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“He Will Revive Us After Two Days”

The two days of Rosh HaShanah and Yom Kippur, “the third day,”
are stages in returning to the inner point of the heart, where
Israel is the innermost heart of G-d. A heart closed by sin is

reopened in prayer through mercy aroused over the soul’s fall,
and G-d answers by opening the hidden source of mercy, until

the two Names, Havayah and Elokim, make the double heart one.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

The two days of Rosh HaShanah and Yom Kippur, “the third day,” are stages in re-
turning to the inner point of the heart, where Israel is the innermost heart of G-d. A
heart closed by sin is reopened in prayer through mercy aroused over the soul’s
fall, and G-d answers by opening the hidden source of mercy, until the two Names,

Havayah and Elokim, make the double heart one.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Hosea’s “He will revive us after two days; on the third day He will raise us up, and we shall live before
Him” speaks of the two days of Rosh HaShanah, which raise the worlds in their inner and outer dimen-
sions, and of Yom Kippur. Israel is the inner point of G-d’s “heart,” and every Jew has two hearts: a
natural love that hindrances can block, and an inner point from which the higher teshuvah comes. A
blemish of the covenant, or false and disparaging speech, removes the hei of the inner heart: kallah
becomes kol, the heart turns to stone, and even Torah study is not counted as G-d’s word. The remedy
is the hour of prayer: contemplating how far his soul has fallen, a person arouses abundant mercy, and
G-d opens the “yuds,” the hidden source of the Thirteen Attributes of Mercy, which wash away sin and
give a new will; Elul is the time of this opening. Yom Kippur draws mercy beyond any arousal from be-
low, face to face. As dawn breaks through the earth, mercy breaks through the body’s screen; and there

is also the “dew” of mercy where no screen exists.

OUTLINE

1 The two days, the third day and the inner heart i

The two days of Rosh HaShanah raise the worlds in their inner and outer dimensions, and Yom Kippur is the
third day. Israel is the inner point of G-d’s heart; every Jew has an outer, natural love and an inner point from
which the higher teshuvah comes, and the Ten Days of Teshuvah are for reaching it, face to face.

2 How the inner heart is lost 12-4

A blemish of the covenant removes the hei of the inner heart, so kallah becomes kol and the heart becomes
stone. The covenants of the heart and the tongue are blemished in the same way: false or disparaging

speech breaks the channel of G-d’s speech, so that even later Torah study is not called His word.
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3 The remedy: prayer and the opening of the yuds

15

In the hour of prayer a person turns his will by arousing abundant mercy over his soul’s fall, through worldly

preoccupation and doubts in faith. G-d answers by opening the yuds, the hidden source of the Thirteen
Attributes of Mercy, which wash away sin and give a new will; Elul is when this source opens, and then one

can return from the depth of the heart.

4 Yom Kippur, the third day

16

The two days are sovev and memalei; the third day, Yom Kippur, is higher still and is reached only from
above. The Zohar’s three heads, the three levels of teshuvah and nefesh, ruach and neshamah match the

three days.

5 Dawn, rain and dew

17-8

As dawn breaks through the earth that hides the sun, mercy breaks through the body that screens G-d’s

face, and G-d comes “like the rain.” Yet dew is the proper request: mercy flows even where no screen sepa-
rates, since Elokim conceals Havayah even from the higher worlds, and through these two Names the dou-

ble heart becomes one.

KEY CONCEPTS

The inner point of the heart 277 n1°1°39 NP3

The innermost core of a Jew’s heart, deeper than reason
and natural feeling. Israel as a whole is this point in G-d’s
“heart,” and real teshuvah comes from it.

Two hearts n122%°2

The doubled letter in levavcha (“your heart”) shows two
hearts: an outer, natural love for G-d that can be blocked,
and the inner point that cannot.

Kol and kallah 1195/ %3

Israel is called kallah, bride, when the inner heart is re-
vealed; a blemish removes the hei and leaves only kol,
“all.” The opening of the yuds into a hei restores it.
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Abundant mercy 0°170°217

The compassion aroused when a person contemplates
how far his soul has fallen from its high source; it draws
down the Thirteen Attributes of Mercy.

The opening of the yuds 7°71°711°n3

Reading “You open Your hand” as “Your yuds”: the hid-
den, ungraspable source of mercy is opened, as hinted in
the four yuds of “I am my beloved’s and my beloved is
mine” in Elul.

Dew 57U

Mercy that comes without clouds, at night: compassion
even where no screen of sin or body separates, as for the
higher worlds hidden from Havayah by Elokim.
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SECTION 1 - 11

The two days, the third day and the inner heart
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“He will revive us after two days; on the third day He will raise us up,” etc. (in Hosea, chapter 6).
“He will revive us after two days”: these are the two days of Rosh HaShanah, for Rosh HaShanah is
always two days, even at the time when they used to sanctify [the month] by the sighting [of the new
moon].
The maamar opens with Hosea 6:2, a prophecy of Israel’s revival: “He will revive us after two days; on the
third day He will raise us up, and we shall live before Him.” The Alter Rebbe reads the “two days” as the two
days of Rosh HaShanah, which were kept even in the era when the new month was fixed by witnesses who
sighted the new moon. A Kehot note explains that this does not mean every year, but that even then there

were years when Rosh HaShanah was two days; the Jerusalem Talmud (Eruvin 3:9) calls the two days an en-
actment of the early prophets.
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“On the third day” is Yom Kippur. The explanation is this: the two days of Rosh HaShanah are the
ascents of the worlds; on the first day it is the level of the inner dimension (pnimiyus).
“The third day,” coming after the two days of Rosh HaShanah, is Yom Kippur. On Rosh HaShanah all the
worlds ascend to their source, and on the first day this ascent takes place in their inner dimension. A Kehot

note draws the conclusion that the two days are one matter, the ascent of the worlds, with two particulars
within it.
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And the second day is the level of the outer dimension (chitzoniyus) (as is written in Pri Etz Chaim,
Sha’ar Rosh HaShanah, end of chapter 4). To understand this matter: it is written, “You have cap-
tured my heart, my sister, [my]| bride”: the Congregation of Israel (Knesses Yisrael), the source of
all the souls, is the level of the point of the inner dimension of the heart of the Holy One, blessed be
He.
On the second day the ascent takes place in the outer dimension, as the Arizal’s teachings in Pri Etz Chaim
explain. To clarify what “inner” means, the Alter Rebbe turns to Song of Songs 4:9, where G-d says to Israel,

“You have captured my heart”: the Congregation of Israel, the collective source of all Jewish souls, is the in-
nermost point of G-d’s “heart.”
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For although He, may He be blessed, has no likeness of a body, etc., the Torah speaks in the lan-
guage of human beings, as it is written,
Speaking of G-d’s “heart” does not mean He has a body. The Torah describes G-d “in the language of human

beings,” an expression of the Talmud (Berakhot 31b) that the Rambam applies to every bodily image of G-d

in Scripture (Laws of the Foundations of the Torah 1:9).
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“And upon the likeness of the throne, a likeness like the appearance of a man upon it, from above”
(see the Mikdash Melech on Mishpatim, 122a, and see what is written in the explanation on the
verse “You have captured my heart”).
The example is Ezekiel’s vision of “a likeness like the appearance of a man” seated upon the throne:
Scripture itself pictures the Divine in the form of a human figure, so it can speak of a “heart.” For this the

Alter Rebbe refers to the Mikdash Melech, a commentary on the Zohar, and to his own explanation of “You
have captured my heart” in Likkutei Torah on Shir HaShirim.
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Now, just as, by way of analogy, a person’s heart is the core of his life-force, so “Israel arose in
[G-d’s] thought,” and this is the core of the creation of the higher and lower beings; and this is the
level of the middle point, etc.

As the heart is the center of a person’s life, so Israel is the center of creation. The Midrash (Bereishis Rabbah

1:4) teaches that Israel “arose in [G-d’s] thought” before the world was made, so Israel is the core of the cre-
ation of all beings, above and below; this is what is called the “middle point.”
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(And see what is written on this in the discourse beginning “On the eighth day, an assembly,” re-
garding “the fruit of the hadar tree”: [the fruit] “that dwells (hadar) on its tree,” etc. And on the sub-
ject of the middle point, see the Zohar, Parshas Sh’lach) (page 161b): “And the heart dwells in the
middle,” etc.,
The Alter Rebbe’s parenthetical gloss refers to the discourse for Shemini Atzeres, which takes up the esrog,
“the fruit of the hadar tree”; the Talmud (Sukkah 35a) reads hadar as the fruit “that dwells” on its tree. On

the “middle point” the gloss cites the Zohar on Sh’lach, which says that G-d made the world like one body,
with the limbs arranged around the heart and “the heart dwelling in the middle” of the whole body.

likuteitorah.com/likkutei-torah/rosh-hashanah/7/ 5
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“to the place that is called the Holy of Holies,” etc., “and there the heart dwells,” etc. And see the
Zohar, Vayechi (page 231a): “And it is the middle point,” etc., and in Parshas Noach (page 72a).
The Zohar continues that the heart of the world is the place called the Holy of Holies. The Zohar in Vayechi

likewise calls the foundation stone of the Temple “the middle point” of the world, the point on which the Holy

of Holies stands; the gloss adds a passage in Parshas Noach.
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And see what is written in the discourse beginning “Remember what Amalek did to you,” on the
subject of “You have captured my heart,” etc., up to “And this is [the meaning of] ‘to a land,’ etc.,
‘flowing with milk and honey’”; see there.

A further reference: the discourse in Torah Ohr on “Remember what Amalek did to you” (Deuteronomy

25:17), which discusses “You have captured my heart” up to its explanation of “a land ... flowing with milk

and honey.”
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And see further on the subject of the point in the Zohar, Parshas Vayakhel (page 204a-b), and in
Reishis Chochmah, chapter 2 of the Gate of Holiness. And [there is] more on this in the Ramaz’s
commentary on the Zohar, Parshas Tetzaveh (page 184b),

More sources on the “point”: the Zohar on Vayakhel, which describes the six weekdays as united in “one holy

point”; Reishis Chochmah, a classic work of Kabbalistic ethics, in chapter 2 of its Gate of Holiness; and the
commentary of the Ramaz (Rabbi Moshe Zacuto) on the Zohar, Tetzaveh.
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in another context. And the angels are the level of the outer dimension, and they are referred to as
the level of the inward parts and the innards, as it is said, “My innards stir for him,” and “All my in-
ward parts [bless| His holy Name,” because they are vessels for the flow of G-dly life-force.

The Ramaz’s discussion of the point is in a different context. Against Israel, the inner heart, the Alter Rebbe
sets the angels, who are the outer dimension and are likened to the body’s inner organs, as in the verses “My
innards stir for him” (Jeremiah 31:20) and “All my inward parts, [bless] His holy Name” (Psalms 103:1). They
are called by these names because they serve as vessels through which G-dly life-force flows, as the organs
carry the body’s life without being its heart.
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(And see what is written on this in the explanation on the verse “And there was a voice from above
the firmament.”) Now, man is comprised of both of them: he has in his heart the two levels men-
tioned above, the inner and the outer dimension, as it is written, “And you shall love with all your
heart (levavcha),”
After a reference to his explanation of “And there was a voice from above the firmament” (Ezekiel 1:25), the
Alter Rebbe turns to man, who has both levels, inner and outer, within his own heart. The proof is the com-

mandment “And you shall love ... with all your heart” (Deuteronomy 6:5), where “your heart” is spelled lev-
avcha, with a doubled letter beis.
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and it does not say “with all your heart (libcha),” because there are two hearts. The level of the out-
er dimension is the natural love that is in each and every one of Israel; and even the wicked are full
of regrets,

Had the verse meant a single heart it would have said libcha; the doubled letter shows two hearts. The outer

heart is the natural love for G-d found in every Jew, which shows itself even in the wicked, for, as the Sages
said, “the wicked are full of regrets” (cited in Tanya, chapter 11).
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for it is the nature of every Jew to be drawn to Him, may He be blessed, to cleave to Him. Only, be-
cause it is at the level of the outer dimension and of nature alone,

Their regret comes from this nature: every Jew is drawn to G-d by nature and longs to cleave to Him. But this
love belongs to the outer dimension of the heart; it is an inborn trait, not yet the person’s innermost self.
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there are therefore hindrances, etc. But the essence of teshuvah (return) is in the heart, which is
the level of the higher teshuvah (teshuvah ila’ah), from the depth of the heart; and this is called the
level of the inner dimension of the heart. And this is the meaning of what is written, “And your peo-
ple are all righteous.”

Because this love is only outer and natural, hindrances can stand in its way. Real teshuvah comes from the

inner heart, “from the depth of the heart,” and is called the higher teshuvah; because every Jew has this in-

ner point, Isaiah (60:21) can say, “Your people are all righteous.”
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See what is written in the explanation on the verse “Would that you were [as a brother to me]”: that
“The righteous one will flourish like a date palm”: just as a date palm has only one heart, etc.
The Alter Rebbe points to his explanation of Song of Songs 8:1, “Would that you were as a brother to me,”
which uses the verse “The righteous one will flourish like a date palm” (Psalms 92:13). The Talmud (Sukkah

45b) explains the comparison: just as the date palm has only one heart, so Israel has only one heart, directed
to their Father in heaven.
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As in the saying, “Just as in your heart there is only One, so in our heart there is only One.” And
this is the saying of the tribes, who were the chariot of the Shechinah (the Divine Presence) to
Yaakov, who was a chariot to the Holy One, blessed be He, etc.
The Talmud (Pesachim 56a) relates that Yaakov’s sons, at his deathbed, declared, “Just as in your heart there
is only One, so in our heart there is only One.” A “chariot” is something wholly given over to its rider: the
tribes were a chariot for the Shechinah, G-d’s presence as it dwells below, in relation to Yaakov, while Yaakov

himself was a chariot for the Holy One, blessed be He; the Midrash (Bereishis Rabbah 47:6) says, “The
Patriarchs are the chariot.”
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[And see what is written on this on the verse “Remember” concerning Amalek, and what is written
in the explanation on the verse “These are the journeys,” on the subject of “Jericho, the city of date
palms.” And on the subject of “The righteous one will flourish like a date palm,” see [Midrash]
Rabbah on Parshas Lech Lecha, at the beginning of section 41, [and] on Bamidbar, at the begin-
ning of section 3, and in the Zohar, Part I (page 82a; page 220b);
A bracketed gloss lists more sources on the date palm: the discourse on “Remember” about Amalek; the ex-
planation on “These are the journeys” in Likkutei Torah, Masei, which speaks of Jericho, “the city of date

palms” (Deuteronomy 34:3), as the tzaddik whose heart holds one desire, for G-d alone; and the Midrash
Rabbah and Zohar on “The righteous one will flourish like a date palm.”

likuteitorah.com/likkutei-torah/rosh-hashanah/7/ 8
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Part III (page 16a; page 292, end of side a).] Accordingly, it may be said that this is the meaning of
what is written in Shir HaShirim Rabbah, at the end of the section “I sleep,” on the subject of “my
perfect one” (tamasi): Rabbi Yannai said, “my twin” (te’omasi), etc.

After the last Zohar references, the Alter Rebbe suggests that the same “one heart” explains a Midrash on

Song of Songs 5:2. G-d calls Israel tamasi, “my perfect one,” and Rabbi Yannai reads it te’omasi, “my twin,”
adding, “as it were, [ am not greater than she, nor is she greater than 1.”
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And see what is written about this at the end of the discourse beginning “There are sixty,” etc.,
“One is she,” etc., in the name of the Arizal, of blessed memory, in Zohar HaRakia, at the begin-
ning of Bereishis; and see the Pardes, in Erchei HaKinuyim, the entry “Tamar” (date palm), and
Sefer Hadras Melech, section 11.

More references: the end of the discourse on “There are sixty ... One is she” (Song of Songs 6:8-9), which

cites the Arizal’s Zohar HaRakia, a commentary on the Zohar; the entry “Tamar” in Erchei HaKinuyim, the
dictionary of Kabbalistic terms in Rabbi Moshe Cordovero’s Pardes; and Sefer Hadras Melech, section 11.
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And this is [the meaning of] what is written, “You have captured my heart with one of your eyes”:
that is, with one of the two attributes mentioned above, the singular one among them, namely the

level of the inner dimension mentioned above.

Now the Alter Rebbe returns to Song of Songs 4:9: “You have captured my heart with one of your eyes.” The
two “eyes” are the two levels of the heart described above, outer and inner; G-d’s heart is captured by the
“one,” the singular level, the inner one.
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And this is the theme of all the Ten Days of Teshuvah, at the level of the inner dimension of the

point of the heart: to be face to face, etc., “to be one with One,” etc.

