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An Explanation of “This Leviathan”

The hidden tzaddikim, the Leviathan and the fish of the sea, are
higher in the order of descent, but the servants who bear the
yoke of the practical mitzvos, the wild ox, draw a strength rooted
higher still, in Keser. So each raises the other, and in the Time to

Come the servant’s level will be revealed as surpassing.
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THE BIG IDEA

The hidden tzaddikim, the Leviathan and the fish of the sea, are higher in the or-
der of descent, but the servants who bear the yoke of the practical mitzvos, the wild
ox, draw a strength rooted higher still, in Keser. So each raises the other, and in

the Time to Come the servant’s level will be revealed as surpassing.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This explanation of the preceding maamar asks how the wild ox, the souls who serve through the prac-
tical mitzvos, can have any advantage over the fish of the sea, the hidden tzaddikim born of the union
of Abba and Imma. The Alter Rebbe answers with birds and beasts: birds, angels and souls of love and
awe, soar higher, but beasts have greater life-force and strength, like the chayos who carry the Throne,
for they come from the refined sparks of Tohu. The wild-ox souls are souls of Beriah, born from
Malchus of Atzilus as separate beings, unlike the fish, who never leave the sea. Their strength has deep
roots: Malchus refines the sparks of Tohu and will rise even above Imma; Malchus is Keser counted
from below, for the end is wedged in the beginning; and the emotive attributes hang on Atika Kadisha,
above the intellect. So Behemos raises the Leviathan with its horns, the level of Keser. A further expla-
nation: souls are both “daughter,” receiving from the Torah through the yoke of the mitzvos, and
“mother,” giving to it. The Leviathan is higher, yet in the Future G-d will dwell in the “daughter,” the

servant.

OUTLINE

1 The question: bird and beast 11-2

Why should the wild ox have any advantage over the fish of the sea? Among angels and souls alike, birds ex-
cel in flight, love and awe, and beasts in life-force and strength, enough to carry the Throne.

2 Souls of Beriah, born of Malchus 13-4

The beast’s strength comes from the refinements of Tohu. The wild-ox souls are separate beings born from
Malchus of Atzilus into Beriah, unlike the fish within the sea; the sources are weighed, and Malchus will rise
even above Imma.

3 Rooted above the intellect 15-9

Malchus is Keser from below, and Z’eir Anpin hangs on Atika Kadisha: emotions are rooted above the intel-
lect. So the Patriarchs are the Chariot, and the wild ox raises the Leviathan.
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4 The horns of Behemos

110-13

Behemos gores the Leviathan with its horns, the level of Keser; the horn is raised by practical mitzvos;

and beyond the order of descent sea and dry land reverse, so the wild ox raises the Leviathan.

5 Daughter and mother

114-16

Souls are “daughter,” receiving from the Torah through the yoke of the mitzvos, and “mother,” giving to

it from Keser. The Leviathan encompasses the sea, yet in the Future G-d will dwell in the “daughter,” the

servant.

KEY CONCEPTS

The fish of the sea (nunei yama) xn°°11

Hidden tzaddikim whose service is inward, through as-
cents and supernal unions. Their souls come from the
union of Abba and Imma, and like fish they never leave
their source, “the hidden world.” The Leviathan is the
greatest of them.

The wild ox (shor habar) "2 W

Revealed tzaddikim who serve through the practical
mitzvos: souls born from Malchus of Atzilus into Beriah as
separate beings, with the ox’s strength for the yoke.

The great beast (behemah rabbah) 127 77212

Malchus, whose name behemah equals 52, the Name Ban.
It refines the sparks fallen into the lower worlds and grazes
on “a thousand mountains” in Beriah.
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The shattering of the vessels 0°9371 n7°2w

The primordial breaking of the vessels of the World of
Tohu, which could not hold its abundant light. What is re-
fined from it carries great strength: the source of the pow-
er of the chayos and of the wild ox.

Returning light (or chozer) 7111 7

The order in which the Sefiros are counted from below up-
ward. In it Malchus, the last, is Keser, for “their end is
wedged in their beginning.”

Daughter and mother ox1n3

Two stages of the bond between Israel and the Torah in the
Midrash: as “daughter,” the souls receive from the Torah;
as “mother,” they give to it.

The desire of the heart (re’usa deliba) %277 xniyn
Boundless love, “with all your might,” rooted in Keser,
above the Torah’s source in Chochmah: the level of the
Leviathan.
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SECTION 1 11-2

The question: bird and beast
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An explanation of “This Leviathan,” etc., mentioned above.

This is a further explanation (biur) of the maamar just before it, which opens with Psalms 104:26, “This
Leviathan You formed to sport with.” That maamar spoke of two kinds of tzaddikim: hidden ones, “the fish of
the sea,” whose greatest is the Leviathan, and revealed ones, “the wild ox,” who serve through the practical
mitzvos; in the Time to Come each will “slaughter,” that is, raise up, the other.
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Now, that the souls from the level of the fish of the sea (nunei yama) have an advantage over the
souls from the level of the wild ox (shor habar) is simple, since they are from the union of Abba and
Imma (Chochmah and Binah), and they are the ones called “brothers and friends.”

The first maamar compared the hidden tzaddikim to “the fish of the sea” and the revealed ones to “the wild

ox.” That the fish of the sea are higher needs no proof: their souls come from the union of Abba and Imma,

the intellectual configurations Chochmah and Binah, and they are the ones called “brothers and friends.”
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But to understand the advantage that the souls from the level of the wild ox also have over the level
of the fish of the sea, we must first preface what is written elsewhere on the verse “And your carcass
shall be food for all the birds of the heavens and for the beasts of the earth,” etc.

The real question is the reverse: in what way do the souls of the wild ox surpass the fish of the sea? To answer
it, the Alter Rebbe first brings an explanation, given elsewhere, of a verse from the curses of the rebuke in
Deuteronomy, “Your carcass shall be food for all the birds of the heavens and for the beasts of the earth.”
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The explanation is that all the curses are against the evil of nogah. “Your carcass” (nivlascha) is a
term from novlos [fallen-off fruit]: that is, what fell in the manner of novlos and the shattering of
the vessels, and is mixed within the evil of nogah, none of it will remain in it in the Future;
In Chassidus the curses of the rebuke are read as aimed at the evil of nogah, the realm where good and evil
are mixed. The word nivlascha, “your carcass,” is read as novlos, fruit that falls before it ripens: the sparks of

holiness that fell in the shattering of the vessels and became mixed into nogah, none of which will remain
there in the Future.
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rather, the birds of the heavens and the beasts of the earth will gather it up. “The birds of the heav-
ens” are as our Sages, of blessed memory, said on the verse “And let birds fly”: “And ‘bird’ is
Michael,” etc.

Those fallen sparks will be gathered up and raised by “the birds of the heavens” and “the beasts of the

earth.” The birds are angels: on the words “and let birds fly” in the account of creation, the Zohar says that
“bird” is the angel Michael.
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(And see the Zohar, Part I, Parshas Bereishis, folio 11, end of side b, and folio 12, side a; and Etz
Chaim, the Gate of Mayin Nukvin and Mayin Duchrin (feminine and masculine waters), Derush 4,
on the subject of birds, etc. And see the Zohar, Part III, Parshas Tzav, folio 26, side b, and Parshas
Shemini, folio 39, end of side b, and the Mikdash Melech and the Ramaz [there].)
The parenthesis lists more places that treat birds as a spiritual level: passages of the Zohar, and the Arizal’s
Etz Chaim in its gate on the “feminine and masculine waters,” the arousal from below and the response

from above. In the Zohar’s passage on Shemini, read with the commentaries of the Mikdash Melech and the

Ramaz (Rabbi Moshe Zacuto), “every winged bird after its kind” is the holy angels.
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And there are angels that are called “the beasts of the earth”: this is the Chariot, “the face of a lion,”
“the face of an ox,” etc. And in the souls of human beings, too, there are these two levels: there are
souls that are called “birds,” as is written in the Zohar, Part III, Parshas Pinchas (folio 217, side b):

Other angels are called “the beasts of the earth”: the chayos, the holy creatures of Ezekiel’s Chariot, which
have the face of a lion and the face of an ox. Human souls come in the same two kinds, and the Zohar on
Pinchas calls some souls “birds.”
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“Where birds make their nests”: in their shade the souls of the tzaddikim nest. And so it is in the
Zohar, Part I, Parshas Vayeitzei (folio 162, end of side b).

The Zohar reads “where birds make their nests” (Psalms 104:17), said of the cedars of Lebanon, as the souls
of the tzaddikim nesting in their shade. The Zohar on Vayeitzei also reads this verse of birds nesting in the
lofty “Lebanon.”
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And there are souls that are called “the beasts of the earth,” as it is written, “Judah is a lion’s

whelp,” “Issachar is a strong-boned donkey,” etc., “His firstborn ox.”

Other souls are called “beasts of the earth”: in the blessings of Jacob and of Moses the tribes are likened to

animals, Judah to a lion’s whelp, Issachar to a strong-boned donkey, and Joseph to a firstborn ox.
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The explanation is that in one respect the bird has a superior quality over the beast: the bird flies
with its wings very high up in the air, which is not so with the beast. And in one respect the beast

has an advantage over the bird, for the bird’s life-force is small.

Each kind has an advantage of its own. The bird soars high in the air, as no beast can; but the bird’s life-

force is small, while the beast’s is great.
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This is why it is made fit [through slaughter]| by [cutting] one siman, whereas the beast’s life-force is
great. In the same way it will be understood above: the level of the angels that are called “the birds

of the heavens,”

The bird’s smaller life-force shows in the laws of slaughter: the Talmud teaches that a bird is made kosher by
cutting one of the two simanim, the windpipe or the gullet, while a beast needs both. The same contrast

holds “above,” in the spiritual worlds, beginning with the angels called “the birds of the heavens.”

OTAT UY MDYRT 41 Y MDY NIBYRY AIYR 1901w 11N 0aR vt It nanw ninwan 1o
aiahiY;

and likewise the souls that are from this level, have the advantage that they can fly and rise ever

higher, to the loftiest heights, through the wings, love and awe.

Angels and souls of the “bird” kind can fly upward, rising level after level to the highest heights. Their wings
are love and awe, the two emotions that carry a soul’s service of G-d upward.
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(And on the subject of flying, see the Ramaz on Parshas Shemini, folio 39, end of side b; and see
what is written further on the subject of the level of the birds in Parshas Beha’aloscha, at the end of

the discourse beginning “If all the fish of the sea,” etc.)

The parenthesis sends the reader to the Ramaz on the Zohar’s passage in Shemini for more on “flying,” and
to the discourse “If all the fish of the sea” in Likkutei Torah on Beha’aloscha, whose end discusses the level
of the birds.
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And there is also a superior quality in the level of the angels and souls that are called “the beasts of
the earth”: their strength is abundant and great, as is said of the chayos of the Chariot, “And the
chayos carry the Throne,” etc. Thus their strength is immense, so that they carry the Throne, and
“upon the Throne, like the appearance of a man,” etc.

The “beasts of the earth” have a different superiority: great strength. The chayos of the Chariot “carry the
Throne,” and upon the Throne is “the appearance of a man,” so their power is immense.
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SECTION 2 - 13-4

Souls of Beriah, born of Malchus
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Now, from what has been said it emerges clearly that although the level of the bird has the advan-
tage of the level of flying, of rising ever higher, etc., nevertheless the level of the beasts of the earth
also has an immense advantage in the abundance of strength that is in them.

The analogy shows that the bird’s advantage is flight, rising higher and higher. The beast of the earth has an
immense advantage of its own: abundant strength.
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Elsewhere it was explained that this strength in the chayos of the Chariot, to carry the Throne, is
because they are from what was refined out of the shattering of the vessels, which is from the World
of Tohu, etc., where there was an abundance of light, etc.
The Alter Rebbe has explained elsewhere why the chayos of the Chariot have the strength to carry the
Throne: they come from what was refined out of the shattering of the vessels. Those vessels belonged to the

World of Tohu (Chaos), where the light was too abundant for its vessels, and what is salvaged from there car-
ries that great power.
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According to this, it may be said that for this reason it is not so with the birds, because they were
drawn from the union of kisses (zivug neshikin), and the union of kisses takes place even when
there is no need to refine [anything] from the shattering of the vessels, as is written explicitly in Etz
Chaim there. But this needs examination, for it seems that all the angels came forth from the union
of kisses, as is written in Etz Chaim there.
Birds lack this strength, it may be said, because they come from the “union of kisses,” a more inward union
in Kabbalah that takes place even when nothing needs to be refined from the broken vessels. But the Alter

Rebbe leaves the point open (“this needs examination”), since Etz Chaim seems to say that all the angels
come from the union of kisses, the chayos among them.
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Nevertheless, at any rate, the level of the beast has an advantage over the level of the bird in
strength and might, etc., even though the bird has an advantage in flying, etc.

