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“And it shall be to you as tzitzis, and you
shall see it and remember” (Numbers 15:39)

Tzitzis are only threads drawn from a garment: the love and awe
of the heart, the white and the techeles, issue from the
encompassing garment made of the mitzvos of action, which is
rooted in G-d’s own supernal garment. Seeing the threads should

remind a person how great the whole garment of the mitzvos is.
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THE BIG IDEA

Tzitzis are only threads drawn from a garment: the love and awe of the heart, the
white and the techeles, issue from the encompassing garment made of the mitzvos
of action, which is rooted in G-d’s own supernal garment. Seeing the threads

should remind a person how great the whole garment of the mitzvos is.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why the tzitzis passage speaks of remembering twice, and how one mitzvah recalls
all the mitzvos. Tzitzis means gazing and radiance: the revelation of G-dliness must descend from the
mind, which like water is cold and heavy, to the point of the heart, whose fire alone transforms a per-
son, as love (the white) or fear (the techeles). The bride’s reply in Song of Songs 5:3 names two prepa-
rations for G-d’s call “Open to me”: “soiling the feet,” a humbling reckoning of one’s sins, and
“putting on the robe,” the garments of the mitzvos. Moshe longed for the mitzvos of action because all
mitzvos are tzedakah, a garment whose countless threads, the details of the law, add up to a “great
sum” that reaches the level of sovev; in G-d’s works the lowest is rooted highest. Love and awe cannot
exist without this garment, as tzitzis need a garment. The Torah taught before birth leaves an impres-
sion that strengthens free choice. The two rememberings correspond to the techeles, the prohibitions,

and the white, the positive mitzvos.

OUTLINE

1 Two questions, and tzitzis as radiance 7
Why does the tzitzis passage speak of two rememberings, and how does tzitzis recall all the mitzvos? Tzitzis
comes from “peering through the lattices,” a radiance: the shining of the G-dliness that fills and encompasses
all worlds, before which all is as nothing.

2 From the mind to the heart: the white and the techeles 12-6

Awareness of G-d must reach the point of the heart: the brain, rooted in cold, heavy water, cannot change
the vital soul, and only the heart’s fire refines it. That fire is love, the white of the tzitzis, drawn from Binah,
and fear, the techeles, drawn from Abba; fear only “before the eyes” is not yet fear of G-d. Tzitzis is femi-
nine and metzitz masculine, because G-d bestows the light and Israel receives it through the “lattices” of a
broken heart.
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3 “I have washed my feet; how shall I soil them?” 17
The bride’s reply to “Open to me” names two preparations for G-d’s light in the heart. The first, “soiling the
feet,” is to be one of the “masters of the reckoning,” keeping one’s past sins always before one’s eyes even af-
ter teshuvah.

“How shall I put it on?”: the garment of the mitzvos 18-10
Moshe prayed 515 times to enter the Land for the sake of the mitzvos of action. All the mitzvos are
tzedakah, and tzedakah is a garment: as threads join into a garment, the details of the law join into a “great

sum,” an encompassing light that the Arizal places in Arich Anpin, the level of sovev.

The lowest is rooted highest 111-13
In creation man, the highest, is sustained by the mineral, the lowest, for “last in deed, first in thought”;

since G-d is without end, His works have no fixed beginning or end. So the physical mitzvos, summed up

in tzedakah, are garments of “glory” that envelop a person on every side.

Love and awe hang from the garment 114-15
The mitzvos and the laws are makifim, while love and awe are “the Torah of man,” revealed within. Just as

tzitzis cannot exist without a garment, love and awe cannot exist without first doing all the mitzvos and
gathering one’s study of Mishnah and Talmud into the soul.

The Torah taught before birth 16-18
The unborn child is taught the whole Torah, a makif that gives it the light of love and awe, and then made

to forget, so that its service will be by free choice. The impression that remains is why it can say “draw

me,” having already been “brought into his chambers”; and the forgetting is why it is hard to put on the
garments of Torah and mitzvos again.

The two rememberings 1o
Seeing the tzitzis, love and awe, recalls the garment of the mitzvos of action, “the mitzvos of Havayah,”
which are G-d’s own. The techeles recalls the prohibitions and a constant humility, never “I have already
washed my feet”; the white recalls the positive mitzvos, through which love and awe rise into the encom-
passing light.

Summary: the garment and its threads 120-23

The mitzvos make an encompassing garment for the soul, rooted in G-d’s white tallis. If four strands car-
ry the love and awe of all Israel, the whole garment is holier beyond measure; Torah study and the laws
belong to it too. The tallis is holier than its tzitzis, but its holiness is too great to rest in the physical cloth,
so in law only kosher tzitzis are holy.

KEY CONCEPTS

Tzitzis n°x°%

From “peering through the lattices”: a radiance of
G-dliness received by Israel. Its threads stand for the love
and awe of the heart, which issue from the garment of the

mitzvos as strands from a cloth.
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Techeles and white 7271 n2on

The two colors of the tzitzis: the white is love, fiery and ris-
ing, drawn from Binah; the techeles is fear, the blue light
that clings to the wick, drawn from Abba. They also corre-
spond to the two rememberings: the white to the positive
mitzvos, the techeles to the prohibitions.



Encompassing garment (makif) 7°pn w125

The mitzvos of action and the details of the law, physical
deeds that surround the soul rather than entering it.
Rooted in G-d’s own supernal garment, they are higher
than the love and awe that issue from them.

“The Torah of man” o7& n71N0

Love and awe, which are revealed within a person and be-
come part of his self, unlike the mitzvos, which remain
“the mitzvos of Havayah,” G-d’s own.

The great sum 2173 112w

As coins add up to a great sum of charity, the countless de-
tails of the law join into one garment whose total reaches
the level of sovev, which the Arizal places in Arich Anpin.
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Masters of the reckoning X12w117 *K8%

Those who take account of all their failings. For the Alter
Rebbe this is “soiling the feet”: keeping one’s sins before
one’s eyes even after teshuvah, as a preparation for G-d’s
light.

Impression (reshimu) 17°%1

What remains of the Torah taught before birth after it is
forgotten. It gives the soul in the body the strength to
choose good and to be drawn after G-d.
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SECTION 1 - 11

Two questions, and tzitzis as radiance
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“And it shall be to you as tzitzis, and you shall see it and remember,” etc.; “so that you remember,”
etc. To understand the matter of these two rememberings: why [both]?
The maamar opens with the passage of tzitzis (Numbers 15:39-40), which speaks of remembering twice:

“you shall see it and remember all the mitzvos of Havayah,” and then “so that you remember and do all My

mitzvos.” The first question is why the Torah needs two separate rememberings.
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Also to understand how the mitzvah of tzitzis can point to the remembering of all the mitzvos. Now,
n°¥°% (tzitzis) comes from the language of gazing, as in “peering through the lattices,” which de-
notes radiance and illumination;

The second question is how one mitzvah, tzitzis, can bring all the mitzvos to mind. The answer begins with

the word itself: n°%°% is related to 7°xn, “peering” (Song of Songs 2:9), and the root also means shining forth,

so tzitzis speaks of a radiance or illumination.
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that is, that there shine and be revealed the level of the revelation of His G-dliness, may He be
blessed, who fills all worlds (memalei kol almin) and encompasses all worlds (sovev kol almin), be-
fore whom all is accounted as nothing, “in the heavens above and on the earth below; there is none
else,”

What shines is the revelation of G-dliness, which both fills each world from within (memalei) and transcends

all worlds (sovev), and before which everything is as nothing. The verse “in the heavens above and on the

earth below; there is none else” (Deuteronomy 4:39) says that nothing exists apart from Him.
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“for His Name alone is exalted; His splendor is over earth and heaven,” etc. “His splendor” is a ra-
diance and illumination from Him, etc., as is explained elsewhere.

Psalms 148:13 says that His Name alone is exalted, while only “His splendor” (hodo) reaches earth and heav-
en. The Alter Rebbe reads “splendor” as a radiance that issues from Him rather than His essence; this is the
kind of illumination that tzitzis signifies.
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SECTION 2 - 112-6

From the mind to the heart: the white and the techeles
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Now, this revelation, meaning the revelation of His existence and not of His essence, G-d forbid,
must be revealed specifically in a person’s heart, as our Sages, of blessed memory, said: “The heart
sees,” etc.,

The revelation meant here is of G-d’s existence, the awareness that He is, not a grasp of His essence, which

no creature can attain. Such awareness must reach the heart, and the Sages’ saying “the heart sees” shows
that the heart, too, has a kind of sight.
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in Koheles Rabbah, page 87a, at the beginning of the passage “I spoke with my heart.” And it is not
enough for him to have only the gazing of the eyes, which are his Chochmah, Binah and Daas,
which is why the wise are called “the eyes of the congregation”; rather, it must spread until

The source is the Midrash on Ecclesiastes 1:16, “I spoke with my heart,” which lists the heart’s faculties: it

sees, hears, speaks and more. The eyes stand for the intellect, Chochmah, Binah and Daas, as the wise are
called “the eyes of the congregation”; but the intellect’s seeing alone is not enough.
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it reaches the level of the very point of his heart, so that he is at the level of “the heart sees,” and
feels, and is stirred by what it feels: that is, a stirring of fear in his heart, or a stirring like “flashes of
fire” from the element of fire in his heart.

The awareness must travel down to the innermost point of the heart, so that the heart itself sees, feels and is

moved. That movement takes one of two forms: a stirring of fear, or a fiery love, “flashes of fire,” coming
from the heart’s element of fire.
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For since the brain is fundamentally of the element of water and moisture, which is cold by nature,
it effects no change in his soul, and there is heaviness in it, as is known that water descends from a

high place to a low place.

Here begins the reason the intellect alone cannot change a person: the brain is rooted in the element of wa-
ter, which is cold and heavy. As Tanya, chapter 3, says, citing Etz Chaim, the source of water and moisture is
the brain, while the element of fire is in the heart; and water by nature flows down from high to low.
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So too the seeing of the eyes of the intellect in his G-dly soul does not bring about in his vital soul
any stirring, such that it would be stirred to change its nature and essence where it stands and to

change its taste to the complete opposite;

In the same way, understanding G-dliness with the G-dly soul’s “eyes of the intellect” does not by itself trans-
form the vital soul, the soul that animates the body. It does not make that soul change its nature or reverse its
“taste,” its inclinations and preferences, to the opposite.
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rather, it stays as it stood, in a state of heaviness and sluggishness, in the low place where it was;
except through his being kindled and set ablaze in his soul until

Left to the intellect, the vital soul stays where it was, heavy and sluggish in its low place. The only exception
iswhen the person becomes kindled and ablaze in his soul.
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it reaches the point of his heart, where the element of fire is, which rises upward like “flashes of
fire, a flame of Yah,” like a flame that rises of itself to part from the wick, without quiet or rest. And
all change comes specifically through fire,

The point of the heart is the seat of the element of fire, and fire rises upward of its own accord, like the

“flame of Yah” of Song of Songs 8:6 and like a flame that leaps up as if to leave its wick. Therefore real
change in a person’s nature comes only through fire.
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as in “a crucible for silver and a furnace for gold,” until “the dross has been removed from the sil-
ver,” etc. [And see what is written on this subject in the discourse beginning “And I shall be sancti-
fied among the children of Israel,”
Proverbs compares G-d’s testing of hearts to the crucible and the furnace, and speaks of removing dross
from silver: fire separates the impurity from the metal. The bracket that opens here begins a series of refer-

ences to other discourses on this theme, starting with the one on “And I shall be sanctified among the chil-
dren of Israel.”
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and in the discourse beginning “In the wilderness of Sinai, in the Tent of Meeting”; “When you
come into the land,” concerning “And when a soul offers”; and in the discourse beginning “And
the king extended to Esther the golden scepter.”]
The bracket closes with further references: the discourse on “In the wilderness of Sinai, in the Tent of
Meeting” (Numbers 1:1), a discussion of “When you come into the land” in connection with “And when a
soul offers” (Leviticus 2:1), and the Torah Ohr discourse on “And the king extended to Esther the golden

scepter.” That Torah Ohr discourse speaks of the love hidden in the inner point of every Jew’s heart, which
not everyone brings out into the open.
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And this illumination, which blazes and flames in a person’s heart, is the matter of the techeles
(blue) and the white in the tzitzis. For the white indicates the love like “flashes of fire,” like a flame

blazing in a person’s heart.

