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“And they said to the whole congregation of the Children of Israel, saying,” etc., “The land is very,
very good. If Havayah desires us,
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He will bring us to this land and give it to us, a land that flows with milk and honey.” Now, [we need]
to understand the matter of the precise wording of the verse, in that it says “very” (me’od) two

times: “very, very.”
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And likewise, “a land that flows,” etc. [To explain this,] we must first preface [an explanation of] the

root, above, of the episode of the spies: that they did not want to enter the Land of Israel, and dis-

paraged it, etc.
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Now, it is explained in Etz Chaim that the root of the spies is from the level of the World of Thought,
which is called Leah. For they were of the generation of the desert, who were called “the generation
of knowledge” (dor de’ah);
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and therefore they did not want to lower themselves to enter the Land of Israel, which is from the
level of the World of Speech, which is called Rachel.
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To understand the explanation of these things: it is known that the main point of the mitzvah in en-

tering the Land of Israel is as it is written, “to do in the land,” etc.,
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that is, to fulfill the Torah and the mitzvos there. For there are a number of mitzvos that depend on
the Land specifically, such as the building of the Beis HaMikdash, and the like, etc.
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The explanation is this. The main point of the Torah and the mitzvos is “to distinguish between the
pure and the impure”: that is, the level of
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refinements (beirurim), to refine the good from the evil. For through the shattering of the primor-
dial kings of Tohu, two hundred and eighty-eight sparks of Tohu fell and became enclothed in no-

gah, so that they are a mixture of good and evil, as is known; and they need an ascent.
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This comes about through their first being refined and separated from the evil that is bound up

with them; and then, afterwards, they will be able to ascend on high, to the source of their root.
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And this is the matter of the practical mitzvos, the positive commandments and the prohibitive
commandments: through the prohibitions the good is separated from the evil, and through the do-
ing there is the ascent of the good on high, etc.
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That is, for example, when one does some mitzvah, such as taking an esrog to wave it, or [taking]
wool and making tzitzis from it: the esrog and the wool are from the level of nogah, where the good
is mixed with the evil; and when one does the mitzvah with it, he draws into it the indwelling of the
Infinite Light (Or Ein Sof), and the good
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(of the sparks of Tohu that became enclothed within the esrog and the wool through the shattering)

is included in the Infinite Light that is drawn down through this mitzvah.
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However, this is only when it has first been refined and separated from the evil, and has attained
the level of a vessel for the indwelling of the Infinite Light. Then, through his doing the mitzvah, he
will draw down the Infinite Light to dwell in it, and through this it will be included in it, etc.
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And this is the matter of the fine details of the mitzvos: that the esrog must be such-and-such
specifically, and if one of its details is lacking in it, it is invalid.
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Likewise the tzitzis: if one thread is missing, they are invalid; that is, they are not at the level of a
vessel for the indwelling of G-dliness. At any rate, it is understood from this that the main point of
the Torah and the mitzvos is to refine the good from the evil with which it became mixed through

the shattering, to separate it from the evil and to raise it up to its root, etc.
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But in truth this is not understood: how can a person bring about the indwelling of the Infinite
Light by doing the mitzvah?
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For what relation and connection does he have with G-dliness through putting on the tefillin and
wrapping himself in tzitzis, that he should thereby bring about a drawing down of the Infinite
Light? Or that he should bring about the separation of the good from the evil through his “turning
away from evil,” etc.?
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2. But the matter will be understood in light of what is written in the Zohar: “When the sitra achra

(the other side) is subdued, the glory of the Holy One, blessed be He, rises up in all the worlds.”
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For it is known that in the chain of descending worlds (hishtalshelus) as a whole there are two lev-
els, which are called Iggulim (Circles) and Yosher (Uprightness); and they are also the levels of

