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“On the Eighth Day, an
Atzeres Shall There Be for You”

The soul descends so far into this world because only here, where
the Infinite Light that precedes all the worlds is hidden, can it do
teshuvah: a return that unites it with G-d’s essence above the
Name Havayah, higher than any reward in Gan Eden. On
Shemini Atzeres that union, reached on Yom Kippur, is absorbed
and held, and the hidden “father” (Chochmah, the Written Torah)
comes to shine as close as the “mother” (Binah, the Oral Torah):

the joy of Simchas Torah.
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THE BIG IDEA

The soul descends so far into this world because only here, where the Infinite Light
that precedes all the worlds is hidden, can it do teshuvah: a return that unites it
with G-d’s essence above the Name Havayah, higher than any reward in Gan Eden.
On Shemini Atzeres that union, reached on Yom Kippur, is absorbed and held, and
the hidden “father” (Chochmah, the Written Torah) comes to shine as close as the

“mother” (Binah, the Oral Torah): the joy of Simchas Torah.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Onkelos renders “Atzeres” as “gathering”: on Shemini Atzeres all souls are gathered into their root.
Between the Infinite and our world lie countless intermediate levels; to rise even to the lower Gan
Eden, a soul must pass through the river of fire and forget this world, and so at every step above. Why
such a descent? Because the Name Havayah, which creates the worlds, is only a “radiance,” and Gan
Eden’s reward is delight in that radiance. Teshuvah, which “preceded the world,” reaches above
Havayah to G-d’s essence, and it is revealed only in this physical world, where the beginning is wedged
in the end. Israel attains it at Ne’ilah on Yom Kippur. Its power brings Simchas Torah: the Written
Torah is the distant father (Chochmah, “ayin”), the Oral Torah the close mother (Binah). Through the
nullification of Yom Kippur, like a fetus in the womb, even the father’s level becomes rooted in Israel:
ayin becomes ani, and the two Torahs are joined. This anticipates the future, when Anochi and the in-

ner Torah will be revealed and “eye to eye they shall see.”

OUTLINE

1 The gathering, and the ladder of worlds 1-5
Atzeres means the ingathering of souls into their source. Between the Infinite and this world lie countless

”

intermediaries; the lower Gan Eden is the “beginning of Your works,” man’s intended place, reached

through “the first day” before creation, because G-d desired a dwelling below.

2 The question: why so great a descent? 16-7

The soul must forget everything even to enter the lower Gan Eden. What ascent could justify such a de-
scent, and how does the descent itself achieve it?
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Teshuvah above the Name Havayah 18

Havayah is only a radiance, and Gan Eden’s delight is in that radiance. Teshuvah, which preceded the world,
unites the soul with the essence above Havayah; it is revealed only in this physical world, and all Israel attains

it on Yom Kippur.

4 Father and mother: the two Torahs

19-10

The Written Torah is the distant father, Chochmah, which only hints; the Oral Torah is the close mother,
Binah, which develops. In service, Binah is contemplation that gives birth to love and awe.

5 Ayin becomes ani: Simchas Torah

m

Chochmabh is nullification before ayin. Through Yom Kippur’s “gestation,” the father’s level comes to shine

close like the mother; Shemini Atzeres absorbs it from below, and the joining of the two Torahs is the joy of

Simchas Torah.

6 The future revelation and the Splitting of the Sea

M2-13

In the future Anochi and the inner Torah will be revealed, and what is beyond comprehension will be seen

“eye to eye”; the Splitting of the Sea was a foretaste, Chochmah shining within Binah through the

Supernal Wonder.

7 “This is the day”: the power of teshuvah

mn4

All this comes from Yom Kippur’s teshuvah, “the day” rooted in Keser before creation. Only in this world

can a person turn around completely, as Rabbi Elazar ben Durdaya did; therefore “let us rejoice and be glad

init.”

KEY CONCEPTS

Atzeres (gathering and absorbing) n7xy

Read as kenishin, the ingathering of all souls into their
root, and as kelitah, absorption: the light reached on Yom
Kippur is taken in and held on Shemini Atzeres.

Radiance (ziv) 1”1

The Name Havayah, which creates the worlds, is only a ra-
diance of G-d, like the sun’s rays. The souls in Gan Eden
delight in this radiance, since only it can be grasped.

Teshuvah (return) 121wn

Not only leaving sin but returning the soul to its root, unit-
ed with the essence above Havayah. It “preceded the
world” and can be reached only in this physical world.

Upon Havayah "1 5%y

“Then you shall delight upon Havayah”: a delight above
the Name Havayah, higher than the radiance of Gan Eden,
earned through teshuvah.

likuteitorah.com/likkutei-torah/shemini-atzeres/2/

Father and mother (Chochmah and Binah) ox1 28
The Written Torah and Chochmah are the distant father
who only hints; the Oral Torah and Binah are the close
mother in whom everything develops.

Ayin and ani "I81 PR

Chochmah comes from ayin, the ungraspable Infinite.
When it is revealed and close, ayin (the same letters) be-
comes ani, “I.”

Gestation (ibbur) 712°y
On Yom Kippur the souls are united with their source like
a fetus that eats what its mother eats; on Shemini Atzeres

they also receive “what the father eats,” the level of
Chochmabh.

Their beginning is wedged in their end 1n>nn 71y3
19103

The highest level, above all the worlds, is bound to the low-
est; so the essence shines in this physical world and makes
teshuvah possible.
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SECTION 1 - 11-5

The gathering, and the ladder of worlds
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“On the eighth day, an Atzeres shall there be for you.” And Onkelos translates: “A kenishin shall
there be for you.” The meaning of kenishin is an assembling and a gathering together into one
place; that is, that all the children of Israel will gather, all of them, to be included in one place, in
their source and root.
The maamar opens with the Torah’s verse about Shemini Atzeres, the eighth day after the seven days of
Sukkos. Onkelos, the classic Aramaic translation of the Torah, renders “Atzeres” as kenishin, “a gathering,”

and the Alter Rebbe reads this spiritually: on this day all Jewish souls are gathered back into their single
source and root.
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The explanation is this: On Rosh HaShanah we say, “This day is the beginning of Your works, a re-
membrance of the first day.”
To explain what that gathering means, he goes back to Rosh HaShanah, where the Musaf prayer (the
Zichronos blessing) calls the day “the beginning of Your works, a remembrance of the first day.” The two

phrases will be interpreted: “the beginning of Your works” is a starting point within creation, and “the first
day” is what precedes all of creation.
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And the explanation of the matter is that the chain of descent (hishtalshelus) of the worlds, and
their descent level after level from “the Head of all levels,” etc., are many and vast, beyond search-
ing out and beyond number.

Hishtalshelus is the step-by-step descent of G-d’s light through countless levels, from the very highest (“the

Head of all levels,” a Zohar-style phrase) down to our world. The Alter Rebbe stresses that the number of

these steps is beyond counting.
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For from the Infinite One (Ein Sof), blessed be He, who, as His Name [says], has no end and no lim-
it, worlds could not have come to be as created worlds, which are bounded and have an end and a
limit, except after a multiplicity of hishtalshelus, [through] intermediaries that are likewise without
end or limit.
Why so many steps? Because G-d is Ein Sof, literally “without end,” and His Name says what He is: unlimit-
ed. Limited, created worlds could not come straight out of the Infinite; they come to be only after a long

chain of intermediate levels, each bridging the one above and the one below, and these intermediaries are
themselves without number.
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And the matter of the intermediaries is like the lower Gan Eden, which is the intermediary between
the spiritual worlds and this physical world,

An example of such an intermediary is the lower Gan Eden, the paradise where souls live after this life: it
stands between the purely spiritual worlds and our physical world. The Mitteler Rebbe’s transcript of this
maamar (Sefer HaMaamarim 5565) adds that this is why it is not found on the surface of the physical earth: it

is spiritual, and it rests at the “middle line” called the equator, as Ramban explains in Sha’ar HaGemul.
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as is written in the Zohar, that “all the forms of above and below are found there”; that is, because it

is composed of above and below.

The Zohar (in its introduction) says that every “form” of above and below is found there: the lower Gan Eden
can bridge the two because it contains something of each.
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Now, there is a river of fire (Nehar Dinur) between this world and the lower Gan Eden, into which

even the completely righteous must go down and immerse,

Nehar Dinur, the “river of fire” of Daniel’s vision, is described as separating this world from the lower Gan
Eden. Even perfectly righteous souls must immerse in it on the way up; in the previous maamar (Likkutei
Torah, Shemini Atzeres, 83d) the Alter Rebbe adds that after delighting in the radiance of Gan Eden, the
souls rise through the river of fire from ascent to ascent without end.
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in order to purify themselves of the physicality and coarseness of this world; for one must forget, so
that he has no power of memory of the physicality of this world, which is a separating screen, and
[with it] the soul cannot be in Gan Eden.

The immersion makes the soul forget this world’s physicality. Any memory of material life would act as a
screen that blocks the soul from the spiritual experience of Gan Eden, so it must be washed away.
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It is like the matter of a foreign thought in prayer, which confuses a person in his prayer. (See what
is written about this in the discourse beginning “Vayehi mikeitz,” and in the discourse beginning
“Mar’eihem uma’aseihem” in Parshas Yisro; see there.)
An analogy from ordinary experience: a stray, unrelated thought during prayer throws a person off. In
Torah Ohr, Miketz (the first “Vayehi mikeitz”), the Alter Rebbe explains that if a soul must forget this world

even to enjoy the radiance of the Shechinah in Gan Eden, how much more must a person set aside this
world’s affairs to cleave to G-d in Torah and prayer.
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And likewise, from the lower Gan Eden to the higher one, one must also forget the matter of the
lower Gan Eden, for relative to the higher Gan Eden it is considered actually physical. And so on,
up to the loftiest heights, there are many kinds of such intermediaries, beyond searching out and
beyond number.
The pattern repeats at every stage. From the lower to the higher Gan Eden the soul must again forget, be-
cause the lower Gan Eden is “physical” compared with the higher; the same discourse in Torah Ohr says that

this needs another immersion, in another river of fire, to forget even what was grasped in Gan Eden. And

there are countless such steps all the way up.
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As the saying [goes], “All shall exalt You, Selah,” and “All the living shall thank You, Selah”: [Selah
meaning] without interruption; and as is known from the matter of the Shemittos [Sabbatical cy-
cles| and the Jubilees, etc.
Two phrases from the prayers, the Shabbos morning blessing before the Shema (“All shall exalt You, Selah”)
and the thanksgiving blessing of the Amidah (“All the living shall thank You, Selah”); the Talmud reads “Se-
lah” as “without interruption.” Praise and ascent go on endlessly, as the Kabbalistic teaching of the

Shemittos and Jubilees (vast cosmic cycles of ascent) also shows: the second transcript of this maamar cites
the Arizal’s writings that there are ascents of fifty thousand Jubilees, up to the light of Malchus of Ein Sof.
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And all of it is ascent after ascent, until the lower level, relative to the higher one, is considered as

physicality. (See what is written in Parshas Vayeitzei on “and of all that You give me, I will surely
give a tenth to You.”)

Every level rises to a higher one, and from the higher perspective the lower level seems “physical.” The text
points to a discussion in Parshas Vayeitzei on Yaakov’s vow to give a tenth.
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Now, “the beginning of Your works” is the lower Gan Eden, which is the beginning of the World of
Asiyah (Action); and it is mentioned because it is the purpose and the main point of the creation of
man: for its sake he was created,

Now the Alter Rebbe interprets the Rosh HaShanah phrase: “the beginning of Your works” is the lower Gan

Eden, the beginning of the World of Asiyah. It is singled out because it is where man was meant to be: for its
sake he was created.

likuteitorah.com/likkutei-torah/shemini-atzeres/2/ 7



LIKKUTEI TORAH - SHEMINI ATZERES - MAAMAR 2 9% 1°nn DA%y 21w 01°2

MnoS 1oow 191 AWYRN MRYPw RIT 121 N0 AR 172V g pal P73 00N Urnd
22 1937 "90IR 71772 I WPROY 1D T 1112 TAWAT MY OPRWR LW

as it is written, “And He placed him in the Garden of Eden, to work it and to guard it,” etc.; and in it
is the completeness of the deed, as it will be in the days of Mashiach, which is not so in this physi-
cal world at the present time, etc., as is written about this in the discourse beginning “Osrei

lagefen.”

Adam was placed in the Garden to work and guard it; there the “deed” (service through action) was com-
plete, as it will be again in the days of Mashiach. In our physical world today it is not so; in Torah Ohr,
Vayechi (“Osrei lagefen”), the Alter Rebbe explains why the service of the days of Mashiach will be the ulti-
mate perfection, beyond the prayer of the exile.
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Now, in order for there to be “the beginning of Your works,” it is through “a remembrance of the

first day,” [the day]| that precedes the hishtalshelus, for “their beginning is wedged in their end.”

“The beginning of Your works” (the lower Gan Eden) is reached only by drawing on “the first day,” which is
before the whole chain of descent began. As Sefer Yetzirah says, the beginning is wedged in the end: the
highest source is bound up with the lowest point. (The print reads 1171, a slip for 11721, “remembrance.”)
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For what causes the descent and the chaining-down of the levels is that the Holy One, blessed be
He, desired to have a dwelling place among the lower realms specifically.

The reason is that the whole descent exists for the lowest level: G-d desired a dwelling place among the lower
realms. Since the purpose is below, the lowest point is tied directly to the highest intention.
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SECTION 2 - 16-7

The question: why so great a descent?
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2. But it is known that this descent is for the sake of an ascent. And one must understand: the de-
scent is exceedingly great, for the soul descended into this physical world, to the point that when it
rises even to the lower Gan Eden it must immerse in the river of fire in order to forget everything,

etc.

Section 2 raises the question. It is known that the soul’s descent is for the sake of a greater ascent; but the
descent is enormous, so far down that even to re-enter the lowest paradise the soul must forget everything

in the river of fire.
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And likewise from the lower Gan Eden to the higher Gan Eden, etc. If so, the ascent too must be ex-
ceedingly great, so that the whole descent was worthwhile for the sake of this ascent. And by what

does a person merit so great and wondrous an ascent through this great descent specifically?

The same forgetting is needed again between the lower and higher Gan Eden. So the ascent that justifies
such a descent must be tremendous; the question is how exactly the descent into this world earns a person

an ascent that great.

SECTION 3 - 118

Teshuvah above the Name Havayah
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This will be understood from what is written, “I am Havayah; that is My Name.” For the Name
Havayah indicates that He brings all the worlds into being (mehaveh) through tzimtzum (contrac-
tion), expansion and drawing-down, etc.

The answer begins with the verse “I am Havayah; that is My Name.” The Name Havayah is read as mehaveh,

“bringing into being”: it is the divine power that creates the worlds through contraction, expansion and

drawing-down of light.
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And this is only the level of a “Name” alone, like the analogy of the radiance of the sun, etc. And
about this our Sages, of blessed memory, said, “The righteous sit and delight in the radiance of the

Shechinah (Divine Presence),” etc.

But a name is only how someone is called by others, not the person himself; Havayah is compared to the
sun’s radiance, not the sun. The Talmud’s description of the World to Come, where the righteous delight in
the “radiance” of the Shechinah, fits this.
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“In the radiance” specifically. That is, since they actually delight, [this is] because there cannot be
enjoyment and delight for the intellectual soul, according to its intellect and comprehension in the
light of G-d, except in the level of radiance alone, to which the soul’s comprehension and intellect

can rise.

