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An explanation of “And now, let [the
power] be great” (Numbers 14:17)

Moshe’s plea, “And now, let the power of Ado-nai be great, as You
have spoken, saying,” asks for the work of both Torah and
mitzvos. The Torah, rooted in the hidden Chochmah, turns
divine “speech” into “saying” and draws G-dliness into Gan
Eden; the mitzvos, rooted in the Gulgalta above wisdom, draw
down “the power of Ado-nai,” the Malchus of the hidden
Chochmah, and that is reached only when a mitzvah is done as

the King’s command, by accepting His yoke.
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THE BIG IDEA

Moshe’s plea, “And now, let the power of Ado-nai be great, as You have spoken,
saying,” asks for the work of both Torah and mitzvos. The Torah, rooted in the hid-
den Chochmabh, turns divine “speech” into “saying” and draws G-dliness into Gan
Eden; the mitzvos, rooted in the Gulgalta above wisdom, draw down “the power of
Ado-nai,” the Malchus of the hidden Chochmah, and that is reached only when a

mitzvah is done as the King’s command, by accepting His yoke.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Angels, “those who stand,” receive light enclothed in the vessels of their world and stay fixed; souls in
this world, where sovev kol almin shines, are “walkers” who can turn darkness itself to light, so all re-
finement belongs to now. The maamar then sets Torah against mitzvos. The mitzvos are encompassing
garments, drawn from a Malchus that becomes Atik, the removed level, for the realm below it. The
Torah issues from the hairs of the hidden Chochmah, a level of contraction that defines each mitzvah
in detail and can be understood; the mitzvos come from the Gulgalta, the Keser within Keser, pure will
without reason, and so they are chukim. Moshe asked for both: through the Torah “You have spoken”
becomes “saying,” drawing the Thirteen Attributes into Gan Eden; through the mitzvos “the power of
Ado-nai” is made great. A mitzvah’s own effect, a union above, is like a remedy; its higher aspect is
“the King’s command,” done without reason, and only accepting the yoke draws down the power of

Ado-nai, the higher Ado-nai of “Ado-nai, who will stand.”

OUTLINE

1 Those who stand and those who walk 1-2

“With all your soul” and “with all your might” are “those who stand” and “walkers.” The angels receive light
enclothed in vessels and cannot change; souls in this world, where sovev kol almin shines, can change from
one essence to another, so all refinement is “today.” Its full revelation, “rest for the life of the worlds,”
awaits the Time to Come.

2 The mitzvos as encompassing garments 13

The mitzvos are garments, encompassing lights. Malchus of Atzilus becomes Atik, the “Rock” that covers
Beriah, and Malchus of the Infinite One becomes Atik for Atzilus, removed and exalted above the middos;
three such encompassing levels match mitzvos of thought, speech and action.
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Torah from the hairs, mitzvos from the Gulgalta 14-5

The Torah is drawn from the hairs of the hidden Chochmah, contractions through Gevurah, and the
mitzvos from the Gulgalta of Arich Anpin and its hair-free “paths” of Chesed. The mitzvah itself is simple
will without reason; the Torah’s wisdom defines it, so all can grasp the Torah at their level, while the
mitzvos remain chukim.

Moshe’s request: the Torah turns speech into “saying” 16

Man was placed in Gan Eden to draw G-dliness there, and this comes through the Torah, called “strength,”
rooted in the hidden Chochmah. As Malchus of Atzilus becomes Atik for Beriah, speech becomes “saying,”
and the Thirteen Attributes of Beriah, Yetzirah and Asiyah are drawn into Gan Eden.

The mitzvos: a remedy, and the command of the King 17-8

Through the mitzvos “the power of Ado-nai” is made great, revealed from its root in the Keser of Arich
Anpin. A mitzvah’s own effect, a union above, has a reason and is like a remedy; its higher aspect is the
King’s command, done without reason, which only accepting the yoke can draw down.

Two levels of Ado-nai 19

“Mitzvos require intention” means accepting the yoke. Ado-nai is the Malchus of Atzilus, and “the power of
Ado-nai” is the Malchus of the hidden Chochmah, “Ado-nai, who,” which can forgive even sins that reach Y-
ah. A parenthesis gathers the Zohar and its commentators, and the theme is found again in David’s twenty-

eight years and in “Blessed be the glory of Havayah from its place.”

KEY CONCEPTS

those who stand and walkers 0°577111 07121y

Angels, who receive light enclothed in the vessels of their
world and stay at one level, and souls in this world, who
can change from one essence to another.

the light that encompasses all worlds (sovev kol
almin) 7°1%y 95 2210

Divine light too great to be enclothed in vessels; it shines
in this world and makes transformation and refinement
possible.

Atik pony

The “removed” level: the Malchus of a higher realm that
becomes the hidden, encompassing crown of the realm
below it, exalted above the middos.

Gulgalta (skull) and hairs mayw) k02173

The Gulgalta of Arich Anpin, the Keser within Keser, is the
source of the mitzvos, pure will; the hairs of the hidden
Chochmah, contractions through Gevurah, are the source
of the Torah’s detailed wisdom.
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the hidden Chochmah (Chochmah Stima’ah) om0
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The Chochmah of Arich Anpin, root of the Torah; its
Malchus is the higher Ado-nai, “the power of Ado-nai.”

the command of the King 72171 mizn

The higher aspect of a mitzvah: done without seeking any
reason, even were no union made above, as though one
had been told to chop wood.

accepting the yoke (kabbalas ol) 21y n>2ap

Submitting to G-d as King beyond understanding; the in-
tention the mitzvos require, and the only way to draw
down the level above reason.

the power of Ado-nai 17X 1>

The Malchus of the hidden Chochmah, above Atzilus,
which Moshe asked to be drawn down and made great
within the Ado-nai of Atzilus.
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SECTION 1 11-2

Those who stand and those who walk
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An explanation of the verse “And now, let [the power] be great,” mentioned above.