Nefesh and Ruach, as is known.
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The difference between them is that in the level of Iggulim the lights are included there in inter-in-
clusion, in a state of concealment, without division into minute particulars in a state of revelation.
Therefore it is called the level of Iggulim: just as a circle is of one evenness, and there is no divi-

sion in it, etc.
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The level of Yosher is when the lights are revealed and divide into minute particulars, so that they
are comprised of ten, and [each of the] ten of ten, etc. The analogy for this is like the cause, which
encompasses the effect and includes it:
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that is, by way of analogy, like a teacher who imparts an idea to his student. When he needs to im-
part the idea to him, he must come down from his level and contract his intellect, attending to the
vessels of the student’s comprehension, etc.,
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and he imparts the idea according to [the student’s] measure. Yet in the essence of his intellect, he

includes the whole of the student’s intellect, from its beginning to its end.
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And even the influence that he imparts to the student, which in truth is in the form and manner of

the student’s intellect, is included in the teacher’s intellect in a single glance, without division into

parts. Now, even after it has been drawn from the teacher to the student,
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at the beginning of his comprehension the student’s intellect is, by way of analogy, encompassed
by the light of that idea which flows to him from the teacher; and the light of that idea exceeds the
student’s intellect and comprehension, and encompasses it on every side.
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The explanation of the matter is this: at the beginning of his receiving the idea imparted to him,
the student does not yet grasp the idea in its depth;
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that is, his grasp of the idea is only in a general way, without division, [so as] to fully comprehend

all the parts of the idea and the explanations, each thing by itself.

5w N LNIPRANT 2N92Y 19773 725 AP0 912 1onhnn Rowh 700 R DOwE 10K D199 5730

.0°21y7 07y b

Therefore that idea as a whole still encompasses the student’s intellect in the manner of an encom-

passing [light] alone, without division. And this is an analogy for the level of the Ten Sefiros of
Iggulim.
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But afterwards, when the student contemplates the flow of the idea, goes down into its depth and
grasps it well, then, on the contrary, his intellect will encompass that flow of the idea: the flow of
the ideawill enter into it as an actual inner light, for he will grasp it well,
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and he will also fully comprehend all the parts of the reasonings within it, each one in its proper
place, by itself, and not only in a general way. And this is, by way of analogy, the level of Yosher,
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which is the level of inner light (Or Pnimi). [And see further what is written on the matter of “A per-
son does not grasp the mind of his teacher until forty years,” in the discourse on the white gar-

ments of the Kohen Gadol (High Priest), in the Biur on “For on this day He shall atone.”]
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Therefore Iggulim is called the level of Nefesh, and Yosher is the level of Ruach, which is a higher
quality and degree than the level of Nefesh and comes afterwards, like the matter of the mature in-

tellect (mochin degadlus), which comes after the immature intellect (mochin dekatnus);
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and as it is written in the Zohar, Part II, 94b: “When a person is born, they give him a Nefesh, etc. If
he merits more, they give him a Ruach,” etc. (And as is written in Etz Chaim, Sha’ar Iggulim
VeYosher, Branch 3.)
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Now, from this analogy the discerning will understand the matter of Iggulim and Yosher above.
The level of Iggulim is that the supernal lights drawn from the Emanator, may He be blessed, are

not yet manifest in a state of revelation,
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but are only in a state of concealment; and they are included together, without division into partic-
ulars, [each] to be a thing by itself: the power of Chochmah by itself and the power of Chesed by it-
self, etc.;
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rather, they are included and encompassed together in one evenness. And this is because it is not
in a state of revelation, but only in a state of concealment.
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The level of Yosher is the level of the lights when they descend and are revealed, for then they are

in a state of division, each Sefirah by itself: Chochmah distinct, in a vessel of its own, and Binah by

itself. And this is because they have become enclothed in vessels and have been drawn forth in a

state of revelation, etc.
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(Yet they are also in a state of inter-inclusion, for they are included in one another, like the limbs of

a person: although they are two hundred and forty-eight limbs, they are nevertheless bound to one

another, for the sinews of the brain are in the foot, etc.,
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and so they are one person. And see what is written in Parshas Noach, in the discourse on the gen-
eration of the Dispersion, on the matter of the difference between Nekudim and Berudim; and see

what is written in Parshas Shemos on the verse “Who has given a mouth to man?”)
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Now, these two levels, Iggulim and Yosher, are found in all the worlds, from the head of all levels to
the end of all levels:
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that is, before the World of Atzilus (Emanation) and in Atzilus, down to the level of the Ten Sefiros of
Iggulim of the World of Asiyah (Action) and the Ten Sefiros of Yosher of Asiyah. And their matter in
general is as mentioned above: the Iggulim are the lights when they are concealed and included in

inter-inclusion, without division, etc.
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And it is from them that all the concealments and hidings are drawn, whereby the G-dly life-force

