LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 6

nYPYIRT Y
M TINRTY QIRRYRN

A Song of Ascents: From the
Depths I Have Called You, Havayah

Every Jew’s soul has two levels: Yaakov, which gives life to the
body and can be cut off by sin, and Yisrael, the soul’s
encompassing root, which is never separated from G-d. Calling
“from the depths” means reflecting on how far the G-dly soul has
fallen, which opens the depth of the heart, arouses G-d’s
boundless compassion, and leads to drawing G-dliness down

into this world through Torah and mitzvos.
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THE BIG IDEA

Every Jew’s soul has two levels: Yaakov, which gives life to the body and can be cut
off by sin, and Yisrael, the soul’s encompassing root, which is never separated
from G-d. Calling “from the depths” means reflecting on how far the G-dly soul has
fallen, which opens the depth of the heart, arouses G-d’s boundless compassion,

and leads to drawing G-dliness down into this world through Torah and mitzvos.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Psalm 130 is said during the Ten Days of Teshuvah, when each Jew comes closer to G-d until all stand
face to face on Yom Kippur. To explain this, the maamar first describes the soul. As G-d’s light both
surrounds all worlds unchanged (sovev) and fills each world in its measure (memalei), so the soul has
two levels: Yaakov, the intellect and the body’s life, the soul’s “heel”; and Yisrael, “a head for Me,”
above body and intellect and never separated from G-d. Even a light sin at the heel makes the head fall,
so that Yisrael no longer shines into the soul in the body; hence “Return, O Israel.” The Shema, read as
the soul speaking to itself, shows Yisrael united with Havayah, the source of a love of self-sacrifice in
every Jew. To reveal this hidden love, one arouses the boundless “Father of compassion” by bringing
oneself back to one’s heart, knowing one’s root and how far one has fallen. Love must lead to drawing
G-dliness down through Torah and mitzvos. This is the call “from the depths”: the depth of the heart,

rooted in the soul’s encompassing level, calling G-d to be revealed below.

OUTLINE

1 The psalm of the Ten Days i

“From the depths” is said in the Ten Days of Teshuvah, when every Jew’s inner will to be face to face with G-d
comes to the fore, after a year of turning his back.

2 Two levels of the soul 12-3

The soul is not the intellect but “a part of G-d above.” As G-d’s light is sovev, unchanging, and memalei, re-
ceived by each world in its measure, so the soul has two levels: Yaakov, the heel that gives life to the body,
and Yisrael, the head that is never separated from G-d.

3 Why Yisrael needs teshuvah 14-5

A small stumble at the heel makes the head fall, so Yisrael’s light no longer reaches the soul in the body.

The Shema shows Yisrael united with Havayah, the root of a love of self-sacrifice that sin can only hide.

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 2



The Father of compassion 16-8

The hidden love is revealed by arousing G-d’s compassion beyond reason: knowing his root and how far he
has fallen, a person has compassion on the G-dly part within him, as in the confession. But love must lead
to drawing G-dliness below.

Torah, mitzvos and two kinds of teshuvah 19-1

G-dliness is drawn down through Torah and mitzvos done with intent. Teshuvah rises through prayer and
descends through Torah, as in “He encircled him, He instructed him,” mirrored in Sukkos and Shemini

Atzeres.

6 Calling from the depths

M2

“From the depths” is the depth of the heart, rooted in the soul’s encompassing level, the mazal; from there a

person calls G-d to be revealed below as above.

7 Hearing the voice

M3-14

“Hearken to my voice” asks G-d to hear the hidden love within the voice; “the voice of my supplications”

is prayer for one’s own needs, the lowest level, which the angels must carry up.

KEY CONCEPTS

Yaakov and Yisrael 5x 1w 2py°

Two levels of the soul. Yaakov (yud and eikev, “heel”) is the
intellect and the force that gives life to the body; Yisrael (li
rosh, “a head for Me”) is the soul’s encompassing root
above body and intellect, never separated from G-d.

Sovev kol almin and memalei kol almin 7°n%y 75 2210
719y 93 KoM

G-d’s light as it surrounds all worlds unchanged, and as it
fills each world in the measure that world can receive. The
soul has the same two aspects.

Av HaRachaman and Av HaRachamim 23X 11977 28
[aiialsimlal

“The compassionate Father,” whose compassion stays
within what reason requires, and “the Father of compas-
sion,” whose compassion is boundless and forgives even
after many sins. Teshuvah arouses the second.
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The depth of the heart (umka deliba) x2°57 xpm1y

The innermost will of the heart, rooted in the soul’s en-
compassing level. It is opened by reflecting on how far the
G-dly soul has fallen.

Mazal 5

The soul’s encompassing level, which remains above; it is
called mazal because it makes light flow (mazil) into the
soul within the body.

Teshuvah from below and from above Tv1?1 121wN
monB noynom noyn?

Prayer joins the soul in the body to its root above; Torah
and mitzvos then draw the Infinite Light down into the
soul within the body.
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SECTION 1 - 11

The psalm of the Ten Days
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“A Song of Ascents: From the depths I have called You, Havayah.” “From the depths” (mima’a-
makim) is an expression for one who makes a depth: from there, “I have called You, Havayah.” And
it was instituted to be said during the Ten Days of Teshuvah. [This verse is mentioned in the
Gemara: in the first chapter of Berachos (11a),
The maamar opens with the first verse of Psalm 130. The Alter Rebbe reads mima’amakim actively: not only
calling out from a low place, but making a depth within oneself and calling to G-d from there. This psalm

was instituted to be said during the Ten Days of Teshuvah, from Rosh Hashanah to Yom Kippur, and a

bracketed note begins to list where the verse is discussed, starting with the first chapter of tractate Berachos.
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chapter 3 of Taanis (23b); and in the Rabbos, Seder Vayikra, at the end of section 3; and in Shir
HaShirim Rabbah, on the passage “I am the rose of Sharon”; and in Koheles Rabbah, on the verse

“Guard your feet when [you go].”
The list continues with the Talmud and the Midrash. In Taanis, Rabbi Yonah would go and stand in a low
place to pray for rain, citing this verse, and Koheles Rabbah likewise teaches that one should pray from a low
place rather than a high one.
MR DAY (k7Y 1797) RPN 8701 QW [1on wipn: RPPRY 7 (27y 27o7) NPWA DA 2 pon amal 27N
(279 (31" " T1 K 070T)
In Zohar, Part II, in Parshas Beshalach (63b), and in the Mikdash Melech there; and at the end of
Parshas Vayikra (26a); and in Parshas Acharei (69a and 70b);

The note turns to the Zohar, which expounds this verse in Beshalach, Vayikra and Acharei, and to the
Mikdash Melech, a commentary on the Zohar. In Acharei the Zohar calls the hidden depth from which one
calls to G-d “teshuvah,” the source from which streams flow out.
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and in Parshas Va’eschanan (265b), and in the commentary of the Ramaz (Rabbi Moshe Zacuto)
there; and in Parshas Vayechi, folio 221.] For all year long a person follows the stubbornness of his

heart, as it is written, “For they have turned their back to Me.”

The note ends with the Zohar on Va’eschanan and Vayechi and the Ramaz’s commentary. The main text then
explains why this psalm belongs to these days: all year a person follows his own inclinations, turning to G-d,
in Jeremiah’s words, the back of the neck and not the face.
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But during the Ten Days of Teshuvah, every single day, each and every one draws closer to G-d,
may He be blessed, and rises higher each day, until Yom Kippur; and all the souls of Israel become
face to face with G-d, may He be blessed. And this is because of will: the will of every person is to
come close to G-d, may He be blessed, in the level of “face” (panim), etc.

During the Ten Days each person comes closer to G-d day by day, until on Yom Kippur all the souls of Israel

stand “face to face” with Him. This is possible because every Jew’s real will is to be close to G-d in the man-
ner of “face” (panim), the opposite of the turned back of the rest of the year.
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[And see what is written about this in Parshas Acharei, in the discourse beginning “For on this day
He shall atone”; and close by, in the discourse beginning “Return, O Israel, unto”; and in the dis-

course beginning “To explain the matter of Yom Kippur.”]

The Alter Rebbe refers the reader to other discourses on this theme: one on Yom Kippur in Parshas Acharei,

one on “Return, O Israel” printed close by, and one explaining Yom Kippur.
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SECTION 2 - 112-3

Two levels of the soul
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Now, we need to understand the matter of the souls of Israel. [It is] not as people think, that the soul
is only the life-force and the intellect within a person, with which he grasps G-d, may He be
blessed,

The maamar now asks what “the souls of Israel” really are. A common view holds that the soul is simply the
life-force and the intellect within a person, the faculty with which he comes to know G-d.
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like other intellects, with which one grasps other subjects. That is certainly not what is called “the
souls of Israel,” for the soul is “a part of G-d above,” which is above intellect. [And see what is writ-
ten on the matter of the soul in the explanation (biur) on the verse “And you shall not withhold the
salt,” in Parshas Vayikra.]

The Alter Rebbe rejects this: intellect is something any mind has and uses for other subjects too, so it cannot

be what makes a Jewish soul. The soul is “a part of G-d above,” and as such it stands above intellect; for
more, he refers to his explanation on “And you shall not withhold the salt.”
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But the matter is that the soul is in two levels, Yaakov and Yisrael. Let us first understand the verse
“The heavens are My throne, and the earth is My footstool.” What is “My footstool”? It is the lowest
level, which is a stool. And “the heavens are My throne”

Rather, the soul has two levels, called Yaakov and Yisrael. To explain them he first turns to the verse “The

heavens are My throne, and the earth is My footstool”: the footstool is the lowest level, a stool under the feet,
while the throne is the higher one.
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is the higher level. And in truth it is so: the supernal angels stand constantly in dread and awe,
without any stray thought at all, because they constantly grasp G-dliness openly. But on the earth it
is not so with the revelation of G-dliness.

Heaven and earth differ in how openly G-dliness is seen in them. The angels above perceive G-dliness open-

ly, so they stand in constant awe with no stray thought, while on earth G-dliness is not revealed in this way;

the next paragraph asks how such a difference fits with G-d’s unchanging nature.
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At first glance this is puzzling, for it is said, “I, Havayah, have not changed.” But the answer to this
is that there are two levels: the light that encompasses all worlds (sovev kol almin) and the light that
fills all worlds (memalei kol almin).

This raises a difficulty: G-d says, “I, Havayah, have not changed,” so how can He be seen openly in heaven

but not on earth? The answer rests on two ways in which G-d’s light relates to the worlds: sovev kol almin, the
light that surrounds all worlds, and memalei kol almin, the light that fills each world from within.
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Now, in the level of sovev kol almin there is no change at all between before the creation and after
the creation; [it is] in all the worlds, higher and lower, equally, like a circle that curves around and
encircles even below. And it is above intellect and time: “was, is and will be” in one instant, which
the intellect does not grasp.

Sovev kol almin is the same before creation and after it, and equally present in the higher and lower worlds,

like a circle whose curve reaches the bottom as fully as the top. It is above intellect and above time, where
“was, is and will be” are one instant, which the mind cannot grasp.

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 7



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 6 1 9°PNRAP Dopnynn n'lbyhﬂ P

BYONAWIY > 0PIYR KI2D (manes nawya) DY TIMT (peby Yo xoma) P7IRR 23 R NIWT DIRR
AP35 8% 2w 021y 93 %0 0YPaPR TR KIT MW 1D 0101 FP0p0 210 13 27171 N 270 RN

The change, however, is in the level of memalei kol almin. For the world was created with Ten
Utterances, which descended in a chain: the utterance “Let there be light,” and it was so; “Let there
be a firmament,” and it was so. And the change is from the side of the recipients, for each world
grasps according to its intellect.

Change belongs only to memalei kol almin, the light that enters the worlds through the Ten Utterances of

creation, which came down one after another. Even there the change is not in G-d but in the recipients: each
world grasps G-dliness according to its own capacity.
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And this is [the meaning of] “The heavens are My throne”: the higher worlds grasp G-dliness more;
“and the earth is My footstool”: these are the lowest level, which do not grasp as much.

This explains the verse: the heavens, the higher worlds, grasp more G-dliness and are His “throne,” while the
earth, the lowest level, grasps less and is His “footstool.”
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(And see what is written at length on the verse “The heavens are My throne.” That is to say: from
the level of “the heavens,” which is the supernal encompassing light (makif), the sovev kol almin,
from there specifically it is drawn down to become the level of “My throne,” which is the source of
the higher Gan Eden. And see in Etz Chaim, the Gate of the Throne of Glory.
A parenthetical note points to the Alter Rebbe’s longer explanation of this verse in Torah Ohr. There “heav-
en” is the supernal encompassing light, sovev kol almin, and from it in particular comes the level of

“throne,” the source of the higher Gan Eden; he also refers to the Arizal’s Etz Chaim, in the Gate of the
Throne of Glory.
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And this level in the soul is the level of yechidah, which is above intellect: “with all your might” (be-
chol me’odecha), the level of ratzo (running forth); this level is called “the heavens.” And see what
is written in the discourse beginning “For this commandment,” on the explanation of “It is not in
heaven,” etc. And the level of “earth” is the drawing downward, the level of shov (returning).

In the soul, “heaven” is yechidah, the soul’s highest level, above intellect, which shows itself as “with all your

might” and as ratzo, the soul’s running toward G-d. “Earth” is the drawing down into life below, shov, the
soul’s return to its task in the world.
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It may also be said that these two levels, “My throne” and “My footstool,” are the matter of the
source of the two levels of the hidden worlds (almin stimin) and the revealed worlds (almin d’is-
galyan). And from all this it will be understood how these two levels of heaven and earth mentioned
above relate to the two levels of Yisrael and Yaakov, explained shortly below:

Throne and footstool may also be the sources of “the hidden worlds” and “the revealed worlds.” With this the
note prepares to link heaven and earth to the two levels of the soul, Yisrael and Yaakov.
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for “the heavens,” which is the level of yechidah, is the level of Yisrael; and Yaakov is the level of
nefesh, ruach and neshamah, which are vested in vessels, and this is the level of “and the earth is
[My] footstool,” etc. And this is [the meaning of] what is written, “And Yaakov dwelt in the land of

9

his father’s sojournings,” etc., as is explained elsewhere on this verse, that this is the drawing-

down in the level of shov.)

