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“And they said to the whole congregation
of the Children of Israel” (Numbers 14:7)

The spies, rooted in the World of Thought, held that the mitzvos
could be fulfilled in spirit alone. But the lights break through the
vessels only when the highest level, the inner dimension of
Keser, is drawn down, and it is drawn down only through
physical deed in the Land, for “their beginning is wedged in their

end.”
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THE BIG IDEA

The spies, rooted in the World of Thought, held that the mitzvos could be fulfilled
in spirit alone. But the lights break through the vessels only when the highest level,
the inner dimension of Keser, is drawn down, and it is drawn down only through

physical deed in the Land, for “their beginning is wedged in their end.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why do Yehoshua and Calev say “very, very,” and why is the Land one that “flows” with milk and hon-
ey? The spies, rooted in Leah, the World of Thought, would not descend into the Land, the World of
Speech, where the mitzvos are done. The mitzvos refine the sparks of Tohu fallen into nogah and draw
the Infinite Light into their objects, but how can a human act do that? The Alter Rebbe explains Iggulim
and Yosher, illustrated by a teacher and his student: from the concealed Iggulim come all the conceal-
ments, down to the vessels of Atzilus and the physical world. When a person subdues the sitra achra
below, the vessels above stop hiding the lights, which break through: this is the mature intellect of milk
and honey. The spies thought the mitzvos could be kept in thought, as Avraham kept the whole Torah,
but the highest is clothed in the lowest, as a gesture conveys what words cannot. So the two “very”s are
the hidden and revealed worlds, “If Havayah desires us” is the inner dimension of Keser, and the

Jerusalem above is reached only through the Jerusalem below.

OUTLINE

1 The questions, and the spies’ root 11-3

Why does the verse say “very” twice, and why is the Land one that “flows”? Etz Chaim traces the spies to
Leah, the World of Thought, who would not lower themselves into the Land, the World of Speech, where the
purpose is “to do,” to keep the mitzvos there.

2 What the mitzvos do 14-5

The Torah and mitzvos refine the 288 sparks of Tohu fallen into nogah: the prohibitions separate the good
from the evil, and the positive mitzvos, done with an esrog or tzitzis exactly as the law requires, draw the
Infinite Light into the refined object. But how can a human act draw down the Infinite Light?

3 Iggulim and Yosher, and the roots of concealment f6-14

The Zohar’s “when the sitra achra is subdued” is explained through two modes of light: Iggulim, con-
cealed and undivided, and Yosher, revealed and divided, illustrated by a teacher and his student and iden-
tified with Nefesh and Ruach. From the Iggulim come all the concealments: the chambers of love, awe and
will, the vessels of Atzilus, and the physical world that seems to exist by itself.
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4 The arousal from below

Contemplating that G-d renews creation every day removes the concealment within a person, and this
arousal from below makes the vessels above stop hiding the lights. This is “You shall sanctify yourselves...
for I, Havayah, am holy,” and the glory that “rises up in all the worlds,” the hidden and the revealed.

5 Milk and honey

Milk and honey are the chassadim and gevuros of mature intellect, the lights breaking through the vessels.
“To do in the land” means to rectify the Land, so that through the mitzvos kept there it flows with this

revelation.

6 The spies’ error and the doubled “very”
The spies held that the mitzvos could be kept in thought, as Avraham fulfilled the whole Torah before it
was given. But the highest is clothed in the lowest, as a gesture conveys what words cannot, so only deed
makes the lights break through; the two times “very” are the hidden and the revealed worlds.

7 “If Havayah desires us”: Keser and the two Jerusalems
Desire is the inner dimension of Keser, beyond all vessels, revealed through the Land. The “daughter,”
the Jerusalem below, will rise to be “the crown of her husband,” and the Jerusalem above, thought, is
reached only through the Jerusalem below.

8 Three levels and a fourth

The servant who keeps the mitzvos in deed will be “very high.” Jeremiah’s threefold “Heichal” and
“land” are the two Jerusalems of Atzilus and the physical Jerusalem: thought, speech and action. The
generation of the desert accepted only the first two, but the deed reveals a fourth level above all three, the

115-19

121-25

126-27

128-31

supernal Kodesh.

KEY CONCEPTS

The World of Thought and the World of Speech 071y
1277 093 mawnnan

Leah and Rachel in the Kabbalah. The spies, rooted in the
World of Thought, refused to descend into the World of
Speech, Malchus of Atzilus, where the mitzvos are done in
speech and deed.

Iggulim and Yosher "u1" 0°713y

Two modes of divine light. Iggulim (Circles) are concealed
and undivided, the root of every concealment; Yosher (Up-
rightness) is revealed and divided among the Sefiros, each
in its own vessel. They are also the levels of Nefesh and
Ruach.

The lights breaking through the vessels N7 ny*pa
0°9571 NR

The aim of the mitzvos: that the vessels no longer limit and
hide the lights, so that they are revealed below as they are.
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Mature intellect n7737 1P

The revelation of the lights, the opposite of the contraction
of immature intellect. Milk and honey are its chassadim
and gevuros, which the Land “makes flow.”

Their beginning is wedged in their end 1n>nn 71y3
19103

From Sefer Yetzirah: the highest is bound to the lowest. So
the highest light is clothed specifically in physical deed, as
a hint conveys what words cannot.

Desire and will 71371 17%°9n1

Desire (chafitzah) is the inner dimension of Keser, the de-
light within the will; will (ratzon) is its outer dimension. “If
Havayah desires us” is the revelation of that inner dimen-
sion, beyond all vessels.



The Jerusalem below and the Jerusalem
above 712yn Sw 0°5w1771 vn 2w 0V9wIT

The “daughter” and the “mother”: speech and thought, the
lower and the upper hei. The Jerusalem above is reached
only through the Jerusalem below, and the physical
Jerusalem of this world is a third level, that of action.
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SECTION 1 - 11-3

The questions, and the spies’ root
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“And they said to the whole congregation of the Children of Israel, saying,” etc., “The land is very,
very good. If Havayah desires us,

The maamar opens with the words Yehoshua and Calev spoke to the people after the spies’ report: the land
they had toured is “very, very good,” and if G-d desires them He will bring them into it.
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He will bring us to this land and give it to us, a land that flows with milk and honey.” Now, [we need]
to understand the matter of the precise wording of the verse, in that it says “very” (me’od) two

times: “very, very.”

The Alter Rebbe asks why the verse doubles the word “very” (me’od me’od), when once would seem enough.

The answer comes in section 4, where the two “very”s are tied to two kinds of supernal worlds.
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And likewise, “a land that flows,” etc. [To explain this,] we must first preface [an explanation of] the
root, above, of the episode of the spies: that they did not want to enter the Land of Israel, and dis-
paraged it, etc.

A second phrase also needs explaining: “a land that flows with milk and honey.” Before answering, the Alter

Rebbe sets out the spiritual root of the spies’ refusal to enter the Land and of their speaking against it.
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Now, it is explained in Etz Chaim that the root of the spies is from the level of the World of Thought,
which is called Leah. For they were of the generation of the desert, who were called “the generation
of knowledge” (dor de’ah);
In the Arizal’s teaching, Leah and Rachel are two feminine configurations: Leah stands for the hidden
“World of Thought” and Rachel for the revealed “World of Speech.” The spies, like the whole desert genera-

tion, were rooted in Leah, the level of thought; that is why that generation is called “the generation of
knowledge.”
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and therefore they did not want to lower themselves to enter the Land of Israel, which is from the
level of the World of Speech, which is called Rachel.

Rooted in thought, they did not want to “lower themselves” into the Land of Israel, which corresponds to
Rachel, the World of Speech. Entering the Land meant coming down from the level of thought to the level of
speech and deed.
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To understand the explanation of these things: it is known that the main point of the mitzvah in en-

tering the Land of Israel is as it is written, “to do in the land,” etc.,

To explain the spies’ root, the Alter Rebbe first states the purpose of entering the Land, in the Torah’s phrase
“to do in the land.” The Land is a place for doing.
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that is, to fulfill the Torah and the mitzvos there. For there are a number of mitzvos that depend on
the Land specifically, such as the building of the Beis HaMikdash, and the like, etc.

Some mitzvos can be fulfilled only in the Land of Israel, such as building the Beis HaMikdash (the Holy
Temple). So entering the Land is bound up with keeping the Torah and mitzvos in practice.

SECTION 2 - 14-5

What the mitzvos do
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The explanation is this. The main point of the Torah and the mitzvos is “to distinguish between the

pure and the impure”: that is, the level of

The Alter Rebbe now explains what the mitzvos accomplish. The Torah’s phrase “to distinguish between the

pure and the impure” describes the main work of the Torah and mitzvos: sorting and separating.
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refinements (beirurim), to refine the good from the evil. For through the shattering of the primor-
dial kings of Tohu, two hundred and eighty-eight sparks of Tohu fell and became enclothed in no-

gah, so that they are a mixture of good and evil, as is known; and they need an ascent.

Beirurim (“refinements”) is the Kabbalistic term for separating good from evil. In the Arizal’s teaching, the
“primordial kings” of the world of Tohu (chaos) shattered, and 288 sparks of holiness fell into nogah, the

realm where good and evil are mixed; these sparks must be raised back up.
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This comes about through their first being refined and separated from the evil that is bound up

with them; and then, afterwards, they will be able to ascend on high, to the source of their root.

Raising a spark has two stages. First it must be separated from the evil bound up with it; only then can it rise

to its source.
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And this is the matter of the practical mitzvos, the positive commandments and the prohibitive
commandments: through the prohibitions the good is separated from the evil, and through the do-

ing there is the ascent of the good on high, etc.

The two stages match the two kinds of practical mitzvos. The prohibitions separate the good from the evil,
and the positive commandments, which are done, raise the good upward.
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That is, for example, when one does some mitzvah, such as taking an esrog to wave it, or [taking]
wool and making tzitzis from it: the esrog and the wool are from the level of nogah, where the good
is mixed with the evil; and when one does the mitzvah with it, he draws into it the indwelling of the
Infinite Light (Or Ein Sof), and the good

An esrog or wool, like every physical thing, belongs to nogah, where good and evil are mixed. When a per-
son waves the esrog or makes tzitzis from the wool, he draws the Infinite Light to dwell in that object.
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(of the sparks of Tohu that became enclothed within the esrog and the wool through the shattering)

is included in the Infinite Light that is drawn down through this mitzvah.

The parenthesis identifies the good in question: the sparks of Tohu that became enclothed in the esrog and
the wool through the shattering. Through the mitzvah they are absorbed into the Infinite Light that the mitz-
vah draws down.
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However, this is only when it has first been refined and separated from the evil, and has attained
the level of a vessel for the indwelling of the Infinite Light. Then, through his doing the mitzvah, he
will draw down the Infinite Light to dwell in it, and through this it will be included in it, etc.

This works only after the object has been refined and separated from evil, so that it can serve as a vessel for
the Infinite Light. Then the mitzvah draws the light into it, and the spark within it is absorbed into that light.
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And this is the matter of the fine details of the mitzvos: that the esrog must be such-and-such

specifically, and if one of its details is lacking in it, it is invalid.

This also explains why the mitzvos have so many exact requirements: an esrog must meet specific criteria,
and if one of them is missing it is invalid (pasul).
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Likewise the tzitzis: if one thread is missing, they are invalid; that is, they are not at the level of a
vessel for the indwelling of G-dliness. At any rate, it is understood from this that the main point of
the Torah and the mitzvos is to refine the good from the evil with which it became mixed through
the shattering, to separate it from the evil and to raise it up to its root, etc.