The illumination that ignites the heart is what the two colors of the tzitzis stand for. The white represents
love, the heart’s fiery love described as “flashes of fire.”
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And the techeles indicates the fear in his heart. [This is as is written in Pri Etz Chaim, Sha’ar
HaTzitzis, chapter 4, that the white is drawn from the mind of Binah and the techeles from Abba.
And it is known that Binah is the source of the love like “flashes of fire,” and Chochmah

The techeles, the sky-blue thread, stands for the fear in the heart. The bracket gives the Arizal’s source: in

Pri Etz Chaim the white is drawn from Binah and the techeles from Abba, the configuration of Chochmah,

and Binah is known as the source of the fiery love.
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is the level of the higher awe; and “Abba founded the daughter,” who is the level of the lower awe;
as is explained elsewhere on the verse “With wisdom He founded the earth; He established the
heavens with understanding.” And see what is written on this in the explanation on the verse “Set
me as a seal.”]
Chochmah corresponds to the higher awe (yirah ila’ah), and “the daughter,” Malchus, whom Abba founded,
corresponds to the lower awe (yirah tata’ah). This is how the Tikkunei Zohar reads Proverbs 3:19, “With wis-

dom He founded the earth”: wisdom, Abba, founded the “earth,” the daughter; so the techeles, drawn from
Abba, carries the quality of awe.
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And this is what is written: “There is no fear of G-d before his eyes.” For as long as it is still at the

level of “before his eyes,” which is the level of the intellect’s seeing alone, he has no fear of G-d.

Psalms 36:2 says of the wicked, “There is no fear of G-d before his eyes.” The Alter Rebbe reads it inwardly:

as long as fear stays “before his eyes,” in the intellect’s seeing alone, it is not yet true fear of G-d.
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For fear is specifically in the heart, that terror and fear fall upon him in the revelation of the heart.
For fear, too, is rooted in the element of fire in the heart, like the blue hue in a fire and the lower
light of a candle, right on the wick, as is known.

Real fear lives in the heart, where dread actually falls upon a person and is felt. Fear, too, is rooted in the

heart’s fire, like the bluish light at the bottom of a candle flame that clings to the wick, which is why it is rep-
resented by the blue techeles.
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Now, n°%°% (tzitzis) is a feminine form, because the Congregation of Israel (Knesses Yisrael) re-
ceives this illumination from above, from the level of the light that encompasses all worlds (sovev
kol almin), as it is written, “peering through the lattices”: y°3» (peering) is a causative form and a
masculine form,

The word n°3¥°% has a feminine form, because it names the illumination as it is received: the Congregation of

Israel receives this light from above, from the transcendent level of sovev. By contrast, °%» in “peering
through the lattices” is a masculine, causative form, describing the one who gives the light.

12 2% MANTA 1T TIRA NIPNA 0D N1ID U0192 1 TAIRT YURwRY DUy mrapnw yoawnn
NOPRRM WD S9R WRT TI0° NT12AN2 DYENMY woOAIm) RN 290

that of the one who bestows: the Holy One, blessed be He, brings about and bestows this illumina-
tion upon the Congregation of Israel, so that they have this illumination in the revelation of the
heart, the level of “the heart sees,” and feels and is stirred, through the strengthening of the G-dly
element of fire in the G-dly soul.

The giver is the Holy One, blessed be He, who brings this illumination about and bestows it on Israel, so that

it becomes revealed in their hearts. The result is that the heart “sees,” feels and is moved, as the G-dly fire
within the G-dly soul grows strong.
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And this is through “lattices” and windows, which is the matter of a broken heart and a broken spir-
it, and as in the saying “Open to me,” etc., and as is explained elsewhere. [And see what is written
in the discourse beginning “And you shall make a plate (tzitz) of pure gold,” etc.,

The light enters through “lattices” and windows, narrow openings, which the Alter Rebbe identifies with a

broken heart and a broken spirit (Psalms 51:19), as in G-d’s plea “Open to me” (Song of Songs 5:2). A new

bracket of references begins with the discourse on the tzitz, the High Priest’s golden headplate.
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from the language of “peering through the lattices,” and it is the light of the great love (ahavah rab-

bah) that comes from above, which is the level of Aharon, “the beard of Aharon,” etc.

That discourse derives tzitz, like tzitzis, from “peering through the lattices,” a radiance of light, and identi-
fies it with the great love (ahavah rabbah) that comes from above. This love belongs to Aharon the High

Priest and is pictured as “the beard of Aharon” on which the anointing oil runs down (Psalms 133:2).
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See there. And see what is written in the explanation on the verse “And Korach took,” concerning
“the beard of Aharon,” that it is one matter with the threads of the tzitzis. And see Pri Etz Chaim,
Sha’ar HaTzitzis, chapter 3. And see what is written on the great love of Aharon on the verse “When
you raise up the lamps,” and on the verse “And you shall make holy garments for Aharon,” etc. See
there.

More references follow: an explanation on Korach that treats Aharon’s beard as one matter with the threads

of the tzitzis, the Arizal on tzitzis in Pri Etz Chaim, and discourses on Aharon’s lighting of the lamps and on
his holy garments. What they share is Aharon as the channel of the great love from above.
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And according to what is written, that the great love of Aharon is the matter of the threads of the tz-
itzis, it will then be understood that the holy garments of Aharon, which are the garments made
from the performance of the mitzvos, as is written there, are themselves what is alluded to in the
tallis, as [will be explained] below.]
If Aharon’s great love corresponds to the threads of the tzitzis, then Aharon’s holy garments, which the Torah
Ohr discourse explains as garments made from the mitzvos a person performs, correspond to the tallis it-

self. This anticipates the maamar’s central point, developed below: the garment of the mitzvos is the source
from which the threads of love and awe issue.

SECTION 3 - 17

“I have washed my feet; how shall I soil them?”
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2. And this is [the meaning of] “I have taken off my robe; how shall I put it on? I have washed my
feet; how shall I soil them?” This is the answer of Israel as a whole to the call “Open to me” that the
Holy One, blessed be He, said.

Section 2 turns to the bride’s reply in Song of Songs 5:3. When the beloved knocks and says “Open to me”
(5:2), she answers that she has already taken off her robe and washed her feet; the Alter Rebbe reads this as
the reply of Israel as awhole to G-d’s call.
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For in order that the light of G-d shine and be revealed in the revelation of a person’s heart, as in
the saying “Open to me,” these two levels must come before it: the level of “shall I put it on” and

the level of “shall I soil them.” And the explanation and meaning of

For G-d’s light to be revealed in a person’s heart, as “Open to me” asks, two preparations are needed, hinted
at in the bride’s two words: “shall I put it on” and “shall I soil them.” The second is explained first.
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the level of “shall I soil them” is to be one of the “masters of the reckoning,” to reckon every
thought, word and deed that were not good since the day he came to be, even the sins of youth. For
it is not enough that he has already regretted his sins.

“Soiling the feet” means being one of the “masters of the reckoning,” the Zohar’s term for those who take
stock of their deeds, and reviewing every thought, word and deed of one’s life that was not good, even the
sins of youth. Regret already felt in the past is not sufficient.
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That is why it is written, “I have washed my feet,” meaning, I have already done teshuvah (return);

“how shall I soil them?”: how can I disgrace myself and soil them,

“I have washed my feet” stands for teshuvah already done, and “how shall I soil them?” for the reluctance to
reopen past sins and so demean oneself. This is the natural objection of someone who has already repented.
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that is, recall them against myself again, because the thing is hard for me. And “my feet” is the
matter of the standing and upholding of the G-dly soul. But it must always be before his eyes, all
the days, and he must be “despised in his own eyes, loathsome.”

Recalling one’s sins again is painful, and the “feet” stand for what keeps the G-dly soul standing firm, which

such memories seem to threaten. Yet a person must keep them always before his eyes and be lowly in his

own eyes, “despised... loathsome” (Psalms 15:4).
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SECTION 4 - 18-10

“How shall I put it on?”: the garment of the mitzvos
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And the level of “shall I put it on” will be understood by first introducing the saying of our Sages, of
blessed memory, that with five hundred and fifteen prayers, the numerical value of 1annxy (“And I
entreated”), Moshe entreated to enter the land, because of the many mitzvos of action that Israel
were commanded which can be fulfilled only in the Land of Israel.

The second preparation, “shall I put it on,” concerns the garments of the mitzvos, and it is introduced with a
Midrash: Moshe offered 515 prayers to enter the Land, the numerical value of (6+1+400+8+50+50) 1annX1. He
longed to enter because of the many mitzvos of action that can be performed only there.
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For the mitzvos of action that apply outside the Land are only about one fifth of the 248 mitzvos,
and four parts do not apply except in the Land of Israel specifically, and most of them [only] when
the Holy Temple stands, such as the offerings and the like.

Outside the Land only about a fifth of the 248 positive mitzvos apply in practice; the other four fifths depend
on the Land of Israel, and most of those on the Holy Temple, such as the offerings. Moshe’s longing was thus
for the full range of mitzvos in deed.
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And to understand why Moshe Rabbeinu, peace be upon him, wanted specifically to fulfill mitzvos
of action: but, behold, it is written, “And it shall be righteousness (tzedakah) for us

Why did Moshe care so much specifically about mitzvos of action, rather than about love and awe? The an-
swer begins with Deuteronomy 6:25, which calls the keeping of the mitzvos tzedakah, a word meaning both
righteousness and charity.
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if we take care to do the whole commandment,” etc. For all the mitzvos are called by the name

tzedakah. For just as tzedakah is the level of a garment, as in the saying “His garment is tzedakah,”

Since the verse calls the whole commandment tzedakah, all the mitzvos share the character of tzedakah. And

tzedakah is a garment, as the liturgy of the Days of Awe says of G-d, “His garment is tzedakah.”
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and as our Sages, of blessed memory, said (in the first chapter of Bava Basra) on the verse “And all
our righteous deeds are like a soiled garment”: just as with this garment, each and every thread
joins into a large garment, so too with tzedakah, each and every coin joins into a great sum;

The Talmud (Bava Basra 9b) learns from Isaiah 64:5, which compares our righteous deeds to a garment, that

just as single threads join to form a whole garment, single coins of charity add up to a great sum (cheshbon

gadol). Small acts accumulate into something vast.
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so too all the mitzvos are garments, and each and every thread is the details of the laws, which are
“like mountains suspended by a hair,” joining into a great sum, which is the level of the encom-
passing (makif) and the light that encompasses all worlds (sovev kol almin). [And see what is writ-
ten on the matter of the “great sum” in the explanation on the verse “And you shall count for
yourselves,”
So too every mitzvah is a garment woven of countless threads, the fine details of the law, which the Mishnah
calls “mountains suspended by a hair” because many laws hang on few verses. Together they form a “great

sum” that is an encompassing light (makif), reaching up to sovev kol almin, the light that transcends all

worlds; a bracket now cites the explanation on “And you shall count for yourselves.”
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and see Etz Chaim, Sha’ar Arich Anpin, end of chapter 5, that the “great sum” is above, in Arich
Anpin, the level of the light that encompasses all worlds (sovev kol almin), and “His greatness is
unfathomable,” etc.;

The bracket continues with the Arizal: in Etz Chaim (the gate of Arich Anpin, end of chapter 5) the “great

sum” belongs above, to Arich Anpin, the configuration of Keser, the level of sovev. The verse “His greatness

is unfathomable” (Psalms 145:3) suits a sum too great to be grasped.
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and see what is written elsewhere on the verse “And He came from the myriads of holiness,” and on
the Zohar, Parshas Chayei Sarah, page 123a, concerning “a hundred years,” etc., up to “in the mys-

tery of the hundred blessings of every day.”]

