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T H E  B I G  I D E A

The Torah lists the Pesach offerings as isheh (fire-offering) then olah (burnt-offer‐

ing), and those of Sukkos as olah then isheh, because isheh is the fiery, yearning

love that rises from below and draws G-d down, while olah is the hidden love of ut‐

ter oneness that ‘rises of itself.’ On Sukkos and Shemini Atzeres that deeper love

leads.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

The maamar asks why the order of isheh and olah differs between Pesach and Sukkos. The Name

Havayah is G-d contracting His infinite essence; to draw that contraction, the soul must first nullify its

own will. This ascent is isheh, ‘fire-offering, fragrance’, and G-d’s answering descent is nichoach, ‘go‐

ing down a level.’ But such love is fiery yearning, and yearning implies distance. Deeper is the hidden

love in every Jewish soul, a oneness with G-d like a person’s oneness with his own life, not felt as emo‐

tion at all. It is revealed on Shemini Atzeres through a flow from above that becomes inward there,

having only encompassed the person during Sukkos. Like rain that must be held in clouds and mea‐

sured into drops, this kindness needs restraint, which is why the day is called Atzeres. The love it re‐

veals is olah, rising of itself. Olah also stands for the G-dly soul’s own love, the inner heart, the ‘sealed

fountain’ and the ‘male’ love that wants nothing but G-d. Both orders join the two hearts, but whichever

comes first leads, so Sukkos, with olah first, is higher, and the loftier the ascent, the loftier the revela‐

tion it draws down.

O U T L I N E

1 The question and the Name Havayah

Why isheh olah on Pesach but olah isheh on Sukkos? Self-nullification below draws G-d’s contraction into

Havayah (isheh, nichoach); but fiery love implies distance, unlike the hidden love of oneness revealed on

Shemini Atzeres.

¶1

2 Rain: the flow that reveals the hidden love

A flow from above, encompassing on Sukkos and inward on Shemini Atzeres, brings the hidden love out, as

rain brings out the earth’s growth; it must be held back (‘Atzeres’) like rain in clouds, and the love it re‐

veals is olah, rising of itself.

¶2–3
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3 Olah above isheh

After the festivals Havayah is drawn anew until Pesach. Olah ascends to the highest, like the Menorah’s

self-rising flame; it is the G-dly soul’s own love, the inner heart, the ‘sealed fountain’ and closed mem, and

the ‘male’ love for G-d Himself.

¶4–5

4 Which comes first leads

Both orders unite outer and inner heart, but the first element dominates, as with intertwined Names and

mizmor and shir; so the Sukkos order is higher, and its lofty ascent draws down a revelation from G-d’s

most hidden depths.

¶6–7

K E Y  C O N C E P T S

Isheh (fire-offering) אשה
The ascent from below through fiery love and self-nullifi‐

cation, especially refining the animal soul’s ‘fire’; it draws

G-d down as nichoach.

Olah (burnt-offering, ‘ascending’) עולה
The hidden, essential love of the G-dly soul that rises of it‐

self in utter oneness with G-d, revealed on Shemini

Atzeres.

Nichoach ניחוח
Read as related to nachis darga, ‘going down a level’:

G-d’s descent and self-contraction into the Name Havayah

in response to the ascent from below.

The hidden love אהבה מסותרת
The love latent in every Jewish soul: not a longing across

distance but oneness with G-d as with one’s own life.

Encompassing and inward מקיף ופנימי
On Sukkos the flow from above surrounds the person; on

Shemini Atzeres it enters within.

The might of the rains גבורות גשמים
Rain is kindness that must be held back and measured into

drops; so too the flow of Sukkos needs restraint, hence the

name Atzeres.

Outer and inner heart חיצוניות הלב ופנימיות הלב
Felt emotion versus the soul’s essential core; the offerings’

two orders unite them, with the first one leading.
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S E C T I O N  1  ·  ¶ 1

The question and the Name Havayah

G-d (the Name Havayah)" להבין ההפרש1 דבפסח כתיב והקרבתם אשה עולה2 ריח ניחוח

3 כי ,4 data-a="ה׳" data-n=""<לה׳ ובסוכות כתיב עולה אשה.

To understand the difference: regarding Pesach it is written, “And you shall offer a fire-offering

(isheh), a burnt-offering (olah), a pleasing fragrance (rei’ach nichoach) to Havayah,” while regard‐

ing Sukkos it is written, “a burnt-offering, a fire-offering.” For

The maamar opens with a question of word order. For the Pesach offerings the Torah writes isheh (‘fire-offer‐

ing’) before olah (‘burnt-offering’), while for Sukkos (and Shemini Atzeres) it writes olah first. The whole

maamar explains what each word stands for in a person’s service and why the order changes.

הנה הוי׳ הוא בחי׳ צמצום והתפשטות כו׳ כי י׳ הוא בחי׳ צמצום נקודה לבד כי י׳ הוא בחי׳ ח״ע ]חכמה
5

עילאה[

behold, [the Name] Havayah is the level of contraction and expansion, etc. For the yud is the level

of tzimtzum (contraction), a mere point, since the yud is the level of supernal Chochmah (wisdom).

The Name Havayah is read letter by letter: the yud, a tiny point, stands for contraction, and the letters that

follow stand for expansion. The yud corresponds to supernal Chochmah, the first ‘point’ of insight before it

spreads out into detail.

ואף שנקרא ים החכמה עכ״ז ]עם כל זה[ אינו אלא הארה בעלמא לגבי למעלה מן החכמה עד שנחשבת

לבחי׳ עשייה גשמיות כו׳

And although it is called “the sea of wisdom,” nevertheless it is no more than a mere glimmer rela‐

tive to what is above wisdom, to the point that it is reckoned as the level of Asiyah (action), physical‐

ity, etc.

Chochmah is called ‘the sea of wisdom’ because of its vastness, yet compared with what lies above it, G-d’s

own essence, it is only a faint ray. Measured against G-d, the highest wisdom and the lowest physical action

count as equal.

ולכן הוא בחי׳ י׳ שאינו אלא נקודה קטנה כו׳ לגבי מהותו ועצמותו שממלא כל עלמין וסוכ״ע אינו

Therefore it is the level of the yud, which is only a small point, etc., relative to His very being and

essence, for whom [the light that] fills all worlds and [the light that] encompasses all worlds is

This is why Chochmah is shown as a mere yud, a small dot. Even the two great modes of Divine light, the

light that fills each world from within and the light that surrounds all worlds from beyond, are tiny relative to

G-d’s essence.

1



L I K K U T E I  T O R A H  ·  S H E M I N I  AT Z E R E S  ·  M A A M A R  9 …להבין ההפרש דבפסח כתיב והקרבתם אשה עולה ריח

5likuteitorah.com/likkutei-torah/shemini-atzeres/9/

אלא בחינת מחשבה אחת לפניו וכדי שיצמצם א״ע ]את עצמו[ כביכול כ״כ ]כל כך[ צריך לעורר מלמטה

באתעדל״ת ]באתערותא דלתתא[ ע״י בחינת ביטול רצון של נש״י ]נשמות ישראל[ כמ״ש ועמך לא חפצתי6 כו׳

no more than the level of a single thought before Him. And in order that He contract Himself, as it

were, to such an extent, one must arouse [Him] from below through an arousal from below (is‐

arusa dilesata), by way of the self-nullification (bittul) of the will of the souls of Israel, as it is writ‐

ten, “And besides You I desire nothing [on earth],” etc.:

All the worlds together are compared to ‘a single thought’ of G-d, a minute fraction of Him. For G-d to con‐

tract Himself so drastically into the Name Havayah, something must first be stirred from below: the Jewish

people setting aside their own will, as the Psalmist says, ‘Besides You I desire nothing on earth.’

G-d (the Name Havayah)" להיות ביטול עצמותם לגמרי שלא להיות רצון אחר כלל רק רצון

data-n=""<ה׳ עי״ז מעוררים למעלה ג״כ שיצמצם עצמו כביכול רק להאיר בבחי׳ הארה מועטת מאד

that there be a complete nullification of their very selves, so that there is no other will at all but the

will of G-d. Through this they arouse [a response] above as well, that He contract Himself, as it

were, to shine only as a very slight glimmer.

The self-nullification meant here is total: no will of one’s own besides G-d’s will. This human self-effacement

below awakens a matching self-contraction above, so that G-d’s light shines in a measured, very slight form

that worlds can receive.

7 כו׳ להיות צמצום והתפשטות כו׳ שנקרא הוי׳ ונעשה ע״י אתעדל״ת כי רוח אייתי רוח ואמשיך רוח8,

]אתערותא דלתתא[ הנ״ל )ועמ״ש מזה בד״ה ולא אבה9 הוי׳ אלקיך לשמוע אל בלעם(

For “spirit brings spirit and draws down spirit,” etc., so that there be contraction and expansion,

etc., which is called Havayah; and this comes about through the arousal from below mentioned

above. (See also what is explained on this in the maamar beginning “But Havayah your G-d would

not listen to Bilam.”)

The Zohar’s principle ‘spirit brings spirit and draws down spirit’ means that a spirit awakened below draws a

spirit from above in response. The resulting contraction-and-expansion is the Name Havayah, and it is

brought about by the human arousal from below. The parenthesis sends the reader to another maamar on

the subject.
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וזהו אשה ריח כו׳ שהוא בחי׳ ההעלאה ממטה למעלה באתעדל״ת ]באתערותא דלתתא[ הנ״ל ועי״ז נעשה

אתעדל״ע ]אתערותא דלעילא[ להיות ניחוח שהוא לשון נחות דרגא10 להיות ירידת עצמותו כו׳

This is [the meaning of] “a fire-offering, a fragrance,” etc.: it is the level of the ascent from below to

above, through the arousal from below mentioned above. Through this there comes about an

arousal from above (isarusa dile’eila), so that there be nichoach, which is a term related to nachis

darga (descending a level): that there be a descent of His essence, etc.,

Now the words of the verse are decoded. ‘Fire-offering, fragrance’ (isheh rei’ach) stand for the upward

movement from below; nichoach (‘pleasing’) is read as related to the Aramaic nachis darga, ‘going down a

level,’ and stands for G-d’s answering descent.

לצמצם עצמו בבחי׳ שם הוי׳ וזהו ניחוח להוי׳ כו׳ והוא כמשל הריח שמשיב את הנפש הנה הריח הוא

שמריח מלמטה ועולה למוחו

to contract Himself into the level of the Name Havayah. This is “nichoach to Havayah,” etc. It is

like the analogy of fragrance, which restores the soul: the fragrance is smelled from below and ris‐

es to one’s brain,

That descent is G-d contracting Himself into the Name Havayah, which is why the verse says ‘nichoach to

Havayah.’ The analogy of smell begins: a fragrance is taken in from below and rises to the brain.