“Heaven,” yechidah, is Yisrael; Yaakov is nefesh, ruach and neshamah, the levels of the soul that are vested
in the body’s faculties, and this is “earth.” So “And Yaakov dwelt in the land” speaks of the soul’s drawing
down into the world, the movement of shov.
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Now, just as in the life-force as a whole there are two levels, sovev kol almin and memalei kol almin,

so too in the soul of man there are also these two levels. And of this it is said, “And He created man

in His image, in the image of Elokim”; and this is the matter of the two levels, Yaakov and Yisrael.
Just as G-d’s life-force has two aspects, sovev and memalei, so the human soul has the same two aspects.

This is why the verse says man was created “in His image, in the image of Elokim”: two images, which are
Yaakov and Yisrael.
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(And see what is written on this matter, that in the soul there are two levels like sovev kol almin and
memalei kol almin, in the discourse beginning “Zion shall be redeemed with justice.” And see what
iswritten in the discourse beginning “When you go out,” that this is the matter of “in His image, in
the image of Elokim.” And see in the Zohar, Vayishlach)

A note refers to the discourse “Zion shall be redeemed with justice,” where the two levels of the soul are

compared to sovev and memalei, and to the discourse “When you go out” on “in His image, in the image of
Elokim.” It also points to the Zohar in Vayishlach.
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(folio 174a), that the level of Yisrael and the level of Yaakov are like the level of Havayah and the

level of Elokim. It follows that this is the matter of “in His image, in the image of Elokim,” etc.,

The Zohar there says that Yaakov is sometimes called Yisrael and sometimes Yaakov, just as G-d is some-
times called Havayah and sometimes Elokim. Hence the double phrase “in His image” and “in the image of
Elokim” refers to these two levels of the soul.
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which is the level of sovev kol almin and memalei kol almin. The level of Yaakov is yud [and] eikev
(heel): [the yud] is Chochmah (wisdom), that is, the intellect, with which he grasps G-dliness; and
that which illuminates and animates the body in its 248 limbs is

These two levels of the soul are like sovev and memalei. The name Yaakov is read as yud and eikev, “heel”:

the yud stands for Chochmah, the intellect that grasps G-dliness, while the force that gives life to the body’s
248 limbs is only the soul’s “heel.”

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 10
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only the heel of the soul, the level of the feet of the soul. (As is explained on this at the end of the
discourse beginning “His left hand is under my head”; and see what is also written on this in the
discourse beginning “He has not beheld iniquity in Yaakov.”)

The part of the soul that enlivens the body is thus only the soul’s “feet.” The Alter Rebbe refers to the end of

his discourse “His left hand is under my head” and to “He has not beheld iniquity in Yaakov” for more on
this.
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And the level of Yisrael is li rosh (“a head for Me”), and it is the level of the soul that is above the
body and above the intellect. And this level is one, unique and united with G-d, may He be blessed,
without any separation in any way.

Yisrael is read as li rosh, “a head for Me”: the level of the soul that is above both the body and the intellect. At
this level the soul is one with G-d, with no separation at all.
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(And see what is written on this in the discourse beginning “And to understand,” in the additional
explanation of the matter of the shofar. And see what is written on the meaning of Yisrael as li rosh
at the end of Parshas Shelach, in the discourse beginning “I” (Ani) in the passage of tzitzis. And see
what is written in the discourse beginning “My dove.” And see what is further written on this in the
discourse beginning “And I besought,” regarding “And now, O Israel, hearken,” etc.:

Further references explain the reading li rosh and the difference between Yisrael and Yaakov, in discourses

on the shofar, on the passage of tzitzis, on “My dove,” and on “And now, O Israel, hearken.”
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that the level of Yisrael and the level of Yaakov are like the sun and the moon (shimsha and sihara):
just as in the sun there are no changes at all, the level of “I have not changed,” so in the level of
Yisrael, etc.; see there. And see in the Ramaz (Rabbi Moshe Zacuto), at the beginning of Parshas
Shemini.)

One of them compares Yisrael and Yaakov to the sun and the moon: the sun’s light does not change, as G-d

says “I have not changed,” while the moon waxes and wanes. So too the level of Yisrael does not change; the

Ramaz at the beginning of Shemini is also cited.

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 11
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And this level is in each and every one of Israel, even the lowest of the low. And as for what is writ-
ten, “The soul shall be utterly cut off,” because the chief grave transgressions are those that carry

kareis (excision): this is said of the level of Yaakov, which is cut off from its root;

The level of Yisrael is present in every Jew, even the lowest. When the Torah says that a soul is “cut off”
(kareis) for the gravest sins, this refers to the level of Yaakov, which can be cut off from its root.
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but the level of Yisrael is not separated from Him, may He be blessed, in any way. [And see what is
written in the discourse beginning “I am black,” regarding “My mother’s sons were incensed
against me”; and in the discourse beginning “On the eighth day, an assembly,” on the matter of

“For my father and my mother have forsaken me,” etc.]

The level of Yisrael, however, can never be separated from G-d. The Alter Rebbe refers to his discourses on

“I am black” and on Shemini Atzeres, where “my father and my mother have forsaken me” is explained.

SECTION 3 - 14-5

Why Yisrael needs teshuvah
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And as for what is written, “Return, O Israel, unto Havayah your G-d”: at first glance this is puz-
zling. Yisrael, what sin did it commit? Is it not inseparable? And what need does it have for

teshuvah?

The verse “Return, O Israel, unto Havayah your G-d” now seems puzzling. If the level of Yisrael is never sep-
arated from G-d, what sin could it have, and why would it need teshuvah?

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 12
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But this is what the prophet Hoshea said: “For you have stumbled in your iniquity.” By way of analo-
gy: a person who stumbles with his foot on a stone, a small blow, and from this his whole body falls

and his head reaches the ground with a great blow, because the head is higher.

The answer is in the same verse: “For you have stumbled in your iniquity.” A person who trips on a stone gets
only a small knock on his foot, yet his whole body falls, and his head, which is highest, strikes the ground
hardest.
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So it is in the analogue: when a person stumbles in a light sin, even neglect of Torah, when he is

able to occupy himself with Torah and does not, or neglect of a positive commandment,

In the same way a person may stumble in what seems a light sin, such as neglecting Torah study when he

could learn, or failing to do a positive commandment.
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such as charity, when he is able to give and does not give; and all the more so when he transgresses
a prohibitive commandment, even though it seems to a person a small transgression; and it is

An example is not giving charity when he is able to give; transgressing a prohibition is all the more serious,

even if it seems minor to him.
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like one whose foot is pushed from where it stands and slips a little. Here too, when he stumbles in
the sin mentioned above, that is, [when]| the feet of the Shechinah (Divine Presence), the level of
Yaakov, [stumble], because of this the soul, the level of Yisrael, falls to another side and does not
shine in his heel. [That is,

Such a sin is like the foot slipping a little: it touches only the “feet of the Shechinah,” the level of Yaakov. Yet

because of it the higher soul, Yisrael, falls “to another side” and no longer shines into the heel, the part of
the soul within the body.

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 13
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like the moon when it moves away from the sun, and its lower half is dark because it does not re-
ceive the sun’s light. So “the wicked are silenced in darkness,” and the soul within the body does
not shine at all; that is, nothing shines in it from the level of Yisrael, which is the level of the sun
(shimsha), etc.

The moon is the image: when it moves away from the sun, its lower half is dark, since it receives no sunlight.

So “the wicked are silenced in darkness”: the soul in the body receives no light from Yisrael, which is like the

sun.
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Along these lines one may explain the meaning of “The iniquity of my heels surrounds me”: the
meaning is that although the sin is in the level of the heel and the feet of the soul, nevertheless this
iswhat causes the encompassing and surrounding level of the soul, too, not to shine. And this is the
matter of “My iniquities have passed over my head.”
The verse “The iniquity of my heels surrounds me” is read the same way: although the sin is at the level of
the heel, the lowest part of the soul, it causes even the soul’s encompassing, surrounding level to stop shin-

ing. “Surrounds” (yesubeni) echoes sovev, “encompassing,” and the same idea is in “My iniquities have
passed over my head.”
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(And see in the Zohar, Parshas Mikeitz, at the end of 198a and the beginning of 199a.)] And for this,
teshuvah is needed. And this is also the meaning of “Hear, O Israel, Havayah is our G-d, Havayah

is One.”

The Zohar in Mikeitz is cited on “the iniquity of my heels.” This is why teshuvah is needed, and the same
idea explains the first verse of the Shema.

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 14
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At first glance, why are three Names said? But the meaning is as follows: “Hear” is a term for un-
derstanding. “Israel” is the level of the soul that is called Yisrael. And each one must say to the

soul: Hear and understand, you, Yisrael, the level of the soul: “Havayah our G-d, Havayah,”

Why does the Shema mention three Names? “Hear” means “understand,” and “Israel” addresses the level of
the soul called Yisrael: each person says to his own soul, “Understand, Yisrael,” what the verse goes on to
say.
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which means “was, is and will be” in one instant; and therefore it is all alluded to in one word.

Havayah, which is above intellect, is “our G-d,”

The Name Havayah combines “was, is and will be” in one instant, so all three are alluded to in a single word.
Havayah, which is above intellect, is “our G-d.”
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that is, our strength and our life-force. “Havayah is One” is “all is one” (kula chad). And this level

of the soul, which is called Yisrael, is united with Havayah, blessed be He. [That is to say:

Elokeinu, “our G-d,” is read as “our strength and our life-force.” “Havayah is One” means “all is one,” and
the level of the soul called Yisrael is united with Havayah.
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the two Names Havayah in the recital of Shema are along the lines of what is said in the Zohar,
Parshas Acharei (73a): “The Holy One, blessed be He, is hidden and revealed,” that is, the light that
encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin); and
likewise, “Israel is hidden and revealed.”

The two mentions of Havayah in the Shema correspond to the Zohar’s teaching that the Holy One, blessed be

He, is “hidden and revealed,” that is, sovev and memalei. The same Zohar says that Israel too is “hidden and
revealed.”
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And this means that the level of Yisrael is the encompassing and surrounding level within the soul,
and this is what is united with the Name Havayah, blessed be He, the sovev kol almin.] And when

one contemplates this, from this the attribute of love for G-d, may He be blessed, is aroused.

The hidden side of Israel, the soul’s encompassing level, is the level of Yisrael, and it is united with Havayah
as sovev kol almin. Contemplating this awakens love for G-d.
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And this is [the meaning of| “And you shall love Havayah your G-d”: that is, that He is always “your
G-d.” And not like a son, who is taken from the brain of the father and afterwards becomes separate
from him; and even so, he has love for his son,

This is the meaning of “And you shall love Havayah your G-d”: He is always “your G-d,” never separate from
you. A human son is different, for although he comes from his father’s brain, he afterwards becomes sepa-
rate, even though his father still loves him.
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but it is not the same for every soul: there is a son who can give up his life for the love of his father,

and there is a son who has no self-sacrifice (mesirus nefesh);

Because a son is separate, his love for his father is not the same in everyone: one son would give his life for
his father, another would not.
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nor is he obligated [to it] by law, for “your life comes first,” and “his own lost object and his father’s
lost object: his own lost object comes first,” etc. And this is because he has become an entity of his
own.

Nor does Jewish law require a son to give his life for his father: “your life comes first,” and when both he and

his father have lost something, his own loss comes first. All this is because the son has become a being of his

own.
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But the soul is not so; rather, “all is one,” and it is not separated from Him, may He be blessed, at
all. [And see in the Zohar, Terumah (end of 136b),

The soul is not like that: it is “all one” with G-d and never separate from Him at all. The Zohar in Terumabh is
cited on this unity.
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and in the Idra Zuta (291a); and in the same way it will be understood regarding the souls of Israel.
And see what is written in the discourse beginning “These are the accounts of the Mishkan,” on the
matter of “a testimony to Israel”; and see what is written in the discourse beginning “And all your
children,” on the explanation of Binah as ben Yah (“son of Yah”), etc.]

The Idra Zuta is cited as well, and from these the unity of the souls of Israel with G-d can be understood. The
Alter Rebbe also refers to his discourses on “a testimony to Israel” and on Binah as ben Yah, “son of Yah.”

T 77 50wnn (war mmponal 17072 WDl $5371 922% D02 [eox] PBAR AR TP N1OR 199IA 190
0°9PaW P2 [1oox] DR PRAWON TARY TR 992 WS 719K W NANK XY 7208

Therefore it must necessarily have love, even “with all your heart and with all your soul,” with actu-
al self-sacrifice. And this love, which is because “Havayah [is] your G-d,” is in each and every one

of Israel, even in the lowest of the low,

Therefore the soul must love G-d even “with all your heart and with all your soul,” to the point of real self-

sacrifice. This love, which comes from Havayah being “your G-d,” exists in every Jew, even the lowest.
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as the saying [goes], “Although he has sinned, he is Israel.” But the love is hidden within him (and
see what is written on this in the discourse beginning “I am black,” etc.), like the light of a candle
that is hidden in a dark place. Therefore one must do teshuvah, to remove the darkness and to re-
veal what is hidden in him. And this is “Return, O Israel.”

