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“Return, O Israel, unto Havayah your G-d”

Teshuvah is not only repentance for sin but the return of all
things to their source; from the depth of the heart it reaches
G-d’s own “face,” the Infinite Light above Chochmah and the
Torah, the only place from which sin can be forgiven. Its purpose
is awe, the setting aside of the self before G-d’s kingship, and
“Return unto (ad)” means returning that kingship to its source so

that it rests in the soul permanently.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Teshuvah is not only repentance for sin but the return of all things to their source;
from the depth of the heart it reaches G-d’s own “face,” the Infinite Light above
Chochmah and the Torah, the only place from which sin can be forgiven. Its pur-
pose is awe, the setting aside of the self before G-d’s kingship, and “Return unto
(ad)” means returning that kingship to its source so that it rests in the soul

permanently.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Hosea says “return ad Havayah” rather than simply “to Havayah.” It first ex-
plains how G-d, who fills all things, can be “near” in the Ten Days of Teshuvah and “return” to us:
nearness is a matter of face and back, and every level of G-dliness, like the soul’s thought, speech and
action, has outer and inner dimensions. Shabbos, when the life-force of the worlds returns to G-d’s
thought, shows what teshuvah is: the return of things to their source, which is why even the righteous
do teshuvah. Its essence is the higher teshuvah of the depth of the heart, a love beyond reason that
seeks G-d’s “face,” the Infinite Light above Chochmah. Since sin blemishes the Torah, which is
Chochmah, forgiveness must come from above it, “from the depths,” evoked “as water reflects face to
face.” Forgiveness is for the sake of awe, the nullification of created existence before G-d’s kingship,
drawn down through the blessings over mitzvos and the Shema. That kingship is called ad, eternity;

“Return, O Israel, ad” means bringing it back to its source, so that it rests in the soul permanently.
OUTLINE

1 The question: why “ad”? 7

Why does the verse say “return ad Havayah” rather than “to Havayah”? The word shuvah means both return-
ing oneself and bringing something else back.

2 Face and back 12-5

G-d, who fills all things, is “near” or “far” as two people are when they face each other or turn away; sin
draws from holiness’s “back,” and teshuvah restores the “face.” Like the soul’s thought, speech and action,
G-d’s creating, forming and making (Beriah, Yetzirah, Asiyah) are outflows with outer and inner layers,
while He Himself does not change.
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Shabbos and teshuvah

On Shabbos G-d “rests” from speech and action and the worlds live from His thought, as the life-force re-
turns to its source; so Naw shares its letters with 2wn, “return.” Teshuvah is the return of things to their
source, for the righteous too, and its essence is the higher teshuvah of the inner heart, a love beyond rea-
son that raises thought, speech and action into their root above intellect.

“Your face, Havayah, [ will seek”

“Havayah will gather me in.”

“That You may be feared”

Days of Teshuvah draw it down for the whole year.

Ad: the eternal kingship

permanently, “a tent that shall not be moved.”

16-10

1M1-14
The higher teshuvah draws down G-d’s “face,” the Infinite Light above Chochmah, compared with which
Chochmah and the Torah are “back.” Since sin blemishes the Torah, forgiveness comes from “the depths”
above it, evoked by the depth of the heart and by self-nullification, “as water reflects face to face”; then
115-24
Forgiveness, like creation itself, is for the sake of awe: a world created as a “something” that sets itself
aside before G-d’s kingship, for there is no king without a people. The blessings over mitzvos and the two
verses of the Shema draw this nullification down, first the higher unity and then the lower, and the Ten
125-28
Ad means eternity, which belongs to Malchus, G-d’s kingship in time, an illumination of the endless Ein
Sof. “Return, O Israel, ad” means returning Malchus to its source, so that G-d’s kingship rests in the soul
129-34

“Take words with you”
Sin is a fall; the remedy is the Thirteen Attributes of Mercy, which are above Chochmah and are evoked
by teshuvah from the depth of the heart, which words only bring into the open. G-d as “All” forgives,

since no blemish reaches above Chochmah. Teshuvah surpasses the offerings, and in the Ten Days G-d

Himself, not the angels, receives our prayers, and we reach His “face.”

KEY CONCEPTS

Higher teshuvah 7x%°y n21wn

Teshuvah from the depth of the heart, above reason: not
only repentance for sins but the return of the soul, and of
all things, to their source. It is why the righteous also do
teshuvah.

The depth of the heart x2°%7 xpm1y

The innermost point of the heart, beyond understanding,
like the thought of one whose life depends on a matter.
From it come the higher teshuvah and the readiness to
give one’s life for G-d’s oneness.

Face and back 2°°711x1 018

The inner and outer dimensions of G-dliness: where G-d’s
light is revealed in abundance is “face,” where it is con-
tracted is “back.” Relative to the Infinite Light, even
Chochmah and the Torah are “back.”
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Thought, speech and action "wyn1 7127 n2wnn

The soul’s three outflows, and above, the worlds of Beriah,
Yetzirah and Asiyah: “I created him, I formed him, I also
made him.” On Shabbos the world lives from G-d’s thought
alone.

“From the depths” D pnynn

G-d’s hidden essence above Chochmah, the source of for-
giveness, called into revelation by the depth of the human
heart, “as water reflects face to face.”

Nullification of the something ©°71 2112

The purpose of creation: a world that seems to exist on its
own but sets itself aside before G-d’s kingship. This is the
substance of awe.



Higher and lower unity nxnn X707 789y R7I0° Ad Ty

The higher unity: all is as nothing before G-d (“Havayah is Eternity: the name of G-d’s kingship, Malchus, as it is re-
One”). The lower unity: the world exists but is nullified be- vealed in time without end. “Return ad” means returning it
fore His kingship (“Blessed be the Name of the glory of His to its source.

kingdom”).
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SECTION 1 - 11

The question: why “ad”?
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“Return, O Israel, unto (ad) Havayah your G-d,” etc. To understand: what is [meant by| the word ad
(“unto”)? It should have said, “Return to Havayah.” The explanation is this:

The maamar opens with Hosea 14:2, the first words of the haftarah read on Shabbos Shuvah, the Shabbos be-
tween Rosh Hashanah and Yom Kippur. The prophet says “return ad Havayah,” using ad (“unto, as far as”)
where the simpler le (“to”) would have done, and the maamar sets out to explain why.
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the word shuvah (“return”) has two meanings. The first is as it sounds: return yourself. The second
is as in “Return (shuvah), O Havayah, our captivity,” which is a transitive verb.

The Hebrew shuvah can be intransitive, “return yourself,” or transitive, “bring back,” as in Psalms 126:4,
“Return, O Havayah, our captivity,” where G-d is asked to bring the captives back. Both senses will be used:
a person returns to G-d, and, at the end of the maamar, something is brought back to its source.

SECTION 2 - 112-5

Face and back
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To understand this, we need to understand what is written, “Seek Havayah when He may be found;
call upon Him when He is near,” which our Sages, of blessed memory, expounded as referring to
the Ten Days of Teshuvah, for then He “may be found” and “is near”; and as it is written, “Return to
Me, and [ will return to you.”

Isaiah 55:6 calls on us to seek G-d “when He may be found” and “when He is near,” and the Talmud (Rosh

Hashanah 18a) applies this to the ten days from Rosh Hashanah to Yom Kippur. Malachi 3:7 adds that when
we return to G-d, He returns to us.
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Now, seemingly, “being near” and “I will return to you” do not apply to the Holy One, blessed be
He, of Whom [it is said], “the whole earth is full of His glory,” and it is written, “I fill the heavens
and the earth,” and “there is no place empty of Him.” Granted, with regard to a person it is quite
fitting to say “return to Me,” since he has distanced himself from nearness to G-d, from cleaving to
Him, may He be blessed, and has been drawn after the opposite.

The difficulty: G-d fills all of existence, as Jeremiah 23:24 and Isaiah 6:3 say and as the Tikkunei Zohar puts

it, “there is no place empty of Him.” A person can rightly be told to return, because by sin he has moved
away from closeness to G-d and followed the opposite.
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But of the Holy One, blessed be He, of Whose glory the whole earth is full, it is not fitting to say that
He has become distant, for the whole earth is always full of His glory.

G-d, by contrast, cannot be said to have moved away, since His glory fills the earth at every moment. So what

can it mean that He is “near” at one time and “returns” at another?
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However, the matter is like the analogy of two people who stand close in place, near one another:
when they turn to each other face to face, they are truly close; but if one turns his face away from
his fellow, those who were close have become distant.

The answer begins with an analogy: two people standing side by side are close when they face each other,

but if one turns his face away they become distant without either moving. Nearness here is a matter of fac-
ing, not of place.
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So too, regarding idolatry it is written, “and you turn aside and serve other gods (elohim acherim),”
that is, the level of the back (achorayim). And so it is, spiritually, with all transgressions as well: one
who commits any transgression draws nourishment from the level of the back of holiness, and
does not draw down the flow from the level of the inner dimension (pnimiyus).

Deuteronomy 11:16 describes idolatry as “turning aside,” turning one’s face from G-d; the gods are called

acherim (“other”), which is linked to achorayim, “the back.” Every sin works the same way spiritually: the

sinner draws his life from holiness’s “back,” its external flow, and not from its inner dimension.
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But through teshuvah (return), “I will return to you” in the manner of the face, to draw down the
flow to him from the level of the inner dimension. Now, to understand how the terms “face” and

“back” can apply before Him, may He be blessed:

Teshuvah turns the person to face G-d again, and then G-d “returns” to him face to face, giving him life from
the inner dimension. This raises the question of what “face” and “back” can mean in relation to G-d.
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for indeed it is also written, “You shall see My back, but My face shall not be seen,” [showing] that
even in holiness itself there is the level of the back. (And see what is written about this in the dis-
course beginning “Remember what Amalek did to you,” etc., in Parshas Tetzaveh.)

That holiness itself has a face and a back is shown by G-d’s words to Moshe in Exodus 33:23: “You shall see

My back, but My face shall not be seen.” The text refers the reader to its discussion of this in Torah Ohr, in
the discourse on “Remember what Amalek did to you,” printed with Parshas Tetzaveh.
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“From my flesh I behold”: in a person there are thought, speech and action, all of which are the
spreading forth of the life-force from the soul, for in action there is the power of the doer within
the thing done.

Job 19:26, “from my flesh I behold G-d,” is the basis for learning about G-d’s ways from the workings of the

human soul. A person’s soul expresses itself in three garments, thought, speech and action, and even in ac-

tion the doer’s power is present in what he does.
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However, the spreading forth of the life-force in action is the level of the outer dimension (chit-
zoniyus) of the power of the life-force in the soul; speech is more inward, and thought more inward
still; and there is an inward of the inward within thought itself, for there is mere thought, which is
the outer dimension in relation to thought that has touched the soul,

These garments are graded: action is the most external, speech more inward, thought more inward still.

Even within thought there are layers: idle, surface thought is outer compared with thought that reaches the
soul itself.
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as when one thinks about a matter on which his life depends: that thought is in the depth of the
heart (umka deliba), where the inwardness and the core of the life-force are, and the core of its
core.

The example is thinking about something on which one’s life depends: such thought comes from umka deli-

ba, Aramaic for “the depth of the heart,” the innermost core of a person’s life. This phrase will be central lat-

er, as the source of the highest teshuvah.
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Now, all these levels are in the spreading forth of the life-force from the soul; whereas the soul it-
self, which is above the spreading forth of the life-force that [issues] from it into the body, under-

goes no change at all.

Thought, speech and action are all outflows of the soul’s life-force into the body. The soul itself stands above
them and is not changed by whether it thinks, speaks or acts.
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And so, by way of analogy, there are the levels of thought, speech and action before Him, may He
be blessed, even though it is said, “For My thoughts are not your thoughts”; and also with regard to
speech, from a person’s speech no coming-into-being can result, whereas “by the word of Havayah
the heavens were made,” “for He spoke, and it came to be.”

By analogy, G-d too is described as having thought, speech and action, even though Isaiah 55:8 says His

thoughts are not like ours. His speech is unlike ours as well: human words create nothing, while G-d’s word
brought the heavens into being (Psalms 33:6, 9).
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Nevertheless, the Torah spoke in the language of people: thought, speech and action with regard to
the Holy One, blessed be He, are what is written, “I created him, I formed him, I also made him.”

[See what is written about this in the discourse beginning “Who has counted.”]

The principle that “the Torah speaks in the language of people” (Berachos 31b) allows us to use these human
terms for G-d. The three appear in Isaiah 43:7: “I created him” (thought), “I formed him” (speech), “I also
made him” (action); the text refers to its fuller treatment in Likkutei Torah, Balak.
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“I created him” is the level of thought: for creation (beriah) is from nothing to something, and so
thought is from nothing, for letters were not born and did not come into being before thought, and

the letters of thought are in a state of concealment.

Beriah, “creation,” means something from nothing, and thought is like that: before thought there are no let-
ters at all. Even once thought has letters, they remain hidden within the person.
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And so the level of Beriah (Creation) is to be “hidden worlds that are not revealed” (as, by way of
analogy, the letters of thought, which are not separate, whereas with the letters of speech the breath
goes outward. And see what is written in the discourse beginning “Then [Moshe] sang,” in Parshas
Beshalach).

So the World of Beriah is called “hidden worlds that are not revealed,” a phrase from Elijah’s prayer in the in-
troduction to the Tikkunei Zohar. Thought’s letters are not separate from the thinker, whereas speech goes
out on the breath; the text refers to its discourse “Az Yashir” in Torah Ohr, Beshalach.
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“I formed him” is the level of the world of speech, since speech is the revelation of what is con-
cealed in thought; and it is called yetzartiv (“I formed him”) from the word tzurah (“form”), which
shapes the primal matter (hyle), which is in a state of concealment, and the form is the revelation

of the matter.

“I formed him” (yetzartiv) is the World of Yetzirah, the level of speech, which reveals what thought holds hid-
den. The word comes from tzurah, “form”: form shapes the primal matter, called by its Greek philosophical
name hyle, which in itself is formless and hidden, and so form is its revelation.
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And “I also made him” is the world of action; and it is called by the word af (“also”) because the in-
vestment of thought in action is not like its investment in speech, where it is truly invested, until

they become one.

“I also made him” is the World of Asiyah, the level of action, and the extra word af (“also”) marks a further
step down. Thought enters speech so fully that they become one, but it does not enter action that way.
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Whereas action is a separate thing. And all this is in the spreading forth of the life-force, so that
there be a revelation of the worlds, which are only from the level of a radiance and an illumination.

A deed stands apart from the one who did it. All three levels belong to G-d’s outflowing life-force, which
brings the worlds into revealed existence; and the worlds are only a radiance and glow of His light.
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Whereas of the Infinite One (Ein Sof), blessed be He, Himself, “no thought can grasp Him,” for “I,
Havayah, have not changed.” It follows that there are many levels of the back and the outer dimen-
sion in relation to the inner dimension that is vested within them, and the inner of the inner, up to
the highest of heights.

G-d’s own essence, the Infinite One, is beyond all this: no thought can grasp Him, and as Malachi 3:6 says,
“I, Havayah, have not changed,” just as the soul is unchanged by its outflow. There are thus many levels of

back and outer dimension, each with an inner dimension within it, and inner within inner, without end.
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(Summary: an explanation of the matter of the inner dimension and the back; “I created him, I
formed him, I also made him.”)

A brief summary line printed at the end of the section: it explained face and back (inner and outer) in
G-dliness, using the three verbs of Isaiah 43:7 for thought, speech and action.

SECTION 3 - 16-10

Shabbos and teshuvah
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2. Now, regarding Shabbos it is written, “For in six days He made,” etc., “and on the seventh day He
rested.” Seemingly this is not understood, for He, may He be blessed, renews the work of creation
every day,

The second section opens with Exodus 31:17: G-d made the world in six days and rested on the seventh. The

difficulty is that G-d never stops creating: He renews the work of creation every day, as the morning prayers
say.
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and on Shabbos too He renews [it], so that there be the bestowal and drawing-down of life-force;
for were it withdrawn for a moment, G-d forbid, the world would revert to nothingness and nought.
Therefore on Shabbos too we say, “Who renews in His goodness.”

If the creative life-force were withdrawn even for an instant, the world would cease to exist, so it must contin-

ue on Shabbos as well. That is why the Shabbos morning prayer, in the Yotzer blessing, also says that G-d
“renews in His goodness.” What, then, does “He rested” mean?
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However, the explanation is that it is written “For in six days He made” specifically, that is, that the
life-force spread forth and was drawn down by means of the level of action (asiyah); but on
Shabbos He rested from the level of being invested in the level of action, and also was not invested
in the level of speech, which is the Ten Utterances by which the world was created.

The answer lies in the verse’s word “made”: during the six days the life-force came down through the level of

action. On Shabbos G-d rested from being clothed in action, and also from being clothed in speech, the Ten
Utterances by which, as the Mishnah in Avos says, the world was created.
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Therefore it is written, “from pursuing your affairs and speaking words,” and our Sages, of blessed
memory, said, “that your speech on Shabbos should not be [like your weekday speech],” etc. That
is: since “in the image of G-d He created man,” he must therefore rest on Shabbos, because

This is the source of a Shabbos law: Isaiah 58:13 asks us to refrain on Shabbos from “pursuing your affairs

and speaking words,” and the Talmud (Shabbos 113b) derives that our speech on Shabbos should not be like
our weekday speech. Since man is made in the image of G-d (as in Genesis 9:6), his rest follows G-d’s.
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on it the Holy One, blessed be He, rested; and the Holy One, blessed be He, rested from the level of
speech: “For in six days He made,” that is, through the Ten Utterances, “and on the seventh day He
rested” from them;

G-d’s own rest was a rest from speech: the six days of “making” were the Ten Utterances, and on the seventh
day He ceased from them. So a person, made in His image, refrains on Shabbos from weekday speech.
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rather, the investment of the Infinite Light (Or Ein Sof), blessed be He, to bring the creatures into
being and give them life, and to renew [them] in His goodness from nothing to something, is on
Shabbos in the level of thought alone, which is the World of Beriah (Creation).

Creation does not stop on Shabbos: the Infinite Light still brings the creatures into being, gives them life and

renews them from nothing. But on Shabbos it is clothed only in G-d’s “thought,” the level of the World of

Beriah, and not in speech or action.
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Therefore an additional soul (neshamah yeseirah) is drawn down on Shabbos, namely from the
World of Beriah (see the Zohar, Part I, Parshas Noach, 75b, on [the verse] “The gate of the inner
court,” and the Mikdash Melech there, in the name of the Pri Etz Chaim; and see what is written in
the discourse beginning “And it shall be, from new moon to new moon”),
This explains the “additional soul” that, according to the Talmud (Beitzah 16a), a person receives on
Shabbos: it comes from Beriah. The text refers to the Zohar on Ezekiel’s “gate of the inner court,” which is

closed on the six weekdays and opened on Shabbos, to the Mikdash Melech’s commentary there citing the
Pri Etz Chaim, and to its own discourse on Isaiah 66:23.
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which is the world of souls; and from there the flow and life-force of the physical world, which is in
the level of Asiyah, are also drawn. Therefore our Sages, of blessed memory, said, “Speech is for-

bidden; thought is permitted.”

Beriah is the world of souls, and on Shabbos even the physical world of Asiyah receives its life from there.
That is why, as the Talmud (Shabbos 113b) puts it, weekday speech is forbidden on Shabbos but thinking
about such matters is permitted: Shabbos is the day of thought.
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But this is not by way of investment; rather, the level of action is in a state of self-nullification (bit-
tul) in relation to the level of thought mentioned above.

