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“And it shall be to you as tzitzis, and
you shall see it and remember...”

The soul is Ishah, esh hei: a fire of yearning kindled by the outer
glimmer of G-d’s Malchus. It receives from Ish, esh yud, the self-
nullification of supernal Chochmah, which comes from the
“hairs” of the light above Chochmah and is drawn down through
the mitzvos; by doing them and keeping the heart free of the
“strange fire” of worldly passion, Israel become givers who draw

holiness into the world.
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THE BIG IDEA

The soul is Ishah, esh hei: a fire of yearning kindled by the outer glimmer of G-d’s
Malchus. It receives from Ish, esh yud, the self-nullification of supernal
Chochmah, which comes from the “hairs” of the light above Chochmah and is
drawn down through the mitzvos; by doing them and keeping the heart free of the
“strange fire” of worldly passion, Israel become givers who draw holiness into the

world.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Reading the tzitzis verses, the Alter Rebbe pictures the Congregation of Israel as G-d’s bride. Ishah
(woman) is esh hei, fire and hei: the hei is G-d’s creative speech, an outer glimmer of His Malchus,
which kindles in the souls a fiery yearning to dissolve into the Infinite Light. Ish (man) is esh yud: the
yud is supernal Chochmah, a point of pure self-nullification, “from ayin.” This bittul reaches the souls
through the 248 mitzvos, the “limbs of the King,” within the bounds of tzimtzum, so that a separate be-
ing itself becomes nullified. Its source is the Infinite Light above Chochmah, which passes through
narrow “hairs” and so divides into countless distinct worlds; these hairs are the wool of the tzitzis, dyed
techeles, the color of a flame gripping a wick, like the Throne of Glory and Malchus. All this depends
on Israel’s service: doing the mitzvos makes them zecharim, givers, provided they do not stray after
the heart’s strange fire but take worldly pleasure coolly. Then they draw holiness into Malchus, the
G-dliness within them: the lower unity, a bittul in which one still exists, which the maamar contrasts

with the higher unity of Chochmah, in which one is nothing at all.

OUTLINE

1 The bride and the name Ishah -3

The Congregation of Israel is the bride. Ishah is esh hei: the hei is G-d’s creative speech, an outer glimmer
of Malchus, which kindles in the souls a fire of yearning, “the lamp of Havayah.”

2 Ish: the yud of Chochmah and the mitzvos 14-5

Ish is esh yud, supernal Chochmah, the point of bittul from ayin. It reaches the souls through the 248
mitzvos, the limbs of the King, within tzimtzum; an aside shows the yud entering the dalet to make a hei,
and the two fires of “Sustain me with ashishos.”
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3 The hairs above Chochmah

16

Chochmah’s bittul comes from the Infinite Light above it through contracted “hairs,” which divide the flow

into countless worlds and separate intellects, each nullified by its own grasp.

4 Techeles

17-8

The tzitzis thread is wool, the hairs, dyed techeles, the color of a flame gripping a wick; like the Throne of

Glory it signifies Malchus, from which the worlds receive life only through bittul.

5 Remember, and do not stray

19-1

Israel’s mitzvos draw this light and become zecharim, givers. This requires not straying after the heart’s

strange fire: worldly pleasure is to be taken coolly, work kept occasional, so that deeds shine with the

Infinite Light.

6 Doing and holiness

M2-13

“And you shall do them” makes Israel givers, rooted first in thought; “you shall be holy” draws the holi-

ness of the hairs into Malchus, the lower unity, which is contrasted with the higher unity of Chochmah.

KEY CONCEPTS

Ishah: esh hei 771 wx — nwx
The soul’s fire of yearning to be absorbed into G-d, kindled

by the hei, the outer glimmer of G-d’s Malchus and cre-
ative speech.

Ish: eshyud 777 R — w°R

Supernal Chochmabh, the small point of the yud: complete
self-nullification, from which the soul’s power of bittul
comes.

Hairs nmayw

The contracted channel by which the Infinite Light above
Chochmabh is revealed in it, like hair that draws only the
overflow of the brain; it divides the flow into countless
worlds.
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Techeles non

The sky-blue of the tzitzis thread: the light of the hairs as it
comes down and grips the worlds, like a flame on a wick; it
resembles the Throne of Glory, Malchus.

Zecharim (givers) 0°1ot

Read into “and you shall remember”: through the mitzvos
Israel become givers who draw Chochmah and bittul down
into the world.

The lower and higher unity 7x%°y X717°1 IRNN XTI
The lower unity is the bittul of a being who still exists and
bows; the higher unity is the bittul of Chochmah, in which
one is nothing at all.
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SECTION 1 - 11-3

The bride and the name Ishah
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“And it shall be to you as tzitzis, and you shall see it and remember, etc. ... So that you remember
and do, etc.” Now, the Congregation of Israel (Knesses Yisrael) is called a bride, and the Holy One,
blessed be He, is called by the name groom, as it is said, “°‘On the day of his wedding’: this is the
Giving of the Torah,” and it is written, “On that day you will call [Me]| Ishi (my Husband), etc.”
The maamar opens with the verses of tzitzis (Numbers 15:39-40), whose words “see,” “remember” and “do”
it will explain one by one. It starts from the image of a marriage: the Congregation of Israel (Knesses
Yisrael), the collective source of the Jewish souls, is the bride and the Holy One, blessed be He, is the groom,

as the Sages read “the day of his wedding” as the Giving of the Torah, and as Hosea foretells that Israel will
call G-d Ishi, “my Husband.”
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And the explanation is: it is written, “This shall be called Ishah (woman), for from Ish (man) this
was taken.” For the Congregation of Israel is called by the name Ishah on account of esh hei (fire
[and the letter] hei);

The verse in Genesis says that woman (ishah) was so named because she was taken from man (ish). The Alter

Rebbe reads ishah as two parts, esh (fire) and the letter hei, and applies the name to the Congregation of
Israel, the bride of the opening paragraph.
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for “with hei He created them”: the five articulations of the mouth, and “by the breath of His mouth
all their host,” which is the source and origin of the Ten Utterances with which the world was creat-

ed, that is, the one utterance [with which] it could have been created, etc.

The hei is tied to creation: the Sages read “when they were created” (behibar’am) as “with hei He created
them,” and hei, whose value is five, stands for the five places in the mouth where speech is formed, as Sefer
Yetzirah (2:3) teaches. This “breath of His mouth” is the source from which the Ten Utterances of creation
issue, and the text identifies it with the “one utterance” with which, the Mishnah says, the world could have
been created.
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And the meaning of the hei is this: it is “a light letter that has no substance” (asa kalila delis bei
mamasha), for it is a mere glimmer that goes out from the breath of the heart to the mouth, to be
the source of speech; and that glimmer does not touch the essence and being of the soul,

The letter hei is called in Aramaic “a light letter that has no substance,” since it is pronounced with breath

alone. Speech likewise comes from the breath of the heart, a mere glimmer of the soul that does not involve
the soul’s essence.
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but is only the power of extension from it, which is drawn from the level of the outer dimension
(chitzoniyus) alone, for this is not a drawing-forth of the inner dimension (pnimiyus) of the soul.
And so, by way of analogy, the life-force (chayus) that is drawn forth for the creation and coming
into being of the worlds from nothing to something, and to be the light that fills all worlds (memalei
kol almin) and the light that encompasses all worlds (sovev kol almin), is nothing

Speech is only the soul’s power of reaching outward, drawn from its outer dimension and not from its inner

core. By analogy, the divine life-force that brings the worlds into being and both fills and encompasses them

is likewise, as the next part says, only an outer radiance.
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but a radiance and glimmer from the level of the outer dimension, that is, from the level of His
Malchus (sovereignty), may He be blessed, which is only an extension to what is other than
Himself, etc., for there is no king without a people, etc.,

That radiance comes from G-d’s Malchus (sovereignty), which by nature reaches out to what is other than

Him, since a king needs a people to rule. Creating the worlds uses only this outer dimension of G-dliness, as

speech uses only the outer dimension of the soul.
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as is explained elsewhere. And this glimmer and drawing-forth in the Congregation of Israel, the
source of souls, so that they have fire and fervor, to be kindled and set ablaze with flashes of fire
and a yearning to be nullified and included in the Infinite Light (Or Ein Sof), blessed be He, is
called Ishah: esh

When this same glimmer of Malchus shines into the Congregation of Israel, the source of the souls, it kin-

dles in them a fiery yearning to be nullified and absorbed into the Infinite Light. Because of this fire (esh)
from the hei, the Congregation of Israel is called Ishah.
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hei. And as it is written, “And your yearning shall be to your Ish (husband),” and it is written, “The
lamp of Havayah is the soul of man”: for the soul is called a lamp, like a lamp that burns from be-
low upward by its inborn nature, and like a flame that rises of itself, before its coming into this
world to be enclothed in the physical body;

Two verses support this: the woman’s “yearning” is to her Ish, and the soul is “the lamp of Havayah.” A flame

naturally strains upward, and so the soul, by its very nature and before it ever enters a body, rises toward its
source.
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and afterwards too, whoever comes to fill his hand and his heart for G-d, it is within the power of

his soul to arouse the love, etc., as is explained in Sefer Shel Beinonim (the Tanya).

Even once it is in the body, anyone who resolves to devote himself to G-d can awaken this love by the power
of his soul. The Alter Rebbe refers to his Tanya (Sefer Shel Beinonim), where this love of the G-dly soul is
explained.
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SECTION 2 - 14-5

Ish: the yud of Chochmah and the mitzvos
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But [we need] to understand: since the life-force is drawn forth so that there be created beings,
from nothing to something, which are the level of am (a people), [as in] omemos (dimmed), sepa-
rate [beings], from where will they have the power to have the level of self-nullification (bittul) and
inclusion in the Infinite One (Ein Sof), etc.?

The question: the life-force that creates beings from nothing makes them separate and distant, an am (peo-
ple), aword the Alter Rebbe links to omemos, “dimmed” embers. From where, then, could such separate be-
ings get the power to nullify themselves and be absorbed into the Infinite One?
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Now, about this the verse said, “For from Ish this was taken”: Ish is esh yud (fire [and the letter]
yud). For the yud is the level of supernal Chochmah (wisdom), since the yud is a small point; and so

too Chochmah is

The answer is in the same verse: woman was taken “from Ish,” and ish is esh (fire) with the letter yud. The

yud, the smallest letter, a mere point, stands for supernal Chochmah, which is a point before it expands.
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only the level of a lightning flash that flashes in the mind before it comes to Binah (understanding)
and comprehension, in the revelation of the mind; for Binah is the broadening of daas (knowledge)

and the expansion of the mind, at length and breadth. And so,

Chochmabh is the first flash of insight, like lightning in the mind, before Binah (understanding) grasps and
develops it. Binah is the broadening of the mind that works the flash out at length and breadth.
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by way of analogy, supernal Binah is the world of delight for the souls, who take delight and plea-
sure in their intellection and comprehension of the Infinite Light (Or Ein Sof), blessed be He; and
this comprehension is called by the name yesh (something), as it is written, “To cause those who
love Me to inherit yesh,” and it is called Gan Eden.

