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“Blow the shofar at the New Moon”

Rosh HaShanah falls on the day man was created, not the day the
world began, because the purpose of creation is not the world’s
appearance as a separate “something” but its nullification to
G-d, which began when Adam willingly accepted G-d’s kingship.
Each Rosh HaShanah this nullification is drawn down for the
whole year, through a person’s weeping over his soul’s descent,

voiced in the shofar.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Rosh HaShanah falls on the day man was created, not the day the world began, be-
cause the purpose of creation is not the world’s appearance as a separate “some-
thing” but its nullification to G-d, which began when Adam willingly accepted
G-d’s kingship. Each Rosh HaShanah this nullification is drawn down for the whole

year, through a person’s weeping over his soul’s descent, voiced in the shofar.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar asks why Rosh HaShanah, the renewal of creation, is set on the sixth day, when Adam was
created. It first explains creation “something from nothing” through the sun and its shield: Havayah is
the sun and Elokim the screen, and only the screen lets the rays exist as light. So the worlds, contained
in G-d’s thought, come out as separate beings through tzimtzum, first in spirituality and then in physi-
cality. The purpose of this descent is a dwelling place below, where the yesh is nullified to the ayin.
That began when Adam willingly accepted G-d’s kingship, the theme of the sixth day’s psalm,

”

“Havayah reigns,” and it continues through Torah and mitzvos, which unite Havayah and Elokim.
Rosh HaShanah, the year’s “head,” draws this down for the whole year, but the person must rise: re-
flecting on his soul’s descent, he weeps, and the shofar, rooted higher than man, carries the weeping
up to arouse the Thirteen Attributes of Mercy. Finally, “a statute for Israel, a judgment for the G-d of
Yaakov” is explained: the son and the servant, judgment that becomes mercy, and Yom Kippur’s purifi-

cation “before Havayah.”
OUTLINE

1 Why the sixth day? Creation from nothing -2

The question about Rosh HaShanah'’s date, and creation “something from nothing” explained through the
sun, its shield and its sheath, first in spirituality and then in physicality.

2 The purpose: kingship and nullification 13-8

The descent of the worlds is for a dwelling place below; Adam’s willing acceptance of G-d’s kingship began
the nullification of the yesh, which continues through Torah, mitzvos done with intention, and the love of

“Havayah your G-d.”

3 Rosh HaShanah, weeping and the shofar 19-13

Rosh HaShanah draws nullification down for the year; a person rises by weeping over his soul’s descent,
and the shofar’s sounds arouse the Thirteen Attributes of Mercy, turning concealment into revelation.
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4 A statute for Israel, a judgment for Yaakov

Ma-16

The son and the servant; the judgment of Rosh HaShanah that leads to mercy; asking forgiveness for the

return of G-d’s will; and the purification of Yom Kippur from “before Havayah.”

KEY CONCEPTS

Something from nothing (yesh me’ayin) 1°xn v°
Creation as the appearance of a separate “something” out
of the divine “nothing.” In truth the higher levels are the
real yesh; the world exists as separate only because G-d’s
light is screened.

The shield and the sheath pna 732

Elokim, the power of tzimtzum that screens the light of
Havayah as a shield screens the sun. In the Time to Come
G-d will take the sun out of its sheath.

Nullification of the yesh to the ayin 7°x% 271 711022

The purpose of creation: that the separate “something”
become nullified to G-d, making a dwelling place for Him
below. It is the union of Havayah and Elokim.
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Kingship and dominion 17211 m3on

Kingship is rule accepted willingly; dominion is rule im-
posed. G-d’s kingship was revealed when Adam accepted it
on the sixth day.

Son and servant 72y 72

Israel, the son, is nullified to G-d like a foot to the head
(is’hapcha, transformation); Yaakov, the servant, obeys
through struggle (iskafya, subjugation), and it is this level
that is judged.

The Thirteen Attributes of Mercy 0°n»na1 mTn 2

The supernal mercy aroused by weeping and by the sho-
far, which makes the divine “face,” the Names that conceal
G-d, shine instead.
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SECTION 1 - 11-2

Why the sixth day? Creation from nothing
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“Blow the shofar at the New Moon,” etc. The meaning of “at the New Moon” (bachodesh): the time
of the renewal of the moon, which is renewed on Rosh Chodesh. This is Rosh HaShanah, for then is
the renewal of the work of creation: “This day is the beginning of Your works,” etc.
The maamar opens with Psalms 81:4, the verse of the shofar on Rosh HaShanah. The Alter Rebbe reads ba-
chodesh, “at the New Moon,” as the moon’s monthly renewal; Rosh HaShanah, the Rosh Chodesh of Tishrei,

is also the renewal of creation itself, as the Musaf prayer of Rosh HaShanah says, “This day is the beginning
of Your works.”
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Now, the world was created on the twenty-fifth of Elul, and Rosh HaShanah is the sixth day of the
world’s creation, the day of the creation of Adam, the first man. And we need to understand why
Rosh HaShanah is not made at the time of the actual renewal of the world, which is the first day of
the work of creation.

Here is the difficulty. By the Midrash’s count creation began on the twenty-fifth of Elul, so the first of Tishrei,

Rosh HaShanah, is the sixth day, the day Adam was created. Why is the festival of creation’s renewal set on

the day of man’s creation and not on the first day, when the world itself began?
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However, it is written, “In the beginning Elokim created”: Elokim is the attribute of tzimtzum (con-
traction), for at first it arose in [His| thought to create with the attribute of judgment; He saw that
the world would not endure, [and] He joined the attribute of mercy with it. The meaning is that at
first there was

The answer starts from the Name of G-d in the Torah'’s first verse, Elokim, which stands for tzimtzum, G-d’s

contraction and concealment of His light. Rashi’s well-known comment explains the Name: G-d first thought

to create the world with strict judgment, saw that it could not endure, and joined mercy to it.
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the attribute of judgment, the attribute of tzimtzum, to contract and conceal the Infinite Light (Or
Ein Sof), blessed be He, who, as His name is, so is He: He has no end, etc.,

Judgment here means the power to contract and hide the Infinite Light. Ein Sof means “without end,” and
the light is as boundless as the Name says; if it were not hidden, there would be no room for a limited world.
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so that the world be revealed as a yesh (something), a thing by itself, revealed and seen by physical
eyes of flesh. And this is the matter of “In the beginning ... created”: the word bara (created) applies
to a thing that is created something from nothing (yesh me’ayin). Yet seemingly this is not
understood,

The concealment lets the world appear as a yesh, an independent “something” that physical eyes can see.

That is why the Torah uses the verb bara, which, as Ramban writes, is the Hebrew word for bringing some-
thing out of nothing (yesh me’ayin). But the Alter Rebbe now questions this description.
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for, on the contrary, “all before Him is as nothing,” and whatever is lower down is all the more con-
sidered by Him as actual nothing (ayin), and whatever is higher up is all the more considered a
yesh, as it is written, “to bequeath yesh (substance) to those who love Me.” And why is the chain of
descending worlds (hishtalshelus) called by the name beriah (creation), something from nothing?
From G-d’s side, says the Zohar, all is as nothing before Him, and the lower a thing is, the more it is nothing
to Him; the higher levels are the true “something,” as Proverbs 8:21 is read, G-d bequeathing yesh to those

who love Him. Why, then, is the descent of the worlds called creation “from nothing to something,” as if the
lowest world were more real than its source?
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The explanation is as it is written, “For a sun and a shield is Havayah Elokim”: Havayah is the level

of the luminary of the sun itself, and Elokim is the level of a shield and a shelter,

To answer, the Alter Rebbe brings Psalms 84:12, “For a sun and a shield is Havayah Elokim.” Havayah, the
Name of G-d’s boundless being, is compared to the sun itself, and Elokim, the Name of contraction, to a
shield that screens the sun.
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which serves to conceal and hide the luminary of the sun’s body, so that it not be seen except as ra-
diance and illumination. For if there were no shield and shelter, the sun would not shine as
radiance;

The screen hides the body of the sun so that only its rays reach us. Paradoxically, without the screen there
would be no rays as such at all.