The physical world still receives life on Shabbos, but not by G-d’s thought being clothed in it as on weekdays.
Rather, the level of action is in a state of bittul, nullified before the level of thought that sustains it.
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For this reason there are versions of the Yotzer blessing on Shabbos in which “How many are Your
works,” etc., is not said, because on Shabbos there is no investment in the level of action.

On weekdays the Yotzer blessing before the morning Shema includes “How many are Your works, Havayah”
(Psalms 104:24), and some prayer rites leave it out on Shabbos. Their reasoning follows from what was just

said: on Shabbos G-d is not clothed in action, so it would seem wrong to speak of His “works.”
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But in truth the principal version is to say “How many are Your works” on Shabbos too, for the level
of thought, too, is the level of action in relation to the Holy One, blessed be He, and even the level

of Chochmah (wisdom),

The Alter Rebbe rules that the principal version says it on Shabbos too. Relative to G-d Himself, even His
“thought,” and even Chochmabh, the highest of the Sefiros, counts as “action,” something He made.
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as it is written, “You made them all with wisdom.” Rather, “You are wise”: meaning that He is in-
vested in the level of “wise,” and even this is “not with a known wisdom,” etc.

The proof is the same verse: “You made them all with wisdom,” so wisdom too is among the things made.
G-d is called “wise,” as in Elijah’s prayer in the Tikkunei Zohar, only in that He clothes Himself in wisdom,
and even then “notwith a known wisdom.”
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Now, the term “resting” that is said of the Holy One, blessed be He, “for on it He rested,” is, by way
of analogy, like a person who rests and ceases from the work he did: at the time of the deed his in-
tellect and thought were invested in that deed, and afterwards, when he rests, his intellect and

thought return to their source.

To explain what “resting” means for G-d, the Alter Rebbe uses the image of a person who stops work. While
working, his mind and thought were absorbed in the task; when he stops, they return to their source within

him.
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And that deed, too, is included in them, for in his intellect and thought there is also the level of the

deed, namely, the level of action that is within the intellect:

The finished work is not simply left behind: it remains included in his mind as “action within the intellect,”
his understanding of what he did.
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he contemplates in his mind the deed he did; and so the life-force that spread forth, his intellect
and thought that had been invested in the deed, ascends and returns to be included in its source,
which is the intellect and thought.

When he reflects on what he has done, the life-force that went out into the deed rises back and is absorbed
into its source, his intellect and thought.

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/ 15
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In the same way, on Shabbos the life-force that was drawn down in the six days of work, through the
Ten Utterances by which the world was created, ascends to the level of thought (that is, the revealed
worlds receive life-force from the place from which the hidden worlds receive, and this is called

“the inner court that faces east”; and the hidden worlds ascend higher still, etc.).

So too on Shabbos: the life-force that flowed into the world during the six weekdays through the Ten
Utterances rises back to the level of thought. The revealed worlds then receive from the same place as the
hidden worlds, which Ezekiel 46:1 calls “the inner court that faces east,” and the hidden worlds rise higher
still.
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Therefore n2w (Shabbos) has the letters of 2wn (tashev, “return”), for the matter of Shabbos and the

matter of teshuvah are all one, namely, the return of things to their source and root. For

The letters of Shabbos (n2w) can be rearranged to spell tashev (2wn), “return”: Shabbos is a return of all
things to their source, which is exactly what teshuvah means. The Kehot note points to the Midrash in which
Adam, on learning the power of teshuvah, sang the Psalm for the Shabbos day.
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teshuvah is not necessarily for the transgressions in his hands; rather, teshuvah is to return his
soul, which descended lower and lower and was invested in physical things, to its source and root,

to cleave to Him, may He be blessed, to nullify his will before the Supreme Will.

Teshuvah in its essence is not only repentance for sins. It is the return of the soul, which has descended into

a body and into physical things, to its source, to cleave to G-d and set its own will aside before His.
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Therefore the Ten Days of Teshuvah and Yom Kippur were instituted for the completely righteous
aswell, “for this is the whole of man.” And the essence of teshuvah is

That is why the Ten Days of Teshuvah and Yom Kippur were instituted even for the completely righteous,
who have no sins to repent of. Returning to one’s source is, in the words of Ecclesiastes 12:13, “the whole of
man.”
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as it is written, “To You my heart said, ‘Seek My face,’” etc. The meaning is the inner dimension
(pnimiyus) of the heart: the heart says, “Seek My face.” (And see what is written in the discourse
beginning “For you shall hearken to the voice,” on the matter of the inner court and the inner
keys.)

999

The heart of teshuvah is Psalms 27:8: “To You my heart said, ‘Seek My face.’” The “face” is read as the inner

dimension of the heart, as Tanya also explains it (Iggeres HaKodesh 4); the text refers to its discourse on
“For you shall hearken to the voice” (Likkutei Torah, Re’eh) for the inner court and the inner keys.
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This is the level of the higher teshuvah (teshuvah ila’ah), from the depth of the heart, like a person
who immerses his mind, his heart and his thought deeply in a matter on which his life depends,
and which touches the very soul.

This is “higher teshuvah” (teshuvah ila’ah), which comes from the depth of the heart (umka deliba), like the

thought of one whose life depends on a matter, described in paragraph 3. It touches the soul itself, not only
the mind.
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So should one set his heart on the love of G-d, “from the inward part of a man and a deep heart,” as
it is written, “Whom do I have in heaven? And with You, I desire nothing on earth. My flesh and my
heart are consumed,” etc.

A person should bring his love of G-d into this depth, “the inward part of a man and a deep heart” (Psalms

64:7). Its expression is Psalms 73:25-26: wanting nothing in heaven or on earth but G-d, until “my flesh and

my heart are consumed” with longing.
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That is, “great love” (ahavah rabbah) without reason and knowledge. For love derived from reason
and knowledge, grasped and understood through the contemplation of one’s intellect and the spirit
of one’s understanding, does not have so much depth as to be “My flesh and my heart are con-

sumed,” etc.;

This deep love is ahavah rabbah, “great love,” which is beyond reason. Love produced by contemplation is
real, but it is limited by the understanding that produced it, and it cannot reach the point of “my flesh and
my heart are consumed.”
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only the great love that is above reason and knowledge, in which one does not want to be separated
from His unity, may He be blessed, for “a portion of Havayah,” truly, is “with him.” Therefore it is

in the power of every Jew to give up his soul in [declaring G-d] One.

Great love is the soul’s refusal to be parted from G-d’s unity, because it is truly “a portion of Havayah”
(Deuteronomy 32:9). For this reason every Jew is able to give up his life for G-d’s oneness, as in the word
“One” of the Shema.
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And this itself is the level of teshuvah and the return of things to their source. For just as there are

thought, speech and action in actual deed, so all these levels exist in the intellect

This love is itself teshuvah: the return of things to their source. To show this, the Alter Rebbe notes that

thought, speech and action exist not only in actual deeds but also within the intellect.
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(the level of action within the intellect is like the level of “practical intellect” mentioned in the
Rambam’s Eight Chapters, namely the intellect that is within doing: how to do skilled work
(meleches machsheves), etc.; this is the last level in the intellect and is called action within the in-
tellect, etc., as is explained elsewhere.

In a parenthesis he identifies “action within the intellect” with what the Rambam, in the first of his Eight
Chapters, calls the practical intellect: the know-how of skilled crafts. It is the lowest level of the intellect.
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Now, the analogue of this above: thought, speech and action are Beriah, Yetzirah and Asiyah; and
the thought, speech and action within Chochmah are Beriah, Yetzirah and Asiyah of Atzilus, for in
general Atzilus is the level of Chochmabh.

Above, the parallel is that thought, speech and action are the worlds of Beriah, Yetzirah and Asiyah. Since

Atzilus as a whole corresponds to Chochmah, the thought, speech and action within Chochmah are the
Beriah, Yetzirah and Asiyah of Atzilus.
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But within Atzilus itself there are also Beriah, Yetzirah and Asiyah, as is explained in the Biur on
“And now, I pray, let [the power] be great.” And the thought, speech and action that are above intel-
lect are what is written in Etz Chaim, that Adam Kadmon is called “the Adam of Beriah,” etc., and is
called “the primordial thought”; and see the Zohar, Part I, Noach)
Atzilus itself also contains its own Beriah, Yetzirah and Asiyah, as the text’s Biur on “And now, I pray, let the
power of my L-rd be great” (Numbers 14:17) explains. There are even thought, speech and action above in-

tellect: Etz Chaim calls Adam Kadmon, the level above Atzilus, “the Adam of Beriah” and “the primordial
thought.”
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(65a). And see what is written in the Biur on “You shall keep My Shabbosos” and on “I saw, and be-

hold, a menorah of gold.” And so all these levels are in their source and root,

The Zohar cited (Part I, 65a) describes the “supernal thought” reaching toward the hidden will above it, and
the text refers to its Biurim on “You shall keep My Shabbosos” and on Zechariah’s golden menorah. The
conclusion: all these levels exist in their source and root.
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which is above intellect; and through teshuvah from the depth of the heart, which is above intel-
lect, the life-force that is in thought, speech and action also ascends and is included above
intellect.

That root is above intellect. Teshuvah from the depth of the heart, which is itself above intellect, lifts the life-

force of a person’s thought, speech and action into that root, just as on Shabbos the worlds rise to their

source.
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(Summary: the matter of “And on the seventh day He rested” from the level of “which He made,”
and the life-force is drawn from the level of thought, which is the inner court; and therefore naw
(Shabbos) has the letters of 2wn (tashev). “Seek My face”: the inner dimension of the heart.)

A summary line closing the second section. It recalls its points: on Shabbos G-d rested from “making,” the

world then lives from His thought (the “inner court”), naw shares its letters with awn (“return”), and “Seek

My face” means the inner dimension of the heart.

SECTION 4 - 111-14

“Your face, Havayah, I will seek”
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3. Now, through this there is drawn down [the fulfillment of] “Your face, Havayah, I will seek”:
“Your face” is the level of the Supernal inner dimension (pnimiyus); “May Havayah make His face
shine upon you.” And the level of

The third section: teshuvah from the inner heart draws down a response from G-d’s own inner dimension.

This is the “face” in “Your face, Havayah, I will seek” (Psalms 27:8), and the face that shines in the Priestly

Blessing, “May Havayah make His face shine upon you” (Numbers 6:25).
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“face” above is the Infinite Light (Or Ein Sof), blessed be He, that is above Chochmah. And it is
called “face” by way of analogy: just as in a person the main life-force is in his face, for there all the

senses are revealed, sight and hearing, smell and speech,

“Face” above means the Infinite Light that is higher than Chochmah. The analogy is a person’s face, where
his life shows most: there all the senses are revealed, sight, hearing, smell, and speech.
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whereas the back of the neck has very little and very limited life-force, to the point that it is consid-

ered like the inanimate compared with the life-force drawn into the face. So it is above: that

The back of the neck, by contrast, has so little life that compared with the face it is almost like inanimate
matter. The same distinction applies above.
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in which the life-force and the Infinite Light, blessed be He, are revealed with great revelation is
called the level of “face,” in relation to the level of the back and the level of the outer dimension
(chitzoniyus), in which there is revealed

Where G-d’s life and light are revealed in abundance, that is called “face”; where only a little, contracted life-
force is revealed, that is called “back” or the outer dimension.
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only a little, very limited life-force. And the outer dimension of the higher becomes the inner di-
mension of the lower; and there are many levels, one above the other, one more inward than the
other, up to the highest of heights. “Your face, Havayah” is the revelation of the Infinite Light,
blessed be He, Himself, in His very glory, the light that encompasses all worlds (sovev kol almin),
These terms are relative: the outer dimension of a higher level becomes the inner dimension of the level be-

low, and so on through many tiers. The “face” David sought is the revelation of the Infinite Light itself, the

light that encompasses all worlds, too great to enter them.
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which is the essence of life, there being no comparison to Him, may He be blessed, at all, to the
point that the level of the higher Chochmah (Chochmah Ila’ah) is considered, in relation to the
Infinite Light, blessed be He, Himself, the light that encompasses all worlds, like physical action

and the level of the inanimate.

That light is the true essence of life and is beyond all comparison. Relative to it, even the higher Chochmah,
the wisdom of Atzilus, counts as mere physical action, like the inanimate.
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And this is what David the King, peace be upon him, requested: “Your face, Havayah, I will seek”
(see on this the Ramaz, Parshas Emor, page 93b):

This is what King David asked for when he said, “Your face, Havayah, I will seek.” The text refers to the
Ramaz (Rabbi Moshe Zacuto) in his commentary on the Zohar, Parshas Emor.
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that there be in his soul a revelation of the illumination of the very Infinite Light, blessed be He.
“May Havayah make His face shine upon you”: the shining of the face from the Supreme Will that

is above Chochmah.

David asked that the very Infinite Light be revealed in his soul. The Priestly Blessing’s “shining face” is like-
wise a light from the Supreme Will, which is above Chochmah.
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For Chochmah is the level of the yud, and the letter yud is a point, which is the level of tzimtzum
(contraction); and the whole order of the chain of descending worlds (hishtalshelus), which is the
spreading forth of the greatness of the Infinite One, blessed be He, into myriads upon myriads of
levels and worlds without number,

Chochmah is lower than that Will: it is represented by the letter yud, a mere point, which signifies contrac-

tion. The whole chain of worlds is the unfolding of G-d’s greatness into countless levels and worlds.
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behold, “in the place of His greatness, there you find His humility”; for “when is He called great?
When He is in the city of our G-d,” etc., that is, the level of the combinations of letters; for letters
(osiyos) are drawings-down, from the word asa (“came”), etc.
Yet that greatness is itself a descent: as the Talmud says (Megillah 31a), where you find G-d’s greatness you
find His humility. The Zohar says G-d is called “great” when He is “in the city of our G-d,” which the Alter

Rebbe reads as His descent into combinations of letters, since osiyos (“letters”) is related to the Aramaic asa,
“came,” a drawing down.
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And this is [the meaning of] “and the wise man praises it from behind”: every level of praise of His
greatness, may He be blessed, and of His spreading forth, which is in the level of Chochmabh, is the
level of the back in relation to the inner level, which is the Supreme Will, blessed be He, the light
that encompasses all worlds.

Proverbs 29:11 says the wise man “stills it afterward” (be’achor yeshabchenah), and the Alter Rebbe reads it
as “praises it from behind.” All praise of G-d’s greatness as it unfolds through Chochmah is praise of His

“back,” compared with the inner level, the Supreme Will that encompasses all worlds.
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And this is [the meaning of] “You shall see My back”: for Moshe our teacher, peace be upon him,
merited the Torah, and “the Torah issues from Chochmah.” But “My face shall not be seen”: for the
revelation of the Infinite Light, blessed be He, Himself, the light that encompasses all worlds, which
is above the Torah

This explains Exodus 33:23: Moshe saw G-d’s “back” in that he received the Torah, and “the Torah issues
from Chochmah,” as the Zohar says. G-d’s “face,” the Infinite Light above the Torah, could not be seen.
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and is the source of the Torah, is not revealed in the manner of seeing and comprehension, for “no

thought can grasp Him at all,” but only by way of teshuvah: “For with You is forgiveness.”

That light, the source of the Torah, cannot be reached by seeing or comprehension, since “no thought can
grasp Him at all.” It is reached through teshuvah, as Psalms 130:4 says: “For with You is forgiveness.”
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That is: the level of forgiveness is in the very level of “with You,” for from there it is taken and
drawn down, as it is written, “From the depths I called You, Havayah.” That is, “I called You” like a

person calling

Forgiveness comes from “with You” itself, from G-d’s own being. Psalms 130:1, “From the depths I called
You,” describes how it is drawn down: by calling, as one calls to a friend who is far away.
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his fellow from place to place: so one calls and draws down the level of the revelation of Havayah
“from the depths,” from the level of “He made darkness His hiding place,” the most hidden of all
hidden; and from there “I called You,” that there be a revelation of the level of Havayah.

The penitent calls the revelation of Havayah up from “the depths,” the utterly hidden level that Psalms 18:12

calls “He made darkness His hiding place,” the most hidden of all hidden. From there he calls it into

revelation.
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For the level of “the depths” itself cannot come to revelation except in the level of Havayah, which
is contraction, drawing-down and spreading forth, etc.,

What is in “the depths” can be revealed only through the Name Havayah, whose letters stand for contrac-
tion, drawing-down and spreading forth. The hidden must be contracted and channeled in order to appear.
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as is explained elsewhere. And this calling and drawing-down comes about because “as water [re-
flects] face to face”: there being the level of “the depths,” the depth of the heart, in the arousal from
below (isarusa dilesata), through this the arousal from above (isarusa dileila) is also the level of
“the depths.” And just as from above to below the level of “the depths” cannot come to revelation
except in the level of contraction and spreading forth, etc.,

Proverbs 27:19 says, “As water reflects face to face, so is the heart of man to man.” When a person’s arousal

from below comes from the depth of his heart, it evokes an arousal from above from G-d’s own “depths”;
and just as revelation from above requires contraction and spreading forth, so does the response below.
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so too in the arousal from below, “as water [reflects] face to face,” from below to above, there must
also be the level of contraction, which is the level of withdrawal: to remove and nullify oneself, so

as not to act for one’s own sake.

The arousal from below also needs a “contraction”: the person withdraws and nullifies himself, so that he no
longer acts for his own sake. This self-removal is the human counterpart of G-d’s contraction.
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And from this he will come to the level of “the depths,” and from there forgiveness of sins is drawn
down. For the blemish is that he blemishes the Torah, which is His wisdom, may He be blessed; and
so His wisdom dictated that this be a positive commandment and that a prohibitive commandment.

Through such self-nullification a person reaches “the depths,” the source of forgiveness of sins. Sin is a

blemish in the Torah, which is G-d’s wisdom,; it is that wisdom which determined which acts are positive
commandments and which are prohibitions.
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But above Chochmah, there no blemish reaches, for “the spider takes hold with its hands, and it is
in the king’s palaces.” And one who transgresses the Torah, which is the level of Chochmah, must
draw down from a higher place, above Chochmah, which is the level of “the depths,”

No blemish reaches above Chochmah. Proverbs 30:28, the spider that is “in the king’s palaces,” is cited for

this: what reaches the palaces does not reach the King above them. So one who has transgressed the Torah,

which is Chochmah, must draw from a higher place, “the depths” above Chochmah.
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as, by way of analogy, if the outlet of a spring has been damaged, one must dig in the depth of the

spring to repair it. And so: “You are He who fills all

The analogy: when the outlet of a spring is damaged, it is repaired by digging deeper, into the spring’s own
depth. The same idea is in Elijah’s prayer in the Tikkunei Zohar: G-d “fills all Names” and is “the completion
of them all.”
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Names, and You are the completion of them all.” The meaning of “fills all Names”: the whole Torah
is the Names of the Holy One, blessed be He. For just as through a person’s name, by which they

call him,

The “Names” are the Torah: the whole Torah consists of the Names of the Holy One, blessed be He, as the
Zohar says and as the Kehot note shows from the Ramban’s introduction to his Torah commentary. A name

iswhat people call a person by.
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behold, through this calling the person is drawn and turns to the one who calls, so the Torah is the
level of a name for the Holy One, blessed be He, so that through the Torah one calls and draws

down the revelation of His G-dliness, may He be blessed.

When a person is called by name, he turns toward the one calling. So too the Torah is G-d’s “name”: by
learning it and keeping it we call Him and draw His G-dliness down.
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For the 248 mitzvos are the 248 limbs of the King, through which the life-force and the Infinite
Light, blessed be He, are drawn, as, by way of analogy, into a person’s limbs the blood is drawn,

which is the soul.

