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To Understand “Leaping over the
Mountains, Skipping over the Hills”

Mitzvos are “fruits”: like a seed sown in the earth, the physical
deed below is the vessel through which the Infinite Light, which
at creation came as a free gift, is now drawn down and revealed.

The mitzvos bring both inner light, from the Gevuros, and
encompassing light, from the Chasadim, and so they are the
“hills” over which G-d skips with both feet.
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THE BIG IDEA

Mitzvos are “fruits”: like a seed sown in the earth, the physical deed below is the
vessel through which the Infinite Light, which at creation came as a free gift, is
now drawn down and revealed. The mitzvos bring both inner light, from the
Gevuros, and encompassing light, from the Chasadim, and so they are the “hills”
over which G-d skips with both feet.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Talmud, explaining the eglah arufah, says the “fruits” a murdered person was kept from produc-
ing are mitzvos. Fruit grows from the earth’s spiritual power of growth, yet only once a seed is sown
and rots as its vessel. So too the Infinite Light, given freely at creation, is now revealed only through an
arousal from below, the actual doing of mitzvos: “Light is sown for the tzaddik.” The counting of the
omer is the example. After the leap of Pesach, light is drawn into Malchus day by day; the omer’s bar-
ley is food for Malchus as “animal,” and on Shavuos, with the wheat of the two loaves and the giving of
the Torah, Malchus rises to “man.” The omer lamb’s doubled meal-offering is explained in several
ways. Mitzvos are done with physical things whose root is the sparks of Tohu, and they are limbs, food
and garments: inner light from the Gevuros of Atik and encompassing light from the Chasadim. So the
mountains, the Patriarchs, are leapt over with one foot, and the hills, the Matriarchs and the mitzvos,
with both feet together.

OUTLINE

1 Mitzvos are fruits 7

The verse is approached through the eglah arufah, where the Gemara concludes that the “fruits” a murdered
person could have produced are mitzvos.

2 The seed and the power of growth 12-3

Fruit grows from the earth’s spiritual power of growth, but only after a seed, a raising of mayin nukvin,
gives it a vessel. So the Infinite Light, freely given at creation, is now drawn down through the deeds of the
lower beings: “Light is sown for the tzaddik.”

3 The omer: from leap to counting 14-6

Pesach was a leap from the essence of the Infinite One over Malchus; afterwards light reaches Malchus
through the daily count. Malchus is “man” in Atzilus and “animal” in the lower worlds, so the omer is bar-
ley, animal food, brought with an unblemished lamb.
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The doubled meal-offering 17

The omer lamb has two tenths of flour but the usual libations. A parenthesis gives several reasons: what rises
from below is double, a tithe from below and from above, Malchus as both the tenth and Keser, and Ban as
the “doubled” Name. The offering, like tzitzis and tefillin, is a seed that brings down fire from above.

From animal to man 18-9

The forty-nine days raise Malchus to Keser by Shavuos, when wheat, human food, is offered and the Torah,
twenty-two letters, is given. Mitzvos work because they use physical things rooted in the sparks of Tohu,

whose root, Ban of Sag, is higher than Mah.

6 Limbs, food and garments

1Mo-1

The 248 mitzvos are the King’s limbs, filled with life from Keser. Their inner light comes from the

Gevuros of Atik and nourishes like food, hence “fruits”; their encompassing light comes from the

Chasadim and clothes like garments; and since they give life as charity does, they are called tzedakah.

7 Leaping and skipping

M12

Leaping is with one foot, the mountains, the Patriarchs; skipping is with both feet, left and right, the inner

and encompassing lights of the mitzvos.

8 The Matriarchs and the higher Daas

13

The Matriarchs, the mitzvos, are higher than the Patriarchs, as Ban will rise into Sag through boundless love

and teshuvah. A closing parenthesis reads the two tenths as the higher and lower Daas, or as inner and en-

compassing light.

KEY CONCEPTS

Power of growth nm1sino

The spiritual power in the earth, from the utterance “Let
the earth sprout,” that makes everything grow. It shows it-
self only through a sown seed, which serves as its vessel.

Raising of mayin nukvin 77 nx%yn

Literally “feminine waters”: the Kabbalistic term for an
arousal from below that calls forth a flow from above. The
sown seed and the performed mitzvah are both mayin
nukvin.

Returning light (or chozer) 7111 718

Light that strikes the lowest point and rises back upward.
Through it Malchus, the tenth counted from above, be-
comes Keser, the first counted from below.
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The Names Mah and Ban 772 0wy 77n 0w

Two spellings of the Name Havayah, numbering 45 and
52. Now Mah refines Ban; after the refinement Ban, whose
root is Ban of Sag, will rise higher than Mah.

Inner and encompassing light 777 7187 °13°19 718

Light that enters within a recipient, measured to it, and
light that surrounds from outside. In the mitzvos the first
comes from the Gevuros, like food, and the second from
the Chasadim, like garments.

Botzina dekardunisa Xn°1177p7 X1°%12

The Zohar’s “lamp of darkness,” the supernal Gevurah of
Atik and the root of the five Gevuros. The maamar places
the root of the mitzvos there, higher than the Chasadim.
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SECTION 1 - 11

Mitzvos are fruits
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To understand, with a thorough explanation, the meaning of “leaping over the mountains, skipping
over the hills, etc.”: it will be understood through what is written about the eglah arufah (the calf

whose neck is broken), “And they shall break its neck at the nachal eisan [a rugged valley].”

The maamar sets out to explain thoroughly the verse “Leaping over the mountains, skipping over the hills”
(Song of Songs 2:8). It begins with the law of the eglah arufah: when a murdered person is found and the

killer is unknown, the elders break a calf’s neck at a nachal eisan, a rugged valley (Deuteronomy 21:4).
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And they explained in the Mishnah and in the Gemara, in the ninth chapter of Sotah (folio 46), that
the nachal eisan is hard, that it does not produce fruit. The Holy One, blessed be He, said: “Let a
thing that did not produce fruit come and have its neck broken, etc., and atone for the one whom

[the Killer] did not allow to produce fruit.”

The Mishnah and Gemara in the ninth chapter of Sotah explain that eisan means “hard”: ground that bears
no fruit. Rabbi Yochanan ben Shaul gives the reason for the law in G-d’s words: let a calf, which has pro-
duced no fruit, have its neck broken in a place that produces no fruit, and atone for the victim, whom the
murderer kept from producing fruit.
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What are the “fruits”? If you say [they are| being fruitful and multiplying, then, if so, for an old man

or a eunuch would we likewise not break [the calf’s] neck? Rather, [they are] mitzvos.

The Gemara asks what these fruits are. They cannot be children, for then no calf would be brought for a mur-
dered old man or eunuch, who could not have had children anyway, and one is brought; the fruits are
mitzvos, which any living person can still do.

SECTION 2 - 12-3

The seed and the power of growth

JN19%D Owa NIXN RIPW IR IR MM 2

Now, it is explained here that it calls mitzvos “fruits.”

The Gemara has just called the mitzvos “fruits,” and the maamar takes up this name.
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And to understand the analogy of fruits, to which it likened the mitzvos: this is the matter of sow-
ing, in which one sows the seed in the earth, and that seed rots, and afterwards a tree grows from it
and produces fruits after the pattern of that seed, such as apples and the like.

To understand the comparison, the maamar looks at how fruit comes about. A seed is put into the ground

and rots there; then a tree grows from it and bears fruit of the same kind as the seed, so that an apple seed
yields apples.
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Now, the growth comes chiefly from the power of growth in the earth, from the utterance “Let the
earth sprout vegetation, etc.”; and it is something spiritual, and it can make things grow without
measure;

Yet the growth itself does not come from the seed. It comes from the power of growth in the earth, placed

there by G-d’s word “Let the earth sprout vegetation” (Genesis 1:11); this power is spiritual and can bring
forth without limit.
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and also the different tastes there are among fruits, sweet or sour, etc.: all of it is from the power of

growth mentioned above;

Even the different tastes of fruits, sweet or sour, come from that same power of growth, not from the seed.
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and it is according to the combination and blending, the inclusion of Chasadim (kindnesses) in
Gevuros (restraints) or of Gevuros in Chasadim, etc. (as is written elsewhere, in the discourse be-
ginning “Fliyahu opened”). If so, we must understand what the sowing of the seed in the earth is
for.
The tastes differ according to how the power of growth is blended: kindness (Chasadim) mixed into restraint
(Gevuros), or restraint into kindness. In Torah Ohr, Vayera, in the discourse “Eliyahu opened” that the text
cites, the Alter Rebbe explains that a fruit’s sweetness is drawn from Chesed and its bitterness from Gevurah,

spiritual qualities that became physical through the descent of the levels. If everything comes from the
earth’s power, why is a seed needed at all?
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But the sowing of the seed is the raising of mayin nukvin (feminine waters) to the power of growth,
which is a spiritual power and cannot be enclothed and contracted unless there is first a vessel; and
then the power of growth rests and is revealed, and it makes things grow specifically after the pat-
tern of that seed,
The answer: sowing the seed is a raising of mayin nukvin, “feminine waters,” the Kabbalistic term for an
arousal from below that calls forth a flow from above. The spiritual power of growth cannot clothe and con-
tract itself in a particular form unless a vessel is there first; once the seed is there as its vessel, the power
rests in it, is revealed, and brings forth specifically the seed’s own kind. In Iggeres HaKodesh 20, which the

Kehot note cites, the Alter Rebbe adds that fruits grown through sowing, the raising of mayin nukvin, are far
finer than what grows from the earth by itself.
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as is seen with the senses: according to the seed that is sown in the earth, so will be the growth and
what is brought forth from the earth.

