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The Song of Songs, which is Shlomo’s

The Jewish people are G-d’s bride in two ways, by self-sacrifice
that consumes the self and by yearning love in which a self
remains, and these draw down two “grooms”: G-d’s great Name
clothed in the Torah’s supernal wisdom, and the Torah and
mitzvos brought into the lower worlds. G-d’s love revealed
through them reaches His very essence, and so it is “better than

wine,” better than any revelation that comes out of concealment.

DEDICATED IN HONOR OF

5731 IIRDTINIY PAXS "1 927 R2IPRT 1IRAT 71290 WP
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

e LikuteiTorah.com

THE CHASSIDISHE PARSHA

likuteitorah.com/likkutei-torah/shir-hashirim/1/



THE BIG IDEA

The Jewish people are G-d’s bride in two ways, by self-sacrifice that consumes the
self and by yearning love in which a self remains, and these draw down two
“grooms”: G-d’s great Name clothed in the Torah’s supernal wisdom, and the
Torah and mitzvos brought into the lower worlds. G-d’s love revealed through them
reaches His very essence, and so it is “better than wine,” better than any revelation

that comes out of concealment.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the opening verses of the Song of Songs as the wedding of G-d, the groom who “de-
scends a level,” and Israel, His bride. Kallah, bride, has two meanings: kilayon, being consumed, and
kalsah, yearning. They match the two self-sacrifices of the Shema: at “One,” where contemplating
G-d’s absolute unity nullifies the self entirely (the higher unity), and in “You shall love... with all your
soul,” where a self remains and longs to be absorbed (the lower unity). “Blessed be the name of the glo-
ry of His kingdom” is said between them, because G-d’s kingship, His Name Elokim that conceals, is
what gives creatures a self that can love. These two brides call down two grooms. The first is “His great
Name,” G-d’s capacity to radiate, which is above the chain of worlds and enters the Torah as its “song”
and cantillation notes, carrying G-d’s delight. The second carries the Torah into the lower worlds and
the physical mitzvos, whose roots in Tohu are higher than man. The song of the worlds rising from be-
low (the feminine shirah) unites with the song descending from above (the masculine shir), like a kiss
that reveals an inner love. Finally, wine stands for revelation after concealment, but “your love” reveals
G-d’s essence, before whom darkness and light are equal.

OUTLINE

1 The groom, the bride and the two meanings of kallah m

G-d is the groom descending into Torah, Israel the bride; kallah means both being consumed and yearning,
matching two self-sacrifices in the Shema, and the question is how love can follow total self-nullification.

2 Two self-sacrifices, two unities 12-3

Self-sacrifice at “One” consumes all personal will (the higher unity); the love of “with all your soul” keeps a
self that longs for G-d, made possible by “Blessed be the name,” the lower unity, since Elokim, the conceal-
ment, is G-d Himself. These are the Higher and Lower Shechinah, the two brides of the Song.
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3 His great Name and the song of the Torah

song and notes, G-d’s own delight.

4 Song of Songs, which is Shlomo’s

of worlds, as in “by day His kindness, at night His song.”

5 The second groom: Torah and mitzvos below

tion of the groom needs first the encompassing chuppah.

14-5
Two brides produce two grooms. “His great Name” is G-d’s capacity to radiate, above the chain of worlds,
from which the worlds live only through tzimtzum, so He is unchanged; it clothes itself in the Torah as its
16-8
The rising songs of the worlds (the bride) call down the higher song (the groom); “Shlomo’s” means peace,
the union of opposites, giver and receiver; and “Let him kiss me” is the inner love that bypasses the chain
19-1
The second groom brings the Torah into the lower worlds and the physical mitzvos, whose roots in Tohu
are higher than man; self-sacrifice draws the first groom and yearning love the second, and every revela-
112-16

6 Better than wine

Wine is revelation after concealment, as in birth, sowing and the long exile before the future revelation;

but G-d’s love, drawn through Torah and mitzvos, reveals His essence, for which darkness and light are

the same.

KEY CONCEPTS

Kallah (bride): consumption and yearning — 17
walnvs 0o

The two meanings of “bride”: the self entirely consumed
in G-d, and a self that remains and longs to be absorbed in
Him.

Chassan (groom): chas darga X377 nin—1nn

G-d as groom is G-d “descending a level,” drawing His
light down into the Torah and then into the lower worlds.

Self-sacrifice (mesirus nefesh) at “One” and in “with
all your soul” “ws1 5531 7MR2 W3 M1°on

The two self-sacrifices of the Shema: total self-nullification
from contemplating G-d’s unity, and a yearning love that
still has someone who loves.

The higher unity and the lower unity 7x%°y X717
RNND RTIAM

“Hear, O Israel”: nothing exists but G-d. “Blessed be the
name of His kingdom”: G-d present within a world that
seems to exist, through His kingship.

Higher and Lower Shechinah xn1°5w1 X%y xn1vow
RNN

The Kabbalistic names for the two levels of bride, the roots
of the two self-sacrifices.
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His great Name 217371 10w

Not G-d’s essence but His capacity to radiate, above the
chain of worlds; it gives life to the worlds only through tz-
imtzum, so G-d Himself does not change.

The song of the Torah and its notes (ta’amim) X119
1707 "NYY ,RNPIIRT

The level of the Torah above its revealed wisdom: G-d’s de-
light in Himself, clothed in supernal Chochmah.

Shir and shirah 77w 7w

Masculine song descending from above and feminine
song rising from below; the bride’s song calls down the
groom’s.

Kisses 7177w

An inner love too great for words or any vessel, revealed
only through a great contraction; so G-d’s light reaches
the worlds by a leap, not step by step.

Wine preserved in its grapes 1°21y2 92wni 17

Revelation after concealment: the deeper the hiding, the
greater the revelation, as with the long exile and the future
redemption.
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SECTION 1 - 11

The groom, the bride and the two meanings of kallah
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“The Song of Songs, which is Shlomo’s. Let him kiss me with the kisses of his mouth, for your love
is better than wine.” Now, it is known that the Holy One, blessed be He, is called a groom (chassan).
The maamar opens with the first two verses of the Song of Songs, which it will explain phrase by phrase. It

begins from a familiar idea: the Song is a love song between G-d, the groom, and the Jewish people, His
bride.
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And the Congregation of Israel (Knesses Yisrael) is called by the name “bride” (kallah). This is on
account of the drawing down and bestowal of the Torah to Israel, as our Sages said: “‘On the day of
his wedding’: this is the Giving of the Torah.”

The Jewish people as a whole is called G-d’s bride, and the wedding is the Giving of the Torah at Sinai. The

Sages read the verse “on the day of his wedding” as that day: Israel is called the bride because the Torah is

drawn down and given to them.
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Therefore “one who gladdens the groom merits the Torah, which was given with five voices” (in the

first chapter of Berachos), for chassan [means| chas darga, “descending a level.”

The Talmud says that one who brings joy to a groom merits the Torah, which was given with five “voices.”

“

The word chassan (groom) is read as chas darga, “coming down a level,” after the Talmud’s “go down a step

(nechis darga) and take a wife” (Yevamos 63a): a groom is one who descends toward his bride. The Tzemach
Tzedek (Or HaTorah, Shemos) remarks that here the groom is the Infinite Light’s descent into Chochmah,

while elsewhere chas darga is the descent from the three upper Sefiros to the seven lower ones.
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That is, the descent and drawing down of the Infinite Light (Or Ein Sof), blessed be He, to be
clothed in the Torah. And the Congregation of Israel is the source of the souls of Israel; and like-
wise each and every individual spark of Israel is in the aspect of a bride.

G-d as groom means the Infinite Light coming down and clothing itself in the Torah so that it can be given to

us. The bride is Knesses Yisrael, the collective root of all Jewish souls, and each individual Jew, a “spark” of
that root, is also a bride in this sense.
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Now, kallah has two meanings. The first is from the term kilayon, “consumption,” for she con-
sumes and wears away everything, from the word kalah, “consumed.” (As in “my flesh is consumed
[kalah]”) (in Psalms 73), which Targum Yonasan renders “my body is spent,”
The Alter Rebbe now gives the word kallah (bride) two meanings, which will organize the whole maamar. The
first comes from kilayon, “being consumed, used up”: Asaf’s “my flesh is consumed (kalah)” is rendered by

the Targum “my body is spent.” Rashi, as the Kehot note points out, reads that same verse in the second
sense, as longing.
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that is, a term of consumption; and so too (in Isaiah 16:4). And likewise with kallah pointed with a
patach, one may say that the meaning is also along these lines. And so it is in the Zohar, Parshas
Acharei (folio 72), on the verse “for she is his daughter-in-law (kallaso)”: “the consuming
(shetzisa)...,” etc.
The same sense of coming to an end appears in Isaiah (16:4, “the plunderer is ended,” kalah). The Alter
Rebbe suggests that kallah with a patach, the word for bride, can carry it too, as the Zohar (3:72a) shows: it

renders Yehudah’s words about Tamar, “for she was his daughter-in-law (kallaso),” as “for she is the con-
suming (shetzisa) of the world,” with the same Aramaic root as the Targum’s “spent.”

210 1290 [ow by WY 199 P11 IPT 1191 197 110 7Y Y 77T 927 0w R 195 nhn v)
For the word kallah is a noun denoting the action, like rakkah, zakkah, dakkah [“soft,” “pure,”
“fine”], and she is called kallah because she consumes, etc.

Grammatically, kallah is built like rakkah, zakkah and dakkah (“soft,” “pure,” “fine”), a form that describes
something by the quality or action it has. So the bride is named for what she does: she consumes, bringing
everything to its end.
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And so it is found in the Midrash Rabbah: “that they were consumed (nitkallu).” The second [mean-
ing] is from the term “my soul yearns (kalsah),” etc. (Psalms 84), meaning the yearning of the soul

to cleave to and be absorbed in His light, may He be blessed.

The Midrash also uses this root for being consumed. The second meaning is from “my soul yearns (kalsah)”:
the soul’s longing to cleave to G-d and be absorbed in His light.
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(As the Targum Yonasan renders there, “my soul longs [te’ivas],” which is a term of yearning, as in
“and your desire (teshukasech) shall be to your husband,” which the Targum renders “te’uvtich.”)
The explanation is this: in the reading of the Shema there are two levels of self-sacrifice (mesirus
nefesh).

The Targum’s rendering “my soul longs” confirms that kalsah means longing, the same word the Targum

uses for Chavah'’s desire for her husband. The Alter Rebbe then turns to the Shema, where he finds two kinds

of self-sacrifice (mesirus nefesh) that match the two meanings of kallah.
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The first is to give over one’s soul at [the word] “One.” The second is “You shall love... with all your
soul,” even if He takes your soul, etc. We need to understand what they are and the difference be-
tween them.
The first self-sacrifice is at the word “One” (Echad) of the Shema, where one resolves to give up one’s life for
G-d’s unity. In Likkutei Torah, Re’eh (25a), the Alter Rebbe explains that this is not only picturing martyr-
dom but a real nullification of the soul at its innermost level (yechidah) into G-d’s light, as in “Whom do I

have in heaven.” The second is “You shall love G-d... with all your soul,” which the Mishnah explains as lov-
ing Him even if He takes your life; the maamar will ask how the two differ.
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We must further understand how “You shall love... with all your heart” is relevant after the level of
self-sacrifice at “One.” For of love it is written at the end of Parshas Nitzavim, “to love, etc., for He
is your life.”

A second question: love belongs to a living, feeling person, as the Torah says “to love... for He is your life.”
How can love come after a self-sacrifice that has already given up life itself?
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But self-sacrifice means casting away one’s life, which is a nullification of one’s very existence be-
fore the Infinite Light, blessed be He, itself. (See in Parshas Shemos, in the discourse beginning
“To understand the saying of our Sages on ‘For your love is better than wine,”” and in the discourse
beginning “A person is obligated to become intoxicated on Purim.”)
Self-sacrifice at “One” means casting one’s life aside, a nullification of one’s very existence before G-d. The
parenthesis sends the reader to two discourses in Torah Ohr: on “For your love is better than wine” (Shemos,
53a), where a love born of the reason “for He is your life” is not yet the self-sacrifice of “with all your soul,”

and the Purim discourse (99b), where the Torah gives a reason only for love, while self-sacrifice, casting
one’s life away, comes from above all reason.
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If so, how, after the virtue and level of the self-nullification of self-sacrifice at “One,” can there be

room for the level of “You shall love,” where there is someone who loves?

The difficulty is stated sharply: after total self-nullification, how can there be “You shall love,” which as-
sumes someone who exists and loves?
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The explanation is that the first level, to give over one’s soul at “One,” comes from “Hear, O Israel,”
etc. For “hear” (shema) denotes understanding, which is contemplation of the greatness of the
Infinite One (Ein Sof), blessed be He: how He is One just as before the world was created, without
any change whatsoever.

The answer begins: the self-sacrifice at “One” comes from “Hear, O Israel,” since “hear” here means “un-

derstand.” It comes from contemplating G-d’s greatness: that He is One now exactly as He was before cre-
ation, without any change.
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As it is written, “I, Havayah, have not changed,” etc.; “You were the same before [the world] was
created,” etc.; “I am the first and I am the last, and besides Me there is no Elokim.”

Two verses and a line from the morning prayers say this: creation made no change in G-d. The last, “besides
Me there is no Elokim,” leads into the point about the Name Elokim that follows.
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Elokim means that which conceals and hides, etc. For before Him, may He be blessed, there is no

concealment that conceals and hides at all, since all before Him is considered as nothing, etc.

Elokim is the Name of G-d associated with concealment, the power that hides G-d so a world can seem to ex-
ist. But from G-d’s own perspective nothing hides Him at all, since everything before Him is as nothing.

SECTION 2 - 112-3

Two self-sacrifices, two unities
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Accordingly, “and you shall not profane (sechalelu) My holy Name,” etc.: not to make an empty
space (makom chalal), etc., so that something would be separate from Him, may He be blessed,
G-d forbid. And consequently all the desires, the sense of self and [living] for oneself, etc., are
nullified.

The verse “you shall not profane (sechalelu) My holy Name” is read as “do not make a chalal, an empty
space” where something could exist apart from G-d. Whoever truly grasps that G-d is One has no room left
for his own desires, ego or living for himself.
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This is the term kilayon, “consumption”: consuming [all that is] for oneself, etc., so that all his

wishes are nullified and no will at all remains except toward Him, may He be blessed.

This is the first meaning of kallah, consumption: the self that lives for itself is used up. All personal wishes

fall away, and only the will for G-d remains.
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(This is the meaning of “my flesh and my heart are consumed,” as Targum Yonasan renders, “my
body is spent,” and as stated in the Zohar, Parshas Acharei, cited above, that “the consuming (shet-
zisa) of the world” is the consumption of all wishes.

The verse “my flesh and my heart are consumed” and the Zohar’s “consuming (shetzisa) of the world” both

describe this: the end of all one’s own wishes. The Targum’s “spent” (ishtetzi) and the Zohar’s shetzisa come
from the same Aramaic root.
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It is along the lines of what is explained elsewhere on the verse “When you go out”: that the inner-
most point of the heart rises and is absorbed in the Infinite Light, blessed be He, and not only from
this world, etc., but even from the lower and the upper Gan Eden [the Garden of Eden], as it is writ-
ten, “Whom do I have in heaven,” etc.; “my flesh is consumed,” etc.)

Elsewhere the Alter Rebbe explains that the innermost point of the heart rises and is absorbed in G-d’s light.

It then wants nothing, not this world and not even the lower or upper Gan Eden (the spiritual paradise), as

the psalmist Asaf says: “Whom do I have in heaven... my flesh is consumed.”
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The second level is from the term “my soul yearns (kalsah),” which is a term of yearning and love.
This is the level of the nullification of the self (bittul hayesh), meaning that he is an existing entity
(and not a complete consumption of the self, as in the first level), but that he nullifies himself,
wanting to be absorbed and nullified, etc.

The second meaning, yearning, is a different nullification: the person still exists as a self, but that self longs
to be absorbed in G-d. Here the ego is not erased; it gives itself over.

likuteitorah.com/likkutei-torah/shir-hashirim/1/ 9
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Therefore, between the two levels of self-sacrifice mentioned above, we interpose “Blessed be the
name of the glory of His kingdom forever and ever,” the level of the lower unity (yichuda tata’ah).
For from the level of His Malchus (sovereignty) all created beings came into being from nothing to
something, since there is no king without a people; this is the source of the existence and life-force
of all created beings.
That is why “Blessed be the name of the glory of His kingdom forever and ever,” the line said quietly after
“Hear, O Israel,” comes between it and “You shall love.” It is the lower unity: G-d’s kingship (Malchus, the

“kingdom” of that line) is what brings creatures into existence, since there is no king without a people, and
so it makes room for a self that can love.
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And it is written, “and besides Me there is no Elokim”: “besides Me” specifically, meaning outside
of Him, may He be blessed, G-d forbid. But Havayah Himself is Elokim: “I am Havayah your
Elokim”; I Myself, etc.,

“Besides Me there is no Elokim” means there is no concealing power outside of G-d. The concealment,

Elokim, is itself Havayah: G-d Himself is the one who hides.
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who contracts and conceals the Infinite Light, blessed be He, which is without limit, so that there

may be a revelation of the level of created beings as existing entities (yesh).

G-d Himself contracts and conceals His infinite light so that created beings can appear as existing things
(yesh).

likuteitorah.com/likkutei-torah/shir-hashirim/1/ 10
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And [it is] like the snail (kamtza), whose garment is of itself and within itself. And from this level of
“Blessed be the name of the glory of His kingdom forever and ever” comes about “You shall love”
at the level of an existing self, someone who loves, etc.; whereas the higher unity (yichuda ila’ah) is
the level of actual self-nullification in self-sacrifice.
The Midrash (Bereishis Rabbah 21:5) has the image of the kamtza, a small creature (a snail, or by another
reading a locust), whose covering grows out of its own body: so the concealment is part of G-d Himself, not

something apart. From this lower unity, “Blessed be the name,” comes the love of “You shall love,” in which
a real self loves; the higher unity at “One” is total self-nullification.
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(This resolves how “You shall love” is relevant after the self-sacrifice at “One”: namely, through our
interposing “Blessed be the name of the glory of His kingdom forever and ever.” See what is written
on this subject in Parshas Vayeishev, in the discourse beginning “On the twenty-fifth of Kislev,” in
a somewhat different manner; and one who understands will understand that it all rises on one
stalk.)
This answers the opening question: love can follow the self-sacrifice at “One” because “Blessed be the
name” is said in between, re-establishing a self that can love. In the Chanukah discourse in Torah Ohr
(Vayeishev, 29b) he explains it somewhat differently: “with all your soul” is the self-sacrifice in which even

the animal soul is subdued and transformed, and it belongs not to “One” but to “Blessed be the name”; the

two explanations, he says, agree.
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These two levels are called, in the language of the Kabbalah, the Higher Shechinah (Shechinta
Ila’ah) and the Lower Shechinah (Shechinta Tata’ah), etc.