The Tikkunei Zohar calls the 248 positive mitzvos “the 248 limbs of the King.” Through them G-d’s life and
light flow, as blood flows through a person’s limbs; “the blood is the soul” (Deuteronomy 12:23).
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Therefore, through the Torah the Infinite Light, blessed be He, is drawn down. But one who has
strayed from the way and blemished the Torah, this is his rectification: to return to G-d “from the
depths,” from the depth of the heart.

Torah and mitzvos are therefore the normal channel of the Infinite Light. One who has strayed and blem-

ished that channel must repair it from beyond it, by returning to G-d “from the depths,” from the depth of
the heart, which reaches the level that “fills all Names.”
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As it is written, “And they cried out to Havayah in their distress”: and then he draws down from the
Supernal depth the level of the Infinite Light (Or Ein Sof), blessed be He, Himself, the light that en-
compasses all worlds (sovev kol almin),

Psalms 107:6, “They cried out to Havayah in their distress,” is the cry from the depth of the heart. Through it

the penitent draws down from the supernal depth the Infinite Light itself, the light that encompasses all
worlds.
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for He is the One who “fills all Names” and “is the completion of them all,” and through this He
completes and fills all the deficiencies and blemishes. And this is [the meaning of|] “For my father
and my mother have forsaken me, but Havayah will gather me in.” For

Because that light “fills all Names and completes them all,” as quoted above, it can fill every lack and repair

every blemish in the Torah. Psalms 27:10 expresses this: “For my father and my mother have forsaken me,

but Havayah will gather me in.”
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behold, the soul divides into ten levels and degrees: seven emotive attributes (middos) and three
intellectual ones. And they are drawn from above: the seven attributes from the level of “Yours,
Havayah, are the greatness and the might,” etc.; and so too the intellectual ones: “For Havayah
gives wisdom; from His mouth, knowledge and understanding.”
To explain the verse, the Alter Rebbe describes the soul’s ten powers: seven emotive attributes and three in-
tellectual faculties. They derive from G-d’s own attributes, the emotions from those listed in I Chronicles

29:11 (“Yours, Havayah, are the greatness and the might ...”), the intellect from Proverbs 2:6 (wisdom,
knowledge and understanding).
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Now, the emotive attributes as a whole, love and awe, are called by the names “son” and
“daughter”: for of love it is said, “He remembered (zachar) His kindness,” and of awe it is said, “a

woman who fears Havayah.”

Love and awe, which include all the emotions, are called “son” and “daughter.” Love is the son, as in Psalms

2]

98:3, “He remembered (zachar) His kindness,” zachar also meaning “male”; awe is the daughter, as in

Proverbs 31:30, “awoman who fears Havayah.”
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(This is what our Sages, of blessed memory, said: “A daughter first is a good sign for sons”; for the
beginning and start of [divine] service is to draw upon oneself the level of awe, as is explained in
the Zohar on “With this shall Aharon come,” etc., and as is explained elsewhere.) And the intellec-
tual ones are called by the names “father”
In a parenthesis, the Talmud’s saying “a daughter first is a good sign for sons” (Bava Basra 141a) is read as:
divine service should begin with awe, the “daughter,” and the “sons,” love, follow; the Zohar on “With this

shall Aharon come” (Leviticus 16:3) says the same. The intellectual faculties, for their part, are called “fa-
ther” and “mother.”
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and “mother,” who give birth to the emotive attributes, as is known that the emotive attributes are
born and come into being from the intellectual ones. Now, one who has strayed from the way and
blemished the Torah, which is His wisdom, may He be blessed, is called “my father and my mother
have forsaken me”;

They are “father” and “mother” because the emotions are born from the intellect. One who has blemished

the Torah, which is G-d’s wisdom, has damaged the source on which his intellect and emotions depend, and

so he says, “My father and my mother have forsaken me.”
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but nevertheless, “and Havayah,” which is the revelation of the very Infinite One, blessed be He,
Himself, “will gather me in”: that is, that He will gather and collect all the parts of the soul, far
above the level of their division, for division is from Chochmah downward.

Yet “Havayah,” the Infinite One Himself, “will gather me in”: He gathers all the soul’s scattered powers to-

gether from a level far above their division. The soul’s division into separate faculties begins only from
Chochmah downward.
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But above Chochmah, there they are in a state of inclusion. (And see what is written on “And

Havayah illuminates my darkness.”) And this comes about through “as water [reflects] face to

face,” when the soul too is in a state of inclusion, through actual self-sacrifice (mesirus nefesh),
Above Chochmabh all the powers are included in one. This gathering from above is evoked, “as water reflects

face to face,” when the soul itself becomes one through actual mesirus nefesh; the text refers to its discus-

sion of “And Havayah illuminates my darkness.”
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which is above reason and knowledge, as mentioned above. And this is what we request: “Do not
hide Your face from me,” the level of the inner dimension (pnimiyus) mentioned above.

Mesirus nefesh is above reason and knowledge, as paragraph 9 explained. This is what we ask in Psalms

27:9: “Do not hide Your face from me,” that is, do not withhold Your inner dimension.
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“Do not turn Your servant away in anger (af)”: meaning, do not turn Your servant to the level of “I
also (af) made him,” which is the spreading forth of the level of the outer dimension (chitzoniyus)
of the life-force, but rather from the level of the inner dimension, “for with You is forgiveness,” etc.

The verse continues, “Do not turn Your servant away in anger (af).” The Alter Rebbe reads af as the af of “I

also (af) made him” (Isaiah 43:7), the outer dimension of the life-force: we ask not to be dealt with from the

outer level but from the inner one, where “with You is forgiveness.”
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(Summary: the matter of “Your face, Havayah, I will seek”; the shining of the face that is above
Chochmah, and “the wise man praises it from behind”; and this is the level of what is written, “My
face shall not be seen,” and nevertheless “with You,” truly, “is forgiveness”; “For my father and my
mother have forsaken me, but Havayah will gather me in.”)
A summary line closing the third section: the “face” above Chochmah, which David sought and which can-
not be “seen,” yet from which forgiveness comes; and G-d gathering the soul when its “father and mother”
have forsaken it.
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“That You may be feared”
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4. Now, the ultimate intent of this teshuvah in the depth of the heart, so that there be “Seek My
face” and “Your face, Havayah,” as mentioned above, is what is written,

The fourth section asks what the purpose is of this teshuvah from the depth of the heart, which reaches
G-d’s own “face.”
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“For with You is forgiveness, that You may be feared.” That is: the main [purpose of] the revelation
of forgiveness is so that there be a revelation of the level of awe of Him, may He be blessed, and to

fulfill “You shall surely set a king over yourself.”

The answer is the end of Psalms 130:4: “For with You is forgiveness, that You may be feared.” Forgiveness is
revealed so that awe of G-d will be revealed, fulfilling “You shall surely set a king over yourself” (Deuterono-
my 17:15), accepting G-d as King.
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And this is the ultimate intent of the work of creation, as it is written, “And G-d has made [it so] that
they fear before Him”; “The end of the matter, all having been heard: fear G-d,” etc., “for this is the

whole of man.”

Awe is also the purpose of creation itself: “G-d has made it so that they fear before Him” (Ecclesiastes 3:14),

and “The end of the matter ... fear G-d ... for this is the whole of man” (Ecclesiastes 12:13).
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That is: the “man” who is upon the likeness of the throne, “like the appearance of a man, from
above,” namely, the level of the Torah, which is the 248 mitzvos, the 248 limbs of the King,

The Alter Rebbe reads “man” in “the whole of man” as the supernal “Man” that Ezekiel saw upon the like-
ness of the throne (Ezekiel 1:26). That “Man” is the Torah, whose 248 positive mitzvos are the 248 “limbs” of
the King.
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and the 365 prohibitions, corresponding to the 365 sinews. And all these levels were drawn down
below for the sake of revealing the attribute of awe, which is the level of nullifying [one’s] will

before

The Torah’s 365 prohibitions correspond to the 365 sinews of the body. This whole structure was drawn
down in order to reveal awe, which means setting aside one’s own will before the will of the King.
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the will of the Supreme King, both in “turn from evil” and in “do good”: to do everything that is

against a person’s will and nature, and to turn his heart from one extreme to the other.

In both avoiding evil and doing good, a person acts against his own will and nature, turning his heart around
completely.
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As it is written, “And Havayah commanded us to do all these statutes, to fear,” etc. (And in Koheles
Rabbah on “I know that whatever G-d does”:

Deuteronomy 6:24 says G-d commanded the statutes “to fear Havayah our G-d.” A parenthesis then brings
Koheles Rabbah on Ecclesiastes 3:14.
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Rabbi Yudan said: Great is awe, for heaven and earth were created only in the merit of awe, as it is
written, “And G-d has made [it so] that they fear before Him.” Rabbi Yirmiyah said: Great is awe,

for the two books that Shlomo wrote he sealed only with awe, as it is written)

In the Midrash, Rabbi Yudan says heaven and earth were created only in the merit of awe, and Rabbi
Yirmiyah notes that King Shlomo ended both of his books with awe.
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(in the book of Proverbs, at the end of chapter 31): “Grace is false and beauty is vain; a woman who
fears Havayah, she shall be praised.” And in this book it is written, “The end of the matter, all hav-

ing been heard: fear G-d.”

Proverbs ends with “a woman who fears Havayah, she shall be praised” (31:30), and Ecclesiastes ends with
“The end of the matter ... fear G-d” (12:13).
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And see on the matter of “a woman who fears Havayah, she shall be praised,” the second chapter of
Sanhedrin (20a); and Shemos Rabbah, section 1, on “And the midwives feared”; and Sefer
Chasidim, section 158.

The text gives further sources on Proverbs 31:30: the Talmud (Sanhedrin 20a), which applies the praise of

awe to particular generations and individuals; the Midrash (Shemos Rabbah) on the midwives in Egypt who
feared G-d; and Sefer Chasidim §158, which lists eighteen verses about awe, this among them.
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For the purpose of the creation of the worlds from nothing to something is so that there be a some-
thing, and that the something be nullified. That is, [for] His kingship, may He be blessed, for “there
is no king without a people,” etc.

Why awe is the purpose: G-d created the worlds from nothing so that there would be a “something,” a seem-

ingly independent existence, which then sets itself aside before Him. This is the meaning of kingship, for

“there is no king without a people”: a king needs subjects who are distinct from him and accept his rule.
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“Your kingship is a kingship over all worlds (olamim)”: the worlds and the concealment (he’elem)
are only from the level of Your kingship; and the purpose is not that there be concealment, but
rather

Psalms 145:13 says, “Your kingship is a kingship over all worlds.” The Hebrew for “worlds,” olamim, is relat-

ed to he’elem, “concealment”: both the worlds and the concealment of G-d in them come from His kingship,
Malchus, but concealment is not the goal.
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so that His kingship, may He be blessed, be revealed. And in the revelation of the glory of His king-
ship, may He be blessed, there is the nullification of the something to the level of His kingship,
which is united with Him, with the very Infinite One, blessed be He. And all this is because so it
arose in His will: that there be gratification (nachas ruach) in the nullification of the something and
the subjugation of the sitra achra (the other side).

The goal is that His kingship be revealed; when it is, the “something” is nullified before His Malchus, which

is one with the Infinite One. G-d wanted this: He has “gratification” when the something is nullified and the
sitra achra, the side opposed to holiness, is subdued.
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And this is [the meaning of] “Elokim has made laughter for me”: the attribute of Elokim and the tz-
imtzum (contraction), so that there be something from nothing, are for the sake of the level of
laughter that will be in the time to come, “whoever hears will laugh with me,” in the time to come,
in the nullification of the something, “and the glory of Havayah will be revealed,” etc.
Sarah’s words at Yitzchak’s birth, “Elokim has made laughter for me; whoever hears will laugh with me”
(Genesis 21:6), are read as a statement about creation. The Name Elokim, the power of contraction that

makes something from nothing, exists for the sake of the “laughter” of the time to come, when the some-
thing will be nullified and “the glory of Havayah will be revealed” (Isaiah 40:5).
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That is, through the occupation in our Torah and our service throughout all the days of the exile:
for the main intent of the mitzvos, in “turn from evil” and in “do good,” is that there be the level of
“nullify your will” mentioned above; and through this, the nullification of the something comes
about each day, little by little.

That future is achieved through Torah study and divine service throughout the exile. The aim of every mitz-

vah, positive or negative, is “nullify your will” (Avos 2:4), and so the something is nullified a little more each
day.
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But on Rosh Hashanah and the Ten Days of Teshuvah, which are the general and collective expres-
sion (klalus) of the year, one must draw down this nullification in its general and collective form, so
that the drawing-down of the nullification be over the whole year.

Rosh Hashanah and the Ten Days of Teshuvah contain the whole year in general form. So in them one must
draw down this nullification in its general form, so that it extends over the entire year.
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Therefore one must draw down from the level of the Supernal face: “Your face, Havayah, I will
seek”; “From the depths I called You, Havayah,” which is from the Infinite Light (Or Ein Sof),
blessed be He, the light that encompasses all worlds (sovev kol almin), which is above Chochmah
and the Torah.

To bring about this nullification of created existence for the whole year, one must draw from G-d’s supernal

“face,” the light sought in “Your face, Havayah, I will seek” and “From the depths I called You.” That is the

Infinite Light that encompasses all worlds, above Chochmah and above the Torah.
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And this is the matter of the blessing over mitzvos, which our Sages, of blessed memory, instituted
to say before every mitzvah: “Blessed are You,” etc. For one must draw down the level of “King of
the world” through doing the mitzvos, on account of

This explains the blessing the Sages instituted before every mitzvah: “Blessed are You, Havayah our G-d,

King of the world, who has sanctified us with His commandments ....” Doing a mitzvah draws down G-d as
“King of the world.”
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“Who has sanctified us with His commandments”; and there is drawn down the level of the nullifi-
cation of the something (bittul hayesh), so that there be a revelation of the glory of His kingship:
that the world not conceal and hide the life-force within it, to the point that it appears to physical
eyes as a something and a thing in its own right,

Because G-d “has sanctified us with His commandments,” each mitzvah draws down the nullification of cre-

ated existence, so that His kingship is revealed. The world will then no longer hide the divine life-force with-
in it, which now makes it look to physical eyes like an independent thing.
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but rather that it be “King of the world”: that the revelation of the world be in the level of “King,”
and every creature understand that the world is only the level of “King,” and that King and world
are truly one thing. As is written in Etz Chaim

Instead the world should be “King of the world”: every creature should understand that the world is nothing

but an expression of G-d’s kingship, so that King and world are truly one. The Alter Rebbe brings support
from Etz Chaim.

RIT Y9 993 700 WD 1PRA INNIANNY 00 SUwYT MoDRT N19vn XM NN N0 PAIRAY
ARYNDAY YT AW NIROEND RO APHA DRI Lmewyr) PWYT RNT B AYawm 1ART 7Y
F MIMRTY TN IYW (00302 b q903] 27WO2 NIDIRD WO TUND

that this material earth is Malchus of Malchus of Asiyah, meaning that its coming into being from
nothing to something, constantly, at every moment, is through the illumination and influence of
Malchus of Malchus of Asiyah. And therefore it is nullified in its existence, in the comprehension
and knowledge that is from above looking down, as is explained at length in Sefer Shel Beinonim,
Sha’ar HaYichud VehaEmunah.

Etz Chaim calls our material earth “Malchus of Malchus of Asiyah,” the lowest level of the lowest world,

which is brought into being from nothing at every moment by that level’s light. Seen from above, it there-
fore has no existence of its own, as Tanya’s Sha’ar HaYichud VehaEmunah explains at length.
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Now, the coming into being of the world is only for the sake of “there is no king without a people,”
etc. And therefore we say first, “Blessed are You,”

The world exists only because “there is no king without a people”: G-d’s kingship needs a world that is dis-
tinct from Him and accepts His rule. That is why the blessing over a mitzvah begins “Blessed are You.”
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that is to say, that this nullification be “blessed,” drawn down from the source of blessings, from
the Infinite Light, blessed be He, the light that encompasses all worlds. As is known, the nullifica-
tion of the physical something, which is the lowest in rank, comes through the highest illumination
and drawing-down

“Blessed” (baruch) is read as “drawn down”: we ask that this nullification be drawn down from the source of

all blessings, the Infinite Light that encompasses all worlds. For the lowest thing, physical existence, can be
nullified only by the very highest light.
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(and see what is written in Parshas Bereishis in the discourse beginning “To understand the

i

reason,” etc., and in the discourse beginning “And to understand, in further explanation of the

"

matter of ‘And He formed,’” etc.; see there. And see what is written in Parshas Tetzaveh, at the end
of the discourse beginning “And you shall make holy garments”: and the purpose and end of the
blessing, etc. And see what is written in the Mikdash Melech, Parshas Tzav)
The parenthesis lists where this is explained: two discourses in Torah Ohr, Bereishis, on why man’s body was
formed differently from the other creatures and on “And Havayah Elokim formed man”; the end of the
Torah Ohr discourse “And you shall make holy garments” (Tetzaveh), on the purpose and end of blessing;

and the Mikdash Melech’s commentary on the Zohar, Tzav.
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(on page 26b), that it comes from a high place, etc., which is the mystery of “Blessed be the Name
of the glory of His kingdom forever and ever,” etc.; see there. And therefore, in order to come to
this level, that there be a revelation of His kingship,

The Mikdash Melech there explains that this comes from a very high place, the mystical meaning of “Blessed

be the Name of the glory of His kingdom forever and ever.” So a revelation of G-d’s kingship in the physical

world requires a preparation.
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may He be blessed, in the level of the nullification of the physical something, one must first have
the level of the higher teshuvah: “Your face, Havayah, I will seek,” and “From the depths I called

[

You, Havayah,” “as water [reflects] face to face,” through the depth of the heart, to give up one’s

soul in [declaring G-d] One.
To reveal G-d’s kingship in the physical world, one must first have the higher teshuvah: seeking G-d’s face

from the depth of the heart, “as water reflects face to face,” to the point of being ready to give up one’s life at
the “One” of the Shema.
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And this is the matter of the higher unity (yichuda ila’ah) first, in the Shema: “Havayah is our G-d,
Havayah is One,” truly One, for all before Him is as nothing, truly as naught; and afterwards the
lower unity (yichuda tata’ah), in “Blessed be the Name of the glory of His kingdom forever and
ever,” in which the level of something is seen and revealed, but the something is nullified to noth-
ing for the sake of the revelation of the glory of His kingship, may He be blessed.
The same order is in the Shema. First comes the higher unity (yichuda ila’ah): “Havayah is our G-d,
Havayah is One,” truly one, for before Him everything is as nothing. Then comes the lower unity (yichuda

tata’ah), “Blessed be the Name of the glory of His kingdom forever and ever”: created existence is seen, but
it is nullified for the sake of revealing His kingship.

(3] 2713 3MARY NPPOR TP MR 11°POR I TRnN DY IR 7102 MZRT 10022 1
ORI 23R Baa 911025 00 19PR 09902

So too in the blessing over mitzvos, “Blessed are You,” we first say “Havayah our G-d”: that is to
say, that He be our G-d and we be nullified to Him, may He be blessed, as the foot is nullified in re-
lation to the head.

The blessing over a mitzvah follows the same order: before “King of the world” we say “Havayah our G-d,”

asking that He be our G-d and that we be nullified to Him. That nullification is like that of a foot to the head:
the foot has no will of its own and simply follows the head.
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And so: “Israel is for Me a head,” and “a son is the leg of his father”: for this nullification is in the
level of true oneness, in that one becomes one and is included in the Infinite Light, blessed be He,
and gives over one’s soul to raise it on high as it was before its descent, when it was included in its
Emanator, blessed be He, in complete unity.