Reaching this inner point of the heart is the work of all the Ten Days of Teshuvah, from Rosh HaShanah to
Yom Kippur, so that the bond between Israel and G-d becomes “face to face.” The phrase “to be one with
One” comes from the Zohar (2:135a), describing a union in which the one below is joined to the One above.

likuteitorah.com/likkutei-torah/rosh-hashanah/7/ 9
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And this is [the meaning of] “On the third day,” which is Yom Kippur, “He will raise us up, and we
shall live before Him”: “before Him” (lefanav) precisely, at the level of “face” (panim) mentioned
above. (And see what is written at the end of the discourse beginning “To explain the matter of Yom
Kippur,” and in the discourse beginning “Return, O Israel, unto [Havayah your G-d].”)
So the end of the verse, “on the third day,” Yom Kippur, “He will raise us up, and we shall live before Him,” is
read precisely: lefanav, “before Him,” contains panim, “face,” the inner level reached face to face. The Alter

Rebbe closes with references to his discourse explaining Yom Kippur and to the one on “Return, O Israel”
(Hosea 14:2).

SECTION 2 - 12-4

How the inner heart is lost
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2. To expand the explanation: it is written, “The eyes of all (kol) look hopefully to You.” The mean-

ing is: “the eyes of all” is the Community of Israel (Knesses Yisrael), which is called kallah (bride);

that is, at the time when they are at the level of “You have captured my heart” mentioned above.
Section 2 develops the inner point of the heart through Psalms 145:15, “The eyes of all look hopefully to
You.” The Alter Rebbe reads “all” (kol, 23) as Knesses Yisrael, the Community of Israel, who is called kallah

(199), the “bride” of “You have captured my heart, my sister, [my] bride”; she bears that name when she is at
that inner level.
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But when this level is lacking in them because of a blemish, they are called kol (all), without the
hei. (And see what is written on this in the discourse beginning “The eyes of all,” in Parshas
Matos.)

When a blemish takes this inner level away, Israel is called only kol, the same word without its final letter hei.
The text refers to the discourse on “The eyes of all” in Likkutei Torah, Parshas Matos.

likuteitorah.com/likkutei-torah/rosh-hashanah/7/ 10
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That is, because of a blemish of the covenant; for so we find with Avraham, that after the circumci-
sion the letter hei was added to his name: “And your name shall be Avraham.”
The blemish meant here is a blemish of the covenant, which in the language of Chassidus and Kabbalah
means a sin against sexual purity, damaging the covenant of circumcision. The proof is Avraham: in connec-

tion with his circumecision the letter hei was added to his name, and Avram became Avraham (Genesis 17:5),
so the hei is bound up with the covenant.
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(And this hei is the higher hei, which is the inner dimension of the lower hei, and it is the level of
the inner dimension of the heart, as is explained in the discourse beginning “And you shall draw
water.” Moreover, the higher hei is rooted very high above, as is explained in the discourse begin-
ning “The matter of Lech Lecha,”
The Name Havayah contains two letters hei, called in Kabbalah the higher hei and the lower hei. The hei giv-
en to Avraham is the higher one, the inner dimension of the lower hei and so the inner dimension of the

heart, and its root is very high, as the discourses on “And you shall draw water” (Isaiah 12:3) and “The mat-
ter of Lech Lecha” explain.
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that is, from the level of the Supernal Will, which is above Chochmah (wisdom); and this is the
meaning of the inner dimension of the heart. And see what is written on the subject of the inner di-
mension of the heart in the discourse beginning “And it shall be on that day, [a great shofar] will be
sounded.”)

The higher hei is rooted in the Supernal Will, which stands above Chochmah (wisdom); this, the Alter Rebbe

says, is what the inner dimension of the heart is: a will deeper than any reason. The parenthesis closes with a

reference to the discourse on “And it shall be on that day, a great shofar will be sounded” (Isaiah 27:13).
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Therefore, when he blemishes it, the letter hei departs, which is the level of the inner dimension of
the heart mentioned above, and his heart becomes like stone and stopped up, so that he cannot
open his heart in any way in the service of G-d.
Because the hei of the inner heart departs when the covenant is blemished, the heart becomes “like stone”
and stopped up, so that the person cannot open it to serve G-d at all. Tanya, chapter 29, cited in a Kehot

note, uses almost the same words for the “dullness of the heart” that keeps a person from opening his heart

in prayer.
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And therefore milah (circumcision) is alluded to in the initial letters of “Who will go up for us to
heaven” (Mi Yaaleh Lanu Hashamaymah). For what it says, “It is not in heaven,” means that the
level of the drawing down of G-dliness is near to man. (And see what is written on this at the end of
the discourse beginning “For this commandment.”)
The Alter Rebbe finds the same idea in Deuteronomy 30:12, “It is not in heaven, that you should say, ‘Who
will go up for us to heaven?’”: the initial letters of Mi Yaaleh Lanu Hashamaymah spell milah, circumcision.

The verse’s assurance that the Torah “is not in heaven” means that G-dliness is drawn down close to a

person.
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That is, when there is no blemish of the covenant in him; but when he blemishes it, [the G-dliness]|
withdraws above, and then truly, “Who will go up for us to heaven?” And milah is alluded to in the
initial letters, and Havayah in the final letters.

That nearness holds only when the covenant is intact; when it is blemished, G-dliness withdraws upward,

and then one truly must ask, “Who will go up for us to heaven?” The final letters of the same four words spell

the Name Havayah, as the Baal HaTurim also notes.

likuteitorah.com/likkutei-torah/rosh-hashanah/7/ 12
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That is to say, through guarding the sign of the covenant one draws the level of Havayah down to
the end of all levels. (And see what is written further on this in the discourse beginning “On that
very day Avraham was circumcised”; and see what is written on the Zohar, Part I, at the beginning
of Parshas Noach, page 59b: “Whoever guards this covenant,” etc.)
The allusion teaches that by guarding the covenant one draws the Name Havayah all the way down, “to the
end of all levels.” The references are to the Torah Ohr discourse on “On that very day Avraham was circum-

cised” (Genesis 17:26) and to the Zohar (1:59b), which says that whoever guards this covenant is called a
tzaddik, as Yosefwas.
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So too, regarding the covenant of the heart it is said, “And you shall circumcise the foreskin of your
heart”; and so too regarding the covenant of the tongue: “the band of liars,” etc., “the breath of
falsehood,” etc.
The same holds for two other “covenants”: the covenant of the heart, of which the Torah says, “Circumcise
the foreskin of your heart” (Deuteronomy 10:16), and the covenant of the tongue, which is blemished by

falsehood. The Talmud (Sanhedrin 103a) counts “the band of liars” among those who do not receive the face
of the Shechinah, and the breath of a lie is called “the breath of falsehood.”
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And so too one who speaks disparagingly of his fellow, even if he says the truth, as our Sages, of
blessed memory, said: “Three spoke the truth and were banished from the world: the serpent, the
spies, and Doeg.”
Even true words blemish the covenant of the tongue when they are used to disparage another. The Sages’
saying that the serpent, the spies and Doeg “spoke the truth and were banished from the world” shows this:

each reported something true in order to cause harm; a Kehot note finds a similar list in Midrash Maaseh
Torah and the Kol Bo.
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The explanation is that dibbur (speech) is an expression of leading and drawing forth, as it is writ-
ten, “He leads (yadber) peoples under us.” And this is the meaning of “And Havayah spoke (vayed-
aber) to Moshe”: that He drew His will and His wisdom, may He be blessed, down below; as men-
tioned above, “the ways of the world,” etc.
The Alter Rebbe explains why speech matters so much: the Hebrew word for speech, dibbur, also means
leading, as in “He leads (yadber) peoples under us” (Psalms 47:4). So “And Havayah spoke to Moshe” means

that G-d drew His will and wisdom down into the world, as the halachah does, which the Sages read into “the
ways (halichos) of the world” (Habakkuk 3:6).
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And one who speaks disparagingly of his fellow, or speaks falsehood: the breath (hevel) that goes

”

out of his mouth is “vanity (hevel) and a striving after wind (re’us ruach),” “a breaking of the
spirit,” etc., for it breaks and cuts off the power and life-force of the spirit of G-d that is drawn to
him.
False or disparaging speech does the opposite. Its breath (hevel) is “vanity and re’us ruach” (Ecclesiastes
1:14), which the Zohar (2:59a) reads as “a breaking of the spirit”: such speech breaks and cuts off the power
and life-force of the spirit of G-d that flows to the speaker.
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Therefore, even if he engages in words of Torah afterwards, his study is not called by the name “the

word of Havayah,” “this is halachah,” “the ways of the world,” etc.

Because the channel of his speech is broken, even the Torah he studies afterwards is not called “the word of
Havayah.” The Talmud (Shabbat 138b) identifies “the word of Havayah” with halachah, G-d’s will drawn into
“the ways of the world.”

likuteitorah.com/likkutei-torah/rosh-hashanah/7/ 14
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As it is written, “And I have put My words in your mouth”; and it is not called speech at all, for it is
written, “Evil shall not dwell with You,” and it is written, “One who speaks falsehoods shall not be
established before My eyes.” And this is what our Sages, of blessed memory, said about one who
speaks disparagingly of his fellow, that it is as though he denies the Essence (kofer ba’ikar); that is
to say, as though he denies
Torah study should be G-d’s own words placed in a person’s mouth, “And I have put My words in your
mouth” (Isaiah 51:16), but this person’s study is not called speech at all. The Talmud (Sanhedrin 103a) de-
rives from the two verses quoted here, “Evil shall not dwell with You” (Psalms 5:5) and “One who speaks
falsehoods shall not be established before My eyes” (Psalms 101:7), that tale-bearers and liars do not receive

the face of the Shechinah. The Sages also said that one who speaks evil of others is as though he denied the
Essence (Arakhin 15b).
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that He, may He be blessed, is the Essence (ikara) and Root of all the worlds; and he draws upon

himself the level of the foreskin of the heart, which covers over the covenant mentioned above.

The Alter Rebbe reads “the Essence” as G-d Himself, the Essence and Root of all worlds: by cutting off G-d’s
flow, such speech acts as though G-d were not the source of everything. It also draws upon the speaker the

“foreskin of the heart,” the covering that hides the covenant and the heart’s inner point.

SECTION 3 - 15

The remedy: prayer and the opening of the yuds
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3. The counsel given for this: it is written, “And You give them their food in its time”: He, may He

be blessed, is the One who gives and who arouses from above the hearts of human beings.

Section 3 offers the remedy for a heart that has closed. It continues Psalms 145:15, “And You give them their
food in its time”: the “food” is G-d’s arousal of people’s hearts from above.
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And this is “in its time”: that is, at the time and hour that every person has, for “there is no person
who does not have his hour.” This is the level of prayer, which is called “the life of the hour” (chayei
sha’ah),

“In its time” means the hour that every person has, as the Mishnah says, “There is no person who does not
have his hour” (Avos 4:3). That hour is prayer, which the Talmud (Shabbos 10a) calls chayei sha’ah, “the life
of the hour,” in contrast to Torah study, which is “eternal life.”
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which is from the term “And He turned (vayisha) to Hevel,” an expression of “and He turned” (vay-
ifen): for it is in every person’s power to turn his will to the very opposite.

The Alter Rebbe connects sha’ah, “hour,” with vayisha, “and He turned,” in “And He turned to Hevel and to
his offering” (Genesis 4:4). Prayer is thus the moment of turning: every person has the power to turn his will
around to its very opposite, from the world toward G-d.
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(And see what is written on this on the verse “How beautiful are your steps,” and see what is written
in the explanation on the verse “I will greatly rejoice,” on the subject of “For He has clothed me in
garments of salvation (yesha).”)

The text refers to two other explanations: on “How beautiful are your steps” (Song of Songs 7:2), and on “I
will greatly rejoice” (Isaiah 61:10), where “garments of salvation” (yesha) shares the letters of this root.
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But this awe and love (dechilu u’rechimu) from above requires first asking for mercy upon him;

see what is written at the end of the discourse beginning “And Moshe called,” in Parshas Tavo.

Yet the awe and love that G-d arouses from above do not come by themselves: first one must ask for mercy
upon the person. The reference is to the end of the discourse “And Moshe called” in Likkutei Torah, Parshas
Tavo.
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And this is [the meaning of] what is written, “The eyes of all look hopefully to You.” “The eyes of

all”: that is, the level of eyes, which are above the heart and watch over it

This is why the verse first says, “The eyes of all look hopefully to You.” Here “eyes” are a level above the heart
that watches over it, the faculty that oversees what the heart feels.
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(along the lines of what is written in the discourse beginning “For the thing is very near to you,” on
the subject that choice precedes love, etc.; see there). “Look hopefully (yesaberu) to You”: this is
the arousal of the level of abundant mercy (rachamim rabbim),

The comparison is to the discourse on “For the thing is very near to you” (Deuteronomy 30:14), which ex-

plains that choice comes before love. “Look hopefully to You” means arousing abundant mercy (rachamim
rabbim), a great flow of divine compassion.
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that is, through his contemplating how he is drawn from a very high place, the level of the point of
the inner dimension of the heart, the level of “You have captured my heart, my sister, [my| bride”
mentioned above, “and has come down wondrously,” very, very far below; and the compassion
over this is very great. And see what is written on this in the discourse beginning “He has not be-
held iniquity.”
Mercy is aroused when a person contemplates how his soul was drawn from a very high place, the inner
point of the heart of which G-d says, “You have captured my heart,” and “has come down wondrously”

(Lamentations 1:9), to the lowest depths. Such a fall calls for the greatest compassion; the text refers to the
discourse on “He has not beheld iniquity in Yaakov” (Numbers 23:21).
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Now, it is written, “Havayah supports all who fall, and straightens all who are bent over.” (And see

what is written in the discourse beginning “For the mountains may move.”) For

Psalms 145:14, “Havayah supports all who fall, and straightens all who are bent over,” describes the states
that need this mercy. After a reference to the discourse on “For the mountains may move” (Isaiah 54:10), the
Alter Rebbe begins to explain what “bent over” means.
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it is written, “When you eat the labor of your hands,” etc., [and] “By the sweat of your brow,” etc.:
that is, labor of the flesh without the heart, and not to burden one’s mind with worldly matters. And
one

The Torah’s way of earning a living is “the labor of your hands” (Psalms 128:2) and “the sweat of your brow”

(Genesis 3:19): physical effort alone, without giving it the heart and without burdening the mind with worldly
concerns.
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who is occupied with worldly matters with all his mind and intellect brings his Chochmah, Binah

and Daas very, very far down, and is like, by way of analogy, a person who bends his head down.

One who throws his whole mind and intellect into worldly affairs drags his Chochmah, Binah and Daas, his
powers of thought, far down into them. He is like a person whose head is bent down, one of “those who are
bent over” in the verse.
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And from this he can fall further, so that doubts also befall [his] faith, which is the level of the feet,
as it is written, “You have set my feet in a broad place.” And when he has doubts in faith, he falls
from the place of his feet; only, he [still] has feet, because Israel themselves are believers, etc., as is
explained elsewhere.

From there he can fall further, until doubts touch his faith, which is called “feet,” as in “You have set my feet

in a broad place” (Psalms 31:9): faith is what a person stands on. Even then he still has feet, because Jews are

by nature “believers, the children of believers” (Shabbos 97a), so his faith is shaken but not lost.
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And therefore it is called only by the name “falling.” (And see the Zohar, Parshas Vayishlach, page
171a, and Parshas Bereishis, page 8, beginning of side a.)

That is why the verse calls such a person only “fallen”: one who has fallen still has feet on which to stand
again. The text’s gloss refers to the Zohar on Vayishlach, which contrasts Moshe, who stood on his feet when
he received prophecy, with the other prophets, who fell on their faces.
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Now, all these levels “Havayah supports,” and specifically through “The eyes of all look hopefully
to You”; and then “And You give,” etc.: that the Thirteen Attributes of Mercy are drawn down from
above, which are called “the thirteen rivers of pure balsam,” etc.

All of these, the bent and the fallen, “Havayah supports,” but only when “the eyes of all look hopefully to

You,” arousing mercy from below. Then comes “And You give them their food”: the Thirteen Attributes of
Mercy are drawn down, which the Zohar (2:146b) calls “the thirteen rivers of pure balsam.”
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And this is, by way of analogy, like a river that is drawn along, flowing on and spreading out: so
these Thirteen Attributes are drawn and flow from a very high and lofty place until they spread out
below. And they are called “pure waters,” which wash away sins, as it is written, “Wash me thor-
oughly from my iniquity.”

Like a river that flows from a high place and spreads out below, the Thirteen Attributes flow down from a

very high level until they reach the lowest. They are called “pure waters” because they wash away sins, as
David prayed, “Wash me thoroughly from my iniquity” (Psalms 51:4).
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And just as, by way of analogy, a flowing river has its source in the place of a spring, so these
Thirteen Attributes are drawn and flow from the source of living waters, “the deep well of all,” the
Infinite Light (Or Ein Sof), blessed be He, “the most hidden of all hidden.” (And see what is written
on this in Parshas Tavo, in the discourse beginning “And He called to Moshe.”)

