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“Send for yourself men” (Numbers 13:2)

The spies, men of great stature, wanted to stay in the desert and
receive G-d’s light only as far as the level of divine speech,
fearing that its revelation below would nullify them. Joshua and
Caleb knew that G-d’s essential intent is a dwelling among the
lower realms: the Infinite Light, “very, very” without limit, is
revealed in the hidden and revealed worlds only through the
practical mitzvos of the physical Land, for the highest is revealed

specifically in the lowest.
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THE BIG IDEA

The spies, men of great stature, wanted to stay in the desert and receive G-d’s light
only as far as the level of divine speech, fearing that its revelation below would nul-
lify them. Joshua and Caleb knew that G-d’s essential intent is a dwelling among
the lower realms: the Infinite Light, “very, very” without limit, is revealed in the
hidden and revealed worlds only through the practical mitzvos of the physical

Land, for the highest is revealed specifically in the lowest.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Why did the spies, princes of Israel, refuse to enter the Land, and why is it praised as “flowing with
milk and honey”? The Alter Rebbe begins with bread: man, made by a divine word, needs food because
the sparks fallen into the lower creations have a loftier root than his own. So too the soul descends into
this world to subdue the sitra achra and exalt G-d’s glory, like light from darkness or a seed that rots
before it grows. The worlds are concealments, chambers that hide the Infinite Light so that finite be-
ings can exist; the soul first subdues the concealment by turning from evil, then makes the vessels re-
ceive the light through the 248 positive mitzvos, drawn from the supernal Chochmah. Milk and honey
are Chesed and Gevurah drawn down through these mitzvos, kept fully only in the Land, which is
aligned with the Land above. The spies wanted the light to stop at the level of speech, the “desert”;
Joshua and Caleb knew that the highest is revealed in the lowest, as a hint in action reveals more than
words. Even Torah wisdom is drawn down only through deeds and kindness, so the mitzvos must come
first.

OUTLINE

1 The questions, and the secret of bread 7

Why did the spies refuse to enter the Land, and what is the praise of “milk and honey”? Nearly all the practi-
cal mitzvos depend on the Land. Man, though created by a divine word, lives from bread, because the 288

sparks that fell into the inanimate, vegetative and animal have a root loftier than his own source in Tikkun.

2 The soul’s descent 12

The soul descends into this lowly world to subdue the sitra achra, so that the glory of the Holy One, blessed be
He, is exalted, like the advantage of light that comes from darkness, or a seed that must rot before it sprouts.

likuteitorah.com/likkutei-torah/shelach/1/ 2



3 Worlds of concealment and the limbs of the King

13-4

Elijah’s prayer speaks of the Sefiros conducting the hidden worlds; olam means he’elem, and the Zohar’s

chambers hide the Infinite Light so that finite beings can exist, until in this physical world no G-dliness is
seen. The soul subdues this concealment through “turn away from evil” and makes the vessels receive the

light through “do good,” the 248 positive mitzvos, the “limbs of the King,” drawn from the supernal

Chochmah.

4 Milk and honey: the spies, and Joshua and Caleb

15

Milk and honey are the two arms, Chesed and Gevurah, drawn down through the practical mitzvos, which are

kept in their essential way only in the Land, aligned with the Land above. The spies feared that a revelation

below would “consume” them and preferred the “desert,” the level of divine speech; Joshua and Caleb said
“very, very good,” for G-d desires a dwelling below, and the highest is revealed in the lowest, like a hint in ac-

tion, a seal’s letters on wax, or the threads of tzitzis.

5 Moses’ prayers

16

Moses, whose level was higher still, prayed 515 times to enter the Land, the purpose of creation, but did not

merit it; it was Joshua who brought the people in.

6 Deeds and the drawing down of wisdom

17-8

The seven nations are the seven attributes of Tohu, refined through the mitzvos, while the desert reaches

only the inner dimension and not Asiyah. As Iggeres HaKodesh explains, even the Torah’s wisdom, drawn

into speech, needs the supernal Chesed aroused by charity and kindness; the Torah is called “desert,” yet

everything is “to do in the land.”

7 The spies’ error

19

The light of the Torah can be drawn down only after the fulfillment of the mitzvos: “if there is no fear there is

no wisdom,” and “sanctify us with Your commandments” comes before “grant our portion in Your Torah,” as

Israel said “we will do” before “we will hear.”

KEY CONCEPTS

The Land of Israel above 15yn7w &

The spiritual counterpart of the physical Land: the level of
divine speech, Malchus, the lowest level within G-dliness.
The Land below is aligned with it, but the full revelation
comes only through the mitzvos kept below.

Milk and honey w271 251

The two “arms,” Chesed and Gevurah: the drawing down
of G-dliness through the practical mitzvos, “the 248 limbs
of the King.”

The 288 sparks 7°x1%°1 1787

Sparks of holiness that fell into the lower creations in the
breaking of the vessels. Their root is loftier than man’s
own source in Tikkun, which is why man lives from miner-
als, plants and animals.
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Worlds as concealment 0%y 17w9n 1725y

The worlds, the Zohar’s chambers, hide the Infinite Light
and reveal it only according to each being’s grasp, so that
finite beings can exist without being nullified.

Subduing the sitra achra x71x X710 X*95NK

“Turn away from evil,” through which “the glory of the
Holy One, blessed be He, is exalted”: the first stage, before
the vessels can receive the light through “do good.”

The limbs of the King &5717 112K n7m

The 248 positive commandments, each a drawing down
from the supernal Chochmah, as the brain gives life to
every limb.

Desert and speech 1181 772711/ 7277
The level the spies wanted: a revelation that reaches only
divine speech, the Land above, and not the physical world.



Me’od, “very” Txn A dwelling place among the lower realms 1777

The Infinite Light without limit, drawn into the hidden and 0°1nnna
the revealed worlds only through the Land below; hence

G-d’s essential intent in creation, fulfilled when His pres-
“very, very good.”

ence is revealed below as it is above, and even more, like
light that comes from darkness.
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SECTION 1 - 11

The questions, and the secret of bread
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“Send for yourself men,” etc. [We must understand] the matter of the spies, who were princes of the
congregation, men of renown, etc., and for what reason they did not want to enter the Land of
Israel.
The maamar opens with G-d’s instruction to Moses to send men to scout the Land of Canaan. The spies were
men of great stature, and the Alter Rebbe describes them in words the Torah uses elsewhere for distin-

guished leaders, “princes of the congregation, men of renown,” and the first question is why such men did
notwant to enter the Land.
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We must also understand the essential nature of the level of the Land of Israel. Now, it is written,
“the land that I have given them, a land flowing with milk and honey”; and what praise is this?
A second question asks what the Land of Israel is in its essence. Scripture praises it as “a land flowing with
milk and honey,” and the Alter Rebbe asks what this praise means; later in the maamar milk and honey are

explained as the two “arms” of Chesed and Gevurah, the drawing down of G-dliness through the practical

mitzvos.
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But this needs to be understood: all the practical mitzvos, nearly all of them, depend specifically on
the Land of Israel, especially the matters of seeds and of holy things (and in the desert the offerings
were [only] for the time being).

Before answering, the Alter Rebbe points out that nearly all the practical mitzvos depend on the Land of

Israel, above all the agricultural laws (“seeds”) and the laws of the offerings (“holy things”). The offerings
the Israelites brought in the desert were only a temporary arrangement.
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Now, it is written, “For not by bread alone does man live, but by all that comes forth from the
mouth of Havayah,” etc. And we need

To explain why the mitzvos depend on the Land, the Alter Rebbe first brings the verse “Not by bread alone
does man live, but by all that comes forth from the mouth of Havayah.” The verse teaches that what keeps a
person alive is not the bread alone but the divine word within it.
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to understand the advantage that is in bread. For surely man, too, was created through an utter-
ance, as it is written, “Let us make man,” etc. So why must man receive his life-force specifically

from bread?

The difficulty is that man, too, was created by a divine utterance, “Let us make man,” so he already has a
word of G-d giving him life. Why, then, must he receive his life-force from bread, which is lower than he is?
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But the explanation is this: “that which comes forth from the mouth of Havayah” in the inanimate,
vegetative and animal is the matter of the 288 sparks that fell in the breaking of the vessels, where-
as man is from [the world of] Tikkun (rectification).

The answer draws on the Kabbalistic teaching of the breaking of the vessels: when the primordial vessels
shattered, 288 sparks of holiness fell and became hidden in the lower creations. The divine word within the
inanimate, vegetative and animal is these fallen sparks, while man comes from Tikkun, the rectified order.
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Therefore man must receive his life-force specifically from the inanimate, vegetative and animal.

