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T H E  B I G  I D E A

The two days of Rosh HaShanah and Yom Kippur, “the third day,” are stages in re‐

turning to the inner point of the heart, where Israel is the innermost heart of G-d. A

heart closed by sin is reopened in prayer through mercy aroused over the soul’s

fall, and G-d answers by opening the hidden source of mercy, until the two Names,

Havayah and Elokim, make the double heart one.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the

notes at the end.

T H E  M A A M A R  I N  B R I E F

Hosea’s “He will revive us after two days; on the third day He will raise us up, and we shall live before

Him” speaks of the two days of Rosh HaShanah, which raise the worlds in their inner and outer dimen‐

sions, and of Yom Kippur. Israel is the inner point of G-d’s “heart,” and every Jew has two hearts: a

natural love that hindrances can block, and an inner point from which the higher teshuvah comes. A

blemish of the covenant, or false and disparaging speech, removes the hei of the inner heart: kallah

becomes kol, the heart turns to stone, and even Torah study is not counted as G-d’s word. The remedy

is the hour of prayer: contemplating how far his soul has fallen, a person arouses abundant mercy, and

G-d opens the “yuds,” the hidden source of the Thirteen Attributes of Mercy, which wash away sin and

give a new will; Elul is the time of this opening. Yom Kippur draws mercy beyond any arousal from be‐

low, face to face. As dawn breaks through the earth, mercy breaks through the body’s screen; and there

is also the “dew” of mercy where no screen exists.

O U T L I N E

1 The two days, the third day and the inner heart

The two days of Rosh HaShanah raise the worlds in their inner and outer dimensions, and Yom Kippur is the

third day. Israel is the inner point of G-d’s heart; every Jew has an outer, natural love and an inner point from

which the higher teshuvah comes, and the Ten Days of Teshuvah are for reaching it, face to face.

¶1

2 How the inner heart is lost

A blemish of the covenant removes the hei of the inner heart, so kallah becomes kol and the heart becomes

stone. The covenants of the heart and the tongue are blemished in the same way: false or disparaging

speech breaks the channel of G-d’s speech, so that even later Torah study is not called His word.

¶2–4
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3 The remedy: prayer and the opening of the yuds

In the hour of prayer a person turns his will by arousing abundant mercy over his soul’s fall, through worldly

preoccupation and doubts in faith. G-d answers by opening the yuds, the hidden source of the Thirteen

Attributes of Mercy, which wash away sin and give a new will; Elul is when this source opens, and then one

can return from the depth of the heart.

¶5

4 Yom Kippur, the third day

The two days are sovev and memalei; the third day, Yom Kippur, is higher still and is reached only from

above. The Zohar’s three heads, the three levels of teshuvah and nefesh, ruach and neshamah match the

three days.

¶6

5 Dawn, rain and dew

As dawn breaks through the earth that hides the sun, mercy breaks through the body that screens G-d’s

face, and G-d comes “like the rain.” Yet dew is the proper request: mercy flows even where no screen sepa‐

rates, since Elokim conceals Havayah even from the higher worlds, and through these two Names the dou‐

ble heart becomes one.

¶7–8

K E Y  C O N C E P T S

The inner point of the heart נקודת פנימיות הלב
The innermost core of a Jew’s heart, deeper than reason

and natural feeling. Israel as a whole is this point in G-d’s

“heart,” and real teshuvah comes from it.

Two hearts ב׳ לבבות
The doubled letter in levavcha (“your heart”) shows two

hearts: an outer, natural love for G-d that can be blocked,

and the inner point that cannot.

Kol and kallah כל / כלה
Israel is called kallah, bride, when the inner heart is re‐

vealed; a blemish removes the hei and leaves only kol,

“all.” The opening of the yuds into a hei restores it.

Abundant mercy רחמים רבים
The compassion aroused when a person contemplates

how far his soul has fallen from its high source; it draws

down the Thirteen Attributes of Mercy.

The opening of the yuds פתיחו דיודין
Reading “You open Your hand” as “Your yuds”: the hid‐

den, ungraspable source of mercy is opened, as hinted in

the four yuds of “I am my beloved’s and my beloved is

mine” in Elul.

Dew טל
Mercy that comes without clouds, at night: compassion

even where no screen of sin or body separates, as for the

higher worlds hidden from Havayah by Elokim.
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S E C T I O N  1  ·  ¶ 1

The two days, the third day and the inner heart

1 ביום השלישי יקימנו וגו׳ )בהושע סימן ו׳( יחיינו מיומים הם ב׳ ימים של ר״ה ]ראש השנה[ יחיינו מיומים2,
5 ,6 כי ר״ה ]ראש השנה[ לעולם ב׳ ימים3 אפי׳ ]אפילו[ בזמן שהיו מקדשין ע״פ4 הראיה.

“He will revive us after two days; on the third day He will raise us up,” etc. (in Hosea, chapter 6).

“He will revive us after two days”: these are the two days of Rosh HaShanah, for Rosh HaShanah is

always two days, even at the time when they used to sanctify [the month] by the sighting [of the new

moon].

The maamar opens with Hosea 6:2, a prophecy of Israel’s revival: “He will revive us after two days; on the

third day He will raise us up, and we shall live before Him.” The Alter Rebbe reads the “two days” as the two

days of Rosh HaShanah, which were kept even in the era when the new month was fixed by witnesses who

sighted the new moon. A Kehot note explains that this does not mean every year, but that even then there

were years when Rosh HaShanah was two days; the Jerusalem Talmud (Eruvin 3:9) calls the two days an en‐

actment of the early prophets.

ביום השלישי הוא7 יום כיפור. והענין דהנה ב׳ ימים של ר״ה ]ראש השנה[ הם עליות העולמות ביום אחד

הוא בחי׳ פנימיות.

“On the third day” is Yom Kippur. The explanation is this: the two days of Rosh HaShanah are the

ascents of the worlds; on the first day it is the level of the inner dimension (pnimiyus).

“The third day,” coming after the two days of Rosh HaShanah, is Yom Kippur. On Rosh HaShanah all the

worlds ascend to their source, and on the first day this ascent takes place in their inner dimension. A Kehot

note draws the conclusion that the two days are one matter, the ascent of the worlds, with two particulars

within it.

8 )כמ״ש בפע״ח ]בפרי עץ חיים[ שער ר״ה ]ראש השנה[ ספ״ד ]סוף פרק ד׳[( ולהבין ענין זה דהנה ויום ב׳ הוא בחי׳ חיצוני׳

כתיב לבבתני אחותי כלה9 שכנס״י ]שכנסת ישראל[ מקור כל הנשמות הוא בחי׳ נקודה פנימיות לבו של

הקב״ה

And the second day is the level of the outer dimension (chitzoniyus) (as is written in Pri Etz Chaim,

Sha’ar Rosh HaShanah, end of chapter 4). To understand this matter: it is written, “You have cap‐

tured my heart, my sister, [my] bride”: the Congregation of Israel (Knesses Yisrael), the source of

all the souls, is the level of the point of the inner dimension of the heart of the Holy One, blessed be

He.

On the second day the ascent takes place in the outer dimension, as the Arizal’s teachings in Pri Etz Chaim

explain. To clarify what “inner” means, the Alter Rebbe turns to Song of Songs 4:9, where G-d says to Israel,

“You have captured my heart”: the Congregation of Israel, the collective source of all Jewish souls, is the in‐

nermost point of G-d’s “heart.”

1
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כי אף שהוא ית׳ אין לו דמות הגוף10 כו׳ הנה דברה תורה כלשון בני אדם11 כמ״ש12

For although He, may He be blessed, has no likeness of a body, etc., the Torah speaks in the lan‐

guage of human beings, as it is written,

Speaking of G-d’s “heart” does not mean He has a body. The Torah describes G-d “in the language of human

beings,” an expression of the Talmud (Berakhot 31b) that the Rambam applies to every bodily image of G-d

in Scripture (Laws of the Foundations of the Torah 1:9).

ועל דמות הכסא דמות כמראה אדם13 עליו מלמעלה )ע׳ ]עיין[ מק״מ ]מקדש מלך[ משפטים קכ״ב14 א׳
15 ועמ״ש בביאור ע״פ לבבתני(.

“And upon the likeness of the throne, a likeness like the appearance of a man upon it, from above”

(see the Mikdash Melech on Mishpatim, 122a, and see what is written in the explanation on the

verse “You have captured my heart”).

The example is Ezekiel’s vision of “a likeness like the appearance of a man” seated upon the throne:

Scripture itself pictures the Divine in the form of a human figure, so it can speak of a “heart.” For this the

Alter Rebbe refers to the Mikdash Melech, a commentary on the Zohar, and to his own explanation of “You

have captured my heart” in Likkutei Torah on Shir HaShirim.

והנה כמו למשל לבו של אדם שהוא עיקר חיותו. כך ישראל עלו16 במחשבה17 והוא עיקר בריאות

עליונים ותחתונים והוא בחי׳ נקודה אמצעית וכו׳

Now, just as, by way of analogy, a person’s heart is the core of his life-force, so “Israel arose in

[G-d’s] thought,” and this is the core of the creation of the higher and lower beings; and this is the

level of the middle point, etc.

As the heart is the center of a person’s life, so Israel is the center of creation. The Midrash (Bereishis Rabbah

1:4) teaches that Israel “arose in [G-d’s] thought” before the world was made, so Israel is the core of the cre‐

ation of all beings, above and below; this is what is called the “middle point.”

20 הדר באילנו21 כו׳. וענין נקודה אמצעית 18 גבי פרי עץ הדר. )ועמ״ש מזה בד״ה ביום השמיני עצרת19,

ע׳ ]עיין[ בזהר פ׳ שלח( )דקס״א ב׳( ולבא שארי באמצעיתא22 כו׳

(And see what is written on this in the discourse beginning “On the eighth day, an assembly,” re‐

garding “the fruit of the hadar tree”: [the fruit] “that dwells (hadar) on its tree,” etc. And on the sub‐

ject of the middle point, see the Zohar, Parshas Sh’lach) (page 161b): “And the heart dwells in the

middle,” etc.,

The Alter Rebbe’s parenthetical gloss refers to the discourse for Shemini Atzeres, which takes up the esrog,

“the fruit of the hadar tree”; the Talmud (Sukkah 35a) reads hadar as the fruit “that dwells” on its tree. On

the “middle point” the gloss cites the Zohar on Sh’lach, which says that G-d made the world like one body,

with the limbs arranged around the heart and “the heart dwelling in the middle” of the whole body.
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לאתר דאקרי קדה״ק ]קודש הקדשים[ כו׳ ותמן הוא לבא שריא כו׳ וע׳ בזהר ויחי )דרל״א א׳( ואיהי נקודה

אמצעיתא כו׳ ובפ׳ נח )דע״ב א׳(.

“to the place that is called the Holy of Holies,” etc., “and there the heart dwells,” etc. And see the

Zohar, Vayechi (page 231a): “And it is the middle point,” etc., and in Parshas Noach (page 72a).

The Zohar continues that the heart of the world is the place called the Holy of Holies. The Zohar in Vayechi

likewise calls the foundation stone of the Temple “the middle point” of the world, the point on which the Holy

of Holies stands; the gloss adds a passage in Parshas Noach.

ועמ״ש בד״ה זכור את23 אשר עשה לך עמלק24 בענין לבבתני כו׳ עד וזהו אל ארץ כו׳ זבת חלב ודבש

ע״ש.

And see what is written in the discourse beginning “Remember what Amalek did to you,” on the

subject of “You have captured my heart,” etc., up to “And this is [the meaning of] ‘to a land,’ etc.,

‘flowing with milk and honey’”; see there.

A further reference: the discourse in Torah Ohr on “Remember what Amalek did to you” (Deuteronomy

25:17), which discusses “You have captured my heart” up to its explanation of “a land … flowing with milk

and honey.”

וע׳ עוד מענין נקודה25 בזהר פ׳ ויקהל )דר״ד א׳ ב׳( ובר״ח ]ובראשית חכמה[ פ״ב ]פרק ב׳[ משער הקדושה. ועוד

מזה בפי׳ הרמ״ז ]הרב משה זכות[ בזהר פ׳ תצוה )דף קפ״ד ב׳(

And see further on the subject of the point in the Zohar, Parshas Vayakhel (page 204a–b), and in

Reishis Chochmah, chapter 2 of the Gate of Holiness. And [there is] more on this in the Ramaz’s

commentary on the Zohar, Parshas Tetzaveh (page 184b),

More sources on the “point”: the Zohar on Vayakhel, which describes the six weekdays as united in “one holy

point”; Reishis Chochmah, a classic work of Kabbalistic ethics, in chapter 2 of its Gate of Holiness; and the

commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar, Tetzaveh.

בענין אחר והמלאכים הם בחי׳ חיצוניות ונקראים בבחי׳ קרביים26 ומעיים כענין שנאמר המו מעי

27 וכל קרבי את שם קדשו29 מפני שהם כלים להשפעות חיות אלקות. לו28,

in another context. And the angels are the level of the outer dimension, and they are referred to as

the level of the inward parts and the innards, as it is said, “My innards stir for him,” and “All my in‐

ward parts [bless] His holy Name,” because they are vessels for the flow of G-dly life-force.

The Ramaz’s discussion of the point is in a different context. Against Israel, the inner heart, the Alter Rebbe

sets the angels, who are the outer dimension and are likened to the body’s inner organs, as in the verses “My

innards stir for him” (Jeremiah 31:20) and “All my inward parts, [bless] His holy Name” (Psalms 103:1). They

are called by these names because they serve as vessels through which G-dly life-force flows, as the organs

carry the body’s life without being its heart.
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(. והנה האדם הוא כלול משתיהם ויש בו ב׳ בחי׳ )ועמ״ש מזה בביאור ע״פ ויהי קול מעל לרקיע30
פנימית וחיצוניות הנ״ל בלבו כמ״ש ואהבת בכל לבבך31

(And see what is written on this in the explanation on the verse “And there was a voice from above

the firmament.”) Now, man is comprised of both of them: he has in his heart the two levels men‐

tioned above, the inner and the outer dimension, as it is written, “And you shall love with all your

heart (levavcha),”

After a reference to his explanation of “And there was a voice from above the firmament” (Ezekiel 1:25), the

Alter Rebbe turns to man, who has both levels, inner and outer, within his own heart. The proof is the com‐

mandment “And you shall love … with all your heart” (Deuteronomy 6:5), where “your heart” is spelled lev‐

avcha, with a doubled letter beis.

ולא כתיב בכל לבך מפני שיש ב׳ לבבות בחי׳ חיצוניות היא האהבה הטבעית שיש בכל אחד ואחד
מישראל ואפי׳ ]ואפילו[ רשעים מלאים חרטות32

and it does not say “with all your heart (libcha),” because there are two hearts. The level of the out‐

er dimension is the natural love that is in each and every one of Israel; and even the wicked are full

of regrets,

Had the verse meant a single heart it would have said libcha; the doubled letter shows two hearts. The outer

heart is the natural love for G-d found in every Jew, which shows itself even in the wicked, for, as the Sages

said, “the wicked are full of regrets” (cited in Tanya, chapter 11).

כי טבע כל איש ישראל למשוך אליו ית׳ לדבקה בו אלא מפני שהיא בבחי׳ חיצוניות וטבעיות לבד

for it is the nature of every Jew to be drawn to Him, may He be blessed, to cleave to Him. Only, be‐

cause it is at the level of the outer dimension and of nature alone,

Their regret comes from this nature: every Jew is drawn to G-d by nature and longs to cleave to Him. But this

love belongs to the outer dimension of the heart; it is an inborn trait, not yet the person’s innermost self.

לכן יש מניעות כו׳ אבל עיקר התשובה בלב שהיא בחי׳ תשובה עילאה מעומקא דליבא ונקרא בחי׳
33 פנימיות הלב והוא ענין מ״ש ועמך כולם צדיקים.

there are therefore hindrances, etc. But the essence of teshuvah (return) is in the heart, which is

the level of the higher teshuvah (teshuvah ila’ah), from the depth of the heart; and this is called the

level of the inner dimension of the heart. And this is the meaning of what is written, “And your peo‐

ple are all righteous.”

Because this love is only outer and natural, hindrances can stand in its way. Real teshuvah comes from the

inner heart, “from the depth of the heart,” and is called the higher teshuvah; because every Jew has this in‐

ner point, Isaiah (60:21) can say, “Your people are all righteous.”
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42 35 מה תמר אין לו אלא לב אחד43, ,36 ,37 ,38 ,39 ,40 עמ״ש בביאור ע״פ מי יתנך34 כי צדיק כתמר יפרח41,

כו׳.

See what is written in the explanation on the verse “Would that you were [as a brother to me]”: that

“The righteous one will flourish like a date palm”: just as a date palm has only one heart, etc.

The Alter Rebbe points to his explanation of Song of Songs 8:1, “Would that you were as a brother to me,”

which uses the verse “The righteous one will flourish like a date palm” (Psalms 92:13). The Talmud (Sukkah

45b) explains the comparison: just as the date palm has only one heart, so Israel has only one heart, directed

to their Father in heaven.

כמאמר כשם שאין בלבך אלא אחד44 כך אין בלבנו אלא אחד והוא מאמר השבטים שהיו מרכבת

45 כו׳
השכינה ליעקב שהי׳ ]שהיה[ מרכבה לקוב״ה ]לקודשא בריך הוא[

As in the saying, “Just as in your heart there is only One, so in our heart there is only One.” And

this is the saying of the tribes, who were the chariot of the Shechinah (the Divine Presence) to

Yaakov, who was a chariot to the Holy One, blessed be He, etc.

The Talmud (Pesachim 56a) relates that Yaakov’s sons, at his deathbed, declared, “Just as in your heart there

is only One, so in our heart there is only One.” A “chariot” is something wholly given over to its rider: the

tribes were a chariot for the Shechinah, G-d’s presence as it dwells below, in relation to Yaakov, while Yaakov

himself was a chariot for the Holy One, blessed be He; the Midrash (Bereishis Rabbah 47:6) says, “The

Patriarchs are the chariot.”

47 בענין יריחו עיר התמרים49 וע׳ ]ועמ״ש מזה ע״פ זכור דעמלק46 ומ״ש בביאור ע״פ אלה מסעי48,

מענין צדיק כתמר יפרח50 ברבות פ׳ לך לך ר״פ מ״א במדבר ר״פ ג׳ ובזהר ח ״א )דפ״ב ]דפרק ב׳[ א׳ דר״כ

ע״ב(.

[And see what is written on this on the verse “Remember” concerning Amalek, and what is written

in the explanation on the verse “These are the journeys,” on the subject of “Jericho, the city of date

palms.” And on the subject of “The righteous one will flourish like a date palm,” see [Midrash]

Rabbah on Parshas Lech Lecha, at the beginning of section 41, [and] on Bamidbar, at the begin‐

ning of section 3, and in the Zohar, Part I (page 82a; page 220b);

A bracketed gloss lists more sources on the date palm: the discourse on “Remember” about Amalek; the ex‐

planation on “These are the journeys” in Likkutei Torah, Masei, which speaks of Jericho, “the city of date

palms” (Deuteronomy 34:3), as the tzaddik whose heart holds one desire, for G-d alone; and the Midrash

Rabbah and Zohar on “The righteous one will flourish like a date palm.”
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ח״ג ]חלק ג׳[ )די״ו א׳ דרצ״ב סע״א ]סוף עמוד א[([. ולפ״ז ]ולפי זה[ י״ל ]יש לומר[ שזהו ענין מ״ש בשה״ש ]בשיר השירים[

רבה ס״פ אני ישנה בענין תמתי ר׳ ]רבי[ ינאי אמר תאומתי51 כו׳.

Part III (page 16a; page 292, end of side a).] Accordingly, it may be said that this is the meaning of

what is written in Shir HaShirim Rabbah, at the end of the section “I sleep,” on the subject of “my

perfect one” (tamasi): Rabbi Yannai said, “my twin” (te’omasi), etc.

After the last Zohar references, the Alter Rebbe suggests that the same “one heart” explains a Midrash on

Song of Songs 5:2. G-d calls Israel tamasi, “my perfect one,” and Rabbi Yannai reads it te’omasi, “my twin,”

adding, “as it were, I am not greater than she, nor is she greater than I.”

ועמ״ש ע״ז סד״ה ששים המה52 כו׳ אחת היא כו׳ בשם האריז״ל ]האר״י זכרונו לברכה[ בזהר הרקיע ר״פ

בראשית ועיין בפרדס בעה״כ ]בערכי הכינויים[ ערך תמר ובסה״מ ]ובספר הדרת מלך[ סי׳ י״א.

And see what is written about this at the end of the discourse beginning “There are sixty,” etc.,

“One is she,” etc., in the name of the Arizal, of blessed memory, in Zohar HaRakia, at the begin‐

ning of Bereishis; and see the Pardes, in Erchei HaKinuyim, the entry “Tamar” (date palm), and

Sefer Hadras Melech, section 11.

More references: the end of the discourse on “There are sixty … One is she” (Song of Songs 6:8–9), which

cites the Arizal’s Zohar HaRakia, a commentary on the Zohar; the entry “Tamar” in Erchei HaKinuyim, the

dictionary of Kabbalistic terms in Rabbi Moshe Cordovero’s Pardes; and Sefer Hadras Melech, section 11.

וזהו שכתוב לבבתני באחת מעיניך. פי׳ באחת משתי המדות הנ״ל במיוחדת שבהם דהיינו בחי׳ פנימיות

הנ״ל.

And this is [the meaning of] what is written, “You have captured my heart with one of your eyes”:

that is, with one of the two attributes mentioned above, the singular one among them, namely the

level of the inner dimension mentioned above.

Now the Alter Rebbe returns to Song of Songs 4:9: “You have captured my heart with one of your eyes.” The

two “eyes” are the two levels of the heart described above, outer and inner; G-d’s heart is captured by the

“one,” the singular level, the inner one.

וזהו ענין כל עשי״ת ]עשרת ימי תשובה[ בבחי׳ פנימיות נקודת הלב להיות פב״פ ]פנים בפנים[ כו׳ למהוי אחד

באחד53 כו׳.

And this is the theme of all the Ten Days of Teshuvah, at the level of the inner dimension of the

point of the heart: to be face to face, etc., “to be one with One,” etc.

Reaching this inner point of the heart is the work of all the Ten Days of Teshuvah, from Rosh HaShanah to

Yom Kippur, so that the bond between Israel and G-d becomes “face to face.” The phrase “to be one with

One” comes from the Zohar (2:135a), describing a union in which the one below is joined to the One above.
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S E C T I O N  2  ·  ¶ 2 – 4

How the inner heart is lost

וזהו ביום השלישי שהוא יוהכ״פ ]יום הכפורים[ יקימנו ונחיה לפניו לפניו דייקא בבחי׳ פנים הנ״ל )ועמ״ש
54 ,55 ,56 סד״ה לבאר ענין יוהכ״פ ]יום הכפורים[ ובד״ה שובה ישראל עד(:

And this is [the meaning of] “On the third day,” which is Yom Kippur, “He will raise us up, and we

shall live before Him”: “before Him” (lefanav) precisely, at the level of “face” (panim) mentioned

above. (And see what is written at the end of the discourse beginning “To explain the matter of Yom

Kippur,” and in the discourse beginning “Return, O Israel, unto [Havayah your G-d].”)

So the end of the verse, “on the third day,” Yom Kippur, “He will raise us up, and we shall live before Him,” is

read precisely: lefanav, “before Him,” contains panim, “face,” the inner level reached face to face. The Alter

Rebbe closes with references to his discourse explaining Yom Kippur and to the one on “Return, O Israel”

(Hosea 14:2).

57 פי׳ עיני כל הוא כנ״י ]כנסת ישראל[ שנקרא כלה ב ולהרחיב הביאור הנה כתיב עיני כל אליך ישברו.

והיינו בזמן שהם בחי׳ לבבתני הנ״ל

2. To expand the explanation: it is written, “The eyes of all (kol) look hopefully to You.” The mean‐

ing is: “the eyes of all” is the Community of Israel (Knesses Yisrael), which is called kallah (bride);

that is, at the time when they are at the level of “You have captured my heart” mentioned above.

Section 2 develops the inner point of the heart through Psalms 145:15, “The eyes of all look hopefully to

You.” The Alter Rebbe reads “all” (kol, כל) as Knesses Yisrael, the Community of Israel, who is called kallah

the “bride” of “You have captured my heart, my sister, [my] bride”; she bears that name when she is at ,(כלה)

that inner level.

58 אבל כשחסר מהם בחי׳ זו מפני הפגם נקרא כל בלא ה׳. )ועמ״ש מזה בד״ה עיני כל בפ׳ מטות(.

But when this level is lacking in them because of a blemish, they are called kol (all), without the

hei. (And see what is written on this in the discourse beginning “The eyes of all,” in Parshas

Matos.)

When a blemish takes this inner level away, Israel is called only kol, the same word without its final letter hei.

The text refers to the discourse on “The eyes of all” in Likkutei Torah, Parshas Matos.

2
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והיינו מפני פגם הברית שכן מצינו באברהם שאחר המילה ניתוסף לו אות ה׳ על שמו והיה שמך
אברהם59

That is, because of a blemish of the covenant; for so we find with Avraham, that after the circumci‐

sion the letter hei was added to his name: “And your name shall be Avraham.”

The blemish meant here is a blemish of the covenant, which in the language of Chassidus and Kabbalah

means a sin against sexual purity, damaging the covenant of circumcision. The proof is Avraham: in connec‐

tion with his circumcision the letter hei was added to his name, and Avram became Avraham (Genesis 17:5),

so the hei is bound up with the covenant.

