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“And the Children of Israel were in
the wilderness, and they found a man
gathering wood” (Numbers 15:32)

Holiness is the boundless love “with all your might,” from the
light that encompasses all worlds, G-d’s very essence: hidden in
every Jew, it is revealed after separating from desire, and it is
drawn upon a person “a great deal from above” through the
Torah and the mitzvos. It is the Tree of Life, rooted in the higher
yovel; on Shabbos, when the Tree of Knowledge joins it, the wood-
gatherer’s uprooting made a thing separate from its source and
blemished both trees.
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THE BIG IDEA

Holiness is the boundless love “with all your might,” from the light that encom-
passes all worlds, G-d’s very essence: hidden in every Jew, it is revealed after sepa-
rating from desire, and it is drawn upon a person “a great deal from above”
through the Torah and the mitzvos. It is the Tree of Life, rooted in the higher yovel;
on Shabbos, when the Tree of Knowledge joins it, the wood-gatherer’s uprooting

made a thing separate from its source and blemished both trees.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The Zohar reads the gatherer’s “wood” as the Tree of Life and the Tree of Knowledge. To explain this,
the Alter Rebbe asks what holiness from above is, and why the second paragraph of Shema, with its ser-
vice of heart and soul, still counts as “not doing the will of the Omnipresent”: it omits “with all your
might.” Love “with all your soul,” ahavas olam, is won by contemplating that G-d is one’s very life; it
comes from the light that fills all worlds, so it is limited and can lapse. Love “with all your might”
comes from the light that encompasses all worlds, G-d’s essence. No other love can quench it; every
Jew has it as “the sign of the covenant”; it is called kedushah, for it receives from Kadosh. It is revealed
only after separation from desire, the refining of the Tree of Knowledge achieved through the lower
love, and it is the Tree of Life. Through the Torah and the mitzvos G-d’s essence is drawn down (yuval)
and a person is led upward (yovel), above even the Tree of Life. Uprooting a thing on Shabbos, when

the trees are joined, makes it separate and blemishes both.
OUTLINE

1 The wood-gatherer and the question of holiness 1

The Zohar explains the “wood” as the two trees, the Tree of Life and the Tree of Knowledge, which the gather-
er weighed to see which was greater. To understand this one must understand the holiness of “they sanctify
him a great deal from above,” which is more than the resting of the Shechinah, and the Gemara’s puzzling
statement that the second paragraph of Shema, for all its “with all your heart and with all your soul,” speaks of
a time when Israel do not do the will of the Omnipresent: it does not mention “with all your might.”

2 Love as a service: “for He is your life” 12

The Zohar’s “there is no service like the service of love” shows that love itself is a service, reached by great
toil. Moshe taught the way: a person reflects how he loves his own life and wants it to endure, and takes to
heart that G-d is Himself the life within him, the life of all the worlds.
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Two loves: “with all your soul” and “with all your might”

Love “with all your soul,” fixed in the heart through contemplation, is ahavas olam, from the light that fills all
worlds; it is bounded and can be interrupted when the heart turns aside. Love “with all your might” is without
limit, from the light that encompasses all worlds, His very essence, which cannot be enclothed in worlds and
before which above and below are equal. Many waters cannot quench it; each Jew has it according to his
measure as “the sign of the covenant,” standing over him as an encompassing level. It is called kedushah, the
feminine form, for it receives from Kadosh, the name that indicates His essence. It is revealed only by cutting
away the orlah, the heated love of bodily delights even in what is permitted; as butter floats above milk, it
comes only after separation, the refining of the Tree of Knowledge through ahavas olam, and it is the level of
the Tree of Life.

13

The tree by the water, and gathering the soul to G-d 14-5

The tree “planted by streams of water” is the Tree of Life: the heat of other desires cannot cancel this love,
for the encompassing light blinds the external forces. When a person sets his heart and goes deep into this
great love with great longing, he gathers his spirit and soul to G-d and draws down an addition of holiness.

A little below, a great deal from above: yuval 16-7

A person’s own sanctifying is only a little, however large it may seem; from above he is sanctified a great
deal, for through the Torah and the mitzvos, “the limbs of the King,” he draws upon himself the encom-
passing light, G-d’s very essence. As one who grasps a person’s limb draws him close, all the more his right
hand, which is the mitzvah of charity and Chesed, so does the one who studies Torah or does a mitzvah.
This is yuval, “by a stream it sends forth its roots”: G-d drawn down below through the Torah and the
mitzvos.

Yovel: the fiftieth gate, above the Tree of Life 18-9

Yovel, with a cholam, leads and draws us upward, to return to our root and become “one with One” in “dou-
bled kisses.” It is the fiftieth gate of Binah, which joins the Emanator, the Infinite One, to the emanated; it is
higher even than the Tree of Life, like the Ayin of “Is there a tree in it or not,” and it is the intermediary be-
tween ayin and yesh.

The sin of the wood-gatherer

On Shabbos night the refinements of the six weekdays rise and the Tree of Knowledge, its good separated
from evil, joins the Tree of Life; so the great love is revealed above all on Shabbos. Shabbos day is the Tree of
Life, and the Minchah of Shabbos, “a time of favor,” is yuval. The gatherer’s labor, uprooting a thing from
where it grows, makes a yesh separate by itself, the opposite of its self-nullification in its source on the day
the two trees are joined, and so he blemishes both trees.

110

KEY CONCEPTS

Love of the world (ahavas olam) 0%y nanx

The love “with all your soul,” fixed in the heart by contem-
plating that G-d is one’s very life. It comes from the light
that fills all worlds, so it is bounded and can lapse; through
it the evil of the animal soul is separated, the refining of
the Tree of Knowledge.
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Great love (ahavah rabbah) 7127 7278

The love “with all your might,” from the light that encom-
passes all worlds. It is without limit, is not enclothed in a
vessel, and cannot be quenched by other loves; it is the
level of the Tree of Life, pictured as butter that floats above
the milk.



The light that encompasses all worlds (sovev kol
almin) 7%y 95 2210

G-d’s very essence and being, which cannot be enclothed
within worlds to give them life, unlike the mere radiance
that fills them. Before it above and below are equal, as “His
splendor is upon earth and heaven.”

The sign of the covenant n°72 Mix

The great love as every Jew has it according to his mea-
sure: not enclothed within him but standing over him as
an encompassing level, “between Me and you.” It is re-
vealed only when the orlah that covers it is cut away.

Kadosh and kedushah 1w17p / w17p

Kadosh, “holy and set apart,” indicates G-d’s essence, not
enclothed within worlds, whereas the other names de-
scribe what He brings about. Kedushah, the feminine
form, is the love that comes from this level and receives
from Kadosh.

Orlah (the covering) 777y

A covering, not a blockage: the bad love for human de-
lights, even in what is permitted, when it comes with the
heat and fervor of desire. Cutting it away reveals the hid-
den love.
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Separation (perishus) nmw-1a

Separating the evil in the animal soul and diminishing the
body’s pleasures and needs, “vomiting up the milk he
suckled.” Only after it does one reach holiness and the
great love.

Yuval and yovel 727

Two readings of one word, both meaning conveying: yuval,
G-d led and drawn below through the Torah and the
mitzvos; yovel, the power that leads and draws us upward.
Yovel is the fiftieth gate of Binah, above even the Tree of
Life.

The Tree of Life and the Tree of Knowledge o°°niyy
Dy rn

The two “trees” of the Zohar's reading. The Tree of
Knowledge of good and evil is refined through the week
and on Shabbos joins the Tree of Life, the level of the great
love.

Uprooting a thing from where it grows 72797
1217730

The labor of the wood-gatherer. Inwardly it separates a
yesh to stand by itself, not nullified in its source, and so
blemishes both trees on the day they are joined.
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SECTION 1 - 11

The wood-gatherer and the question of holiness
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“And the Children of Israel were in the wilderness, and they found a man gathering wood,” etc. And
the Zohar explains (at the beginning of Parshas Shelach, page 157a) that there are two kinds of
trees, the Tree of Life and the Tree of Knowledge, and he was examining closely which of them is
greater, etc.
The maamar opens with the man who was found gathering wood on Shabbos in the wilderness. The Hebrew
word for wood, etzim, also means trees, and the Zohar reads it as the two trees of Eden, the Tree of Life and

the Tree of Knowledge: the gatherer’s fault was that he weighed them against each other to decide which was
greater. The maamar will explain this only at its end, after it has explained what holiness is.
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To understand this, one must understand the concept of holiness of which our Sages, of blessed
memory, said: “A person sanctifies himself a little below; they sanctify

To reach the Zohar’s meaning, the Alter Rebbe first asks what the Sages mean by holiness when they say that

a person who sanctifies himself a little below is sanctified a great deal from above.
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him a great deal from above.” And this does not mean only the resting of the Shechinah (Divine
Presence), for of that they said explicitly “the Shechinah rests,” as our Sages, of blessed memory,
said that even one who sits and occupies himself with Torah, the Shechinah is with him.

The “sanctification from above” cannot simply mean that the Shechinah comes to rest on the person. When

the Sages mean that, they say so plainly, “the Shechinah rests,” as they say even of a single person who sits
and studies Torah. So holiness must be something beyond the indwelling of the Divine Presence.
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Rather, the concept is according to what is said in the Gemara (at the beginning of the sixth chapter
of Berachos) concerning what is written, “And you shall gather in your grain,” etc., and what is
written (Isaiah 61), “And strangers shall stand and tend,” etc.:

To explain holiness he turns to a passage in Berachos that sets two verses side by side. In the second para-

graph of Shema, “You shall gather in your grain” has Israel doing their own farm work, while Isaiah promis-
es that “strangers shall stand and tend your flocks,” so that others will do the work for them.
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that here [the verse speaks of] a time when Israel do the will of the Omnipresent, and here, when
they do not do [it], etc. And this is puzzling: how can “And you shall gather in your grain” speak of
when they do not do [it], etc., when just before it is written, “and to serve Him with all your heart
and with all your soul”?

The Gemara reconciles the verses: Isaiah speaks of a time when Israel do G-d’s will, and “you shall gather in

your grain” of a time when they do not. The Alter Rebbe finds this hard, since the verse just before speaks of
serving G-d “with all your heart and with all your soul,” which hardly describes people who fail to do His will.
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But the explanation is that in this section “and with all your might” is not mentioned, as it is written
in the section of Shema; and therefore it is still called “they do not do the will of the Omnipresent,”
etc.

His answer is that this paragraph leaves out “with all your might,” which the first paragraph of Shema in-
cludes. Service with heart and soul alone is still called “not doing the will of the Omnipresent”; the next
paragraphs explain what “with all your might” adds.

likuteitorah.com/likkutei-torah/shelach/7/ 6
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SECTION 2 - 112

Love as a service: “for He is your life”
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To understand this: it is stated in the Zohar that “there is no service like the service of love.” And
since it does not say “[service] with love,” it is understood that love itself is a form of service, and
great toil [is needed] to attain it; as Moshe Rabbeinu, peace be upon him, “taught knowledge”: “to
love Havayah your G-d, for He is your life,” etc.