The heading says this is a further explanation of a verse already discussed above: “And now, I pray, let the
power of Ado-nai be great, as You have spoken, saying.” Moshe said these words when he pleaded for the
people after the report of the spies.
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Now, the matter of “with all your soul and with all your might,” which is the level of “those who
stand” and “walkers”: “those who stand” is the level of the enclothing of the lights in the vessels in
each world according to its comprehension, in the World of Beriah (Creation) in one way and in
Yetzirah (Formation) in another, etc. That is because it receives from the level of the Malchus (sov-
ereignty) of the light that fills all worlds (memalei kol almin).
The two phrases “with all your soul” and “with all your might” are tied to two kinds of beings, “those who
stand” and “walkers.” “Those who stand” receive G-dly light only as it is enclothed in the vessels of their own
world, so each world grasps it in its own measure, Beriah in one way and Yetzirah in another. This is because

that light comes from Malchus of memalei kol almin, the light that enters each world and is fitted to its
capacity.
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But in this world the souls of Israel are called by the level of “walkers,” because there shines in it
the light that encompasses all worlds (sovev kol almin), which is above enclothing in vessels; and
this is the level of “your might,” and of “and beneath are the arms of the world.” Therefore all the
refinements (birurim) are now specifically: “today, to do them.”
The souls of Israel in this world are “walkers,” because here there shines a light too great to enter any vessel:
sovev kol almin, the light that encompasses the worlds. It corresponds to “with all your might,” a love with-
out limit, and to “beneath are the arms of the world,” the divine power that reaches down below everything.

That is why all the work of refinement (birurim) belongs specifically to now, to life in this world: “today, to do
them.”
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For since there is a revelation of sovev kol almin, one can transform [things] from one essence to
another, as mentioned above; and for this reason [they] are called “walkers,” so that there be
“transformation from darkness,” etc.

Because sovev kol almin is revealed here, a thing can be changed in its very nature, from one essence to an-

other, as when darkness itself is turned into light. This power to move from one state to a wholly different
one is what makes the souls “walkers.”
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But in the supernal world there cannot be a transformation from one essence to another; rather, as
it is, so it shall stand, etc. (And see what is written above, in Parshas Bechukosai, in the discourse
beginning “It is explained in Etz Chaim.”)

In the higher worlds there is no such transformation: each thing remains what it is and where it is. The text

refers the reader to its discourse in Parshas Bechukosai, “It is explained in Etz Chaim,” for more on this.
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Now, the revelation of this level of sovev kol almin that shines in this world will be in the Time to
Come; and this is the level of “rest for the life of the worlds,” which is Malchus, the life-force
(chayus) of the worlds, which will be elevated to be in the level of rest. Whereas now there are vari-
ous ascents and descents, between Shabbos and Yom Tov or Yom Kippur, etc.
The full revelation of sovev kol almin, which now shines in this world in a hidden way, will come in the Time
to Come, called “rest for the life of the worlds.” The text reads “the life of the worlds” as Malchus, which gives

the worlds their life-force, and says that it will then be raised to a state of rest. Now, by contrast, it goes
through ascents and descents, which differ between Shabbos, Yom Tov and Yom Kippur.
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SECTION 2 - 13

The mitzvos as encompassing garments
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Now, [as for] Torah and mitzvos: the mitzvos are garments, which are the level of encompassing
[lights] (makifim). For we say, “Master of our strength, Rock of our stronghold,” etc.;
The maamar turns to Torah and mitzvos and begins with the mitzvos: they are “garments” for the soul, and
garments are encompassing lights (makifim), which surround a thing rather than enter it. To show how such

an encompassing light is formed, it quotes a phrase of the prayers that calls G-d “Master of our strength,
Rock of our stronghold.”
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that is, the Malchus (sovereignty) of the World of Atzilus (Emanation) becomes the Atik of the World
of Beriah (Creation), and in Yetzirah (Formation), etc.; and it is called “Rock,” like the crag that
shelters from the rains, etc.

Malchus of Atzilus, the lowest level of the highest world, becomes the Atik of Beriah: the hidden, highest level

of the world below it; and the same holds for Yetzirah. That is why it is called “Rock”: like a rock that shelters
from the rain, it covers the lower world from above, as an encompassing light.
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And just as in Beriah, Yetzirah and Asiyah (Action) three encompassing [lights] were made from
Malchus, so in the Beriah, Yetzirah and Asiyah of Atzilus — which are Abba and Imma (Chochmah
and Binah), Beriah; Chesed (kindness), Gevurah (restraint) and Tiferes (beauty), Yetzirah; Netzach
(victory), Hod (splendor) and Yesod (foundation), Asiyah — encompassing |[lights] are made over
them from the level of the Malchus of the Infinite One (Ein Sof), which is called the Malchus of
Adam Kadmon, which become Atik, etc.;

The same pattern repeats inside Atzilus, which has its own Beriah, Yetzirah and Asiyah: Abba and Imma are

its Beriah, Chesed, Gevurah and Tiferes its Yetzirah, and Netzach, Hod and Yesod its Asiyah. Over these too

stand encompassing lights, formed from Malchus of the Infinite One, also called Malchus of Adam Kadmon,
and they become Atik.
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for it is removed (ne’etak) from the emotive attributes (middos), which are called “days” (yomin),
and is exalted and uplifted above them. And it is from the expression “Who removes (ha-ma’atik)
mountains,” etc. And this is according to what is said, “Who is uplifted from the days of the world,”
[that is,] from the middos; and “not of all the middos —
The name Atik means “removed”: this level is removed from the middos, which are called “days,” and exalt-
ed above them, as the same root is used in “Who removes mountains.” The phrase of the prayers “Who is

uplifted from the days of the world” is read the same way: uplifted above the middos, and, in the words quot-
ed next, “not of all these middos at all.”
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these — at all,” as mentioned above. And corresponding to this there are three levels in the mitzvos:

some of them depend on thought, such as “And you shall love,” etc., and some on speech, etc.

