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An explanation of the verse “And
it shall be for you as tzitzis”

The blue thread of tzitzis is the “blue light” of the flame, Malchus,

which consumes the wick: it absorbs whatever comes near it, yet

for those who cleave to it in holiness this bittul is not annihilation
but the very source of life. Its root is in Chochmah and in the
“hairs” of Arich Anpin, which Israel draw down through the

mitzvos into Malchus and the lower worlds.
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THE BIG IDEA

The blue thread of tzitzis is the “blue light” of the flame, Malchus, which consumes
the wick: it absorbs whatever comes near it, yet for those who cleave to it in holi-
ness this bittul is not annihilation but the very source of life. Its root is in
Chochmah and in the “hairs” of Arich Anpin, which Israel draw down through the

mitzvos into Malchus and the lower worlds.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with the Zohar’s image of a flame: a white light above and a blue light below that
consumes the wick. The blue light, techeles, is Malchus of Atzilus, in which the separate worlds are ab-
sorbed. The spies called the land one “that consumes its inhabitants,” fearing that such bittul would
erase them; in truth it is praise, for “you who cleave to Havayah are alive.” The fire consumes only the
coarse yesh of kelipah, as the burning bush showed: it burned and was not consumed. The power to
bring bittul into a separate existence comes from Abba, Chochmah, through its Gevuros; techeles is
the mochin of Abba, too lofty to descend in exile. The root of Chochmah lies in the “hairs” of Arich
Anpin, an overflow that does not touch the Essence yet draws from it; they reach Malchus as the
techeles of tzitzis. “Remember” means making the mitzvos “males,” givers; “do” means making them
vessels for the Infinite Light; and “holy to your G-d” means drawing the hairs into Malchus, so that bit-

tul reaches even Beriah, Yetzirah and Asiyah.

OUTLINE

1 The blue light that consumes the wick -3

Techeles is the Zohar’s blue light, Malchus of Atzilus, which absorbs the separate worlds; Atzilus itself is like
the white light, essential bittul of Chochmah.

2 “A land that consumes its inhabitants” 14-6

The spies feared annihilation in bittul; the Zohar and the burning bush show that the fire consumes only
kelipah, while for Israel bittul is life.

3 Techeles from the Gevuros of Abba 17-8

Bittul is brought into yesh by the Gevuros of Abba, and techeles, from Abba, is too lofty to descend in exile;
Chochmabh is bittul, Malchus is ishah drawn through the 248 mitzvos, and the root of Chochmah is the
hairs of Arich Anpin.
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4 The hairs and the tzitzis

19-10

The Maggid’s analogy of the hairs; the lock of hair descends through Z’eir Anpin to Nukva and becomes

techeles: “it shall be for you as tzitzis, and you shall see it.”

5 “Remember”: making the mitzvos givers

111-12

The King’s command below is rooted in the King’s limbs above, and a mitzvah draws the hairs into them;
in nogah the flow can be diverted to evil, as with the sotah’s waters.

6 Esh hei, and making the mitzvos

1M3-14

Uprooting strange fire and raising the Gevuros from below makes Israel “males,” and so they make the

mitzvos vessels for the Infinite Light itself.

7 “Holy to your G-d”

1Ms5-17

Holiness is the level of the hairs, as with the nazirite and the threefold “holy”; Israel draw it into Malchus,
Elokim, so that bittul reaches Beriah, Yetzirah and Asiyah.

KEY CONCEPTS

The blue light X751 x93

The lower part of the flame, attached to the wick, which
consumes whatever it holds; in the maamar it is Malchus
of Atzilus, in which the lower worlds are absorbed, and the
source of the techeles.

Nullification of the yesh @71 71172

The bittul of a being that exists as a separate “something”
and yet sets its selfhood aside before G-d; for holy beings it
is the perfection of their existence, not its end.

Kelipas nogah 11 no°op

The husk in which good and evil are mixed; its coarse yesh
can enter holiness only by being consumed, and through
it the flow of holiness can be diverted to evil.
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The hairs of Arich Anpin X”X7T mayw

An overflow of the divine “brain” that does not touch the
Essence yet draws from it; it is the root of Chochmah and
divides the light into many levels, and it reaches Malchus
as the techeles.

Ishah: esh hei 7 wx nwx

Malchus as fire and longing to rise from below upward,
drawn from ish, esh yud, Chochmah in Z’eir Anpin; the
soul as “the lamp of Havayah.”

The 248 limbs of the King ®57%17 0°72x 1717

The 248 mitzvos as the very limbs of Z’eir Anpin; below, a
mitzvah is the King’s command, but its root is His limbs,
and doing it touches the Infinite Light.
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SECTION 1 11-3

The blue light that consumes the wick
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An explanation of the verse “And it shall be for you as tzitzis.”

The heading names the verse this maamar explains, from the passage of tzitzis at the end of Parshas Shelach:
“And it shall be for you as tzitzis, and you shall see it and remember all the mitzvos of Havayah and do
them.” The maamar goes through the passage phrase by phrase: the blue thread (techeles), “you shall see

9 6

it,” “you shall remember,” “you shall do” and “you shall be holy.”
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The matter of the blue (techeles). Now, of the four colors in the lamp mentioned in Pri Etz Chaim,

Sha’ar HaShabbos, at the end of chapter 4, in the name of the Zohar on Bereshis, “the white light,”

etc., and “the blue light,” etc., [the blue light] is the lower one, which is attached to the wick.
Techeles is the sky-blue dye of the thread the Torah commands to be put on the tzitzis. Pri Etz Chaim, which

records the Arizal’s teachings, speaks of four colors in the flame of a lamp, following the Zohar’s description
of awhite light above and a blue light below; the blue light is the lower part, the one attached to the wick.
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And because it is from the consumption of the wick, [where] something that is not of its own kind is
consumed and burned up in it, the light changes to the color blue. And so, too, the Malchus (sover-
eignty) of the World of Atzilus (Emanation) is called “the blue light,” for it becomes a consumption
(kilayon) for [the worlds of] Beriah (Creation), Yetzirah (Formation) and Asiyah (Action), which are
nullified to it and included in it.
The blue light has its color because it is busy consuming the wick, something foreign to the flame. In the
same way Malchus of Atzilus, the last level of the world of divine oneness, is called “the blue light”: the lower

worlds of Beriah, Yetzirah and Asiyah are “consumed” in it, in that they set aside their separate existence
and are absorbed into it. The text plays on the sound of techeles (blue) and kilayon (consumption).
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Now, up to the Malchus of Atzilus there is the chain of descent (hishtalshelus) of the Ten Sefiros
from cause to cause, at the level of oneness; whereas Beriah, Yetzirah and Asiyah are another level
and a separate thing: angels and souls, [at the level of] the nullification of the yesh (something).

And since this is so,

Within Atzilus the Ten Sefiros unfold one from another, each the cause of the next, and all remain one with
G-d. Beriah, Yetzirah and Asiyah are a different order: their angels and souls experience themselves as sepa-
rate beings, a yesh (a “something”), and their bittul consists in nullifying that separateness.
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at the level of Atzilus it is like the analogy of the white fire mentioned above, which is the appear-
ance of the fire in its essence, which does not come from something truly not of its kind and a for-

eign thing,

Atzilus is compared to the white light of the flame mentioned above. Its color is the fire’s own appearance,
since nothing foreign is being burned to produce it.
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like the consumption of the wick; rather, it is an essential self-nullification (bittul), of the level of
the higher Chochmah (Chochmah Ila’ah), which spreads by way of a chain of descent through all of
Atzilus. Whereas the level of Malchus, in which the separate worlds are included,

Unlike the blue light that comes from burning the wick, the bittul of Atzilus is essential: it is the self-efface-
ment of Chochmah Ila’ah, the higher wisdom, which spreads down through all of Atzilus. Malchus is differ-
ent, because the separate worlds are included in it.
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[that] which is truly something not of its kind, the level of yesh and a separate thing: when it is nev-
ertheless included at the level of the nullification of the yesh, this is the matter of “the blue light,”
which comes from the consumption of the wick, etc.

The separate worlds are truly foreign to G-dliness, a yesh with an existence of its own. When such a being is
nevertheless absorbed by nullifying its self, that is the blue light, which is formed by consuming the wick.
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[And see what is written on this in the explanation of the verse “For You are my lamp,” at the end of
the discourse: that the blue light is drawn from the consumption of the wick, as mentioned above,

and the white light is drawn from the oil, from which a pure light is drawn, etc.;

The bracketed gloss refers to the Torah Ohr discourse on “For You are my lamp.” At its end it explains that
the blue light comes from the consumption of the wick, while the white light comes from the oil, which yields
a pure light.
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that is, the oil is not called something not of its kind, for oil is the level of the higher Chochmah,
which is the level of the Torah, etc. See there.]

Oil does not count as something foreign to the flame, because oil stands for Chochmah Ila’ah, which is the

Torah. So the white light that comes from it is a light of essential bittul, not of consumption.

SECTION 2 - 114-6

“A land that consumes its inhabitants”
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And this is the matter of “a land that consumes its inhabitants”; only, the spies said it as evil speech
(lashon hara), for the spies were liars. But in truth this is praise, for “And you who cleave to

Havayah,” etc., as is written in the holy Zohar, Parshas Bereshis, folio 51a.

The spies reported that the Land of Israel is “a land that consumes its inhabitants.” The maamar reads this as
a true description of the blue light, Malchus, which absorbs whatever comes close to it; the spies turned it
into slander, and the Talmud calls them liars. In truth the same fact is praise, as the Zohar on Bereshis

shows from the verse “And you who cleave to Havayah your G-d are alive.”
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[“And come and see: even though the way of this blue-black light is to destroy all that cleaves to it

beneath it, Israel cleave

The Zohar says it is the nature of the blue-black light to destroy whatever clings to it from below, as a flame
consumes its wick. Yet Israel cleave to it from below.
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to it beneath it and endure in [their] existence, as it is written, ‘And you who cleave to Havayah your
G-d are alive, all of you.”” And the explanation: the matter of “its way is to destroy” is along the
lines of what our Sages, of blessed memory, said: “The Holy One, blessed be He, stretched out His
little finger among them and burned them.”

Though Israel cleave to the consuming light, they endure, as the verse says: “you who cleave... are alive, all
of you.” The consuming nature of this light is like what the Sages tell of the angels who objected to the cre-
ation of man: G-d stretched out His little finger among them and burned them.

ONIRTEMAN 12007 D100 YW M1 TIawt NRIIR YA RUIW 09N Dw 970 00 N
RiehlbalaleRovah i i Ral bt

And this was the evil speech of the spies, that it is “a land that consumes its inhabitants”: to say that
through this self-nullification (bittul) they would be nullified out of their existence entirely, like the
matter of “He stretched out,” etc., “and burned them,” mentioned above.

The spies’ slander was the claim that drawing close to G-d in the land would bring a bittul so complete that
they would cease to exist. They pictured it like the angels burned by G-d’s little finger.
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But in truth it is not so, for on the contrary, the essence of life-force (chayus) is the self-nullifica-
tion, and it is not a nullification out of their existence entirely, G-d forbid. And there it is different,

for it was as a punishment, etc.;

The maamar answers that the opposite is true: bittul is the very core of life, not the end of existence. The an-

gels’ case was different, because their burning was a punishment.
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therefore they were nullified out of their existence entirely. Whereas with the self-nullification of
the souls of Israel, etc., on the contrary, through “And you who cleave,” etc., “[you are] alive, all of

”

you.

Because it was a punishment, those angels were wiped out entirely. The bittul of the souls of Israel is the re-
verse: by cleaving to G-d they become “alive, all of you.”
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And the reason is as is written in the Zohar there: “Come and see: all those that are above are in-

cluded in that blue light, but the lower ones are not so, for they are a coarse thing,” etc.,

The maamar now brings the Zohar’s reason why the blue light consumes some things and not others. Beings
above are included in the blue light, while those below are “a coarse thing.”
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“and therefore it consumes and destroys them.” Thus it is explained that the blue light consumes

and destroys only a coarse thing,

Because the lower things are coarse, the blue light consumes and destroys them. The maamar concludes
that it consumes only what is coarse.
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that is, the yesh (something) of kelipas nogah, which is a thing entirely foreign and cannot be in-
cluded in the level of Malchus (sovereignty) except through the nullification of its essence, so that

the kelipah (husk) is consumed and goes away. Whereas “those that are above,”

“A coarse thing” means the yesh of kelipas nogah, the husk in which good and evil are mixed, which is whol-
ly foreign to holiness. Such a thing can enter Malchus only if its very being is nullified, so that the husk is

burned away and disappears.
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which are in the self-nullification (bittul) of the side of holiness: even though they are included in
the level of Malchus in self-nullification, nevertheless it does not consume them, G-d forbid;

rather, this is the ultimate perfection of their existence.

Holy beings, “those that are above,” live in the bittul of holiness. They too are absorbed into Malchus, but
this does not destroy them; for them it is the fullest perfection of their existence.
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And perhaps this is the matter of the vision of the thornbush that the Holy One, blessed be He,
showed Moshe, as it is written, “and the thornbush was burning with fire, and the thornbush was
not consumed.” And as is written in the Midrash Rabbah on Shemos (section 2): “From here they
said: the fire above burns but does not consume.”

