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“Your Cheeks Are Comely with Torim,
Your Neck with Strings of Beads”

The two Torahs are torim, triangular jewels on the cheeks: in
burning love, prayer, kindness and Torah, three separate
“points,” are joined by lines into one. The “strings of beads” on
the neck are the separate things of the world, pierced by self-
nullification and strung on the thread of Torah, so that G-d is “the

first and the last” equally, below as above.
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THE BIG IDEA

The two Torahs are torim, triangular jewels on the cheeks: in burning love, prayer,

b

kindness and Torah, three separate “points,” are joined by lines into one. The

“strings of beads” on the neck are the separate things of the world, pierced by self-
nullification and strung on the thread of Torah, so that G-d is “the first and the last”

equally, below as above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Sages read “with torim” as the two Torahs, but why the word for ornaments? Torim were triangular
jewels shaped like a turtledove’s head. All service is prayer, kindness and Torah, fire, water and spirit:
like the vowel segol, three points that draw from beyond the natural order, like a segulah. In a person’s
service the middle point, the self-nullification of Torah that makes above and below equal, comes last;
in the arousal from above it comes first, as in the segolta. In a cool love, “silver,” the points stay sepa-
rate; in a fiery love, “gold,” lines join them into a triangle, torim, set on the cheeks, where the rising
breath of speech issues. “Your neck with strings of beads” is the voice of Yaakov, a thread that runs
from end to end. For it to enter, the stones must be pierced: the heart hollowed in self-nullification
through prayer, which a voice from above makes possible. Torah is the thread that joins every level, so
that G-d is “the first and the last” equally; it is scarlet because the kindness of Torah carries Gevurah.

Through prayer, Torah and mitzvos even the most separate things are raised.

OUTLINE

1 Why torim? 7

The two Torahs are called torim, triangular ornaments. All service is prayer, kindness and Torah, fire, water
and spirit, which like the segol and like a segulah draw from above the natural order, with Torah as the middle
point that makes above and below equal.

2 Segol and segolta 12

In a person’s service the middle point comes last; in the arousal from above it comes first.

3 Gold and silver 13-4

A cool love leaves the points separate; a fiery love joins them with lines into torim, the two Torahs, which
are set on the cheeks, where the rising breath of speech issues.
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4 Strings of beads

15-6

The beads on the neck are separate stones joined by the thread of “the voice of Yaakov.” To receive it the

heart must be hollowed in self-nullification, through the kavanah that the voice arouses.

5 Two voices and the scarlet thread

17

Prayer rises only through a voice from above; Torah, the second voice, is the thread that makes the first and
the last equal. Its scarlet color shows kindness that carries Gevurah, and through all this even the separate

things rise.

6 The verse in order

18

Cheeks, then neck, then strings of beads: the two Torahs, then the voice that pierces the stones, then the

thread drawn through all the levels.

KEY CONCEPTS

Torim 1°71N

Triangular ornaments shaped like the head of a turtledove
(tor). In the maamar they are the three kinds of service
joined by fiery love, and the two Torahs, Written and Oral.

Fire, water and spirit 17 0°n WX

Prayer rising from below, kindness flowing from above,
and Torah between them; their Hebrew initials spell omer.

Segol and segolta xn>1101 2110

Three points in a triangle. The vowel segol, with the middle
point below, is service from below; the cantillation sign
segolta, with the middle point above, is the arousal from
above.
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Segulah 12110

An effect that comes from beyond the natural order of
cause and effect; Israel are G-d’s am segulah, chosen from
above the chain of descending worlds.

Self-nullification (bittul) "2
The “piercing” of the stones: the soul empties itself so that
the Infinite Light can rest in it.

The middle bar 715°n71 17°92

The thread or bar that “runs through from end to end”:
Yaakov and the Torah, which join the highest level to the
lowest.

The scarlet thread 1w vIn

The speech of Torah. It is scarlet because the kindness that
Torah draws carries Gevurah, as in the Oral Torah and the
fine points of the Scribes.
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SECTION 1 - 11

Why torim?
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“Your cheeks are comely with torim, your neck with strings of beads (charuzim).” Our Sages, of
blessed memory, said: “Your cheeks” are the two Tablets; “with torim” are the two Torahs, the
Written Torah and the Oral Torah (see the Midrash Rabbah on Shir HaShirim). Now, we need to un-
derstand what “with torim” means: it should have said “with Toros” (Torahs).
The maamar opens with Song of Songs 1:10, which praises the beloved’s cheeks adorned with torim and her
neck with strings of beads. The Sages read the cheeks as the two Tablets and “with torim” as the two Torahs,

the Written and the Oral; the Alter Rebbe asks why the verse uses the word for an ornament instead of simply

saying “with Torahs.”
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Let us first understand the analogy in its plain sense. Torim are ornaments made in the likeness of
the head of a tor (turtledove), which is a triangular shape (see Shabbos, folio 85b); and it was the
custom to make two ornaments like torim to place on the cheeks.

Before applying the image, he explains the ornament itself. Torim were jewels shaped like the head of a tor, a

turtledove, which is a triangle, and they were worn in pairs on the cheeks; the Talmud (Shabbos 85b) speaks
of a planted strip shaped like “the head of a tor.”
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To understand what the analogy illustrates: the Torah and the mitzvos are divided, in general, into

three levels, Torah, avodah (divine service) and gemilus chassadim (acts of kindness), which are

the levels of fire, water and spirit (esh, mayim, ruach) (as written above on “To my mare, etc.”).
Now he applies the image. All of Torah and mitzvos fall into three general kinds, Torah study, avodah (the

service of prayer) and acts of kindness, which correspond to the three elements fire, water and spirit; their
Hebrew initials, esh, mayim, ruach, spell omer, as the earlier discourse on “To my mare” explained.
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Fire, from below upward, is the level of avodah, etc.; and water is kindness and charity, “to revive
the spirit of the lowly,” from above downward; and the intermediate level is the Torah.

Prayer is fire: like a flame it rises from below upward, as the soul reaches toward G-d. Charity and kindness
are water, flowing from above downward “to revive the spirit of the lowly” (Isaiah 57:15); Torah is the middle
element between them.
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Now, the level of fire, water and spirit is the level of [the vowel] segol, and segol is from the term
segulah (a special virtue): as, by way of analogy, there are things that heal by way of medicine and

nature,

Together the three have the shape of the vowel segol, three dots set in a triangle. The Alter Rebbe connects

the word segol with segulah, a remedy whose healing power is hidden rather than natural.
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and there are [things| that heal by way of segulah: according to the way of nature there is no way for
him to be healed through it, yet nevertheless there is some segulah, in a remote and wondrous way,
in a manner not grasped by the understanding and intellect of natural physicians, so that through

it this healing comes about.

A segulah works where natural medicine sees no cause: by the laws of nature it should do nothing, yet it
heals in a remote and wondrous way that physicians cannot grasp. The word therefore points to an effect that

comes from beyond the ordinary order of cause and effect.
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So too, by way of analogy, Israel are called am segulaso, “His treasured people,”

By the same analogy, Israel are called G-d’s am segulah, His “treasured people.” The word carries the sense
just shown in the healing segulah: what comes from beyond the natural order.
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for G-d chose us not according to the order and way of the chain of descending worlds (hishtal-
shelus), from cause to cause; rather, Israel “arose in [G-d’s] thought” above the order of the chain
of descent; for what is drawn from above the order of the chain of descent is called by the name
segulah.

G-d’s choice of Israel does not follow the chain of cause and effect through which the worlds descend from

Him. The Midrash teaches that Israel “arose in G-d’s thought” before the world was created; their root is
therefore above the chain of descending worlds, and whatever is drawn from that level is called segulah.
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(See the Zohar at the beginning of Parshas Terumah, folio 126, end of side a; Part I, Parshas Noach,
65a; Vayetzei, 161b; Part III, Bamidbar, 119b; Haazinu, folio 298b. And see what is written on the
subject of segol at the end of the discourse beginning “Binding his foal to the vine.”) So too the lev-
el of fire, water and spirit mentioned above is drawn from above the order of the chain of descent,
etc.
The parenthesis lists passages of the Zohar on Israel as G-d’s segulah, several of which quote or expound the
verse “For G-d chose Yaakov for Himself, Israel as His treasure (segulaso),” and it refers to a Torah Ohr dis-

course for the meaning of the segol. The Alter Rebbe then applies the idea: prayer, kindness and Torah, the
three “elements,” also draw from a level above the chain of descent.
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They are also in the form of the vowel-point segol: for the nature of segol is that the middle point is

beneath the two points.

The three are also shaped like the vowel segol, whose middle dot sits beneath the two upper dots. The next

lines explain why the middle point is the lowest.
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For such is the order of service: first it must be in the manner of fire, from below upward, etc.; and
afterwards, “If your heart runs, return to the One,” so that there be drawings-down from above
downward, in the manner of charity and acts of kindness, “to revive the spirit of the lowly,” etc.
And the Torah is the intermediate level,
The shape mirrors the order of a person’s service. He begins with prayer, the fire that rises from below up-
ward; after the soul’s “running” upward comes its “return,” a drawing down from above through charity and

kindness, as the phrase “If your heart runs, return to the One” describes. Torah stands between the two as
the middle level.
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that is, its [role] is that above and below be equal, as it is written, “You shall not profane (techalelu)
My holy Name”: meaning, not to make a void (chalal) and a break in the indwelling of His holy
Name, so that below, too, there be a throne and a fixed place for His dwelling, blessed be He, just as
above.

Torah’s role is to make above and below equal. The Alter Rebbe reads “You shall not profane (techalelu)” as

“do not make a chalal,” a void or break, so that G-d’s holy Name rests below without interruption and the
lower world becomes His throne and dwelling just as the upper worlds are.

29379 7w 1770 1I0° D2 WPV 19 WO MwY? M0 29Ipa yawn 90 1770 X7 D3 wrn)
(770 31 NARY .07V ° NARY D2 25 NA%Y 217w 0172 1772 UraYY 10 24911y° 0ophRm

(As is written in Parshas Re’eh, at the end of the discourse beginning “When you listen to the voice,
etc., to do what is right, etc.”; see there. And in Parshas Yisro, at the end of the discourse beginning
“Moshe would speak, and G-d would answer him, etc.” And see what is written in the discourse be-
ginning “On the eighth day, an assembly,” on the meaning of “and the truth of Havayah is forever.”
And “truth” is Torah.)

The parenthesis sends the reader to other discourses on this theme: on Re’eh (“When you listen to the

voice”), the Torah Ohr discourse on Yisro (“Moshe would speak”), and the discourse on Shemini Atzeres that
explains “the truth of Havayah is forever.” There “truth” means Torah.
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This is through occupation with the Torah: for one who studies a matter of halachah is only follow-
ing after the Tannaim and Amoraim, as in “Rabbi Eliezer says,” “Beis Shammai say.”

Torah study brings about this unity because the learner sets aside his own views and repeats the words of the
Sages: “Rabbi Eliezer says,” “Beis Shammai say.” He makes himself a channel for their words.
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Sometimes, too, he studies a tractate that is not needed for practice at all; rather, the main intent of
the study is so that there be [fulfilled] “And I have put My words in your mouth”: that “the word of

Havayah,” “this is halachah,” is what speaks in your mouth.

Even when he learns a tractate with no practical bearing, the point of the study is that G-d’s word, which the
Talmud identifies as halachah, should speak through his mouth. This fulfills “And T have put My words in
your mouth” (Isaiah 51:16).
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He must make his mouth avessel and a fixed place, to be in a state of self-nullification (bittul) to the
word of G-d. And this is the level of segol: two equal points, and the third, the intermediate one, be-

neath them.

The learner must make his mouth a vessel, nullified to G-d’s word. This self-nullification is the middle point

of the segol, written beneath the other two because in a person’s service it comes after prayer and kindness.
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SECTION 2 - 112

Segol and segolta
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Now, all this is in the order of service below, in man. But with an arousal from below there is an
arousal from above, and there the three points mentioned above become the level of segolta, in

which the middle point is above, standing upon the two points.

Everything described so far is the order of service as a person carries it out, from below. When that arousal
from below draws an arousal from above, the same three points take the form of the segolta, a cantillation

sign whose middle point stands above the other two.
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For from below upward, in man’s service, the middle point is the last: first the order of service
must be from below upward, etc., and afterwards drawing down, etc.; and after that he can come,
ascend and reach the rank of the level of self-nullification of “You shall not profane, etc.”
In a person’s service the middle point, the self-nullification of Torah, comes last: first prayer rises from be-
low, then kindness draws down from above, and only after both can he reach the bittul of “You shall not pro-

fane,” which leaves no void between above and below. That is why in the segol it is written beneath the other
two.
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But from above downward, in the arousal from above, there the level of the middle point is first

and foremost.

When the movement comes from above, in the arousal from above, the order is reversed: the middle point is

first and foremost, as in the segolta, where it stands on top.
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SECTION 3 - 13-4

Gold and silver
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2. Now, it is written, “We will make you torim of gold with points of silver” (see the Midrash Rabbah,
Naso, end of section 13). The meaning: this level of segol, while it is in the form of points, is in the

level of silver, the level of a cool love.

