothement in

Chochmah and Binah: this is drawn down specifically through teshuvah, etc.

But to draw from the Keser that is far above its clothing in Chochmah and Binah is possible only through
teshuvah.
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And along these lines it was explained elsewhere, in the discourse beginning “Blow at the New
Moon,” that the supernal will has two levels, etc.; see there.

In the same way the discourse “Blow at the New Moon” (Likkutei Torah, Rosh Hashanah, 54a-c) explains that
the supernal will has two levels: one clothed in Chochmah, drawn down through Torah and mitzvos, and one

far above it, drawn down through teshuvah from the depth of the heart.
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And along these lines one may explain the meaning of “She has fallen and will no more rise.”
“Rise” is the level of “Arise for yourself,” in the order of the levels (madregos), etc.; but now that
she has descended “in the hidden place of the step,” the ascent is not in the order of the levels, but
through teshuvah.
Along the same lines one can read the prophet’s words, “She has fallen and will no more rise.” “Rise” (kum)
is the “Arise for yourself” that climbs the levels (madregos) in order; now that she has fallen into “the hidden

place of the step (madregah),” she will not rise that way again: her ascent comes not in the order of the levels
but through teshuvah.
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As our Sages, of blessed memory, said: “If Israel do teshuvah, they are redeemed,” etc.; and teshu-
vah is not in the order of the chain of descent (hishtalshelus) of the levels, etc. And this is the mat-

ter of “Show me your appearance”: that Malchus becomes Keser through returning light.

As the Sages say, “If Israel do teshuvah, they are redeemed,” and teshuvah does not follow the order of the

chain of levels. That is “Show me your appearance”: through returning light Malchus becomes Keser.
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It follows that the highest level, which is Keser, is revealed below, at the level of Malchus; and this

is not in the order of the levels, etc.

So the very highest level, Keser, is revealed below in Malchus, the lowest, and that is not the order of the lev-

els at all.
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As in the analogy of returning light, through the sun striking the earth: the lower air specifically is
hot, which is not so of the middle air, etc.

Returning light is like sunlight striking the earth: the air near the ground is hot, while the air higher up,
nearer the sun, is not, because the heat comes back up from below.
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And through this there is drawn down also an arousal from above (isarusa dileila), that there be a

revelation of the Infinite Light (Or Ein Sof), blessed be He, below specifically; as is written in the

Zohar, Vayikra (folio 6, side b): “‘And she will no more rise’; rather, the King will come to her.”
Through this an arousal from above is drawn down as well, a revelation of the Infinite Light below specifical-

ly. The Zohar (Vayikra, III 6b) reads “She will no more rise” as: she will not rise by herself, as in other exiles;

rather, “the King will come to her.”
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And this is [the meaning of] “On the third day He will raise us up”: that is, that also below there will
be the level of a superior rising, etc.

This is “On the third day He will raise us up”: a “superior rising” (kimah me’alyasa), in which even below
there is a rising brought about by G-d Himself.
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And see what is written in the discourse beginning “When you go out,” etc., and in the discourse
beginning “And the king extended to Esther,” etc. And this is [the meaning of| “For behold, I come,
and I will dwell in your midst,” etc.
The text points to the discourses “When you go out” and “And the king extended to Esther,” and adds “For
behold, I come and I will dwell in your midst”: G-d Himself comes to dwell below. In the first (Likkutei Torah,

Ki Seitzei, 36c¢) the Alter Rebbe brings this Zohar: she will not rise from below upward, but, as in “On that
day I will raise up,” the rising is drawn from above, so that even below she has a superior rising.
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And it may also be said that these two levels are the matter of “Hear, O Israel” and “Blessed be the
Name of the glory of His kingdom forever and ever”: for “Hear, O Israel” is the matter of “Arise for
yourself,” to your root, to the level of Israel above, etc.;

These two levels may also be the two parts of the Shema. “Hear, O Israel” is “Arise for yourself”: the soul ris-
ing to its root, to “Israel above.”
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and the Men of the Great Assembly instituted saying “Blessed be the Name of the glory of His king-
dom forever and ever,” which is when the Congregation of Israel has descended into “the clefts of

2l

the rock,” etc., so that there be the level of “Show me your appearance,” returning light, from

which the level of “with all your might” is drawn.
The Men of the Great Assembly, the sages who led Israel at the start of the Second Temple, instituted “Blessed
be the Name of the glory of His kingdom forever and ever” for when the Congregation of Israel has gone

down into “the clefts of the rock.” It is “Show me your appearance,” returning light, from which comes “with
all your might.”
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And see what is written on the subject of “Blessed be the Name of the glory of His kingdom forever
and ever” in Parshas Va’eschanan, in the discourse beginning “Hear, O Israel,” etc.

The text points to its discourse on “Hear, O Israel” in Va’eschanan for “Blessed be the Name of the glory of

His kingdom.”
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And one may further say, according to what the Ramaz wrote in Parshas Ki Sisa (on folio 188, side
b), regarding “In the West they resolve it thus: ‘She will no more fall again; rise (kum), O virgin of
Israel,’” etc.: and it is difficult, for it should have said “Rise (kumi), O virgin of Israel,” etc.; up to
“but in the Future, a masculine song (shir),” etc.; see there.

A further reading comes from the Ramaz on the Zohar, Ki Sisa (188b), on the Talmud’s report that “in the
West,” in the Land of Israel, they divided the prophet’s verse as “She will no more fall; rise, O virgin of
Israel.” The Ramaz asks why it says kum, the masculine form, rather than kumi, and answers with the “mas-

culine song” (shir) of the Future, as against the feminine shirah of the songs of this world.
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And according to this it may be said here too: that through the returning light of “Show me your ap-
pearance” it comes about that there is the level of kum (“rise”), which is the masculine song (shir),
which is above the level of “Arise for yourself (kumi lach)” of the Exodus from Egypt, which is like

the matter of the feminine song (shirah), etc.

So here: the returning light of “Show me your appearance” brings about kum, the “masculine song,” which
is above the “Arise for yourself (kumi lach)” of the Exodus, like the feminine song (shirah).
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And this is [the meaning of] “On the third day He will raise us up, and we will live before Him.” “Be-
fore Him” specifically: that is, the level of the inner dimension of Atik Yomin [the Ancient of Days],
which will be revealed in the Time to Come; whereas now there is no power to draw down from

there, etc.

This is “On the third day He will raise us up, and we will live before Him.” “Before Him” (lefanav, from pan-
im, “face” and “inner”) means the inner dimension of Atik Yomin, which will be revealed in the Time to

Come; now there is no power to draw from there.

SECTION 9 - 125-26

Shabbos, the Future and the dove in the clefts
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And therefore our Sages, of blessed memory, said in the Midrash, in Bereishis Rabbah, section 17:

“The unripe fruit (novlos) of the World to Come is Shabbos.”

Hence the Midrash (Bereishis Rabbah 17) calls Shabbos “the unripe fruit (novlos) of the World to Come,” a
foretaste and lesser likeness of it.
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For even on Shabbos, which is the ascent of the worlds, to the point that Z’eir Anpin of Atzilus is ele-
vated into the beard of Arich Anpin [the Long Countenance], and Malchus into the light of Abba,
etc., and it is also the drawing-down of “the dew that drips from Atika Kadisha [the Holy Ancient
Onel,” etc., nevertheless the drawing-down is only from the outer dimension (chitzoniyus) of Atik.
Shabbos is the ascent of all the worlds: Z’eir Anpin (the emotive attributes of Atzilus) rises into the “beard” of
Arich Anpin (the “Long Countenance,” the outer level of Keser, the supernal will), and Malchus into the light

of Abba (the configuration of Chochmah), and “the dew that drips from Atika Kadisha” (the “Holy Ancient
One,” the inner level of Keser) comes down. Yet all this comes only from the outer dimension of Atik.
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Therefore it is called “unripe fruit” relative to the World to Come, when there will be a revelation of
the inner dimension of Atik Yomin, etc. And see what is written in the explanation on [the verse]
“Set me as a seal.”

So Shabbos is called “unripe fruit” relative to the World to Come, when the inner dimension of Atik Yomin

will be revealed. The text refers to its explanation of “Set me as a seal.”

¥7522 Y9017 *1AM2 N7 1A 7! B 2yhom Mana SN
And this is [the meaning of] “My dove, in the clefts of the rock”: Malchus is called a dove, and she
descends “into the clefts of the rock,” into Beriah, Yetzirah and Asiyah.

Now “My dove, in the clefts of the rock”: Malchus is called a dove, and she descends into “the clefts of the
rock,” Beriah, Yetzirah and Asiyah.
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For although Malchus is “the end of all levels,” nevertheless, since it is at the level of Atzilus, where
“He and His vessels (ihu vegarmohi) are one,” for the Infinite Light rests in them, then her descent
into Beriah, Yetzirah and Asiyah is a great contraction (tzimtzum), and she becomes the level of a
point, etc.;

Malchus is “the end of all levels,” yet in Atzilus “He and His vessels are one” and the Infinite Light rests in

them, so for her to descend into Beriah, Yetzirah and Asiyah is a great contraction (tzimtzum): she becomes
a mere “point” (the print’s 1791 is read as 711p1).
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for it is impossible to receive the radiance of the Shechinah (Divine Presence) even in the higher
Gan Eden unless it has first been contracted into the level of the limit of a point, etc.

Even in the higher Gan Eden no one could receive the radiance of the Shechinah unless it were first contract-
ed into the limit of a point.
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And according to the service below: at the time of prayer there is an expansion of love and awe,
and afterwards, all day, [it is] in contraction, and on the morrow expansion comes about, etc.

A person’s service shows the same pattern: in prayer love and awe expand, afterward through the day they
are contracted, and the next day they expand again.
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Now, “the clefts of the rock” is the descent into nogah [the kelipah in which good and evil are
mixed], and “the hidden place of the step” is lower still; for there are several different descents, as
in the day or in the night, “and she gives food to her household,” etc. And this suffices for one who
understands.
“The clefts of the rock” are the descent into nogah (kelipas nogah), the shell in which good and evil are
mixed, and “the hidden place of the step” is lower still. There are different descents, as by day or by night, as
in “she gives food to her household,” the verse the Zohar (Pinchas, III 249a) applies to “the hind of the

dawn,” who goes far to bring food and shares it out among all the creatures; the rest is left to the understand-

ing reader.
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IN ONE'S AVODAH

Pray first, giving oneself over completely at “One” in the Shema, and study Torah after prayer, so that the

study draws from above Chochmah. When G-dliness is hidden and one cannot simply rise, remember that

the concealment is only a mirror and how far one has fallen, and cry out to G-d: that teshuvah, love “with all

your might,” reaches higher than the orderly ascent of the righteous. And let love and awe expand in prayer

and stay, contracted, through the day.

QUESTIONS FOR DISCUSSION

1.

Why does the maamar say that Israel come before the Torah and are its source, when the Torah is G-d’s
wisdom?

. What is the difference between rising through “Arise for yourself” and rising through “Show me your ap-

pearance,” and why can only the second reach Keser?

. How does the image of a mirror, or of water held back by a board, explain the power that concealment

gives to teshuvah?

Why must self-sacrifice at “One” in the Shema come before Torah and mitzvos can bring the light down?

. Inwhat sense is even Shabbos only “unripe fruit” of the World to Come?
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PARAGRAPH 1

The beloved calls to his love, hidden like a dove in a cleft
of the cliff: “My dove, in the clefts of the rock, in the hid-
den place of the step (madregah): show me your appear-
ance (mar’ayich), let me hear your voice, for your voice is
sweet and your appearance is comely.” In the allegory G-d
calls to Israel; the maamar reads the clefts and the hidden
“step” as the exile, “your voice” as Torah study, and “show
me your appearance” as teshuvah, the returning light of a
mirror (mar’ah).