Tzitzis missing even one thread are invalid as well. In the terms used above, an invalid object is not a vessel

in which G-dliness can dwell, which confirms that the heart of the mitzvos is refining the good that the shat-
tering mixed with evil and raising it to its root.
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But in truth this is not understood: how can a person bring about the indwelling of the Infinite
Light by doing the mitzvah?

Now the Alter Rebbe raises the real difficulty. How can a human act cause the Infinite Light to dwell in an
object?
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For what relation and connection does he have with G-dliness through putting on the tefillin and
wrapping himself in tzitzis, that he should thereby bring about a drawing down of the Infinite
Light? Or that he should bring about the separation of the good from the evil through his “turning
away from evil,” etc.?

What connection does a person have with G-dliness, that putting on tefillin or wrapping oneself in tzitzis

should draw down the Infinite Light, or that turning away from evil should separate good from evil above?
The rest of the maamar answers this question.

SECTION 3 - 16-14

Iggulim and Yosher, and the roots of concealment
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2. But the matter will be understood in light of what is written in the Zohar: “When the sitra achra
(the other side) is subdued, the glory of the Holy One, blessed be He, rises up in all the worlds.”

Section 2 begins the answer with a teaching of the Zohar: when the sitra achra, the side opposed to holiness,
is subdued, the glory of G-d rises up in all the worlds. A person’s self-mastery below thus has an effect
above.
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For it is known that in the chain of descending worlds (hishtalshelus) as a whole there are two lev-
els, which are called Iggulim (Circles) and Yosher (Uprightness); and they are also the levels of
Nefesh and Ruach, as is known.

To explain this, the Alter Rebbe introduces two modes of divine light found throughout the chain of worlds:

Iggulim (“circles”) and Yosher (“upright,” the straight line). They are also linked with Nefesh and Ruach, the
two lower levels of the soul.
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The difference between them is that in the level of Iggulim the lights are included there in inter-in-
clusion, in a state of concealment, without division into minute particulars in a state of revelation.
Therefore it is called the level of Iggulim: just as a circle is of one evenness, and there is no divi-

sion in it, etc.

In Iggulim the lights are merged together and hidden, not yet divided into distinct, revealed particulars.
That is why it is called “circles”: a circle is the same all the way around, with no point different from any
other.
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The level of Yosher is when the lights are revealed and divide into minute particulars, so that they
are comprised of ten, and [each of the] ten of ten, etc. The analogy for this is like the cause, which
encompasses the effect and includes it:

In Yosher the lights are revealed and divided into many particulars: each comprises ten, and each of those
ten again comprises ten. Iggulim relates to Yosher as a cause relates to its effect, containing and encom-
passing everything in it.
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that is, by way of analogy, like a teacher who imparts an idea to his student. When he needs to im-
part the idea to him, he must come down from his level and contract his intellect, attending to the

vessels of the student’s comprehension, etc.,

The analogy is a teacher who wants to convey an idea to a student. He must step down from his own level and
narrow his thinking, attending to what the student is able to grasp.

12109 RN ToRRNT DY Dow D5 5915 RIT 27T 190w MINEYA 1R 197y 0% Daw yoawm

and he imparts the idea according to [the student’s] measure. Yet in the essence of his intellect, he
includes the whole of the student’s intellect, from its beginning to its end.

He conveys the idea at the student’s level, yet his own understanding already contains everything the stu-
dent will grasp of it, from beginning to end.

likuteitorah.com/likkutei-torah/shelach/2/ 10
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And even the influence that he imparts to the student, which in truth is in the form and manner of
the student’s intellect, is included in the teacher’s intellect in a single glance, without division into
parts. Now, even after it has been drawn from the teacher to the student,

Even the version of the idea fitted to the student’s mind already exists in the teacher’s mind, held all at once

in a single glance, not divided into parts. This undivided holding of all the details corresponds to Iggulim.
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at the beginning of his comprehension the student’s intellect is, by way of analogy, encompassed
by the light of that idea which flows to him from the teacher; and the light of that idea exceeds the

student’s intellect and comprehension, and encompasses it on every side.

When the idea first reaches the student it is larger than his grasp: its light surrounds his mind from every
side instead of entering it. This is what “encompassing” light means.
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The explanation of the matter is this: at the beginning of his receiving the idea imparted to him,

the student does not yet grasp the idea in its depth;

When the student first receives the idea, he does not yet grasp its depth.
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that is, his grasp of the idea is only in a general way, without division, [so as] to fully comprehend

all the parts of the idea and the explanations, each thing by itself.

His understanding is only general: he cannot yet tell apart each part of the idea and each line of reasoning
on its own. This general, undivided grasp is what the analogy calls “encompassing.”

likuteitorah.com/likkutei-torah/shelach/2/ 11
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Therefore that idea as a whole still encompasses the student’s intellect in the manner of an encom-
passing [light] alone, without division. And this is an analogy for the level of the Ten Sefiros of

Iggulim.

Because the student does not yet grasp it, the idea as a whole remains “around” his mind, undivided. This is
the analogy for the Ten Sefiros of Iggulim.
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But afterwards, when the student contemplates the flow of the idea, goes down into its depth and
grasps it well, then, on the contrary, his intellect will encompass that flow of the idea: the flow of

the idea will enter into it as an actual inner light, for he will grasp it well,

Once he studies the idea in depth, the relation reverses: now his mind “encompasses” the idea, and the idea
enters him as a true inner light.
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and he will also fully comprehend all the parts of the reasonings within it, each one in its proper

place, by itself, and not only in a general way. And this is, by way of analogy, the level of Yosher,

He now understands each argument in its proper place, separately and not only in general. This differentiat-
ed understanding is the analogy for Yosher.
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which is the level of inner light (Or Pnimi). [And see further what is written on the matter of “A per-
son does not grasp the mind of his teacher until forty years,” in the discourse on the white gar-
ments of the Kohen Gadol (High Priest), in the Biur on “For on this day He shall atone.”]

Yosher is therefore the level of inner light (Or Pnimi). The bracket points to the Talmud’s saying that a stu-

dent does not fully grasp his teacher’s mind until forty years, discussed in the Biur on “For on this day He
shall atone” in Likkutei Torah, Acharei.
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Therefore Iggulim is called the level of Nefesh, and Yosher is the level of Ruach, which is a higher
quality and degree than the level of Nefesh and comes afterwards, like the matter of the mature in-

tellect (mochin degadlus), which comes after the immature intellect (mochin dekatnus);

Iggulim corresponds to Nefesh and Yosher to Ruach, a higher level that comes later. The comparison is to
the development of the mind: “immature intellect” (mochin dekatnus) comes first and “mature intellect”
(mochin degadlus) afterwards, just as the student first grasps an idea in general and only later in detail.
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and as it is written in the Zohar, Part II, 94b: “When a person is born, they give him a Nefesh, etc. If

he merits more, they give him a Ruach,” etc. (And as is written in Etz Chaim, Sha’ar Iggulim
VeYosher, Branch 3.)

The Zohar teaches that every person receives a Nefesh at birth, and a Ruach only if he merits more; so
Ruach is the higher, later level. Etz Chaim, in its gate on Iggulim and Yosher, likewise says that the Ten
Sefiros of Yosher are the level called Ruach.
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Now, from this analogy the discerning will understand the matter of Iggulim and Yosher above.
The level of Iggulim is that the supernal lights drawn from the Emanator, may He be blessed, are

not yet manifest in a state of revelation,

Now the analogy is applied above. In Iggulim, the supernal lights drawn from G-d, “the Emanator,” are not

yet openly revealed.
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but are only in a state of concealment; and they are included together, without division into partic-
ulars, [each] to be a thing by itself: the power of Chochmah by itself and the power of Chesed by it-

self, etc.;

They exist in concealment, merged together, without each power standing as a distinct thing: Chochmabh is
not yet separate as Chochmah, nor Chesed as Chesed.
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rather, they are included and encompassed together in one evenness. And this is because it is not
in a state of revelation, but only in a state of concealment.

Instead they are contained together in one uniform state, because they are concealed rather than revealed.
Distinction comes only with revelation.
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The level of Yosher is the level of the lights when they descend and are revealed, for then they are
in a state of division, each Sefirah by itself: Chochmah distinct, in a vessel of its own, and Binah by
itself. And this is because they have become enclothed in vessels and have been drawn forth in a
state of revelation, etc.

In Yosher the lights descend and are revealed, and so each Sefirah stands by itself in its own vessel,

Chochmah in one and Binah in another. The division comes from their being enclothed in vessels and
revealed.
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(Yet they are also in a state of inter-inclusion, for they are included in one another, like the limbs of
a person: although they are two hundred and forty-eight limbs, they are nevertheless bound to one
another, for the sinews of the brain are in the foot, etc.,

The parenthesis adds that even in Yosher the Sefiros are inter-included, like the 248 limbs of the body. Each
limb is distinct, yet they are bound together, as the nerves from the brain reach the foot.
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and so they are one person. And see what is written in Parshas Noach, in the discourse on the gen-
eration of the Dispersion, on the matter of the difference between Nekudim and Berudim; and see
what is written in Parshas Shemos on the verse “Who has given a mouth to man?”)

Together the limbs make up one person. The cross-references are to Torah Ohr: Noach, on Nekudim (the

stage where each Sefirah was a separate point) and Berudim (where the Sefiros are interconnected), and
Shemos, on “Who has given a mouth to man?”
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Now, these two levels, Iggulim and Yosher, are found in all the worlds, from the head of all levels to

the end of all levels:

Iggulim and Yosher are not confined to one world. They exist at every level, from the very highest to the very
lowest.
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that is, before the World of Atzilus (Emanation) and in Atzilus, down to the level of the Ten Sefiros of
Iggulim of the World of Asiyah (Action) and the Ten Sefiros of Yosher of Asiyah. And their matter in
general is as mentioned above: the Iggulim are the lights when they are concealed and included in

inter-inclusion, without division, etc.

This holds above Atzilus, within Atzilus, and down to the Ten Sefiros of Iggulim and of Yosher in Asiyah, the
lowest world. Everywhere, Iggulim means lights that are concealed and merged without division.
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And it is from them that all the concealments and hidings are drawn, whereby the G-dly life-force
that descends to give life to the created beings is concealed and hidden, and is revealed to the cre-

ated beings only in tzimtzum (contraction), etc.

From the Iggulim come all the concealments of the divine life-force. Because of them, the life-force that
gives life to created beings reaches them only in a contracted, hidden form.
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As is written in Etz Chaim, there are chambers (heichalos) above: there are chambers of love and
awe, and there are chambers of will. And the matter of a chamber in general is that it conceals the

light and life-force and hides it, so that it should not be revealed to the created beings

Etz Chaim speaks of heichalos (“chambers”) above: chambers of love and awe, and chambers of will. A
chamber, in general, is what conceals the light and life-force so that it is not revealed to the created beings.
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as it is in itself, but rather it is contracted according to the measure of the capacity of the created
being’s vessel to contain its light. For if it were revealed beyond the measure, [the created being]

would be nullified out of its existence entirely.

The chamber lets the light through only in the measure that a created being’s vessel can hold. If more were
revealed, the created being would be completely nullified and cease to exist as a separate being.
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In order for there to come into being, in the created beings, a limited love, which is the level of the

camp of Michael, and likewise a limited awe in the camp of Gavriel, etc.,

Created beings have limited emotions: the angels of the camp of Michael serve with a limited love, and those
of the camp of Gavriel with a limited awe.
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from the light and life-force that is drawn from the Infinite Light (Or Ein Sof), may He be blessed,
which is unlimited, it is specifically through a contraction and concealment of the light, as is
known.