אך על ידי זה נעשה השבת הנפש להתפשט בגוף כמ״כ ]כמו כן[ ע״י בחינת אתעדל״ת ]אתערותא דלתתא[

מלמטה למעלה שנקרא אשה ריח נעשה המשכה מלמעלה למטה להיות ניחוח להוי׳ כו׳ )ועמ״ש מזה
11 בד״ה לבבתני אחותי כלה(

yet through this the soul is restored, spreading through the body. So too, through the arousal from

below, from below to above, which is called “a fire-offering, a fragrance,” there comes about a

drawing down from above to below, so that there be “nichoach to Havayah,” etc. (See also what is

explained on this in the maamar beginning “You have captured my heart, my sister, [my] bride.”)

Yet a good fragrance revives the whole person; the refreshment spreads down through the body. Likewise

the offering’s ascent (‘fire-offering, fragrance’) produces a downward flow of Divine light (‘nichoach to

Havayah’).
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אך כ״ז ]כל זה[ אינו אלא אתעדל״ת ]אתערותא דלתתא[ בבחי׳ אהבה ורשפי אש12 כו׳ ונודע שאהבה הוא
13 מרחוק דוקא )ע׳ ]עיין[ מזה בד״ה וידעת היום(

But all this is only an arousal from below in the mode of love and “flashes of fire,” etc. And it is

known that love is specifically from a distance (see on this the maamar beginning “And you shall

know this day”),

Now a limit is set. The ascent described so far is love of the fiery, yearning kind, ‘flashes of fire’ in the words

of Song of Songs. Such love implies distance: one yearns only for what one does not yet have.

שלעצמו אינו מרגיש שום אהבה שהוא בבחי׳ יחוד בתכלית וכמ״כ ]וכמו כן[ אהבה מסותרת בכל נפש

מישראל להיות מיוחד בתכלית היחוד ברוך הוא ולא בבחינת אהבה ותשוקה רק בבחי׳

for toward oneself a person feels no love at all, since he is in a state of complete unity [with

himself]. So too, the hidden love in every Jewish soul is to be united with Him, blessed be He, in ut‐

ter unity, not in the mode of love and longing, but in the mode of

A person does not ‘love’ himself in the sense of longing, because he is already one with himself. The hidden

love latent in every Jewish soul is of this kind: not a yearning across a gap, but a oneness with G-d as com‐

plete as a person’s oneness with his own life.

14 אלא בצדקה שזהו פי׳ ומל הוי׳ כמו האדם עם חיות עצמו ממש )וכמ״ש בד״ה אין ישראל נגאלין

אלקיך כו׳ לאהבה את G-d (the Name Havayah)" data-n=""<ה׳ אלקיך בכל לבבך ובכל

נפשך למען חייך כלומר למען

a person with his own very life-force. (As is explained in the maamar beginning “Israel will be re‐

deemed only through tzedakah,” that this is the meaning of “And Havayah your G-d will circum‐

cise [your heart],” etc., “to love Havayah your G-d with all your heart and with all your soul, for the

sake of your life”; that is to say, for the sake

The parenthesis cites a letter in Tanya (Iggeres HaKodesh 4). There the verse’s phrase ‘for the sake of your

life’ is read to mean that G-d is one’s very life, so loving Him is like a person’s attachment to his own life-

force.
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כי G-d (the Name Havayah)" data-n=""<ה׳ לבדו הוא כל חייך שלכן אהבה זו הוא מעומקא

דלבא מנקודת פנימית ממש ועמ״ש מענין ומל G-d (the Name Havayah)" data-n=""<ה׳

אלקיך את לבבך בד״ה ראה אנכי15 נותן ע״ש במש״ש ]במה שכתוב שם[ ולא יהיה הרגש האהבה מפני

שהיא נקודת עצמיות כו׳(

that G-d alone is all your life; therefore this love is from the depth of the heart, from the very inner‐

most point. See also what is explained on the subject of “And Havayah your G-d will circumcise

your heart” in the maamar beginning “See, I set [before you],” see there, in what is said there: “and

there will be no feeling of love, because it is the point of the very self,” etc.)

Because G-d is all of one’s life, this love comes from the innermost point of the heart. A related maamar (on

‘See, I set before you’) adds that such love is not even felt as love, because it is one’s very self rather than an

emotion one has.

להיות כי עלה במחשבה כו׳ ומ״ש אחת היא16 כו׳ שהיא מיוחדת בתכלית וזהו תמתי17 רבי ינאי אמר
18 תאומתי בשה״ש ]בשיר השירים[ רבה19,

This is because [Israel] “arose in [G-d’s] thought,” etc., and as it is written, “She is one,” etc., for

she is united in utter unity. And this is [the meaning of] “my perfect one” (tamasi): Rabbi Yannai

said, “my twin” (te’omasi), in Shir HaShirim Rabbah.

This innate oneness goes back to Israel ‘arising in G-d’s thought’ before creation, and to the verse ‘She is

one,’ said of the Jewish people as G-d’s beloved. The Midrash reads ‘my perfect one’ (tamasi) as ‘my twin’

(te’omasi): the relationship is one of equal, inseparable closeness, as between twins.

והנה גילוי האהבה אינו אלא בשמע״צ ]בשמיני עצרת[ שהוא בחי׳ יחוד חתן וכלה כמ״ש בד״ה תורה
20 ,21 ,22 צוה.

Now, the revelation of the love is only on Shemini Atzeres, which is the level of the union of groom

and bride, as is explained in the maamar beginning “The Torah that [Moshe] commanded.”

This innermost love, hidden during the rest of the year, is revealed only on Shemini Atzeres. The festival is

described as the union of groom and bride, G-d and the Jewish people, a theme developed in another

maamar.
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S E C T I O N  2  ·  ¶ 2 – 3

Rain: the flow that reveals the hidden love

ופי׳ יחוד זה היינו להיות מיוחד בתכלית היחוד G-d (the Name Havayah)" data-a="ה׳"

data-n=""<בה׳ בבחי׳ לאהבה כו׳ למען חייך כנ״ל.

The meaning of this union is to be united with G-d in utter unity, in the mode of “to love,” etc., “for

the sake of your life,” as explained above.

The ‘union’ of Shemini Atzeres is defined: complete oneness with G-d, the love ‘for the sake of your life’ de‐

scribed in the previous paragraph, where G-d is one’s very life.

והיינו כי יציאת האהבה מסותרת הנ״ל מהעלם לגילוי אינו אלא ע״י גילוי והמשכה מלמעלה למטה

מקודם לכל נפש ועי״ז בכחו להוציא האהבה מהעלם לגילוי וההמשכה הוא ע״י בחינת וימינו

תחבקני23 שבכל ימי הסוכות

That is: bringing the hidden love mentioned above out of concealment into revelation comes about

only through a revelation and drawing down from above to below, beforehand, to every soul; and

through this one has the power to bring the love out of concealment into revelation. The drawing

down is through the level of “and His right hand embraces me,” which is during all the days of

Sukkos.

A person cannot draw this hidden love out alone; first G-d must reveal and draw down light to every soul,

and that gives the soul the strength to reveal its love. On Sukkos this comes through ‘His right hand em‐

braces me,’ the right hand being kindness.

אך בכל ימי הסוכות הוא בבחי׳ מקיף והגילוי בפנימית הוא בשמע״צ ]בשמיני עצרת[ וגילוי זה של

ההמשכה נק׳ מוריד הגשם

But during all the days of Sukkos it is in the mode of a makif (an encompassing light), while the

revelation within is on Shemini Atzeres. And this revelation of the drawing down is called “He

causes the rain to fall.”

During Sukkos the light is ‘encompassing’ (makif): it surrounds the person, like the sukkah itself, without

entering within. On Shemini Atzeres it becomes an inner revelation, and this is what the prayer ‘He causes

the rain to fall,’ begun on that day, alludes to.

2
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כי כמו הגשם שבא מלמעלה ללחלח את הארץ ועי״ז יוצא כח הצומח שיש בארץ מהעלם לגילוי להיות

והולידה והצמיחה ונתן זרע24 כו׳

For just like the rain, which comes from above to moisten the earth, and through it the power of

growth that is in the earth emerges from concealment into revelation, so that “it makes it bring

forth and sprout, and gives seed,” etc.,

The analogy: rain does not create the power of growth; it moistens the earth so that the potential already hid‐

den in the soil comes out. Isaiah describes rain that makes the earth ‘bring forth and sprout.’

כמ״כ ]כמו כן[ גילוי והמשכה שבא מלמעלה לכל אחד הוא בכדי להוציא האהבה המסותרת בכל נפש

מהעלם לגילוי להיות בחי׳ יחוד G-d (the Name Havayah)" data-a="ה׳" data-n=""<בה׳

25 בשמ״ע ]בשמיני עצרת[. בתכלית. ולכן מזכירין גבורות גשמים26,

so too the revelation and drawing down that comes from above to each person is in order to bring

the love hidden in every soul out of concealment into revelation, so that there be the level of utter

union with G-d. And therefore we mention the “might of the rains” on Shemini Atzeres.

So too the Divine flow from above does not create the love but awakens the love already hidden in every

soul. This is why the mention of rain in the Amidah begins on Shemini Atzeres.

והנה כמו שירידת הגשמים מלמעלה א״א לבא לארץ כ״א ע״י שמתעכבים ומתכסים הגשמים תחלה
בעבים27

Now, just as the descent of the rains from above cannot reach the earth except by the rains first be‐

ing held back and covered in clouds,

The rain analogy is developed: rain cannot fall straight to the earth; it must first be gathered and held back

in clouds.

28 שלזאת נקרא גבורות גשמים29 לפי שיורדין בגבורה כי מים הוא וגם שיתחלקו אח״כ טיפין טיפין

התפשטות ומה שנעצרים בעבים ומתחלק אח״כ לטיפין כו׳

and also by their dividing afterward into drop after drop—which is why it is called “the might [ge‐

vuros] of the rains,” because they descend with might [gevurah]; for water is expansion, and the

fact that they are held back in clouds and afterward divided into drops, etc.,

It must also be divided into separate drops. That is why the liturgy speaks of the ‘might’ (gevuros) of rain:

water by nature spreads out freely (kindness), and holding it back and measuring it into drops is an act of

restraint.

3



L I K K U T E I  T O R A H  ·  S H E M I N I  AT Z E R E S  ·  M A A M A R  9 …להבין ההפרש דבפסח כתיב והקרבתם אשה עולה ריח

11likuteitorah.com/likkutei-torah/shemini-atzeres/9/

הוא מבחי׳ גבורות והוא בחי׳ התכללות גבורות בחסדים30 )ועמ״ש בביאור ע״פ קול דודי וע״פ ויתן עוז
31 למלכו(

is from the level of gevuros (restraints), and it is the level of the inclusion of gevuros within

chasadim (kindnesses) (see also what is explained in the discourse on “The voice of my beloved”

and on “And He will give strength to His king”)—

Restraint is thus built into kindness: this is ‘the inclusion of gevuros within chasadim.’ The parenthesis

points to two other discourses where the idea is developed.

32 אי אפשר לבא למטה לארץ ללחלחה ולהוציא ממנה את כח הצומח33 שמוסתר בה כמ״כ ]כמו ובלא ז

כן[ גילוי והמשכת אלקות שבא מלמעלה בחג הסוכות שהוא מבחי׳ חסד והתפשטות כו׳

and without this they could not come down to the earth to moisten it and bring out of it the power

of growth that is hidden within it; so too the revelation and drawing down of G-dliness that comes

from above on the festival of Sukkos, which is from the level of Chesed (kindness) and expansion,

etc.,

Without that restraint the rain could not water the earth and bring out its hidden growth; it would flood

rather than nourish. The flow of G-dliness on Sukkos, which is kindness and expansion, is the same.

