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To further explain the matter of Simchas Torah

Simchas Torah means that the Torah itself rejoices. The Torah is
the garment in which G-d “wraps Himself in light,” and when the
teshuvah of Yom Kippur draws the Infinite Light into it, the

Torah, like a garment being worn, is gladdened and revealed.
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THE BIG IDEA

Simchas Torah means that the Torah itself rejoices. The Torah is the garment in
which G-d “wraps Himself in light,” and when the teshuvah of Yom Kippur draws
the Infinite Light into it, the Torah, like a garment being worn, is gladdened and

revealed.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Adding to the explanation of Simchas Torah, that the Torah itself becomes joyful, the discourse reads
“Wrapping [Himself in] light as a garment” as the Torah, a garment that joins the spiritual and the
physical. On one plane the Torah of Asiyah gives every physical thing its existence; on another, a spiri-
tual Torah is studied in the Higher Garden of Eden, where the laws of tzaraas become laws about what
blocks the flow of divine life. A garment that is worn is adorned and elevated, and one left in a corner
decays; so when the Infinite Light is clothed in the Torah, the Torah rejoices. A summary on Shemini
Atzeres follows. Rosh HaShanah speaks of intermediaries (the lower Garden of Eden and Keser).
Teshuvah, which preceded the world, reaches above the Name Havayah and purifies on Yom Kippur.
Its power makes Chochmah, the hidden source of the Written Torah, shine openly like the Oral Torah
from Binah, and that revelation is joy. Teshuvah, “the far one who has become near,” draws the highest
level into this world, and on Shemini Atzeres, the “gathering,” the Torah is fully drawn down as the

garment that joins the Infinite Light to all worlds.

OUTLINE

1 The Torah as a garment between worlds -2

The Torah of Asiyah sustains physical things; a spiritual Torah is studied above, as the laws of tzaraas show;
the Torah joins world to world.

2 Why the Torah rejoices 13

A garment that is worn is elevated and one left unused decays; when the Infinite Light is clothed in the Torah,
the Torah is joyful. Tanya chapter 52 explains why will and wisdom clothed in the Torah are the only possible
garment.

3 Summary: intermediaries of Rosh HaShanah 14-5

“The beginning of Your works” is the lower Garden of Eden, and “the first day” is Keser, each an intermedi-
ary in the chain of worlds.
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4 Teshuvah and the joining of the two Torahs

16-8

Teshuvah reaches above Havayah and gives Shemini Atzeres the power to gladden the Torah, making

Chochmah, the source of the Written Torah, shine openly like the Oral Torah from Binah; Shabbos, Yom

Tov and Yom Kippur illustrate the levels.

5 The far made near

19

The inner Torah will be revealed in the future; teshuvah, the far made near, draws “the first day” into this

world, so that “This is the day Havayah made” is read as “this day” making the Name Havayah.

6 The garment completed on Shemini Atzeres

110-12

Through teshuvah the Infinite Light is clothed in the Torah, which is Simchas Torah; atzeres gathers

everything into its root, completing the Torah as the garment that joins the Infinite Light to all worlds. A

list of sources on the verse closes the discourse.

KEY CONCEPTS

The Torah as garment ©127

The Torah is the garment that G-d, as it were, wears: it con-
ceals the Infinite Light enough for the worlds to receive it
without being nullified by it, and it links the spiritual with
the physical.

The Torah of Asiyah 7°wy7 170

The Torah as it stands in the lowest world, whose words,
hints and letter-combinations are the life-force and exis-
tence of every physical thing.

Intermediary yzi1an

A level that bridges the one above it and the one below; the
lower Garden of Eden, Keser, Chochmah and the Torah all
serve this role.
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Teshuvah (return) 121wn

Return to G-d, which preceded the world and so reaches
above the Name Havayah; it is the power that makes
Shemini Atzeres into Simchas Torah.

Written Torah and Oral Torah y2w 77707 2022w 7710
o]

“The instruction of your father” from Chochmah and “the

teaching of your mother” from Binah; Simchas Torah joins
them, so that the hidden Chochmah shines openly.

The far one who has become near 217 Twyaw pini»
The one who was distant and returned; it describes both
teshuvah and the future revelation of the Torah’s inner
dimension.
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SECTION 1 - 11-2

The Torah as a garment between worlds
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To further explain the matter of Simchas Torah, namely, that the Torah should be joyful, etc.: It is
written, “Wrapping [Himself in] light as a garment”; for the light of the Torah is the level of a gar-
ment that joins the spiritual with the physical.
This is a further explanation of Simchas Torah: the name means not only that we rejoice with the Torah but
that the Torah itself becomes joyful, as Likkutei Torah, V'Zos HaBerachah says outright: on Shemini Atzeres
“the Torah itself rejoices in this revelation” (V’Zot HaBerachah 3:21). The psalmist praises G-d as “wrapping

[Himself in] light as a garment,” and the Alter Rebbe reads that light as the Torah, a garment that links the
spiritual with the physical.
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(See what is explained about this on the verse “And you shall see it and remember,” etc., and in

Iggeres HaKodesh, section 19. And on the theme of “Wrapping [Himself in] light,” see the Midrash

Rabbah on Vayakhel, chapter 50; Zohar I, 31b at the end of the column, and 142b; Zohar 11, 164b.)
A parenthetical list of places where this theme is developed: a discourse on the tzitzis verse (printed in the
Siddur, the Kehot note says), and passages of the Midrash and the Zohar that expound “Wrapping [Himself
in] light.” Iggeres HaKodesh (the fourth part of Tanya), section 19, opens with this very verse and explains

that the divine wisdom clothed in the Torah’s 613 mitzvos is the “back” of Supernal Chochmah, the part of it
that descends to be clothed in finite creatures.
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For the existence of all physical things, and their coming into being from nothing to something, is
through the Torah of the World of Asiyah (Action): all the physical things written in the Torah, those
[words] themselves are their life-force and their existence. And there are some of them that are not
written explicitly,
The first sense of the Torah as a garment: the Torah as it stands in Asiyah, the lowest world, is what keeps
every physical thing in existence. Whatever physical thing the Torah mentions, the Torah’s words about it

are its life-force. The printed word here appears as hashmiyim, apparently for gashmiyim, “physical,” as the
rest of the sentence shows.
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but are alluded to by some hint, or through combinations of the letters of the Torah; and through
that hint or combination they receive their life-force and existence.

Even things the Torah does not name outright draw their existence from it, through a hint or through a re-
combination of its letters.
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And this is [the meaning of] the expression of our Sages, of blessed memory, “The Sages spoke ba-
hoveh (of the usual case),” that is, of the his’havus (coming into being) of the thing: the coming
into being of that thing is through the Sages’ having spoken of it in our Torah, etc.

A play on words. The Mishnah’s phrase “the Sages spoke ba-hoveh” ordinarily means that they described the

usual case. The Alter Rebbe hears hoveh as related to his’havus, “coming into being”: whatever the Sages

spoke of in the Torah comes into being because they spoke of it.
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Now, just as there is a Torah of Asiyah, to bring physical things into being, so there is a spiritual
Torah, which is studied in the Higher Garden of Eden, as our Sages, of blessed memory, relate in
the story of Rabbah bar Nachmani: “If the baheres (bright spot) preceded the white hair,” etc.

Beyond the Torah that sustains physical things there is a spiritual Torah, studied by the souls in the Higher
Garden of Eden. The proof is the Talmud’s story that the Heavenly Academy disputed a law of tzaraas
(whether a bright spot that appeared before the white hair makes one impure) and called up Rabbah bar
Nachmani to decide it. Likkutei Torah, Tazria, a discourse that opens with this same story, explains that the
Torah exists in Atzilus too, so that the souls there learn what tzitzis, tefillin and every mitzvah are above
(Tazria 6:13-15).
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For this is certainly not a physical baheres, which is tzaraas of the body; for if so, why would they
need to study this in the Heavenly Academy?

Souls in the Heavenly Academy have no bodies and no skin disease, so their debate must concern the spiri-

tual meaning of the law.

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 5



LIKKUTEI TORAH - SHEMINI ATZERES + MAAMAR 3 13 FINRY 79N 7NN 20T 7170 NIRY 1739 7982 Na0INY

PwoIn RITW DTN NOMIATR AT DIPRA PRY 19% RITw TCA5wS MY NAnaw RIT PIYN ROX
M 0IPR2 NPT WA MBwaNm 1P 213°0 NA3YHI RO 1IN

Rather, the matter is this: a baheres is “intense as snow” because in that place there is no redness
from the blood, which is the soul; and the baheres is what holds back the circulation, the flow and
the spreading of the soul and the life-force in that place.

Here is that meaning. A baheres is a snow-white spot, and it is white because no red blood reaches it; the

Torah says “the blood is the soul.” So the baheres stands for a place where the flow of the soul’s life is
blocked.
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And so, too, is the matter of all four appearances of nega’im (afflictions) and their derivatives. And
that [a spot] dimmer than these is pure, “It is a bohak (a dull white spot) that has broken out on the
skin; it is pure,” is because there is already some flow there of the blood, which is the soul, etc.
The same applies to all four shades of affliction the Mishnah lists and their sub-shades. A white spot dimmer
than these is a bohak, a dull white spot, which the Torah rules pure, because some blood, and so some of the

soul’s life, still moves there. The wording “dimmer than this is pure” follows the style of the Mishnah on
shades of blood (Niddah 2:7), as the Kehot note observes.
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Now, spiritually, this matter is segiru dinehora (the shutting-off of light), which holds back the flow
of influence and the life-force from above; and in this there is a study of what thing holds back the

flow, to the point that one cannot enjoy the radiance, etc.