Song of Songs 2:147°:’2 0w W
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O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

2

M0 TRyntY non mban

In the Midrash'’s list of “unripe fruits” (novlos), lesser like-
nesses of greater things, Rabbi Avin adds: “the unripe fruit
of the wisdom above is the Torah.” The maamar takes it to
mean that the Torah is an outer glow of divine wisdom
clothed in the attributes. (Kehot: Bereshit Rabbah 17, 7)
Bereshit Rabbah 17:5’7:1 127 n°wx"2
- X377 099 N3 ;000 - X123 NP2 5Aw - ANt nban ...
D393 - 9yn Dw TR N9 PRI MY AP0 PAR 37 .Naw
17N - 79y Pw non noaa snn
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
SNO2 D°nwn
The prophet brings G-d’s words: “The heavens are My
throne and the earth is My footstool; what house could you
build for Me?” The verse opens the Torah Ohr discourse
cited here, which reads “the heavens” as the Torah, the
“throne” in which G-d’s wisdom descends.
Isaiah 66:1°x:17°0 11°yw°
*27113N WK M7 AR P30 0T PIRT) OXOD DWW N 0N 13
SNMIR 0Ipn M=K

likuteitorah.com/likkutei-torah/shir-hashirim/17/

6

Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

ANIAN NWRA TR DR wTR

G-d recalls Israel’s early devotion through the prophet:
“Israel is holy to Havayah, the first of His produce; all who
devour it shall be held guilty”: like the first fruits set aside
for G-d, Israel is consecrated, and whoever harms it is
guilty. The maamar takes “first” to mean that Israel pre-
cede the Torah and are its source.

Jeremiah 2:32:2 707
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Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mawnna oy PR

The Midrash counts six things that preceded the creation
of the world: the Torah and the Throne of Glory were creat-
ed, while the Patriarchs, Israel, the Temple and the name
of Moshiach “arose in thought” to be created. The maamar
reads Israel’s “arising in thought” as their root in the
highest point of G-d’s Chochmah.

Bereshit Rabbah 1:4°7:°X 127 n°wx12
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n7Ip NTY M :(2 ,7Y 0O9RN) MR IR DRIWS 713 1273
D17 TI25 RDI” :(2° ,D M) MR PIn wIpRa N3 C0Tp
MW 777 (7,3 D°21N) TNRIY AN Mwn DY MY R NYRID
AR MR KPYT 9372 72X 027 Y[ NI wnw "9 a ayh
,OW) Ay AMRY 71791 07 0703”7 (2,3 OW) INRIY 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Job, speaking of wisdom, says that men can mine silver
and gold from the depths, but “wisdom, where (me’ayin)
shall it be found?” Chassidus reads me’ayin as “from
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ayin,” the “nothing” of Keser: “Chochmah is found from
ayin”; here it shows that Chochmah receives from Keser.
Job 28:1227:1173 21K
2732 DI 77K RERA TRR M0
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe tells Israel: “You are children to Havayah your G-d;
you shall not cut yourselves” in mourning for the dead.
With “My son, My firstborn,” the maamar cites it to show
that the souls of Israel come from G-d’s inmost wisdom, as
a child from the father’s brain.
Deuteronomy 14:1°:77> 0°7127
02°1°y 12 AR MR XY TTANN XY 0°RYK ‘P onk 0013
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d tells Moshe what to say to Pharaoh: “So says Havayah:

My son, My firstborn, is Israel.” The maamar reads “son”

as a child drawn from the essence of the father’s wisdom.
Exodus 4:222375:7 mnw
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And thou shalt say unto Pharaoh: Thus saith the L-RD: Israel
is My son, My first-born.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note gives the Tikkunei Zohar (Tikkun 18, folio
35a) as the source of this analogy: there the Written Torah,
drawn from Chochmah, is “what they say: the son’s brain
is drawn from the father’s brain.” The maamar applies the
image to the souls of Israel, drawn from the essence of
G-d’s wisdom.

Tikkunei Zohar 35a:24-26172-772:X 172 971t *11pN
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IR RPTO 112 PR
Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 3

10

The beloved king praises his one love above all others:
“There are sixty queens and eighty concubines, and maid-
ens without number; one is my dove, my perfect one.” The
verse opens a Likkutei Torah discourse cited here for the

likuteitorah.com/likkutei-torah/shir-hashirim/17/
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Congregation of Israel rooted in the inner dimension of
Z’eir Anpin.
Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 0°W12°8 0°InwA nioYn nl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The young woman says, half asleep: “I am asleep, but my
heart is awake; the voice of my beloved knocks.” The verse
opens a Likkutei Torah discourse cited here for “arose in
thought” as “thought within thought.”
Song of Songs 5:2°2:’11 0*°Wn W
NN *N3P N2y "NNY 27108 peiT T Yip Ty 291 MY "
7272 70707 "DIRY PY KR URIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Israel is holy to Havayah, the first of His produce”: con-

secrated to G-d like the first fruits. The souls are “first” be-

cause they are rooted in the highest point of the higher
Chochmah, above the Torah.

Jeremiah 2:32:217°1m7°
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Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

13

14

18722

At the burning bush Moshe pleads with G-d: “I am not a
man of words ... for I am heavy of mouth and heavy of
tongue.” Plainly he means he cannot speak well; the maa-
mar reads it as the height of his soul, too lofty to lower it-

self into speech.

Exodus 4:107:7 mnw
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And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of

words, neither heretofore, nor since Thou hast spoken unto

Thy servant; for I am slow of speech, and of a slow tongue.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Raaya Mehemna applies Moshe’s words to the two
Torahs: “heavy of mouth in the Oral Torah, and heavy of
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tongue in the Written Torah.” The maamar quotes this
reading.

Zohar, Tzav 5:34-447"n-7"2:’11 18,7711 790

927 nwn

At Sinai, as the shofar grew louder, “Moshe would speak,
and G-d would answer him with a voice.” The verse opens
the Torah Ohr discourse cited here.

Exodus 19:19v7:0™ mnw
:2iP2 12297 DOPPRT 127 AWk TR P11 7730 15w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe: “And you shall make holy garments for
Aharon your brother, for glory and for beauty.” The verse
opens the Torah Ohr discourse cited here.

Exodus 28:2°2:172 nnw
:NIWBNI V2D TN 1IIK? UIp™T32 oy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rabbi Chiya expounds “The Torah that Moshe command-

ed us is an inheritance (morashah)”: do not read
morashah but me’orasah, “betrothed.” The maamar draws

on it for the Torah as a bride betrothed to Israel.

Pesachim 49b2 v 0°non

PARAGRAPH 5

18

19
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Rava explains a Mishnah about boats tied together on
Shabbos, and Rav Safra objects: “Moshe, are you speaking
correctly?” and corrects him. The maamar takes the name
“Moshe” as a sign that Rava’s soul had something of
Moshe’s level.

Shabbat 101b:3":2 X"p naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Or HaTorah on Ki Seitzei refers to this passage on the
souls called “brothers and friends.”
KEHOT'S NOTE
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David’s song of ascents for Jerusalem: “For the sake of my
brothers and my friends, I will now speak peace within
you.” The maamar applies “brothers and friends” to the
souls drawn from Abba and Imma, whom G-d calls His
brothers.

Psalms 122:8°11:275p 0°7°1n
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For my brethren and companions' sakes, I will now say:

'Peace be within thee.'

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar says that “Israel merited to be called brothers
of the Holy One, blessed be He, as it is written, ‘For the
sake of my brothers and my friends.’” This is one of the
passages the maamar cites for souls that rank even above
“children.”

Zohar, Mishpatim 20:502-511x%>pn-2"pn:’> DWAWH 7711 100
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The Zohar: out of His love the Holy One, blessed be He,
first called Israel servants (“For the children of Israel are
servants to Me”), then children (“You are children to
Havayah your G-d”), then brothers (“For the sake of my
brothers and my friends”). The maamar reads the order as
aladder in which “brothers” stand above “children.”

Zohar, Vayikra 13:97-16:10477p:1”0-1%:37° XIp>1 7717 190

For when there is food below there is food above; it is as
though a king were to prepare a banquet for himself and an-
other for his servants, but were not to eat till his servants
ate. Hence the expression “sweet savour” (lit. savour of
pleasantness)- savour for the servants, pleasantness for the
L-rd. Hence we have learnt that Israel feed their Father in
heaven. And who are they that eat of the banquet of the
King? Who if not the souls of the righteous? R. Abba further
discoursed on ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note quotes the Zohar there: “Israel merited to be
called brothers of the Holy One, blessed be He, as it is writ-

’9

ten, ‘For the sake of my brothers and my friends,”” and
points to Yahel Or, p. 487, for it.
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The note quotes the Zohar there: “Afterwards He called
them children, as it is written, ‘You are children to
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25

26
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29

Havayah your G-d’; afterwards He called them brothers, as
it is written, ‘For the sake of my brothers and my friends,’”
and points to Yahel Or, pp. 485-486.
KEHOT'S NOTE
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The note quotes it: “When Z’eir Anpin of Atzilus was em-
anated from Abba and Imma, souls too were emanated
from Abba and Imma, and these souls are souls of the tru-
ly supernal Atzilus, which are called brothers and friends
of Z’eir Anpin.”
KEHOT'S NOTE
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There the Alter Rebbe explains the early pious ones of the
Gemara, who spent nine hours in prayer and whose Torah
was preserved because they were pious: they had the
yearning of the heart, “with all your might” without limit,
the level of Keser above the Torah, which is only “unripe
fruit.” One who lacks it stands below the Torah, and of him
it is said that Israel are bound to the Torah.
KEHOT'S NOTE
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That discourse quotes this passage and adds: “It must be
said that the intent is the vessels of Abba and Imma; and
this needs examination.”
KEHOT'S NOTE
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There (Likkutei Torah, Shir HaShirim 8:12, 8c) the Alter
Rebbe explains that souls are rooted in the inner dimen-
sion of the vessels of Atzilus: the lights of Atzilus are infi-
nite but its vessels are limited, which is why it is said that
the “measure of the stature” is 236 thousand myriads of
parasangs; so the soul is limited, and far smaller than the
vessels themselves, like a drop of water.
KEHOT'S NOTE
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The note points to the Mitteler Rebbe’s explanation of this
Zohar passage in Pinchas (“What is ‘the hind of the
dawn’?”).
KEHOT'S NOTE
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On “And in the first month,” the Zohar in Pinchas asks,
“What is ‘the hind of the dawn’?” and describes a compas-
sionate hind that goes far to bring food for herself and all
the other creatures. The maamar refers to an explanation
of this passage for the soul as a drop of the vessels of
Atzilus that is still G-dliness.

Zohar, Pinchas 104:691-69617371n-X”$7N:7”p 01D 77t 190
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The heading of David’s psalm: “For the conductor, on the
hind of the dawn (ayeles hashachar), a psalm of David.”
The Zohar passage cited here expounds these words.
Psalms 22:1°X:2”3 0°%°11n
$TT? 7int INWT NPIRY NXIN?
For the Leader; upon Aijeleth ha-Shahar. A Psalm of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that souls are generally
born from the union of Z’eir Anpin and Nukva of Atzilus
into the World of Beriah, but notes that the Zohar, Vayikra
24b, clearly implies that some souls drawn from that
union are called an actual nefesh of Atzilus.
KEHOT'S NOTE
LR, W ' YR IR

2Ipnb 0%1a Pl

The Zohar: one who sanctifies himself is clothed with a
holy neshamah, the inheritance of the Holy One, blessed
be He, and the Congregation of Israel, and these are called
children of the Holy One, blessed be He: “You are children
to Havayah your G-d.”