Section 2 begins with the next verse of the Song of Songs: “We will make you torim of gold with points of sil-
ver.” The Alter Rebbe reads the “points” as the three points of the segol, and silver as a love that is calm and
cool.
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But in the level and superiority of gold over silver, which is the level of “flashes of fire,” etc., these

points become the level of torim, like the “head of a tor” in the Gemara, the form of a triangle;

Gold is a higher love, “flashes of fire,” a burning passion, and it surpasses the cool love as gold surpasses sil-
ver. In that fiery love the separate points become torim, a triangle like the “head of a tor” mentioned in the
Talmud.
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that is, to draw lines to these points. For while they are points, they are like separate things: first,

from below upward, “flashes of fire,” etc., and afterwards water, etc.

A triangle differs from three points in that lines join the points. While they remain points, the stages of ser-

vice stay separate: first the fire of prayer rising, then the water of kindness descending.
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That is, when the love is in coolness, they are “branches that separate,” etc.; but in the flaming and

blazing of love, they become included in one another.

In a cool love the soul’s qualities remain “branches that separate,” each working on its own. When love

burns, they merge, and each is included in the others.
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Of this it is said, “And the threefold cord, etc.” [See on the subject of the torim of gold in Parshas
Naso (folio 143, end of side b, and folio 142, end of side a), on the subject of Mei Zahav (135b);

This is the “threefold cord” that “is not quickly broken” (Ecclesiastes 4:12): three strands woven into one.
Here a long bracketed note begins, listing passages of the Zohar on “torim of gold” and on Mei Zahav, “wa-

ters of gold”; the square brackets are the printed text’s own.
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and in Parshas Haazinu (folio 292, end of side a); Toldos (145b); on the subject of “more desirable
than gold,” in Parshas Noach (71b) [and] Vayechi (247a);

The bracketed note continues with further passages of the Zohar, among them passages that expound “more
desirable than gold” (Psalms 19:11). In Noach and Vayechi the Zohar explains vayafozu, a word in Yaakov’s
blessing to Yosef, through this verse’s “much fine gold (paz).”
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and the beginning of Parshas Korach; Haazinu (295b); and in Parshas Terumah (148a), “for cer-

tainly gold rises higher, etc.,” cited in the Pardes, Sha’ar 10, chapter 3.

Further references follow: the beginning of Korach and the Idra Zuta on Haazinu in the Zohar, and the
Zohar on Terumah, whose words “certainly gold rises higher” are quoted in the Pardes Rimonim, the
Kabbalistic work of R. Moshe Cordovero.
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And see what is written on the subject of the love that is ablaze, which is like the superiority of gold,
in the discourse beginning “You shall make a tzitz of pure gold,” and in the discourse beginning
“And the king extended to Esther the golden scepter,” and in Parshas Miketz in the discourse be-
ginning “For with You is the source of life”;

The note then turns to discourses on the blazing love of the soul, which surpasses a cool love as gold sur-

passes silver: on the High Priest’s golden headplate (tzitz), on the golden scepter the king held out to Esther,
and on “For with You is the source of life.”

likuteitorah.com/likkutei-torah/shir-hashirim/11/ 11
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and in Parshas Beha’aloscha in the discourse beginning “I have seen, and behold, a menorah of
gold”; and in Parshas Behar in the discourse beginning “When you come, etc., the land shall rest”;
and in Parshas Shelach on “It shall be tzitzis for you”; and in Parshas Ki Sisa on “His left hand is
under my head”; and in Sefer Shel Beinonim, chapter 50.
The list goes on to the discourse on Zechariah’s vision of the golden menorah, to discourses on Behar, on tz-
itzis and on “His left hand is under my head,” and to chapter 50 of the Tanya (here called Sefer Shel

Beinonim). That chapter speaks of a love “like flashes of fire” that surpasses the other kinds of love as gold
surpasses silver.
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And on the subject of the inclusion of the attributes (middos) [in one another]: in Parshas Toldos, in
the explanation on “Many waters,” on the subject of Rivkah, a rivkah (team) of oxen three by three,
etc.; in the explanation on “And the Jews accepted,” at its end; and in Parshas Va’eschanan, on
“Know this day.”

The bracketed note that began in the previous paragraph continues with discourses on the mutual inclusion
of the attributes. In the Torah Ohr discourse on Toldos, for example, the name Rivkah is read as rivkah, a

team of oxen harnessed together three by three, an image of the attributes bound into one.
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As for what is written shortly after on the subject of the two torim, the two Torahs, etc., one may say

that they themselves are the level of Z’eir Anpin and Nukva when they are included in one another.

The Alter Rebbe adds that the two torim, which are the two Torahs, may be Z’eir Anpin and Nukva, the mas-
culine and feminine configurations, as they are when included in one another.
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And see what is written at the end of the discourse beginning “For the mountains may depart,” on
the subject of “and His bundle (agudaso) upon the earth, etc.”: “His bundle” is also the level of in-
clusion. And see further on the subject of the torim of gold in the Zohar, Part I, Bereishis (folio 1b),
Vayera (97b), on “and the voice of the turtledove (tor),” [and] Vayikra (folio 4b).]

He refers to his discussion of “His bundle (agudaso) upon the earth” (Amos 9:6): a bundle binds separate

stalks into one, so “His bundle” too signifies inclusion. The note closes with passages of the Zohar on “torim

of gold” and on “the voice of the turtledove (tor),” and the closing square bracket ends the printed note.
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Now, just as the level of the segol points has two levels, segol and segolta, that is, from below up-
ward and from above downward, so too in the level of torim there are likewise two torim, from be-
low upward and from above downward; and they are the two levels of Torah, the Written Torah and
the Oral Torah.

The main argument resumes. Just as the three points have two forms, segol from below and segolta from

above, so there are two torim, one rising from below and one descending from above; these are the two
Torahs, the Written and the Oral.
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This is [the meaning of] “Your cheeks are comely with torim, etc.”: “your cheeks” means the upper
jaw and the lower jaw (lechi), the place from which the breath (hevel) of speech issues.

Now the verse is read again: “your cheeks” are the upper and lower jaws, the place where the breath of
speech comes out. In Hebrew the word lechi means both cheek and jaw.

A09T PY 27T NDYR WX "W N2 K17 NIPPA0DM N112) N2 0 XPOYR P90 KPan 0

For “the breath rises upward, etc.”: the level of the Gevuros (restraint) and of withdrawal

(histalkus), which is the level of “flashes of fire,” the superiority of gold over silver.

Breath rises, so it belongs to the Gevuros, the powers of restraint, and to withdrawal (histalkus), a movement
upward and away. This rising force is the fire of “flashes of fire,” the gold that surpasses silver.
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(And see what is written in Parshas Acharei, in the discourse beginning “For on this day He shall
atone,” on “the hevel (breath) of the heart”: [hevel has] the letters of lahav (flame), etc.; and it too is
composed of all three levels, fire, water and spirit. And see what the Ramaz wrote on Parshas
Pinchas) (folio 215), in the passage beginning “This oath,” on the subject of fire, water and spirit.
The parenthesis adds that hevel, “breath,” has the same letters as lahav, “flame,” and that breath too con-

tains all three elements, fire, water and spirit. The Ramaz (R. Moshe Zacuto), on the Zohar on Pinchas, also
discusses fire, water and spirit.
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[Through] the superiority of the love, etc., mentioned above, the level of torim is made and drawn
to these points, and lines are made from them through the inclusion of the points in one another.
And all this is in the level of the cheeks, which are the place from which the breath of speech is-
sues, etc., for “the breath rises upward.”

The main sentence resumes: through the advantage of the fiery love described above, the separate points

are joined by lines and become torim, each point included in the others. All this takes place in the cheeks,
the source of the breath of speech, and breath rises upward like fire.
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(See what is written on the subject of the breath of speech in the discourse beginning “On the
eighth day, an assembly”; and see Etz Chaim, Sha’ar HaAkudim, chapter 1; and see the Zohar, Part
III, Parshas Tazria, 47b; Part II, Shemos, 3a; and the Mikdash Melech there.)

The parenthesis refers to further discussions of the breath of speech: the discourse on Shemini Atzeres, Etz
Chaim (Sha’ar HaAkudim), the Zohar on Tazria and on Shemos, and the Mikdash Melech, a commentary on
the Zohar.
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Strings of beads
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3. But “your neck with strings of beads” is the level of precious stones and pearls that are separate,

set and hanging on a thread: the thread enters them and joins them so that they do not come apart.

Section 3 turns to the second half of the verse, “your neck with strings of beads.” Beads are separate pre-
cious stones and pearls, held together by a thread that passes through them so that they do not scatter.
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So too, by way of analogy, there is drawn [the level of] “The voice is the voice of Yaakov”: [Yaakov is]
yud [and] akev (heel), which is the attribute of Yaakov, the level of a thread that “runs through from
end to end”

In the same way “the voice of Yaakov” is drawn down. The name Yaakov reads as yud-akev, the yud (the
highest point) and the heel (the lowest), and his attribute is a thread that “runs through from end to end,”
like the middle bar of the Mishkan that ran through all its boards.
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(see what is written on this subject of Yaakov in Parshas Tzav, in the discourse beginning “And the
light of the moon shall be, etc.,” and in the discourse beginning “Who gladdens the groom, etc.”;
and see the Zohar at the end of Parshas Terumah, 175b),

The parenthesis refers to discourses on Tzav and to the Zohar at the end of Terumah, which identifies the
middle bar that “runs through from end to end” with Yaakov.
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that is, even in the level of the last end, which is utterly distant from the first end, namely the level
of the world of separation, alien and separate things, etc., avoice and a supernal drawing-down are
drawn from above, so that they too be joined and united with His unity, blessed be He.

The thread reaches even the “last end,” utterly distant from the first: the “world of separation,” where things

seem alien to G-d and separate from Him. There too avoice is drawn from above, so that even these separate
things are joined to G-d’s unity.
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And this is [the meaning of| “He took from the stones of the place and put [them] at his head, etc.”:
for He, blessed be He, is “the place of the world,” as in the saying “Blessed is the Omnipresent
(HaMakom),” the level of the light that fills all worlds (memalei kol almin).

This is the meaning of Yaakov taking “from the stones of the place” and putting them at his head: “the Place”
(HaMakom) is G-d, who is “the place of the world.” He is called HaMakom, as in the words of the Passover
Haggadah, as the light that fills all worlds, present in every place.
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And the stones are the level of the letters that fell in the shattering of the vessels; and Yaakov is the
one who brings them and raises them up, into the level of “at his head.” (See what is written on this
subject at the beginning of Parshas Vayetzei, in the discourse beginning “And I return in peace,

etc.”)

The “stones” are letters (Sefer Yetzirah calls the letters stones) that fell in the shattering of the vessels, and
Yaakov gathers them and raises them to the level of “his head.”
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Just as, in the analogy, the strung beads of precious stones are pierced and hollow, so one must
make a hollow place, as it is written, “and my heart is hollow (chalal) within me,” to be an empty
vessel that holds the drawings-down of the Infinite Light (Or Ein Sof), blessed be He.

Beads can be strung only if they are pierced and hollow. So too a person must make a hollow space within
himself, as David said, “my heart is hollow within me,” and become an empty vessel that can hold the
Infinite Light.
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For the Infinite Light, blessed be He, does not rest and become revealed except in one who is utter-
ly nullified to Him in his very existence, in the state of truly nothing (ayin), so that he takes up no
room at all as a “something” (yesh) and an entity.

The Infinite Light rests only on one who is wholly nullified before G-d, as if he were nothing (ayin). Such a
person takes up no room as a separate “something” (yesh).
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Now, for this self-nullification (bittul) to come about, it is through the level of “the voice of Yaakov”:
for the voice arouses the kavanah (intention), and kavanah is not thought alone, but rather to be

directed (mechuvan), etc.

This self-nullification is brought about by “the voice of Yaakov,” for the voice arouses kavanah, intention.
Kavanah is not mere thought but aiming, directing oneself precisely at a target.
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So too, the level of the Community of Israel (Knesses Yisrael) is called kavanah, because one must
direct one’s heart toward the Infinite One (Ein Sof), blessed be He, in a state of self-nullification,
etc.,

That is why the Community of Israel, the source of the souls of Israel, is called kavanah: each person must
direct his heart toward the Infinite One in self-nullification.
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so that he be directed toward the level of “There is none comparable to You, etc.”: that it be
grasped in his mind and heart that “there is nothing else besides Him.”

He must aim his heart at “There is none comparable to You,” until it is grasped in his mind and heart that
“there is nothing else besides Him” (Deuteronomy 4:35).

SECTION 5 - 117

Two voices and the scarlet thread

99 Y170 DIPR 1300 DI 190 ORI 13977 N1972T A7E7 Mwnaw “°0a% NX 1AW 11y I
w211 N3 1°nn

This is the meaning of “that they direct their hearts” in the Mishnah at the beginning of chapter 5
of Berachos: that is, like a man who aims to shoot his arrow at a particular place, so the kavanah
(intention) of the soul should be

The Mishnah (Berachos 5:1) says that the early pious ones waited before praying “so that they might direct

their hearts.” The Alter Rebbe likens this kavanah to aiming an arrow at a set target: the soul aims itself
wholly at G-d.
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to go out of its sheath and pour itself out into the bosom of its Father, in a state of nullification of its
very existence (bittul bimetzius), and to be included in its source, the source of life, the source of
delights, the Infinite Light (Or Ein Sof), blessed be He, so that the very Infinite Light, blessed be He,

rest and be revealed in his soul.