Above, supernal Binah is “the world of delight” for the souls, who enjoy grasping the Infinite Light. This

grasped comprehension is called yesh, “something,” after the verse “to cause those who love Me to inherit
yesh,” and it is Gan Eden.
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But “Chochmah from ayin (nothing), etc.” is the level of Eden, the source of the delight; just as no
delight is revealed in Chochmah while it is still flashing in the mind, before it is revealed in Binah
and comprehension, for then the delight is revealed, whereas in Chochmah the delight is still in its
source, hidden. For “Chochmah from ayin, etc.”

Chochmah, which Job’s verse is read to say comes “from ayin (nothing),” is Eden, the source of the delight,

rather than the garden where it is enjoyed. Just as an insight still flashing in the mind holds its pleasure hid-

den until it is understood, so in Chochmah the delight is still concealed in its source.
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is the level of actual self-nullification in the Infinite Light, blessed be He. And “with Chochmah He
founded the earth”: so that the level of self-nullification is drawn into the source and root of the
souls of Israel, and from there it separates and divides into the six hundred thousand souls of
Israel, which are the roots of the souls, and in them are branches, etc.,

Chochmabh is the level of complete self-nullification (bittul), being nothing before the Infinite Light. Through

“with Chochmah He founded the earth,” this bittul is drawn into the root of the souls of Israel, and from
there it divides into the six hundred thousand root-souls and their branches.
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to draw into them, too, the level of self-nullification, so that they have the nullification of the yesh,
in the level of Ishah and lamp (ner). And this is [the meaning of] “the lamp of Havayah”: that is, it is

drawn from the level of Havayah that the soul be in the level of a lamp.

So the bittul of Chochmah reaches every soul, enabling it to set aside its yesh, its sense of being something,
and to be Ishah and a lamp. This is “the lamp of Havayah”: the soul’s lamp-like yearning is drawn from the
level of Havayah.
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But how will the drawing-down of supernal Chochmah be in a revealed manner below? It is, by way
of analogy, like the drop from the brain of the male, which must first spread through all the limbs,

etc.;

The next question is how supernal Chochmah comes to be revealed below. The analogy is the drop of seed,
described as coming from the brain of the male, which must first spread through all the limbs.
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so there must be an extension and drawing-down of Chochmah through the 248 limbs of the King
(ramach evarin deMalka), which are the 248 mitzvos; for the mitzvos are vessels for the Infinite
Light, blessed be He, that is enclothed in them,

In the same way Chochmah must spread through “the 248 limbs of the King,” the Tikkunei Zohar’s name for
the 248 positive mitzvos. The mitzvos are the vessels in which the Infinite Light is clothed.
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like the limbs, which are vessels for the soul and the spirit of life that spreads through them. And it
is the mitzvos themselves that draw the level of supernal Chochmah, the level of self-nullification,
to the souls of Israel as a whole, so that they be in the level of Ishah and ner, [ner| being numerical-
ly 250 (resh-nun).

As the soul’s life spreads through the limbs of the body, so the mitzvos carry supernal Chochmah, the power

of bittul, to all the souls of Israel. This makes them Ishah and ner (lamp), and ner has the numerical value
250.

likuteitorah.com/likkutei-torah/shelach/11/ 9
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And this is as is written in the Zohar, Parshas Terumah, page 166b: that the 248 mitzvos that are
drawn down below are drawn through two levels, right and left: “His left hand is under my head,

and his right hand embraces me.”

The Zohar explains that the lamp (ner) is formed when the 248 limbs receive from between two arms, right
and left, so that 248 and 2 make 250. The verse “His left hand is under my head, and his right hand em-
braces me” describes these two arms.
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For the flow and drawing-down of the Infinite Light, blessed be He, that is drawn down below is the
level of Chesed (kindness), and water, which descends from a high place, etc.

The text identifies the downward flow of the Infinite Light with Chesed (kindness). Like water, kindness natu-
rally descends from a high place to a low one.
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But if the drawing-down were drawn down to be below as it is above, the worlds would not be in the
level of yesh

Yet if the light came down below exactly as it is above, the worlds could not exist as yesh, an independent
“something,” at all.
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and a separate thing at all. So there must be the level of tzimtzum (contraction), so that [they] be in
the level of yesh, and nevertheless self-nullification be drawn to them; that is, that the self-nullifi-
cation be from the yesh and separate thing specifically, etc., as is explained elsewhere.

So there must be tzimtzum, a contraction that allows separate existence, and still bittul must reach that exis-

tence. The aim is precisely a self-nullification that comes from a “something,” a separate being that sets it-
self aside.
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[And see what is written in Parshas Miketz, at the end of the discourse beginning “HaMagbihi
lashaves” (“Who is enthroned on high”): the meaning is “hamagbiha yud” (He who raises the yud),
which is the yud that is in the hei; for the dalet is the level of “that which has nothing at all of itself,”
[and] it becomes a hei through the yud within it;

In a bracketed aside the Alter Rebbe refers to his discourse in Torah Ohr, Miketz, on “HaMagbihi lashaves”

(Psalms 113:5). There hamagbihi is read as “raising the yud”: the hei is formed from a dalet, the level of “that
which has nothing at all of itself,” with a small yud inside it.
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and this is the level of the mitzvah, by which from tzedek (righteousness) is made tzedakah
(charity), etc.; see there. It follows that through the mitzvah the yud is drawn into the dalet, so that

it becomes a hei.

That yud is what the mitzvah adds, as tzedek (righteousness) becomes tzedakah (charity) by gaining a hei. So
through the mitzvah the yud of Chochmah enters the empty dalet, and it becomes a hei.
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And this is exactly like the matter explained here: that it is the mitzvos themselves that draw the
level of supernal Chochmabh, the level of esh yud, to the Congregation of Israel, so that they be in
the level of esh heli, etc.

The Torah Ohr passage says exactly what is explained here: the mitzvos draw supernal Chochmah, esh yud,

into the Congregation of Israel, making them esh hei. The yud entering the dalet to form a hei is the same
process seen in the shapes of the letters.
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LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 11 '[5773'7 121 N9 ININ ONORAY N°%osD 0o% oL,

K111 RWR S°PPWR 1970 00 17031 ¥ MYR "Nw2 nwowRa 231910 27y 00w 0 wTRa N
WRY TP WX M2 11907 R DO 7IN0M TS AwR WOR MIYOWRI D 34770 1IP°N21 RPNID RYK)
[P n

And this is [the meaning of] what is said in the Midrash on Song of Songs on the verse “Sustain me
with ashishos (flasks)”: “with two fires (ishos)”; and in the Tikkunei Zohar it explains: “two fires, a
white fire and a red fire”; and in Tikkun 64 it explains “with ashishos”: “ish and ishah.” And the in-

tent is all one, namely the level of esh yud and esh hei mentioned above.]

Three sources read “Sustain me with ashishos” (Song of Songs 2:5) as two fires: the Midrash, “with two fires”;
the Tikkunei Zohar, “a white fire and a red fire”; and Tikkun 64, “ish and ishah.” The Alter Rebbe says they

all mean the same pair, esh yud and esh hei, and here the long bracketed aside closes.

SECTION 3 - 116

The hairs above Chochmah
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2. But this glimmer and drawing-forth that is in the level of supernal Chochmah, to draw down in
the manner of self-nullification (bittul) below, into the created worlds, shines and is drawn from
above, from the Infinite Light (Or Ein Sof), blessed be He, which is far, far above Chochmah.

Section 2 begins. The power of bittul that reaches the created worlds through supernal Chochmah does not
start in Chochmabh; it shines from the Infinite Light, which is far above Chochmah.
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For in order that there be a revelation of the Infinite Light, blessed be He, in Chochmah — even
though “He is wise, but not with a known wisdom, etc.” —
Even to be revealed in Chochmah is a descent for the Infinite Light. The Tikkunei Zohar (Pasach Eliyahu)

says of G-d that He is “wise, but not with a known wisdom,” for His wisdom is unlike any wisdom we know.

19 19K XA 79 1AWD 7172 07K 717 995 091 awa RIIPD W RIOW 31 9023 9DR M9 1R nrn
19 R 27 R 10 99 PR 710

nevertheless, for there to be a revelation even in this manner, such that it be at all fitting to call
[Him] by the name “wise” — after all, the Infinite One (Ein Sof), blessed be He, is as His Name: He
has no end and has no, etc., and He is high and exalted, etc. —

Still, for it to be fitting to call Him “wise” at all, there must be a revelation, since the Infinite One is as His
Name: without end or limit, high and exalted beyond every attribute.
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rather, this drawing-forth, for this revelation to be, is called, by way of analogy, by the name
“hairs.” For, as an illustration, the hairs of the head are from the surplus of the brain; their nour-
ishment and their hold are in the brain that is in the head, and nevertheless the main life-force that

is in the brain is not drawn into them,

The drawing-forth that makes this revelation possible is called “hairs.” Hair grows from the surplus of the
brain and draws on it, but the brain’s essential life does not flow into it.
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for if one cuts them there is no pain at all. Rather, this is a drawing-forth from the surplus of the
brain, which does not touch the essence and being of the life-force; and even this is nothing

The proof is that cutting hair causes no pain: hair receives only an overflow of the brain’s life, never its

essence.
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but a small and contracted glimmer through the hollow of the hair, etc. So too, this glimmer and
drawing-forth, for the Infinite Light, blessed be He, to be revealed in Chochmabh, is in the level of
hairs, which has no comparison or relation

Even what reaches the hair is only a small, contracted glimmer passing through its narrow hollow. So too,

the light by which the Infinite is revealed in Chochmabh is like hair, with no comparison to the essence of the
Infinite Light.
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to the essence and being of the Infinite Light, blessed be He. And this is the cause that brings about
the division of the flow and the drawing-forth into many divisions, into worlds without number,
none of which are like one another, for each and every one is distinct from its fellow.