1M ek PPTIR YW TPNNIR TR PIY 117 L, WY IR 7132 171pRD D03 100 wne 1t PR
TRpnaIn e Inm RO 17ART [(x2b aye] 9PYR (79725 o

rather, the sun’s radiance would be nullified to its source in the body of the sun’s luminary. And
this is the matter of “the sun from its sheath,” of which our Sages, of blessed memory, said that in
the Time to Come the Holy One, blessed be He, will take the sun out of its sheath,

Unscreened, the rays would stay absorbed in the sun, nullified in their source, and could not exist as light in

their own right. The Sages’ image of the Time to Come, when G-d “takes the sun out of its sheath,” describes
the removal of the screen.
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which is the revelation of Havayah, that is, of the Infinite One (Ein Sof), blessed be He, Himself,
without a shield and shelter that conceals and hides, as it is written, “And the glory of Havayah
shall be revealed, and all flesh shall see.” This seeing is an intellectual seeing, in the comprehen-
sion of G-dliness,

Taking the sun out of its sheath means the revelation of Havayah, the Infinite One Himself, with no conceal-

ing screen. Isaiah’s promise that “all flesh shall see” the glory of Havayah speaks of seeing with the mind, a
direct grasp of G-dliness.
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for the wise are called “the eyes of the congregation”; and it is written, “For eye to eye they shall
see, when Havayah returns,” etc.: there will no longer be the concealment and hiding of physical
matter, which covers and hides the spirituality, the light of G-d and His holiness, and these are the
physical heavens and earth and all that is in them,

Sight stands for understanding, since the Sages are called “the eyes of the congregation,” and Isaiah says

“eye to eye they shall see.” Then physical matter will no longer cover the spiritual light; the physical heavens
and earth as we know them are that cover.
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but only “the new heavens and the new earth which I make.” And this is the creation of heaven and

earth truly from nothing to something:

In their place will be Isaiah’s “new heavens and new earth.” The present heavens and earth exist only be-
cause the light is screened, and that is why their creation is truly called “from nothing to something.”
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that is, that the revelation of the radiance is something from nothing and utter naught, [relative to]
when it was in its source, for then it was nullified and included in the source of the luminary and
was not called by the name “light” and “radiance” at all.

Rays exist as rays only once they have left the sun; inside it they were nothing and had no name of “light” at
all. So their appearance as light is a coming into being from nothing, and the same is true of the world.
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(That is to say, even the drawing down of the revelation of the radiance that gives life to heaven and
earth and is enclothed in them is likewise something from nothing and utter naught, for when it
was included in its source, it was then nullified and included in its source, which is the luminary,
and was not called by the name “light” and “radiance” at all;

A parenthesis begins here and runs to part 16. Even the radiance that gives life to heaven and earth and is

enclothed in them, the divine life-force within creation, is itself something from nothing, since in its source
it was nullified and did not count as light.
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and that the radiance be seen by itself as a yesh (something) and a thing is through the sheath and
the shield. If so, it is a matter of something from nothing, as it is written, “And Chochmabh is found
from nothing (me’ayin),” for the coming into being of the higher Chochmah (Chochmah Ila’ah) is
also called something from nothing. And this is [the meaning of] “Is Havayah in our midst (ha-
yesh), or not (im ayin)?” That is: whether
That the radiance appears as a separate thing is due to the screen, so it is created from nothing. Job’s
“Chochmabh is found from nothing (me’ayin)” shows that even the highest wisdom comes from “nothing,”

and Exodus 17:7, “Is Havayah in our midst, or not?”, is read through its words yesh and ayin as two ways G-d

can be present in us.
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the Name Havayah shines in us through the shield and sheath, and then this illumination is called
something from nothing; “or ayin” means that it shines in us from above the level of a shield, that
is, akin to “He takes the sun out of its sheath,” for this level is called ayin. And this is the matter of
“In the beginning Elokim created.”

Havayah can shine in a person through the screen, as yesh, a created illumination, or from above the

screen, as ayin, something like the unsheathed sun. This also explains “In the beginning Elokim created”:

creation as yesh comes through Elokim, the screen.
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Elokim, that is, the level of the radiance drawn down through the shield, etc., is called creation (be-
riah), something from nothing; except that it is a matter of the Beriah that is within the World of
Atzilus (Emanation), that is, the level of “And Chochmabh is found from nothing.” And in Etz Chaim
it is stated that even the level of Adam Kadmon, which is Keser (the Crown), is called Beriah, “the
Adam of Beriah,” etc.

Creation from nothing begins already within Atzilus: Chochmah, “found from nothing,” is the Beriah within

Atzilus. According to Etz Chaim, even Adam Kadmon, which is Keser, is called Beriah relative to what is

above it.
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And the level of Beriah is something from nothing, as is explained in the discourse beginning
“Va’eschanan,” on the meaning of “And Chochmabh is found from nothing”: that Chochmabh is the
level of reishis (beginning), and it is found from nothing, as an innovation, in that a new thing

comes about, which was not in the power of the source that brings it forth, etc.;

Beriah always means a truly new existence. The Likkutei Torah discourse on Va’eschanan defines it:
Chochmabh is “the beginning” and is found from nothing as a real innovation, something not already con-
tained in the power of the source that brings it forth.
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see there. And in Chochmah there is light and vessel: the power of Chochmah itself is what is called
the vessel, and the light and life-force that flows into it from the Infinite Light (Or Ein Sof) is called
the light of Chochmah.

Chochmah has two aspects: the vessel, which is the power of Chochmah itself, and the light, the divine life-
force that flows into that power from the Infinite Light.
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Now, Chochmah itself, which is the vessel, is certainly called something from nothing, that is, a
new thing comes about, which was not in the power of the source that brings it forth; for He, may
He be blessed, is high and exalted beyond the bounds of the level of Chochmah, so much so that
the level of Chochmabh is considered before Him like physical action.

The vessel of Chochmah is certainly a creation from nothing. G-d is so far above the very category of wisdom
that, compared to Him, Chochmah is like physical action, and its existence was not contained in its source.
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Therefore, the coming into being of the level of the power of Chochmah is an innovation and a new
thing, like the innovation of bodily action. But the coming into being of the light of Chochmah is

also called something from nothing,

So the vessel of Chochmah comes into being as an innovation, as physical things are made. The Alter Rebbe
adds that even the light within Chochmah is called something from nothing.
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for the light is, by way of analogy, the radiance of the sun that is drawn from the sun; and of this it
was explained here that the drawing down of the radiance is also something from nothing, for the
reason mentioned above, that when it was included in its source, etc., as mentioned above.) And
thus were included

The light is like the sun’s rays: in its source it was nullified and not counted as light, so its emergence as light

is a coming into being from nothing. The parenthesis closes, and the main line resumes: all the worlds were
included in G-d before creation.
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all the worlds and created beings in their Emanator, blessed be He, in a state of concealment; and
their emergence from concealment into revelation, so that the worlds and created beings are re-
vealed as a yesh and a thing by itself, is as radiance and illumination alone, as it is written, “His
splendor is upon earth and heaven,” etc.: truly something from nothing.

All the worlds and creatures were contained in their Emanator in concealment, and their coming out as sep-

arate beings is only a radiance, as Psalms 148:13 says, “His splendor is upon earth and heaven.” A mere ra-

diance that appears as a thing of its own is truly something from nothing.
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(The meaning of [the statement] that the worlds were included is as is known from the explanation
of “For My thoughts are not your thoughts”: in man, thought accomplishes nothing at all, but
Above, when it arose in His thought and will to bring into being and to emanate, then it was actual-
ly emanated and brought into being through this thought, as is written in Pardes, Gate 11, chapter
3, and as is written about this in the explanation on “My dove.”

A second parenthesis explains what “included” means, from Isaiah 55:8, “My thoughts are not your

thoughts.” A person’s thought does nothing by itself, but when G-d thinks to create, the thing comes into be-
ing through the thought itself, as the Pardes and the Likkutei Torah explanation on “My dove” explain.
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In this way the worlds and created beings were included in the level of the Supernal Thought
(machshavah ila’ah) when it arose in His will to create the world. But it is certainly not at all applic-
able to say that the world as it is was included in the Thought at the time it arose in His will; rather,
by way of analogy, its power and its spirituality [were included];

So the worlds were “included” in the Supernal Thought when G-d willed to create. This does not mean that
the physical world as it is existed there, only its power and spiritual form.
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that is, just as there is physical Asiyah (action), so there is an Asiyah within Atzilus, which is the root
and source of physical Asiyah; as, for example, the sweetness of an apple is from the mazal that
strikes it, and “One higher than the high watches over [it]”; in this way, the root of Asiyah is above,
in Atzilus,

Every physical action has a spiritual root, an Asiyah within Atzilus. The Sages’ image illustrates it: each

growing thing has a mazal, a heavenly force, that strikes it and bids it grow, so an apple’s sweetness comes
from its mazal, and above that force are higher ones still, as Ecclesiastes 5:7 says.
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just as with physical light: its root in spirituality is Chochmah, which is called light, for “the fool
walks in darkness.” And this is the meaning of [the statement] that the created beings were includ-
ed in the Supernal Thought when it arose in His will, etc.,

Physical light, for example, is rooted in Chochmah, which Scripture calls light, since “the fool walks in dark-

ness” (Ecclesiastes 2:14) implies that the wise walk in light. This is how creatures are “included” in the
Supernal Thought.
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for “My thoughts are not your thoughts,” and with one thought they came into being in spirituality,
something from nothing. And that actual physical Asiyah should be drawn forth even from the lev-
el of what is included in the Thought is certainly also something from nothing, for as for the com-
ing into being of physicality from spirituality, there is no greater something from nothing than
this.