that descends to give life to the created beings is concealed and hidden, and is revealed to the cre-
ated beings only in tzimtzum (contraction), etc.
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As is written in Etz Chaim, there are chambers (heichalos) above: there are chambers of love and
awe, and there are chambers of will. And the matter of a chamber in general is that it conceals the
light and life-force and hides it, so that it should not be revealed to the created beings
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as it is in itself, but rather it is contracted according to the measure of the capacity of the created
being’s vessel to contain its light. For if it were revealed beyond the measure, [the created being]

would be nullified out of its existence entirely.
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In order for there to come into being, in the created beings, a limited love, which is the level of the

camp of Michael, and likewise a limited awe in the camp of Gavriel, etc.,
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from the light and life-force that is drawn from the Infinite Light (Or Ein Sof), may He be blessed,
which is unlimited, it is specifically through a contraction and concealment of the light, as is

known.
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The contraction that contracts the light, so that a limited love may come into being from it, is what
is called the level of the chamber of love; that is to say, it is the concealment that causes the draw-

ing forth of the love, etc.
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And so too, in the same way, with the chamber of will, etc., as is known. (And see what is written in
Parshas Vayeshev, in the discourse beginning “A Song of Ascents... we were like dreamers,” on the
matter of “I clothe the heavens in blackness”: the heavens are the Iggulim, and they are clothed in

the level of blackness, etc., which is concealment and hiding, etc.; see there.
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Along these lines one may explain the matter of the resting and enclothement of the Iggulim in the
chambers. And see Etz Chaim, Sha’ar 41, chapters 4 and 5; and see what is written in the discourse
beginning “Let them bring royal apparel,” and in the discourse beginning “A Psalm, a song for the

dedication of the House,” on the matter of food, clothing [and] a house.)
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So too, in the same way, the vessels limit the lights and conceal them, so that they should not be re-
vealed as they are, but should be limited within them, and so that the revelation of the life-force

should be only a slight glimmer;

likuteitorah.com/likkutei-torah/shelach/2/ 10
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and this is in order for the created beings, which are limited, to come into being, as is known. And
the root of all the roots of these concealments is from the level of Iggulim, as mentioned above.
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(And see Etz Chaim, Sha’ar 41, chapter 5, in what is written there: “For this we must make known to
you the matter of the garments and the chambers, what they are,” etc.; see there.)
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Now, although these concealments are certainly from the level of supernal holiness, for the intent

in this contraction is that the created beings should come into being, as is explained elsewhere on

the meaning of
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“that Havayah is Elokim”: that the contraction of the Name Elokim is itself the level of Havayah,
etc., nevertheless, through the manifold chain of descending worlds (hishtalshelus), until it was
drawn into the Iggulim of the World of Asiyah (Action), from which the physical heavens and earth

came into being,
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which are from the level of the Iggulim, as is plainly seen: the heavens are round by their nature,
and likewise the globe of the earth is round (and the element of air that is on the earth is also from
the level of Iggulim),
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through the manifold chain of descent there came about from this a complete contraction and a
great concealment, so that the G-dly power that gives life to the world became concealed and en-
clothed in many and mighty garments; for olam (world) is from the term he’lem (concealment), as

is known.
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And the root of all the roots of concealment is from the level of the concealment of the supernal
Iggulim, in which the light is concealed and not revealed. From this it follows in the World of
Atzilus (Emanation) that the vessels cover the lights and conceal them, so that the revelation of
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the life-force should be limited within them, within a boundary. And this is what causes that,
through the manifold chain of descent, there should be a complete concealment, so that the G-dly
power is concealed and enclothed in many garments, until it appears as if the world were an exis-
tent (yesh), a thing by itself. (And as is written about this in Sefer Shel Beinonim, chapters 21 [and]
22))
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3. Now, through an arousal from below there is an arousal from above, by a person’s delving
deeply and applying his mind and heart to see how the Holy One, blessed be He, renews the work of

creation every day, continually.
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As it is written, “Know this day,” etc.; and “All before Him is considered as actually nothing.” That
the world seems to be an existent and a thing is because of the concealment and hiding by which

the G-dly power is concealed;
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but in truth “there is nothing else besides Him,” etc. It follows that he brings about the removal of
the contraction and the concealment by which the G-dly power is concealed, so that it becomes re-