בכדי להוציא האהבה המסותרת הנ״ל א״א להיות כ״א ע״י התכללות ג״כ בגבורה שיתעכב ויעצר

ההשפעה תחלה.

in order to bring out the hidden love mentioned above, cannot be except through being included

also with Gevurah (restraint), so that the flow first be held back and restrained.

That flow cannot reveal the hidden love unless it too is combined with restraint, first held back and gathered

in before it is given.

34 שהוא מלשון
ולזאת נק׳ עצרת כו׳ שהיה בחי׳ עיכוב ההשפעה )וכמ״ש ברבות נשא פ״י ]פרק י׳ / פרשה י׳[

35 כדוגמת הגשם שמתכסה בעבים תחלה ומתחלק אח״כ לטיפין כו׳ נעצרה נא אותך(

That is why it is called Atzeres, etc., for it was the level of holding back the flow (as is written in

Rabbah, Nasso, chapter 10, that it is from the language of “Please, let us detain you”), like the rain,

which is first covered in clouds and afterward divided into drops, etc.

This is why the day is called Atzeres, from the root ‘to hold back.’ The Midrash links the word to Manoach’s

words to the angel, ‘Please, let us detain you.’ The holding back is like the rain gathered in clouds and then

measured out in drops.
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S E C T I O N  3  ·  ¶ 4 – 5

Olah above isheh

ואז נעשה היחוד שהוא בחי׳ גילוי האהבה המסותרת הנ״ל ובחינת אהבה זו נקרא בשם עולה36

And then the union takes place, which is the level of the revelation of the hidden love mentioned

above; and this level of love is called by the name olah (burnt-offering, [literally, “ascending”]),

Only then does the union take place: the hidden love is revealed. This love is called olah, ‘that which

ascends,’ the same word as the burnt-offering.

לפי שעולה מאליה למעלה בבחי׳ יחוד בתכלית לפי שחלק37 הוי׳ כו׳ אחת היא38 כו׳ ואינה בבחי׳

אהבה ורשפי אש39 כמו בכל הרגלים.

because it ascends upward of its own accord, in the mode of utter union, since “Havayah’s

portion,” etc., “She is one,” etc.; and it is not in the mode of love and “flashes of fire,” as on all the

[other] festivals.

It rises of itself, with no need to be kindled, because the soul is ‘G-d’s portion’ and ‘one’ with Him. It is not

the fiery, yearning love of the other festivals, which presupposes distance.

ולכן אומרים עולה אשה כו׳ ואח״כ חוזרים וממשיכים שם הוי׳ חדש עד חג הפסח שבכל ו׳ חדשים

דחורף אין בהם רגל כלל שכל הג׳ רגלים הן בקיץ כו׳.

Therefore we say “a burnt-offering, a fire-offering,” etc. Afterward we once again draw down the

Name Havayah anew, until the festival of Pesach; for in all the six months of winter there is no fes‐

tival at all, since all three festivals are in the summer, etc.

This answers the opening question. On Sukkos and Shemini Atzeres olah, the self-rising love, comes first.

From then until Pesach there are no festivals, so the Name Havayah must be drawn down anew, and

Pesach’s order, isheh first, begins that renewed ascent from below.

40 והרמ״ז ]והרב משה זכות[ שם העיר מענין רוח האדם העולה ועיין מענין עולה בזח״ג ]בזהר חלק ג[ ר״פ צו41,

למעלה ועמ״ש בד״ה האזינו השמים42 בענין והרוח תשוב אל

See on the subject of olah in Zohar III, at the beginning of Parshas Tzav, where the Ramaz remarks

on the subject of the spirit of man that ascends upward. See also what is explained in the maamar

beginning “Listen, O heavens,” on “and the spirit returns to

The Zohar at the start of Parshas Tzav explains olah as the ascent of the Jewish people’s collective soul

(Knesses Yisrael), binding it above in the World to Come; the Ramaz, a Kabbalistic commentator on the

Zohar, relates this to the human spirit that rises upward. Another maamar treats the same idea through a

verse from Koheles.

4
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האלהים אשר נתנה43 ומשם יובן שעלייה זו היא למעלה מעלה בחינת עד יעבור עמך44 הוי׳ ועמ״ש
ע״פ בהעלותך את הנרות45

G-d who gave it”; from there it will be understood that this ascent is to the very highest, the level of

“until Your people pass over, Havayah.” See also what is explained on “When you raise up the

lamps.”

The verse says the spirit ‘returns to G-d who gave it,’ to its very source. That source is the level of ‘until Your

people pass over, Havayah,’ which the maamar treats as the height of the olah’s ascent. A further discussion

is found on the lighting of the Menorah.

והנה אשה הוא ג״כ אש G-d (the Name Havayah)" data-n=""<ה׳ וע׳ זח״ג ]זהר חלק ג[ פנחס

46 וכמ״ש בד״ה את קרבני לחמי47 ובד״ה והיה לכם לציצית48 בענין לזאת יקרא
)דרנ״ב סע״ב ]סוף עמוד ב[(

אשה49 כו׳ אך עכ״ז ]עם כל זה[ בחי׳ עולה גבוה יותר כנ״ל.

Now, isheh (fire-offering) is also esh H’ (“fire of H’”). See Zohar III, Pinchas (252b, end of the col‐

umn), and as is explained in the maamar beginning “My offering, My bread” and in the maamar

beginning “And it shall be to you as tzitzis,” on “this one shall be called woman (ishah),” etc.

Nevertheless, the level of olah is higher, as explained above.

The word isheh can be divided into esh (‘fire’) and the letter hei, pointing to a Divine fire. The text lists

places where this is explained, including the wordplay on ishah (‘woman’) from Genesis. Still, it concludes,

olah is the higher level.

50 שבחי׳ ואפשר ע״ד שארז״ל ]שאמרו רבותינו זכרונם לברכה[ גבי בהעלותך חייך שלך גדול משלהם51,

העלאת הנרות בחי׳ שלהבת העולה מאליה גדול מהקרבנות הנק׳ אשה ריח כו׳.

And perhaps it is in the manner of what our Sages said regarding “When you raise up”: “By your

life, yours is greater than theirs”; that is, the raising of the lamps, the level of a flame that rises of

its own accord, is greater than the offerings, which are called “a fire-offering, a fragrance,” etc.

The Midrash, quoted by Rashi, says that when Aharon was dismayed at not joining the princes’ dedication of‐

ferings, G-d told him, ‘By your life, yours is greater than theirs,’ for he would kindle the Menorah. A flame

that rises of itself is olah, and so is greater than offerings called isheh.
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G-d (the Name Havayah)" ועמ״ש בד״ה תחת אשר לא עבדת. גם י״ל ]יש לומר[ בחי׳ אשה אש

data-n=""<ה׳ עיקרו בירור יסוד האש שבנפש הבהמית

See also what is explained in the maamar beginning “Because you did not serve.” It may also be

said that the level of isheh, esh H’, is chiefly the refinement of the element of fire in the animal

soul,

After pointing to another maamar, a second distinction is offered: isheh works mainly on the animal soul,

refining its ‘element of fire,’ the source of its heated passions, and turning that heat toward G-d.

אבל עולה הוא מצד האהבה המסותרת שבנפש האלקית עצמה בחי׳ בעטרה שעטרה לו אמו52 שאין

בלעומת זה בחינה זו כלל אפילו לאחר הבירור כמ״ש סד״ה יביאו לבוש מלכות.

whereas olah comes from the hidden love in the G-dly soul itself, the level of “the crown with which

his mother crowned him,” a level that does not exist at all on the opposing side, even after the re‐

finement, as is explained at the end of the maamar beginning “Let them bring royal apparel.”

Olah, by contrast, comes from the G-dly soul’s own hidden love, likened to the ‘crown’ in Song of Songs,

something above the ordinary faculties. This level has no counterpart on the side opposed to holiness, even

after refinement, since it never needed refining.

גם יש להעיר לענין אשה עולה מענין ב׳ בחינות חיצוני׳ הלב ופנימיות הלב הנזכר בד״ה ושאבתם מים

שהן ב׳ בחי׳ כלה הנזכר בד״ה שה״ש ]שיר השירים[.

One should also note, regarding isheh and olah, the subject of the two levels, the outer dimension

(chitzoniyus) of the heart and the inner dimension (pnimiyus) of the heart, mentioned in the maa‐

mar beginning “And you shall draw water,” which are the two levels of “bride” mentioned in the

maamar beginning “Shir HaShirim.”

Another way to see the pair: isheh and olah match the ‘outer dimension of the heart’ (emotions that can be

felt and worked on) and its ‘inner dimension’ (the soul’s core). Other maamarim describe these as two levels

of the ‘bride,’ the Jewish people in relation to G-d.

5
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גם איתא ברע״מ ]ברעיא מהימנא[ פ׳ פנחס שם דעצי העולה אינון עץ החיים ועה״ד ]ועץ הדעת[ וא״כ בחינת

עולה עצמה היא ממעל לעצים53 היינו למעלה ג״כ מבחי׳ עץ החיים ועמ״ש בפי׳ ממעל לעצים בד״ה

וידעת היום.

It is also stated in the Raaya Mehemna, Parshas Pinchas, there, that the wood of the olah is the Tree

of Life and the Tree of Knowledge. If so, the level of olah itself is “above the wood,” that is, above

even the level of the Tree of Life. See also what is explained on the meaning of “above the wood” in

the maamar beginning “And you shall know this day.”

The Raaya Mehemna, a section of the Zohar, says the wood on which the olah burns represents the Tree of

Life and the Tree of Knowledge. Since the olah lies ‘above the wood’ (as with Isaac on the altar), olah reaches

above even the Tree of Life.

55 בענין אז 54 ועמ״ש בד״ה ביום השמיני שלח56, ועיין עוד מענין עולה בזח״ג ]בזהר חלק ג[ )דרנ״ח ב׳(.

תשמח בתולה במחול בחינת אז שהוא בחי׳ קדם כו׳

See further on the subject of olah in Zohar III (258b). See also what is explained in the maamar be‐

ginning “On the eighth day he sent,” on “Then the maiden shall rejoice in the dance”: the level of

az (“then”), which is the level of kedem (“before”), etc.

Another maamar, on the eighth day (Shemini Atzeres), reads ‘Then (az) the maiden shall rejoice’ as pointing

to what is ‘before’ (kedem), a level that precedes and transcends the world. This is where the olah-love comes

from.

וזהו ענין גן נעול כו׳ גל נעול מעין חתום57 )בשה״ש ]בשיר השירים[ סי׳ ד׳ י״ג( היינו בחינת ולא תתורו אחרי

לבבכם58 כו׳

And this is the meaning of “A locked garden,” etc., “a locked spring, a sealed fountain” (in Shir

HaShirim, chapter 4, 13): that is, the level of “and you shall not stray after your heart,” etc.,

That pure, prior level is ‘a locked garden … a sealed fountain’: a love kept closed to anything foreign. In

practice this is ‘you shall not stray after your heart,’ the command not to follow one’s desires away from G-d.

