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To My Mare Among Pharaoh’s Chariots

Israel “sustain” G-d as food sustains a person: through Torah
and mitzvos, which flow from G-d’s own delight, they let His
infinite light reach the worlds as kindness. Like a royal horse that
serves its rider’s pleasure without grasping it, the soul does this
through self-nullification before a delight beyond all

understanding.
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THE BIG IDEA

Israel “sustain” G-d as food sustains a person: through Torah and mitzvos, which
flow from G-d’s own delight, they let His infinite light reach the worlds as kindness.
Like a royal horse that serves its rider’s pleasure without grasping it, the soul does
this through self-nullification before a delight beyond all understanding.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks how Israel can be called ra’yasi, “my sustainer,” and why this is likened to a mare
among Pharaoh’s chariots. It begins with the sun “like a bridegroom coming forth from his canopy”:
the Written Torah, which lights the Oral Torah, the moon. “A world of kindness will be built” teaches
that kindness, which has no place in G-d’s essence, is built continually through Israel’s inner “saying,”
contemplation in the heart that draws a response from above. The “canopy” over all “glory” is the su-
pernal delight, a light so high that it reaches the lowest levels and is enclothed in the physical Torah
and mitzvos, so that they draw a light higher than the World to Come, hidden like a shadow. The
mitzvos fall into three groups, fire, water and spirit, the letters of omer: prayer, kindness and Torah
study. The Torah descends like a bridegroom to its bride, the Community of Israel, along a “sealed”
path that the forces of evil cannot reach. Like food that binds soul to body, Israel let G-d’s light flow
into the worlds; like a royal horse, or a bee gathering for its owner, they serve a delight they cannot

grasp.
OUTLINE

1 Two questions and the bridegroom 7

How can Israel “sustain” G-d, and why the comparison to Pharaoh’s mare? The sun, “like a bridegroom,” is
the Written Torah, which gives light to the Oral Torah; the two are the general and the particular of one Torah.

2 A world of kindness is built 12-3

Kindness, absent from G-d’s essence, is drawn down through many contractions and built continually
through Israel’s inner “saying,” the contemplation of G-d’s oneness; Binah, the fifty gates, brings it into the
“heavens,” and the Community of Israel, the kallah, receives it.

3 The canopy over all glory 14-10

The “canopy” is the encompassing light of supernal delight, which reaches the lowest levels and is en-
clothed in Torah and mitzvos; they draw a light higher than the World to Come, G-d’s own “tefillin,” which
stays hidden like a shadow and is drawn by love, “your right hand.”
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Fire, water and spirit 11-13

All the mitzvos are prayer, kindness and Torah study, the letters of omer; this human “saying” draws
G-d’s “saying.” The Torah descends like a bridegroom from the canopy toward its bride, and “the path of
women” is the outflow on which the opposing forces feed.

The sealed path 114-15
The path of the righteous, unlike the path of women, gives the external forces nothing; the Torah must be
“sealed” among its students, and yasis (620) alludes to the 620 pillars of light revealed through the Oral
Torah.

6 Sustaining like food 1M6-17
As food lets the soul give life to the body, Israel draw G-d’s encompassing light into the worlds through
Torah and mitzvos; this is the meaning of ra’yasi, “my sustainer,” compared to a royal horse.

7 The horse and the bee 8-20

The horse is adorned for its rider’s pleasure without grasping it; the “horses” of the divine chariot are let-

ters, and the soul serves the supernal delight through self-nullification, its mitzvos the bride’s orna-

ments, like a bee that gathers for its owner.

KEY CONCEPTS

My sustainer (ra’yasi) °noins °n°yn

The name of the Community of Israel in the opening verse,
read as “my sustainer”: as food lets the soul give life to the
body, Israel’s Torah and mitzvos let G-d’s light flow into
the worlds.

Kindness will be built 712> 70n1

G-d’s kindness, which has no place in His essence, is con-
tinually “built” through many contractions; since cre-
ation, its renewal depends on an arousal from below.

Arousal from below xnn?7 xnNI19YNN

Human initiative, here the heart’s inner “saying” in con-
templation and the deeds of Torah and mitzvos, on which
the response from above depends: “spirit brings spirit.”

Canopy (chuppah) n911

The light that encompasses all worlds, above all “glory”;
being so high, it reaches even the lowest levels and em-
powers the arousal from below.
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Supernal delight 71°%y17 331y

G-d’s own delight, the source of the Torah and mitzvos, far
above the World to Come, which was created with a single
yud.

Omer: fire, water, spirit M7 0 WX 9718

The three kinds of mitzvos: prayer, which rises like fire;
kindness and charity, which flow down like water; and
Torah study, done chiefly by the breath of speech.

The path of women and the path of the

righteous 0°p°7% NN ,0°W13 M7IN

Two kinds of outflow: the excess from which the opposing
forces feed, and the “sealed” path of the righteous, from
which they draw nothing.

Self-nullification (bittul) 71v°2

The soul’s surrender before a delight it cannot grasp, like
the horse harnessed to its rider’s chariot; through it the
soul draws down the supernal delight.
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SECTION 1 - 11

Two questions and the bridegroom
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“To my mare among Pharaoh’s chariots I have likened you, my beloved (ra’yasi).” Ra’yasi means
“my sustainer” (parnasasi), as in the saying of our Sages, of blessed memory, “Israel sustain, etc.”

And [we need] to understand how they sustain, etc.

The maamar opens with Song of Songs 1:9, where G-d likens the Community of Israel to a mare harnessed to
Pharaoh’s chariots. The Midrash reads ra’yasi, “my beloved,” as if from the root “to feed,” and the Sages say
that Israel “sustain their Father in heaven”; the first question is how created beings can sustain G-d.
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Also, [we need] to understand the verse’s likening of the level of ra’yasi to “my mare,” etc. The mat-

ter is this: it is written, “And he is like a bridegroom coming forth from his canopy (chuppah), etc.”

The second question is why this “sustaining” is compared to a horse in Pharaoh’s chariots. The answer be-
gins with Psalms 19:6, which pictures the sun as a bridegroom coming out from under his wedding canopy.
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That is, “and he” refers to the sun mentioned above, “For the sun He has set a tent in them”: it is
like a bridegroom, etc. (See the Zohar, at the beginning of Parshas Beha’aloscha, folio 148b; Terumah,
folio 137a; Bereishis, folio 8a; Parshas [Ki] Seitzei, folio 279b.)

In Psalms 19 the verse before speaks of the tent G-d set for the sun, so “and he” is the sun. The parenthesis
lists Zohar passages that expound this image.
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And the allusion is to the Written Torah, for the Written Torah is called “sun” and the Oral Torah
“moon.” Just as the moon receives its light from the sun, through which its light shines forth, so

the Oral Torah is what receives from the Written Torah.

The sun alludes to the Written Torah. The moon has no light of its own and shines only by reflecting the sun;
in the same way the Oral Torah receives everything it has from the Written Torah and makes that light
visible.
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As it says in the Gemara, “From where do we know this? For it is written, etc.,” or “From where are
these words [derived]? etc.” But the Written Torah is the level of the general (klal) and the Oral
Torah the level of the particular (prat).

The Talmud constantly asks “From where do we know this?” and answers with a verse, showing that the Oral

Torah draws on the Written. The text then calls the Written Torah “general” (klal) and the Oral Torah “partic-
ular” (prat), terms from the rules by which the Torah is interpreted.
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And there is nothing in the general except what is in the particular: for in the Written Torah, too,
there are the 613 mitzvos in their general form, whose particulars are explained in the Oral Torah;
and all is reckoned as one level.

The rule of interpretation says that the general contains only what its particulars spell out. The Written

Torah states the 613 mitzvos in general terms, and the Oral Torah spells out their details; since the general
holds nothing beyond its particulars, the two are really a single Torah.
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SECTION 2 - 112-3

A world of kindness is built
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And to understand how he is “like a bridegroom coming forth, etc.”: it is written, “For I said, A
world of kindness will be built.” The meaning of “kindness will be built” is that the kindness is built
and comes into being; and yibaneh (“will be built”) expresses the present, [meaning] that it is con-
stantly being built,

In its plain sense Psalms 89:3 says that G-d’s kindness is built up forever (olam can mean “forever” or
“world”). The Alter Rebbe reads it as “a world of kindness will be built” and stresses the verb: the kindness it-
self is continually built and comes into being, and yibaneh, though a future form, describes an ongoing

process, not a single future event.
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as in the saying, “Who in His goodness renews each day, continually, the work of creation.” And the

goodness and coming into being of this kindness is from the level of supernal Chesed (kindness),

The morning blessing before the Shema praises G-d who “in His goodness renews each day, continually, the
work of creation,” so the kindness that sustains the world is renewed constantly. Its source is a higher, super-
nal kindness.
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“for He desires kindness.” (And see the Zohar, Part II1, Naso, folio 133b; Part I, Vayechi, folio 230, end of
side b; Bereishis, folio 10b; Part II, folios 166b, 79a; Part III, folios 77a, 145b, 257a.)

Micah 7:18 says that G-d “desires kindness”: the supernal Chesed is G-d’s own desire to be kind. The paren-

thesis lists Zohar passages on “a world of kindness will be built” and on this higher kindness.
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Now, the attribute of Chesed does not apply at all to the Infinite One (Ein Sof), blessed be He, as is

written in the Tikkunei Zohar, “Not that You have a known justice, etc.,”

G-d in His essence has no attributes at all, not even kindness. In Eliyahu’s prayer in the introduction to the
Tikkunei Zohar, justice, mercy and the other attributes exist only “to show how the world is conducted,” not
as qualities G-d possesses.
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“nor any of these attributes at all.” Rather, through many contractions (tzimtzumim) and a chain of
descent (hishtalshelus) from cause to effect, the Infinite Light (Or Ein Sof), blessed be He, is drawn
down and enclothed in the attribute of Chesed, etc.

Kindness appears only after G-d’s light has been contracted again and again and passed down a chain of
causes and effects. Only then is the Infinite Light “clothed” in the attribute of Chesed.
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But for this illumination and drawing down to be drawn forth: it is known that the creation of the

worlds began because “He desires kindness,” of itself and spontaneously.

When G-d first created the worlds, His desire for kindness acted on its own, with nothing below to prompt it.
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And now the arousal from above depends on the arousal from below, for the Infinite Light to be
drawn down so as to be “He desires kindness,” so that “kindness will be built.”

Since creation, further revelation of G-d’s light as kindness depends on human initiative, an “arousal from

below”; only then does the “arousal from above,” G-d’s response, follow.
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And this arousal from below is what is written, “For I said, etc.,” which King David, peace be upon

him, said on behalf of all Israel: “For I said” means, when I say, then “kindness will be built.”

That human initiative is what the verse calls “For I said.” King David speaks for all Israel, and “I said” is read

as a condition: when I “say,” then kindness is built.
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And this level of “saying” is in the heart: the level of thought and the heart’s desire (re’usa deliba),
through contemplation of “Havayah is One,” “from the inward part of a man and a deep heart”;
and then “kindness will be built.” And the arousal from below [is]: “Spirit brings spirit and draws
down spirit.”

This “saying” is not speech but thought and the heart’s inner desire, born of contemplating G-d’s oneness in

the depths of the heart. The Zohar’s principle that “spirit brings spirit” means that a stirring of the human
spirit draws down a matching stirring from above.
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As it is written, “You have declared Havayah, etc.” And as our Sages, of blessed memory, said, “You

have made Me a single entity (chativah) in the world,” that is, the level of “Havayah is One,” etc.

Deuteronomy 26:17 says that Israel have “declared” G-d, aword from the same root as “saying.” The Talmud
explains that Israel made G-d “a single entity in the world” by proclaiming in the Shema that “Havayah is
One,” which is the inner “saying” just described.
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This is [the meaning of] “for all that is in the heavens and on the earth”: shamayim (“heavens”) is
sham mayim (“there is water”), the level of supernal Chesed (kindness), which spreads forth and is
enclothed below, on the earth. And “for all (kol)” is the level of the fifty (nun) gates of Binah (under-
standing), numerically [equal to] kol,

The Talmud reads shamayim, “heavens,” as sham mayim, “there is water”: water flows downward like kind-

ness, which descends and reaches the “earth” below. The word kol, “all,” has the numerical value fifty, allud-
ing to the fifty gates of Binah, understanding.
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which is the level of the contemplation mentioned above: it is what draws down, so that there be
“in the heavens” the level of Chesed (see Mikdash Melech, in the commentary on the Zohar, Part I,
Vayechi) (folio 230b).

Binah is the contemplation described above, and it is what brings about Chesed “in the heavens.” The

parenthesis refers to Mikdash Melech, the commentary on the Zohar by Rabbi Shalom Buzaglo, on the pas-
sage in Vayechi on folio 230b.
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And see the Zohar, Parshas Vayigash (folio 207a), on [the verse] “He established the heavens with

9,

understanding”: “every single day, etc.”

