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“This Leviathan You Formed to Play With”

There are two kinds of tzaddikim: hidden ones, the Leviathan,
whose calm, wholly spiritual service reaches G-dliness itself in a
single flight, and revealed ones, the wild ox, whose fervent
service through physical mitzvos and festival joy draws divine
light into this world. The “hunt” between them in the Time to
Come is a mutual elevation, for both are good and each is

superior in its own way.
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THE BIG IDEA

There are two kinds of tzaddikim: hidden ones, the Leviathan, whose calm, wholly
spiritual service reaches G-dliness itself in a single flight, and revealed ones, the
wild ox, whose fervent service through physical mitzvos and festival joy draws di-
vine light into this world. The “hunt” between them in the Time to Come is a mutu-

al elevation, for both are good and each is superior in its own way.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Midrash says that in the Time to Come Behemoth, the wild ox, and the Leviathan will fight as a
spectacle for the tzaddikim: the ox strikes with its horns, and the Leviathan slaughters it with its fins, a
slaughter now invalid that G-d will then permit. The Alter Rebbe reads this as two kinds of tzaddikim.
Hidden tzaddikim, like Rabbi Shimon bar Yochai in the cave, serve in pure spirit; called “fish of the
sea,” covered and hidden, they connect the worlds to the Infinite One (livyasan means joining) and
reach G-dliness itself, coolly, in a single flight, as a fish crosses the sea with its fins. Revealed tzaddikim
serve through physical mitzvos and festival joy with meat and wine, with fiery fervor; their meat is
“pure,” an elevation, yet it comes from something limited. So the Leviathan raises the wild ox beyond
its own power, step by step through the chambers, which is why the interrupted slaughter will be per-
mitted; and the wild ox raises the Leviathan, for its physical service is what the Torah commands. A

gloss ties the Leviathan’s “play” to Yitzchak, to “with all your might” and to self-sacrifice in the Shema.

OUTLINE

1 The Leviathan and the wild ox: two kinds of tzaddikim M

The Midrash on the contest of Behemoth, the wild ox, and the Leviathan; hidden tzaddikim of spiritual ser-
vice, like Rabbi Shimon bar Yochai and the Arizal, “fish of the sea” who connect the worlds to the Infinite One,
and revealed tzaddikim who draw down the festivals’ light through physical mitzvos; a gloss on G-d’s “play”
with the Leviathan at the hour of Minchah, on “with all your might” and self-sacrifice in the Shema; the calm

single flight of the Leviathan against the fervor of joy through meat; the wild ox as pure, its meat an elevation.

2 The slaughter as mutual elevation 12

Bar as “pure”; the wild ox’s service is small beside the Leviathan’s, so the Leviathan raises it with its fins, be-
yond its own power; the wild ox raises the Leviathan, for physical service is the Torah’s command; both are
good, each superior in its way; a gloss on bar as grain and on Yosef the ox; the interruption between the
chambers, why the flawed slaughter will be permitted, and the ox’s horns.
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KEY CONCEPTS

Leviathan 1n*1?

The hidden tzaddikim whose service is wholly spiritual;
the name means joining, for they connect the worlds to the
Infinite One, and with their “fins” they rise from end to
end in a single flight.

The wild ox 9271 1w

The revealed tzaddikim who serve through physical
mitzvos and festival joy; an ox “on the left,” of fire and fer-
vor, yet bar, pure and refined.

Fish of the sea x7°°113

Souls covered and hidden as fish are by the sea, of the lev-
el of the hidden world; some, like the Arizal, are “fish in
the midst of the land,” living in bodies.

Spiritual and physical service n1"nwi21 N1°1M72 1712y
Unions and ascents through the heart’s intent, which
reach G-dliness itself, against the practical mitzvos, which
draw divine light down into the physical world; the world
needs both.
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With all your might 7781 933

Love without limit, needed to draw the light that encom-
passes all worlds into the light that fills them, which is “do-
ing the will of the Omnipresent” in full.

Self-sacrifice at “One” 7Tnx2 w21 M7°0n

Giving over one’s soul in the Shema, which joins the yesh
to the ayin and draws down the higher union of Abba and
Imma, a new light from the Infinite One.

Interruption between the chambers 95°771°2 poo1
5915

An ascent cannot happen all at once but passes chamber
by chamber; so the Leviathan’s interrupted, “flawed”
slaughter of the wild ox will be permitted.
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SECTION 1 - 11

The Leviathan and the wild ox: two kinds of tzaddikim
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“This Leviathan You formed to play with.” It is stated in Midrash Rabbah, Parshas Shemini, section
13: “Behemoth and the Leviathan are the hunting contest (kenigon) of the tzaddikim in the Time to
Come,” etc.
The maamar opens with a verse from the psalm of creation: G-d formed the Leviathan, the great creature of
the sea, “to play with.” It then cites the Midrash that in the Time to Come Behemoth, the great beast of the

land, and the Leviathan will be a kenigon for the tzaddikim, a Greek loanword for a hunt or a contest of wild

animals held as a spectacle.
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“Behemoth strikes the Leviathan with its horns and tears it apart, and the Leviathan strikes
Behemoth with its fins and stabs it,” etc. “But have we not learned: ‘All may slaughter, with any-
thing one may slaughter, and at any time one may slaughter, except with a harvesting sickle,’” etc.,

The Midrash describes the contest: Behemoth attacks with its horns and the Leviathan kills Behemoth with

its fins. It then objects that the Mishnah forbids slaughtering with a harvesting sickle, whose jagged edge
tears instead of cutting, so a slaughter with fins should be invalid.
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until: “An innovation in Torah will go forth from Me.” [That is,] the Holy One, blessed be He, will
then permit this slaughter, that the Leviathan should slaughter the beast with its fins.

The Midrash answers with the words “an innovation in Torah will go forth from Me”: in the Time to Come
G-d will rule anew. The Alter Rebbe reads this to mean that G-d will then permit this very slaughter, the
Leviathan slaughtering the beast with its fins.
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And this Behemoth is the wild ox (shor habar). (As is written in Targum Yonasan on Psalms, chap-
ter 50, on the verse “Behemoth on a thousand mountains”: “and the wild ox (tor bar),” etc. And see
Bava Basra, folio 74b [and] 75a.)
Behemoth is the shor habar, the “wild ox,” of the Sages’ tradition. The Targum renders “behemos on a thou-
sand mountains” (Psalms 50:10) as “the wild ox,” and the Talmud in Bava Basra speaks of Behemoth being

kept for the righteous in the Time to Come and of a future hunt (kenigya) of the Leviathan.
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To understand this hunting contest of the Leviathan with the wild ox: the explanation is that there
are two kinds of tzaddikim. The first are those who are hidden, whose service is in spirituality; that
is, in the intention of the heart, to bring about supernal unions (yichudim), and on the level of
ascents.

To explain the contest, the Alter Rebbe distinguishes two kinds of tzaddikim. The first serve G-d hiddenly

and inwardly: their service is the heart’s intent to bring about yichudim, unions of the divine attributes

above, and to ascend from level to level.
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For example, Rabbi Shimon bar Yochai when he was in the cave for thirteen years, when he certain-
ly could not fulfill a number of practical mitzvos in deed,

Rabbi Shimon bar Yochai, the sage of the Zohar, hid in a cave from the Roman decree for thirteen years.

There he simply could not perform many of the mitzvos that require a physical act.
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since they were nourished only by “a carob tree and a spring of water that were created for them.”
If so, he did not fulfill the eating of matzah on Pesach, Kiddush over wine, the esrog, the sukkah,
etc.

The Talmud relates that a carob tree and a spring of water were created for him and his son by a miracle, and

that was all they ate. So he could not eat matzah on Pesach, make Kiddush over wine, take an esrog or sit in a
sukkah.
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Likewise the Arizal, of blessed memory, was also of this level as well. (That is to say, along the lines
of what is written in the Zohar, Part III) (folio 187b), on the verse “And may they multiply like fish,
abundantly, in the midst of the land”; whereas the other fish of the sea (nunei yama), which are not
on land but only in the sea, refer to the angels, etc.
The Arizal also had something of this level. The Zohar reads Yaakov’s blessing, “may they multiply like fish
in the midst of the land,” as speaking of fish that live on land, unlike ordinary fish, which die out of water;

tzaddikim like the Arizal are such “fish,” spiritual in their service yet living on land, in bodies, while the fish

that are only in the sea are the angels.
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The second are those tzaddikim who are revealed, whose service is in physicality: in fulfilling the
practical mitzvos and “You shall rejoice on your festival,” which is also a drawing down of supernal
lights, “the appointed times of Havayah”; and the joy is the revelation of the Infinite Light (Or Ein
Sof), blessed be He, which is drawn down and revealed

The second kind of tzaddikim serve openly, through the physical mitzvos, for example the command to re-

joice on the festivals. This joy too draws down supernal light, for the festivals are “the appointed times of

Havayah,” and the joy is the revelation of the Infinite Light coming down into the world.
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(and as is written above in Parshas Tzav). And this drawing down is through the mitzvos in actual
deed specifically, as our Sages, of blessed memory, said that in the time of the Temple “there is no

joy except with meat”;

The parenthesis notes that joy as a revelation of the Infinite Light was explained in Parshas Tzav. This draw-
ing down depends on actual physical deeds: the Sages taught that while the Temple stood, festival joy came

only through eating meat.

JRPDTIY 1992 ROR AW PR 1PWIYY 15 ¥”1° 952 09K 1AW AR W NIXn 11707

that is, the mitzvah of the peace-offerings of rejoicing (shalmei simchah) that they would bring on

every Yom Tov, etc.; “and now there is no joy except with wine,” as [will be explained]| below.