The quoted phrase ends here, and the text notes that it was explained above. Corresponding to these three
encompassing levels there are three kinds of mitzvos: those that depend on thought, such as the love of G-d
(“And you shall love”), those that depend on speech, and, as the “etc.” implies, those that depend on action.

SECTION 3 - 14-5

Torah from the hairs, mitzvos from the Gulgalta
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Now, “the Torah issues from Chochmah (wisdom)”: from the hidden Chochmah (Chochmah
Stima’ah). For the Torah is drawn from the hairs of the hidden Chochmah, within which the
Gevurah (restraint) of Atik is enclothed; and the mitzvos are drawn from the Gulgalta (skull) of
Arich [Anpin], which is the Keser (the Crown) within Keser, in which the Chesed (kindness) of Atik
is enclothed, the level of whiteness, as it is written, “the paths of Havayah”:

The Zohar’s saying “the Torah issues from Chochmah” is made precise: from the hidden Chochmah, the
Chochmah of Arich Anpin (the outer level of Keser). In the Kabbalistic image of a head, the Torah comes
from the “hairs” of this hidden Chochmah, in which the Gevurah of Atik is enclothed, while the mitzvos
come from the Gulgalta, the skull of Arich Anpin, the Keser within Keser, in which the Chesed of Atik is en-
clothed and which is called “whiteness.” From there come the “paths of Havayah.”
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like a path and a trail, which is an open space; so too, they are clear of hairs. And these are the thir-
teen paths that branch out to Z’eir Anpin (the emotive attributes),

A path through a field is a strip left open, and so these “paths” are places on the head that are clear of hair.
They are the thirteen paths that branch out from there into Z’eir Anpin.
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and as is written in the Zohar, “one path that branches out into the 613 precepts of the Torah,” as it
iswritten, “All the paths of Havayah are kindness and truth,” etc. Whereas the hairs are the level of
contractions (tzimtzumim) through the five Gevuros, the level of judgments (dinim).

The Zohar speaks of one path that divides into the 613 precepts of the Torah and cites “All the paths of

Havayah are kindness and truth.” So the mitzvos come from the open “white” paths of Chesed, while the

hairs are contractions brought about by the five Gevuros, the source of judgment and limitation.
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The explanation is: we see that the whole Torah is the interpretation and elucidation of the reason

for the mitzvos. For example, on the mitzvah of tzitzis there is in the Oral Torah the chapter

The maamar now explains why the Torah is from Chochmah and the mitzvos from the higher Gulgalta. The
Torah as a whole explains and spells out the mitzvos: on tzitzis, for example, the Oral Torah has a whole
chapter of tractate Menachos, the chapter “HaTecheiles.”
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HaTecheiles, and on the mitzvah and the prohibition of Shabbos there is a whole tractate. And the
Torah within that mitzvah is what limits and contracts [it], so that the mitzvah be in this manner
specifically and not in another manner; whereas the mitzvah itself,

Shabbos, with its command and its prohibitions, fills an entire tractate. It is the Torah’s wisdom within each

mitzvah that defines and narrows it, so that it must be done in exactly this way and no other; the mitzvah by
itself does not do this.
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as it is stated in the Torah, has in it no proof that it must be specifically so. And likewise, the level of
Gulgalta, the 620 pillars of light, [are] drawings-down of G-dliness to shine into the mitzvah of

tefillin, for example, and the like;

As the written Torah states a mitzvah, nothing in it proves that it must take exactly this form.
Correspondingly above, the Gulgalta, called the “620 pillars of light” (620 is the numerical value of N3,
Keser), is the drawing-down of G-dliness into a mitzvah such as tefillin.
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and that is the simple will, without reason. And afterwards, in the hidden Chochmah, the Mocha
(brain), [is| the level of the wisdom of the mitzvos; and through that wisdom the will within the

mitzvah is contracted, so that it be specifically so, etc.

That drawing-down is simple will, with no reason behind it. Only afterwards, in the hidden Chochmah, the
“brain” (Mocha), comes the wisdom of the mitzvos, and that wisdom narrows the will so that the mitzvah
must be done in exactly this way.
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Therefore, the Torah: all people are able to grasp it, except that there are several degrees in this,

like the relation of the comprehension of Rabbi Shimon bar Yochai to our comprehension.

Because the Torah is wisdom, every person can grasp it, though at very different depths. The distance be-
tween the understanding of Rabbi Shimon bar Yochai and ours is an example.
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But be that as it may, they are able to grasp [it]. This is because its root is from the Mocha (brain),
which is Chochmah (wisdom). But the mitzvos are impossible to grasp at all, and they are statutes
(chukim).

At whatever level, the Torah can be understood, because its root is the Mocha, which is Chochmah. The

mitzvos themselves, which come from the will above wisdom, cannot be grasped at all: they are chukim, de-
crees beyond reason.

likuteitorah.com/likkutei-torah/shelach/4/ 9



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 4 Sy 5730 NYY 57 IR
SECTION 4 - 16

Moshe’s request: the Torah turns speech into “saying”
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Now, [as to] what Moshe asked, “And now, I pray, let [the power] be great,” etc., “as You have spo-
ken, saying: slow to anger,” etc.: for
The maamar turns to Moshe’s request. When G-d threatened to destroy the people after the report of the

spies, Moshe prayed, “And now, I pray, let the power of Ado-nai be great, as You have spoken, saying:

Havayah is slow to anger...”, and the maamar will explain these words in terms of Torah and mitzvos.