Because G-d’s thought creates, a single thought brought all things into being spiritually, from nothing.

Bringing actual physical things out of that spiritual root is again creation from nothing, the greatest of all,
since nothing is further from the spiritual than the physical.
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And this is [the meaning of] “Blessed is He who spoke, and the world came to be”: that is, what came
into being in one thought, for “He spoke and it came to be”; and this too is something from noth-
ing, in the manner of “And Chochmah is found from nothing,” for the coming into being of the
Chochmah of Atzilus is also called something from nothing, except that this is something from

nothing in spirituality.

The prayer Baruch She’amar, “Blessed is He who spoke, and the world came to be,” refers to the first stage,
creation in the one thought, as in Psalms 33:9, “He spoke and it came to be.” This resembles the Chochmah
of Atzilus: creation from nothing, but within spirituality.
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And afterwards, “Blessed is He who says and does”: that the coming into being be drawn into actu-
ality, from spirituality to physicality; this too is truly something from nothing, for the coming into
being of physicality from spirituality, like physical light from Chochmah, which is spirituality, is
certainly something from nothing; and so with all created beings.

The prayer’s next phrase, “Blessed is He who says and does,” refers to the second stage, the drawing of cre-

ation from the spiritual into the physical, as physical light comes from Chochmah. Both stages are creation
from nothing, and so it is with every creature.
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Along these lines it was explained elsewhere, in the discourse beginning “Then Moshe sang,” re-
garding the revealed world (alma de’isgalya) and the concealed world (alma de’iskasya): the re-
vealed world is where the levels are seen as separate, in revelation, and the concealed world is
where they are nullified in their existence within their source, etc.

The Alter Rebbe cites his discourse on “Then Moshe sang,” which speaks of the Zohar’s two worlds: the re-

vealed world, where levels appear as separate, and the concealed world, where they are nullified within their

source.
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And see there, in the discourse beginning “And Israel saw the hand,” that the root of the two kinds
of coming into being mentioned above is drawn from two [levels of the] Name Havayah. And see
what is written in the discourse beginning “My dove,” regarding what is said, “The soul that You

2

have placed within me is pure,” and afterwards one says, “You created it,” etc.; and in the dis-

course beginning “Listen, O heavens,” regarding “until Your people pass over, Havayah.”)

More references: the Torah Ohr discourse on “And Israel saw the hand” roots these two kinds of coming into
being in two levels of the Name Havayah; the discourse on “My dove” discusses the morning blessing, which
first says the soul is pure and only then “You created it”; and the discourse on Haazinu discusses “until Your

people pass over, Havayah.”

SECTION 2 - 13-8

The purpose: kingship and nullification
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2. Now, from this the matter of the descent and the chain of descent (hishtalshelus) of the worlds is
understood: it is an exceedingly great descent, from the level of actual nullification (bittul) and

inclusion

Section 2 draws a conclusion from the first: if the worlds exist only because G-d’s light is screened, then
their descent is enormous. They begin wholly nullified and included in the Infinite One.
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in the Infinite One (Ein Sof), blessed be He, until it descended wondrously, to be enclothed and to
chain down from cause to cause, to the end of all the lowest levels, in physical and bodily Asiyah
(action): the making of heaven and earth and all that He made, the material and the physical.

From there the light came down stage by stage, each level clothed in the one below it, down to physical ac-
tion: heaven and earth and everything material.
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But to understand why there was such a great descent before Him, may He be blessed: it is known
that this descent is for the sake of an ascent, namely, “the advantage of light out of darkness”
specifically, that into the place of physical darkness, which is a complete and separate yesh (some-
thing), there be drawn the light and radiance from above,

Why such a descent? The known principle is that a descent is for the sake of an ascent: light that shines out

of darkness has an advantage over light alone (Ecclesiastes 2:13). The aim is that divine light be drawn into
physical darkness, the most separate “something” of all.
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which is the level of nullification and inclusion in the Infinite One, blessed be He, so that there be a
nullification of the yesh to the level of ayin (nothing) drawn within it. And of this our Sages, of
blessed memory, said, “The Holy One, blessed be He, desired to have a dwelling place among the
lower realms.” The meaning of “among the lower realms”: although before Him, may He be
blessed, there is no above and below,

That light carries the quality of nullification in G-d, so that the “something” itself becomes nullified to the di-

vine “nothing” drawn into it. This is the Sages’ teaching that G-d desired a dwelling place among the lower
realms, though for G-d there is no high or low.
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rather, “the lower realms” is the name for the place of the yesh, and He desired to have a dwelling
and an indwelling there, that is, that there be there a drawing down of the ayin, so that the yesh be

nullified to the ayin; and this nullification is drawn from world

“Lower realms” therefore means the realm of yesh, where things feel themselves to be separate. G-d’s
dwelling there is the drawing of the ayin into it, so that the yesh is nullified to it.
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to world, level after level, until this nullification is drawn below as well, so that there be a nullifica-
tion of the yesh in physical Asiyah too. And the general and collective expression (klalus) of this
drawing down is on the day of Rosh HaShanah, on which is the song of the sixth day, “Havayah
reigns; He is clothed in majesty.”

This nullification passes from world to world until it reaches physical action. Its general drawing down for
the whole year takes place on Rosh HaShanah, the anniversary of the sixth day, whose psalm is Psalms 93,
“Havayah reigns; He is clothed in majesty.”

'P1NY 791 NI NIRA NTH2 wARNIw w129 N2 P71 R RIT N 101990 N2 AT 00 Ay

The explanation is that the level of His sovereignty (malchus), may He be blessed, is called only a
garment: He enclothed Himself in the attribute of majesty so that His Name be called “King,”

The psalm calls G-d’s kingship a garment: He “clothes Himself” in majesty in order to be called King.
Kingship (malchus) is not G-d’s essence but an outer expression He puts on.
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as it is stated in the Midrash, “With ten garments the Holy One, blessed be He, created His world,”
etc. For the creation of the worlds, so that there be a revelation of something from nothing, is

through the attribute of judgment and tzimtzum (contraction), as mentioned above;

The Midrash speaks of ten garments with which G-d created His world. Creating something from nothing
comes through judgment and tzimtzum, as explained earlier, and these are the garments.
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and this is the level of a garment, “like this kamtza, whose garment is of itself and within itself”;
and the final tzimtzum is the revelation of the level of His sovereignty, may He be blessed: “There is
no king without a people.”

The Midrash’s kamtza, a creature whose covering grows out of its own body, shows that G-d’s garments are

of Himself. The final, lowest tzimtzum reveals His kingship, for a king needs a people distinct from him:
“There is no king without a people.”
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Now, it is called His sovereignty when they accept His sovereignty willingly, as it is written, “You
shall surely set a king over yourself”; for without willingness it is called dominion: “and Your do-
minion is in every generation.”

Kingship in the full sense is rule the people accept willingly, as in Deuteronomy 17:15, “You shall surely set a

king over yourself,” where the people themselves appoint him. Rule imposed without consent is called
memshalah, dominion, the word of Psalms 145:13.
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Therefore the song of the sixth day is “Havayah reigns,” for on the day Adam, the first man, was
created, he took upon himself, willingly, the yoke of His sovereignty, may He be blessed; whereas in
the six days of creation there was only the level of dominion, and there was no revelation of His
sovereignty.

This is why Psalms 93, “Havayah reigns,” is the psalm of the sixth day: on that day Adam was created and

willingly accepted G-d’s kingship. Before him, creation knew only G-d’s dominion, not His revealed
kingship.
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Now, the acceptance of His sovereignty, may He be blessed, willingly is a matter of the nullification
of the yesh (something), like “and the host of heaven bow down to You”; for bowing is the level of
nullification (bittul).

To accept G-d’s kingship willingly is to nullify one’s own sense of self. Nehemiah 9:6, “the host of heaven
bow down to You,” illustrates it: bowing is nullification expressed in the body.
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Therefore Rosh HaShanah is made on the sixth day, the day Adam, the first man, was created, for
then was the beginning of the revelation of His sovereignty, may He be blessed, so that the yesh be

nullified to the ayin (nothing); whereas the first five days of creation were

That is why Rosh HaShanabh is on the sixth day: Adam’s acceptance began the revelation of G-d’s kingship, in
which the yesh is nullified to the ayin.
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only the order of the chain of descent (hishtalshelus) from nothing to something, “Let there be
light,” “Let there be a firmament,” “Let the earth sprout,” etc., which is through the attribute of
judgment and tzimtzum (contraction): “In the beginning Elokim created.”

The first five days were only the descent from nothing to something, through the creative words “Let there be

light,” “Let there be a firmament,” “Let the earth sprout” (Genesis 1:3, 6, 11). That descent comes through
judgment and tzimtzum, the Name Elokim of the first verse.
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But the drawing down of nullification, so that the yesh be nullified to the ayin, is called “He joined
the attribute of mercy with it,” and it is the union of Havayah [and] Elokim.