In Kabbalah these two levels are called the Higher Shechinah and the Lower Shechinah, the Divine Presence
as it is above and as it dwells below.
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And they are the two levels of bride spoken of in the Song of Songs, for the whole Song of Songs
speaks of the two levels of bride mentioned above, as is known; for twice the affection between
groom and bride is said and repeated in the Song of Songs, and it alludes to the two levels of bride
mentioned above.

They are the two “brides” of the Song of Songs, which speaks entirely of these two levels. The evidence: the

love between groom and bride is described twice in the Song, once for each bride.
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(See Pardes, Sha’ar 8, chapter 13, on the Higher Shechinah and the Lower Shechinah; and Zohar
HaRakia at the beginning of Parshas Bereishis, on what is stated there in the Zohar: “As the rose...,

etc., so too the Congregation of Israel...,” etc.

The Alter Rebbe refers to Rabbi Moshe Cordovero’s Pardes Rimonim on the two Shechinahs, where, as the
Tzemach Tzedek cites it, the Higher Shechinah is Binah and the Lower Shechinah is Malchus. He also refers
to Zohar HaRakia, a commentary on the Zohar, on the Zohar’s opening image: “as the rose among the

thorns, so is the Congregation of Israel.”
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And see what is written on the meaning of the Congregation of Israel below, in the discourse begin-

9

ning “There are sixty queens,” in the name of Mishnas Chassidim; and see what is written in

Parshas Tetzaveh, in the discourse beginning “Remember what Amalek did to you,” etc.; and see
Sefer Hadras Melech, section 156.

More references follow. Later in this book, explaining “There are sixty queens,” the Alter Rebbe brings from
Mishnas Chassidim (Rabbi Emmanuel Chai Ricchi’s Kabbalistic work, set out like the Mishnah) that the
Congregation of Israel is not Malchus as a separate configuration but the Malchus within the inwardness of
Z’eir Anpin, as great as he. He also cites the discourse on “Remember what Amalek did” in Torah Ohr and
Sefer Hadras Melech, Rabbi Shalom Buzaglo’s work on the Zohar.
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The intent of all is one, namely the two levels of the higher unity and the lower unity. And see fur-
ther what is written on the two levels of bride in the discourse beginning “And I will betroth you to
Me,” in the haftarah of Parshas Bamidbar; and perhaps it is a somewhat different matter, namely as
written at the end of the discourse beginning “For You are my lamp,” on the subject of the early
generations and the later generations.)
All of them, he says, mean the same: the higher unity and the lower unity. A discourse on “And I will betroth
you to Me” speaks of the two brides of the Gemara: “a fine and graceful bride,” whose soul yearns, and “a
bride as she is, even lame or blind,” whose very heart and flesh sing to G-d. This, he says, may be a some-
what different matter, like the early and later generations at the end of “For You are my lamp” in Torah Ohr:
the early generations’ lofty souls could master evil by contemplation, while the later ones need great toil. In
the Talmud (Kesubos 17a) these are the two schools’ views of what one says while dancing before a bride:

Beis Shammai say she is described as she is, and Beis Hillel say every bride, even one who is lame or blind,
is praised as “fine and graceful.” The discourse cited takes the two phrases as two levels of bride.

SECTION 3 - 14-5

His great Name and the song of the Torah
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2. Now, from the two levels of bride mentioned above there come about two levels of grooms,
[each] the level of “descending a level” (chas darga). This is [the meaning of]| “the voice of the
grooms’ jubilation from their wedding canopies”: “grooms” implies two. The matter will be under-
stood through the phrase “King, praised and glorified forever is His great Name.”
Section 2 begins. Just as there are two kinds of bride, there are two kinds of groom, two ways G-d “descends
a level” toward us; the wedding blessing’s plural, “the jubilation of grooms,” hints at this, since a plural

means at least two. To explain them, the Alter Rebbe turns to a phrase from the morning prayer Baruch
She’amar: “King, praised and glorified forever is His great Name.”

likuteitorah.com/likkutei-torah/shir-hashirim/1/ 13
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At first glance it is not understood what a great name and a small one are. Likewise we must under-
stand the saying of our Sages, “Before the world was created there was He and His Name alone”:
how can the level of a name apply before the world was created, when there was not yet anyone to
call Him by His name?

The phrase “His great Name” raises two questions: what can a great or small name mean for G-d? And the

Sages say that before creation “there was He and His Name alone”: but a name is how others call someone,

and before creation there was no one to call Him.
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It will be understood through what is known: that G-d, may He be blessed, is called in the Gemara
and the Midrashim by the name “the Holy One, blessed be He.” They chose this name, and not oth-
er names and appellations such as “Compassionate and Gracious,” because it indicates that He is
holy and set apart, etc.
The Sages usually call G-d “the Holy One, blessed be He” rather than names like “Compassionate” that de-
scribe His dealings with the world. “Holy” (kadosh) means set apart: the name itself says that G-d is beyond
everything. In Likkutei Torah, Tazria (22c), the Alter Rebbe explains that kadosh is Keser, set apart above the

chain of worlds, and baruch is Chochmah, its beginning, so the name says that He both encompasses and
fills the worlds.
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(See what is written in Parshas Miketz, in the explanation of the verse “For with You is the source of
life,” and below, in the first discourse on “Go forth and see.”) And the drawings-forth and encloth-
ings of the Infinite Light (Or Ein Sof) at the beginning of the chain of descending worlds (hishtal-
shelus) bear no comparison [to Him]|, except as a drop to the ocean.
Even the first light G-d draws down at the very top of the chain of worlds is like a drop compared to the ocean
when measured against Him. The parenthesis points to two discourses on this name: in Torah Ohr, Miketz

(35c), on two meanings of “the Holy One, blessed be He,” and later in this book (21c), where kadosh is the

holiness drawn into the worlds and is “blessed” from a supernal holiness above them.
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This is the saying of our Sages, “The Holy One, blessed be He, sits and occupies Himself with the
Torah,” etc. That is: His essence, may He be blessed, is holy and set apart, but He “sits” and lowers
Himself to be clothed in the Torah, like a person who sits and lowers his stature. And this illumina-
tion is called the level of “name,” which is only a radiance and an illumination.

The Sages’ image of G-d “sitting” and studying Torah means that He lowers Himself, as a person who sits

makes himself shorter, to clothe Himself in the Torah. What comes down in this way is only an illumination,
and it is called His “name.”
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(And the meaning of “Before the world was created there was He and His Name alone” is the
source, the root and the capacity that exists in the Infinite One, blessed be He, for there to be a rev-
elation of radiance and illumination, from which worlds would come into being when it would arise
in His desire and will.

A name, like a ray of light, is not the essence but a radiance from it. “He and His Name” before creation

means the capacity within G-d to radiate such light, from which worlds would come into being once He willed
it.
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It is like the radiance of the sun contained within the luminary, which is the sun itself. But in the
thing compared it is in an infinitely higher manner: for the sun gives off its radiance without
choosing to, whereas above, the drawing forth and revelation of the radiance, by way of analogy, is
when it arises in His will, etc.

The analogy is sunlight still contained within the sun. But the sun shines automatically, without choosing to,
while G-d’s radiance comes forth only when it arises in His will.

likuteitorah.com/likkutei-torah/shir-hashirim/1/ 15
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If so, the radiance contained in Him is what lies within His capacity, may He be blessed, to shine
forth radiance and illumination, etc. And this capacity and power is called His Name. This is what
iswritten, “the power of Ado-nai... with Your great power.” This is because His being and essence is
not within the category of bestowal and drawing forth at all; see what is written in the discourse be-

ginning “You are standing.”

So the radiance “contained in Him” is a capacity, not an automatic outflow, and this capacity to shine is what
is called His Name: the “power” of which Moshe speaks in “Let the power of Ado-nai be great.” A name is
needed because G-d’s essence itself is not defined by giving or radiating at all; the discourse on “You are

standing” (Likkutei Torah, Nitzavim) adds that even His Name is “alone,” beyond all thought.
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Therefore the power and source of the drawing forth is called His Name, as explained elsewhere on
“For with You is the source of life”: that even the level of “the source of life” is called “with You,”
meaning something secondary and considered as nothing, etc.)

So the power and source of all that flows out of G-d is only His “Name.” Even “the source of life” is called

“with You”: something secondary to G-d, which counts as nothing before Him.
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This is the meaning of His great Name, which is above the chain of descending worlds; and this

great Name of His is “praised and glorified forever,” at the level of the Infinite.

His “great Name” is this capacity, which stands above the whole chain of worlds. Because it is still within the
Infinite, it is “praised and glorified forever” in an infinite way.
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This is [so] because He alone, may He be blessed, is unique and one, and what is principally “the

Life of the worlds” is only the level of King, etc.

The same prayer calls G-d “unique, the Life of the worlds, King.” The Alter Rebbe reads this as saying that
what gives life to the worlds is only His aspect of King, not His essence.
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For the descent of the worlds is not by way of cause and effect, as written in the books; for if so
there would be, as it were, a change, since in cause and effect there is a change in the cause

through its bestowal.

The worlds do not flow from G-d the way an effect flows from its cause. In a true cause-and-effect relation the
cause itself is changed by what it produces, and G-d does not change. Later in this book (40b) the Alter Rebbe
explains that the nations’ sages hold that creation proceeds by cause and effect, though a cause is always
changed by clothing itself in its effect.

0°1°3y2 1°°Y% %119 975 1°RY AYOWNA 137V 00w 11972 17°nPN7 ¥0Rwn 3R Iywa n”7y 1
AYOWT OTIP D [rhw] W 1R 0PI

As, by way of analogy, when a teacher imparts to his student, he necessarily puts his attention into
what he imparts, and his mind is not free to study matters and ideas as it was free before the
imparting.

A teacher is the example: while teaching, his mind is occupied with his student’s level and is no longer free
for his own thinking. The act of giving changes the giver.
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But with Him, may He be blessed: “You are the same before the world was created and since the
world was created,” without any change, G-d forbid.

G-d, by contrast, is exactly the same before and after creation, as the prayer “You were the same” declares.
So creation cannot be a direct outflow from His essence.
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This is because the source of the life-force of the worlds is only from the level of His Name alone,
the level of Malchus (sovereignty). (See further on the subject of His great Name in Parshas
Shelach, on the verse “I [am Havayah your G-d] who brought you out of the land of Egypt.”

The worlds draw their life only from His Name, His Malchus (kingship), not from His essence, and so He is

unchanged. In Likkutei Torah, Shelach (48c), the Alter Rebbe explains that several holy Names are at the lev-
el of the light that fills the worlds, while “His great Name” is above even the light that encompasses them.
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And in Parshas Pinchas, in the discourse beginning “Command the children of Israel,” etc., on
how shemo, “His Name,” has the numerical value of ratzon, “will.” And on “These are the names,”

etc.)

More references: a discourse in Pinchas (Likkutei Torah, 77c) explains that before creation there was “He
and His Name,” and shemo, “His Name,” has the numerical value of ratzon, “will” (346): the will to be King,
the source of the life of all creatures. Another discourse is on “These are the names.”
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And in truth, “His Name alone is exalted.”

The verse “His Name alone is exalted” (Psalms 148:13) says that even His Name is beyond the worlds.
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And the drawing forth from the level of His Name is not by way of cause and effect, for if so every-
thing would be the level of the Infinite; rather, the drawing forth is by way of tzimtzum (contrac-
tion) and a leap, until only the level of a line and a thread (kav) is drawn from the Malchus of the
Infinite, and [after it] further contractions and concealments without number

If the worlds flowed from His Name as effect from cause, they would themselves be infinite. Instead, light

reaches the worlds through tzimtzum, a contraction, and a “leap” across a gap: only a thin line (the kav) is
drawn from the Malchus of the Infinite, and countless further contractions and concealments follow.
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(see Sefer Shel Beinonim [the Tanya|, Part II, chapter 9, in the gloss), until there can be the level of
a chain of descent by cause and effect; and as is known concerning the light that encompasses all
worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin), etc.
Only after those contractions can there be an orderly chain of cause and effect among the worlds; this is the
known distinction between the light that encompasses all worlds (sovev) and the light that fills them

(memalei). The Tanya gloss he cites (Part II, chapter 9) speaks of the contractions of the Infinite Light and of
Adam Kadmon, all of which contract the light so that it can clothe itself in the vessels of the ten Sefiros.
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Now, this enclothing and drawing forth from His great Name, to be clothed in the Torah, “sitting
and occupying Himself with the Torah,” is the level of the song of the Torah (renanah de’oraysa).

For “the Torah comes forth from Chochmah (wisdom).”

The first groom is His great Name coming down to clothe itself in the Torah, “sitting and studying.” This is
called “the song of the Torah,” and it goes beyond the Zohar’s statement that the Torah comes from

Chochmah (wisdom).
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“Comes forth,” precisely: that is, the revealed aspect of the Torah is from Chochmah. But the su-

pernal illumination by which the Infinite Light, blessed be He, is clothed in supernal Chochmah,

The Zohar says the Torah “comes forth” from Chochmah; “comes forth” refers only to the revealed Torah.

There is a higher light, by which the Infinite clothes itself within supernal Chochmabh.
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“wise, but not with a knowable wisdom,” is the level of the cantillation notes (ta’amim) of the Torah
and the song of the Torah: zarka, makaf, shofar, etc. (For the notes, too, are like letters, which are a

drawing forth, as is known concerning notes, vowel points, crowns and letters.

That higher light, of G-d who is “wise, but not with a knowable wisdom” (Tikkunei Zohar, Patach Eliyahu), is
the cantillation notes (ta’amim) of the Torah, its “song,” with names like zarka and shofar. The notes, too, are

a kind of letters: Kabbalah counts four layers of the Torah’s text, the notes, vowels, crowns and letters.
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But they are letters and drawings-forth from the level of supernal delight, the level of “For with You
is the source of life,” which is above even the level of supernal Chochmah, and needless to say

above the letters of speech, which are drawn from Chochmah.

The notes are “letters” from G-d’s supernal delight, the level of “For with You is the source of life,” higher

than supernal Chochmah and certainly higher than the letters of speech, which come from Chochmah.
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The explanation: just as there are letters of speech and letters of thought, so there are letters con-
tained within intellect, and also in what is above intellect. This is the meaning of the ta’amim;
ta’am also means “good taste” and sweetness. That is, they are letters and drawings-forth of super-
nal delight, from the level of the King’s delight in His own essence, as it is written, “And I was be-
side Him... a delight.”

Just as a person has letters of speech and letters of thought, there are “letters” even within intellect and

above it: these are the ta’amim, a word that also means “taste.” They express G-d’s delight in Himself, as the
Torah, speaking as Wisdom in Proverbs, says, “I was beside Him... a delight.”
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From there it is drawn to be clothed in supernal Chochmah. This is “I delight in Your Torah,” as ex-
plained elsewhere on “And I was beside Him as a nursling,” etc. And see further on the song and
the notes of the Torah on “And it came to pass at the end of two years.”

This delight then clothes itself in supernal Chochmah, the Torah, as in “I delight in Your Torah.” The refer-
ences point to other discourses on the song and notes of the Torah.
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And in Parshas Emor, on “And the kohen [priest] shall wave them”; and in Parshas Vezos
HaBerachah, on the verse “Moshe commanded us the Torah,” etc. And elsewhere it is explained
that this is what is written, “And He was King in Yeshurun,” for Yeshurun may also be said to denote
shir, “song.”
Further references, and a new point: “He was King in Yeshurun” can be read with Yeshurun as related to
shir, “song.” In Likkutei Torah, Nitzavim (45a), the Alter Rebbe explains that this shir is of the level of cir-

cles, drawn from the light that encompasses all worlds, so the song of the Torah is bound up with G-d as
King.
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Also, just as a song is circular, so in a melody its end is embedded in its beginning, for when one
finishes the melody, its beginning is drawn out again, etc. So too above: the melodies and notes are
the drawing forth of the actual light that encompasses all worlds (sovev kol almin), and this draw-
ing forth is at the level of King, as the blessing says, “Blessed are You, Havayah our G-d, King of the
world, who has sanctified us with His commandments and commanded us.”)
A song is circular: in a melody the end is embedded in the beginning, and when it ends its beginning re-
turns. So the Torah’s song draws down the very light that encompasses all worlds (sovev), and this comes

through His kingship, as every blessing over a mitzvah says, “King of the world, who has sanctified us with
His commandments.”

SECTION 4 - 116-8

Song of Songs, which is Shlomo’s
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3. This is [the meaning of] “The Song of Songs, which is Shlomo’s.” For song (shir) is a matter of
being absorbed through “running and returning” (ratzo vashov); and above, it is the level of
“reaching and not reaching,” etc.

Section 3 returns to the opening verse, word by word. Song is described as “running and returning” (ratzo

vashov), the soul’s surge upward and its return; above, its counterpart is “reaching and not reaching,” a
light that touches its recipient without being contained by it.
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(See in Etz Chaim that the level of “reaching and not reaching” is drawn from the mouth of Adam
Kadmon [Primordial Man], which is the level of the lights of the ta’amim of Adam Kadmon, etc.;
and this is “song...,” etc., “with the kisses of his mouth.” And see what is written further on the
drawing forth that is at the level of “reaching and not reaching” in the explanation of “their goings
out by their journeys,” etc.; see there.)
Etz Chaim, Rabbi Chaim Vital’s record of the Arizal’s teaching, traces “reaching and not reaching” to the
“mouth” of Adam Kadmon, the primordial level above the worlds, and to its lights called ta’amim, the same
word as the Torah’s notes; the Kehot note gives Sha’ar Ozen Chotem Peh (on the ear, nose and mouth of

Adam Kadmon), the beginning of chapter 2, and the beginning of Sha’ar HaAkudim. This connects “song”
to “the kisses of his mouth” in our verse.
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This is “Song of Songs”: that is, the song from which the songs below receive; for there are several

levels of song [rising] from below to above.

“Song of Songs” means the one song from which all the lower songs receive. There are many songs rising
from below to above, and they all draw from it.
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For the source of the created beings, which gives them life and brings them into being from noth-
ing to something (this is the level of Malchus of Atzilus), rises and is absorbed in self-nullification
(bittul) in its Emanator, blessed be He, at the level of song, in “running and returning.”

The first rising song is that of Malchus of Atzilus, the source that brings creatures into being, as it rises and
dissolves in its Emanator in “running and returning.”
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And even after [its] enclothing in [the worlds of] Beriah, Yetzirah and Asiyah, the ascents of the
worlds, which rise and are absorbed, etc., are called the level of song, like the melody of a musician
as he plays, which has notes rising and falling, in ascents and descents; and there are many kinds
of ascents without end or measure, and all are at the level of song.