Experience shows it: what grows depends on what was sown (the printed word is ¥, hara, “the evil,” read as
¥yI177, hazera, “the seed”).
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And according to this, the matter of the mitzvos, which it likened to fruits, will be understood. For it
is written, “Light is sown for the tzaddik [the righteous one], etc.”: the Infinite Light (Or Ein Sof),
which is drawn forth and emanated from Him, blessed be He, is called “sowing,” as above (and see
the Zohar, Terumah, 166b).

This explains why mitzvos are called fruits. Psalms 97:11 says “Light is sown for the tzaddik,” the righteous
one: the Infinite Light that is drawn and emanated from G-d is called “sowing,” in keeping with the analogy
above. The text points to the Zohar on Terumah (166b), which says that the Holy One, blessed be He, sowed
this light in His garden through the tzaddik, the gardener, and that it grew and bore fruit.
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That is: in truth, in relation to His essence and being, blessed be He, “[He is] not of any of these at-

tributes at all,” etc.

In truth, measured against His very essence, G-d is “not of any of these attributes at all,” as the Tikkunei
Zohar says in Eliyahu’s opening prayer (Patach Eliyahu).
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And even the level of Chochmah (wisdom) is at the level of physical action, as is known from what

iswritten in Etz Chaim on the saying of the Zohar, “When it arose in the will to create the world.”
Even Chochmah, the highest of the attributes, counts before G-d’s essence as no more than physical action.
Etz Chaim, the teachings of the Arizal (Rabbi Yitzchak Luria, the sixteenth-century Kabbalist of Safed) as
recorded by his disciple Rabbi Chaim Vital, explains this on the Zohar’s words “When it arose in the will to
create the world.” It reads that phrase as the start of the whole order of emanation, which begins with a con-

traction of the Infinite Light. From this it teaches that before the Ein Sof even Atzilus, the highest world, and
its Chochmah count as no more than Asiyah, the world of action.
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The meaning: “it arose (salik) in the will” is the tzimtzum (contraction) and the withdrawal
(histalkus) of the level of His essence, so that the ten Sefiros of Atzilus (Emanation) might be em-

anated, the enclothing of lights in vessels.

The Zohar’s salik, “arose,” is read here in its other sense, histalkus, “withdrawal”: G-d’s will to create was a
tzimtzum, a withdrawal of His essence, so that the ten Sefiros of Atzilus could be emanated as lights clothed
in vessels.
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And this is the lengthy [process] mentioned in Etz Chaim, the matter of the kav (line of light), the
chut (thread) and the chalal (vacated space), etc., which is many and mighty contractions, so that

the level of Atzilus might come into being.

Etz Chaim describes this at length as the kav (the line of light), the chut (the thread) and the chalal (the vacat-
ed space): many great contractions, needed for even the World of Atzilus to come into being.
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And this was at the beginning of creation: “The world is built by kindness.” But now everything de-
pends specifically on the deeds of the lower beings, as is known [from]| the order of the chain of de-
scending worlds (hishtalshelus); and especially, to draw down a new light, for this there must be
the raising of mayin nukvin and an arousal from below (isarusa dilesata).
At the beginning of creation all this came from G-d alone, as “The world is built by kindness” (Psalms 89:3):
freely given, with nothing from below. Now, after creation, everything depends on the deeds of the lower be-

ings, according to the order of the chain of descent; above all, drawing down a new light requires mayin
nukvin, an arousal from below: the “seed” that people sow.
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And this is [the meaning of] “Light is sown for the tzaddik,” mentioned above: it is specifically the
actual fulfillment of the mitzvos in deed. Through this the Infinite Light (Or Ein Sof) rests and is re-
vealed, so as to be in a vessel and in comprehension, until they can enjoy the radiance of the
Shechinah (Divine Presence) in the Garden of Eden, each one according to his rank and his service
in fulfilling the Torah and mitzvos in this world.

“Light is sown for the tzaddik” means the actual performance of mitzvos. Through it the Infinite Light rests

and is revealed within a vessel and within comprehension, so that souls in the Garden of Eden can enjoy the
radiance of the Shechinah, each according to his rank and his service in Torah and mitzvos in this world.

likuteitorah.com/likkutei-torah/shir-hashirim/14/ 8



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 14 DY Py YEPn 0000 Py AT 1Y A,

7720 7 2% PRI PR INIAN 9D 71772 717292 10 PWnanm PYIAT NYOT DI Dwn 1ayn wrny)
1°IPM 22 .MIPTE YN D7V (wnpn naxka] 17ARY 224 0w 0ORAM 17721 22,21 NS RO%IN 7R 0D
262728, (M19%m AN DO 1772 PUTRR Y191 IR

(And see what is written on the analogy mentioned above, of sowing the seed, and on what it illus-
trates, etc., in Parshas Behar, in the discourse beginning “When you come into the land”; and in
the discourse beginning “For as the earth brings forth its growth”; and in the discourse beginning
“In days to come he shall take root”; and in Iggeres HaKodesh, in the epistle beginning “He sows
righteousness”; and on “Light is sown for the tzaddik,” in the discourse beginning “There are sixty
queens.”)
The text lists where it has written more about the seed analogy and what it illustrates: discourses in Likkutei
Torah on Behar and Nitzavim, a discourse in Torah Ohr on Shemos, the epistle in Iggeres HaKodesh on “He
sows righteousness,” and, on “Light is sown for the tzaddik,” the discourse “There are sixty queens” later in
Shir HaShirim. In Iggeres HaKodesh 8 the Alter Rebbe explains that charity is called sowing because, as a

seed rots and the earth’s power of growth then brings forth a tree far greater than the seed, charity is an
arousal from below, the raising of mayin nukvin, that draws down G-d’s light.

SECTION 3 - 14-6

The omer: from leap to counting
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2. Like the mitzvah of counting the omer, which the children of Israel were commanded [to begin]
on the morrow of Pesach. That is: Pesach, which was on the first night, is the level of leaping
(dilug), as mentioned above, from the level of the essence of the Infinite One (Ein Sof), the essence
of the Emanator, etc., over the doorway, which is the level of Malchus (sovereignty) of Atzilus
(Emanation).

Section 2 gives an example of a mitzvah that works like sowing: counting the omer, the forty-nine days
counted from the day after Pesach, when the omer, an offering of barley, was brought. The first night of
Pesach was a “leap” (dilug), like the verse’s “leaping”: a revelation from the very essence of the Infinite One,
the Emanator, that passed over the “doorway,” Malchus of Atzilus, the lowest level of the divine world.

Pesach itself means “passing over,” as G-d “passed over the doorway” (Exodus 12:23).
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And from then on it is through drawing down the light by the performance of this mitzvah. And
this is the matter of the counting, in which we say, “Today is day one,” etc.

From then on the light must be drawn down by doing the mitzvah: the counting, in which we say “Today is
day one,” and so on. (The print opens a square bracket here that it does not close.)
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Yom (“day”) has the numerical value of Kel Havayah, etc., and it alludes to the drawing down of the
light from the level of the Infinite One to the level of Malchus, which is called omer, etc.
The word yom, “day,” equals 57 with the kolel (one added for the word itself), the same as Kel (31) and

Havayah (26) together. So each “day” of the count alludes to light drawn from the Infinite One into Malchus,
which is called the omer.
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That is, because there are several levels and grades. Malchus (sovereignty) at the level of Atzilus
(Emanation) is called the level of “man” (adam), as it is written, “And the likeness of their faces was
the face of a man, etc.,” and “Upon the likeness of the throne, etc.”

The omer is Malchus, and Malchus has several levels. In Atzilus it is called “man” (adam), as in Yechezkel’s

vision of the chariot, where the creatures had the face of a man and “upon the likeness of the throne” was a

likeness like a man.
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And when she is enclothed in the World of Beriah (Creation), she is called the level of “animal” (be-
hemah), as it is written, “He makes grass grow for the animal, etc.,” [and| “the beasts on a thousand
mountains, etc.” And this is the lowest level in Malchus, Malchus of Malchus, which descends and
is hidden in Beriah, Yetzirah and Asiyah: “And she gives food (teref) to her household.”
Clothed in the World of Beriah, Malchus is called “animal” (behemah), as in “He makes grass grow for the
animal” and “the beasts on a thousand mountains.” This is Malchus of Malchus, the lowest level, which de-

scends and hides in Beriah, Yetzirah and Asiyah to give them life, as the woman of valor “gives food to her
household.”

likuteitorah.com/likkutei-torah/shir-hashirim/14/ 10
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And this is [why] the meal-offering of the omer is of barley, which is animal food. Meaning: just as
with a man’s food, through which the power of his life-force (chayus) is strengthened and spreads
through his limbs, so it is with the meal-offering of barley, which is animal food: se’orah (barley) is
shiur hei (the measure of hei).
This is why the omer meal-offering is of barley, animal food. As a man’s food strengthens his life-force and
spreads it through his limbs, so the barley offering nourishes the “animal,” Malchus in the lower worlds; the
Zohar reads se’orah, “barley,” as shiur hei, “the measure of hei,” the hei standing for Malchus. In Likkutei

Torah, Emor, the Alter Rebbe likewise calls the refinements that Malchus performs se’orah, shiur hei, “the
food of that animal.”
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Meaning: in order for the level of Malchus (sovereignty) to be enclothed so as to give life to crea-
tures, which are at the level of limit and finitude, for this a radiance must be drawn down from

above;

For Malchus to be clothed in creatures and give them life, since they are limited and finite, a radiance must
be drawn into it from above.
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and this is through the offering that they offered on the altar, which was done specifically accord-

ing to Hiswisdom and will, blessed be He, as it is said in the Torah, “an unblemished lamb, etc.”