Drawing nullification back down into the yesh is what Rashi calls joining mercy to judgment. In terms of the
divine Names it is the union of Havayah, G-d as infinite, with Elokim, the power that conceals.
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And this, in general, is through Torah and mitzvos (and this is [the meaning of] “Havayah reigns;
He is clothed in majesty; Havayah is clothed in strength,” etc., and “strength” means nothing but
Torah, as it is written, “Havayah will give strength to His people”; and see the Midrash Rabbah,
Parshas Va’eira, chapter 8, and the Zohar, Part II, at the end of Parshas Yisro),

This union comes about, in general, through Torah and mitzvos. The parenthesis links it to Psalms 93:

“Havayah is clothed in strength,” and the Sages teach that “strength” means Torah, from Psalms 29:11; the
Midrash and the Zohar cited tie this to the giving of the Torah.
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“Who has sanctified us with His commandments”: for the mitzvos have their foundation in the su-
pernal mountains of holiness, and they were drawn down below to be enclothed in physical mat-

ters, charity, terumah and tithes, so that the yesh be nullified to the ayin, etc.;

The blessing over a mitzvah says G-d “sanctified us with His commandments.” The mitzvos are rooted in the
highest holiness and came down to be clothed in physical things, such as charity, terumah and tithes, so that
the physical yesh becomes nullified to G-d.
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for the main thing in the mitzvos is to do them in the manner of “Nullify your will,” “Turn away
from evil and do good”: to bend one’s physical heart and subdue it under the hand of holiness. And

likewise the mitzvos themselves are in physical matters,

Two things make this happen. The person does the mitzvah by setting aside his own will, as the Mishnah
says, “Nullify your will,” and as Psalms 34:15 says, “Turn away from evil and do good,” bending his heart to
holiness; and the mitzvos themselves are done with physical things.
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such as tzitzis of wool, etc., and supernal holiness is drawn into them, so that those physical mat-

ters too rise and are included in holiness through that mitzvah.

Tzitzis, for example, are made of wool. Holiness is drawn into such materials, so that they too rise and are

included in holiness through the mitzvah.
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Therefore, with every mitzvah one says, “For the sake of the unification of the Holy One, blessed be
He, and His Shechinah.” “The Holy One, blessed be He” is the name for that which is holy and set
apart from the bounds of the worlds, which “no thought can grasp,” and the nullification of
comprehension.

This explains the formula said before a mitzvah, “For the sake of the unification of the Holy One, blessed be

He, and His Shechinah.” “The Holy One, blessed be He” denotes G-d as holy, transcendent and set apart
from the worlds, beyond the grasp of any thought, before whom understanding itself is nullified.
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And “His Shechinah” is the Shechinah (indwelling) of His strength and His sovereignty, which is
enclothed in the worlds to give them life and to bring them into being from nothing to something.
This union is brought about through the mitzvah, which is in physical action, the level of yesh
(something), and into which supernal holiness is drawn, so that the yesh be nullified to the ayin
(nothing).

“His Shechinah” is His presence as it dwells within the worlds, clothed in them to give them life and to create

them from nothing. The mitzvah joins the two, for it is a physical deed, a yesh, into which transcendent holi-
ness is drawn so that the yesh is nullified.
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And thus they are included and united in a complete and true union; that is, through the person
who does them with the nullification of his will, above his nature and his habit, turning his heart

from

The two are fully united through the person who does the mitzvos by nullifying his own will, going above his
nature and his habits.
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one extreme to the other: whatever his heart is naturally inclined to do, he does not do, and what-
ever his heart is inclined not to do, he does. Through this he draws down the level of the supernal

nullification, the union of Havayah and Elokim.

He turns his heart completely around: he refrains from what his nature wants and does what it resists. By this
he draws down the higher nullification, the union of Havayah and Elokim, G-d’s transcendence joined with
His presence in the world.
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And this is [the meaning of] “Mitzvos require intention”: the mitzvos themselves are the level of a

body, and the intention is the level of a soul. The mitzvos themselves

This explains the Talmudic principle “Mitzvos require intention” (Berachos 13a). A mitzvah is like a person:
the deed is its body, and the intention is its soul.
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are the fulfillment of the King’s command, and they are the level of vessels and “limbs of the King”;
and the intention is what one wishes to draw down through this mitzvah, the supernal union and

the nullification of the yesh (something), so that there be the union of Havayah and Elokim;

The deed fulfills the King’s command, and the mitzvos are called “the King’s limbs,” the vessels through
which His will is expressed. The intention is the wish to draw down, through this mitzvah, the higher union

and the nullification of the yesh: the union of Havayah and Elokim.
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and this is the level of the soul that gives life to the limbs, for the main thing is the life-force and
the Infinite Light (Or Ein Sof), blessed be He, drawn down through the mitzvah, so that the yesh be
nullified to the ayin (nothing).

As the soul gives life to the limbs, the intention is the main thing: the life-force and the Infinite Light that the
mitzvah draws down so that the yesh is nullified.
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Only, that this drawing down come from potential into actuality, from concealment into revelation,
is through the actual performance of the mitzvos, for they are the very vessels in which the light

and life-force from the Infinite Light, blessed be He, are drawn down, as is known.

Yet the light becomes actual and revealed only through the physical deed itself, for the mitzvos are the ves-
sels in which the Infinite Light is drawn down. Both the body and the soul of the mitzvah are needed.
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And of this it is said, “And you shall love Havayah your G-d,” for first it is said, “Hear, O Israel,

Havayah is our G-d,” in a general way.

This is the order of the Shema. “Hear, O Israel, Havayah is our G-d” states the union in general terms, and
“You shall love Havayah your G-d” then turns to each individual, as the next paragraph explains.
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And afterwards, in particular: that Havayah be “your G-d” (Elokecha) for each and every individ-
ual, in the second person, “according to what he conceives in his heart,” in a revealed way; and
that the love and the will be such that the level of “He was, He is and He will be,” in the manner of
the nullification of the yesh (something), shall be at the level of “your G-d.”
After the general statement comes the particular: Havayah is to be “your G-d,” said in the second person to
each individual and revealed to him according to what his heart can grasp, as the Zohar puts it. The love

sought is that Havayah, “He was, is and will be,” the transcendent Name, become “your G-d,” Elokim, by the
nullification of the yesh within the person.
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And also, it shall be “with all your heart,” with both your inclinations, with the good inclination and
with the evil inclination; that is to say, because of the evil inclination, which is what hinders and
obstructs, the love shall be greater than this, as when there is something that hinders and obstructs

the flow of rushing water:

The Mishnah reads “with all your heart” as “with both your inclinations.” The evil inclination, which resists,

is meant to make the love greater, just as water that meets an obstacle surges with more force.
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then the water grows stronger in its flow and its rush, with greater force. And all this love and long-
ing is that Havayah be at the level of “your G-d” in revelation, and the nullification of the yesh to

the ayin (nothing), “with all your heart,” etc.

The resistance only makes the water rush harder. All this love and longing aims at one thing: that Havayah
be revealed as “your G-d” and the yesh be nullified to the ayin, with the whole heart.
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And this is the purpose of all the Torah and the mitzvos, in general, throughout all the days of a
person’s life: to draw [this] down through occupation with the Torah and the mitzvos that he per-
forms with the nullification of the will, above the level of his nature and his will in his animal soul,

etc.

This, in general, is the purpose of all Torah and mitzvos throughout a person’s life: to draw down this nullifi-
cation through Torah and mitzvos done by setting aside his own will, rising above the nature and desires of

his animal soul.

SECTION 3 - 19-13

Rosh HaShanah, weeping and the shofar
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3. However, a general drawing down is drawn on each Rosh HaShanah for the whole year, so that
the drawing down of nullification take place in particulars, in the occupation with Torah and
mitzvos of the whole year. That is why it is called Rosh HaShanah [the “head” of the year], for it is

Section 3 turns to the role of Rosh HaShanah. On it a general drawing down of nullification is made for the
whole year, which then becomes particular through each day’s Torah and mitzvos. Hence its name, Rosh
HaShanah, the “head” of the year.
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like the head and the brain, from which the outflows and drawings down of life go out to all the

limbs of the body; so on Rosh HaShanah life-force is drawn down for all the days of the year.

As the head and brain send life to every limb of the body, so Rosh HaShanah sends life-force to every day of

the year.
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Now, by way of analogy: when one stands above and one stands below and they wish to unite, the

higher one must descend several steps below his level, and the lower one must rise from his level.