Whatever the reason, the conclusion stands: the “beast” has the advantage of strength and might, even
though the “bird” has the advantage of flight.
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(It is possible to say that this is like the matter of the two Names, [the Name of] forty-two [letters]
and [the Name] Av (72), that are in Shema and in Vehayah im shamoa: the Name of forty-two is the
level of ascents, “and with two he would fly,” etc., and it is the level of “and with all your might” in
the section of Shema; and this level is loftier than the Name Av, as is written in Parshas Terumabh,
folio 132, side b.
In a parenthesis the Alter Rebbe compares this to two Divine Names that the Arizal’s teachings connect with
the two first sections of the Shema: the Name of forty-two letters and the Name Av, whose numerical value is
72. The Name of forty-two is a power of ascent, like the seraph that “with two would fly,” and corresponds to

“with all your might,” love without limit; the Zohar on Terumah says that it rises without coming down, and
so it is loftier than Av.
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But for G-dliness to be drawn down from above to below through Torah and practical mitzvos, this
is the level of the Name Av: “And I will give grass (esev) in your field for your beasts” — Av [and]
shin.) (As is written in the Tikkunei Zohar.)

The Name Av, by contrast, is the drawing down of G-dliness from above to below through Torah and the

practical mitzvos. The Tikkunei Zohar reads the word esev, “grass,” as Av (ayin, beis) and shin, and the verse
speaks of grass for the “beasts,” the image of those who serve through practical deeds.
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If so, it may also be said in the same way regarding the souls called “the fish of the sea” and the
souls called “the beasts of the earth”: although the fish of the sea have the superior quality that
they swim in ascents and in bringing about unions (yichudim), etc., this is like the level of the fly-
ing of the birds, etc.,

Applied to souls: the “fish of the sea” swim upward in ascents and bring about supernal unions (yichudim)
through inner, spiritual service. That is their counterpart to the birds’ flight.
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except that the fish of the sea are in the sea, the hidden world (alma de’iskasya). Nevertheless, there
is also an advantage in the level of the souls called “the beasts of the earth,” on account of [the
verse] “And much produce comes by the strength of the ox.”

But the fish live in the sea, “the hidden world,” and their service stays hidden. The souls called “beasts of the

earth” have an advantage of their own, expressed in Proverbs: “much produce comes by the strength of the
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Now, (in Psalms, chapter 50,) on the verse “The beasts (behemos) on a thousand mountains,”
Yonasan rendered: “and the wild ox that grazes every day on a thousand mountains.”

On Psalms 50:10, “the beasts (behemos) on a thousand mountains,” the Aramaic Targum, which the Alter
Rebbe calls Yonasan’s, renders: “and the wild ox that grazes every day on a thousand mountains.” So the

Behemos of the Midrash is the wild ox of the first maamar.
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(This matter is explained in the Zohar, Part III, Parshas Pinchas, folio 217, side a, and in Part I,
Parshas Bereishis, [folio] 18, side b.) This is the level of Malchus (sovereignty), which is called “the
great beast” (behemah rabbah), the Name Ban (52),

The Zohar on Pinchas and on Bereishis explains this grazing on “a thousand mountains.” The wild ox, “the

great beast,” is Malchus (sovereignty), the last of the Sefiros; the word behemah, “beast,” has the numerical
value 52, the value of the Name called Ban.
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which refines the sparks that fell, in the shattering of the vessels, into Beriah, Yetzirah and Asiyah;
and “a thousand mountains” are in the World of Beriah (Creation), etc. It may also be said that this

iswhy it is called tor bar [“wild ox”].

Malchus refines and raises the sparks that fell, in the shattering of the vessels, into the lower worlds of
Beriah, Yetzirah and Asiyah, and the “thousand mountains” on which it grazes are in Beriah. This, the Alter
Rebbe adds, may be why it is called tor bar.
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For bar is the Aramaic translation of “outside”: that is, Malchus is called the revealed world (alma

de’isgalya), the level of speech, etc., whereas the level of the sea is the hidden world, thought, etc.

Bar in Aramaic means “outside.” Malchus is “the revealed world,” the level of speech, which comes out into

the open, while the sea is “the hidden world,” the level of thought.
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(And see what is written in the discourse beginning “If only you were as a brother to me,” on the
subject of “I would find you outside.”) Now, it is written, “A righteous man knows the soul of his
beast”; this is Yesod (foundation) of Z’eir Anpin, as is found in Parshas Pinchas there, in the
Mikdash Melech.

The parenthesis points to the discourse on Song of Songs 8:1, which discusses “I would find you outside.” “A
righteous man knows the soul of his beast” refers, as the Mikdash Melech explains the Zohar, to Yesod of
Z’eir Anpin, the Sefirah called “righteous” (tzaddik), which is joined to Malchus, the “beast.”
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This is the matter of “one pillar, and Tzaddik (Righteous One) is its name,” on which the world

stands. And this is what is written in the Zohar: “that man who rides and rules over this beast,” etc.

Yesod is the “one pillar” on which, the Talmud says, the world stands, “and Tzaddik is its name.” The Zohar

likewise speaks of “that man who rides and rules over this beast,” the higher level that guides Malchus.
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And this is what Rabbi Akiva’s wife said about Rabbi Akiva: “A righteous man knows the soul of his
beast” (in Kesubos, folio 63). And the souls that are drawn from the union of Z’eir Anpin and
Nukva are also called “the beasts of the earth,” the wild ox. Principally, they are souls of Beriah,
born and drawn from Malchus of Atzilus.
The Talmud tells that when Rabbi Akiva returned with thousands of students, neighbors urged his poor wife
to borrow fine clothes to greet him; she answered with this verse, sure that he would know her. In the same

way, souls born from the union of Z’eir Anpin and Nukva are also called “beasts of the earth,” the wild ox;

essentially they are souls of Beriah, born from Malchus of Atzilus.
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This is as is written in Iggeres HaKodesh, in the epistle beginning “He and His life-forces”: “the
creation of the souls is from her, to be a yesh (an entity) and a thing separate unto itself in the
World of Beriah,” etc.; “the birth, by the Nukva, of the souls and the angels into the World of
Beriah,” etc.

This follows Tanya, Iggeres HaKodesh, epistle 20, “He and His life-forces are one”: the souls are created

from Malchus to be a yesh, an independent existence, in the World of Beriah. That coming into being is

called “birth”: the Nukva gives birth to souls and angels into Beriah.
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Whereas of the nefesh, ruach and neshamah of Atzilus proper he wrote just before this that per-

haps their essence did not change so as to become a thing separate from G-dliness, etc.

A little earlier in the same epistle, the Alter Rebbe writes that the nefesh, ruach and neshamah of Atzilus it-

self perhaps never changed their essence to become something separate from G-dliness.

likuteitorah.com/likkutei-torah/shemini/2/ 12



LIKKUTEI TORAH - PARSHAS SHEMINI - MAAMAR 2 5717119 111 175 By 1IR3

’D3 W”n3Y) 0°R 7791 NAR 02 RUKY 0Dy 10On 0°M1 0°7 TIN2 DAw K1Y SN PAy0 3N
“_(27y M7 N9Wa ’0 AN KRN DY DRIW XM 71772 nhwa

This is like the fish of the sea, which are within the sea; the sea covers them, and it is impossible for
them to be separate from the sea (as is written in Parshas Beshalach, in the discourse beginning

“And Israel saw,” and on the statement of the Zohar, Parshas Beshalach, folio 48, side b).

Souls of Atzilus are like the fish of the sea: the sea covers them, and they cannot live apart from it, just as
these souls never become separate from their source. The parenthesis points to the discourse “And Israel
saw” on Parshas Beshalach (in Torah Ohr) and to an explanation of the Zohar on Beshalach (48b), which
speaks of the fish of the sea.
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But the souls that were created from Malchus of Atzilus in Beriah, to be a yesh and a separate thing,
are called “the beasts of the earth,” like the creatures on dry land, “the living soul after its kind”:
although

Souls created from Malchus of Atzilus into Beriah as separate beings are “the beasts of the earth,” like the
land creatures that the earth brought forth, “the living soul after its kind.”
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they live from it and eat of what grows from the earth, they are nevertheless a yesh and a thing unto
itself, and not like the fish of the sea, which the sea covers and which cannot separate from the sea,

etc., as mentioned above.

Land animals live from the earth and eat what grows from it, yet each is a separate being, unlike fish, which

can never leave the sea. So too these souls draw their life from Malchus and still exist as distinct beings.
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And see Etz Chaim, the Gate of the Order of Atzilus, Beriah, Yetzirah and Asiyah, Gate 47, chapter
4: the union of Z’eir Anpin and Nukva of Beriah is to give birth to the angels of Yetzirah, their
souls, etc., and not to the souls of the human beings of Beriah, etc.

The Alter Rebbe now examines the Kabbalistic sources on where souls born of Z’eir Anpin and Nukva come

into being. Etz Chaim (gate 47, chapter 4) says that the union of Z’eir Anpin and Nukva of Beriah gives birth
to the souls of the angels of Yetzirah, not to the souls of the people of Beriah.
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If so, then likewise what is written there, that the union of Z’eir Anpin and Nukva of Atzilus gives
birth to the souls of the tzaddikim — these too are souls of Beriah, etc.

By the same pattern, in which a union in one world gives birth into the world below it, the souls of the tzad-
dikim that Etz Chaim says are born of Z’eir Anpin and Nukva of Atzilus are also souls that come into being in
Beriah.
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See there, and in chapter 5. And so it is written in Mishnas Chassidim, Tractate Zivug Abba ve-
Imma, chapter 3: “They give power to Z’eir Anpin and Nukva of Atzilus to unite and to give birth to
the souls of the tzaddikim into the World of Beriah,” etc.;

The Alter Rebbe refers to the next chapter there and quotes Mishnas Chassidim, a Kabbalistic work arranged
in tractates like the Mishnah, to the same effect: Z’eir Anpin and Nukva of Atzilus are given power to give
birth to the souls of the tzaddikim “into the World of Beriah.”
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“to Z’eir Anpin and Nukva of Beriah, to unite and to give birth to the souls of the angels into the
World of Yetzirah.” And so it is explicitly indicated in the Zohar, Vayeitzei, folio 155, side a. And see
Pardes, Gate 15, chapter 4.

Likewise, Z’eir Anpin and Nukva of Beriah give birth to the souls of the angels into Yetzirah. The Zohar on
Vayeitzei, which teaches that whatever the lower world gives birth to is in the realm of separation, and Pardes
Rimonim are cited as saying the same.
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However, in the Zohar, Vayikra, folio 24, end of side b, it is explicitly indicated that there are souls
that were drawn from the union of Z’eir Anpin and Nukva of Atzilus, and that soul is called a nefesh

of Atzilus proper

On the other hand, the Zohar on Vayikra clearly speaks of souls drawn from the union of Z’eir Anpin and
Nukva of Atzilus that are called a nefesh “of Atzilus” itself, not of Beriah.
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(and so it is further indicated in several places in the Zohar, in the explanation of “You are children
of G-d your G-d.” And see the Zohar, Yisro, folio 87, side b; Parshas Vayikra, folio 7, side b; and the
beginning of Parshas Mishpatim, folio 94, side b, according to the interpretation of Etz Chaim,

Other Zohar passages say the same when they explain “You are children of G-d your G-d”: such souls are tru-
ly “children.” The Alter Rebbe lists passages on Yisro, Vayikra and the beginning of Mishpatim, the last read

as Etz Chaim interprets it.
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Gate 38, Derush 4, and according to the plain sense of the Zohar’s wording there; and Sefer
HaGilgulim, chapter 1 and chapter 20. And see what is written in the explanation of “I am black, yet
beautiful.” And see the Zohar, Mishpatim, folio 96, side a. But this is not the place for it.)

He adds Etz Chaim, gate 38, the plain sense of the Zohar, Sefer HaGilgulim (the Arizal’s teachings on rein-
carnation), his own explanation of “I am black, yet beautiful,” and another Zohar passage, and then breaks

off: “this is not the place for it.”
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But at any rate it is understood that ordinary souls that were drawn from the union of Z’eir Anpin
and Nukva of Atzilus into the World of Beriah became the level of Beriah through their birth from
the Nukva of Atzilus, etc.