Zohar, Vayikra 63:417-64:4247720:770-1""N:3"0 RIp™ ,717171 100

RO RPN PR

The Zohar: “Three levels are bound to one another: the
Holy One, blessed be He, the Torah and Israel.” The maa-
mar takes it to mean that the soul as it is in the body
stands below the Torah and is bound to it.

Zohar III, 73ax ,2y »’m
KEHOT'S NOTE
N2V AT AR A2 9K 2T 10 5995 1R

27y R7EPT PR D M

Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
JIWR Y MR ' NIRRT

=N AR glely iy iy ]

The words here quote Song of Songs 2:11; the passage is
shown below.

Song of Songs 2:11x”>:’2 01w "W
:¥% 727 720 DY 12y 1N M3
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For, lo, the winter is past, The rain is over and gone;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X2, wraw

37 n22117 77 N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3] .(R” ) oMY

38 T AN YPYaw DIphaw

The words here quote Berakhot 34b:22-23; the passage is
shown below.

Berakhot 34b:22-23375-273:27"% n1272
— PTRIY NN "YW PR ATIK *31 MT N 2277 RPD
221p7) PImT? 0P 0iPw” anRIY 1Ty 0K 0003 0O
— "PAMY? oR7 217 MR 10 027 AR ATm LRYP2 PRIy
ﬂ;'[? :ﬁWE NY — 72177 SR\ .RIPOYR 17°2Y 127N Pﬁi‘lj HZUW
RDWT AR PIINN LAY
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and

what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

AL DR aRe 2,70 M2

39 SN1IW2 ARIN °INY 27y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,3% ynw oyh N

40 meow "1102% NMIN

| Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE

TIN2 PINAMT 9277 M¥H M7 WA 7D 190Ana LR1PP0aY 7AT RINA2

7277 DIPR MIDY PPANINR 0PYNRN AMIPI” WD PAYN L oynn
. mnn

4 an® P 1nn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.1n%°nna anIPna™n

42 SAYWYW 070 °IN

The words here quote Psalms 119:70; the passage is shown
below.

Psalms 119:70°y:0°p 0°%°11n

PRYYYY AN7IN 1K 037 2702 ¥IY
Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT'S NOTE
.y ,0°p 0°7nn

oK1 oY 931 1Ta 0 e

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XY RN

WIP OTA2 WYY 170
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.7,28 R™MN

N2 Y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT TPTY ARNWE 00178 MAYaY NI0Ina 190 AR

70 YRt nan mban

The words here quote Bereshit Rabbah 17:5; the passage is
shown below.

Bereshit Rabbah 17:5’1:1> 127 n°wx"2
- X271 021 NP1 ;0190 - AR NYA ;AW - ANt nva L.
5153 - mPyn Bw IR NP2 PRAN MY AP0 PAR C27 .naw
17N - 7297 Dw 7non NP ;ann
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and

does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

KEHOT'S NOTE
npD %N LD 7
5100 X W °D

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LT TIT R ARD

T2 NWaDnKt TRont NAND
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
XY N5 n7h0 IR
SNDD D°nwn 7772
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3, R R™N
T DN WP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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51 mawnna oy PR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X799 972

52 N¥RN 1°RR ARIm
The words here quote Job 28:12; the passage is shown
below.

Job 28:1227:175 21°R
31372 01PR 711 2K R¥DA PR A020m
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.2%,10 2R

53 mawnna Yoy Wl 1N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(27) 2”wD2a Yy R22W P77

54 2 anN o°a2

The words here quote Deuteronomy 14:1; the passage is
shown below.
Deuteronomy 14:1°:77> 0°127
02°1°Y P2 AR MntX?) 1TTINN XD 02°PPK NP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for

the dead.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X707

55 BRI 102 "1

The words here quote Exodus 4:22; the passage is shown
below.
Exodus 4:2227:"7 Minw
(2K *152 2327 0K 13 YIETYR NEK)
And thou shalt say unto Pharaoh: Thus saith the L-RD: Israel
is My son, My first-born.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.20 ,7T mnw
56 ANT MR qwnIn 1an
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .8 A2 (mon) 0
57 2”awin .. 1R Ta0 wn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/shir-hashirim/17/

131 Y201 MM "NI° B7Y 02T MR Y
3] .27y (X711 ,0D) m

58 =270 YR T
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
0% 8 R™MnN

59 MOMINMY 119 P NN

The words here quote Pesachim 49b:7; the passage is
shown below.

Pesachim 49b:7°1:2 v’ 0°ros

RPN P 10 N PRTRR PINT DY NVIYI :RPPY °27 0N KN

72 MR 12923 9inK 227 P 7RPR 12 0K 190D 10w 0o
.oxy 2w 11’31 Bl 7ah! nn ,oxy uﬁm 7kl i

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0n 0°nose

60 wRR 1Y NIPIENG 1Y 11

There even the nefesh of Asiyah comes from the union of
Z’eir Anpin and Nukva of Asiyah, whose intellect is the
back of the vessels of Z’eir Anpin and Nukva of Atzilus, ac-
tual G-dliness in which the Infinite Light is enclothed; so
the Infinite Light shines in every human soul.
KEHOT'S NOTE
L0 0 PURAR IRT

61 | The Zohar in Mishpatim lists the souls a person receives
as he merits more, up to a nefesh, ruach and neshamah
“in the way of Atzilus,” the ruach of Atzilus making him a
“son” of the Holy One, blessed be He. The maamar cites it
for very lofty souls that are actual souls of Atzilus.

Zohar, Mishpatim 2:4-13x"-"7:’2 0°0Bwn 7117 120

PARAGRAPH 6

62 oowOwRn 19K D7y
the passage shares nothing with the note
KEHOT'S NOTE
L7, RMN

63 52y T2y mapn oo
The first of the laws G-d gives Moshe to set before Israel in
Parshas Mishpatim: “If you buy a Hebrew servant, six
years he shall serve, and in the seventh he shall go out
free.” The Torah Ohr discourse on “And these are the or-
dinances” that explains it is cited here.

Exodus 21:2°2:X"> mnw
031 *WD? KY? NYIW Ty 0N WY *13Y T2Y NN *
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

64 ST AR 17T PURAN2

There souls born from the union of Z’eir Anpin and Nukva
of Atzilus, before they descend, are described as a kind of
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65

G-dliness in great contraction, like the vessels of the Ten
Sefiros of Atzilus; and even after the nefesh, ruach and ne-
shamah of Atzilus came down into the early tzaddikim,
their essence may not have changed into something sepa-
rate from G-dliness, so that they would depart before the
person could sin.
KEHOT'S NOTE
.OWR PP T — 2Um 0OWIPD LIP3 AR L(X 9P A7) 270

TANIAN NOWRA TR DR wTp

“Israel is holy to Havayah, the first of His produce”: G-d’s
words through the prophet, likening Israel to the first
fruits set aside for Him. The maamar applies it to every
Jew from the side of his root above, which arose in thought
and is the source of the Torah.

Jeremiah 2:3%2:2 7707

DIP2X X2 7y WYR? 17K IRIAN NURY T2 X UTR
o)

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

66

67

68

DORWaW QMPaR® PPoIIDN DR

The Zohar says that the King’s meal waits for the meal of
His servants, the fragrance of the offering, “and therefore
we have learned that Israel sustain their Father in
heaven.” The maamar reads it as Israel drawing the
Infinite Light into Atzilus.

Zohar, Vayikra 13:97-16:10477p:1"0-172:2” R1p” 7111 7190

"noIok 1772

There “my beloved” (ra’yasi) is read as “my sustainer”:
Israel sustain and are sustained, drawing down life and
light, as against the “horse in Pharaoh’s chariots” of keli-
pah, in which G-dliness is not grasped but only surrounds
them from above (which is why they call Him “the G-d of
gods”).
KEHOT'S NOTE
90K T LR YR

17312° 701 29y SNIRR

The psalmist (Eisan HaEzrachi) declares his trust in G-d’s
lasting kindness: “For I said, ‘[The] world (olam) will be
built by kindness.’” Plainly olam means “forever”: kind-
ness will be built up forever. The maamar reads it as the
world built by kindness, the Infinite Light drawn into
Atzilus, which Israel bring about.

Psalms 89:3°3:0”5 0°7°71n
:D712 TN 190 DY 1322 707 0PI YR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/17/
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31 Y90 3N "N D7 02127 MR Y

7°01M9% PR

At the opening of that discourse (13c-d) ra’yasi is given
two meanings that agree: “my sustainer,” as the Midrash
reads it (they “pasture” G-d with the two daily offerings)
and as the Sages say, “Israel sustain their Father in
heaven”; and plainly “my beloved,” from re’us, friendship
and love, as in “For the sake of my brothers and my
friends.”
KEHOT'S NOTE
o]y 3,2 1Rt A T o L (2,0 M

PARAGRAPH 8

70

0% WK DOnY
The Talmud explains shamayim (heaven) as esh u-mayim,
“fire and water”: the Holy One, blessed be He, brought
them and mixed them together and made the firmament
from them. The maamar reads “heaven” as the supernal
attributes, opposites joined.
Chagigah 12a:19-20°3-1"":X 2™ 13°an
WX :RIN RN°INN2 .0%0 DY :X2°110 72 017 °37 R 7707w Rn
PRI MY NI 71190 KT N2 WATRT IR°AY Tan .0
PP MR LTI TIPAN PIYI RIPY 21 N¥ ORynw? 027 XY
v 1Y ,1IY 0O 0°IRY 3t D3 WOR 0IN1 DX AURCYY AR
2172 YT W M PINT DX) 0WEN N ,1IN3Y roR” 23
20 W — »0ong” iR T PR DY TR AKX 117 0N
... MRIY PYIY LRI T2 VIR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,2° AN

PARAGRAPH 9

7
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SIINWY 12785 971N ANN anwy

G-d’s promise to Israel: “If you walk in My statutes and
keep My commandments, and do them (va’asisem osam),
Iwill give your rains in their season.” The Sages read “and
do them” as “make”: as though Israel “make” G-d through
the mitzvos.

Leviticus 26:3’2:172 XRIp™
0NN ONPRY1 1NYA NIZHNTNRY 1970 "NPN2ToxR
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Zohar III, 113ax ,»°p »’m

Vayikra Rabbah 3571”5 137 x1p™
KEHOT'S NOTE

L7907 KL 10D APAT LA L,10 RAPT

N1 7I°RX 7772

There “as though they had made Me” is explained: Israel
make, as it were, a “head” for the Holy One, blessed be He,
drawing the higher Chochmah into the Torah clothed in
physical things, and the Infinite Light into that Chochmah;
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74

75

76

this depends on Israel below, through “Lift up your hands
in holiness,” the higher and the lower unity, and after-
wards “And these words, which I command you, shall be.”
KEHOT'S NOTE
.T,RD Tph

171 IR 19727 WD 03T INY

A song of ascents addressed to those who serve in the
House of G-d by night: “Lift up your hands in holiness and
bless Havayah.” The verse is explained in the discourse
“Go forth and see,” to which the maamar points.

Psalms 134:2°2:77%p 0°%°1n

7NR 15721 WP DT IRY
Lift up your hands to the sanctuary, And bless ye the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.2,79p oonn

1NN 172D IN°

The psalmist prays, in words like the Priestly Blessing:
“May G-d be gracious to us and bless us; may He make His
face shine with (itanu) us, Selah,” plainly “upon us.” The
maamar reads “His face” as the higher Chochmah shining
in Z’eir Anpin, and “with us” as through Israel. (context:
Steinsaltz Tanakh)

Psalms 67:2°2:10 0°7°11N
:7170 AR 127K 119727 21307 DOPOR
G-d be gracious unto us, and bless us; May He cause His

face to shine toward us; Selah

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10 %910

1°30 RN QTN Nnon

Koheles: “A man’s wisdom makes his face shine.” It shows
that the shining of the “face” is the drawing-down of wis-
dom, here the higher Chochmah into Z’eir Anpin.