As the Sages say, “although he has sinned, he is Israel,” but in such a person the love is hidden, like a can-

dle’s light covered in a dark place. Teshuvah removes the darkness and reveals the hidden love, and this is
“Return, O Israel.”
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The Father of compassion
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2. And the way to reveal the hidden recesses of his heart, to remove the darkness, is as follows.
There are two kinds of compassion: “the compassionate Father” (Av HaRachaman) and “the Father
of compassion” (Av HaRachamim). The meaning of “the compassionate Father” is one who has
compassion on a person to the extent that the intellect obliges having compassion on him,

The second section gives the way to reveal the love hidden in the heart. There are two kinds of divine com-

passion: Av HaRachaman, “the compassionate Father,” whose compassion goes as far as reason requires,
and Av HaRachamim, “the Father of compassion.”
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as, for example, a person has this attribute of compassion: he has compassion on his fellow when
[the fellow] appeases him after having pained him once or twice, for the intellect obliges him to
forgive him, but no more. And this, too, is the level of “the compassionate Father” with G-d, may
He be blessed, so to speak.

A person may have the first kind: he forgives a friend who hurt him once or twice and then asked forgive-

ness, since reason demands it, but no more. G-d’s compassion of this kind, so to speak, is called “the com-
passionate Father.”
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But the attribute of “the Father of compassion” is great compassion without limit, even when the

intellect does not oblige forgiving him and having compassion on him.

“The Father of compassion” is great compassion without limit, which forgives even where reason does not
require it.
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That is: after he has sinned very many times, nevertheless, when we ask of Him, “Forgive us, our
Father,” three times every day, He pardons and forgives him. And this is the meaning of “Gracious

One, who forgives abundantly.” And we need to arouse great compassion,

Even after very many sins, when we ask “Forgive us, our Father” in the Amidah three times a day, G-d for-
gives; the blessing ends “Gracious One, who forgives abundantly.” This great compassion is what we need to

arouse.
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that is, the Thirteen Attributes of Mercy: “Who is a G-d like You, who bears iniquity and passes over
transgression”: He lifts up the iniquity; “and passes over transgression”: He makes it pass away.
This is “Who is a G-d like You.”

It is aroused through the Thirteen Attributes of Mercy as Micah lists them, beginning “Who is a G-d like
You.” “Bears iniquity” is read as lifting the sin up and away, and “passes over transgression” as making it

pass away.
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And this is [the meaning of] “For my father and my mother have forsaken me”: this is the level of
“the compassionate Father”; and nevertheless, “Havayah will gather me in”: this is the level of “the

Father of compassion.”

The verse “For my father and my mother have forsaken me, but Havayah will gather me in” shows both
kinds. The father and mother who forsake are the compassion bound by reason; Havayah who gathers in is

the boundless “Father of compassion.”
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But how does one arouse great compassion? It is according to what is written: “And it shall be,

when all these things come upon you... and you shall bring back to your heart,” etc.

How is this great compassion aroused? Through the verse “And it shall be, when all these things come upon

you ... and you shall bring back to your heart.”
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The meaning of “and you shall bring back” is that he should bring himself back to his heart: first he
must know his place and his root, where he was at first and from which he has now turned away, so
that he may know [how] to return to his original place. For one who does not know his home and is
lost on the road does not know where to return to.

“Bring back to your heart” means bringing oneself back to one’s heart: first a person must know his place

and root, where he was at first and from which he has turned away, so that he knows where to return. One

who does not know where his home is cannot find the way back.
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And he must also recognize and understand his place where he is now, in what place he is lost. And
when he takes this to heart and finds in himself that his heart turns from the straight path to crav-
ings —

He must also recognize where he is now, and in what place he is lost. He is to see plainly that his heart has
turned from the straight path toward cravings; the next paragraph shows what this realization arouses.
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And if a person whispers to you, saying, “Surely G-d did this, that He brought the soul down below;
and also the destruction of the Holy Temple: ‘Who is it that spoke and it came to be, if G-d did not
command it?’”, to this the verse replies: “where Havayah your G-d has driven you,” meaning that
the intention of G-d, may He be blessed, was merely a driving-away. And when he contemplates
One might object that G-d Himself sent the soul down into the body and brought about the destruction of the
Temple, for “who spoke and it came to be, unless G-d commanded it?” The verse answers with the words

“where Havayah your G-d has driven you”: G-d intended only a driving-away, and the person must still re-
spond to where he has fallen.
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that he is in a low place, in the body and the animal soul, by this he arouses great compassion
upon himself, for the part of G-d that he has, which is united with G-d, blessed be He, and which

has fallen and become so distant, “from a high roof,” from the place of its life.

When a person sees that he is in a low place, in the body and the animal soul, he arouses great compassion
for the part of G-d within him. That G-dly part, one with G-d, has fallen so far, “from a high roof,” away from
the source of its life.
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And this is [the meaning of] “And he shall return to Havayah, and he will have compassion on
Him”: the meaning is that he should have compassion on G-d, may He be blessed, blessed be He.

And for this [reason] we say all the confessions, “We have been guilty, we have betrayed,” etc.

The Alter Rebbe reads “And he shall return to Havayah, and he will have compassion on Him” as the person
who returns having compassion on G-d, that is, on the G-dly part within himself that has fallen. This is why
we recite the whole confession, “We have been guilty, we have betrayed.”
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For at first glance, why this recounting? Surely G-d, may He be blessed, knows the secrets of the

heart! But we say all this in order to arouse great compassion.

Why recount our sins at all, when G-d knows the secrets of the heart? We say them in order to arouse great

compassion.
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Therefore, before “We have been guilty,” we say “our G-d,” which is our strength and our life-
force, “and the G-d of our fathers,” which is high above the high (and see what is written on this in

the discourse beginning “These are the generations of Yitzchak”),

So before the confession we say “our G-d,” our strength and life-force, “and G-d of our fathers,” who is “high
above the high.” Naming how lofty the source of our life is shows how far it has fallen.
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and it is [fallen] “from a high roof,” etc. And because of this, great compassion is aroused from
Above, and as a matter of course love for the Creator, may He be blessed, is also aroused in the
person.

The G-dly soul has fallen “from a high roof,” and seeing this arouses great compassion from above. At the
same time it naturally awakens the person’s love for the Creator.
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But one should not remain at this, doing nothing [more|, as people think, that this is the ultimate
perfection, when one has a little love.

But one should not stop there and do nothing further, as many people think that having a little love is al-
ready perfection.
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Rather, the main thing is to draw His G-dliness, may He be blessed, down below, so that He have a

dwelling place among the lower realms, which is precisely the purpose of creation: to remember

always and to contemplate that “the whole earth is full of His glory,” and to dwell at length on this.
The main thing is to draw G-dliness down below, so that G-d has a dwelling place among the lower realms,

which is the purpose of creation. This means always remembering, and contemplating at length, that “the
whole earth is full of His glory.”

SECTION 5 - 19-11

Torah, mitzvos and two kinds of teshuvah
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And this is the supernal delight, and “whoever prolongs [the word] Echad (One),” etc. But how is
the drawing-down [accomplished]? It is through Torah and mitzvos, which are “the 248 limbs of
the King”; and the whole Torah is the Names of the Holy One, blessed be He.

9

Dwelling at length on this contemplation is the supernal delight, as in the Sages’ “whoever prolongs the
word Echad” in the Shema. The drawing down comes through Torah and mitzvos: the mitzvos are “the 248

limbs of the King,” and the whole Torah is made of G-d’s Names.

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 22



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 6 1 9°PNRAP Dopnynn n'lbyhﬂ P

T19°0 72921 MIZD TR TWIYW IR 1D TTARY 7997 MIRWD VITA [1vex] AR XD 9100 1N
Synn APDM 1N DR 0% IR wnnD

And this each one can do, even a simple person, when he says halachah and aggadah, etc., or when
he performs some mitzvah, provided that he intends to draw His G-dliness, may He be blessed,
into his life-force and his portion from above,

Anyone can do this, even a simple person, whenever he says words of halachah or aggadah or does a mitz-

vah. The condition is that he intends to draw G-dliness into his own life-force and into his soul, the part of
G-d above.

53 MARMI D PYY N0 MR T2AN" (112 ownl NPOWE QY 1PN P27 TARNY Y 1 0¢phn 0o
19 TI° QWD I I 1007120 R IR YA Y

for “the portion of Havayah is His people”: that his portion should become united and cleave to
G-d, may He be blessed, and His G-dliness, may He be blessed, be revealed to every eye, as it is
said, “For eye to eye they shall see,” and “The glory of Havayah shall be revealed.” And this is [the
meaning of] “For the sake of the unification,” etc.,

For “the portion of Havayah is His people”: the soul is G-d’s own portion, and the aim is that it unite with

Him and that His G-dliness be revealed to every eye, as the prophets promise. This is the plain meaning of
the formula “For the sake of the unification” said before a mitzvah.
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in its plain sense: that he should desire nothing [else], as it is written, “Whom do I have in heaven,”
etc. And it is impossible to draw down His G-dliness, may He be blessed, except into vessels, that is,
Torah and mitzvos; and all the letters of the Torah are vessels, as it is written, “and vessels differing
one from another, and royal wine in abundance,”

It means wanting nothing but G-d, as in “Whom do I have in heaven but You.” G-dliness can be drawn down

only into vessels, which are Torah and mitzvos, and every letter of the Torah is a vessel, as hinted in “vessels
differing one from another, and royal wine in abundance.”
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that is, the resting of the Shechinah (Divine Presence). When the Holy Temple stood, the main rest-
ing of the Shechinah was in the Holy of Holies, and from there it spread out to the whole world. And
now that the Holy Temple is destroyed, “the Holy One, blessed be He, has in His world

The “royal wine” in the vessels is the resting of the Shechinah. When the Temple stood, the Shechinah rested

chiefly in the Holy of Holies and spread from there to the whole world.
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only the four cubits of halachah”: [these are] the main resting of the Shechinah, and from there it
spreads out to the entire world, like the soul, whose main resting is in the brain, and from there it
spreads out to the whole body to give it life.

Now that the Temple is destroyed, the Shechinah rests chiefly in “the four cubits of halachah” and spreads
from there to the whole world. So too the soul rests chiefly in the brain and spreads from there to give life to
the whole body.
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[The explanation of the matter is that there are two levels of teshuvah. The first is from below up-

ward, and this is through prayer, which is the level of “a ladder set on the earth,” etc.,

A bracketed note explains that there are two kinds of teshuvah. The first is from below upward, through
prayer, which is “a ladder set on the earth” whose top reaches heaven.
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until through this the level of the soul that is within the body joins and becomes one with the level
of its source and root, the level of its mazal, so that it be “Return, O Israel” specifically: that the ser-
vice be in the level and rank of Yisrael,

Through prayer the soul in the body joins its source and root, its mazal, the part of the soul that remains
above. This is “Return, O Israel” in the precise sense: service at the level of Yisrael.
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which is the encompassing and surrounding level within the soul. And see on the matter of this lev-
el of service at the end of the discourse beginning “For the thing is very near to you,” etc. And this
is the matter of self-sacrifice (mesirus nefesh) at [the word] Echad in the recital of Shema.

The level of Yisrael is the soul’s encompassing level, and its service is the readiness to give one’s life when

saying “One” in the Shema. The Alter Rebbe refers to the end of his discourse “For the thing is very near to

you” on this service.
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And afterwards there must be teshuvah from above downward: to draw the revelation of the
Infinite Light (Or Ein Sof), blessed be He, from above downward into the illumination of the soul
that is within the body. And this is through the Torah and mitzvos, as is explained elsewhere on the
verse “Arise, my love, my fair one,” etc.

The second kind of teshuvah is from above downward: drawing the revealed Infinite Light down into the

light of the soul within the body. This comes through Torah and mitzvos, as the Alter Rebbe explains else-
where on “Arise, my love, my fair one.”
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And this teshuvah from above downward is explained in the Zohar, Parshas Vayikra (16a). And
these two levels of teshuvah are the matter of “He encircled him, He instructed him,” as will be

explained.]

The Zohar in Vayikra discusses this teshuvah from above downward. The two kinds of teshuvah are hinted
in “He encircled him, He instructed him,” as the maamar now explains.
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And this is also the meaning of “He found him in a desert land.” “He found him” means: [He finds]
the part of G-d in the place of the kelipos (husks), when it is drawn after the cravings of the body,
which comes into being and perishes.

“He found him in a desert land” describes G-d finding the G-dly part of the soul in the place of the kelipos,

the forces that conceal holiness. This happens when the soul is drawn after the cravings of the body, which
comes into being and passes away.
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“And in the waste, a howling wilderness, He encircled him”: the meaning is that great compassion
will be aroused, which is Keser (the Crown), which encompasses and surrounds. [And through this
the encompassing and surrounding level within the soul is also revealed, so that it be “Return, O
Israel” specifically;

“In the waste, a howling wilderness, He encircled him” means that great compassion is aroused, and this

compassion is Keser, the Crown, which surrounds and encompasses. Through this the soul’s own encom-

passing level is revealed, which is “Return, O Israel” in the precise sense.
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and this is the bonding of the hidden level within the soul with the hidden level of the Holy One,
blessed be He, so to speak, that is, with the level of the light that encompasses all worlds (sovev kol
almin). And this is the matter of “He encircled him.” And afterwards it is drawn down to shine in an
inward manner, through the Torah and mitzvos;

This is the bond between the hidden level of the soul and the hidden level of G-d, so to speak, sovev kol

almin, and it is “He encircled him.” Afterwards this light is drawn inward to shine within, through Torah and

mitzvos.
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and this is the matter of “He instructed him” (yevonenehu), as the Targum renders it, “He taught
them the words of the Torah”; and also from the term binyan (building), along the lines of what is

written, “And Havayah Elokim built,” etc.