The light that comes from the Infinite Light is unlimited. A limited love or awe can therefore arise from it
only through a contraction and concealment of that light.
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The contraction that contracts the light, so that a limited love may come into being from it, is what
is called the level of the chamber of love; that is to say, it is the concealment that causes the draw-

ing forth of the love, etc.

The contraction that narrows the light so that a limited love can arise is what Kabbalah calls “the chamber of
love.” It is the concealment that allows love to be drawn forth at all.
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And so too, in the same way, with the chamber of will, etc., as is known. (And see what is written in
Parshas Vayeshev, in the discourse beginning “A Song of Ascents... we were like dreamers,” on the
matter of “I clothe the heavens in blackness”: the heavens are the Iggulim, and they are clothed in

the level of blackness, etc., which is concealment and hiding, etc.; see there.

The chamber of will works in the same way. The parenthesis cites Torah Ohr, Vayeshev, where “I clothe the
heavens in blackness” is explained: the “heavens” are the Iggulim, clothed in “blackness,” that is,
concealment.
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Along these lines one may explain the matter of the resting and enclothement of the Iggulim in the
chambers. And see Etz Chaim, Sha’ar 41, chapters 4 and 5; and see what is written in the discourse
beginning “Let them bring royal apparel,” and in the discourse beginning “A Psalm, a song for the

dedication of the House,” on the matter of food, clothing [and] a house.)

In the same way one can explain how the Iggulim rest and are enclothed within the chambers. Further refer-
ences are given: Etz Chaim, the Torah Ohr discourse “Let them bring royal apparel,” and the Likkutei Torah

discourse “A Psalm, a song for the dedication of the House,” on food, clothing and a house.
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So too, in the same way, the vessels limit the lights and conceal them, so that they should not be re-
vealed as they are, but should be limited within them, and so that the revelation of the life-force

should be only a slight glimmer;

The vessels act like the chambers. They limit the lights and hide them, so that only a faint glimmer of life-
force is revealed.
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and this is in order for the created beings, which are limited, to come into being, as is known. And
the root of all the roots of these concealments is from the level of Iggulim, as mentioned above.

This limiting is needed so that limited created beings can come into being. The deepest root of all these con-
cealments is the level of Iggulim.
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(And see Etz Chaim, Sha’ar 41, chapter 5, in what is written there: “For this we must make known to
you the matter of the garments and the chambers, what they are,” etc.; see there.)

Etz Chaim explains what the “garments” and “chambers” are. The Alter Rebbe cites it by the numbering of
the edition he used; as Kehot’s note points out, in today’s editions the passage is in Sha’ar 42, chapter 3.

NN $9awa RIT T DINZI 111927 9 110D TWITP Man SRTI2 O 19K MnPynw UaYR 1Im
D2 R”12 IRI121IY 0°KRI237

Now, although these concealments are certainly from the level of supernal holiness, for the intent
in this contraction is that the created beings should come into being, as is explained elsewhere on
the meaning of

These concealments are themselves from supernal holiness, since the purpose of the contraction is to bring

created beings into existence. The Alter Rebbe refers to an explanation given elsewhere of the verse cited in

the next part.
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“that Havayah is Elokim”: that the contraction of the Name Elokim is itself the level of Havayah,
etc., nevertheless, through the manifold chain of descending worlds (hishtalshelus), until it was
drawn into the Iggulim of the World of Asiyah (Action), from which the physical heavens and earth
came into being,

“Havayah is Elokim” means that the contraction associated with the Name Elokim is itself Havayah. Yet as

the descent continues down to the Iggulim of Asiyah, from which the physical heavens and earth were made,

the concealment grows.
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which are from the level of the Iggulim, as is plainly seen: the heavens are round by their nature,
and likewise the globe of the earth is round (and the element of air that is on the earth is also from

the level of Iggulim),

The physical heavens and earth come from the Iggulim, and this can be seen: the heavens are round by na-
ture and the earth is a globe. Even the element of air around the earth belongs to Iggulim.

likuteitorah.com/likkutei-torah/shelach/2/ 18



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 2 119 IARY PROws 213 ny 595X 1INRM...

NR AT OPORT 19 02 0PYNIY 1T ODYM 9103 Q18R TR TN MPYhnwnT 12772 1
ITIID 34 0%y 1w R 09 0 Fomizyt 0°21 0owiaa wabna ooy

through the manifold chain of descent there came about from this a complete contraction and a
great concealment, so that the G-dly power that gives life to the world became concealed and en-
clothed in many and mighty garments; for olam (world) is from the term he’lem (concealment), as
is known.

Through the long chain of descent the concealment becomes total: the divine power that gives the world life
is hidden in many thick garments. The Hebrew word olam (“world”) is related to he’lem (“concealment”).
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And the root of all the roots of concealment is from the level of the concealment of the supernal
Iggulim, in which the light is concealed and not revealed. From this it follows in the World of
Atzilus (Emanation) that the vessels cover the lights and conceal them, so that the revelation of

The root of all concealment is the hiddenness of the supernal Iggulim, in which light is concealed and not
revealed. From this comes the fact that in Atzilus the vessels cover and hide the lights.
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the life-force should be limited within them, within a boundary. And this is what causes that,
through the manifold chain of descent, there should be a complete concealment, so that the G-dly
power is concealed and enclothed in many garments, until it appears as if the world were an exis-
tent (yesh), a thing by itself. (And as is written about this in Sefer Shel Beinonim, chapters 21 [and]
22))

The limiting of the life-force within the vessels of Atzilus is what causes, further down the chain, a total con-

cealment in which the world appears to exist on its own. The Tanya (Sefer Shel Beinonim), chapters 21 and
22, discusses this.

likuteitorah.com/likkutei-torah/shelach/2/ 19



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 2 119 IARY PROws 213 ny 55 BR 1INRN...
SECTION 4 - 115-19

The arousal from below
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3. Now, through an arousal from below there is an arousal from above, by a person’s delving
deeply and applying his mind and heart to see how the Holy One, blessed be He, renews the work of

creation every day, continually.

Section 3 shows how human effort reaches above: through an arousal from below there is an arousal from
above. The arousal from below is a person’s deep contemplation of how G-d renews creation every day, in
the words of the morning blessing before the Shema.
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As it is written, “Know this day,” etc.; and “All before Him is considered as actually nothing.” That
the world seems to be an existent and a thing is because of the concealment and hiding by which

the G-dly power is concealed;

The verse “Know this day” calls for this contemplation, and “all before Him is considered as nothing.” The
world seems to be a real thing in itself only because the divine power within it is hidden.
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but in truth “there is nothing else besides Him,” etc. It follows that he brings about the removal of
the contraction and the concealment by which the G-dly power is concealed, so that it becomes re-
vealed in a state of revelation.

In truth “there is nothing else besides Him.” When a person grasps this, he removes the concealment in his
own soul, and the divine power is revealed.
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And through this arousal from below he brings about an arousal from above: that above, too, the
vessels will not conceal the lights and limit them, and that [the lights] will break through and be re-

vealed below exactly as they are, and there will not be the hidings and the contractions, etc.

This contemplation below brings about a matching arousal above. There too the vessels stop hiding and lim-
iting the lights, and the lights break through and are revealed below just as they are.
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This is like what will be in the time to come, as it is written, “And the glory of Havayah shall be re-
vealed,” etc., when the world will not conceal the light of His holiness, blessed be He;

This is a foretaste of the time to come, of which Isaiah says “the glory of Havayah shall be revealed”: then the
world will no longer hide G-d’s holiness.
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and as it was before the sin, when the world was exceedingly refined, so that it did not conceal the
revelation of His G-dliness, may He be blessed, at all. For Adam, the first man, even while he was
clothed in a body, grasped the secrets of the Torah in Gan Eden, etc.

It also recalls the world before Adam’s sin, which was so refined that it hid nothing of G-dliness. Adam,
though clothed in a body, grasped the secrets of the Torah in Gan Eden.
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The chain of descending worlds (hishtalshelus) as a whole, too, was more refined than they are now,
so that the Infinite Light (Or Ein Sof) was revealed in them more; as is written in Pri Etz Chaim,
Sha’ar HaShabbos, that what is now called the level of Z’eir Anpin (the emotive attributes) of the
World of Atzilus (Emanation), that degree was then at the level of the World of Beriah (Creation).

Before the sin the whole chain of worlds was more refined, and the Infinite Light more revealed in it. Pri Etz
Chaim says that the degree now called Z’eir Anpin of Atzilus was then the level of the World of Beriah: Beriah
stood far higher than it stands now.
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Now, the level of Beriah of the present is very far removed in rank from Z’eir Anpin of Atzilus. For
the level of Atzilus is the level of G-dliness, and it is a power of His powers, and the Infinite Light

dwells in it in utmost revelation; whereas Beriah is something from nothing, etc.,

The distance between the two is enormous. Atzilus is G-dliness itself, one of G-d’s own powers, with the
Infinite Light fully revealed in it, while Beriah is “something from nothing,” a created realm.
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and they are created beings, separate, and brought into being anew from nothing to something,
and they are bounded, as is known. And it was through the sin of Adam, the first man, that the
worlds became coarse, so that the Infinite Light shines in them through concealment and contrac-
tion, until in this physical world the Infinite Light is utterly hidden in them, as mentioned above.
The beings of Beriah are separate, newly created and limited. Adam’s sin made the worlds coarse, so that the

Infinite Light now shines in them only through concealment, until in our physical world it is completely
hidden.
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And when below there comes about the subduing of the sitra achra (the other side), that is, the re-
moval of the contraction and the hiding, so that there is a revelation of G-dliness in the soul of
man, then through this there comes about above, too, a revelation of G-dliness, so that there will
not be vessels that hide the lights, etc.

The Zohar’s “subduing of the sitra achra” is defined here as removing the contraction and hiding, so that
G-dliness is revealed in a person’s soul. When that happens below, G-dliness is revealed above as well, and
the vessels no longer hide the lights.
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And this is [the meaning of] what is written, “You shall sanctify yourselves and you shall be holy, for
I, Havayah, am holy.” Seemingly, this is no reason: that because He, may He be blessed, is holy,

Israel must also be holy.

The verse “You shall sanctify yourselves and be holy, for I, Havayah, am holy” seems to give a strange rea-
son. Why should G-d’s being holy require Israel to be holy?
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But the matter is [this]: the meaning of “You shall sanctify yourselves” is as our Sages, of blessed
memory, said, “Sanctify yourself in what is permitted to you”: that is, that there be a subduing of

the sitra achra (the other side), so that the heavens and the earth and all

The Sages explain “sanctify yourselves” as “sanctify yourself in what is permitted to you,” holding back even
from what is allowed. That is a subduing of the sitra achra, so that the physical world no longer conceals
G-d’s holiness.
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the physicality of the world should not conceal the light of His holiness, may He be blessed. And
through this there will also be, above, “I, Havayah, am holy,” etc.; for kadosh (holy) is a term for

separation, as is known.

Through this, “I, Havayah, am holy” comes about above as well. Kadosh means “separate,” so what is re-
vealed above is G-d’s holiness that stands apart from and beyond the worlds.
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That is, there will be a revelation of the essence of His G-dliness, may He be blessed, which is above
the contraction of the vessels that limit the lights; for through an arousal from below [there is] an

arousal from above, as mentioned above.