This narrowing, like light passing through separate hairs, is what divides the divine flow into countless

worlds, each different from the others. The Kehot notes connect “worlds without number” to the Zohar’s
reading of alamos (maidens) as olamos (worlds).
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And this is because of the difference in their comprehension of the Infinite Light, blessed be He,
that is drawn to them, for the comprehension of one is not like that of its fellow. Therefore they are

called “separate intellects,” for their distinctness and division is nothing

The worlds differ by the difference in how each grasps the Infinite Light that reaches it. That is why the spiri-
tual beings are called “separate intellects”: they are distinguished only by what they understand.
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but in their intellect and comprehension [for otherwise separation does not apply to them, since it
exists only in physicality, which occupies space], in that one is not like its fellow; and so it is in all
the worlds, from world to world, etc.

The bracketed note explains why: without bodies that occupy space, nothing else could separate them. The
same holds for all the worlds, one after another.
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And from there the level of self-nullification is drawn, which is the drawing-forth of the compre-
hension of the Infinite Light, blessed be He, into the created worlds as well, to each and every one
according to its own measure.

From that light above Chochmah comes the bittul that is drawn even into the created worlds, as each com-

prehends the Infinite Light according to its own capacity. The Aramaic phrase recalls the Zohar’s teaching
that G-d is known to each one according to what he can grasp in his heart.
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SECTION 4 - 117-8

Techeles
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And this is [the meaning of] “And it shall be to you as tzitzis, and you shall see it”: which refers to
the “thread of techeles (sky-blue)” mentioned just before it, in the preceding verse. And “techeles is
wool (amra),” which is the level of “and the hair of His head like pure wool,” which is the level of
the hairs mentioned above; except

The opening verse’s “and you shall see it” refers back to the “thread of techeles” in the previous verse. The

Gemara says techeles is dyed wool (amra), and wool recalls Daniel’s vision of the Ancient of Days, “the hair of
His head like pure wool”: the “hairs” just described.
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that it is dyed with the color of techeles: for when it is drawn down below it becomes the level of
techeles. For that color is from the lower light (nehora tata’ah) that grips the wick: when it con-
sumes some physical thing that it holds onto, such as awick or wood, the color changes to techeles.

But the tzitzis thread is dyed sky-blue, because when the light of the hairs descends it takes on the color of

techeles. This is the color of the lower part of a flame, which clings to the wick and turns blue as it consumes
the wick or wood it holds.
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And so, by way of analogy, [the Sages] said, “Techeles resembles the sea, and the sea [resembles]
the sky, and the sky resembles the Throne of Glory,” the level of His Malchus, may He be blessed,
which is called “a land that consumes its inhabitants”: for what the worlds receive of their life-force
from it is through self-nullification (bittul) and inclusion, in that they take upon themselves the
yoke of the Kingship of Heaven, to be nullified and included in their source.
The Sages say techeles resembles the sea, the sea the sky, and the sky the Throne of Glory, which here stands
for G-d’s Malchus. Malchus is called “a land that consumes its inhabitants,” the spies’ phrase, because the

worlds receive their life from it only by bittul, taking on the yoke of Heaven’s Kingship and being absorbed
into their source.
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Whereas to the level of what is separate, and to the sitra achra (the other side), no life-force is
drawn from there. (And see [Midrash] Rabbah on Nasso, section 14, at the seventh prince, page
257b: “And He gave a portion of techeles to those who fear Him, for it is like His glory, etc.” See
there.)

What remains separate, the sitra achra, receives no life from that source. In parentheses the Alter Rebbe

cites the Midrash on the seventh prince’s offering: G-d “gave a portion of techeles to those who fear Him, for
it is like His glory.”
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And since the worlds are created in the level of yesh (something), this is like the analogy of the light
that grips a physical thing. Therefore this drawing-forth of the extension of the life-force from the
level of His Malchus, may He be blessed, to give life to the worlds created from nothing to some-

thing, is called by the name techeles,

Because the worlds are created as yesh, a “something,” the life-force of Malchus acts on them like a flame
gripping a physical wick. That is why this drawing-forth of life into the worlds created from nothing is called
techeles.
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which is the drawing-forth of self-nullification, so that the yesh be nullified. (And this is [why] it re-
sembles the Throne of Glory: for a throne is the level of self-nullification, just as the throne is nulli-
fied relative to the one who sits on it.)

Techeles is the drawing-forth of bittul, so that the yesh is nullified even as it exists. The parentheses add why

techeles resembles the Throne: a throne is nullified before the one seated on it.
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And all this is drawn from the level of the hairs, the level of wool (amra), “and the hair of His head
like pure wool,” which is the drawing-forth of the Infinite Light (Or Ein Sof), blessed be He, that is

far, far above Chochmah, etc., as mentioned above.

All this comes from the “hairs,” the wool of “the hair of His head like pure wool,” which is the drawing-forth
of the Infinite Light from far above Chochmah, as explained in section 2.
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SECTION 5 - 19-11

Remember, and do not stray
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3. But this drawing-forth depends on the service of Israel below: it is they who draw it down, by an
arousal from below (isarusa dilesata), through the deed of the mitzvos that they do below because
it is the command of the King. So through this they arouse an arousal from above (isarusa dileila),
so that there be

Section 3: this whole drawing-forth depends on Israel’s service below. By doing the mitzvos because they
are the King’s command, they make an arousal from below, which calls forth an arousal from above.
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a drawing-forth of the Infinite Light (Or Ein Sof), blessed be He, in the level of hairs, drawn in the
level of Chochmah to the 248 limbs of the King, which are the mitzvos, that they be vessels and
limbs for the level of supernal Chochmah to spread and be enclothed in them, so that in them and

through them the revelation be drawn down below, and the mitzvos be bestowers of the revelation
of Chochmah.

The arousal from above brings the light of the “hairs” into Chochmah and into the 248 “limbs of the King,”
the mitzvos, which become its vessels. Then the mitzvos become givers of revealed Chochmah below.
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And this is [the meaning of] “And you shall remember (u’zechartem) all the commandments of
Havayah and do them”: that is to say, that you make the mitzvos to be in the level of males
(zecharim), who bestow the revelation of Chochmah and the level of self-nullification (bittul), so
that there be below the nullification of the yesh, as mentioned above.

This is how the maamar reads “and you shall remember” (u’zechartem): make the mitzvos zecharim, males,
who give. They bestow Chochmah and bittul, so that below there is the nullification of the yesh.
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But “and you shall not stray after your heart ... after which you go astray (zonim), etc.”: harlotry
(zenus) is the name for the level of fervor and flashes of a strange fire,

But this requires the warning “do not stray after your heart,” which the verse calls zenus, harlotry. Harlotry
here is the fervor and flames of a “strange fire,” passion for what is not G-d.
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like a harlot who is ardent after strangers and turns away from her husband. [The meaning is| that
all the pleasures of this world that a person needs to enjoy should be with coolness, and as though
he were compelled, etc.

Like an unfaithful wife who is ardent for strangers and turns from her husband, such a person burns for

worldly pleasure. Instead, the pleasures a person needs from this world should be taken coolly, as though he

were compelled, the Talmud’s phrase (Nedarim 20b) for one who acts “as though a demon compelled him.”
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And as our Sages, of blessed memory, said, “Their Torah fixed and their work occasional.” The
meaning of “occasional” is: merely in a passing way, without any ardor or fervor or warmth of the
heart at all, so as not to make it the main thing, etc. And just as the harlot is forbidden to her hus-
band, as it is written, “A man
The Sages praised earlier generations who made “their Torah fixed and their work occasional.” The Alter
Rebbe reads “occasional” as without any warmth or passion of the heart, never making worldly work the

main thing; then he compares the one who burns for worldly things to the unfaithful wife of the Torah’s so-

tah passage.
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if [his wife| goes astray, etc.,” “and she was defiled, etc.,” so one who is drawn after a strange fire
that is not for G-d, in the vanities of the world and the pleasures of men, cannot be the level of
Ishah, esh hei, to receive from Ish, esh yud.
Just as the unfaithful wife is forbidden to her husband, one drawn after a “strange fire” of worldly vanities
and pleasures cannot be Ishah, esh hei. Such a person cannot receive from Ish, esh yud, the Chochmah and
bittul that come from above.
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And as is written in [Midrash] Rabbah on Koheles (page 87a), on the verse “I spoke with my heart”:
“The heart strays (sotah), as it is said, ‘Let your heart not turn aside to her ways’ (in Proverbs, chap-
ter 7, [verse] 25); the heart goes astray (zonah), as it is said, ‘And you shall not stray after your
heart, etc., after which you go astray.””

The Midrash on Koheles lists the heart’s traits, among them that “the heart strays” (Proverbs 7:25) and “the

heart goes astray” (our verse, “do not stray after your heart”). Straying after the heart is literally called
zenus.
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And about this it is said, “Turn away from evil and do good”: “good” is the light. That is to say, in
order that one’s deeds shine with the Infinite Light (Or Ein Sof), blessed be He, there must first be
“turn away from evil,”

Psalms says “Turn away from evil and do good,” and “good” means light. For a person’s deeds to shine with
the Infinite Light, he must first turn away from evil.
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“and you shall not stray after your heart”: “your heart” specifically, for the heart is of the element of
fire. And through this, “so that you remember (tizkeru)”: that we ourselves become the level of
males (zecharim), who bestow. [And in this sense [the Sages] said, “Do not read morashah (inheri-
tance), but me’orasah (betrothed)”: for the Torah is the level of a bride, betrothed to the souls of
Israel, who are the level of the male (dechar) and the bestower.
The verse says “your heart” specifically because the heart is of the element of fire, where a strange fire can
burn; guarding it fulfills “so that you remember” (tizkeru), that we become zecharim, givers. In a bracketed

aside, the Sages’ reading of morashah, “inheritance,” as me’orasah, “betrothed,” shows the Torah as a bride
betrothed to Israel, who are the male and the giver.
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.10
And so it is said, “Israel is holy to Havayah, the first of His harvest”: for Israel is the first and the
source of the Torah, as is explained on the verse “My dove, etc.”]

The aside goes on: Jeremiah calls Israel “holy to Havayah, the first of His harvest,” and the Alter Rebbe reads
“first” as the source of the Torah. He refers to his explanation elsewhere on a verse beginning “My dove,”
and the bracket closes here.
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That is: in you and through you the mitzvos will be called by the name “vessels” and “limbs of the
King,” so that the Infinite Light (Or Ein Sof), blessed be He, be drawn into them; for on the arousal

from below depends the arousal from above.

Returning to “so that you remember”: through Israel the mitzvos become “vessels” and “limbs of the King”
in which the Infinite Light is drawn down. The Aramaic principle gives the reason: the arousal from above
depends on the arousal from below.

