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“Return, O Israel”

“Havayah is Elokim” has two meanings: Havayah’s creative kindness is
one with Elokim’s contraction, the unity a tzaddik builds step by step;
and, before G-d’s own Essence, Havayah itself is only a contraction.
Teshuvah, a leap from the depth of the heart to Anochi above the Name,
reaches the second, so “Return, O Israel, unto Havayah your G-d”

means: return until Havayabh is, to you, like Elokim.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar begins from the purpose of creation: G-d desired a dwelling place below, built when the
world’s concealment is subdued and turned into light by uniting Havayah with Elokim in heaven and
on earth, that is, in every level of the soul. Yaakov does this from within the struggle; Yisrael already
stands above Elokim. The double cry on Mount Carmel, “Havayah, He is Elokim,” shows the phrase’s
two meanings: Havayah’s creative kindness and Elokim’s contraction are one; and, relative to G-d’s
Essence, Havayah itself is only a contraction. The tzaddik ascends in order, as in Yaakov’s vow, but sin
blemishes the letters of the Name and extinguishes the soul’s lamp, so the sinner cannot climb step by
step. His remedy is a cry from the depth of the heart and compassion for his own G-dly spark, which
leap to Anochi, above the Name, from which forgiveness flows through the Thirteen Attributes of
Mercy. Afterwards he returns to Torah and mitzvos with greater light, like sheaves grown from seed.

Tavor, Carmel and Sinai, and the order of the Shema and the Shemoneh Esreh, illustrate the two paths.
OUTLINE

1 Yaakov and Yisrael 1

Creation’s purpose is to turn concealment into light by uniting Havayah with Elokim in all four levels of the
soul; Yaakov does this from within the struggle, as the lower unity, while Yisrael stands above Elokim.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 3



2 Two meanings of “Havayah is Elokim”

12-3

The double cry at Carmel: Havayah’s kindness is one with Elokim’s contraction, and before G-d’s Essence

Havayah itself is only a contraction. Yaakov’s vow climbs to that view step by step, the way of the tzaddikim,

but one who has sinned has blemished the Name.

3 How sin blemishes the Name

14

Trust in schemes, anger and arrogance damage the yud of bittul and Chochmah and bring “spiritual

stoning”; misdirected passion damages the hei and is “spiritual burning.”

4 The cry of the heart

15-6

A cry from the depth of the heart and compassion for the soul’s G-dly spark reach Anochi, above Havayah;

this is “Return, O Israel, unto Havayah your G-d.”

5 Teshuvah as a leap

17-10

Sin extinguishes the soul’s lamp, so teshuvah must leap, and afterwards Torah and mitzvos resume. The

Thirteen Attributes from Anochi renew Havayah itself, and Psalm 126 describes the soul’s descent and its

weeping return.

6 Sheaves and the double declaration

111-13

The returning soul brings back abundant light; the double “Havayah is Elokim” at Carmel and the double
Anochi of forgiveness express teshuvah’s higher reach, fragrant like the perfumer’s oil.

7 Tavor, Carmel and Sinai

114-16

Tavor and Carmel, “mountains of separation,” reached the highest level through teshuvah, yet the Torah

was given on humble Sinai, the ordered path of the tzaddikim, who also do teshuvah, since it is a return

from any distance.

8 “Return, O Israel” in daily prayer

m7

After accepting G-d’s kingship in the Shema comes “Forgive us”: the teshuvah of Yisrael, rising above

Yaakov until Havayah is like Elokim.

KEY CONCEPTS

Havayah and Elokim 0°p%x1 ™7

Havayah is G-d’s power that brings all things into being;
Elokim is the contraction that conceals it so that finite
worlds can exist. Their unity is the theme of the maamar.

The higher and lower unity 7NN XR7I7%1 ARy K700
Two ways of uniting the Names, expressed in the two lines
of the Shema. Yaakov’s lower unity draws Havayah into
Elokim; Yisrael stands above Elokim, with Elokim included
in Havayah.

Anochi "21x

“I”: G-d’s own Essence, “Who I am,” beyond every name,
even Havayah. Forgiveness on Yom Kippur comes from
there.

likuteitorah.com/likkutei-torah/shabbos-shuvah/

Subjugation and transformation X5571NX) X°95NX
Subduing the sitra achra and turning darkness into light:

the ordered service through which the world becomes
G-d’s dwelling.

Teshuvah as aleap 11777

Teshuvah does not climb level by level; it leaps above the
chain of descending worlds, because sin has weakened the
soul for the gradual path.

The Thirteen Attributes of Mercy 0°nrai niTn 17

The attributes of grace and compassion that flow from
Anochi and make Havayah itself possible; on Yom Kippur
they are revealed as forgiveness.
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SECTION 1 - 11

Yaakov and Yisrael
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“Return, O Israel,” etc. Now, there are two levels, Yaakov and Yisrael; and it is written, “Not Yaakov
shall [your name] be called,” etc. The explanation is this.
The maamar opens with Hosea 14:2, “Return, O Israel, unto Havayah your G-d,” the verse that begins the
haftarah of Shabbos Shuvah, the Shabbos between Rosh Hashanah and Yom Kippur. The prophet calls the

people “Israel” rather than “Yaakov,” and the Alter Rebbe begins by noting that these two names are two dis-

tinct levels, as when Yaakov was told he would no longer be called only Yaakov but Yisrael.
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Now, it is known that the purpose of the creation of the worlds is that there be for Him, may He be
blessed, a dwelling place among the lower realms (dirah betachtonim), that is, through the subju-
gation of the sitra achra (iskafya) and the transformation of darkness into light (is’hapcha), etc. For

The starting point is a basic principle: G-d created the worlds because He desired a dwelling place in the low-

est realm. That dwelling is built when the sitra achra, the forces opposed to holiness, is subdued (iskafya),
and further, when the darkness itself is turned into light (is’hapcha).
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indeed, olam (“world”) is from the term he’lem (“concealment”), which is the darkness and the
hiddenness that conceals and hides the Infinite Light (Or Ein Sof), blessed be He, that dwells within
it, so that it appears to be something (yesh), a thing unto itself. And this darkness will be trans-
formed into light in the Time to Come,

The Hebrew word for “world,” olam, shares its root with he’lem, “concealment”: the world is what hides the

Infinite Light that is actually present within it, so that the world seems to exist in its own right. This conceal-
ing darkness is not permanent; in the Time to Come it will itself become light.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 5
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for “eye to eye they shall see,” etc. And this is through our deeds and our divine service during the
days of exile, in the manner of the subjugation and transformation of the soul from “the one oppo-
site the other,” by fulfilling what is written, “Know this day and take it to your heart
Isaiah’s promise that “eye to eye they shall see” describes that future revelation. It is earned now, in exile, by
subduing and transforming the soul that stems from “the one opposite the other” (Ecclesiastes 7:14), the

side opposed to holiness, which Tanya, chapter 6, identifies with the animal soul. This is done by fulfilling
the verse “Know this day and take it to your heart” (Deuteronomy 4:39).
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that Havayah, He is Elokim,” etc. For through this level of knowing, which belongs to “today, to do
them,” and which is the level of knowledge alone, one merits, in the days of Mashiach, “tomorrow,
to receive their reward,” at the level of actual sight,

The verse continues, “that Havayah, He is Elokim.” The Sages said that “today” is for doing the mitzvos and

“tomorrow” for receiving their reward; accordingly, “know this day” means that now we only know G-d’s
unity, while in the days of Mashiach the same truth will be seen.
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for “eye to eye they shall see,” etc. And see what is written at the end of the discourse beginning
“When you hearken to the voice.” And the meaning of “Havayah, He is Elokim” is the higher unity
(yichuda ila’ah) and the lower unity (yichuda tata’ah) (the interweaving of the Name Havayah with-
in the Names Elokim and Ado-nai, and the interweaving of the Names Elokim and Ado-nai within
the Name Havayah)

After pointing to another discourse, the Alter Rebbe defines “Havayah is Elokim” as the higher unity and the

lower unity. Kabbalah expresses these by weaving the letters of one Name into another: the Name Havayah
interwoven within Elokim and Ado-nai, and those Names interwoven within Havayah.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 6
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that are in the Shema: “One,” and “Blessed be the name of the glory of His kingdom forever and
ever” (and see what is written in the discourse beginning “Go forth and behold,” on the subject of
“Lift up your hands”), through which one will come to “And you shall love,” etc.,

The two unities correspond to the two lines of the Shema: “One” and “Blessed be the name of the glory of His

kingdom forever and ever.” Contemplating them brings a person to the verse that follows the Shema’s first
line, “And you shall love Havayah your G-d,” and so to love of G-d.
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and to be in the mode of subjugation and transformation, etc. Therefore we recite the Shema twice
every day, evening and morning, because this unity of “Havayah, He is Elokim” must be “in the
heavens above

The same contemplation also brings one to the work of subjugation and transformation. The Shema is said

twice daily because the unity of “Havayah, He is Elokim” must be established both “in the heavens above”

and “on the earth below,” as the verse in Deuteronomy continues.

P11 29Y 0°°AY8 [yaw nxp] VPP 1P TR D00 onw 19X M3 °2 72101 1D lahal o9
and upon the earth,” etc.; and corresponding to these two levels, which are heaven and earth, we
recite the Shema twice, evening and morning.

The two daily recitals, evening and morning, correspond to these two realms, heaven and earth.
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(And see what is written on the subject of evening and morning, the attribute of night and the at-
tribute of day, in the discourse beginning “Because you did not serve.” And this is also the mean-
ing of “For a G-d of knowledges,” that there are two [kinds of] knowledge: [the view] from below up-
ward is called “something from nothing” (yesh me’ayin),
The parenthesis refers to another discourse on evening and morning as “the attribute of night” and “the at-
tribute of day.” It links them with Chanah’s words “a G-d of knowledges,” in the plural: there are two ways of

knowing, and seen from below, creation is real “something” (yesh) and its divine source seems to be “noth-

ing” (ayin).

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 7
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and this is the attribute of night; and from above downward it is the reverse, that above is the exis-
tence (yesh) and below is “considered as nothing,” and this is the attribute of day. And see what is

written at the end of the discourse beginning “And the number of the children of Israel shall be.”)

That view from below is the attribute of night, when G-dliness is hidden. From above looking down the re-
verse is true: the divine is what truly exists and the world is “considered as nothing,” and this is the attribute
of day.
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Now, just as in the world there are heaven and earth, so in the soul of man there are these two lev-
els, for the soul is comprised of these four levels: intellect and thought, speech and action. (And

see Zohar, Part III, Pinchas, 220b, on the verse “There is no action or reckoning,” etc.)

Heaven and earth are mirrored in the human soul, which expresses itself through four powers: intellect,
thought, speech and action. The text cites the Zohar on Ecclesiastes 9:10, “there is no action or reckoning,
knowledge or wisdom in the grave,” whose four terms Or HaTorah (quoted in the Kehot note) reads as these
four levels of the soul.

R°7 7AW DAY N0 oYW PN N2 O WY 91277 0O NIvN2 O 1awnnm own 1am
Wi PR w12 navma

Now, intellect and thought are the level of heaven, and speech and action are the level of earth. For

although thought too is a garment of the soul,

]

Intellect and thought are the soul’s “heaven,” speech and action its “earth.” Thought, too, is a garment
through which the soul expresses itself, just as speech and action are.

5o 1% NP XK NDOWNT WO OY NTARNNY 79190 7awnnT 200 0T awynm 91270 00
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like speech and action, nevertheless thought is comprised in and united with the intellective soul,

and it is impossible for it to have intellect without the letters of thought;

Yet thought is different: it is fused with the thinking soul itself, since one cannot understand anything with-
out the inner “letters” of thought in which the understanding takes shape.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 8
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so it is like that locust whose garment is of itself and within itself. Whereas speech and action are
levels separate from the soul, and the soul does not clothe itself in them always, but only at the
times when one speaks and acts, etc.

The Midrash speaks of a creature whose covering grows from its own body, and thought is that kind of gar-

ment. Speech and action, by contrast, are separable from the soul, which enters them only when a person
actually speaks or acts.
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Therefore it is called by the name “earth.” And there must be subjugation and transformation in
the soul from “the one opposite the other,” both in the level of heaven and in the level of earth, so
that all four levels be united with G-d alone;

Because speech and action are external, they are called “earth.” The work of subduing and transforming the

soul from “the one opposite the other” must reach all four levels, heaven and earth alike, so that every one
of them is united with G-d alone.
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that is, that intellect and speech be filled with Torah, for the Torah [comes] from Chochmah, etc.,
and “you shall speak of them,” etc.; and the level of action is stated explicitly in the second section:
“and you shall gather in your grain,” which is the deed of charity, etc.

Intellect and speech are to be filled with Torah, which comes from Chochmah, divine wisdom; the Shema

says of its words, “you shall speak of them.” Action is named in the Shema’s second section, “you shall gath-
er in your grain,” which the Alter Rebbe identifies with the deed of charity.
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Now, the lower unity (yichuda tata’ah) is the level of Yaakov: yud akev (“heel”), the yud, the level of
Chochmah (wisdom) and self-nullification (bittul), drawn down into the level of the heel and the
end of the level, so that there be subjugation and transformation.

The name Yaakov is read as yud plus akev, “heel.” The yud stands for Chochmah and self-nullification, and

Yaakov draws this yud down to the “heel,” the lowest end of a person’s level, where the battle of subjugation
and transformation takes place; this is the lower unity.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 9
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That is, when a person is still at the level of battle in this subjugation and transformation, for then
the attribute of Elokim and tzimtzum (contraction), so that there be a world of separation (alma de-

peruda), is what prevails in him, and it is primary in the person’s soul;

Yaakov is a person still in the midst of that battle. In him the attribute of Elokim, the divine contraction that

allows aworld of apparent separateness, still prevails and is the dominant force in his soul.
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only that he draws down the level of the yud, that is, the interweaving of Havayah within Elokim
and Ado-nai, for “Havayah, by Chochmah,” etc. But Yisrael:

All he can do is draw the yud, the Name Havayah, down into Elokim and Ado-nai, the weaving in which
Havayah enters the lower Names; the verse links Havayah with Chochmah, the yud. Yisrael is a different

level.
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“for you have striven with Elokim,” that the Name Havayah has already prevailed over the Name
Elokim, that is, the interweaving of the Names Elokim and Ado-nai within Havayah;

Yisrael was so named “for you have striven with Elokim” and prevailed: in him Havayah has already over-
come Elokim. This corresponds to the reverse weaving, in which Elokim and Ado-nai are included within
Havayah.
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so he is above the level of Elokim, which is the tzimtzum, etc. And “with men”: these are the forces
that spread forth from the Name Elokim, which are the agents of judgment and accusation, etc.
(And see Zohar, Part I, Vayishlach, 174a.)

Yisrael therefore stands above Elokim and its contraction. “And with men” refers to the forces that branch
out from the Name Elokim, the agents of strict judgment and accusation, which Yisrael has also overcome;
the text points to the Zohar on Vayishlach.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 10
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SECTION 2 - 12-3

Two meanings of “Havayah is Elokim”
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2. Now, it is written, “And all the people saw, and they fell on their faces, and they said, ‘Havayah,
He is Elokim,’” twice (in I Kings, chapter 18).

A new section begins with the scene on Mount Carmel, where fire came down from heaven on Eliyahu’s of-
fering and the people fell on their faces and cried out, “Havayah, He is Elokim! Havayah, He is Elokim!” The

verse gives the declaration twice, and the repetition is the subject of what follows.
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(And see about this in [Midrash] Rabbah on Koheles, near its end, at the end of the passage “Dead

flies make the perfumer’s oil reek and pour forth”; and Zohar, Part III) (65a, 264a);

The text lists places that discuss this double cry. The Midrash on Koheles, quoted later in paragraph 12,
reads the verse about the perfumer’s oil as a description of Eliyahu’s generation, and two passages in the
Zohar are cited as well.
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Zohar, Part I (45a); in Tanna DeBei Eliyahu, chapter 17; Jerusalem Talmud, chapter 3 of Taanis, ha-
lachah 4; and see Rashi’s commentary (on Judges, chapter 5) on the verse “Hear, O kings,” [that] at

Carmel it will be said twice.

More sources follow, including the Jerusalem Talmud, which says the fire came down only because Israel
said “Havayah, He is Elokim” twice on Mount Carmel. Rashi on Devorah’s song in Judges 5 cites a Midrash
that at Carmel the declaration would be said doubled.

R I R D070 *2 12 W QPR RIT 427N 95 1Y IR L[ovnys 2] D72 1903 Y 12209
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Now, to understand why they repeated it twice. But the explanation is that “Havayah, He is Elokim”
has two meanings. The first: that Havayah is the revelation of the Infinite Light (Or Ein Sof), blessed
be He, as a drawing down and spreading forth,

Why did the people say it twice? Because “Havayah is Elokim” has two meanings. In the first, Havayah is the

Infinite Light revealing itself, flowing outward and spreading forth to create.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 11
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which is from the level of Havayah and Chesed (kindness), “He remembered His kindness,” to
bring all beings into being; this very [light] is itself Elokim and the tzimtzum (contraction) by

which it contracted itself so that there be separate, finite worlds,

This flow belongs to Havayah and to Chesed, kindness, the giving that brings all beings into being. The first
meaning says that this very flow is also Elokim, the tzimtzum that limits it so that there can be separate, fi-
nite worlds.
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with a multitude of divisions of levels, kinds upon different kinds. For this tzimtzum, although in
truth it is a great contraction relative to the Infinite Light, blessed be He, which is not limited, is

nevertheless Havayah itself,

Those worlds are divided into countless levels and kinds. Although tzimtzum is a great concealment com-
pared with the unlimited Infinite Light, it is itself an expression of Havayah.
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since through it the level of Havayah is drawn down to bring all beings into being from nothing to
something; for without the tzimtzum there would be no worlds at all, since they would be nullified
in their source and would be as if they were not. If so, the tzimtzum too is the very Havayah and the
drawing down of Chesed, and they are united in a complete and absolutely true unity.

Without tzimtzum there could be no worlds at all: they would dissolve back into their source. So the contrac-
tion itself is part of Havayah’s kindness, and the two are perfectly one.
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(And see what is written about this in the discourse beginning “And Elokim spoke,” etc., “I am
Havayah,” “and I appeared to Avraham,” etc., and at the end of the discourse beginning “Know

this day.”) And the second meaning:

The text points to two discourses on this theme, one in Torah Ohr on “And Elokim spoke... I am Havayah”

and one on “Know this day,” and then turns to the second meaning.
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that the level of Havayah and the drawing down of Chesed which brings all beings into being (for
on this account it is called Havayah, from the term hoveh, “being,” and the yud at the beginning of
the word is to show that He brings into being constantly), this level is

The Name Havayah comes from hoveh, “being,” for it is the power that brings everything into being, and its

opening yud, the prefix of an ongoing verb, shows that this creating never stops. The second meaning will
view this whole level from a higher vantage point.
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only the level of Elokim and tzimtzum relative to His Essence and Being, may He be blessed, as it
were; as it is written, “I am Havayah, that is My Name”: the level of Havayah is only the level of a
name, like, by way of analogy, a person’s name, Avraham, which is only for others, to call him by
his name,

Compared with G-d’s own Essence, even Havayah is only “Elokim,” a contraction. The verse “I am Havayah,

that is My Name” shows that Havayah is only a name, and a name, like a person’s name Avraham, exists only
so that others can call him.
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but the name has no comparison or relation at all to the essence and being of the person, for it is

not of his being nor of his measure at all. So too:

A name bears no relation to the essence of the person who carries it. In the same way Havayah, the power

that creates, bears no relation to G-d’s own Being.
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this level of the drawing down of Havayah and Chesed from the Infinite Light, blessed be He, to
give life to the worlds and to bring them into being from nothing to something, bears no compari-
son at all to Him, may He be blessed, as in the analogy of the radiance of the sun [compared] with
the sun, etc. For

The light that gives life to the worlds and creates them out of nothing is like the sun’s radiance compared
with the sun itself: utterly incomparable to its source.
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indeed, He alone, may He be blessed, is holy and set apart from the category of worlds; and His
Name too is “exalted,” at the level of “alone”; only “His splendor” and the radiance of His Name

are “upon the earth,” etc., a glimmer of a glimmer;

Psalms says that G-d’s Name “alone” is exalted, while only “His splendor” is upon the earth. G-d Himself is

holy and apart from all worlds; only a glimmer of a glimmer of His Name reaches creation.
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and even this is at the level of “upon” (al) specifically. And the level of Havayah does not apply to
Him, may He be blessed, for the meaning of Havayah is the yud, Chochmah (wisdom), etc.;

That splendor is “upon” (al) the earth, above it rather than within it. Havayah begins with yud, the letter of
Chochmah, and wisdom is a category that does not apply to G-d Himself.
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and even “You are wise, but not with a knowable wisdom” does not apply to Him, may He be
blessed, except relative to the level of the chain of descending worlds (hishtalshelus), in which the

levels of Chochmah and Binah (understanding) came down in a chain;

Eliyahu’s prayer in the Tikkunei Zohar says, “You are wise, but not with a knowable wisdom.” Even this ap-
plies to G-d only in relation to the chain of descending worlds, in which Chochmah and Binah came into
being.
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and He, may He be blessed, is their source, as it is written, “For with You is the source of life,” and

He is the source of Chochmah and the source of Binah;

G-d is “the source of life,” and therefore the source of Chochmah and Binah.
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but He does not actually clothe Himself in the level of Chochmah, for it is written, “And Chochmah
is found from ayin (nothing)”: from the level of ayin, that is, the coming into being of Chochmabh is
not by way of a chain-like descent and clothing of the Infinite Light, blessed be He, itself,

But He is not clothed within Chochmah. The Alter Rebbe reads Job’s question “Wisdom, from where

(me’ayin) is it found?” as a statement, “wisdom comes from ayin, nothing”: Chochmah does not emerge
from the Infinite Light itself by a direct chain of descent.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 14
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but from a level that is nothing and naught, which is the level of radiance, etc., as is explained else-
where. (And see the discourse beginning “None shall miscarry.”)

Chochmah comes from a level that is “nothing,” a mere radiance of G-dliness. Another discourse, on “None
shall miscarry,” explains this at length.
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And this radiance is itself a vast and immense contraction relative to the Infinite Light, blessed be

He, itself, as it were.

Even that radiance is an immense contraction relative to the Infinite Light itself.
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And this is what Yaakov said in his prayer: “If Elokim will be with me and will guard me,” etc., “and
I return in peace to my father’s house,”

Yaakov’s vow on his way to Charan shows the second meaning in a person’s life. He spoke of a sequence:

first that Elokim be with him and guard him, until he returned in peace to his father’s house.
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then, “and Havayah will be to me as Elokim.” The meaning is: after “Elokim will be with me,” in the
mode of subjugation and transformation (iskafya and is’hapcha), and after all the levels up to “and

I return in peace,” etc.,

Only then would “Havayah be to me as Elokim.” “Elokim will be with me” is the stage of subjugation and

transformation, and the journey up to his peaceful return covers every level in between.
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then he will come and reach a great and wondrous level, namely self-nullification (bittul) and in-
clusion in the Infinite Light, blessed be He, itself, which is far, far above the level of Havayah, until
the level of Havayah will be considered as the level of Elokim.

At the end Yaakov reaches self-nullification in the Infinite Light itself, so far above Havayah that, from there,

Havayah seems no more than Elokim. This is the second meaning of “Havayah is Elokim,” reached from
above.
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(And see what is written about this at the end of the discourse beginning “I am Havayah your G-d,”
in the section of tzitzis, and at the end of the discourse beginning “And I return in peace”; and see
[Midrash] Rabbah, Vayetzei, section 70, regarding “The Holy One, blessed be He, took the words of
the Patriarchs and made them a key to the redemption of the children”; and see what is written

about this at the end of the discourse beginning “And all your children.”)

The text points to further discussions, among them the Midrash that G-d took the words of the Patriarchs, in-
cluding Yaakov’s “and Havayah will be to me as Elokim,” and made them a key to the redemption of their
children.
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3. Now, Yaakov spoke in the order of the levels, from below upward, and this is the level of the tzad-

dikim, who walk before G-d from level to level.

Yaakov’s vow follows the natural order of spiritual growth, upward one step at a time. This is the path of the

tzaddikim, the righteous, who “walk before G-d” from one level to the next.
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But one who has strayed from the path and “sinned against the soul,” having caused a blemish
through some prohibition or through neglecting a positive commandment, cannot draw down the
level of Havayah into the level of Elokim, in the higher and lower unity, so that there be subjuga-
tion and transformation, since he has blemished the Name Havayah.

Someone who has strayed and sinned, by breaking a prohibition or neglecting a positive commandment, has

damaged the Name Havayah itself. He therefore cannot draw Havayah into Elokim through the gradual work

of subjugation and transformation.
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LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 1 19 DR 1N

RI7% 6364 4SRBINRT 192190 PR 1°9NT [witpa ma) PUIT WPRD T NIXK IRIPI MR 0D
L[y 85 nizn] 1790 RPRAWNY (7o nizs) Y70 RI991 RORDYNH)

For the mitzvos are called “the mitzvos of Havayah,” as is said in the holy Zohar, that they hang
upon His Name like grapes on a cluster, on the right and on the left: on the right the positive com-

mandments, and on the left the prohibitive commandments.

The mitzvos are “the mitzvos of Havayah”: they hang on G-d’s Name like grapes on a cluster, the positive
commandments on the right and the prohibitions on the left. A sin therefore blemishes the Name itself.

SECTION 3 - 14

How sin blemishes the Name
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Now, in the order of the bedtime Shema we say, “If I have blemished the letter yud and become li-
able to stoning”; and likewise, in the confession “For the sin” on Yom Kippur, we mention stoning,

burning, etc.

In the bedtime Shema one confesses, “If I have blemished the letter yud and become liable to stoning,” and
on Yom Kippur the confession “For the sin” lists the court’s death penalties, stoning, burning and the rest.
The Alter Rebbe explains what these words mean for an ordinary person.

R 0°2310 NTIAY TP 7IA3) WHn 799P0 Oy 20w XPIT N1NIAN NITCaya 1727 R
(1"5po1mn

They did not speak specifically of grave transgressions for which one is liable to actual stoning

(such as one who worships idols, who is among those who are stoned),

These confessions do not refer only to the gravest sins, such as idolatry, that actually carry the penalty of
stoning.
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for the Torah is in the mode of hishtalshelus (a chain of descent), having within it physicality and
spirituality; and just as there is physical stoning for transgressions that are grave in physical terms,
so there is spiritual stoning for a sin that our Sages, of blessed memory, weighed as grave trans-
gressions, along the lines of the saying of our Sages, of blessed memory, in the chapter Lifnei
Eideihen, “Jews outside the Land,” etc.
The Torah descends through every level, so it has both a physical and a spiritual meaning. Just as there is
physical stoning for grave physical sins, there is spiritual stoning for sins the Sages equated with grave ones,

as when the Talmud says that Jews outside the Land who attend a gentile’s feast are regarded as “serving
idols in purity,” even though they eat their own food.
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For idolatry in its physical sense is bowing down to the sun and moon, because from them comes
forth the flow of sustenance, as it is written, “with the bounty of the produce of the sun, and with
the bounty of the yield of the

Idolatry in its physical form is bowing to the sun and the moon because sustenance seems to come from
them, as the Torah speaks of “the bounty of the produce of the sun” and the yield of the moons.
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moons.” Although in truth the flow is drawn down through them, they are only the agents of the
flow, and one who bows down to them regards them as something (yesh) and a separate thing, as if

they bestowed [it] on their own.

The sun and moon really do channel the flow of blessing, but only as messengers. The idolater’s error is to
treat them as independent powers that give of their own accord.
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Now, physical bowing means that one bends his physical head and body; and there is spiritual
bowing, when one bends and nullifies his intellect before the thing that flows from the sun and the

moon, which are “the bounty of the produce,” etc.,

Bowing has a spiritual counterpart as well: surrendering one’s mind to the natural forces and means through

which sustenance arrives.
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in anxiety over his livelihood, by means of some stratagem, as if that stratagem were the main
thing in this flow. Although it is said, “And Havayah your G-d will bless you in all that you do,” it is
written “Havayah your G-d”: that it should not be separate from His G-dliness, may He be blessed,

etc.

This happens when a person, anxious about his livelihood, puts his trust in some scheme as if it were the
real source of his income. The Torah does say “Havayah your G-d will bless you in all that you do,” but it
names “your G-d”: one’s effort must never be separated from G-dliness.
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Whereas when he regards the stratagem as the essence of the flow, which is the level of separate-

ness, etc., for this he is liable to spiritual stoning,

To treat the scheme as the true source is to see it as something separate from G-d. That is a spiritual form of
idolatry, and it carries a spiritual stoning.
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for stoning is with stones; that is, through this he brings it about that he has a heart of stone, so that
he cannot open his heart in contemplation of the level of Havayah, etc.

Stoning is done with stones, and the punishment fits the sin: such a person gives himself a heart of stone
that cannot open to contemplate Havayah.
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And likewise “whoever becomes angry,” etc., and haughtiness of spirit, etc., which are as though
one worships idols, because they are the opposite of self-nullification (bittul);

The Sages likewise said that one who becomes angry, or who is haughty, is as though he worshipped idols.
Anger and arrogance are the opposite of self-nullification (bittul).
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and so he blemishes the letter yud, which is the matter of self-nullification, the level of Chochmah
(wisdom), etc. And likewise through neglecting positive commandments that depend on the letter
yud: neglect of Torah [study], for the Torah [comes] from Chochmabh, etc.

Since the yud of Havayah stands for Chochmah and bittul, these traits blemish the yud, which is why the
bedtime confession speaks of blemishing the yud and of stoning. Neglecting the mitzvos tied to the yud,

above all Torah study, which comes from Chochmah, does the same.
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(And see the Ra’aya Mehemna at the beginning of Parshas Ki Sisa, and Parshas Shoftim, 274b.) And
the hei of the Name is the level of contemplation, at length and breadth, on the greatness of the

Infinite One (Ein Sof), blessed be He, to set one’s heart aflame, etc.;

After a reference to the Ra’aya Mehemna, the text turns to the second letter, hei. It stands for contemplation
that spreads “in length and breadth” over the greatness of the Infinite One until the heart is set aflame with
love.
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that is, like the letter hei, which has length and breadth, by way of analogy. And corresponding to

this is burning: that he burns his heart with a strange fire and with lusts for material things, etc.

The shape of the hei, with its length and breadth, pictures this broad contemplation. Its counterpart in sin is
burning: setting the heart on fire with a “strange fire” of material lusts instead of love of G-d, and so burning
corresponds to a blemish in the hei.
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And similarly there are many particular transgressions and neglects of mitzvos that blemish the
Name Havayah, each one according to what he knows in his own soul; and therefore he cannot
draw down the Name Havayah into the level of Elokim, which is the tzimtzum (contraction), in the
lower and higher unity, so that there be subjugation and transformation.

Many other sins and neglected mitzvos blemish the Name Havayah, each person according to what he

knows of his own soul. Such a person cannot draw Havayah into Elokim through the gradual work of subju-

gation and transformation.

SECTION 4 - 115-6

The cry of the heart
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The counsel that is counseled for this is “And they cried out to Havayah”: in order for there to be
drawings down of Havayah, one must first have the level of a cry in the heart, “from the inward
part of man and a deep heart,” from the depth of the heart, and be nullified and included in the
Infinite Light (Or Ein Sof), blessed be He, itself, which is above the level of Havayah,

The remedy lies in the verse “And they cried out to Havayah.” To draw Havayah down again, one must first

cry out from the depths of the heart and become nullified in the Infinite Light itself, which is higher than the
Name Havayah that the sin has damaged.

IPRW 9DIRW 1 "3IR DWW °P1°N7 1NN INIAZY 787 ROR 9715 10 "W K117 *11 %K 3

for “I am Havayah, that is My Name,” etc., as mentioned above; but in respect of His Essence and

Being, may He be blessed, He is called by the name Anochi (“I”), “Who I am,” which is not

As explained above, Havayah is only a “name.” G-d’s own Essence is called Anochi, “I,” “Who I am,” beyond
any name.
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grasped by a name. And of this it is said, “I, I (Anochi Anochi) am He Who blots out your transgres-
sions for My sake”; and it is written, “Before Havayah shall you be purified”: above the level of
Havayah, for there is the ascent of the souls of Israel as awhole on Yom Kippur.

So Isaiah says, “I, I (Anochi) am He Who blots out your transgressions”: forgiveness comes from Anochi.

“Before Havayah shall you be purified” is read as above Havayah, where the souls of Israel as a whole ascend

on Yom Kippur.
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And this is through the level of compassion, the attribute of Yaakov, which “extends from end to
end”: that is, from the lowest end, where he has descended lower and lower, to the highest end, at
the very top of all

The way there is compassion, the attribute of Yaakov, described like the Tabernacle’s middle bar that “ex-

tends from end to end.” Compassion reaches from the lowest point to which a soul has fallen up to the high-

est point.
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levels, the level of Anochi, which is above the level of Havayah. And this level of compassion is that
he arouse compassion upon the spark of G-dliness in his soul, after he takes to heart the exalted-
ness of the Infinite One, blessed be He, in His glory and His very Self, Who is high and lofty above
the level of Havayah,

That highest point is Anochi, above Havayah. One arouses this compassion for the spark of G-dliness in
one’s own soul, after taking to heart how exalted the Infinite One is, far above even Havayah.
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for “Havayah, by Chochmah,” and it is written, “You have made them all with Chochmah,” which is
like physical making. And therefore great is the compassion for the spark of G-dliness in his soul,
how it has come down astonishingly “from a high roof,” etc.

Havayah is bound up with Chochmah, and Psalms says all was made “with Chochmah,” so that even divine

wisdom is, relative to G-d Himself, like physical making. Measured against this, the soul’s fall “from a high

roof” to the depths is astonishing and calls for great compassion.
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And it is this level of compassion that we request: “G-d of the world, in Your abundant
compassion,” etc. “In Your compassion” specifically, that is, You know how great the compassion
is, without measure, and it is not within the capacity of our souls’ comprehension

This is the compassion we ask for in the morning prayer, in the blessing of Yotzer, “G-d of the world, in Your

abundant compassion, have compassion on us.” We say “Your” compassion because only G-d knows how
vast it is.
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to gauge the greatness of the intensity of the compassion over this great descent from the Infinite
Light, blessed be He; since our souls are in a state of limitation and created something from noth-
ing, they do not have this feeling about this descent from the Infinite Light, blessed be He. (And see
what is written in the discourse beginning “As an eagle stirs up.”)

Our souls are finite and created, so they cannot feel the full measure of their descent from the Infinite Light;

only G-d’s compassion matches it. The text refers to the discourse on “As an eagle stirs up its nest” for more
on this.

NANANT NINTIYNT NTHY M2 RO 1992 D192 070 PYW 1920 1021 10 %y man BPanny i
TapyY 19own U0 XD D7 DOVEWH *DA I WA NN Nan YR Rpo0T DY o DY Hhann
8 9

And this is [the meaning of| “And Chanah prayed upon (al) Havayah, and weeping, she wept”:
through the level of weeping, which is the level and attribute of the arousal of compassion, she
prays “upon Havayah,” “upon” specifically, above the level of Havayah. And see what is written
about this in Parshas Mishpatim, on the verse “None shall miscarry or be barren,” etc.

Chanah “prayed upon (al) Havayah” while weeping: her tears, the arousal of compassion, carried her prayer

above the Name Havayah. The text refers to its discourse on “None shall miscarry or be barren” for more on
this.
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And this is [the meaning of] “Return, O Israel, unto (ad) Havayah your G-d (Elokecha)”: that is, until
(ad) Havayah will be at the level of Elokim and tzimtzum (contraction), through teshuvah (return),
which is the arousal of compassion.

Now the opening verse is explained. “Return, O Israel, ad Havayah your G-d” means return until (ad)

Havayah becomes, for you, “your G-d” (Elokecha), that is, like Elokim, a mere contraction; this is achieved

through teshuvah, the arousal of compassion.
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For the essence of teshuvah is in the heart: that the teshuvah be so great, in the innermost part of
the heart, from the depth of the heart, that he returns to be nullified and included in the Infinite
Light (Or Ein Sof), blessed be He, itself, which is far, far above the level of Havayah;

Teshuvah is above all in the heart. It must be so deep, from the innermost heart, that a person returns to be
nullified in the Infinite Light, far above Havayah.
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only “before Havayah shall you be purified,” and “I, I am He Who blots out,” etc. And see what is

9

written on the verse “For this commandment which I (Anochi) command you,” etc., in Parshas

Nitzavim.

That is the level of “before (above) Havayah shall you be purified” and “I, I (Anochi) am He Who blots out.”
The text refers to its discourse on “For this commandment which T (Anochi) command you,” in Parshas

Nitzavim.
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Teshuvah as a leap
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4. Now, the order of teshuvah (return) is not according to the order and chain-like sequence of the
levels from below upward, as mentioned above; rather, it is in the manner of a leap, above the level

of the chain of descending worlds (hishtalshelus). And the verse has explained the reason:

A new section explains why teshuvah works by a leap rather than step by step. Ordinary growth climbs the
levels in order; teshuvah jumps above them, above the whole chain of descending worlds, and the verse itself

gives the reason.
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“for you have stumbled in your iniquity.” And this is as it is written, “My strength (kochi) has stum-
bled because of my iniquity”: that is, the soul, as it is written, “Whatever your hand finds to do with

your strength (kochacha),” etc.

Hosea says, “for you have stumbled in your iniquity,” and Psalms says, “my strength has stumbled because
of my iniquity.” This “strength” is the soul, the same strength meant in “whatever your hand finds to do, do
with your strength” (Ecclesiastes 9:10).
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(See Zohar, Part III, Pinchas, 220a.) For the soul is called a lamp, as it is written, “The soul of man
is the lamp of Havayah”; and “a transgression extinguishes,” etc., that is, it extinguishes the lamp,

etc. (as is explained in the discourse beginning “After Havayah your G-d shall you walk”).

The text cites the Zohar on Pinchas for this. The soul is called a lamp, “the lamp of Havayah,” and the Sages

say that a transgression “extinguishes”; here, it extinguishes the soul’s lamp.
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Therefore the soul has no strength to stand in the battle lines, in the mode of subjugation and
transformation (iskafya and is’hapcha), and to draw down Havayah into the level of Elokim in the
higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah), since it has been weakened and
its strength has stumbled because of the transgression that extinguished its lamp. Therefore it
must “leap over awall” to the height of the levels.

With its light put out and its strength failing, the soul cannot fight the gradual battle of subjugation and
transformation. It must instead “leap over awall,” straight to the highest level.
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And this is [the meaning of] “When you go out to war upon (al) your enemies”: “upon” specifically.
Therefore, first “Return, O Israel,” until Havayah will be at the level of “your G-d (Elokecha),” and
afterwards “Take with you words,” which are the Torah and the mitzvos, as is written

So too the Torah says “When you go out to war upon (al) your enemies”: one must first stand above them.

Hence the order in Hosea: first “Return, O Israel,” until Havayah becomes “your G-d,” and only afterward
“Take with you words,” the Torah and mitzvos.
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in [Midrash] Rabbah, Parshas Tetzaveh, section 38; “and return to Havayah,” to draw down the lev-
el of Havayah into the level of Elokim in the higher and lower unity, through subjugation and
transformation. For this is the purpose of man’s creation in this world: to observe and to do, in the
order of the levels

The Midrash reads these “words” as words of Torah. Then comes “and return to Havayah”: drawing Havayah

into Elokim through subjugation and transformation, which is the purpose of man in this world, to keep and
do the mitzvos in order.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 26



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 1 19 DR 1N

(AR [3 750 9] APAT oYY 10T 2 9omsee B 1nnawaa 99101 922 (715195 03951 100127 1nk] PPTIR 199)
5 TR 9AR N2 BYY (27 )

(and therefore our Sages, of blessed memory, said, “With whom did He take counsel? With the
souls of the tzaddikim”; and see Zohar, Part III, Emor (folio 100b), on the verse “She is my father’s

daughter,” etc.;

A parenthesis adds that this is why the Sages said G-d “took counsel with the souls of the righteous” before
creating the world: their ordered service is creation’s purpose. The text also refers to the Zohar on the verse
“She is my father’s daughter” (Genesis 20:12).
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and the level of “my father’s daughter” is as is explained at the end of the discourse beginning
“Yehudah, you,” on the meaning of “your father’s sons”), and to go from level to level, from below
upward. Teshuvah, however, is only for the time when the soul needs it, to “leap over awall,” not in

order and not by way of hishtalshelus;

That verse and the phrase “your father’s sons” are explained in other discourses. The purpose of man is to
go from level to level; teshuvah’s leap, outside the normal order, is only for the time when the soul needs it.
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but afterwards, when “he returns to Havayah and He will have compassion on him,” from this the
Name Havayah is drawn down, the level of the coming into being of all beings, with a renewal of
the life-force (chayus), etc.,

Once a person “returns to Havayah and He has compassion on him,” the Name Havayah flows again, bring-
ing a renewal of life-force and of everything’s coming into being.

IR [moyn x5 mznal NP1 QAW IR 7wy mza] ¥R 07 N30T 9O NIRDRDY 02300 95 N9
.XIDINRY R°DINR NP2 RN IRP Y RTIN°2 D7P9X 2122 371 QW Jwnl 1°0°

and to repair all the blemishes and to fill all the lacks, where he omitted a positive commandment
or blemished through a prohibitive commandment. Then the Name Havayah will be drawn down
into the level of Elokim in the higher and lower unity, so that there be subjugation and
transformation.

That renewed flow repairs every blemish and fills every lack left by omitted or transgressed mitzvos, and

then he can again draw Havayah into Elokim in the ordinary way.
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And this is what is said in the Thirteen Attributes of Mercy: “And He called: Havayah, Havayah”;
that is, Havayah calls and draws down the level of Havayah. That is to say, through the level of
“Havayah your G-d (Elokecha),” where Havayah is at the level of Elokim, He draws down, so that
Havayah be drawn down into the level of Elokim in the higher and lower unity. And these two
[mentions of] Havayah

The same idea appears in the Thirteen Attributes of Mercy, which open with “Havayah, Havayah.” The first

Havayah “calls” and draws the second: through teshuvah, once Havayah has become like Elokim (“Havayah
your G-d”), one draws Havayah down into Elokim again.
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are written in two verses, for it is written, “Havayah, compassionate and gracious,” and it is writ-
ten, “Gracious and compassionate is Havayah.” The meaning of “Havayah, compassionate and
gracious” is that from the level of Havayah there is drawn down the level of compassion and
Chesed (kindness), to bring worlds into being, something from nothing, and to contract itself into
the attribute of Elokim, which is also the attribute of Chesed, as mentioned above.

The two Names match two verses with the words in reverse order. In “Havayah, compassionate and

gracious,” Havayah comes first: from Havayah flow compassion and kindness that create the worlds and
contract into Elokim, which, as shown above, is also kindness.
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And “Gracious and compassionate is Havayah” means that as for the coming into being and the
drawings down of Chesed (for this is only a level of tzimtzum, contraction, relative to the Infinite
Light, blessed be He, itself, as it were), what causes this tzimtzum to be is “gracious and compas-

b

sionate”: for from the level of Anochi, “Who 1 am,” are drawn down the Thirteen Attributes of

Mercy, in which

In “Gracious and compassionate is Havayah,” Havayah comes last. Since the creative flow of Havayah is it-
self only a contraction relative to the Infinite Light, its very existence is caused by a higher grace and com-
passion: the Thirteen Attributes of Mercy that flow from Anochi, G-d’s Essence.
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and through which He calls and draws down “Havayah, Havayah,” etc., as mentioned above. (And
see what is written about this at the end of the discourse beginning “And I pleaded with Havayah.”)

And this is [the meaning of| “For with You is forgiveness, so that You may be feared,”

Through those attributes Havayah “calls” Havayah, as above. This explains the verse “For with You is for-

giveness, so that You may be feared,” in which forgiveness leads to awe.
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for through the level of forgiveness on Yom Kippur, which is the revelation of the Supreme Will,
“before Havayah shall you be purified,” the Thirteen Attributes of Mercy are drawn down, so that
there be a revelation of the level of awe, which is the yud of the Name Havayah,

On Yom Kippur, “before (above) Havayah,” the Supreme Will is revealed as forgiveness and the Thirteen
Attributes flow. Their effect is a revelation of awe, which is the yud of the Name Havayah.
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as is said in the holy Zohar, “The yud on His head, for in it dwells awe”; and the hei is the level of
love. And these are “the hidden things [that] belong to Havayah our G-d,” for the hidden things are
love and awe; and “the revealed things”: the vav and hei are revealed;

The Zohar places the yud “on the head,” where awe dwells, and the first hei stands for love. These two, the

yud and hei, are “the hidden things” of the verse, because love and awe are hidden in the heart, while the vav
and final hei are “the revealed things” of the verse.
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these are the Torah and the mitzvos: the Torah is the vav, a drawing down, “the voice is the voice of
Yaakov”; the hei is the level of the practical mitzvos, which are in Asiyah (Action), etc. And this is
the revelation of the Name Havayah, so that there be a renewal of the coming into being, etc., as
mentioned above.