A river flows from a spring, and the spring of these attributes is “the source of living waters,” “the deep well

of all”: the Infinite Light itself, the most hidden of all. The text refers to a discourse in Likkutei Torah,
Parshas Tavo.
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And this is [the meaning of] “You open Your hand (yadecha)”: do not read yadecha (Your hand) but
yudecha (Your yuds): that the level of the yuds is opened, which is the welling source, so deep that it

cannot be grasped.

This is how the Tikkunei Zohar reads “You open Your hand” (Psalms 145:16): not yadecha, “Your hand,” but
yudecha, “Your yuds.” The yud, the smallest letter, a mere point, stands for this source that is too deep to
grasp, and “opening the yuds” means that the hidden source is opened.
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Therefore it is called by the name yud; and see what is written on the subject of the yud in the dis-
course beginning “See, I set before you.” And then “[You] satisfy every living thing [with]| will
(ratzon).”

That is why the source is named after the letter yud; for more on the yud the text refers to the discourse on

“See, I set before you” (Deuteronomy 11:26). Once it is opened, “You satisfy every living thing [with] will,”
reading the verse’s word ratzon as “will.”
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That is: to every place that has life-force in it, even a tiny bit, He gives satisfaction and draws down
the level of will, which is the level of the pure waters mentioned above

Wherever there is any life at all, even the smallest spark, G-d satisfies it and draws into it a new will. This will

is the “pure waters” that wash away sin.
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(which are drawn from the level of “the Will of all wills.” And this is the meaning of “He will revive
us,” like “You open,” etc., “every living thing,” etc. And from the level of the yuds it is drawn and
spreads into the level of hei, so that from the level of kol (all) there comes to be the level of kallah
(bride). And see what is written in Parshas Bamidbar, in the discourse beginning “And I will betroth
you to Me,” on the subject of “My heart and my flesh sing out,” etc.; see there.
These waters come from “the Will of all wills,” the highest source of will, and this is the meaning of “He will
revive us”: like “You open Your hand,” it gives life to “every living thing.” When the hidden yud spreads into
the revealed hei, Israel goes from kol, “all,” back to kallah, the “bride,” restoring the hei lost in section 2; the

gloss also refers to the discourse “And I will betroth you to Me” on “My heart and my flesh sing out” (Psalms
84:3).
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It may further be understood regarding the “opening of the yuds”: that the yud, although it is the
level of concealment, will shine in revelation like a hei. And this is along the lines of what is ex-
plained below in the discourse beginning “On the eighth day, an assembly,” regarding “This day I
have begotten you.”

The “opening of the yuds” can also mean that the yud, the letter of concealment, shines openly like a hei, the

letter of revelation. The Alter Rebbe compares this to his explanation of “This day I have begotten you”
(Psalms 2:7) in the Shemini Atzeres discourse.
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And see what is written on the subject of “And a spring shall come forth from the House of
Havayah”: “shall come forth.” And for this level to be opened comes about through the drawing
down from very high above. And see what is written in the explanation on the verse “Arm your-
selves,” regarding “Or let him take hold of My strength, [that] he may make peace with Me,” etc.

So too with “a spring shall come forth from the House of Havayah” (Joel 4:18): the hidden spring “comes

forth.” Such an opening comes only from a drawing down from the very highest levels, as explained on “Or
let him take hold of My strength, he may make peace with Me” (Isaiah 27:5) in Likkutei Torah, Matos.
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And one may say that this is what is alluded to in the verse “I am my beloved’s and my beloved is
mine,” whose initial letters spell Elul and whose final letters are four yuds: that is, that then is the
illumination of the “opening of the yuds.” And see Sha’ar HaYichudim, chapter 7, and Mishnas
Chassidim.) And then he can return at the level of the inner dimension of the heart, from the depth
of the heart.

The Alter Rebbe suggests that this is hinted in “I am my beloved’s and my beloved is mine” (Song of Songs

6:3): its initial letters spell Elul and its final letters are four yuds, so the month before Rosh HaShanah is the
time when the yuds are opened. Then a person can return from the inner point, the depth of the heart.
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And this is “will”: that is, “the desire of the heart” (re’usa deliba), the level of the point of the heart,
the inner dimension of his heart, to be for G-d alone, like the date palm, etc., and “as water [re-

flects] the face,” etc., with self-sacrifice (mesirus nefesh) in actual deed.

This is the “will” of the verse: the heart’s own desire, its inner point, longing to belong to G-d alone, with the
single heart of the date palm. “As water reflects the face” (Proverbs 27:19), it answers the will given from
above, with readiness for actual self-sacrifice.
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And this is [the meaning of] “From the depths I have called You, Havayah,” etc.: “depths,” in the
plural, that is, from the source of the Life of life, which is “the deep well of all,” and from the depth

So too “From the depths I have called You, Havayah” (Psalms 130:1): “depths” is plural, meaning two depths.
The first is the source of the Life of all life, “the deep well of all,” from which the Thirteen Attributes flow.
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of the heart, at the level of the inner dimension of the heart, as it is written, “You have captured my
heart, my sister, [my] bride,” so that it can be face to face. (And see what is written along these lines
in the explanation of “And you shall draw,” etc., “from the springs”: “springs” means two; see
there.)

The second is the depth of a person’s own heart, its inner point, “You have captured my heart,” so that the

bond becomes face to face. The text refers to the explanation of “And you shall draw water with joy from the
springs” (Isaiah 12:3), where the plural “springs” likewise implies two.

SECTION 4 - 116

Yom Kippur, the third day
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4. But the drawings down of the level of abundant mercy are aroused from above, which is some-
thing that cannot be attained through an arousal from below. And this is [the meaning of] “On the
third day He will raise us up, and we shall live before Him”: that is, at the level of “face” (panim)
mentioned above

Section 4 explains the third day. The abundant mercy described above is drawn from above, beyond any-

thing a person can reach through an arousal from below; this is “on the third day He will raise us up, and we
shall live before Him,” before His “face,” the inner level described in section 1.
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(Now, the level of “two days” may be explained as the levels of the light that encompasses all worlds
(sovev kol almin) and the light that fills all worlds (memalei kol almin); see what is written in the ex-
planation on the verse “And I was with Him as a nursling,” regarding “delights, day by day.”

In a parenthetical gloss the Alter Rebbe suggests that the “two days” are the two modes of G-d’s light: the

light that encompasses all worlds (sovev) and the light that fills all worlds (memalei). He refers to his explana-
tion of Proverbs 8:30, “And I was with Him as a nursling ... delights, day by day.”
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And these are what shine on the two festival days of Rosh HaShanah. But the level of “on the third
day” is a level far higher, even than the level of sovev kol almin, and it is what shines on Yom
Kippur, which is called “a Shabbos of Shabbosos” (Shabbos Shabbason). And see what is written in
the discourse beginning “I am my beloved’s,” and regarding “And bring us back in complete
teshuvah before You.”
These two lights shine on the two days of Rosh HaShanah. The “third day” is far higher, above even the en-
compassing light, and it shines on Yom Kippur, which the Torah calls “Shabbos Shabbason” (Leviticus

16:31); the Alter Rebbe refers to his discourse on “I am my beloved’s” and to the prayer “Bring us back in

complete teshuvah before You.”
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And this is “and we shall live before Him.” And see what is written in the explanation on the verse
“After Havayah your G-d shall you walk,” on the subject of the three times “holy,” and from there
the meaning of “on the third day” will be understood. And see the Idra Zuta) (page 288, end of side
a):

This highest level is “we shall live before Him.” The explanation of “After Havayah your G-d shall you walk”

(Deuteronomy 13:5), on the threefold “holy, holy, holy” (Isaiah 6:3), shows why there is a third, higher level;
the gloss then turns to the Idra Zuta of the Zohar.
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“There are three heads.” And it may be said that these are the two festival days of Rosh HaShanah,
each of which is called a “head” (rosh), and the highest level is Yom Kippur, which is also called
“Rosh HaShanah” (in Ezekiel, beginning of chapter 40),
The Idra Zuta teaches that there are “three heads,” one within and above the other. The Alter Rebbe suggests
that two of them are the two days of Rosh HaShanah, each called rosh, “head,” and the highest is Yom

Kippur, which Ezekiel 40:1 also calls “Rosh HaShanah,” since it falls “at the head of the year, on the tenth of
the month.”
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as explained in Sefer Chassidim (section 258) and in Tosafos on Nedarim (page 23). And see what is
written in the discourse beginning “How goodly” on the subject of the three levels that there are in
teshuvah (return): the first, to “turn away from evil”;

Sefer Chassidim (§258) and Tosafos on Nedarim (23b) both prove from Ezekiel that Yom Kippur is called

Rosh HaShanah. The Alter Rebbe then refers to the discourse on “How goodly,” which describes three levels
of teshuvah, the first being to “turn away from evil.”
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the second, at the level of “and do good”; the third, regarding occupation with Torah. And this cor-
responds to the three levels of nefesh, ruach and neshamah. And see Etz Chaim, Sha’ar Arich
Anpin, chapter 4: “they are the levels of nefesh, ruach and neshamah,” etc.
The second level is to “do good,” and the third is the study of Torah; they correspond to the three levels of
the soul, nefesh, ruach and neshamah. Etz Chaim (Sha’ar Arich Anpin, chapter 4) likewise calls the three

“heads” of Arich Anpin the levels of nefesh, ruach and neshamah, which ties these three back to the three
heads and the three days.
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SECTION 5 - 17-8

Dawn, rain and dew
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Now, at the Giving of the Torah, too, it is written, “on the third day”; and likewise Yom Kippur,
which is the level of “on the third day”: the second Tablets were given on it.

The pattern of “the third day” appears at the Giving of the Torah, which came “on the third day” (Exodus
19:16). Yom Kippur also belongs to the “third day,” and on it the second Tablets were given, as the Talmud
says (Bava Basra 121a).
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And see [Midrash] Rabbah on Vayera, at the beginning of section 56, on the verse “On the third day
Avraham lifted up his eyes,” etc., and on Esther, at the end of the section “And the king said to her,
‘What is with you, Esther?’”
The Midrash on “On the third day Avraham lifted up his eyes” (Genesis 22:4) opens with this very verse, “He
will revive us after two days; on the third day He will raise us up,” and lists other “third days”; a Kehot note

cites Or HaTorah that the Midrash reads it as the resurrection of the dead. The text also points to the Midrash
on Esther at “And the king said to her, ‘What is with you, Esther?’”

13y 10 O TROWTAN DOAWR WK 3 27V IR WA TPY TV 121 17199 1ha D2 1AM
7Y TN °19° 0Oy

Now, the meaning of “and we shall live before Him” will be further understood along the lines of
what is written in the explanation on the verse “For as the new heavens,” etc., on the subject of
“standing before Me” always; see there.

“We shall live before Him” can also be understood through the explanation of Isaiah 66:22, “For as the new

heavens and the new earth ... are standing before Me,” where “standing” means standing always. In that ex-
planation the new heavens already exist now, though hidden.

likuteitorah.com/likkutei-torah/rosh-hashanah/7/ 25



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 7 11°0 YWINI) M1 13n%p° WO 0192 0N 13700, ..

13 N°7°1D7 12 PRID MO PAD IR MM (27 nop 572) RWN D [mot aws 27 VAT WU TV 1IN
2790 1719 973 129 7YY 52 5E DR NPINa 0Ip PRa WU Y

And this is along the lines of what the Ramaz writes on Parshas Tisa (on page 188b): “Now, there is

t

no doubt,” etc., “to illuminate in it the inner dimension,” etc.; see there. And see there on the
meaning of “Rise, virgin of Israel.” And in the same way the meaning of “He will raise us up” will
also be understood.
The Ramaz, in his commentary on the Zohar, Tisa, speaks of illuminating the inner dimension, and the
reader is sent there for his reading of “Rise, virgin of Israel” (Amos 5:2). In the same way “He will raise us

up” is to be understood as a rising that reaches the inner dimension.
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And see what is written in the explanation on the verse “My dove,” on the subject of “Arise, go
forth,” and on the subject of “Let me see your countenance,” etc. And see the Zohar, Part I, Vayechi
(page 237b), on the verse “Who (mi) will raise him up,” as it says, “Who (mi) will heal you”;

More references: the explanation on “My dove” (Song of Songs 2), on “Arise, go forth” and “Let me see your

countenance,” and the Zohar (1:237b) on Yaakov’s blessing to Yehudah, “Who will raise him up?” The Zohar
reads mi, “who,” as a name, as in “Who will heal you?” (Lamentations 2:13).
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and it is the higher world. And see what is written on the verse “Ado-nai, who (mi) will stand,” in the
explanation on the verse “And now, I pray, let [the strength] be great.” And this is “On the third day
He will raise us up,” as mentioned above. And that is through

Mi, “Who,” is the higher world, a level that cannot be defined, so “Who will raise him up” means a raising

that comes from that highest level. After a reference to the explanation of “Ado-nai, who will stand?” (Psalms
130:3), the Alter Rebbe concludes that this is how “on the third day He will raise us up” comes about.
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[the fact] that “we shall know, we shall pursue to know Havayah; His going forth is as sure as the
dawn, and He will come to us like the rain,” etc. (in the Gemara this verse is mentioned in the first
chapter of Berachos) (page 6b), the first chapter of Taanis (page 4a),

It comes about through the next verse in Hosea (6:3): “We shall know, we shall pursue to know Havayah; His

going forth is as sure as the dawn, and He will come to us like the rain.” The Talmud uses this verse in
Berachos (6b), on running to the synagogue, and in Taanis (4a).
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and in [Midrash] Rabbah on Parshas Tavo, and on Shir HaShirim on the verse “Set me as a seal,”
and in the Zohar, Part III, Parshas Vayikra (page 21b) and Parshas Naso (page 148a); and see there,
at the beginning of Parshas Sh’lach, page 156b, on the verse “Have you made the dawn know its
place?”; see there.

The verse is also discussed in the Midrash on Tavo and on “Set me as a seal” (Song of Songs 8:6), and in the

Zohar on Vayikra and on Naso. The Zohar on Sh’lach opens with Job 38:12, “Have you made the dawn know
its place?”
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And see there, at the beginning of Parshas Terumah, page 127b, on the verse “that looks forth like
the dawn,” and in the Ramaz’s commentary there; and in Parshas Emor (page 104a): “Yaakov said,
‘Then shall your light break forth like the dawn,’” etc. And see what is written about this in the dis-
course beginning

More on the dawn: the Zohar on “Who is she that looks forth like the dawn” (Song of Songs 6:10) at the open-

ing of Terumah, with the Ramaz’s commentary, and the Zohar on Emor, where Yaakov’s verse is “Then shall
your light break forth like the dawn” (Isaiah 58:8). The text then refers to a further discourse.
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“To understand the matter of ‘who gladdens the groom.’” And the meaning is that he should con-
template, as for example the break of dawn, which shines from the rising of the sun while the sun
is beneath the earth, and breaks through and shines upon it at dawn: for the matter of the earth in-
terposes between the sun and us.

After naming the discourse on “who gladdens the groom,” the Alter Rebbe explains the image of the dawn.

Before sunrise the sun is still below the earth, yet its light breaks through and shines; the body of the earth
stands between the sun and us.
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So too, the physicality of the body interposes between us and the illumination of the Face that is
drawn upon us from the Infinite Light (Or Ein Sof), blessed be He; and through this he arouses

abundant mercy,

In the same way, the physicality of the body stands between a person and the light of G-d’s face, drawn from
the Infinite Light. Recognizing this barrier is what arouses abundant mercy.
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that is, by taking to heart his distance from the light of G-d’s countenance, which is like the cloud

that darkens, etc., a dividing screen, etc.

A person must take to heart how far he is from the light of G-d’s countenance, as though a darkening cloud

or a dividing screen stood between them. This awareness of distance is what moves him to ask for mercy.

°23 720w AR 71772 71 WPRI1 1 DONAY 01 N3 117 DWAD K2 XTI N PINTn K
27y "onpD 0N N1y

And then, “From afar Havayah appeared,” and “He will come to us like the rain,” the level of pure
waters, etc., as is explained on this in the discourse beginning “Listen, O heavens,” regarding “My
teaching shall drop as the rain”; see there.

Then, as Jeremiah says, “From afar Havayah appeared”: from the very sense of distance G-d is revealed, and
“He will come to us like the rain,” the “pure waters” of mercy. The Alter Rebbe refers to the discourse on

“Listen, O heavens,” on “My teaching shall drop as the rain” (Deuteronomy 32:1-2).
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However, our Sages, of blessed memory, said that the Community of Israel asked improperly, “And
He will come to us like the rain,” and the Holy One, blessed be He, answered her properly, “Iwill be

like the dew to Israel.”

But the Talmud (Taanis 4a) says that the Community of Israel asked improperly when it said, “He will come
to us like the rain,” since rain is sometimes wanted and sometimes not. G-d answered properly, “I will be like
the dew to Israel” (Hosea 14:6), for dew is always wanted.
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The explanation is that in truth there is room to arouse abundant mercy even when there is no di-
viding screen between us and the Omnipresent; and this is the level of dew, which is also the level
of mercy.