The Sages said “radiance” deliberately. The souls actually enjoy what they grasp, and a thinking soul can en-
joy G-d’s light only in the measure of its understanding: only in the “radiance,” which its comprehension
can reach.
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Whereas the Infinite Light (Or Ein Sof), blessed be He, itself is not grasped, for He is holy, etc.;

rather, He, may He be blessed, is the Source of life and the Source of delights, etc.

The Infinite Light as it is in itself cannot be grasped at all, for it is “holy,” meaning utterly set apart; rather, it

is the very Source of life and of delight.
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And there is the nullification of the comprehension of created beings, and the self-nullification
(bittul) of the souls and their union with their Emanator, blessed be He, beyond the measure of
their power of comprehension; as it is written, “Then you shall delight upon Havayah.”

There, at the Source itself, understanding gives way to bittul: the soul is absorbed and united with its

Emanator beyond anything it can comprehend. Isaiah’s promise, “Then you shall delight upon Havayah,” is

read as a delight above the Name Havayah.
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“Upon Havayah” specifically, as is written in the Zohar (Vayechi, p. 219a); that is, above the level of
the Name Havayah, which is only radiance, etc.

The word “upon” (al) is stressed, following the Zohar in Vayechi: the delight is above the Name Havayah,
which is only radiance, and so higher than the “radiance of the Shechinah” enjoyed in Gan Eden. Likkutei
Torah, Chukas, brings the same Zohar on this verse in connection with the mitzvah of charity.
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And the revelation [by which one comes]| to merit this level, in the mode of this bittul, is through
the revelation of the Infinite Light, blessed be He, in this physical world specifically, in the mode of
the nullification of comprehension, which is revealed in the mode of teshuvah (return), with the
desire of the heart, “from the inward part of a man and a deep heart.”

How is this level reached? Only through a revelation of the Infinite Light in this physical world, which ap-

pears as teshuvah: a desire of the heart that goes beyond understanding, rising “from the inward part of a
man and a deep heart” (Psalm 64).
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And about this our Sages, of blessed memory, said, “Better is one hour of teshuvah and good
deeds,” etc. The meaning is not teshuvah in the physical sense, from sins, that is, merely abandon-

ing the sin, for if so, why [say| “one hour”?

The Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life of the
World to Come. The Alter Rebbe argues that this cannot mean merely leaving sin, for then the Mishnah
would not speak of “one hour.” In Torah Ohr, Beshalach, he explains that the life of the World to Come flows
from a “lower” level of the Name Havayah, while teshuvah and good deeds reach a higher one.
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Rather, “teshuvah and good deeds” means that for the deeds to be good and shining with the light
of G-d, the Infinite Light, blessed be He, there must be the level of teshuvah

Rather, teshuvah here is what makes the good deeds themselves shine with the Infinite Light. Without it the
deeds would not carry that light.

likuteitorah.com/likkutei-torah/shemini-atzeres/2/ 11
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(as is written at the end of the discourse beginning “Yonasi bechagvei”), which is to return the soul
to its source and root and to make it cleave to Him, to the Infinite Light, blessed be He, itself.

Teshuvah in its deepest sense means returning the soul to its source and making it cleave to the Infinite
Light itself. In Likkutei Torah on Shir HaShirim (“Yonasi bechagvei”), the Alter Rebbe explains that through
teshuvah, the soul’s cry over its fallen G-dly spark, the mitzvos become more beautiful: this is “teshuvah
and good deeds.”
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For teshuvah preceded the world. The “world” is what is drawn from the Name Havayah, which is
only radiance, etc. (and see what is written in the discourse beginning “Vayar Yisrael es hayad”);

and teshuvah is above the level of radiance,

The Sages say teshuvah was created before the world. The Alter Rebbe reads “world” as everything drawn

from the Name Havayah, which is only radiance; teshuvah precedes it, and so it is higher than the radiance.
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for it is self-nullification and inclusion in the Infinite Light, blessed be He, itself; as it is written,
“Whom do I have in heaven? And besides You I desire nothing on earth”: that one does not desire a
revelation of comprehension and delight that is grasped in the intellectual soul according to its
power of comprehension, for this is called [serving] “in order to receive a reward (peras).”
Teshuvah is complete absorption in G-d, as in the Psalm: “Whom do I have in heaven? Besides You I desire
nothing on earth.” Wanting the pleasure of spiritual understanding would be serving “in order to receive a

reward,” which Antigonos of Socho warns against in Avos 1:3: “Do not be like servants who serve the master
in order to receive a reward.”
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Peras is something sliced off (parus) and separate; that is, the level of radiance, which is separate
and considered a thing unto itself relative to the essence of the Infinite Light, blessed be He, to

which there is no comparison, etc. Rather, “the Rock of my heart.”

A wordplay: peras (reward) is read as parus, “sliced off”: the radiance is only a slice, separate from G-d’s es-
sence. Instead, the soul seeks “the Rock of my heart,” the next verse of the Psalm.
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Tzur (“rock”) is from the term for a partition and a separating screen, which separates and con-
ceals the light and the revelation of the radiance;

Tzur, “rock,” is read as a partition: a screen that separates and conceals the light and the revelation of the ra-
diance. (Plainly, “the Rock of my heart” means that G-d is the strength of my heart.)
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in it there is no revelation of comprehension; rather, it is in the mode of self-nullification and in-
clusion in the Infinite Light, blessed be He, itself, of which it is said, “He made darkness His hiding
place,” and “before Him darkness is as light”: spiritual and physical are equal; “He is equal [to all],
and makes small and great equal,” etc.

Behind that screen there is no comprehension at all, only bittul and inclusion in G-d’s essence, of which it is

said that He made darkness His hiding place and that darkness and light are the same to Him. There, spiritu-
al and physical are equal, as the High Holiday hymn says: He makes small and great alike.
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“And my portion is Elokim forever”: this is the Infinite Light, blessed be He, itself, the root and
source of the Name Havayah; for the Name Havayah in its source is considered as the level of
Elokim relative to His essence and being, may He be blessed, as is written in the discourse begin-
ning “Shuvah Yisrael,” etc.

“My portion is Elokim forever” refers to the Infinite Light itself, the root of the Name Havayah. Relative to
G-d’svery essence, even Havayabh is like Elokim, a concealing and limiting Name.
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(And in this way one can also explain what is written, “And I will place you in the cleft of the rock,”
etc.: since there was to be a drawing-down of the Thirteen Attributes of Mercy, which are the level
of “before Havayah,” it is therefore through the level of “rock,” which is a partition and screen,
etc., from the level of “He made darkness His hiding place.” And see the Zohar)

A parenthetical application: Moshe was placed in “the cleft of the rock” when the Thirteen Attributes of

Mercy were revealed. Since these come from “before Havayah,” a level above the Name, they had to come
through a hiding “rock,” from the level of “He made darkness His hiding place.”
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(Beshalach, p. 57a) on “When you come to see My face,” etc.: “What is ‘to see’? Rather, all those
faces of the King are hidden in the depth, in a place of darkness, as it is written, ‘He made darkness
His hiding place.’”

The Zohar on “When you come to see My face” asks what “to see” means, and answers that all the King’s

“faces” are hidden in the depth, in a place of darkness, as in “He made darkness His hiding place.” This sup-

ports the idea that the highest revelation is rooted in concealment.

mti 01°2 %2 17770 MEA NP2 PPNNRWY 173y MY WPRYY AR 1712 00 QW [19n wipnn] BPPRN IR
7Y 97K B2 982°

But the Mikdash Melech [a commentary on the Zohar] there explains it in another way. And see
what is written further on “And I will place you in the cleft of the rock” at the end of the discourse
beginning “Ki vayom hazeh yechaper,” in Parshas Acharei; see there.

The Alter Rebbe notes that the Mikdash Melech, a commentary on the Zohar, reads this passage differently,
and refers to a discourse in Likkutei Torah, Acharei, on “the cleft of the rock.”
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And see what is written on “teshuvah preceded the world” in the discourse beginning “Haazinu
hashamayim”: that this is the meaning of “until Your people pass over, Havayah,” and that about
this it is said, “and the spirit shall return to Elokim who gave it”; see there at length. And this is as is
written here in explaining “and my portion is Elokim forever.”
Another discourse, “Haazinu hashamayim,” links “teshuvah preceded the world” to the Song at the Sea (“un-
til Your people pass over, Havayah”) and to the verse that the spirit returns “to Elokim who gave it”; there the

Alter Rebbe says that this return (tashuv, the root of teshuvah) is the essence of teshuvah. This matches the

reading here of “my portion is Elokim forever” as the essence above Havayah.
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And see the commentary of the Ramaz [Rabbi Moshe Zacuto] on the Zohar (Bereishis, p. 4b, at the
bottom) on the matter of “No eye has seen, Elokim, except You.” And see what is written further on
“teshuvah preceded the world” in the discourse beginning “To understand the meaning of the
verse ‘Who is a G-d like You.’”

Further references: the Ramaz’s commentary on the Zohar’s passage about “No eye has seen, Elokim, except
You,”
‘Who is a G-d like You.’” That discourse (Likkutei Torah, Rosh HaShanah) explains that the whole world is

under time, brought into being by the twelve permutations of the Name Havayah renewed each hour.

and another discourse on teshuvah preceding the world, “To understand the meaning of the verse
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And the community of Israel as a whole merits this level of teshuvah on Yom Kippur, when at
Ne’ilah we say, “Havayah, He is Elokim,” through “before Havayah you shall be purified”: above
the level of Havayah, etc.

The whole Jewish people reaches this teshuvah on Yom Kippur. At the close of Ne’ilah they declare

“Havayah, He is Elokim,” through “before Havayah you shall be purified”: a purification from the level be-
fore, and above, Havayah, where even Havayah is as Elokim.
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And through this they merit that there be “Then you shall delight upon Havayah”: “upon”
specifically.

Through this Israel reaches the delight “upon Havayah” promised by Isaiah. The second transcript of this
maamar adds that after the Ne’ilah of Yom Kippur, Sukkos brings a revelation of supernal kindness from
above (“His right hand embraces me”), which prepares for Shemini Atzeres, Simchas Torah.
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Father and mother: the two Torahs
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3. Now, by the power of this teshuvah, there is drawn down on Shemini Atzeres [the ability] to have
Simchas Torah [the Rejoicing of the Torah]. The explanation is this: the Torah as a whole is two
Torahs, the Written Torah and the Oral Torah.

Section 3 connects the teshuvah of Yom Kippur to the festival: its power is what makes possible the Simchas

Torah of Shemini Atzeres, a name that will be read as making the Torah itself rejoice. To explain it, the Alter
Rebbe starts from the fact that the Torah has two parts, Written and Oral.
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Now it is written, “Hear, my son, the instruction of your father”: this is the Written Torah; “and do
not forsake the teaching (torah) of your mother”: this is the Oral Torah.
Proverbs speaks of “your father’s instruction” and “your mother’s teaching” (torah); the Sages (Midrash

Mishlei, as the Kehot note gives it) read these as the Written and the Oral Torah. The Zohar reads the same
verse as Chochmah (father) and Binah (mother), the Sefiros behind this whole analogy.
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The Written Torah is the level of a father. By way of analogy, it is like a father to a son: although the
son’s brain is drawn from the brain of the father himself, nevertheless the main part of his growth
is through his remaining nine months in gestation in the mother’s womb and his nursing from the
mother’s milk.
The analogy: a child’s mind comes from the father, yet the child actually grows inside the mother for nine
months and then nurses from her. In Iggeres HaKodesh 29 (Tanya) the Alter Rebbe uses the same image: all

the child’s limbs are contained, hidden, in the father’s drop, and the mother brings them out into a whole
child; so the mitzvos, hidden in the Written Torah, are revealed in the Oral Torah.
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Thus the son’s growth is with the mother actually included and united with him, while the father is
only the root and source of his coming into being, and all his growth is at a distance from the
father.

So the mother is intimately united with the child’s growth, while the father remains a distant source. The
next paragraph applies this to the two Torahs.
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So too, the Written Torah is the root and source of all the laws that are in the Oral Torah.

Nevertheless, all the main points of the laws are well explained in the Oral Torah specifically.

The analogy is applied: the Written Torah is the “father,” the source of every law of the Oral Torah. Yet the

laws are actually laid out and explained only in the Oral Torah.
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And in it they are included and actually grow; whereas in the Written Torah they are only hinted at
in a mere allusion, by an extra letter or word, and from this a whole tractate is made in the Oral

Torah, explaining all the details of the laws and their fine points.

In the Oral Torah the laws are contained and actually “grow”; in the Written Torah a law may be hinted at
only by an extra letter or word, and from that hint the Oral Torah builds a whole tractate. In Torah Ohr,
Va’eira, the Alter Rebbe explains that the letters of the Written Torah are only allusions drawn from supernal
Chochmah and the idea itself is not clothed in them, while in the Oral Torah it is clothed in the words of the
law.
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Thus the Oral Torah is the level of a mother, in which all the laws are included, and they nurse from
it in actual close proximity; whereas the Written Torah is the level of a father, which draws [them]
forth in the mode of distance, by allusion, etc., because it is the level of Chochmah (wisdom): “The
Torah comes forth from Chochmah.”

So the Oral Torah is the “mother” that holds the laws close, as a mother nurses her child, while the Written

Torah is the distant “father” that gives only hints. This is because the Written Torah is rooted in Chochmah,

from which, the Zohar says, the Torah comes forth.
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And it is written, “I said, ‘I will become wise,’ but it is far from me”: for it shines in the mode of
distance.

Koheles (King Shlomo) says of his quest for wisdom: “I said, ‘I will become wise,’ but it is far from me.” The
Alter Rebbe reads it as Chochmabh itself shining “from afar.”
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(As is written in the Zohar, Parshas Shemos (p. 12a, at the bottom), on “And his sister stationed
herself from afar,” and on “From afar Havayah appeared to me”; and in Parshas Bereishis (begin-
ning of p. 6), and in the Mikdash Melech (there and there); and in Parshas Vayeira (p. 120a), and
the end of Parshas Terumah (p. 125b, at the bottom), and in Parshas Vayikra (p. 20b, at the
bottom).

A long parenthesis of Zohar references begins: passages on verses that speak of “from afar,” Miriam watch-
ing over baby Moshe (“his sister stationed herself from afar,” where the Zohar reads “his sister” as
Chochmah) and Jeremiah’s “From afar Havayah appeared to me,” with other Zohar places and the Mikdash
Melech. The Tzemach Tzedek’s Or HaTorah, as the Kehot note quotes it, cites the Mikdash Melech on this
Zohar: “all the lights of Abba (Chochmah) are from afar and not from near.”
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And it is further noted above, in the discourse beginning “Hayom hazeh” in Parshas Tavo. And see
the Raaya Mehemna [“the Faithful Shepherd,” a section of the Zohar|, Parshas Pinchas (p. 223a),
on this [verse], “I said, ‘I will become wise,” but it is far from me”; and in Parshas Toldos (p. 135a),
and in Parshas Vayechi, p. 225b, at the bottom.)

Further references: an earlier discourse in Likkutei Torah (Parshas Ki Savo, “Hayom hazeh”), the Raaya
Mehemna on the same verse from Koheles, and Zohar passages in Toldos and Vayechi, where Shlomo says it
when he seeks to grasp the fine points of the Torah.
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The Oral Torah, however, is the level of Binah (understanding), “the broad spaces of the river,” etc.