The Zohar on Vayigash reads “He established (konen) the heavens with understanding” to mean that G-d es-
tablishes the heavens anew “every single day.”
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This is [the meaning of| yibaneh, expressing the present; and yibaneh also has the letters of Binah.
And from there [it is drawn] “on the earth.” And the Community of Israel is called kallah (bride),
for she receives from the level of kol (“all”).

Daily renewal explains the ongoing yibaneh, and yibaneh has the same letters as Binah, so the kindness is

built through understanding. From the heavens the kindness reaches the earth, and the Community of Israel

is called kallah, “bride,” aword containing kol, because she receives from that level.
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And kallah is from the term “my soul pines (kalsah)”: for through the heart’s desire, “spirit brings
spirit, etc.” And this is [the meaning of] “Forever, Havayah, Your word stands in the heavens”: for
“the word of G-d” [is] the source of the souls of Israel. They are the ones who draw down the level of
shamayim, sham mayim, etc.

Kallah also recalls kalsah, “pines,” the soul’s yearning, which by “spirit brings spirit” draws a response from

above. So “Your word stands in the heavens” means that the souls of Israel, rooted in G-d’s word, are what

draw down the “heavens,” the supernal Chesed.

SECTION 3 - 14-10

The canopy over all glory
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2. But [we need] to understand: how can a created being have any measure or relation to the
Creator, blessed be He, so as to draw down the Infinite Light (Or Ein Sof), blessed be He, so that it
be enclothed in the level of Chesed, etc.?

Section 2 asks a basic question. A created being is finite and has no measure at all in relation to the Creator,
so how can a human act draw down the Infinite Light so that it becomes kindness?
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It is written, “For over all the glory [shall be] a canopy (chuppah).” “Glory” is what is written, “and
for My glory I have created it, I have formed it, I have also made it”: these are the level of “glory,”
and of the enclothing of the Infinite Light within them in the order of the entire chain of descent
(hishtalshelus);

Isaiah 4:5 promises a canopy over “all the glory.” Following Isaiah 43:7, “glory” means the created worlds,
“created, formed, made,” in which the Infinite Light is enclothed step by step.
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and “over all the glory,” which is above them and higher than they, is the level of “canopy,” which
is of the level of the encompassing (makif) and surrounding (sovev) [light], which cannot be en-
clothed within the worlds

The “canopy” over the glory is a light too high to enter the worlds. It surrounds them from above, as a wed-

ding canopy is spread over bride and groom.
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(and see what is written on the subject of chuppah in the discourse beginning “The Torah [that
Moshe| commanded” and in the discourse beginning “For over all the glory [shall be] a canopy”).
And it is this that gives strength and power to the arousal from below, so that the arousal from
above should depend on it.

The parenthesis refers to two other discourses on the chuppah. The text then says that this surrounding light

iswhat gives human initiative its power, so that G-d’s response depends on it.
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For because it is a very lofty level, exalted above the level of sovev, etc., it can therefore surround

and encompass even the very lowest below,

Because this light is far above even the ordinary surrounding light, it can reach down to the very lowest lev-
els. What is truly high is not limited by height or depth.
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as it is written, “And underneath are the everlasting arms,” for [to it] the levels of above and below
are equal, etc. And it is the level of the supernal delight,

Moshe’s blessing speaks of “the everlasting arms” that are “underneath,” reaching the lowest place. This
light is the supernal delight, G-d’s own pleasure.
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that is, the level of the Infinite Light, blessed be He, from the source of delights and the source of
life, as it is written, “For with You is the source of life”; it is this that is enclothed in the Torah and in
the mitzvos, even though they are enclothed in physical matters, etc.

It comes from the source of all delight and all life, as in Psalms 36:10. This very light is enclothed in the

Torah and the mitzvos, even though they are carried out with physical things.
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This is [the meaning of] “Who has sanctified us”: that on the arousal from below there should de-
pend an arousal from above that is far, far higher than the level of the World to Come. For the
World to Come was created with [the letter]| yud.

The blessing over a mitzvah praises G-d “Who has sanctified us with His commandments.” The response

from above that mitzvos draw is higher than the World to Come, which the Talmud says was created with the
letter yud, the smallest letter.
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Even though it is the delight of the souls, a wondrous delight without end or limit, so much so that
they said in the Gemara about Elisha Acher, “Better that he be judged, etc.”: that all the sufferings
of Gehinnom are worthwhile for the sake of this delight, even for the sake of the lower Gan Eden.

The delight of souls in the World to Come is beyond measure. When Elisha ben Avuyah, called Acher, died,
Rabbi Meir said it was better that he be judged and then enter the World to Come; this shows that all the suf-
fering of Gehinnom, where souls are cleansed, is worth even the lower Gan Eden, the lesser of the two levels

of paradise. The sentence ends in the next paragraph: even so, all this is only a yud.
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And all the more so for the sake of the upper Gan Eden. Even so, it is only the level of yud, which is
a single small illumination, etc.

If the lower Gan Eden is worth all the suffering of Gehinnom, the upper Gan Eden is worth it all the more. Yet

all these rewards come only from the yud, a single small glimmer of G-d’s light.
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But the Torah and the mitzvos are drawn from the supernal delight that is far, far above this, that
is, from the level of the Infinite Light (Or Ein Sof), blessed be He, truly, in His very Self and glory.
That is why they said, “Better is one hour, etc.”

Torah and mitzvos, by contrast, come from the supernal delight, G-d’s very Self, far above the World to

Come. That is why the Mishnah says that one hour of repentance and good deeds in this world is better than
all the life of the World to Come.
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[This is] as is written elsewhere. And from there strength and power are drawn to the human soul,
which is within the order of the chain of descent (hishtalshelus), [in] Beriah, Yetzirah and Asiyah,
the level of “glory,” etc.,

From that lofty source the soul receives the strength to act, even though it lives within the worlds of Beriah,
Yetzirah and Asiyah, the realm called “glory.”
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so that an arousal from above that transcends the order of the chain of descent should depend on
the arousal from below. (And see what is also written about this at length in the discourse begin-
ning “On the eighth day, an assembly,” [on] “Great is study, for it leads, etc.”)
This strength lets the soul’s initiative draw a response from above that transcends the whole chain of worlds.
The parenthesis points to a discourse on Shemini Atzeres that treats this at length. That discourse is on the
Talmud’s conclusion (Kiddushin 40b): when the Sages debated whether study or action is greater, they ruled

that study is greater, because study leads to action. Here it bears on how Torah study, an arousal from below,
draws the response from above.
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And through this the illumination of the Infinite Light, blessed be He, is drawn down to be the level
of “kindness will be built.” And just as, by way of analogy, in physical human pleasures, pleasure

pampers the flesh and the limbs, to thicken them and make them grow,

Through the soul’s initiative the Infinite Light is drawn down as “kindness will be built.” The text then offers

an analogy: physical pleasure nourishes the flesh and the limbs and makes them fuller and larger.
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so the supernal delight enclothed in the Torah and mitzvos is what makes the power of the soul
grow and thicken, to raise it and bind it far, far above, to be “a woman of valor, the crown of her
husband,” so that it can draw down the Infinite Light, blessed be He, to be enclothed in the level of
“kindness will be built,” etc.

In the same way, the supernal delight within Torah and mitzvos strengthens the soul, raising it and binding it
on high. The soul becomes “a woman of valor, the crown of her husband” (Proverbs 12:4), able to draw down
G-d’s light as kindness.
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This is [the meaning of] “Your word stands (nitzav) in the heavens”: nitzav is a term of rulership, as
it is written, “a deputy (nitzav) was king.”

Psalms 119:89 says that G-d’s word nitzav, “stands,” in the heavens. The maamar reads nitzav also as a ruler,
as in I Kings 22:48, where a deputy (nitzav) ruled Edom in place of a king: G-d’s word rules in the heavens.
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For the level of “the word of G-d, this is halachah,” which one studies: even though below it is en-
clothed in physical matters, nevertheless it bears fruit above, to be at the level of “a woman of val-
or, the crown of her husband,” that is, at the level of kingship and dominion over the level of
“heavens,” Chesed (kindness), etc.

The Talmud says that “the word of G-d” means halachah, the Torah’s law. The halachah a person studies

deals with physical matters, yet it bears fruit above. It makes the soul “the crown of her husband,” ruling
over the “heavens,” the supernal kindness.

likuteitorah.com/likkutei-torah/shir-hashirim/10/ 13



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 10 SN°y¥7 7°N°1T AY98 %2372 "noio?

77apn PW 1PMEN2 WP WK 297 117 10 0OAW A NP 173 07K IR NOWHR RITY 1170
A%y

That is, it is the drawing down of the Infinite Light (Or Ein Sof), blessed be He, to be the level of
“heavens,” etc. And this is because He “has sanctified us with His commandments”: those of the
Holy One, blessed be He, Himself.

Drawing down G-d’s light as “heavens” is possible because the mitzvos are G-d’s own commandments. The
blessing “Who has sanctified us with His commandments” is read as the commandments that the Holy One
Himself, so to speak, observes.
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As our Sages, of blessed memory, said, “The Holy One, blessed be He, puts on tefillin, etc.,” [and]
“The Holy One, blessed be He, sits and studies opposite him, etc.”: this is the drawing down of the
Infinite Light, blessed be He, in the level of tefillin, etc.

The Talmud says that G-d puts on tefillin, and the Midrash says that when a person studies Torah, G-d sits
and studies opposite him. A person’s tefillin draw the Infinite Light into the level of G-d’s “tefillin.”
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And Torah study is the drawing down of the Infinite Light, blessed be He, into Chochmah
(wisdom), for “the Torah issues from Chochmah.” “Opposite him” means that this drawing down
cannot be enclothed within the worlds, but only at the level of the surrounding (sovev) and encom-

passing (makif), from above.

Torah study draws the Infinite Light into Chochmah, the source of the Torah. “Opposite him” means that
this light cannot enter the worlds; it stays over against them, surrounding them from above.
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As it is written, “Havayah is your shade (tzel)”: the level of a shade, and not a revealed light. The
matter of a shade is, by way of analogy, like a person’s shadow (tzel), in which his whole form is
seen,

In its plain sense Psalms 121:5 promises that G-d guards a person like shade at his right hand, sheltering

him from the sun. The maamar reads tzel also as “shadow”: a shadow reproduces a person’s whole shape,
but it is dark rather than bright.
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except that the shadow’s appearance is the level of darkness. So too, as it were, “Havayah is your
shade”: the level of your own shade. For through the arousal from below [there is] an arousal from
above, except that in the arousal from above it is the level of shade and darkness, as it is written,

“He made darkness His hiding place”;

So the response from above mirrors the human arousal below exactly, as a shadow mirrors its owner. Yet it
remains in “darkness,” hidden, as in “He made darkness His hiding place” (Psalms 18:12).
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that is, it is not grasped or seen by the eyes of the intellect of created beings, but only, by way of
analogy, like the King’s delights in His own essence, etc., as is written elsewhere.

The light drawn this way cannot be perceived by any created mind. It is like a king’s private delight within
himself, which no one else sees.
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This is [the meaning of] “at (al yad) your right hand”: through (al yedei) the level of “your right
hand,” that is, the level of love, etc., and the arousal from below to cleave to Him, blessed be He,
through this it “brings spirit and draws down spirit,” so that the Holy One, blessed be He, puts on
tefillin, etc., and sits and studies, etc.

The verse continues “at your right hand,” read as “through your right hand.” The right hand stands for love:

a person’s love and desire to cleave to G-d draw down the response by which G-d “puts on tefillin” and “sits
and studies.”
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And so too, all the 248 mitzvos are “limbs”: drawings down and illumination of the Infinite Light
(Or Ein Sof), blessed be He, in Chesed (kindness), etc.

Likewise each of the 248 positive mitzvos is a “limb,” as the Zohar calls them the limbs of the King: a chan-
nel through which the Infinite Light shines as kindness.
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Fire, water and spirit
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3. Now, in general, all the 248 mitzvos are divided into three levels: Torah, avodah (divine service)
and gemilus chassadim (acts of kindness). Of this it is said, “Day to day utters speech (omer)”:

omer is the acronym of esh (fire), mayim (water) and ruach (spirit).

Section 3 sorts all the mitzvos into three groups, echoing the Mishnah’s three pillars of the world: Torah, di-
vine service (prayer) and acts of kindness. Psalms 19:3 says “day to day utters speech (omer),” and the three
letters of omer stand for fire, water and spirit.
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Fire is the level of avodah, from below upward, like a rising flame, etc., to cleave to Him, blessed be
He: that is, that the soul strip itself of the garments of nogah [found] in human pleasures, to delight

in G-d alone.