On the spiritual plane, the baheres is segiru dinehora, Aramaic for a “shutting-off of light”: whatever blocks
G-d’s flow of life from above. Likkutei Torah, Tazria explains that the Targum renders tzaraas as segiru, be-
cause above it is the light of Abba, Chochmah, shut off and not revealed in the levels below (Tazria 6:25-26).
To study these laws in the Higher Garden of Eden is to study what blocks that flow until a soul cannot enjoy
the radiance, recalling the Talmud’s picture of the righteous who enjoy the radiance of the Shechinah.
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And so, too, with the whole Torah, spiritually; as it is written, “As an apple tree among the trees of
the forest, so is my beloved among the young men,” where the beloved is likened to an apple be-
cause of its colors, etc. And so with all the matters. The upshot is that the Torah is the garment that
joins from world to world.
The same holds throughout the Torah: every law also has a spiritual meaning. The example is the maiden’s
praise of her beloved in the Song of Songs, “as an apple tree among the trees of the forest,” explained by the
apple’s colors; the text leaves the application with “etc.” In Kabbalistic teaching the apple has three colors,
white, red and green. These stand for kindness, severity and the harmony that joins them, so the beloved,
G-d, is likened to an apple because He unites all these attributes. A simple image of a fruit thus carries a

meaning in the divine attributes, just as the laws of tzaraas do. The conclusion is that the Torah is the gar-
ment that links world to world, the spiritual with the physical.

SECTION 2 - 13

Why the Torah rejoices
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Now, by way of analogy: a person’s garment, when he is dressed in it, becomes an adornment for
him, and there is also an advantage and elevation in his wearing it; but when it lies in a corner and
the person does not use it, decay takes hold of it. So too, as it were, with the Supernal Man,

An analogy for the Torah as G-d’s garment. A garment that is worn adorns its wearer and brings him advan-

tage and elevation; a garment left lying unused in a corner rots. So it is, as it were, with the “Supernal Man,”

the divine configuration that the prophet saw in human likeness.
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[of whom it is said,] “And upon the throne, a likeness like the appearance of a man,” etc.: when He
clothes Himself in the Torah, that is, when the Infinite Light (Or Ein Sof), blessed be He, is drawn
into it, then the Torah is in a state of joy and delight: “And I was (va’ehyeh) [His] delight”; and
ehyeh is in the future tense, etc.
Ezekiel saw “a likeness like the appearance of a man” upon the throne. When G-d “wears” the Torah, that is,
when the Infinite Light is drawn into it, the Torah is joyful, like a garment in use. The Torah says of itself,

“And I'was (va’ehyeh) [His] delight”; the text notes that ehyeh, “I will be,” is a future form although the verse
speaks of the past, and leaves the point with “etc.”
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(The explanation of the matter that the Torah is a garment is as explained in Sefer Shel Beinonim
[Tanya], chapter 52): that it is impossible for the worlds to bear and receive the light of the
Shechinah (Divine Presence), etc.,

The Alter Rebbe points to Sefer Shel Beinonim (Likkutei Amarim, the first part of Tanya), chapter 52, for why

the Torah is called a garment: the worlds cannot bear the light of the Shechinah directly. The Kehot note pro-
poses reading this whole passage on the Torah as a garment in the light of that chapter.
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without a garment that conceals and hides, etc. And what is the garment that can hide it and yet not
be nullified out of existence in its light? It is His will and His wisdom, may He be blessed, which are
clothed in the Torah and its mitzvos, etc. And this is the chamber of the Holy of Holies in each
world, etc. And see what is explained at the end of the discourse beginning “You shall keep My
Shabbosos,” on the theme of “and revere My Sanctuary.”
The covering must hide the divine light without being dissolved by it, and the only such covering is G-d’s
own will and wisdom as clothed in the Torah and mitzvos: being divine, it is not nullified, yet it screens the
light; this is the “Holy of Holies” of every world. The end of the discourse “You shall keep My Shabbosos”

(Likkutei Torah, Behar) reads “My Sanctuary” as the Torah, G-d’s own Sanctuary, for “the Holy One, blessed
be He, has in His world only the four cubits of halachah,” and cites this chapter of Tanya (Behar 2:29).
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SECTION 3 - 14-5

Summary: intermediaries of Rosh HaShanah
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A summary [of the discourse] on the verse “On the eighth day, [there shall be|] an assembly
(atzeres).”

A heading: what follows is a condensed version (kitzur) of a discourse on the verse “On the eighth day there
shall be an assembly for you,” the Torah’s command for Shemini Atzeres. Its numbered points (1)-(5) trace
the themes of Rosh HaShanah, Yom Kippur and Shemini Atzeres.
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(1) On Rosh HaShanah we say, “This day is the beginning of Your works.” The chain of descending

worlds (hishtalshelus), one from another, is through many intermediaries.

Point (1). The Rosh HaShanah prayers say, “This day is the beginning of Your works, a remembrance of the
first day,” words the Talmud records (Rosh HaShanah 27a). The worlds descend from one another not in one

leap but through many intermediate levels, each one bridging the level above it and the level below.
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The lower Garden of Eden is the intermediary between the spiritual worlds and this world; there-
fore it is called “the beginning of Your works,” that is, the beginning of the World of Asiyah
(Action).

The lower Garden of Eden is the bridge between the spiritual worlds and ours. So “the beginning of Your
works (ma’asecha)” is read as the beginning of the World of Asiyah, the “world of making.”

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 9



LIKKUTEI TORAH - SHEMINI ATZERES + MAAMAR 3 13 FINRY 79N 7NN 20T 7170 NIRY 1739 7982 Na0INY

D”R DOXNAT YA 20N YIINNAT RITW N7 NI1°02 11000 MPwhawnn 21abw wRd 21k 1ot
55 3#35M9%0 AN 7Y TN 70021 BRI DA PR NN 772 MR wrnd DO9¥RIY 7
PR D192

“A remembrance of the first day”: [the day] that is before the hishtalshelus, namely the level of
Keser (the Crown), which is the intermediary that joins the flow of the Emanator, the Infinite One
(Ein Sof), blessed be He, to the emanated [levels], as is explained about this in the discourse begin-
ning “Eliyahu opened,” in Parshas Vayeira, and in the Siddur, in the explanation of the verse “You
have set all the borders of the earth.”
“The first day” is read as what precedes the whole chain of worlds: Keser, the Crown, which bridges the flow
of the Emanator, the Infinite One, to the emanated Sefiros. In the discourse “Eliyahu opened” (Torah Ohr,
Vayeira) the Alter Rebbe explains that Keser is not counted among the ten Sefiros, since Chochmah comes

from it as something from nothing, and that in every world a Keser is the intermediary (Torah Ohr, Vayera
1:11). The Siddur’s explanation of “You have set all the borders of the earth” is also cited.

SECTION 4 - 116-8

Teshuvah and the joining of the two Torahs
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(2) Now, the descent of the souls into this world is for the sake of an ascent. That is: for “I am
Havayah, that is My Name”: [Havayah is] the level of a name alone, as explained in the elucidation
of the verse “Return, O Israel.”

Point (2). Souls descend into this world for the sake of a higher ascent. The verse “I am Havayah, that is My
Name” is read to mean that Havayah, however exalted, is only a “name,” an expression of G-d and not His
essence. The elucidation of “Return, O Israel” (Likkutei Torah, Shabbos Shuvah) explains that all of Atzilus,
the level of Havayabh, is only a “name” beside the Infinite One’s essence, as a person’s name is not his es-
sence (Shabbat Shuvah 2:4).
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And this is [the meaning of] “Then you will delight upon Havayah”; and see what is explained on

the verse “And Chanah prayed upon Havayah,” in the discourse beginning “None shall miscarry.”
The ascent is to “delight upon Havayah”: al, “upon,” is read as “above,” a delight higher than the level of the
Name Havayah. In the discourse “None shall miscarry” (Torah Ohr, Mishpatim) the Alter Rebbe reads

Chanah’s prayer “upon Havayah” the same way: she bound herself far above the Name Havayah, which
brings the worlds into being, to be nullified in His unity (Torah Ohr, Mishpatim 7:13).

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 10
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And those who merit the revelation of this delight do so through teshuvah (return), for teshuvah
preceded the world, which is drawn forth from the Name Havayah; and this is the matter of Yom
Kippur: “Before Havayah you shall be purified.”
Teshuvah is the way to that delight. Teshuvah preceded the world (the Talmud counts it among the things
created before the world, Pesachim 54a), and the world is drawn from the Name Havayah, so teshuvah

reaches above Havayah. This is Yom Kippur, when we are purified “before Havayah,” read as “from before,”
from a level higher than Havayah.
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(3) And by the power of this teshuvah, it is drawn down on Shemini Atzeres to become Simchas
Torah, that is, to gladden the Torah through the joining of the levels of the Written Torah and the
Oral Torah; that is, that the Written Torah, which is from the level of Chochmah (wisdom), of which
it is said, “I will become wise, but it is far from me,”

Point (3) begins: the power of this teshuvah is drawn down on Shemini Atzeres and becomes Simchas Torah,
read as gladdening the Torah by joining the Written Torah and the Oral Torah. The Written Torah stems from
Chochmah, of which Koheles says, “I will become wise, but it is far from me”: wisdom at its source is beyond

grasp.
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and which is called “the instruction of your father” (see the Ramash at the beginning of Parshas
Pinchas), and which is the level of “and what are we,” the level of “And wisdom, from where
(me’ayin) shall it be found,” should shine in a revealed way, like the level of the Oral Torah, which
is called “the teaching of your mother,” which is from the level of Binah (understanding).

The Written Torah, from Chochmabh, is called “the instruction of your father,” for Chochmah is Abba, the “fa-
ther.” Chochmabh is also the level of “what are we,” self-effacement, and of wisdom that comes “from ayin
(nothing)”: it is so close to its source that it is hidden; the aim is for it to shine openly, like the Oral Torah,
“the teaching of your mother,” from Binah, Imma, where ideas become explicit. The abbreviation “the
Ramash” (on the beginning of Pinchas) is not certain; it may be a misprint for the Ramaz, Rabbi Moshe
Zacuto, whose notes on the Zohar the Alter Rebbe often cites.