Whatever the case with these exceptional souls, ordinary souls born from the union of Z’eir Anpin and

Nukva of Atzilus into Beriah become souls of Beriah through their birth from the Nukva, Malchus.
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This is why the twelve tribes in Beriah are called in the Zohar “twelve oxen,” etc. Now, the meaning
of “twelve oxen” is that their strength is great as a Chariot, to carry the Throne and the level of the

Man of Atzilus that is upon the Throne;

This is why the Zohar calls the twelve tribes in Beriah “twelve oxen,” like the twelve oxen on which
Solomon'’s Sea stood. Oxen are strong: as a Chariot they carry the Throne and “the Man of Atzilus” upon it.
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and this is by the power of the refinements from the World of Tohu, etc., like what was explained
above regarding “And the chayos carry,” etc. Now, it is explained elsewhere on the verse “Sing and

rejoice, O daughter” that the level of “daughter,”

Their strength comes from the refinements of the World of Tohu, as was said above of the chayos that carry
the Throne. The Alter Rebbe then cites his explanation of Zechariah’s prophecy, “Sing and rejoice, O daugh-

ter of Zion,” about the “daughter.”
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which is the level of Malchus of Atzilus that descends into Beriah, will rise with surpassing emi-
nence and become “a woman of valor, the crown of her husband,” for great will be the power of

what is refined, which is from the Name Sag (63), etc.

The “daughter” is Malchus of Atzilus, which descends into Beriah; in the Future it will rise with surpassing
eminence and become “a woman of valor, the crown of her husband,” higher than Z’eir Anpin, her

“husband.” The reason is the great power of what it refines, which comes from the Name Sag (63).
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That is, she will rise even above the level of Imma, as is written elsewhere on the Zohar, Parshas
Shelach, folio 171, on the verse “And it shall come to pass on that day that living waters shall go out

from Jerusalem,”

Malchus will rise even above Imma, which is Binah. This is explained elsewhere on the Zohar’s reading, in

Shelach, of Zechariah 14:8, “living waters shall go out from Jerusalem,” where Jerusalem is Malchus.
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which is the level of Malchus, “half of them toward the eastern sea,” which is Binah, etc. The rea-
son is the refinements of the sparks of Keser, Chochmah and Binah of Tohu, which Malchus refines
in Beriah, Yetzirah and Asiyah, etc.

Half of those waters go “toward the eastern sea,” in Hebrew hayam hakadmoni, “the earlier sea,” which is

Binah. Malchus can reach so high because it refines, in the lower worlds, sparks of Keser, Chochmah and
Binah of Tohu, the highest levels of that world.
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Rooted above the intellect
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Furthermore, for “their end is wedged,” etc., and “last in deed,” etc. Therefore Malchus is the level
of Keser (the Crown), etc., in the Ten Sefiros of returning light (or chozer), as is explained else-
where on the verse “Let me see your countenance,” etc.
Another reason for Malchus’s greatness: Sefer Yetzirah says of the Sefiros that “their end is wedged in their
beginning,” and the Shabbos hymn Lecha Dodi says, “last in deed, first in thought.” So Malchus, the last, is

Keser in the order of “returning light,” in which the Sefiros are counted from below upward, as is explained
elsewhere on “Let me see your countenance.”
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Therefore, for this reason, the souls born from Malchus of Atzilus, that is, from the union of Z’eir
Anpin and Nukva, also have an advantage over the souls from the level of Imma, which are called

“the fish of the sea,” the souls that come forth from the union of Abba and Imma.

For this reason, too, the souls born from Malchus of Atzilus, from the union of Z’eir Anpin and Nukva, have

an advantage over the souls from Imma, “the fish of the sea,” which come from the union of Abba and Imma.
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Moreover, [this is so] also on account of Z’eir Anpin of Atzilus (and even with souls of Atzilus prop-
er, from the level of Z’eir Anpin and Nukva, this advantage applies, as is understood), according to
what is written in the Idra Zuta, folio 292: “Abba and Imma come forth from this brain,” etc.;

There is a further advantage from Z’eir Anpin itself, and it applies even to souls of Atzilus proper that come

from Z’eir Anpin and Nukva. The Idra Zuta teaches that Abba and Imma come forth from “this brain,” the
hidden intellect above them.
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“Z’eir Anpin hangs on and is held fast in Atika Kadisha (the Holy Ancient One).” That is, Z’eir
Anpin, which is the emotive attributes of Atzilus, is in its root higher than the root of Abba and

Imma, except that it is drawn down below.

But Z’eir Anpin “hangs on and is held fast in Atika Kadisha,” the Holy Ancient One, which is higher still. So
Z’eir Anpin, the emotive attributes of Atzilus, is rooted higher than Abba and Imma, the intellect, even

though it is drawn down below them.
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It is as, by way of analogy, with the emotive attributes (middos) in a person: although they were
born and revealed from the intellect, etc., nevertheless the essence of the attributes, in their root,

was taken from above the intellect.

The same is true in a person: emotions are born from the mind and follow what one understands, yet their
essence is rooted higher than the intellect. As the parallel discourse in Torah Ohr notes, there are natural

love and awe that do not come from understanding.
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Therefore there is a greater intensity in the emotive attributes than there was in the intellect that
gives birth to them. And as was explained in the explanation of “Set me as a seal,” regarding the

straps of the tefillin, etc.

Because the emotions are rooted higher than the intellect, they can carry a force and intensity greater than
the understanding that gave birth to them. The Alter Rebbe refers to his explanation of “Set me as a seal

upon your heart,” about the straps of the tefillin.
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And see what is written in the explanation of “These are the journeys,” and on the Tosefta in the

Zohar, Parshas Beshalach, folio 50, side a, regarding “three spirits that are included in three,” etc.

He also refers to his explanation of “These are the journeys” and to the Tosefta in the Zohar on Beshalach,

about “three spirits that are included in three.”
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This is why our Sages, of blessed memory, said, “The Patriarchs are themselves the Chariot.” The
Patriarchs, who are Chesed, Gevurah and Tiferes of Atzilus, are the level of a Chariot to raise up
“the Man,” which is the level of Chochmah of Atzilus, in the way mentioned above regarding the
Chariot of Beriah in relation to Atzilus, etc. This matter is explained at length in the discourse
beginning

This is why the Sages said, “The Patriarchs are themselves the Chariot.” The Patriarchs are Chesed, Gevurah

and Tiferes of Atzilus, emotive attributes, yet they act as a Chariot that raises “the Man,” Chochmah of
Atzilus, just as the chayos of Beriah carry the “Man” upon the Throne.
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“To understand the explanation of ‘The Patriarchs are themselves the Chariot,’” in Parshas Yisro.
And see what is written elsewhere on the Zohar, Parshas Chayei Sarah, folio 123, side a, on the sub-
ject of “a hundred years,” etc.: [it is| also the matter of the advantage that Z’eir Anpin has over Abba
and Imma, etc. See there.

The full explanation is in the Torah Ohr discourse “To understand the explanation of ‘The Patriarchs are

themselves the Chariot’” in Parshas Yisro. A discussion of the Zohar on Sarah’s “hundred years” also shows
the advantage of Z’eir Anpin over Abba and Imma.
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Therefore, for this reason too, the souls from the level of the wild ox raise up the Leviathan, the
souls of Abba and Imma, just as Chesed, Gevurah and Tiferes of Atzilus raise Chochmah into the
Infinite Light (Or Ein Sof) that is above Chochmabh, etc.

For the same reason the souls of the wild ox raise up the Leviathan, the souls of Abba and Imma, just as

Chesed, Gevurah and Tiferes of Atzilus raise Chochmah into the Infinite Light that is above Chochmah. This
answers the maamar’s question: here the lower raises the higher.
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The emotive attributes of Atzilus in relation to Chochmah are compared, by way of analogy, to the
beast, which has more might than man because in its root it was taken from a higher place, etc. For

“beast” is the level of the emotive attributes, and “man” is the level of Chochmabh, etc.

The analogy: a beast has more physical strength than a man because its root was taken from a higher place.
“Beast” stands for the emotive attributes and “man” for Chochmah.
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And see the Mikdash Melech, in its commentary on the Zohar, Parshas Shemini, folio 38, side b, on
“And an ox and a ram,” etc., which explains “0x” as Yesod of Z’eir Anpin, as is written of Joseph,

“His firstborn ox, majesty is his.”

The Mikdash Melech, on the Zohar about the offering of “an ox and a ram” in Shemini, explains “ox” as
Yesod of Z’eir Anpin, as in Moses’ blessing of Joseph, “His firstborn ox, majesty is his.” Joseph is the tzaddik,
the Sefirah of Yesod.
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All the more so does all this apply on account of the root of the souls that are from the Nukva,
Malchus, which refines from Beriah, Yetzirah and Asiyah [what is] from the World of Tohu, etc. And

see what is written in the explanation of “I am black, yet beautiful,”

All the more does this apply to the root of the wild-ox souls in the Nukva, Malchus, which refines in Beriah,
Yetzirah and Asiyah the sparks fallen from the World of Tohu. The Alter Rebbe refers to his explanation of “I
am black, yet beautiful.”
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that this level of Malchus, which descends into Beriah, Yetzirah and Asiyah: precisely through this,
an exceedingly lofty ascent comes about. And all this applies here to the level of the souls that are
called “the wild ox,” as is understood.

There he explains that precisely through the descent of Malchus into the lower worlds an exceedingly lofty
ascent comes about. All this applies here to the souls called the wild ox.
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The horns of Behemos
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This is the meaning of what our Sages, of blessed memory, said: “Behemos gores the Leviathan
with its horns.” For it is stated in the Gemara: “The feet of the chayos are equal to all of them,” etc.,
up to the highest level, which is “the horns of the chayos are equal to all of them.”
This explains the Sages’ teaching in the Midrash that in the Time to Come “Behemos gores the Leviathan
with its horns.” The Talmud describes the heavens level above level: “the feet of the chayos are equal to all of

them” beneath, and so on up to “the horns of the chayos are equal to all of them,” the highest part of the
chayos.
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For the feet of the chayos are the level of Netzach, Hod and Yesod, and the horns of the chayos are
at the level of Keser, for they grow out of the skull, etc.

The feet of the chayos are Netzach, Hod and Yesod, the lowest attributes, while their horns are at the level of
Keser, the crown, because horns grow out of the skull. So the horns with which Behemos gores the Leviathan
are a power from Keser, above the Leviathan’s Chochmah and Binah.
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This is the matter mentioned above: Malchus, which is called “the great beast,” is the level of Keser
from below to above, and through this they will lift up the Leviathan, which is from the level of
Chochmah and Binah, into the light of Keser, which is above Chochmabh, etc.

This is the point made above: Malchus, “the great beast,” is the level of Keser counted from below to above.

Through it the souls of the wild ox lift the Leviathan, rooted in Chochmah and Binah, into the light of Keser
above Chochmah.
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This is like what is written elsewhere in the explanation of “My horn is exalted,” etc., [and] David,
who was anointed with a horn, etc., in the discourse beginning “Now, to understand the root of the
matter of the Giving of the Torah,” in Parshas Yisro. And see on this the Sifra DiTzniusa, end of
chapter 5, in the Zohar, end of Parshas Terumah, folio 179, end of side a.

The Alter Rebbe compares this to his explanation of Hannah’s words “My horn is exalted” and of David’s

anointing with a horn of oil, in the discourse on the root of the Giving of the Torah in Torah Ohr, Yisro. The
Sifra DiTzniusa in the Zohar says that royal anointing is only with a horn.
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This is [the meaning of| “He has scattered, he has given to the needy,” etc., “his horn shall be exalt-
ed with honor”: through the fulfillment of the practical mitzvos there will come about the level of
“exalted”

This is the meaning of Psalms 112:9, “He has scattered, he has given to the needy ... his horn shall be exalt-

ed with honor.” The verse speaks of giving charity, a practical mitzvah, and through the practical mitzvos
the “horn,” the level of Keser, is raised high.
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“shall his horn be,” as is written in the Zohar, Parshas Beha’aloscha, folio 153, end of side b, [and
folio] 154, side a. And see the Zohar, Parshas Vayeira, folio 96, side a, and Parshas Tzav, [folio] 34,
side a, on the subject of “on a horn, son of oil,” etc.

The Zohar on Beha’aloscha expounds this verse. The Zohar on Vayeira and on Tzav discusses “on a horn,
son of 0il” (Isaiah 5:1), the fertile hill of the vineyard, called keren, the word for “horn.”
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This is [the meaning of] “His firstborn ox,” etc., “and his horns are the horns of a re’em,” as it is
written, “But You have exalted my horn like a re’em’s; I am anointed with fresh oil.” And see the
Zohar, end of Parshas Bamidbar, folio 120, side a, on the subject of “and he comes to the horn,”
etc.
The same “horn” is in Moses’ blessing of Joseph, “His firstborn ox ... his horns are the horns of a re’em,” a
powerful horned beast, and in Psalms 92:11, “You have exalted my horn like a re’em’s; I am anointed with

fresh oil.” The Zohar on Bamidbar speaks of the kohen who “comes to the horn” of the altar, and calls the se-
cret of the horn the yoke of the holy kingdom.
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Furthermore, this ascent, in which the wild ox will also raise up the Leviathan, will be understood —
even though, as a general rule, the fish of the sea are loftier souls than the level of the souls called,
after the earth, “the beasts of the earth” — for the same is true of sea and dry land themselves.