Why is dew the proper request? Because there is room to arouse abundant mercy even where no dividing
screen stands between us and G-d, and this mercy is called “dew.”
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As is explained in Parshas Eikev, in the discourse beginning “And He fed you the manna.” And
[dew] comes down without clouds, only it is at night, when the light of the sun has withdrawn. So
too, as it were,

The text refers to the discourse on “And He fed you the manna” (Deuteronomy 8:3) in Parshas Eikev. Dew

falls without clouds, but only at night, when the sun’s light has withdrawn, and something similar is true
above.
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it is written, “For a sun and a shield is Havayah Elokim”: the Name Elokim is a shield for the Name
Havayah, as is explained elsewhere

Psalms 84:12 says, “For a sun and a shield is Havayah Elokim”: as a shield guards against the full force of

the sun, the Name Elokim conceals and screens the light of the Name Havayah.
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(in the discourse beginning “And you shall command,” etc., on the meaning of “outside the

curtain.” Therefore compassion applies even to the higher worlds, for they too are distant from the

light of the face of Havayah, because the Name Elokim is a shield and a sheath that conceals, etc.
The gloss refers to the Torah Ohr discourse on “And you shall command” (Exodus 27:20), on the lamp lit

“outside the curtain.” Because Elokim conceals Havayah, even the higher worlds are distant from the light of

Havayah'’s face, so compassion applies to them too, though they have no body to screen them.
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And this is the meaning of the attribute of night, the withdrawal of the light of the sun, etc. And see
what is written in the discourse beginning “For the mountains may move,” on the meaning of “who
has compassion on the creatures.”

This concealment is the “night,” when the light of the sun has withdrawn, and it is answered by dew, mercy

that comes without clouds. The text refers to its explanation of G-d as the One “who has compassion on the
creatures.”
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And see what is written in Parshas Bamidbar, at the end of the discourse beginning “And He
spoke,” etc., “Take,” etc., on the subject of “by their families, by their fathers’ houses,” etc. And see
what is written in the discourse beginning “I sleep,” on the meaning of “for my head is filled with
dew, my locks with the drops of the night.”)

Two more references close the gloss: the discourse on the census in Bamidbar, on “by their families, by their

fathers’ houses,” and the explanation of “I sleep,” on “my head is filled with dew, my locks with the drops of
the night” (Song of Songs 5:2), where dew and night appear together.
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And this is [the meaning of] “And Havayah your G-d (Elokecha) will circumcise your heart (lev-
avcha)”: for these two Names are what circumcise the level of the levav, so that it becomes the level
of one heart, etc.

The maamar ends with Deuteronomy 30:6, “And Havayah your G-d (Elokecha) will circumcise your heart”:

the two Names, Havayah and Elokim, together remove the covering from the doubled heart (levav). Then the

two hearts become “one heart,” wholly given to G-d, as in section 1.

IN ONE'S AVODAH

When a person finds his heart closed, the maamar asks him to use the hour of prayer: to contemplate how
high his soul’s source is and how far it has fallen, and to ask for mercy upon it, so that the source above
opens and he can return from the depth of the heart. Along the way it asks him to earn his living with his
hands rather than his whole mind, to guard the covenant, and to keep his tongue from falsehood and from

disparaging others, even with the truth.

QUESTIONS FOR DISCUSSION

1. Why is the natural love for G-d that every Jew has, even the wicked, not yet the teshuvah of the inner
heart?

2. How can true but disparaging speech break the “covenant of the tongue,” and why does it affect the Torah
one studies afterwards?

3. What is the difference between those who are “bent over” and those who have “fallen,” and why does the
one who falls still have “feet”?

4. Why is it more proper to ask for dew than for rain, and what does this teach about the mercy a person
seeks?

5. How do the two Names, Havayah and Elokim, together make the double heart into one heart?

likuteitorah.com/likkutei-torah/rosh-hashanah/7/ 30
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Notes

PARAGRAPH 1

011 2%
The note says this maamar was delivered in the year 5557
(1796-97), as recorded in that list.
KEHOT'S NOTE
PATIR O9RND 0™M02W D°INRRT NRPwI2 AR 71PN NIwa 79K
ooy 71PN NAw NRvwA2 T 902 7720 09221 .72 1Ay 10N Y 0°I3pn
Y X 773 973 R N7ING 71791 “R7wy 2237 180D 1781 3 ,KD npn 'a
19% AP NODTA MK 12N23W DYNEP DKM 1101 PPPN1A3 30N
mMAYT> MBoINa PP 0971 .0ETIN NMIPYY DONPUN PR QW 1R
.0°11%Y

0191 2%
“He will revive us after two days; on the third day He will
raise us up, and we shall live before Him.” The whole maa-
mar explains this verse: the two days are Rosh HaShanah
and the third day is Yom Kippur.

Hosea 6:2°2:1 yuii
239 T 1R? WP D3 o
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1 yen

oo 2 oy
The Kehot note takes its explanation from the Rebbe’s
note there: the words do not mean that Rosh HaShanah
was two days every year, only that even in the era of sight-
ing there were years when it was two days.
KEHOT'S NOTE
7A12 O3 OPIYRW ROR 001’2 RIT U7 MY MR 92w 7100 PRI
P27 RPWIT AR — .0°° °2 5 1777 R YR PRI DY PRIpRY
,IA 0I02Y .0 NWRAT O°R°21 NIpNR Y 177 DY 09U wa (0P a0
A5y RPWN BP0 NI PP NPT — 10 DONWRAT OOKA1 RN 12
.646°y 2’ WMPY —

PRI DY PPWITPR 1O 7A12 VRN 0onY 2 oy 1
Starting from the Zohar’s statement that Rosh HaShanah
was always two days, the Rebbe suggests that “even at the
time when they sanctified by sighting” is the Alter Rebbe’s
own addition and precision: the stress is on “even at the
time,” not on a literal “always.”
KEHOT'S NOTE
279" — TN RDY . . TIPR 1% 190 RN 932 M 177 (R ,X27) a7ma
(2,30 ©°727) ©*RPA 1100 7777 N7IPDR IR (P1TY) NRoIT MY
M2 AWATAN — YR DY PWIPH 1AW 1112 AR 0010 '3 oyo 17
0°1° °2” 71780 1177 °W 1°YD IR Jwnn *09yh” k91— 10 1113 ER”
ANY IR R 0P . P72 N2 A MO OTP . L RN v . L Sw
D) TPIY W — UM wURD 000 02 MYy 179772 137900 R

likuteitorah.com/likkutei-torah/rosh-hashanah/7/

(>”11 X”9) 71”71 RNDOIN2Y D 1IWRAT O°X°21 Nipnn 777 "»° 2w (™n
.370°Y ORI WP — .77 M0 02 1P wn Tnhaw

PRA7 27y PWIPR 1°w 1112

The Alter Rebbe rules there that in the era when the month
was sanctified by sighting, two festival days of Rosh
HaShanah were kept even in the Land of Israel, treated as
one long day with one holiness.
KEHOT'S NOTE
2 PRIY 1P ORI DY WTINT WITOR 17 170 oW IR YW 04 ARD
NAR TP IR AR DT IMK PV P VR AR 7 Dw wre
¥D PNTY RPwI AR LR TP NURTR Chn 0Yann IR LRy
Y o wMPY — DPIWRIT DR NIPNN 1Y 77 D v vl vrh
122

ORAT 27y PWIPR 19w 112
The Rambam writes that in the era when the month was
fixed by sighting, most of the people of the Land of Israel
kept Rosh HaShanah two days out of doubt. A Kehot note
cites it for the Alter Rebbe’s words.
Mishneh Torah, Sanctification of the New Month 5:77wn
T W WITP MO, TN
PR 32 27 PRI PY 1PY2IR PO eI mIwn U DY 2w o
1219378 B PYT 1 K5U *} .pgR B2 I INIX PRIy X
1290 02 PR PMIPYT PRY WD DR 7T 002
Torat Emet 363 (Public Domain)

2797 NI SwSPw 02
The note refers to this maamar for the reading of “the
third day” as Yom Kippur.
KEHOT'S NOTE
179N $PYRWN 02 777 KD LKL N1 2P 08 XD

N1P1%ID *OMa NI TN D192 MRRIY NPy on 170 Bw oo
19851 912 KT 2 29
The note refers to it, beside the Pri Etz Chaim, on why
Rosh HaShanah was sometimes one day while the Temple
stood: before the Destruction there was power to complete
the ascent in one day.
KEHOT'S NOTE
PIvaw ROXR ,mn2yn Ny — R 1°1¥ 0T 71777 Qo1 72w 71 1210 090
177 1 DoRyeR 0P 0 prRmaw 1w onll .0°vaD ’2 DIwC X9 M
IR TIAR Ov2 . . meys 13972 1 i 12700 oTpPTY 9% 1377 ,TAR O
.T7R0 177°W 1PYR) UM wUnD 0902 Mwy’ n1on2 12707 AR 7Ny
ynw 173|75 AR AypPn Yy n5wa 17K R 27T 1 1y Manon e
5w Caw LU PIYY — PR 21 MR (R L,TP) I (3 ,3%)
L1229 T wMpY — . [N1P9a
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“You have captured my heart, my sister, [my] bride; you
have captured my heart with one of your eyes.” The Alter
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Rebbe reads it as Israel being the inner point of G-d’s
heart.
Song of Songs 4:9°0:’7 0°°W1 W
ST3TER PIY IR TIYR ORI 30227 172 NN *3n22’
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of

thy necklace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RO R et

AT N7 IR PR

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.X”D N”Mo” *on 07an IR

QTN 12 WS 1790 12T

The Rambam explains that expressions like “the hand of
G-d” and “the eyes of G-d” follow human understanding,
since “the Torah speaks in the language of human
beings.” The Alter Rebbe uses the principle in the same
way for G-d’s “heart.”

Mishneh Torah, Foundations of the Torah 1:9,77\n mwn
VPR 1707 27100 MO

IPRY NI OTX "32 PU InyT °D? P37 APRD 0°7272 RO ...
D51 .0TR 32 113 7R AT [NIDad] (NiDiad) KPR 17an
277 °3) .20 P12 NRAY OR” (Xn 29 0°127) TRRIY .17 00D
TR RO2JW 7372 WX PUR 2T DU RPK 1A X 0 10
0 3203 AR (0 T PR2IT) NI N2 WITRD R niR
inRy 1127 YR L7730 00732 YIRNT (R 0 MYW) MR TN
<o M3 MWD 23021 .RIPR Iy 19233 020 DY 1R
If so, wherefore is it written in the Torah, "And there was un-
der his feet" (Ex. 24,10), "Written with the finger of G-d" (Ex.
31,18), "The hand of the L-rd" (Ex. 9,3), "The eyes of the
L-rd" (Deut. 11, 12), "The ears of the L-rd" (Num. 11,18) and
more like expressions? All such terminology is in accor-
dance with the conception of sons of man who cannot recog-
nize aught but corporeal things, and the words of the Torah
is like human speech, but they are all attributes; for exam-
ple,itis ...
Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

N”12°93°10 1127

The Talmud’s principle that “the Torah speaks in the lan-
guage of human beings,” cited in a Kehot note.
Berakhot 31b:13-151"0-3">:2 X”% n1512
ZINBK 2927 0T %33 1092 1IN 7727 — “IRIN XY DX N
:RPAM 272 701 °27 MWK PANRK? AANN” INDR DX N2YN X7
11127 X7 7972 WiTRD 2107 N30 7NK — ?nn? 1970 ninny why
*PAT MWW AP MK ,TWRI QX1 0H P72 TYRY 071y by
1210 NAR Y N2y 019 930 NRPTM 1Pm LT 17 19K) LA
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But how is "If Thou wilt indeed look" to be explained? The
Torah speaks according to the language of the sons of man.
"[If Thou wilt indeed look] on the affliction of Thy handmaid,
and remember me, and not forget Thy handmaid, but wilt
11). R. Jose b. R.
Hannina said : Why is "Thy handmaid" repeated thrice ?
Hannah spake before the Holy One, blessed be He, "L-rd of
the universe ! Three breaches [bidke] through which death

give unto Thy handmaid" (I Sam. i.

comes hast Thou created ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
27wy ., X5 moia

07X IR NINAT ROOM MIRT By

In Ezekiel’s vision of the chariot, upon the likeness of the
throne is “a likeness like the appearance of a man.” The
Alter Rebbe brings it to show that Scripture describes the
Divine in human form.

Ezekiel 1:26175:°R Pxptn°

nnT ’?3_71 XD NINT 9°DD12X NIRTND DYRI-PY WK y*m‘; Synm
:M2¥n7R 7Y DTX XTI MInT X3T

And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,8 PRp

N 272 DOVRwR RPN Y
There too the Alter Rebbe cites Mishpatim 122a and ex-
plains why the verse says “like the appearance of a man”
and not a man itself: “man” is the light that fills all worlds,
while the Supernal Will above it cannot be clothed in the
worlds at all.
KEHOT'S NOTE
.29 LRIV 272 NI LT LB WU AP LA ,RD Mivn D Py 9on
AYP Y R7AR

1n22% 27y 1IN°a3

In the explanation on “You have captured my heart” the
Alter Rebbe teaches that the “man” upon the throne is re-
vealed only through Israel’s love “with all your might”
(me’odecha), whose letters spell adam, “man.”
KEHOT'S NOTE
XKD 0w Tepe

IRy SRS
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X"97972
mawnna 1Py R

Among the things that preceded the creation of the world,
“Israel arose in [G-d’s] thought” to be created. The Alter
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Rebbe uses it to show that Israel is the core of creation,
like the heart in the body.

Bereshit Rabbah 1:4°7:’X 7127 n°wx12

:(2,3% D°21N) 2°N37 1P TI2OT ROD Y1977 NOWRI A R ...
,WR D ey wIpnn N0 PRAW MART I3 1IRD IR0 11027
0°23Y5” :(° ,1 YY) MRV PR MIART NIRIA? 7wnna 1Y
NI NTY NI :(2,7Y 0°PNN) AR Pan PRI 1A 12TRa
01 23 RDI” (20,1 1°MT%) MKW I wIpRT N2 C0Tp
1w o7°” (0 ,2Y 0O9NN) NRIY AR 1wn DY mw T wRn
AR AR RPYT 2272 73R 020 PR PP wnw 219%] 3 oy
,OW) 1YW MR V179 0090 0732”7 (2,8 Ow) R A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

NAxy °1°Rwn 02 7”72

This is the discourse on “On the eighth day, an assembly,”
which begins at 82a.
KEHOT'S NOTE

.2,20 mpY

Kehot’s note points to II Chronicles 7:9 for these words.

II Chronicles 7:9°0:’t 2 0°2°71 °727

0% nyav
And on the eighth day they held a solemn assembly; for they
kept the dedication of the altar seven days, and the feast sev-
en days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T Py e
“And you shall take for yourselves on the first day the fruit

of the hadar tree,” the esrog. It is discussed in the Shemini
Atzeres discourse the text refers to.
Leviticus 23:40°1:375 X1p™
N3yYy M1 0N NBD 977 Y U2 1iURIT 02 0d? anmp;
{0 NPV 0PN 1 387 DAMRY 20339
And ye shall take you on the first day the fruit of goodly
trees, branches of palm-trees, and boughs of thick trees,
and willows of the brook, and ye shall rejoice before the
L-RD your G-d seven days.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

11982 TR

The Talmud reads hadar as the fruit that “dwells” on its

tree from year to year, the esrog. The text quotes it from
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the discourse it refers to.

Sukkah 35a:5'7:X 1”7 1210
12K3 ITW 13T — PTTRPK UIT WD PN I MK 3
120 ,PTR? KPR LT IR DR IR NI 12 .Mwh mawn
M — 0 D BY STW N1 APRY TR 007 1R 0 i
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R. Abbahu said: Read not hadar, but ha-dar, a fruit which
lives upon its tree from year to year. Ben Azzai said: Read
not hadar, but hudor for in Greek water is called hudor. Now

what fruit is it that grows by every water? Say it is the etrog.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

RNPYRMAND "MINW N22Y

The Zohar says that G-d made the world like one body, with
the limbs around the heart and “the heart dwelling in the
middle” of the whole body; the heart of the world is the
Holy of Holies. The text cites it for the “middle point.”

Zohar, Sh'lach 11:84-92273-770:X* 7% nPw 7M1 100

Now the heart is closely attached to a place above it, to wit,
the brain.

The Zohar; London, Soncino Press, 1933 (Public Domain)

“Remember what Amalek did to you on the way, when you
came out of Egypt.” The opening words of the Torah Ohr
discourse the text refers to.