Two more references follow: a discourse on “And He came from the myriads of holiness” (Deuteronomy
33:2), and a passage of the Zohar on Chayei Sarah. There the Zohar reads Sarah’s “hundred years” as all-in-

clusive, “in the mystery of the hundred blessings of every day.”

SECTION 5 - 111-13

The lowest is rooted highest
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Now, it is written, “without man being able to find out the work that G-d has made from beginning
to end.” That is: such was the intent of creation, that man should not know, of the work that is in the

world, what is the level of beginning and what is the level of end.

Ecclesiastes 3:11 says that man cannot find out G-d’s work “from beginning to end.” The Alter Rebbe reads
this as the design of creation: in the world one cannot tell which is the “beginning,” the higher, and which
the “end,” the lower.
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As is explained on this on the verse “And the number of the children of Israel shall be”: for in the
rank and gradation of creation, which is mineral, vegetable, animal and speaking [being], man,

who is the speaking [being], is of a high rank and level, surpassing them all.

The point is explained in the discourse on “And the number of the children of Israel shall be” (Hosea 2:1).
Creation has four ranks, mineral, vegetable, animal and speaking, and man, the speaking being, stands
above them all.
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Yet we see plainly that man needs to sustain his body with kinds of food from the animal, and even

from the level of the vegetable and the mineral,

Yet experience shows a reverse dependence: man must sustain his body with animal food, and even with
plants and minerals.
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such as salt. For the food does not need the man; the man needs it. And moreover, on the contrary:

the mineral, which is earth,

Salt is a mineral, the lowest rank, yet man needs it; the food does not need man, but man needs the food.
More than that, the mineral, earth itself, is the source that sustains him.
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behold, “the earth, out of it comes bread,” and all kinds of plants, to sustain man; for “last in deed,
first in thought.”

“The earth, out of it comes bread” (Job 28:5): the lowest rank produces the bread and plants that keep the
highest alive. This shows the principle “last in deed, first in thought,” from the hymn Lecha Dodi: what
comes last and lowest in execution was first and highest in the Creator’s intent.
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And this is [the meaning of] “their beginning is wedged in their end and their end in their begin-
ning”: because just as He, may He be blessed, is the Infinite One (Ein Sof), so His actions have no

level of an end.

This explains the Sefer Yetzirah’s saying that the Sefiros’ “beginning is wedged in their end and their end in
their beginning.” G-d is Ein Sof, literally “without end,” and His works likewise have no true end, so no level
is simply the last.
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For at every single level at which one could speak of an end, one could also speak of a beginning,

because in truth they have no level of a beginning

Whatever is an “end” from one point of view is a “beginning” from another, because in truth G-d’s actions
have no fixed beginning.
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and no level of an end, and they have every level of beginning and of end. (And see what is written

on this in the discourse beginning “You are standing.”)

They have neither a fixed beginning nor a fixed end, and so every level is both a beginning and an end. The
text refers to the discourse on “You are standing” (Deuteronomy 29:9) for more.
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And so it is with the garments, which are the mitzvos of action mentioned above; and their general
totality is the deed of tzedakah, because he gives from his effort and his toil, with which he toiled
with all the powers of his body. That is why it is called simply “the mitzvah,” as is explained
elsewhere.

The same holds for the garments, the mitzvos of action: though lowest, they are bound to the highest. Their

general and collective expression is tzedakah, charity, because a person gives what he earned with the toil of
his whole body, which is why the Jerusalem Talmud calls charity simply “the mitzvah.”
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Now, it is written, “Your tzedakah shall go before you; the glory of Havayah shall gather you in.”
“Glory” (kavod) is the level of a garment, as in the saying, “Rabbi Yochanan called his clothes ‘my
honorers.’” [And see what is written at the end of the discourse beginning “This is the dedication of
the altar,” on kavod being the level of the encompassing (makif), etc. See there.]

Isaiah 58:8 links tzedakah with G-d’s “glory” (kavod), which gathers a person in, and kavod means a gar-

ment, as Rabbi Yochanan called his clothes “my honorers.” The bracket refers to the end of the discourse on
the dedication of the altar, which explains kavod as an encompassing light (makif).
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“Shall gather you in” means gathering in and bringing within, to surround him on all sides and to
be for him a shelter and a covert, like a garment that guards him from the cold, and as it is written,
“Havayah is your guardian, Havayah is your shade.” For the mitzvos of action, since they are at the
level of the mineral, the level of physical action,

“Shall gather you in” means enveloping a person on every side and sheltering him, as a garment shelters

from the cold, as in “Havayah is your shade” (Psalms 121:5). The reason, completed in the next paragraph, is
that the mitzvos of action are physical deeds at the level of the “mineral.”
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SECTION 6 - 114-15

Love and awe hang from the garment
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and likewise all the details of the laws in the Shas (the Talmud), since they are physical in relation
to the awe of G-d and the love of Him, are therefore the level of encompassing lights (makifim). And
love and awe are the level of “the Torah of man,” meaning that they teach and are revealed in his
inner dimension (pnimiyus) and essence, as it is written, “And this is the Torah of man,” etc.

The details of the law in the Talmud are likewise physical compared with the love and awe of G-d, and so they

too are encompassing lights (makifim), which surround a person rather than entering him. Love and awe, by
contrast, are “the Torah of man” (2 Samuel 7:19): they teach and are felt within a person’s inner being.
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And “this” (zos) is nothing but awe, as is known [from the matter of “With this shall Aharon come
into the Sanctuary”; see the Zohar at the beginning of Parshas Acharei, page 57b, and see the
Zohar, Parshas Bo, page 37b, and the beginning of Parshas Chukas],

The “this” (zos) in “With this shall Aharon come into the Sanctuary” (Leviticus 16:3) is understood as awe, so

awe is that with which one enters holiness. The text refers to passages of the Zohar on Acharei, Bo and
Chukas for this.
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which is the level of the techeles (blue) in the tzitzis: that the fear of G-d be fixed in a person’s
heart. And just as there cannot be tzitzis without a garment, so there cannot be love and awe with-
out first doing all the mitzvos, which are the level of encompassing lights (makifim) and garments,
as mentioned above.

This awe is the techeles of the tzitzis, the fear of G-d fixed in the heart. Just as tzitzis must hang from a gar-
ment, love and awe cannot exist without first doing all the mitzvos, the encompassing garments.
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As it is written, “Six years you shall sow your field”: these are the six orders of the Mishnah; “and
six years you shall prune your vineyard”: these are the six orders of Talmud; “and you shall gather
in its produce,”

Leviticus 25:3 is read as the order of Torah study: the six years of sowing are the six orders of the Mishnah,

and the six years of pruning the vineyard are the six orders of the Talmud. “And you shall gather in its pro-
duce” comes after both.
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that is, that you gather and collect them into your soul, as our Sages, of blessed memory, said, “and
his learning in his hand.” And then, through this, you will also be able [to bring about] “the glory of
Havayah shall gather you in,” etc. [And see what is written on this in Parshas Behar, on the verse
“When you come into the land,” etc.]

Gathering the produce means collecting one’s learning into one’s soul, as the Sages speak of one who arrives

in the World to Come “with his learning in his hand” (Pesachim 50a). Then he merits “the glory of Havayah
shall gather you in”: the garment made of his Torah and mitzvos envelops him.

SECTION 7 - 116-18

The Torah taught before birth
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3. And with this will be understood the saying of our Sages, of blessed memory, that the infant in
his mother’s womb is taught the entire Torah, and afterwards he is made to forget it: once his time
to be born arrives, an angel comes and strikes him on his mouth. [And see also what is written on
this in the discourse beginning “I am black and comely.”]

Section 3 takes up the Talmud’s teaching (Niddah 30b) that the unborn child is taught the whole Torah, and

that when it is about to be born an angel strikes it on the mouth and it forgets everything. The text refers to
the discourse on “I am black and comely” (Song of Songs 1:5) for more.
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And to understand why he is taught and afterwards made to forget: it is because the light of G-d
must shine in him, so that “His awe be upon

Why teach the unborn child only to make him forget? Because the light of G-d must shine into the soul, so
that awe of Him will be “upon his face.”
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his face,” and the love of G-d and the fear of Him in his heart. Therefore he is taught the entire
Torah, which is the level of the encompassing lights (makifim), and from it the light of G-d and the

power of love and awe will shine for him.

That light is meant to bring the love and fear of G-d into his heart. So the child is taught the entire Torah,
which is an encompassing light (makif), and from it come to him the light of G-d and the power to love and

to fear Him.
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And afterwards he is made to forget, so that this be the service of man: to choose the good. And as
in the saying “Open to me,” etc.

The forgetting is deliberate: it makes a person’s service a matter of free choice, choosing good through his
own effort. This is the sense of G-d’s call “Open to me”: the opening must come from the person.
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But the illumination of the Torah, which shone a great and mighty illumination in his soul before it
was entirely enclothed in the material body, is what gives strength and might, so that the light of
the Torah shines in it [the soul] after it has been enclothed in the material body, so that it can turn
it [the body] from darkness to light, etc.,

Yet the great light of the Torah that shone in the soul before it fully entered the body is what gives it strength

later. Because of it, the light of the Torah can shine in the soul even within the material body, so that the soul
can turn the body from darkness to light.
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through the illumination of the light of love and awe that shine from the Torah. For the impression
(reshimu) remains from the illumination mentioned above, so that the light of love and awe will
shine for him from within the impression that remains after the forgetting.

This happens through the love and awe that shine from the Torah. Although the learning was forgotten, an
impression (reshimu) of that earlier illumination remains, and from it the light of love and awe shines again.
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(And this is [the meaning of] “Draw me, we will run after you; the king has brought me into his
chambers”: for “draw me” is a term for the future, and “has brought me” is a term for the past, and
it should have said “will bring me.”

A parenthesis interprets Song of Songs 1:4. “Draw me, we will run after you” looks to the future, while “the
king has brought me into his chambers” speaks of the past, though one would expect “will bring me.”
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But the explanation is that 971 (chamber) is the initials of Chesed, Din, Rachamim (kindness, judg-
ment, compassion). And this is “And with Daas (knowledge) the chambers are filled,” for Daas is
what connects and draws the extension of the intellect (mochin) into the emotive attributes (mid-
dos). And from this Daas and these middos are drawn the laws of the Torah, fit and unfit, etc., as is
written in Sefer Shel Beinonim (Tanya), in the introduction.
A first explanation: the “chambers” are the emotive attributes, since 971 (cheder, chamber) is an acronym of
Chesed, Din, Rachamim, and Daas fills them (Proverbs 24:4) by joining the intellect to the emotions. From

Daas and the emotive attributes come the Torah’s laws of fit and unfit, as the text says the introduction to the
Tanya explains.
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And also, the Torah is “the inner keys,” and this is the meaning of “his chambers,” namely “the in-
ner rooms.” And this is why “has brought me” is a term for the past: that is, when the soul was
above, before its descent into the body, when they teach it the entire Torah; and these are indeed
“his chambers.”

A second explanation: the Torah is “the inner keys,” as the Talmud calls it, so “his chambers” are the inner

rooms. The past tense “has brought me” refers to the time before birth, when the soul was above and was
taught the entire Torah: those are the chambers into which it was brought.
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And therefore, through this, also afterwards, when it has been enclothed in the material body, even
so “draw me,” because “he has already brought me,” etc., and an impression remains, etc. And see
what is written further on “we will run after you” in the discourse beginning “When a man of you
brings an offering.”)

Therefore, even after the soul is in the body, it can say “draw me,” because “he has already brought me”: the

impression of that learning remains and draws it after G-d. The parenthesis closes by referring to the dis-

course on “When a man of you brings an offering” for more on “we will run after you.”
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And this is [the meaning of] “I have taken off my robe; how shall I put it on?”: meaning, since the
Torah was made forgotten from me by the angel who “struck him on his mouth”, it is then hard for

me to clothe myself again in the Torah and the mitzvos, which are garments, as mentioned above.