)וה׳ זהו היא60 ה׳ עיאלה שהיא פנימית ה׳ תתאה והיא בחי׳ פנימית הלב וכמ״ש בד״ה ושאבתם מים61
ועוד כי ה׳ עילאה שרשה מלמעלה מעלה כמ״ש בד״ה ענין לך לך62

(And this hei is the higher hei, which is the inner dimension of the lower hei, and it is the level of

the inner dimension of the heart, as is explained in the discourse beginning “And you shall draw

water.” Moreover, the higher hei is rooted very high above, as is explained in the discourse begin‐

ning “The matter of Lech Lecha,”

The Name Havayah contains two letters hei, called in Kabbalah the higher hei and the lower hei. The hei giv‐

en to Avraham is the higher one, the inner dimension of the lower hei and so the inner dimension of the

heart, and its root is very high, as the discourses on “And you shall draw water” (Isaiah 12:3) and “The mat‐

ter of Lech Lecha” explain.

והיינו מבחי׳ רצון העליון שלמעלה מהחכמה וזהו ענין פנימית הלב. ועמ״ש מענין פנימית הלב בד״ה
64 ) והיה ביום ההוא יתקע63

that is, from the level of the Supernal Will, which is above Chochmah (wisdom); and this is the

meaning of the inner dimension of the heart. And see what is written on the subject of the inner di‐

mension of the heart in the discourse beginning “And it shall be on that day, [a great shofar] will be

sounded.”)

The higher hei is rooted in the Supernal Will, which stands above Chochmah (wisdom); this, the Alter Rebbe

says, is what the inner dimension of the heart is: a will deeper than any reason. The parenthesis closes with a

reference to the discourse on “And it shall be on that day, a great shofar will be sounded” (Isaiah 27:13).
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65 ונטמטם שאינו יכול ולכן בפגמו נסתלק אות הה״א שהוא בחי׳ פנימית הלב הנ״ל ונעשה לבו כאבן

לפתוח לבו בשום אופן בעבודת ה׳.

Therefore, when he blemishes it, the letter hei departs, which is the level of the inner dimension of

the heart mentioned above, and his heart becomes like stone and stopped up, so that he cannot

open his heart in any way in the service of G-d.

Because the hei of the inner heart departs when the covenant is blemished, the heart becomes “like stone”

and stopped up, so that the person cannot open it to serve G-d at all. Tanya, chapter 29, cited in a Kehot

note, uses almost the same words for the “dullness of the heart” that keeps a person from opening his heart

in prayer.

66 שמה שאמר לא בשמים היא. פי׳ שבחי׳ ולכן נרמז מילה בר״ת ]בראשי תיבות[ מי יעלה לנו השמימה.
67 המשכת אלהות קרובה אל האדם. )ועמ״ש מזה סד״ה כי המצוה הזאת(.

And therefore milah (circumcision) is alluded to in the initial letters of “Who will go up for us to

heaven” (Mi Yaaleh Lanu Hashamaymah). For what it says, “It is not in heaven,” means that the

level of the drawing down of G-dliness is near to man. (And see what is written on this at the end of

the discourse beginning “For this commandment.”)

The Alter Rebbe finds the same idea in Deuteronomy 30:12, “It is not in heaven, that you should say, ‘Who

will go up for us to heaven?’”: the initial letters of Mi Yaaleh Lanu Hashamaymah spell milah, circumcision.

The verse’s assurance that the Torah “is not in heaven” means that G-dliness is drawn down close to a

person.

היינו כשאין בו פגם הברית אבל בפגמו נסתלק למעלה ובאמת מי יעלה לנו השמימה ונרמז בר״ת

68 הוי׳.
]בראשי תיבות[ מילה וס״ת ]וסופי תיבות[

That is, when there is no blemish of the covenant in him; but when he blemishes it, [the G-dliness]

withdraws above, and then truly, “Who will go up for us to heaven?” And milah is alluded to in the

initial letters, and Havayah in the final letters.

That nearness holds only when the covenant is intact; when it is blemished, G-dliness withdraws upward,

and then one truly must ask, “Who will go up for us to heaven?” The final letters of the same four words spell

the Name Havayah, as the Baal HaTurim also notes.



L I K K U T E I  T O R A H  ·  R O S H  H A S H A N A H  ·  M A A M A R  7 …יחיינו מיומים ביום השלישי יקימנו וגו׳ )בהושע סימן

13likuteitorah.com/likkutei-torah/rosh-hashanah/7/

כלומר שע״י שמירת אות הברית ממשיך בחי׳ הוי׳ עד סוף כל דרגין )ועמ״ש עוד מזה בד״ה בעצם היום
70 ועמ״ש ע״פ הזח״א ]הזהר חלק א[ ר״פ נח71 דנ״ט ע״ב כל מאן דנטר האי ברית72 . הזה נמול אברהם69

כו׳(

That is to say, through guarding the sign of the covenant one draws the level of Havayah down to

the end of all levels. (And see what is written further on this in the discourse beginning “On that

very day Avraham was circumcised”; and see what is written on the Zohar, Part I, at the beginning

of Parshas Noach, page 59b: “Whoever guards this covenant,” etc.)

The allusion teaches that by guarding the covenant one draws the Name Havayah all the way down, “to the

end of all levels.” The references are to the Torah Ohr discourse on “On that very day Avraham was circum‐

cised” (Genesis 17:26) and to the Zohar (1:59b), which says that whoever guards this covenant is called a

tzaddik, as Yosef was.

74 כו׳ הבלא דשקרא ,75 וכן בברית הלב נאמר ומלתם את ערלת לבבכם73 וכן בברית הלשון כת שקרנין

כו׳.

So too, regarding the covenant of the heart it is said, “And you shall circumcise the foreskin of your

heart”; and so too regarding the covenant of the tongue: “the band of liars,” etc., “the breath of

falsehood,” etc.

The same holds for two other “covenants”: the covenant of the heart, of which the Torah says, “Circumcise

the foreskin of your heart” (Deuteronomy 10:16), and the covenant of the tongue, which is blemished by

falsehood. The Talmud (Sanhedrin 103a) counts “the band of liars” among those who do not receive the face

of the Shechinah, and the breath of a lie is called “the breath of falsehood.”

וכן המספר בגנות חבירו76 אפי׳ ]אפילו[ אומר אמת. וכמו שאמרז״ל ]שאמרו רבותינו זכרונם לברכה[ שלשה

אמרו אמת77 ונטרדו מן העולם נחש ומרגלים ודואג.

And so too one who speaks disparagingly of his fellow, even if he says the truth, as our Sages, of

blessed memory, said: “Three spoke the truth and were banished from the world: the serpent, the

spies, and Doeg.”

Even true words blemish the covenant of the tongue when they are used to disparage another. The Sages’

saying that the serpent, the spies and Doeg “spoke the truth and were banished from the world” shows this:

each reported something true in order to cause harm; a Kehot note finds a similar list in Midrash Maaseh

Torah and the Kol Bo.



L I K K U T E I  T O R A H  ·  R O S H  H A S H A N A H  ·  M A A M A R  7 …יחיינו מיומים ביום השלישי יקימנו וגו׳ )בהושע סימן

14likuteitorah.com/likkutei-torah/rosh-hashanah/7/

78 וזהו ענין וידבר ה׳ אל והענין כי הנה דבור הוא מלשון הנהגה והמשכה. וכמ״ש ידבר עמים תחתינו.

משה שהמשיך רצונו וחכמתו ית׳ למטה כנ״ל הליכות עולם79 כו׳

The explanation is that dibbur (speech) is an expression of leading and drawing forth, as it is writ‐

ten, “He leads (yadber) peoples under us.” And this is the meaning of “And Havayah spoke (vayed‐

aber) to Moshe”: that He drew His will and His wisdom, may He be blessed, down below; as men‐

tioned above, “the ways of the world,” etc.

The Alter Rebbe explains why speech matters so much: the Hebrew word for speech, dibbur, also means

leading, as in “He leads (yadber) peoples under us” (Psalms 47:4). So “And Havayah spoke to Moshe” means

that G-d drew His will and wisdom down into the world, as the halachah does, which the Sages read into “the

ways (halichos) of the world” (Habakkuk 3:6).

והמספר בגנות חבירו או דובר שקר הרי הבל היוצא מפיו הנה הוא הבל ורעות רוח80 תביר׳ ]תבירא[

דרוחא81 כו׳ שמשבר ומפסיק כח וחיות רוח אלקים הנמשך אליו.

And one who speaks disparagingly of his fellow, or speaks falsehood: the breath (hevel) that goes

out of his mouth is “vanity (hevel) and a striving after wind (re’us ruach),” “a breaking of the

spirit,” etc., for it breaks and cuts off the power and life-force of the spirit of G-d that is drawn to

him.

False or disparaging speech does the opposite. Its breath (hevel) is “vanity and re’us ruach” (Ecclesiastes

1:14), which the Zohar (2:59a) reads as “a breaking of the spirit”: such speech breaks and cuts off the power

and life-force of the spirit of G-d that flows to the speaker.

3

ולכן אפי׳ ]אפילו[ עוסק בדברי תורה אח״כ הרי לימודו אינו נקרא בשם דבר ה׳ זו הלכה82 הליכות עולם

כו׳.

Therefore, even if he engages in words of Torah afterwards, his study is not called by the name “the

word of Havayah,” “this is halachah,” “the ways of the world,” etc.

Because the channel of his speech is broken, even the Torah he studies afterwards is not called “the word of

Havayah.” The Talmud (Shabbat 138b) identifies “the word of Havayah” with halachah, G-d’s will drawn into

“the ways of the world.”

4
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S E C T I O N  3  ·  ¶ 5

The remedy: prayer and the opening of the yuds

וכמ״ש ואשים דברי בפיך83 ואינו נקרא בשם דיבור כלל כי לא יגורך רע84 כתיב וכתיב דובר שקרים

85 לנגד עיני86 וזהו שארז״ל ]שאמרו רבותינו זכרונם לברכה[ על המספר בגנות חבירו87 שהוא כאילו לא יכון

כופר בעיקר כלומר כאלו כופר

As it is written, “And I have put My words in your mouth”; and it is not called speech at all, for it is

written, “Evil shall not dwell with You,” and it is written, “One who speaks falsehoods shall not be

established before My eyes.” And this is what our Sages, of blessed memory, said about one who

speaks disparagingly of his fellow, that it is as though he denies the Essence (kofer ba’ikar); that is

to say, as though he denies

Torah study should be G-d’s own words placed in a person’s mouth, “And I have put My words in your

mouth” (Isaiah 51:16), but this person’s study is not called speech at all. The Talmud (Sanhedrin 103a) de‐

rives from the two verses quoted here, “Evil shall not dwell with You” (Psalms 5:5) and “One who speaks

falsehoods shall not be established before My eyes” (Psalms 101:7), that tale-bearers and liars do not receive

the face of the Shechinah. The Sages also said that one who speaks evil of others is as though he denied the

Essence (Arakhin 15b).

שהוא ית׳ עיקרא ושרשא דכל עלמין וממשיך עליו בחי׳ ערלת הלב החופפת על הברית הנ״ל:

that He, may He be blessed, is the Essence (ikara) and Root of all the worlds; and he draws upon

himself the level of the foreskin of the heart, which covers over the covenant mentioned above.

The Alter Rebbe reads “the Essence” as G-d Himself, the Essence and Root of all worlds: by cutting off G-d’s

flow, such speech acts as though G-d were not the source of everything. It also draws upon the speaker the

“foreskin of the heart,” the covering that hides the covenant and the heart’s inner point.

ג ועצה היעוצה לזה הנה כתיב ואתה נותן להם את אכלם בעתו88 שהוא ית׳ הנותן ומעורר מלמעלה

לבות ב״א ]בני אדם[.

3. The counsel given for this: it is written, “And You give them their food in its time”: He, may He

be blessed, is the One who gives and who arouses from above the hearts of human beings.

Section 3 offers the remedy for a heart that has closed. It continues Psalms 145:15, “And You give them their

food in its time”: the “food” is G-d’s arousal of people’s hearts from above.

5
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89 שהוא בחי׳ התפלה שנקרא וזהו בעתו. פי׳ בעת ושעה שיש לכל אדם שאין לך אדם שאין לו שעה90,
חיי שעה91

And this is “in its time”: that is, at the time and hour that every person has, for “there is no person

who does not have his hour.” This is the level of prayer, which is called “the life of the hour” (chayei

sha’ah),

“In its time” means the hour that every person has, as the Mishnah says, “There is no person who does not

have his hour” (Avos 4:3). That hour is prayer, which the Talmud (Shabbos 10a) calls chayei sha’ah, “the life

of the hour,” in contrast to Torah study, which is “eternal life.”

שהוא מלשון וישע אל הבל92 לשון ויפן שיש ביכולת כל אדם להפנות רצונו אל ההיפוך ממש

which is from the term “And He turned (vayisha) to Hevel,” an expression of “and He turned” (vay‐

ifen): for it is in every person’s power to turn his will to the very opposite.

The Alter Rebbe connects sha’ah, “hour,” with vayisha, “and He turned,” in “And He turned to Hevel and to

his offering” (Genesis 4:4). Prayer is thus the moment of turning: every person has the power to turn his will

around to its very opposite, from the world toward G-d.

95 )ועמ״ש מזה ע״פ מה יפו פעמיך93 ועמ״ש בביאור ע״פ שוש אשיש94 בענין כי הלבישני בגדי ישע(.

(And see what is written on this on the verse “How beautiful are your steps,” and see what is written

in the explanation on the verse “I will greatly rejoice,” on the subject of “For He has clothed me in

garments of salvation (yesha).”)

The text refers to two other explanations: on “How beautiful are your steps” (Song of Songs 7:2), and on “I

will greatly rejoice” (Isaiah 61:10), where “garments of salvation” (yesha) shares the letters of this root.

אך דו״ר ]דחילו ורחימו[ זו שמלמעלה צריך תחלה לבקש רחמים עליו עמ״ש סד״ה ויקרא משה בפ׳ תבא.

But this awe and love (dechilu u’rechimu) from above requires first asking for mercy upon him;

see what is written at the end of the discourse beginning “And Moshe called,” in Parshas Tavo.

Yet the awe and love that G-d arouses from above do not come by themselves: first one must ask for mercy

upon the person. The reference is to the end of the discourse “And Moshe called” in Likkutei Torah, Parshas

Tavo.

96 עיני כל פי׳ בחי׳ עינים שהם למעלה מהלב המשגיחים בו וז״ש ]וזהו שכתוב[ עיני כל אליך ישברו.

And this is [the meaning of] what is written, “The eyes of all look hopefully to You.” “The eyes of

all”: that is, the level of eyes, which are above the heart and watch over it

This is why the verse first says, “The eyes of all look hopefully to You.” Here “eyes” are a level above the heart

that watches over it, the faculty that oversees what the heart feels.
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)ע״ד מ״ש בד״ה כי קרוב אליך הדבר97 בענין שהבחירה קודם לאהבה כו׳ ע״ש( אליך ישברו שהוא ענין

התעוררות בחי׳ רחמים רבים

(along the lines of what is written in the discourse beginning “For the thing is very near to you,” on

the subject that choice precedes love, etc.; see there). “Look hopefully (yesaberu) to You”: this is

the arousal of the level of abundant mercy (rachamim rabbim),

The comparison is to the discourse on “For the thing is very near to you” (Deuteronomy 30:14), which ex‐

plains that choice comes before love. “Look hopefully to You” means arousing abundant mercy (rachamim

rabbim), a great flow of divine compassion.

דהיינו ע״י שיתבונן איך הוא נמשך ממקום גבוה מאד בחי׳ נקודת פנימיות הלב בחי׳ לבבתני אחותי
99 כלה הנ״ל ותרד פלאים98 מטה מטה מאד והרחמנות ע״ז גדולה מאד ועמ״ש מזה בד״ה לא הביט און.

that is, through his contemplating how he is drawn from a very high place, the level of the point of

the inner dimension of the heart, the level of “You have captured my heart, my sister, [my] bride”

mentioned above, “and has come down wondrously,” very, very far below; and the compassion

over this is very great. And see what is written on this in the discourse beginning “He has not be‐

held iniquity.”

Mercy is aroused when a person contemplates how his soul was drawn from a very high place, the inner

point of the heart of which G-d says, “You have captured my heart,” and “has come down wondrously”

(Lamentations 1:9), to the lowest depths. Such a fall calls for the greatest compassion; the text refers to the

discourse on “He has not beheld iniquity in Yaakov” (Numbers 23:21).

101 כי והנה כתיב סומך ה׳ לכל הנופלים100 וזוקף לכל הכפופים. )ועמ״ש בד״ה כי ההרים ימושו(.

Now, it is written, “Havayah supports all who fall, and straightens all who are bent over.” (And see

what is written in the discourse beginning “For the mountains may move.”) For

Psalms 145:14, “Havayah supports all who fall, and straightens all who are bent over,” describes the states

that need this mercy. After a reference to the discourse on “For the mountains may move” (Isaiah 54:10), the

Alter Rebbe begins to explain what “bent over” means.

הנה כתיב יגיע כפיך כי תאכל102 וכו׳ בזעת אפיך כו׳ דהיינו יגיעת בשר בלא לב ולא להטריד שכלו

בעניני העולם ומי

it is written, “When you eat the labor of your hands,” etc., [and] “By the sweat of your brow,” etc.:

that is, labor of the flesh without the heart, and not to burden one’s mind with worldly matters. And

one

The Torah’s way of earning a living is “the labor of your hands” (Psalms 128:2) and “the sweat of your brow”

(Genesis 3:19): physical effort alone, without giving it the heart and without burdening the mind with worldly

concerns.
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שהוא עוסק בעניני העולם בכל מוחו ושכלו הנה הוא מוריד חב״ד ]חכמה בינה ודעת[ שלו למטה מטה

ודומה כמו למשל אדם שכופך ראשו.

who is occupied with worldly matters with all his mind and intellect brings his Chochmah, Binah

and Daas very, very far down, and is like, by way of analogy, a person who bends his head down.

One who throws his whole mind and intellect into worldly affairs drags his Chochmah, Binah and Daas, his

powers of thought, far down into them. He is like a person whose head is bent down, one of “those who are

bent over” in the verse.

ומזה יכול ליפול יותר שיפול גם ספקיקות על האמונה שהוא בחי׳ רגלים כמ״ש העמדת במרחב

רגלי103 וכשיש לו ספיקות באמונה הוא נופל104 ממקום רגליו רק שיש לו רגלים מפני שישראל עצמן

הם מאמינים105 כו׳ וכמ״ש במ״א

And from this he can fall further, so that doubts also befall [his] faith, which is the level of the feet,

as it is written, “You have set my feet in a broad place.” And when he has doubts in faith, he falls

from the place of his feet; only, he [still] has feet, because Israel themselves are believers, etc., as is

explained elsewhere.

From there he can fall further, until doubts touch his faith, which is called “feet,” as in “You have set my feet

in a broad place” (Psalms 31:9): faith is what a person stands on. Even then he still has feet, because Jews are

by nature “believers, the children of believers” (Shabbos 97a), so his faith is shaken but not lost.

ולכן נקרא בשם נפילה לבד )וע׳ בזהר פ׳ וישלח דקע״א א׳ ובפ׳ בראשית ד׳ ח׳ ריש ע״א(

And therefore it is called only by the name “falling.” (And see the Zohar, Parshas Vayishlach, page

171a, and Parshas Bereishis, page 8, beginning of side a.)

That is why the verse calls such a person only “fallen”: one who has fallen still has feet on which to stand

again. The text’s gloss refers to the Zohar on Vayishlach, which contrasts Moshe, who stood on his feet when

he received prophecy, with the other prophets, who fell on their faces.

והנה כל בחי׳ אלו סומך ה׳ ודוקא ע״י שעיני כל אליך ישברו ואז ואתה נותן כו׳ שנמשך מלמעלה י״ג

106 כו׳ מדות הרחמים שהם נקראים י״ג נהרין דאפרסמנא דכיא107,

Now, all these levels “Havayah supports,” and specifically through “The eyes of all look hopefully

to You”; and then “And You give,” etc.: that the Thirteen Attributes of Mercy are drawn down from

above, which are called “the thirteen rivers of pure balsam,” etc.

All of these, the bent and the fallen, “Havayah supports,” but only when “the eyes of all look hopefully to

You,” arousing mercy from below. Then comes “And You give them their food”: the Thirteen Attributes of

Mercy are drawn down, which the Zohar (2:146b) calls “the thirteen rivers of pure balsam.”
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והוא עד״מ כמו נהר הנמשך והולך ומתפשט כך י״ג מדות אלו נמשכים והולכים ממקום גבוה ועליון
108 מאד עד שמתפשטים למטה והם נק׳ מים טהורים שמכבסים העונות כמ״ש הרב כבסני מעוני.

And this is, by way of analogy, like a river that is drawn along, flowing on and spreading out: so

these Thirteen Attributes are drawn and flow from a very high and lofty place until they spread out

below. And they are called “pure waters,” which wash away sins, as it is written, “Wash me thor‐

oughly from my iniquity.”

Like a river that flows from a high place and spreads out below, the Thirteen Attributes flow down from a

very high level until they reach the lowest. They are called “pure waters” because they wash away sins, as

David prayed, “Wash me thoroughly from my iniquity” (Psalms 51:4).

והנה כמו למשל נהר הנובע שמוצאו ממקום מעין כך י״ג מדות אלו נמשכים והולכים ממקור מים חיים

בארא עמיקא דכולא אור א״ס ב״ה סתימא דכל סתימין )ועמ״ש מזה בפ׳ תבא בד״ה ויקרא אל משה(.

And just as, by way of analogy, a flowing river has its source in the place of a spring, so these

Thirteen Attributes are drawn and flow from the source of living waters, “the deep well of all,” the

Infinite Light (Or Ein Sof), blessed be He, “the most hidden of all hidden.” (And see what is written

on this in Parshas Tavo, in the discourse beginning “And He called to Moshe.”)

A river flows from a spring, and the spring of these attributes is “the source of living waters,” “the deep well

of all”: the Infinite Light itself, the most hidden of all. The text refers to a discourse in Likkutei Torah,

Parshas Tavo.

110 שנפתחים בחי׳ יודין שהוא מקור הנובע וזהו פותח את ידיך109 א״ת ]אל תקרי[ ידיך אלא יודיך111,

שהוא עמוק שאינו מושג.

And this is [the meaning of] “You open Your hand (yadecha)”: do not read yadecha (Your hand) but

yudecha (Your yuds): that the level of the yuds is opened, which is the welling source, so deep that it

cannot be grasped.

This is how the Tikkunei Zohar reads “You open Your hand” (Psalms 145:16): not yadecha, “Your hand,” but

yudecha, “Your yuds.” The yud, the smallest letter, a mere point, stands for this source that is too deep to

grasp, and “opening the yuds” means that the hidden source is opened.

112 ואז משביע לכל חי רצון. ולכן נק׳ בשם יו״ד ועמ״ש מענין היו״ד בד״ה ראה אנכי נותן

Therefore it is called by the name yud; and see what is written on the subject of the yud in the dis‐

course beginning “See, I set before you.” And then “[You] satisfy every living thing [with] will

(ratzon).”

That is why the source is named after the letter yud; for more on the yud the text refers to the discourse on

“See, I set before you” (Deuteronomy 11:26). Once it is opened, “You satisfy every living thing [with] will,”

reading the verse’s word ratzon as “will.”
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פי׳ לכל מקום שיש בו חיות ואפילו מעט מזעיר משביע וממשיך בחי׳ רצון שהוא ב חי׳ מים טהורים

הנ״ל

That is: to every place that has life-force in it, even a tiny bit, He gives satisfaction and draws down

the level of will, which is the level of the pure waters mentioned above

Wherever there is any life at all, even the smallest spark, G-d satisfies it and draws into it a new will. This will

is the “pure waters” that wash away sin.

)שנמשכים מבחי׳ רעוא דכל רעוין. וזהו ענין יחיינו כענין פותח כו׳ לכל חי כו׳. ומבחי׳ היודין נמשך

ומתפשט בבחי׳ ה׳ להיות מבחי׳ כל בחי׳ כלה ועמ״ש בפ׳ במדבר בד״ה וארשתיך לי בענין לבי ובשרי

ירננו113 כו׳ ע״ש.

(which are drawn from the level of “the Will of all wills.” And this is the meaning of “He will revive

us,” like “You open,” etc., “every living thing,” etc. And from the level of the yuds it is drawn and

spreads into the level of hei, so that from the level of kol (all) there comes to be the level of kallah

(bride). And see what is written in Parshas Bamidbar, in the discourse beginning “And I will betroth

you to Me,” on the subject of “My heart and my flesh sing out,” etc.; see there.

These waters come from “the Will of all wills,” the highest source of will, and this is the meaning of “He will

revive us”: like “You open Your hand,” it gives life to “every living thing.” When the hidden yud spreads into

the revealed hei, Israel goes from kol, “all,” back to kallah, the “bride,” restoring the hei lost in section 2; the

gloss also refers to the discourse “And I will betroth you to Me” on “My heart and my flesh sing out” (Psalms

84:3).

ועוד יובן בענין פתיחו דיודי״ן שהיו״ד עם היותו בחי׳ העלם יהיה מאיר בגילוי כמו ה׳ וזהו ע״ד
114 שנתבאר לקמן בד״ה ביום השמיני עצרת גבי אני היום ילדתיך.