SECTION 6 - 112-13

Doing and holiness
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And this is [the meaning of] “and you shall do them (atem)”: “I account it to you as though you had
made Me.” And this is through “and you shall not stray.” For in the separate worlds, one who de-
sires something and craves it becomes the level of Nukva (the feminine), a receiver, because

The verse goes on “and you shall do them (atem),” which is read, as in the Zohar, as G-d saying, “I account it

to you as though you had made Me.” This depends on “do not stray”: in the separate worlds, whoever desires
something becomes Nukva, a receiver, since he receives pleasure from it.
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he receives delight from that thing which he desires. Whereas in the world of unity, through being
the level of Ishah, esh hei, he becomes the level of the male (dechar); for “their end is wedged in

their beginning,” and “last in deed, first in thought.”

But in the world of unity, the one who is Ishah, esh hei, yearning for G-d, becomes the male (dechar), the giv-
er. The reason is that “their end is wedged in their beginning” and “last in deed, first in thought”: what
comes last is rooted highest.
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And as our Sages, of blessed memory, said on the verse “Behind and before You formed me”: “be-
hind,” [after]| the work of creation. For in the work of creation, Adam, the first man (who was com-

prised of all the souls),

The Sages read “Behind and before You formed me” of man: “behind” means after all the work of creation.
Adam, who included all the souls, was created last.
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was created with the last utterance of all the created beings, which is the utterance “Let us make
man,” and nevertheless he is the level of “before,” for the souls of Israel arose in thought; and as it

is said, “Bereishis (in the beginning): for the sake of Israel, who are called reishis (first).”

Adam came with the final utterance, “Let us make man,” yet he is “before,” because the souls of Israel arose
first in G-d’s thought. So the Sages read “Bereishis”: the world was made for Israel, who are called reishis,
“first.”
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“And you shall be holy to your G-d (Elokeichem).” Now, kadosh with a vav is the drawing-down of

the supernal Kodesh (holiness); and “kadosh” [is said] three times, until “Havayah Tzevakos.”

The maamar now turns to “and you shall be holy to your G-d (Elokeichem).” The word kadosh, written with a
vav, signifies a drawing-down of the supernal Kodesh (holiness), and the angels’ threefold “kadosh” in
Isaiah’s vision draws it down, level by level, until “Havayah Tzevakos.”
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And the drawing-down of this holiness is the level of hairs, as mentioned above; for this is the con-
cept of holiness, as it is written concerning the nazirite, “He shall be holy; he shall let the locks of
the hair of his head grow.” And the drawing-forth of the level of hairs mentioned above comes
through the arousal from below (isarusa dilesata), as mentioned above.

Drawing down holiness is the level of “hairs”: the Torah calls the nazirite “holy” for letting his hair grow.
And the drawing-down of the “hairs” comes through the arousal from below.
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And this is [the meaning of| “And you shall be holy”: that you will draw this holiness “to your G-d
(Elokeichem),” meaning, to the level of G-dliness that rests in you, which is the level of His
Malchus, may He be blessed; and as it is written, “You shall surely set a king over you, etc.,”

So “you shall be holy to your G-d” means: you will draw this holiness to Elokeichem, the G-dliness that rests
within you, which is G-d’s Malchus. That is the kingship meant by “You shall surely set a king over you.”
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which is the level of the lower unity (yichuda tata’ah), the level of the nullification of the yesh, like
“And we bow and prostrate ourselves and give thanks,” and like “And the host of heaven bow to
You”; for even their level of self-nullification is called yesh: there is someone who is nullified, etc.

Accepting the King is the “lower unity” (yichuda tata’ah), the nullification of the yesh, as in Aleinu, “we bow

”

and prostrate ourselves and give thanks,” and “the host of heaven bow to You.” Yet even this bittul is a

“something”: there is still someone who bows.

TR 7172 O”R IR WHR 21072 N0 OPRM IRonm AR non 2102 0 aRDeY XTIN0 OPRYN
19 "9119% 3 111Y 171997 1N°ARD naRa 95 oIpn 09N

Whereas the higher unity (yichuda ila’ah) is the level of the self-nullification of supernal
Chochmah, and “Chochmah from ayin, etc.”: actual self-nullification in the Infinite Light (Or Ein
Sof), blessed be He, which does not occupy any place at all, in absolute truth; as in the matter of
“And what are we, etc.”

The “higher unity” (yichuda ila’ah) is the bittul of supernal Chochmah, “from ayin,” where one is truly noth-

ing and occupies no place at all before the Infinite Light. Moshe and Aharon expressed it in “and what are
we?”, and with this the maamar ends.

likuteitorah.com/likkutei-torah/shelach/11/ 22
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IN ONE'S AVODAH

Do the mitzvos because they are the King’s command, for through them the light above is drawn down.

Take the pleasures this world requires coolly, as though compelled, keeping Torah fixed and work occasion-

al, and turn the heart away from the “strange fire” of worldly passion; then one’s deeds shine with the

Infinite Light and one becomes a giver who draws holiness into the world.

QUESTIONS FOR DISCUSSION

1.
2.

Why does the maamar read ishah as esh hei and ish as esh yud, and what does each fire represent?

How can the mitzvos, done in a world of tzimtzum, bring a self-nullification that comes from a separate
“something”?

. Why is the light above Chochmah compared to hair, and how does this explain the variety of worlds and

intellects?

What makes worldly passion a “strange fire” that prevents a person from being Ishah, and how does the
maamar say pleasure should be taken?

. How do the lower unity and the higher unity differ, and where does each come from?

likuteitorah.com/likkutei-torah/shelach/11/ 23
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PARAGRAPH 1

“It shall be to you as tzitzis, and you shall see it and re-
member all the commandments of Havayah and do them,
and you shall not stray after your heart and after your
eyes.” The whole maamar explains this verse.

Numbers 15:391772:1°0 1272

DN DNPRY1 N N3N P37 NR OR7OM DK onPRTY NYUE? 027 M
:DIPIMN 0731 BOX™IYR DY MK 83237 "X 1MNDK

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nogeh 0o% oM
The note dates this maamar to the year 5565 and sends the
reader to the Alter Rebbe’s Sefer HaMaamarim of that
year, page 1117.
KEHOT'S NOTE
M”02 D°INRNT NRPWI2 AR LPPR Y 770N 127A0 ART .770pN Niwn
RPN 2K .00 °Y 19w 17N RPANTR P73 NN .40 7IyR 7opn
— DMPRAY NP¥CE CwINT MB9I LT nRRn DY 701N DR Y 312712
AW 13°2 CNR . NOXORT W L,WUPT AW 702 17N AT 777 AIRT
LPXO% NI%N X730 370 LN0%URN

anewyYY 170N 1ynd

“So that you remember and do all My commandments,
and be holy to your G-d.” The maamar will read “remem-
ber” (tizkeru) as becoming zecharim, givers, and then ex-
plain “be holy.”
Numbers 15:40°2:1”1 72713
:DPOX? D°WTP BN NiER-P2 K BEY) M2 R
that ye may remember and do all My commandments, and
be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nnnara

“Go out and see, daughters of Zion, King Shlomo, in the
crown with which his mother crowned him on the day of
his wedding.” This is the verse whose “day of his wedding”
the Sages explain as the Giving of the Torah.

Song of Songs 3:118™:) 0*°wi 1w

o2 mK P IILYY MY APY Tona 1P nian ArKM MKy
:127 nonty 031 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shelach/11/

n”n atannnn ora

The Mishnah ends tractate Taanis by reading “on the day
of his wedding” as the Giving of the Torah and “on the day
of the joy of his heart” as the building of the Holy Temple.
The Alter Rebbe uses it to show that at Sinai the Holy One
is the groom.
Taanit 26b:6-7"1-1:217> n°1yn
TLYY TLY2 THPY 7R3 1978 NI AR TIRTY NIRRT I
1A M — 7inang 07 2% non 0P NN oP IR §P
IR2 MY LWTRRa NP2 112 M — »32% nnn o2 MR
213 0PED DR PRI 00310 MWD o°pin awhwa my armea
ﬂ[ﬁb[ﬂﬁ °INR M ,RI07° P00 7701 RIOK *n NiTRYM niPlyR
YR 1R U, 1YeennY 1 ]?;3 17°22 DR PRI 02173 072
... TPV — D12 Dnyn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

79w >IN Y NP N7MING AT LK ,TR 7197208 PR XD .3 ,10 nayn
mpn o

SWOR RPN K77 0%

“And it shall be on that day, says Havayah, that you will
call [Me] Ishi (my Husband), and you will no longer call Me
Baali.” The prophet’s Ishi, “my man,” leads to the maa-
mar’s play on ish and ishah; the Kehot note remarks that
the verse has “says Havayah” before “you will call.”

Hosea 2:181:2 ywiin
2992 799 *HRIPNTRYY 2WOR KPR 170K KINTTD2 19
And it shall be at that day, saith the L-RD, That thou shalt

call Me Ishi, And shalt call Me no more Baali.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.[3] *Rpn ™1 OR1” *nd w17 ,2 YU

PARAGRAPH 2

YR RIP° NN

“This shall be called Ishah, for from Ish this was taken.”
Adam names the woman after the man; the Alter Rebbe
reads both names by their letters.
Genesis 2:23372:2 N"wR12
*2 PR X7 NNT? "1P3% TP21 *R3YR DY DYET KT OTNT TN
MNP WORR
And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-

en out of Man.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

239,32 NPwRIa
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Reading “these are the generations of heaven and earth
when they were created (behibar’am)” as “with hei He cre-
ated them,” the Gemara teaches that this world was creat-
ed with the letter hei and the World to Come with yud.

Menachot 29b2 v”> minn
KEHOT'S NOTE
.2,L0 mnan

a7 MINYIN R

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
21,2700

aNag o e ma

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host.” Creation is de-
scribed as divine speech and breath.

Psalms 33:6":3"% 0°%1n
:ng;x'b; "2 M WY DN 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,37 %50

YN REINY PR KW

According to the note, Or HaTorah here refers to Likkutei
Torah, Nasso, explaining “from the source of life, from the
breath of His mouth, may He be blessed; and the Ten
Utterances are letters that have already gone out from the
breath of His mouth.”
KEHOT'S NOTE
NI MIpPRn a7 owT 2,10 KWl D oY% wrnb 19981 °70°°Y 1R2 N”MIR2
7R Y 717D MK INEY 920W NNIR RIT 2P N0 1R MR

2?1y o2 N2 BUYn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MAR IR9

o9y 0na X123 YR

“With ten utterances the world was created ... but could it
not have been created with one utterance?” The Alter
Rebbe identifies the source of the ten with this one
utterance.