Before explaining “with all your might,” the Alter Rebbe shows that love of G-d is itself a labor. The Zohar
speaks of “the service of love,” not “service with love,” so love is not only the manner in which one serves
but a service in its own right, reached through great effort. Moshe taught how to reach it: love G-d “for He is

your life.”
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That is, when one contemplates how he loves the life of his soul and very much wants his life-force
to endure, that it should not cease from him, G-d forbid, let a person take this to heart:

The method is contemplation. A person first reflects on how much he loves his own life and wants it to go on,

and how he dreads losing it.
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that He, may He be blessed, is Himself the life-force within him and his very life, for He is the life of

the worlds, upper and lower.

Then he takes to heart that G-d Himself is the life within him, since He is the life of all the worlds. The love he
naturally has for his own life thus turns into love for G-d, who is that life.

likuteitorah.com/likkutei-torah/shelach/7/ 7
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SECTION 3 - 13

Two loves: “with all your soul” and “with all your might”
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And this is [the meaning of] “and with all your soul”: for a person has many powers in the vital soul,
such as the power that nourishes, the power that expels and the power that digests, etc.; and like-
wise in the intellectual soul, etc.

The love that comes from contemplating G-d as one’s life is what the verse calls loving “with all your soul.”

The soul here takes in all of a person’s powers: those of the vital soul, which runs the body’s functions such
as nourishing, expelling waste and digesting, and those of the intellectual soul as well.
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And for this love to be fixed in his heart, there is need for service and great toil and much effort in

the contemplation mentioned above, in his mind and his thought. And this love is called “love of

the world” (ahavas olam), the level of the light that fills all worlds (memalei kol almin), as is known
This love does not come by itself. It has to be fixed in the heart through great effort in the contemplation just

described. It is called ahavas olam, “love of the world,” and belongs to the light that fills all worlds (memalei
kol almin), the divine life-force that enters each world in measure.
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(and see Sefer Shel Beinonim, chapter 44, “the love included,” etc.). Therefore it is within the
bounds of limit and place, and it is subject to interruption and cancellation when his heart turns
aside, as mentioned above.

The text refers to Tanya, chapter 44, on the love that includes all its levels. Because this love belongs to the

light that is measured out to each world, it is limited too: it has bounds, and it can lapse or be cancelled when
a person’s heart turns elsewhere.

likuteitorah.com/likkutei-torah/shelach/7/ 8
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But the level of “and with all your might” is a love without limit or measure, and it has no interrup-
tion, for wherever “me’od” is said, it is without interruption, ever; because it comes from the level
of the light that encompasses all worlds (sovev kol almin), and “all before Him is considered as

nothing.”

“With all your might” (me’odecha) is a different love: it has no limit or measure and is never interrupted, for
“me’od,” literally “very much,” denotes what has no bound and no end. It comes from the light that encom-
passes all worlds (sovev kol almin), before which everything counts as nothing.
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For the life-force of all the worlds, upper and lower, is only from the breath of His mouth, may He

be blessed, as it is written, “and by the breath of His mouth, all their host”;

To explain the difference between the two levels of light, the Alter Rebbe begins with the source of the worlds’
life. All the life-force of the worlds, upper and lower, comes only from “the breath of His mouth,” as the
Psalm says.
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as, by way of analogy, in a physical person: the breath of his mouth is what goes out and is drawn
forth from his inner dimension (pnimiyus) and his innermost core, but nevertheless it is not his

essence and being at all,

The analogy is a human being: the breath of his mouth comes from deep within him, yet it is not his essence.
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for it causes no change at all in his essence, whether before the speech or the breath went out from

him or afterwards; rather, it is a radiance and a spreading forth of illumination.

Speaking or breathing out changes nothing in a person’s essence; he is the same before and after. The
breath is only a radiance, an outward extension of his life.

likuteitorah.com/likkutei-torah/shelach/7/ 9



LIKKUTEI TORAH - PARSHAS SHELACH + MAAMAR 7 121 0OY WWIPH WO IRTAM 12TH2 DRIWS 212 17717

TR TIRM NOWRIT TIRT MDYANM 17 RDX 119 2°1I000 22119y mMnRiyn 3 nvn 919730 9o
anPaD 1PRvY 95 9N 172 910

So too, as it were, the life-force of all the worlds, upper and lower, is only a radiance and a spread-
ing forth of illumination drawn from the Infinite Light (Or Ein Sof), blessed be He, into all worlds,

to give them life.

In the same way, the life-force that animates all the worlds is only a radiance and extension of the Infinite
Light, drawn into them to give them life. This is the light that fills all worlds.
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But the level of the light that encompasses all worlds is that which cannot be enclothed within

worlds to give them life, which is the level of His very essence and being;

The light that encompasses all worlds is the opposite: it cannot be enclothed in worlds to animate them, be-

cause it is G-d’s very essence and being, not a mere radiance.
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rather, it encompasses all worlds, above and below being truly equal, for they take up no place at
all in relation to Him, G-d forbid. And therefore it is written, “His splendor is upon earth and heav-
en,” for the level of earth is like the level of heaven, since “all before Him,” etc.

Before this level “above” and “below” are entirely equal, since no world takes up any place in relation to it.

That is why the Psalm says “His splendor is upon earth and heaven,” and it names earth before heaven: be-

fore Him earth is no different from heaven, for all before Him is as nothing.
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And this love, from the level of the light that encompasses all worlds, will never change because of

other loves, in any way (see what is written in Parshas Vayechi on the verse “Darker [are his eyes

than wine],” and see what is written in Parshas Noach in the discourse beginning “Many waters™),
Because this love comes from the encompassing light, which rests on nothing in the world, no other love can

change it or push it aside. The text refers to two discourses in Parshas Vayechi and Parshas Noach where this

is explained.

likuteitorah.com/likkutei-torah/shelach/7/ 10
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as it is written, “Many waters cannot quench the love,” since it is not enclothed within a vessel, as
mentioned above. And each one, according to his own measure, has this level of love,

Hence the verse “Many waters cannot quench the love”: the “many waters” of other loves cannot put it out,
because it is not enclothed in a vessel, a limited form that could be affected. And every Jew has this love,

each according to his own measure.
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as it is written, “And your people are all righteous” (see the Zohar at the beginning of Parshas
Noach); and it is written (Genesis 17:11), “and it shall be for a sign of a covenant between Me and
you”; and it is written (Exodus 31:13), “for it is a sign between Me and you,” etc.,

The proof that every Jew has it is “Your people are all righteous.” This love is also called “a sign” of the

covenant: circumcision is “a sign of a covenant between Me and you,” and Shabbos is “a sign between Me

and you.”
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“an everlasting covenant” (see Midrash Rabbah, end of Parshas Devarim, page 287c). The mean-
ing is: “the sign of the covenant” is this level of love, from the level of the light that encompasses all
worlds, which is not enclothed within you but stands over you as an encompassing level (makif),
“between Me and you”; and this suffices for one who understands.

The “sign of the covenant” is this love from the encompassing light. It is not enclothed within the person but

rests over him as an encompassing presence (makif), “between Me and you.” The closing phrase, “this suf-

fices for one who understands,” leaves a further depth for the reader to consider.
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And this is why our Sages, of blessed memory, called Him, may He be blessed, by the name “the
Holy One, blessed be He,” and not by other names and appellations, such as “the Compassionate

One,” etc. For all the names and appellations are on

This also explains why the Sages call G-d “the Holy One, blessed be He” rather than by names such as “the

Compassionate One.” Those other names describe G-d by what He does.

likuteitorah.com/likkutei-torah/shelach/7/ 11



LIKKUTEI TORAH - PARSHAS SHELACH + MAAMAR 7 121 0OY WWIPH WO IRTAM 12TH2 DRIWS 212 17717

19 1PRW 717 ,W°0 PRI MITAY Ow 29 X1 777 0w 19°9K1 °N° INR7™ NOWNRIT 723Y0n NNaNT ow
IMINXY Py 1M wITp o

account of the coming into being through the action drawn forth from Him, may He be blessed;
and even the Name Havayah is on account of His bringing into being from nothing to something.
The name Kadosh (holy), however, indicates His essence,

Every divine name is named for some activity through which G-d brings things about. Even Havayah refers

to His bringing existence from nothing to something (mehaveh, “brings into being”). The name “Holy” (Ka-
dosh), by contrast, points to His essence.
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that He is holy and set apart, that He is not enclothed within worlds. And “the Holy One, blessed be
He” is the Infinite One (Ein Sof) enclothed within Z’eir Anpin (the emotive attributes), for “He and
His vessels are one” (ihu vegarmohi) (and see what is written on this on the verse “Go forth and
see”).

“Holy” means set apart, not enclothed in the worlds. In Kabbalistic terms, “the Holy One, blessed be He” is

the Infinite One as enclothed within Z’eir Anpin, the six emotive Sefiros of Atzilus, where, as the Tikkunei
Zohar says, “He and His vessels are one.”
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And the love that comes from this level is called kedushah (holiness), a feminine (nukva) form, for
it receives from Kadosh, as it is written, “and your longing shall be for your husband” (see the
Raaya Mehemna, Parshas Emor, page 93a, and the Pardes, under the entry “Kadosh”; and see what
iswritten on the verse “the heads of the tribes” on the meaning of this holiness and how separation
leads to holiness, etc.).
The love that comes from this level is called kedushah, the feminine form of kadosh, because it receives
from Kadosh as the feminine receives, as in “your longing shall be for your husband.” The parenthesis gives

sources in the Raaya Mehemna and the Pardes, and refers to a discourse on “the heads of the tribes” that ex-
plains this holiness and how separation leads to it.
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Now, this level of love, which is called by the name “the sign of the covenant” mentioned above,

comes to be revealed only through cutting away the foreskin that covers over and conceals, etc.,

This love, “the sign of the covenant,” is present in every Jew but hidden. It is revealed only when the “fore-

skin” that covers it is cut away, as the covenant of circumcision removes a covering.
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as it is written, “Circumcise the foreskin of your heart” (and see what is written on this on the verse
“See, I [set before you]”). And orlah (foreskin) is not a term for blockage but a term for covering,

etc.

So the Torah says, “Circumcise the foreskin of your heart.” Orlah here means a covering, not a blockage: the
love is already there, only covered, and removing the cover reveals it.
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And this is the level of a bad love for the delights of human beings, even though it is in what is per-

mitted, only that it is with the heat and fervor of desire, etc.

The covering is a “bad love,” a craving for bodily pleasures. Even when what is enjoyed is permitted, the heat
and fervor of desire for it covers the love of G-d.
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And this is what is written, “The toil of your hands, when you eat [it],” that is, that the hands toil, or

the feet and the other outer limbs, without the heart, etc.