Even after it enters the lower worlds of Beriah, Yetzirah and Asiyah, every ascent of the worlds is a “song,”
like a melody whose notes rise and fall. There are countless such ascents, all of them songs.
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This is [the saying], “All that have song (shir) go out with song and are drawn with song,” etc. (See
what is written on “A psalm, a song of the dedication of the House,” and on “And his brother’s
name was Yuval.”)
In its plain sense the Mishnah (Shabbos 5:1, 51b) says that animals that wear a shir, a neck-ring or collar,
may go out wearing it on Shabbos and be led by it; the Alter Rebbe reads shir as “song”: all beings go out and

are drawn along by song. In Torah Ohr, Bereishis (7c, on “his brother’s name was Yuval”), he explains that

every ascent from one level to a higher one is through song, the nullification of the self.
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Now, all these songs from below to above are called shirah, with a hei, in the feminine form, as it is
written, “this song (hashirah hazos)”: the level of bride. And from the level of bride there is drawn
the level of the groom’s joy, from concealment to revelation: “who gladdens the groom with the
bride.”

The songs that rise from below are called shirah, the feminine form, as in “this song” at the Sea: they are the
bride. The bride’s song brings the groom’s joy out from hiding into revelation, as the wedding blessing says,
“who gladdens the groom with the bride.”
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That is, through the bride: through the level of shirah with a hei, the level of bride, the supernal

song (shir) is drawn, the masculine level. (See the Zohar, Parshas Vayeilech, folio 284b and 285a.)

Through the bride’s song (shirah, feminine) the higher song (shir, masculine) comes down. The Zohar in
Vayeilech (3:284b-285a) draws this distinction: shir is masculine and shirah feminine; Moshe’s shirah rises

from below, the Queen’s praise of the King, while shir descends from above, the King’s praise of the Queen.
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This is the drawing forth of the Infinite Light that encompasses all worlds (sovev kol almin) from
the level of His great Name: the notes of the Torah and the song of the Torah, the level of supernal
delight, to be clothed in the Torah.

The higher, masculine song is the light that encompasses all worlds, drawn from His great Name. It is the

“song” and notes of the Torah, G-d’s delight, clothing itself in the Torah: the first groom of section 2.
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(See on the subject of the Song of Songs in the Midrash Rabbah, at the end [of the comment| on the
verse “The Song of Songs”; Zohar II, 48b, 132a, 143a-b, 144a-b, 145b; Zohar 111, 74b, 284b.)

References to the Midrash on the Song of Songs and to many places in the Zohar that discuss it.
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(One may perhaps explain [the word] Yisrael in “Hear, O Israel” as shir Kel, “song of G-d,” for in
the souls of Israel there is [something] of the level of song and of the level of songs; see below, in
the explanation of “Go forth and see,” and in Zohar I, Vayechi (folio 245).) And see what is written
above on the subject of Yeshurun, and what is written in Parshas Balak on “He has not seen iniquity
in Israel,” etc.
The Alter Rebbe suggests that Yisrael can be read as shir Kel, “song of G-d” (the same letters), since Jewish
souls contain both the higher song and the lower songs; the Tikkunei Zohar makes the same reading. The

paragraph closes with references to the discourses on Yeshurun and on “He has not seen iniquity in Israel”
(Balak).
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“Which is Shlomo’s” (asher liShlomo): as in “He makes peace in His heights”: Michael, the prince
of water, and Gavriel, the prince of fire, two opposites, etc.

“Which is Shlomo’s” (liShlomo) is read as “of peace” (shalom). The Midrash (Bamidbar Rabbah 12:8) says
G-d “makes peace in His heights” between Michael, the angel of water, and Gavriel, the angel of fire, two

opposites.
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So too there is to be a joining and mutual absorption of two opposites, from below to above and
from above to below. For He, may He be blessed, is holy and set apart, and there is no comparison,

etc., [but only] as a drop to the ocean, etc.

In the same way, the Song brings together two opposites: the worlds rising from below and G-d’s light de-
scending from above. They are opposites because G-d is utterly beyond the worlds, which are like a drop

compared to the ocean.
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And the worlds are at the level of separate existence (yesh). For the Infinite Light to be clothed in
this drop, which bears no comparison at all, etc., there must necessarily be a drawing forth of su-

pernal delight, that He take delight in drawing forth the drop, etc.

The worlds feel themselves separate from G-d, and to Him they are like a drop beside the ocean. For G-d’s
infinite light to enter something so small, He must take delight in doing so.
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This delight is the matter of song, from which comes about peace (shalom), the bonding of the giv-
er with the receiver, etc. And so there will be “which is Shlomo’s (1iShlomo).”

That delight is the “song,” and it produces “peace,” the bond between the giver above and the receiver be-
low. This is “which is Shlomo’s (liShlomo)”: of peace.
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For in the word liShlomo the masculine and the feminine are included together: Shlomo with a
cholam [signifies] “the King to whom peace belongs,” which is the drawing down of the masculine

drop.

The name Shlomo holds both masculine and feminine. Read with its cholam (the o vowel), it hints at “the
King to whom peace belongs,” as the Talmud reads every Shlomo in the Song of Songs; that is the masculine

drop, the flow from above.
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And Shlomo [ending] with a hei also indicates the feminine form: the level of the ascent from below
to above. Through the joining of the two, a supernal union is made and song is drawn to the songs.
See on the subject of Shlomo in the Ramaz (folio 176b).

Ending with a hei, the feminine ending, Shlomo also hints at the ascent from below. Together they form a
union above, by which song is drawn down to the songs; the Ramaz (Rabbi Moshe Zacuto, a seventeenth-

century Kabbalist who wrote a commentary on the Zohar) is cited on this.
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What causes all this is what is written, “Let him kiss me with the kisses of his mouth.” For the draw-
ing forth of His great Name at the level of song and notes is called the level of kisses: the revelation

of inner love, like the love of a father for his only son.

What brings this about is “Let him kiss me with the kisses of his mouth.” G-d’s great Name coming down as

song and notes is called a kiss: the revelation of inner love, like a father’s love for his only son.
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From the great abundance of the love, as his “inside is inlaid with love” like a burning fire, it can-
not pass from potential to actual in revelation except by way of a great contraction, contracting it-

self into the breath of the mouth and the spirit of his mouth.

Such love is so intense, like a burning fire (“his inside inlaid with love,” in the words of the Song), that it can-
not come out openly except in a great contraction: into the breath of a kiss.
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And although this is a physical act, nevertheless precisely in this the inwardness of the love is re-
vealed, which does not clothe itself in any other vessel, not [even] in the letters of speech, etc. (See
what is written on this in the discourse beginning “If only you were as a brother to me... I would

kiss you,” etc.)

A Kiss is a physical act, yet it reveals the innermost love precisely because that love does not fit into any other
vessel, not even words. In Torah Ohr, on “If only you were as a brother to me... I would kiss you” (Terumah,
80d), the kiss is “the cleaving of spirit to spirit,” and the mitzvos draw down from the level of Akudim, above
all enclothing in vessels.
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So [too] this yearning and this supernal delight, that there be a revelation and enclothing of the
Infinite Light in the level of the drop, and the bestowal in the Torah, is by way of a skip and a leap,

In the same way, G-d’s longing and delight to reveal His infinite light in the tiny “drop” of the worlds, and
through the Torah, comes by a “skip and a leap.”
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not by way of the chain of descending worlds (hishtalshelus) but by way of a great contraction: “sit-
ting and occupying Himself with the Torah,” etc.: “praised and glorified forever is His great

Name.”

It does not come step by step through the chain of worlds but through a great contraction, G-d “sitting” and

occupying Himself with the Torah. This is “praised and glorified forever is His great Name.”
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This is [the meaning of] “By day Havayah commands His kindness, and at night His song is with
me.” “By day”: through Israel who occupy themselves with the Torah, supernal kindness is drawn

down every day, the level of bestowal from above to below.

The verse “By day Havayah commands His kindness, and at night His song is with me” describes the two di-
rections. By day, through the Jewish people’s Torah study, G-d’s kindness flows down.
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As our Sages said in the chapter Lifnei Eideihen [“Before Their Festivals,” in Avodah Zarah] (folio
3b): “The first three hours the Holy One, blessed be He, sits and occupies Himself with the Torah;
the second, He sits and judges; the third, He sits and sustains,” etc.; this is the enclothing of the
Infinite Light in bestowal.

The Talmud (Avodah Zarah 3b) divides G-d’s twelve-hour day into four spans of three hours, and the maa-

mar quotes the first three: Torah study, judging the world, and sustaining it. Each is the Infinite Light clothed
in some kind of giving.
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(That is: “sits and occupies Himself with the Torah” is the drawing down of the intellect (mochin),
Chochmah, Binah and Daas; “in the second He sits and judges” is the level of Chesed, Gevurah and
Tiferes; and “in the third three hours He sits and sustains” is the level of Netzach, Hod and Yesod,
as is known that Netzach and Hod are called “[Come,] eat of My bread.”

The three periods match the three triads of Sefiros: Torah study is the intellect (Chochmah, Binah, Daas);

judging is the emotions (Chesed, Gevurah, Tiferes); sustaining is Netzach, Hod and Yesod. Netzach and Hod

are called “bread,” as in “eat of My bread.”
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And see the Zohar, Parshas Pinchas (folio 217b), on “and bread that sustains the heart of man”:
“that bread that the heavens (shechakim) grind,” etc., which are Netzach and Hod. And see what is
written in Iggeres HaKodesh [the Holy Epistle], in the passage beginning “To understand the para-
ble and the metaphor.”)
The Zohar (Pinchas) explains “bread that sustains the heart of man” as the bread the shechakim grind;
shechakim, a heaven named for grinding (shachak), are Netzach and Hod. In Iggeres HaKodesh (epistle 15)
the Alter Rebbe explains why: like millstones that grind wheat fine, they break down the flow so that the re-

ceiver can take it in, as a father breaks an idea into small parts for his son.
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But “at night His song is with me” is the song of the angels from below to above, which comes after
Israel’s drawing-down by day: “By day Havayah commands His kindness,” etc.

“At night His song is with me” is the song of the angels, rising from below to above, and it comes after, and
because of, what Israel drew down by day. The Talmud reads the verse this way: in the heaven called Ma’on,
angels sing at night and are silent by day in honor of Israel (Chagigah 12b).
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And shirah is written, [while] shiro is read: this is the union of Z’eir Anpin (the emotive attributes)
and Nukva (the feminine / Malchus), as above. Therefore pihu, “his mouth,” is written, and not piv,

with an added hei: the level of masculine and feminine.

The verse’s written text has shirah (feminine) while it is read shiro (masculine), hinting at the union of Z’eir
Anpin and Nukva, masculine and feminine. Likewise “his mouth” in our verse is spelled pihu, with an extra
hei, hinting at both.

SECTION 5 - 19-11

The second groom: Torah and mitzvos below
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4. Now, all this is the level of the first groom, “descending a level”: the drawing down of the Infinite
Light (Or Ein Sof) to be clothed in the Torah, supernal Chochmah, “wise, but not with a knowable
wisdom,” etc.

Section 4 names what has been described so far as the first groom: G-d’s infinite light coming down into the

Torah as it exists in supernal Chochmah. This Chochmabh is still G-d’s own, “wise, but not with a knowable
wisdom.”
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And the level of the second groom is when the Infinite Light, blessed be He, having already been
drawn down and clothed in the Torah, is drawn down also below, into [the worlds of] Beriah,
Yetzirah and Asiyah: “He established a testimony in Yaakov and set a Torah in Israel”

The second groom is a further descent: the light already in the Torah continues down into the lower worlds

of Beriah, Yetzirah and Asiyah. The verse “He set a Torah in Israel” describes the Torah placed below, among
the people.
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(and see the Likkutei Torah of the Arizal on Psalms, section 78, on this verse), so that there be a
revelation of the Infinite Light below as above, and the supernal delight be drawn down also below,
into the Torah and mitzvos of Beriah, Yetzirah and Asiyah.

The goal is that G-d’s light be revealed below just as above, and that His delight dwell even in the Torah and

mitzvos as they are practiced in the lower worlds. The parenthesis refers to the Likkutei Torah of the Arizal (a
collection of his teachings arranged by the verses of Scripture, not this book) on Psalms 78.
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This is what our Sages said: “The Torah preceded the creation of the world by two thousand years.”
That is, “two thousand” (alpayim) is “I will teach you (a’alefcha) wisdom, I will teach you under-
standing”; for at first, the first drawing forth of the Torah is from His great Name into Chochmah
and Binah.

The Midrash says the Torah existed “two thousand years” before the world. The Alter Rebbe reads alpayim,
“two thousand,” as two forms of a’alefcha, “I will teach you” (from Elihu’s “Iwill teach you wisdom”): wisdom
and understanding, Chochmah and Binah, the Torah’s first home.
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This is the level of the first groom, the first “descending”; and afterward the level of the second
groom is the Torah being drawn from the two “thousands” mentioned above into the world, which
is the level of the emotive attributes (middos) of Z’eir Anpin

The first groom brings the Torah into Chochmah and Binah; the second draws it from there into the emotive
attributes (middos) of Z’eir Anpin, the level that relates to the world. This is the step toward the world.
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(see what is written in the discourse beginning “The heavens are My throne,” and in the explana-
tion of “And I shall be sanctified among the children of Israel” in Parshas Emor, and in the dis-
course beginning “And the light of the moon shall be,” etc., in Parshas Tzav, and in the explana-
tion of “I will greatly rejoice,” concerning “as a groom adorns himself with splendor”): that is, the
Torah being drawn down below into Beriah, Yetzirah and Asiyah.

Several discourses are cited, including one on the verse “as a groom adorns himself with splendor.” The
point: the second groom is the Torah coming down into the lower worlds.
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This is “who has sanctified us with His commandments”: that the supernal delight is drawn into
His commandments and into the Torah, for the Torah is nothing but the interpretation and expla-
nation of the commandments.

The blessing over a mitzvah says “who has sanctified us with His commandments.” It means that G-d’s de-

light is drawn into the mitzvos and the Torah, since the Torah is essentially the explanation of the mitzvos.
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Now, of the mitzvos it is said, “which a person shall do, and live by them.” That is: the person
makes them into mitzvos, as it is written, “and you shall do them (osam)”: “you (atem)” is written.
And afterward “and live by them”: he receives life-force from them, for they are above the level of
man.

The verse “which a person shall do, and live by them” has two stages. First the person “makes” the mitzvos:

“and you shall do them” is spelled without a vav, so osam, “them,” can be read atem, “you,” as if the person
makes them; then he “lives by them,” receiving life from them, because their root is higher than he is.
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For all the mitzvos are [done| with physical things: esrog [citron], sukkah [festival booth], tzitzis
[fringes], and offerings from animals, from cattle and sheep.

Every mitzvah uses a physical object: an esrog, a sukkah, tzitzis, or animals offered on the altar. The Alter
Rebbe now explains why these physical things are actually rooted higher than man.
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For the root of the animal is from the level of Tohu [the world of Chaos], “before a king reigned over
the children of Israel,” etc., above the level of man (adam), as our Sages said, “Even the gnat pre-
ceded you”; but it fell down below in the shattering [the printed text reads “in song”].

In Kabbalah, the world of Tohu (“chaos”) existed before the world of order and shattered; the Torah’s list of
the kings of Edom “before a king reigned over the children of Israel” alludes to it. Animals are rooted in
Tohu, higher than man (adam), as the Talmud says “even the gnat came before you,” but they fell low when
Tohu shattered. The printed text reads “in song” (beshirah), evidently a slip for “in the shattering” (bishvi-
rah), and the translation follows the sense.
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Whatever could be refined and absorbed into holiness became angels, Michael and Gavriel, etc.;
and whatever could not be refined fell lower and lower, until in the World of Asiyah (Action) it be-

came physical cattle and beasts, and everything that is made under the sun.

When Tohu shattered, the fragments that could be refined became angels, like Michael and Gavriel. What

could not be refined fell all the way down to become physical animals and everything in our physical world.

11217217 %22 1?57 1229p 2P HI?V?DW (7MO1 N3°n2 1pPonn NIsna [ ow] 7170 Qw) QIR7 7 7Ta‘S?'I
And through man, adam (the Name Mah, the level of Tikkun [Rectification], the level of
Chochmah), who raises up and offers his offering upon the altar,

Man represents Tikkun (“rectification”), the world of order, and the divine Name Mah associated with
Chochmah: adam, “man,” has the numerical value 45, the value of the Name Mah. When he offers an animal
on the altar, he lifts it.
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“this is the law of the animal”: it is the one that rises (ha’olah) to its source and root in the World of
Tohu, above the level of man, so that man receives life-force from them and “lives by them,” etc.
The phrase “this is the law of the animal” is read with words that echo the law of the burnt-offering, “it is the

olah,” “that which rises”: the animal’s law is to rise back to its root in Tohu, which is higher than man. That
is why man then receives life from the offerings and “lives by them.”

DIRIT 37 7UAPY TY 573 RIT .10 79PN 1997501 "nwa 9n3n R NURo%w MEnm 953 RT3
.D”K IR NOWnT 072 Wy M3n NP2 anX Ivayn R0

So it is with all the mitzvos: tzitzis is of physical wool, and tefillin [phylacteries] of parchment, etc. It
is likewise so: below, man is the one who makes them into a mitzvah, so that the drawing forth of
the Infinite Light is drawn into them.

The same is true of all mitzvos, like tzitzis of wool and tefillin of parchment. Below, man turns the object into
a mitzvah that carries G-d’s light.
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But above, the virtue of the mitzvos is lofty and very exalted, for the 613 mitzvos of the Torah and
the seven of the Rabbis are 620 pillars, like a pillar that joins above and below. And this is what is

written, “Behind and before You formed me,” etc.

Above, however, the mitzvos stand far higher. The 613 Torah mitzvos and 7 Rabbinic ones make 620 “pil-
lars” joining heaven and earth; in Likkutei Torah, Bechukosai (47b), these are the 620 pillars of light from
Keser (whose numerical value is 620), drawn into the limbs of Z’eir Anpin and from there into the lower
worlds. “Behind and before You formed me” hints at this two-way relationship. The Talmud (Berachos 61a)
reads this verse of Tehillim either as Adam having been formed with two faces, front and back, or as man
coming “behind,” last in the order of creation. Here “behind” and “before” hint at the mitzvos joining the
lowest with the highest.
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Now, the drawing forth of the two grooms mentioned above, to “descend a level,” is through the
two levels of bride: “who gladdens the groom with the bride.”

The two grooms, the two descents of G-d, are brought about by the two brides. This is “who gladdens the
groom with the bride”: the bride’s response is what calls the groom down.
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For from the level of the first bride, the level of self-sacrifice and consumption, an arousal from
above is brought about: the drawing forth of the Infinite Light, His great Name, to be clothed in the
Torah, supernal Chochmah, “and wisdom comes from nothing,” etc.

The first bride, self-sacrifice that consumes the self, draws G-d’s great Name down into the Torah as super-

nal Chochmah. The verse “wisdom comes from nothing (ayin)” links Chochmah to self-nullification: the first
groom.
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And from the level of the second bride, “my soul yearns,” etc., the level of “someone who loves,”
etc., as above, there comes the drawing forth of supernal Chochmah to be clothed also in the Torah
and mitzvos of Beriah, Yetzirah and Asiyah. (See what is written in the discourse beginning “You
have captured my heart, my sister, [my]| bride.”)