The revealed things are the Torah, the vav, a line drawn downward like “the voice of Yaakov” in study, and

the practical mitzvos, the final hei, which are performed in the world of action. Together they reveal the

Name Havayah anew in creation.
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And see what is written further on the subject of “For with You is forgiveness, so that You may be
feared,” on the verse “Return, O Israel, unto,” etc., and on the verse “Blow at the New Moon”; and

see the Zohar, Emor, folio 101a.

The text points to more on “For with You is forgiveness”: the explanation of “Return, O Israel, unto” later in
Likkutei Torah, the discourse on “Blow at the New Moon,” and the Zohar on Emor.
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And this is [the meaning of] “Going, he goes on, weeping,” etc. For Israel, in their root above, are

called “a holy seed is its stock” (in Isaiah, end of chapter 6),

Now Psalm 126 is explained: the sower “goes along weeping, carrying the bag of seed.” Israel’s souls are
called “holy seed,” rooted above, as Isaiah says, “a holy seed is its stock” (Isaiah 6:13).
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whose foundation is in the mountains of supernal holiness (see Zohar, Part I, 15a, and the Zohar
HaRakia at the beginning of Parshas Bereishis, on the verse “The blossoms have appeared,” etc.).

Their foundation is “in the mountains of holiness” above; the text points to the Zohar and to the Zohar
HaRakia on the verse “The blossoms have appeared” (Song of Songs 2:12).
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And “the drawing of the seed” (meshech hazara) is the drawing down and descent by which their
souls descended and came down through the chain [of levels] below. (And see [Midrash| Rabbah at
the beginning of Parshas Vayigash, regarding “‘him who draws the seed’: this is Yosef”; and see
what is written on the subject of Yosef at the end of the discourse beginning “And I will make [your
windows of] rubies.”

The psalm’s meshech hazara, “the bag of seed,” is read as “the drawing of the seed”: the descent of the souls

from their source down into this world. The Midrash applies “the one who draws the seed” to Yosef, who
drew his father’s family down to Egypt.
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And see further [Midrash] Rabbah, Vayishlach, section 79, that it refers to Yaakov; and it is all one
matter, as it is written, “These are the generations of Yaakov: Yosef.” And see what is written about
this at the end of the discourse beginning “And they shall take to you a heifer,” regarding “cedar
wood and hyssop.”)

Another Midrash applies the psalm to Yaakov, and both are one theme, since “These are the generations of
Yaakov: Yosef.” Further discourses are cited.
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And for them to return and ascend into the supernal holiness, from below upward: “going, he goes
on,” from level to level, in a going that has no measure or interruption, rising very high, through
the level of “weeping,” which is the arousal of compassion, and “weeping, she wept,” through
which they will be at the level of “upon (al) Havayah,” etc., as mentioned above.

The return upward is “going, he goes on”: an unlimited ascent from level to level, powered by weeping, the

arousal of compassion, like Chanah’s tears, which bring the soul to the level of “upon (al) Havayah,” above
the Name.

SECTION 6 - 111-13

Sheaves and the double declaration
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And afterwards, “coming, he will come with joyous song, carrying his sheaves”: for he in turn

draws down, from above to below, an addition and increase of light, in the renewal of the coming

into being, to draw down the level of the Name Havayah into the level of Elokim, so that there be
The psalm continues: “he will surely come with joyous song, carrying his sheaves.” After the ascent of teshu-

vah comes a descent, in which the returning soul draws down from above an added, greater light, renewing
creation and bringing Havayah into Elokim.
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subjugation and transformation (iskafya and is’hapcha) in all matters, both in “turn away from
evil” and in “do good.” Of this it is said, “Take with you words (devarim) and return to Havayah”:
these are many things (devarim), in which there is to be the drawing down of Havayah.

This makes possible subjugation and transformation in every area, both in turning from evil and in doing

good. Hosea’s “Take with you words (devarim)” is read as the many “things” (also devarim) into which
Havayah is to be drawn.
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And this is [the meaning of| “carrying his sheaves”: by way of analogy, like sheaves and bundles of
grain, which are of the same kind as the seed, made with addition and increase; so great will be the
power of teshuvah (return).

Sheaves are made of the same grain that was sown, yet multiplied many times over. So too the power of
teshuvah: what returns is an addition and increase beyond what went down.
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(And see what is written on the verse “When Pharaoh sent away,” on the subject of “And I will sow
her for Me in the land,” etc., [and] “I planted you a choice vine,” etc.; see there what I wrote on the
verse “And behold, we were binding sheaves”; and on the subject of the meaning of “with joyous
song,” in the discourse beginning “And I return in peace,” etc., “and [Havayah] will be,” etc.) And
with this, the Midrash Aggadah that Rashi cites is understood

The text refers to its Torah Ohr discourse on Beshalach, where Israel’s exile is likened to sowing that yields a
manifold harvest, and to other discussions of the sheaves and of “joyous song.” This also explains a Midrash
that Rashi cites.
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(on Judges, beginning of chapter 5): “At Sinai it was said, ‘I am Havayah your G-d’; at Carmel it will
be said doubled, ‘Havayah, He is Elokim; Havayah, He is Elokim,’ in the days of Eliyahu.” End of

quote.

Rashi on Devorah’s song cites the Midrash: at Sinai G-d said “I am Havayah your G-d” once, but at Carmel,
in Eliyahu’s days, the people would say “Havayah, He is Elokim” twice.
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That is: at Sinai the souls of Israel were tzaddikim, and through the Torah and mitzvos they draw
down the Name Havayah into the level of Elokim, as mentioned above; but at Mount Carmel,
through teshuvah, they reached “unto Havayah your G-d,”

The difference is this. At Sinai Israel were tzaddikim, drawing Havayah into Elokim through Torah and
mitzvos; at Carmel, after turning to Baal and coming back in teshuvah, the people reached “unto Havayah
your G-d,” where Havayah itself becomes like Elokim.
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that is, through their returning to be nullified in the essence of the Infinite Light (Or Ein Sof),
blessed be He, which is above the Name Havayah, as mentioned above. Therefore they repeated it,

saying twice, “Havayah, He is Elokim,” which is the matter of the two meanings mentioned above.

Their teshuvah nullified them in the essence of the Infinite Light, above Havayah. That is why they said
“Havayah is Elokim” twice: once in the first meaning and once in the second, in which Havayah itself is like
Elokim.
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And this is what is said in the Midrash on Koheles there: “Another explanation: ‘Dead flies make
reek,’ etc. It speaks of the generation of Eliyahu: yesterday they were making words reek against

him,” etc.,

The Midrash on Koheles applies “Dead flies make the perfumer’s oil reek” to Eliyahu’s generation: yesterday
their words reeked, as they cried to Baal in defiance of Eliyahu.
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Radiah
“and today they pour forth words and say, ‘Havayah, He is Elokim; Havayah, He is Elokim.’” End of
quote. For this is called “pours forth the perfumer’s oil,”

Today the same people “pour forth” words, saying “Havayah, He is Elokim” twice. This turnaround is what
the verse calls the pouring forth of the perfumer’s oil.
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which is oil mixed with spices, which has a pleasant fragrance. And this is like the saying of our
Sages, of blessed memory, on the verse “the fragrance of his garments (begadav)”: “the fragrance
of his traitors (bogdav),” as is written in [Midrash] Rabbah, Toldos, end of section 65.

Perfumer’s oil is oil blended with spices to give a fine fragrance, and the sinner’s return gives off just such a

pleasing scent. The Sages likewise read “the fragrance of his garments” (begadav) as hinting at “his traitors”
(bogdav), sinners who returned.
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And this too is the drawing down from the Thirteen Attributes of Mercy, the level of “Like the pre-
cious oil,” etc., “running down upon the beard,” etc. And see what is written at the end of the dis-
course beginning “If only you were as a brother to me,” and at the end of the discourse beginning
“This is the dedication of the altar”; and on the subject of “pours forth,” in the discourse beginning

This fragrant oil also flows from the Thirteen Attributes of Mercy: the text links it with “the precious oil...

running down upon the beard.” Other discourses on this and on the word “pours forth” are cited.

W2 WPy °°903K [oonyo '2] D72 MR 712N3) "IIR AR 21902V 1°I¥ D73 1N NI Iy ant
T°PPR NP RIT 223K 2121 N NI JPwnn NIRRT O7Y 93 1399 [Ppnw mnbw 2313

“To understand the matter of the blessings.” And this is also the matter that at Sinai Anochi (“I”)
was said, and at Tavor Anochi was said twice; see there in Rashi. That is: through the mitzvos one
draws down the level of Havayah from the level of Anochi, and this is so that [He] be “your G-d
(Elokecha)”;

So too Rashi’s Midrash: at Sinai Anochi was said once, and at Tavor, in Devorah’s song, twice. Through the
mitzvos one draws Havayah down from Anochi so that He becomes “your G-d” (Elokecha).
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but regarding teshuvabh it is said, “I, I (Anochi Anochi) am He Who blots out your transgressions”:
Anochi twice, corresponding to the two depths of the heart, “From the depths I have called You,” as
is explained in the discourse beginning “For this commandment which I (Anochi) command you
this day,” etc.; see there. And this is above the drawing down that comes through the mitzvos.

But of teshuvah Isaiah says “I, I (Anochi Anochi) am He Who blots out your transgressions,” Anochi twice,

matching the two depths of the heart in “From the depths I have called You.” This reaches above what the

mitzvos draw down.

SECTION 7 - 114-16

Tavor, Carmel and Sinai
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And this is why at Mount Tavor they merited this level, namely through teshuvah; and from this
there also derives the matter of the doubling, twice, of “Havayah, He is Elokim,” for the one de-
pends on the other.

Mount Tavor merited the double Anochi through teshuvah, and the double “Havayah is Elokim” at Carmel

comes from the same root, for the two depend on each other.
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And see, on the subject of Tavor and Carmel, [Midrash] Rabbah, Vayechi, beginning of section 99;
and the Targum Yonasan (on Judges, chapter 5, and on Psalms, chapter 68, [verse] 16); and the
Gemara, chapter 4 of Megillah (folio 29a). And this is like the matter mentioned in Zohar, Part I,
Vayetzei (folio 158a),

On Tavor and Carmel the text cites the Midrash, which tells how they came to receive the Torah and contend-

ed over it, the Targum (Yonasan’s on Judges, and the Aramaic Targum on Psalms), and the Talmud in

Megillah. The Zohar’s discussion of “mountains of separation” is related.
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on the subject of “the mountains of division (bater),” which are the mountains of separation (turei
deperuda), the level of “and from there it was parted and became four heads”; and see [Midrash]

Rabbah, Bereishis, section 16, and Song of Songs, on the verse “Until the day breathes,” etc.

The Song of Songs speaks of “the mountains of bater,” of division, which the Zohar calls mountains of sepa-
ration, the realm below unity, where the river from Eden “parted and became four heads.” The Midrash
reads those four heads as the four exiles.
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Now, the ascent from the mountains of separation, to be included in the One, is the level of teshu-
vah. And this is the matter explained elsewhere on the verse “and abundance of peace” and

“mighty to save.”

To rise from these mountains of separation and be included in the One is teshuvah. Another discourse ex-
plains this on the words “and abundance of peace” and “mighty to save.”
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Therefore, from this there comes afterwards the ascent that is not gradual. And this is the meaning
of what is written at the end of Song of Songs, “Flee, my beloved,” etc., “upon the mountains of

spices”: the level of fragrance, “and he shall be fragrant (vaharicho) with the fear of Havayah.”

Therefore the ascent that follows teshuvah is not gradual. The Song of Songs ends, “Flee, my beloved... upon
the mountains of spices”: the level of fragrance, as in Isaiah’s “he shall be fragrant with the fear of Havayah”
(Isaiah 11:3).
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And this is also the meaning of “pours forth the perfumer’s oil,” as mentioned above. Nevertheless,
the Torah was given at Sinai specifically, which alludes to the level of the tzaddikim, as is written in

the Targum Yonasan (on Judges, there),

This is the fragrant “perfumer’s oil” of the penitent. Yet the Torah was given on Sinai specifically, which rep-
resents the tzaddikim, for the Targum calls Sinai the lowest and smallest of the mountains.
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that it is lower and smaller than all the mountains, which is the matter of lowliness and self-nullifi-
cation (bittul), the level of “And let my soul be as dust to all,” and specifically through this, “Open
my heart to Your Torah.” Whereas the mountains of Tavor and Carmel, the mountains of
separation,

Sinai’s smallness stands for humility and self-nullification, as in the prayer “let my soul be as dust to all;

open my heart to Your Torah”: lowliness is what opens the heart to Torah. Tavor and Carmel, by contrast, are

mountains of separation.
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are called “humped mountains” (harim gavnunim), from the term “or a hunchback (giben) or a
dwarf”: for the sinner who blemishes one mitzvah becomes one lacking a limb, etc., as is explained
there, in the discourse beginning “For this commandment,” on the subject of “You shall be whole

(tamim),” etc. But through teshuvah,

Psalms speaks of “humped mountains” (gavnunim), which the Midrash and the Talmud apply to the moun-
tains that contended with Sinai and connect with the blemish of a hunchback (gibein). A sinner who blemish-
es even one mitzvah is likewise like one missing a limb, as the discourse on “You shall be whole” explains;

but teshuvah changes this.
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“in the place where baalei teshuvah (those who return) stand,” etc. Therefore it was said regarding

them afterwards, twice, “Anochi,” etc., as mentioned above.

The Sages said that in the place where baalei teshuvah stand, even the completely righteous cannot stand.

That is why Anochi was said twice regarding Tavor.
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But even so, it was explained above that teshuvah is for the time being, to “leap over a wall,” etc.,

but afterwards one must draw down through Torah and mitzvos.

Still, teshuvah is a temporary leap. Afterwards one must again draw down G-dliness in the ordered way of
Torah and mitzvos.
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And this is the matter of Sinai: for this is the level of the permanence of the order of drawing down.
And in [Midrash] Rabbah, Parshas Vayetzei, section 68, on the verse “And behold, a ladder set on

the earth,” etc.: “This is Sinai,”

Sinai stands for the permanent, ordered way of drawing G-dliness down. The Midrash reads the ladder in
Yaakov’s dream, “set on the earth,” as Sinai.
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which is also the level of “and its top reaches to the heavens.” And this is as Yaakov said, “If Elokim

will be with me,” etc., “then Havayah will be to me as Elokim.”

Yet its top “reaches to the heavens”: the ordered path also reaches the heights. It matches Yaakov’s vow,
which climbs step by step to “Havayah will be to me as Elokim” (Genesis 28:21).
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And this is the level of the tzaddikim, as mentioned above, that through this, too, one can reach
this level, along the lines of what is written regarding the mitzvah of teshuvah, “Who will go up for
us to the heavens?” etc.

This is the way of the tzaddikim, who can also reach this height. The Torah’s words about the commandment
that is “not in heaven, that you should say, “‘Who will go up for us to the heavens?’” are read here as referring
to the mitzvah of teshuvah.
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And see what is written in the discourse beginning “My dove, in the clefts of the rock.” And the
point is that teshuvah is not specifically for transgressions, but for distance from G-d, as is ex-

plained in the discourse beginning “Give ear,

Teshuvah is not only for sins. It is a return from any distance from G-d, which is why, as another discourse

explains, a person should be “all his days in teshuvah” (Shabbat 153a).
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O heavens,” on the meaning of “all his days in teshuvah.” And whoever draws near to G-d with
greater eminence must be more humble of spirit, lower and lower, at the level of “And his sister

stationed herself from afar,” “[from afar] Havayah appeared to me.”

The closer one comes to G-d, the lower in spirit one must feel, like Miriam who “stood from afar,” and as the
prophet says, “from afar Havayah appeared to me.” Nearness itself reveals how far one still is.

SECTION 8 - 117

“Return, O Israel” in daily prayer
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And as is explained in the discourse beginning “When you kindle the lamps,” on the subject of
their having instituted “Forgive us, for we have sinned” in the Shemoneh Esreh prayer, after the
reading of the Shema, in which one accepts upon himself the yoke of the kingdom of Heaven (kab-
balas ol) and the mitzvah of “And you shall love”:

Another discourse, on “When you kindle the lamps,” explains why the blessing “Forgive us, for we have

sinned” comes in the Shemoneh Esreh after the Shema. In the Shema one accepts the yoke of the kingdom of
Heaven and the commandment to love G-d.
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for that is the very reason: specifically after he has accepted upon himself the yoke of the kingdom
of Heaven and prolonged [the word] “One,” then he will understand that there is sin and transgres-

sion, and then he will say, “Forgive us,” etc.

Only after accepting G-d’s kingship and dwelling at length on the word “One” does a person truly grasp that
sin and transgression exist. Then he can sincerely ask for forgiveness.
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See there. And see what is written on the verse “How goodly,” on the subject of the three [kinds of]
teshuvah (return) of nefesh, ruach and neshamabh, so that it turns out that all need teshuvah. And
see Zohar, Part III, Parshas Acharei (folio 73a),

A discourse on “How goodly” speaks of three kinds of teshuvah for the three levels of the soul, nefesh, ruach
and neshamabh, so that everyone needs teshuvah. The Zohar on Acharei is also cited.
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regarding “Three levels are bound one to another,” etc. See what is written about this in the expla-

nation on the verse “And you shall not omit the salt.” Now, the Torah is hidden and revealed;

That Zohar teaches that the Holy One, blessed be He, the Torah and Israel are three levels bound one to an-
other, and that the Torah is both hidden and revealed. The explanation on “You shall not omit the salt” de-

velops this.
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therefore, although at Sinai “I am Havayah your G-d” was said only once, nevertheless, the Torah is
hidden, and in this is alluded also the second aspect within the meaning of “Havayah, He is

Elokim,” which is through teshuvah.

So although “I am Havayah your G-d” was said only once at Sinai, its hidden dimension alludes also to the
second meaning of “Havayabh is Elokim,” the one reached through teshuvah.

YW MR YAV NRTIPIAY 1M APYUT NI NA RITW RPIT CUORAWS 12 nRI 109
THRW

Therefore it is said “Return, O Israel (Yisrael)” specifically, which is the level of the inner dimen-

sion (pnimiyus) of Yaakov. That is, in the reading of the Shema one says, “Hear, O Israel,”

This is why the verse says “Return, O Israel” specifically: Yisrael is the inner dimension of Yaakov. In the
Shema, too, we say “Hear, O Israel,” addressing that inner level.
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and specifically then, afterwards, one says in the Shemoneh Esreh, “Forgive us, for we have
sinned,” etc., as mentioned above, which is the matter of “Return, O Israel.”

Only after that, in the Shemoneh Esreh, do we say “Forgive us, for we have sinned,” and this is the daily form
of “Return, O Israel” in our prayers.
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It can also be said that the meaning of “Return, O Israel” is: return to be at the level of Yisrael,
which is above the level of Yaakov; and return so much, until Havayah will be at the level of “your
G-d (Elokecha),” as mentioned above.

A second reading is offered: “Return, O Israel” means return to the level of Yisrael, above Yaakov, and return
so fully that Havayah becomes, for you, “your G-d,” as explained above.

IN ONE'S AVODAH

Ordinary service climbs step by step, filling thought, speech and action with Torah and mitzvos so that
Havayabh is united with Elokim. One who has fallen cannot climb back step by step; he must cry out from the
depth of the heart, with compassion for the G-dly spark that has come down so low, and return until
Havayabh itself is, to him, like Elokim; then he must go back to the steady work of Torah and mitzvos. Even
without sin a person returns every day, as in “Forgive us” after the Shema, for the nearer one comes to G-d,
the more humble one must be.

QUESTIONS FOR DISCUSSION

1. Why does Yaakov stand for the lower unity and Yisrael for a level above Elokim, and what does each name
teach about one’s own service of G-d?

2. What are the two meanings of “Havayah is Elokim,” and why did the people on Mount Carmel need to say

it twice?

3. How can trust in a scheme for earning a living be a form of idolatry, and why is its “stoning” a heart of
stone?

4. Why must teshuvah be a leap rather than a gradual climb, and why must it still be followed by ordered
Torah and mitzvos?

5. If Tavor and Carmel reached higher through teshuvah, why was the Torah given on Sinai, the smallest of
the mountains?
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The note says that the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed here.
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The opening verse of the haf-
tarah of Shabbos Shuvah; the maamar asks why it says “Is-
rael” and not “Yaakov.”

Hosea 14:2°2:7” yuin
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Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note says the underlying question is why the verse
says “Shuvah Yisrael” specifically, and points here as well.

KEHOT'S NOTE
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“Your name shall no longer be called Yaakov, but Yisrael,
for you have striven with G-d and with men and have pre-
vailed.” The maamar reads the two names as two levels,
and “striven with Elokim” as Havayah prevailing over
Elokim.
Genesis 32:29v73:27% N°wX12
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And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Tanya’s chapter 36 builds its account of the purpose of
creation on this Midrash: G-d desired a dwelling in the
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lowest realm, where His light is most hidden, so that the
darkness there be turned to light.
Bamidbar Rabbah 13:8°r:17 1129 72712
KEHOT'S NOTE
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“When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower realms,
just as in the higher ones.” The source of the principle that
the purpose of creation is a dwelling for G-d below.

Midrash Tanchuma, Nasso 16:1’X:1” X@1 X170 w777
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to

my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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There the same derivation, olam from he’lem, is applied
to the “hidden worlds” of the Tikkunei Zohar, explained as
the heichalos (chambers) of Chesed, Gevurah and so on,
each a general category that contains all its particulars.
KEHOT'S NOTE
APIRA WY L3,0 nhw p Dy

XY PYa Y 0D

Isaiah’s prophecy of the redemption: “for eye to eye they
shall see, when Havayah returns to Zion.” Here it de-
scribes the open sight of G-dliness in the Time to Come.

Isaiah 52:8°1:271 7°yw°
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Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“G-d has made the one opposite the other.” In Chassidus
the phrase names the side of kelipah, made as the coun-
terpart of holiness; here it describes the soul that must be
subdued and transformed.

Ecclesiastes 7:147:t nbmp
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In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Know this day and take it to your heart that Havayah, He
is Elokim, in the heavens above and on the earth below;
there is no other.” The maamar’s key verse: the unity of
Havayah and Elokim, to be established in heaven and on
earth.

Deuteronomy 4:39v”%:"7 0”127
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know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“‘Today, to do them’: and tomorrow, to receive their re-
ward.” Applied here: in this world we have only the knowl-
edge of G-d’s unity, while in the days of Mashiach we will
see it.

Eruvin 22a:5-6"-"11:X 273 1°217°Y

DIPE I8N CIN IWK” 2°NIT K1 7 12 YWINC 027 wRT WM

—"onivy? oi°n” ,oniy? nn? K21 — "onivy? oivn” ,"onivy?

XD 3003 72 PRI 230 NRPIPKY 30 030 0K .0 23R ey
IAP? *y3n "X TR 7707EK W 03T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

20N LR, Py

TRYDOPOR LML L P

Shaar HaYichud VehaEmunah explains the unity of
Havayah and Elokim and the higher and lower unity, the
subject of this passage.
KEHOT'S NOTE
O°TINT 0NN L1V TR 27D DIDR Con mPna vy L(1PD) 2°m 27w Y
DMAY L (777 ,378) R7IX A7 COR2 .(37n ,17D) MIBM ORI (271 ,37D)
N°29Y7 PXRT °0MNY .(2797) P YT AT 0N (271 R7D) RV Mnw
.(”n ,n”9) NawT n°nway .(27n ,3°2) Naw °0wn2 ow .(V”n ,N7D)
Y IANRY D NPMIR AR L[D] (7= TR L, 0ea) L(77R0) 10 PO
,onR IoynDn MOWRNT Y TR 1 21900 77011 IRDD 1URRw KX
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YW NT02 1UYY 108MY TDYRY nvnn ARPYAN YN 2 IR 210
[197°03] M w772 MW WUw anD 191 ,nNBN SNaw IR 1770 17
[X )10 727%] 9737 721 7IR7221 YrabunDn Pl BrYRT MROATT MR

790K 2,7°N0 MITOIN D N7TIR O3 IR L0 RbyRhhn mw ImIR

%nYD WUR 1P 07
The note points to Or HaTorah on this theme, the reason
the Shema is recited twice daily, a passage that is cited
again in Or HaTorah on Balak.
KEHOT'S NOTE
LRy P‘?J D N7MIRD R ANWR Y 7m0 07K AR

NT2Y NP WN Nnn T2

The discourse on evening and morning to which the text
itself refers.
KEHOT'S NOTE
3,20 Y0

27y 577 ORI AUMT 1OYY) TWY!Y 7927 nawnm bow

Or HaTorah explains that the four levels are hinted in
“Whatever your hand finds to do with your strength... for
there is no action, reckoning, knowledge or wisdom”: the
Zohar on Pinchas reads “your strength” as the soul, and
action, reckoning, knowledge and wisdom are the soul’s
four levels, “reckoning” being the world that depends on
speech and “knowledge” being thought.
KEHOT'S NOTE
970 REAN R 93 °D2 0NN M 97N RN IR Y WUW NPTIRG
D M2 D1, DIRWA IROM NYT NAWM Awyn 1°K 00 ,AwY 01 muys
0*pY LTNWSw PR 197 19 °PaT KO WA 1307 1937 5777 onip
oW 10 NAW TWYR PRI .. AwynRn ooy XITw M a9y »inn
RIT NYTY RT12072 PNT KAPY 11700 NAwN % Aawaa 9P M T
.10 mawnn na

“Whatever your hand finds to do with your strength, do it;
for there is no action, reckoning, knowledge or wisdom in
the grave.” Or HaTorah (in the Kehot note) reads action,
reckoning, knowledge and wisdom as the soul’s action,
speech, thought and intellect.

Ecclesiastes 9:10”:v n2np

nYT AWM AR X °D APy 003 My? IT7 X3RN WK 25
MRY 777 AR WK XY Mom

Whatsoever thy hand attaineth to do by thy strength, that

do; for there is no work, nor device, nor knowledge, nor wis-

dom, in the grave, whither thou goest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Nawm awyn PR
The text’s own reference to the Zohar on Pinchas. As Or
HaTorah summarizes it in the Kehot note, the Zohar reads

“with your strength” as the soul, which must fulfill the
Torah and mitzvos in this world of action.

Zohar, Pinchas 21:135—24:1431”7:?:7”3—:‘!”'??:?{”3 0onin ,Amn 980
The verse continues: “Because there is no work nor device

nor knowledge nor wisdom in the grave whither thou goest”.
In that “might”, however, there is work, namely, effort in
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this world, which is called “the world of work”; “device” in
the world that depends on speech, “knowledge” of the “six
sides”, which are called “the world of Thought”, and wisdom
on which all depends.

The Zohar; London, Soncino Press, 1933 (Public Domain)

31 79200 w27 RXRp 170
Said of the angel “clothed in linen”: “like that kamtza
whose garment is of itself and within itself.” Here it illus-
trates thought, a garment of the soul that is one with it.
Bereshit Rabbah 21:5°7:X75 1127 n°wx12
MRV ,PRPIAXD IR 1327 IR CAOIPOR N DRI ynw ...
P TPRI2RT LRINP 1PTND ,00TAN WA AR WOK 13T (0 DR23T)
0P Pw AmMmben 02 R LYY MR wpt vl L
M2 AT AR 0 2180 Mwtwan ma2% 1Y opt (2 A1) IR
ARy 17123 19 XD T AR ,1TI292 77 KD T L0Ipnn 1 oephn
LI OYL oYL XD AT AR ATPPRD MR RIPAM 037 0wa 79573 029
527 OWaMPIM2 2377 NPT RO LN DY DIYB? MR MR KD T AR
... TPIIW 7T 22 KT 1an

Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

.0°72n w120 97y 11,8799 773

120 NN9INT

The Zohar’s teaching that the Torah comes forth from
Chochmah, supernal wisdom; Kehot also cites Zohar 1:85a
and 3:81a.

Zohar I, 121ax ,Xop R”mt

Zohar III, 81ax ,xp 3”mt
KEHOT'S NOTE

X ,RD I”AT LR ,TD OW 2”3 IR LR ,ROp KM

D2 n7am
Kehot’s note points to Berakhot 21a for these words.

Berakhot 21ax ”> n1572
KEHOT'S NOTE

X ,RD MO92 R

02 n7am

From the first section of the Shema: “and you shall speak
of them,” of the words of Torah. Here it stands for filling
one’s speech with Torah.

Deuteronomy 6:7°1:") 0°727
I22UN T2 AN A1 ANW2 03 ANIT PFP Dnaw
AP
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19 DR 1N

and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and
when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9437 N2ONY

From the second section of the Shema: “and you shall
gather in your grain.” The maamar reads it as the level of
action, the deed of charity.

Deuteronomy 11:1477:X”> 0127

Y7 AT 7337 H2ON) WP T Y32 DIFIWILR AN
that I will give the rain of your land in its season, the former
rain and the latter rain, that thou mayest gather in thy corn,

and thy wine, and thine oil.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.77 ,X° 03T

fnan »na»

The note points to this lexicon’s entry on the letter yud for
its association with Chochmah.
KEHOT'S NOTE
anbnna 97y oW IR7

nman2 R
“Havayah founded the earth with wisdom.” It links the
Name Havayah, and its first letter yud, with Chochmah.
Proverbs 3:19v™:) “own
NI DRY 131D YINTTO) A2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RO/

2OPON QY NP 0D
The words here quote Genesis 32:29; the passage is shown
below.
Genesis 32:29073:27% n"wr12
DORPRTOY NPT PRIPTON v Anw iy MmNy 3Py XD
20IM DOWIR-DYY
And he said: ‘Thy name shall be called no more Jacob, but
Israel; for thou hast striven with G-d and with men, and hast
prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.13,2% nowRn2
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The text’s own reference to the Zohar on Vayishlach, for
the angel’s words to Yaakov, “you have striven with Elokim
and with men.”

Zohar, Vayishlach 17:178-18:191-n"yp:t™ nbw™ ,Ama 1890
e frHiaied

27 R TP oW N AP

There “Not Yaakov... but Yisrael, for you have striven with
Elokim” is explained: reaching the level of Yisrael, read as
li rosh (“a head to Me”), comes through “striving with
Elokim,” the nullification of one’s own existence, which
draws down the revelation of the supernal delight and will.

KEHOT'S NOTE
.2,IYNN 11979 NPWRI2 NPMIRDY LT L,An AW v 9y Ra

28 (mnowa. . owa W)

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
%73 MINAT 722 12001 ”N53 03 R¥A1 T 3017

29 271 2701 PRpINea
Kehot’s note points to where this is explained further:
Likkutei Sichos.

KEHOT'S NOTE
LJROD DRPIT® MW 304 Y V7N wMPY XD

30 myT5-x ">
From Chanah’s song: “for Havayah is a G-d of
knowledges.” The plural is read as two ways of knowing,
from below and from above.

I Samuel 2:3°3:°2 X PXIMw

121’1 niy7 2% °3 0P pNY K2 1733 A7 131N 0N
N9y 11303

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

J,anw

31 2py ™ 2Py
A Kabbalistic lexicon; the note points to its entry on
Yisrael for the reading of Yaakov as yud and akev.

KEHOT'S NOTE
.[5] .7 (731 ,20) By HRAwe R Esn el

32 | Kehot’s note points to Daniel 2:22 for these words.

Daniel 2:22275:2 58717

He revealeth the deep and secret things; He knoweth what is
in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 2

33 | “And all the people saw, and they fell on their faces and
said: Havayah, He is Elokim; Havayah, He is Elokim.” Said
on Mount Carmel when fire descended on Eliyahu’s offer-
ing; the maamar asks why it is said twice.

1 Kings 18:3917%:17 X 02371
RIT M 0°PPRT NI T 1MNTY 0PImtYY avEM oyavty RN
Halri ]
And when all the people saw it, they fell on their faces; and
they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
34 QOPONM NI TN

One of the Zohar passages the text cites for the twofold
“Havayah, He is Elokim.”

Zohar, Achrei Mot 24:153-26:164-3"1p:775 Mn *INX 710 9800
T70P:172
35 2OPPRA NI TN

Another Zohar passage the text cites for the twofold
“Havayah, He is Elokim.”

Zohar, Vaetchanan 12:75-14:87172:77-11"y:2™ 1I1NX1 7711 190

36 2OPRPRA NI TN

A further Zohar passage the text cites for the twofold
“Havayah, He is Elokim.”

Zohar, Bereshit 69:131—70:139—N”'7P:U”D n°wRI2 L, 980
vy

37 P9 1AW ¥°2° WON2Y MR vt
“Dead flies make the perfumer’s oil reek and pour forth.”
The verse the Midrash applies to Eliyahu’s generation.
Ecclesiastes 10:1°x: nrp
:0yn MDD 71331 AR A2 TN 1Y Y022 TUR2Y M N
Dead flies make the ointment of the perfumer fetid and pu-

trid; So doth a little folly outweigh wisdom and honour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

38 P17 1AW ¥°2° WON2° Min St
The Midrash applies the verse to Eliyahu’s generation:
yesterday they made words reek, crying “Baal, answer us,”
and today they pour forth words, saying “Havayah, He is
Elokim” twice.

Kohelet Rabbah 10:1-2°3-°X: 127 nomp
TR ORTY 12 ,82°PY 2270 ORI 12,007 Y 3722 UKD NI o
KUY T KON KD ,0PT 120 3730 TPK2w APK Iw TN 13
RPN 9% (7,7 YY) RPPY 22 UIT N0 1290 3 T
,PM 237 XPX IR 2°N2 X 0P ,pM °227 78 11¥9Y AYD] XY
,07 IR NI w37 et By 30 9Ny nivgn 30 PRY n
,200 XM ORI PR INZY DX TR 0PIY; ,137 90R 7371 OTRT
oo VY VUG NI MR TRy

45



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 1

39

40

a1

“Dead flies spoil and froth a perfumer’s oil; a little folly is
weightier than wisdom, than honor” (Ecclesiastes 10:1).
“Dead flies spoil and froth a perfumer’s oil” - ben Azai and
Rabbi Akiva: ben Azai said: Does one fly that dies not spoil
and froth a perfumer’s 0il? So too does a single sin that one
performs will cause a person to lose much good. Rabbi
Akiva expounded: “Therefore, the netherworld has expand-
ed itself, and opened its mouth without limit [hok]” (Isaiah
5:14). It is not written hukim, but rather ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

o°3%n 1ynY
Devorah’s song: “Hear, O kings; give ear, O princes: I, to
Havayah I will sing.” Rashi’s comment on this verse holds
the Midrash cited here.

Judges 5:32:°71 o°VDW

bl
Hear, O ye kings; give ear, O ye princes; I, unto the L-RD will
I sing; Iwill sing praise to the L-RD, the G-d of Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(272 71K P1rn531 . . M2 MR YY)

Or HaTorah on the Prophets gives this list of sources in a
different order, with additions.
KEHOT'S NOTE
,0 1ANNRY 8 5oy IR .N80 OY K 7702 VI Y X 995 971 n”MR2
X

272 1R 571023

Rashi cites a Midrash Aggadah: Tavor and Carmel came to
receive the Torah and were turned away, so G-d promised
to repay them doubly; at Tavor “Anochi Anochi” would be
said, and at Carmel “Havayah, He is Elokim” doubled, in
Eliyahu’s days.

Rashi on Judges 5:3°3:1 0ou2w 9y >"wI

18R X? (10 2 °Nynw MP??) TTIR W "NynY 7193 3K "I
07"y NN? 7790 1An% IRIY 51721 1ian 900 XN 2 wiTRn
>IRW N30 N1 N2 WITRA 077 0K ,0°I87 NYA2 31 17IR0 DR
292032 ,7°R9K 7 20IR (2:3 Mnw) "3°02 InR1 L0703 0J? ¥IID

LR 21722, 770K U1 ODIR (DW) "1°D2 MR DAY CIN N
PR 172, 0°PPRT RIT°7,0°pRT K0T (02:0 K 0°9%R) 20D

I...I. The word is doubled. I have heard in the name of
Midrash Agaddah: the Holy One blessed is He did not deny a
reward for [Mount] Tovor and [Mount] Carmel, who came to
the giving of Torah so that it might be given on them, and
turned away in humiliation. The Holy One, blessed is He told
them, "Eventually, I shall reward you doubly. At Sinai it is
said, 'T am the L-rd your G-d;' at Tovor it shall be said, 'I...I.'
At Sinai it is said, 'Tam ...

Vocalized Edition (CCO) - The Metsudah Tanach series, Lakewood, N.J (CC-
BY)
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19 DR 1N

D°WIT°D *2 12 WS DOPDRM NIT 1T 00 1Ay N
The note says this explanation of the two meanings of
“Havayah is Elokim” is brought in these places of Or
HaTorah.
KEHOT'S NOTE
D NPTIR AR LTPORY WRWIUR Y M0R DOwIT NUMIRI RN 1Ivn
.20WN ’2°% 00N °2°Y T TI0 MY LR Y 10

1701 7t

“He remembered His kindness and His faithfulness to the
house of Israel.” Quoted for Chesed as the flow of
Havayah that brings all into being.

Psalms 98:32:1”% 0°7°1n
nYILO DR PINTDDRTPY X7 PRI Nt inpny) iTom a3

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7IAN PR RINY .. 2T 10T

That discourse explains “And I appeared to Avraham... as
E-1 Shad-dai, but My Name Havayah I did not make known
to them”: the Patriarchs served G-d with love and awe and
drew G-d’s light into the lower realms, yet this was still the
service of a servant, which is then contrasted with Moshe.
KEHOT'S NOTE
79K R R™MN

Q11 Ny 7770
the passage shares nothing with the note

KEHOT'S NOTE
7,779 1INNRY D Boyh

mah Rl AN
One of the classic sources the note gives for reading the
Name Havayah as “being,” bringing into being.
Zohar III, 257b2 ;117 27mt
KEHOT'S NOTE
(7 P2, 175w °pRa RAIT) TIAR NA R LLYD LKPW 0779 .2 10 M
.1Y12 40°Y W”N — N7A0 AR TP .70 O7IR YYD LR70D R 17N

mnnws
Kehot’s first source for reading the Name Havayah as hov-

eh, “being,” the power that brings all into being.

Zohar, Pinchas 123:856-124:867-1"1nn:33p Oma 1M 180
vonn:T3p

2187EY 2PN

A Kabbalistic lexicon the note cites for the Name Elokim
as contraction.

KEHOT'S NOTE

980 .1093y2 AP .A”2 K NIR R”RR AnPAn2 newxn2 Uwa R

A7321 .1 WA ANPANa PR 0wIpn
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213N DOPOR N2

Rashi: the verse says “Elokim created” and not Havayah,
because the world was first conceived to be created with
the attribute of judgment. Kehot cites it for Elokim as the
Name of contraction and limitation.

Rashi on Genesis 1:2-3°3-2R n"wR12 %y "1
thil ) oRinY™ RTIA QIRY ,7inne Ann ﬁw“g A AN N
.0mn " vy T3 MP7 1IWP 03 1" Y23 YT TII0WR AN AaY
iy 79227 KDD .NDMN OOPDR MM PIRT PYY 0onn C1p By
M3 ,mRRIY 1"apT PY R M2 0ond %iR BY AT AN
1"Y92 YRR L1PD Py Nonng
17121 7N DESOLATE AND VOID — The word 1710 signifies as-
tonishment and amazement, for a person would have been
astonished and amazed at its emptiness. 1710 is estordison in
old French. 12 VOID — The word signifies emptiness and
empty space. 037110 °12 ¥ ON THE FACE OF THE DEEP —i. e.
the waters which were upon the earth. nanan 0>1%x m 1 AND
THE SPIRIT OF GOD WAS HOVERING — The throne of
Divine Glory was standing in space, hovering over the face
of the waters by the breath ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

AW NI N7 %IN

“I am Havayah, that is My Name.” Read here as showing
that Havayah is only a name, which bears no comparison
to G-d’s Essence.

Isaiah 42:8'1:27n 1°yw°

:0°9°007 *NPINY INRRY K7 271221 " KA1 21X
I am the L-RD, that is My name; And My glory will I not give
to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,20 0y

1727 °na3 23w Y

“For His Name alone is exalted; His splendor is upon the
earth and the heavens.” Only a glimmer of His Name, His
“splendor,” reaches the worlds.

Psalms 148:133>:1"np 021N
DoY) PIRTPY 4797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2 ,mmp 070N xn

NY°7°°512 KDY 2°51 NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5?{ nne) AnIPna N
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NY>T° ROM2 X921 0951 NAN

From FEliyahu’s prayer (Patach Eliyahu) in the introduc-
tion to the Tikkunei Zohar: “You are wise, but not with a
knowable wisdom.”
Tikkunei Zohar 17a:9-118”>-"0:R > 9171 *1pN
RIT NIR .J2WN2 RDY 7RI NIRT PRDY 1127 K1 1PPR nnD
92 XD°BN TAWnD 070 R0 B0 DY XnnD PRYY 9 By axby
RATIRD .77°00 9@y 117 137901 .P1pN Wy NRERT RIT NIR 590
NRPDONR T2 .P0ANRT PRDYY PANR RDT Prono prby 11na
K3 %137 (R*>0ONK R”1)
Constantinople, 1740 (CC-BY-NC)

WRWAR WRWT 1. . WU

The note points to Or HaTorah for the analogy of the sun’s
radiance compared with the sun itself.
KEHOT'S NOTE
RNN°Y 1N NPTIR AR

DY PR Y 93

“For with You is the source of life; in Your light we see
light.” G-d is the source of Chochmah and Binah without
being clothed in them.
Psalms 36:10”:1"% 0°2°11n
(IR T7IR2 0°°0 2P0 Y
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RISPE-Lrhisl

NXRnN 1°RN ARon7

“But wisdom, from where shall it be found?” Read as “wis-
dom comes from ayin, nothing.”
Job 28:1227:175 21°R
732 DIPR 7] 7K RERA TRR 1R30M
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2%,10 2R

1MW STRY DIPON 190 BR

Yaakov’s vow: “If Elokim will be with me and guard me on
this way... and I return in peace to my father’s house, then
Havayah will be to me as Elokim.” The maamar reads it as
the order of ascent, ending above Havayah.
Genesis 28:20-21X8”2-°2:M1”2 N°WX12
R I TT2 23 CTRY DOROX DR INKR? 9T 3Py 1T
>3 122K Di2w2 *N2w wab? T Yaxy D Py A7in oo
LPpoRY % 1
And Jacob vowed a vow, saying: ‘If G-d will be with me, and
will keep me in this way that I go, and will give me bread to

eat, and raiment to put on, so that I come back to my fa-
ther’s house in peace, then shall the L-RD be my G-d,
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

OPOND 9 o MY L L 0Ty Q0PN T ON

The words here quote Genesis 28:20; the passage is shown
below.

Genesis 28:20°2:11”2 n*wX12

TR I T2 2310 THY DROR MTOR MK? 9T Y TN
W77 7321 PR 0N "IN 770 20N

And Jacob vowed a vow, saying: ‘If G-d will be with me, and

will keep me in this way that I go, and will give me bread to

eat, and raiment to put on,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.XD-2,M3 N°WRI2

B INPINAY MNDR INWYY MAR PW IR R N2 w1t Pl
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On “and I return in peace to my father’s house”: the Holy
One, blessed be He, took the words of the Patriarchs and
made them a key to the redemption of the children,

promising to bless Yaakov’s descendants in the words of
his vow.

Bereshit Rabbah 70:6"1:’y 1127 n°wx"2
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“And I return to my father’s house in peace” - Rabbi
Yehoshua of Sikhnin in the name of Rabbi Levi: The Holy
One blessed be He took the conversations of the patriarchs
and rendered them the key to the redemption of the descen-
dants. The Holy One blessed be He said to him [Jacob]: ‘You
said: “[The L-rd] will be [vehaya] my G-d,” as you live, all the
goodness, blessings, and consolations that I give to your
children, I give it to them only in this language,’ as it is stat-
ed: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The discourse on “And all your children” reads the word
vehayah as a permutation of the Name Havayah with its
vav-hei before its yud-hei, links it with a dwelling place
among the lower realms, and goes on to explain “and I re-
turn in peace to my father’s house, and Havayah will be to
me as Elokim.”
KEHOT'S NOTE
1,9 R D Py

“Had Israel not said on Mount Carmel, ‘Havayah, He is
Elokim; Havayah, He is Elokim,’ the fire would not have

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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come down from heaven.” The Yerushalmi brings it to
show that the community is judged by its majority.
Jerusalem Talmud Taanit 3:8'1:’3 N°1yn *n2217° TIRoN
5Y1 971 IR 092 MIDRIY Y BY nawa 1y nn 1R oy smawn
TYRY RYE? X? 22X 7Y? MIX 0P 27 .0%2 NpW R 1°Ren
>3y MK 27 :71997 :0on30 17 3797 K2) 7277 Py AR MK menn
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PR .0°NPIYT 1937 LIR30 WRAY APy 1790 790 Dol Livyh
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MISHNAH: About the following one blows the shofar on a
Sabbath: About a town surrounded by Gentiles or a river,
and a ship in danger in the ocean. Rebbi Yose said, to help
on a Sabbath is rabbinically forbidden; it only is permitted
as a military signal to mobilize all available personnel in a
situation where lives are at stake. but not to vociferation.
Simeon from Timna says, also about an epidemic but the
Sages did not agree with him. HALAKHAH: Rav said, answer

me, Eternal, answer me. 18:37. According ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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Said of the nazirite: “and he shall atone for him, for he
sinned against the soul.” The phrase describes the one
who has strayed from the path.
Numbers 6:11x7°:1 712712
WDIT™?Y RUN KR 12Y 192 12YY XY NXY? TN 1737 Ny
(NI 09°2 iWNﬁ'ﬂ?f W-‘[,?]
And the priest shall prepare one for a sin-offering, and the
other for a burnt-offering, and make atonement for him, for
that he sinned by reason of the dead; and he shall hallow his

head that same day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot locates the image at the beginning of the introduc-
tion to the Tikkunei Zohar: the mitzvos hang on G-d’s
Name like grapes on a cluster.