That radiance comes through the offering on the altar, done exactly according to G-d’s wisdom and will as

the Torah prescribes it: “an unblemished lamb,” the lamb brought with the omer.
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SECTION 4 - 17

The doubled meal-offering
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And its meal-offering was specifically two tenths [of an ephah], whereas regarding the other offer-
ings it is said, “and one tenth for each lamb.” And “its libation [was] wine, a quarter of the hin [a
liquid measure].”
The lamb brought with the omer had a meal-offering of two tenths of an ephah of fine flour (Leviticus 23:13),
while other offerings have “one tenth for each lamb” (Numbers 29:4). Yet its libation was the usual one for a
lamb, “and its libation, wine, a quarter of the hin,” in the words of the same verse in Leviticus, which the

Kehot note gives as Numbers 28:14, the general rule for a lamb’s wine. (The print has 1’11, “the wine,” for
1’1, “the hin,” here and in the next part.)
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And even the oil that was mixed with its meal-offering was only a quarter of the hin; for although its
meal-offering was doubled, its libations were not doubled.

Even the oil mixed into the doubled meal-offering was only a quarter of a hin, as for any lamb: the meal-of-
fering was doubled, but the libations were not. The section goes on to ask why.
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(The fact that its meal-offering is doubled may be explained along the lines of “There is no drop
that descends from above without two drops rising opposite it,” for the omer is essentially the ele-
vation of the Name Ban [52], etc.

A first answer: “No drop descends from above without two rising to meet it,” the Sages’ saying about rain and
the waters of the deep, which speaks of a handbreadth where the text says a drop. The omer is essentially the
elevation of the Name Ban (the Name Havayah spelled out to the value 52, the Name of Malchus and of what
rises from below), and what rises from below is double. In Likkutei Torah, Shelach, the Alter Rebbe joins this

LT3

saying to the Sages’ “eating should exceed drinking,” reading both as the elevation from below exceeding

the drawing down from above.
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Alternatively, it may be explained along the lines of what is written elsewhere regarding charity:
that the middling measure is to give a tithe, “the tenth shall be holy,” and the choicest way of the
mitzvah is to give a fifth, for “their end is wedged in their beginning and their beginning in their
end,” as in the saying, “I will surely give a tenth (aser a’asrenu) to You”: twice a tithe, from below
upward and from above downward. And along these lines it may be explained here too.
A second answer comes from the laws of charity. The middling measure is a tenth, as in “the tenth shall be
holy”; the finest is a fifth, which is two tenths: a tithe from below upward and a tithe from above downward,

for, as Sefer Yetzirah says of the Sefiros, “their end is wedged in their beginning.” Yaakov’s vow, aser a’as-

renu, “I will surely tithe,” says “tithe” twice, and the text applies the same to the omer’s two tenths.
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For since the omer is the level of Malchus (sovereignty), and Malchus, from above downward, is
the level of the tenth, while from below upward it is the level of Keser (the Crown); as is written on
“Show me your appearance, etc.”: that through the partition (parsa) that divides at the end of
Atzilus (Emanation), the light breaks through as returning light (or chozer), etc.; see there.
The omer is Malchus. Counted from above downward, Malchus is the tenth Sefirah; counted from below up-
ward it is Keser, the first, as the discourse on “Show me your appearance” explains: at the partition (parsa)
that closes Atzilus, the light strikes and breaks back upward as returning light (or chozer). That discourse,

later in Likkutei Torah on Shir HaShirim, compares it to sunlight striking the earth, which makes the air
nearest the ground the warmest.
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Therefore, since the omer is the elevation of the Name Ban, the level of returning light, the lamb
that came with the omer had a meal-offering of two tenths, etc.: the level of Malchus and the level
of Keser, etc., from above downward and from below upward as one.

Because the omer is the elevation of the Name Ban as returning light, its lamb had two tenths: one for

Malchus, the tenth counted from above downward, and one for Keser, which Malchus becomes when count-

ed from below upward: both directions at once.
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Alternatively, along the lines of what is written in the Zohar, Parshas Chayei Sarah, and in Likkutei
Torah [of the Arizal| there, that the Name Ban is called “the Machpelah” (the doubled). And see the
Pardes, in the Erchei HaKinuyim, under the entry Asaron (“a tenth”), and the Raaya Mehemna |[the
Faithful Shepherd, a section of the Zohar], Parshas Pinchas, folio 255.)
A further answer: the Zohar on Chayei Sarah and the Arizal’s Likkutei Torah there (his teachings on the
Torah as Rabbi Chaim Vital recorded them; so the Kehot note) call the Name Ban “the Machpelah,” the dou-
bled, for in Etz Chaim the Name Ban, spelled out with heis, is a doubled Havayah; in Torah Ohr, Chayei
Sarah, the Alter Rebbe likewise calls the Cave of Machpelah the final hei of the Name Ban. The text also
points to the Pardes Rimonim of Rabbi Moshe Cordovero, whose lexicon of Kabbalistic names says all the

Sefiros are called asaronim, “tenths,” in Malchus, and to the Raaya Mehemna (the “Faithful Shepherd” sec-
tion of the Zohar) on Pinchas; the parenthesis ends here.
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Now, through their offering the sacrifice on the altar according to its law and its ordinance, by the
kohen [priest], who knew how to direct his intent in this, the fire from above would rest and be re-
vealed upon the altar;

Back to the main point: when the kohen offered the sacrifice on the altar according to its law, with the proper
intent, fire from above rested and appeared on the altar.
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and this is the drawing down and resting of the Infinite Light (Or Ein Sof) in the level of Malchus
through the performance of this mitzvah;

That fire is the Infinite Light drawn down to rest in Malchus through this mitzvah.
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and likewise with the other mitzvos, tzitzis and tefillin, which are truly like the sowing of the seed
in the earth, which is swallowed up and rots in the earth; and through them the power of growth
rests and is revealed in a vessel, which is the level of Malchus.

The same holds for the other mitzvos, tzitzis and tefillin: they are just like a seed sown in the earth, which is

swallowed up and rots there. Through them the power of growth rests and is revealed in a vessel, Malchus, as
the rotting seed brings out the power hidden in the ground.

likuteitorah.com/likkutei-torah/shir-hashirim/14/ 14



LIKKUTEI TORAH - SHIR HASHIRIM - MAAMAR 14 DY Py YEPn 0000 Py AT 1Y A,

SECTION 5 - 18-9

From animal to man
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And this is the meaning of the counting of forty-nine days, in which we draw a radiance and a
drawing-down into the level of Malchus (sovereignty) during the forty-nine days until Shavuos,
which is the level of Keser (the Crown), so that they become equal in their stature; this is the ascent
of Malchus, and then it is called the level of “man.”

The forty-nine days of the count draw radiance into Malchus until Shavuos, the fiftieth, which is Keser. Then
Malchus rises to be equal in stature with what is above it, and is called “man” instead of “animal.”
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And on Shavuos they would offer the two loaves, which come from wheat, which is the food of man,
etc. Chitah (“wheat”) is [in numerical value] the twenty-two letters of the Torah, and then is the
time of the giving of the Torah.

So on Shavuos the two loaves were offered from wheat, human food, in place of the barley of the omer, ani-
mal food. Chitah, “wheat,” has the numerical value 22, the twenty-two letters of the Torah, and Shavuos is
the time of the giving of the Torah.
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The reason that through the performance of this mitzvah a radiance from above is drawn down

and revealed is that the fulfillment of the mitzvos is done specifically with physical things,

Why does this mitzvah draw down light from above? Because mitzvos are done specifically with physical
things.
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such as offerings from sheep and goats, and likewise tzitzis from wool and tefillin from parchment,
physical [things]; and their root is from the 288 sparks from the World of Tohu (chaos), “And these
are the kings, etc.”

Offerings are of sheep and goats, tzitzis of wool, tefillin of parchment. The root of these physical things is the

288 sparks that fell from the World of Tohu, alluded to in “And these are the kings who reigned in the land of
Edom” (Genesis 36:31), the kings who died in the shattering of the vessels.
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And through the fulfillment of the mitzvos the good is elevated and refined to its place; and its root
is Ban of Sag [63], which is higher than the Name Mah [45] that refines the Name Ban.
Doing the mitzvah raises and refines the good in these things back to its place. Its root is Ban of Sag, which is
higher than the Name Mah, even though Mah is the Name that refines Ban (Mah, Ban and Sag are the Name
Havayah spelled out in three ways, adding up to 45, 52 and 63). In Likkutei Torah, Bechukosai, which the

Kehot note cites, the Alter Rebbe brings from Etz Chaim that the shattering took place in Sag, in its Ban, and
that when Ban is refined “a woman of valor” will be “the crown of her husband.”
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And this is the matter of the whole Torah: “And Havayah spoke to Moshe, saying.” Moshe is the lev-
el of Chochmah (wisdom), the level of Mah, the revelation of the Infinite Light (Or Ein Sof) in
Chochmah; “Speak to the children of Israel, etc.” are the level of Netzach (victory) and Hod (splen-
dor), etc., the order of the chain of descending worlds (hishtalshelus) and the drawings-down from
above to below.