To explain how this general drawing down is achieved, the Alter Rebbe gives an analogy: two people on dif-

ferent levels who wish to unite must both move, the higher one coming down and the lower one going up.
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So, too, in order to draw down a supernal drawing down from the level of nullification to the yesh
(something), so that the yesh be nullified to the ayin (nothing), the lower one too must rise, that is,
his animal soul and spirit, as it is written, “If he sets his heart toward Him,”

So too, for the divine nullification to come down into the yesh, the lower partner, a person’s animal soul,

must rise. Job 34:14, “If he sets his heart toward Him,” is read, as in the Zohar, as a person turning his heart
toward G-d.
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for “spirit brings spirit and draws down spirit”: that is, that his soul yearn with longing and thirst
for this union and nullification. And this [comes about] when a person is one of the “masters of
reckoning,” [reflecting on] how he has descended wondrously from the place of His glory, may He
be blessed,

The Zohar teaches that “spirit brings spirit”: longing from below draws down a matching spirit from above.

Such longing comes when a person is one of the “masters of reckoning,” who take stock of themselves, and
he reflects how far his soul has fallen from the place of G-d’s glory.
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for his soul (neshamah) and his nefesh were included in its Emanator, blessed be He, and it de-
scended wondrously through many and mighty contractions (tzimtzumim) until it became exceed-
ingly physical. And one who reflects will understand how many steps and levels there are between
physicality and spirituality,

His soul was once included in G-d, and it came down through many great contractions until it was clothed in
a physical body. Whoever thinks about it will see how many levels separate the physical from the spiritual.
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and also how many levels there are within spirituality, one higher than the other, up to the loftiest
heights, and [all of them] bear no comparison to the Infinite One (Ein Sof), blessed be He. If so,
how far he is from the light of His countenance, may He be blessed! And through this he will arouse
great compassion, and his soul will weep sorely.

Even within the spiritual there are countless levels one above another, and all of them are as nothing com-

pared with the Infinite One. Seeing how far he is from G-d’s light, a person is moved to great compassion for
his soul, and he weeps.
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Therefore it is stated in the writings of the Arizal, of blessed memory, that whoever does not weep
on Rosh HaShanah, his soul is not whole. Seemingly, what does weeping have to do with Rosh
HaShanah? But according to the above it will be understood: the weeping is specifically for his
soul, which descended from the place of its glory and became physical.

This explains the Arizal’s teaching that whoever does not weep on Rosh HaShanah, his soul is not whole.

Weeping seems out of place on a festival, but after the previous paragraph it is clear: the tears are not over
worldly troubles but over the soul’s own descent from its place of glory into physicality.
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And this is [the meaning of| “The lower waters weep: ‘We want to be before the King,’” as it is stated
in the Midrash: when the Holy One, blessed be He, separated between the waters and the waters,
the lower waters were called by the name “weeping waters,” for they weep over their descent to the
level of lower waters and cry out, “We want to be before the King.”

The Sages’ image of the lower waters expresses the same longing. When G-d divided the upper and lower

waters on the second day (Genesis 1:6), the lower waters wept at being kept below and cried, “We want to be
before the King”; the soul weeps over its descent in the same way.
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And this is the matter of the blowing of the shofar, TaShRaT (tekiah, shevarim, teruah, tekiah). The
tekiah, a simple sound, is the level of longing, with the desire of the heart (re’usa deliba); and she-
varim and teruah, the Gemara says, are a matter of “groaning” and “wailing,”

This is the inner meaning of the shofar blasts. The plain tekiah is the heart’s longing; shevarim and teruah,
according to the Talmud, imitate groaning and wailing.
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which is the matter of the weeping mentioned above. And they are called shevarim (breakings) and

teruah because through them one weakens and breaks the power of the kelipos and the sitra achra

(the other side); and teruah is from the term “You shall break them (teroem) with a rod of iron.”
Groaning and wailing are the weeping just described. Shevarim means “breakings,” and teruah recalls “You

shall break them (teroem) with a rod of iron” (Psalms 2:9), for these sounds weaken and break the forces of
kelipah that conceal G-dliness.
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And teruah is also from the term re’usa deliba (the desire of the heart), as it is written, “and the
teruah of the King is in him.” For because of this weeping and compassion below, one arouses
above the supernal will, through the arousal of the supernal great mercies from the source of mer-
cy, which are the Thirteen supernal Attributes of Mercy, of which it is said, “And Havayah passed
before him,” etc.

Teruah also means affection and will, as in “the teruah of the King is in him” (Numbers 23:21). The compas-

sion and weeping below arouse G-d’s will above, the abundant mercy that flows from the Thirteen Attributes
of Mercy, which open with “And Havayah passed before him” (Exodus 34:6).
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That is: “passed” is like a person who passes from place to place; so “Havayah passed” from a very
lofty level, to be revealed upon “panav” (His face). “Face” (panim) is the level of garments that

cover, hide and contract the Infinite One (Ein Sof), blessed be He, in His very essence and glory,

The Alter Rebbe reads “passed” as moving from place to place: Havayah “passes” from a very high level and
is revealed “upon His face.” “Face” (panim) here means the outer garments that cover and contract G-d’s

essence.
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for the panim are the ten Names that may not be erased; since they are the level of names, the level
of letters, they are therefore garments that cover and hide the Infinite One, blessed be He, in His

very essence and glory.

These “faces” are the divine Names that may not be erased. Being names, made of letters, they are garments
that both express and conceal the Infinite One.
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But through the arousal of the Thirteen supernal Attributes of Mercy, of which it is said, “And
Havayah passed before him (al panav),” and it is written, “May Havayah make His face (panav)
shine,” the face shines, so that they do not conceal and hide His glory; as it will be in the Time to
Come: “And there shall be revealed

When the Thirteen Attributes of Mercy are aroused, the face itself shines, as the priestly blessing says, “May

Havayah make His face shine” (Numbers 6:25), so that the Names no longer hide G-d’s glory. This resembles
the Time to Come, when G-d’s glory will be openly revealed.

19w 12001 ,wnn NTAwAR T TONYY ROR TApna1m ann X% X7 N2 v1pm n Y Tas
8099w 22aph Annb RN

the glory of Havayah,” and the Holy One, blessed be He, takes the sun out of its sheath, except that
in the Time to Come this will be in actual physicality, and [that is] the receiving of reward, which is
“tomorrow, to receive their reward”;

In the future the revelation, G-d taking the sun out of its sheath, will be physical; that is the reward that the
Talmud places “tomorrow,” after this life, not today.
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but “today, to do them,” in spirituality. And the order of service fixed in a person’s soul, so that this
revelation be in spirituality in his soul, in wholehearted service, is through the arousal of compas-

sion, with weeping, “groaning” and “wailing,” etc.

Now, “today, to do them,” the revelation can come only in spirituality, within the soul. The set path to it is
wholehearted service that arouses compassion, through weeping, groaning and wailing.
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And of this it is said, “Blow the shofar at the New Moon”: for this arousal of compassion requires
specifically the sound of a shofar, and not the sound of a person himself,

This is why the verse says “Blow the shofar”: arousing this compassion needs the sound of a shofar, not a hu-

man voice alone.
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for at the creation of man it is said, “Behind and before You have formed me”; “behind,” after the
work of creation, etc.; and he does not arouse so greatly the supernal levels of the Thirteen

Attributes of Mercy

Man was created last of all creatures, as Psalms 139:5 says, “Behind and before You have formed me.” His

own voice cannot reach the highest levels of the Thirteen Attributes of Mercy as strongly.
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as does the sound of the shofar of an animal, whose root is far above the levels of man, except that

it fell far below the level of man, as is known.

The shofar comes from an animal, and animals are rooted higher than man, though they fell lower than him;
so the shofar’s sound reaches higher than the human voice. The Alter Rebbe calls this known and does not
expand on it here.

likuteitorah.com/likkutei-torah/rosh-hashanah/2/ 27



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 2 M2 92 wIN2YPN

T3 OPR MIRPYNM MOONT NWD XITW 7052 tnanw v °Maan 0% 1052 qwnl mm
TIWDR 1337 D 1330 01D NS RNl CAWAT UMY NPRYI WY N3 v Tun nwabnna
AMMNa 7% IR

And from this is drawn “at the covering, for our festival day.” That is: from the level of “covering”
(keseh), which is a term for the covering and concealment of the Infinite One, blessed be He,
through being enclothed far below, in physical Asiyah (action) and the physical world, it is drawn to
become “for our festival day” (chageinu); chageinu is from the term “show it to him with the me-
chog (pointer),”

The verse continues bakeseh leyom chageinu, “at the covering, for our festival day.” Keseh, “covering,” is

the concealment of the Infinite One in the physical world; through the shofar it becomes chageinu, “our fes-
tival,” which the Alter Rebbe links to pointing something out with a mechog.
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which is a matter of revelation, to the point that one points to it with a finger, as our Sages, of
blessed memory, said: “In the future the Holy One, blessed be He, will make a dance (machol) for

the righteous, and they will point to Him with the finger and say,

Chageinu thus means a revelation so clear that one can point at it with a finger. The Talmud says that in the
future G-d will make a circle dance (machol) for the righteous, and each will point to Him with his finger.
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‘Behold, this is our G-d; we hoped for Him,’” etc.: that there be a revelation of His G-dliness, may
He be blessed, in the world, and the world will not conceal, etc.