0°X721% AW NPID YA MIPOR M90R TPwnnt 0 manwty 77ayh eyraa annam 2°nd fan
By ARIPAY NI Y RO 0w 10 T 0w

it is written, “And He placed him in Gan Eden, to work it and to guard it,” etc.: to draw down a reve-
lation of G-dliness into Gan Eden, so that it be grasped by the created beings, [who| “sit and
delight,” etc. And this drawing-down is through the Torah, which is called “strength” (0z)

Man was placed in Gan Eden “to work it and to guard it”: to draw into Gan Eden a revelation of G-dliness that

the created beings there can grasp, as the Sages describe the righteous who “sit ... and delight” in the radi-
ance of the Shechinah. This drawing-down comes through the Torah, which is called “strength” (0z).

(NP1 93’2 27T NNR D AN VY 2NV 1IA0 27V PUIARDY 2°0wUDwh wIna 27V 1100’02 Y)
53 ¥732 12301 Y1 NITAN 0YOWR 1anRnw 13 07NN Y 03

(see in Parshas Yisro, on the verse “In the third month,” and in Iggeres HaKodesh, on the verse
“She girds with strength”; and see the Ramaz on Parshas Emor, page 93b, on the meaning of “and
His strength”), for its root is from the hidden Chochmah (Chochmah Stima’ah), etc., from which
the emotive attributes (middos) are drawn; and through this it is revealed in Gan Eden. For,
The parenthesis points to other places that treat the Torah as “strength”: the discourse on “In the third
month” in Parshas Yisro, the Iggeres HaKodesh on “She girds with strength,” and the Ramaz on Parshas

Emor. The Torah’s root is the hidden Chochmah, from which the middos flow, and so through the Torah

G-dliness is revealed in Gan Eden.
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just as the Malchus (sovereignty) of the World of Atzilus (Emanation) becomes Atik for the World of
Beriah (Creation), so that from the level of speech, by way of analogy, it becomes thought; and as it
is written, “And G-d spoke all these words, saying,” etc.,

Here is how this comes about. Malchus of Atzilus becomes Atik, the hidden source, for Beriah: what is

“speech” in Atzilus becomes, as it were, “thought” for the world below. This is the sense of “And G-d spoke

all these words, saying”: speech that becomes “saying,” a more hidden, inward level.
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for it becomes the level of concealment, which is called Atik; and there is an Atik in Beriah, as is
known from the kavanah of Baruch She’amar, which is before the Shemoneh Esreh, and neverthe-
less it is the Thirteen Attributes of Mercy,

Becoming hidden in this way is what “Atik” means. There is an Atik in Beriah as well, as is known from the

mystical intentions (kavanos) of the prayer Baruch She’amar: it comes before the Shemoneh Esreh, yet it is
the Thirteen Attributes of Mercy.
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and it is [the Thirteen Attributes] of Beriah, Yetzirah and Asiyah; and after the Shemoneh Esreh,
“And Havayah passed” is the Thirteen Attributes of Mercy of Atzilus. And from the level of these
Thirteen Attributes of Mercy of Beriah, Yetzirah and Asiyah [G-dliness] is drawn into Gan Eden; and
that is through the Torah, through which, from the level of speech (dibbur), it becomes saying
(amirah), etc.
That level of the Thirteen Attributes, said before the Shemoneh Esreh, belongs to Beriah, Yetzirah and
Asiyah, while the Thirteen Attributes said after the Shemoneh Esreh, beginning “And Havayah passed,” are

those of Atzilus. From the Thirteen Attributes of Beriah, Yetzirah and Asiyah the light is drawn into Gan
Eden, and this comes through the Torah, which turns “speech” into “saying.”

likuteitorah.com/likkutei-torah/shelach/4/ 11
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The mitzvos: a remedy, and the command of the King
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And so Moshe asked, “And now, I pray, let the power of Ado-nai be great, as You have spoken,” etc.:
that just as through the Torah there comes to be “You have spoken, saying,” so through the mitzvos
“let the power of Ado-nai be great.”

Moshe’s request is now explained in full. Through the Torah, divine speech becomes “saying,” the drawing-

down into Gan Eden described above; through the mitzvos, “the power of Ado-nai” is made great. The one

verse asks for both.
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For the mitzvos are drawn from Ado-nai, “the law of the kingdom is law,” and their root is in the
Gulgalta (skull). And like one who throws a stone, whose power to lift the stone is revealed, so
Moshe asked that the power of Ado-nai be revealed, which is in the Keser (the Crown) of Arich
Anpin.
Ado-nai is the Name of Malchus, sovereignty, as in the rule “the law of the kingdom is law,” and the mitzvos,
the decrees of the King, are drawn from it; yet their root is in the Gulgalta. When someone throws a stone,

the power within him shows itself in the stone’s rising; so Moshe asked that the power behind Ado-nai, which

is in the Keser of Arich Anpin, be revealed.
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For in the mitzvos there are two levels. The first is the mitzvah itself, in that through it there is
drawn down and made a union (yichud) above, through the esrog and the shofar; and this is not
service, since it has a reason, and it is like a remedy and a segulah, etc.

There are two aspects in the mitzvos. The first is the mitzvah’s own effect: through the esrog or the shofar a

union is made above; but since that has a reason, it is not yet service in the full sense, just as taking a reme-
dy or a segulah (something that works by its own hidden property) is not.

likuteitorah.com/likkutei-torah/shelach/4/ 12
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However, the second level is called “the command of the King,” without reason: even if the union
were not made, nevertheless [it is] as though one had been commanded to chop wood, for example.