The revelation above is of G-d’s very essence, beyond the contraction of the vessels that limit the lights. It
comes about because an arousal from below brings an arousal from above.
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And this is the matter of the saying in the holy Zohar: “When the sitra achra (the other side) is sub-
dued below, the glory of the Holy One, blessed be He, rises up in all the worlds.” That is, through
the sitra achra being subdued, whereby the contraction and the hiding of the physical heavens and
earth is removed, through this “the glory of the Holy One, blessed be He, rises up in all the worlds”:

Now the Zohar’s words are explained. When the sitra achra is subdued below, removing the concealment of

the physical heavens and earth, the glory of G-d “rises up” in all the worlds.
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that is, that above, too, the lights are revealed and break through the vessels, as mentioned above.
And “the glory of the Holy One, blessed be He, rises up in all the worlds”: these are the hidden

worlds and the revealed worlds.

That “rising up” means that above, too, the lights are revealed and break through the vessels. “All the
worlds” includes both the hidden worlds and the revealed worlds.
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And this is the intent in the Torah and mitzvos, that through them one brings about the indwelling
of the Infinite Light (Or Ein Sof): that is, as mentioned above, that when the sitra achra is subdued
through “turn away from evil and do good,”

This is how the Torah and mitzvos draw down the Infinite Light, which answers the question of section 1.
Subduing the sitra achra through “turn away from evil and do good” is the arousal from below.
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then, through an arousal from below [there is] an arousal from above, so that above there will be a

removal of all the concealments that conceal the revelation of light and life-force, etc.,

That arousal from below brings an arousal from above, which removes all the concealments that hide the
light and life-force.
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until even the contraction of the vessels, which limit the lights and hide it, will also be removed, so
that the lights will break through and be revealed below, as mentioned above. (And see what is writ-

9

ten in Parshas Chukas on the verse “Therefore the rulers say, ‘Come to Cheshbon,’” etc.)

Even the contraction of the vessels is removed, so that the lights break through and are revealed below. The

parenthesis refers to the discourse in Parshas Chukas on “Therefore the rulers say, ‘Come to Cheshbon.’”
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Now the root of the matter of fulfilling the mitzvos in the Land of Israel specifically will also be un-

derstood, as it is written, “to do in the land,” etc. For

With this the Alter Rebbe can explain why the mitzvos must be kept in the Land of Israel specifically, as the
verse says, “to do in the land.”
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it is written of it, of the Land of Israel, “a land that flows with milk and honey.” The meaning is that

the term zavas (“flows”) is a causative term: that it causes milk and honey to flow.

The Land is called “a land that flows with milk and honey.” The word zavas is causative: the Land does not
merely flow, it makes milk and honey flow.

SECTION 5 - 1120

Milk and honey
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The explanation is this. Milk and honey are the level of the chain of descent of the Ten Sefiros as a
whole, which are the level of [the Names] Mah and Ban, which are chassadim (kindnesses) and ge-

vuros (severities): milk is the level of chassadim, and honey is the level of gevuros.

Milk and honey stand for the whole chain of the Ten Sefiros, made up of the Names Mah and Ban (two
spellings of the Name Havayah, numbering 45 and 52), which are chassadim, forces of kindness, and ge-
vuros, forces of severity. Milk is chassadim and honey is gevuros.
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For honey is called “the judgment of maturity” (din degadlus), as is known; and that is why it is

said, “For no leaven and no honey shall you burn,” etc.

Honey is called “the judgment of maturity” (din degadlus), a strong form of severity. That is why the Torah
forbids burning honey, like leaven, on the altar.
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And both of them are the level of mature intellect (mochin degadlus): milk is the level of the ma-
ture intellect of chassadim, like the analogy of the mother’s milk, which makes the child grow and
draws intellect into him, etc.

Both milk and honey are “mature intellect.” Milk is the mature intellect of chassadim, like a mother’s milk,
which makes the baby grow and develops its mind.
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So too above, it is in the level of Binah (understanding), which makes the limbs of Z’eir Anpin (the
emotive attributes) grow through imparting intellect; and this is what is called the level of the milk
of Imma. As our Sages, of blessed memory, said, “He made for her breasts in the place of under-
standing (binah),” etc.

Above, this is Binah, the “mother” (Imma), which makes the “limbs” of Z’eir Anpin, the emotive attributes,

grow by imparting intellect to them; this is called “the milk of Imma.” The Sages likewise said that the

breasts were placed at the seat of understanding (binah).
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And in Etz Chaim (Sha’ar HaKelalim, end of chapter 3) it is also explained, on the matter of Eldad
and Meidad, that they are the two breasts (dadim) of Imma, from which the milk issues forth to
Z’eir Anpin to make it grow, etc. (And see what is written in Parshas Vayechi on the verse “Red of
eyes,” etc., “and white of teeth from milk.”)

Etz Chaim reads the names Eldad and Meidad as hinting at dad, “breast”: they are the two breasts of Imma,

from which milk flows to Z’eir Anpin to make it grow. The cross-reference is to the discourse in Parshas
Vayechi on “white of teeth from milk.”
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And honey is the level of the mature intellect of gevuros, for it is called “the judgment of maturity.”
That is, they are the level of the revelation of the lights, the opposite of the contraction of the ves-
sels, etc.

Honey is the mature intellect of gevuros. Like milk, it stands for the revelation of the lights, the opposite of
the limiting contraction of the vessels.
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(And see Pri Etz Chaim, Sha’ar Kavanas HaShofar, end of chapter 1, on the matter of honey; and

see what is written in Parshas Savo on the verse “This day Havayah your G-d commands you,” etc.)

The parenthesis cites Pri Etz Chaim on honey, where judgments, once sweetened, turn into the “taste of hon-
ey.” It also refers to the discourse in Parshas Savo on “This day Havayah your G-d commands you.”
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And this is the matter of “flowing with milk and honey”: they are mature intellect, which is the op-
posite of the concealment and the contraction, which is the level of immature intellect (mochin

dekatnus), etc.

“Flowing with milk and honey” therefore means mature intellect. It is the opposite of the concealment and
contraction of immature intellect.
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And from this it follows in physicality, too, that the milk drips from the goats, and [the honey] from
the figs, etc. And this is on account of the cause, the lights’ breaking through the vessels above, as

mentioned above.

This spiritual flow shows itself physically too: in the Land, milk drips from the goats and honey from the figs,
as the Sages describe. Its cause is the lights’ breaking through the vessels above.
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And this is the matter of the mitzvah of entering the Land of Israel as a whole: to fulfill there the
Torah and the mitzvos, as it is written, “to do in the land,” etc. And the meaning of “to do” is to rec-
tify (letaken), as in “and she shall do her nails,” whose Targum is “and she shall rectify,” etc.

This is the general purpose of the mitzvah to enter the Land: to fulfill the Torah and mitzvos there. La’asos,

“to do,” here means “to rectify,” as in “she shall do her nails,” which the Targum the Alter Rebbe cites ren-
ders “she shall rectify.”
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That is, to rectify in the land, so that there will be the level of “a land flowing with milk,” etc.: that
the lights will break through the vessels and be revealed below through the fulfillment of the Torah
and mitzvos that they will fulfill in the Land of Israel; for through an arousal from below [there is]

an arousal from above, as mentioned above.

So “to do in the land” means to rectify the Land so that it becomes “a land flowing with milk.” Through the
mitzvos kept there, the lights break through the vessels and are revealed below.

SECTION 6 - 121-25

The spies’ error and the doubled “very”
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4. After all the above, the matter of the episode of the spies will also be understood: that they did
not want to enter the Land of Israel because their root is from the level of Leah, the World of
Thought, etc.

Section 4 applies everything explained so far to the episode of the spies. They did not want to enter the Land

because their root is in Leah, which stands for the World of Thought.
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(as is written in Etz Chaim, Sha’ar Hearas HaMochin, chapter 1). And they argued: Why must [we]
descend into the level of the World of Speech, which is the level of Malchus (sovereignty) of the

World of Atzilus (Emanation), the end of all levels, etc.,

The parenthesis gives the source in Etz Chaim for this root. The spies argued: why must we descend to the
World of Speech, which is Malchus of Atzilus, called “the end of all levels” because it is the last of the Sefiros?
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in order to fulfill there the Torah and mitzvos in speech and in deed, so that through this there will
be a revelation of the Infinite Light (Or Ein Sof), that the lights will break through, etc.?

That descent was meant for fulfilling the Torah and mitzvos in speech and in deed, so that the Infinite Light
would be revealed and the lights would break through the vessels, as section 3 explained.
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Surely this can be fulfilled also through the Torah and mitzvos in spirituality, and not in physical
doing. That is, in the World of Thought, too, there are all the particulars that are found in speech

and in deed, since speech is drawn from thought.

Their claim was that the same could be achieved by keeping the Torah and mitzvos spiritually, without phys-
ical action. Since speech flows from thought, every detail found in speech and deed already exists in the
World of Thought.
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If so, each and every mitzvah that one fulfills in speech or in physical deed, he can fulfill in spiritu-
ality, in the level of thought; and through this there will also be, above, a revelation of the Infinite
Light (Or Ein Sof), etc.

If every detail of the mitzvos exists in thought, then any mitzvah done in speech or physical deed could be
done spiritually, in thought. That too, the spies argued, would bring about the revelation of the Infinite Light
above.
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As in the example of what they said of Avraham: “Avraham fulfilled the entire Torah before it was

given.” And it is impossible to say that he fulfilled the entire Torah in actual practice,

Their example is Avraham, of whom the Sages say that he fulfilled the entire Torah before it was given. That

cannot mean he performed all of it in actual practice.
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for there are a number of mitzvos that he could not possibly fulfill at all. Rather, he fulfilled them in

spirituality: he drew down all the supernal lights that are drawn down through the mitzvos, etc.

Some mitzvos he could not possibly have performed at all. He fulfilled them spiritually, by drawing down all
the supernal lights that the mitzvos draw down, which seemed to prove that their effect above does not need
the deed.
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Likewise, the spies were of the opinion that they would fulfill the mitzvos in spirituality, that is, in
the level of the World of Thought, etc.; and therefore they did not want to enter the Land of Israel.

The spies thought they too could fulfill the mitzvos spiritually, in the World of Thought, and therefore saw no
need to enter the Land.
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But in truth they were mistaken, for the main thing is to do them in the Land specifically, as our
Sages, of blessed memory, said: How many prayers Moshe prayed to enter the Land of Israel! And
they asked: Did he then need to eat of its fruits? Rather, [it was] to fulfill the mitzvos that depend on
it.

But they were mistaken: the main thing is to perform the mitzvos in the Land itself. The Sages make the

point about Moshe: his many prayers to enter the Land were not for the sake of its fruit, but to fulfill the
mitzvos that can be kept only there.
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That is, one must draw down the supernal lights so that they break through the vessels, etc.; and it
is impossible to bring about this drawing down except through deed specifically, and not in

thought, etc.

The goal is to draw the supernal lights down until they break through the vessels, and only an actual deed
can bring that about, not thought.
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The reason is that “the last in deed was first in thought,” as in the saying, “Their beginning is
wedged in their end,” etc.: whatever is higher and more exalted in essence becomes enclothed
specifically in the lowest thing. It is like the matter of the saying of our Sages, of blessed memory,
“For awise man, a hint suffices,” etc.