The soul longs to leave its “sheath,” the body, and pour itself out into its Father’s bosom, nullified in its very
existence, and to be absorbed in its source, the Infinite Light, the source of life and of all delight. The aim is
that the Infinite Light itself rest and be revealed in the person’s soul.
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For the Infinite Light, blessed be He, rests and is revealed only in one who is nullified to Him. And

this is the level of making the holes and hollows in precious stones

The Infinite Light rests only where there is self-nullification. This bittul is the “piercing” and “hollowing” of
the precious stones, which makes them ready to be strung.
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(see what is written in the discourse beginning “He has not beheld iniquity in Yaakov” on [the prin-
ciple that] “mitzvos require kavanah”; and what is written in the discourse beginning “I will make
[your windows] of kadkod,” on the explanation of “and your gates of carbuncle stones (avnei ek-
dach), and all your border of desirable stones”),

The parenthesis refers to a discourse on the principle that mitzvos require kavanah, and to a discourse on
the precious stones of Isaiah’s prophecy about the rebuilt Jerusalem.
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so that the thread that joins them can enter them. So too, by way of analogy, is the level of the self-
nullification mentioned above: to be in the state of “and my heart is hollow within me,” which is the

level of an empty vessel.

Only pierced stones can receive the thread that joins them. So too a person’s bittul, “my heart is hollow with-
in me,” makes him an empty vessel, ready to be joined to G-d.
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This is [the meaning of] what is written, “The voice is the voice of Yaakov.” Now, the first “voice” is
[written] without a vav: this is the level of prayer and of ascent from below upward, to be “like a

lion he shall roar.”

In the Torah'’s text the first word for “voice” in “The voice is the voice of Yaakov” is spelled without a vav and
the second with one. The first, defective “voice” is prayer, the soul’s ascent from below, roaring “like a lion”
in its longing for G-d.
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But this ascent cannot come about except through a drawing down, the level of the supernal voice,

from above downward, as is written elsewhere on “The voice is the voice of Yaakov.”

Yet the soul cannot rise on its own: its ascent depends on a drawing down that comes first, the “supernal

voice” from above, as is explained elsewhere on “The voice is the voice of Yaakov.”
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Along these lines it is stated in the Zohar, Beshalach (folio 50a), in the Tosefta: “Before the pure air
settled and shone, the pierced stones were sealed.”

A Tosefta in the Zohar on Beshalach says the same: before the “pure air” settled and shone, the “pierced

stones” were sealed. The stones open only after the light from above has come.
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For there must first be a drawing down from the level of the “pure air,” through which the stones
become pierced. And this is the level of the drawing down of the masculine waters (mayin duchrin)
to arouse the feminine waters (mayin nukvin) of [the Name] Ban: even (“stone”) is alef [and] Ban,
etc.
First there must be a drawing down from the “pure air,” and only then are the stones pierced. In the terms of
the Kabbalah, this is the “masculine waters” from above arousing the “feminine waters” from below; the

word even, “stone,” is made of alef and the letters of Ban, the Name of numerical value 52, which is associat-
ed with the feminine waters.
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This is the meaning of the voice and the drawing down from above, to arouse the voice [that rises]
from below upward, and the kavanah, etc. And the second “voice” of Yaakov, [written] in full, with a

vav, is the level of the middle bar, which “runs through from end to end,”

This is the “voice” from above that awakens the voice of prayer and the kavanah from below. The second
“voice,” written in full with a vav, is the middle bar that “runs through from end to end.”
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and it is the level of the thread that enters within them to join them, so that they become one. For
the thread is the level of that which “runs through from end to end,” so that there be the level of “I,
Havayah, have not changed” and “I am the first and I am the last,” equally.

That bar is the thread that passes through the stones and makes them one. It reveals that G-d is unchanged,
“the first” and “the last” equally, the same at the highest level and at the lowest.
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(This is the level of Torah, as above, from what is written on “When you listen to the voice, etc., to
do what is right, etc.”: that is, the Torah is the inner dimension (pnimiyus) of His will and wisdom,
blessed be He, and He, His wisdom and His will are all one; and this is the level of the thread that
enters into the stones to join them, etc. And see what is written at the end of the discourse begin-
ning “And Korach took,” on the subject of “Yosef is a fruitful son.”)

The parenthesis identifies the thread with Torah, as explained earlier: the Torah is the inner core of G-d’s will

and wisdom, and He, His wisdom and His will are one. That is why the Torah can pass through every level
and join it to Him.
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And this is [the meaning of] “Thus says Havayah, the King of Israel and his Redeemer, Havayah of
hosts: I am the first and I am the last.” For “the King of Israel” is the level of His Malchus (sover-
eignty), blessed be He, which dwells and is enclothed in the lower realms through the chain of de-
scending worlds (hishtalshelus) and the descent of the levels from the Infinite Light.

The verse “Thus says Havayah, the King of Israel and his Redeemer ... I am the first and I am the last” (Isaiah

44:6) expresses this. “The King of Israel” is G-d’s Malchus, His sovereignty, which descends level by level
from the Infinite Light and is enclothed in the lower realms.
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And “his Redeemer,” [the Redeemer] of the King, means that He redeems and ransoms the at-
tribute of His Malchus, blessed be He, from its enclothement in kelipas nogah, so that it be in the
state of “the heavens and the earth I fill”: in the level of heaven and in the level of earth equally, so
that the revelation below be as above;

“His Redeemer” is read as the redeemer of the King: G-d redeems His own Malchus from its enclothement

in kelipas nogah, the “translucent husk” in which good and evil are mixed. Then He fills “the heavens and
the earth” (Jeremiah 23:24) equally.
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and then [there is] “I am the first and I am the last,” equally. (See what is written in the discourse
beginning “There are sixty queens,” on the subject of “and from there it divides, etc.,” “from the
upper half, etc.”: but through “Who sows tzedakos (righteous deeds),” there is drawn “Who causes
salvations to sprout,” so that the revelation below be as above.
When the revelation below is as it is above, “I am the first and I am the last” is fulfilled. The parenthesis
refers to a discourse that discusses “from there it divides” and “from the upper half,” and adds that through

“Who sows righteous deeds” there is drawn “Who causes salvations to sprout” (words of the morning bless-

ing before the Shema), so that the revelation below equals that above.
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And this is the meaning of “I am the first and I am the last,” equally, etc. And see the Pardes, in
Erchei HaKinuyim, under the entry “Ge’ulah” (redemption), on “then I myself will redeem you”;
and see the beginning of Parshas Vayigash) (folio 205b), regarding “One does not interrupt be-
tween Ge’ulah (redemption) and Tefillah (prayer), just as one does not interrupt between the tefillin
of the hand and the tefillin of the head.”
The parenthesis continues with the Pardes Rimonim of R. Moshe Cordovero, which under the entry “Ge’u-
lah” (redemption) explains “then I myself will redeem you” (Ruth 3:13), and with the Zohar at the beginning
of Vayigash. The Zohar there compares the rule that one may not interrupt between the blessing of redemp-

tion and the Amidah to the rule that one may not interrupt between the tefillin of the hand and of the head,
for all must be seen as one.
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Now, this illumination and drawing down, to be in the state of “I am the first and I am the last,”
equally, depends on Israel, “the people near to Him,” as it is written of the mitzvos, “which a man

shall do,” [meaning] that man makes them into mitzvos.

The joining of “first” and “last” depends on Israel, “the people near to Him” (Psalms 148:14), who “make”

the mitzvos into mitzvos, as the words “which a man shall do” (Leviticus 18:5) imply.
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For the discerning will understand that the matter mentioned above, “He took from the stones of

the place, etc.,” applies also to Torah and mitzvos,

The image of Yaakov gathering “the stones of the place” applies also to Torah and mitzvos. They too are
G-d’s wisdom enclothed in physical things, and, like the stones, they depend on Israel to reveal the light
within them.
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which are enclothed in physical matters and are called the level of “the stones of the place,” the
level of letters. And vayishkav (“he lay down”) [is] yesh kaf-beis, “there are twenty-two”: they are
“the fallen fruit of the supernal wisdom.” And in order that there be in them the level of the revela-
tion of the illumination of the Infinite Light, blessed be He, from the supernal Chochmah
(wisdom),

The “stones” are letters, and vayishkav, “he lay down,” is read, as in the Tikkunei Zohar, as yesh kaf-beis,

“there are twenty-two,” the letters of the alef-beis. The Torah in these letters is “the fallen fruit of the super-
nal wisdom,” and the aim is that the light of the supernal Chochmah be revealed in them.
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and also that the illumination of the Infinite Light, blessed be He, be in Chochmah (and in Chesed),
from the level of “for He desires kindness” (see what is written in the discourse beginning “To my
mare,” concerning “For I said, A world of kindness will be built”),

The aim is also that the light be revealed in Chesed, from G-d’s own desire for kindness: “for He desires

kindness” (Micah 7:18). The parenthesis refers to the discourse on “To my mare,” which explains “A world of
kindness will be built.”
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their illumination and drawing down are through Israel, as it is written, “which a man shall do and
live by them,” and it is written, “and you shall do them (osam)” [read atem, “you”]: that Israel make
them into the mitzvos, as above (see what is written in the discourse beginning “Moshe command-
ed us the Torah, etc.”). That is, through “spirit brings spirit.”
This revelation depends on Israel: “which a man shall do” and “you shall do them” teach that people “make”
the mitzvos what they are, for osam, “them,” is written without a vav and can be read atem, “you.” It comes

about through “spirit brings spirit,” the Zohar’s teaching that a person’s desire below draws an answering
spirit from above.
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This power [given] to Israel is the level of a voice and a supernal drawing-down from the level of “a
lion shall roar,” as is written elsewhere, so that there be “spirit brings spirit”;

Israel’s power to do this itself comes from above, from a supernal “voice” of the level of “a lion shall roar.” It
makes possible the arousal from below, “spirit brings spirit.”
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and afterwards the second voice is so that there be a drawing down, [as in] “and draws down
spirit,” so that the illumination of the Infinite Light, blessed be He, rest and be revealed in Torah
study and mitzvos: the level of “I, Havayah, have not changed,” and above and below are equal.
And this is the level of the thread that joins them.

Afterwards the second voice draws the light down, “and draws down spirit,” so that the Infinite Light rests in
Torah study and mitzvos. Then G-d is revealed as unchanging, “I, Havayah, have not changed,” above and
below alike; this is the thread that joins the stones.
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And this is [the meaning of] “Like a thread of scarlet are your lips, and your speech is comely” (the
meaning: “your speech” is speech in words of Torah, as is written in the Zohar, Part I, Parshas

Vayechi) (folio 246b); and it is also called “words of beauty, etc.”; see there.

The Song of Songs says, “Like a thread of scarlet are your lips, and your speech is comely” (4:3). The Zohar
reads “your speech” as words of Torah, which are also called “words of beauty” (Genesis 49:21).

POY "YW (2797 x Ty 0] KPP0 779712 1737) RAP™Y M2 RAOK 0T oy 12) $7% 2300 VAN 1192 IR
3 RINA2 W01 WY Y2T0M DY 0N 190 Rl mInm

However, regarding “like a thread of scarlet,” this needs examination. For it is stated in the Zohar,
Vayikra (folio 23b, and folio 25, end of side a and side b), that through occupation with the Torah a

thread of kindness is drawn upon him (see there), and as is written in the Gemara.

A difficulty arises: the Zohar and the Talmud (Chagigah 12b) teach that Torah learned at night draws “a
thread of kindness” over a person by day. Why, then, is the thread of the lips called scarlet?
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Yet “a thread of scarlet” implies the level of Gevurah (restraint), as is written in the Zohar, Part I,
Parshas Vayechi (folio 238b), on “for all her household are clothed in scarlet”; and see there (folio
241, end of side b), and in Parshas Bereishis (folio 44b), on the subject of the thread of scarlet; and
in Likkutei Torah [of the Arizal] on Yehoshua.

Scarlet suggests Gevurah, severity and judgment, as the Zohar explains on “all her household are clothed in

scarlet” (Proverbs 31:21) and in other places. The text also refers to the Arizal’s Likkutei Torah on the book of

Yehoshua, where the scarlet thread is Rachav’s.
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However, in the Zohar, Terumah (folio 139a), on the subject of “and tola’as shani (scarlet wool),” ac-
cording to the explanation of the Mikdash Melech there, it is the level of Chesed (kindness). And it
also fits well that it refers to occupation with the Torah, for this is the level of the tola’as (worm),

whose strength is only in its mouth,

Yet the Zohar on Terumah, as explained by the Mikdash Melech, a commentary on the Zohar, connects
“scarlet wool” (tola’as shani) with Chesed. The word tola’as also means “worm,” and that fits Torah study, for

aworm’s strength is only in its mouth.
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as is written elsewhere on “This is the statute of the Torah, etc.”; and there it is explained that it is
Gevurah within Chesed, etc. And see further in the Zohar, Part I1I, Parshas Chukas (184a).

The discourse on “This is the statute of the Torah” (Numbers 19:2) explains this power of the mouth as
Gevurah within Chesed: restraint contained within kindness. The text also points to the Zohar on Chukas.
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And perhaps [it is] because Malchus is the Oral Torah, whose structure is [built] from the Gevuros.
And this is the matter of the fine points of the Scribes (dikdukei soferim), and they too are certainly

the level of Gevurah within Chesed.