The whole Torah follows this order: “And Havayah spoke to Moshe, saying.” Moshe is Chochmah, the Name

Mah, the revelation of the Infinite Light in Chochmah; “Speak to the children of Israel” is Netzach and Hod,
the channels through which the flow comes down step by step from above to below.
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SECTION 6 - 110-11

Limbs, food and garments
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3. Now, for this reason the 248 mitzvos are called “the 248 limbs of the King.” By way of analogy:
the life-force (chayus) that spreads and is enclothed in each and every limb, according to its tem-
perament, is through the blood.
Section 3 explains why the 248 positive mitzvos are called “the 248 limbs of the King.” In a body, the life-
force spreads into each limb, according to its nature, by means of the blood. In Torah Ohr (Megillas Esther)

and Likkutei Torah (Bechukosai), which the Kehot note cites, the Alter Rebbe explains that as a limb is a ves-

sel for the life that comes from the brain, so a mitzvah is a vessel for the Infinite Light clothed in it.
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For “the blood is the soul,” and it is the natural heat; and as is known, the soul’s life-force comes
chiefly through the natural heat and the boiling of the blood, whereas, G-d forbid, the opposite is

coldness, which is the departure of the life-force from the body.

“The blood is the soul” (Deuteronomy 12:23): the blood carries the body’s natural heat, and the soul’s life
depends on that heat and on the warmth of the blood. Coldness, the opposite, is the life-force leaving the
body.
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So it is with the mitzvos, whose root and source is from the level of Keser (the Crown), the 620 pil-
lars of light, etc.

So too the mitzvos carry life, and their root is Keser: the word keser equals 620, the 613 commandments of
the Torah and the seven of the Sages, the “620 pillars of light.”
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As in the analogy of a pillar, through which [something] is drawn from above downward, etc., so
through the mitzvah the Infinite Light (Or Ein Sof) is drawn down to be enclothed in a vessel. And
the essence of this drawing-down is specifically the level of Gevurah (restraint), but not the level of
judgment, G-d forbid; rather, on the contrary, it is the main spreading of the life-force (chayus).

As a pillar carries something from above to below, so a mitzvah draws the Infinite Light down to be clothed

in a vessel. This drawing-down comes chiefly from Gevurah, the power of restraint, yet not as harsh judg-
ment: on the contrary, Gevurah is what chiefly spreads life.
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And their root is from the level of the five Gevuros of Atik [the Ancient One], the botzina dekar-
dunisa (the “lamp of darkness”), which is higher than the level of the Chasadim (kindnesses). (And
see what is written in the discourse beginning “For on this day He shall atone,” on the subject of “I
will place you in the cleft of the rock”; and in the discourse beginning “I will greatly rejoice,” on the
subject of “My soul shall exult in my G-d”; and in the discourse beginning “You shall draw water,”
regarding “the cup of salvations.”)

Their root is the five Gevuros of Atik (Atik Yomin, the inner level of Keser), the botzina dekardunisa, the

Zohar’s “lamp of darkness,” which is higher than the Chasadim, the kindnesses. In Shaar HaYichud

VehaEmunah, which the Kehot note cites, the Alter Rebbe writes that this botzina dekardunisa, the supernal

Gevurah of Atik Yomin, is the root of the five Gevuros. The text then names three discourses on this idea: on

Yom Kippur, on “Iwill greatly rejoice,” and on drawing water on Sukkos.
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For from the level of the Chasadim there comes about only an encompassing level (makif), as it is
written, “and his right hand embraces me, etc.”: only the level of the back (achorayim).
Kindness by itself produces only an encompassing light, a makif, which surrounds a person without enter-
ing within. So the Song says, “and his right hand embraces me”: an embrace touches only from outside, the

“back” (achorayim). In Likkutei Torah, Nitzavim, the discourse “I will greatly rejoice” just cited, the Alter

Rebbe explains that the sukkah surrounds a person on every side like this embrace of the right.
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And although in this the power of the Chasadim is greater, in that they spread to a very low place,
as with Avraham, from whom Yishmael came forth, nevertheless it is solely at the level of an en-
compassing [light], and not at the level of an inner [light] (pnimi),

Kindness does have the greater reach, spreading even to very low places, as Yishmael came forth from

Avraham, the man of kindness. Even so, it remains only an encompassing light and does not enter within.
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whereas the flow of the Gevuros is specifically at the inner level, like the flow of the life-force into
the limb, etc.

The flow of the Gevuros, by contrast, enters within, as life enters a limb.
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And therefore the mitzvos are called “fruits,” which is, by way of analogy, like food, which is inward

and is the main life-force of the body;

That is why mitzvos are called fruits: fruit is food, which enters the body and is its main source of life.
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for a person will not live without nourishment and food, even if he is clothed in many garments;

only if he eats will the powers of his body be strengthened.

Clothes do not keep a person alive, however many he wears; only eating strengthens the powers of the body.
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(And see what is written about this too in the discourse beginning “Then sang, etc., ‘Spring up, O

9

well,’” and at the end of the discourse beginning “For the mountains shall depart,” on how through

the mitzvos inner light and encompassing light (or pnimi and or makif) are drawn down.)
The text refers to two more discourses, on the Song of the Well and on “For the mountains shall depart,”
which explain how mitzvos draw down both inner and encompassing light. In Likkutei Torah, Chukas, the

Alter Rebbe explains that the soul’s garments in the Garden of Eden are the Infinite Light encompassing it

on every side, while the “well” is a love that springs up from below.
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And the mitzvos are also called “garments,” as is known from the saying of the Zohar on “And

Avraham was old, coming with days,” that they are garments, meaning the level of an encompass-
ing [light].
Mitzvos are also called garments. The Zohar reads “Avraham was old, coming with days” (Genesis 24:1) as

speaking of garments, and garments are encompassing light.

RITY w122 °ND2 11999 7y 1] P73 IR 1T 733 NPARY DapD 19190 AT PR NRR2 00 110
MR YR DY ORp 7°IpTE2 MY WU I mEnm owiab

That is: in truth, the soul cannot receive and take pleasure from the radiance and light of the high-
er Garden of Eden without a garment, which is the garments of the mitzvos. And this is what is writ-

ten, “and the hills, through tzedakah [righteousness]”: it refers to the performance of the mitzvos;

Without a garment the soul cannot receive or enjoy the light of the higher Garden of Eden, and its garments
are the mitzvos. So “and the hills, through tzedakah” (Psalms 72:3) refers to doing mitzvos.
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for in general all the mitzvos are called tzedakah (charity), as explained in Likkutei Amarim; and

the person who fulfills them is likewise called tzaddik, etc., for he performs tzedakah,

In general all mitzvos are called tzedakah, charity, as Likkutei Amarim (Tanya) explains, and one who keeps
them is called tzaddik, a doer of tzedakah.
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as, by way of analogy, with the act of charity in the physical sense, when one gives a perutah (a
small coin) to a poor man and thereby gives him life; so it is with the fulfillment of the mitzvos: the
mitzvos are called tzedakah,

One who gives a poor man a coin gives him life; the mitzvos, too, are called tzedakah because they give life,
as the next part explains.
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for “He is tzaddik and she is tzedakah”: the level of Malchus (sovereignty), the source of the
Gevuros, etc., and as such she is called tzedek [justice]. But through tzedakah the [letter] hei is
drawn into her, and she is called tzedakah, etc.
In the saying “He is tzaddik and she is tzedakah,” she is Malchus, the source of the Gevuros, and as such she
is called tzedek, strict justice. Through charity the letter hei is drawn into her, and tzedek becomes
tzedakah. In the Kabbalistic usage behind this saying, “he,” the tzaddik, is Yesod, the attribute that channels

the flow downward, and “she” is Malchus, which receives it. Here the mitzvos, given like charity, are what
bring that added flow into Malchus.

SECTION 7 - 1112

Leaping and skipping

YT By PApn IPRWH R D312 RIT AMPTY MR Nvna anw 7f0tann By v 1ty
STn2Tpn 1PN T PRAY N3 RITW NAXD 079377 °2 N3 X PIapnY

And this is the meaning of “leaping over the mountains,” which are the level of the Patriarchs:
leaping is with one foot; whereas “skipping over the hills”: skipping is the level of both feet togeth-

er, which is the level of “the left pushes away and the right draws near.”

Now the verse can be explained: “leaping over the mountains,” the mountains being the Patriarchs, is done
with one foot; “skipping over the hills” is done with both feet together, left and right, as the Sages say, “the
left pushes away and the right draws near.” The Gemara (Rosh Hashanah 11a) also reads the mountains as
the Patriarchs and the hills as the Matriarchs.
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And as mentioned above, in the mitzvos there are these two levels, inner [lights] and encompassing
[lights].

Mitzvos, as explained above, carry both kinds of light, inner and encompassing: the two feet.
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And the inner level is “the left pushes away,” so that the flow should be only according to the mea-
sure of the recipient; whereas the Chasadim (kindnesses), which are the root of the encompassing

[lights], descend from a high place to a very low place.