The second bride, the yearning of someone who still exists and loves, draws Chochmah further down into the

Torah and mitzvos of the lower worlds: the second groom. Another discourse, on “You have captured my
heart, my sister, bride,” is cited.
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Therefore, after “You shall love... with all your soul,” it is written, “And these words, which I
(Anochi) [command you], shall be,” etc.: the One who is Anochi commands you, etc.; “and you shall
speak of them.”

That is why the Shema continues, after “You shall love... with all your soul,” with “these words which I com-

mand you... and you shall speak of them.” Anochi, “I,” is read as G-d’s own self: the love of the second bride
brings G-d’s own words into a person’s speech.
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Itis like “I am the Mishnah that speaks in your mouth,” etc., and as it is written, “And I have put My
words in your mouth”: My very words.

In Maggid Meisharim, Rabbi Yosef Karo records that the Mishnah, speaking as his heavenly mentor, told
him, “I am the Mishnah that speaks in your mouth,” and Isaiah says “I have put My words in your mouth”:
G-d’s actual words.
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And this is “A maskil [a psalm of understanding] of Eisan,” etc. That is: Eisan [alludes to] eisanim,
“the strong ones,” who are the Tannaim [the Sages of the Mishnah], who through the study of the
Torah draw down the level of maskil, which is supernal Chochmah, so that it is drawn down below
into the world through the level of Chesed (kindness).

The psalm title “A maskil of Eisan” is read through the Zohar (2:110b): eisanim, “the strong ones” (spelled

here with the same letters as tanaim), are the Tannaim, the sages of the Mishnah. Through their Torah study
they draw down maskil, supernal Chochmah, into the world by way of Chesed (kindness).

021NN 77977 1N RNPIRT K137 23y W NN 02992 qwniw " aewR 021y °n o70m 1

And this is “I will sing of the kindnesses of Havayah forever (olam)”: that there is drawn into the
world (olam) the level of song and delight, the song of the Torah. And this is a dwelling place among
the lower realms.

The next verse, “I will sing of the kindnesses of Havayah forever (olam),” is read as bringing the song and

delight of the Torah into the world (olam). This is the ultimate purpose: making a dwelling place for G-d

among the lower realms.
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Now, for there to be a revelation of the level of groom, there must first be the level of chuppah
(canopy) and encompassing (makif), the drawing forth of the light that encompasses all worlds
(sovev kol almin); and afterward the revelation is drawn forth at the level of the inner dimension of
the groom.

Before the groom is revealed at a wedding, there is the chuppah, the canopy that surrounds the couple. So

before G-d’s light enters inwardly, there must first be an encompassing light, the light that surrounds all
worlds (sovev).
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This is “And in the shadow of My hand I have covered you”: the level of chuppah. And “the grooms’
jubilation” is “from their canopies,” from the level of the encompassing, etc. (See what is written
on the subject of chuppah in the discourse beginning “For over all the glory, a canopy,” and in the
discourse beginning “Moshe commanded us the Torah,” etc., and on “To my mare among

Pharaoh’s chariots,” and in the discourse beginning “The eyes of all look to You.”)

“In the shadow of My hand I have covered you” describes this canopy, and the wedding blessing’s “jubilation
from their canopies” says the groom’s joy comes from the encompassing light. Several discourses on the
chuppah are cited.

SECTION 6 - 112-16

Better than wine
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“For your love is better than wine.” Now, our Sages said: “‘No eye has seen’: this is the wine pre-

served in its grapes since the six days of Creation.”

The maamar now turns to the rest of the verse, “your love is better than wine.” The Sages say that the reward
no eye has seen is the wine kept in its grapes since creation.
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And it is written, “My wine that gladdens Elokim,” etc.: “From here [we learn| that song is said only
over wine,” etc. The explanation is that the wine in the grapes is swallowed up [within them], and it
comes out from concealment to revelation.

The Talmud learns from “My wine that gladdens Elokim” that the Levites’ song in the Temple is said only

over wine. Wine hides within the grape and then comes out into the open: it is the power of bringing the hid-
den into revelation.
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Therefore, “when wine enters, the secret comes out,” etc., and “wine gladdens,” etc.: to bring out
from concealment to revelation.
The Talmud says “when wine enters, the secret comes out,” and the psalm says “wine gladdens the heart”:

wine brings the hidden into the open. In gematria, yayin, wine, and sod, secret, are both 70.
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And with anything that was more concealed and hidden, the revelation afterward is with greater in-
tensity; and there is nothing in revelation that was not first in concealment, like the child that was
hidden in the mother’s womb, etc.

The deeper something was hidden, the stronger its revelation afterward; nothing is revealed that was not
first concealed, as a child is first hidden in its mother’s womb.
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So too with sowing: the seed must be hidden and covered and rot in the earth; and the more it is
hidden and rots in the ground, the more the grain grows afterward, with increase and abundance

of blessing.

A seed must be buried and decay in the ground before it sprouts. The more it is hidden and decays, the
greater the harvest.
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So too all the exiles are the level of concealment: “We have not seen our signs,” etc.

Exile, too, is concealment, when “we have not seen our signs.”
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And because there was to be a revelation “face to face” at the Giving of the Torah, to receive the re-
vealed Torah, a concealment and exile of 210 years beforehand was enough. And now, the length of
the exile is because in the Time to Come the inner dimension and the ta’amim of the Torah will be
revealed. (See what is written in Parshas Va’eira, at the end of the discourse beginning “And
Elokim spoke to Moshe.”)

Because the revelation at Sinai, “face to face,” was to give the revealed Torah, an exile of 210 years in Egypt

was enough to precede it. The present exile is far longer because the coming revelation is far greater: the in-
ner dimension of the Torah and its ta’amim.
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And as it is written, “He sows charity (tzedakos), He causes salvations (yeshuos) to sprout”: through
charity, reviving the spirit of the lowly with physical silver and gold, He causes yeshuos to sprout, a
term [related to] “and Havayah turned (vayisha),” etc.: the revelation of the 370 (sha’a) lights.
The blessing before the morning Shema calls G-d the One who “sows charity (tzedakos) and causes salva-
tions (yeshuos) to sprout”: charity given with physical money is “sown” like a seed. Yeshuos is read through
vayisha in “Havayah turned (vayisha) to Hevel and his offering,” a turning of the gaze; both words hold shin-

ayin, 370, the 370 lights that Z’eir Anpin receives when it “gazes” at Arich Anpin, as Likkutei Torah explains
later (on “There are sixty queens™).
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And this is the meaning of “wine that gladdens Elokim,” for Elokim is the level of hiddenness and
concealment.

This explains “wine that gladdens Elokim”: Elokim is the Name of hiddenness and concealment, so when the
hidden comes out, it is Elokim that is gladdened.
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As it iswritten, “For a sun and a shield is Havayah Elokim”: the level of the Name Elokim is the lev-
el of a shield and a sheath, to conceal and to hide, so that [the world] appears as an existing thing.
And when it comes out from concealment to revelation, then the joy is great for Elokim specifically.

“For a sun and a shield is Havayah Elokim”: Elokim is like a shield or sheath that screens the sun (Havayah),

so that the world can seem to exist on its own. When that concealment turns into revelation, the joy is specif-
ically for Elokim, the one who concealed.
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And this is “when wine enters, the secret (sod) comes out,” etc.: “the secret of Havayah is for those
who fear Him,” etc. And the wine preserved in its grapes is the level of a great concealment and
hiddenness from the six days of Creation, for the revelation that will be in the Time to Come will be
at the level of the Infinite: “no eye has seen,” etc.

The “secret” that wine brings out is “the secret of Havayah,” the hidden G-dliness. The wine kept in its

grapes since creation is the deepest concealment, and so it holds the greatest revelation, the infinite revela-
tion of the future that “no eye has seen.”

55 1137 IR 9102 ONNOIT 1972 1719 71772 [newkna one nwws] 2770 192132 AR 170 17N 103
219190912 1903 DY MIPYRNYT NP2 RIT M

And see on the subject of the wine preserved in its grapes since the six days of Creation in the dis-
course beginning “The matter of the blessing of the zimun [the summons to say Grace together],”
at its end. But all this is at the level of the chain of descending worlds (hishtalshelus), of conceal-
ment and revelation, the level of wine, etc.

Another discourse on the preserved wine is cited, on the blessing of the zimun (in the Siddur, the Kehot note

says). But wine, however deep its concealment and great its revelation, still belongs to the ordered chain of
worlds, where hiding and revealing are two stages.
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But “your love” (dodecha) is above the chain of descending worlds, above even the level of conceal-
ment, above the level of the light that encompasses [all worlds] (sovev) and [the light that] fills [all
worlds] (memalei); for there is no comparison, etc., holy and set apart, and “before Him darkness

is as light.”

“Your love” (dodecha) is higher still: above the chain of worlds, above concealment itself, above both the en-
compassing and the indwelling light. Before G-d “darkness is as light”: hiding and revealing make no differ-
ence to Him.
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That is: when the concealment is brought to revelation, this is considered below like coming out of

darkness into light; for at first, when the light was at the level of concealment, “darkness covers,”

From our side, revelation after concealment is like coming from darkness into light. At first “darkness cov-
ers” the light.
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and through the revelation “they have seen a great light,” and there is great joy for Elokim.

Then “they have seen a great light,” and there is joy for Elokim, the Name of concealment.
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But before Him, His essence, may He be blessed, this light and revelation is equal to the darkness
that was at first; for “all lights are darkened before Him,” and the supernal Keser (Crown), “al-
though it is a clear light, a polished light, is black,” etc.

But before His essence even this light and revelation is equal to the darkness that preceded it, for “all lights

]

are darkened before Him,’
“black” before Him.

and, as the Tikkunei Zohar says, even Keser, the highest and purest light, is
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This is “for your love is better”: the revelation of the level of His being and essence, which is drawn
forth through Torah and mitzvos, the level of the “Song of Songs,” etc., the revelation of His great
Name, etc.: it is “better than wine,” etc.

“For your love is better” refers to the revelation of G-d’s very essence, drawn down through Torah and

mitzvos: the “Song of Songs,” His great Name, described earlier. This love is “better than wine,” better than
even the greatest revelation within the worlds.
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[See what is written in the discourse beginning “This matzah,” etc., and in the discourse beginning

“You shall draw water with joy,” on “The words of the Scribes are more beloved to Me than the wine
of Torah”;

References follow, including the teaching that the words of the Scribes (the Sages) are dearer to G-d than “the
wine of Torah.”

7Y 71772 WU 10 IR IR 037921 MIRDAIN MR w12 IR 1IRA 03 710 TPWR 1772 vy
19 02 W TR 2 onnTpn Pwn 113 w1102 21097 n 11120 1 MR 172 09T kDT

and see what is written in the discourse beginning “I will sing to Havayah, for He is exalted above
the exalted,” on the explanation of “Master of wonders,” and on the explanation of “for He is exalt-
ed above the exalted,” etc.; and what is written in the discourse beginning “Until one does not
know between ‘cursed is Haman’ and ‘blessed is Mordechai,’” on the explanation and meaning of
“the parable of the ancient one (hakadmoni)”: “the Ancient One of the world,” etc.
More discourses are cited: on the Song at the Sea, “I will sing to Havayah, for He is exalted above the
exalted,” and on the Purim saying about not knowing between “cursed is Haman” and “blessed is

Mordechai.” The last explains “the parable of the ancient one” as “the Ancient One of the world”: in Torah
Ohr (Megillas Esther, 98b), the Infinite Light itself.
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And see further on the subject of “for your love is better” in the Midrash Rabbah on the Song of

Songs, and in Parshas Naso, chapter 14, on “On the seventh day, the prince”

Midrashic sources on “your love is better” are also cited, in the Midrash on the Song of Songs and in the

Midrash on Naso, on the prince of the seventh day.
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(Zohar II, 12b, 94b, 95a, 150a). And on the subject of “Let him kiss me,” in the Midrash Rabbah on

the Song of Songs and in Parshas Ki Sisa, chapter 41; Zohar I, 44b, 70a, 137a; 11, 124b, 120b, 147b,
256b; I11, 287a.]

A list of Zohar and Midrash passages on “your love” and on “Let him kiss me” closes the maamar.

IN ONE’'S AVODAH

In the Shema a person moves through both brides: at “One,” by contemplating that all before G-d is as noth-
ing, giving up every personal wish; then, through “Blessed be the name,” returning as a self that loves G-d
and longs for Him, and bringing that love into Torah study (“you shall speak of them”) and physical
mitzvos, including charity given with real money. This is how G-d’s light is drawn down, first into the Torah

and then into the world, making a dwelling place for Him below.

QUESTIONS FOR DISCUSSION

1. Why does the love of “with all your soul” need “Blessed be the name of His kingdom” before it, and what

does this say about the place of a person’s own self in serving G-d?

2. What is the difference between G-d’s essence and “His great Name,” and why does the maamar insist that
the worlds do not come from G-d by cause and effect?

3. How do the rising songs of the worlds (shirah) bring down the song from above (shir)? What in a person’s

own life might be a “song from below”?
4. Why is a kiss, a physical act, a better image than speech for the inner love G-d reveals through the Torah?

5. If the depth of the concealment measures the greatness of the revelation, how does the maamar under-
stand the length of the present exile?
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FOR CHILDREN - AGES 9-13

For the children at the table
G-d and the Jewish people, groom and bride

THE BIG IDEA

The Jewish people are like a bride who gives herself to G-d and longs for Him, and
through Torah and mitzvos G-d’s deepest love comes into the world.

Shir HaShirim, the Song of Songs, is a love song between a groom and a bride. The groom is G-d,
who comes down to us through the Torah, and the bride is the Jewish people. The Hebrew word for
bride, kallah, hints at two feelings. One is kilayon, being completely taken up: when we say “One”
in the Shema and think how everything is as nothing before G-d, we give up all our own wishes.
The other is kalsah, longing: when we say “You shall love,” we are still ourselves, and we long to
come close to Him. These two feelings draw G-d down in two ways. First, His light comes into the
wisdom of the Torah, and even into its song, the tune of its words, which carries G-d’s delight. Then
it comes further down into the mitzvos we do with physical things, like giving tzedakah with real
money. In this way G-d makes a home for Himself in our world. The verse ends, “Your love is better
than wine.” Wine brings out what was hidden. But G-d’s love, which we reach through Torah and

mitzvos, shows G-d Himself, and for Him hidden and revealed are the same.
THE MASHAL

A seed is hidden in the ground and seems to rot away, yet the more it is hidden, the more grain
grows from it afterward. Wine is like that too: it brings out what was hidden inside. The maamar

uses these pictures to show that what is hidden comes out with greater strength.

QUESTIONS FOR THE SHABBOS TABLE

1. What are the two feelings hidden in the word kallah, bride?
2. Why does the maamar call the Torah a song, and what do you think the song carries?

3. When you say the Shema this week, how can you think about loving G-d and wanting to be

close to Him?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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PARAGRAPH 1

oW Y
Another transcript of this same maamar, preserved in the
Tzemach Tzedek’s handwriting; the note points to it as a
parallel version of the text.

KEHOT'S NOTE

P73 DAY ARD LRPXA PO PPONOAM 0BT RPYPN BU02 NANR M

279 19507 MZN WIw3 RINI X Y0 .3 ,0° 275 073131 MAyna MnTR
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IR PR DY QW LNMIPR DY IR WU 1770 POW P8 XD Y OW

PR T NPIPYY 100y O L3 Y07 ORI WY 1770 CIpwe D7V uyn
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09w R Y
The title of the Song: a song “which is Shlomo’s,” King
Shlomo’s. The maamar explains it phrase by phrase, and
later reads Shlomo as “the King to whom peace belongs.”
(context: Steinsaltz Tanakh)

Song of Songs 1: 'R’k 07w °w
PP WK 0°YN Y

THE song of songs, which is Solomon’s.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

SRR 0w

In the plain sense the young woman speaks of her beloved:
“Let him kiss me with the kisses of his mouth, for your
love is better than wine.” In the Sages’ reading she is
Israel and he is G-d; the “kisses” and “better than wine”
are explained in the second half of the maamar (context:
Steinsaltz Tanakh)

Song of Songs 1:2°2:°X 0w W
170 P77 07210703 0B MPTYan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

195 Owa NP1 U0

There the Tzemach Tzedek brings the idea that the
Congregation of Israel is called a bride in the name of the
Midrash Rabbah at the end of Parshas Va’eschanan.
KEHOT'S NOTE
JANNARY 570 N127 Qw2 AT X212 1°pN°2°Y 1970 Mnw N7nRa

n”n Arannnn ora

The daughters of Zion are called out to see King Shlomo in
the crown his mother gave him “on the day of his wedding
and on the day of the joy of his heart.” The Mishnah reads

likuteitorah.com/likkutei-torah/shir-hashirim/1/

the wedding as the Giving of the Torah (context: Steinsaltz
Tanakh)
Song of Songs 3:11X™:) 0> Wi 1w
OP2 MK APTIRYY 03 MEPY 7R3 1Y M2 AR NNy
:12% noni o121 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Taanit 26b:6-7"1-"1:2 172 nN°1yn
TOYY MUY TERY 913 1% NI12 AR AIRES IR RIT 1)
AR A1 — “innn oP2” 2% noni 0P inann ol ek 5P
MR MY LWIRRT M°2 112 M — 2% N obar ,min
A3 DI MR PRI OOIID M2 DOpnD Awtwa ma armna
ALY 210 3T ,KI9MR 27500 7901 RIK "1 NITHYM NitIyn
MY T U2 ,PPPRNRY a1 3 178D MY PRI 03> P9
... DY — 0i°2 0OnYD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

DR .2P °Y X”0pn 2”0 X, K™D ORI .2 ,10 N°1ynD X L3 wraw
PPN’ VPN’ CY T 0 Mnw

Rabbi Yehoshua ben Levi: one who gladdens a groom mer-
its the Torah, which was given with five “voices” (counted
in the account of Sinai), as against the five voices of the
wedding verse, “the voice of joy and the voice of gladness,
the voice of the groom and the voice of the bride...”
Berakhot 6b:30°7:2"1 m>12
iy mjn‘_? =1l s 12 YU 527 MR 7920 nn imabn oxy
n%p >7M P20 N2 whYn it Y nRIY ,niRip nwnna
D’,?"?tjtl] RES bl h 5ip M AN I ‘?‘.71: b Sy T2 RN 0PN
AR RE Y
If he does felicitate him, what is his reward ? R. Joshua b.
Levi said : He is worthy of Torah which was given amidst five
"voices"; as it is said, "And it came to pass on the third day,
when it was morning, that there were thunders and light-
nings and a thick cloud upon the mount, and the voice of a
horn exceeding loud... and when the voice of the horn waxed
louder and louder, Moses spoke, and G-d answered him by a
voice" (Exod. xix. 16 ff.).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

15727 praa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
a0
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Rav Pappa’s saying “go down a step (nechis darga) and
take a wife”; the Alter Rebbe reads chassan, groom, as one
who descends a level (chas darga).
Yevamot 63ax 170 nn2°
KEHOT'S NOTE
YW NIV RINA2) WPN’2 Y T 70 MY N”MIR2 LK L,A0 NN2° AR7
21770 MY NPMIRD WYY DR DO10AYT Iww oW wham PRy RN
N”12Y ,1N1 2”2 °P1 1002 O”RIRR AT°70W IR IROW Py 7oPN
7Y 0712 97A K1 R3TT NN RI1An

Q°WIT%D *2 12 w0 1190 mam

Further discussion of the two meanings of kallah.
KEHOT'S NOTE
1Y MPYAN 1PA0 0N Y 19w R PPN’ Y T 10 Mnw UMK IR

MIRW 1195

Asaf, after struggling with the prosperity of the wicked,
says that his flesh and heart may fail (kalah), but G-d is his
portion forever. The maamar takes kalah, with the
Targum, as being consumed: the first meaning of kallah
(context: Steinsaltz Tanakh)

Psalms 73:26775:3°y 0°2°11n
:0iP1y? DP2X "PPM) 3377 NS "33 WY 1D
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

MIRW 1195

Rashi reads kalah here as desire, “my flesh and my heart
long for You,” as in “my soul longs (kalsah) for Your salva-
tion.” The Kehot note points to it; the Alter Rebbe follows
the Targum’s “consumed” for this verse.
Rashi on Psalms 73:26173:37y 02’10 %y >"v1
i3 MXD 1YY WY P2 97 2337 3 MR WY 19
:(R2:0°p 0°91N) » WDl ANYIWN? N7
My flesh...yearn My flesh and my heart yearn for You. yearn
Heb. 1175, an expression of desire, as (119:81): “My soul
yearned (7n?3) for Your salvation.”