Perhaps the reason is that the Oral Torah is Malchus, which is built from the Gevuros, and the fine points of
the Scribes, the detailed rulings, are Gevurah within Chesed. So the “thread of kindness” drawn by Torah
study can be scarlet: kindness that carries restraint within it.
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Therefore it is called “like a thread of scarlet, etc.” And see what is written above on “I am black, yet
comely”: that through these Gevuros there is drawn the revelation of the very Infinite Light, that

which is above the level of “the hair of His head like pure wool, etc.”

That is why it is called “a thread of scarlet.” Through these Gevuros, as explained on “I am black, yet
comely,” the very Infinite Light is revealed, higher even than “the hair of His head like pure wool,” the white
kindness of the supernal hairs.
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And see what is written elsewhere on the statement of the Zohar, Vayishlach (folio 175b), on the
verse “For the ways of Havayah are straight, etc.”; see there.

The text refers to an explanation of the Zohar on “For the ways of Havayah are straight,” which the Kehot
note locates in the Mitteler Rebbe’s Biurei HaZohar.
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Now, through the self-nullification of the soul in prayer, in the manner of “a lion shall roar,” and
the drawing down of the Infinite Light, blessed be He, below, in the manner of a dwelling place

among the lower realms, which is the level of Torah and mitzvos,

Now the argument is drawn together. Prayer brings the soul’s self-nullification, “a lion shall roar,” and

Torah and mitzvos draw the Infinite Light down, making a dwelling place for G-d among the lower realms.
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then even the things that are alien and utterly separate, in the level of the world of separation, are
drawn and rise of themselves, “to be transformed from darkness to light.” For of them too it is said,
“He took from the stones of the place”—the level of “the place of the world”—which fell in the shat-
tering of the vessels, from the level of “before a king [reigned], etc.”

Through both, even the things most alien and separate from G-d are drawn up of themselves and trans-

formed from darkness to light. They too are “stones of the place” that fell in the shattering of the vessels,

from the world of Tohu, the kings who reigned “before a king reigned” (Genesis 36:31).

SECTION 6 - 118

The verse in order
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This is why it first says, “Your cheeks are comely with torim,” which is the Written Torah and the
Oral Torah, as above; and through this, afterwards, “your neck with strings of beads”: “your neck”
is the level of the voice and the drawing down from above downward, so that there be the level of
making holes in all kinds of precious stones, which are the letters enclothed in physicality, etc.,
through “and my heart is hollow, etc.”;

The conclusion reads the verse in its order. First come “your cheeks ... with torim,” the Written and the Oral

Torah; through them comes “your neck,” the voice drawn from above, which pierces the “precious stones,”
the letters enclothed in physical things, through the hollowed heart of “my heart is hollow within me.”
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and through this, afterwards, “with strings of beads”: that the thread be drawn through the entire
order of the chain of descending worlds (hishtalshelus), from the beginning of all levels to the end
of all levels, “running through from end to end.” And see what is written on “You have captured my
heart, etc., with one necklace of your neck.”

Then comes “with strings of beads”: the thread is drawn through the whole chain of worlds, from the highest

level to the lowest. The text refers to a discourse on “You have captured my heart ... with one necklace of
your neck.”
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Begin with prayer that rises like fire, then draw G-dliness down through charity and kindness, and through

Torah study make your mouth avessel for G-d’s word. Kavanah means aiming the heart at G-d like an arrow

until it is grasped in mind and heart that there is nothing besides Him; this self-nullification hollows the

heart so that the thread of Torah can enter, and a burning love, not a cool one, joins prayer, kindness and

Torah into one.

QUESTIONS FOR DISCUSSION

1.

Why does the verse call the two Torahs torim, and what does a triangle have that three separate points
lack?

. Why does the middle point come last in a person’s service but first in the arousal from above?

. How can studying a tractate with no practical bearing make above and below equal?

Why must the stones be pierced before the thread can enter them, and what in a person corresponds to
the piercing?

. If Torah study draws “a thread of kindness,” why is the thread of the lips scarlet?
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The Mitteler Rebbe’s transcript (hanachah) of this maamar
is printed there.
KEHOT'S NOTE
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In the Song of Songs the beloved praises his bride: “Your
cheeks are comely with torim, your neck with strings of
beads”; the Sages read the whole song as the love of G-d
and Israel. Plainly torim are rows of ornaments; the maa-
mar, following the Talmud, takes them as jewels shaped
like a turtledove’s head, and the whole maamar explains
this verse.

Song of Songs 1:10":’k 0°7°wi1 1w

:DPMI02 TINIE 0TI 7707 1K
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Midrash on this verse reads betorim as “with two
Torahs, the Written and the Oral.” The Alter Rebbe asks
why the verse expresses this with the word for ornaments.

Shir HaShirim Rabbah 1:10-11x"-»2X 1127 0701 W
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127 .72 9¥aY) an33 NN SN2 0702 .MITY RPN NN
N79A NRT :(3,) RP™) 2°037 XIT KT ,7277 NININ2 ,0°1R2 30K
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“Your cheeks are lovely with ornaments, your neck with
beads” (Song of Songs 1:10). “Your cheeks are lovely”—just
as these cheeks were created only for speech, so too, Moses
and Aaron were created only for speech; “with ornaments
[batorim],” with two Torahs, written and oral. Another mat-
ter, batorim, many Torahs; that is what is written: “This is
the law [tora] of the burnt offering” (Leviticus 6:2); “this is
the law [tora] of the meal offering” (Leviticus 6:7); “this is
the law [tora] of the guilt offering” (Leviticus 7:1); “this is ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

likuteitorah.com/likkutei-torah/shir-hashirim/11/
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The Talmud speaks of a planted strip shaped like “the
head of a tor” (turtledove). The Alter Rebbe identifies it as
a triangular shape, the shape of the torim.

Shabbat 85b:1’X:2 71”5 naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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This is the second discourse on “To my mare”: on that
page a horse in a king’s chariot is adorned for its rider’s
sake, and that is the rider’s delight.
KEHOT'S NOTE
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According to the note, the Tzemach Tzedek explains there
at length the matter of fire, water and spirit.
KEHOT'S NOTE
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G-d declares through Isaiah that He dwells on high and
also with the crushed and lowly of spirit, “to revive the
spirit of the lowly.” Here it describes charity and kindness,
which flow downward like water to those in need.

Isaiah 57:15vv:1"1 1779w
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For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Tzemach Tzedek refers, for the segol of two
equal points with the third beneath them, to Tikkunei
Zohar, Tikkun 69.
KEHOT'S NOTE
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Parshas Terumah in the Zohar opens with “For G-d chose
Yaakov for Himself, Israel as His treasure (segulaso),” and
speaks of how beloved Israel are to Him. The text cites it
on Israel as G-d’s segulah.

Zohar, Terumah 1: XX 712170 ,7717 990
AND THE L-RD SPAKE UNTO MOSES SAYING, SPEAK UNTO

THE CHILDREN OF ISRAEL THAT THEY TAKE ME A HEAVE
OFFERING. R. Hiya, on coming to this portion, quoted the
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verse, “For Jacob hath chosen Kah unto himself, Israel is his
costly possession” (Ps. 135, 4). Said he: ‘How beloved must
Israel be to the Holy One, blessed be He, seeing that He has
chosen them and desired to unite Himself with them and be
bound up with them, making them a nation unique through-
out all the world, as itis ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N2

The Zohar on Noach contrasts Eisav’s portion with Israel’s
and quotes “Israel as His treasure.”

Zohar, Noach 15:121-16:131%”7p:1”0-X”9p:1"0 11,7771 790

NP0 ay

The Zohar on Vayetzei expounds “For G-d chose Yaakov
for Himself, Israel as His treasure,” asking who chose
whom, and concludes from the verse “For the portion of
Havayah is His people” that G-d took Yaakov as His own.

Zohar, Vayetzei 31:305-32:310>w:277-17w:X”7 X2 77171 790
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The Zohar on Bamidbar asks what “His treasure
(segulaso)” means: the three Patriarchs are called segu-
lah, above and below, and so too the Kohanim, Levites and

Israelites, all as one.

Zohar, Bamidbar 5:46-6:56171:11-1"2:11 712712 ,7717 7820
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The Zohar on Haazinu praises Israel, among whom G-d

dwells wherever they are, citing “Israel as His treasure.”
Zohar, Ha'Azinu 12:231-15:242-x57:27
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In Likkutei Torah on Re’eh (18a) every Jew has, from of
old, a level that “arose in thought” in the source of all, the
yud of the Name Havayah; on 24d the souls, unlike the an-
gels that come from G-d’s speech, are said to be taken
from the letters of His thought.
KEHOT'S NOTE
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Of the things that preceded the world, the Patriarchs,
Israel, the Temple and the name of Mashiach “arose in
thought to be created.” The Alter Rebbe infers that Israel’s
root is above the chain of descending worlds.

Bereshit Rabbah 1:4°7:°X 127 n°wx12
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
Yaakov’s blessing to Yehudah, “Binding his foal to the
vine.” It opens the Torah Ohr discourse to which the text
refers for the meaning of segol.
Genesis 49:118:1”1 NWR2
A0 0°22970721 W27 1772 025 11K 12 TR MY 1937 Mok
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-
ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the end of that discourse the vine (gefen) is the level of
segol, like the three Patriarchs: when a person is drawn
near and aflame, with the three points from below upward,
from above downward and the middle, he is at the level of
segol; when he feels far from G-d and bows in acknowl-
edgment, the three points stand one below another, as in
the shuruk.
KEHOT'S NOTE
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“And if your heart runs, return to the Place,” for so it says,
“and the Chayos ran and returned.” The Alter Rebbe
quotes the phrase as “return to the One.”
Sefer Yetzirah 1:8'n:’X 77°%° 790
2w 2% 77 ORI 7797 9291 92797 778 0172 Anha N17eD ey
N2 0751 711927 93 .2 RIZT DR TR 0w opn
Concerning the number ten of the spheres of existence out
of nothing keep thy tongue from speaking and thy mind
from pondering on it, and if thy mouth urges thee to speak,
and thy heart to think about it, return! as it reads: "And the
living creatures ran and returned," (Ezekiel 1, 14) and upon
this was the covenant made.
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The introduction to the Tikkunei Zohar uses the phrase “if
your heart runs, return.” Here it describes the two move-
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ments of service: rising in prayer and returning to draw
G-dliness down.

Tikkunei Zohar 7a:3’3:X *t 971171 °23pn
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RAPIY ARV TP WA 2792 KT WA KTV IR KT pynn
RTIRY AR KPR RP2 OTX N°27 K KPDY PIn KPP
FXITR? K 27507 W00 KW AKY X 27207 17 1K RIPYSIRT
iNN? 2 927 71 OXT
Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
R ,79 RXN°D 9°y% XA .0IpRR 2 0P K7D 02 L(R L) TRTpha N
Ralga)

bhrn mwy? NPw . . 19PN XD

G-d commands Israel through Moshe: “You shall not pro-
fane My holy Name, and I shall be sanctified among the
children of Israel”; plainly, do not desecrate it. The Alter
Rebbe reads techalelu from chalal, a void: leave no gap
where His Name does not rest, so that it dwells below as
above.
Leviticus 22:3227%:273 R9p™
DIWTRR T I PR *32 N2 AT "W DYTNK 19900 K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

5] .(7,7) Rpma BoyRy .2 20 RAp™

Bipa ywn °

Moshe tells Israel: “When you listen to the voice of
Havayah your G-d ... to do what is right in the eyes of
Havayah your G-d.” It opens the discourse on Re’eh to
which the text refers.

Deuteronomy 13:19v°:3 0127
D" 7137 223N WK 1PRINTPI IR YR PR 1 PP yrwn %3

PPPR T 01y 00 Nivy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

927 nwn 7770

There “Moshe would speak” describes the drawing down
of the Torah: Moshe is the level of self-nullification, and
“would speak” means drawing down and leading, so that
the Infinite Light is drawn below through bittul and re-
vealed below as above.
KEHOT'S NOTE
.2,10 K™D IR

113y° DOPORM 92T YR

At Sinai, “Moshe would speak, and G-d would answer him
with avoice.” It opens the Torah Ohr discourse on Yisro to
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which the text refers.

Exodus 19:19v”°:1” mnw
:2iP2 12297 DOPPRT 1270 YR TRR PIM 7730 18w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NAxY "nwn 0°a

“On the eighth day there shall be an assembly for you.” It
opens the discourse on Shemini Atzeres to which the text
refers.
Numbers 29:357177:1”3 72712
Swyn X? 773y NOXPRP3 D7 MmN NEY PRYD 072
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9°D2 927 DWW
G-d says to Israel through Isaiah, “And I have put My
words in your mouth.” The aim of Torah study is that
G-d’s own word speak through the one who learns.
Isaiah 51:161"0:R”117°yWw°
TR PR TOR DY Y2 003 CT) DX 9753 "127 DYK)
TIANTRY 11787
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 L,R1 YW

1% 1 AT

The Talmud explains “the word of Havayah” that people
will seek and not find (Amos 8:12): “the word of Havayah”
is halachah. The Alter Rebbe uses it to say that halachah is
G-d’s word speaking in the learner’s mouth.
Shabbat 138b:11-122"-x">:1 1”%p naw
SRII .IRI2D AT — 277 ,pRa M — PN 127,100 it — AT
DY 993 Puny awR ATNY nR 270 127 DR WP 1wuivY”
DNY X°7 FINRY DX YT NIYTR *N23 AP0ID *N32 MM Mmn
T2 TRY KT MY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,m%p naw

9°22 NA3TRAR

There the Alter Rebbe cites the words of the Maggid to the
Beis Yosef, “I am the Mishnah that speaks in your mouth,”
and explains that the words a person speaks in Torah are
G-d’s own speech, the mouth being only the vessel
through which His word, wisdom and will are revealed.
KEHOT'S NOTE
XKD TAPD PR XY
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“For His kindness has overpowered us, and the truth of
Havayah is forever.” The discourse cited explains “truth”
here as Torah.