That meat came from the shalmei simchah, the peace-offerings of rejoicing brought on each festival. Now
that the Temple is gone, the Sages said, the joy is through wine.
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The main drawings-down are: on Pesach, through matzah; on Shavuos, through the Giving of the
Torah; and on Sukkos, through the sukkah and the lulav and its species. Without this it is impossi-

ble to draw down at all

Each festival’s light is drawn down through its own physical mitzvah: matzah on Pesach, the Giving of the
Torah on Shavuos, and the sukkah and the four species on Sukkos. Without these deeds the light cannot be
drawn down at all.
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(but Rabbi Shimon bar Yochai, who was of the level of the Leviathan and of “the fish of the sea that
go on dry land,” as mentioned above, drew down these drawings-down when he was in the cave

through unifications and ascents, etc., as mentioned above).

Rabbi Shimon bar Yochai was the exception. As one of the “Leviathan” souls, “fish of the sea that go on dry
land,” he drew down the festivals’ lights in the cave through unions and ascents alone, without the physical
mitzvos.
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Now, in truth, it is impossible to reach (in Yiddish, an rirn [“to touch”]) His G-dliness, may He be

blessed, through physical service, but only through the spiritual service

Now the Alter Rebbe states the deeper point: G-dliness itself cannot be reached through physical service,
only through the spiritual service of the first kind of tzaddikim. The Yiddish an rirn, “to touch,” shows that
he means actually touching G-dliness, not only drawing its light down.
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of the tzaddikim mentioned above. They are called “fish of the sea” (nunei yama): just as these fish
are covered by the sea, so they are of the level of the hidden world (alma de’iskasya). They exist in
every generation; they are the hidden tzaddikim, etc.

These tzaddikim are called “fish of the sea” because, as the sea covers the fish, they belong to the alma
de’iskasya, the hidden world. Such hidden tzaddikim exist in every generation.

likuteitorah.com/likkutei-torah/shemini/1/ 7
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And they are the ones who connect the worlds to the Infinite One (Ein Sof), blessed be He (and
along the lines of what they said: “David would connect the Torah above with the Holy One, blessed
be He”). This is the meaning of “Leviathan,” which is a term of connecting, as in “This time my
husband will be joined to me,” etc.

Their task is to connect the worlds to the Infinite One, as the Zohar says that King David “would connect the

Torah above with the Holy One, blessed be He.” The name livyasan, Leviathan, itself means joining, from the

same root as Leah’s words when Levi was born: “This time my husband will be joined (yilaveh) to me.”
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(Gloss:) (See the first chapter of Avodah Zarah, folio 3b: “In the fourth [three hours| He sits and
plays with the Leviathan, as it is said, ‘This Leviathan You formed,’” etc. And see Shemos Rabbah,

section 15, folio 132b, on the subject of “this Leviathan,” etc.;

Here begins a gloss (hagahah), a long note set into the main text. It cites the Talmud’s teaching that G-d’s
day has four quarters of three hours, and in the fourth He “sits and plays with the Leviathan,” and a Midrash
that speaks of the place of “this Leviathan.”
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and in the Zohar, Part I, Vayechi, folio 247a; Shemos, 11b; Beshalach, folio 50b; Acharei, folio 58a;
Shelach, 174a. And see Emek HaMelech, Shaar 14, chapter 14, folio 84, column c.)

The gloss lists more Zohar passages on “This Leviathan You formed to play with,” in which the Leviathan is
tied to joining, to the joy of the upper and lower worlds, and to the Tzaddik. It also points to Emek HaMelech,
awork of Kabbalah.
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Now, the fourth [set of] three hours is called “close to Minchah,” as is stated in the Gemara at the
beginning of the chapter Arvei Pesachim; and “Yitzchak instituted the Minchah prayer.” It is
known that “Yitzchak” is a term of laughter and play (tzechok and sechok), as it is written, “G-d has
made laughter for me”; and as is explained about this in the discourse beginning “And I will return
in peace.”

The fourth quarter of the day, when G-d plays with the Leviathan, is the afternoon, the time the Gemara calls

“close to Minchah.” The Minchah prayer was instituted by Yitzchak, whose name comes from tzechok,
laughter, as Sarah said, “G-d has made laughter for me”; so the hour of Yitzchak is the hour of divine play.
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Therefore at that time He “sits and plays with the Leviathan,” etc. And see what is written on the
meaning of “Minchah” in the discourse beginning “And he took from what came to his hand a gift
(minchah),” etc. Also, [it is] because Yitzchak dug wells, which is the matter of raising mayin
nukvin (feminine waters); and see Parshas Toldos (folio 141, end of side a).
That is why G-d plays with the Leviathan at that hour; the text also refers to a discourse explaining the word
minchah. A further link: Yitzchak dug wells, which in Kabbalah means raising mayin nukvin, the “feminine

waters,” a yearning that rises from below and draws a response from above; the Zohar on Toldos (1:141a)
speaks of Yitzchak digging a well.
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Now, the matter mentioned in the Gemara (at the beginning of chapter 6 of Berachos) is explained
elsewhere: that the section “And it will be, if you will listen” is not yet called “doing the will of the
Omnipresent” as is fitting (see there in Tosafos).

The gloss now recalls the Gemara in Berachos (35b): the second section of the Shema, “And it will be, if you

will listen,” speaks of a time when Israel does not yet do G-d’s will as fully as it should be done. Tosafos there

explains that it speaks of people who do His will, but not completely, since they are not complete tzaddikim.

likuteitorah.com/likkutei-torah/shemini/1/ 9
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This is because “with all your might” is not said in it, as it is in the section of Shema. That is: for
there to be the drawing down and the revelation of the light that encompasses all worlds (sovev kol
almin) within the light that fills all worlds (memalei kol almin), which is what is called “doing the
will of the Omnipresent,”
The reason is that this section lacks the words “with all your might” (bechol me’odecha) that appear in the
first section of the Shema. To “do the will of the Omnipresent” in the full sense means drawing the light that

encompasses all worlds down into the light that fills them, so that the transcendent is revealed within the
world.
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this comes specifically through “with all your might,” without limit, etc. And this is the level men-
tioned here: that to reach and to draw down the level of “This time [my husband] will be joined,”
etc.,

Such a drawing down requires “with all your might,” a love without limit, matching the unlimited light it

draws down. This is the level the maamar calls “This time my husband will be joined,” the bond that the
Leviathan stands for.
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is through the spiritual service of the tzaddikim who are called “fish of the sea”; which is not so
without the level of “with all your might,” even though it says, “And it will be, if you will diligently
listen,” etc., as mentioned above.

That bond is reached only through the spiritual service of the tzaddikim called “fish of the sea.” Without the

level of “with all your might,” even the obedience described in “if you will listen” does not reach it.
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Along these lines our Sages, of blessed memory, said in the first chapter of Avodah Zarah (there):
“Since the Holy Temple was destroyed there is no play,” etc.; and as is written in Parshas Terumah
(166b)

The Talmud adds that since the Temple was destroyed there is no more divine play. The Zohar in Parshas
Terumah applies the verse “and the river will be parched and dry” to the time of exile, when the flow from
above is cut off.

likuteitorah.com/likkutei-torah/shemini/1/ 10
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on the subject of “And the river will be parched and dry”; and in Bereishis (folio 6b); and what the
Ramaz writes there (folio 6a) regarding “‘To the far one’: this is Yaakov.”
The Zohar’s introduction (1:6b) reads the same verse as the river “parched” in the destruction of the First

Temple and “dry” in the Second. The text also points to the comment of the Ramaz (Rabbi Moshe Zacuto, a
commentator on the Zohar) on folio 6a, where “to the far one” is Yaakov.
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One may further explain this according to what is written in the writings of the Arizal: that through
Torah and mitzvos one draws down the union of Z’eir Anpin (the emotive attributes) and Nukva
(the feminine / Malchus), but drawing down the union of Abba and Imma (Chochmah and Binah),
which is the drawing down of a new light from the Infinite One, blessed be He, is specifically
through self-sacrifice (mesirus nefesh).

The Alter Rebbe offers another explanation from the Arizal’s writings. Torah and mitzvos bring about the

union of Z’eir Anpin and Nukva, the divine emotions with Malchus; but the higher union of Abba and Imma,

Chochmah and Binah, draws a new light from the Infinite One and requires mesirus nefesh, self-sacrifice.
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This is the matter of the recital of the Shema: to give over one’s soul at [the word] “One.” And see
what is written on this in the explanation on the verse “And I will be sanctified in the midst of the

children of Israel,” in Parshas Emor.

This is the meaning of the Shema, in which a person gives over his soul to G-d at the word Echad, “One.” A
discourse in Parshas Emor on “And I will be sanctified among the children of Israel” explains this further.
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And this is the meaning of what is said here, that this drawing down is specifically through spiritual
service, which is of the level of the Leviathan, namely, the joining of the yesh (something) to the
ayin (nothing), etc.,

This explains what was said above, that the drawing down comes only through the Leviathan’s spiritual ser-

vice. That service is “joining the yesh to the ayin”: uniting a created being, which feels itself to exist, with
G-dliness, which is beyond all grasp and so is called “nothing.”

likuteitorah.com/likkutei-torah/shemini/1/ 11
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on the level of self-sacrifice at “One”; and through this they draw down [the state of] “my husband
will be joined to me.” (And see what is written at the end of the discourse beginning “And Lavan
had two daughters,” on the subject of “my husband will be joined,” and in the discourse beginning

“Take a census of the sons of Gershon.”)

This joining is done through self-sacrifice at the word “One,” and it draws down the bond of “my husband
will be joined to me.” The parenthesis points to two other discourses that discuss these words.
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It can also be said that the meaning of the spiritual service of the souls that are of the level of the
Leviathan is along the lines of what is written in the Shulchan Aruch, Orach Chaim (section 98,
paragraph 1):

A further way to understand the service of the Leviathan souls comes from the Shulchan Aruch, Orach

Chaim 98:1, which deals with intention in prayer.

OR P71PIR1 5y KD LW 07YD2 IRI2NAT IV 10 AR NDYNRT 21p NPRwAT Muwaniw
Salo B nih 178 aih hali7A 7 b i) e idn|

that the stripping away of physicality is close to the level of prophecy, etc.; and like the matter ex-
plained in Pri Etz Chaim, Shaar 16, chapter 1, about the Arizal: “If I were to expound for eighty

years,” etc.