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 11
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And this is the matter of joy, which is revelation. And this is [the meaning of|] “From Havayah,”
which is Chochmah, “this (zos) came to be,” [zos being] the level of the Oral Torah. And this is
through the power of teshuvah, which is the level of “Before Havayah you shall be purified.”

Joy is revelation, so to gladden the Torah is to reveal it. “From Havayah this came to be” is read: from

Havayah, which is Chochmah, comes zos, “this,” the Oral Torah. This happens by the power of teshuvah, the

purification “before Havayah” of Yom Kippur.
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And see what is explained on the theme of Chochmah, the intellect (mochin) of Abba, which is the
superiority of Shabbos, which is called “holy” (kodesh), over Yom Tov, which is called “a holy con-
vocation” (mikra kodesh), which is the intellect of Imma; for the festivals are “for joy,” from the
level of “the mother of the children is joyful”; in the discourse beginning “This matzah,” etc.

The text refers to the discourse “This matzah” (Likkutei Torah, Tzav), which contrasts Shabbos and Yom Tov.
Shabbos is called simply “holy” and reveals Chochmah, the intellect (mochin) of Abba; Yom Tov is called “a
holy convocation” and receives only a glimmer of that holiness within the intellect of Imma, Binah (Tzav
6:11). That is why festivals are times of joy: they reveal Binah, “the mother of the children,” who is “joyful”
(Tzav 6:1).
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And see what is explained in the discourse beginning “Give ear, O heavens,” on the theme of Yom
Kippur, the day of teshuvah, which is called “a Shabbos of Shabbosos” (Shabbos Shabbason); and
as explained in the discourse beginning “It is a Shabbos of Shabbosos for you” (see there), that it is
the level of the Holy of Holies, which is above the level of “holy” and the intellect of Abba.

Two more discourses are cited. Yom Kippur, the day of teshuvah, is called “a Shabbos of Shabbosos” because
it is the Shabbos of all the year’s Shabbosos, each of which receives only a glimmer of it (Likkutei Torah,
Ha’azinu 1:14). The discourse on “It is a Shabbos of Shabbosos” explains it as the Holy of Holies, which the
High Priest entered on that day, far above even the supernal “holy,” Chochmah, which issues from a place
called the Holy of Holies (Likkutei Torah, Yom Kippur 2:14).

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 12
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From this it will be understood how, through this power, it is drawn down to become Simchas
Torah, to gladden the Torah; that is to say, that the level of Chochmah and the intellect of Abba, too,
should shine in a revealed way, which is the matter of joy, just as “the mother of the children” is joy-
ful; and as explained above, at the end of the discourse beginning “You shall draw water with joy.”
This explains how the power of teshuvah can bring about Simchas Torah: coming from above Chochmabh, it
can make Chochmah, the intellect of Abba, which is ordinarily hidden, shine openly and so be joyful, as
Binah, “the mother of the children,” is on the festivals. The end of the second discourse “You shall draw wa-
ter with joy” says the same of Sukkos: on Shabbos, the intellect of Abba, there is self-nullification rather than

joy, but through the Shabbos Shabbason of Yom Kippur, Chochmah shines near and graspable, and so there
was joy at the water libation (Likkutei Torah, Sukkot 2:9).

SECTION 5 - 19

The far made near
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(4) And this is [the meaning of] “As a man whom his mother comforts,” that is, the Oral Torah, “so
will I comfort you”: that in the time to come there will be a revelation of the inner dimension (pn-
imiyus) of the Torah, the level of Eden, and “a spring shall go forth from the House of Havayah”;
and see what is explained in the discourse beginning “You shall draw water with joy.”

Point (4). Isaiah’s promise in G-d’s name, “As a man whom his mother comforts, so will I comfort you,” is
read with “mother” as the Oral Torah: in the time to come the inner dimension of the Torah, the level called
Eden (Supernal Chochmah, as Iggeres HaKodesh 5 calls it), will be revealed as openly as the Oral Torah is
now. Joel’s “a spring shall go forth from the House of Havayah” describes the same flow; the second dis-
course “You shall draw water with joy” explains that this spring is Chochmah, which will water even the low-
est places, and that joy is revelation, drawn from Binah, “as a man whom his mother comforts” (Likkutei
Torah, Sukkot 2:5-6).
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And see what is explained on the verse “And I pleaded,” on the theme of “Let me cross over, please,
and see,” etc. And this is the matter of “to the far one” who has become near, as explained in Zohar
I (Toldos, 142b): “From a distant place he brought [it] near to him”; see there, in the Mikdash
Melech.

The Biur, the explanatory discourse, on “And I pleaded” (Likkutei Torah, Va’eschanan) explains that Moshe
asked to “cross over and see” so as to draw Supernal Chochmah inwardly into the “land,” the community of
Israel; he was granted only to see it from afar, so that the land received it only as a surrounding light
(Likkutei Torah, Vaetchanan 3:4). The theme is “the far one who has become near,” from “Peace, peace to
the far and to the near.” The Zohar on Toldos reads “and he brought him wine” as wine brought near to

Yitzchak from a distant place, from the side of Eisav; the Mikdash Melech is a commentary on the Zohar.
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Therefore this is drawn down by the power of teshuvah (return), which is also the level of “the far
one” who has become near.

Teshuvah itself is “the far one who has become near,” one who was distant and returned, so it has the power

to draw this distant light close.
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(5) And this is [the meaning of] “This day made Havayah” (zeh hayom asah Havayah). The level of
“today” (“Today, if you will listen to His voice”), which is the level of “the first day,” is what is drawn
down into this world specifically through teshuvah; like the matter of “the beginning of Your
works,” which is “a remembrance of the first day,” for “their end is wedged” specifically “in their
beginning.”
Point (5) reads “This is the day Havayah made” as “This day made Havayah.” “This day” is the “today” of
“Today, if you will listen to His voice,” and the “first day” of the Rosh HaShanah prayer, the level before the
chain of worlds; it is drawn into this world specifically through teshuvah, just as “the beginning of Your
works,” the lowest, is bound to “the first day,” the highest, for, as Sefer Yetzirah says, “their end is wedged in
their beginning.” In the Talmud (Sanhedrin 98a), Rabbi Yehoshua ben Levi asks Mashiach when he will
come and is told “Today.” When the day passes without his coming, Eliyahu explains that he meant “Today, if

you will listen to His voice.” So this “today” is the future revelation, which can arrive now on the condition
that we return to G-d; that is why the maamar says it is drawn into this world through teshuvah.

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 14
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And this is [the meaning of] “I have this day begotten you”: specifically “this day.” And from the
level of “this day” it is drawn down so that the Name Havayah is “made”; and see Iggeres
HaKodesh on the verse “And David made a name.”
Hence “I have this day begotten you”: the begetting comes from “this day,” the highest level, and from it the
Name Havayah itself is “made,” drawn down and revealed. Iggeres HaKodesh 5, which opens with “And

David made a name,” quotes the Zohar, “Who makes the Holy Name every day? One who gives charity to the
poor,” and explains how the letters of the Name Havayah are drawn down from Supernal Chochmah.

SECTION 6 - 110-12

The garment completed on Shemini Atzeres
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Now, the Torah is called “Wrapping [Himself in] light as a garment,” for the light of the Torah is the
level of a garment that joins the Infinite One (Ein Sof), blessed be He, to the worlds;

The summary returns to the discourse’s opening verse: the Torah is “Wrapping [Himself in] light as a gar-
ment,” a garment that joins the Infinite One to the worlds.
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for the Supernal Chochmah (wisdom) is also the level of an intermediary that joins the Infinite
Light (Or Ein Sof) with the worlds, as mentioned in the discourse beginning “For Avraham has not

known us.”

The reason: the Torah is rooted in the Supernal Chochmah, and Chochmah, too, is an intermediary that
links the Infinite Light with the worlds. The discourse “For Avraham has not known us” (Torah Ohr, Megillas
Esther) explains that between the Emanator and the created there must be an intermediary, and that
Chochmah of Atzilus, “the beginning of revelation,” holds something of the Emanator and is a vessel for the
Infinite Light (Torah Ohr, Megillat Esther 5:1-3).

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 15

10



LIKKUTEI TORAH - SHEMINI ATZERES + MAAMAR 3 13 FINRY 79N 7NN 20T 7170 NIRY 1739 7982 Na0INY

[1bwn vy Tonn Tl TPYIT 7Y A7IN02 WAPNMY qwnl 172 07K IR TOW 0°3°wnn 123WNn U3
MR MRY RO TNINT Y 192 “7MANa SN 1772 WYY 17apna abynbw 77N Nann mon
7?1790 nNnw 1N 772 07K K 12 watnnw

And through teshuvah (return), one brings it about that the Infinite Light (Or Ein Sof), blessed be
He, is drawn down and clothed in the Torah, in the way that King David, peace be upon him, would
join the Torah above with the Holy One, blessed be He; and see what is explained in the discourse
beginning “My dove, in the clefts [of the rock].” Therefore, through this, the Torah is joyful be-
cause the Infinite Light, blessed be He, is clothed in it; and this is Simchas Torah.
Teshuvah draws the Infinite Light down to be clothed in the Torah, the way King David would bind the Torah
above with the Holy One, blessed be He: the Zohar says that a chassid is one who acts kindly toward his
Maker, like David, who “would join the Torah above with the Holy One, blessed be He” (Zohar III, 222b). The
discourse “My dove, in the clefts of the rock” explains that the Torah is the “food” through which the Infinite
Light, clothed in Supernal Chochmah, reaches the soul when it binds itself to its root (Likkutei Torah, Shir

HaShirim 15:8). When the Infinite Light is clothed in the Torah, the Torah rejoices, like a garment that is
worn; that is Simchas Torah, the Torah’s own joy.
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And through this joy one also brings about the revelation of the Torah, the level of “the far one”
who has become near. And this is [the meaning of] “It shall be an assembly (atzeres) for you”: a
gathering and coming together to their root, which is the Supernal Chochmah (wisdom) and Binah
(understanding), called “the instruction of your father,” etc., and “the teaching of your mother,”
etc.
The joy in turn reveals the Torah, the far brought near. So atzeres, “assembly,” is read as a gathering of
everything into its root, the Supernal Chochmah and Binah, “the instruction of your father” and “the teach-
ing of your mother.” The discourse “On the eighth day” (Likkutei Torah, Shemini Atzeres 2) opens the same

way, with Onkelos’s rendering of atzeres as kenishin, “gatherings,” a gathering and coming together into
one place (Shemini Atzeret 2:1).
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Accordingly, “This day is the beginning of Your works” is the intermediary between the spiritual
worlds and physical Asiyah (Action), and it too is drawn down through “a remembrance of the first

day.