Psalms 117:2°2:1°p 0°°1n
R290 0PIV NTNNRY 1707 179y 123703
For His mercy is great toward us; And the truth of the L-RD

endureth for ever. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Idra Rabba quotes “We will make you torim of gold
with points of silver” together with “Your cheeks are
comely with torim,” and explains them as judgment sweet-
ened with mercy.

Zohar, Idra Rabba 50:335-3433nw-1"2w "1 X271 X17R{T 7717 7190

noST MTIPI Oy 72 AWy 20 NN

The verse after the maamar’s opening verse; plainly the
bride is promised ornaments: “We will make you torim of
gold with points (studs) of silver.” The Alter Rebbe reads its
“points” as the three points of the segol, and silver and
gold as a cool love and a fiery one.
Song of Songs 1:11x8™:’R 0°°wi 1w
127 NYTR3 BY T7°PY3 371 1N
We will make thee circlets of gold With studs of silver.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Ao MTIPI Oy 72 AWy 2 NN

At the end of this section the Midrash reads “torim of
gold” as the spoils of the sea and “points of silver” as the
spoils of Egypt, for gold is more precious than silver. The
Alter Rebbe reads gold and silver as two kinds of love.

Bamidbar Rabbah 13:2073:37 7127 12712

foam By 2 oy

The Tanya describes a love that surpasses all the others,
“as gold surpasses silver”: a love like “flashes of fire,”
from the supernal Gevuros of Binah. The text refers to this
chapter at the end of its list.

Tanya, Likkutei Amarim 50:2-30°nK "0Ip°2 ;wRY PPN ,K°IN
312271
027 2y IWT N7¥N3 NP Py NP1y N20X N1n2 1Y v W
.mg‘;?’y 137 m:i"?y mﬁﬂ:;} nrnan - UK ’@Tp’ﬁ_”; 208 XM
1o1R N?’D’[ ,RIT77192 707K n?m; m:;i:mn 17 '?3_7{?' RhEehEl
INPATY NIRRT WHIT 202nMm LI2nn - YN wnn X9
Py NPT MY NITPY UK 2BYID KDPRT K12 KPIAOKY
Ti07 179230 0T °¥ 1m0 NINRIY DO¥YT Tnen T
<o THIY PR UDI2Y PR UKT
Kehot Publication Society (CC-BY-NC)
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The bride asks her beloved to set her as a seal on his heart,
for love is strong as death: “its flashes are flashes of fire, a
flame of G-d.” The phrase describes the burning love that
is “gold.”
Song of Songs 8:6":’11 0°1°wi1 W
wR "2OR Nwd Myl qyiwrby onina q;’?"?y oning e
SMANINPY WX DY DY NI PN
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

W vINm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9] .(2>,7) nbrp

2o

The Idra Rabba discusses Mehetabel, “daughter of Mei
Zahav”: alone in that list of kings they were not nullified
like the others, because they were male and female
together.

Zohar, Idra Rabba 24:177-25:188-1"yp:773 X271 RITR7 ,7717 790
8P
2o
The Idra explains Mei Zahav as mercy and judgment,
blended and included in one another.

Zohar, Idra Rabba 42:309-45:318-0"w:2"2 X271 X717X71 717 180
s

2mom

“And his wife’s name was Mehetabel, daughter of Matred,
daughter of Mei Zahav.” The Zohar passages cited ex-
pound this name.
Genesis 36:39177:1"% n°wr12
IAYR 0¥ YD 1Y 0T 110 RN Ton 11233713 1N Pya
271 " N2 TIWR"N3 PRI
And Baal-hanan the son of Achbor died, and Hadar reigned
in his stead; and the name of the city was Pau; and his wife’s
name was Mehetabel, the daughter of Matred, the daughter
of Me-zahab.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2monm

The Idra Zuta, in the Zohar on Haazinu, returns to
“Mehetabel, daughter of Matred, daughter of Mei Zahav”:
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she draws from two faces that shine in two colors, kind-
ness and judgment.

Zohar, Idra Zuta 23:105-24:113-717p:3”2 XU RIINT 2700 990
PP

2mon
The Zohar on Toldos tells that Rabban Yochanan ben
Zakkai taught three hundred laws, in the mystery of su-
pernal wisdom, on the verse about Mehetabel daughter of

Mei Zahav.

Zohar, Toldot 19:184-1933”%p-7"9p:1™ NT21N , 717 790

David says that the laws of G-d are “more desirable than
gold, than much fine gold.” The Zohar passages listed ex-
pound this verse.

Psalms 19:11x™:0™ 0°%°1n
:0°D31% NA WITN DOPINMI 27 1201 27 0vTRnan
More to be desired are they than gold, yea, than much fine

gold; sweeter also than honey and the honeycomb.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2 DoTRnan
The Zohar on Noach explains vayafozu, said of Yosef, as

“they shone with the desirability of all,” citing “more de-
sirable than gold and much fine gold.”

Zohar, Noach 33:259-34:272277y:7°2-0"17:3"% 13,71 190

21t Q°TRNIR

On Yaakov’s blessing to Yosef, the Zohar on Vayechi ex-
plains vayafozu through “more desirable than gold and
much fine gold.”

Zohar, Vayechi 75:771-781x72wn-R"ywn:17y *n" 710 190

2t Q°TRNIR

Parshas Korach in the Zohar opens with “more desirable
than gold,” on how precious the words of the Torah are.

Zohar, Korach 1:1-5°7-"R’R n7p ,77t7 790

NOW KORAH THE SON OF IZHAR THE SON OF KEHATH
THE SON OF LEVI, ETC. He who makes the right left and the
left right, as it were, lays waste the world. Now Aaron repre-
sented the right and the Levites the left, and Korah sought to
make the right and the left change places, and therefore he
was punished. Further, the evil tongue was also found in
him, and for that also he was punished. R. Judah said: ‘The
left should always be embraced in the right. Korah sought to

The Zohar; London, Soncino Press, 1933 (Public Domain)

2t Q°TRNIR

The Idra Zuta, in the Zohar on Haazinu, reads “His palate
is most sweet, and He is altogether desirable” as fire and
water joined, their colors united as one, and goes on to
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quote “more desirable than gold and much fine gold, and
sweeter.”

Zohar, Idra Zuta 36:172-39:183-27yp:1”% R0t RTIRA 7717 790
»ap:u7

A NP M11°D2 27T D°TRNAR 1Pava

Yahel Or, the Tzemach Tzedek’s commentary on Psalms,
quotes the Zohar on Noach: “What is vayafozu? They
shone with the desirability of all, as it says, ‘more desir-
able than gold and much fine gold.’”

KEHOT'S NOTE

51 — 727 191 M 0OTANIT XY KPIDT 1T°RN2 177K N7 RD”

LYY R

R~k
Yahel Or notes that the Zohar on Vayechi (247a) explains
“and his bow remained firm, and [his arms] vayafozu” in
the same way as the Zohar on Noach (71b).
KEHOT’'S NOTE
IR 2777 — 971572 RUYT 11703 WPNI 1D MM 1NwP 1N°R2 2w 27y
a3y

9P 27N

The note places the beginning of Korach in the Zohar on
176a and adds that Or HaTorah on Vayeshev discusses the
Ramaz’s commentary on that passage.
KEHOT'S NOTE
.OW 112971 792 2,117 2 75 2W™ D NN AR LK ,I9p

9°n° P90 271 RTIT
The Zohar on Terumah raises the objection that gold is
judgment and silver mercy, and answers that “certainly
gold rises higher,” above all. The text notes that the Pardes
cites this.

Zohar, Terumah 34:396-35:406-1"3w:7°% 1m19n ,Amn 780
Ry

but as soon as the above and the below part, and are sepa-
rate, the one is called “great” and the other “small”.
Therefore the ancients said that “man should rather be a tail
to lions than a head to foxes” (Pirke Aboth 4, 20). For the
part bears the designation of the whole; since the tail of a
lion is certainly lion, without any separation. Similarly, the
head of a fox is still fox. Thus, as we see, it first calls both the
Sun and the Moon “great lights”, but ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

om0 PYPD 2T ONTIT
The Pardes quotes this passage of the Zohar on Terumah,
“certainly gold rises higher, above all,” and explains that
gold, Gevurah joined with Binah, is more precious than
silver, which is below, in Chesed alone.
Pardes Rimmonim 10:5°77: 0°11%7 0772
DIWT 25 DIAY MDD N3 PO DonTIph [akiviala] 119%5w R
MIRI Dwn X7 0°0A0 Payw 1t Ay 5y 9Py 111987 .NRR ano2
NZ71 9”K .X”D32 7573 MI°D0R 2°IWNIT D217Iym myen Bx
K21 ,m3abni 27y KPR MPann MI°00 Sw myen PRe mow

33



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 11

51

52

53

54

55

DO DUINAT I 10 AT DY X OR DA 77°D02 19IyD vInw”
Y PaWIT IR 191 .02 I0IBYS XD mMTPRoa v) ,nmobna
"2 SWRA AR WRY 072 N7PWRN2 DN (07T TTpna) oonpina
.0°12% 7197 1R°0 197N N2 1°N7ANN 2IR™ TIRPIR A9y ,N3 ,0maKR

cer ROP P22 3R 12 27K

Pardes Rimonim (Public Domain)

o8 oWy 7772
In that discourse the tzitz of pure gold is the superiority of
gold over silver: both are love, as in “Mine is the silver and
Mine is the gold,” but silver is a cool love and gold is love
in “flashes of fire.”
KEHOT'S NOTE
.M1¥N 8 R™MN

91V 27T POX W

“You shall make a headplate (tzitz) of pure gold.” It opens
a Torah Ohr discourse on Tetzaveh that the text cites.

Exodus 28:36177:1") mnw

'T? WTp BN MND T2y NN 1Y 371 7 U
And thou shalt make a plate of pure gold, and engrave upon
it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NORY PR LY 177

There every ascent of the Community of Israel toward
G-d, on Shabbos and festivals, is called “touching the top
of the scepter,” for the golden scepter is the drawing down
of the Infinite Light, the life of all the worlds, and the glim-
mer at its tip is a fierce love “like flashes of fire,” the su-
pernal gold.

KEHOT'S NOTE

55 NP RIT ORI 72 OPKIR NOWHI RIT 2T VAW °3” 2,78 RN

LAYV IR P — UM 2T 1729 DR WURD Mnwi

217 B2 NN TNDRD 0N LY

“And the king extended to Esther the golden scepter, and
Esther arose and stood before the king.” It opens the
Torah Ohr discourse that the text cites, which contrasts it
with the first time, when Esther only touched the top of the
scepter (Esther 5:2).
Esther 8:4'7:’11 1NOX
7797 °397 TRYM INOX DM AT LITW MK INOKY T7R7 LY
Then the king held out to Esther the golden sceptre. So

Esther arose, and stood before the king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19103 01 PR R 9 17 PR DAY

On 34d the discourse explains Zechariah’s menorah “all
of gold”: every drawing down from the highest levels,
“from the beginning of all levels,” comes through the level
of gold, the left side.
KEHOT'S NOTE
M2 7Y RITPPAT PO W KPR RPUyhn ndwnan Pow” 7,77 RN
XL RMIND IR LAY Y IR D — Tam
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“For with You is the source of life; in Your light we see
light.” It opens the Torah Ohr discourse on Miketz that the
text cites.
Psalms 36:10:1"% 0°2°1n
:TIRTINTI T7IR2 00 2P0 ARy
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

271 N9%an 7371 SNOR9

Zechariah’s vision: “I have seen, and behold, a menorah
all of gold.” It opens the discourse on Beha’aloscha that
the text cites.
Zechariah 4:2°2:7 170t
-5y Fl?.}'g H';?;D 21 17937 7371 ON°KT IBRY XD AR 72 92K KT
“2y WX N2 Nip¥m YY) MYV Py NI NYI) AR
AYRT
And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PN N2w1 10 IN2N %2

“When you come into the land ... the land shall rest a
Shabbos for Havayah.” It opens the discourse on Behar
that the text cites.
Leviticus 25:22:77172 Rp™
103X IR PIRTOR IXIN °D DIPR HINKY PRI "3370K 127
M2 N2 YIRT AN 097
Speak unto the children of Israel, and say unto them: When
ye come into the land which I give you, then shall the land
keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n°gox® oo oM

“It shall be tzitzis for you, and you shall see it and remem-
ber all the commandments of Havayah.” A discourse on
Shelach expounds it.