This also explains the bride’s first objection, “I have taken off my robe; how shall I put it on?” Since the angel
made the soul forget the Torah, it finds it hard to put on again the garments of Torah and mitzvos.

likuteitorah.com/likkutei-torah/shelach/9/ 22



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 9 131 19910 191 131 ONT91 1NIR DN°RAY N°%0xR 0o 1

SECTION 8 - 1119

The two rememberings
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And this is [the meaning of] “And you shall see it and remember all the mitzvos of Havayah”: that
is, what you will see, the level of tzitzis, which is the level of the illumination of love and awe, which
are the techeles (blue) and the white in the tzitzis, and they are “the Torah of man,” which issue as
strands and hairs from the level of the encompassing (makif) and the garment,

Now the verse “and you shall see it and remember all the mitzvos of Havayah” is explained. What one sees,

the tzitzis, is the illumination of love and awe, the techeles and the white, which are “the Torah of man”; they
issue like strands and hairs from the garment, the encompassing light.
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which is the level of the mitzvos of action. These are the ones called “the mitzvos of Havayah,” be-
cause they do not become the person’s own essence as love and awe do; and they are also literally

the mitzvos of Havayah, for the Holy One, blessed be He, puts on tefillin and prays.

That garment is the mitzvos of action, which the verse calls “the mitzvos of Havayah” because, unlike love
and awe, they do not become part of a person’s own self. They are also G-d’s own mitzvos in the literal
sense, for the Talmud says that the Holy One, blessed be He, puts on tefillin and prays.
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And this is the meaning of “who has sanctified us with His mitzvos”: for they are literally His own
mitzvos. Whereas awe does not apply to the Holy One, blessed be He; that is why it is written, “And

this is the Torah of man,” etc.

Hence the blessing “who has sanctified us with His mitzvos”: they are His own mitzvos. Awe, however, can-
not apply to G-d, and so love and awe are called “the Torah of man.”
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(See what is written at the end of the discourse beginning “Go forth and see,” on the explanation of
“And from the wilderness, Mattanah (a gift)”: the level of the wilderness is, as it is written, “where
no man dwelt,” which is above the level of man; from there is the root of the Torah, and from there
itwas drawn down and enclothed in the level of man.

A parenthesis cites the end of the discourse on “Go forth and see” (Song of Songs 3:11), on “And from the

wilderness, Mattanah” (Numbers 21:18). The wilderness, “where no man dwelt” (Jeremiah 2:6), stands for a

level above “man”; there is the root of the Torah, from which it was drawn down and clothed in the level of
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And this is the meaning of “And this is the Torah of man,” etc. And according to what is written
[there], it implies that the meaning of “And this is the Torah of man” is what is drawn down and en-
clothed in the Chochmah, Binah and Daas of the Malchus of Atzilus, etc. And see the Zohar, Part I,
column 126, on “And this is the Torah of man.”)

This is why it is called “the Torah of man”: the Torah as it is drawn down and clothed in the Chochmah,

Binah and Daas of Malchus of Atzilus. Kehot notes that the Zohar “column 126” cited here probably refers to
the large-format Cremona edition.
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And the matter of the rememberings: they are two levels, corresponding to the techeles and corre-
sponding to the white. Corresponding to the techeles, he is to remember the prohibitive command-
ments (for awe is the source of keeping the prohibitive commandments, etc.; and see what is writ-
ten on this on the verse “Set me as a seal”):

Now the two rememberings of the opening question are explained: they correspond to the techeles and the

white. The techeles, awe, corresponds to the prohibitive commandments, because awe is what makes a per-
son guard against transgression.
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“And you shall not wander after your heart and after your eyes, as you go astray”: meaning, you

should always be, in your own estimation, in the state of “going astray,”

The verse continues with a prohibition, “do not wander after your heart and after your eyes.” The Alter Rebbe
reads “as you go astray” as a standing instruction: always regard yourself as one who goes astray.
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and do not say, “I have already washed my feet,” etc., and as our Sages, of blessed memory, said,
“Even if the whole world tells you, ‘You are righteous,’ be in your own eyes like a wicked person,”
etc.

This is the opposite of the bride’s “I have already washed my feet,” the complacency of one who considers

himself clean. As the oath the Talmud says a soul is made to swear before birth puts it: even if the whole
world tells you that you are righteous, be in your own eyes like a wicked person.
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And corresponding to the white, he is to remember the positive commandments: “and you shall do
all My mitzvos, and be holy”: meaning, that also the love and the awe within you will be raised ever
higher, until they too are included in the encompassing light (or makif), the level of the supernal
holiness.

The white, love, corresponds to the positive commandments, the second remembering: “and you shall do all

My mitzvos, and be holy.” Through doing them, even one’s love and awe are raised until they too are includ-
ed in the encompassing light, the supernal holiness.

SECTION 9 - 120-23

Summary: the garment and its threads
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A summary of the matter: the intent of the verse is to caution a person, and to be a constant re-
minder before his eyes, of the great loftiness of the holiness of the mitzvos of action, from which an
encompassing garment is made for his soul, whose root and source is from the encompassing light
and the supernal garment of which it is said, “He wraps Himself in light as with a garment,” and
“His garment is white as snow.”
A summary: the verse aims to keep before a person’s eyes how holy the mitzvos of action are, for they make
an encompassing garment for his soul. That garment is rooted in G-d’s own supernal garment, of which it

says “He wraps Himself in light as with a garment” (Psalms 104:2) and “His garment is white as snow”
(Daniel 7:9).
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As our Sages, of blessed memory, said, that the Holy One, blessed be He, wraps Himself in a white
tallis, etc., which is the source and root of all the mitzvos, from which a garment is made for a per-
son’s soul, called “the robe of the Sages” (chaluka d’rabbanan).

The Sages describe the Holy One, blessed be He, as wrapping Himself in a white tallis, and this supernal gar-

ment is the source of all the mitzvos. From the mitzvos a garment is made for a person’s soul, called chaluka
d’rabbanan, “the robe of the Sages.”
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Now, the greatness and loftiness of this garment, and its holiness, a person will remember by see-
ing the tzitzis, which are only four strands drawn from the illumination of this garment; and from
these four strands,

A person recalls the greatness of that garment by looking at the tzitzis, which are only four strands drawn
from it.
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which are two threads of techeles and two threads of white, there is drawn the illumination of awe
and love (dechilu urechimu) into the Chochmah, Binah and Daas of the Congregation of Israel,
which is all the souls in Israel; and this is called “the Torah of man,” etc.

From these four strands, two of techeles and two of white, flows the illumination of awe and love into the in-

tellect of the Congregation of Israel, all the souls of Israel, and this is “the Torah of man.” Kehot points to the
Tur and the Shulchan Aruch, Orach Chaim, at the beginning of section 11, on the threads.
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And if so, if from the illumination of four strands alone there is drawn so great an illumination, the

awe and love of all the souls of Israel that ever were,

The argument moves from small to great. Four strands alone carry so great an illumination: the awe and love
of every Jewish soul that has ever lived.
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then how exceedingly mighty and great is the loftiness of the holiness of the whole garment, in its
glory and its very self, which is made from fulfilling the mitzvos of action!

Then the holiness of the whole garment, made from fulfilling the mitzvos of action, must be immeasurably
greater. This answers the maamar’s questions: it is why Moshe longed for the mitzvos of action, and why the
tzitzis remind a person of all the mitzvos.

DOMWA 0°71273 117 0915 MDD Iy a3 ™ awyn M 0oNow NRopYT 193 1IN Tnbn 191
RP®T D13 2710 9913 01 71 195w

And so too the study of Torah with one’s mouth, for “moving the lips is an act.” And also, the mat-
ter of the laws is that they are all about physical things; that is why they are “the bodies of the

Torah,” “bodies” precisely.

Torah study spoken aloud also counts as a deed, since the Talmud rules that moving the lips is an act. And all
the laws concern physical things, which is why they are called “the bodies of the Torah,” the word “bodies”
being precise.
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As the Arizal, of blessed memory, wrote, that the holiness of the tallis is exceedingly greater in its
loftiness than the holiness of the tzitzis, which are only strands drawn from the tallis; only, because
of the great loftiness of its holiness, it cannot be enclothed in the actual physical tallis as [it is] in

the tzitzis.

The Arizal teaches that the tallis is far holier than its tzitzis, which are only strands drawn from it. But its ho-
liness is so great that it cannot clothe itself in the physical tallis as it does in the tzitzis.
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And therefore the physical tallis has no holiness at all, and it is permitted to use it for mundane

things, which is not so with kosher tzitzis.

That is why the physical tallis has no holiness in law and may be used for mundane purposes, while kosher
tzitzis may not. The greater light remains hidden and encompassing, while the lesser one is revealed.
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IN ONE'S AVODAH

Two things are asked of a person. First, not to rest content with understanding G-d with the mind, but to let
that awareness reach the point of the heart and kindle love and fear; as a preparation, he keeps a humbling
reckoning of his failings even after teshuvah, regarding himself always as one who strays rather than one
whose feet are already washed. Second, to cherish every mitzvah of action and every detail of the law, and to
study Mishnah and Talmud and gather them into his soul, because these physical deeds weave the garment
from which all his love and awe are drawn. Each time he sees the tzitzis, he should remember how great that
whole garment is.

QUESTIONS FOR DISCUSSION

1. Why, according to the maamar, can understanding G-d with the mind not change a person’s nature by it-
self, and what do the images of water and fire add?

2. How does the maamar explain the two rememberings of the tzitzis passage, and how does each relate to
the techeles and the white?

3. In what sense are the mitzvos of action higher than love and awe, if love and awe are inward and the
mitzvos are only a garment?

4. What purpose does the Torah taught before birth serve if it is forgotten, and how does the maamar read

“Draw me, we will run after you; the king has brought me into his chambers”?

5. Why does the physical tallis have no holiness in law while kosher tzitzis do, and what does this teach about
a holiness too great to be revealed?
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PARAGRAPH 1
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Kehot notes a further explanation (biur) of this maamar
printed in Maamarei Admur HaZaken — Parshiyos, p. 643,
in addition to the explanation that follows it in Likkutei
Torah (44b).
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“And it shall be to you as tzitzis, and you shall see it and
remember all the mitzvos of Havayah and do them.” The
maamar’s opening verse, whose first remembering it will
connect with the techeles.
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And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“So that you remember and do all My mitzvos, and be holy
to your G-d.” The second remembering, which the maa-
mar will connect with the white threads.

Numbers 15:40°2:170 72722
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that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The beloved “looks in through the windows, peering
through the lattices.” The Alter Rebbe derives tzitzis from
7731, gazing and shining forth.
Song of Songs 2:9°'0:’1 0w W
“TR M3WA 112N 0K TNV TN 0OPORT DY 9K 2238 7T niT
:0°37077TR ¥ NiIPan
My beloved is like a gazelle or a young hart; Behold, he
standeth behind our wall, He looketh in through the win-
dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar teaches that the essential fear of Heaven is to
fear G-d because He is great and rules over all worlds, and
“all before Him is accounted as nothing.” Here it de-
scribes the G-dliness that tzitzis reveals.