In this light, “the beginning of Your works,” the intermediary between the spiritual worlds and physical

Asiyah, is also drawn down through “the first day,” Keser, the highest intermediary.

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 16
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And from this, on Shemini Atzeres, the drawing down of “Wrapping [Himself in] light as a gar-
ment” is completed: this is the Torah, the intermediary that joins the revelation of the Infinite Light
(Or Ein Sof), blessed be He, into all the worlds, upper and lower.

Shemini Atzeres completes the drawing down of “Wrapping [Himself in] light as a garment”: the Torah, the

intermediary that carries the revealed Infinite Light into all worlds, upper and lower. The summary closes
where the discourse began.
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And on the theme of “Wrapping [Himself in] light as a garment,” see the Midrash Rabbah on
Bereishis (chapter 1; the beginning of chapter 3), on Parshas Bo (chapter 15, [folio] 131d; the be-
ginning of chapter 17),
A list of places where the verse “Wrapping [Himself in] light” is expounded, starting with the Midrash
Rabbah on Bereishis and on Shemos (Bo). The Midrash on Bereishis finds in this verse the explanation of
“Let there be light,” and tells that light was created when the Holy One, blessed be He, wrapped Himself in it

like a garment and its radiance shone from one end of the world to the other; the Midrash on Bo says that af-

ter creating light He created the heavens.
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on Vayakhel (the beginning of chapter 50); Zohar I, Bereishis (31b, at the end of the column), Lech
[Lecha] (90a), and in Sefer Hadras Melech (sections 120 and 146), Toldos (142b), and in the
Mikdash Melech there;
The list continues with the Midrash on Vayakhel and passages in the first volume of the Zohar; according to
the Kehot notes, the Zohar on Lech Lecha says that G-d looked into the primordial light, wrapped Himself in

it and created the heavens with it. Sefer Hadras Melech and the Mikdash Melech are both commentaries on
the Zohar by R. Shalom Buzaglo.
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Zohar 11, Parshas Bo (39b), Mishpatim (98a, at the end of the column), Terumah (164b), Pekudei
(245b). And on the theme of salmah (garment), see Me’orei Or, the letter Shin (section 45).

Passages in the second volume of the Zohar follow, and a reference on the word salmah, “garment,” in
Me’orei Or, a lexicon of Kabbalistic terms, under the letter Shin, section 45. On Sefaria, Zohar II, 245b
(Pekudei) does not hold the verse; it is expounded in Zohar III, Pinchas (245b-246a), where the Zohar’s own
gloss on Terumah 164b points.

IN ONE'S AVODAH

Teshuvah preceded the world and reaches above the Name Havayah; that is why the return of Yom Kippur is
what brings the Infinite Light into the Torah and makes it rejoice on Simchas Torah. The one who was far
and has come near is the one who draws the highest light closest.

QUESTIONS FOR DISCUSSION

1. In what sense is the Torah a “garment” for G-d, and why must the garment both hide the light and not be
nullified by it?

2. How does the analogy of a garment worn versus a garment left in a corner explain what it means for the
Torah itself to rejoice?

3. Since teshuvah reaches above the Name Havayah, how does its power make Chochmah, the hidden source
of the Written Torah, shine openly on Shemini Atzeres?

4. What is the relationship between Shabbos, Yom Tov and Yom Kippur in terms of Chochmah, Binah and the
Holy of Holies?

5. How does “the far one who has become near” describe both the person who returns and the future revela-
tion of the inner Torah?

likuteitorah.com/likkutei-torah/shemini-atzeres/3/ 18
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FOR CHILDREN - AGES 9-13

For the children at the table

When the Torah rejoices

THE BIG IDEA

On Simchas Torah the Torah itself rejoices, because G-d’s light is dressed in it like a gar-

ment that is being worn.

Simchas Torah means more than our joy with the Torah: the Torah itself rejoices. The verse says
G-d is “wrapping Himself in light as a garment,” and that garment is the Torah. A garment joins the
one who wears it to the world around him, and so the Torah joins the spiritual and the physical.
Down here, the Torah gives every physical thing its existence. Up above, the souls in Gan Eden
learn the same Torah in a spiritual way. A garment that someone wears makes them look fine and is
itself raised up by being worn; one left in a corner rots. So when G-d’s endless light is dressed in
the Torah, the Torah is glad. What brings that light into the Torah? Teshuvah, returning to G-d.
Teshuvah came before the world, so it reaches higher than anything, and on Yom Kippur it makes
us pure. Its power makes the hidden source of the Written Torah shine as openly as the Oral Torah,
and that is joy. One who was far and came near draws the highest light closest. On Shemini Atzeres,

the “gathering,” the Torah becomes a complete garment joining G-d’s light to all the worlds.
THE MASHAL

When someone wears a fine garment, it makes them look handsome, and the garment itself gains
by being worn; but one left lying in a corner slowly rots. The Torah is G-d’s garment. When His

light is dressed in it, the Torah is lifted up and glad.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is a garment that is worn better off than one left in a corner?
2. What does the verse “wrapping Himself in light as a garment” teach us about the Torah?
3. Teshuvah brings G-d’s light into the Torah and makes it glad. What is one way you can come

back a little closer to G-d this week?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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Later in Likkutei Torah the point is stated outright: after
the preparation of the preceding days, the union on
Shemini Atzeres is a truly inward drawing-down, “and
therefore it is Simchas Torah, for the Torah itself rejoices
in this revelation.” That is the reading this discourse sets
out to explain.
KEHOT'S NOTE
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The psalmist praises G-d, who is “wrapping [Himself in]
light as a garment, stretching out the heavens like a cur-
tain”; the words can also be read as His wrapping the world
in light. The Alter Rebbe reads the light G-d wears as the
Torah. (context: Steinsaltz Tanakh)

Psalms 104:2°2:77p 0°%°11n
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Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note proposes explaining the “garment” through
Tanya chapter 52: the garment that can hide G-d’s light
and clothe it without being nullified is His will and wis-
dom, clothed in the Torah and mitzvos revealed to us, the
“Holy of Holies” of each world.
KEHOT’'S NOTE
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Identifies the discourse on “And you shall see it and re-
member” that the Alter Rebbe cites: it is printed in the
Siddur.
KEHOT'S NOTE
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The verse of tzitzis, which G-d tells Moshe to say to Israel:
“and you shall see it and remember all the command-
ments of Havayah.” Its opening words name a discourse
on this theme, which the Kehot note locates in the Siddur.
Numbers 15:39175:1°0 72712
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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This letter opens with “Wrapping [Himself in] light as a
garment” and explains that the divine wisdom clothed in
the 613 mitzvos is the “back” (achorayim) of Supernal
Chochmah, the part of it that descends to be clothed in fi-
nite creatures.
Tanya, Iggeres HaKodesh 19:1°X:1” WP N7aR ,X°1N
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Kehot Publication Society (CC-BY-NC)
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The Midrash on Vayakhel asks where light was created and
answers that the Holy One, blessed be He, wrapped
Himself in a garment and the world shone with His radi-
ance, citing “Wrapping [Himself in] light as a garment.”
Shemot Rabbah 50:1°k:’1 127 mnw
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“Betzalel crafted the Ark of acacia wood: its length was two
and a half cubits, its width a cubit and a half, and its height a
cubit and a half” (Exodus 37:1). “Betzalel crafted the Ark.”
That is what is written: “Your opening words enlighten; they
bring understanding to the simple” (Psalms 119:130). When
the Holy One blessed be He created His world it was entirely
water, as it is stated: “And darkness on the surface of the
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deep...[and G-d said: Let there be light]” (Genesis 1:2).
Rabbi Yehuda and ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

NN ALY 1ayn

The Zohar says that the primordial light returned to Moshe
at Sinai; the people could not come near him until he put a
veil on his face, and he wrapped himself in that light like a
tallis, as it says, “Wrapping [Himself in] light as a
garment.”
Zohar, Bereshit 35:339-36:352-0"%w:1”7 nwKrI2 M 790
2107

TN VY PPayn
The Zohar on “he smelled the scent of his garments” (Gen-
esis 27:27) cites “Wrapping [Himself in] light as a
garment”; the same folio is quoted in paragraph 9 for
“from a distant place.”

Zohar, Toldot 16:128-18:137t"5p:-n”2p:1”Y MT210 ,7711 190

NN AVIY 1ayn

Rabbi Chiya opens with “Wrapping [Himself in] light as a
garment, stretching out the heavens like a curtain”: when
the Holy One, blessed be He, created the world, He
wrapped Himself in the primordial light and with it creat-
ed the heavens.