It may further be understood regarding the “opening of the yuds”: that the yud, although it is the

level of concealment, will shine in revelation like a hei. And this is along the lines of what is ex‐

plained below in the discourse beginning “On the eighth day, an assembly,” regarding “This day I

have begotten you.”

The “opening of the yuds” can also mean that the yud, the letter of concealment, shines openly like a hei, the

letter of revelation. The Alter Rebbe compares this to his explanation of “This day I have begotten you”

(Psalms 2:7) in the Shemini Atzeres discourse.
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115 מבית116 ה׳ יצא יצא ולהיות נפתח בחינה זו הוא על ידי ההמשכה מלמעלה מעלה ועמ״ש בענין ומעין

ועמ״ש בביאור ע״פ החלצו117 גבי או יחזיק במעוזי יעשה שלום לי118 כו׳

And see what is written on the subject of “And a spring shall come forth from the House of

Havayah”: “shall come forth.” And for this level to be opened comes about through the drawing

down from very high above. And see what is written in the explanation on the verse “Arm your‐

selves,” regarding “Or let him take hold of My strength, [that] he may make peace with Me,” etc.

So too with “a spring shall come forth from the House of Havayah” (Joel 4:18): the hidden spring “comes

forth.” Such an opening comes only from a drawing down from the very highest levels, as explained on “Or

let him take hold of My strength, he may make peace with Me” (Isaiah 27:5) in Likkutei Torah, Matos.

ואפ״ל ]ואפשר לומר[ שע״ז בא הרמז בפסוק אני לדודי ודודי לי119 שהוא ר״ת ]ראשי תיבות[ אלול וס״ת ]וסופי

121 ואז 120 היינו שאז הוא הארת פתיחו דיודין ועיין בשער היחודים פ״ז ]פרק ז׳[ ובמ״ח( תיבות[ ד׳ יודין

יכול לשוב בבחי׳ פנימיות הלב מעומקא דליבא.

And one may say that this is what is alluded to in the verse “I am my beloved’s and my beloved is

mine,” whose initial letters spell Elul and whose final letters are four yuds: that is, that then is the

illumination of the “opening of the yuds.” And see Sha’ar HaYichudim, chapter 7, and Mishnas

Chassidim.) And then he can return at the level of the inner dimension of the heart, from the depth

of the heart.

The Alter Rebbe suggests that this is hinted in “I am my beloved’s and my beloved is mine” (Song of Songs

6:3): its initial letters spell Elul and its final letters are four yuds, so the month before Rosh HaShanah is the

time when the yuds are opened. Then a person can return from the inner point, the depth of the heart.

וזהו רצון פי׳ רעותא דליבא בחי׳ נקודה דליבא פנימיות לבו להיות לה׳ לבדו כתמר כו׳ וכמים הפנים122

כו׳ במס״נ ]במסירות נפש[ בפו״מ ]בפועל ממש[.

And this is “will”: that is, “the desire of the heart” (re’usa deliba), the level of the point of the heart,

the inner dimension of his heart, to be for G-d alone, like the date palm, etc., and “as water [re‐

flects] the face,” etc., with self-sacrifice (mesirus nefesh) in actual deed.

This is the “will” of the verse: the heart’s own desire, its inner point, longing to belong to G-d alone, with the

single heart of the date palm. “As water reflects the face” (Proverbs 27:19), it answers the will given from

above, with readiness for actual self-sacrifice.
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S E C T I O N  4  ·  ¶ 6

Yom Kippur, the third day

וזהו ממעמקים קראתיך123 ה׳ וכו׳ ממעמקים לשון רבים דהיינו ממקור חיי החיים שהוא בארא עמיקא

דכולא ומעומק

And this is [the meaning of] “From the depths I have called You, Havayah,” etc.: “depths,” in the

plural, that is, from the source of the Life of life, which is “the deep well of all,” and from the depth

So too “From the depths I have called You, Havayah” (Psalms 130:1): “depths” is plural, meaning two depths.

The first is the source of the Life of all life, “the deep well of all,” from which the Thirteen Attributes flow.

הלב בבחי׳ פנימיות הלב כמ״ש לבבתני אחותי כלה שיוכל להיות פב״פ ]פנים בפנים[ )ועמ״ש כה״ג ]כהאי
126 גוונא[ בפי׳ ושאבתם124 כו׳ ממעיני125 מעיני תרי ע״ש(:

of the heart, at the level of the inner dimension of the heart, as it is written, “You have captured my

heart, my sister, [my] bride,” so that it can be face to face. (And see what is written along these lines

in the explanation of “And you shall draw,” etc., “from the springs”: “springs” means two; see

there.)

The second is the depth of a person’s own heart, its inner point, “You have captured my heart,” so that the

bond becomes face to face. The text refers to the explanation of “And you shall draw water with joy from the

springs” (Isaiah 12:3), where the plural “springs” likewise implies two.

ד אך המשכות בחי׳ רחמים רבים מתעורר מלמעלה מה שא״א להשיג ע״י אתערותא דלתתא. וזהו ביום

השלישי יקימנו ונחיה לפניו פי׳ בבחי׳ פנים הנ״ל

4. But the drawings down of the level of abundant mercy are aroused from above, which is some‐

thing that cannot be attained through an arousal from below. And this is [the meaning of] “On the

third day He will raise us up, and we shall live before Him”: that is, at the level of “face” (panim)

mentioned above

Section 4 explains the third day. The abundant mercy described above is drawn from above, beyond any‐

thing a person can reach through an arousal from below; this is “on the third day He will raise us up, and we

shall live before Him,” before His “face,” the inner level described in section 1.

6
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127 עמ״ש בביאור ע״פ ואהיה
)והנה בחי׳ יומים י״ל ]יש לומר[ היינו בחי׳ סוכ״ע וממכ״ע ]וממלא כל עלמין[

128 גבי שעשועים יום יום. ,129 אצלו אמון

(Now, the level of “two days” may be explained as the levels of the light that encompasses all worlds

(sovev kol almin) and the light that fills all worlds (memalei kol almin); see what is written in the ex‐

planation on the verse “And I was with Him as a nursling,” regarding “delights, day by day.”

In a parenthetical gloss the Alter Rebbe suggests that the “two days” are the two modes of G-d’s light: the

light that encompasses all worlds (sovev) and the light that fills all worlds (memalei). He refers to his explana‐

tion of Proverbs 8:30, “And I was with Him as a nursling … delights, day by day.”

והם המאירים בשני יו״ט ]יום טוב[ של ר״ה ]ראש השנה[ אך בחי׳ ביום השלישי זהו בחי׳ שלמעלה מעלה גם

131 ועמ״ש בד״ה אני לדודי132 וגבי מבחי׳ סוכ״ע130 והוא המאיר ביוהכ״פ ]ביום הכפורים[ שנק׳ שבת שבתון

והחזירנו בתשובה שלימה לפניך.

And these are what shine on the two festival days of Rosh HaShanah. But the level of “on the third

day” is a level far higher, even than the level of sovev kol almin, and it is what shines on Yom

Kippur, which is called “a Shabbos of Shabbosos” (Shabbos Shabbason). And see what is written in

the discourse beginning “I am my beloved’s,” and regarding “And bring us back in complete

teshuvah before You.”

These two lights shine on the two days of Rosh HaShanah. The “third day” is far higher, above even the en‐

compassing light, and it shines on Yom Kippur, which the Torah calls “Shabbos Shabbason” (Leviticus

16:31); the Alter Rebbe refers to his discourse on “I am my beloved’s” and to the prayer “Bring us back in

complete teshuvah before You.”

וזהו ונחיה לפניו ועמ״ש בביאור ע״פ אחרי133 ה׳ אלקיכם תלכו134 בענין ג׳ פעמים קדוש135 ומשם יובן

ענין ביום השלישי. ועיין באדר״ז ]באדרא זוטא[( )דרפ״ח סע״א ]סוף עמוד א[(

And this is “and we shall live before Him.” And see what is written in the explanation on the verse

“After Havayah your G-d shall you walk,” on the subject of the three times “holy,” and from there

the meaning of “on the third day” will be understood. And see the Idra Zuta) (page 288, end of side

a):

This highest level is “we shall live before Him.” The explanation of “After Havayah your G-d shall you walk”

(Deuteronomy 13:5), on the threefold “holy, holy, holy” (Isaiah 6:3), shows why there is a third, higher level;

the gloss then turns to the Idra Zuta of the Zohar.
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136 וי״ל ]ויש לומר[ שזהו ב׳ יו״ט ]יום טוב[ של ר״ה ]ראש השנה[ שכל א׳ נק׳ ראש והבחינה תלת רישין אינון

138 )ביחזקאל רסי׳ ]ריש סימן[ מ״ם( ,139 היותר עליונה זהו יוהכ״פ ]יום הכפורים[ שנק׳ ג״כ137 ראש השנה140,

“There are three heads.” And it may be said that these are the two festival days of Rosh HaShanah,

each of which is called a “head” (rosh), and the highest level is Yom Kippur, which is also called

“Rosh HaShanah” (in Ezekiel, beginning of chapter 40),

The Idra Zuta teaches that there are “three heads,” one within and above the other. The Alter Rebbe suggests

that two of them are the two days of Rosh HaShanah, each called rosh, “head,” and the highest is Yom

Kippur, which Ezekiel 40:1 also calls “Rosh HaShanah,” since it falls “at the head of the year, on the tenth of

the month.”

כדפי׳ בס״ח )סי׳ רנ״ח( ובתוספת בנדרים )דכ״ג( ועמ״ש בד״ה מה טובו141 בענין ג׳ בחי׳ שיש בתשובה.

הא׳ להיות סור מרע.

as explained in Sefer Chassidim (section 258) and in Tosafos on Nedarim (page 23). And see what is

written in the discourse beginning “How goodly” on the subject of the three levels that there are in

teshuvah (return): the first, to “turn away from evil”;

Sefer Chassidim (§258) and Tosafos on Nedarim (23b) both prove from Ezekiel that Yom Kippur is called

Rosh HaShanah. The Alter Rebbe then refers to the discourse on “How goodly,” which describes three levels

of teshuvah, the first being to “turn away from evil.”

הב׳ בבחי׳ ועשה טוב. הג׳ בענין עסק התורה והוא נגד ג׳ בחי׳ נר״נ ]נפש רוח נשמה[ ועיין בע״ח ]בעץ חיים[

142 כו׳.
שער א״א פ״ד הם בחינות נר״נ ]נפש רוח נשמה[

the second, at the level of “and do good”; the third, regarding occupation with Torah. And this cor‐

responds to the three levels of nefesh, ruach and neshamah. And see Etz Chaim, Sha’ar Arich

Anpin, chapter 4: “they are the levels of nefesh, ruach and neshamah,” etc.

The second level is to “do good,” and the third is the study of Torah; they correspond to the three levels of

the soul, nefesh, ruach and neshamah. Etz Chaim (Sha’ar Arich Anpin, chapter 4) likewise calls the three

“heads” of Arich Anpin the levels of nefesh, ruach and neshamah, which ties these three back to the three

heads and the three days.
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S E C T I O N  5  ·  ¶ 7 – 8

Dawn, rain and dew

והנה במתן תורה כתיב ג״כ ביום השלישי143 וכן יוהכ״פ ]יום הכפורים[ שהוא בחינת ביום השלישי ניתנו
144 בו לוחות אחרונות.

Now, at the Giving of the Torah, too, it is written, “on the third day”; and likewise Yom Kippur,

which is the level of “on the third day”: the second Tablets were given on it.

The pattern of “the third day” appears at the Giving of the Torah, which came “on the third day” (Exodus

19:16). Yom Kippur also belongs to the “third day,” and on it the second Tablets were given, as the Talmud

says (Bava Basra 121a).

146 כו׳ ובאסתר ס״פ ויאמר ועיין ברבות וירא ר״פ נ״ו145 ע״פ ביום השלישי וישא אברהם את עיניו147,
149 לה המלך148 מה לך אסתר.

And see [Midrash] Rabbah on Vayera, at the beginning of section 56, on the verse “On the third day

Avraham lifted up his eyes,” etc., and on Esther, at the end of the section “And the king said to her,

‘What is with you, Esther?’”

The Midrash on “On the third day Avraham lifted up his eyes” (Genesis 22:4) opens with this very verse, “He

will revive us after two days; on the third day He will raise us up,” and lists other “third days”; a Kehot note

cites Or HaTorah that the Midrash reads it as the resurrection of the dead. The text also points to the Midrash

on Esther at “And the king said to her, ‘What is with you, Esther?’”

150 כו׳ בענין והנה בפי׳ ונחיה לפניו יובן עוד ע״ד מ״ש בביאור ע״פ כי כאשר השמים החדשים151,

עומדים לפני תמיד ע״ש.

Now, the meaning of “and we shall live before Him” will be further understood along the lines of

what is written in the explanation on the verse “For as the new heavens,” etc., on the subject of

“standing before Me” always; see there.

“We shall live before Him” can also be understood through the explanation of Isaiah 66:22, “For as the new

heavens and the new earth … are standing before Me,” where “standing” means standing always. In that ex‐

planation the new heavens already exist now, though hidden.

7
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וזהו ע״ד מ״ש הרמ״ז ]הרב משה זכות[ בפ׳ תשא )בדף קפ״ח ע״ב( והנה אין ספק כו׳ להאיר בו הפנימית כו׳

152 ועד״ז יובן ג״כ ענין יקימנו. ,153 ע״ש וע״ש בפי׳ קום בתולת ישראל.

And this is along the lines of what the Ramaz writes on Parshas Tisa (on page 188b): “Now, there is

no doubt,” etc., “to illuminate in it the inner dimension,” etc.; see there. And see there on the

meaning of “Rise, virgin of Israel.” And in the same way the meaning of “He will raise us up” will

also be understood.

The Ramaz, in his commentary on the Zohar, Tisa, speaks of illuminating the inner dimension, and the

reader is sent there for his reading of “Rise, virgin of Israel” (Amos 5:2). In the same way “He will raise us

up” is to be understood as a rising that reaches the inner dimension.

ועמ״ש בביאור ע״פ יונתי בענין קומי לך ובענין הראיני את מראיך154 כו׳ וע׳ בזח״א ]בזהר חלק א[ ויחי
155 ,156 )דרל״ז ב׳( ע״פ מי יקמנו כד״א ]כמה דאת אמר[ מי ירפא לך.

And see what is written in the explanation on the verse “My dove,” on the subject of “Arise, go

forth,” and on the subject of “Let me see your countenance,” etc. And see the Zohar, Part I, Vayechi

(page 237b), on the verse “Who (mi) will raise him up,” as it says, “Who (mi) will heal you”;

More references: the explanation on “My dove” (Song of Songs 2), on “Arise, go forth” and “Let me see your

countenance,” and the Zohar (1:237b) on Yaakov’s blessing to Yehudah, “Who will raise him up?” The Zohar

reads mi, “who,” as a name, as in “Who will heal you?” (Lamentations 2:13).

158 וזהו ביום השלישי והוא איהו עלמא עילאה ועמ״ש ע״פ אד׳ מי יעמוד157 בביאור ע״פ ועתה יגדל נא.

יקימנו וכנ״ל והיינו ע״י

and it is the higher world. And see what is written on the verse “Ado-nai, who (mi) will stand,” in the

explanation on the verse “And now, I pray, let [the strength] be great.” And this is “On the third day

He will raise us up,” as mentioned above. And that is through

Mi, “Who,” is the higher world, a level that cannot be defined, so “Who will raise him up” means a raising

that comes from that highest level. After a reference to the explanation of “Ado-nai, who will stand?” (Psalms

130:3), the Alter Rebbe concludes that this is how “on the third day He will raise us up” comes about.

160 ה׳ כשחר נכון מוצאו162 ויבא כגשם לנו כו׳ )בגמרא נזכר פסוק כי ונדעה נרדפה לדעת159 את161,

זה163 פ״ק ]פרק קמא[ דברכות( )ד״ו ע״ב( פ״ק ]פרק קמא[ דתענית )ד״ד א׳(

[the fact] that “we shall know, we shall pursue to know Havayah; His going forth is as sure as the

dawn, and He will come to us like the rain,” etc. (in the Gemara this verse is mentioned in the first

chapter of Berachos) (page 6b), the first chapter of Taanis (page 4a),

It comes about through the next verse in Hosea (6:3): “We shall know, we shall pursue to know Havayah; His

going forth is as sure as the dawn, and He will come to us like the rain.” The Talmud uses this verse in

Berachos (6b), on running to the synagogue, and in Taanis (4a).
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וברבות פ׳ תבא ובשה״ש ]ובשיר השירים[ בפסוק שימני כחותם164 ובזח״ג ]ובזהר חלק ג[ בפ׳ ויקרא )דכ״א ע״ב(

165 ע״ש. ובפ׳ נשא )דקמ״ח א׳( וע״ש ר״פ שלח דקנ״ו ב׳ ע״פ ידעת השחר מקומו166,

and in [Midrash] Rabbah on Parshas Tavo, and on Shir HaShirim on the verse “Set me as a seal,”

and in the Zohar, Part III, Parshas Vayikra (page 21b) and Parshas Naso (page 148a); and see there,

at the beginning of Parshas Sh’lach, page 156b, on the verse “Have you made the dawn know its

place?”; see there.

The verse is also discussed in the Midrash on Tavo and on “Set me as a seal” (Song of Songs 8:6), and in the

Zohar on Vayikra and on Naso. The Zohar on Sh’lach opens with Job 38:12, “Have you made the dawn know

its place?”

וע״ש ר״פ תרומה דף קכ״ז ע״ב ע״פ הנשקפה כמו שחר167 ובפי׳ הרמ״ז ]הרב משה זכות[ שם ובפ׳ אמור

168 כו׳ ועמ״ש ע״ז בד״ה )דק״ד ע״א( יעקב אמר אז יבקע כשחר אורך169,

And see there, at the beginning of Parshas Terumah, page 127b, on the verse “that looks forth like

the dawn,” and in the Ramaz’s commentary there; and in Parshas Emor (page 104a): “Yaakov said,

‘Then shall your light break forth like the dawn,’” etc. And see what is written about this in the dis‐

course beginning

More on the dawn: the Zohar on “Who is she that looks forth like the dawn” (Song of Songs 6:10) at the open‐

ing of Terumah, with the Ramaz’s commentary, and the Zohar on Emor, where Yaakov’s verse is “Then shall

your light break forth like the dawn” (Isaiah 58:8). The text then refers to a further discourse.

170 ופי׳ שיתבונן כמו למשל עמוד השחר שמאיר ממזרח שמש שהשמש היא תחת להבין ענין משמח חתן

הארץ ובוקע ומאיר עליו בשחר שהנה חומר הארץ מפ סיק בין השמש ובינינו.

“To understand the matter of ‘who gladdens the groom.’” And the meaning is that he should con‐

template, as for example the break of dawn, which shines from the rising of the sun while the sun

is beneath the earth, and breaks through and shines upon it at dawn: for the matter of the earth in‐

terposes between the sun and us.

After naming the discourse on “who gladdens the groom,” the Alter Rebbe explains the image of the dawn.

Before sunrise the sun is still below the earth, yet its light breaks through and shines; the body of the earth

stands between the sun and us.

כך חומריות הגוף מפסיק בין הארת פנים הנמשכת מאור א״ס ב״ה עלינו ועי״ז מעורר רחמים רבים

So too, the physicality of the body interposes between us and the illumination of the Face that is

drawn upon us from the Infinite Light (Or Ein Sof), blessed be He; and through this he arouses

abundant mercy,

In the same way, the physicality of the body stands between a person and the light of G-d’s face, drawn from

the Infinite Light. Recognizing this barrier is what arouses abundant mercy.
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דהיינו ע״י שישים אל לבו רחוקו מאור פני171 ה׳ שהוא כמו הענן המחשיך כו׳ מסך מבדיל כו׳

that is, by taking to heart his distance from the light of G-d’s countenance, which is like the cloud

that darkens, etc., a dividing screen, etc.

A person must take to heart how far he is from the light of G-d’s countenance, as though a darkening cloud

or a dividing screen stood between them. This awareness of distance is what moves him to ask for mercy.

172 גבי ואזי מרחוק ה׳ נראה ויבא כגשם לנו בחי׳ מים טהורים כו׳ וכמ״ש מזה בד״ה האזינו השמים173,

יערוף כמטר לקחי174 ע״ש.

And then, “From afar Havayah appeared,” and “He will come to us like the rain,” the level of pure

waters, etc., as is explained on this in the discourse beginning “Listen, O heavens,” regarding “My

teaching shall drop as the rain”; see there.

Then, as Jeremiah says, “From afar Havayah appeared”: from the very sense of distance G-d is revealed, and

“He will come to us like the rain,” the “pure waters” of mercy. The Alter Rebbe refers to the discourse on

“Listen, O heavens,” on “My teaching shall drop as the rain” (Deuteronomy 32:1–2).

אך הנה ארז״ל ]אמרו רבותינו זכרונם לברכה[ שכנ״י ]שכנסת ישראל[ שאלה שלא כהוגן ויבא כגשם175 לנו
176 ,177 והשיבה הקב״ה כהוגן אהיה כטל לישראל.

However, our Sages, of blessed memory, said that the Community of Israel asked improperly, “And

He will come to us like the rain,” and the Holy One, blessed be He, answered her properly, “I will be

like the dew to Israel.”

But the Talmud (Taanis 4a) says that the Community of Israel asked improperly when it said, “He will come

to us like the rain,” since rain is sometimes wanted and sometimes not. G-d answered properly, “I will be like

the dew to Israel” (Hosea 14:6), for dew is always wanted.

והענין כי הנה באמת יש מקום לעורר רחמים רבים אף גם אין אין מסך מבדיל בינינו למקום והוא בחי׳

טל שגם הוא בחי׳ רחמים.

The explanation is that in truth there is room to arouse abundant mercy even when there is no di‐

viding screen between us and the Omnipresent; and this is the level of dew, which is also the level

of mercy.

Why is dew the proper request? Because there is room to arouse abundant mercy even where no dividing

screen stands between us and G-d, and this mercy is called “dew.”

8
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178 והוא יורד בלתי עננים רק שהוא בלילה בהסתלקות אור וכמ״ש בפ׳ עקב בד׳״ה ויאכילך את המן.

השמש כך כביכול

As is explained in Parshas Eikev, in the discourse beginning “And He fed you the manna.” And

[dew] comes down without clouds, only it is at night, when the light of the sun has withdrawn. So

too, as it were,

The text refers to the discourse on “And He fed you the manna” (Deuteronomy 8:3) in Parshas Eikev. Dew

falls without clouds, but only at night, when the sun’s light has withdrawn, and something similar is true

above.

179 הוי׳ אלקים ששם אלקים הוא מגן לשם הוי׳ כמ״ש במ״א הנה כתיב כי שמש ומגן

it is written, “For a sun and a shield is Havayah Elokim”: the Name Elokim is a shield for the Name

Havayah, as is explained elsewhere

Psalms 84:12 says, “For a sun and a shield is Havayah Elokim”: as a shield guards against the full force of

the sun, the Name Elokim conceals and screens the light of the Name Havayah.

180 כ׳ו בפי׳ מחוץ לפרוכת ולכן שייך רחמנות אפילו על עולמות עליונים שגם )בד״ה ואתה תצוה181,

הם רחוקים מאור פני הוי׳ מחמת ששם אלקים הוא מגן ונרתק המסתיר כו׳.

(in the discourse beginning “And you shall command,” etc., on the meaning of “outside the

curtain.” Therefore compassion applies even to the higher worlds, for they too are distant from the

light of the face of Havayah, because the Name Elokim is a shield and a sheath that conceals, etc.

The gloss refers to the Torah Ohr discourse on “And you shall command” (Exodus 27:20), on the lamp lit

“outside the curtain.” Because Elokim conceals Havayah, even the higher worlds are distant from the light of

Havayah’s face, so compassion applies to them too, though they have no body to screen them.

והו ענין מדת לילה הסתלקות אור השמש כו׳ ועמ״ש בד״ה כי ההרים ימושו בפי׳ מרחם על הבריות.

And this is the meaning of the attribute of night, the withdrawal of the light of the sun, etc. And see

what is written in the discourse beginning “For the mountains may move,” on the meaning of “who

has compassion on the creatures.”

This concealment is the “night,” when the light of the sun has withdrawn, and it is answered by dew, mercy

that comes without clouds. The text refers to its explanation of G-d as the One “who has compassion on the

creatures.”
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I N  O N E ’ S  A V O D A H

When a person finds his heart closed, the maamar asks him to use the hour of prayer: to contemplate how

high his soul’s source is and how far it has fallen, and to ask for mercy upon it, so that the source above

opens and he can return from the depth of the heart. Along the way it asks him to earn his living with his

hands rather than his whole mind, to guard the covenant, and to keep his tongue from falsehood and from

disparaging others, even with the truth.

Q U E S T I O N S  F O R  D I S C U S S I O N

1. Why is the natural love for G-d that every Jew has, even the wicked, not yet the teshuvah of the inner

heart?

2. How can true but disparaging speech break the “covenant of the tongue,” and why does it affect the Torah

one studies afterwards?

3. What is the difference between those who are “bent over” and those who have “fallen,” and why does the

one who falls still have “feet”?

4. Why is it more proper to ask for dew than for rain, and what does this teach about the mercy a person

seeks?

5. How do the two Names, Havayah and Elokim, together make the double heart into one heart?

ועמ״ש בפ׳ במדבר סד״ה וידבר כו׳ שאו כו׳ בענין למשפחותם לבית אבותם כו׳ ועמ״ש בד״ה אני ישנה
182 בפי׳ שראשי נמלא טל קוצותי רסיסי לילה(.