Here begins a further explanation of how the wild ox can raise the Leviathan, though in general the fish of

the sea are higher souls than those named after the earth. The same reversal is found in sea and dry land
themselves.
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The sea is the hidden world, which is above the level of dry land, the revealed world. But all this is
from the standpoint of the order of the chain of descending worlds (hishtalshelus); through the rev-
elation of a great and immense illumination from above the order of hishtalshelus, however,
through this “He turned the sea into dry land,”

Ordinarily the sea, the hidden world, is above dry land, the revealed world, but that holds only within the or-

der of hishtalshelus, the chain of descending worlds. When a great illumination from beyond that order is

revealed, “He turned the sea into dry land,” as at the splitting of the Sea of Reeds.
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for there, sea and dry land are equal; on the contrary, there, in the primordial thought, “the earth
came first,” as was written above at the end of the discourse beginning “Six days you shall eat mat-

z0s,” etc. And it is likewise with the souls that are drawn from the two levels of sea and dry land.

At that level sea and dry land are equal; indeed, in G-d’s primordial thought “the earth came first,” for what
is last in the order of descent is first in His intention. The Alter Rebbe refers to the end of the discourse “Six

days you shall eat matzos” and applies this to the souls drawn from sea and from dry land.
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Therefore, from the standpoint of the order of hishtalshelus, which is from above to below, the
Leviathan will raise up the wild ox; and from the standpoint of the level that is from below to above,

in which, in [G-d’s] thought, “the earth came first,” etc.,

Within the order of hishtalshelus, from above to below, the Leviathan raises the wild ox. But from below to

above, where in G-d’s thought “the earth came first,” the order is reversed.
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the wild ox will raise up the Leviathan, etc. See also what is written in the discourse beginning “And
the number of the children of Israel shall be,” that in the Future “earth” will be above the level of

“water.”

There the wild ox raises the Leviathan. The discourse on “And the number of the children of Israel shall be”
(Hosea 2:1) explains that in the Future “earth” will be above “water.”
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This is [the meaning of|] “To Him who spread out the earth over the waters,” etc. (And see what is
written close to this in the discourse beginning “The voice of my beloved,” on the subject of the
Patriarchs and Matriarchs, who are called “mountains” and “hills,” etc.)

This is the meaning of Psalms 136:6, “To Him who spread out the earth over the waters”: the earth above the
water. The discourse on “The voice of my beloved,” where the Patriarchs and Matriarchs are called “moun-
tains” and “hills,” makes a related point.

SECTION 5 - 114-16

Daughter and mother
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One may further explain the matter of the Leviathan and the wild ox: for it is explained elsewhere
on the verses “There are sixty queens,” etc., “One is my dove,” etc.,

Another explanation of the Leviathan and the wild ox begins from the Alter Rebbe’s explanation elsewhere of
Song of Songs 6:8-9, “There are sixty queens ... One is my dove.”
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that from this it is implied that the souls are higher than the Torah. For on “sixty queens” our
Sages, of blessed memory, said, “These are the sixty tractates,” etc.; [and] “One is my dove”: “This
is the Congregation of Israel (Knesses Yisrael).”

The Sages read the “sixty queens” as the sixty tractates of the Talmud, and “One is my dove” as the

Congregation of Israel. Since the one dove is praised above the sixty queens, the souls of Israel would seem
to be higher than the Torah.
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Yet sometimes the opposite is implied: that the souls are bound to the Torah, and the Torah to the
Holy One, blessed be He (and so it is implied in [Midrash] Rabbah, at the beginning of Parshas
Vayakhel, on the verse “Who created these?” See there).

Elsewhere the opposite seems implied: the Zohar says that the souls are bound to the Torah and the Torah to

the Holy One, blessed be He, so the Torah is the link above the souls. The Midrash at the beginning of
Vayakhel, on “Who created these?”, implies the same.
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But the explanation is that this is what our Sages, of blessed memory, said: “He did not cease to

9

cherish her until he called her ‘my daughter,’” etc.; “he did not cease to cherish her until he called

her ‘my mother.””

The answer is a Midrash: a king loved his only daughter so much that he did not cease to cherish her until he
called her “my sister,” and then “my mother.” So G-d first called Israel “daughter” and in the end “mother.”
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For “daughter” is the level of a recipient, meaning that they are at the level of recipients from the
Torah. But when he called her “my mother,” this means, on the contrary, that they are at the level
of givers to the Torah, etc. (And see what is written on this in Torah Ohr, Parshas Mikeitz, in the
discourse beginning “Sing and rejoice, O daughter.”)

A daughter receives: as “daughter,” the souls receive from the Torah. As “mother,” they give to the Torah

and are a source for it. The Alter Rebbe refers to his discourse “Sing and rejoice, O daughter” in Torah Ohr,
Mikeitz.
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This is the matter of the two levels, the wild ox and the Leviathan. For the ox has great strength for
the yoke, that is, the yoke of the mitzvos.

These two stages are the wild ox and the Leviathan. The ox has great strength for the yoke, and its yoke is the
yoke of the mitzvos.
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A yoke specifically, in the manner of a servant, as it is written, “and to serve Him,” and as is written
on this in the discourse beginning “And now, let the power of Ado-nai be great,” on the meaning of
“Master, our strength, rock of our stronghold,” etc.: through this self-nullification (bittul) and yoke,
an encompassing [light] and a garment are drawn down to the soul, to raise it on high and [enable
it] to be at the level of “walkers.”

The ox bears the yoke as a servant, as in “to serve Him” (Deuteronomy 11:13). As the discourse “And now, let

the power of Ado-nai be great” explains, this self-nullification and yoke draw down to the soul an encom-
passing light and a garment that lift it and make it one of the “walkers,” who keep rising from level to level.
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And see [Midrash]| Rabbah, Vaeira, section 8: “And what is the garment of the Holy One, blessed be
He? Strength,” etc.; “G-d will give strength to His people,” etc. See there. From there is the root of
the garments that are drawn through the mitzvos, so that there will be “and the glory of G-d will
gather you in.”

The Midrash on Vaeira says that G-d’s garment is “strength,” as in “G-d is clothed, He has girded Himself

with strength,” and that He gave it to Israel: “G-d will give strength to His people.” That is the root of the gar-
ments drawn down through the mitzvos, which bring about “the glory of G-d will gather you in.”
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It follows that at this level he is a recipient from the mitzvos specifically, for precisely through this
he will come to be at the level of “walkers among those who stand,” etc.,

At this level the soul receives from the mitzvos, and precisely through them it becomes one of the “walkers
among those who stand” (Zechariah 3:7): unlike the angels, who stand at fixed levels, it keeps rising.
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through the garments mentioned above. These garments are also what are called “boats and
ships”: in them and through them they will be enabled to travel in the sea, which is the hidden

world (as was written above at the end of the discourse beginning “And you shall not omit the salt”).

The garments of the mitzvos are the “boats and ships” in which, and through which, souls can travel in the
sea, the hidden world, as explained in the discourse “And you shall not omit the salt.” The image recalls the

Leviathan’s own verse, “There go the ships; this Leviathan You formed.”
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However, there are very lofty souls in whom there is the level of the desire of the heart (re’usa deli-
ba), the level of “with all your might,” without limit, in the manner of the early pious ones (men-

tioned at the beginning of chapter 5 of Berachos, folio 32, side b);

But there are very lofty souls with the “desire of the heart,” the level of “with all your might,” love without
limit. Such were the early pious ones of the Talmud, who waited an hour before prayer, prayed for an hour,
and waited an hour after it.
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this level is above the Torah, as is hinted in the Gemara there. And of something like this they said,

“There is one who acquires his world in a single hour,” etc.

This level is above the Torah, as the Talmud there hints: it asks how their Torah was preserved when they
spent nine hours a day in prayer, and answers that because they were pious, their Torah was preserved. Of
such a level the Sages said, “There is one who acquires his world in a single hour.”
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For this level of the desire of the heart is from the level of Keser (the Crown), which is will (ratzon)
that is above intellect, etc., and it is the source of the Torah, for “from Chochmah it came forth,”
etc.

The desire of the heart comes from Keser, the will above the intellect, which is the source of the Torah. For

the Torah, the Zohar says, “came forth from Chochmah,” and Keser is above Chochmah.
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Of this they said, “He did not cease to cherish her until he called her ‘my mother,”” etc. And this is

the matter of “One is my dove,” etc., as is written on this verse.

Of these loftiest souls the Sages said, “until he called her ‘my mother’”: they give to the Torah, not only re-

ceive from it. This is also the meaning of “One is my dove,” praised above the “sixty queens,” the tractates.
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This is the matter of the Leviathan, which swims in the sea and encircles it in a moment: that is, it
is above the level of the boats and ships, which are the garments from the performance of the

mitzvos, in which

This is the Leviathan, which swims in the sea and encircles it in a moment. It is above the “boats and ships,”
the garments formed by the performance of the mitzvos.
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and through which the souls will be elevated in the level of the light that encompasses all worlds
(sovev kol almin), the sea of Chochmah. Rather, on the contrary, it encompasses the sea, and be-

stows and draws down into the sea of Chochmah from above Chochmabh, etc.

Through those garments souls are raised into the encompassing light, “the sea of Chochmah.” The
Leviathan, instead, encompasses the sea itself and draws into the sea of Chochmah from what is above
Chochmah.
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For “Leviathan” is an expression of joining, in the manner of David, who would join the Torah
above to the Holy One, blessed be He, as was written above. And although in truth this level of “he

did not cease to cherish her until he called her ‘my mother,’”

The name Leviathan comes from a word for “joining,” as David is said to have joined the Torah above to the
Holy One, blessed be He, as the first maamar explained. The Alter Rebbe now grants that this level of “my
mother” is truly the higher one.
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which is the level of the Leviathan, is higher than the level of the wild ox, which is the level of “he

did not cease to cherish her until he called her ‘my daughter,’”

The Leviathan, the level of “my mother,” is higher than the wild ox, the level of “my daughter.”
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nevertheless, of the Time to Come it is written, “Sing and rejoice, O daughter,” etc., “and I will
dwell in your midst,” specifically. As is written elsewhere, this is along the lines of “Behold, My ser-

vant shall prosper; he shall be exalted and lifted up,” etc.:

Even so, of the Time to Come it is written, “Sing and rejoice, O daughter of Zion ... and I will dwell in your
midst”: G-d will dwell specifically in the “daughter.” As explained elsewhere, this matches “Behold, My ser-
vant shall prosper; he shall be exalted and lifted up,” the servant raised highest of all.
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the level of a servant mentioned above, of “to serve Him,” in the manner of “like an ox to the yoke,”

has in it a surpassing quality and level, etc.; and “their end is wedged in their beginning,” etc.

The servant, who serves “like an ox to the yoke,” has a surpassing quality, for “their end is wedged in their

beginning”: the lowest, the servant and the ox, is bound to the highest.

IN ONE'S AVODAH

The maamar honors the servant who takes on the yoke of the mitzvos like an ox: through bittul and practical
deeds a person draws down an encompassing light and garments that lift the soul ever higher, becoming
one of the “walkers” who keep rising. Even the loftiest inward service does not replace this yoke, for in the
Time to Come G-d will dwell specifically in the “daughter,” the servant.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe call the advantage of the fish of the sea over the wild ox “simple,” and what does
the wild ox have that the fish lack?

2. How do the laws of slaughter, one siman for a bird and two for a beast, illustrate the difference between
flight and strength?

3. Why are the emotions said to be rooted higher than the intellect that gives birth to them, and how does
this explain “The Patriarchs are themselves the Chariot”?

4. What is the difference between the souls as “daughter” and as “mother” to the Torah, and which of them is
the wild ox?

5. If the Leviathan is truly higher, why will G-d dwell specifically in the “daughter” in the Time to Come?
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“There go the ships; this Leviathan You formed to sport
with.” The verse on which the preceding maamar is built,
and to which this explanation refers back.
Psalms 104:26175:7”p o°%°n
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There go the ships; There is leviathan, whom Thou hast
formed to sport therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2
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The note sends the reader to a discourse of the Mitteler
Rebbe, printed in Or HaTorah, that explains the curses of
the rebuke.
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The Zohar on Shemini reads “every winged bird after its
kind” as the holy angels, and speaks of the birds that mul-
tiply “on the earth.” The text sends the reader here, with
the commentaries of the Mikdash Melech and the Ramaz,
for the level of the birds.

Zohar, Shmini 6:70-7:7907y:1-"y:1 121w 711 7190
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From the curses of the rebuke: “Your carcass shall be food
for all the birds of the heavens and for the beasts of the
earth.” The Alter Rebbe reads it as the fate of the holy
sparks fallen into nogah, which birds and beasts, angels
and souls, will gather up.
Deuteronomy 28:26172:1”3 0°127
ST PR PINT N2 0w R3y-207 PNm? A0 Ao
And thy carcasses shall be food unto all fowls of the air, and
unto the beasts of the earth, and there shall be none to
frighten them away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

a299° 7

“Let the waters swarm with swarms of living creatures,

and let birds fly above the earth.” The verse of the fifth day

of creation on which the Zohar bases its teaching that the

birds are angels.