Zohar, Terumah 70:694-72:706-737ny @190 M 990
Ywn:27y

7D Prpm mana

The note sends the reader to Or HaTorah on Nach for a
further discussion connected with this Midrash on “Wrap-
ping [Himself in] light.”
KEHOT'S NOTE
.10°Y 771 N”MIR IRT

(2770p 27y0 K77 KV

These Zohar passages are explained in Yahel Or on the
verse, p. 397.
KEHOT'S NOTE
B Y 7R P02 RN

1172 2°01 1727

The Mishnah’s phrase “the Sages spoke of the usual case,”
which the Alter Rebbe reads as “the Sages spoke of the
coming into being.”
Shabbat 65a:1227:X 7170 naw
19°DK1 103N NIRRT NIAVR NI12T .NPPRT DYY Y03 IREE PInn
xR '?;1 ,NID17D NI NI NIREE® NP2y .0IPNRIY 1PR0%R3
93U 231 IR Y1 138 Y 271D M2 003N 1ITY KPX —
.N2w3 nonno’? ninan X5y 727

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

[3] wy° 77,779 0°7712°Y1 .°INN2 2,10 WX ,10 Naw Y
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MIN2 20N 1727
The same phrase appears again in a Mishnah of the same
chapter, as the Kehot note records.
Shabbat 66b:6-7"1-"1:2 170 naw
XPX — DTX 990 ,Pait3 ©07n "33 0wRa PRSP 07330 Can
TR 31 T T TN WA 7077 KB R I DRI 3TY
JIRID PR :ATIN? 27 70K 1R 12 °WR 27 IR 292

William Davidson, Vocalized Aramaic (CC-BY-NC)

N2 B°RoN 12T
A further Mishnah the Kehot note cites for the phrase.
Mishnah Nedarim 5:5°71:’11 0°771 11wn
YSRNIY MM MY N730 97 19,223 Y9I 2T 37 Ny
nRIDT MM, YIIRM 1207 1932, YT ANIK PY 127 NPK) 7770
203 TR ,INIR AT 027 X032 3P0 aniom .0v1D9m fanm
,OITI? aninh Xod? amin 12 mn WLIPTT? aniD TR XowI?
T TORY 7T TOR L0°INIR 0°RIM LNIOTY TP PR XU aniany
SWIR PPR MR 77 227 .12 KPR Kow32 1727 XD .niat? 17073
... 1202 722¢ ,aN0%7 P33 205
What are the things that belong to those that came up from
Babylonia [to Jerusalem]? For example the Temple Mount
and the Temple courtyards and the well in the middle of the
road. What are the things that belong to that town? For ex-
ample the public square, the bath-house, the synagogue, the
ark, and the [sacred] scrolls. And he should assign his por-
tion to the Patriarch. Rabbi Judah says: it is the same
whether he assigns it to the Patriarch or to a private individ-

ual. Butwhat is the difference ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
RTP D72 AN %111 92 7377 Iwyn2

The Talmud tells that the Heavenly Academy disputed
whether a bright spot that preceded the white hair is im-
pure, and summoned Rabbah bar Nachmani to rule. The
Alter Rebbe takes this as proof that a spiritual Torah is
studied above.
Bava Metzia 86a:11x”7:X 175 RY"%n R22
K713 2737 %2 Ky XIT? 71 ROYL 77T WD) 13T Kb KA
TP VN 22K K1 8K .XQP) T2 AP KBS IIT KO3 KR
Rn?y "713 1093y DY 11937 207 0K 23M1 72 1277 APwDl M
R °RBR - 9777 7271 1277 DR 9777 °10n1 92 727,830 977
XByt My 2X07y? AP NI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,39 371N 0 9°y% IRT1 X 1D Bl

a5ws My N2

The Talmud discusses the four appearances of nega’im, as
the Kehot note records.

Shevuot 5b:6-8'11-"1:2°11 My12w
109 073 - 07933 MR (007 1IN LYW 0T 03Y 0°YR Nk
IMED - NRY 20T T03 - AP MY LAY MY - N172 YW
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mNj?_ﬁ Nin IRR RPN °27 MR A% 0IPD - FI? TI:JTZ? ,1;’?
2 TPYRY I W 1PD RIPY 221 KT KIPY "21D KPT 2009
ATE7R 220 TO ATV 12 OX it Toyn? in

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,7 MAY K71 K7D DYl

a5ws My N2

The Mishnah lists the shades of affliction, the first being a
baheres “intense as snow.”
Mishnah Negaim 1:1’R-’X 0°921 awn
703 7 AW 3P0 MY NIT2 YR 1Y DO DO NN
SPRD 27 0727 127 TRED AP Y L8002 D1pD DR 520
NP3 BYIP3 77 AW 137 YD NN DK Bam
The signs of negaim are two which, in fact, are four. The
bright spot (baheret) is bright white like snow; secondary to
it is the sign as white as the lime of the Temple. The rising
(se'et) is as white of the skin of an egg; secondary to it is the
like white wool, the words of Rabbi Meir. But the sages say:
the rising (se'et) is white wool and secondary to it is like the
white of the skin of an egg.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

oI RIIW Q7R

Moshe warns Israel not to eat blood, “for the blood is the
soul (nefesh).” The Alter Rebbe uses it to explain the
whiteness of the baheres as the absence of the soul’s flow.
Deuteronomy 12:23373:2 0°127
"oy waan PORNTK?Y WHIT NI 077 3 077 YOR AP P P
30
Only be stedfast in not eating the blood; for the blood is the
life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.12 ,2° 0727

DY NIRRT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.Qw My1aws o°ya

917 1NDn N7

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,270 171 7T 110 AR

iR =l~E akat
The Mishnah on shades of blood says of the black: “deeper

than this is impure; dimmer than this is pure.” The Kehot
note compares the Alter Rebbe’s wording to its style. (Ke-
hot: Mishnah Niddah 2:6)

Mishnah Niddah 2:71:’2 773 awn

Y ,13% AT LR2Y 190 PRy .NT0D ,INY .19RT 019 ,07R PR

I ,079 N°2 NYRIAn ,TRTR ORI 33w 11723 ,09973 1R
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P3G 10 17 TN O DR 30 3 .07
What is considered red? Like the red of a wound. Black: Like
ink-sediment. Darker than this is impure. Lighter than this
is pure. Like bright crocus: like the clearest shade in it. Like
earthy water: from the Bet Kerem valley, when water floats
over it. Like diluted wine: two parts water, one part wine,
from wine of the Sharon.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

N7 970 97P2 792 N7 P2

The priest finds dull white spots on the skin: “it is a bohak
that has broken out on the skin; he is pure.” The Alter
Rebbe explains that it is pure because some blood, the
soul, still flows there.

Leviticus 13:39175:3* Rp7

7iy2 M2 X7 P2 n‘:;‘? nina N2 02Ty nam 1en AR
Byhinhiio

then the priest shall look; and, behold, if the bright spots in

the skin of their flesh be of a dull white, it is a tetter, it hath

broken out in the skin: he is clean.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

07,0 RPN

PARAGRAPH 2
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26

NT1127 17720

In Likkutei Torah, Tazria (24a-b) the Alter Rebbe explains
that tzaraas, which the Targum renders segiru, is above
the shutting-off of the light of Abba, Chochmabh, so that it
is not revealed in the levels below: segiru dinehora.
KEHOT'S NOTE
.31 .([2] % ,79) 37102 2797 X9

P mane

Rav says that in the World to Come there is no eating or
drinking, “but the righteous sit with their crowns on their
heads and enjoy the radiance of the Shechinah.” The
words “enjoy the radiance” allude to it.

Berakhot 17ax 1> n1372

Y51 °%¥ya mMand
The maiden praises her beloved: “As an apple tree among
the trees of the forest, so is my beloved among the young
men.” The Alter Rebbe cites it as another Torah image with

a spiritual meaning, here tied to the apple’s colors.

Song of Songs 2:3°1:’2 07w W

pinm 191 *nawn *NTen 1932 07337 173 19T 12 7977 *3¥2 MBND
2%
As an apple-tree among the trees of the wood, So is my
beloved among the sons. Under its shadow I delighted to sit,

And its fruit was sweet to my taste.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A,awraw
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27

28

29

30

DTN FINTRD NIRT NOOT 93

In the prophet’s vision of the Chariot, upon the throne was
“a likeness like the appearance of a man,” only a resem-
blance of a man. The Alter Rebbe uses it for the “Supernal
Man” who, as it were, wears the Torah. (context: Steinsaltz
Tanakh)
Ezekiel 1:26175:R Pxptn°
nnT ’?3_71 XD NINT 9°DD12X NIRTND DYRI-PY WK y’m‘; Synm
s79Pm Y DT MIXYR3 I K37
And above the firmament that was over their heads was the
likeness of a throne, as the appearance of a sapphire stone;
and upon the likeness of the throne was a likeness as the ap-
pearance of a man upon it above.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
3,8 PRp

DOPIWYW "OIINY

Wisdom, the Torah, speaks of itself before the world was

made: “I was His delight day by day.” The Alter Rebbe

notes that va’ehyeh, “and I was,” is built on ehyeh, the fu-
ture form, “Iwill be.” (context: Steinsaltz Tanakh)

Proverbs 8:30°2:'1 “own
:NY™222 1307 NRNYn OV 0P DYITIY IR TINK 123K M)
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TIND NINTERA PYaAn® K21 1 N0nD o wiahe i

The chapter explains that the worlds cannot receive the
light of the Shechinah without a garment, and that the gar-
ment is G-d’s will and wisdom clothed in the Torah and
mitzvos, the “Holy of Holies” of every world.
Tanya, Likkutei Amarim 52:6":271 D> "0p°7 ;WRI P20 X1
MRo¥N2 Svan> XYY Awhaba?Y ATRDY VoYY wiabd anm
SN T7IR2 DOWYRT 131 SNRIM 71207 13937 XA 2A7IND
ISPy RO KT NPR3 MRAMA ROTINCT I 07w
D1 YT MRINR K1 D30 KT KIPANKT RiPYn KP°Y? KP°y9T
MRONR TW TR KT NOTPRINY Y7 WY
MR MOI ATTY P IO NEIM TR WMy
. MPWPRTIR NP7 APTTEN
Kehot Publication Society (CC-BY-NC) -

19RWN "NNaY DX
G-d’s command: “You shall keep My Shabbosos and revere
My Sanctuary; I am Havayah.” Its opening words name a
discourse (Likkutei Torah, Behar) whose end reads “My
Sanctuary” as the Torah.
Leviticus 19:30°2:0”> X7p"
IR IRTR WM 1N SNNAYTNR
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Ye shall keep My sabbaths, and reverence My sanctuary: I
am the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