And see what is written in Parshas Bamidbar, at the end of the discourse beginning “And He

spoke,” etc., “Take,” etc., on the subject of “by their families, by their fathers’ houses,” etc. And see

what is written in the discourse beginning “I sleep,” on the meaning of “for my head is filled with

dew, my locks with the drops of the night.”)

Two more references close the gloss: the discourse on the census in Bamidbar, on “by their families, by their

fathers’ houses,” and the explanation of “I sleep,” on “my head is filled with dew, my locks with the drops of

the night” (Song of Songs 5:2), where dew and night appear together.

וזהו ומל ה׳ אלקיך את לבבך183 כי שני שמות אלו הם המולים בחי׳ הלבב להיות בחי׳ לב אחד וכו׳:

And this is [the meaning of] “And Havayah your G-d (Elokecha) will circumcise your heart (lev‐

avcha)”: for these two Names are what circumcise the level of the levav, so that it becomes the level

of one heart, etc.

The maamar ends with Deuteronomy 30:6, “And Havayah your G-d (Elokecha) will circumcise your heart”:

the two Names, Havayah and Elokim, together remove the covering from the doubled heart (levav). Then the

two hearts become “one heart,” wholly given to G-d, as in section 1.
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S O U R C E S  A N D  R E F E R E N C E S

Notes

P A R A G R A P H  1

יחיינו מיומים

The note says this maamar was delivered in the year 5557

(1796–97), as recorded in that list.

K E H O T ’ S  N O T E

נאמרה בשנת תקנ״ז. ראה ברשימת המאמרים שבסו״ס מאמרי אדה״ז
הקצרים ע׳ תרטז הערה 72. ובכרם חב״ד כרך ד ברשימת שנת תקנ״ז. לעיל
בפ׳ חקת סא, ג מציין לכאן ”גבי עשי״ת” וכ״ה באוה״ת ויקרא נ״ך כרך א ע׳
תסג. בגוכתי״ק 1101 נמצאים קיצורים שנכתבו אחר הדפסת הלקו״ת, שכן
מציין שם איזה תיקונים ללקו״ת הנדפס. נדפס לקמן בהוספות להערות

וציונים.

1

יחיינו מיומים

“He will revive us after two days; on the third day He will

raise us up, and we shall live before Him.” The whole maa‐

mar explains this verse: the two days are Rosh HaShanah

and the third day is Yom Kippur.

Hosea 6:2הושע ו׳:ב׳

נָיו: פָ יֶה לְ חְ נִ נוּ וְ מֵ קִ י יְ ישִׁ לִ שְּׁ יּוֹם הַ יִם בַּ יֹּמָ  יֵּנוּ מִ חַ יְ
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

הושע ו, ב.

2

ר״ה לעולם ב׳ ימים

The Kehot note takes its explanation from the Rebbe’s

note there: the words do not mean that Rosh HaShanah

was two days every year, only that even in the era of sight‐

ing there were years when it was two days.

K E H O T ’ S  N O T E

ואין הכוונה שבכל שנה ושנה ר״ה הוא ב׳ ימים, אלא שלעולם גם בזמן
שמקדשין ע״פ הראי׳ אירע אשר ר״ה הי׳ ב׳ ימים. — וראה ירושלמי עירובין
פ״ג ה״ט: בשני יו״ט של ר״ה שהן מתקנת נביאים הראשונים. ובסוטה מח,
ב: מאן נביאים הראשונים כו׳. — הערת כ״ק אדמו״ר בסה״מ תשי״א ע׳ לג.

— לקו״ש ח״ב ע׳ 646.

3

ר״ה לעולם ב׳ ימים אפי׳ בזמן שהיו מקדשין ע״פ הראי׳

Starting from the Zohar’s statement that Rosh HaShanah

was always two days, the Rebbe suggests that “even at the

time when they sanctified by sighting” is the Alter Rebbe’s

own addition and precision: the stress is on “even at the

time,” not on a literal “always.”

K E H O T ’ S  N O T E

בזח״ג )רלא, א( ר״ה הוה בכל זימנא תרין יומין אינון . . ולא חד. — ויל״פ
שזהו הוספת )ודיוק( אדה״ז בלקו״ת רד״ה יחיינו מיומיים )דברים סג, ב(
”ר״ה לעולם ב׳ ימים אפי׳ בזמן שהיו מקדשין ע״פ הראי׳” — ההדגשה בזה

”אפי׳ בזמן כו׳” — ולא ”לעולם” ממש. וראה פע״ח ש׳ ר״ה ספ״ד ”ב׳ ימים

של ר״ה . . נוהגים תמיד . . קודם החורבן הי׳ כח בידינו . . ביום א׳ אך עתה
אחר החורבן בהכרח לעשות ב׳ ימים כמ״ש בזהר”. — ובירוש׳ עירובין )פ״ג

ה״ט( שב׳ ימי ר״ה מתקנת נביאים הראשונים ובתוספתא ר״ה )פ״א ה״י(
שבימי משה קרה ב׳ ימי ר״ה. — לקו״ש ח״ט ע׳ 370.

4

בזמן שהיו מקדשין ע״פ הראיה

The Alter Rebbe rules there that in the era when the month

was sanctified by sighting, two festival days of Rosh

HaShanah were kept even in the Land of Israel, treated as

one long day with one holiness.

K E H O T ’ S  N O T E

ראה גם שו״ע אדה״ז שם ס״ד ”בזמן קידוש החודש ע״פ הראי׳ והיו עושין ב׳
יו״ט של ר״ה אף בא״י והיו עושין אותו כיום אחד ארוך וקדושה אחת
עליהן”. וראה רמב״ם הל׳ קדה״ח פ״ה ה״ז. וראה ירושלמי עירובין פ״ג
ה״ט: בשני יו״ט של ר״ה שהן מתקנת נביאים הראשונים. — לקו״ש חי״ד ע׳

.122

5

בזמן שהיו מקדשין ע״פ הראיה

The Rambam writes that in the era when the month was

fixed by sighting, most of the people of the Land of Israel

kept Rosh HaShanah two days out of doubt. A Kehot note

cites it for the Alter Rebbe’s words.

Mishneh Torah, Sanctification of the New Month 5:7משנה
תורה, הלכות קידוש החודש ה׳:ז׳

ץ רֶ נֵי אֶ יוּ רֹב בְּ יָּה הָ אִ רְ ל הָ ין עַ עִ יוּ קוֹבְ הָ ן שֶׁ מַ זְ נָה בִּ שָּׁ ל רֹאשׁ הַ יוֹם טוֹב שֶׁ
עוּ בּוֹ בְ קָּ ין יוֹם שֶׁ עִ יוּ יוֹדְ לֹּא הָ י שֶׁ פִ ק. לְ פֵ סָּ ים מִ נֵי יָמִ ין אוֹתוֹ שְׁ ל עוֹשִׂ אֵ רָ יִשְׂ

יוֹם טוֹב: ין בְּ אִ ין יוֹצְ לוּחִ שְּׁ ין הַ אֵ שׁ שֶׁ חֹדֶ ת הַ ין אֶ ית דִּ בֵּ
Torat Emet 363 (Public Domain)

6

ביום השלישי הוא יוכ״פ

The note refers to this maamar for the reading of “the

third day” as Yom Kippur.

K E H O T ’ S  N O T E

ראה גם לעיל נח, א. ראה ד״ה ביום השמע״צ תרל״ד.

7

ב׳ ימים של ר״ה הם עליות העולמות ביום אחד הוא בחי׳ פנימיות
ויום ב׳ הוא בחי׳ חיצוני׳

The note refers to it, beside the Pri Etz Chaim, on why

Rosh HaShanah was sometimes one day while the Temple

stood: before the Destruction there was power to complete

the ascent in one day.

K E H O T ’ S  N O T E

הרי מובן מזה שב׳ ימים דר״ה הם ענין אחד — עליית העולמות, אלא שבענין
זה גופא ישנם ב׳ פרטים. ]ומה שבזמן שביהמ״ק הי׳ קיים לפעמים הי׳ ר״ה
יום אחד, היינו לפי ש”קודם החורבן הי׳ כח בידינו לעלות . . ביום אחד אך
עתה אחר החורבן בהכרח לעשות ב׳ ימים כמ״ש בזהר” )פע״ח ש׳ ר״ה ספ״ד.
ש׳ הכוונות ענין ר״ה ד״ב. וראה אוה״ת בשלח ע׳ תקעו. וראה לקמן שמע״צ
)צב, ג(. ודרמ״צ )קיד, א( מאור נערב להרמ״ק — לענין יו״ט שני של

גליות[. — לקו״ש חי״ד ע׳ 122.

8

לבבתני אחותי כלה

“You have captured my heart, my sister, [my] bride; you

have captured my heart with one of your eyes.” The Alter

9
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Rebbe reads it as Israel being the inner point of G-d’s

heart.

Song of Songs 4:9שיר השירים ד׳:ט׳

: ךְ רֹנָיִ וְּ צַּ ד עֲנָק מִ אַחַ ךְ בְּ ינַיִ עֵ ת מֵ אַחַ י בְּ נִ תִּ בְ בַּ י כַלָּה לִ חֹתִ י אֲ נִ תִּ בְ בַּ לִ
Thou hast ravished my heart, my sister, my bride; Thou hast

ravished my heart with one of thine eyes, With one bead of

thy necklace.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

שה״ש ד, ט.

אין לו דמות הגוף

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ראה רמב״ם הל׳ יסוה״ת פ״א.

10

דברה תורה כלשון בני אדם

The Rambam explains that expressions like “the hand of

G-d” and “the eyes of G-d” follow human understanding,

since “the Torah speaks in the language of human

beings.” The Alter Rebbe uses the principle in the same

way for G-d’s “heart.”

Mishneh Torah, Foundations of the Torah 1:9,משנה תורה
הלכות יסודי התורה א׳:ט׳

ינָן אֵ ם הוּא שֶׁ נֵי אָדָ ל בְּ ן שֶׁ תָּ עְ י דַּ פִ כּל לְ לּוּ. הַ אֵ ים הָ רִ בָ דְ כַיּוֹצֵא בִּ … וְ

כֹּל הַ ם. וְ נֵי אָדָ שׁוֹן בְּ לְ ה כִּ ה תּוֹרָ רָ בְּ דִ גּוּפוֹת[ וְ נּוֹפוֹת( ]הַ לָּא )הַ ין אֶ ירִ כִּ מַ
ב רֶ י חֶ כִ י”. וְ בִּ רְ ק חַ רַ י בְּ נּוֹתִ ם שַׁ ר )דברים לב מא( ”אִ מַ נֶּאֱ ן. שֶׁ נּוּיִים הֵ כִּ
ד חָ יא אֶ נָּבִ בָר שֶׁ דָּ אָיָה לַ ל. רְ שָׁ כֹּל מָ הַ ל וְ שָׁ לָּא מָ ג אֶ ב הוּא הוֹרֵ רֶ חֶ יֵשׁ לוֹ וּבְ
וֵּר”. לַג חִ תְ יִהּ כִּ בוּשֵׁ רוּךְ הוּא )דניאל ז ט( ”לְ דוֹשׁ בָּ קָּ אָה הַ רָ ר שֶׁ אוֹמֵ

מוֹ צְ נוּ עַ בֵּ ה רַ ה”. משֶׁ רָ צְ בָּ ים מִ גָדִ אָהוּ )ישעיה סג א( ”חֲמוּץ בְּ ד רָ חָ אֶ וְ
בּוּר … יחַ צִ לִ שְׁ ינַי כִּ סִ ה. וּבְ מָ חָ לְ ה מִ בּוֹר עוֹשֶׂ גִ יָּם כְּ ל הַ אָהוּ עַ רָ

If so, wherefore is it written in the Torah, "And there was un‐

der his feet" (Ex. 24,10), "Written with the finger of G-d" (Ex.

31,18), "The hand of the L-rd" (Ex. 9,3), "The eyes of the

L-rd" (Deut. 11, 12), "The ears of the L-rd" (Num. 11,18) and

more like expressions? All such terminology is in accor‐

dance with the conception of sons of man who cannot recog‐

nize aught but corporeal things, and the words of the Torah

is like human speech, but they are all attributes; for exam‐

ple, it is …

Torat Emet 363 (Public Domain) · Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

11

דברה תו׳ כל׳ בנ״א

The Talmud’s principle that “the Torah speaks in the lan‐

guage of human beings,” cited in a Kehot note.

Berakhot 31b:13–15ברכות ל״א ב:י״ג-ט״ו

ךָ״. תֶ מָ י אֲ נִ עֳ ם. ״בָּ נֵי אָדָ שׁוֹן בְּ לְ ה כִּ ה תּוֹרָ רָ בְּ ה״ — דִּ אֶ רְ אֹה תִ ם רָ אי ״אִ מַ
ינָא: נִ י חֲ בִּ רַ י בְּ י יוֹסֵ בִּ ר רַ ךָ״. אָמַ תְ מָ אֲ ה לַ תָּ נָתַ ךָ״. ״וְ תֶ מָ ת אֲ כַּח אֶ שְׁ ״אַל תִ

בּוֹנוֹ רוּךְ הוּא: רִ דוֹשׁ בָּ קָּ נֵי הַ פְ נָּה לִ ה חַ רָ ה? — אָמְ לוּ לָמָּ לָּ תוֹת הַ מָ לֹשׁ אֲ שָׁ
י קֵ בְ ה דִּ לֹשָׁ י לַהּ: שְׁ רִ אָמְ ה, וְ שָּׁ אתָ בָּאִ רָ ה בָּ יתָ י מִ קֵ דְ ה בִּ לֹשָׁ ל עוֹלָם, שְׁ שֶׁ
ן?! הֶ ת מֵ ל אַחַ י עַ תִּ רְ בַ לוּם עָ נֵּר. כְּ ת הַ קַ לָ דְ הַ לָּה וְ חַ ה, וְ דָּ ן: נִ לּוּ הֵ אֵ ה. וְ יתָ מִ

—

But how is "If Thou wilt indeed look" to be explained? The

Torah speaks according to the language of the sons of man.

"[If Thou wilt indeed look] on the affliction of Thy handmaid,

and remember me, and not forget Thy handmaid, but wilt

give unto Thy handmaid" (I Sam. i. 11). R. Jose b. R.

Hannina said : Why is "Thy handmaid" repeated thrice ?

Hannah spake before the Holy One, blessed be He, "L-rd of

the universe ! Three breaches [bidke] through which death

comes hast Thou created …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

K E H O T ’ S  N O T E

ברכות לא, ב. וש״נ.

12

ועל דמות הכסא דמות כמראה אדם
In Ezekiel’s vision of the chariot, upon the likeness of the

throne is “a likeness like the appearance of a man.” The

Alter Rebbe brings it to show that Scripture describes the

Divine in human form.

Ezekiel 1:26יחזקאל א׳:כ״ו

מוּת ל דְּ עַ א וְ סֵּ מוּת כִּ יר דְּ פִּ ן־סַ בֶ ה אֶ אֵ רְ מַ ם כְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ מַּ וּמִ
לָה: עְ מָ לְ יו מִ לָ ם עָ ה אָדָ אֵ רְ מַ מוּת כְּ א דְּ סֵּ כִּ הַ

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap‐

pearance of a man upon it above.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

יחזקאל א, כו.

13

ע׳ מק״מ משפטים קכ״ב א׳

There too the Alter Rebbe cites Mishpatim 122a and ex‐

plains why the verse says “like the appearance of a man”

and not a man itself: “man” is the light that fills all worlds,

while the Supernal Will above it cannot be clothed in the

worlds at all.

K E H O T ’ S  N O T E

נזכר לעיל פ׳ מטות פא, ג. לקמן שה״ש מט, ד. אוה״ת במדבר ע׳ נא. קלב.
מג״א ע׳ קעג.

14

בביאור ע״פ לבבתני

In the explanation on “You have captured my heart” the

Alter Rebbe teaches that the “man” upon the throne is re‐

vealed only through Israel’s love “with all your might”

(me’odecha), whose letters spell adam, “man.”

K E H O T ’ S  N O T E

לקמן שה״ש לא, א.

15

ישראל עלו במח׳

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

ב״ר רפ״א.

16

ישראל עלו במחשבה

Among the things that preceded the creation of the world,

“Israel arose in [G-d’s] thought” to be created. The Alter

17
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Rebbe uses it to show that Israel is the core of creation,

like the heart in the body.

Bereshit Rabbah 1:4בראשית רבה א׳:ד׳

… ”ה׳ קנני ראשית דרכו” כסא הכבוד מנין דכתיב )תהלים צג, ב(:

”נכון כסאך מאז וגו׳”. האבות וישראל ובית המקדש ושמו של משיח,
עלו במחשבה להבראות האבות מנין שנאמר )הושע ט, י(: ”כענבים
במדבר וגו׳” ישראל מנין שנאמר )תהלים עד, ב(: ”זכור עדתך קנית
קדם” בית המקדש מנין שנאמר )ירמיה יז, יב(: ”כסא כבוד מרום
מראשון וגו׳” שמו של משיח מנין שנאמר )תהלים עב, יז(: ”יהי שמו

לעולם וגו׳ ]לפני שמש ינון שמו[” רבי אהבה ברבי זעירא אמר אף
התשובה שנאמר )שם צ, ב( ”בטרם הרים יולדו” ואותה השעה )שם,

…

“In the beginning, G-d created” – six items preceded the cre‐

ation of the world; some of them were [actually] created, and

some of them G-d contemplated creating, [though He did

not actually do so]. The Torah and the Throne of Glory were

created. Torah, from where is it derived? As it is stated: “The

L-rd made me at the beginning of His way” (Proverbs 8:22).

The Throne of Glory, from where is it derived? “Your throne

stands firm from earliest time, [You are from eternity]”

(Psalms 93:2). The patriarchs, Israel, …

Wikisource Bereshit Rabbah (CC-BY-SA) · The Sefaria Midrash Rabbah,

2022 (CC-BY)

בד״ה ביום השמיני עצרת

This is the discourse on “On the eighth day, an assembly,”

which begins at 82a.

K E H O T ’ S  N O T E

לקמן פב, ב.
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Kehot’s note points to II Chronicles 7:9 for these words.

II Chronicles 7:9דברי הימים ב ז׳:ט׳

ג חָ הֶ ים וְ ת יָמִ עַ בְ שׂוּ שִׁ חַ עָ בֵּ זְ מִּ נֻכַּת הַ י חֲ ת כִּ רֶ י עֲצָ ינִ מִ שְּׁ יּוֹם הַ יַּעֲשׂוּ בַּ וַ
ים: ת יָמִ עַ בְ שִׁ

And on the eighth day they held a solemn assembly; for they

kept the dedication of the altar seven days, and the feast sev‐

en days.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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פרי עץ הדר

“And you shall take for yourselves on the first day the fruit

of the hadar tree,” the esrog. It is discussed in the Shemini

Atzeres discourse the text refers to.

Leviticus 23:40ויקרא כ״ג:מ׳

בֹת ץ־עָ עֲנַף עֵ ים וַ רִ מָ ר כַּפֹּת תְּ דָ ץ הָ י עֵ רִ אשׁוֹן פְּ רִ יּוֹם הָ כֶם בַּ ם לָ תֶּ חְ קַ וּלְ

ים: ת יָמִ עַ בְ יכֶם שִׁ לֹקֵ  נֵי ה׳ אֱ פְ ם לִ תֶּ חְ מַ ל וּשְׂ י־נָחַ בֵ רְ עַ וְ
And ye shall take you on the first day the fruit of goodly

trees, branches of palm-trees, and boughs of thick trees,

and willows of the brook, and ye shall rejoice before the

L-RD your G-d seven days.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הדר באילנו

The Talmud reads hadar as the fruit that “dwells” on its

tree from year to year, the esrog. The text quotes it from

the discourse it refers to.

Sukkah 35a:5סוכה ל״ה א:ה׳

נוֹ ילָ אִ ר בְּ דָּ בָר שֶׁ ר״ — דָּ דָּ לָּא ״הַ ר״, אֶ דָ י ״הָ רֵ קְ ר: אַל תִּ הוּ אָמַ בָ י אֲ בִּ רַ

ן כֵּ ידוֹר״, שֶׁ לָּא ״אִ ר״, אֶ דָ י ״הָ רֵ קְ ר: אַל תִּ זַּאי אוֹמֵ ן עַ נָה. בֶּ שָׁ נָה לְ שָּׁ מִ
י וֵ יִם — הֱ ל כׇּל מַ ל עַ גָּדֵ יא שֶׁ יזוֹ הִ אֵ ידוֹר, וְ יִם אִ מַ ין לְ י קוֹרִ לָשׁוֹן יְווֹנִ בְּ

רוֹג. תְ ר זֶה אֶ אוֹמֵ
R. Abbahu said: Read not hadar, but ha-dar, a fruit which

lives upon its tree from year to year. Ben Azzai said: Read

not hadar, but hudor for in Greek water is called hudor. Now

what fruit is it that grows by every water? Say it is the etrog.

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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ולבא שארי באמצעיתא

The Zohar says that G-d made the world like one body, with

the limbs around the heart and “the heart dwelling in the

middle” of the whole body; the heart of the world is the

Holy of Holies. The text cites it for the “middle point.”

Zohar, Sh'lach 11:84–92ספר הזהר, שלח לך י״א:פ״ד-צ״ב

Now the heart is closely attached to a place above it, to wit,

the brain.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“Remember what Amalek did to you on the way, when you

came out of Egypt.” The opening words of the Torah Ohr

discourse the text refers to.

Deuteronomy 25:17דברים כ״ה:י״ז

יִם: רָ צְ מִּ כֶם מִ צֵאתְ ךְ בְּ רֶ דֶּ לֵק בַּ ךָ עֲמָ ה לְ שָׂ ר־עָ שֶׁ ת אֲ זָכוֹר אֵ
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה זכור את אשר עשה לך עמלק

The discourse “Remember what Amalek did to you” begins

at 84b.

K E H O T ’ S  N O T E

תו״א פד, ב ואילך.

24

מענין נקודה

The Zohar on Vayakhel describes the six weekdays as unit‐

ed “in the mystery of one holy point,” which rises and is

crowned on Shabbos. The text cites it on the subject of the

point.

Zohar, Vayakhel 13:175–14:185ספר הזהר, ויקהל י״ג:קע״ה-י״ד:קפ״ה

25

ונקראים בבחי׳ קרביים

There, on “And all my inward parts, His holy Name,” the

Alter Rebbe explains that some angels are called “inward

parts” because they sift the flow of supernal delight, as the

body’s inner organs sift food: the choice part goes to the

heart, and the waste is pushed outward.

K E H O T ’ S  N O T E

ראה לעיל פ׳ שלח מו, ד.

26

המו מעי לו

“Therefore My innards stir for him; I will surely have com‐

passion on him.” An example of the inner organs used for

27
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feeling, to which the angels are compared.

Jeremiah 31:20ירמיהו ל״א:כ׳

נּוּ עוֹד רֶ כְּ זְ י בּוֹ זָכֹר אֶ רִ בְּ י דַ דֵּ י־מִ ים כִּ עִ עֲשֻׁ ם יֶלֶד שַׁ יִם אִ רַ פְ י אֶ יר לִ ן יַקִּ הֲבֵ

ם־ה׳ אֻ נּוּ נְ חֲמֶ רַ ם אֲ חֵ י לוֹ רַ עַ מוּ מֵ ן הָ ל־כֵּ עַ
Is Ephraim a darling son unto Me? Is he a child that is dan‐

dled? For as often as I speak of him, I do earnestly remem‐

ber him still; Therefore My heart yearneth for him, I will

surely have compassion upon him, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ לא, יט.

Kehot’s note points to Jeremiah 31:20 for these words.

Jeremiah 31:20ירמיהו ל״א:כ׳

נּוּ עוֹד רֶ כְּ זְ י בּוֹ זָכֹר אֶ רִ בְּ י דַ דֵּ י־מִ ים כִּ עִ עֲשֻׁ ם יֶלֶד שַׁ יִם אִ רַ פְ י אֶ יר לִ ן יַקִּ הֲבֵ
ם־ה׳ אֻ נּוּ נְ חֲמֶ רַ ם אֲ חֵ י לוֹ רַ עַ מוּ מֵ ן הָ ל־כֵּ עַ

Is Ephraim a darling son unto Me? Is he a child that is dan‐

dled? For as often as I speak of him, I do earnestly remem‐

ber him still; Therefore My heart yearneth for him, I will

surely have compassion upon him, saith the L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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וכל קרבי את שם קדשו

“Bless Havayah, O my soul, and all my inward parts, His

holy Name.” A second example of the inner organs, here

giving praise.

Psalms 103:1תהילים ק״ג:א׳

שׁוֹ: דְ ם קׇ ת־שֵׁ י אֶ בַ רָ כׇל־קְ ת־ה׳ וְ י אֶ שִׁ י נַפְ כִ רְ ד בָּ וִ דָ לְ
[A Psalm] of David. Bless the L-RD, O my soul; And all that is

within me, bless His holy name.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

תהלים קג, א.
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“And there was a voice from above the firmament that was

over their heads.” The opening words of the explanation

the text refers to.

Ezekiel 1:25יחזקאל א׳:כ״ה

ן: יהֶ פֵ נְ ינָה כַ פֶּ רַ ם תְּ דָ מְ עׇ ם בְּ ל־רֹאשָׁ ר עַ יעַ אֲשֶׁ קִ ל לָרָ עַ י־קוֹל מֵ הִ יְ וַ
For, when there was a voice above the firmament that was

over their heads, as they stood, they let down their wings.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ואהבת בכל לבבך

“And you shall love Havayah your G-d with all your heart.”