There it says that the pious men of old meditated in prayer until they reached a stripping away of physicality,
close to the level of prophecy. Pri Etz Chaim similarly records that the Arizal heard teachings in the heavenly

academy so vast that he could not expound them in eighty years.
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Now, our Sages, of blessed memory, said: “Since the Holy Temple was destroyed there is no play,”

etc. “In the fourth [three hours], what does He do? He sits and teaches Torah to schoolchildren.”

The gloss returns to the Talmud: since the Temple’s destruction G-d no longer plays with the Leviathan in
the fourth quarter of the day. Instead, “He sits and teaches Torah to schoolchildren.”

likuteitorah.com/likkutei-torah/shemini/1/ 12
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(And see what is written elsewhere on the verse “And all your children shall be taught of Havayah.”
And see the Pardes, in Erchei HaKinuyim, the entry “Keruvim”; and keruv means ke-ravya, “like a
child.” And see what is written in the discourse beginning “If only you were as a brother to me,”
and see what is written in Parshas Vayetzei, 156, and in the Mikdash Melech there.) End of the
gloss.

The parenthesis links this to the verse “And all your children shall be taught of Havayah,” and to the word

keruv, cherub, explained as ke-ravya, “like a child,” for the cherubim had the faces of children. With this the
gloss ends.
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However, since this world is physical, there is therefore a need for tzaddikim whose service is in
physicality, to fulfill the practical mitzvos. This is what our Sages, of blessed memory, said: “One

pillar, and Tzaddik is its name,” upon which the world stands.

Back in the main text: because this world is physical, tzaddikim who serve through physical mitzvos are
needed as well. The Sages call such a tzaddik the “one pillar” on which the world stands.
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(And see what is written in the discourse beginning “I will sing to Havayah,” and what is written in
the explanation on the verse “And the Jews took upon themselves,” and on the verse “The land is
very, very good.”) And “whatever there is on dry land there is in the sea”; for in truth there must be
both this and that.

The Sages said that every creature on land has a counterpart in the sea. So too both kinds of tzaddikim, the

land animal and the sea creature, are needed.

likuteitorah.com/likkutei-torah/shemini/1/ 13
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For the movement of the tzaddikim who are called “fish of the sea” is wondrous and very lofty. Just
as, by way of analogy, fish swim in the sea, so they swim, and in a single flight reach higher and
higher; and it is much greater than the service of the tzaddikim who are in physicality, “joy with

meat,” etc., which is all lower in rank.

The tzaddikim called “fish of the sea” move in a wondrous way: as a fish glides through water, they rise in a
single flight to the highest levels. This far surpasses service through physical joy, which stays on a lower

rung.
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Whereas their movement is like the analogy of a fish of the sea that swims from one end of the
world to the other: so is their movement in spirituality, in a single flight (in Yiddish, mit ein shup

[“with one push”]),

The image is of a fish crossing the whole sea, from one end of the world to the other, in one movement. The
Yiddish mit ein shup, “with one push,” makes the picture vivid.
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they rise and reach higher and higher. And this is not at all of the level of fervor and boiling of the
blood, like the service of the tzaddikim mentioned above who are in physicality, joy with meat, joy
with wine, the level of “flashes of fire” and flame, etc.;

Their ascent has none of the excitement and “boiling blood” of the second kind of tzaddikim, whose joy
comes through meat and wine and burns like “flashes of fire.”
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but, on the contrary, with coolness of the blood and with calm. (And see what is written in Biurei
HaZohar, Vayera) (112a), on the verse “And moreover, she is indeed my sister, the daughter of my
father,” etc.,

Instead they rise with cool blood and in calm. The parenthesis refers to Biurei HaZohar on Vayera, on the

Zohar (1:112a) that reads Avraham’s words “she is indeed my sister, the daughter of my father” as speaking
of the daughter of supernal Chochmah.

likuteitorah.com/likkutei-torah/shemini/1/ 14
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and what is written in the discourse beginning “When you kindle the lamps,” on the subject of “By
your life, yours is greater than theirs.” And in a single flight they reach higher and higher, etc., as

mentioned above.

It also refers to a discourse on “When you kindle the lamps,” on G-d’s words to Aharon, “By your life, yours is
greater than theirs,” said when Aharon was saddened that he had no share in the princes’ offerings. The text
then repeats that these tzaddikim reach the highest levels in a single flight.
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It is impossible to explain this matter in speech: how and what it is. Therefore Rabbi Shimon bar

Yochai, while he was in the cave, did not fulfill a number of practical mitzvos, as mentioned above;

This kind of service cannot be put into words, neither how it works nor what it is. That is why Rabbi Shimon

bar Yochai, in the cave, did not perform a number of practical mitzvos.
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rather, all was in spirituality, above the level of joy with meat, etc. And this is the meaning of the
fins of the Leviathan (which are called flosh-federn), with which it swims from one end, etc.

His service was entirely spiritual, above the level of joy through meat. This is what the Leviathan’s fins repre-
sent: with them it swims from one end of the world to the other, the Yiddish name for them being flosh-
federn.
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Therefore the whole world stands upon the Leviathan, which encircles the whole world, as is known
from the words of our Sages, of blessed memory. And in the Time to Come the Leviathan will wage
war with the wild ox and will slaughter it with its fins.

Therefore, as the Sages teach, the whole world rests on the Leviathan, which encircles it: the world is upheld

by the tzaddikim it stands for. In the Time to Come the Leviathan will fight the wild ox and slaughter it with
its fins.

likuteitorah.com/likkutei-torah/shemini/1/ 15
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For the service of the tzaddikim of the second level is called “the wild ox,” “the face of an ox on the

left,” except that it is bar: pure and refined, etc.

The second kind of tzaddikim are called the wild ox. In Ezekiel’s vision of the chariot the ox is the face on the

left, the side of Gevurah, of fire and intensity; yet this ox is bar, “pure” and refined.
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For even their service in physical deed, such as the “You shall rejoice on your festival” of Yom Tov,

and “there is no joy except with meat,” etc.,

Even the physical service of these tzaddikim, rejoicing on Yom Tov with meat, is more than it seems.
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is not in its plain sense, that one should eat the meat of the ox to fill one’s belly, G-d forbid, and de-
light in it; rather, it is the level of elevations, like the peace-offerings of rejoicing from physical

meat,

It is not, G-d forbid, eating beef to fill one’s stomach and enjoy it. It is a service of elevation, like the peace-
offerings of rejoicing, in which physical meat was raised up to G-d.
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which, in the time of the Holy Temple, were literally “a pleasing fragrance to G-d.” In the same way
is the joy with the meat of Yom Tov, as it is said, “And may they rejoice in You,” etc., “in You”
specifically; except that it is phrased as a request, because our Holy Temple was destroyed, etc.

In Temple times those offerings were literally “a pleasing fragrance to G-d,” and the festival meat of today is

similar. So the festival prayer says, “And may they rejoice in You,” in You specifically, phrased as a request
because our Temple has been destroyed.
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The slaughter as mutual elevation
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This is called “the wild ox” (shor habar), from the expression “pure of heart” (bar levav), meaning

refined and pure meat; that is, the joy unto G-d that is born of it, with flashes of fire and fervor, etc.

The second group is called shor habar because bar means “pure,” as in “pure of heart” (bar levav): their
meat is refined and pure. What is meant is the joy in G-d that the festive meat gives rise to, a joy that burns
like flashes of fire.
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Yet even so, it is a small matter compared with the wondrous movement of the tzaddikim who are

called Leviathan, because it comes from something physical and limited, etc.;

Even so, this service is small beside the wondrous movement of the tzaddikim called Leviathan, because it

comes from something physical and therefore limited.

TRD N 9T RO 0PN A9YRD 0°9°an NI N1PIPa NAX 10°MAY antw RN OPRYN
137 W DX VINY? 1NN 19 TR

whereas their movement, in which they reach higher and higher in a single flight, with coolness

and calm, is infinitely greater. Therefore the Leviathan will slaughter the wild ox.

Their movement, by contrast, reaches the highest levels in a single flight, coolly and calmly, and is infinitely
greater. That is why the Leviathan will “slaughter” the wild ox.
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That is, it will elevate it through its flight. This is [the meaning of] “with its fins,” for in them and

through them is its main ascent, etc.,

To slaughter here means to elevate: the Leviathan will lift the wild ox up through its own flight. That is why it

does so “with its fins,” the very means of its own ascent.

likuteitorah.com/likkutei-torah/shemini/1/ 17



LIKKUTEI TORAH - PARSHAS SHEMINI - MAAMAR 1 92 PﬂWb naxs m 1}1’11?

17391 931!1’15 97Y 2”Aya 07992 YY) 20 MW °pAn DOpPUIRn DY ongy onon avynd amw

.(@°7°p10
which is above the power of the tzaddikim who are called the wild ox on their own. (And see the
Pardes, in Erchei HaKinuyim, the entry “Leviathan,” on the subject of the fins.)

This elevation brings the wild-ox tzaddikim to a height they could not reach by their own strength. The
parenthesis refers to the Pardes, in its section explaining Kabbalistic terms (Erchei HaKinuyim), on the
Leviathan’s fins.
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In truth, however, the wild ox will also elevate the Leviathan, for in one respect their service is

more exalted, even though

Yet the wild ox will also elevate the Leviathan, because in one respect the service of the second group is

higher. This is so even though theirs is a physical service.
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it is on the level of physical service: after all, this is how it must be according to the Torah, “You
shall rejoice on your festival,” and “there is no joy except with meat and wine,” etc. And from this

aspect it will elevate [the Leviathan].

Physical service is exactly what the Torah commands: to rejoice on the festival, and that joy comes through

meat and wine. Because it carries out the Torah’s own command, this service can raise even the Leviathan.
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And this is what the Holy One, blessed be He, will show the tzaddikim in the Time to Come: their
service in this world as a whole (klalus), that both of them alike are good; in this respect this one is

superior, and in that respect that one is superior.