Two sayings express this: “Israel is a head for Me” and “a son is his father’s leg.” This is nullification as

union: the soul becomes one with the Infinite Light and gives itself over, rising to how it was before its de-

scent, when it was wholly included in its Source.
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And from this there is drawn down afterwards “King of the world,” the nullification of the some-
thing, like a servant before a king. For “the children of Israel are servants to Me; they are My ser-
vants,” “to Me” specifically, for the level of servant, too, is in the level of “to Me.” And see what is
written on “And now, I pray, let [the power] be great,” in Parshas Shelach.

From that union comes “King of the world,” the nullification of the created self like a servant before a king.

Leviticus 25:55 says the children of Israel are servants “to Me,” and the Alter Rebbe stresses “to Me”: even as

servants they remain G-d’s own; the text refers to its discourse on Numbers 14:17 in Parshas Shelach.
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(Summary and explanation of “For with You is forgiveness, that You may be feared”: the ultimate
intent of the supernal drawings-down mentioned above is “that You may be feared,” and “G-d has
made [it so] that they fear before Him,” and this is the nullification of the something. And this is the
matter of the blessings over the mitzvos.)

A summary line closing the fourth section: the purpose of forgiveness and of the drawings-down from above

is awe, which is the nullification of created existence, and this is what the blessings over mitzvos express.
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Ad: the eternal kingship
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5. Now, this level, which is the revelation of the glory of His kingship, that there be something from
nothing such that the something be nullified to nothing, is called by the name ad,

The fifth section returns to the opening question about the word ad. The level just described, G-d’s kingship
revealed in a world created from nothing whose existence is nullified before Him, is called ad.
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for ad is a term of eternity, as in “You shall not be ashamed nor disgraced, to all eternity (ad olmei

ad)”; “Forever and ever (le’adei ad) He shall reign.”

Ad denotes eternity, as in Isaiah 45:17, “to all eternity” (ad olmei ad), and in the hymn Melech Elyon, “forev-
er and ever He shall reign.”
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Now, in a thing that is truly under time, there is no drawing-forth in the manner of eternity; and in
a thing that is above time, in the level of the Infinite, there the terms “eternity” and “worlds” do not
apply, for these terms apply only in the level and bounds of time, that it continue for so long a time;

Eternity is a paradoxical category. What is wholly within time is not eternal, and what is wholly above time,
the Infinite, is not called eternal either, because eternity means lasting through a great length of time.
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but what is not in the level and bounds of time, there the extension of time does not apply at all;

9 63

rather, “was,” “is” and “will be” are all one. And this level and this term, everlastingness and eter-

nity, do not apply

For what is beyond time, past, present and future are one, so “lasting” does not apply to it at all.
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except in the level of His kingship, may He be blessed, which is in the level and bounds of time:
“He is King, He was King, and He will reign,” as is explained in Sefer Shel Beinonim, Part II, chap-
ter 7.

Eternity applies only to Malchus, G-d’s kingship, which relates to time, as the prayer says, “Havayabh is King,
Havayah was King, Havayah will reign.” Tanya (Part II, ch. 7) explains that time and space themselves come
from G-d’s Malchus.
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And even so, it is an illumination of the Infinite One (Ein Sof), blessed be He, who, as His Name is,

so is He: He has no end, etc. And so in the service of man, through the revelation of the Light

Yet Malchus is an illumination of the Infinite One, and “as His Name is, so is He”: Ein Sof means “without
end.” That is why the kingship that relates to time lasts without end.
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of the Infinite One, blessed be He, upon his soul, His kingship, may He be blessed, “shall be estab-
lished” forever (la’ad) within the person, that there be a revelation of the glory of His kingship in
the level of “nullify your will,” for eternity, all his days, “that shall not be moved.”

The same holds in a person’s service. When the Infinite Light is revealed to his soul, G-d’s kingship is estab-
lished within him “forever” (la’ad): a constant “nullify your will” for all his days, which nothing can shake.

RIT WY 77PR? 1MOPR TI23 MDANT PNa RO TY N2 °wnR 0D T DRI 1w 1
wnn 1”2 O”K 7R

And this is [the meaning of|] “Return, O Israel, unto (ad)”: that is, to return the level of ad, which is
the level of the revelation of the glory of His kingship, to its source and root, which is the very
Infinite Light, blessed be He.

Now the opening verse is explained. “Return, O Israel, ad” uses shuvah in its transitive sense: bring back the

level of ad, G-d’s kingship as revealed in the world, to its source, the Infinite Light itself.
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For the illumination of the Infinite Light in the level of the revelation of His kingship, may He be
blessed, which shines and is revealed in the level of “King of the world,” so that the world should
not conceal, etc., depends on the service of man, in the revelation of the Infinite Light, blessed be
He, upon his soul; and as our Sages, of blessed memory, said, “They were exiled to Edom; the
Shechinah is with them.”

Whether the world conceals or reveals G-d’s kingship depends on human service, on the Infinite Light being
revealed in a person’s soul. As the Sages say (Sifrei), wherever Israel was exiled, even to Edom, the
Shechinah went with them: G-d’s presence in the world follows the state of His people.
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And so too when he is drawn after his body and his animal soul, which is from kelipah and the sitra

achra (the other side), the spark of G-dliness within him is in the exile of the body, etc.

Just as the Shechinah goes into exile with Israel, a person who follows his body and his animal soul, which

come from kelipah and the sitra achra, sends the spark of G-dliness within him into “exile” in the body.
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And the main thing is to return it in the manner of ad: that is, that this illumination be in it for eter-

nity, forever and ever, never to be moved, and not that it be only at intervals and set times;

The main thing is to bring it back “in the manner of ad”: that G-d’s light stay in him permanently, never to
be shaken, and not only at certain times. The Kehot note quotes the Tzemach Tzedek that what is returned
here is the level of Malchus.
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rather, the fear of G-d should be upon his face, in the revelation of the glory of His kingship, may
He be blessed, always. For an illumination that comes at intervals is called by the name dodim
(“lovers”); rather, [the aim is] that the lower unity (yichuda tata’ah) be

The fear of G-d should rest on his face constantly, with G-d’s kingship always revealed to him. An illumina-
tion that comes and goes is called dodim, “lovers,” who long for each other but are not always together.
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like the higher unity (yichuda ila’ah), the level of “two companions who never part” (and this is as it
is written, “a tent that shall not be moved, and whose pegs shall never be pulled up”) (Isaiah, chap-
ter 33, [verse| 20). And this is

The aim is that the lower unity become like the higher unity, which the Zohar calls “two companions who
never part.” I[saiah 33:20 describes such permanence: “a tent that shall not be moved, whose pegs shall nev-
er be pulled up.”
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as is written in the Likkutei Torah of the Arizal on Zechariah, on “On that day [Havayah]| shall be
[One],” that the level of vav-hei will be at the rank of yud-hei, etc.; and as a matter of course there

will be “a tent that shall not be moved,”

The Arizal’s Likkutei Torah on Zechariah 14:9, “On that day Havayah shall be One,” says that in the future
the last two letters of the Name, vav-hei, will stand at the level of the first two, yud-hei. Then Malchus will be

a “tent” that never moves.
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as iswritten in Emek HaMelech, Gate Six, at the end of chapter 47. And see on this the Zohar, Part I,
Bereishis (53a), Vayechi (239a), and the end of Tisa (194a).

The same teaching appears in Emek HaMelech, a Kabbalistic work, and the text lists three places in the

Zohar that discuss it.
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That is: now there are ascents and descents in the level of Malchus, and therefore it is called “the
Tent of Meeting (ohel mo’ed),” a term for a fixed time, for the First Temple stood 410 years, etc.;
whereas in the time to come there will be no changes, but rather “it shall not be moved.”

At present Malchus rises and falls, which is why it is called Ohel Mo’ed, the “Tent of Meeting,” mo’ed mean-

ing an appointed time: like the First Temple, which stood for 410 years and then fell. In the time to come

there will be no such changes.
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And this will come through the revelation of the level of the light that encompasses all worlds
(sovev kol almin), as is explained on this at the end of the discourse beginning “Know this day and
take to heart,” on the matter of “and the earth shall be filled with knowledge,” etc.

That permanence will come from the revelation of the light that encompasses all worlds, which does not

change. The text refers to its discourse on “Know this day” (Deuteronomy 4:39) and “the earth shall be filled
with knowledge” (Isaiah 11:9).
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And this is [the meaning of| “a tranquil habitation, a tent that shall not be moved.” For “tranquil
habitation” (naveh sha’anan) is the drawing-down from the level of “I, Havayah, have not
changed,” as is written in the Idra Rabba (end of 137a): “‘Tranquil habitation’ is said of Atik
Yomin.”

Isaiah 33:20 calls Jerusalem “a tranquil habitation.” The Idra Rabba in the Zohar says this phrase refers to
Atik Yomin, the level of “I, Havayah, have not changed” (Malachi 3:6), which is utterly beyond change.
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And from this level it will be drawn down that there be “a tent that shall not be moved,” etc.,
“whose pegs shall never be pulled up.” A peg is what binds and joins the tent to the ground (as
Rashi writes in the Chumash at the end of Terumah);

From that changeless level comes the tent that will never move. Rashi explains, at the end of Terumah, that
the pegs bind the tent to the ground.
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and this is the matter of “for all that is in heaven and on earth,” “that holds fast to heaven and
earth.” And see what is written at the end of the discourse beginning “For the mountains shall de-
part,” regarding “and My covenant of peace shall not be moved.”

The peg is thus like what I Chronicles 29:11 calls “all that is in heaven and on earth,” read as “that which

holds heaven and earth together.” The text refers to its discourse on Isaiah 54:10, “For the mountains shall
depart ... but My covenant of peace shall not be moved.”
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And this is [the meaning of] “For thus says the High and Exalted One, who dwells forever (shochen
ad).” And as it is written, “Havayah shall reign forever and ever (le’olam va’ed).” And this is the

matter of “May His great Name be blessed forever and to all eternity.”

Several verses speak of this eternal kingship, ad: G-d “who dwells forever (ad)” (Isaiah 57:15), “Havayah
shall reign forever and ever” (Exodus 15:18), and the Kaddish, “May His great Name be blessed forever and

to all eternity.”
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For the meaning of shmei rabba is “His great Name,” which is the level of the very Infinite Light (Or
Ein Sof); and therefore, through this, the blessing and drawing-down will be “forever and to all

eternity,” in the manner of “it shall not be moved,” etc.

“His great Name” in the Kaddish is the Infinite Light itself. A blessing drawn from that light lasts “forever
and to all eternity,” like the tent that will not be moved.
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And all this is by the power of teshuvah; and this is [the meaning of] “Return, O Israel, unto (ad).”

And see on the matter of “Return, O Israel” in the Midrash Rabbah, Vayeshev, section 84.

All this is achieved through teshuvah, and that is the meaning of “Return, O Israel, unto (ad).” The Midrash
cited (Bereshit Rabbah 84:19) says that because Reuven was the first to repent, his descendant Hoshea would

open with “Return, O Israel.”

SECTION 7 - 129-34

“Take words with you”
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“For you have stumbled in your iniquity”: through sin he stumbles, like a person who trips on his
foot and falls headfirst. So: “They were exiled to Edom; the Shechinah is with them.”

Hosea 14:2 continues, “for you have stumbled in your iniquity.” Sin is a stumble in which a person trips and
falls head first, the highest part ending up lowest; so too, when Israel sinned, the Shechinah went with them
into exile in Edom.

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/ 44



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3 "D '|’|7Y7}{ Ty SR 121

o nwyal IPPWYA [oonnnn mra] PITA 3P MNTIYNN 1% 7309137 0onY NP RO IV 18y
MWD M2 RO RO 74D DY T 12 PNan DUWwD DOnnn 0oy 0nhN Onw (nawn
79 0D 982’7 DR IPYEN R1DT RPMIYN IRDY

And the counsel given is: “Take words with you,” that is, the arousal of the Thirteen Attributes of
Mercy in the Ten Days of Teshuvah, which are supernal mercies, simple mercies, from the level of
“And Havayah passed before his face (al panav).” And this itself is the level of the higher teshuvah,
from the depth of the heart: “And they cried out to Havayah in their distress,” to the point
The prophet’s advice (Hosea 14:3) is “Take words with you,” which the Alter Rebbe identifies with the
Thirteen Attributes of Mercy, aroused during the Ten Days of Teshuvah. These are supernal, “simple” mer-

cies from “And Havayah passed before his face” (Exodus 34:6), and they are evoked by the higher teshuvah
of the cry from the depth of the heart.
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that it touches the very soul and his very life depends on it; which is the illumination that is above
reason and knowledge that are grasped and understood through the contemplation of one’s
intellect.

That teshuvah reaches the very soul, as when one’s life depends on something. It is an illumination above
the reason and knowledge that a person grasps by contemplation.
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And likewise the Thirteen Attributes are above the level of Chochmah and of knowledge (daas) that
is grasped and understood. For they asked Wisdom, “The soul that sins, how is it to be atoned?”
and it said, “The soul that sins, it shall die.”

The Thirteen Attributes are above Chochmah and Daas. The Jerusalem Talmud (Makkos 2:6) tells that

Wisdom was asked what becomes of the sinner; in the version quoted here, Wisdom answers, “The soul that
sins, it shall die.”
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For Wisdom dictates that this be a positive commandment and that a prohibitive commandment,
and one who transgresses this and acts against what Wisdom dictates deserves such-and-such a

punishment, like all the punishments written in the Torah, for “the Torah issues from Chochmah.”

Wisdom determines which acts are commanded and which forbidden, and so whoever transgresses deserves
the punishment the Torah sets out. This follows from the Torah’s coming from Chochmah.
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But the Thirteen Attributes of Mercy, which are to have mercy and to be gracious even though he is
not deserving, fitting and worthy from the standpoint of Chochmah, and he is forgiven, are above
the level of Chochmah and knowledge.

The Thirteen Attributes, by contrast, show mercy and grace even to one who is unworthy by the measure of

wisdom, and forgive him. The Kehot note cites the Midrash (Shemos Rabbah, end of ch. 45) on “I will be gra-
cious to whom Iwill be gracious”: grace given freely to one who has nothing.
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Therefore it is said, “Take words with you”: the words are with you, for the essence of teshuvah is in
the heart, “the inward part of a man and a deep heart,” the depth of the heart, which is far above
intellect and contemplation.

So “Take words with you” means that the words are already “with you,” within you. The essence of teshuvah is

in the heart, “the inward part of a man and a deep heart” (Psalms 64:7), far above intellect and
contemplation.
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And teshuvah does not come about because of contemplating these words that one sets to one’s
heart, as [happens] with the two blessings before the Shema, which were instituted in order to fulfill

9

[in] the Shema “One” and “And you shall love,” namely through contemplating how the angels

sanctify and how “With an everlasting love You have loved us”
Teshuvah is not produced by contemplating ideas. That is how love is produced in the two blessings before

the Shema: one contemplates how the angels sanctify G-d and how He loves Israel with “an everlasting love,”

so as to fulfill the Shema’s “One” and “You shall love.”
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(and this level of contemplation is called “words,” in the manner of “And put into our hearts un-
derstanding, to understand,” etc., that is, to understand one thing from within another; “within a
thing” is the light that fills all worlds (memalei kol almin), and from it one must [come to] the level
of the light that encompasses all worlds (sovev kol almin), etc., as is explained in the discourse be-
ginning “The heavens are My throne”).
That contemplation is called “words,” as in the morning blessing’s “put into our hearts understanding, to
understand,” and as in the Talmud’s definition of understanding (Chagigah 14a): grasping one thing from

within another. One begins from the light that fills all worlds and arrives at the light that encompasses them;
the text refers to its discourse on Isaiah 66:1.
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But in teshuvah, which is from the depth of the heart, the words do not arouse, that is, the under-
standing and comprehension, for this teshuvah is above comprehension and understanding.
Rather, the words are only so that this depth of the heart come out from concealment into
revelation.

But teshuvah from the depth of the heart is not aroused by understanding, because it is above understand-
ing. The “words” serve only to bring this hidden depth of the heart out into the open.

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/ 47



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3 "D '|’|7Y7}{ Ty SR 121

T9YRPY 79107 1172 DPK TIN N2 13°°77 Do MY Do anxw R TNy Rwn 95 199K 18R
Al

“Say to Him: Forgive all iniquity (kol tisa avon)”: because You are “all” (kol), and the general and
collective expression (klalus) of everything, that is, the level of the Infinite Light (Or Ein Sof),

blessed be He, the light that encompasses all worlds (sovev kol almin), which is above Chochmabh.

The verse continues, “Say to Him: kol tisa avon,” usually read “forgive all iniquity.” The Alter Rebbe reads it
“You who are All (kol), forgive iniquity”: G-d as that which encompasses everything, the Infinite Light above
Chochmah.

.MIPRINT DI 1R TROMT A TPYRD DaR MY AR5 MYIaD NMPSRNT w0 IunD 1nonn 0o

For from Chochmah downward there is division into particulars, wisdom and emotive attributes

(middos); but above Chochmah there is no division at all.

From Chochmah downward there is division into particulars, separate ideas and emotions. Above
Chochmah there is no division at all.

;9715 1101 122 ROX 03D KDY aw 7Y ¥°an 1917 020 PR "2 1Y RN '[351
Therefore “forgive iniquity”: for the blemish of iniquity does not reach there, since it blemished
only in the level of Chochmah, as mentioned above.

That is why He can forgive: the blemish of sin never reaches the level above Chochmah, because sin dam-
ages only the level of Chochmah, as paragraph 12 explained.
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“And we will render [for] bullocks [the offering of] our lips”: for teshuvah is greater than all the of-
ferings. For of an offering it is said, “an offering to Havayah,” “a fire-offering, a pleasing fragrance
to Havayah,”

The verse ends, “we will render bullocks with our lips”: words in place of offerings. Teshuvah is greater than

all offerings, for of an offering it is said that it is “to Havayah” (Leviticus 1:2, 1:9), the very phrasing the maa-
mar’s opening question set against the ad of teshuvah.
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that is, because an offering means that the animal is offered upon the altar in place of the person’s
animal soul, a soul for a soul; and now that we have no offerings, prayer is in place of an offering.

An animal offering stands in place of the person’s animal soul, “a soul for a soul.” Since the Temple’s de-
struction, prayer takes the place of the offerings, as the Talmud says (Berachos 26b).
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And Michael stands and offers the souls of Israel. “Michael the High Priest” is the level of “great
love” (ahavah rabbah) that comes from above, to give up one’s soul in [declaring G-d] One.

Tradition says the angel Michael offers the souls of Israel on the heavenly altar (Menachos 110a, with Tosafos
there), and the Zohar calls Michael “the High Priest.” The Alter Rebbe identifies him with “great love”
(ahavah rabbah) from above, which brings the soul to give itself up at the “One” of the Shema.
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Now, all year this drawing-down is by way of the chain of descending worlds (hishtalshelus),
through the angels, “Michael the High Priest.” But of the Ten Days of Teshuvabh it is written, “Seek
Havayah when He may be found,” which is the drawing-down of the Infinite Light (Or Ein Sof),
blessed be He, Himself, not by way of hishtalshelus.