Deuteronomy 25:17t°:7175 0°727
:DI$RN DINNS2 1772 P2RY T TYYITN NX M3}
Remember what Amalek did unto thee by the way as ye came

forth out of Egypt;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PRAY TP WY TWR NN 191 7772

The discourse “Remember what Amalek did to you” begins
at 84b.
KEHOT'S NOTE
797K 2,72 R™MIN

TP Ay

The Zohar on Vayakhel describes the six weekdays as unit-
ed “in the mystery of one holy point,” which rises and is
crowned on Shabbos. The text cites it on the subject of the
point.

Zohar, Vayakhel 13:175-14:1851"9p:7"-1"yp: 2" Bpm A 990

0°°29P ’°1122 DONIPN

There, on “And all my inward parts, His holy Name,” the
Alter Rebbe explains that some angels are called “inward
parts” because they sift the flow of supernal delight, as the
body’s inner organs sift food: the choice part goes to the
heart, and the waste is pushed outward.
KEHOT'S NOTE
.70 19w ' 27y XA

W oyn 1N

“Therefore My innards stir for him; [ will surely have com-
passion on him.” An example of the inner organs used for
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feeling, to which the angels are compared.

Jeremiah 31:20°5:x”% 7n7>

71y 13720 31 13 13T T3 DOYUYY TP OX D7IDN % VR 131
ORI ROIN 07732 90 1M 1970y

Is Ephraim a darling son unto Me? Is he a child that is dan-

dled? For as often as I speak of him, I do earnestly remem-

ber him still; Therefore My heart yearneth for him, I will

surely have compassion upon him, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.07 XD m

Kehot’s note points to Jeremiah 31:20 for these words.
Jeremiah 31:20°5:x”% 1n7°
TIY I DY 92 *12T TR DOYWYY TP DX 079K °7 2 131
ORI 1R0IK 007 97 0¥ T 1970y
Is Ephraim a darling son unto Me? Is he a child that is dan-
dled? For as often as I speak of him, I do earnestly remem-
ber him still; Therefore My heart yearneth for him, I will

surely have compassion upon him, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WP oW NX 221p 931

“Bless Havayah, O my soul, and all my inward parts, His
holy Name.” A second example of the inner organs, here
giving praise.
Psalms 103:1°X:3"p 0°2°11n
AWTR DYDY 2727221 °NNK W) °312 MT?
[A Psalm] of David. Bless the L-RD, O my soul; And all that is

within me, bless His holy name.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,Ap 0°91n

“And there was a voice from above the firmament that was
over their heads.” The opening words of the explanation
the text refers to.

Ezekiel 1:257179:°R PRpi°

1932 MBI DTRY3 DURTDY WK Y77 29 PP
For, when there was a voice above the firmament that was
over their heads, as they stood, they let down their wings.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9225 %53 nanNy

“And you shall love Havayah your G-d with all your heart.”
The doubled beis of levavcha shows that a person has two
hearts, outer and inner.

Deuteronomy 6:5°77:1 0°7127
STTRR222 TWDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.i1,10°27
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Tanya applies the saying to most of the wicked, who still
have some good in their souls: between their sins they re-
gret and have thoughts of teshuvah, though not enough to
abandon their sins.
KEHOT'S NOTE
LK P78 R°IN IR7 .57RN Dwa 779D 70 vaw

DO T8 0913 R

“And your people are all righteous; they shall inherit the

land forever.” The Alter Rebbe ties it to the inner point of

the heart that every Jew has.
Isaiah 60:21X73:°0 171°yw°

IRBNAY *T) NPYR "y 131 YO W 071Y? 0°p°T3 072 Ty
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My
hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

X3 ,0 "ywr

9an°on
“Would that you were as a brother to me.” The opening
words of the explanation the text refers to.
Song of Songs 8:1°X:’11 0°7°wn 1w
2 MNP D3 TRYN TIND TR 0K TG PV 2 M2 T
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“The righteous one will flourish like a date palm, grow tall
like a cedar in Lebanon.” The date palm is the image of
the single heart.
Psalms 92:1337:2”% 0°2°1n
73 191272 1IXD M9 A2 TS
The righteous shall flourish like the palm-tree; He shall

grow like a cedar in Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

n9D° 1ns P8

The Midrash on Lech Lecha opens with this verse: like the
date palm, the righteous have no crookedness, and their
hearts are directed upward, toward the Holy One, blessed
be He.

Bereshit Rabbah 41:1°X:X”1 1127 n°wKR12
qnN3 PUTX (3% OW) 2°N - M3 0O OOYA YD DR Ay
75 0°0IP°0 R DOMIPY KD 02 PR LTIRY A A7Ann an e
12°% ,1IRY TR0 R L0000 KDY DOMIpY KD Ona PR 0PI
197 127 1KY 7IRNT AR LI 098 W 110w 1n 70 .M
(75 ow) 710 R P2 ITPAD Mon 12D 0oprIRa D Loynd
112 w7 1R TR0 17 5030 Dwan RO RIT 0D N 9K TN Sy
TRRAY ,77APA 2IMRD RO MY LTIRD TAD WY 0%POTX AR LTIRD
... MR A ONMP MP (X1 OW)
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“The L-rd afflicted Pharaoh and his household with great af-
flictions over the matter of Sarai, Abram’s wife” (Genesis
12:17). “The L-rd afflicted Pharaoh...with great afflictions.”
It is written: “The righteous man flourishes like a palm tree;
[like a cedar in Lebanon he grows tall]” (Psalms 92:13) - just
as the palm and cedar have neither curvatures nor protu-
berances, so, too, the righteous have neither curvatures nor
protuberances. Just as the palm tree and cedar, their shade
extends far away, so the reward of the righteous extends far
away. Just as ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

f192% 97202 P78

The Midrash on Bamidbar also opens with this verse and
compares Israel, with its different kinds of people, to the
date palm and its fruit.

Bamidbar Rabbah 3:1°X:’3 7129 92712

f192% 97202 P78

Rabbi Yitzchak asks why the righteous are compared to a
date palm: when it is cut down it does not grow again for a
long time, and it grows only as male and female, like
Avraham and Sarah.

Zohar, Lech Lecha 12:113-13:128-3p:2™ 92 9% 71 190
”op:x

R. Isaac here expounded the text The righteous shall flour-
ish like the palm tree, he shall grow like the cedar in
Lebanon (Ps. 92, 13). ‘Why is the righteous man compared
to a palm tree? Because just as, if a palm tree is cut down, it
takes a long time for one to grow again, so if the world loses
a righteous man, it is a long time before another arises in
his place.

The Zohar; London, Soncino Press, 1933 (Public Domain)

n9D° %N5 PoT8

On the four species, the Zohar reads the palm branch
through this verse and says there is no separation among
them, for none rises without the other.

Zohar, Vayechi 27:210-2261737-""1:1"2 *n™ 7111 190

n9D° %nD PO

Rabbi Shimon says that no tree takes as long to flourish as
the date palm, seventy years, and applies it to the
Shechinah’s return after seventy years of the Babylonian
exile, rising male and female together.

Zohar, Vayikra 35:257-37:2681707:1"2-1"17:17 RAP™ 2710 980
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In the Idra Zuta the Zohar links “the fruit of the hadar
tree” and “branches of date palms” and adds this verse,
“for it is male and female.”

Zohar, Idra Zuta 23:105-24:113-717p:3"2 R0 RITRA 717 71890
oR:77d

IR 2%, . %N
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(2,7n) now

TN 2% KON R PR N R

“Just as the date palm has only one heart, so Israel has
only one heart, to their Father in heaven.” The Alter Rebbe
cites it for the inner heart.

Sukkah 45b:9-10"-"0:2 7”1 11310

PR 9K XTI 27 KK 12 PR Lm0 1R s109 109K M2 3

,2onn nivh °P0an N?-‘[ 1210 .RIT MPWD1 MPER2 MEn R '?;
AMT RIMIX KRR 702 Ny 1?[’;713
R. Levi said: [The reason of R. Yohanan b. Beroka is that
Israel is] compared to the date-palm; as the date-palm has
but one heart also Israel has but one heart for their Father in
Heaven. Rav Judah said in the name of Shmuel: The bless-
ing is recited over] the lulav for seven [days] and over the
Sukkah for only on one day. What is the reason? In the case
of the lulav where the nights interrupt the days, each day is
a separate commandment; in the case of the ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)

TN RPN 9292 1PNW aws

When Yaakov feared that one of his sons was unworthy,
they answered, “Hear, O Israel ... just as in your heart
there is only One, so in our heart there is only One.” The
text calls this the saying of the tribes.
Pesachim 56a:7°1:X 171 0°noa
TR IDOKT VR P32 7K 2P KIPN WOR7 12 1IYRY 20 0T
PP e MRPAON P YR ™3P nivl? 2y vz 037
/PRYRY? 11 R DT12KD 2100 NP3 W2 0I7Y) O KRG 8
WK T PR YU 132 12 I 1Y W REW P )
SR KD 21223 PR 72,708 KPX 7292 PRY DWD K TR0
09i¥? iN13%n 7920 oY 71127 K 13X IPY? N AYY ANiNg
R

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,110°M02

772 12000 Y 2Py

Reish Lakish says, “The Patriarchs are the chariot,” since
G-d is described as going up from upon them. A Kehot

35



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 7

46

47

48

49

note cites it for Yaakov being a chariot.
Bereshit Rabbah 47:61:1”1 1127 n°wR12
511°% 7718 ,10p 172 9173 1°2 177200 Wa ,7aN - 10K 1279 oM
Oy 9277 D3R 71°7 DR YD .0M1aKR7 2% DR Onn L mwn e
,I93WT 1 0DI IR MR INY 9372 NAwn 2IRDR IR ,N7apn
oy 37w 1°5 .05nY 9277 "I 5 NR ,A9nN 0on AR RO
IR 7% 1DomPIpn 1127 72D MR L1972 PO XIT N2 whTRn
MR 02K PYR DOPOPR PY71 TN ,mPWwa q0ai P InK 2T
DMK Pyn DOpOR DY ORIW L2970 17 1 MAR 0P v
1°9¥ 231°7 13T (710 NPWRI3) LOOPOR 10y By
“He concluded speaking with him, and G-d ascended from
upon Abraham” (Genesis 17:22). It is taught: One who de-
parts from another person, whether of greater or lesser
stature, must take his leave from him. From whom do you
derive this? From Abraham. On one occasion, Abraham was
speaking with the Holy One blessed be He, when the minis-
tering angels came to speak with him. He said to them: ‘Let
me first take my leave from the Divine Presence, which is of

greater stature than you, then I will speak with ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT'S NOTE

A, 9”2 AR

PoNYT MM DY

There the Alter Rebbe describes how the point of the heart,

small and hidden in the “exile of Egypt” under the gar-

ments of the animal soul, can be turned around to a love

of G-d like a person’s love for his own life, which is “a land
flowing with milk and honey.”

KEHOT'S NOTE
.7,79 R™MN

"yon n9R 27y 1IN

This is the explanation of the journeys in the wilderness in
Likkutei Torah, Masei; at 91a it speaks of Jericho, “the city
of date palms,” as the level of the tzaddik, who, like the
date palm, has only one heart, one desire for G-d.
KEHOT'S NOTE
N ,RX °yon ’n 2y

yon PR

“These are the journeys of the children of Israel.” The

opening words of the explanation in Likkutei Torah,
Masei, that the text refers to.

Numbers 33:1'X:3"7 712712

AYRTT2 DNRIZ? D7IR PIRD R WK OXILI2 *yon A9K

TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Moshe is shown “the plain of the valley of Jericho, the city
of date palms.” The explanation the text refers to reads the
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date palm as the tzaddik’s single heart.

Deuteronomy 34:3°3:7% 01327
YR [aknlaloininid ﬁﬂ',l: NYR 237°NNT 2037°NKY
and the South, and the Plain, even the valley of Jericho the

city of palm-trees, as far as Zoar.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mM2° 9N POTE PR TN

The note says that several of these references on “The
righteous one will flourish like a date palm” are copied
there.
KEHOT'S NOTE
LR oy0on °p BoyD 03 IR .79ORY TR Y X D2 1pny 0ovsn D
X

SARIND 2K ON1° "3 9NN

On “my perfect one” (tamasi), Rabbi Yannai said, “my
twin” (te’omasi): “as it were, I am not greater than she, nor
is she greater than I.” The Alter Rebbe connects it to the
single heart of the date palm.

Shir HaShirim Rabbah 5:3°3:’11 127 027w 2w
vwn? NYTi® NiRnaY man 19K 10 227 TN ,°NIN3 DX Cnuws
O V2K [P *27) K370 727 ,°NIND DK AYYD NTRK NXY,0277)
JDPP1T3 DYA37 "3 DI LU XY YUV TN D7 NTIY
,0°2293 NTi2y 13w 0220 DX CRENT .MoPn vAax nann via?
°2 2y A% ,0°2213 NTI2y2 "IN DIPR INIR DY PIRY N nyTd
DY 12°W 1 931 ,RI02 92 KIX 937 MK L7307 1 37 12w 0797 10
... NP7 AN
“I have removed my tunic; how can I don it? I have washed
my feet; how can I soil them? My beloved extended his hand
through the hole, and my core was stirred for him” (Song of
Songs 5:3-4). “I have removed my tunic” - Rabbi Yohanan
said: Even the simplest of the simple knows how to undress
and dress, and you say: “I have removed my tunic”? Rabbi
Hanina and Rabbi Yohanan say: On the day that the wicked
Nebuchadnezzar attacked Israel, he removed from them two

great garments: ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

nnn oww

“There are sixty queens and eighty concubines,” followed
in the next verse by “One is she, my dove, my perfect
one.” The opening words of the discourse the text refers
to.

Song of Songs 6:8°11:"1 01w "W

1207 1K NiNPY1 0°W12°8 0°InYA niotn Mnl 0wy
There are threescore queens, And fourscore concubines,
And maidens without number.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR TN MR

In the passage on the mystery of Shabbos, the Holy One,
blessed be He, One above, does not sit on His throne of
glory until she, the feminine aspect below, is made one in
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55

56

the mystery of One like Him, “to be one with One.” A
Kehot note gives it as the source of the phrase.

Zohar 11, 135ax ,1%p 27t
KEHOT'S NOTE
X ,T9p 7m

Yo Pyn 91 91 7Y ING2NA
The note says this explanation is printed there, under that
heading; in several manuscripts it is titled “An explana-
tion on the Torah, ‘And there was a voice from above the
firmament.’”
KEHOT'S NOTE
°”N321 .NPNIR 172w WD 1’3.‘[5 1772 VP ™0 0°%w17° 11132 09T
RT 7Y% Dyn PIp oY 7170 DY 007 NAN102 T NRRD 0D 0vINR
(R ,739°99 03951 T IRCD) YA 0y D°XPI AR O90RN

The Zohar calls the foundation stone, from which the
world was founded, “the middle point of the world,” on
which the Holy of Holies stands.

Zohar, Vayechi 43:439-4501"n-v750:3°1 °1”1 A 190

The world did not come into being until G-d took a certain
stone, which is called the “foundation stone”, and cast it into
the abyss so that it held fast there, and from it the world was
planted. This is the central point of the universe, and on this
point stands the holy of holies. This is the stone referred to
in the verses, “Who laid the corner-stone thereof” (Ibid. 6),
“the stone of testing, the precious corner-stone” (Is. 28, 16),
and “the stone that the builders despise became the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

7y PRAYS 1AW

“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The opening words of the dis-
course the text refers to at the end of the paragraph.
Hosea 14:2°2:7>> ywin
1Y2 NPYD 23 ROK 1 TP PXI N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

57

192w PR P vy
“The eyes of all look hopefully to You, and You give them
their food in its time.” The Alter Rebbe reads “all” (kol) as
the Community of Israel, the kallah; the second half of the
verse opens section 3.

Psalms 145:157°0:77np "% nn
:1RY2 0P8N DTN TAKRY 120 TIR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

a0, nap ovonn
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mvn ’pa 2%y n7Ta

The discourse on “The eyes of all” begins from the Zohar’s
reading of “Her husband is known in the gates”: each per-
son knows G-d according to what he measures in his
heart, and it goes on to explain how the heart itself
understands.
KEHOT'S NOTE
90RY 19 Y wUIw NIRRT L2 ,8 Mun e Byb

Q792N IR M

“Your name shall no longer be called Avram, but your
name shall be Avraham.” The added hei is linked here to
the covenant of circumcision.
Genesis 17:5°7:1 n"wR72
013 TIR07IR D DTN2R ARY 1T 07X GRYthR 7Y N',IQ?'N%X
T
Neither shall thy name any more be called Abram, but thy
name shall be Abraham; for the father of a multitude of na-

tions have I made thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1, WK

ARDY 1RO

The note refers there for the hei added to Avraham’s name
as the higher hei.
KEHOT’'S NOTE
110y (37WN NRXIT) K7 N7MIR IRD

D°n DNANYY

“And you shall draw water with joy from the springs of sal-
vation.” The opening words of the discourse the text refers
to on the higher hei.
Isaiah 12:33:2717yw°
YN YR 1 07nTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T2 9% Py T2
That discourse explains that the hei added to Avraham’s
name is the higher hei, through which a level higher than
Chochmabh, the level of Atik, is revealed in Binah.
KEHOT'S NOTE
.0 R™N2

“And it shall be on that day that a great shofar will be
sounded.” The opening words of the discourse the text
refers to on the inner dimension of the heart.