Fire, which rises, is prayer: the soul reaching upward to cleave to G-d. This means shedding its attachment
to ordinary human pleasures, which belong to nogah, the “translucent husk” of permitted worldly things, so
as to delight in G-d alone.
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In this way the offerings were “a fire-offering, a pleasing aroma”: through their offering fat and
blood. For fat is the level of pleasure, since pleasure is what pampers the flesh, so that it becomes

fat and has an abundance of fat; and the pleasure of the animal is brought near to G-d,

The same idea underlies the Temple offerings, which the Torah calls “a fire-offering, a pleasing aroma,” and
whose fat and blood were placed on the altar. Fat stands for pleasure, which is what makes the body fat.
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through its being consumed and burned in the fire from above, so that it rises and is absorbed in
the source of delights. And now, prayer is in place of the offerings: that is, through the flashes of the
fire of love that one arouses in prayer, the supernal love, as in the words, “With an everlasting love
You have loved us, etc., Who chooses His people Israel with love.”
Consumed by the fire from above, the animal’s pleasure rose and was absorbed in G-d, the source of all de-
light. Today prayer takes the place of the offerings, and the fiery love of prayer does the same; it is tied to the

supernal love expressed in the blessing before the Shema, which opens “With an everlasting love You have

loved us” and closes “Who chooses His people Israel with love.”
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Through this the soul separates and strips itself of the pleasures of the animal [soul], to delight in
G-d and to cleave [to Him] with attachment and yearning, etc. And water is the level of acts of kind-

ness and charity, which are likened to water.

Through this love the soul leaves the pleasures of the animal soul to delight in G-d and cleave to Him. The

second element, water, is acts of kindness and charity, which flow down like water.
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As it is written, “Happy are you who sow beside all waters, etc.,” for just as water descends from a
high place to a low place, so is the level of charity and kindness: “to revive the spirit of the lowly,”
for one who “has nothing of his own at all,” etc.

Isaiah 32:20 praises those who “sow beside all waters,” read here as giving charity. Water flows from high to

low, just as kindness goes from one who has to one who lacks, “to revive the spirit of the lowly” (Isaiah
57:15), to one who “has nothing of his own,” in the Zohar’s phrase.
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Spirit (ruach) is the level of speech, which is the level of Torah study, which is chiefly in speech, as
it is written, “And you shall speak of them,” and as is written in the Zohar, “through the spirit of
those who toil in the Torah, etc.”

The third element, spirit (ruach), is speech, and the mitzvah of Torah study is done chiefly by speaking the

words, “and you shall speak of them” (Deuteronomy 6:7). The Zohar says that the world endures through the
breath of those who study Torah.
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(See what is written above in the discourse beginning “For the fragrance of your oils” on the subject of this
“spirit” from the Zohar; and see what is written on [the verse] “And the number of the children of Israel
shall be as the sand of the sea, etc.,” and in the discourse beginning “And I will betroth you to Me,” on the
subject of maamar (utterance), etc.,

A parenthesis refers to other discussions: an earlier discourse on Shir HaShirim about this teaching of the

Zohar, what is written on Hosea’s “the number of the children of Israel,” and the discourse on “I will betroth
you to Me” about maamar, “utterance.”
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and in the discourse beginning “On the eighth day, an assembly,” mentioned above, on the subject of “And
I have put My words in your mouth, etc.”; and see nearby, in the discourse beginning “Your cheeks are
comely, etc.”) And these three levels, which are omer, are what is written, “For I said (amarti), A

world of kindness will be built.”

The parenthesis also cites the Shemini Atzeres discourse on “I have put My words in your mouth” and the
next discourse in this book, “Your cheeks are comely.” The text then resumes: fire, water and spirit together
are the omer, the “saying,” of “For I said, A world of kindness will be built.”
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“For I said (amarti)” means: through my level of omer, through this also “You have declared (he’e-
marta) Havayah,” to draw down from the Name Havayah the level of omer, which is [the meaning
of] “The Holy One, blessed be He, puts on tefillin, etc.,” which is the drawing down of the Infinite
Light (Or Ein Sof), blessed be He, from above the order of the chain of descent (hishtalshelus), as
mentioned above.

When a person “says” in these three ways, G-d in turn “says”: “You have declared Havayah” (Deuteronomy

26:17) is read as drawing the same threefold omer down from the Name Havayah. This is G-d’s “putting on
tefillin,” a light from above the chain of worlds.
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(And see Parshas Terumabh, folio 136b, on the meaning of omer; and in the Zohar on the same parshah, fo-
lio 166D, that [there are] always three, etc.; and see what is written in the discourse beginning “This day,
etc.,” [on] “You have declared Havayah.”)

Another parenthesis cites the Zohar on Terumah for the meaning of the letters of omer, a further Zohar pas-
sage about “three,” and the discourse “This day” on “You have declared Havayah.”
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And this is [the meaning of] “like a bridegroom (chasan) coming forth from his canopy”: chasan is
from the term nechos darga (“going down a step”), for the Torah was drawn down and descended
from its loftiness and glory, where it is included in the very Infinite Light, blessed be He, the source
of delights, and descended to be enclothed in physical matters. And this level of “going down a

”

step” “comes forth from his canopy”: from the level of “canopy,” the level of [the light that] encom-

passes all worlds (sovev kol almin).

Now the bridegroom verse is explained: chasan, “bridegroom” (1nn), is read through nechos darga, “going
down a step,” for nechos (nn1) has the same letters. The Torah, originally included in the Infinite Light, came
down into physical matters, and this descent issues from the “canopy,” the light that encompasses all worlds.
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“He rejoices like a mighty man to run a path (orach)”: the level of “the path (orach) of women,” that
is, to the level of kallah (bride), which is the Community of Israel, the source of the souls of Israel,
to give them strength and power so that the arousal from above should depend on the arousal from
below.

In the psalm “to run a path (orach)” is simply the sun’s course; the maamar reads it through “the path

(orach) of women,” the phrase used of Sarah in Genesis 18:11. The Torah runs toward the bride, the

Community of Israel, giving the souls the power to draw down G-d’s response through their own initiative.
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And it is called by the name “the path of women,” as it is written of Rachel, “for the way (derech) of
women is upon me”: [so called] because she gives life-force from the excess of the flow and from
the refuse that she thrusts outside, to give life also to the opposing [side], whose nurture and hold
come from the excess of the flow and the refuse, from the level of “the way of women,” etc.
This outflow is called “the path of women” after Rachel’s words “the way of women is upon me” (Genesis
31:35), which in their plain sense refer to her monthly condition. The text applies the image to the excess of

the divine flow, the “refuse” thrust out from holiness, which gives life even to the opposing forces that feed
on it.
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The sealed path
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That is, when the Shechinah (Divine Presence) is enclothed in Beriah, Yetzirah and Asiyah, “like a
ewe (rachel) that is dumb before her shearers.” This is not so with Sarah, of whom it is written,
“And Avraham and Sarah were old, advanced in days; it had ceased to be with Sarah after the path
of women”: for from the level of “old” and of the supernal “days” there is no nurture or hold for the
kelipos (husks) and the sitra achra (the other side); and therefore “it had ceased to be with Sarah,”
etc.
When the Shechinah descends into the lower worlds, it is “like a ewe (rachel) dumb before her shearers”
(Isaiah 53:7), unable to keep others from taking from it; rachel, “ewe,” is also Rachel’s name. Sarah, howev-
er, was “old” and “advanced in days,” alluding to the supernal “days,” a level from which the kelipos, the
“husks” that oppose holiness, can take nothing; so “the path of women” had ceased for her. In the verse, “the
path of women” is Scripture’s discreet term for the monthly flow, which had stopped for the aged Sarah. The

maamar reads it as an image of an outflow whose discarded part can nourish the kelipos, and Sarah’s level
as having no such outflow.
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(One may further explain according to what is written in the Zohar, Vayakhel) (folio 215a) on [the
verse| “But the path (orach) of the righteous”: “What is the difference between orach and derech

(way)? etc.”

A parenthesis offers a further explanation from the Zohar on Vayakhel, which asks how orach (path) differs
from derech (way) in Proverbs 4:18.
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“Derech is open to all, etc.” See there, where it is explained explicitly that orach means that the

righteous alone stand and rule in that place, and the external forces have no nurture from there at
all.

The Zohar answers that a derech is open to everyone, even the wicked, while an orach is a path that only the
righteous tread and rule. The external forces draw nothing from it, unlike “the path of women.”

likuteitorah.com/likkutei-torah/shir-hashirim/10/ 21

14



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 10 SN°y¥7 7°N°1T AY98 %2372 "noio?

gk ?1?15 TMTY N2109M YOV 1N 0Ol 97 1°3Y RIAW CIRW D°WAD 1R
And “the path of women” is different, for it is the matter of “the way of women,” the excess of the
flow and the refuse that is thrust outside, etc.

“The path of women,” by contrast, is the outflow, the excess and the refuse thrust outside, from which the ex-
ternal forces feed.
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According to this, in the verse “to run a path,” where “path” is mentioned without qualification,
one may say that this means [that it is] in the manner of the level of “the path of the righteous” in
the Zohar mentioned above, so that there be no nurture for the external forces. And see Mikdash
Melech on Terumah (folio 137a), and the commentary of the Ramaz on the Zohar at the beginning
of Parshas Beha’aloscha, on the explanation of “to run a path.”
In Psalms 19:6, however, “path” stands alone, without “of women.” So the sun’s “path” in that verse can be
the path of the righteous, from which the external forces receive nothing. The text also cites two commen-

taries on the Zohar, Mikdash Melech and that of the Ramaz (Rabbi Moshe Zacuto, a seventeenth-century

Kabbalist who wrote a commentary on the Zohar), on “to run a path.”
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And this is the matter of “a sealed spring.” The explanation of this is that “and he is like a bride-
groom” refers to the Written Torah; “he rejoices like a mighty man to run a path” means: to the lev-
el of the Oral Torah, which is the level of kallah (bride).

Such a flow is “a sealed spring” (Song of Songs 4:12), closed to outsiders. The Written Torah, the bride-
groom, runs on this sealed path toward the Oral Torah, the bride.
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It is explained in Parshas Bereishis, at the end of the discourse beginning “To understand the mat-

ter of the blessings,” [on] the matter of “If he is worthy, it becomes for him an elixir of life, etc.”

The text refers to a discourse on Parshas Bereishis about the blessings, which discusses the Talmud’s saying
that for one who is worthy the Torah becomes an elixir of life, and for one who is not, the opposite.
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Whereas [if] he is not worthy, G-d forbid, as with Doeg and Achitofel, etc., that is the matter of being
drawn after the refuse of “the path of women,” etc. But there must be “Seal the Torah among My
disciples,” so that it be “And all your children shall be disciples of Havayah.”
Doeg and Achitofel were great scholars whose learning did not keep them from evil; such learning is drawn
after the “refuse” of “the path of women.” The remedy is “Seal the Torah among My disciples” (Isaiah 8:16),

so that “all your children shall be disciples of Havayah” (Isaiah 54:13); the two verses share the word lim-
mudim, “disciples.”
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And this is the matter of sealing with “Blessed”; and this is “to run a path,” the level of “the path of
the righteous, etc.,” [and] “Your people are all righteous, etc.”

Blessings close, or “seal,” with “Blessed,” an image of the sealed Torah. Torah learned in this way is “the
path of the righteous,” and “your people are all righteous” (Isaiah 60:21).
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And the meaning of yasis (“he rejoices”): one may say |[that it is] numerically 620, the drawing
down of the 620 pillars of light, from which the 613 mitzvos of the Torah, together with the 7 rab-
binic mitzvos, have their root; corresponding to this there are likewise 620 letters in the Ten
Commandments. They are drawn “to run a path,” for their revelation is in the Oral Torah, as is
written in Iggeres HaKodesh, in the epistle beginning “A woman of valor is the crown of her
husband.”

The word yasis, “he rejoices,” has the numerical value 620 (10 + 300 + 10 + 300), alluding to the 620 “pillars
of light,” the root of the 613 Torah commandments and the 7 rabbinic ones, and matching the 620 letters of
the Ten Commandments. These lights are revealed through the Oral Torah, as Iggeres HaKodesh 29
explains.
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SECTION 6 - 116-17

Sustaining like food
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4. Now, since this entire level and order of the chain of descent (hishtalshelus) mentioned above is
brought about through Israel, for it is they who draw down life-force and the Infinite Light (Or Ein

Sof), blessed be He, into all the worlds, “from the head of all levels, etc.,”

Section 4 returns to the opening question. The whole chain of worlds described above is brought about by
Israel, who draw life and G-d’s light into all the worlds, “from the head of all levels.”
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through the Torah and the mitzvos, so that the Infinite Light, blessed be He, is enclothed to be “He
desires kindness” and “a world will be built”; for this power was given specifically to Israel, His

treasured people, whereas idol worshippers cannot draw down anything, as is written elsewhere.

Through Torah and mitzvos they cause the Infinite Light to become “He desires kindness,” so that a world of
kindness is built. This power was given specifically to Israel, G-d’s treasured people; the text adds that idol
worshippers cannot draw down this light at all, and refers to a fuller discussion elsewhere.
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Therefore the Community of Israel is called ra’yasi, “my sustainer.” It is like, by way of analogy, the
food that sustains a person,

Because Israel draw down G-d’s light, they are called ra’yasi, “my sustainer,” and the text compares them to
food.
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for it is what draws life-force from the soul in the brain to all the limbs. For a person’s life-force de-

pends on his brain, which is what draws life-force to all the limbs, etc.;

Food does not create life; the soul does. But it is food that enables the soul in the brain to send life to all the
limbs.
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except that if he does not eat for several days, his brain weakens, and the soul in his brain lacks the
strength to be bound to his body to give life to the limbs; and because of this the senses, the power
of sight, etc., change.