Numbers 15:391772:1°0 1272

onR onvy N mgz:"?;'m; on79mM IR an°RM nx*x’? D;}'? mm
:DIPIMN D731 DAXR™IER DY MK 83237 "X 1MNDK

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

SWNRTD NN ADRAY D7V RWN B

The discourse “His left hand is under my head” explains
that the left hand, which first pushes a person away, is
what lifts him higher, to the service of the “head” of the
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soul; this, it says, is the superiority of gold over silver
mentioned in Likkutei Amarim (the Tanya).
KEHOT'S NOTE
1,99 RN

SWRT? NN PRRY

“His left hand is under my head, and his right hand em-
braces me.” It opens the Torah Ohr discourse on Ki Sisa
that the text cites.
Song of Songs 2:6":’1 0°7°Wi1 W
21p20R 11707 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-

brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Koheles observes that two are better than one, and “a
threefold cord is not quickly broken.” Here it describes the
three kinds of service joined into one in fiery love.

Ecclesiastes 4:1227°:7 n?rp
:PIP Y193 KD WPWRT LI T TRY? 2R TR 0PI AN
And if a man prevail against him that is alone, two shall

withstand him; and a threefold cord is not quickly broken.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Many waters cannot extinguish the love.” It opens the ex-

planation in Torah Ohr on Toldos that the text cites for the

inclusion of the attributes.

Song of Songs 8:71:’n 0P Wn W

IMPOR MIDLYY K? NI NIONTTNR Ni2d? 3901 KD 0017 o
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2o A

“And the Jews accepted what they had begun to do.” It
opens an explanation in Torah Ohr that the text cites.

Esther 9:23375:’t AnoxX

:077°9K 22771 2ANDTIWR DX NY? 1PAWR DR 0TIN0T 22m)
And the Jews took upon them to do as they had begun, and
as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ovn Ny

“Know this day and take it to your heart that Havayah is
the G-d in the heavens above and on the earth below.” It
opens the discourse on Va’eschanan that the text cites.

Deuteronomy 4:3907%:"7 0”127
291 Pywn BRw3 DPORT KT M °3 7237778 NIwm otn pyT)
STV TR NODD PIRT

likuteitorah.com/likkutei-torah/shir-hashirim/11/

66

67

68

69

70

0°119M2 TIXRIX 0°IN2 707 1R

know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY O 0D

“For the mountains may depart and the hills be removed,
but My kindness shall not depart from you.” It opens the
discourse that the text cites.
Isaiah 54:10™: 71 17°yw"
21 YIRRR AARR CTOM TPUIAR NIYIM W 007 73
TR0 IR V1D R NPy
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR PY NN

“He builds His upper chambers in the heavens and has
founded His bundle (agudaso) upon the earth.” A bundle
binds many into one, an image of inclusion.
Amos 9:6M:’0 011y
029" 033707 XKIPA A0 YIRTPY INTIR1 NiPyn Donw naian
Anw 0 IR 21270y
It is He that buildeth His upper chambers in the heaven, And
hath founded His vault upon the earth; He that calleth for
the waters of the sea, And poureth them out upon the face of
the earth; The L-RD is His name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2715970

The opening of the Zohar says that the world is saved for
the sake of the young children who study Torah, and of
them it is said, “We will make you torim of gold.”

Zohar, Introduction 2:4-4:1227°:"7-"7:"2 PR 7M1 190

27Y°N AT NOWRA2 KM

Or HaTorah quotes this Zohar: for the sake of the young

children who study Torah the world is saved, and corre-

sponding to them it says, “We will make you torim of

gold.”

KEHOT'S NOTE
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“And the voice of the turtledove (tor) is heard in our land.”
The tor links the torim of the verse to the Torah.

Song of Songs 2:1227°:1 0°71°wn °W
3N YRTI I 21 YOI T DY TIND W 0383

The flowers appear on the earth; The time of singing is
come, And the voice of the turtle is heard in our land;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the opening of Parshas Vayera the Zohar expounds
“and the voice of the turtledove is heard in our land.”

Zohar, Vayera 1:3-8'1-"1R X7 ,7717 720

“the time of song was come”, the earth being now ripe to of-
fer up praises to the Almighty, which it could not do before
man was created. “And the voice of the turtle is heard in our
land”: this is the word of G-d, which was not in the world till
man was created. Thus when man was there, everything was
there. When man sinned, the earth was cursed, and all these
good things left it, as it is written, “cursed is the earth for thy
sake” (Gen. 3, 17), ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

il A
The Zohar on Vayikra cites the Book of Aggadah: “the

voice of the turtledove” is the Oral Torah, for the Written

Torah is called Torah and the Oral Torah is called tor.
Zohar, Vayikra 3:41-6:51X71:1-R"1:2 RIp™) 710 7800
R. Aha applied the verse to the time when the Shekinah en-
tered the Tabernacle, blessing and joy being then universal-
ly diffused, and Israel being perfected and joined to the Holy
One, blessed be He, on earth, as it is written, “and they shall
make me a sanctuary and I shall dwell among them” (Ex. 25,
8).1The first 24 lines of the Hebgrew text do not appear in
the translation as explained in the Translator’s note on Page
2a. AND HE CALLED UNTO MOSES. R. Simeon connected
this with the verse, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Or HaTorah notes that the Zohar on Vayikra explains that
tor (“turtledove”) is a name for the Oral Torah, which ties
the torim of the verse to the Oral Torah.
KEHOT'S NOTE
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In Sha’ar HaAkudim Etz Chaim teaches that the mouth
holds breath (hevel), which is light, and speech, which is
vessel: an upper breath and speech in the upper cheek
(lechi), and a lower breath and speech in the lower cheek.
Sefer Etz Chaim 6:3°3:1 011 vy
3 1WH33 °1 Yawi e 0”11 729 WAl °Na32 IRY® 0910 %0 YT A ...
5173w oma yaws 17n NPT RIT @RI D°TIP1 RIPAT PoER
PonRyn MmN 725 wo1 »Ma3 IRX° WX D°MpyYn o2y XIM amn
DUTIPYR B 1Py 0 ER 93 12N PMAWNR PRy fnd IR
0915 77 IRZY KD AR IRZ 07771 D3 13T L7320 wel °naa pa IR
0°TIPIT O2IYR 797 OUTPYI 09l N10%n »ma AR 7Pnn
PR 20 "I’? I\ 72% wa1 123 A3 1 Com n7ya 1PN RN

... DINRY YTIID 7771 7°M2 k)
Sefer Etz Chaim (Public Domain)
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The Zohar on Tazria teaches that breath (hevel) produces
the voice by the spirit and water within it, and that there is
no voice without breath.

Zohar, Tazria 22:96-10571"p-178:273 ¥°7tn ,AMt1 720

76 922° 17 2°2 52 7”72 9NN B2

Later in that discourse (Achrei Mot 1:3) speech is said to
come from the element of fire: it issues from the breath of
the heart, and the heart is the root of fire, so hevel ha-lev,
“the breath of the heart,” has the letters of lahav, “flame”;
like fire, its nature is to withdraw upward to its source.
KEHOT'S NOTE
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“For on this day He shall atone for you, to purify you.” It
opens the discourse on Acharei that the text cites.
Leviticus 16:30°2:1°0 X1p™
37700 1 *197 D2 NRYA P31 DONK Y7 0277y 1907 M 017D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Tzemach Tzedek cites this wordplay, hevel and lahav,
in the name of the Pardes.
KEHOT'S NOTE
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According to the note, the Tzemach Tzedek explains this
Zohar passage on hevel at length there.
KEHOT'S NOTE
3NN Y 2975 3787 IR 191K

PARAGRAPH 5
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“Your neck with strings of beads,” the second half of the
maamar’s verse, explained in this section.

Song of Songs 1:10”:’k 0°7°wi1 1w
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Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Tzemach Tzedek copies this passage there and ex-
plains it at length, adding that the beads “are among the
bride’s ornaments.”

KEHOT'S NOTE
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Yitzchak, feeling Yaakov’s hands, says, “The voice is the
voice of Yaakov, but the hands are the hands of Eisav.”
Here “the voice of Yaakov” is the thread drawn from
above.

Genesis 27:22275:1”5 N"wx12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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There the Tzemach Tzedek adds: “Perhaps it means that
he draws down the line and thread from the Infinite Light
through occupation with the Torah.”

KEHOT'S NOTE
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The opening of the Zohar says that Yaakov “runs through
from end to end,” from the first end to the last, because he
stands in the middle.
Zohar I, 1ba ,x X’m
Zohar II, 175b2a ,7yp 27m
KEHOT'S NOTE
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“And the middle bar in the midst of the boards shall run
through from end to end.” The bar joined all the boards of
the Mishkan, as the thread joins the beads.
Exodus 26:28M172:1”5 mnw
SNSRI MERIIR 1130 DWIRT TN 1T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the light of the moon shall be like the light of the
sun.” It opens a discourse on Tzav that the text cites.

Isaiah 30:26172:"2 171°yw°

:RBT° N2 yIm iRy 12WNR 0 wWan 092 00w
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On his way to Charan, stopping for the night, Yaakov “took
from the stones of the place and put them at his head.”
The Alter Rebbe reads “the place” as G-d and the stones as
the fallen letters.

Genesis 28:11x>:11”3 nwR12
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And he lighted upon the place, and tarried there all night,

because the sun was set; and he took one of the stones of the

place, and put it under his head, and lay down in that place

to sleep.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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On this verse the Midrash explains why G-d is called
Makom: “He is the place of the world, but the world is not
His place.”
Bereshit Rabbah 68:9°v:11”0 1129 N°wX12
5w MW 1101 1R %39n INR PR 7 Ow3a XNT T - DIPn2 ¥aon
WY PRI L0 DY ampn R ?0I1pR IR RN 77apn
T2 WP LM L, ONR DIPR MAT :(39 mnw) 22007 10 1 Lampn
0°727) 2°N2 :PA%® °37 AR MpRn MDY PRI, Pw nIpn R
MY Bw YR 17apn OR DOYT 1K PR AT OPRR Inyn (AR
YITPT L, INR 1IYR 0T (8 0°900) 29057 I 10,1090 1y axy
717 92 RIAR 27 K AN N PRI I Y anyn R 02
. 2V 231 RITY ,MAAD
“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Haggadah opens the passage of the Four Sons with
“Blessed is the Omnipresent (HaMakom), blessed is He.”
G-d is called “the Place” as the light that fills all worlds.
Pesach Haggadah, Magid, The Four Sons 1,7°31 ,non 5w f7a7
X 0°12 YR 721D
LRI T2 PR ny? 7790 1Y 92 K0 T2 ,0ipnn 112
X1 ,00 XY YT TOKY 030 TN 7N 7127 0733 YT T332
DIRYY ¥79 IRY
Blessed is the Creator, blessed is he, blesses is he who gave
the law to his people Israel, blessed is he whose law expres-
seth of these four different sorts of children. The wise, the
wicked, the simple, and the one not having the capacity of
asking.
Pesach Haggadah (Public Domain) - A. Alexander 1787 (Public Domain)
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Yaakov’s vow: “and I return in peace to my father’s
house.” It opens the discourse at the beginning of Vayetzei
that the text cites.
Genesis 28:21872:11”2 N°wX12
:DPPRY 721 17 228 N°270R 0iPY PRaY
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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David, pleading with G-d, says: “For I am poor and needy,
and my heart is chalal within me”; plainly, wounded or
pierced by his suffering. The Alter Rebbe reads chalal as a
hollow, an empty space that makes the heart a vessel, like
the pierced stones of the beads.

Psalms 109:22272:0”p 0°7°1n

2272 220 °271 "2IR 11PIX1 21y
For I am poor and needy, And my heart is wounded within
me.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Talmud says that with a human being “an empty ves-
sel holds” while a full one does not. The phrase describes
the person who empties himself to receive the Infinite
Light.
Berakhot 40a:11x™:X "1 N1372
nTn3 N“?T_{_? X7 Ri2 :RDD 72 K10 37 RROA°KY K77 °27 0K
271 1P "?;D — 071 2 N .07 2 N RIT IIN2 WD
270 P71 K2R 19 PR KT 92 wATRI PR Lt TR KPR
IRUN — YU O ,"YRUn Ying O TN mRIw e AN
N2 — ynvn w2 — Yint OR X 127 .9nwn XD — m’g XY
YYD X7 310 — 7237 139> ON)
R. Zera (another version : R. Hinnana b. Pappa) also said :
Come and see that the attribute of the Holy One, blessed be
He, is not like that of the human being. The attribute of the
human being is to support the empty vessel but not the full ;
but the Holy One, blessed be He, is not so — He supports the
full vessel, not the empty. As it is said, "And He said. If hear-

ing, thou wilt hear" (sic ! Exod. xv. 26) —i.e. if thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“The voice is the voice of Yaakov.” Here the voice is what
arouses the soul’s kavanah.

Genesis 27:22275:1”5 N°wX12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

likuteitorah.com/likkutei-torah/shir-hashirim/11/
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the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You have been shown, to know that Havayah is the G-d;

there is nothing else besides Him.” Kavanah is reaching

the point where this is grasped in mind and heart.
Deuteronomy 4:35772:"7 0°127

:172%m T3y 1K 0°PPRT KT T 02 NYT? DRIT AN

Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The early pious ones would wait an hour and then pray,
that they might direct their hearts to the
Omnipresent.” The Alter Rebbe explains this kavanah as

“so

aiming the soul at G-d like an arrow.

Mishnah Berakhot 5:1°X:’1 n1272 mawn
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One should not stand up to say Tefillah except in a reverent

state of mind. The pious men of old used to wait an hour be-

fore praying in order that they might direct their thoughts to

G-d. Even if a king greets him [while praying] he should not

answer him: even if a snake is wound round his heel he

should not stop.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“He has not beheld iniquity in Yaakov.” It opens the dis-

course that the text cites on the principle that mitzvos re-

quire kavanah.