Genesis 1:20°0°X N*wx12
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And G-d said: ‘Let the waters swarm with swarms of living
creatures, and let fowl fly above the earth in the open firma-
ment of heaven.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon explains “and let birds fly”: “bird” is
Michael, as it says, “Then one of the seraphim flew to me”
(Isaiah 6:6), and “fly” is Gabriel. The Alter Rebbe uses it to
show that “the birds of the heavens” are angels.
Zohar I, 46b2a 7 x”m
KEHOT'S NOTE
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According to the note, the Zohar passage on Shemini (39b)
is copied there together with the Ramaz’s commentary on
it, so the reader can see the source of the teaching on
birds in one place.
KEHOT'S NOTE
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In Ezekiel’s vision each of the chayos has the face of a
man, the face of a lion on the right, the face of an ox on

the left, and the face of an eagle. These angels of the
Chariot are “the beasts of the earth.”
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As for the likeness of their faces, they had the face of a man;

and they four had the face of a lion on the right side; and

they four had the face of an ox on the left side; they four had

also the face of an eagle.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The note records that the same Zohar passage, on the
souls of the tzaddikim nesting like birds, is also cited
there.
KEHOT'S NOTE
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“Where birds make their nests; the stork has her home in
the cypresses.” Said of the cedars of Lebanon, it becomes
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in the Zohar an image for the souls of the tzaddikim.
Psalms 104:171:7°p 0°2°1n
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Wherein the birds make their nests; As for the stork, the fir-

trees are her house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Vayeitzei also expounds “where birds make
their nests” as birds that nest in the lofty “Lebanon,” the
parallel the text points to.

Zohar, Vayetzei 34:328-37:33715w:1"2-1"ow: 777 XX 71171 190
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On “the cedars of Lebanon which He planted, where birds
make their nests,” the Zohar says that in their shade the
souls of the tzaddikim nest. This is the proof that some
souls are called “birds.”

Zohar, Pinchas 12:80-13:90°%:37°-°0:2”° 01119 ,77177 190
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Jacob’s blessing: “Judah is a lion’s whelp.” An example of

souls likened to beasts of the earth.
Genesis 49:9'0:0 NPWR12
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Judah is a lion’s whelp; From the prey, my son, thou art
gone up. He stooped down, he couched as a lion, And as a li-

oness; who shall rouse him up?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Jacob’s blessing: “Issachar is a strong-boned donkey,
crouching between the sheepfolds.” Another tribe likened
to a beast.
Genesis 49:1477°:10”1 N°WXI2
:0ONBYRT 172 731 073 RN 1w
Issachar is a large-boned ass, Couching down between the

sheep-folds.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Moses’ blessing of Joseph: “His firstborn ox, majesty is
his.” Joseph is likened to an ox, the image the maamar de-
velops for the wild ox.
Deuteronomy 33:171:37% 0°727
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His firstling bullock, majesty is his; And his horns are the
horns of the wild-ox; With them he shall gore the peoples all
of them, even the ends of the earth; And they are the ten
thousands of Ephraim, And they are the thousands of
Manasseh.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TAN 202 19w 197
The words here quote Chullin 27a:1-2; the passage is
shown below.
Chullin 27a:1-2°2-°R:X 1”3 1°211
AR PW 1217 MWD INVINY 7723 0°wY 7Y TR VMWD NN
TARY MY AR VXM PN DR VINYOW TY IR AT 227 3700
NN 0N MM MY TR NN 19I0 MNUNY Ann2a 0%m
M2 0w KD APINOY PR TAYUT BMIWR SR 1AW AnNwne
P2 IARR XWX PR D091 0Inwd mno 7y RS mbnnob
NI TR PW 121X RDOR NPYRI

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE

X, 70N

X 1903 1WoN

Beasts, created from dry land, are made kosher by cutting
two simanim; fish, created from the water, need no
slaughter at all; birds, created from the marsh, are made
kosher with one siman. The Alter Rebbe sees in this the
smaller life-force of the bird.

Chullin 27b:7-8'1-1:2 172 7210

A2 172 PP 207 DPUI MPM ABN2T NN DR RI9P 72 %N
X932 171195 07372 WP 120w WK R 1710 C1w3a 127n% 0o
0737 TR TR°02 19w 783 R 7nR2% WP 120% TR R 0193
(35 ,8° 727R3) 2°N5T QWD RWOPOR 1210 TP TUOAW "33 K97
RnDy2 197OK2 O AOKR® O°1 AT 93 NK OX 00 LAY P IR

1712 10
Wikisource Talmud Bavli (CC-BY-SA)

0°71 537 92 NR 0N 1770

That discourse explains Moses’ words “If all the fish of the
sea”: Moses stood so high that receiving life from meat,
which only a Torah scholar can elevate, would count as a
descent for him, and since “whatever is on dry land is in
the sea,” he went on to speak of the fish.
KEHOT'S NOTE
.2,37 mbyna nmph

RO NN NINWII N1PAm

There the Alter Rebbe explains that through the offerings
of cattle the level of the beast rises to “the face of an ox” of
the Chariot, and he cites “And the chayos carry the
Throne” in that context, the same verse-teaching this
paragraph uses for the strength of the “beasts.”
KEHOT'S NOTE
P”'?Sﬁ .A”280 97Rw .T7D0 K7D AR LKRIT2 Qw1 ° ,010 72N %Ona
.[5] .22 (7710 K1) oW
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Rabbeinu Bachya brings from Pirkei DeRabbi Eliezer that
“the chayos carry the Throne,” and explains that they only
seem to carry it while in truth they are carried. Here it
shows the great strength of the “beasts” of the Chariot.

Rabbeinu Bahya, Shemot 25:181:11"2 mnw ,>*n2 1127
o1 PRPIT PWAY MWD DY 90 TR I i ...
o NPT ,0°PID MWRI ROXR On TaPR PRI 12070 nwyn 0OXIpIn
71072 19°0R1 APy D5 13 TRbR PR DRwn nawn oD 0NN
92071 ,K7 K °R 1K YT 1A 001 1777 19 OR X9X 0°p19 wRA
9% W™, 71257 ROD 71N R¥R1 PRwnn NIRTEN °3 mhyn’ IRan:
WP NP 71257 MMAT P9 RIM RDIT AR AP R 0D nyTY
WR NI SRwR DU WATY A ,0In0 MINIR 2371 07ORnY
.. 117 19K KPR, 0TI NN 200N I M 1217 K2 mPonn
0°2170 071w N°w¥, “you are to construct two cherubs, etc.”
According to the plain meaning of the text the reason that
such figures of angels were placed both in the Tabernacle
and in the permanent Temple is to keep alive the idea that
there are such beings whom G’d designated from time to
time to perform miracles on earth. Just as we have been
commanded to have a firm belief in the existence of G'd
Himself and the fact that He is the original Existence, and

this is one of ...

Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public Domain) «
Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998.
(cc-BY)

07X N RDIT PY

“And upon the likeness of the throne was a likeness like
the appearance of a man upon it, above.” The chayos car-
ry the Throne and the “man” seated on it.
Ezekiel 1:26175:°R Pxptn°
nnT ‘?5_7] XD MINT 9°DD712K NIRIND OYRI-PY WK 5_7’17.7,'? Dynm
sM79Pm Y DT MIXYR3 I KO3T
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
19,8 RPN IR

Moses’ question, “If all the fish of the sea be gathered for
them, will it suffice them?” It is the opening of the dis-
course in Beha’aloscha to which the text refers for the lev-
el of the birds.

Numbers 11:22272:X”° 72712

K311 O NOK? 077 *37722°NK OX DT XM 07 LOY? W21 X3
a7

If flocks and herds be slain for them, will they suffice them?

or if all the fish of the sea be gathered together for them, will

they suffice them?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shemini/2/
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24

25

26

27

28

2’nav

The Zohar on Terumah: the Name of forty-two letters is
crowned in the supernal world, and it rises without com-
ing down, while the Name of seventy-two rises and comes
down. This is why the Alter Rebbe calls it loftier than the
Name Av.

Zohar, Terumah 10:106-1161vp-1"p: 717N 71 7120

n27y° DoNwY

Isaiah’s vision of the seraphim: “each had six wings: with

two he covered his face, with two he covered his feet, and

with two he would fly.” Flight is the image of ascent, here
linked to the Name of forty-two.

Isaiah 6:2°2: 11°yw°

19 11927 DPAY2 TN 07033 WY 07033 WY 17 Pynn DRy oo

NP1y DAY P31 M9 DN

Above Him stood the seraphim; each one had six wings:

with twain he covered his face and with twain he covered his

feet, and with twain he did fly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

22,17y

TTNR 9o
“You shall love G-d your G-d with all your heart, with all

your soul and with all your might.” Love “with all your
might,” without limit, is the level of ascent compared to
the Name of forty-two.

Deuteronomy 6:5°77:1 0°127

STTRR22 TUDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’2 27%PT AN D2 wUns

There the Alter Rebbe brings the same Zohar on Terumah:
the Name of forty-two is in the head of Z’eir Anpin and is
the Patriarchs crowned until Ein Sof.
KEHOT'S NOTE
.2,23°y07 °0 AP IR

TTwa awy
The Tikkunei Zohar (Tikkun 21) asks, “What is esev? Av,

shin,” reading the word as the seventy-two Names that
clothe the seventy-two higher Names. The Alter Rebbe
uses it to tie the Name Av to the “grass” of the verse.
Tikkunei Zohar 62b:18-19v”°-1"°:2 270 771171 °1pN
219K WD R MW 172 MNRT M Paph RICAn R131p
2wy TS TR MMRN A9Y TT IMRT OMImT XMSE 109207
2795 PYIaY NIORT 1A 27Y ARY W 20V 2wy RD .0TRT NTayR
ROZITD RT P32 0T RWI2D IRT AWYT RN .‘PN'?S? e
LRNPTIRT XA KT WK 9IR 0°7°aAR 002 11°° .PIRA 12 an®
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34

Constantinople, 1740 (CC-BY-NC)

qnnna’ TTwa awy snnn
From the second section of the Shema: “And I will give
grass in your field for your beasts, and you will eat and be
satisfied.” Grass for the beasts stands for the drawing
down through practical mitzvos.
Deuteronomy 11:15170:X”> 0°727
:NYY) NPIX) ANRT32 713 3%y "o
And I will give grass in thy fields for thy cattle, and thou
shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AV LR 02T

1”Nna w’nd

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] .2 ,20 X”5n2 KIM

NrR° %1

The Zohar on Beshalach describes the great sea and the
fish of the sea gathering each to its place. The text sends
the reader to an explanation of this passage for the fish
that cannot leave the sea.

Zohar, Beshalach 10:95-10577p-1%: n2w3a , 717 990

“Where there are no oxen the trough is clean, but much
produce comes by the strength of the ox.” The ox’s
strength is the advantage of the souls called “beasts of the
earth.”
Proverbs 14:4°7: 7" *%wn
71 152 NIRIANT27) 12 01X D’s?kj °R2
Where no oxen are, the crib is clean; But much increase is
by the strength of the ox.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DN "7772 Nana

“For every beast of the forest is Mine, the beasts (behe-
mos) on a thousand mountains.” The verse that the
Targum reads as the wild ox.
Psalms 50:10”:1 0°%°11n
s bW b ety T Fobis e R
For every beast of the forest is Mine, and the cattle upon a
thousand hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NDPN 177102 K2 922 7977 12 m

The Targum renders “behemos on a thousand mountains”
as “the wild ox that grazes every day on a thousand moun-
tains.” This identifies the Behemos of the Midrash with the
wild ox.

Aramaic Targum to Psalms 50:10:1 0°%710 01310

2T ROTY2 (7Y 132 KOPUTEH NTAYY) RYMN MO 9D 02T 0N

:RDPK 171903 (R 922 °¥77 92 130Y)
Mikraot Gedolot (Public Domain)
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N 17997 0Ma2 °Da Ay

The passage there explains “the thousand mountains that
the great beast eats” from the same Zohar on Pinchas: it is
Malchus, called behemah, numerically Ban, in which the
refinements of nogah are included.
KEHOT'S NOTE
LK ,19 70K D 1P IR

’2 1”° NPWNA2 2
The note records that this Zohar passage on Bereishis is
quoted in the Tzemach Tzedek’s commentary on Psalms.
KEHOT'S NOTE
T97R1 10 °Y 2770 ¥78 1IR3 IRAND N CY IR 2102 RAn

7770 PR
The Zohar on Pinchas: a thousand mountains rise for the

beast every day, and it eats them. The Alter Rebbe identi-
fies this beast with Malchus, “the great beast.”