The contrast is stated: the Oral Torah corresponds to Binah, called in Kabbalah “the broad spaces of the riv-
er” because in it the point of Chochmah spreads out. At the start of Parshas Re’eh in Likkutei Torah, the Alter
Rebbe explains Binah, the upper hei of the Name, as “the broad spaces of the river,” with length and
breadth: contemplation of G-d’s greatness, each according to his measure.
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And the explanation of this matter in the service of G-d: just as there are these two levels in the

Torah, so are they in [divine] service. Now, “Binah is the heart,”

The two modes, Chochmah and Binah, exist not only in Torah but in a person’s service of G-d. “Binah is the
heart” (from Tikkunei Zohar): understanding produces feeling.
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that is, to set the heart aflame and ablaze through the broadening of the mind and contemplation of

the Name Havayah: tzimtzum, expansion and drawing-down, etc.,

Binah in service means contemplating in depth how the Name Havayah creates through contraction, expan-
sion and drawing-down of light, until the heart is set on fire.
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and how praised and glorified is His great Name forever and ever, “and may Your Name be praised

forever, our King,” etc.;

One also contemplates how praised and glorified G-d’s great Name is, in the words of the morning prayers
(Baruch She’amar and Yishtabach).
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so that through this “the mother of the children is joyful”: to be in the level of a mother who gives
birth to the children, which are love and awe; and the joy is their growth, with increase and abun-
dance, so that they be with joy and gladness of heart, etc., as is written in the discourse beginning
“Va’eira el Avraham.”

Through this “the mother of the children is joyful”: Binah is the “mother,” and her “children” are the love

and awe of G-d born from contemplation; her “joy” is their growth, so that one serves with joy and a glad
heart. A discourse in Torah Ohr (“Va’eira el Avraham™) explains this.

SECTION 5 - 111

Ayin becomes ani: Simchas Torah
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Now, the growth of the flaming and blazing of the heart is through prayer, with the broadening of
the mind and contemplation, as far as the soul is able to bear in its comprehension, for it is actual-
ly included and united with this comprehension, which is actually grasped within his heart, so as to
give birth from it to love and awe, etc.

Growth in love and awe comes through prayer with deep contemplation, as far as the soul can grasp. The un-

derstanding becomes one with the person and settles into the heart, where it “gives birth” to love and awe:
the Binah mode.
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But the level of Chochmabh is the level of koach mah (“the power of ‘what’”), that is, to be [in the
mode of| “and what are we,” which is the nullification of comprehension. About this it is said, “And
Chochmabh is found from ayin (nothing)”: from the level of ayin,
Chochmah is different. Its letters can be read koach mah (72 n2), “the power of ‘what,”” like Moshe and
Aharon’s “and what are we?”: a self-nullification beyond comprehension. So Job says Chochmah is found

“from ayin,” from nothingness (plainly, Job asks “where shall wisdom be found?”); the print spells the next

word 1"y, “eye,” pronounced the same as "X, “nothing,” a pair the end of the paragraph builds on.
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that is, from the level of the revelation of the Infinite Light (Or Ein Sof), blessed be He, itself, which
“no thought can grasp.”

“Ayin” here is not emptiness but the Infinite Light itself, which, as Tikkunei Zohar says, no thought can
grasp.
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For since He is not grasped, and He is holy and set apart, etc., and He is the Source of life and the
Source of delights, therefore the soul yearns for Him and expires for Him, to be actually nullified in
its very existence. (And see what is written about this in the discourse beginning “Re’eh anochi
nosen,” that these two levels of Chochmah and Binah are called “two companions” and are called
“the point in its palace”; and see there.)

Because it cannot be grasped and is utterly set apart, and yet is the source of all life and delight, the soul

yearns and “expires” toward it, wanting to dissolve its very existence into G-d. The text refers to a discourse
that calls Chochmah and Binah “two companions” and “the point in its palace.”
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Now, through the teshuvah (return) of Yom Kippur, which is the level of “before Havayah,” etc., the
souls of Israel rise and are bound to their source and root above, and become united with their
Emanator, blessed be He, in the mode of gestation, like a fetus in its mother’s womb, which eats of
what its mother eats, etc.

The teshuvah of Yom Kippur, which reaches “before Havayah,” lifts the souls back into their source, united

with G-d like a fetus in the womb. The Talmud says a fetus eats what its mother eats: it lives entirely from
her, with no separate existence.
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(See Pri Etz Chaim, Shaar Yom HaKippurim, beginning of chapter 3: “from the place where Binah
itself,” etc. And see what is written in the explanation of “And I shall be sanctified among the chil-
dren of Israel,” on the matter of the first “Kadosh,” and in the explanation of “Set me as a seal,” on
the matter of the level of gestation, which is the level of utter self-nullification (bittul), and through
this there is afterward drawn a very lofty drawing-down, etc.; see there.)

References in parentheses: the Arizal’s Pri Etz Chaim on Yom Kippur, and other discourses on the first “Ka-

dosh” and on “Set me as a seal,” which explain that this state of gestation is total self-nullification, and that it
later draws down a very lofty light.
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And through this they have this power to draw down the level of Chochmah and the level of ayin
into revelation, so that there be the level of ani (“I”): that the level of a father shine in close proxim-
ity, in revelation, like the level of a mother.

From that nullification comes the power to reveal Chochmah and ayin openly: ayin (“nothing™) becomes ani
(“I”), the same Hebrew letters rearranged. The distant “father” then shines up close, like the “mother.”
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And see what is written above on “A wise son makes a father rejoice.” And this is what is written,
“Today I have given birth to you,” and not “I have begotten you”: that is, that there be the revela-
tion of ani from the level of ayin in the mode of a mother who gives birth, and not in the mode of a
father who begets.
The verse “Today I have given birth to you” uses the mother’s verb (yelidticha; both transcripts in Sefer
HaMaamarim 5565 call it feminine language) rather than the father’s (“begot”): the father’s hidden level is
revealed in the mother’s close mode. The text refers to an earlier discourse on “A wise son makes a father re-

joice”: in Likkutei Torah, Sukkos, the Alter Rebbe explains that on Sukkos Israel draws down Chochmah to
shine close and revealed like Binah.
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However, the birth and the actual revelation are on the seventh [day] of Pesach, of which it is writ-
ten, “an Atzeres to Havayah your G-d,” from above to below (and this is the level of the Splitting of
the Sea; see below); while on Shemini Atzeres it is written, “an Atzeres shall there be for you,” from

below to above.

The full “birth” happened on the seventh day of Pesach, called “an Atzeres to Havayah your G-d,” a revela-
tion from above, like the Splitting of the Sea. Shemini Atzeres is “an Atzeres for you,” from below to above.
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For atzeres is a term for absorption: that is, to be grasped and well absorbed in this level, in the
mode of gestation, like a fetus in its mother’s womb, which eats of what its mother eats, etc.

“Atzeres” here means absorption, kelitah, the word used when a conception takes hold: the new light is tak-
en in and held firmly, as the fetus lives from what its mother eats.
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And not only of what its mother eats, but also of what its father eats: that the drawing-down of the
level of ayin be rooted and absorbed within the Congregation of Israel, so that they cleave to the
Infinite One (Ein Sof), blessed be He, Himself. And this is the meaning of Simchas Torah.

And more: the fetus eats not only what its mother eats but also “what its father eats”: the level of ayin itself

becomes rooted in the Jewish people, so that they cleave to G-d’s very essence. That is the inner meaning of
Simchas Torah.
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That is, to gladden the Torah through the joining of the two levels, the Written Torah and the Oral
Torah (see what is written below in the discourse beginning “Torah tzivah”); and this is through the
revelation of the level of ayin.

Simchas Torah means bringing joy to the Torah itself by joining its two parts, Written (father, Chochmah)

and Oral (mother, Binah), through the revelation of ayin. The text refers to a later discourse on “Torah
tzivah.”
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As it is written, “I (ani) have made Your Torah a delight (sha’asha’ti)”: sha’asha’ti is a transitive
verb; that is, he makes the Torah into delights, as it is written, “And I was delights,” etc.

The Psalm “I (ani) have made Your Torah a delight” (plainly, “I delight in Your Torah”) is read with a transi-
tive verb: the one who says ani makes the Torah into delights. Proverbs has the Torah say, “I was [His]
delights.”
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(And see what is written about this in the discourse beginning “Va’ehyeh etzlo amon,” on “And I
was delights.”) And this is through the revelation of ani from ayin, which is the drawing-down of
the Infinite Light, blessed be He, so that there be the Chochmah [of which it is said], “The Torah
comes forth from Chochmah.”

After a reference to Likkutei Torah, Bamidbar (“Va’ehyeh etzlo amon”), where the delights come after the
“nurturing” of knowledge and comprehension, the point is restated: this delight comes from revealing ani
out of ayin, drawing the Infinite Light into Chochmah, the source of Torah.
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And this is [the meaning of] “From Havayah was this”: that from the level of Havayah it is the level
of Chochmabh, as it is written, “Havayah founded the earth with Chochmabh,” etc.,

A new reading of the Psalm “From Havayah was this”: “From Havayah” is Chochmah, since “Havayah
founded the earth with Chochmah.”
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which is the level of a father; “was this (zos)”: this is the level of Nukva (the feminine), the level of

the mother who gives birth, through “it is wondrous in our eyes.”

Havayah here is the “father”; “this” (zos, a feminine word) is Nukva, the feminine, here the “mother” who

gives birth. It happens through “it is wondrous in our eyes.”
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“Wondrous” (niflas) is the level of the Supernal Wonder, the level of ayin; it becomes “in our eyes,”
in the mode of a seeing eye and revelation, that is, the revelation of ani from ayin. Therefore the

level of Chochmah becomes the level of a mother who shines in close proximity.

“Wondrous” (niflas) is Pele Elyon, the Supernal Wonder, the level of ayin; “in our eyes” means it becomes
visible, seen as with the eye (ayin, spelled 1°¥, is also “eye”): ayin becomes ani. So Chochmabh itself comes to

shine up close, like a mother.

SECTION 6 - 112-13

The future revelation and the Splitting of the Sea
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4. And this is what is written of the Future to Come: “As a man whom his mother comforts, so will I
(Anochi) comfort you.” For at the present time it is the level of “the mother of the children is

joyful,” whereas in the Future to Come there will be the revelation of the level of Anochi, etc.

Section 4 applies this to the future Redemption. Isaiah says G-d will comfort Israel “as a man whom his
mother comforts”; today we have the mother’s joy (Binah), but then Anochi, “I,” G-d’s own self, will be

revealed.
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(And one may explain that “whom his mother comforts” is the Oral Torah, in which we have com-

prehension, whereas the Written Torah is only allusions;

A long parenthetical note begins: the “mother” who comforts is the Oral Torah, which we can understand,

while the Written Torah offers only hints.
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and also that all of the inner dimension (pnimiyus) of the Torah is not grasped at all; and in the
Future to Come there will be “so will I comfort you”: that the inner dimension of the Torah will be
revealed. And see what is written about this regarding the Splitting of the Sea, in the discourse be-
ginning “Levaer inyan krias Yam Suf,” that this is the matter of the revelation of the level of Eden,
which is above the level of “And a river goes out,” etc.; see there.
The inner dimension of the Torah is not grasped at all now; in the future it will be revealed, as G-d Himself
“comforts.” Another discourse links this to the Splitting of the Sea and to “Eden,” a level above “the river that

goes out of Eden to water the garden”; in Likkutei Torah, Tzav, the Alter Rebbe explains the Splitting of the
Sea as Beriah joined to Atzilus itself, with no screen between them.
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That is, that the level of Eden itself, of which it is said, “No eye has seen,” etc., will shine in the
mode of close proximity, like the level of “And a river goes out,” etc. And this is the meaning of
“And a spring shall go out from the House of Havayah,” and as is written in the explanation of
“There are sixty queens.”

Eden itself, of which it says “no eye has seen,” will shine close by, as the river does now. Joel’s “a spring shall
go out from the House of Havayah” describes the same future revelation.
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And see what is written further on the matter of the revelation of the level of Eden in the discourse
beginning “Ka mipalgi bemesivta derekia: im baheres kodmah,” etc. And see what is written fur-
ther in the discourse beginning “Ki Avraham lo yeda’anu,” in the name of Pri Etz Chaim, etc., and
on the matter that Purim and Yom Kippur are on one level.
More references: the discourse on the heavenly academy’s debate, and the discourse “For Avraham did not
know us” (Torah Ohr, Megillas Esther), which cites Pri Etz Chaim on Purim: the light of Yesod of Abba

(Chochmah) shines directly into Nukva and goes down into the lower worlds; there Purim and Yom Kippur
are on one level.
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From this one will understand somewhat more of this matter mentioned here, that the level of
Chochmah (wisdom) becomes the level of a mother who shines in close proximity. And see what is
written similarly regarding Moshe, who was “heavy of mouth” with respect to the Oral Torah and
“heavy of tongue” with respect to the Written Torah, because he was from the level of “and what are

we,” the essence of supernal Chochmah;

These help clarify how Chochmah comes to shine like a close “mother.” Moshe is an example: his soul was

]

from supernal Chochmah, “what are we,” so he was “heavy of mouth” for the Oral Torah and “heavy of

tongue” for the Written Torah.
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but the Holy One, blessed be He, said to him, “And I (Anochi) will be with your mouth”: that
through the revelation of the level of Anochi, “who I am,” through this the level of supernal
Chochmah will be drawn to shine below.

G-d answered, “I (Anochi) will be with your mouth”: the revelation of G-d’s own self, Anochi, “who I am,”

would bring supernal Chochmah down into Moshe’s speech.
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And see what is written in the discourse beginning “Aromimcha Havayah ki dilisani,” etc. And see
what is written in Parshas Behaaloscha on the matter of the quail, on “Is the hand of Havayah too
short?” etc.
Further references: the discourse “I will exalt You, Havayah, for You have drawn me up,” and the quail in the
desert. In Likkutei Torah, Beha’aloscha, the Alter Rebbe explains that the quail’s fat is Chochmah (“0il”), the

level of mah and ayin, and that “Is the hand of Havayah too short?” means that the self-nullification of su-

pernal Chochmah can be drawn even into “flesh,” physical existence.
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And see what is written in Parshas Va’eira at the end of the discourse beginning “Vayedaber Elokim
el Moshe,” on “And I will be to you for Elokim”: the meaning is that the level of Havayah alone, He
Himself, will be to you in the level of Elokim that rests upon you. And this was Yaakov’s intention in
his prayer, “and Havayah will be to me for Elokim”: the meaning is that Havayah alone, He
Himself, will be to me in the level of Elokim.

In Torah Ohr, Va’eira, the Alter Rebbe explains “I will be to you for Elokim” as Havayah Himself being

present in the form of Elokim, and Yaakov’s prayer “Havayah will be to me for Elokim” the same way: the
transcendent Name dwelling within the limited, revealed one.

Nawn 01" DX 9190 7770 1907 292 WYY S2LART IN°T 1T NRM B2 IRD 9N 1°IY0 wen 1
772 D”R IR M993 RIT IR M2 1903 Y BRI (ix a1a) RPT2 NWY 19 11y SEwTpD
7Y N0 MBS NwTn ahyncw

And this is exactly like the matter mentioned here in explaining “From Havayah was this.” And see
what is written in Parshas Yisro at the end of the discourse beginning “Zachor es yom haShabbos
lekadsho,” on the matter that “Remember” and “Keep” were said in one utterance through the rev-
elation of the level of Anochi, which is the revelation of the Infinite Light (Or Ein Sof), blessed be

He, that is above the chain of descending worlds (hishtalshelus), etc.; see there.