The second aspect of the mitzvos is “the command of the King,” done without any reason. Even if no union
were brought about above, one would still do it, just as one would carry out a king’s order to chop wood, an

act with nothing in it to understand.
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And this is called “the command of the King,” for one is not to seek any reason at all, only accept-
ing the yoke (kabbalas ol). For since, from the side of [His] essence, “He alone is exalted,” etc.,

That is why it is called the King’s command: one looks for no reason at all and simply accepts the yoke (kab-
balas ol). The ground for this follows: in His own essence G-d is “exalted alone,” above any relation to the
worlds.
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and this is the level of the Gulgalta (skull) “that covers over the Mocha (brain),” and the chief
ground of His connection with the created beings is by virtue of His being King, as it is written,
“The King Who is exalted,” etc.;

This level is the Gulgalta, the “skull” that covers over the “brain”: the will that stands above wisdom. What

chiefly connects Him with created beings is that He is their King, as in the words of the prayer, “the King
Who is exalted alone.”
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if so, it is self-understood that it is impossible to draw Him down except through accepting the yoke
of the kingdom of Heaven, as mentioned above; and specifically through this the union above is
also drawn down and made.

It follows that this level can be drawn down only through accepting the yoke of the kingdom of Heaven, the

bond between a people and its King. And it is precisely this acceptance that also brings about the union

above.

likuteitorah.com/likkutei-torah/shelach/4/ 13
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Two levels of Ado-nai
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And this is what our Sages, of blessed memory, said: “Mitzvos require intention (kavanah)”; that is,
accepting the yoke of the mitzvah, that it is the command of the King. And this is the matter of “the
power of Ado-nai”: for there are two levels, Ado-nai and “the power of Ado-nai.” The first is

The Sages’ rule that “mitzvos require intention” is read here as the intention of accepting the yoke: doing the

mitzvah because it is the King’s command. This leads back to “the power of Ado-nai,” for there are two lev-
els: Ado-nai itself, and the “power” of Ado-nai.
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the Malchus (sovereignty) of the World of Atzilus (Emanation), and the second is the Malchus of the
Infinite One (Ein Sof), as is written in the Zohar on the verse “If You keep [account of] iniquities, Y-
ah, Ado-nai, who will stand?”: that this is a wonder, for since the iniquities reach up to [the Name]
Y-ah, Abba and Imma (Chochmah and Binah), how does Ado-nai help, which is much lower in
level?
Ado-nai is the Malchus of Atzilus, and its “power” is the Malchus of the Infinite One. On the verse “If You
keep account of iniquities, Y-ah, Ado-nai, who will stand?” the Zohar finds a wonder: if the sins reach as high

as the Name Y-ah, which is Abba and Imma (Chochmah and Binah), it asks how Ado-nai, a much lower level,
can help.
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But in truth, this Ado-nai is the Malchus of the hidden Chochmah (Chochmah Stima’ah), and it is
called “Ado-nai, who,” which is above Atzilus, and it is hidden. And this is

The answer is that the Ado-nai of this verse is not the ordinary Malchus but the Malchus of the hidden
Chochmah, above Atzilus. That is why it is joined to “who” (mi), a word that points to what is hidden and be-
yond grasp.

likuteitorah.com/likkutei-torah/shelach/4/ 14
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“For with You is forgiveness, so that You may be held in awe”: the well-known ten depths. And he
asked that the drawings-down of the power of Ado-nai, the Malchus of the hidden Chochmah, be
made great in the Ado-nai of Atzilus.

This is the sense of the next verse, “For with You is forgiveness, so that You may be held in awe”: forgiveness

comes from the well-known “ten depths” of the Sefiros. Moshe asked that this higher Ado-nai, the Malchus of

the hidden Chochmah, be drawn down and made great within the Ado-nai of Atzilus.
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(And see the Zohar, Balak, 185b, on the matter of “Ado-nai, who will stand,” and the Ramaz there,
who explains that the level of Ado-nai is in the beard of Arich Anpin, etc.; and according to what is
written [here], that it is the level of the Malchus of the hidden Chochmah:

A long parenthesis now gathers related sources. The Zohar on Parshas Balak discusses “Ado-nai, who will

stand,” and the Ramaz there explains Ado-nai as a level in the beard of Arich Anpin; the text begins to recon-
cile this with its own reading, that it is the Malchus of the hidden Chochmah.
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now, the Malchus of the hidden Chochmah is the level of the encompassing light of the first tikkun
of the thirteen tikkunim of the beard (tikkunei dikna), as is written in Etz Chaim, Sha’ar Arich
Anpin, chapter 12; and it receives from the side of the head, which is the Malchus of the Gulgalta,
as is written there, chapter 13. And this is the level of “From the straits I called,” etc.
The two readings meet, because the Malchus of the hidden Chochmah is the encompassing light of the first
of the thirteen tikkunim of the beard, the thirteen “rectifications” of Arich Anpin’s beard, as Etz Chaim ex-

plains in Sha’ar Arich Anpin. It receives from the head, the Malchus of the Gulgalta, and this is the level of
“From the straits I called Y-ah.”

likuteitorah.com/likkutei-torah/shelach/4/ 15
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Therefore it is well [understood] that this level is drawn down specifically through accepting the
yoke (kabbalas ol), as is written elsewhere, in the explanation of the verse “And all the people saw,”
etc. Now, on the meaning of “who will stand,” the Ramaz there explains [it as] the Binah of Atik; and
see what the Ramaz writes further on this in Parshas Vayikra)

That is why this level is drawn down specifically through accepting the yoke, as the text explains elsewhere

on “And all the people saw.” The Ramaz there reads “who will stand” as the Binah of Atik, and he writes more
on it in Parshas Vayikra.
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(on page 15b). And see in the Zohar [on] “great” (Part I, 42a); and perhaps this is the matter of that
“power of Ado-nai.” And see the Mikdash Melech at the beginning of Parshas Tzav, page 26b, on

the matter of “Blessed be the Name of the glory of His kingdom forever and ever,”