For the root of the 288 sparks is very lofty, as is explained elsewhere.

For this reason man must draw his life-force specifically from minerals, plants and animals. The sparks
within them have a very lofty root, loftier than man’s own source in Tikkun, and so the lower creations can

give life to the man who stands above them.
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SECTION 2 - 112

The soul’s descent
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So too, the matter of the soul’s descent specifically into this lowly world is in order to subdue the
sitra achra (the other side), so that through this “the glory of the Holy One, blessed be He, is

exalted,” like the advantage of light that comes specifically from darkness.

The same principle explains why the soul descends into this lowly physical world: to subdue the sitra achra,
the side opposed to holiness. In the Zohar’s words, when the sitra achra is subdued “the glory of the Holy
One, blessed be He, is exalted,” like the special advantage of light that comes out of darkness.
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It is like, by way of analogy, a seed sown in the ground: through the decay, as it rots and decompos-
es in the ground, it afterwards sprouts with great increase; and like “the advantage of the light,”

etc.

A seed is the example: it must first rot and decompose in the ground, and only then does it sprout and yield
far more than was sown. In the same way, the soul’s descent below leads to a far greater revelation, “the ad-
vantage of the light” that comes from darkness.

SECTION 3 - 13-4

Worlds of concealment and the limbs of the King
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The explanation of the matter: Elijah said in the Tikkunim, “You are He who brought forth ten recti-
fications, and we call them ten Sefiros, to conduct through them hidden worlds that are not re-
vealed,” etc.

To explain this, the Alter Rebbe turns to the prayer of Elijah at the opening of the Tikkunei Zohar. There

Elijah addresses G-d as the One who brought forth the ten Sefiros in order to conduct through them the hid-
den worlds.

likuteitorah.com/likkutei-torah/shelach/1/ 7



LIKKUTEI TORAH - PARSHAS SHELACH - MAAMAR 1 1D D°WANR "]Y7 ﬂ'?w

091031 19 MO 9957 191237 $3°7 7017 D307 MO At 1 Cabyn 1whn R PRby
13 7M1 IR 2RI DT DOORDRY 1390w 6 1A Nnes

“Worlds” (almin) is from the word he’elem, concealment. In the Zohar they are called heichalos
(chambers): the Chamber of Chesed (kindness), the Chamber of Gevurah (restraint), the Chamber
of Merit, etc. Within them are souls that delight in the radiance of the Shechinah (Divine Presence),

and angels that stand in love, awe and dread, etc.,

The Aramaic word for worlds, almin, is related to he’elem, concealment: a world is a level at which G-dliness
is hidden. The Zohar calls these worlds heichalos, “chambers,” each named for a divine attribute, and within
them are souls who delight in the radiance of the Shechinah and angels who serve in love and in fear.
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such as the camp of Michael, the level of love, and the camp of Gabriel, the level of awe and dread,
as our Sages, of blessed memory, said, “The river of fire comes forth from the sweat of the Chayos,”
etc.

The angels are grouped in camps: the camp of the angel Michael serves through love, and the camp of the

angel Gabriel through awe and dread. The Talmud’s teaching that the river of fire flows from the sweat of the

Chayos, the holy angels, is brought as an example of that awe.
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And they sing song, each and every one according to his comprehension. And the chamber is the
level of an encompassing [whole], which encompasses all the particulars within it;

Each soul and angel sings G-d’s praise according to the measure of its own comprehension. The chamber is

a general, encompassing level that holds many particular levels within it.
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for example, the Chamber of Chesed: its general and collective expression (klalus) is Chesed, while
the particulars within it are Chochmah (wisdom) of Chesed, Chesed of Chesed, etc., and all of the
Ten Sefiros; as in the analogy of the circle and of a house, which encompass all the particulars
within them.

The Chamber of Chesed, for example, is Chesed as a whole, yet within it are all ten Sefiros, each as an aspect

of Chesed: Chochmah of Chesed, Chesed of Chesed, and so on. A circle or a house is the same: one enclosing

form that holds all the particulars inside it.
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And this is the meaning of “to conduct through them worlds”: “worlds” are the level of the cham-
bers, the encompassing level, and “to conduct” is the level of the particulars within them. And the
chamber conceals and hides the Infinite Light (Or Ein Sof), blessed be He, so that it is revealed to
them only according to their comprehension, so that they should not be nullified in the Infinite
One (Ein Sof), blessed be He; because
The Alter Rebbe now reads Elijah’s words: “worlds” are the chambers, the general level, while “to conduct”
refers to the particular levels within them. The chamber’s task is to hide the Infinite Light, letting it shine to

the souls and angels only in the measure they can grasp, so that they are not wholly nullified in the Infinite
One.
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they are finite beings, [brought] from nothing into something, and they are not of the same order

and essence as the Infinite One, blessed be He, who has no beginning and no end.

Created beings are finite, brought into existence from nothing, and bear no comparison to G-d, who has no
beginning and no end. Their existence as separate beings depends on the light being hidden from them.
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Therefore the chamber must conceal and hide, etc. (and on the level of Atzilus, it is the level of
lights and vessels), until, through many [links in| the chain of descending worlds (hishtalshelus),
physical heavens and earth were made, in which no G-dliness at all is seen, but only the level of a
yesh (something), a thing separate unto itself, the level of the sitra achra (the other side).
For this reason the chambers must conceal; in Atzilus, the highest world, the same role is filled by the vessels
that hold the lights. The concealment grows stage by stage until physical heaven and earth come into being,

where no G-dliness is visible at all and everything appears to exist on its own, a sense of separate existence
that is the mark of the sitra achra.
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And this is the matter of the soul’s descent specifically into this lowly world, a descent for the sake
of an ascent: in order to subdue the sitra achra through “turn away from evil.”

This is why the soul must descend into this lowly world, a descent whose purpose is an ascent. Its first task is
to subdue the sitra achra by “turning away from evil.”
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And through this “the glory of the Holy One, blessed be He, is exalted” in all the worlds, so that the

vessels and the chambers will not be in the mode of concealing the Infinite Light, blessed be He,

When the sitra achra is subdued, G-d’s glory is exalted in all the worlds. The vessels and chambers then no
longer serve to hide the Infinite Light.
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but rather that they will be the level of vessels to receive the revelation of the Infinite Light, blessed
be He, through the level of “and do good”: the practical mitzvos, “the 248 commandments, the 248
limbs of the King.”

Instead they become vessels that receive its revelation, through “and do good,” the practical mitzvos. The
Tikkunei Zohar links the 248 commandments with the limbs of the King, an image the Alter Rebbe explains a

little further on.
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Only, first there has to be the level of “turn away from evil,” the level of the subjugation of the sitra
achra, as it is written, “And you shall not stray after your heart and after your eyes,” etc.

First, however, there must be “turn away from evil,” the subduing of the sitra achra. The verse of tzitzis

states it: “And you shall not stray after your heart and after your eyes.”
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And through this “the glory of the Holy One, blessed be He, is exalted,” and then they can receive,
through the level of “and do good,” the revelation of the Infinite Light, blessed be He, below, by
means of the 248 positive commandments; for “the Torah comes forth from Chochmah (wisdom),”
and the mitzvos are 248 drawings-down from the supernal Chochmah.

Once the sitra achra is subdued and G-d’s glory exalted, the revelation of the Infinite Light can be received

below through the 248 positive commandments. The Zohar says that the Torah comes forth from Chochmah,

the divine wisdom, and so each of the 248 mitzvos is a drawing down from the supernal Chochmah.
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That is why they are called “the limbs of the King,” as in the analogy of the limbs, into which life-
force is drawn from the brain, as is seen plainly: in the brain one feels the pain of all the limbs, etc.
So, too, through the mitzvos the Infinite One, blessed be He, is drawn from the level of the supernal

Chochmah into the hidden worlds and the revealed worlds.

This is why the mitzvos are called the limbs of the King. Just as every limb receives its life-force from the
brain, which is why the brain feels the pain of any limb, so the mitzvos carry the Infinite One from the super-
nal Chochmah into both the hidden and the revealed worlds.