That is “He instructed him”: the Targum renders it “He taught them the words of the Torah.” The word

yevonenehu also suggests binyan, “building,” as in “And Havayah Elokim built.”
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And see what is written in the discourse beginning “And all your children [shall be] taught,” on the
matter of “Do not read banayich (your children) but bonayich (your builders)”; and see what is also
written on this in the discourse beginning “My dove” and in the discourse beginning “The Torah
[Moshe|] commanded.” And also, “He encircled him” means that He surrounded them with the
Clouds of Glory;

The note refers to the discourse on “And all your children shall be taught,” where the Sages’ “do not read ba-
nayich, your children, but bonayich, your builders” is explained, and to discourses on “My dove” and “The
Torah Moshe commanded.” “He encircled him” also refers to the Clouds of Glory with which G-d surrounded
Israel in the desert.
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and this is the matter of the festival of Sukkos, which comes after Yom Kippur and the Ten Days of
Teshuvah, through which revelations of supernal encompassing lights (makifim) are drawn down
from the level of the light that encompasses all worlds (sovev kol almin); and afterwards they are
drawn down and revealed also in an inward manner on Shemini Atzeres, etc.,

This is the theme of Sukkos, which follows Yom Kippur and the Ten Days of Teshuvah: through them, en-

compassing lights from sovev kol almin are revealed, as the sukkah surrounds a person. Afterwards, on

Shemini Atzeres, they are drawn inward.
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as is explained elsewhere.] “He instructed him” (yevonenehu) means yisbonen, he will contem-

plate that “the whole earth is full of His glory,” [so as] to draw down His G-dliness, may He be

blessed, so that He have a dwelling place among the lower realms through Torah and mitzvos, etc.
“He instructed him” (yevonenehu) is read as “he will contemplate” (yisbonen) that the whole earth is full of

His glory. This contemplation leads a person to draw G-dliness down through Torah and mitzvos, making a
dwelling place for G-d below.
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“As an eagle” is compassion, great compassion; “stirs up its nest,” etc., and there will be a revela-
tion of His G-dliness; and then “Havayah alone shall lead him,” etc. [And see what is written on this

in the discourse beginning “As an eagle stirs up,” etc.]

“As an eagle stirs up its nest” stands for great compassion, after which G-dliness is revealed. Then “Havayah
alone shall lead him,” and the Alter Rebbe refers to his discourse on “As an eagle stirs up its nest.”

SECTION 6 - 112

Calling from the depths
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And this is the meaning of “From the depths”: it speaks of one who goes deep, which brings [him]
to the depth of the heart (umka deliba). That is, because he will contemplate that the soul is united
with Him, and a part of the soul shines in the body,

Now the opening verse is explained: “from the depths” speaks of one who goes deep and reaches the depth

of the heart. He reaches it by contemplating that his soul is united with G-d, while only a part of the soul
shines in the body.
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and it is very far from its root because of the darkness and the cloud; this brings to the revelation of
the depth of the heart: that he will want only the revelation of His G-dliness, may He be blessed, so
that “the whole earth [be] full of His glory,” through Torah and mitzvos, as mentioned above. [And
also,

That part is very far from its root because of the darkness and the cloud of the body. This reflection brings

out the depth of the heart: a desire only that G-dliness be revealed, so that the whole earth is full of His glory

through Torah and mitzvos.
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because the root of the depth of the heart is drawn from the encompassing level of the soul; for

when it shines within the soul that is in the body,

A bracketed note adds that the depth of the heart has its root in the soul’s encompassing level, which shines

into the soul within the body.

likuteitorah.com/likkutei-torah/rosh-hashanah/6/ 28

12



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 6 1 9°PNRAP Dopnynn n'lbyhﬂ P

5537 %23 D717 SWRD NN ORAY 7772 R0Y 2% MInvYN X097 RP@IY °N23 1900 X7 IR
m772) 259TRD

then it is revealed as the level of the depth of the heart and the hidden recesses of the heart, as is
explained in the discourse beginning “His left hand is under my head,” mentioned above, regard-
ing “and with all your might,” and in the discourse beginning

When that encompassing level shines within, it appears as the depth of the heart, its hidden recesses. The

Alter Rebbe refers to his discourse “His left hand is under my head,” on “and with all your might,” and to a
further discourse.
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“When you go out,” regarding “Of You my heart has said, ‘Seek My face,’” etc., that the inwardness
of the heart is an illumination and drawing-down from the level of the light that encompasses all
worlds (sovev kol almin). And see what is written in the explanation (biur) on the verse “For this
commandment.”
In the discourse “When you go out,” on “Of You my heart has said, ‘Seek My face,’” the inwardness of the
heart is shown to be a light drawn from sovev kol almin. The biur on “For this commandment” is cited as

well.
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And therefore the encompassing [level] of the soul is called by the name mazal, because it drips
down (mazil) and draws down, etc. And this is why it is also called “from the depths” (mima’a-

makim): for it brings and draws down the level of the depth of the heart.

That is why the soul’s encompassing level is called mazal, from mazil, “to make flow,” since it makes light
flow down. For the same reason it is called “from the depths”: it brings out the depth of the heart.
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And see in the Zohar, Beshalach (63b): “From the depths”: the depth of all, which bestows into the
level of “the depth of the well,” etc. “Rabbi Chizkiyah said: When,” etc., “[He] causes all to rest and
includes all in this supernal depth.”

The Zohar in Beshalach explains “from the depths” as “the depth of all,” which flows into “the depth of the
well.” There Rabbi Chizkiyah says that when the most hidden Atik wishes to bring blessing to the worlds, He
places and includes everything in this supernal depth.
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And this is the revelation of the level of sovev kol almin, “the most hidden of all hidden,” etc.; see
there. And in the same way it will be understood in the soul: the revelation from the hidden level
within the soul, which is from the encompassing and surrounding level, is in the level of the depth

of the heart, as mentioned above.]

This depth is the revelation of sovev kol almin, “the most hidden of all hidden.” In the soul likewise, what is
revealed from its hidden, encompassing level appears as the depth of the heart.
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And this is “I have called You, Havayah”: as a person who calls his friend to come to him, so he
calls G-d, may He be blessed (and see what is written on this in the discourse beginning “Return, O

Israel, unto”),

“I have called You, Havayah” is like a person calling his friend to come to him: he calls G-d to come. The
Alter Rebbe refers to his discourse on “Return, O Israel” on this.
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that His G-dliness be revealed in the lower world, that “the glory of Havayah shall be revealed, and
all flesh shall see together,” as in the higher world.

The call is that G-dliness be revealed in this lower world as it is in the higher world, so that “the glory of
Havayah shall be revealed, and all flesh shall see together.”

SECTION 7 - 113-14

Hearing the voice
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“G-d, hearken to my voice (shim’ah bekoli).” Shim’ah is a term for understanding: that He discern
in my voice. And it does not say lekoli (“to my voice”), because bekoli means what is within my
voice,

The psalm’s second verse, “G-d, hearken to my voice,” is read closely: “hearken” (shim’ah) means “under-

stand,” that G-d should discern what is in my voice. The verse says bekoli, “in my voice,” and not lekoli, “to

my voice,” because it asks Him to hear what is inside the voice.
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that is, the hidden love that is in every person, to give up his life for the sanctification of G-d’s
Name, even in the lowest of the low. (And see what is written on the matter of “hearken to my voice”
in the discourse beginning “Blow the shofar on the New Moon”; and see what is written in the dis-
course beginning “To My mare,” on the matter of “For I said, ‘The world shall be built with kind-
ness’”: saying is in the heart, etc.)

What is inside the voice is the hidden love in every Jew, even the lowest, ready to give his life to sanctify

G-d’s Name. The Alter Rebbe refers to his discourses “Blow the shofar on the New Moon” and “To My mare,”
where the “saying” in “For I said, ‘The world shall be built with kindness’” is a saying in the heart.
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“Let Your ears be attentive to the voice of my supplications.” This is a level lower than all of them:
one who asks for himself (and not that he arouses compassion for the part of G-d within him, which
has descended “from a high roof,” etc.; and therefore it says “to the voice (lekol) of my supplica-
tions” and not bekoli).

The next words, “Let Your ears be attentive to the voice of my supplications,” describe the lowest level of all:

one who prays only for his own needs. He is not arousing compassion for the G-dly part within him that has
fallen, so the verse says lekol, “to the voice,” and not bekoli, “in my voice.”
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And it does not fly upward by itself. For this he said, “Let Your ears” (these are the angels, who are
called “the ears of G-d”) “be attentive to the voice of my supplications” specifically, that is, my own
supplication, in which he asks for himself: that they should raise the prayers on high before G-d,
may He be blessed, blessed be He. Amen.

Such a prayer does not fly upward by itself, so the verse asks that “Your ears,” the angels who are called the
ears of G-d, attend to it. They are to carry these prayers, in which a person asks for himself, up before G-d.
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(And for this precise distinction between what is written, shim’ah bekoli, and what is written, lekoli,
see something similar in Parshas Re’eh, on the verse “When you hearken to the voice,” etc. And see
in the Zohar, Parshas Vayishlach (end of 169a).)

A note points to a similar distinction between bekol and lekol in the discourse on “When you hearken to the
voice” in Parshas Re’eh. It also cites the Zohar in Vayishlach.

IN ONE’'S AVODAH

Do not be content with a moment of love for G-d. Reflect on your root and on how far your G-dly soul has
fallen into the body’s cravings, until it moves the depth of your heart and arouses compassion for the G-dly
part within you; then turn that feeling into action, drawing G-dliness into the world through Torah study and
mitzvos done with the intent that His glory fill the earth.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe insist that the soul is not the intellect, and how do the names Yaakov and Yisrael
express the difference?

2. Ifthe level of Yisrael is never separated from G-d, in what sense does it need teshuvah?
3. How does a son’s love for his father differ from the soul’s love for G-d, and what follows for self-sacrifice?

4. What does it mean to have compassion on G-d, and why does reciting the confession arouse great
compassion?

5. Why is a little love for G-d not enough, and how do Torah and mitzvos complete it?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

mbynn e

Kehot notes that this maamar was said in 5555 (1794-95),
and that another transcript of it (hanachah) is printed in
this volume of the Alter Rebbe’s discourses.

KEHOT'S NOTE

S91RNI NANR 7717 .7°-°2N02010 NRvw2 '[5?['7 AN — 7171pN NI 971K1

SUP Y R”M 02100 — AR

opnRYRn mbynn 1w
The opening verse of Psalm 130. The maamar reads “from
the depths” as the depth a person makes within himself,
from which he calls to G-d.
Psalms 130:1°%:7”p 0°2°11n
T PNRTR DOpRyRn NivYRD 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.X,9p o°%nn

When rain was needed, Rabbi Yonah would go and stand in
a deep place, as it is written, “From the depths I have
called You,” and pray. The Alter Rebbe lists it among the
places where the verse is cited.
Taanit 23b:10™:2 3”2 n°1yn
T M 72 3 22T M A 021 142 PN RYIWT PR
PTRY PPN 7 130 A7 WK IPR7 27y M KRY XeYy
RD21T2 *KP) PN X137 B3 M 03 XY N2 P N
P11 ,RY7IZ RAT2 XY, PPORTR DOpRyRn” :2°N27 ,RNp Ry
AP TR LAN°R7 DX M 03 LKTYR DK R0 YD X
M1 RAYT R0 RORY 2XI7 ,RIDR 77 0K 2812°Y 12 078
XY
William Davidson, Vocalized Aramaic (CC-BY-NC)

RN DOPRYEN

The first chapter of Berachos teaches that a person should
not stand in a high place to pray but in a low place, “as it is
said, ‘From the depths I have called You.”” The text’s own
reference reads 11a; the passage is on 10b.

Berakhot 10b:26-27173-173:2*> M1372

DX TiNY? X :3pYY 12 YR °27 DR RI°IN 372 20 027 M)

2N N TIR DOPRYR” WRIY .DipRa 30 M3 PRY DY

ALY %2 °3y7 Npan”
R. Jose b. R. Hannina also said in the name of R. Eliezer b.
Jacob : Let not a man stand on an elevated place and pray,

likuteitorah.com/likkutei-torah/rosh-hashanah/6/

but let him pray in a lowly place; as it is said, "Out of the
depths have I called Thee, O L-rd" (Ps. cxxx. 1). There is a
teaching to the same effect : Let not a man stand upon a
chair, or a stool, or any elevated place to pray, but let him
pray in a lowly place, because there can ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

1 PNRAP Qopnaynn

The end of section 3 of Vayikra Rabbah quotes “Deep wa-
ters are the counsel in a man’s heart” and then this verse.
It is one of the Midrashic places the text lists.

Vayikra Rabbah 3:7°1:"3 727 R1p™

M PNRIP DOPRyRn

Rabbi Chizkiyah teaches that one who prays must direct
heart and will to draw blessings from “the depth of all,”
“the depth of the well,” from which the streams flow. The
maamar returns to this passage in its closing section.

Zohar, Beshalach 28:408-418r”°n-n”n:n”5 n>wa ,77t1 190

R. Hezekiah discoursed on the verse: “A song of degrees.
Out of the depth have I cried unto thee” (Ps. 130, 1, 2). ‘This
Psalm’, he said, ‘is anonymous, because All-hidden, wishes
to bless the universe, He lets His gifts of Grace congregate in
that supernal depth, from where they are to be drawn,
through human prayer, into the “Cistern”, so that all the
streams and brooks may be filled therefrom.” AND MOSES
SAID UNTO THEM, LET NO MAN LEAVE OF IT UNTIL THE
MORNLNG. R. Judah said: Every day ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

M PNRID DOPRYRn

At the end of Vayikra, Rabbi Yose teaches that one who
wishes to draw blessings down must pray with the intent
of the heart, to draw from that deep stream, as it is written,
“From the depths I have called You.”

Zohar, Vayikra 66:445-67:449-7"nn:"0 XAp” A 1800
jelgal s Hide]

TPANAP PRYRRn MYRn Y

In Acharei, Rabbi Yehudah opens his discourse on teshu-
vah and atonement with this psalm. The text’s own refer-
ence reads 69a; Kehot cites 69b for the custom of saying
the psalm during the Ten Days of Teshuvah.

Zohar, Achrei Mot 39:235-41:245-71727:0”% min *InNx ,Am1 190
IR

R. Judah cited here the verse: “A song of ascents. Out of the
depths have I cried unto thee, O L-rd” (Ps. CXXXI). ‘We have
learnt’, he said, ‘that when G-d was about to create man, He
consulted the Torah and she warned Him that he would sin
before Him and provoke Him.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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1 9PNNAP QvpnRynn
Rabbi Abba calls the hidden place above “the depth of the
well,” and says that this depth of depths is called teshuvah:
one who wishes to return and be purified must call to G-d
from it. The text’s own reference reads 70b; the passage
begins on 70a.