Isaiah 27:1327:1") y1°yw°

DOMTIT MWK IR D°7INT IR 2373 19D YpR? KD 0iv2 1
:0PYI2 WP 102 N2 NOAYT 0730 YN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of
Assyria, And they that were dispersed in the land of Egypt;
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And they shall worship the L-RD in the holy mountain at
Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

64 ypN® XIA7 B2 oM 17T

There the Alter Rebbe explains that the shofar is a simple
voice drawn from the breath of the heart, above intellect:
the outer heart is below intellect and its feelings follow it,
while the inner heart is above it.
KEHOT'S NOTE
STL,mys

65 7283 129 WYY . . 103 199

Tanya describes the “dullness of the heart, which becomes
like stone,” so that a person cannot open his heart in any
way to prayer, and gives the remedy: to humble the
coarseness of the kelipah that hides the light of the G-dly
soul.
KEHOT'S NOTE
YN Y 2993 RIP% N7MIR LU PAD KON AR9

66 AW 11 ey n

The Baal HaTurim notes that the initial letters of “Who will
go up for us to heaven” spell milah and the final letters the
Name Havayah: one cannot go up to G-d unless he is cir-
cumcised. A Kehot note cites it for this allusion.

Kitzur Ba'al HaTurim on Deuteronomy 30:120°71v71 %y2 713°p
2705 02T oY

MLY% 197 1KY 17 M0 DP0M LA N7 a1 ey on
5y R ,0%n0 717 2389 72N 191 P1%1 RTw XD OX 0w D3R
:19onn

On Your Way (Public Domain)

67 NN 8RR 52

“For this commandment that I command you this day is
not hidden from you, nor is it far.” The opening words of
the discourse the text refers to.
Deuteronomy 30:11x:"% 0°727
TRTY KPY 910 K17 NRPDIKD 00 7180 923K @R NNTT TI%RT 03
R

For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

68 TN . R 1 1Py n

“It is not in heaven, that you should say, “‘Who will go up
for us to heaven and bring it to us?’” Its initial letters spell
milah and its final letters spell the Name Havayah.
Deuteronomy 30:122:"% 0°727
ANR 1YY 117 R MY 197y on AR KIT 0Mwa R
TN
It is not in heaven, that thou shouldest say: ‘Who shall go up
for us to heaven, and bring it unto us, and make us to hear
it, that we may do it?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
3170 (Yo ,m) 2y2 .20 2 02T v nya

69 | “On thatvery day Avraham was circumcised, and Yishmael
his son.” The opening words of the Torah Ohr discourse
the text refers to.

Genesis 17:26172:1 N°wR12
:112 DRYNY7 077K i3 o 00 ozya
In the selfsame day was Abraham circumcised, and Ishmael

his son.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

70 O1aN P M ot osya nrTa

That discourse in Torah Ohr, Parshas Lech Lecha, asks
why Avraham did not circumcise himself earlier, and be-
gins from the allusion that the initial letters of “Who will
go up for us to heaven” spell milah and the final letters the
Name Havayah.
KEHOT'S NOTE
7992 k"IN

A f12”3 N"mMmI o7y

For the explanation on this Zohar passage at the opening
of Noach, the note refers to Or HaTorah on that parsha.
KEHOT'S NOTE
.13 9”7 R 792 NPWRA2 N”MIR IRT

72 "2 X7 WVITINR B
At the opening of Parshas Noach the Zohar teaches that
“whoever guards this covenant,” on which the world
stands, is called a tzaddik, as Yosefwas.

Zohar, Noach 1:1-1227-°K:’R 111,977t 1920

Furthermore, they are therefore called righteous. We learn
this from Joseph, who, by reason of his having observed the
covenant, is known as “Joseph the righteous”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

73 0522% n®1Y NN anem

“And you shall circumcise the foreskin of your heart, and
be no more stiff-necked.” The Alter Rebbe calls this the
covenant of the heart.

Deuteronomy 10:161”v: 0°127
:TIY Wpn X7 09271 09227 N2y NX onYm
Circumcise therefore the foreskin of your heart, and be no

more stiffnecked.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RivReNakaihl
74 11PN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2w .RPY0 L3P 10
75 1°19pPw N

“Four bands do not receive the face of the Shechinah: the
band of scoffers, the band of liars, the band of flatterers,
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and the band of those who speak evil of others.” A Kehot
note gives it for “the band of liars.”
Sanhedrin 103a:1227:X 3”p 1°77110
>39 NY22PM PR NIAPD Y2 :XIX 12 77077 227 0K RTOM 27 0K
N3 .y77 11W7 *190m N3 ,0°9°10 N2 ,0°3pY N2 ,0°¥7 N3 oY
2377 :2°N37 - DPY ND D8ER DR T qwn” 20037 - oo%b
R0 1207 K 937 12037 - 0°°0 N2 Y TP 1120 XY 0Mpw
X2 1AK YU vOn PR K 937 :2°n37 - ¥17 13w "190n N3 LRI
RakniteRiad ralyii s B Ak py
William Davidson, Vocalized Aramaic (CC-BY-NC)

76 1921 N1232 720R7

Rebbi called even another’s praise “lashon hara,” as Rav
Dimi taught: “A person should never speak in praise of
his fellow, for from his praise he comes to his disgrace.” A
Kehot note refers to it here.

Bava Batra 164b:151"1:2 770p R7n2 X232

DI 7XYN Y7 1I0F XD RO RPN s9IT WP KDK 007 RRPW2

D78 7927 PN DI X790 277 MY WT 31707 - W7 37T

Ny °7°% X2 1n23v 7iRRY 37020 PY in2iva
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.2,70p 2”2 IR7

77 AR RN b

The note says the list as in Midrash Maaseh Torah, the
spies, Doeg and the sons of the Be’erothite, appears here
too.

KEHOT'S NOTE

12IR7 °121 AN1T oooxn 2°wnp ™Y niw pn 11295 1IN0 Awyn w2

.238°y 191 .275°Y 9P WP R L[3] LM% 0 12902 11791 . MRAn

PARAGRAPH 3

78 NN ooy 137

“He leads peoples under us, and nations under our feet.”
The Alter Rebbe uses yadber, “leads,” to show that dibbur,
speech, means leading and drawing forth.

Psalms 47:47:"n 0°2°1n
APPI NOD DOBRP IPANA DBY 12T
He subdueth peoples under us, and nations under our feet.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

7,me%an

79 a1y moven

“The ways of the world are His.” The Sages read halichos,
“ways,” as halachos, the laws of the Torah, through which
G-d’s will is drawn down.

Habakkuk 3:6":3 p1pan
0PIy NIy Y 797707 IWIBN 03 %1 R PR TN TRy
:1% 091y ni>vpn
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He standeth, and shaketh the earth, He beholdeth, and
maketh the nations to tremble; And the everlasting moun-
tains are dashed in pieces, The ancient hills do bow; His go-
ings are as of old.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

A, ppan

80 mn My ban

“I saw all the deeds that are done under the sun, and be-
hold, all is vanity and a striving after wind.” The Alter
Rebbe applies it to the breath of false and disparaging
speech.
Ecclesiastes 1:147:k noip
My A Yon mIm wnwn non awyiw DYYRIPIT R KT
High!
I have seen all the works that are done under the sun; and,
behold, all is vanity and a striving after wind.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RS Phi

81 N7 X9°2N

The Zohar teaches that whatever is not done in the service
of G-d becomes a hevel that is “a breaking of the spirit,”
and reads it into “vanity and re’us ruach.”

Zohar II, 59ax ,v1 27mt
KEHOT'S NOTE
NL,p1am

PARAGRAPH 4

82 759 11 927
On “They shall roam to seek the word of Havayah and shall
not find it,” the Talmud says, “‘The word of Havayah’: this
is halachah.” The Alter Rebbe uses it to define Torah study
as G-d’s word.

Shabbat 138b:11-1227-x*:2 1”%p naw

PRI LRI T — 277, PR M — 7 3T ,HD?H t—""n127

5Y 193 Piuny AWK A7NY nR U 127 DR wpd? wniv”

ORI R°7 ARPY OX y1oh DY *R223 NP0 °N22 ANtnMm 1R
7R PRYLROT T

William Davidson, Vocalized Aramaic (CC-BY-NC)

83 <°92 927 WX
“And I have put My words in your mouth.” Torah study is
G-d’s own word in a person’s mouth.

Isaiah 51:161"0:RX"1177°yWw°

TKPY PIN TOR) DBY Y3 T3 T P¥; T2 13T DYN)
NTRY 1027

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
0 ,R1 YW

el R
“For You are not a G-d who desires wickedness; evil shall
not dwell with You.” The Talmud reads it about those who
speak evil of others.
Psalms 5:577:’11 0°2°1n
¥ T KD AR YYYENTOR K2 0D
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10°%0n

7197 XD Q7w 217
“One who speaks falsehoods shall not be established be-
fore My eyes.” The Talmud reads it about liars.
Psalms 101:7°1:X”p 0°2°71n
2Py 337 1127°KD DRY 23T M Y onR 2R3 AwRY
He that worketh deceit shall not dwell within my house; he
that speaketh falsehood shall not be established before mine
eyes.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1L,Rp O°onn

199 AR 1197 XD DUpw 927

The Talmud brings these two verses as proof that the band
of liars and the band of those who speak evil of others do
not receive the face of the Shechinah.

Sanhedrin 103a:1227:X 3”p 1°771710

>12 230 X NIAPD P2IN :R2X 72 7707 27 MWK XTOM 37 72

N2 .y77 117 *190%m N2 ,0°9°30 N2 ,0°3PY N2 ,0°8% N2 oY

2377 1097 - DOPY N U0RED DR T TwRY sn3T - 0%%h

N7 107 K7 °3” :3°ND7T - 022730 NI Y TAP 1190 KD 0w

X2 INR YU YOO PR KD 937 122037 - Y17 13w 1900 N LRI
I AN M KA ANK POTE YT

William Davidson, Vocalized Aramaic (CC-BY-NC)

1931 N1aa2 "E0Rn By
“Whoever speaks lashon hara is as though he denied the
Essence,” as it says, “Who is lord over us?” A Kehot note
cites it for the Sages’ words here.
Arakhin 15b:6-71-"1:2 1" 1°373
PR3 Y7 1107 1500 23 XM 12 201 °27 DR 1IN 27 WK
T9TX 1 13K 1°NDY 17231 135 1IN WK IMRIY ,IP7Y2 193
D2 Y33 977 107 9R0RT 9D XY 12 "0 *21 w0
ON7 PN CRER NI YY) N0 IR Ry Ry
TPNR RN P NnnE?”

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

LSRRI PRAT T7T) 270D WP W 1YY LR By A 0 oy Y
Y0 779 Y100 N9 AT MR 3TN NWRIN PRNa dwnp [2,03p
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“The eyes of all look hopefully to You, and You give them
their food in its time.” The Alter Rebbe reads “its time” as
the hour of prayer.
Psalms 145:15170:771p 0°9°10
:iPY2 0POK"NX 07271011 AR 127 TU9R POy
The eyes of all wait for Thee, And Thou givest them their
food in due season.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
v, 0°Pnn

AW 17 PRY IR 77 PRY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
270,778 MAR

YW P PR DTN 9 PRY

Ben Azzai taught, “Do not scorn any person ... for there is

no person who does not have his hour.” Here the “hour” is

the hour of prayer.

Pirkei Avot 4:3°3:7 n1aR mawn

PRY ;127 227 1791 °70 X 0T 237 1200 X N xon

:09P 12 PRY 927 77 PR 1YY 92 PRY 07N 77

He used to say: do not despise any man, and do not discrim-

inate against anything, for there is no man that has not his

hour, and there is no thing that has not its place.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
"YW °r paw Heann

Seeing Rav Hamnuna pray at length, Rava said, “They
leave eternal life and occupy themselves with the life of
the hour,” calling prayer chayei sha’ah.

Shabbat 10a:3°2:X » naw

;0713 20 PR 0K A NIPE2 PIND RPT RIAIMT 277 A0 KDY

kon] .'nn‘? mjn mn 'nn'? .'l‘?slj 111 920 XM .nsgty‘ »n2 n’ppm

71787 FA1 .RQYRW SpOY M R 0217 MR DY M BT

yinwn 3R °0n” (XTT 727 7Y VR .MM 231 2770% X MM
nayin inpen 03 MR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X% naw

Ban bR YN

“And Havayah turned to Hevel and to his offering.” The
Alter Rebbe reads sha’ah, “hour,” from vayisha, “turned.”

Genesis 4:4°7:7 NWR12
DR P2079R U YWN 10290mY 1IRE N910an RITTD) R°20 Pam
Ainmmn
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93

94

95

96

97

And Abel, he also brought of the firstlings of his flock and of
the fat thereof. And the L-RD had respect unto Abel and to
his offering;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,7 nwRI2

PRy IR0 N
“How beautiful are your steps in sandals, O prince’s

daughter.” The opening words of the explanation the text
refers to.

Song of Songs 7:2°2:t 07w W

T Ny OORPN R 007 CRINT °TITN2 0°7YI2 TRy In
ST

How beautiful are thy steps in sandals, O prince’s daughter!

The roundings of thy thighs are like the links of a chain, The

work of the hands of a skilled workman.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WOUN W 27 7IN°22

There the Alter Rebbe explains “I will greatly rejoice in
Havayah” as the drawing of the supernal delight from the
will into Malchus through Havayah, the ten Sefiros of
Atzilus, and “my soul shall exult in my G-d” as the shofar,
the level of Elokim and tzimtzum.
KEHOT'S NOTE
.T,0m 0%3%81°0 7YY

YWwo 97a2 3weaP 0o

“I will greatly rejoice in Havayah ... for He has clothed me
in garments of salvation.” The text refers to its explana-
tion of this verse.

Isaiah 61:107:X70 171°yw°

TRTS Poyn YUTaR "awhRPN vD ORORI WDl Pan 2 oy i
:7792 MTYR N722) IKD 1127 12 309

I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

12w PR P vy
The words here quote Psalms 145:15; the passage is shown
below.
Psalms 145:151"0:7171p 0°%>1n
:1RY2 0P8N DTN TAKY 20 TIR POy
The eyes of all wait for Thee, And Thou givest them their

food in due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

A0, 0onn
9277 9N 2P 00

“For the thing is very near to you, in your mouth and in
your heart, to do it.” The opening words of the discourse

likuteitorah.com/likkutei-torah/rosh-hashanah/7/

98

99

100

101

772°0 YWI2) 131 12007 "wPwil 012 DO ...

on choice coming before love.

Deuteronomy 30:1477:'% 0°727
ANy 722721 79702 TRM 9277 IR 237973
But the word is very nigh unto thee, in thy mouth, and in thy

heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

ooRPD TIMm

“She has come down wondrously; she has no comforter.”
The Alter Rebbe applies it to the soul’s descent from its
high source.
Lamentations 1:9°0:’K 73°X
T TN 77 DO TR NP2 TIM AN M9 K w2 AnNey
:2%IR ’?”[.}fl °3 M1y NR
Her filthiness was in her skirts, She was not mindful of her
end; Therefore is she come down wonderfully, She hath no
comforter. ‘Behold, O L-RD, My affliction, For the enemy

hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7IN V227 KD
“He has not beheld iniquity in Yaakov.” The opening

words of the discourse the text refers to.
Numbers 23:21872:37 12712
nYIM iy PRPR T PRI Dny IRYTRYY 3Py 1R vanRD
33990
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

272137 2% 1 D

“Havayah supports all who fall, and straightens allwho are
bent over.” The Alter Rebbe explains who are the “bent”
and who are the “fallen.”
Psalms 145:147:17np 0°2°10
:0°219277227 ARIN 0770177227 °1 1o
The L-RD upholdeth all that fall, And raiseth up all those that
are bowed down.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.77 ,np 0oonn

W% B 0D

“For the mountains may move and the hills may falter, but
My kindness shall not move from you.” The opening words
of the discourse the text refers to.
Isaiah 54:10™:7117°yw°
A WH?JZ'R5 TRRR °T0M ILIAN my.j;m w’m: sk iaiy )
07 R VAN KD MNIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My

covenant of peace be removed, saith the L-RD that hath
compassion on thee.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

102 DoONN %3 7°E0 YN

“When you eat the labor of your hands, you are happy, and
it is good for you.” The work of the hands, not of the head.

Psalms 128:2°2:175p 0°2°11n
7 210 TR 29RN °3 TR PP
When thou eatest the labour of thy hands, Happy shalt thou

be, and it shall be well with thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,M9p @°21n

103 "937 2MRa NTRYT

“You have set my feet in a broad place.” Faith is called
“feet,” what a person stands on.