The inner light is the left hand that pushes away: it holds the flow back, so that it is given only as far as the
receiver can take it. The Chasadim, the root of the encompassing lights, by contrast come down from a high
place to avery low one.

SECTION 8 - 113

The Matriarchs and the higher Daas
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And therefore it likened the Matriarchs, who are the level of the mitzvos, as mentioned above, to
“hills, through tzedakah”; for they were of a higher rank than the Patriarchs, and therefore they
were barren, for their souls were at the level of the masculine (dechura), etc.

This is why the Matriarchs, who are the level of the mitzvos, are likened to “hills, through tzedakah.” They

stood higher than the Patriarchs; the text gives this as the reason they were barren, for their souls were of the
level of dechura, the masculine.
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But now it is the Name Mah that refines the Name Ban; but after the refinement, then there will be
[the fulfillment of] “A woman of valor is the crown of her husband”: Ban will ascend into Sag. And
this is through the level of “and with all your might (me’odecha),” which is without limit;

Now, in this world, the Name Mah refines the Name Ban. After the refinement is complete, “a woman of valor

is the crown of her husband”: Ban will rise into Sag, which is above Mah. This comes through “with all your
might” (me’odecha), love without limit.
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whereas “and with all your soul” is still at the level of a vessel; but the level of me’od is above the
level of a vessel, through subjugation (iskafya), specifically from the level of the Gevuros
(restraints), as is known of the superiority of the baal teshuvah (one who returns), who [comes]
“with greater strength,” etc. And this is sufficient for one who understands.

“With all your soul” is still within a vessel, a measure, but me’od is above any vessel. It is reached through

iskafya, subduing oneself, which comes from the Gevuros, as with the baal teshuvah, who comes “with
greater strength.”
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(And see what is written in the discourse beginning “And these are the ordinances,” on “And I will
sow the house of Israel [with] the seed of man and the seed of beast, etc.”:

A long parenthesis begins. It points to the discourse “And these are the ordinances” in Torah Ohr,
Mishpatim, on “I will sow the house of Israel with the seed of man and the seed of beast” (Jeremiah 31:27).
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“man” is the level of Daas (knowledge), the souls of Atzilus (Emanation); “beast” (behemah) is Ban,
the souls of Beriah (Creation), and from there one draws down the level of Daas into Beriah,
Yetzirah and Asiyah as well, etc.: “And I will give grass in your field for your cattle”; that is, because

it is from the level of the higher Daas, etc.; see there.

There “man” is Daas, the souls of Atzilus, and “beast,” behemah, which has the numerical value 52, the
same as the Name Ban, is the souls of Beriah. From there Daas is drawn even into Beriah, Yetzirah and
Asiyah, as in “I will give grass in your field for your cattle” (Deuteronomy 11:15), because it comes from the
higher Daas. In that discourse (Torah Ohr, Mishpatim) the Alter Rebbe explains that the “seed of beast” are
almost all the souls of our generations, whose Daas, their feeling of G-dliness, is less deep, and that Moshe

draws Daas even into them.
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And along these lines one can understand what was explained above about the ascent of Malchus
(sovereignty) from the level called by the name “animal” to the level of “man”: that is, on Shavuos,
the giving of the Torah, for the Torah is from the level of the very highest Daas, as the Ramaz [Rab-
bi Moshe Zacuto] writes at the beginning of Parshas Korach; and through this the level of Daas is
drawn into the Community of Israel (Knesses Yisrael).
In the same way, Malchus rises from “animal” to “man” on Shavuos, at the giving of the Torah, because the
Torah comes from the very highest Daas, as the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century

Kabbalist and commentator on the Zohar) writes at the beginning of Korach; through it Daas is drawn into

the Community of Israel, the source of the souls of Israel.
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Now, it is explained elsewhere, in Parshas Shelach, in the discourse beginning “And if it is at all
eaten,” on the meal-offering of the libations, that the fine flour is the drawing down of Daas, and
the oil and the wine are Chochmah (wisdom) and Binah (understanding), etc.

The discourse in Shelach on “And if it is at all eaten” explains the meal-offering brought with the libations:

the fine flour is the drawing down of Daas, and the oil and the wine are Chochmah and Binah.

RINW (7 vo] 270 N0 ¥ 0°119WY 23w 19193 AN AN I OY XA WA [71o0v] 1702 97K
NI FAPRY 7A9TAR NYT NOwNRN 7Y

If so, according to this, regarding the lamb that came with the omer, whose meal-offering was dou-
bled, two tenths of fine flour, it may be explained that this is the drawing down of Daas from a high-

er level.

Accordingly, the doubled meal-offering of the omer lamb, two tenths of fine flour, may mean Daas drawn
from a higher level.
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And it is possible to say, along the lines of what was explained in the discourse beginning “And
these are the ordinances,” mentioned above, that in order to draw down Daas also into the level of
“animal,” that is, into Beriah, Yetzirah and Asiyah, the source of the drawing-down must be from
above Atzilus.

Following the discourse on “And these are the ordinances,” to bring Daas even into the “animal,” into
Beriah, Yetzirah and Asiyah, its source must be above Atzilus.
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That is as it is written, “For Havayah is a G-d of de’os (knowledges),” which includes two levels of
Daas, etc.; and as is also written on “Moshe would speak,” that specifically from there the power is
drawn for the revelation to be below as well, etc.

So “a G-d of de’o0s,” knowledges in the plural (I Samuel 2:3), includes two levels of Daas. The text also recalls

its explanation of “Moshe would speak” (Exodus 19:19): from that higher level specifically comes the power
for revelation below.
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And this is the matter of the two tenths: to allude to the higher Daas and the lower Daas. For al-
though the Daas that spreads to sustain the emotive attributes (middos) and give them life is called
the lower Daas, in order for it to be drawn down and spread also into Beriah, Yetzirah and Asiyah,
the source of the drawing-down must be from the higher Daas, etc.

The two tenths, then, are the higher Daas and the lower Daas. The lower Daas sustains the emotions, but for

it to reach Beriah, Yetzirah and Asiyah it must draw on the higher Daas.
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And although this level, in which [Malchus] is elevated from the level of “animal” to the level of
“man,” is specifically on Shavuos, it may be said that in the omer offering and the counting of the
omer too there must be a preparation for this, to draw down the level of Daas; for even transform-
ing the emotive attributes of the animal soul is specifically through Daas.

Although the rise from “animal” to “man” happens on Shavuos, the omer offering and the counting must al-

ready prepare for it by drawing down Daas, since even transforming the emotions of the animal soul is done
through Daas.
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And it may further be explained, regarding the two tenths of fine flour, according to what is written
in Pri Etz Chaim, Sha’ar Sefiras HaOmer, chapter 3, that from Daas, etc., it is doubled, at the level
of inner light (or pnimi) and the level of encompassing light (or makif), etc. And see further in the
Pardes, in the Erchei HaKinuyim, under the entry Asaron.)

Another explanation: Pri Etz Chaim, the Arizal’s teachings on the mitzvos and the prayers (Sha’ar Sefiras

HaOmer, ch. 3), says that what comes from Daas is doubled, as inner light and as encompassing light. The
text again refers to the Pardes on asaron, “tenth,” and the parenthesis closes.
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The light is drawn down by the actual doing of mitzvos with physical things, as a seed must actually be

sown, and not by understanding or feeling alone. And the highest level, “with all your might,” above every

vessel, is reached through iskafya, subduing oneself, as with the baal teshuvah, who comes with greater

strength.

QUESTIONS FOR DISCUSSION

1.

If all growth comes from the earth’s power of growth, why must a seed be sown at all, and what does that
teach about doing the mitzvos in deed?

. Kindness reaches lower than restraint, yet the maamar calls restraint the main spreading of life. How does

it resolve this?

. What does the omer lamb’s doubled meal-offering, with libations that are not doubled, show about the

omer as an ascent from below?

Why are mitzvos called both “fruits” and “garments,” and how do the two names fit the two feet of

“skipping”?

. Inwhat sense are the Matriarchs higher than the Patriarchs, and what will change “after the refinement”?
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PARAGRAPH 1
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The Kehot note says that another transcript (hanachah) of
this discourse is printed there, on p. 72.

KEHOT'S NOTE
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Moshe gives the law of an unsolved murder: the elders of
the nearest city bring the calf down to a nachal eisan, a
hard and rugged valley “which is neither worked nor
sown,” and break its neck there. The text gives the verse in
brief. (context: Steinsaltz Tanakh)
Deuteronomy 21:47:X”> 0°127
32 72Y°°K? WK IR POITOR A2IYOTNR RIID YD I ATIM
2133 23PN DYDY Y0 K
And the elders of that city shall bring down the heifer unto a
rough valley, which may neither be plowed nor sown, and
shall break the heifer’s neck there in the valley.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,80 0727

WP NI TR B
The Gemara reads eisan in its plain sense, “hard,” and
brings a proof for it from Scripture.
Sotah 46a:23173:X 1”1 Y10
73R 21327 00 YR IR MINRT 0K POl PR ANIR 1PTIm
VBRIV — TR NI TP
William Davidson, Vocalized Aramaic (CC-BY-NC)
Rabbi Yochanan ben Shaul: G-d said, let a thing that did
not produce fruit have its neck broken in a place that does
not produce fruit, and atone for the one who was not al-

lowed to produce fruit. The Gemara concludes that the
“fruits” are mitzvos.