Zohar, Achrei Mot 41:245-43:254-7717:X"1 N1 "INR 3710 7900
T

When is a man purified of his sin?’ R. Isaac said: ‘When he
returns to the Most High King and prays from the depths of
his heart, as it is written, “From the depths I cried unto
thee”.” R. Abba said: ‘There is a hidden place above, which is
“the depth of the well”, whence issue streams and sources in
all directions. This profound depth is called Repentance,
and he who desires to repent and to be purified of his sin
should call upon G-d from this depth. We have ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

7 PNNAP Dopnynn
In Va’eschanan the Zohar teaches that one who prays must
ask from “the depth of all” in order to draw blessings
down, as it is written, “A Song of Ascents: From the depths
I have called You.”

Zohar, Vaetchanan 15:105-17:114-7”p:7"t 7anNXY ,7M7 790
T

1 PANAP Dopnynn
In Vayechi the Zohar explains “the lily of the valleys”
(ha’amakim) as the one that stands in “the depth of all,”

and cites this verse for the meaning of “depths.”

Zohar, Vayechi 27:226-28:2371”57:1173-1757:17 > ,711 120

nPwya b PR

Kehot refers to the sources gathered there on the custom

of saying “From the depths” during the Ten Days of

Teshuvah.

KEHOT'S NOTE

DOPMIY TIWYN 1°1Yn 1IRDR YUPAn 2 (1PD) M [n%an] n”yna Mana

.(37P0 ,71 ™) [MMIX Y™MIW] K72 91 (2 ,100) IR Y 0wy

LRANN Y NP0 — TR 277K 02 1101772 03 XA L [D]

WY A IPRPA RITY N PR

The Magen Avraham records from the Arizal’s writings the
custom of saying “From the depths I have called You” dur-
ing the Ten Days of Teshuvah, between Yishtabach and
Yotzer. Kehot cites it for the custom the text mentions.
Magen Avraham 54:22:7”1 D172X 1372
qMta 72WNN CRe NAwY2 M an> 0°an521 191 00nd
731 3P 1N P2 °7 PRRIP DopRynn

Magen Avraham (Public Domain)
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On “I am the rose of Sharon,” Rabbi Acha reads this verse

as the song the Congregation of Israel sings when G-d

looks deep into her. The text cites it by that passage.
Shir HaShirim Rabbah 2:1:3°2:°K:’2 127 0°°wi "0
K21 n9xan R°7 K7 ,N7RIMN I ,I0K 1T 027 200K 2 1T 0
27737 ,NP%0 ANIR RIIP RIT NIVR RTY 101 2 RPN MWW RO
AP ANV NP3 NRIPY AN LNPRIN LAWY ANIR RIIP
MRWnIY DORIY NWRI DURUTST NN PUR YRR 01
PRI ANINIY AR MWD ,001naY nawnd nd iniRay
nIWiwD XPX ,Wndn? amiay 907 navivs K91 ,0opnyn v

- NP NIV WY PRI

Rabbi Yudan and Rabbi Eliezer, Rabbi Yudan said: “I am a
rose [havatzelet] [of Sharon, a lily [shoshana] of the valleys],”
is it not a havatzelet and is it not a shoshana? not the same
as shoshana? Although generally translated differently, as
rose and lily, the midrash assumes that the havatzelet and
shoshana are the same flower. Rather, as long as it is small,
[the verse] calls it havatzelet, when it grows larger, it calls it
shoshana. “Rose [havatzelet],” why is it called havatzelet?
Because it is shrouded in its ...
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

“I am the rose of Sharon, the lily of the valleys.” The text
names the Midrash on this verse as a place where “From
the depths” is expounded.
Song of Songs 2:1°X:’2 0°°wi1 W
[DPRYT NIVIY 11T 7RI "IK
I am a rose of Sharon, A lily of the valleys.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WNRD PPN Y

“Guard your feet when you go to the house of G-d.” The
text names the Midrash on this verse among its sources.

Ecclesiastes 4:171>:7 noip

097030 NAR YRUY 211 DPYRT MO 920 TWRD T9N n
137 Nivy? 0oyTie DR N3y

Guard thy foot when thou goest to the house of G-d, and be

ready to hearken: it is better than when fools give sacrifices;

for they know not that they do evil.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(27y »°07) nbwa 2 27ma

The Tzemach Tzedek discusses this Zohar passage on
“From the depths” (Zohar II, Beshalach 63b) in his Or
HaTorah on Shir HaShirim.
KEHOT'S NOTE
YWD Y 29719 X080 MR LY WU NYMIR IR
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22
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“For they have turned their back to Me, and not their
face.” The Alter Rebbe uses it for the state of the rest of the
year, in contrast to the “face to face” of Yom Kippur.
Jeremiah 2:2715:2 7707
D739 K21 ATy "2X 297D NNTY DX 1387) 70K 73N 7Y? OV
P TP 1R ANYY YN
Who say to a stock: ‘Thou art my father’, and to a stone:
‘Thou hast brought us forth’, for they have turned their back
unto Me, and not their face; but in the time of their trouble
they will say: ‘Arise, and save us.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
12,2707

“For on this day He shall atone for you.” It is the opening
of the discourse on Yom Kippur in Parshas Acharei to
which the text refers.

Leviticus 16:30°7:10 X1p™

37700 1 *197 D2 NRYA P31 DONK ITY? 0279y 1907 M 017D

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

Kehot’s note points to Jeremiah 16:12 for these words.
Jeremiah 16:1227:1"v 171°n7°
=12% MY >R BOR 0957 02371 02°NiaRN Niwy? onyIn onry
2% Yn *n?37 ¥17
and ye have done worse than your fathers; for, behold, ye
walk every one after the stubbornness of his evil heart, so

that ye hearken not unto Me;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Kehot’s note points to Berakhot 11a for these words.

Berakhot 11ax x> m>72

On “Guard your feet when you go to the house of G-d,” the
Midrash teaches that a person should never stand in a
high place to pray, only in a low place, citing this verse.
Kohelet Rabbah 4:17:1’X:1*>:’7 71371 n2mp
727 77 DR 0137 K7 °10 ,D°P7RT 72 28 720 WK 7731 10y
2 1707 AT L1031 PV paxdy L1702 nitng niyna
12 °0% °27 .70 KD 7931 Y MR ART A0 AT PN
DR R127 1R 3 7700 YW 107 7Y R (2,7 INOKR) IR AT
2% 397 12 Apy? X2 07) W2 TP T20P MM N And
101727 0W2 1iynY °272 RN °27 7021 3 NN 7y 0°07nd "3
... 7122 Dipn2 OTX TaY® X 07IYY
“Guard your feet when you go to the house of G-d, and draw
near to heed. This is better than fools giving an offering, as
they do not know to perform evil” (Ecclesiastes 4:17).
“Guard your feet when you go to the house of G-d” - it is
taught: A person may not enter the Temple Mount with coins
bound in his shawl, with dust that is on his feet, and with his

money belt girded on the outside [of his clothing], as it is
stated: “Guard your feet when ...

likuteitorah.com/likkutei-torah/rosh-hashanah/6/
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Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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23

24

25

26

nvawn 8?1 97y 1IN

That biur explains that even Chochmah, the first of the
soul’s ten faculties, is only a vessel for the soul’s essence,
as the brain is a vessel for intellect.

Leviticus 4:2°2:7 Rp"

YR T NigH P30 13302 KUONTD R KD DK *3270K 13T
ST NG 7YY NPEYD XY

Speak unto the children of Israel, saying: If any one shall sin

through error, in any of the things which the L-RD hath

commanded not to be done, and shall do any one of them:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LART972 PP owa ow RN .2 ,T RPN DYD

mon nUawn XY

“And you shall not withhold the salt of the covenant of your
G-d.” The verse opens the biur in Likkutei Torah, Vayikra,
to which the text refers for the nature of the soul.

Leviticus 2:1327:2 X9p™

2yn PROR N2 PR MP3YN K?) APRA n2R2 A0 1297709
M2% 27PN WI1R722 2 AN

And every meal-offering of thine shalt thou season with salt;

neither shalt thou suffer the salt of the covenant of thy G-d

to be lacking from thy meal-offering; with all thy offerings

thou shalt offer salt.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PN °ROD DR

“The heavens are My throne, and the earth is My
footstool.” The maamar uses the two images for the higher
and lower levels in creation and, later, in the soul.
Isaiah 66:1°X:1"0 V17 yw°
T30 WK 102 ALK P O PINT KO DY 1 T 7D
PN DIPR MoK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,10 Py

TNNANA 72T XY

Kehot explains that the lower and higher levels here are
the two levels in the soul, “head” and “foot.” The Tzemach
Tzedek’s Or HaTorah on Shemos refers to this passage on
that theme, together with other discourses.
KEHOT'S NOTE
18nY 12y mnw *n n”MK3 1y 51 wR anwiaw manTan 2 1”2
Y RWN °D NPMIR O3 IR JAURT2 Nmpn noh pxn 101 LINoY
.A0NNR
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Beis Shammai argue that heaven was created first, for no
one makes a footstool (shrafraf) before a throne, citing
“The heavens are My throne, and the earth is My
footstool.” The Alter Rebbe uses the same word for the
footstool.
Chagigah 12a:202:X 27 f3an
AP? MR L7772 PPN YWD KIPY "7 DX ORYNYS 37 XY
w3 HZUW ,n'lg'@? D?JJT{H D’W_fpy it o3 wOR oM R JJW?_:’WW fath
202 UT T T CPINT DX DORWA DY 7030 TRy 0D
DY Y — 0w RIR 0T L PIND DR IR K 10 T
”D??;T?” SPIRT DRY D?7_3T§7U nR” 77_3RJTZ7 1’27;3_7 N7 7192 Wi'rf;)tl
W IR — UYINT wnn oY —

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

WX ,2° 112020 AR9

28 Dynn n-19K pon
“What is the portion of G-d from above.” In Chassidus the

phrase names the G-dly soul, “a part of G-d above,” which
the Alter Rebbe places above intellect.
Job 31:2°2:x”% 21K
:0°%n > PN Pyun AivK pon
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2 ,RD 21K
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29 MPAWw NY 911 %AN
“For I, Havayah, have not changed.” The verse sharpens
the question: if G-d does not change, how can heaven and
earth differ in what they perceive of Him?

Malachi 3:61:°3 "2x%n

:00°72 XY 2py°=12 DAY "N°IY K7 *7 21K 03
For I the L-RD change not; and ye, O sons of Jacob, are not
consumed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

30 oY 21 nrya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1797 MaR

31 o9y N1 YA

“With ten utterances the world was created.” The Alter
Rebbe uses it for memalei kol almin, the light that comes
down step by step through the utterances of creation.

Pirkei Avot 5:1°X:’11 MaxR mawn
TN RN K21 017 Tntn am 0290 X121 NN 1wy
X123 DIV DY PIIRRY DOYYIT 10 1977 KPK LNIRI20Y P12
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With ten utterances the world was created. And what does
this teach, for surely it could have been created with one ut-
terance? But this was so in order to punish the wicked who
destroy the world that was created with ten utterances, And
to give a good reward to the righteous who maintain the
world that was created with ten utterances.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
FErakhy
“Let there be a firmament.” Another of the utterances; the
maamar gives these as examples of the chain of
utterances.
Genesis 1:6M:’X N"wX12
:D7 00 172 272 717 D73 7102 77 7 7R TR
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“The heavens are My throne, and the earth is My
footstool.” The higher worlds that grasp more of G-dliness
are the “throne,” the lowest level the “footstool.”
Isaiah 66:1°x:17°0 11°yw°
733 YK M3 1K P31 O PIST) K02 7Y T MK 1
IR DIPR MK
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SND2 D°AW 27y N1%IN2

There the Torah is called “heaven” and G-d’s “throne,”
since sitting lowers a person’s stature, as the Torah brings
G-d’s will and wisdom down into physical mitzvos.
KEHOT'S NOTE
.2, R™MN

m7oms N2
The Midrash gives five names for the soul: nefesh, ruach,
neshamah, chayah and yechidah. The Alter Rebbe identi-
fies “heaven” with yechidah, the soul’s highest level.
Bereshit Rabbah 14:9°0:7™ 127 n°wx12
LT 7T ,WR LN LT 1w M, WD (19 IR Mnw awnn
LTI Y R LM LwRIR R 0T %3 (0 071327) R
LW .oynD RoN MRIYR DR 232 M7 YT N (3 N9IP) IR
0°NM 0°AR7 2O L1 LKAV ROPDIRT PINR RN™I27 ,1°0IRA N
SR T RO P 022w DMARA POw LT LA N RO
POR NN 1M 127 POX 00 DR (TP 2PR) P07 XIT KT
OR AR 77203 92 YWIT° 237 .72 7°A03 92 YW 037 LI0R?
..., 172 11777 725 1M, 0TRA Py 127 OopoR 0w

It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
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it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
KEHOT’'S NOTE
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78R P23

“And you shall love Havayah your G-d ... with all your
might.” “With all your might,” love beyond measure, is
linked here to yechidah, above intellect.

Deuteronomy 6:5°7:"1 0°727
STTNR™P221 TUDI 233 73377223 TR M NK DT

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There “it is not hidden from you” is memalei kol almin,
which is vested within the souls of Israel, and “it is not far”
is sovev kol almin, which does not vest itself but is not far
either, since it shines as an encompassing light.
KEHOT'S NOTE
79ORY 7,7 00383’ oy

N DUnRwa KD

“It is not in heaven.” The verse belongs to the passage
“For this commandment,” whose discourse the text cites
for the meaning of “heaven.”