31

3 ynwn ora
G-d’s command for the day after the seven days of Sukkos:
“On the eighth day there shall be an assembly (atzeres) for
you.” The summary that follows reads atzeres as a gather-
ing in (paragraph 12).
Numbers 29:357”7:10"3 1272
AN X7 772y NOXPR"2 03P TN N13Y "Rwd 012
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

32

33

34

35

Twyn nbrn e m
The Talmud says that the Rosh HaShanah prayer “This day

is the beginning of Your works, a remembrance of the first
day” follows Rabbi Eliezer, who holds that the world was
created in Tishrei.
Rosh Hashanah 27a:15-161"1-1"9:X 1”3 11w WA
72 PRINY 37 MR 1D NIT2PY YRR MWD WRIY Do my
DY 1921 ye nPnn oI AP RITRT PN B pw
27 2°0% .0PIY7 R 0N RRT YRR 0270 — 1XnD iR
0¥ [ RDPR RTY ,NI9727) YRR MWD WRI? 2P MY K1Y
IRDP? L2921 RIPR MW7 WRIT 1IURT 09 1373t 3Py nbnn
RIRYKR —°10p 3
William Davidson, Vocalized Aramaic (CC-BY-NC)

N7°1°22 17719 nnD 773

the passage shares nothing with the note
KEHOT'S NOTE
N™MN2

Na%A ANKR 2”Y 7IN°22 917°01

Besides the Siddur’s explanation of this verse, the note
points to Or HaTorah on Nach for a further treatment of
the same verse.
KEHOT'S NOTE
21081 5y 2 973 971 0”MIR2 02 ARMN

The psalmist says to G-d, “You have set all the borders of
the earth; summer and winter, You formed them.” Its
opening words name an explanation in the Siddur that the
text cites for Keser as the intermediary between the
Emanator and the emanated.
Psalms 74:17t:77Y 0°2°1n
DI AKX AIM TR PR NI133772 D3%T AOK
Thou hast set all the borders of the earth; Thou hast made
summer and winter.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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37

38

39

40

SR NI 0 AR

G-d declares through the prophet: “I am Havayah, that is

My Name, and My glory I will not give to another.” Read

here as saying that Havayah is only a name, an expression
of G-d and not His essence.

Isaiah 42:8°1:27n v1°yw°
:0°9°087 "NPIN1 TNR"RY MRS *79203 "W R %R
I am the L-RD, that is My name; And My glory will I not give

to another, Neither My praise to graven images.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SRS 12w
The prophet’s call: “Return, O Israel, to Havayah your
G-d, for you have stumbled in your sin.” Its opening words
name the elucidation (Likkutei Torah, Shabbos Shuvah)
where Havayah is explained as a “name.”
Hosea 14:2°2:7”° ywii
T1¥2 7Y 3 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1 9y Aynn I

The prophet promises those who keep Shabbos and call it
a delight: “then you will delight in Havayah.” Plainly the
delight is “in” G-d; the maamar reads al, “upon,” as a de-
light above the level of Havayah. (context: Steinsaltz
Tanakh)

Isaiah 58:147:n"1°yw°

n2n3 PAPIRM YR (CMnd) PR2]-oy TR2s1m nTeY 3ynn 1w
1377 °8 °3 72K 2pY?

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1 By man Hoanm

Chanah, bitter at being childless, “prayed to Havayah (al

Havayah) and wept.” Plainly al means “to”; the maamar

reads it as “upon,” above Havayah, as in the previous

verse.

I Samuel 1:10”:’X X PX10W

171220 7921 °175Y YPENm w1 nan KoM

and she was in bitterness of soul—and prayed unto the

L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

meown onn KXY 17T

the passage shares nothing with the note
KEHOT'S NOTE
.0o°Vawn s R™MN
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m9own [1orn RY

G-d’s promise to Israel: “None shall miscarry or be barren
in your land.” Its opening words name the discourse
(Torah Ohr, Mishpatim) that explains Chanah’s prayer.
Exodus 23:26175:372 mnw
:XPRK 7792 ID0R"NK T3 MR 770N 10N KO
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

1970 77 vaeb

The Torah’s promise for Yom Kippur: “from all your sins,
before Havayah you shall be purified.” Plainly, purified in
G-d’s presence; the Alter Rebbe reads “before” as prior to,
and above, Havayah, the level teshuvah reaches.

Leviticus 16:30°2:1"t X7p”
3700 1 %197 D2 NRYA 93 DINK VY 07y D% M7 O™
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Koheles says, “I said, I will become wise, but it was far
from me”: wisdom, sought in earnest, stayed beyond his
reach. Cited for Chochmah, the source of the Written
Torah, as beyond grasp. (context: Steinsaltz Tanakh)

Ecclesiastes 7:23172:1 noip
3 MR RO TSI V2K 902 1703 At
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 7

44

45
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Shlomo’s counsel to his son: “Hear, my son, the instruc-
tion of your father, and do not forsake the teaching of your
mother.” Read as the Written Torah from Chochmah (fa-
ther) and the Oral Torah from Binah (mother).
Proverbs 1:8°11:k *own
AR NI an'b?fl 72N 0 212 Yy
Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mann

Moshe and Aharon tell the complaining people, “And what
are we, that you complain against us?” The phrase stands
for the self-effacement of Chochmah, the power of mah,
“what.”

Exodus 16:7°1:1"0 mnw

°D Mp U0 N7PY 02°NIPATNN iYnYa ‘n 707NN oneRT1 P
A%y 15N

and in the morning, then ye shall see the glory of the L-RD;

for that He hath heard your murmurings against the L-RD;
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and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Job asks, “But wisdom, where shall it be found?”: unlike
treasures hidden in the earth, wisdom has no place where
one can find it. The maamar reads me’ayin, “from where,”
as “from ayin, nothing”: Chochmah comes from the noth-
ingness above it and so is hidden. (context: Steinsaltz
Tanakh)

Job 28:1237>:n175 2R
2732 DIPR 7K RERA TRR 1200
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11 DR

Of the stone the builders rejected that became the corner-
stone, the psalmist says, “This came to be from Havayah;
it is wondrous in our eyes.” The maamar reads it: from
Havayah, which is Chochmah, came zos, “this,” the Oral
Torah. (context: Steinsaltz Tanakh)
Psalms 118:23572:n”°p "N
APy nx‘gp; N7 DR 0% °0 NRR
This is the L-RD’S doing; It is marvellous in our eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

LN 17 1Y

The Yom Kippur verse, recalled as the level of teshuvah
whose power brings Chochmabh into revelation.
Leviticus 16:30°2:1"t X7p”
277VA °7 107 02 NRLA P31 DINK VY 0277y 1927 M7 012D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 8
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The psalmist praises G-d, who “settles the barren woman
of the house as a joyful mother of children.” Read as
Binah, Imma, the source of the festivals’ joy.
Psalms 113:9°0:3>p 0°%°1n
:ARm9RT ANl 0°12770K N°27 NRY Wi
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DORW 1IMIRA
Moshe opens his song by calling heaven and earth to wit-
ness: “Give ear, O heavens, and I will speak.” Its opening
words name a discourse (Likkutei Torah, Ha’azinu) on
Yom Kippur, the day of teshuvah.
Deuteronomy 32:1°%:2”% 0127
PD7IRR IR YRUN 127X 070WT 17K
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Give ear, ye heavens, and I will speak; And let the earth hear
the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2o% NI 1NAw naw

The Torah calls Yom Kippur “a Shabbos of complete rest

(Shabbos Shabbason) for you.” The discourse on this verse

(Likkutei Torah, Yom Kippur) explains it as the Holy of
Holies, above the level of “holy.”

Leviticus 23:32277:373 R1p™

22 UIN? AYYn3 DPNWRITNX DI D27 NN 1in2¢ naw

:0203Y ANATN 37Y7TY 199

It shall be unto you a sabbath of solemn rest, and ye shall af-

flict your souls; in the ninth day of the month at even, from

even unto even, shall ye keep your sabbath.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NYW2 DR QNANWY

The prophet’s promise: “You shall draw water with joy
from the springs of salvation.” Its opening words name a
discourse (Likkutei Torah, Sukkos) on the joy of the water
libation.

Isaiah 12:33:2717yw°
YT 10Ymn 1 0onTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 9
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G-d’s promise through the prophet to those who mourn
for Jerusalem: “As a man whom his mother comforts, so
will I comfort you.” The mother is read as the Oral Torah,
and the promised comfort as the future revelation of the
Torah’s inner dimension.

Isaiah 66:1327°:170 11°yw°
SMTIN D2PIVI DIRNIR 23K 12 300A MK WK WK
As one whom his mother comforteth, So will I comfort you;

and ye shall be comforted in Jerusalem.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NX°°7 nsan pPym
The prophet’s vision of the future: “a spring shall go forth
from the House of Havayah and water the valley of
Shittim.” Cited for the flow of the inner Torah in the time
to come.
Joel 4:1817>:7 Hxy
*RPDX"221 270 M97R NiYIIM 0°0Y 0M177 0Y? XITT B2 M7
{07 PNITNR ARYM RN N°30 1Y 07 1577 AT
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nww2a Don QNaNwY

“You shall draw water with joy from the springs of salva-
tion.” Its opening words name a discourse (Likkutei
Torah, Sukkos) that treats this theme.
Isaiah 12:33:27 17°yw°
YT ynn 1 0onTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TIMNN

Moshe recalls, “And I pleaded with Havayah at that time.”
Its opening word names a discourse (Likkutei Torah,
Va’eschanan) on his plea.

Deuteronomy 3:23372:2 0°727

SMR? RITT NY2°A0R 2ADNY
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2P YA PIN>

G-d’s word of healing: “Peace, peace, to the far and to the
near.” The Talmud (Berachos 34b) notes that the far, the
one who returns, is named first; the Alter Rebbe calls
teshuvah “the far that has become near.”