The reason is a principle stated in two sayings: “the last in deed was first in thought” and “their beginning is

wedged in their end.” Whatever is higher in essence is clothed specifically in the lowest thing, as the saying
“for awise man, a hint suffices” illustrates.

likuteitorah.com/likkutei-torah/shelach/2/ 30



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 2 119 IARY PROws 213 ny 595X 1INRM...

KD WK 10IPRY DTN 1270 NIPNIR Y INDND 1772077 KUK WK TRD PRy Pow wowd 13°007
TYIIND 1T 2P 109D 173725 910 170y 12 Raxn® P19 10m0 KDY 12T N1PNIR ANIR 19000
219 MW

That is, when there is a very deep idea that cannot be explained to another through the letters of
speech because of its great depth, for the letters of speech cannot contain it and it cannot be limit-
ed within them, nevertheless one can make another understand it through a hint, with a physical

gesture, etc.

A very deep idea may be beyond the letters of speech, which cannot contain it or set limits to it. Yet it can
still be conveyed to another person by a hint, a physical gesture.
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It follows that a gesture and a hint, which is physical, has an advantage over the letters of speech,
which are spiritual, in that the higher thing becomes enclothed specifically in them, and not in

speech, etc.

It follows that a physical gesture has an advantage over the letters of speech, which are spiritual: the higher

thing is clothed precisely in the gesture, and not in words.
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So too it will be understood above: for there to be a supernal drawing down, so that there will be a
revelation of the level of mature intellect (mochin degadlus), that the lights break through the ves-
sels, it is impossible to arouse this except through deed specifically, and not through the level of
thought, because “their beginning is wedged in their end,” etc.

The same is true above. The revelation of mature intellect (mochin degadlus), in which the lights break

through the vessels, can be aroused only by actual deed and not by thought, because the beginning is
wedged in the end.
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(And see the Mishnah, chapter 12 of Yevamos, page 104b: “Anything that is a deed,” etc.) And
therefore Moshe asked to enter the Land specifically.

The Mishnah on chalitzah makes a similar point: the recitation is not indispensable, but Rabbi Eliezer de-
rives from “thus shall be done” that “anything that is a deed” is. For this reason Moshe asked to enter the
Land itself.
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(And see what is written in Parshas Vayeitzei on the verse “And Lavan had two daughters”; and see
what is written on the verse “The heads of the tribes,” on the matter of the advantage of the level of
deed specifically, which is not so with the level of thought, etc.; and in the discourse beginning
“Who has counted the dust of Yaakov,” etc.; and see what is written on the verse “Let them bring
royal apparel.”)

The parenthesis lists other discourses on the advantage of deed over thought: the discourse in Parshas

Vayeitzei on “And Lavan had two daughters,” the discourse on “The heads of the tribes,” the discourse “Who

has counted the dust of Yaakov,” and the discourse on “Let them bring royal apparel.”
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And this is what is written, “The land is very, very good.” The meaning is that the two times “very”
correspond to the hidden worlds that are not revealed,

Now the first question of the maamar, the doubled “very,” is answered. The two times “very” correspond to

two kinds of worlds, the first being the hidden worlds, which are not revealed.
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which are the chambers of Abba and Imma (Chochmah and Binah), and the revealed worlds, which
are the chambers of Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus), etc.:
in these two kinds of worlds the supernal lights break through and descend and are revealed below.

The hidden worlds are the chambers of Abba and Imma (Chochmah and Binah), and the revealed worlds are

the chambers of Z’eir Anpin and Nukva (the emotive attributes and Malchus). Through the deed in the Land,

the supernal lights break through and are revealed below in both.
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“If Havayah desires us”: Keser and the two Jerusalems

9T7aR 19YRR RITW 11°9Y INOT NN NOWRT Y RIT D715 NINIRA NYOPRY 2190 1Py Mo 26
210 0°993 waban

In general, the matter of the revelation and the breaking through of the lights, mentioned above, is
through drawing down the level of the supernal Keser (the Crown), which is above the bounds of

enclothement in vessels, etc.

In general, the lights’ breaking through the vessels comes from drawing down the supernal Keser (the
Crown), which is above being clothed in vessels at all.
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And this is what is written, “If Havayah desires us”: desire (chafitzah) is the level of the inner di-

mension (pnimiyus) of Keser, which is the level of the relish and the delight that is in will, etc.

This explains the next words of the verse, “If Havayah desires us.” Desire (chafitzah) is the inner dimension
of Keser: the relish and delight within the will.
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And will (ratzon) is the level of the outer dimension (chitzoniyus) of Keser, as is written in the dis-
course beginning “And I was with Him as a nursling,” etc. And here it says, “If Havayah desires

us:

Will (ratzon) is only the outer dimension of Keser, as the discourse on “And I was with Him as a nursling” ex-

plains. The verse, though, speaks of desire.
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that is, that the inner dimension of Keser, which is above the bounds of enclothement in vessels,
will be revealed, so that through this there will also be, below, the breaking through of the lights,

etc.

It speaks of desire because the aim is that the inner dimension of Keser, which is above all vessels, be re-

vealed. Through that revelation the lights break through below as well.
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(And see the Zohar, Parshas Sh’lach, page 160, end of side a.) And all this is through “the land is
good,” etc., because “their beginning is wedged in their end, and their end in their beginning.”
The parenthesis refers to the Zohar on Parshas Sh’lach, which reads “If Havayah desires us” as the words of

the men of faith. All this comes about through “the land is good,” the deed in the physical Land, because the

beginning is wedged in the end and the end in the beginning.
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This will be understood further in light of what is written in Torah Ohr, Parshas Mikeitz, at the end
of the discourse beginning “Sing and rejoice, daughter”: “He did not cease to cherish her until He
called her ‘My daughter,’ etc.,

A further explanation comes from Torah Ohr, Parshas Mikeitz, at the end of the discourse on “Sing and re-

joice, daughter.” It quotes the saying that G-d did not cease to cherish Israel until He called her “My
daughter.”
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until He called her ‘My mother,’ etc. And of the time to come it is written, ‘Sing and rejoice, daugh-
ter,” for the level of ‘daughter’ will be elevated with surpassing loftiness, and become ‘a woman of

9

valor, the crown of her husband,’” end of quote.

His love grew further until He called her “My mother.” Of the time to come it says “Sing and rejoice, daugh-
ter”: the level of “daughter,” the lowest, will be raised highest of all, to be “a woman of valor, the crown of
her husband.”

0?1y NP RO TPy W 0oDwIT° 1PaY 1T AR NI TR W 0oDwaT 1Pay 1T N2 NIvna mam
13 0°1277 OR X7 79173 °7 NN nawnnn

Now, the level of “daughter” is the matter of the Jerusalem below, and the level of “My mother” is
the matter of the Jerusalem above, which is the level of the World of Thought, the level of the great
hei, Leah, “the mother of the children,” etc.

The “daughter” is the Jerusalem below, and “My mother” is the Jerusalem above. The Jerusalem above is the

World of Thought: the great hei, the upper hei of the Name, which is Leah, called “the mother of the
children.”
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And they wanted to draw down everything through the Jerusalem above alone; but in truth it is im-
possible to attain this except through the Jerusalem below,

The spies wanted to draw everything down through the Jerusalem above alone, through thought. But in
truth that goal can be reached only through the Jerusalem below.
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for “this is the gate to Havayah,” and it is the level of “like a city that is joined together,” etc., to the
level of the Jerusalem above. And therefore our Sages, of blessed memory, said: The Holy One,
blessed be He, swore that He would not enter the Jerusalem above until He enters the Jerusalem
below.

The Jerusalem below is “the gate to Havayah,” the way in to all that is above, and it is “a city that is joined to-
gether” with the Jerusalem above. That is why the Sages said that G-d swore He would not enter the

Jerusalem above until He enters the Jerusalem below.

SECTION 8 - 128-31

Three levels and a fourth
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Moreover, it is said, “For behold, I come, and I will dwell in your midst”: specifically in the level of
the Jerusalem below, etc.; for the level of “daughter” will be elevated with surpassing loftiness, as

mentioned above.

A further proof: the prophet says “For behold, I come, and I will dwell in your midst” of the Jerusalem below
specifically. That is the “daughter” who, as quoted above, will be elevated with surpassing loftiness.
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That is, in the level of fulfilling the mitzvos in physical deed specifically, which is called the level of
a servant; and of this specifically it is said, “Behold, My servant shall prosper; he shall be exalted
and lifted up, and be very high.”

The “daughter” is the keeping of the mitzvos in physical deed, which is called the level of a servant. Of the

servant specifically Isaiah says, “Behold, My servant shall prosper; he shall be exalted and lifted up, and be
very high.”
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And this is “The land is very, very good,” like the level of “and be very high.” It may further be said:
for it is explained in the Shelah, at the beginning of Parshas Vayechi, on the matter of what is writ-

ten three times, “The Heichal (Sanctuary) of Havayah,” “are these”

The “very” of “and be very high” is the “very, very” of “the land is very, very good.” A further explanation fol-
lows, from the Shelah at the beginning of Parshas Vayechi, on why Jeremiah says “the Heichal of Havayah”
three times.
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(in Jeremiah, chapter 7, [verse| 4), and likewise “Land, land, land, hear the word of Havayah”
(there, end of chapter 22), where “land” is mentioned three times:

The text gives the place of that verse, Jeremiah 7:4, and adds a parallel from the end of Jeremiah 22. There

too “land” is said three times: “Land, land, land, hear the word of Havayah.”
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for above, too, in the World of Atzilus (Emanation), there are also a Jerusalem below and a
Jerusalem above, which are the lower hei and the upper hei; and the third level is the actual
Jerusalem below, in the physical World of Asiyah (Action), in this world.

The Shelah’s explanation is that even above, in Atzilus, there is a Jerusalem below and a Jerusalem above,

the lower hei and the upper hei of the Name. The third is the actual Jerusalem below, in the physical World
of Asiyah, this world.
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That is, the mitzvos are in three levels, thought, speech and action, as is written below, in the dis-
course beginning “And now, I pray, let [the power]| be great,” and in the discourse beginning “And
Yehoshua sent,” etc., “spies, secretly.”

These three correspond to the three levels of the mitzvos: thought, speech and action. Discourses further on

explain this, the one beginning “And now, let the power be great” and the one beginning “And Yehoshua
sent spies secretly.”
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And this is the matter of “holy” three times: through this we draw down from the level of the light
that encompasses all worlds (sovev kol almin) to the three worlds, “I created it, I formed it, I also
made it,” which are

The threefold “holy” of the seraphim belongs to the same pattern. Through it the light that encompasses all

worlds (sovev kol almin) is drawn down into the three worlds of “I created it, I formed it, I also made it,” that
is, Beriah, Yetzirah and Asiyah.
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the levels of thought, speech and action; these are themselves the three levels of Heichal men-
tioned above, and they are also the three levels of Torah, divine service (avodah) and acts of kind-
ness (gemilus chassadim), as is written elsewhere, in the discourse beginning “For on this day He
shall atone.”

These three worlds are thought, speech and action, the same three levels as the threefold “Heichal.” They are

also the three of Torah, divine service (avodah) and acts of kindness (gemilus chassadim), as the discourse

“For on this day He shall atone” explains.
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According to this, it may be said that the generation of the desert (midbar), who are the level of
“and your speech (midbarech) is comely,” wanted to draw down in the level of speech and thought,
which are the Jerusalem below and the Jerusalem above that are in the upper world, that is, the
lower hei and the upper hei, as mentioned above. But this third level, of the land below, they did
not want.