Numbers 23:21873:373 72772
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None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There “your gates of avnei ekdach” is read from kekdo’ach
esh, “as fire kindles”: through the gates of Binah, contem-
plation, even a heart of stone will blaze in love like flashes
of fire; and “all your border of avnei chefetz” is a deeper,
inner love drawn from the paths of Chochmah.
KEHOT'S NOTE
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“I will make your windows of kadkod, and your gates of
carbuncle stones, and all your border of desirable stones.”
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The text cites a discourse that explains this verse.
Isaiah 54:1227:77117°yw°
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And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David, pleading with G-d, says: “my heart is chalal within
me”; plainly, wounded by his suffering. Here chalal is read
as hollow: the hollow heart is the empty vessel that re-
ceives the Infinite Light.
Psalms 109:22272:0”p 0°7°1n
22p2 220 2221 2208 P21 Y2
For I am poor and needy, And my heart is wounded within
me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud says that with a human being “an empty ves-
sel holds” while a full one does not. The Kehot note cites it
for the phrase “an empty vessel.”
Berakhot 40a:11x%”>:X °» N1372
N7R3 XPY AR RI2 :XDD 72 RIP°M 27 RROAOK] KT 027 MK
,2710R 1777 729 — 0T T3 N7 .07 @2 NTn RIT T2 wiTRn
277,27t K% 12 41K RIT T2 UiTRT PaR .pUIn IR Kon
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R. Zera (another version : R. Hinnana b. Pappa) also said :
Come and see that the attribute of the Holy One, blessed be
He, is not like that of the human being. The attribute of the
human being is to support the empty vessel but not the full ;
but the Holy One, blessed be He, is not so — He supports the
full vessel, not the empty. As it is said, "And He said. If hear-
ing, thou wilt hear" (sic ! Exod. xv. 26) —i.e. if thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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In the Torah the first “voice” (?p) is written without a vav

and the second (7p) with one. The Alter Rebbe reads them

as two voices: prayer rising, and the drawing down from

above.

Genesis 27:22273:1”3 n°wR12
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And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’

likuteitorah.com/likkutei-torah/shir-hashirim/11/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note refers there in connection with the first “voice,”
written without a vav, as prayer.
KEHOT'S NOTE
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The prophet foretells that Israel “shall walk after Havayah;
like a lion He shall roar,” and His children will come trem-
bling; plainly it is G-d who roars. The maamar applies the
roar to the soul’s prayer rising from below, and to the su-
pernal voice that empowers it.

Hosea 11:10:X™ ywin
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They shall walk after the L-RD, Who shall roar like a lion;
For He shall roar, And the children shall come trembling

from the west.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In a Tosefta in Beshalach the Zohar says that before the
pure air settled and shone, the pierced stones were sealed.
The Alter Rebbe reads it as the drawing from above that
must come before the “piercing” of the soul.

Zohar, Beshalach 11:134775p:x” nbwa 7711 790
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“And the middle bar in the midst of the boards shall run
through from end to end.” The second “voice,” Torah, is
this bar.

Exodus 26:28M172:17) mnw
MSPTON MERIIR 1130 BRI TAND 1T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek summarizes this passage: the middle
bar draws and joins “I am the first,” Malchus of the Infinite
One, with “I am the last,” Malchus of Atzilus enclothed in
Beriah, Yetzirah and Asiyah, so that the first and the last
are equal, through “the voice of Yaakov,” the voice of
prayer and of Torah.
KEHOT'S NOTE
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»M232 0”RT O RITY TIWRT 2IR 1R 920Mm PwnRnw 112°00 1°72Mm
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G-d says through Malachi, “For I, Havayah, have not
changed.” The thread reveals G-d as the same at every
level.

Malachi 3:61:3 °3x7n
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For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the Tzemach Tzedek cites the Tikkunei Zohar: “I am
the first” is Keser and “I am the last” is Malchus.
KEHOT'S NOTE
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There “listen to (be-)the voice” rather than “to (le-)the
voice” is read as hearing the inner dimension of the voice,
the Infinite Light itself drawn from concealment into reve-
lation so that it rests upon the soul in bittul.
KEHOT'S NOTE
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“When you listen to the voice of Havayah your G-d.” The
text recalls the discourse on this verse cited in the first
paragraph.

Deuteronomy 13:19v°:3 0127
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when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Yosef is a fruitful son.” The text refers to the end of a dis-
course on Korach that discusses this verse.

Genesis 49:22273:10”n NYWR12
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Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the saying “one who comes to purify himself is
helped” is read as purifying and refining G-d’s Malchus
and lighting it with added light from the Infinite Light it-
self, through the mitzvos, the vessels by which that light is
drawn below.
KEHOT'S NOTE
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Through Isaiah, G-d declares: “Thus says Havayah, the
King of Israel and his Redeemer, Havayah of hosts: I am
the first and I am the last, and besides Me there is no
G-d.” Plainly “his Redeemer” is Israel’s redeemer; the
Alter Rebbe reads it as the redeemer of the King, who re-
deems His own Malchus.

Isaiah 44:6":7"n 17 yw°
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Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Do I not fill the heavens and the earth? says Havayah.”

Here it describes G-d’s Malchus revealed equally above
and below.
Jeremiah 23:24773:373 17°n°
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Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse opens with the Sages’ reading of “There are
sixty queens” as the sixty tractates, the eighty concubines
as the beraisos and the maidens without number as the ha-
lachos, and of “my dove” as the Community of Israel.
KEHOT'S NOTE
A ,09 mps

o oy

“There are sixty queens and eighty concubines, and maid-
ens without number.” It opens the discourse that the text
cites.
Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 D°W12°B 0°1nYA NioYn Tnl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7902° awm)

“A river goes out of Eden to water the garden, and from
there it divides.” The discourse on “There are sixty
queens” discusses it.
Genesis 2:107:"2 n°wX"2
DUWNT 1YY 2 T2 DY 137°NK Npw? 1790 XY 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Boaz to Ruth: if the nearer kinsman will not redeem her,
“then I myselfwill redeem you.”
Ruth 3:13223 n
TRI? RN KDTONY PR ML TRNTOK P22 MM nPYed opY
PATTTY 2290 N0 2R TRPRN
Tarry this night, and it shall be in the morning, that if he will
perform unto thee the part of a kinsman, well; let him do the
kinsman’s part; but if he be not willing to do the part of a
kinsman to thee, then will I do the part of a kinsman to thee,
as the L-RD liveth; lie down until the morning.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

923N T°NPNM
Under the entry “Ge’ulah,” the Pardes writes that redemp-

tion is from Binah and reads “then I myself (Anochi) will
redeem you” as Binah; it adds that in the Zohar Malchus is
called redeemer through Yesod, which bestows upon her.
Pardes Rimmonim 23:3°2:172 0°1117 0778
53 PPTR 1IMR (3 PYWS) RVTI (0 3 M) 2 ORI OX 1N ..
»D 19 199¥2 D7D 1392 IR PNPRM ,NPID PRY IRD DX LW
"3 B (27¥ 7”% A7) 7MMR NwID M .0°NpN2 AYY rawan
DY TINM N¥I7 UY 12 YRwRn TI0ON VY PRIA K11 Mavnn
95°9% 3 Ow PRI .71 2%%2 2w DAY YTIIW 1M AT PR 0°Yon
190 IR :NIPIRA YAINR DORIPI NP TI0° T MX3 T° ONYIR
(7t 0°%7N ,3 2 013 .17 1 DINY) APY° 1IN U1 .NIRDNA
. T2 RN

Pardes Rimonim (Public Domain)

19707 2T 10 T2an [9INA 192 1°pUoDn IR

At the beginning of Vayigash the Zohar quotes the rule
that one may not interrupt between the blessing of re-
demption and prayer, just as between the tefillin of the
hand and of the head, “for all must be seen as one.”
Zohar, Vayigash 1:1-2:157"0:"2-°R’X w21 71717 100
Again, “Thou, O L-rd, art our Father”, as Thou art always
standing by us to bless us and to watch over us like a father
over his sons, to provide all their needs. “Our Redeemer
from everlasting is thy name”, G-d having been so called by
Jacob when he said, “the angel who hath redeemed me”
(Ibid. 48, 16).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

127p Ay

“He has raised the horn of His people ... the children of
Israel, the people near to Him.”

Psalms 148:147:1”np 0°2°1n

:AR"1297 1297 DY 2K %337 w7on 237 NPan iny? 1R 0N
And He hath lifted up a horn for His people, A praise for all
His saints, Even for the children of Israel, a people near

unto Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You shall keep My statutes and My laws, which a man
shall do and live by them.” Plainly “do them” means keep
them; the Alter Rebbe reads it as “make them”: man
makes the mitzvos what they are.

Leviticus 18:5°77:11”° Rp™

773K D2 °1) DR OOR 792 WK "0EWnR DY) "DPITNK 0N
Ye shall therefore keep My statutes, and Mine ordinances,
which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LI RPN

D2 %3N NP™M

Yaakov “took from the stones of the place.” Here the

stones are the letters of Torah and mitzvos enclothed in

physical things.

Genesis 28:11x>:11”3 nwR12

Dipn) DipRT 1IN MM WHwD XD DY 1PN Dipn2 yaon

:RITT DIPR2 22WN PRTRIN

And he lighted upon the place, and tarried there all night,

because the sun was set; and he took one of the stones of the

place, and put it under his head, and lay down in that place

to sleep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% 1D NPWRI2

272 W0 270w
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
.[3] .n”03 (27¥0 ,13P) R M2 —.27¥7 ,3%P (¥7N) N

mMeynbw Tmon nvan

“The fallen fruit (novelos) of the supernal wisdom is the
Torah.” The Torah in its letters, enclothed in physical
things, is a fallen fruit of G-d’s wisdom.
Bereshit Rabbah 17:5’7:1 1127 n°wX"2
- X377 09y NP1 ;000 - X123 NP2 ;AW - ANt nban ...
D393 - PyR Pw AR N9 PRI MY AP0 PAR 37 .Naw
1IN - 79y Pw non nbaa ;ann
“The L-rd G-d cast a deep slumber upon the man, and he
slept. He took one of his sides, and He closed it with flesh in
its place [tahtena]” (Genesis 2:21). “The L-rd G-d cast [hipil]
a deep slumber” - Rabbi Yehoshua of Sikhnin said in the
name of Rabbi Levi: The beginning of downfall [mapala] is
sleep. When a person sleeps, he does not toil in Torah and
does not do any work. literally means, “He caused to fall
down.” Rav said: There are three slumbers: the slumber of

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“... for He desires kindness.” Here it names the source of
the light drawn into Chesed.
Micah 7:1817:1 151
Y7 PIATR? NP1 NRY? YRRy 123 1Y Ripd Tind R
R 700 Y02 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth

in mercy. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 noe’ 1712

This is the second discourse on “To my mare,” which on
that page speaks of the horse adorned for its rider’s
delight.
KEHOT'S NOTE
2,0

128 17312° 701 @Y SNTRR D
“For I said, A world of kindness will be built.” The dis-

course on “To my mare” explains it.
Psalms 89:3’:1”0 0°2°11n
:D712 TN 120 DY 71337 TO7 D1 YR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

129 anN answy

“If you walk in My statutes and keep My commandments
and do them.” The word “them?” is written onX, without a
vav, which can also be read atem, “you.”

Leviticus 26:372:7"2 RIp™
DR ONPRYY 1WA NI¥NTNRY 1570 "NPN2Tox
If ye walk in My statutes, and keep My commandments, and

do them;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 anN answn

The Zohar on Behar: “and you shall do them” means, as it
were, “you shall make them,” for by the arousal of what
you do below there is an arousal above.
Zohar, Behar 8:52-9:59v71:°0-271:11 9712 ,9717 790
AND IF YE SAY, WHAT SHALL WE EAT, ETC. R. Judah cited
here the verse: “Trust in the L-rd and do good, dwell in the
land and follow after faithfulness” (Ps. 37, 3). Observe’, he
said, ‘that, as we have learnt, the deed below arouses the ac-
tivity above, as it says, “and ye shall do (lit. make) them”, as
much as to say, by your action below you make those above.
Hence it says here, “Do (i.e. make) good”, “good” being a
reference to the Zaddik. When you do this, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

likuteitorah.com/likkutei-torah/shir-hashirim/11/
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The Zohar on Bechukosai: whoever fulfills the command-
ments of the Torah, it is as though he “made” G-d above,
and “OnX on°wy is written, certainly.” The Kehot note cites
it for Israel making the mitzvos.

Zohar, Bechukotai 2:12-4:19v:’7-2>:"2 *Mpna A 100

132 Mg .. 0wy DR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o1 .(% L2002 ,5p)

133 mE AN AT

There “which a man shall do and live by them” is read as
Israel drawing life into the Oral Torah, Malchus, the
“bride,” and raising her to the Written Torah, supernal
Chochmah; so Israel are the givers, as it were, toward the
Torah, as the text here says that Israel make the mitzvos.
KEHOT'S NOTE
.1972°9 Y%

134 R uR M TN

“Moshe commanded us the Torah, an inheritance of the
congregation of Yaakov.” It opens the discourse that the
text cites.