Ecclesiastes 8:1'x:’n n?rp

X3 P32 191 32 TRY DTS M2 137 WD YTV A D0
Who is as the wise man? and who knoweth the interpretation
of a thing? A man’s wisdom maketh his face to shine, And

the boldness of his face is changed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0%n PR TRy %3 1772

There “Look down from Your holy dwelling, from heaven,
and bless Your people Israel” is explained: further on,
“from heaven” (shamayim) is read as the Torah, likened to
water, and through it “bless Your people Israel,” so that
Israel are seen before Him as something of worth; this is
the light drawn “with us” specifically, to the side of
holiness.
KEHOT'S NOTE
799K Y0, 72 R™IN3

likuteitorah.com/likkutei-torah/shir-hashirim/17/
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The psalmist to G-d: “For with You is the source of life; in
Your light we see light.” The verse opens the Torah Ohr
discourse cited here.

Psalms 36:10:1” 0°2°71n
:TIRTINTI T7IR2 00 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

qWIP YRR NRPYA

The prayer that closes the farmer’s declaration over his
tithes: “Look down from Your holy dwelling, from heaven,
and bless Your people Israel.” The maamar cites the expla-
nation of this verse for the light drawn specifically to
Israel, the side of holiness.

Deuteronomy 26:1517v:17> 0°7127

NRY PRIWOTNR ARYTIR TN DOWEATIR WP TivRn nppwn
{W3T) 370 N1 PN 1PNIN? NYIWI TR 337 ANN3 WK MR

Look forth from Thy holy habitation, from heaven, and bless

Thy people Israel, and the land which Thou hast given us, as

Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 0"27

PARAGRAPH 10
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The explanation opens (Shir HaShirim 8:2, on 7d) with the
principle that between the Emanator and the emanated
there must be an intermediary, as Etz Chaim explains,
since the Emanator has none of those attributes at all; that
intermediary is Keser.
KEHOT'S NOTE
STy

1IN %R AN

The young woman says to the daughters of Jerusalem: “I
am black, yet comely, like the tents of Kedar, like the cur-
tains of Shlomo.” The verse opens the Likkutei Torah ex-
planation cited here for Malchus of Atzilus as the interme-
diary between Atzilus and the lower worlds.

Song of Songs 1:5°71:°R 0°7°wn 1w
:TAPW NP0 7R YPIND DPYAT NII2 IR 2IK TINY
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11

81
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The psalmist proclaims: “Havayah reigns; He has clothed
Himself in majesty,” G-d’s kingship revealed as a robe of
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grandeur. The verse joins kingship and clothing: Malchus
is a garment.

Psalms 93:1°X:3”% 0°2°11n

:0IPA~22 92N 119NN WRNT WY T WP WP NIRG A7n 0
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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nIobn wiab INea®
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.J,1N0KR

NIo%PR w12 INv2°

Haman’s proposal to the king: “Let them bring royal ap-
parel that the king has worn.” Another verse in which roy-
alty is a garment. (Kehot: Esther 6:20)

Esther 6:811:) 1noxR

q9m7 1Py 27 AWK 0101 PR0 127WR? WK MIdvn wa? N0
AWXI2 N19%N 903 11 WK

let royal apparel be brought which the king useth to wear,

and the horse that the king rideth upon, and on whose head

a crown royal is set;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1957 1NoN wabm

On the third day of the fast, before going in to the king un-
bidden, “Esther clothed herself in royalty,” plainly in royal
robes. The verse speaks of royalty itself as clothing.
Esther 5:1°R:’1 91NOR
TPRITM°2 302 ThYM MdYn AOR wam CYLwn o¥2 1N
M1 N°23 iMS7n X3Py WP T7wm T7Rd 1°2 N1 nn°1an
N2 N3 N3
Now it came to pass on the third day, that Esther put on her
royal apparel, and stood in the inner court of the king’s
house, over against the king’s house; and the king sat upon
his royal throne in the royal house, over against the en-
trance of the house.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,iTINOK

INDNN T2 W PR

The prophet recounts G-d’s words to him: “You are My
servant, Israel, in whom (literally, in you) I glory.” The
maamar ties the glory to the beautiful garments of the
mitzvos, resting “in you,” in Israel specifically.

Isaiah 49:3°2:0"1 17°yw°
FINBNN 737IWN 2K ANN-TIY P N
And He said unto me: ‘Thou art My servant, Israel, in whom

Iwill be glorified.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
2,00 vywe
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G-d speaks of His power over nature: “I clothe the heavens
in blackness and make sackcloth their covering.” The
maamar reads it as the dark garment of concealment op-
posite the holy royal garment.
Isaiah 50:3"3:°117°yw°
:0M03 DOWR P MNP 0Ny W’;’?)_{
I clothe the heavens with blackness, And I make sackcloth
their covering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,10y
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The psalmist: “G-d reigns over the nations; G-d sits on His
holy throne.” The maamar reads it as G-d’s kingship as it
is clothed over the nations, in concealment.

Psalms 47:9'0:1"n 0°2°11n
WP XDI72Y 2w 07pPR 029272y 0P 191
G-d reigneth over the nations; G-d sitteth upon His holy

throne.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,movPan

wobw W T2

There (Torah Ohr, Yisro 1:17, 67c) the people of Jericho
joined “One” directly to “And you shall love” because ac-
cepting “One,” the higher unity and the self-nullification
before the Infinite Light that encompasses all worlds,
makes the love grow until it is “with all your heart,” with
both inclinations; whereas “Blessed be the Name of the
glory of His kingdom” is the kingship of which it is writ-
ten, “G-d reigns over the nations,” the Name that gives life
to all the worlds, which is why it is said quietly.
KEHOT'S NOTE
.3 L,T0R™MN

1097 WK Y99I 1PN

“These are the kings who reigned in the land of Edom be-
fore any king reigned over the children of Israel.” In the
Kabbalah these kings are the Sefiros of the World of Tohu,
which broke.

Genesis 36:31x77:1"% N"wx12
2K °32% 72777 %392 DITY PIR2 137 WK 007md 7N
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD 1% nowRn2
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The Torah’s law: “A man shall not put on (yilbash) a
woman’s garment.” The maamar cites the verse for its
Aramaic translation.

Deuteronomy 22:5’1:273 0°127
T N2YIN °3 AR NPn 923 WIPRD AwRTPY 123770 MR
PR Y20 P

A woman shall not wear that which pertaineth unto a man,
neither shall a man put on awoman’s garment; for whosoev-
er doeth these things is an abomination unto the L-RD thy
G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.i1,23 0°927

=23 7900 X2

Onkelos renders “a man shall not put on” as “a man shall
not array himself (yesakein),” from the root of tikkun: the
World of Tikkun is the light clothed in garments and
vessels.

Onkelos Deuteronomy 22:5°77:175 0°727 7Y 017218 DN

>} ROAX *3PN2 123 P07 K71 ROAK 2¥ 1237 11 1p0 °1) K

PR T2Y 23 TN 77 0T POTR
Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

D°21899 . . PPN . . TP . L Aminaw

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[9] .(2-X7D) @9an W NPy Y

YD nPwa v Tl

There Pharaoh, who said “I do not know G-d,” is the
“back” of the supernal will; through the exile in Egypt the
sparks of G-dliness that fell in the breaking of the vessels
were raised, and “Pharaoh brought near” Israel’s hearts to
their Father in heaven.
KEHOT'S NOTE
.2,R0 R™MN

7y nwa

“And it came to pass, when Pharaoh sent out the people.”
The verse opens the Torah Ohr discourse cited here.

Exodus 13:171:2™ mnw

2 *2 DAYPR YN 177 F9X anyXP) oyTRs 118 M2 m

ST 130 Man DOKT2 DY DN77TR DO TR 73 NI

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1Y WONR PAR™M 717721

There the wrestling is the struggle of opposites, holiness
against kelipah, at the level of Z’eir Anpin and of Malchus;
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and Malchus, the lowest level, is like earth, from which all
growth comes, for “their beginning is wedged in their
end”: Malchus becomes Keser, the intermediary that
brings something from nothing.
KEHOT'S NOTE
2,99 RN

1Y WOR PANM
“And a man wrestled with him until the break of dawn.”
The verse opens the Torah Ohr discourse cited here.
Genesis 32:257173:27% N°wR12
0PI NIPY 7Y iy WX pIRM 1727 3pY I
And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QR93aN 7a0 %2 7”73

There “Shield of Avraham” is explained: Avraham is great,
unbounded kindness, which would have even Yishmael
live forever before G-d, yet the world could not come to its
goal, the removal of all evil, if it were run by that kindness
alone.
KEHOT'S NOTE
NL,2PR™MN

2o% nonen PYTAm 1T

There the curtain is linked to the partition (parsa) of Etz
Chaim and to the thirteen curtains of the Second Temple,
which Rashi says were made for modesty, hung even at
gates that stood open by day; the Temple courtyard corre-
sponds to Malchus of Atzilus.
KEHOT'S NOTE
3,20 R™MN

2o nonen erTam

“And the curtain shall divide for you between the holy and
the holy of holies.” The verse opens the Torah Ohr dis-
course cited here.

Exodus 26:33372:173 mnw

118 NX N3727 I3 MRY DX3M £°01PT AN N3MBTNN AN
:0°0TPT WP 172 WP 1°2 027 N2 AP°TaM Myn

And thou shalt hang up the veil under the clasps, and shalt

bring in thither within the veil the ark of the testimony; and

the veil shall divide unto you between the holy place and the

most holy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

negox 0o 1M B7Y MINCa2

There the techeles is the blue light at the base of a flame,
which holds to the wick and consumes it: Malchus of
Atzilus is called “the blue light” because Beriah, Yetzirah
and Asiyah are nullified and included in it, while in Atzilus
itself the nullification is essential, like the white of the fire.
KEHOT'S NOTE
S90RY 2,70 TP D Boyh
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“And it shall be for you as tzitzis.” The verse opens the
Likkutei Torah explanation cited here on the techeles and
Malchus.
Numbers 15:39175:1"t 12712
anR onvy N mgza"?;'ms on7an DR DRI NUYP 097 M
:DTPI0X 03 DAXTITN DY *IMKY 0327 MK 1MNNR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

SINTWY TANY PMINY O
Pharaoh’s boast: “My river is mine, and I made myself.”
The maamar takes it as the royal garment of the sitra
achra: existence claimed for oneself.
Ezekiel 29:3°3:1072 5xpin°
D200 OERTIZR TYID RY 1N N 3TN MWD pIeN) 121
Iy 73X TR 72 M WK I N2 73T 1T
speak, and say: Thus saith the L-rd GOD: Behold, I am
against thee, Pharaoh King of Egypt, The great dragon that
lieth In the midst of his rivers, That hath said: My river is
mine own, And I have made it for myself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIPPRT RPYR 9 1P
Rav explains Malachi’s “My Name is great among the na-
tions” to mean that they call Him “the G-d of gods.” The
maamar notes that even those who claim existence for
themselves acknowledge Him in this way.
Menachot 110a:5-6"-"11:X >”p mnn
IR TP WA 1IN (X7 LR 2OKRPN) 377 KM 9250w 31 PNR
PR TN IR CAWD WA WP 2Ipn 9331 071w 1Ta
MWD WA WP DIpn 932 RAPRT RAPKR 177 19T DR w100
19X 1031 "7 AR "3RI 72 DRINY 237 TRK TNYT XPLo opn Paa
19583 11°9Y VIR TPYR OIpR D52 17102 0PI 0°non CTnbn
MR YRR 1770pn
Wikisource Talmud Bavli (CC-BY-SA)

KEHOT’'S NOTE
.33°Y17 27N RIRY D2 WMIPY IR LK LD Mmn

DITN2 PR 9%
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[5] 1712 9911 N0 ow ,nn L0 RN

17N PR Ton
“There was no king in Edom; a deputy was king.” The

maamar reads it as the World of Tikkun, in which the light
no longer flows to the sitra achra.