Without food the brain weakens, the soul’s bond with the body loosens, and even the senses, such as sight,
change. Food adds nothing to the soul; it restores the connection through which the soul gives life.
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And food is what restores the power of the soul and binds it to the body, to draw life-force from

there.

Food restores the soul’s power and binds it to the body, so that life flows from the soul into the body again.
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So too, by way of analogy, it is Israel who draw down life-force and the Infinite Light (Or Ein Sof),
blessed be He, from the level of [the light that] encompasses all worlds (sovev kol almin), to be [the
light that] fills all worlds (memalei kol almin), and so that “a world of kindness will be built,”
through the Torah and the mitzvos, the level of “Your word stands in the heavens,” so that there be
the level of an arousal from above that is above the chain of descent (hishtalshelus), etc., as men-
tioned above.

In the same way Israel draw G-d’s light down from the light that encompasses all worlds into the light that

fills all worlds, so that “a world of kindness will be built.” They do this through Torah and mitzvos, “Your
word stands in the heavens,” drawing an arousal from above that transcends the whole chain of worlds.
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(And see what is written further on the subject of ra’yasi on [the verse] “I sleep, but my heart is awake,” and
in the discourse beginning “Behold, you are fair, my beloved,” and on [the verse] “When you come into the

land, then the land shall rest.”)

A parenthesis lists three more discussions of ra’yasi: on “I sleep, but my heart is awake,” in the discourse

“Behold, you are fair, my beloved,” and on “When you come into the land.”
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With this, what is written will be understood: “To my mare among Pharaoh’s chariots I have likened
you, my beloved”: the level of ra’yasi, “my sustainer,” mentioned above, is like “my mare among

Pharaoh’s chariots.”

This finally explains the opening verse: Israel as “my sustainer” is like a mare among Pharaoh’s chariots.
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The matter is this: by way of analogy, the horse among the chariots of the physical Pharaoh, since
he was a king, was certainly adorned with ornaments, as is done for the horses of princes and kings

when they ride on them, or when they are harnessed to the chariot.

Pharaoh was a king, so his horses were surely decked with ornaments, as royal horses are when they are rid-
den or harnessed to a chariot.

SECTION 7 - 118-20

The horse and the bee
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Now, the horse itself does not know or grasp the ornaments, nor the chariot and its rider; rather,
the ornaments and the chariot are for the sake of the rider himself. When he needs to ride, they
adorn the horse and put it in the chariot, for so it befits him. And this is his delight, which he enjoys
through the horse.

The horse has no idea of its ornaments, of the chariot or of its rider; the ornaments serve the rider’s dignity.

The rider takes pleasure through the horse, though the horse itself shares none of it.
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So too, by way of analogy: it is written concerning the Holy One, blessed be He, “When You ride
upon Your horses, etc.,” for there is a chariot (merkavah) that is the level of horses, as is written in
the prophecy of Zechariah, “black horses, white horses, etc.” This is not so with Isaiah and Ezekiel,

who saw “the face of a lion, the face of an ox, etc.”

Scripture describes G-d as riding horses (Habakkuk 3:8), and Zechariah saw chariots drawn by horses of dif-
ferent colors. Isaiah and Ezekiel, by contrast, saw the faces of a lion and an ox, as in Ezekiel’s vision of the
divine chariot (Ezekiel 1:10). Only Ezekiel describes those faces, but the Talmud teaches that all that Ezekiel
saw, Isaiah saw too (Chagigah 13b), so the maamar names both prophets.
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That is, the level of “the face of a lion, the face of an ox, etc.” comes through some intellectual un-

derstanding and comprehension of the light that is drawn down upon them.

The faces of the lion and the ox stand for angels who have some grasp of the light that shines on them.

TRY °N1NIR P12 87 0°010 M2 DAR 1D [nxam aanx] IPNIIR YR SDWND 00D 2122 R 973N
ONIR 2°77317 2997 oW ROR 2o 190w oA

Therefore it is at the level of seraphim, like flashes of fire of love and awe (ahavah and yirah), etc.
But the level of horses is the level of letters, which have in them no intellection or intellect; rather,
the intellect rides and directs them.

That grasp makes them burn with love and awe, like seraphim, the “burning” angels. The “horses,” however,

are letters, which have no understanding of their own; the intellect rides and directs them.
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They are only a chariot and self-nullification (bittul) before the rider himself, so that he may have
the pleasure and delight from the King’s delights in Himself, which are not seen or grasped at all in
the level of His chariot.

Letters are vehicles, wholly given over to their rider. They serve the King’s delight in Himself, which is not
revealed at all at the level of the chariot.
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And this is [the meaning of] “I have likened you, my beloved (ra’yasi)”: ra’yasi, “my sustainer,” is

to be at the level of “For I said, etc.,” so that there be “You have declared Havayah, etc.”;

So too Israel as “my sustainer,” who “say” and so cause G-d to “say,” in the words of Deuteronomy 26:17, are
compared to the mare.
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this, too, is the level of a horse, for the human soul itself does not grasp at all the Infinite Light (Or

Ein Sof), blessed be He, in His very Self and glory,

The human soul cannot grasp G-d’s very Self; in this it resembles a horse that does not understand its rider.
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[so as] to delight in the Infinite Light, blessed be He, in His very Self and glory, which alone is the
source of life, the source of delights; and the World to Come, the delight of the souls, was, after all,

created with yud.

Nor can the soul enjoy G-d Himself, the only true source of life and delight; even the World to Come, the
souls’ delight, was created with a mere yud.
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Rather, the arousal from above comes chiefly because the mitzvos are the bride’s ornaments, from
the supernal delight; and therefore, through the soul’s self-nullification, it can draw down from
this delight, etc.

The response from above comes chiefly because the mitzvos are the bride’s ornaments, made of the super-
nal delight. Through self-nullification the soul draws from that delight.
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But this delight is above the order of the chain of descent (hishtalshelus), and it is not grasped or

comprehended by any intellect or understanding, and “no thought can grasp” [it] at all.

This delight is beyond the chain of worlds and beyond any mind; “no thought can grasp” it, in a phrase from
the Tikkunei Zohar.
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And the soul’s self-nullification before this delight is like, for example, a horse among Pharaoh’s
chariots: the self-nullification in this chariot is toward the delight and pleasures of the rider him-
self, even though the chariot itself grasps nothing at all and feels no delight or excitement

whatsoever.

The soul’s self-nullification before this delight is like that of the horse in Pharaoh’s chariots: harnessed for
the rider’s pleasure, though it understands and feels nothing of it.
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(Something close to this is found in Mevo She’arim) (Sha’ar (Gate) 3, Part 2, end of chapter 5), and
this is its wording: “For these are ornaments before another, and before concealment after con-
cealment, etc.” See there. And see Parshas Mishpatim (folio 95a).

The text notes a similar idea in Mevo She’arim, Rabbi Chaim Vital’s introduction to the Kabbalah of the
Arizal, which calls certain levels “ornaments” worn “before another, and before concealment after conceal-
ment,” that is, for the sake of a higher, hidden level. It also refers to Parshas Mishpatim, folio 95a.

M %MD 927 AW 1IN0 203 13 AT Pan ek PR L0370 DR D?Y RAR 0°927 D M2
199935 nPaon LNRA0N ROTW 1 9o AR 71270

And in the Midrash Rabbah on Parshas Devarim it is found, on [the verse] “These are the words”:
Rabbi Yehudah son of Rabbi Simon said in the name of Rabbi Levi: “Just as this bee: all that it
amasses, it amasses for its owner;”

The Midrash on Deuteronomy 1:1, “These are the words (devarim),” plays on devorah, “bee”: whatever a bee
gathers, it gathers for its owner.
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“So too, all that Israel amass of mitzvos and good deeds, they amass for their Father in heaven.”

End of quotation. And this is understood in light of what was said above.

So whatever mitzvos and good deeds Israel amass (the verb shares its root with segulah, “treasure”), they
amass for their Father in heaven. The text says this is understood from what was explained above: Israel’s
deeds serve their Owner’s delight.
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IN ONE'S AVODAH

The “saying” that builds kindness is in the heart: deep contemplation of G-d’s oneness. In prayer the soul

should burn with love and leave behind the pleasures of the animal soul to delight in G-d alone; charity and

kindness should flow to those who have nothing, like water; and Torah should be studied aloud and “sealed”

among its students, so that its flow goes only to holiness. Throughout, one serves like the royal horse, with

self-nullification before a delight one cannot grasp, gathering mitzvos and good deeds, like the bee, for

one’s Father in heaven.

QUESTIONS FOR DISCUSSION

1.

If kindness has no place in G-d’s essence, what does it mean that “a world of kindness will be built”

through Israel’s inner “saying”?

. How can mitzvos performed with physical things draw a light higher than the World to Come?

. What distinguishes “the path of women” from “the path of the righteous,” and what does it mean to “seal”

the Torah?

In what sense do Israel “sustain” G-d, and what does the analogy of food add?

. What does the horse that knows nothing of its ornaments teach about serving G-d with self-nullification?
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PARAGRAPH 1
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The Kehot note says that a transcript (hanachah) of this
discourse by the Mitteler Rebbe is printed there on p. 249,
and another transcript on p. 3.
KEHOT'S NOTE
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The King, the lover of the Song, speaks to his beloved and
likens her to a mare harnessed among Pharaoh’s chariots,
the finest and most richly adorned of horses. The Midrash
reads ra’yasi, “my beloved,” also as “my sustainer”; the
whole maamar explains this verse and returns to it in its
last section.

Song of Songs 1: 90’k 0w °w
PI2YY TP Y72 22972 NY0Y
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Ealernl=-RA el
That discourse gives two meanings of ra’yasi: “my sus-
tainers,” citing the Midrash on “To my mare” and the say-
ing that Israel sustain their Father in heaven, and “my
beloved,” from love and friendship.
KEHOT'S NOTE
.[3] .(2,3%) »ntar .9 737 1772 POV .2NoIo? BTy YPwAwa 57

Ealekpl-RAkihl
On this verse Rabbi Yonasan reads ra’yasi as “my sustain-
ers,” who “fed” G-d with the two daily offerings. The maa-
mar takes this reading as its starting point.
Shir HaShirim Rabbah 1:1477°:k 127 0°7°wn 7w
B3R 1937 PI2UKD 130T 7Y NEIW PN M 1997 PN
031332 D123 ,3PY? APIAR M1 0TI 1Y 1722 ORI Y oniny
3727 2031 By 273 T2 W3P) IR DRK mPan2 Tnamn i
NNET YK 20 A7 PR KOK °21 0W3 Xopn 20 .07 1Y 1Y
Xo3IM °37 XY LTI P2 INIR AhR Xo7 19K Owan 7i0gn And
11127 ,X97 T2 WITR "197 PRI Noid ok Wph v ova
... D305 N30 0P Y
“My beloved is to me as a cluster of henna in the vineyards
of Ein Gedi” (Song of Songs 1:14). “A cluster of henna
[hakofer],” this is Isaac, who was bound on the altar like a
cluster. Hakofer, who atones [mekhaper] for the sins of
Israel. “In the vineyards of [bekharmei] Ein Gedi,” this is
our patriarch Jacob, who entered with his face contorted
[bikhrum] in fear of being humiliated before his father. He
donned garments made from a kid [gedi izim] and took the
blessings that are the eye ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

likuteitorah.com/likkutei-torah/shir-hashirim/10/

Ealeknl-RA ki hl
In the Raaya Mehemna on Tzav, cited in the Kehot note,
the Zohar reads “my sister, my beloved” as prayer:
“ra’yasi means only parnasasi, my sustainer,” for through
it the dishes of the King’s offerings are prepared, with the
“bread” of the Torah.

Zohar, Tzav 20:145-22:156171p:272-11"1p:*2 13,7171 780
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Explaining the offerings as the King’s meal, the Zohar
says, “as we have learned, Israel sustain their Father in
heaven.” The maamar asks how this can be.

Zohar III, 7b2 ;1 »’mt
KEHOT'S NOTE
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Kehot’s note points to Psalms 19:5-6 for these words.

Psalms 19:5-6"1-'1:0"> 0°%°11n
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Their line is gone out through all the earth, and their words

to the end of the world. In them hath He set a tent for the

sun, Which is as a bridegroom coming out of his chamber,

and rejoiceth as a strong man to run his course.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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David’s psalm on the heavens pictures the sun coming out
each morning like a bridegroom from his wedding canopy,
and running its daily course with a hero’s joy: “And he is
like a bridegroom coming forth from his canopy; he re-
joices like a mighty man to run a path.” The maamar reads
the sun as the Written Torah and its “path” as its flow to-
ward the Oral Torah.