Psalms 31:9°0:x*% 0°%°1n
290 30722 NPT TIRTT3 0307 K
And Thou hast not given me over into the hand of the ene-

my; Thou hast set my feet in a broad place.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TYRR XPW MR 0Ipna SR ATAYM” 7T NTINa 0 v ,RY 0°9n

104 irtoH

The Zohar explains that Moshe heard prophecy standing
on his feet, while the other prophets fell on their faces and
their strength failed. The text cites it on the meaning of
“falling.”
Zohar, Vayishlach 7:105-1157"vp-1"p:1 now" A 190
R. Simeon remarked: ‘Ezekiel the prophet said: “As the ap-
pearance of the bow that is in the cloud in the day of rain, so
was the appearance of the brightness round about. This was
the appearance of the likeness of the glory of the L-rd. And
when I saw it I fell upon my face, etc.” (Ez. 1, 28). This verse
illustrates the difference between the other prophets and
Moses, of whom it is written, “And there hath not arisen a
prophet since in Israel like unto Moses” (Deut. 34, ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

105 Do1RR O 1Ry PRI
G-d tells Moshe, who doubted that Israel would believe
him, “They are believers, the children of believers.” So
even a Jew with doubts still has “feet.”

Shabbat 97a:4'7:X 1”8 naw

X2 1777 :2°027 L3912 npi? — DWW TWINT wUpY w7 InR

TN ORIY? OWPIRT R T2 ROTP W RPN AN 2P
PRRT? 7290 X IONY ,DIRKD 233 DrRKe 17 14

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X1 naw
106 N°27 NIRDAANRT 1°971 2

The note refers to an earlier page of Likkutei Torah on the
thirteen rivers of pure balsam.
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/rosh-hashanah/7/

70 YWIT) 131 11077 WIHW 0172 OO 1M,
31,7 ,3m) 2791 (2 ,mp) 27m

107 N°2T NInOIANT 17973 2™

The Zohar speaks of “the thirteen rivers of pure balsam,”
which flow from the mystery of the dew above. The Alter
Rebbe identifies them with the Thirteen Attributes of
Mercy.

Zohar, Terumah 33:371-3802”w-X"Yw:3”2 m1IN , 717 790

108 51197 51020 291

“Wash me thoroughly from my iniquity, and purify me
from my sin.” The Thirteen Attributes are the “pure wa-
ters” that wash sin away.

Psalms 51:4"7:8"1 0°%°11n
21700 "NRYNM °23Yn 21023 277
Wash me thoroughly from mine iniquity, And cleanse me

from my sin.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,810%%0N

109 2770 X mB
“You open Your hand and satisfy every living thing [with]
favor.” The Alter Rebbe reads ratzon here as “will.”

Psalms 145:1610:171np 0°9°10

Hikgl ’ij"?;f? ¥ 97°NR NNl
Thou openest Thy hand, And satisfiest every living thing
with favour.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0, P 0°9nn

110 777710 RPN 710 DR
In its introduction the Tikkunei Zohar cites “You open
Your hand” and reads it, “Do not read yadecha but
yudecha,” in connection with the letter yud.
Tikkunei Zohar 7b:2°2:2°t 97171 *1pn
WPR PORRIN 129903 N2 NT7Y XWOK? 33 TR KN T
1937 °n 907 yhamy 97 N anie (v P o°bnn) N 7Y
IR SVANTAR 1 PR AT R?R 72 "Pn 5 MR
noY aPNTaR '?"?.f) anan AR ,NNR ATORT RY°PI2 1°POnann 90X
STV 12TIN? PUP0 N APRT Y0P DY 1T 1AM, YERRa 1NR

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE

.[5] .(% ,3p) vron oW .(2,7) ATPIA TN

m T KOR 9770 7R

On “I sleep, but my heart is awake,” the Tikkunei Zohar
again reads “You open Your hand” as “Your yuds”: this is
the yud, on the right.

Tikkunei Zohar 106a:4°7:X 1”p 27t71 *1pn

(10 7P OW) MNR FO2YT RIW? OTORT ANDTR XB12 0P N9 Ty
NP ATRT 7 RTPT 7T7,1187 00 237 303w 7077 X nnis
WX 1 TRNT ARDY2N NXuP3 N3P 7 R0T KIID NP3 "NinN
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R RP1 77T K29 IORT L (RNP2N R”1) ARYPI RnP2 D Rom
WPRT L12UN2 TN IPAYNT NI RO ATR KT 2" 12030 1KT
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Tikkunei Zohar - Vocalized (Public Domain)

12 1792 9238 IR

“See, I set before you this day a blessing and a curse.” The
opening words of the discourse the text refers to on the
yud.
Deuteronomy 11:263172:X™ 0°727
:M72P1 1272 B D2°397 101 *33 XY
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

113 11397 ) 22

“My heart and my flesh sing out to the living G-d.” The

text refers to its explanation in a discourse in Parshas

Bamidbar.
Psalms 84:3'1:7"2 0°2°1n

279K 98 1337 V21 37 1 NN3NY *we3 IN27D3 1993]

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

14 TPnTRY oY AN
“You are My son; this day I have begotten you.” Its expla-
nation in the Shemini Atzeres discourse is compared to
the yud shining like a hei.

Psalms 2:7°12 0°2°1n
:PRT?> BT *38 NAX 212 XK Havayah ph-ox m720%
Iwill tell of the decree: The L-RD said unto me: 'Thou art My

son, this day have I begotten thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

115 Pym Paya
Section 3 of that discourse asks why the verse says “a
spring shall come forth” and not “a river”: in the future
the spring itself, the supernal Chochmah, will be drawn
down and revealed below as it is, not only as a river that
goes out from it, as now.

KEHOT'S NOTE
.[5] @y [ 09 wrnw] 28 KT MoYn e ooww 177

16 NX°°71 noan Pym

“And a spring shall come forth from the House of
Havayah.” The hidden spring that “comes forth” is like the
opening of the yuds.
Joel 4:18m>:7 ox
"PBXT?21 290 13320 NIy 0°0y 0”77 19Y? XN 02 M)
Rakiolgy} brj;'ms RYT R 1 720 1Pym1 0% 13?2 sk
And it shall come to pass in that day, That the mountains

shall drop down sweet wine, And the hills shall flow with
milk, And all the brooks of Judah shall flow with waters; And

likuteitorah.com/likkutei-torah/rosh-hashanah/7/

772°0 YWI2) 131 12007 "wPwil 012 DO ...

a fountain shall come forth of the house of the L-RD, And
shall water the valley of Shittim.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

17 18507 27y N2

There “he may make peace with Me” is the peace above,
the joining of Chochmah and Binah through the Torah,
which is the supernal Daas, by drawing the Infinite Light
from far above Chochmah; from it comes the peace below,
the inclusion of the emotive attributes in one another.
KEHOT'S NOTE
7,12 mon e Bryh

118 o @YPW WwYS MYRI P IR
“Or let him take hold of My strength, that he may make

peace with Me.” The text refers to its explanation in
Likkutei Torah, Matos.
Isaiah 27:5°7:1"2 1°yw”
PPy 0Y9Y 0 0IDW Y myna P iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

19 2 97T TITY AN
“I am my beloved’s and my beloved is mine.” Its initial
letters spell Elul and its final letters are four yuds.

Song of Songs 6:3°3: D*°Wwi W

DWW Ay 0P T UTITY IR
I am my beloved’s, and my beloved is mine, That feedeth
among the lilies.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
A wrne

120 775790 0T 0P PIBR N R

The note gives the Abudarham, quoting the preachers, as
an early source for the Elul allusion in “I am my beloved’s
and my beloved is mine.”

KEHOT'S NOTE

0°PI097 W KD 7177 W 17YD .0°3wITH Owa 7177 N9aN 970 TN

3] .7 P 1WA R 0w wrn

121 7R

The note identifies the text’s reference as Tractate Elul,
chapter 1, mishnah 3, in this work.
KEHOT'S NOTE
3LR 19K Con

122 0°187 0%

“As water [reflects] face to face, so the heart of man to
man.” The heart’s inner will answers the will that comes
from above.
Proverbs 27:19v™:172 “5wn
:07X7 DTRI727 12 07327 0197 0712
As in water face answereth to face, So the heart of man to
man.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RULIR SR 77

123 M PNRIP DOpRyRn

“A song of ascents: From the depths I have called You,
Havayah.” The plural “depths” is read as two depths,
above and within the heart.

Psalms 130:1°x:%”p 0°%°11n

TPARIR DORRYRn NivYRT Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

124 QN2NWY *°D2 2”12 Wy

There “And you shall draw water with joy” is read as water,
Chochmah, drawn “with joy,” Binah, joining the two “com-
panions that never part”; the next section explains “from
the springs of salvation” as two springs, which the Zohar
calls Abba and Imma.
KEHOT'S NOTE
3,0 1mpo

125 S1°9nn 13 NaNwY

“And you shall draw water with joy from the springs of sal-

”

vation.
“depths.”

The plural “springs” is read as two, as with

Isaiah 12:33:2"1yw°
YT 1YEn 1R 07nTonaRY
Therefore with joy shall ye draw water Out of the wells of

salvation.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 92N nywa

“By the sweat of your brow you shall eat bread.”
Livelihood is meant to cost bodily effort, not the mind and
heart.
Genesis 3:19v:°3 N°wR12
KEHOT'S NOTE
1%, A NPYRN2

PARAGRAPH 6

127 $7OMM1 Y7910 PN2 11901 BP0 0on ona mam

The note refers to this series of maamarim for the two
days as sovev and memalei.
KEHOT'S NOTE
CROIVR Y 271 277yN prawwa qwnn X9

128 71N 1PN NN DY TIN°22

the passage shares nothing with the note
KEHOT'S NOTE
.’y0 ¥ 72T °D PUYY

likuteitorah.com/likkutei-torah/rosh-hashanah/7/
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129 TIAR RN TN

“And I was with Him as a nursling, and I was His delight
day by day.” The text refers to its explanation of this verse.

Proverbs 8:30°7:’1 “own
:NY7222 30 NRNEn O DF DONTYY MK 1K 123X MK
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

130 $7310 *ran oa nhyn meynbw

The note refers to this maamar for a level higher even
than sovev kol almin.
KEHOT'S NOTE
T2 7772 IRAND L(R7AWA DRI XY 17390 119K 109 0T R0
X Y0 vURwN .Y DRIY?

131 1\N2W Naw *paw 272371°2

“It is a Shabbos of Shabbosos for you, and you shall afflict
your souls.” Yom Kippur’s name, which the Alter Rebbe
connects with the level above sovev.

Leviticus 16:31872:11 R1p™
07y NP7 O NWDITNK DI 027 X7 1iN2Y nav
It is a sabbath of solemn rest unto you, and ye shall afflict

your souls; it is a statute for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.RD LI RPN

132 STIT? %AR 1772

There the Alter Rebbe explains that the Thirteen Attributes
of Mercy that shine in Elul are mercy for the life of the
soul, to arouse it to teshuvah, unlike the mercy for bodily
life asked for all year.
KEHOT'S NOTE
21,37 187D Py

133 TTOUANR 7Y 9IN°22
This explanation reads “after (acharei) Havayah” as G-d’s
Malchus, the “back” and mere radiance from which the
whole chain of worlds unfolds, and from it the Alter Rebbe
goes on to explain the threefold “holy.”

KEHOT'S NOTE
3,977 D Y0

134 10N 23PN *11 IR
“After Havayah your G-d shall you walk.” The opening
words of the explanation the text refers to.

Deuteronomy 13:5°77:2"> 0°127

WnYn 1921 1MNYA 1PRIRTNRY RN INKY 1970 07PN *1 N
MP27N 12117230 30K

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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135 WP DoNYR A

“And one called to another and said, ‘Holy, holy, holy is
Havayah of hosts.”” The threefold “holy” explains why
there is a third level.
Isaiah 6:3°1:1 1717y
?1)5{1"?; N"??; NIR2Y N WITR WITR WITR R ng"m i el
97922
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

136 78 1w nen
In the Idra Zuta, Rabbi Shimon teaches that “three heads
are engraved, one within the other and one above the oth-
er,” the highest being the most hidden. The Alter Rebbe
applies them to the three days.

Zohar, Idra Zuta 1:29-4:3712:7-072°K R0 XITRT ,7710 7190

137 (071 *>01 PRPIPI) 1171 573 paw 27

The note refers to the Rebbe’s talk there on Yom Kippur
being called Rosh HaShanah.
KEHOT'S NOTE
.304°y ©”O1 WP XA

138 HAWHR WRA 272 P

“In the twenty-fifth year of our exile, at the head of the
year (Rosh HaShanah), on the tenth of the month.” The
tenth of Tishrei, Yom Kippur, is called Rosh HaShanah.

Ezekiel 40:1°x:n 5xpi°
MYy y2IX2 UMY 1My3 MWD UKI2 MPY? MY whm owy3
NK R AT %2y P M OP0 D3Y2 1YY N7 WK MK MY
iy
In the five and twentieth year of our captivity, in the begin-
ning of the year, in the tenth day of the month, in the four-
teenth year after that the city was smitten, in the selfsame
day, the hand of the L-RD was upon me, and He brought me

thither.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

139 HAWHR WRI 2”2 P

Sefer Chassidim proves from Ezekiel, “at the head of the
year, on the tenth of the month,” that the tenth, Yom
Kippur, is called Rosh HaShanah. The text cites it by sec-
tion number.
Sefer Chasidim 258:1°X:11"11 0>7°01 990
nnn PR 0°71957 01° MRN OXY NAR 0°AYD 0701 1377 ...
05N 0°113°aw "E% MW WRID RO DORIPwN Dpn Pon 1wy
5117 29Y 5% 127 NPWRI22 13°9KRT T3 097192017 01° 7Y DTN
o MM 02y YW anbnna X 1°77 01° 0°71857 O AR 01 P2
NPWRN22 YIERR 1N2°ND NNRY MM NIRRT WX 021800
R RI7 TIWR R D°YTY° AR 7721 DX D’,?bk N92 NPwRA2
AT POPY DI NPT IR YN PIRT M0 DD T IMRTD LwD

likuteitorah.com/likkutei-torah/rosh-hashanah/7/
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Sefer Chassidim, Zhitomir, 1857 (Public Domain)

140 HAWHR WRA 2”2 P

Tosafos explain why the annulment of vows taught for
Rosh HaShanah is said on Yom Kippur: “we find Yom
Kippur called Rosh HaShanah, as it is written in Ezekiel.”

Tosafot on Nedarim 23b2 3”3 0°171 ¥ N800

141 120 R A7T2

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
ST9ORI R Y PR e Byh

142 71 Masna an
In Sha’ar Arich Anpin the Arizal teaches that the three
heads of Arich Anpin “are the levels of nefesh, ruach and
neshamah” in Arich Anpin.

Sefer Etz Chaim 13:4°7:3 0> vy
oM 09931 MINZY 12 W0 O TR 92 13T Tina et 2 1mvhs .
TR IWR 97315 13 0 0915 On n A N0 an N2 931 Pnan
Mwasni 9702 AvRD IRk APty P95 1mvhaa BBa1 RYSTIN
R TR INRAN® RPKT RPPY (P2 R7) TIN2 Y RIPAT XD
R”RT ’3 R@™ R0 071 "R 2¥ Xan™7 XK RAPIT R1°°1N0 RY™
waoNTe 199° ROW PRI PONYT XY9TI ORI 9020 NOWRI RO AN
17°91 11 121 RI7IR RPIT 10 KW OR72 7779173 2R 1°2IR PIR2
... N2 RN ORA Iy 0 Tonb

Sefer Etz Chaim (Public Domain)
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“And it came to pass on the third day, when it was morn-
ing, that there were thunders and lightnings.” The Torah
was given on the third day.

Exodus 19:1610:0 mnw

977°5¥ 722 1Y) DRI %P UM TP NN whwn ol v
MAMR2 WYX DYTPD TN TR PIN 50 9P

And it came to pass on the third day, when it was morning,

that there were thunders and lightnings and a thick cloud

upon the mount, and the voice of a horn exceeding loud;

and all the people that were in the camp trembled.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

D L0 mnw
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144 AN n1n177 1929101 . . BT 1:1 Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
Yom Kippur was among the happiest days for Israel, “a
day of pardon and forgiveness, the day on which the sec- 148 21 172 RN 570 INOND
ond Tablets were given.” The note refers to the same page of Or HaTorah for the
Bava Batra 121a:6":X X”2p X102 X123 Midrash on Esther.

X 02iv ony P KD HX0bna 12 TiyRY 127 8K 007 1N KEROT'S NOTE

o . . . . . ) bR ikhitehisl
*222 NiXgP DYPWAT? N2 17aY ,0°11930 0D 2R3 Y nwnn

Di* - 0°M227 0P KRPW3 .32 PRY 0 DX 027 XY 1PN 127 149 ANOR T2 111 7P 17 AR
- 282 WY 7NN KPR .NINOR NIMP 92 13039 09,77 Ao “And the king said to her, ‘What is with you, Queen
2R KRR Esther?’” Esther came before the king on the third day;

William Davidson, Vocalized Aramaic (CC-BY-NC) the text points to the Midrash on this verse.