The Ramaz’s remark in Vayikra is on page 15b. The text then points to the Zohar on the word “great” (Part I,
42a), suggesting that it speaks of this same “power of Ado-nai,” and to the Mikdash Melech, a commentary
on the Zohar, at the start of Parshas Tzav, on “Blessed be the Name of the glory of His kingdom forever and

ever.”
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however, according to what is written [here|, “Ado-nai” [and] “who” are one level, and it is what is
called “the power of Ado-nai.” And see further on the meaning of “the power of Ado-nai” in the
Zohar, Part 111

The text adds that on its own reading “Ado-nai” and “who” are not two levels, as in the Ramaz, but one, and
that one is what the verse calls “the power of Ado-nai.” It then lists further places in the third part of the
Zohar on the meaning of “the power of Ado-nai.”

(R”Y0 B”PT W»YY *2°2 7%0T1 K 17177 QW 7121 QW 1°A0021 K7y 077 AT 72 R7OPT)
(page 161b, and page 220a, and the Ramaz there; and in the Zohar there, page 245a and page 295b;
and see there, at the end of page 140a).

These are pages 161b, 220a, 245a and 295b, with the end of 140a, and the Ramaz on 220a. On 161b the
Zohar says that when the hidden Atik shines into the brain and the brain into the heart, this is “the power of
Havayah,” the force that comes from the holy Atik.

likuteitorah.com/likkutei-torah/shelach/4/ 16
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And see in the Zohar, Part I (168b), that Yaakov gave David twenty-eight (koach) years; and this too
is the drawing-down of the level of “the power (koach) of Ado-nai.”
The Zohar relates that King David was given seventy years of life by Avraham, Yaakov and Yosef, twenty-
eight of them by Yaakov, who lived 147 years instead of 175. Twenty-eight is written 1”2, the letters of koach,

“power,” so this gift too is a drawing-down of “the power of Ado-nai” into David, the embodiment of

kingship.
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And this too is the matter of “Blessed be the glory of Havayah from its place”: “glory” is the level of
Malchus, and that it be blessed from its place and its root, that is the level of “let the power of Ado-
nai be great,” etc. And this is the matter of “who do His word,” as is written elsewhere.

So too in “Blessed be the glory of Havayah from its place”: “glory” is Malchus, and the blessing is that it be

blessed from its place, its root above, which is “let the power of Ado-nai be great.” The same idea lies in the
angels “mighty in power, who do Hisword,” as explained elsewhere.

IN ONE’'S AVODAH

Do the mitzvos as the King’s command, accepting His yoke without seeking a reason, even when a mitzvah’s
effect is known: this is the intention the mitzvos require, and only it draws down the power of Ado-nai,
which stands above reason. And since change from one state to another is possible only for souls in this

world, the work of refinement belongs to today.

QUESTIONS FOR DISCUSSION

1. Why can souls in this world, but not the angels, change “from one essence to another,” and what does this

say about the value of life in a body?

2. How does the Torah’s wisdom “contract” a mitzvah, and why does that make the Torah understandable

while the mitzvos remain chukim?

3. What is the difference between a mitzvah’s own effect, likened to a remedy or segulah, and the mitzvah as
“the command of the King”?

4. Why does the maamar read “mitzvos require intention” as accepting the yoke rather than understanding

the mitzvah?

5. How does the Zohar’s question on “If You keep account of iniquities, Y-ah, Ado-nai, who will stand?” lead
to two levels of Ado-nai?

likuteitorah.com/likkutei-torah/shelach/4/ 17
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Notes

PARAGRAPH 1

B30 Ny

“And now, I pray, let the power of Ado-nai be great, as You
have spoken, saying.” Moshe says this in his prayer after
the sin of the spies; the maamar explains what “the power
of Ado-nai” is and how it is made great.

Numbers 14:171°:77° 72712
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And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

2

=Ll iyt

“I will give you places to walk (mahlechim) among these
who stand.” The tradition reads “those who stand” as the
angels, fixed at their level, and the “walkers” as souls who
can rise from level to level; the maamar builds its contrast
on these two words.

Zechariah 3:7°1:1 717701
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'Thus saith the L-RD of hosts: If thou wilt walk in My ways,

and if thou wilt keep My charge, and wilt also judge My

house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The G-d of old is a dwelling place, and beneath are the
arms of the world.” Here the “arms” that reach beneath
stand for sovev kol almin, the light that shines even in this
lowest world.

Deuteronomy 33:27172:3°% 0°127
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The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before
thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“You shall keep the commandment, the statutes and the
ordinances that I command you today, to do them.” The

likuteitorah.com/likkutei-torah/shelach/4/

maamar takes “today” to mean that the work of refinement
belongs to this world.

Deuteronomy 7:11xX”°:t 0727
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Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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That discourse explains, from Etz Chaim, that the tzelem,

the intellectual soul, joins the G-dly soul with the animal

soul to carry out refinements, and that each person is giv-

en seventy years to refine according to his measure, so
that even “our iniquities” are transformed.
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The tractate ends with the psalm the Levites sang on
Shabbos, “a song for the Time to Come, for the day that is
all Shabbos, rest for the life of the worlds.” The maamar
reads “the life of the worlds” as Malchus, which will then
be raised to rest.
Mishnah Tamid 7:4°7:t 7°20 mawn
PO NYI AN WA MR 90 R ,(% Ow) DUmiR PO WYl ..
,X27 TNY? Y qinte nawn o Y qinm (2% ow) 07nik
073y P07 I nav 190w oivh
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the
L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The maamar ties
“your soul” to “those who stand” and “your might” to the
“walkers.”