Tikkunei Zohar 2a:6’1:X *2 7171 °23pn

370 MPRT ROTIPR 103 ARY? ROUIIRD PROYT TRR TN
MPUT PIAR P22 MO N2 DY TNNT W1 922 ,Ardwa oM
1PPRY,0°127 Py DX 1N KD (QW) 1372 0K ,K2PYn RYIT RPEXY
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Tikkunei Zohar - Vocalized (Public Domain)
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Kehot also cites Tikkun 18 for the mitzvos that hang on the
Name, on the right and on the left.
Tikkunei Zohar 32b:6-8'11-"1:2 2% 77t7 *1pn
TIRT 7Ry 1°PP0 PRRwa TR PAxDR 1D RIDH 23R npoho 1o
17773 PRI PPIRDA 1131 .KPONR 1721Y0 1300 17PN 1907 PRl
A1 .WOR 2377 DY 1Y 23 MMNR IO 7 O1Y IRMIPNRT R
.0°2°Y NIPRM 7172 7% MIXN 1292 NR™MPNRT RAATP 17070 1P1Ip8
Constantinople, 1740 (CC-BY-NC)
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Rabbi Yishmael: Jews outside the Land “serve idols in pu-
rity”: when a gentile makes a feast for his son and invites
them, even though they eat their own food, it is as though
they ate of idolatrous offerings. Spiritual “idolatry” with-
out the act itself.

Avodah Zarah 8a:171>:X °'n 171 1712y
KEHOT'S NOTE
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Moshe’s blessing of Yosef’s land: “with the bounty of the
produce of the sun, and with the bounty of the yield of the
moons.” Sustenance comes through the sun and moon,
though only as messengers.

Deuteronomy 33:1477:37% 0°727
00 W'!J TR W?:Z? nm:n T3

And for the precious things of the fruits of the sun, And for
the precious things of the yield of the moons,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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On p. 919 Or HaTorah adds that a subtle form of this “as-
sociation” (shituf) is found in the schemes of earning a liv-
ing, when one regards the scheme as the main thing.
KEHOT'S NOTE
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The Alter Rebbe writes there that one who bows only with
his head, which is physical, even though his heart is not
with it, as in the story of the child in Gittin 57b, must still
be killed rather than transgress: physical bowing alone is
already idolatry.

KEHOT'S NOTE
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There the Alter Rebbe explains that worry over livelihood
(not the earning itself, which Scripture praises) comes
from the element of fire and heat in the animal soul, a
“strange fire” that must be burned away in prayer by the
fire from above.

KEHOT'S NOTE
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The Rambam, cited by Kehot, rules that one must distance
oneself from anger to the extreme, quoting the early Sages
that whoever becomes angry is as though he worshipped
idols.
Mishneh Torah, Human Dispositions 2:3m2%7 ,171n mawn
272 Myt
T3P 1 PN KPR N°131°22 172 317 DIX? 17 M0KY niyT v
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And, yet, there are certain tendencies which man is forbid-
den to follow in the middle-way, but must distance himself
from extreme to extreme. The good way is not merely that
man be meek, but that he should be humble-spirited, then
his spirit will be extremely lowly. This is the reason why it is
said of Moses that he was very meek (Num. 12.3) and not
merely meek. This is also the reason why the sages com-
manded saying: "Be exceedingly humble of spirit" (Pir. Ab.
4.4). They, moreover, said: "He who ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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“Any person who has haughtiness of spirit is as though he
worshipped idols.” Arrogance, too, is the opposite of self-
nullification.
Sotah 4b:8-9'v-’11:2°7 VIO
237 MK RIX 72 KO0 927 IR ?UTIRN 7IR7 WO WOK NWRYY ORM
JUPR NWRD SWo1 Ai927 — mNg mea 92 WU OTX P2 nand
— PR WRI” ORI :XI] MY ITIZN 7R W01 WK NURY” NI
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R 717R% 72 2°n37 7790 T 9K UUR NYR Y R3T D X1
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-033

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“Whoever becomes angry is as though he worshipped
idols.” Anger is the opposite of bittul and so blemishes the
yud.

Shabbat 105b2 1”p naw

Zohar 1, 27b3a 10 X"t

Zohar II, 182b2 ,29p 27m

Zohar III, 179ax ,vyp »m
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The note points to this discourse for the hei as contempla-
tion in length and breadth.
KEHOT'S NOTE
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The discourse describes the goal of such contemplation:
to grasp the matter well, until the G-dly light is grasped
and absorbed, with love like flames of fire and intense fer-
vor for G-dliness.
KEHOT'S NOTE
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“And Havayah your G-d will bless you in all that you do.”
Human effort is a vessel for blessing, but it must not be
seen as separate from G-d.

Deuteronomy 15:181°:1”0 0°727
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It shall not seem hard unto thee, when thou lettest him go
free from thee; for to the double of the hire of a hireling
hath he served thee six years; and the L-RD thy G-d will
bless thee in all that thou doest.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And they cried out to Havayah in their distress; He saved

them from their straits.” The cry of the heart is the first
step back.

Psalms 107:61:1"p 0°%°11n
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Then they cried unto the L-RD in their trouble, And He de-

livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“The inward part of man and a deep heart.” Here it de-
scribes where the cry must come from.

Psalms 64:7°1:7°0 0°2°11n

Py 291 ¥R 21 wann wan unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I, I am He Who blots out your transgressions for My sake,
and I will not remember your sins.” Forgiveness comes
from Anochi, G-d’s Essence, above the Name Havayah.

Isaiah 43:25772:2"n Wyw°
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I, even I, am He that blotteth out thy transgressions for Mine

own sake; And thy sins I will not remember.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Tanya’s chapter 45 describes the attribute of Yaakov, com-
passion, as arousing great mercy before G-d for the G-dly
spark that has descended into the body, the same compas-
sion this paragraph speaks of.
KEHOT'S NOTE
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The Tabernacle’s middle bar ran “from end to end.” It pic-
tures Yaakov’s attribute, compassion, which reaches from
the lowest point to the highest.
Exodus 26:28M172:1”> mnw
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and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s source in the Zohar for the attribute of Yaakov as
the middle bar that extends from end to end.
Zohar, Terumah 94:908-96:918-r”pnn:7”8 MmN ,AM7 990
m”pnn:1’y
R. Simeon, we are told, explained thus the words, “And the
middle bar in the midst of the boards shall pass from one
end to the other.” ‘“The middle bar”’, he said, ‘signifies
Jacob, the perfect saint, as we have pointed out on another
occasion in connection with the characterization of Jacob as
“a complete man, dwelling in tents” (Gen. 25, 27). It does
not say, “dwelling in a tent”, but “dwelling in tents,’, which
denotes that he unified the two “tents” (of Severity and
Mercy). The same implication may ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

83 WY aona oo

“How many are Your works, Havayah; You made them all
with wisdom.” Relative to G-d Himself, even Chochmah is
like “making.”
Psalms 104:24773:77p 0°%°11n
IR YINT TSP Iy M2 0p2 M Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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When Rabbi reached the verse “He cast down from heaven
to earth” in Lamentations, he said, “From a high roof to a
deep pit.” Here it describes how far the G-dly spark in the
soul has fallen.
Chagigah 5b:16-171>-1"0:2 1 f2°an
KpI03 *X7? XLW 3,12 " KP) MR 90 LRI M M
XTI 07 RWRD WK T M 9D — PR Donwn b
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“And she was bitter of soul, and she prayed upon Havayah
and wept bitterly.” The maamar reads “upon” (al) as above
Havayah, reached through weeping.

I Samuel 1:10”:X R PX10w
171220 1921 °0175Y YPRNm wD1 nIn KoM
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and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“None shall miscarry or be barren in your land.” The verse
that opens the discourse the text refers to.
Exodus 23:26173:373 mnw
XPRX TR 199NN TR TIPY) 7720 170 K
None shall miscarry, nor be barren, in thy land; the number

of thy days I will fulfil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For on this day He will atone for you to purify you; from
all your sins before Havayah shall you be purified.” “Be-
fore” is read as “above” Havayah.
Leviticus 16:30°7:10 X1p™
277VA °7 107 0 NRLA P31 0INK VY 0277y 1927 M 012D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Return, O Israel, unto Havayah your G-d.” The word ad,
“unto,” is read as “until”: until Havayah becomes “your
G-d.”
Hosea 14:2°2:7> ywii
“1¥2 0PYD 03 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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A discourse on the same verse to which the note refers for
this reading of ad, “until.”

KEHOT'S NOTE
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There the inner dimension of the heart is explained as
higher than the intellect, and the simple sound of the sho-
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far as coming from it, like the cry of the heart in “their
heart cried out to Havayah.”
KEHOT'S NOTE
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The note points to Or HaTorah on Vayikra for this passage.
KEHOT'S NOTE
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“I, T am He Who blots out your transgressions.”
Forgiveness from Anochi, above the Name.
Isaiah 43:257172:3"n 171°yw°
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I, even I, am He that blotteth out thy transgressions for Mine

own sake; And thy sins I will not remember.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT’'S NOTE
7Y LRIPR Y OMAD D N7MIRD R

1IN i taeb
“Before Havayah shall you be purified.” Teshuvah reaches
above Havayah.
Leviticus 16:30°7:10 X1p™
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“Return, O Israel... for you have stumbled in your
iniquity.” The verse gives the reason teshuvah must come
by aleap.
Hosea 14:2°2:7 yvin
P2 D702 72 PRIR M T 2K N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

3 °11y3 Sw>
“My strength has stumbled because of my iniquity.” The
“strength” is the soul.
Psalms 31:1187:8"% 02710
WYY “REY 21D 2292 WD NIRD NI 0 13239 3
For my life is spent in sorrow, and my years in sighing; My
strength faileth because of mine iniquity, and my bones are

wasted away.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shabbos-shuvah/

98

99

100

101

102

19 DR 1N

KEHOT'S NOTE
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“Whatever your hand finds to do with your strength, do it.”
The soul is called “strength.”

Ecclesiastes 9:10:’v n?1p
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Whatsoever thy hand attaineth to do by thy strength, that

do; for there is no work, nor device, nor knowledge, nor wis-

dom, in the grave, whither thou goest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The text’s own reference to the Zohar on Pinchas, which
reads “with your strength” as the soul.

Zohar, Pinchas 18:125—21:135.'I”‘?,?:R”D-.'I”DP:H”’ [olahi-Mnlnity nlale]
1the first 4 lines of the Hebrew text are not translated. The
shadow returned as before and went to and fro in the house
in the shape of a man. R. Abba fell on his face. R. Jose said:
‘I remember that I once saw R. Phineas b. Jair in this place
standing in this spot and discoursing on the verse, “Phineas
son of Eleazar son of Aaron the priest”, etc. G-d at that time,
he said, was debating how to give this covenant to Phineas,
because it belonged of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Mitteler Rebbe explains the Zohar: the “strength” is
the soul’s encompassing level, called the holy strength, as
one who answers “Amen, yehei shmei rabba” with all his
strength; it is the tzelem in which a person walks, and all
the more so the mochin and middos of nefesh, ruach and
neshamah, which are called the “lamp.”
KEHOT'S NOTE
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“The soul of man is the lamp of Havayah.” The soul is a
lamp that sin can extinguish.
Proverbs 20:27173:°3 *5wn
V377020 AN DT NRY1 T )
The spirit of man is the lamp of the L-RD, searching all the

inward parts.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A transgression extinguishes a mitzvah, but a transgres-
sion does not extinguish Torah.” Here it means that sin

52



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 1

103

104

105

106

extinguishes the soul’s lamp.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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He writes that through sin the light of Havayah departs
from the soul so that it does not shine in it at all, and this
is “my strength has stumbled,” the strength being the
mazal and the tzelem.
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There “a transgression extinguishes a mitzvah” is ex-
plained: the mitzvos need guarding, for the transgression
extinguishes the lamp drawn from the mitzvah and the
fire of love sinks, but it does not extinguish the mitzvah
itself.
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“When you go out to war upon your enemies.” The word
“upon” (al) is read as above: one must first rise above the
enemy.

Deuteronomy 21:107:X”3 0°127
2 NP2 9722 PROR 1 NN PIRDY Mann? XN

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe infers from here that the measure of teshuvah
is “until Havayah will be your G-d,” and asks: one of whom
such lofty teshuvah is demanded is on a high level even
before it, so how does sin requiring teshuvah apply to
him?
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“Take with you words and return to Havayah.” After the
leap of teshuvah come the “words” of Torah and the
mitzvos.
Hosea 14:3°2: 7 ywin
230 1Y RPATP YHR MK CATOR 1MW 0°127 0By Inp
ArNDY 01D MY
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash cited by the text on “Take with you words”; as
Or HaTorah quotes it in the Kehot note, “words” means
only words of Torah.
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Another matter: “This is the matter” - that is what is written:
“Take words with you” (Hosea 14:3). That is what the verse
said: “I wash my hands in purity, [and I circle Your altar,
L-rd], sounding a voice of thanksgiving” (Psalms 26:6-7). Is
it, perhaps, to sacrifice bulls and rams? The verse states:
“Sounding a voice of thanksgiving.” Because Israel said:
Master of the universe, the princes sin, they bring an offer-
ing, and it is atoned for them; the anointed sins, he brings
an offering, and it is atoned ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Or HaTorah explains: “Take with you words,” and “words”
means only words of Torah, as it says, “These are the
words that Moshe spoke.”
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The words here quote Bereshit Rabbah 8:3; the passage is
shown below.
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“And G-d said: Let us make Man” - with whom did He con-
sult? Rabbi Yehoshua said in the name of Rabbi Levi: He
consulted with the works of the heavens and the earth. This
is analogous to a king who had two members of his council
and he would not do anything without their knowledge.
Rabbi Shmuel bar Nahman said: He consulted with what was
made on each and every day. This is analogous to a king who
had an adviser and he would not do anything without his
knowledge. ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE

A,amanma,nara

OPUTE W TNnwaa PRl ona
On “Let us make man”: “With whom did He take counsel?

With the souls of the righteous.” The Kehot note gives 8:6;
in Sefaria’s text it is 8:7.
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Rabbi Yehoshua of Sikhnin said in the name of Rabbi
Shmuel: He consulted with the souls of the righteous. That is
what is written: “They are the potters and the inhabitants of
Neta’im and Gedera; they dwelled there with the king for his
works” (I Chronicles 4:23). “They are the potters [hayotzer-
im]” - alluding to: “the L-rd G-d formed [vayitzer] man of
dust from the ground” (Genesis 2:7). “Inhabitants of
Neta’im” - alluding to: “the L-rd G-d planted [vayita] a gar-
den eastward in Eden” (Genesis 2:8). “And Gedera” - after ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“These are the souls of the righteous, with whom the Holy
One, blessed be He, took counsel and created His world.”
Ruth Rabbah 2:3°3:2 7127 n1n
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Rabbi Menahem bar Avin interpreted the verse as referring
to Moses. “And Yokim” (I Chronicles 4:22) - on the basis of:
“Rise [kuma] L-rd, and let Your enemies be scattered”
(Numbers 10:35). “And the people of Kozeva” (I Chronicles
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4:22) - as he rendered the word of the Holy One blessed be
He like falsehoods [kazav], as it is stated: “Why, L-rd, is Your
wrath enflamed at Your people?” (Exodus 32:11). “Yoash” (I
Chronicles 4:22) - as he despaired [nitya’ash] of living,” as it
is stated: “And if not, please ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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There the Zohar on Emor (100b) on “my father’s daugh-
ter” is cited to show that the drawing down of souls from
Malchus happens when it receives from Abba, Chochmah,
specifically.
KEHOT'S NOTE
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Avraham on Sarah: “She is my father’s daughter, but not
my mother’s daughter.” The Zohar cited by the text reads
it of the soul’s source.

Genesis 20:1227°:’ n°wR12
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And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N°7°2N N2

The text’s own reference to the Zohar on Emor, on “She is
my father’s daughter.”

Zohar, Emor 38:202-40:2261727:-2"7:1”2 70K 7711 790

This is the purpose which these blasts should serve, being
accompanied by repentance before G-d. Thus when Israel
produce the blasts of the shofar with proper devotion, the
supernal Shofar returns and crowns Jacob so that all is
properly arranged. Another throne is set up and joy is uni-
versally diffused and G-d has mercy on the world. Happy are
Israel who know how to divert their Master from justice to
mercy and to be the instruments for establishing all worlds.
Corresponding to the three series of blasts three books are

The Zohar; London, Soncino Press, 1933 (Public Domain)
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At the end of that discourse “your father’s sons” is ex-
plained: “your father” is compassion, as a father has com-
passion on his children, and also the Torah, which comes
from Chochmah, the “father.” “Your father’s sons” are
those who engage in Torah and in acts of kindness, and
they bring about Yehudah’s acknowledgment and self-

nullification.
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“Let the wicked forsake his way... and let him return to
Havayah, and He will have compassion on him.” After
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teshuvah, Havayah flows again.
Isaiah 55:71:7”1171°yw°
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:1i207 12772
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will

abundantly pardon
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on Ki Sisa, the parsha of
the Thirteen Attributes, for this passage.

KEHOT'S NOTE
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“And Havayah passed before him and called: Havayah,

Havayah, G-d, compassionate and gracious.” The opening
of the Thirteen Attributes of Mercy.

Exodus 34:61:7"% mnw
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And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah on the Prophets for the idea
that Havayah calls and draws down Havayah.
KEHOT'S NOTE
A1 Y X 73 7971 NP XD

121 1AM 2 In
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Gracious and compassionate is Havayah, slow to anger
and great in kindness.” Here the Name comes after the
attributes.

Psalms 145:81:717p 0°2°11n
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The L-RD is gracious, and full of compassion; Slow to anger,
and of great mercy.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “Havayah, E-1, compassionate and gracious” means
that from Havayah, the source of all coming into being,
the attributes flow, while “Gracious and compassionate is
Havayah” means that Havayah, contraction and expan-
sion, exists because He is gracious and compassionate,
“as explained at the end of the discourse Shuvah Yisrael.”
Moshe drew from the level of “gracious,” a free gift be-
yond the mitzvos.
KEHOT'S NOTE
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“For with You is forgiveness, so that You may be feared.”
Forgiveness, from the Thirteen Attributes, reveals awe.

Psalms 130:4"7:5”p 0°2°1n
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For with Thee there is forgiveness, that Thou mayest be

feared.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Before Havayah shall you be purified”: Yom Kippur’s for-
giveness comes from above Havayah.

Leviticus 16:30°2:10 X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
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The Zohar places the yud on the head, where awe dwells.
The yud of Havayah is awe.

Zohar, Nasso 4:24-27173-772:"7 X@1 917171 7190
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“The hidden things belong to Havayah our G-d, and the

revealed things to us and to our children.” Read as the
hidden and revealed letters of the Name.

Deuteronomy 29:28r1172:1%”5 0°727
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The secret things belong unto the L-RD our G-d; but the
things that are revealed belong unto us and to our children
for ever, that we may do all the words of this law.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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At the beginning of its second chapter, the first discourse
on Pekudei places yud-hei above vav-hei, reads “the hid-
den things belong to Havayah our G-d” as yud-hei and
“the revealed things” as vav-hei, and explains on this basis
why the prohibitions, rooted in yud-hei, are higher than
the positive commandments.
KEHOT'S NOTE
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A Kabbalistic lexicon the note cites for the vav and hei as
the revealed things, the Torah and the mitzvos.

KEHOT’'S NOTE
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“The voice is the voice of Yaakov, but the hands are the
hands of Esav.” The voice of Yaakov stands for Torah
study.
Genesis 27:22273:1”3 n°wRI2
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Ay
And Jacob went near unto Isaac his father; and he felt him,
and said: ‘The voice is the voice of Jacob, but the hands are
the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Jacob approached Isaac his father and he felt him, and he
said: The voice is the voice of Jacob, but the hands are the
hands of Esau” (Genesis 27:22). “Jacob approached Isaac...
The voice is the voice of Jacob” - this voice is the voice of a
wise man, but his hands are those that flay dead animals.
Another matter, “the voice is the voice of Jacob” - Jacob
rules only with his voice. “The voice is the voice of Jacob, but
the hands are the hands of Esau” - Esau ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The Zohar reads “the revealed things” as the vav and hei
of the Name.

Zohar, Nasso 4:49-59171-10”1:"7 R 7717 7890

PARAGRAPH 10

7y PR A 20y

There “from the depths” is explained: the arousal from be-
low must also be a contraction, removing oneself from
acting for oneself, and from there comes forgiveness of
sins.
KEHOT'S NOTE
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The note points to Yahel Or for the Zohar passage on Emor
cited here.
KEHOT'S NOTE
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“He goes along weeping, carrying the bag of seed; he will
surely come with joyous song, carrying his sheaves.” The
maamar reads it as the soul’s descent and its return
through teshuvah.

Psalms 126:6:172p 0°2°11n

2POMPR R N1372 X227K2 yUD-TWR Kipd 1021 79 7300
Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his

sheaves.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Midrash applies Psalm 126 to Yaakov: “those who sow
in tears” is Yaakov, and “he goes along weeping” is “and
he raised his voice and wept.”
Bereshit Rabbah 79:4"7:v”y 727 n*wR72
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“Jacob arrived intact.” It is written: “Those who sow in tears,
reap with joyous song” (Psalms 126:5). “Those who sow in
tears” - this is our patriarch Jacob, who sowed the blessings
in tears: “Perhaps my father will feel me” (Genesis 27:12).
“Reap with joyous song” - “G-d will give you from the dew of
the heavens and from the fat of the earth” (Genesis 27:28).
“Though he walks weeping” (Psalms 126:6) - “he raised his
voice and wept” (Genesis 29:11). “Bearing his sack of seed”
(Psalms 126:6) - as ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“The holy seed is its stock.” Israel’s souls are holy seed
with a root above.

Isaiah 6:1317>:1 171°yw”°
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And if there be yet a tenth in it, it shall again be eaten up; as

a terebinth, and as an oak, whose stock remaineth, when

they cast their leaves, so the holy seed shall be the stock

thereof.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The text’s own reference to the Zohar for the souls’ root as
holy seed.

Zohar, Bereshit 1:1-2:7°12-"X’R N°WX12 ,7717 720
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“Its foundation is in the mountains of holiness.” The
souls’ root is in the supernal holiness.

Psalms 87:1°K:1”D 0°7°71n
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A Psalm of the sons of Korah; a Song. His foundation is in
the holy mountains.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The blossoms have appeared in the land.” The verse on
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which the Zohar HaRakia, cited by the text, comments.
Song of Songs 2:1227:1 0°1°wn °W
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The flowers appear on the earth; The time of singing is

come, And the voice of the turtle is heard in our land;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On Amos 9:13: ““The one who draws the seed’: this is
Yosef, who drew his father’s seed and brought it down to
Egypt.”
Bereshit Rabbah 93:5°7:3”% 17127 n"wx12
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Another matter, “Judah approached him.” “Behold, days are
coming, the utterance of the L-rd, and the plowman will en-
counter [the reaper]...” (Amos 9:13); “plowman” - this is
Judah; “the reaper” (Amos 9:13) - this is Joseph, as it is stat-
ed: “Behold, we were binding sheaves” (Genesis 37:7). “And
the treader [dorekh] of grapes” (Amos 9:13) - this is Judah;
“For I will bend [darakhti] Judah as a bow for Me” (Zechari-
ah 9:13). “The sower of seed [bemoshekh hazara]” (Amos
9:13) - this is Joseph, who drew the offspring [shemashakh
zaro] ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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“These are the generations of Yaakov: Yosef.” Yaakov and
Yosef are one theme.
Genesis 37:2°2:77% n"wxI2
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DN2TNX 0P K2 VAN W3 NFN 223NKY ATP3 23NN 9D N
:DIR"PN 1y
These are the generations of Jacob. Joseph, being seventeen
years old, was feeding the flock with his brethren, being still
a lad even with the sons of Bilhah, and with the sons of
Zilpah, his father’s wives; and Joseph brought evil report of
them unto their father.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,1 nwR1a
n22n "o

Chanah “prayed upon Havayah and wept bitterly”: weep-
ing brings prayer above Havayah.

I Samuel 1:10”:X X PX1nw
171220 1921175y YP2nm wo1 nan KoM
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and she was in bitterness of soul—and prayed unto the
L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

144 | The Zohar on Emor (101a) that the text cites with “For with
You is forgiveness.”

Zohar, Emor 40:228-2347771-137:1 7108 ,1717 7190

PARAGRAPH 11

145 PRIRTPR R 1272 K20 N2

“He will surely come with joyous song, carrying his
sheaves.” The soul returns from teshuvah bringing more
light than it took down.

Psalms 126:61:179p 0°2°1n

PINPR RPA N312 KIXD PRI YR K 7921 77 777]
Though he goeth on his way weeping that beareth the mea-
sure of seed, He shall come home with joy, bearing his

sheaves.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

146 1291 2°927 QoonY NP

“Take with you words and return to Havayah.” The “words”
(devarim) are read as the many “things” into which
Havayah is drawn.

Hosea 14:3°3:7 yuii

207 RY 1Y REATPD VYR MK CNTRR 1w 00127 DIy IR
A3t 010 MY

Take with you words, And return unto the L-RD; Say unto

Him: ‘Forgive all iniquity, And accept that which is good; So

will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

147 7y7D nhwa vy
The discourse “When Pharaoh sent away” opens with “I
will sow her for Me in the land” and the Sages’ saying that
one who sows a measure reaps many: Israel are G-d’s
crop, sown in exile so that the revelation of His G-dliness
in the world increase and multiply.

KEHOT'S NOTE
X ,RD R™MN

148 782 %% oy
“And I will sow her for Me in the land.” Israel’s exile is
likened to sowing, which yields an increase.

Hosea 2:257175:72 yvin

MNN"RY PRYTRY? SNYRKY TR0 KPTNK NR0T T2 2P YN
PPPR IR RIM

And I will sow her unto Me in the land; And I will have com-

passion upon her that had not obtained compassion; And I

will say to them that were not My people: ‘Thou art My peo-

ple’; And they shall say: ‘Thou art my G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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19 DR 1N

PN 7Pnyv
“I planted you a choice vine, wholly of true seed.” Cited
with the discourse on sowing and growth.
Jeremiah 2:21x732 717
#7123 1937 P10 *2 RIBAI TR DX ¥ 1122 PO TAYLI 23381
Yet I had planted thee a noble vine, Wholly a right seed; How
then art thou turned into the degenerate plant Of a strange

vine unto Me?
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

29PN 2PN 1IN I

Yosef’s dream: “and behold, we were binding sheaves in
the field.” Cited for the sheaves of the psalm.
Genesis 37:7°1:1"% N°wWK12
N30 MK M MM AT N3 DN DR 1IN MM
PIRPR? [INYM D2NRYK 37300 13
for, behold, we were binding sheaves in the field, and, lo, my
sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

©193 AR P03

Rashi’s Midrash Aggadah: at Sinai “I am Havayah your

G-d” was said; at Carmel “Havayah, He is Elokim” would

be said doubled, in the days of Eliyahu.
Rashi on Judges 5:3°3:’71 0°v2w by >"wA
7R K2 (11 2 °1ynw vIPDY) TR YT CRYRY ,21DD 201K "DIX
D%y NN 1R 1AN? ARY 21731 793R 0 XN TN2 WITRD
>IRW N30 NI N2 WITRT 077 T0N ,0°387 NYA2 31 1R DY
792032 L7778 T 20IN (2:0 mnw) "1°02 nK1 ,0°703 0J7 ¥1iD
SRR 2722 ,TPRPR T UDIR (QW) U103 TR IR U MK
MR 172 ,0°PRT RIT 7 ,0°RPRT R0 (02:0° X 0°3%0) 210D
I...I. The word is doubled. I have heard in the name of
Midrash Agaddah: the Holy One blessed is He did not deny a
reward for [Mount] Tovor and [Mount] Carmel, who came to
the giving of Torah so that it might be given on them, and
turned away in humiliation. The Holy One, blessed is He told
them, "Eventually, I shall reward you doubly. At Sinai it is
said, 'T am the L-rd your G-d;' at Tovor it shall be said, 'I...1.'
At Sinai it is said, 'I am ...
Vocalized Edition (CCO) - The Metsudah Tanach series, Lakewood, N.J (CC-
BY)

OPON NI 2OPYNRT NI T

The double declaration on Mount Carmel, which the maa-
mar explains as the two meanings of “Havayah is Elokim.”

1 Kings 18:39v7%:1”> X 02991

RIT 7 DOPORT RIT M O1MRNM OPIDTRY 39RM DYDY KM
DOPRT

And when all the people saw it, they fell on their faces; and

they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“It speaks of the generation of Eliyahu: yesterday they

made words reek against him, saying ‘Baal, answer us’;
and today they pour forth words, saying ‘Havayah, He is
Elokim; Havayah, He is Elokim.’”
Kohelet Rabbah 10:2°2:” 127 nomp
M XPTP Y0Y M PX TR XPTP B3 92 R0 M 12070 ..
"R TION MM, AR? 20X A°0°2 927 IR M K7 XY ,MRIY
TR L3Py AL LIPRP 02 37 MK 12T .KQA T 1 A°WR AR
’?’D;) 351 210 P NRY 1732 DXORDM 2Py op (v XD nPwRn3)
PWI DR WY IR (0,12 NOWRID) MR YT Y 01 L ivRn
732 Y
“The heart of the wise is to his right, and the heart of a fool is
to his left” (Ecclesiastes 10:2). “The heart of the wise is to his
right...” - Rabbi Hanina bar Pappa said: [This is analogous]
to two people who had two kor, one of wheat and one of bar-
ley. One of them said to the other: ‘If yours is of barley mine
is of wheat, and if mine is of wheat yours is of barley. In any

case, I am taking the one of wheat.’ So, ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
APIn 1w yoa°
“Dead flies make the perfumer’s oil reek and pour forth.”
The Midrash reads the second verb as the people’s turn to
praise.
Ecclesiastes 10:1°%: n2rp
:0yM M0 79297 TRITN R TR 1Y Y20 ORI Mn 2N
Dead flies make the ointment of the perfumer fetid and pu-
trid; So doth a little folly outweigh wisdom and honour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

732 1"
“And he smelled the fragrance of his garments and
blessed him.” The Sages hear in begadav, “his garments,”
bogdav, “his traitors.”
Genesis 27:27172:1”3 N"wR12
712 712 17 TN MR M2 PR TN M $pwn Ui
19972 WK 1Y
And he came near, and kissed him. And he smelled the smell
of his raiment, and blessed him, and said: See, the smell of
my son Is as the smell of a field which the L-RD hath
blessed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1733 191

The Midrash applies “the fragrance of his garments” to
sinners who returned, such as Yosef Meshisa and Yakum
of Tzeroros.

Bereshit Rabbah 65:22272:77170 127 n°wX12
97179 P WA LIP3 2IpWI INR TR LIP3 DX ..
T LW TR AWR NP 12T 72 PR 730 037 6K P72 107 DR

likuteitorah.com/likkutei-torah/shabbos-shuvah/

19 DR 1N

ywa LKOR 12979727 1T M DR A9 DARR DRI 07y Dw
19 IMRT RIT RTA LTIV 13 MY 10393, PR 2py° 103K 0101w
MY 103151 ,AR PN WY 0101w AYWA LITW 1715 "33 177 XD
SR 9327 .N9P R PR (0 7Pwn) AR NRT I P ,01000
ME WOR OIPY L,RNPWHR 701° 1130 9710737 19712 197 DR 1Y

.. IWPAY YW .RNPWR A0
“He did not recognize him, because his hands were hairy
like the hands of his brother Esau, and he blessed him”
(Genesis 27:23). “He did not recognize him” - when wicked
people were produced from him, he [Isaac] did not recog-
nize them. “His father Isaac said to him: Approach and Kkiss
me, my son” (Genesis 27:26). “Approach and kiss me” - he
said to him: ‘You will be adjacent to me in burial, but no oth-
er will be adjacent to me in burial.” “He approached and
kissed him, and he ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 13
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“Like the precious oil upon the head, running down upon
the beard.” Here it stands for the flow from the Thirteen
Attributes of Mercy.

Psalms 133:2°2:3"%p 0°%°11n

POVTR 2B79Y TTY IIIRTIRY IR0y T WRITTRY 200 1w
It is like the precious oil upon the head, Coming down upon
the beard; Even Aaron's beard, That cometh down upon the

collar of his garments;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

921N 272 9nNK1 7120

Rashi’s Midrash: at Sinai “I (Anochi) am Havayah your

G-d” was said; at Tavor, in Devorah’s song, “Anochi,

Anochi.”
Rashi on Judges 5:3°3:’71 0°v2w 2y >"wA
7R K2 (11 2 °1ynw vIPDY) TR WITR CRYRY L2190 01K "IIX
D2y NN? 17IA 1A Y ,5R191 19N o KT TN2 wiTRn
>IRY N30 NI N2 WITRA 0 TN ,0°187 NYA2 1710 TIRT DX
SRR PR722 ,TPRPR N ODIR (OW) 1D TR LIN UK MK
MR 172 ,0°PPRT R °7 ,0°RPRT R0 (02:0 X 0°3%n) PIDD
I...I. The word is doubled. I have heard in the name of
Midrash Agaddah: the Holy One blessed is He did not deny a
reward for [Mount] Tovor and [Mount] Carmel, who came to
the giving of Torah so that it might be given on them, and
turned away in humiliation. The Holy One, blessed is He told
them, "Eventually, I shall reward you doubly. At Sinai it is
said, 'T am the L-rd your G-d;' at Tovor it shall be said, 'I...1.'
At Sinai it is said, 'I am ...

Vocalized Edition (CCO) - The Metsudah Tanach series, Lakewood, N.J (CC-
BY)
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159 TPYWD NI RIT °2IN "IN
Kehot’s note points to Isaiah 1:18 for these words.
Isaiah 1:181° R 11°yw°
KEHOT'S NOTE
17ROy

160 TPYWH NI NI 92N "2AN

“I, I am He Who blots out your transgressions for My
sake.” Teshuvah reaches the double Anochi. The Kehot
note gives Isaiah 1:18, but these words are in Isaiah 43:25.

Isaiah 43:25772:27n W°yw°
IR ) PNRvM ’;ng‘? TPYVD 1R R 7IIN VIR
I, even I, am He that blotteth out thy transgressions for Mine

own sake; And thy sins I will not remember.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

161 TPNNAP Qo pRynn
“From the depths I have called You, Havayah.” The plural
“depths” is read as two depths of the heart.

Psalms 130:1°x:7”p 0°%°11n

PNRYR DoRRYRn NivyRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

162 NN MI80R %2 71772

There teshuvah must reach Anochi, G-d’s Essence, to draw
the Name Havayah down anew and fill what the sin left
lacking.
KEHOT’'S NOTE
.7, 0°a%1°0 2Yh

PARAGRAPH 14
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The note says Or HaTorah refers here; it also notes that
Rabbi Yose HaGelili’s teaching in the Midrash follows the
Talmud in Pesachim (118a), which says that at the giving
of the Torah “the mountains skipped.”
KEHOT'S NOTE
0°777 2°N2 N”Ma [X ,07°PT] 0°N0DT ‘il wrnd wAT 259511 9070 "
JIX9Y 1787 2,78 R 19 NPWRI2 N7IIRD AT

164 (N”Y 172ap7) N¥™ R”M12 90110 1PAys RIm

Or HaTorah quotes the Zohar: “all these are called moun-
tains of spices; from here downward they are called
mountains of bater, as it is written ‘and from there it part-
ed and became four heads,” mountains of separation.”
KEHOT'S NOTE
oW’ 2°N37 N2 7 NAPR RANDY IRON ,0MWA 2T NAPR 2 5Y”
9% 9% 8 MPWRIA NPMIR — JPRTINDT L DOWRD AYAIRY M 10
.3 ,T0P K™D 03 IR .2,72 W IR .2 ,A8 R 77D

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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165 anasan
“Until the day breathes and the shadows flee... be like a

gazelle upon the mountains of bater.”
Song of Songs 2:1717°:’2 0°°wi 1w
DOPPRT YD 9K "2%7 797 79T 20 0°H9Ra 101 0D MDY Ty
02770y
Until the day breathe, and the shadows flee away, Turn, my
beloved, and be thou like a gazelle or a young hart Upon the

mountains of spices.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

166 NT1927 9710 QAY N2 "7
The Zohar calls the levels below “the mountains of bater,”
mountains of separation, citing “and from there it parted
and became four heads.”

Zohar, Vayetzei 23:231-24:2433"17:772-8"27:372 K31 77171 190

while “the young thou mayest take unto thyself’ in harmony
with the verse: “For ask now of the days past, etc., and from
the one end of heaven unto the other” (Ibid. 4, 22). Now, all
these are called “mountains of spices”, whereas all which is
underneath is called “the mountains of separation”, in allu-
sion to the passage: “and from thence it was parted and be-
came four heads” (Gen. 2, 10).’

The Zohar; London, Soncino Press, 1933 (Public Domain)

167 TOWRT TY2INY o T owm

“A river went out of Eden... and from there it parted and
became four heads.” The source of the mountains of
separation.
Genesis 2:10:’2 n°wR12
DPUNT Y27 MM T2 DY 3TN Nipw? 113 KE® 0N
And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
22,2 N°wRA2

168 2OWNRT TY2INT M 70 awm
The Midrash reads the four heads as four exiles, begin-
ning with Pishon, Babylonia.

Bereshit Rabbah 16:4°7:1”b 127 n°wX12
oIpan ,NIMIRD A9YIn 013 MpwnR R TIN2 wIpa TRy ...
QWM AT DR MPwAD TTYR RI 0N 2RHYY ORN LRIP IR
NP3 T PR L,0OWRY T KPR LIRD 2°N0D 1R 001 0T M TR
W (X PIPam) aw 9y - 923 31 - NW°D TARA oW .0°WR1 T T30
PR 3 DR APM APYY L7007 PR 93 DR 2207 XN VWD
@R ITIR TIY 23 0°pRPRY Y9 mi (2 0°nn) 102 2°naT R
PART 270 . 27 191 2T PPTRAI AW L,77N 13T 19K Lm0 ow
.o TN PRY TAPR 20 RO

Rabbi Tanhum said in the name of Rabbi Yehoshua ben
Levi: In the future, the Holy One blessed be He will give the
nations to drink from the cup of terror, from the place from
which justice [hadin] emerges. What is the source? “A river
emerged from Eden [eden] to water the garden; and from
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there it parted” - “and became four rivers” is not written
here, but rather, “and became four headwaters [rashim]”
can also mean rulers. - these are the four kingdoms, which
correspond to the four headwaters. ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1798 NPWRI2 M292 193N

Or HaTorah reconciles the Midrash, which reads the four
heads as the four kingdoms, with the Zohar, which reads
them as the four creatures of the Chariot: relative to
Atzilus, where “He and His vessels are one,” Beriah is the
world of separation, and just as the animal soul is drawn
from the face of the ox in the Chariot, so from the four
creatures of Beriah are drawn the dregs of the Ofanim, the
mountains of separation.
KEHOT'S NOTE
n1°9%n 7 19K O°WRA AYaIRD 1M 2 ,79 N 772 n°wWRA2 N”MIR2 AR9
T O DOWRA AYIAIRT 0D 171 KX A K711 %3 DA 1D 523 nwoa
o2y Pa TN OMAIR IPRT UIR 22397 110 PUYDTS 12570 nvn
mbwonwnm M12°7 2y 1ownI 277w 11 IR L. TEn o9y AR"™MAn
912°7 °”y 10wl AR°22W NPT T PN2R 90 7125912w MW "1 nan
0w 570y RT172T 10 N2 02IDIRA Y nan mhwhnwn

R Mo Ty 87y wrnwa

The note places the Midrash at the end of its second sec-
tion and says that Or HaTorah on the Song of Songs reads
“the mountains of bater” as referring to the Covenant
Between the Parts and also to Beitar.
KEHOT'S NOTE
SR N2 "1 wAEn QWT 1w Y K 770 wUAw N71IR2 AR .2 Y0 710
D .2 19 79 9’ NPMIND AR .A0°2 10 O3 0°N3a0 A na vy
.M2P Y 1annKY

0177 Mo Ty
The Midrash on “Until the day breathes,” which the text
cites with the mountains of bater.
Shir HaShirim Rabbah 2:171°:2 127 027w 7w
772 D21ORY 7Y 0K 1737 °37 .112372 7271 17 727,00 MDY 7Y
PP ,0MSH 2Y 12723 47D "N0IDT 139 XY NPyt P 1222
127 X7 ,0°72%0 9001 LMY 1 DUORD DY MY NIRD YN
TmR 9250 C31 .03 U Y3 LDWR 0RRY Caw TR Ny
TP >27 N30 ¥2IXY 07137 450 DR 031,787 (7,10 wRI2)
0 .177¢ M7080°K3 1PDK ,DT7 XD PIXD "May) MY M3 nK
... PIRY N30 ,22%% 797 77 Nt
“Until the day is great and the shadows flee, turn, my
beloved, and be like a gazelle or a fawn on the cleft moun-
tains” (Song of Songs 2:17). “Until the day is great [sheya-
fuah],” Rabbi Yudan and Rabbi Berekhya, Rabbi Yudan said:
Until I introduce a breeze [piha] into the night of the king-
doms. Did I not introduce a breeze into the night of Egypt,
as it was four hundred years and I made them two hundred
and ten? “And the shadows flee,” did I not remove from
them two ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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“Flee, my beloved, and be like a gazelle... upon the moun-
tains of spices.” The last verse of the Song of Songs: the as-
cent after teshuvabh is fragrance.
Song of Songs 8:147°:’n1 0°°wi1 W
03 > 7Y 093K 5Y X 237 A9 T TiT 12
Make haste, my beloved, And be thou like to a gazelle or to a

young hart Upon the mountains of spices.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1T AR

Of the shoot from the stem of Yishai: “and he shall be fra-
grant with the fear of Havayah.” Fragrance as a level of
perception.
Isaiah 11:3°2:8 17°yw°
01 VIR YRwn?RTY viBY 1Py ARIN?PRYY 1 DR inm
And his delight shall be in the fear of the L-RD; And he shall
not judge after the sight of his eyes, Neither decide after the
hearing of his ears;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LRy

N0 Do YT wobn NI

The Targum: Tavor, Chermon and Carmel contended for

the Shechinah, but it rested on Mount Sinai, “which is low

and small among all the mountains.”
Targum Jonathan on Judges 5:57:’1 D°v21w ¥ 101> 013N
KPRIDT KLY 17T X0 N20T XML 7 0T T WY K0
"1 APRIDY WA 7Y MWK 1T 1T? 1T MY 1T 0y T PeNan
2y MRIDY IR XAN V) NI N VY MWK TP P RN
U3ANM 72300 S0 PT RMIL '?;7; Py W'?T_'l RI7T °1°07 RV
RI2X 71 K7 *Ti2Y W23 BTR T RINNT R3NP RN 701

22X

Mikraot Gedolot (Public Domain)

»mn 907 1pys "wan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
M1 °pPR nban

7°n 0% Moys wan

From the prayer of Mar son of Ravina, said at the end of
the Amidah: “let my soul be as dust to all; open my heart
to Your Torah.” Humility opens the heart to Torah.
Berakhot 17a:4’7:X 1> M1372
’;ﬁW"? -ﬂx; ,’Q"?kj” 227 IR H’Dibg 0°°0n M °3 KI°277 7°72
232 79y3 *wal ,0iTN "WDl *27pn?) ,ARIn 12T "nina) yn
37 Y391 °12°3M W01 RiTIN TPNiER 907902 227 nnp LN
521 .0%1¥2 K27 nivanng nivy S ,ay awRm Lya7 %
sy P .oniawms 27 onyy 18T MR 1 Py DA
27PRIN RN T30 37 19371 7R TN
Mar b. Kabina used to add at the conclusion of his prayer : O
my G-d ! (Guard my tongue from evil and my lips from
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speaking guile ; and to such as curse me let my soul be
dumb, yea, let my soul be unto all as the dust. Open my
heart to Thy Torah, and let my soul pursue Thy command-
ments. And do Thou deliver me from mishap, from the evil
impulse, and from an evil woman and all evil which breaks
forth to come upon the world. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

0°11323 077 °pa P1RN01 712N »n

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
-1 ,110 %20 01N IR

0°1%22 %90
“Why do you look askance, you humped mountains, at the
mountain G-d desired for His dwelling?” The verse behind
the Midrash and the Talmud.
Psalms 68:171:1170 0°2°1n
$M3T7 197 NN ANV DOPPR TN T 023323 0017 NTIA 17
Why look ye askance, ye mountains of peaks, At the moun-
tain which G-d hath desired for His abode? Yea, the L-RD
will dwell therein for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

27X 123 I IWSR 0911123 0091

Rabbi Yose HaGelili: when G-d came to give the Torah at
Sinai, the mountains contended, Tavor and Carmel each
claiming it; G-d said, “You are all gavnunim, as in ‘or a
hunchback or a dwarf,”” and chose Sinai.
Bereshit Rabbah 99:1°R:1”% 127 n°wx12
R27PY "1 97937 01 ™M - 0°11323 077 PNTEIN P (10 0°%nn)
77N IN°Y APapn KA OYwa .0°02 RO N9 SPURAn CoY oM
TN DY AR AT PR OY 19K 02177 0987 0°IAR 1R 2003
57701 079K NPan X2 AN LNANt1 TN DY MR N L, nane
1 .0°7172 91202 %3 131 ° ORA 2R 1 (3 11°R9°) 7700 ,ROND0RN
RIT TN WITPA AR PARPI CIR R AN PARPI 2R AN
M 977 ,0°11123 09910 XDX L0777 09919, 0 178N nnb
... ,09913 .PT IR ,723 IX (XD RIP™) MR NRT
“Why are you agitated [teratzedum], ridged [gavnunim]
mountains?” (Psalms 68:17) - Rabbi Yosei HaGelili and
Rabbi Akiva: Rabbi Yosei HaGelili interpreted the verse re-
garding mountains. When the Holy One blessed be He came
to give the Torah at Sinai, the mountains were running and
contending with one another. This one was saying: ‘The
Torah will be given upon me,” and that one was saying: ‘The
Torah will be given upon me.’ Tavor came from Beit Elim,
Carmel from Aspamya. That is what is written: “As I live, the
utterance of ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
“Why do you look askance, you humped mountains?” A
heavenly voice told them, “You are all blemished com-
pared with Sinai,” linking gavnunim with the blemish
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gibein. Rav Ashi learns from it that a haughty person is
blemished.
Megillah 29a:10":x v”3 72°3n
N2 an%? ,’0°11123 0770 1173 H?g'?” :2°NJ7 KRR X8R 12 U7
DN 0O "2¥2 0OPID ?7°1°0 1Y 1T XN RY 07 1InK) PP
TR 7PT AR 123 R” 00T 2°N271 ,70°111237 X277 2°ND o0 IR
LRI DI DY — 73707 1NN ORI A3 YR WK 21
Bar Kappara gave the following exposition: What is the
meaning of the verse, “Why do you look askance
[terazedun], mountains of peaks (gavnunim)” (Psalms
68:18). A bat kol (heavenly voice) went forth and said to
them: Why do ye desire litigation [tirzu din] with Sinai? You
are all full of blemishes as compared with Sinai. It is written
here “gavnunim,” and it is written elsewhere “or hump-
backed [gibben] or a dwarf” (Leviticus 21:20). Ashi ob-
served: You can learn from this that if a man is arrogant,
this is a blemish ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

7N oonn
“You shall be whole with Havayah your G-d.” The dis-
course cited reads it as wholeness in all the mitzvos.
Deuteronomy 18:133>:11”> 0>127
:T°RPK 1 0y 1700 0nn

Thou shalt be whole-hearted with the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PTIN 1239

Among the blemishes that disqualify a kohen: “or a
hunchback or a dwarf.” The Kehot note gives 21:1; these
words are in 21:20.
Leviticus 21:20°:872 Rp™
WK 71377 IR NDP? IR 272 9K 42°92 PPan X PTUIR 12a0IN
or crook-backed, or a dwarf, or that hath his eye overspread,
or is scabbed, or scurvy, or hath his stones crushed;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

N L,RI ROP™

1°TRIY N7Yaw Dpna
Rabbi Abahu: “In the place where baalei teshuvah stand,
the completely righteous cannot stand.”
Berakhot 34b:22-23373-273:2 7" m372
— TRy AN Y2¥0 DipR ANIK 221 MWNT K 2277 KPP
2217p21 PInT? DIPY DIPY” RV 1TV DK 00 0778
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This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To

62



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 1

him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2,7 mona

PARAGRAPH 15

3TN 239 0910 Mam

Yaakov’s dream: “and behold, a ladder set on the earth,
and its top reached to the heavens.”
Genesis 28:1227°:1” N°wR12
DOP2R *IR7R MIM MW ¥ ITRT1 3N 230 090 Mam 00N
SRty o RaErl
And he dreamed, and behold a ladder set up on the earth,
and the top of it reached to heaven; and behold the angels of
G-d ascending and descending on it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51°0 11 . . 1700 KX ’2 M2

The note points to Or HaTorah for the wording of this
Midrash.
KEHOT'S NOTE
.25P°R °Y DD’ N”MIRA WP ARA

5190 Mt 10 T8TIN 2312 0910 Mam

“‘And behold, a ladder’: this is Sinai. ‘Set on the earth’:
‘and they stood at the foot of the mountain.” ‘And its top
reached to the heavens’: ‘and the mountain burned with
fire to the heart of the heavens.’”