Moshe’s vision of the burning thornbush shows the same truth: the bush burned and was not consumed. The
Midrash learns from it that the fire above burns but does not consume.
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That is, as it explains there, that the thornbush is Israel. And so it is implied in the Gemara at the
end of chapter 6 of Shabbos (folio 67a): “Thornbush, thornbush,” etc., “because you are lower than
all the trees,” etc.

The Midrash there implies that the bush stands for Israel, whom the Egyptians could not destroy. In a formu-

la the Talmud records as a remedy, the bush is told that G-d rested His Presence on it not because it is the
tallest of trees but because it is the lowliest.
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And this is along the lines of “for you are the least of all the peoples,” etc.: that they make them-
selves lowly, along the lines of “and I am dust and ashes,” etc. And see the Tikkunei Zohar, the be-
ginning of Tikkun 19 (folio 37a).

Israel’s lowliness is the meaning of “you are the least of all the peoples”: the Talmud reads it as Israel mak-

ing themselves small before G-d, as Avraham said, “I am dust and ashes.” The text also refers to the opening
of Tikkun 19 in the Tikkunei Zohar.
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And this is [the meaning of] what is written, “and the favor of Him who dwelt in the thornbush.”
And see the last chapter of Zevachim (118b). And see what is written above in the discourse begin-
ning “In the wilderness of Sinai, in the Tent of Meeting.” And therefore, even though the fire burns
the thornbush,

Moshe’s blessing of Yosef speaks of G-d as “Him who dwelt in the thornbush,” the Presence resting on what

is lowly. The text refers to the last chapter of Zevachim, where this phrase is expounded, and to an earlier
discourse in this book, “In the wilderness of Sinai, in the Tent of Meeting.”
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that is, that the flashes of the fire of love be drawn into the souls of Israel, and that there be the nul-
lification of the yesh, nevertheless it does not consume them and destroy them out of their exis-
tence, G-d forbid; rather, on the contrary, this self-nullification is the essence of life-force

(chayus), etc.

The fire that burns in the bush is the fiery love for G-d that flares in the souls of Israel and brings them to
nullify their sense of self. Yet it does not consume them; this bittul is their very life.
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And see on this in the Raaya Mehemna, Parshas Shoftim, folio 274b, and in the commentary of the
Ramaz (Rabbi Moshe Zacuto) there: that the fire consumes the kelipah and does not consume the

holiness, etc. See there.

The Raaya Mehemna on Shoftim, with the commentary of the Ramaz (Rabbi Moshe Zacuto), explains the
burning bush the same way. The fire consumes the kelipah, the thorns, but not the holiness.
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And see further on this in the Zohar, Part II, folio 69b; Part III, folio 280b; and in the Midrash
Rabbah on Shir HaShirim, at the beginning of [the passage] “Sustain me with ashishos,” etc., “and
with the fire of the thornbush.”

The text lists further places on the burning bush: two passages of the Zohar and the Midrash on Song of
Songs. The Midrash reads “Sustain me with ashishos” as “with many fires,” among them the fire of the bush.
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One may further say, in explaining “And you who cleave,” etc., “are alive,” according to what is
written in the Zohar, Parshas Vayigash (folio 207b): “because the living must praise the Living,”
etc., until “alive, all of you.”

A further reading of “you who cleave... are alive”: the Zohar on Vayigash teaches that only the living can

praise the Living One, and whoever draws near to Him is alive. Those who cleave to G-d, the source of life,
are themselves alive.

likuteitorah.com/likkutei-torah/shelach/12/ 10



LIKKUTEI TORAH - PARSHAS SHELACH + MAAMAR 12 n°%°%% 0o% 1M B7Y K03

QNRY 27Y (x7y 17977) 207D MY WY 10 PR 120 W vy 27y °27Y 2UPT N2 MmN
AP 7R *oopaTn

And see the Zohar, Parshas Behar, folio 110b, on the verse “And do good, dwell in the land,” etc.;
see there. And [see] the Zohar, Parshas Vayechi (folio 237a), on the verse “And you who cleave,” and
folio 245; and consider this carefully.]

The gloss closes with more Zohar references: on Behar, on “do good, dwell in the land,” where action below
arouses action above, and on Vayechi, on “you who cleave.” It asks the reader to study them closely.
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And as it is written, “The fear of Havayah [leads] to life,” “The fear of Havayah adds days,” etc.
“Your kingship is a kingship of all worlds”: for this is their life-force and their existence, from the
Infinite Light (Or Ein Sof), blessed be He, which is drawn into them; whereas a separate thing has
no life-force, and the essence of life-force is the self-nullification, as mentioned above.
Malchus is also called fear, and the verses say that the fear of G-d brings life and adds days. “Your kingship is
a kingship of all worlds” means that G-d’s Malchus is the life and existence of every world, through the

Infinite Light drawn into it; a separate thing, cut off from that light, has no life, and so bittul is the essence of
life.

SECTION 3 - 117-8

Techeles from the Gevuros of Abba
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2. But this drawing-down, that this self-nullification (bittul) be drawn into the level of yesh (some-
thing), so that there be [something that is] yesh and [yet] nullified, is from the level of Abba
(Chochmah),

Section 2 asks where the power comes from that brings bittul down into a yesh, so that a being exists as a
“something” and is yet nullified. The answer: from Abba, the configuration of Chochmah.

likuteitorah.com/likkutei-torah/shelach/12/ 11
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for “Abba founded the daughter” [and this is “If there is no wisdom, there is no fear,” for Malchus
(sovereignty) is called “the lower fear,” and its root is from the higher Chochmah (Chochmah
Ila’ah)]; and the blue (techeles) is the Gevuros of Abba,

“Abba founded the daughter” means that Chochmah (Abba) is the foundation of Malchus (the daughter). The
bracket adds that this is why “if there is no wisdom there is no fear”: Malchus is called “the lower fear,” and
its root is the higher Chochmah. Techeles, the blue thread, corresponds to the Gevuros, the restraining pow-
ers, of Abba.
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for this is the level of Gevurah (restraint) and contraction (tzimtzum): that this drawing-down be
into the level of yesh, so that there, too, the level of self-nullification be drawn, etc.

Gevurah is the power of contraction and limitation. Bringing bittul down into a limited yesh requires exactly
this power, so that bittul can be present even there.
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[That is to say: in order to bring down and draw the self-nullification also below, into a low place,
that is, into the level of yesh, this is through Gevurah; and as is written in the Siddur, in the dis-

course beginning “Ado-nai, open my lips”;

The gloss restates the point: to lower bittul into a low place, the yesh, takes Gevurah. It refers to the dis-
course in the Siddur on “Ado-nai, open my lips.”
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and this is along the lines of what was explained in the explanation of the verse “The voice of my
beloved”: that for the drawing-down to be drawn inwardly into the vessel is the level of Gevurah,
and not the level of judgment (din), G-d forbid; rather, on the contrary, etc.

It compares the explanation of “The voice of my beloved,” where drawing light inward into a vessel is shown

to be an act of Gevurah, not of harsh judgment. On the contrary, the restraint is what allows the light to enter
the vessel inwardly.
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See there. And see what is written in the discourse beginning “Havayah, His adversaries shall be
shattered,” in the explanation of the matter of “and He will give strength to His king.” And see the
Likkutei Torah of the Arizal, Parshas Vayeira, on the verse “For a fire went out from Cheshbon,” and
as is written on this in the explanation of the verse “Therefore the rulers say: Come to Cheshbon.”]
Further references follow: the discourse on “Havayah, His adversaries shall be shattered” and its explana-
tion of “He will give strength to His king”; the Arizal’s Likkutei Torah on “For a fire went out from

Cheshbon”; and the explanation of “Therefore the rulers say: Come to Cheshbon.” Kehot notes that the
Likkutei Torah on Vayeira cited here is the Arizal’s.
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And because the blue (techeles) is the intellect (mochin) of Abba (Chochmah) and the white is the
mochin of Imma (Binah), therefore at this time there is no techeles; for because of its great lofti-
ness, being from the level of Abba, it cannot descend in the time of exile. And this is [the meaning
of] “Chochmah at the beginning, Chochmah at the end”: for the Infinite One (Ein Sof) does not rest
The white threads of the tzitzis are drawn from the mochin (intellect) of Imma, Binah, and the techeles from
the mochin of Abba, Chochmah. Because techeles comes from so lofty a level, it cannot come down during

the exile, and so today we have no techeles. Chochmah stands at both ends of the order, “at the beginning
and at the end,” because the Infinite rests only where there is bittul.
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except in the level of Chochmah (wisdom), since it is the level of self-nullification (bittul). And
therefore the Infinite Light (Or Ein Sof) is enclothed in the Chochmah of Adam Kadmon, and Adam
Kadmon is enclothed in the Chochmah of the World of Atzilus (Emanation), etc. And the higher

Chochmah (Chochmah Ila’ah) is the level of actual self-nullification, “and what (mah) are we,”

Ein Sof rests only in Chochmah, because Chochmah is bittul. So the Infinite Light is enclothed first in the
Chochmah of Adam Kadmon, the primordial level above all the worlds, and Adam Kadmon in the Chochmah
of Atzilus. Chochmah Ila’ah is true self-effacement, like the words of Moshe and Aharon, “and what (mah) are

£

we
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for “Chochmah is found from ayin (nothing),” while Binah (understanding) is yesh (something),
“the broad places of the river (Rechovos HaNahar),” the broadening of the mind and of compre-
hension. Whereas Chochmabh is the depth of what is grasped, the level of concealment, “He made
darkness His hiding place,” the level of Eden, the source of delight (taanug).

Chochmah “is found from ayin,” from nothingness, while Binah is yesh, the broad expanse of understand-

ing, “the broad places of the river.” Chochmabh is the depth of an idea before it is grasped, concealed like “He
made darkness His hiding place,” and it is “Eden,” the source of delight.
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For in the level of Chochmah itself no delight at all is discernible, only in the revelation of
Chochmah in comprehension: Binah, “to bequeath yesh (substance) to those who love Me,” is
called the higher Gan Eden. And Malchus (sovereignty) is the lower Chochmah, so that there be the
nullification of the yesh:

Delight is not felt in Chochmabh itself, only when Chochmabh is revealed in comprehension, in Binah, which

is the higher Gan Eden, “to bequeath yesh to those who love Me.” Malchus is “the lower Chochmah,” the lev-
el at which the yesh is nullified.
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“And we bow and prostrate ourselves,” “and the host of heaven bow to You”: that there is one who
nullifies himself and prostrates himself, etc. (And see what is written in the discourse beginning
“For Avraham did not know us,” and [that] the higher Chochmah of Atzilus is an intermediate level,
etc. See there.)
The bittul of Malchus is the bittul of bowing: “we bow and prostrate ourselves,” as in the Aleinu prayer, and
“the host of heaven bow to You.” Bowing needs someone who exists and sets himself aside. The text refers to
the Torah Ohr discourse “For Avraham did not know us” on Chochmah of Atzilus as an intermediate level.

likuteitorah.com/likkutei-torah/shelach/12/ 14



LIKKUTEI TORAH - PARSHAS SHELACH + MAAMAR 12 n°%°%% 0o% 1M B7Y K03

DOMIZNE SN M0 NPAD MAnRRR WY M2T0 NIPRANT AT NIRYIA O AWK NRIPN
RITRI W7R MRy nphnnm

And [Malchus] is called ishah (woman), [whose] hei [is] the five articulations of the mouth, the divi-
sion of speech into Ten Utterances, so that there be many kinds of contractions (tzimtzumim) and

the division of the worlds, as is written in the Idra.

Malchus is called ishah, woman, a word made of esh (fire) and the letter hei. The hei, whose value is five,
stands for the five articulations of the mouth; speech, the world of Malchus, divides into the Ten Utterances
of creation, with many contractions and many distinct worlds, as the Idra describes.
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And therefore the World of Speech is called by the name ishah (woman), for “this one was taken
from ish (man)”: that in order for there to be the level of ishah, from below upward, “and your de-

sire shall be to your husband (ishech),”

The World of Speech is called ishah because “this one was taken from ish (man).” Its power to rise from be-
low upward, the longing expressed in “your desire shall be to your husband,” comes from ish.
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is drawn from the level of ish (man): esh (fire) [and] yud. That is, yud is Chochmah, and it is drawn
into the level of ish, which is Z’eir Anpin, which is the level of the emotive attributes (middos), for
speech receives from the emotive attributes. For although “Abba founded the daughter,”

Ish is esh (fire) with a yud, and yud stands for Chochmah. Chochmah flows into ish, Z’eir Anpin, the configu-

ration of the emotive attributes, and speech receives from the emotions; this holds even though “Abba
founded the daughter,” that is, even though Malchus is rooted directly in Chochmah.
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nevertheless the intellect flows into the emotive attributes first. For we see from experience that ac-
cording to the intensity of the emotive attributes, so will one have the power of speech, for from the
emotive attributes it rises to thought and to speech, as is written in Sefer Shel Beinonim (the

Tanya). And in general, they are the 248 mitzvos, “the 248 limbs of the King,”

Intellect first shapes the emotions, and only through them reaches speech: experience shows that the
stronger a person’s feelings, the stronger his power of speech, since emotion rises into thought and speech,
as the Tanya explains. In general terms, the attributes of Z’eir Anpin are the 248 positive mitzvos, which are
called “the 248 limbs of the King.”
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for the 248 mitzvos are the nine Sefiros of Z’eir Anpin, each of which is composed of nine; nine
times nine is 81. And each level

The count of 248 is built from the structure of Z’eir Anpin: its nine Sefiros each contain nine, which gives 81.
Each of these has a head, a middle and an end (rosh, toch, sof).
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has three aspects, head, middle and end (rosh, toch, sof); if so, three times 81 is 243, and [with] the
five Chasadim that bring growth, that makes 248. For from the 248 mitzvos there is drawn from
above that there be ishah, esh hei (fire of hei),

Three times 81 is 243, and the five Chasadim, the kindnesses that bring Z’eir Anpin to its full growth, make

248. Through the 248 mitzvos, ishah, “fire of hei,” is drawn from above.
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that is, that there be the nullification of the yesh, and that there be the power to raise up from below

upward, and to be “the lamp of Havayah is the soul of man.”