All year, G-d’s response to prayer and service comes down through the chain of worlds and through angels,

such as Michael, “the High Priest.” But of the Ten Days of Teshuvah it says, “Seek Havayah when He may be
found” (Isaiah 55:6): in these days the Infinite Light itself is drawn down directly, without intermediaries.
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And see what is written in the discourse beginning “I am my Beloved’s,” on the matter of “who
grazes among the lilies.” [This comes] only through the level of the higher teshuvah, which is from

the depth of the heart, as mentioned above;

The text refers to its discourse on “I am my Beloved’s ... who grazes among the lilies” (Song of Songs 6:3).
This direct drawing-down comes only through the higher teshuvah from the depth of the heart.
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therefore the matter of the offerings is done by ourselves. (And this is why on Yom Kippur wearing
a sandal is forbidden, as the Shelah writes: that the shoe and the sandal allude to the angels
Metatron and Sandal[fon], who are called “the shoe of the Shechinah,” and Yom Kippur is above
this level, etc.;

So in these days we bring the “offering” ourselves, without the angels. This is why wearing shoes is forbidden

on Yom Kippur (Mishnah Yoma 8:1): the Shelah writes that shoe and sandal allude to the angels Metatron and
Sandalfon, called “the shoe of the Shechinah,” and Yom Kippur is above that level.
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see there. That is: Metatron and Sandal|[fon]| tie bonds for their Maker from the prayers of Israel, for

they raise up the prayers, as is explained elsewhere on “How beautiful are your steps in shoes,”

etc.; and this is like what there was with the offerings, “a lion that consumes the offerings,” etc.
These angels carry Israel’s prayers upward. Our text reads that they “tie bonds” (kesharim); the Talmud’s
wording is that Sandalfon “ties crowns for his Maker” (Chagigah 13b), and Tosafos explains that he makes

crowns from the prayers of the righteous. The text compares this to “the lion that consumes the offerings,”
the fire in the form of a lion that the Zohar describes on the altar.
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However, on Yom Kippur there is no need for the prayers to be raised by the angels; rather, the
Holy One, blessed be He, Himself receives them. And see what is written elsewhere, in the dis-
course beginning “As an eagle stirs up” and in the discourse beginning “And the lion, like the ox,
shall eat straw,” etc.) And there is brought about an additional ascent, elevation upon elevation, in
the level of “the depths.”

On Yom Kippur the prayers need no angels to carry them, for G-d Himself receives them; the text refers to
its discourses on “As an eagle stirs up its nest” (Deuteronomy 32:11) and “the lion, like the ox, shall eat
straw.” These days therefore bring an additional ascent, ever higher, from “the depths.”
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And the explanation: in the Ten Days of Teshuvah, until Yom Kippur, when “before (lifnei)
Havayah you shall be purified,” one reaches the level of the face (pnei) of Havayah, the level of
“face” mentioned above. Although it is written, “My face shall not be seen,” that means that the
face itself does not come to revelation;

In the Ten Days up to Yom Kippur, of which it is said, “before (lifnei) Havayah you shall be purified” (Leviti-

cus 16:30), a person reaches the “face” (pnei) of Havayah. The verse “My face shall not be seen” means only

that the face itself does not come into revelation.
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but the revelation is drawn from there: “From the depths I called You,” that there be a revelation of
the level of Havayah. And also, “My face shall not be seen” is in the manner of drawing down be-
low; but in the manner of ascent, “Your face, Havayah, [ will seek.”

Its light is still drawn from there, “From the depths I called You,” and revealed through the Name Havayah.

Moreover, “My face shall not be seen” refers to drawing down from above; in ascending from below,

through teshuvah, one can say, “Your face, Havayah, I will seek.”

IN ONE'S AVODAH

In the Ten Days of Teshuvah, seek G-d from the depth of the heart, as one thinks about a matter on which
one’s life depends, beyond any reasoning, and set aside your own will so as not to act for your own sake.
Teshuvah is not only for sins: it is the soul’s return to its source, and it belongs to the righteous as well.
Through it, draw down a nullification of self before G-d’s kingship for the whole year, renewed in every

blessing over a mitzvah, so that the fear of G-d rests on you always and not only at intervals.

QUESTIONS FOR DISCUSSION

1. If G-d fills all things, in what sense is He “near” during the Ten Days of Teshuvah, and how does the image
of two people facing or turning away from each other answer this?

2. Why does the maamar say that Shabbos and teshuvah are “all one,” and why does this mean that even the

completely righteous do teshuvah?

3. Why can a blemish in the Torah be repaired only from above Chochmah, and how does a person’s self-
nullification reach that level “as water reflects face to face”?

4. How do the blessing over a mitzvah and the two verses of the Shema express the higher and the lower
unity?

5. Why does eternity (ad) belong to Malchus rather than to what is above time, and what would it mean for
G-d’s kingship in your soul to be “ad” rather than “at intervals”?

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/ 51



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3

19 PPPOR T TY DRI 12

SOURCES AND REFERENCES

Notes

PARAGRAPH 1

7y BN AW

The note says that this volume prints the Mitteler Rebbe’s
transcript of the maamar, containing only the matters ex-
plained in its first section, and on p. 430 an explanation of

the maamar.
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The verse that opens the haf-
tarah of Shabbos Shuvah; the whole maamar explains it.
Hosea 14:2°2:7” ywin
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Return, O Havayah, our captivity, like streams in the
Negev.” Here shuvah is transitive, “bring back,” and the
Alter Rebbe uses it to show the word’s second meaning.
Psalms 126:4°7:172p 0°2°1n
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Turn our captivity, O L-RD, as the streams in the dry land.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The transcript there adds that in this first sense shuvah is
an intransitive verb (po’el omed), the counterpart of the
transitive verb named in the text.
KEHOT’'S NOTE
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The note quotes this maamar’s explanation of “transitive
verb”: a causative form, one that brings about the return
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PARAGRAPH 2
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The Talmud applies “Seek Havayah when He may be
found” to the ten days between Rosh Hashanah and Yom
Kippur. The Alter Rebbe takes this as the time when G-d is
“near.”
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“Return to Me, and I will return to you, says Havayah of
hosts.” The second half, G-d’s own “return,” is what the
maamar finds difficult and goes on to explain.
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12303 7193 ONTRRY NIRIL T K
From the days of your fathers ye have turned aside from
Mine ordinances, and have not kept them. Return unto Me,
and I will return unto you, Saith the L-RD of hosts. But ye

say: ‘Wherein shall we return?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 99850

8 ND72 7IN PINM NN 2ORWE NN

“Do I not fill the heavens and the earth? says Havayah.”
Cited to show that G-d is everywhere, so He cannot move
closer or farther.
Jeremiah 23:24775:37 1707
DRYITNR RIP NTDRI MRINCKD VI 0°IA0R2 WK NDTDX
"TON K7 °I IR NN
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
L12,10 7R

9 719397 7110 19NX N

In Tikkun 57 the Tikkunei Zohar says that there is no place
empty of Him, neither in the higher realms nor in the low-
er. The Alter Rebbe adds it to the verses on G-d’s filling all
things.
Tikkunei Zohar 91b:6:2 X”% 17717 °1pN
1727 1737 3K1 13K 2230, PINPR 2321 ,177012 221 TR0 ..
RTIT2 PNK K 1 RO K2 PRPY2 XY m°an 19 0K
T ART 321,137 T0T NIV NPY2 KPR MK Y2NT

Tikkunei Zohar - Vocalized (Public Domain)

10 9191 13D R Nv

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1”an™n

1" 17120 PRINT 20 NO%
The angels’ call, “Holy, holy, holy is Havayah of hosts; the

whole earth is full of His glory.” Since His glory always
fills the earth, He cannot be said to have become distant.
Isaiah 6:32:1171°yw”
PIRITPD Kon NIRIY N WATR WATR WiTR 0K MIOR M KI)
37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10y

12 INXR72 7 W7

“Seek Havayah when He may be found; call upon Him
when He is near.” The verse that raises the question of
how G-d can be nearer at one time than another.

Isaiah 55:6":71”1171°yw°
219 1NN IR IRRRN T IWIT
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,03y

PARAGRAPH 3

13 0°nN 01PN QN7 onnoY

“Take care lest your heart be seduced, and you turn aside
and serve other gods.” The Alter Rebbe reads “turn aside”
and “other” (acherim) as turning one’s back on G-d.

Deuteronomy 11:161"0:X”> 0°727
DM DOPPN DT D0 D233 0D 19 097 TN
{0717 DNNYT)
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Take heed to yourselves, lest your heart be deceived, and ye
turn aside, and serve other gods, and worship them;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

onaom 9P 995 121 R N0 PR I7IROMY” v LR 01T
19N °Y 170N BP0 — .71 onTan

14 SR NN DR

G-d tells Moshe, “You shall see My back, but My face shall
not be seen.” This shows that even within holiness there is
a “back” and a “face.”

Exodus 33:23372:3"% mnw
AR X2 290 X N KT *23°NN *NI0m
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

239,35 mnw

15 0%°911KR *°N212°°77

The transcript adds that this is why they are called “other
gods” (elohim acherim): the word is related to achorayim,
“the back,” as the books of the Kabbalists write.
KEHOT’'S NOTE
MU0 — D92IPNIT TNB02 WPHD D7UIINR NIWD DOINR DOPRR P 7Y
.Qw n”opn

16 PoRY TR WY WK NN 19t T

On the column cited (84d) the discourse says that holiness
has a face and a back, citing “You shall see My back” and
the scroll “written face and back”; the text sends the read-
er there for the levels of back and face within holiness.
KEHOT'S NOTE
7,79 R™MND

17 AR "wan

“From my flesh I behold G-d.” Used here, as often in
Chassidus, to learn about the divine from the structure of
the human soul.

Job 19:267175:1™ 21°%
19K MR *7an NRTIDRI *7iY R
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

18 RN QA7
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] 2RI nnaRaw oan
19 25 MAWNR "MaAwnn XY

“For My thoughts are not your thoughts, nor are your ways
My ways, says Havayah.” Cited to show that “thought” is
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23

24

said of G-d only by analogy.
Isaiah 55:8'M:717117°yw>
" 0 *2T D21 X?) DN *nawms X? 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1y

WY1 DoRY "7 9372

“By the word of Havayah the heavens were made.” G-d’s
speech creates, unlike a person’s.

Psalms 33:61:3°7 0°2°11n
:m;;g-b; "2 M1 WY 0o 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090

5791 8K KT 0D

“For He spoke, and it came to be; He commanded, and it
stood.” Another verse on the creative power of G-d’s word.

Psalms 33:9'0:2"% 0°%°nn
TR MIRTRIT 2 K NI 0D

For He spoke, and it was; He commanded, and it stood.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0,32 0°%n

mawnn oI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] smn M oTR

1PRPwY AN 1°N79%° 1NN
“Everyone called by My Name, whom I created for My glo-
ry, I formed him, I also made him.” The three verbs are
read as thought, speech and action, the worlds of Beriah,
Yetzirah and Asiyah.

Isaiah 43:7"1:0"n 1°yw°
PIPRYTN RT3 PNRY2 TI29%7) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,20 030

3R 512 7772 7t wrny

That discourse explains “I created him, I formed him, I
also made him” as thought, speech and action: thought is
something from nothing, speech is “form” that shapes the
letters of thought, and action is introduced with af because

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/
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it is a thing apart, not related to the speaker as speech is to
thought.
KEHOT'S NOTE
.X,10 P22°0 oYY

1993NN K27 19200 PRy
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("PR nnp) MMIPna TN

T5RANR RDT 1PRN0 102y
In Elijah’s prayer (Patach Eliyahu) G-d brings forth the ten
Sefiros to guide through them “hidden worlds that are not
revealed and worlds that are revealed.” The Alter Rebbe
identifies the hidden worlds with Beriah, the level of
thought.
Tikkunei Zohar 17a:11-1227>-R8">:X 1> 9717 °1pn
772 RATIRD .17°00 @y 12 121°9P1 .P1pN WY NPTART K17 NN
X”1) NR°DINR 71712 .J723NKRT PR J7230K K27 1PRON0 1Ry
NIRT 1PN .'{1'? oM '[177 PYPT RIT NIRY LKW 2121 (RDONN
19K 1197 DWANR WY 1PORND 717730 1 T WIIERT IRN 75 IR0
.73 woaR
Constantinople, 1740 (CC-BY-NC)

SMPAW N 177 %AN 0
“For 1, Havayah, have not changed.” Creation through
thought, speech and action brings no change in G-d
Himself.
Malachi 3:61:’3 "2x%n
:00°72 X2 2py°™12 DAY "NPY K7 *7 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”12°%5 170 maT

The Talmud’s principle that the Torah speaks in human

language. The Alter Rebbe uses it to justify speaking of

G-d’s thought, speech and action.
Berakhot 31b:13-151"0-3:2 X”% n1512
IO "33 DTN 33 1093 MmN MET — PIRIN XY OX” K
;RPI 7272 70P 721 M PANEK? AONIY” PR DX NOYN X
33127 =R 7372 WITRE 2107 MIN 1NK — 7R 990 ninnk vy
PIT WY T2 VAR N2 ORI AR RT3 MWW 07y U
121 AR 2¥ "A72Y D123 .30 NRPTM NPM LTI 97 19K A0
But how is "If Thou wilt indeed look" to be explained? The
Torah speaks according to the language of the sons of man.
"[If Thou wilt indeed look] on the affliction of Thy handmaid,
and remember me, and not forget Thy handmaid, but wilt
11). R. Jose b. R.
Hannina said : Why is "Thy handmaid" repeated thrice ?
Hannah spake before the Holy One, blessed be He, "L-rd of
the universe ! Three breaches [bidke] through which death

give unto Thy handmaid" (I Sam. i.

comes hast Thou created ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

27wy ., mona

PARAGRAPH 5

29

The verse whose three verbs the section read as thought,
speech and action.
Isaiah 43:7"1:0"n 1°yw°

PIPRYTN RS PNRY2 TI29%7) 0w K 7

Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6
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34
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“For in six days Havayah made the heavens and the earth,
and on the seventh day He rested and was refreshed.” The
verse whose “He rested” the section explains.
Exodus 31:171:x"% mnw
DYDY 7 Ay 0B NYY™3 077 KT NI DX 233 13 o)
:WBIM NIY °Y° W7 0P PINTTNNY
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the
seventh day He ceased from work and rested.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

0 LRD mnw

1297 11°K FINDDY

A maamar of the Rebbe Maharash to which the note points
on the same question; the note does not quote it.
KEHOT'S NOTE
.17°Y 17370 — DRIAY NN R WY 1773 wUhw 1R IR

1202 W

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no92

Y7122 QAW MARRR 1wy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L1709 MAR AR

09IYT N121 02w MNRRA Y

“With ten utterances the world was created.” The Alter
Rebbe identifies these utterances with G-d’s “speech,”
from which He rested on Shabbos.

Pirkei Avot 5:1°X:’1 maR mawn
TR KR K2M i TPR .02y X123 niankn Ty
X123 0PIV DK PTIRNY DOYYIT 1 1977 KpY LNiR1207 P12
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Hainiahtalyplvaipe]
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

927 9271 9820 KI1¥NAR

On honoring Shabbos: refraining “from pursuing your af-
fairs and speaking words.” The source for limiting speech
on Shabbos.
Isaiah 58:13x™:1"131°yw"
Ny 2wy xR *wIR P2 7390 nivy SPx nawn wnTDN
97 137 TEBT NiERD P N 7301 T390 N TR
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
20, ma Y

naw 5w 127 X R
The Talmud expounds “and speaking words”: your speech
on Shabbos should not be like your weekday speech;
speech is forbidden, thought is permitted.
Shabbat 113b:1°x:2 ¥p naw
— M7 70K MIT PiN DY 97270 NaY DY 93T R KU
naw Sy 921 R KPY KPR 0P — aPID RpPwa amn
PP PIMRY ,27 MK RIT 27 IMRT RiT 03 2R07 ORI PY 7919703
DX ,0°1 NEN2 YIDY NIW2 TP 7 KA 27 MY RN 027 WK
XD ORY , M0 — MW PYNY 0TiR MWK 931 X mhaa? i
08 —

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,°p naw

DTN NN X112 27PN abxa
“For in the image of G-d He made man.” The Kehot note
points here: because man is in G-d’s image, his rest on
Shabbos mirrors G-d’s.
Genesis 9:6":’0 N"WX"2
[DTRT"NY NPy DPPK D732 7 1DY? 1T ORI DTN 07 79Y
Whoso sheddeth man’s blood, by man shall his blood be
shed; for in the image of G-d made He man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

21,0 DPWRA2 AR7
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“And G-d blessed the seventh day and sanctified it, for on
it He rested from all His work.” The reason a person rests
on Shabbos.

Genesis 2:3°3:’2 N"WR12

iNORPR7P0m NAY 12 73 AR WIRM ¥ awn 0 R 0°pR 112
:Niry? 0°pK X127WK

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2Wnnan *>na2 X7 nawa

Or HaTorah on Vayikra quotes this statement, and Or
HaTorah on Bamidbar explains it: although the physical
world of Asiyah came into being only through G-d’s
thought being clothed in speech and action, once it has
come into being it can be sustained on Shabbos by
thought alone.
KEHOT'S NOTE
.[2°90°Y 2 9702 273w DRI PR Y T 770 RIPM NUTINRG RN
BUYRY” RN VO °Y 271 279N BYI0A TAUVR Y 11719 72713 NUTIRA
TN T RD AWYMm M2T2 "awnn Mwabnm o RY ORY NI
¥ 111N1 920w 1°2 N2WnNN O”Y NI D°RMPNRn 127 WY NPRwa
IRINW XM YR Y 270 277¥N wnna Lwry LaPnna 1wyt M
7773 03 7RI .7IAwnnn X2 127 NAwa 9apn 1R 09w axnL”
MO °Y ©”IN T %IR

772% mawnnan *n2a X7 nawa

The note quotes the Rebbe’s explanation of why this an-
swer is needed: on Shabbos there is also an influence into
the inner dimension of the worlds, drawn from thought,
and so the Alter Rebbe answers that the life-force on
Shabbos comes from the inner dimension of thought.
KEHOT'S NOTE
— 73awnnn Pnan D MRy 0°hapn Nawaw yintnae Teisw am
nownin ,nmbwn N1°n°1D1 AYHWNN 01 Mw° NAwaw ,'1R377 9731 NI
nPmoIn »nan KT Nawa Nvnaw Lyann m b;n — 12awnnn nan
JIYRCY 270 277Y0 prAvw2 qwnn IR .221°Y TN W”Wb — .awnnn

Nawa 77°0° AWl nownl
Reish Lakish: the Holy One, blessed be He, gives a person
an additional soul on the eve of Shabbos and takes it back
at its end. The Alter Rebbe says this soul comes from the
World of Beriah.
Beitzah 16a:11-1227>-8":X 1”1 1%°2
— Mt 1R APYTIR PITIR — NIY 7A%Y 0792 WY KD 037 K
RN AR ATPYTIN 01 A15Y 100 RIOK D02 OKY ATPYTIX XY
TR 1031 707 AW WPRY 12 1IYNY 027 INRT ANPYTIR K? —
IIMRIY 2070 ANIR PRI NIW ORRINDY ,NIW 27y 07X RI7 02
¥D3 NN N NIWY 112 U0 Ny

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

A0Y LKLY %02
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Rabbi Shimon expounds Ezekiel 46:1: the gate of the inner
court is closed on the six weekdays and opened on
Shabbos and Rosh Chodesh, when the world is nourished
from it. The text cites it for the additional soul of Shabbos.
Zohar, Noach 43:361-44:3733"y:771-R70W:3"1 11,9717 7180
R. Simeon began his discourse with the verse: Thus saith the
L-rd G-d: The gate of the inner court that looketh towards
the east shall be shut the six working days; but on the
Sabbath day it shall be opened, and in the day of the new
moon it shall be opened (Ezek. 46, 1). He said: ‘If this verse
is attentively considered, it is found to contain an allusion
with which we are familiar. The reason why the gate is to be
shut on the six working days is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

2N I IOK M2
The words here quote Shabbat 113b:1; the passage is
shown below.
Shabbat 113b:1°X:2 3P naw
— M7 70K N2T 2N DY T27D NAY DY 73T R KDY
naY DY 93P R KPY KPR O — P10 Xnbwa .ammn
AP *IMRY ,27 IR R 27 KT KT °D 7X07 R0 Pin By 9919710
DX ,0727 DRI Y3 NIW2 T2 M RN 27 0N RN 027 N
XD ORY ,A9I0 — MW PYNY OTIR AWK 931 DR 17307 9i
.08 —

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,0p naw
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The note says that this point about the versions of the
Shabbos Yotzer blessing is quoted there.
KEHOT'S NOTE
57117 1”370 ¥70a KM

NPsyn RA0IA

Where our text says “the principal version,” the quotation
there reads “the true version.”
KEHOT'S NOTE
CPNPIRA RADIN :0W ¥”27N 1”02

nowY nona avo

“How many are Your works, Havayah! You made them all
with wisdom.” The verse said in the Yotzer blessing; its
second half shows that wisdom itself is something made.