1 Kings 22:481”1:273 X 0291
2777 281 DITRI PR 77
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And there was no king in Edom: a deputy was king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPoYR 29D 1172p XMIDAaT

The Zohar on “A voice is heard in Ramah”: the voice rises
“higher and higher,” for the vav, her husband, has with-
drawn and is not found with the Congregation of Israel in
exile. One of the passages the Kehot note gives for G-d’s
ascent in exile.

Zohar I, 210ar ,°1 X"t

KEHOT'S NOTE

J91.(2,0.2,0) 0 R I R0m

NP2 N2y pY20 17ap NmPaaT

The Zohar on the same verse: in exile “the holy King as-
cended higher and higher” and was not found within the
Congregation of Israel. The maamar calls this ascent
“sleep.”
Zohar,
271W:R"1

Vayikra 49:342-51:352-27nw:v”n RIp™ M 780
We have learnt’, he said, ‘that on the day when the Sanctuary
on earth was laid waste and Israel went into captivity with
millstones on their necks and their hands bound behind
them, and the Community of Israel was banished from the
house of her Husband to follow them, when She came down
She said: “I will go in front and weep for my home and my
children and my Husband.” When she came down and saw
her home devastated and the blood of saints spilled in its
midst and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP N2 P00
The Zohar on Vayikra: while the Congregation of Israel is
in exile, “the Holy One, blessed be He, ascends higher and
higher,” the union is parted and He is not called One, until
the Queen is with the King again. This is the third passage
the Kehot note gives for G-d’s ascent in exile.
Zohar, Vayikra 13:97-16:10477p:1"0-172:2" R1p” 71111 7190
But thenceforth “there shall no stranger eat thereof’, that is,
one who has not established the Holy Name below and who
has no portion therein; such a one has no portion in the su-
pernal delight wherein is true “eating”, and which is still in
the place where it was when the savour of the sacrifices used
to ascend.

The Zohar; London, Soncino Press, 1933 (Public Domain)

77y23 Wnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[3] .(%7B) x*nnn W

T2 NN R NPTY ox

Elihu to Job: “If you are righteous, what do you give Him,
or what does He receive from your hand?” Plainly, G-d
gains nothing from man’s deeds; the maamar applies it to
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the level, above Imma, to which the lights of Z’eir Anpin
withdraw in exile, beyond the reach of human deeds.

Job 35:7°1:17% 2R
:M> AT X $271nn-An NpTsON
If thou be righteous, what givest thou Him? Or what re-

ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 PR

2MMaN DX RN 71772

In that discourse the exile in Egypt is compared to gesta-
tion (ibbur): in the days of exile “the Holy One, blessed be
He, ascends higher and higher,” toward His essence, be-
yond the worlds, so that His unity is not revealed below,
until the redemption, which is like birth (Torah Ohr,
Va’'eira 1:4-8).
KEHOT'S NOTE
LRARY B R™MN

mPynn P T

The passage given explains why one should not despair
when the arousal of prayer passes and love of the body re-
turns: the state is like a dream, which joins two opposites;
the maamar cites this discourse on exile as “dreaming,”
when the lights have withdrawn.
KEHOT'S NOTE
7,03 R™MN

%2113 13901 110 MPyRn Y
“A song of ascents: When G-d returns the captivity of
Zion, we were like dreamers.” The verse opens the Torah
Ohr discourse cited here on exile as a dream.
Psalms 126:1°%:175p 0°2°1n
D713 11777 1978 N2°W DR 1 W2 niPYRa 1Y
A Song of Ascents. When the L-RD brought back those that

returned to Zion, We were like unto them that dream.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WS BN 0 T

There “If Israel do teshuvah” and “where penitents stand”
introduce “For the mountains may move”: G-d’s great
compassion, beyond the measured compassion of the
chain of descent, applies to all, since all are as nothing be-
fore Him, and teshuvah reaches it.
KEHOT'S NOTE
T, R¥N %0 oys

WA B 0D

“For the mountains may move and the hills may shake,
but My kindness shall not move from you.” The verse
opens the Likkutei Torah discourse cited here.
Isaiah 54:10™:77117°yw"
A3 WAInTRD NRR T0M 1PUIR DY WAN? 070 %D
07 0K VAN KD NIPY
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For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ORI 2N PRIY DRYS AN

Rabbi Eliezer: “If Israel do teshuvah, they are redeemed.”
The maamar cites the discourse that explains this
teaching.

Sanhedrin 97b:14-157"1-7"°:2 1% 1°777110
DUYM 12IWN2 KPR MR 2T PRI L1ROPT P2 19D i1 MR
QYUK 227 °KRIND L1PAR2 TINYPY PaRY 7T R PRINYY L0723
MR PPN TR - KD DRY,1PPRI - 1N PRIY PRI OX SmiN
T2 WITRT KPR 7PPRA PR WA PRIY PR OX ywine 027 1
nRWR PRIy SXIPN RI2 NivR vOIY TR 107 TR X
PRy PRI OX MR YOER 027 TR RAUR L0mM? 1M
ce AWV MRIY L1PORII - WA
William Davidson, Vocalized Aramaic (CC-BY-NC)

[”ya yiTe mam

In a note there the Rebbe lists the places where this teach-
ing of Etz Chaim (the union of Abba and Imma through
self-sacrifice in the Shema) is cited, among them Likkutei
Torah, Emor 33c, and Derech Mitzvosecha.
KEHOT'S NOTE
W A0 .(2720) ¥UUAR WIT w2 Owd .(R”D) 1UMn XX 770 W Y
MU0 L1793 03 173 .[0] .(279) ¥7°AR 770w .(7D) YPUAR mbDa
7931 3,30 IR D”1|7]?3 0x 772 ™NIR PrD NAYN2 168 Y 1°wN
RTY Y U7 77D RVDI YW nryeb 1201 QWA WIT P NIkR PMsn 777
MR N7pR LT ,0 YRR RPN LK L,30 RWI N7IPR LR T wIT DUOY 97
NS PIYN oW AP0 Y 2 770 XA NTMING LDTOY .aoaY LT L3R
S97R1P21 A”opn n”noa A”N YHUART WURT 091 3,30 IR ﬂ”w]?l'l
.2,7Ip 77 (R 79790 nwRI2) M0 A7TIR .KOIN Y RN NP2 R7ATIR

X P10 WpR YW nyna

Beside its quotation of Pri Etz Chaim (Abba and Imma
must first receive from the hidden supernal union from
Ein Sof), the note points to the Tzemach Tzedek’s discus-
sion there.
KEHOT'S NOTE
1T 1D e 1732 R™IR D2 O”RY P2 R™MIR 1T onn P02 1R
ITINDA O3 IR LPOUR A DIN0T 11PRY At 1 mbnn 19aptw KD oX
LNy R 97D 3785

SAWTPI 27y 7IN°22

There, explaining “And I shall be sanctified,” the Alter
Rebbe brings Etz Chaim: the union of Abba and Imma re-
quires self-sacrifice in the Shema, while the union of Z’eir
Anpin and Nukva comes through Torah and mitzvos.
KEHOT'S NOTE
LIRS 1IRINIW D°3°1Y 1TR0D MU IRTY LA LAD IR D Dyh
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“And I shall be sanctified among the children of Israel.”

The verse opens the Likkutei Torah explanation cited here
on self-sacrifice.

Leviticus 22:32277:273 X7p”

:IWTRR "7 73X PR "33 TIN2 NYTRN WP BYTNK 179NN X7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7Py 17017 AW 27an® ANt IR
These are the places where the Maggid promises the Beis
Yosef that he will merit to sanctify G-d’s Name with his life.
KEHOT'S NOTE
IR APT ,NIMR D LYTIND 79 RDA 1770 ,MOWRI2 DY 0WR TUAn
2N °Y 2770 KIPM NPMIR XD L2721 .51 012 77T SMpna ' LPPR
R”OM w™pY 199’2 °Y (71975 0°127) 273177 0OWIT NPMIR .Lapn N
PR 176 %Y

T°n° X927 12N NPyRa

The Zohar says that where penitents (baalei teshuvah)
stand the perfectly righteous have no leave to stand, for
they draw near to the King with greater desire of the heart
and with great strength. The maamar compares the power
of self-sacrifice.

Zohar I, 129b2 ,v0p X”mt

KEHOT'S NOTE
.2,09p XM

MmNy g e

Rebbi wept over Elazar ben Durdaya, who repented and
died in a single moment: “There is one who acquires his
world in many years, and one who acquires his world in a
single hour.” The maamar cites it for the power of teshu-
vah and self-sacrifice to reach beyond the gradual order.

Avodah Zarah 17a:16-171"°-1"0:X > 7171 71712y

nyrg‘; ih‘;iy .'I;ip W’Zj ,nu@‘ 22 i?:'?iy ﬂ;ﬁp L7 $IMRY °27 7122

10 AT 0B LRIIIND PIRP 17 T 227 KA 021 3T IR

NI 027 RONPER V%D MY L07Y 179397 RODUER %D 70 0900w
1 ATIAYT RONER 2703 (207 T APY 0N

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
KLY

AR BY1277 M

Moshe to Israel, after “Hear, O Israel” and “You shall
love”: “And these words, which I command you this day,
shall be upon your heart.” The maamar reads the verse af-
ter “Hear, O Israel” as Torah and mitzvos, which bring the
light down to Z’eir Anpin and Nukva.

Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2238 WK 77K 021370 N
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And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You have clothed Yourself in glory and splendor.” The
maamar reads it as the beautiful garments of Tikkun,
which the mitzvos draw down.
Psalms 104:1°X:7°p 0°2°1n
QW37 VT TN T 0713 7PN T MTNN wR1 °303
Bless the L-RD, O my soul. O L-RD my G-d, Thou art very
great; Thou art clothed with glory and majesty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note identifies the explanation of the Zohar in Balak
cited here as the Mitteler Rebbe’s, in his Biurei HaZohar.
KEHOT’'S NOTE
NL,IP R”IIRD IR
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The Zohar in Balak, on “I am black”: her beloved goes out
to her, finds her black and small, without form or beauty,
and embraces her until “she is built and made in her
adornments,” in her beauty as before. The maamar cites
the explanation of this passage for the garments of
Tikkun.

Zohar, Balak 6:113-122275p-3"p:"1 po3 7711 190

and so through the voices of those warriors of hers her
Beloved comes forth from his palace with many gifts and
presents, with spices and incense, and comes to her and
finds her black and shrunken, without form or beauty. He
then draws near to her and embraces and Kkisses her until
she gradually revives from the scents and spices, and her
joy in having her Beloved with her, and she is built up and
recovers her full form and beauty.

The Zohar; London, Soncino Press, 1933 (Public Domain)

=3 AR alely iy kiy ]

The beloved calls his love to come out in the spring: “For
behold, the winter has passed, the rain is over and gone.”
The maamar reads it as the Exodus, when Tikkun was re-
vealed and the concealment ended.
Song of Songs 2:11x7°:’1 0*7°wi1 W
:¥2 927 127 DY 72Y 9T M3
For, lo, the winter is past, The rain is over and gone;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

awa 1PNo

The Midrash reads “the winter has passed” as the four
hundred years decreed on our fathers in Egypt and “the
rain is over and gone” as the two hundred and ten years
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they served; and why both? Rabbi Tanchuma: the rain is
the main burden, as the bitterest bondage lasted eighty-six
years, from the birth of Miriam. The maamar points to it
for the doubled wording.