KEHOT'S NOTE Esther 5:3°1:1 91N0OX

R PRI “R07TY TNTRITTII 72T A0 TR TR A MK
145 171879 R M392 3 77 103N
The note quotes Or HaTorah there: “The meaning of ‘He Then said the king unto her: ‘What wilt thou, queen Esther?

will revive us after two days; on the third day He will raise for whatever thy request, even to the half of the kingdom, it

shall be given thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

us up’ refers to the resurrection of the dead.”
KEHOT'S NOTE
DM — .”0°NN0 NN 5y ORp 1310 Swebwn 01 0°n 13900 n”
27y 7209 X 713 772

150 QOWINN DONWR WK °2 27 7IN°22

There “the new heavens and the new earth ... standing be-
146 WY AN QTN KW wISwh o2 fore Me” means standing always: this level of renewal
from the Infinite One Himself exists even now, only hid-
den, and will be revealed in the future.
KEHOT'S NOTE
Genesis 22:4°7:2”5 n°wr12 ALAR™MN

;PR DIPRI™NR KT PIY7NR D728 RPN w028 012

“On the third day Avraham lifted up his eyes and saw the
place from afar.” The Midrash on this verse is cited.

151 DOWINN DORWR IWND "D
On the third day Abraham lifted up his eyes, and saw the ' l
place afar off. “For as the new heavens and the new earth that I make are
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) standing before Me.” The text refers to its explanation of
this verse.

147 P9y NN DNANR RW™ wobwn o2
Isaiah 66:2227:170 171°yW°

"307 CTRY 7Y I WK TP TIRT DWINN DY UKD 0D
S0 DAY TaY 12 MK

The Midrash on this verse quotes “He will revive us after
two days; on the third day He will raise us up” and lists the
“third days” in Scripture.
Bereshit Rabbah 56:1°k:11 737 n*wx"a For as the new heavens and the new earth, which I will
0om1m 13m0 (1 YIN) 2°N3 - 1Y DR DR XwtY owebwn o2 seed and your name remain.
N3 070w Pw wUtwR P2 Y197 NN R "wbwn ol Migra according to the Masorah (CG-BY-SA) - JPS 1917 (Public Domain)
5w swobwn 012 Sweown 01°2 N0 OTPOR IRR™ ((2n NPwRN2)
oPa .M NIPY TRY Onann (2 YWIT) MR ,000a3n
o1°2 owohwn 0P o7 (V0 Mnw) InRRaY 70 mnn 5w wrbwn
07 DW AT Y¥na 1317 R (2 1317 20007 L, 5w wobwn
2w :(7 RAY) NIT 722 Y 2w "wrown ora .M e possible after the fall, so the ascent comes through teshu-
13717 :2°N37 ,0°NnA NN BY Swobwn oA et oon’ ow vah, which does not follow that order; this is also the
... D12 13D "W DY .0 meaning of “Let me see your countenance.”
KEHOT'S NOTE

make, shall remain before Me, saith the L-RD, so shall your

152 nPIN2 @ D2 .. (7Y 17D N72) KW D3 RN wrn 1Y
bRTY"

There the Alter Rebbe explains “She has fallen and will no
more rise”: “rising” in the order of the levels is no longer

“On the third day, Abraham lifted his eyes, and saw the place
from a distance” (Genesis 22:4). “On the third day, Abraham
lifted his eyes” - it is written: “He will revive us after two 153

X L,ND @Y TP IR

bR nPina o
days; on the third day, He will lift us, and we will live before

Him” (Hosea 6:2). “On the third day” of the tribes, as it is “She has fallen and will no more rise, the virgin of Israel.”
written: “Joseph said to them on the third day, [do this and The text refers to the Ramaz’s explanation of it.
you shall live]” (Genesis 42:18). “On the third day” of the Amos 5:2°2:°71 DY

spies [sent by Joshual, as ... SN TR nnp-n_g-’?y HWUJ I?NWYW’ n‘?qn; op qsojn-g‘p n‘?gg
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The virgin of Israel is fallen, She shall no more rise; She is
cast down upon her land, There is none to raise her up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

154 PN NN RN
“My dove ... let me see your countenance, let me hear your
voice.” The text refers to its explanation of these words.

Song of Songs 2:1477°:’1 0*°Wi1 W

SMIRY PRV Y TP 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

155 T2 NDT° 7 K72 RPN

On “like a lion and like a lioness, who will raise him up?”

the Zohar reads mi, “who,” as in “Who will heal you?”: it is

the higher world, which has the power to strengthen all.
Zohar, Vayechi 59:575-60:5857172pn:"0-1"ypN:1”1 °n°) A1 100
WHO SHALL ROUSE HIM UP. He will not rise to take any
petty vengeance. The word “who” (Mi) here indicates the su-
pernal world, which has dominion over all; it is similarly
used in the verse “From the womb of whom (Mi) came the
ice” (Job 38, 29), as we have explained.

The Zohar; London, Soncino Press, 1933 (Public Domain)

156 % DY M
“For your breach is great like the sea; who will heal you?”

The Zohar reads “who” as the name of the higher world.

Lamentations 2:1327°:°2 12°K

N2AN2 TR0 TPTMWR MR 02U NI TPTRIX R ATYRR
:127RDY? 1 720 073 PiT33 1173 N2
What shall I take to witness for thee? What shall I liken to
thee, O daughter of Jerusalem? What shall I equal to thee,
that I may comfort thee, O virgin daughter of Zion? For thy

breach is great like the sea; Who can heal thee?
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

157 TIRY? N N

“If You, Yah, should keep account of iniquities, Ado-nai,
who will stand?” The text refers to its explanation of these
words.

Psalms 130:373:77p 0°2°11n

FTRY? "1 P1TIR ARTINYN NIYTOR
If Thou, L-RD, shouldest mark iniquities, O L-rd, who could
stand?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

158 N1 970

“And now, I pray, let the strength of Ado-nai be great.” The
opening words of the explanation the text refers to.

Numbers 14:17175:7”> 92712
MR? N2T WRD 227K 19 K127 AN
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And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

159 nYyTe 19T YT

“We shall know, we shall pursue to know Havayah; His go-
ing forth is as sure as the dawn, and He will come to us like
the rain.” The verse that follows the maamar’s opening
verse.

Hosea 6:3°2:1 ywii

wipPD 117 OW3D K137 IR 1931 0WD AN NYT? 79T AYIN
Hahhiply

And let us know, eagerly strive to know the L-RD, His going

forth is sure as the morning; And He shall come unto us as

the rain, As the latter rain that watereth the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

AL yn

160 | Abaye teaches that it is a mitzvah to run to the synagogue,
as it says, “Let us pursue to know Havayah.” The text cites
it among the places the Talmud uses the verse.

Berakhot 6b:9'v:2 " n1072
Y°0D 7007 DX NQIDT N2 REPD :RIT 27 MWK L3270 027 0K
,OTN? M¥n — Py DX .pEUN? KPR IINN RP 223X 0K .03
7 DY NYT? ABT SVaNIY
R. Helbo [also] said in the name of Rab Huna : When leaving
the Synagogue, one should not take large steps. Abbai said:
This refers only to leaving ; but to enter a Synagogue it is
praise-worthy to hasten ; as it is said, "Let us eagerly strive
to know the L-rd" (Hos. vi. 3).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

161 7 AN NYT? 19T

Rabbi Zeira tells Rabbi Abba that one who has seen the
face of the Shechinah must go and run after it, as it says,
“Let us know, let us pursue to know Havayah.”

Zohar, Nasso 19:188-23:197178p:372-11"Dp: 10 RW1 7111 120

R. Abba was once going toward Lud when he met R. Zeira,
the son of Rab. Said R. Zeira: ‘Now do I behold the presence
of the Shekinah, and whoever beholds the presence of the
Shekinah ought to quicken his pace and follow Her. So we
read: “And let us know and pursue to know the L-rd” (Ibid.
6, 3); also, “And many peoples shall go and say: Come ye
and let us go up to the mountain of the L-rd... for out of Zion
shall go forth the law” ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

162 INXI 1122 7w

On “the hind of the dawn,” the Zohar says that the
Congregation of Israel comes from the place called
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“dawn,” as it says, “His going forth is as sure as the
dawn.”

Zohar,
v’ow: T

Vayikra 52:361-54:369-x70w:2”1 Xp”1 i1 120
and R. Hiya commenced with the text, “For the Chief
Musician, set to Ayeleth Hashahar, a psalm of David” (Ps.
22, 1). © “Ayeleth Hashahar (lit. hind of the morning)” ‘, he
said, ‘is the Community of Israel, who is called “a loving
hind and a pleasant doe” (Prov. 5, 19). Is she then a hind of
the morning only and not of all the day? What it means,
however, is a hind from that place which is called ” dawn”,
of which it says, “his going forth is as ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

17 2102 7211 Xna2

The note says that these references to the verse in the
Talmud, Midrash and Zohar are copied there.
KEHOT'S NOTE
99K 190 °Y R 719 771 IPMRA PNy

anins s

“Set me as a seal upon your heart.” The text points to the
Midrash on this verse.
Song of Songs 8:61:’11 0°1°wi1 W
TR MION NRD My™I AyiNThy onina 92970y onind cmow
“TNTPY UX 25U DY AR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR Anwn NYyT
Parshas Sh’lach in the Zohar opens with Rabbi Chiya’s dis-
course on “Have you made the dawn know its place?”
Zohar, Sh'lach 1:1-3:8'13-K’X 72 12w 97171 790
AND THE L-RD SPAKE UNTO MOSES SAYING, SEND THEE
MEN TO SPY OUT THE LAND OF CANAAN, ETC. R. Hiya
here cited the verse: “Hast thou caused the dayspring to
know his place”, etc. (Job 38, 12).

The Zohar; London, Soncino Press, 1933 (Public Domain)

1MIPR AW nYyT°

“Have you commanded the morning since your days be-
gan, and made the dawn know its place?”

Job 38:1227:17% 21K

Hast thou commanded the morning since thy days began,
And caused the dayspring to know its place;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Anw A2 NEPwan

“Who is she that looks forth like the dawn, beautiful as the
moon, clear as the sun?” The Zohar on Terumah expounds

likuteitorah.com/likkutei-torah/rosh-hashanah/7/
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11°0 YWIT2) 131 1In%p° MWIDW 0172 DI 1370,
it.
Song of Songs 6:10:" 0°7°w W
:NT23722 M MRND 792 1332 N2 NN NP NN
Who is she that looketh forth as the dawn, Fair as the moon,

Clear as the sun, Terrible as an army with banners?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

97X WD Y% IN N 2PY°

In the passage on the sukkah, its supernal guests and
gladdening the poor, the Zohar gives the verse that each of
the forefathers and David says of such a person: Yaakov
says, “Then shall your light break forth like the dawn.”

Zohar, Emor 43:278-44:28571"07:7"n-1"73:3”1 711K 711 100
Jacob proclaims, “Then shall thy light break forth as the
morning” (Isa. 58, 8). The other righteous say, “The L-rd
shall guide thee continually and satisfy thy soul in dry
places” (Ibid. 11). Happy the lot of the man who attains ta all
this!” AND YE SHALL TAKE YOU ON THE FIRST DAY THE
FRUIT OF GOODLY TREES.

The Zohar; London, Soncino Press, 1933 (Public Domain)

IR MWD PPN

“Then shall your light break forth like the dawn, and your
healing shall spring up quickly.”
Isaiah 58:8'm:n”111°yw°
"M 7123 TPTS 397 T2M NN TR ANIW TN MWD 9927 18
:DOR?
Then shall thy light break forth as the morning, And thy
healing shall spring forth speedily; And thy righteousness
shall go before thee, The glory of the L-RD shall be thy
rearward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN PR Y7L nrTa

That discourse explains that the groom and bride are
Yaakov and Rachel: the Congregation of Israel, Malchus,
descends unwillingly into the worlds while longing to be
included in the Infinite Light, and the groom draws that
light to her, the drawing of sovev into memalei.
KEHOT'S NOTE
RLD %D YR

101D . L Pwn ans manew o

The note says this passage, the parable of the dawn, is
quoted there, and that it reads “the face of the King,
Havayah” where our text has “the face of Havayah.”
KEHOT'S NOTE
21977 %19 :0wY TR °Y 12T NPMIRI RN

DORWT 1IMINT 7772

There teshuvah from the depth of the heart brings about
“From afar Havayah appeared”; “the heavens” are the su-
pernal attributes of Atzilus, and “My teaching shall drop as
the rain” is drawn from far above them, from Keser,
through Torah and mitzvos.

KEHOT'S NOTE
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QoW 1IMIRA
“Listen, O heavens, and I will speak.” The opening words
of the discourse the text refers to.
Deuteronomy 32:1°x:2”% 0°127
PRUIRR TINT YW TI2TRY 00T IR
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SmIPY TR N1Y°
“My teaching shall drop as the rain, my speech shall distill
as the dew.”

Deuteronomy 32:2°2:27% 0°737

-9y D3°273) RYT™PY DTYLD "NIRK 202 20 *mpY w2 Ay

2y

My doctrine shall drop as the rain, My speech shall distil as

the dew; As the small rain upon the tender grass, And as the

showers upon the herb.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QWD N2 1270 RPW AONW 210w

“The Congregation of Israel asked improperly, and the
Holy One, blessed be He, answered it properly”: rain is
sometimes wanted and sometimes not, but G-d answered,
“I'will be like the dew to Israel,” which is always wanted.
Taanit 4a:11X°:X *T n°3yn
T2 WITRPM L1302 XPU APKY DX Q3D AR :m2972 *21 K
113 M3 *1 NK NYT? ADTI3 YT WKIT T2 AP K
,”’IJ? w30 K127 IR¥N
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

X ,7N07yn

NA1°7 PR

“From afar Havayah appeared to me: I have loved you with

an everlasting love.” G-d is revealed precisely from the

sense of distance.
Jeremiah 31:3'3:x77 1o

70N PRYR 12°7¥ TRIIX DPIY NITXY *7 XN PN

’From afar the L-RD appeared unto me.’ ’Yea, I have loved
thee with an everlasting love; Therefore with affection have I
drawn thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,RY "

BRI DY N

“I will be like the dew to Israel; he shall blossom like the
rose.” G-d’s proper answer to Israel’s request for rain.

Hosea 14:6:7 yuii
T372 U TN MWD M 2R 20D K
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I will be as the dew unto Israel; He shall blossom as the lily,
And cast forth his roots as Lebanon.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 8

740 DR 979"
“And He afflicted you and let you hunger, and fed you the
manna.” The opening words of the discourse the text
refers to, where the dew is discussed.
Deuteronomy 8:3°2:’11 0°127
197 TO2Y MYT K2 DYTIR? WK 107NN TPIRN 7297 190
M2 n7eD K¥INTPD70Y %3 DIRT M0 1727 anpaby XY v qyTin
0]
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

QPN 1 A1 W o
“For a sun and a shield is Havayah Elokim.” Elokim is the
shield that screens the “sun” of Havayah.
Psalms 84:122™:770 0°2°1n
1002 0°9777 2307Yan? X *7 107 79221 17 0OR9K *1 1A vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 79 0°%nn

XN 7NNy 7772

There “And you shall command” (tetzaveh) is read as tzav-
ta, connection: through Moshe’s level the letters of the
Torah bind Israel to G-d, a revelation of the higher unity
above time, before which “darkness is like light.”
KEHOT'S NOTE
.7,80 R™MN

11¥0 7ONY

“And you shall command the children of Israel to bring
you pure olive oil.” The opening words of the Torah Ohr
discourse the text refers to.
Exodus 27:20°2:1"> mnw
RGP N2 T ICLTRY TR NPT XY 33NK msn Ao
:T0R 3 NPYI?
And thou shalt command the children of Israel, that they
bring unto thee pure olive oil beaten for the light, to cause a
lamp to burn continually.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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182

183
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“For my head is filled with dew, my locks with the drops of
the night.” Dew and night appear together.

Song of Songs 5:2°2:’11 0*°Wwi W

NN "N Ny PN YPTnng ppit 1T Pip 1y 2271 MY IR
1272 70707 NI PR IR WK

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9225 NN PPN T v

“And Havayah your G-d will circumcise your heart and the
heart of your offspring, to love Havayah your G-d with all
your heart.” The two Names together make the double
heart one.

Deuteronomy 30:6":"2 0°137

"9 PROK TN MIAXR? TN 229NKY 1237°NN TRIN N om
720 19nY TURIH: 1237

And the L-RD thy G-d will circumcise thy heart, and the

heart of thy seed, to love the L-RD thy G-d with all thy heart,

and with all thy soul, that thou mayest live.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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