Psalms 19:6"1:0” 0°21n
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Which is as a bridegroom coming out of his chamber, and

rejoiceth as a strong man to run his course.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the beginning of Parshas Beha’aloscha (3:148b), Rabbi
Yehudah opens with this verse and speaks of the Torah, the
tree of life, and of the sun whose light begins at the tree’s
head and spreads through it; “his canopy” is “the crown
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with which his mother crowned him,” and “to run a path”
is to light up the moon.

Zohar, Beha'alotcha 1°x 9m%yra ,9m1 190

AND THE L-RD SPOKE UNTO MOSES, SAYING: SPEAK
UNTO AARON, AND SAY UNTO HIM: WHEN THOU
LIGHTEST THE LAMPS.... R. Judah discoursed here on the
verse: “Which is as a bridegroom coming out of his cham-
ber”, etc. (Ps. 19, 6). ‘Happy is the portion of Israel’, he said,
‘in whom the Holy One, blessed be He, delights and to whom
He gave the Torah of truth, the Tree of Life, whoever takes
hold of which achieves life in this world and in the world to
come.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NI NXY 100 NI

The Zohar on Ki Seitzei applies the verse to the joy of the
central pillar, the bridegroom above, when he comes to
redeem his bride, whose garments in exile are dark.

Zohar, Ki Teitzei 14:70-17:79v”y:1">-’y: 7> RN 2,771 190

ana BN aw v

“For the sun He has set a tent in them,” in the heavens.
This is the sun to which “and he” in the next verse refers.

Psalms 19:5’7:0” 0°2°71n

:072 PIN"DY w2 Diobn a0 N3pI DIR K PINGPI2
Their line is gone out through all the earth, and their words
to the end of the world. In them hath He set a tent for the

sun,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

ana brN aw v

The Zohar on Terumah explains that the holy “sun” is a
tent that gathers all the hidden lights; it goes forth “like a
bridegroom” with their radiance, as a bridegroom longs to
give his bride gifts.
Zohar, Terumah 16:192-202277-273p:1”0 71190 ,97117 990
And how far are they comprehended? “In them hath he set a
tent for the sun” (Ibid.), because the holy sun1‘Tifereth. is as
a tabernacle of all those supreme grades, and is as a light
which has taken into itself all the hidden lights and the
whole current of their extension, whereby Faith is manifest-
ed in the whole world.

The Zohar; London, Soncino Press, 1933 (Public Domain)

CavryT.. amaPy)

The Kehot note says that all the Zohar references in this
parenthesis are copied in Yahel Or, the Tzemach Tzedek’s
commentary on Psalms, on this verse.
KEHOT'S NOTE
2-97Y 771 DPMIR 27y 17?"){1 70°y 7R 7 1PNYI NIMIPR SRR 55
.117°Y17090 27A0 AR L1OpNNY

119°°21 27yaWin) wRw XIp1 2”2win

The Kehot note points to two places in the Shelah for the
comparison of the Written Torah to the sun and the Oral
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Torah to the moon.
KEHOT’'S NOTE
N L,REP R TD 75w IR

vID M2 27YAwN PP 9Ma KO ANDaw 1N

The Zohar says that the Written Torah and the Oral Torah
are “general” and “particular”: the general needs the par-
ticular and the particular the general, and they unite so
that all is one. The Kehot note cites it for this passage.

Zohar, Vaetchanan 12:75-14:87172:7"-11"¥:2” 1INNX1 7711 100

Bamnn) .27 Y110 Y OW DDTI T AN Y 7IN2

An explanation (biur) of this discourse is printed there,
beginning “And no man knows his burial place.” The list
of discourses in that volume records that this discourse
was said at the wedding of the Tzemach Tzedek; the note
also points to a comparison with this discourse in the
Kehot edition’s supplementary notes.
KEHOT'S NOTE
IRNWT 0°1°% MAY? M2 12 ART .(ANM2P DR WX YT XA
T70pPN 1”02 AR LXK 9”INTIR P NNn 5y MR T 0K LT AT
QW D°97RNT NNRSwI2a

PARAGRAPH 2

17

18

1132° 701 09 "NNK D

“For I said, A world of kindness will be built; in the heav-
ens You establish Your faithfulness.” In its plain sense the
psalmist declares that G-d’s kindness stands built forever
(olam, “forever”); the maamar reads olam as “world” and
“kindness will be built” as an ongoing process that de-
pends on Israel’s “saying.” (context: Steinsaltz Tanakh)

Psalms 89:3":1”0 0°2°71n

:D72 AN 120 DY 1322 07 079 RN
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,ba0%%nn

112° 70mM @RI "NNAN °D

The Zohar on Vayechi says that when G-d created the
world He saw it could not stand until He stretched His
right hand, kindness, over it, as it says, “A world of kind-
ness will be built”; the heavens too were established
through kindnesses.

Zohar, Vayechi 42:427-43:439v770:3"n-1"30:2"1 11,777 7190
G-d made known to Abraham the true principle of faith, and
he thereupon realized that he was the foundation and sup-
port of the universe. For when G-d created the universe, He
saw that it could not endure unless He stretched forth His
right hand to it. For this world was created under the aegis of
justice, and it was not established save by the right hand.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar has G-d say that He made the world only for
kindness, “a world of kindness will be built,” and that the
world stands on it; the passage urges gladdening the poor
on festivals.

Zohar, Introduction 17:170-18:178-y7p:1> anIpn ,AM7 180
myp:n>

The members of the heavenly Academy then present them-
selves before Him and plead: “O L-rd of the universe, Thou
art called gracious and merciful, let Thy compassion be
moved upon Thy children.” The L-rd makes answer: “Verily
I have made the world only on the foundation of mercy, as it
is written: ‘I have said, the world is built on mercy’ (Ps. 89,
3), and the world is established on it.” Then the heavenly an-
gels proceed: “O Master of the universe, behold so-and-so,
who eats and drinks and isin ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

m12° Tom oY

The Zohar on Terumah teaches that the world could not
stand on any single day without the primordial light of the
right side, as it says, “A world of kindness will be built”;
that light is sown constantly and keeps bearing fruit.

Zohar, Terumah 74:734-76:742-7"5wn:7"y 7m0 A0 9890
2’nwn:Ty

Yesh, substance, indicates the three hundred and ten worlds
(numerical value of Yesh) which are stored away under the
world to come. The two hundred and seven (numerical value
of “or”, light), which are of the Right Hand, are called “the
primordial light”, as the Left is also called “light”, but not
“primordial”. The primordial light is destined to produce is-
sue for the world to come. And not only in the world to come,
but even now every day; for this world would not be able to
exist at all ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

m12° Ton oY

The Zohar on Yisro reads behibar’am, “when they were
created,” as be’Avraham, “through Avraham,” citing “For
1 said, A world of kindness will be built.”

Zohar, Yitro 14:246-2561717-1"27:772 170° ,9717 7820

Said R. Simeon: ‘What he said was perfectly true. All the ap-
plications signify one and the same thing, since they all
have their root and fulfilment in the Holy One, and they are
all practically equivalent.” R. Jesse was deeply impressed by
these words and said: ‘Now I see that this is indeed so. And I
have also heard it on another occasion from the mouth of
the Master.

The Zohar; London, Soncino Press, 1933 (Public Domain)

m12° Ton oY

The Zohar on Acharei Mos explains that at the very begin-
ning, marriage between brother and sister was permitted
as “kindness” in order to build the world, as it says, “A
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world of kindness will be built”; afterwards it was

forbidden.

Zohar, Achrei Mot 59:362-61:369-270w:1”1 N *INX 9717 790
V”OW:R"0

We have learnt that when Cain and Abel were removed,
Adam returned to his wife and was clothed with a fresh spirit
and begat Seth, with whom commenced the generations of
righteous men in the world. G-d showed lovingkindness to
the world, and with each one a female was born to populate
the world, after the supernal pattern. For so we have af-
firmed in the secret doctrine of the Mishnah, that “if a man
taketh his sister, his father’s daughter or his mother’s
daughter, it is hesed” (lit. Iovingkindness); truly ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

m12° Tom oY

The Zohar on Naso teaches that kindness dwells in one
who is called “man” (adam), male and female together, as
it says, “A world of kindness will be built”; it cannot be
built unless male and female are both present.

Zohar, Nasso 13:137—15:145Tl”?:,?:'l”U—T”'?P:J”’ K@ ,9717 900

Said R. Judah: ‘But there is a teaching that the term “Adam”
signifies the conjunction of male and female?’ R. Eleazar in
reply said: ‘Assuredly so. He who achieves for himself the
union of male and female is called Adam, and in this way has
the fear of sin. He attains, moreover, to the virtue of humili-
ty, and even the degree of grace. Contrariwise, he who re-
mains without that union possesses neither fear nor humili-
ty nor the state of grace. So Scripture says: “For I have said:
The world is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N7 70 ¥EM 52

The prophet praises G-d, who pardons sin and does not
hold His anger forever, “for He desires kindness.” The text
uses it for the supernal kindness from which the built
kindness comes.

Micah 7:18m:1 13°n

TP PIATR? NP1 NRY? YRRy 123 1Y REd Tind xR
X7 700 ¥EO7D 18R

Who is a G-d like unto Thee, that pardoneth the iniquity, And

passeth by the transgression of the remnant of His heritage?

He retaineth not His anger for ever, Because He delighteth

in mercy. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1
N7 70 ¥EM 92

In the Idra Rabba, “a world of kindness will be built” is the
kindness of Z’eir Anpin, while the “true kindness” of Atik
is meant by “for He desires kindness.” It matches the
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text’s distinction between the built kindness and supernal
kindness.

Zohar, Idra Rabba 15:134-17:147-7"%p:1"0 X217 RTIRT ,777 790
VHp:

NP> P78 92 NONTIND N2
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("o% nno) MnTPna

B9 NI PR POM INDY 1D RYITY DTS P NONT IRD

In the prayer of Eliyahu (Patach Eliyahu) at the start of the
Tikkunei Zohar, the attributes serve “to show how the
world is conducted,” but G-d has no defined justice or
mercy, “nor any of these attributes at all.”

Tikkunei Zohar 17b:5-7°1-"1:2 1 9771 *1pn

IPRT YU VAW IR LT WTRT RYOT PIR 70 MORT RD DR
DY POn PWIANM NYRY 237 01 .59 M POR Don IR,
970 DY PR 1 ARDAY (72 297NK R”D) 70 1R RMYA RAT T
7Ny 27 Op Y0 Y w1 72 0wk ARPAD 1w 2°7nR R9T N

131 MR 72177 27 T2 R 1D
Constantinople, 1740 (CC-BY-NC)

MRRIYT ANYMA PN YT A

An excerpt of this passage is printed in Yahel Or, with an
added gloss.
KEHOT'S NOTE
LTI OY 10w Y IR P03 yup

112° 701 W

The gloss there on “that kindness will be built” notes that
“there is kindness and there is kindness,” referring to
Iggeres HaKodesh 10, and discusses it at length.
KEHOT'S NOTE
R %2 °11 2701 17772 7717 70 PUIARI WP TON N°K1 701 N°K 00 BU)”
.21 0W *Y NR P — "1nn

IRy 291 WOR 27Pn

In the psalm David describes the schemes of his enemies,
hidden in “the inward part of a man, and a deep heart.”
The text borrows the phrase in a good sense, for contem-
plation that reaches the depths of the heart.
Psalms 64:7°1:7°0 0°2°11n
PNy 29 ¥R 2P) wann won amA nhiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

LD .. 9. . 1n

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .(%,700)
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The Zohar on Terumah says that all things depend on de-
sire: “spirit draws spirit and brings spirit”; when a person
arouses love for G-d, the right hand above is aroused to-
ward him.
Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
.2,20p 2"m

Kehot’s note points to Psalms 19:6 for these words.
Psalms 19:6"1:0™ 0°7°11n
MR 7397 79210 o inanm R 1003 KIM
Which is as a bridegroom coming out of his chamber, and

rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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G-d tells Israel, “You have made Me a single entity in the
world,” through “Hear O Israel... Havayah is One,” “and I
will make you a single entity in the world.”