Zohar, Pinchas 12:70-802-°y:27> orin 7 190

1The translation is only of the first 15 lines of the Hebrew
text.As R. Simeon was once studying this portion, his son, R.
Eleazar, came and asked him: ‘What is the connection of
Nadab and Abihu with Phineas? If Phineas had not been
bom when they died and had afterwards come into the world
and taken their place, I could understand, but he was alive at
the time, and his soul was already in its place?’ He replied:
‘My son, there is a deep mystery here. When they departed
from ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

710 7PN

On “He causes grass to grow for the beast” (Psalms
104:14), the Zohar speaks of the beast that lies upon a
thousand mountains, for which grass grows every day. The
second place the text gives for this teaching.

Zohar, Bereshit 7:70-8:83370:°11-"y:"t N°WX12 ,7M11 120

IR®127 293 13770 P AR

The note quotes it: the Name Kel Sha-dai, which brings the
World of Beriah into being, totals a thousand in its full
spelling.
KEHOT’'S NOTE
“R9R 191 19w 12710 MAN ARMIA0 0Py IR Y X T B-X 3”7
INNCY X-RAP7 DMK —

“If only you were as a brother to me ... I would find you
outside, I would Kkiss you.” The text points to the discourse
on this verse for its treatment of “outside,” the sense of
bar here.

Song of Songs 8:1°X:’11 0°7°wn 1w

79 K7 03 TRWK YINI ARIHN 0K 7Y pIP > XD 7307
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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45

1N2AR2 Wh PYI8 YyTI°

“A righteous man knows the soul of his beast.” Read here
as Yesod, the “righteous one,” bound up with Malchus, the
“beast.”
Proverbs 12:107:27 5wn
PN D°YYT RO N2 WD PTE YTV
A righteous man regardeth the life of his beast; But the ten-

der mercies of the wicked are cruel.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,27 05wn

When Rabbi Akiva came home with thousands of students,
neighbors told his wife to borrow fine clothes; she an-
swered, “A righteous man knows the soul of his beast.”
The Alter Rebbe sees in her words the bond of the tzaddik
with the “beast.”
Ketubot 63a:1°X:X 270 n12112
Mn N — n7x "!".f‘? R PP TR 17070 mﬂiﬁ‘??f N7 R
>IN 0PI T RITRY KR M2 SN RN 3T 70
AYIINY ALY 702 DK RO °3 .27 22 [ROPIPIR 23 070
M2 MWK K KPR Kp M7 ANIT AYRY CTRPD RPN
WD) PUTS YT AP YR ORODN) W27 MWD CPNY :RDIPY
Y17 AP? RPWIR KP AR Y n9R) 217 K °D innia
< STIPIW AT MK LYY AP BN TH KR 110
William Davidson, Vocalized Aramaic (CC-BY-NC)

1AW POTIY TAR TIRY

Rabbi Elazar ben Shamua: the world stands on one pillar,
and Tzaddik is its name, as it says, “The righteous one is
the foundation of the world.” The pillar is Yesod.
Chagigah 12b:3%3:2 27 naan
m’m; 237 MRV ,NTRIY DOTIRY Y 0w by 07K 0°nom
MRIY,DOTINY YA DINIR TN .”5}51277 >12 9pon? ony
,TOR TRy 5y MR Yy 12 11}]??5 "37 YAV PTIRY n2sn”
0PIy TI07 PUTRY” MRV LI P13
William Davidson, Vocalized Aramaic (CC-BY-NC)

29297 QTN K7 M2 WU

Kehot’s note points to Zohar I, 217a for these words.

Zohar I, 217ax ,1>1 R”m
KEHOT'S NOTE
NP R

FINTM2T BRI PR TR 2T WO MR Mann NInwan nNv2
The Alter Rebbe writes there that the creation of the souls

from Malchus, to be a separate existence in the World of
Beriah, is called “birth,” and that the souls of Atzilus per-
haps never became separate from G-dliness. This is the
basis of the distinction made here.

Tanya, Iggeres HaKodesh 20:15170:"2 w71 N7IR ,R°IN

°D ,03 7Y .APYNY? TURR UANDY R MPUIRT MPRT 03 ...

0%y ANZY °192 TID1 2T W2 NPAD LAImn - ningin nxm2

likuteitorah.com/likkutei-torah/shemini/2/
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031 VK20 RPAYYT 0D NYIRD UATR” 0TI KA LRI
20 "YW Ty NIRY OPRY PY 0T DTN TP Ningan 2173 22
RIY ,PIND°Y R2OK” 1022 RIPI PRIX YT 21703 i RIT M08
PR OTY 19YR? AynTm ARy RRUD 07309y niTiR 7Ry

<o IR MY TR0 D M2 WaPnn A0
Kehot Publication Society (CC-BY-NC)

27y MPRT APWa D A AR 273

The note identifies the explanation of the Zohar on
Beshalach that the text mentions as the one printed in the
Mitteler Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
LRPITTIRD RO

m1om on wol

“Let the earth bring forth the living soul after its kind.”
The land creatures, separate beings brought forth from
the earth, are the image of the souls of Beriah.

Genesis 1:24772:X n"wR12

PRI PR M3 APEP M W3 TINT KN DPRK MR
997 A

And G-d said: ‘Let the earth bring forth the living creature

after its kind, cattle, and creeping thing, and beast of the

earth after its kind.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J72,R NPwRI2

Kehot’s note points to Leviticus 21:1-24:23 for these
words.

Leviticus 21:1-24:23372:772-"K:RX”2 RIp™

PARAGRAPH 4

49

50

DOPYTRR Mnwa

Etz Chaim explains that the higher union in Atzilus brings
forth new souls of tzaddikim, and the union of Z’eir Anpin
and Nukva of Beriah brings forth new souls of angels. The
Alter Rebbe infers from it that souls born of Z’eir Anpin
and Nukva of Atzilus come into being in Beriah.
Sefer Etz Chaim 47:577:1"n 0°°n vy
19 0OX37 PR TIoR Dax 1nbann W e an 12k b oM ...
o3I 7Y 55 PAYM 179203 1a1pR O™ 071 4P 1N 11°K Naoina
aw 97a% 77200 DR POwRN 0°OKRDHY WP TN MWl 1REY
R”IR 211 >7Y 9IR 572D MPPRRT 1N 7Y 71 991 125 i Mo
12IR2 R1Ipn Hr XD %0 DYWL *3 13 %3 °N22 WY PR IR qwnl
797 725 N3 PRI OIpm 10 PR ORPAR NTMIY RPN WRN
QAW °2 13’3 °02 P7 0w 1013 139K R72RT 11 19IR2 R1IPN RO IWKRD

T
Sefer Etz Chaim (Public Domain)

Wnan PIRT WH1 NX°I0 woin

The Zohar on Vayikra speaks of the tzaddikim who have a
lofty portion in the Holy One, blessed be He, and are
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55

called His children, and of the “living nefesh” that comes
from that higher portion. The Alter Rebbe reads it as souls
of Atzilus itself.

Zohar, Vayikra 63:417-64:4247750:770-1""N:3”0 R1p" ,771171 190

Wnan PIRT WOl NN woan
At the beginning of Mishpatim the Zohar says that a per-
son is first given a nefesh from the side of the animal; if he
merits more, he is given a nefesh in the manner of Atzilus
and is called a king’s daughter. This is the passage the text
reads with Etz Chaim.

Zohar, Mishpatim 2:4-133>-"7:’2 0°0aWwn 7117 120

5°poN Y anN %13
“You are children of G-d your G-d.” The verse the Zohar

expounds for souls that are G-d’s children in the full
sense.
Deuteronomy 14:1°X:7”> 0°727
D2°P°Y P2 AR N XY TTINN XD 02°PPK CnP onx o712
:nn?
Ye are the children of the L-RD your G-d: ye shall not cut
yourselves, nor make any baldness between your eyes for
the dead.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5°p>N 1% anN %13

The Zohar on Vayikra: G-d first called Israel servants, then
children, as it says “You are children of G-d your G-d,” and
then brothers. Another of the places the text lists.
Zohar, Vayikra 13:97-16:10477p:1"0-172:2”> R1p” 7111 7190
R. Abba further discoursed on the verse: “Behold how good
and how pleasant it is for brethren to dwell together in uni-
ty” (Ps. CXXXIII, 1). ‘Happy are Israel’, he said, ‘in that G-d
gave them in the charge of no chief or messenger, and they
are attached to Him and He is attached to them. And from
His love for them He called them servants, as it is written:
“For unto me the children of Israel are servants” (Lev. 25,
55); and He further called them children, as itis ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TINDY 2IN R
“I am black, yet beautiful, O daughters of Jerusalem.” The

verse of the Alter Rebbe’s discourse to which he refers.
Song of Songs 1:5°71:’X 0°7°wi W
P NiY*7°3 7R *2IKD 0PWIT? N2 MK IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N2 °nnwl

“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.” The “daughter” is Malchus,
which will rise in the Future.
Zechariah 2:147:2 170t
T1"DXI 72902 "RIDYY K237 2 1IE"N2 M) 1)
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mPya ALY Pon NWN

“A woman of valor is the crown of her husband.” Malchus
will become a crown above Z’eir Anpin.

Proverbs 12:4'7:17 "7wn

P2 PHMEYI 227 APY2 MY P07 NYR
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,27 °%wn

0 awn .. 7anna
the passage shares nothing with the note

KEHOT’'S NOTE
J[51 27w [3 1] *2n "mpna ax 77T o

NPYPT APW D M 2y

The note identifies the explanation “elsewhere” of the
Zohar on Shelach as the one printed in the Mitteler
Rebbe’s Biurei HaZohar.
KEHOT'S NOTE
.2,% 2ARTIRD PMIRea

29w 0701 01 INRY R 0192 10

“And it shall come to pass on that day that living waters
shall go out from Jerusalem, half of them toward the east-
ern sea and half toward the western sea.” The waters going
from Jerusalem, Malchus, to the “eastern sea,” Binah,
show Malchus rising above Imma.

Zechariah 14:8°1:7” 7°73t

17PN nga-bg %% tl'_?[ﬂ'ﬂ'!’?; 07070% IRZ? XITT 02 1M
ST AN Yp2 TNRT 03170K 00%m

And it shall come to pass in that day, That living waters shall

go out from Jerusalem: Half of them toward the eastern sea,

And half of them toward the western sea; In summer and in

winter shall it be.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D9 291 291 INYY

The Zohar on Shelach brings this verse in its description
of the levels on high and their fountain of water. The text
refers to its own explanation of this passage.

Zohar, Sh'lach 34:252-260077-2717:772 7> n2w 717 190

Kehot’s note points to Zohar, Vayetzei 20:159-164 for
these words.

Zohar, Vayetzei 20:159-164770p-1"1p:’2 KX 91171 100

The Zohar on Yisro: “You are children of G-d” means “tru-
ly children,” those who cleave to G-d through the holy
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covenant and the mitzvos.

Zohar, Yitro 24:431-26:441870:179-8"5N:773 17N0° Malityiniole]

R. Abba derived the same lesson from the words from this
commandment: “Thou shalt not make... any graven image
(pesel)”, which he connected with the verse, “Hew (pesal)
thee two tables of stone” (Ex. 34, 1), interpreting thus: “Thou
shalt not ‘hew’ unto thee another Torah, which thou neither
knowest [from books], nor hast learnt from thy master; for I
the L-rd thy G-d am a jealous G-d and shall punish thee in
the world to come when thy soul shall long to enter into the
spheres of glory and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 5
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1210 7¥a
Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
172 R”B 719°%° 780

1210 Iy
“Ten Sefiros without substance: their end is wedged in
their beginning and their beginning in their end, like a
flame bound to a coal.” The source for Malchus, the end,
being bound to Keser, the beginning.
Sefer Yetzirah 1:7°1:’X 717°%° 120
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 1IN 17 TR 21991 21w 19 1°RY T PTRY NPnaa 7wp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
nwyn 710

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST 9% UPD

B Rl-h i uh

“Let me see your countenance, let me hear your voice.”
The verse of the discourse to which the Alter Rebbe refers
for Malchus as Keser in the returning light.

Song of Songs 2:147°:’2 0w W

MIRY TR 29 721p7D 721
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Idra Zuta (the text gives folio 292): Abba and Imma
come forth from the hidden brain, while Z’eir Anpin hangs
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on and is held fast in Atika Kadisha. The proof that the
emotive attributes are rooted higher than the intellect.

Zohar, Idra Zuta 23:105-24:113-77p:3”2 XU RIINT L2700 990
PP

WY M. L RPN PUYA R

The note sends the reader there for a longer treatment of
Z’eir Anpin hanging on Atika Kadisha and of the analogy
from human emotions rooted above the intellect.