In the Time to Come G-d will show the tzaddikim their service in this world as a whole: both paths are good,

and each is superior in its own way.

likuteitorah.com/likkutei-torah/shemini/1/ 18
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(Gloss: One may further say that it is called the wild ox (shor habar) in the manner of “And much
produce comes by the strength of the ox,” and “In all my days I did not call my ox ‘my ox,” but my
ox ‘my field’”; and the Torah is called “the first of His produce”; and all this is drawn down through
the strength of the ox. Therefore these tzaddikim are called by the name shor habar.
A gloss gives another reason for the name: bar also means grain, and “much produce comes by the strength
of the ox,” which plows the field, so a sage called his ox “my field.” The Torah is called “the first of His pro-

duce,” and all this comes through the strength of the ox, so these tzaddikim are called shor habar, the ox of
grain.
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One may further say: it was explained above that the level of these tzaddikim is the matter of “one
pillar, and Tzaddik is its name,” etc.; and this is the level of Yosef the Tzaddik, and he is called an
ox, as it is written, “His firstborn ox, majesty is his.”) (And as is written in the Zohar, Parshas
Shemini, folio 38b, and in the Mikdash Melech there.) End of the gloss.

A second reason: the tzaddik who is the “one pillar” is Yosef the Tzaddik, whom Moshe’s blessing calls an ox,

“His firstborn ox, majesty is his.” The Zohar on Parshas Shemini, cited here, speaks of the ox that comes
from the left side; with this the gloss ends.
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Now, the Leviathan will slaughter the wild ox with its fins, even though nowadays such a slaughter
is completely flawed because of the interruption, etc.; but in the Time to Come it must be so

specifically.

Today a slaughter with a fin would be wholly invalid: it is “flawed,” like a notched blade, because its cut is in-
terrupted. In the Time to Come, however, it must be done precisely this way.

likuteitorah.com/likkutei-torah/shemini/1/ 19
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For the matter of this slaughter is the level of the ascents of the wild ox higher and higher through
the Leviathan, which elevates it with its fins. Therefore there must be an interruption in between,
since it is impossible for the entire ascent to take place all at once,

This slaughter is really the ascent of the wild ox, carried by the Leviathan’s fins to the highest levels. An in-
terruption is needed because the whole ascent cannot happen at once.
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as is known that there are a number of chambers (heichalos), the Chamber of Merit, the Chamber
of Will, etc., and it is impossible for all the ascents to be at one time; rather, [there is] an interrup-
tion between one chamber and the next.

The Zohar describes a series of heichalos, chambers, among them the Chamber of Merit and the Chamber of

Will, through which one rises. One cannot pass through them all at once; there is a pause between one
chamber and the next.
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Therefore the Holy One, blessed be He, will permit this flaw. (And see what is written elsewhere on
the ascent of prayer by way of the supernal chambers, etc., in the explanation of the matter of “the
mezuzah on the right”; and from what is written there it will be understood here as well.) And the
wild ox will elevate the Leviathan by piercing it with its horns.
So the Holy One, blessed be He, will permit this “flaw,” since the interruption belongs to an ascent that must
go chamber by chamber; the text refers to a discussion elsewhere, in the explanation of “the mezuzah on the

right,” of prayer rising through the supernal chambers. The paragraph ends with the other side: the wild ox
will raise the Leviathan by piercing it with its horns.
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The maamar teaches that the soul’s highest reach comes through spiritual service: the heart’s intent in
prayer, love “with all your might,” and self-sacrifice at “One,” which touch G-dliness itself. Yet since this
world is physical, the practical mitzvos and the festival joy of meat and wine are indispensable, done not to
fill the belly but as an elevation and a joy in G-d. Each way of serving completes the other.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say that G-dliness itself can be reached only through spiritual service, while the
festivals’ light can be drawn down only through physical mitzvos?

2. Inwhat sense is the service of the wild ox higher than that of the Leviathan, and in what sense lower?

3. What does the image of a fish crossing the sea “with one push” teach about the Leviathan’s service, and

why is it calm rather than fiery?

4. How do “with all your might” and self-sacrifice at “One” explain why “And it will be, if you will listen” is
not yet called doing G-d’s will in full?

5. Why must the ascent of the wild ox include an interruption, and why will a slaughter that is flawed today be
permitted in the Time to Come?
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“There the ships go; this Leviathan You formed to play
with.” The verse from the psalm of creation that opens the
maamar.
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There go the ships; There is leviathan, whom Thou hast

formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Retelling creation, the Midrash says the waters were sent
“to the place of the Leviathan,” reading “to this place You
founded for them” together with “this Leviathan You
formed.”
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Another interpretation: “This month shall be for you” - that
is what is written: “He made the moon for festivals; the sun
knows its setting” (Psalms 104:19). There are many [of
G-d’s] deeds that Moses recorded in the Torah that are un-
clear and David arose and explained them. We find in the
act of Creation, that when He created the heavens and the
earth, He created light, as it is stated: “In the beginning G-d
created [the heavens and the earth]” (Genesis 1:1), and after-
ward: “G-d said: Let there be ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The note dates this maamar to 5571 (1810-11) and refers to
the list of manuscripts printed later in the volume.
KEHOT'S NOTE
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nage monne

On “Many daughters have done valiantly,” the Zohar
speaks of small creatures joined with great ones to adorn

likuteitorah.com/likkutei-torah/shemini/1/

the Matronita and to gladden the upper and lower worlds,
“as it says, ‘This Leviathan You formed to play with.””

Zohar, Vayechi 75:771-781x72wn-X"ywn:1”y >n" 0170 190

nage monne
On “A man of the house of Levi went,” the Zohar links the

house of Levi with the Leviathan and with joy in the world,
as it says, “This Leviathan You formed to play with.”

Zohar, Shemot 17:181-18:192273p:17-X”2p:1"> Nnw 77 190
The following is an alternative explanation of these
verses:AND TOOK TO WIFE A DAUGHTER OF LEVI. This
signifies the place which is filled with the brightness of
moonlight (Malkuth).1The last three lines of the Hebrew text
on this page are not translated.2The first two lines of the
Hebrew text on this page are not translated.

The Zohar; London, Soncino Press, 1933 (Public Domain)

nage MmN
The Zohar reads “There the ships go” as those that go and

swim in that sea until they come to join that level, and then
“This Leviathan You formed to play with.”

Zohar, Beshalach 12:141-1471np-X"np:27> 07w31 7711 190

nage monne

Explaining how the flow returns through Netzach and Hod
to the Tzaddik for blessing and joy, the Zohar says, “This is
the secret we have learned: ‘This Leviathan You formed to
play with’: this is the Tzaddik.”

Zohar, Achrei Mot 4:30-5:39v”%:’1-"2:7 mn *InK 7711 190

But the current of that river never ceases, and therefore the
streams flow back to the two pillars, Nezah. and Hod,
whence they traverse that Zaddik to find there blessings and
Joy.

The Zohar; London, Soncino Press, 1933 (Public Domain)
Ny N
The Zohar repeats its teaching on “A man of the house of

Levi went,” linking the house of Levi with the Leviathan
and the verse “This Leviathan You formed to play with.”

Zohar, Sh'lach 45:309-3147>w-v w:1"n 72 MW 7M1 190

1Most of this page does not appear in our Hebrew text as ex-
plained in the translator’s note on page 163a.AND THE
L-RD SAID TO MOSES, SPEAK UNTO THE CHILDREN OF
ISRAEL... THAT THEY MAKE THEMSELVES FRINGES ON
THE CORNERS OF THEIR GARMENTS, ETC. R. Hizkiah ad-
duced here the verse: “And he showed me Joshua the high
priest”, etc. (Zech. 3, 1).

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP
The parallel transcript explains kenigon as a sport, the
way noblemen set a lion against a leopard and see to it that
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neither destroys the other completely.
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RDW 19IR2 W IR 01 OY IR VTRYOR DO DOWIPY 10D PN
LTIO1IR2 WY 79135 17720 DR TR P

1°°D102 NN YR INTRY WP 1°1pa 1M YR mnna
1mn

Behemoth and the Leviathan are the kenigin of the right-
eous in the Time to Come: Behemoth strikes the Leviathan
with its horns, and the Leviathan strikes Behemoth with its
fins. The Midrash objects that such a slaughter is invalid
and answers, “an innovation in Torah will go forth from
Me.”

Vayikra Rabbah 13:3’1:27° 7127 X1p7

UMY 2229 UMY a0

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
REr Al onl

o8P DanR YA PUMY 2PYRY UMY P21 Pum Pon

“All may slaughter, at any time one may slaughter, and
with anything one may slaughter, except a harvesting
sickle, a saw, teeth and a fingernail, because they
strangle.” The Midrash quotes this Mishnah, from the first
chapter of Chullin, against a slaughter with fins.
Mishnah Chullin 1:2°2:°% 1°211 mawn
0PIy PUNiY 537 .Y InY Ny 1R 1132 , 77 Pand vnivn
DR DWW L TURM L TER 23R YN L POMY P93 runiv
XU M3 ,ANPN TR VIR a2 vniwd RN 1Y viEn
17200 X7 71,30 720 OXY .PPYIR P20 1o L poie
When a person had cut the throat [of an animal] with a hand
sickle, a sharp flint stone, or with a reed, it is Cashér. All
may slaughter, at any time, and with any instrument, ex-
cepting a reaping hook, a saw, the [sharp] teeth [of animals
fixed in the maxillary bone], or with the finger nail, because
the [first mentioned three] do not cut, but strangle [and
tear]. When a person slaughtered an animal with a reaping
hook, having teeth or notches, with the first or down stroke
orcut ...
Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)
The Talmud says that Behemoth “on a thousand moun-
tains” was created male and female, and the female was
kept for the righteous in the Time to Come; the same page
begins the account of the angel Gavriel’s future hunt
(kenigya) of the Leviathan, which continues on 75a.