(The verse is 4:12 in standard numbering; the text cites 4:13.)

שלא להיות בחינת זונה G-d forbid"<ח״ו ]חס ושלום[ וע׳ זח״ג ]זהר חלק ג[ אמור )פ״ט59 א׳( ע״פ ולאחותו

הבתולה60 כו׳ והוא ענין מ״ם סתומה כמש״ש ]כמה שכתוב שם[ בפ׳ אחרי )דס״ב ע״ב( מ״ם סתומה61 כו׳

so as not to be in the state of a harlot, G-d forbid. See Zohar III, Emor (89a), on “and for his sister,

the maiden,” etc. And this is the concept of the closed mem, as is explained there in Parshas

Acharei (62b): “the closed mem,” etc.,

Straying is called ‘harlotry,’ giving oneself to what is not one’s own. The Zohar links this sealed quality to the

maiden of Leviticus and to the closed (final) mem, the letter shaped as a closed square.
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מעין חתום. כי מ״ם פתוחה היינו שיש פתח ומבוא ליניקת החיצונים62 מצד התלבשות בנפש הבהמית.

“a sealed fountain.” For the open mem means that there is an opening and entrance for the exter‐

nal forces to draw nourishment, by way of being enclothed in the animal soul.

The open mem, which has a gap in its shape, stands for a state with an opening through which the ‘external

forces’ (kelipah) can draw nourishment. That opening arises because the soul is clothed in the animal soul.

מה שאין כן מ״ם סתומה היינו כד אתכפיא חשוכא לנהורא ועמ״ש בד״ה כי תצא בפי׳ על אויביך63

שאין לאויב שליטה ואחיזה שם

Not so the closed mem: it means “when darkness is subdued before light.” See also what is ex‐

plained in the maamar beginning “When you go out,” on the meaning of “against your enemies”:

that the enemy has no dominion or hold there.

The closed mem stands for the state in which darkness is subdued before light, so no gap remains. Another

maamar reads ‘against your enemies’ similarly: at that level the enemy has no foothold at all.

והנה עי״ז שיהיה בבחי׳ ולא תתורו כו׳ יבוא לבחי׳ למען תזכרו64 שתהיו בבחינת זכרים כמ״ש במ״א

Now, through being in the state of “and you shall not stray,” etc., one will come to the level of “so

that you remember” (tizkeru), that you be in the state of males (zecharim), as is explained

elsewhere.

By not straying, one reaches ‘so that you remember’ (tizkeru), read through its root zachar as becoming

‘male.’ In the maamar’s usage, ‘male’ and ‘female’ name two modes of love, as the next lines explain.

וזהו ג״כ ענין עולה דכתיב זכר תמים יקריבנו65 ועיין מזה זח״א ]זהר חלק א[ )ויחי דרמ״ו סע״א ]סוף עמוד

66 והיינו כמ״ש במ״א בד״ה שוש אשיש68 שכשהאבה הוא ע״מ ]על מנת[ לקבל פרס בחי׳ לגרמיה נק׳ ,67
א[(

נקבה נשים דעתן קלות69

And this is also the meaning of olah, of which it is written, “he shall offer a male without blemish.”

See on this Zohar I (Vayechi, 246a, end of the column). That is, as is explained elsewhere, in the

maamar beginning “I will greatly rejoice,” that when love is for the sake of receiving a reward, the

level of [love] for oneself, it is called female, [as in] “women are of light mind”;

The olah must be ‘a male without blemish.’ Another maamar defines the ‘female’ mode as love that seeks a

reward, love that is ultimately for oneself, and cites the Talmudic phrase quoted here for that mode.
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S E C T I O N  4  ·  ¶ 6 – 7

Which comes first leads

אבל בחינת דכר הוא האהבה רבה למהותו ועצמותו ית׳ כמ״ש ועמך לא חפצתי70 ע״ש. וזהו ענין

העולה שעולה למעלה מעלה כנ״ל.

whereas the level of the male is the great love for His very being and essence, blessed be He, as it is

written, “Besides You I desire nothing”; see there. And this is the meaning of the olah, which as‐

cends to the very highest, as explained above.

The ‘male’ mode is the great love for G-d’s very essence, wanting nothing but Him: ‘Besides You I desire

nothing.’ This selfless love is the olah that rises to the very highest.

והנה מ״ש ב׳ הבחינוך היינו אשה עולה או עולה אשה היינו התחברות שני הבחינות יחד כמ״ש במ״א

בפי׳ ויחד לבבינו71 לאהבה.

Now, what is said of the two levels, namely isheh olah or olah isheh, means the joining of the two

levels together, as is explained elsewhere on the meaning of “and unite our hearts to love.”

Both orders, isheh olah and olah isheh, mean that the two kinds of love are joined. The morning prayer’s

plea ‘unite our hearts to love’ is read the same way: the plural ‘hearts’ refers to two hearts made one.

דהענין יחוד ב׳ הבחינות דחיצוניות הלב ופנימיות הלב שיהיה נכלל בחי׳ החיצוניות בבחי׳ פנימיות.
72 בד״ה מי מנה עפר יעקב.

The matter is the union of the two levels, the outer dimension of the heart and the inner dimension

of the heart, so that the level of the outer dimension be included in the level of the inner dimen‐

sion. [See] the maamar beginning “Who can count the dust of Yaakov.”

The two are the outer heart and the inner heart. Uniting them means the outer heart’s felt emotion is ab‐

sorbed into the inner heart’s essential oneness with G-d. Another maamar develops this.

ועד״ז הוא ענין והקרבתם אשה עולה או והקרבתם עולה אשה73 לייחד ב׳ הלבבות יחד ועיין בזח״א

74 בפי׳ שחברה לה יחדיו75 והוא ענין ויחד לבבינו
]בזהר חלק א[ וישב )דקפ״ג סע״ב ]סוף עמוד ב[(

In the same way is the matter of “you shall offer a fire-offering, a burnt-offering” or “you shall offer

a burnt-offering, a fire-offering”: to unite the two hearts together. See Zohar I, Vayeshev (183b, end

of the column), on the meaning of “that is joined together to it”; and this is the matter of “and unite

our hearts.”

The two offering orders both express this uniting of ‘two hearts.’ The Zohar’s reading of ‘joined together’

(said of Jerusalem in Psalms) makes the same point: two things fused into one.

6
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אך עכ״ז ]עם כל זה[ בחי׳ והקרבתם עולה אשה הוא בחי׳ גבוה יותר כי כיון שבחי׳ עולה קודמת א״כ

בחינה זו היא העיקרית ובחי׳ אשה נכלל ובטל לה משא״כ בבחי׳ אשה עולה.

Nevertheless, the level of “you shall offer a burnt-offering, a fire-offering” is a higher level. For

since the level of olah comes first, this level is the principal one, and the level of isheh is included

in it and nullified to it; which is not so with the level of isheh olah.

Yet the orders are not equal. Whatever comes first dominates, so in ‘olah isheh’ (Sukkos) the inner love leads

and the outer love is absorbed into it; in ‘isheh olah’ (Pesach) the outer effort leads.

וכמ״ש כה״ג ]כהאי גוונא[ במ״א בענין ההפרש בין שילוב אד׳ בהוי׳ ושילוב הוי׳ באד׳ שאות הראשונה
76 היא הגוברת כו׳ ועמ״ש מזה בד״ה שובה ישראל.

As is explained, in a similar vein, elsewhere, on the difference between the intertwining of Ado-nai

within Havayah and the intertwining of Havayah within Ado-nai: that the first letter is the domi‐

nant one, etc. See also what is explained on this in the maamar beginning “Return, O Israel.”

In Kabbalah the letters of two Names can be interleaved, alternating letter by letter. The maamar cites the

rule that whichever Name supplies the first letter is the dominant one, and applies it to isheh and olah.

ועמ״ש כה״ג ]כהאי גוונא[ דבחי׳ ויחד לב בינו בענין מזמור שיר שהם ג״כ ב׳ בחינות חיצוניוץ ופנימיות

ולפעמים נאמר כל אחד בפני עצמו ולפעמים מתחברים שניהם יחד

See also what is explained in a similar vein about the level of “and unite our heart” (lev beinu), in

the matter of mizmor (psalm) and shir (song), which are also two levels, outer and inner; some‐

times each is said by itself, and sometimes both are joined together.

The same pattern appears in ‘unite our heart’ read as two words, lev beinu, and in the pair mizmor and shir,

two kinds of praise that are outer and inner. Sometimes each appears alone and sometimes together.

וגם בענין החיבור פעמים נאמר מזמור שיר ופעמים שיר מזמור. עיין מזה בד״ה מזמור שיר חנוכת
77 הבית.

And also regarding their joining, sometimes it says “mizmor shir” and sometimes “shir mizmor.”

See on this the maamar beginning “A psalm, a song for the dedication of the House.”

When they appear together, sometimes Psalms says ‘mizmor shir’ and sometimes ‘shir mizmor’, and, by the

rule just stated, the order tells which one leads.

7
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)ועיין זח״ג ]זהר חלק ג[ ר״פ ויקרא דף78 ה׳ ע״א מענין שיר מזמור לבני קרח79 כו׳ ודף נ״ו ע״ב(.

(See Zohar III, beginning of Parshas Vayikra, page 5a, on “A song, a psalm of the sons of Korach,”

etc., and page 56b.)

The Zohar at the start of Vayikra comments on ‘A song, a psalm of the sons of Korach’ (shir first), and the

text also points to page 56b.

ועד״ז יובן כמ״כ ]כמו כן[ בענין הנ״ל והנה כאשר ההעלאה הוא בחי׳ עליונה מאד כמ״כ ]כמו כן[ ההמשכה

שנמשך עי״ז ריח ניחוח להוי׳ הוא ג״כ בחי׳

In the same way it will likewise be understood in the matter discussed above. Now, when the ascent

is of a very lofty level, so too the drawing down that is drawn down through it, “a pleasing fra‐

grance to Havayah,” is likewise of a

Applying this to the offerings: the higher the ascent from below, the higher the Divine flow it draws down,

the ‘pleasing fragrance to Havayah.’ The olah-love of Shemini Atzeres therefore draws down a flow from a

very lofty level.

גבוה ביותר וכענין מ״ש במ״א בפירוש ממעמקים קראתיך80 הוי׳ שבחי׳ ממעמקים הוא בחי׳ ישת חשך

סתרו81 סתימא דכל סתימין ומשם קראתיך להיות גילוי בחינת הוי׳:

most lofty level. This is like what is explained elsewhere on the meaning of “From the depths I call

You, Havayah”: that the level of “from the depths” is the level of “He made darkness His hiding

place,” “the most hidden of all hidden,” and from there “I call You,” so that there be a revelation of

the level of Havayah.