The verse “The toil of your hands, when you eat” is read as teaching the right attitude to earning a living:
only the hands, the feet and the other outer limbs should toil, without the heart being invested in it.
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And even those who are cool by nature, such as those who dwell in tents, etc., the level of one born
circumcised, etc., must nevertheless draw a drop of the blood of the covenant, to diminish his fat
and his blood, etc.,

”

Some people are naturally cool and not drawn to pleasures, like those who “dwell in tents,” secluded in

Torah study. They are like one born circumcised, yet just as the law requires drawing a drop of covenantal
blood from one born circumcised, they too must diminish their “fat and blood.”
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to diminish the pleasures and the needs of his body that hinder the service [of G-d], etc. And as it is
written, “The churning of milk brings forth butter”; and our Sages, of blessed memory, said: in
whom do you find the butter of Torah? In one who vomits up the milk he suckled. And the concept
of butter is
That is, they must reduce the bodily pleasures and needs that get in the way of serving G-d. The verse “the
churning of milk brings forth butter,” read by the Sages as teaching that the butter of Torah is found in one

who vomits up the milk he suckled, is taken here as a picture of separating from what feeds the body’s

desires.
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like, by way of analogy, the fat that floats on the milk; so is the level of the love mentioned above,

which is not enclothed within a vessel, as mentioned above

Butter is like the cream that floats on top of the milk. So too the great love from the encompassing light stays

above and is not enclothed within a vessel.
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(and see what is written in Parshas Vayechi on the verse “and white of teeth from milk,” and in
Parshas Va’eira on the verse “And I appeared,” etc., “as Kel Shaddai”: that the level of milk in holi-
ness is the growing of the emotive attributes (middos), love and awe, through “the joyful mother of
the children.” And see the Zohar, Part III, page 136b, on the explanation of “bathing in milk,” in
the supernal whiteness, etc.

The parenthesis refers to discourses in Parshas Vayechi and Parshas Va’eira which explain that “milk” in ho-

liness is the nurturing growth of the emotive attributes, love and awe, through Binah, called “the joyful
mother of children.” It also cites the Zohar’s reading of “bathing in milk” as the supernal whiteness.
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If so, it will be understood from this that the level of butter, which is the fat of the milk, may well be
the level of the great love (ahavah rabbah) that is above the vessel; and this is what is written of
Avraham, “And he took butter and milk,” etc.; and this is what is written (in Isaiah 7:15), “Butter

and honey shall he eat,” etc.)

It follows that butter, the richest part of the milk, would be the great love (ahavah rabbah) that is above the
vessel. This would explain why Avraham served his guests “butter and milk,” and the prophecy “Butter and
honey shall he eat.”
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But in whom do you find the butter of Torah? In one who vomits up, etc.; for it is specifically sepa-
ration that leads to holiness, for this level of great love comes
Yet the butter of Torah is found only in one who “vomits up” the milk, because only separation leads to holi-

ness. This great love comes only after one separates from what is bad.
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only after the rung of separation, which is to separate the evil in the animal soul, etc., which is the
level of the refinement (birur) of the Tree of Knowledge of good and evil;

Separation means separating the evil in the animal soul from the good. This is the work of refining (birur)
the Tree of Knowledge, in which good and evil are mixed.
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and this is through the level of “love of the world” (ahavas olam). And through this one will after-
wards come to the level of holiness and this great love, which is the level of the Tree of Life.
That refining is done through “love of the world” (ahavas olam), the love that is worked for through contem-

plation. Only after it does one reach holiness and the great love, which is the level of the Tree of Life; so the

two loves begin to connect to the Zohar’s two trees.

SECTION 4 - 14-5

The tree by the water, and gathering the soul to G-d
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Now, it is written, “And he shall be like a tree planted by streams of water,” etc.: that is, the level of
the Tree of Life. “And he shall not see
The Alter Rebbe brings the image of a tree “planted by streams of water” and identifies this tree with the Tree

of Life, the great love from the encompassing light described above. The words that follow, “and he shall not

see when heat comes,” are from Jeremiah’s form of the same image.
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when heat comes,” etc. The meaning is that this love will not be cancelled or interrupted because
of heat and desires for other things, G-d forbid; for the encompassing [light] blinds the eyes of the
external forces, and “many waters cannot quench the love,” etc.

“Heat” here is the heat of desire for other things. Such desires cannot cancel this love, because the encom-

passing light “blinds the eyes” of the external forces, the forces of kelipah that would draw the heart away; as

the verse says, many waters cannot quench it.
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Now, it is written, “If he sets his heart toward Him, his spirit and his soul he will gather to Him.”
The meaning is: when a person sets his heart and goes deep into this great love with great longing,
as it is written, “and your longing shall be for your husband,” then “to Him,” may He be blessed,
“he will gather,” and draw down below an addition of holiness.
The verse from Iyov is read as describing a person who sets his heart on G-d and goes deep into the great
love with intense longing, like the longing of the feminine for the masculine. He then gathers his spirit and

soul to G-d, and this draws down from above an addition of holiness: the “great deal” of holiness of which
the Sages spoke.
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SECTION 5 - 16-7

A little below, a great deal from above: yuval
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And this is [the meaning of] “A person sanctifies himself a little”: that is, it is only a little, as our
Sages, of blessed memory, said, “It seems to them like a mountain,” etc.;
The maamar now returns to the Sages’ saying with which it began. A person’s own sanctification is truly only

“a little.” The Sages say that to the righteous the evil inclination will seem like a mountain; so too a person’s
effort may seem great, but in truth it is small.
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but in truth it is not so. “They sanctify him a great deal from above”: that he draws upon himself
the level of the light that encompasses all worlds (sovev kol almin) through the Torah and the
mitzvos, for the mitzvos are “the limbs of the King.”

“They sanctify him a great deal from above”: through the Torah and the mitzvos he draws upon himself the

encompassing light, G-d’s very essence, which is far beyond his own effort. The mitzvos are called “the
limbs of the King,” and the next paragraph explains the image.
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And this is, by way of analogy, like one who takes hold of a person by one of his limbs: he will draw

him to himself; and all the more so when he grasps his right hand. And this is through the mitzvah

of charity and Chesed (kindness), “the right arm,” etc. When one contemplates well that the Torah
The analogy: whoever takes hold of a person by any of his limbs draws the whole person to himself, all the
more so if he grasps his right hand. In the same way a mitzvah is a “limb” of G-d, and doing it takes hold of

G-d Himself; the mitzvah of charity and kindness, Chesed, which the Tikkunei Zohar calls “the right arm,” is
like grasping His right hand.
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and the mitzvos are from the level of the light that encompasses all worlds, and His very essence,
may He be blessed, dwells within them, then when he occupies himself with them, and receives the
Torah in his mind or performs the mitzvah with his hand, he draws upon himself the Infinite Light

(Or Ein Sof), blessed be He, in His very essence, etc.

When a person contemplates that the Torah and mitzvos come from the encompassing light, and that G-d’s
very essence dwells in them, he understands that studying Torah or doing a mitzvah draws upon him the
Infinite Light itself, not only a radiance of it.
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And this is [the meaning of] “and by a stream (yuval) it sends forth its roots”: which is the level of
yovel with a cholam and yuval with a melupum, and both are terms of conveying, as it is written,
“To You kings shall bring (yovilu) gifts”; only that the level of yuval with a melupum means that He,

may He be blessed, is led and drawn below through the Torah and the mitzvos.

This is what the verse means by “by a stream (yuval) it sends forth its roots.” The Alter Rebbe distinguishes
two vocalizations of the same letters, yuval (with a melupum, the vowel “u”) and yovel (with a cholam, the
vowel “0”); both mean conveying, as in “kings shall bring (yovilu) gifts.” Yuval denotes G-d being conveyed

and drawn down to us through the Torah and mitzvos.

SECTION 6 - 18-9

Yovel: the fiftieth gate, above the Tree of Life

TNIR 1970 295 7D 09 1PN R D210 WU 1RYRD 1IMIR PwRm 00 RITw 07902 b 8
91w D0

And yovel with a cholam is that it leads and draws us upward, as it is written, “It shall be a jubilee

(yovel) for you”: that is, that this yovel, which leads

Yovel, with a cholam, is the opposite direction: it leads and draws us upward to G-d. Hence the verse of the
jubilee year, “It shall be a jubilee (yovel) for you”: this power that leads us upward is to become ours.
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and draws, shall be yours; “and you shall return, each man to his holding,” etc.: to be included, to
become one with One, “doubled kisses.” [See what is written in Parshas Bereishis on the verse “And

his brother’s name was Yuval,” etc.

In the jubilee each man returns to his ancestral holding; here this means the soul returns to its root, to be in-
cluded in G-d and become “one with One.” The “doubled kisses” are a union that goes both ways, from
above to below and from below to above. The bracket that opens here, referring to the verse about Yuval in
Bereishis, runs to the end of the maamar.
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Now, the yovel is the fiftieth year, that is, the fiftieth gate of the fifty gates of Binah (understanding).
And this is why yovel was explained as that which leads and draws us upward; and as is explained

elsewhere on the verse “And you shall count for yourselves,” etc.,

The jubilee is the fiftieth year, matching the fiftieth of the fifty gates of Binah, the highest gate. That is why
yovel is the power that leads us upward. The Alter Rebbe refers to his explanation of the counting of the
Omer.
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“you shall count fifty days”: that the fiftieth gate is what joins the Emanator, the Infinite One (Ein
Sof), blessed be He, to the emanated, etc. And this is what is written, “And he shall be like a tree,”

etc.,

As explained there, the fiftieth gate is what joins the Emanator, the Infinite One, with the emanated levels.

That is why the verse about the tree speaks of yuval.
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“and by a stream (yuval) it sends forth its roots”: for the level of yovel is higher even than the level
of the Tree of Life (as is written in the Zohar, Parshas Acharei, page 58a, and Parshas Emor, page
97a; and see the Idra Zuta, page 290b, at the end; and the Zohar, Part I1, Yisro, page 83a, at the end;
Mishpatim, page 98b.

The tree is the Tree of Life, and it sends forth its roots “by a stream (yuval)”: its root lies in yovel, which is
higher than the Tree of Life. The parenthesis lists places in the Zohar where this is discussed.
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And see Parshas Chayei Sarah, page 131a; and the Gemara, chapter 9 of Bechoros, page 55b, “Yu-
val is its name”; and Midrash Rabbah, Parshas Acharei, end of section 22; and Parshas Pinchas,
near the end of the parsha, page 282a; Ruth Rabbah, end of [the section on] “And he said, ‘Bring
the shawl,’” page 48, column d).

The list continues with the Zohar on Chayei Sarah, the Gemara in Bechoros, where Rabbi Meir says the river
Euphrates is called Yuval, and passages in the Midrash Rabbah and Ruth Rabbah.
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And this will also be understood further from what is written in the Zohar, Part III, Parshas Shelach,
page 158b, on the explanation of “Is there a tree in it or not (ayin)?”: that the level of Ayin is far, far
above even the level of the Tree of Life, etc.

A further proof comes from the Zohar on the spies’ question, “Is there a tree in it or not (ayin)?” Ayin, “noth-
ing,” is the hidden level beyond all grasp, higher even than the Tree of Life.
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And the fiftieth gate, which is the level of yovel, is the intermediary between nothing (ayin) and
something (yesh), as is explained elsewhere. And see what is written in Parshas Va’eschanan, in the
discourse beginning “And you shall know this day,” on the explanation of “And Avraham bound,”
etc., “above the wood,” etc.

The fiftieth gate, yovel, is the intermediary between Ayin, the hidden source, and yesh, revealed existence.

The text also refers to its discourse on the binding of Yitzchak, where Avraham placed him “above the wood,”
that is, above the two trees.
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SECTION 7 - 110

The sin of the wood-gatherer
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Now, from this the matter of the sin of the one who gathered wood on the Shabbos day will be un-
derstood. For the Shabbos of the night is the level of the ascent of the refinements (birurim) that
were refined in all the six days of work,

Now the sin of the wood-gatherer can be explained. Friday night, “the Shabbos of the night,” is when the re-
finements (birurim) achieved during the six workdays rise up.
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and it is the level of the refinement of the Tree of Knowledge of good and evil, in which the good is
separated from the evil and rises upward and is joined with the Tree of Life. And therefore the main
revelation of the level of great love is on Shabbos, as is explained elsewhere on the verse “And
Moshe assembled,” etc.