SECTION 4 - 15

Milk and honey: the spies, and Joshua and Caleb
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And milk and honey are the level of the “two arms,” Chesed (kindness) and Gevurah (restraint),
“right and left, and between them the bride,” etc.; and as it is written, “and beneath are the ever-

lasting arms,” etc.,

The Alter Rebbe now explains “milk and honey”: they are the “two arms” of the Sefiros, Chesed (kindness) on
the right and Gevurah (restraint) on the left, with “the bride” between them, in the words of the Shabbos
song Azamer Bishvachin. The verse “and beneath are the everlasting arms” alludes to these two arms.
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which is the level of the drawing down of G-dliness through the practical mitzvos, “the 248 limbs of

the King.” And the Land of Israel is aligned directly opposite the Land of Israel above

These two arms stand for the drawing down of G-dliness through the practical mitzvos, which the Tikkunei
Zohar calls “the 248 limbs of the King.” The physical Land of Israel is set exactly opposite a “Land of Israel”

above, its counterpart in the divine realm.
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(see Shir HaShirim Rabbah, at the end of the section “Like the tower of David,” on the explanation
of “the place (machon) of Your dwelling”: “aligned (mechuvan) opposite Your dwelling,” this is the
Holy Temple above).
The Alter Rebbe supports this from the Midrash on the Song of Songs, which reads “the place (machon) of
Your dwelling” as mechuvan, “aligned opposite” Your dwelling. The Temple below stands directly opposite

the Holy Temple above.
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Therefore the essence of the mitzvos is specifically in the Land of Israel. And the spies were on a
very high level, and they did not want to lower themselves to the practical mitzvos,

Because the Land below is aligned with the Land above, the mitzvos are fulfilled in their essential way only
in the Land of Israel. The spies, who stood on a very high spiritual level, did not want to lower themselves to

a service of physical deeds.
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which is the level of the drawing down of the Infinite Light (Or Ein Sof), blessed be He, below. And
they said of the Land of Israel that it “consumes its inhabitants,” for it was their view that if there
were a revelation of the Infinite Light, blessed be He, below as [there is] above, they would be com-
pletely nullified out of their existence.

The practical mitzvos draw the Infinite Light down to the lowest level. The spies called the Land one that

“consumes its inhabitants” because they feared that so great a revelation below, as it is above, would make

them cease to exist altogether.
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And this is [the meaning of] “consumes its inhabitants.” And they wanted to be specifically in the
desert (midbar), [as in] “and your speech (midbarech) is lovely,” which is the drawing down of the
Infinite Light, blessed be He, into the level of speech, the level of Malchus (sovereignty), the level
of the Land of Israel above. And it is called by the name “land” because it is the lowest level within
G-dliness, as it is written, “and the earth is My footstool,” etc.

The spies preferred the desert, midbar, which the Alter Rebbe connects with midbarech, “your speech”: a

revelation that reaches only as far as the level of divine speech. That level is Malchus, the Land of Israel
above, called “land” because it is the lowest level within G-dliness, as in “the earth is My footstool.”
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(And see what is written in the discourse beginning “And the number of the Children of Israel shall
be.”) And it is written, “Havayah founded the earth with wisdom”: “the Father (Abba) founded the
Daughter,” the level of speech, the word of G-d, whose root is from Chochmah (wisdom). And this is
seen from the analogy of an infant: as long as

Divine speech has its root in Chochmah: “Havayah founded the earth with wisdom,” which the Zohar ren-

ders “the Father (Chochmah) founded the Daughter (Malchus).” The Alter Rebbe refers the reader to his dis-
course on “And the number of the Children of Israel shall be,” and begins an illustration from a young child.
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he does not have the intellect (mochin) of nursing in completeness, although he has voice and sim-
ple letters, he nevertheless cannot speak and combine the letters; and this is because the
Chochmabh is not complete, to divide the voice and combine the letters as he wishes, etc.

A small child already has a voice and can utter single sounds, but until his intellect is complete he cannot

shape the sounds into words. Speech depends on Chochmah to divide the voice and combine the letters at

will, and in the same way divine speech is founded on Chochmah.
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And the spies wanted all the drawings-down from the supernal Chochmah to be into the level of
speech, the Land of Israel above, where there is also a Holy Temple and Jerusalem and all the levels
(as is written in the Gemara, in the first chapter of Taanis, page 5a, and in the Zohar, Part III,
Parshas Sh’lach, page 161b).

The spies wanted the whole flow from the supernal Chochmah to stop at the level of speech, the Land of

Israel above, which has its own Holy Temple and Jerusalem, as the Talmud and the Zohar teach. Such a ser-
vice, entirely in the spiritual realm, would not have required them to enter the physical Land.
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But Joshua and Caleb said, “The land is very, very good”: for specifically through the Land of Israel
below, the level of the practical mitzvos specifically, there will be drawn down the level of the
Infinite Light, the level of me’od (“very”), without limit, into the level of hidden worlds and re-
vealed worlds. And this is “very, very.”

Joshua and Caleb answered that the Land is “very, very good”: only through the physical Land below, where

the practical mitzvos are kept, is the Infinite Light drawn down, the level of me’od, “very,” which has no lim-
it. This light reaches both the hidden and the revealed worlds.
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“Very” twice: hidden worlds and revealed worlds. For in truth His essential intent, may He be
blessed, is that there be a dwelling place among the lower realms specifically, as our Sages, of
blessed memory, said, “The Holy One, blessed be He, desired to have a dwelling place among the
lower realms,” etc.,

The two words “very” correspond to the hidden worlds and the revealed worlds. G-d’s essential intent in cre-

ation is a dwelling place among the lower realms, as the Midrash says: “The Holy One, blessed be He, de-
sired to have a dwelling place among the lower realms.”
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and that it be revealed to the eye of all flesh, and that the revelation be below as it is above, and, on
the contrary, with greater eminence, and [with] the advantage of light that comes specifically from
darkness, etc.

G-d desires that His presence be revealed to all flesh, below as it is above. The revelation below is even
greater, just as light that comes out of darkness has a special advantage.
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For in truth, whatever is a very much higher level is revealed specifically in the lowest thing, with
greater eminence. For example, a man of great intellect who cannot reveal his wisdom in speech to
the one who receives his intellect,

The Alter Rebbe states a general principle: the higher a level is, the more it is revealed specifically in the low-

est thing. His first example is a man of great intellect whose wisdom is too deep to be passed on to his stu-
dent in words.
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but by a hint, in an action specifically, he can reveal [it] with greater eminence, like the saying of
our Sages, of blessed memory, “For the wise, a hint is enough.”
What words cannot convey, a hint given through an action can reveal even more powerfully, as in the Sages’

saying, “For the wise, a hint is enough.” In the same way, the highest divine light is revealed through physi-
cal deeds.
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Another analogy: a seal of a bright precious stone, in which, because of its brightness, the letters
are not discernible, while on the wax specifically the letters are discernible and revealed, openly to
every eye. And this is [the meaning of| what is written, “And you shall see it and remember all the
commandments of Havayah,” etc.: that through an action,

A second analogy: on a seal cut in a bright gemstone the engraved letters cannot be made out because of the

stone’s brilliance, yet they show clearly on the wax. The verse of tzitzis, “And you shall see it and remember

all the commandments of Havayah,” expresses the same idea of the higher revealed through the lower.
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which is the level of looking at the thirty-two physical threads, one comes from this to “and re-
member all the commandments of Havayah.” For the tallis is the level of encompassing light (Or
Makif), and the tzitzis,

Looking at the thirty-two physical threads of the tzitzis brings a person to remember all of G-d’s command-
ments. The tallis itself stands for an encompassing light (Or Makif), a light too high to be held within.
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which are thirty-two threads, are the level of the thirty-two paths of Chochmah, which are drawn
down through the encompassing light; and it is impossible for it to be hinted except through an ac-
tion specifically: the opposite of the thinking of the spies, etc.

The thirty-two threads correspond to the thirty-two paths of wisdom of Sefer Yetzirah, which are drawn down
through that encompassing light. So lofty a level can be alluded to only through a physical action, the oppo-
site of what the spies thought.

SECTION 5 - 16

Moses’ prayers
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And Moses our Teacher, peace be upon him, who was of the level of the “generation of knowledge”

and on a very high and exalted level, did not have the possibility of coming to the Land of Israel.

Moses belonged to the level of the “generation of knowledge,” the generation of the desert, and stood on an
exceedingly high level. Yet it was not possible for him to enter the Land of Israel.
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Even so, he prayed 515 prayers, the numerical value of va’eschanan (“and I pleaded”), to come into
the Land of Israel, because this is the essential intent and the purpose of creation, as mentioned
above. Nevertheless he did not merit [it], and it is specifically Joshua who brings [them] in, etc.