Shir HaShirim Rabbah 2:11x7°:’2 129 0°9°wi1 7w
077303 1NIIN PY MY 1IY NIKD Y2 9K 129 1087 137 73
RI7T NP1 DU RIT NP1 ,0°00 1iy) 0onKn 19K 1P 977 120 0w
DY ITIAYY R 12 ,RI7 R0 RDITIY IPY KMIMIA 227 0K 000
,QYID] D20 17780 AYER T DY WY 031N 07303 DRI
DR 7% (70 LR MnRw) MR 0w By 000 anw RIp1 700w
RTINS on v ,onen
“For, behold, the winter is past, the rain is over and gone”
(Song of Songs 2:11). “For, behold, the winter is past,” these
are the four hundred years that were decreed upon our an-
cestors in Egypt. “The rain is over and gone,” these are the
two hundred and ten years. Is the rain not identical to the
winter? Rabbi Tanhuma said: The primary trouble [of the
winter] is the rain. Similarly, the main enslavement of Israel
was eighty-six years, from the time Miriam was born. vay-
mareru] their lives” (Exodus 1:14), ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
170m% 1R KDY 7RI WL P72 IOWR Y 1IN D NPTING IRAN:
M NIZIT NTP0N PIY RITOINRD 170N PAYY Ow wham .wal $532
2975 RIPYY N7TIRA O 1731 .2 17 °RA MR °37 7772 KMIN2 IR0
L2722 2R Y MYIAw N”MIR 207Ny

G-d to Moshe, after Moshe’s complaint that Pharaoh has
made things worse: “And I appeared to Avraham, to
Yitzchak and to Yaakov as Kel Shakkai.” The verse opens
the Torah Ohr discourse cited here.

Exodus 6:3°2:1 mnw
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and I appeared unto Abraham, unto Isaac, and unto Jacob,

as G-d Almighty, but by My name Havayah I made Me not

known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved calls to his love, hidden in the clefts of the
cliff: “My dove, in the clefts of the rock, in the hidden
place of the step (madregah): show me your appearance.”
The maamar reads it as the Congregation of Israel in exile,
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hidden “in the hidden place of the madregah,” of the lev-
els, and unable to “arise” in their ordinary order.
Song of Songs 2:1477°:’1 0°7°wi1 W
“NR CIYRYn TRINTIR CPRIT 737720 1002 Y?QU "1302 "niv
{MIRY PRI 279 729D 721P
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P9 ROKRN

Rebbi was reading Lamentations, and when he reached
“He cast down from heaven to earth” the scroll fell from
his hand; he said: “From a high roof to a deep pit.” The
maamar uses the image for the soul that has fallen from its
root into exile and, realizing it, cries out.
Chagigah 5b:16-171"-1"1v:2°11 12°a1
N2102 ’NU? RNon °3 7”32 M2 R nirp 990 LRl MO "1
RTI7 D7 KWK WX T M 9D — PN Domwn b
KNP 7 °3 XTTIRD 2K “PpY N KU 02 31 KDY
U PEX PPN PN 7XIT BIT KIVIT RPN MW KD
37 X7 %27 AP? 0K LRI 022°Y T9RMI KD 1137 RIMT RIK
DX 272PK) KIX PP AMINCDI2 21910 XD ,NR 200

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Of those lost in the wilderness the psalmist says: “And they
cried out to Havayah in their distress; He saved them from
their straits.” The maamar echoes it (“see,” the Kehot note
says): the one who realizes how far he has fallen cries out
to G-d.

Psalms 107:61:1"p 0°%°11n
10972 D77°NIPIRAN 077 182 °NTOR pYEN
Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe cites the Sefer HaBahir, brought in
the Pardes’s Gate “From Below to Above”: there are Ten
Sefiros from above to below and from below to above;
“from above to below we know, from below to above we do
not know.” Etz Chaim calls them the Ten Sefiros of direct
light and of returning light, and in returning light Malchus
is Keser.
KEHOT'S NOTE
.1,30 NP e BoYD 0a IR LT
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Moshe’s command to Israel after “Hear, O Israel”: “And
you shall love Havayah your G-d with all your heart, with

7
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all your soul and with all your might (me’odecha).” The
maamar reads me’od, “very much,” as a love without lim-
it, the human counterpart of returning light.

Deuteronomy 6:5°77:"1 0°727
STRR™P221 TWDI 233 73377223 TR M NK DI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10"M37

PARAGRAPH 14

137 N7%1°22 1779 nnD 772

There sweetness comes from Chesed and bitterness from
Gevurah, spiritual matters that, through the chain of de-
scent, became physical sweetness; so too the Chochmah of
Beriah, though not of the same order as the Chochmah re-
vealed in Asiyah, is its source, and the Chochmah of
Atzilus, “wise, but not with a known wisdom,” is the
source of the source.
KEHOT'S NOTE
NL,TPR™MN
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The psalmist marvels at creation: “How manifold are Your
works, Havayah! You have made them all with wisdom.”
The maamar reads it as saying that everything in the chain
of descent comes from Chochmah, while the Emanator
Himself is above it.

Psalms 104:24773:77p 0°%°11n
AP PIST KPR IOy MR3n3 093 N Py 131
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Beside the Talmudic source, the note points to a discus-
sion there of cleaving to G-d’s attributes.

Sotah 14ax 77 n©o
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.3 ,nmp obnn
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The psalmist calls on all to praise: “Let them praise the
Name of Havayah, for His Name alone is exalted; His
splendor is upon earth and heaven.” The maamar reads it

likuteitorah.com/likkutei-torah/shir-hashirim/17/
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as the worlds’ coming into being only from His splendor
and Name, not from His essence.

Psalms 148:133”:1”np 0°2°1n
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Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 15
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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143 | In Eliyahu’s prayer (“Eliyahu opened”) the Tikkunei Zohar
says of the supernal Keser that within it is the Name of
forty-five (Mah), “the path of Atzilus,” and that “it is the
watering of the tree, its arms and branches, like water that
waters a tree.” The maamar reads it as Keser’s giving life
to all of Atzilus.

Tikkunei Zohar 17a:181”>:X 1> 97171 °1pN
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Constantinople, 1740 (CC-BY-NC)
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The psalmist to G-d: “For with You is the source of life; in
Your light we see light.” The maamar reads “the source of
life” as Keser, through which Atzilus lives.
Psalms 36:10:1” 0°2°71n
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For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Job asks where wisdom can be found (me’ayin, “from
where”); Chassidus reads it “Chochmah is found from
ayin”: Chochmah emerges from Keser, which is beyond
the ordered chain.

Job 28:1227:175 21°R
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But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Moshe’s plea after the spies: “And now, I pray, let the pow-
er of Ado-nai be great, as You have spoken.” The verse

78



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 17
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opens the Likkutei Torah discourse cited here on angels
and souls.
Numbers 14:171:77° 712712
STIR? D127 IR 3T 13 X3PT D9
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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A song of ascents: “From the depths I have called You,
Havayah”: the psalmist cries out from the depths of his
distress. The maamar reads it as the call from the depth of
the heart that draws Havayah into the Ten Sefiros of
Atzilus.
Psalms 130:1°x:%”p 0°%°11n
PNRYR DoRRYRn NiPyRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“And you shall love Havayah your G-d ... with all your
might (me’odecha).” The maamar reads me’od as limitless
love, the arousal from below that draws down a new light.

Deuteronomy 6:5°77:1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The passage the maamar quotes: “The union of the worlds

is drawn from the intellect of Abba and Imma themselves,

without their receiving from above ... but a union that

brings forth new souls needs them to receive a new light
from above; keep this principle in your hand.” Just before,
it asks where Abba and Imma themselves get the power of
union.

Pri Etz Chaim, Gate of the Recitation of the Shema 11:6-7>12
T-1:RT0 YRw NRMIPH WYY ,0n vy

R™IR MR 1 qwnl X maRwn At %) X0 PPIYT M0 DanR
SRTY 37X ,070 19Wn1 0219w 1100 %3 ,abynbn 193p7w nva 1Ry
Mnw1 XVIT2 RITW 11T IR .0 Aunbw 1 90 70 Ny ona vw
17772 M990 ey ,Abyntn wIn IR P3P0 02 M, men
O°ANTR DAY ANy IR LTIRAT 22D 1997 XD Any 7y omm
% ,0°93p7n O QIR LRPK D 71P9Y IR DapD R L1100 1o
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Pri Etz Chaim (Public Domain)
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There the Tzemach Tzedek cites this Pri Etz Chaim and
adds that, compared with the union that gives life to the
worlds and only sustains them as they are now, even the
union that renews old souls is called “drawing a new
light”; he discusses new souls at length from p. 925 on.
KEHOT'S NOTE
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On Va’eschanan the Zohar explains why Mishneh Torah is
said “from his own mouth”: higher wisdom, the whole of
the Torah, comes forth with the inner voice and then set-
tles and unites in the place called the Tree of Life, where
the Written and the Oral Torah, “Torah” and “Mishneh
Torah,” hang together. The maamar adds, from the
Mikdash Melech there, that this is Z’eir Anpin of Atzilus.

Zohar, Vaetchanan 4:17-5:271”2:’7-1>:7 1aIn0NXY ,7717 1900

Now what is called “the repetition of the law” (Deuterono-
my) was said by Moses in his own name. For the supreme
Wisdom is called the summation of the Torah, and from it all
issues through that inner Voice. Eventually it comes to rest
in the place called “the Tree of Life”, wherefrom depend the
general and the particular, the Written Law and the Oral
Law. And to show that both are one, the later (of the Ten)
Commandments are in this version connected with one an-
other by “and”.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Vayikra: “It does not say ‘from himself’ but
‘from his own mouth’: these from the mouth of Gevurah,
and these from his own mouth, from the mouth of that
voice that is joined to him.” The maamar points to it for
the meaning of “from his own mouth.”

Zohar, Vayikra 12:89-13:9717%:1°-1”D:2” X" ,77171 7800

Some explain that the reason was because the people said to
Moses: “Speak thou with us and we will hear, but let not G-d
speak with us” (Ibid. 19). But, in fact, there is no word in the
Torah which Moses spoke on his own authority. Hence it
says, “Moses spoke” with his own voice, “and G-d answered
him with that mighty Voice”, confirming what he said.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

On why the curses may not be interrupted in the reading:
those in Leviticus are said in the plural and Moshe said
them “from the mouth of the Almighty,” those in
Deuteronomy in the singular, and “Moshe said them from
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his own mouth.” The maamar uses the contrast for the dif-
ference between the two kinds of influence.

Megillah 31b:8°1:2 8”2 19731
nivop DaR 07D N1inY nivPpa KPR MY KD IR nK
LMK 0737 19092 1997 — RRYY KR .pdiR — 17N MIwnY
N3y Bn 7YM NIRRT 112 19901 110K 173230 2En Ym
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Abaye said: This rule was taught only with regard to the
curses in Leviticus, but the curses in Deuteronomy one may
interrupt [their reading]. What is the reason? The former are
stated in the plural and Moses said them on behalf of the
Almighty. The latter are stated in the singular, and Moses
said them in his own name.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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On “the angel who redeems me,” the Zohar explains that it
is called “angel” “when he is an emissary from above” and
receives radiance from the supernal mirror. The maamar
cites it for the greater light in one who is sent.