Berakhot 6a:21-22275-X”3:X ") N1572
N7 22097 LR 29RIWIT AIOAWR KT N2 RYTIP N20WR M
1172 YRR DU’? TR ,”Ri%a 777RT MY 129021 7090 RORRT T
DINK APYN I 0712 NOX N0 CRMRY 00K XL X0
el idbplatidlig ,n?iy; Nnx 72°00 1Ny onx .n‘;‘ny; nnR 72°un
7193 NOX MU0 BI0K ATYN W) PN N 0PI M N
JYIR TN 212 PRI YD T R
Does, then, the Holy One, blessed be He, glory in the praises
of Israel ? Yes, for it is written, "Thou hast avouched the
L-rd this day" (Deut. xxvi. 17) and "The L-rd hath avouched
thee this day " (ibid. v. 18). The Holy One, blessed be He,
said to Israel, "You have made Me the only object of your
love in the world, so I shall make you the only object of My
love in the world." "You have made Me the only object of

your love in the ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X ,1M072

PN DOAW2 25 %D

David blesses G-d before all the assembly: “Yours,
Havayah, are the greatness and the might... for all that is
in the heavens and on the earth.” The maamar reads “all”
(kol) as fifty, the gates of Binah, and “heavens” as
kindness.
I Chronicles 29:11x:1”3 X 0°2°77 °727
YN D03 9373 TN MRIT NNENT MM NPT M A
WX 937 Kipanmm 1y 1 77
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
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heaven and in the earth is Thine; Thine is the kingdom, O
L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07, LI R”AT

Kehot’s note points to I Chronicles 29:11 for these words.
I Chronicles 29:118”:1”3 X 0°1°71 127
IR DURW3 373 TIM M3IM NIWEAM MM 17T 1 7Y
WK P07 Xpannm n27nna 17
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

0% Qv o°nw
“What is shamayim? Rabbi Yosei bar Chanina said: sham
mayim, ‘there is water.”” Water, which flows downward,
stands for kindness.
Chagigah 12a:5-6"1-"11:X 27> 7230
7 APRY TR 0P X723 0127 MY 121 MWK AT 30 0K
ﬂ'?"? DT O DT L0 01,9 IR ) R PR oY
SPINT XY DRI DX D°PPR X712 MPWRI2” :2°N0T — PN DY
— TWR AWM IR N AN AT PIRTY :°NIT — 112 TN
i D’Pﬁ{s AR :2°N37 — IR 70Nt oy WM 222037
nTn,"aonn °ae by nanan D’Pﬁ{f 1177”7 :2°027 — 07 M7 IR
. O AP 5701 27 Y 12037 — 1972 N ofe

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,2° 120

5o KMV .. T
the passage shares nothing with the note
KEHOT'S NOTE
151 7w (2 ,1) nwn Py

(N 177) WA e ma;m

According to the Kehot note, the wording of this Zohar
passage is copied there.
KEHOT’'S NOTE

APWN Y 2975 771 NPIIRG PRy WO

129202 DAY 1112
“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The text reads “under-
standing” (tevunah) as Binah, the source of the ever-re-
newed kindness.
Proverbs 3:19v™:) “own
1119202 0oY 1330 PIRTT0? Mdn2 N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Vayigash explains that konen, “He estab-
lished,” means every single day: the heavens are not es-
tablished once, but G-d establishes them each day, without
pause.

Zohar, Vayigash 5:36-461"1-172:11 WA Mahritaialale]

The stranger then began to discourse on the verse: The L-rd
by wisdom founded the earth; by understanding he estab-
lished the heavens (Prov. 3, 19). ‘When G-d’, he said, ‘creat-
ed the world, He saw that it could not exist without the
Torah, as this is the only source of all laws above and below,
and on it alone are the upper and lower beings established.
Hence, “the L-rd by wisdom founded the earth; by under-
standing he established the heavens”, inasmuch as it is
through Wisdom that all things are enabled ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

95 RIP1 01N

At the end of Va’eschanan Rabbi Berechiah says that in ten
places G-d calls Israel “bride” (kallah); five of the verses
he lists are in the Song of Songs, the others in Isaiah and
Jeremiah.

Devarim Rabbah 2:3717%:2 721 0°727

w1 nes

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3,79 070

"wn1nwa

“My soul longs, indeed it pines (kalsah), for the courts of

G-d.” The text derives kallah, “bride,” from this word of

yearning.
Psalms 84:32:770 0°2°n

PII7PR 28 13T 103 °27 1 NIET? W91 MN?27D3 1903

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2ORWa 2819127 YR

The psalmist praises G-d’s word, which stands firm in the

heavens forever: “Forever, Havayah, Your word stands in

the heavens.” The maamar reads “Your word” as the

source of the souls of Israel, who draw down the
“heavens”; later it reads nitzav, “stands,” as rulership.

Psalms 119:8910”0:0"p 0°%°11n
;07083 383 7137 1 OPIYY
LAMED. For ever, O L-RD, Thy word standeth fast in heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1 ,L°p 0°on

NAnANRT T DR

Moshe tells Israel, “You have declared Havayah this day to
be your G-d,” and in the next verse that G-d has declared
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them His treasured people. The maamar connects this
“declaring” with the “saying” of “For I said.”
Deuteronomy 26:1717°:1" 0°127
PR TP IV NIPPY BPOR? TP NPO? ORI HIEKT I
:19p2 ywP) vuBYm PRizm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
12,10 07727

95 °p1 201

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(°,7) P17 9% R 27Y WA LJANNKRY 70 97T IRA
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Isaiah foretells that G-d will spread a cloud by day and a
flame of fire by night over Mount Zion, “for over all the
glory shall be a canopy,” a sheltering cover. The maamar
reads “glory” as the created worlds and the canopy as the
light that surrounds them.

Isaiah 4:571:771°yw°

UK A 1YY 0nP 1Y OXIpR ey 13T 1onTe) By n x;
120 T2979975y *2 Y7 M7

And the L-RD will create over the whole habitation of mount

Zion, and over her assemblies, a cloud and smoke by day,

and the shining of a flaming fire by night; for over all the

glory shall be a canopy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7y

w”n N1 7120

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3] .20 maxR

1NT%Y "IN 21207

G-d speaks of “everyone that is called by My Name, and
for My glory I have created it, I have formed it, I have also
made it.” The three verbs describe the levels of creation,
all called “glory.”
Isaiah 43:7"1:3"n 10yw°
PIPPYTAR 1PRTE VIR V792071 0w RIPpIT D
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
AR ywe
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The Mishnah teaches that whatever G-d created in His
world He created only for His glory, citing this verse. The
Kehot note cites it for “glory” as the created worlds.
Pirkei Avot 6:11X7°: N1ax miwn
71207 KPR IR72 KD LinPiya R M2 wiTRD K12W 0D
X PRIE PIXI2 TIE0Y) WP XIpIT 0D (0 mYwr) N
ROWRY 12 X223 °27 .71 0% T0n0 °n (10 minw) anix oy
DiT? 1277 72°D7 2R NX niate XA M2 wATRD %7 ,miR
TR 9T APTR TYR? YO UM (n YW) nRIY nizm 1R
IR
Whatever the Holy Blessed One created in His world, he cre-
ated only for His glory, as it is said: “All who are linked to My
name, whom I have created, formed and made for My glory”
(Isaiah 43:7), And it says: “The L-rd shall reign for ever and
ever” (Exodus 15:18). Said Rabbi Hananiah ben Akashya: It
pleased the Holy Blessed One to grant merit to Israel, that is
why He gave them Torah and commandments in abun-
dance, as it is said, “The L-rd was pleased for His right-
eousness, to ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

uaX uinhtaliyidy =]
In this discourse the Written Torah is the groom and the
Oral Torah, Malchus, the bride.
KEHOT'S NOTE
2,78 972 YR

bk Famhtsl

“Moshe commanded us the Torah, a heritage of the con-
gregation of Yaakov.” A discourse in Likkutei Torah on
V’Zos HaBerachah opens with this verse; the text refers to
it on the chuppah.

Deuteronomy 33:4°7:3"% 0127
3Py NPAR YN Yh 127mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nDIN T35 73 Py 00 1

This discourse opens by distinguishing two kinds of glory:
the lower glory that fills the worlds and gives life to the
created realms, and the higher glory that is beyond
comprehension.
KEHOT'S NOTE
9K 2 e et

21y NPT nnnm
In his last blessing Moshe tells Israel that the eternal G-d

is their refuge, “and underneath are the everlasting arms”
that bear them up. The text reads it as the highest light
reaching the lowest place.

Deuteronomy 33:27172:3°% 0°127
TR INRM 229K IDN WM 0PIV DY noRm 07 "R fayn
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The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0% NP Ry 02
“For with You is the source of life.” The text identifies this

source with the supernal delight enclothed in Torah and
mitzvos.

Psalms 36:10>:7"% 0°2°1n

:W‘I}{'ﬂgj;l ?|‘1:‘|N; jakidy] 'IﬁP?; qnY=3
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RISPR-Lrhisl

PARAGRAPH 5

57

58

MY X123 72

The Talmud says that this world was created with the letter
heh and the World to Come with yud, expounding be-
hibar’am, “when they were created,” as “with heh He cre-
ated them.”
Menachot 29b:13-1477>-3>:2 v”3 MnIn
>1Dm 0°0YIN 1AW DOPPTIW 2197 T3 R2T ODIYT K121 AR Caon
TIRW 17°PWYN 191 DTPWRI 7192 12W DOPOTEW °101 WK 719D 12
R°IN1 0°7903 37 MK 97 NAN %17 A0 37 MR MWD I Pt
1PN° AT AT 932 NPYL SNWw 12 WO 170 27 ANRT R RN 7°N21N
1130 wow
Wikisource Talmud Bavli (CC-BY-SA)

Zohar I, 4ax ,7 x”m
KEHOT'S NOTE
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When Elisha ben Avuyah (Acher) died, Rabbi Meir said,
“Better that he be judged and then come to the World to
Come.” The text infers how great that world’s delight is.
Chagigah 15b:31:3 10 7331
2SI NRT RRPY? R2),A010T5 1770 Ky 0K KT 1°001 13 %D
— D2 DT XRPY? KP) XDTIRE POYT DI — WPTTR TR KD
SORT RUPY? SNPPY AOOTOPT 2vIn KD 237 MR .KUNT DI
XIWIP Y20 KM °277 MOWDI M3 02 .IN2pR 1Y TPYNY NN
SNRT 120

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Better is one hour of repentance and good deeds in this
world than all the life of the World to Come.” The text cites
it to show that Torah and mitzvos come from a level higher
than the World to Come.

Pirkei Avot 4:171°:7 Max miwn

LT 021y2 0°230 0Py A2WN2 NOX YT 797 IR 0 NI

Donm X270 0?1¥2 M1 N1ip YU NAR YW A9 X320 079y 20 Do
M7 oivnn

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

DAY °"°nwh 01°a 7772

The passage explains that the encompassing light gives
strength to the natural love in a person’s soul, so that the
arousal from above depends on the arousal from below
throughout the year.
KEHOT'S NOTE
.2,70 37ynw Py

NAsY "nwn 0°a

“On the eighth day you shall have an assembly.” A dis-
course in Likkutei Torah on Shemini Atzeres opens with
this verse; the text refers to it here.
Numbers 29:35717%:1”5 72712
Ayn K2 712y NRRYR-23 03 NN NSy "PEYT 02
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Shlomo’s proverb: “A woman of valor is the crown of her
husband.” The soul strengthened by Torah and mitzvos is
the “crown” that rules over the supernal kindness.

Proverbs 12:4'7:27 “5wn
YOI PRINIYI 3211 APY2 NWY P 0TNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note refers there (“see”) for “Your word stands
in the heavens”; it does not describe the passage.
KEHOT'S NOTE
.12WN Y N° IR R
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“Forever, Havayah, Your word stands in the heavens.” In
its plain sense the word stands firm; here nitzav is read as
rulership: the word of G-d studied below rules over the
heavens.
Psalms 119:89v7n:0™°p °%nn
DY 231 037 N 071
LAMED. For ever, O L-RD, Thy word standeth fast in heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T wRn 28

The Kehot note refers there for nitzav as a term of ruler-
ship; it does not describe the passage.
KEHOT'S NOTE
.1IoN *y IR 20 AR

Ton a8

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N L,20 RN

Ton 283
“There was no king in Edom; a deputy (nitzav) was king.”
The verse shows nitzav as a term of rulership.
1 Kings 22:481”1:273 X 021
777 383 OYTR3 PR 77
And there was no king in Edom: a deputy was king.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mo%r 1t T 2T

Expounding Amos 8:12, the Talmud says that “the word of
G-d” there means halachah. The maamar applies this to
the halachah a person studies.