Vocalized Edition (CCO) - The Judaica Press complete Tanach with Rashi,
translated by A. 3. Rosenberg (CC-BY)

1N axAnT
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
,0°p 0°210] P wa1 (nywn’? N9 1M MIRN NwD” D aw wn DaR
STIT RTIZMY % NTIZR2 1D 100 L[RD

NN %

Yehudah, meeting Tamar on the road, “did not know that
she was his daughter-in-law (kallaso).” The Zohar reads
kallaso in the sense of consuming, so even kallah, the

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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bride’s own word, can carry the first meaning (context:
Steinsaltz Tanakh)

Genesis 38:16170:1”% N°wr12

X1 10?3 73 Y77 XY *3 02K RIIR RITIT MR TIT770R PR 07
29K X120 °2 72 IR KM

And he turned unto her by the way, and said: ‘Come, I pray

thee, let me come in unto thee’; for he knew not that she was

his daughter-in-law. And she said: ‘What wilt thou give me,

that thou mayest come in unto me?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NNPISW N7 09D %

The Zohar (Acharei Mos) on Yehudah and Tamar: “for she
is his kallah” is rendered “for she is the consuming (shet-
zisa) of the world.” The Alter Rebbe brings it as the first
meaning of kallah, being consumed.

Zohar, Achrei Mot 46:280-47:288-2"7:1"1n Nn NR 7M1 190
- nH

"wn1nws

The psalmist, of the sons of Korach, longs for the Temple:
“My soul yearns, indeed it pines (kalsah), for the court-
yards of Havayah.” This is the second meaning of kallah,
the soul’s longing; the Targum renders it with the word for
desire (context: Steinsaltz Tanakh)

Psalms 84:3'1:7"2 0°2°1n

079K P8 1237 M 22 "N NE? *wRl NN?27Da 12023
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PaTo% waa npwn

The Tzemach Tzedek asks: Malchus of Atzilus is one of the
ten Sefiros, which are G-dliness itself, so how can it yearn
to be absorbed in the Infinite Light, any more than a foot
yearns for the head?
KEHOT'S NOTE
1w 0”yn NAR RO PIRT n KXo NOWIPI R°2n vIN '’y 5w N”mNa
MO OPRIXD waIT MYonR IpWwNa M2 TV PR OPRY L, wnn MpoR
7Y TWRAN DR DA Ipwn 7w XPw

INPWN WOR DR

G-d to Chavah after the sin: “your desire (teshukah) shall

be to your husband.” The Targum’s word for desire here is

the one it uses for “my soul yearns,” which shows that the
second meaning is longing (context: Steinsaltz Tanakh)

Genesis 3:16170:’) NPWR12

X1 0°32 *Ton 23Y2 M MWIAY AW 1277 MWK AWRTOX

113'5‘?@? RITY ANRWA TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,3 NPWRI2
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There the first two verses of the Shema, “Hear, O Israel”
and “Blessed be the name,” are called the two “hands” and
identified as the higher unity and the lower unity, which
require the heart’s intent.
KEHOT’'S NOTE
.3 L,RD 1P oA IR

TIN2 WD "oN?

In the Chanukah discourse “On the twenty-fifth of Kislev,”
the two self-sacrifices of the Shema: giving over the soul at
“One” belongs to the G-dly soul, which is in a state of actu-
al nullification, as in “As Havayah lives, before whom I
have stood.”
KEHOT'S NOTE
VPN Ayw 07ys (K00 M™IK NIV 172 .11 123N 770 R72WI0 D™ X9
'3 57YD PR Y 022X I0WR Y TN NPMIK L2 ,00 XN 03 IR L2700
.”N1°ama3a 03 KPR 7292 0702 7P 118 5y 190 PRY” R, IR

Two1 %22 nanNy

Moshe to Israel, right after “Hear, O Israel”: “You shall
love Havayah your G-d with all your heart, with all your
soul and with all your might.” Its “with all your soul” is the
second self-sacrifice (context: Steinsaltz Tanakh)

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72277222 TRX 1 DX NITNY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Wl NR YY1 ER

The Mishnah explains “with all your soul” as “even if He
takes your soul”; this is the second self-sacrifice.

Mishnah Berakhot 9:5°71:’ n1272 mawn
223137 93 20 2P I3 7237 923 TINR 2
AR 727 73900 922,778 DO .9wR1 NR Dui1 K17 APER ,TwD]
TR TR 12 AT I 97 TTID RIAY 7T 7T 922 ,TTRD P23
WP T3 TH2 T NI TR 9T T332 UK S DTN 77 X
290 P INTI0N I2ymd i7pna nan 107 012 XY 0w IRn
Ni>12 NN 93 WM PR AR XITIER MEY K9 RN
... TR DIMIR 1T WTRR2 YV
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Moshe’s closing call to choose life: “to love Havayah your
G-d... for He is your life.” Love belongs to a living person,
which sharpens the question of how love can follow self-
sacrifice (context: Steinsaltz Tanakh)

Deuteronomy 30:20°3:"% 0°127
TR A 770 XN 2 927 NRATY 9P YRwt RO 1NN MK
nN? 3Py PSP DTN TNR2 N YW WK IR0y NIYY
07
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,

to give them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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There a love that comes from the reason “for He is your
life” is not yet the self-sacrifice of “with all your soul”; that
comes from the light of the Infinite above wisdom that is
clothed in every Jewish soul, a hidden love brought out by
“the wine of Torah,” for “when wine enters, the secret

comes out.”

KEHOT'S NOTE
XL R™MN

N171D3 102 WIR 21 177

There self-sacrifice comes from a hidden love above rea-
son, so the Torah gives a reason only for love, “for He is
your life”; self-sacrifice, casting one’s life away, comes
from not wanting to be parted from G-d’s essence, which
is above even “the life of all life,” for before Him all is as
nothing.
KEHOT'S NOTE
.2,B% XMn

bR YR

Moshe’s declaration, “Hear, O Israel: Havayah is our G-d,
Havayah is One.” Its last word, “One,” is where the first
self-sacrifice is made (context: Steinsaltz Tanakh)
Deuteronomy 6:4°7:") 0°727
TR NP0 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

maan Nwhn yRw
Kehot’s note points to I Samuel 3:1 for these words.
I Samuel 3: 'K’ X P10
TR 077 07192 TR7 M7 "NTI2T1 07y °197 NN NIYR PRmY 19Im
73 I
And the child Samuel ministered unto the L-RD before Eli.

And the word of the L-RD was precious in those days; there
was no frequent vision.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d, through Malachi, to Israel: “For I, Havayah, have not
changed, and you, children of Yaakov, have not been con-
sumed.” The maamar cites the first half: creation brings
no change in G-d (context: Steinsaltz Tanakh)

Malachi 3:6:3 "2x%n
:00°72 XY 2py°712 DAY "NPIY K7 *1 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d, through Isaiah, against the idols: “I am the first and I
am the last, and besides Me there is no god (Elokim).” The
maamar reads Elokim as the power of concealment: noth-
ing conceals apart from Him, as paragraph 3 explains
(context: Steinsaltz Tanakh)

Isaiah 44:6:7"n 77 yw°

TR CIRY PWRY IR NIRIY T OIPRN PRWI9N M nRtd
072K PR V1Y

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar’s statement that all before Him is considered as
nothing; before G-d there is no real concealment.

Zohar, Introduction 20:188-22:199-n72p:’> nnIpn AT 190
v”%pP:2”0

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

In Isaiah’s prophecy on Moav, “the plunderer is ended
(kalah)”: the oppression has come to an end. Another in-
stance of kalah as finishing (context: Steinsaltz Tanakh)
Isaiah 16:4"7:1"0 1°yw°
T 7D Y7 0DKR™D TTIW 12 M7 N0 AR 0TI 72 1N
Hahtgiakel-pklek]
Let mine outcasts dwell with thee; As for Moab, be thou a
covert to him from the face of the spoiler.” For the extortion

is at an end, spoiling ceaseth, They that trampled down are
consumed out of the land;

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

31
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35
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G-d’s command to Israel, closing the laws of the offerings:
“You shall not profane My holy Name, and I will be sancti-
fied among the children of Israel.” Plainly, chilul is dese-
cration; the maamar hears in it chalal, an empty space
where something could exist apart from G-d (context:
Steinsaltz Tanakh)

Leviticus 22:3227%:273 X7p™

DIWTPR I 2K *32 TN YT "WTR BYNK 17900 K9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The next words: “my flesh and my heart are consumed
(kalah)”; here, the consuming of all one’s own wishes
(context: Steinsaltz Tanakh)
Psalms 73:26775:3°y 0°2°11n
‘0217 D°P2N P2 "33 M8 2239 MY 192
My flesh and my heart faileth; But G-d is the rock of my

heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar cited in paragraph 1: Tamar, “his kallah,” is
“the consuming (shetzisa) of the world.” The Alter Rebbe
reads that consuming as the end of all one’s own wishes.

Zohar, Achrei Mot 46:280-47:288-D"1:"n mn "MK i 180
iR

oonwa v? on
Asaf to G-d: “Whom do I have in heaven [but You]? And
besides You I desire nothing on earth.” The soul that wants

nothing but G-d, not even Gan Eden (context: Steinsaltz
Tanakh)

Psalms 73:257773:3”y 0°2°71n
PR PAIDITRD A0y DMWY "N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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It explains that after “One,” the higher unity in which
nothing else truly exists, “You shall love” with someone
who loves would be impossible, except through “Blessed
be the name,” the lower unity, said in between.

KEHOT'S NOTE
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There the Alter Rebbe explains the Zohar that “Hear, O
Israel” is the higher unity and “Blessed be the name” the
lower unity, and that G-d concealed the world’s life-force
so that it would seem separate, because the purpose of
creation is the revelation of His kingship, and “there is no
king without a people.”
Tanya, Sha’ar HaYichud 7:2°2 1218 700 99w 571w P20 K210
,7720° N1oPn MPann 9awa X 0PIy NX"2 nvvon o ..
0127 0aY , ninniy” ﬁW??; - 7oy’ vie oy NB; T??J "R"7
0°13 32 17 A9°DK 19K "D ,77n0 n7ymnn 0°pin1 00N 0719
,0727 07 Dy 19°0K 19,0779y *N2on” oY 70 KD - TR 0037
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Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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One of the sources the Kehot note gives for “there is no
king without a people”; the Alter Rebbe uses it to explain
why Malchus brings creatures into being.

Rabbeinu Bahya, Bereshit 38:30°:17% n>wx12 ,>°n1 1121
38 | Kehot’s note points to Zohar, Achrei Mot 46:282 for these
words.
Zohar, Achrei Mot 46:2822797:1"1 Mn *InX 3711 100
39 | Kehot’s note points to Zohar, Achrei Mot 44:259 for these
words.

Zohar, Achrei Mot 44:2591717:771 M °INX 2711 190

PARAGRAPH 3

40 | The verse cited in paragraph 1. The maamar stresses “be-
sides Me”: there is no concealing power (Elokim) outside
G-d; the concealment is His own (context: Steinsaltz
Tanakh)

Isaiah 44:6": 71 77 yw°

TR VIR TR I NIRDE T I9KN PRIPTIZR M mKReD
:DP2R TR VTY7m

Thus saith the L-RD, the King of Israel, And his Redeemer

the L-RD of hosts: I am the first, and I am the last, And be-

side Me there is no G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

41 21 131 RIS RIAP 1T

On “the man has become like one of us” (Genesis 3:22) the
Sages compare Adam to the angel Gavriel, “clothed in
linen,” “like the kamtza whose garment is of itself and
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within itself.” The Alter Rebbe uses the image for G-d’s
self-concealment: the garment is G-d Himself.
Bereshit Rabbah 21:5’1:872 1127 n°wKk12
ARV ,PR5N230 AR A7 LTAR O IPRR T ORI Yaw ...
17 1WI9T RENP TS L0770 W22 AR WK 13 (0 PRO1T)
,0Pn D ImMmbwn 1712 M oan LA R woph vl L
712 AR 0 CaDn eownn Mm% I opt (2 1) nRaw
ARy 17123 19 XD T AR 171292 77 KD T L0Ipn 1 oophn
,Mn DYV OYY R? 11 72 AMP9RI (MR RPN 027 0w3A 719392 010
27 DWA°912 °377 °PNYT RO .MM OYD DIYYR MR P RD M AR
L. W 1At B KT an
Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He

chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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It explains that “You shall love Havayah your Elokim”
means drawing down the revelation that Havayah is
Flokim, and that this is the second bride, “my soul
yearns,” in which the soul’s expiring is still as an existing
self: there is someone who loves.
KEHOT'S NOTE
1973 M3 TN PwRne” 1IN (X ,09P) K1 pIp nPanT ngn wawa
21953 W PPRYR I DR NAARY NN 2OPRRA X 0 DR mpoR
mMbYamw wa1 NP N w793 °N2 N M3 ORI TN 0 N2
L7110 2MIRY R WO PUTY WY M22 RIT wRan

NP NN 19182 19002 153 nPTa

The “somewhat different manner”: there giving over the
soul at “One” belongs to the G-dly soul, while “with all
your soul” means that even the animal soul is subdued
and transformed, a self-sacrifice that is not at “One” but at

J

“Blessed be the name,” since all that seems separate is
only the radiance of “the name of the glory of His
kingdom.”

KEHOT'S NOTE
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It explains that the root of self-sacrifice at “One” (the high-
er unity) in every Jew is called the Higher Shechinah, and
the root of the yearning love “with all your soul” (the lower
unity) is called the Lower Shechinah, which dwells among
the lower beings and from which Jewish souls receive.
KEHOT'S NOTE
n”in] 2,00p .[7,8p 1”tn] LR L,MIp L[7 L, 17IN] R J1Ip) oen .(m”%n) vn
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One of the places the Kehot note gives: the Zohar
(Bereishis) reads “the heavens” as the Higher Shechinah
and “the earth” as the Lower Shechinah, joined as mascu-
line and feminine.
Zohar, Bereshit 83:235-86:248-71"%7:3"5 n°wx12 A 780
i RRle-!
Similarly we can interpret the text “the heavens and the
earth” to mean that the higher Shekinah and the lower
Shekinah will be joined in the union of male and female; this
has already been explained, as the colleagues have noted.’
The Zohar; London, Soncino Press, 1933 (Public Domain)

ANAN RN°OWY . . 2790 17w 07722

It quotes Pardes, in the name of the Tikkunim, that the
Higher Shechinah is Binah and the Lower Shechinah is
Malchus.
KEHOT'S NOTE
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An explanation of the Zohar HaRakia passage cited here.
KEHOT'S NOTE
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It adds that the rose is Malchus of Atzilus, the Nukva of
Z’eir Anpin, while the Congregation of Israel, called “the
bride of Moshe,” is inward within Z’eir Anpin and clothes
itself in the outer Malchus.
KEHOT'S NOTE
R”T17 °P11 PERT A i il va %07 BAN Y 3 970 wUAw N”MR2
nwadbnn RO K™ 9102 NPRCIDa RO Awn falre) P3N 5RIW° N0
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Rabbi Chizkiyah opens the Zohar with “As a rose among
thorns” (Song of Songs 2:2): the rose is the Congregation
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of Israel, which, like the rose with its red and white, has
both judgment and mercy.

Zohar, Introduction 1:1-2:4°7:’2-°R’R 71nTPI 7017 990

1This chapter, a preliminary exposition of Gen. 1, serves to
introduce the reader to the circle of R. Simeon and his col-
leagues, and to give him an idea of the scope and nature of
their discussions. It is somewhat more discursive and fanci-
ful than the main body of the Zohar. Rabbi Hizkiah opened
his discourse with the text: As a lily among thorns, etc. (S.S.
2, 2). ‘What’, he said, ‘does the lily symbolise? It symbolises
the Community of Israel. As the lily among thorns is tinged
with red and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

nohn man oY 17T

In the explanation of “There are sixty queens,” the Alter
Rebbe brings Mishnas Chassidim: the Congregation of
Israel, though related to Malchus, is not Malchus as a sep-
arate configuration but the configuration of Malchus with-
in the inwardness of Z’eir Anpin, where she is as great as
he; this is “the bride of Moshe.” He cites there the same
Zohar HaRakia and Sefer Hadras Melech, section 156.
KEHOT'S NOTE
3,00 wrnw mpb

PRy TP WY TWR NN 191 7772

There the Congregation of Israel, the source of all Jewish
souls, is called “my heart”: as the heart receives the spirit
of life and sends it through the body, so it gathers in
(kenisah) the life and flow from “Israel above,” the light of
Havayah above Elokim; hence its name.
KEHOT'S NOTE
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The Kehot note identifies the abbreviated work as Hadras

Melech; Or HaTorah quotes it as saying that the
Congregation of Israel is Binah, though not literally Binah,
but that this is the essence of the matter.

KEHOT'S NOTE
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In the discourse on “And I will betroth you to Me forever,”
the Congregation of Israel is called kallah from “my soul
yearns,” and the two kinds of yearning are the two brides
of the Gemara (Kesubos, chapter 2): “a fine and graceful
bride,” for whom “my soul yearns for the courtyards of
Havayah,” and “a bride as she is, even lame or blind,” for
whom “my heart and my flesh sing to the living G-d.”
KEHOT'S NOTE
.3,M92Ta 2y
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At the end of the discourse “For You are my lamp”: the
early generations had lofty souls that could master the evil
in them as soon as they contemplated G-d’s greatness,
while the later generations, “the heels of Mashiach,” lack
that power and need great toil, and for them the higher
Havayah “will light up my darkness” through an arousal

from above.