vealed in a state of revelation.
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And through this arousal from below he brings about an arousal from above: that above, too, the
vessels will not conceal the lights and limit them, and that [the lights] will break through and be re-
vealed below exactly as they are, and there will not be the hidings and the contractions, etc.
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This is like what will be in the time to come, as it is written, “And the glory of Havayah shall be re-
vealed,” etc., when the world will not conceal the light of His holiness, blessed be He;
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and as it was before the sin, when the world was exceedingly refined, so that it did not conceal the
revelation of His G-dliness, may He be blessed, at all. For Adam, the first man, even while he was
clothed in a body, grasped the secrets of the Torah in Gan Eden, etc.
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The chain of descending worlds (hishtalshelus) as a whole, too, was more refined than they are now,
so that the Infinite Light (Or Ein Sof) was revealed in them more; as is written in Pri Etz Chaim,
Sha’ar HaShabbos, that what is now called the level of Z’eir Anpin (the emotive attributes) of the
World of Atzilus (Emanation), that degree was then at the level of the World of Beriah (Creation).
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Now, the level of Beriah of the present is very far removed in rank from Z’eir Anpin of Atzilus. For
the level of Atzilus is the level of G-dliness, and it is a power of His powers, and the Infinite Light

dwells in it in utmost revelation; whereas Beriah is something from nothing, etc.,
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and they are created beings, separate, and brought into being anew from nothing to something,
and they are bounded, as is known. And it was through the sin of Adam, the first man, that the
worlds became coarse, so that the Infinite Light shines in them through concealment and contrac-

tion, until in this physical world the Infinite Light is utterly hidden in them, as mentioned above.
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And when below there comes about the subduing of the sitra achra (the other side), that is, the re-
moval of the contraction and the hiding, so that there is a revelation of G-dliness in the soul of
man, then through this there comes about above, too, a revelation of G-dliness, so that there will
not be vessels that hide the lights, etc.
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And this is [the meaning of] what is written, “You shall sanctify yourselves and you shall be holy, for

I, Havayah, am holy.” Seemingly, this is no reason: that because He, may He be blessed, is holy,
Israel must also be holy.
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But the matter is [this]: the meaning of “You shall sanctify yourselves” is as our Sages, of blessed

memory, said, “Sanctify yourself in what is permitted to you”: that is, that there be a subduing of

the sitra achra (the other side), so that the heavens and the earth and all

T9TaT MWD RIT WITPT 19 01T 2AR WITP 973 19YRD 19770 17031 N0 NI IR DY 2219 nvhws
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the physicality of the world should not conceal the light of His holiness, may He be blessed. And
through this there will also be, above, “I, Havayah, am holy,” etc.; for kadosh (holy) is a term for
separation, as is known.
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That is, there will be a revelation of the essence of His G-dliness, may He be blessed, which is above

the contraction of the vessels that limit the lights; for through an arousal from below [there is] an

arousal from above, as mentioned above.
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And this is the matter of the saying in the holy Zohar: “When the sitra achra (the other side) is sub-
dued below, the glory of the Holy One, blessed be He, rises up in all the worlds.” That is, through
the sitra achra being subdued, whereby the contraction and the hiding of the physical heavens and
earth is removed, through this “the glory of the Holy One, blessed be He, rises up in all the worlds”:
PPy 12153 772197 KIP° PPNORY 715 0991 977 0OYPIA MINIRT 0993 N APYNR Daw 117717
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that is, that above, too, the lights are revealed and break through the vessels, as mentioned above.

And “the glory of the Holy One, blessed be He, rises up in all the worlds”: these are the hidden

worlds and the revealed worlds.
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And this is the intent in the Torah and mitzvos, that through them one brings about the indwelling

of the Infinite Light (Or Ein Sof): that is, as mentioned above, that when the sitra achra is subdued

through “turn away from evil and do good,”

1973 NR 0°1°99nn MnDYn 3 Nayn aPynd 100w RPOYPT RMIYNR RNNDT RNIYNR2 MR
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then, through an arousal from below [there is] an arousal from above, so that above there will be a

removal of all the concealments that conceal the revelation of light and life-force, etc.,
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until even the contraction of the vessels, which limit the lights and hide it, will also be removed, so

that the lights will break through and be revealed below, as mentioned above. (And see what is writ-