Ishah means the bittul of the yesh together with the power to rise from below upward. This is the soul as “the

lamp of Havayah,” a flame that strains upward.

likuteitorah.com/likkutei-torah/shelach/12/ 16



LIKKUTEI TORAH - PARSHAS SHELACH + MAAMAR 12 n°%°%% 0o% 1M B7Y K03

70TR NNWI I 1 NP 9T wRI TISNT TR PR 70N W 237 7772 YRR T2 i wrny)
78 apyh NAR TN AT Ty

(And see what is written on this in Parshas Mikeitz, in the discourse beginning “Sing and rejoice, O
daughter [of Zion]”: how through the mitzvah the power is drawn to be “the lamp of Havayah is the

soul of man,” up to “And this is ‘You will give truth to Yaakov.””

The gloss refers to the Torah Ohr discourse in Parshas Mikeitz, “Sing and rejoice, O daughter of Zion,” which
explains how a mitzvah draws down the power for the soul to be “the lamp of Havayah,” up to its words on

“You will give truth to Yaakov.”
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And so, too, in the discourse beginning “Who is enthroned on high,” regarding the matter of the
lamp of the mitzvah, etc.; and in the discourse beginning “For You are my lamp.”) And the level of
ner (lamp) comes about when the 248 is drawn down below into Nukva (the feminine), for His two

arms are added, etc.

It also cites the discourses “Who is enthroned on high,” on the lamp of the mitzvah, and “For You are my
lamp.” The level of ner (lamp), whose letters add up to 250, comes about when the 248 is drawn down into

Nukva, Malchus, with His two arms added.
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(In Zohar HaRakia, at the end of Parshas Terumah, on folio 166, he raised the difficulty that, if so,
there are not 248 limbs here, for in a person the 248 limbs are [counted] with his hands, etc.; and

he expounded at length there to explain this, but the completion of the matter is missing.

The gloss notes a difficulty raised in Zohar HaRakia: a person’s 248 limbs already include his arms, so if the
two arms are counted separately, what remains is not really 248 limbs. It says the discussion there is left

incomplete.
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However, in Pri Etz Chaim, Sha’ar HaShabbos, at the end of chapter 4, mentioned above, he ex-

plained that ner is the 248 limbs of Malchus with His two arms, and as written [above].)

Pri Etz Chaim resolves it: ner is the 248 limbs of Malchus together with the two arms of the King, Z’eir Anpin,
in which Malchus is included.
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And the explanation of the matter: were the Infinite Light to be drawn down to the very lowest,
everything would be nullified in the Infinite Light, and there would be no coming into being of yesh
at all. Therefore there had to be withdrawal and contraction after expansion; and these are the level
of His two arms, “His left hand is under my head, and His right hand embraces me.”
Why are the arms needed? If the Infinite Light came down without restraint, everything would dissolve in it
and no yesh could come into being; so expansion must be followed by withdrawal and contraction. These

two movements are the two arms, the left that holds back and the right that embraces: “His left hand is under
my head, and His right hand embraces me.”
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(And see what is written at the beginning of Parshas Lech Lecha, in the discourse beginning “Be-
hold, Avraham,” in the explanation of “And there was evening and there was morning, one day.”)
And therefore there are in Israel three levels: Kohanim, Levi’im and Yisraelim.

The text refers to the Torah Ohr discourse at the beginning of Lech Lecha, on “there was evening and there

was morning, one day.” Corresponding to the two arms and their meeting, Israel has three groups:
Kohanim, associated with the right, Levi’im with the left, and Yisraelim between them.
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Now, the root of the coming into being of the drawing-down, that the Infinite Light be in
Chochmabh, although “[He is] wise, but not with a known wisdom,” yet for there to be the revelation
of the level of “wise,” etc., is above Chochmah, and is called Arich Anpin, from the level of the hairs
(se’aros).

The root of the Infinite Light’s being in Chochmah lies above Chochmah. G-d is “wise, but not with a known

wisdom”; that He should reveal Himself as “wise” at all comes from Arich Anpin, the configuration of Keser,
and specifically from its “hairs.”
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SECTION 4 - 19-10

The hairs and the tzitzis
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And the analogy of the hairs, in the name of the Maggid, whose soul is in Eden: like the hairs of the

head, which are the surplus of the brain, which do not touch his essence at all;

The Maggid of Mezritch, the Alter Rebbe’s teacher, explained the Kabbalistic “hairs” by an analogy. The
hairs of the head are an overflow of the brain’s vitality and do not touch the person’s essential self.
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and the proof is that if one cuts them he has no pain at all. And nevertheless they draw nourish-
ment from the brain while they are on the head, through a vapor that rises from the brain, etc.

The proof that hair is not part of the self is that cutting it causes no pain. Yet while it grows on the head it
draws life from the brain, through avapor that rises from it.
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So, too, the drawing-down of the Infinite Light (Or Ein Sof), blessed be He, to be “wise,” etc., is

something that does not touch the Essence at all, for He has no comparison or relation [to it], etc.;

In the same way, G-d’s showing Himself as “wise,” the drawing of the Infinite Light into Chochmah, does not
touch His essence at all. His essence bears no comparison or relation to such a revelation.
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for He is alone, before the world was created and after the world was created, and the self-nullifica-
tion (bittul) of the angels and the souls takes up no place before Him at all: for if they are nullified
and included in the Infinite Light, blessed be He, it does not touch Him, may He be blessed, at all.
Only, this drawing-down is, by way of analogy,

G-d is alone before creation and after it, as the prayer says, and the bittul of angels and souls takes up no

room before Him: whether or not they are absorbed into the Infinite Light makes no difference to Him. The
flow that makes their bittul possible is therefore only like hair.
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like the level of the hairs, which are from the surplus of the brain, and nevertheless draw nourish-
ment from his essence, etc. (And see what is written in Parshas Tetzaveh on the verse “And you

shall make holy garments.”)

Like hair, this flow is a mere overflow, and yet it is nourished from the essence itself. The text refers to the
Torah Ohr discourse in Parshas Tetzaveh on “And you shall make holy garments.”
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And this drawing-down is from the Gulgalta (the skull), above the level of the brain, through which

there comes about the revelation of the Infinite Light, to be the level of Chochmah (wisdom), etc.

This flow comes from the Gulgalta, the “skull” of Arich Anpin, above the level of the brain. Through it the
Infinite Light is revealed as Chochmabh.
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And the hairs are what divide the flow and the drawing-down, so that there be different compre-
hensions of the Infinite One (Ein Sof), many levels, myriads of degrees. This is as the Rambam
wrote of separate intelligences: for by what is one angel distinguished from another, if not by his
comprehension, since he has no body and no physical place?

Hairs are many and separate, so they divide the flow into countless different ways of grasping G-d, myriads

of levels. The Rambam explains that separate intelligences, angels without bodies or physical place, can dif-
fer from one another only in the degree of their understanding.
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And in the same way, the whole difference from world to world, in many worlds without end, is ac-

cording to the comprehension, each and every one, etc.

Just as angels differ only by comprehension, so do whole worlds: the endless worlds differ from one another

only in how much each grasps of G-dliness.
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And as is written in Etz Chaim, that the lock of hair (kotzei de-sa’arei) strikes the head of Z’eir
Anpin from behind, so that there be the division of Daas (knowledge): for the three mochin are

Chochmah, Binah and Daas, and Daas divides into Chesed and Gevurah, love and awe, etc.

Etz Chaim describes a “lock of hair” that strikes the head of Z’eir Anpin from behind. This divides Z’eir
Anpin’s Daas into Chesed and Gevurah, the roots of love and awe.
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And this lock of hair is drawn and ends in Nukva (the feminine), as is written in the intention of the
tzitzis. See Pri Etz Chaim, Sha’ar HaTzitzis, beginning of chapter 3, and see there also in chapter 5:
that is, that the techeles be drawn from this.

The lock continues down and ends in Nukva, Malchus, as the Arizal’s intentions for tzitzis, recorded in Pri
Etz Chaim, explain. From this lock the techeles is drawn.
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And this is “And it shall be for you as tzitzis.” And see the Midrash Rabbah, Parshas Bo, section 15
(folio 131c): “The tzitzis I gave to you, as it is said, ‘And it shall be for you as tzitzis’”: that is, as

mentioned above regarding “And you who cleave,” etc.

This is the meaning of “it shall be for you as tzitzis”: tzitzis also means a lock of hair, as Pri Etz Chaim notes
from “He took me by a lock (tzitzis) of my head.” The Midrash lists tzitzis among the gifts G-d gave “to you,”
which the maamar connects to “you who cleave... are alive.”
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“And you shall see it”: that is, that the level of the hairs, “the hair of His head like clean wool,” will

be drawn down below into the techeles of the Malchus (sovereignty) of Atzilus.

“And you shall see it” means that the hairs of Arich Anpin, described as white “like clean wool,” are drawn
down and become visible below in the techeles, Malchus of Atzilus.
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“Remember”: making the mitzvos givers
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3. And to understand the matter of “and you shall remember all the mitzvos of Havayah”: “and you
shall remember (u’zechartem)” means to make them males (zecharim), bestowers of influence. For

Section 3 turns to the next words, “and you shall remember (u’zechartem) all the mitzvos.” The maamar
reads zechartem as zecharim, “males”: to make the mitzvos givers of influence, as the male gives.
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it is explained in the Likkutei Torah of the Arizal, Parshas Bereshis, on the reasons of the mitzvos,
that the two letters mem-tzadi of mitzvah are, in the Atbash [substitution], yud-hei.

The Arizal’s Likkutei Torah notes that the first two letters of mitzvah, mem and tzadi, become yud and hei in
the Atbash cipher. Atbash pairs the first letter of the alphabet with the last, the second with the second-to-

last, and so on.
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And with the two letters vav-hei of mitzvah, it is the Name Havayah; and [the mitzvos]| are called
“the 248 limbs of the King,” and “the King” is Z’eir Anpin.

Together with its last two letters, vav and hei, mitzvah thus spells the Name Havayah. That is why the mitzvos
are called “the 248 limbs of the King,” and the King is Z’eir Anpin.
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And sometimes they are called “the command of the king,” [as in] “for it was the king’s command”;
see the Zohar at the end of Parshas Shelach, folio 175b: the mitzvah is in Malchus (sovereignty),

and the Torah in Z’eir Anpin.

Yet mitzvah also means “command,” as in “it was the king’s command.” In that sense, the Zohar at the end

of Shelach places the mitzvah in Malchus and the Torah in Z’eir Anpin.
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(That is to say: if so, they are in Malchus and not in Z’eir Anpin. And moreover, “248 limbs” means
the very essence of Z’eir Anpin itself, whereas the meaning of “the command of the king” is his or-
der alone, and not his essence and his actual limbs. And see what is written on this subject also in
the explanation of the verse “And G-d spoke,” of the Ten Commandments; and there it was ex-
plained somewhat differently.)

The gloss sharpens the difficulty: if the mitzvos are in Malchus, they are not in Z’eir Anpin; and “limbs”

means the King’s very self, whereas a “command” is only his order. It refers to the explanation of the Ten
Commandments, “And G-d spoke,” where the matter is explained somewhat differently.

K291 0°2R *°122 RO 1991% AW R 9210 NI%K RIT TR NRRA 00 PIvi IR
But the matter is that in truth, below it is “the command of the king,” but its root above is in the
level of “limbs of the King,”

The answer: below, in the world of action, a mitzvah is the King’s command; but its root above is in the
King’s limbs themselves.
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for “this one was taken from ish (man).” That is, through the arousal from below (isarusa dilesata)
of the person, he draws [it down] so that the mitzvah is “limbs of the King.” As in the analogy of one
who touches the toenails of a person: [the person] feels it in the brain, etc.;

As “this one was taken from ish (man)” teaches, what is below comes from what is above, and a person’s

arousal from below makes the mitzvah reach up to be the King’s limbs. When someone touches a person’s
toenail, the person feels it in his brain.
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so, through a physical mitzvah that one does below simply because such is the King’s command,
he touches the Infinite Light (Or Ein Sof), blessed be He, that rests and is enclothed in it; and so to
draw the level of the hairs of Arich Anpin into the 248 mitzvos, the 248

So a physical mitzvah, done simply because it is the King’s command, touches the Infinite Light enclothed

in it. Through it the hairs of Arich Anpin are drawn into the 248 mitzvos, which are the 248 limbs of Z’eir

Anpin.
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limbs of Z’eir Anpin, so that they be the bestowers of the level of the drawing-down of the higher
Chochmah (Chochmah Ila’ah), whose root is drawn from the hairs of Arich Anpin; that is, that from
this the self-nullification (bittul) be drawn below, etc., as mentioned above; that is, to be esh hei
(fire of hei), etc.