Deuteronomy 33:4°7:3"% 0127
:3pY? NPAR YN Y 127mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 M7 N>R M

The Zohar on Terumabh: all things depend on desire, “spir-
it draws spirit and brings spirit.” A person’s arousal of
love draws G-d’s answering arousal.
Zohar 11, 162b2 ,20p 27mt
KEHOT'S NOTE
.2,20p 2m

42



LIKKUTEI TORAH + SHIR HASHIRIM - MAAMAR 11

136 R wvn

In Vayechi the Zohar discusses the scarlet thread given to
Rachav as “a sign of the moon,” linking it with “Like a
thread of scarlet are your lips.”

Zohar, Vayechi 65:661-66:673-X"01N:1”"0 °n™ M 780
”yn:a”o

137 N

In its account of the heavenly chambers in Bereishis, the
Zohar calls one spirit “the thread of scarlet,” citing “Like a
thread of scarlet are your lips.”

Zohar, Bereshit 68:121-69:131-X"2p:1”"0 N°wX12 ,7M1 790
X"5p:1070

138 9°NIN2W "awn vInd

The beloved praises his bride: “Like a thread of scarlet are
your lips, and your speech is comely”; plainly, her lips are
red as a scarlet thread. The maamar reads the thread of
the lips as the speech of Torah.

Song of Songs 4:3'3:’7 0w W

SINRSY? TYIR AP TR M2D3 MK TIIT TNINDY “3wa vind
Thy lips are like a thread of scarlet, And thy mouth is come-
ly; Thy temples are like a pomegranate split open Behind
thy veil.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2T

139 1IN1 972

The Zohar on Vayechi links “Naftali ... who gives words of
beauty” with “and your speech is comely”: the voice leads
the speech, and there is no voice without speech.

Zohar, Vayechi 73:761-75:771-x”own:»y °n*1 7M. 780
R”ywN:71°y

It may be said that there is a female principle above also.
The truth is, however, that the whole body takes its descrip-
tion from the end of the body, which is male, although the
beginning of the body is female. Here, however, both the
beginning and end are female. Here, however, both the be-
ginning and end are female. Observe the recondite allusion
in this matter. We see that Jacob blessed Joseph along with
his brothers, but when G-d arranged the tribes under four
standards He omitted Joseph and put Ephraim ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

140 (27y 177) °m1 B2 XM WO

Or HaTorah quotes this Zohar: “Naftali is a hind let loose,
who gives words of beauty”: this is “and your speech is
comely,” for the voice leads the speech and there is no
voice without speech, and that voice is sent from a place
above to guide the speech.
KEHOT'S NOTE
1732 TIRI T13TRY 2°N3T 177 ,79W IR TMAT M AR vPnpi”?
ANRR APAWR PP XITM 3T K92 9 o9y Mt o 12T T
R ANR Y 777 DY — 7712777 RATIRD onpn 0w X90Y9T Xpony

.2,37WNN 1975 °0°1°0 DMK 02
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“Naftali is a hind let loose; he gives words of beauty.”
Genesis 49:21X72:0”1 N°WRI2
DGR T3 ANPY 12K 2N
Naphtali is a hind let loose: He giveth goodly words.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

142 Ton bw vIn

The Zohar on Vayikra continues: one who rises at night
and grows strong in Torah until morning goes before the
King to receive “a thread of kindness,” the thread of
Avraham, who refused to take “even a thread.”

Zohar, Vayikra 65:435-66:445-7"2n:1”0 RIp”™ 20 790
i~ ]

And when the holy Hind (Shekinah) awakes with the north
wind, the soul comes down and that righteous one who has
acquired it arises and strengthens himself like a lion in the
study of the Torah till morning, and then he goes with that
holy Hind to appear before the King to receive a thread of
grace, 1the first seven lines of the Hebrew text are not trans-
lated.and he is crowned with her before the King. Blessed’,
said R. Simeon, ‘are those who possess a super-soul, who
study the Torah, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

143 N2 WY

“Whoever studies Torah at night, the Holy One, blessed be
He, draws a thread of kindness over him by day.” This is
the Gemara the text refers to, as the Kehot note says.
Chagigah 12b:8'1:2 2 nxan
Wi KA I WITRT — 12792 M7IN2 PRIV P2 R v N
oyv M1 iTon oM opd” mRIY ,0ia Ton BY vIn oy
SIRRT RPRY Ry Y PP Diwn — miTen R My opi
12799 it XINY Mo 09iv2 1IR3 PRIy YD R v R
I RITY K27 DIV TON DY LI 1YY WA RIT TIND WITRI
2ony AW 77921 $T00 N MIRY 0nd nRIY ,0ivp
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
7775 72 79’8 NPMIRI IR3ANI 791K .2 ,37 K7D AR 2,20 A0
MR °Y I7IRA D NPAIR O3 IR .T9ORT 2,300

144 mn°a 530 87y (P2 MPNT) SnM pa
There the scarlet wool of the red heifer is the worm that
rots away and cuts off the nurture of the forces of kelipah;
the Alter Rebbe cites this Zohar on “for all her household
are clothed in scarlet” and refers to this discourse on
“Like a thread of scarlet are your lips.”

KEHOT'S NOTE
7,710 .2,01 Npn 9°y5 01 1on

145 DI whak N2 oo

“She does not fear the snow for her household, for all her
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household are clothed in scarlet.”
Proverbs 31:21x72:x”% *own
0PI w3? AIPRTP) 2 37w APl KYNTKY
She is not afraid of the snow for her household; For all her

household are clothed with scarlet.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Daw w2 nva o oo

The Zohar on Vayechi expounds this verse in several ways;
one of them connects the scarlet with “a garment of harsh
judgment.”

Zohar, Vayechi 60:597-6071"7N-1"¥pN:’0 1 AT 100

As R. Judah and R. Isaac were once travelling together, the
former said: ‘Let us turn into this field, as it is more level.’
They did so, and as they went along R. Judah said: ‘It is writ-
ten: “She is not afraid of the snow for her household, for all
her household are clothed in scarlet.” This verse has been
expounded by our colleague, R. Hizkiah, who said that sin-
ners are punished in Gehinnom twelve months, halfwith fire
and halfwith snow.

The Zohar; London, Soncino Press, 1933 (Public Domain)

Daw w2 nva o oo

The Zohar on Chukas expounds “for all her household are
clothed in scarlet”: the Community of Israel draws from
both sides, now mercy and now judgment, and it rests only
where white is in red and red in white.

Zohar, Chukat 11:79-12:88n70:27-1”y:X” nNpn 71 120
AND THE L-RD SAID TO MOSES, DO NOT FEAR HIM.

The Zohar; London, Soncino Press, 1933 (Public Domain)

"1 nyLIm

Among the materials of the Mishkan: “blue, purple and
scarlet wool (tola’as shani).”

Exodus 25:4"7:71”2 mnw

:D1Y) WYY 30 NYZIM 131 N
and blue, and purple, and scarlet, and fine linen, and
goats’hair;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

s nyLIm

The Zohar on Terumah expounds the colors of the
Mishkan, among them “scarlet wool (tola’as shani)”: shani
issues from the supernal Throne and rules from the right
side, and tola’as is “like a worm, whose strength is in its
mouth.” The Mikdash Melech reads it here as Chesed.

Zohar, Terumah 24:230-24223717-"7:772 712170, 190

1707 PR NN 27y

There (57b) the red heifer’s scarlet wool is explained
through “the worm of Yaakov”: as a worm strikes cedars
only with its mouth, Israel’s strength is in prayer and in
speaking words of Torah, citing the same Zohar on
Terumah (139a); spoken in self-nullification, words of

likuteitorah.com/likkutei-torah/shir-hashirim/11/
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Torah give the mouth power to cut off the nurture of
kelipah.
KEHOT'S NOTE
7,00 X712, Npn e yh

TN NP NN

“This is the statute of the Torah.” The discourse on this
verse explains that the worm’s strength in its mouth is
Gevurah within Chesed.
Numbers 19:2°2:1”° 72712
YR NP7 PRIW? 212798 127 WNK? N MWK 17IR0 DR NNt
9 177y M2¥°XY UK 0 AR WK Mhn MmN 119
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TINDY %R AN

“I am black, yet comely.” The discourse on this verse ex-
plains how the very Infinite Light is revealed through the
Gevuros.
Song of Songs 1:5°1:’Rk 0°°wi 1°W
Y NIy s TR "_?gtg; 02w’ Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NP1 Ry 7w yw

Daniel sees the Ancient of Days: “His garment was white
as snow, and the hair of His head like pure wool.”

Daniel 7:9'0:1 PX°17

¥ M0 A2N2 MYIRY 207 PR PRYY Y NTD 7T TY N M

PP NP3 AT 122 FI072 K YD AWK

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(2 17YPT) MW A RRR DY

The note locates the explanation of this Zohar passage, to
which the text refers as “elsewhere,” in the Mitteler
Rebbe’s Biurei HaZohar.
KEHOT’'S NOTE
799K 2,0 RPIRD IR

9997 WS 00

The prophet’s closing words: “For the ways of Havayah are
straight; the righteous walk in them, and transgressors
stumble in them.”

Hosea 14:107:7 ywin
03 1377 DRI M °277 DD OYTY 1933 AP 13 090
10217027 DoywD;
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Whoso is wise, let him understand these things, Whoso is
prudent, let him know them. For the ways of the L-RD are
right, And the just do walk in them; But transgressors do
stumble therein.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oy b 1mpn
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
B ,rop a”an '[IW‘?

oy P ampn

“He is the place of the world, but the world is not His

place.” The Kehot note gives the phrase as the Midrash’s

wording.
Bereshit Rabbah 68:9°v:11”0 1129 n°wX12
5w mw 1°301 7 2187 ANKR PR 7 Qw3 R0 Y - DIpna yaEN
mny I\ 021y bw WP RITY 70Pn AMR PRI T7apn
T2 VTP LM LONR DIPN TAA (3D Mnw) 20097 0 1 Lampn
0°7127) 2203 :PR%? 237 IR AMpR MAY PRI, 02 P mpn K
MY DW INYR 77Ap0 OR 0OYTY 1R PR L,DTP OPOR 1nyn (30
IR L, ANR YR T (R 0°%1n) 2°n57 N m,anyn my oxl
717 92 RIAX 27 K NP0 MY PRI 19 Y anyn R 02

. PY I RITY 1230

“He encountered the place and spent the night there be-
cause the sun had set; he took from the stones of the place,
which he placed beneath his head, and lay down in that
place” (Genesis 28:11). “He encountered [vayifga] the place”
- Rav Huna said in the name of Rabbi Ami: Why do they
change the name of the Holy One blessed be He and call
Him the Omnipresent [hamakom]? It is because He is the
place [mekomo] of the world, and His world is not His place.
From what ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Ton 21a°

“These are the kings who reigned in the land of Edom be-

fore a king reigned over the children of Israel.” In the

Kabbalah these kings are the world of Tohu, whose vessels

shattered.

Genesis 36:31877:1"7 N°wx12

SR 337 T2 2397 DITY TN 1370 UK D3P 17N

And these are the kings that reigned in the land of Edom,

before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21PnRT 9192

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1T7ATT 10N

likuteitorah.com/likkutei-torah/shir-hashirim/11/
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In Vayishlach Rabbi Yehudah opens with this verse: all the
ways of the Holy One, blessed be He, are straight, and
those who toil in the Torah know them and walk in them.

Zohar, Vayishlach 20:202-21:212-2"123 nbw”
2”7:R”D

R. Judah discoursed on the verse: For the ways of the L-rd
are right, and the just do walk in them; but transgressors
stumble therein (Hos. 14, 10). ‘All the ways of G-d’, he said,
‘are right and true, but mankind know not and regard not

Pa ity B ole]

what it is that keeps them alive. Hence “the just do walk in
them”, because they know the ways of G-d, and they devote
themselves to the Torah; for whoever devotes himself to the
Torah knows those ways and follows them without turning
either ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

Kehot’s note points to Zohar, Beshalach 10:125-133 for
these words.

Zohar, Beshalach 10:125-133375p-1170p: 1ow2 ,7117 190

162 | The Zohar on Vayikra: one who rises at midnight to study

Torah is adorned in the morning by the Holy One, blessed
be He, and the Community of Israel with “a thread of
kindness.”

Zohar, Vayikra 60:396-61:4061"n:X"0-1"3®:’0 RIP*1 ,7717 190
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“Your cheeks are comely with torim, your neck with
strings of beads.” The conclusion reads the two halves of
the verse in order.

Song of Songs 1:10”:’} 0°7°wi1 1w

;DI TINIE DIN2 T N
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

b 22k

“And my heart is hollow within me.” The hollowed heart is
the hole through which the thread enters.
Psalms 109:22272:v”p 0°9°1n
23P3 220 2321 2208 PR 1y ™3
For I am poor and needy, And my heart is wounded within
me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AP DN TP 1 1oNan

“The middle bar ... shall run through from end to end.”
The thread runs through every level, from the first to the
last.
Exodus 26:28175:1”2 nnw
TSRATPR T3RTTT 0728 DWIPT 1IN2 1907 1712
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You have captured my heart, my sister, my bride ... with
one necklace of your neck.” The text refers to a discourse
on this verse.

Song of Songs 4:9°v:’7 0w W

STITEN PIY TN TIYN NOXD °IN237 772 °NNX *In327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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