9

ten in Parshas Chukas on the verse “Therefore the rulers say, ‘Come to Cheshbon,’” etc.)
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Now the root of the matter of fulfilling the mitzvos in the Land of Israel specifically will also be un-
derstood, as it is written, “to do in the land,” etc. For
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it is written of it, of the Land of Israel, “a land that flows with milk and honey.” The meaning is that

the term zavas (“flows”) is a causative term: that it causes milk and honey to flow.
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The explanation is this. Milk and honey are the level of the chain of descent of the Ten Sefiros as a

whole, which are the level of [the Names] Mah and Ban, which are chassadim (kindnesses) and ge-
vuros (severities): milk is the level of chassadim, and honey is the level of gevuros.
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For honey is called “the judgment of maturity” (din degadlus), as is known; and that is why it is

said, “For no leaven and no honey shall you burn,” etc.
NR 27anw ORT 270 Dwnst 027007 MDTAT MR 2 RIT 290 MDTAT PR °ha 10 oA
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And both of them are the level of mature intellect (mochin degadlus): milk is the level of the ma-
ture intellect of chassadim, like the analogy of the mother’s milk, which makes the child grow and

draws intellect into him, etc.
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So too above, it is in the level of Binah (understanding), which makes the limbs of Z’eir Anpin (the

emotive attributes) grow through imparting intellect; and this is what is called the level of the milk

of Imma. As our Sages, of blessed memory, said, “He made for her breasts in the place of under-

standing (binah),” etc.
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And in Etz Chaim (Sha’ar HaKelalim, end of chapter 3) it is also explained, on the matter of Eldad
and Meidad, that they are the two breasts (dadim) of Imma, from which the milk issues forth to
Z’eir Anpin to make it grow, etc. (And see what is written in Parshas Vayechi on the verse “Red of
eyes,” etc., “and white of teeth from milk.”)
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And honey is the level of the mature intellect of gevuros, for it is called “the judgment of maturity.”
That is, they are the level of the revelation of the lights, the opposite of the contraction of the ves-
sels, etc.

NGkl R ke '|’|758 1M 0910 87y X2N D2 WrnyY WAT 1°1¥2 X”D0 921w N2 W 17°yH YY)
(And see Pri Etz Chaim, Sha’ar Kavanas HaShofar, end of chapter 1, on the matter of honey; and
see what is written in Parshas Savo on the verse “This day Havayah your G-d commands you,” etc.)
NIVPT 1°1M N2 RITW DIXNRYM ooy 92°7 RIAw moTaT 1°Mn onY vam 251 nat IV AL
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And this is the matter of “flowing with milk and honey”: they are mature intellect, which is the op-
posite of the concealment and the contraction, which is the level of immature intellect (mochin

dekatnus), etc.
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And from this it follows in physicality, too, that the milk drips from the goats, and [the honey]| from

the figs, etc. And this is on account of the cause, the lights’ breaking through the vessels above, as

mentioned above.
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And this is the matter of the mitzvah of entering the Land of Israel as a whole: to fulfill there the

Torah and the mitzvos, as it is written, “to do in the land,” etc. And the meaning of “to do” is to rec-

tify (letaken), as in “and she shall do her nails,” whose Targum is “and she shall rectify,” etc.
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That is, to rectify in the land, so that there will be the level of “a land flowing with milk,” etc.: that
the lights will break through the vessels and be revealed below through the fulfillment of the Torah
and mitzvos that they will fulfill in the Land of Israel; for through an arousal from below [there is]

an arousal from above, as mentioned above.
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4. After all the above, the matter of the episode of the spies will also be understood: that they did

not want to enter the Land of Israel because their root is from the level of Leah, the World of

Thought, etc.
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(as is written in Etz Chaim, Sha’ar Hearas HaMochin, chapter 1). And they argued: Why must [we]
descend into the level of the World of Speech, which is the level of Malchus (sovereignty) of the

World of Atzilus (Emanation), the end of all levels, etc.,

5 MIMIRT PP 07K TN 1903 M2 11977 9w TWYRY 11272 MEM 1IN0 O 0P 2192

in order to fulfill there the Torah and mitzvos in speech and in deed, so that through this there will
be a revelation of the Infinite Light (Or Ein Sof), that the lights will break through, etc.?
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Surely this can be fulfilled also through the Torah and mitzvos in spirituality, and not in physical
doing. That is, in the World of Thought, too, there are all the particulars that are found in speech

and in deed, since speech is drawn from thought.
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If so, each and every mitzvah that one fulfills in speech or in physical deed, he can fulfill in spiritu-

ality, in the level of thought; and through this there will also be, above, a revelation of the Infinite

Light (Or Ein Sof), etc.
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As in the example of what they said of Avraham: “Avraham fulfilled the entire Torah before it was
given.” And it is impossible to say that he fulfilled the entire Torah in actual practice,
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for there are a number of mitzvos that he could not possibly fulfill at all. Rather, he fulfilled them in

spirituality: he drew down all the supernal lights that are drawn down through the mitzvos, etc.