Pirkei Avot 5:1°X:’11 N1aR mwn
TR PRI N"?;H_ i 'H?:'?Jj m .D'?WU N721 niTnRn mya
X923 DP1Y0 DX 1TIRRY 7YY T2 ¥19T7 KPX NiKIINY Pi)
:NiERE M3
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And

likuteitorah.com/likkutei-torah/shelach/11/
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to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

NINT2TD P19%W R AR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MAR

PARAGRAPH 3

15

16

17

18

oy NP2 771 PRY
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
5 ,n% 2w »na

ay X92 79n PRY
Explaining by way of Kabbalah the kingship of the house
of David, Rabbeinu Bachya writes that on Rosh HaShanah,
the day the world was created, we call G-d “the holy King,”
for that day began His works, “for there is no king without
a people.”

Rabbeinu Bahya, Bereshit 38:30°:17% n>wx12 ,>°n1 1121

INPWN TWON BN
“And your yearning shall be to your Ish (husband).” The
Alter Rebbe reads it as the yearning of ishah, the
Congregation of Israel, toward ish, the level above it.
Genesis 3:16170:’3 N°WRI2
“OXY 0213 *TPR 33Y2 W LY N2 1270 WK AWRTIR
:q;'bxy’p? RIT ANAWA WK
Unto the woman He said: ‘I will greatly multiply thy pain and
thy travail; in pain thou shalt bring forth children; and thy
desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

10,3 NPWRA2

DTN NRw1 MR 2

“The lamp of Havayah is the soul of man, searching all the
chambers of the innermost parts.” The soul is a lamp
whose flame strains upward.
Proverbs 20:27175:3 “5wn
V377020 AN DT NRY1 T )
The spirit of man is the lamp of the L-RD, searching all the
inward parts.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

. . 0,3 00w
19 “This shall be called Ishah, for from Ish this was taken.”
The second half of the verse answers the question: the 24 N Y Eh o]

power of ishah comes from ish.
“The lamp of Havayah is the soul of man.” The soul’s be-

Genesis 2:233721 P12 ing a lamp is drawn from the level of Havayah.

>D YK K17 NRT? *72n 21 *nIyn DYY DYDT NXT DTN 0KN
NN WK

Proverbs 20:27175:°3 "2wn

:1!;;"1‘[0'5; wen 07X NRw1n )
And the man said: ‘This is now bone of my bones, and flesh The spirit of man is the lamp of the L-RD, searching all the
of my flesh; she shall be called Woman, because she was tak-

inward parts.
en out of Man.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

25 231°°122 MAwan nvns
20 PPhanf PAa . . aRann
The Tzemach Tzedek cites this passage there: the soul is

Early in .that .dISCOUI'SfE the Alter Rebb‘? de.SCl'lb(.ES an en- called a lamp because Malchus, which is the Congregation
compassing light that is present only “like lightning flash- of Israel and Nukva, is called ner; she is called Ishah after

ing in his mind and comprehension,” without being esh hei and “your yearning shall be to your Ish,” a lamp

grasped and absorbed into the comprehension itself.
KEHOT'S NOTE
Y IRD N”MIND 1919R2 .[3] .7w .(3 ,2D) DRAWS P IR 7T P”5}71
.9°R1 2N

burning upward by its nature, a flame rising of itself.
KEHOT'S NOTE
TAWITY DTR NRWI T N1 1PIY 0 707 IRDY 1781 1YpN Y X-771 NPTINA
WY AWK ’P1 ROAW 11°°M1 ,71 DROPI PP 57010 ROAW i %D 71 MR
21 e s yawa moynd aunbn PYITH 933 71 UN2 0N ,INPWN TR DX T YR

By 7UHRR 1Y NATPYY TMTAN
“To cause those who love Me to inherit yesh (substance), 4 g

and I will fill their treasuries.” Wisdom speaks; the Alter 26 $7M N3WRT AN 700 N

Rebbe reads yesh as the grasped delight of Gan Eden. . .
The note lists places in the Tzemach Tzedek’s Or HaTorah

Proverbs 8:21x"3:'1 *7wn bearing on how supernal Chochmah is drawn down to be

:RPRR DIPOIERY U2 220K o revealed below, among them a discourse on the verse “For
That I may cause those that love me to inherit substance, your Maker is your husband”; the Zohar passage cited
And that I may fill their treasuries. here (Terumah 166Db) is copied in Or HaTorah on Nach.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) KEHOT'S NOTE
KEHOT'S NOTE ’D 912 0 Y0 1’53713 %2 1177 2-972 971 .ROP’R Y T-RP% NIRRT
X2 ,17wn .RDPN Y R-T71 N7MIR2 PNy 27y 170PT 1IN
22 1°Nn 7RI1R 27 nISA RN oMY NOPRT 193N 179
“And wisdom, from where (me’ayin) shall it be found?” Kehot’s marei makom for these words (its note is below).
Chassidus reads it as “Chochmah comes from ayin, noth- KEHOT'S NOTE
ing,” the level of bittul. 50D XY
:1227%:170 2K
Job 28:1237:1"3 28 NISR N7RA BN RIPRT 1PIIX 17RY

NP3 PR LK) RPN TR MEANM

Tikkun 30 speaks of the 248 commandments as “the com-
But wisdom, where shall it be found? And where is the place

mandment of Havayah in each and every limb of the

of understanding? - . A, .
€ King.” The mitzvos are the King’s limbs, the vessels of His
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) light
KEHOT'S NOTE ght-
2% 19 3R Tikkunei Zohar 74a:81:X 77y 797 °1pn

IRT RIRT RIVOR TNRR TR ,ROPYINRT RTIVY KT MNIZN 99
APy s PUTE DT L1UWR CIPRT KPRT RO LWURD

X2XY YTP KBX IGTP WK TN Y K KT PI 3T
the heavens with understanding.” Here “earth” is the root M7 AMPNB 0N b3 08 YPRT LARAR RAPIY BY 180 By ang
of the souls of Israel, into which Chochmah’s bittul is T e 19,01 72 91 PN ,I¥ND ROPIY 7Y 1RD 7Y AN
drawn. PR LRIPRT 1K) 12K 222 T NN MR LPTIPE 170 KT
KINT RYOR YTR TR 1YY, M

Tikkunei Zohar - Vocalized (Public Domain)

23 PIN TO° Mnon2
“Havayah founded the earth with wisdom; He established

Proverbs 3:19v™:3 “own

17131202 DY 1333 IR0 MRINa N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.
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Explaining “For a mitzvah is a lamp (ner) and the Torah is
light,” the Zohar says the lamp is so called when it receives
from between two arms, the 248 upper limbs, and opens
its own two arms to them, so that the two are included in
them.

Zohar, Terumah 74:734-76:742-7">wn:1°y 1m0 ,Ama 1890
2’nwn:a’y

And why is the Mishnah called a “lamp”? Because when she
receives the two hundred and forty-eight organs from the
Two Arms, she opens her two arms in order to gather them
into her embrace, and so her two arms encompass them and
the whole is called “lamp”. “The Torah is a light” which kin-
dles that lamp from the side of primordial light, which is of
the Right Hand, because the Torah was given from the Right
Hand (Deut. 33, 2), although the Left was included in it to at-
tain ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SWNAD NN PR

“His left hand is under my head, and his right hand em-
braces me.” The two arms, left and right, through which
the 248 mitzvos are drawn down.

Song of Songs 2:61:’2 0°7°Wi1 W
21P20R 4177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Rk ghig

naw® seaann 1770

There hamagbihi lashaves is read as raising the yud within
the hei: through the mitzvah tzedek becomes tzedakah,
raising that yud far above, into the Infinite Light itself, and
lashaves is the Infinite Light coming to dwell below.
KEHOT'S NOTE
.7,17 RN

naws smeaann
“Who is like Havayah our G-d, Who is enthroned on high

(hamagbihi lashaves).” The Torah Ohr discourse reads
hamagpbihi as “raising the yud.”
Psalms 113:5’71:37°p 0°%°1n
:NIW? 2307 ARPR T2 0

Who is like unto the L-RD our G-d, That is enthroned on
high,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5

33
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“Sustain me with flasks (ashishos), comfort me with ap-
ples, for I am sick with love.” The word ashishos is read as

likuteitorah.com/likkutei-torah/shelach/11/
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ishos, fires.
Song of Songs 2:5°71:2 0*°wn W
PIR 20X NP2 0°MIBA32 1727 NIYIYR3 211010
’Stay ye me with dainties, refresh me with apples; For I am

love-sick.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MWK SNW2 MWSWRI °110n0

The Midrash reads “Sustain me with ashishos” as “with

two fires, the fire above and the fire below,” and also as the

Written Torah and the Oral Torah.
Shir HaShirim Rabbah 2:5°7:°2 127 0>vwi 2w
137 .n DY WRI APyn DY UKD ,NIYR "AYD ,NiYPwRa 2110m0
927 .192 17IM 2022 170 ,NIYR AT ,NIYPWR °110m0 NN
,In 5‘?1 ,077R YT"W ¥R ,17277 NIWR2 ,NIYOWR2 °110R0 R
IR 72T Y ORYR AN YY) PR DY iwR: N30 v
17X ,0°MBER2 P77 NIYYIRAT NI2PT PR ,NiTPYR 210n0
NOID TN IX NN NPIN %3 .OMBND YY) 1Y NITAD

... WiTRI "197 PR

“Support me with raisin cakes, cushion me with apples, for I
am lovesick” (Song of Songs 2:5). “Support me with raisin
cakes [ba’ashishot],” with two fires [ishot], a heavenly fire
and an earthly fire. Alternatively, “support me with raisin
cakes [ba’ashishot],” with two fires [ishot], the written Torah
and the oral Torah. Alternatively, “support me with raisin
cakes [ba’ashishot],” with many fires [ishot]; with the fire of
Abraham, 38:13. of Moriah, of the bush, of Elijah, and of
Hanaya Mishael and Azarya. Another matter, “support me
with raisin cakes [ba’ashishot],” ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
PWKR 1°90 2™ N2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(2,v9) v N

770 1PN

The wording of Tikkun 64 cited here is copied in the
Tzemach Tzedek’s Or HaTorah on Song of Songs, page
211.
KEHOT'S NOTE
K27y WrAw N7MIRI pRya PN

The Tikkunei Zohar explains ashishos as “two fires, which
are ish and ishah, a white fire and a red fire,” the two col-
ors of the rose, mercy and judgment.
Tikkunei Zohar 39b:8'm:2 ©v”% 7t *11pn
RWN IWRY YR 1I1PKT MYR 0 NPR MTODR POR M1 ORM
K197 °DIR 711°R) P77 1I°RT .OKY 2R 1207 RpnI10 KRR X0
L2077 M2IRY
Constantinople, 1740 (CC-BY-NC)
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Tikkun 64 says that in “Bereishis bara Elokim” there is ish
and there is ishah, and of them it is said “Sustain me with
ashishos”: with ish and ishah.