The Psalmist’s ‘From the depths I call You’ is read as calling from the deepest, most hidden level of G-d, ‘He

made darkness His hiding place,’ the one ‘hidden beyond all hidden.’ Calling from there brings about a rev‐

elation of the Name Havayah, and so the maamar closes.
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I N  O N E ’ S  A V O D A H

Self-nullification, setting aside every will but G-d’s, is the arousal from below that draws G-d’s light down.

Beyond fiery love, a person should reveal the hidden love that is oneness with G-d as with one’s own life,

keep it ‘sealed’ by not straying after the heart, and love G-d Himself rather than for any reward, letting the

outer heart be absorbed into the inner.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why does love that is felt as longing imply distance, and what kind of love does not?

2. How does the analogy of rain held in clouds and divided into drops explain the name Atzeres?

3. What distinguishes isheh from olah in each of the maamar’s readings: animal soul and G-dly soul, outer

and inner heart, female and male?

4. Why does the order of the words (olah isheh versus isheh olah) decide which level is higher?

5. Why is it only after the festivals, from Shemini Atzeres to Pesach, that the Name Havayah must be drawn

down ‘anew’?
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F O R  C H I L D R E N  ·  A G E S  9 – 1 3

For the children at the table

The love that rises by itself

T H E  B I G  I D E A

Deeper than a fiery love that longs for G-d from far away is the hidden love in every

Jewish soul, a oneness with G-d as close as our own life, and on Shemini Atzeres it comes

out into the open.

The Torah lists the Pesach offerings as “a fire-offering, a burnt-offering,” but the Sukkos offerings

the other way around: “a burnt-offering, a fire-offering.” Why the change? The fire-offering stands

for a love that burns and yearns, like flashes of fire. When a person sets aside every wish except

what G-d wants, that effort from below draws G-d’s light down to us. Yet a person only yearns for

what is far away. Nobody yearns for their own self, because they are already one with it. Hidden in

every Jewish soul is a deeper love: being one with G-d the way we are one with our own life. On

Shemini Atzeres this hidden love comes out, like rain that makes seeds hidden in the earth sprout.

Rain must first be held back in the clouds and then divided into drops, and so the day is called

Atzeres, “holding back.” This deeper love is called olah, “rising,” because it rises upward by itself,

like the flame of the Menorah. On Sukkos the olah comes first, so the deeper love leads, and the

fiery love joins it.

T H E  M A S H A L

Rain begins far above, is held back in the clouds, and comes down drop by drop. Only then can it

soak the earth and bring out the growth already hidden in it. In the same way, G-d’s light on

Shemini Atzeres comes down in a held-back, measured way, so that the love already hidden in

every soul can come out.

Q U E S T I O N S  F O R  T H E  S H A B B O S  T A B L E

1. Why does a person feel yearning for something far away, but not for their own self?

2. How is the hidden love in the soul like a seed in the earth waiting for rain?

3. This week, what is one thing you can do only because G-d wants it, and not for any reward?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with AI assistance; not yet reviewed by a human

editor.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

להבין ההפרש

The note says that this maamar was also printed there,

without the glosses.

K E H O T ’ S  N O T E

בלי הגהות נדפס בס׳ מאמרי אדה״ז — הקצרים ע׳ צה. וראה אודות תאריך
אמירת מאמר זה להלן ברשימת הכתבי-יד.

1

והקרבתם אשה עולה

The Pesach offerings: ‘You shall offer a fire-offering, a

burnt-offering to G-d.’ The maamar contrasts this word

order with that of Sukkos.

Numbers 28:19במדבר כ״ח:י״ט

ים שִׂ בָ ה כְ עָ בְ שִׁ ד וְ חָ אַיִל אֶ נַיִם וְ ר שְׁ נֵי־בָקָ ים בְּ רִ ה עֹלָה לַה׳ פָּ שֶּׁ ם אִ תֶּ בְ רַ קְ הִ וְ
כֶם: יוּ לָ הְ ם יִ ימִ מִ נָה תְּ נֵי שָׁ בְּ

but ye shall present an offering made by fire, a burnt-offer‐

ing unto the L-RD: two young bullocks, and one ram, and

seven he-lambs of the first year; they shall be unto you with‐

out blemish;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

במדבר כח, יט. שם כתיב אשה עולה לה׳ פרים וגו׳ — וא״י לישב כמ״ש כאן.
ולכאו׳ ג׳ תי׳ אלו ריח ניחוח לה׳ מיותרים. וע׳ זח״ג )רנח, רע״ב(. ]כ[.

2

ובסוכות כתיב עולה אשה

The offerings of the first day of Sukkos: ‘You shall offer a

burnt-offering, a fire-offering, a pleasing fragrance to

G-d,’ with olah first.

Numbers 29:13במדבר כ״ט:י״ג
K E H O T ’ S  N O T E

במדבר כט, יג. לו.

3

ובסוכות כתיב עולה אשה

The same order appears for the offering of Shemini

Atzeres, the day the maamar goes on to explain.

Numbers 29:36במדבר כ״ט:ל״ו

נָה נֵי־שָׁ ים בְּ שִׂ בָ ד כְּ חָ ד אַיִל אֶ חָ יחֹחַ לַה׳ פַּר אֶ יחַ נִ ה רֵ שֵּׁ ם עֹלָה אִ תֶּ בְ רַ קְ הִ וְ
ם: ימִ מִ ה תְּ עָ בְ שִׁ

but ye shall present a burnt-offering, an offering made by

fire, of a sweet savour unto the L-RD: one bullock, one ram,

seven he-lambs of the first year without blemish;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

4

י׳ הוא בחי׳ ח״ע
A Kabbalistic dictionary arranged by terms; the note

points to its entry on the letter yud, where the yud’s asso‐

ciation with Chochmah is set out.

K E H O T ’ S  N O T E

ראה קה״י בערך יו״ד בתחלתו.

5

ועמך לא חפצתי

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

תהלים עג, עה.

6

רוח אייתי רוח ואמשיך רוח

Kehot’s note points to Zohar II, 162b for these words.

Zohar II, 162bזח״ב קסב, ב
K E H O T ’ S  N O T E

זח״ב קסב, ב. ח׳ דברים )יב, ג(. וש״נ. ]כ[.

7

רוח אייתי רוח ואמשיך רוח

The Zohar teaches that a spirit awakened below brings and

draws down a spirit from above; here it explains how hu‐

man self-nullification elicits G-d’s self-contraction.

Zohar, Terumah 66:669–678ספר הזהר, תרומה ס״ו:תרס״ט-תער״ח
“With all thy soul”-the “all” includes all aspects of the soul,

viz. nephesh, ruah, and neshamah. As to “with all thy pos‐

sessions”, these also have various aspects, each one differ‐

ent from the other. True love to the Holy One, blessed be He,

consists in just this, that we give over to Him all our emo‐

tional, intellectual, and material faculties and possessions,

and love Him. Should it be asked, How can a man love Him

with the evil inclination? Is not the evil inclination the se‐

ducer, preventing man from approaching the …

The Zohar; London, Soncino Press, 1933 (Public Domain)

8

בד״ה ולא אבה

That maamar asks why it is so remarkable that G-d would

not listen to Bilam and turned the curse into a blessing,

and describes accusers above who seek out Israel’s faults.

K E H O T ’ S  N O T E

נדפס לעיל לח, ג.

9

נחות דרגא
The Talmudic idiom ‘go down a level’ (in choosing a wife);

the maamar uses the phrase to read nichoach as G-d’s

descent.

Yevamot 63a:10–11יבמות ס״ג א:י׳-י״א

ן. כֵּ סְ מַ תְ יָן — מִ נְ בִ ק בְּ עוֹסֵ כׇּל הָ נֵי. שֶׁ יבְ לָא תִּ יץ וְ פֵּ יץ. שַׁ פֵּ שַׁ לָא תְּ טוּם וְ
ק א. סַ תָ יתְּ יב אִ סֵ גָּא נְ רְ ית דַּ חֵ א. נְ תָ יתְּ יב אִ סֵ תוֹן נְ א, מְ עָ בֹין אַרְ פוֹץ זְ קְ
נוּת בָּאָה עָ ין פּוּרְ ינָא: אֵ בִ זָר בַּר אֲ עָ לְ י אֶ בִּ ר רַ ינָא. אָמַ בִ ר שׁוֹשְׁ חַ גָּא בְּ רְ דַּ

ם נּוֹתָ מּוּ פִּ י גוֹיִם נָשַׁ תִּ רַ כְ ר: ״הִ מַ נֶּאֱ ל, שֶׁ אֵ רָ יל יִשְׂ בִ שְׁ לָּא בִּ לָעוֹלָם אֶ
ר״. י מוּסָ חִ קְ י תִּ י אוֹתִ אִ ירְ י אַךְ תִּ תִּ רְ יב: ״אָמַ תִ ם״, וּכְ י חוּצוֹתָ תִּ בְ חֱרַ הֶ

William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

ראה יבמות סג, א.

10

בד״ה לבבתני אחותי כלה

That maamar explains how the offerings are called G-d’s

‘bread’: the life-force of the animal ascends through the

11
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offering and is included in its root, rising level after level

up to the Infinite Light.

K E H O T ’ S  N O T E

לקמן שה״ש כח, ג.

אהבה ורשפי אש

‘Its flashes are flashes of fire’: the image for fiery, yearning

love, which the maamar contrasts with the hidden love of

oneness.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

12

בד״ה וידעת היום

The note locates the maamar the text cites for the princi‐

ple that love is specifically ‘from a distance.’

K E H O T ’ S  N O T E

לעיל פ׳ ואתחנן.

13

בד״ה אין ישראל נגאלין

The letter beginning ‘Israel will be redeemed only through

tzedakah’ reads ‘for the sake of your life’ as a love that

comes from the innermost point of the heart, because G-d

is one’s very life.

K E H O T ’ S  N O T E

אגה״ק סי׳ ד.

14

בד״ה ראה אנכי

That passage distinguishes the outer dimension of the

heart from its innermost point, where love is revealed so

fully that it becomes complete self-nullification and is no

longer felt as love.

K E H O T ’ S  N O T E

לעיל פ׳ ראה יח, ד.

15

אחת היא

‘She is one, my dove, my perfect one’: applied to the

Jewish people’s complete unity with G-d.

Song of Songs 6:9שיר השירים ו׳:ט׳

נוֹת אוּהָ בָ הּ רָ תָּ דְ יוֹלַ יא לְ ה הִ רָ הּ בָּ מָּ אִ יא לְ ת הִ י אַחַ תִ מָּ י תַ יא יוֹנָתִ ת הִ אַחַ
: לוּהָ לְ הַ יְ ים וַ שִׁ גְ ילַ לָכוֹת וּפִ רוּהָ מְ יְאַשְּׁ וַ

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ו, ט.

16

תמתי

‘My sister, my beloved, my dove, my perfect one’ (tamasi):

the word the Midrash reads as ‘my twin.’

Song of Songs 5:2שיר השירים ה׳:ב׳

י תִ מָּ י תַ י יוֹנָתִ יָתִ עְ י רַ חֹתִ י אֲ י־לִ חִ תְ ק פִּ י דוֹפֵ ר קוֹל דּוֹדִ י עֵ בִּ לִ נָה וְ י יְשֵׁ נִ אֲ
יְלָה: י לָ יסֵ סִ י רְ וֻצּוֹתַ ל קְ לָא־טָ מְ י נִ רֹּאשִׁ שֶׁ

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

17

בשה״ש רבה
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

)רפ״ה ]ב, ב[(. ]כ[.