This matches the reading here of “From Havayah was this”: the higher level appears in the lower. A dis-
course on “Remember” and “Keep,” said in one utterance at Sinai through Anochi, shows the same revela-
tion from beyond the chain of worlds.
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Now, to bring this matter closer to the intellect, that the level of Chochmah will shine in closeness,

etc.: it is because Chochmah is what is above comprehension.

Now the Alter Rebbe makes the idea intuitive: Chochmah, by definition, is what lies above comprehension.
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And it is called “the intellect that is hidden from all conception”; and what is drawn from it in the
mode of understanding and comprehension is only a mere glimmer, like lightning flashing from
the power of the intellect into comprehension; whereas the very essence of the power of the intel-

lect is not grasped at all.

Chochmabh is called “the intellect hidden from all conception.” What we understand of an idea is only a flash,
like lightning from a mind we cannot see, while the power of intellect itself is never grasped.
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And in this way the analogue above will also be understood, in the levels of Chochmah and Binah
(understanding) of the World of Atzilus (Emanation): that the level of Chochmah is above every lev-

el of comprehension, etc.

The same holds above, in Chochmah and Binah of Atzilus: Chochmah is beyond all comprehension. An ex-
ample from the Arizal follows.
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Now, it is explained in Pri Etz Chaim) (Shaar 16, chapter 1) that the Arizal grasped in one hour what,

were he to sit and expound for eighty consecutive years, would not suffice to explain.

Pri Etz Chaim (Sha’ar 16, ch. 1) records that the Arizal grasped in one hour what eighty years of teaching
could not explain. (The parenthesis opened in part 2 closes here, as printed.)
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And how did he grasp this in one hour? Rather, the matter is that his comprehension was in the
manner of the level of sight, into the essence and being of the level of Chochmah; except that his
comprehension was in the Chambers (Heichalos) of the World of Yetzirah (Formation), as is known.

That is possible only because his grasp was like seeing, a direct vision of the essence of Chochmah rather

than step-by-step understanding, though, as is known, what he saw was in the Chambers (Heichalos) of the
World of Yetzirah.
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Nevertheless, in this way it will also be understood regarding the level of Chochmah of Atzilus: that
Chochmabh itself actually shines in the mode of closeness is the revelation from above the order of
hishtalshelus;

Even so, the principle applies to Chochmah of Atzilus: for Chochmabh itself to shine close and openly is a rev-
elation from above the whole order of the worlds.
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that is, what is above the bounds of comprehension will also shine in the mode of closeness, etc.

And about this it is said of the Future to Come, “Eye to eye they shall see,” etc.

What is beyond comprehension will then shine close. That is Isaiah’s promise for the future: “eye to eye they
shall see,” direct vision rather than understanding.

KT NIPPZRY R”M3 WPRD ARM22 wnn MPOXRT 21993 102 RITW 730 0% NY°Ip 1739 973 RIT T30
113°2°°12 K7 AR121 995 777 7m01 3

And in this way is also the matter of the Splitting of the Sea of Reeds, which is the level of the reve-
lation of the World of Atzilus (Emanation) itself in [the World of] Beriah (Creation), as is written
elsewhere. And Atzilus is, in general, the level of Chochmah (wisdom), and Beriah is the level of
Binah (understanding).

The Splitting of the Sea follows the same pattern: it was Atzilus revealed within Beriah, and Atzilus corre-
sponds generally to Chochmah and Beriah to Binah.
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If so, the Splitting of the Sea means that the sea of Chochmah shines in the mode of actual close-
ness, like Binah. And this is the meaning of “For the earth shall be full of the knowledge of
Havayah, as the waters cover the sea,” etc.

So the splitting was Chochmah shining within Binah: the “sea” of Chochmah, whose depths are hidden,

shone close, like Binah. The same is promised for the future, when knowledge of G-d will fill the earth “as the
waters cover the sea.”
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And for there to be this revelation, it is through the level of the Supernal Wonder, the level of ayin,
as is written in the Zohar regarding the Splitting of the Sea, that “it depends on Atika [the Ancient

Onel.”

Such a revelation comes only from the Supernal Wonder, the level of ayin; the Zohar says the splitting of the
sea “depends on Atika,” the Ancient One, the innermost level of Keser.
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And as mentioned above on the matter of “Today I have given birth to you,” etc. And see what is
written further elsewhere on the saying of the Zohar at the beginning of Parshas Vayeitzei (p. 148b)
on “And Your pious ones shall sing for joy”: “It should have said, ‘And Your Levites shall sing for

joy,’” etc.

This parallels “Today I have given birth to you,” discussed above. The text also refers to the Zohar at the start
of Vayeitzei on “Your pious ones shall sing for joy,” which asks why the verse does not say “Your Levites,”
since the Levites are the King’s singers.
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And this is also mentioned in the Zohar, Parshas Pinchas (p. 242a), and it too is somewhat related

to the matter above.

A Zohar passage in Pinchas asks the same question; the Alter Rebbe says it too touches this theme.

SECTION 7 - 114

“This is the day”: the power of teshuvah
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5. Now, all this is by the power of the teshuvah (return) of Yom Kippur, “before Havayah you shall
be purified.” And this is [the meaning of] “This is the day Havayah has made,”

Section 5 ties everything back to Yom Kippur: the whole revelation of Shemini Atzeres flows from the teshu-
vah of “before Havayah you shall be purified.” The Psalm “This is the day Havayah has made” will now be
read in that light.
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for “the day” is the matter of teshuvah, as Mashiach said to Rabbi Yehoshua ben Levi when he
asked him, “When will the master come?” and he said to him, “Today”; that is, “Today, if you will

listen to His voice.”

“The day” means teshuvah. In the Talmud, Mashiach tells Rabbi Yehoshua ben Levi he will come “today,”
and Eliyahu explains: “today, if you will listen to His voice.” The transcript in Sefer HaMaamarim 5565 adds
that Mashiach’s answer was no joke: “today” hinted at the known “day.”
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And the meaning of “the day” is “a remembrance of the first day”: the first, which precedes the
chain of descending worlds (hishtalshelus); and as is written in [the work abbreviated] M.A., “on the
first day” (bayom harishon) is numerically equal to Keser (the Crown), which is called “the day,”

“|[the day] that is entirely day,” etc.

“The day” is also “the first day” of the Rosh HaShanah prayer, which precedes all the descent of the worlds. A
work the text cites only by its abbreviation (M.A.) notes that bayom harishon, “on the first day” (2+10+6+40 +
5+200+1+300+6+50 = 620), equals Keser (20+400+200 = 620), the Crown above the Sefiros, called “the day
that is entirely day.”
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(See what is written in the explanation of “And the number of the children of Israel shall be,” on
“For great is the day of Yizre’el.”

A parenthetical reference: the explanation of Hosea’s “And the number of the children of Israel shall be,” at
“For great is the day of Yizre’el.”
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And see the Raaya Mehemna, Parshas Teitzei) (p. 278a) on “On his day you shall give,” etc., up to
“Today, if you will listen to His voice,” and the commentary of the Ramaz there.

And the Raaya Mehemna (a section of the Zohar) in Ki Seitzei, from the law of paying a worker “on his day”
to “today, if you will listen to His voice,” with the Ramaz’s commentary there.
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And see what is written in the discourse beginning “Ki sishma bekol” in Parshas Re’eh, that the
meaning of “bekol” (literally “in the voice”) is what is enclothed in the level of the voice, etc.; see
there. And this is why the revelation of the level of “the day that is entirely day” comes through “if
you will listen to His voice,” etc., in the manner stated above. And see what is written at the end of
the discourse beginning “Be’etzem hayom hazeh nimol Avraham.”

A discourse in Likkutei Torah, Re’eh, explains that bekol, “in the voice,” means what is enclothed within the

voice. So the revelation of “the day that is entirely day” comes through “listening to His voice”; a further dis-
course, “On that very day Avraham was circumcised,” is cited.
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And this is also the meaning of “today, im [if|”: that is, in the manner of what is written in the
Zohar, Parshas Terumah (p. 163a), on the matter of im, that it is the level of the left included in the
right, as the Mikdash Melech explains there, that it is the level of Chochmah (wisdom) and Binah
(understanding); and they are what clothe the level of “the day.”

A further meaning of “today, im”: following the Zohar in Terumah, im (“if”) stands for the left included in
the right, which the Mikdash Melech there explains as Chochmah and Binah. These two “clothe” the level of
“the day,” Keser.
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And all this is drawn through “if you will listen to His voice,” etc. And the explanation of this en-
clothing is set out elsewhere, at the end of the discourse beginning “Lehavin mipnei mah Yom Tov

dePesach.”

All this is drawn down through “listening to His voice”; another discourse (“Lehavin mipnei mah Yom Tov
dePesach”) explains how Chochmah and Binah clothe Keser.
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And this is the level of teshuvah, which preceded the world, and the level of “the day”: “This is the
day Havayah has made.”

All of this is teshuvah, which preceded the world, and “the day” of which it says “This is the day Havayah has
made.”
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(And see what is written in the discourse beginning “BaParshas nesachim kesiv,” on the matter of
“the great hand that Havayah did in Egypt”; see there.) For it is written, “All that Havayah desired,
He made,” etc.: that He made and drew down the level of Havayah into the whole hishtalshelus,
from the level of “all that He desired,” etc.

After a reference to a discourse on “the great hand,” the Alter Rebbe brings the verse “All that Havayah de-
sired, He made” and reads it as G-d’s desire, above everything, “making” and drawing the Name Havayah
into all the worlds.

nAwNN Py RINw mowhnwnn "5 NWR 0917 11°°77 077 7197 11°°M
And this is through “this day,” that is, the first day, which precedes the hishtalshelus, which is the
matter of teshuvah,

This came about through “this day,” the first day before all descent, which is the root of teshuvah.
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for “their beginning is wedged in their end” specifically: in this physical world specifically, the
Infinite Light (Or Ein Sof), blessed be He, which is above the hishtalshelus, shines; therefore there
can be the level of teshuvah, to turn one’s heart from one extreme to the opposite extreme.

As Sefer Yetzirah says, the beginning is wedged in the end: the Infinite Light that is above all the worlds

shines precisely in this physical world. That is why only here can a person do teshuvah, turning his heart
around completely.

5731 929 [xa7 oxyal 7MY VRN 1D NAR CORYwa 1mRIY mIPpw ROTINT 12 [yex o20] X7 10
NR 19 % Hraws 1a) 2712 AR TP TN UURYY) NRY 2192 1T 10 w0 PR D91 10Ipn DY UOR
7 (>nn® %327p

Like Rabbi Elazar ben Durdaya, who acquired his world in one hour, etc.; whereas in the World to
Come each one is already set apart in his place, and every righteous person has a dwelling of his
own. (And see what is written about this in the discourse beginning “Tzav es Bnei Yisrael ... es kor-
bani lachmi.”)
Rabbi Elazar ben Durdaya, a notorious sinner, repented so completely that he “acquired his world in one
hour.” In the World to Come no such change is possible: each soul has its fixed place. In Likkutei Torah,

Pinchas, the Alter Rebbe explains that in this world a person has free choice and can return even after sin-

ning, while in the World to Come he stays as he was drawn here.
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And this is “Today I have given birth to you”: “today” specifically can there be the revelation of ani
from ayin, and “it is wondrous in our eyes”: “this is the day” specifically; and it is what causes there

to be “made Havayah.”

So “today I have given birth to you” means that only “today,” in this world, can ayin become ani. “It is won-
drous in our eyes” is “this day,” and this day is what brings about “made Havayah”: the Psalm is read as “this
day made Havayah,” drawing the Name into the worlds (part 10).
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And therefore, “let us rejoice and be glad in it.” (And in the Zohar it is mentioned on “You are my
son, today I have given birth to you,” in Parshas Balak) (p. 191b and p. 203b); and see there. And it

is further mentioned in Parshas Mishpatim (p. 98a and p. 101a) in another connection.

That is why “let us rejoice and be glad in it”: the joy of Simchas Torah. Zohar passages on “You are my son,
today I have given birth to you” are listed; in Mishpatim the Zohar applies the verse to the day David turned

thirteen and a higher soul came to rest on him.
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And on “This is the day [Havayah| has made,” etc., in Parshas Emor (beginning of p. 105); and see
there. And Parshas Bechukosai, p. 114b.

Final references to Zohar passages on “This is the day Havayah has made,” in Emor (on the festivals one re-

joices in the Holy One, blessed be He) and in Bechukosai.
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IN ONE'S AVODAH

Do not settle for the pleasure of understanding G-dliness, which the maamar calls serving “for a reward”;
seek G-d Himself, as in “Whom do I have in heaven.” A person does this through teshuvah from the depths
of the heart, which only this world allows: one hour of it can turn a person around completely. In daily
prayer, contemplation (Binah) should give birth to love and awe that grow with joy, while beyond it stands
the self-nullification of Chochmah (“what are we”). The teshuvah of Yom Kippur is then brought into the joy

of Simchas Torah.
QUESTIONS FOR DISCUSSION

1. Why must a soul forget this world to enter Gan Eden, and what does that say about the gap between levels?

2. The maamar says the delight of Gan Eden is only in the “radiance.” What is higher than it, and why can it
be reached only in this world?

3. How does the father/mother analogy explain the relationship between the Written and Oral Torah, and be-
tween Chochmah and Binah in prayer?

4. What does it mean that on Shemini Atzeres the fetus eats not only “what its mother eats” but also “what its
father eats”?

5. Why could Rabbi Elazar ben Durdaya acquire his world in one hour, and why is such a change impossible
in the World to Come?
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For the children at the table

Why the soul comes down

THE BIG IDEA

The soul comes down into this world because only here can it do teshuvah, which brings it
closer to G-d Himself than any reward in Gan Eden.

Onkelos translates “Atzeres” as “gathering”: on Shemini Atzeres all souls are gathered to their
root. Between G-d and our world stand countless levels, and a soul travels very far to come down
here. Even to go up to Gan Eden it must forget this world. Why such a long journey down? The re-
ward of Gan Eden is delight in a ray of G-d’s light. But teshuvah, returning to G-d with all one’s
heart, reaches G-d Himself, higher than any ray. Teshuvah came before the world was made, yet it
is found only here in this physical world, and all Israel reach it at Ne’ilah on Yom Kippur. Its power
brings the joy of Simchas Torah. The Written Torah is short and hidden, and only hints; the Oral
Torah explains closely. After Yom Kippur even the hidden Written Torah comes close to us, and the
two are joined. This is a taste of the future, when we will see G-dliness “eye to eye.” One hour of true

teshuvah in this world can turn a person around completely.
QUESTIONS FOR THE SHABBOS TABLE

1. Why is teshuvah higher even than the reward of Gan Eden?
2. What does it mean that one day we will see G-dliness “eye to eye”?