Deuteronomy 30:1227>:7 0°717

ANN MIYRY 117 A0RN TRNYD 1PTRYY O KD K17 0NYa KD
MIPYN

It is not in heaven, that thou shouldest say: ‘Who shall go up

for us to heaven, and bring it unto us, and make us to hear

it, that we may do it?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR 57NN PRI 2PY° WA
“And Yaakov dwelt in the land of his father’s sojournings.”

Yaakov “in the land” is the soul drawn down into the
world, the movement of shov.
Genesis 37:1°X:12 n°wr12
1932 TIND 2R O PRI 2pY? YN
And Jacob dwelt in the land of his father’s sojournings, in
the land of Canaan.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
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“And G-d created man in His image, in the image of
FElokim He created him.” The double “image” is read as
the two levels of the soul, like sovev and memalei.

Genesis 1:27172:R N°wR12
X712 7293 721 INK K12 DPPK 0732 10732 DRI NN DOP2K K12M
Halghe

And G-d created man in His own image, in the image of G-d
created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

19 ,R NOwRN2

“Zion shall be redeemed with justice.” It opens the dis-
course in Likkutei Torah, Devarim, to which the text refers
for the two levels in the soul.

Isaiah 1:2713:X 177yw°
MPT¥3 P3Y 172N UIYR3 1Y
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

172N VAW 11°8 7773

The discourse “Zion shall be redeemed with justice” opens
with the purpose of the souls’ descent into bodies, which
is for the sake of an ascent.
KEHOT'S NOTE
X ,X 0°127°8 9yh

NX¥n 52 7”72

The biur on “When you go out” says that of the human
soul, too, it is written “in His image, in the image of
Elokim.” The tzelem divides into the tzadi, the G-dliness
vested within the soul, and the lamed, the encompassing
level called mazal, the soul that stays above the body.
KEHOT'S NOTE
7,77 R8N 5’0 Boyh IR

QPN 91127 211 912 1PAYD A 2Py na) PR na

The Zohar in Vayishlach says that just as G-d is sometimes
called Havayah and sometimes Elokim, so the patriarch is
sometimes called Yisrael and sometimes Yaakov, each by a
known level. The Alter Rebbe applies this to the two levels
of the soul.

Zohar, Vayishlach 16:169-17:178-v"0p:1"v n>w™ 7m0 190
n’yp:

But the truth is that, as we have learned, the name
TETRAGRAMMATON (L-rd) is everywhere expressive of the
attribute of mercy. Now, assuredly, G-d is named
TETRAGRAMMATON (L-rd), as it is written: “I am the L-rd
TETRAGRAMMATON” (Ibid. 8). Yet we see that at times His
name is called Elohim (G-d), which is everywhere expres-
sive of judgement. The explanation is that when the right-
eous are numerous among mankind, He is called by the
name of TETRAGRAMMATON (L-rd), the name which im-
plies mercy, but when sinners abound, He is called by ...
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The Zohar; London, Soncino Press, 1933 (Public Domain)
45 Py T 29y
the passage shares nothing with the note

KEHOT'S NOTE
9] .7 (k7Y ,20) Py

46 TROM NI T
Kehot refers to this Kabbalistic lexicon, under the entry
for the letter yud, for the yud as Chochmabh.

KEHOT'S NOTE
12992 7P AR

47 SWRT? NN YPRHY 1770

There not all of the soul is vested in the body, only a spark
of it, while its main part remains above as an encompass-
ing light.
KEHOT'S NOTE
.XWN °3°8 R™N

48 TIN ¥°2n KD 7772

That discourse opens with the two levels above, Yaakov
and Yisrael, citing the Zohar in Balak and in Vayishlach
(174a), and explains them as two kinds of service: Yaakov
as a servant and Yisrael as a son.
KEHOT'S NOTE
P22 yb

49 wR" O DR
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
JPRT2 MIMIPR R 1oxn 1Pt

50 BNNWS OMa3 . . RWRY 1Ay
Kehot notes that this passage, comparing Yisrael and
Yaakov to the sun and the moon, is quoted in note 17 of
that maamar.

KEHOT'S NOTE
17 1y (2P Y RN Umbb %’10) 17Pwn vawna 11°% 77723 R2M

51 Wwa1n N72n nAan

“That soul shall be utterly cut off.” The Alter Rebbe limits
this “cutting off” to the level of Yaakov; the level of Yisrael
is never separated.
Numbers 15:31x72:1°0 71212
X170 ¥RIT N712A N727 727 IMIn XY n12 Havayah™a7 »2
M3 iy
Because he hath despised the word of the L-RD, and hath
broken His commandment; that soul shall utterly be cut off,
his iniquity shall be upon him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X7 1092772

52 SIN AMNW 7772

There the hidden love, called “black fire,” is concealed all
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week (“I am black”) and revealed on Shabbos.
Song of Songs 5:4"7:’11 0°1°WN W
12y 17 Yy TR 3T Py i
My beloved put in his hand by the hole of the door, And my

heart was moved for him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,0 W aph

53 2Uynwn 01°a 177

There “for my father and my mother have forsaken me” is
one who has incurred kareis and lost the natural love in
his soul, and “Havayah will gather me in” comes through
his root above, his mazal.
KEHOT'S NOTE
.2,30 mph

54 N MR

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°1°nRn 991 1D

55 1297171 ¥°P7 7117 12 979 IR O
“Let there be light.” The first of the utterances through
which the world came into being.

Genesis 1:33’X n"wR12
SIRTIN RO D’,?"?B: AR
And G-d said: ‘Let there be light.” And there was light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

-3 ,K NPWRA2 ORI

PARAGRAPH 4

56 TPPON 1Ty PRAWS AW

“Return, O Israel, unto Havayah your G-d, for you have
stumbled in your iniquity.” The Alter Rebbe asks how the
level of Yisrael can need return, and answers from the sec-
ond half of the verse.

Hosea 14:2°2:7> ywin

Y2 AP %D TROK N 7Y PRI A
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 ynn
57 ya nbwaea

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
v ywin

58 177 qWIna DOYywan

From Chanah’s prayer: “and the wicked shall be silenced
in darkness.” The Alter Rebbe applies it to the soul in the
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body when the light of Yisrael does not reach it.

I Samuel 2:9'0:2 R PXInw

:WIR™237 193 K972 W qwn2 0oyYY w1770 Yo
He will keep the feet of His holy ones, But the wicked shall
be put to silence in darkness; For not by strength shall man
prevail.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

20,AR"Y

PARAGRAPH 5
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60
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62

S1270° 2Py 1Y

“Why should I fear in days of evil, when the iniquity of my
heels surrounds me?” The Alter Rebbe reads “heels” as the
lowest part of the soul and “surrounds” as reaching its en-
compassing level.

Psalms 49:6"1:0"1 0°2°71n
212107 2R3 13y ¥7 172 RPK n?
Wherefore should I fear in the days of evil, when the iniquity

of my supplanters compasseth me about,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,bnooonn

512107 93Py 11y

In Mikeitz, Rabbi Elazar expounds this verse: a person
may fear without knowing why, because of sins he “treads
with his heels” and pays no heed to. The text cites this
passage.

Zohar, Miketz 6:104-8:1151°0p’n-77p:") PR , 7117 990

R. Eleazar here discoursed on the text: Wherefore should I
fear in the days of evil the iniquity of my heels that compas-
seth me about? (Ps. 49, 6). ‘There are’, he said, ‘three class-
es who fear, and know not what they fear, as we have laid
down elsewhere. One kind is the man who has committed
sins without realizing that they were sins, and he is therefore
afraid of “days of evil”, to wit, days that are under the juris-
diction of the evil one, that is, the evil prompter, who ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

SWRI 172y "My

“For my iniquities have passed over my head.” Sin at the
level of the heel reaches even the soul’s “head.”

Psalms 38:571:1”% 0°2°1n
2ImM 17227 722 KR WK 113y N1y 3
For mine iniquities are gone over my head; as a heavy bur-

den they are too heavy for me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,2 0%%nn

“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
verse is read as a person’s words to his own soul, the level
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called Yisrael.
Deuteronomy 6:4°7:1 0°727
17X Havayah 11°7%% Havayah 2X7t ynuw

HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m1an N yuw

Rashi explains that “hear” (tishma) in Pharaoh’s words to
Yosef means understanding and listening. Kehot cites it
for “Hear is a term for understanding.”

Rashi on Genesis 41:15770:X”1 N°wx12 7y " w1
1% .ynwn :AniR ARDY 070 1°aN) PIKA .ANK AN2? 0190 ynwn
RITPVIR LAWY yawn XD WK 0P yRiv nd LIaRM M0
:1y7a
MR N2> 0171 ynwn — means thou payest heed to and
UNDERSTANDEST A DREAM TO INTERPRET IT. ynwn
means understanding and paying heed to. Examples are:
(42:23) “Joseph (ymw) understood”; (Deuteronomy 28:49)
“[a people] whose tongue thou shalt not understand (ynwn)”.

old French entendre.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

12 ynw

There the recital of Shema is explained as deep contem-
plation that Havayah is “was, is and will be,” all equal be-
fore Him with no change, “I, Havayah, have not changed,”
and that He Himself is “our G-d.”
KEHOT'S NOTE
.[5] .(3,m) @°901°n — oW P2 Y1 (2 ,N7p) MY

12m ynw

The Idra Rabba says that Binah is included in hearing:
“Hear,” that is, “understand.” Kehot notes that “hear and
understand” is the Zohar’s wording.

Zohar, Idra Rabba 31:238-32:248X27 RITRN
717:279-179:R"%

Palnits Blole}

NP AN L L PRR
In Balak the Alter Rebbe concludes that “our G-d” means
the Name Havayah itself is our strength and life-force.
KEHOT'S NOTE
[>yon] owy .(X ,9) OMI°D2 Y73 .[2,3¥] R*D10° 2P 1210 A TTay
L[] .(R ,30) 1831 .(2,2°) AAARIA YY1 . (3 ,KX)

T K10
The Zohar in Terumah speaks of the light of Abba and
Imma and the firstborn son shining in one another “to be
all one.” The text cites it for the soul’s unity with G-d.
Zohar, Terumah 15:182-16:192-279p:1"t 7mn A 180
I
Then, when it is time to descend again, the supernal spirits
accompany them until they reach safely their human habi-

tations. It is incumbent upon the wise to recite certain vers-
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68

69

70

7

72

es calculated to arouse that supernal holy spirit of the
Sabbath coronation, as, for instance: “The spirit of the L-rd
G-d is upon me; for the L-rd hath anointed me to preach
good tidings to the meek; he hath sent me to bind up the
broken-hearted, to proclaim liberty to the captives, etc.”
(Isa. 61, 1); or, “Whithersoever the spiritwas ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

N°931 0°no 17ap

In Acharei the Zohar teaches that three are bound togeth-
er, the Holy One, blessed be He, the Torah and Israel, and
each is “hidden and revealed.” The Alter Rebbe applies
this to the two Names Havayah in the Shema and to the
two levels of the soul.

Zohar, Achrei Mot 49:296-50:305-17%7:0"1 Nn °7NR 3710 920
W

And Israel themselves are in two grades, corresponding to
the two grades of the Torah, the disclosed and the undis-
closed. To all who have been circumcised and stamped with
the holy impress, we impart those things in the Torah which
are on the surface, the letters and the plain contents and the
precepts, and no more. This is indicated in the words, “He
telleth his words to Jacob”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PPN 21 DR NANNRY

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The love comes
from His always being “your G-d.”

Deuteronomy 6:5°77:1 0°127
STTRR222 TWDI22N 72257222 TROK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

170 100w 2 v
Moshe asks to be counted as a son who toils for his father
and mother and loves them more than himself and his

own soul. Kehot cites it for the son who can give his life
for love of his father.

Zohar III, 281ax ,x27 2°m
KEHOT’'S NOTE
M0R Y DPVAWN D NUMIR LR LRDT APAT AR

1PI7 27y 2N 1R 0N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
170,770 YL IR

AT TN
Rabbi Akiva’s ruling: “your life comes before your fellow’s
life.” It shows that a son is not obliged to give his life even
for his father.
Bava Metzia 62a:2°2:X 270 Ry°¥n K22
NNTIP AP? VI PAP? Y N TRy WS MY KT 0 22
TRIY OX 070 DY 1IN 100 TR T 7172 1OYIR YIY 0
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P NRAD DOPRYRn MR 1w

:XTIVD 12 W7 2D PR - 100 TN TNIY OXY .0°nR - DY
AP30 2% SNIPRI DI TR X PRY I DY IRYY U
07 DRTIP T LCTRY AR MY TP KIPY 031 XIT TY

el

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,201m"2

172N NT°2RY INTOANR

“His own lost object and his father’s lost object: his own
comes first.” The Alter Rebbe uses it to show that the son
has become a separate being.

Bava Metzia 33a:7-8'1-"1:R 3% Ry°%n K22

PP - 937 NTIRY INTIAX .NRTIP INTAR - 17X NTAR INTAR IR

D9iY? X% PIRY ,NNTIP 1271 PW - 127 NTIKY 1PAR NI .0TIP

2 - 0 IR OXY K27 0PI 07 IX03m mRan TP 1271 M
NRTIP PR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

XX L,A7 72

N2 1IORY T RPID

In the Idra Zuta, Rabbi Shimon says that all he has taught
is “all one,” with no separation in it, and explains Binah as
Abba and Imma, Yah, with the son within them.