18

תמתי רבי ינאי אמר תאומתי בשה״ש רבה

Rabbi Yannai reads tamasi as te’omasi, ‘my twin’: G-d and

Israel as inseparable as twins. The Alter Rebbe uses it for

the hidden love of utter unity.

Shir HaShirim Rabbah 5:3שיר השירים רבה ה׳:ג׳

שֹׁט פְ ת לִ עַ מּוֹת יוֹדַ בַּתַּ ה שֶׁ מָּ לּוּ תַּ פִ נָן אֲ י יוֹחָ בִּ ר רַ י, אָמַ תִּ נְ תָּ ת כֻּ י אֶ תִּ טְ שַׁ פָּ
י יוֹם רֵ נָן אָמְ י יוֹחָ בִּ רַ ינָא וְ נִ י חֲ בִּ י, רַ תִּ נְ תָּ ת כֻּ י אֶ תִּ טְ שַׁ תְּ פָּ רְ מַ אַתְּ אֲ בּשׁ, וְ לְ לִ וְ

ים, דוֹלִ ים גְּ בוּשִׁ נֵי לְ ם שְׁ הֶ ט מֵ שַׁ ל פָּ אֵ רָ יִשְׂ ע לְ שָׁ רָ נֶצַּר הָ בוּכַדְ ם נְ הֶ ג לָ וֵּ דַּ זְ נִּ שֶׁ
ים, בִ ת כּוֹכָ נּוּף עֲבוֹדַ טִּ י, מִ לַ גְ ת רַ י אֶ תִּ צְ חַ כוּת. רָ לְ בוּשׁ מַ נָּה וּלְ הֻ בוּשׁ כְּ לְ
י ל פִּ ים, אַף עַ בִ ת כּוֹכָ עֲבוֹדַ י לַ נִ יאֵ שִּׁ קוֹם מַ ל אוֹתוֹ מָ אָבָק שֶׁ י שֶׁ יתִ יִ ת הָ עַ יוֹדַ
ל יבוֹ שֶׁ ה טִּ י מַ כִ י אַבָּא בַּר כַּהֲנָא, וְ בִּ ר רַ חוֹר. אָמַ ן הַ לַח יָדוֹ מִ י שָׁ ן דּוֹדִ כֵ

יוֹת … הְ חוֹר זֶה לִ
“I have removed my tunic; how can I don it? I have washed

my feet; how can I soil them? My beloved extended his hand

through the hole, and my core was stirred for him” (Song of

Songs 5:3–4). “I have removed my tunic” – Rabbi Yoḥanan

said: Even the simplest of the simple knows how to undress

and dress, and you say: “I have removed my tunic”? Rabbi

Ḥanina and Rabbi Yoḥanan say: On the day that the wicked

Nebuchadnezzar attacked Israel, he removed from them two

great garments: …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)

19

בד״ה תורה צוה

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

לקמן צד, א ואילך.

20

‘Besides You I desire nothing on earth’: the Alter Rebbe

uses it as the model of complete nullification of one’s own

will.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

21
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P A R A G R A P H  2

P A R A G R A P H  3
ומל הוי׳ אלקיך כו׳ לאהבה את ה׳ אלקיך בכל לבבך ובכל נפשך

למען חייך

The promise that G-d will circumcise the heart ‘to love …

for the sake of your life’; read as a love for G-d who is one’s

very life.

Deuteronomy 30:6דברים ל׳:ו׳

כׇל־ יךָ בְּ לֹקֶ  ת־ה׳ אֱ אַהֲבָה אֶ ךָ לְ עֶ בַב זַרְ ת־לְ אֶ ךָ וְ בְ בָ ת־לְ יךָ אֶ לֹקֶ  ל ה׳ אֱ וּמָ
: יֶּיךָ ן חַ עַ מַ ךָ לְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ לְ

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

22

וימינו תחבקני

‘His left hand is under my head, and His right hand em‐

braces me’: here the right hand, kindness, is the flow of

Sukkos.

Song of Songs 2:6שיר השירים ב׳:ו׳

י: נִ קֵ בְּ חַ ינוֹ תְּ ימִ י וִ רֹאשִׁ ת לְ חַ מֹאלוֹ תַּ שְׂ
Let his left hand be under my head, And his right hand em‐

brace me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ב, ו.

23

והולידה והצמיחה ונתן זרע

Rain waters the earth ‘and makes it bring forth and sprout,

and gives seed’: the model for a flow from above that

brings out hidden potential.

Isaiah 55:10ישעיהו נ״ה:י׳

וָה רְ ם־הִ י אִ ה לֹא יָשׁוּב כִּ מָּ שָׁ יִם וְ מַ שָּׁ ן־הַ ג מִ לֶ שֶּׁ הַ ם וְ גֶּשֶׁ ד הַ ר יֵרֵ י כַּאֲשֶׁ כִּ
אֹכֵל: ם לָ חֶ לֶ עַ וְ זֹּרֵ  ע לַ ן זֶרַ נָתַ הּ וְ יחָ מִ צְ הִ הּ וְ ידָ הוֹלִ ץ וְ אָרֶ ת־הָ אֶ

For as the rain cometh down and the snow from heaven, And

returneth not thither, Except it water the earth, And make it

bring forth and bud, And give seed to the sower and bread to

the eater;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

ישעי׳ נה, י.

24

מזכירין גבורות גשמים בשמע״צ

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

שו״ע או״ח סתרס״ח, ב.

25

גבורות גשמים

The note says the Siddur explains there why rains are

called ‘gevuros’ (might, restraint) even though rain is a

blessing, the question the next paragraph takes up.

K E H O T ’ S  N O T E

בסידור סא, ד נתבאר למה נקראים גבורות והלא הגשמים הן ברכה ע״ש.

26

כ״א ע״י שמתעכבים ומתכסים הגשמים תחלה בעבים

The note says this point, that rain must first be held back

and covered in clouds, is explained in the Siddur.

K E H O T ’ S  N O T E

נתבאר בסידור סב, א.

27

שיתחלקו אח״כ טיפין טיפין

That passage reads ‘He causes the rain to fall’ as a drawing

down likened to the union of groom and bride, and ex‐

plains that it must be preceded by the ‘chuppah,’ an as‐

cent of both the Written and Oral Torah.

K E H O T ’ S  N O T E

ראה לקמן צו, א. מאמרי אדה״א ויקרא ח״א ע׳ שצא.

28

נקרא גבורות גשמים

The Talmud explains that rain is mentioned in the blessing

of ‘gevuros’ (G-d’s might); the maamar reads the might as

the restraint that holds back and measures the rain.

Taanit 2a:1–2תענית ב׳ א:א׳-ב׳

אשׁוֹן רִ יּוֹם טוֹב הָ ר: מִ זֶר אוֹמֵ יעֶ לִ י אֱ בִּ ים? רַ מִ שָׁ בוּרוֹת גְּ ין גְּ ירִ כִּ זְ י מַ תַ ימָ אֵ מֵ
י בִּ ר לוֹ רַ ג. אָמַ ל חַ אַחֲרוֹן שֶׁ יּוֹם טוֹב הָ ר: מִ עַ אוֹמֵ י יְהוֹשֻׁ בִּ ג. רַ ל חַ שֶׁ
יר? כִּ זְ ה הוּא מַ ג, לָמָ חָ לָה בֶּ לָ ן קְ ימַ לָּא סִ ים אֶ מִ שָׁ גְּ ין הַ אֵ יל וְ : הוֹאִ עַ יְהוֹשֻׁ
יב שִּׁ יר ״מַ כִּ זְ הַ לָּא לְ אוֹל אֶ שְׁ י לִ תִּ רְ י לֹא אָמַ נִ זֶר: אַף אֲ יעֶ לִ י אֱ בִּ ר לוֹ רַ אָמַ

יר! כִּ זְ א מַ עוֹלָם יְהֵ ן, לְ ם כֵּ ר לוֹ: אִ עוֹנָתוֹ. אָמַ ם״ בְּ גֶּשֶׁ יד הַ רוּחַ וּמוֹרִ הָ
William Davidson, Vocalized Aramaic (CC-BY-NC)

K E H O T ’ S  N O T E

תענית ב, א. וראה לעיל ס״פ ואתחנן יג, ג. תו״א קז, ב. ד״ה משיב הרוח
ומוריד הגשם בסה״מ תקס״ב ע׳ לב ואילך.

29

והוא בחי׳ התכללות גבורות בחסדים

The note quotes Or HaTorah: most rain comes after thun‐

der, which is gevuros, though there is also ‘rain of gen‐

erosity’ without thunder.

K E H O T ’ S  N O T E

”ולכן ע״פ רוב הגשמים באים ע״י רעמים שבתחלה שהם בחי׳ גבורות כו׳ רק
יש גשם נדבות בלא רעמים כו׳” — אוה״ת פ׳ תולדות כרך א קמא, א. וראה

גם פ׳ בשלח ע׳ תרפו.

30

וע״פ ויתן עוז למלכו
That passage explains how, when the Name Havayah is

drawn into Z’eir Anpin, kindness prevails in the emotive

attributes and restraint is included within it (‘including

the left in the right’), so that the forces of judgment are

nullified.

K E H O T ’ S  N O T E

לעיל פ׳ נשא כה, ד.

31

שיתחלקו . . ובלא זה א״א

G-d created a separate mold for each drop of rain, lest two

drops from one mold ruin the earth: the basis for ‘without

this it could not come down to the earth.’

Bava Batra 16aבבא בתרא ט״ז א
K E H O T ’ S  N O T E

32
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ראה ב״ב טז, א.

ולהוציא ממנה את כח הצומח

A parallel discussion of rain bringing out the earth’s hid‐

den power of growth.

K E H O T ’ S  N O T E

ראה אוה״ת פ׳ בשלח ע׳ תקנה.

33

ברבות נשא פ״י

The Midrash on Nasso, cited by the text itself, links the

word atzeres to this sense of ‘detaining.’

Bamidbar Rabbah 10במדבר רבה י׳

34

נעצרה נא אותך
Manoach says to the angel, ‘Please, let us detain you’: the

word shows that atzeres means holding back.

Judges 13:15שופטים י״ג:ט״ו

ים: זִּ י עִ דִ נֶיךָ גְּ פָ ה לְ נַעֲשֶׂ ךְ וְ ה־נָּא אוֹתָ רָ צְ אַךְ ה׳ נַעְ לְ ל־מַ נוֹחַ אֶ ר מָ יֹּאמֶ וַ
And Manoah said unto the angel of the L-RD: ‘I pray thee, let

us detain thee, that we may make ready a kid for thee.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

35

ובחינת אהבה זו נקרא בשם עולה

That maamar refers back to this very passage (‘this level is

called olah because it ascends of itself’).

K E H O T ’ S  N O T E

ראה לעיל פ׳ תבוא מג, א.