This is the refining of the Tree of Knowledge: the good is separated from the evil, rises and joins the Tree of
Life. That is why the great love is revealed above all on Shabbos.
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Now, the Tree of Life is the level of the Shabbos of the day; and through this, afterwards, “and by a
stream (yuval) it sends forth its roots” is the level of “Shabbos Shabboson,” which is the Minchah of
Shabbos, “a time of favor,” etc.,

Shabbos day is the level of the Tree of Life itself. After it comes the afternoon of Shabbos, the time of

Minchah, called “a time of favor”; this is “Shabbos Shabboson,” the level of yuval, from which the Tree of
Life draws its roots.
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as is written in the Zohar, Part III, page 129a. And the sin of the gatherer is that he uproots a thing
from where it grows; that is, he separates the yesh (something) to be separate by itself, as a sepa-

rate thing,

The gatherer’s sin falls under the labor of “uprooting a thing from where it grows.” Inwardly this means sep-
arating a created thing (yesh) so that it stands as something separate in its own right.
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and not nullified in its source, which gives it life and brings it into being, etc. And on the Shabbos
day, when there is the joining of the Tree of Knowledge and the Tree of Life, when the yesh is nulli-
fied, etc., the ascents of the worlds, etc.,

Such a thing is then not nullified within its source, which gives it life and being. On Shabbos, when the Tree
of Knowledge and the Tree of Life are joined, created existence is nullified in its source and the worlds
ascend.
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therefore one who uproots a thing from where it grows, which is [to make it] a yesh by itself, the op-
posite of self-nullification (bittul) within its source, is liable, etc.; for through this he blemishes the

trees mentioned above, the Tree of Knowledge and the Tree of Life, etc.

So one who uproots on Shabbos, making a thing a separate yesh, the opposite of its self-nullification in its
source, is liable, because he damages both trees. This ties back to the Zohar with which the maamar began,

which describes the gatherer as weighing the two trees against each other.
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And see what is written on the subject of the Tree of Knowledge and the Tree of Life in Parshas
Bereishis on the verse “Behold, the man,” etc.; and above, in the discourse beginning “When Israel

put ‘we will do’ first”; and in Parshas Balak, in the explanation of the verse “Who has counted.”]

The closing references point to other discourses on the Tree of Knowledge and the Tree of Life, and the
bracket opened in paragraph 8 closes here.
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IN ONE'S AVODAH

Love of G-d is itself a service that needs great toil: a person must contemplate that G-d is his very life until

the love is fixed in his heart. He should toil for his livelihood with his hands and outer limbs, not with his

heart, and even one who is cool by nature must diminish the pleasures and needs of the body that hinder his

service; this separation reveals the great love hidden in him. Then, setting his heart on that love with great

longing and occupying himself with the Torah and the mitzvos, above all charity and kindness, he draws

G-d’s very essence upon himself, knowing that his own part is only “a little,” however large it may seem.

QUESTIONS FOR DISCUSSION

1.

Why is the second paragraph of Shema, which speaks of serving G-d “with all your heart and with all your
soul,” still described as a time when Israel “do not do the will of the Omnipresent”?

. How does the love “with all your soul” differ from the love “with all your might,” and why can only the sec-

ond never be quenched by “many waters”?

. Why does the name “the Holy One, blessed be He” point to G-d’s essence more than “the Compassionate

One” or even Havayah, and why is the love that comes from that level called kedushah?

What is the orlah that covers the great love, and why must even those who are cool by nature “draw a drop
of the blood of the covenant”?

. How do yuval and yovel describe two directions of the bond made through the Torah and the mitzvos, and

how does this explain why uprooting a thing from where it grows on Shabbos blemishes both trees?

likuteitorah.com/likkutei-torah/shelach/7/ 23
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PARAGRAPH 1

1
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29 11730 1R P27 RIM DYTR Y 0907 7Y D98y O1n S1w W

At the start of Parshas Shelach the Zohar asks what “wood”
means in this verse and says the gatherer “was examining
these trees, which of them is greater than the other.” The
Alter Rebbe takes this as the two trees, the Tree of Life and
the Tree of Knowledge.

Zohar, Sh'lach 3:8-5:181>:’11-"n:’3 77 n9w ,7717 190

1Y WIPNn QN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[3] (27¥ w1 ,RD) 2 L(2,R7) 270 L(R DY) R

T2YRPR 71277 AN PWIPR UNDH U NRY NN WP OTN
On “Sanctify yourselves and be holy,” the Sages taught that

a person who sanctifies himself a little is sanctified a great
deal, and one who sanctifies himself below is sanctified
from above. The maamar asks what this holiness from
above is.
Yoma 39a:4-571-"T:X 0”7 X1
— Lyn MY WIRR OIX ,V0OWITR QDM DNWTRNY (1337 1R
— M 071y2 ,n7ynn INIR PYTRR — Muntn 1277 IR LYY
707 077 0K 72Y 17177 X207 0IY? IniR YRR
William Davidson, Vocalized Aramaic (CC-BY-NC)

" Ao

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
AL MaR

179w 70w

Rabbi Chanina ben Teradyon teaches that when two sit to-
gether and words of Torah pass between them, “the
Shechinah rests among them.” The Alter Rebbe uses this
to show that when the Sages mean the resting of the
Shechinah they say so plainly.
Pirkei Avot 3:2°2:°1 MR mwn
,TIN 2727 17172 PRY 1WPY 070 IR 11710 12 KD 027
IR .20 X 087 2w (X 0°2nN) TmRIY L0°%P 3D 11 010
MY BPPR T APV 770 3T 0PI U PTG Y
790 20271 YUY 7 2R 1YY PR WK 77 0K 12T I (3 2IK7)
TN TPIRY 1IN D20 RPX P PR Anw 20N 27 KT 1Dy 11t
13°K) MRIY 791 17 Y2IP RN TN VTRV ,17IR2 POIYY WY
L7220 (3
Rabbi Hanina, the vice-high priest said: pray for the welfare
of the government, for were it not for the fear it inspires,
every man would swallow his neighbor alive. R. Hananiah

ben Teradion said: if two sit together and there are no words
of Torah [spoken] between them, then this is a session of

likuteitorah.com/likkutei-torah/shelach/7/

scorners, as it is said: “nor sat he in the seat of the scorn-
ful...[rather, the teaching of the L-rd is his delight]” (Psalms
1:1); but if two sit together and there are words of Torah
[spoken] ...

Torat Emet 357 (Public Domain)  Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

MY 7195 IN2 PO WY AN 1PENY

The Gemara derives that even one person who sits and
studies Torah has the Shechinah with him, from “In every
place where I cause My Name to be mentioned, I will come
to you and bless you.”
Berakhot 6a:13-147"-3"":X "1 M>72
MR — IRy NPIWY "7IR2 PO WY TR ﬂ'?’m_{tp' 1°3m
INRD *2) PRI PR RIW WY DX IR WK Dipra 2327
70 ,0I339217 1902 PR AN — N 12X0yan AN ,70 1PUBRT
LN 1902 AYPn 1NN KD —
And whence is it that even if an individual sits and occupies
himself with Torah, the Shekinah is with him ? As it is said,
"In every place where I cause My name to be remembered I
will come unto thee and will bless thee" (Exod. xx. 24). Since
[the Shekinah is] even with one, why mention two ? With
two, their words are written in the book of remembrance,
but the words of an individual are not so recorded.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
1Y NI°W 77102 PO AWPW NN V2ODNW

Rabbi Chalafta ben Dosa teaches that when ten sit and
study Torah the Shechinah rests among them, and so
down to even one, from “In every place where I cause My
Name to be mentioned, I will come to you and bless you.”
Pirkei Avot 3:61:’3 Max 1iwn
RO PATTY TPy IR M0 193 UUK KOIT 12 XAD2N *27
n7ya 231 D’?btf (22 n*‘?nn) RV 077372 H:‘H[D' ﬂ;’;[ﬂ' ,.'Hjﬂ;
TR 707 PN PY ANTIRY (0 OWY) R L 100K 1am OX
1PDR I .WBYY DY 27R2 (2D 0°°nN) MR ,IYRY 19X
M AR YT PR TR T R 12T I (3 7IXRDN) nRIw
'IW}_{ nﬁ,??;tl 5;3 (O mnw) Rleh v , TR ’IY?EJ?_{: 121 ."IJ] }7?;[#71
SN ﬂ’??i RIR "N DR 1IN

Rabbi Halafta of Kefar Hanania said: when ten sit together
and occupy themselves with Torah, the Shechinah abides
among them, as it is said: “G-d stands in the congregation of
G-d” (Psalm 82:1). How do we know that the same is true
even of five? As it is said: “This band of His He has estab-
lished on earth” (Amos 9:6). How do we know that the same
is true even of three? As it is said: “In the midst of the judges
He judges” (Psalm 82:1) How do we know ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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That passage cites the same Gemara and gives a related
answer: the paragraph “And it will be, if you listen” is still
called “not doing the will of the Omnipresent” because the
light drawn down by the mitzvos stays hidden, as an en-
compassing light.
KEHOT'S NOTE
1390 %Y 2-RIp7 NPMIR L2 ,2 1w e ooy AR L3 .(2,719)

9337 NRONY

In the second paragraph of Shema G-d promises rain in its
season, “and you shall gather in your grain, your wine and
your o0il,” so Israel do their own harvesting.
Deuteronomy 11:1477°:X”> 0727
77787 AT 7337 HOOK) WAPPEA M ANY2 DIYINTILR AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,
and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,0 03T

“Strangers shall stand and tend your flocks, and foreigners
shall be your plowmen and your vinedressers”: in the time
this verse foretells, others do Israel’s labor for them.

Isaiah 61:577:X70 177 yw”
10271731 02712K 123 7321 DOINX 1Y) 0771 1T
And strangers shall stand and feed your flocks, And aliens

shall be your plowmen and your vinedressers.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

The Gemara reconciles the two verses: “you shall gather in
your grain” speaks of when Israel do not do the will of the
Omnipresent, and Isaiah’s verse of when they do. The
Alter Rebbe asks how the first can describe those who do
not do His will.

Berakhot 35b:7°1:1 7% m>12
YN L,AYIN NYWA Wi OTR WAR RIR RO 12 1ivnY 027
nywa TN YT NYWR W) LATER NYER 3P 09 nywa
DIPR YW 1213 PAY PRI 212 KPR 2Py XAA M3 AR Mg
DDINS 1371 D1 ITRYY BRIV 00K *T) °Y NUY3 10INRT —
2y niya 1NINTR — Dipn P 11937 PRy PRI PRY 11 7N
070X NIXPRY KPX TIY XD 7T NDOKY MKW I0RY T
<o DX BT29Y Y 1T 7Y 1Oy
R. Simeon b. Johai says : Is it possible for a man to plough at
the time of ploughing, sow at seed-time, reap at harvest-
time, thresh at the time of threshing, and winnow at the time
of wind — what is to become of Torah? But when Israel per-
form the will of the All-present, their work is done by others;
as it is said, "And strangers shall stand and feed your
flocks," etc. (Is. Ixi. 5) ; and at the time when Israel perform

not the will of the All-present, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“To love Havayah your G-d and to serve Him with all your
heart and with all your soul”: the verse just before “you
shall gather in your grain,” which makes the Gemara’s
reading puzzling.