Deuteronomy 6:5°77:1 0°7127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

9

10

097 P nynn
“Who removes mountains, and they do not know it, Who
overturns them in His anger.” The verb here, “to remove,”
is the root of the name Atik: the level removed and exalted
above the middos.
Job 9:5°1v 2R
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Who removeth the mountains, and they know it not, When
He overturneth them in His anger.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Eliyahu’s prayer (Pasach Eliyahu) G-d is described
through the Sefiros, “but not of all these middos at all.”
The maamar cites it to show that Atik is exalted above the
middos.
Tikkunei Zohar 17b:5-7°1-"1:2 1 9771 *1pn
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Constantinople, 1740 (CC-BY-NC)

PARAGRAPH 4
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TR
“All the paths of Havayah are kindness and truth for those
who keep His covenant and His testimonies.” The maamar

reads the “paths” as the hair-free paths of Chesed from
which the mitzvos are drawn.

Psalms 25:10™:71"5 0°2°11n
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All the paths of the L-RD are mercy and truth Unto such as

keep His covenant and His testimonies.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
WX ,1Pp 20 R

NN"77INT PTIPR 370107 PannT RO N

In the Idra Rabba a thin path is seen in the parting of the
hair, joined to the path of Atik Yomin, and from it 613
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paths branch out into the paths of the Torah’s command-
ments. The maamar uses it to show that the mitzvos come
from these paths, which are clear of hair.

Zohar, Idra Rabba 25:188-28:199X%27 X7
DEP:ND-17DP:1"D
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PARAGRAPH 5

14

The fourth chapter of tractate Menachos, which opens with
the words “HaTecheiles” (the blue thread), sets out the
laws of tzitzis. The maamar gives it as an example of the
Oral Torah explaining and defining a mitzvah.

Menachot 38a:4-52b:11x:1 271-T:X 1”7 M

PARAGRAPH 6
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“And now, I pray, let the power of Ado-nai be great, as You
have spoken, saying: Havayah is slow to anger and
abounding in kindness....” The maamar explains “as You
have spoken, saying” in this paragraph and “let the power
... be great” in the next.
Numbers 14:17-181">-1:77> 72712
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And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying: The L-RD is slow to
anger, and plenteous in lovingkindness, forgiving iniquity
and transgression, and that will by no means clear the
guilty; visiting the iniquity of the fathers upon the children,
upon the third and upon the fourth generation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Man was taken and “placed in the Garden of Eden, to work
it and to guard it.” The maamar reads this as drawing a
revelation of G-dliness into Gan Eden.
Genesis 2:15170:’2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav used to say that in the World to Come there is no eat-
ing or drinking; rather the righteous sit with their crowns
on their heads and delight in the radiance of the
Shechinah. The maamar applies it to the souls in Gan
Eden, who grasp the G-dliness drawn down to them.
Berakhot 17a:47:X 1> N>72
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Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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On “A wise man scales the city of the mighty and brings
down the strength (0z) in which it trusted,” Rabbi Yehudah
says: “Oz: this is the Torah,” which Moshe brought down
from the angels. It is one of the places where the Sages call
the Torah “strength.”

Vayikra Rabbah 31:5°7:X”% 1127 X7p™

MY NRIPIY 77NN
On “My strength (ozi) and song is Y-ah,” the Yalkut says
that “my strength” means only the Torah, as it is said,
“Havayah will give strength to His people.” It is another
place where the Torah is called “strength.”
Yalkut Shimoni on Torah 244:5°77:7"7 77107 2y "1ynw vpo°
2 Y apnY miT 1273 An? SR AR NmN Y R 227
77707, 779 AR 92 90K ,72 ANIK 1R 92 99K 112 K2 ,NAX VPan
PURIR T NN Y APV MR X 12 42 N vy
SY ,00%% APR 077 WK ,TIAT DR 077 1Y RN N2 UATRAR
(X° ,v3 ©°97N) MARIY ,007 AINI 1VPY WY 11D LK 021Dy
21 ey Ty
Torat Emet (CC-BY-NC) '
WweBwn wIna

“In the third month after the children of Israel left the land
of Egypt, on this day they came to the wilderness of Sinai.”
The text refers to the discourse on this verse in Parshas
Yisro (in Torah Ohr) for the Torah as “strength.”
Exodus 19:1'R:1™ minw
"37R NI AT OT2 DR TSR PRI IRYD wUhwn w2
:5;so
In the third month after the children of Israel were gone
forth out of the land of Egypt, the same day came they into
the wilderness of Sinai.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“She girds her loins with strength and makes her arms
strong.” The text refers to the Iggeres HaKodesh on this
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verse for more on the Torah as “strength.”
Proverbs 31:1717:x"7 “5wn
POV YRR TANR Y2 10
She girdeth her loins with strength, And maketh strong her

arms.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And G-d spoke all these words, saying,” the opening of
the Ten Commandments. The maamar reads “saying”
(lemor) as speech that becomes a more hidden, inward
level, like thought.

Exodus 20:1°x:’> minw
MR? APRT 071277770 NX 07708 137

And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Havayah passed before him and proclaimed:
Havayah, Havayah, G-d, merciful and gracious...,” the
opening of the Thirteen Attributes of Mercy. Said after the
Shemoneh Esreh, the maamar says, they are the Thirteen
Attributes of Atzilus.