Zohar, Balak 6:41-51xX"1-8"1:" |7'73 L, 780

He then began to discourse on the verse: “The angel which
hath redeemed me from all evil bless the lads” (Gen. 48, 16).
‘These words’, he said, ‘were uttered by Jacob in the spirit of
holiness, and therefore they must contain some mystery of
wisdom.”Angel” is here one of the names of the Shekinah,
applied to her when she is a messenger from on high and re-
ceives radiance from the supernal mirror, for then she is
blessed by the Father and Mother, who say to her: Daughter,
go, mind thy ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Isaiah’s vision the seraphim call to one another: “Holy,

holy, holy is Havayah of hosts; the whole earth is full of His

glory.” The maamar reads it as the angels’ declaring the
Name Havayah holy and separate from them.

Isaiah 6:3%:1 71°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In VeZos HaBerachah (p. 1904) Or HaTorah explains
“from the intellect of Abba and Imma themselves” as the
Infinite Light enclothed in Chochmah (“G-d with
Chochmah”), as in Tanya, chapter 35, in the gloss.
KEHOT'S NOTE
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On “Naftali is a hind let loose (sheluchah),” the Zohar
speaks of the voice that “is sent from a deep place above”
to lead speech. The maamar cites it for what comes as a
sending from a higher source.
Zohar, Vayechi 73:761-75:771-x”0wn:x”y °n® 3 180
R”ywN:71°y

WHO GIVETH GOODLY WORDS. The Voice speaks to the
Utterance, there being no voice without utterance. This
Voice is sent from a deep recess above in order to guide the
Utterance, the two being related as general and particular.
The Voice issues from the south and speaks to the west, in-
heriting two sides, and therefore Moses said to Naphtali:
“Possess thou the west and the south” (Deut. 33, 23).

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 16
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At the well in the desert: “Then Israel sang this song:
Spring up, O well, sing to it.” The verse opens the dis-
course cited here; the maamar compares the water that
wells up with new force when it is held back.
Numbers 21:171:X”2 72712
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Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17
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“Let me hear your voice, for your voice is sweet and your
appearance is comely.” The maamar reads “voice” as
Torah study and “appearance” as the mitzvos.
Song of Songs 2:1477°:’1 0*°Wi1 W
DY IRYT TRITNY PRI T3TTRT 092 ¥PeT Mana niv
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Asaf recounts history: “He established a testimony in

Yaakov and placed a Torah in Israel, which He command-

ed our fathers to make known to their children.” The maa-

mar reads it as the Infinite Light set into the Torah

through Israel.

Psalms 78:5°1:1”y 0°7°1n
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For He established a testimony in Jacob, And appointed a

law in Israel, Which He commanded our fathers, That they

should make them known to their children;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The prophet’s promise to those who honor Shabbos: “Then
you shall delight in Havayah, and I will make you ride
upon the heights of the earth.” The maamar reads the de-
light as the drawing of Keser, the source of delights, into
Chochmah.

Isaiah 58:147™:1"17°yw°
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Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SAYWYW NN °IN

The psalmist contrasts himself with the arrogant, whose
heart is gross like fat: “I delight in Your Torah.” The maa-
mar reads it as the supernal delight drawn into the Torah.

Psalms 119:70°y:07°p 0°2°1n
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Their heart is gross like fat; But I delight in Thy law.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Wisdom, which the Sages identify with the Torah, speaks
of itself before creation: “And I was with Him as a nursling
(amon), and I was a delight day by day.” The maamar
reads the two “days” as Abba and Imma.

Proverbs 8:30°7:'11 “own
:NY293 1307 NROYR 0P 0P DMWIY MK 1K 73K TN
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse for Shavuos reads amon with the Midrash
as a nurse who carries and sustains a child; Moshe, whose
level was so high that he was “heavy of mouth” for the Oral
Torah and “heavy of tongue” for the Written Torah, said,
“Carry them in your bosom as a nurse carries the suckling
... from where shall I have meat?”
KEHOT'S NOTE
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A gloss there takes up the same difference between study

before and after prayer, through Abba Binyamin’s

likuteitorah.com/likkutei-torah/shir-hashirim/17/
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practice.
KEHOT'S NOTE
.2,1% 1572’0 02 IR

7N DY IMIN 171032 NAN

Abba Binyamin said that all his days he took care about
two things, the first “that my prayer be close to my bed.”
The maamar draws from it, with Rashi, that Torah study
should follow prayer.

Berakhot 5b:21873:2°771 n1372
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There is a teaching : Abba Benjamin said : Throughout my
life T was most anxious about two things, viz., that my
Tefillah should be recited before my bed, and that my bed
should be placed between North and South. "That my
Tefillah should be recited before my bed." What means "be-
fore my bed" ? Is it to be supposed that it was actually in
front of the bed? But Rab Judah has said in the name of Rab

(another version : R. Joshua b. Levi): Whence do we learn ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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There (Likkutei Torah, Shir HaShirim 24:5, 32a-b) “I have
gathered My myrrh with My spice” is the power Israel
have to draw the Infinite Light into Chochmah: fragrance
strengthens the brain, and myrrh, made from the con-
gealed blood of an impure animal, stands for subduing the
animal soul by keeping every prohibition, which becomes
“a pleasing fragrance” that rises and is included in the
Infinite Light.
KEHOT'S NOTE
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The beloved answers his bride: “I have come into My gar-

den, My sister, My bride; I have gathered My myrrh with
My spice.” The verse opens the discourse cited here.

Song of Songs 5:1°X:’11 0°7°Wi1 W
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I am come into my garden, my sister, my bride; I have gath-

ered my myrrh with my spice; I have eaten my honeycomb

with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “When you hearken in (be) the voice,” not “to (le)
the voice”: kol is the drawing-forth from concealment into
revelation, and “to the voice” is hearing that outer draw-
ing-forth; “in the voice” is hearing its inner dimension,
the Infinite Light drawn into the soul so that it becomes
nullified.
KEHOT'S NOTE
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There the Written Torah comes from the higher
Chochmah, beyond comprehension, and the Oral Torah
reveals it in detail; yet what the Oral Torah reveals is only
the back and outer dimension of the Written Torah, “the
unripe fruit of wisdom,” while its inner dimension, the
reasons of the Torah, remains hidden.

KEHOT'S NOTE
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From Moshe’s blessing before his death: “Moshe com-
manded us the Torah, an inheritance of the congregation
of Yaakov.” The verse opens the explanation cited here on
the Written and the Oral Torah.

Deuteronomy 33:4°7:3"% 0127
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Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud says that the transgressors of Israel are full of
mitzvos like a pomegranate. The maamar asks how, then,
the mitzvos of the righteous differ.
Chagigah 27a:8°1:X 172 naan
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The parable of two who roasted their Paschal offerings,
one eating for the sake of the mitzvah and one gorging.
The maamar uses it to show that the same mitzvah can
draw down different levels.
Nazir 23a:12-1327°-27:X 372 7°11
1977 0°Y° 23”7 22007 RN AN "27 nK 110 12 92 727 MW
N Y23 DTN °12 307 2wn — “0 12w DOyYN 03 1577 R
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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From Yaakov’s blessing to Yehudah: “He washes his gar-
ment in wine.” The verse opens the explanation cited here
on the garments of the mitzvos.

Genesis 49:11x7:1”n N°wWR12
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Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

176 WP 0722 NPw
G-d tells Moshe: “And you shall make holy garments for
Aharon your brother.” The verse opens the Torah Ohr dis-
course cited here on three levels in making the garments.

Exodus 28:272:1”3 minw
:MNBN?Y TI? PIN TIND WIp T3 )
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
[3] .(P7n X7 MO VYR W) Y

178 oWy YW nrya

In Re’eh (28b) Etz Chaim (the Gate of the Birth of the
Mochin, chapter 2) is cited on “I will make your pinnacles
of rubies (kadkod)”: the Keser of Nukva is drawn from two
thirds of the Tiferes of Z’eir Anpin, and the passage goes
on to divide that Tiferes into three thirds.
KEHOT'S NOTE
.2,19 11X D DoR RT L[D] L(R7OW) R 137197 .0”pN 1IRYpY 01972
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There the Tzemach Tzedek explains why Tiferes and Keser
are one: both are the power of joining; as Keser is the in-
termediary between the Emanator and the emanated, so
Tiferes joins Binah with Malchus.
KEHOT'S NOTE
oYL IR LAY’ Y T TI0 MR DMK 2,7 ompna e 9oy axn
SURRMT P2 YRR RIT NI WD MAANNTT 1D Pn2 o0 oA
.2y *omn oy m1°27 720 1R 19 ,0°98K1D
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Rabbi Eliezer ben Yaakov: “Teshuvah and good deeds are
a shield against punishment.” The maamar reads the pair-
ing as teshuvah making the deeds good and shining.

Pirkei Avot 4:11x”:"7 max mwn
SOR U"’?m_p > 3P L NOR MY ARiyn ,niR 2Py 12 1_[5]”??5 kb
,0°210 DOy 1WA TR AR > 3P L NOR 772y 72YMm

:D°2N7% 7930 PR 07N 0YH APRYY .0°RpNT? ADi0 .00y
Rabbi Eliezer ben Jacob said: he who performs one com-
mandment acquires for himself one advocate, and he who
commits one transgression acquires for himself one ac-
cuser. Repentance and good deeds are a shield against pun-
ishment. Rabbi Yochanan Hasandlar said: every assembly
which is for the sake of heaven, will in the end endure; and
every assembly which is not for the sake of heaven, will not
endure in the end.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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On the first day of creation: “And G-d saw the light, that it
was good.” The maamar applies it to the deeds made good
and shining through teshuvah.

Genesis 1:47:’R N°wx12
TN 123 73R 12 DOROR 2727 230700 1IRTTNR 07K R
And G-d saw the light, that it was good; and G-d divided the

light from the darkness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There (Torah Ohr, Noach 4, 10b ff.) the Alter Rebbe ex-
plains why in Tiferes even the vessel shines with the Name
Havayah, unlike Chesed and Gevurah: the inter-inclusion
of the World of Tikkun comes through the middle line,
Tiferes, Yaakov’s attribute, which joins Chesed and
Gevurah.
KEHOT'S NOTE
2,0 8RMN
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G-d says of the builders of the tower: “Behold, they are one

people with one language.” The verse opens the Torah Ohr
discourse cited here on Tiferes.
Genesis 11:61:X"> N°wR12
X2 ny) Niwy? oPnd o 0P NOx "R TOX Oy 1007 RN
NiyY? 1 WK 93 0 13
And the L-RD said: ‘Behold, they are one people, and they
have all one language; and this is what they begin to do; and

now nothing will be withholden from them, which they pur-
pose to do.

likuteitorah.com/likkutei-torah/shir-hashirim/17/
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note gives 20c, where Sefaria’s text has nothing on
this; the discourse on this teaching begins on 22c
(Likkutei Torah, Tazria 6:1), on the Heavenly Academy’s
dispute whether the bright spot came before the white
hair.
KEHOT'S NOTE
2,090 9y
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The note identifies the explanation of the Zohar passage
cited here as the Mitteler Rebbe’s, in his Biurei HaZohar.
KEHOT'S NOTE
RPTIRD IR IR

YWD
In Moshe’s song G-d’s care for Israel is likened to an ea-

gle’s: “As an eagle stirs up its nest, hovers over its young.”
The verse opens the discourse cited here.