Deuteronomy 11:1327:X”> 0°727

NN DT DINK MER 2238 X NISRTIX WRYn YRYTOR T
:0JWRI"7231 0222772332 112y DX 1Ny

And it shall come to pass, if ye shall hearken diligently unto

My commandments which I command you this day, to love

the L-RD your G-d, and to serve Him with all your heart and

with all your soul,

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note sends the reader to the Maharsha’s commentary
on the aggadic passages of the Talmud, on this same
Gemara, as a further place for the question raised here
and its answer from the missing words “with all your
might.”
KEHOT'S NOTE
L1 21 177 2Py D WP NPIR .OW N1973% RPWANR APRTN 03 R
XBN Y 2Py NUMIR .TI5|7 Y U”0PN 2”0 JLYIN Y 2N A”OPN N7I0
T720-0°39¥1 990 IR .OW 101N 1’?’&1 98’y 271 WMPR 1R
AnNCY K7

D37INR P03
The first paragraph of Shema says “with all your heart,
with all your soul and with all your might.” The second
paragraph omits the last phrase, and this omission is the

key to the answer.

Deuteronomy 6:5°77:"1 0°7127

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92773 733

“The Children of Israel were in the wilderness, and they
found a man gathering wood on the Shabbos day.” This is
the verse the whole maamar sets out to explain.
Numbers 15:32277:1"1 73712
:NIWT OV 0°3Y WYPR UK NN 12702 PXI2 P
And while the children of Israel were in the wilderness, they

found a man gathering sticks upon the sabbath day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.29, 1271
TN CANWY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L[5] .(%,) M593 .Y, 3 mar
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
oW w”nd 5”3 (2,M11) 2712 oY "RNINAT 17157 R ol (X ,107) a2
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On “And you shall love Havayah your G-d,” the Zohar says
that all service a person offers G-d should be with love,
“for there is no service like the love of the Holy One,
blessed be He.” The Alter Rebbe’s wording makes love it-
self the service.

Zohar, Vaetchanan 20:134-21:142-7%p:3 1annx1 ,Amn 720
271P:R"

Since the day that Israel were banished from their land there
has been no joy before the Holy One, blessed be He.
Therefore because of the love which G-d shows to Israel it is
written, “thou shalt love the L-rd thy G-d”, which means that
man should bind himself to Him with very strong love, and
that all service performed by man to G-d should be with
love, since there is no service like the love of the Holy One,
blessed be He.’ R. Abba said: ‘These words are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NNIRMT XINPIDD RIM91D N9

Rabbi Yeisa teaches how much a person should love the
Holy One, blessed be He, for there is no service of Him
like love, and one who loves Him and serves with love is
called His beloved.

Zohar, Beshalach 16:241-17:251-8"n7:1"v n>wa ,Amn 990
R”19:1

R. Jose said: ‘How great should be man’s love for the Holy
One! Verily, love is the only true worship, and he who wor-
ships G-d in love is called “beloved” by Him.’ There is an
apparent contradiction in the two verses: “Thine own friend
and thy father’s friend forsake not”, and “Withdraw thy foot
from thy friend’s house” (Ibid. 25, 17).

The Zohar; London, Soncino Press, 1933 (Public Domain)

T7°m K199 N7 NN AN
“To love Havayah your G-d, to listen to His voice and to
cleave to Him, for He is your life.” Moshe gives the reason
for love within the command itself: G-d is your life.
Deuteronomy 30:20°3:"2 0°127
TR TIRY TN 23 437MRIT 1903 YRR RN TN NN
nN? 3pY771 pREY? DX PNIK? 7 YW WK 1IXT2Y N3YY
077
to love the L-RD thy G-d, to hearken to His voice, and to
cleave unto Him; for that is thy life, and the length of thy
days; that thou mayest dwell in the land which the L-RD
swore unto thy fathers, to Abraham, to Isaac, and to Jacob,
to give them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Of Koheles it is said that being wise, “he still taught the
people knowledge.” The Alter Rebbe borrows the phrase
for Moshe teaching the people how to come to love G-d.

Ecclesiastes 12:9'0:2” norp

0°2¢n 19R WM XY DYT-NR NYT-TRY TV 020 Nop MY M
khh]

And besides that Koheleth was wise, he also taught the peo-

ple knowledge; yea, he pondered, and sought out, and set in

order many proverbs.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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24
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The second paragraph of Shema speaks of serving G-d

“with all your heart and with all your soul.” The Alter
Rebbe identifies “with all your soul” with the love that
comes from contemplating G-d as one’s life.
Deuteronomy 11:1327:X”> 0°727
NN DT DINK MER 2238 X NISRTIX WRYn YRYTOR T
:0JWRI"7231 0222772332 112y DX 1Ny
And it shall come to pass, if ye shall hearken diligently unto
My commandments which I command you this day, to love
the L-RD your G-d, and to serve Him with all your heart and
with all your soul,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M990 AN T°hD 27Woa

Tanya, chapter 44, speaks of one love that includes all the
levels of ahavah rabbah and ahavas olam, equal in every
Jewish soul: loving G-d as a person loves the life of his
own soul.
Tanya, Likkutei Amarim 44:3-40°12K8 *01p°% ;71WR1 P20 XN
72T
137 TR NIATE NIPn2 Yan 17397 mAOR N7 nOR IR
APDIIRD WP AP PRI WHI 27 MY XM DIy NITXRM
- 7N PP POMR WD pI0D Py M and¥ an m
WITONT 23 RIT RYBIT ROV NP RGP, D0PT
JIOPR WD 2INDW AN M0) 19 0OM KD RDVD PP
AR PINIRY - 797, ORNRT 0 W0 T ANRY vien w123
o TIRDBT DTRD 77 28N MRNR "IRY
Kehot Publication Society (CC-BY-NC') '
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“You shall love Havayah your G-d with all your heart, with

all your soul and with all your might.” The maamar ex-

plains “with all your might” as a love without limit.
Deuteronomy 6:5°77:1 0°7127

TTR223 TWRI223 73377793 RN M NN DAY

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this teaching, that “with all your might” is a
love without limit, is quoted in the Tzemach Tzedek’s Or
HaTorah on Parshas Tisa.
KEHOT'S NOTE
AOPNITYR Y RWN N7TIRD RN

aNag o e ma

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” The life of all the
worlds is only from His “breath,” which is not His essence.
Psalms 33:6"1:372 0°2°11n
10823773 1B M2 Myl oY T 13712
By the word of the L-RD were the heavens made; And all the
host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0 ,nnp ow

2o IR Py 1IN

“His splendor is upon earth and heaven.” The verse names
earth together with heaven, and even before it: before the
encompassing light, earth is like heaven.
Psalms 148:1337:1”np 0°2°1n
:0oNY PIRTPY 9797 1727 I 233173 °n owtnR 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

sv9om £7Y 1 *Da

In the discourse on “His eyes are darker than wine,” the
Alter Rebbe speaks of Israel rising to the level of the vine
and the wine that gladdens with the joy of a mitzvah.
KEHOT'S NOTE
XL RMN

"5%%5n
Yaakov’s blessing of Yehudah: “His eyes are darker than
wine, and his teeth whiter than milk.” The text refers to its
discourse on this verse in Parshas Vayechi.
Genesis 49:1227:1”n N°wR12
:39M0 0371271 177 0Py *2770n
His eyes shall be red with wine, And his teeth white with
milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N120% Y9010 XD @30 %

“Many waters cannot quench the love, nor can rivers
drown it.” The love from the encompassing light cannot
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be put out by other loves, because it is not enclothed in a
vessel.

Song of Songs 8:71:’n 0°7°wn W

IMP7OR MIDLYY KP NIITN AIONTTNR Niad? A90% XD 0017 o
:1% 1122 192 120X2 90°2 1377227 NK UOR

Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

gJL,nwrnwe

»hyT RTYOW 210R TN 9o

The Zohar on “Her husband is known in the gates” teach-
es that the Holy One, blessed be He, is known to each per-
son according to what he measures in his heart. So too
each Jew has this love according to his own measure.

Zohar I, 103ax ,3p 8”1
KEHOT'S NOTE
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“And your people are all righteous; they shall inherit the
land forever.” The Alter Rebbe brings it to show that every
Jew has this love.

Isaiah 60:21x72:’0 17°yw°

IRBNAY *T) APYR "y 131 YN W 071Y? 0°p°T3 072 Ty
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar opens Parshas Noach with Rabbi Chiya’s expo-
sition of “And your people are all righteous,” praising

Israel who labor in Torah and know its ways. The text
refers to it here.

Zohar, Noach 1:1-1227-"R+’X 11 ,77t17 720

THESE ARE THE GENERATIONS OF NOAH. R. Hiya opened
with the text: And thy people are all righteous, they will in-
herit the land for ever; the branch of my planting, the work
of my hands wherein I glory (Is. 60, 21). He said: ‘Happy are
the people of Israel, who occupy themselves with the Torah
and are familiar with its paths, through following which they
will merit the world to come.

The Zohar; London, Soncino Press, 1933 (Public Domain)

nae”amacy

The note says the Zohar at the beginning of Parshas
Noach, which the text cites for “And your people are all
righteous,” is explained in the Tzemach Tzedek’s Or
HaTorah at the beginning of Parshas Noach.
KEHOT'S NOTE
.X ,737710%102 13 °D N7TIR2 RN
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36 | Of circumcision G-d says, “and it shall be for a sign of a
covenant between Me and you.” The “sign of the

covenant” is read as the encompassing love.

Genesis 17:11x8”>:1”> n"wR12

[0 °P2 112 NIK? MM 02027 W2 NX 0R7RN

And ye shall be circumcised in the flesh of your foreskin;

and it shall be a token of a covenant betwixt Me and you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

37 | Of Shabbos G-d says, “for it is a sign between Me and you
for your generations.” The word “sign” again points to the
love that stands “between Me and you” as an encompass-

ing level.

Exodus 31:133:x7% mnw

RI7 NiR 22 17AWN "NNIY DR IR IAR? PRIP° 212758 927 1K)
:DPWTRN IR 02 NYT? D NTTY DY 02
’Speak thou also unto the children of Israel, saying: Verily ye

shall keep My sabbaths, for it is a sign between Me and you
throughout your generations, that ye may know that I am the

L-RD who sanctify you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

38 MAAN N2 X1 N2 MR ™D

The note points to two places in the Tzemach Tzedek’s Or
HaTorah as further discussions of “the sign of the

covenant” as this encompassing love.
KEHOT'S NOTE

JAOPNIYR Y RWN °DY .70 Y 1ANNRY N7MIR ART
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Kehot’s note points to Berakhot 6a for these words.