They will say, “Behold, this is our G-d; we hoped for Him” (Isaiah 25:9). G-dliness will be revealed in the
world, and the world will no longer conceal it; the shofar of Rosh HaShanah draws down something of this.

likuteitorah.com/likkutei-torah/rosh-hashanah/2/ 28



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 2 M2 92 wIN2YPN
SECTION 4 - 114-16

A statute for Israel, a judgment for Yaakov
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4. “For it is a statute (chok) for Israel.” Chok is from the expression “She gives food (teref) to her
household and a portion (chok) to her maidens,” and likewise “Feed me (hatrifeini) my allotted
bread (lechem chuki)”: it is a term for sustenance, that is to say, an influx and drawing down to
Israel. That is: in order that there be the level of “Yisrael: li rosh (to Me, a head),”
Section 4 explains the next verse, Psalms 81:5: “For it is a statute (chok) for Israel, a judgment for the G-d of
Yaakov.” Chok means an allotted portion of food, as in Proverbs 31:15 and 30:8, so the verse speaks of a flow

of sustenance to Israel, given so that Israel may be li rosh, “a head for Me,” a reading of the letters of the
name Yisrael.
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just as the foot is nullified to the head, and whatever the head wants the foot does, without any hin-
drance or obstruction whatsoever, for it has no other will apart from it. So Israel are called “chil-
dren of the Omnipresent,” “a son is his father’s leg,” the level of nullification (bittul).

Being “a head for Me” means complete nullification, like that of the foot to the head: the foot does whatever

the head wants without hesitation, for it has no will of its own. So Israel are called “children of the

Omnipresent” (Avos 3:14), and “a son is his father’s leg,” wholly given over to his father.
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And the meaning of “a judgment for the G-d of Yaakov” is this: Israel is called the level of a son,
“My son, My firstborn,” and Yaakov is called the level of a servant. The explanation is that the level
of a son, “a son is his father’s leg,”

“A judgment for the G-d of Yaakov” is explained through the two names of the people. Israel is a son, as G-d

calls Israel “My son, My firstborn” (Exodus 4:22), while Yaakov is a servant, as in Isaiah 44:1, “Yaakov My
servant.”
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is in a state of actual nullification, like the foot in relation to the head; and servants are those who
have another will, like a servant, who is foreign and separate, except that he nevertheless fulfills his

master’s command,

A son is one with his father, nullified to him like a foot to the head. A servant has a will of his own and re-

mains separate, yet he still obeys his master.
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but he is in a state of battle: there is something that hinders and obstructs him, only he overcomes
and subdues himself, in the manner of iskafya (subjugation); whereas Israel are in the manner of
actual is’hapcha (transformation). And see what is written about this in the discourse beginning
“He has not beheld iniquity in Yaakov.”

The servant’s obedience is a constant struggle: he must overcome his inner resistance, which is called

iskafya, subjugation. The son, Israel, has reached is’hapcha, transformation, where nothing inside resists at
all; the Alter Rebbe refers to his discourse on “He has not beheld iniquity in Yaakov” (Numbers 23:21).
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Now, a person is judged on Rosh HaShanah concerning the drawing down of G-dliness within him,
whether he is worthy that there be a revelation of G-dliness in his soul; and this is according to his

deeds in the past year.

On Rosh HaShanah a person is judged on how much G-dliness is to be drawn into him, whether he deserves
that G-dliness be revealed in his soul. The verdict depends on his deeds of the past year.
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And this is “a judgment for the G-d of Yaakov”: in the level of Yaakov, in which there is battle, one
must overcome what hinders, and sometimes he is the victor and sometimes he is the vanquished,
for “one nation shall be stronger than the other nation.”

This is why “judgment” is tied to “the G-d of Yaakov.” At the level of Yaakov, the servant, life is a struggle with

what holds one back, and one sometimes wins and sometimes loses, as was said of the twins in Rivkah’s
womb, “one nation shall be stronger than the other” (Genesis 25:23).

likuteitorah.com/likkutei-torah/rosh-hashanah/2/ 30

16



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 2 M2 92 wIN2YPN

QW IART RYID RI2 72 12 RITW WX 09 ORAWS N33 7RWH 120 NIAORD vawn w0 2 199
T PN NI

Therefore in this there is a judgment for the G-dliness within him; whereas in the level of “Yisrael:
li rosh,” which is the level of a son, “a son is his father’s leg,” there it is a statute (chok) and

sustenance.

So at the level of Yaakov there is judgment of the G-dliness within a person. At the level of Israel, the son,

there is no judgment, only chok, a fixed portion of sustenance.

NIwpPaY 0°27 019 11137’7 [1193 ©971] 1 [n21wn s»e nawy] N7OWY 13PN '[D’?W ,2RAM TR LAYN R
7189 219%3 N 1R ho

But judgment is mercy. Therefore the Ten Days of Teshuvah and Yom Kippur were instituted, to

arouse great mercy, and the requests of “Forgive us,” so that there be a revelation of the will

Yet “judgment is mercy”: the judgment of Rosh HaShanah is bound up with mercy. That is why the Ten Days
of Teshuvah and Yom Kippur were instituted, to arouse great mercy and to ask “Forgive us,” so that G-d’s will
be revealed in the soul.
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of the Most High in his soul, like a person who asks his fellow to pardon and forgive him for what
he sinned against him: the essence of this request is to raise his heart and his will toward him, for

at the time of the sin his face was turned away from him,

The Alter Rebbe compares this to one person asking another for forgiveness. What he really asks is that the

other’s heart and will turn back toward him, since when he sinned the other turned his face away.
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and his heart and his will were not with him, and forgiveness is the return of the will. So too, we ask

“Forgive us”: the request is not about fear of punishment,

Forgiveness is the return of that will. So too, when we ask G-d “Forgive us,” the point is not to escape
punishment.
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but about the revelation of the will, that there be no concealment and hiding of the face, and that
the physicality of the world not conceal, etc.

We ask that G-d’s will be revealed again, that His face no longer be hidden, and that the physical world no
longer conceal Him.
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And this arousal of compassion is also in the manner of “And Havayah passed before him and pro-
claimed: Havayah, Havayah,” which is written twice, with a pause in the cantillation between them,
because the first Havayah is the level of the supernal nullification, in the level of the higher
Havayabh in its source, and the second Havayah

This arousal of compassion is again the Thirteen Attributes of Mercy, which begin “Havayah, Havayah,” with

a pause between the two Names. The first Havayah is the higher nullification as it is in its source.
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is the drawing down of nullification into the place of the yesh (something), so that the yesh be nulli-
fied to the ayin (nothing). And this is “for the G-d (Elokei) of Yaakov”: Elokei is a term for drawing
down, as in “the G-d of Avraham, the G-d of Yitzchak, and the G-d of Yaakov,” and regarding
Yaakov it is written with an added vav, ve’Elokei (“and the G-d of”),

The second Havayah draws that nullification down into the place of the yesh, so that the yesh is nullified to

the ayin. This is also “the G-d (Elokei) of Yaakov,” for Elokei means drawing down, and in Exodus 3:6 only
Yaakov’s name is preceded by an added vav, ve’Elokei.
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for the vav is a drawing down; and it is drawn down so far that on Yom Kippur, “before Havayah
you shall be purified,” above the level of Havayah; for since it is written, “you shall be purified,” it
follows that he was not pure at first. And so one must arouse

The vav stands for drawing down. On Yom Kippur this drawing down reaches “before Havayah,” above the

level of Havayah itself, as Leviticus 16:30 says, “before Havayah you shall be purified”; the word “purified”
implies that one was not pure before.
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above the level mentioned above. Although it is written, “The mikveh of Israel is Havayah,” that is,
that the level of Havayah is also a mikveh to purify, as mentioned above, nevertheless everything
depends on the thing that needs purification: there is a light thing

The Alter Rebbe raises an objection: Jeremiah 17:13 calls Havayah “the mikveh of Israel,” so the level of

Havayah itself purifies. He answers that everything depends on what needs purifying, and some faults are
light.
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which is purified by the level mentioned above, and there is a thing that is not purified by this lev-
el, but one must arouse far above the level of Havayah, which is “before Havayah,” and from there
“you shall be purified.” And this suffices for one who understands.

Light faults are purified at the level of Havayah, but others are not; for them one must arouse a level far
above Havayah, “before Havayah,” and from there comes the purification of Yom Kippur.

IN ONE’'S AVODAH

Reflect on how far your soul has descended from its source, until the reckoning moves you to compassion
and tears for the soul itself; this weeping, voiced in the shofar, draws down nullification for the whole year.
Through the year, do the mitzvos with intention and against your natural inclination, turning the heart from
one extreme to the other, and ask forgiveness not out of fear of punishment but so that G-d’s will may turn

back toward you.