Sotah 46a:22272:X 1”1 V10
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William Davidson, Vocalized Aramaic (CC-BY-NC)

The beloved, who in the Sages’ reading is Israel, hears her
lover coming: “The voice of my beloved! Behold, he

likuteitorah.com/likkutei-torah/shir-hashirim/14/

comes, leaping over the mountains, skipping over the
hills.” This is the verse the maamar sets out to explain.
Song of Songs 2:8°11:2 0°1°wi W
:NIY2IT7DY YERM OO0y AP K2 TN CTIT AP
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

6

NWT PN XWTN

On the third day of creation G-d said: “Let the earth sprout
vegetation, herbs yielding seed, fruit trees producing fruit
after their kind.” The maamar sees in this utterance the
power of growth that is still in the earth.

Genesis 1:1187:’R n°wKR12
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And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.’ And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel passage in the other transcript reads: “For
this is the way and nature of the spiritual, formless power
(koach hahiyuli): to clothe itself in the matter prepared for
it, and then it becomes a form for that matter according to
that matter’s preparation; but this is not its essence at all.”
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That discourse, on Eliyahu’s opening prayer, begins on
13c.
KEHOT'S NOTE
ST9ORY T, RMIN
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At the end of that epistle the Alter Rebbe writes that some
of what grows from the earth comes through raising
mayin nukvin, namely what is sown and planted, and that
such fruits are far finer than what grows from the earth’s
power of growth alone; from this one can understand how
supernal lights are drawn down through man.
KEHOT'S NOTE
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In a psalm of G-d’s reign, the psalmist says: “Light is sown
for the tzaddik, and joy for the upright in heart”: the re-
ward of the righteous, not yet seen, is planted like seed
and will sprout in its time. The maamar takes “sown” as
the way G-d’s light itself comes down: it is revealed
through what is sown below. (context: Steinsaltz Tanakh)

Psalms 97:11x7>:17% 0°%°11n
Rl 290791 PUT8% Y1 IR
Light is sown for the righteous, And gladness for the upright

in heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Terumah says that without this light the
world could not stand even for a day, as it is written, “The
world is built by kindness,” and that the Holy One, blessed
be He, sowed this light in His garden through the tzaddik,
the gardener. The text sends the reader here for light that
is “sown.”
Zohar, Terumah 74:734-76:742-7"5wn:7"y 1m0 A0 7890
2’nwn:aTy
It was this light that the Holy One sowed in the Garden of
Eden, and through the agency of the Righteous, who is the
Gardener of the Garden, He set it in rows; and He took it and
sowed it as the seed of truth in rows in the Garden, where it
grew, multiplied, and brought forth fruit which has nour-
ished the world, as it is written: “A light sown to the right-
eous” (Ps. 97, 11).

The Zohar; London, Soncino Press, 1933 (Public Domain)

’297°0p MPIAn M2
Torah Ohr quotes there this Zohar on Terumah (166b-
167a): the Holy One, blessed be He, sowed this light in His
garden through the tzaddik, the gardener, and the sown
light always yields fruit.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Eliyahu’s opening prayer (Patach Eliyahu), after de-
scribing the Sefiros, the Tikkunei Zohar says of G-d: “but
not of any of these attributes at all.” The text uses it to say
that all the Sefiros are as nothing before His essence.
Tikkunei Zohar 17b:5-7°t-’11:2 1> 917 *1pn
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Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“When it arose in the will of the Holy One, blessed be He,
to create the world.” The text reads salik, “arose,” as the
withdrawal of the tzimtzum, following Etz Chaim.

Zohar, Lech Lecha 22:225-24:237-71737:273 7% 7% ,77t7 1720
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AND MELCHIZEDEK KING OF SALEM BROUGHT FORTH
BREAD AND WINE. R. Simeon adduced here the text “In
Salem also is his tabernacle” (Ps. 76, 3). He said: ‘When G-d
decided to create the world, He first produced a flame of a
scintillating lamp. He blew spark against spark, causing
darkness and fire, and produced from the recesses of the
abyss a certain drop which He joined with the flame, and
from the two He created the world.

The Zohar; London, Soncino Press, 1933 (Public Domain)

In a psalm on G-d’s kindness and His covenant with
David, the psalmist says: “For I said, olam, kindness shall
be built”; plainly olam means “forever,” kindness built up
for all time. The maamar reads olam as “the world”: “The
world is built by kindness,” as it was at the beginning of
creation, when the light came without any arousal from
below. (context: Steinsaltz Tanakh)

Psalms 89:3'3:1"0 0°2°11n
{0712 AN 120 DY 732 707 021Y "NIBR™D
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

19

20

PN PR IN12N %5 7772

That discourse compares the Torah to bread, the soul’s
food, which must be absorbed into the “limbs” of the soul
as bread becomes the eater’s flesh, and then turns to the
labors of Shabbos, which the Mishnah lists in the order of
making bread.
KEHOT'S NOTE
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G-d tells Moshe the law of the Sabbatical year: “When you
come into the land that I give you, the land shall rest a
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25

Sabbath to Havayah.” The opening of the discourse in
Parshas Behar that the text cites.

Leviticus 25:2°2:7175 Rp”
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Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The prophet likens the coming redemption to plants that
spring up from seeds long buried in the ground: “For as
the earth brings forth its growth, and as a garden makes
its seeds sprout, so will Ado-nai Havayah make right-
eousness and praise sprout.” The opening of the discourse
in Nitzavim that the text cites. (context: Steinsaltz Tanakh)

Isaiah 61:11X":X”0 171°yw°
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For as the earth bringeth forth her growth, And as the gar-

den causeth the things that are sown in it to spring forth; So

the L-rd GOD will cause victory and glory To spring forth

before all the nations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the verse is applied to the revelation brought about
by doing mitzvos, which Scripture speaks of as sowing
(“Sow for yourselves in tzedakah,” “He

righteousness”).
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There “he shall take root” is the mitzvos, which descended
from the supernal will to be clothed in physical things,
and “Israel shall bud and blossom” is growth from con-
cealment into revelation.
KEHOT'S NOTE
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The prophet foretells Israel’s flourishing: “In days to come
Yaakov shall take root; Israel shall bud and blossom.” The
opening of the Torah Ohr discourse the text cites.
Isaiah 27:6":1"> 171°yw°
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In days to come shall Jacob take root, Israel shall blossom
and bud; And the face of the world shall be filled with
fruitage.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NIPTE YT 27y P7RANDY

That epistle explains why charity is called “sowing”: a seed
rots in the earth, and the earth’s power of growth then
brings forth an ear or a tree far greater than the seed; so
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charity is an arousal from below, which the Arizal’s writ-
ings call the raising of mayin nukvin, and it draws down
the light of G-d.
KEHOT'S NOTE
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That discourse opens with the Sages’ reading of the verse:
the sixty queens are the sixty tractates, the eighty concu-
bines the beraisos, and the maidens without number the
halachos, while “One is she” is the Community of Israel,
the source of the souls.
KEHOT'S NOTE
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“Light is sown for the tzaddik.” Here the text says what the
sowing is: the actual doing of mitzvos.
Psalms 97:11x7:17% 0°2°1n
MMt 2277071 PUTEY Y1 X
Light is sown for the righteous, And gladness for the upright
in heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The lover speaks of the many queens and maidens before
he praises his one beloved: “There are sixty queens and
eighty concubines, and maidens without number.” The
opening of the discourse later in Likkutei Torah on Shir
HaShirim that the text cites.

Song of Songs 6:81:1 0°°w "W
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There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The other transcript introduces this part: “To understand
with further explanation how the mitzvos are like sowing,
as above: we see this in the mitzvah of offering the omer,”
and discusses it there at length.

KEHOT'S NOTE
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Moshe tells the elders of Israel of the night of the Exodus:
“Havayah will pass over the doorway and will not let the
destroyer come into your houses.” Pesach is named for
this “passing over”; the text reads the doorway as Malchus
of Atzilus, which the light of Pesach leapt over.

Exodus 12:23173:2” ninw
NI OAY Y1 AIPYRITPY DTITNN X7 0218RTNN A7 1 1Y)
317 02°N2DR KAP NPMwnd 1R° K9 nneay *n nop
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For the L-RD will pass through to smite the Egyptians; and
when He seeth the blood upon the lintel, and on the two
side-posts, the L-RD will pass over the door, and will not suf-
fer the destroyer to come in unto your houses to smite you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says the source of this numerical value is given
there.
KEHOT’'S NOTE
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The note says this passage is quoted there.
KEHOT'S NOTE
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Yechezkel describes the four living creatures that bore the
divine chariot: “And the likeness of their faces: the face of
a man, and the face of a lion on the right,” with an ox on
the left and an eagle. The text brings the face of “man” for
Malchus of Atzilus.

Ezekiel 1:10”:'x Hxptn»
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Above the creatures Yechezkel sees a throne: “And upon
the likeness of the throne was a likeness as the appearance
of a man upon it above.” The text brings it too for Malchus
of Atzilus as “man.”
Ezekiel 1:26172:°% Pxptn°
AT 5Y1 KDI MINT 1°D071aR XN QWRI2Y WK Y217 Dynm
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And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The psalmist praises G-d for His care of the earth: “He
makes grass grow for the animal, and plants for the ser-

likuteitorah.com/likkutei-torah/shir-hashirim/14/
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vice of man.” The text brings it for Malchus in Beriah as
“animal.”