KEHOT'S NOTE
XKD PPR RN
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Moshe to Israel: “Know this day and take it to heart that
Havayah is the G-d (ha-Elokim) in heaven above and on
the earth below; there is none else.” The Name of revela-
tion and the Name of concealment are one (context:
Steinsaltz Tanakh)
Deuteronomy 4:39v”5:*7 0°727
"2 YRR DWW DPORT KA T 7D 7227778 DU 07T YT
STy X NOnR TINT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 4
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The Tzemach Tzedek cites the Talmud’s phrase “descend
alevel” from Yevamot 63a as the source of chas darga.
KEHOT'S NOTE
M T 770 MY DMK — YRINT NN RTY 2707 OUYan papa nony”
07y topna
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Rav Pappa’s “go down a step (nechis darga) and take a
wife”: the groom as one who comes down a level.

Yevamot 63ax 370 nin2°

58 anDI} 2oann nPhsn vp

The seventh wedding blessing (Kesubos 8a), “who glad-
dens the groom with the bride,” praises G-d for “the voice

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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of the grooms’ jubilation from their wedding canopies”;
the plural hints at two grooms.

Ketubot 8a:6:X ' m21n>
N0 LAMRYY T X2 WX 02T 7R WREK 0 a1
TR MY 02T MR 20X, M0 A8 1,120,701
AR 2Ip) 1R PIp 0% NIRINDY ATINY C1Y3 YRw ApYR

YRR 0MYN onEInn 00N nivasn Lip ,nvs By oo Bip
P27 0y 107 MR 7 AR T2 ,000°M
William Davidson, Vocalized Aramaic (CC-BY-NC)
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It explains the point that “grooms” implies two.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
SNRY 7192 0092

PARAGRAPH 5

61 7293 1MW NI 0T YU RPw Y

The note refers there for a precise discussion of the word-
ing of this saying.

KEHOT'S NOTE
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“Before the world was created there was only the Holy One,
blessed be He, and His great Name”; the maamar asks
what a “name” can mean before there was anyone to call
it.
Pirkei DeRabbi Eliezer 3:2-3'3-"2:3 71y°7X 277 °p19
TPYY , 7272 9737 AW R TIN2 WiTRT 177 ,02397 K121 XYY 1Y
1% ¥ KNG PR ?hmiT 9271 b LSwn wn
IR ,PRIIM PRI PNITIOY PIRD 0NN IR OX LiPY 0°uhR
7 X2 093y NN 1107 veINT KIT N2 WiTRa 72 ,ni127 onnn
X721 KDY 7y 721 0°M27 YAV .IWAHT DR RY TY T
.. TH2DT RO 79 131 .00°R L1710 <1 19K 0719
Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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the passage shares nothing with the note
KEHOT’'S NOTE
ow .am PID 775N MER wIwa .3 ,T2 MDY L3 ,20 ¥UItn 9y IR
WP Y NPMY MUA0 VR Y OMID NPMIK AR LK LRPP .2 .2 R L
1770 PUIAR LX)
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In the explanation of “For with You is the source of life,”
“the Holy One, blessed be He, sits and occupies Himself
with the Torah” is the drawing of letters from His great
Name, and “the Holy One, blessed be He” has two mean-
ings, the Emanator Himself or Z’eir Anpin of Atzilus; both,
he says, are true.

KEHOT'S NOTE

2,72 8MN
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the passage shares nothing with the note
KEHOT'S NOTE
2,89 97
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2,7.2,3°Yn 9y 17°07 9”RTN2
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The Talmud describes G-d’s “day”: the first three hours He
sits and studies Torah. The Alter Rebbe reads “sitting” as
lowering Himself into the Torah.

Avodah Zarah 3b:7°1:2°3 7191 T2y

oY 090 17 NIYY MY 0°NY 127 K 177 27 0K KDY 20K

171 AW — NPAY ,iTINa POIYY AW RIT 712 WTRT — NIWRID
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William Davidson, Vocalized Aramaic (CC-BY-NC) ' A

68 QW *°112°P3 1 7NN

This passage is quoted there.
KEHOT'S NOTE
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A parallel discussion of the “capacity” in the Infinite One
to radiate.

KEHOT'S NOTE
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Moshe recalls his prayer after the Golden Calf: they are
“Your people... whom You brought out with Your great

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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power.” Here, the power that is His great Name (context:
Steinsaltz Tanakh)
Deuteronomy 9:29v75:°0 0°727
STI0IT AN DT A2 ORI WK AP T2y OM
Yet they are Thy people and Thine inheritance, that Thou
didst bring out by Thy great power and by Thy outstretched
arm.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
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There the Alter Rebbe explains that a divine Name or at-

tribute such as Shechinah refers not to the attribute itself

but to the illumination of the Infinite clothed in it, citing

Pardes; the essence in itself is utterly simple and none of
the attributes.

KEHOT'S NOTE
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There the Alter Rebbe explains that the nations’ sages hold
that creation proceeds by cause and effect; but every
cause has some relation to its effect and is changed by
clothing itself in it, as a mind that contemplates a love is
filled with it and cannot then think its own thoughts.
KEHOT'S NOTE
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The Tzemach Tzedek refers to this passage, noting that it
explains that this is also what is called “His great Name.”
KEHOT'S NOTE
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In Shelach several holy Names are at the level of the light
that fills all worlds, while His great Name is above even the
light that encompasses all worlds.
KEHOT'S NOTE
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In the discourse “Command the children of Israel”: before
the world was created there was He and His Name alone,
and shemo has the numerical value of ratzon, will, the
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source of the flow and life of creation, since it arose in His
simple will to be King.
KEHOT'S NOTE
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“Command the children of Israel... My offering, My
bread,” the daily offerings: the verse opening the Pinchas
discourse cited on shemo having the value of ratzon (con-
text: Steinsaltz Tanakh)
Numbers 28:2°2:1”3 72712
MY 077 PWRY “RM2 33NN DPN NINY DX *3aTnK 1
A7yIn2 *% Y YN
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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The discourse on “These are the names” is printed there.
KEHOT'S NOTE
01 IRM .'|Y?’R1 7,01 R™MND AORM .'['7’}{1 AP Y DY N7IIR2 0971
S9N 'Y 1N° e NN

80 Y N

“These are the names of the children of Israel who came to
Egypt”: the verse of another discourse cited on G-d’s
Name (context: Steinsaltz Tanakh)
Exodus 1:T'RR mnw
IR2 10721 WX 2pY° NX R8N 0°R27 '?xﬂj;i? °12 ninY ﬂ?t{]
NOW THESE are the names of the sons of Israel, who came

into Egypt with Jacob; every man came with his household:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

81 | The close of the psalm that calls all creation to praise: “Let
them praise the Name of Havayah, for His Name alone is
exalted.” Even His Name is above the worlds (context:
Steinsaltz Tanakh)

Psalms 148:1337:1”np 0°2°1n

0P PINTPY 3737 1727 It 23i300 °n ownx A0
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

82 | Kehot’s note points to Song of Songs 6:8 for these words.
Song of Songs 6:8°11:" 01w W
1807 TR NNy DOWI2°B 0°InYA NiSYn nn 0wy

There are threescore queens, And fourscore concubines,
And maidens without number.

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A tfurther discussion of “His great Name.”
KEHOT'S NOTE
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This passage is quoted there, with the addition that “His
great Name” is the higher Name Havayah, “above the
pasek” (the dividing stroke between two Names), which is
the meaning of “the Holy One, blessed be He.”

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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From Patach Eliyahu: G-d is “wise, but not with a know-
able wisdom”; the light above Chochmah that clothes itself
in it.

Tikkunei Zohar 17ax 1> 9717 °13pn

87 oYY M7 %D
The notes of the Torah are explained there at length.
KEHOT'S NOTE
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David to G-d: “For with You is the source of life; in Your
light we see light.” The maamar reads “with You” (imcha)
as secondary to Him: even the source of life is only “with”
G-d (context: Steinsaltz Tanakh)

Psalms 36:10:1"% 0°2°1n

(IR T7IR2 0°°0 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Torah, speaking as Wisdom, recalls the time before
creation: “I was beside Him as a nursling (amon); I was
His delight day by day.” Here, the notes of the Torah come
from G-d’s own delight (context: Steinsaltz Tanakh)
Proverbs 8:30°7:'11 “own
:NY~232 1197 NRNivn 0P 0P YIWYY IR TInK 123K MK
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The psalmist contrasts the wicked, whose heart is dulled
“like fat,” with himself: “I delight in Your Torah.” Here, the
Torah as the vessel of G-d’s delight (context: Steinsaltz
Tanakh)
Psalms 119:70°y:0"°p 0°%°1n
“RYTYY INTIA 23X 027 2272 WY
Their heart is gross like fat; But I delight in Thy law.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And it came to pass at the end of two years” that Pharaoh
dreamed: the verse opening the Torah Ohr discourse cited
on the song and notes of the Torah (context: Steinsaltz
Tanakh)
Genesis 41:1°R:X”n N°wR12
IOy Ty 3T 0PN Y1) 0O 0ONIY YRR VTN
And it came to pass at the end of two full years, that Pharaoh
dreamed: and, behold, he stood by the river.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OnmIN 1127 /%M

On Shavuos the kohen waves the two loaves with the
lambs: the verse opening a discourse in Parshas Emor cit-
ed on the same theme (context: Steinsaltz Tanakh)
Leviticus 23:203:373 RIp™
WP 0°33 °3¢-y 1 *307 191N 0°7227 DN 7Y DOR 1737 701
R ne v
And the priest shall wave them with the bread of the first-
fruits for a wave-offering before the L-RD, with the two

lambs; they shall be holy to the L-RD for the priest.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

997 1Iwea o
The next verse: “And He was King in Yeshurun, when the
heads of the people gathered.” Yeshurun is read as related
to shir, song, linking the Torah’s song to G-d’s kingship
(context: Steinsaltz Tanakh)
Deuteronomy 33:5°7:3”% 0°127
2R "VIY 02 Y "WRY ARRNT T2 117802 >N
And there was a king in Jeshurun, When the heads of the
people were gathered, All the tribes of Israel together.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

IN 1D

Moshe, pleading for Israel after the spies: “Now let the
power of Ado-nai be great, as You have spoken.” The maa-
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23 17°D MPPwan 1IPY° 7RdwD WK 00w ...

mar takes G-d’s “power” to radiate as His Name (context:
Steinsaltz Tanakh)

Numbers 14:171:77° 712712
£IMK? NN2T KD 3TN 19 RIPI AAY)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7 9TRa

NPR1°onn RNMIIN

“The Torah comes forth from Chochmah”; the Alter Rebbe
stresses “comes forth” to show this refers only to the
Torah’s revealed level.

Zohar I1, 121ax ,X3p 27mt
KEHOT'S NOTE
WX ,1D W AR LR LROp 27t

From Moshe’s blessing: “Moshe commanded us the Torah,
a heritage of the congregation of Yaakov”; the verse of the
discourse cited in Vezos HaBerachah (context: Steinsaltz
Tanakh)

Deuteronomy 33:4°7:3"7 0127
3Py NPIR AYIN AYh 177mE 1R
Moses commanded us a law, An inheritance of the congrega-

tion of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

97
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The title of the Song, “The Song of Songs, which is

Shlomo’s”: explained here word by word (context:

Steinsaltz Tanakh)
Song of Songs 1:1'X:’X 0°1°wi1 "W
NPYYD WK 0O Y

THE song of songs, which is Solomon’s.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

In Ezekiel’s vision of the chariot, “the chayos ran and re-
turned (ratzo vashov), like the appearance of a flash of
lightning.” The Alter Rebbe takes this running and return-
ing as the pattern of song (context: Steinsaltz Tanakh)

Ezekiel 1:1477:X% 5xpi°
:P127 RT3 231 Ri¥Y NiTm
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

sun KDY 2R N3 XN

The Tzemach Tzedek refers here and explains that this is
G-d’s own song, from above to below: the Song of Songs is
the higher song, the song of the Torah with its notes,
through which the Infinite Light clothes
Chochmah, and from which the songs from below to

itself in

above receive.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .ovmpy e wen awy (YT 17T 2700) YARCY Y

101 orPyon? OIREIN Ay TN

the passage shares nothing with the note
KEHOT'S NOTE
.mun’p 2y

102 oyond arNgIn

“Moshe wrote their goings out by their journeys”: the verse
of the discourse cited on “reaching and not reaching.”
(context: Steinsaltz Tanakh)
Numbers 33:2°2:3°% 7273
DPyoR APRY M CDTPY Dyom? ORYIRTAR wn 2RO
:DIPRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 9owa QIR W voya B

The Mishnah: animals that wear a shir, a neck-ring, may
go out with it on Shabbos and be led by it. The Alter Rebbe
reads shir as “song”: all beings go out and are drawn
along by song.
Shabbat 51b:8-10-"11:2 8”1 naw
172101 102 T LW PIYRN W2 PRI VWD 7¥2 90
RAPRI :MIT 72 72 727 WK ?70DUN2 APRIY” XD nd nipn2
BT 27 TS — NP9 DPTHYY XYY Nawia oA
XPTIDT°302 K7 KRN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2 ,X1naw

104 %21 NN Y Nt 27y

The Kehot note suggests, with a “perhaps,” that this is the
discourse meant; the passage there speaks of a level above
will, the “encompassing of the encompassing,” which is
therefore also above a person’s own understanding and
will.

KEHOT'S NOTE

7,77 719910 YR 70 L3P0 LY 1372 °D2 P°YY DBTIAD 11D PN

7R

105 N2 NN W IR

David’s “A psalm, a song for the dedication of the House”:
the verse of a discourse cited on song (context: Steinsaltz

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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Tanakh)
Psalms 30:1°X:'7 0°2°71n
:'I‘T['? n727 N2INTY inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 D2 1IN WY 23

There “All that have song go out with song” means that
every ascent from one level to a higher one, as from the
lower to the upper Gan Eden, is through song, which is the
nullification of the self; and Yuval (from hovalah, leading)
leads upward with lyre and flute.
KEHOT'S NOTE
LT 27Y N7MIRDY ALY RN R

107 B2 1R AW

Yuval, “the father of all who play the lyre and flute”: the
verse of a Torah Ohr discourse on song (context: Steinsaltz
Tanakh)
Genesis 4:21872:"7 N°wR12
12331 7912 Wsh"?; "R 1127 RN ’?;1’ IR oYY
And his brother’s name was Jubal; he was the father of all

such as handle the harp and pipe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 DN AR

“Then Moshe and the children of Israel sang this song
(hashirah)” at the Sea: the feminine form of song, the ris-
ing song of the bride (context: Steinsaltz Tanakh)
Exodus 15:1°R:1"0 mnw
TPWR AR 1RRM AP IR TTEITNR PRI 2121 MU R
:0°2 R 12971 010 1IN AIR3T0D TP
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X0 mnw

109 M2 W7Aw 1°Iyn 193

The wording of the Midrash referred to here is copied
there.
KEHOT'S NOTE
WP PRV Y WA NPMRa

110 D122 2977w W 1Payn 190
The Midrash’s comments on the verse “The Song of
Songs,” to which the Alter Rebbe refers.

Shir HaShirim Rabbah 1:10-11x"-":'X 1127 0°7°wi W

MR WP WT M R 227 D07 MY MDA PINM NOan ..

,0°R2 77209 NRI NN 2272 7707 9037 703 12 1ENY oniR v37

.0°29N037 398,371 *73R .0OR"237 19K ,0°102 TN LTIRT A
.TIP0n 7MY ANM 171 ,0°°WN VY 1,92 NiTRI Oy
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“Your cheeks are lovely with ornaments, your neck with
beads” (Song of Songs 1:10). “Your cheeks are lovely”—just
as these cheeks were created only for speech, so too, Moses
and Aaron were created only for speech; “with ornaments
[batorim],” with two Torahs, written and oral. Another mat-
ter, batorim, many Torahs; that is what is written: “This is
the law [tora] of the burnt offering” (Leviticus 6:2); “this is
the law [tora] of the meal offering” (Leviticus 6:7); “this is
the law [tora] of the guilt offering” (Leviticus 7:1); “this is ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

m BoN W PN yRw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ynw ,"7|'l IRD W”nd R (R, ,°"N) w1 oW .(X”Y0 ,1) "N NnTpnay
.[3] .1 a0 R DR 1w DR

12 BN W PN yRw

The Kehot note shows that the Tikkunei Zohar reads
Yisrael as shir Kel, “song of G-d,” as the Alter Rebbe does
here.
Tikkunei Zohar 25a:5-7"1-"11:X 11”2 177 "1pn
RTIMY R”1) .RT RDOYINRI A°RT 1 NR2 .NNAI ANR IR
RIAT RITA DVR 0F ORI yRw 100 IR 2 (RDPYRRRT
27 1KY ITPPR 0P 0777030 PP DR YRWRY 111°12 220D IR NNt
132 71235 PEXDEN 11170 1793 NPPP0 YK T3 OKTIA .72 71NN 2
M2 M7 70 M0 PR TY 193 DY KPP0 PR nawim 1w

L1395 5y 0oy nRY o wy
Constantinople, 1740 (CC-BY-NC)

13 N Payn Ywn

There “And He was King in Yeshurun” is read with
Yeshurun also from shir, song, which is of the level of cir-
cles drawn from the light that encompasses all worlds,
perhaps the souls as they first arose in G-d’s thought.
KEHOT'S NOTE
LN, 0733170 7Y% XA

14 BRI PRy IR R

Bilam’s blessing: “He has not seen iniquity in Yaakov, nor
beheld wrong in Israel”: the verse of the Balak discourse
cited at the end of the paragraph (context: Steinsaltz
Tanakh)

Numbers 23:21875:37 12713

YN iy 1PRPR T PRIPID Dny IRITRYY 3pya 1IN vianRD
399n

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

115 | The Zohar (Vayeilech): “there shir, here shirah: one mas-
culine, one feminine.” Moshe’s shirah rose from below,

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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the Queen’s praise of the King; the shir of the other
prophets came down from above.