Deuteronomy 32:11x>:277 0°737

:iN72K2y Rt 170RY 1°210 1D AN’ WRIIATRY S1p 7YY YD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Alter Rebbe quotes this same Ramaz on Vayeira
97b, that her Keser is rectified and shines also from the
upper third of Tiferes, in the mystery of “And I will make
your pinnacles of rubies,” beside Etz Chaim’s teaching
that the Keser of Nukva is drawn from two thirds of the
Tiferes of Z’eir Anpin.
KEHOT'S NOTE
.2,M19 X7 2 °Y% 03 R

TPMIYRY 7373 nnw
G-d’s promise to the rebuilt Jerusalem: “And I will make
your pinnacles of rubies (kadkod).” The Ramaz reads it as
the Keser of Nukva shining from the upper third of
Tiferes.
Isaiah 54:122™:71171°yW°
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And I will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the desert: “And they found a man gathering wood on
the Shabbos day.” The verse opens the Likkutei Torah dis-
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course cited here.
Numbers 15:32277:1"1 1272
:N2WT 012 O°XY WTPR WX ININ 12703 PRI P
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved’s call in spring, as the fig ripens and the vines
blossom: “Arise, my beloved, my fair one, and go.” The
word is written lachi and read lach; the maamar reads
“Arise for yourself” as the soul’s ordered ascent to its root,
the way of the righteous.

Song of Songs 2:1327°:1 0°7°w1 W
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The fig-tree putteth forth her green figs, And the vines in

blossom give forth their fragrance. Arise, my love, my fair

one, and come away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ameIn® 99 o T

There Malchus of Atzilus, the source of the souls, “went
before them” at the Exodus, rising through an arousal
from below; but its ascent reaches only Chochmah, except
at Ne’ilah on Yom Kippur, when it rises to Keser, and even
then only to the “beard” of Arich Anpin.
KEHOT’'S NOTE
.7,70 R™MN
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On the way out of Egypt: “And Havayah went before them
by day in a pillar of cloud to lead them on the way.” The
verse opens the Torah Ohr discourse cited here on the as-
cent of Malchus at the Exodus.

Exodus 13:21872:37 mnw
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And the L-RD went before them by day in a pillar of cloud, to

lead them the way; and by night in a pillar of fire, to give

them light; that they might go by day and by night:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There Israel “arose in thought” and are therefore called
“brothers and friends” of the Holy One, blessed be He, the
Infinite Light as clothed in the attributes of Atzilus: the
600,000 souls, drawn from the letters of the divine
thought, are one with the attributes, as the letters of a
thought are one with the idea within them.
KEHOT'S NOTE
2700 3,10 9% D BoyR IR LR7DT 77
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The Midrash lists six things that preceded the world: the
Torah and the Throne of Glory were created, while the
Patriarchs, Israel, the Temple and the name of Moshiach
“arose in thought” to be created. The maamar locates that
thought in the highest point of Chochmabh, the root of the
souls.

Bereshit Rabbah 1:47:°X 727 n°wx12

:(2,33 0°91N) 2°N97 P 1237 KOO 97T NPWRD 1P T ...
LW BW ey wIpnm NP1 DRIV MART LA IRD XD 1017
0°23y5”7 :(° ,1 YWIT) MRV PIn MIART NIRIAT? Aawnna 10y
IR NTY MO (2 ,7Y 0°9N) MRIW 1P PRIWS PI3) 1273
0197 T23 ROD” :(2° ,1° 71°M7°) MR IR wIPHA N°2 "0p
MW T (0,3 DO9NN) NRIY I MwH DY MY R NYRI
AR MR KPYT 2372 720K 037 TR N wnw 2197] A oy
,OW) YW MR Y179 0090 093”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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At the end of that discourse (Likkutei Torah, Shir
HaShirim 26:27-29, 34c-35a) the Alter Rebbe distinguish-
es an arousal from above that depends on the arousal
from below from one that does not, a level in the encom-
passing Infinite Light that the arousal from below does not
reach; for the chain of descent begins from Chochmah
downward, while the will above it is revealed only after a
person has done all in his power: “Open for Me an open-
ing like the eye of a needle, and I will open for you one like
the entrance of the Hall.”
KEHOT'S NOTE
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The young woman says: “I am asleep, but my heart is
awake.” The verse opens the Likkutei Torah discourse cit-
ed here on Keser, which is not counted among the Ten
Sefiros.
Song of Songs 5:2°2:’71 0w W
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I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 21
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“In the place where penitents stand, the perfectly right-
eous cannot stand.” The maamar explains it: teshuvah
reaches Keser above its clothing in Abba and Imma, be-
yond the reach of the righteous.

Berakhot 34b:22-23373-273:2 7" m1972
— PTRY TN IV DipY ANIN 231 VKT NI 7377 KPP
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— P °RR :Tl'? plah iai Rl .”:ﬁg?” 97M LRYI2 ”pﬁn'f?”
'I;'g‘? 299 WOY — 727 RMY RPN 1772y 12T pin v
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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There the same passage of Etz Chaim (the Gate of the

Severance, end of chapter 3) is cited for the union of

bridegroom and bride whose “drop” is rooted in the very

essence of the hidden Chochmah, reached through the

“canopy,” the encompassing light of Keser above
Chochmah.

KEHOT'S NOTE
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The discourse opens (54a) with Tishrei as “the month” of
general renewal, Rosh Hashanah being the “head” of the
year; further on (Rosh Hashanah 1:5, 54b-c) it explains
that the supernal will has two levels: one clothed in
Chochmah, the beginning of the chain of descent, drawn
down by Torah and mitzvos, and one far above it, drawn
down by teshuvah from the depth of the heart, as with
Rabbi Elazar ben Durdaya, who “acquired his world in a

single hour.”

KEHOT'S NOTE
R R B
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Asaf’s psalm for Rosh Hashanah: “Blow the shofar at the
New Moon, at the appointed time for our festival day.” The

likuteitorah.com/likkutei-torah/shir-hashirim/17/
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verse opens the Likkutei Torah discourse for Rosh
Hashanah cited here.

Psalms 81:4°7:X”2 0°%°1n
:12a0 D‘l’? piekk! 'I;J‘IW W',[‘ﬂ;! wpn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The prophet’s lament over the kingdom of Israel: “She has
fallen, she will no more rise, the virgin of Israel; she is
abandoned on her land, with none to raise her.” The maa-
mar reads it as: she will no more rise in the old, step-by-
step way, but through teshuvah.

Amos 5:22:1 0y
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The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Eliezer: “If Israel do teshuvah, they are redeemed.”
The maamar reads teshuvah as an ascent outside the or-
der of the levels.

Sanhedrin 97b:14-157"1-77°:2 1% 1°777710
DUYM 12N KPR MR 2TT PRI L1ROPT P2 19D i1 MR
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William Davidson, Vocalized Aramaic (CC-BY-NC) o
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.2 ,18 T

(Y 177) RAP™ A2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The prophet gives the people’s hope: “He will revive us af-
ter two days; on the third day He will raise us up, and we
will live before Him.” The maamar reads it as the “superi-
or rising” below, which G-d Himself brings about.
Hosea 6:2°2:1 ywin
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After two days will He revive us, On the third day He will
raise us up, that we may live in His presence.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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G-d’s word to Jerusalem through the prophet: “Sing and
rejoice, daughter of Zion, for behold, I come and I will
dwell in your midst.” The maamar reads it as the revela-
tion of the Infinite Light below.
Zechariah 2:147:2 170t
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar on “she will no more rise”: in other exiles she
returned to the King by herself, but in this exile she will
not rise by herself; the Holy One, blessed be He, will take
her by the hand and raise her, “the King will come to her.”
The maamar reads it as the arousal from above drawn
down by teshuvah.

Zohar, Vayikra 10:80-11:88172:X>-"0: RIP1 ,7117 100

When he came to her he found her in the dust. Seeing her
thus humiliated and yearning once more for her, the king
took her by the hand, raised her up, and brought her to his
palace, and swore to her that he would never part from her
again. So the Community of Israel, on all previous occasions
in which she was in exile, when the appointed time came,
used to return of herself to the King; but in this exile the
Holy One, blessed be He, will himself take ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Gemara asks why Ashrei has no verse beginning with

”

nun: because of Amos’s “She has fallen...”; and “in the
West” (the Land of Israel) they divide the verse thus: “She
has fallen and will no more fall; rise, O virgin of Israel.”
The maamar, after the Ramaz, reads the masculine “rise”
(kum) as the masculine song of the Future.
Berakhot 4b:22-23375-272:2°7 1972
n2N2 0Ip 7Y 9i9a7 MP0in KYY 17027 207 AP CXnn K3y
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In the West they interpret the verse thus: "She is fallen, but
she shall no more fall; rise, O virgin of Israel." Rab Nahman
b. Isaac said : Even so, David refers to it and finds support
for Israel in the Holy Spirit; as it is said, "The L-rd upholdeth
all that fall" (Ps. cxlv. 14). R. Eleazar b. Abina [also] said :
What is declared of [the angel] Michael is greater than what
is declared of Gabriel ; for of Michael it is written, "Then
flew unto me one ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

110 79I 130D WwRw 012

“On the third day He will raise us up, and we will live be-
fore Him”: the people’s hope of revival, in the prophet’s
words. The maamar reads “before Him” (lefanav) as the
inner dimension (pnimiyus) of Atik, to be revealed in the
Future.

Hosea 6:2’2:"1 ywii
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After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Idra Rabba speaks of the dew that drips from Atika
Kadisha. The maamar counts it among the drawings-down
of Shabbos, which still come only from Atik’s outer
dimension.

Zohar II1, 128b2 ,nop »mt
KEHOT'S NOTE
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A second Idra passage on the dew of Atika Kadisha, the

other place the Kehot note gives.

Zohar, Idra Rabba 24:177-25:188-1”yp:77> X237 K1TRT 7717 790
map:D

Rabbi Chanina bar Yitzchak counts three “unripe fruits”
(novlos), lesser likenesses of greater things: sleep of
death, a dream of prophecy, and “the unripe fruit of the
World to Come is Shabbos.” The maamar explains why: on
Shabbos the drawing-down is only from the outer dimen-
sion of Atik. (Kehot: Bereshit Rabbah 17, 7)
Bereshit Rabbah 17:5°7:1 7121 n°wx12
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“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The young woman asks her beloved: “Set me as a seal
upon your heart, as a seal upon your arm, for love is
strong as death.” The verse opens the Likkutei Torah ex-
planation cited here.

Song of Songs 8:6":’1 01w W
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Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The beloved calls: “My dove, in the clefts of the rock, in
the hidden place of the step.” The maamar now reads the
dove as Malchus descending into Beriah, Yetzirah and
Asiyah, the clefts as nogah, and the hidden place as a de-
scent lower still.
Song of Songs 2:1477°:’1 0*°Wi1 W
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Of the woman of valor: “She rises while it is still night and
gives food to her household.” The maamar alludes to it for
the descents of Malchus by day and by night, as the Zohar
applies it to the hind of the dawn.
Proverbs 31:15170:877 “5wn
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She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Our English translation, made from the Hebrew without Kehot’s notes: CC BY-NC 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Daat Bereshit Rabbah (Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Wikisource Bereshit
Rabbah (CC-BY-SA); Constantinople, 1740 (CC-BY-NC); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); The
Zohar; London, Soncino Press, 1933 (Public Domain); Tractate Berakot by A. Cohen, Cambridge University Press, 1921 (Pub-
lic Domain); Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC); Wikisource Talmud Bavli (CC-BY-SA);
Midrash Rabbah -- TE (Public Domain); Pri Etz Chaim (Public Domain); Daf Shevui (CCO0); Torat Emet 357 (Public Domain);
Mishnah Yomit by Dr. Joshua Kulp (CC-BY).

This edition as a whole: CC BY-NC 4.0. Shuls, schools and non-profit projects may copy, print and share it freely, and may
ask for donations to cover the cost of printing; it may never be sold. Credit Kehot Publication Society and likuteitorah.com.

https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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