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To understand the difference: on
Pesach it is written, “You shall offer
a fire-offering, a burnt-offering”

The Torah lists the Pesach offerings as isheh (fire-offering) then
olah (burnt-offering), and those of Sukkos as olah then isheh,
because isheh is the fiery, yearning love that rises from below

and draws G-d down, while olah is the hidden love of utter
oneness that ‘rises of itself.” On Sukkos and Shemini Atzeres that

deeper love leads.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The Torah lists the Pesach offerings as isheh (fire-offering) then olah (burnt-offer-
ing), and those of Sukkos as olah then isheh, because isheh is the fiery, yearning
love that rises from below and draws G-d down, while olah is the hidden love of ut-
ter oneness that ‘rises of itself.” On Sukkos and Shemini Atzeres that deeper love

leads.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the order of isheh and olah differs between Pesach and Sukkos. The Name
Havayah is G-d contracting His infinite essence; to draw that contraction, the soul must first nullify its
own will. This ascent is isheh, ‘fire-offering, fragrance’, and G-d’s answering descent is nichoach, ‘go-
ing down a level.’ But such love is fiery yearning, and yearning implies distance. Deeper is the hidden
love in every Jewish soul, a oneness with G-d like a person’s oneness with his own life, not felt as emo-
tion at all. It is revealed on Shemini Atzeres through a flow from above that becomes inward there,
having only encompassed the person during Sukkos. Like rain that must be held in clouds and mea-
sured into drops, this kindness needs restraint, which is why the day is called Atzeres. The love it re-
veals is olah, rising of itself. Olah also stands for the G-dly soul’s own love, the inner heart, the ‘sealed
fountain’ and the ‘male’ love that wants nothing but G-d. Both orders join the two hearts, but whichever
comes first leads, so Sukkos, with olah first, is higher, and the loftier the ascent, the loftier the revela-

tion it draws down.
OUTLINE

1 The question and the Name Havayah m

Why isheh olah on Pesach but olah isheh on Sukkos? Self-nullification below draws G-d’s contraction into
Havayah (isheh, nichoach); but fiery love implies distance, unlike the hidden love of oneness revealed on
Shemini Atzeres.

2 Rain: the flow that reveals the hidden love 12-3

A flow from above, encompassing on Sukkos and inward on Shemini Atzeres, brings the hidden love out, as
rain brings out the earth’s growth; it must be held back (‘Atzeres’) like rain in clouds, and the love it re-
veals is olah, rising of itself.
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3 Olah above isheh

14-5

After the festivals Havayah is drawn anew until Pesach. Olah ascends to the highest, like the Menorah’s

self-rising flame; it is the G-dly soul’s own love, the inner heart, the ‘sealed fountain’ and closed mem, and

the ‘male’ love for G-d Himself.

4 Which comes first leads

f16-7

Both orders unite outer and inner heart, but the first element dominates, as with intertwined Names and

mizmor and shir; so the Sukkos order is higher, and its lofty ascent draws down a revelation from G-d’s

most hidden depths.

KEY CONCEPTS

Isheh (fire-offering) nwx

The ascent from below through fiery love and self-nullifi-
cation, especially refining the animal soul’s ‘fire’; it draws
G-d down as nichoach.

Olah (burnt-offering, ‘ascending’) 17y

The hidden, essential love of the G-dly soul that rises of it-
self in utter oneness with G-d, revealed on Shemini
Atzeres.

Nichoach o1

Read as related to nachis darga, ‘going down a level’:
G-d’s descent and self-contraction into the Name Havayah
in response to the ascent from below.
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The hidden love n9n10m 727X

The love latent in every Jewish soul: not a longing across
distance but oneness with G-d as with one’s own life.

Encompassing and inward °1°181 7°pn

On Sukkos the flow from above surrounds the person; on
Shemini Atzeres it enters within.

The might of the rains 2°»w31 N17123

Rain is kindness that must be held back and measured into
drops; so too the flow of Sukkos needs restraint, hence the
name Atzeres.

Outer and inner heart 257 n"n2191 297 NP1RoN

Felt emotion versus the soul’s essential core; the offerings’
two orders unite them, with the first one leading.
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SECTION 1 - 11

The question and the Name Havayah
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To understand the difference: regarding Pesach it is written, “And you shall offer a fire-offering
(isheh), a burnt-offering (olah), a pleasing fragrance (rei’ach nichoach) to Havayah,” while regard-

ing Sukkos it is written, “a burnt-offering, a fire-offering.” For

The maamar opens with a question of word order. For the Pesach offerings the Torah writes isheh (‘fire-offer-
ing’) before olah (‘burnt-offering’), while for Sukkos (and Shemini Atzeres) it writes olah first. The whole
maamar explains what each word stands for in a person’s service and why the order changes.
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behold, [the Name] Havayah is the level of contraction and expansion, etc. For the yud is the level
of tzimtzum (contraction), a mere point, since the yud is the level of supernal Chochmah (wisdom).

The Name Havayah is read letter by letter: the yud, a tiny point, stands for contraction, and the letters that
follow stand for expansion. The yud corresponds to supernal Chochmabh, the first ‘point’ of insight before it

spreads out into detail.
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And although it is called “the sea of wisdom,” nevertheless it is no more than a mere glimmer rela-
tive to what is above wisdom, to the point that it is reckoned as the level of Asiyah (action), physical-
ity, etc.

Chochmabh is called ‘the sea of wisdom’ because of its vastness, yet compared with what lies above it, G-d’s

own essence, it is only a faint ray. Measured against G-d, the highest wisdom and the lowest physical action

count as equal.
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Therefore it is the level of the yud, which is only a small point, etc., relative to His very being and
essence, for whom [the light that] fills all worlds and [the light that] encompasses all worlds is

This is why Chochmah is shown as a mere yud, a small dot. Even the two great modes of Divine light, the
light that fills each world from within and the light that surrounds all worlds from beyond, are tiny relative to
G-d’s essence.
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no more than the level of a single thought before Him. And in order that He contract Himself, as it
were, to such an extent, one must arouse [Him] from below through an arousal from below (is-
arusa dilesata), by way of the self-nullification (bittul) of the will of the souls of Israel, as it is writ-
ten, “And besides You I desire nothing [on earth],” etc.:

All the worlds together are compared to ‘a single thought’ of G-d, a minute fraction of Him. For G-d to con-

tract Himself so drastically into the Name Havayah, something must first be stirred from below: the Jewish
people setting aside their own will, as the Psalmist says, ‘Besides You I desire nothing on earth.’
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that there be a complete nullification of their very selves, so that there is no other will at all but the
will of G-d. Through this they arouse [a response] above as well, that He contract Himself, as it
were, to shine only as avery slight glimmer.