The generation of the desert (midbar) were the level of “and your speech (midbarech) is comely,” for the two

words share one root. They wanted to draw down only through speech and thought, the Jerusalem below and
the Jerusalem above of the upper world, but not through the third level, the land below.
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That is, they held that they would be able to draw down through the Jerusalem below and the
Jerusalem above of the upper world, that is, through speech and thought alone, as mentioned

above.

The spies held that they could draw everything down through the Jerusalem below and the Jerusalem above
of the upper world, that is, through speech and thought alone.
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But in truth the main point of all the drawings-down is through doing (asiyah) specifically. And see
what is written about this in the discourse beginning “Who has counted the dust of Yaakov,” on the
meaning of “I also made it.”

In truth, every drawing-down comes mainly through doing. The discourse “Who has counted the dust of
Yaakov” explains this on the words “I also made it.”
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And there it is explained that “also” (af) comes to include a fourth level, which is above all three
levels of “I created it, I formed it, I made it,” and that this level is drawn down and revealed
through the doing specifically. And it may also be said that this is the matter of the revelation of the
supernal Kodesh (holiness), which is above the level of the three times Kadosh (holy) with avav.

There the word af, “also,” is read as adding a fourth level, above all three of “I created it, I formed it, I made
it,” which is drawn down and revealed only through the deed. This may also be the supernal Kodesh, “holi-
ness” written without a vav, which is above the three times Kadosh, “holy,” written with avav.
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And see what is written at the end of the discourse beginning “Your teeth are like a flock of ewes.”
And one can say that the three levels of Heichal mentioned above are also the three degrees of “He
did not cease to cherish her until He called her ‘My daughter,” and ‘My sister,” and ‘My mother,’”
etc.

The text also refers to the end of the discourse “Your teeth are like a flock of ewes.” Finally, the three levels of

Heichal may be the three stages of the saying that G-d did not cease to cherish Israel until He called her “My
daughter,” “My sister” and “My mother.”

IN ONE'S AVODAH

A person draws the revelation above by contemplating, with mind and heart, that G-d renews creation every
day, so that the world no longer hides Him, and by sanctifying himself even in what is permitted to him. And
he must not rest content with spiritual intention alone: the highest light is drawn down only through the ac-
tual, physical deed of the mitzvos.

QUESTIONS FOR DISCUSSION

1. Why did the spies think that fulfilling the mitzvos in thought, as Avraham did, would achieve everything
that physical deed achieves, and where did their reasoning fail?

2. How does the analogy of a deep idea conveyed by a gesture explain why physical deed reaches higher than
thought and speech?

3. What is the difference between Iggulim and Yosher, and how does the analogy of the teacher and his stu-
dent illustrate it?

4. How does subduing the sitra achra below cause the lights above to break through the vessels?

5. Why does the verse say “If Havayah desires us” rather than speaking of His will, and how is that desire re-
vealed through the Land?
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PARAGRAPH 1

1 Yehoshua and Calev tell the whole congregation that the
land they toured is “very, very good”; the doubled “very”
is the first question of the maamar.
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And they spoke unto all the congregation of the children of

Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

2 The continuation of their words: if G-d desires us He will
bring us into the land “that flows with milk and honey.”
Each phrase of this verse is explained later in the maamar.
Numbers 14:8°1:7”° 72722
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If the L-RD delight in us, then He will bring us into this land,
and give it unto us—a land which floweth with milk and
honey.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4
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The verse that closes the laws of permitted and forbidden
animals: “to distinguish between the impure and the
pure.” The Alter Rebbe reads it as the general task of the
Torah and mitzvos, separating good from evil.
Leviticus 11:4711:8 RIp"
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380
to make a difference between the unclean and the clean, and
between the living thing that may be eaten and the living

thing that may not be eaten.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot note sends the reader to this volume of the Alter
Rebbe’s discourses of the year 5565 for the 288 sparks that
fell in the shattering of Tohu.
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In the version there, the examples given are the shofar
and the sukkah, instead of the esrog and the wool of the
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Kehot’s marei makom for these words (its note is below).
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The Zohar teaches that when the sitra achra is subdued,
the glory of the Holy One, blessed be He, rises in all the
worlds. The Alter Rebbe uses it to show how a person’s
conduct below reaches the upper worlds.

Zohar, Terumah 6:38-7:457"1:1-172:) 1170 ,77717 790
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The second place the Kehot note gives for this teaching of
the Zohar on subduing the sitra achra, which the maamar
explains in sections 2 and 3.
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The Kehot note cites it as a place where it is explained that
Iggulim and Yosher are the levels of Nefesh and Ruach.
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Parallel uses of the analogy of the teacher who imparts an
idea to his student.
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The Talmud says that a person does not fully grasp his
teacher’s mind until forty years. The bracket sends the
reader to a discussion of it, which fits the analogy of a stu-
dent who only gradually absorbs his teacher’s idea.
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That Biur speaks of drawing down inner lights and en-
compassing lights: the Torah, which comes from
Chochmah, is rooted in the hidden brain of Arich Anpin,
called inner light, while the mitzvos come from the skull
(gulgalta) of Arich Anpin, an encompassing light.
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The verse of Yom Kippur, “For on this day He shall atone
for you,” which opens the Biur in Likkutei Torah, Acharei,
that the bracket refers to.

Leviticus 16:30°7:10 X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In Inyanim the Tzemach Tzedek explains the matter dif-
ferently and remarks that it needs examination, since it is
known that Iggulim is Nefesh and Yosher is Ruach.
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Etz Chaim, Sha’ar Iggulim VeYosher, Branch 3, says that
the Ten Sefiros of Yosher are the light called Ruach, a level
above that of Nefesh. The text cites it for the pairing of
Iggulim with Nefesh and Yosher with Ruach.
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Comments that the Nefesh given at birth is something that
every single person has.
KEHOT'S NOTE
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Comments that receiving a Ruach requires merit, unlike
the Nefesh.
KEHOT'S NOTE
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The Zohar at the start of Mishpatim: when a person is born
he is given a Nefesh, and if he merits more he is given a
Ruach. The Alter Rebbe brings it to show that Ruach
(Yosher) is higher than Nefesh (Iggulim) and comes later.

Zohar, Mishpatim 2:4-133"-"7:2 00w 7717 7180

See, now. When a human being is born into the world he is
given a soul (nephesh) from the primordial “animal”
sphere, the sphere of purity, the sphere of those who are
designated “Holy Wheels”-namely, the supernal order of an-
gels. If he is more fortunate he will be endowed with a spirit
(ruah) which appertains to the sphere of the Holy Hayoth.
Should he possess still greater potential merit he is given a
soul (neshamah) from the region of the Throne. These three
grades of personality are the “maidservant”, the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The text refers to this discourse for the difference between
Nekudim and Berudim, the stage in which the Sefiros were
separate points and the stage in which they are joined
together.
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There the Alter Rebbe explains that in Nekudim each
Sefirah was a single point, separate and not inter-includ-
ed, while in the world of Tikkun the Sefiros became partzu-
fim, divided into fine particulars and inter-included.
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G-d’s answer to Moshe at the burning bush, “Who has giv-
en a mouth to man?” It is the opening of the Torah Ohr
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discourse the parenthesis refers to on the inter-inclusion
of the Sefiros.
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And the L-RD said unto him: ‘Who hath made man’s mouth?
or who maketh a man dumb, or deaf, or seeing, or blind? is

it not I the L-RD?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage there speaks of the arousal of prayer that
fades afterwards, and compares it to a dream, which is the
power of imagination that joins two opposites.
KEHOT'S NOTE
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“A Song of Ascents: when Havayah returned the captivity
of Zion, we were like dreamers.” It opens the Torah Ohr
discourse in Vayeshev that the parenthesis refers to.

Psalms 126:1°%:175p 0°2°11n
10713 11777 1178 N2°W-NR N W2 nivYRD 1Y
A Song of Ascents. When the L-RD brought back those that

returned to Zion, We were like unto them that dream.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I clothe the heavens in blackness.” The discourse cited
reads the “heavens” as the Iggulim and the “blackness” as
the concealment in which they are clothed.

Isaiah 50:33:1 17°yw°
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I clothe the heavens with blackness, And I make sackcloth

their covering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Explains why the Iggulim rest within the chambers: the
chambers are the level of yesh (separate existence), which
conceal and hide the light.
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The discourse beginning “Let them bring royal apparel,”
among the Torah Ohr discourses on Megillas Esther, to
which the text refers on the enclothing of the Iggulim in
the chambers.
KEHOT'S NOTE
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“Let them bring royal apparel,” said of the honor shown to
Mordechai. It opens a Torah Ohr discourse on Megillas
Esther that the text refers to on the enclothing of the
Iggulim in the chambers.
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let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse beginning “A Psalm, a song for the dedica-
tion of the House,” to which the text refers on food, cloth-
ing and a house.
KEHOT'S NOTE
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“A Psalm, a song for the dedication of the House.” It opens
a Likkutei Torah discourse cited here on food, clothing
and a house.
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A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains that “vessels of Atzilus”
means the limitation that exists even in Atzilus, and that
souls drawn from the vessels of Atzilus are still G-dliness,
though only like a drop compared with the vessels.
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Kehot’s marei makom for these words (its note is below).
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Etz Chaim introduces the garments and chambers that
surround each world: the garments are vessels for the en-
compassing lights. The Alter Rebbe cites it as Sha’ar 41,
chapter 5, by the Shklov edition of 5560; Kehot’s note
gives its place in today’s editions, Sha’ar 42, chapter 3.
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Sefer Etz Chaim (Public Domain)
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A gloss written on this passage: the concealment goes so
far that creatures cannot see how G-d gives life to the
world, until the world can seem to be an existence by it-
self, like the boast of the ruler of Egypt, “My river is mine,
and I have made myself,” because the divine power that
gives them life is hidden.
KEHOT'S NOTE
PR B°K1217 1R KRR 7Y” 9N IR0D N7 @O non 'Y nbw n”mNa
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Gives the reason the world is named for concealment: the
creation of the world is through the concealment of the
light.
KEHOT'S NOTE
¥ YW MU0 — TIRT OPYR 7Y RN 0PI NRCMAw R . . 92Tn oym
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The Zohar’s principle that an arousal from below brings
an arousal from above; the Kehot note adds that it appears
in many places. Here it introduces how a person’s con-
templation below draws revelation above.

Zohar I, 237ax 1971 x”m

KEHOT'S NOTE
3] .79 K I R

o1 nyT™

“Know this day and take it to your heart that Havayah is

Elokim.” The Alter Rebbe brings it as the call to the con-
templation that is the arousal from below.

Deuteronomy 4:39v”%:*7 0127
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know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“There is nothing else besides Him.” The world seems to
exist by itself only because of the concealment; in truth
nothing exists apart from G-d.
Deuteronomy 4:35779:’7 0°727
17251 T3y 1K D°PRT KT T °2 NYT? DRIT AN
Unto thee it was shown, that thou mightiest know that the
L-RD, He is G-d; there is none else beside Him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The Alter Rebbe brings it as the picture
of the future, when the world will no longer conceal G-d’s
light.
Isaiah 40:57: " 171°yw°
:N327°1 080T 1?;7;"?; N7 0 TI22 TI'?.};}
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The passage there speaks of the faith of Israel, which is
above comprehension: in the time of the First Temple the
Infinite Light dwelt revealed in the souls, as if they saw,
while in the time of the Second Temple the Men of the
Great Assembly instituted the blessings to draw that reve-

lation down.