The doubled beis of levavcha shows that a person has two

hearts, outer and inner.

Deuteronomy 6:5דברים ו׳:ה׳

: ךָ אֹדֶ כׇל־מְ ךָ וּבְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ כׇל־לְ יךָ בְּ לֹקֶ  ת ה׳ אֱ תָּ אֵ בְ אָהַ וְ
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים ו, ה.
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רשעים מלאים חרטות

Tanya applies the saying to most of the wicked, who still

have some good in their souls: between their sins they re‐

gret and have thoughts of teshuvah, though not enough to

abandon their sins.

K E H O T ’ S  N O T E

שבט מוסר פכ״ה בשם מארז״ל. ראה תניא פרק יא.

32

ועמך כולם צדיקים

“And your people are all righteous; they shall inherit the

land forever.” The Alter Rebbe ties it to the inner point of

the heart that every Jew has.

Isaiah 60:21ישעיהו ס׳:כ״א

ר: אֵ פָּ תְ הִ י לְ ה יָדַ עֲשֵׂ י מַ עַ טָּ ר מַ ץ נֵצֶ שׁוּ אָרֶ ירְ עוֹלָם יִ ים לְ יקִ דִּ לָּם צַ ךְ כֻּ מֵּ עַ וְ
Thy people also shall be all righteous, They shall inherit the

land for ever; The branch of My planting, the work of My

hands, Wherein I glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ ס, כא.
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מי יתנך

“Would that you were as a brother to me.” The opening

words of the explanation the text refers to.

Song of Songs 8:1שיר השירים ח׳:א׳

י: זוּ לִ לֹא־יָבֻ ךָ גַּם  קְ שָּׁ ךָ בַחוּץ אֶ אֲ צָ מְ י אֶ מִּ י אִ דֵ י יוֹנֵק שְׁ אָח לִ ךָ כְּ נְ י יִתֶּ מִ
Oh that thou wert as my brother, That sucked the breasts of

my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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“The righteous one will flourish like a date palm, grow tall

like a cedar in Lebanon.” The date palm is the image of

the single heart.

Psalms 92:13תהילים צ״ב:י״ג

גֶּה: נוֹן יִשְׂ בָ לְּ ז בַּ רֶ אֶ ח כְּ רָ פְ ר יִ מָ יק כַּתָּ צַדִּ
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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צדיק כתמר יפרח

The Midrash on Lech Lecha opens with this verse: like the

date palm, the righteous have no crookedness, and their

hearts are directed upward, toward the Holy One, blessed

be He.

Bereshit Rabbah 41:1בראשית רבה מ״א:א׳

וינגע ה׳ את פרעה נגעים גדולים וגו׳ - כתיב )שם צב( צדיק כתמר
יפרח. מה התמרה הזו וארז, אין בהם לא עקומים ולא סיקוסים כך

הצדיקים אין בהם לא עקומים ולא סיקוסים. מה התמרה וארז, צילן
רחוק. כך מתן שכרן של צדיקים רחוק. מה התמרה וארז, לבן מכוון
למעלן. כך הצדיקים לבן מכוון להקדוש ברוך הוא, הה״ד )שם כה(
עיני תמיד אל ה׳ כי הוא יוציא מרשת רגלי. מה תמרה וארז, יש להן
תאוה. אף צדיקים יש להן תאוה. ומה היא תאותן? הקב״ה, שנאמר

)שם מא(: קוה קויתי ה׳. אמר …

36
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“The L-rd afflicted Pharaoh and his household with great af‐

flictions over the matter of Sarai, Abram’s wife” (Genesis

12:17). “The L-rd afflicted Pharaoh…with great afflictions.”

It is written: “The righteous man flourishes like a palm tree;

[like a cedar in Lebanon he grows tall]” (Psalms 92:13) – just

as the palm and cedar have neither curvatures nor protu‐

berances, so, too, the righteous have neither curvatures nor

protuberances. Just as the palm tree and cedar, their shade

extends far away, so the reward of the righteous extends far

away. Just as …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022

(CC-BY)

צדיק כתמר יפרח

The Midrash on Bamidbar also opens with this verse and

compares Israel, with its different kinds of people, to the

date palm and its fruit.

Bamidbar Rabbah 3:1במדבר רבה ג׳:א׳
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צדיק כתמר יפרח

Rabbi Yitzchak asks why the righteous are compared to a

date palm: when it is cut down it does not grow again for a

long time, and it grows only as male and female, like

Avraham and Sarah.

Zohar, Lech Lecha 12:113–13:128-ספר הזהר, לך לך י״ב:קי״ג
י״ג:קכ״ח

R. Isaac here expounded the text The righteous shall flour‐

ish like the palm tree, he shall grow like the cedar in

Lebanon (Ps. 92, 13). ‘Why is the righteous man compared

to a palm tree? Because just as, if a palm tree is cut down, it

takes a long time for one to grow again, so if the world loses

a righteous man, it is a long time before another arises in

his place.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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צדיק כתמר יפרח

On the four species, the Zohar reads the palm branch

through this verse and says there is no separation among

them, for none rises without the other.

Zohar, Vayechi 27:210–226ספר הזהר, ויחי כ״ז:ר״י-רכ״ו
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צדיק כתמר יפרח

Rabbi Shimon says that no tree takes as long to flourish as

the date palm, seventy years, and applies it to the

Shechinah’s return after seventy years of the Babylonian

exile, rising male and female together.

Zohar, Vayikra 35:257–37:268ספר הזהר, ויקרא ל״ה:רנ״ז-ל״ז:רס״ח

1The first 34 lines of the Hebrew text are untranslated as ex‐

plained in the Translator’s note on Page 15b.R. Abba was

once sitting before R. Simeon, when R. Eleazar entered. R.

Simeon thereupon quoted the verse: “The righteous shall

flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he

said, ‘is the slowest of all trees to mature, taking seventy

years. The reason why the righteous is compared here to the

palm tree is one which the Companions are reluctant to re‐

veal, although it is indicated by the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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צדיק כתמר יפרח

In the Idra Zuta the Zohar links “the fruit of the hadar

tree” and “branches of date palms” and adds this verse,

“for it is male and female.”

Zohar, Idra Zuta 23:105–24:113-ספר הזהר, האדרא זוטא כ״ג:ק״ה
כ״ד:קי״ג
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תמר . . לב אחד

Kehot’s marei makom for these words (its note is below).
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סוכה )מה, ב(. ]כ[.
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מה תמר אין לו אלא לב אחד

“Just as the date palm has only one heart, so Israel has

only one heart, to their Father in heaven.” The Alter Rebbe

cites it for the inner heart.

Sukkah 45b:9–10סוכה מ״ה ב:ט׳-י׳

ין ל אֵ אֵ רָ ד, אַף יִשְׂ חָ לָּא לֵב אֶ ין לוֹ אֶ ר זֶה אֵ מָ ה תָּ ר: מָ מָ תָ ר, כְּ י אוֹמֵ וִ י לֵ בִּ רַ
ל: מוּאֵ ר שְׁ ה אָמַ ב יְהוּדָ ר רַ יִם. אָמַ מַ שָּׁ בַּ ם שֶׁ יהֶ בִ אֲ ד לַ חָ לָּא לֵב אֶ ם אֶ הֶ לָ
ים, יָּמִ ילוֹת מִ י לֵ קִ סְ פְ מַ א? לוּלָב דְּ מָ עְ אי טַ ד. מַ חָ סוּכָּה יוֹם אֶ ה, וְ עָ בְ לוּלָב שִׁ
ים, יָּמִ ילוֹת מִ י לֵ קִ סְ פְ לָא מַ יהּ הוּא. סוּכָּה דְּ שֵׁ יהּ נַפְ אַפֵּ וָה בְּ צְ א מִ כׇּל יוֹמָ

מוּ. יכָא דָּ רִ א אֲ ד יוֹמָ חַ ה כְּ עָ בְ הוּ שִׁ כּוּלְּ
R. Levi said: [The reason of R. Yohanan b. Beroka is that

Israel is] compared to the date-palm; as the date-palm has

but one heart also Israel has but one heart for their Father in

Heaven. Rav Judah said in the name of Shmuel: The bless‐

ing is recited over] the lulav for seven [days] and over the

Sukkah for only on one day. What is the reason? In the case

of the lulav where the nights interrupt the days, each day is

a separate commandment; in the case of the …

William Davidson, Vocalized Aramaic (CC-BY-NC) · Daf Shevui (CC0)
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כשם שאין בלבך אלא אחד

When Yaakov feared that one of his sons was unworthy,

they answered, “Hear, O Israel … just as in your heart

there is only One, so in our heart there is only One.” The

text calls this the saying of the tribes.

Pesachim 56a:7פסחים נ״ו א:ז׳

ה ידָ אַגִּ פוּ וְ אָסְ ר הֵ יֹּאמֶ נָיו וַ ל בָּ א יַעֲקֹב אֶ רָ קְ יִּ ישׁ: ״וַ קִ ן לָ עוֹן בֶּ מְ י שִׁ בִּ ר רַ אָמַ דְּ
ינָה. כִ נּוּ שְׁ מֶּ ה מִ קָ לְּ תַּ סְ נִ ין, וְ יָּמִ ץ הַ נָיו קֵ בָ גַלּוֹת לְ שׁ יַעֲקֹב לְ יקֵּ כֶם״. בִּ לָ
אל, עֵ מָ נּוּ יִשְׁ מֶּ יָּצָא מִ ם שֶׁ הָ רָ אַבְ סוּל, כְּ י פְּ תִ טָּ מִ לוֹם יֵשׁ בְּ שָׁ ס וְ א חַ מָּ ר: שֶׁ אָמַ
ינוּ לֹקֵ  ל, ה׳ אֱ אֵ רָ ע יִשְׂ מַ נָיו: ״שְׁ רוּ לוֹ בָּ ו? אָמְ שָׂ נּוּ עֵ מֶּ יָּצָא מִ ק שֶׁ חָ צְ י יִ אָבִ וְ

ד. חָ לָּא אֶ נוּ אֶ בֵּ לִ ין בְּ ךְ אֵ ד, כָּ חָ לָּא אֶ ךָ אֶ בְּ לִ ין בְּ אֵ ם שֶׁ שֵׁ רוּ: כְּ ד״. אָמְ חָ ה׳ אֶ
עוֹלָם כוּתוֹ לְ לְ בוֹד מַ ם כְּ רוּךְ שֵׁ ר: ״בָּ אָמַ ינוּ וְ ח יַעֲקֹב אָבִ תַ ה פָּ עָ הּ שָׁ אוֹתָ בְּ

ד״. עֶ וָ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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פסחים נו, א.
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ליעקב שהי׳ מרכבה לקוב״ה

Reish Lakish says, “The Patriarchs are the chariot,” since

G-d is described as going up from upon them. A Kehot

45



L I K K U T E I  T O R A H  ·  R O S H  H A S H A N A H  ·  M A A M A R  7 …יחיינו מיומים ביום השלישי יקימנו וגו׳ )בהושע סימן

36likuteitorah.com/likkutei-torah/rosh-hashanah/7/

note cites it for Yaakov being a chariot.

Bereshit Rabbah 47:6בראשית רבה מ״ז:ו׳

ויכל לדבר אתו - תני, הנפטר מחבירו בין גדול בין קטן, צריך ליטול

ממנו רשות. ממי את למד? מאברהם. פעם אחת היה אברהם מדבר עם
הקב״ה, באו מלאכי השרת לדבר עמו. אמר להן: נפטר מן השכינה,
שהיא גדולה מכם תחלה, אחר כך אני מדבר עמכם. כיון שדבר עם
הקדוש ברוך הוא כל צרכו, אמר לפניו: רבון העולמים! צריך אני
לדבר. אמר לו: הפטר בשלום, הה״ד: ויעל אלקים מעל אברהם. אמר
ריש לקיש: האבות הן הן המרכבה, שנא׳: ויעל אלקים מעל אברהם.

ויעל מעליו אלקים. )בראשית כה( והנה ה׳ נצב עליו:
“He concluded speaking with him, and G-d ascended from

upon Abraham” (Genesis 17:22). It is taught: One who de‐

parts from another person, whether of greater or lesser

stature, must take his leave from him. From whom do you

derive this? From Abraham. On one occasion, Abraham was

speaking with the Holy One blessed be He, when the minis‐

tering angels came to speak with him. He said to them: ‘Let

me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ראה ב״ר מז, ו.

ע״פ זכור דעמלק
There the Alter Rebbe describes how the point of the heart,

small and hidden in the “exile of Egypt” under the gar‐

ments of the animal soul, can be turned around to a love

of G-d like a person’s love for his own life, which is “a land

flowing with milk and honey.”

K E H O T ’ S  N O T E

תו״א פד, ד.
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בביאור ע״פ אלה מסעי

This is the explanation of the journeys in the wilderness in

Likkutei Torah, Masei; at 91a it speaks of Jericho, “the city

of date palms,” as the level of the tzaddik, who, like the

date palm, has only one heart, one desire for G-d.

K E H O T ’ S  N O T E

לעיל פ׳ מסעי צא, א.
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אלה מסעי
“These are the journeys of the children of Israel.” The

opening words of the explanation in Likkutei Torah,

Masei, that the text refers to.

Numbers 33:1במדבר ל״ג:א׳

ה יַד־מֹשֶׁ ם בְּ אֹתָ בְ צִ יִם לְ רַ צְ ץ מִ רֶ אֶ אוּ מֵ ר יָצְ ל אֲשֶׁ אֵ רָ נֵי־יִשְׂ י בְ עֵ סְ לֶּה מַ אֵ
אַהֲרֹן: וְ

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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Moshe is shown “the plain of the valley of Jericho, the city

of date palms.” The explanation the text refers to reads the

date palm as the tzaddik’s single heart.

Deuteronomy 34:3דברים ל״ד:ג׳

ר: ד־צֹעַ ים עַ רִ מָ תְּ יר הַ חוֹ עִ ת יְרֵ עַ קְ כָּר בִּ כִּ ת־הַ אֶ נֶּגֶב וְ ת־הַ אֶ וְ

and the South, and the Plain, even the valley of Jericho the

city of palm-trees, as far as Zoar.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועיין מענין צדיק כתמר יפרח

The note says that several of these references on “The

righteous one will flourish like a date palm” are copied

there.

K E H O T ’ S  N O T E

כמה מהציונים נעתקו ביהל אור ע׳ שלד ואילך. וראה גם לעיל פ׳ מסעי צא,
א.
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תמתי ר׳ ינאי אמר תאומתי

On “my perfect one” (tamasi), Rabbi Yannai said, “my

twin” (te’omasi): “as it were, I am not greater than she, nor

is she greater than I.” The Alter Rebbe connects it to the

single heart of the date palm.

Shir HaShirim Rabbah 5:3שיר השירים רבה ה׳:ג׳

שֹׁט פְ ת לִ עַ מּוֹת יוֹדַ בַּתַּ ה שֶׁ מָּ לּוּ תַּ פִ נָן אֲ י יוֹחָ בִּ ר רַ י, אָמַ תִּ נְ תָּ ת כֻּ י אֶ תִּ טְ שַׁ פָּ
י יוֹם רֵ נָן אָמְ י יוֹחָ בִּ רַ ינָא וְ נִ י חֲ בִּ י, רַ תִּ נְ תָּ ת כֻּ י אֶ תִּ טְ שַׁ תְּ פָּ רְ מַ אַתְּ אֲ בּשׁ, וְ לְ לִ וְ
ים, דוֹלִ ים גְּ בוּשִׁ נֵי לְ ם שְׁ הֶ ט מֵ שַׁ ל פָּ אֵ רָ יִשְׂ ע לְ שָׁ רָ נֶצַּר הָ בוּכַדְ ם נְ הֶ ג לָ וֵּ דַּ זְ נִּ שֶׁ
ים, בִ ת כּוֹכָ נּוּף עֲבוֹדַ טִּ י, מִ לַ גְ ת רַ י אֶ תִּ צְ חַ כוּת. רָ לְ בוּשׁ מַ נָּה וּלְ הֻ בוּשׁ כְּ לְ
י ל פִּ ים, אַף עַ בִ ת כּוֹכָ עֲבוֹדַ י לַ נִ יאֵ שִּׁ קוֹם מַ ל אוֹתוֹ מָ אָבָק שֶׁ י שֶׁ יתִ יִ ת הָ עַ יוֹדַ

ל יבוֹ שֶׁ ה טִּ י מַ כִ י אַבָּא בַּר כַּהֲנָא, וְ בִּ ר רַ חוֹר. אָמַ ן הַ לַח יָדוֹ מִ י שָׁ ן דּוֹדִ כֵ
יוֹת … הְ חוֹר זֶה לִ

“I have removed my tunic; how can I don it? I have washed

my feet; how can I soil them? My beloved extended his hand

through the hole, and my core was stirred for him” (Song of

Songs 5:3–4). “I have removed my tunic” – Rabbi Yoḥanan

said: Even the simplest of the simple knows how to undress

and dress, and you say: “I have removed my tunic”? Rabbi

Ḥanina and Rabbi Yoḥanan say: On the day that the wicked

Nebuchadnezzar attacked Israel, he removed from them two

great garments: …

Midrash Rabbah -- TE (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ששים המה

“There are sixty queens and eighty concubines,” followed

in the next verse by “One is she, my dove, my perfect

one.” The opening words of the discourse the text refers

to.

Song of Songs 6:8שיר השירים ו׳:ח׳

ר: פָּ סְ ין מִ עֲלָמוֹת אֵ ים וַ שִׁ גְ ילַ ים פִּ מֹנִ לָכוֹת וּשְׁ ה מְ מָּ ים הֵ שִּׁ שִׁ

There are threescore queens, And fourscore concubines,

And maidens without number.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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למהוי אחד באחד

In the passage on the mystery of Shabbos, the Holy One,

blessed be He, One above, does not sit on His throne of

glory until she, the feminine aspect below, is made one in
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P A R A G R A P H  2

the mystery of One like Him, “to be one with One.” A

Kehot note gives it as the source of the phrase.

Zohar II, 135aזח״ב קלה, א
K E H O T ’ S  N O T E

זח״ב קלה, א.

בהביאור ע״פ ויהי קול מעל לרקיע
The note says this explanation is printed there, under that

heading; in several manuscripts it is titled “An explana‐

tion on the Torah, ‘And there was a voice from above the

firmament.’”

K E H O T ’ S  N O T E

נדפס בבונה ירושלים סי׳ קטו בד״ה להבין ההפרש שבין אותיות. ובכת״י
אחדים מופיע מאמר זה בכותרת ”פי׳ על תורה ויהי קול מעל לרקיע”. ראה

מאמרי אדה״ז הקצרים ע׳ ס בהערה )ביאור זה נזכר גם לעיל נד, א(.
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The Zohar calls the foundation stone, from which the

world was founded, “the middle point of the world,” on

which the Holy of Holies stands.

Zohar, Vayechi 43:439–450ספר הזהר, ויחי מ״ג:תל״ט-ת״נ

The world did not come into being until G-d took a certain

stone, which is called the “foundation stone”, and cast it into

the abyss so that it held fast there, and from it the world was

planted. This is the central point of the universe, and on this

point stands the holy of holies. This is the stone referred to

in the verses, “Who laid the corner-stone thereof” (Ibid. 6),

“the stone of testing, the precious corner-stone” (Is. 28, 16),

and “the stone that the builders despise became the …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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שובה ישראל עד

“Return, O Israel, unto Havayah your G-d, for you have

stumbled in your iniquity.” The opening words of the dis‐

course the text refers to at the end of the paragraph.

Hosea 14:2הושע י״ד:ב׳

: נֶךָ וֺ עֲ תָּ בַּ לְ י כָשַׁ יךָ כִּ לֹקֶ  ד ה׳ אֱ ל עַ אֵ רָ שׁוּבָה יִשְׂ
Return, O Israel, unto the L-RD thy G-d; For thou hast stum‐

bled in thine iniquity.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עיני כל אליך ישברו

“The eyes of all look hopefully to You, and You give them

their food in its time.” The Alter Rebbe reads “all” (kol) as

the Community of Israel, the kallah; the second half of the

verse opens section 3.

Psalms 145:15תהילים קמ״ה:ט״ו

תּוֹ: עִ לָם בְּ כְ ת־אׇ ם אֶ הֶ ן־לָ ה נוֹתֵ אַתָּ רוּ וְ בֵּ יךָ יְשַׂ לֶ ינֵי־כֹל אֵ עֵ
The eyes of all wait for Thee, And Thou givest them their

food in due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, טו.

57

בד״ה עיני כל בפ׳ מטות

The discourse on “The eyes of all” begins from the Zohar’s

reading of “Her husband is known in the gates”: each per‐

son knows G-d according to what he measures in his

heart, and it goes on to explain how the heart itself

understands.

K E H O T ’ S  N O T E

לעיל פ׳ מטות פה, ב. ראה אוה״ת שה״ש ע׳ לה ואילך.

58

והי׳ שמך אברהם
“Your name shall no longer be called Avram, but your

name shall be Avraham.” The added hei is linked here to

the covenant of circumcision.

Genesis 17:5בראשית י״ז:ה׳

י אַב־הֲמוֹן גּוֹיִם ם כִּ הָ רָ ךָ אַבְ מְ יָה שִׁ הָ ם וְ רָ ךָ אַבְ מְ ת־שִׁ א עוֹד אֶ רֵ קָּ לֹא־יִ  וְ
: יךָ תִּ תַ נְ

Neither shall thy name any more be called Abram, but thy

name shall be Abraham; for the father of a multitude of na‐

tions have I made thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית יז, ה.

59

וה׳ זו היא ה׳ עילאה

The note refers there for the hei added to Avraham’s name

as the higher hei.

K E H O T ’ S  N O T E

ראה אוה״ת מג״א )הוצאת תש״נ( ע׳ נה.
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ושאבתם מים

“And you shall draw water with joy from the springs of sal‐

vation.” The opening words of the discourse the text refers

to on the higher hei.

Isaiah 12:3ישעיהו י״ב:ג׳

ה: יְשׁוּעָ נֵי הַ יְ עַ מַּ שׂוֹן מִ שָׂ יִם בְּ ם־מַ תֶּ אַבְ וּשְׁ
Therefore with joy shall ye draw water Out of the wells of

salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה ענין לך לך
That discourse explains that the hei added to Avraham’s

name is the higher hei, through which a level higher than

Chochmah, the level of Atik, is revealed in Binah.

K E H O T ’ S  N O T E

בתו״א שם.
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“And it shall be on that day that a great shofar will be

sounded.” The opening words of the discourse the text

refers to on the inner dimension of the heart.

Isaiah 27:13ישעיהו כ״ז:י״ג

ים חִ דָּ נִּ הַ ץ אַשּׁוּר וְ רֶ אֶ ים בְּ דִ אֹבְ ר גָּדוֹל וּבָאוּ הָ שׁוֹפָ ע בְּ קַ הוּא יִתָּ יּוֹם הַ יָה בַּ הָ וְ
ם: לָ͏ִ ירוּשָׁ שׁ בִּ קֹּדֶ ר הַ הַ חֲווּ לַה׳ בְּ תַּ שְׁ הִ יִם וְ רָ צְ ץ מִ רֶ אֶ בְּ

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;
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And they shall worship the L-RD in the holy mountain at

Jerusalem.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

בד״ה והיה ביום ההוא יתקע

There the Alter Rebbe explains that the shofar is a simple

voice drawn from the breath of the heart, above intellect:

the outer heart is below intellect and its feelings follow it,

while the inner heart is above it.

K E H O T ’ S  N O T E

לעיל נח, ד.

64

ולכן בפגמו . . ונעשה לבו כאבן

Tanya describes the “dullness of the heart, which becomes

like stone,” so that a person cannot open his heart in any

way to prayer, and gives the remedy: to humble the

coarseness of the kelipah that hides the light of the G-dly

soul.
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ראה תניא פרק כט. אוה״ת ויקרא כרך ב ע׳ תעח.
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מי יעלה לנו השמימה

The Baal HaTurim notes that the initial letters of “Who will

go up for us to heaven” spell milah and the final letters the

Name Havayah: one cannot go up to G-d unless he is cir‐

cumcised. A Kehot note cites it for this allusion.

Kitzur Ba'al HaTurim on Deuteronomy 30:12קיצור בעל הטורים
על דברים ל׳:י״ב

מי יעלה לנו השמימה ר״ת מילה. והס״ת הוי׳. לו׳ שאינו יכול לעלות
אצל השם אם לא שיהא נימול וכן התהלך לפני והיה תמים, שנאמר על

המילה:
On Your Way (Public Domain)
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כי המצוה הזאת

“For this commandment that I command you this day is

not hidden from you, nor is it far.” The opening words of

the discourse the text refers to.

Deuteronomy 30:11דברים ל׳:י״א

ה חֹקָ לֹא רְ ךָ וְ מְּ וא מִ לֵאת הִ פְ לֹא־נִ יּוֹם  ךָ הַ וְּ צַ י מְ ר אָנֹכִ זֹּאת אֲשֶׁ וָה הַ צְ מִּ י הַ כִּ

וא: הִ
For this commandment which I command thee this day, it is

not too hard for thee, neither is it far off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מי יעלה לנו השמימה . . וס״ת הוי׳
“It is not in heaven, that you should say, ‘Who will go up

for us to heaven and bring it to us?’” Its initial letters spell

milah and its final letters spell the Name Havayah.