Isaiah 57:19v™:1"11°yw°

:PNRDTY T IR 211221 Pin? 0iPY 0iPY Donpw %1 K132
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m9% 299 RPN ANRR

On “and he brought him wine, and he drank” (Genesis
27:25), the Zohar says the word hints that the wine was
brought near to Yitzchak “from a distant place,” from the
side of Eisav. The Alter Rebbe cites it for the far brought
near.

Zohar, Toldot 16:128—18:1371”'7?:“”’—?1”3?:7”!2 mT2n Malaityiniole]
Similarly, when it says “And he brought him wine, and he
drank”, the word “brought” intimates that the wine was
fetched from a distant region, namely, from the region of
Esau. R. Eleazar said: ‘There is an allusion here to that wine
in which is all kind of exhilaration, since Isaac and his side
required to be exhilarated.’

The Zohar; London, Soncino Press, 1933 (Public Domain)

170 AWy 2vn

“This is the day Havayah made; let us rejoice and be glad
in it.” Plainly the psalmist hails a day of salvation that G-d
brought about; the maamar reads it as “this day made
Havayah”: from the level of “this day,” above the chain of

likuteitorah.com/likkutei-torah/shemini-atzeres/3/
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worlds, the Name Havayah is drawn down and “made.”
(context: Steinsaltz Tanakh)

Psalms 118:24773:17°p 0°2°’1n
12 nomirn Aeval°n Aty oo
This is the day which the L-RD hath made; We will rejoice

and be glad in it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Wwnwn 1912 ox avn

The psalmist urges the people: “Today, if you would only
listen to His voice!” The maamar identifies “today” with
the level of “the first day.”

Psalms 95:7°1:71”% 0°%°11n
AYRYN 19P270R 01T 177 IRX) AN°Y 0Y 1MIRY 17FOR KITTD

For He is our G-d, And we are the people of His pasture, and
the flock of His hand. To-day, if ye would but hearken to His
voice!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1N5MNa RPIT 1210 PIYI

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning and their beginning in their
end, like a flame bound to a coal.” The Alter Rebbe uses it
for the lowest, this world, being bound to the highest, “the
first day.”
Sefer Yetzirah 1:7°1’% 77°%° 790
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
9910 1IN 717 TAR 21991 21w 19 1°RY TO° IR NPha2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?
Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
N7 RPIT DN NI

The king tells of G-d’s decree: “Havayah said to me, ‘You

9

are My son; I have this day begotten you.”” The emphasis

falls on “this day,” the highest level. (context: Steinsaltz
Tanakh)

Psalms 2:7°t2 0°2°1n
SPRT?2 010 °IX TIOK 232 PRTIN 1 pRYR 17208

I will tell of the decree: The L-RD said unto me: 'Thou art My
son, this day have I begotten thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moshe asks, “Let me cross over, please, and see the good
land.” The Biur on Va’eschanan explains that he sought to
draw Supernal Chochmah inwardly into the land but saw
it only from afar.
Deuteronomy 3:257773:’1 0°127
M 21 77 7T 1252 WK 7250 PIRGTNN TN RITTIIPN
M3rm
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Let me go over, I pray Thee, and see the good land that is
beyond the Jordan, that goodly hill-country, and Lebanon.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

oW T WY

“And David made a name”: plainly, he won renown when
he returned from defeating Aram. Iggeres HaKodesh 5
opens with this verse and reads it, with the Zohar, as mak-
ing the Holy Name. (context: Steinsaltz Tanakh)
II Samuel 8:132:n 2 Prnw
PR Y MY MPRR732 0IRNK INI3AN 13U oY M7 Y7
And David got him a name when he returned from smiting
the Arameans in the Valley of Salt, even eighteen thousand
men.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QW TIT WY1 7Y 77AN2 N

This letter opens with “And David made a name” and
quotes the Zohar: “Who makes the Holy Name every day?
One who gives charity to the poor”; it goes on to explain
how the letters of the Name Havayah are drawn down
from Supernal Chochmah.
Tanya, Iggeres HaKodesh 5:1°R:’1 w71 N7IR ,R°IN
ntpiy T °7717 R v oW ,WTRD 0t UeY .av MT vy
KW T2y TR 1KY TIYRY "3 193,710 0y 3 MpTR vewn
71373200 NPT 27T TN K 233 KYTP
Kehot Publication Society (CC-BY-NC)

PARAGRAPH 10
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The opening verse of the discourse, read again as a de-
scription of the Torah.

Psalms 104:2°2:77p 0°%°11n
:Y™17D 07RY 1 D MiR-YY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1277 XD DMK %0 17 Ta

The discourse “For Avraham has not known us” opens by
explaining that between the Emanator and the created
there must be an intermediary, chiefly Chochmah of
Atzilus, “the beginning of revelation,” which holds some-
thing of the Emanator and is a vessel for the Infinite Light
(Torah Ohr, Megillat Esther 5:1-3).
KEHOT'S NOTE
.3 L,A8 RN

11y7° XD O71aN D

The prophet pleads in Israel’s name: “For You are our
Father, for Avraham has not known us ... You, Havayah,
are our Father.” Its opening words name a discourse

likuteitorah.com/likkutei-torah/shemini-atzeres/3/
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(Torah Ohr,
intermediary.

Megillas Esther) on Chochmah as the

Isaiah 63:161"v:370 11°yw°

2R N AR 117722 Rl 5N1W’1 Wy Rl D772K °3 1°2R AR™D
:T0Y 02997 1K)

For Thou art our Father; for Abraham knoweth us not, and

Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11
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The beloved calls to the maiden hidden in the rock: “My
in the clefts of the rock

appearance.” Its opening words name a discourse
(Likkutei Torah, Shir HaShirim) that the text cites here.

dove, show me your

Song of Songs 2:1477°:’1 0*°Wi1 W

SR TR 39 729972 7210
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

77apna ynbw 77N Nann on nrynT

On “Guard my soul, for I am a chassid” (Psalms 86:2), the
Zohar says that a chassid is one who acts kindly toward his
Maker, like David, who “would join the Torah above with
the Holy One, blessed be He.” The Kehot edition gives it,
with Sefer HaBahir, as the source.

Zohar III, 222b2 ,207 31t
KEHOT'S NOTE
.2,227 719720 790

PARAGRAPH 12
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G-d’s command for the day after Sukkos: “On the eighth

day there shall be an assembly (atzeres) for you.” Read,
with Onkelos’s “gatherings,” as a gathering of everything
into its root in Chochmah and Binah.
Numbers 29:357”2:10"3 1272
AyN K2 172y NOXPND 0D 17IA NRY "nwn 0iva
On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPAN 0N

“The instruction of your father ... the teaching of your

mother,” read as Chochmah and Binah.
Proverbs 1:811:’X “own
K D710 WoNTPRY TPIN 0N 712 YY
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Hear, my son, the instruction of thy father, And forsake not
the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPwS NN VY

The discourse’s opening verse, completed on Shemini
Atzeres as the drawing down of the Torah into all the
worlds.
Psalms 104:2°2:77p 0°%°11n
Y172 0oNY T TR NIR-TYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR MY PR 1Y)

Most of the sources listed here are gathered in Yahel Or on
this verse, beginning at p. 394.
KEHOT'S NOTE
TR TRW Y IR D72 10 Va0 A

MRS TN Y Payn

The Midrash says that “And G-d said, ‘Let there be light’”

does not explain where the light came from, and finds the

explanation in “Wrapping [Himself in] light as a garment.”
Bereshit Rabbah 1:6"1:°x 1127 n°wx12
O°P9R NRM” 7N PRIND 9DY NPXA PR XIT IRKR° A5wh 007 ...
7w MR AVIY” (2 ,7p 0°21N) WD 197 WD KPY TR O
Rabbi Yehuda bar Simon began: “He reveals the deep and
the hidden [umsatrata]” (Daniel 2:22). “He reveals the deep”
- this is Gehenna, as it is stated: “He does not know that the
ghosts are there; [her guests are in the depths of the nether-
world]” (Proverbs 9:18). And it says: “He deepened [he’emik]
and widened” (Isaiah 30:33). “And the hidden [umsatrata]” -
this is the Garden of Eden, as it is stated: “For protection and
refuge [ulmistor]” (Isaiah 4:6). And it says: “Conceal them
[tastirem] in the hideaway of Your ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

RS TIN Y PPayn

Asked where light was created, the Midrash answers that
the Holy One, blessed be He, wrapped Himself in it like a
garment and the radiance of His splendor shone from one
end of the world to the other.
Bereshit Rabbah 3:4°7:3 127 n°wR12
,2TP 09910) X1 XD RIpR Twenta 170 7nK 190 T3 0y ..
Ow> PR RAPNK 72°n?3 %2 nAnk DR Cimbs iR muy” (2
PR M2 PR LAWCPR 9P PNBR 3 wenha anynww
527 L,PPNR MIT AR 19°MIpn L,N0Tnn AWER phx® °17 IwaTw
5&,7”1") T7A7 AR DR WIPNRT N°2 Dpnn paxs 7 owa 71°372
D1 PP 1 0°TRA 71T K2 PR UpPR i3 mam” :( 2 ,an
AnR NRT 90 prana ROR 17120 PRI ”371201 7R PR 027
793 11T OIPR TIWRIR DIR TI39 XED” (20 ,P 1Y)
Rabbi Shimon ben Yehotzadak asked Rabbi Shmuel bar
Nahman, saying to him: ‘Since I have about you that you are
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a master of aggada, [I ask you:] from what was the light cre-
ated?’ He said to him: ‘It [the verse] teaches that the Holy
One blessed be He wrapped himself in it like a garment, and
the aura of its radiance shone from the end of the world to its
end.” He said it to him in a whisper. He said to him: ‘It is an
explicit verse: “Wrapped in ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