Zohar I, 11ba x> x"m
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“Know this day and take it to your heart that Havayah is
G-d in the heavens above and on the earth below; there is
none else.” It expresses that nothing exists apart from
G-d.
Deuteronomy 4:3907%:"7 0127
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know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
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“Let them praise the Name of Havayah, for His Name
alone is exalted; His splendor is over earth and heaven.”
The Alter Rebbe reads “His splendor” as a radiance from
Him, not His essence.
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Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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On “I spoke with my heart” the Midrash lists what the
heart does: it sees (“and my heart has seen much”), hears,
speaks, walks and more. The Alter Rebbe takes “the heart
sees” as the heart’s own perception of G-dliness.
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“I have spoken with my heart, saying: Behold, I have
amassed and added wisdom, beyond all who were before me
over Jerusalem; my heart has seen much wisdom and
knowledge” (Ecclesiastes 1:16). “I have spoken with my
heart” - the hearts sees, as it is stated: “My heart has seen
much.” The heart hears, as it is stated; “Give your servant an
understanding [shome’a] heart” (I Kings 3:9). The heart
speaks, as it is stated: “I have spoken with my heart.” The
heart goes, as it is stated: “Didn’t my ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“I spoke with my heart, saying...”: the verse on which the
Midrash bases its list of the heart’s faculties.
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I spoke with my own heart, saying: ‘Lo, I have gotten great
wisdom, more also than all that were before me over
Jerusalem’; yea, my heart hath had great experience of wis-

dom and knowledge.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Gemara applies “if it was done in error by the eyes of
the congregation” (Numbers 15:24) to the leaders of the
people, likening them to a bride whose eyes, if they are
beautiful, show that the whole body needs no examina-
tion. The Alter Rebbe uses the title to show that the intel-
lect is a person’s “eyes.”
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Tanya, chapter 3, explains that the soul’s intellect,
Chochmah, Binah and Daas, is the “father and mother”
that give birth to the love and fear of G-d, and adds, citing
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Etz Chaim, Sha’ar 50, that the element of fire is in the
heart while the source of water and moisture is the brain.
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Kehot Publication Society (CC-BY-NC)
KEHOT'S NOTE
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Just as water leaves a high place and flows to a low place,
so the words of Torah endure only in one who is humble.
The Alter Rebbe uses the image of water’s descent for the
heaviness of the intellect.
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Love is “strong as death... its flashes are flashes of fire, a
flame of Yah.” The Alter Rebbe uses it for the heart’s fiery
love, which rises upward.
Song of Songs 8:6":’11 0°1°wi1 W
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Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
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“A crucible for silver and a furnace for gold, and Havayah
tests hearts.” Refining by fire is compared to G-d’s testing
of the heart.
Proverbs 17:3°:1 "own
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The refining pot is for silver, and the furnace for gold; But
the L-RD trieth the hearts. .
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Kehot’s marei makom for these words (its note is below).
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“When the dross is removed from the silver, a vessel
emerges for the smith.” The fire separates the impurity,
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and the pure metal can then be shaped.
Proverbs 25:4'7:7173 “own
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Take away the dross from the silver, and there cometh forth

avessel for the refiner;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I shall be sanctified among the children of Israel.”
The text refers to the discourse that opens with this verse
for more on this subject.

Leviticus 22:3227%:273 R1p™

SD3TRR M 73X PXTP? *33 TIN2 YT "W DY I 19700 K9
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-

low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1729 1w 23w %

The words here quote Psalms 148:13; the passage is shown
below.

Psalms 148:1337:1”np 0°2°1n

DoY) PIRTPY 9797 1727 W 23173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

. ,nnp oonn

PARAGRAPH 3

20

21

“And Havayah spoke to Moshe in the wilderness of Sinai,
in the Tent of Meeting.” The opening words of a discourse
to which the text refers for more on this subject.
Numbers 1: 'R’ 727722
TIW3 W0 WIN? TOND TYIN PR32 "1°0 12702 nwnToR N 131
KD D230 7IND DNRE? N3
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
29PN "o wan

“And when a soul offers a meal offering to Havayah.” The
text refers to a discussion of this verse for more on this
subject.
Leviticus 2:1'X:’2 R7p™
NN 1Y 7Y P NP M NP0 12 AR 127 207D UhN
11327 7°0Y
And when any one bringeth a meal-offering unto the L-RD,
his offering shall be of fine flour; and he shall pour oil upon
it, and put frankincense thereon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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ANOND TR VY 1T

This Torah Ohr discourse calls the love hidden in every
Jew “Esther,” from hester, concealment: it lies in the inner
point of the heart, present in everyone, though not every-
one brings it from concealment into revelation, and in the
days of Mashiach it will be revealed even to the mind and
the senses.
KEHOT'S NOTE
NRL,TER™MND

WK "DWID NAANT
“For love is strong as death... its flashes are flashes of
fire.” The white of the tzitzis stands for this fiery love.
Song of Songs 8:6":’11 01 Wi W
YR NIOX NRD My ANty onind 92570y onind cm
SNRTPY UK "BYY Y AXIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

24

25

26

NINR 19N 122 Mk qwnl et

The Arizal explains that there are tzitzis of techeles, from
the Chochmah of Imma, which is the Binah of Abba, and
tzitzis of white, from the Binah of Imma. The text cites it to
root the white in Binah and the techeles in Abba.
Pri Etz Chaim, Gate of Fringes 4:7°1:’7 N°3°871 7y ,0%°1 ¥ "8
NIRRT 113°2 RIAW ,RART 7220 712 172 ,N0%°% T w° %D ,1’:}7'7 N
o ,RPRT 72°2 Mnn N°%°% T wN .N9oNT NURUX NP7 oM o710
°J,1Paym .N%anT noosn T 11y ,ANY IRIN .'[351 N°%OX% D°RIPI
NIRT 17392 XPR 1R ,XART 7000 Mnn PR3 Dnw N1 man
27y 9772 DOR9N T MY T O PR T 19190 KM L5710
3 .72%2 nMX X% on L,1IPNPNIR 9207 130 ORY 172 771 2’0
IR L107 No%OY 552 wUw ,0°0I M T30 L, NPMIR T 12 W , QR 53
ceeSP2T Y R T
Pri Etz Chaim (Public Domain)

N2 70° RANY

Kehot’s note points to Zohar III, 248a for these words.
Zohar III, 248ax ,nn1 »»m
KEHOT'S NOTE
.(2,7p) v”on .(2,XD) X”ON "N LR ,M37.2,117 .K ,AN7 3 ARD
NN92 70° N2NY

“‘Havayah with wisdom founded the earth’: with wisdom,
which is Abba, He founded the daughter, who is the earth.”
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27

28

Kehot lists this among several places in the Zohar and
Tikkunim for the saying.
Tikkunei Zohar 61b:4-5’7-"7:2 X”0 97177 °13pn
YT LIRDY MAwnn 0 STORT 1nona 0°9UOwn SRAwC nR TN
732 NAMANRT 0K RITP 7700 N2 OMORT RIAR ORA? 79 RpD
WPRT 71R2M02 .PIR T0° 720M2 *°° TUAN JNTPAYNR KAN2 RNA2T
2R 1907 LN RITM A o1 TIR °7°RT XN92 70° RIAX
PAR %31 .N70T LY MRt DY DY LKAN STRT RIANT
905 NIR 17905 NPAT ORTY 770 90D PR 790 XAN2 WHNwRT
5y (2 0w N1 X®1) 770 N1 .M N1 17 N9 AN

%023
Constantinople, 1740 (CC-BY-NC)

“Havayah founded the earth with wisdom; He established

the heavens with understanding.” Read as Chochmah

(Abba) founding the “earth,” Malchus, the daughter.
Proverbs 3:19v™:3 “own

1133203 D?ngf 1293 7IR"T70? mana il

The L-RD by wisdom founded the earth; By understanding
He established the heavens.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anins s

“Set me as a seal upon your heart.” The opening words of
an explanation to which the text refers for more on this
subject.

Song of Songs 8:61:’11 0°1°wi1 W

YR N20X NRd My™3 AYirty onind 72970y onind wmw
SMANINPY WX DY DY NI PN

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

29

P10y 1A QOPON 7D PN
“Transgression speaks to the wicked within my heart:
there is no fear of G-d before his eyes.” The Alter Rebbe
reads it as fear that remains only “before the eyes,” in the
intellect, and has not reached the heart.

Psalms 36:2°2:1"% 0°%°11n
PPY TAY DOPOR TIETTK 27 11R2 YU YURTON)
Transgression speaketh to the wicked, methinks— There is

no fear of G-d before his eyes.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,0% 0%%n

likuteitorah.com/likkutei-torah/shelach/9/
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PARAGRAPH 6

30

31

32

33

map1 I Ny

The Arizal derives tzitzis from gazing, “peering through
the lattices,” and from hair, and explains that 7°% is a mas-
culine term and n°¥°% a feminine one, according to where
each light extends. The text refers the reader to this
chapter.

Pri Etz Chaim, Gate of Fringes 3:5-6Nn°%°%1 yw ,0%n vy 19
N
RIPIIT KW 7Y K717 KW RPPNT ,W0T R 7000 0 L
MAYY 07 X717 I0N 7w 19BN PIya 17Y3 wrnd wnn 1ow nxna
RIPILRVRT RWT PWT OXIP IR 73 KITRI 9000 MmN
9T RIAW RPTT KW 7Y 79NN DwDHNR RITW DY 751 NS U
0% ,Map1 WD MO%PE RIPI LRVIT NPT RWOIT MIWWT ORP DIAR
53,573 MPXCRR PN O R3IPIT KW Y TN bwann XY
573 AR W 1980w IR (7) ;WA NANK N3 037 M8y nYoun
... DRI DR RN R,V A9DNW 2190 7w 790D 1nn
Pri Etz Chaim (Public Domain)

[==nis iyl ~Rer 1]

The beloved is “peering through the lattices.” The Alter

Rebbe reads 7°3n as a causative, masculine form: the Giver
who makes the light shine through narrow openings.

Song of Songs 2:9'v:’2 0777w W

TR MP3W 13202 MR TIY 7177 0OPIRT 157 N 2287 7T it

D3I 773 NI

My beloved is like a gazelle or a young hart; Behold, he

standeth behind our wall, He looketh in through the win-

dows, He peereth through the lattice.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

mMawa My faws 2

“The offerings of G-d are a broken spirit; a broken and
crushed heart, O G-d, You will not despise.” The broken
heart is the “lattice” through which the light from above
enters.
Psalms 51:19v”:8”1 0°7°71n
:Man X9 0°p9KR 19711 12W1m2P 112w M0 DR N
The sacrifices of G-d are a broken spirit; a broken and a con-

trite heart, O G-d, Thou wilt not despise.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0% ,X10°%00 IR

5°nne

“Open to me, my sister, my beloved.” G-d’s call to Israel to
make an opening for His light.

Song of Songs 5:2°2:’71 0w W

NN >3 >y "ANK “9nne PRl T PP 1y 2271 MY "

T *0°07 *niRNp PYeKyRI wNTY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For
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34

35

36

37

38

my head is filled with dew, My locks with the drops of the
night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

a,nwrne

To% oWy 1”72

The discourse on “And you shall make a tzitz of pure gold”
peering

»

derives tzitz from “his crown shall shine,
through the lattices” and the sunrise (netz): a shining of
light and radiance.
KEHOT'S NOTE
R L,2D K™D IR

91V 2T POX DOw

“And you shall make a plate (tzitz) of pure gold and en-

grave on it, ‘Holy to Havayah.”” The opening words of the
Torah Ohr discourse to which the text refers.

Exodus 28:36177:11") mnw
’T? WTp BN "MNB 17y NN 1Y 371 7 U
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

R I

“Like the good oil on the head, running down upon the
beard, the beard of Aharon.” The beard of Aharon is iden-
tified with the great love that comes from above.

Psalms 133:2°2:3"%p 0°2°1n

DI 227PY TTY TIIRTIRY 1207y T WKy 290 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9P AP% 27y 7IN°22
The discourse on “And Korach took,” which begins at 52a,
treats Korach’s challenge over a tallis made wholly of
techeles and his jealousy of Aharon’s beard as one matter:
the beard of the High Priest draws down the great love
(ahavah rabbah) from above, as the threads of the tzitzis,
which are “hairs,” do.
KEHOT'S NOTE
X ,237p% IR

1P Ap"

“And Korach took.” The opening words of the explanation

in which Aharon’s beard is treated as one matter with the

threads of the tzitzis.