Even so, Moses prayed 515 times to enter the Land, the numerical value of va’eschanan, “and I pleaded,” be-

cause the Land, where the practical mitzvos are kept, is the essential intent and purpose of creation. He did
not merit it, and it was Joshua who brought the people in.
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Deeds and the drawing down of wisdom
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2. (And this is [why] the Land of Israel is the land of seven nations: for through the refinement of
the seven emotive attributes (middos) of Tohu by means of the practical mitzvos, through this the
revelation of the Infinite Light (Or Ein Sof) is drawn down into all the worlds; and in general terms
they are also the seven chambers.
This added section explains why the Land of Israel was the land of seven nations: they correspond to the sev-
en emotive attributes of Tohu, the world whose vessels broke. Refining those attributes through the practical

mitzvos draws the Infinite Light into all the worlds, and in general terms they also correspond to the seven
chambers.
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Whereas the desert: this is the drawing down only above, in the inner dimension (pnimiyus), and
not in the outer dimension (chitzoniyus) of the worlds and chambers of Asiyah (Action). And see
about this in Iggeres HaKodesh, at the end of the discourse beginning “And David made a name,”
that to draw down the revelation into Asiyah, this is through action specifically, etc.; see there.

The desert, by contrast, stands for a drawing down that stays above, in the inner dimension of the worlds,

and does not reach their outer dimension, the worlds and chambers of Asiyah. The Alter Rebbe refers to

Iggeres HaKodesh, where he explains that the revelation reaches Asiyah only through action.
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And in truth, for the drawing down to be below, this comes about through the drawing down being
from a higher place, as is explained elsewhere on [the words] “G-d Most High, who bestows good

kindnesses.”

For light to reach the lowest level, it must in truth be drawn from a higher source. The Alter Rebbe points to
an explanation elsewhere on the words of the prayer, “G-d Most High, who bestows good kindnesses.”
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And also the reverse: specifically in action, because it is below the level of speech, there can be the
revelation from a higher level, like the matter of “for the wise, by a hint,” what cannot be revealed
through the letters of speech, etc.

The reverse is also true: precisely because action is lower than speech, it can reveal a higher level. Like a
hint to a wise man, action conveys what the letters of speech cannot.
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The explanation of this matter will be understood from what is written elsewhere, in the explana-

tion on the verse “There are sixty queens,” etc., “My dove, my perfect one, is but one,” etc., regard-

ing the superiority of the souls over the angels, who are from the level of speech, etc.; see there.
The Alter Rebbe refers to his explanation of the verses “There are sixty queens” and “My dove, my perfect

one, is but one,” which discusses the superiority of the souls over the angels. The angels derive from the lev-
el of divine speech.
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And see what is written on the verse “And the earth is My footstool,” that through his rectifying his
deeds, etc., his mind and heart become a thousand times as pure; see there. That is, because
through this one draws down from the source of the supernal Chochmah (wisdom) and its inner di-
mension. And further,

He also refers to his explanation of “And the earth is My footstool,” where one who rectifies his deeds makes

his mind and heart a thousand times purer. Deeds have this effect because they draw from the very source

and inner dimension of the supernal Chochmah.
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for it is also impossible to draw down the revelation of the supernal Chochmah through the Torah
except through the deed of the mitzvos. And this is as written in Iggeres HaKodesh, there, at the
end of the discourse beginning “And David made a name”; these are its words: “Therefore our
Sages, of blessed memory, said: One who says, ‘I have only Torah,’” without acts of kindness, even
Torah he does not have,

Moreover, the revelation of the supernal Chochmah cannot be drawn down through the Torah alone, only

through the deed of the mitzvos. The Alter Rebbe quotes his words in Iggeres HaKodesh, which cite the
Sages: one who says “I have only Torah,” without acts of kindness, does not have even Torah.
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but rather [he must engage] in Torah and in acts of kindness. For behold, ‘the Torah comes forth
from Chochmah,’ and ‘through the Torah the world is sustained, and through those who toil in it’;
for by their speech they draw down illuminations and influences of the supernal Chochmah, the
source of the Torah, into the level of the letters of speech, with which the world was created, etc.

The Torah comes forth from Chochmah, and the world is sustained through the Torah and those who study

it. Through their speech they draw the light of the supernal Chochmah into the letters of speech with which
the world was created.
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Now, this drawing down is the level of a great descent, and for this one must arouse the supernal
Chesed (kindness), which flows like water from a high place to a low place, through an arousal
from below, by charity and the lower Chesed, by which they draw down life and kindness to revive
the spirit of the lowly and the crushed. And this is [the meaning of] what is written, ‘Let not the wise
man glory in his wisdom,’ etc.,

This drawing of Chochmah into speech is a great descent, so it needs the supernal Chesed, which flows down

like water from a high place to a low one. That Chesed is aroused from below by charity and kindness to the
lowly, and the verse “Let not the wise man glory in his wisdom” alludes to this.
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‘but rather in this let him glory,” etc., ‘that I am Havayah who does kindness,’ etc. For Chesed is
what draws the life of Chochmah down below; and if not, then it is called ‘his wisdom’ alone, with-
out the drawing down of life from it,

The verse goes on: let him glory rather in knowing “that I am Havayah who does kindness.” Kindness is what

carries the life of wisdom down below; without it, wisdom remains “his wisdom” alone and gives no life to
anything beneath it.
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G-d forbid.” End of quote. And as is known, above too the drawing down of the supernal Chochmah
into the level of the letters of speech is drawn through the supernal emotive attributes; and this is
the level of Yaakov, [whose| letters are yivka (“will break through”): the drawing down of
Chochmabh that breaks through by way of the emotive attributes and is drawn into speech. And as is
explained elsewhere on the saying of the Zohar at the end of Parshas Kedoshim)

The quotation from Iggeres HaKodesh ends here. Above, too, Chochmah reaches the letters of speech only

through the emotive attributes; this is the name Yaakov, whose letters spell yivka, “will break through,” wis-

dom breaking through the attributes into speech.
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(page 86a), on the verse “You are My witnesses,” etc. And see also what is written about this on the
verse “And it shall be tzitzis for you,” regarding “for this one was taken from man.”

The Alter Rebbe also refers to his explanations of the Zohar’s teaching on “You are My witnesses” and of the
verse of tzitzis, where he discusses “for this one was taken from man.” Both treat the same theme at greater

length.
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And from all this, the matter of the sin of the spies will be understood. For although the Torah is
called “desert,” as is written in Midrash Rabbah, Parshas Chukas, chapter 19, on the verse “And

from the desert, Mattanah,”

From all this the sin of the spies becomes clear. The Midrash links the Torah with the desert, expounding the

verse “and from the desert, Mattanah” about the Torah given in the desert.
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nevertheless it is written in it that all is “to do in the land.” “Land” means the level of the practical
mitzvos. For even for there to be drawings-down of the supernal Chochmah into the level of
speech is impossible except through the fulfillment of the mitzvos, for the reason mentioned
above.

Yet the Torah itself says that everything is “to do in the land”: its purpose is the practical mitzvos. Even the

flow of the supernal Chochmah into speech, the level the spies wanted, cannot come about without the
mitzvos, for the reasons given above.
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And of this it is said, “Let not the wise man glory in his wisdom,” etc., but rather through “kind-
ness, justice and righteousness in the land” specifically: through this one draws down the level of
the supernal Chochmah (wisdom). And see what is written in the discourse beginning “When you
hearken to the voice.”

This is why, after “Let not the wise man glory in his wisdom,” the verse speaks of “kindness, justice and

righteousness in the land”: wisdom is drawn down specifically through deeds done in the land. The Alter
Rebbe refers to his discourse beginning “When you hearken to the voice” for more on this.
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This matter as a whole can be further explained in a somewhat different way, according to what is
written in the discourse beginning “And [G-d] spoke” of the Ten Commandments, on the matter of
occupying oneself with the Torah, of which it is said, “and all desirable things cannot compare to
it,” even the desires of Heaven; and see there on the matter of “if there is no wisdom there is no
fear.”
The Alter Rebbe adds that the whole matter can be explained in a somewhat different way, following his dis-
course on the Ten Commandments, which deals with Torah study, of which it is said that “all desirable things

cannot compare to it,” even the “desires of Heaven,” that is, mitzvos. That discourse also discusses the
Mishnah “If there is no wisdom there is no fear.”
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The spies’ error

NMARI TR 1D ZMIRD 9727271 927102 NIPAR P MIZAT DYDY PAIRD 01997 009 187 KD T
And in the same way, the spies did not want to enter the Land and fulfill the mitzvos, but only to be
in the desert, [as in] “and your speech (midbarech) is lovely,” etc. But in truth

In the same way, the spies did not want to enter the Land and keep its mitzvos, preferring to stay in the
desert, at the level of “your speech is lovely,” a revelation in divine speech alone. In truth, however, they

were mistaken.
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they made a great error in this, as is written there on the matter of “if there is no fear there is no
wisdom”: that it is not at all possible to draw down the light of the Torah except by first putting be-

fore it the level of the fulfillment of the mitzvos.