The limbs of Z’eir Anpin then become givers, passing on the flow of Chochmah Ila’ah, whose root is in the
hairs of Arich Anpin. This brings bittul down below, and makes the “fire of hei,” ishah, described above.
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But [as for] “and you shall not stray after your heart,” etc.: for in truth, in the World of Atzilus (Ema-
nation) “evil does not dwell with You,” and as is written on this in the explanation of the verse “In
the wilderness of Sinai, in the Tent of Meeting”; but in nogah [there is|] a drawing-down of good and

evil, although there are also Ten Sefiros there,

The verse goes on: “and you shall not stray after your heart.” In Atzilus no evil can dwell, but in nogah, the

realm where good and evil are mixed, the flow can pass to evil, even though nogah too has Ten Sefiros.
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only they are mixed, good and evil, as is known, and the flow can switch over, etc. [Along the lines
of what is written in Likkutei HaShas of the Arizal, of blessed memory, regarding the explanation of

“Yarden” (the Jordan), that it takes from this one and gives to that one,

Because good and evil are mixed there, the flow can switch sides. The gloss cites the Arizal’s explanation of

the Jordan (Yarden), which “takes from this one and gives to that one.”
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that is, kelipas nogah, which is at times holiness and at times kelipah (husk); they take from this
one and give to that one, in the mystery of the theft and the oppression mentioned in the Saba of
Mishpatim. End of quote.

The Arizal explains it as kelipas nogah, which sometimes belongs to holiness and sometimes to kelipah, so

that what is taken from one side is given to the other. He connects this to the “theft” and “oppression” of

souls described in the Saba of Mishpatim, the discourse of the old man in the Zohar on Mishpatim.
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That is to say, through nogah nourishment is drawn from holiness also to the evil, as is written on
this on the verse “And they shall take to you a heifer.” And what is cited in the name of the Saba of

Mishpatim is on folio 95b.]

The gloss explains the danger: through nogah, nourishment from holiness can reach evil as well. It refers to
the explanation of “And they shall take to you a heifer,” and gives the place of the Saba of Mishpatim, folio
95b.
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And this is the matter of giving the suspected wife (sotah) the waters that bring the curse to drink,
to test, etc.; “and she shall be cleared and shall conceive,” etc. [See the Raaya Mehemna, Parshas
Emor, folio 97a; and the Zohar, Nasso, folio 124a-b; and in [Parshas] Vayechi, folio 241b.]

This is why the suspected wife (sotah) drinks the waters that bring the curse: they test her, and if she is inno-
cent, “she shall be cleared and shall conceive.” For this the gloss points to the Raaya Mehemna on Emor, the

Zohar on Nasso and a passage in Vayechi.

SECTION 6 - 113-14

Esh hei, and making the mitzvos
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And so, too, in every person, who is composed of good and evil and needs to uproot the desire and

the fervor of a strange fire, etc.; and through this [there is] esh hei, meaning a fire of G-d.

Every person is a mixture of good and evil and must uproot the passion of “strange fire,” desire for what is
not holy. When he does, his fire becomes esh hei, a fire for G-d.
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And according to the way of truth [the Kabbalah]: esh hei, the hei itself is the level of fire, and these
are the five Gevuros of Nukva (the feminine), which rise upward and are sweetened through the
drawing-down of esh yud (fire of yud), which are the Chasadim; and these are the higher five
Gevuros, which are Chasadim [flowing] from above downward.

In the Kabbalah, the hei of esh hei is itself fire: the five Gevuros of Nukva, which rise upward and are sweet-

ened by esh yud, the Chasadim that come from above. These Chasadim are also called the higher five
Gevuros, but they flow from above downward.
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And this is [the meaning of] “so that you shall remember (tizkeru)”: that you yourselves be the
males (zecharim). For “when you raise up the lamps,” the five Gevuros of Nukva: “a woman who
emits seed first gives birth to a male.” [And see the Zohar, Parshas Tazria (folio 42b): “Rabbi Yosei
said,” etc.,
This is “so that you shall remember (tizkeru)”: that you become zecharim, males, givers. Raising the five
Gevuros of Nukva is like “when you raise up the lamps”; and the Talmud’s teaching that “a woman who emits

seed first gives birth to a male” is read in Chassidus as a principle: when the arousal comes first from the re-

ceiver below, the result is “male,” a power that gives.
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“she has nothing in her mouth but her offspring, that it be a male”; and in the commentary of the
Ramaz (Rabbi Moshe Zacuto) there: “and then it helps the Chasadim,” etc.

The Zohar on Tazria adds that from conception to birth a woman’s only concern is that her child be male,
and the Ramaz explains that she thereby helps the Chasadim. In the image, the Gevuros rising from below
assist the Chasadim that come from above.
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See there.] And as in the analogy of the lower lamp that kindles the upper lamp, as the flame rises

from below upward; and so lamp from lamp, up to the highest heights

Another image: a lower lamp kindles an upper one as its flame rises, and so on, lamp from lamp, up to the
highest heights. An ascent from below sets off further ascents above it.
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(and as is mentioned regarding Shabbos, the ascents of the worlds: that world draws near to world
and world to world, up to the highest heights; for when the higher one ascends, the lower one also

ascends after it, etc.).

So too on Shabbos, as the Arizal’s teachings describe, the worlds ascend: each world draws near the one
above it, for when the higher rises, the lower rises after it.
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And through this, “and you shall do all My mitzvos”: that it is they who make the mitzvah, so that
there be a drawing-down of the Infinite Light (Or Ein Sof), blessed be He, into the mitzvah, and that
the mitzvah be avessel for the Infinite Light.

Through this, “and you shall do all My mitzvos” is read as “you shall make them”: Israel make the mitzvah
into something that holds the Infinite Light, a vessel for it.
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For inasmuch as the Infinite One (Ein Sof), blessed be He, is as His Name, having no end, etc., He is

exalted and lofty, etc.;

The Infinite One, as His Name says, has no end, and so in Himself He is exalted beyond any vessel.
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only, the souls of Israel are the very ones who draw [it] down, etc. [And see what is written on this in
Parshas Bechukosai, in the discourse beginning “It is explained in Etz Chaim.”

Only the souls of Israel can draw Him down into the mitzvos. The gloss refers to the discourse in Parshas

Bechukosai, “It is explained in Etz Chaim.”
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And perhaps this is a still higher level than the level of “and you shall remember,” which is said
first, to make them males: that is, what one arouses through the mitzvah, the revelation and draw-
ing-down of the 248 limbs of the King, Z’eir Anpin of the World of Atzilus (Emanation),

The gloss suggests that “and you shall do” is a higher level than “and you shall remember.” “Remember,”

making the mitzvos male, means arousing through the mitzvah the revelation of the 248 limbs of the King,
Z’eir Anpin of Atzilus.
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which is called “He remembered (zachar) His kindness.” But the level of “and you shall do all My
mitzvos” is the drawing-down of the very Infinite Light (Or Ein Sof) into the 248 limbs of Z’eir

Anpin. And as is written in Iggeres HaKodesh, near its end, [in] the passage beginning

Z’eir Anpin is called zachar, as in “He remembered (zachar) His kindness.” “And you shall do” goes further:
it draws the very Infinite Light into those 248 limbs, as Iggeres HaKodesh explains near its end.
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“To understand what is written in Pri Etz Chaim, that all the mitzvos are to rectify the 248 limbs of
Z’eir Anpin through drawing the Infinite Light into them, into the mochin,” etc., “and the source of
the mochin is the whiteness (lavnunis),” etc., “which is the supernal delight and desire,” etc. See
there.

Iggeres HaKodesh explains the Arizal’s teaching that all the mitzvos rectify the 248 limbs of Z’eir Anpin by

drawing the Infinite Light into them, into their mochin. The source of the mochin is the “whiteness” (lavnu-
nis), the supernal delight and will.

SECTION 7 - 115-17

“Holy to your G-d”
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And see what is written in the explanation of the verse “And I will betroth you to Me.”] And now the
matter of “and you shall be holy to your G-d” will be understood. “Holy” is the level of the hairs, as
iswritten of the nazirite, “Holy

The bracket that opened in the previous paragraphs closes with a reference to the explanation of “And I will

betroth you to Me.” The maamar now explains the verse’s last words, “and you shall be holy to your G-d”:
“holy” is the level of the hairs, as the Torah says of the nazirite, “holy.”
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he shall be; he shall let the locks of the hair of his head grow”: for the nazirite draws down the level
of the hairs, as is written on this in Parshas Emor, in the discourse beginning “And I shall be sanc-
tified among the children of Israel”; that is, that he draws down from the level of the hairs of Arich
Anpin.

The nazirite is “holy” because he lets his hair grow: he draws down the level of the hairs. The discourse on
“And I shall be sanctified” in Parshas Emor explains that he draws from the hairs of Arich Anpin.
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And in the same way is the matter of “holy” in the Kedushah, and the three times “holy,” corre-
sponding to three locks of hair [it seems that the explanation must be: corresponding to the three
Names Havayah in the higher mochin of Arich Anpin, from which the thirteen locks are drawn;

In the same way, “holy” in the Kedushah prayer, said three times, corresponds to three locks of hair. The

bracketed gloss refines this: the three “holy”s correspond to three Names Havayah in the higher mochin of

Arich Anpin, from which the thirteen locks of hair come.
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and these are drawn and shine into Z’eir Anpin through the lock of hair of Arich Anpin that de-
scends behind Z’eir Anpin, as all this is written in Pri Etz Chaim, Sha’ar Chazaras HaAmidah, at the
end of chapter 3], which correspond to the three levels of Beriah (Creation), Yetzirah (Formation)
and Asiyah (Action) within Atzilus (Emanation), and these are Chochmah-Binah-Daas, Chesed-
Gevurah-Tiferes, [and] Netzach-Hod-Yesod.

These lights shine into Z’eir Anpin through the lock of Arich Anpin that hangs down behind it, as Pri Etz

Chaim explains. The three “holy”s correspond to the three levels within Atzilus that parallel Beriah, Yetzirah
and Asiyah: Chochmah-Binah-Daas, Chesed-Gevurah-Tiferes, and Netzach-Hod-Yesod.
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And this is also the matter of the three tips (kotzin) in the form of the letter yud: the upper tip, the
yud itself, and the lower tip, etc. [And see Pardes, Sha’ar 11, chapter 7.] And through this it is drawn
to be “Havayah of Hosts (Tzevaos),” so that there be the drawings-down of life-force (chayus) into
the worlds.

The letter yud has the same three parts: a tip above, the body of the yud, and a tip below (see Pardes
Rimonim). Through this holiness comes “Havayah of Hosts,” the drawing of life-force into all the worlds.
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And this is “and you shall be holy to your G-d (Elokeichem)”; and it is not written “to Havayah,” but
rather this is to the level of Malchus (sovereignty), which is the level of the lower unity (yichuda
tata’ah), “bowing and prostrating,” the nullification of the yesh (something). And the meaning is
that Israel are the ones who draw the level of the hairs into the level of Malchus, so that there be
self-nullification (bittul), as mentioned above;

The verse says “holy to your Elokim,” not “to Havayah,” because Elokim here means Malchus, the level of

the lower unity (yichuda tata’ah), where creatures exist and bow, nullifying their yesh. Israel are the ones

who draw the hairs down into Malchus so that there be bittul there.
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that is, that through this the self-nullification be drawn also into Beriah, Yetzirah and Asiyah, so
that there be the nullification of the yesh. And this is [the meaning of] “Do not read ‘your children’
(banayich), but ‘your builders’ (bonayich),” etc.

Through Israel this bittul reaches even Beriah, Yetzirah and Asiyah. This is the Sages’ reading “do not read

banayich, ‘your children,” but bonayich, ‘your builders’”: Israel are the builders who draw bittul into the
lower worlds.
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Bittul is not a loss of self but the source of life: one who cleaves to G-d is “alive,” and only the coarse yesh of

kelipah is burned away. So a person should uproot the passion of “strange fire” and turn his fervor into a

fire for G-d, and should do each physical mitzvah simply because it is the King’s command, for in this way

he touches the Infinite Light and makes the mitzvah its vessel; and he should guard against “straying after

the heart,” where the flow of holiness can be diverted to evil.

QUESTIONS FOR DISCUSSION

1.

Why does the blue light consume the wick but not the holy beings “above”? What, according to the maa-

mar, makes the difference?

. What exactly was the spies’ mistake about “a land that consumes its inhabitants,” and how does the burn-

ing bush answer it?

. Why is techeles linked to the Gevuros of Abba, and why does that explain its absence in exile?

How does the Maggid’s analogy of the hairs explain a divine flow that does not touch the Essence yet

draws from it?