Psalms 104:147:77p 0°2°1n
[PIRT"TR OO XOIN? DTN NT2Y? 2PY) MRN2? TN RN
Who causeth the grass to spring up for the cattle, And herb

for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Israel that He needs none of their offerings: “For
every beast of the forest is Mine, the cattle (hehemos) on a
thousand mountains.” A second verse for Malchus as
behemah.

Psalms 50:10":1 0°2°71n
MP8™7772 NN 1YinonTd 27
For every beast of the forest is Mine, and the cattle upon a

thousand hills.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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In the closing poem of Proverbs, the woman of valor “rises
while it is still night and gives food (teref) to her house-
hold.” The woman of valor stands for Malchus, which de-
scends to give life to the lower worlds.

Proverbs 31:15170:877 "wn
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She riseth also while it is yet night, and giveth food to her
household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar on Balak says that barley is offered because it

comes before all other bread, and reads se’orah as the

measure of the hei. The text applies it to the omer as food
for Malchus.

Zohar II1, 188ba ,nap x’mt

KEHOT'S NOTE
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G-d tells Moshe the laws of the omer: “On the day you wave
the omer you shall offer an unblemished lamb in its first
year as a burnt-offering to Havayah.” This is the lamb
whose meal-offering the next paragraph discusses.

Leviticus 23:1227°:275 RIp™
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And in the day when ye wave the sheaf, ye shall offer a he-
lamb without blemish of the first year for a burnt-offering
unto the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe what comes with the omer lamb: “And its
meal-offering: two tenths of fine flour mixed with oil ...
and its libation, wine, a quarter of the hin.” The meal-of-
fering is double the usual measure; the wine is not.
Leviticus 23:1327:372 Rp™
172 72031 03 171 N7 YK 1w i3 NP0 ooy 3w inmm
a3 Ny
And the meal-offering thereof shall be two tenth parts of an
ephah of fine flour mingled with oil, an offering made by fire
unto the L-RD for a sweet savour; and the drink-offering
thereof shall be of wine, the fourth part of a hin.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Erchei HaKinuyim, under Asaron: all the Sefiros are
called “tenths” in Malchus, because through her each is
made up of ten; the three Patriarchs are three tenths, and
Netzach and Hod are two tenths. The text sends the reader
to this entry.
Pardes Rimmonim 23:16:66170:1”1:372 0°1117 0712
mMwy1 3w oyvm .mobna oy D°RIP1 M°20n 53 nwy
0oNPNR 2°Y0 Caw M3 PN NRPwn ROAY Awyn MRo 1910
%1 an Nwy Nawy a7 5y ponwy awbw oo maR a w2
(R A7 177 R1IPN) 0°1PN2 275 .0 1Y "W anw MM

Pardes Rimonim (Public Domain)
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The Raaya Mehemna on Pinchas links the meal-offerings
of Shavuos, three tenths and two tenths, five in all, to the
fifty days of the omer, five times ten, and the seven lambs
to the seven weeks. The text cites this folio after the
Pardes.

Zohar, Pinchas 118:800-120:811-n"n:1™p omn 377 790
X7nn:>"p
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The words here quote Numbers 28:13; the passage is
shown below.

Numbers 28:1337>:172 72712
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and a several tenth part of fine flour mingled with oil for a

meal-offering unto every lamb; for a burnt-offering of a

sweet savour, an offering made by fire unto the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
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In the offerings of Rosh Hashanah: “and one tenth for
each lamb, for the seven lambs.” This is the ordinary mea-
sure for a lamb, which the omer lamb doubles. (Kehot:
Numbers 28:13)
Numbers 29:47:1”2 72712
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and one tenth part for every lamb of the seven lambs;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Numbers 28:14; the passage is
shown below.
Numbers 28:1477°:11”3 712712
227 AT NN P P NYPYY 187 M 1A 30 077200
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And their drink-offerings shall be half a hin of wine for a
bullock, and the third part of a hin for the ram, and the
fourth part of a hin for a lamb. This is the burnt-offering of

every new moon throughout the months of the year.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Shimon ben Elazar: “There is no handbreadth [of

rain] from above that the deep does not come up to meet
with three handbreadths”; a baraisa says two, and the
Gemara explains that one speaks of plowed ground and
the other of unplowed. The Kehot note sends the reader
here for the saying the text gives.
Taanit 25b:7-8°1-°1:2 1”5 n°1yn
iR PRY ,A2ynPn 19D 77 PR IR YRR 12 1iynY 031 X0
IND :ROWP K? !1D°0DY X2In KDY .0°MDL mp*?tp‘ ﬂnm‘? hsaid
DT DY PIOIMYD YPK *27 MY LAY ASRYI XD AT
IRIY CIR D0y 30 PP, Ton yaR iran? mix oian 302
273 7738 PIpD X7 0inn 5}5 oinn” Ry
William Davidson, Vocalized Aramaic (CC-BY-NC)

Bereshit Rabbah 13:133”>:3” 1127 n*wx12
Sw aweanm v93 RPnd ?Ay°a7 SO M2 Y PTIY Donwa o
NP2 MDY AWP2 AR TN 7 LKA 22T ,0°MY e
79D 9% PR NYOR 12 NYRY IR .0ONEY TWIPw Iyawal ,0%ney
0°o1n) 20yv 2 .0%NBY 1TAID 1P PAIRT PRY ,Thynbn 7
0% M9 937 MR A IR 7P RTIp 0N DR onn c(an
193p PRD PR DR T NP DONNANM 0% DYn
O TR LPMPY IR RIT N2 TP PR PNIa ONR 1NN
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How much rain needs to fall to constitute “permeation”?
When [the rain reaches] the depth of a plow blade, which is
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three handbreadths, this is the statement of Rabbi Meir.
Rabbi Yehuda says: In hard earth, one handbreadth; in mod-
erate earth, two handbreadths; in moist earth, three hand-
breadths. Rabbi Shimon ben Elazar said: There is no hand-
breadth of rain falling from above that does not have [the
water inside] the earth rise a corresponding two hand-
breadths. What is the source? “Depths call to depths in the
sound of your waterways...” ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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“Ten Sefiros ... their end is wedged in their beginning and
their beginning in their end.” Here it means that the tenth
counted from above is the first counted from below.
Sefer Yetzirah 1:7°1:’X 717°%° 120
nambws 19102 NP 1NPAN2 1910 YIY: AR 92 MtED Ty
D10 1IN 17 TR 21991 21w 19 1°RY T PTRY NPna2 7wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Yaakov’s vow at Beis El: “And of all that You give me, I will
surely give a tenth (aser a’asrenu) to You.” The doubled
verb is read as two tithes, a fifth.

Genesis 28:222373:1”3 n°wR12
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and this stone, which I have set up for a pillar, shall be

G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Show me your appearance” is explained as
Malchus becoming Keser through returning light: the
highest level is revealed below, outside the order of the
levels, as sunlight striking the earth makes the lowest air
warm.
KEHOT'S NOTE
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PN NN ORI

The lover calls to his beloved, hidden in the clefts of the
rock: “Show me your appearance, let me hear your voice.”
The opening of a later discourse in Likkutei Torah on Shir
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HaShirim, where Malchus becomes Keser through return-
ing light.
Song of Songs 2:1477°:’1 0°7°wi1 W
DY CIRYE TRINTNR PRI TNTAT 92 YPRN M1ana b
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O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader there on this passage of the
Zohar on Chayei Sarah.

KEHOT'S NOTE
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The note points to this entry, beside the Arizal’s discourse
on the Cave of Machpelah in his Likkutei Torah on Chayei
Sarah, for the Name Ban being called Machpelah.
KEHOT'S NOTE
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That discourse explains that a hei spelled out with another
hei is the level of “doubling,” as is known from the Cave of
Machpelah, which is the final hei of the Name Ban.
KEHOT'S NOTE
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On “the cave of the field of the Machpelah” the Zohar asks,
“What is Machpelah?” and answers: the hei of the holy
Name, which is doubled. The text brings it for the Name
Ban being called Machpelah.

Zohar, Chayei Sara 15:114-16:121-7p:\"0 1w °n 77 1890
R”Ip:1"0
m90omm pa 172 oW
At the end of the chapter, in the Sha’ar of the 288 Sparks,

the Arizal writes that the Name Ban, spelled out with heis,
in Malchus, is two Havayahs together, a doubled Havayah,
and is called the Cave of Machpelah. The Kehot note
points here.
Sefer Etz Chaim 18:3°x:11”> 0>n vy
0°3197 °N2 RIAW OF N°In3 K7 172 3 RITw 7127100 N1PNIR 01 ...
T AT O9IYR 1PN T 12709 %3 071PR ARWD M7 1°RY O3
L1IP2Y 1Y 172 DWT I 1AV WA AT AR Pn) 2P0:) 27ya
RO Wan 7 M7 2 RIT 902 WK 7000 19T 17 b aw 0o 3T
91 TP PIMT T %D YTIID PN NAYR KA 19195 1N
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Sefer Etz Chaim (Public Domain)
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In the law of the animal tithe: “All the tithe of the herd and

the flock, whatever passes under the rod, the tenth shall be

holy to Havayah.” The text brings it for the tithe, the mid-
dling measure of charity.
Leviticus 27:3227%:172 R1p™
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And all the tithe of the herd or the flock, whatsoever passeth

under the rod, the tenth shall be holy unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Torah lists the kings of Edom: “And these are the
kings who reigned in the land of Edom before any king
reigned over the children of Israel”; each reigned and
died. In Kabbalah these kings are the World of Tohu,
whose shattering left the 288 sparks.