Their great error is explained by the Mishnah “If there is no fear there is no wisdom”: the light of the Torah
can be drawn down only when the fulfillment of the mitzvos comes first. Fear of Heaven, expressed in keep-

ing the mitzvos, must come before wisdom.
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And this is “if there is no fear,” etc.; and as in the words “sanctify us with Your commandments,”
and through this, afterwards, “and grant our portion in Your Torah.” And at the Giving of the

Torah, where the revelation of the Torah came first, this was a ruling for that hour alone,

The same order appears in the prayer: “Sanctify us with Your commandments,” and only then “grant our
portion in Your Torah.” At the Giving of the Torah the Torah was revealed first, but that was a special

arrangement for that hour alone.
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but for all generations it cannot be so. And Israel, too, understood this, and therefore they put “we

will do” before “we will hear,” etc.; see there at length.

For all later generations the mitzvos must come first. Israel understood this at Sinai, which is why they said

“we will do” before “we will hear”; the discourse the Alter Rebbe cites explains this at length.
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IN ONE'S AVODAH

A person may not seek to stay in spiritual heights, as the spies wished, and avoid the practical mitzvos:

G-d’s intent is fulfilled through deeds below. The service begins with “turn away from evil,” subduing the

sitra achra, and continues with “do good” through the positive mitzvos; Torah study must be joined with acts

of kindness and charity, and the mitzvos must come first, as Israel said “we will do” before “we will hear.”

QUESTIONS FOR DISCUSSION

1.

Why does man, who was created by a divine word, need bread to live, and how does the answer prepare for
the question about the spies?

. What does it mean that olam (world) comes from he’elem (concealment), and why must the chambers hide

the Infinite Light?

. Why did the spies fear that the Land “consumes its inhabitants,” and what did they want instead in the

“desert”?

How do the analogies of the wise man’s hint and the gemstone seal show that the highest is revealed in the

lowest?

. Why can the light of the Torah not be drawn down without first keeping the mitzvos, and how does “we will

do” before “we will hear” show this?
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The Kehot note says that the Mitteler Rebbe’s transcript of
this maamar is printed there, and that it begins with the
words “Vayahas Kalev” (“And Caleb quieted [the people]”).
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G-d tells Moses: “Send for yourself men, that they may
scout the Land of Canaan, which I am giving to the
Children of Israel; one man for each tribe of their fathers,
every one a prince among them.” The maamar opens with
this verse and asks why these chosen men did not want to
enter the Land.
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’Send thou men, that they may spy out the land of Canaan,

which I give unto the children of Israel; of every tribe of

their fathers shall ye send a man, every one a prince among

them.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The phrase “princes of the congregation ... men of
renown” comes from this verse, which describes the two
hundred and fifty distinguished men who rose up before
Moses with Korach. The Alter Rebbe borrows it to stress

the stature of the spies.
Numbers 16:2°2:1" 727722
7Y ORI DR Dwnn 17?5?{77";379 oYK YN ’J?T? mpn
[DWYIR TYIN ORIP
and they rose up in face of Moses, with certain of the chil-
dren of Israel, two hundred and fifty men; they were princes
of the congregation, the elect men of the assembly, men of
renown;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2 ,1v 92712

In his prayer Jeremiah recalls that G-d gave Israel “this
land, which You swore to their fathers to give them, a land
flowing with milk and honey.” This is Scripture’s recurring

likuteitorah.com/likkutei-torah/shelach/1/

praise of the Land, whose meaning the maamar sets out to
explain.

Jeremiah 32:22273:27% 707
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WM 290

and gavest them this land, which Thou didst swear to their

fathers to give them, a land flowing with milk and honey;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 RPIT .. 02172 NPWYR NIRRT

There the Alter Rebbe says that our ancestors entered the
Land for the sake of the practical mitzvos, since many of
them, nearly four-fifths, depend on the Land; after the ex-
ile they will be kept in full perfection only in the days of
Moshiach.

KEHOT'S NOTE
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Moses reminds Israel that G-d fed them the manna “to
make you know that not by bread alone does man live, but
by all that comes forth from the mouth of Havayah does
man live.” The Alter Rebbe asks why man, himself created
by a divine word, needs bread at all.

Deuteronomy 8:3°2:’11 0°127
1927 02K YT X2 DYTIRY WK 107NN 77987 357 190
M7 n7eD K¥INTPD70Y * DRT M0 1727 onpaey K% v 7yTin
0]

And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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There the same question is raised: bread is of the vegeta-
tive level and man a speaking being far above it, so how
can bread give him life? The answer begins as it does
here: the word of G-d from “Let the earth sprout grass” is
clothed in the bread, yet man too has the word “Let us
make man,” which leads into the explanation through the
levels of inanimate, vegetative and animal.
KEHOT'S NOTE
W12 ,309%°D DUy KA

QIN AWy

“And Elokim said: Let us make man in our image, after
our likeness.” Man too came into being through a divine
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utterance, which sharpens the question why he must be
sustained by food.

Genesis 1:267172:’X N°wX12
RIYN 027 NIT2 1T MATD 10PRD DIR Tyl DoPRR NN
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And G-d said: ‘Let us make man in our image, after our like-
ness; and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon
the earth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'’S NOTE
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The note points there for the subject of the 288 sparks.
KEHOT'S NOTE
2NNy 770pn A0 AR

2P TRD RIT PRS0 1R WY

the passage shares nothing with the note
KEHOT'S NOTE
3,09 IR 0P XA
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Koheles says, “Wisdom has an advantage over folly, as
light has an advantage over darkness.” The Alter Rebbe
reads it as the special advantage of light that comes out of
darkness itself.

Ecclesiastes 2:133:°2 n?rp
SIYNITTR IR 199072 MP20TR MIN? 11107 WY I PR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

20 anhnp vy

N”"1D? NPDORD

The Zohar teaches that one who brings a wicked person
back from his ways causes the sitra achra to be subdued,
and through this “the glory of the Holy One, blessed be
He, is exalted” more than through any other praise. The
Alter Rebbe makes this the purpose of the soul’s descent.

Zohar I1, 128b2 ,nop 27mt
KEHOT'S NOTE
.2,mop a7m
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

ANTPR2TN
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According to the note, there is a gloss and a summary of
this passage there.
KEHOT'S NOTE
LRI IRPY 7UAT @0 0IN Y NPW NPTIRG
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In Bamidbar the Alter Rebbe explains that the body and
the world conceal the holiness of the soul, “for olam is
from the term he’elem,” so that it is not stirred to longing
for G-d.

Numbers 5:3°2:°71 12712
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both male and female shall ye put out, without the camp

shall ye put them; that they defile not their camp, in the

midst whereof I dwell.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rav taught that in the World to Come there is no eating or
drinking; rather the righteous sit with their crowns on
their heads and delight in the radiance of the Shechinah.
The Alter Rebbe uses the phrase for the souls in the heav-
enly chambers.

Berakhot 17ax 1> n1372
KEHOT'S NOTE
XL MO R

PR Pw Ny KB 0T M
The Talmud asks where the river of fire of Daniel’s vision
comes from and answers: from the sweat of the Chayos.
The Alter Rebbe brings it as an example of the angels’ awe
and dread.
Chagigah 13b:1477:2 2 1210
92 XN 2 MW PRV 1001 NPA DY YR 2p7R3 1R
RN’ N0 NI77 MRV D372 DOYYT WRI DY 137 0K 03I
MR 2PY? 72 RAX 271 79I DoY) WK By DRinnn 1Yoy Xy
OTI0% PR 71 NY KDY W0MIP WK NRIY 0mp R Y
MATYT Y2IX) YWY NIRR YUN 12X 7007 1IYRY 237 MK X0
niR12°77 wmpy
William Davidson, Vocalized Aramaic (CC-BY-NC) '
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According to the note, there is a gloss and a summary of
this passage there.
KEHOT'S NOTE
LRI I8P 77AT WO IN Y 1YW NPTING

NE1° 7927 7773 971 aRnD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.27y0 L, 20 AN
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In the prayer of Elijah at the opening of the Tikkunei
Zohar: “You are He who brought forth ten rectifications,
and we call them ten Sefiros, to conduct through them hid-
den worlds that are not revealed, and revealed worlds.”
The Alter Rebbe explains “worlds” and “to conduct” from
these words.