The self-nullification meant here is total: no will of one’s own besides G-d’s will. This human self-effacement

below awakens a matching self-contraction above, so that G-d’s light shines in a measured, very slight form
that worlds can receive.
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For “spirit brings spirit and draws down spirit,” etc., so that there be contraction and expansion,
etc., which is called Havayah; and this comes about through the arousal from below mentioned
above. (See also what is explained on this in the maamar beginning “But Havayah your G-d would
not listen to Bilam.”)
The Zohar’s principle ‘spirit brings spirit and draws down spirit’ means that a spirit awakened below draws a
spirit from above in response. The resulting contraction-and-expansion is the Name Havayah, and it is

brought about by the human arousal from below. The parenthesis sends the reader to another maamar on
the subject.
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This is [the meaning of| “a fire-offering, a fragrance,” etc.: it is the level of the ascent from below to
above, through the arousal from below mentioned above. Through this there comes about an
arousal from above (isarusa dile’eila), so that there be nichoach, which is a term related to nachis
darga (descending a level): that there be a descent of His essence, etc.,

Now the words of the verse are decoded. ‘Fire-offering, fragrance’ (isheh rei’ach) stand for the upward

movement from below; nichoach (‘pleasing’) is read as related to the Aramaic nachis darga, ‘going down a
level,” and stands for G-d’s answering descent.
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to contract Himself into the level of the Name Havayah. This is “nichoach to Havayah,” etc. It is
like the analogy of fragrance, which restores the soul: the fragrance is smelled from below and ris-

es to one’s brain,

That descent is G-d contracting Himself into the Name Havayah, which is why the verse says ‘nichoach to
Havayah.’ The analogy of smell begins: a fragrance is taken in from below and rises to the brain.
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yet through this the soul is restored, spreading through the body. So too, through the arousal from
below, from below to above, which is called “a fire-offering, a fragrance,” there comes about a
drawing down from above to below, so that there be “nichoach to Havayah,” etc. (See also what is
explained on this in the maamar beginning “You have captured my heart, my sister, [my] bride.”)
Yet a good fragrance revives the whole person; the refreshment spreads down through the body. Likewise

the offering’s ascent (‘fire-offering, fragrance’) produces a downward flow of Divine light (‘nichoach to
Havayah’).
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But all this is only an arousal from below in the mode of love and “flashes of fire,” etc. And it is
known that love is specifically from a distance (see on this the maamar beginning “And you shall

know this day”),

Now a limit is set. The ascent described so far is love of the fiery, yearning kind, ‘flashes of fire’ in the words
of Song of Songs. Such love implies distance: one yearns only for what one does not yet have.
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for toward oneself a person feels no love at all, since he is in a state of complete unity [with
himself]. So too, the hidden love in every Jewish soul is to be united with Him, blessed be He, in ut-
ter unity, not in the mode of love and longing, but in the mode of

A person does not ‘love’ himself in the sense of longing, because he is already one with himself. The hidden

love latent in every Jewish soul is of this kind: not a yearning across a gap, but a oneness with G-d as com-
plete as a person’s oneness with his own life.
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a person with his own very life-force. (As is explained in the maamar beginning “Israel will be re-
deemed only through tzedakah,” that this is the meaning of “And Havayah your G-d will circum-
cise [your heart],” etc., “to love Havayah your G-d with all your heart and with all your soul, for the
sake of your life”; that is to say, for the sake

The parenthesis cites a letter in Tanya (Iggeres HaKodesh 4). There the verse’s phrase ‘for the sake of your
life’ is read to mean that G-d is one’s very life, so loving Him is like a person’s attachment to his own life-
force.
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that G-d alone is all your life; therefore this love is from the depth of the heart, from the very inner-
most point. See also what is explained on the subject of “And Havayah your G-d will circumcise
your heart” in the maamar beginning “See, I set [before you],” see there, in what is said there: “and
there will be no feeling of love, because it is the point of the very self,” etc.)

Because G-d is all of one’s life, this love comes from the innermost point of the heart. A related maamar (on

‘See, I set before you’) adds that such love is not even felt as love, because it is one’s very self rather than an

emotion one has.
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This is because [Israel] “arose in [G-d’s] thought,” etc., and as it is written, “She is one,” etc., for
she is united in utter unity. And this is [the meaning of] “my perfect one” (tamasi): Rabbi Yannai

said, “my twin” (te’omasi), in Shir HaShirim Rabbah.

This innate oneness goes back to Israel ‘arising in G-d’s thought’ before creation, and to the verse ‘She is
one,’ said of the Jewish people as G-d’s beloved. The Midrash reads ‘my perfect one’ (tamasi) as ‘my twin’
(te’omasi): the relationship is one of equal, inseparable closeness, as between twins.
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Now, the revelation of the love is only on Shemini Atzeres, which is the level of the union of groom

and bride, as is explained in the maamar beginning “The Torah that [Moshe| commanded.”

This innermost love, hidden during the rest of the year, is revealed only on Shemini Atzeres. The festival is
described as the union of groom and bride, G-d and the Jewish people, a theme developed in another

maamar.
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SECTION 2 - 112-3

Rain: the flow that reveals the hidden love
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The meaning of this union is to be united with G-d in utter unity, in the mode of “to love,” etc., “for

the sake of your life,” as explained above.

The ‘union’ of Shemini Atzeres is defined: complete oneness with G-d, the love ‘for the sake of your life’ de-

scribed in the previous paragraph, where G-d is one’s very life.
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That is: bringing the hidden love mentioned above out of concealment into revelation comes about
only through a revelation and drawing down from above to below, beforehand, to every soul; and
through this one has the power to bring the love out of concealment into revelation. The drawing
down is through the level of “and His right hand embraces me,” which is during all the days of
Sukkos.

A person cannot draw this hidden love out alone; first G-d must reveal and draw down light to every soul,
and that gives the soul the strength to reveal its love. On Sukkos this comes through ‘His right hand em-
braces me,’ the right hand being kindness.
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But during all the days of Sukkos it is in the mode of a makif (an encompassing light), while the
revelation within is on Shemini Atzeres. And this revelation of the drawing down is called “He
causes the rain to fall.”

During Sukkos the light is ‘encompassing’ (makif): it surrounds the person, like the sukkah itself, without

entering within. On Shemini Atzeres it becomes an inner revelation, and this is what the prayer ‘He causes
the rain to fall,” begun on that day, alludes to.
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For just like the rain, which comes from above to moisten the earth, and through it the power of
growth that is in the earth emerges from concealment into revelation, so that “it makes it bring

forth and sprout, and gives seed,” etc.,

The analogy: rain does not create the power of growth; it moistens the earth so that the potential already hid-
den in the soil comes out. Isaiah describes rain that makes the earth ‘bring forth and sprout.’
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so too the revelation and drawing down that comes from above to each person is in order to bring
the love hidden in every soul out of concealment into revelation, so that there be the level of utter

union with G-d. And therefore we mention the “might of the rains” on Shemini Atzeres.

So too the Divine flow from above does not create the love but awakens the love already hidden in every
soul. This is why the mention of rain in the Amidah begins on Shemini Atzeres.
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Now, just as the descent of the rains from above cannot reach the earth except by the rains first be-
ing held back and covered in clouds,

The rain analogy is developed: rain cannot fall straight to the earth; it must first be gathered and held back
in clouds.
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and also by their dividing afterward into drop after drop—which is why it is called “the might [ge-
vuros] of the rains,” because they descend with might [gevurah]; for water is expansion, and the
fact that they are held back in clouds and afterward divided into drops, etc.,

It must also be divided into separate drops. That is why the liturgy speaks of the ‘might’ (gevuros) of rain:

water by nature spreads out freely (kindness), and holding it back and measuring it into drops is an act of
restraint.

likuteitorah.com/likkutei-torah/shemini-atzeres/9/ 10
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is from the level of gevuros (restraints), and it is the level of the inclusion of gevuros within
chasadim (kindnesses) (see also what is explained in the discourse on “The voice of my beloved”

and on “And He will give strength to His king”)—

Restraint is thus built into kindness: this is ‘the inclusion of gevuros within chasadim.’ The parenthesis
points to two other discourses where the idea is developed.
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and without this they could not come down to the earth to moisten it and bring out of it the power
of growth that is hidden within it; so too the revelation and drawing down of G-dliness that comes
from above on the festival of Sukkos, which is from the level of Chesed (kindness) and expansion,

etc.,

Without that restraint the rain could not water the earth and bring out its hidden growth; it would flood

rather than nourish. The flow of G-dliness on Sukkos, which is kindness and expansion, is the same.
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in order to bring out the hidden love mentioned above, cannot be except through being included

also with Gevurah (restraint), so that the flow first be held back and restrained.