KEHOT'S NOTE
RV R™INART
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“You shall sanctify yourselves and you shall be holy.” The
Alter Rebbe reads the second half as the result above of
the sanctification below.

Leviticus 20:7°1:’2 Rp™

:D2PR T I °D DY B DNYTRNM
Sanctify yourselves therefore, and be ye holy; for I am the
L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud’s teaching, “Sanctify yourself in what is per-
mitted to you.” It defines the sanctification the verse asks
for as restraint even in permitted things, which is the sub-
duing of the sitra achra.
Yevamot 20a:15170:X > nin2°
MOR AP? MR OKBKY ,0°IDI0 CNTH NI — YR MO
AP MK WATR X3 D70IN 3T DR B3 IR MK 2Ty
01 U, 7T N UATR BRIM 13T 07IPR K 931 K
T2 M2 TRIY YT RIT VN KPR 10 KD

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Tanya also explains kadosh as “separate”: G-d is holy
in that He is apart from the worlds, and through the
mitzvos He sanctifies Israel with that holiness.
KEHOT'S NOTE
.18 KON AR9
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The Zohar quoted at the start of section 2 (where the Kehot
note gives its places): when the sitra achra is subdued be-
low, the glory of the Holy One rises up in all the worlds.
Here it is explained as the removal of the concealment
above.

Zohar, Terumah 6:38-7:4571"2:1-1"2: 11N 7M1 100

45 290 AWy ¥yn 7102

“Turn away from evil and do good.” The two halves are the
prohibitions and the positive mitzvos, through which the
sitra achra is subdued.
Psalms 34:151"0:77% 0°7°71n
AN m'?rg‘ Y2 230 Ny ¥y 110
Depart from evil, and do good; Seek peace, and pursue it.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words of the maamar’s verse, “a land that flows with
milk and honey,” whose causative zavas the Alter Rebbe
now explains.
Numbers 14:8'1:77> 72712
RIT™IWK PIX MY AN DR PING PR 10K R°271 7 132 YOOTOR
w3 370 N3}
If the L-RD delight in us, then He will bring us into this land,
and give it unto us—a land which floweth with milk and
honey.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shelach/2/
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The note gives this lexicon of Kabbalistic terms as the
source for milk being the level of chassadim.
KEHOT'S NOTE
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The note gives this lexicon as the source for honey being
called “the judgment of maturity.”
KEHOT'S NOTE
170 T MR R™MIRND
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The prohibition of burning leaven or honey on the altar.
The Alter Rebbe explains it by honey’s being “judgment of
maturity,” a strong severity.
Leviticus 2:11x7°:2 Xp™
X% 277221 IRip~22 3 van Ayn X7 0P 1371pn WK 1nanne
T2 AWK 127 17°0RN
No meal-offering, which ye shall bring unto the L-RD, shall
be made with leaven; for ye shall make no leaven, nor any

honey, smoke as an offering made by fire unto the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

X7 ,2 RPN

50 QOTOMT NIPTAT 1°MR M2 NI abn
According to the note, the Tzemach Tzedek quotes there
that milk is the mature intellect of chassadim.

KEHOT'S NOTE
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AP e
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Further places in Torah Ohr that the note gives for the
analogy of a mother’s milk that makes the child grow.
KEHOT'S NOTE
2N *Y 2-770 RV PrOR ANNM WIT .2 ,AP L3P RMIN O3 AR
PIPW OYD P232w NI OYVM” RN 2Pp Y R-270pN 1702 7PN
PIPNT 13 MR TN 12 IMRT 0PNWA MR NOwHI MRT 2900
L191IR2 WY 71277 NPMIR NOwnT NPIYDa owann®?

52 NIONT D77 92w QAW T TN

Etz Chaim reads Eldad and Meidad as the secret of the two
breasts (dadim) of Imma, with the milk spreading between
them. The Alter Rebbe cites it for the “milk of Imma” that
makes Z’eir Anpin grow.

Sefer Etz Chaim, Shaar HaKlalim 3:3-40°%%371 3w ,0n vy
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Sefer Etz Chaim (Public Domain)
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Yaakov’s blessing to Yehudah, “Red of eyes from wine, and
white of teeth from milk.” It opens the discourse in
Parshas Vayechi that the parenthesis refers to.
Genesis 49:1227:0"n N°WR12
:3970 0371271 17 0Py *27Pon
His eyes shall be red with wine, And his teeth white with

milk.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that this passage of Pri Etz Chaim on honey
is explained in Torah Ohr there.
KEHOT'S NOTE
2,19 R™N2 RN

waTPaya

At the end of the first chapter of the gate on the shofar, Pri
Etz Chaim says that the judgments, once sweetened, re-
turn to the “taste of honey.” The Alter Rebbe cites it on
honey as gevuros.

Pri Etz Chaim, Gate of the Shofer 1:2579w1 yw ,0%°1 vy "9
73R
1IMY? PIZ ,AMB0% 275 1T 0D RPN 1N Aptnw o
ow mam .PpT 0°10% 177991 K 0Ipna 12T R0 KDY 17000
N AP UY ANV LI PINAR PPII ow P0 57 30 Y
SUIR 7°NANNR OM P17 PINI M N8y 2193 0K 95 1°778nn
JOR PITTAPNNI 7T QY T L70 PRYN 0ewn P 70T a0 Y
978 NPMIR OnY L9715 99Iwa 0°91900 978 Y NPmIR 2 0w
MYVY WrRI L,WAT OYL? PR AR PR M N0 M 0wn
WAT 3 RITW DWW 17 TI0 RIM w37 NNvEXD
Pri Etz Chaim (Public Domain)
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“This day Havayah your G-d commands you to do these
statutes.” It opens the discourse in Parshas Savo to which
the text refers.

Deuteronomy 26:161”1:173 0127
D°LBYRITNRY APRT DPOITNK Niy? MIN PROR N Mo oo

SWDI223 72377222 DR ) N
This day the L-RD thy G-d commandeth thee to do these
statutes and ordinances; thou shalt therefore observe and do
them with all thy heart, and with all thy soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A gloss written on this passage: that the lights break
through the vessels and are revealed below, so that it is

likuteitorah.com/likkutei-torah/shelach/2/
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“flowing with milk and honey.”
KEHOT’'S NOTE
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The words here quote Ketubot 111b:22-23; the passage is
shown below.
Ketubot 111b:22-23373-272:2 X™p NM21N3
STT °702 229°R I A7 RIPM PRAN RYNT A0 *PRA
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7193 2T "WITY 270 NI 07 O OTTY WOR? WO RN .DOPRD
*7 I 7777 730 72 72 7127 K 7P T0MUWR PR 00T M
.. 7290 "WaTY 270 N2y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Rashi explains “flowing with milk and honey”: the goats
eat figs, the honey drips from them and the milk flows
from the goats, until they form a kind of stream. The
Kehot note also points to the story in Ketubot 111b of the
goats under the fig trees in Bnei Brak.

Rashi on Megillah 6a:9:1°R:’0:X " 712%3n %y "1
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Vilna Edition (Public Domain)
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The note points there for a discourse on this verse that ex-
plains it in a different way.
KEHOT'S NOTE
,7,27170 ,212%) MTIRNT 22w 02 1T 177 IR — K™IRA 71 102 7K
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PN? MWy e
The Talmud discusses what “and she shall do her nails”
means, cutting them or letting them grow. The Kehot note
cites it for the sense of “doing” as putting in order.
Yevamot 48a:9-10"-"0:X 1”1 nn2°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The verse on the captive woman, “and she shall do her
nails.” The Alter Rebbe brings it, with its Targum, to show
that “doing” can mean rectifying.

Deuteronomy 21:1227°:X”> 0°127

PIBETNR ANWY) AYKINN 77PN A3 TIRTPN AnXAm
then thou shalt bring her home to thy house; and she shall
shave her head, and pare her nails;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud says that G-d placed a mother’s breasts at the
seat of understanding (binah). The Alter Rebbe brings it to
connect milk with Binah, the supernal “mother.”

Berakhot 10a:16-181”>-1"1:X > 11372
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What means "all His benefits"? R. Abbahu said : [It means]
that He placed her breast in the place of understanding. For
what reason? Rab Judah said : So that [the child] may not
gaze at the place of nakedness. Rab Mattena said : So that it
should not have to suck from a part of the body which is
foul. David looked upon the overthrow of the wicked and
composed a song ; as it is said, "Let sinners cease out of the

earth, and let the wicked be ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
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Etz Chaim, Sha’ar Hearas HaMochin, chapter 1, explains
that all the generation of the desert who left Egypt came
forth from the level of Leah. The Alter Rebbe cites it for the
spies’ root in Leah, the World of Thought.
Sefer Etz Chaim 32:3-4'7-'3:2”% 0»n py
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Sefer Etz Chaim (Public Domain)
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Rav teaches that Avraham our father fulfilled the entire
Torah, learning it from the verse “because Avraham lis-
tened to My voice.” In the spies’ argument it is the prece-
dent for fulfilling mitzvos in spirit.
Yoma 28b:9-10"-"0:2 1”5 K11
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Rabbi Simlai asks why Moshe longed to enter the Land: did
he need to eat its fruit? Rather, many mitzvos were given
to Israel that can be fulfilled only in the Land, and he
wished to fulfill them all. The Alter Rebbe brings it to show
that the deed in the Land is the main thing.

Sotah 14a:71:X 7> VIO
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note points to two places in the Rebbe’s talks in con-
nection with the words “in truth they were mistaken,” the
spies’ error described here.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The hymn Lecha Dodi says of Shabbos, “last in deed, first
in thought”: made last, it was first in the plan of creation.
The Kehot note gives it as the source of the saying, which
the Alter Rebbe uses for the lowest deed carrying the first
intent.

Siddur Ashkenaz, Shabbat, Kabbalat Shabbat, Lekha Dodi 4-
61-"7 717 197 ,naw nap ,naw ,10wWR 170
.112101 OTPR WX .19727 1ipR X°7 03 L1271 107 Nav nx1ph
7323 N2Y *3B 7172 NXIR? *TIT M7 :7PNA NIwnR3 nyyn 1o
PRY2 NIV 77 21 72000 TN KY WP AR Y Ton UTpn
PR 7Y Pinm KIm .XD2T
To greet the Sabbath, come let us go for it is the source of
blessing; from the very beginning, of old, it was appointed;
last in creation, first in [G-d's] thought. Come my Beloved
Friend to greet the bride, let us welcome the Sabbath.
Sanctuary of the King, royal city, arise, come forth from the
upheaval; too long have you dwelt in the valley of weeping;
He will show you abundant pity.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"1 X" D

19102 151N PIYa

Sefer Yetzirah says of the ten Sefiros that their end is
wedged in their beginning and their beginning in their
end. The Alter Rebbe brings it to show that the highest is
bound up with the lowest.

Sefer Yetzirah 1:7°1’% 717°%° 100
namsws 19102 m‘?nm m‘?nn: 1210 7I¥1 N "92 M0 WY
7910 DR 71 TN 2199 22w 19 °RY 7°1° NIRY noraa amnwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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The Zohar’s phrase “for a wise man, a hint.” The Alter
Rebbe develops it into the analogy of a deep idea that can
be conveyed only by a gesture.
Zohar I, 26b2 ;10 x”mt
KEHOT'S NOTE
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Sefer Yetzirah’s “their beginning is wedged in their end.”
Here it explains why the revelation above can be aroused
only by the deed below.