QUESTIONS FOR DISCUSSION

1. Why does the Alter Rebbe say the higher levels are the true yesh, and why, then, is our world called cre-
ation “something from nothing”?

2. In the analogy of the sun and its shield, how does the screen make the rays exist as light at all? What does
this teach about the role of concealment in creation?

3. What is the difference between kingship and dominion, and how does it explain why Rosh HaShanah falls
on the day Adam was created?

4. Why is the weeping of Rosh HaShanah for the soul’s descent, and why must it be voiced through the shofar
rather than a person’s own voice?

5. How do the son and the servant differ in their service, and why is only the level of Yaakov subject to
judgment?
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“Blow the shofar at the New Moon, at the covered [moon],
for our festival day.” The whole maamar is built on this
verse; its second half, “at the covered [moon], for our fes-
tival day,” is explained near the end.
Psalms 81:47:X"2 0°2°1n
11130 03" 1023 DIV WIN2 Wpn
Blow the horn at the new moon, at the full moon for our
feast-day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,89 0°910

Twyn nbrnoenm

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1”77 7 NYan

021y X721 YPRa 1702
Kehot’s note points to Rosh Hashanah 16a for these words.

Rosh Hashanah 16ax v 11w wxa
KEHOT'S NOTE

CXLTO 77 779 ART .07 R7D L0707 7PN

21y X121 219Na 1753

Rabbi Eliezer taught that the world was created on the
twenty-fifth of Elul, so that the first of Tishrei is the day of
Adam’s creation; the Midrash links this to the prayer “This
day is the beginning of Your works.”

Vayikra Rabbah 29:1°X:1”3 7127 X7p"

“In the beginning Elokim created the heavens and the
earth.” The Alter Rebbe draws on both the Name Elokim
(contraction and judgment) and the verb bara (creation
from nothing).
Genesis 1: XX n°wxr12
HahtiFahyRagal B D’Pb?f, X792 N°wRI2
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PPN K72 NwRNa

The Midrash reads “A king establishes the land through
justice” as the Holy One, blessed be He, who created the
world with judgment, as it says, “In the beginning Elokim
created.” The Kehot note points here for Elokim as the at-
tribute of contraction.

Bereshit Rabbah 14:1°X:7”° 7129 n*wx12
957 31 PR oYY vAwR2 790 (VD YDwn) 2205 .0%P9K 1 %M
O2197 DR RI2W PR TORY° LAwNa L17apa 09390 vabn -

likuteitorah.com/likkutei-torah/rosh-hashanah/2/

1 - 71097 NImAn woRY (ow) .D’P'?N N2 NPWRA2 ARRIY L1772
,TN 1P NRAPN o9y bw b amx mnw ,IWRAT DR
12 5097 °27 MR A 0O°MIDMIY NOWRI (AW 927H) nNRIY
7050 NTaAm ,0%m3a 1no%y Npwpwn KA DRI AWK :NI%p
°T %7 D NI N PR N 9y XY Pnna 92 ,0°°n1an

210 DOPOR
“The L-rd G-d formed the man of dirt from the ground and
He breathed into his nostrils the breath of life, and man be-
came a living soul” (Genesis 2:7). “The L-rd G-d formed” - it
is written: “A king will uphold the land with justice [but a
man of terumot destroys it]” (Proverbs 29:4). “A king” - this
is the King of kings, the Holy One blessed be He. “Will up-
hold the land with justice” - as He created the world with [the
attribute of] justice, as it is stated: ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.77°97 972 IR7

P13 K129 rna ey nennnw

A king had delicate cups: hot water would crack them and
cold would make them shrink, so he mixed the two. So G-d
said: if I create the world with mercy, sins will abound; with
judgment, how can it stand? Rather, I will create it with
both.

Bereshit Rabbah 12:15171:2”> 17127 n°wX12

Zohar I, 180b2 ,2p x”mt
KEHOT’'S NOTE
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Rashi asks why the verse says Elokim and not Havayah: at
first it arose in G-d’s thought to create the world with the
attribute of judgment; He saw that the world would not en-
dure, so He gave precedence to mercy and joined it with
judgment.

Rashi on Genesis 1: X’ n"wx12 %y >"wn

1PNR W7 K121 K1Y 127 DY 9911 N2 nwbw

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X992 D°wWRI2 27y 17am9

1PRR WO X722

The Kehot note lists this maamar of the Rebbe Rashab
among the places that take up creation something from
nothing, the subject this paragraph introduces.

KEHOT'S NOTE
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Ramban writes that the Holy Tongue has no word for
bringing something forth from nothing except bara. The
Alter Rebbe uses this to define the creation of the world as
yesh me’ayin.
Ramban on Genesis 1:3-47-3R n°wx12 5y 1"am7
I A NI IR T PRY2 M KoY P Ty ..
'?}_7 nﬁﬁn‘; NI .OR0 TRT ay - 'IWW_:EI ;02 - HJTpﬂ?_ﬁ AR
5y 170 - 1210 N2 7272 VYD YEN R ,0YY 2 WY 2wnn 127
1971 .(1 1 nma) "I9nY 072 M ARRY” D ,Trivn 1o avyn
237 KINT RNT T WY K - DMWET N KW °2 21027 MK
L0717 RT3 MNRD 71971 MR KD IR 11 LK IRIR T
... 72 NNIT 11502 IR Ty XY v0%
AND G-D SAID, ‘LET THERE BE LIGHT.” The word “saying”
here indicates Will, as in the verse, What dost thy soul say,
that I should do it for thee? which means, “What do you want
and desire?” Similarly, And let her be thy master’s son’s
wife, as the FEternal hath spoken means, “...as He hath
willed, for such is the Will before Him.” Or, it may be [that
the word “saying” here means] “thinking,” as in the verses,
Thou sayest in thy heart; And the chiefs of Judah shall say ...

Vocalized Edition (CC-BY) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)
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In its introduction the Zohar defines the root of the fear of
G-d: to fear Him because He is great and rules over every-
thing, “and all before Him is considered as nothing.” The
Alter Rebbe uses it to show that, from G-d’s side, the creat-
ed world is nothing.

Zohar I, 11ba x> x”mt
KEHOT'S NOTE
.2, Rem

W "2 Poman®

“To bequeath substance (yesh) to those who love Me, and I
will fill their treasuries.” The verse calls the reward of the
righteous yesh, showing that the higher levels are the true
“something.”

Proverbs 8:21x”3:’11 *own
:RPRR D°NIERY W2 220K 2oy
That I may cause those that love me to inherit substance,

And that I may fill their treasuries.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

SR 0°217p DNR W P 110DV ¥UA2 MRwIT MAT 270 .RD L0 7hen
77 NP2 PIPR YBW IR VYRR TIW 1 POw C1pn AN PR
JT°N°Y 70PN BP0 — PYIT°D DIZNEI PINPT Ma2 X230 AINN° AN
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“For a sun and a shield is Havayah Elokim; Havayah gives
grace and glory.” The Alter Rebbe reads Havayah as the
sun and Elokim as the shield that screens it.
Psalms 84:122™:770 0°2°11n
:0°BN2 D272 210y X7 1 180 TN 10 DP9X T 1 Uy >
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

79K @0y IR P ARy .20 T 09nn
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Reish Lakish taught that there is no Gehinnom in the Time
to Come; rather, the Holy One, blessed be He, takes the
sun out of its sheath, the righteous are healed by it and the
wicked are judged by it.
Avodah Zarah 3b:1817°:2°1 171 M2y
TIYRY 27 MWRT W7RY 12 11y °2779 — X237 0PIY7 KK N
mRn RUXIN RIT TI02 WiTRT RDPX K27 TNY? D373 1R wPRY 12
DYYT 72 PRI DT A2 PHT DY TR L AR
[IER

William Davidson, Vocalized Aramaic (CC-BY-NC)

Nedarim 8b:6"1:2°11 0°772

XPX X2 DY DI TR RNT LUPRR 12 TIRY 0277 XY

0°YWIY A2 1PRDINM DOP7T2 AR AN 1R R°%IN X7 112 UiTRa

N?N Ty N1?1 S0 Y Ry R’ DD? anamn” R A2 17370
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William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar III, 17ax , »»m
KEHOT'S NOTE
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The Zohar identifies the sun with the Name Havayah and
its sheath with the Name Ado-nai, and cites the teaching
that in the Time to Come the Holy One, blessed be He,
takes the sun out of its sheath.