Bava Batra 74b:7°1:2 77y R7n2 822

? T TRRN CPnPR1 LDXI2 N2p0 921 - 7K *71702 NindR AR

,0210 0°0 7RI M2 wATRR Ay mn L3P0 o%iyn B3 pann

MO RI I MY LK3AP TRY? DORUTRR MR napid R
.2R1 3T - #1102 217w $13KY7 101 1T - Pvanma

William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Targum on this verse speaks of “the wild ox (tor bar)
that grazes every day on a thousand mountains,” so
Behemoth is the shor habar.

Aramaic Targum to Psalms 50:10:1 0°%7n 01310

TOT RTY2 (7Y 132 KPUTED NTIAYY RPN MA 2 207 DY
:RDPX P02 (KR 22327977 72 71N

Mikraot Gedolot (Public Domain) ' '

AN02 AW 1NN N

The version there adds that these tzaddikim are “hidden in
the world and not known to people, for their service is all
spiritual.”
KEHOT'S NOTE
557 anTay °5 x712% 1T X9 o2ya noa” :A011 R”Ypn n’no2
mamaa

NPama2 anmayw

The note points to this talk of the Rebbe without quoting it.

KEHOT’'S NOTE
ONTIZY” IR TP Y PUIIRR — IR "IRNI .321°Y 270 wPD AR
M0 02 MPOXRI DOIPRY DOTIN MwY? 1MRT MmN PRI
M2 RPITM . . 1D DPRR MIRXY TY TRR 1127 NIPRYa mMnw nvaTn
1MW NPIMA2 RIT 0P ATAYR N2 2Ow MaRa Pw AMaya Xin
P NADY L. MPpnn PIRODY MR M%EA UV D Doarhyn ot
.727aw 11D T T 992191 OORINA M7 0PI

wyna 0P 9190 9 RY NI

There, the note says, the Rebbe asks why Rabbi Shimon
bar Yochai was not given the mitzvos by a miracle, a
sukkah and the like, and explains that the physical mitzvos
must be fulfilled specifically within the natural order of
physical things.
KEHOT'S NOTE
,01 97y NPRwA MXNT 0°°p K2 ORNR "Awn — NwIpn 1772 82N
oPPY XAM 191 1910 MIBR 9ER 1Iw 01 10 mwyn 9100 T
80’y "N W”WP'? R .NPnRwan yav 27y Xp17 578 nnwaa mznn
WY TR

N299°2 29

The note points to the entry on the carob in this anthology.
KEHOT'S NOTE
.21 A1y NP WA XY

BUrmNT 191

The parallel transcript reads: “like the Arizal and his com-

panions in his generation, and the Baal Shem Tov and his

companions in his and so
generation.”

KEHOT'S NOTE

P2 7T TP 17172 10772 DR 101)” oW TR TInKRna

S*tART 100 anm” $T0P Y R”YPN BUR02 LU(MT MT 553 991 172

17972 971 0Pwyam (729291 K91 9T 910 0312 0nw D) 1MT2

generation, in every
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PART 22 2P BT DY L AmA YR Ty

The note sends the reader to the Mitteler Rebbe’s com-
mentary on the Zohar for the passage on “may they multi-
ply like fish.”
KEHOT'S NOTE
LK, RYTIRD PTIR3 IR

Yaakov’s blessing to Ephraim and Menasheh: “and may
they multiply like fish, abundantly, in the midst of the
land.”
Genesis 48:161"v:1”n N°WR12
O "Y' 072 XIP7 DIWITTNR 727 ¥1PIn NR ORAT AN
PRI 2792 277 3377 PR DTN "N
the angel who hath redeemed me from all evil, bless the
lads; and let my name be named in them, and the name of
my fathers Abraham and Isaac; and let them grow into a

multitude in the midst of the earth.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 510

The note also points there for “the fish of the sea.”
KEHOT'S NOTE
LA71D MR YW L3 L,RD IPWA MR LR TR 573 KA

M — 7IN2

The pointer is to 18c, the page of this maamar itself, where
a note of the Rebbe Rashab on these words is printed in an
addition; the note’s content is not given here.
KEHOT’'S NOTE
Y71 2°WAR 971X 27 NAYa 180102 4,00 ‘?’57‘? el

akig=Falsialal

“You shall rejoice on your festival.” The command of festi-
val joy, the maamar’s example of service through physical
mitzvos.

Deuteronomy 16:147:1"t 0°127

And thou shalt rejoice in thy feast, thou, and thy son, and
thy daughter, and thy man-servant, and thy maid-servant,
and the Levite, and the stranger, and the fatherless, and the
widow, that are within thy gates.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

R”YPN 1”021 ,IRDP 210D MW 7 IR3ANI KD IND L1010 07737
,OMPWYN 2103 09192 0OYTI 0797 DO T8 IMIR 077 °2M” N vIEn
5¥193 RPIT TWYR NPRwaa MEnt 93 0Pk nPnwaa XO0 onTay o)
ONTIAY L7302 NPT TRRIY V712 ARY MEn XRAT 7Y mI) wnn
TR1 W22 KPR 7AW PR 0P RO 110 NP T AR Nsn 0Pt

2wnn 10 102 Wan W WAl 102 KPR A

el

“The appointed times of G-d, which you shall proclaim as
holy convocations.” The maamar uses the phrase to say

likuteitorah.com/likkutei-torah/shemini/1/
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that the festivals draw down supernal lights.
Leviticus 23:2°2:372 R7p™
KR BON IRIPNTIPN 7 P19 DR DN PRI "33 131
7yin 07 PR U
Speak unto the children of Israel, and say unto them: The
appointed seasons of the L-RD, which ye shall proclaim to

be holy convocations, even these are My appointed seasons.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,10 RPN

(R”22 79777 18) $PA19 WIN R
The note points there on the words “to reach (an rirn).”
KEHOT'S NOTE
.94 1Y R”WAN R¥N 2°w nnown m.7~‘7 N9

N7° 5111 2°R921 0m

The version there adds that Moshe’s soul was of this level,
as it says, “I drew him from the water,” although he was
the one who gave the Torah; that is, he was drawn into this
level to rectify the world.
KEHOT'S NOTE
TPNPWR DO 11 12 ARIY AWK NRwl 00 N A0 RPYPN BP0l
.7(@91 1PN 31 °M22 TwRaw 13900 1IN 1N XPYT RN 830

nnannt e

The note points there, citing the Rashba, for the meaning
of “Leviathan” as joining.
KEHOT'S NOTE
N”2WAn awa 2,7y 27ab py° 1’175 2Mon2 R

5N MWOR TP OyDn
Leah at Levi’s birth: “This time my husband will be joined
to me, for I have borne him three sons”; therefore he was
named Levi. The maamar reads livyasan, Leviathan, from
the same root: joining.
Genesis 29:3477%:173 NPwx12
¥2 °n72:72 "X YR MY OYET ANY LKA 12 TPm Ty M
17 YRR 1279y 0712 Y'Y
And she conceived again, and bore a son; and said: ‘Now
this time will my husband be joined unto me, because I have
borne him three sons.’ Therefore was his name called Levi.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R°21 PN Y 2Py D N7TIRDY D2IZPM UTIR IRRDD TP 0D NPwRI2
PNAAR OoPAYY PPWRID 0 N NP U L,K Pownn 0l

YT TYI PR Y
The Tzemach Tzedek quotes the Talmud there: in the
fourth quarter G-d plays with the Leviathan, and since the
Temple was destroyed there is no play above, and in the
fourth quarter He teaches schoolchildren Torah.
KEHOT'S NOTE
JNM? Oy prwm awe nyean” KL,UE7 AT 2-N°WRI2 NPMIRG pRva
TRPMY AW T°AY RP RN NP2 19YRY PR PRY pUana 2anwm
U°Y 70 127 N2 bw mpaen
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Kehot’s note points to Bava Batra 75a:1 for these words.

Bava Batra 75a:1’R:X 11”y X1n2 X322

AP PPUR 2303 TIN2 TN TURND” S1AKIY 1P BY KPP

Y YT NRIY 17 2137 PR - 1Y XIT T2 WITRD KonoR)
Rabal

William Davidson, Vocalized Aramaic (CC-BY-NC)

17D PPIyn v 137 Mnw

The Tzemach Tzedek quotes the Midrash there: the waters
were gathered “to the place of the Leviathan,” for “this
place” is the place of “this Leviathan.”
KEHOT'S NOTE
13 7R DIpR PR 0w Nnnn 0o 1Pt Y MR P02 pnyl La7on
10712 Dw 1mIpn 1N 8P NT07 At 0IpR DX INRIY 13 17D D imipn?
0Py 719 1A% M INMY R

RN oM R7MY
Quoting this Zohar with the Mikdash Melech: through the
small creatures with the great ones, the twelve oxen of
Beriah that raise up Malchus, the union of Z’eir Anpin and
Nukva comes about, and through it joy and gladness in the
worlds.
KEHOT'S NOTE
naxem 111’17? wrnd PPRAM PR 112 STARR” 1N Y oW IR 21702 RN
IR%727 9p2 2™ mTaoy MIVP NPR 7YY 1n7PRY RN 0112 PHW‘?
AWM T WY TOYY PN I AWyl C9nan 0ovym oM
U mnhya

27y0 177 mbwa

The Tzemach Tzedek quotes the Zohar there: “There the
ships go” in that sea, going and swimming until they come
to join that level, and then “This Leviathan You formed to
play with.”
KEHOT'S NOTE
nom 2%y ™M1 AT now 9ma 273 mn 537 TN Y 0w IR P02 03 R
RTI 7 271 N8 M 1072 119977 1PIR OW 7108 973 DWY M0 N1PIRD
RI2MNRD PPNRT 7Y . . P0wY PPRIRT K1Y R 110D NVIX QW IR
-XIP% NPMIR O3 KT 712 pRw? NA%° a1 I 250 1773 RAAT XA
79K ANy 2