. What is the difference between “remember” (making the mitzvos “males”) and “do” (making them vessels

for the Infinite Light)?
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PARAGRAPH 1
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“And it shall be for you as tzitzis, and you shall see it and
remember all the mitzvos of Havayah and do them, and
you shall not stray after your heart and after your eyes.”
The maamar explains this verse and the next one phrase
by phrase.
Numbers 15:391”7:1"1 72712
onR oY1 N NiZnTPITNR ORI INK ORI N¥°¥? 027 10
:DPI0X 03 DARTITR DY XY 09327 K 1MNNTR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 2
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Kehot notes that an earlier version (mahadura kamma) of
this discourse is printed in Or HaTorah on Shelach, with
glosses different from those printed here.
KEHOT’'S NOTE
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“Speak to the children of Israel and tell them to make tz-
itzis on the corners of their garments throughout their
generations, and to put on the tzitzis of each corner a
thread of techeles.” This is the techeles the maamar
explains.
Numbers 15:38177:170 72713
DI"733 *D3272Y N¥°Y D7 1Y) DUPK DY) PRI 3279K 737
:N?0N °ND N137 NYU%-PY NI onaTY
’Speak unto the children of Israel, and bid them that they
make them throughout their generations fringes in the cor-
ners of their garments, and that they put with the fringe of
each corner a thread of blue.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Near the end of this chapter, Pri Etz Chaim says that the
lamp has four kinds of flame corresponding to the four let-
ters of Havayah, as the Zohar on Bereshis mentions, and

likuteitorah.com/likkutei-torah/shelach/12/

that the two lower ones, near the wick, are perceptible to
us.

Pri Etz Chaim, Gate of the Sabbath 4’7 nawi yw ,0%°n vy "9
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The Zohar describes a rising flame: a white light above
that never changes, and below it a blue or black light, at-
tached to the wick, which consumes whatever it is attached
to beneath it. The maamar applies the blue light to
Malchus of Atzilus.

Zohar, Bereshit 86:248-263707-11"17:172 N°WR12 ,7717 700
Further, in the flame itself there are two lights: one white
and luminous, and the other black, or blue. The white light
is the higher of the two and rises steadily. The black or blue
light is underneath the other, which rests on it as on a
pedestal.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The discourse reads “For You are my lamp, Havayah” as
the Havayah of Z’eir Anpin, drawn in the order of descent
from the thirteen attributes of mercy, and “Havayah lights
up my darkness” as the Havayah of Arich Anpin, which
shines beyond that order into the darkness of the time be-
fore Mashiach.
KEHOT'S NOTE
.3 L,RRR™MN

991 NN 2

“For You are my lamp, Havayah; and Havayah lights up
my darkness.” The Torah Ohr discourse on this verse is
the one the gloss cites.
II Samuel 22:29v73:275 1 PXnw
:°2¥n 7°3° Havayah Havayah >7°1 nx=3
For Thou art my lamp, O L-RD; And the L-RD doth lighten
my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot refers to this lexicon of Kabbalistic terms for the as-
sociation of oil (shemen) with Chochmah.
KEHOT'S NOTE
1710, NIR R”RNP IR
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A%, e
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Rav Mesharshya says, “The spies were liars.” The same
page brings Rava’s teaching that G-d intended “a land that
consumes its inhabitants” for good, and the spies took it
for bad.
Sotah 35a:7°1:x 7177 w0
:RBD 72 K3°217 27 MR 7N 5011 K 10K 0y 12Y YR DUYIRTY”
PR PR M KT P v LYY ANIRD 07937 2T 91 73T
X337 9127 91°K n2an Py3 19BR 213720 — M KPR Mamn”
.own 1773
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,T2 00

’1a Q%P2TH AnNY

“And you who cleave to Havayah your G-d are alive, all of
you, today.” The Zohar reads it as Israel cleaving to the
consuming light and living.
Deuteronomy 4:4°7:"7 0°7127
:01°71 0292 0°°1 02°RYX "2 0°P2T 0AXY
But ye that did cleave unto the L-RD your G-d are alive every
one of you this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
7,701

77 93 IRYOWD RPOIN RPN KT ORAT OMINT AUYN
"IN 1°2 PATNNT

The Zohar: although the way of this blue-black light is to
destroy all that cleaves to it from beneath, Israel cleave to

it from beneath and endure, as it says, “And you who
cleave to Havayah your G-d are alive.”

Zohar, Bereshit 86:248-2633707-1117:178 N°WXR12 ,7717 100
Further, although it is the nature of this blue or black light to
consume everything that is in contact with it beneath, yet
Israel are able to cleave to it from below and still exist; so it
is written, “and ye that cleave to the L-rd your G-d are all of
you alive this day”. Your G-d and not our G-d: to wit, that
blue or black flame which consumes and destroys all that
cleaves to it from below; yet you cleave and are still alive.

The Zohar; London, Soncino Press, 1933 (Public Domain)

MIVPH YARN 77PN vIWIR
When G-d wished to create man, a group of ministering
angels objected; He stretched out His little finger among
them and burned them. The maamar uses this as the ex-
ample of being consumed out of existence.
Sanhedrin 38b:5'1:1 1% 1°77110
D DX 121 1720 °D VAR mn” 091y SV 91937 1D 1nR
N3 .Y N3 12 .0DIPY 12 MALR IY2IXR LW ?7TRENn
P97 MY 07K 091y P¥ 91127 :11D% 1R nowhw
nivy? 1%i7 TRY o 9D KT 9PY i3 07iyn YD 7aoyin
Ny - Paiya
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/shelach/12/
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KEHOT'S NOTE
.2,12 1170

“The land through which we passed to scout it is a land
that consumes its inhabitants.” This is the spies’ report,
which the maamar reads as describing the consuming
blue light.
Numbers 13:32277:3 9213
X PINT MK PRI 23379K ANK 1IN WK 7RG N2T W
WRYIYR DYTTP) KM PAWP NPIK TN ANK MN7 m3 113y
NI WIAR A2IN2
And they spread an evil report of the land which they had
spied out unto the children of Israel, saying: ‘The land,
through which we have passed to spy it out, is a land that
eateth up the inhabitants thereof; and all the people that we

saw in it are men of great stature.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The spies’ words, “a land that consumes its inhabitants,”
which the maamar calls their evil speech.

Numbers 13:32277:37 7272

X PINT VXD XL 73370K ANR 1IN WK PR 03T W3

WRYIYR DYTTPI) KM PAWP NPIX YN ANK MN? N3 w2y

:NITH SWIR [2iN2

And they spread an evil report of the land which they had

spied out unto the children of Israel, saying: ‘The land,

through which we have passed to spy it out, is a land that

eateth up the inhabitants thereof; and all the people that we

saw in it are men of great stature.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0512 0°°1 12 2°p2Th NN

“And you who cleave to Havayah your G-d are alive, all of
you, today.” For the souls of Israel, cleaving to G-d brings
life, not annihilation.
Deuteronomy 4:4"7:7 0°727
09 DD‘?J 0%0 0°P2K 12 07270 DRR)
But ye that did cleave unto the L-RD your G-d are alive every

one of you this day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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“Come and see: all those above are included in that blue
light, but those below are not, for they are a coarse thing...

33
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and therefore it consumes and destroys them.” The maa-
mar reads “coarse thing” as the yesh of kelipas nogah.

Zohar, Bereshit 86:263-87:276-3"07:1"2 n°wX12 1M 190
17y:1e

It is true that it also pervades the heaven, and there are
many objects there which are imperishable. These, however,
are constituted of this blue light, whereas the lower ones are
of coarser material, and constitute a lower world on which
the upper one rests. Hence the blue light consumes and de-
stroys them.’1From this point to 52a ad fin. is a Cabbalistic
interpolation on the origin of the Serpent.20ur translation
of the Hebrew text resumes with the fifth line from the bot-
tom of page 52a.

The Zohar; London, Soncino Press, 1933 (Public Domain)

11a01 NN

The Raaya Mehemna on Ki Seitzei speaks of the vision
Moshe saw in the thornbush, “this great sight,” and con-
nects it to the 248 commandments.

Zohar, Ki Teitzei 18:88-20:98r”%:’2-n"0:1” R¥N °3 77117 190

WN2 9912 maom
“And he looked, and behold, the thornbush was burning

with fire, and the thornbush was not consumed.” The maa-
mar sees in it a fire that burns without destroying.
Exodus 3:2°2:2 mnw
W2 Y32 1307 137 R 1397 TINR WRTN222 VIR N AN?R R
22K uPK Mem
And the angel of the L-RD appeared unto him in a flame of
fire out of the midst of a bush; and he looked, and, behold,

the bush burned with fire, and the bush was not consumed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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531N 12K 7107 WRA 9Y12 1I0M

The Raaya Mehemna on Shoftim reads “the thornbush was
burning with fire, and the thornbush was not consumed”:
the thorns, the forces of evil, were burned, while the
branches, fruit and leaves of the bush were not.

Zohar, Shoftim 1:1-2:10":2-°K’X D°UDW 1717 100

In a remedy the Talmud records, the bush is addressed:
“Thornbush, thornbush, not because you are taller than
all the trees did the Holy One, blessed be He, rest His
Presence upon you, but because you are lower than all the
trees.”
Shabbat 67a:571:X 1”0 Naw
AW W7 17307 13077 2237 K1°?) R0 NP AP OB °3)
DWW RPN 778 APV XN T2 KU 110K "3 230 A1
20 721 798 APIY KT T3 KUTR MWK 92K 220 12T
12 0TI T DRI A PRER an? RNwR Anonnt
PTIITP 12 PA1YPM M722B 72 721907 RNEK RN
William Davidson, Vocalized Aramaic (CC-BY-NC)

likuteitorah.com/likkutei-torah/shelach/12/
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“Not because you are more numerous than all the peoples
did Havayah desire you and choose you, for you are the
least of all the peoples.” The maamar reads it as Israel’s
self-effacement.
Deuteronomy 7:7°1:’t 02727
“231 LYAT BOK™D 023 0 B33 M PYN DRYTTPIM 0IITR K
DRYT
The L-RD did not set His love upon you, nor choose you, be-
cause ye were more in number than any people—for ye were
the fewest of all peoples—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
1,107

YR D°PDWRY
The Talmud expounds the verse: G-d says to Israel, “I de-
sire you, for even when I bestow greatness on you, you
make yourselves small before Me”; to Avraham He gave
greatness, and he said, “I am dust and ashes.”

Chullin 89a:6-7"1-":x v”2 721n
7RI 7BY *3IXY (1D ,1° MPWRI3) °39% MR O7NARY 19173 ONN)
(1,25 2°21N) MR TITD 7 AN (7L, MRY) MR IR TUn?
719139 79173 SNN1 10 1K 072910 P72y AR WOR KDY NYDIN YOI
(2,7 MRw) MR AYI9Y 9Py 130 7121 137 (T ,R° DPWRI2) AR
N3 MZIRT POR D92 on (AR LM 2 099%)) MR 2°MIob n
712 9% 0°nR 2y Snna By APYR (70,70 YY) TnKR 1%17o1a1%
0°m° 293 *naw° 0°poR awn (2,15 PRPIY) 0K

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT’'S NOTE
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Avraham, pleading for Sedom: “Behold, I have undertaken
to speak to G-d, and I am dust and ashes.”
Genesis 18:27172:1”° N°wx"2
19K1 199 "I " TNTPK 1372 *NPNIT RITIT N DTIIN 1N
And Abraham answered and said: ‘Behold now, I have taken

upon me to speak unto the L-rd, who am but dust and ashes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12,1° nPwKA2
v 11PN NPrn N

For this Tikkun, Kehot sends the reader to an earlier dis-
course in this parsha.
KEHOT'S NOTE
STPY0 T POYR KA

110 2107 1187

Moshe’s blessing of Yosef: “...and the favor of Him who
dwelt in the thornbush.” The maamar links G-d’s dwelling
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in the lowly bush to Israel’s lowliness.

Deuteronomy 33:16170:3"% 0127

2713 TRTRRY Ao WRIY INRI2A M0 15U 11X ANDR TIN Taem
BRI

And for the precious things of the earth and the fulness

thereof, And the good will of Him that dwelt in the bush; Let

the blessing come upon the head of Joseph, And upon the

crown of the head of him that is prince among his brethren.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,3 0T

(’2 1°P) 221217 °N2 °D 1973 1110 10w PIXMN
Rabbi Yosei son of Rabbi Chanina expounds Yosef’s bless-
ing, “the favor of Him who dwelt in the thornbush (sneh)”:
the eye that did not wish to enjoy what was not its own
merited to eat “among the hated ones (senu’in),” playing
on the word sneh.
Zevachim 118b:3-4’7-"1:2 ™ 0°onat
NINTPY IN%T KDY 7Y - 10 219% 193797 MR K3°30 0212 201 221
- 1MMRY AR RN PRI 172 PIORM 120 LPY RY 92TR
DOR77K 12 1IVRY 237 APY TNK L1127 9172 pP0Dnd RPY L1713 AR
TIRIT :RDD 37 TN TIYRT KOO °2 1333 177 RIOK Y9 0217
ngpn 7RI KPR L1910 AR KD - 1KY
William Davidson, Vocalized Aramaic (CC-BY-NC)

79I PrIND 990 "2TRa

“And Havayah spoke to Moshe in the wilderness of Sinai,
in the Tent of Meeting.” An earlier discourse in this book
opens with these words.
Numbers 1:’X:’X 72712
TIW3 WD W7 TAND TYIN PR32 "1°0 12702 AwnOR T 131
SR 07130 PIRD DORY? NI
AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WN 2w

“For love is strong as death... its flashes are flashes of fire,
a flame of G-d.” The maamar’s “flashes of the fire of love”
echo this verse.
Song of Songs 8:6":’11 01w W
TR MION NRD My™D AyiNTey onina 92970y onind cmow
SNATPY UK “BYY PR TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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30

31

32

33

34

n°%°%h 0o% 1M B7Y IR

27y ©”0T 2”Ma

Kehot notes that this Zohar passage is quoted in Or
HaTorah on Shemos.
KEHOT'S NOTE
KDY IR D177 AIRTY .10y M NPMIRD PRyl