Psalms 104:24773:77p 0°%°1n
3P VIR NP 1Y MRon2 072 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 0°9n
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In Elijah’s prayer (Patach Eliyahu): “You are wise, but not
with a known wisdom.” G-d is wise only as He clothes
Himself in wisdom, which is not His essence.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 97171 °23pN
N9 RYPT 13731 KDY P31 RIT NIK LRYPTY RN RDY 0°51 NIR
ARIARDY LKW %137 92°M1 99PN RYTINNWRD KPR RY*7 ANR 79
0195 LIWM PIX PIPRT AN RIPTA RAPY PMINR PR NP
PI3 RDPYINRT RTINY LAY 77123 3R PPT KXW 0137 NI
P72 MR PTE PR LDWR 93M0 PNF PR SRRM LKYYTR RMOR
.R29Y ITINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)
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“The gate of the inner court that faces east shall be closed
on the six working days, and on the Shabbos day it shall be
opened.” The Alter Rebbe identifies the inner court with
the source from which the hidden worlds receive.

Ezekiel 46:1°%:1"n 5xpimn°

NWY 30 17717 0°7R 73BT NURCIRT 300 YW T S1TIR MR
:AND? ¥INI 01°2) 1N2° N2Wa 0P nwyna n

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note sends the reader there on the further ascent of
the hidden worlds on Shabbos; it does not quote it.
KEHOT'S NOTE
.88’y XN W”ﬁpb el

2Wn NPMN naw

There the Alter Rebbe writes that Shabbos is the level of
higher teshuvah, and that naw has the letters of “tashev
enosh” (“You return man,” Psalms 90:3), for on Shabbos
the worlds ascend to their source.
KEHOT'S NOTE
.[3] .(>”210) N”NAR2 2”wD °Y .(QW N”D°2) 2”280 71”2 R1

292N 1Ay naw Payw

When Cain told Adam that he had repented and been for-
given, Adam exclaimed at the power of teshuvah and at
once said “A psalm, a song for the Shabbos day.” The
Kehot note cites it, with the Yefeh To’ar commentary
there, for the link between Shabbos and teshuvah.

Bereshit Rabbah 22:1337°:27 1129 n°wx"2
5owan R 129K 7 Owa 1TTI° 237 7RX° 1971 - 01 23ehn 1P X3
"27 Owa 7°072 37 .MvHYI NPT 2330 XXM L,1INRD 0737
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13 TPPOR 1M1 7Y PRI 1w

Ow2 X7 237 .IRT122 RI1R51 071913 RE® (UK IYRY °272 NYOR
(7 MnY) MR NRT IR 0 AR RE° 9NK PE° 227 92 K010 029
WY M D MR NWRAT QTN 12 YA A TARIPY REP X A
TWRIT QTR 900 ,NAWRNN AWN Ny A% AR 2702
12979 50 K2 2IRY ,AWN Dw A9 R 0 (IR 710 DY novn
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“Cain departed [vayetze] from the presence of the L-rd, and
lived in the land of Nod, east of Eden” (Genesis 4:16). “Cain
departed from the presence of the L-rd” - from where did he
depart? Rabbi Yudan said in the name of Rabbi Aivu: He cast
the words behind him and departed, as though deceiving the
Most High. Rabbi Berekhya said in the name of Rabbi Elazar
ben Rabbi Shimon: He departed as one who shows a split
hoof, and as one who deceives his Creator. Rabbi Hama said
in ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

WD WD RO 12N KON

In Achrei the Alter Rebbe defines teshuvah in the same
way: to return the G-dly soul to the source from which it
was hewn, as it was before it descended to be clothed in a
physical body, when it was included in the Infinite Light.
KEHOT'S NOTE
7,79 7IRT°D .3 ,719 PINKR *2 DUy 0a IR

073 0P TS 03

There (column 74a, between the marked columns 73d and
74b) the Alter Rebbe writes that teshuvah, as in “all his
days in teshuvah,” does not refer to sins, G-d forbid, but to
distance: even one who does good and keeps the mitzvos
may still be a separate “something,” and teshuvah is the
wish to return to one’s source.
KEHOT'S NOTE
Mm%y 977 1R [IRDPY 12N PN RO1] 1N R ,7Y pRa 9oy aRa
.13 1Y 401°y 0N W”WP‘?J R AR LR L,AY K™D 02 IR .90
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“Fear G-d and keep His commandments, for this is the
whole of man.” Here it supports teshuvah as the purpose
of every person, even the completely righteous.
Ecclesiastes 12:133:27 nonp
2D ™D MY PRIZRTRY XY DRERINN yRw 937 727 Aio
Halh\y1)

The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°1D WWpa va N TR

“To You my heart said, ‘Seek My face’; Your face, Havayah,
I will seek.” The Alter Rebbe reads “face” as the inner di-
mension of the heart.

Psalms 27:81:1" 0°%°11n
{WPAX "1 TPIBNN °39 P2 *27 WK 77
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In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,1 0°%0n

277 nonman e
There “Seek My face” is explained as “seek the inner di-
mension of the heart”: the outer heart is the excitement
born of contemplating G-d’s greatness, while the inner
heart is the point in the depth of the heart, far above
knowledge and understanding.

KEHOT'S NOTE
.77°0 PPRAR IRT

Sipa yawn 5 172

That discourse distinguishes hearing “to the voice,” the
outer drawing-down from concealment to revelation,
from hearing “in the voice,” its inner dimension, the
Infinite Light, which is to be revealed in one’s soul as
bittul.
KEHOT'S NOTE
.2,30 71872 YR

NDOY m2wn na

There weeping is called the level of higher teshuvah that is
greatest of all, for higher teshuvah itself has many levels,
and of the future it is said, “they will come with weeping.”
KEHOT'S NOTE
9PRY AW Y 770N BP0 LA ,09 REN 9YY IRA

Wnn waln Ty .. 02N N2 XM

The note sends the reader there on teshuvah from the
depth of the heart; it does not quote it.
KEHOT’'S NOTE
.M2PNN°Y RXN %2 N”MIR IR7

IRy 291 WOR 27pn
“The inward part of a man and a deep heart.” Used for
love that comes from the depth of the heart.
Psalms 64:7°1:7°0 0°2°11n
PRy 29 ¥R M) wann woan unn niy-ien?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oo nwa s on
“Whom do I have in heaven? And with You, I desire noth-
ing on earth.” The love of one who wants nothing but G-d.
Psalms 73:257172:3"y 0°2°1n
:PIN2 ONDATRD 0y DN *n
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“My flesh and my heart are consumed; the rock of my
heart and my portion is G-d forever.” The yearning of a
love so deep that the self expires in it.
Psalms 73:26172:13"y 0°2°11n
;0717 DRX "R *2277 M *239 MY 12
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For Havayah’s portion is His people; Yaakov is the lot of
His inheritance.” The Alter Rebbe uses it for the soul as an
actual part of G-d, which therefore cannot bear separation
from Him.
Deuteronomy 32:9'0:3"% 0°727
:in?m1 221 3Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,2% 0127

W1 NoN?

The Pri Etz Chaim teaches that at the word “One” of the
Shema we must give our souls over for the sanctification of
G-d’s Name, and that through this even the most wicked
become completely righteous and can rise up to Binah, as
in “Return, O Israel, unto (ad) Havayah your G-d.”

Pri Etz Chaim, Gate of the Recitation of the Shema 12:57y "8
1:27° YW NRSIPN Ay ,0%0n

17701 Y1 ,IRD 7Y MBYY M15Pna 13 1K 73 139K 720 03,17y
Rw1 TI02 ,TAYTIAY A3 KT 1270 IO ,mby mo ma v n
] 72 B T i b W AT i o o M /20 A T ey M e T R i M ] 72 )
.M9%nn wAN NN MM LRARD ARwN LRIARD ORI RO Rw?
0°MRY LR7IR PW 0°32 07 07X Dw nwn ,1nwad anw b3 0
Sw 0°71m3 0712 07 WoIM M7 DIAR M99 17N0 YW 00
,0°Y71 DMK PRIWOD 772PR ORIP 73,27 1R 1R 70 1N a0

LN M T ,DD’PL('N 19 ONR 0°32) .MRwaT 1A
Pri Etz Chaim (Public Domain)

TIN2 WD oNY

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.27 WP W N7YH L.R”DDT NN 1172 IRT

o annnh Qopne nanwa

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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71
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
A, idaita) n’Pn .A”No N NR7

N3P N

“And now, I pray, let the power of my L-rd be great.” The
verse on which the Biur the text refers to was said.

Numbers 14:171°:7> 72712
IR B2 WK 237X 13 R3O0 AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

AN927 QIN "P1 PPNT A7y wn

There the Alter Rebbe explains the scheme: Adam Kadmon
is called the Adam of Beriah, the levels below it the Adam
of Yetzirah, and Atzilus as a whole the Adam of Asiyah,
while what is called “Atzilus” in this general scheme is the
Infinite Light itself, since atzilus means drawing from
concealment into revelation, not creation from nothing.
KEHOT'S NOTE
¥ P2 NPMK LK LTE OY0n B POy R L[] LR v T-2 My KUY
.79°RY 230NN

nmyTPn nawnn

Rabbi Shimon describes the supernal will, unknown and
ungraspable, and the “supernal thought” that pursues it
and is lit by it. The text sends the reader here on the “pri-
mordial thought” above intellect.

Zohar, Noach 15:121-16:1318”5p:1"10-X”2p:1”1 N3 7711 100
Baked meal-offering or other meal-offerings are the means
of invoking the Holy Spirit on the service of the priests, the
song of the Levites, and the prayer of the Israelites; and
from the smoke that rises up from the oil and the flour all
the accusers replenish themselves, so that they are power-
less to pursue the indictment which has been delivered into
their hands. Thus we see that things have been so arranged
in the mystery of faith that the adversary should have his
share in the holy things, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

271 N9%an 7301 NOR9

“I saw, and behold, a menorah all of gold.” The verse on
which another Biur the text refers to was said.

Zechariah 4:2°2:7 170t

=5y APa1 AP 201 N9 MAM PNPRY MRY XD ARR 70 29K RN

“2y WX N2 Nip¥m YY) MYV TPy NI NYIY AR

AYRT

And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top
thereof;

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And on the seventh day He rested and was refreshed.”
The verse the second section explained.
Exodus 31:171:x”% mnw
DORYI™NK 7 Ay 0°0) NP3 D7Y? K17 IR DX 222 PN o2
WP NIV P20 DI PIRDIN)
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the
seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You my heart said, ‘Seek My face’; Your face, Havayah,

I will seek.” David’s request to see G-d’s “face,” the
Infinite Light itself.

Psalms 27:8'1:1"3 0°2°71n

WP "M IZNN 71D W2 °37 M T
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PPN 173D °1 N
From the Priestly Blessing: “May Havayah make His face
shine upon you and be gracious to you.” The Alter Rebbe

reads the shining face as light from the Supreme Will
above Chochmah.

Numbers 6:2577:"1 727712

7307 q’?g 112 Havayah x>
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.12 ,19272
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There the Alter Rebbe explains that all year the Supreme
Will is drawn down through bittul in Torah and mitzvos,
which are G-d’s will and wisdom, and so is the Will as it is
clothed in the higher Chochmah; on Rosh Hashanah the
drawing-down is from a higher level of the Supreme Will,
not clothed in the higher Chochmah at all.
KEHOT'S NOTE
BRILL P hi

Y5 913 RO Asn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
anPnna RS nhel
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Rabbi Yochanan: wherever you find the might of the Holy
One, blessed be He, you find His humility, as the Torah,
the Prophets and the Writings show. Here G-d’s “great-
ness” in the chain of worlds is itself His humility, His

descent.

Megillah 31a:12-1327>-27%:X X”2 19°3n

LRI 2 WITRT PW INT123 KYIN NRY Dipn ’7; 7080 227 R
UPIYM ,0°K°232 1Y ,M7IR2 23N 711 927 MDY XYM A
117K DOPPRT PPR X 02°P°K ' °2” :17in2 :nD .0°2ana
MUY UTIMPRY OinY vBwn ARiy? N2 N3 L DeTRT
(N2 220271 N WY TY 123 RPN 07 MR 197 :0OKR°233
2077 19907 :°N3T ,0°:N2 URWH Lm0 YBYY XIT NXY

... °mINY P2R” (P02 2°N71 Y AR2 NiaTYa
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,

wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For

thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

7,71 JAMNR 92 1712 92YD IR LK LXD 19an
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On “Great is Havayah and highly praised in the city of our
G-d,” the Zohar asks when the Holy One, blessed be He, is
called great, and answers: when the Community of Israel

is with Him.
Zohar III, 5ax 17 2’m

Zohar II, 235ax ,777 27m
KEHOT’'S NOTE

PR Ow RN 17TLR L9727 9V AR LR LT
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79 1aNAW° N2 2om

“A fool lets out all his spirit, but a wise man stills it after-
ward.” The Alter Rebbe reads yeshabchenah as “praises it”
and be’achor as “from behind”: praise of G-d’s greatness

through Chochmabh is praise of His “back.”

Proverbs 29:11x7>:1073 “own

:13M2W 9INR2 02 2703 R23P M0

A fool spendeth all his spirit; But a wise man stilleth it within

him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar says that the Torah issues from Chochmah.
Hence the Torah, received by Moshe, is G-d’s “back” in re-
lation to the light above Chochmah.
Zohar II, 121ax ,Xop 27m
KEHOT'S NOTE
X ,22 0w AR .X ,RIP 2”Mt

“You shall see My back, but My face shall not be seen.”
Moshe’s “seeing the back” is read as receiving the Torah,
which issues from Chochmah.
Exodus 33:23373:3"% mnw
AN X 2291 *IN"NK DX *22°NK *nom
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

b5 113 XO°BN Tawnn Nk

In Elijah’s prayer, “no thought can grasp You at all.” The
light above the Torah
comprehension.

cannot be reached by
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 PR 93 By RONo PRRPY B2 DY ARDY X1 NIR
qwy 79 171 PPN WY NRpERT KIT NAaR 595 72 Rovan
JRINRT PRI PRANR RDT PR2N0 PRYY N2 RATIRD L1700
72 PWPT KIT NIRY LKW "33 (RMOONR K1) NR0ONR 1IN
1PORM 719120 1 TN WUIERT XD 9D ARIDA NIRT 1A 1P 1M
.72 WK DR 190 2WRNR Y
Constantinople, 1740 (CC-BY-NC)
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“For with You is forgiveness, that You may be feared.”
Forgiveness comes from “with You,” from G-d’s own be-
ing, above the Torah.

Psalms 130:4"7:5”p 0°>°1n
XTI TYR7 NPT ARy
For with Thee there is forgiveness, that Thou mayest be

feared.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says that this passage, from “the wise man prais-
es it from behind” to “From the depths I called You,” is
quoted in Or HaTorah on Va’eschanan, and points to two
further places in Or HaTorah.
KEHOT'S NOTE
LT°YAN0 Y 2 970 RAP™ NUMIR 02 AR .A07 Y 1ANNRY NTYTINR2 RN
UoANn Y 2D wrRw

M PNRID DOPRYRn

“From the depths I called You, Havayah.” Read as calling
the revelation of Havayah up from G-d’s hidden depths,
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through the depth of one’s own heart.
Psalms 130:1°%:7”p 0°%°11n
ORI DoRRYRn NivyRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,%p 0°%nn
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“He made darkness His hiding place.” Used for the utterly

hidden level, “the depths,” from which forgiveness is
called forth.

Psalms 18:1227:1”> 0°9°71n
DY °2§ D"N2Y 20 PRIPI0 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“As water reflects face to face, so is the heart of man to

man.” The arousal from the depth of a person’s heart
evokes a matching arousal from G-d’s depths.

Proverbs 27:19v”:175 “own
:0T¥? OTR7737 12 07127 07197 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The spider takes hold with its hands, and it is in the king’s
palaces.” Cited to show that a blemish does not reach
above Chochmah.
Proverbs 30:281173:°7 “own
70 P23 XM wBNn 07T Nt
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5?{ nne) AnIPna N

ATPIDT 1MOHW NI NANY 1AW P KRR RIT NN

In Elijah’s prayer: each Sefirah has a known name, “and
You have no known name, for You fill all the Names and

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/
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You are the completion of them all.” The Alter Rebbe reads
the Names as the Torah.
Tikkunei Zohar 17b:2-3"3-"2:2 1> 9717 °*13pn
NIRT .R°ORDA IRTIPAR N Y070 0w 0P 0K 7190 171780 By
1937 17w RIT NIRY LRR P RDHR RIT NIRT YU v R 0o
NIR .RNRWI X2 RDIAD TR 1793 1IRNWK NIA P2NON NIR 191
9% NP LRYT 10an KDY 1PAn KIT NIRRT MON2 IR 0050
719 ARIRDY KXW 2127 99°M 99PN RYTIANWRD ROR XY*T ANX
77721y 0190 WM PTX NIORT MMM RIT2 RRDY PIINR TR
K1 °137
Constantinople, 1740 (CC-BY-NC)
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The Zohar teaches that the whole Torah is one holy Name,

for there is no word in the Torah that is not included in the
holy Name.
Zohar II, 87ax 19 27m

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
JA”2271 LK LAY T LR LTD 2701 1T L070D bR NI Jpna nray am
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2’nvn nRa

w2an NI 271
“For the blood is the soul.” As blood carries life through
the body’s limbs, the mitzvos carry the Infinite Light.
Deuteronomy 12:23373:2” 0°127
"oy waan PoRNTK?Y WHIT NI 077 3 077 YOR AP P P
30
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“They cried out to Havayah in their distress; He saved
them from their troubles.” The cry from the depth of the
heart that draws down G-d’s own light.
Psalms 107:61:1"p 0°7°1n
078 DIPNIPIRNAN D7 182 70N PYIN
Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIRR=rhisl

Kehot’s note points to Psalms 107:28 for these words.
Psalms 107:28172:1"p 0°2°11n
Haheh3ld na*npaxrgm Dﬂ? qx3 ’}'1'5?5 PYIN L
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They cried unto the L-RD in their trouble, And He brought
them out of their distresses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

96 S112TY S1ANRY "aN 72

“For my father and my mother have forsaken me, but
Havayah will gather me in.” The Alter Rebbe reads father
and mother as the soul’s intellect, and Havayah as G-d
Himself, who gathers the soul from above Chochmah.

Psalms 27:10™:173 0°%°11n
:71DOKR? °M P11y "IRY PRI
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D NIRRT LIRDD 1787 DK Y 0°WRWN D NUIRA L0 L1 009N
TRy Onan

97 falel=la i Faien =l
“For Havayah gives wisdom; from His mouth come knowl-
edge and understanding.” The source of the soul’s three
intellectual faculties.

Proverbs 2:61:1°%wn
731201 NYT 1IN 7RI 1R D
For the L-RD giveth wisdom, Out of His mouth cometh
knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“He remembered His kindness and His faithfulness to the
house of Israel.” Zachar, “remembered,” also means
“male,” so love (kindness) is called “son.”

Psalms 98:32:1”% 02710
YW NR PINTODORTTD N7 PRI N3P nmmR iTom ot

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“A woman who fears Havayah, she shall be praised.” Awe
is called “daughter.”
Proverbs 31:30°7:x7% wn
29000 RO °NTNRT YR *D°0 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that
feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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likuteitorah.com/likkutei-torah/shabbos-shuvah/3/

19 PPPOR T TY DRI 12

100 0°12% 119° 12°0 1TPnn Na

Rav Chisda: a daughter first is a good sign for sons. The
Alter Rebbe reads it as awe preceding and bringing love.

Bava Batra 141a:4’7:X X”p X7N2 X223

:NTOM 37 TNT - RTOM 27720 ,1P0Y N123093 KT Iy PXYh
RPRY LROOK? 22T 2I0RT RPK 0727 122 1°0 - 7PNA N2
1032 - >T°TP1 :RTOM 20 MW .KYD RPY AP ROPY KPT INT

23377 1901y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
N ,RPP 272
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“With this shall Aharon come into the Sanctuary,” said of
the Yom Kippur service. The text refers to the Zohar’s ex-
position of this verse for awe as the start of service.

Leviticus 16:3°2:1"0 Rp"
:T7¥% 22K NRVA? 2712 192 WIPTTPR TN K22 NXT2
Herewith shall Aaron come into the holy place: with a young

bullock for a sin-offering, and a ram for a burnt-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Tanya explains that the soul’s intellect, Chochmah, Binah
and Daas, is the “mother” and source of its emotions,
which are born from it.
KEHOT'S NOTE
.[5] .(3”1) R”n 2”w0 %y
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At 89b the Alter Rebbe recalls his reading of “my father
and my mother have forsaken me”: the natural love of the
G-dly soul is called “father,” Z’eir Anpin and Nukva of
Atzilus are the soul’s father and mother, the source of its
love and awe, and “Havayah will gather me in” is the root
of the soul given by the Holy One, blessed be He; through
sins the natural love is not revealed.
KEHOT'S NOTE
N7IpPaw wI7°a0 (MP232) R M w1Paw (2 ,00) 3°ynw PR IR
.231°y 7N W”\P]? —.”N%P NR 17ay2” RITW P 2,00 X0ynw
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The Tzemach Tzedek adds that because division begins
from Chochmabh, there is some measure of judgment (din)
in Chochmah, as “HaChayat” writes.
KEHOT'S NOTE
LR Y OMI°D D N7MIR — VUM WUHD 1°T NXp nona v '[3771”

105 NS9O . . 1RanT I Teyn® Par

The Tzemach Tzedek writes that this “gathering” is ex-
plained in Likkutei Torah, here, as the level where there is
no division at all, above Chochmah, and compares the
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Biur in Torah Ohr on “Vekibel hayehudim,” where “veki-
bel” is in the singular.
KEHOT’'S NOTE
—] ow n7p?a »D N 7°0RY M By 1UOXM 19K Y D°LAWH B NUMINA
,OMN T Pyn 110007 BP0 mphnnn ow PR °naa (X092 nmon
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106 | Kehot’s note points to Psalms 18:29 for these words.
Psalms 18:29v”3:1" 0°2°11n
3 R 729K T 1 TR THRTD
For Thou dost light my lamp; the L-RD my G-d doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

107 b

“For You are my lamp, Havayah, and Havayah illuminates
my darkness” (in Psalms 18:29 the same song reads slight-
ly differently). The text refers to its discussion of this
verse.

II Samuel 22:291”3:27 2 2XInw
:°2wn 7°3° Havayah Havayah >7°1 nx="3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 T°10 7NON BN

“Do not hide Your face from me; do not turn Your servant
away in anger.” The request for G-d’s inner dimension,
and not to be dealt with from the outer one.
Psalms 27:9°0:175 0°2°11n
7K "IWONTIR 07 PNY 729 AXITOD PN "3 P12 oK
2YY PR "1ayn
Hide not Thy face far from me; Put not Thy servant away in
anger; Thou hast been my help; Cast me not off, neither for-
sake me, O G-d of my salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Yours, Havayah, are the greatness, the might, the beauty,
the victory and the splendor.” The source of the soul’s sev-
en emotive attributes.

I Chronicles 29:118”:1”3 X 0°1°71 127

PIR D@2 P37 TINM NI NIWDAM AN NP0 N 17
WK P07 Rpannm n27nna N 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,0D R”1T
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110 N”IN QWA *p1 020w
Kehot’s note points to Zohar II, 85a for these words.
Zohar II, 85ax ,19 27mt
Zohar III, 290ax 37 »m

KEHOT’'S NOTE
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PARAGRAPH 15
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“For with You is forgiveness, that You may be feared.” The
second half gives the purpose of forgiveness: awe.

Psalms 130:4"7:5”p 0°>°1n
:RTIA 1907 AP0 YD
For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112 99n 7oy oown oY

“You shall surely set a king over yourself.” Read here as
accepting G-d’s kingship, which is the substance of awe.

Deuteronomy 17:15170:1” 0°127
T2Y 0°PR UK 1R 12 ROK 1 02 WK Tn Y 0°vn oiw

R PR WK "0 WOR 779y NP 901N KD 71
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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PARAGRAPH 16
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“Whatever G-d does will be forever ... and G-d has made it
so that they fear before Him.” Awe as the purpose of
creation.

Ecclesiastes 3:1477>:’3 n>p

OIT? X 1Y D7AYY M X DORORT AWy WKPD %3 nyT
TI9PR WYY Ry DR 2P PR 1

I know that, whatsoever G-d doeth, it shall be for ever; noth-

ing can be added to it, nor any thing taken from it; and G-d

hath so made it, that men should fear before Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S anhnp
14 YW1 o 127 710

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,10 nnp
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“The end of the matter, all having been heard: fear G-d
and keep His commandments, for this is the whole of

”

man.

Ecclesiastes 12:133:27> nnp

-3 M TG RISH-NNY XY DRPRINN YRY3 Y27 937 Ai0
Hakf\0]

The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07N INT7D RDIT NnT Pyw

“And upon the likeness of the throne was a likeness like

the appearance of a man upon it, from above.” Read as the
Torah, the supernal “Man.”

Ezekiel 1:26172:°% Pxptn°

AT 5Y1 KDI MINT 1°D071aR XN QWRI2Y WK Y217 Dynm

MPYm7R Y2Y DTN AXIND MRT RD2T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah commanded us to do all these statutes, to
fear Havayah our G-d.” The mitzvos are for the sake of
awe.
Deuteronomy 6:24772:1 0°127
117 2107 179K ATNK RT? TPRT 0PI NR NwY? N g
Syl R iak] HJJJ"IJ'? D’?_Jitl'?;
And the L-RD commanded us to do all these statutes, to fear
the L-RD our G-d, for our good always, that He might pre-
serve us alive, as it is at this day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,0027

Rabbi Yudan: great is awe, for heaven and earth were cre-
ated only in its merit; Rabbi Yirmiyah: Shlomo sealed both
his books with awe. Quoted here word for word.

Kohelet Rabbah 3:14:1°X:77°:’3 129 nbmp
27 MR M DPIYR O NI DORRRD Y WK DD 0D YT
0?97 01 OO MY WRIT DX M7 N 10 0313 A
T0Y I0PN WY APY DOPORM KX A0 1oy moipl fn 23em
00 NP (¥ ,R MWRI2) MR 0PI DY I3 ndnnn YR 221
;0 DIRY) N3 M 23 YR AN ,8? 79 ) ,070% 0 non
TN L0ORYD DY LI N PINT "3 Py 029w 037w XIPT (1
... RPR 737D 7972 T0K) P12 7972
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“I know that everything that G-d does, it will be forever, one
cannot add to it, nor can one subtract from it; G-d did so, so
they would fear before Him” (Ecclesiastes 3:14). “I know that
everything that G-d does, it will be forever...” Rabbi Yehuda
ben Rabbi Simon said: It would have been fitting for Adam,
the first man, to have lived and endured forever. Why was
death imposed upon him? “G-d did so, so they would fear
before Him.” Rabbi Elazar said: From the beginning of the
creation ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
QOPYNT WY.L . Ny
“I know that whatever G-d does will be forever ... and G-d
has made it so that they fear before Him.” The verse on
which the Midrash quoted here comments.
Ecclesiastes 3:1477°:’3 n>ip
POIT? PX TPy 7YY M N DR APy WKP2 23 Ny
T3P0 WTY MYy DOPPRT Y17 TR
I know that, whatsoever G-d doeth, it shall be for ever; noth-
ing can be added to it, nor any thing taken from it; and G-d
hath so made it, that men should fear before Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

[5] .70 ,a nonp

The Talmud expounds Proverbs 31:30: grace and beauty

are lesser generations, while “a woman who fears

Havayah” is the generation of Chizkiyahu, or that of Rabbi
Yehudah bar Ilai, whose six students shared one garment
and studied Torah.
Sanhedrin 20a:3’x:X *> 1177110
D21 107 W 2°NDT RN NI 220 VI 1303 72 PRI 21 T8
R>7°0 DR a9ia a1 - Een 5;[‘1” SR 1T - 1Ia Y 7700
272 12079 iy - "oann
William Davidson, Vocalized Aramaic (CC-BY-NC)

BN R T ART WK 0910 Pam nn apw

“Grace is false and beauty is vain; a woman who fears
Havayah, she shall be praised.” The ending of Proverbs,
sealed with awe.
Proverbs 31:30°7:x7% “>wn
290NN X7 ATNRTY MWK 2500 230 107 WPY
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S9N N T AR

Sefer Chasidim lists eighteen verses about the fear of
Havayah, among them “a woman who fears Havayah, she
shall be praised,” and links them to the eighteen blessings
of prayer.

Sefer Chasidim 158:1°x:11”1p 0°7°011 120

gon °nn BX .01°0 PO N AR OR D O°RLA2 737 XIP° OX ...

5% oo o3 15?31 512’0 DR X2 ¥R 701 0 DR K PP1Yy2
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“The fear of the L-rd is to hate evil, pride, arrogancy and the
evil way, and the forward mouth, do I hate” (Prov. 8:13).
“The fear of the L-rd is the beginning of wisdom, and the
knowledge of the All-holy is understanding” (Prov. 9:10).
“The fear of the L-rd prolongeth days, but the years of the
wicked shall be shortened” (Prov. 10:27). “He that walketh in
his uprightness feareth the L-rd, but he that is perverse in
his ways despiseth Him” (Prov. 14:2). “In the fear of the
L-rda...

Sefer Chassidim, Zhitomir, 1857 (Public Domain) « Medieval Jewish mysti-
cism, translated by Sholom Alchanan Singer. Northbrook, Ill. Whitehall Co.,
1971 (CC-BY)

123 N7° QOPPNIT NN YRwa PO 127 0

“The end of the matter, all having been heard: fear G-d.”
The ending of Ecclesiastes, sealed with awe.
Ecclesiastes 12:133:27 nonp
“23 M3 WY POIEANY XY PYRTNK YRl 937 137 Al
07
The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that this passage, from “the purpose of the
creation of the worlds” to “the very Infinite One,” is quoted
in Or HaTorah on Shemos.
KEHOT'S NOTE
120y Mnw N7MIR K2

125 oy X929 PR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T . pRa e B,k 2wy na
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Rabbeinu Bachya writes that Rosh Hashanah, the day the
world was created, is the beginning of G-d’s works, for

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/
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there is no king without a people. Cited in the Kehot note
for this principle.

Rabbeinu Bahya, Bereshit 38:30°7:17% n*wx12 ,12 1121

127 ay K92 79n PR

At the beginning of Balak, Rabbeinu Bachya explains that
without a people a king loses the name of king, for there is
no king without a people.

Rabbeinu Bahya, Bamidbar 22:2°2:275 92712 ,”°112 1127

PARAGRAPH 18

128 Y7om mobn

“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The worlds as the domain
of G-d’s Malchus.

Psalms 145:133:7”1np 0°2°1n
171 1377202 ANPWHM 0ONPY23 NSYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Sarah said: Elokim has made laughter for me; who-
ever hears will laugh with me.” Read as the purpose of the
Name Elokim, the future joy.

Genesis 21:61:X7 N°wx12

PPTPAY Y22 0ORPPR V7 TRy pRY MR nRm
And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note refers to the sources it gave at 64c, in the first
Shabbos Shuvah maamar.
KEHOT'S NOTE
.3,70 999 1101

131 17120 RAn

“And the glory of Havayah will be revealed, and all flesh
together will see.” The revelation of the time to come.
Isaiah 40:5°7:"n 171°yw°
11327 °7 78 °2 1717 2722 1871 °1 7922 17N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LRy
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,27 MAR

133 91181 P2

“Nullify your will before His will.” The inner aim of all the
mitzvos.

Pirkei Avot 2:4°7:’2 n1ax mwn
bu3 11987 I ARYY >7D L7937 11987 7y IR 7 R0
;IR 9P L3987 3B 0N 1937 PuoY 073 L1193 21En 9%
NX 7710 oK1 ,7010 O 7Y AR3Y2 PRRA XY ,M3RT ™ ¥I0A OX
inloy ,ynw? WOR XY 127 IRKR PXY ,inipn? Yoy 7y 9720
73BN X7 XOY , MUK MIBRYD? KA OX) .ynwa?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 20
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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In the Gate of the Form of the Worlds, Etz Chaim speaks of
the lowest earth as Malchus of Malchus of Asiyah, and of
this earth as the outermost vessels of Asiyah.

Sefer Etz Chaim 43:1°X:3”n 01 vy

136 TINART TI0°7 YW 27WwWo2

An index volume: its list of the places where Tanya is cited
marks this reference as “chapters 3-67”.
KEHOT'S NOTE
»990% MMNoKT *02 0BT — X°INT 0 02 XMW nimpnin nnana
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That discourse asks why man’s body was made differently
from all other creatures: plants and animals came forth
from the earth and water, body and soul together, by
G-d’s utterance, while man was formed separately.
KEHOT'S NOTE
LT,ARMN

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/
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This further explanation of “And Havayah Elokim formed
man” notes that the inanimate and the speaking are at op-
posite extremes, and so two Names were needed to join
them in man.
KEHOT'S NOTE
X ,TR™MN

139 (27y 975 172) 1% 2 npRa wrR
There too the Alter Rebbe refers to the Mikdash Melech at
the beginning of Tzav, 26b, on “Blessed be the Name of
the glory of His kingdom,” in connection with “the power
of my L-rd” (Numbers 14:17).

KEHOT'S NOTE
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The Zohar teaches that the root of awe is to fear G-d be-
cause He is the great Ruler, the root of all worlds, and all

before Him is accounted as nothing.

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
higher unity, in which all is nothing before G-d.
Deuteronomy 6:47:"1 0°727
:TIX Havayah 12°p%% Havayah X1 ynv
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23
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There “Israel is for Me a head” is read as Israel being, as it
were, the level of the “head” above, and through their
Shema, “Hear, O Israel,” they draw down the Supreme
Will.
KEHOT'S NOTE
.[3] .17y (2 ,nn) mow vy

143 MIART RY2 NI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“For the children of Israel are servants to Me; they are My
servants whom I brought out of the land of Egypt.” Even
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the servant’s nullification is “to Me,” bound to G-d
Himself.

Leviticus 25:557171:7175 Rp”

DTSR YN DO IRRTIYN 07 T3 218 PRI9IR 20
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For unto Me the children of Israel are servants; they are My

servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note records that an explanation on the maamar be-
ginning “Shuvah Yisrael ad,” on ad as a term of eternity, is
found in this manuscript volume.
KEHOT’'S NOTE
(R ,32) Inw Dyuaye a0y onx1 v Ty SRIwe 12w 177 DY 7IRa
ATV — AW 177 AR L[]

146 7Y oRPIY 7Y 1MPON K91 wan X

“Israel is saved by Havayah with an everlasting salvation;
you shall not be ashamed nor disgraced to all eternity.” Ad
as a term of eternity.
Isaiah 45:171:7171 W°yw°
7Y nPY=TY IMPIN"KDY WANKD DOMPIY NYIUN N2 YTl SR
O Israel, that art saved by the L-RD with an everlasting sal-
vation; Ye shall not be ashamed nor confounded world with-
out end.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Or HaTorah, in its volume of collected topics, refers to this

passage; the note also points to the footnote at the bottom
of that page.
KEHOT'S NOTE
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“Return, O Israel, unto (ad) Havayah your G-d.” Now read

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/
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as: return ad, G-d’s revealed kingship, to its source.

Hosea 14:2°2:7” ywin

Y2 D702 73 PRIR M T 2R N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At 35d the Alter Rebbe applies the same saying to the soul:
the love of G-d above reason is hidden within the body and
the animal soul as in exile, as “they were exiled to Edom;
the Shechinah is with them,” the Shechinah being the
spark of G-dliness in the soul.
KEHOT'S NOTE
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Rabbi Nasan: Israel is beloved, for wherever they were ex-
iled the Shechinah was with them, to Egypt, to Babylon, to
Elam and to Edom, and when they return the Shechinah
returns with them.
Sifrei Bamidbar 161:5°7:X”0p 12712 5120
5R n°933 19237 (2 X DRINW) MR 070y 7100w 0°3nR o) ...
,0nny 1°9w %322% 193 5y n°a% 0°I%n2 onha PPAR N0l
,0MnY N1°9w 0977 193 ;7722 SN noaynt (An YY) TR
;0% 79m Own SNTART 09°Y32 "RDD SNnwY (VR T9RT°) TR
7N DITRA X2 710 (30 7°YW°) MKW DRy 170w DITRD 193
2 (7 0°727) MR ,07RY "W 0NN OAwSY .17%an 00Ta
AMIRY LPPOR T AW ROR ,TRRI KD DWW .qRnT1 9maw nxcn
WRIM "W °RIAN 713297 NR 9D 133571 nR (T 0w Y)
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(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "... when
they defile My sanctuary which is in their midst," and
(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)
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The Tzemach Tzedek explains that “to return it” means
the level of Malchus.
KEHOT'S NOTE
(51 12 %) X 1PN NPwRIa 17K
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The Zohar explains that those who are always together and
never part are called “companions” (re’im), while those
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who long for each other and are not always together are
called “lovers” (dodim).

Zohar II, 56ax ,11 27
Zohar I1I, 4ax ,7 2’m

KEHOT’'S NOTE
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“Your eyes shall see Jerusalem, a tranquil habitation, a
tent that shall not be moved, whose pegs shall never be
pulled up.” The image of permanent revelation in the time
to come.
Isaiah 33:20°2:3"% vy
1932722 PIX XY M3 0PI APRIN TPY 2T 1R TE
ApNIYT23 V207021 ME? T ¥Rl
Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be

broken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Tzemach Tzedek writes that the Biur on “Shuvah
Yisrael ad” explains that the level of Malchus will be like
the level of Binah, for Abba and Imma are “two compan-
ions,” as the Arizal’s Likkutei Torah on Zechariah says on
“On that day.”
KEHOT'S NOTE
11%n’s n”MR .TRD'? 19%nw VY QW AR .ND°Y 1INNR1 D .ﬂ"1|7’? il
DT TR 7Y ORIWS 12 57 7R3 T R n JAPNRY
1°7012 ﬂ"IP‘?J wrRdY PYO 1IN O RPIRY .713°27 NI 10D Conn
,0°92712°0 .3, X7 12D Dy 1o m .T'l”1|777 07y LU RN 012 BTV
7,017 .3,an K120 .3

70 R A2
“On that day Havayah shall be One and His Name One.”

The verse on which the Arizal’s teaching about vav-hei ris-
ing to yud-hei is given.
Zechariah 14:9°'0:7 o0t
ST Y TN T KIT 0P2 YIRGTRTRY Ton n
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Byl ORWA 1D MAW OUN TRY WK WIpRY

The note points there on the impermanence of the First
Temple compared with the time to come; it does not quote
it.
KEHOT'S NOTE
.19 °Y JAMNKRY D N”MIRIY .2 ,RP RYTTIRD 17X RN

Mawm arn ny™

“Know this day and take to your heart that Havayah is
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G-d.” The verse of the discourse the text refers to.

Deuteronomy 4:39v”5:*7 0°727

"Y1 Pyun DRw2 DRORT XIT N °2 722770K NAWM oD Ny
“TI9 X NN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT PN IRYM
“For the earth shall be filled with knowledge of Havayah.”

The future revelation of the light that encompasses all
worlds.
Isaiah 11:9°0:x °yw°
YT YWD YRR CUTR IR MmYrRD e
:0°991 0°% 0°»3 Havayah-ny
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPAW K7 °1°IN
“For I, Havayah, have not changed.” The changeless level
from which the permanent tent is drawn.
Malachi 3:6"1:"3 25x%n
{00777 X2 Jpy7™33 DORY N7 K2 7 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(X790 19PT) 77N WUnD
The Tzemach Tzedek writes that the Idra Rabba (137a) ex-
plains this as coming through the drawing-down of the
concealed mind (mocha setima’ah) of Atika, as does the
Idra Zuta (end of 293b), and that from this will come “a
tent that shall not be moved.”
KEHOT'S NOTE
™3TRY ,RPONYT 0™ nownn vCY RINw R*Y0 T”bPT 27IR2 NN
Y MEN D NPIR — TR 53 5RO qwny amy L,2”yo 1U¥0T
97y IR P Lwn Y 130NRY 2 N”MIR2 02 901 LAEPIR

AANR PR PONYD AR 2

In the Idra Rabba the Zohar asks how Jerusalem can be
called “a tranquil habitation,” and answers that “tranquil
habitation” is said of Atik Yomin, whose eye is tranquil and
merciful.

Zohar, Idra Rabba 29:209-2202"7-19"7:1”3 K27 R1TXT 777 190

P70 270 . . 92nnY aWwpnn X0 Tn°

The note says that the image of the peg that binds the tent
to the ground is explained there at length.
KEHOT'S NOTE
.‘|’?’R1 2DPIR’Y 118N ’A N”MIR2 IRAN]
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“Yours, Havayah, are the greatness ... for all that is in
heaven and on earth.” Read as “that which holds heaven
and earth together,” like the peg that binds the tent to the

ground.

I Chronicles 29:11X™:1”2 X 0°1°71 °727

IR DURW3 373 TIM M3IM NIWEAM MM 17T 1 7Y
WK P07 Xpannm n27nna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WIS B 0D 10

There “the mountains shall depart” means that all earlier
revelations will be like a candle before a torch beside the
great revelation of the future, and “My covenant of peace”
is the supernal covenant that binds what is far above the
chain of worlds so that it comes into revelation, so that
above and below are equal.
KEHOT'S NOTE
.2 ,Xn RXN 9yh

WY B 0D

“For the mountains shall depart and the hills be moved,
but My kindness shall not depart from you, and My
covenant of peace shall not be moved.” The verse of the
discourse the text refers to.

Isaiah 54:107:773 17°yw°

M rzimz'x"? IARR CTOM 11LIRA NIYaIM W 00700 0D
N 07R 0K VAN KD NIGY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TV 121 RWN Q7 N 72D

“For thus says the High and Exalted One, who dwells for-
ever (ad).” Ad as eternity.
Isaiah 57:1570:1"17°yw°
RIT"NXY 1I9WR WiTR1 iR R0 WITRY TY 9% Ripa) 07 K D 73
:0°KD71 27 Ni°Na?Y 0°9DW M0 NN Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the

contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 L1y
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Y1 BRI iR o
“Havayah shall reign forever and ever.” G-d’s eternal
kingship, ad.
Exodus 15:1817>:7"0 mnw
:1y1 0%Y% T Havayah
The L-RD shall reign for ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10 mnw

LR 12w

G-d told Reuven, the first to repent, that his descendant
Hoshea would open with teshuvah: “Return, O Israel, unto
Havayah your G-d.”

Bereshit Rabbah 84:191%™:775 1127 n°wX"2
721WN32 NAND ANRY AW I 1% TR RLA KD 0Wn L.
mO?0PRY LTPNN AAWwNa oMo Ty T332 jaw 1vn L,aeenn
DR NP LTTPOR U TY PRI AW (T YwI) MR YN
DY T MR 707y 1YW InDY 00y 1YY 1WNwN 0°097 N1Nd
72T MR L7IM1 227 MR AN 0°0D7 N1ND DR INPwM .OTR
IX1 957 72 DA AN 171 IR 07 :NARR 0K TR
12 NIND oA RIR 772 Y77 RIX N9 9K 33 NIND 0K L7710
.. TIPTWTIPT AT 12 X3RRI %27 ANK 1N IMNPOR AYI o0

“Reuben returned to the pit, and behold, Joseph was not in
the pit, and he rent his garments” (Genesis 37:29). “Reuben
returned to the pit” - where had he been? Rabbi Eliezer and
Rabbi Yehoshua: Rabbi Eliezer said: In his sackcloth and his
fasting. When he was free, he went and peered into that pit.
That is what is written: “Reuben returned to the pit.” The
Holy One blessed be He said to him: ‘A person has never
sinned before Me and repented, and you are the first to initi-
ate ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1980 DA BAN L L YIN 10 NI N

There the Tzemach Tzedek explains this in another way,
and adds that the explanation given here is nevertheless
also true.

KEHOT'S NOTE

NAR 17MY A0 AR 1DIRI WIDN DWT PN Y N9W D NN IR

.y wns 97

PARAGRAPH 29

ya nbwaea

“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The second half of the maa-
mar’s opening verse.
Hosea 14:2°2:7” ywin
Y2 AP *D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

69



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3

172 W93 DRI DTN Pwoa Ny YW

The Rebbe’s maamar on the same verse, to which the note
points on the image of stumbling through sin.
KEHOT'S NOTE
L(X”1 BPIPN M”02 DOTI) IPWN PRIWS 1MW 17T IR

173 o°127 0%y NP

“Take words with you and return to Havayah; say to Him,
Forgive all iniquity and take what is good, and we will ren-
der for bullocks the offering of our lips.”
Hosea 14:3°3:7 ywii
20 MR 1Y RPNTP2 YHR MK CATOR 1MW 0°127 oony Ny
SN2 012 MPYN
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

174 1328 By ™1 11397

“And Havayah passed before his face and proclaimed,”
the opening of the Thirteen Attributes of Mercy. The mer-
cy comes from G-d’s “face.”
Exodus 34:61:7°% mnw
700727 BRI 13m0 5R o1 Lkl 1’;5—)"?5_7 112y
:NRKY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 30

175 oD 1N

Wisdom, Prophecy and the Holy One, blessed be He, are
each asked what the sinner’s punishment is; only G-d an-
swers that he should do teshuvah and be atoned. The Alter
Rebbe quotes a version in which Wisdom says “The soul
that sins, it shall die.”

Jerusalem Talmud Makkot 2:61:°2 n157 *n2217° Tinon

176 995NN N2 ANVINT WAT RonD 1R

The note cites the Rebbe’s discussion of this version of the
saying, in which “The soul that sins, it shall die” is
Wisdom’s answer.
KEHOT'S NOTE
M RDT°A MTIR R .2WN 7 0°900 w90 470,370 MR *v17° IR7
2711970 R0 .R7I 1hwn 1:5 D°TIYN "1 1358 °Y TN W”WP’?:
.2’y »opn .N5|7ﬂ °y 2”1 2”0pn 1”01 O3 IR T KRDI%3) 230 Y
IR 00N Y 271 NPRID BY UITR CIARD D .°WN Y 2N n”opn
(731 .158°y N W”W'? ARw Y1 Y oW 179N »Uo

177 T AR DPYN 119 anab

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.17RR0 N
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
e bw w”p No72

179 237 9307 927 1730 2%

The Talmud explains “the understanding one” (navon) as
one who understands one thing from within another. Here
it defines the contemplation that leads to love.
Chagigah 14a:1227:X 77 1a°an
TRPn Y — 0NV .DOWIN ¥IapY) 0N NaY? YTV — vy
957 170 *1272 TNiBY AYYa — "DOwAn” i3l DR ooanRn
ML — w0 227 TAR 927 PIRD A — N U2 PR
W22 Maneaw 770 *127 17 2ion’? k1w
William Davidson, Vocalized Arama{c (CC-BY-NC)
Sanhedrin 93b:3°3:2 7% 1"77710
7992 KPR ARIT IR KD M0 poan '?; 127 MR ATINY 27 PR
YR? ,2WT? YTV - i3 OReVD YT - 1l v 3T
- "X YR” ,MIR 9 ANROPRI 1071 REY? YTV - CApnvn
PRy M 727 TR 93T PIRY - 7137 17 19702 078 XYY
.0ipn %22 inind nonY -

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.3,28 PITHI0 LK A

180 SNDD D°nwn
“The heavens are My throne and the earth My footstool.”
The verse of the discourse the text refers to.
Isaiah 66:1°R:1"0 1°yw°
#2730 TR N72 AR Y9N 070 PIRT) KOD DY T M 1
SNMI DiPn 11K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 32

181 7Y RWN 3 19X 1NN

“Say to Him: Forgive all iniquity and take what is good.”
Read as addressed to G-d as “All,” the undivided level
above Chochmah.
Hosea 14:3°2: 7 ywin
290 1Y RPATP PHR MK CATOR 1MW 0°127 0By Inp
APNBY 0719 MnYYn
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 33

182 1°N2W 091D RPw
“And we will render for bullocks the offering of our lips.”
Words of teshuvah and prayer in place of offerings.

Hosea 14:3°3:77 yuii

290 nRY 1Y RPRTPD VPR MK TR AW 0°7127 IRy np
A3t 010 MY

Take with you words, And return unto the L-RD; Say unto

Him: ‘Forgive all iniquity, And accept that which is good; So

will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

183 o M3 M AR T 1200

“When a man among you brings an offering to Havayah.”
An offering is described as “to Havayah.”
Leviticus 1:2°2:°X Rp™
TR M2 137 D2 P23 DTN DPK [N PRI 237N 13T
:02127R7NK 1270 IRBT7I 1R2371 1920
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L7321 .0 .2 R ROP™
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“A burnt offering, a fire-offering, a pleasing fragrance to
Havayah.” The phrase recurs throughout the laws of
offerings.
Leviticus 1: 90X XIp™
MR 7YY AT PDITNN 1IDT PYRM 02 YO YY)
Havayah?® nin°1-n»
but its inwards and its legs shall he wash with water; and the
priest shall make the whole smoke on the altar, for a burnt-
offering, an offering made by fire, of a sweet savour unto the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

185 731p 2PN N7 PEN

Rabbi Yehoshua ben Levi: the prayers were instituted to
correspond to the daily offerings. Prayer takes the place of
the offerings.
Berakhot 26b:7°1:217> N1372
PR PO0 197 DipRD YA MY N2 nPan fpn 3Py
X1 M7 0¥ 192 P7ENN P ANKY RV 7700 KOX “NYIp”
2 Y300 PX1 77001 737 0¥ XYD
Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'] upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry

nor prayer for them, neither make intercession [paga'l] to
Me" (Jer. vii. 16).

likuteitorah.com/likkutei-torah/shabbos-shuvah/3/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,19M072

186 TR 220 TN PRI

“Michael, the great prince, stands and offers an offering
upon it,” on the altar built above.

Menachot 110a:9-11x"-"1:X »”p Mnan

T 37 MR 9773 27 9nR PRIYS DY DR DAY (3,2 2 0O 213T)
AR M 237 139P 1EY 20IpR) TAIY 21T W DRI 133 nam
N5 oy Abyn Ay moPha PRIoya oonon s1nbn 1R
(12,1 XAP™) 2°N57 KM WOPY w1 MK DR wIpn 13331 199K
12°RD 17N PO P DWRDY NRVAPY AMIAY Y 1IN0 DR

QWRY NRVM 77N 721y P10

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
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Tosafos records differing midrashim on what Michael of-
fers: some say the souls of the righteous, some say lambs
of fire.

Tosafot on Menachot 110ax >p mnan %y maoin

188 N27 K179 PROM

The Zohar says that Michael is the High Priest and comes
from the side of the right.

Zohar II, 231ax ,x>1 27m
KEHOT'S NOTE

X LRDT 270 [0] (R LD)

189 N27 K179 PNROM

The Zohar calls Michael the High Priest, the “lion that
consumes the offerings,” who offers the souls of those who
return in teshuvah as an offering before G-d.

Zohar, Tzav 20:135-14571"1p-179p:’2 18,9 190

PARAGRAPH 34
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“Seek Havayah when He may be found.” Applied to the
Ten Days of Teshuvah, when the Infinite Light itself is
drawn down.
Isaiah 55:6:717117°yw°
1219 AN IR IRRRN N WIT
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191 213 YT AV CTITR AR

“I am my Beloved’s and my Beloved is mine, who grazes
among the lilies.” The verse of the discourse the text refers

71



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3

to.
Song of Songs 6:3°2:1 0*°W W
DWW AYIT 07 7T 7T IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 B71071 NP°Y12 70N DY

A short maamar of the Alter Rebbe on why shoes are not
worn on Yom Kippur, to which the note points.
KEHOT'S NOTE
0°RX¥Y PRW Yy 177 03 N .2 ,7TUIN0 A7IN2 R LRI RRY
.606 °Y 121N NPMIR 0w Y 0°9%PI ATR ONARN 7P o°oyana
0Py v

193 571017 NP°y12 MMOR 275M

On Yom Kippur eating, drinking, washing, anointing,
wearing the sandal and marital relations are forbidden.
The Alter Rebbe explains the prohibition of shoes.

Mishnah Yoma 8:1°X:’1 X1 mawn
5’[;@[! n?*y;;a 12°021 13°M7) NYN n?~;§; 70K 0°71227 o
N 930 WO 08 DY ST 7PM TR YR wRwnd
I0IR DM, PPN °27 0727, 2700
On the day of atonement, it is forbidden to eat and to drink,
to wash, to anoint, 2 to lace on [leather] shoes, and to in-
dulge in sexual intercourse. A king and a bride [until the
30th day after her nuptials] may wash their faces; and a ly-
ing-in woman may lace [put] on [leather] shoes. Such is the
dictum of Rabbi Eleazar: but the sages prohibit it.

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

194 571017 NDY12 TIOK 27O

The law that on Yom Kippur one may not wear a leather
sandal or shoe, cited in the Kehot note.

Shulchan Arukh, Orach Chayim 614:20n nx 717y n2w
27N
D DR 12 R¥PI1 YV 2P ®BR MY 2w DyIn IR D710 P10 710K
AR D IR 732 DW IR wp W IR na DY Dar 7oK MY 101 vy
0°73 By Y2 9mnY) 0°2771 w12 073 °RY? 129K 1mn 0°n
TP RI™T 237R) (71972 1°9Y RN 97annT e MY S mnon
:(L™np "0
It is forbidden to put on a sandle or a shoe of leather, not
even as a sole on an artificial leg and to go out with it. Even
if it is wooden (the shoe) and covered with leather it is for-
bidden, but if it is made of reed or straw or cloth or other
things, it is permissible even to go outside in them to the
public domain (the street). (It is permissible to stand on
cushions and pillows of leather, and anyhow one who is
strict about these ...

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain) « Hilkhot Yom ha-Kippurim, trans. by Jan M. Brahms. HUC, 1976
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] Rt pPaanowa 2 ,T’?ﬂ] R”¥7°D R121° 012
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Sandalfon, an angel taller than his fellows, stands behind
the Chariot and ties crowns for his Maker. The text de-
scribes the angels as raising Israel’s prayers.
Chagigah 13b:4"7:2 ¥ n3°an
PUYPN 221 MW NPT DIN PIND T DN MM NPT XY
Rn°inn2 .nivnn '?EN Yo R LPIR2 TRIY XY TN "[}5573
I Y NiKn R T20n a0R 39237 LY 18?10 Xin
17123 MI2” :2°N07 PR .ﬁJiP‘? 0703 WP 123713 "IN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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Tosafos explains “ties crowns for his Maker”: from the
prayers of the righteous he makes crowns.

Tosafot on Chagigah 15a:1-17a: 'R:R 1>-’R:X 1”0 72°A0 2y Mpoin
AN vLRY NP0 PR WP YTIn? Lrotin povw nenm
75 17 YR AnD waon ontwIIna .0%AW 0°33 1AW KD
55 URY 7N 2727 AT AT M PNTY MRIPR YD0 ROK)
AN MR D735 5Y MAT MY X2 20p M R o mnT et
9 PYRW NT 1% 113 R 1PT2Y 19K IRN MK RIDID 0P K290
WX 73 DR (7732 °M) 2°N3T RD 107 D MR PRI PPaw
PP WA RIM AN D DOW 1P MR (21 21R) "awnD 2PRD
<o TP ANPWRAN 712 DO DOWYM MZn Mo 100 T

Vilna Edition (Public Domain)

198 0°oy13 "Ry 180 N

“How beautiful are your steps in shoes, O prince’s daugh-
ter.” The verse of the discourse the text refers to on the an-
gels as “shoes.”
Song of Songs 7:2°2:"t *°Wi1 W
> YR DOKPN 13 TIT CRiRn TN 0°PYI2 TRyD 19T
ST
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The
work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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In earlier times, when Israel brought offerings, the image
of a lion would descend and be seen upon the altar, con-

72



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3 o] W’PY?N Ty SR 121

suming the offerings.
Zohar I, 6ba ) X’
Zohar II, 278ax ,ny1 27mt

Zohar III, 17ax ,> 2’m

KEHOT'S NOTE
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A lion of fire would descend to consume the offerings. The
Alter Rebbe compares the angels who raise the prayers to
this lion.

Zohar, Vayikra 40:278-41:28571797:X"1n-1"1y:1 RIp™ 711 7190

201 PY° WD

“As an eagle stirs up its nest, hovering over its young.”
The verse of the discourse the text refers to.

Deuteronomy 32:11x>:277 0°737

N3R5y IR 17N> 101D B9 AN PHIATRY 1R 1Y WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

202 97933 9199 BON2 PPN TRy DYDY
A maamar of the Rebbe to which the note points on the
“face” that does not itself come into revelation; it does not
quote it.

KEHOT'S NOTE
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“For on this day He shall atone for you, to purify you; from
all your sins before Havayah you shall be purified.” Lifnei,
“before,” is read as pnei, G-d’s “face.”

Leviticus 16:30°7:10 X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Zohar II, 135b for these words.

Zohar I1, 135ba ,1%p 2m

KEHOT’'S NOTE
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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