Berakhot 6ax " n1572
KEHOT'S NOTE
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Among the Thirteen Attributes G-d is called “Compassion-
ate” (rachum). Such names describe Him by His activity,

unlike “Holy.”
Exodus 34:61: 7% mnw

700727 22BN TN 13m0 5?5 0 RPN 1’;@'55_7 al 'I'Jyjl

galah !
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In its introduction the Tikkunei Zohar says of the Sefiros of
Atzilus, “He and His vessels are one.” The Alter Rebbe ap-
plies this to the Infinite One enclothed within Z’eir Anpin.
Tikkunei Zohar 3b:9-10-"1:2°3 9171 °1pN
P TR L7302 T AR AR L1302 RPN MPPIRT NI1%D0 YT
L7073 7K IRDT ,AR12T NI°D0 Y2 037 IXPT w732 T
Y2 (N°N3 K™1) T3 KIT RPD DY NPYY LT0 1ITORII PR XD
iR APy2 AN ,ANI3T NPED TRY: ,MPUIRT NivDD
INX 2232 °3NUK K21 RPPTT 9373 WY KON LT
Tikkunei Zohar - Vocalized (Public Domain)
KEHOT'S NOTE
.(2,3) amIPn2a™n

9871 TIRE

“Go forth and see, daughters of Zion, King Shlomo.” The
text refers to its explanation of this verse for more on the
name “the Holy One, blessed be He.”

Song of Songs 3:11X™:) 0*°Wwi 1w

o2 inx 1P7MpYY Mpya MY ona 1Y nha3 ArRY ANy
:12% nont 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WITDR NPApRY RAPI WD TWITH NRIP:

In the Pardes’ entry on Kadosh, Kadosh is in Keser,
Tiferes and Yesod, and when Kadosh enters Malchus she is
called kedushah. This is the feminine receiving from the
masculine that the text describes.

Pardes Rimmonim 23:21-222375-X”3:37 0°1117 0778
NYBWI RO 2197 %D IMRIW K OXR .1D°7P2 OR 0D PIR RY ...
772 X127 191 N199R2 RO AYIAW (pMT AN AR Y NP1 own
WD K”121 .TI0°2 AW °0 70 (ULp *vawn) X7 (7137 0MaD)
TINOM NPYP AR PWDR W1 1312w PWS 3 1IY L1932 K31 03
WD M°YTaw 17°B0 O RPN KDY D°Ip yawn T919 R %D
JIRZNI .NPYPIW TP INIW NI TIOUN Y K? OR Yawn 1919
T OM AW D7 . T0°0 PR Ny nohna RN yawe 0Tk
.o APV 73 11037 27y 93M LYTIID O KIPAT TI0NN KW

Pardes Rimonim (Public Domain)

INPWN TWON DX

G-d tells Chavah, “and your longing shall be for your hus-
band.” The feminine kedushah longs for and receives
from the masculine Kadosh.

Genesis 3:161"V:’2 N°wWR12

“PRY 732 7PN 33Y2 TN ALY NI 72T MWK IYRTR
72720R KIM AN TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy
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desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Raaya Mehemna passage is also brought in a dis-
course in Parshas Emor.
KEHOT’'S NOTE
2,35 711K 02 BoyD RN

46 NnRTSwRI 27y

This is the discourse the text refers to.
KEHOT'S NOTE
7,80 Mun e mph

47 nunRT SwRI

“And Moshe spoke to the heads of the tribes.” The text
refers to its discourse on this verse for the meaning of this
holiness and how separation leads to it.

Numbers 30:2°2:°% 72712

M WK 1270 17 RRY PRI 127 Nind SWRTOR Twn 1277
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

48 05227 nv1Y NX anbm

“Circumcise the foreskin of your heart, and stiffen your
neck no more.” The orlah of the heart is the covering that
hides the love.
Deuteronomy 10:161"v: 0°727
TIY 1WpN X7 0227Y) 02227 N27Y NX oR?mM
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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49 591N FINT By

This is the discourse on “See, I set before you” that the text
refers to.
KEHOT'S NOTE
1,17 1R D TPy

50 92AN N7

“See, I set before you today a blessing and a curse.” The
text refers to its discourse on this verse for more on re-
moving the orlah.
Deuteronomy 11:263172:X™ 0°727
:Ti77P1 1373 BT 02297 103 "3 X
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that the point that orlah means a covering
rather than a blockage is explained at length in the
Tzemach Tzedek’s Or HaTorah on Vayikra.
KEHOT'S NOTE
ST97RY TR Y R-RIP7 NN 191K RN

5ONN %3 7°E0 YN
“The toil of your hands, when you eat it, you are happy,

and it is good for you.” The Alter Rebbe reads it as limiting
the toil for a living to the hands, without the heart.

Psalms 128:2°2:175p 0°2°11n
7 210) TR 29RN 73 TR PP
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

PR ART LTPORY R L0900 MR 1703 1919832 9X83AN1 .2 L,0op 0°nn
(276 °y 271 wpha 0oTY) MPHWN — 0°37 0O 177 .3 ,00 NN

%12 07 770D 2°3°7% 57BN 110 Pin TR

The Rambam rules that a child born already circumcised
must still have a drop of covenantal blood drawn on the
eighth day. The Alter Rebbe applies this to people who are
cool by nature.

Mishneh Torah, Circumcision 1:7°1:°X 19°1 113217 ,7710 mawn
9718 0719¥ P B ARy 790N 190 2900 HRAw Daph 0101w A
51 RITWD TRUW JOP 19 UANAY 01°2 N2 07 nn Avad
W TP RIM 01°217TAR 1MW 012 1712 07 1100 7200 R
7917 RE1 191 2R3 MR 21n% P18 712p10 Map A5t 1ot 1R
S1PRwa IPNY DR 179 MRy N L v o
A proselyte must, before he can enter the communion of
Israel be circumcised. If, while still a gentile, he had already
been circumcised, it is requisite to draw a drop of blood
from the membrum, on the day when he is received, as a
sign of the covenant. Similarly, if a male infant is born with
the prepuce absent, it is requisite to draw a drop of blood
from the membrum when the infant is eight days old. An an-
drogyne that has both male and female organs is to be ...

Wikisource Mishneh Torah (CC-BY-SA) - The Mishneh Torah by Maimonides.
trans. by Moses Hyamson, 1937-1949 (Public Domain)

TINMM RO%I 250 PR

“For the churning of milk brings forth butter, and the
churning of the nose brings forth blood.” The Sages read
the first clause about acquiring Torah.

Proverbs 30:3337%:°7 *5wn

2277 X3 DOBX P70 0T RS1 RPN N0 KO3 270 7o %D
For the churning of milk bringeth forth curd, And the wring-
ing of the nose bringeth forth blood; So the forcing of wrath

bringeth forth strife.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The school of Rabbi Yannai expounds the verse: the butter
of Torah is found in one who vomits up the milk he suck-
led from his mother’s breasts for its sake. The Alter Rebbe
reads it as the separation that leads to the higher love.
Berakhot 63b:17-181>-1":2 3”0 N1272
1K 770 pIY 327 KPR B3 — N PY AN Ksin DX M3
oye 137 1Y oyisw Tnvn D) — "O7 X% AR 7 .Yy
.13 077 Knw 07 1°2 P2 193 — pRivs maivRy
With whom dost thou find the cream of Torah? With him
who spat out for its sake the milk which he sucked from his
mother's breast. "And the wringing of the nose bringeth
forth blood" — a disciple with whom his master is the first
time angry but he remains silent [under the rebuke] is wor-

thy to distinguish between impure and pure blood.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.3,J0 Mo72

21 1291 7Y O °Da
On “his teeth whiter than milk,” the Alter Rebbe explains
that teeth grind food so it can be digested and nourish the
body.
KEHOT'S NOTE
T, R"MN

RINY 57 RN D

The passage in the discourse on “And I appeared” speaks
of the blood as the soul: as food becomes blood and life, so
through the mitzvos G-d’s light is drawn onto the soul un-
til it touches its very essence.
KEHOT'S NOTE
.A”Y0 11 R™MN

2T N2 19 RINY

“And I appeared to Avraham, to Yitzchak and to Yaakov as
Kel Shaddai.” The text refers to its discourse on this verse
in Parshas Va’eira.
Exodus 6:3’1:1 mnw
"NYTII R 7 NY V7Y PRI 2pYORY PR DTTIRTOK KXY
o7
and I appeared unto Abraham, unto Isaac, and unto Jacob,
as G-d Almighty, but by My name Havayah I made Me not
known to them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nARw %127 ON

“He settles the barren woman of the house as a joyful
mother of children.” In Kabbalah “the mother of the chil-
dren” is Binah, through which the emotive attributes
grow.
Psalms 113:9°0:3°p 0°%°1n
:ARm9T ANl 0°12770K N°27 NRY PTin

likuteitorah.com/likkutei-torah/shelach/7/
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Who maketh the barren woman to dwell in her house As a
joyful mother of children. Hallelujah.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,p 0oonn
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“His eyes are like doves by streams of water, bathing in
milk.” The Zohar reads the milk as the supernal
whiteness.
Song of Songs 5:1227°:’11 0*°wi 1w
:NRPRT2Y Niaw> 2702 NIXTI 00 *RPERTY 073170 1Y
His eyes are like doves Beside the water-brooks; Washed

with milk, And fitly set.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

61 N2°Y9T X112 2na mgmn

The Idra Rabba explains “bathing in milk” as the eyes be-
ing washed in the supernal whiteness, the first whiteness
of the good eye, when the watchfulness of compassion is
found.

Zohar, Idra Rabba 28:199-29:209x27 XJ7IX7 ,777 7890
i Rol RO Ty

62 2°m ANRR AP

Avraham “took butter and milk” and set them before his
guests. The Alter Rebbe connects Avraham, the man of
love, with butter, the great love above the vessel.
Genesis 18:8°1:1” n°wx12
0777y THYRIM D197 1AM APy IR WRATIN 227 RN 1PN
APDRM Py NN
And he took curd, and milk, and the calf which he had
dressed, and set it before them; and he stood by them under
the tree, and they did eat.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,07 NPwRA2
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“Butter and honey shall he eat, so that he knows to reject
evil and choose good.” It is brought as another allusion to
butter as the higher love.
Isaiah 7:1570: 1 1°yw°
12992 79721 Y12 0IRY IRYT? PR WaATY RN
Curd and honey shall he eat, when he knoweth to refuse the

evil, and choose the good.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

64 TWITR 7O ANYAR MY

Rabbi Pinchas ben Yair’s ladder of virtues leads from
Torah through separation (perishus) and purity up to holi-
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66

67

68

ness. The Alter Rebbe draws on it: the great love called ho-
liness comes only after separation.
Avodah Zarah 20b:10%:2°2 7171 712y
MM M P77 ARPIn 7R PR 12 OMID 27 MR IR
T2 ARID DRI LRI CTOR ARCIN MITTT L ML CT? ARCan
RN TR M MY LTY CTY Mo mre mws
RUT NXT ,KOT DX T MN0IR MIY LAY T Mean mron
vTipT M LwTiPn M0 % R AENTR ,AYTR 7% higelal
RI2T I 0RIY 17900 NPITI MITOM 0P nRa nUA TR avan

PN T3
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
2,07y
']’Uu'lb 9798 2”BYN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1,19 %0 07am
Kehot’s note points to Zohar, Noach 1:1 for these words.

Zohar, Noach 1:1°K:’X 11,9717 990

Kehot’s note points to Zohar, Noach 10:63 for these words.
Zohar, Noach 10:63570:* 111,711 190
Kehot’s note points to Zohar, Noach 1:3 for these words.