Exodus 34:61:7"% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Kehot note quotes the Rebbe’s note there, which lists
where the Sages call the Torah “strength”: Vayikra Rabbah
31:5, the Yalkut Shimoni on Beshalach (remez 244), and
Zevachim 116a, at the end of the page.
KEHOT'S NOTE
R”Y0 ,T0P 0121 372091 .77 10 nowa we .n ,N”b‘.‘) 129 RIp” XY
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“And now, I pray, let the power of Ado-nai be great, as You
have spoken, saying.” The maamar reads “as You have
spoken, saying” as the work of the Torah and “let the pow-
er of Ado-nai be great” as the work of the mitzvos.
Numbers 14:171:77 72712
£IMK? NN2T KD 3TN 19 RIPIR 1Y)
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that the reading here, that the “power of
Ado-nai” Moshe asked to reveal is in the Keser of Arich
Anpin, follows the first of the interpretations given in Or
HaTorah on Shelach, page 473.
KEHOT’'S NOTE
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The note quotes Likkutei Sichos: “the command of the
King without reason” means not only that it is beyond our
understanding, but that it is an essential will for which
“there is no reason at all,” to the point that it has not even
“a hidden and concealed reason.”
KEHOT'S NOTE
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The note refers to Hemshech 5666, page 54, for the image
of a mitzvah done as though one had been commanded to
chop wood.
KEHOT'S NOTE
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“If You keep account of iniquities, Y-ah, Ado-nai, who will
stand?” The maamar, following the Zohar, asks how the
Name Ado-nai can help when sins reach as high as Y-ah,
and answers that this Ado-nai is the Malchus of the hidden
Chochmah.
Psalms 130:3°3:77p 0°%°11n
2Ty "M °3"IR ARTINYA NIJYTOR
If Thou, L-RD, shouldest mark iniquities, O L-rd, who could
stand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For with You is forgiveness, so that You may be held in
awe.” The maamar places this forgiveness in the hidden
“ten depths,” above the level that sin reaches.

Psalms 130:4"7:5”p 0°>°1n
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For with Thee there is forgiveness, that Thou mayest be
feared.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that the wording of this parenthesis is
copied in Or HaTorah on Va’eschanan, page 350.
KEHOT'S NOTE
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The Zohar asks why, after saying “If You keep account of
iniquities, Y-ah,” the verse adds Ado-nai, and explains that
David mentions three levels of mercy: if sins multiply until
they rise up to Abba and Imma, there is still Ado-nai,
which is mercy. The maamar builds its question and an-
swer on this passage.

Zohar, Balak 2:15-4:24773:"7-7"02 P2 71 190
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“From the straits I called Y-ah; Y-ah answered me with ex-
pansiveness.” The maamar applies it to the Malchus of the
hidden Chochmah, reached only through accepting the
yoke.
Psalms 118:5’17:1°p 0°2°1n
i AR 211Y 7R "R 130T
Out of my straits I called upon the L-RD; He answered me
with great enlargement.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note gives the Alter Rebbe’s discourse on “And all the
people saw” as recorded in Sefer HaMaamarim 5565, and
refers alongside it to Torah Ohr, 74b.
KEHOT'S NOTE
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“And all the people saw the sounds and the torches and
the sound of the shofar.” The text refers to its explanation
of this verse for why this level is drawn down through ac-
cepting the yoke.
Exodus 20:1570:2 mnw
a77°NRY SWD 5P NRY 07°ERATNRY NRipatnR 0oKA nga-‘;;n,
PR TP IYIN OYT R IYY
And all the people perceived the thunderings, and the light-
nings, and the voice of the horn, and the mountain smoking;
and when the people saw it, they trembled, and stood afar
off.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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When the hidden Atik shines into the brain and the brain
shines into the heart, the Zohar says, “this is the power of
Havayah,” the force that comes from the holy Atik. The
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maamar points to it for the meaning of “the power of Ado-

nai.

Zohar, Sh'lach 11:84-92273-779:8" 7% 15w ,97117 7190
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The note quotes Or HaTorah on Shelach, page 505, on
Zohar III 161b: “the meaning of koach is the power drawn
from Atik.”

KEHOT'S NOTE
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The note quotes Or HaTorah on Shelach, page 505, citing
Zohar III 295b: “Who is koach ... that which is called the
holy mazal.”
KEHOT'S NOTE
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“Blessed be the glory of Havayah from its place,” the
praise the prophet heard from the angels. The maamar
reads “glory” as Malchus, to be blessed from its root,
which is “let the power of Ado-nai be great.”

Ezekiel 3:1227:3 5Rpi»

Then a spirit lifted me up, and I heard behind me the voice
of a great rushing: ‘Blessed be the glory of the L-RD from
His place’;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The note refers to this Kabbalistic lexicon, under the letter
kaf, for “glory” (kavod) as a name of Malchus.
KEHOT'S NOTE
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“Bless Havayah, His angels, mighty in power, who do His
word, obeying the voice of His word.” The maamar links
“who do His word” to the same drawing-down of “the pow-
er of Ado-nai.”

Psalms 103:20°2:3”p 0°%°11n
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Bless the L-RD, ye angels of His, Ye mighty in strength, that

fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar counts the seventy years of David’s life as given
to him from the lives of Avraham (five years), Yaakov
(twenty-eight) and Yosef (thirty-seven). The maamar reads

likuteitorah.com/likkutei-torah/shelach/4/
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Yaakov’s twenty-eight, written 1”3, as a drawing-down of
koach, “the power of Ado-nai.”

Zohar, Vayishlach 3:55-661"0-7171’3 12w ,9717 100

Abraham allowed him five years of the hundred and eighty
years which he was properly entitled to live, so that he lived
only a hundred and seventy-five years, five years less than
his due. Jacob was also due to live in this world as many
years as Abraham, but he lived only a hundred and forty-
seven years. Thus, Abraham and Jacob between them con-
ceded to David thirty three years. Then Joseph should have
lived a hundred and forty-seven years like Jacob, his father,
but he fell short of that number ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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