Numbers 16:1°X:1”0 12712

13 TIRY 280K °33 DPIKY I0TY 272 NIRRT MR RN

SR *32 nYD

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shelach/9/
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NINAT X MRy BTy

This part of the discourse on “When you raise up the
lamps” speaks of serving G-d for His sake rather than only
to quench one’s own thirst for Him, links this to the word
Tmyna, “raising up,” and describes a love that comes
from contemplating, in the Shema, the darkness that hides
G-dliness.
KEHOT'S NOTE
R R LD 90y R

NN NN myna

“When you raise up the lamps.” Aharon’s lighting of the
menorah, discussed in the discourse to which the text
refers for Aharon’s great love.

Numbers 8:2°2:’1 72712

mART 219 PINTHR NNATNR ANPYIa PYR RIRRY PIIRTOR 127
Bk J'IS];W 177K

’Speak unto Aaron, and say unto him: When thou lightest

the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP 972 NOWY 273

This discourse explains that Aharon, one of the seven
shepherds, draws the great love (ahavah rabbah) down to
the souls of Israel, and that his garments are garments for
this love; every soul has garments of Torah and mitzvos,
made from the deeds a person does and the intent of his
heart.
KEHOT'S NOTE
X ,20 R™MN

TIIRS WP 572 MOy

“And you shall make holy garments for Aharon your broth-
er, for glory and for splendor.” The Torah Ohr discourse
on this verse explains these garments as garments made
from the mitzvos.

Exodus 28:2°2:172 mnw
:NIRBNP TI227 AR TIIRY WP 132 Doy
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Numbers 16:1-18:32 for these
words.

Numbers 16:1-18:3227%:17-’R: 1”1 712713

PARAGRAPH 7

44

SNans X Snuwa

The bride’s reply to her beloved’s knock: she has already
undressed and washed her feet. The Alter Rebbe reads her
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two objections as the two preparations for G-d’s light, the
garments of the mitzvos and the reckoning of one’s sins.

Song of Songs 5:3'1:’1 0°7°WN W
:DDIVY I 231NN NI MIWIPN NN NI NN *NYYD
I have put off my coat; How shall I put it on? I have washed

my feet; How shall I defile them?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AL wrnwe

45 RrRleh}
“I am asleep, but my heart is awake; the voice of my

beloved knocks: Open to me.” G-d’s call, to which the next
verse is Israel’s reply.

Song of Songs 5:2°2:’11 0°°Wwn W

NN *N3P My NNY 27008 peiT T Yip Ty 291 MY v
1272 70707 "DIRY PYRRI WRIY

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

46 NR12WINT NN NS

The Zohar calls “masters of the reckoning” those who each
night before sleep take account of the deeds of that day,
repent of them and pray for mercy. The Alter Rebbe uses
the term for reckoning all one’s failings.

Zohar III, 178ax ,nyp »m
KEHOT'S NOTE
RPN ARY

47 27y 717 RN
“For I know my transgressions, and my sin is always be-
fore me.” Kehot points to David’s words for keeping one’s
sins constantly in view.

Psalms 51:5°7:8”1 0°2°11n
TR T3 TRYT YTX 3 ¥R
For I know my transgressions; And my sin is ever before me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,R10°900 X9

48 ONn11°1°y2 M2l

“Despised in his eyes, loathsome; and he honors those
who fear Havayah.” The Alter Rebbe uses the first words
for a person’s lowliness in his own eyes.

Psalms 15:4°7:1"0 0°2°71n

V) K21 9177 Y21 7227 7 OKTTNK) OXBI PPY2 ML
In whose eyes a vile person is despised, But he honoureth
them that fear the L-RD; He that sweareth to his own hurt,

and changeth not;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,0 8°90n

likuteitorah.com/likkutei-torah/shelach/9/
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PARAGRAPH 8

49 TAMNNI PIR3 MPDN 17 BPN

Kehot refers to a lengthy discussion of this verse and
Midrash in the Tzemach Tzedek’s Or HaTorah on Parshas
Va’eschanan.
Devarim Rabbah 11:6":X” 7127 0°927
KEHOT'S NOTE
D NN 199K AR .[3] .37 (T ,T7X) CyOnd P”'?SH I Sl e
DANVR Y WR 7Y XURF CNKRRn D’L’HP"5H 989021 .1ANNRY 7Y 1ANNRY
PR

50 1NN

“And I entreated Havayah at that time, saying”: Moshe’s
plea to cross the Jordan, whose first word yields the 515
prayers.
Deuteronomy 3:2337:2 0°727
SMRY RI777 Ny ’.'I"?}j jEiatahsl
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51 PIND DISW TWR TANNT AN

The Midrash says that Moshe prayed five hundred and fif-
teen times at that time, learning it from “And I entreated
(Va’eschanan) Havayah,” whose numerical value is 515.
The Alter Rebbe asks why Moshe wanted so much to fulfill
mitzvos of action.

Devarim Rabbah 11:10%:X™ 1127 0°727

PARAGRAPH 9

52 2°N2 a7 N

In Likkutei Torah, Emor (34b), the third level of holiness
descends to the level of Tzaddik, Yesod, through the fulfill-
ment of the mitzvos of action, because tzedakah revives
the spirit of the lowly and “all the mitzvos are called
tzedakah,” as it says “And it shall be tzedakah for us.” In
the same way above, the light is drawn to Yesod and from
there into Malchus, the source of the lower worlds.
KEHOT'S NOTE
0w 27121 2,72 IR POYS XD

53 apTe WAt
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LO°RT1 DT VYD
54 (3727 ") PrINmD
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A0
55 10D 9y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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56

57

58

59

60

61

.[3] .(71,70) "yw

A MIPTE 90 0%TY TA2DY

“We have all become like one unclean, and all our right-
eous deeds are like a soiled garment.” The Talmud draws
only on the image of a garment, made of many threads.
Isaiah 64:5°7:770 V1°yw°
M P MP¥3 AN WNPTEPI 07Ty TN P Kewd M
:’IJ?\{W? 72
And we are all become as one that is unclean, and all our
righteousnesses are as a polluted garment; and we all do

fade as a leaf, and our iniquities, like the wind, take us away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Rabbi Chanina learns from “and all our righteous deeds
are like a garment” that just as each thread joins into a
large garment, each coin given to charity joins into a great
sum. The Alter Rebbe applies the image to all the mitzvos.
Bava Batra 9b:1’X:2°b X7n2 X232
WIPN” :2°NDT XD - NP 22T AR AR NI wIwn”
NEILER 12°9R NEYPp 3 - LI AR 197 wi? PPw npTd
2173 113w NDTLER MU MWD 2D - ARTS AN ATy Y
93 - M 733 M IPOPTS 92 0UTY TN KITR M KPA oM
YD MR 0D - RIS AN L0TTI TP NOWER XM N
2113 7i2wn? Ny
William Davidson, Vocalized Aramaic (CC-BY-NC)

oW1 Maona on mEnn e o

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
27D 07w A7y 374 RT

TIYWa 1PN 2900 1R wNe

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L(X,%) R”D 20N

TIYwa PR avns
The Mishnah says that the laws of Shabbos, festival offer-

ings and misuse of sacred property are “like mountains
suspended by a hair,” little Scripture and many laws. The
Alter Rebbe uses it for the countless details of the law.
Chagigah 10a:517:X ™ f3an
LAY 1707 0°102 0 " — NiPYRd Nivan N2Y nioki
nEE MTIaYM PITT .M nistm vyIm XIpn 1Y
.mjn "D TN ,HJTQQ?{? i I?3_7 '[u'l? v — nﬁ’jyj_ mR@{QUl
William Davidson, Vocalized Aramaic (CC-BY-NC)

1 N R

“And it shall be righteousness (tzedakah) for us if we take
care to do this whole commandment before Havayah our

likuteitorah.com/likkutei-torah/shelach/9/
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G-d.” From it the Alter Rebbe learns that all the mitzvos
are called tzedakah.

Deuteronomy 6:257773:"1 0°7127
107 NN MIITPICNN niy? nwims uptIn I
1% WRD 1°77R Havayah

And it shall be righteousness unto us, if we observe to do all
this commandment before the L-RD our G-d, as He hath
commanded us.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12,10"27

5% anN1901 27Y TIN"23

This further explanation of “And you shall count for your-
selves... fifty days” explains the counting of the Omer as
drawing down the fiftieth gate, the gate that includes all
the others, little by little, until it is complete.
KEHOT'S NOTE
7,87 732°8 b
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64

65

N”NR2 [Toyn® 12000 B17a nawnT

The Arizal explains that in Arich Anpin the numbers
amount to a “great sum,” in thousands, while lower they
become a small sum, in hundreds and less. The text cites it
to place the “great sum” in Arich Anpin.
Sefer Etz Chaim 13:5°7:3”> 0°°n vy
N RMPOTX 1PN 'ﬁﬂ'?"f [RN919°1 R7T7] 197737 IR 179P RITRY ...
1°21027 '(’?35}7 N RPTR SN RN ORAT 19°7221 QW 11D 1’73557
moynk oneRaY 5PYR 3 9M0Y 121y A0 Ppw NIR® YR TN
IN 077 PP 1072 737 PR MKP T 5w T3 Nawna on KUK
ROy R™PUIZ PPN Qe 722 MIRG T P IRT LI Nawn2
P71 219913 X177 ART 770 130 00 alel] Y?PTZ? NIRR ¥2IX 0”1 °NKRT
T3 .A0D ‘?PW »n2on 13'?1 Y7113 7D RIAW 701 A 27y 1 Qv

e RIMN 13’? halaRalelsRyhiy i)
Sefer Etz Chaim (Public Domain)

ApM PR NPT

“Great is Havayah and highly praised, and His greatness is
unfathomable.” It describes a greatness beyond grasp, as
the “great sum” of Arich Anpin.
Psalms 145:33:71”np 0°2°1n
2P0 PR NPT TR PPm v AT
Great is the L-RD, and highly to be praised; And His great-

ness is unsearchable.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

A, np oYnn

WTP 112370 ANNY

“And He came from the myriads of holiness.” The opening
words of a discourse to which the text refers for more on
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66

this subject.

Deuteronomy 33:2°2:3"% 0°727

D337 XY TIRD I YOEIN 07 TYER MM K3 20N N KN
:in% N7 ¥R 1000 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N1 DT IND2 INRT N1I2 7Y 10 7AW NP 023

On “a hundred years and twenty years and seven years,”
the Zohar says that the hundred includes everything, “in
the mystery of the hundred blessings of every day.” The
text cites it for the all-inclusive “great sum.”

Zohar, Chayei Sara 5:23-6:28172:"1-3"2:’11 17w 11,7717 790

The hundred forms a unit because the Holy One is united
with the highest and most mysterious by the secret of the
hundred benedictions pronounced each day. Similarly the
number twenty symbolises the unity of the Thought with the
Jubilee. Hence the singular shanah (year). Whereas the sev-
en years correspond to the seven lower realms that issue
separately from the mysterious supernal essence, and
which, though they also form, in a sense, a unity, diverge in
respect of the categories of justice and mercy into diverse
sides and paths. This ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He has also set the world in their heart, without man be-
ing able to find out the work that G-d has made from be-
ginning to end.” The Alter Rebbe reads it as the intended
blurring of “beginning” and “end” in creation.
Ecclesiastes 3:11x7>:3 n>ip
R¥R"K? WK *22n 0272 103 DPYINN D3 INY2 MDY Ay P0°NK
I0TTY) WX DORYRT TWYTIWR TYRITNN DR
He hath made every thing beautiful in its time; also He hath
set the world in their heart, yet so that man cannot find out
the work that G-d hath done from the beginning even to the
end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
X% ,anbnp
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The discourse on “And the number of the children of
Israel shall be” teaches that man is a small world: as the
world has four elements, fire, air, water and earth, so does
the human soul.
KEHOT’'S NOTE
ST9ORY R LT 92T D Boyh
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“And the number of the children of Israel shall be like the
sand of the sea.” The opening words of the discourse to
which the text refers.