KEHOT'S NOTE
.(QW ©”1m2 1201027) A-1°0°Y 0°1°1Y — VTR 2772872 133982 74 K7
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There the black straps of the tefillin, which hang on the
heart, are traced to the “whiteness” of the Gulgalta,
Chesed of Atik, higher than “the hair of His head,” from
which the positive commandments are drawn; only in or-
der to be drawn down are they black.
KEHOT'S NOTE
7, v nTph

anins s

“Set me as a seal upon your heart, as a seal upon your
arm.” The discourse on this verse explains the tefillin
straps that hang on the heart.

Song of Songs 8:6":’1 01w W

YR M08 NRd My™3 AYirty onind 72970y onind Cwmw
(NPT UK BYT BT AR PINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"yon MR 27y 1IN

The passage there contrasts light that comes through the
emotive attributes with the light of “the King’s face,”
which comes with no change or emotion at all, and notes
that the attributes of Atzilus are beyond comparison with
those of the lower worlds, and all the more so the attribut-
es above Atzilus.
KEHOT'S NOTE
.2,3% oyon nMph

"yon MR

“These are the journeys of the children of Israel.” The
verse of the discourse in Masei to which the Alter Rebbe
refers.

Numbers 33:1’K:3"2 12702

RT3 DORILD DUIER PIRD IRE WK OXII2 oyon mpN
:'[‘1{5?51

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the
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hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to an explanation of this Tosefta of the
Zohar in Biurei HaZohar.
KEHOT'S NOTE
.2, M IR IR

nona 1ee®a7 1Pmn nen

The Tosefta in the Zohar on Beshalach describes the hid-
den beginnings: “three spirits included in three” that were
sunk, and hidden waters beneath. The text points to its
own explanation of this passage.

Zohar, Beshalach 11:1347"%p:x” nowa 7717 990
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The same saying of Reish Lakish on “And G-d went up
from upon him” said of Jacob.
Bereshit Rabbah 82:61:275 1127 n°wx12
ARV L7377 1T T MART WP WO IR - DOPOR 1YR By
(72 ow) DoP9R 17oyn DY™1 .0mNaR Dy 0ophR Bym (0 PwR13)
2121 71230 3Py 33 ,HY 333 °0 M

“G-d ascended from upon him, in the place where He had
spoken with him” (Genesis 35:13). “G-d ascended from
upon him” - Reish Lakish said: The patriarchs are the
Divine Chariot, as it is stated: “G-d ascended from upon
Abraham” (Genesis 17:22); “G-d ascended from upon him”;
“the L-rd stood over him” (Genesis 28:13). “Jacob estab-
lished a monument in the place where He spoke with him, a
monument of stone. He poured a libation upon it, and
poured oil upon it” (Genesis 35:14). “Jacob established a
monument.... He poured a ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

[3]2,137 2,007 7M1 A e ot L1 27ED 772

122917 11 17 MaNfa

Reish Lakish: “The Patriarchs are themselves the Chariot,”
as it says, “And G-d went up from upon Abraham.” The
source of the Sages’ saying.
Bereshit Rabbah 47:6":1”1 127 n°wX12
S5% 9912 ,10p 12 P17 172 177300 q0RIT %0 - IR 7370 9o
0¥ 9271 OIAR 7°0 NAR OYD .OM12RN 2709 DX Hn .Mwa 1mnn
,IIOWT TR 03 (1P MR ANY 9372 DA PIRPN X3 ,07apn
Oy 727w 113 .001Y 7277 %IR 0 R L7700 0N 79T ROW
IR 7% 1DomRIpn 1127 72D BR L1972 PO XIT N2 wiTRn
AR .OTIAR PR 0PPR DY TURR ,01PWA WA P IR L1270
.OMIAR Pyn DOPOR DY oKW L1397 17 10 MART wrp v
1°9¥ 231 °7 1M (710 NPWRI3) LOOPOR 10Yn By
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“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of
greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar on Pinchas speaks of Israel as including three
of the chayos, “of whom it is said, the Patriarchs are them-
selves the Chariot.”

Zohar, Pinchas 51:314-53:3257770w:271-7"°w:X”1 OM1D 77711 7890

ma9BR . L an T

There the Alter Rebbe explains that the Patriarchs are
Chesed, Gevurah and Tiferes of Atzilus, quotes the Idra
Zuta that Abba and Imma come forth from the hidden
brain while Z’eir Anpin is held fast in Atika, and gives the
same analogy: emotions are born of the intellect, yet their
essence is taken from a higher place, as natural love and
awe show.
KEHOT'S NOTE
NIV R™MN

N7y A”2P7T W’n 2 M 27y

The note points to Or HaTorah for a discussion of this
Zohar passage on Sarah’s years, which the text cites for the
advantage of Z’eir Anpin over Abba and Imma.
KEHOT'S NOTE
.30y X785 IR 12,1 1w 2O NPTIR R

1w ANn

The Zohar on “the life of Sarah was a hundred years and
twenty years and seven years”: all her years were on high,
and the “hundred years” include all. The text refers to its
explanation of this passage.

Zohar, Chayei Sara 5:23-6:28172:1-3"2:’11 17w 11,7717 790

AND THE LIFE OF SARAH WAS A HUNDRED YEARS AND
TWENTY YEARS AND SEVEN YEARS. Each of these periods
was marked by its own peculiar degree of virtue. R. Simeon
said: “‘There is an inner significance in the fact that with the
other numbers the word for “years” (shanah) is in the singu-
lar, whereas with the number seven it is in the plural (shan-
im). The hundred forms a unit because the Holy One is unit-
ed with the highest and most mysterious by the secret of the
hundred benedictions pronounced each ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, this comment of the Mikdash
Melech on the Zohar is also quoted there.
KEHOT'S NOTE
.U‘?P °Y R-T71 17N 02 RN

B9RY e

On the eighth day of the inauguration: “And an ox and a
ram for peace-offerings.” The verse whose Zohar the
Mikdash Melech explains.

Leviticus 9:4"7:°1 Rp7

X727 O3 93 T2 12372 NI °1 107 a1 DonPw PR i)
:02°9R

and an ox and a ram for peace-offerings, to sacrifice before

the L-RD; and a meal-offering mingled with oil; for to-day

the L-RD appeareth unto you.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

B9RY W

The Zohar on Shemini: an ox, not a bull, because the ox is
whole; ox and ram come from the left side. The Mikdash
Melech’s comment on this passage explains “ox” as Yesod
of Z’eir Anpin.

Zohar, Shmini 4:49-5:59v71:’1-171n:"7 *1°nw 7117 7190

1The first 15 lines of the Hebrew text do not appear in our
translation.AND MOSES SAID UNTO ELEAZAR AND
ITHAMAR, LET NOT THE HAIR OF YOUR HEADS GO
LOOSE, ETC.... FOR THE ANOINTING OIL OF THE L-RD IS
UPON YOU. R. Abba said: ‘All joy above derives from the
Holy Oil, from which issue gladness and blessings to all the
Lamps, and with the stream of which the Supernal Priest is
crowned. Therefore the priest on earth on whom the anoint-
ing oil has flowed must display a smiling and joyful ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

W =7 W 102

Moses’ blessing of Joseph: “His firstborn ox, majesty is
his.” Joseph, the tzaddik, is called an ox.

Deuteronomy 33:171:3"% 0°727

YART0DR 17107 NA1 0°nY 072 1172 OX7 °12) i I77 17 1302
My *57X DT 010X N1237 O

His firstling bullock, majesty is his; And his horns are the

horns of the wild-ox; With them he shall gore the peoples all

of them, even the ends of the earth; And they are the ten

thousands of Ephraim, And they are the thousands of

Manasseh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The passage there reads “I am black, yet beautiful” with
two kinds of blackness, and then begins the explanation of
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the verse: between the Emanator and the emanated there
must be an intermediary.
KEHOT'S NOTE
1,1 wrnw nmph

TINDY %R AN

“I am black, yet beautiful.” The verse of the discourse that
explains the ascent that comes through the descent of
Malchus.
Song of Songs 1:5°71:’k 0°7°wi 1w
:TPW NiY7°0 97R YPIND 09PN 112 MIRDY CIR MINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Behemos and Leviathan are the hunt of the tzaddikim in
the Time to Come: “Behemos gores the Leviathan with its
horns and tears it, and the Leviathan strikes Behemos with
its fins and slaughters it.” The image this maamar
explains.

Vayikra Rabbah 13:3°2:37> 727 R7p™
KEHOT'S NOTE
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Above the heavens are the holy chayos: their feet are equal
to all the distances below, and so on, up to “the horns of
the chayos are equal to all of them,” and above them the
Throne of Glory. The horns are the highest level of the
chayos.

Chagigah 13a:4'7:X 2 naan

nima *2107R .07 T2 NN CPa WTpa niom — 1on 1oyn?
°377 L1913 7330 nimd C2:137 L1910 TAID nitma opiv 19D T
213 7233 nPPOD CIRIZ L1PID TAID NITOT DI 171D T nivan
RDD — 1% mPyn? 1710 7310 NiONa 1R L1713 TAI0 nina CwRA
> 9K 7977 ,1733 T332 79297 XD L1710 733 79227 R9D V31 .72
TR 3y "NR3 Py TPYR” (AR ANKY 0777y 1210 RN 07 0%

e — VTRV
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
WXL 0N
PARAGRAPH 11
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Hannah’s prayer: “My heart exults in G-d; my horn is ex-
alted in G-d.” The verse of the explanation to which the
Alter Rebbe refers.

I Samuel 2:1°X22 X PRnw
>3 *27IR"PY B 207 N2 "R M N2 °27 Y2y mKm man Yhanm
SN2 Ay
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And Hannah prayed, and said: My heart exulteth in the
L-RD, My horn is exalted in the L-RD; My mouth is enlarged
over mine enemies; Because I rejoice in Thy salvation.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

P2 nwRaw T

The Sifra DiTzniusa: “And Samuel took the horn of o0il”;
there is no anointing except with a horn, as in “I will make
a horn sprout for David.” The text sends the reader here
on the horn of David’s anointing.

Zohar, Sifra DiTzniuta 6:62-73-270:1 XN1Y°1%7 X190 ,7M17 190
»y

nUR Py WAw 1an nan a1l

There Hannah’s words “My horn is exalted in G-d” are ex-
plained: David, anointed with a horn, is at the level of “ex-
alted,” Atika, where there is no change, unlike Saul,
anointed from a flask, at the level of “man,” where there
are changes; therefore David, king of Israel, lives on
forever.
KEHOT'S NOTE
2,2y R™N
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According to the note, this passage of the Sifra DiTzniusa
is copied there.
KEHOT'S NOTE
.2, 7T 2-N°PWRI2 07NN PNyl
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“He has scattered, he has given to the needy; his right-
eousness endures forever; his horn shall be exalted with
honor.” The giver’s “horn” is raised through the deed of
charity.
Psalms 112:9'v:27°p 0°7°1n
79222 0070 R 13_7'3 N7y inpTE D’Jﬂ’;?j’? N2
He hath scattered abroad, he hath given to the needy; His
righteousness endureth for ever; His horn shall be exalted

in honour.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

:2°Y0 272p7 TNIPYR D M L0 2% 0°Pnn

D°3°aRY N3 e

The Zohar on Beha’aloscha opens with this verse and ex-
pounds it. The text cites it for the exalting of the “horn”
through practical mitzvos.

Zohar, Beha'alotcha 17:95-97173-717%:1 1m‘7yn: ,71 980

AND ON THE DAY THAT THE TABERNACLE WAS REARED
UP. R. Hiya cited here the verse: “He hath scattered abroad,
he hath given to the needy, his righteousness stands for
ever” (Ps. 112, 9). ‘The term “scattered” here’, he said, ‘is to

be interpreted in the light of the saying: “There is that scat-
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tereth, and increaseth all the more” (Prov. 11, 24), that is, in-
creaseth in riches, increases in life.

The Zohar; London, Soncino Press, 1933 (Public Domain)

MY 12 102 YR

According to the note, the subject of “on a horn, son of oil”
is explained there at length.
KEHOT'S NOTE
ST9OR1 19P Y R-T71 N7ING 191K X202

MW 12 79p2
“My beloved had a vineyard on a horn, son of oil,” that is,

on a fertile hill. The word keren, “horn,” links the verse to
the theme.

Isaiah 5:1'R:"7 oyw?