That flow cannot reveal the hidden love unless it too is combined with restraint, first held back and gathered

in before it is given.
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That is why it is called Atzeres, etc., for it was the level of holding back the flow (as is written in
Rabbah, Nasso, chapter 10, that it is from the language of “Please, let us detain you”), like the rain,
which is first covered in clouds and afterward divided into drops, etc.

This is why the day is called Atzeres, from the root ‘to hold back.” The Midrash links the word to Manoach’s

words to the angel, ‘Please, let us detain you.” The holding back is like the rain gathered in clouds and then

measured out in drops.
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And then the union takes place, which is the level of the revelation of the hidden love mentioned
above; and this level of love is called by the name olah (burnt-offering, [literally, “ascending”]),

Only then does the union take place: the hidden love is revealed. This love is called olah, ‘that which

ascends,’ the same word as the burnt-offering.
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because it ascends upward of its own accord, in the mode of utter union, since “Havayah’s
portion,” etc., “She is one,” etc.; and it is not in the mode of love and “flashes of fire,” as on all the

[other] festivals.

It rises of itself, with no need to be kindled, because the soul is ‘G-d’s portion’ and ‘one’ with Him. It is not

the fiery, yearning love of the other festivals, which presupposes distance.

SECTION 3 - 14-5

Olah above isheh
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Therefore we say “a burnt-offering, a fire-offering,” etc. Afterward we once again draw down the
Name Havayah anew, until the festival of Pesach; for in all the six months of winter there is no fes-
tival at all, since all three festivals are in the summer, etc.

This answers the opening question. On Sukkos and Shemini Atzeres olah, the self-rising love, comes first.

From then until Pesach there are no festivals, so the Name Havayah must be drawn down anew, and
Pesach’s order, isheh first, begins that renewed ascent from below.
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See on the subject of olah in Zohar III, at the beginning of Parshas Tzav, where the Ramaz remarks
on the subject of the spirit of man that ascends upward. See also what is explained in the maamar
beginning “Listen, O heavens,” on “and the spirit returns to
The Zohar at the start of Parshas Tzav explains olah as the ascent of the Jewish people’s collective soul
(Knesses Yisrael), binding it above in the World to Come; the Ramaz, a Kabbalistic commentator on the

Zohar, relates this to the human spirit that rises upward. Another maamar treats the same idea through a

verse from Koheles.
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G-d who gave it”; from there it will be understood that this ascent is to the very highest, the level of
“until Your people pass over, Havayah.” See also what is explained on “When you raise up the
lamps.”

The verse says the spirit ‘returns to G-d who gave it,’ to its very source. That source is the level of ‘until Your

people pass over, Havayah,’ which the maamar treats as the height of the olah’s ascent. A further discussion
is found on the lighting of the Menorah.
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Now, isheh (fire-offering) is also esh H’ (“fire of H’”). See Zohar III, Pinchas (252b, end of the col-
umn), and as is explained in the maamar beginning “My offering, My bread” and in the maamar

2

beginning “And it shall be to you as tzitzis,” on “this one shall be called woman (ishah),” etc.

Nevertheless, the level of olah is higher, as explained above.

The word isheh can be divided into esh (‘fire’) and the letter hei, pointing to a Divine fire. The text lists
places where this is explained, including the wordplay on ishah (‘woman’) from Genesis. Still, it concludes,
olah is the higher level.
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And perhaps it is in the manner of what our Sages said regarding “When you raise up”: “By your
life, yours is greater than theirs”; that is, the raising of the lamps, the level of a flame that rises of
its own accord, is greater than the offerings, which are called “a fire-offering, a fragrance,” etc.

The Midrash, quoted by Rashi, says that when Aharon was dismayed at not joining the princes’ dedication of-

ferings, G-d told him, ‘By your life, yours is greater than theirs,” for he would kindle the Menorah. A flame

that rises of itself is olah, and so is greater than offerings called isheh.
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See also what is explained in the maamar beginning “Because you did not serve.” It may also be
said that the level of isheh, esh H’, is chiefly the refinement of the element of fire in the animal
soul,

After pointing to another maamar, a second distinction is offered: isheh works mainly on the animal soul,
refining its ‘element of fire,” the source of its heated passions, and turning that heat toward G-d.
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whereas olah comes from the hidden love in the G-dly soul itself, the level of “the crown with which
his mother crowned him,” a level that does not exist at all on the opposing side, even after the re-
finement, as is explained at the end of the maamar beginning “Let them bring royal apparel.”

Olah, by contrast, comes from the G-dly soul’s own hidden love, likened to the ‘crown’ in Song of Songs,

something above the ordinary faculties. This level has no counterpart on the side opposed to holiness, even
after refinement, since it never needed refining.
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One should also note, regarding isheh and olah, the subject of the two levels, the outer dimension
(chitzoniyus) of the heart and the inner dimension (pnimiyus) of the heart, mentioned in the maa-
mar beginning “And you shall draw water,” which are the two levels of “bride” mentioned in the
maamar beginning “Shir HaShirim.”

Another way to see the pair: isheh and olah match the ‘outer dimension of the heart’ (emotions that can be

felt and worked on) and its ‘inner dimension’ (the soul’s core). Other maamarim describe these as two levels
of the ‘bride,’ the Jewish people in relation to G-d.

likuteitorah.com/likkutei-torah/shemini-atzeres/9/ 14
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It is also stated in the Raaya Mehemna, Parshas Pinchas, there, that the wood of the olah is the Tree
of Life and the Tree of Knowledge. If so, the level of olah itself is “above the wood,” that is, above
even the level of the Tree of Life. See also what is explained on the meaning of “above the wood” in
the maamar beginning “And you shall know this day.”

The Raaya Mehemna, a section of the Zohar, says the wood on which the olah burns represents the Tree of

Life and the Tree of Knowledge. Since the olah lies ‘above the wood’ (as with Isaac on the altar), olah reaches

above even the Tree of Life.
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See further on the subject of olah in Zohar III (258b). See also what is explained in the maamar be-
ginning “On the eighth day he sent,” on “Then the maiden shall rejoice in the dance”: the level of
az (“then”), which is the level of kedem (“before”), etc.

Another maamar, on the eighth day (Shemini Atzeres), reads ‘Then (az) the maiden shall rejoice’ as pointing

to what is ‘before’ (kedem), a level that precedes and transcends the world. This is where the olah-love comes
from.
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And this is the meaning of “A locked garden,” etc., “a locked spring, a sealed fountain” (in Shir
HaShirim, chapter 4, 13): that is, the level of “and you shall not stray after your heart,” etc.,
That pure, prior level is ‘a locked garden ... a sealed fountain’: a love kept closed to anything foreign. In

practice this is ‘you shall not stray after your heart,” the command not to follow one’s desires away from G-d.