MWSWRI °110n0

“Sustain me with ashishos, refresh me with apples, for I
am faint with love.” The Midrash on this verse is cited for
the fire of the bush.
Song of Songs 2:5°71:2 0°°wn W
PIR TIX NPIND D°MI2A32 1727 NIYIWR 211010
’Stay ye me with dainties, refresh me with apples; For I am
love-sick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

710 W IWR2Y 10 MIWOWNI 2110n%D

The Midrash reads “Sustain me with ashishos” as “with

many fires”: the fire of Avraham, of Moriah, of the thorn-

bush, of Eliyahu, and of Chananiah, Mishael and Azariah.
Shir HaShirim Rabbah 2:5°71:2 127 0°°wi "W
127 .n DY WRIY APyn DY UKD ,NIYR "AYD ,NivPwRa 2110m0
927 .192 17IM 2022 170 ,NIYR RY2 ,NIYPWR °110m0 NN
,717797 Y ,07773R DY IWRD ,N270 NIYRD ,NIYPWRD 233010 0K
IR 72T YL OXYR A0 2w AmPK PY iwR: N30 Pw
17X ,0°MBER2 P77 NIWYIRAT NI5PT 19K ,NiTAYR 2110n0
NBI3> MIMK I MR N2IN °3 .0°MBEAD YY) 1Y MiTan

... WiTRI "197 PR

“Support me with raisin cakes, cushion me with apples, for I
am lovesick” (Song of Songs 2:5). “Support me with raisin
cakes [ba’ashishot],” with two fires [ishot], a heavenly fire
and an earthly fire. Alternatively, “support me with raisin
cakes [ba’ashishot],” with two fires [ishot], the written Torah
and the oral Torah. Alternatively, “support me with raisin
cakes [ba’ashishot],” with many fires [ishot]; with the fire of
Abraham, 38:13. of Moriah, of the bush, of Elijah, and of
Hanaya Mishael and Azarya. Another matter, “support me
with raisin cakes [ba’ashishot],” ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

0°°1 12 %2271 QNN

“And you who cleave to Havayah your G-d are alive, all of
you, today,” the verse that the Zohar passages cited here
expound.

Deuteronomy 4:4"7:7 0°727
09 DJ‘?J o»n D;_’,?_"?tj N2 0°R270 0NXY
But ye that did cleave unto the L-RD your G-d are alive every
one of you this day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
ST oM NMAWD TIWVENT 132

The Zohar on Vayigash: the dead cannot praise G-d, be-
cause the living must praise the Living; whoever draws

35



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 12

35

36

37

38

near to Him is alive, as it says, “And you who cleave... are

alive, all of you.”

Zohar, Vayigash 5:46-6:5711:1-1"1:1 wa”1 ,9717 120

Hence again David said: “The dead praise not the L-rd”
(Ibid. 115, 17), inasmuch as it is the due of the living to
praise the Living One, but not of the dead. Hence “The dead
praise not the L-rd.... But we will bless the L-rd” (Ibid. 17),
we who are alive and have no lot or part in the side of death.
Hezekiah also said: “The living, the living, he shall praise
thee, as I do this day” (Is. 38, 19), as the living has kinship
with the living; King ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

27y ”RT N2 M
Kehot refers to Yahel Or for the Zohar on Behar cited here.

KEHOT’'S NOTE
X2 Y IR D0 RA

PN 12W 270 YN
The Zohar on Behar expounds “Trust in Havayah and do
good, dwell in the land”: action below arouses action
above, and by doing “good” one comes to “dwell in the
land,” the higher land.
Zohar, Behar 8:52-9:59171:’0-271:11 7112 ,97117 120
AND IF YE SAY, WHAT SHALL WE EAT, ETC. R. Judah cited
here the verse: “Trust in the L-rd and do good, dwell in the
land and follow after faithfulness” (Ps. 37, 3).

The Zohar; London, Soncino Press, 1933 (Public Domain)

7PN 10w 210 YN
“Trust in Havayah and do good; dwell in the land and
cherish faithfulness.”
Psalms 37:32:1"% 0°%°1n
TINK Y PRIV 290N N2 noa
Trust in the L-RD, and do good; dwell in the land, and cher-

ish faithfulness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TOP2TT BRI B7Y (X7Y 17RT)

The Zohar on Vayechi says that Israel are bound to the
moon, joined to the place that shines from the higher sun,
and cleave to it, as it says, “And you who cleave to Havayah
your G-d are alive.”

Zohar, Vayechi
YN

58:566-59:575-1"0pN:N”1 N AT IR0
This accords with R. Eleazar’s exposition of the verse: “Thou
hast multiplied the nation, thou hast increased its joy” (Is. 9,
2), where he refers “nation” to Israel and “it” to the moon,
which gained accession of light for the sake of Israel. Which
are superior, Israel or the Gentiles? Assuredly, the moon is
highest, and the sun of the Gentiles is under this moon, and
this sun derives light from this moon. See, then, the differ-
ence between Israel and the nations. Israel cling to the
moon and are linked ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
13,0 ow
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“The fear of Havayah adds days, but the years of the
wicked will be shortened.”
Proverbs 10:27173: "5wn
:1373PN D°YY NI 0O 7°0IR N DR
The fear of the L-RD prolongeth days; But the years of the

wicked shall be shortened.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o171y 2 Mo oo
“Your kingship is a kingship of all worlds, and Your do-
minion is in every generation.” The maamar reads it as
Malchus being the life of all the worlds.
Psalms 145:1337>:7”np 0°2°1n
T 137222 ANPWHM 0ONPY-23 NIoPR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%o 1 NN

“The fear of Havayah [leads] to life; one rests satisfied, un-
touched by evil.” Since Malchus is called fear, the maamar
reads it as Malchus giving life.

Proverbs 19:23373:0 “>wn

Y7 TRRY2 179 ¥ OO N AKX
The fear of the L-RD tendeth to life; And he that hath it shall
abide satisfied, He shall not be visited with evil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar on Yitro, on the fire in the thornbush: the bush
was within that holiness and clung to it, “for there is no
pure except from within the impure.”

Zohar, Yitro 1:50-3:59171:3-71°X 190,771 190
“From here they said: the fire above burns but does not

The Midrash adds that the vision showed
Moshe that just as the bush burned and was not consumed,

consume.”

so the Egyptians could not destroy Israel.

Shemot Rabbah 2:5'71:’2 127 mnw

.Y %297 IR CAR :(2,7 W) 2°N0T RIT RTI - 19K T IRDR RO

2 1°01,°NnN QW 0w Ow) My ,aY 2391 MmN 1, e IR

WY U 3T WK DD (T ,70 MRw) INRY 2101 ny Imnniw

JWRID TR WWwR OR 1990 DMIRNT D ORI 037 IR Lynwn

,( XX 0°%70) 919°20 X7 N2 WITPT MR LD WA 10an

TI% 02 wUwD ?7717%2 IR MY M ANR 72T LA7%3 03K nY

Syn :(30,3 NAY) ,0°1812 .RIT N2 WITPAD RPR O°R7P DX
...,7°0W) ,0°1 .0°PYRT DR ANy
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“An angel of the L-rd appeared to him in a flame of fire from
the midst of the bush. He looked, and behold, the bush
burned with fire, but the bush was not consumed” (Exodus
3:2). “An angel of the L-rd appeared to him” - that is what is
written: “I am asleep, but my heart is awake” (Song of Songs
5:2). I am asleep from the mitzvot, but my heart is awake to
perform them. “My perfect one [tamati]” (Song of Songs 5:2)
at Sinai, as they had perfect ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Raaya Mehemna on Pinchas expounds “With
Chochmah He founded the earth”: Chochmah is Abba, and
“earth” is the daughter, Malchus. This is the source of the
phrase “Abba founded the daughter.”
Zohar III, 248aR ,nn 2’m

KEHOT'S NOTE
201K, em
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,3 MR

FINTY 19N 707 1PN ON
Rabbi Elazar ben Azariah: “If there is no wisdom, there is
no fear; if there is no fear, there is no wisdom.” The
bracket reads it as Malchus, the lower fear, being rooted in
Chochmah.
Pirkei Avot 3:171°:3 NaR mawn
T77 PR OX PR T77 1R L7900 PR OX IR Y 12 YN a0
DX .7290 PR ,TNT X OX X X L1090 PR DX 1R TR P
DX L7170 PX P X DX A2 X LNYT TN DX NPT IR 102 T
.'l?:# ,ynn 129n innanw '?; IR 777 RITLA0R TR LTIR TR
i1 AN M PEER PYI) DI PRIY 1KY TR X
°2 XY XP) 2092 WD M (P 700) VI 138 7Y Inogim
... TR 72712 0°7717 19% 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

Y71 MWW RN ARTY P PR

Kehot refers to this lexicon of Kabbalistic terms for

Malchus being called “the lower fear,” rooted in

likuteitorah.com/likkutei-torah/shelach/12/
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Chochmah Ila’ah.
KEHOT’'S NOTE
720,77 MR RPRM 573 71R7

TRy A, L )

the passage shares nothing with the note
KEHOT'S NOTE
YOUN 20 WRY 7Y YOIIN NPIPDR PRI KA1 RUR Y 1-72T02 nUMIRA
0y

nnan snaw S1TX

“Ado-nai, open my lips, and my mouth will declare Your
praise,” said before the Amidah. The Siddur’s discourse
on these words is cited for how Gevurah draws bittul
down.

Psalms 51:171:8”1 0°2°1n
NP0 T 91 NN9N "NaY "3 TN
O L-rd, open Thou my lips; and my mouth shall declare Thy

praise.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ST1T 93P D7y TIN°22

There it explains that through the mitzvah the Infinite
Light is drawn down to be enclothed in a vessel, and that
this drawing-down is essentially Gevurah, not judgment,
G-d forbid; on the contrary, it is the main spreading of
life-force, rooted in the five Gevuros of Atik.
KEHOT'S NOTE
.2, v nmpe

1T PP

“The voice of my beloved! Here he comes, leaping over the
mountains.” The explanation of this verse is in Likkutei
Torah on Shir HaShirim.

Song of Songs 2:8'1:"2 0°°wn W
:NIY2IT72Y YERM OOy AT K2 TN TIT AR
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132°9% 101 A T

There the cantillation of “Havayah, His adversaries shall
be shattered” is explained as a drawing from a very high
place, from Arich Anpin into Z’eir Anpin; through the rev-
elation of the Havayah of Arich Anpin in Z’eir Anpin the
forces of judgment, “His adversaries,” are nullified, for the
Gevurah in Z’eir Anpin is included in Chesed.
KEHOT'S NOTE
7,719 Rwa e vys
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Chanah’s song: “Havayah, His adversaries shall be shat-
tered... and He will give strength to His king.” The dis-

course on this verse is in Likkutei Torah, Nasso.

I Samuel 2:10”:2 X PXInw

PIR70DXR 11> Havayah 0y7? 002 17y 12°7n 1AM Havayah
AMYR 1R 0N 12717 WU
They that strive with the L-RD shall be broken to pieces;
Against them will He thunder in heaven; The L-RD will judge
the ends of the earth; And He will give strength unto His

king, And exalt the horn of His anointed.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

N7 °D nMpha
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R eah i)

12Wnn ANYY WK %2

“For a fire went out from Cheshbon, a flame from the city
of Sichon.”

Numbers 21:28173:8”3 712712

ning *7y3 28I 7Y APIX M0 NP NIT7 HAVIR XY WX
T

For a fire is gone out of Heshbon, A flame from the city of

Sihon; It hath devoured Ar of Moab, The lords of the high

places of Arnon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

72w 1INARY 1D By BTy

The passage compares the halachos to hairs, “the hair of
His head like clean wool”: just as light from the brain is
drawn into the hairs, so through the halachos a light from
G-d’s wisdom, which no thought can grasp, is drawn down
and enclothed in the laws set before us.
KEHOT'S NOTE
.2,70 NP ’n apo

y7om Moty

The words here quote Psalms 145:13; the passage is shown
below.

Psalms 145:1337>:7”np 0°2°N0
1T 1377222 ANPWHM 0OnPY23 NoPR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn
7AW N2 DIPWAT 1IAR 1D DY

“Therefore the rulers say: Come to Cheshbon, let it be
built and established.” The explanation of this verse is in

likuteitorah.com/likkutei-torah/shelach/12/
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Likkutei Torah, Chukas.
Numbers 21:27173:8”3 72712
19170 °Y 139207 1320 192w N2 D’Y?T?EU Rlahy 1975y
Wherefore they that speak in parables say: Come ye to

Heshbon! Let the city of Sihon be built and established!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot points to the Rebbe Rashab’s long letter to the
Rebbe of Radzin on the absence of techeles in our time.
KEHOT'S NOTE
7D IPRORA W N7YD 273 XD .OW 17221 *722 K707 TR I XY
anon [RIY °Y] MIp 0 R-T72 2°WIMn ”INIR P”D‘? VTIP-NMAAR IR
JPTIROR MIRTRD IR

n%on PR At M2

Pri Etz Chaim says that in our time, after the destruction
of the Temple, we have no power to put on techeles, be-
cause we reach only to the mochin of Binah of Imma; the
light of Chochmah still comes out, enclothed in the tzitzis
of Binah.