Zohar, Idra Zuta 19:77-87170-1"y:1”> RUIT RITRT 7717 7800

53 °MY 11%R 17D KT T K10 P19 1K TRwAT N

The note infers from this sentence that the duty of self-
sacrifice to sanctify G-d’s Name stems also from Israel be-
ing G-d’s children, who are never separate from Him.
KEHOT'S NOTE
0°32 077 12w 7T T8M 03 RIT WU DY 170nT 21nnw ynwn maw
13 %P 7723 PBX 77280 R°IN2 1YY (077181 QIRY 11°In) n7apns
AR — T2Y° DRI 7102 RIT OUMAT ynwn TIRDDT) RIT 23057 NN
AT 394 7Y 1 wMIPY — (712771 DORYD INOw 210 K7D MAYUT Dw
.54

*TIPD PN 1177

There “the tribes of Yah, a testimony to Israel” is ex-
plained: the union of the letters yud and hei, the hidden
world above the order of the worlds, is drawn into the
souls of Israel, who are then called “the tribes of Yah.”
KEHOT’'S NOTE
.X,7°TIpD °R Pyo

“These are the accounts of the Mishkan, the Mishkan of
the testimony.” It opens the discourse in Likkutei Torah,
Pekudei, to which the text refers on “a testimony to
Israel.”
Exodus 38:21x73:1”% mnw
722 0097 NT2Y YR 2070y TRR WK NTYI 19WR 1280 TIPD TN
7727 TIIR™12 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
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78

79

80

81

commandment of Moses, through the service of the Levites,
by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

P12 900 172

There “Binah is ben Yah” is explained: the love called
“son” is born of yud and hei, Chochmah and Binah, and
mainly from Binah, as a child’s brain comes from the fa-
ther’s but grows in the mother.
KEHOT'S NOTE
.7IR7°D YD

wnn 170ma waa Yo

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171,178 N1391 AR7

wnn 170ma we 7o

The Mishnah explains “with all your soul” as “even if He

takes your soul.” The Alter Rebbe calls it actual self-

sacrifice.
Mishnah Berakhot 9:5°77:’ty n1272 mawn
0°127) MRV ,7237 BY 7720 KITY QWD 7¥77 PY 7127 08 270
7237 222 .7TRR 2221 W01 P22 7237 222 ROR 7 AR AT O
NR i1 KT IPOR LAWDI PI21 .y7 13721 2iv %02 L7073 w2
M7 TR 923 TN 232 WX 93T .7 293 ,TINR 231 709
TMD IWRT DY 07X PR K7 TR TRR2 7 770 M 97 170 XY
n?27 777 0127 X7 .0°WIRT WP 1°2 TAID 1990 XY, 9y

O b AT IR ikl

One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
NI PRIWS RV DR
“Although he has sinned, he is Israel.” The Alter Rebbe

brings it to show that the love remains, hidden, even in
one who has sinned.
Sanhedrin 44a:2-3’3-"2:X 771 1°77710
LRI PR ,ROOY 0D BY AR (XTI 92 RIR 027 MK ORI ROn?
Y ROX ,°D7M *3°2 "XPT ROK WK TNT 13777 XN 220 T
9P 03 ONiR "N73 WK °N°12 DR 172y 0N .APD 177 ROK)
37 DN NS]’?’B %27 R .”DD"?;E 173?? [a) HWQZ;) 033223 03 09073
IBRIY LTI WM RN 2Y 19¥ 1YY TR :RATBOR 12 1A
oy menn
William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
X ,T 197010
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M2 ynw

The words here quote I Samuel 3:10; the passage is shown
below.
I Samuel 3:107:3 X PR
937 '??5%7327 RN '??5173[&‘ 5)517:!;7' oy 0yad RIP”1 28707 °7 KA
772y Y 3
And the L-RD came, and stood, and called as at other times:
‘Samuel, Samuel.” Then Samuel said: ‘Speak; for Thy ser-
vant heareth.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0 LR DPWRI2 7Y L3RR IRD

nanna eena v
Kehot’s note points to where this is explained further: Or
HaTorah.
KEHOT'S NOTE
.00’2°Y RN °3 NVMIR LK LR 279D AR

TN P-RM
Kehot’s note points to Micah 7:18 for these words.
Micah 7:1817:1 1191
Y7 PIMATR? NP1 NRY? YRRy 12y 1Y Ripd Tind R
R 700 Y02 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

LT

Kehot’s note points to Zohar, Terumah 54:591 for these
words.

Zohar, Terumah 54:591X”3pn:771 N1IN A7 190

PARAGRAPH 6
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YWD 5y 2137 1Y KW TR0 PR

“Who is a G-d like You, who bears iniquity and passes over
transgression.” These verses in Micah are the Thirteen
Attributes of Mercy, read here as lifting the sin away and
making it pass.
Micah 7:181:t 191
TY? PIITND iN703 MIRY? ywETey 1) 11y K1 m) oxn
R 700 ¥A073 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

S112TY SN "aNR

“For my father and my mother have forsaken me, but
Havayah will gather me in.” The first half is the limited
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89

90

“compassionate Father,” the second the boundless “Fa-
ther of compassion.”

Psalms 27:107:175 0°2°1n
:71D0KR? °M PN21Y "RY PRI
For though my father and my mother have forsaken me, The

L-RD will take me up.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,1 0%%n

11°%71 120K °11 17291 1721717 2K 912 12°°7 51121y 51K °aK %2
012197 2K N2

the passage shares nothing with the note
KEHOT’'S NOTE
»M33 0319 °7 1IN ,MINPwa 192X RO WY VOMRY AR M3 WK
KD DaR .APynbw YUK "aR” N2 SRwnT 0oRnan — *1mnan ax”?
IRIT A Y I MY WwRIaw [Ponwin nal TonKy 2aR” na
D PUIARD IR T TR — XY LAPYRPYW UMRY CAR” Man oa
.231°y PN WPt — Jonwin nhynbw ooanan nab X [

72y IN12% 90
“And it shall be, when all these things come upon you ...
and you shall bring it back to your heart.” The Alter Rebbe
reads “bring back to your heart” as a person bringing
himself back to his heart.

Deuteronomy 30:1’x:"? 0127

SR PPN M AT WK 07131232 7237728 nawm 107
And it shall come to pass, when all these things are come
upon thee, the blessing and the curse, which I have set be-
fore thee, and thou shalt bethink thyself among all the na-
tions, whither the L-RD thy G-d hath driven thee,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

X ,P 0727

BT %R MY .. ANTIAR PR 2w

The manuscripts read: when he takes this to heart and
finds himself “among all the nations,” his heart turned
from the straight path and craving all that the nations
want, in an impure air and land among them; and if some-
one whispers, “Did not G-d do all this, exiling us among
the nations?”, the verse answers.
KEHOT'S NOTE
D 0% 993 PUR REMM DRI 127 DR DOwwY XM XD @0 T-22n513
07 0737 2w I ANIRNT 92 TIRNM W 1T 1 e 122w
RDT 1P 0TR @WAD ORY OMAT P2 IR™D PRI KDL IR RN
1091 2°wn T 071 172 1amPab 170 byn
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“Who is it that spoke and it came to be, unless G-d com-
manded it?” The objector uses it to say that the soul’s de-
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scent and the Temple’s destruction were G-d’s own doing.

Lamentations 3:371"%:3 72X
:M1% XD 177X *1P1 0K 1R
Who is he that saith, and it cometh to pass, When the L-rd

commandeth it not?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

9,3 199K IR

AR TPPRR 1 M R

“Among all the nations where Havayah your G-d has dri-
ven you.” The Alter Rebbe reads “driven” as a mere dri-
ving-away, not the end of the relationship.
Deuteronomy 30:1’x:’"? 0127
M3 VN TR TNAN AIKT 0TIV Ty WD m
SMRY TRR N AT WK 07277222 723770K N2wm TiR?
And it shall come to pass, when all these things are come
upon thee, the blessing and the curse, which I have set be-
fore thee, and thou shalt bethink thyself among all the na-
tions, whither the L-RD thy G-d hath driven thee,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N9 NOKRR

When Rebbi reached the verse “He cast down from heaven
to earth,” the scroll fell from his hand and he said, “From
a high roof to a deep pit.” The Alter Rebbe uses the phrase
for the G-dly soul’s fall from its source into the body.
Chagigah 5b:16-171-1"v:2°11 12°a1
Ni2102 ’NU? Ron %3 7”32 MR R nirp 990 LRI MO "N
NP 07 KPR WK LT M PR3 — YW Dwwn Thun”
RINTY T >3 XOTIRD PP SHpY N KN I ) KDY
YRR BN DI PN OINIT NIV RINE KPR W KD
2277 K21 927 AP 0K LRI DO°Y IR ,RIT 11270 R KK
DX 272PK) KIX PR ANINCI2 21910 KD N8 200
William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 8
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“Let him return to Havayah, and He will have compassion
on him.” The Alter Rebbe reads it the other way: the one
who returns has compassion on G-d, on the G-dly part of
his soul.
Isaiah 55:71:7”1171°yw”
WRPRTDRY MDY NOR 30 PRITID NN UK 1977 YY) ;Y
:mi907 13773
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will
abundantly pardon
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
AL R
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“For He knows the secrets of the heart.” Since G-d already
knows, the confession must serve another purpose: to
arouse compassion.
Psalms 44:22273:7"n 0°2°11n
:2% Nin%yN Y77 XITTD NRTIRN? 0OpRK Ko
Would not G-d search this out? For He knoweth the secrets
of the heart.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.25, 0°%0n IRA

mMa3 Py max
“For one higher than the high watches.” The phrase de-

scribes the lofty source, “G-d of our fathers,” from which
the soul has fallen.
Ecclesiastes 5:7°1’71 nbmp
2 PRI MRNNPK NPTR2 NN PTE) 0IYR Y1 U pUYTON
0772y 07723 Y 723 Py 123
If thou seest the oppression of the poor, and the violent per-
verting of justice and righteousness in the state, marvel not
at the matter; for one higher than the high watcheth, and
there are higher than they.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2, nenp

PILY M2 TONR 17T

There Avraham is drawing down from above, which brings
about the levels called “G-d of our fathers,” while Yitzchak
is service from below upward, without end.
KEHOT'S NOTE
L, R™IN R

0°1\nnna navT
Kehot’s note points to Bamidbar Rabbah 3:8 for these

words.

Bamidbar Rabbah 3:8°1:"1 77127 1272
KEHOT'S NOTE

11,2977 .10 RW1 RMInan

2°101N2 7117 % N

When G-d created the world, He desired to have a dwelling
place among the lower realms as He has among the higher
ones. The Alter Rebbe calls this the very purpose of
creation.

Midrash Tanchuma, Nasso 16:1’X:1”10 Xw1 ,Xn11710 w177
,TAMI 92 PRINY 227 MK (X L7 W) 7P NNk 117 "NKD ...
m°7 32 RTW MIRND 070 DR ORIT N2 WATRI K12V Aywa
:4% K INIR MR OTRT DR K72 .0°09°5¥2 WY dnD oo1innna
1AM YIRA KD Y1 290 NyTn pYm LPORR YOR 10 vy Yan
73,37 N2 WITRA APD MR LPME BY 123 (P10 ,2 wRII)
127,072 %2 WY D DANA2 AT %7 KT MRAR N7
... TR P70 o1 .INIR DYnY KDY NIR N7 TR

likuteitorah.com/likkutei-torah/rosh-hashanah/6/
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P NRAD DOPRYRn MR 1w

(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...

Midrash Tanchuma -- Torat Emet (Public Domain) - Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)

17120 PIINT 0 RORY

“Holy, holy, holy is Havayah of hosts; the whole earth is
full of His glory.” A person is to contemplate this constant-
ly and at length.

Isaiah 6:32:117°yw”

PIRT7PD KPn NIRIY N WATR WATR WiTR ImRY MR MK
37922

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

R

NP AMD L L PRR

Earlier in this same maamar, in the explanation of the
Shema, “Havayah, which is above intellect, is our G-d” is
read as “our strength and our life-force.” The Kehot notes
there list other discourses with this reading.
KEHOT'S NOTE
.51 .7 (7 ,20) 7Y

PARAGRAPH 9
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“Whoever prolongs the word Echad, his days and years are
prolonged.” The Alter Rebbe links it to dwelling at length
on the contemplation of G-d’s unity.
Berakhot 13b:14-151"v-77>:2 3™ N1372
DRI R 3D 1PITIRD LTORTD TIRDT 2D K 01Oni0 XN
Rivn> XY 72921 OWR 27 MWK VDTN 12pY? 12 ROX 27 NN
MOT 72217 LINIR 72 K1) 2297 AR 2202 Mg 127 °27 0002
YWY URAY MpYn? MNYYRRT 1PD AP? MR LKAV TIND
AT RY I8 — DoRYT Nimn
There is a teaching : Symmachus says : Whoever prolongs
the pronunciation of the word ehad "one," his days and
years are prolonged for him. Rab Aha b. Jacob said :
Especially the letter D. Rab Ashe said: Only he must not slur
over the letter H. R. Jeremiah was sitting in the presence of
R. Hiyya b. Abba, and noticed that he prolonged [the word
ehad] exceedingly. He said to him : So long as thou hast pro-
claimed His Kingship above and below and the four winds of

heaven, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Tanya explains that the soul’s thought, speech and action
are garments of the 613 mitzvos, and that the 248 positive
commandments are “the 248 limbs of the King,” through
which one cleaves to G-d.
Zohar I, 170b2 ,yp x”mt
Zohar II, 118ax ,n°p 27mt
Tanya, Likkutei Amarim 4:3-40°1a8 *0p°% ;1WwRY pon X0
70T
DR O %3 N3 12 MRTP TPDN N1 LNN3 12 7pATY YAM ...
DipR2 NP 13 ,213229 XYYRT T 177 DAY ,PTIPD MU
°271 7702 TNY X723, APYN K 1UOW? YW XN XD 0K
,ANPIT3N WEAANRY LW NontID AR N LKINTIN2TRT 0oRa
07 LRI WK 7 NI 9D ¢y 37 niwY?Y 3793 Y nian?
X371 92 DOPAXY TIANNT DTROR DNR°Y WX XIIR XI00) Nie*2p]
.pyn X nizn nUowa

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

L7397 770 RPN LK L,M7P 2.2, Y RPM.L9PN N XA

N2P1T 1PaR 1Rn

The Tikkunei Zohar speaks of the 248 commandments as
the commandment of Havayah in every limb of the King.
The mitzvos are the “limbs” through which G-d’s will is
expressed.
Tikkunei Zohar 74a:81:X 77y 71 *1pn
IMORT RINT XWOR ANER WRT ,RNPYINNT RTINY KT 1120 1IN
TR ANER PUTE DM MUK OITRT RRRT XI0EM UURY
RIXY YR XRR WP WK A 7Y TN KT I TT0An
BT IMPND 0 22 9B KT LRAN XAPIY 2Y XD Y AN%
TR LRDPIT 2R 2K P23 M MEN K LPTIPD MR IRT
RINT XI0OR 2GTP WX Ty M

Tikkunei Zohar - Vocalized (Public Domain)

AR Bw PR nn tn

In Pinchas the written Torah is called mikra, “calling,” as
one calls a friend by name, for the whole Torah is the
Names of the Holy One, blessed be He.