Shabbat 138b:11-1227-X":2 1"2p naw
KDY .IRIAD I — P11 927 PRI 1T — N 277,190 it — 0 2T
DY 193 Puny AWK ANy nR 27N 127 DR WP 1wniv
OXY X7 XML OX Y77 NIUTTR "R D013 PR3 AN TN
70 PRYLROT TIY
William Davidson, Vocalized Aramaic (CC-BY-NC) '
79Y2 nwy on nwN

“A woman of valor is the crown of her husband.” The
crown expresses kingship and dominion over the super-
nal kindness.
Proverbs 12:4'7:17 "7wn
Y2 PRINEYI 232727 A2Y2 NbY 207 NYK
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“From where do we know that the Holy One, blessed be He,
puts on tefillin?” The Talmud derives it from Isaiah 62:8.
Berakhot 6a:17-181>-1>:X ") N1272
RIT 772 WATROY 1710 :pO%Y °27 90K LKTR 27 72 1PN °37 MK
it — PRy Ry YIND ARR N YAV NI TEn M
,27B0 APK — "RY PN M0 DT WK 00T nRY LN
10 Any? 1y Y nRaY
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
79900 119 19K W L1701 7R

17210 AW AW

“Every Torah scholar who sits and studies, the Holy One,
blessed be He, sits opposite him and studies with him.”
The text reads “opposite him” as a light that surrounds
from above.
Tanna DeBei Eliyahu Rabbah 18:1-2°2-%:1”> 7127 171°2K %27 Xin
9y YL 932 17300 MR ROR 7819 On7% 92 9nRa b oK ...
9% 5% XPX 9% 19 07K I8 17 IARIW DAY 2R 919720 DRIwOD v
ARDNN T2 IWR PRIWY AR 7Y 0P RN (R:070 1Y) MRIY
1897 °11 °19 133 9329 0°1D 35w XD A1 19°93 537 "mIp R 70R
17310 2w 172P0 17902 POIYY ANWY RTIPY AwPw 170 9o 1R
PR 12071 IR RIT 721 01 72D 101 MR IROW MY 11w R
071718 1911 19K Dw 01730 1207 1 (97379 R 02991) N3 19K 101

0YW (segmentation according to Warsaw 1880) (Public Domain)
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The Zohar on Mishpatim says that the Torah issues from
Chochmah, from the place called “holy.”

Zohar II, 121ax ,X3p 2”mt
KEHOT'S NOTE
»anL(R LD LK ,20) 27mt.(2,0P) XM LK L,TD OW X7 WK L,RIP 27m

.[9] .(x ,29p)

NpPa1 nonn RN%IRT

The Zohar on Yisro cites the teaching that the Torah issues
from supernal Chochmah, and adds that it is included in
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Chochmah and Binah, and in all the attributes.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X"2 190° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Havayah is your guardian; Havayah is your shade at your
right hand,” the psalmist assures the one who looks to G-d
for help. The maamar reads the “shade” as the hidden re-
sponse from above that mirrors man’s deeds.

Psalms 121:5°7:875p 0°%°11n

P TRy AP% N MY R
The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In David’s song of deliverance G-d comes down to save
him wrapped in cloud: “He made darkness His hiding
place.” The response from above is “dark” in that no cre-
ated mind can perceive it.

Psalms 18:1227:1”> 0°%°11n
DY °2§ D"N2Y 120 PRIPI0 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah is your shade at your right hand.” The text reads

al yad, “at,”
hand.

as al yedei, “through”: through love, the right

Psalms 121:5’77:X725p 0°2°11n
P TRy AP% N T R
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the Kehot note, the wording of this passage is
copied there.
KEHOT'S NOTE
.DEPNN°Y 1N A N”NIR2 PRyl NW‘?.'I

29701 NP TTIaYY 1IN

The Mishnah teaches that the world stands on three things:
Torah, divine service and acts of kindness. The maamar
divides all the mitzvos into these three.

Pirkei Avot 1:2°2:°% MaR mawn

WYY By MR 10 R LAPITIT NRID W o7 PR iRy
107700 M2R3 PY1 1Ty BYY MARD Y,y 0Py 027

Shimon the Righteous was one of the last of the men of the

great assembly. He used to say: the world stands upon three

things: the Torah, the Temple service, and the practice of

acts of piety.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In David’s psalm the heavens tell G-d’s glory, and each
day passes the message to the next: “Day to day utters
speech (omer), and night to night expresses knowledge.”
The maamar reads the letters of omer as fire, water and
spirit.
Psalms 19:3":0”> 0°2’1n
NPT 12727 12721 MK y°32 o ob
Day unto day uttereth speech, and night unto night re-
vealeth knowledge;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
A,peoohnn

Falam el

the passage shares nothing with the note
KEHOT'S NOTE
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Isaiah blesses those who will sow their fields beside every
stream: “Happy are you who sow beside all waters.” The
maamar reads it as acts of kindness and charity, which are
likened to water.

Isaiah 32:20°2:27% 11°yw»
SN W23 "nPYn 000y "y 0K
Happy are ye that sow beside all waters, That send forth

freely the feet of the ox and the ass.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d dwells with the contrite and lowly in spirit, “to revive
the spirit of the lowly.” Kindness, like water, flows down to
the one in need.

Isaiah 57:157"v:1"117°yw°

RIT"NR) 113WR W71 0i7% InW ¥R 7Y 0% X1 07 R 10 %3
:0°KD731 27 Ni*Na?Y 0°90W M0 NN Mo

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

02 n7am

“And you shall speak of them.” The text cites it to show
that Torah study is chiefly in speech.

Deuteronomy 6:7°1:") 0°727

72202 7773 A0 P22 ANW2 D2 DIIN TI7 DNRYY
AP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar III, 35a for these words.

Zohar III, 35ax ,77 »’m
KEHOT’'S NOTE
.[3] .(X”YD 1) RPMT.K,TP A7 AR

NN°"7I82 INYPT N2

The Zohar says that G-d made the world by breath (ruach)
and it endures by breath: the breath of those who toil in
Torah, and all the more the breath of schoolchildren.

Zohar, Bereshit 73:169-75:178-v70p:3”y nN°wRI2 M 990
Y1y

It is through the Torah that man can make himself worthy of
that light. For whoever studies the Torah every day is earn-
ing a share in the future world, and is even accounted a
builder of worlds, because through the Torah the world has
been built and completed; so the Scripture says, “The L-rd
founded the earth with Wisdom (i.e. the Torah), he estab-
lished the heavens with Understanding” (Prov. 3, 19), and
again, “And I (the Torah) was a craftsman with him, and I
was his delight every day” (Ibid. ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TP e

“For the fragrance of your good oils.” An earlier discourse
in Likkutei Torah on Shir HaShirim opens with this verse;

likuteitorah.com/likkutei-torah/shir-hashirim/10/
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the text refers to it on the Zohar’s teaching about “spirit.”
Song of Songs 1:3°2:°R 0°71°wi 1w
TN NIPY 127PY ToY PN 1Y 00310 Y 00y
Thine ointments have a goodly fragrance; Thy name is as

ointment poured forth; Therefore do the maidens love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the number of the children of Israel shall be as the
sand of the sea.” The text refers to what is written on this
verse.
Hosea 2:1°x:2 yuin
D1PR3 M) 1997 K21 Tr"K? MWK 001 2113 PX%733 10n M
72K %32 D2 TN DX RYR? 07 RN
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I have put My words in your mouth, and covered you
in the shadow of My hand.” The Shemini Atzeres discourse
cited here explains that the breath of Torah speech be-
comes an encompassing light for the soul.
Isaiah 51:161"0:R"117°YWw°
TR PIX TOO DM YuI? Nve3 T YY1 T°D3 "12T 0N
MRTRY 1103P
And I have put My words in thy mouth, And have covered
thee in the shadow of My hand, That I may plant the heav-
ens, And lay the foundations of the earth, And say unto Zion:
‘Thou art My people.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T7om? 1IN

“Your cheeks are comely with circlets.” The next discourse
in Likkutei Torah on Shir HaShirim opens with this verse.
Song of Songs 1:10”:’k 0°7°wi1 1w
:DPIN2 TINIE OIN2 707 1K
Thy cheeks are comely with circlets, Thy neck with beads.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For I said, A world of kindness will be built.” The “saying”
is now identified with omer: fire, water and spirit.
Psalms 89:3'3:1"0 0°%°11n
D72 NI 190 DY 132 700 D71 N3
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah there explains that the three letters of omer
indicate the drawing down of the three levels of intellect,
Chochmah, Binah and Daas, which are drawn down to be-
come the intellect (mochin) of the emotive attributes.
KEHOT’'S NOTE
0°5WnIT 7720 Howi 13 3 Nowni By 0°n 071 AR DMK whe”
PPRIR Y T 719 (MB0IT) 03T NPMK — "M’ mn e

72K D2

Expounding “Day to day utters speech (omer),” the Zohar
on Terumah explains its letters: alef is Abba, joined with
mem it forms em, “mother” (Imma), and reish is the “first-
born head”; together they are the light of Abba, Imma and
the firstborn son.

Zohar, Terumah 15:182-16:192-279p:1”t 1M AT 80
278p:0

NI7T MM Pwen NN
A Talmudic adage: “Go down a step (nechos darga) and
take a wife,” that is, marry a woman of slightly lower
standing. The text links chasan, “bridegroom,” with this
going down a step.
Yevamot 63a:10-118">-":X 370 n112°
120000 — 17323 PRIy P2V 1N X7 7UBY .pURUN XP) DWW
PO .RDIPK °03 R3TT MM LROIPK 203 1R XYIX A oD
XD MIYID PR RIIR T2 NYPR 27 MR LRIV 02 K37
oNiaR MY D91 RO MKW PRI PCawa KPR DYiYY
2012 °1RA PNIR PRT°A IR PRIRRY :2°N21,70N1%N "R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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the passage shares nothing with the note

KEHOT'S NOTE
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The note says that Or HaTorah adds a gloss on these
words; it does not quote it.
KEHOT'S NOTE
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“He rejoices like a mighty man to run a path.” The maa-
mar reads the “path” (orach) through “the path of
women.”
Psalms 19:61:0> 0°2°1n
Hinh ?ﬂ'l? 93220 o ﬁﬂ@fj?; R 1003 KIM
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Which is as a bridegroom coming out of his chamber, and
rejoiceth as a strong man to run his course.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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This passage, from “to run a path” to “it had ceased to be
with Sarah,” is quoted in Yahel Or, with an added gloss.
KEHOT'S NOTE
LTI 91011 QWY 110°Y IR Prva XA
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Rachel tells Lavan, “for the way of women is upon me.”
The text applies the phrase to the excess of the divine flow
that holiness thrusts outward.

Genesis 31:35772:X"2 Nwx12

TIT72 T390 DIPY PR RI? 22 JTX *1Y2 9N PARTOX KA
:DPBINTNK KEH K21 0H07 7 00

And she said to her father: ‘Let not my lord be angry that I

cannot rise up before thee; for the manner of women is

upon me.’ And he searched, but found not the teraphim.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“You have declared Havayah this day.” The maamar reads
it as Israel’s “saying” drawing down omer from the Name
Havayah.
Deuteronomy 26:171°:173 0°727
PRI YR PITI2 NP DORPKRY A nivnY oPd pIRKD nny
1192 ywP) vusYm 1Rizm
Thou hast avouched the L-RD this day to be thy G-d, and
that thou wouldest walk in His ways, and keep His statutes,
and His commandments, and His ordinances, and hearken
unto His voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In Isaiah’s prophecy of G-d’s servant, whom Rashi reads
as Israel in exile, the servant is silent before his oppres-
sors “like a ewe (rachel) that is dumb before her shearers.”
The text applies it, with a play on Rachel’s name, to the
Shechinah enclothed in the lower worlds, from which oth-
ers take.

Isaiah 53:7°t:371 77y
M 2197 P91 P naw? ad vennpy KDY Myl xam Al
%D MRD? K21 MoK

He was oppressed, though he humbled himself And opened
not his mouth; As a lamb that is led to the slaughter, And as a
sheep that before her shearers is dumb; Yea, he opened not
his mouth.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Avraham and Sarah were old, advanced in days; it
had ceased to be with Sarah after the path of women.” In
its plain sense Sarah no longer had her monthly cycle, so
that a child seemed impossible. The maamar reads “old”
and “days” as supernal levels from which the kelipos draw
nothing.

Genesis 18:118™:1” N wx"2
{0032 MR MY NPT P10 073 B°K3 03Pt M) DTIAN)
Now Abraham and Sarah were old, and well stricken in age;

it had ceased to be with Sarah after the manner of women.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yahel Or adds here: “that is, like Chochmah and Binah,
which are called old, [for] an elder is one who has acquired
wisdom.”

KEHOT'S NOTE
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Yahel Or adds “(of Atzilus)” after “supernal days.”
KEHOT'S NOTE
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106 (R*y 7177) Prpm ma

The Kehot note refers there for the wording of this Zohar
passage.
KEHOT’'S NOTE
13PN Y AW NN NwR IR

107 DOPTE 1IN
“But the path of the righteous is like the shining light, that
shines ever brighter until the full day.” The Zohar con-
trasts this “path” with a “way” open to all.

Proverbs 4:1817>:7 “own
20977 193277Y TIXY 7297 733 73R DR 1IN
But the path of the righteous is as the light of dawn, That
shineth more and more unto the perfect day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
TN

108 N915% N2 AR 7710 TR AN A

The Zohar on Vayakhel distinguishes orach, a path the
righteous are first to open and where the Shechinah is
“hosted,” from derech, a road open to all that anyone may
tread, even the wicked.