Zohar, Vayeilech 3:17-5:27173:’71-12 777,377t 190

116 | Kehot’s note points to Song of Songs 4:2 for these words.
Song of Songs 4:2°2:7 0°°wn W
PX N72) NiwKmn 0P3Y ANV WYY NIRRT VYD 1Y
073
Thy teeth are like a flock of ewes all shaped alike, Which are
come up from the washing; Whereof all are paired, and

none faileth among them.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 7
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This passage is quoted there with other glosses.
KEHOT'S NOTE
27y MIANR MINAT QY R °Y R 792 RAP1 N7IIR2 K27 71T Yyup

118 PR aw ey

Bildad the Shuchite, answering Iyov: “Dominion and fear
are with Him; He makes peace in His heights.” The
Midrash applies it to the peace between the angels of fire
and water (context: Steinsaltz Tanakh)

Job 25:2°2:7173 27X
2PpRIR2 0iPY Ny Yy 1D Pwnn
Dominion and fear are with Him; He maketh peace in His

high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

119 07 Pw W PRI 1Inna aew ey

The Midrash: Michael is of snow (water) and Gavriel of
fire, yet they do not harm each other, because G-d makes
peace between them.
Bamidbar Rabbah 12:8°11:2”> 127 12712
KEHOT'S NOTE
o] ey L(R %) 12T 57y .n ,27°9 9”712

PARAGRAPH 8
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A passage from here is quoted there, with a gloss explain-
ing that the “drop” means the drop of the masculine wa-
ters (mayin duchrin), the flow from above.
KEHOT'S NOTE
57)” :]NJ‘? ANAT W° DWY V1T °Y R 7790 RIP™ N”MIR2 K22 180N yup
(77 nav

121 7999 A1y NOWRR N Mo

A gloss there refers to the second discourse on “To my
mare,” chapter 2 (42a), on how the supernal delight was.
KEHOT'S NOTE
2717 27D "W "N0ID? 1772 °Y)” AT 0 VI1 Y R 995 RIP™M N7MIR2
L7(19 1192Y MAYNT N 70 024 RYY
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TM° 22 P11 907

A gloss there refers to the Zohar, Acharei 59b, on “broth-
ers dwelling together (gam yachad).”
KEHOT'S NOTE
57D 27y ¥”I7 "INR D XM Y)Y AT WO VAT Y X 19 RIPM NUIIRG
(17 03 0ONR N2w 0OY1 M 230 R

TM° 22PN 37

The gloss in Or HaTorah refers to the Zohar on “how
good... when brothers dwell together (gam yachad)” for
the union of masculine and feminine.
Zohar, Achrei Mot 9:58-67170-11"1:) N1 * MR 77117 190
It has been taught in the name of R. Jose: Once the people
were short of rain and they sent a deputation to R. Simeon,
R. Jesse, R. Hizkiah and the rest of the Companions. R.
Simeon was on the point of going to visit R. Pinchas ben Jair,
along with his son R. Eleazar. When he saw them he ex-
claimed: ¢ “A song of ascents; Behold how good and how
pleasant it is for brethren to dwell together in unity” (Ps.
133, 1). The expression “in unity”,” he said, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

o DIPYIY TR . . b

A long discussion of the halachic sources (the Talmud in
Shevuos, the Rambam, the Tosafos, the Agudah) on
whether Shlomo in the Song of Songs is a sacred Name
that may not be erased; the Agudah rules that every
Shlomo there is sacred except “the thousand are yours,
Shlomo.”
KEHOT'S NOTE
2°Y 9T MYIAWT U0 KIM” PPN AV R 972 WA N”NIR2 119R2
v 211 N”MI0° PN 178 07ana §¥91 12w DPwnw ond 9w 0von vl
TPRW NINY °t 1720 11°RY 5797 1”53 v ,17°12°21 AIRWD K17 "7 22°0
177 R”Y 5”7 AYI0T P”H NMBDINAR K217 17Y7 00 771°2 2”11 ,1°phnl
,PIA1 139K DI 710 P390 ATy DPwT 5707 1mm XD nyn KOX
2”0 NTIART 2721 .pARI PR Uriwaw lYd 79313 °RT1 O1°1272 10 OX
PRY WIP DWW R0 mow 9y BUn 77D o mTYR nyav
0y — 9oy nnbw 7R APRA MR YIn Ppnnl

ow P TR 0PN MRt
The Talmud: every “Shlomo” in the Song of Songs (but

one) is holy, a Name of G-d, “the King to whom peace
belongs.”
Shevuot 35b:16-171-1"0:2 177 My12W
;190 DIPWRY onY Y WP - DOPWT W2 PINRT Mo 93
DONRIN” TR MY - PRy 9 AR 307 YRy D7 e 7N
ingn 3T <9I A AR ,0INIR UM 27 - 7R NR owip
PRINY MRT KT KPR 12PR0 2y KP) - 71 AR 20000 by
7Y "HN2” IMRIY XY KD X0PYD ROWR T0XPVRT RMIPD
N¥ 0™wY? DNRRYRYPIT RMIPRY - Moy 97 2K "9?
... K2R RIND R RIMY ;RYINT RN1DPA7 - »17D
William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Rambam rules that Shlomo in the Song of Songs is a

sacred appellation, like other descriptive names of G-d.
Mishneh Torah, Foundations of the Torah 6:9,779n mwn
7 TNA PTI0° MaN
WP NI232 0°nRD NiRwa 99 .51 13°n3 00INRT NingT v ...
T2 7N P20 AIRWD RAT T WP 20 WA TIRRD nb"mp’ ’?;
51 DR2IT2 AR X227 9D UabY 97 APRa” (20 1 0w w)
ARYD KIT T VR TP RIPR MIRD (17 2 DRUIT) M 7An

RN

All the Names mentioned in connection with Abraham, are
sacred, even this one, saying: "My L-rd, if now I have found
grace" (Gen. 18.3), is sacred. All the names mentioned in
connection with Lot are profane, save this one: "Not so my
L-rd, I pray Thee, behold if now Your servant has found
grace" (Ibid. 118.19). All the Names mentioned in connec-
tion with Geboth Benjamin (Judg. 20) are sacred. All the
names mentioned in connection with Micha (Ibid. 17) are
profane. All the Names mentioned in connection with
Naboth (I ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

T2 bW aaY . . aRIn2 nbw v

The Tzemach Tzedek notes that in the verse “binding his
foal to the vine” the hei of iroh, pronounced with a
cholam, likewise hints at the union.

KEHOT'S NOTE
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171°2 MPowan “1pws
“Let him kiss me with the kisses of his mouth”: the inner
love that bypasses the chain of worlds.
Song of Songs 1:2°2:R 0°7°w1 "W
170 P77 0221073 IN°R NPWan "IpY”
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Of King Shlomo’s canopied litter: “its inside inlaid with
love by the daughters of Jerusalem.” The maamar borrows
the words for a father’s love so great it cannot come out ex-
cept in a kiss (context: Steinsaltz Tanakh)
Song of Songs 3:10":1 0°7°wi1 W
niIZR 120X MET 1390 TN 13972 271 10T A02 Py PINRY
070777
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “Iwould kiss you” is “the cleaving of spirit to spirit”:
as a kiss comes from an inner love of the heart that no ves-
sel, not even speech, can hold, so the mitzvos of the souls
rooted in Binyamin draw down from the level of Akudim,
which is above enclothing in vessels.
KEHOT'S NOTE
RN QWY” A0 AN LT Y K 7D wUAW NYTIR AR LT, R™MIND
7Y 700952 Mwabnn Pnan 1eynow 0TIPYn nan nowni R

TPWK 113 %% MR 7m0 %

The young woman wishes her beloved were like a brother,
so that she could kiss him in public unashamed: “If only
you were as a brother to me... I would kiss you.” The verse
of a Torah Ohr discourse on the kiss (context: Steinsaltz
Tanakh)

Song of Songs 8:1°X:’1 0°7°Wi W

29 M7K? D3 AWK PIN XYM MK *TY P 29 MR 1m0
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1701 1 MYt any
The psalmist, longing for G-d in exile: “By day Havayah
commands His kindness, and at night His song is with
me.” The maamar reads the day as kindness drawn down
through Israel’s Torah and the night as the angels’ song
rising, as the Talmud in Chagigah reads it (context:
Steinsaltz Tanakh)
Psalms 42:9°0:2"n 0°2°71n
710 PR 1700 1Y 7Y 12°P21 1700 MR ond
By day the L-RD will command His lovingkindness, and in
the night His song shall be with me, even a prayer unto the
G-d of my life.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud gives G-d’s twelve-hour day in four spans of
three hours; the Alter Rebbe takes the first three (Torah,
judgment, sustenance) and matches them to the three tri-
ads of Sefiros.
Avodah Zarah 3b:7°1:2°3 77t 7712y
W"?Tgi ,01°0 7 MYY MY 0°NY 127 IR 777 27 KR KT 701K
171 20 — NIPAY ,IN2 PRIYY AW XIT 7112 WiTRD — NINwRIN
RO TRIY — 717792 071y 2NNIY ARIIY 1170 L1710 0P3vT 9o nX
DRI RO 2y 20 110
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '
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The note refers there on the meaning of G-d’s “sitting.”
KEHOT'S NOTE
L12°W° 17192 2,0 77°PNi 990 IR7
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Wisdom invites the simple: “Come, eat of my bread and
drink of the wine I have mixed.” In Kabbalah, Netzach and
Hod are this “bread.” (context: Steinsaltz Tanakh)
Proverbs 9:5°71:'0 >own
©N30% 1723 INY 023 102 137
'Come, eat of my bread, and drink of the wine which I have
mingled.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Among G-d’s gifts in the psalm of creation: “bread that

sustains the heart of man.” The Zohar reads this bread as

ground by the shechakim, Netzach and Hod (context:

Steinsaltz Tanakh)

Psalms 104:15770:77p o°%nn

Y07 WIIN"227 D) 19Y 073 PNE0Y WiIR227 M 1)

And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar in Pinchas on the bread that the “shechakim”
grind.

Zohar, Pinchas 13:84-15:1071”p:1”0-779:3”> 01D 77117 7190

3911 PR 12 1772 PUIANA
There Netzach and Hod are the “counseling kidneys” that
decide how to give so that the receiver can take it in; they
are called shechakim and millstones that “grind manna
for the righteous,” for as one grinds wheat fine, a father
breaks down an idea into small parts to teach his son little
by little.
KEHOT'S NOTE
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The Tzemach Tzedek cites the Maharsha, who raised a dif-
ficulty from the Talmud in Chullin 91b, where the angel
says at dawn that its time to sing has come.

Chullin 91b2 8”3 1711

KEHOT’'S NOTE
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In the heaven called Ma’on are groups of ministering an-
gels who sing at night and are silent by day in honor of
Israel, as it says, “By day Havayah commands His kind-
ness, and at night His song is with me.”
Chagigah 12b:7-8'1-"1:2 27 13031
nYM 79792 AP NINIRY ,NWD *IRYR YW NiRD 130 — 190
27921 9700 N MEY Dnd MR PRI B 17320 "9 D2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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This passage is copied there.
KEHOT'S NOTE
.ANI2°Y 9P 'R 1N N7TIRA PRy T Yup

2py°2 My ap»
Asaf recounts history so that it is passed on: G-d “estab-
lished a testimony in Yaakov and set a Torah in Israel,”
which He commanded the fathers to teach their children.
Here, the Torah placed below among the people: the sec-
ond groom (context: Steinsaltz Tanakh)
Psalms 78:5'7:1"y 0°2°1n
DYTINY APDIARTNN M WK PXIP2 o 77I0 2pyra My opn
HalyEhini)
For He established a testimony in Jacob, And appointed a
law in Israel, Which He commanded our fathers, That they
should make them known to their children;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,y 0oonn

TN AT . LTI 20N
The Midrash that the Torah preceded the world by two

thousand years; read here as the Torah’s first home in
Chochmah and Binah.
Midrash Tehillim 90:71:"% 0°%°nn w21
NR"M2% ARTPY 1MW 79173 AR 27 MR .KIT 7Y WK 2wn
DW3 R PR .KIT TY WX 2w 179 077 07032 R 0
(5 ow) mRIw 09 W 107127 7710 IRTp 11w 000K wopt vl
7AW A9R 772p0 P 1M .0 0 DO TR AR 19K 1R
(2IMNR 0% 1Y 0o PR %3 IR
OYW (Public Domain)
Bereshit Rabbah 8:2°2:’11 17127 n°wx12
27PRIW 1T M2 IWRID Y 101 Cwnn bw tRw v bw ovn ...
WP 12 NYAY 527 NRT 12091y W 1012 anTpw ,mns R
1N3T RIT KT L,OPW Dw N3P AN AnTp Maw 0°E0R v
APR RIT N2 WITPA P M AR TR IR TR (77 V0wn)
IR NYTY DRI LA0.PIM0K 01D Y2 01w 9K D 122057 00w
9% PR AR PaR ,09 Dw an12% 0P AR Ny MINn A Y
12 OWIYOR M PR UPY DTR DO "I (D 2PR) ROK WP poy
... PR 90 91733 RKR XD

Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of

likuteitorah.com/likkutei-torah/shir-hashirim/1/
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grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Vayikra Rabbah 19:1'R:v”° 127 X1p7

Zohar II, 49ax ,vn 27mt

KEHOT'S NOTE

2701 .7 W™ RPIMIN LR LU 97PN L2 ,n7D 97 T L, 0°%1n W XD

mwnn RN 270 NP 373 AR WK LUIP LK LMOP AT R LROP LR ,0n
.36°Y,(01°01P)

a0 EPRN

Elihu to Iyov: “Listen to me, be silent, and I will teach you
(a’alefcha) wisdom.” The maamar hears alpayim, “two
thousand,” as two such teachings, Chochmah and Binah
(context: Steinsaltz Tanakh)
Job 33:3337%:37% 27K
D TRPRRY YN 2Ty AnR XON
If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

210, N Mnnn o
A parallel discussion of the two grooms.

KEHOT’'S NOTE
117y MR 07K IR9

QTN QNIN AWy WK

G-d through Moshe: “You shall keep My statutes and My
laws, which a person shall do, and live by them.” The maa-
mar reads two stages: man makes the mitzvos, and then
receives life from them (context: Steinsaltz Tanakh)

Leviticus 18:5°77:11”° Rp™
’7 *3X D72 M D87 DOK ZY? TN "WDwR"NK) *NPI-NY DNTRYY
Ye shall therefore keep My statutes, and Mine ordinances,

which if a man do, he shall live by them: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

LI RPN

2°N2 QNN OMN answ

The opening of Bechukosai: “If you walk in My statutes...
and do them (osam).” The word is spelled without a vav, so
the Sages read it atem, “you”: as if a person makes the
mitzvos (context: Steinsaltz Tanakh)
Leviticus 26:372:173 XRIp"
:ONR ON°RY1 1YN niznTR) 19%n "NpnaoR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Zohar III, 113ax ,»°p »’m
KEHOT’'S NOTE
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A parallel explanation of “and live by them” as receiving
life from the mitzvos.
KEHOT'S NOTE
.17¥2 01 7772 02 AR7

LR 212 90 on 1k

“These are the kings who reigned in Edom before a king
reigned over the children of Israel”: in Kabbalah, the
kings who “reigned and died” are the World of Tohu (con-
text: Steinsaltz Tanakh)
Genesis 36:31x72:1"% n"wX12
SR 337 T2 2397 DITY TN 1370 UK D3P 17N
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

qRTP WIN° AR
Man was created last, so that if he grows proud he can be
told “even the gnat came before you” in the work of cre-
ation; here, animals are rooted higher than man.
Sanhedrin 38a:133:x " 1°17110
073K 02200 377 KDY 777 191 ,nav 27¥2 X121 DX 121 1N
DRV MR 127 .NPWRI2 TyRa XN N2 wiTRaY 39 1p amv
MR 927 PYRI2 APyRa aaTR AR 13 miR 1%y IRyT onn
T MEn? 019 71D

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note shows that this parenthesis is the Alter Rebbe’s
own, since it appears in his manuscript of the maamar
without the Tzemach Tzedek’s glosses.
KEHOT’'S NOTE
L27%I MINAT 922 TRR RN N0 03 REM™I 700

1737 NN NN

In its plain sense, the close of the laws of permitted and
forbidden creatures: “This is the law of the animal and the
bird...” The maamar reads it, with words echoing the
burnt-offering (olah), as the animal’s ascent through the
offering (context: Steinsaltz Tanakh)

Leviticus 11:461772:X” R1p™

W;Jg"?;'?ﬂ 0°%32 Nnnn N7 w1 B Aiym Ani2n iR DK
PIRTPY NI

This is the law of the beast, and of the fowl, and of every liv-

ing creature that moveth in the waters, and of every creature

that swarmeth upon the earth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the 248 positive mitzvos are the vessels of Z’eir
Anpin that receive the light from Keser, the 620 pillars of
light, the 613 mitzvos of the Torah and the 7 of the Rabbis,
so that it spreads through Z’eir Anpin and from there into
the lower worlds.
KEHOT'S NOTE
9] 37w .(2 1) Tmpna By

51098 QTP AN

David to G-d, who knows him wholly: “Behind and before
You formed me, and You laid Your hand upon me.” The
Midrash reads it as man being last and first in creation;
here, the two-way relationship of the mitzvos below and
above (context: Steinsaltz Tanakh)

Psalms 139:5°7:0”%p 0°2°11n

71283 *2¥ NYM 1073 OTR1 MiNY
Thou hast hemmed me in behind and before, And laid Thy
hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,0%p 0°%nn

1PRR R0

Iyov asks, after describing the treasures man digs from
the earth: “But wisdom, from where (me’ayin) will it be
found?” The maamar reads me’ayin as “from nothing”:
Chochmah comes
Steinsaltz Tanakh)

from self-nullification (context:

Job 28:1227:1”5 2R
732 DIPR 7] 7K RERA TRR 1R30M
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w1 ®52 nanNy

“You shall love Havayah your G-d... with all your soul”: the
love of the second bride (context: Steinsaltz Tanakh)

Deuteronomy 6:5°7:1 0°127
STTRR2 TUDI22N 72357222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,027

MR 291277 M

Moshe to Israel, after “You shall love”: “And these words,
which I (anochi) command you this day, shall be upon
your heart.” The maamar reads anochi as G-d’s own self,
whose words come into a person’s mouth (context:
Steinsaltz Tanakh). (Kehot: Deuteronomy 6:5)
Deuteronomy 6:6:1 0°727
71237779 0¥ 913 2238 WK 7PRT 01370 N
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And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10727

02 n7am
Moshe to Israel: “Teach them to your children and speak
of them when you sit in your house...” Here, G-d’s own

words come into a person’s speech (context: Steinsaltz
Tanakh)

Deuteronomy 6:7°1:1 0°727

TYN T2 ANIPH A3 ANW2 02 71T TI3? DB
TP

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S°D22 NN2TRAN AR CIN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7221 RPN B DOWen TUan

S°02 9927 2°WN
G-d’s consolation of Israel through Isaiah: “I have put My
words in your mouth.” Here, G-d’s own words in the

mouth of one who studies Torah (context: Steinsaltz
Tanakh)

Isaiah 51:161"0:R"117°yWw°

TR PN TOP) DY YOI? 0702 T D3 9093 137 DYN)
:TIRR™RY 1187

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RS R

IORY Doown
The heading “A maskil of Eisan the Ezrachite,” maskil be-
ing a psalm of instruction. The maamar reads maskil as
supernal Chochmah and Eisan as the Tannaim (context:
Steinsaltz Tanakh)

Psalms 89:1’X:0”D 0°2°1n
PNRT K7 22
Maschil of Ethan the Ezrahite.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar’s reading of Eisan, “strong,” as the Tannaim.
Zohar I1, 110b2 ,°p 2”mt