Pri Etz Chaim, Gate of Fringes 5:1’X:"11 n°%°%71 7yw ,0°°1 7Y °79

AR T A LRI NRRT D PR Cnanow an IRa® nn
7372 MR Y PA 7WN IR PR 3 ,NP50 920D 10 112 PR L1AIN0
Y1 7RO MAT R PPPY MR PRY LK ORTY DINR LRBRT
LREP RITY RITORTY PR 1PWYN VY RXY IPRY 7 ,NREON
DoAY P RIT MM ORI LA M NXC% In mwabnna

(RIRT 71°2 N°X°%2 ,R1°RT 17200 N°X°%
Pri Etz Chaim (Public Domain)

102 . . WNA2 0N

The passage explains “Chochmah at the beginning and
Chochmah at the end”: Chochmabh is bittul, so the Infinite
Light rests in Chochmah; Chochmah Ila’ah is the true bit-
tul through which the Infinite Light is drawn into Atzilus,
and the lower Chochmah, Malchus, is the nullification of
the yesh, the source of the bittul of Beriah, Yetzirah and
Asiyah.
KEHOT'S NOTE
3] .[37wy .2 00 2pY] (2,0) X¥M1a [2,8 2°N] R”AN) N

7102 7N W2 Ron

The Zohar on Bereshis speaks of two yuds hinted in the
word vayitzer (“and He formed”), the formation of the
higher beings and of the lower: “and they are Chochmah
at the beginning and Chochmah at the end.”

Zohar, Bereshit 21:248-22:255-1"n7:X”> nN°wRI2 70 7800
1717:272

In reference to that time it is said of Moses and Israel, “Then
thou shalt delight in the L-rd”, and the words shall be ful-
filled, “then Moses shall sing” (Ex. 15, 1).1The Hebrew text
of this page does not correspond entirely to the English
translation. Further, the river “shall part from thence and
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65

66

67

68

become four heads” (Gen. 2, 10). The first of these is Hesed
(Kindness), which is the right arm. From this shall drink the
camp of Michael, and with it the tribe of Judah and his two
accompanying ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

7R ann

Moshe and Aharon: “And what (mah) are we, that you com-
plain against us?” The maamar reads mah as the bittul of
Chochmah.
Exodus 16:7°1:1"v mnw
°3 R NN meoy DD’J‘IJ'\?N'DR me: al T‘I:;'J‘I?j on°R7 P
2179y 170
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NXRN 1°RN ARon7

“And wisdom, where (me’ayin) shall it be found?”
Chassidus reads it as “Chochmah is found from ayin,
nothingness.”
Job 28:1237:1175 1R
2732 DPR ML X1 KR TR 7RI
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1R M

“And Shaul of Rechovos HaNahar reigned in his place,”
one of the kings of Edom. In Kabbalah “the broad places
of the river” are Binah.
Genesis 36:3717:1"% nPwx12
1737 NI PIRY AR Tonn APn npn
And Samlah died, and Shaul of Rehoboth by the River

reigned in his stead.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17n0 qwn nws
“He made darkness His hiding place, His canopy around

Him.” The maamar applies it to the concealment of
Chochmabh.
Psalms 18:1227>:17> 0°%°11n
DRIV 29 D7B"N2WT 139 THIP30 1IN0 NN
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
.27 ,m a°onn

e AN o

Wisdom speaks: “to bequeath yesh (substance) to those
who love me, and I will fill their treasuries.” Here yesh is

likuteitorah.com/likkutei-torah/shelach/12/
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Binah, the higher Gan Eden.
Proverbs 8:21x73:’n “own
:NPRR DPRIERY U2 20K 2o
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DMANWR T2 Do NaX

“You give life to them all, and the host of heaven bow to
You.” Bowing is the bittul of Malchus.

Nehemiah 9:67:’v "1
DNI¥™22) DORYT "Ry DWINS [Py AN 7727 M Kt
K231 DP2"NK MR AR D72 K2 DT 79Y WK PN
:OMNAYR 37 DNYN
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

117> RD DMK %0 171a

The discourse explains the cry of exile, “For Avraham did
not know us and Israel does not recognize us”: in earlier
times the attributes of Avraham and Israel, at the level of
the light that fills the worlds, were revealed, so miracles
were seen openly; now they are hidden, and redemption
comes from “You, Havayah, are our Redeemer,” a level
above Avraham.
KEHOT'S NOTE
NLAXR™MND

11970 X2 OTMaN %D

“For You are our Father, for Avraham did not know us and
Israel does not recognize us.” The Torah Ohr discourse on
these words is cited.
Isaiah 63:161"0:370 11°yw”°
AT AR 377 K DX YT KD DI 7D I AN
:T0Y 02997 17K:
For Thou art our Father; for Abraham knoweth us not, and
Israel doth not acknowledge us; Thou, O L-RD, art our

Father, Our Redeemer from everlasting is Thy name.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NINT MY WoNR 0D

“She shall be called ishah (woman), for this one was taken
from ish (man).” The maamar reads it as Malchus drawing
its power from Z’eir Anpin.
Genesis 2:23373:°2 n°wRI2
2 X X7 NXT? 13 T2 *HIYR DFY DYET NN TR TN
NN WK
And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And your desire shall be to your husband.” The maamar

reads it as the longing of Malchus to rise from below

upward.

Genesis 3:161"0:’2 N°wR12

“OX) 33 77PN 2393 M TNIWY AW 1270 W AWRDON

737907 XA AP YN

Unto the woman He said: ‘I will greatly multiply thy pain and

thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NN92 70° N2NT QA7 °2

The Raaya Mehemna on Pinchas: Chochmah is Abba and
“earth” is the daughter, as in “With Chochmah He found-
ed the earth.”

Zohar, Pinchas 100:676-102:682-1"1ynp onin A 180
97n:2°p

N”17 0”0 Q7 Misn 7”7 %2

The passage speaks of the extension of Moshe in every
generation, the bittul in each person according to his
measure, and the Torah scholar who receives from
Chochmah Ila’ah, “the power of mah,” for “Abba founded
the daughter.” Kehot points there for the 248 mitzvos as
the nine Sefiros of Z’eir Anpin.
KEHOT’'S NOTE
23,10 K™D IR

NasanRw’ 7

“Sing and rejoice, O daughter of Zion, for behold, I come
and I will dwell in your midst.” The Torah Ohr discourse
on this verse is cited.
Zechariah 2:1477°:2 1°72t
10X 2902 *NIDYY X337 3 TI°37N2 Mty )
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I
will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QIN NRw1 MR

“The lamp of Havayah is the soul of man, searching all the
chambers of the belly.” The soul, like a flame, rises
upward.
Proverbs 20:27175:3 “5wn
11027770722 wON 0T NPYI T )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

apy°h NaR NN

“You will give truth to Yaakov, kindness to Avraham.” The
point in the Torah Ohr discourse up to which the gloss

likuteitorah.com/likkutei-torah/shelach/12/
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refers the reader.
Micah 7:20°2:1 15°n
:OTR “W°R APNAR? NYIWIIWR DT1IX? 700 Y7 npX 10n

Thou wilt show faithfulness to Jacob, mercy to Abraham, As
Thou hast sworn unto our fathers from the days of old.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

naw® omvaNan

“Who is like Havayah our G-d, who is enthroned on high.”
The discourse on this verse is cited for the lamp of the
mitzvah.

Psalms 113:5’77:27°p 0°%°1n
:NW? 22307 ARPR T2

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
S ANKR D 17T
“For You are my lamp, Havayah.” The Torah Ohr dis-
course on this verse is cited again for the lamp.
I Samuel 22:29173:275 1 PR1nw
°3wn 13 Havayahl Havayah 773 nnR™3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

955 PYIT 190 BY 2 AN 17N Bl

At the end of this chapter Pri Etz Chaim says that the mys-
tery of ner is the 248 limbs of Malchus, for she is included
in the two arms of the King, and then she is called ner.

Pri Etz Chaim, Gate of the Sabbath 4:10n2wi1 9y ,0%0 vy "9
»:07

MA3°3 %5 X7 0,730 Nawa 71 NPT L, PUR - an npbn
°37) LRPLOR Bw M 2 madh piom ,mabm1 a2 ,on
R 199 ,7290 P2 770K RITW L,13°22 RIT NAw 13 MM (@0nawa
932 LR 7710 XN 3 %3 PIdDa wrR 1YY .M XD PN
,O7POR 170, ORI - OPRY 0TI A M0 O %d LNy
PR UM 07,971 TI0 09 LY 03 .71 %3 OYIY OITR

:¥7135 971 NRPI IR ,RIPNAT PYIT 22 NP901 RO 9D Mmoo
Pri Etz Chaim (Public Domain)

°1PaMN 13917 WK Nnn YPRRY
“His left hand is under my head, and His right hand em-

braces me.” The maamar reads it as the two arms, with-
drawal and expansion.
Song of Songs 2:6":"1 0°7°Wi1 W
21p200 177 “WRA? Nan 19RHY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TAR B P2 97N 2y 9N

“And there was evening and there was morning, one day.”
The Torah Ohr discourse at the beginning of Lech Lecha
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explains these words.
Genesis 1:577:°K N°wR12
DP APV TWOM AP K1 NP O K 0P X9
TN

And G-d called the light Day, and the darkness He called
Night. And there was evening and there was morning, one
day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

84 NYT° nona NP 0°on

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
(PR nnD) IRTPRa N

85 NY>7° mna X921 095N
In Elijah’s prayer, Pasach Eliyahu: “You are wise, but not
with a known wisdom; You understand, but not with a
known understanding.”

Tikkunei Zohar 17b:3-4"7-"3:2 1> 971171 °23pn
N .RYT° 11720 KD 1°21 K17 NAR .KY°7° 71072 X1 051 NI
ARIIRDY .RW1 137 72°M) 99PN RYTIANWRY KPR RYT° INR 72
0190 VAWM PIY NIRT 1IN RI°T2 RmDY IR TR 11’?
PTX LRDPYRNRT XTINY 1awn .177122 179K 1°T .XW1 %127 NPTy
1792 MIR PR P LDIWP 9910 1TINF PR CAIRM LKWOTR XMobn
.RM2Y IINR PR ARMRD K2
Constantinople, 1740 (CC-BY-NC)
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“And you shall make holy garments for Aharon your broth-
er, for glory and for beauty.” The Torah Ohr discourse on
this verse is cited for the analogy of the hairs.

Exodus 28:2°2:172 mnw
:NINDNPY 127 AR 1IAXRY TIP3
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

87 099721 095w 072RT WrRD

Kehot notes that Or HaTorah there gives the Rambam’s
source as the Guide for the Perplexed, Part II, chapter 2.
KEHOT'S NOTE
717°02 X211 0°00190 DWY .27D 271 171 17781 NIWR Y SYon NN

.DNN Y 2-72713 XPARTIR MINKN 3,191

88 099731 029 OW

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.[3] 172 AR MR W 17y N
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.m28n1 Mo

PARAGRAPH 10
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(2,7%) XD PP NIRA Y

91 PIANRD R”TT RWON2 [0 "9WT O81pT
Etz Chaim, Sha’ar Hearas HaMochin, chapter 1: behind

the head of Z’eir Anpin a lock of hair hangs down and
strikes from behind, and its light breaks through to the
front.
Sefer Etz Chaim 32:4'7:27°5 0»n vy
117120 DPRW IR P7RD 01192 TNND NPT 1R 0223700 PIY RN
7%IN1 XD Uwn b oM nyTa oAby am vy nwn on PP
Y199 031 92 MIZR SR PR INYTY 9P 1P UKD KT Mmbwa
TIPAY N REYa YR Mmbwm onzya 0°xn Pna on an
DaR .09Pom O7AR IREM D°0ann 9903 paw 2951 ywine o om
R” N2 RIX TIO° N2 RIT AWRY IRINI 730 0D R P
3y 9715 927 N ML 2 O PMARIY DY TR MmN

... KX NIRAR RO 97X D07 DX 03 '[PﬂY? N0 anon
Sefer Etz Chaim (Public Domain)

92 ’2112 0%°N011 W 11 YW S

Chapter 5 adds that the locks of Arich Anpin descend to
the head of Z’eir Anpin and those of Z’eir Anpin to the
head of Nukva, to give her light, and discusses the
techeles that we cannot put on in our time.
Pri Etz Chaim, Gate of Fringes 5:10:’71 n°8°%7 9yw ,0°°1 vy "2
LRPTT YW OXIPY LRVTT KW TY 1PTIY L, RURT WWT 0XIP 00 LM
oM, MmN T3 WRI2 07 CAPwY LTP PRID RIPIT KW TY PTIY
RE17 72 L,XMIRT PN Qww L1097 MR ow 0°m) ,0°39an
w Rk 7 .KIP1I NPRP X107 TOX N L7812 AWyl ,RIRT 1PMInn
NPRO%Y ,RIR 0931 ROW 71 PO% - 20 .KPT WRID PTI KUK YT
71 KT TIN DAY OT°Iw YW MITI00N - 7D LRMK 09XN RO 0
7P% 00 ,R¥MI OUR LMOXCY RIS Npw MY LPUX mya npbw
... RIX 092, X71aw 09372 172 N°%oxY
Pri Etz Chaim (Public Domain)
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Pri Etz Chaim explains that a lock of hair hangs from the
head of Arich Anpin to the head of Z’eir Anpin, and anoth-
er from Z’eir Anpin to the head of Nukva, and that the tz-
itzis are these locks.