Tikkunei Zohar 17a:22:X 1> 9117 °23pn
kY D’P]?N X722 NPwKRA2
Constantinople, 1740 (CC-BY-NC)
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According to the note, there is a gloss and a summary of
this passage there.
KEHOT'S NOTE
.'[RD‘? TXOPY A7AN WO LAY now n7mRa

rby 1152 1P 2IPT NP PR NN

According to the note, there is a gloss on this passage
there.
KEHOT'S NOTE
LRI 17AT w0 0N Y NPw NN
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According to the note, there is a gloss and a summary of
this passage there.
KEHOT'S NOTE
.1){3'? MY A WP on’y oY n7mNa

1992K 77127 1P7TIPeR N9

The note sends the reader to the sources gathered there
for the teaching that the 248 commandments are the 248
limbs of the King.
KEHOT'S NOTE
.97 °¥% NPWID-TURIR TRD3 1R0172) 2’0 vn nRa

X977 1PaR 17RA PPTIPD nUEn

The Kehot note points to Tikkun 30 for the teaching that
the 248 positive commandments are the 248 limbs of the
King. The Alter Rebbe uses this image of the King’s limbs
for the positive mitzvos, through which the Infinite Light
is received below.

Tikkunei Zohar 74a:81:X 77y 791 *1pn
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D077 N2 .07 22 WD *RT ARAN RAPIY Y X2 7Y N3
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Tikkunei Zohar - Vocalized (Public Domain)

0522% "IN 1NN XD

The verse of tzitzis: “And you shall not stray after your
heart and after your eyes, after which you go astray.” The
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Alter Rebbe brings it as the “turn away from evil” that
must come first.
Numbers 15:391”7:1"1 72712
onk ony1 N NitnTPITNR 0RaM ANK ORI N3°X? 027 1M
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And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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According to the note, there is a gloss on this passage
there.
KEHOT'S NOTE
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The Zohar (Mishpatim) says that the Torah comes forth
from Chochmah, from the place called “holy.” The Alter
Rebbe concludes that each mitzvah is a drawing down
from the supernal Chochmah.

Zohar II, 121ax ,x5p 27mt
KEHOT'S NOTE
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In Parshas Yisro the Zohar brings the teaching that the
Torah comes forth from the supernal Chochmah, along-
side the views that it comes from Binah or includes both.
The Kehot note points here as well.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X” 17N° 17 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.
The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 5
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According to the note, there is a gloss and a summary of
this passage there.
KEHOT'S NOTE
JIRD? T1XPY 11737 w° 20N *Y NP NPMIKA L (PPK NND) MTpna N
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In the prayer of Elijah the Sefiros are described as the
limbs of a body: “Chesed, the right arm; Gevurah, the left
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35

arm.” The Alter Rebbe identifies milk and honey with
these two arms.
Tikkunei Zohar 17a:16-171°-1"10:X 1> 9117 °1pN
LRORRW RYINT 77123 KPP RIIT TOM .RT RIPN2 RMIPNRI
™32 MR RDIAT RHID TI0™ PP 1IN T N2 .RDIA NIXAN
Tawnn PR R0 KM L10P 1P 27Yaw 77N .19 Mobn LwTp
95 MIINDITF 2°N3 17N 1PRR DY Lppan 290 121 XA 102 an
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Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Moses’ blessing: “The G-d of old is a dwelling place, and
beneath are the everlasting arms.” The Alter Rebbe brings
it for the two arms, Chesed and Gevurah.

Deuteronomy 33:271”:3"% 0137
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The eternal G-d is a dwelling-place, And underneath are the
everlasting arms; And He thrust out the enemy from before

thee, And said: ‘Destroy.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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According to the note, there is a gloss on this passage
there, which Likkutei Torah,
Va’eschanan, 2d.

refers to Parshas

KEHOT'S NOTE
.7,2 TINNRY 2 N7IPDY 1P7¥n 180D 1747 WY 20N Y MW N7INA

DY PN T NAW TAI 10N TNaw Non
The Midrash reads “the place (machon) for Your dwelling”
as “aligned opposite Your dwelling,” that is, the Holy
Temple above, which stands opposite the Holy of Holies
below. The Alter Rebbe learns from it that the Land of
Israel below is aligned with the Land above.
Shir HaShirim Rabbah 4:11x°:*7 127 0°9°wi1 "W
PRIMY 27 OW2 17 271 ROINT "27 7192 PPNinaY niobn nol
21 MK 3 2K D? ThY D023 XA DUWY Py 02
N2°3m 1309 227 IMRT X127 DY) RN N 1IN 027 02 Py
1722 NI2R7RR NIy 7 TR NI XII DWY 008LIX T
2% 271 23y "30 P DWY X 1°3 YU ATIRY i X 22
DX°237 °32 XY™ (3,2 2 0°371) IR TAR 2N 00Ty OyaY
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“Your lips drip nectar, my bride, honey and milk are under
your tongue, and the scent of your garments is like the scent
of Lebanon” (Song of Songs 4:11). “Your lips drip nectar, my

bride” - Rabbi Derosa and Rabbi Yirmeya in the name of
Rabbi Shmuel bar Yitzhak: Six hundred thousand prophets
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arose for Israel in the days of Elijah. Rabbi Yaakov said in
the name of Rabbi Yohanan: One million two hundred thou-
sand, as Rabbi Yohanan said: From Gevat to Antipatris were
six hundred thousand cities. There were ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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According to the note, there is a gloss on this passage
there.
KEHOT'S NOTE
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The note points there for the spies’ refusal to descend to
the practical mitzvos.
KEHOT’'S NOTE
ST9ORY R OL,RDP PPRIZR TIT IR .L0°3R MAYn? maoina 1o aRn
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As the note quotes it: the main service in the Land of
Israel is the fulfillment of the practical mitzvos (and also
the service in Asiyah of permitted matters, “know Him in
all your ways”), unlike in the desert, where even the refine-
ment through the manna concerned mainly the Torah;
this is like “study is great, for it is a preparation that leads
to action.”
KEHOT'S NOTE
TTaY7 Q) NPwyn MmNt 0P XN gl TR ATy Py 07
10 Byw T19°17 0AY) ,727H2 PRWn L,(0YT 92977 533 — MW7 Pwya
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The spies’ report: “The land through which we passed to
scout it is a land that consumes its inhabitants.” The Alter
Rebbe reads it as their fear of being nullified by the revela-
tion of the Infinite Light below.

Numbers 13:32277:3 9213
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And they spread an evil report of the land which they had
spied out unto the children of Israel, saying: ‘The land,
through which we have passed to spy it out, is a land that
eateth up the inhabitants thereof; and all the people that we

saw in it are men of great stature.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Your lips are like a thread of scarlet, and your speech is
lovely.” The Alter Rebbe hears in midbarech (“your
speech”) the word midbar (“desert”), the spies’ wish to
stay in the desert with a revelation that reaches only the
level of speech.

Song of Songs 4:3%3:"7 0°°W1 1YW
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Thy lips are like a thread of scarlet, And thy mouth is come-
ly; Thy temples are like a pomegranate split open Behind
thy veil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The heavens are My throne, and the earth is My
footstool.” The Alter Rebbe uses it to show that “land” de-
notes the lowest level within G-dliness, Malchus.

Isaiah 66:1°X:1"0 V17 yw°
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,10 Py

>7329D0R P 1773 W

That discourse explains that the source of the souls, the
Community of Israel, is called “land,” as in “and the earth
is My footstool”; this is the level of G-d’s sovereignty
(Malchus), the source and life of all the worlds.
KEHOT'S NOTE
2,728 Byh
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“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The Alter Rebbe reads it
the “earth,”

as divine speech, its root in

Chochmabh.

having

Proverbs 3:19v™:3 “own

203 07RY 131D PIRTTE? AN N
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar (Pinchas) explains “with wisdom He founded
the earth”: wisdom is the Father, and the earth is the
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Daughter. The Alter Rebbe uses it to show that speech,
Malchus, is rooted in Chochmah.

Zohar III, 248ar ,nn1 2’m

Tikkunei Zohar, Tikkun 21 - 61b:4-5X> 119°n t™pn
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Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
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A further passage of the Zohar (Pinchas) to which the
Kehot note points for the teaching that the Father founded
the Daughter.