TRPws IN LYY 1Y
As quoted in the Kehot note: David explained that after He
created light He created the heavens, as it says, “Wrapping
[Himself in] light as a garment,” and then “stretching out
the heavens like a curtain.”
Shemot Rabbah 15:22275:11 127 mnw
Ehid n*pbx AR (3 ,0w Ow ) 90 NNy D’P‘?N N2 DOwRA2 ...
,0W 0°91N) TMRIY ,0%RY X173 ,79R RI2W INRD WD TIT LN
RI2Wn 1379 27,7970 0ORw Y13 T LIPwS IR 10y (2
LR, MMM L0000 0 DR MTP N2 YL (0o X3 ,7IK
7797 A7 ,MA0 SR AT 70 L WRA LTPDR 1797 10,0000
,7IR3Y L, WRDY, RO M3 AN O2IYT 19K NP2 wwat anon
°1 1 DR WA 072 (R ,0W Ow) IR T ,'[J’D‘? .0°n qwnn
oo ABMNAT 172 :ARIRLARD TIAY ORI QIR LIRR n>Ta ’P'?R

Another interpretation: “This month shall be for you” - that
is what is written: “He made the moon for festivals; the sun
knows its setting” (Psalms 104:19). There are many [of
G-d’s] deeds that Moses recorded in the Torah that are un-
clear and David arose and explained them. We find in the
act of Creation, that when He created the heavens and the
earth, He created light, as it is stated: “In the beginning G-d
created [the heavens and the earth]” (Genesis 1:1), and after-
ward: “G-d said: Let there be ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

WS TN Y PIyn
As quoted in the Kehot note: everything G-d made is for
His sake, including the light He created for His glory, as it
says, “Wrapping [Himself in] light as a garment.”
Shemot Rabbah 17:1°X:1”> 7127 mnw
RT2W IR 1971 9K 7130 0°H0R 0w (2,107 0°PN) IR ...
01°2 K721 71 .An5ws IR "W (2 ,7p O ) 2°NaT X7 ,1Ma0R
LMIR PO9P! 19171 07ORDRN O 1TRYUY ,IR12 171200 YR 2w
DORWT 25w 01°2 K12 1 1Y P72 1M990 < (X L3P OW) InRIw
QW) MRIY KT N2 YITHAD 1POPPR PRYTAY 11°8m ,N1IPKY
SO RPTT) MR 27NIADORT AR I 700 AR WYIIne (10,10
RIT 7172 WITPR MW RN NR 7 21000 PO %Y 117 R (30
NDMWR PHYAY MB INIIR 1792 MR 1 My MR m

“You shall take a bunch of hyssop, and dip it in the blood
that is in the basin, and touch the lintel and the two door-
posts with the blood that is in the basin; and you shall not go
out, each from the door of his house, until the morning”
(Exodus 12:22). “You shall take a bunch of hyssop” - that is
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what is written: “Everything the L-rd has done is for His
purpose” (Proverbs 16:4). You find that everything that the
Holy One blessed be He created during the ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

RS MIN VY PIYn

The Holy One, blessed be He, wrapped Himself in a gar-
ment and the world shone with His radiance from end to
end, citing the verse.

Shemot Rabbah 50:1°x:’1 127 mnw

TV IWRIN I DAY PORAM AnPwa 773pT A0UYNI IRK ...

I Lo"ARY LR w R ALY (TP 0°9NN) 2IN5W 1M 1910

PRAWD ,D%PTRN 1T 1R PR 77127 10D ,79°8Y LAYeTeD DN

TP MR AYWA ,R¥M ANR LT7IRI PAMD 1A ,1272 1PRnnn

nND 291N MNDR 112 :PRPRI AR L1OWNRT DR WY awn?
IR WYY MR ,NIRI

“Betzalel crafted the Ark of acacia wood: its length was two
and a half cubits, its width a cubit and a half, and its height a
cubit and a half” (Exodus 37:1). “Betzalel crafted the Ark.”
That is what is written: “Your opening words enlighten; they
bring understanding to the simple” (Psalms 119:130). When
the Holy One blessed be He created His world it was entirely
water, as it is stated: “And darkness on the surface of the
deep...[and G-d said: Let there be light]” (Genesis 1:2).
Rabbi Yehuda and ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

MWD TN Y PIyn

The Zohar says that Moshe, to whom the primordial light
returned at Sinai, wrapped himself in it like a tallis, as it

says, “Wrapping [Himself in] light as a garment.”

Zohar, Bereshit 35:339-36:352-v"%w:7? nwx12 ,Ama 1800
70:70

These are the six supernal days which are specified in the
verse: “Thine, O L-rd, are the Greatness (Gedulah), the
Might (Geburah), the Beauty (Tifereth), the Victory (Nezah),
and the Majesty (Hod)” (I Chron. 29, 11). The words “For all”
refer to the Zaddik (righteous one), who is Yesod (foundation
of the world).... The word Bereshith we interpret to mean
“the second, i.e. Hokmah (Wisdom) is the starting-point”,
because the supernal Kether (Crown), which is really first, is
too recondite and therefore is not counted; hence the sec-
ond is the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

RRWD MIN TV PIYn

As quoted in the Kehot note: He looked into the primordial
light, wrapped Himself in it and created the heavens with
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it, as it says, “Wrapping [Himself in] light as a garment,”
and then “stretching out the heavens like a curtain.”

Zohar, Lech Lecha 27:309-28:318-v"w:1"2 7% 7% ,7m1 720
R

LW TN Y PIyn

The Zohar on “he smelled the scent of his garments” (Gen-
esis 27:27) cites “Wrapping [Himself in] light as a
garment”; the folio is also quoted in paragraph 9.

Zohar, Toldot 16:128-18:1371"%p:-n"3p:1”Y MT210 9711 7190
AND HE SMELLED THE SMELL OF HIS RAIMENT, AND
BLESSED HIM. Observe that it is not written “the raiment”,
but “his raiment”. This is explained by the text “Who cover-
est thyself with light as with a garment” (Ps. 104, 2). The
word “his” may also be understood to indicate that it was
only when Jacob put them on that the garments emitted
their sweet odour; and it was only the sweet odour diffused
by them that made Isaac bless him, for only then did he feel
that there was before ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

WS TN Y PIyn

The Zohar on Bo cites “Wrapping [Himself in] light as a
garment”: the Holy One, blessed be He, wrapped Himself
in light and created the heavens.
Zohar, Bo 7:151-8:164770p:’11-X”1p:t X2 77717 190
It is rather difficult to understand how they came to Esau.
For in the first place we are told that G-d made garments for
Eve also (Ibid.), and what became of these? And surely Adam
and Eve would have been buried in them and not abandoned
such a precious gift. The truth is, however, that no other hu-
man being ever wore those garments, which placed Adam
and Eve on a par with supernal beings. And as for the “good-
ly raiment” which Rebekah put upon Jacob (Gen. 27, 16),
thiswas ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

RPwS TN Y PIyn

In the Zohar on Mishpatim the old man (Sava) expounds
Psalm 104: “Wrapping [Himself in] light as a garment” is
the beginning of the first day.

Zohar, Mishpatim 3:76-85772-1y:2 D°0aWw) 717 720

saying: “Who coverest thyself with light as with a garment”-
to wit, with the light. of the first day, and then, “Who stretch-
est out the heavens like a curtain”, thus including the Left
Side in the Right, so as to shine under the rubric of
“heaven”, while the “very” was discarded. Then the verse
proceeds: “Who layeth the beams of his chambers in the wa-
ters”: here we have the emergence in joy of the Tree of Life,
the “River going out of Eden”, with the two willow shoots, re-
ferred toin ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

AR MIN VY PIYn

Rabbi Chiya opens with “Wrapping [Himself in] light as a
garment”: when the Holy One, blessed be He, created the
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world, He wrapped Himself in the primordial light and
with it created the heavens.

Zohar, Terumah 70:694-72:706-737N0y 1m0 ,3Ma 990
wn:2”y

When strengthened by that holy exercise, that the Holy One
may be exalted from above and from below in harmony; but
when Israel does not assemble to worship the L-rd, they lose
this dignity, since they do not ascend and cannot praise
their Master in fitting manner. Even if ten alone are present,
the supernal hosts join them in their worship. The reason is
that all the supports of that King are in the number ten, and
therefore ten worshippers are sufficient if there are no
more. Even iften ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

86 N WND) NPWRD2 Man2

Yahel Or quotes the Midrash: “Let there be light” is left
unexplained until the verse “Wrapping [Himself in] light
as a garment.”

KEHOT'S NOTE
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Yahel Or quotes the Midrash that light was created when

the Holy One, blessed be He, wrapped Himself in it like a

garment and His radiance shone from end to end of the

world.

KEHOT'S NOTE

P POam Anbws 7P 12 ALYNIY TADH DUR TNINRT AR 190N
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Yahel Or quotes the Midrash that after creating light G-d
created the heavens, and discusses it at length there.
KEHOT'S NOTE

2T RPWI MR 0 IARIY DORY RI2 R RIW IRD WD TN
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89 il - |

Yahel Or quotes the Midrash that the light was created for

G-d’s glory, as the verse says.

KEHOT'S NOTE

IR DY 22007 XIT 17297 XI2W MR 191 1D 1YRY 7 Sys Ha”
STRW Y IR 10— mbws

90 (2w nn 77) Prpn

Yahel Or quotes the Midrash on Vayakhel about the cre-
ation of light and discusses it at length.

KEHOT'S NOTE

Wt 0P PPIam Anbwa N7apT ALYNI MR TIIRT DRI 1907
IR D1 — TIYUI°D 0w 01 TRPWD IR TP PR IDI0 T IWRIN
O PAIRM TR Y
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Yahel Or quotes this Zohar passage, which cites the verse

in connection with a veil placed over the face.
KEHOT'S NOTE
AW IR P — TAndw MR 0 T N0 MIDIK Py Mmon 2000 137

92 ®7y %) 7

Yahel Or quotes the Zohar that G-d looked into the primor-

dial light, wrapped Himself in it and created the heavens.
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