(The verse is 4:12 in standard numbering; the text cites 4:13.)
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so as not to be in the state of a harlot, G-d forbid. See Zohar III, Emor (89a), on “and for his sister,

2l

the maiden,’

Acharei (62b): “the closed mem,” etc.,

etc. And this is the concept of the closed mem, as is explained there in Parshas

Straying is called ‘harlotry,” giving oneself to what is not one’s own. The Zohar links this sealed quality to the

maiden of Leviticus and to the closed (final) mem, the letter shaped as a closed square.
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“a sealed fountain.” For the open mem means that there is an opening and entrance for the exter-

nal forces to draw nourishment, by way of being enclothed in the animal soul.

The open mem, which has a gap in its shape, stands for a state with an opening through which the ‘external

forces’ (kelipah) can draw nourishment. That opening arises because the soul is clothed in the animal soul.
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Not so the closed mem: it means “when darkness is subdued before light.” See also what is ex-
plained in the maamar beginning “When you go out,” on the meaning of “against your enemies”:
that the enemy has no dominion or hold there.

The closed mem stands for the state in which darkness is subdued before light, so no gap remains. Another
maamar reads ‘against your enemies’ similarly: at that level the enemy has no foothold at all.
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Now, through being in the state of “and you shall not stray,” etc., one will come to the level of “so
that you remember” (tizkeru), that you be in the state of males (zecharim), as is explained
elsewhere.

By not straying, one reaches ‘so that you remember’ (tizkeru), read through its root zachar as becoming
‘male.’ In the maamar’s usage, ‘male’ and ‘female’ name two modes of love, as the next lines explain.
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And this is also the meaning of olah, of which it is written, “he shall offer a male without blemish.”
See on this Zohar I (Vayechi, 246a, end of the column). That is, as is explained elsewhere, in the
maamar beginning “I will greatly rejoice,” that when love is for the sake of receiving a reward, the
level of [love] for oneself, it is called female, [as in] “women are of light mind”;

The olah must be ‘a male without blemish.’ Another maamar defines the ‘female’ mode as love that seeks a

reward, love that is ultimately for oneself, and cites the Talmudic phrase quoted here for that mode.
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whereas the level of the male is the great love for His very being and essence, blessed be He, as it is
written, “Besides You I desire nothing”; see there. And this is the meaning of the olah, which as-

cends to the very highest, as explained above.

The ‘male’ mode is the great love for G-d’s very essence, wanting nothing but Him: ‘Besides You I desire
nothing.’ This selfless love is the olah that rises to the very highest.

SECTION 4 - 16-7

Which comes first leads
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Now, what is said of the two levels, namely isheh olah or olah isheh, means the joining of the two

levels together, as is explained elsewhere on the meaning of “and unite our hearts to love.”

Both orders, isheh olah and olah isheh, mean that the two kinds of love are joined. The morning prayer’s

plea ‘unite our hearts to love’ is read the same way: the plural ‘hearts’ refers to two hearts made one.

J11%ID 53 NIRRT N2 BR03 10w 2P0 NIRaEY 290 NPT MIPNAN 2 TN Iy
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The matter is the union of the two levels, the outer dimension of the heart and the inner dimension
of the heart, so that the level of the outer dimension be included in the level of the inner dimen-

sion. [See| the maamar beginning “Who can count the dust of Yaakov.”

The two are the outer heart and the inner heart. Uniting them means the outer heart’s felt emotion is ab-

sorbed into the inner heart’s essential oneness with G-d. Another maamar develops this.
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In the same way is the matter of “you shall offer a fire-offering, a burnt-offering” or “you shall offer
a burnt-offering, a fire-offering”: to unite the two hearts together. See Zohar I, Vayeshev (183b, end
of the column), on the meaning of “that is joined together to it”; and this is the matter of “and unite
our hearts.”

The two offering orders both express this uniting of ‘two hearts.” The Zohar’s reading of ‘joined together’
(said of Jerusalem in Psalms) makes the same point: two things fused into one.
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Nevertheless, the level of “you shall offer a burnt-offering, a fire-offering” is a higher level. For
since the level of olah comes first, this level is the principal one, and the level of isheh is included

in it and nullified to it; which is not so with the level of isheh olah.

Yet the orders are not equal. Whatever comes first dominates, so in ‘olah isheh’ (Sukkos) the inner love leads
and the outer love is absorbed into it; in ‘isheh olah’ (Pesach) the outer effort leads.
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As is explained, in a similar vein, elsewhere, on the difference between the intertwining of Ado-nai
within Havayah and the intertwining of Havayah within Ado-nai: that the first letter is the domi-

nant one, etc. See also what is explained on this in the maamar beginning “Return, O Israel.”

In Kabbalah the letters of two Names can be interleaved, alternating letter by letter. The maamar cites the

rule that whichever Name supplies the first letter is the dominant one, and applies it to isheh and olah.
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See also what is explained in a similar vein about the level of “and unite our heart” (lev beinu), in
the matter of mizmor (psalm) and shir (song), which are also two levels, outer and inner; some-

times each is said by itself, and sometimes both are joined together.

The same pattern appears in ‘unite our heart’ read as two words, lev beinu, and in the pair mizmor and shir,

two kinds of praise that are outer and inner. Sometimes each appears alone and sometimes together.
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And also regarding their joining, sometimes it says “mizmor shir” and sometimes “shir mizmor.”

See on this the maamar beginning “A psalm, a song for the dedication of the House.”

When they appear together, sometimes Psalms says ‘mizmor shir’ and sometimes ‘shir mizmor’, and, by the
rule just stated, the order tells which one leads.
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(See Zohar III, beginning of Parshas Vayikra, page 5a, on “A song, a psalm of the sons of Korach,”
etc., and page 56b.)

The Zohar at the start of Vayikra comments on ‘A song, a psalm of the sons of Korach’ (shir first), and the
text also points to page 56b.
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In the same way it will likewise be understood in the matter discussed above. Now, when the ascent
is of a very lofty level, so too the drawing down that is drawn down through it, “a pleasing fra-
grance to Havayah,” is likewise of a

Applying this to the offerings: the higher the ascent from below, the higher the Divine flow it draws down,

the ‘pleasing fragrance to Havayah.’ The olah-love of Shemini Atzeres therefore draws down a flow from a
very lofty level.
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most lofty level. This is like what is explained elsewhere on the meaning of “From the depths I call
You, Havayah”: that the level of “from the depths” is the level of “He made darkness His hiding
place,” “the most hidden of all hidden,” and from there “I call You,” so that there be a revelation of
the level of Havayah.

The Psalmist’s ‘From the depths I call You’ is read as calling from the deepest, most hidden level of G-d, ‘He

made darkness His hiding place,’ the one ‘hidden beyond all hidden.’ Calling from there brings about a rev-

elation of the Name Havayah, and so the maamar closes.
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IN ONE'S AVODAH
Self-nullification, setting aside every will but G-d’s, is the arousal from below that draws G-d’s light down.
Beyond fiery love, a person should reveal the hidden love that is oneness with G-d as with one’s own life,
keep it ‘sealed’ by not straying after the heart, and love G-d Himself rather than for any reward, letting the
outer heart be absorbed into the inner.
QUESTIONS FOR DISCUSSION

1. Why does love that is felt as longing imply distance, and what kind of love does not?

2. How does the analogy of rain held in clouds and divided into drops explain the name Atzeres?

3. What distinguishes isheh from olah in each of the maamar’s readings: animal soul and G-dly soul, outer
and inner heart, female and male?