Deuteronomy 30:12דברים ל׳:י״ב

הּ נוּ אֹתָ עֵ מִ יַשְׁ נוּ וְ הָ לָּ חֶ קָּ יִ ה וְ יְמָ מַ שָּׁ נוּ הַ י יַעֲלֶה־לָּ וא לֵאמֹר מִ יִם הִ מַ שָּׁ לֹא בַ
נָּה: נַעֲשֶׂ וְ

It is not in heaven, that thou shouldest say: ‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בעה״ט דברים ל, יב. לעיל )מה, סע״ד(. וש״נ. ]כ[.
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“On that very day Avraham was circumcised, and Yishmael

his son.” The opening words of the Torah Ohr discourse

the text refers to.

Genesis 17:26בראשית י״ז:כ״ו

נוֹ: אל בְּ עֵ מָ יִשְׁ ם וְ הָ רָ זֶּה נִמּוֹל אַבְ יּוֹם הַ צֶם הַ עֶ בְּ
In the selfsame day was Abraham circumcised, and Ishmael

his son.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה בעצם היום הזה נמול אברהם
That discourse in Torah Ohr, Parshas Lech Lecha, asks

why Avraham did not circumcise himself earlier, and be‐

gins from the allusion that the initial letters of “Who will

go up for us to heaven” spell milah and the final letters the

Name Havayah.

K E H O T ’ S  N O T E

תו״א פ׳ לך לך.

70

ע״פ הזח״א ר״פ נח

For the explanation on this Zohar passage at the opening

of Noach, the note refers to Or HaTorah on that parsha.

K E H O T ’ S  N O T E

ראה אוה״ת בראשית כרך א ר״פ נח.

71

כל מאן דנטר האי ברית

At the opening of Parshas Noach the Zohar teaches that

“whoever guards this covenant,” on which the world

stands, is called a tzaddik, as Yosef was.

Zohar, Noach 1:1–12ספר הזהר, נח א׳:א׳-י״ב

Furthermore, they are therefore called righteous. We learn

this from Joseph, who, by reason of his having observed the

covenant, is known as “Joseph the righteous”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ומלתם את ערלת לבבכם

“And you shall circumcise the foreskin of your heart, and

be no more stiff-necked.” The Alter Rebbe calls this the

covenant of the heart.

Deuteronomy 10:16דברים י׳:ט״ז

שׁוּ עוֹד: קְ כֶם לֹא תַ פְּ רְ עׇ כֶם וְ בְ בַ לַת לְ רְ ת עׇ ם אֵ תֶּ לְ וּמַ
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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דברים י, טז.
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כת שקרנין

Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

סנהדרין קג, סע״א. וש״נ.

74

כת שקרנין

“Four bands do not receive the face of the Shechinah: the

band of scoffers, the band of liars, the band of flatterers,

75
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and the band of those who speak evil of others.” A Kehot

note gives it for “the band of liars.”

Sanhedrin 103a:12סנהדרין ק״ג א:י״ב

נֵי לוֹת פְּ בְּ קַ ין מְ יתּוֹת אֵ בַּע כִּ יָה בַּר אַבָּא: אַרְ מְ י יִרְ בִּ ר רַ א אָמַ דָּ סְ ב חִ ר רַ אָמַ וְ
ע. כַּת רָ י לָשׁוֹן הָ רֵ פְּ סַ ים, כַּת מְ נֵיפִ ים, כַּת חֲ נִ רָ קְ ים, כַּת שַׁ צִ ינָה: כַּת לֵ כִ שְׁ
ר יב: ״דֹּבֵ תִ כְ ים – דִּ נִ רָ קְ ים״. כַּת שַׁ צִ לֹצְ ת  ךְ יָדוֹ אֶ שַׁ יב: ״מָ תִ כְ ים – דִּ צִ לֵ
נֵף נָיו חָ פָ י לֹא לְ יב: ״כִּ תִ כְ ים – דִּ נֵיפִ ינָי״. כַּת חֲ נֶגֶד עֵ ים לֹא יִכּוֹן לְ רִ קָ שְׁ
ה לֹא ע אָתָּ שַׁ ץ רֶ פֵ ל חָ י לֹא אֵ יב: ״כִּ תִ כְ ע – דִּ רָ י לָשׁוֹן הָ רֵ פְּ סַ יָבוֹא״. כַּת מְ

ע. ךָ רָ גוּרְ מְ יֶה בִּ הְ לֹא יִ ה וְ יק אַתָּ ע״, צַדִּ ךָ רָ יְגֻרְ
William Davidson, Vocalized Aramaic (CC-BY-NC)

המספר בגנות חברו

Rebbi called even another’s praise “lashon hara,” as Rav

Dimi taught: “A person should never speak in praise of

his fellow, for from his praise he comes to his disgrace.” A

Kehot note refers to it here.

Bava Batra 164b:15בבא בתרא קס״ד ב:ט״ו

שּׁוּם יכָּא? מִ ע אִ רָ אי לָשׁוֹן הָ כָא, מַ לָּא הָ ע; אֶ רָ יכָּא לָשׁוֹן הָ ם, אִ תָ א הָ לָמָ שְׁ בִּ
ם ר אָדָ פֵּ סַ עוֹלָם אַל יְ א: לְ רָ פְ ב סָ רַ י אֲחוּהּ דְּ ימִ ב דִּ נֵי רַ תָ י – דְּ ימִ ב דִּ רַ דְּ

תוֹ. עָ י רָ ידֵ תוֹ בָּא לִ תּוֹךְ טוֹבָ מִּ ירוֹ, שֶׁ ל חֲבֵ תוֹ שֶׁ טוֹבָ בְּ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ראה ב״ב קסד, ב.
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שלשה אמרו אמת
The note says the list as in Midrash Maaseh Torah, the

spies, Doeg and the sons of the Be’erothite, appears here

too.

K E H O T ’ S  N O T E

במדרש מעשה תורה לרבנו הק׳ שנת ש״ד קחשיב מרגלים דואג ובני ראובן
הבארותי. וכ״ה בכלבו סי׳ קיח. ]כ[. ראה לקו״ש ח״ל ע׳ 275. חל״ה ע׳ 238.
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ידבר עמים תחתנו

“He leads peoples under us, and nations under our feet.”

The Alter Rebbe uses yadber, “leads,” to show that dibbur,

speech, means leading and drawing forth.

Psalms 47:4תהילים מ״ז:ד׳

ינוּ: לֵ גְ ת רַ חַ ים תַּ מִּ אֻ ינוּ וּלְ תֵּ חְ ים תַּ מִּ בֵּר עַ יַדְ

He subdueth peoples under us, and nations under our feet.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים מז, ד.
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הליכות עולם

“The ways of the world are His.” The Sages read halichos,

“ways,” as halachos, the laws of the Torah, through which

G-d’s will is drawn down.

Habakkuk 3:6חבקוק ג׳:ו׳

עוֹת עוֹלָם בְ חוּ גִּ ד שַׁ י־עַ רֵ רְ צוּ הַ פֹּצְ יִּתְ ר גּוֹיִם וַ יַּתֵּ אָה וַ ץ רָ רֶ ד אֶ מֹדֶ יְ ד וַ מַ עָ

יכוֹת עוֹלָם לוֹ: הֲלִ

He standeth, and shaketh the earth, He beholdeth, and

maketh the nations to tremble; And the everlasting moun‐

tains are dashed in pieces, The ancient hills do bow; His go‐

ings are as of old.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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חבקוק ג, ו.
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הבל ורעות רוח

“I saw all the deeds that are done under the sun, and be‐

hold, all is vanity and a striving after wind.” The Alter

Rebbe applies it to the breath of false and disparaging

speech.

Ecclesiastes 1:14קהלת א׳:י״ד

עוּת בֶל וּרְ כֹּל הֶ נֵּה הַ הִ שׁ וְ מֶ שָּׁ ת הַ חַ נַּעֲשׂוּ תַּ ים שֶׁ עֲשִׂ מַּ ת־כׇּל־הַ י אֶ יתִ אִ רָ

: רוּחַ
I have seen all the works that are done under the sun; and,

behold, all is vanity and a striving after wind.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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קהלת א, יד.
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תבירא דרוחא

The Zohar teaches that whatever is not done in the service

of G-d becomes a hevel that is “a breaking of the spirit,”

and reads it into “vanity and re’us ruach.”

Zohar II, 59aזח״ב נט, א
K E H O T ’ S  N O T E

זח״ב נט, א.
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דבר ה׳ זו הלכה
On “They shall roam to seek the word of Havayah and shall

not find it,” the Talmud says, “‘The word of Havayah’: this

is halachah.” The Alter Rebbe uses it to define Torah study

as G-d’s word.

Shabbat 138b:11–12שבת קל״ח ב:י״א-י״ב

אי בוּאָה. וּמַ בַר ה׳״ — זוֹ נְ ץ, ״דְּ קֵּ בַר ה׳״ — זֶה הַ כָה, ״דְּ בַר ה׳״ — זוֹ הֲלָ ״דְּ
ל כָּר שֶׁ טּוֹל כִּ תִּ ה שֶׁ שָּׁ ה אִ ידָ רוּ: עֲתִ בַר ה׳״? אָמְ ת דְּ שׁ אֶ בַקֵּ טוּ לְ ״יְשׁוֹטְ

ם אִ יא וְ אָה הִ מֵ ם טְ ע אִ ידַ שׁוֹת לֵ רָ דְ י מִ תֵּ בָ יּוֹת וּבְ נֵסִ י כְ תֵּ בָ חֲזוֹר בְּ תַ ה וְ רוּמָ תְּ
ין. בִ ין מֵ אֵ יא, וְ ה הִ הוֹרָ טְ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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ואשים דברי בפיך

“And I have put My words in your mouth.” Torah study is

G-d’s own word in a person’s mouth.

Isaiah 51:16ישעיהו נ״א:ט״ז

לֵאמֹר ץ וְ יסֹד אָרֶ לִ יִם וְ מַ טֹעַ שָׁ נְ יךָ לִ יתִ סִּ י כִּ ל יָדִ צֵ יךָ וּבְ פִ י בְּ רַ בָ ם דְּ וָאָשִׂ
ה: י־אָתָּ מִּ יּוֹן עַ צִ לְ

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav‐

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ישעי׳ נא, טז.

לא יגורך רע

“For You are not a G-d who desires wickedness; evil shall

not dwell with You.” The Talmud reads it about those who

speak evil of others.

Psalms 5:5תהילים ה׳:ה׳

ע: ךָ רָ ה לֹא יְגֻרְ ע אָתָּ שַׁ ץ־רֶ פֵ ל־חָ י לֹא אֵ כִּ
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים ה, ה.
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דובר שקרים לא יכון

“One who speaks falsehoods shall not be established be‐

fore My eyes.” The Talmud reads it about liars.

Psalms 101:7תהילים ק״א:ז׳

ינָי: נֶגֶד עֵ לֹא־יִכּוֹן לְ ים  רִ קָ יָּה דֹּבֵר שְׁ מִ ה רְ י עֹשֵׂ יתִ ב בֵּ רֶ קֶ ב בְּ לֹא־יֵשֵׁ
He that worketh deceit shall not dwell within my house; he

that speaketh falsehood shall not be established before mine

eyes.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קא, ז.
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דובר שקרים לא יכון לנגד עיני

The Talmud brings these two verses as proof that the band

of liars and the band of those who speak evil of others do

not receive the face of the Shechinah.

Sanhedrin 103a:12סנהדרין ק״ג א:י״ב

נֵי לוֹת פְּ בְּ קַ ין מְ יתּוֹת אֵ בַּע כִּ יָה בַּר אַבָּא: אַרְ מְ י יִרְ בִּ ר רַ א אָמַ דָּ סְ ב חִ ר רַ אָמַ וְ
ע. כַּת רָ י לָשׁוֹן הָ רֵ פְּ סַ ים, כַּת מְ נֵיפִ ים, כַּת חֲ נִ רָ קְ ים, כַּת שַׁ צִ ינָה: כַּת לֵ כִ שְׁ
ר יב: ״דֹּבֵ תִ כְ ים – דִּ נִ רָ קְ ים״. כַּת שַׁ צִ לֹצְ ת  ךְ יָדוֹ אֶ שַׁ יב: ״מָ תִ כְ ים – דִּ צִ לֵ
נֵף נָיו חָ פָ י לֹא לְ יב: ״כִּ תִ כְ ים – דִּ נֵיפִ ינָי״. כַּת חֲ נֶגֶד עֵ ים לֹא יִכּוֹן לְ רִ קָ שְׁ

ה לֹא ע אָתָּ שַׁ ץ רֶ פֵ ל חָ י לֹא אֵ יב: ״כִּ תִ כְ ע – דִּ רָ י לָשׁוֹן הָ רֵ פְּ סַ יָבוֹא״. כַּת מְ
ע. ךָ רָ גוּרְ מְ יֶה בִּ הְ לֹא יִ ה וְ יק אַתָּ ע״, צַדִּ ךָ רָ יְגֻרְ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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על המספר בגנות חברו

“Whoever speaks lashon hara is as though he denied the

Essence,” as it says, “Who is lord over us?” A Kehot note

cites it for the Sages’ words here.

Arakhin 15b:6–7ערכין ט״ו ב:ו׳-ז׳

ילּוּ אִ ע כְּ רָ ר לָשׁוֹן הָ פֵּ סַ מְ א: כׇּל הַ רָ ימְ ן זִ י בֶּ י יוֹסֵ בִּ שּׁוּם רַ נָן מִ י יוֹחָ בִּ ר רַ אָמַ
י אָדוֹן נוּ מִ תָּ ינוּ אִ תֵ פָ יר שְׂ בִּ שֹׁנֵנוּ נַגְ לְ רוּ לִ ר אָמְ ר: ״אֲשֶׁ מַ נֶּאֱ ר, שֶׁ יקָּ עִ כָּפַר בָּ
ים ים בָּאִ גָעִ ע, נְ רָ ר לָשׁוֹן הָ פֵּ סַ מְ א: כׇּל הַ רָ ימְ ן זִ י בֶּ י יוֹסֵ בִּ ר רַ אָמַ נוּ״. וְ לָ
ם: תָ יב הָ תִ ית״, וּכְ מִ הוּ אוֹתוֹ אַצְ עֵ ר רֵ תֶ סֵּ י בַ נִ לׇשְׁ ר: ״מְ מַ נֶּאֱ יו, שֶׁ לָ עָ

ין. ינַן: לַחֲלוּטִ מִ גְּ רְ תַ ת״, וּמְ יתֻ מִ צְּ ״לַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ע׳ ערכין טו, ב על לה״ר. וע׳ ר״ח ש׳ הקדושה פי״ג ]ד״ה החלק הראשון,
קעט, ב[ קחשיב בחלק הראשון המדבר בגנות זהו מכת מספרי לה״ר, יעו״ש.

]כ[.
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ואתה נותן להם את אכלם בעתו

“The eyes of all look hopefully to You, and You give them

their food in its time.” The Alter Rebbe reads “its time” as

the hour of prayer.

Psalms 145:15תהילים קמ״ה:ט״ו

תּוֹ: עִ לָם בְּ כְ ת־אׇ ם אֶ הֶ ן־לָ ה נוֹתֵ אַתָּ רוּ וְ בֵּ יךָ יְשַׂ לֶ ינֵי־כֹל אֵ עֵ
The eyes of all wait for Thee, And Thou givest them their

food in due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, טו.
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שאין לך אדם שאין לו שעה
Kehot’s marei makom for these words (its note is below).

K E H O T ’ S  N O T E

אבות פ״ד, מ״ג.
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שאין לך אדם שאין לו שעה
Ben Azzai taught, “Do not scorn any person … for there is

no person who does not have his hour.” Here the “hour” is

the hour of prayer.

Pirkei Avot 4:3משנה אבות ד׳:ג׳

ין אֵ בָר, שֶׁ כָל דָּ יג לְ לִ פְ י מַ הִ אַל תְּ ם, וְ כָל אָדָ ז לְ י בָ הִ ר, אַל תְּ יָה אוֹמֵ הוּא הָ
קוֹם: ין לוֹ מָ אֵ בָר שֶׁ ךָ דָ ין לְ אֵ ה וְ עָ ין לוֹ שָׁ אֵ ם שֶׁ ךָ אָדָ לְ

He used to say: do not despise any man, and do not discrim‐

inate against anything, for there is no man that has not his

hour, and there is no thing that has not its place.

Torat Emet 357 (Public Domain) · Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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התפלה שנק׳ חיי שעה
Seeing Rav Hamnuna pray at length, Rava said, “They

leave eternal life and occupy themselves with the life of

the hour,” calling prayer chayei sha’ah.

Shabbat 10a:3שבת י׳ א:ג׳

יֵּי עוֹלָם, ין חַ יחִ נִּ ר: מַ מַ יהּ. אֲ לוֹתֵ צְ יךְ בִּ רֵ אֲ א מַ קָ נוּנָא דְּ מְ ב הַ רַ יֵיהּ לְ זְ בָא חַ רָ
י בִּ חוּד. רַ ה לְ ן תּוֹרָ מַ חוּד וּזְ לָּה לְ פִ ן תְּ מַ בַר זְ הוּא סָ ה. וְ עָ יֵּי שָׁ חַ ים בְּ קִ עוֹסְ וְ
לּוֹיֵי צַ גַהּ לְ א. נְ תָּ עְ מַ שְׁ י בִּ קִ סְ הֲווֹ עָ א וַ י זֵירָ בִּ רַ יהּ דְּ מֵּ יב קַ יָה הֲוָה יָתֵ מְ יִרְ

מוֹעַ שְּׁ נוֹ מִ זְ יר אׇ סִ א: ״מֵ י זֵירָ בִּ יהּ רַ י עֲלֵ רֵ יָה. קָ מְ י יִרְ בִּ ב רַ הֵ רְ סַ א מְ הֲוָה קָ וַ
בָה״. לָּתוֹ תּוֹעֵ פִ ה גַּם תְּ תּוֹרָ

William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת י, א.
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וישע אל הבל

“And Havayah turned to Hevel and to his offering.” The

Alter Rebbe reads sha’ah, “hour,” from vayisha, “turned.”

Genesis 4:4בראשית ד׳:ד׳

ל־ אֶ בֶל וְ ל־הֶ ע ה׳ אֶ יִּשַׁ ן וַ הֶ בֵ לְ חֶ כֹרוֹת צֹאנוֹ וּמֵ בְּ יא גַם־הוּא מִ בִ בֶל הֵ הֶ וְ

תוֹ: חָ נְ מִ
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And Abel, he also brought of the firstlings of his flock and of

the fat thereof. And the L-RD had respect unto Abel and to

his offering;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בראשית ד, ד.

מה יפו פעמיך
“How beautiful are your steps in sandals, O prince’s

daughter.” The opening words of the explanation the text

refers to.

Song of Songs 7:2שיר השירים ז׳:ב׳

י דֵ ה יְ עֲשֵׂ ים מַ אִ מוֹ חֲלָ ךְ כְּ יִ כַ י יְרֵ מּוּקֵ יב חַ ים בַּת־נָדִ לִ עָ נְּ ךְ בַּ יִ מַ עָ ה־יָּפוּ פְ מַ
ן: מָּ אׇ

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בביאור ע״פ שוש אשיש

There the Alter Rebbe explains “I will greatly rejoice in

Havayah” as the drawing of the supernal delight from the

will into Malchus through Havayah, the ten Sefiros of

Atzilus, and “my soul shall exult in my G-d” as the shofar,

the level of Elokim and tzimtzum.

K E H O T ’ S  N O T E

לעיל פ׳ נצבים מט, ד.
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כי הלבישני בגדי ישע

“I will greatly rejoice in Havayah … for He has clothed me

in garments of salvation.” The text refers to its explana‐

tion of this verse.

Isaiah 61:10ישעיהו ס״א:י׳

ה קָ דָ יל צְ עִ ע מְ י־יֶשַׁ דֵ גְ י בִּ נִ ישַׁ בִּ לְ י הִ י כִּ לֹקַ י בֵּא שִׁ גֵל נַפְ ה׳ תָּ ישׂ בַּ שׂוֹשׂ אָשִׂ

: יהָ לֶ ה כֵ דֶּ עְ כַכַּלָּה תַּ ר וְ אֵ ן פְּ כַהֵ ן יְ תָ י כֶּחָ נִ טָ עָ יְ
I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva‐

tion, He hath covered me with the robe of victory, As a bride‐

groom putteth on a priestly diadem, And as a bride adorneth

herself with her jewels.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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עיני כל אליך ישברו

The words here quote Psalms 145:15; the passage is shown

below.

Psalms 145:15תהילים קמ״ה:ט״ו

תּוֹ: עִ לָם בְּ כְ ת־אׇ ם אֶ הֶ ן־לָ ה נוֹתֵ אַתָּ רוּ וְ בֵּ יךָ יְשַׂ לֶ ינֵי־כֹל אֵ עֵ
The eyes of all wait for Thee, And Thou givest them their

food in due season.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, טו.
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כי קרוב אליך הדבר

“For the thing is very near to you, in your mouth and in

your heart, to do it.” The opening words of the discourse

on choice coming before love.

Deuteronomy 30:14דברים ל׳:י״ד

עֲשֹׂתוֹ: ךָ לַ בְ בָ לְ יךָ וּבִ פִ אֹד בְּ בָר מְ דָּ יךָ הַ לֶ רוֹב אֵ י־קָ כִּ

But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ותרד פלאים

“She has come down wondrously; she has no comforter.”

The Alter Rebbe applies it to the soul’s descent from its

high source.

Lamentations 1:9איכה א׳:ט׳

ה ה׳ אֵ ם לָהּ רְ נַחֵ ין מְ ים אֵ אִ לָ ד פְּ רֶ הּ וַתֵּ יתָ ה אַחֲרִ רָ יהָ לֹא זָכְ שׁוּלֶ הּ בְּ אָתָ מְ טֻ
יל אוֹיֵב: דִּ גְ י הִ י כִּ יִ נְ ת־עׇ אֶ

Her filthiness was in her skirts, She was not mindful of her

end; Therefore is she come down wonderfully, She hath no

comforter. ‘Behold, O L-RD, My affliction, For the enemy

hath magnified himself.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

98

לא הביט און

“He has not beheld iniquity in Yaakov.” The opening

words of the discourse the text refers to.

Numbers 23:21במדבר כ״ג:כ״א

ת רוּעַ מּוֹ וּתְ יו עִ לֹקָ  ל ה׳ אֱ אֵ רָ יִשְׂ ל בְּ מָ אָה עָ לֹא־רָ יַעֲקֹב וְ ן בְּ יט אָוֶ בִּ לֹא־הִ

ךְ בּוֹ: לֶ מֶ
None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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סומך ה׳ לכל הנופלים

“Havayah supports all who fall, and straightens all who are

bent over.” The Alter Rebbe explains who are the “bent”

and who are the “fallen.”

Psalms 145:14תהילים קמ״ה:י״ד

ים: פוּפִ כְּ כׇל־הַ ף לְ זוֹקֵ ים וְ לִ נֹּפְ כׇל־הַ ךְ ה׳ לְ סוֹמֵ
The L-RD upholdeth all that fall, And raiseth up all those that

are bowed down.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, יד.

100

כי ההרים ימושו

“For the mountains may move and the hills may falter, but

My kindness shall not move from you.” The opening words

of the discourse the text refers to.

Isaiah 54:10ישעיהו נ״ד:י׳

ית רִ לֹא־יָמוּשׁ וּבְ ךְ  תֵּ אִ י מֵ דִּ סְ חַ ינָה וְ מוּטֶ בָעוֹת תְּ גְּ הַ ים יָמוּשׁוּ וְ רִ הָ י הֶ כִּ
ךְ ה׳ חֲמֵ רַ ר מְ מוּט אָמַ י לֹא תָ לוֹמִ שְׁ

For the mountains may depart, and the hills be removed;

but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath

compassion on thee.
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

יגיע כפיך כי תאכל

“When you eat the labor of your hands, you are happy, and

it is good for you.” The work of the hands, not of the head.

Psalms 128:2תהילים קכ״ח:ב׳

: ךְ טוֹב לָ יךָ וְ רֶ י תֹאכֵל אַשְׁ יךָ כִּ יעַ כַּפֶּ יְגִ
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קכח, ב.
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העמדת במרחב רגלי
“You have set my feet in a broad place.” Faith is called

“feet,” what a person stands on.

Psalms 31:9תהילים ל״א:ט׳

י: לָ גְ ב רַ חָ רְ מֶּ תָּ בַ דְ עֱמַ יַד־אוֹיֵב הֶ י בְּ נִ תַּ גַּרְ סְ לֹא הִ וְ
And Thou hast not given me over into the hand of the ene‐

my; Thou hast set my feet in a broad place.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים לא, ט ופי׳ במצודת דוד ”והעמדת רגלי במקום מרחב שלא אמעד”.

103

נפילה
The Zohar explains that Moshe heard prophecy standing

on his feet, while the other prophets fell on their faces and

their strength failed. The text cites it on the meaning of

“falling.”

Zohar, Vayishlach 7:105–115ספר הזהר, וישלח ז׳:ק״ה-קט״ו
R. Simeon remarked: ‘Ezekiel the prophet said: “As the ap‐

pearance of the bow that is in the cloud in the day of rain, so

was the appearance of the brightness round about. This was

the appearance of the likeness of the glory of the L-rd. And

when I saw it I fell upon my face, etc.” (Ez. 1, 28). This verse

illustrates the difference between the other prophets and

Moses, of whom it is written, “And there hath not arisen a

prophet since in Israel like unto Moses” (Deut. 34, …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ישראל עצמן הם מאמינים
G-d tells Moshe, who doubted that Israel would believe

him, “They are believers, the children of believers.” So

even a Jew with doubts still has “feet.”