Zohar III, 73ax ,ay 2’m
KEHOT'S NOTE
R .1722) LK LAY 20T AR LU”ID bR N 7Ry ANNRIPna 1AM

X ,10 WD 01T 199 .2 ,1Y DM3° DY 1m0ana

mY T pen e
“For the portion of Havayah is His people.” The soul is
G-d’s own portion, and its task is to unite with Him.
Deuteronomy 32:9'0:3"% 0°727
:in?m1 921 2Py iy Havayah pom »2
For the portion of the L-RD is His people, Jacob the lot of

His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,3% 0"37
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“For eye to eye they shall see, when Havayah returns to
Zion.” It describes G-dliness revealed to every eye.

Isaiah 52:8°1:271 7°yw

7% T W2 IR Y2 Y 03 13702 23 R 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,217y

120 AN

“And the glory of Havayah shall be revealed.” The goal of
drawing G-dliness down is that it be openly revealed.
Isaiah 40:5°77:"n 171°yw°
N37°1 080T 1?;7;1"?; 18717 7922 17aN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
1 n ey

oonwa v on
“Whom do I have in heaven, and besides You I desire

nothing on earth.” It defines the intent of “for the sake of
the unification”: wanting nothing but G-d.

Psalms 73:257172:3"y 0°9°1n
:PIN2 *NDATND 0y DN VN
Whom have I in heaven but Thee? And beside Thee I desire

none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.119,3y 0°%nn

2O 2°95n DY

At Achashverosh’s feast, “vessels differing one from an-
other, and royal wine in abundance.” The vessels are the
letters of the Torah, and the royal wine is the resting of the
Shechinah. (Kehot’s note reads 1:6; the words are in 1:7.)

Esther 1:7°1X 7nN0OR

200 129 27 MPR 1Y 001 0750 00701 271 292 NipYm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,X AN0OKR

mPIya mrapn® PR

“From the day the Temple was destroyed, the Holy One,
blessed be He, has in His world only the four cubits of ha-
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lachah alone.” The Alter Rebbe calls them the main resting
place of the Shechinah today.

Berakhot 8a:18-191v>-17:X ’n 11272
WTHT N2 30 DI (XPIPT ARG HK 12 XM 027 MWRT UM
.7272 M%7 DY nink Y28 KPR i172iva X T02 UATRAY 90 X
192 .XOY°33 232 XPPIM KIPI 132 KIO M T 73K M
20T DR — RPIYT ARG TRR 92 RN 27 IWRT RT? RIYRTT
DU nink ¥2IR KPX N7IYI KIT T02 WiTRa? 47 PR WIpnT nha
RIO™T RO RPX KDY M Ky — 7272 1271
That agrees with what R. Hiyya b. Ammi said in the name of
'Ulla : Since the day the Temple was destroyed, there is left
to the Holy One, blessed be He, in His Universe the four cu-
bits of Halakah alone. And Abbai said ; At first I used to study
at home and pray in Synagogue, but after hearing the state-
ment of R. Hiyya b. Ammi in the name of 'Ulla — "Since the
day the Temple was destroyed, there is left to the Holy One,

blessed be He, ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
X, MO72

12 0210 *>ra RO TPann

Yaakov’s dream: “a ladder set on the earth, and its top
reached heaven.” Prayer is this ladder, by which the soul
rises to its root.

Genesis 28:1227°:1”3 N°wR12

Zohar I, 266b2 101 x”mt
KEHOT’'S NOTE
17NN .2, APAT .2 107 R LD° LMD NPWRA2

13 0?10 »na XY

The Tikkunei Zohar says that prayer is the ladder on which
the angels of G-d ascend and descend. Kehot cites it for
prayer as a ladder.

Tikkunei Zohar 82b:5-83a:3’3:X 2”2-"11:2 2”0 1M1 "11pn

14 TRR 9277 PON 219 0D

“For the thing is very near to you, in your mouth and in
your heart, to do it.” It opens the discourse the Alter Rebbe
cites on this service.
Deuteronomy 30:1477>:"> 0”127
Any? 722721 P02 TR 2277 777K 27D
But the word is very nigh unto thee, in thy mouth, and in thy
heart, that thou mayest do it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

15 TANI WD MTRY Y

Kehot’s note points to where this is explained further: Pri
Etz Chaim.

KEHOT'S NOTE
L2790, WP W 07y LR”001 MRV 171 .71710 77N R72WI7 wh ORI

likuteitorah.com/likkutei-torah/rosh-hashanah/6/
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“Arise, my love, my fair one, and come away.” It opens the

discourse the Alter Rebbe cites on teshuvah from above
downward through Torah and mitzvos.

Song of Songs 2:10™:"21 0°°wi1 W
770991 D22 MY T2 P %2 VI T M3y
My beloved spoke, and said unto me: ‘Rise up, my love, my

fair one, and come away.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

"7 AWM

Rabbi Yehudah asks when it is called teshuvah, and an-
swers: when Imma rejoices over her children and each
level returns to its place and is blessed. The Alter Rebbe
cites it for the teshuvah that comes from above.

Zohar, Vayikra 35:257-37:2681707:172-1717:77"2 KIp” ,7M1 190
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

118 92712 PRI IANSRS

“He found him in a desert land, and in the waste, a howl-
ing wilderness; He encircled him, He instructed him.” The
Alter Rebbe reads each phrase as a stage in the soul’s
return.
Deuteronomy 32:10:2”% 0°127
TIZ"K3 1M I MIII0° AT D22 AN 13T PIND NI
Ay
He found him in a desert land, and in the waste, a howling
wilderness; He compassed him about, He cared for him, He
kept him as the apple of His eye.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

L% oA

19 NI®>1IN "RaN8 109N

Targum Onkelos renders “He instructed him” as “He
taught them the words of His Torah.” This is the drawing
of the light inward through the Torah.

Onkelos Deuteronomy 32:10%:2”% 0°727 %Y 019p11% DN

PITYR X D7D T DK RNMF MO RIITR RYWI IS RO
Iy N223 117wl RJ]?ﬁjN “nine '[HJ.?J];?}_{ H’DJDWY7 'Iﬁf'l@ ﬂﬂg

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)
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“And Havayah Elokim built the rib.” The verb “built” sup-
ports reading yevonenehu as building as well as
understanding.

Genesis 2:22273:°2 N°wx12
DTR2N NI MWD DTN T2 M2 10K YP30°NN 0P 1130
And the rib, which the L-RD G-d had taken from the man,

made He awoman, and brought her unto the man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.22,2 N°wRA2
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“And all your children shall be taught of Havayah, and
great shall be the peace of your children.” It opens the dis-
course the text cites.
Isaiah 54:13x7:7717°yw°
:7°22 090 3770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 97112 RPN 712 71pn PR

“Do not read banayich, your children, but bonayich, your
builders”: Torah scholars increase peace in the world. It
fits the reading of yevonenehu as “building.”
Berakhot 64a:1477:X 770 n1272
07 TXY I0TIN "30K? 31 DYPY T2 KPR T PN X
Y O0X TRY CTIARIRD MY 72m2 oy omr b
1y 1”272 20 TWRAR 1PPOR N N2 1yn? .92 0iPY K3 113IR
.”mbxy'; ny NX 7120010 my‘;
"Great peace have they that love Thy law; and there is no
stumbling for them" (Ps. cxix. 165). "Peace be within thy
walls, and prosperity within thy palaces" (ibid, cxxii. 7).
"For my brethren and companions' sakes, I will now say,
Peace be within thee" (ibid. v. 8). "For the sake of the house
of the L-rd our G-d, I will seek thy good" (ibid. v. 9). "The
L-rd will give strength unto His people ; the L-rd will bless
His people with peace" (ibid. xxix. 11)[2]
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

123 une 720

“Havayah alone shall lead him, and there is no strange
god with him.” It describes the revelation of G-dliness that
follows.
Deuteronomy 32:1227°:27% 0127
923 P i1y 181 1303 712 Havayah
The L-RD alone did lead him, And there was no strange god
with Him.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/rosh-hashanah/6/
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“As an eagle stirs up its nest, hovering over its young.”

The eagle stands for great compassion.
Deuteronomy 32:11x”>:277 0°727

:ﬁnj;rs'by ANRY? MNP 1°R13 WY AN 1"?113'53_7 11p Y2 W
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“And with all your might.” The discourse cited explains it
as the service of the soul’s “head,” its root above, which is
also the root of the depth of the heart.

Deuteronomy 6:5°77:"1 0°127
STRRTP22) TUDI 233 73377223 TRR M AK DT
And thou shalt love the L-RD thy G-d with all thy heart, and

with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 N %D T

There “Seek My face” is read as seeking the inner point of
the heart, its hidden will, which must be searched out and
brought from concealment into revelation.
KEHOT'S NOTE
.2,0% x¥n Py

127 10 W2 *a% NN 7

’9

“Of You my heart has said, ‘Seek My face.’” The discourse

cited reads “My face” as the inwardness of the heart,
drawn from sovev kol almin.
Psalms 27:8'm:1"5 0°2°11n
PN T IZTNX 30 W3 237 M 7?
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 NN 71820 °0 27y 9IN°22

There “it is not hidden from you” is memalei kol almin,
vested within the souls of Israel, and “it is not far” is sovev
kol almin, which does not vest itself but shines as an en-
compassing light.
KEHOT'S NOTE
.7, ovaz) ooyb

129 NN 8RR %

“For this commandment which I command you this day is
not hidden from you, nor is it far.” It opens the biur in
Likkutei Torah, Nitzavim, to which the text refers.

Deuteronomy 30:11x:"% 0°727
TRTY KPY 910 K17 NRPDIKD 00 7187 923K WK NNTT TI%RT 03
X7
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For this commandment which I command thee this day, it is
not too hard for thee, neither is it far off.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 (27 2°07) nPwa e Y

Kehot notes that the wording of this Zohar passage, as
quoted here, appears in the Tzemach Tzedek’s Or
HaTorah on Nach.
KEHOT'S NOTE
AR Y 2770 771 N7MIRA wen

131 1 ANP
“From the depths I have called You, Havayah.” The call is
an invitation to G-d to come and be revealed below.

Psalms 130:1°x:%”p 0°%°1n

T PNRTR DOpRyRn NivYRD 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

132 17 WA B2 IR °7 7120 TR

“And the glory of Havayah shall be revealed, and all flesh
shall see together.” It describes the revelation the call asks
for.
Isaiah 40:5°77:"n 171°yw°
72777 79 2 1707 7270 IR 71 7 7923 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.”
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
133 | Rabbi Chizkiyah explains “from the depths” as “the depth
of all,” “the depth of the well,” from which springs flow to
bless everything, and says that the most hidden Atik places
all in this supernal depth. The Alter Rebbe identifies it with

sovev kol almin.

Zohar, Beshalach 28:408-418r”°n-n”n:n”5 n>wa ,77t1 190
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“G-d, hearken to my voice; let Your ears be attentive to the
voice of my supplications.” The Alter Rebbe notes the
preposition: bekoli, “in my voice.”
Psalms 130:2°2:5”p 0°%°1n
PIIN YA NIAWR P 117N Y2ip2 nyny 23
L-rd, hearken unto my voice; let Thine ears be attentive to
the voice of my supplications.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

135 29%paw Pp2 BN . . NN NanNT

These chapters of Tanya explain the hidden love inherited
from the Patriarchs, present in every Jew, even the lowest,
which shows itself in the readiness to give one’s life rather
than deny G-d’s unity.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/rosh-hashanah/6/
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There the plain blast of the shofar is the cry of the heart
from its inmost point, above wisdom, which cannot be put
into words, and of it is said “hearken bekoli,” what is with-
in my voice, the inwardness of the heart.
KEHOT'S NOTE
A,y

137 159w wIn2 Wpn

“Blow the shofar on the New Moon.” It opens the dis-
course in Likkutei Torah, Rosh Hashanah, to which the
text refers on “hearken to my voice.”
Psalms 81:4'7:X”D 0°2°1n
:12a0 D‘l"? piekk! 'I;J‘IW W"'[‘T'I; wpn
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

138 1112° 701 @YY "NINAN D

“For I said, ‘The world shall be built with kindness.”” The
discourse cited explains this “saying” as a saying in the
heart.
Psalms 89:3°3:0”5 0°2°11n
D72 NI 197 DY 7133 700 D71 N7EN3
For I have said: 'For ever is mercy built; In the very heavens
Thou dost establish Thy faithfulness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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“Let Your ears be attentive to the voice of my
supplications.” Here the verse says lekol, “to the voice,”
which the Alter Rebbe reads as a lower kind of prayer.

Psalms 130:2°2:9”p 0°%°1n
21300 21P7 M2WR IR 1300 2P TynY 237K
L-rd, hearken unto my voice; let Thine ears be attentive to

the voice of my supplications.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot points to this collection of the Alter Rebbe’s short
discourses for a parallel treatment of prayer for one’s own
needs as the lowest level.
KEHOT'S NOTE
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“When you hearken to the voice of Havayah your G-d.” It
opens the discourse in Likkutei Torah, Re’eh, which dis-
tinguishes bekol from lekol.

Deuteronomy 13:19v7°:2 0°7127

D F1BR 223K WK PHIFRPITNK MY TRAX N 2ip2 yuwn °3
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when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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