Zohar, Pinchas 121:822-831x”7nn-275nN:X”2p 0M3n , 717 100
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According to the note, there is a gloss on this passage
there.
KEHOT'S NOTE
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The text itself cites this passage of the Zohar on Parshas
Sh’lach, which describes Jerusalem at the center of the in-
habited world, surrounding the Temple Mount, its courts
and the Holy of Holies, and says that the same order exists
above.

Zohar, Sh'lach 11:84-9227%-779:87> 77 n2w 7711 190
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Joshua and Caleb tell the people: “The land through which

we passed to scout it, the land is very, very good.” The

Alter Rebbe reads the doubled “very” as the limitless light
drawn into both the hidden and the revealed worlds.

Numbers 14:7°1:77° 712712
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And they spoke unto all the congregation of the children of

Israel, saying: ‘The land, which we passed through to spy it

out, is an exceeding good land.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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Chapter 36 of Tanya explains this Midrash: the “lower
realms” are this world, the lowest of all in the concealment
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of G-d’s light, and the purpose of creation is that its dark-
ness be turned to light, with “the advantage of light that
comes from darkness.”

KEHOT'S NOTE
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When the Holy One, blessed be He, created the world, He
desired to have a dwelling among the lower beings as He
has among the higher ones. The Alter Rebbe calls this
G-d’s essential intent in creation.
Midrash Tanchuma, Nasso 16:1’R:1”0 Rw1 X100 0177
,TAMI 92 PRINY 227 MK (X L7 W) 7P ONinK "33 "NKD ...
7 i RTPY MIRNI ,D’?WU DR RIT T2 ¥iTRD RI2Y yw3
4 TR INIR MIRY OINT DY K12 .0°1°5¥2 WY ind 0o1innna
Wan PORA KXY y11 20 NI oYM LPIRM YOX 130 vy Yon
72 ,K37 702 WATRT AP MK LNT DY 2y L(P-10 ,2 NPwRI3)
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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Rabbi Ami says that the Holy One, blessed be He, desired
that just as He has a dwelling above, so He should have a
dwelling below. The Kehot note points here as well.

Midrash Tanchuma, Bechukotai 3:1°X:’1 °npina ,Xminin wan
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(Lev. 26:3:) “If you walk in My statutes.” This text is related
(to Prov. 1:20), “Wisdom shouts for joy in the street; in the
squares she raises her voice.” R. Samuel bar Nahman ques-
tioned R. Johanan ben Eleazar, when he was standing in the
market. He said to him, “Recite one chapter (of Mishnah) for
me.” He said to him, “Go to the house of study, and I will re-
cite it for you there.” He said to him, “Rabbi, did you not
teach me (Prov. 1:20), ‘Wisdom shouts for joy ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The Alter Rebbe alludes to it for a reve-
lation below that is open to all.
Isaiah 40:577:n 71°yw°
N327°1 08 0T 127;"?; 18711 7922 17aN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar (Pinchas) applies the saying “for the wise, by a
hint” to Chochmah, which is grasped by a hint. The Alter
Rebbe uses the saying for wisdom too deep for words, con-
veyed through a hint in action.

Zohar III, 229b2 ,u07 »mt

Zohar I, 26b2a 10 X"t
KEHOT’'S NOTE
2,00 K701 .[2] .Ow 257 M 2,07 .2,097 M

NIM72 RR°OM? o7

Here the Zohar (Ki Seitzei) ends a discussion with “there is
no need to elaborate; for the wise, a hint.” The Kehot note
brings it among the places of this saying.

Zohar, Ki Teitzei 18:88-20:98r”%:’2-n”0:1” RX¥N °2 ,77117 100

Qn951 1NN DNORM

“And it shall be tzitzis for you, and you shall see it and re-
member all the commandments of Havayah and do
them.” The Alter Rebbe explains that the physical act of
looking at the threads brings one to remember all the
mitzvos.

Numbers 15:39177:1°0 1272
DN OnPY1 N NI3R P37 NX OR7OM INK onPRTY NYUE? 037 om
:071°0K 070 DRR-IWR 02°2°Y IR 02227 0K 17NN KD

And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.07 09273
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N LK 0 K9
mRonT masni Ak

Sefer Yetzirah opens: with thirty-two wondrous paths of
wisdom the Creator engraved and created His world. The
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Alter Rebbe connects the thirty-two threads of the tzitzis
with these paths.
Sefer Yetzirah 1:1°X:’X 77°%° 990
5w *PPR NIRAX °T 0 PRI TRON NIXCPE M2°Na 0°nwY Dowhwa
0977 7Y 199 XWA 07 1AM 0I07 0TY DR 09 79m) 0% 09O
:71907 7901 7802 07190 AWHW 1M DR K121 1MW WIT

Yah, the L-rd of hosts, the living G-d, King of the Universe,
Omnipotent, All-Kind and Merciful, Supreme and Extolled,
who is Eternal, Sublime and Most-Holy, ordained (formed)
and created the Universe in thirty-two mysterious paths of
wisdom by three Sepharim, namely: 1) S'for 2 ;790) Sippur
7120; and 3) Sapher 180 which are in Him one and the same.

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,10 R™N

59 | Rabbi Yochanan taught that the Holy One, blessed be He,
said, “Iwill not enter the Jerusalem above until I enter the
Jerusalem below,” and the Talmud confirms that there is a
Jerusalem above. The text cites it for the Land above with
its own Temple and Jerusalem.

Taanit 5ax °1 n°yn

PARAGRAPH 6
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
K7D 1PN NAIRA WYY 17y IR7
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
3] 27wy (7 ,73) "yona prhy

62 1NN

“And I pleaded with Havayah at that time, saying...”:
Moses recounts his plea to enter the Land. The numerical
value of va’eschanan, 515, is the number of his prayers.

Deuteronomy 3:2337:2 0°727

MR R nya ’.‘I"?tj Elniahyl
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“There are sixty queens and eighty concubines, and maid-
ens without number.” The Alter Rebbe refers to his expla-
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nation of this verse and the next for the superiority of the
souls over the angels.

Song of Songs 6:8°11:"1 01w W
1207 1K NiNPY1 0°W12°8 0°InwA nioYn nl 0wy
There are threescore queens, And fourscore concubines,

And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“My dove, my perfect one, is but one.” The same dis-
course contrasts the souls of Israel with the angels, who
are from the level of speech.
Song of Songs 6:9'0: 07w 1Y
Ni13 JIRT ARTPPY? KT 772 ARK? ROT NOX CNRD CnIY XN Do
:MI99171 DOWI2°D) NiDPN MWK
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

D177 PAINTY 2P

There the Alter Rebbe explains “the earth is My footstool”:
a footstool is a small seat set under the feet, and the
Community of Israel is called the “foot.” The foot has an
advantage the head lacks, for the feet carry the head
where it wishes to go and the head’s life-blood is in them,
as when letting blood from the foot heals the head.
KEHOT'S NOTE
.2,XN"MN

SH3m BT PN

“The heavens are My throne, and the earth is My
footstool.” The Alter Rebbe refers to his discourse on this
verse, where rectifying one’s deeds makes the mind and
heart a thousand times purer.

Isaiah 66:1°x:17°0 11°yw°

733 YK M3 1K P31 O PIST) K02 7Y T MK 1
SNMan Dipn M™KR)

Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 RPN 9 1R N

Rabbi Yosei teaches that one who says he has only Torah
does not have even Torah, for whoever is not engaged in
doing is not engaged in learning. Iggeres HaKodesh

3

quotes it with the words “without acts of kindness,” and

the maamar brings it to show that the Torah depends on
deeds.

Yevamot 109b:4-5°17-"7:2 v”p Mn2°
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Zohar teaches that the Torah comes forth from
Chochmah. Iggeres HaKodesh, quoted here, explains that
those who study draw this Chochmah into the letters of
speech.

Zohar, Mishpatim 20:500-50227pn-p”n:’> 0°vWOWH 711 100

For the Torah itself emanates from Wisdom, from the realm
called.”holiness”, and Wisdom itself emanates from the re-
gion called “holy (lit. holiness) of holies”.” Said R. Isaac:
‘The Jubilee is also designated “holiness”, as it is written:
“For it is the jubilee; it shall be holiness (kodesh) unto you”
(Lev. 14, 12). The Israelites who are destined to be “men of
holiness” have a share in both (the Torah and the Jubilee).

The Zohar; London, Soncino Press, 1933 (Public Domain)

QON3TIY 2°RRw M1 nenne

G-d dwells with the crushed and lowly of spirit, “to revive
the spirit of the lowly and to revive the heart of the
crushed.” Iggeres HaKodesh uses the phrase for the kind-
ness that draws life down to those below.