Zohar, Noach 1:3°2:°X 11,7717 180

PARAGRAPH 4
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“He shall be like a tree planted by streams of water, that

yields its fruit in its season.” The Alter Rebbe reads the
tree as the Tree of Life.

Psalms 1:3'3:% 0°9°71n
231 21207 172¥) iny2 10° 1019 WX D072 Ry PNy YYD mm
PR PPN
And he shall be like a tree planted by streams of water, that
bringeth forth its fruit in its season, and whose leaf doth not
wither; and in whatsoever he doeth he shall prosper.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Jeremiah 17:8°m:1> 11°n7°
DN K2273 AR K21 PYIY now 221703 0oy PNy vy om
1B MR Uo7 K21 IXT) K2 D83 NIU3 13y n2y
For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not
be anxious in the year of drought, Neither shall cease from
yielding fruit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Jeremiah 17:8; the passage is shown
below.
Jeremiah 17:8°m:1 11°n7°
O K2273 AR K21 PUIY now 221703 0oy PNy vy om
B MR Uo7 K21 IXT? K7 D83 NIU 13y n2y
For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not
be anxious in the year of drought, Neither shall cease from
yielding fruit.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
e
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“Many waters cannot quench the love.” It is brought again
to show that nothing can put out the love from the encom-
passing light.
Song of Songs 8:71:’n 0w W
170N 7DV XD NiTTN TAOR7TNR Nia0% 190w KD 0°27 oo
:19 91127 192 120K 072 130722 DR YR
Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In its plain sense the verse says that if G-d set His heart
upon man, He would gather his spirit and breath to
Himself. The Alter Rebbe reads it of a person setting his
heart toward G-d and gathering his spirit and soul to Him.

Job 34:1477:77% 2R
FOR? 17X INNY 1M 127 ¢HR oo DX
If He set His heart upon man, If He gather unto Himself his

spirit and his breath;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,72 PR

RPN TYON PRI

“And your longing shall be for your husband.” The longing
of the feminine for the masculine is the model for the
soul’s longing in the great love.

Genesis 3:161"0:’2 N°wWR12

“OXY D12 *TPD 23Y2 M WY MW 7277 MmN AERGON
113'5‘?@? RITY ANRWA TR

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A person sanctifies himself a little; they sanctify him a
great deal.” The maamar now explains both halves of the
saying.
Yoma 39a:4-5’71-"T:X 0”7 K1
— UyR IY UTRR DTN DUWITR DM DOWIRNTY 30 N
— M7 072 ,72ynPn INIR PYTRR — Mot L1277 INIR YRR
R OO T2 729 1917 K37 077 nfk PeTen
William Davidson, Vocalized Aramaic (CC-BY-NC)
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In the time to come G-d will slay the evil inclination; to the
righteous it will seem like a high mountain, and to the
wicked like a strand of hair. The Alter Rebbe uses the im-
age of something that seems large but is not.
Sukkah 52a:4"7:X 2”1 1910
LI %75 RIT N2 WATRA INCIN RPNy (TN 027 WD
;1123 772 D7 AR DRI DOYYT 29 D°RTED 393 Yomin)
D°R°73 1232 19%m 17912 199 L1y vInD of? AnTd oYY
P22 DOYYI 1D @23 90 wi20% 119937 AX°T 0N 1722
ATRT AR 1A MYET vIn nx wiadb 119997 XD IR00 :0miR)
Y2 NY?D’ 3 NiR2X °7 WK 107 W?QNJW ,ORY ann RIT 712
... 03 077 0°R°2 A Oy NNy

As R. Judah expounded: In the time to come the Holy One,
blessed be He, will bring the Evil Inclination and slay it in
the presence of the righteous and the wicked. To the right-
eous it will have the appearance of a towering hill, and to the
wicked it will have the appearance of a hair thread. Both the
former and the latter will weep; the righteous will weep say-
ing, “How were we able to overcome such a towering hill!”
The wicked also will weep saying, “How is it that ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.5"nvn Ra
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Tikkun 30 of the Tikkunei Zohar speaks of the 248 com-

mandments as “the commandment of Havayah in each
and every limb of the King.” The Alter Rebbe builds on
this the image of taking hold of a person by his limb.
Tikkunei Zohar 74a:8°1:X 77y 7717 °1pn
IPRT RIRT RWOR ANER WPRT ,RDOYINART RTINY KT 120 79N
I MR PUT 007 WK CTPRT NIRRT NTuom BTRY
RIRY WPTR ROK AIWTR WK 12100 2Y 00K KT I 000000
[T I°N2 LD 22 W2 *IORT ,IRAN KNPV OY 1XR 7Y %

likuteitorah.com/likkutei-torah/shelach/7/
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Tikkunei Zohar - Vocalized (Public Domain)

PARAGRAPH 7
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("PR nnp) MaTpna aw
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In Patach Eliyahu, Eliyahu describes the Sefiros as the
limbs of a body: “Chesed is the right arm, Gevurah the left
arm.” The mitzvah of charity and kindness is thus like
grasping the King’s right hand.

Tikkunei Zohar 17a:16-171">-1"1:X 17> 9717 *1pn

LRORPW RYINT 77923 .R1M RYIIT 0N .KT RNPN2 IRIPNORY

D" MR RDIAT KNP0 707 .12 1°90 T 181 .KD13 NORAN
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Constantinople, 1740 (CC-BY-NC)
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For what follows here, the two readings yuval and yovel,
the note points to two places in the Tzemach Tzedek’s Or
HaTorah, on Bereishis and on the Prophets and Writings.
KEHOT'S NOTE
8PN A-NPWRI2 NPT XY — 1272 R332 J20yR 0T p1oan enn
.PN’Y R-T73 07K X
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“Like a tree planted by water, that sends forth its roots by a
stream (yuval).” The Alter Rebbe reads yuval as G-d being
conveyed down to us.
Jeremiah 17:8°m:1 11°n7°
On X227°3 AR K21 WYY now 221703 0oy PNy vy om
7D NIy WoR? KDY ARTY KD NR3 NIwY Y0 IRy M
For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not
be anxious in the year of drought, Neither shall cease from
yielding fruit.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
82 W 0oahn 19721 1

“Because of Your Temple at Jerusalem, kings shall bring
You gifts.” The verb yovilu shows that the root of yuval and
yovel means conveying.

Psalms 68:30°2:1170 0°2°11n

Y 07270 12731 97 DTNy 292
Out of Thy temple at Jerusalem, Whither kings shall bring
presents unto Thee.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“You shall proclaim liberty throughout the land... it shall
be a jubilee for you, and you shall return, each man to his
holding.” The Alter Rebbe reads yovel as the power that
leads us upward.

Leviticus 25:10%:7772 Xp™
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And ye shall hallow the fiftieth year, and proclaim liberty

throughout the land unto all the inhabitants thereof; it shall

be ajubilee unto you; and ye shall return every man unto his

possession, and ye shall return every man unto his family.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the passage on the secret of Shabbos (Kegavna), the
Zohar speaks of the Shechinah uniting below in the secret
of One, to be one with One. The Alter Rebbe uses the
phrase for the soul’s inclusion in G-d.
Zohar 11, 135ax ,1%p 27mt
KEHOT'S NOTE
X ,9p 27m
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There the Torah is called the attachment of spirit to spirit,
“doubled kisses”: one attachment is the arousal from
above that awakens the arousal from below, and the other
the arousal from below that draws the giver’s spirit.
KEHOT'S NOTE
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“And his brother’s name was Yuval; he was the father of all
who play the harp and flute.” The bracket refers to the dis-
course on this verse in Parshas Bereishis.
Genesis 4:21X72:’T N°wX12
12331 791D W;)h"?; Lk sh '?;1’ Lih el
And his brother’s name was Jubal; he was the father of all
such as handle the harp and pipe.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shelach/7/
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Fifty gates of understanding were created in the world, and
all were given to Moshe except one. The fiftieth gate is the
one beyond the rest.
Rosh Hashanah 21b:11-1227>-%">:2 X”2 mwn w7
101 19191 ,0%2192 X123 1102 YW 0OWRN 0N TN .oRne 11
NPT Wpar DR LYN 1T0Nm” MRIY TOX 100 ,wn?
TIRKY P1P N2 NN%? ,AYnd NP N2 Wpa — "YRN 2137 Kiznh
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And you shall count for yourselves from the day after the
Shabbos... seven complete weeks.” The text refers to its
discourse on the counting of the Omer.
Leviticus 23:15771:373 X1p7
YW m2NNT MYNY 0IX°37 DR N3WT namn 037 opnee)
1300 MR NinavY
And ye shall count unto you from the morrow after the day
of rest, from the day that ye brought the sheaf of the waving;

seven weeks shall there be complete;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Until the day after the seventh week you shall count fifty
days.” The fiftieth day corresponds to the fiftieth gate.
Leviticus 23:161v:3”2 XIp™
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even unto the morrow after the seventh week shall ye num-
ber fifty days; and ye shall present a new meal-offering unto
the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Meir says the river Euphrates is called Yuval, citing
“like a tree planted by water, that sends forth its roots by a
stream (yuval).”

Bekhorot 55b:4°7:2 1171 N17122
D1 2y PINY YYD MY RRIY L ing P27 iR PR 021,800
OME PRRY TN R XN TEP) YYIY newn bar by
o
William Davidson, Vocalized Aramaic (CC-BY-NC)
PR nPws 921 By
The tree “sends forth its roots by a stream (yuval).” The
root of the Tree of Life is in yovel, which is above it.
Jeremiah 17:8°m:1 171717
On K2273 XYY KDY WYY now 221703 0oy PNy vy mom
72 Miyn w0 K71 IXT) K9 N8 NIY 191 Ny M
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For he shall be as a tree planted by the waters, And that
spreadeth out its roots by the river, And shall not see when
heat cometh, But its foliage shall be luxuriant; And shall not
be anxious in the year of drought, Neither shall cease from
yielding fruit.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92 PR w21 by

The text cites the Zohar in Parshas Acharei; according to
the Kehot note, it implies there that the “planted tree” is
the Tree of Life.

Zohar, Achrei Mot 4:30-5:39v”5:’1-"2:"7 Nn *InK |77t 990

It is written: “A river went forth from Eden” (Gen. 2, 10). It
has been laid down that the name of that river is Jubilee, but
in the book of Rab Hamnuna the Elder it is called Life, be-
cause life issues thence to the world. We have also laid down
that the great and mighty Tree in which is food for all is
called the Tree of Life, because its roots are in that Life.

The Zohar; London, Soncino Press, 1933 (Public Domain)

93 PR mews 2ar by

The text cites the Zohar in Parshas Emor for yovel being
above the Tree of Life.

Zohar, Emor 32:155—34:1623"017:']'”’?-:'1”117:3"‘? milal Snlnity nlale]
10nly the last 3 lines of the Hebrew text appear in our trans-
lation. AND YE SHALL COUNT TO YOU FROM THE
MORROW AFTER THE SABBATH. Observe that when Israel
were in Egypt they were under an alien domination and they
were trammelled with uncleanness like a woman in the days
of her uncleanness. When they were circumcised, they en-
tered into the holy portion which is called “covenant”, and
thereupon the uncleanness left them as the blood of un-
cleanness leaves a woman. Just as a woman then has to
count seven ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

94 PR mews a1 by

The text cites the Idra Zuta for yovel being above the Tree
of Life.