4. Why does the order of the words (olah isheh versus isheh olah) decide which level is higher?

5. Why is it only after the festivals, from Shemini Atzeres to Pesach, that the Name Havayah must be drawn

down ‘anew’?

likuteitorah.com/likkutei-torah/shemini-atzeres/9/ 20



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 9 lnka| ,'[‘?137 AWR QN33 2°N2 10227 wABAN '(’:!ﬂ‘?...

FOR CHILDREN - AGES 9-13

For the children at the table

The love that rises by itself

THE BIG IDEA

Deeper than a fiery love that longs for G-d from far away is the hidden love in every
Jewish soul, a oneness with G-d as close as our own life, and on Shemini Atzeres it comes

out into the open.

The Torah lists the Pesach offerings as “a fire-offering, a burnt-offering,” but the Sukkos offerings
the other way around: “a burnt-offering, a fire-offering.” Why the change? The fire-offering stands
for a love that burns and yearns, like flashes of fire. When a person sets aside every wish except
what G-d wants, that effort from below draws G-d’s light down to us. Yet a person only yearns for
what is far away. Nobody yearns for their own self, because they are already one with it. Hidden in
every Jewish soul is a deeper love: being one with G-d the way we are one with our own life. On
Shemini Atzeres this hidden love comes out, like rain that makes seeds hidden in the earth sprout.
Rain must first be held back in the clouds and then divided into drops, and so the day is called
Atzeres, “holding back.” This deeper love is called olah, “rising,” because it rises upward by itself,
like the flame of the Menorah. On Sukkos the olah comes first, so the deeper love leads, and the

fiery love joins it.
THE MASHAL

Rain begins far above, is held back in the clouds, and comes down drop by drop. Only then can it
soak the earth and bring out the growth already hidden in it. In the same way, G-d’s light on
Shemini Atzeres comes down in a held-back, measured way, so that the love already hidden in

every soul can come out.
QUESTIONS FOR THE SHABBOS TABLE

1. Why does a person feel yearning for something far away, but not for their own self?
2. How is the hidden love in the soul like a seed in the earth waiting for rain?

3. Thisweek, what is one thing you can do only because G-d wants it, and not for any reward?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Notes

PARAGRAPH 1
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The note says that this maamar was also printed there,
without the glosses.

KEHOT'S NOTE
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The Pesach offerings: ‘You shall offer a fire-offering, a
burnt-offering to G-d.” The maamar contrasts this word
order with that of Sukkos.

Numbers 28:19v":172 72712
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but ye shall present an offering made by fire, a burnt-offer-

ing unto the L-RD: two young bullocks, and one ram, and

seven he-lambs of the first year; they shall be unto you with-

out blemish;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The offerings of the first day of Sukkos: ‘You shall offer a
burnt-offering, a fire-offering, a pleasing fragrance to
G-d,” with olah first.
Numbers 29:1327:10”3 72722
KEHOT'S NOTE
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The same order appears for the offering of Shemini
Atzeres, the day the maamar goes on to explain.

Numbers 29:36175:1”3 1272
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but ye shall present a burnt-offering, an offering made by

fire, of a sweet savour unto the L-RD: one bullock, one ram,

seven he-lambs of the first year without blemish;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Mida s R sl
A Kabbalistic dictionary arranged by terms; the note
points to its entry on the letter yud, where the yud’s asso-
ciation with Chochmah is set out.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).

KEHOT’'S NOTE
19,3y 07900

99 PWRARY M9 51K M9
Kehot’s note points to Zohar II, 162b for these words.
Zohar I1, 162b2 ,20p 27mt

KEHOT'S NOTE
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The Zohar teaches that a spirit awakened below brings and
draws down a spirit from above; here it explains how hu-
man self-nullification elicits G-d’s self-contraction.

Zohar, Terumah 66:669-6781”7yN-Y”07N:1”0 1MN 7717 190
“With all thy soul”-the “all” includes all aspects of the soul,
viz. nephesh, ruah, and neshamah. As to “with all thy pos-
sessions”, these also have various aspects, each one differ-
ent from the other. True love to the Holy One, blessed be He,
consists in just this, that we give over to Him all our emo-
tional, intellectual, and material faculties and possessions,
and love Him. Should it be asked, How can a man love Him
with the evil inclination? Is not the evil inclination the se-
ducer, preventing man from approaching the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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That maamar asks why it is so remarkable that G-d would

not listen to Bilam and turned the curse into a blessing,

and describes accusers above who seek out Israel’s faults.
KEHOT'S NOTE

3,19 95 0am

N27T N
The Talmudic idiom ‘go down a level’ (in choosing a wife);
the maamar uses the phrase to read nichoach as G-d’s
descent.
Yevamot 63a:10-11x>-:xX 3”0 mn2°
J20R0R — 17332 PRIV 23U 320N XYY YRV .pURYN XP) D
PO .XDIPX 2°03 K3IT MM LXDIX 203 TinR NXYIX T Tiop
TN MIYTIE PR RPIX 92 YR O3 MW KPIVWY N2 K377
oniaE MY 091 RO MKW PRI Phawa KPR DPiyy
2012 °1RA PNIR PRTPA R PRIRRY :2°021 700180 "R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,20 Nn2° AR7

M99 "MINN *1n22% n7T2

That maamar explains how the offerings are called G-d’s
‘bread’: the life-force of the animal ascends through the
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12

13

14

15

16

offering and is included in its root, rising level after level
up to the Infinite Light.
KEHOT'S NOTE
AL R Tape

WN "DWIY AN

‘Its flashes are flashes of fire’: the image for fiery, yearning
love, which the maamar contrasts with the hidden love of
oneness.

Song of Songs 8:6":’1 01w Y

TR NION NRD My™I AyiNey onina 92970y onind cmow
“NTPY UX 25U DY AR FINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0%°7 Ny 7”72

The note locates the maamar the text cites for the princi-
ple that love is specifically ‘from a distance.’
KEHOT'S NOTE
JINNRY B oyh

PR PRI PN 17T

The letter beginning ‘Israel will be redeemed only through
tzedakah’ reads ‘for the sake of your life’ as a love that
comes from the innermost point of the heart, because G-d
is one’s very life.
KEHOT'S NOTE
L7770 PUIAR

S2AN N9 7772

That passage distinguishes the outer dimension of the
heart from its innermost point, where love is revealed so
fully that it becomes complete self-nullification and is no
longer felt as love.
KEHOT'S NOTE
.T,17 R D Py

N1 nAN

‘She is one, my dove, my perfect one’: applied to the
Jewish people’s complete unity with G-d.
Song of Songs 6:9'v:" 0°°WN W
ni12 TIRY ART2EYR KO 172 ARKRD X°T NAX NRD Nt X°7 DO
:MI997171 D°W12°D1 NiDPn MAwRN
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

BeIRR g7

likuteitorah.com/likkutei-torah/shemini-atzeres/9/
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18