Shabbat 97a:4שבת צ״ז א:ד׳

ן לֹא הֵ יב: ״וְ תִ כְ גוּפוֹ, דִּ ה בְּ ים — לוֹקֶ רִ שֵׁ כְ ד בִּ חוֹשֵׁ ישׁ: הַ קִ ישׁ לָ ר רֵ אָמַ
ר ל. אָמַ אֵ רָ י יִשְׂ נִ ימְ הֵ מְ יךְ הוּא דִּ רִ א בְּ שָׁ י קוּדְ מֵּ יָא קַ גַלְ גוֹ׳״, וְ י וְ ינוּ לִ מִ יַאֲ

ין. מִ אֲ הַ ךָ לְ ין סוֹפְ ה אֵ אַתָּ ים, וְ ינִ מִ אֲ נֵי מַ ים בְּ ינִ מִ אֲ ן מַ לוֹ: הֵ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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שבת צז, א.

105

י״ג נהרין דאפרסמנא דכיא

The note refers to an earlier page of Likkutei Torah on the

thirteen rivers of pure balsam.
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זח״ב )קמו, ב(. וע״ל )מג, ד(, ]כ[.
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י״ג נהרין דאפרסמנא דכיא

The Zohar speaks of “the thirteen rivers of pure balsam,”

which flow from the mystery of the dew above. The Alter

Rebbe identifies them with the Thirteen Attributes of

Mercy.

Zohar, Terumah 33:371–380ספר הזהר, תרומה ל״ג:שע״א-ש״פ
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הרב כבסני מעוני
“Wash me thoroughly from my iniquity, and purify me

from my sin.” The Thirteen Attributes are the “pure wa‐

ters” that wash sin away.

Psalms 51:4תהילים נ״א:ד׳

י: נִ הֲרֵ י טַ אתִ טָּ חַ י וּמֵ נִ וֺ עֲ י מֵ נִ סֵ ב כַּבְּ רֶ הֶ
Wash me thoroughly from mine iniquity, And cleanse me

from my sin.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים נא, ד.
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פותח את ידיך

“You open Your hand and satisfy every living thing [with]

favor.” The Alter Rebbe reads ratzon here as “will.”

Psalms 145:16תהילים קמ״ה:ט״ז

צוֹן: י רָ כׇל־חַ יעַ לְ בִּ שְׂ ךָ וּמַ ת־יָדֶ חַ אֶ פּוֹתֵ
Thou openest Thy hand, And satisfiest every living thing

with favour.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים קמה, טז.
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א״ת ידיך אלא יודי״ך

In its introduction the Tikkunei Zohar cites “You open

Your hand” and reads it, “Do not read yadecha but

yudecha,” in connection with the letter yud.

Tikkunei Zohar 7b:2תקוני הזהר ז׳ ב:ב׳

יהוּ יו אִ יּוֹתָ ן אוֹתִ בַּ חוּשְׁ ח בְּ תָ יהוּ, פַּ יְ א עֲלַ זָרָ אַחֲ יךְ לְ רִ י צָ זָא נְקוּדֵ עוֹד רָ וְ
צוֹן, י רָ כָל חַ יעַ לְ בִּ שְׂ ךָ וּמַ ת יָדֶ חַ אֶ יב )תהלים קמה טז( פּוֹתֵ תִ יוּ"ד, וּכְ

אָן ן יאהדונה״י, וּבְ ינוּן י״י מִ אִ , וְ י״ךָ לָּא יוּדֶ ךָ אֶ י יָדֶ רֵ קְ מוּהוּ אַל תִּ אוּקְ וְ
ית יל אהדונ״ה שִׁ לִ חַ כְּ תֵּ פְ יהוּ מַ אִ ח, וְ תָ יהוּ פַּ אִ א דְ יעָ קִ רְ ין בִּ חִ תְּ פַּ תְ ר מִ תַ אֲ

ן יהו״ה. בַּ חוּשְׁ יק לְ לִ יהוּ ו׳ סְ אִ יעַ דְּ קִ ם רָ ין עִ ין יוּדִ רֵ צַע י״י, וּתְ מְ אֶ ון בְּ וָ אַתְ
Tikkunei Zohar - Vocalized (Public Domain)
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א״ת ידיך אלא יודיך

On “I sleep, but my heart is awake,” the Tikkunei Zohar

again reads “You open Your hand” as “Your yuds”: this is

the yud, on the right.

Tikkunei Zohar 106a:4תקוני הזהר ק״ו א:ד׳

ר )שם קמה טז( מַ תְּ יהּ אִ עֲלֵ ינָא, דַ מִ י יְ יהִ אִ אָה דְ מָ דְ א קַ יוֹמָ י בְּ י לִ חִ תְ עוֹד פִּ וְ
ינָא, ימִ יהוּ לִ אִ א י׳ דְּ , דָּ יךָ יךָ יוּדֶ צוֹן, יָדֶ י רָ כָל חַ יעַ לְ בִּ שְׂ יךָ וּמַ ת יָדֶ חַ אֶ פּוֹתֵ
י רֹאשִׁ ן ו׳, שֶׁ מָּ תַ אָה דְ יתָ לִ א תְּ יוֹמָ י בְּ ן ה׳, יוֹנָתִ מָּ תַ יָינָא דְ נְ א תִּ יוֹמָ י בְּ אֲחוֹתִ
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יו״ד ה״א וא״ו לָא דְ לָ יהוּ כְּ אִ אָה )נ״א תליתאה(, דְּ יעָ בִ א רְ יוֹמָ ל בְּ לָא טָ מְ נִ
יהוּ אִ ן, דְּ בָּ שְׁ חֻ ד בְּ ינָן חַ בֵ שְׁ חַ ית דְּ רִ יהוּ גוּפָא וּבְ א אִ דָ "ל, וְ ן טָ בַּ יהוּ חוּשְׁ אִ דְּ
זֵי יק, א׳ אַחֲ אָה צַדִּ תָּ א, ו׳ תַּ יתָ עִ צָ מְ אֶ א דְ מּוּדָ לָּאָה עַ "ד, ו׳ עִ חָ יק אֶ לִ סָ וָא״ו דְּ

ד. ינוּן חָ אִ יהוּ דְ יְ וַ רְ ל תַּ עַ
Tikkunei Zohar - Vocalized (Public Domain)

ראה אנכי נותן

“See, I set before you this day a blessing and a curse.” The

opening words of the discourse the text refers to on the

yud.

Deuteronomy 11:26דברים י״א:כ״ו

לָה: לָ כָה וּקְ רָ יּוֹם בְּ נֵיכֶם הַ פְ ן לִ י נֹתֵ ה אָנֹכִ אֵ רְ
Behold, I set before you this day a blessing and a curse:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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לבי ובשרי ירננו

“My heart and my flesh sing out to the living G-d.” The

text refers to its explanation in a discourse in Parshas

Bamidbar.

Psalms 84:3תהילים פ״ד:ג׳

י: ל־חָ ל אֵ נוּ אֶ נְּ י יְרַ רִ שָׂ י וּבְ בִּ רוֹת ה׳ לִ צְ חַ י לְ שִׁ ה נַפְ תָ גַם־כָּלְ פָה וְ סְ כְ נִ
My soul yearneth, yea, even pineth for the courts of the

L-RD; my heart and my flesh sing for joy unto the living G-d.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני היום ילדתיך

“You are My son; this day I have begotten you.” Its expla‐

nation in the Shemini Atzeres discourse is compared to

the yud shining like a hei.

Psalms 2:7תהילים ב׳:ז׳

: יךָ תִּ דְ לִ יּוֹם יְ י הַ נִ ה אֲ י אַתָּ נִ י בְּ לַ ר־אֵ ל־חֹק Havayah אָמַ ה אֶ רָ פְּ סַ אֲ
I will tell of the decree: The L-RD said unto me: 'Thou art My

son, this day have I begotten thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בענין ומעין

Section 3 of that discourse asks why the verse says “a

spring shall come forth” and not “a river”: in the future

the spring itself, the supernal Chochmah, will be drawn

down and revealed below as it is, not only as a river that

goes out from it, as now.
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בד״ה ששים המה מלכות הא׳ פ״ג ]שה״ש לט, א[ עי״ש. ]כ[.
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ומעין מבית ה׳ יצא

“And a spring shall come forth from the House of

Havayah.” The hidden spring that “comes forth” is like the

opening of the yuds.

Joel 4:18יואל ד׳:י״ח

י יקֵ פִ כׇל־אֲ לָב וְ נָה חָ כְ לַ בָעוֹת תֵּ גְּ הַ יס וְ סִ ים עָ רִ הָ פוּ הֶ טְּ הוּא יִ יּוֹם הַ יָה בַ הָ וְ
ים: טִּ שִּׁ ל הַ ת־נַחַ ה אֶ קָ שְׁ הִ ית ה׳ יֵצֵא וְ בֵּ יָן מִ עְ יִם וּמַ כוּ מָ ה יֵלְ יְהוּדָ

And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with

milk, And all the brooks of Judah shall flow with waters; And

a fountain shall come forth of the house of the L-RD, And

shall water the valley of Shittim.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בביאור ע״פ החלצו

There “he may make peace with Me” is the peace above,

the joining of Chochmah and Binah through the Torah,

which is the supernal Daas, by drawing the Infinite Light

from far above Chochmah; from it comes the peace below,

the inclusion of the emotive attributes in one another.
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לעיל פ׳ מטות פז, ד.
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או יחזיק במעוזי יעשה שלום לי

“Or let him take hold of My strength, that he may make

peace with Me.” The text refers to its explanation in

Likkutei Torah, Matos.

Isaiah 27:5ישעיהו כ״ז:ה׳

י: ה־לִּ לוֹם יַעֲשֶׂ י שָׁ לוֹם לִ ה שָׁ י יַעֲשֶׂ עוּזִּ מָ זֵק בְּ אוֹ יַחֲ
Or else let him take hold of My strength, That he may make

peace with Me; yea, let him make peace with Me.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אני לדודי ודודי לי

“I am my beloved’s and my beloved is mine.” Its initial

letters spell Elul and its final letters are four yuds.

Song of Songs 6:3שיר השירים ו׳:ג׳

ים: נִּ ה בַּשּׁוֹשַׁ רֹעֶ י הָ י לִ דוֹדִ י וְ דוֹדִ י לְ נִ אֲ
I am my beloved’s, and my beloved is mine, That feedeth

among the lilies.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שה״ש ו, ג.
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שהוא ר״ת אלול וס״ת ד׳ יודי״ן

The note gives the Abudarham, quoting the preachers, as

an early source for the Elul allusion in “I am my beloved’s

and my beloved is mine.”
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אבודרהם סדר תפלת ר״ה בשם הדרשנים. פע״ח ש׳ ר״ה, פ״א. ש׳ הפסוקים
שה״ש שם. הובא בשל״ה הק׳ ר״מ ר״ה. ]כ[.
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ובמ״ח

The note identifies the text’s reference as Tractate Elul,

chapter 1, mishnah 3, in this work.
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מס׳ אלול א, ג.
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וכמים הפנים
“As water [reflects] face to face, so the heart of man to

man.” The heart’s inner will answers the will that comes

from above.

Proverbs 27:19משלי כ״ז:י״ט

ם: ם לָאָדָ אָדָ ב־הָ ן לֵ ים כֵּ נִ פָּ ים לַ נִ פָּ יִם הַ כַּמַּ
As in water face answereth to face, So the heart of man to

man.
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Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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משלי כז, יט.

ממעמקים קראתיך ה׳

“A song of ascents: From the depths I have called You,

Havayah.” The plural “depths” is read as two depths,

above and within the heart.

Psalms 130:1תהילים ק״ל:א׳

יךָ ה׳ אתִ רָ ים קְ קִּ עֲמַ מַּ עֲלוֹת מִ מַּ יר הַ שִׁ
A Song of Ascents. Out of the depths have I called Thee, O

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועמ״ש כה״ג בפי׳ ושאבתם
There “And you shall draw water with joy” is read as water,

Chochmah, drawn “with joy,” Binah, joining the two “com‐

panions that never part”; the next section explains “from

the springs of salvation” as two springs, which the Zohar

calls Abba and Imma.
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לקמן פ, ג.
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ושאבתם כו׳ ממעיני

“And you shall draw water with joy from the springs of sal‐

vation.” The plural “springs” is read as two, as with

“depths.”

Isaiah 12:3ישעיהו י״ב:ג׳

ה: יְשׁוּעָ נֵי הַ יְ עַ מַּ שׂוֹן מִ שָׂ יִם בְּ ם־מַ תֶּ אַבְ וּשְׁ
Therefore with joy shall ye draw water Out of the wells of

salvation.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בשעת אפיך
“By the sweat of your brow you shall eat bread.”

Livelihood is meant to cost bodily effort, not the mind and

heart.

Genesis 3:19בראשית ג׳:י״ט
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בראשית ג, יט.
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והנה בחי׳ יומים י״ל היינו בחי׳ סוכ״ע וממכ״ע

The note refers to this series of maamarim for the two

days as sovev and memalei.
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ראה המשך בששה״ק תער״ב ח״ג ע׳ א׳תסא.
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בביאור ע״פ ואהיה אצלו אמון

the passage shares nothing with the note
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לעיל פ׳ במדבר יט סע״ג.
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ואהיה אצלו אמון

“And I was with Him as a nursling, and I was His delight

day by day.” The text refers to its explanation of this verse.

Proverbs 8:30משלי ח׳:ל׳

ת: כׇל־עֵ נָיו בְּ פָ ת לְ קֶ חֶ שַׂ ים יוֹם יוֹם מְ עֲשׁוּעִ יֶה שַׁ הְ אֶ לוֹ אָמוֹן וָ צְ יֶה אֶ הְ אֶ וָ
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שלמעלה מעלה גם מבחי׳ סוכ״ע

The note refers to this maamar for a level higher even

than sovev kol almin.
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ראה ד״ה פתח אליהו תרנ״ח ע׳ יא )הוצאת תשמ״א(. נתבאר בד״ה שובה
ישראל תשמ״ה. תשמ״ט סעי׳ א.
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ביוהכ״פ שנק׳ שבת שבתון

“It is a Shabbos of Shabbosos for you, and you shall afflict

your souls.” Yom Kippur’s name, which the Alter Rebbe

connects with the level above sovev.

Leviticus 16:31ויקרא ט״ז:ל״א

ת עוֹלָם: קַּ יכֶם חֻ שֹׁתֵ ת־נַפְ ם אֶ יתֶ נִּ עִ כֶם וְ יא לָ תוֹן הִ בָּ בַּת שַׁ שַׁ
It is a sabbath of solemn rest unto you, and ye shall afflict

your souls; it is a statute for ever.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויקרא טז, לא.
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בד״ה אני לדודי

There the Alter Rebbe explains that the Thirteen Attributes

of Mercy that shine in Elul are mercy for the life of the

soul, to arouse it to teshuvah, unlike the mercy for bodily

life asked for all year.
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לעיל פ׳ ראה לג, ג.
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בביאור ע״פ אחרי ה׳

This explanation reads “after (acharei) Havayah” as G-d’s

Malchus, the “back” and mere radiance from which the

whole chain of worlds unfolds, and from it the Alter Rebbe

goes on to explain the threefold “holy.”
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לעיל פ׳ ראה כ, ג.
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אחרי ה׳ אלקיכם תלכו

“After Havayah your G-d shall you walk.” The opening

words of the explanation the text refers to.

Deuteronomy 13:5דברים י״ג:ה׳

עוּ מָ שְׁ קֹלוֹ תִ מֹרוּ וּבְ שְׁ יו תִּ וֺתָ צְ ת־מִ אֶ אוּ וְ ירָ אֹתוֹ תִ כוּ וְ לֵ יכֶם תֵּ לֹקֵ  י ה׳ אֱ אַחֲרֵ
בָּקוּן: דְ עֲבֹדוּ וּבוֹ תִ אֹתוֹ תַ וְ

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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P A R A G R A P H  7

ג׳ פעמים קדוש

“And one called to another and said, ‘Holy, holy, holy is

Havayah of hosts.’” The threefold “holy” explains why

there is a third level.

Isaiah 6:3ישעיהו ו׳:ג׳

ץ אָרֶ לֹא כׇל־הָ בָאוֹת מְ דוֹשׁ ה׳ צְ דוֹשׁ קָ דוֹשׁ קָ ר קָ אָמַ ל־זֶה וְ א זֶה אֶ רָ קָ וְ

בוֹדוֹ: כְּ
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תלת רישין אינון
In the Idra Zuta, Rabbi Shimon teaches that “three heads

are engraved, one within the other and one above the oth‐

er,” the highest being the most hidden. The Alter Rebbe

applies them to the three days.

Zohar, Idra Zuta 1:29–4:37ספר הזהר, האדרא זוטא א׳:כ״ט-ד׳:ל״ז
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יוהכ״פ שנק׳ ג״כ ר״ה )ביחזקאל רסי׳ מ״ם(

The note refers to the Rebbe’s talk there on Yom Kippur

being called Rosh HaShanah.
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ראה לקו״ש חכ״ט ע׳ 304.
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שנק׳ ג״כ ראש השנה
“In the twenty-fifth year of our exile, at the head of the

year (Rosh HaShanah), on the tenth of the month.” The

tenth of Tishrei, Yom Kippur, is called Rosh HaShanah.

Ezekiel 40:1יחזקאל מ׳:א׳

ה רֵ שְׂ בַּע עֶ אַרְ שׁ בְּ שׂוֹר לַחֹדֶ עָ נָה בֶּ שָּׁ רֹאשׁ הַ נוּ בְּ גָלוּתֵ נָה לְ שׁ שָׁ מֵ חָ ים וְ רִ שְׂ עֶ בְּ
י יָּבֵא אֹתִ י יַד־ה׳ וַ לַ ה עָ יְתָ זֶּה הָ יּוֹם הַ צֶם הַ עֶ יר בְּ עִ ה הָ תָ כְּ ר הֻ ר אֲשֶׁ נָה אַחַ שָׁ

ה: מָּ שָׁ

In the five and twentieth year of our captivity, in the begin‐

ning of the year, in the tenth day of the month, in the four‐

teenth year after that the city was smitten, in the selfsame

day, the hand of the L-RD was upon me, and He brought me

thither.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שנק׳ ג״כ ראש השנה

Sefer Chassidim proves from Ezekiel, “at the head of the

year, on the tenth of the month,” that the tenth, Yom

Kippur, is called Rosh HaShanah. The text cites it by sec‐

tion number.

Sefer Chasidim 258:1ספר חסידים רנ״ח:א׳

… היינו מחסרים פעמים אמת ואם תאמר יום הכפורים אינו תחלת

מעשיו מכל מקום תשלומים היא לראש השנה לפי שבינונים תלויים
ועומדים עד יום הכפורים ועוד דאמרינן בבראשית רבה ויהי ערב ויהי
בקר יום אחד ויום הכפורים יום הדין הוא בתחלתו של עולם רמוז יום
הכפורים וראש השנה אמת חותמו ואמת כתיבתו למפרע בבראשית
בראשית ברא אלקים את ובמה אנו יודעים שראש השנה הוא ראש
לשנה. כדאמרינן עוד כל ימי הארץ זרע וקציר וקור וחום וקיץ וחורף

ויום ולילה. ואמרו זרע חצי תשרי ומרחשון וחצי כסליו נמצא שזרע
מתחיל מתשרי …

Sefer Chassidim, Zhitomir, 1857 (Public Domain)
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שנק׳ ג״כ ראש השנה

Tosafos explain why the annulment of vows taught for

Rosh HaShanah is said on Yom Kippur: “we find Yom

Kippur called Rosh HaShanah, as it is written in Ezekiel.”

Tosafot on Nedarim 23bתוספות על נדרים כ״ג ב
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בד״ה מה טובו
Kehot’s marei makom for these words (its note is below).
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לעיל פ׳ בלק עו, א ואילך.
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הם בחינות נר״נ
In Sha’ar Arich Anpin the Arizal teaches that the three

heads of Arich Anpin “are the levels of nefesh, ruach and

neshamah” in Arich Anpin.

Sefer Etz Chaim 13:4עץ חיים י״ג:ד׳

… כללותן ב׳ רישין בלחוד הנה כל אחד מהם יש בו עצמות וכלים והם

ו׳ בחי׳ וכל בחי׳ מהם כוללת ג׳ הרי הם כולם ח״י בחי׳ כנ״ל אשר אין
הרדל״א נכלל בכללותן כלל ועיקר. ואמנם למטה בסדר התלבשות

רדל״א הנקרא ע״י בתוך )נ״א בערך( רישא דא״א יתבאר איך האי
רישא תניינא הנקרא אוירא דיתבא על האי מ״ס שהיא רישא ג׳ דא״א
הנה היא נמשכת מבחי׳ האי רדל״א דעתיק יומין שלא יכלה להתלבש
באריך אנפין ואחזי נהוריה בהאי רישא כו׳ הנקרא אוירא והבן זה ועיין

למטה מה ענין האי אוירא ונבאר …
Sefer Etz Chaim (Public Domain)
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במ״ת כתיב ג״כ ביום השלישי

“And it came to pass on the third day, when it was morn‐

ing, that there were thunders and lightnings.” The Torah

was given on the third day.

Exodus 19:16שמות י״ט:ט״ז

ר הָ ל־הָ ד עַ נָן כָּבֵ עָ ים וְ קִ רָ י קֹלֹת וּבְ הִ יְ ר וַ בֹּקֶ יֹת הַ הְ י בִּ ישִׁ לִ שְּׁ יּוֹם הַ י בַ הִ יְ וַ
חֲנֶה: מַּ ר בַּ ם אֲשֶׁ עָ ד כׇּל־הָ יֶּחֱרַ אֹד וַ זָק מְ ר חָ קֹל שֹׁפָ וְ

And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שמות יט, טז.
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וכן יוהכ״פ . . ניתנו בו לוחות אחרונות

Yom Kippur was among the happiest days for Israel, “a

day of pardon and forgiveness, the day on which the sec‐

ond Tablets were given.”

Bava Batra 121a:6בבא בתרא קכ״א א:ו׳

ל אֵ רָ יִשְׂ ים לְ ים טוֹבִ יוּ יָמִ ל: לֹא הָ יאֵ לִ ן גַּמְ עוֹן בֶּ מְ ן שִׁ בָּ ר רַ ם, אָמַ תָ נַן הָ תְּ

י לֵ כְ אוֹת בִּ יִם יוֹצְ לַ נוֹת יְרוּשָׁ ן בְּ הֶ בָּ ים, שֶׁ פּוּרִ כִּ יוֹם הַ אָב וּכְ ר בְּ שָׂ ה עָ שָּׁ כַּחֲמִ
ים – יוֹם פּוּרִ כִּ א יוֹם הַ לָמָ שְׁ ין לוֹ. בִּ אֵ י שֶׁ ת מִ יֵּישׁ אֶ בַ לֹּא לְ ין, שֶׁ אוּלִ ן שְׁ בָ לָ
אָב – ר בְּ שָׂ ה עָ שָּׁ לָּא חֲמִ נוּ בּוֹ לוּחוֹת אַחֲרוֹנוֹת. אֶ תְּ נִּ ילָה, יוֹם שֶׁ חִ ה וּמְ יחָ לִ סְ

יא? אי הִ מַ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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ועיין ברבות וירא ר״פ נ״ו
The note quotes Or HaTorah there: “The meaning of ‘He

will revive us after two days; on the third day He will raise

us up’ refers to the resurrection of the dead.”
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”פי׳ יחיינו מיומים ביום השלישי יקימנו קאי על תחיית המתים”. — אוה״ת

נ״ך כרך א ע׳ תלד. ע״ש.
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ביום השלישי וישא אברהם את עיניו

“On the third day Avraham lifted up his eyes and saw the

place from afar.” The Midrash on this verse is cited.

Genesis 22:4בראשית כ״ב:ד׳

חֹק: רָ קוֹם מֵ מָּ ת־הַ א אֶ יַּרְ ינָיו וַ ת־עֵ ם אֶ הָ רָ א אַבְ יִּשָּׂ י וַ ישִׁ לִ שְּׁ יּוֹם הַ בַּ
On the third day Abraham lifted up his eyes, and saw the

place afar off.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ביום השלישי וישא אברהם את עיניו
The Midrash on this verse quotes “He will revive us after

two days; on the third day He will raise us up” and lists the

“third days” in Scripture.