36

לפי שחלק הוי׳

‘For G-d’s portion is His people’: the Jewish soul as part of

G-d, the reason its love rises of itself.

Deuteronomy 32:9דברים ל״ב:ט׳

בֶל נַחֲלָתוֹ: מּוֹ יַעֲקֹב חֶ לֶק Havayah עַ י חֵ כִּ
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

37

אחת היא

‘She is one’: the soul’s complete oneness with G-d.

Song of Songs 6:9שיר השירים ו׳:ט׳

נוֹת אוּהָ בָ הּ רָ תָּ דְ יוֹלַ יא לְ ה הִ רָ הּ בָּ מָּ אִ יא לְ ת הִ י אַחַ תִ מָּ י תַ יא יוֹנָתִ ת הִ אַחַ
: לוּהָ לְ הַ יְ ים וַ שִׁ גְ ילַ לָכוֹת וּפִ רוּהָ מְ יְאַשְּׁ וַ

My dove, my undefiled, is but one; She is the only one of her

mother; She is the choice one of her that bore her. The

daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

38

אהבה ורשפי אש

The fiery love of the other festivals, contrasted with the

self-rising love of Shemini Atzeres.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

39

בזח״ג ר״פ צו

The note quotes Or HaTorah citing the Zohar (Tzav 26a)

that the olah is the ascent and binding of Knesses Yisrael

above within the World to Come, and the Ramaz’s com‐

ment that this is the human spirit that ascends upward.

K E H O T ’ S  N O T E

”דכ״ו ע״א ת״ח האי עולה סליקו וקשירו דכנס״י לעילא ודבוקה דילה בגו

עלמא דאתי כו׳, ובפי׳ הרמ״ז שזהו ענין רוח האדם העולה הוא למעלה” —
אוה״ת שמע״צ ע׳ א׳תתי ואילך.

40

ועיין מענין עולה בזח״ג ר״פ צו

The Zohar at the start of Tzav: the olah is the ascent and

binding of Knesses Yisrael above and its cleaving within

the World to Come.

Zohar, Vayikra 65:435–66:445-ספר הזהר, ויקרא ס״ה:תל״ה
ס״ו:תמ״ה

41

בד״ה האזינו השמים

The note locates the maamar ‘Listen, O heavens,’ cited for

‘and the spirit returns to G-d who gave it.’

K E H O T ’ S  N O T E

לעיל ר״פ האזינו.

42

והרוח תשוב אל האלהים אשר נתנה
‘And the spirit returns to G-d who gave it’: the soul’s re‐

turn to its source, used here for the ascent of olah.

Ecclesiastes 12:7קהלת י״ב:ז׳

נָהּ: תָ ר נְ ים אֲשֶׁ לֹקִ  אֱ ל־הָ שׁוּב אֶ רוּחַ תָּ הָ יָה וְ הָ שֶׁ ץ כְּ אָרֶ ל־הָ ר עַ פָ עָ יָשֹׁב הֶ וְ
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

43

עד יעבור עמך הוי׳

‘Until Your people pass over, G-d’: here a name for the

very high level the olah reaches.

Exodus 15:16שמות ט״ו:ט״ז
ךָ מְּ ד־יַעֲבֹר עַ ן עַ מוּ כָּאָבֶ דְּ ךָ יִ רוֹעֲ דֹל זְ גְ ד בִּ חַ פַ ה וָ תָ ימָ ם אֵ יהֶ פֹּל עֲלֵ תִּ

: יתָ נִ ם־זוּ קָ ד־יַעֲבֹר עַ Havayah עַ

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

44

בהעלותך את הנרות

‘When you raise up the lamps’: the lighting of the

45
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Menorah, whose flame rises of itself.

Numbers 8:2במדבר ח׳:ב׳

ה נוֹרָ מְּ נֵי הַ ל־מוּל פְּ נֵּרֹת אֶ ת־הַ ךָ אֶ לֹתְ עֲ הַ יו בְּ לָ תָּ אֵ רְ אָמַ ל־אַהֲרֹן וְ בֵּר אֶ דַּ

נֵּרוֹת: ת הַ עַ בְ ירוּ שִׁ יָאִ
’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

וע׳ זח״ג פנחס דרנ״ב סע״ב
A discussion in Or HaTorah on the Zohar passage in

Pinchas about isheh as ‘fire of G-d.’
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ראה אוה״ת פנחס ע׳ א׳צח.

46

את קרבני לחמי

‘My offering, My bread, for My fire-offerings’: the opening

words of another maamar cited here on isheh.

Numbers 28:2במדבר כ״ח:ב׳

י יחֹחִ יחַ נִ י רֵ שַּׁ אִ י לְ מִ חְ י לַ נִ בָּ רְ ת־קׇ ם אֶ הֶ לֵ תָּ אֲ רְ אָמַ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ ו אֶ צַ
מוֹעֲדוֹ: י בְּ יב לִ רִ קְ הַ רוּ לְ מְ שְׁ תִּ

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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והיה לכם לציצית
The opening words of another maamar cited for the read‐

ing of isheh.

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ
ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לזאת יקרא אשה

‘This one shall be called woman (ishah)’: the wordplay

connecting ishah and isheh with esh (fire).

Genesis 2:23בראשית ב׳:כ״ג

י ה כִּ שָּׁ א אִ רֵ קָּ זֹאת יִ י לְ רִ שָׂ בְּ ר מִ שָׂ י וּבָ מַ עֲצָ צֶם מֵ ם עֶ עַ פַּ ם זֹאת הַ אָדָ ר הָ יֹּאמֶ וַ
ה־זֹּאת: חָ קְ ישׁ לֻ אִ מֵ

And the man said: ‘This is now bone of my bones, and flesh

of my flesh; she shall be called Woman, because she was tak‐

en out of Man.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חייך שלך גדול משלהם

Kehot’s marei makom for these words (its note is below).
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רש״י ר״פ בהעלותך.

50

חייך שלך גדול משלהם

Rashi, quoting the Midrash, says Aharon was told his light‐

ing of the lamps was greater than the princes’ offerings;

the Alter Rebbe applies this to olah above isheh.

Rashi on Numbers 8:2:1רש"י על במדבר ח׳:ב׳:א׳

י פִ ים? לְ יאִ שִׂ נְּ ת הַ שַׁ רָ פָ ה לְ נוֹרָ מְּ ת הַ שַׁ רָ כָה פָ מְ סְ ה נִ בהעלתך. לָמָּ

ם הֶ מָּ יָה עִ לֹּא הָ תּוֹ, שֶׁ עְ ה אָז דַּ שָׁ לְ ים חָ יאִ שִׂ נְּ נֻכַּת הַ אָה אַהֲרֹן חֲ רָ שָׁ כְּ שֶׁ
ם, הֶ לָּ שֶּׁ דוֹלָה מִ ךָ גְ לְּ יֶּיךָ שֶׁ "ה חַ בָּ קָּ ר לוֹ הַ טוֹ, אָמַ בְ לֹא שִׁ נֻכָּה לֹא הוּא וְ חֲ בַּ

נֵּרוֹת )עי׳ תנחומא(: ת הַ יב אֶ טִ יק וּמֵ לִ דְ ה מַ אַתָּ שֶׁ
WHEN THOU LIGHTEST [THE LAMPS] — Why is the בהעלתך

section treating of the candelabrum put in juxtaposition

with the section dealing with the offerings of the princes?

Because when Aaron saw the dedication offerings of the

princes, he felt distressed because neither he nor his tribe

was with them in the dedication, whereupon the Holy One,

blessed be He, said to him, “By your life! Your part is of

greater importance than theirs, for you will kindle and set in

order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;

see …

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) · Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)
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בעטרה שעטרה לו אמו

‘The crown with which his mother crowned him’: an im‐

age for a level above the ordinary faculties, the source of

the olah-love.

Song of Songs 3:11שיר השירים ג׳:י״א

יוֹם מּוֹ בְּ ה־לּוֹ אִ רָ טְּ עִ ה שֶׁ רָ עֲטָ לֹמֹה בָּ  ךְ שְׁ לֶ מֶּ יּוֹן בַּ נוֹת צִ ינָה בְּ אֶ נָה וּרְ אֶ צְ
בּוֹ: ת לִ חַ מְ יוֹם שִׂ נָּתוֹ וּבְ חֲתֻ

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ג, יא.
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ממעל לעצים

Isaac was placed on the altar ‘above the wood’: read here

as olah reaching above the Tree of Life and the Tree of

Knowledge.

Genesis 22:9בראשית כ״ב:ט׳

חַ בֵּ זְ מִּ ת־הַ ם אֶ הָ רָ ם אַבְ ן שָׁ בֶ יִּ ים וַ לֹקִ  אֱ ר־לוֹ הָ ר אָמַ קוֹם אֲשֶׁ מָּ ל־הַ יָּבֹאוּ אֶ וַ

ל עַ מַּ חַ מִ בֵּ זְ מִּ ל־הַ ם אֹתוֹ עַ יָּשֶׂ נוֹ וַ ק בְּ חָ צְ ת־יִ יַּעֲקֹד אֶ ים וַ צִ עֵ ת־הָ יַּעֲרֹךְ אֶ וַ
ים: צִ עֵ לָ

And they came to the place which G-d had told him of; and

Abraham built the altar there, and laid the wood in order,

and bound Isaac his son, and laid him on the altar, upon the

wood.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בזח״ג )דרנ״ח ב׳(

The note says the Zohar passage teaches that the level of

olah is like ‘a locked garden,’ and points to Or HaTorah’s

discussion of it.

K E H O T ’ S  N O T E

דבחי׳ עולה זהו ע״ד גן נעול. ראה אוה״ת פ׳ פנחס ע׳ א׳קנו.

54

בד״ה ביום השמיני שלח

That maamar explains that the soul’s descent is for the

sake of a higher ascent, reached through teshuvah, which

‘preceded the world,’ and that on Shemini Atzeres this

power brings the joy of Simchas Torah, the joining of the

Written and Oral Torah.
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לעיל פו, ג.

55

ביום השמיני שלח

‘On the eighth day he sent the people away’: the opening

words of the Shemini Atzeres maamar cited here.

I Kings 8:66מלכים א ח׳:ס״ו

ים חִ מֵ ם שְׂ יהֶ הֳלֵ אׇ כוּ לְ יֵּלְ ךְ וַ לֶ מֶּ ת־הַ כוּ אֶ רְ בָ יְ ם וַ עָ ת־הָ לַּח אֶ י שִׁ ינִ מִ שְּׁ יּוֹם הַ בַּ
מּוֹ: ל עַ אֵ רָ יִשְׂ דּוֹ וּלְ בְ ד עַ וִ דָ ה ה׳ לְ שָׂ ר עָ טּוֹבָה אֲשֶׁ ל כׇּל־הַ י לֵב עַ טוֹבֵ וְ

On the eighth day he sent the people away, and they blessed

the king, and went unto their tents joyful and glad of heart

for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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גן נעול כו׳ גל נעול מעין חתום
‘A locked garden is my sister, the bride; a locked spring, a

sealed fountain’: the image for a love closed to anything

foreign.