Zohar, Idra Zuta 19:77-87170-1"y:10”> R©IT RITRT 7717 7800

95 PR nPws 92 By
The text cites the Zohar in Parshas Yisro for yovel being
above the Tree of Life.

Zohar, Yitro 20:333-3433"nw-2"2w:’> 170”1171 100

96 PR mews 22 by

The text cites the Zohar in Parshas Mishpatim for yovel be-
ing above the Tree of Life.

Zohar, Mishpatim 3:85-9477%-77"0:") D°VOWH 7117 100

“The river, the channels thereof shall make glad the city of
G-d” (Ps. 46, 8). What are these channels? They are the roots
of the willows, which here are called “upper chambers”.
These and the roots and the channels-all are rooted in those
waters of that mysterious river.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The text cites the Zohar in Parshas Chayei Sarah for yovel
being above the Tree of Life.

Zohar, Chayei Sara 19:205-21477°7-1177:0° 17® *°1 ,7717 100

98 N7y 11”17 590K '2 9712

On the Zohar in Parshas Acharei cited here, the Tzemach
Tzedek’s Or HaTorah on Nach remarks, as the note
quotes, that “there it is implied that the planted tree is the
Tree of Life.”
KEHOT'S NOTE
AW Y R-T73 RV — POONT PY R DINW Y ynwn own”

99 27y 78T Q°0awWnR .. 7IRK A

According to the note, all the sources listed in this paren-
thesis are copied in the Tzemach Tzedek’s Or HaTorah on
Nach, on the verse from Jeremiah.
KEHOT'S NOTE
L1 Y R-T71 N7MIR2 PNy RURn 53

100 2 1P MW ' A

The note says this Zohar is brought in the same place in Or
HaTorah, which refers the reader to a later discourse in
Likkutei Torah, Shelach.
KEHOT'S NOTE
D 1P DX FIRTY LA LI 1apY 1999 1% DY Rw Y X-T73 N7TIRA R0
XL,y P02

101 PR OR PY M2 o

Moshe tells the spies to see “whether there is a tree in it or
not.” The Zohar reads “not” (ayin) as the level of Ayin.

Numbers 13:20°3:37° 92713

oNRITNT PRTOR TY A2TUO0 A1TOR KW mInwD PIRG am
07239 1123 "7 D PN "19% 0N

and what the land is, whether it is fat or lean, whether there

is wood therein, or not. And be ye of good courage, and

bring of the fruit of the land.’—Now the time was the time of

the first-ripe grapes.—

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 PROXR VY n2wn

The Zohar in Parshas Shelach expounds the spies’ ques-
tion, which the Alter Rebbe reads as showing that Ayin is
far above even the Tree of Life.
Zohar, Sh'lach 6:31-39v77-x87%:1 7% nPw 7711 100
WHETHER THERE ARE TREES (lit. tree) IN IT OR NOT
(ayin). Said R. Hiya: ‘Did not Moses know that there were
trees in it, seeing that G-d had told him that it was a land
flowing with milk and honey?’

The Zohar; London, Soncino Press, 1933 (Public Domain)

103 [idaleR i ale]

In a supplementary explanation of the counting of the
Omer, the discourse explains that the fiftieth gate of Binah
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is the intermediary between Chochmabh, called ayin, and
Binah, called yesh.
KEHOT'S NOTE
9] .(% ,2°) 12T D7y

104 0%°7 Ny 7”72

There the binding of Yitzchak is the inclusion of Yitzchak’s
attribute, awe, in Avraham’s attribute, love.
KEHOT'S NOTE
.2,1INNRY D 1P

105 0% nYyT™
“And you shall know this day and take it to your heart that
Havayah is G-d.” The text refers to its discourse on this
verse in Parshas Va’eschanan.

Deuteronomy 4:3907%:"7 0”127

291 YR DRW3 DOPRRT KT T 7D 7237798 NAWM 070 YT
STV TR NOND PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 2Ry Dynn 15 oTnaR Tpyn

Avraham bound Yitzchak and placed him on the altar
“above the wood.” In the cited discourse the wood is the
two trees, and “above” them is the higher level.
Genesis 22:9'0:272 n°wR12
MAMONY DI OY 137 0RPRT 127y R Dippatey W
Dymn 0amITPY ANR O 2 pRETRR TRY DUEYITAN Ty
073y
And they came to the place which G-d had told him of; and
Abraham built the altar there, and laid the wood in order,
and bound Isaac his son, and laid him on the altar, upon the

wood.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

107 D2 1IN QWY 7Y NPWNRT2 03

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
TR0

PARAGRAPH 10

108 N2awn 02 DO%Yy wwipnn

The man found gathering wood on the Shabbos day; the
maamar now explains his sin.

Numbers 15:3227%:170 72712
:NIWI 012 DOXY WWPR TR INIHM 12722 PRI PN

And while the children of Israel were in the wilderness, they
found a man gathering sticks upon the sabbath day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says the Mitteler Rebbe explains there that the
level of the Tree of Knowledge of good and evil rises on
Shabbos night.
KEHOT'S NOTE
9992 121y 7ML 1PAY PN2T AR Y 2-12TR3 RUTTR CIMRRI IRIAN:
W’y naw

110 R PPy

“And Moshe assembled the whole congregation of the
Children of Israel,” before commanding the Shabbos. The
text refers to its discourse on this verse.
Exodus 35:1'%:1"% ninw
IR 01277 PR DTPX TN PRI *32 NTYTPI IR Awh Papn
00K Nwy? 'n my
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1M1 1189 DY NAWT NN

The text cites the Zohar, Part III, page 129a, for the
Minchah of Shabbos as “a time of favor.”

Zohar, Idra Rabba 6:25-7:371”%:1-1173:"1 X271 R1TRT 17717 790

12 121793 927 W

The Gemara classes uprooting a thing from where it grows
under the labors forbidden on Shabbos. The Alter Rebbe
sees in it the inner meaning of the gatherer’s sin.
Shabbat 107b:1227°:21p naw
Y DTPTY 7002 CYn? 1T AR SRIY MK 2PTT 12 0 NN
WP %2 AI20K *NTRT 12 X2 IR TRHYY KD .20 — YR
DI U CPM ROTN ROWD URNT XD KD YT 1 TR
AR 7T 727 IV DR 200 o KT APITan 12T IRy
WIIT IND ORI 72K
William Davidson, Vocalized Aramaic (CC-BY-NC) A
KEHOT'S NOTE
R”ITTR 2128712 RN 7500 YIwIw 3,10 Naw Yo 07am .2 P naw
RONIR Y 1-970 72702 DPMIR LAIRCY 3-02TR2

13 213 27 T

The Rambam rules that one who uproots anything from
where it grows on Shabbos is liable for the labor of
reaping.
Mishneh Torah, Sabbath 8:3°3’n naw M3 ,77n mawn
927 R '?;1 R %Ip nfg‘;m w‘nm .2°0 N33 I%ipn
TPYY MwY 0vaiy 92 19YY 1373 19707 1%ip DR 20 9Tan
Dipn NI MY 20 100 URINT 0% 23 By NNy 002wy mio3
Dipn M PRY 190 MWD 2p) IPRY PURYN WHIRD AR 1T
2201 120 WHIRM 7IRD KA 27 T0R WY T2 202 7R L9
One who reaps [something] the size of a dried fig is liable.

And one who severs [a plant] is [doing a] subcategory of
reaping. And anyone who uproots something from |[the
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14

15

16

17

118

source of] its growth is liable for reaping. Hence one who
severs grass from a rock, dodder that grew on a bush or
grass that grew on top of a barrel is liable - as this the place
of their growth. But one who severs [a plant] from a pot with-
out a hole is exempt, as this is not ...

Torat Emet 363 (Public Domain) - Sefaria Edition. Translated by R. Francis
Nataf, 2019 (CC-BY)

21793R 13T PR

The Shulchan Aruch gives the laws of trees and plants on
Shabbos, which rest on the prohibition of detaching any-
thing from where it grows.

Shulchan Arukh, Orach Chayim 336:130%1 n7x ,717y 1m0
oY
TIOXR 79°8% MR PTIR U732 DaAx 19N UTTR2 whnwnd 70X
W2 OR AR 77T waNwn 7% U0 237 199K V10X 09101 1m0
TTTR TN 179 7T 1Oy 0910 TIN02 MmN 19K T8 AYIpn Tn°
PTTR RIP3 TN 19995 12 719IM TN 12 7Y OXRY PR 0% 00
>72) 117°1° R2W 72921 19°R2 Ya°7 NI AT TR 0720 1990m
mby? 7% MM ARR IRD DR PINY M2 (D0 MR owa
NP YPIP PY? RAW 11WCN KDY 19191 DDLU TN 0DLM
:(70) NN
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain)
DTN I 27V NPWRN2 D2
the passage shares nothing with the note
KEHOT'S NOTE
PWRA2°8 R™MN2

DINM "
“Behold, the man has become like one of us, knowing
good and evil.” The text refers to its discourse on this
verse in Parshas Bereishis on the two trees.
Genesis 3:22272:) N°wX12
18 DY 71 290 NYT? R T W7 DT 0 RN M MR
:07Y7 °M 2281 0707 Y¥R 03 NP7 1T e
And the L-RD G-d said: ‘Behold, the man is become as one
of us, to know good and evil; and now, lest he put forth his
hand, and take also of the tree of life, and eat, and live for
ever.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"TPRY Nywa nt'Ta

That discourse speaks of the great revelation at the giving
of the Torah, when their souls flew out at every word and
their impurity ceased, and of the Sages’ reading “en-
graved (charus) on the tablets” as “freedom (cheirus)”
from the angel of death and from subjugation until the sin
of the Golden Calf.
KEHOT'S NOTE
23,37 9228 Y

WY PRAW MY TYwa

When Israel said “we will do” before “we will hear,” a
heavenly voice asked who had revealed to them this secret

likuteitorah.com/likkutei-torah/shelach/7/
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3 DOXY WP WK IRXMM 12722 PRIW 212 1

of the ministering angels. The text refers to its discourse
on these words.

Shabbat 88a:7-8'n-1:x 1”5 naw
DY W2 "YRYID "PYY XV WPIRIY AYY oKD 21 ¥
W2 R AR TR TR P97 LNWT KPR PP KiM)
,2XTW? IWVOY 11 UYRYI” T3 TR NPY T MR L0003
212 V2RI S IRRIY ,DIPTEY 1720 IKPM RIZT DY) XD 1T
LI 27302 :R2°I0 2373 RDT 227 0K 72730 00 0OTY DR PRI
:2°N0T — PN 27IN2 IMRTD — AYY 2N apIp 21N
e AR PR 203 TN
William Davidson, Vocalized Aramaic (CC-BY-NC)

737 %R DY MIN°22 PRa pa

the passage shares nothing with the note
KEHOT'S NOTE

.2,00 T7r1°

manon

“Who has counted the dust of Yaakov?” The text refers to
its explanation of this verse in Parshas Balak.

Numbers 23:107:372 72712

>N 0°Y7 NiR SWH Nan YXI? Y217NR 190m1 29y 15y 13 N

AR NN

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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