Bereshit Rabbah 56:1בראשית רבה נ״ו:א׳

ביום השלישי וישא אברהם את עיניו - כתיב )הושע ו( יחיינו מיומים
ביום השלישי יקימנו ונחיה לפניו ביום השלישי, של שבטים, כתיב
)בראשית מב(: ויאמר אליהם יוסף ביום השלישי. ביום השלישי של

מרגלים, שנאמר )יהושע ב(: ונחבתם שמה שלושת ימים. ביום
השלישי של מתן תורה, שנאמר )שמות יט(: ויהי ביום השלישי. ביום
השלישי של יונה, דכתיב )יונה ב(: ויהי יונה במעי הדגה שלושה ימים
ושלושה לילות. ביום השלישי של עולי גולה, דכתיב )עזרא ח(: ונשב
שם ימים שלושה. ביום השלישי של תחיית המתים, דכתיב: יחיינו

מיומים. ביום השלישי יקימנו ביום …
“On the third day, Abraham lifted his eyes, and saw the place

from a distance” (Genesis 22:4). “On the third day, Abraham

lifted his eyes” – it is written: “He will revive us after two

days; on the third day, He will lift us, and we will live before

Him” (Hosea 6:2). “On the third day” of the tribes, as it is

written: “Joseph said to them on the third day, [do this and

you shall live]” (Genesis 42:18). “On the third day” of the

spies [sent by Joshua], as …

Daat Bereshit Rabbah (Public Domain) · The Sefaria Midrash Rabbah, 2022
(CC-BY)
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ובאסתר ס״פ ויאמר לה המלך
The note refers to the same page of Or HaTorah for the

Midrash on Esther.
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ראה באוה״ת נ״ך ע׳ תלד.
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ויאמר לה המלך מה לך אסתר

“And the king said to her, ‘What is with you, Queen

Esther?’” Esther came before the king on the third day;

the text points to the Midrash on this verse.

Esther 5:3אסתר ה׳:ג׳

כוּת לְ מַּ י הַ ד־חֲצִ ךְ עַ תֵ שָׁ ה־בַּקָּ כָּה וּמַ לְ מַּ ר הַ תֵּ סְ ךְ אֶ ה־לָּ ךְ מַ לֶ מֶּ ר לָהּ הַ יֹּאמֶ וַ
: ךְ ן לָ נָּתֵ יִ וְ

Then said the king unto her: ‘What wilt thou, queen Esther?

for whatever thy request, even to the half of the kingdom, it

shall be given thee.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

149

בביאור ע״פ כי כאשר השמים החדשים
There “the new heavens and the new earth … standing be‐

fore Me” means standing always: this level of renewal

from the Infinite One Himself exists even now, only hid‐

den, and will be revealed in the future.
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תו״א ג, ג.
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כי כאשר השמים החדשים

“For as the new heavens and the new earth that I make are

standing before Me.” The text refers to its explanation of

this verse.

Isaiah 66:22ישעיהו ס״ו:כ״ב

נַי פָ ים לְ דִ ה עֹמְ י עֹשֶׂ נִ ר אֲ ה אֲשֶׁ שָׁ חֲדָ ץ הַ אָרֶ הָ ים וְ שִׁ חֲדָ יִם הַ מַ שָּׁ ר הַ י כַאֲשֶׁ כִּ

כֶם: מְ שִׁ עֲכֶם וְ ן יַעֲמֹד זַרְ ם־ה׳ כֵּ אֻ נְ
For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ע״ד מ״ש הרמ״ז בפ׳ תשא )בדף קפ״ח ע״ב( . . בפי׳ קום בתולת
ישראל

There the Alter Rebbe explains “She has fallen and will no

more rise”: “rising” in the order of the levels is no longer

possible after the fall, so the ascent comes through teshu‐

vah, which does not follow that order; this is also the

meaning of “Let me see your countenance.”
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ראה לקמן שה״ש כא, א.
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קום בתולת ישראל

“She has fallen and will no more rise, the virgin of Israel.”

The text refers to the Ramaz’s explanation of it.

Amos 5:2עמוס ה׳:ב׳

הּ: ימָ קִ ין מְ הּ אֵ תָ מָ ל־אַדְ ה עַ שָׁ טְּ ל נִ אֵ רָ תוּלַת יִשְׂ יף קוּם בְּ לָה לֹא־תוֹסִ נָפְ
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The virgin of Israel is fallen, She shall no more rise; She is

cast down upon her land, There is none to raise her up.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

הראיני את מראיך

“My dove … let me see your countenance, let me hear your

voice.” The text refers to its explanation of these words.

Song of Songs 2:14שיר השירים ב׳:י״ד

ת־ י אֶ נִ יעִ מִ שְׁ ךְ הַ אַיִ רְ ת־מַ י אֶ ינִ אִ רְ גָה הַ רֵ דְ מַּ ר הַ תֶ סֵ לַע בְּ סֶּ י הַ וֵ גְ חַ י בְּ יוֹנָתִ
יךְ נָאוֶה: אֵ רְ ב וּמַ רֵ ךְ עָ י־קוֹלֵ ךְ כִּ קוֹלֵ

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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מי יקמנו כד״א מי ירפא לך

On “like a lion and like a lioness, who will raise him up?”

the Zohar reads mi, “who,” as in “Who will heal you?”: it is

the higher world, which has the power to strengthen all.

Zohar, Vayechi 59:575–60:585ספר הזהר, ויחי נ״ט:תקע״ה-ס׳:תקפ״ה

WHO SHALL ROUSE HIM UP. He will not rise to take any

petty vengeance. The word “who” (Mi) here indicates the su‐

pernal world, which has dominion over all; it is similarly

used in the verse “From the womb of whom (Mi) came the

ice” (Job 38, 29), as we have explained.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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מי ירפא לך

“For your breach is great like the sea; who will heal you?”

The Zohar reads “who” as the name of the higher world.

Lamentations 2:13איכה ב׳:י״ג

תוּלַת ךְ בְּ נַחֲמֵ אֲ ךְ וַ ה־לָּ וֶ ה אַשְׁ ם מָ לַ͏ִ בַּת יְרוּשָׁ ךְ הַ ה־לָּ מֶּ דַ ה אֲ ךְ מָ ידֵ עִ ה־אֲ מָ
: ךְ א־לָ פָּ י יִרְ ךְ מִ רֵ בְ יָּם שִׁ י־גָדוֹל כַּ יּוֹן כִּ בַּת־צִ

What shall I take to witness for thee? What shall I liken to

thee, O daughter of Jerusalem? What shall I equal to thee,

that I may comfort thee, O virgin daughter of Zion? For thy

breach is great like the sea; Who can heal thee?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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אד׳ מי יעמוד
“If You, Yah, should keep account of iniquities, Ado-nai,

who will stand?” The text refers to its explanation of these

words.

Psalms 130:3תהילים ק״ל:ג׳

י יַעֲמֹד: דֹ־נָי מִ הּ אֲ ר־קָ מׇ שְׁ וֺנוֹת תִּ ם־עֲ אִ
If Thou, L-RD, shouldest mark iniquities, O L-rd, who could

stand?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ועתה יגדל נא

“And now, I pray, let the strength of Ado-nai be great.” The

opening words of the explanation the text refers to.

Numbers 14:17במדבר י״ד:י״ז

תָּ לֵאמֹר: רְ בַּ ר דִּ דֹ־נָי כַּאֲשֶׁ ל־נָא כֹּחַ אֲ דַּ ה יִגְ תָּ עַ וְ

And now, I pray Thee, let the power of the L-rd be great, ac‐

cording as Thou hast spoken, saying:

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ונדעה נרדפה לדעת

“We shall know, we shall pursue to know Havayah; His go‐

ing forth is as sure as the dawn, and He will come to us like

the rain.” The verse that follows the maamar’s opening

verse.

Hosea 6:3הושע ו׳:ג׳

קוֹשׁ לְ מַ נוּ כְּ ם לָ יָבוֹא כַגֶּשֶׁ ר נָכוֹן מֹצָאוֹ וְ חַ שַׁ ת־ה׳ כְּ ת אֶ עַ דַ פָה לָ דְּ ה נִרְ עָ נֵדְ וְ

ץ: ה אָרֶ יוֹרֶ
And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

הושע ו, ג.

159

Abaye teaches that it is a mitzvah to run to the synagogue,

as it says, “Let us pursue to know Havayah.” The text cites

it among the places the Talmud uses the verse.

Berakhot 6b:9ברכות ו׳ ב:ט׳

ה יעָ סִ יעַ פְּ סִ ת אַל יַפְ נֶסֶ כְּ ית הַ בֵּ יּוֹצֵא מִ ב הוּנָא: הַ ר רַ בּוֹ, אָמַ לְ י חֶ בִּ ר רַ אָמַ
ט, הַ רְ מִ וָה לְ צְ ל — מִ יעַ מֵ בָל לְ יפַּק. אֲ מִ לָּא לְ ן, אֶ רַ מַ יֵי: לָא אֲ ר אַבָּ ה. אָמַ גַסָּ

ת ה׳״. ת אֶ עַ דַ פָה לָ דְּ ר: ״נִרְ מַ נֶּאֱ שֶׁ

R. Helbo [also] said in the name of Rab Huna : When leaving

the Synagogue, one should not take large steps. Abbai said:

This refers only to leaving ; but to enter a Synagogue it is

praise-worthy to hasten ; as it is said, "Let us eagerly strive

to know the L-rd" (Hos. vi. 3).

William Davidson, Vocalized Aramaic (CC-BY-NC) · Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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נרדפה לדעת את ה׳

Rabbi Zeira tells Rabbi Abba that one who has seen the

face of the Shechinah must go and run after it, as it says,

“Let us know, let us pursue to know Havayah.”

Zohar, Nasso 19:188–23:197ספר הזהר, נשא י״ט:קפ״ח-כ״ג:קצ״ז
R. Abba was once going toward Lud when he met R. Zeira,

the son of Rab. Said R. Zeira: ‘Now do I behold the presence

of the Shekinah, and whoever beholds the presence of the

Shekinah ought to quicken his pace and follow Her. So we

read: “And let us know and pursue to know the L-rd” (Ibid.

6, 3); also, “And many peoples shall go and say: Come ye

and let us go up to the mountain of the L-rd… for out of Zion

shall go forth the law” …

The Zohar; London, Soncino Press, 1933 (Public Domain)
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כשחר נכון מוצאו

On “the hind of the dawn,” the Zohar says that the

Congregation of Israel comes from the place called
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“dawn,” as it says, “His going forth is as sure as the

dawn.”

Zohar, Vayikra 52:361–54:369-ספר הזהר, ויקרא נ״ב:שס״א
נ״ד:שס״ט
and R. Hiya commenced with the text, “For the Chief

Musician, set to Ayeleth Hashahar, a psalm of David” (Ps.

22, 1). ‘ “Ayeleth Hashahar (lit. hind of the morning)” ‘, he

said, ‘is the Community of Israel, who is called “a loving

hind and a pleasant doe” (Prov. 5, 19). Is she then a hind of

the morning only and not of all the day? What it means,

however, is a hind from that place which is called ” dawn”,

of which it says, “his going forth is as …

The Zohar; London, Soncino Press, 1933 (Public Domain)

בגמרא נזכר פסוק זה
The note says that these references to the verse in the

Talmud, Midrash and Zohar are copied there.
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שימני כחותם

“Set me as a seal upon your heart.” The text points to the

Midrash on this verse.

Song of Songs 8:6שיר השירים ח׳:ו׳

ה שָׁ וֶת אַהֲבָה קָ זָּה כַמָּ י־עַ ךָ כִּ רוֹעֶ ל־זְ ם עַ ךָ כַּחוֹתָ בֶּ ל־לִ ם עַ י כַחוֹתָ נִ ימֵ שִׂ
יָה: תְ בֶ הֶ לְ שׁ שַׁ י אֵ פֵּ שְׁ יהָ רִ פֶ שָׁ נְאָה רְ אוֹל קִ שְׁ כִ

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ידעת השחר מקומו
Parshas Sh’lach in the Zohar opens with Rabbi Chiya’s dis‐

course on “Have you made the dawn know its place?”

Zohar, Sh'lach 1:1–3:8ספר הזהר, שלח לך א׳:א׳-ג׳:ח׳

AND THE L-RD SPAKE UNTO MOSES SAYING, SEND THEE

MEN TO SPY OUT THE LAND OF CANAAN, ETC. R. Hiya

here cited the verse: “Hast thou caused the dayspring to

know his place”, etc. (Job 38, 12).

The Zohar; London, Soncino Press, 1933 (Public Domain)
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ידעת השחר מקומו

“Have you commanded the morning since your days be‐

gan, and made the dawn know its place?”

Job 38:12איוב ל״ח:י״ב

קֹמוֹ: ר מְ חַ שַּׁ תָּ הַ עְ דַּ ר יִ יתָ בֹּקֶ וִּ יךָ צִ יָּמֶ הֲמִ
Hast thou commanded the morning since thy days began,

And caused the dayspring to know its place;

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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הנשקפה כמו שחר

“Who is she that looks forth like the dawn, beautiful as the

moon, clear as the sun?” The Zohar on Terumah expounds

it.

Song of Songs 6:10שיר השירים ו׳:י׳

גָּלוֹת: דְ נִּ ה כַּ יֻמָּ ה אֲ מָּ ה כַּחַ רָ נָה בָּ בָ ר יָפָה כַלְּ חַ מוֹ־שָׁ פָה כְּ קָ שְׁ נִּ י־זֹאת הַ מִ

Who is she that looketh forth as the dawn, Fair as the moon,

Clear as the sun, Terrible as an army with banners?

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יעקב אמר אז יבקע כשחר אורך

In the passage on the sukkah, its supernal guests and

gladdening the poor, the Zohar gives the verse that each of

the forefathers and David says of such a person: Yaakov

says, “Then shall your light break forth like the dawn.”

Zohar, Emor 43:278–44:285ספר הזהר, אמור מ״ג:ער״ח-מ״ד:רפ״ה

Jacob proclaims, “Then shall thy light break forth as the

morning” (Isa. 58, 8). The other righteous say, “The L-rd

shall guide thee continually and satisfy thy soul in dry

places” (Ibid. 11). Happy the lot of the man who attains ta all

this!’ AND YE SHALL TAKE YOU ON THE FIRST DAY THE

FRUIT OF GOODLY TREES.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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אז יבקע כשחר אורך

“Then shall your light break forth like the dawn, and your

healing shall spring up quickly.”

Isaiah 58:8ישעיהו נ״ח:ח׳

בוֹד ה׳ ךָ כְּ קֶ דְ נֶיךָ צִ פָ ךְ לְ לַ הָ ח וְ מָ צְ ה תִ רָ הֵ ךָ מְ כָתְ רֻ אֲ ךָ וַ ר אוֹרֶ חַ ע כַּשַּׁ בָּקַ אָז יִ

: ךָ פֶ יַאַסְ
Then shall thy light break forth as the morning, And thy

healing shall spring forth speedily; And thy righteousness

shall go before thee, The glory of the L-RD shall be thy

rearward.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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בד״ה לה״ע משמח חתן

That discourse explains that the groom and bride are

Yaakov and Rachel: the Congregation of Israel, Malchus,

descends unwillingly into the worlds while longing to be

included in the Infinite Light, and the groom draws that

light to her, the drawing of sovev into memalei.
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לעיל פ׳ צו ט, א.
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ופי׳ שיתבונן כמו למשל . . פני ה׳
The note says this passage, the parable of the dawn, is

quoted there, and that it reads “the face of the King,

Havayah” where our text has “the face of Havayah.”
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מובא באוה״ת במדבר ע׳ רמד ושם: פני מלך ה׳.
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בד״ה האזינו השמים

There teshuvah from the depth of the heart brings about

“From afar Havayah appeared”; “the heavens” are the su‐

pernal attributes of Atzilus, and “My teaching shall drop as

the rain” is drawn from far above them, from Keser,

through Torah and mitzvos.
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P A R A G R A P H  8

לקמן פ׳ האזינו עג, א.

האזינו השמים

“Listen, O heavens, and I will speak.” The opening words

of the discourse the text refers to.

Deuteronomy 32:1דברים ל״ב:א׳

י: י־פִ רֵ מְ ץ אִ אָרֶ ע הָ מַ שְׁ תִ ה וְ רָ בֵּ דַ אֲ יִם וַ מַ שָּׁ ינוּ הַ זִ אֲ הַ
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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יערוף כמטר לקחי

“My teaching shall drop as the rain, my speech shall distill

as the dew.”

Deuteronomy 32:2דברים ל״ב:ב׳

י־ ים עֲלֵ יבִ בִ רְ כִ א וְ שֶׁ י־דֶ ם עֲלֵ ירִ עִ שְׂ י כִּ תִ רָ מְ ל אִ זַּל כַּטַּ י תִּ חִ קְ ר לִ טָ יַעֲרֹף כַּמָּ
ב: שֶׂ עֵ

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שכנ״י שאלה שלא כהוגן ויבא כגשם
“The Congregation of Israel asked improperly, and the

Holy One, blessed be He, answered it properly”: rain is

sometimes wanted and sometimes not, but G-d answered,

“I will be like the dew to Israel,” which is always wanted.

Taanit 4a:11תענית ד׳ א:י״א
רוּךְ דוֹשׁ בָּ קָּ הַ ן, וְ לֹּא כַּהוֹגֶ לָה שֶׁ אֲ ל שָׁ אֵ רָ ת יִשְׂ נֶסֶ יָה: אַף כְּ כְ רֶ י בֶּ בִּ ר רַ אָמַ
ר נָכוֹן חַ שַׁ ת ה׳ כְּ ת אֶ עַ דַ פָה לָ דְּ ה נִרְ עָ נֵדְ ר: ״וְ מַ נֶּאֱ ן, שֶׁ יבָהּ כַּהוֹגֶ הוּא הֱשִׁ

נוּ״, ם לָ יָבוֹא כַגֶּשֶׁ מֹצָאוֹ וְ
William Davidson, Vocalized Aramaic (CC-BY-NC)
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תענית ד, א.
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מרחוק ה׳ נראה

“From afar Havayah appeared to me: I have loved you with

an everlasting love.” G-d is revealed precisely from the

sense of distance.

Jeremiah 31:3ירמיהו ל״א:ג׳

ד: סֶ יךְ חָ תִּ כְ שַׁ ן מְ ל־כֵּ יךְ עַ תִּ בְ הַ אַהֲבַת עוֹלָם אֲ י וְ אָה לִ חוֹק ה׳ נִרְ רָ מֵ

’From afar the L-RD appeared unto me.’ ’Yea, I have loved

thee with an everlasting love; Therefore with affection have I

drawn thee.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ירמי׳ לא, ב.
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אהיה כטל לישראל

“I will be like the dew to Israel; he shall blossom like the

rose.” G-d’s proper answer to Israel’s request for rain.

Hosea 14:6הושע י״ד:ו׳

נוֹן: בָ יו כַּלְּ שָׁ רָ יַךְ שׇׁ נָּה וְ ח כַּשּׁוֹשַׁ רַ פְ ל יִ אֵ רָ יִשְׂ ל לְ יֶה כַטַּ הְ אֶ

I will be as the dew unto Israel; He shall blossom as the lily,

And cast forth his roots as Lebanon.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ויאכילך את המן
“And He afflicted you and let you hunger, and fed you the

manna.” The opening words of the discourse the text

refers to, where the dew is discussed.

Deuteronomy 8:3דברים ח׳:ג׳

ן עַ מַ יךָ לְ בֹתֶ עוּן אֲ לֹא יָדְ תָּ וְ עְ לֹא־יָדַ ר  ן אֲשֶׁ מָּ ת־הַ ךָ אֶ לְ כִ יַּאֲ ךָ וַ בֶ עִ יַּרְ ךָ וַ נְּ עַ יְ וַ
יֶה חְ י־ה׳ יִ ל־כׇּל־מוֹצָא פִ י עַ ם כִּ אָדָ יֶה הָ חְ דּוֹ יִ בַ ם לְ חֶ לֶּ ל־הַ י לֹא עַ ךָ כִּ יעֲ הוֹדִ

ם: אָדָ הָ
And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa‐

thers know; that He might make thee know that man doth

not live by bread only, but by every thing that proceedeth

out of the mouth of the L-RD doth man live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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כי שמש ומגן הוי׳ אלקים
“For a sun and a shield is Havayah Elokim.” Elokim is the

shield that screens the “sun” of Havayah.

Psalms 84:12תהילים פ״ד:י״ב

ים: מִ תָ ים בְּ כִ הֹלְ נַע־טוֹב לַ מְ ן ה׳ לֹא יִ כָבוֹד יִתֵּ ן וְ ים חֵ לֹקִ  ן ה׳ אֱ גֵ שׁ וּמָ מֶ י שֶׁ כִּ
For the L-RD G-d is a sun and a shield; the L-RD giveth

grace and glory; No good thing will He withhold from them

that walk uprightly.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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תהלים פד, יב.
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בד״ה ואתה תצוה

There “And you shall command” (tetzaveh) is read as tzav‐

ta, connection: through Moshe’s level the letters of the

Torah bind Israel to G-d, a revelation of the higher unity

above time, before which “darkness is like light.”
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תו״א פא, ד.
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ואתה תצוה

“And you shall command the children of Israel to bring

you pure olive oil.” The opening words of the Torah Ohr

discourse the text refers to.

Exodus 27:20שמות כ״ז:כ׳

אוֹר ית לַמָּ ן זַיִת זָךְ כָּתִ מֶ יךָ שֶׁ לֶ חוּ אֵ קְ יִ ל וְ אֵ רָ נֵי יִשְׂ ת־בְּ וֶּה אֶ צַ ה תְּ אַתָּ וְ
יד: מִ עֲלֹת נֵר תָּ הַ לְ

And thou shalt command the children of Israel, that they

bring unto thee pure olive oil beaten for the light, to cause a

lamp to burn continually.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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שראשי נמלא טל קוצותי רסיסי לילה

“For my head is filled with dew, my locks with the drops of

the night.” Dew and night appear together.

Song of Songs 5:2שיר השירים ה׳:ב׳

י תִ מָּ י תַ י יוֹנָתִ יָתִ עְ י רַ חֹתִ י אֲ י־לִ חִ תְ ק פִּ י דוֹפֵ ר קוֹל דּוֹדִ י עֵ בִּ לִ נָה וְ י יְשֵׁ נִ אֲ
יְלָה: י לָ יסֵ סִ י רְ וֻצּוֹתַ ל קְ לָא־טָ מְ י נִ רֹּאשִׁ שֶׁ

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)
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ומל ה׳ אלקיך את לבבך
“And Havayah your G-d will circumcise your heart and the

heart of your offspring, to love Havayah your G-d with all

your heart.” The two Names together make the double

heart one.

Deuteronomy 30:6דברים ל׳:ו׳

כׇל־ יךָ בְּ לֹקֶ  ת־ה׳ אֱ אַהֲבָה אֶ ךָ לְ עֶ בַב זַרְ ת־לְ אֶ ךָ וְ בְ בָ ת־לְ יךָ אֶ לֹקֶ  ל ה׳ אֱ וּמָ
: יֶּיךָ ן חַ עַ מַ ךָ לְ שְׁ כׇל־נַפְ ךָ וּבְ בְ בָ לְ

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Miqra according to the Masorah (CC-BY-SA) · JPS 1917 (Public Domain)

K E H O T ’ S  N O T E

דברים ל, ו.

183



51likuteitorah.com/likkutei-torah/rosh-hashanah/7/

LikuteiTorah.com
T H E  C H A S S I D I S H E  P A R S H A

About this edition

This edition contains the Hebrew text, the English translation, our explanations, and the notes.

The Hebrew text of Likkutei Torah: © Kehot Publication Society, via Sefaria, CC BY-NC 4.0; formatting adapted.

Our English translation, made from the Hebrew without Kehot’s notes: CC BY 4.0.

Our explanations, with the overview, the questions and the page for children: CC BY-NC 4.0.

The notes: Kehot’s marei mekomos (“Sources and References”, including the Rebbe’s notes) © Kehot Publication Society, via

Sefaria, CC BY-NC 4.0; formatting adapted; our notes on them: CC BY-NC 4.0.

Quoted sources, via Sefaria: Miqra according to the Masorah (CC-BY-SA); The Holy Scriptures: A New Translation (JPS 1917)

(Public Domain); Torat Emet 363 (Public Domain); Mishnah Torah, Yod ha-hazakah, trans. by Simon Glazer, 1927 (Public

Domain); William Davidson Edition - Vocalized Aramaic (CC-BY-NC); Tractate Berakot by A. Cohen, Cambridge University

Press, 1921 (Public Domain); Wikisource Bereshit Rabbah (CC-BY-SA); The Sefaria Midrash Rabbah, 2022 (CC-BY); Daf

Shevui (CC0); The Zohar; London, Soncino Press, 1933 (Public Domain); Daat Bereshit Rabbah (Public Domain); Midrash

Rabbah -- TE (Public Domain); On Your Way (Public Domain); Torat Emet 357 (Public Domain); Mishnah Yomit by Dr. Joshua

Kulp (CC-BY); Tikkunei Zohar - Vocalized (Public Domain); Sefer Chassidim, Zhitomir, 1857 (Public Domain); Sefer Etz

Chaim (Public Domain).

This edition as a whole: CC BY-NC 4.0. Copy, print and share it freely, crediting Kehot Publication Society and likuteitorah.‐

com; it may not be sold. https://creativecommons.org/licenses/by-nc/4.0/

English translation and explanations: prepared for likuteitorah.com with AI assistance (claude-code/opus-5.5) and checked

against the Hebrew and against Sefaria; not yet reviewed by a human editor. Please check anything important against the

Hebrew.

The Rebbe asked that the maamarim of the week’s parsha, the “Chassidishe Parsha,” be learned during that week, spread over

its seven days (Sichah of Shabbos Parshas Vayakhel 5725 · Toras Menachem vol. 42, pp. 306–309). Why learn it, and the

Rebbe’s brachos: likuteitorah.com/about/the-chassidishe-parsha/

A free, non-commercial project; nothing here is sold. Not affiliated with Kehot, Sefaria or the Lubavitch Library. ©

likuteitorah.com

From likuteitorah.com/likkutei-torah/rosh-hashanah/7/

D E D I C A T E D  I N  H O N O R  O F

מוקדש לכבוד הגאון המקובל רבי לוי יצחק שניאורסאהן זצ״ל
Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok


