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An Explanation on “Return, O Israel”

“Havayah is Elokim” has two meanings: within the worlds, G-d’s
transcendent Name and His Name of kingship are united as the
higher and the lower unity; beyond the worlds, even Havayah is
only a “name” and a contraction, Elokim, beside G-d’s essence.
The return of “Return, O Israel,” through boundless compassion,
reaches that essence and draws down the Thirteen Attributes of

Mercy that restore all of Atzilus.
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THE BIG IDEA

“Havayah is Elokim” has two meanings: within the worlds, G-d’s transcendent
Name and His Name of kingship are united as the higher and the lower unity; be-
yond the worlds, even Havayah is only a “name” and a contraction, Elokim, beside
G-d’s essence. The return of “Return, O Israel,” through boundless compassion,
reaches that essence and draws down the Thirteen Attributes of Mercy that restore
all of Atzilus.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This biur develops the preceding maamar’s two readings of “Havayah is Elokim.” Mishnas Chassidim
explains that Havayah is Z’eir Anpin and Elokim is Nukva, yet Z’eir Anpin itself counts as Elokim be-
side Atika. The first reading is the interweaving of the Names: Ado-nai within Havayah is the higher
unity, and Havayah within Ado-nai is the lower unity, in which bittul descends into separate beings.
Ado-nai and Elokim are Nukva, the supernal speech whose letters divide creation into endless, never
identical beings, from the angels down to a person’s two hands; Havayah draws bittul into them, as
peace joins fire and water. In the Time to Come ascent from below will give way to descent from above,
and even the resurrected body will be nourished by the radiance of the Shechinah, as Moshe was on
the mountain. The second reading goes higher: all of Atzilus is only a “name” beside G-d’s essence.
Yaakov’s limitless compassion reaches there, and so does the return of “Return, O Israel”: weeping like
Chanah'’s, born of pain and joy together, draws down the Thirteen Attributes of Mercy, forgiveness and

the yud of awe, and restores all of Atzilus.

OUTLINE

1 Havayah and Elokim: the two interweavings 1-2

Mishnas Chassidim on the seven times “Havayah is Elokim”; the interweavings of Ado-nai within Havayah
and Havayah within Ado-nai as the higher and lower unity; Elokim and Ado-nai as Nukva, the supernal
speech from which all separate and differing beings come.

2 Separation, bittul and the Time to Come 13

G-d gives life as a King to separate beings, yet draws bittul into them from Havayah; ascent from below and
descent from above; in the Time to Come the light will dwell in physicality, and the resurrected body will be
nourished by the radiance of the Shechinah. This is the first interpretation.
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3 The second interpretation: Havayah is only a name 14

Even Atzilus, G-dliness itself, is only a “name” beside the essence of the Infinite One; every Sefirah, even

Chochmabh, is the Infinite’s self-contraction, as in “the great, the mighty.”

4 Yaakov’s prayer and limitless compassion 15
“If Elokim will be with me” and “then Havayah will be to me as Elokim” show both interpretations; Yaakov’s
compassion, unlike Avraham’s measured kindness, has no limit.

5 Return, O Israel: weeping, mercy and the repair of Atzilus fle

Chanah prayed “upon” Havayah with weeping born of pain and joy; such compassion draws down the

Thirteen Attributes of Mercy, the two Havayahs of Arich Anpin and Z’eir Anpin, forgiveness and the yud of

awe, which restore all of Atzilus after sin.

KEY CONCEPTS

The interweaving of the Names (shiluv) 71 279w
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The letters of Havayah and Ado-nai alternated in one com-
bined Name. When the yud of Havayah comes first,
Havayah prevails (the higher unity); when the alef of Ado-
nai comes first, Ado-nai prevails (the lower unity).

The higher and the lower unity X717 8%y X717
Rnn

In the higher unity the separate worlds are nullified within

G-d; in the lower unity G-d’s light descends and is present
within the separate worlds, drawing bittul into them.

Nukva as supernal speech 7177y 7127 — X213

Malchus, the Names Ado-nai and Elokim, works like
speech: an outer, separate garment whose letters and
combinations bring forth countless separate and differing
creatures.
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Havayah as a “name” °nw X177 177 IR

Even Havayah, the G-dliness of Atzilus, is only a name,
like a person’s name or the sun’s radiance, beside the es-
sence of the Infinite One; relative to that essence it is
“Elokim.”

The world of the Resurrection 7°1ni 071y

The World to Come of the Sages’ saying, in which the phys-
ical body will exist and be nourished by the radiance of the
Shechinah instead of food.

Yaakov’s compassion 2py° N7 — ninana

Unlike Avraham’s kindness, measured by love and by the
recipient’s worth, compassion has no limit, and so it
reaches above Havayah itself.

The Thirteen Attributes of Mercy 0°»r771 n17m 27
Drawn down by compassion; their “Havayah, Havayah” is
read as the Havayah of Arich Anpin calling forth the
Havayah of Z’eir Anpin, renewing all of Atzilus.
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SECTION 1 11-2

Havayah and Elokim: the two interweavings
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An explanation (biur) on “Return, O Israel” (Shuvah Yisrael).

This section is a biur, a further explanation, of the preceding maamar in Likkutei Torah on Hosea’s call “Re-
turn, O Israel, unto Havayah your G-d.” It takes up that maamar’s two interpretations of “Havayah is
Elokim” and explains them through the Kabbalah of the Divine Names, through Yaakov’'s prayer and
through Chanah’s weeping.
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It is stated in Mishnas Chassidim (Tractate Yoma), on the matter of the seven times “Havayah is
Elokim” that are said at Ne’ilah on Yom Kippur; these are its words: ““Havayah’ is Z’eir Anpin (the
emotive attributes); ‘is Elokim’ is Nukva (the feminine), etc. Havayah, Z’eir Anpin, in turn be-
comes Elokim when it ascends to Atika, for relative to Atika it is considered as Elokim.” End of

quote.

Mishnas Chassidim is a Kabbalistic work that sets out the Arizal’s system in the form of Mishnah tractates; in
its tractate on Yom Kippur (at its end, as the Kehot note specifies) it explains “Havayah is Elokim,” the verse
said seven times at the close of Ne’ilah. In its reading, “Havayah” is Z’eir Anpin, the configuration of the
emotive attributes, and “Elokim” is Nukva, the feminine configuration (Malchus). Yet Z’eir Anpin itself
counts as “Elokim” when it rises to Atika, the inner dimension of Keser, because next to that level it is only a
contracted, limited light.
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The explanation is this: there are two interweavings, the interweaving of Havayah within Ado-nai
and the interweaving of Ado-nai within Havayah, and these are the levels of the higher unity
(yvichuda ila’ah) and the lower [unity] (yichuda tata’ah), as is explained (in Likkutei Amarim
[Tanya], Part II); for this is a rule in Pri Etz Chaim: the first letter in the Name is the one that pre-
vails, etc.
The letters of the Names Havayah and Ado-nai can be interwoven in two orders: beginning with the yud of
Havayah, or beginning with the alef of Ado-nai. These are the higher unity (yichuda ila’ah), in which the
world is as nothing before G-d, and the lower unity (yichuda tata’ah), in which G-d is present within the
world’s existence, as Tanya, Part II (Shaar HaYichud VehaEmunah) explains. The rule invoked is that the first

letter of a combined Name shows which Name prevails; the Kehot note finds this rule in Mishnas Chassidim

and says it was not found in Pri Etz Chaim.
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It follows that the interweaving of Ado-nai within Havayah, in which the yud is the first letter, is the
level of the higher unity, in which the level of Havayah prevails over the level of Ado-nai, and the
Name Ado-nai is included

With the yud first, the Name Havayah leads and Ado-nai is absorbed into it. This is the higher unity: Ado-nai,

the Name of kingship through which the worlds exist, is wholly included in Havayah, the Name of G-d as He
transcends the worlds.
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in the Name Havayah. And the interweaving of Havayah within Ado-nai is the lower unity, in which
the alef is the first letter, so that the Name Ado-nai prevails over the Name Havayah. (And see what
iswritten in the discourse beginning “And you shall offer a burnt offering, a fire offering.”)

With the alef first, Ado-nai leads and Havayah is drawn into it, so that G-d’s transcendent light is present

within the limited realm of kingship. This is the lower unity. The parenthesis sends the reader to the dis-
course on the verse “And you shall offer a burnt offering, a fire offering” for more on this.
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And the point is this: the Name Ado-nai is the Name Elokim, for both are one level, as is written in
the Mishnas Chassidim mentioned above, that Elokim is Nukva, etc.

Ado-nai and Elokim are treated here as one level: both are names of Malchus, the attribute of kingship,
through which G-d’s light is limited and the separate worlds come into being. This is why Mishnas Chassidim
can call Elokim “Nukva”: Nukva, the feminine configuration, is Malchus.
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Now, the level of Nukva is the level of speech, which is separate and is the outer garment of the

soul. It is not like thought, even though thought too is a garment of the soul

Malchus is likened to speech. Speech is the soul’s outer garment: it leaves the speaker and stands apart from
him, whereas thought, although also a garment of the soul, stays within.
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(only it is an inner garment); this is like “that locust whose garment is of itself and within itself,” for
thought is united with the soul, since such is the way and order of the creation of the intellectual
soul: it thinks and ponders constantly. Speech, by contrast, is only at times,

Thought is an inner garment: the soul is always thinking and is never without it, like the locust of the

Aramaic saying, whose “garment” grows out of its own body. Speech, by contrast, comes only at times.
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and even this depends on the will of the soul: when it wishes, it enclothes itself [in speech], etc. And
so it is with the level of Nukva, which is the source of separate beings: it is the level of supernal
speech, letters and combinations that separate, so that there comes to be a division into worlds
without number, “a thousand thousands,” etc.,
Even speech depends on the soul’s will: it speaks only when it chooses. In the same way the supernal speech,
Nukva or Malchus, is the source of all separate beings: its letters and their combinations divide one thing

from another and bring forth countless worlds, “a thousand thousands,” as Daniel says of the angels who
serve before G-d.
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until the separate beings became very, very many, many angels and souls, and many more like
them, etc.; and no two creatures are alike, etc.

From this source comes a vast multitude of separate creations, angels and souls without number. And no two
of them are alike, echoing the Sages’ teaching that no two people’s faces or minds are the same.
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And “from my flesh I behold”: of the two hands of a person, one is right and one is left, and they

are not alike; and even the flesh that covers the whole body,

Job’s words “from my flesh I behold G-d” are a warrant for learning about the divine from the human body.
Even a person’s two hands are not alike: one is right and one is left.
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which is one flesh, has places in it: there is a place that is high and [a place]| that is low, etc. There
are reasons for this in the way of the Kabbalah, and the researchers too have investigated and
found it so, etc.

Even the flesh of a single body differs from place to place, higher in one spot and lower in another. The text
notes that the Kabbalah gives reasons for this and that the researchers of nature reached the same conclu-

sion: diversity is built into creation, down to a single body.

SECTION 2 - 13

Separation, bittul and the Time to Come
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In the same way, there is a great multiplicity of division among the angels, such as the camp of
Michael, in love, and the camp of Gavriel, in awe, etc.; and among the souls, Avraham, the attribute
of love, and Yitzchak, awe, etc.

The same diversity runs through the angels and the souls. Michael’s camp serves G-d with love and Gavriel’s

with awe; among the patriarchs Avraham embodies love and Yitzchak awe, as the verses call Avraham “who
loves Me” and G-d “the Fear of Yitzchak.”
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And among them all, no one is like another, etc. The root and source of the creatures’ life-force, so
that there is a division of all these levels, is the supernal speech; that is, because it does not draw

down life-force to them

No two creations are alike, and the source of all this division is the supernal speech, Malchus. The reason,
given in the next part, is that Malchus gives life to the creatures only in the manner of a king.
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except at the level of a king, as is known from the matter of “There is no king without a people
(am)”: [am, as in] omemos (dimmed), etc., separate things, etc. And this is the matter of the Names
Ado-nai and Elokim: to be Master (adon) and Elokim, [meaning| mighty (takif), etc.

A king needs subjects who are separate from him: in the well-known saying “There is no king without a peo-

ple (am),” the word am is read as related to omemos, “dimmed,” beings distant from the king. The Names
Ado-nai, “Master,” and Elokim, “the Mighty One,” express this relation of ruler and ruled.
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And this is their life-force and their existence: that they should have a coming-into-being of their
own, which is why they are distinct one from another. Nevertheless, a level of self-nullification (bit-
tul) is drawn down to them from above, so that while being separate they should be nullified,

The creatures’ very life is to exist as distinct beings, each set apart from the other. Yet a measure of bittul is
drawn down to them from above, so that even as separate beings they remain nullified before G-d.
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as it is written, “And the host of the heavens bow down to You”; and this drawing down is from the
level of Havayah. It is like the matter of “Dominion and fear are with Him; He makes peace in His
heights,” where the peace is that the water does not extinguish [the fire], etc.,
Nehemiah’s words “the host of the heavens bow down to You” describe this bittul of the heavenly beings, and
it comes from the Name Havayah. The Midrash reads Job’s verse “Dominion and fear are with Him; He

makes peace in His heights” as the peace between Michael, of water or snow, and Gavriel, of fire: the water

does not put out the fire, and the fire does not consume the water.
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because both are nullified in their source, since the level of “dominion and fear” is drawn down.
And this is the matter of the interweaving of Havayah within Ado-nai; for

Fire and water can stand together because both are nullified in their source, where “dominion and fear” are
drawn down upon them from above. This descent of the higher into the lower is what is meant by the inter-
weaving of Havayah within Ado-nai.
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in order for two levels, an upper and a lower, to be joined, one of two things is needed: either the
lower raises itself to ascend to the upper, or the upper descends and lowers itself down to the
lower.

A general principle: an upper level and a lower level can be joined in only two ways. Either the lower is

raised up to the upper, or the upper lowers itself to the lower.
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Now, the interweaving of Havayah within Ado-nai is the descent and drawing down of a higher lev-
el from above to below, which is the level of bittul drawn down into the created beings, so that they
are separate and [yet] nullified, etc.; as it will be in the Time to Come, “For eye to eye they shall
see,” etc., “and all flesh shall see,” etc.

The interweaving of Havayah within Ado-nai is the second way: the higher level descends, so that bittul is

drawn into created beings while they remain separate. Its full form belongs to the Time to Come, of which

Isaiah says “eye to eye they shall see” and “all flesh shall see”: physical flesh itself will see G-dliness.
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That is, in physicality, in the place of this world, a supernal light will be drawn down. And of this it
is said, “She has fallen; she shall no more rise.” The meaning is that “rise” is a term for raising up
and ascent from below to above, like the ascents of the worlds on Shabbos and Yom Tov,

Then a supernal light will shine in the physical world itself. Amos’s lament “She has fallen; she shall no more

rise” is read here in a new way: “rising” means ascent from below to above, like the ascent of the worlds on
Shabbos and festivals.
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which is the interweaving of Ado-nai within Havayah. And in this mode of “rising” she shall not
continue any more; rather, there will be drawings-down from above to below, and in the place of
darkness, there the Infinite Light (Or Ein Sof), blessed be He, will dwell.

Ascent from below is the interweaving of Ado-nai within Havayah, and in the Time to Come it will no longer
be the way; instead light will be drawn down from above, so that the Infinite Light dwells in the very place of
darkness. The Talmud, too, records a reading of this verse as consolation: “She has fallen and will fall no
more; rise, maiden of Israel.”
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This is as our Sages, of blessed memory, said about the World to Come, which is the World of the

Resurrection: “In it there is no eating, etc., but the righteous sit and delight, etc.”

The Sages describe the World to Come: there is no eating or drinking in it, “but the righteous sit with their
crowns on their heads and delight in the radiance of the Shechinah.” Here the World to Come is taken to be

the world of the Resurrection.
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For certainly it does not mean that the physical limbs will be done away with; for if so, what does it
teach us [in saying] that there is no eating there? After all, the soul before its coming [into the body]

also had no eating, and nothing of the matters of this world applied to it at all.

This cannot mean that the physical body will cease to exist. If it did, the Sages would be saying nothing new
by stating that there is no eating, since a soul before it enters a body never ate and has nothing to do with
worldly matters.
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Rather, certainly there will be a body and physical limbs. (For “the World to Come” does not mean

Gan Eden, the world of souls; rather, it is the World of the Resurrection.)

So there must be a body with physical limbs in the World to Come. The parenthesis follows the view, which
the Kehot note identifies as the Ramban’s, that the “World to Come” is not Gan Eden, the world of souls, but
the world after the Resurrection.
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If so, we need to understand: since there is no eating there, etc., then the creation of the body and

the limbs is in vain, G-d forbid.

This raises a question: if the resurrected body neither eats nor drinks, its organs would seem to have been
created for nothing.
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But the explanation is that the physical body and limbs too will be nourished from the spiritual:
their delight in the radiance of the Shechinah (Divine Presence) becomes food for the body and the
physical limbs, the physical innards and stomach, etc.

The answer is that the physical body itself will be nourished by spirituality. The delight the righteous take in
the radiance of the Shechinah will itself become food for the physical body and its organs.
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As it was with Moshe on the mountain for forty days: his body and limbs were wholly physical, yet
they were nourished from the spiritual.

There is a precedent: Moshe spent forty days on the mountain with a fully physical body, yet without eating,
and the Midrash says he was nourished by the radiance of the Shechinah.
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Only, in Moshe’s case, after his descent from the mountain the body’s organs needed physical
food, because the world had not yet been refined, etc. Not so in the Time to Come, when the materi-
ality of the world will be refined and “all flesh shall see,” etc.:

After Moshe came down, his body again needed physical food, because the world had not yet been refined.

In the Time to Come, when the world’s coarse materiality is refined and “all flesh shall see,” this will no
longer be so.
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then supernal nourishment will be drawn down below, even into the place of darkness, into the
physical limbs, as mentioned above. And this level is what we ask for on Rosh HaShanah and Yom

Kippur: “And You, He (Hu), Havayah our G-d, will reign,” etc.;

Then supernal nourishment will reach even the place of darkness, the physical limbs. This is what we ask for
in the prayers of Rosh HaShanah and Yom Kippur: “And You, He, Havayah our G-d, will reign.”
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that is, that the level of “He” and the level of “Havayah our G-d,” which are lofty levels and rungs of
the Infinite Light, blessed be He, should be in a state of kingship and revelation, so that the world is
conducted through them; that is, that spiritual nourishment should flow into the physical organs
and limbs.

“He” (Hu) and “Havayah our G-d” are lofty levels of the Infinite Light. The prayer asks that they reign openly

and conduct the world, which means that spiritual nourishment will flow even into the physical organs.
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And this is the first interpretation of “Havayah is Elokim.” (That is to say, the two interweavings
mentioned above all still come under one interpretation of “Havayah is Elokim,” namely the high-
er unity (yichuda ila’ah) and the lower unity (yichuda tata’ah).)

All of this, both interweavings, belongs to the first interpretation of “Havayah is Elokim”: the higher and the
lower unity. The second interpretation, which follows, goes further.
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SECTION 3 - 14

The second interpretation: Havayah is only a name
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2. But the second interpretation is this: it is written, “I am Havayah; that is My Name.” The mean-
ing is that although the level of Havayah is the level of the World of Atzilus (Emanation), which is
G-dliness, for “He and His life-forces are one in them, and He and His vessels (ihu vegarmohi),”
etc.,
Now comes the second interpretation of “Havayah is Elokim.” Isaiah’s “I am Havayah; that is My Name”
teaches that Havayah, for all its height, is a name; and Havayah is Atzilus, the world of Emanation, which is

G-dliness, for there, in the words of the Tikkunei Zohar, “He and His life-forces are one, He and His vessels

are one.”
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nevertheless it bears no comparison to the very essence and being of the Infinite One (Ein Sof),
blessed be He; and the whole level of Atzilus is no more than the level of a name, as in the analogy
of a person’s name, “Avraham,” which is not of his essence at all, etc., and as in the analogy of the
radiance of the sun, etc.

Even so, Atzilus is nothing compared to the very essence of the Infinite One. It is like a person’s name, which
lets others call him but is not his essence, or like the sun’s radiance compared with the sun itself.
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And this is [the meaning of] what is said in Mishnas Chassidim, “relative to Atika”: that is, the
Malchus (sovereignty) of the Infinite One, etc. And that the Infinite Light (Or Ein Sof) is drawn down
to become the Ten Sefiros, Chochmah (wisdom) and Chesed (kindness), etc., means that it con-
tracted itself to be enclothed in the level of Chochmah, not only in the vessels
This is what Mishnas Chassidim meant by “relative to Atika”: Atika here is the Malchus of the Infinite One,
the source from which Atzilus issues, and next to it even Atzilus counts as Elokim. When the Infinite Light

becomes the Ten Sefiros, such as Chochmah and Chesed, it must contract itself to be enclothed in

Chochmah, and this is true not only of the vessels of the Sefiros.

likuteitorah.com/likkutei-torah/shabbos-shuvah/2/ 13
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but even in the lights; this is only by way of tzimtzum (contraction) and enclothement. “You are
wise” (ant chakim): the meaning is, “You” is the Infinite Light, blessed be He, lowering Himself
into the level of “wise,”

Even the lights of Atzilus, not just its vessels, are a contraction and enclothement of the Infinite. The phrase

“You are wise,” from Eliyahu’s prayer in the Tikkunei Zohar, means that “You,” the Infinite Light, lowers
Himself to become “wise.”
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for “in the place of His greatness, there you find His humility,” etc. And this is [the meaning of] “the
great, the mighty” (hagadol hagibor): a hei with gadol (great), a hei with gibor (mighty); for in or-
der to be great and mighty, He contracted [Himself] through the hei, and to be awesome there are
two contractions, the vav and hei of vehanora (and the awesome), etc.
The Talmud teaches that wherever one finds G-d’s might, one finds His humility; here it appears as “great-
ness”: His very greatness is an act of self-lowering. Pri Etz Chaim reads the Amidah’s “the great, the mighty”

as “hei-great, hei-mighty,” the added hei marking a contraction through which G-d becomes “great” and
“mighty,” while “and the awesome” (vehanora) adds two letters, vav and hei, for two contractions.

SECTION 4 - 15

Yaakov’s prayer and limitless compassion
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And this is the matter of Yaakov’s prayer, “If Elokim will be with me,” that is, a drawing down from
above to below, “and will guard me on this way,” to carry out refinements (birurim), etc.; for he
went to Charan, [a name] from the expression charon af (wrath), which is the place of the kelipos
(husks) and the sitra achra (the other side), etc.
Yaakov’s vow on his way to Charan shows both interpretations. “If Elokim will be with me” is a drawing down
from above to below, and “guard me on this way” refers to his task of refining (birurim) in Charan, whose

name recalls charon af, divine wrath: the place of the kelipos and the sitra achra, the forces that conceal
holiness.
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And afterwards, when “I return in peace to my father’s house, then Havayah will be to me as
Elokim”: that is to say, the level of Havayah will be for me in the state of Elokim and tzimtzum (con-

traction), relative to the very essence of the Infinite Light (Or Ein Sof).

“Then Havayah will be to me as Elokim” is the second, higher stage, after his return in peace. Read this way,
Yaakov asks to reach a level so high that Havayah itself would be to him only Elokim, a contraction, com-
pared with the very essence of the Infinite Light.
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For the level of Yaakov is that he rises higher and higher, to the loftiest heights, “running through
from end to end”; for the attribute of Yaakov is “an inheritance without bounds,” which is without
limit.

Yaakov can rise so high because his attribute has no limit. He is likened to the Mishkan’s middle bar that

runs “from end to end,” and his is the “inheritance without bounds” that the Talmud promises to one who
delights in Shabbos.
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For the attribute of Avraham, which is Chesed (kindness), has a limit to how far it will spread, be-

cause there is something that holds back and prevents the spreading.

Avraham'’s attribute, Chesed (kindness), has a limit: kindness can spread only so far before something holds
it back.
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For kindness is given out of love and generosity, and this has a measure and a limit: how far the
love reaches, and how much generosity it is fitting to give, depending on the recipient, whether he

isworthy of it and to what extent he is worthy, etc.

Kindness flows from love and generosity, and these are measured: by how far the giver’s love reaches, and
by the recipient, whether he is worthy and how worthy he is.
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Not so the attribute of Yaakov, which is compassion: to this there is no limit, for even though [the
other] is not worthy of it, nevertheless one should have compassion on him, etc.

Yaakov’s attribute is compassion (rachmanus), which has no limit. It goes out even to one who is not worthy
of it.

SECTION 5 - 116
Return, O Israel: weeping,
mercy and the repair of Atzilus
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And this is [the meaning of| “Return, O Israel, unto (ad) Havayah your G-d (Elokecha)”: that is, to
be at the level of “Israel,” until (ad) Havayah will be at the level of Elokim, etc., as mentioned

above.

The verse of Shabbos Shuvah is read in this light: “Return, O Israel, unto Havayah your G-d” means rising to
the level called “Israel” until Havayah itself becomes as Elokim, a mere contraction, before the essence of
G-d. This is the return of the second interpretation.
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And this is [the meaning of| “And Chanah prayed upon (al) Havayah,” “upon” specifically, “and
wept bitterly”: this is the level of compassion. For although weeping also comes from joy, neverthe-

less it is not joy alone,

Chanah’s prayer shows how this is reached. She prayed “upon” Havayah, which the text stresses: above the
level of Havayah; and her bitter weeping is compassion. Weeping can also come from joy, but never from joy

alone.
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for in the joy of a wedding, weeping does not mingle; only in a joy that comes out of pain, like “the
advantage of light that comes from darkness,” and like one who was far from his father and after-

wards saw him, etc.

At the plain joy of a wedding no one weeps; tears come only with joy that grows out of pain, as light is most
precious when it comes out of darkness, or when someone long separated from his father finally sees him.
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So weeping comes from the inter-inclusion of the two levels, like compassion, which is composed
of two levels. And through this the Thirteen Attributes of Mercy are drawn down: “And He called,
Havayah, Havayah”: the first Havayah calls and draws down the second Havayah.

Weeping, then, mixes two opposite feelings, and so does compassion. Such compassion draws down the

Thirteen Attributes of Mercy, which open with “Havayah, Havayah”: the first Havayah calls forth and draws
down the second.
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For the first Havayah is in Arich Anpin; there [it is], “Gracious and compassionate is Havayah,” for
in order for there to be Havayah, “gracious and compassionate” comes first. And the second
Havayah is in Z’eir Anpin (the emotive attributes), so that there is “Havayah, G-d, compassionate
and gracious,” etc. And as it is written,
The first Havayah belongs to Arich Anpin, the outer dimension of Keser, where the Psalms say “Gracious and
compassionate is Havayah,” with grace and compassion before the Name, for they are what bring Havayah

forth. The second belongs to Z’eir Anpin, where the Torah says “Havayah, G-d, compassionate and
gracious,” with the Name first.
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“For with You is forgiveness, so that You may be feared.” The meaning is: when forgiveness, a reve-
lation of will, the level of Arich Anpin, is drawn down, then [comes] “so that You may be feared”: a
revelation of the yud that rests upon His head, in which awe dwells, which is the light of Abba
(Chochmah).

The Psalm says “For with You is forgiveness, so that You may be feared.” Forgiveness is a revelation of the

supernal will, Arich Anpin; then comes awe, the yud of Havayah, which is the light of Abba (Chochmah), de-
scribed in an Aramaic phrase as the yud resting upon His head, the seat of awe.
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For Abba draws from the eighth mazal, and Abba is the root of the World of Atzilus (Emanation).
And through this the level of Havayah is drawn down, which is the level of

In Kabbalah, Abba draws its light from the eighth of the thirteen tikkunim of the beard of Arich Anpin, called

the mazal, and Abba is the root of all of Atzilus. Through this, the Name Havayah is drawn down anew.
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the general and collective expression (klalus) of all of Atzilus; and the whole of Atzilus becomes
rectified again, after one has blemished the letter yud, etc. And this is through “Return, O Israel,
unto Havayah your G-d,” etc.

Havayah encompasses all of Atzilus, so its renewal restores the whole of Atzilus, even after a person has

blemished the yud of the Name through sin. This is what the return of “Return, O Israel, unto Havayah your

G-d” achieves.

IN ONE'S AVODAH
The maamar’s lesson is the return of Shabbos Shuvah: to return “unto Havayah your G-d” like Chanah, who
prayed “upon” Havayah with weeping, a compassion born of pain and joy together. Such a return reaches
above the Name Havayah and draws down the Thirteen Attributes of Mercy and forgiveness, repairing the
yud of the Name that sin blemished. In the prayers of Rosh HaShanah and Yom Kippur we also ask, “And
You, He, Havayah our G-d, will reign”: that the highest levels rule openly, until even physical life is nour-
ished by G-dliness.

QUESTIONS FOR DISCUSSION

1. Why does the first letter of an interwoven Name decide which Name prevails, and what does each order

say about how G-d relates to the world?

2. Why can the Sages’ statement that the World to Come has no eating not mean that there will be no body,

and how will the resurrected body be nourished?

3. In what sense is even Havayah, the G-dliness of Atzilus, only a “name” and “Elokim” beside G-d’s

essence?
4. Why is Yaakov’s attribute of compassion without limit, while Avraham’s kindness has a measure?

5. Why does weeping come only from joy mixed with pain, and how does such weeping draw down the
Thirteen Attributes of Mercy?
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According to the note, the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there, and a further
explanation of it appears on p. 925 of the same volume.
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The verse opens the haftarah
of Shabbos Shuvah and gives the preceding maamar, and
this explanation of it, their title.

Hosea 14:2°2:7> ywii

“I1¥2 0PYD 03 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

117122 RN°X

The note places this passage at the end of Mishnas
Chassidim’s tractate Yoma and sends the reader to the
Rebbe’s maamar on the same verse, from 5742, for it.
KEHOT’'S NOTE
.27Mwn YRAY 1 777 R 19102

OPON T RnYR T Iya
The note points to Or HaTorah on Va’eira as well for the
seven times “Havayah is Elokim” said at the close of Yom
Kippur.
KEHOT'S NOTE
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2OPONT NI

When the fire came down on Eliyahu’s offering at Mount
Carmel, all the people fell on their faces and said,
“Havayah is Flokim, Havayah is Elokim.” These words are
proclaimed seven times at the close of Ne’ilah, and
Mishnas Chassidim’s reading of them opens the maamar.

I Kings 18:39v7%:1”> X 0991
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And when all the people saw it, they fell on their faces; and

they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The preceding maamar explains “Havayah is Elokim” as
the higher and lower unity: the interweaving of Havayah
within Elokim and Ado-nai, and of Elokim and Ado-nai
within Havayah, which correspond to “One” in the Shema
and to “Blessed be the Name of the glory of His kingdom
forever.” It adds that this is why the Shema is said evening
and morning, corresponding to heaven and earth.
KEHOT'S NOTE
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Chapter 7 explains that the world exists as a separate thing
through Malchus and the Name Ado-nai, for “there is no
king without a people,” while the Name Havayah shows
that G-d is above time and space.
KEHOT'S NOTE
[9] .72

n”ypa 990
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.[3] .27 mPyDa (717 7D) R™IX 0N M7n3

R¥MP 171D

There the same image is used: thought is included and
united with the intellectual soul, which cannot have intel-
lect without the letters of thought, “like the locust whose
garment is of itself and within itself,” whereas speech and
action are separate from the soul, which clothes itself in
them only when it speaks or acts, and so they are called
“earth.”
KEHOT'S NOTE
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On “the man has become like one of us,” the Sages com-
pare Adam to the angel Gavriel, “clothed in linen” (Daniel
10:5), and add the Aramaic saying “like this locust whose
garment is of itself and within itself.” Here it describes
thought, a garment that is one with the soul that wears it.
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Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In Daniel’s vision of the Ancient of Days, “a thousand
thousands served Him, and myriads upon myriads stood
before Him.” The phrase describes the countless worlds
that issue from the supernal speech.

Daniel 7:10”:t 5x°17
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A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to II Samuel 12:8 for these words.
II Samuel 12:8°11:2% 2 Px1nw
IP2°NR 77 7IAKY TR0 TR WINK) TR 020K 77 130K
13721 1372 TP 7DOK) LYRIXY NI PR
and I gave thee thy master’s house, and thy master’s wives
into thy bosom, and gave thee the house of Israel and of
Judah; and if that were too little, then would I add unto thee

so much more.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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One who sees great crowds of Israel blesses G-d as “the
Knower of secrets,” for their minds are not alike and their
faces are not alike. The Kehot note brings it for “no two
creatures are alike.”
Berakhot 58a:3°2:X 1”1 n1372
— ”D°177 037 ... T2 IR LPRIW? P01 NI 127 1A
TN RT3 L AL OORIT 1TPRIRNR PRY LM AL i DRy XY
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The Rabbis have taught : Who sees crowds of Israelites
should say "Blessed... Who art wise in secrets," because
their minds differ and their faces differ. Ben Zoma saw a
crowd on top of the ascent of the Temple Mount and said,

"Blessed... Who art wise in secrets, and blessed...Who hast
created all these to serve me."
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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“And from my flesh I behold G-d (Eloah).” The text uses
Job’s words to introduce the human body as an example of
diversity; the print here reads X for mmnx.
Job 19:26175:1” 21K
PR TN 2m1 NRTIER P9V )
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Numbers 29:13 for these words.
Numbers 29:1327:1”2 72712
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and ye shall present a burnt-offering, an offering made by
fire, of a sweet savour unto the L-RD: thirteen young bul-
locks, two rams, fourteen he-lambs of the first year; they
shall be without blemish;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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Reish Lakish explains “He makes peace in His heights”:
Michael is all snow and Gavriel is all fire, yet they stand
side by side and do not harm one another. The Kehot note
cites it for the camps of Michael and Gavriel.

Bamidbar Rabbah 12:107:2”> 1129 9272

Devarim Rabbah 5:1227°:71 127 0°727
KEHOT'S NOTE
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On “Dominion and fear are with Him,” the Midrash says
that “dominion” is Michael, who is of snow, and “fear” is
Gavriel, who is of fire, and neither harms the other. Water
goes with kindness and love, fire with severity and awe.
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(The Kehot note cites it as 12:10, by another edition’s
numbering.)

Bamidbar Rabbah 12:8'1:27 127 12713

1INT° PR%S 720K N2 OT92aN

G-d calls Israel “the seed of Avraham, who loves Me”: love
is Avraham’s attribute.
Isaiah 41:81:8"n 171°yw°
30K D3N Y T3 WK 32 138 PR ANN)
But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Genesis 31:4227n:87% NPwKrI2
1AW 0> ARY °2 %7 M7 PR 1091 DTN RN "IN R0 Y
WK N2 DX 1N B2 YNNIy
Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

IR LT, MR PP LR MR KRR .21 LR NOWRID .0 L,RD YRS IRD
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R?DT RPIYR W T9nn pny L2780 L1 D 0% 00 L7 ,A0 2w »na
.78 X779 RN

oy X9a 79n PR

Rabbeinu Bachya writes that the Name Elokim in the ac-
count of creation is G-d as King of the world, which is why
on Rosh HaShanah, when the world was created, we say
“the holy King,” “for there is no king without a people.”

Rabbeinu Bahya, Bereshit 38:30°7:177 n°wx12 ,n2 1121

oy X92 77n PR
Before creating the world, the Holy One, blessed be He,
consulted the Torah, and it answered: “If there is no host
and no camp for the King, over whom will He reign? And if
there is no people to praise the King, where is the King’s
glory?” The Kehot note refers to it alongside the saying
“There is no king without a people.”
Pirkei DeRabbi Eliezer 3:5°7:°3 7132 2377 °p12
.D'?‘W;j DR N’ﬁ;'? AN AR 1IN XIT 7192 WITRA YYINI TR
- 712 NI PR DX RIZ PR OX ,D°0PIYE 1937 :0RR 37 nvwn
DY 17923 X3 10K 7%n? 1°0PRR 0¥ PR ORY 7770 X o By
M2 YATRT PYINI 22 AR AV 19 3990 0219 1R yRY 279
.21 Pwn) 13y 77 (70,1 Pwn) IMRIY 071y DX K127 NI
.M3%n ANIIPN PR ,0%YIY AP PRY NM5%R 9D 10710 1NKR 1RIN
<o A2 POY TIT NP2 MI0PRR 207707 1K 1Im
Forthwith the Holy One, blessed be He, took counsel with the
Torah whose name is Tushijah (Stability or Wisdom) with

likuteitorah.com/likkutei-torah/shabbos-shuvah/2/
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reference to the creation of the world. (The Torah) replied
and said to Him: Sovereign of the worlds ! if there be no host
for the king and if there be no camp for the king, over whom
does he rule? If there be no people to praise the king, where
is the honour of the king? The Holy One, blessed be He,
heard this and it pleased Him. The ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)

2YPW WY MY TN dwnn

Bildad’s words: “Dominion and fear are with Him; He
makes peace in His heights.” The Midrash reads them as
G-d making peace between the angels of water and of fire.
Job 25:2°2:7775 21K
2PniTn2 0iPY ARy iy 791 Pwna
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,12 2R
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“Dominion” is Michael and “fear” is Gavriel; Michael is of
water and Gavriel of fire, and they stand before the
Shechinah without harming one another. The Kehot note
cites it for the camps of Michael and Gavriel.

Midrash Tanchuma, Vayigash 6:3-4"7-"1:"1 w31 ,RRIMIN0 w772

02w iy 1By TADY PWNT 129027 MY 7 .07 1PY AT DK
7 5RO J5R*123 71, T09) PRI L, PwnT (2,79 1K) Rinna
DY AL PRY 1KY NPT 2307 T 1 UK 1 PR 0Bl
DU Y0 20 ,1iynt 227 N niang ity Ay ik g .

WRT DY 17290 DRI 1R LI WX POIYM wR PY 0oRRT o
'?1?31])5 SN IR AT ,A0 AT .0oME DR AN KD R”?1

... 122X AMPWR RN WOYY M OY 71 1IN
And he sent Judah before him. Scripture states elsewhere in
reference to this verse: Dominion and fear are with Him; He
maketh peace in His high places (Job 25:2). In this instance,
dominion refers to Michael, and fear alludes to Gabriel.
Though Michael was fashioned from water, and Gabriel was
formed out of fire, when they stood in the presence of the
Holy Spirit they did not affect each other adversely. Hence it
says: He maketh peace in His high places. R. Simeon main-
tained that though the entire firmament is ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)

DMANWR T2 DOWT NAX

The Levites’ prayer: “You alone are Havayah... You give
life to them all, and the host of the heavens bow down to
You.” The bowing of the heavenly host is the bittul drawn

down from Havayah.

Nehemiah 9:61:’0 1113
DNI¥™22) DORYT "Ry DWINS [Py AN 7727 MoKt
X231 D72°NK MR AANY D2 TWK22) 0O 2 TR0 YIRT
:0INYN 77 0NEn
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] .27w annRY 271 57y

INTPPY2 1Py %D

“For eye to eye they shall see, when Havayah returns to
Zion”: the open vision of G-dliness in the Time to Come.

Isaiah 52:8°1:273 7°yw

% 7 W2 IR 1Y Y 03 1371702 23 R 770% Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The text takes it to mean that the su-
pernal light will be revealed in physicality itself.