Tikkunei Zohar 95a:4’7:X 71”% 9717 °1pN
19y ,07APRT T OY AWK 1R WOR AR ,07PPR K12 NPWRI2
132 ,XT 0 IRD1 ,EN) UKD MITPURD 000 (72 TW) wnR
.(7 713 Mnw) 191 DTRM 0°2°R NITIYY 22p% 1RT 13y Nianda
Tikkunei Zohar - Vocalized (Public Domain)
Kehot’s note points to Tikkunei Zohar 64 for these words.

Tikkunei Zohar 64770 77117 °1pN

PARAGRAPH 6

40

41
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43
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According to the note, the Tzemach Tzedek explains this
passage in Or HaTorah on Shelach and refers there to
Likkutei Torah, Song of Songs 33a, on the drawing-forth
from above Chochmah.
KEHOT’'S NOTE
PIY3 X LAD @AW N7pSY UK OwY 1N Y AW NITIRD 7IRA IRA
TIEw TRbnD 7°207% PAZY 270 BTy anonnn abynbn aownn
.07y 12NN AN Py

oM KDY 2O N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("PR nno) TP v

NY°7° Mona NP1 0901 ONRT

In the prayer of Eliyahu (Pasach Eliyahu) at the start of the
Tikkunei Zohar: “You are wise, but not with a known wis-

dom; You understand, but not with a known

understanding.”
Tikkunei Zohar 17b:3-4"7-"3:2 1> 971171 °23pn
D RYPT 13037 KDY 1A RIT NIR LRYST 710002 IR 0950 NaR
ARIARDY .RW1 337 72°M) 99PN RYTIANWRD RPK KYT° IR 2
D193 VAWM PTX NPRT MM RITI KDY POANR PR NP
P72 .RDPYIART RTIAY DI L7713 R PT LKW 13T N
772 MIR PTE PR 991m0 1IN* PR CNRM LKWOTR RMOn

.XRPY PIINR TR IRIRD X9
Constantinople, 1740 (CC-BY-NC)

9001 1PN Mnye
The Zohar says the righteous man after his passing is
found in three worlds, as it is written “therefore the alamos

love You”: “do not read alamos but olamos (worlds).”
Zohar II1, 71ba ,xy »m

Zohar III, 58ba ,n1 »’mt
KEHOT'S NOTE

.2,13 M 973 AR LADI0Y 2P 1N NRTPR L2 L,RY AT R
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9001 PR MRy

“There are sixty queens and eighty concubines, and maid-
ens (alamos) without number.” The Tikkunei Zohar reads
alamos here as olamos, “worlds without number.”
Song of Songs 6:8°11:" 0*° W W
9207 1R NNy D°WI2°B 0°InYA NioYn Mnn 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

9001 PR MRy

Near the end of its introduction the Tikkunei Zohar says
that each star is called a world of its own, “and this is ‘and
alamos without number’: do not read alamos but olamos

(worlds).”

Tikkunei Zohar 14b:1-22-"R:2 7> 77171 2PN

1220 KT RIT WD LPO%INN IR AP N 970 niwn

nis?n NPRT AP MUK XL MR S ron awhg nvap KT

DY KPP0 °IPKY ,190% TR Ningy1 (71 7°w) 1972 IART ,NipIoD

QY K1 L7172 PY MOPY ARY (W3 XY “Pwn) 22n37 X1 KT 7D

0°2032 71377 A2 0277 "R7T8M 07212 1990 WMINPINT 1D 317D

X22131 2299 927 ,X12wn 137 nP7 ORT 0°203D Ty D9iYY
-+ ,7BOR TR NINDYY KT KT XTI KRPY 120K

Tikkunei Zohar - Vocalized (Public Domain)

09731 09 OW

In the next discourse the Alter Rebbe cites the Rambam
that among separate intellects one angel differs from an-
other only by its comprehension, since it has no body or
physical place; and he says the hairs are what divide the
flow into these different comprehensions of the Infinite.
KEHOT'S NOTE
.OWS m7na AR L[D] .072n01 02 (X ,10) PRy

97 RTIYOW 2B T T Do

In the passage on “Her husband is known in the gates,”
which opens on 103a, the Zohar teaches that the Holy One
is known and cleaved to by each one according to what he
measures in his heart, as much as he can attach himself
through the spirit of wisdom.

Zohar I, 103aR ,2p X7t

KEHOT'S NOTE
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“It shall be to you as tzitzis, and you shall see it and re-
member all the commandments of Havayah.” The “it” that
is seen is the techeles thread.
Numbers 15:391772:1°0 1272
onR onvy N m;n-b;-ng on7an DR DRI NEROYP 007 M
:DIPNR 0737 DARTIYR 02°2°Y *I0K) 02227 "X 1INDTRN
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

n%on %one

“And they shall put on the tzitzis of each corner a thread
of techeles (sky-blue).” This is the verse just before.

Numbers 15:38177:1"0 72712

DI"732 °23277¥ DY O W) DIPK NV DX 233708 137

:N220 2°NB NI20 NY°370Y 1NN AN

’Speak unto the children of Israel, and bid them that they

make them throughout their generations fringes in the cor-

ners of their garments, and that they put with the fringe of

each corner a thread of blue.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NI Ny nPam

The Gemara proves that the Torah’s “garments” are wool
and linen, and that “techeles is wool,” since linen is called
shesh.
Yevamot 4b:10-118">-":2 "7 mn2°
RI2MY 2N 00 DNUS WE DI P2 RYRY? 231 73T KM
2RI RIQY NPINT CRRM LRI RINY NPIm ,nPon Aph Ty
RPRX YT RP?D ,TI0PK XA XIRY — N2dn KIN%D — WU
PPIYD MW NN 2 PR — "IN IN3 P RITT I

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“I watched until thrones were set, and the Ancient of Days
sat; His garment was white as snow, and the hair of His
head like pure wool.”

Daniel 7:9'0:1 5x°17

Y M0 320D AYIRY 207 TR PRYY Y NIRRT TY M) M
:P?7 M1 701373 M1 1723 77073 Kp3 T0YD AYRT

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Meir: “Why is techeles different from all colors?
Because techeles resembles the sea, the sea resembles the
sky, and the sky the Throne of Glory.”
Menachot 43b:13-1477°-3":2 2”1 minan
°197 PNYAZ 21 93n NPON MINWI M MR PR Y 1T ROIN
AR 71257 XOOR P Ypab mIT 0% 0% amiT nbannvw
27U DM 0¥ 97907 1120 Awynd 1POx Nnm (3,73 Mnw)
527 7P R°IN RO MINT 9790 7aR RN (15 ,X PRI 2N
% Swn nbon Bw awnyn N 127 Y wny 9171 IR R
5 R MR TARY P72y V10D MR 0T w32 TPnR miT 0aTn
K91 01220 1YWY A7 Pw 0MIn Y% X3 MR TR v Y omn
... TTTIMIR M 120 WNY 17 TR IR0

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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The spies reported: “The land through which we passed to
scout it is a land that consumes its inhabitants.” The Alter
Rebbe applies the phrase to Malchus, in which the worlds
are nullified.

Numbers 13:32277:3 723
X PINT MK PRI 3379K ANK 1IN WK 7RG 12T W
WK DYTP3) R PIWT NPIK PR AR MNP 3 13y
NI WIAR A2IN2
And they spread an evil report of the land which they had
spied out unto the children of Israel, saying: ‘The land,
through which we have passed to spy it out, is a land that
eateth up the inhabitants thereof; and all the people that we
saw in it are men of great stature.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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A manuscript note: in manuscripts 408 and 633, which
have the maamar without the glosses, all of this passage,
from “the yoke of the Kingship” to “no life-force is drawn
from there,” is in parentheses.
KEHOT'S NOTE
.0%°12102 71T 93 (MIAT 22 9nKRnN) 633 ,408 7122

7778 KWl Ma72 19
According to the note, this passage is copied in the
Tzemach Tzedek’s Or HaTorah on Shelach, page 559, with

a gloss.
KEHOT'S NOTE
L77AT QY LIpnY now n7mNa Pny1
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On the seventh day’s prince, the Midrash explains “the
King of glory” as the King who shares His glory with those
who fear Him: techeles resembles the grasses, the grasses
the sea, and so on through the sky, the rainbow and the
cloud to the Throne and the Glory, and He gave a portion
of techeles to those who fear Him, “for it is like His glory.”

Bamidbar Rabbah 14:3°3:77 127 12713

(172 2Wn 227 L L) — R PRR
A manuscript note: the parentheses about the Throne,
from “and this is [why] it resembles” to “the one who sits
on it,” are found in the manuscripts of the Alter Rebbe’s
maamarim as well.
KEHOT'S NOTE
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“The hair of His head like pure wool.” The wool of the
techeles comes from this level of hairs.