3. What is one thing you would like to turn around this week, and how will you begin?

Explanation © likuteitorah.com, CC BY-NC 4.0: retold for children from our translation and explanation, with Al assistance; not yet reviewed by a human
editor.
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

1 NAxY "nwn 01°a

The note says this maamar exists in the Mitteler Rebbe’s
transcript from Shemini Atzeres 5566, in two versions,
printed here along with an explanation.
KEHOT'S NOTE
n”A02 R NINAT °2 D°RXN11 .170pN X7Yynwn SYINRT 9”INIR P2 nnin
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The verse commanding the festival of Shemini Atzeres af-
ter Sukkos. The maamar builds its whole argument on the
word “Atzeres” in this verse.
Numbers 29:357177:1"3 72712
Atyn X2 173y NIXR-23 03 MmN N3y rREn o2
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19,03 93TRa 27Ny

3 QWA 07Pna

The note points there on the idea that the souls gather into
their source and root.
KEHOT'S NOTE
SIYWIYR Y X7YRw N7MINK ART

4 TPwyn nban oYt m

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.N111751 o722

5 TWRA 015 1175t Pwyn nbnn ovn M

These words from the Zichronos blessing of the Rosh
HaShanah Musaf are quoted in the Talmud, which discuss-
es the day of creation they refer to. Here the two phrases
become two levels: a beginning within creation and a “first
day” before it.

Rosh Hashanah 27a:15-161"0-1"9:X 1”3 11w WX

72 PRINY 37 MR 1D NP YRR MWD WRIY Do my

oP? 121 PRYR nPnn OPT MY RITRD PR R POy

27 22N .07IYT X122 MIWN2 MWRT PPN 212 — NmD "R

D A RDPR RTY LNID727) YRR? MWD wRY? D21 MY K1Y

IRDP? 2231 RIPR MIWE WRIT VTR O 1993t yn npnn
-RIWEX —10p 2

William Davidson, Vocalized Aramaic (CC-BY-NC)
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the passage shares nothing with the note

KEHOT'S NOTE
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The note says the 5565 transcript explains this Zohar
passage.
KEHOT'S NOTE
T RN 77OPN2 L[9] (X LY R AnTpia

8 A0 PPRSNWR XA RPYDT PPt 2o

In the introduction to the Zohar, the lower Gan Eden is de-
scribed as a place where all the forms of above and below
are found. This is why it can serve as the intermediary be-
tween the spiritual worlds and ours.

Zohar, Introduction 12:92-10477p-27%:27° TP 717 100

He is “mighty of deeds, from Kabzeel”, as if to say: “that
great and most mighty tree, from what place comes it, from
what grade does it issue? From Kabzeel” (lit. gathering of
G-d), from the highest and hidden grade where “no eye hath
ever seen, etc.” (Is. 64, 3), a grade which contains the whole
and which is the focus of the supernal light, and from which
everything issues. That light is the sacred and hidden tem-
ple (Hekal) wherein is concentrated that divine essence
from which all the worlds ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

9 Job, answering Bildad, describes G-d as the One who does
great things “beyond searching out” and wonders “beyond
number.” The Alter Rebbe borrows the phrase for the un-
countable levels of hishtalshelus.

Job 9:10”:'v 21K
:180% PR™TY NIX?D1 IR0 PR-TY niPT Yy
Who doeth great things past finding out; Yea, marvellous

things without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2

10 RERTE ER IR

In the previous maamar the Alter Rebbe says that the souls
in the lower Gan Eden delight in the radiance of G-d’s light
and afterward, through the river of fire, rise from ascent to
ascent without end; but all this comes through a contrac-
tion, by the measure of created beings, whereas through
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good deeds (the mitzvos) the supernal delight, the revela-
tion of the Infinite Light itself, is drawn down.
KEHOT'S NOTE
27,30 97y 101

n 99397

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.31 .(779 1) PRo1T propn

12 SIFE R T

In Daniel’s night vision of the Ancient of Days on His
throne, “a river of fire flowed and came forth from before
Him.” The Alter Rebbe uses the term for the purifying
boundary souls pass through between this world and Gan
Eden.

Daniel 7:107:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

13 PR o

There the Alter Rebbe explains that even a complete tzad-
dik going to Gan Eden must immerse in the river of fire to
lose the memory of this world, and that if one must forget
this world merely to enjoy the radiance of the Shechinah,
how much more to cleave to G-d in Torah and prayer.
KEHOT'S NOTE
X ,X? X"

14 1192y PAARNT 7Y 1A 1Y
There the Alter Rebbe says that when the soul goes “from
strength to strength,” each new month and Shabbos, it
needs another immersion in another river of fire, to forget
even the comprehension it reached in the lower and high-
er Gan Eden: the point the note makes.

KEHOT'S NOTE
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P9 M7 03 PR Y 02 NAR2Y L0t 725 nUnyn rmy 1°2 59
[3] .R™N2°RA YRR M T R W73 90K 70772

PARAGRAPH 4

15 190 TR P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.NAWT 9%1° o172
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.y71mw nPan nou

PO "9 1190

The Talmud teaches that wherever Scripture says “Selah”
it means something without interruption forever. Here it
expresses that the ascent of praise never stops.

Eruvin 54a:12-1337°-277:X 771 1°217°Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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A parallel discussion of the Shemittos and Jubilees, to
which the note refers.
KEHOT'S NOTE
20PNN Y 770PN NAD2 AN Y WrAw NN LT, vURw 1?3,777 hhal
7y M731° 00K 1 N1HY A ww PUIRT "an01 wPna” taw RNoa
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Yaakov’s vow at Beis El: “of all that You give me, I will
surely give a tenth to You.” The text points to its discus-
sion of this verse in Parshas Vayeitzei.
Genesis 28:222373:1”3 nwR12
Y "IN WK 23) PPN I3 M MIRR MRYIWR IR 12K
77 IR
and this stone, which I have set up for a pillar, shall be
G-d’s house; and of all that Thou shalt give me I will surely

give the tenth unto Thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The second transcript explains more fully: the lower Gan
Eden is the beginning of Asiyah and the intermediary be-
tween its spirituality and physicality; before the sin it was
for Adam what our physical world is for us, and only after
the sin was he driven out of Gan Eden.
KEHOT'S NOTE
TUIn norn »n” AN RN P R0 A0PNN Y QW 7170pN 1”02
2 yRIAAT RITW Cwyn ohy nbnnn RN nnnnm y7a Pna R
NnNa Y7 N2 WDIR 71 7TIR KON oTPw YT nmPRwa? nPama
P70 TR TR YPA2 NI PR CRwAT PwY 09 119K 11D
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G-d places Adam in the Garden of Eden “to work it and to
guard it.” The Alter Rebbe infers that the lower Gan Eden
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22

is the place and purpose for which man was created.
Genesis 2:15170:’2 N°wR12
SARYP) MTY? TTYIAR MMM DR NN DOPK 1 MR
And the L-RD G-d took the man, and put him into the gar-

den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse reads “He binds his foal to the vine” as
speaking of the days of Mashiach, and explains why the
service then will be the ultimate perfection, more than the
prayer of the exile.
KEHOT'S NOTE
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PARAGRAPH 5

23

24

25
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"n X" 70
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Sefer Yetzirah says of the Sefiros that “their end is wedged
in their beginning and their beginning in their end.” The
Alter Rebbe uses it to explain how the lowest level con-
nects to the level above all descent.
Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19902 NN 1NPAN2 1910 YIYa R 92 MTED Ty
7910 INKR 117 TAR 2199 21w PRI 7210 NIRY nonaa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor

Kalisch. New York, 1877 (Public Domain)
2O1NMN2 1T P N 72PN MNNIY

The Midrash states that G-d desired a dwelling place
among the lower realms. This is the foundational Chabad
statement of the purpose of creation.

Midrash Tanchuma, Nasso 16:1’X:1”1 X@1 X170 0177
,TAM3 92 SRINY 27 WK (R L7 W) 79 SNInR "317 K2 ...
T 3% RIY MIRDD 0PI DR ORI TN2 WITRD RI2Y ywa
:17 MRY INIR MY OTRT DR K12 021y WUU inD 0°3ANA2
WM DIRA KD Y1 290 NYIT YYM LPIRM YOR 130 vy Yan
72 ,XI7 T2 WITR AP MK MR DY 12y L(P-10 ,2 MPwRA3)
2371, IPY2 7 WO ind DONANAZ 1T 7 RTW MRAR 07
... Y4TRT P20 o1 .INIR nnY K21 A0IK OnMR TR
(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
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came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

PARAGRAPH 6

26

T2

The river of fire from Daniel’s vision, used again for the
boundary a soul must cross on its way up.
Daniel 7:107:t 5x°17
1227 927 AIPURY? PEYR APK CMINTPTR PR A T M
AM°NB 177997 207 RIPT 11R? *minTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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28
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G-d declares through Isaiah: “I am Havayah; that is My
Name, and My glory I will not give to another.” The Alter
Rebbe stresses that Havayah is a “Name”: a radiance, not
the essence.

Isaiah 42:8°1:2"n \1°yw°
:0°7°082 "NPINY IAR-KD KD ©T9291 "W RIT 7 OIR
I am the L-RD, that is My name; And My glory will I not give

to another, Neither My praise to graven images.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav’s description of the World to Come: the righteous sit
with crowns on their heads and delight in the radiance of
the Shechinah. The word “radiance” shows that even Gan
Eden grasps only a ray of G-d’s light.
Berakhot 17a:1227:X 1> n1972
i3 PR X327 07IY7 K20 0PIV M 071YD KP 1277 AUmID2 Koan
K21 1IRIP K21 1AM Ryn KDY 12371 778 KDY 7200 KDY 770K KD
073731 DIPYRT2 DIPRTILY) PIVE DR0TE KPR LMD K9 M
JARTY 12IRP DORORT DR NI 0K ,T7OW 10
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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KEHOT’'S NOTE
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Isaiah promises those who honor Shabbos: “Then you
shall delight in Havayah”; plainly, you will find your de-
light in G-d. The maamar reads al as “upon,” a delight
above the Name Havayah.

Isaiah 58:147™:1"17°yw°
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7327°71 99 93 IR pY?

Then shalt thou delight thyself in the L-RD, And I will make

thee to ride upon the high places of the earth, And I will feed

thee with the heritage of Jacob thy father; For the mouth of

the L-RD hath spoken it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There too “Then you shall delight upon Havayah: ‘upon’
specifically” is brought with this Zohar: through the mitz-
vah of charity, giving bread (inner) and clothing (encom-
passing), Havayah, the Infinite Light, comes to be grasped
within the souls’ understanding until they delight in it, for
the intellect that grasps a thing “encompasses” it and
stands above it.
KEHOT'S NOTE
.3,20 Npr e 97y oa xn

IRy 291 WOR 27pn

David describes the schemes of the wicked, who search
out evil in “the inward part of a man and a deep heart.”
The maamar borrows the words for the inner depth from
which teshuvah comes (context: Steinsaltz Tanakh).
Psalms 64:7°1:7°0 0°2°11n
Py 291 ¥R 211 ann o unn nviywen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,778 MAaR

07y 12WNA NANR AYyW 72°

The Mishnah: one hour of teshuvah and good deeds in this
world is better than all the life of the World to Come. It is
the key proof that this world’s service surpasses Gan Eden.

Pirkei Avot 4:171:*7 maR mawn
LT 09192 0°230 Ooym A2WN2 NOX YT 797 IR 00 NI
Dom ,X27 071¥2 M7 N7ip PY nnx 1YY 197 .20 07997 o0 Pon
M7 0337 0
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He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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There the soul trapped “in the clefts of the rock” needs
teshuvah and great compassion for the G-dly spark that
fell; through teshuvah the Torah becomes sweeter and the
mitzvos more beautiful, and this is how it reads “teshuvah
and good deeds”: the teshuvah makes the deeds them-

selves shine.

KEHOT'S NOTE
AL wrne mph
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The Midrash lists teshuvah among the things that preced-
ed the creation of the world. Here “world” is identified with
what flows from the Name Havayah.
Bereshit Rabbah 1:4°7:°X 127 n°wx12
aORRIY 1Pan newn 5w mw " NWRIN D1 T2D RDI” ...
"7 [ N wnw "R A aRyh mw om? (0 L2y 0onn)
0°977 09Y2” (2,8 OW) MR 72WNT AR AR R 2272 AR
YTI7 219K DA 7130 RIT Y WK 2w (3 ,0) YW MR 7170
072 71227 RD2 ORI 71251 elod anTIP 71707 OR 072 00N AR
1P 17 INRIY 71200 ool ARTP 719907 K17 92 RAX R 7N’
TR0 1123”12 :NOw 1MRD oTIp " [IRn oyon 7Pl 1397 NwRA
... 220 0w R I RN L IRNT

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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There “better is one hour of teshuvah and good deeds in
this world than all the life of the World to Come” is ex-
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plained: the life of the World to Come comes from the low-
er level of the Name Havayah, while teshuvah and good
deeds bring about its higher level.
KEHOT'S NOTE
AR AYW 79 1°2¥2 K ,20 K™D
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Asaph says: “Whom do I have in heaven [but You]? And
besides You I desire nothing on earth.” The soul in teshu-

vah wants G-d Himself, not the pleasure of spiritual
understanding.

Psalms 73:25772:3"y 0°2°1n
[PIR2 "AIDOKD A0y DMWY 0
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Antigonos teaches not to be like servants who serve the
master in order to receive a reward. The Alter Rebbe ap-
plies it to seeking the delight of spiritual comprehension.

Pirkei Avot 1:3°3’X N1aR mwn
PR DX MR T RN LPUTRD Tiynwn Dap 9390 UOX DIUIN
DUT3¥2 NP KPX ,072 P3R% NIn Y 317 DX PwRwnT 071292
{072y DY X7 277,078 2327 N 7Y KPY 277 DY PUnwnd
Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of

Heaven be upon you.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

°22% MY

“My flesh and my heart fail; the Rock of my heart and my
portion is Elokim forever”: plainly, G-d is the strength of
my heart. The maamar reads tzur, “rock,” as a screen be-
yond comprehension, and “Elokim” as the essence above
Havayah.
Psalms 73:26173:3”y 0°7°71n
101y D7P2X PP 3377 MS "33 WY 13
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He made darkness His hiding place.” It describes the es-
sence that is beyond all revelation.

Psalms 18:1227>:1> 0°9°11n
DRV 29 D7B"NWT 130 THII0 1IN0 TN N
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Darkness is as light” before G-d. At His essence, conceal-
ment and revelation, spiritual and physical, are alike.

Psalms 139:1227°:0"%p 0°%°1n
STTIRD 1QWND X 01D 7272 Tan TUNRY W03
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2° ,0%p 09N

DY TP MY mwn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Tzemach Tzedek’s commentary on Tehillim, cited for
the idea that the Name Havayah in its source counts as
Elokim.
KEHOT'S NOTE
WY IR 20 R
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G-d places Moshe in the cleft of the rock as His glory pass-
es. The “rock” is read as the hiding screen through which
the highest mercy is drawn.
Exodus 33:22272:3% mnw
12y77¥ T°7Y *B2 “N3tp) MR NP3 AR 720 13¥2 M)
And it shall come to pass, while My glory passeth by, that I
will put thee in a cleft of the rock, and will cover thee with
My hand until I have passed by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Isaiah rebukes the people who come “to appear before
Me” at the Temple without sincerity. The Zohar reads the
words as “to see My face” and teaches that all the King’s
faces are hidden in the depth, in darkness (context:
Steinsaltz Tanakh).
Isaiah 1:122™x 11°yw°
9731 O 0977 DR WRa™n %19 NIRT? XN °2
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When ye come to appear before Me, Who hath required this
at your hand, To trample My courts?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRy MY Ty

From the Song at the Sea: may dread fall on the nations
“until Your people pass over, Havayah.” The discourse cit-
ed ties it to teshuvah preceding the world.
Exodus 15:161v:1"0 mnw
7Y T TRY 92Y77TY 128D T 9YIT P72 T09) AR 0179y PEn
:N°1p N0y "2y
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Koheles on death: the dust returns to the earth, and “the
spirit returns to Elokim who gave it.” Tashuv, “returns,” is
the root of teshuvah; here it describes the soul’s return to
the essence above Havayah.
Ecclesiastes 12:7°1:27 nbnp
:INI WK DRORTPR WA MAT) MWD PIRT0Y 1937 W
And the dust returneth to the earth as it was, and the spirit

returneth unto G-d who gave it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In the Zohar’s introduction, a new hidden insight of Torah
rises before Atik Yomin and enters “the eighteen hidden
worlds” of which it is said, “No eye has seen, Elokim, ex-
cept You.” The text cites the Ramaz’s commentary on this
passage.