Isaiah 40:51:"n 11°yw°

171277 °8 %2 1707 2775 171 1 7329 A7AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A,y

Y NP0 K O

The Talmud says that Ashrei has no verse beginning with
nun because of this verse about Israel’s fall, and that in
the Land of Israel they read it as consolation: “She has fall-
en and will fall no more; rise, maiden of Israel.” That read-
ing, like this one, turns the verse into a promise.
Berakhot 4b:21-223”5-873:2°7 M1512
M2 W C3En — TUIWRYI P K] X mn C1En P 037 MR
n7IN2 op A°0in K2 19917 :2°n0T PRI R DY nbon
DIp 79y 71217 1°0IR K1 17017 2377 A7 "$1nn K21yn2 ORI
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R. Johanan said: Why is there no verse beginning with the
letter N in that Psalm ? Because it would refer to the down-
fall of Israel's enemies; as it is written, "Fallen (Naphelah) is
the virgin of Israel, she shall no more rise" (Amos v. 2). In
the West they interpret the verse thus: "She is fallen, but she
shall no more fall; rise, O virgin of Israel." Rab Nahman b.
Isaac said : Even so, David refers to it and finds support for
Israel in the Holy Spirit; as ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

WY DIPTE NON 1D 999N R 13 RY

“The World to Come has no eating, no drinking... but the
righteous sit with their crowns on their heads and delight
in the radiance of the Shechinah.” The text argues that the
body will still exist there, nourished by this delight.

Berakhot 17a:1227:X 1> n1972
12 P8 X207 07197 X207 DPIYT M 0PIy XD 1277 A02 KPR
K21 1IRIp KDY 1AM Riyn K21 717270 71770 KDY A0 NP 70K KD
D°3031 DPYRI2 DPNILY) AT DRPTE KPX MR XY AR
Rehl gl 177;}{"1_ D’P”?tj{l DR N7 MRV 71T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe sets out the dispute: the Rambam
reads the Sages’ “the World to Come has no eating” as the
world of souls, and the Ramban answers that if so the
Gemara would be teaching nothing new, since a soul with-
out a body does not eat; so it must refer to the time of the
Resurrection, when a person will be in a body and still not
eat.
KEHOT'S NOTE
LAN°Y NP NZMIRD .OW 721872031 .3 ,10 18 °D 2999 IR 77an70 Yo
L7725 17207 NPT P PO 0O 202 DT A Rn

01° QY9N 72 wn

The Midrash asks what Moshe ate while he received the
Torah and answers: from the radiance of the Shechinah, as
it says, “and You give life to them all.” The text brings it as
the precedent for a physical body nourished by spirituali-
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ty. (The Kehot note cites it as 47:8, by another edition’s
numbering.)
Shemot Rabbah 47:7°1:1”n 127 mnw
TR LAPRA 0°7370 DR 79 2ND Awn 9K 0 RRM Nk 737
awn 5w Anaws PR TabR 1Rk N1y 3 %% 10 (Ve 0°onn)
P 793R WA MR OPRM LTNA DR Papw L0 3P My
TR7 MR 937 .0210 DR 7°072 ANRY (0 7o) R ,nown
AR IWR DR OTR 12 :(3 PRPIY) MR 700 M 299K 100
(1> 2°9IN) MKW ,IPIND ANNAY 2707 L1991 919K KN
1N373 L7170 Pw ARy R 927 .0°:% Do waTh 0panm
T9m5 Swn ?201n101 KDY (w0 XPW 1Pan onnha 1nno 197 (0 Yhen)
hihi

Another matter, “the L-rd said to Moses: Write for yourself
these matters” (Exodus 34:27) - that is what is written: “It is
good for me that I was afflicted, so I might learn Your
statutes” (Psalms 119:71). It was for Moses’s benefit that he
fasted the one hundred and twenty days that he received the
Torah.). From what would Moses eat? It was from the aura of
the Divine Presence, as it is stated: “And You sustain them
all” (Nehemiah 9:6). Another matter, from what did he eat?
Itwas ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The words here quote Shemot Rabbah 47:8; the passage is

shown below.
Shemot Rabbah 47:8n:1"n 7127 mnw
Oy QW °n7 :2°N3 7AWy 0°1° AR YT AWn 100 1730 AnR 127
Ow) IMRIw 20977 15ynD PR 1Pam .90 0°YaIR1 01 02y
JTIIRD °WRD PR OPD 1999 R Pwn XD AN oa (0P
Q°1°D 2 NTRY DAY (T 0°727) MR YT 7 Pam
1°7,0Y 727Rw AYw1a ,7NYR 911K 972 2WRY 127021 .0PIWRIN
NRENI AW R ANV WY 10 AR PRNoRw aywn Ty
°,31Y 9271 7Y Aywa 702 2WRY 02 PNTRY 2IRY ,0%pn
RITW Y7° 797,070 TR A7 IR 1w aywa v XIinw Y
e 1217990
Another matter, how did Moses know how many days he had
spent? It is written: “He was there with the L-rd forty days
and forty nights.” From where is it derived that there is no
night On High? As it is stated: “Even darkness does not dark-
en for You. The night, as day, illuminates. Darkness and
light are the same” (Psalms 139:12). How did he know? As it
is stated: “I stood on the mountain like the first days”
(Deuteronomy 10:10), and it is written: “I sat on the moun-

tain” ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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According to the note, Or HaTorah there writes that the
revelation of the Time to Come is called “from below to
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above,” whereas this text speaks of it as a drawing down
from above; it also points to p. 68 there.
KEHOT'S NOTE
aw R .yrnbunbn cp1 PrYD 19%AnT 0 oWt A% Y JANARY N7TIR XD
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Amos laments, “She has fallen, she shall no more rise, the
maiden of Israel.” The text reads “rise” as ascent from be-
low, which will no longer be the way when light is drawn
down from above.

Amos 5:22:1 0y
SPPR PR ANRTIRPY MYl PRI’ nPIn2 0ip 7°0in"K? N7D)
The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I am Havayah, that is My Name, and My glory I will not

give to another.” The text stresses that Havayah is called a
“name.”
Isaiah 42:8°n:2"n voyw®
:0°9°087 NN INR-KY ARY >79221 "MW RIT°OIR
I am the L-RD, that is My name; And My glory will I not give
to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The introduction to the Tikkunei Zohar says that in the ten
Sefiros of Atzilus the King is within them, “He and His ves-
sels are one in them, He and His life-forces are one in
them,” which is not so in the ten Sefiros of Beriah. That is
why Atzilus is called G-dliness.
Tikkunei Zohar 3b:9-10-"1:2°3 9717 °1pn
PP TR L1527 AR 3R L12 X9 mIPPRRT NiR0 Tyt
,T0 737°2M) 7R IRDT ,AR12T NIPD0 Y2 037 NPT N 732 T
aMry3 (M3 R7I) PRI RITRDD DY NPy LI TINTRIN PR RD
nind Aya PN LARTIIT NIAD IRy MPIRT NiTPao
DX 923 730K K1 ,RYPIT P72 MY KINONT

Tikkunei Zohar - Vocalized (Public Domain)
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In Eliyahu’s prayer (Pasach Eliyahu): “You are wise, but
not with a known wisdom; You understand, but not with a
known understanding.” The text reads “You are wise” as
the Infinite Light lowering itself into the level of wisdom.