19

20
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177 191y WK QN3P 2°05 10DAT WA 1ab...

snnn

‘My sister, my beloved, my dove, my perfect one’ (tamasi):
the word the Midrash reads as ‘my twin.’
Song of Songs 5:2°2:’11 0*°Wwi W
NN NI N2y NN CPnne peit MTIT Kip Y 2% M o
777 70707 "NIRYR PUTKPRI WNIY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

129 wrnwa

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] .([2,2] 7729)

1129 W”AW3 SNRIND 912K °X1° %27 *Nan

Rabbi Yannai reads tamasi as te’omasi, ‘my twin’: G-d and
Israel as inseparable as twins. The Alter Rebbe uses it for
the hidden love of utter unity.
Shir HaShirim Rabbah 5:3'1:’1 7127 027w "W
uwn? YT Ninnay MR YBK [N 220 0K A3 DX CAYYR
D1 * 72K O 2271 RPI °37,°RIN2 DK ALY DK XY 02791
JDPP1T3 DYA37 "3 DI LU XY YUV TN D7 NTIY
,0°2293 NTi2y 13w 0220 DX CRENT .MoPn vAax nann via?
°D 7Y X ,0°3213 NTI2Y? *IX°Wn OIPY INIR PY pIRY N7 Ny
20 479 1 931 K302 12 KIX 2 IMWY 0T ™ T 1Y T 1D
... D% M ain
“I have removed my tunic; how can I don it? I have washed
my feet; how can I soil them? My beloved extended his hand
through the hole, and my core was stirred for him” (Song of
Songs 5:3-4). “I have removed my tunic” - Rabbi Yohanan
said: Even the simplest of the simple knows how to undress
and dress, and you say: “I have removed my tunic”? Rabbi
Hanina and Rabbi Yohanan say: On the day that the wicked
Nebuchadnezzar attacked Israel, he removed from them two

great garments: ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

M 7N 772

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
RIR TS PR

‘Besides You I desire nothing on earth’: the Alter Rebbe
uses it as the model of complete nullification of one’s own
will.

Psalms 73:257773:3”y 0°2°71n
{PIN2 NYDNR? 0y DY 29N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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22 w1521 722% 222 PR T AN TANRD 110 PRYNR I o
Ton TN
The promise that G-d will circumcise the heart ‘to love ...
for the sake of your life’; read as a love for G-d who is one’s
very life.

Deuteronomy 30:6":"> 0°137
“223 TRV MTNY MIIX? A 237°0K1 9237°0K RO 0 o
700 YR TwRIo0 7227
And the L-RD thy G-d will circumcise thy heart, and the
heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

23 S1PaANN 11%%

‘His left hand is under my head, and His right hand em-
braces me’: here the right hand, kindness, is the flow of
Sukkos.

Song of Songs 2:6":’1 0°7°Wi1 W
21pa0n 1107 *WRI? non i9Rn
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gL, wrne

24 YT NI ARET TR

Rain waters the earth ‘and makes it bring forth and sprout,
and gives seed’: the model for a flow from above that
brings out hidden potential.

Isaiah 55:10:7”17°yw°

MITOXR °3 MW K7 MY DMEDTTR WM 0w T IWRD D
For as the rain cometh down and the snow from heaven, And
returneth not thither, Except it water the earth, And make it
bring forth and bud, And give seed to the sower and bread to
the eater;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1y

25 3 ynwa DoNWa NIT12A 179%™

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,1”09N0 MR y"Mw

26 D°RWA N1712A

The note says the Siddur explains there why rains are
called ‘gevuros’ (might, restraint) even though rain is a
blessing, the question the next paragraph takes up.
KEHOT'S NOTE
WPy 11972 77 DORwAT X2 117123 0°RP1 AR IXAN3 7,80 1702

likuteitorah.com/likkutei-torah/shemini-atzeres/9/

177 191y WK QN3P 2°05 10DAT WA 1ab...

PARAGRAPH 3

27 0°2ya "N WA D°05NNY Q°A0yNNY Y KD

The note says this point, that rain must first be held back
and covered in clouds, is explained in the Siddur.
KEHOT'S NOTE
.X ,20 77°02 RN

28 1°9°0 1°2°0 37NR PPN
That passage reads ‘He causes the rain to fall’ as a drawing
down likened to the union of groom and bride, and ex-
plains that it must be preceded by the ‘chuppah,” an as-
cent of both the Written and Oral Torah.

KEHOT'S NOTE
REW Y R”IRIAPY R7ATIR OI0RD WK ,IX '[?3,777 il

29 D°RWA N7122 X922

The Talmud explains that rain is mentioned in the blessing
of ‘gevuros’ (G-d’s might); the maamar reads the might as
the restraint that holds back and measures the rain.

Taanit 2a:1-2°2-"X:X "2 n°1yn

TIWRIT 230 0P X YPPR °27 7073 191123 1173 "NRRn

*27 1% mK a0 DY TanRT 29w o omiR Yywine o2 a0 By

27721 KIT AR 202 1777 10°0 RPN DO0WAT PRI PRI yw

1Y PAT? RPX INYD ONTER K? O AR PP 027 10 N
17212 RiT> 0PIY7 .12 OX :49 0K .IN21Y2 *0wan T Mg

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

M 2°wR 177 .2 ,1p X703, JAANRY 570 YR XTI LR L2 noayn
797K 27 °Y 20PN BY02 QWA T

30 2°7oMa N3 MPeon na NI

The note quotes Or HaTorah: most rain comes after thun-
der, which is gevuros, though there is also ‘rain of gen-
erosity’ without thunder.

KEHOT'S NOTE

2713 M7123 °N2 0w 721Naw 0oy 27y 09K 0wt 117 27y 19717

RTYLRLRPP K 770 MT2IN D MK — Y15 0OMY7 K92 M2T owa wo

90y nPwa o ox

31 1991 1Y 1N 27
That passage explains how, when the Name Havayah is
drawn into Z’eir Anpin, kindness prevails in the emotive
attributes and restraint is included within it (‘including
the left in the right’), so that the forces of judgment are
nullified.

KEHOT'S NOTE
T, RWI D PoYY

32 NUR TN L phanw

G-d created a separate mold for each drop of rain, lest two
drops from one mold ruin the earth: the basis for ‘without
this it could not come down to the earth.’

Bava Batra 16ax 1 X7n2 X22
KEHOT'S NOTE
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33 A@IZM MO NN TIRn RO

A parallel discussion of rain bringing out the earth’s hid-
den power of growth.
KEHOT'S NOTE
1PNy m5w3a°s MR XA

34 97D NWwi mana
The Midrash on Nasso, cited by the text itself, links the

word atzeres to this sense of ‘detaining.’