Sefer Yetzirah 1:7°1’% 77°%° 790
nanbws 19102 1P 1NPIN2 1910 YIYI AR 92 mMTtED Ty
7910 1INK 1172 TN 21991 2w 10 °RY 7°1° NIRY nomnaa amnwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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In the laws of chalitzah, if the woman did not recite the
verses the chalitzah is valid; Rabbi Eliezer derives from
“thus shall be done” that “anything that is a deed” is indis-
pensable. The Alter Rebbe brings it as a parallel to the pri-
ority of deed.
Mishnah Yevamot 12:3°3:27 nin2° mawn
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If she took off his shoe and spat, but did not recite [the for-
mula], her halitzah is valid. If she recited [the formula] and
spat, but did not draw off the shoe, her halitzah is invalid. If
she drew off the shoe and recited [the formula] but did not
spit: R. Eliezer says her halitzah is invalid; and R. Akiva
says: her halitzah is valid. R. Eliezer said to him: “‘So shall
be done’ (Deut. 25:9), anything which is a deed is essential.”
R. Akiva said to him: “From there ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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There Yaakov’s work with Lavan’s flocks is explained as
the six orders of the Mishnah, drawn from the supernal
delight beyond the ordered chain of descent.
KEHOT'S NOTE
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“And Lavan had two daughters: the name of the elder was
Leah, and the name of the younger Rachel.” It opens the
Torah Ohr discourse in Vayeitzei to which the text refers.

Genesis 29:1610:107> N°WRI2
{21 NVPT DY X7 M7 0¥ N33 AT 1377

Now Laban had two daughters: the name of the elder was
Leah, and the name of the younger was Rachel.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nvnn "wNT 27y
The passage there reads “all that comes out of the mouth
of Havayah” in two ways: the life-force already spread
through the Ten Utterances, and their source, in which the
mineral, vegetable and animal are very exalted.
KEHOT'S NOTE
DB Y T°OPN 17II0 .4 ,RD MY D 1P

Inicl-hid 7l
“And Moshe spoke to the heads of the tribes of the

Children of Israel.” It opens the Likkutei Torah discourse
in Matos to which the text refers.
Numbers 30:2°2:°7 12712
M WK 1270 17 MRY PRI 127 Nind SWRYTOR Twn 127
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath
commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “the fourth (rova) of Israel” is read as “four,” in-
cluding all four levels: thought, speech, action and will.
KEHOT'S NOTE
7,10 P92 D Apo
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Bilaam’s words, “Who has counted the dust of Yaakov?”

They open the Likkutei Torah discourse in Balak to which

the text refers.

Numbers 23:10:372 72712

N 0°W° Nin Pwal nan 5?51}?7 $297NKR 720123 2pY? 19y 130 N
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Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage explains that in the wool of tzitzis and the
parchment of tefillin the Infinite Light that encompasses
all worlds shines openly, with no garment to hide it, unlike
deeds not done for G-d.
KEHOT'S NOTE
STPORY 3L,% RN

nobn w2 1N

“Let them bring royal apparel,” said of the honor shown to
Mordechai. It opens a Torah Ohr discourse on Megillas
Esther to which the text refers.
Esther 6:8°11: 1nox
q7n1 1Py 207 YR D10 T9n7 127WI? WK NdYn wAaR N0
WX M9%1 02 101 WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head
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a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yehoshua and Calev’s words, “The land is very, very good.”
The two times “very” are now explained as the hidden and
the revealed worlds.
Numbers 14:71:77> 72722
MNP A2 172y WK PIRD R? PRI 12 NTYTRITOR 1nKn
SRR TRR PIRD 7270 AR
And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Yehoshua and Calev’s words, “If Havayah desires us, He
will bring us to this land.” The Alter Rebbe reads “desires”
as the inner dimension of Keser.

Numbers 14:8'1:77> 72712

RIT™IWR IR ﬂJ’? 7IN2 DRI ?1}53"?}5 1NN R°27) 1 122 YR0TOR
w37 397 N3}

If the L-RD delight in us, then He will bring us into this land,

and give it unto us—a land which floweth with milk and

honey.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads the spies’ report as the despair of those
who think the upper world cannot be earned, and “If
Havayah desires us” as the answer of the men of faith:
when a person strives with the desire of his heart, G-d asks
only for the heart.

Zohar, Sh'lach 9:59-10:67170:>-1”1:' 77 15w ,7717 190

What say then the faithful? “If the L-rd delight in us, he will
give it to us”: if a man seeks with all his heart to serve G-d,
only the heart is required;

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Wisdom says, “And [ was with Him as a nursling, and I was
His delight day by day.” It opens the discourse to which
the text refers on will and delight in Keser.

Proverbs 8:30°%:11 *own
:NY7222 1397 NNipn O 01 DOYITYY MK 1N 1238 1K)
Then I was by Him, as a nursling; And I was daily all delight,
Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
YARA 7210

“The land is very, very good.” Here the goodness of the
Land is the means by which the inner dimension of Keser
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is revealed.
Numbers 14:71:77> 72722
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And they spoke unto all the congregation of the children of
Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Sefer Yetzirah’s full phrase, “their beginning is wedged in
their end and their end in their beginning.” It explains
why the highest level of Keser is revealed through the low-
est, the Land.

Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 1NN 1NPAN2 1910 YIYA R 92 MT°ED Ty
D10 AR 17 AR 21921 3w 17 PRI 70 1IRY NPNA2 1D
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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“Sing and rejoice, daughter of Zion, for behold, I come,

and I will dwell in your midst.” It opens the Torah Ohr dis-

course quoted here, on the elevation of the “daughter.”
Zechariah 2:1477°2 170t

10X 2902 *NIDYY X337 3 TI°37N2 Mty )

’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“A woman of valor is the crown of her husband.” The
Torah Ohr passage applies it to the “daughter,” who in the
future will be raised to be her husband’s crown.
Proverbs 12:4'7:27 “5wn
{1Y3R PRINEYR 232791 APY2 NWY 20T nwN
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“This is the gate to Havayah; the righteous shall enter
through it.” The Alter Rebbe applies it to the Jerusalem be-
low, the gate through which the Jerusalem above is
reached.

Psalms 118:20°3:1°p 0°2°1n
1139822 DO T8 °A? YW
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This is the gate of the L-RD; The righteous shall enter into it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Jerusalem, built up like a city that is joined together.” It is
read as the Jerusalem below joined to the Jerusalem
above.
Psalms 122:3°3:273p 0°2°1n
DT FPTTANY TYD M3 07Y,
Jerusalem, that art builded as a city that is compact
together;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Sing and rejoice, daughter of Zion, for behold, I come,
and I will dwell in your midst.” The Alter Rebbe reads the

indwelling as being in the Jerusalem below, the

“daughter.”
Zechariah 2:1477°2 1°72t
170K 72102 NIV RI™IT 22 187N I 3
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Behold, My servant shall prosper; he shall be exalted and

lifted up, and be very high.” The servant is the one who
keeps the mitzvos in physical deed, and his “very” is
linked to “very, very good.”
Isaiah 52:13x7:27117°yw”
TRR 7231 R 0177 > 72y '?’_3?;72 30
Behold, My servant shall prosper, He shall be exalted and
lifted up, and shall be very high.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The land is very, very good.” Its “very” is compared here

“

to the servant’s “and be very high.”

Numbers 14:7°1:77° 72712

qINP A2 1172y WK PIRT MRY DRIRI2 NTYIRITOR 1R
SRR TRY PN 7290 ANK

And they spoke unto all the congregation of the children of

Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Land, land, land, hear the word of Havayah.” The three-
fold “land” is read in the same way as the threefold
“Heichal.”

Jeremiah 22:29v75:273 10
™I YR PIN TIN PN
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0 land, land, land, Hear the word of the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N3P N

Moshe’s plea after the spies’ report, “And now, I pray, let
the power of Ado-nai be great.” It opens a later discourse
towhich the text refers.

Numbers 14:171>:7”> 7272
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And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Jeremiah warns against trusting in the false words, “The
Heichal of Havayah, the Heichal of Havayah, the Heichal
of Havayah are these.” The Shelah explains the threefold
“Heichal” as three levels.
Jeremiah 7:47:1 17007
77 1 2277 °0 22777 ° 92°7 ARY AW *12777K 027 InantoR
Trust ye not in lying words, saying: ‘The temple of the L-RD,
the temple of the L-RD, the temple of the L-RD, are these.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Yehoshua son of Nun sent out of Shittim two men,
spies, secretly.” It opens the discourse on the haftarah of
Sh’lach to which the text refers.
Joshua 2:1°x:2 ywin°
107 KT U0 0931 DUWIRTDOIY DWW PITIRTYEIN MoYn
I TRYY A APRPR WL A9 APVIE) PWT NN W
RT3
And Joshua the son of Nun sent out of Shittim two spies se-
cretly, saying: ‘Go view the land, and Jericho.’” And they
went, and came into the house of a harlot whose name was

Rahab, and lay there.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The seraphim call to one another, “Holy, holy, holy is
Havayah of hosts.” The Alter Rebbe reads the three times
“holy” as drawing the encompassing light into the three
worlds.
Isaiah 6:3%2:1 71°yw°
PIRTTPD KPn NIRIY N WITR wATR WiTR ImRY AR M X
97923
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Everyone that is called by My Name, and for My glory: I
created it, I formed it, I also made it.” The three verbs are

likuteitorah.com/likkutei-torah/shelach/2/
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the three worlds, here identified with thought, speech and
action.
Isaiah 43:7"1:0"n 71°yw°
PIPRYTN RS PNRY2 TI25%7) 0w KT 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Shimon HaTzaddik taught that the world stands on three
things: on the Torah, on divine service and on acts of
kindness. The Alter Rebbe makes them a further form of
the same three levels.
Pirkei Avot 1:2°2:°X maR mawn
YW Y IR 177 RIT L2 D010 Cwn O pUTRT TNy
10700 MPR3 Y1 173297 P¥1 17IRT By, iy o7iva 07137
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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The verse of Yom Kippur, “For on this day He shall atone
for you.” It opens the discourse to which the text refers on
Torah, divine service and acts of kindness.

Leviticus 16:30°2:1"t X7p”
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“Your lips are like a thread of scarlet, and your speech is
comely.” The word midbarech, “your speech,” shares its
root with midbar, “desert,” and the Alter Rebbe applies it
to the generation of the desert.

Song of Songs 4:3°3:’7 07w W
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Thy lips are like a thread of scarlet, And thy mouth is come-
ly; Thy temples are like a pomegranate split open Behind
thy veil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Bilaam’s words, “Who has counted the dust of Yaakov?”
They open the Likkutei Torah discourse in Balak to which
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the text refers.
Numbers 23:107:375 72712
>N 0°Y? NiR "W Nan YR ¥277NKR 30m1 29y 19y 13n M
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Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I created it, I formed it, I also made it.” In the discourse
cited, “also” (af) adds a fourth level, above the three, re-
vealed through the deed.

Isaiah 43:7°1:27n 1°yw°
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Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your teeth are like a flock of ewes that have come up from
the washing.” It opens the discourse to which the text
refers.
Song of Songs 6:61: D*°W W
PR 17301 NIRRNR DP3Y A3MINIR WYY DOPMT YD T
073
Thy teeth are like a flock of ewes, Which are come up from
the washing; Whereof all are paired, And none faileth among
them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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