Daniel 7:9'0:t 5x°17

W1 M0 3203 ALY AN PRI NP R 1972 T TY 1T M

P97 M1 °NiP373 M I 72073 K2 YD AU

I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And you shall see it and remember all the command-
ments of Havayah and do them.” The Alter Rebbe hears in
u’zechartem (“remember”) the word zecharim, males who
give.
Numbers 15:391”7:1"1 712712
onR oy N NitnTPITNR 0NN iNK ORI N¥°Y? 027 10
:DPI0X 03 DARTITR DY XY 0227 K 1MNNR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

095 DWa BONTPI . . 0951 122 INPAD MERT DR WYNY
NDPIT B2

This passage, from “that you make the mitzvos to be in the
level of males” to “called vessels and limbs of the King,” is
cited in the Tzemach Tzedek’s Or HaTorah on Shemos, ac-
cording to the note.
KEHOT'S NOTE
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The Tzemach Tzedek copies this passage, from here to “to
receive from Ish, esh yud,” and adds: “But it is somewhat
difficult to say of one who is drawn after permitted plea-
sure that he would be called a zonah.”
KEHOT'S NOTE
0 WK WORD 2apD — 9197 KD MW 2 ,0n A7 7Y INROn L0 LW ov
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Kehot’s note points to Nedarim 20b:7-8 for these words.
Nedarim 20b:7-8°1-"1:2°5 0°772
7 0192 OTX AT X :°37 MK 1NN ,”0J227 0K 1ND XY
W1 ORY A97DRT KPR LRDTRI RY :R1°27 0K 0K 0192 ¥y 107
ywn 32 1K M7 °27 WY 72 DOYYism 0°TINa 0n Cnina
.PYAWn N7I0K "33 ,NiTn

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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A manuscript variant: manuscript 633 reads “But the mat-
ter of the drawing-forth” instead of “But this drawing-
forth.”
KEHOT'S NOTE
LTIOWNIT 1Y X :633 7122
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“The earlier generations made their Torah fixed and their
work occasional, and both endured in their hands.” The
Alter Rebbe reads “occasional” as without passion.
Berakhot 35b:10™:2 1" m312
X2 ORYPX *372 77I7° 227 DI 13037 °27 9K 137 72 92 127 9K
DoWRIT NINIT .0°3iInRT NINET 0oiwURn NiiTD KPY AR
MAT T2 ARRnl NS RIY TRORDM Yap 1nin by
IT2 RRNIK? AN AORIY INTIN Y2 INIRR WYY DOINRY
Rabbah b. Bar Hannah stated that R. Johanan said in the
name of R. Judah b. R. El'ai : Come and see that the later
generations are not like the former generations. The former
generations made their Torah their principal concern and
their work only occasional, and both flourished in their hand
; whereas the later generations made their work their princi-
pal concern and their Torah only occasional and neither
flourished in their hand.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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“Any man whose wife goes astray and commits a trespass
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against him.” The opening of the sotah passage.
Numbers 5:1227°:’71 12712
12 7y MWK AYN™D BN UK BNPR NV 2K 23370K 13T
:oyn
Speak unto the children of Israel, and say unto them: If any
man’s wife go aside, and act unfaithfully against him,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“

. and she was hidden, and she was defiled.” The wife
who has strayed is forbidden to her husband.
Numbers 5:133°:’11 712712
TN KO TINON APK "R D7YN AN ANK TR 200
:BNI XD XA A2 PR TN
and a man lie with her carnally, and it be hid from the eyes
of her husband, she being defiled secretly, and there be no

witness against her, neither she be taken in the act;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

2% @y "IN *n127

“I spoke with my heart, saying: Behold, I have acquired
great wisdom.” The verse on which the Midrash lists the
heart’s traits.
Ecclesiastes 1:161"0:°k n>ip
“93 2y man "R "NYTAT M3 UI TaK? 22570y NI *PN3T
:NYTY 3T NI 1 *3P) BPYIT2Y "9 IR
I spoke with my own heart, saying: ‘Lo, I have gotten great
wisdom, more also than all that were before me over
Jerusalem’; yea, my heart hath had great experience of wis-
dom and knowledge.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

725 117997 PN B PR AR Y10 297 %2R oY "IN SnN2T vy
On “I spoke with my heart” the Midrash lists what the
heart does: it sees, hears, speaks, desires, and also “the
heart strays,” from “let your heart not turn aside to her
ways,” and “the heart goes astray,” from “do not stray af-
ter your heart.”

Kohelet Rabbah 1:161"v:’x 127 nomp

Il 350 .N277 787 "1 RIY L AXI 370 27 0 *IK On72T

MRV 12T 27 YN 27 9727 NN :(0 3 K 0°0%n) Ry

127 °2% X2 :(13,71 2 0°07m) MRIY 7?97 277 .35 DY "IK °n73T

297 P9y DR 27 9B DR (3%, R DRmw) mRIw ,5pi1 2%n
MR b 2P0 927 Tayn (70,23 PRPITY) MR TRy
19°K) MR ,PYIT 290 77920 P31 v27 i 197 (v 10 0°%nn)

.o 2(2,0 YY) MRV 00NN 277 00 PR 027 pYR (77,2
“I have spoken with my heart, saying: Behold, I have

amassed and added wisdom, beyond all who were before me
over Jerusalem; my heart has seen much wisdom and
knowledge” (Ecclesiastes 1:16). “I have spoken with my
heart” - the hearts sees, as it is stated: “My heart has seen
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much.” The heart hears, as it is stated; “Give your servant an
understanding [shome’a] heart” (I Kings 3:9). The heart
speaks, as it is stated: “I have spoken with my heart.” The
heart goes, as it is stated: “Didn’t my ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

925 119917 BN LY DR
“Let your heart not turn aside to her ways; do not stray
into her paths.” The warning against the strange woman.
Proverbs 7:25773:1 own
SPDIPNI2 YNNTIX 737 270K v oN
Let not thy heart decline to her ways, Go not astray in her

paths.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall not stray after your heart and after your
eyes, after which you go astray.”

Numbers 15:39175:1”t 12712

DO DIPEY) 7 Ni3R-P2 NN DOTAN 1K DOPRT YR 037 M

DI 0731 DOKTIPN D7PY 1IN 02337 K MANR)

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

270 AWy ¥R M0

“Turn away from evil and do good; seek peace and pursue
it.” Turning from evil must come first, so that the good
deeds shine.
Psalms 34:151°0:7"% 0°%°1n
AnETMN tﬂb[ﬁ wpa :iU'HW}{l ¥ 70
Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“So that you remember (tizkeru) and do all My command-
ments.” Read as becoming zecharim, givers.

Numbers 15:402:1”0 12792

PPN DWTP DN NIERT?2"NK DO 12N 197
that ye may remember and do all My commandments, and
be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR

“Moshe commanded us the Torah, an inheritance

(morashah) of the congregation of Yaakov.”
Deuteronomy 33:4°7:3"% 0°737
:3py° NP YN IYn UPTME iR
Moses commanded us a law, An inheritance of the congrega-
tion of Jacob.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Interpreting dreams, the Gemara reads “The Torah that
Moshe commanded us is a morashah” as “do not read
morashah but me’orashah, betrothed.”
Berakhot 57a:4°7:X 171 N1372
Kpn 712°22 OR *2” RV ,13°27 7937 — 0iPn2 vk Py a7
Y N7 M 77IR7 MRIY ,MINY 1237 — 197D MY By K37
Dy X37 APIIRD? KDR PAWIINY Mpn DR LAy ndnp awin
IR IR M7 TaN” Y o 1ewy — oibna inink
*171 K27 09iY0 12 XY 7 nuam — oibn2 vhR NYR By XaD
RETINR A2 7377 K2 A2 Y72 KT 70
Who dreams of having intercourse with his mother may
hope for understanding; as it is said, "Yea, thou wilt call un-

derstanding 'mother'" (Prov. ii. 3). [Who dreams] of having
intercourse with a betrothed maiden may hope for Torah, as

m

it is said, "Moses commanded us a law [Torah], an inheri-
tance of the congregation of Jacob" (Deut. xxxiii. 4) — read
not morashah "an inheritance" but me'orasah "betrothed
maiden." Who dreams of having had intercourse with his
sister may hope for wisdom ; as it is said, "Say unto wisdom,
thou ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“Israel is holy to Havayah, the first of His harvest.” The

Sages read “first” (reishis) as Israel, for whose sake the
world was created.
Jeremiah 2:31:2177°m7°
DIPPR X2 1YY MYR? PPIRDD ANNIIN NUURY T2 X1 UTR
o)
Israel is the L-RD’S hallowed portion, His first-fruits of the
increase; all that devour him shall be held guilty, evil shall
come upon them, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And remember all the commandments of Havayah and
do them (atem).” The maamar’s verse uses the same words
as the verse in Bechukosai.
Numbers 15:39v”7:1"1 72712
DOR DY N NIgRTP3 R DRI IR oK NYR? 0d? M
:DPI0X 03 DAXTITR DY XY 0327 MK 1MNNR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
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do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“If you walk in My statutes and keep My commandments
and do them (atem).” The teaching “as though you had
made Me” is said on this verse.
Leviticus 26:3°2:172 XRIp™
:ONR QNP1 1NYN SniznTXY 19520 ’DPU;'DK
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “and you shall do them,” the Zohar says that whoever
does the commandments of the Torah and walks in its
ways is as though he made Him above: “The Holy One
said, as though he made Me”; and “atem (you) is written.”
Zohar III, 113ax ,»°p »’m
KEHOT'S NOTE
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“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.”
Sefer Yetzirah 1:7°1X 117°%° 7190
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
9910 1IN 717 TAR 21991 21w 19 1°RY TO° IR NPha2 7Iwp
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Lecha Dodi Shabbos is “the source of blessing ... last in
deed, first in thought.” What is made last was intended
first.

Siddur Ashkenaz, Shabbat, Kabbalat Shabbat, Lekha Dodi 4-
61-"7 >V 1192 ,N2w NP2p ,Naw ,11OWK 117°0

.112101 DR WRAR 712727 1ipn KU 03 .12%1 157 NI NRI1p?
17303 NIV °38 7172 NXIR? *THT N27 :MPNA MWNR3 npyn A0
PRY2 NIY 97 27 .72D0T TIAN ORI MP .INPN Y 7R IR
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To greet the Sabbath, come let us go for it is the source of
blessing; from the very beginning, of old, it was appointed;
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last in creation, first in [G-d's] thought. Come my Beloved
Friend to greet the bride, let us welcome the Sabbath.
Sanctuary of the King, royal city, arise, come forth from the
upheaval; too long have you dwelt in the valley of weeping;
He will show you abundant pity.

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

510X QTPY AN

“Behind and before You formed me, and You laid Your
hand upon me.”
Psalms 139:5°7:0”%p 0°2°1n
11282 72y NYM *IN7% 071 X
Thou hast hemmed me in behind and before, And laid Thy
hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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On “Let us make man,” the Midrash opens with “Behind
and before You formed me”: Rabbi Elazar says man is “be-
hind” the work of the first day and “before” that of the last,
and Rav Nachman, “behind” all the works.
Bereshit Rabbah 8:1°x:’11 127 n°wx12
ANR PN 29Y7 83 1(3° 21K) AR NRT 711D ,71585 7Y nwm ...
RIT .IRA O AwyR? 079 NWRIT 0 Awyn? 0K NYYR 01
1,777 170 WO PIRM RN NYIR 227 MRT NYIR 2277 1°0yT
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“And G-d said: Let us make Man in our image, in our like-
ness, and let them dominate over the fish of the sea, and
over the birds of the heavens, and over the animals, and
over all the earth, and over every crawling creature that
crawls upon the earth” (Genesis 1:26). “And G-d said: Let us
make Man in our image, in our likeness.” Rabbi Yohanan
began: “Back and front [ahor vakedem], You shaped me...”
(Psalms 139:5) - Rabbi Yohanan said: If a person merits, he

partakes of two worlds, ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“And G-d said: Let us make man in Our image, after Our
likeness.” The last utterance of creation.
Genesis 1:26172:X n°wx12
MY 037 NIT2 1T AMNTD 10PRI DIR Tyl DoPRR NN
PIRTPY DRI T2 PIRTPIN M2 DD
And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
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the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

A2, DPwRI2

nna 1Y Wl
Kehot’s note points to Bereshit Rabbah 1:5 for these

words.