Song of Songs 4:12שיר השירים ד׳:י״ב

תוּם: יָן חָ עְ י כַלָּה גַּל נָעוּל מַ חֹתִ גַּן נָעוּל אֲ
A garden shut up is my sister, my bride; A spring shut up, a

fountain sealed.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ולא תתורו אחרי לבבכם

‘You shall not stray after your heart and after your eyes, af‐

ter which you go astray’: the practical form of the ‘sealed

fountain.’

Numbers 15:39במדבר ט״ו:ל״ט

ם ם אֹתָ יתֶ עֲשִׂ וֺת ה׳ וַ צְ ת־כׇּל־מִ ם אֶ תֶּ כַרְ ם אֹתוֹ וּזְ יתֶ אִ ת וּרְ יצִ צִ כֶם לְ יָה לָ הָ וְ

ם: יהֶ ים אַחֲרֵ זֹנִ ם  ר־אַתֶּ שֶׁ ינֵיכֶם אֲ י עֵ אַחֲרֵ כֶם וְ בְ בַ י לְ תוּרוּ אַחֲרֵ לֹא־תָ וְ
And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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במדבר טו, לט.
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וע׳ זח״ג אמור )פ״ט א׳(

The Zohar on ‘and for his sister, the maiden,’ cited by the

text for the concept of the sealed state.

Zohar, Emor 3:12–6:22ספר הזהר, אמור ג׳:י״ב-ו׳:כ״ב

59

ולאחותו הבתולה
The verse about the Kohen’s maiden sister, which the

Zohar expounds.

Leviticus 21:3ויקרא כ״א:ג׳

א: מָּ טַּ ישׁ לָהּ יִ אִ ה לְ יְתָ ר לֹא־הָ יו אֲשֶׁ לָ רוֹבָה אֵ קְּ תוּלָה הַ בְּ חֹתוֹ הַ אֲ לַ וְ
and for his sister a virgin, that is near unto him, that hath

had no husband, for her may he defile himself.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כמש״ש בפ׳ אחרי )דס״ב ע״ב( מ״ם סתומה

The Zohar in Acharei on the closed mem and ‘a sealed

fountain.’

Zohar, Achrei Mot 19:118–20:124-ספר הזהר, אחרי מות י״ט:קי״ח
כ׳:קכ״ד

61

מ״ם פתוחה היינו שיש פתח ומבוא ליניקת החיצונים

A parallel place in Likkutei Torah pointed to for the idea of

an opening through which the external forces draw

nourishment.

K E H O T ’ S  N O T E

ראה לעיל פ׳ במדבר ב, ב. אוה״ת שמע״צ ע׳ א׳תתי.
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על אויביך

‘When you go out to war against your enemies’: read as a

level where the enemy has no hold.

Deuteronomy 21:10דברים כ״א:י׳

יוֹ: בְ יתָ שִׁ בִ שָׁ ךָ וְ יָדֶ יךָ בְּ לֹקֶ  נוֹ ה׳ אֱ תָ יךָ וּנְ בֶ ל־אֹיְ ה עַ מָ חָ לְ צֵא לַמִּ י־תֵ כִּ
When thou goest forth to battle against thine enemies, and

the L-RD thy G-d delivereth them into thy hands, and thou

carriest them away captive,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

63

למען תזכרו
‘So that you remember (tizkeru) and do all My command‐

ments’: read through zachar (‘male’).

Numbers 15:40במדבר ט״ו:מ׳

יכֶם: לֹקֵ ים לֵא דֹשִׁ ם קְ יתֶ יִ הְ י וִ וֺתָ צְ ת־כׇּל־מִ ם אֶ יתֶ עֲשִׂ רוּ וַ כְּ זְ ן תִּ עַ מַ לְ
that ye may remember and do all My commandments, and

be holy unto your G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

64

זכר תמים יקריבנו

The olah must be ‘a male without blemish’: the basis for

linking olah with the ‘male’ mode of love.

Leviticus 1:10ויקרא א׳:י׳

ים מִ עֹלָה זָכָר תָּ ים לְ זִּ עִ ן־הָ ים אוֹ מִ בִ שָׂ כְּ ן־הַ נוֹ מִ בָּ רְ צֹּאן קׇ ן־הַ ם־מִ אִ וְ
נּוּ: יבֶ רִ יַקְ

And if his offering be of the flock, whether of the sheep, or of

the goats, for a burnt-offering, he shall offer it a male with‐
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P A R A G R A P H  6

P A R A G R A P H  7

out blemish.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא א, י.

ועיין מזה זח״א )ויחי דרמ״ו סע״א(

The note quotes the Zohar as cited there: ‘the supernal

world is the world of the male … from where do we know?

From olah,’ and says Or HaTorah discusses it at length.

K E H O T ’ S  N O T E

”דעלמא עילאה עלמא דדכורא איהו כו׳ מנלן מעולה כו׳” — אוה״ת שמע״צ

ע׳ א׳תתיא ע״ש באריכות.

66

ועיין מזה זח״א )ויחי דרמ״ו סע״א(

The Zohar: the supernal world is the world of the male, as

learned from the olah.

Zohar, Vayechi 72:752–73:761-ספר הזהר, ויחי ע״ב:תשנ״ב
ע״ג:תשס״א

67

בד״ה שוש אשיש

The note locates the maamar ‘I will greatly rejoice,’ cited

for the ‘male’ and ‘female’ modes of love.

K E H O T ’ S  N O T E

לעיל פ׳ תזריע.

68

נשים דעתן קלות

The Talmudic phrase, quoted here to describe the ‘female’

mode of love, love that seeks a reward.

Kiddushin 80b:5–6קידושין פ׳ ב:ה׳-ו׳

נָא ן. מְ יהֶ לּוֹת עֲלֵ ן קַ תָּ עְ ים דַּ נָשִׁ יל וְ יָּהוּ: הוֹאִ לִ י אֵ בֵ נָא דְּ א? תְּ מָ עְ אי טַ ׳ מַ מָ גְּ
ה תּוֹרָ ן הַ יִחוּד מִ ז לְ מֶ אל: רֶ עֵ מָ י יִשְׁ בִּ שּׁוּם רַ נָן מִ י יוֹחָ בִּ ר רַ י? אָמַ ילֵּ נֵי מִ הָ

ךָ״. מֶּ ן אִ יךָ בֶ ךָ אָחִ יתְ סִ י יְ ר: ״כִּ מַ נֶּאֱ ן – שֶׁ נַּיִ מִ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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קידושין פ, ב.

69

ועמך לא חפצתי
‘Besides You I desire nothing on earth’: the ‘male’ mode of

love, for G-d Himself.

Psalms 73:25תהילים ע״ג:כ״ה

ץ: י בָאָרֶ תִּ צְ פַ ךָ לֹא־חָ מְּ עִ יִם וְ מָ שָּׁ י בַ י־לִ מִ
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויחד לבבנו
Kehot’s marei makom for these words (its note is below).
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ברכת ק״ש דשחרית.

71

מי מנה עפר יעקב
‘Who can count the dust of Yaakov’: the opening words of

a maamar on uniting the outer and inner heart.

Numbers 23:10במדבר כ״ג:י׳

י הִ ים וּתְ רִ י מוֹת יְשָׁ שִׁ מֹת נַפְ ל תָּ אֵ רָ ת־רֹבַע יִשְׂ ר אֶ פָּ סְ נָה עֲפַר יַעֲקֹב וּמִ י מָ מִ

י כָּמֹהוּ: יתִ אַחֲרִ
Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

72

והקרבתם עולה אשה
The Sukkos order, olah first, which the maamar calls the

higher level.

Numbers 29:13במדבר כ״ט:י״ג

ם ילִ ר אֵ שָׂ ה עָ לֹשָׁ ר שְׁ נֵי־בָקָ ים בְּ רִ יחֹחַ לַה׳ פָּ יחַ נִ ה רֵ שֵּׁ ם עֹלָה אִ תֶּ בְ רַ קְ הִ וְ
יוּ: הְ ם יִ ימִ מִ ר תְּ שָׂ ה עָ עָ בָּ נָה אַרְ נֵי־שָׁ ים בְּ שִׂ בָ נָיִם כְּ שְׁ

and ye shall present a burnt-offering, an offering made by

fire, of a sweet savour unto the L-RD: thirteen young bul‐

locks, two rams, fourteen he-lambs of the first year; they

shall be without blemish;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועיין בזח״א וישב )דקפ״ג סע״ב(

The Zohar in Vayeshev on the phrase ‘joined together,’ cit‐

ed for the fusing of two levels into one.

Zohar, Vayeshev 10:102–12:112ספר הזהר, וישב י׳:ק״ב-י״ב:קי״ב

74

שחברה לה יחדיו

‘Jerusalem, built as a city joined together’: the phrase the

Zohar expounds, applied to the union of the two hearts.

Psalms 122:3תהילים קכ״ב:ג׳

ו: דָּ ה־לָּהּ יַחְ רָ בְּ חֻ יר שֶׁ עִ נוּיָה כְּ בְּ ם הַ לַ͏ִ יְרוּשָׁ
Jerusalem, that art builded as a city that is compact

together;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שובה ישראל

‘Return, O Israel’: the opening words of a maamar on the

intertwining of the Names.

Hosea 14:2הושע י״ד:ב׳

: נֶךָ וֺ עֲ תָּ בַּ לְ י כָשַׁ יךָ כִּ לֹקֶ  ד ה׳ אֱ ל עַ אֵ רָ שׁוּבָה יִשְׂ
Return, O Israel, unto the L-RD thy G-d; For thou hast stum‐

bled in thine iniquity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מזמור שיר חנוכת הבית

‘A psalm, a song for the dedication of the House’: an ex‐

ample of mizmor before shir, and the opening words of a

maamar cited here.

Psalms 30:1תהילים ל׳:א׳

ד: וִ דָ יִת לְ בַּ נֻכַּת הַ יר־חֲ זְמוֹר שִׁ מִ
A Psalm; a Song at the Dedication of the House; of David.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועיין זח״ג ר״פ ויקרא דף ה׳ ע״א

The Zohar at the start of Vayikra on ‘A song, a psalm of the

sons of Korach.’

Zohar, Vayikra 3:41–6:51ספר הזהר, ויקרא ג׳:מ״א-ו׳:נ״א
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שיר מזמור לבני קרח
‘A song, a psalm of the sons of Korach’: an example of shir

before mizmor.

Psalms 48:1תהילים מ״ח:א׳

ח: נֵי־קֹרַ בְ זְמוֹר לִ יר מִ שִׁ
A Song; a Psalm of the sons of Korah.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ממעמקים קראתיך
‘From the depths I call You, G-d’: read as calling from the

deepest, most hidden level.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קל, א.
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ישת חשך סתרו

‘He made darkness His hiding place’: the image for G-d’s

most concealed level.

Psalms 18:12תהילים י״ח:י״ב

ים: קִ חָ י שְׁ בֵ יִם עָ כַת־מַ שְׁ כָּתוֹ חֶ יו סֻ יבוֹתָ בִ רוֹ סְ תְ ךְ סִ ת־חֹשֶׁ יָשֶׁ
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים יח, יב.
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