Hosea 2:1°x:72 ywin

Dipna 171 1987 K?) TR2RY WK 030 2iN3 PR3 180n M
PII72K 23 D7 T DOX "BYN? D77 MY

Yet the number of the children of Israel shall be as the sand

of the sea, which cannot be measured nor numbered; and it

shall come to pass that, instead of that which was said unto

them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“The earth, out of it comes bread, and beneath it is turned
up as by fire.” The lowest rank, earth, produces what sus-
tains man.

Job 28:571:1175 21K
UK™13 7973 PIM DT7RE IR T
As for the earth, out of it cometh bread, And underneath it is

turned up as it were by fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
STIT 9% UPB
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
"1 "D "0

PN 12101 12102 TNRNN Pyl

“Ten Sefiros without substance: their end is wedged in
their beginning and their beginning in their end, like a
flame bound to a coal.” The Alter Rebbe applies it to all of
G-d’s works, which have no fixed beginning or end.

Sefer Yetzirah 1:7°1’X 117°%° 190
nambws 19302 INPM 1NPAN2 1990 TIP3 R 92 MT°ED Ty
D10 INR 17 AR 21921 1w 17 PRI 70 1TIRY NPNA2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“You are standing this day, all of you, before Havayah your
G-d.” The opening words of a discourse to which the text
refers for more on this subject.
Deuteronomy 29:9'0:1%”3 0°7127
D3P BY°WIV DWNY DPPR M °397 DJP3 O 331 DoKX
PR oK 53 027w
Ye are standing this day all of you before the L-RD your G-d:
your heads, your tribes, your elders, and your officers, even

all the men of Israel,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

75 SDOR" °1 7120 P78 TPan e
“Then your light shall break forth like the dawn... your
tzedakah shall go before you; the glory of Havayah shall
gather you in.” The Alter Rebbe reads “glory” as a garment
that gathers and envelops the person.

Isaiah 58:8'm:n”117°yw°

T2 TS ISP T SN YT AN TN 0D 59 g
720K

Then shall thy light break forth as the morning, And thy

healing shall spring forth speedily; And thy righteousness

shall go before thee, The glory of the L-RD shall be thy

rearward.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Gemara relates that Rabbi Yochanan called his clothes
“my honorers,” and so took care not to ruin them. It
shows that kavod, honor, is the quality of a garment.
Bava Kamma 91b:11X”°:2 X”% Xnp X212
TP TP °377 X7 °2 1N VI KDY KTORT Y 213 NPT
(R3iT) P °3°2 *30m M 72 T 271 ,™Ni120%” [A]°IRn? [117]
TPYR APR AN AR APYR 1 MR LAOIRDY A0 T - [P

IR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
J7wY . R8P
77 fatT" N30 NN 7770

Here kavod is explained as an added illumination in the
manner of a makif, which must first be drawn down for a
new union to take place; the princes’ gifts at the dedica-
tion of the altar were given “for honor and for glory,” and
the incense too drew down makifim.
KEHOT'S NOTE
.2,00 RW1°D Y5

78 Ono msn awa’pl

Tanya, chapter 37, explains that the perfection of the days
of Mashiach depends on our deeds now, since a mitzvah
draws the Infinite Light into permitted physical things,

likuteitorah.com/likkutei-torah/shelach/9/
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such as the parchment of tefillin or charity money that was
not stolen.

Tanya, Likkutei Amarim 37:19071x "0p°% ;1wX1 pon X1
]
noyna TRD TRNI 1972770371MNIAY WPEIY AR 1P M
X°7 "nPYAT? TInPA 2331 ,”Ni¥n 53 T30 AAPYIY 1KY, IRTET
DW2 ART3 KNP 11WPT P07 M7 72 °2 .00 “MER” DY X1
,13799 By 199y ,Nidryn nivRT 9R°Y XOAY "1en ,0nD PMEn?
NI NRRRT N7 XOAY T2 NOeNT Wl NiRYa? P 1a 1710Y
97 TRY 102 W2IPRa RITT1I2 A30TPRTIIND 99277 172 nwatnm
... NW2PNR N1PND WEIY MEn
Kehot Publication Society (CC-BY-NC) o o

KEHOT’'S NOTE
(1”99 X°an) "nbw 7 Tinbn Boa

79 aiz Jakeni-ilAn]
“Havayah is your guardian; Havayah is your shade at your
right hand.” G-d’s protection pictured as a shelter that
surrounds a person, as a garment does.

Psalms 121:5’77:X725p 0°2°1n

P TRy 798N T R
The L-RD is thy keeper; The L-RD is thy shade upon thy
right hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,X9p o°%nn
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David’s words in his prayer: “And this is the Torah of
man.” The Alter Rebbe reads it as the love and awe that are

revealed within the person.

II Samuel 7:19v:t 2 PXnw
KEHOT'S NOTE
RO =B F el 74
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The Zohar speaks of “the crown that is called zos,”
through which judgment is executed, as in “With this you
shall know that I am Havayah.” The text cites it for zos as
awe.

Zohar, Bo 5:111-120257p-R™ P11 X2 717171 100

82 WD DN 1R K2 NN

“With this shall Aharon come into the Sanctuary: with a
young bull for a sin offering.” The Alter Rebbe identifies
“this” (zos) with awe.
Leviticus 16:3°2:10 X7p™
:T7¥% 22K NRWYA? 2712 192 WIPTTPR TN K22 NXT2
Herewith shall Aaron come into the holy place: with a young
bullock for a sin-offering, and a ram for a burnt-offering.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

83 T YN DOIw ww
“Six years you shall sow your field, and six years you shall
prune your vineyard, and you shall gather in its produce.”
Read here as the study of the Mishnah and the Talmud,
gathered into the soul.

Leviticus 25:3°3:71”2 Xp™

:TNI30TNY NEONY T2 VAN DI WY TTE YN O vy
Six years thou shalt sow thy field, and six years thou shalt
prune thy vineyard, and gather in the produce thereof.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, RIPM

84 nawn ... ww

Likkutei Torah, Behar (40d), reads “Six years you shall sow
your field” as the six orders of the Mishnah and “six years
you shall prune your vineyard” as the Talmud, the reasons
and arguments of the Mishnah.
KEHOT'S NOTE
.[3] .(7 ,m) A2 5710

85 172 1TIom

In the World to Come they say, “Fortunate is he who comes
here with his learning in his hand.” The Alter Rebbe uses it
for learning gathered and kept in the soul.

Pesachim 50a:7-8°11-"1:X 1 0°noa

RYRYY 4T3 1T IXD? XA B MWK DMK PP NyRY)

(TRm3) .1n%enna 'ﬁh}z‘_? ‘?13: DX TR m:?r; 170 DR 1’UW

!?N? m m:'?@ "9 oW — PPN R2°PY °27 N?Q’Y?’X 2]
2742 231717 RPR

William Davidson, Vocalized Aramaic (CC-BY-NC) '

KEHOT’'S NOTE
A7) .K,1 07100

86 PINT PR IN12N0 0 27y N2 °0a

the passage shares nothing with the note
KEHOT'S NOTE
0K 2 ,m yb
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The Gemara says that the child in the womb is taught the
entire Torah, and once it emerges into the air of the world
an angel comes, strikes it on the mouth and makes it for-
get the entire Torah. The Alter Rebbe explains the purpose
of this teaching and forgetting.
Niddah 30b:21-22273-8"5:2°% M1
127 7007 72 MR 1Y R L,APID TIAT 93 ANIXR PTem
Kn PPN Py AivR TiDD” pixy LM cnisn g 927
’773 Eﬁ’??_g 'ﬁD;” 577_3[# XA IPRPT RIT K21 KD O ?”17;1?&1”
o
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/shelach/9/
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KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
WrAY DTN ART L[3] LWIPR 09300 RWwI2 [2,79] YII8R £M0 YR o
99K 1309 7170 wIpRa 191K LT LAY

89 TINDY 2R 7R T2
The discourse on “I am black and comely” calls the souls
that have not yet descended into a body and an animal
soul “the daughters of Jerusalem”: before their descent
they stand in self-nullification and are wholly included in
the Infinite Light, as Eliyahu said, “before whom I stood.”
It describes the soul’s state before birth, when, as this
maamar says, it is taught the whole Torah.

Song of Songs 6:3°3: D*°Wwi W
DWW YT 0P T UTITY IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,13, 000 aps
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“I am black and comely, O daughters of Jerusalem.” The
opening words of a discourse to which the text refers for
more on this subject.
Song of Songs 1:5°1:’R 0°°wi1 1°W
Y NIy s TR "_?f!tg; 02w’ Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18
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“Open to me, my sister, my beloved.” The opening must
come from below, by the person’s own choice.

Song of Songs 5:2°2:’71 0*°Ww W

NN *N3P M2y "NNY 27008 pEiT T Yip Ty 291 MY v
11272 79707 NI PY KNI WKW

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
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“Draw me, we will run after you; the king has brought me
into his chambers.” The text reads the past tense as the
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soul’s learning before birth, which draws it toward G-d
afterwards.
Song of Songs 1:47:°X 0*°w W
TN T3 AR AN YT TPRT NI T3N3 T 90
ST2IR DWW 1R T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
TL,R U

n” 9T

Kehot points to the Kabbalistic work Me’orei Or, arranged
by letter, under ches, for the reading of 771 as the initials
of Chesed, Din, Rachamim.
KEHOT’'S NOTE
LRy P’?J D '[?317'? 02 X9 .2°N1 °R°2 170,11 NIR R”KRN1 AR

NP1 29170 NYTN
“And with knowledge the chambers are filled with all pre-

cious and pleasant wealth.” Daas fills the “chambers,” the
emotive attributes, with the intellect’s light.
Proverbs 24:4°7:773 "own
:0°Y) 17 130720 PR 07770 NYTN
And by knowledge are the chambers filled With all precious
and pleasant riches.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,79 %%en

NPR°IER NINNaR K% AIN0

The words here quote Shabbat 31a:6; the passage is shown
below.
Shabbat 31a:6":X X% naw
N By (1773 % MR ORBY "I RIY TR D2 1pyn 2w
nBR2 1907 INOX P31 Py TRy CIRWD APID 17in0 9D 1bny
X? 71307 *20 72y 12 MK A3 550 van K3 ATV 1T
1IR3 P71, R0 YR 9TORY,APID IR 2D KON At — 10y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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One who has Torah but no fear of Heaven is like a treasur-
er who was given the inner keys but not the outer keys.
The text calls the Torah “the inner keys” that open G-d’s
inner chambers.

Shabbat 31b:1’X:2 X7 naw

ninnam nneaen ninnon 17 oY 127 AniT 0Ny nRY
AP NV 2y Pan RY> 227 100 7977y 002,30 Mon KD nineenn
RIT 7972 WITRI K12 KD (7707 27 90K 772y RDT? RYID RN7T
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William Davidson, Vocalized Aramaic (CC-BY-NC)

057 27p° 55 OTX 1T

The discourse on “When a man of you brings an offering”
explains “a man... brings” as the drawing down from
above, from the higher unity, an arousal from above that
awakens and “brings near” the person’s soul below; this
awakening reaches only the G-dly soul, “a part of G-d
above.” The text refers there for more on “we will run after
you.”

KEHOT'S NOTE

7,2 RPN 0 PyS
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Rabbi Yitzchak learns from “Havayah has sworn by His
right hand and by the arm of His strength” that the Holy
One, blessed be He, puts on tefillin. The text concludes
that the mitzvos are literally His.
Berakhot 6a:17-181-1>:X "1 N1272
NI N2 YITRIY 1A 1P V21 M NTE 2012 P 2
i — "2 MY PN AR N YWY MR 1Rn o
,7”?’913 PR — YRy ¥ ,”173’3 N7 WR 100 RRIY L1
Aol ﬁm]? YO MRIY
Rab Abin b. Rab Adda said in the name of R. Isaac : Whence
is it that the Holy One, blessed be He, lays Tefillin ? As it is
said, "The L-rd hath sworn by His right hand, and by the
arm of His strength" (Is. Ixii. 8). "By His right hand" means
Torah ; as it is said, "At His right hand was a fiery law unto
them" (Deut. xxxiii. 2); "by the arm of His strength" means
Tefillin, as it is said, "The L-rd will give strength unto ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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The Gemara learns from “My house of prayer” that the
Holy One, blessed be He, prays, and asks what His prayer
is. The text cites it with the tefillin to show that the mitzvos
are G-d’s own.