The opening Mishnah of the chapter Arvei Pesachim: on
the eve of Pesach, “close to Minchah,” one may not eat un-
til nightfall. The maamar cites it for the time of day called
“close to Minchah.”
Pesachim 99b:1°X:2 ©v”% 0°n02
19 17°9K qUNNY 7Y DX PIN* XY 10352 1m0 010D 7Y 7
7 5 niots y2IRn 12 0D K9 ,2000 7y IR KD LRIwraw
Behi~hh =Rl
William Davidson, Vocalized Aramaic (CC-BY-NC) ' '

mManT NPBN 1PN PrEM

“Yitzchak instituted the Minchah prayer, as it says, ‘And

Yitzchak went out to converse in the field toward
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evening.
Berakhot 26b:6-7"1-"1:2 175 n1572
,"27y A% nT2 M7 pUY XYM MR A0 NPaN 1N PhY
TBY? 7 23921 ALY °3 Y7 NPER” MY ,77DA KPX VAP XY
V0% 1771 DIPR2 VDN MY NP3 N7DR PR 3PN i
™I DT 792 YPE0N X ANY SINIY ,TPEN KK YIS TR
»2 9380 X1 TPRM N3 DTY2 K@D 9N
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.
xxiv. 63) — "meditation" [sihah] means prayer; as it is said,
"A prayer of the afflicted when he fainteth, and poureth out
his complaint [sihah] before the L-rd" (Ps, cii. 1). Jacob in-
stituted the evening Tefillah ; as it is said, "And he lighted
[paga'l upon the place, and tarried there all night" (Gen.
xxviii. 11) — "alighting" means prayer; as it is said, "There-
fore pray not thou for ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

2,09 moa

2OPON OP Y PNy

Sarah at Yitzchak’s birth: “G-d has made laughter for me;
whoever hears will laugh with me.” The name Yitzchak
comes from this laughter.
Genesis 21:6":X”2 N"wR12
PPTPOR Yo 00K V7 TRy pRX MR IRMm
And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

J1,KD NPwRA2

217w snawn

Yaakov’s vow: “and I return in peace to my father’s
house.” The opening words of the discourse cited here on
Yitzchak and laughter.
Genesis 28:21872:1”3 N°wX12
:0°PPRY 72’1 1771 728 N°279K 0iPY "naw
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Yaakov “took from what came to his hand a gift (minchah)
for Esav his brother.” The opening words of the discourse
cited on the meaning of minchah.

Genesis 32:1477:2"% n°wX12

PR VY NI 1723 RITTT RN RINT 12772 OV 170
And he lodged there that night; and took of that which he
had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NYIN2 921 prxs

The words here quote Genesis 26:18; the passage is shown
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below.

Genesis 26:18177:1”2 n°wR12
AR DTN R D0 WK DM NIRITNR B0 PR 2w
“WR NnYD ninY '[[I? RIP™ 07712R Nin IR n’nwba [akJakglely]
I T? KR

And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.22-1°,10 NPWRI2 AR

NN 92 PRx®

Yitzchak dug again the wells of his father Avraham and
dug new ones, Esek, Sitnah and Rechovos. The maamar
reads the digging of wells as raising mayin nukvin.

Genesis 26:18-19v”>-11>:1”3 N°wX12
PR O7IIX U2 1780 WK DT NINTNR 70N PR 3wN
"R MY NINY 107 RIPT DTNAR Nin 0K 0°NwhE DIRDN
{0700 072 N2 DYWINSRN 2032 PSI12Y 1BM0 PR 172 XIR
And Isaac digged again the wells of water, which they had
digged in the days of Abraham his father; for the Philistines
had stopped them after the death of Abraham; and he called
their names after the names by which his father had called
them. And Isaac’s servants digged in the valley, and found

there awell of living water.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN 920 PRx®

The Zohar on Toldos says that Yitzchak, knowing the se-
cret of wisdom, labored to dig a well of water to strengthen
himself in faith, as Avraham had done.

Zohar, Toldot 12:99-14:1081”p:77>-1”%:3> NT21N ,97t7 780

AND ISAAC DIGGED AGAIN THE WELLS, ETC. R. Eleazar
said: ‘In digging these wells Isaac acted fittingly, for he dis-
cerned from his knowledge of the mysteries of Wisdom that
in this way he could attach himself more firmly to his faith.
Abraham likewise made a point of digging a well of water.
Jacob found the well already prepared for him, and he sat
down by it. Thus they all looked for a well and strove
through it to preserve their faith pure and undiminished.
And nowadays Israel hold fast to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

ms127 e

There the Alter Rebbe cites the same Gemara: the second
section of the Shema is not yet “doing the will of the
Omnipresent,” because the light drawn by the mitzvos
stays hidden, encompassing; “doing His will” is when the
encompassing light shines within the inner light, the pur-
pose of a dwelling place below.
KEHOT'S NOTE
.0w% »n 2,3 nPwan »yo X1 2,00
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The Talmud reconciles two verses: one speaks of when
Israel does the will of the Omnipresent, and “you will gath-
er your grain,” from the second section of the Shema, of
when they do not.

Berakhot 35b:5-6"-"11:2 172 n1972
PRY 1212 182 ,01pR PY 93187 PRIV DX 02 N2 XWR XD
'H?:?I;‘I ] ”7337 NOORY” :7137 11N .0ipn '?W 11987 PRty '?}5'1?{7?
5937 — »PoER M AIRT D0 WM KDY R CD? — 7
TIT A0IM 172 AW — 77T NEOKY i TR 12023 07137
PRYRY? 2177377
There is no contradiction; the latter referring to the time
when Israel perform the will of the All-present, the former to
when Israel neglect His will. Our Rabbis have taught : "And
thou shalt gather in thy corn" — what has this teaching to
tell us ? Since it is written, "This book of the law shall not de-
part out of thy mouth [but thou shalt meditate therein day
and night]" (Josh. i. 8), it is possible to think that these

words [are to be understood] as they are written; ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PR W ansn ooy

Tosafos explains that the second section of the Shema does
speak of people who do His will, “but they do not do His
will so fully, for they are not complete tzaddikim.”

Tosafot on Berakhot 35b2 7% n1572 %y maoin

78R P23

“You shall love G-d your G-d with all your heart, with all
your soul and with all your might.” The first section of the
Shema; the second section has no “with all your might.”

Deuteronomy 6:5°77:1 0°127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And it will be, if you will diligently listen to My command-
ments... to love G-d your G-d and to serve Him with all
your heart and with all your soul.” The second section of
the Shema.
Deuteronomy 11:133>:X> 0°727
MINN? DD DINKN MER 230 MWK NigRTPN YN YRUDN M
:D2WDI"233 023377723 173y DN MTNX
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and

with all your soul,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“Waters fail from the sea, and the river is parched and
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dry.” The Zohar passages cited here quote this verse.
Job 14:11x7: 77 218
W) 2T I 07 BN
As the waters fail from the sea, And the river is drained dry;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

w2 2977 70N

The Zohar asks how the supernal garden can bear fruit in
exile, when it is written, “and the river is parched and
dry,” and answers that the light sown from the beginning
keeps bearing fruit of itself.

Zohar, Terumah 74:734-76:742-7"5wn: 1’y 1m0 7m0 190
2"nwn:”y

In that time one might think “the waters fail from the sea,
and the flood decayeth and drieth up” (Job. 14, 11), so how
can the world be sustained at all? Therefore it says that “a
light is sown”, that is to say, continually sown. Now from the
time when the stream was cut off from the Garden, the
Gardener has ceased to visit it; but the light sows itself,
bringing forth fruit out of itself, like a garden which brings
forth without being sown, though it must be admitted ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

W25 2917 N

In its introduction the Zohar reads the verse: “parched” in
the destruction of the First Temple and “dry” in the
Second, after which all the lights that shone for Israel were
darkened.

Zohar, Introduction 12:92-10477p-27%:2”° 1P 717 100

The same is implied in the verse “and the river faileth and
drieth up” (Job. 14, 11): “faileth”, referring to the first
Temple, and “drieth up” to the second Temple. And so “He
smote the two strong lions of Moab” (Moab- Meab, of the fa-
ther), namely the Temples of the Father in heaven, by whom
they were now destroyed, so that all lights which illuminated
Israel were now darkened.

The Zohar; London, Soncino Press, 1933 (Public Domain)

2Py RT IR

On “Peace, peace to the far and to the near,” the Zohar
says, “To the far: this is Yaakov; and to the near: this is
Yosef.” The Ramaz comments on this passage.

Zohar, Introduction 12:84-9227%-772:2”> 7n7pn ,7117 190

because of the twofold peace here below, one for Jacob and
one for Joseph, as it is written, “Peace, Peace, to him that is
far off and to him that is near” (Is. 57, 19): “to him that is far
of” refers to Jacob, “and to him that is near” refers to
Joseph. “To him that is far” is parallel to “From afar the
L-rd appeared unto me” (Jer. 31, 3), as well as to “And his
sister stood afar off’ (Exod. 2, 4); “and to him that is near” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“And I will be sanctified in the midst of the children of
Israel.” The opening words of the explanation in Parshas

likuteitorah.com/likkutei-torah/shemini/1/

53

54

55

56

57

12 PR Naxe I nmb

Emor cited on self-sacrifice.
Leviticus 22:3227%:273 X7p™

:DYTRN ' 738 PN %32 N3 NYIRN *WTR DYNN PN K2
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

113 °nw 1299 1770
The opening of that discourse: Leah and Rachel are the
letters of thought and the letters of speech, the hidden
world and the revealed world.
KEHOT'S NOTE
7,20 R™MN

M3 onw 1abe
“And Lavan had two daughters.” The opening words of the
discourse cited on “my husband will be joined to me.”
Genesis 29:161:0”3 N°wWR12
:2117 N3vRT OWY XD 17T 0¥ N1 nw 1297
Now Laban had two daughters: the name of the elder was
Leah, and the name of the younger was Rachel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WNI NN Rw2 777

There the three Levite families, Gershon, Kehas and
Merari, correspond to three levels, and so when Leah bore
Levi she said, “This time my husband will be joined to me,
for I have borne him three sons”; Leah is the mother of
the six emotive attributes of Atzilus.
KEHOT'S NOTE
.7 ,K2 RWwa°D ph

11W72 %12 WRI NN KXW
“Take a census of the sons of Gershon too.” The opening
words of the other discourse cited here.
Numbers 4:22275:7 72713
:0NNRYR? ONaR N°27 0703 11T °12 WRITNR K
’Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIN123T NPYRY 219p NPRwan nvwann

On intention in prayer: the pious men of deeds would se-
clude themselves and concentrate in their prayer “until
they reached a stripping away of physicality and a
strengthening of the intellect, until they came close to the
level of prophecy.”