Isaiah 57:1570:1"17°yw°

NI7°NXY '{‘IDW}S Wﬁ'l'm D‘H?; ﬁ?:[ﬁ W'I'fm 7y 19U NWJ'I 07 MR m3°3
:0°K371 27 NIPNAYY 0°P0Y M1 Nivna? mn-Pouh

For thus saith the High and Lofty One That inhabiteth eter-

nity, whose name is Holy: I dwell in the high and holy place,

With him also that is of a contrite and humble spirit, To re-

vive the spirit of the humble, And to revive the heart of the

contrite ones.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Let not the wise man glory in his wisdom, nor the mighty
man in his might, nor the rich man in his riches.” Iggeres
HaKodesh reads it as teaching that wisdom alone, without
kindness, draws no life below.
Jeremiah 9:22273:v 17717
-5X 0731232 19237 PPANTORY ANnona 02 PPansToR T anK 3
gy2 Ty Ponn
Thus saith the L-RD: Let not the wise man glory in his wis-
dom, neither let the mighty man glory in his might, Let not
the rich man glory in his riches;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TOM WY 1 AN O3

“But in this let him who glories glory: that he understands
and knows Me, that I am Havayah who does kindness, jus-
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tice and righteousness in the land.” Kindness is what car-
ries the life of wisdom below.

Jeremiah 9:23272:v 17°17°

Ton Ay M 73N 23 NI YT P2in FPnna Phan nXoN v
TIOR3 *NEDN TPXID TIND MRTH vIYR

But let him that glorieth glory in this, that he understandeth,

and knoweth Me, That I am the L-RD who exercise mercy,

justice, and righteousness, in the earth; for in these things I

delight, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

%7y OnK

At the end of Parshas Kedoshim the Zohar expounds “You
are My witnesses”: Israel are called witnesses, as are heav-
en and earth, and Israel bear witness concerning one an-
other. The text points to an explanation elsewhere of this
saying of the Zohar.

Zohar, Kedoshim 17:104-18:1081”p:1"-7"p:t”> D°w1Tp N1 190

1The first 6 lines of the Hebrew text are not found in our
translation.They then rose, and as they went along R.
Eleazar cited the verse: THOU SHALT NOT GO UP AND
DOWN AS A TALE-BEARER AMONG THY PEOPLE, ETC. All
these rules’, he said, ‘have been commented on by the
Companions. Let us, however, also give some exposition of
this section. It is written: YE SHALL KEEP MY STATUTES.
THOU SHALT NOT LET THY CATTLE GENDER WITH A
DIVERSE KIND, ETC. It is written: “Ye are my witnesses said

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And it shall be tzitzis for you, and you shall see it and re-
member all the commandments.” The Alter Rebbe refers
to his discourse on this verse.
Numbers 15:39v”7:1"1 72712
DO DIPEY) 7 Ni3R-P2 NN D3N 1K DR YR 037 M
DI 0731 DOKTIPN D°PY 1IN 02337 K MANR)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and
your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NINT AMPYR WoNR 0D

Adam says of Eve: “She shall be called woman, for this one
was taken from man.” The discourse on tzitzis discusses
this verse in connection with the same theme.
Genesis 2:23373:’2 N"wR12
2 X X7 NXT? 13 T2 *HIYR DFY DYET NN TR TN
NNITINRY WORN
And the man said: ‘This is now bone of my bones, and flesh
of my flesh; she shall be called Woman, because she was tak-
en out of Man.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash expounds “and from the desert, Mattanah”: it
was given to them in the desert, so that no tribe could
claim precedence in it, and as a desert is neither sown nor
worked, so one who accepts the Torah is freed from the
yoke of worldly occupation. The Alter Rebbe cites it to
show that the Torah is called “desert.”

Bamidbar Rabbah 19:2612:1%° 127 72712

akialRul=Rialal}

In the song of the well: “and from the desert, to Mattanah.”
The Midrash reads Mattanah as “gift,” the Torah given in
the desert.

Numbers 21:1817:X”3 72712

:TII0M TR DOIYYRI PPRI BYT P N2 D T2 N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Let not the wise man glory in his wisdom.” The maamar
reads it together with the next verse: wisdom alone is not
the goal.
Jeremiah 9:22273:v 11°n7°
“5X iN71232 19237 PPN ORI INNN2 07 PPAN TN T NN 1D
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Thus saith the L-RD: Let not the wise man glory in his wis-
dom, neither let the mighty man glory in his might, Let not
the rich man glory in his riches;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“That I am Havayah who does kindness, justice and right-
eousness in the land, for in these I delight.” The Alter
Rebbe stresses “in the land”: through these deeds the su-
pernal Chochmabh is drawn down.
Jeremiah 9:23373:v 171°n7°
TN APy M oI 02 CNIX YT P2 YPannd Ypan nXiatoN °3
"T"DN3 NYD0 TPXI™D TN TR LI
But let him that glorieth glory in this, that he understandeth,
and knoweth Me, That I am the L-RD who exercise mercy,
justice, and righteousness, in the earth; for in these things I
delight, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For wisdom is better than pearls, and all desirable things
cannot compare to it.” The discourse the Alter Rebbe cites
applies it to the study of the Torah.

Proverbs 8:11x7:11 ">wn
s XD 0°8D0-221 0°73En N3N N2iYD
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For wisdom is better than rubies, And all things desirable
are not to be compared unto her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud contrasts “all your desires cannot compare to
it” with “all desirable things cannot compare to it,” which
includes even the desires of Heaven, and resolves that a
mitzvah others can perform does not set aside Torah
study. The Alter Rebbe cites the phrase from his discourse
on the Ten Commandments.

Moed Katan 9b:2-3°3-°2:2°1 10p 7311

Ko YON 921 DPIER KT MR 20D AT "YIM K A AT

A2 MY K2 0°%0n 927 :°N21 A2 MY DMWY 300 KT — PRI MY

5y ANiwY? WORY mMEn3 XD 172 N7 KD 0MY °¥07 19°DRT —

PR T 7Y ANYY? TWAK XY M1N2 XD 000K T
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Elazar ben Azaryah says: “If there is no wisdom
there is no fear; if there is no fear there is nowisdom.” The
Alter Rebbe refers to his treatment of this teaching
elsewhere.
Pirkei Avot 3:171°:’3 N1aR mawn
T77 TR OX PR T77 X L7790 PR OX,IR 0 12 YN a0
DK .90 X 8T 1K OX X X L1390 TR DX TR TR P
OX .70 7R LMPR PR OR AP PR LNYT PR OR LOYT PR A2 TR
TID'? ,ynn 12R inndnY '?; ,IRIR 777 RITLA0R TR LTIN TR
IR N2 T LPUYR PYIY) TITR PRINY KD L0 N
°2 TN X1 13793 WD M) (0 ) TN 138 ¥y nanim
... TR 12712 077710 19%7 270 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“And your speech is lovely.” As earlier in the maamar,
midbarech (“your speech”) is read as midbar (“desert”),
the spies’ wish to remain in the desert.
Song of Songs 4:3%3:"7 0°°W1 1YW
2I0R3? T30 NP1 117 129D MR TIIT TNINDY 3w vInD
Thy lips are like a thread of scarlet, And thy mouth is come-
ly; Thy temples are like a pomegranate split open Behind
thy veil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“If there is no fear there is no wisdom.” The Alter Rebbe
reads it as teaching that the light of the Torah can be
drawn down only after the fulfillment of the mitzvos.
Pirkei Avot 3:171°:’3 NaR mawn
T77 TR OX PR T77 1K LT790 PR OX,2IR 70 12 YN a0
DK .90 X LN 1K OX 7N X ,390 TX DX .10 TR P
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Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
YWD WY 12T
When Israel put “we will do” before “we will hear,” a heav-
enly voice went forth and said, “Who revealed to My chil-
dren this secret, which the ministering angels use?” The
Alter Rebbe brings it as proof that Israel understood that
deeds must come first.
Shabbat 88a:81:xX 1”s naw
N2 NN YRYr MYy YRR WY nYYE YN 021 0y
292 PURNYR N RPRY NY 1 "33 7w A7 mva Pip
— »§727 9ip2 yrwY 1127 CBY 03 27323 YIRPR 7 13727 22007
20T XD (KPA *212 KRN 21 MWK SYRYY TN, YY RY
n 77 i ,man? PRI Wwn1 e — »in 1y°1 "8y2 mend”
YRGS PPy TR PR AK Py 0Tip 12 ny man
William Davidson, Vocalized Aramaic (CC-BY-NC)
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