Zohar, Introduction 10:56-11:64770:X”>-11:> 17p7 ,77117 7190
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“No eye has seen, Elokim, except You.” The Sages apply it
to the hidden reward of the future.

Isaiah 64:3%2:770 171°yw°
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And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Who is a G-d like You, who pardons iniquity.” It is the
opening of the discourse the text cites on teshuvah.

Micah 7:1817>:t 191
7Y% PmRD INPn1 NN YWRTDY 19y 19y Rd 7inD DR
NI 70N YORNTUD 2R
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Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The people’s cry at Mount Carmel when fire consumed
Eliyahu’s offering, repeated at the close of Ne’ilah. Here it
expresses that even Havayah is as Elokim relative to G-d’s
essence.

1 Kings 18:39v”7:1" X 0°5%n
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And when all the people saw it, they fell on their faces; and

they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Yom Kippur verse: “before Havayah you shall be puri-
fied.” “Before” is read as the level above Havayah.

Leviticus 16:30°7:10 X1p™
70N 1 %197 D2°NRVA P31 DINK Y7 072y 12D M7 0P
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar in Vayechi: a soul that merits to rise higher de-
lights in the supernal delight, as it is written, “Then you
shall delight upon Havayah”: “upon Havayah” specifical-
ly. The Alter Rebbe cites it for the stress on “upon.”
Zohar, Vayechi 21:171-23:182275p:272-X”yp:X”2 °11°1 77117 100
If it is worthy to ascend further, then happy is its portion and
lot that it becomes attached to the Body of the King. If it is
not worthy to ascend further, then “he that is left in Zion and
he that remaineth in Jerusalem shall be called holy” (Ibid.
3). But if it is privileged to ascend further, then it beholds
the glory of the King, and enjoys the supernal delight from
the place which is called Heaven. Happy he that is vouch-
safed this grace.

The Zohar; London, Soncino Press, 1933 (Public Domain)

The Zohar in Beshalach: all the King’s faces are hidden in
the depth, in a place of darkness, as in “He made darkness
His hiding place”; and for those who unify the Holy Name
properly, the walls of darkness split and the King’s faces
shine.

Zohar, Beshalach 19:274-2861791-73:10” n>w32 ,77171 190
(panim, lit. countenances), who hath required this from
your hand, to tread my courts?” All the “countenances” of
the King are hidden in the depths of darkness, but for those
who know how perfectly to unite the Holy Name, all the
walls of darkness are burst asunder, and the diverse “coun-
tenances” of the King are made manifest, and shine upon
all, bringing blessing to heavenly and earthly beings.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Shlomo’s counsel: “Hear, my son, the instruction of your
father, and do not forsake the teaching of your mother.”
The Sages read the father as the Written Torah and the
mother as the Oral Torah.

Proverbs 1:811:X “own
R NI WHRTERY AR 0 *12 yRv
Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In the Zohar (Yisro), Rabbi Yehudah says that “your fa-
ther’s instruction” is Chochmah and “your mother’s
teaching” is Binah, and Rabbi Yitzchak adds that the Torah
came forth from supernal Chochmah. The Kehot note
gives this place.
Zohar, Yitro 21:378-22:389172w:273-1"yw:X”D 19N° 7M1 7190
I AM THE L-RD THY GOD WHO BROUGHT THEE OUT OF
THE LAND OF EGYPT. R. Eleazar referred to the verse: “My
son, hear the instruction of thy father, and forsake not the
Torah of thy mother” (Prov. 1, 18). “’The instruction of thy
father”,” he said, ‘refers to the Holy One; “the Torah of thy
mother” to the Community of Israel.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar teaches that the Torah comes forth from
Chochmah. This is why the Written Torah is the “father,”
the level of Chochmah.

Zohar, Mishpatim 20:500-5022”pn-p”n:’> 0°vWOWH 711 190

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Koheles (Shlomo) tells of his quest: “I said, ‘I will become
wise,” but it is far from me.” The Alter Rebbe reads it as
Chochmah shining “from afar,” not within grasp.

Ecclesiastes 7:23372:1 nomp
3 MR RO TSI V2K 9032 1703 it
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

itwas far from me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar in Toldos: Shlomo sought to grasp the words
and fine points of the Torah and could not, and said, “I
said, ‘Iwill become wise,’ but it is far from me.”

Zohar, Toldot 1:4-8°11-"7K N17210 ,A717 790

Solomon thought to penetrate to the innermost meanings of
the Torah, but it baffled him and he exclaimed: “I said, I will
get wisdom, but it was far from me” (Eccl. 7, 23). David said:
“Open thou mine eyes, that I may behold wondrous things
out of thy law” (Ps. 119, 18). We read of Solomon that he
“spoke three thousand proverbs; and his songs were a thou-
sand and five” (I Kings 5, 12), and tradition explains this to
mean that each of his proverbs admitted of a thousand and

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Vayechi: when Shlomo sought to grasp the
laws of the Torah, he said, “I said, ‘I will become wise,” but
it is far from me.”

Zohar, Vayechi 32:327-33:336175w:372-173w:27% > 7711 180
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Miriam stood watching “from afar” over baby Moshe. The
Zohar reads “from afar” as a mark of Chochmah.

Exodus 2:47:2 minw
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And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar on Shemos reads “And his sister stationed her-
self from afar”: “his sister” is Chochmah (“Say to
Chochmah, You are my sister”), and “from afar” is as in

“From afar Havayah appeared to me.”

Zohar, Shemot 18:192-20:202271:’2-27%p: 11> NN, 190
AND HIS SISTER STOOD AFAR OFF. Whose sister? The sister
of Him Who calls the Community of Israel “My sister”, in
the verse “Open to me, my sister, my love!” (Cant. 5, 2).
“Afar off”-as it is written: “From far off hath the L-rd ap-
peared unto me” (Jer. 31, 2).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Jeremiah: “From afar Havayah appeared to me”; plainly,
Israel recalls that G-d appeared to them long ago, or the
prophet sees G-d’s love from afar. The Zohar uses it for the
distant shining of Chochmah (context: Steinsaltz Tanakh).

Jeremiah 31:3°2:x”% 17°n7°
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’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I

drawn thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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At the start of 6a (the Zohar’s introduction), on “Peace,
peace, to the far and to the near”: “the far” is read with
“From afar Havayah appeared to me” and “his sister sta-
tioned herself from afar,” and “from afar” is called “the
point.”

Zohar, Introduction 12:84-92237%-779:2° 17p0 ,71170 190

because of the twofold peace here below, one for Jacob and
one for Joseph, as it is written, “Peace, Peace, to him that is
far off and to him that is near” (Is. 57, 19): “to him that is far
of” refers to Jacob, “and to him that is near” refers to
Joseph. “To him that is far” is parallel to “From afar the
L-rd appeared unto me” (Jer. 31, 3), as well as to “And his
sister stood afar off’ (Exod. 2, 4); “and to him that is near” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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On this page, which on Sefaria is the end of Mishpatim
(the text calls it the end of Terumah), the Zohar reads “and
bow down from afar” with “From afar Havayah appeared
to me” and “his sister stationed herself from afar.”

Zohar, Mishpatim 28:566-29:574-1"0pn:M”> 0°0awn ,7MN 100
TyPN:v’d

R. Isaac drew attention to the verse: “And Moses took half of
the blood and put it in basins; and half of the blood he sprin-
kled upon the altar” (/bid. 5, 6). ‘The “upon” ‘, said he, ‘is of
special significance, indicating that the covenant was made
with the highest grade.” AND WORSHIP YE AFAR OFF. The
words afar off contain the same indication as in the verses,
“The L-rd appeared to me from afar” (Jer. 31, 2), and “and
his sister stood afar off’ (Ex. 2, 4): namely, as ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar in Vayikra on “For I will save you from afar” (Je-
remiah 30:10): “from afar” is as in “From afar Havayah
appeared to me.”

Zohar,
271W:R"

Vayikra 49:342-51:352-2"nw:0"n  RIPM M0 D0
R. Hiya discoursed on the verse: “Therefore fear not, O
Jacob my servant... for lo, I will save thee from afar” (Jer.
30, 10). ‘The word “afar” here’, he said, ‘is used in the same
sense as in the words, “From afar the L-rd appeared unto
me” (Ibid. 31, 3), and refers to the deep source of the River,
the place where it issues forth. “Jacob shall return”: Jacob is
here a name of the Holy One, blessed be He, who will yet re-
turn to join the Community of Israel.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Raaya Mehemna (“the Faithful Shepherd,” a section of
the Zohar) in Pinchas: Shlomo sought the supernal
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Chochmah above Binah, the level of Moshe, and said, “I
said, ‘Iwill become wise,’ but it is far from me.”

Zohar, Pinchas 32:178-35:188n”0p:1"2-1”yp:272 0nin i1 790
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The Zohar’s term “the broad spaces of the river” for
Binah, where the point of Chochmah expands. The Kehot
note gives this place.

Zohar, Idra Rabba 42:309-45:318-v"w:2”1 K27 X17X7,7710 790
W
N2°% 102
In Patach Eliyahu: “Binah is the heart, and with it the heart
understands.” Here it grounds the idea that contemplation
kindles the heart.
Tikkunei Zohar 17a:17-19v”°-172:X 1> 977 *1pn
OR DY1 .an 250 121 X3 7102 a0 7AW R 7RO RMn
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IR WPRT RP IRT RP T IR 1On* .(09AN nan K97 RNopIp
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Constantinople, 1740 (CC-BY-NC)
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The Psalmist praises G-d who sets the barren woman in
her home as “a joyful mother of children.” Here Binah is
the mother, and love and awe are her children.
Psalms 113:9°0:37°p 0°%°1n
:ARTIP0 NN 021270708 N2 NRY YN
Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 2103 nRwa
The Torah asks for service “with joy and gladness of
heart.” Here it describes the growth of love and awe.
Deuteronomy 28:471":1”5 0°727
199 397 227 202 IoR2 PRPR 1TNR NT2Y7K5 YR NoR
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

73

nInn

Moshe and Aharon say “and what are we?” The phrase ex-
presses total self-nullification, the quality of Chochmah.

Exodus 16:771:1" mnw
°3 R NN ’n'by n;*m‘?g'ng ﬁyr;gz‘; il 7‘1:;'11?5 onoRM 'I,?’:ﬂ
2179y 1750
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74

75

76

and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

MI-1,10 mnw

NX¥nn 1°Rn 7Ronm

Job asks where wisdom can be found: “And wisdom, where

(me’ayin) shall it be found?” The maamar reads me’ayin

as “from ayin,” from nothingness: Chochmah comes from
the ungraspable.
Job 28:1227:1175 21°R

M2 OIPY 71 XY K$BA TR 7300

But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.27,10 2R

7°2 NDURN awnn nveT
From Patach Eliyahu: no thought can grasp Him at all. It

describes the ayin from which Chochmah comes.

Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn

7awnn n°% PR 93 By RnONo PRRPY B3 DY ARDY X1 NIR

wy 79 1A%IPY PPN WY NRpART KT NAaR .595 72 Rovan

JRANRT PRI PRANR RDT PRN0 PAPY N2 RATIRD L1700

72 PWPT KIT NIRY LKW "33 (RMOONR K1) NR0ONR 110

1PORM 719720 T TN WUIERT XD 9D ARIDA NAIRT 1A 1P 1M
.72 W BR PRI YR WNNR WY

Constantinople, 1740 (CC-BY-NC)

Kehot’s note points to Deuteronomy 11:26-28 for these
words.

Deuteronomy 11:26-28173-172:X 0727
WHYN WX N121°NX 7R 1373 O 02730 103 23 XY
X27OK 197pM) (0990 DONK MZR 21X WK 09°PPK *1 niznToxR
DINX 138 "33 WX TITITR DNI0Y BIFRN 1 NN YN
:DRYTRY WK 00K 072K *I0K nOYY on
Behold, I set before you this day a blessing and a curse: the
blessing, if ye shall hearken unto the commandments of the
L-RD your G-d, which I command you this day; and the
curse, if ye shall not hearken unto the commandments of the
L-RD your G-d, but turn aside out of the way which I com-
mand you this day, to go after other gods, which ye have not
known.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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057 1°1N N3y 1nwn 0

22N MMARW 1R POIN AN Va2

The Talmud describes the fetus eating what its mother
eats. The Alter Rebbe uses it for souls wholly absorbed in
their source on Yom Kippur.
Niddah 30b:181™:2"% 11
22PNy 0PIDY — YK YW MY TR MR oXoRe v3 vl
PIPY YT PINI ORY 7Y LI AT LY R 7Y T
.MND 171207 ,0900 1D ,1°372 1°2 37 MM AWRT NIy AT By
Y7 K%M 1KY NI SARY T DI ,NPIR NRY Tan D2IR
,0IND7 MRDI — DRIV IR RIW P NR DR NI X9
IR YW P°DR NivT? 9957 11°K 10 RPnPRY ,0Inen onon

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,50

SAWIPN 27y 7IN°22

the passage shares nothing with the note
KEHOT'S NOTE
IR YR

QNIAD "R 27y N2

That explanation speaks of the “sunken seal” and of how
love from below draws love from above, so that the Infinite
Light clothes itself in the ten Sefiros of Atzilus.
KEHOT'S NOTE
A mph

oom 12 27y Prwny

There the Alter Rebbe says that on Sukkos Israel has the
power to draw down Chochmah so that it shines close and
revealed like Binah, that this is “a wise son makes a father
rejoice” and the joy of the water-drawing; he refers there
to this maamar (“see the discourse ‘On Shemini Atzeres’”).

KEHOT'S NOTE
X ,29 9797 0 IR .[D] ’an onarwy 7o

oom 2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.3 P10D1 10 108 0 Pwn

b Eglal/glainly ]

“A wise son makes a father rejoice.” The text points to an
earlier discourse built on this verse.

Proverbs 10:1’x:” “own

:19K NIIA 200 121 A8 020 12 MY YHun
The proverbs of Solomon. A wise son maketh a glad father;
but a foolish son is the grief of his mother.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2R MY oon 2

The same words appear again in Proverbs, as the Kehot
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note records.
Proverbs 15:20°2:1"0 “5wn
:imR 192 0TX 7021 28R 0dn 12
A wise son maketh a glad father; But a foolish man despiseth

his mother.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

84 TPnTRY B AN

The king chosen by G-d says: “Havayah said to me, You
are My son; today I have begotten you” (plainly, at his
anointing it is as if he is born anew). The maamar reads
yelidticha as a mother’s giving birth, not a father’s beget-
ting (context: Steinsaltz Tanakh).
Psalms 2:7°12 0°2°1n
STPAT?Y DIPT IR 7K 12 V280K 1 pRTOR 120K
Iwill tell of the decree: The L-RD said unto me: 'Thou art My
son, this day have I begotten thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.1,20°%0n

85 2o% N Ny

Shemini Atzeres is “an Atzeres for you,” read as from be-
low to above.
Numbers 29:3577%:173 712712
27yn X7 172y NaxPR-b3 03} N NSy "rRYn o2
On the eighth day ye shall have a solemn assembly: ye shall
do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

86 2K ’°112 K7 2N22w 797N

Kehot’s note points to where this is explained further:
Iggeres HaKodesh.
KEHOT’'S NOTE
RDWN Y IR P10 LK ,D R”IN .0 D P7IAR] DX R8P 1Py 55

87 SNYWYW NN "IN
The Psalmist contrasts the arrogant, whose heart is dull as
fat, with himself: “I delight in Your Torah.” The Alter
Rebbe reads sha’asha’ti as transitive: “I have made Your
Torah a delight” (context: Steinsaltz Tanakh).