Shulchan Arukh, Orach Chayim 98:10n n7xX , 7y n2w
I

mbwana® oyean P 7Y Onvana Panom 0v7Tann
nPynd 2P DoYtan YW Ty 9own nD MN2anaY nenwan
Suanw Ty PINWw° 795N TIN2 NANR "Awnm 19 XA OXY X130
1ARD 1IN 02111011 270 OOYCIORM P17 WY TR Cawnnn
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

58 D°Iw DOMRY

There the Alter Rebbe cites Pri Etz Chaim (Shaar Kerias
Shema she’al HaMitah, chapter 1): on Shabbos, in his
sleep, the Arizal heard in the heavenly academy wondrous
teachings on Balak and Bilam that he could not expound
in eighty years, for his grasp was a “seeing” of Chochmah
itself.
KEHOT'S NOTE
.[3] w1 (2,1°) 278 M 7T IR Sy

59 PR 27NN PR

The day has twelve hours: in the first three G-d studies
Torah, in the second He judges the world, in the third He
sustains it, and in the fourth “He sits and plays with the
Leviathan, as it says, ‘This Leviathan You formed to play
with.””

Avodah Zarah 3b:11x”>:2°2 717t 112y

JT1R 121 P2 SY nipien Tatmy v 2702y CRn nityean2
RPNY 2200 M NG P 0 DR AYT TP N D87 Y
SPORYPY 2700 NI 2nyINY P2 7 AyT M ne oiTwn

R-i1
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2,0y
60 T ey

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
. ,197 1187’2 1p% 0TI 11107 P9IR

61 “If only you were as a brother to me, who nursed at my
mother’s breasts.” The opening words of a discourse cited
here.

Song of Songs 8:1°X:’1 07w W

7 W7X? 03 TPUK YIND ARIHN B VTG P > XD Tane n
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

62 NPWYR MEn 0eph NTRwaa anTayy

The version there adds that physical service is needed be-
cause what fell in the shattering into Beriah, Yetzirah and
Asiyah, into nogah, must be refined from the coarseness
of food, meat and wine; the spiritual tzaddikim bring
about a second refinement, through Chochmah, into the

likuteitorah.com/likkutei-torah/shemini/1/
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true ayin, and this is the Leviathan slaughtering the wild
OX.
KEHOT’'S NOTE
SRIw wnan RIMW 191 11°7T)7 190 IRD WY TOP Y R?Ypn »Unoa
YANIT NI LWAn? M2 PIRY YT A Y3 17vawa
MY 1M KT NP AWM YT WO P2 PBR IR 0 2Mynn
W2 O°PORMT NIND PIY TN NPRYAL DNTAYY 27 Ph2aw 0PN
K13 w»n31 >IMN2 ONTAY PRA] (A7) Na3w 0op>TR 9PRwn 10 1
797°2 1PI2NR TROMAT ARM MUY 2 C9n MUY ORI TP 2R A ww
727 W AR UMY NP T 13700, wRn PR 9901 N 71703 AnR
772 WY PRT UNPID CNan W Awn Nhwl P2 whnnn wrns 0
WA 978 NnaRa 00 (50T 1PRT 172 ORR Niwl 1oAY nntwn oonn
.27
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Kehot’s note points to Zohar II, 271a for these words.

Zohar II, 271aR ,xy1 27°mt
KEHOT'S NOTE
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On what the world stands: one view in the Talmud is “on
one pillar, and its name is Tzaddik, as it says, ‘The tzaddik
is the foundation of the world.’”

Chagigah 12b:3°2:2 2 2an

ﬂﬁ'?’l:;} 237 MRV L,NTRIY DOTINRY Ty 0w by Haialaih fagablys}

PMRIY,DOTINY YAV DR U ”5}{?27’ 12 ﬂ’-,')O?:Y? oony

,IOR Ty Dy MR YNy 12 11}7’??{ "37 YV TRy n23n”
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William Davidson, Vocalized Aramaic (CC-BY-NC)

65 MY POTEY R TIRY

In the addenda to the Zohar, quoting Sefer HaBahir:
“There is one pillar from the earth to the firmament, and
Tzaddik is its name... and it bears the whole world”; even if
there is only one tzaddik in the world, he sustains the
world.

Zohar, Addenda, Volume II 3:10-18->:"1 2 775 ,nm1201N0 ,77t7 100
e

66 D TN 10T

If this is the place: the discourse “I will sing to G-d, for He
is highly exalted” explains song as the arousal of joy, a
revelation and spreading of life-force, and this revelation
as the revealing of Havayah from the Infinite Light that
encompasses all worlds.
KEHOT'S NOTE
PPTRI NPYR 7Y 3,30 R7IND 731100 Y9I
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Yehoshua and Kalev: “The land that we passed through to

spy it out is very, very good.” The opening words of a dis-
course cited here.
Numbers 14:7°1:77> 72712
MNP A2 M2y WK PIRD R PR3 NTYTRITOR RN
SRR TRR PIRT 7230 AR
And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

03 W w22 WO 1 9o
“Whatever is on dry land is in the sea, except the weasel.”
The maamar applies it to the two kinds of tzaddikim, the
land animal and the sea creature.
Chullin 1272a:12-147"-2":X 1”9 1°211
"RM KT 7 MR 17N 1 7In o°2 w° Iw1°y vow 55 1327 11N
277 7772 RN 27 MR TR0 23w DI IR (2,01 2°9N) ARIp
1°290 WA RNRW2 RDD 27 R 211 11 1R WA1T 57202 yUn°
27 91K’ 927 YR IR PIR PR (V5,23 37°07%) oNORY 170w
1927 YR WA AR X9 XD

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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The Tzemach Tzedek refers there to this passage, on the
difference between souls of the level of the Leviathan and
other souls, which need boats.
KEHOT'S NOTE
10917 SRR MR P2 WM 17193 1RDD 178n vPPAN Y XYN N7MNG
JP2R 1298w MW IR 1PN
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The version there adds that this fervor “comes from refin-
ing the nogah of the foods.”
KEHOT'S NOTE
.7(2999R117 DWw 1311 °717°31 KA1 011 RVYPN 1703

N "2W

“For love is strong as death... its flashes are flashes of fire,
a flame of G-d.” The maamar uses the image for the fiery
fervor of service through physical joy.
Song of Songs 8:6"1:’1 01w W
YR M08 NMd My™D AYinrty onind 72975y onind vk
{NTPY UX 2BYY DY ARIP FINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note identifies the Biurei HaZohar cited in the text as
the Mitteler Rebbe’s, folio 10b.
KEHOT'S NOTE
22,7 RVTIRD

N7 %2 N2 °NIAN 710K O

Avraham to Avimelech: “And moreover, she is indeed my
sister, the daughter of my father, but not the daughter of
my mother.”

Genesis 20:1227°:’2 n°wX12

SWK'? *97Tm RT3 K TN KT 228702 NN 13nK0N
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads Avraham’s words as said of the
Shechinah: “my sister, the daughter of my father,” the
daughter of supernal Chochmah. The text points to Biurei
HaZohar on this passage.

Zohar, Vayera 23:349-3547"1w-0"1nw:2"3 X7°1 ,7717 190

Later he said: “And moreover she is my sister, the daughter
of my father, but not the daughter of my mother.” Was it re-
ally so? In truth he was alluding all the time to the Shekinah.
At first he said, “she is my sister” in conformity with the ad-
monition, “Say to wisdom, Thou art my sister.” Then he am-
plified this by saying “moreover she is my sister, the daugh-
ter of my father”, i.e. the daughter of Supernal Wisdom, for

which reason she is called “my sister” and also
Wisdom-“but not ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

D930 DR nYeYn2

“When you kindle the lamps, the seven lamps shall give
light toward the face of the menorah.” The opening words
of the discourse cited here.
Numbers 8:2°2:’1 72712
M0 212 PITOR NNANR ANPYIa YR NTRKY IONTOR 127
:NN37 NYW 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N7 71121 PN 71272 71727 NP NONY

The version there reads: “It is impossible to explain this
matter well in writing, how and what it is.”
KEHOT'S NOTE
M1 °R 2021231 2N232 2v°I At 127 Ix2% waR XY R”¥pPn 1ol
R bl
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On the fifth day the Leviathan was created, “and between
its two fins stands the central bar of the earth,” and the
Holy One, blessed be He, plays with it every day.
Pirkei DeRabbi Eliezer 9:7°1:'0 719K °277 °p1D
,D°3NMNT D2 79T LIP3 W NP 0T 1 Y wnn
DUPITIT DOPINT 291, TRIY TIX P 112N 07720 1°RI0 WY P
Tnie XM 0P 0i iy prit XIT 7102 WiTRI 1NNY? DY A ovaw
5 172 7907 01211 O 7732 RIT PIRTY ini> RIY 24730 PINTI D
aLInNP” (13 ,7p 0°90N) MWRIY L33 pri K17 N2 UTRM ION?
2 Py g
On the fifth day He brought forth from the water the
Leviathan, the flying serpent, and its dwelling is in the low-
est waters; and between its fins rests the middle bar of the
earth. All the great sea monsters in the sea are the food for
the Leviathan. Every day it opens its mouth, and the great
sea monster destined to be eaten that day (tries) to escape
and flee, but it enters the mouth of the Leviathan; and the

Holy One, blessed be He, plays with it, as it ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) - Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

R By T 191 B

“We have learned: the whole world stands only on one fin
of the Leviathan.”