KEHOT’'S NOTE
A0y Mnw ’d NN 71219K2 AR .2 ,°p 27

TR Oy Cn Ton

The psalm’s opening words: “I will sing of the kindnesses
of Havayah forever (olam).” Read as song and delight
drawn into the world (olam) through kindness (context:
Steinsaltz Tanakh)

Psalms 89:2°2:v"0 0°%°1n

%92 JNINR YPTIR N 'T'f’? YR D’?w N 700
I will sing of the mercies of the L-RD for ever; To all genera-
tions will I make known Thy faithfulness with my mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,v00°%1n
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The same verse of consolation: “and in the shadow of My

hand I have covered you.” Here, the encompassing canopy
(chuppah) (context: Steinsaltz Tanakh)

Isaiah 51:161"0:R"117°yW°

TRDY PIX TOOP) DY PP PRoeD °T) P¥: 023 137 N

INR-RY 1087

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

RS R
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Isaiah’s vision of the future Zion, sheltered by cloud and
fire: “for over all the glory, a canopy.” The verse of a dis-
course on the chuppah (context: Steinsaltz Tanakh)
Isaiah 4:5°7:717°yw°
W I TPY) DY 1Y IXIPRTPR) PRI NoRTeR Py n X
BN TI33-2372y °3 N7 e
And the L-RD will create over the whole habitation of mount
Zion, and over her assemblies, a cloud and smoke by day,
and the shining of a flaming fire by night; for over all the
glory shall be a canopy.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7y7D *2512 °noiok

The beloved to the young woman: “To a mare among
Pharaoh’s chariots I have compared you, my love.” The
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verse of another discourse on the chuppah (context:
Steinsaltz Tanakh)
Song of Songs 1:9°0’R 0w 1w
N7y RN 1Y19 2973 "Nog?
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172w oK D30y

“The eyes of all look to You, and You give them their food
in its time”: the verse of another discourse cited on the
chuppah (context: Steinsaltz Tanakh)
Psalms 145:15170:771p 0°2°10
:iPY2 0POK"NKX 07271011 AR 127 T79R POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The second half of the verse, now being explained.
Song of Songs 1:2°2:’X 0°°wi W
170 7T 0O R MPWAR 1Y
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LR e
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Isaiah, praying for redemption: “No eye has seen, O G-d,
besides You, what He will do for one who waits for Him.”
The Talmud reads it as the hidden reward of the future
(context: Steinsaltz Tanakh)
Isaiah 64:3%2:770 171°yw°
Mpy? NP D7PYR ANKITRY 1Y N XY wnwtx® o7iym
Blrayblilerd
And whereof from of old men have not heard, nor perceived
by the ear, neither hath the eye seen a G-d beside Thee, who
worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Berakhot 34b:24-257175-779:2 775 n1912
VYD MITNT 7 N2 12 YTITT 227 WY PUANKT KD Y ORD
MLPY XPW 17 1 SN 103 92 PR 21 NUYRI2 R s
132 7727 71270 TIWRTT DR RN KW .7273 '?; iRk
What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?
In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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KEHOT’'S NOTE
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In Yosam’s parable the vine refuses to rule the trees:
“Shall I give up my wine, which gladdens G-d (Elokim) and
men?” Plainly, the wine of the altar’s libations; the maa-
mar reads Elokim as the Name of concealment (paragraph
13) (context: Steinsaltz Tanakh)

Judges 9:132:v DWW
N2 DI DPR MR WA NN NP1 1937 a7 THRm
:078Y777Y Y17

And the vine said unto them: Should I leave my wine, which
cheereth G-d and man, and go to hold sway over the trees?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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77w 099NN PR

The note also points to the beginning of the first discourse
“On the day of Shemini Atzeres” for this teaching.
KEHOT'S NOTE
170 NPWRI2 N7MIRD L[3] R 37YRwn 012 1777709 (R ,m2) M2
PRYI M3 O9YAN TR PN TY XN LNMpR TRd MY 7UXH apnn
M2 RIT OOPOR 0 DOPOR MRwRT 1N IR 18I0 °Y 1P D NYMKA
.0°P9R OW3A *°D °2 191K IR WY "0y N0

17971 5y KPR 7700 DRIN PRY

The Talmud derives from this verse that song is said only

over wine.
Berakhot 35a:32:x 7172 n15712
AMRT 70 AR? Yo ORI TRORT KIT 0377 UDUPIPR WP ORM
L2120 PPY LAY NYRE 3T TTRY PRI T AUPNN Xann
727 0K 231 72 PRINY 2277 .20 YV PR 7Y 1YY 10K
D YRIR PR T3 03T 230 MK 13 72 2R 237 TR 1P
NY "N 1937 D7 MRAY MKW — 270 P KPR 1Y
M3 DOPRN Lman DWIR OX DOWIN DURDR mabnd owivn

11723 5y XPX AT DK PRY IR 2

Surely it is required [to teach as follows :] First, that the All-
merciful declares [the owner] must redeem it and then eat it
; and second, only those things which require "a song of
praise" require redemption, but if they do not require "a
song of praise," redemption is unnecessary ! This is accord-
ing to the statement of R. Samuel b. Nahmani in the name of
R. Jonathan who said : [not translated] Whence is it that we
say "a song of praise" only over wine ? As it is ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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The Talmud’s statement that wine is absorbed within the
grape: hidden, then brought out.

Pesachim 33b:5°1:2 "% 0°noa

N XRY N7 2TRD TRRM PRYRT K130°N X? NXY :Ap? N

KpPw2 MUK oK UL — NP3 NI DONY) DA LnoY

— P22 Yo DMK R KX LPIIAY 237 DR — TRD TREM

277900 PRER

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“When wine enters, the secret comes out”: wine brings the
hidden into the open.
Eruvin 65a:19-203-v7:X 7170 1"217°¥
"0t DAY NPT 32 W2 — 93702 2Wnni 22 iR 027 My
R¥? — 172 0121 .NPNIR 0°Y2W3 1971 *710™ ,N°NIR 0°YIwa 107
70 oW1 0o OmI? KPR 17 X721 KD g 021 WK LTI0
2731 T2IRD 100 107 NIY ,0OYY?
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 39ax 0> »mt
KEHOT'S NOTE
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710 N¥ 17 D131
The same saying, adding that yayin, wine, and sod, secret,
both have the value 70.
Sanhedrin 38a:3-4’7-"3:X 1”2 1777110
220 X000 22 19 N 22 %P PRUR DR DU%Ip 712 0P MY
DYV 10°3 *TI0M LNPNIR DWW 101 TP PeYR Y 9N
2 7K1 ,RIPIY I IR RTOM 37 MY .TI0 KY? - 17 D323 .NNIN
Y7 BY 7 TP :2N3T R, 72 M WAT :RTOM 37 N
297 Tow - N PUTST DR PArRRK M pPTE %D Py XA
X9 DY XN T3 UATRT APY MRS PR 2P ORI 99T
.o 12127 mb; IV IRTR m‘u kg rinid
William Davidson, Vocalized Aramaic (CC-BY-NC)
R 177
From the psalm of creation: “and wine gladdens the heart

of man.” Here, the joy of revelation (context: Steinsaltz
Tanakh)

Psalms 104:15170:77p 0°9°1n
7907 WAIR22? D) 1w 078 PNETY WRT22? Mo 1)
And wine that maketh glad the heart of man, Making the

face brighter than oil, And bread that stayeth man's heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Asaf laments the destroyed sanctuary: “We have not seen
our signs; there is no longer a prophet.” Exile as conceal-
ment (context: Steinsaltz Tanakh)

Psalms 74:9°0:77y 0°7°1n

Iy YT ﬂJIjB'N"?l X231 TIYPR HJ’NTN"? 1°NNIR
We see not our signs; There is no more any prophet; Neither
is there among us any that knoweth how long.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Moshe to Israel, recalling Sinai: “Face to face Havayah
spoke with you at the mountain, from the midst of the
fire.” The open revelation at the Giving of the Torah (con-
text: Steinsaltz Tanakh)

Deuteronomy 5:4°7:’1 0°127
WK 790 772 DOBY 1 127 0°3D32 0°39
The L-RD spoke with you face to face in the mount out of the

midst of the fire—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MW 7T M
The Midrash on the 210 years of the Egyptian exile.

Bamidbar Rabbah 13:2073:3 127 92712
KEHOT'S NOTE
23,370 T3

DPIWS moRsn MpTE Yy
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
Rgvisispis]

2990w M1 NnnR

G-d through Isaiah: “I dwell on high and in holiness, and
with the crushed and lowly of spirit, to revive the spirit of
the lowly.” Here, charity that revives the poor with real sil-
ver and gold (context: Steinsaltz Tanakh)

Isaiah 57:157°0:1”1 17°yw°

RIT"NRY 113K W71 017% 0 W3R 7Y 10% X2 07 MR 10 %2
:D°R2T1 27 NPNAPY 0°9DW M0 NN Mo

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TV RN L L IPTRN 0T byw

This version explains further: mitzvos come down into
hidden physical things like sukkah and lulav, which are
“plants”; a person makes them into a mitzvah, and since
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every mitzvah is called charity, this sowing in physicality
makes salvations sprout.
KEHOT'S NOTE
wASNN 7TPW MR YT 9N AN aRan TP Y B”I10 NNt o2
TWYS WK DR MUY TR N2 2979 100 NP17 D°°wa 0°727 ANon2
MIPTE YA °”y My n°nkn 129 ANy mn T MEn NP NIk
MIXNA YA o7y K72 IRIND APTE QW2 Pl MIXKn Qnd %D ompn
.Y R TI0 wUAw N7MIRG 7701 NI NRXd 0D wan Nhwal

183 YN
“And Havayah turned (vayisha) to Hevel and his offering”:
G-d accepted Hevel’s offering. The maamar links vayisha

to yeshuos and to the 370 (sha’a) lights (context: Steinsaltz
Tanakh)
Genesis 4:47:"7 N°wR12
DR P2079R U YWN 1020mY IR Ni1D3an RITTD) R°20 Lam
:Annan
And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
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A textual variant: this transcript reads “375 lights” (sha’ah
nehorin) instead of 370.
KEHOT'S NOTE
R0 3,72 1P 973 IR PPN 1YW 0w NPMRAY oW 97770 Nnana
LIV MY D NPMIR IR PN YUY 201 97 Ay

185 PRTID T TI0 . L AR Y Iy
This passage is quoted there.
KEHOT’'S NOTE
L1890y 192 °D 07N KM

186 N7 721 wnRw °2

The psalmist, of the sons of Korach: “For a sun and a
shield is Havayah Elokim; Havayah gives grace and
glory.” The maamar reads Elokim as the shield that
screens the light of Havayah (context: Steinsaltz Tanakh)
Psalms 84:1237°:775 0°%°1n
;07002 07272 2907y X7 N 10> 79221 10 D°RX "1 1) WY 0
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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PARAGRAPH 14
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The passage is quoted there, explaining “the secret of
Havayah” as the Holy One being hidden and revealed, as

likuteitorah.com/likkutei-torah/shir-hashirim/1/

23 17°D MPPwan 1IPY° 7RdwD WK 00w ...

in the Zohar, Acharei 73a.
KEHOT'S NOTE
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“No eye has seen, O G-d, besides You”: the infinite revela-
tion of the future (context: Steinsaltz Tanakh)

Isaiah 64:3°3:770 7°yw°

oY ANPM DOROR ANRTIRD 1Y AIRD KD ynwtRY 0Piym
Blahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

189 X721 70

David: “The secret of Havayah is for those who fear Him,

and His covenant He makes known to them.” The hidden

G-dliness that wine brings out (context: Steinsaltz Tanakh)
Psalms 25:1477:77”5 0°2°1n

:0y° TP in"121 R 0 Tio

The counsel of the L-RD is with them that fear Him; And His

covenant, to make them know it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15
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The discourse on the blessing of the zimun that the text
cites for the preserved wine.
KEHOT'S NOTE
1702 YW MT°0

191 9IRS 72Wna R
David to G-d, from whom nothing is hidden: “Even dark-
ness is not dark for You... darkness is as light.”
Concealment and revelation are equal before Him (con-
text: Steinsaltz Tanakh)

Psalms 139:1227°:0"%p 0°%°1n

STTIRD 1DWND X 01D 7272 Tan TUNRY W03
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

192 102° qwnn

Isaiah to Zion: “For behold, darkness shall cover the
earth... but upon you Havayah will shine.” The conceal-
ment before revelation (context: Steinsaltz Tanakh)

Isaiah 60:2°2:°0 1771°yw°

T2y T3 7 M 7Y MR PRI YIRTReD? qwnT matd

For, behold, darkness shall cover the earth, And gross dark-
ness the peoples; But upon thee the L-RD will arise, And His
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glory shall be seen upon thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

193 DITATIN N
Isaiah’s prophecy of redemption: “The people walking in
darkness have seen a great light.” Revelation after con-
cealment (context: Steinsaltz Tanakh)

Isaiah 9:1'R:"v 117 yw”

1071729 31 IR MRPY PIND "2 2173 7K X7 Twn2 0°35nT oy
The people that walked in darkness have seen a great light;
they that dwelt in the land of the shadow of death, upon

them hath the light shined.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

194 A2 MR IRT YR 1P0Y N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tikkunim say that Keser, though a clear and polished
light, is black before the Cause of causes.

Tikkunei Zohar 135b:1°X:2 77%p 771 *11pn
M7 2 (77 0°737) T R X7 1I°K) , 7177001 17700 93 Y K7 1IRT
>IPNR R 121, 7 ,10PY 2N NN K2 IO R A3 2 w0e X
23 2Y AR TIRPY NI TIVY LINPIR KT PITR DIPOR 77N 1IAOR
,NIPYT NPY 07 DR IR ,MIMIZA TINY A% TIX 19972 1IN IRT
D°PR7R PRIZNR (R° 71 7°W) 1902 AR AP0 1707 10 0O
IiN3 WPIT LA owR RRMR KM nY? 27y nininy
TR IRQWINR

Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 16
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“For your love is better than wine”: the love that reveals
G-d’s essence.
Song of Songs 1:2°2:°X 0°°wi1 W
7790 P77 02210700 77D NIPWIR CIpY?
Let him kiss me with the kisses of his mouth— For thy love is

better than wine.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 NYw2a DR QNaNWY

“You shall draw water with joy”: the verse of a discourse
cited.

Isaiah 12:3%3:27 171°yw°
TIYIOT PYRn 112 DM DRIRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud reads “your love is better than wine” as: the
words of the Sages are dearer than the wine of Torah.
Avodah Zarah 35a:6":X 777 771 1712y
77 27 XDX °3 77177 9777 02210 37 X1 101 MR 1;1'[‘? phedig]
,071y P¢ 91937 X7 792 WiTRT 197 DRIPY NOID MINR N
.MIR 29 A3 A0 7T 127 02y 002y
William Davidson, Vocalized Aramaic (CC-BY-NC)

199 FINA FIN2 %2

The Song at the Sea: “I will sing to Havayah, for He is
highly exalted (ga’oh ga’ah).” In Chassidus, “exalted
above the exalted”: the verse of a discourse cited (context:
Steinsaltz Tanakh)
Exodus 15:1°X:V"v mnw
TPPWR AR 1R TP DRI TPWITNR PRI 2121 YU R
1072 R 12971 010 IR AIRY™D P
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown

into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

200 Y77 X977y 7772

There the Torah is called “the parable of the ancient one,”
and hakadmoni is “the Ancient One of the world,” the
Infinite Light itself, above the light that encompasses and
fills the worlds; the Torah is a parable through which one
comes to a revelation from Him.

KEHOT'S NOTE
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The Purim teaching on drinking until one cannot tell
“cursed is Haman” from “blessed is Mordechai”; the title
of a discourse cited.
Megillah 7b:7-8°n1-1:2 "1 12730
127 N 12 YT KT TY XYM MI0I7 WK 1M X2 MK
.0I92°K 77707 °702 0°12 NTIYD 172Y R 0271 127 507 Tl’ﬂ;'?
MW I AN RO ¥ P KT O3 UIY A op
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Rava said: One is obligated to become inebriated [with wine]
on Purim until he cannot tell the difference between cursed
be Haman and blessed be Mordecai. Rabbah and R. Zera
joined together in a Purim feast. They became inebriated,
and Rabbah arose and cut R. Zera’s throat. The next day he
prayed on his behalf and revived him. Next year he said:
Will the master come and we will have the Purim feast to-
gether. He replied: A miracle does not take place on every
occasion.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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202
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204

205
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S1mTRn wn
David to Shaul at the cave: “As the parable of the ancient
one (hakadmoni) says, ‘From the wicked comes wicked-
ness.”” The Sages read hakadmoni as the Ancient One of
the world, G-d, whose parable is the Torah (context:
Steinsaltz Tanakh)
I Samuel 24:1477°:773 R PR
27N KD 077 YU RE? DOYEIR 2IRTRI 2WR MK KD
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon
thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D°9°W W2 N1292 P77 0°210 °2 1ayn T 1N
The Midrash on “Let him kiss me” and “your love is better
than wine.”
Shir HaShirim Rabbah 1:9°0:’k 127 0>°win "0
" TOR2 RIM (37,30 21K) 0788 27 W7 ,AYID "2572 °No?
T MRY "1 *727 Py WH? PR 0PI X 927 UMY 1T 1w
TBRY *p 127 7y 2wT? XU 0%D 0T RIPY "2 7 MmN .07iyT
(R ) Yw?) 2°02 197 L1772 YO NuR2 Yanw vD? ,07ivy M
13 W°19RY XD 1170 727 MY X3 07 XDD PY 2 1 DX XN
33171 192y 0OTIY DMWY R 93 :(0°,23 K 0°9Pn) 0707 ANk
. K21, 17907 DXl w2 091, i7Knm
“To a mare in Pharaoh's chariots I have likened you, my
love” (Song of Songs 1:9). “To a mare in Pharaoh's chariots,”
Rabbi Papis expounded: “He is of one mind, and who can re-
spond to Him?” (Job 23:13). He alone judges all creatures,
and one may not challenge the words of the One who spoke
and the world came into being. Rabbi Akiva said to him:
‘Enough, Papis, one may not challenge the words of the One
who spoke and the world came into being, because every-

thing is true and ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
N°W21°y°2wn 012
“On the seventh day, the prince”: the verse where the
Midrash in Naso discusses “your love is better.”
Numbers 7:481”1:"1 12713
TITRYTI2 YRYWPR 079K 137 Kop3 "y 2w vl
On the seventh day Elishama the son of Ammihud, prince of

the children of Ephraim:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R Op

The Tzemach Tzedek notes that in this Zohar passage “Let

him kiss me” is expounded as referring to the resurrection
of the dead.
KEHOT'S NOTE
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It cites the Zohar in Terumah (146b) that “Let him kiss
me” refers to the hidden one, and the Mikdash Melech that
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it is Arich Anpin kissing through Z’eir Anpin.
KEHOT'S NOTE
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