Genesis 36:31x”7:1°% n"wX12
X7 2137 707 197 DI Y13 137 WK DR A7)
And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE

L[5] .70 3 ,t] P2 "Mpna ox 1772 57

PARAGRAPH 10

60

N2P77 1PaN 1Rn awa nsn nennn

Tanya explains that the soul’s garments are thought,
speech and deed of the 613 mitzvos, and that love is the
root of the 248 positive mitzvos, through which alone one
can cleave to G-d.
Tanya, Likkutei Amarim 4:3°3:°7 00K "0p°2 ;WK P91 ,X%N
ij?:ﬂ ,NI0WRI 17 "M,y nign nom 5; YW RO N20RT 0D
YOI T OW N 2TIRG RIT NRND 1R0RRT 03 L oRnK 0R 107 1R
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Moshe, on eating meat: “Only be strong not to eat the
blood, for the blood is the soul.” The text uses it for the
blood as the bearer of life in every limb.
Deuteronomy 12:23373:2” 0°127
-0y w7 POKNTKD) W7 NI 077 °3 077 YOR °API? P
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Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this passage is quoted there.
KEHOT'S NOTE
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There the Alter Rebbe writes that the root of the five

Gevuros, which divide the voice into the letters, is the

botzina dekardunisa, the supernal Gevurah of Atik Yomin,

and that the root of the Chasadim is likewise the Chesed of
Atik Yomin.
KEHOT'S NOTE
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That discourse speaks of a new light drawn on Yom Kippur
from the level of “the rock,” from the Holy One, blessed be
He, Himself, who has no known name and is above both
the light that fills and the light that encompasses the
worlds; there is the source of forgiveness, for before His
very essence no sin applies.
KEHOT'S NOTE
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G-d tells Moshe of Yom Kippur: “For on this day He shall
atone for you, to purify you; from all your sins before
Havayah you shall be pure.” The opening of the discourse
in Acharei that the text cites.

Leviticus 16:30°7:1°0 X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d answers Moshe, who asked to see His glory: “And it
shall be, when My glory passes by, that I will place you in
the cleft of the rock.” The subject the text says that dis-
course treats.

Exodus 33:22272:3% ninw
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And it shall come to pass, while My glory passeth by, that I
will put thee in a cleft of the rock, and will cover thee with

My hand until I have passed by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “I will greatly rejoice” and “my soul shall exult” are
two kinds of delight.
KEHOT'S NOTE
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The prophet, speaking for Israel at the redemption: “I will
greatly rejoice in Havayah; my soul shall exult in my
G-d.” The opening of the discourse in Nitzavim that the
text cites, and the subject it names there.

Isaiah 61:10™:X70 17°yw°
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “you shall draw water with joy” joins Chochmah (the
water) and Binah (the joy), “two companions that never
part,” which must be joined below through an arousal
from below.
KEHOT'S NOTE
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In the prophet’s song of the redemption: “You shall draw
water with joy from the wellsprings of salvation.” The
opening of the discourse on Sukkos that the text cites.

Isaiah 12:33:2” 1oyw°
YT 1YEn 1R 07nTonIRY
Therefore with joy shall ye draw water Out of the wells of
salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
nyws 012

The psalmist gives thanks: “I will raise the cup of salva-
tions and call upon the name of Havayah.” The subject the
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text says that discourse treats.
Psalms 116:133:1”vp 0°2°11n
:RIPK T DY KR NIYILP-0ID
I will lift up the cup of salvation, And call upon the name of

the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved, longing for her lover, says: “His left hand is
under my head, and his right hand embraces me.” The
maamar reads the embrace of the right, Chesed, as a light
that surrounds from outside.
Song of Songs 2:61:’2 0°7°wi1 W
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Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the garments of the soul in the Garden of Eden are

the Infinite Light encompassing it on every side (“the glo-

ry of G-d shall gather you in”), and the “well” is a love that

springs up from below upward, in “with all your heart and
with all your soul.”

KEHOT'S NOTE
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In the desert, at the well: “Then Israel sang this song:
Spring up, O well, sing to it.” The opening of the discourse
in Chukas that the text cites.

Numbers 21:1717:8”2 72712
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Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “For the mountains shall depart” is read with the
words before it, “with great compassion I will gather you”:
G-d’s compassion, unlike compassion within the worlds,
which comes from the Gevuros, extends to all, for all are
as nothing before Him; and it speaks of teshuvah, in
whose place even the perfectly righteous cannot stand.
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G-d comforts Jerusalem: “For the mountains may depart
and the hills be removed, but My kindness shall not depart
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from you.” The opening of the discourse in Teitzei that the
text cites.

Isaiah 54:10™: 771 17°yw°
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For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Torah tells of Avraham’s old age: “And Avraham was
old, well on in days, and Havayah blessed Avraham with
everything.” Plainly “coming with days” means advanced
in years; the Zohar, as the text cites it, takes the days them-
selves as garments.

Genesis 24:1°X:772 N°wKR12
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And Abraham was old, well stricken in age; and the L-RD

had blessed Abraham in all things.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In a psalm for Shlomo, a prayer for the just reign of the
king: “The mountains shall bear peace to the people, and
the hills, through tzedakah (righteousness).” The maamar
reads the hills as the mitzvos, which are called tzedakah,
“charity.”
Psalms 72:3°3:2”y 0°2°1n
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Let the mountains bear peace to the people, and the hills,
through righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Leaping over the mountains, skipping over the hills.”
The maamar now explains the two verbs.
Song of Songs 2:8°11:2 0°1°wih 1w
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Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Gemara, showing that eisan means “strong,” reads
this verse of the Song: “Leaping over the mountains,” in
the merit of the Patriarchs; “skipping over the hills,” in
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the merit of the Matriarchs. The maamar builds on this
reading.
Rosh Hashanah 11a:8°1:x X miwn wX?
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Let the left hand always push away and the right draw

near,” said of how to deal with a student or a child. The
maamar uses it for the two feet of skipping: restraint and
kindness together.
Sotah 47a:6-71-"1:X "1 0O
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And the hills, through tzedakah.” Here the hills are the
Matriarchs, as the Gemara reads “skipping over the hills”
in their merit, and they are the level of the mitzvos.

Psalms 72:31:2”y 0°2°1n
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Let the mountains bear peace to the people, and the hills,

through righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moshe, in the Shema: “And you shall love Havayah your
G-d with all your heart, and with all your soul, and with all
your might (me’odecha).” Plainly, with all one’s strength;
me’od also means “very much,” and the text reads it as a
love beyond any measure, above “soul,” which is still a
vessel.

Deuteronomy 6:5°77:1 0°127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Moshe: “And these are the ordinances that you
shall set before them.” The opening of the discourse in
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Torah Ohr, Mishpatim, that the text cites.
Exodus 21:1°R:X”2 mnw
:DiP297 DR WX DVIYR 1PN
Now these are the ordinances which thou shalt set before

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d promises through Yirmeyahu: “Behold, days are com-
ing, says Havayah, when I will sow the house of Israel and
the house of Yehudah with the seed of man and the seed of
beast,” a blessing of many people and cattle in the land;
some read the “beast” as people of a lesser level. The text
reads man and beast as Daas in Atzilus and in Beriah.
(context: Steinsaltz Tanakh)

Jeremiah 31:27175:x”% 17°n7°
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Behold, the days come, saith the L-RD, that I will sow the

house of Israel and the house of Judah with the seed of man,

and with the seed of beast.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the second paragraph of the Shema, G-d promises:
“And I will give grass in your field for your cattle, and you
shall eat and be satisfied.” The text applies it to Daas
drawn down to the level of “beast.”
Deuteronomy 11:1570:X 0727
Y31 073X I0R737 7102 2y NN
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Erchei HaKinuyim, under Asaron: all the Sefiros are
called “tenths” in Malchus, and Netzach and Hod are two
tenths. The text sends the reader to this entry a second
time.
Pardes Rimmonim 23:16:66170:1”1:372 0°1117 0712
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Pardes Rimonim (Public Domain)
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Chanabh, in her prayer of thanks, warns the arrogant: “For
Havayah is a G-d of knowledge (de’os),” who knows all
deeds. The text reads the plural de’os as two levels of
Daas. (context: Steinsaltz Tanakh)
I Samuel 2:3°3:°2 X PXnw
21’1 niyT BX 3 0°9n PRy RE 1723 77323 727N 121R70K
N9y 113N)
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Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And
by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At Sinai, as the sound of the shofar grew stronger: “Moshe
would speak, and G-d would answer him with a voice.” The
text recalls what it explained on this verse.
Exodus 19:19v7:0™ mnw
:2iP2 12297 DOPPRT 127 YR TRR PIM 7730 18w PP o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Pri Etz Chaim says that just as Z’eir Anpin has inner light it
has encompassing light, so the Chasadim spread from its
Daas both as encompassing and as inner light, and every-
thing explained there is doubled. The text uses this for the
two tenths.

Pri Etz Chaim, Gate of the Omer Count 3:29yw ,0°°1 ¥ 9
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Pri Etz Chaim (Public Domain)
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