Psalms 119:70°y:0°p 0°%°11n
PRYYYY IN7IN 1K 037 2702 UIY
Their heart is gross like fat; But I delight in Thy law.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.y ,0p 0°%nn

88 DOVIWYW 7OINRY

The Torah, speaking as wisdom, says of the time before
creation: “I was with Him... and I was [His] delights day by
day.” It shows the Torah as a source of divine delight.

Proverbs 8:30°%:'11 ">wn
:NY7222 17107 NRpNtn 0 0P LYW TN 1IN 193X AN

likuteitorah.com/likkutei-torah/shemini-atzeres/2/
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Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 ,noown

89 71K 19RN 70NN 17T
the passage shares nothing with the note
KEHOT'S NOTE
137120 Y7

90 a7 n2 .. anan

The Zohar reads chochmah as koach mah, “the power of
‘what.”” It marks Chochmah as the level of self-
nullification.
Zohar 111, 34ax ,75 'm
KEHOT'S NOTE
.1”321.7770N oW .anbnnavn PR ,'r‘? arm

91 NP23 AP2nn RN9INT

The Torah comes forth from Chochmah. Drawing the
Infinite Light into Chochmah is what gives the Torah its
delight.

Zohar II, 121ax ,xop 27mt

Zohar III, 81ax ,xD 3’mt
KEHOT'S NOTE
RLRD AT LKL TR QW AR LK L,ROP 27

92 NN N7 7 DR?

“From Havayah was this; it is wondrous in our eyes.” Each
phrase is read as a stage in the revelation of Chochmah.
Psalms 118:23372:17>p 02210
AAPPYI NXDI RO NRY NINYT N R
This is the L-RD’S doing; It is marvellous in our eyes.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
0NN Y 1973 R N7MIND KA Yup .30 ,1°p 0ooin

93 T0° Anona’n

“Havayah founded the earth with Chochmah.” It links the
Name Havayah to Chochmah, the “father.”
Proverbs 3:19v™:3 “own
P23 B0 121D YINTTO) MRAn2
The L-RD by wisdom founded the earth; By understanding
He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
07,3000

94 1119 °°122 PwnnRY 2K N2 Ko

The second transcript adds that all the child’s closeness is
to the mother and not to the father, who is distant from
him, as the Sages say in Kiddushin on “Honor your father
and your mother” and “Each man shall fear his mother
and his father.”

KEHOT'S NOTE
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SR X177 727 N129pN 2w 73w RMD1IA tOPAN Y70 0w 170pNn 1703
DR 720 97V PWITP °0N DUIINMI) 11n PR XITW ART OR KDY OXA
7@y 10 IRIN PART AR WOR 2°ND7 AR DRI PR

95 DORWH 1IMINT 772
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ALRY Doy

96 =M PR "1 P10 o an A

| Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
. ,RD PoyY

97 PP DION. . T hanR .. DOPRNIT NIT T DIMRIN 9V INY
2NN IR

Kehot’s note points to where this is explained further:
Maamarei Admur HaZaken 5565.
KEHOT'S NOTE
13 19YNIY IR TIMT PIw RM012 opnn Yy oW 170pn nUnoa
. DOPYR M2 0 WY OWw TV ARy 1M DX 7 218 57T nbvyia
M0 AMa Avn? TPYRPR 0211y 0OToN MPANT N2 OPNK WYl N .
77N R P RITw YUwR m1o0T RIw °1pann 11°m% N2 XIw
R

98 AN 1012 12 ynaw

The words here quote Proverbs 1:8; the passage is shown
below.

Proverbs 1:8°11:k *own
SRR IR WOATIR) 773N 0 732 YRy
Hear, my son, the instruction of thy father, And forsake not

the teaching of thy mother;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR PN

99 2”y2..2N022.. AN

| the passage shares nothing with the note

KEHOT'S NOTE

7M1 L(R7YD LK) XD 7T Awa 27 9 (R D) Chwn waTea o7

TR TOPA Y1 AT TR AT 22 (03 90) PUIARA Y .Mmunwna (2 ,17Y)

,i12) 2711 °%) .B”YaWIN AR NN 272wIN PR 10IR 5P1IRM *2 3 Y

T .92 RIT RT AR NN 20N PRI 1000 RIT KT TPAR 9090 (R
.[3] w1y ,0OR 172°2 2R 7101 (R ,X9)

100 279aWIN2 12° MARIAN N3P Py 9

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

7Ay7 477 °Y 2”0 2”1wn w00 7R7 .2 ,17 2 770 NPWRI2 07N Yup

.18

101 NnDY2 192 Nl T vawna

A parallel explanation that the laws are only hinted at in
the Written Torah and spelled out in the Oral Torah.
KEHOT’'S NOTE

likuteitorah.com/likkutei-torah/shemini-atzeres/2/
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102 NnRw *D 9712 W21 PIN7 2122 7R

Kehot’s note points to where this is explained further: Or
HaTorah.

KEHOT'S NOTE

MR 5. . 277 772 MW D BPpRa wrnan” by Y 0211y NPMIR IR

JIXDD O%n OwY 721pn K91 PR O RaR

103 N12n D3 Mo aen T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A LRn yb

104 TRINAN SNINN

The words here quote Ecclesiastes 7:23; the passage is
shown below.

Ecclesiastes 7:23272:1 norp
3 MR RO TSI YR 9032 1703 it
All this have I tried by wisdom; I said: ‘I will get wisdom’; but

it was far from me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0t nbnp

105 phahiaii=hisnighio]

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
M7 NOIYH Apy° NPAP AR L[3] .(R ,2%p) MR N ARD 9™ By
Aman

106 nAnRw 0°127 ON

The words here quote Psalms 113:9; the passage is shown
below.

Psalms 113:9°0:3°p 0°%°1n
:HE"IY?'?U MY 0°13770K N°27 NIRY CWIn
Who maketh the barren woman to dwell in her house As a

joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,p 0o%nn

107 225 21021 A2

The words here quote Deuteronomy 28:47; the passage is
shown below.

Deuteronomy 28:471"1:1”2 0”127

199 39% 227 202 IR PRPR AR NT2YRD YR Non
because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance

of all things;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Lm0 0T
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108 N9 nasy

The seventh day of Pesach is “an Atzeres to Havayah your
G-d,” a revelation from above to below.
Deuteronomy 16:81:1"v 0727
nyyn X2 PRYR NP N3y Yawn 031 nixn YIXR 0On nwY
S
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,10 0”127

PARAGRAPH 12

109 111730 1R AWN WOND

Isaiah’s closing prophecy: G-d will comfort Israel “as a
man whom his mother comforts,” and in Jerusalem they
will be comforted. The Alter Rebbe contrasts the “mother”
with the revelation of Anochi, “I,” in the future.

Isaiah 66:1327°:°0 7°yw°
SN DPPITI DIVMIN *I0 12 1IN X TN UKD
As one whom his mother comforteth, So will I comfort you;

and ye shall be comforted in Jerusalem.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

20,00 Yy
110 0P 1Ay INaY 172
The note gives where the discourse “Levaer inyan krias
Yam Suf” is printed.
KEHOT'S NOTE
LK ,112°8 999 RTY .T07 Y K7 NPWID IR DIRR?
m N3P M

“And a river goes out of Eden to water the garden.” The
river is the revealed flow; Eden is its hidden source.
Genesis 2:10”:2 N°wR12
[DPWRT YWY M7 TIET DR 13NK MPTI? 1IN K¥ 0N
And a river went out of Eden to water the garden; and from

thence it was parted, and became four heads.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2,2 WK

12 ANRTRD 1Y (5 — 3,70 PYWS) MR TYY L L 1TV

The Talmud applies “no eye has seen” to Eden, which no
eye has ever seen. Here it shows Eden as the level that will
be revealed in the future.
Berakhot 34b:24-257173-773:2 777 m372
P3P MR 177 T 2 12 YWIT? 027 MmN 27NN XD 1Y oD
AYPY XY L1TY 1L IRK IR0 92 PRMY 230 .TwRI2 R N
132 2777 19°7 TIWRIT 0N I0RA RpY .1712 22 Y 92

likuteitorah.com/likkutei-torah/shemini-atzeres/2/
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What is the significance of "No eye hath seen" etc.? R.
Joshua b. Levi said : It refers to the wine preserved in the
grape from the six days of creation. R. Samuel b. Nahmani
said : It refers to Eden, upon which the eye of no creature
has gazed. Perhaps thou wilt ask : Where, then, was Adam ?
In the Garden.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
L7170 PPIAR 1IRT .2, 72 mona

ANT KR Y

“No eye has seen, Elokim, except You.” Applied to Eden,
the source beyond all perception.

Isaiah 64:32:770 y1yw°

oy AnPM ooRPR ANRTIRD 1Y ARG KD WwnwtRY oPiym
Blrahklilerd

And whereof from of old men have not heard, nor perceived

by the ear, neither hath the eye seen a G-d beside Thee, who

worketh for him that waiteth for Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NX°°71 noan pPym
Joel foresees that on that day “a spring shall go out from

the House of Havayah” and water the land. It describes the
future revelation of Eden.

Joel 4:1817>:7 Hry
*R°BR722) 220 MPn Niy23m 0°0Y 07 DY XIND o2 MM
:0°VWI PNITNR TRWM R T 1020 1Ym0 1990 AT
And it shall come to pass in that day, That the mountains
shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And
a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,7 ORY

No%R RN DWW 7Y MINY22

That passage explains that when Israel draws the Infinite
Light below exactly as it is in the higher worlds, the upper
and lower become perfectly united (“tamasi,” “My perfect
one”).
KEHOT'S NOTE
X ,0D v apb

nIoon RN Y

“There are sixty queens.” The opening of another dis-
course the text refers to.
Song of Songs 6:81:1 01w "W
1807 1R NNy DOWI2°B 0°InYA NioYn mnn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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117 Y°P7T RN2°NN2 3707Mp 171

That discourse explains the heavenly debate in which
Rabbah bar Nachmani decided, and traces his soul, like
Moshe’s, to the encompassing light that shines within; it
also refers to the discussion of Eden in the explanation of
the Splitting of the Sea.

KEHOT'S NOTE

3,73 900 o oyb

18 TMTP NN O NPT RN2°NR3 vAbEn Rp

The story of the heavenly academy debating a law of
tzaraas. The text refers to a discourse built on it about the
revelation of Eden.

Bava Metzia 86a:6-7"1-"1:X 170 Xy°¥n X212
SR XY LRIRD R2IP MR RIVIXY ALNY L ARR? ArDR
073 RPY RPPTT RTPIN 207 M7 .XRIX? 21X 1Y XOPUX P12
RBY - 122 WP NRTIP NN2 DX XYPIT XNPNRD "398M KP
SR KIT TIN2 WITRT - PRD .13NY - N2° 07ip 127 Ty oX
231 71231 IRR RKY LRRY MR XY'PIT KN2NN 1719191 1800
T O LDOYND T IR I 2 7127 KT 10l 02 A
.nivaRa

William Davidson, Vocalized Aramaic (CC-BY-NC)

19 1Y KD OTN2AR 0D 1T

That discourse opens with Pri Ftz Chaim on Purim: the
light of Yesod of Abba (Chochmah) shines into Nukva di-
rectly, not through Z’eir Anpin, and goes out into the lower
worlds; and it says there that Purim and Yom Kippur are
on one level.
KEHOT'S NOTE
NI R™MN

120 11970 X2 OTMaN %D

“For Avraham did not know us.” The opening of another
discourse the text cites.
Isaiah 63:161"v:370 W1 yw°
17X T ARR MDY KD PRI YT KD D772K 7D 1PN IRRTD
:T0Y 02997 1K)
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

121 8 T2d

Moshe says he is “heavy of mouth and heavy of tongue.”
The Alter Rebbe relates this to Moshe’s root in supernal
Chochmah.
Exodus 4:10:7 mnw
D3 Pinnn 03 21X 0°127 YUK RP 1R 02 CNTOR nwn nkm
223X 1107 7291 197722 92 720N 7727 N 03 OwPY
And Moses said unto the L-RD: ‘Oh L-rd, I am not a man of
words, neither heretofore, nor since Thou hast spoken unto
Thy servant; for I am slow of speech, and of a slow tongue.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[o] .(%7y9 ,m0) A

123 272wn "237 11w 7231 D7Y2T RNMIN 2230 18 720

The Kehot note gives this Zohar for reading Moshe’s
“heavy of mouth” and “heavy of tongue” as referring to
the Oral and Written Torah.

Zohar, Tzav 5:34-447"1-7172:’711% ,9711 180

124 al~R kgl

Moshe and Aharon’s “what are we,” the mark of
Chochmah'’s self-nullification.
Exodus 16:771:17"v mnw
°D M N1 N7PY 02°NIPATNN iYnYa ‘n Ti207NN oneRT1 P
279y 105D
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;

and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

125 9°2 QY M°AN °2aN

G-d promises to be with Moshe’s mouth. Anochi, G-d’s
self, draws Chochmabh into speech.

Exodus 4:1227:7 mnw
1370 WK TP PET0Y 1K VI 72 1Y)
Now therefore go, and I will be with thy mouth, and teach

thee what thou shalt speak.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

126 21M°9T 93 T AmIaR
“I will exalt You, Havayah, for You have drawn me up.”
The opening of another discourse the text cites.
Psalms 30:2°2:°7 0°9°11n
9 2R DRt X1 07T 237 iy
I will extol thee, O L-RD, for Thou hast raised me up, and

hast not suffered mine enemies to rejoice over me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 PhW 1Paya MY a2

There the fat of the quail is Chochmah (oil), the level of
mah and ayin, spreading into the flesh, which is Gevurah
and “existence”; “Is the hand of Havayah too short?”
means that the self-nullification of supernal Chochmah
can be drawn even into the flesh.
KEHOT'S NOTE
.R7Y7,29 Imbyna e yh

128 R PR 2OPYR 127 1770

There, at the end of the discourse, “I will be to you for
Elokim” is explained in the same words: Havayah alone,
He Himself, will be to you in the level of Elokim that rests
upon you.

KEHOT'S NOTE
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129 R PR 27PN 2T
The opening of the discourse in Va’eira the text refers to.
Exodus 6:2°2:1 mnw
T 23R VR RN YRR DP9 13T
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

130 o°poRY 0o "N

“I will be to you for Elokim.” Read as Havayah Himself
resting upon Israel in the form of Elokim.