Tikkunei Zohar 17b:3-4"7-"2:2 1" 711 °1pN

N9 RYPT 13731 KDY P31 RIT NIK LRYPTY RN RDY 0°51 NIR
ARIARDY XKW 2122 972°M1 99210 RYTIMNWR? XPX RY™1° ANR T2
019D VAWM PIT NIRT CRANI K17 RRDY PTINR PR DD
P72 .RDPYIART RTIAY DI 723 R PT LKW 12T NI
P12 MIR PTE PP LDIWR S3N0 PINF PR CIRR LKW RMIYN

.R29Y ITINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)
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Rabbi Yochanan: “Wherever you find the might of the Holy
One, blessed be He, you find His humility,” and this is writ-
ten in the Torah, repeated in the Prophets and stated a
third time in the Writings. The text applies it to the Infinite
Light lowering itself into the level of “wise.”
Megillah 31a:12-133"-27%:x X" 719°21
LRIT N2 WITRA DY IN7123 R¥IA AARY Dipn 93 1080 227 NN
WM ,0°K°232 MY ,TIIA2 2N 1 72T AMIAMIIY R¥IA AR
117X DOPPRT RPR NI 02°P°K 7 °3” :17in2 20D .0°:anda
MY OTIMPRY DIN? vAYR AwIY? :AMIN2 PN: COPITRY
P02 2°0 S8 WATRY TY 199 RPN 07 R 75” :0°KR°232
20117 W9i9” :2'n37 ,0°:N22 WHWH MmN DY DT NXY
D’mn? P2R” :F°IN2 220 ,”ﬂDT{i 3 m:qg;
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

3

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Pri
FEtz Chaim.
KEHOT'S NOTE
L2798 TNYN WYY N7ya

11237 2T 0 120 PTan

In the intentions of the Amidah, Pri Etz Chaim reads “ha-
gadol” as “hei-gadol,” and so “hagibor” and “hanora”: the
added hei is the mochin of Imma descending into the at-
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tributes of Z’eir Anpin, and the vav of “vehanora” is an il-
lumination from Yesod of Abba.

Pri Etz Chaim, Gate of the Silent Prayer 12:14-15,0"n vy "8
U-772:2"° 77NYN WYY
DIPRA WBNTY 5N LRMNIT MNAAT 2ITAT NPna 9 R
03 K717 XY ,RT11 N33 2173 RIPIT LRPIT NVAMNI O ,NPRART
LT 7RI DIpnA T0nY PTI ANY O 137 ,IR02 TV 1w N7
TMIAT O3 TP 15N 03 :ONPSN NI INY RBRT PR M
102 1190w ,0IAR LNPYIAR ‘A DIPpn PR 3 yon ,5r10 mavpT
712377 21727 - IX32 117 7 702 ,17190 ,RMIRT NPYIHR AT PMn
JRDY O LRBRT PMn 00w 2 .12°n 993 mene n Rn
T30, PITAT AL, KDY, P13 RIPAN NYRRKR *A DR N7
..”D
Pri Etz Chaim (Public Domain)
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Yaakov’s vow as he leaves for Charan: “If Elokim will be
with me and will guard me on this way that I go, and will
give me bread to eat and clothing to wear.” The text reads
“Elokim with me” as a drawing down from above.
Genesis 28:20°2:11”2 N"wX12
TR M T2 "IV CTRY DROR DN R? 973 3P 9T
W29% 7331 PIRY on? 2TIna 7930 oI
And Jacob vowed a vow, saying: ‘If G-d will be with me, and
will keep me in this way that I go, and will give me bread to
eat, and raiment to put on,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I return in peace to my father’s house, then Havayah
will be my G-d.” The text reads it as “Havayah will be to
me as Elokim”: even Havayah becomes a contraction rela-
tive to the essence of the Infinite Light.
Genesis 28:21x72:1”2 N°wX12
:0°PPRY 72 °1 1771 228 N°279R 0iPY "RaY
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The middle bar of the Mishkan’s walls “runs through from
end to end.” The text applies the phrase to Yaakov, whose
attribute reaches from the lowest end to the highest.
Exodus 26:28172:1”2 mnw
SNSRI MERIIR 1120 DRI TN 10T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Whoever delights in Shabbos is given “an inheritance
without bounds,” as the verse says, “I will feed you the in-
heritance of Yaakov your father.” The Talmud goes on (at
the top of the next page) to explain that it is not like
Avraham’s or Yitzchak’s but like Yaakov’s, of whom it is
written, “you shall spread out west and east, north and

south.”

Shabbat 118a:7-8'n-"t:X P naw

NIWI DR 33ynT 22 208 937 DI 13790 927 IR 233 K2 0 L.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The text reads “unto” (ad) as

“until”: return until Havayah itself is as Elokim.

Hosea 14:2°2:7” ywin
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-

bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And she was bitter of soul, and she prayed upon Havayah
and wept bitterly.” The text reads “upon (al) Havayah” as
above the level of Havayah, reached through the compas-

sion that weeping expresses.

I Samuel 1:10”:’X X 5X10W
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and she was in bitterness of soul—and prayed unto the

L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And I saw that wisdom has an advantage over folly, like
the advantage of light over darkness.” Here it describes

the joy that comes out of pain, which brings tears.

Ecclesiastes 2:1337>:’2 n>r1p
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Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah passed before him and called: Havayah,
Havayah, G-d, compassionate and gracious...”, the open-
ing of the Thirteen Attributes of Mercy. The text reads the
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first Havayah as calling forth and drawing down the
second.

Exodus 34:61:7°% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For with You is forgiveness, so that You may be feared.”
Forgiveness, from Arich Anpin, leads to awe, the yud of
Havayah and the light of Abba.

Psalms 130:4"7:5”p 0°>°1n
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For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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the passage shares nothing with the note
KEHOT'S NOTE
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According to the note, the passage from “the first Havayah
calls and draws down the second Havayah” to “after one
has blemished” is quoted there, in Or HaTorah on Ki Sisa,
the parsha of the Thirteen Attributes of Mercy.
KEHOT'S NOTE
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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