Y72 1IR3 "I T 012 1197 T N TR K3 AN
Let me sing of my well-beloved, A song of my beloved touch-
ing his vineyard. My well-beloved had a vineyard In a very

fruitful hill;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7w 12 1P

The Zohar on Tzav brings “on a horn, son of oil” and

“Your name is oil poured forth” to show that blessings flow

from this oil.
Zohar, Tzav 21:154-24:166170p:773-771p:X” 1%, 7800
Another was that they thrust themselves forward in the place
of their father. A third was that they were not married; for
such are not meet to bring blessings into the world. And a
fourth was that they were intoxicated with wine. THIS (Zoth)
IS THE ANOINTING PORTION OF AARON AND OF HIS SONS.
R. Jose said: ‘Zoth (Shekinah) indeed is the anointing por-
tion of Aaron, for he brought of the oil of the supernal
anointing and caused it to flow below; and by the hand of
Aaron Zoth was ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 13

98

99

1°39P aN9 "1
Moses’ blessing of Joseph: “His firstborn ox, majesty is
his, and his horns are the horns of a re’em.” The ox and its
horns.
Deuteronomy 33:171:37% 0°727
TIX0EK I N33 DY 072 T3P 0N *3R) 12 777 i 1903
s *57K D) D79Y 11237 OM
His firstling bullock, majesty is his; And his horns are the
horns of the wild-ox; With them he shall gore the peoples all
of them, even the ends of the earth; And they are the ten
thousands of Ephraim, And they are the thousands of
Manasseh.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“You have exalted my horn like a re’em’s; I am anointed
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with fresh oil.” The exalted horn and the oil of anointing.
Psalms 92:11x:2"% 0°2°11n
Y7 Y NP2 7R 0°X12 09M
But my horn hast Thou exalted like the horn of the wild-ox; I

am anointed with rich oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar at the end of Bamidbar uses the Mishnah’s or-
der of the altar’s horns, “he comes to the horn” of the
southeast corner, and says that the secret of the horn is
the yoke of the holy kingdom.

Zohar, Bamidbar 6:56-7:657170:"1-171:") 12712 ,917117 7190

R. Eleazar then asked his father, R. Simeon, for a mnemonic
suggestive of this method of effecting unification. In reply
his father mentioned the manner in which the priest goes
round the altar, regarding which the Mishnah-Code says:
“And [the priest] came to the south-eastern, then to the
north-eastern, the north-western, and the south-western
horn”.1Mishnah Zebahim 5, 3. R. Eleazar then asked: ‘How
could one come to the south before taking upon oneself the
yoke of the Kingdom of Heaven?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

101 mwade o0 men

“He turned the sea into dry land; they passed through the
river on foot.” The splitting of the sea, when a revelation
from beyond the order of the worlds made the sea and dry
land equal.

Psalms 66:6":1"0 0°2°11n
{37t DY P32 113V 032 MY 07 797
He turned the sea into dry land; They went through the river

on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

102 nIgR DaNN oot nww

“Six days you shall eat matzos.” The verse of the discourse
to which the Alter Rebbe refers.

Deuteronomy 16:8°11:1"1 0°127

X7 7°72% Havayah? nq3y y°2wn 0i*21 nizn 2oKn 0on° nwy
:TIINPR TPy

Six days thou shalt eat unleavened bread; and on the sev-

enth day shall be a solemn assembly to the L-RD thy G-d;

thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

103 >”13 790% M 1712

The discourse there explains that the source of the souls,
the Congregation of Israel, is called “earth”: it is Malchus,
the source of life of all the worlds, as in “the earth is My
footstool.” This is the “earth” that will be above “water” in
the Future.

KEHOT'S NOTE
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“And the number of the children of Israel shall be like the
sand of the sea.” The verse of the discourse that explains
“earth” above “water” in the Future.

Hosea 2:1'x2 yuin

DipR3 1271 7997 XY T92°KP WK 03 2iND X112 180n M
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Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

105 2on By paNn yp1

“To Him who spread out the earth over the waters, for His
kindness endures forever.” Read here as the earth above
the water.

Psalms 136:61:17%p 0°2°1n
9700 07997 22 DRIy PINT R
To Him that spread forth the earth above the waters, For His

mercy endureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
AL, ernwe
107 TP

“The voice of my beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The verse of the
discourse on the Patriarchs and Matriarchs as mountains
and hills.

Song of Songs 2:8'1:"2 0°°wn W
:NIY2IT72Y YO 0Py AT K2 TN TIT AR

Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“One is my dove, my perfect one.” The Sages read the
dove as the Congregation of Israel, praised above the
“queens.”

Song of Songs 6:9'v:" 0°°WN W
Ni1 JIRT ARTPY KT 172 ARK? RO NON CNRD CnIiY KON Do
:MI997171 0°W12°D1 NiDPn MWK
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My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“There are sixty queens and eighty concubines, and maid-
ens without number.” The first half of the passage the Alter
Rebbe explains.
Song of Songs 6:8°11:"1 01w W
1207 1K NinRy1 0°W12°8 0°InYA nioYn mnl 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Bamidbar Rabbah 18:21x73:17” 1127 12712
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar on Acharei Mos: three levels are bound to one
another, the Holy One, blessed be He, the Torah and
Israel, each hidden and revealed. The source for the souls
being bound to the Torah, and the Torah to G-d.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
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“Lift up your eyes on high and see who created these.” The
verse on which, at the beginning of Vayakhel, the Midrash
implies the same order.
Isaiah 40:2632:n 7°yw°
DP3? ONIE 720R2 NI AN X927 W DPPY DIMONY
7Y KD WK 75 7oRKY 003K 390 K17 0w
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The parable of the king who called his only daughter “my
daughter,” did not cease to cherish her until he called her
“my sister,” and then “my mother”: so G-d called Israel
daughter, sister and mother. This parable resolves the
question.

Shemot Rabbah 52:5°1:271 127 mnw
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Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Zohar III, 262ax ,207 3t
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“Sing and rejoice, O daughter of Zion.” The verse of the
Torah Ohr discourse on the level of “daughter.”

Zechariah 2:1477:2 1770t
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To love G-d your G-d and to serve Him with all your

heart.” Service as a servant, the yoke of the ox.
Deuteronomy 11:1327:X” 0°727
NN DT BANK MER 2238 X NISRTIN WRYn YRYTOX T
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And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Ado-nai” is Malchus, the mitzvos done as the com-
mands of a king, and “the power of Ado-nai” is the light of
Ein Sof that encompasses all worlds, drawn down by ac-
cepting His kingship through the mitzvos, like the hidden
power that lifts a thrown stone.
KEHOT'S NOTE
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Moses’ plea after the spies: “And now, let the power of
Ado-nai be great.” The verse of the discourse on the light
drawn down through the yoke of the mitzvos.

Numbers 14:171°:7> 9271n2
MRY 2T WRD 227K 19 K127 AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“What is the garment of the Holy One, blessed be He?
Strength, as it says, ‘G-d is clothed, He has girded Himself
with strength’; and He gave it to Israel, as it says, ‘G-d will
give strength to His people.”” The root of the garments
drawn through the mitzvos.
Shemot Rabbah 8:1°x:’1 727 mnw
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“It was on the day when the L-rd spoke to Moses in the land
of Egypt” (Exodus 6:28). “The L-rd said to Moses: See, I have
set you as god to Pharaoh; and Aaron your brother will be
your prophet” (Exodus 7:1). “It was on the day when the
L-rd.... The L-rd said to Moses: See, I have set you as god to
Pharaoh” - that is what is written: “Lift your heads, gates”
(Psalms 24:7). Solomon recited this verse when he was tak-
ing the Ark into the Holy of ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“G-d will give strength to His people; G-d will bless His
people with peace.” G-d’s garment of strength given to
Israel.
Psalms 29:11x”:1”> 0°2°11n
:m‘?ty; iny~nX 712> Havayah 177 i2¥% 1ty Havayah
The L-RD will give strength unto His people; The L-RD will

bless his people with peace.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I will give you places to walk among these who stand.”
Souls that ascend, among angels that stand at fixed levels.
Zechariah 3:7°11 17701
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’Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And you shall not omit the salt of the covenant of your
G-d from your meal-offering.” The verse of the discourse
to which the Alter Rebbe refers for the boats and ships.

Leviticus 2:1327:’2 X9p™
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And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“With all your might”: love without limit, the desire of the
heart.

Deuteronomy 6:5°77:1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“The early pious ones would wait an hour, pray for an
hour, and wait another hour”; asked how their Torah was
preserved, the Talmud answers that because they were pi-
ous, their Torah was preserved and their work was blessed.

Berakhot 32b:24775:2 2% n1>12
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Our Rabbis have taught : The pious men of old used to wait

an hour, pray for an hour, and again wait an hour. Since

they spent nine hours in the day in connection with prayer,

how was their Torah kept up, and how was their work done ?

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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124 | Kehot’s note points to Berakhot 32b:20 for these words.
Berakhot 32b:203:2 2% m1572
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The pious men of old used to wait an hour.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s note points to Avodah Zarah 10a for these words.
Avodah Zarah 10ax » 171 71712y
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Rebbi wept and said of Ketia bar Shalom, who gave his life
and was assured the World to Come: “There is one who ac-
quires his world in a single hour, and one who acquires it
in many years.”

Avodah Zarah 10b:15-161"v-1"1:2 " 17t 12y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s note points to Zohar II, 85a for these words.

Zohar II, 85ax ,19 27mt
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The Zohar on Mishpatim: the Torah came forth from
Chochmah, from the place called “holy.” Keser, the source
of the desire of the heart, is above it.

Zohar, Mishpatim 20:500-50227pn-p”n:> D°0AWN A1 190
1The pages omitted belong to the Ray’a Mehemna.AND YE
SHALL BE MEN OF HOLINESS UNTO ME; AND FLESH THAT
IS TORN BY BEASTS IN THE FIELD YE SHALL NOT EAT; YE
SHALL CAST IT TO THE DOG (XXII, 30). R. Judah quoted
here the verse: “And wisdom, where shall it be found? And
where is the place of understanding?” (Job 28, 12). Said he:
“Blessed are the Israelites for that the Holy One desires to
honour them more than all the rest of mankind. At first He
said unto them: ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Your righteousness shall go before you, and the glory of
G-d will gather you in.” The garment that surrounds the
soul.
Isaiah 58:8'm:n”111°yw°
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Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The king who did not cease to cherish his daughter until
he called her “my mother”: the souls that give to the
Torah.

Shemot Rabbah 52:5°71:271 1271 mnw
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Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion
[tziyon]” - the children who are ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“One is my dove, my perfect one.” The Congregation of
Israel at the level of “my mother.”

Song of Songs 6:9'0:" 0°°WN W
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My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“As was written above” refers to the opening of the pre-
ceding maamar, “This Leviathan You formed to sport
with,” on which this whole explanation builds.
KEHOT'S NOTE
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“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.” The Divine Presence will
dwell in the “daughter.”

Zechariah 2:14772 10t
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’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Behold, My servant shall prosper; he shall be exalted and
lifted up and be very high.” The servant raised highest of
all.

Isaiah 52:13x7:27117°yw°
TRM 7231 R 0172 >72Y 2307 man
Behold, My servant shall prosper, He shall be exalted and

lifted up, and shall be very high.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The school of Eliyahu taught: a person should always
place himself upon the words of Torah like an ox to the
yoke and a donkey to its load. The image of the servant’s

service.
Avodah Zarah 5b:4-5’11-"7:2°11 171 T2y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Their end is wedged in their beginning and their begin-
ning in their end.” The lowest is bound to the highest.

Sefer Yetzirah 1:7°1’% 77°%° 700
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The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

likuteitorah.com/likkutei-torah/shemini/2/ 44



LikuteiTorah.com
THE CHASSIDISHE PARSHA

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.
Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via
Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)
(Public Domain); Wikisource Talmud Bavli (CC-BY-SA); Midrash Rabbeinu Bachya [ben Asher]. Warsaw, 1878 (Public
Domain); Torah Commentary by Rabbi Bachya ben Asher, trans. Eliyahu Munk, 1998. (CC-BY); Constantinople, 1740 (CC-BY-
NC); Mikraot Gedolot (Public Domain); The Zohar; London, Soncino Press, 1933 (Public Domain); William Davidson Edition -
Vocalized Aramaic (CC-BY-NC); Kehot Publication Society (CC-BY-NC); Sefer Etz Chaim (Public Domain); Sefer Yetzirah,
Warsaw 1884 (Public Domain); Sefer Yezirah, trans. by Isidor Kalisch. New York, 1877 (Public Domain); Daat Bereshit Rabbah
(Public Domain); The Sefaria Midrash Rabbah, 2022 (CC-BY); Daat Shemot Rabbah (Public Domain); Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain).

This edition as awhole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.-

com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with Al assistance (claude-code/opus-5.5) and checked
against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over
its seven days (Sichah of Shabbos Parshas Vayakhel 5725 - Toras Menachem vol. 42, pp. 306-309). Why learn it, and the
Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/shemini/2/

DEDICATED IN HONOR OF

5URT TANDTINIY PRS® 1D 927 D2IpRT 1INAT 71207 v
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok

likuteitorah.com/likkutei-torah/shemini/2/ 45