Exodus 6:7°1:1 mnw

D°R?X 773K 2 DRYT D°PPX? 027 0 Y7 *2 DONK AMR?)
107737 N1920 NIAR DINK KOXING

and I will take you to Me for a people, and I will be to you a

G-d; and ye shall know that I am the L-RD your G-d, who

brought you out from under the burdens of the Egyptians.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

131 QOPPNRY 9 o o
Yaakov’s vow at Beis El, read the same way: Havayah
Himself becoming his Elokim.

Genesis 28:21872:1”3 N°wX12
:DPPRY *2 1 17 Y28 N°27OR 0iPY PRAYY
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

132 NNT 70°7 7 DR

The verse explained in the previous section, compared
here with Yaakov’s prayer.

Psalms 118:23372:1°p 0°%°11n
211792 NXYDI K77 NRT 07 7 NRY

This is the L-RD’S doing; It is marvellous in our eyes.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

133 WP NAwT 2 NX 110t

The fourth commandment. The text refers to a discourse
on it in Parshas Yisro.

Exodus 20:811:’> mnw

AWTRY Nwn 0K i
Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

134 1972NR2 K772 710w 719t

The Talmud teaches that “Remember” and “Keep” were
said in one utterance. The discourse cited explains it
through the revelation of Anochi, above the chain of
worlds.

Shevuot 20b:9-10"-"1:2°5 my1aw
P10 TR 2T ORDY LRIORTD R LRIORTD KT IZROTR TR
- IMRI TAR 2T PAYTY PIOP RINTD MR TR 2727

likuteitorah.com/likkutei-torah/shemini-atzeres/2/

057 1°1N N3y 1nwn 0

DN RPPWI YN 9137 MR PRY 93,7277 190 2137 PRY 1
TR 72 RTR 27 KT - 720K 72 RTX 277,783 TR M2072
- 7P *I9 RIP IRRT LTIIR 137 00 YITR2 Niavn 0w
APRY2 MINKY PRI W M AT Y AR B )

.. PRNP R KPR 7177212 701 IR
William Davidson, Vocalized Aramaic (CC-BY-NC)

135 IR PYaTY
“Eye to eye they shall see” when G-d returns to Zion. It de-
scribes the future direct seeing of what is now beyond
comprehension.

Isaiah 52:8°1:271 7°yw

1TV T N I YR 1Y 73 02 VT Vi ) 170 Hip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

136 a8pn N

When Moshe doubts that there could be meat for all the

people, G-d answers: “Is the hand of Havayah too short?”

The text refers to its discussion in Likkutei Torah.
Numbers 11:23373:X8”> 9272

X27DX 127 T2 XN AY IFRA T T YRR N R

And the L-RD said unto Moses: ‘Is the L-RD’S hand waxed
short? now shalt thou see whether My word shall come to
pass unto thee or not.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 13
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Isaiah’s vision of the days of Mashiach: “For the earth
shall be full of the knowledge of Havayah, as the waters
cover the sea.” Here the hidden “sea” of Chochmah is
revealed.
Isaiah 11:9°0:8"> 171°yw°
DO 7NN YT IR AXPR™D WP 9022 IPNYRYY WRY
:0°02n D72
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 237 PTom

The Psalmist prays for the Temple: “Your priests shall be
clothed in righteousness, and Your pious ones shall sing
for joy.” The Zohar’s question on this verse is the subject of
the discourse referred to.
Psalms 132:9'0:27%p 0°2°1n
P37 TTOM PTEWIP 3
Let Thy priests be clothed with righteousness; And let Thy
saints shout for joy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar at the start of Vayeitzei: David, inviting the King
and Queen to rest, changed the King’s singers, writing
“Your pious ones shall sing for joy” where it should have
said “Your Levites,” the Levites being the King’s singers.

Zohar, Vayetzei 6:36-7:433”1:1-179:1 RXM M 790

Thus, when David invited the King and His Consort, he re-
placed the customary entertainers of the King with a higher
order. So he said: “Let thy priests be clothed with right-
eousness, and let thy saints sing songs” (Ps. 132, 9).” Now
the Levites were the regular musicians of the King, but
David, having extended an invitation to Him, deviated from
the normal practice and provided priests and saints to en-
tertain Him.

The Zohar; London, Soncino Press, 1933 (Public Domain)

9% Y351 9217° 92191 L1237 7o

The Zohar in Pinchas asks the same: “Your pious ones
shall sing” should have said “Your Levites,” for song be-
longs to the Levites; David changed it to priests and pious
ones, who are of the right side.

Zohar, Pinchas 84:553-56007pn-2"1pn: 70 01D 7117 190

PARAGRAPH 14
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Ay aram

“This is the day Havayah has made; let us rejoice and be

glad in it”: plainly, the day of deliverance is G-d’s doing.

The Alter Rebbe reads “the day” as teshuvah, which
“makes” Havayah, drawing the Name into the worlds.

Psalms 118:24773:1”°p 0°%°1n
12 gntrn APva2 R Ay o
This is the day which the L-RD hath made; We will rejoice

and be glad in it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar in Emor: “This is the day Havayah has made; let
us rejoice and be glad in it”: on the festivals one should re-
joice in the Holy One, blessed be He.

Zohar, Emor 45:290-47:300°w:1"1-37:7171 717K 7717 190

R. Abba quoted here the verse: “Be glad in the L-rd and re-
joice, ye righteous” (Ps. 22, 11).

The Zohar; London, Soncino Press, 1933 (Public Domain)

owy oenmm

The Zohar in Bechukosai, where Israel rejoices on that
day, saying, “This is the day Havayah has made.”

Zohar, Bechukotai 9:36-11:447"1:X>-1"2: >Mpna ,711 190

So Israel, though they have gone forth from the king’s
palace, have not lost that pledge, which the King has left with
them because He still loves them, and when He yearns for
them He goes up on roofs and steps to gain a sight of them

eitorah.com/likkutei-torah/shemini-atzeres/2/
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through the chinks of the wall, as it says, “He looketh in at
the windows, he glanceth through the lattice”, in the syna-
gogues and houses of learning. Therefore Israel should re-
joice on the day on which they know this, and say, “This is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

97 SNIRP SNRON PRWWS 9729 mOwn 1aRY 11D
Rabbi Yehoshua ben Levi asks Mashiach when he will

come; he answers “today,” and Eliyahu explains: “today, if
you will listen to His voice.”
Sanhedrin 98a:16-171-1"0:X 1% 1°717710
R AVPTY WY D1 AP R 200WR DR N AR My
JOPRPM °2310 1y 12 20 A0 CRW ominT ROPER 7200
RRP>T 210K .70 °OK) 70 27 AR LRIT 702 UTORY 1Y 19330
1P7Im3 227 P9y OIPW ApY MK .AP23Y DIX L12YOKR KPT RIYIN
MR 790 DR NRORY AP MK KV 12 779y 0i9Y AR Bk
P MR 297 MK UKD AP? MR ATYPR V237 ROK .00 ApR
- KPP TIIK) 72 VI AP WK KV 12 777y 0ivY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Psalmist calls Israel G-d’s flock: “Today, if you will lis-

ten to His voice.” It stands behind Mashiach’s answer,
read here as the power of teshuvah.
Psalms 95:7°1:71”% 0°%°1n
ynYn i’?‘p;'nx 0i°7 177 IR AN°yTm oY 1R 177K XT3

For He is our G-d, And we are the people of His pasture, and
the flock of His hand. To-day, if ye would but hearken to His
voice!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RNIM>727 X191 X9T)” :AD11 TYPNN Y DW 70PN »”103 .1, 718 8°2in
KRR ROV RPR 1D 010 12 WM, DR DR INPRY By YR
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The Rosh HaShanah prayer’s “remembrance of the first
day,” quoted in the Talmud. Here “the first day” is the lev-
el before all descent.

Rosh Hashanah 27a:15-161"0-1"9:X 1”3 11w WX
72 DRINY 37 MR 1D NP YRR MWD WRIY Do my
DY 1921 ye nPnn oI AP RITRT PN R pw
27 2°0% .0PIYT R3O0 RRT YRR 0270 — 1XnD 1IN
D A RDPR RTY LNI9727) YpR? MWD wRY? D21 MY K1Y
IRDP? 2231 RIPR MWD WRIT IR 0 193t yn nenn
RIRWR — 02 °2

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And the number of the children of Israel shall be...” The
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opening of the discourse cited.

Hosea 2:1°x:’2 yuin

DIPR3 M) 1997 K21 KD WK 03 2D PX 12 50n MM
72X °12 D K7 DAX "RYTX? 07 TMNIWR

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

BRYIT O 17390

“For great is the day of Yizre’el.” The discourse cited ex-
plains this “great day.”

Hosea 2:2°2:2 yvin

T2 1291 TOX WK D7 WY VI 2K AT A3

PRYIP 09 9173 %9 PIRT

And the children of Judah and the children of Israel shall be

gathered together, and they shall appoint themselves one

head, and shall go up out of the land; for great shall be the

day of Jezreel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nnan»a

The law of paying a worker “on his day.” The Raaya
Mehemna connects it to the theme of “the day.”

Deuteronomy 24:15171:775 0°127

R R PHRY KIT 22y 03 wnwd 1Py RIANTRDY 1100 1AN inita

XD 72 770N Ty KRR WRI TN

In the same day thou shalt give him his hire, neither shall

the sun go down upon it; for he is poor, and setteth his heart

upon it: lest he cry against thee unto the L-RD and it be sin

in thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Raaya Mehemna in Ki Seitzei, on the mitzvah to pay a
hired worker “on his day” (Deuteronomy 24:15), continu-
ing to “Today, if you will listen to His voice.”

Zohar, Ki Teitzei 6:43-7:51X71:"1-3"12:") R8N 3 7717 190

Sipa yawn o

“If you will listen to the voice.” The opening of the dis-
course on what is enclothed in the voice.

Deuteronomy 13:190°:3° 0°127

D] YR "3 WK RIS NN Ty TR N 2ip3 yun 2

SPPPR T 1Y Y NiRy?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On that very day Avraham was circumcised.” The open-
ing of another discourse the text cites.
Genesis 17:26172:1 N°wx"2
1112 PRYNY 072K Pin) o oivh o3y
In the selfsame day was Abraham circumcised, and Ishmael

his son.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q%12 T WY WN TR T

“The great hand that Havayah did in Egypt.” The text
refers to a discourse on it.

Exodus 14:31x72:7" mnw

N"NK DY INT DMFNI N APY WK 77T TITNK PRI XN

:T‘I‘;Sj mp‘b;a N2 3R

And Israel saw the great work which the L-RD did upon the

Egyptians, and the people feared the L-RD; and they be-

lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY N PEn WK 9D
“All that Havayah desired, He made.” Read as G-d’s de-

sire, above all, drawing down the Name Havayah.
Psalms 135:6":777%p 07210
:nﬁnnn"?;1 07172 PIRDY DOnYa Ny N vanTIvR 53
Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Their beginning is wedged in their end.” The highest lev-
el shines in the lowest world.
Sefer Yetzirah 1:7°1:’X 717°%° 120
namows 19102 1NPIM 1NPNNa 120 PP AR Y92 MIPED WY
9910 INK 1 TR 23991 23w 12 PRI TN NTRY NPNAa AR

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

N YW MY 7IPW NOTIIT 12 N

The story of Rabbi Elazar ben Durdaya, whose wholeheart-
ed repentance won him the World to Come in one hour. It
shows the unique power of teshuvah in this world.

Avodah Zarah 17a:1227:X > 17t 1712y

RPY KT 12 YN "1 7Y 1Y MR KN 2T A7Iem
nnR M9 WY ynw NN oye .07y X2 XPY 07iva nox miit 0o
T271 177 0% P03 .19 T 0% bl AN 0 "2192
DW3 VRN LART 37 2317 NYY3 .nim Ayav 7Py 33
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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The Talmud speaks of each righteous person receiving a
dwelling according to his honor. In the World to Come
each soul’s place is fixed.
Shabbat 152a:132™:X 271p naw
PUTE P3W Tl PR °21 MY inRly noa R oY 9740 3
LY 17291 NI 0323 7907 2w 17922 07 2iTR 3P 17ania T
TORY X 22 — PI7 17D 170393 TN MWW 1793 — 101 10Y'D
7923 °9% 79T 17 1ania

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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That discourse explains that in this world a person has free
choice and, even after sinning, can return in teshuvah,
while in the World to Come there is no free choice and one
remains as he was drawn in this world.
KEHOT'S NOTE
.3, 7y omin ’e PYh

"MMAD 912 NN 1D 7712 NN 2
“Command the children of Israel ... My offering, My
bread.” The opening of the discourse cited on free choice
in this world and not in the next.
Numbers 28:2°2:172 72712
MM 07 *WK? R02 *321°NK DR NTRKY PRI *3270N 13
A79in2 °% a7 1nYn
Command the children of Israel, and say unto them: My
food which is presented unto Me for offerings made by fire,
of a sweet savour unto Me, shall ye observe to offer unto Me
in its due season.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TPnTRY B9 AN
“Today I have given birth to you.” “Today,” in this world, is
when ayin becomes ani.
Psalms 2:7°1:2 0°2°1n
STPAT?Y DIPT 22X 7K 12 V280K 7 PRTOR 120K
I will tell of the decree: The L-RD said unto me: 'Thou art My

son, this day have I begotten thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“It is wondrous in our eyes.” Here identified with “this

likuteitorah.com/likkutei-torah/shemini-atzeres/2/
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day,” the level of teshuvah.
Psalms 118:23372:1p 0°2°11n
:1°1°Y2 NRDI K7 DR AT 7 DR

This is the L-RD’S doing; It is marvellous in our eyes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar in Balak on “Havayah said to me, You are My
son; today I have given birth to you.”

Zohar, Balak 30:336-32:34571"nw:275-1"%w:"% 92,7711 700

and opened a discourse on the verse: “O my people, remem-
ber now what Balak king of Moab consulted”, etc. (Mich. 6,
3). ‘G-d’, he said, ‘is merciful to his sons like a father to his
son. A father beats his son and yet he does not leave his evil
ways. He rebukes him, and still he does not listen to him.
Says the father to himself: I will no longer treat my son as I
have done hitherto. When I beat him, his head is hurt and
his painis ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N7 01977 %AN NN 012

The Zohar in Mishpatim applies the verse to the day David
turned thirteen and a higher soul came to rest on him:
“another connection,” as the text says.

Zohar, Mishpatim 3:76-85172-1y:2 D°0aWR M7 120

Thus, when David had reached his thirteenth year it was said
concerning him: “The L-rd said unto me, My son art thou,
to-day have I begotten thee” (Ps. 2, 7). What does this
mean? It signifies that up till that time he was not in the state
of sonship, and the supernal soul did not rest upon him, be-
cause he was in the years of immaturity (‘orlah). But as soon
as he reached the age when he became, being worthy, a son
of the Community of Israel, he was, as ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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A further passage in Mishpatim on the verse, about a per-
son who reaches thirteen years.
Zohar, Mishpatim 3:126-136777p-173p’3 O°VAWH A 790
The mystery of the soul and her revolutions is analogous to
the mystery of the Divine Hypostases.li.e. in virtue of the
fact that the Shekinah can be called sometimes “Daughter”
and sometimes “Mother”. When a man reaches the age of
thirteen he stands, as we have said, in the grade of sonship.

The Zohar; London, Soncino Press, 1933 (Public Domain)

AR ICL R RALL)

The Yom Kippur verse, “before Havayah you shall be puri-
fied.” All of Shemini Atzeres flows from this teshuvah.

Leviticus 16:30°7:10 X1p™
37700 1 *197 D2 NRYT P31 DONK ITY? 0277y 1907 M 093D
For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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