XD 19 531 15 12wnnn 09 NI0M22 1199777 NIPAMN2 MR 1RMPw 0993710 097130 17 10 199

DRI PIRD 0175 18

Likewise, the spies were of the opinion that they would fulfill the mitzvos in spirituality, that is, in
the level of the World of Thought, etc.; and therefore they did not want to enter the Land of Israel.
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But in truth they were mistaken, for the main thing is to do them in the Land specifically, as our
Sages, of blessed memory, said: How many prayers Moshe prayed to enter the Land of Israel! And
they asked: Did he then need to eat of its fruits? Rather, [it was] to fulfill the mitzvos that depend on
it.
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That is, one must draw down the supernal lights so that they break through the vessels, etc.; and it
is impossible to bring about this drawing down except through deed specifically, and not in

thought, etc.
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The reason is that “the last in deed was first in thought,” as in the saying, “Their beginning is

wedged in their end,” etc.: whatever is higher and more exalted in essence becomes enclothed

specifically in the lowest thing. It is like the matter of the saying of our Sages, of blessed memory,

“For awise man, a hint suffices,” etc.
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That is, when there is a very deep idea that cannot be explained to another through the letters of
speech because of its great depth, for the letters of speech cannot contain it and it cannot be limit-
ed within them, nevertheless one can make another understand it through a hint, with a physical
gesture, etc.
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It follows that a gesture and a hint, which is physical, has an advantage over the letters of speech,
which are spiritual, in that the higher thing becomes enclothed specifically in them, and not in

speech, etc.
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12
So too it will be understood above: for there to be a supernal drawing down, so that there will be a
revelation of the level of mature intellect (mochin degadlus), that the lights break through the ves-
sels, it is impossible to arouse this except through deed specifically, and not through the level of
thought, because “their beginning is wedged in their end,” etc.
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(And see the Mishnah, chapter 12 of Yevamos, page 104b: “Anything that is a deed,” etc.) And
therefore Moshe asked to enter the Land specifically.
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(And see what is written in Parshas Vayeitzei on the verse “And Lavan had two daughters”; and see
what is written on the verse “The heads of the tribes,” on the matter of the advantage of the level of
deed specifically, which is not so with the level of thought, etc.; and in the discourse beginning
“Who has counted the dust of Yaakov,” etc.; and see what is written on the verse “Let them bring

royal apparel.”)
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And this is what is written, “The land is very, very good.” The meaning is that the two times “very”
correspond to the hidden worlds that are not revealed,
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which are the chambers of Abba and Imma (Chochmah and Binah), and the revealed worlds, which
are the chambers of Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus), etc.:

in these two kinds of worlds the supernal lights break through and descend and are revealed below.
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In general, the matter of the revelation and the breaking through of the lights, mentioned above, is

through drawing down the level of the supernal Keser (the Crown), which is above the bounds of

enclothement in vessels, etc.
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And this is what is written, “If Havayah desires us”: desire (chafitzah) is the level of the inner di-
mension (pnimiyus) of Keser, which is the level of the relish and the delight that is in will, etc.
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And will (ratzon) is the level of the outer dimension (chitzoniyus) of Keser, as is written in the dis-

course beginning “And I was with Him as a nursling,” etc. And here it says, “If Havayah desires

»”

us:
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that is, that the inner dimension of Keser, which is above the bounds of enclothement in vessels,
will be revealed, so that through this there will also be, below, the breaking through of the lights,
etc.
7910 19102 m‘?nn TIVIT DWW 10 YART AW Y R M 537 (R”YD o”pPT oW D M YY)
.1nonna
(And see the Zohar, Parshas Sh’lach, page 160, end of side a.) And all this is through “the land is
good,” etc., because “their beginning is wedged in their end, and their end in their beginning.”
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This will be understood further in light of what is written in Torah Ohr, Parshas Mikeitz, at the end
of the discourse beginning “Sing and rejoice, daughter”: “He did not cease to cherish her until He

called her ‘My daughter,’ etc.,
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until He called her ‘My mother,” etc. And of the time to come it is written, ‘Sing and rejoice, daugh-

ter,” for the level of ‘daughter’ will be elevated with surpassing loftiness, and become ‘a woman of