Bereshit Rabbah 68:1227°:1”0 1127 n°wx12
K21 Phyn R mmdn "127 0K M MR - 090 mam oo
MmN D AR LRNEPM 93 201 237 2230 KIR w1 92 11 LT
51T 17 R LROPTIDP 1R TIART RO9YID 20 PR 0 PAnR onbna
AW D oam P R MR IRD AP nR 2nY 1 RPTIEPY AR
N9 ORY 9 MR P3N YD A% AnR LR nown DR N7 Xo103
.M3WR DRI NTWRI? 117010 11 ,1PEI0° PR 1 2, 113
10 .K°PTIER A RNDDM 92907 1 117 779 17117 .10 MWK K 2IX
.

“He dreamed, and behold, a ladder was set on the earth, its
top was reaching the heavens, and behold, the angels of G-d
were ascending and descending on it” (Genesis 28:12). “He
dreamed, and behold, a ladder” - Rabbi Abbahu said: The
content of dreams has no effect.). There was a certain per-
son who came before Rabbi Yosei bar Halafta. He said to
him: ‘I saw in my dream that they were saying to me: Go and
inherit your father’s business in Cappadocia.” He said to
him: ‘Has your father ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

2Ty DIPON 10 AR

Yaakov’s vow, which ends “then Havayah will be to me as

likuteitorah.com/likkutei-torah/shabbos-shuvah/

19 DR 1N

Elokim.” The ordered ascent of the tzaddikim.

Genesis 28:20-21x72-"2:n1”> N"wX12

R A 7772 210 CTRY DOROX MTTOR INK? T3 3Py 1T

>3% M°275K 0122 AW :wab? 731 POK o *Pm1ng T2in v
DPPRY 70 M

And Jacob vowed a vow, saying: ‘If G-d will be with me, and

will keep me in this way that I go, and will give me bread to

eat, and raiment to put on, so that I come back to my fa-

ther’s house in peace, then shall the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

188

189

190

191

AW 11 ey n

“It is not in heaven, that you should say, ‘Who will go up
for us to the heavens and bring it to us?’” Read here of the
mitzvah of teshuvah.

Deuteronomy 30:1227>:°7 0°737

AR
It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
20,5 oA

72wNa 1R

Rabbi Eliezer: “Repent one day before your death,” and
since one may die tomorrow, “all his days are in
teshuvah.”

Shabbat 153ax »”1p naw

ralsimieRFshist gk 4gtel]

“And his sister stationed herself from afar, to know what
would be done to him.” Miriam’s distance is an image of
humility.
Exodus 2:4°7:2 mnw
A9 Aty AyT? Prn NNy 230m
And his sister stood afar off, to know what would be done to
him.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

SJ,amne

% NN T PR

“From afar Havayah appeared to me.” The sense of dis-
tance belongs to one who is near. The Kehot note gives
31:2; in Sefaria’s numbering it is 31:3.
Jeremiah 31:3'2:x77 1o
270N AW 1372¥ TPNATX 07y NIAXT °2 X7 PN
’From afar the L-RD appeared unto me.’ ’Yea, I have loved

thee with an everlasting love; Therefore with affection have I
drawn thee.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 17
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Sumchus: “Whoever prolongs the word ‘One’ has his days
and years prolonged,” and Rabbi Yirmiyah: once you have
crowned Him above, below and in the four directions, no
more is needed.
Berakhot 13b:14-151"1-777:2 3™ N1372
DRI R 99 1PITIRD LTORTD TIRDT 2D :niX 01ni0 XN
RiVE KPY 72921 WK 27 MK .MPT IpY? 72 KOK 27 0N
MOT 722170 LINIR 72 K1) 2297 AR 2202 Mg 127 °27 0002
YWY URAY MpYn? MNYYRRT 1PD APY MR LKAV TIND
.N27% X7 30 — 07w nimn
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of

heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2, M2N2 R
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the passage shares nothing with the note
KEHOT'S NOTE
.Pan Pyb

194 X732 N7 1Wpnn 1377 nbn

The Zohar on Acharei: three levels are bound one to an-
other, the Holy One, blessed be He, the Torah and Israel,
and each is both hidden and revealed.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1 Nn °INR 3710 920
7wl

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

195 neawn X9 7Y 1IN°23

There the Zohar’s “three levels are bound one to another,”
the Holy One, blessed be He, the Torah and Israel, is ex-
plained: the Torah is the intermediary that binds the souls
of Israel to G-d, and as an intermediary it has two aspects,
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hidden and revealed; its hidden, inner aspect binds the in-
ner dimension of the soul to the inner dimension of
G-dliness.

KEHOT'S NOTE

3L, RPN R oy

196 BRI 1AW

“Return, O Israel, unto Havayah your G-d.” The maamar’s
opening verse, read now as a call to return to the level of
Yisrael.
Hosea 14:2°2:7” ywin
Y2 AP %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 BRI YR

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
Shema addresses Israel, the inner level of Yaakov.
Deuteronomy 6:4°7:1 0°727
TR T APRYR T PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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An Explanation on “Return, O Israel”

“Havayah is Elokim” has two meanings: within the worlds, G-d’s
transcendent Name and His Name of kingship are united as the higher
and the lower unity; beyond the worlds, even Havayah is only a “name”
and a contraction, Elokim, beside G-d’s essence. The return of “Return,

O Israel,” through boundless compassion, reaches that essence and

draws down the Thirteen Attributes of Mercy that restore all of Atzilus.

THE MAAMAR IN BRIEF

This biur develops the preceding maamar’s two readings of “Havayah is Elokim.” Mishnas Chassidim
explains that Havayah is Z’eir Anpin and Elokim is Nukva, yet Z’eir Anpin itself counts as Elokim be-
side Atika. The first reading is the interweaving of the Names: Ado-nai within Havayah is the higher
unity, and Havayah within Ado-nai is the lower unity, in which bittul descends into separate beings.
Ado-nai and Elokim are Nukva, the supernal speech whose letters divide creation into endless, never
identical beings, from the angels down to a person’s two hands; Havayah draws bittul into them, as
peace joins fire and water. In the Time to Come ascent from below will give way to descent from above,
and even the resurrected body will be nourished by the radiance of the Shechinah, as Moshe was on
the mountain. The second reading goes higher: all of Atzilus is only a “name” beside G-d’s essence.
Yaakov’s limitless compassion reaches there, and so does the return of “Return, O Israel”: weeping like
Chanah'’s, born of pain and joy together, draws down the Thirteen Attributes of Mercy, forgiveness and

the yud of awe, and restores all of Atzilus.

OUTLINE

1 Havayah and Elokim: the two interweavings m-2

Mishnas Chassidim on the seven times “Havayah is Elokim”; the interweavings of Ado-nai within Havayah
and Havayah within Ado-nai as the higher and lower unity; Elokim and Ado-nai as Nukva, the supernal
speech from which all separate and differing beings come.
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Separation, bittul and the Time to Come

G-d gives life as a King to separate beings, yet draws bittul into them from Havayah; ascent from below and
descent from above; in the Time to Come the light will dwell in physicality, and the resurrected body will be
nourished by the radiance of the Shechinah. This is the first interpretation.

The second interpretation: Havayah is only a name

Even Atzilus, G-dliness itself, is only a “name” beside the essence of the Infinite One; every Sefirah, even

13

14

Chochmabh, is the Infinite’s self-contraction, as in “the great, the mighty.”

4 Yaakov’s prayer and limitless compassion

15

“If Elokim will be with me” and “then Havayah will be to me as Elokim” show both interpretations; Yaakov’s

compassion, unlike Avraham’s measured kindness, has no limit.

5 Return, O Israel: weeping, mercy and the repair of Atzilus fie

Chanah prayed “upon” Havayah with weeping born of pain and joy; such compassion draws down the

Thirteen Attributes of Mercy, the two Havayahs of Arich Anpin and Z’eir Anpin, forgiveness and the yud of

awe, which restore all of Atzilus after sin.

KEY CONCEPTS

The interweaving of the Names (shiluv) 7 279w
#1712 MATR 29970 / N13TR3

The letters of Havayah and Ado-nai alternated in one com-
bined Name. When the yud of Havayah comes first,
Havayah prevails (the higher unity); when the alef of Ado-
nai comes first, Ado-nai prevails (the lower unity).

The higher and the lower unity x717°1 X%y X717
RNN

In the higher unity the separate worlds are nullified within
G-d; in the lower unity G-d’s light descends and is present
within the separate worlds, drawing bittul into them.

Nukva as supernal speech 71°7y 7127 — X293

Malchus, the Names Ado-nai and Elokim, works like
speech: an outer, separate garment whose letters and
combinations bring forth countless separate and differing
creatures.

likuteitorah.com/likkutei-torah/shabbos-shuvah/

Havayah as a “name” °nw X171 177 IR

Even Havayah, the G-dliness of Atzilus, is only a name,
like a person’s name or the sun’s radiance, beside the es-
sence of the Infinite One; relative to that essence it is
“Elokim.”

The world of the Resurrection 7°rni ooy

The World to Come of the Sages’ saying, in which the phys-
ical body will exist and be nourished by the radiance of the
Shechinah instead of food.

Yaakov’s compassion 2py° N7 — ninna

Unlike Avraham’s kindness, measured by love and by the
recipient’s worth, compassion has no limit, and so it
reaches above Havayabh itself.

The Thirteen Attributes of Mercy 0°n»na1 mTn 2

Drawn down by compassion; their “Havayah, Havayah” is
read as the Havayah of Arich Anpin calling forth the
Havayah of Z’eir Anpin, renewing all of Atzilus.
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SECTION 1 11-2

Havayah and Elokim: the two interweavings

TEHRYY 1Y Py IR

An explanation (biur) on “Return, O Israel” (Shuvah Yisrael).

This section is a biur, a further explanation, of the preceding maamar in Likkutei Torah on Hosea’s call “Re-
turn, O Israel, unto Havayah your G-d.” It takes up that maamar’s two interpretations of “Havayah is
Elokim” and explains them through the Kabbalah of the Divine Names, through Yaakov’'s prayer and
through Chanah’s weeping.

5711 0719977 0IY° NP1 QONIRY DOPRPRT VRIT AT CDOAYD T 1IYa (xn noon) CHPRa RDOX
5235w XPONY DR AN DOPPR NP N RN D (k3] P CROPORT RIT RPN o o)
3w 7x0 7y] 9POY WM O°FPRD RPNy

It is stated in Mishnas Chassidim (Tractate Yoma), on the matter of the seven times “Havayah is
Elokim” that are said at Ne’ilah on Yom Kippur; these are its words: ““Havayah’ is Z’eir Anpin (the
emotive attributes); ‘is Elokim’ is Nukva (the feminine), etc. Havayah, Z’eir Anpin, in turn be-
comes Elokim when it ascends to Atika, for relative to Atika it is considered as Elokim.” End of

quote.

Mishnas Chassidim is a Kabbalistic work that sets out the Arizal’s system in the form of Mishnah tractates; in
its tractate on Yom Kippur (at its end, as the Kehot note specifies) it explains “Havayah is Elokim,” the verse
said seven times at the close of Ne’ilah. In its reading, “Havayah” is Z’eir Anpin, the configuration of the
emotive attributes, and “Elokim” is Nukva, the feminine configuration (Malchus). Yet Z’eir Anpin itself
counts as “Elokim” when it rises to Atika, the inner dimension of Keser, because next to that level it is only a
contracted, limited light.
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The explanation is this: there are two interweavings, the interweaving of Havayah within Ado-nai
and the interweaving of Ado-nai within Havayah, and these are the levels of the higher unity
(yvichuda ila’ah) and the lower [unity] (yichuda tata’ah), as is explained (in Likkutei Amarim
[Tanya], Part II); for this is a rule in Pri Etz Chaim: the first letter in the Name is the one that pre-
vails, etc.
The letters of the Names Havayah and Ado-nai can be interwoven in two orders: beginning with the yud of
Havayah, or beginning with the alef of Ado-nai. These are the higher unity (yichuda ila’ah), in which the
world is as nothing before G-d, and the lower unity (yichuda tata’ah), in which G-d is present within the
world’s existence, as Tanya, Part II (Shaar HaYichud VehaEmunah) explains. The rule invoked is that the first

letter of a combined Name shows which Name prevails; the Kehot note finds this rule in Mishnas Chassidim

and says it was not found in Pri Etz Chaim.

»Ia DY N33 7 A IRDOY RTIN° M2 RO TR NIRRT TP0W O12 2TR 190w 90 KD
MR QW 99011 TN

It follows that the interweaving of Ado-nai within Havayah, in which the yud is the first letter, is the
level of the higher unity, in which the level of Havayah prevails over the level of Ado-nai, and the
Name Ado-nai is included

With the yud first, the Name Havayah leads and Ado-nai is absorbed into it. This is the higher unity: Ado-nai,

the Name of kingship through which the worlds exist, is wholly included in Havayah, the Name of G-d as He
transcends the worlds.

ST 0w DY 9293 IR O S WK NIRRT ORAY RN RTINY RIT IR 0 29900 I oWl
(TWR 797y ON2PM 1772 W nyY)

in the Name Havayah. And the interweaving of Havayah within Ado-nai is the lower unity, in which
the alef is the first letter, so that the Name Ado-nai prevails over the Name Havayah. (And see what
iswritten in the discourse beginning “And you shall offer a burnt offering, a fire offering.”)

With the alef first, Ado-nai leads and Havayah is drawn into it, so that G-d’s transcendent light is present

within the limited realm of kingship. This is the lower unity. The parenthesis sends the reader to the dis-
course on the verse “And you shall offer a burnt offering, a fire offering” for more on this.
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And the point is this: the Name Ado-nai is the Name Elokim, for both are one level, as is written in
the Mishnas Chassidim mentioned above, that Elokim is Nukva, etc.

Ado-nai and Elokim are treated here as one level: both are names of Malchus, the attribute of kingship,
through which G-d’s light is limited and the separate worlds come into being. This is why Mishnas Chassidim
can call Elokim “Nukva”: Nukva, the feminine configuration, is Malchus.

oy "7awnnk amT 10K W W 11RO w1291 7983 RITW 7127 212 RIT (xapi) PN NN A
WD PR w2 KO 0aw NI

Now, the level of Nukva is the level of speech, which is separate and is the outer garment of the

soul. It is not like thought, even though thought too is a garment of the soul

Malchus is likened to speech. Speech is the soul’s outer garment: it leaves the speaker and stands apart from
him, whereas thought, although also a garment of the soul, stays within.

Oy NIARNM X7 7AWARIY 7027 703 RPI2DT IRIMAD 17D (71 an] 0 (Onn1n wiab RoTw ROX)
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(only it is an inner garment); this is like “that locust whose garment is of itself and within itself,” for
thought is united with the soul, since such is the way and order of the creation of the intellectual
soul: it thinks and ponders constantly. Speech, by contrast, is only at times,

Thought is an inner garment: the soul is always thinking and is never without it, like the locust of the

Aramaic saying, whose “garment” grows out of its own body. Speech, by contrast, comes only at times.

MIPE RO [xapia] PN N3N RIT 91 N0 wahnn TNINaw XNDR RUPN WO 11872 T 03 AR,
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and even this depends on the will of the soul: when it wishes, it enclothes itself [in speech], etc. And
so it is with the level of Nukva, which is the source of separate beings: it is the level of supernal
speech, letters and combinations that separate, so that there comes to be a division into worlds
without number, “a thousand thousands,” etc.,
Even speech depends on the soul’s will: it speaks only when it chooses. In the same way the supernal speech,
Nukva or Malchus, is the source of all separate beings: its letters and their combinations divide one thing

from another and bring forth countless worlds, “a thousand thousands,” as Daniel says of the angels who
serve before G-d.
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until the separate beings became very, very many, many angels and souls, and many more like
them, etc.; and no two creatures are alike, etc.

From this source comes a vast multitude of separate creations, angels and souls without number. And no two
of them are alike, echoing the Sages’ teaching that no two people’s faces or minds are the same.

TRIMT WA 1278RY 1 AT NIRIT 19K1 NUORMY DMK N°3R° RO NAR DTN 0777 °2 MUK Cwam
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And “from my flesh I behold”: of the two hands of a person, one is right and one is left, and they

are not alike; and even the flesh that covers the whole body,

Job’s words “from my flesh I behold G-d” are a warrant for learning about the divine from the human body.
Even a person’s two hands are not alike: one is right and one is left.
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which is one flesh, has places in it: there is a place that is high and [a place]| that is low, etc. There
are reasons for this in the way of the Kabbalah, and the researchers too have investigated and
found it so, etc.

Even the flesh of a single body differs from place to place, higher in one spot and lower in another. The text
notes that the Kabbalah gives reasons for this and that the researchers of nature reached the same conclu-

sion: diversity is built into creation, down to a single body.

SECTION 2 - 13

Separation, bittul and the Time to Come
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In the same way, there is a great multiplicity of division among the angels, such as the camp of
Michael, in love, and the camp of Gavriel, in awe, etc.; and among the souls, Avraham, the attribute
of love, and Yitzchak, awe, etc.

The same diversity runs through the angels and the souls. Michael’s camp serves G-d with love and Gavriel’s

with awe; among the patriarchs Avraham embodies love and Yitzchak awe, as the verses call Avraham “who
loves Me” and G-d “the Fear of Yitzchak.”
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And among them all, no one is like another, etc. The root and source of the creatures’ life-force, so
that there is a division of all these levels, is the supernal speech; that is, because it does not draw

down life-force to them

No two creations are alike, and the source of all this division is the supernal speech, Malchus. The reason,
given in the next part, is that Malchus gives life to the creatures only in the manner of a king.
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except at the level of a king, as is known from the matter of “There is no king without a people
(am)”: [am, as in] omemos (dimmed), etc., separate things, etc. And this is the matter of the Names
Ado-nai and Elokim: to be Master (adon) and Elokim, [meaning| mighty (takif), etc.

A king needs subjects who are separate from him: in the well-known saying “There is no king without a peo-

ple (am),” the word am is read as related to omemos, “dimmed,” beings distant from the king. The Names
Ado-nai, “Master,” and Elokim, “the Mighty One,” express this relation of ruler and ruled.
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And this is their life-force and their existence: that they should have a coming-into-being of their
own, which is why they are distinct one from another. Nevertheless, a level of self-nullification (bit-
tul) is drawn down to them from above, so that while being separate they should be nullified,

The creatures’ very life is to exist as distinct beings, each set apart from the other. Yet a measure of bittul is
drawn down to them from above, so that even as separate beings they remain nullified before G-d.
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as it is written, “And the host of the heavens bow down to You”; and this drawing down is from the
level of Havayah. It is like the matter of “Dominion and fear are with Him; He makes peace in His
heights,” where the peace is that the water does not extinguish [the fire], etc.,
Nehemiah’s words “the host of the heavens bow down to You” describe this bittul of the heavenly beings, and
it comes from the Name Havayah. The Midrash reads Job’s verse “Dominion and fear are with Him; He

makes peace in His heights” as the peace between Michael, of water or snow, and Gavriel, of fire: the water

does not put out the fire, and the fire does not consume the water.
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because both are nullified in their source, since the level of “dominion and fear” is drawn down.
And this is the matter of the interweaving of Havayah within Ado-nai; for

Fire and water can stand together because both are nullified in their source, where “dominion and fear” are
drawn down upon them from above. This descent of the higher into the lower is what is meant by the inter-
weaving of Havayah within Ado-nai.
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in order for two levels, an upper and a lower, to be joined, one of two things is needed: either the
lower raises itself to ascend to the upper, or the upper descends and lowers itself down to the
lower.

A general principle: an upper level and a lower level can be joined in only two ways. Either the lower is

raised up to the upper, or the upper lowers itself to the lower.
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Now, the interweaving of Havayah within Ado-nai is the descent and drawing down of a higher lev-
el from above to below, which is the level of bittul drawn down into the created beings, so that they
are separate and [yet] nullified, etc.; as it will be in the Time to Come, “For eye to eye they shall
see,” etc., “and all flesh shall see,” etc.

The interweaving of Havayah within Ado-nai is the second way: the higher level descends, so that bittul is

drawn into created beings while they remain separate. Its full form belongs to the Time to Come, of which

Isaiah says “eye to eye they shall see” and “all flesh shall see”: physical flesh itself will see G-dliness.
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That is, in physicality, in the place of this world, a supernal light will be drawn down. And of this it
is said, “She has fallen; she shall no more rise.” The meaning is that “rise” is a term for raising up
and ascent from below to above, like the ascents of the worlds on Shabbos and Yom Tov,

Then a supernal light will shine in the physical world itself. Amos’s lament “She has fallen; she shall no more

rise” is read here in a new way: “rising” means ascent from below to above, like the ascent of the worlds on
Shabbos and festivals.
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which is the interweaving of Ado-nai within Havayah. And in this mode of “rising” she shall not
continue any more; rather, there will be drawings-down from above to below, and in the place of
darkness, there the Infinite Light (Or Ein Sof), blessed be He, will dwell.

Ascent from below is the interweaving of Ado-nai within Havayah, and in the Time to Come it will no longer
be the way; instead light will be drawn down from above, so that the Infinite Light dwells in the very place of
darkness. The Talmud, too, records a reading of this verse as consolation: “She has fallen and will fall no
more; rise, maiden of Israel.”
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This is as our Sages, of blessed memory, said about the World to Come, which is the World of the

Resurrection: “In it there is no eating, etc., but the righteous sit and delight, etc.”

The Sages describe the World to Come: there is no eating or drinking in it, “but the righteous sit with their
crowns on their heads and delight in the radiance of the Shechinah.” Here the World to Come is taken to be
the world of the Resurrection.
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For certainly it does not mean that the physical limbs will be done away with; for if so, what does it
teach us [in saying] that there is no eating there? After all, the soul before its coming [into the body]

also had no eating, and nothing of the matters of this world applied to it at all.

This cannot mean that the physical body will cease to exist. If it did, the Sages would be saying nothing new
by stating that there is no eating, since a soul before it enters a body never ate and has nothing to do with

worldly matters.
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Rather, certainly there will be a body and physical limbs. (For “the World to Come” does not mean

Gan Eden, the world of souls; rather, it is the World of the Resurrection.)

So there must be a body with physical limbs in the World to Come. The parenthesis follows the view, which
the Kehot note identifies as the Ramban’s, that the “World to Come” is not Gan Eden, the world of souls, but

the world after the Resurrection.
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If so, we need to understand: since there is no eating there, etc., then the creation of the body and

the limbs is in vain, G-d forbid.

This raises a question: if the resurrected body neither eats nor drinks, its organs would seem to have been
created for nothing.
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But the explanation is that the physical body and limbs too will be nourished from the spiritual:
their delight in the radiance of the Shechinah (Divine Presence) becomes food for the body and the
physical limbs, the physical innards and stomach, etc.

The answer is that the physical body itself will be nourished by spirituality. The delight the righteous take in
the radiance of the Shechinah will itself become food for the physical body and its organs.
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As it was with Moshe on the mountain for forty days: his body and limbs were wholly physical, yet
they were nourished from the spiritual.

There is a precedent: Moshe spent forty days on the mountain with a fully physical body, yet without eating,
and the Midrash says he was nourished by the radiance of the Shechinah.
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Only, in Moshe’s case, after his descent from the mountain the body’s organs needed physical
food, because the world had not yet been refined, etc. Not so in the Time to Come, when the materi-
ality of the world will be refined and “all flesh shall see,” etc.:

After Moshe came down, his body again needed physical food, because the world had not yet been refined.

In the Time to Come, when the world’s coarse materiality is refined and “all flesh shall see,” this will no
longer be so.
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then supernal nourishment will be drawn down below, even into the place of darkness, into the
physical limbs, as mentioned above. And this level is what we ask for on Rosh HaShanah and Yom

Kippur: “And You, He (Hu), Havayah our G-d, will reign,” etc.;

Then supernal nourishment will reach even the place of darkness, the physical limbs. This is what we ask for
in the prayers of Rosh HaShanah and Yom Kippur: “And You, He, Havayah our G-d, will reign.”
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that is, that the level of “He” and the level of “Havayah our G-d,” which are lofty levels and rungs of
the Infinite Light, blessed be He, should be in a state of kingship and revelation, so that the world is
conducted through them; that is, that spiritual nourishment should flow into the physical organs
and limbs.

“He” (Hu) and “Havayah our G-d” are lofty levels of the Infinite Light. The prayer asks that they reign openly

and conduct the world, which means that spiritual nourishment will flow even into the physical organs.
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And this is the first interpretation of “Havayah is Elokim.” (That is to say, the two interweavings
mentioned above all still come under one interpretation of “Havayah is Elokim,” namely the high-
er unity (yichuda ila’ah) and the lower unity (yichuda tata’ah).)

All of this, both interweavings, belongs to the first interpretation of “Havayah is Elokim”: the higher and the
lower unity. The second interpretation, which follows, goes further.
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The second interpretation: Havayah is only a name
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2. But the second interpretation is this: it is written, “I am Havayah; that is My Name.” The mean-
ing is that although the level of Havayah is the level of the World of Atzilus (Emanation), which is
G-dliness, for “He and His life-forces are one in them, and He and His vessels (ihu vegarmohi),”
etc.,
Now comes the second interpretation of “Havayah is Elokim.” Isaiah’s “I am Havayah; that is My Name”
teaches that Havayah, for all its height, is a name; and Havayah is Atzilus, the world of Emanation, which is

G-dliness, for there, in the words of the Tikkunei Zohar, “He and His life-forces are one, He and His vessels

are one.”
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nevertheless it bears no comparison to the very essence and being of the Infinite One (Ein Sof),
blessed be He; and the whole level of Atzilus is no more than the level of a name, as in the analogy
of a person’s name, “Avraham,” which is not of his essence at all, etc., and as in the analogy of the
radiance of the sun, etc.

Even so, Atzilus is nothing compared to the very essence of the Infinite One. It is like a person’s name, which
lets others call him but is not his essence, or like the sun’s radiance compared with the sun itself.
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And this is [the meaning of] what is said in Mishnas Chassidim, “relative to Atika”: that is, the
Malchus (sovereignty) of the Infinite One, etc. And that the Infinite Light (Or Ein Sof) is drawn down
to become the Ten Sefiros, Chochmah (wisdom) and Chesed (kindness), etc., means that it con-
tracted itself to be enclothed in the level of Chochmah, not only in the vessels
This is what Mishnas Chassidim meant by “relative to Atika”: Atika here is the Malchus of the Infinite One,
the source from which Atzilus issues, and next to it even Atzilus counts as Elokim. When the Infinite Light

becomes the Ten Sefiros, such as Chochmah and Chesed, it must contract itself to be enclothed in

Chochmah, and this is true not only of the vessels of the Sefiros.
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but even in the lights; this is only by way of tzimtzum (contraction) and enclothement. “You are
wise” (ant chakim): the meaning is, “You” is the Infinite Light, blessed be He, lowering Himself
into the level of “wise,”

Even the lights of Atzilus, not just its vessels, are a contraction and enclothement of the Infinite. The phrase

“You are wise,” from Eliyahu’s prayer in the Tikkunei Zohar, means that “You,” the Infinite Light, lowers
Himself to become “wise.”
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for “in the place of His greatness, there you find His humility,” etc. And this is [the meaning of] “the
great, the mighty” (hagadol hagibor): a hei with gadol (great), a hei with gibor (mighty); for in or-
der to be great and mighty, He contracted [Himself] through the hei, and to be awesome there are
two contractions, the vav and hei of vehanora (and the awesome), etc.
The Talmud teaches that wherever one finds G-d’s might, one finds His humility; here it appears as “great-
ness”: His very greatness is an act of self-lowering. Pri Etz Chaim reads the Amidah’s “the great, the mighty”

as “hei-great, hei-mighty,” the added hei marking a contraction through which G-d becomes “great” and
“mighty,” while “and the awesome” (vehanora) adds two letters, vav and hei, for two contractions.

SECTION 4 - 15

Yaakov’s prayer and limitless compassion
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And this is the matter of Yaakov’s prayer, “If Elokim will be with me,” that is, a drawing down from
above to below, “and will guard me on this way,” to carry out refinements (birurim), etc.; for he
went to Charan, [a name] from the expression charon af (wrath), which is the place of the kelipos
(husks) and the sitra achra (the other side), etc.
Yaakov’s vow on his way to Charan shows both interpretations. “If Elokim will be with me” is a drawing down
from above to below, and “guard me on this way” refers to his task of refining (birurim) in Charan, whose

name recalls charon af, divine wrath: the place of the kelipos and the sitra achra, the forces that conceal
holiness.
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And afterwards, when “I return in peace to my father’s house, then Havayah will be to me as
Elokim”: that is to say, the level of Havayah will be for me in the state of Elokim and tzimtzum (con-

traction), relative to the very essence of the Infinite Light (Or Ein Sof).

“Then Havayah will be to me as Elokim” is the second, higher stage, after his return in peace. Read this way,
Yaakov asks to reach a level so high that Havayah itself would be to him only Elokim, a contraction, com-
pared with the very essence of the Infinite Light.
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For the level of Yaakov is that he rises higher and higher, to the loftiest heights, “running through
from end to end”; for the attribute of Yaakov is “an inheritance without bounds,” which is without
limit.

Yaakov can rise so high because his attribute has no limit. He is likened to the Mishkan’s middle bar that

runs “from end to end,” and his is the “inheritance without bounds” that the Talmud promises to one who
delights in Shabbos.
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For the attribute of Avraham, which is Chesed (kindness), has a limit to how far it will spread, be-

cause there is something that holds back and prevents the spreading.

Avraham'’s attribute, Chesed (kindness), has a limit: kindness can spread only so far before something holds
it back.
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For kindness is given out of love and generosity, and this has a measure and a limit: how far the
love reaches, and how much generosity it is fitting to give, depending on the recipient, whether he

isworthy of it and to what extent he is worthy, etc.

Kindness flows from love and generosity, and these are measured: by how far the giver’s love reaches, and
by the recipient, whether he is worthy and how worthy he is.
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Not so the attribute of Yaakov, which is compassion: to this there is no limit, for even though [the
other] is not worthy of it, nevertheless one should have compassion on him, etc.

Yaakov’s attribute is compassion (rachmanus), which has no limit. It goes out even to one who is not worthy
of it.

SECTION 5 - 116
Return, O Israel: weeping,
mercy and the repair of Atzilus
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And this is [the meaning of| “Return, O Israel, unto (ad) Havayah your G-d (Elokecha)”: that is, to
be at the level of “Israel,” until (ad) Havayah will be at the level of Elokim, etc., as mentioned

above.

The verse of Shabbos Shuvah is read in this light: “Return, O Israel, unto Havayah your G-d” means rising to
the level called “Israel” until Havayah itself becomes as Elokim, a mere contraction, before the essence of
G-d. This is the return of the second interpretation.
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And this is [the meaning of| “And Chanah prayed upon (al) Havayah,” “upon” specifically, “and
wept bitterly”: this is the level of compassion. For although weeping also comes from joy, neverthe-

less it is not joy alone,

Chanah’s prayer shows how this is reached. She prayed “upon” Havayah, which the text stresses: above the
level of Havayah; and her bitter weeping is compassion. Weeping can also come from joy, but never from joy

alone.
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for in the joy of a wedding, weeping does not mingle; only in a joy that comes out of pain, like “the
advantage of light that comes from darkness,” and like one who was far from his father and after-

wards saw him, etc.

At the plain joy of a wedding no one weeps; tears come only with joy that grows out of pain, as light is most
precious when it comes out of darkness, or when someone long separated from his father finally sees him.
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So weeping comes from the inter-inclusion of the two levels, like compassion, which is composed
of two levels. And through this the Thirteen Attributes of Mercy are drawn down: “And He called,
Havayah, Havayah”: the first Havayah calls and draws down the second Havayah.

Weeping, then, mixes two opposite feelings, and so does compassion. Such compassion draws down the

Thirteen Attributes of Mercy, which open with “Havayah, Havayah”: the first Havayah calls forth and draws
down the second.
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For the first Havayah is in Arich Anpin; there [it is], “Gracious and compassionate is Havayah,” for
in order for there to be Havayah, “gracious and compassionate” comes first. And the second
Havayah is in Z’eir Anpin (the emotive attributes), so that there is “Havayah, G-d, compassionate
and gracious,” etc. And as it is written,
The first Havayah belongs to Arich Anpin, the outer dimension of Keser, where the Psalms say “Gracious and
compassionate is Havayah,” with grace and compassion before the Name, for they are what bring Havayah

forth. The second belongs to Z’eir Anpin, where the Torah says “Havayah, G-d, compassionate and
gracious,” with the Name first.
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“For with You is forgiveness, so that You may be feared.” The meaning is: when forgiveness, a reve-
lation of will, the level of Arich Anpin, is drawn down, then [comes] “so that You may be feared”: a
revelation of the yud that rests upon His head, in which awe dwells, which is the light of Abba
(Chochmah).

The Psalm says “For with You is forgiveness, so that You may be feared.” Forgiveness is a revelation of the

supernal will, Arich Anpin; then comes awe, the yud of Havayah, which is the light of Abba (Chochmah), de-
scribed in an Aramaic phrase as the yud resting upon His head, the seat of awe.
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For Abba draws from the eighth mazal, and Abba is the root of the World of Atzilus (Emanation).
And through this the level of Havayah is drawn down, which is the level of

In Kabbalah, Abba draws its light from the eighth of the thirteen tikkunim of the beard of Arich Anpin, called

the mazal, and Abba is the root of all of Atzilus. Through this, the Name Havayah is drawn down anew.
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the general and collective expression (klalus) of all of Atzilus; and the whole of Atzilus becomes
rectified again, after one has blemished the letter yud, etc. And this is through “Return, O Israel,
unto Havayah your G-d,” etc.

Havayah encompasses all of Atzilus, so its renewal restores the whole of Atzilus, even after a person has

blemished the yud of the Name through sin. This is what the return of “Return, O Israel, unto Havayah your

G-d” achieves.

IN ONE'S AVODAH
The maamar’s lesson is the return of Shabbos Shuvah: to return “unto Havayah your G-d” like Chanah, who
prayed “upon” Havayah with weeping, a compassion born of pain and joy together. Such a return reaches
above the Name Havayah and draws down the Thirteen Attributes of Mercy and forgiveness, repairing the
yud of the Name that sin blemished. In the prayers of Rosh HaShanah and Yom Kippur we also ask, “And
You, He, Havayah our G-d, will reign”: that the highest levels rule openly, until even physical life is nour-
ished by G-dliness.

QUESTIONS FOR DISCUSSION

1. Why does the first letter of an interwoven Name decide which Name prevails, and what does each order

say about how G-d relates to the world?

2. Why can the Sages’ statement that the World to Come has no eating not mean that there will be no body,

and how will the resurrected body be nourished?

3. In what sense is even Havayah, the G-dliness of Atzilus, only a “name” and “Elokim” beside G-d’s

essence?
4. Why is Yaakov’s attribute of compassion without limit, while Avraham’s kindness has a measure?

5. Why does weeping come only from joy mixed with pain, and how does such weeping draw down the
Thirteen Attributes of Mercy?
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According to the note, the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there, and a further
explanation of it appears on p. 925 of the same volume.
KEHOT'S NOTE
Yy QW AR UPNN Y 270 70PN »A02 71 XTARATIR PYd nnan
NINAR R”ATR S90R72 ,9707 1°1y wAw '[’l'lb 177 .A011 7IR°2 13pnn
T NRND BY 101N N Y ™ypn

LR 12w

“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The verse opens the haftarah
of Shabbos Shuvah and gives the preceding maamar, and
this explanation of it, their title.

Hosea 14:2°2:7> ywii

“T1¥2 7Y 23 ROK 1 T OX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 2

117122 RN°X

The note places this passage at the end of Mishnas
Chassidim’s tractate Yoma and sends the reader to the
Rebbe’s maamar on the same verse, from 5742, for it.
KEHOT’'S NOTE
.27Mwn YRAY 1 777 R 19102

OPON T RnYR T Iya
The note points to Or HaTorah on Va’eira as well for the
seven times “Havayah is Elokim” said at the close of Yom
Kippur.
KEHOT'S NOTE
1P Y RORY N7AIR DA RT

2OPONT NI

When the fire came down on Eliyahu’s offering at Mount
Carmel, all the people fell on their faces and said,
“Havayah is Flokim, Havayah is Elokim.” These words are
proclaimed seven times at the close of Ne’ilah, and
Mishnas Chassidim’s reading of them opens the maamar.

I Kings 18:39v7%:1”> X 0991

RIT 7 DOPORT RIT M O1MRN OIDTRY 39RM DYDY KM
DPRT

And when all the people saw it, they fell on their faces; and

they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/shabbos-shuvah/

oo27?w 2 o
The preceding maamar explains “Havayah is Elokim” as
the higher and lower unity: the interweaving of Havayah
within Elokim and Ado-nai, and of Elokim and Ado-nai
within Havayah, which correspond to “One” in the Shema
and to “Blessed be the Name of the glory of His kingdom
forever.” It adds that this is why the Shema is said evening
and morning, corresponding to heaven and earth.
KEHOT'S NOTE
Y 0°2%1°D NIRRT LR Y P22 °D NYTIRD RN .2 ,T0 DoyR XD
YR

"N NP9
Chapter 7 explains that the world exists as a separate thing
through Malchus and the Name Ado-nai, for “there is no
king without a people,” while the Name Havayah shows
that G-d is above time and space.
KEHOT'S NOTE
[9] .72

n”ypa 990
Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.[3] .27 mPyDa (717 7D) R™IX 0N M7n3

R¥MP 171D

There the same image is used: thought is included and
united with the intellectual soul, which cannot have intel-
lect without the letters of thought, “like the locust whose
garment is of itself and within itself,” whereas speech and
action are separate from the soul, which clothes itself in
them only when it speaks or acts, and so they are called
“earth.”
KEHOT'S NOTE
.[5] .3, 0 Poyb

931 T171%% RWIAST R¥MP 17D

On “the man has become like one of us,” the Sages com-
pare Adam to the angel Gavriel, “clothed in linen” (Daniel
10:5), and add the Aramaic saying “like this locust whose
garment is of itself and within itself.” Here it describes
thought, a garment that is one with the soul that wears it.
Bereshit Rabbah 21:5°7:X”) 1127 n°wx12
ARV ,PR7N230 AR 1327 .70R 7 wpbx M OORITY YT ...
T°30m TPwI2T REMP 1770 ,0°720 w12D TR WK A (0 PRYIT)
Nahivlal Sw amnebwn oA moan LD nR W’P'? v LN
[72 7t AR Ly 1957 wewan M3 M op™ (2 111) MR
ARy 17123 19 XD T AR L1192 77 KD T L0Ipn 1 oophn
, Dyv oyv RD TR ATO9RD :IMR RIPI0 37 owa 9973 PN
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Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

2°0N N°R
In Daniel’s vision of the Ancient of Days, “a thousand
thousands served Him, and myriads upon myriads stood
before Him.” The phrase describes the countless worlds
that issue from the supernal speech.

Daniel 7:10”:t 5x°17

1227 9271 ARWRYY PEYR APK CMINTRTR PR M MTT M
AM°NB 177807 20° RIPT 11R? *minTR

A fiery stream issued And came forth from before him;

thousand thousands ministered unto him, And ten thousand

times ten thousand stood before him; The judgment was set,

And the books were opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2PNt

Kehot’s note points to II Samuel 12:8 for these words.
II Samuel 12:8°11:2% 2 Px1nw
IP2°NY 77 MIAKY A0 TR "WINK) TR 020K 77 130K
:M3721 1372 TP 7DOK) LYRIXY NI PR
and I gave thee thy master’s house, and thy master’s wives
into thy bosom, and gave thee the house of Israel and of
Judah; and if that were too little, then would I add unto thee

so much more.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

07w Q°N192°2 1PN
One who sees great crowds of Israel blesses G-d as “the
Knower of secrets,” for their minds are not alike and their
faces are not alike. The Kehot note brings it for “no two
creatures are alike.”
Berakhot 58a:3°2:X 1”1 n1372
— ”D°177 037 ... T2 IR LPRI? P9I NI 127 1A
TN RT3 L AL OORIT 1TPRIRNR PRY LM AL i DRy XY
927 0°17 090 ... P2 MR ,N73T 02 A7YR 23 DY ROV
3Ry 19X 23 XYY ..
The Rabbis have taught : Who sees crowds of Israelites
should say "Blessed... Who art wise in secrets," because
their minds differ and their faces differ. Ben Zoma saw a
crowd on top of the ascent of the Temple Mount and said,

"Blessed... Who art wise in secrets, and blessed...Who hast
created all these to serve me."
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
Sanhedrin 38a:2°2:X 1”7 1771730
Xp NI XY 721 " KATIF02 3N N7 KON °31 %33 MR AT
1MPT 0270 0D URPTITX KM MR A7 WK TR KPY MK
N2 *XY 1227 TY X2 T 12 PX 3121 MDD ,DI0INT 172 KNP
SRV IRV NP 23230 73 URI 97 19K 2K miay

PRV N2 A7 AW NS M3 1IN WP T Naw
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
X, P70 LR, M M572

AN "wam

“And from my flesh I behold G-d (Eloah).” The text uses
Job’s words to introduce the human body as an example of
diversity; the print here reads X for mmnx.
Job 19:26175:1” 21K
PR TN 2m1 NRTIER P9V )
And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Numbers 29:13 for these words.
Numbers 29:1327:1”2 72712
0P°K Y TWRY p27I3 0°19 M2 0T 00 AWK 7Y 0R2pm

P DR Y 1Y 13YI2 033 oY

and ye shall present a burnt-offering, an offering made by
fire, of a sweet savour unto the L-RD: thirteen young bul-
locks, two rams, fourteen he-lambs of the first year; they
shall be without blemish;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

16

17
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Reish Lakish explains “He makes peace in His heights”:
Michael is all snow and Gavriel is all fire, yet they stand
side by side and do not harm one another. The Kehot note
cites it for the camps of Michael and Gavriel.

Bamidbar Rabbah 12:107:2”> 1129 9272

Devarim Rabbah 5:1227°:71 127 0°727
KEHOT'S NOTE

O WA RMININ L2°,7 9727 .°,2° 9772 IR
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On “Dominion and fear are with Him,” the Midrash says
that “dominion” is Michael, who is of snow, and “fear” is
Gavriel, who is of fire, and neither harms the other. Water
goes with kindness and love, fire with severity and awe.
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(The Kehot note cites it as 12:10, by another edition’s
numbering.)

Bamidbar Rabbah 12:8'1:27 127 12713

1INT° PR%S 720K N2 OT92aN

G-d calls Israel “the seed of Avraham, who loves Me”: love
is Avraham’s attribute.
Isaiah 41:81:8"n 171°yw°
30K D3N Y T3 WK 32 T3y PR ANN)
But thou, Israel, My servant, Jacob whom I have chosen, The
seed of Abraham My friend;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Genesis 31:4227n:87% NPwKrI2
INNZY 0> ARY °2 %7 M7 PR 1021 DTN R9K "IN R0 Y
£WRK N2 DX 1N B2 YNNI
Except the G-d of my father, the G-d of Abraham, and the
Fear of Isaac, had been on my side, surely now hadst thou
sent me away empty. G-d hath seen mine affliction and the

labour of my hands, and gave judgment yesternight.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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ay 22 99n PR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.R?DT RPIYR W T9nn pny L2780 L1 D 0% 00 L7 ,A0 2w »na
.78 X779 RN

oy X9a 79n PR

Rabbeinu Bachya writes that the Name Elokim in the ac-
count of creation is G-d as King of the world, which is why
on Rosh HaShanah, when the world was created, we say
“the holy King,” “for there is no king without a people.”

Rabbeinu Bahya, Bereshit 38:30°7:177 n°wx12 ,n2 1121

oy X92 77n PR
Before creating the world, the Holy One, blessed be He,
consulted the Torah, and it answered: “If there is no host
and no camp for the King, over whom will He reign? And if
there is no people to praise the King, where is the King’s
glory?” The Kehot note refers to it alongside the saying
“There is no king without a people.”
Pirkei DeRabbi Eliezer 3:5°7:°3 7132 2377 °p12
.D'?‘W;j DR N’ﬁ;'? AN AR 1IN RIT 7192 WITRA TYRNI TR
- 712 NI PR DX RIZ PR OX ,D°WPIYT 1937 0K 37 nvwn
DY 17923 X3 1 OR 7%n? 1°0PRR 0¥ PR ORY 7770 X o By
M2 YATRT PYINI 22 AR AV 19 3991 029 1R yRY 279
.21 Pwn) 13y 77 (70,1 Pwn) IMRIY 071y DX K127 NI
.M3%n ANIIPN PR ,0%YIY AP PRY NM5%R 9D 10710 1NKR 1RIN
<o A2 POY TIT NP2 MI0PRR 207707 1K 1Im
Forthwith the Holy One, blessed be He, took counsel with the
Torah whose name is Tushijah (Stability or Wisdom) with

likuteitorah.com/likkutei-torah/shabbos-shuvah/

22

23

24

SR 121 DY 1IN0

reference to the creation of the world. (The Torah) replied
and said to Him: Sovereign of the worlds ! if there be no host
for the king and if there be no camp for the king, over whom
does he rule? If there be no people to praise the king, where
is the honour of the king? The Holy One, blessed be He,
heard this and it pleased Him. The ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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Bildad’s words: “Dominion and fear are with Him; He
makes peace in His heights.” The Midrash reads them as
G-d making peace between the angels of water and of fire.
Job 25:2°2:7775 21K
2PniTn2 0iPY ARy iy 791 Pwna
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Dominion” is Michael and “fear” is Gavriel; Michael is of
water and Gavriel of fire, and they stand before the
Shechinah without harming one another. The Kehot note
cites it for the camps of Michael and Gavriel.

Midrash Tanchuma, Vayigash 6:3-4"7-"1:"1 w31 ,RRIMIN0 w772

02w iy 1By TADY PWNT 129027 MY 7 .07 1PY AT DK
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DU Y0 20 ,1iynt 227 N niang ity Ay ik g .
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And he sent Judah before him. Scripture states elsewhere in
reference to this verse: Dominion and fear are with Him; He
maketh peace in His high places (Job 25:2). In this instance,
dominion refers to Michael, and fear alludes to Gabriel.
Though Michael was fashioned from water, and Gabriel was
formed out of fire, when they stood in the presence of the
Holy Spirit they did not affect each other adversely. Hence it
says: He maketh peace in His high places. R. Simeon main-
tained that though the entire firmament is ...

Midrash Tanchuma -- Torat Emet (Public Domain) « Midrash Tanhuma-
Yelammedenu, trans. Samuel A. Berman (CC-BY)
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The Levites’ prayer: “You alone are Havayah... You give
life to them all, and the host of the heavens bow down to
You.” The bowing of the heavenly host is the bittul drawn

down from Havayah.

Nehemiah 9:61:’0 1113
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[5] .27w annRY 271 57y

INTPPY2 1Py %D

“For eye to eye they shall see, when Havayah returns to
Zion”: the open vision of G-dliness in the Time to Come.

Isaiah 52:8°1:273 7°yw

% 7 W2 IR PP Y 03 1371702 23 R 770% Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The text takes it to mean that the su-
pernal light will be revealed in physicality itself.

Isaiah 40:51:"n 11°yw°

171277 °8 %2 1707 2775 171 1 7329 A7AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A,y

Y NP0 K O

The Talmud says that Ashrei has no verse beginning with
nun because of this verse about Israel’s fall, and that in
the Land of Israel they read it as consolation: “She has fall-
en and will fall no more; rise, maiden of Israel.” That read-
ing, like this one, turns the verse into a promise.
Berakhot 4b:21-223”5-873:2°7 M1512
M2 W C3En — TUIWRYI P K] X mn C1En P 037 MR
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R. Johanan said: Why is there no verse beginning with the
letter N in that Psalm ? Because it would refer to the down-
fall of Israel's enemies; as it is written, "Fallen (Naphelah) is
the virgin of Israel, she shall no more rise" (Amos v. 2). In
the West they interpret the verse thus: "She is fallen, but she
shall no more fall; rise, O virgin of Israel." Rab Nahman b.
Isaac said : Even so, David refers to it and finds support for
Israel in the Holy Spirit; as ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“The World to Come has no eating, no drinking... but the
righteous sit with their crowns on their heads and delight
in the radiance of the Shechinah.” The text argues that the
body will still exist there, nourished by this delight.

Berakhot 17a:1227:X 1> n1972
12 P8 X207 07197 X207 DPIYT M 0PIy XD 1207 A02 KPR
K21 1IRIp K21 1AM Riyn KDY 719270 71770 KDY AN NP 700K KD
D°3031 DPYRI2 DPPNILY) PAYE DRPTE KPX ,MINA K AR
Rehl gl 177;}{"1_ D’P”?tj{l DR N7 MRV 71T 1
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe sets out the dispute: the Rambam
reads the Sages’ “the World to Come has no eating” as the
world of souls, and the Ramban answers that if so the
Gemara would be teaching nothing new, since a soul with-
out a body does not eat; so it must refer to the time of the
Resurrection, when a person will be in a body and still not
eat.
KEHOT'S NOTE
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The Midrash asks what Moshe ate while he received the
Torah and answers: from the radiance of the Shechinah, as
it says, “and You give life to them all.” The text brings it as
the precedent for a physical body nourished by spirituali-
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ty. (The Kehot note cites it as 47:8, by another edition’s
numbering.)
Shemot Rabbah 47:7°1:1”n 127 mnw
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Another matter, “the L-rd said to Moses: Write for yourself
these matters” (Exodus 34:27) - that is what is written: “It is
good for me that I was afflicted, so I might learn Your
statutes” (Psalms 119:71). It was for Moses’s benefit that he
fasted the one hundred and twenty days that he received the
Torah.). From what would Moses eat? It was from the aura of
the Divine Presence, as it is stated: “And You sustain them
all” (Nehemiah 9:6). Another matter, from what did he eat?
Itwas ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The words here quote Shemot Rabbah 47:8; the passage is

shown below.
Shemot Rabbah 47:8n:1"n 7127 mnw
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Another matter, how did Moses know how many days he had
spent? It is written: “He was there with the L-rd forty days
and forty nights.” From where is it derived that there is no
night On High? As it is stated: “Even darkness does not dark-
en for You. The night, as day, illuminates. Darkness and
light are the same” (Psalms 139:12). How did he know? As it
is stated: “I stood on the mountain like the first days”
(Deuteronomy 10:10), and it is written: “I sat on the moun-

tain” ...

Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE
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According to the note, Or HaTorah there writes that the
revelation of the Time to Come is called “from below to

likuteitorah.com/likkutei-torah/shabbos-shuvah/

35

36

SR 121 DY 1IN0

above,” whereas this text speaks of it as a drawing down
from above; it also points to p. 68 there.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o1.(2,7) mon2

Amos laments, “She has fallen, she shall no more rise, the
maiden of Israel.” The text reads “rise” as ascent from be-
low, which will no longer be the way when light is drawn
down from above.

Amos 5:22:1 0y
SPPR TR ANRTIRPY MYl PRI’ NP2 0ip 70N K> N70)
The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“I am Havayah, that is My Name, and My glory I will not

give to another.” The text stresses that Havayah is called a
“name.”
Isaiah 42:8°n:2"n voyw®
:0°9°087 NN INR-KY AIRY >79221 "W RIT 7 OIR
I am the L-RD, that is My name; And My glory will I not give
to another, Neither My praise to graven images.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.91 .(n ,an yw?)

TR TP ATORT

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.ANTPRA™N
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The introduction to the Tikkunei Zohar says that in the ten
Sefiros of Atzilus the King is within them, “He and His ves-
sels are one in them, He and His life-forces are one in
them,” which is not so in the ten Sefiros of Beriah. That is
why Atzilus is called G-dliness.
Tikkunei Zohar 3b:9-10-"1:2°3 9717 °1pn
PP TR L1527 AR 3R L12 X9 mIPPRRT NiR0 Tyt
,T0 737°2M) 7R IRDT ,AR12T NIPD0 Y2 037 NPT N 732 T
aMry3 (M3 R7I) PRI RITRDD DY NPy LI TINTRIN PR RD
nind Aya PN LARTIIT NIAD IRy MPIRT NiTPao
DX 923 730K K1 ,RYPIT P72 MY KINONT

Tikkunei Zohar - Vocalized (Public Domain)
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In Eliyahu’s prayer (Pasach Eliyahu): “You are wise, but
not with a known wisdom; You understand, but not with a
known understanding.” The text reads “You are wise” as
the Infinite Light lowering itself into the level of wisdom.

Tikkunei Zohar 17b:3-4"7-"2:2 1" 711 °1pN

N9 RYPT 13731 KDY P31 RIT NIK LRYPTY RN RDY 0°51 NIR
ARIARDY XKW 2122 972°M1 99210 RYTIMNWR? XPX RY™1° ANR T2
019D VAWM PIT NIRT CRANI K17 RRDY PTINR PR DD
P72 .RDPYIART RTIAY DI 723 R PT LKW 12T NI
P12 MIR PTE PP LDIWR S3N0 PINF PR CIRR LKW RMIYN

.R29Y ITINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)

ANIANTIAY NXM NN OW 1NP1TA DIPRa

Rabbi Yochanan: “Wherever you find the might of the Holy
One, blessed be He, you find His humility,” and this is writ-
ten in the Torah, repeated in the Prophets and stated a
third time in the Writings. The text applies it to the Infinite
Light lowering itself into the level of “wise.”
Megillah 31a:12-133"-27%:x X" 719°21
LRIT N2 WITRA DY IN7123 R¥IA AARY Dipn 93 a8 227 NN
WM ,0°K°232 MY ,TIIA2 2N 1 72T AMIAMIIY R¥IA AR
117X DOPPRT RPR NI 02°P°K U °3” :17in2 20D .0°:anda
MY OTIMPRY DIN? vAYR AwIY? :AMIN2 PN: COPITRY
P02 2°0 S8 WATRY TY 199 RPN 07 R 75” :0°KR°232
20117 W9i9” :2'n37 ,0°:N22 WHWH MmN DY DT NXY
D’mn? P2R” :F°IN2 220 ,”ﬂDT{i 3 m:qg;
Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

3

of gods and L-rd of lords,” and it says immediately after-
wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For
thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT'S NOTE
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Kehot’s note points to where this is explained further: Pri
FEtz Chaim.
KEHOT'S NOTE
L2798 TNYN WYY N7ya

11237 2T 0 120 PTan

In the intentions of the Amidah, Pri Etz Chaim reads “ha-
gadol” as “hei-gadol,” and so “hagibor” and “hanora”: the
added hei is the mochin of Imma descending into the at-
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tributes of Z’eir Anpin, and the vav of “vehanora” is an il-
lumination from Yesod of Abba.

Pri Etz Chaim, Gate of the Silent Prayer 12:14-15,0"n vy "8
U-772:2"° 77NYN WYY
DIPRA WBNTY 5N LRMNIT MNAAT 2ITAT NPna 9 R
03 K717 XY ,RT11 N33 2173 RIPIT LRPIT NVAMNI O ,NPRART
LT 7RI DIpnA T0nY PTI ANY O 137 ,IR02 TV 1w N7
TMIAT O3 TP 15N 03 :ONPSN NI INY RBRT PR M
102 1190w ,0IAR LNPYIAR ‘A DIPpn PR 3 yon ,5r10 mavpT
712377 21727 - IX32 117 7 702 ,17190 ,RMIRT NPYIHR AT PMn
JRDY O LRBRT PMn 00w 2 .12°n 993 mene n Rn
T30, PITAT AL, KDY, P13 RIPAN NYRRKR *A DR N7
..”D
Pri Etz Chaim (Public Domain)
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Yaakov’s vow as he leaves for Charan: “If Elokim will be
with me and will guard me on this way that I go, and will
give me bread to eat and clothing to wear.” The text reads
“Elokim with me” as a drawing down from above.
Genesis 28:20°2:11”2 N"wX12
TR M T2 "IV CTRY DROR DN R? 973 3P 9T
W29% 7331 PIRY 0N 2TIna 7930 oI
And Jacob vowed a vow, saying: ‘If G-d will be with me, and
will keep me in this way that I go, and will give me bread to
eat, and raiment to put on,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QOPONRY 9 211 10 PaN N°2 DR D1Pwa Tnaw

“And I return in peace to my father’s house, then Havayah
will be my G-d.” The text reads it as “Havayah will be to
me as Elokim”: even Havayah becomes a contraction rela-
tive to the essence of the Infinite Light.
Genesis 28:21x72:1”2 N°wX12
:0°PPRY 721 1771 228 N°279R 0iPY "RaY)
so that I come back to my father’s house in peace, then shall
the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AP DN 78PN 1 1oNan

The middle bar of the Mishkan’s walls “runs through from
end to end.” The text applies the phrase to Yaakov, whose
attribute reaches from the lowest end to the highest.
Exodus 26:28172:1”2 mnw
MSPION MERIIR 1120 DWIRT TN 10T 1M
and the middle bar in the midst of the boards, which shall

pass through from end to end.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

0987 v2a moma NO 2pye nTR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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Whoever delights in Shabbos is given “an inheritance
without bounds,” as the verse says, “I will feed you the in-
heritance of Yaakov your father.” The Talmud goes on (at
the top of the next page) to explain that it is not like
Avraham’s or Yitzchak’s but like Yaakov’s, of whom it is
written, “you shall spread out west and east, north and

south.”

Shabbat 118a:7-8'n-"t:X P naw

NIWI DR 33ynT 22 208 937 DI 13790 927 IR 233 K2 0 L.
2y TRV T PY AYNN W IR ,0°18n V22 1P i7 Pani
TR?IRT TR N2

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The text reads “unto” (ad) as

“until”: return until Havayah itself is as Elokim.

Hosea 14:2°2:7” ywin

Y2 AP %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-

bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

50 T19an 11921 RPYT 9Y I By man Bhanm

“And she was bitter of soul, and she prayed upon Havayah
and wept bitterly.” The text reads “upon (al) Havayah” as
above the level of Havayah, reached through the compas-

sion that weeping expresses.

I Samuel 1:10”:’X X 5X10W

171220 1921 °775Y YP2nm wD1 nIn KoM

and she was in bitterness of soul—and prayed unto the

L-RD, and wept sore.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

51 mi“alsiaiuitsla =lnRuh b ial hint el

“And I saw that wisdom has an advantage over folly, like
the advantage of light over darkness.” Here it describes

the joy that comes out of pain, which brings tears.

Ecclesiastes 2:1337>:’2 n>r1p

SN IR 199072 MPI0TTR MIN? 11107 WY I PR

Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah passed before him and called: Havayah,
Havayah, G-d, compassionate and gracious...”, the open-
ing of the Thirteen Attributes of Mercy. The text reads the
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first Havayah as calling forth and drawing down the
second.

Exodus 34:61:7°% mnw

TOM727) 07BR TR PIM DI PR AT KRN ¢IRTRY T Tayn
:NRRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NTIN YR oo Yy 0

“For with You is forgiveness, so that You may be feared.”
Forgiveness, from Arich Anpin, leads to awe, the yud of
Havayah and the light of Abba.

Psalms 130:4"7:5”p 0°>°1n
:RTIA Y07 AP0T ABY3
For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MYPUSNT WY . . RAR

the passage shares nothing with the note
KEHOT'S NOTE
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According to the note, the passage from “the first Havayah
calls and draws down the second Havayah” to “after one
has blemished” is quoted there, in Or HaTorah on Ki Sisa,
the parsha of the Thirteen Attributes of Mercy.
KEHOT'S NOTE
1020y RN N”MIR2 K27 yup
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“Return, O Israel, unto Havayah your G-d”

Teshuvah is not only repentance for sin but the return of all things to
their source; from the depth of the heart it reaches G-d’s own “face,” the
Infinite Light above Chochmah and the Torah, the only place from which
sin can be forgiven. Its purpose is awe, the setting aside of the self before
G-d’s kingship, and “Return unto (ad)” means returning that kingship to

its source so that it rests in the soul permanently.

THE MAAMAR IN BRIEF

The maamar asks why Hosea says “return ad Havayah” rather than simply “to Havayah.” It first ex-
plains how G-d, who fills all things, can be “near” in the Ten Days of Teshuvah and “return” to us:
nearness is a matter of face and back, and every level of G-dliness, like the soul’s thought, speech and
action, has outer and inner dimensions. Shabbos, when the life-force of the worlds returns to G-d’s
thought, shows what teshuvah is: the return of things to their source, which is why even the righteous
do teshuvah. Its essence is the higher teshuvah of the depth of the heart, a love beyond reason that
seeks G-d’s “face,” the Infinite Light above Chochmah. Since sin blemishes the Torah, which is
Chochmabh, forgiveness must come from above it, “from the depths,” evoked “as water reflects face to
face.” Forgiveness is for the sake of awe, the nullification of created existence before G-d’s kingship,
drawn down through the blessings over mitzvos and the Shema. That kingship is called ad, eternity;

“Return, O Israel, ad” means bringing it back to its source, so that it rests in the soul permanently.
OUTLINE

1 The question: why “ad”? 7

Why does the verse say “return ad Havayah” rather than “to Havayah”? The word shuvah means both return-
ing oneself and bringing something else back.

2 Face and back 12-5

G-d, who fills all things, is “near” or “far” as two people are when they face each other or turn away; sin
draws from holiness’s “back,” and teshuvah restores the “face.” Like the soul’s thought, speech and action,
G-d’s creating, forming and making (Beriah, Yetzirah, Asiyah) are outflows with outer and inner layers,
while He Himself does not change.
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Shabbos and teshuvah

On Shabbos G-d “rests” from speech and action and the worlds live from His thought, as the life-force re-
turns to its source; so Naw shares its letters with 2wn, “return.” Teshuvah is the return of things to their
source, for the righteous too, and its essence is the higher teshuvah of the inner heart, a love beyond rea-
son that raises thought, speech and action into their root above intellect.

“Your face, Havayah, [ will seek”

“Havayah will gather me in.”

“That You may be feared”

Days of Teshuvah draw it down for the whole year.

Ad: the eternal kingship

permanently, “a tent that shall not be moved.”

16-10

1M1-14
The higher teshuvah draws down G-d’s “face,” the Infinite Light above Chochmah, compared with which
Chochmah and the Torah are “back.” Since sin blemishes the Torah, forgiveness comes from “the depths”
above it, evoked by the depth of the heart and by self-nullification, “as water reflects face to face”; then
115-24
Forgiveness, like creation itself, is for the sake of awe: a world created as a “something” that sets itself
aside before G-d’s kingship, for there is no king without a people. The blessings over mitzvos and the two
verses of the Shema draw this nullification down, first the higher unity and then the lower, and the Ten
125-28
Ad means eternity, which belongs to Malchus, G-d’s kingship in time, an illumination of the endless Ein
Sof. “Return, O Israel, ad” means returning Malchus to its source, so that G-d’s kingship rests in the soul
129-34

“Take words with you”
Sin is a fall; the remedy is the Thirteen Attributes of Mercy, which are above Chochmah and are evoked
by teshuvah from the depth of the heart, which words only bring into the open. G-d as “All” forgives,

since no blemish reaches above Chochmah. Teshuvah surpasses the offerings, and in the Ten Days G-d

Himself, not the angels, receives our prayers, and we reach His “face.”

KEY CONCEPTS

Higher teshuvah 7x%°y n21wn

Teshuvah from the depth of the heart, above reason: not
only repentance for sins but the return of the soul, and of
all things, to their source. It is why the righteous also do
teshuvah.

The depth of the heart x2°%7 xpm1y

The innermost point of the heart, beyond understanding,
like the thought of one whose life depends on a matter.
From it come the higher teshuvah and the readiness to
give one’s life for G-d’s oneness.

Face and back 2°°711x1 018

The inner and outer dimensions of G-dliness: where G-d’s
light is revealed in abundance is “face,” where it is con-
tracted is “back.” Relative to the Infinite Light, even
Chochmah and the Torah are “back.”

likuteitorah.com/likkutei-torah/shabbos-shuvah/

Thought, speech and action "wyn1 7127 n2wnn

The soul’s three outflows, and above, the worlds of Beriah,
Yetzirah and Asiyah: “I created him, I formed him, I also
made him.” On Shabbos the world lives from G-d’s thought
alone.

“From the depths” D pnynn

G-d’s hidden essence above Chochmah, the source of for-
giveness, called into revelation by the depth of the human
heart, “as water reflects face to face.”

Nullification of the something ©°71 2112

The purpose of creation: a world that seems to exist on its
own but sets itself aside before G-d’s kingship. This is the
substance of awe.
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Higher and lower unity nxnn X707 789y R7I0° Ad Ty

The higher unity: all is as nothing before G-d (“Havayah is Eternity: the name of G-d’s kingship, Malchus, as it is re-
One”). The lower unity: the world exists but is nullified be- vealed in time without end. “Return ad” means returning it
fore His kingship (“Blessed be the Name of the glory of His to its source.

kingdom”).
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SECTION 1 - 11

The question: why “ad”?

53 1AV MR T (mend b mm] PRI TV WD 1R 120D 10 PROR 20 Y PRI 1w
“Return, O Israel, unto (ad) Havayah your G-d,” etc. To understand: what is [meant by| the word ad
(“unto”)? It should have said, “Return to Havayah.” The explanation is this:

The maamar opens with Hosea 14:2, the first words of the haftarah read on Shabbos Shuvah, the Shabbos be-
tween Rosh Hashanah and Yom Kippur. The prophet says “return ad Havayah,” using ad (“unto, as far as”)
where the simpler le (“to”) would have done, and the maamar sets out to explain why.

1AN%2W DR AW 1720 P2 C.an%Y DR T2 IYNRwhaD R .00WI1°E 212 v AW '[1?275 1N

N2 DY RIY
the word shuvah (“return”) has two meanings. The first is as it sounds: return yourself. The second
is as in “Return (shuvah), O Havayah, our captivity,” which is a transitive verb.

The Hebrew shuvah can be intransitive, “return yourself,” or transitive, “bring back,” as in Psalms 126:4,
“Return, O Havayah, our captivity,” where G-d is asked to bring the captives back. Both senses will be used:
a person returns to G-d, and, at the end of the maamar, something is brought back to its source.

SECTION 2 - 112-5

Face and back

DY (13725 onast rman] 271 IWATY 219 AN IMIRIP IRSAND 7 WAT W 9UR T 1A
7.099%R 2IWRI V9K 12 WPRIY 2P AN IR RITIRY 729WN °0° Ny

To understand this, we need to understand what is written, “Seek Havayah when He may be found;
call upon Him when He is near,” which our Sages, of blessed memory, expounded as referring to
the Ten Days of Teshuvah, for then He “may be found” and “is near”; and as it is written, “Return to
Me, and [ will return to you.”

Isaiah 55:6 calls on us to seek G-d “when He may be found” and “when He is near,” and the Talmud (Rosh

Hashanah 18a) applies this to the ten days from Rosh Hashanah to Yom Kippur. Malachi 3:7 adds that when
we return to G-d, He returns to us.
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Now, seemingly, “being near” and “I will return to you” do not apply to the Holy One, blessed be
He, of Whom [it is said], “the whole earth is full of His glory,” and it is written, “I fill the heavens
and the earth,” and “there is no place empty of Him.” Granted, with regard to a person it is quite
fitting to say “return to Me,” since he has distanced himself from nearness to G-d, from cleaving to
Him, may He be blessed, and has been drawn after the opposite.

The difficulty: G-d fills all of existence, as Jeremiah 23:24 and Isaiah 6:3 say and as the Tikkunei Zohar puts

it, “there is no place empty of Him.” A person can rightly be told to return, because by sin he has moved
away from closeness to G-d and followed the opposite.

53 xonw] 7IINY PAANIY AP 1°9Y 9w KD 97120 PART D5 KPR WK RIT N2 ©IIPT DR
L1000 [ mas parn

But of the Holy One, blessed be He, of Whose glory the whole earth is full, it is not fitting to say that
He has become distant, for the whole earth is always full of His glory.

G-d, by contrast, cannot be said to have moved away, since His glory fills the earth at every moment. So what

can it mean that He is “near” at one time and “returns” at another?

M1 11 0°11D OWwD 7137 11 PR AT 099110 DIpn 217°PA DUTMIYY 0TR °12°2 Dwnd RN 171y IR
2,099 WY 0921 277 17°201 11D 1911 °R OX AR wnn 0921P "7 0°193 003

However, the matter is like the analogy of two people who stand close in place, near one another:
when they turn to each other face to face, they are truly close; but if one turns his face away from
his fellow, those who were close have become distant.

The answer begins with an analogy: two people standing side by side are close when they face each other,

but if one turns his face away they become distant without either moving. Nearness here is a matter of fac-
ing, not of place.
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So too, regarding idolatry it is written, “and you turn aside and serve other gods (elohim acherim),”
that is, the level of the back (achorayim). And so it is, spiritually, with all transgressions as well: one
who commits any transgression draws nourishment from the level of the back of holiness, and
does not draw down the flow from the level of the inner dimension (pnimiyus).

Deuteronomy 11:16 describes idolatry as “turning aside,” turning one’s face from G-d; the gods are called

acherim (“other”), which is linked to achorayim, “the back.” Every sin works the same way spiritually: the

sinner draws his life from holiness’s “back,” its external flow, and not from its inner dimension.

15397 9770 T°R 1727791 NO°ID SNan YW 17 Wi 0°19 9133 0OOPR TAIWRY 12WNN Y PaR
SIMRY 0%3D WS N

But through teshuvah (return), “I will return to you” in the manner of the face, to draw down the
flow to him from the level of the inner dimension. Now, to understand how the terms “face” and

“back” can apply before Him, may He be blessed:

Teshuvah turns the person to face G-d again, and then G-d “returns” to him face to face, giving him life from
the inner dimension. This raises the question of what “face” and “back” can mean in relation to G-d.
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for indeed it is also written, “You shall see My back, but My face shall not be seen,” [showing] that
even in holiness itself there is the level of the back. (And see what is written about this in the dis-
course beginning “Remember what Amalek did to you,” etc., in Parshas Tetzaveh.)

That holiness itself has a face and a back is shown by G-d’s words to Moshe in Exodus 33:23: “You shall see

My back, but My face shall not be seen.” The text refers the reader to its discussion of this in Torah Ohr, in
the discourse on “Remember what Amalek did to you,” printed with Parshas Tetzaveh.
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“From my flesh I behold”: in a person there are thought, speech and action, all of which are the
spreading forth of the life-force from the soul, for in action there is the power of the doer within
the thing done.

Job 19:26, “from my flesh I behold G-d,” is the basis for learning about G-d’s ways from the workings of the

human soul. A person’s soul expresses itself in three garments, thought, speech and action, and even in ac-

tion the doer’s power is present in what he does.
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However, the spreading forth of the life-force in action is the level of the outer dimension (chit-
zoniyus) of the power of the life-force in the soul; speech is more inward, and thought more inward
still; and there is an inward of the inward within thought itself, for there is mere thought, which is
the outer dimension in relation to thought that has touched the soul,

These garments are graded: action is the most external, speech more inward, thought more inward still.

Even within thought there are layers: idle, surface thought is outer compared with thought that reaches the
soul itself.
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as when one thinks about a matter on which his life depends: that thought is in the depth of the
heart (umka deliba), where the inwardness and the core of the life-force are, and the core of its
core.

The example is thinking about something on which one’s life depends: such thought comes from umka deli-

ba, Aramaic for “the depth of the heart,” the innermost core of a person’s life. This phrase will be central lat-

er, as the source of the highest teshuvah.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 95



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3 "D '|’|7Y7}{ Ty SR 121

Muwannn aoynk XOOw "Ry WIT OPRYH wWOINR NN MBwania 1n ehn nan v mam
17 D NRapK TR NIAT TN Tann WK Nnn

Now, all these levels are in the spreading forth of the life-force from the soul; whereas the soul it-
self, which is above the spreading forth of the life-force that [issues] from it into the body, under-

goes no change at all.

Thought, speech and action are all outflows of the soul’s life-force into the body. The soul itself stands above
them and is not changed by whether it thinks, speaks or acts.
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And so, by way of analogy, there are the levels of thought, speech and action before Him, may He
be blessed, even though it is said, “For My thoughts are not your thoughts”; and also with regard to
speech, from a person’s speech no coming-into-being can result, whereas “by the word of Havayah
the heavens were made,” “for He spoke, and it came to be.”

By analogy, G-d too is described as having thought, speech and action, even though Isaiah 55:8 says His

thoughts are not like ours. His speech is unlike ours as well: human words create nothing, while G-d’s word
brought the heavens into being (Psalms 33:6, 9).
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Nevertheless, the Torah spoke in the language of people: thought, speech and action with regard to
the Holy One, blessed be He, are what is written, “I created him, I formed him, I also made him.”

[See what is written about this in the discourse beginning “Who has counted.”]

The principle that “the Torah speaks in the language of people” (Berachos 31b) allows us to use these human
terms for G-d. The three appear in Isaiah 43:7: “I created him” (thought), “I formed him” (speech), “I also
made him” (action); the text refers to its fuller treatment in Likkutei Torah, Balak.
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“I created him” is the level of thought: for creation (beriah) is from nothing to something, and so
thought is from nothing, for letters were not born and did not come into being before thought, and

the letters of thought are in a state of concealment.

Beriah, “creation,” means something from nothing, and thought is like that: before thought there are no let-
ters at all. Even once thought has letters, they remain hidden within the person.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 96



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3 "D '|’|7Y7}{ Ty SR 121

TRW 7AWNAT NN 27TV M) 2°24199INR RDT 1900 1Ry N1 RO ARI20 NIna
(232792 W IR 1772 WUy PN D0 RRIW 1370 NIPNIR O7RWH .0°770]

And so the level of Beriah (Creation) is to be “hidden worlds that are not revealed” (as, by way of
analogy, the letters of thought, which are not separate, whereas with the letters of speech the breath
goes outward. And see what is written in the discourse beginning “Then [Moshe] sang,” in Parshas
Beshalach).

So the World of Beriah is called “hidden worlds that are not revealed,” a phrase from Elijah’s prayer in the in-
troduction to the Tikkunei Zohar. Thought’s letters are not separate from the thinker, whereas speech goes
out on the breath; the text refers to its discourse “Az Yashir” in Torah Ohr, Beshalach.

TTIX 7IWDR 1PNT%° RIPI TAWNNAY DY M99 XIT 20TW MY 11270 29 D102 1P N0%N
RITD 21903 RIT I 29V 922 RITW 091000 NI 9080

“I formed him” is the level of the world of speech, since speech is the revelation of what is con-
cealed in thought; and it is called yetzartiv (“I formed him”) from the word tzurah (“form”), which
shapes the primal matter (hyle), which is in a state of concealment, and the form is the revelation

of the matter.

“I formed him” (yetzartiv) is the World of Yetzirah, the level of speech, which reveals what thought holds hid-
den. The word comes from tzurah, “form”: form shapes the primal matter, called by its Greek philosophical
name hyle, which in itself is formless and hidden, and so form is its revelation.
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And “I also made him” is the world of action; and it is called by the word af (“also”) because the in-
vestment of thought in action is not like its investment in speech, where it is truly invested, until

they become one.

“I also made him” is the World of Asiyah, the level of action, and the extra word af (“also”) marks a further
step down. Thought enters speech so fully that they become one, but it does not enter action that way.
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Whereas action is a separate thing. And all this is in the spreading forth of the life-force, so that
there be a revelation of the worlds, which are only from the level of a radiance and an illumination.

A deed stands apart from the one who did it. All three levels belong to G-d’s outflowing life-force, which
brings the worlds into revealed existence; and the worlds are only a radiance and glow of His light.
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Whereas of the Infinite One (Ein Sof), blessed be He, Himself, “no thought can grasp Him,” for “I,
Havayah, have not changed.” It follows that there are many levels of the back and the outer dimen-
sion in relation to the inner dimension that is vested within them, and the inner of the inner, up to
the highest of heights.

G-d’s own essence, the Infinite One, is beyond all this: no thought can grasp Him, and as Malachi 3:6 says,
“I, Havayah, have not changed,” just as the soul is unchanged by its outflow. There are thus many levels of

back and outer dimension, each with an inner dimension within it, and inner within inner, without end.
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(Summary: an explanation of the matter of the inner dimension and the back; “I created him, I
formed him, I also made him.”)

A brief summary line printed at the end of the section: it explained face and back (inner and outer) in
G-dliness, using the three verbs of Isaiah 43:7 for thought, speech and action.

SECTION 3 - 16-10

Shabbos and teshuvah
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2. Now, regarding Shabbos it is written, “For in six days He made,” etc., “and on the seventh day He
rested.” Seemingly this is not understood, for He, may He be blessed, renews the work of creation
every day,

The second section opens with Exodus 31:17: G-d made the world in six days and rested on the seventh. The

difficulty is that G-d never stops creating: He renews the work of creation every day, as the morning prayers
say.
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and on Shabbos too He renews [it], so that there be the bestowal and drawing-down of life-force;
for were it withdrawn for a moment, G-d forbid, the world would revert to nothingness and nought.
Therefore on Shabbos too we say, “Who renews in His goodness.”

If the creative life-force were withdrawn even for an instant, the world would cease to exist, so it must contin-

ue on Shabbos as well. That is why the Shabbos morning prayer, in the Yotzer blessing, also says that G-d
“renews in His goodness.” What, then, does “He rested” mean?
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However, the explanation is that it is written “For in six days He made” specifically, that is, that the
life-force spread forth and was drawn down by means of the level of action (asiyah); but on
Shabbos He rested from the level of being invested in the level of action, and also was not invested
in the level of speech, which is the Ten Utterances by which the world was created.

The answer lies in the verse’s word “made”: during the six days the life-force came down through the level of

action. On Shabbos G-d rested from being clothed in action, and also from being clothed in speech, the Ten
Utterances by which, as the Mishnah in Avos says, the world was created.
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Therefore it is written, “from pursuing your affairs and speaking words,” and our Sages, of blessed
memory, said, “that your speech on Shabbos should not be [like your weekday speech],” etc. That
is: since “in the image of G-d He created man,” he must therefore rest on Shabbos, because

This is the source of a Shabbos law: Isaiah 58:13 asks us to refrain on Shabbos from “pursuing your affairs

and speaking words,” and the Talmud (Shabbos 113b) derives that our speech on Shabbos should not be like
our weekday speech. Since man is made in the image of G-d (as in Genesis 9:6), his rest follows G-d’s.
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on it the Holy One, blessed be He, rested; and the Holy One, blessed be He, rested from the level of
speech: “For in six days He made,” that is, through the Ten Utterances, “and on the seventh day He
rested” from them;

G-d’s own rest was a rest from speech: the six days of “making” were the Ten Utterances, and on the seventh
day He ceased from them. So a person, made in His image, refrains on Shabbos from weekday speech.
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rather, the investment of the Infinite Light (Or Ein Sof), blessed be He, to bring the creatures into
being and give them life, and to renew [them] in His goodness from nothing to something, is on
Shabbos in the level of thought alone, which is the World of Beriah (Creation).

Creation does not stop on Shabbos: the Infinite Light still brings the creatures into being, gives them life and

renews them from nothing. But on Shabbos it is clothed only in G-d’s “thought,” the level of the World of

Beriah, and not in speech or action.
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Therefore an additional soul (neshamah yeseirah) is drawn down on Shabbos, namely from the
World of Beriah (see the Zohar, Part I, Parshas Noach, 75b, on [the verse] “The gate of the inner
court,” and the Mikdash Melech there, in the name of the Pri Etz Chaim; and see what is written in
the discourse beginning “And it shall be, from new moon to new moon”),
This explains the “additional soul” that, according to the Talmud (Beitzah 16a), a person receives on
Shabbos: it comes from Beriah. The text refers to the Zohar on Ezekiel’s “gate of the inner court,” which is

closed on the six weekdays and opened on Shabbos, to the Mikdash Melech’s commentary there citing the
Pri Etz Chaim, and to its own discourse on Isaiah 66:23.
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which is the world of souls; and from there the flow and life-force of the physical world, which is in
the level of Asiyah, are also drawn. Therefore our Sages, of blessed memory, said, “Speech is for-

bidden; thought is permitted.”

Beriah is the world of souls, and on Shabbos even the physical world of Asiyah receives its life from there.
That is why, as the Talmud (Shabbos 113b) puts it, weekday speech is forbidden on Shabbos but thinking
about such matters is permitted: Shabbos is the day of thought.
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But this is not by way of investment; rather, the level of action is in a state of self-nullification (bit-
tul) in relation to the level of thought mentioned above.

The physical world still receives life on Shabbos, but not by G-d’s thought being clothed in it as on weekdays.
Rather, the level of action is in a state of bittul, nullified before the level of thought that sustains it.
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For this reason there are versions of the Yotzer blessing on Shabbos in which “How many are Your
works,” etc., is not said, because on Shabbos there is no investment in the level of action.

On weekdays the Yotzer blessing before the morning Shema includes “How many are Your works, Havayah”
(Psalms 104:24), and some prayer rites leave it out on Shabbos. Their reasoning follows from what was just

said: on Shabbos G-d is not clothed in action, so it would seem wrong to speak of His “works.”
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But in truth the principal version is to say “How many are Your works” on Shabbos too, for the level
of thought, too, is the level of action in relation to the Holy One, blessed be He, and even the level

of Chochmah (wisdom),

The Alter Rebbe rules that the principal version says it on Shabbos too. Relative to G-d Himself, even His
“thought,” and even Chochmabh, the highest of the Sefiros, counts as “action,” something He made.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 101



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3 "D '|’|7Y7}{ Ty SR 121

afala R ¥ ah{Hab! ARY 0°21 122 wabnnw 8 “70%31 X177 NIR ROX “enowy mnona %15 2°n57>

J1D Ry
as it is written, “You made them all with wisdom.” Rather, “You are wise”: meaning that He is in-
vested in the level of “wise,” and even this is “not with a known wisdom,” etc.

The proof is the same verse: “You made them all with wisdom,” so wisdom too is among the things made.
G-d is called “wise,” as in Elijah’s prayer in the Tikkunei Zohar, only in that He clothes Himself in wisdom,
and even then “notwith a known wisdom.”
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Now, the term “resting” that is said of the Holy One, blessed be He, “for on it He rested,” is, by way
of analogy, like a person who rests and ceases from the work he did: at the time of the deed his in-
tellect and thought were invested in that deed, and afterwards, when he rests, his intellect and

thought return to their source.

To explain what “resting” means for G-d, the Alter Rebbe uses the image of a person who stops work. While
working, his mind and thought were absorbed in the task; when he stops, they return to their source within

him.

DOWaw nwYn M 130T IWYNRT ONa 973 w0 IN2wnm 125waw 013 79170 RO Iwynt o

And that deed, too, is included in them, for in his intellect and thought there is also the level of the

deed, namely, the level of action that is within the intellect:

The finished work is not simply left behind: it remains included in his mind as “action within the intellect,”
his understanding of what he did.
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he contemplates in his mind the deed he did; and so the life-force that spread forth, his intellect
and thought that had been invested in the deed, ascends and returns to be included in its source,
which is the intellect and thought.

When he reflects on what he has done, the life-force that went out into the deed rises back and is absorbed
into its source, his intellect and thought.
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In the same way, on Shabbos the life-force that was drawn down in the six days of work, through the
Ten Utterances by which the world was created, ascends to the level of thought (that is, the revealed
worlds receive life-force from the place from which the hidden worlds receive, and this is called

“the inner court that faces east”; and the hidden worlds ascend higher still, etc.).

So too on Shabbos: the life-force that flowed into the world during the six weekdays through the Ten
Utterances rises back to the level of thought. The revealed worlds then receive from the same place as the
hidden worlds, which Ezekiel 46:1 calls “the inner court that faces east,” and the hidden worlds rise higher
still.
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Therefore n2w (Shabbos) has the letters of 2wn (tashev, “return”), for the matter of Shabbos and the

matter of teshuvah are all one, namely, the return of things to their source and root. For

The letters of Shabbos (n2w) can be rearranged to spell tashev (2wn), “return”: Shabbos is a return of all
things to their source, which is exactly what teshuvah means. The Kehot note points to the Midrash in which

Adam, on learning the power of teshuvah, sang the Psalm for the Shabbos day.
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teshuvah is not necessarily for the transgressions in his hands; rather, teshuvah is to return his
soul, which descended lower and lower and was invested in physical things, to its source and root,

to cleave to Him, may He be blessed, to nullify his will before the Supreme Will.

Teshuvah in its essence is not only repentance for sins. It is the return of the soul, which has descended into
a body and into physical things, to its source, to cleave to G-d and set its own will aside before His.
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Therefore the Ten Days of Teshuvah and Yom Kippur were instituted for the completely righteous
aswell, “for this is the whole of man.” And the essence of teshuvah is

That is why the Ten Days of Teshuvah and Yom Kippur were instituted even for the completely righteous,
who have no sins to repent of. Returning to one’s source is, in the words of Ecclesiastes 12:13, “the whole of

man.”
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as it is written, “To You my heart said, ‘Seek My face,’” etc. The meaning is the inner dimension
(pnimiyus) of the heart: the heart says, “Seek My face.” (And see what is written in the discourse
beginning “For you shall hearken to the voice,” on the matter of the inner court and the inner
keys.)

999

The heart of teshuvah is Psalms 27:8: “To You my heart said, ‘Seek My face.’” The “face” is read as the inner

dimension of the heart, as Tanya also explains it (Iggeres HaKodesh 4); the text refers to its discourse on
“For you shall hearken to the voice” (Likkutei Torah, Re’eh) for the inner court and the inner keys.
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This is the level of the higher teshuvah (teshuvah ila’ah), from the depth of the heart, like a person
who immerses his mind, his heart and his thought deeply in a matter on which his life depends,
and which touches the very soul.

This is “higher teshuvah” (teshuvah ila’ah), which comes from the depth of the heart (umka deliba), like the

thought of one whose life depends on a matter, described in paragraph 3. It touches the soul itself, not only
the mind.
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So should one set his heart on the love of G-d, “from the inward part of a man and a deep heart,” as
it is written, “Whom do I have in heaven? And with You, I desire nothing on earth. My flesh and my
heart are consumed,” etc.

A person should bring his love of G-d into this depth, “the inward part of a man and a deep heart” (Psalms

64:7). Its expression is Psalms 73:25-26: wanting nothing in heaven or on earth but G-d, until “my flesh and

my heart are consumed” with longing.
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That is, “great love” (ahavah rabbah) without reason and knowledge. For love derived from reason
and knowledge, grasped and understood through the contemplation of one’s intellect and the spirit
of one’s understanding, does not have so much depth as to be “My flesh and my heart are con-

sumed,” etc.;

This deep love is ahavah rabbah, “great love,” which is beyond reason. Love produced by contemplation is
real, but it is limited by the understanding that produced it, and it cannot reach the point of “my flesh and
my heart are consumed.”
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only the great love that is above reason and knowledge, in which one does not want to be separated
from His unity, may He be blessed, for “a portion of Havayah,” truly, is “with him.” Therefore it is

in the power of every Jew to give up his soul in [declaring G-d] One.

Great love is the soul’s refusal to be parted from G-d’s unity, because it is truly “a portion of Havayah”
(Deuteronomy 32:9). For this reason every Jew is able to give up his life for G-d’s oneness, as in the word
“One” of the Shema.
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And this itself is the level of teshuvah and the return of things to their source. For just as there are

thought, speech and action in actual deed, so all these levels exist in the intellect

This love is itself teshuvah: the return of things to their source. To show this, the Alter Rebbe notes that

thought, speech and action exist not only in actual deeds but also within the intellect.
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(the level of action within the intellect is like the level of “practical intellect” mentioned in the
Rambam’s Eight Chapters, namely the intellect that is within doing: how to do skilled work
(meleches machsheves), etc.; this is the last level in the intellect and is called action within the in-
tellect, etc., as is explained elsewhere.

In a parenthesis he identifies “action within the intellect” with what the Rambam, in the first of his Eight
Chapters, calls the practical intellect: the know-how of skilled crafts. It is the lowest level of the intellect.
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Now, the analogue of this above: thought, speech and action are Beriah, Yetzirah and Asiyah; and
the thought, speech and action within Chochmah are Beriah, Yetzirah and Asiyah of Atzilus, for in
general Atzilus is the level of Chochmabh.

Above, the parallel is that thought, speech and action are the worlds of Beriah, Yetzirah and Asiyah. Since

Atzilus as a whole corresponds to Chochmah, the thought, speech and action within Chochmah are the
Beriah, Yetzirah and Asiyah of Atzilus.
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But within Atzilus itself there are also Beriah, Yetzirah and Asiyah, as is explained in the Biur on
“And now, I pray, let [the power] be great.” And the thought, speech and action that are above intel-
lect are what is written in Etz Chaim, that Adam Kadmon is called “the Adam of Beriah,” etc., and is
called “the primordial thought”; and see the Zohar, Part I, Noach)
Atzilus itself also contains its own Beriah, Yetzirah and Asiyah, as the text’s Biur on “And now, I pray, let the
power of my L-rd be great” (Numbers 14:17) explains. There are even thought, speech and action above in-

tellect: Etz Chaim calls Adam Kadmon, the level above Atzilus, “the Adam of Beriah” and “the primordial
thought.”
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(65a). And see what is written in the Biur on “You shall keep My Shabbosos” and on “I saw, and be-

hold, a menorah of gold.” And so all these levels are in their source and root,

The Zohar cited (Part I, 65a) describes the “supernal thought” reaching toward the hidden will above it, and
the text refers to its Biurim on “You shall keep My Shabbosos” and on Zechariah’s golden menorah. The
conclusion: all these levels exist in their source and root.
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which is above intellect; and through teshuvah from the depth of the heart, which is above intel-
lect, the life-force that is in thought, speech and action also ascends and is included above
intellect.

That root is above intellect. Teshuvah from the depth of the heart, which is itself above intellect, lifts the life-

force of a person’s thought, speech and action into that root, just as on Shabbos the worlds rise to their

source.
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(Summary: the matter of “And on the seventh day He rested” from the level of “which He made,”
and the life-force is drawn from the level of thought, which is the inner court; and therefore naw
(Shabbos) has the letters of 2wn (tashev). “Seek My face”: the inner dimension of the heart.)

A summary line closing the second section. It recalls its points: on Shabbos G-d rested from “making,” the

world then lives from His thought (the “inner court”), naw shares its letters with awn (“return”), and “Seek

My face” means the inner dimension of the heart.

SECTION 4 - 111-14

“Your face, Havayah, I will seek”
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3. Now, through this there is drawn down [the fulfillment of] “Your face, Havayah, I will seek”:
“Your face” is the level of the Supernal inner dimension (pnimiyus); “May Havayah make His face
shine upon you.” And the level of

The third section: teshuvah from the inner heart draws down a response from G-d’s own inner dimension.

This is the “face” in “Your face, Havayah, I will seek” (Psalms 27:8), and the face that shines in the Priestly

Blessing, “May Havayah make His face shine upon you” (Numbers 6:25).
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“face” above is the Infinite Light (Or Ein Sof), blessed be He, that is above Chochmah. And it is
called “face” by way of analogy: just as in a person the main life-force is in his face, for there all the

senses are revealed, sight and hearing, smell and speech,

“Face” above means the Infinite Light that is higher than Chochmah. The analogy is a person’s face, where
his life shows most: there all the senses are revealed, sight, hearing, smell, and speech.
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whereas the back of the neck has very little and very limited life-force, to the point that it is consid-

ered like the inanimate compared with the life-force drawn into the face. So it is above: that

The back of the neck, by contrast, has so little life that compared with the face it is almost like inanimate
matter. The same distinction applies above.
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in which the life-force and the Infinite Light, blessed be He, are revealed with great revelation is
called the level of “face,” in relation to the level of the back and the level of the outer dimension
(chitzoniyus), in which there is revealed

Where G-d’s life and light are revealed in abundance, that is called “face”; where only a little, contracted life-
force is revealed, that is called “back” or the outer dimension.
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only a little, very limited life-force. And the outer dimension of the higher becomes the inner di-
mension of the lower; and there are many levels, one above the other, one more inward than the
other, up to the highest of heights. “Your face, Havayah” is the revelation of the Infinite Light,
blessed be He, Himself, in His very glory, the light that encompasses all worlds (sovev kol almin),
These terms are relative: the outer dimension of a higher level becomes the inner dimension of the level be-

low, and so on through many tiers. The “face” David sought is the revelation of the Infinite Light itself, the

light that encompasses all worlds, too great to enter them.
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which is the essence of life, there being no comparison to Him, may He be blessed, at all, to the
point that the level of the higher Chochmah (Chochmah Ila’ah) is considered, in relation to the
Infinite Light, blessed be He, Himself, the light that encompasses all worlds, like physical action

and the level of the inanimate.

That light is the true essence of life and is beyond all comparison. Relative to it, even the higher Chochmah,
the wisdom of Atzilus, counts as mere physical action, like the inanimate.
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And this is what David the King, peace be upon him, requested: “Your face, Havayah, I will seek”
(see on this the Ramaz, Parshas Emor, page 93b):

This is what King David asked for when he said, “Your face, Havayah, I will seek.” The text refers to the
Ramaz (Rabbi Moshe Zacuto) in his commentary on the Zohar, Parshas Emor.
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that there be in his soul a revelation of the illumination of the very Infinite Light, blessed be He.
“May Havayah make His face shine upon you”: the shining of the face from the Supreme Will that

is above Chochmah.

David asked that the very Infinite Light be revealed in his soul. The Priestly Blessing’s “shining face” is like-
wise a light from the Supreme Will, which is above Chochmah.
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For Chochmah is the level of the yud, and the letter yud is a point, which is the level of tzimtzum
(contraction); and the whole order of the chain of descending worlds (hishtalshelus), which is the
spreading forth of the greatness of the Infinite One, blessed be He, into myriads upon myriads of
levels and worlds without number,

Chochmah is lower than that Will: it is represented by the letter yud, a mere point, which signifies contrac-

tion. The whole chain of worlds is the unfolding of G-d’s greatness into countless levels and worlds.
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behold, “in the place of His greatness, there you find His humility”; for “when is He called great?
When He is in the city of our G-d,” etc., that is, the level of the combinations of letters; for letters
(osiyos) are drawings-down, from the word asa (“came”), etc.
Yet that greatness is itself a descent: as the Talmud says (Megillah 31a), where you find G-d’s greatness you
find His humility. The Zohar says G-d is called “great” when He is “in the city of our G-d,” which the Alter

Rebbe reads as His descent into combinations of letters, since osiyos (“letters”) is related to the Aramaic asa,
“came,” a drawing down.
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And this is [the meaning of] “and the wise man praises it from behind”: every level of praise of His
greatness, may He be blessed, and of His spreading forth, which is in the level of Chochmabh, is the
level of the back in relation to the inner level, which is the Supreme Will, blessed be He, the light
that encompasses all worlds.

Proverbs 29:11 says the wise man “stills it afterward” (be’achor yeshabchenah), and the Alter Rebbe reads it
as “praises it from behind.” All praise of G-d’s greatness as it unfolds through Chochmah is praise of His

“back,” compared with the inner level, the Supreme Will that encompasses all worlds.

5191 DR °°.nNpa3 Inon’ RNMIRY TN 191 [mvwa vhy et aws] 177 9 SAR DR NORAY 1IN
TN TPYNPY Y7100 1MBY 172 07K IR M0 2R R

And this is [the meaning of] “You shall see My back”: for Moshe our teacher, peace be upon him,
merited the Torah, and “the Torah issues from Chochmah.” But “My face shall not be seen”: for the
revelation of the Infinite Light, blessed be He, Himself, the light that encompasses all worlds, which
is above the Torah

This explains Exodus 33:23: Moshe saw G-d’s “back” in that he received the Torah, and “the Torah issues
from Chochmah,” as the Zohar says. G-d’s “face,” the Infinite Light above the Torah, could not be seen.
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and is the source of the Torah, is not revealed in the manner of seeing and comprehension, for “no

thought can grasp Him at all,” but only by way of teshuvah: “For with You is forgiveness.”

That light, the source of the Torah, cannot be reached by seeing or comprehension, since “no thought can
grasp Him at all.” It is reached through teshuvah, as Psalms 130:4 says: “For with You is forgiveness.”
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That is: the level of forgiveness is in the very level of “with You,” for from there it is taken and
drawn down, as it is written, “From the depths I called You, Havayah.” That is, “I called You” like a

person calling

Forgiveness comes from “with You” itself, from G-d’s own being. Psalms 130:1, “From the depths I called
You,” describes how it is drawn down: by calling, as one calls to a friend who is far away.
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his fellow from place to place: so one calls and draws down the level of the revelation of Havayah
“from the depths,” from the level of “He made darkness His hiding place,” the most hidden of all
hidden; and from there “I called You,” that there be a revelation of the level of Havayah.

The penitent calls the revelation of Havayah up from “the depths,” the utterly hidden level that Psalms 18:12

calls “He made darkness His hiding place,” the most hidden of all hidden. From there he calls it into

revelation.
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For the level of “the depths” itself cannot come to revelation except in the level of Havayah, which
is contraction, drawing-down and spreading forth, etc.,

What is in “the depths” can be revealed only through the Name Havayah, whose letters stand for contrac-
tion, drawing-down and spreading forth. The hidden must be contracted and channeled in order to appear.
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as is explained elsewhere. And this calling and drawing-down comes about because “as water [re-
flects] face to face”: there being the level of “the depths,” the depth of the heart, in the arousal from
below (isarusa dilesata), through this the arousal from above (isarusa dileila) is also the level of
“the depths.” And just as from above to below the level of “the depths” cannot come to revelation
except in the level of contraction and spreading forth, etc.,

Proverbs 27:19 says, “As water reflects face to face, so is the heart of man to man.” When a person’s arousal

from below comes from the depth of his heart, it evokes an arousal from above from G-d’s own “depths”;
and just as revelation from above requires contraction and spreading forth, so does the response below.
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so too in the arousal from below, “as water [reflects] face to face,” from below to above, there must
also be the level of contraction, which is the level of withdrawal: to remove and nullify oneself, so

as not to act for one’s own sake.

The arousal from below also needs a “contraction”: the person withdraws and nullifies himself, so that he no
longer acts for his own sake. This self-removal is the human counterpart of G-d’s contraction.
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And from this he will come to the level of “the depths,” and from there forgiveness of sins is drawn
down. For the blemish is that he blemishes the Torah, which is His wisdom, may He be blessed; and
so His wisdom dictated that this be a positive commandment and that a prohibitive commandment.

Through such self-nullification a person reaches “the depths,” the source of forgiveness of sins. Sin is a

blemish in the Torah, which is G-d’s wisdom,; it is that wisdom which determined which acts are positive
commandments and which are prohibitions.
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But above Chochmah, there no blemish reaches, for “the spider takes hold with its hands, and it is
in the king’s palaces.” And one who transgresses the Torah, which is the level of Chochmah, must
draw down from a higher place, above Chochmah, which is the level of “the depths,”

No blemish reaches above Chochmah. Proverbs 30:28, the spider that is “in the king’s palaces,” is cited for

this: what reaches the palaces does not reach the King above them. So one who has transgressed the Torah,

which is Chochmah, must draw from a higher place, “the depths” above Chochmah.
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as, by way of analogy, if the outlet of a spring has been damaged, one must dig in the depth of the

spring to repair it. And so: “You are He who fills all

The analogy: when the outlet of a spring is damaged, it is repaired by digging deeper, into the spring’s own
depth. The same idea is in Elijah’s prayer in the Tikkunei Zohar: G-d “fills all Names” and is “the completion
of them all.”
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Names, and You are the completion of them all.” The meaning of “fills all Names”: the whole Torah
is the Names of the Holy One, blessed be He. For just as through a person’s name, by which they

call him,

The “Names” are the Torah: the whole Torah consists of the Names of the Holy One, blessed be He, as the
Zohar says and as the Kehot note shows from the Ramban’s introduction to his Torah commentary. A name

iswhat people call a person by.
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behold, through this calling the person is drawn and turns to the one who calls, so the Torah is the
level of a name for the Holy One, blessed be He, so that through the Torah one calls and draws

down the revelation of His G-dliness, may He be blessed.

When a person is called by name, he turns toward the one calling. So too the Torah is G-d’s “name”: by
learning it and keeping it we call Him and draw His G-dliness down.
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For the 248 mitzvos are the 248 limbs of the King, through which the life-force and the Infinite
Light, blessed be He, are drawn, as, by way of analogy, into a person’s limbs the blood is drawn,

which is the soul.

The Tikkunei Zohar calls the 248 positive mitzvos “the 248 limbs of the King.” Through them G-d’s life and
light flow, as blood flows through a person’s limbs; “the blood is the soul” (Deuteronomy 12:23).
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Therefore, through the Torah the Infinite Light, blessed be He, is drawn down. But one who has
strayed from the way and blemished the Torah, this is his rectification: to return to G-d “from the
depths,” from the depth of the heart.

Torah and mitzvos are therefore the normal channel of the Infinite Light. One who has strayed and blem-

ished that channel must repair it from beyond it, by returning to G-d “from the depths,” from the depth of
the heart, which reaches the level that “fills all Names.”
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As it is written, “And they cried out to Havayah in their distress”: and then he draws down from the
Supernal depth the level of the Infinite Light (Or Ein Sof), blessed be He, Himself, the light that en-
compasses all worlds (sovev kol almin),

Psalms 107:6, “They cried out to Havayah in their distress,” is the cry from the depth of the heart. Through it

the penitent draws down from the supernal depth the Infinite Light itself, the light that encompasses all
worlds.
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for He is the One who “fills all Names” and “is the completion of them all,” and through this He
completes and fills all the deficiencies and blemishes. And this is [the meaning of|] “For my father
and my mother have forsaken me, but Havayah will gather me in.” For

Because that light “fills all Names and completes them all,” as quoted above, it can fill every lack and repair

every blemish in the Torah. Psalms 27:10 expresses this: “For my father and my mother have forsaken me,

but Havayah will gather me in.”
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behold, the soul divides into ten levels and degrees: seven emotive attributes (middos) and three
intellectual ones. And they are drawn from above: the seven attributes from the level of “Yours,
Havayah, are the greatness and the might,” etc.; and so too the intellectual ones: “For Havayah
gives wisdom; from His mouth, knowledge and understanding.”
To explain the verse, the Alter Rebbe describes the soul’s ten powers: seven emotive attributes and three in-
tellectual faculties. They derive from G-d’s own attributes, the emotions from those listed in I Chronicles

29:11 (“Yours, Havayah, are the greatness and the might ...”), the intellect from Proverbs 2:6 (wisdom,
knowledge and understanding).
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Now, the emotive attributes as a whole, love and awe, are called by the names “son” and
“daughter”: for of love it is said, “He remembered (zachar) His kindness,” and of awe it is said, “a

woman who fears Havayah.”

Love and awe, which include all the emotions, are called “son” and “daughter.” Love is the son, as in Psalms

2]

98:3, “He remembered (zachar) His kindness,” zachar also meaning “male”; awe is the daughter, as in

Proverbs 31:30, “awoman who fears Havayah.”
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(This is what our Sages, of blessed memory, said: “A daughter first is a good sign for sons”; for the
beginning and start of [divine] service is to draw upon oneself the level of awe, as is explained in
the Zohar on “With this shall Aharon come,” etc., and as is explained elsewhere.) And the intellec-
tual ones are called by the names “father”
In a parenthesis, the Talmud’s saying “a daughter first is a good sign for sons” (Bava Basra 141a) is read as:
divine service should begin with awe, the “daughter,” and the “sons,” love, follow; the Zohar on “With this

shall Aharon come” (Leviticus 16:3) says the same. The intellectual faculties, for their part, are called “fa-
ther” and “mother.”
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and “mother,” who give birth to the emotive attributes, as is known that the emotive attributes are
born and come into being from the intellectual ones. Now, one who has strayed from the way and
blemished the Torah, which is His wisdom, may He be blessed, is called “my father and my mother
have forsaken me”;

They are “father” and “mother” because the emotions are born from the intellect. One who has blemished

the Torah, which is G-d’s wisdom, has damaged the source on which his intellect and emotions depend, and

so he says, “My father and my mother have forsaken me.”
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but nevertheless, “and Havayah,” which is the revelation of the very Infinite One, blessed be He,
Himself, “will gather me in”: that is, that He will gather and collect all the parts of the soul, far
above the level of their division, for division is from Chochmah downward.

Yet “Havayah,” the Infinite One Himself, “will gather me in”: He gathers all the soul’s scattered powers to-

gether from a level far above their division. The soul’s division into separate faculties begins only from
Chochmah downward.
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But above Chochmah, there they are in a state of inclusion. (And see what is written on “And

Havayah illuminates my darkness.”) And this comes about through “as water [reflects] face to

face,” when the soul too is in a state of inclusion, through actual self-sacrifice (mesirus nefesh),
Above Chochmabh all the powers are included in one. This gathering from above is evoked, “as water reflects

face to face,” when the soul itself becomes one through actual mesirus nefesh; the text refers to its discus-

sion of “And Havayah illuminates my darkness.”
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which is above reason and knowledge, as mentioned above. And this is what we request: “Do not
hide Your face from me,” the level of the inner dimension (pnimiyus) mentioned above.

Mesirus nefesh is above reason and knowledge, as paragraph 9 explained. This is what we ask in Psalms

27:9: “Do not hide Your face from me,” that is, do not withhold Your inner dimension.
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“Do not turn Your servant away in anger (af)”: meaning, do not turn Your servant to the level of “I
also (af) made him,” which is the spreading forth of the level of the outer dimension (chitzoniyus)
of the life-force, but rather from the level of the inner dimension, “for with You is forgiveness,” etc.

The verse continues, “Do not turn Your servant away in anger (af).” The Alter Rebbe reads af as the af of “I

also (af) made him” (Isaiah 43:7), the outer dimension of the life-force: we ask not to be dealt with from the

outer level but from the inner one, where “with You is forgiveness.”
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(Summary: the matter of “Your face, Havayah, I will seek”; the shining of the face that is above
Chochmah, and “the wise man praises it from behind”; and this is the level of what is written, “My
face shall not be seen,” and nevertheless “with You,” truly, “is forgiveness”; “For my father and my
mother have forsaken me, but Havayah will gather me in.”)
A summary line closing the third section: the “face” above Chochmah, which David sought and which can-
not be “seen,” yet from which forgiveness comes; and G-d gathering the soul when its “father and mother”
have forsaken it.
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SECTION 5 - 115-24

“That You may be feared”
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4. Now, the ultimate intent of this teshuvah in the depth of the heart, so that there be “Seek My
face” and “Your face, Havayah,” as mentioned above, is what is written,

The fourth section asks what the purpose is of this teshuvah from the depth of the heart, which reaches
G-d’s own “face.”
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“For with You is forgiveness, that You may be feared.” That is: the main [purpose of] the revelation
of forgiveness is so that there be a revelation of the level of awe of Him, may He be blessed, and to

fulfill “You shall surely set a king over yourself.”

The answer is the end of Psalms 130:4: “For with You is forgiveness, that You may be feared.” Forgiveness is
revealed so that awe of G-d will be revealed, fulfilling “You shall surely set a king over yourself” (Deuterono-
my 17:15), accepting G-d as King.
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And this is the ultimate intent of the work of creation, as it is written, “And G-d has made [it so] that
they fear before Him”; “The end of the matter, all having been heard: fear G-d,” etc., “for this is the

whole of man.”

Awe is also the purpose of creation itself: “G-d has made it so that they fear before Him” (Ecclesiastes 3:14),

and “The end of the matter ... fear G-d ... for this is the whole of man” (Ecclesiastes 12:13).
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That is: the “man” who is upon the likeness of the throne, “like the appearance of a man, from
above,” namely, the level of the Torah, which is the 248 mitzvos, the 248 limbs of the King,

The Alter Rebbe reads “man” in “the whole of man” as the supernal “Man” that Ezekiel saw upon the like-
ness of the throne (Ezekiel 1:26). That “Man” is the Torah, whose 248 positive mitzvos are the 248 “limbs” of
the King.
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and the 365 prohibitions, corresponding to the 365 sinews. And all these levels were drawn down
below for the sake of revealing the attribute of awe, which is the level of nullifying [one’s] will

before

The Torah’s 365 prohibitions correspond to the 365 sinews of the body. This whole structure was drawn
down in order to reveal awe, which means setting aside one’s own will before the will of the King.
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the will of the Supreme King, both in “turn from evil” and in “do good”: to do everything that is

against a person’s will and nature, and to turn his heart from one extreme to the other.

In both avoiding evil and doing good, a person acts against his own will and nature, turning his heart around
completely.

TwR 93 %5 nYT° D7V 127 NPAPAY) AN ARTR 9RO DO nR MRS 7 1187 wrno)
e e RoRbRI TYY°

As it is written, “And Havayah commanded us to do all these statutes, to fear,” etc. (And in Koheles
Rabbah on “I know that whatever G-d does”:

Deuteronomy 6:24 says G-d commanded the statutes “to fear Havayah our G-d.” A parenthesis then brings
Koheles Rabbah on Ecclesiastes 3:14.
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Rabbi Yudan said: Great is awe, for heaven and earth were created only in the merit of awe, as it is
written, “And G-d has made [it so] that they fear before Him.” Rabbi Yirmiyah said: Great is awe,

for the two books that Shlomo wrote he sealed only with awe, as it is written)

In the Midrash, Rabbi Yudan says heaven and earth were created only in the merit of awe, and Rabbi
Yirmiyah notes that King Shlomo ended both of his books with awe.
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(in the book of Proverbs, at the end of chapter 31): “Grace is false and beauty is vain; a woman who
fears Havayah, she shall be praised.” And in this book it is written, “The end of the matter, all hav-

ing been heard: fear G-d.”

Proverbs ends with “a woman who fears Havayah, she shall be praised” (31:30), and Ecclesiastes ends with
“The end of the matter ... fear G-d” (12:13).
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And see on the matter of “a woman who fears Havayah, she shall be praised,” the second chapter of
Sanhedrin (20a); and Shemos Rabbah, section 1, on “And the midwives feared”; and Sefer
Chasidim, section 158.

The text gives further sources on Proverbs 31:30: the Talmud (Sanhedrin 20a), which applies the praise of

awe to particular generations and individuals; the Midrash (Shemos Rabbah) on the midwives in Egypt who
feared G-d; and Sefer Chasidim §158, which lists eighteen verses about awe, this among them.
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For the purpose of the creation of the worlds from nothing to something is so that there be a some-
thing, and that the something be nullified. That is, [for] His kingship, may He be blessed, for “there
is no king without a people,” etc.

Why awe is the purpose: G-d created the worlds from nothing so that there would be a “something,” a seem-

ingly independent existence, which then sets itself aside before Him. This is the meaning of kingship, for

“there is no king without a people”: a king needs subjects who are distinct from him and accept his rule.
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“Your kingship is a kingship over all worlds (olamim)”: the worlds and the concealment (he’elem)
are only from the level of Your kingship; and the purpose is not that there be concealment, but
rather

Psalms 145:13 says, “Your kingship is a kingship over all worlds.” The Hebrew for “worlds,” olamim, is relat-

ed to he’elem, “concealment”: both the worlds and the concealment of G-d in them come from His kingship,
Malchus, but concealment is not the goal.
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so that His kingship, may He be blessed, be revealed. And in the revelation of the glory of His king-
ship, may He be blessed, there is the nullification of the something to the level of His kingship,
which is united with Him, with the very Infinite One, blessed be He. And all this is because so it
arose in His will: that there be gratification (nachas ruach) in the nullification of the something and
the subjugation of the sitra achra (the other side).

The goal is that His kingship be revealed; when it is, the “something” is nullified before His Malchus, which

is one with the Infinite One. G-d wanted this: He has “gratification” when the something is nullified and the
sitra achra, the side opposed to holiness, is subdued.
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And this is [the meaning of] “Elokim has made laughter for me”: the attribute of Elokim and the tz-
imtzum (contraction), so that there be something from nothing, are for the sake of the level of
laughter that will be in the time to come, “whoever hears will laugh with me,” in the time to come,
in the nullification of the something, “and the glory of Havayah will be revealed,” etc.
Sarah’s words at Yitzchak’s birth, “Elokim has made laughter for me; whoever hears will laugh with me”
(Genesis 21:6), are read as a statement about creation. The Name Elokim, the power of contraction that

makes something from nothing, exists for the sake of the “laughter” of the time to come, when the some-
thing will be nullified and “the glory of Havayah will be revealed” (Isaiah 40:5).
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That is, through the occupation in our Torah and our service throughout all the days of the exile:
for the main intent of the mitzvos, in “turn from evil” and in “do good,” is that there be the level of
“nullify your will” mentioned above; and through this, the nullification of the something comes
about each day, little by little.

That future is achieved through Torah study and divine service throughout the exile. The aim of every mitz-

vah, positive or negative, is “nullify your will” (Avos 2:4), and so the something is nullified a little more each
day.
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But on Rosh Hashanah and the Ten Days of Teshuvah, which are the general and collective expres-
sion (klalus) of the year, one must draw down this nullification in its general and collective form, so
that the drawing-down of the nullification be over the whole year.

Rosh Hashanah and the Ten Days of Teshuvah contain the whole year in general form. So in them one must
draw down this nullification in its general form, so that it extends over the entire year.

IR RITW 7 AR DOPRYRN WHIAR 11 771D DR 0231790 0°38 nan JPwnn? 9% nRiey 20
LTINMY 7090 17 APYRDY Y7910 172 07K

Therefore one must draw down from the level of the Supernal face: “Your face, Havayah, I will
seek”; “From the depths I called You, Havayah,” which is from the Infinite Light (Or Ein Sof),
blessed be He, the light that encompasses all worlds (sovev kol almin), which is above Chochmah
and the Torah.

To bring about this nullification of created existence for the whole year, one must draw from G-d’s supernal

“face,” the light sought in “Your face, Havayah, I will seek” and “From the depths I called You.” That is the

Infinite Light that encompasses all worlds, above Chochmah and above the Torah.
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And this is the matter of the blessing over mitzvos, which our Sages, of blessed memory, instituted
to say before every mitzvah: “Blessed are You,” etc. For one must draw down the level of “King of
the world” through doing the mitzvos, on account of

This explains the blessing the Sages instituted before every mitzvah: “Blessed are You, Havayah our G-d,

King of the world, who has sanctified us with His commandments ....” Doing a mitzvah draws down G-d as
“King of the world.”
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“Who has sanctified us with His commandments”; and there is drawn down the level of the nullifi-
cation of the something (bittul hayesh), so that there be a revelation of the glory of His kingship:
that the world not conceal and hide the life-force within it, to the point that it appears to physical
eyes as a something and a thing in its own right,

Because G-d “has sanctified us with His commandments,” each mitzvah draws down the nullification of cre-

ated existence, so that His kingship is revealed. The world will then no longer hide the divine life-force with-
in it, which now makes it look to physical eyes like an independent thing.
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but rather that it be “King of the world”: that the revelation of the world be in the level of “King,”
and every creature understand that the world is only the level of “King,” and that King and world
are truly one thing. As is written in Etz Chaim

Instead the world should be “King of the world”: every creature should understand that the world is nothing

but an expression of G-d’s kingship, so that King and world are truly one. The Alter Rebbe brings support
from Etz Chaim.
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that this material earth is Malchus of Malchus of Asiyah, meaning that its coming into being from
nothing to something, constantly, at every moment, is through the illumination and influence of
Malchus of Malchus of Asiyah. And therefore it is nullified in its existence, in the comprehension
and knowledge that is from above looking down, as is explained at length in Sefer Shel Beinonim,
Sha’ar HaYichud VehaEmunah.

Etz Chaim calls our material earth “Malchus of Malchus of Asiyah,” the lowest level of the lowest world,

which is brought into being from nothing at every moment by that level’s light. Seen from above, it there-
fore has no existence of its own, as Tanya’s Sha’ar HaYichud VehaEmunah explains at length.
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Now, the coming into being of the world is only for the sake of “there is no king without a people,”
etc. And therefore we say first, “Blessed are You,”

The world exists only because “there is no king without a people”: G-d’s kingship needs a world that is dis-
tinct from Him and accepts His rule. That is why the blessing over a mitzvah begins “Blessed are You.”
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that is to say, that this nullification be “blessed,” drawn down from the source of blessings, from
the Infinite Light, blessed be He, the light that encompasses all worlds. As is known, the nullifica-
tion of the physical something, which is the lowest in rank, comes through the highest illumination
and drawing-down

“Blessed” (baruch) is read as “drawn down”: we ask that this nullification be drawn down from the source of

all blessings, the Infinite Light that encompasses all worlds. For the lowest thing, physical existence, can be
nullified only by the very highest light.
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(and see what is written in Parshas Bereishis in the discourse beginning “To understand the

i

reason,” etc., and in the discourse beginning “And to understand, in further explanation of the

"

matter of ‘And He formed,’” etc.; see there. And see what is written in Parshas Tetzaveh, at the end
of the discourse beginning “And you shall make holy garments”: and the purpose and end of the
blessing, etc. And see what is written in the Mikdash Melech, Parshas Tzav)
The parenthesis lists where this is explained: two discourses in Torah Ohr, Bereishis, on why man’s body was
formed differently from the other creatures and on “And Havayah Elokim formed man”; the end of the
Torah Ohr discourse “And you shall make holy garments” (Tetzaveh), on the purpose and end of blessing;

and the Mikdash Melech’s commentary on the Zohar, Tzav.
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(on page 26b), that it comes from a high place, etc., which is the mystery of “Blessed be the Name
of the glory of His kingdom forever and ever,” etc.; see there. And therefore, in order to come to
this level, that there be a revelation of His kingship,

The Mikdash Melech there explains that this comes from a very high place, the mystical meaning of “Blessed

be the Name of the glory of His kingdom forever and ever.” So a revelation of G-d’s kingship in the physical

world requires a preparation.
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may He be blessed, in the level of the nullification of the physical something, one must first have
the level of the higher teshuvah: “Your face, Havayah, I will seek,” and “From the depths I called

[

You, Havayah,” “as water [reflects] face to face,” through the depth of the heart, to give up one’s

soul in [declaring G-d] One.
To reveal G-d’s kingship in the physical world, one must first have the higher teshuvah: seeking G-d’s face

from the depth of the heart, “as water reflects face to face,” to the point of being ready to give up one’s life at
the “One” of the Shema.
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And this is the matter of the higher unity (yichuda ila’ah) first, in the Shema: “Havayah is our G-d,
Havayah is One,” truly One, for all before Him is as nothing, truly as naught; and afterwards the
lower unity (yichuda tata’ah), in “Blessed be the Name of the glory of His kingdom forever and
ever,” in which the level of something is seen and revealed, but the something is nullified to noth-
ing for the sake of the revelation of the glory of His kingship, may He be blessed.
The same order is in the Shema. First comes the higher unity (yichuda ila’ah): “Havayah is our G-d,
Havayah is One,” truly one, for before Him everything is as nothing. Then comes the lower unity (yichuda

tata’ah), “Blessed be the Name of the glory of His kingdom forever and ever”: created existence is seen, but
it is nullified for the sake of revealing His kingship.
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So too in the blessing over mitzvos, “Blessed are You,” we first say “Havayah our G-d”: that is to
say, that He be our G-d and we be nullified to Him, may He be blessed, as the foot is nullified in re-
lation to the head.

The blessing over a mitzvah follows the same order: before “King of the world” we say “Havayah our G-d,”

asking that He be our G-d and that we be nullified to Him. That nullification is like that of a foot to the head:
the foot has no will of its own and simply follows the head.
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And so: “Israel is for Me a head,” and “a son is the leg of his father”: for this nullification is in the
level of true oneness, in that one becomes one and is included in the Infinite Light, blessed be He,
and gives over one’s soul to raise it on high as it was before its descent, when it was included in its
Emanator, blessed be He, in complete unity.

Two sayings express this: “Israel is a head for Me” and “a son is his father’s leg.” This is nullification as

union: the soul becomes one with the Infinite Light and gives itself over, rising to how it was before its de-

scent, when it was wholly included in its Source.
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And from this there is drawn down afterwards “King of the world,” the nullification of the some-
thing, like a servant before a king. For “the children of Israel are servants to Me; they are My ser-
vants,” “to Me” specifically, for the level of servant, too, is in the level of “to Me.” And see what is
written on “And now, I pray, let [the power] be great,” in Parshas Shelach.

From that union comes “King of the world,” the nullification of the created self like a servant before a king.

Leviticus 25:55 says the children of Israel are servants “to Me,” and the Alter Rebbe stresses “to Me”: even as

servants they remain G-d’s own; the text refers to its discourse on Numbers 14:17 in Parshas Shelach.
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(Summary and explanation of “For with You is forgiveness, that You may be feared”: the ultimate
intent of the supernal drawings-down mentioned above is “that You may be feared,” and “G-d has
made [it so] that they fear before Him,” and this is the nullification of the something. And this is the
matter of the blessings over the mitzvos.)

A summary line closing the fourth section: the purpose of forgiveness and of the drawings-down from above

is awe, which is the nullification of created existence, and this is what the blessings over mitzvos express.
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SECTION 6 - 125-28

Ad: the eternal kingship
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5. Now, this level, which is the revelation of the glory of His kingship, that there be something from
nothing such that the something be nullified to nothing, is called by the name ad,

The fifth section returns to the opening question about the word ad. The level just described, G-d’s kingship
revealed in a world created from nothing whose existence is nullified before Him, is called ad.
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for ad is a term of eternity, as in “You shall not be ashamed nor disgraced, to all eternity (ad olmei

ad)”; “Forever and ever (le’adei ad) He shall reign.”

Ad denotes eternity, as in Isaiah 45:17, “to all eternity” (ad olmei ad), and in the hymn Melech Elyon, “forev-
er and ever He shall reign.”
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Now, in a thing that is truly under time, there is no drawing-forth in the manner of eternity; and in
a thing that is above time, in the level of the Infinite, there the terms “eternity” and “worlds” do not
apply, for these terms apply only in the level and bounds of time, that it continue for so long a time;

Eternity is a paradoxical category. What is wholly within time is not eternal, and what is wholly above time,
the Infinite, is not called eternal either, because eternity means lasting through a great length of time.
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but what is not in the level and bounds of time, there the extension of time does not apply at all;

9 63

rather, “was,” “is” and “will be” are all one. And this level and this term, everlastingness and eter-

nity, do not apply

For what is beyond time, past, present and future are one, so “lasting” does not apply to it at all.
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except in the level of His kingship, may He be blessed, which is in the level and bounds of time:
“He is King, He was King, and He will reign,” as is explained in Sefer Shel Beinonim, Part II, chap-
ter 7.

Eternity applies only to Malchus, G-d’s kingship, which relates to time, as the prayer says, “Havayabh is King,
Havayah was King, Havayah will reign.” Tanya (Part II, ch. 7) explains that time and space themselves come
from G-d’s Malchus.
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And even so, it is an illumination of the Infinite One (Ein Sof), blessed be He, who, as His Name is,

so is He: He has no end, etc. And so in the service of man, through the revelation of the Light

Yet Malchus is an illumination of the Infinite One, and “as His Name is, so is He”: Ein Sof means “without
end.” That is why the kingship that relates to time lasts without end.
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of the Infinite One, blessed be He, upon his soul, His kingship, may He be blessed, “shall be estab-
lished” forever (la’ad) within the person, that there be a revelation of the glory of His kingship in
the level of “nullify your will,” for eternity, all his days, “that shall not be moved.”

The same holds in a person’s service. When the Infinite Light is revealed to his soul, G-d’s kingship is estab-
lished within him “forever” (la’ad): a constant “nullify your will” for all his days, which nothing can shake.
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And this is [the meaning of|] “Return, O Israel, unto (ad)”: that is, to return the level of ad, which is
the level of the revelation of the glory of His kingship, to its source and root, which is the very
Infinite Light, blessed be He.

Now the opening verse is explained. “Return, O Israel, ad” uses shuvah in its transitive sense: bring back the

level of ad, G-d’s kingship as revealed in the world, to its source, the Infinite Light itself.
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For the illumination of the Infinite Light in the level of the revelation of His kingship, may He be
blessed, which shines and is revealed in the level of “King of the world,” so that the world should
not conceal, etc., depends on the service of man, in the revelation of the Infinite Light, blessed be
He, upon his soul; and as our Sages, of blessed memory, said, “They were exiled to Edom; the
Shechinah is with them.”

Whether the world conceals or reveals G-d’s kingship depends on human service, on the Infinite Light being
revealed in a person’s soul. As the Sages say (Sifrei), wherever Israel was exiled, even to Edom, the
Shechinah went with them: G-d’s presence in the world follows the state of His people.

M933 RIT 120 MPYR PIRPIW (xamx xoo] RPDOY ND2PAW N30 WD 1913 AR JwnIws 9N
219 a0

And so too when he is drawn after his body and his animal soul, which is from kelipah and the sitra

achra (the other side), the spark of G-dliness within him is in the exile of the body, etc.

Just as the Shechinah goes into exile with Israel, a person who follows his body and his animal soul, which

come from kelipah and the sitra achra, sends the spark of G-dliness within him into “exile” in the body.
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And the main thing is to return it in the manner of ad: that is, that this illumination be in it for eter-

nity, forever and ever, never to be moved, and not that it be only at intervals and set times;

The main thing is to bring it back “in the manner of ad”: that G-d’s light stay in him permanently, never to
be shaken, and not only at certain times. The Kehot note quotes the Tzemach Tzedek that what is returned
here is the level of Malchus.
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rather, the fear of G-d should be upon his face, in the revelation of the glory of His kingship, may
He be blessed, always. For an illumination that comes at intervals is called by the name dodim
(“lovers”); rather, [the aim is] that the lower unity (yichuda tata’ah) be

The fear of G-d should rest on his face constantly, with G-d’s kingship always revealed to him. An illumina-
tion that comes and goes is called dodim, “lovers,” who long for each other but are not always together.
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like the higher unity (yichuda ila’ah), the level of “two companions who never part” (and this is as it
is written, “a tent that shall not be moved, and whose pegs shall never be pulled up”) (Isaiah, chap-
ter 33, [verse| 20). And this is

The aim is that the lower unity become like the higher unity, which the Zohar calls “two companions who
never part.” I[saiah 33:20 describes such permanence: “a tent that shall not be moved, whose pegs shall nev-
er be pulled up.”
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as is written in the Likkutei Torah of the Arizal on Zechariah, on “On that day [Havayah]| shall be
[One],” that the level of vav-hei will be at the rank of yud-hei, etc.; and as a matter of course there

will be “a tent that shall not be moved,”

The Arizal’s Likkutei Torah on Zechariah 14:9, “On that day Havayah shall be One,” says that in the future
the last two letters of the Name, vav-hei, will stand at the level of the first two, yud-hei. Then Malchus will be

a “tent” that never moves.
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as iswritten in Emek HaMelech, Gate Six, at the end of chapter 47. And see on this the Zohar, Part I,
Bereishis (53a), Vayechi (239a), and the end of Tisa (194a).

The same teaching appears in Emek HaMelech, a Kabbalistic work, and the text lists three places in the

Zohar that discuss it.
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That is: now there are ascents and descents in the level of Malchus, and therefore it is called “the
Tent of Meeting (ohel mo’ed),” a term for a fixed time, for the First Temple stood 410 years, etc.;
whereas in the time to come there will be no changes, but rather “it shall not be moved.”

At present Malchus rises and falls, which is why it is called Ohel Mo’ed, the “Tent of Meeting,” mo’ed mean-

ing an appointed time: like the First Temple, which stood for 410 years and then fell. In the time to come

there will be no such changes.
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And this will come through the revelation of the level of the light that encompasses all worlds
(sovev kol almin), as is explained on this at the end of the discourse beginning “Know this day and
take to heart,” on the matter of “and the earth shall be filled with knowledge,” etc.

That permanence will come from the revelation of the light that encompasses all worlds, which does not

change. The text refers to its discourse on “Know this day” (Deuteronomy 4:39) and “the earth shall be filled
with knowledge” (Isaiah 11:9).
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And this is [the meaning of| “a tranquil habitation, a tent that shall not be moved.” For “tranquil
habitation” (naveh sha’anan) is the drawing-down from the level of “I, Havayah, have not
changed,” as is written in the Idra Rabba (end of 137a): “‘Tranquil habitation’ is said of Atik
Yomin.”

Isaiah 33:20 calls Jerusalem “a tranquil habitation.” The Idra Rabba in the Zohar says this phrase refers to
Atik Yomin, the level of “I, Havayah, have not changed” (Malachi 3:6), which is utterly beyond change.
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And from this level it will be drawn down that there be “a tent that shall not be moved,” etc.,
“whose pegs shall never be pulled up.” A peg is what binds and joins the tent to the ground (as
Rashi writes in the Chumash at the end of Terumah);

From that changeless level comes the tent that will never move. Rashi explains, at the end of Terumah, that
the pegs bind the tent to the ground.
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and this is the matter of “for all that is in heaven and on earth,” “that holds fast to heaven and
earth.” And see what is written at the end of the discourse beginning “For the mountains shall de-
part,” regarding “and My covenant of peace shall not be moved.”

The peg is thus like what I Chronicles 29:11 calls “all that is in heaven and on earth,” read as “that which

holds heaven and earth together.” The text refers to its discourse on Isaiah 54:10, “For the mountains shall
depart ... but My covenant of peace shall not be moved.”
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And this is [the meaning of] “For thus says the High and Exalted One, who dwells forever (shochen
ad).” And as it is written, “Havayah shall reign forever and ever (le’olam va’ed).” And this is the

matter of “May His great Name be blessed forever and to all eternity.”

Several verses speak of this eternal kingship, ad: G-d “who dwells forever (ad)” (Isaiah 57:15), “Havayah
shall reign forever and ever” (Exodus 15:18), and the Kaddish, “May His great Name be blessed forever and

to all eternity.”
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For the meaning of shmei rabba is “His great Name,” which is the level of the very Infinite Light (Or
Ein Sof); and therefore, through this, the blessing and drawing-down will be “forever and to all

eternity,” in the manner of “it shall not be moved,” etc.

“His great Name” in the Kaddish is the Infinite Light itself. A blessing drawn from that light lasts “forever
and to all eternity,” like the tent that will not be moved.
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And all this is by the power of teshuvah; and this is [the meaning of] “Return, O Israel, unto (ad).”

And see on the matter of “Return, O Israel” in the Midrash Rabbah, Vayeshev, section 84.

All this is achieved through teshuvah, and that is the meaning of “Return, O Israel, unto (ad).” The Midrash
cited (Bereshit Rabbah 84:19) says that because Reuven was the first to repent, his descendant Hoshea would

open with “Return, O Israel.”

SECTION 7 - 129-34

“Take words with you”
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“For you have stumbled in your iniquity”: through sin he stumbles, like a person who trips on his
foot and falls headfirst. So: “They were exiled to Edom; the Shechinah is with them.”

Hosea 14:2 continues, “for you have stumbled in your iniquity.” Sin is a stumble in which a person trips and
falls head first, the highest part ending up lowest; so too, when Israel sinned, the Shechinah went with them
into exile in Edom.
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And the counsel given is: “Take words with you,” that is, the arousal of the Thirteen Attributes of
Mercy in the Ten Days of Teshuvah, which are supernal mercies, simple mercies, from the level of
“And Havayah passed before his face (al panav).” And this itself is the level of the higher teshuvah,
from the depth of the heart: “And they cried out to Havayah in their distress,” to the point
The prophet’s advice (Hosea 14:3) is “Take words with you,” which the Alter Rebbe identifies with the
Thirteen Attributes of Mercy, aroused during the Ten Days of Teshuvah. These are supernal, “simple” mer-

cies from “And Havayah passed before his face” (Exodus 34:6), and they are evoked by the higher teshuvah
of the cry from the depth of the heart.
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that it touches the very soul and his very life depends on it; which is the illumination that is above
reason and knowledge that are grasped and understood through the contemplation of one’s
intellect.

That teshuvah reaches the very soul, as when one’s life depends on something. It is an illumination above
the reason and knowledge that a person grasps by contemplation.
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And likewise the Thirteen Attributes are above the level of Chochmah and of knowledge (daas) that
is grasped and understood. For they asked Wisdom, “The soul that sins, how is it to be atoned?”
and it said, “The soul that sins, it shall die.”

The Thirteen Attributes are above Chochmah and Daas. The Jerusalem Talmud (Makkos 2:6) tells that

Wisdom was asked what becomes of the sinner; in the version quoted here, Wisdom answers, “The soul that
sins, it shall die.”
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For Wisdom dictates that this be a positive commandment and that a prohibitive commandment,
and one who transgresses this and acts against what Wisdom dictates deserves such-and-such a

punishment, like all the punishments written in the Torah, for “the Torah issues from Chochmah.”

Wisdom determines which acts are commanded and which forbidden, and so whoever transgresses deserves
the punishment the Torah sets out. This follows from the Torah’s coming from Chochmah.
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But the Thirteen Attributes of Mercy, which are to have mercy and to be gracious even though he is
not deserving, fitting and worthy from the standpoint of Chochmah, and he is forgiven, are above
the level of Chochmah and knowledge.

The Thirteen Attributes, by contrast, show mercy and grace even to one who is unworthy by the measure of

wisdom, and forgive him. The Kehot note cites the Midrash (Shemos Rabbah, end of ch. 45) on “I will be gra-
cious to whom Iwill be gracious”: grace given freely to one who has nothing.
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Therefore it is said, “Take words with you”: the words are with you, for the essence of teshuvah is in
the heart, “the inward part of a man and a deep heart,” the depth of the heart, which is far above
intellect and contemplation.

So “Take words with you” means that the words are already “with you,” within you. The essence of teshuvah is

in the heart, “the inward part of a man and a deep heart” (Psalms 64:7), far above intellect and
contemplation.

likuteitorah.com/likkutei-torah/shabbos-shuvah/ 133

31



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3 "D '|’|7Y7}{ Ty SR 121

*19%W M573 0°NW 1Ay 127 DR 0OW° AWK 19K 077370 MANANT DRnn AR 12w PR
D°9RDMT PR MANANT 27V 13°°M DR TAR [yow neapn] WP 0YP7 973 PONY [ynw nxnp] U7
1IN27R 0PIV NAR PRI DOWTPN

And teshuvah does not come about because of contemplating these words that one sets to one’s
heart, as [happens] with the two blessings before the Shema, which were instituted in order to fulfill

9

[in] the Shema “One” and “And you shall love,” namely through contemplating how the angels

sanctify and how “With an everlasting love You have loved us”
Teshuvah is not produced by contemplating ideas. That is how love is produced in the two blessings before

the Shema: one contemplates how the angels sanctify G-d and how He loves Israel with “an everlasting love,”

so as to fulfill the Shema’s “One” and “You shall love.”
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(and this level of contemplation is called “words,” in the manner of “And put into our hearts un-
derstanding, to understand,” etc., that is, to understand one thing from within another; “within a
thing” is the light that fills all worlds (memalei kol almin), and from it one must [come to] the level
of the light that encompasses all worlds (sovev kol almin), etc., as is explained in the discourse be-
ginning “The heavens are My throne”).
That contemplation is called “words,” as in the morning blessing’s “put into our hearts understanding, to
understand,” and as in the Talmud’s definition of understanding (Chagigah 14a): grasping one thing from

within another. One begins from the light that fills all worlds and arrives at the light that encompasses them;
the text refers to its discourse on Isaiah 66:1.
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But in teshuvah, which is from the depth of the heart, the words do not arouse, that is, the under-
standing and comprehension, for this teshuvah is above comprehension and understanding.
Rather, the words are only so that this depth of the heart come out from concealment into
revelation.

But teshuvah from the depth of the heart is not aroused by understanding, because it is above understand-
ing. The “words” serve only to bring this hidden depth of the heart out into the open.
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“Say to Him: Forgive all iniquity (kol tisa avon)”: because You are “all” (kol), and the general and
collective expression (klalus) of everything, that is, the level of the Infinite Light (Or Ein Sof),

blessed be He, the light that encompasses all worlds (sovev kol almin), which is above Chochmabh.

The verse continues, “Say to Him: kol tisa avon,” usually read “forgive all iniquity.” The Alter Rebbe reads it
“You who are All (kol), forgive iniquity”: G-d as that which encompasses everything, the Infinite Light above
Chochmah.
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For from Chochmah downward there is division into particulars, wisdom and emotive attributes

(middos); but above Chochmah there is no division at all.

From Chochmah downward there is division into particulars, separate ideas and emotions. Above
Chochmah there is no division at all.

;9715 1101 122 ROX 03D KDY aw 7Y ¥°an 1917 020 PR "2 1Y RN '[351
Therefore “forgive iniquity”: for the blemish of iniquity does not reach there, since it blemished
only in the level of Chochmah, as mentioned above.

That is why He can forgive: the blemish of sin never reaches the level above Chochmah, because sin dam-
ages only the level of Chochmah, as paragraph 12 explained.
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“And we will render [for] bullocks [the offering of] our lips”: for teshuvah is greater than all the of-
ferings. For of an offering it is said, “an offering to Havayah,” “a fire-offering, a pleasing fragrance
to Havayah,”

The verse ends, “we will render bullocks with our lips”: words in place of offerings. Teshuvah is greater than

all offerings, for of an offering it is said that it is “to Havayah” (Leviticus 1:2, 1:9), the very phrasing the maa-
mar’s opening question set against the ad of teshuvah.
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that is, because an offering means that the animal is offered upon the altar in place of the person’s
animal soul, a soul for a soul; and now that we have no offerings, prayer is in place of an offering.

An animal offering stands in place of the person’s animal soul, “a soul for a soul.” Since the Temple’s de-
struction, prayer takes the place of the offerings, as the Talmud says (Berachos 26b).

FRAM 7129 720K 12 RO TR RITD BRI TUDRAWS DY Tomnwa 250pm) Ty PRI

TR WD 1007 [moynsn) *Pynon
And Michael stands and offers the souls of Israel. “Michael the High Priest” is the level of “great
love” (ahavah rabbah) that comes from above, to give up one’s soul in [declaring G-d] One.

Tradition says the angel Michael offers the souls of Israel on the heavenly altar (Menachos 110a, with Tosafos
there), and the Zohar calls Michael “the High Priest.” The Alter Rebbe identifies him with “great love”
(ahavah rabbah) from above, which brings the soul to give itself up at the “One” of the Shema.
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Now, all year this drawing-down is by way of the chain of descending worlds (hishtalshelus),
through the angels, “Michael the High Priest.” But of the Ten Days of Teshuvabh it is written, “Seek
Havayah when He may be found,” which is the drawing-down of the Infinite Light (Or Ein Sof),
blessed be He, Himself, not by way of hishtalshelus.

All year, G-d’s response to prayer and service comes down through the chain of worlds and through angels,

such as Michael, “the High Priest.” But of the Ten Days of Teshuvah it says, “Seek Havayah when He may be
found” (Isaiah 55:6): in these days the Infinite Light itself is drawn down directly, without intermediaries.

5715 257 PRIYA RINW ARD°Y 723N P02 7Y P71 700w Y190 1PIY2 CTIT? IR 172 e

And see what is written in the discourse beginning “I am my Beloved’s,” on the matter of “who
grazes among the lilies.” [This comes] only through the level of the higher teshuvah, which is from

the depth of the heart, as mentioned above;

The text refers to its discourse on “I am my Beloved’s ... who grazes among the lilies” (Song of Songs 6:3).
This direct drawing-down comes only through the higher teshuvah from the depth of the heart.
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therefore the matter of the offerings is done by ourselves. (And this is why on Yom Kippur wearing
a sandal is forbidden, as the Shelah writes: that the shoe and the sandal allude to the angels
Metatron and Sandal[fon], who are called “the shoe of the Shechinah,” and Yom Kippur is above
this level, etc.;

So in these days we bring the “offering” ourselves, without the angels. This is why wearing shoes is forbidden

on Yom Kippur (Mishnah Yoma 8:1): the Shelah writes that shoe and sandal allude to the angels Metatron and
Sandalfon, called “the shoe of the Shechinah,” and Yom Kippur is above that level.
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see there. That is: Metatron and Sandal|[fon]| tie bonds for their Maker from the prayers of Israel, for

they raise up the prayers, as is explained elsewhere on “How beautiful are your steps in shoes,”

etc.; and this is like what there was with the offerings, “a lion that consumes the offerings,” etc.
These angels carry Israel’s prayers upward. Our text reads that they “tie bonds” (kesharim); the Talmud’s
wording is that Sandalfon “ties crowns for his Maker” (Chagigah 13b), and Tosafos explains that he makes

crowns from the prayers of the righteous. The text compares this to “the lion that consumes the offerings,”
the fire in the form of a lion that the Zohar describes on the altar.
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However, on Yom Kippur there is no need for the prayers to be raised by the angels; rather, the
Holy One, blessed be He, Himself receives them. And see what is written elsewhere, in the dis-
course beginning “As an eagle stirs up” and in the discourse beginning “And the lion, like the ox,
shall eat straw,” etc.) And there is brought about an additional ascent, elevation upon elevation, in
the level of “the depths.”

On Yom Kippur the prayers need no angels to carry them, for G-d Himself receives them; the text refers to
its discourses on “As an eagle stirs up its nest” (Deuteronomy 32:11) and “the lion, like the ox, shall eat
straw.” These days therefore bring an additional ascent, ever higher, from “the depths.”
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And the explanation: in the Ten Days of Teshuvah, until Yom Kippur, when “before (lifnei)
Havayah you shall be purified,” one reaches the level of the face (pnei) of Havayah, the level of
“face” mentioned above. Although it is written, “My face shall not be seen,” that means that the
face itself does not come to revelation;

In the Ten Days up to Yom Kippur, of which it is said, “before (lifnei) Havayah you shall be purified” (Leviti-

cus 16:30), a person reaches the “face” (pnei) of Havayah. The verse “My face shall not be seen” means only

that the face itself does not come into revelation.
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but the revelation is drawn from there: “From the depths I called You,” that there be a revelation of
the level of Havayah. And also, “My face shall not be seen” is in the manner of drawing down be-
low; but in the manner of ascent, “Your face, Havayah, [ will seek.”

Its light is still drawn from there, “From the depths I called You,” and revealed through the Name Havayah.

Moreover, “My face shall not be seen” refers to drawing down from above; in ascending from below,

through teshuvah, one can say, “Your face, Havayah, I will seek.”

IN ONE'S AVODAH

In the Ten Days of Teshuvah, seek G-d from the depth of the heart, as one thinks about a matter on which
one’s life depends, beyond any reasoning, and set aside your own will so as not to act for your own sake.
Teshuvah is not only for sins: it is the soul’s return to its source, and it belongs to the righteous as well.
Through it, draw down a nullification of self before G-d’s kingship for the whole year, renewed in every

blessing over a mitzvah, so that the fear of G-d rests on you always and not only at intervals.

QUESTIONS FOR DISCUSSION

1. If G-d fills all things, in what sense is He “near” during the Ten Days of Teshuvah, and how does the image
of two people facing or turning away from each other answer this?

2. Why does the maamar say that Shabbos and teshuvah are “all one,” and why does this mean that even the

completely righteous do teshuvah?

3. Why can a blemish in the Torah be repaired only from above Chochmah, and how does a person’s self-
nullification reach that level “as water reflects face to face”?

4. How do the blessing over a mitzvah and the two verses of the Shema express the higher and the lower
unity?

5. Why does eternity (ad) belong to Malchus rather than to what is above time, and what would it mean for
G-d’s kingship in your soul to be “ad” rather than “at intervals”?
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The note says that this volume prints the Mitteler Rebbe’s
transcript of the maamar, containing only the matters ex-
plained in its first section, and on p. 430 an explanation of

the maamar.

KEHOT'S NOTE
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The verse that opens the haf-
tarah of Shabbos Shuvah; the whole maamar explains it.
Hosea 14:2°2:7” ywin
Y2 702 73 TRIR M T 2R N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
2,7y

1AN°2W NN 7AW

“Return, O Havayah, our captivity, like streams in the
Negev.” Here shuvah is transitive, “bring back,” and the
Alter Rebbe uses it to show the word’s second meaning.
Psalms 126:4°7:172p 0°2°1n
12312 0°R°BR3 (1IM2W) [111}’:@‘]'11?5 al .'I'.:HW'
Turn our captivity, O L-RD, as the streams in the dry land.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
.7,19p 0°%0n

9GR8y DN 1w

The transcript there adds that in this first sense shuvah is
an intransitive verb (po’el omed), the counterpart of the
transitive verb named in the text.
KEHOT’'S NOTE
190 °Y 10PN NP0 — LTIy 5y1n XITY”

N3P YD R

The note quotes this maamar’s explanation of “transitive
verb”: a causative form, one that brings about the return
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in another.
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PARAGRAPH 2
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The Talmud applies “Seek Havayah when He may be
found” to the ten days between Rosh Hashanah and Yom
Kippur. The Alter Rebbe takes this as the time when G-d is
“near.”

Rosh Hashanah 18a:11-1227°-8”>:X 1> 11w wR2
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“Return to Me, and I will return to you, says Havayah of
hosts.” The second half, G-d’s own “return,” is what the
maamar finds difficult and goes on to explain.
Malachi 3:7°1:’3 25x7n
D2°PR AWK 2K 1MW DRTRY XYY CPIn on70 0N nh?
12303 7193 ONTRRY NIRIL T K
From the days of your fathers ye have turned aside from
Mine ordinances, and have not kept them. Return unto Me,
and I will return unto you, Saith the L-RD of hosts. But ye

say: ‘Wherein shall we return?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,3 99850
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“Do I not fill the heavens and the earth? says Havayah.”
Cited to show that G-d is everywhere, so He cannot move
closer or farther.
Jeremiah 23:24775:37 1707
DRYITNR RIP NTDRI MRINCKD VI 0°IA0R2 WK NDTDX
"TON K7 °I IR NN
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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In Tikkun 57 the Tikkunei Zohar says that there is no place
empty of Him, neither in the higher realms nor in the low-
er. The Alter Rebbe adds it to the verses on G-d’s filling all
things.
Tikkunei Zohar 91b:6:2 X”% 17717 °1pN
1727 1737 3K1 13K 2230, PINPR 2321 ,177012 221 TR0 ..
RTIT2 PNK K 1 RO K2 PRPY2 XY m°an 19 0K
T ART 321,137 T0T NIV NPY2 KPR MK Y2NT

Tikkunei Zohar - Vocalized (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
1”an™n

1" 17120 PRINT 20 NO%
The angels’ call, “Holy, holy, holy is Havayah of hosts; the

whole earth is full of His glory.” Since His glory always
fills the earth, He cannot be said to have become distant.
Isaiah 6:32:1171°yw”
PIRITPD Kon NIRIY N WATR WATR WiTR 0K MIOR M KI)
37922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,10y
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“Seek Havayah when He may be found; call upon Him
when He is near.” The verse that raises the question of
how G-d can be nearer at one time than another.

Isaiah 55:6":71”1171°yw°
219 1NN IR IRRRN T IWIT
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,03y

PARAGRAPH 3
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“Take care lest your heart be seduced, and you turn aside
and serve other gods.” The Alter Rebbe reads “turn aside”
and “other” (acherim) as turning one’s back on G-d.

Deuteronomy 11:161"0:X”> 0°727
DM DOPPN DT D0 D233 0D 19 097 TN
{0717 DNNYT)
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Take heed to yourselves, lest your heart be deceived, and ye
turn aside, and serve other gods, and worship them;

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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G-d tells Moshe, “You shall see My back, but My face shall
not be seen.” This shows that even within holiness there is
a “back” and a “face.”

Exodus 33:23372:3"% mnw
AR X2 290 X N KT *23°NN *NI0m
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The transcript adds that this is why they are called “other
gods” (elohim acherim): the word is related to achorayim,
“the back,” as the books of the Kabbalists write.
KEHOT’'S NOTE
MU0 — D92IPNIT TNB02 WPHD D7UIINR NIWD DOINR DOPRR P 7Y
.Qw n”opn
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On the column cited (84d) the discourse says that holiness
has a face and a back, citing “You shall see My back” and
the scroll “written face and back”; the text sends the read-
er there for the levels of back and face within holiness.
KEHOT'S NOTE
7,79 R™MND

17 AR "wan

“From my flesh I behold G-d.” Used here, as often in
Chassidus, to learn about the divine from the structure of
the human soul.

Job 19:267175:1™ 21°%
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And when after my skin this is destroyed, Then without my

flesh shall I see G-d;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“For My thoughts are not your thoughts, nor are your ways
My ways, says Havayah.” Cited to show that “thought” is
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said of G-d only by analogy.
Isaiah 55:8'M:717117°yw>
" 0 *2T D21 X?) DN *nawms X? 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“By the word of Havayah the heavens were made.” G-d’s
speech creates, unlike a person’s.

Psalms 33:61:3°7 0°2°11n
:m;;g-b; "2 M1 WY 0o 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,37 090
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“For He spoke, and it came to be; He commanded, and it
stood.” Another verse on the creative power of G-d’s word.

Psalms 33:9'0:2"% 0°%°nn
TR MIRTRIT 2 K NI 0D

For He spoke, and it was; He commanded, and it stood.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] smn M oTR
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“Everyone called by My Name, whom I created for My glo-
ry, I formed him, I also made him.” The three verbs are
read as thought, speech and action, the worlds of Beriah,
Yetzirah and Asiyah.

Isaiah 43:7"1:0"n 1°yw°
PIPRYTN RT3 PNRY2 TI29%7) 0w K 7
Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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That discourse explains “I created him, I formed him, I
also made him” as thought, speech and action: thought is
something from nothing, speech is “form” that shapes the
letters of thought, and action is introduced with af because
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it is a thing apart, not related to the speaker as speech is to
thought.
KEHOT'S NOTE
.X,10 P22°0 oYY

1993NN K27 19200 PRy
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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In Elijah’s prayer (Patach Eliyahu) G-d brings forth the ten
Sefiros to guide through them “hidden worlds that are not
revealed and worlds that are revealed.” The Alter Rebbe
identifies the hidden worlds with Beriah, the level of
thought.
Tikkunei Zohar 17a:11-1227>-R8">:X 1> 9717 °1pn
772 RATIRD .17°00 @y 12 121°9P1 .P1pN WY NPTART K17 NN
X”1) NR°DINR 71712 .J723NKRT PR J7230K K27 1PRON0 1Ry
NIRT 1PN .'{1'? oM '[177 PYPT RIT NIRY LKW 2121 (RDONN
19K 1197 DWANR WY 1PORND 717730 1 T WIIERT IRN 75 IR0
.73 woaR
Constantinople, 1740 (CC-BY-NC)

SMPAW N 177 %AN 0
“For 1, Havayah, have not changed.” Creation through
thought, speech and action brings no change in G-d
Himself.
Malachi 3:61:’3 "2x%n
:00°72 X2 2py°™12 DAY "NPY K7 *7 1K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud’s principle that the Torah speaks in human

language. The Alter Rebbe uses it to justify speaking of

G-d’s thought, speech and action.
Berakhot 31b:13-151"0-3:2 X”% n1512
IO "33 DTN 33 11093 MmN MIET — PIRIN XY oK K
;RPI 7272 70P 721 M PANEK? 1NN PR DX NOYN X
33129 =R 7372 WITRE 2107 MIN 1NK — ?nR 1990 ninnk vy
PIT WY T2 VAR N2 ORI AR RT3 MWW 07y U
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But how is "If Thou wilt indeed look" to be explained? The
Torah speaks according to the language of the sons of man.
"[If Thou wilt indeed look] on the affliction of Thy handmaid,
and remember me, and not forget Thy handmaid, but wilt
11). R. Jose b. R.
Hannina said : Why is "Thy handmaid" repeated thrice ?
Hannah spake before the Holy One, blessed be He, "L-rd of
the universe ! Three breaches [bidke] through which death

give unto Thy handmaid" (I Sam. i.

comes hast Thou created ...
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 5
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The verse whose three verbs the section read as thought,
speech and action.
Isaiah 43:7"1:0"n 1°yw°

PIPRYTN RS PNRY2 TI29%7) 0w K 7

Every one that is called by My name, and whom I have creat-

ed for My glory, I have formed him, yea, I have made him.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 6
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“For in six days Havayah made the heavens and the earth,
and on the seventh day He rested and was refreshed.” The
verse whose “He rested” the section explains.
Exodus 31:171:x"% mnw
DYDY 7 Ay 0B NYY™3 077 KT NI DX 233 13 o)
:WBIM NIY °Y° W7 0P PINTTNNY
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the
seventh day He ceased from work and rested.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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A maamar of the Rebbe Maharash to which the note points
on the same question; the note does not quote it.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“With ten utterances the world was created.” The Alter
Rebbe identifies these utterances with G-d’s “speech,”
from which He rested on Shabbos.

Pirkei Avot 5:1°X:’1 maR mawn
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Hainiahtalyplvaipe]
With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

927 9271 9820 KI1¥NAR

On honoring Shabbos: refraining “from pursuing your af-
fairs and speaking words.” The source for limiting speech
on Shabbos.
Isaiah 58:13x™:1"131°yw"
Ny 2wy xR *wIR P2 7390 nivy SPx nawn 1wnTDN
937 137T) TEBT NiERD P N 7301 T390 7 TR
If thou turn away thy foot because of the sabbath, From pur-
suing thy business on My holy day; And call the sabbath a
delight, And the holy of the L-RD honourable; And shalt hon-
our it, not doing thy wonted ways, Nor pursuing thy busi-
ness, nor speaking thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
20, ma Y

naw 5w 127 X R
The Talmud expounds “and speaking words”: your speech
on Shabbos should not be like your weekday speech;
speech is forbidden, thought is permitted.
Shabbat 113b:1°x:2 ¥p naw
— M7 70K M7 PiN DY 971370 NaY DY 93T R KU
naw Sy 921 R KPY KPR 0P — aPID RpPwa amn
PP PIMRY ,27 MK RIT 27 IMRT RiT 03 2R07 ORI PU 7919703
DX ,070 NEN2 YIDY NIW2 TP 27 RN 27 MY RN 037 WK
XD ORY , M0 — MW PYNY 0TiR MWK 931 X mhaa? i
08 —

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“For in the image of G-d He made man.” The Kehot note
points here: because man is in G-d’s image, his rest on
Shabbos mirrors G-d’s.
Genesis 9:6":’0 N"WX"2
[DTRT"NY NPy DPPK D732 % 1DY? 10T ORI DTN 07 79Y
Whoso sheddeth man’s blood, by man shall his blood be
shed; for in the image of G-d made He man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And G-d blessed the seventh day and sanctified it, for on
it He rested from all His work.” The reason a person rests
on Shabbos.

Genesis 2:3°3:’2 N"WR12

INORPR7P9m NAY 12 73 ANR WIRM ¥ awn 0 nR 0°pR 1727
:Niry? 0°pK X127WK

And G-d blessed the seventh day, and hallowed it; because

that in it He rested from all His work which G-d in creating

had made.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2Wnnan *>na2 X7 nawa

Or HaTorah on Vayikra quotes this statement, and Or
HaTorah on Bamidbar explains it: although the physical
world of Asiyah came into being only through G-d’s
thought being clothed in speech and action, once it has
come into being it can be sustained on Shabbos by
thought alone.
KEHOT'S NOTE
.[2°90°Y 2 9702 273w DRI PR Y T 770 RIPM NUTINRG RN
BUYRY” RN VO °Y 271 279N BYI0A TAUVR Y 11719 72713 NUTIRA
TN T RD AWYMm M2T2 "awnn Mwabnm o RY ORY NI
¥ 111N1 920w 1°2 N2WnNN O”Y NI D°RMPNRn 127 WY NPRwa
IRINW XM YR Y 270 277¥N wnna Lwry LaPnna 1wyt M
7773 03 7RI .7IAwnnn X2 127 NAwa 9apn 1R 09w axnL”
MO °Y ©”IN T %IR

772% mawnnan *n2a X7 nawa

The note quotes the Rebbe’s explanation of why this an-
swer is needed: on Shabbos there is also an influence into
the inner dimension of the worlds, drawn from thought,
and so the Alter Rebbe answers that the life-force on
Shabbos comes from the inner dimension of thought.
KEHOT'S NOTE
— 73awnnn Pnan D MRy 0°hapn Nawaw yintnae Teisw am
nownin ,nmbwn N1°n°1D1 AYHWNN 01 Mw° NAwaw ,'1R377 9731 NI
nPmoIn »nan KT Nawa Nvnaw Lyann m b;n — 12awnnn nan
JIYRCY 270 277Y0 prAvw2 qwnn IR .221°Y TN W”Wb — .awnnn

Nawa 77°0° AWl nownl
Reish Lakish: the Holy One, blessed be He, gives a person
an additional soul on the eve of Shabbos and takes it back
at its end. The Alter Rebbe says this soul comes from the
World of Beriah.
Beitzah 16a:11-1227>-8":X 1”1 1%°2
— Mt 1R APYTIR PITIR — NIY 7A%Y 0792 WY KD 037 K
RN AR ATPYTIN 01 A15Y 100 RIOK D02 OKY ATPYTIX XY
TR 1031 707 AW WPRY 12 1IYNY 027 INRT ANPYTIR K? —
SIMRIY 12070 ANIR PPV NIW ORRINDY ,NIW 27y 07X NI 02
¥D3 NN N NIWY 112 U0 Ny

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Rabbi Shimon expounds Ezekiel 46:1: the gate of the inner
court is closed on the six weekdays and opened on
Shabbos and Rosh Chodesh, when the world is nourished
from it. The text cites it for the additional soul of Shabbos.
Zohar, Noach 43:361-44:3733"y:771-R70W:3"1 11,9717 7180
R. Simeon began his discourse with the verse: Thus saith the
L-rd G-d: The gate of the inner court that looketh towards
the east shall be shut the six working days; but on the
Sabbath day it shall be opened, and in the day of the new
moon it shall be opened (Ezek. 46, 1). He said: ‘If this verse
is attentively considered, it is found to contain an allusion
with which we are familiar. The reason why the gate is to be
shut on the six working days is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

2N I IOK M2
The words here quote Shabbat 113b:1; the passage is
shown below.
Shabbat 113b:1°X:2 3P naw
— M7 70K N2T 2N DY TM27D NAY DY 73T R KDY
naY DY 9% R XPY KPR O — P10 Xnbwa .ammn
AP *IMRY ,27 IR R 27 KT KT °D 7X07 KR Pin By 9917700
DX ,0727 NR2 Y30 NIW2 T2 T RN 27 0N RN 027 N
XD ORY ,A9I0 — MW PYNY OTIR AWK 931 DR 17307 9i
.08 —

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The note says that this point about the versions of the
Shabbos Yotzer blessing is quoted there.
KEHOT'S NOTE
57117 1”370 ¥70a KM

NPsyn RA0IA

Where our text says “the principal version,” the quotation
there reads “the true version.”
KEHOT'S NOTE
CPNPIRA RADIN :0W ¥”27N 1”02
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“How many are Your works, Havayah! You made them all
with wisdom.” The verse said in the Yotzer blessing; its
second half shows that wisdom itself is something made.

Psalms 104:24773:77p 0°%°1n
3P VIR NP 1Py MRon2 072 N Pyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Elijah’s prayer (Patach Eliyahu): “You are wise, but not
with a known wisdom.” G-d is wise only as He clothes
Himself in wisdom, which is not His essence.
Tikkunei Zohar 17b:3-4"7-"3:2 1> 97171 °23pN
N9 RYPT 13731 KDY P31 RIT NIK LRYPTY RN RDY 0°51 NIR
ARIARDY LKW %137 92°M1 99PN RYTINNWRD KPR RY*7 ANR 79
0195 LIWM PIX PIPRT AN RIPTA RAPY PMINR PR NP
PI3 RDPYINRT RTINY LAY 77123 3R PPT KXW 0137 NI
P72 MR PTE PR LDWR 93M0 PNF PR SRRM LKYYTR RMOR
.R29Y ITINR X ARIIRD X9
Constantinople, 1740 (CC-BY-NC)
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“The gate of the inner court that faces east shall be closed
on the six working days, and on the Shabbos day it shall be
opened.” The Alter Rebbe identifies the inner court with
the source from which the hidden worlds receive.

Ezekiel 46:1°%:1"n 5xpimn°

NWY 30 17717 0°7R 73BT NURCIRT 300 YW T S1TIR MR
:AND? ¥INI 01°2) 1N2° N2Wa 0P nwyna n

Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X0 BRp

159N 2YPYnn 1PN by
The note sends the reader there on the further ascent of
the hidden worlds on Shabbos; it does not quote it.
KEHOT'S NOTE
.88’y XN W”ﬁpb el

2Wn NPMN naw

There the Alter Rebbe writes that Shabbos is the level of
higher teshuvah, and that naw has the letters of “tashev
enosh” (“You return man,” Psalms 90:3), for on Shabbos
the worlds ascend to their source.
KEHOT'S NOTE
.[3] .(>”210) N”NAR2 2”wD °Y .(QW N”D°2) 2”280 71”2 R1

292N 1Ay naw Payw

When Cain told Adam that he had repented and been for-
given, Adam exclaimed at the power of teshuvah and at
once said “A psalm, a song for the Shabbos day.” The
Kehot note cites it, with the Yefeh To’ar commentary
there, for the link between Shabbos and teshuvah.

Bereshit Rabbah 22:1337°:27 1129 n°wx"2
5owan R 129K 7 Owa 1TTI° 237 7RX° 1971 - 01 23ehn 1P X3
"27 Owa 7°072 37 .MvHYI NPT 2330 XXM L,1INRD 0737
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13 TPPOR 1M1 7Y PRI 1w

Ow2 X7 237 .IRT122 RI1R51 071913 RE® (UK IYRY °272 NYOR
(7 MnY) MR NRT IR 0 AR RE° 9NK PE° 227 92 K010 029
WY M D MR NWRAT QTN 12 YA A TARIPY REP X A
TWRIT QTR 900 ,NAWRNN AWN Ny A% AR 2702
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“Cain departed [vayetze] from the presence of the L-rd, and
lived in the land of Nod, east of Eden” (Genesis 4:16). “Cain
departed from the presence of the L-rd” - from where did he
depart? Rabbi Yudan said in the name of Rabbi Aivu: He cast
the words behind him and departed, as though deceiving the
Most High. Rabbi Berekhya said in the name of Rabbi Elazar
ben Rabbi Shimon: He departed as one who shows a split
hoof, and as one who deceives his Creator. Rabbi Hama said
in ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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In Achrei the Alter Rebbe defines teshuvah in the same
way: to return the G-dly soul to the source from which it
was hewn, as it was before it descended to be clothed in a
physical body, when it was included in the Infinite Light.
KEHOT'S NOTE
7,79 7IRT°D .3 ,719 PINKR *2 DUy 0a IR

073 0P TS 03

There (column 74a, between the marked columns 73d and
74b) the Alter Rebbe writes that teshuvah, as in “all his
days in teshuvah,” does not refer to sins, G-d forbid, but to
distance: even one who does good and keeps the mitzvos
may still be a separate “something,” and teshuvah is the
wish to return to one’s source.
KEHOT'S NOTE
Mm%y 977 1R [IRDPY 12N PN RO1] 1N R ,7Y pRa 9oy aRa
.13 1Y 401°y 0N W”WP‘?J R AR LR L,AY K™D 02 IR .90

TR P oD

“Fear G-d and keep His commandments, for this is the
whole of man.” Here it supports teshuvah as the purpose
of every person, even the completely righteous.
Ecclesiastes 12:133:27 nonp
2D ™D MY PRIZRTRY XY DRERINN yRw 937 727 Aio
Halh\y1)

The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

°1D WWpa va N TR

“To You my heart said, ‘Seek My face’; Your face, Havayah,
I will seek.” The Alter Rebbe reads “face” as the inner di-
mension of the heart.

Psalms 27:81:1" 0°%°11n
{WPAX "1 TPIBNY °39 W3 *27 WK 77
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In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “Seek My face” is explained as “seek the inner di-
mension of the heart”: the outer heart is the excitement
born of contemplating G-d’s greatness, while the inner
heart is the point in the depth of the heart, far above
knowledge and understanding.

KEHOT'S NOTE
.77°0 PPRAR IRT

Sipa yawn 5 172

That discourse distinguishes hearing “to the voice,” the
outer drawing-down from concealment to revelation,
from hearing “in the voice,” its inner dimension, the
Infinite Light, which is to be revealed in one’s soul as
bittul.
KEHOT'S NOTE
.2,30 71872 YR
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There weeping is called the level of higher teshuvah that is
greatest of all, for higher teshuvah itself has many levels,
and of the future it is said, “they will come with weeping.”
KEHOT'S NOTE
9PRY AW Y 770N BP0 LA ,09 REN 9YY IRA
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The note sends the reader there on teshuvah from the
depth of the heart; it does not quote it.
KEHOT’'S NOTE
.M2PNN°Y RXN %2 N”MIR IR7

IRy 291 WOR 27pn
“The inward part of a man and a deep heart.” Used for
love that comes from the depth of the heart.
Psalms 64:7°1:7°0 0°2°11n
PRy 29 ¥R M) wann woan unn niy-ien?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

oo nwa s on
“Whom do I have in heaven? And with You, I desire noth-
ing on earth.” The love of one who wants nothing but G-d.
Psalms 73:257172:3"y 0°2°1n
:PIN2 NN 0y DN *on
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“My flesh and my heart are consumed; the rock of my
heart and my portion is G-d forever.” The yearning of a
love so deep that the self expires in it.
Psalms 73:26172:13"y 0°2°11n
;0717 DRX "R *2277 M *239 MY 12
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For Havayah’s portion is His people; Yaakov is the lot of
His inheritance.” The Alter Rebbe uses it for the soul as an
actual part of G-d, which therefore cannot bear separation
from Him.
Deuteronomy 32:9'0:3"% 0°727
:in2n1 22m 2Py ny 0 pon 03
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Pri Etz Chaim teaches that at the word “One” of the
Shema we must give our souls over for the sanctification of
G-d’s Name, and that through this even the most wicked
become completely righteous and can rise up to Binah, as
in “Return, O Israel, unto (ad) Havayah your G-d.”

Pri Etz Chaim, Gate of the Recitation of the Shema 12:57y "8
1:27° YW NRSIPN Ay ,0%0n

17701 Y1 ,IRD 7Y MBYY M15Pna 13 1K 73 139K 720 03,17y
Rw1 TI02 ,TAYTIAY A3 KT 1270 IO ,mby mo ma v n
] 72 B T i b W AT i o o M /20 A T ey M e T R i M ] 72 )
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0°MRY LR7IR PW 0°32 07 07X Dw nwn ,1nwad anw b3 0
Sw 0°71m3 0712 07 WoIM M7 DIAR M99 17N0 YW 00
,0°Y71 DMK PRIWOD 772PR ORIP 73,27 1R 1R 70 1N a0
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Pri Etz Chaim (Public Domain)

TIN2 WD oNY

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.27 WP W N7YH L.R”DDT NN 1172 IRT
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“And now, I pray, let the power of my L-rd be great.” The
verse on which the Biur the text refers to was said.

Numbers 14:171°:7> 72712
IR B2 WK 237X 13 R3O0 AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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There the Alter Rebbe explains the scheme: Adam Kadmon
is called the Adam of Beriah, the levels below it the Adam
of Yetzirah, and Atzilus as a whole the Adam of Asiyah,
while what is called “Atzilus” in this general scheme is the
Infinite Light itself, since atzilus means drawing from
concealment into revelation, not creation from nothing.
KEHOT'S NOTE
¥ P2 NPMK LK LTE OY0n B POy R L[] LR v T-2 My KUY
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nmyTPn nawnn

Rabbi Shimon describes the supernal will, unknown and
ungraspable, and the “supernal thought” that pursues it
and is lit by it. The text sends the reader here on the “pri-
mordial thought” above intellect.

Zohar, Noach 15:121-16:1318”5p:1"10-X”2p:1”1 N3 7711 100
Baked meal-offering or other meal-offerings are the means
of invoking the Holy Spirit on the service of the priests, the
song of the Levites, and the prayer of the Israelites; and
from the smoke that rises up from the oil and the flour all
the accusers replenish themselves, so that they are power-
less to pursue the indictment which has been delivered into
their hands. Thus we see that things have been so arranged
in the mystery of faith that the adversary should have his
share in the holy things, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“I saw, and behold, a menorah all of gold.” The verse on
which another Biur the text refers to was said.

Zechariah 4:2°2:7 170t
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And he said unto me: ‘What seest thou?’ And I said: ‘I have

seen, and behold a candlestick all of gold, with a bowl upon

the top of it, and its seven lamps thereon; there are seven

pipes, yea, seven, to the lamps, which are upon the top
thereof;

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And on the seventh day He rested and was refreshed.”
The verse the second section explained.
Exodus 31:171:x”% mnw
DORYI™NK 7 Ay 0°0) NP3 D7Y? K17 IR DX 222 PN o2
WP NIV P20 DI PIRDIN)
It is a sign between Me and the children of Israel for ever;
for in six days the L-RD made heaven and earth, and on the
seventh day He ceased from work and rested.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“To You my heart said, ‘Seek My face’; Your face, Havayah,

I will seek.” David’s request to see G-d’s “face,” the
Infinite Light itself.

Psalms 27:8'1:1"3 0°2°71n
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In Thy behalf my heart hath said: ‘Seek ye My face'; Thy
face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PPN 173D °1 N
From the Priestly Blessing: “May Havayah make His face
shine upon you and be gracious to you.” The Alter Rebbe

reads the shining face as light from the Supreme Will
above Chochmah.

Numbers 6:2577:"1 727712

SHMELRPEREN,
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that all year the Supreme
Will is drawn down through bittul in Torah and mitzvos,
which are G-d’s will and wisdom, and so is the Will as it is
clothed in the higher Chochmah; on Rosh Hashanah the
drawing-down is from a higher level of the Supreme Will,
not clothed in the higher Chochmah at all.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Yochanan: wherever you find the might of the Holy
One, blessed be He, you find His humility, as the Torah,
the Prophets and the Writings show. Here G-d’s “great-
ness” in the chain of worlds is itself His humility, His

descent.

Megillah 31a:12-1327>-27%:X X”2 19°3n
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Yohanan said: Wherever you find [mentioned in the Bible]
the power of the Holy One, blessed be He, you also find his
humility. This fact is stated in the Torah, repeated in the
Prophets, and stated a third time in the [Sacred] Writings. It
is written in the Torah, “For the L-rd your G-d, He is the G-d

”

of gods and L-rd of lords,

wards, “He executes justice for the orphan and widow”
(Deuteronomy 10:17). It is repeated in the Prophets: “For

thus said Hewho ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

7,71 JAMNR 92 1712 92YD IR LK LXD 19an

78 APDN YA RITWD DT IR NN

On “Great is Havayah and highly praised in the city of our
G-d,” the Zohar asks when the Holy One, blessed be He, is
called great, and answers: when the Community of Israel

is with Him.
Zohar III, 5ax 17 2’m

Zohar II, 235ax ,777 27m
KEHOT’'S NOTE
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“A fool lets out all his spirit, but a wise man stills it after-
ward.” The Alter Rebbe reads yeshabchenah as “praises it”
and be’achor as “from behind”: praise of G-d’s greatness

through Chochmabh is praise of His “back.”

Proverbs 29:11x7>:1073 “own
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A fool spendeth all his spirit; But a wise man stilleth it within

him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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81
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83

84

85

19 PPPOR T TY DRI 12

NP2 NnR2Mn RN%9INY

The Zohar says that the Torah issues from Chochmah.
Hence the Torah, received by Moshe, is G-d’s “back” in re-
lation to the light above Chochmah.
Zohar II, 121ax ,Xop 27m
KEHOT'S NOTE
X ,22 0w AR .X ,RIP 2”Mt

“You shall see My back, but My face shall not be seen.”
Moshe’s “seeing the back” is read as receiving the Torah,
which issues from Chochmah.
Exodus 33:23373:3"% mnw
AN X 2291 *IN"NK DX *22°NK *nom
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

b5 113 XO°BN Tawnn Nk

In Elijah’s prayer, “no thought can grasp You at all.” The
light above the Torah
comprehension.

cannot be reached by
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn N9 PR 93 By RONo PRRPY B2 DY ARDY X1 NIR
qwy 79 171 PPN WY NRpERT KIT NAaR 595 72 Rovan
JRINRT PRI PRANR RDT PR2N0 PRYY N2 RATIRD L1700
72 PWPT KIT NIRY LKW "33 (RMOONR K1) NR0ONR 1IN
1PORM 719120 1 TN WUIERT XD 9D ARIDA NIRT 1A 1P 1M
.72 WK DR 190 2WRNR Y
Constantinople, 1740 (CC-BY-NC)

mreoon Ry 0

“For with You is forgiveness, that You may be feared.”
Forgiveness comes from “with You,” from G-d’s own be-
ing, above the Torah.

Psalms 130:4"7:5”p 0°>°1n
XTI TYR7 AP0 YD
For with Thee there is forgiveness, that Thou mayest be

feared.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7,%p 0%%nn

AR DOPRYRR .. DM NN

The note says that this passage, from “the wise man prais-
es it from behind” to “From the depths I called You,” is
quoted in Or HaTorah on Va’eschanan, and points to two
further places in Or HaTorah.
KEHOT'S NOTE
LT°YAN0 Y 2 970 RAP™ NUMIR 02 AR .A07 Y 1ANNRY NTYTINR2 RN
UoANn Y 2D wrRw

M PNRID DOPRYRn

“From the depths I called You, Havayah.” Read as calling
the revelation of Havayah up from G-d’s hidden depths,
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86

87

88

89

90

through the depth of one’s own heart.
Psalms 130:1°%:7”p 0°%°11n
PN DopRYRn NivyRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,%p 0°%nn

17ND wn nw°
“He made darkness His hiding place.” Used for the utterly

hidden level, “the depths,” from which forgiveness is
called forth.

Psalms 18:1227:1”> 0°9°71n
DY °2§ D"N2Y N30 PRIPID 1IN0 TN NY;
He made darkness His hiding-place, His pavilion round

about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, ooonn

0°19% %197 215
“As water reflects face to face, so is the heart of man to

man.” The arousal from the depth of a person’s heart
evokes a matching arousal from G-d’s depths.

Proverbs 27:19v”:175 “own
:0T¥? OTR7737 12 07127 07197 0712
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RULIR SR 7]

wann 0°7°a nonnw

“The spider takes hold with its hands, and it is in the king’s
palaces.” Cited to show that a blemish does not reach
above Chochmah.
Proverbs 30:281173:°7 “own
70 P23 X wBNn 07T Nt
The spider thou canst take with the hands, Yet is she in
kings’palaces.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.M ,7obwn

TR Do NP RIT NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”5?{ nne) AnIPna N

ATPIDT 1MOHW NI NANY 1AW P KRR RIT NN

In Elijah’s prayer: each Sefirah has a known name, “and
You have no known name, for You fill all the Names and

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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You are the completion of them all.” The Alter Rebbe reads
the Names as the Torah.
Tikkunei Zohar 17b:2-3"3-"2:2 1> 9717 °*13pn
NIRT .R°ORDA IRTIPAR N Y070 0w 0P 0K 7190 171780 By
1937 17w RIT NIRY LRR P RDHR RIT NIRT YU v R 0o
NIR .RNRWI X2 RDIAD TR 1793 1IRNWK NIA P2NON NIR 191
9% NP LRYT 10an KDY 1PAn KIT NIRRT MON2 IR 0050
719 ARIRDY KXW 2127 99°M 99PN RYTIANWRD ROR XY*T ANX
77721y 0190 WM PTX NIORT MMM RIT2 RRDY PIINR TR
K1 °137
Constantinople, 1740 (CC-BY-NC)

77apn PW MR Ko7 7910 N0
The Zohar teaches that the whole Torah is one holy Name,

for there is no word in the Torah that is not included in the
holy Name.
Zohar II, 87ax 19 27m

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
JA”2271 LK LAY T LR LTD 2701 1T L070D bR NI Jpna nray am

3] et .(2 ) onace vy

N222T 19928 1727 17 Mz nrnn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2’nvn nRa

w2an NI 271
“For the blood is the soul.” As blood carries life through
the body’s limbs, the mitzvos carry the Infinite Light.
Deuteronomy 12:23373:2” 0°127
"oy waan PoRNTK?Y WHIT NI 077 3 077 YOR AP P P
30
Only be stedfast in not eating the blood; for the blood is the

life; and thou shalt not eat the life with the flesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13

94

95

om® 122’1 DR PYEn

“They cried out to Havayah in their distress; He saved
them from their troubles.” The cry from the depth of the
heart that draws down G-d’s own light.
Psalms 107:61:1"p 0°7°1n
078 DIPNIPIRNAN D7 182 70N PYIN
Then they cried unto the L-RD in their trouble, And He de-
livered them out of their distresses.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIRR=rhisl

Kehot’s note points to Psalms 107:28 for these words.
Psalms 107:28172:1"p 0°2°11n
Haheh3ld na*npaxrgm Dﬂ? qx3 ’}'1'5?5 PYIN L
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They cried unto the L-RD in their trouble, And He brought
them out of their distresses.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

96 S112TY S1ANRY "aN 72

“For my father and my mother have forsaken me, but
Havayah will gather me in.” The Alter Rebbe reads father
and mother as the soul’s intellect, and Havayah as G-d
Himself, who gathers the soul from above Chochmah.

Psalms 27:10™:173 0°%°11n
:71DOKR? °M P11y "IRY PRI
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D NIRRT LIRDD 1787 DK Y 0°WRWN D NUIRA L0 L1 009N
TRy Onan

97 falel=la i Faien =l
“For Havayah gives wisdom; from His mouth come knowl-
edge and understanding.” The source of the soul’s three
intellectual faculties.

Proverbs 2:61:1°%wn
731201 NYT 1IN 7RI 1R D
For the L-RD giveth wisdom, Out of His mouth cometh
knowledge and discernment;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A,30%0n

98 1701 At

“He remembered His kindness and His faithfulness to the
house of Israel.” Zachar, “remembered,” also means
“male,” so love (kindness) is called “son.”

Psalms 98:32:1”% 02710
YW NR PINTODORTTD N7 PRI N3P nmmR iTom ot

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,1%0°%nn

99 1T NN AWN

“A woman who fears Havayah, she shall be praised.” Awe
is called “daughter.”
Proverbs 31:30°7:x7% wn
29000 RO °NTNRT YR *D°0 2371 100 Y
Grace is deceitful, and beauty is vain; But a woman that
feareth the L-RD, she shall be praised.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

5 KD 5wn

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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100 0°12% 119° 12°0 1TPnn Na

Rav Chisda: a daughter first is a good sign for sons. The
Alter Rebbe reads it as awe preceding and bringing love.

Bava Batra 141a:4’7:X X”p X7N2 X223

:NTOM 37 TNT - RTOM 27720 ,1P0Y N123093 KT Iy PXYh
RPRY LROOK? 22T 2I0RT RPK 0727 122 1°0 - 7PNA N2
1032 - >T°TP1 :RTOM 20 MW .KYD RPY AP ROPY KPT INT

23377 1901y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
N ,RPP 272
101 197N N2° NNT2

“With this shall Aharon come into the Sanctuary,” said of
the Yom Kippur service. The text refers to the Zohar’s ex-
position of this verse for awe as the start of service.

Leviticus 16:3°2:1"0 Rp"
:T7¥% 22K NRVA? 2712 192 WIPTTPR TN K22 NXT2
Herewith shall Aaron come into the holy place: with a young

bullock for a sin-offering, and a ram for a burnt-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 o»oawn . . MTanY

Tanya explains that the soul’s intellect, Chochmah, Binah
and Daas, is the “mother” and source of its emotions,
which are born from it.
KEHOT'S NOTE
.[5] .(3”1) R”n 2”w0 %y

103 °2KR RTP1 77720° 10PN ROAW 77102 2297 7770 DR P2y on
SN2y SRANY

At 89b the Alter Rebbe recalls his reading of “my father
and my mother have forsaken me”: the natural love of the
G-dly soul is called “father,” Z’eir Anpin and Nukva of
Atzilus are the soul’s father and mother, the source of its
love and awe, and “Havayah will gather me in” is the root
of the soul given by the Holy One, blessed be He; through
sins the natural love is not revealed.
KEHOT'S NOTE
N7IpPaw wI7°a0 (MP232) R M w1Paw (2 ,00) 3°ynw PR IR
.231°y 7N W”\P]? —.”N%P NR 17ay2” RITW P 2,00 X0ynw

104 MDY RSN NI NIPRINTT 0

The Tzemach Tzedek adds that because division begins
from Chochmabh, there is some measure of judgment (din)
in Chochmah, as “HaChayat” writes.
KEHOT'S NOTE
LR Y OMI°D D N7MIR — VUM WUHD 1°T NXp nona v '[3771”

105 NS9O . . 1RanT I Teyn® Par

The Tzemach Tzedek writes that this “gathering” is ex-
plained in Likkutei Torah, here, as the level where there is
no division at all, above Chochmah, and compares the
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Biur in Torah Ohr on “Vekibel hayehudim,” where “veki-
bel” is in the singular.
KEHOT’'S NOTE
—] ow n7p?a »D N 7°0RY M By 1UOXM 19K Y D°LAWH B NUMINA
,OMN T Pyn 110007 BP0 mphnnn ow PR °naa (X092 nmon
210 7 Pw'pa Lapt 0TI 2ap 57Y TIR°22 RPN RN 7Y
oy

106 | Kehot’s note points to Psalms 18:29 for these words.
Psalms 18:29v”3:1" 0°2°11n
3 R 29K T TR THKTD
For Thou dost light my lamp; the L-RD my G-d doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

107 b

“For You are my lamp, Havayah, and Havayah illuminates
my darkness” (in Psalms 18:29 the same song reads slight-
ly differently). The text refers to its discussion of this
verse.

II Samuel 22:291”3:27 2 2XInw
D IR LT T TN
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

108 T°10 7NON BN

“Do not hide Your face from me; do not turn Your servant
away in anger.” The request for G-d’s inner dimension,
and not to be dealt with from the outer one.
Psalms 27:9°0:175 0°2°11n
7K "IWONTIR 07 PNNY 729 AXITOD PN "3 P12 00NN
PYY PR "1ayn
Hide not Thy face far from me; Put not Thy servant away in
anger; Thou hast been my help; Cast me not off, neither for-
sake me, O G-d of my salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 0°%0n

109 A

“Yours, Havayah, are the greatness, the might, the beauty,
the victory and the splendor.” The source of the soul’s sev-
en emotive attributes.

I Chronicles 29:118”:1”3 X 0°1°71 127

PIRN D@2 P37 TINM NI NIWDAM AN NP0 N 17
WK P07 Xpannm n27nna N 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,0D R”1T

likuteitorah.com/likkutei-torah/shabbos-shuvah/

19 PPPOR T TY DRI 12

110 N”IN QWA *p1 020w
Kehot’s note points to Zohar II, 85a for these words.
Zohar II, 85ax ,19 27mt
Zohar III, 290ax 37 »m

KEHOT’'S NOTE
X L,X9 2701 LKL, 2701 ART

PARAGRAPH 15

m NN 1ynR oo Ry 0o

“For with You is forgiveness, that You may be feared.” The
second half gives the purpose of forgiveness: awe.

Psalms 130:4"7:5”p 0°>°1n
:RTIA 1907 AP0 A0yD
For with Thee there is forgiveness, that Thou mayest be

feared.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

112 99n 7oy oown oY

“You shall surely set a king over yourself.” Read here as
accepting G-d’s kingship, which is the substance of awe.

Deuteronomy 17:15170:1” 0°127
T2Y 0PR UK 10 12 ROX 1 02 WK Tn Y 0°vn oiw

R PPARTRD WK "1 WOR 779y NP 901N KD 171
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,1 0727

PARAGRAPH 16

113 11097 AN WY QOPPNM

“Whatever G-d does will be forever ... and G-d has made it
so that they fear before Him.” Awe as the purpose of
creation.

Ecclesiastes 3:1477>:’3 n>p

OIT? X 1Y D7AYY M X DORORT AWy WKPD %3 nyT
TI9PR WYY Ry DPRRM F2P PR 1

I know that, whatsoever G-d doeth, it shall be for ever; noth-

ing can be added to it, nor any thing taken from it; and G-d

hath so made it, that men should fear before Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

S anhnp
14 YW1 o 127 710

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,10 nnp

150



LIKKUTEI TORAH - SHABBOS SHUVAH - MAAMAR 3

15

16

N9° 2°PPNRT NN YRwa PO 12T 0

“The end of the matter, all having been heard: fear G-d
and keep His commandments, for this is the whole of

”

man.

Ecclesiastes 12:133:27> nnp

-3 M TG PRISH-NN XY DRPRINK YRY3 Y27 937 Ai0
Hakf\0]

The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

07N INT7D RDIT NnT Pyw

“And upon the likeness of the throne was a likeness like

the appearance of a man upon it, from above.” Read as the
Torah, the supernal “Man.”

Ezekiel 1:26172:°% Pxptn°

AT 5Y1 KDI MINT 1°D071aR XN QWRI2Y WK Y217 Dynm

MPYm7R Y2Y DTN AXIND MRT RD2T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,8 ORpIT

PARAGRAPH 17

17
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2PN 9 NR MwY? 1 118"

“And Havayah commanded us to do all these statutes, to
fear Havayah our G-d.” The mitzvos are for the sake of
awe.
Deuteronomy 6:24772:1 0°127
117 2107 179K NTNK RT°? TPRT 0PI NR MwY? N g
Syl R iak] HJJJ"IJ'? D’?_Jitl'?;
And the L-RD commanded us to do all these statutes, to fear
the L-RD our G-d, for our good always, that He might pre-
serve us alive, as it is at this day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

19,0027

Rabbi Yudan: great is awe, for heaven and earth were cre-
ated only in its merit; Rabbi Yirmiyah: Shlomo sealed both
his books with awe. Quoted here word for word.

Kohelet Rabbah 3:14:1°X:77°:’3 129 nbmp
27 MK M DPIYR O NI DORRRD Ry WK DD 0D YT
0?97 01 OO MY WRIT DX M7 N 10 0313 A
T0Y I0PN WY APY DOPORM KX A0 VoY oipl fn 23em
00 NP (¥ ,R MWRI2) MR 0PI DY I3 ndnnn YR 221
;0 DIRY) N3 M 23 YR AN L8P 79 291 ,070% T nonn
TN L0ORYD DY LI N PINT "3 Py 029w 037w XIPT (1
... RPR 737D 7972 T0K) P12 7972

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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“I know that everything that G-d does, it will be forever, one
cannot add to it, nor can one subtract from it; G-d did so, so
they would fear before Him” (Ecclesiastes 3:14). “I know that
everything that G-d does, it will be forever...” Rabbi Yehuda
ben Rabbi Simon said: It would have been fitting for Adam,
the first man, to have lived and endured forever. Why was
death imposed upon him? “G-d did so, so they would fear
before Him.” Rabbi Elazar said: From the beginning of the
creation ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
QOPYNT WY.L . Ny
“I know that whatever G-d does will be forever ... and G-d
has made it so that they fear before Him.” The verse on
which the Midrash quoted here comments.
Ecclesiastes 3:1477°:’3 n>ip
POIT? PR TPy 7YY M N DR APy WKP2 23 Ny
T3P0 WTY MYy DOPRRT Y17 TR
I know that, whatsoever G-d doeth, it shall be for ever; noth-
ing can be added to it, nor any thing taken from it; and G-d
hath so made it, that men should fear before Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

[5] .70 ,a nonp

The Talmud expounds Proverbs 31:30: grace and beauty

are lesser generations, while “a woman who fears

Havayah” is the generation of Chizkiyahu, or that of Rabbi
Yehudah bar Ilai, whose six students shared one garment
and studied Torah.
Sanhedrin 20a:3’x:X *> 1177110
D21 107 W 2°NDT RN NI 220 VI 1303 72 PRI 21 T8
R>7°0 DR a9ia a1 - Een 5;[‘1” SR 1T - 1Ia Y 7700
272 12079 iy - "oann
William Davidson, Vocalized Aramaic (CC-BY-NC)

BN R T ART WK 0910 Pam nn apw

“Grace is false and beauty is vain; a woman who fears
Havayah, she shall be praised.” The ending of Proverbs,
sealed with awe.
Proverbs 31:30°7:x7% “>wn
290NN X7 ATNRTY MWK 2500 230 107 WPY
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

S9N N T AR

Sefer Chasidim lists eighteen verses about the fear of
Havayah, among them “a woman who fears Havayah, she
shall be praised,” and links them to the eighteen blessings
of prayer.

Sefer Chasidim 158:1°x:11”1p 0°7°011 120

gon °nn BX .01°0 PO N AR OR D O°RLA2 737 XIP° OX ...

5% oo o3 15?31 512’0 DR X2 ¥R 701 0 DR K PP1Yy2
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m 9 5NN X7 N DR AWR 0DPR 9am N Ipw .2aynn
TIM° DR DR 2w 170 DO90I3 R TmI7 MDY 217 177 TAID MR
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... POW OTRA
“The fear of the L-rd is to hate evil, pride, arrogancy and the
evil way, and the forward mouth, do I hate” (Prov. 8:13).
“The fear of the L-rd is the beginning of wisdom, and the
knowledge of the All-holy is understanding” (Prov. 9:10).
“The fear of the L-rd prolongeth days, but the years of the
wicked shall be shortened” (Prov. 10:27). “He that walketh in
his uprightness feareth the L-rd, but he that is perverse in
his ways despiseth Him” (Prov. 14:2). “In the fear of the
L-rda...

Sefer Chassidim, Zhitomir, 1857 (Public Domain) « Medieval Jewish mysti-
cism, translated by Sholom Alchanan Singer. Northbrook, Ill. Whitehall Co.,
1971 (CC-BY)

123 N7° QOPPNIT NN YRwa PO 127 0

“The end of the matter, all having been heard: fear G-d.”
The ending of Ecclesiastes, sealed with awe.
Ecclesiastes 12:133:27 nonp
“23 M3 MWRY POIIANY XY PYRTNK YRl 937 137 A1
07
The end of the matter, all having been heard: fear G-d, and
keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

124 W N”2 07N .. MRRIYR DR N°Pon NIt v

The note says that this passage, from “the purpose of the
creation of the worlds” to “the very Infinite One,” is quoted
in Or HaTorah on Shemos.
KEHOT'S NOTE
120y Mnw N7MIR K2

125 oy X929 PR
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T . pRa e B,k 2wy na
126 oy K92 79n PR

Rabbeinu Bachya writes that Rosh Hashanah, the day the
world was created, is the beginning of G-d’s works, for

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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there is no king without a people. Cited in the Kehot note
for this principle.

Rabbeinu Bahya, Bereshit 38:30°7:17% n*wx12 ,12 1121

127 ay K92 79n PR

At the beginning of Balak, Rabbeinu Bachya explains that
without a people a king loses the name of king, for there is
no king without a people.

Rabbeinu Bahya, Bamidbar 22:2°2:275 92712 ,”°112 1127

PARAGRAPH 18

128 Y7om mobn

“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The worlds as the domain
of G-d’s Malchus.

Psalms 145:133:7”1np 0°2°1n
171 1377222 ANPWHM 0OnPY23 NS7R Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

., np oonn

PARAGRAPH 19

129 2IPON °D WY PNy

“And Sarah said: Elokim has made laughter for me; who-
ever hears will laugh with me.” Read as the purpose of the
Name Elokim, the future joy.

Genesis 21:61:X7 N°wx12

PPTPAY Y22 0ORPR V7 TRy phY M nRm
And Sarah said: ‘G-d hath made laughter for me; every one
that heareth will laugh on account of me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7YY 37990 1702 R2IM IRIM YUP L1 LR NPWRI2

130 DIZNRT TOPYNR DT

The note refers to the sources it gave at 64c, in the first
Shabbos Shuvah maamar.
KEHOT'S NOTE
.3,70 999 1101

131 17120 RAn

“And the glory of Havayah will be revealed, and all flesh
together will see.” The revelation of the time to come.
Isaiah 40:5°7:"n 171°yw°
11327 °7 78 °2 1717 2722 1871 °1 7922 17N
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
LRy
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,27 MAR

133 91181 P2

“Nullify your will before His will.” The inner aim of all the
mitzvos.

Pirkei Avot 2:4°7:’2 n1ax mwn
bu3 11987 I ARYY >79 L7197 13987 7y IR 7 R0
;IR 9P 73987 3B 0N 1937 PuoY 073 L1193 21En 7%
NX 7710 oK1 ,7A010 O 7Y AR3Y2 PRRA XY ,M3RT ™ ¥I0A OX
inloy ,ynw? WOR XY 127 IRKR PXY ,inipn? Yoy Ty 9720
73BN X7 KOG , MUK MIBRYD? KA OX) .ynwn?
He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 20

134 n7ya v
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE
.[3] .(8”D) ¥R MY 1% R

135 TOWYT NPT MDY R NI 19N PAIRTY

In the Gate of the Form of the Worlds, Etz Chaim speaks of
the lowest earth as Malchus of Malchus of Asiyah, and of
this earth as the outermost vessels of Asiyah.

Sefer Etz Chaim 43:1°X:3”n 01 vy

136 TINART TI0°7 YW 27WwWo2

An index volume: its list of the places where Tanya is cited
marks this reference as “chapters 3-67”.
KEHOT'S NOTE
»990% MMNoKT *02 0BT — X°INT 0 02 XMW nimpnin nnana
7087 7y 19%n 19102 327 7Y IUIRT NURT

PARAGRAPH 21

137 ayvn At T2

That discourse asks why man’s body was made differently
from all other creatures: plants and animals came forth
from the earth and water, body and soul together, by
G-d’s utterance, while man was formed separately.
KEHOT'S NOTE
LT,ARMN

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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138 TIN°2 N120INA 1A Y

This further explanation of “And Havayah Elokim formed
man” notes that the inanimate and the speaking are at op-
posite extremes, and so two Names were needed to join
them in man.
KEHOT'S NOTE
X ,TR™MN

139 (27y 975 172) 1% 2 npRa wrR
There too the Alter Rebbe refers to the Mikdash Melech at
the beginning of Tzav, 26b, on “Blessed be the Name of
the glory of His kingdom,” in connection with “the power
of my L-rd” (Numbers 14:17).

KEHOT'S NOTE
K ,n 1w D 27y 03 XD

PARAGRAPH 22
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The Zohar teaches that the root of awe is to fear G-d be-
cause He is the great Ruler, the root of all worlds, and all

before Him is accounted as nothing.

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE
.2,R0 R

141 TAN T APRN N

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
higher unity, in which all is nothing before G-d.
Deuteronomy 6:47:"1 0°727
TR 1 17P0R 1 PR ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23

142 WK 7P DR

There “Israel is for Me a head” is read as Israel being, as it
were, the level of the “head” above, and through their
Shema, “Hear, O Israel,” they draw down the Supreme
Will.
KEHOT'S NOTE
.[3] .17y (2 ,nn) mow vy

143 MIART RY2 NI

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

e L [o].(3,20) By

144 072y >”12 % 9>

“For the children of Israel are servants to Me; they are My
servants whom I brought out of the land of Egypt.” Even
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the servant’s nullification is “to Me,” bound to G-d
Himself.

Leviticus 25:557171:7175 Rp”

DTSR YN DO IRRTIYN 07 T3 218 PRI9IR 20
10275 °1 IR

For unto Me the children of Israel are servants; they are My

servants whom I brought forth out of the land of Egypt: I am

the L-RD your G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

11,12 RAp™)

PARAGRAPH 25
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The note records that an explanation on the maamar be-
ginning “Shuvah Yisrael ad,” on ad as a term of eternity, is
found in this manuscript volume.
KEHOT’'S NOTE
(R ,32) Inw Dyuaye a0y onx1 v Ty SRIwe 12w 177 DY 7IRa
ATV — AW 177 AR L[]

146 7Y oRPIY 7Y 1MPON K91 wan X

“Israel is saved by Havayah with an everlasting salvation;
you shall not be ashamed nor disgraced to all eternity.” Ad
as a term of eternity.
Isaiah 45:171:7171 W°yw°
Y nPY=TY IMPIN"KDY WANKY DOMPIY NYIUn N2 YTl SR
O Israel, that art saved by the L-RD with an everlasting sal-
vation; Ye shall not be ashamed nor confounded world with-
out end.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,0 v
147 P 1y M7y

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
0y 7on ve

PARAGRAPH 26

148 710 99 PR NI 19 1Mo

Or HaTorah, in its volume of collected topics, refers to this

passage; the note also points to the footnote at the bottom
of that page.
KEHOT'S NOTE

DA YRIWA 1IN W AIRD LIRDD 1R anp Y 00301y NPTIR XD

PARAGRAPH 27

149 7y BN 2w

“Return, O Israel, unto (ad) Havayah your G-d.” Now read

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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as: return ad, G-d’s revealed kingship, to its source.

Hosea 14:2°2:7” ywin

Y2 D702 73 PRIR M T 2R N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

150 Ny m9Ow DITRY oA

At 35d the Alter Rebbe applies the same saying to the soul:
the love of G-d above reason is hidden within the body and
the animal soul as in exile, as “they were exiled to Edom;
the Shechinah is with them,” the Shechinah being the
spark of G-dliness in the soul.
KEHOT'S NOTE
.[5] .(77y0 ,717) *27 R8N 3 97y .79, 73712 100

151 oMY 95w DITRY VA

Rabbi Nasan: Israel is beloved, for wherever they were ex-
iled the Shechinah was with them, to Egypt, to Babylon, to
Elam and to Edom, and when they return the Shechinah
returns with them.
Sifrei Bamidbar 161:5°7:X”0p 12712 5120
5R n°933 19237 (2 X DRINW) MR 070y 7100w 0°3nR o) ...
,0nny 1°9w %322% 193 5y n°a% 0°I%n2 onha PPAR N0l
,0MnY N1°9w 0977 193 ;7722 SN noaynt (An YY) TR
;0% 79m Own SNTART 09°Y32 "RDD SNnwY (VR T9RT°) TR
7N DITRA X2 710 (30 7°YW°) MKW DRy 170w DITRD 193
2 (7 0°727) MR ,07RY "W 0NN OAwSY .17%an 00Ta
AMIRY LPPOR T AW ROR ,TRRI KD DWW .qRnT1 9maw nxcn
WRIM "W °RIAN 713297 NR 9D 133571 nR (T 0w Y)
.. W WRID TINR

(Bamidbar 35:34) "in whose midst I dwell": Beloved are
Israel, for even when they are tamei the Shechinah reposes
among them — (Vayikra 16:16) "who dwells with them in the
midst of their uncleanliness," and (Ibid. 15:31) "... when
they defile My sanctuary which is in their midst," and
(Bamidbar 5:3) "and they shall not make unclean their
camps in whose midst I dwell." (Ibid. 35:34) "for I the L-rd
dwell in the midst of the children of Israel." R. Nathan says:
Beloved are Israel, for wherever they are exiled ...

Wikisource (CC-BY-SA) - Sifrei by Rabbi Shraga Silverstein (CC-BY)

PARAGRAPH 28

152 navwn peym

The Tzemach Tzedek explains that “to return it” means
the level of Malchus.
KEHOT'S NOTE
(51 12 %) X 1PN NPwRIa 17K

153 PWIBAN KST PP 190 P2

The Zohar explains that those who are always together and
never part are called “companions” (re’im), while those
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who long for each other and are not always together are
called “lovers” (dodim).

Zohar II, 56ax ,11 27
Zohar I1I, 4ax ,7 2’m

KEHOT’'S NOTE
XLTAATLR 27

m%1% 1PN YO° P Yt Pa PN

“Your eyes shall see Jerusalem, a tranquil habitation, a
tent that shall not be moved, whose pegs shall never be
pulled up.” The image of permanent revelation in the time
to come.
Isaiah 33:20°2:3"% vy
1932722 PIX XY M3 0PI APRIN TPY 2T 1R TE
ApNIYT23 V207021 ME? T ¥Rl
Look upon Zion, the city of our solemn gatherings; Thine
eyes shall see Jerusalem a peaceful habitation, A tent that
shall not be removed, The stakes whereof shall never be
plucked up, Neither shall any of the cords thereof be

broken.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o1 nepha

The Tzemach Tzedek writes that the Biur on “Shuvah
Yisrael ad” explains that the level of Malchus will be like
the level of Binah, for Abba and Imma are “two compan-
ions,” as the Arizal’s Likkutei Torah on Zechariah says on
“On that day.”
KEHOT'S NOTE
11%n’s n”MR .TRD'? 19%nw VY QW AR .ND°Y 1INNR1 D .ﬂ"1|7’? il
DT TR 7Y ORIWS 12 57 7R3 T R n JAPNRY
1°7012 ﬂ"IP‘?J wrRdY PYO 1IN O RPIRY .713°27 NI 10D Conn
,0°92712°0 .3, X7 12D Dy 1o m .T'l”1|777 07y LU RN 012 BTV
7,017 .3,an K120 .3

70 R A2
“On that day Havayah shall be One and His Name One.”

The verse on which the Arizal’s teaching about vav-hei ris-
ing to yud-hei is given.
Zechariah 14:9°'0:7 o0t
ST Y TN T KIT 0P2 YIRGTRTRY Ton n
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Byl ORWA 1D MAW OUN TRY WK WIpRY

The note points there on the impermanence of the First
Temple compared with the time to come; it does not quote
it.
KEHOT'S NOTE
.19 °Y JAMNKRY D N”MIRIY .2 ,RP RYTTIRD 17X RN

Mawm arn ny™

“Know this day and take to your heart that Havayah is

likuteitorah.com/likkutei-torah/shabbos-shuvah/
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G-d.” The verse of the discourse the text refers to.

Deuteronomy 4:39v”5:*7 0°727

") Pyun DRw2 DRORT XA N "2 722770K NAWM oD nyT)
“TI9 X NN PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YT PN IRYM
“For the earth shall be filled with knowledge of Havayah.”

The future revelation of the light that encompasses all
worlds.
Isaiah 11:9°0:x °yw°
D72 ""NK NPT IR KPR WP 117032 INNEKP) WRY
:0°92n 072
They shall not hurt nor destroy In all My holy mountain; For
the earth shall be full of the knowledge of the L-RD, As the
waters cover the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPAW K7 °1°IN
“For I, Havayah, have not changed.” The changeless level
from which the permanent tent is drawn.
Malachi 3:6"1:"3 25x%n
{00777 X2 Jpy7™33 DOXY N30 K2 1 73K 7
For I the L-RD change not; and ye, O sons of Jacob, are not

consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

(X790 19PT) 77N WUnD
The Tzemach Tzedek writes that the Idra Rabba (137a) ex-
plains this as coming through the drawing-down of the
concealed mind (mocha setima’ah) of Atika, as does the
Idra Zuta (end of 293b), and that from this will come “a
tent that shall not be moved.”
KEHOT'S NOTE
™3TRY ,RPONYT 0™ nownn vCY RINw R*Y0 T”bPT 27IR2 NN
Y MEN D NPIR — TR 53 5RO qwny amy L,2”yo 1U¥0T
97y IR P Lwn Y 130NRY 2 N”MIR2 02 901 LAEPIR

AANR PR PONYD AR 2

In the Idra Rabba the Zohar asks how Jerusalem can be
called “a tranquil habitation,” and answers that “tranquil
habitation” is said of Atik Yomin, whose eye is tranquil and
merciful.

Zohar, Idra Rabba 29:209-2202"7-19"7:1”3 K27 R1TXT 777 190

P70 270 . . 92nnY aWwpnn X0 Tn°

The note says that the image of the peg that binds the tent
to the ground is explained there at length.
KEHOT'S NOTE
.‘|’?’R1 2DPIR’Y 118N ’A N”MIR2 IRAN]
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“Yours, Havayah, are the greatness ... for all that is in
heaven and on earth.” Read as “that which holds heaven
and earth together,” like the peg that binds the tent to the

ground.

I Chronicles 29:11X™:1”2 X 0°1°71 °727

IR DORw3 373 TIM M3IM NIWEAM MM 17T 1 7Y
WK P07 Rpannm n27nna 17

Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

WIS B 0D 10

There “the mountains shall depart” means that all earlier
revelations will be like a candle before a torch beside the
great revelation of the future, and “My covenant of peace”
is the supernal covenant that binds what is far above the
chain of worlds so that it comes into revelation, so that
above and below are equal.
KEHOT'S NOTE
.2 ,Xn RXN 9yh

WY B 0D

“For the mountains shall depart and the hills be moved,
but My kindness shall not depart from you, and My
covenant of peace shall not be moved.” The verse of the
discourse the text refers to.

Isaiah 54:107:773 17°yw°

M rzimz'x"? AARR CTOM 11LIRA NIYaIm wWn? 070 03
T 07R 0K VAN KD NIPY

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TV 121 RWN Q7 N 72D

“For thus says the High and Exalted One, who dwells for-
ever (ad).” Ad as eternity.
Isaiah 57:1570:1"17°yw°
RIT"NXY 1I9WR WiTR1 iR R0 WITRY TY 9% Ripa) 07 K D 73
:0°KD71 27 Ni°Na?Y 0°9DW M0 NN Mo
For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the

contrite ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A0 L1y
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Y1 BRI iR o
“Havayah shall reign forever and ever.” G-d’s eternal
kingship, ad.
Exodus 15:1817>:7"0 mnw
:1y1 0%Y% Ton° Havayah
The L-RD shall reign for ever and ever.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

10 mnw

LR 12w

G-d told Reuven, the first to repent, that his descendant
Hoshea would open with teshuvah: “Return, O Israel, unto
Havayah your G-d.”

Bereshit Rabbah 84:191%™:775 1127 n°wX"2
721WN32 NAND ANRY AW I 1% TR RLA KD 0Wn L.
mO?0PRY LTPNN AAWwNa oMo Ty T332 jaw 1vn L,aeenn
DR NP LTTPOR U TY PRI AW (T YwI) MR YN
DY T MR 707y 1YW InDY 00y 1YY 1WNwN 0°097 N1Nd
72T MR L7IM1 227 MR AN 0°0D7 N1ND DR INPwM .OTR
IX1 957 72 DA AN 171 IR 07 :NARR 0K TR
12 NIND oA RIR 772 Y77 RIX N9 9K 33 NIND 0K L7710
.. TIPTWTIPT AT 12 X3RRI %27 ANK 1N IMNPOR AYI o0

“Reuben returned to the pit, and behold, Joseph was not in
the pit, and he rent his garments” (Genesis 37:29). “Reuben
returned to the pit” - where had he been? Rabbi Eliezer and
Rabbi Yehoshua: Rabbi Eliezer said: In his sackcloth and his
fasting. When he was free, he went and peered into that pit.
That is what is written: “Reuben returned to the pit.” The
Holy One blessed be He said to him: ‘A person has never
sinned before Me and repented, and you are the first to initi-
ate ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

1980 DA BAN L L YIN 10 NI N

There the Tzemach Tzedek explains this in another way,
and adds that the explanation given here is nevertheless
also true.

KEHOT'S NOTE
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“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The second half of the maa-
mar’s opening verse.
Hosea 14:2°2:7” ywin
Y2 RPY %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe’s maamar on the same verse, to which the note
points on the image of stumbling through sin.
KEHOT'S NOTE
L(X”1 BPIPN M”02 DOTI) IPWN PRIWS 1MW 17T IR

173 o°127 0%y NP

“Take words with you and return to Havayah; say to Him,
Forgive all iniquity and take what is good, and we will ren-
der for bullocks the offering of our lips.”
Hosea 14:3°3:7 ywii
20 MR 1Y RPNTP2 YHR MK CATOR 1MW 0°127 oony Ny
SN2 012 MPYN
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

174 1328 By ™1 11397

“And Havayah passed before his face and proclaimed,”
the opening of the Thirteen Attributes of Mercy. The mer-
cy comes from G-d’s “face.”
Exodus 34:61:7°% mnw
700727 BRI 13m0 5R o1 Lkl 1’;5—)"?5_7 112y
:NRKY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,
and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 30
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Wisdom, Prophecy and the Holy One, blessed be He, are
each asked what the sinner’s punishment is; only G-d an-
swers that he should do teshuvah and be atoned. The Alter
Rebbe quotes a version in which Wisdom says “The soul
that sins, it shall die.”

Jerusalem Talmud Makkot 2:61:°2 n157 *n2217° Tinon

176 995NN N2 ANVINT WAT RonD 1R

The note cites the Rebbe’s discussion of this version of the
saying, in which “The soul that sins, it shall die” is
Wisdom’s answer.
KEHOT'S NOTE
M RDT°A MTIR R .2WN 7 0°900 w90 470,370 MR *v17° IR7
2711970 R0 .R7I 1hwn 1:5 D°TIYN "1 1358 °Y TN W”WP’?:
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.17RR0 N
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
e bw w”p No72

179 237 9307 927 1730 2%

The Talmud explains “the understanding one” (navon) as
one who understands one thing from within another. Here
it defines the contemplation that leads to love.
Chagigah 14a:1227:X 77 1a°an
TRPn Y — 0NV .DOWIN ¥IapY) 0N NaY? YTV — vy
957 170 *1272 TNiBY AYYa — "DOwAn” i3l DR ooanRn
ML — wNY 227 TAR 927 TR0 A — N U2 PN
W22 Maneaw 770 *127 17 2ion’? k1w
William Davidson, Vocalized Arama{c (CC-BY-NC)
Sanhedrin 93b:3°3:2 7% 1"77710
7992 KPR ARIT 90K KD M0 poan '?; 127 MR ATINY 27 PR
YR? ,2WT? YTV - i3 OReVD YT - 1l v 3T
- "X YR” ,MIR 9 ANROPRI 1071 REY? YTV - CApnvn
PRy M 727 TR 93T PIRY - 7137 17 19702 078 XY
.0ipn %22 inind nonY -

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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180 SNDD D°nwn
“The heavens are My throne and the earth My footstool.”
The verse of the discourse the text refers to.
Isaiah 66:1°R:1"0 1°yw°
#2730 TR N72 AR Y9N 070 PIRT) KOD DY T M 1
SNMI DiPn 11K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Say to Him: Forgive all iniquity and take what is good.”
Read as addressed to G-d as “All,” the undivided level
above Chochmah.
Hosea 14:3°2: 7 ywin
290 1Y RPATP PHR MK CATOR 1MW 0°127 0By Inp
APNBY 0719 MnYYn
Take with you words, And return unto the L-RD; Say unto
Him: ‘Forgive all iniquity, And accept that which is good; So
will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 33

182 1°N2W 091D RPw
“And we will render for bullocks the offering of our lips.”
Words of teshuvah and prayer in place of offerings.

Hosea 14:3°3:77 yuii

290 nRY 1Y RPRTPD VPR MK TR AW 0°7127 IRy np
A3t 010 MY

Take with you words, And return unto the L-RD; Say unto

Him: ‘Forgive all iniquity, And accept that which is good; So

will we render for bullocks the offering of our lips.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

183 o M3 M AR T 1200

“When a man among you brings an offering to Havayah.”
An offering is described as “to Havayah.”
Leviticus 1:2°2:°X Rp™
TR M2 137 D2 P23 DTN DPK [N PRI 237N 13T
:02127R7NK 1270 IRBT7I 1R2371 1920
Speak unto the children of Israel, and say unto them: When
any man of you bringeth an offering unto the L-RD, ye shall
bring your offering of the cattle, even of the herd or of the
flock.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L7321 .0 .2 R ROP™

184 S M0 MY YN

“A burnt offering, a fire-offering, a pleasing fragrance to
Havayah.” The phrase recurs throughout the laws of
offerings.
Leviticus 1: 90X XIp™
MR 7YY AT PDITNN 1IDT PYRM 02 YO YY)
2 mimm)
but its inwards and its legs shall he wash with water; and the
priest shall make the whole smoke on the altar, for a burnt-
offering, an offering made by fire, of a sweet savour unto the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

185 731p 2PN N7 PEN

Rabbi Yehoshua ben Levi: the prayers were instituted to
correspond to the daily offerings. Prayer takes the place of
the offerings.
Berakhot 26b:7°1:217> N1372
PR PO0 197 DipRD YA MY N2 nPan fpn 3Py
X1 M7 0¥ 192 P7ENN P ANKY RV 7700 KOX “NYIp”
2 Y300 PX1 77001 737 0¥ XYD
Jacob instituted the evening Tefillah ; as it is said, "And he
lighted [paga'] upon the place, and tarried there all night"
(Gen. xxviii. 11) — "alighting" means prayer; as it is said,
"Therefore pray not thou for this people, neither lift up cry

nor prayer for them, neither make intercession [paga'l] to
Me" (Jer. vii. 16).
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,19M072

186 TR 220 TN PRI

“Michael, the great prince, stands and offers an offering
upon it,” on the altar built above.

Menachot 110a:9-11x"-"1:X »”p Mnan

T 37 MR 9773 27 9nR PRIYS DY DR DAY (3,2 2 0O 213T)
AR M 237 139P 1EY 20IpR) TAIY 21T W DRI 133 nam
N5 oy Abyn Ay moPha PRIoya oonon s1nbn 1R
(12,1 XAP™) 2°N57 KM WOPY w1 MK DR wIpn 13331 199K
12°RD 17N PO P DWRDY NRVAPY AMIAY Y 1IN0 DR

QWRY NRVM 77N 721y P10

Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE

2R3 17N R L7p M AR

187 SR SW 11TNIAW 271PR Ty PRI

Tosafos records differing midrashim on what Michael of-
fers: some say the souls of the righteous, some say lambs
of fire.

Tosafot on Menachot 110ax >p mnan %y maoin

188 N27 K179 PROM

The Zohar says that Michael is the High Priest and comes
from the side of the right.

Zohar II, 231ax ,x>1 27m
KEHOT'S NOTE

X LRDT 270 [0] (R LD)

189 N27 K179 PNROM

The Zohar calls Michael the High Priest, the “lion that
consumes the offerings,” who offers the souls of those who
return in teshuvah as an offering before G-d.

Zohar, Tzav 20:135-14571"1p-179p:’2 18,9 190

PARAGRAPH 34

190 IN¥RT2 0 NN W7

“Seek Havayah when He may be found.” Applied to the
Ten Days of Teshuvah, when the Infinite Light itself is
drawn down.
Isaiah 55:6:717117°yw°
1219 AN IR IRRRN N WIT
Seek ye the L-RD while He may be found, Call ye upon Him
while He is near;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191 213 YT AV CTITR AR

“I am my Beloved’s and my Beloved is mine, who grazes
among the lilies.” The verse of the discourse the text refers
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to.
Song of Songs 6:3°2:1 0*°W W
DWW AYIT 07 7T 7T IR
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 B71071 NP°Y12 70N DY

A short maamar of the Alter Rebbe on why shoes are not
worn on Yom Kippur, to which the note points.
KEHOT'S NOTE
0°RX¥Y PRW Yy 177 03 N .2 ,7TUIN0 A7IN2 R LRI RRY
.606 °Y 121N NPMIR 0w Y 0°9%PI ATR ONARN 7P o°oyana
0Py v

193 571017 NP°y12 MMOR 275M

On Yom Kippur eating, drinking, washing, anointing,
wearing the sandal and marital relations are forbidden.
The Alter Rebbe explains the prohibition of shoes.

Mishnah Yoma 8:1°X:’1 X1 mawn
5’[;@[! n?*y;;a 12°021 13°M7) NYN n?~;§; 70K 0°71227 o
nX 930 WO 0PI DY ST 7PM TR YR wRwnd
I0IR DM, PPN °27 0727, 2700
On the day of atonement, it is forbidden to eat and to drink,
to wash, to anoint, 2 to lace on [leather] shoes, and to in-
dulge in sexual intercourse. A king and a bride [until the
30th day after her nuptials] may wash their faces; and a ly-
ing-in woman may lace [put] on [leather] shoes. Such is the
dictum of Rabbi Eleazar: but the sages prohibit it.

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

194 571017 NDY12 TIOK 27O

The law that on Yom Kippur one may not wear a leather
sandal or shoe, cited in the Kehot note.

Shulchan Arukh, Orach Chayim 614:20n nx 717y n2w
27N
D DR 12 R¥PI1 YV 2P ®BR MY 2w DyIn IR D710 P10 710K
AR D IR 732 DW IR wp W IR na DY Dar 7oK MY 101 vy
0°73 By Y2 9mnY) 0°2771 w12 073 °RY? 129K 1mn 0°n
TP RI™T 237R) (71972 1°9Y RN 97annT e MY S mnon
:(L™np "0
It is forbidden to put on a sandle or a shoe of leather, not
even as a sole on an artificial leg and to go out with it. Even
if it is wooden (the shoe) and covered with leather it is for-
bidden, but if it is made of reed or straw or cloth or other
things, it is permissible even to go outside in them to the
public domain (the street). (It is permissible to stand on
cushions and pillows of leather, and anyhow one who is
strict about these ...

Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public
Domain) « Hilkhot Yom ha-Kippurim, trans. by Jan M. Brahms. HUC, 1976
(cc-BY)
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195 7w wrns

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] Rt pPaanowa 2 ,T’?ﬂ] R”¥7°D R121° 012

196 A1PY 22IND WP DT vruR

Sandalfon, an angel taller than his fellows, stands behind
the Chariot and ties crowns for his Maker. The text de-
scribes the angels as raising Israel’s prayers.
Chagigah 13b:4"7:2 ¥ n3°an
PUYPN 221 MW NPT DIN PIND T DN MM NPT XY
Rn°inn2 .nivnn '?EN Yo R LPIR2 TRIY XY TN "[}5573
I Y NiKn R 720w 30R 79237 LY 18710 Xin
17123 MI2” 122007 PR .ﬁJiP‘? 0703 WP 123713 "IN
22071 21X RIAK 0¥ INRT IAPD Y07 KDV inipnT Doon Minipnn
Kok 7ank!

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

AP 7N 2,20 0300

197 BRTWS P PRI RNN 1IPD 2w WP
Tosafos explains “ties crowns for his Maker”: from the
prayers of the righteous he makes crowns.

Tosafot on Chagigah 15a:1-17a: 'R:R 1>-’R:X 1”0 72°A0 2y Mpoin
AN vLRY NP0 PR WP YTIn? Lrotin povw nenm
75 17 YR AnD waon ontwIIna .0%AW 0°33 1AW KD
55 URY 7N 2727 AT AT M PNTY MRIPR YD0 ROK)
AN MR D735 5Y MAT MY X2 20p M R o mnT et
9 PYRW NT 1% 113 R 1PT2Y 19K IRN MK RIDID 0P K290
WX 73 DR (7732 °M) 2°N3T RD 107 D MR PRI PPaw
PP WA RIM AN D DOW 1P MR (21 21R) "awnD 2PRD
<o TP ANPWRAN 712 DO DOWYM MZn Mo 100 T

Vilna Edition (Public Domain)

198 0°oy13 "Ry 180 N

“How beautiful are your steps in shoes, O prince’s daugh-
ter.” The verse of the discourse the text refers to on the an-
gels as “shoes.”
Song of Songs 7:2°2:"t *°Wi1 W
> Y DOKPN 13 TIT CRien TN 0°PYI2 TRyD 19T
ST
How beautiful are thy steps in sandals, O prince’s daughter!
The roundings of thy thighs are like the links of a chain, The
work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

199 1°129p 279RT IR

In earlier times, when Israel brought offerings, the image
of a lion would descend and be seen upon the altar, con-
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suming the offerings.
Zohar I, 6ba ) X’
Zohar II, 278ax ,ny1 27mt

Zohar III, 17ax ,> 2’m

KEHOT'S NOTE

D '[?:P’? R LR% 9271200 BOYD ART LR L MR LAY 2701 .2 ) RV
LTIV MRA

200 %339 9IONT 17N

A lion of fire would descend to consume the offerings. The
Alter Rebbe compares the angels who raise the prayers to
this lion.

Zohar, Vayikra 40:278-41:28571797:X"1n-1"1y:1 RIp™ 711 7190

201 PY° WD

“As an eagle stirs up its nest, hovering over its young.”
The verse of the discourse the text refers to.

Deuteronomy 32:11x>:277 0°737

N3R5y IR 17N> 101D B9 AN PHIATRY 1R 1Y WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

202 97933 9199 BON2 PPN TRy DYDY
A maamar of the Rebbe to which the note points on the
“face” that does not itself come into revelation; it does not
quote it.

KEHOT'S NOTE
.(07nRwn vaw 771 DIWVIIPI 0OTI) 1 °°Y0 V”IWN 137 "NR2 177 IR0

203 YN o oIee

“For on this day He shall atone for you, to purify you; from
all your sins before Havayah you shall be purified.” Lifnei,
“before,” is read as pnei, G-d’s “face.”

Leviticus 16:30°7:10 X1p™

770N 7 %197 D2 NRVA P31 DINK Y7 077y 12 MI 02

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L, RPN
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Kehot’s note points to Zohar II, 135b for these words.

Zohar I1, 135ba ,1%p 2m

KEHOT’'S NOTE
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