Bamidbar Rabbah 10 7127 72722

35 IMIN R 798y
Manoach says to the angel, ‘Please, let us detain you’: the
word shows that atzeres means holding back.

Judges 13:157"0:27 D°LVDIW
DY *73 T30 MY NI RITIEYI N IWPEIR M MR
And Manoabh said unto the angel of the L-RD: ‘I pray thee, let

us detain thee, that we may make ready a kid for thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

36 7219 OWa RIP1 T ANN Nanas

That maamar refers back to this very passage (‘this level is
called olah because it ascends of itself’).
KEHOT'S NOTE
.X 2 1208 7Y% X

37 1 pRnw "ab
‘For G-d’s portion is His people’: the Jewish soul as part of
G-d, the reason its love rises of itself.
Deuteronomy 32:9'0:3°% 0°727
:inm1 %20 2py? vy Havayah pon »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

38 N1 NAN
‘She is one’: the soul’s complete oneness with G-d.

Song of Songs 6:9'0:" DY W
Ni12 MIRT ARTPPY KT 172 ARKY RO NOK DR SN X0 DO
:MI991171 DOW32°D1 NiDPn MWK
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

39 WN "2WIY AN

The fiery love of the other festivals, contrasted with the
self-rising love of Shemini Atzeres.

Song of Songs 8:6"1:’1 01w W
YR M08 N MyTD AYiNrty onind 72%7%y onind aww
SMNINPY VN DY PRY MNP PINYD

likuteitorah.com/likkutei-torah/shemini-atzeres/9/
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

40 1% 9”9 a”m2

The note quotes Or HaTorah citing the Zohar (Tzav 26a)

that the olah is the ascent and binding of Knesses Yisrael

above within the World to Come, and the Ramaz’s com-

ment that this is the human spirit that ascends upward.
KEHOT'S NOTE

133 71977 APIATY R9OYD 27DI3T 11w 170 19 ORI 1PN Ry 17T
— 7rbynb X TP QTRT M PIY MY RN 702 10 SNRT RebY
99K SNITR Y X7YRY N7TIR

M 18 D77 XU AR IR T

The Zohar at the start of Tzav: the olah is the ascent and
binding of Knesses Yisrael above and its cleaving within
the World to Come.

Zohar, Vayikra 65:435-66:445-7"7n:1"0 RIp”™ 20 790
”1An:1”"0
42 DORW 1IMINT 7772

The note locates the maamar ‘Listen, O heavens,’ cited for
‘and the spirit returns to G-d who gave it.’
KEHOT'S NOTE
IR B YR

43 7AN1 WN 2OPNT PR 2N mam

‘And the spirit returns to G-d who gave it’: the soul’s re-
turn to its source, used here for the ascent of olah.

Ecclesiastes 12:7°1:2*> nonp
:MINI AR DPORTON WA M) MWD PIRT2Y 19y W
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

44 TRy Ay Ty
‘Until Your people pass over, G-d’: here a name for the
very high level the olah reaches.

Exodus 15:161v:1"t mnw

Ry 72PTTY 1IRD WMT I ST 0D nwcR oPRy YEn
:N°1p N0y 12y°-7y Havayah

Terror and dread falleth upon them; By the greatness of

Thine arm they are as still as a stone; Till Thy people pass

over, O L-RD, Till the people pass over that Thou hast

gotten.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

45 AT R mbyna
‘When you raise up the lamps’: the lighting of the
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46

47

48

49

50

Menorah, whose flame rises of itself.
Numbers 8:2°2:’1 7272
ML 29 PR NUTY AN7YI2 VX DI TIINTOR 31
:MN3T NYW 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2”y0 2”197 0D A’ N

A discussion in Or HaTorah on the Zohar passage in
Pinchas about isheh as ‘fire of G-d.’
KEHOT'S NOTE
IR Y OMID N7IIR ART

" °139p NN

‘My offering, My bread, for My fire-offerings’: the opening
words of another maamar cited here on isheh.

Numbers 28:2°2:1”5 712712

M) 077 WY A2 2120R°NK DIPK NBK) DX *327NK %

A7¥in2 ¥ a7 1nYn

Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

noxoxh 0o’ om
The opening words of another maamar cited for the read-
ing of isheh.
Numbers 15:39177:1°0 1272
DN DnPRY1 N NI3R P37 NX OR7OM INK onPRTY NYUE? 037 m
:DIPNR 0731 DARTIYR 02°2°Y *I0K) 02227 "X 1INDTRN
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN NP NNTY

‘This one shall be called woman (ishah)’: the wordplay
connecting ishah and isheh with esh (fire).
Genesis 2:23372:’1 NPwRI2
2 YN K12 NXT? "1p3 131 *23yR DIY DY NNT DTRT R0
MNP WORR
And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-
en out of Man.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

anbwn P17 9w 1N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
My o7 e

likuteitorah.com/likkutei-torah/shemini-atzeres/9/
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anewn 21T 9w 1on

Rashi, quoting the Midrash, says Aharon was told his light-

ing of the lamps was greater than the princes’ offerings;

the Alter Rebbe applies this to olah above isheh.
Rashi on Numbers 8:2:1°K:’2:’1 71272 %y *" w1
0P ?O0°K°UIT NwMRP mimd nYD om0l mn? .nbyma
DRy M0 XYY LIAYT W AWLN oOXUIT N0 IR XYY
,07PWn 17172 970 9700 1R 92 0K ,ivaw K91 X0 KD 122

:(RMININ »Y) NIN3T DR 7V P22 TNRY

7nyna WHEN THOU LIGHTEST [THE LAMPS| — Why is the
section treating of the candelabrum put in juxtaposition
with the section dealing with the offerings of the princes?
Because when Aaron saw the dedication offerings of the
princes, he felt distressed because neither he nor his tribe
was with them in the dedication, whereupon the Holy One,
blessed be He, said to him, “By your life! Your part is of
greater importance than theirs, for you will kindle and set in
order the lamps” (cf. Midrash Tanchuma, Beha'alotcha 5;
see ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann -- corrected vocalization (Public Domain) « Pentateuch with
Rashi's commentary by M. Rosenbaum and A.M. Silbermann, 1929-1934
(Public Domain)

PARAGRAPH 5

52

53

MR 17 TUYw mvya

‘The crown with which his mother crowned him’: an im-
age for a level above the ordinary faculties, the source of
the olah-love.

Song of Songs 3:11x7:’) 0*°wi "W

D3 X 1PTIRYY MUY TP T7R3 PR M3 APRT NS
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X2, wrnw

YD bynn

Isaac was placed on the altar ‘above the wood’: read here
as olah reaching above the Tree of Life and the Tree of
Knowledge.
Genesis 22:9'1:273 N°wR12
MIRINY DTIIK DY 197 DPOKT 27BN MWK DIpRIOK W
ymm mARTPY AR DY N2 PIENN TPE DRYINN T
:0°3y?
And they came to the place which G-d had told him of; and
Abraham built the altar there, and laid the wood in order,
and bound Isaac his son, and laid him on the altar, upon the
wood.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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(a2 mranT) arma

The note says the Zohar passage teaches that the level of
olah is like ‘a locked garden,” and points to Or HaTorah’s
discussion of it.
KEHOT'S NOTE
AR Y DMAD D NPMIK RT3 13 779 T A onaT

mow S 0a 17T

That maamar explains that the soul’s descent is for the
sake of a higher ascent, reached through teshuvah, which
‘preceded the world,” and that on Shemini Atzeres this
power brings the joy of Simchas Torah, the joining of the
Written and Oral Torah.
KEHOT'S NOTE
BRE o)

o 1w o2

‘On the eighth day he sent the people away’: the opening
words of the Shemini Atzeres maamar cited here.
1 Kings 8:66170:’1 X 0°37n
DM DIP2IN? 1977 T2RITNK 19730 DYN°NN 1PV PRy o2
ny PRI 172y TITP N Y WK 1230790 By 27 22im
On the eighth day he sent the people away, and they blessed
the king, and went unto their tents joyful and glad of heart
for all the goodness that the L-RD had shown unto David His

servant, and to Israel His people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DINM YR P11 A0 I
‘A locked garden is my sister, the bride; a locked spring, a
sealed fountain’: the image for a love closed to anything
foreign.
Song of Songs 4:1227°:7 0w W
DING YR 2191 93 192 ONNR MW
A garden shut up is my sister, my bride; A spring shut up, a
fountain sealed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

0522% "IN 17100 XD

‘You shall not stray after your heart and after your eyes, af-
ter which you go astray’: the practical form of the ‘sealed
fountain.’