9

valor, the crown of her husband,’” end of quote.
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Now, the level of “daughter” is the matter of the Jerusalem below, and the level of “My mother” is
the matter of the Jerusalem above, which is the level of the World of Thought, the level of the great

hei, Leah, “the mother of the children,” etc.
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And they wanted to draw down everything through the Jerusalem above alone; but in truth it is im-
possible to attain this except through the Jerusalem below,
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for “this is the gate to Havayah,” and it is the level of “like a city that is joined together,” etc., to the
level of the Jerusalem above. And therefore our Sages, of blessed memory, said: The Holy One,
blessed be He, swore that He would not enter the Jerusalem above until He enters the Jerusalem

below.

n'?smn N2 NIPRAW *10 UNRWYT° NI RPI1T 2102 SNI0WY K2 2117 %2 AR "% DRT 7TIN

259 95110 NXW N°2

Moreover, it is said, “For behold, I come, and I will dwell in your midst”: specifically in the level of

the Jerusalem below, etc.; for the level of “daughter” will be elevated with surpassing loftiness, as
mentioned above.
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That is, in the level of fulfilling the mitzvos in physical deed specifically, which is called the level of
a servant; and of this specifically it is said, “Behold, My servant shall prosper; he shall be exalted

and lifted up, and be very high.”
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And this is “The land is very, very good,” like the level of “and be very high.” It may further be said:
for it is explained in the Shelah, at the beginning of Parshas Vayechi, on the matter of what is writ-
ten three times, “The Heichal (Sanctuary) of Havayah,” “are these”
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(in Jeremiah, chapter 7, [verse| 4), and likewise “Land, land, land, hear the word of Havayah”

(there, end of chapter 22), where “land” is mentioned three times:
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for above, too, in the World of Atzilus (Emanation), there are also a Jerusalem below and a
Jerusalem above, which are the lower hei and the upper hei; and the third level is the actual

Jerusalem below, in the physical World of Asiyah (Action), in this world.
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That is, the mitzvos are in three levels, thought, speech and action, as is written below, in the dis-
course beginning “And now, I pray, let [the power]| be great,” and in the discourse beginning “And

Yehoshua sent,” etc., “spies, secretly.”
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And this is the matter of “holy” three times: through this we draw down from the level of the light
that encompasses all worlds (sovev kol almin) to the three worlds, “I created it, I formed it, I also

made it,” which are
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the levels of thought, speech and action; these are themselves the three levels of Heichal men-
tioned above, and they are also the three levels of Torah, divine service (avodah) and acts of kind-
ness (gemilus chassadim), as is written elsewhere, in the discourse beginning “For on this day He

shall atone.”
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According to this, it may be said that the generation of the desert (midbar), who are the level of
“and your speech (midbarech) is comely,” wanted to draw down in the level of speech and thought,
which are the Jerusalem below and the Jerusalem above that are in the upper world, that is, the
lower hei and the upper hei, as mentioned above. But this third level, of the land below, they did

notwant.
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That is, they held that they would be able to draw down through the Jerusalem below and the
Jerusalem above of the upper world, that is, through speech and thought alone, as mentioned
above.
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But in truth the main point of all the drawings-down is through doing (asiyah) specifically. And see
what is written about this in the discourse beginning “Who has counted the dust of Yaakov,” on the
meaning of “I also made it.”
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And there it is explained that “also” (af) comes to include a fourth level, which is above all three
levels of “I created it, I formed it, I made it,” and that this level is drawn down and revealed
through the doing specifically. And it may also be said that this is the matter of the revelation of the

supernal Kodesh (holiness), which is above the level of the three times Kadosh (holy) with avav.
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And see what is written at the end of the discourse beginning “Your teeth are like a flock of ewes.”
And one can say that the three levels of Heichal mentioned above are also the three degrees of “He
did not cease to cherish her until He called her ‘My daughter,” and ‘My sister,” and ‘My mother,’”
etc.
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