Zohar, Mishpatim 3:264-275771y-7707:") 002w 7711 7180

Brre 9maTa YIS L L NN By Ty 910 oy

“The Leviathan that stands at the shore of the sea, and the
world rests on its fins: this is ‘the tzaddik is the foundation
of the world,” on whom the whole world stands.”

Zohar I1, 34b2a ,75 27m

Zohar III, 279ar ,uy1 2m
KEHOT'S NOTE
PR AN QG B Sl | W B o [ R ,'f‘? 2”11 .U¥H0 R™TD

mann awye b TNy

The note says that both the parable of this war and its
meaning are explained there at length.
KEHOT’'S NOTE
ST97RY TP Y DPTIRM-TPITTN TIARMA 191K RN Dwnim bwnn

BNPWIR W 21D

In Ezekiel’s vision of the chariot each creature has the face
of a man, the face of a lion on the right, “the face of an ox
on the left,” and the face of an eagle. The left is the side of
Gevurah.

Ezekiel 1:10”2x Hxrptn®
TMYIN DNY2IR? PRIITOR IR 1D OTX °19 071D M

As for the likeness of their faces, they had the face of a man;
and they four had the face of a lion on the right side; and
they four had the face of an ox on the left side; they four had
also the face of an eagle.

likuteitorah.com/likkutei-torah/shemini/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The parallel transcript: the intent is not, G-d forbid, the
physical substance of the ox’s meat, but its refinement,
which adds G-dly knowledge and joy; the joy comes pre-
cisely from refining meat and wine.
KEHOT'S NOTE
Sw wan owa "3on 170 ANIND PRI7 DR Y Y UITIR TINRPA RN
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The note records that a transcript of this maamar by the
Mitteler Rebbe is printed there, opening “To understand
the Sages’ saying about the play of the Time to Come,”
with another transcript on p. 144.
KEHOT'S NOTE
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Hiding from the Roman decree, Rabbi Shimon bar Yochai
and his son sat in a cave, where “a miracle happened: a
carob tree and a spring of water were created for them,”
and they studied Torah all day.

Shabbat 33b:3-4'7-2:2 3”7 naw

— o oo 7Py NR nidvany — Moo 0wl 4% 1my

799793 27 IMRT L1 22772 Ong 1N 1271 12 B nipirn
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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When the Temple stood, “there is no joy except with
meat,” as it says, “You shall sacrifice peace-offerings and
eat there and rejoice”; now that it does not stand, “there is
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no joy except with wine,” as it says, “wine gladdens the

heart of man.”
Pesachim 109a:5’7:X ©v”p 0°noa
MR X 07 WIRnA NP3Y 1212 IR XN 12 AT 20 XN
M %397 AMRRY OV APON) DURPY DN KT W3 KPR
ORIV L1772 KPR IR X 0% WTpnd 102 PRY YY) RN

.”Wﬁ{s :!;’.'? ﬂ?_JW’ 77
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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A chasid is one who acts kindly toward his Maker, “like
David, who would connect. And what would he connect?
He would connect the Torah above with the Holy One,
blessed be He.”

Zohar III, 222b2 ,207 31t
KEHOT'S NOTE
.T°PNN*Y 0°90N 7INA R L[D] 3,297 3
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The note quotes the Zohar passage as cited there: “‘A man
went’: this is the Holy One, blessed be He, as it is written,
‘G-d is a man ofwar.””

KEHOT’'S NOTE
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“For Mine is every beast of the forest, the behemos on a
thousand mountains.” The verse on which the Targum
names the wild ox.

Psalms 50:10™:1 0°%°71n
PR3 N2 YIMNR3 75D
For every beast of the forest is Mine, and the cattle upon a

thousand hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar says that fish multiply in water and die if they
come onto dry land, but these are “from the great sea” and
multiply “in the midst of the land,” unlike all other fish.
The maamar applies this to tzaddikim like the Arizal; the
fish that are only in the sea are the angels.
Zohar, Balak 6:51-591”1-8”1:1 P22 ,97171 790
When those “lads” are duly blessed, then “they swarm like
fishes in the midst of the earth”. Fishes multiply in the sea
and die as soon as they are brought to dry land, but these,
although they come from the Great Sea, have their increase
in the midst of the earth.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
“And all your children shall be taught of G-d, and great
shall be the peace of your children.”
Isaiah 54:1327: 7”1 1°y0°
17722 0iPW 2710 TR’ 71270
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.

likuteitorah.com/likkutei-torah/shemini/1/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“One with clean hands and a pure heart (bar levav)” may
ascend the mountain of G-d. The maamar reads the bar of
shor habar as this purity.

Psalms 24:4°7:773 0°2°1n

TIRRY Y2UI K21 WD KIW? RPIK? WK 222712 0092 °73
He that hath clean hands, and a pure heart; Who hath not
taken My name in vain, and hath not sworn deceitfully.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For love is strong as death... its flashes are flashes of fire,
a flame of G-d.” The fervor of the joy that comes through
meat.

Song of Songs 8:6":’11 0°1°wi1 W

TR NION NRD My™I AyiNhy onina 92970y onind cmow
SNTPY UX 25U DY AR FINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Part of the Pardes entry is quoted there: the fins are
Chesed and Gevurah.
KEHOT'S NOTE
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9412 N

“You shall rejoice on your festival.” The Torah’s command,
which is why the physical service of the wild ox can ele-
vate the Leviathan.

Deuteronomy 16:147:1"t 0°127

DINPTY M Pm INBKY ATIYY A WH DK 02 DY
STIWY N 10PN

And thou shalt rejoice in thy feast, thou, and thy son, and

thy daughter, and thy man-servant, and thy maid-servant,

and the Levite, and the stranger, and the fatherless, and the

widow, that are within thy gates.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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When the Temple stood “there is no joy except with meat,”
and now that it does not stand “there is no joy except with
wine.”

Pesachim 109a:5°77:X v”p 0°noa

AR PR 07 WIRRI NP3 1212 MK K°N2 12 AT 027 ,K%n
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JUAR 227 My 1Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

96 AMIR NI 9P 71 T8N — w23 KON 1w

The note says the version there has an addition at this
point; it does not quote it.
KEHOT'S NOTE
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“For you do not know which will succeed, this or that, or
whether both alike are good.” The maamar echoes the
verse: both kinds of service are good.
Ecclesiastes 11:6:X" n>mp
M W2 LK YT APK °D 77 IO 37991 INNK Y P22
:0°2%0 b DCI’;[H"DB] ﬂ!'iN
In the morning sow thy seed, And in the evening withhold
not thy hand; For thou knowest not which shall prosper,
whether this or that, Or whether they both shall be alike

good.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Where there are no oxen the trough is clean, but much
produce comes by the strength of the ox.”

Proverbs 14:4'7:77 *own

7% 732 NIXIAN"27) 12 012X °DYPK PR
Where no oxen are, the crib is clean; But much increase is
by the strength of the ox.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
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A sage said: “In all my days I did not call my wife ‘my wife’
or my ox ‘my ox,” but my wife ‘my home’ and my ox ‘my
field.”” The maamar uses it to show that the produce of the
field comes through the ox.

Shabbat 118b:10-11x">-:2 1**p naw
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Israel is holy to G-d, the first of His produce.” The maa-
mar applies the phrase to the Torah.
Jeremiah 2:32:2 177170
DTPPR KN Y7 MYR? 1PIRTTD ANRIAN MWK N2 PRI U
mroN
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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One view in the Talmud is that the world stands “on one
pillar, and its name is Tzaddik, as it says, ‘The tzaddik is
the foundation of the world.””

Chagigah 12b:3°3:1 27> maoan
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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On “an ox and a ram for peace-offerings,” the Zohar on
Parshas Shemini says an ox was brought because the ox is
whole, and that the ox comes from the left side, as it says,
“the face of an ox on the left.”

Zohar, Shmini 4:49-5:59171:°71-1"1:7 *1°nW A7t 190
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Moshe’s blessing to Yosef: “His firstborn ox, majesty is his,
and his horns are the horns of awild ox (re’em).”

Deuteronomy 33:171:3”% 0°737
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His firstling bullock, majesty is his; And his horns are the
horns of the wild-ox; With them he shall gore the peoples all
of them, even the ends of the earth; And they are the ten
thousands of Ephraim, And they are the thousands of
Manasseh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note points to this talk of the Rebbe on the “flawed”
slaughter.
KEHOT'S NOTE
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The Tzemach Tzedek cites this passage and offers another
explanation: pegimah has the letters of magefah, a plague,
and now, while the world is not yet refined, the notch dis-
qualifies the slaughter.

KEHOT'S NOTE
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In Parshas Pekudei the Zohar describes the chambers (he-
ichalos); the fourth is “the Chamber of Merit,” in which all
the judgments of the world are decided.

Zohar, Pekudei 48:590-49:602-x"pn:M”n °Tpa M 790
7n:n
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Kehot’s note points to where this is explained further:
Siddur im Dach.

KEHOT'S NOTE
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The passage there belongs to the explanation of “the
mezuzah on the right and the Chanukah lamp on the left”:
“a mitzvah is a lamp” is an ascent from below and “Torah
is light” a drawing down from above, and it goes on to the
levels of letters, of thought and of speech, each higher lev-
el’s speech being thought relative to the level below.
KEHOT'S NOTE
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The parallel transcript: the ox can raise the Leviathan
specifically with its horns, which are its Keser, above
Chochmabh, for the root of the Gevuros of “the face of an
ox on the left” is in the Kesarim of Tohu, while the
Leviathan is Chochmah, koach mah.
KEHOT'S NOTE
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