Berakhot 7aX *t n1372

QTN N9IN RN

“And this is the Torah of man.” Love and awe are “the
Torah of man,” the Torah as it is clothed in man.

II Samuel 7:19v™:t 2 PR1MW

PINTN? TT2YTNPITOR 03 ITM N CPTIX TIYI NN T qURm
237X ORI N7IA NRN

And this was yet a small thing in Thine eyes, O L-rd GOD;

but Thou hast spoken also of Thy servant’s house for a great
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while to come; and this too after the manner of great men, O
L-rd GOD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9N I°RE 7770

Just before “Go forth and see, O daughters of Zion, King
Shlomo,” the discourse explains that the root of the Torah
is the “wilderness,” above the level of man, from which it
is drawn down as a crown upon the head; it then reads
“King Shlomo” as the King to whom peace belongs, who
joins the Infinite Light with the finite worlds.
KEHOT'S NOTE
X ,20 0710 Tpo

9N IR

“Go forth and see, O daughters of Zion, King Shlomo.” The
opening words of the discourse to which the text refers.

Song of Songs 3:118™:) 0*°wi 1w

OP2 MK APTIRYY Y2 MY 723 1Y M2 APRT NNy
:127 nonty 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1ann [2TRn

“And from the wilderness, to Mattanah.” Read as the Torah

2

given as a gift (mattanah) from the “wilderness,” a level

above man.
Numbers 21:1877:X”3 72722

TR T2 DNIYYRI PRI DY °2°73 M2 DY 119N N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oW 27X 2W° X2

“In a land that no one passed through, and where no man
dwelt.” The wilderness stands for a level above the level of

“ ”

man.

Jeremiah 2:67:2 7717

2TR2 ANR PO DI PIR WK A2YRT N R MK X

IW7"K?) YOR 72 92Y7K? YIXD MRPE) X YN MM 7278 IR
0% 07X

Neither said they: ‘Where is the L-RD that brought us up Out

of the land of Egypt; that led us through the wilderness,

through a land of deserts and of pits, through a land of

drought and of the shadow of death, through a land that no

man passed through, and where no man dwelt?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
R1MMP 0AT 5172 9D 1311977 IR13D

anmino s

“Set me as a seal upon your heart.” The opening words of
an explanation to which the text refers on awe as the
source of keeping the prohibitions.
Song of Songs 8:6":’1 01w W
YR MITX MR MyD ALY oning 92v7by onind
SNATPY UK "BYY PR TXIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0522% "N 17100 XYY

“And you shall see it and remember all the mitzvos of
Havayah and do them.” Seeing the tzitzis, the threads of
love and awe, brings to mind the garment of the mitzvos
from which they issue.
Numbers 15:391772:1°0 1272
onN onPy1 N Ni3nTP37NK OR7oM INK onPRTY NYUE? 037 M
:DIPIMN 0731 DOX™IER DY XY 82237 "X 1MNDK
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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5239 NX >nsmna
“I have washed my feet; how shall I soil them?” The com-
placency of one who considers his teshuvah finished.
Song of Songs 5:3'1:11 07w W
:DBIVX 22X *231°NN YT MIWIPN MIK NI NK NYYD
I have put off my coat; How shall I put it on? I have washed

my feet; How shall I defile them?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1910 @RIy P Ny

The oath administered to the soul before birth: “Be right-
eous and do not be wicked; and even if the whole world
tells you, ‘You are righteous,’ be in your own eyes like a
wicked person.”

Niddah 30b:257173:2°% 773

199DRY LYW TN PRI PUTS AN 2INIR PYawny 13awn X0 1m

ML YYD YR 0 — UIOR PUTET 97 0niR 1910 0PIy 02

72 1TNIY MY L0770 PRIwnY NN X N2 wiTRnY 3T
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“So that you remember and do all My mitzvos, and be holy
to your G-d.” The second remembering, the positive
mitzvos, through which love and awe are raised into
holiness.

Numbers 15:40°2:1”1 7272
DYPPR? DR BN N1ERTPI7NK BIPEY) 1131 1927
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot notes that this summary also appears in manuscript
volume 1064, a collection of the Alter Rebbe’s maamarim.
KEHOT’'S NOTE
MAAT PR > Non 53 TR "R RITY ,1064 7122 0X KX A1 %P
51y R7igelal X921 ITX 2721 R TIW 11320072 IR 197,878

bW NN Ty

“He wraps Himself in light as with a garment; He stretches
out the heavens like a curtain.” The supernal garment that
is the root of the mitzvos.
Psalms 104:2°2:77p 0°%°11n
YD OO0 Wil AnbED MR-y
Who coverest Thyself with light as with a garment, who
stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash explains that the light of creation came forth
when the Holy One, blessed be He, wrapped Himself in it
like a garment, citing “He wraps Himself in light as with a
garment.” Kehot notes that the version of this Midrash in
the Anaf Yosef reads “a white tallis.”
Bereshit Rabbah 3:4°7:3 127 n°wx12
,TP 0°91N) RIT KD RIpH AwenPa 10 79nK 1910 T 0 .
ows PR RPN AW n?3 °2 nanR R Cnts Tk nuy” (2
SSIPR 9972 R LSNP R PRABR 0 nwenya aenynww
%27 L,1PNR MIT AR 190Ipn L,Na0nn AWK phx® °17 IwaTw
’?NPTH’) TR0 AR DR WIPNRT N°2 DIpnn paxs Y owa 71°372
0°n 7195 11 0°TRT 71T K2 PRI OpPR 120 MM :( 2 ,m
UK NRT TP P7AN RDX 1TI20 PRI PITI20% TR PR 0929
2”93 11T OIPR TIWRIR DIR 1939 RED” (20 ,P 1Y)
Rabbi Shimon ben Yehotzadak asked Rabbi Shmuel bar

Nahman, saying to him: ‘Since I have about you that you are
a master of aggada, [I ask you:] from what was the light cre-
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ated?’ He said to him: ‘It [the verse] teaches that the Holy
One blessed be He wrapped himself in it like a garment, and
the aura of its radiance shone from the end of the world to its
end.” He said it to him in a whisper. He said to him: ‘It is an
explicit verse: “Wrapped in ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

q°1 2503 Wik

Daniel’s vision of the Ancient of Days: “His garment was
white as snow, and the hair of His head like pure wool.”
Another image of the supernal white garment.
Daniel 7:9°0:1 917
Y M0 320D AYIRY 207 PR PRYY R NIRRT TY M) M
:P?7 M3 °MIPIPA MITT 1AW 707D Rp3 YD AWRT
I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Rosh Hashanah 17b for these words.

Rosh Hashanah 17b2 > nawn w1

KEHOT’'S NOTE
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The Arizal explains the tallis as the encompassing light of
Z’eir Anpin, “as the Midrash says, that the Holy One
wrapped Himself in a white tallis,” a light too great for us
to grasp. The text draws on this Midrash for the root of the
mitzvos.
Pri Etz Chaim, Gate of Fringes 3:3°1:’2 n°¥°%i1 99w ,0°1 ¥y "0
oY 1IPRY NP0 0N RN 23 PR Npn KW R PR w2 mam
133 PRI MY MRS L,M120 L3R 7P qUynIY WAl
wORwN RIP1 1991 LM Apnn Y 91Ta IR nwTp owne no
1991 ,MAWR NXP 172 W D% DAR LA AR WP Cwenwnn

Y7110 MBN WIRwN XIP]
Pri Etz Chaim (Public Domain)
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The Gemara describes the robe (chaluk) of a Torah schol-
ar, which must cover his body entirely. Kehot cites it for
the term chaluka d’rabbanan, “the robe of the Sages.”

Bava Batra 57b:9'0:2 1”1 R7N2 X232
9 7733 - 0O7 TRPR DY PPN NI 2271 10T 237 AR Ry
TRY 23 ?78°3 - 030 TRPA PY nobY .AnAn aX71 113 PRY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Concerning the blasphemer, the Gemara says that “mov-
ing his lips is an act.” The text applies it to Torah study
spoken aloud, which is thus a mitzvah of action.
Sanhedrin 65a:10-1227>-:X 71”0 1°777110
R 29K DY2 .NipYn N7 vnD nopy ?RIR YR ORp AT
R X220 ?'[;.jﬂ_’? 15”-._')1_{1_ TIW}U_: i 1’.’015711! DWEU ?N;’R nwyn
, 01 MR Mm% '[U; ,ﬂfg?}{?_ﬁ 2 W’W 227 '?5_7 N'?N ]
SIINAYM

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Rabbi Yochanan holds that one who drives a muzzled ani-
mal by voice is liable, because “moving his mouth is an
act.” Kehot cites it with Sanhedrin for this rule.

Bava Metzia 90b:13-1477-27:2 "% R¥y°%n 822

W’P_‘? ™7 ,27°0 R i o7 751|73 APrnIm '?'IPD 0N ANnR

YR U YR KNI 1B NYRY L2700 SN 0T °27 .08 Y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabban Shimon ben Gamliel says that the laws of conse-
crated property, terumos and tithes “are the bodies of the
Torah.” The text stresses “bodies”: the laws concern phys-
ical things.
Shabbat 32a:9-10"-"0:X 2% naw
NYINT "BY 22T I THY2 WX YN 13 RYRYS O3 K0
nYIan NP2 TIIPY P¥1 VRIN” WTIPA 1IR? 1P 7Y — oonn
,ERD IRT2I OOM RT3 WL AniN v U371 X%n ooy Y
213 NT7 3T NPT AP AT AR UpAT AURY 2 N
WP NIPA :IIN PROPRA 12 TIYRY 127 K2IN 11270 RTM YRR
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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The Arizal explains the tallis as the great encompassing
light, the white tallis in which the Holy One wrapped
Himself, whose holiness we have no power to grasp, while
the tzitzis allow some grasp. The text cites it for the tallis’s
greater holiness.
Pri Etz Chaim, Gate of Fringes 3:3°):"2 n°¥°871 9yw ,0°n vy "0
19y 1IRRY NVPUT 0PN LRI D3 DR AR RITW R A%Pn w0 Tam
112 PR T3 L7937 RS ,maa% nvbva 1apn Abyniw waTha
wRWN RIPI 1971 M PR Bw 113 IR nehTp e nd
'[3‘?1 ,AWT NXP 172 W° N°¥°RA Dax PNIPRY AWVTIP Cwonwnn
:YTIID MZN ¥ORWwN RIP]
Pri Etz Chaim (Public Domain)
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Tzitzis threads that have come off may be discarded, since
this mitzvah has no holiness in its substance, but as long
as they are attached to the tallis one may not use them for
anything, out of respect for the mitzvah. The text explains
the law through the tallis’s hidden holiness.

Shulchan Arukh, Orach Chayim 21:10”n n7x 7y 2w
R:R”D
:0°9°Y0 T 121 .0°1w° MNPhuaY 1pooaw NPRURa mMwyL an N1
PR MEM XITW °107 7OWRD [PTP D107 1p0RAw NITROX 0N
0772 wanw? 0K N°PYv2a 0°Y1ap O et 9o DaR mwiTp 1ol
ART K] MEN M2 DIWR M2 RIPI 93T DWW 072 NP N0
ROR 13131 DIPR2 JPAND 112 AmIn o2 1M PR IpoRIw ANy
TR AR PRI WA (N2 MaD 12 93] AIa 107X IR
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Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
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Kehot points to a lengthy discussion in the Rebbe’s
Likkutei Sichos, vol. 33, p. 96, note 17, of this distinction
between the tallis, which has no holiness, and kosher
tzitzis.
KEHOT'S NOTE
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