Bereshit Rabbah 1:5°7:’% 7127 n*wX12
KEHOT'S NOTE
LK™

XS PPawa nUwNn2

Six things preceded creation; among them Israel “arose in
thought” to be created, and the thought of Israel preceded
everything.
Bereshit Rabbah 1:4°7:°X 727 n°wx12
1 @Y 0PI NXOIAP MTR 00137 Aww "DORYR K12 NOWRI”
T1257 ROOM A7INT .MIRIAT? 73wnNa YR TR v NI
RO 1997 NPWRA 13p °717 :(30 ,1 °5Wn) MR 1P 7170 X023
MART 213 IRD ROD 71937 :(2 ,3% 0°97N) 2°n5T P TR
MIART NIRIIT? 72w 12V ,17wn 5w 1wy wTpRT N1 PRIwN
ARIY IR DRIWS AN 9272 0°23Y3” (L0 YRIT) RRIY I
TARIW IR WIPHT NP2 T0TP NIRRTy MY (2 ,7Y 0°9nn)
IR mwn W nw T IwRI 01 725 X0D” (20,1 1hY)
... 2(17,2y D°90N) MKW
“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”

(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

Vayikra Rabbah 36:4°7:1"% 137 x1p™
KEHOT’'S NOTE
LDUY 172071 0T LT ,02 97PN 0w 0P LT LR 72 IR

NPWRA PAY DRAW? Phawa nowRn2

Rashi: the verse says “expound me,” as the Sages ex-
pounded it: for the sake of the Torah, which is called
reishis, and for the sake of Israel, who are called reishis.
Rashi on Genesis 1:2°3:°X n°wx12 9y >" v
12 DY ONINYM RTIR QIR ,1RRYY AR 1YY TR a0 N
L0370 210 5y T Mp7 1YY .03 1"YR2 PNYPTMOYR AN (A2
iy 79237 XD .NDMIA OOPUR MM :pIRT Dyw oowd ve by
M ,MRKnIY 73R BT 1D M2 D027 °12 By AT IR
1"¥22 PP 1A 7Y nannn
17121 70 DESOLATE AND VOID — The word 1710 signifies as-
tonishment and amazement, for a person would have been
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astonished and amazed at its emptiness. 170 is estordison in
old French. 112 VOID — The word signifies emptiness and
empty space. 010 *32 ¥ ON THE FACE OF THE DEEP — i. e.
the waters which were upon the earth. nanan 0°1%x m 1 AND
THE SPIRIT OF GOD WAS HOVERING — The throne of
Divine Glory was standing in space, hovering over the face
of the waters by the breath ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

NPWRT PAY DN Phawa nUwNn2

The Ramban quotes Rashi’s reading, for the sake of the

Torah and of Israel, both called reishis, and discusses it.
Ramban on Genesis 1:2-3°3-"2:’X n°wx12 9y 1"2m7
PIIR 122 AWK SAm” 191 ,7EONY A%IR 11 L,(7 9 K PRMY) ...
7977 RIT 19 °3 ;7% WRD L(X¥3:773 NPWRI2) U 27 UKD
3 YY) "R22%2 TINRTY D ,1aYTN 19D RIT IR IR
7 RXPY v Lraym (7 20 719751 70273 A7 ChPR 1KY
;a2 - AWM ATMR TAIYIR” A7 I IR 1N onye
,0¥0 12 YW 2wnn 127 2y NiNink XM .man omiTaT oy - npynin
13 ,TRIYT T Tyn By 17 - 110 Nom L7292 vwD von K

AND G-D SAID, ‘LET THERE BE LIGHT.” The word “saying”
here indicates Will, as in the verse, What dost thy soul say,
that I should do it for thee? which means, “What do you want
and desire?” Similarly, And let her be thy master’s son’s
wife, as the Eternal hath spoken means, “...as He hath
willed, for such is the Will before Him.” Or, it may be [that
the word “saying” here means| “thinking,” as in the verses,
Thou sayest in thy heart; And the chiefs of Judah shall say ...

Vocalized Edition (CC-BY) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)

05°pPRY DUWNTR DN
“So that you remember and do all My commandments,
and be holy to your G-d.”
Numbers 15:40°:1”1 72713
:DPRPR? DWTR DI "NIRT2"NK D) 11210 97
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19102 1N%NN Pyl

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"0 X" ™0

27yn NN

Kehot’s note points to Bereshit Rabbah 8:2 for these
words.
Bereshit Rabbah 8:2°2:°11 17127 n°wx12
X7 737 1K 3 %30 NPT AR (3 21°K) (AN RI°IM 72 KA 07
19K PORIY 1M1, 1PN 1 NPRNON ANPIw 11T Hwn :X1°I0 72
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LW DY PRRIY 1w Dw 20170 130T AWy 1N 10 9RD
I Pw wrbw Dw whw Bw vyean bwn yan bw wonn e
2129 RS ?9IRWD 17 m mb NwR1 DU UK S caw e
55 5w mwyn 93 1R AR 71T DW 10MT2 PRI0Y 1IY AT
Sw 01 2053 173p7 K12 NP2 10 PR 9K PRI 100 07 O

... Wnn b R ww

Rav Hama bar Hanina began: “Have you known this from
[oldest times?]” (Job 20:4). Rav Hama bar Hanina said: This
is analogous to a city that received its supplies by donkey
drivers. They would ask one another: ‘What is the price of
grain in the province today?’ The Friday ones would inquire
of the Thursday ones; the Thursday ones of the Wednesday
ones; the Wednesday ones of the Tuesday ones; the Tuesday
ones of the Monday ones; the Monday ones of the Sunday
ones. The Sunday one, whom would he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.2, 972 10R7

(Mnawan 2am 19 o) — oTps

A manuscript note: the parentheses “(who was comprised
of all the souls)” are found in these manuscripts of the
Alter Rebbe’s maamarim as well.
KEHOT'S NOTE
.633 ,408 7122 TR "KM 02 R¥NI 0017

NIRIY ™AW Ty WITP 27N

“And one called to another and said: Holy, holy, holy is
Havayah Tzevakos; the whole earth is full of His glory.”

Isaiah 6:3°2:1 17°yw°

PRI NPn niRAY R WiTR WiTR WiTR mKY MUON T R
97923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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“All the days of his vow of nazirism no razor shall pass
over his head ... he shall be holy; he shall let the locks of
the hair of his head grow.”

Numbers 6:5’1:1 72712

PPTYR Ona nx”?p"ry JWRI7PY 929>KD 9yR 11 72 ’7;?"?;
AWK Y Y72 P73 o R R

All the days of his vow of Naziriteship there shall no razor

come upon his head; until the days be fulfilled, in which he

consecrateth himself unto the L-RD, he shall be holy, he

shall let the locks of the hair of his head grow long.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,17212
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“And you shall be holy to your G-d.” The maamar reads it
as drawing holiness down to the G-dliness within.

Numbers 15:40°2:1”1 7272
:09°p°K%? D°WTR DnPm ’Jjﬁ??;"?;)'mj onewy1 13t YN
that ye may remember and do all My commandments, and

be holy unto your G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Ton Ty DUwn o

“You shall surely set a king over you, whom Havayah your
G-d shall choose.” Accepting a king is the model of accept-
ing G-d’s Malchus.

Deuteronomy 17:15170:1*> 0°927
TPy DR PO 291 12 PPN T 02 W Tyn Ty wwn ot

NI PIRTKD WK 131 UK 777y nn? 90N KD n
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

Y, 03T

D°IINWIY Q%9710 12MaRY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1%y noan

0571127 DMIANWRI Q%9712 1NN

In Aleinu: “And we bow and prostrate ourselves and give
thanks before the King of the kings of kings, the Holy One,
blessed be He.”

Siddur Ashkenaz, Weekday, Shacharit, Concluding Prayers,
Alenu 1’X 12°9y ,777°90 01°0 ,N>INW N2°2N 210 1% ,119WR 717°0

5R DX 0°9PENmY P71 2277 DNAYR OTY 03N 993 177N ...
©°2%711 *27% T7n °187 0TI DMNAYM D°Y710 UMK YT KD
DONE32 7 2IM IR TOIM OONY LI RITY LRI T2 UATRA
21071 NuR LTIV TR APRPR NI ,0onin vn232 fY nowh Synn
RI7T°7 °9 7227 DX DAWM 00 YT I073N2 23033 inPat 0BR

TP PR NONR IR 29 Pyn Donw 00poRT
It is our obligation to praise the Master of all, to ascribe
greatness to the Creator of the [world in the] beginning: that
He has not made us like the nations of the lands, and has not
positioned us like the families of the earth; that He has not
assigned our portion like theirs, nor our lot like that of all
their multitudes. For they prostrate themselves to vanity and
nothingness, and pray to a god that cannot deliver. But we
bow, prostrate ourselves, and offer thanks before the
Supreme ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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“You alone are Havayah ... You give life to them all, and
the host of heaven bow to You.”
Nehemiah 9:61:’0 11°nm
DN23D3) DOBYT B DRERTNN [Py AnX 9737 M oxnany
K231 DN T MNNY D72 WK DT 7Y TWKTP2) TR
0NN 77 DNET
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And wisdom, from where (me’ayin) shall it be found?”
Read as Chochmah coming from ayin, nothing.
Job 28:1227>:n175 2R
P2 OIPR 71KY RERA TRR M0
But wisdom, where shall it be found? And where is the place
of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN
Moshe and Aharon to the people: “And what are we, that
you complain against us?”
Exodus 16:771:1" mnw
°D M U0 N7PY 02°NIPATNN iYnYa ‘n 707NN oneRT1 P
A%y 15D
and in the morning, then ye shall see the glory of the L-RD;
for that He hath heard your murmurings against the L-RD;
and what are we, that ye murmur against us?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1-1,10 mnw

mann

Moshe repeats: “And what are we? Your complaints are not
against us but against Havayah.”
Exodus 16:8'1:1"t mnw
M Y3 ¥aw'? P33 o) PIK? W2 3792 827 "7 NN2 YR TR
> D2NEPN 1PYRY M2 M 1Y DIPR DNXTIYK DINIPANY
oy
And Moses said: ‘This shall be, when the L-RD shall give you
in the evening flesh to eat, and in the morning bread to the
full; for that the L-RD heareth your murmurings which ye
murmur against Him; and what are we? your murmurings

are not against us, but against the L-RD.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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