Numbers 15:39v”7:1"1 72712
onR anvwyl mgr_:-b;-ng on7an INR an°RM nxﬁx‘? D_:)'? mm

DI D731 DOKTIPN D7PY 1IN 02337 K MANR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RUP IRV e ioh]
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(R ©”D) TMMN AA
The Zohar on ‘and for his sister, the maiden,’ cited by the

text for the concept of the sealed state.

Zohar, Emor 3:12-6:22275:11-27>"1 71K ,7t7 720

121021 1NINR
The verse about the Kohen’s maiden sister, which the
Zohar expounds.
Leviticus 21:372:872 Rp™
[RRW? AP YR 1NP07RD YR 19X 1217p0 1PIN27 INNRN
and for his sister a virgin, that is near unto him, that hath

had no husband, for her may he defile himself.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N0 07R (27Y 2707) "MNN D2 WUwnd
The Zohar in Acharei on the closed mem and ‘a sealed

fountain.’

Zohar, Achrei Mot 19:118-20:124-1p:0> nin >INX I 180
T3P

0°198°11 PP R121m1 ND WOW 1% IMIinD 0vn

A parallel place in Likkutei Torah pointed to for the idea of
an opening through which the external forces draw
nourishment.
KEHOT'S NOTE
SNIPRCY 3PYRY NPMIN 2,2 9270270 Y0 XD

TaANR By
‘When you go out to war against your enemies’: read as a
level where the enemy has no hold.
Deuteronomy 21:10:X”3 0°127
P2 P AT RO N 10N PRRDY Maron? X¥N©

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

otn R
‘So that you remember (tizkeru) and do all My command-
ments’: read through zachar (‘male’).
Numbers 15:40°2:170 72722
:02°PPRY D°WTR NP NIZRTPI7NR Onvyl 191N 19?7
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112°9P° @%An At

The olah must be ‘a male without blemish’: the basis for
linking olah with the ‘male’ mode of love.

Leviticus 1:108 Xp"

DR I MHYR DT R DWW INSTRTON

212°9°

And if his offering be of the flock, whether of the sheep, or of

the goats, for a burnt-offering, he shall offer it a male with-
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66

67

68

69

70

out blemish.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR RAP”

(R”YD 1”177 °11"1) KA I 1o
The note quotes the Zohar as cited there: ‘the supernal
world is the world of the male ... from where do we know?
From olah,’ and says Or HaTorah discusses it at length.
KEHOT'S NOTE
TUYRY NUMIK — P10 72197 1931 110 1R RNDTT KDY ARy RnbyT”?
DMK WY RONDR Y

(R”9D 17177 °1191) XM 7 1o
The Zohar: the supernal world is the world of the male, as

learned from the olah.

Zohar, Vayechi 72:752-73:761-273wn:2’y °n™ ,Amin 780

X70WN: 3"y
WIWN VW 7772

The note locates the maamar ‘I will greatly rejoice,’ cited
for the ‘male’ and ‘female’ modes of love.
KEHOT'S NOTE
Bigaiinklrid b

mop Iy oW
The Talmudic phrase, quoted here to describe the ‘female’
mode of love, love that seeks a reward.
Kiddushin 80b:5-61-"1:2 "0 121 7°p
Xy 1772y NTPR INYT DOW PRI ATIPN 3T RIN 2RRYY KD 13
TINT T TIN0Y 17 DORYREY 27 DI 0P 227 M8 209n 03
SRR 12 IR AN°0Y 297 R - 12

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,0 PUVTD

Sn8EM R 7Ry
‘Besides You I desire nothing on earth’: the ‘male’ mode of
love, for G-d Himself.
Psalms 73:257173:3"y 0°2°1n
{PIN2 NYDNRY 0¥ DY 297N
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 6

7

72

1122 77

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
anwT wrp nana

2pY° 98y Man on

‘Who can count the dust of Yaakov’: the opening words of

likuteitorah.com/likkutei-torah/shemini-atzeres/9/

73

74

75

177 191y WK QN3P 2°05 10DAT WA 1ab...

a maamar on uniting the outer and inner heart.
Numbers 23:10":373 72712
>N 0°Y? NiR "W Nan X717 ¥277NKR 730m1 29y 19y 13n M
Bhiskistalyiy
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WK MY anaapm
The Sukkos order, olah first, which the maamar calls the
higher level.

Numbers 29:1327:1”3 72712

02X Iy MYPY Ip3712 002 TR O MY AWK MY onpm

7 ORN Y NI TIP3 DD oY

and ye shall present a burnt-offering, an offering made by

fire, of a sweet savour unto the L-RD: thirteen young bul-

locks, two rams, fourteen he-lambs of the first year; they

shall be without blemish;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(27y0 2°2PT) 2W™ R7M2 PO

The Zohar in Vayeshev on the phrase ‘joined together,’ cit-
ed for the fusing of two levels into one.

Zohar, Vayeshev 10:102-12:11227°p:27°-2"p: 2w |77t 190

tiaih a7
‘Jerusalem, built as a city joined together’: the phrase the
Zohar expounds, applied to the union of the two hearts.
Psalms 122:3°3:272p 0°%°11n
ST APTTANY YD M0 07
Jerusalem, that art builded as a city that is compact

together;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 7

76

77

BRI 1AW

‘Return, O Israel’: the opening words of a maamar on the
intertwining of the Names.

Hosea 14:2°2:7> ywin
Y2 AP %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
N°27 N21AN W "M

‘A psalm, a song for the dedication of the House’: an ex-
ample of mizmor before shir, and the opening words of a
maamar cited here.

Psalms 30:1k:’7 0°%°11n

:'h_'[‘? N30 N20TY iR
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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78 N7Y °71 77 X991 279 2701 199N

The Zohar at the start of Vayikra on ‘A song, a psalm of the

sons of Korach.’

Zohar, Vayikra 3:41-6:51X71:1-R"1:2 RAp™) 710 7800

79 AP 232 I

‘A song, a psalm of the sons of Korach’: an example of shir

before mizmor.
Psalms 48:1°X:1”n 0°2°11n
:MTP™337 i Y
A Song; a Psalm of the sons of Korah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

80 B2 uirA=Eria)jela)
‘From the depths I call You, G-d’: read as calling from the
deepest, most hidden level.

Psalms 130:1°%:7”p 0°%°11n

T TN DPRYEn NPy Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.X,%p o°%nn

81 N0 qwn nw°
‘He made darkness His hiding place’: the image for G-d’s
most concealed level.

Psalms 18:1227:1”> 0°%°11n

TPV °33 DN 130 PRITI0 1900 TYn Ny
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
.22 ,mooonn
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