Zohar, Vayakhel 28:391-29:401-x3w:n”3 2ipm™ M 180
X”N:0”2

The following is an alternate comment. What is the differ-
ence between “path” (orah) and “way” (derekh)? A “path” is
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newly opened and still little trodden, whereas a “way” is a
well-worn track, already traversed by many feet. Hence that
whereon the righteous walk is called “path”, since they are
the pioneers who open up a new path for themselves; and
even though others have preceded them, yet when they walk
on it it becomes a new path, as though never trodden on by
any before. For they metamorphose itin ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

109 1”177 79021 R 179 N »Upna

The Kehot note refers to Yahel Or for these commentaries
on “to run a path.”
KEHOT'S NOTE
.70y IR P KA

110 MR P17 22 9NPYna 21 A

Yahel Or explains the Ramaz there: “and he is like a bride-
groom” who goes west to illuminate the moon, and the
moon is the level of bride; this is “to run a path,” from the
term “the path of women.”

KEHOT’'S NOTE

795 M2 RO M35 RIT0? RITIRG 27yn 9w 1N XM

.09 MR DI — YW MR PR AR 1P

1M ownn ryn

The lover praises his bride as kept for him alone: “A gar-
den locked is my sister, my bride... a spring sealed.” The
text reads it as the flow that the external forces cannot
reach.
Song of Songs 4:12237°:7 0w 1w
0N 17Y7 21 23 190 ONNR 731 1)
A garden shut up is my sister, my bride; A spring shut up, a
fountain sealed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12 IR P17 29230 W

“He rejoices like a mighty man to run a path.” Here the
“path” is the Written Torah’s flow to the Oral Torah, the
bride.

Psalms 19:6"1:0™ 0°2°1n
MR P72 19230 o inann Y 1NN RIM
Which is as a bridegroom coming out of his chamber, and

rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

113 21 2o 1? nUwya ot

“If he is worthy, it becomes for him an elixir of life; if he is
not worthy, it becomes for him an elixir of death.” The text
applies it to Torah that is or is not “sealed.”

Yoma 72b:1477:1 27y X0

YN O WK T1IRT DRNY :ONIT KD LM 12 YA 21 K

177 .n°n 0o 99 NPy — m91 K ,0%0 0o 17 moyl — a3
RDINT RND — A2 129K KPT K207 RN — 72 1MIRT :RI7 KT

42



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 10

14

15
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17

18

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,y Ry

SDINTINY AT 1RDY

The Talmud describes Doeg and Achitofel as great schol-
ars who asked four hundred questions about “a tower
floating in the air,” yet “Doeg’s Torah was only from the
lips outward.” The text cites them as Torah drawn after the
“refuse.”
Sanhedrin 106b:1227°:21”p 1°77710
LRI 07997 PTI02 PDINCTIRD ARIT Y2 PY2 XM YIIR 0271 MR
37T *3W3 273 CPFHP RMAT) XY M (10 AP LUK XYY
11°8I92 K20 137307 R 1K1, 17712 200 91 A

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2.,0p PTI0

2TI%93 1IN 2NN

Isaiah is told, “Bind up the testimony, seal the Torah
among My disciples.” The maamar reads the seal as clos-
ing the Torah’s flow to the external forces.
Isaiah 8:161v:’n 1°yw°
2T172 M7iR 0iND 1TIYR 1Y
’Bind up the testimony, seal the instruction among My
disciples.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

eI T by

G-d promises restored Zion: “And all your children shall
be disciples of Havayah, and great shall be the peace of
your children.” Torah sealed against the external forces
makes them true disciples of G-d.
Isaiah 54:1327: 771 1°yw°
7722 090 371 °0 TR’ 12750
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Ty

oPOTE MR

“But the path of the righteous is like the shining light.”
The sealed Torah runs on this path.
Proverbs 4:181™:7 *wn
20977 19927TY TIRY 7297 733 73R DR 1IN
But the path of the righteous is as the light of dawn, That

shineth more and more unto the perfect day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oop TR 0PN Ry
Isaiah’s promise to restored Zion: “And your people are all
righteous; they shall inherit the land forever.” Such a peo-
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ple walk “the path of the righteous.”
Isaiah 60:21x”3:°0 171°yw°

IRBNT? T2 YR YUR 33 IV W 0P R TS 09D ey
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.XJ,0 »yw

TN OTINY 77N

There the 248 positive commandments are the “limbs,”
the vessels of Z’eir Anpin, which receive the light drawn
from Keser, the 620 pillars of light, which are the 613
commandments of the Torah and the 7 rabbinic ones.
KEHOT'S NOTE
o] w2 ,m) Smipna Py

IR OTINY TN
The epistle explains that the supernal will, called Keser,
contains 620 pillars of light, enclothed in the 613 com-
mandments of the Torah and the 7 rabbinic ones. The text
cites it for their revelation in the Oral Torah.
Tanya, Iggeres HaKodesh 29:147>:1”> w7pi 17X ,X°1N
DW3 NEKT *RIM 793 KIPN MRON KNTNZ WPy 111 M
v D ,’7@@ 77,2778 101 IR 7Y 770 i ,”ﬁ”?}? no”
122 ,iMPN2 712 QWRT) N2 0°2%] ,’ﬂ'r.z in n°22 ooy
NN aPyR? KA NRITTIND MY N9 LPwn 17T By wan
ring By 7opm T°Ron RINY ,”NNiD” 'hW??;a RIT , 70207 N3N
YTTR2TINON NIN2 onY WK1
Kehot Publication Society (CC-BY-NC)

N19277 AWy NPRIR 9790

The Kehot note cites the Shelah, quoting earlier authori-
ties, for the 620 letters in the Ten Commandments.
KEHOT'S NOTE
.([M3 712 0w 2 ,0) Mnw ©7AYA .0ONNTPR Qw3 1N° 571 170w R

L[3] .([X”290 0w .7°] ow) 2 NP N

5om NWN 17772 PUIAR2

The epistle explains that the supernal will is called the
“Supernal Crown” and contains 620 pillars of light, like
pillars set on the ground with their tops joined to the ceil-
ing; this will is enclothed in the 613 commandments of the
Torah and the 7 rabbinic ones.
KEHOT'S NOTE
.(2.,3p A7) v ™D

PARAGRAPH 17
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0°W2 2819727

“Forever, Havayah, Your word stands in the heavens.”
Torah and mitzvos are the “word” through which Israel

43



LIKKUTEI TORAH « SHIR HASHIRIM - MAAMAR 10

draw G-d’s light.
Psalms 119:89v70:0">p 0°%°1n
:D7W3 233 7137 1 OYYY
LAMED. For ever, O L-RD, Thy word standeth fast in heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.09 ,0°p 0°%nn

7AW° %IN 27y

That passage explains that through the arousal from be-
low, G-d’s inner will and true desire for the Torah and
mitzvos is revealed, and the supernal delight is drawn into
them, as in “Who has sanctified us with His command-
ments.” This delight, from the encompassing light that is
the source of all delights, descends into the physical Torah
and mitzvos, and this depends on the arousal from below.
KEHOT'S NOTE
X1 PR

1y "2 [aws "IN

“I sleep, but my heart is awake; the voice of my beloved
knocks.” A discourse later in Likkutei Torah on Shir
HaShirim opens with this verse; the text refers to it on
ra’yasi.
Song of Songs 5:2°2:’71 0*°w W
NN *N3P My "NNY 27008 peiT T Yip Ty 291 MY v
11272 79707 NI PYK PRI WKW
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

129
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Likkutei Torah on Behar opens with this verse; the text
refers to it on ra’yasi.
Leviticus 25:2’2:7175 Rp”

M3 72X WX PIRTOR X2 °D DIPK NIWKY PRI 21370K 13T

M2 N3 YIRT AN 097

Speak unto the children of Israel, and say unto them: When

ye come into the land which I give you, then shall the land

keep a sabbath unto the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7y7D 3572 °*nodR

“To my mare among Pharaoh’s chariots I have likened
you, my beloved.” The maamar now explains the compari-
son to a horse.
Song of Songs 1: 90’k 0w 1w
PI7YY PPIT Y19 72372 71007
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 19

130

T°010 Y 2511 %5

In his prayer Habakkuk pictures G-d coming to save His

people: “When You ride upon Your horses, Your chariots
of salvation.” Scripture speaks of G-d’s chariot as horses.

Habakkuk 3:8°11:3 p1pan

7010779 33790 °2 TNy BV2°DX TBX BIPI2 BX M 190 BT

Ty O

Is it, O L-RD, that against the rivers, is it that Thine anger is

kindled against the rivers, or Thy wrath against the sea?

That Thou dost ride upon Thy horses, upon Thy chariots of

126 sn7yA DY Tan 1T

victory?
The discourse gives two meanings of ra’yasi: “my sustain- Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
ers,” from the Midrash on “To my mare,” and “my
] 99
beloved,” from love and friendship. 131 M-°721 K113 W7o
KEHOT'S NOTE Or HaTorah explains that this passage distinguishes the
X L,T0 PR running of the horse, the chariot of Zechariah, from the
running of the Chayos that carry Ezekiel’s chariot, and
127 YN PN N3N 05 273 that the horse’s running is greater.
The discourse on “When you come into the land” begins KEHOT’S NOTE
by explaining “Open to me, my sister, my beloved D107 NX1T7I 1°2 WABAN IR2N IRIDT IRINT MY °Y R 70 AW NUIIR2
(ra’yasi)”: G-d asks the Community of Israel to open, so SRPIM™T 120702w MR NPT N%I12 1721 77917 129700 R
that the level of “my sister, my beloved,” always present 01077 NXIIN %2 WIDAM IR LIUP RPN DR AN 9173 0107 NN
but sometimes covered and hidden, will be revealed. WY "33 NXnS
KEHOT'S NOTE
.'lb’N\ A ,Ub EhER) bvy’; 132 ﬂ’::‘? [alehloRakimbisi7Aakiohlo]
The words here quote Zechariah 6:2; the passage is shown
128 PN TIN2WY PN PN IN2N 0D

below.
“When you come into the land that I give you, then the
land shall rest a Sabbath to Havayah.” A discourse in

Zechariah 6:2°2:) 717701

:0°7NY 0°010 N°IWn 1227 0°17X 0°010 nIWRIT 1227m2
In the first chariot were red horses; and in the second chari-
ot black horses;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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133

134

2,00t

2°12% 2°010 2¥INY 2°010
Zechariah saw four chariots, drawn by red, black, white
and spotted horses.

Zechariah 6:2-3’-"2:1 71°72t

D°712 D0 NPYINT T32m3: 0°337 D°00 Mwtwa maomm:

:DOERN

In the first chariot were red horses; and in the second chari-

ot black horses; and in the third chariot white horses; and in

the fourth chariot grizzled bay horses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MW 01D 7PN 01D

In Ezekiel’s vision each of the living creatures had the face

of a man, the face of a lion on the right, the face of an ox
on the left, and the face of an eagle.

Ezekiel 1:107:% 2xptr>

TN DRYIIY PRIDTOR MK 19 OTX C3p 0P M

AINYIIRY? IWIID DY NN

As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(2,79)m»™now.(2,0)" N ow .(R,10.2,3) ARTPR2 "N IRD

b9 XDYEN TAWNR N9

In the prayer of Eliyahu (Patach Eliyahu) at the start of the
Tikkunei Zohar: “You are higher than all the high, hidden
beyond all the hidden; no thought can grasp You at all.”
The text applies it to the supernal delight, which no mind
can grasp.
Tikkunei Zohar 17a:10-1227>-:X > 97t71 "1pn
mawnn nv% N0 93 By KRN0 PRPY 93 By kDY X naR
Wy NP I LPAPN WY NPPART RIT NIX .YPD 73 XoAn
RINRT AP LORANR XPT 1PReN0 PRy 112 RAMARD 11000
719 PWwPT K17 NARY LRWD °12n (R™DINR K*I) NRC0ONX 1
T9RM 17730 T T WOIBRT IR 20 LIRAPR NIRT A 2 1M

.12 WMBR 19RD 100 WNNR Y
Constantinople, 1740 (CC-BY-NC)

11y99 2292w 010

The introduction to the Tikkunei Zohar speaks of one who
“prepares a horse” for the King, applying “To my mare
among Pharaoh’s chariots” to the mare that is His chariot.
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The Kehot note cites this passage, among others, for the
horses as letters.
Tikkunei Zohar 3b:8°1:2°1 97117 °1pn
Y72 °2972 *NYI0? (U X W) A2 TWART ,XIDIO APY PRAT XM
07210 DR NANAWT RIT AP N29TR CIRT LIy TRt
D9MT mi°21 X127 NITPRO WY PIRT ,RMIDPR LAY 237 IR
JTIN"I27 1790 Ty 117 WRwnT ,X0OXPRT NN Y ¥0?

Tikkunei Zohar - Vocalized (Public Domain)

138 B35 .1ya nvaon NP0 RO 1 PO AN 12T N

77N 09907 O 09290 DUWYRY NIRK 17900 DRI 17

Donwaw

Rabbi Yehudah son of Rabbi Simon, in the name of Rabbi

Levi: as the bee amasses all it gathers for its owner, so

Israel amass their mitzvos and good deeds for their Father

in heaven. The maamar ends with this image of “sustain-
ing” G-d.

Devarim Rabbah 1:61:°X 127 0°727
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