Pri Etz Chaim, Gate of Fringes 3:5°77:°1 N°%°27 9yw ,0°°1 ¥ °12
Ty ROPNT YWT RIIP TN LRVRT RS2 @000 ,WN0 YD Iy
LRPTT 1PN PR7 X1 L1920 1377 TA197 77197 DIPHa X217 XY
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Pri Etz Chaim (Public Domain)
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“And it shall be for you as tzitzis, and you shall see it.” The
maamar reads tzitzis as the hairs drawn down into the
techeles.

Numbers 15:391”7:1"1 72712

onR oY1 N NiZnTPITNR ORI INK ORI N¥°¥? 027 10
:DPI0X 03 DARTITR DY XY 0327 IR 1MNNR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

17898 15 19771 AR 09 YNNI NvEUNn

Among the things G-d says He gave “to you,” the Midrash
lists: “The tzitzis I gave to you, as it is said, ‘And it shall be

9

for you as tzitzis.
Shemot Rabbah 15:23375:1" 127 mnw
ROR 77107 °nN3 XD I3 .32 037937 75 TN WK 0pn o ...
21 NN 0% nny 2w NP %3 (2,7 Chwn ) nKw 0%
0°n° .P¥O%S 09 19 (V7,10 1271R3) TMRIY 057 "NN PR
o1° .09% 17 WP KPR (1,30 KAP™Y) MR ,05% NN 0o
2717 X177 0°7195 01 *5 (113 ,0W OW) MR ,037 *NNI 0°711937
,00% 11210 .WRAT 01°2 03 annp (B 0w ow) nRIw ,0o%
ROR IR NN KD A0 DRIW"2 MAIRA 90 :(an 0w Ow) R
...omP (X ,0 YY) MnRIw 007
Another interpretation: “This month shall be for you” (Exo-
dus 12:2) - that is what is written: “They will be for you alone,
and there is nothing for strangers with you” (Proverbs 5:17).
The Holy One blessed be He said to them: ‘I do not caution
idolaters against idol worship, but only you, as it is stated:
“You shall not make idols for yourself” (Leviticus 26:1). I
gave justice only to you, as it is stated: “Hear this, priests,
and hearken, house of Israel, and listen, house of the king,

as...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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Daniel’s vision of the Ancient of Days: “His garment was
white as snow, and the hair of His head like clean wool.”
Pri Etz Chaim applies the white hairs to Arich Anpin.
Daniel 7:9°0:1 917
Y M0 320D AYIRY 207 TR PRYY R NIRRT TY 1) M
:P?7 M1 °IPIPA MITT 1AW 707D RpI MY AWK
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I beheld Till thrones were placed, And one that was ancient
of days did sit: His raiment was as white snow, And the hair
of his head like pure wool; His throne was fiery flames, and
the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“...and you shall see it and remember all the mitzvos of
Havayah and do them, and you shall not stray after your
heart and after your eyes.” The maamar now explains “re-
member” and “you shall not stray.”

Numbers 15:391”5:1°0 12712
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And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nUWwRA2°D NPpha
The passage cites the same teaching, that mem-tzadi of
mitzvah are yud-hei in Atbash, and explains that because
the letters are substituted, the union of Abba and Imma
that a mitzvah brings is not a complete revelation; the es-
sential union of yud-hei comes through the self-sacrifice
of the Shema.
KEHOT'S NOTE
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N R nIsn o
“And the people were silent and did not answer him a
word, for it was the king’s command, saying: Do not an-
swer him.” Here mitzvah means a command.
11 Kings 18:361%:1> 1 0°0%n
AMIYN K MRY Ko7 9700 1IR3 127 INX YR 0y weInm
But the people held their peace, and answered him not a
word; for the king’s commandment was, saying: ‘Answer
him not.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar at the end of Shelach says that “mitzvah” is
used as in “it was the king’s command,” that foundation
and root are crowned together in the King, and on this it
reads “and you shall see it and remember all the mitzvos
of Havayah.”

Zohar, Sh'lach 46:336-3461"1nw-172w:1"n 72 now 7m0 190

9N 12771 27y TIN°22

the passage shares nothing with the note
KEHOT'S NOTE
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“And G-d spoke all these words, saying,” the opening of
the Ten Commandments. The explanation of this verse is
cited.

Exodus 20:1°X:"> mnw
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And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For this one was taken from ish (man).” The maamar ap-
plies it to the mitzvah below, which has its root in the King
above.
Genesis 2:23373:°2 n°wRI2
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NN WK
And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-

en out of Man.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For You are not a G-d who desires wickedness; evil shall
not dwell with You.” The maamar applies it to Atzilus.

Psalms 5:5°71:71 0°9°1n
¥ T KD AR YYYENOR K2 0D
For Thou art not a G-d that hath pleasure in wickedness; Evil
shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Havayah spoke to Moshe in the wilderness of Sinai,
in the Tent of Meeting.” The explanation of this verse, ear-
lier in this book, is cited.

Numbers 1:T'X:’X 72712
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AND THE L-RD spoke unto Moses in the wilderness of Sinai,

in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of

Egypt, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot locates the Arizal’s explanation of the Jordan in his
Likkutei HaShas on Tractate Chagigah.

KEHOT’'S NOTE
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Kehot refers to Or HaTorah on Va’eschanan for this expla-
nation of the Jordan as kelipas nogah.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“This is the statute of the Torah... speak to the children of
Israel, and they shall take to you a red heifer.” The expla-
nation of this verse, cited here, discusses how evil draws
nourishment from holiness.

Numbers 19:272:10” 72712
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This is the statute of the law which the L-RD hath command-

ed, saying: Speak unto the children of Israel, that they bring

thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And if the woman was not defiled but is pure, she shall be
cleared and shall conceive seed.”

Numbers 5:281”3:"1 12713
KEHOT'S NOTE
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The Zohar on Nasso reads “the bitter waters that bring the
curse” as the Holy Name at the time it is found in
judgment.

Zohar, Nasso 5:60-63170-"0:’11 w1 ,71171 790

IF ANY MAN’S WIFE (lit. man, man, if his wife) GO ASIDE,
AND COMMIT A TRESPASS (lit. trespass a trespass) AGAINST
HIM, ETC. R. Eleazar said: ‘Why twice ‘ man, man”? It
speaks of a man who has behaved as a man should, follow-
ing the admonition: “Drink waters out of thy own cistern”,
etc. (Prov. 5, 15). Why, again, the double expression “tres-
pass a trespass”? It points, on the one hand, to the
Community of Israel, and, on the other, to her Spouse. We
thus read further: THEN SHALL THE ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

12 Ayt Anpn

The Raaya Mehemna on Emor: the faithful wife comes
close to the high priest to be tested; being pure, “she shall
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be cleared and shall conceive seed,” and gains strength
and love with her husband.

Zohar, Emor 32:155-34:162270p:77%-11712:27% 711K, 790
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Kehot refers to the Tzemach Tzedek’s explanations of the
Zohar for this passage of the Raaya Mehemna on Emor.
KEHOT'S NOTE
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Or HaTorah’s version adds here: “(that is, the Gevuros of
Abba are the Chasadim of Imma; see what is written on the
Zohar at the beginning of Vayeitzei, on ‘Arise,’ etc.).”
KEHOT'S NOTE
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“So that you shall remember and do all My mitzvos, and be

holy to your G-d.” The maamar reads “remember” as be-

coming zecharim (males) and “do” as making the mitzvos.
Numbers 15:40°2:1”1 72713
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that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Or HaTorah’s version adds: “(that is, through the sweeten-
ing of the five Gevuros of Nukva, of esh hei, in the higher
five Gevuros of Abba, esh yud, they themselves become
males, as explained shortly below).”
KEHOT'S NOTE
RANT Q21°9Y 3712 1 WRT PIT R PR vy 579)” $011 QW N”MR2a
. (1102 TPRTY 05t 1A A8y O WYl T U

17 nIMaT AR mbyna

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“When you raise up the lamps, the seven lamps shall give
light toward the face of the menorah.” The maamar ap-
plies “raising the lamps” to the rising Gevuros.
Numbers 8:2°2:’1 72712
m7aR0 3 PINTOR NNITTNR ANPYa2 PR NOBK) MIONTIN 127
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’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Rav Yitzchak son of Rav Ami: “If the man emits seed first,
she bears a female; if the woman emits seed first, she
bears a male,” as it says, “When a woman conceives and
bears a male.”

Berakhot 60a:147>:X 0 N1372
— 11200 P WK K 277 7712 PUEY 270 MNRT) 70007 300 om
°3 YR MRIY I NPT — APNA Ny AwR L3R Aot
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But is it of any avail to pray [during the first forty days that it
should be a male child]? For lo, R. Isaac b. R. Ammi has said
: If it is the man who first emits seed his wife bears a daugh-
ter ; but if the woman first emits seed she gives birth to a son
; as it is said, "If a woman emits seed and bare a male child"
(Lev. xii. 2)! With what are we here dealing ? For instance, if

they both emit seed ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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Kehot notes that Or HaTorah discusses this Zohar on
Tazria at length.
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
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122 | On “When a woman conceives and bears a male,” Rabbi
Yosei says that from the day she conceives until the day
she gives birth a woman speaks only of her child, that it be
male.

Zohar, Tazria 1:2-3:118”°:’3-"2°R ¥°710 7717 100

R. Aha also asked why the word “conceive-seed” is used in-
stead of merely “conceive”. R. Jose answered: ‘A woman
from the time she becomes pregnant till she is delivered can
talk of nothing but the child she is to bear, whether it is to be
aboy or a girl.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“He remembered His kindness and His faithfulness to the
house of Israel.” Z’eir Anpin is called zachar, the one who
“remembers” kindness.

Psalms 98:3°3:1”% 0°7°11n
NS DR PINTDDRTPD X7 PRI Nt inpny) iTom a3
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He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the

salvation of our G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“So that you shall remember and do all My mitzvos.” The

gloss sees in “do” a higher level than “remember.”

Numbers 15:402:1”0 12792
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that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage quotes the same words of Iggeres HaKodesh,
reading “the Infinite Light, blessed be He.” It explains that
the mitzvos, called the 248 limbs of the King, are lights
drawn into vessels, which need guarding, since a flaw in a
vessel lets nourishment be drawn even from the light en-

clothed in it.
KEHOT’'S NOTE
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Kehot’s note points to Numbers 17:3 for these words.

Numbers 17:3°3:1° 712712
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even the fire-pans of these men who have sinned at the cost
of their lives, and let them be made beaten plates for a cov-
ering of the altar—for they are become holy, because they
were offered before the L-RD—that they may be a sign unto

the children of Israel.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And I will betroth you to Me forever; I will betroth you to
Me with righteousness and justice, with kindness and

compassion.”

Hosea 2:21872:2 y2ii
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And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-

ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“...and you shall be holy to your G-d,” the last clause of the

likuteitorah.com/likkutei-torah/shelach/12/
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tzitzis passage that the maamar explains.
Numbers 15:40°2:1”1 72713
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that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Nazir 39b:5 for these words.
Nazir 39b:5'7:2 077 1
RN 270 — XY 93 A0D°BY X 2 1°3 Y02 T2 NP N
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JTWR 237 2127 AU Y 37D 9T 107 wiTR” snis Tnbn
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“All the days of his vow of nazirus no razor shall pass over

his head... he shall be holy; he shall let the locks of the

hair of his head grow.” The maamar ties the nazirite’s ho-

liness to his hair.

Numbers 6:5°77:1 12722
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All the days of his vow of Naziriteship there shall no razor

come upon his head; until the days be fulfilled, in which he

consecrateth himself unto the L-RD, he shall be holy, he

shall let the locks of the hair of his head grow long.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

5”12 702 SNWIPn

“And you shall not profane My holy Name, and I shall be
sanctified among the children of Israel.” The discourse on
these words is in Likkutei Torah, Emor.

Leviticus 22:3227%:273 R9p™
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And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And one called to another and said: Holy, holy, holy is
Havayah of Hosts; the whole earth is full of His glory.”
This is the threefold “holy” of the Kedushah, which ends
with “Havayah of Hosts.”

Isaiah 6:3%2:1 71°yw°
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And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the end of this chapter on the Kedushah, Pri Etz Chaim
says that its light is drawn from the lock of hair of Arich
Anpin that descends behind Z’eir Anpin, and that we say
“holy” three times corresponding to three Names
Havayah.

Pri Etz Chaim, Gate of the Repetition of the Silent Prayer
3:1357°:°3 TNy NN YW 07N Y 0Nn
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Pri Etz Chaim (Public Domain)
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Pardes Rimonim, discussing the hidden lights in Keser,
describes the first yud of the Name as itself three: “a tip
above, a tip below and a body in the middle.”

Pardes Rimmonim 11:7°1:8”> 0°117 0772

PARAGRAPH 17

135

136

02°pPNY DOWTP anm
“...and you shall be holy to your G-d (Elokeichem).” The
maamar notes that the verse uses the Name Elokim, not
Havayah.
Numbers 15:40°2:1”1 72713
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that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Torah scholars increase peace in the world, as it says,
“And all your children shall be taught of Havayah, and
great shall be the peace of your children”: do not read
“your children” (banayich) but builders”
(bonayich).

“your

Berakhot 64a:147":X 770 n1272
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"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,

Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The

likuteitorah.com/likkutei-torah/shelach/12/
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L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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