Zohar, Vayikra 40:278-41:28571797:X"1n-1"1y:1 R1p” 7111 7190

17120 RAN

“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The Alter Rebbe explains this seeing as
an intellectual grasp of G-dliness.
Isaiah 40:5° 7" 171°yw°
7127 °7 79 2 1707 72720 IR 7 7923 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
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The verse speaks of a sin done in error “away from the

eyes of the congregation”; the Sages are the congrega-
tion’s eyes, which is why seeing stands for understanding.
Numbers 15:24773:1"1 72772
TN W22 T2 TIYTD WY MwD Anty) MIE Py ox m
NP TR DY LEYRD 12031 IR N2 ON°) 0077 Y
then it shall be, if it be done in error by the congregation, it
being hid from their eyes, that all the congregation shall of-
fer one young bullock for a burnt-offering, for a sweet
savour unto the L-RD—with the meal-offering thereof, and
the drink-offering thereof, according to the ordinance—and
one he-goat for a sin-offering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Shir HaShirim Rabbah 7*t 727 0°9°wi 7w
KEHOT'S NOTE
1037 AR .[3] .(2,3) R”ON N .[2,7] 72 "WAw .72 ,90 7272 ARY
,A1 (N”7P NREIT) WP 77N IR L7077 YR NWIE — IR YInRPa
.OW 07381 MAYITY MBI R
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“For eye to eye they shall see, when Havayah returns to
Zion.” Cited for the open perception of G-dliness in the
Time to Come.
Isaiah 52:8°1:271 7°yw
% T W2 IR Y2 Y 03 NI TN 23 R 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For as the new heavens and the new earth which I make
shall stand before Me.” The future heavens and earth will
no longer conceal G-d’s light.
Isaiah 66:22275:1°0 \1°yw°
°197 DTHY 1YY "IR WK TYINT YIRT) DOWINT DMWY TR °
DMWY DY TP 12 °NOR]
For as the new heavens and the new earth, which I will
make, shall remain before Me, saith the L-RD, so shall your
seed and your name remain.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,70 Pyw°
Kehot’s note points to Genesis 18:17-19 for these words.
Genesis 18:17-19v-1>:11> N>wKR12
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And the L-RD said: ‘Shall I hide from Abraham that which I
am doing; seeing that Abraham shall surely become a great
and mighty nation, and all the nations of the earth shall be
blessed in him? For I have known him, to the end that he
may command his children and his household after him,
that they may keep the way of the L-RD, to do righteousness
and justice; to the end that the L-RD may bring upon
Abraham that which He hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes it: in truth the revelation of the kav is a
revealing of what was hidden, only it is like something
from nothing, for in its source it is ayin, and in its revela-
tion through the tzimtzum it is yesh.
KEHOT'S NOTE
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it be found?”

Chassidus reads it as “Chochmah is found from nothing,”

“But wisdom, where (me’ayin) shall

so even Chochmah comes into being from ayin.
Job 28:1227:17 21K
M2 OIPY 71X K$BA TR 7300
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“My dove, in the clefts of the rock.” The Likkutei Torah ex-
planation on this verse, cited here, opens with “For My
thoughts are not your thoughts.”
Song of Songs 2:147°:’2 0w W
MY CIPRYD TRIRTNN PRI TN 002 Y2en "3n2 v
IR TR 27y TPIPD TP
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At this point the Va’eschanan discourse begins to explain
“In His goodness He renews each day the work of
creation”: there is a level called the order of hishtalshelus,
from cause to effect, as a person’s intellect gives rise to
emotions and thought, and a level above that order.
KEHOT'S NOTE
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“Let them praise the Name of Havayah, for His Name
alone is exalted; His splendor is upon earth and heaven.”
Heaven and earth are only His splendor, a radiance.
Psalms 148:1337:1”np 0°2°1n
DY PIRTPY 1737 1727 It 231700 °n owtnR A0
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“For My thoughts are not your thoughts, nor your ways My
ways.” Unlike a person’s thought, G-d’s thought itself
brings things into being.
Isaiah 55:8'm:17117°yw°
11 ORI 77 027277 K21 0 MY MY X7 %D
For My thoughts are not your thoughts, Neither are your
ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Pardes, cited here by gate and chapter, writes that

G-d’s thoughts are not ours: a person’s thought accom-
plishes nothing until it is carried out, but when it arose in
G-d’s will to bring into being and to emanate, Atzilus was
at once emanated, united with Him. The Alter Rebbe cites
it for how the worlds were included in G-d’s thought.
Pardes Rimmonim 11:3°2:8”> 0211727 0772
119372 719¥ WK 7D .172P0 7PRn Y 1Rt TmPIye 10 PRI ...
193 LR DERI IR MIT WITPMY M0 MPARR RRAY M
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932 53,712 1Iym .MBYIRNM Muwanni ooy N2 Ty ROX
71721 A3M N33 P31 MPRRT %) MYUIRT 170 YW 1IR3
O et kn ik fajal

Pardes Rimonim (Public Domain)
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The explanation on “My dove in the clefts of the rock”
opens with “For My thoughts are not your thoughts,” the
verse used here to explain how the worlds were included in
G-d’s thought.
KEHOT'S NOTE
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“The wise man has his eyes in his head, and the fool walks
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in darkness.” Folly is darkness, so wisdom is light.
Ecclesiastes 2:1477°:'2 norp
TR TR 2303 YT 7240 TYN3 P03 KT PPy 03
0PN 11
The wise man, his eyes are in his head; But the fool walketh
in darkness. And I also perceived that one event happeneth

to them all.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Then Moshe and the children of Israel sang this song.”
The opening words of the discourse cited for the revealed
and concealed worlds.
Exodus 15:1°X:7"0 mnw
1R Havayah? nxi 177w NN ’?)51?{7? 210 WRTIY? IR
:0°2 117 9297 00 1IR3 TX37>d Havayah?? 1wy Ry
Then sang Moses and the children of Israel this song unto
the L-RD, and spoke, saying: I will sing unto the L-RD, for
He is highly exalted; The horse and his rider hath He thrown
into the sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Exodus 14:31-15:1 for these words.
Exodus 14:31-15:1X:10-8"2:7" mnw
MTNR QYT IR 071802 T ARy WK 7770 TITNN PRI K
DRI TPEITNR PRI 2121 TYNTYT IR T2y YD) N nRn
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:0°2 127 9297
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses. Then sang
Moses and the children of Israel this song unto the L-RD,
and spoke, saying: I will sing unto the L-RD, for He is highly
exalted; The horse and his rider hath He thrown into the
sea.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Israel saw the great hand that Havayah had wielded
against Egypt.” The opening words of the Torah Ohr dis-
course cited for the two levels of the Name Havayah.
Exodus 14:31x"7:7" mnw
MDY YT T OISR N APY WK 77T TN PRI X
9729 MW N2 10RN
And Israel saw the great work which the L-RD did upon the
Egyptians, and the people feared the L-RD; and they be-
lieved in the L-RD, and in His servant Moses.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Talmud gives the blessing said on waking: “My G-d,
the soul You placed within me is pure; You formed it with-
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in me, You breathed it into me.” The Alter Rebbe refers to

his discussion of it in the discourse on “My dove.”
Berakhot 60b:4"7:2°0 N1572
NN 73 TN TN LTI °2 D03Y M3 PR IR 19 73
AP *ann MPY? TNY NAKY ,°2p2 ARYH 1A 22 AAND
22K M 37 MK AT 22p3 ARYIIY TRt 9D K32 TNYY 02
ST AR M2 0w P PR ,0onPivT B3 1937 ,)niaR PRy

20K 07307 NIty e

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Listen, O heavens, and I will speak.” The opening words
of the Likkutei Torah discourse cited here.

Deuteronomy 32:1°%:2”% 0127
PD™IRR TIRT YRWN) M12TRI DR KT
Give ear, ye heavens, and I will speak; And let the earth hear

the words of my mouth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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From the Song at the Sea: “until Your people pass over,

Havayah, until the people You have acquired pass over.” It
is discussed in the discourse on Haazinu.
Exodus 15:161v:1"t mnw
Ry T2PTTY 1IRD WMT I ST 0D nwcR odPy YEn
:0°1p N0y 12y°-7Y Havayah
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast

gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note quotes it on this gloss: that the light of the kav is
something from nothing may hold for the outer dimen-
sion of the light.
KEHOT’'S NOTE
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At Massah and Merivah the people asked, “Is Havayah in

our midst, or not?” The Alter Rebbe reads its words yesh
and ayin as two modes of G-d’s presence in a person.

Exodus 17:771:1 mnw
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And the name of the place was called Massah, and Meribah,

because of the striving of the children of Israel, and because

they tried the L-RD, saying: ‘Is the L-RD among us, or not?’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There creation something from nothing is explained as
the revealing of what was hidden.
KEHOT’'S NOTE
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The note points to this discourse on the Chanukah lamp
for the idea that the worlds and creatures were included in
the Supernal Thought.

KEHOT'S NOTE
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“For one higher than the high watches, and there are high-
er ones above them.” Cited for the chain of higher forces
above each mazal.

Ecclesiastes 5:7°1:1 n2ip
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If thou seest the oppression of the poor, and the violent per-

verting of justice and righteousness in the state, marvel not

at the matter; for one higher than the high watcheth, and

there are higher than they.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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When the Holy One, blessed be He, created the world, He
desired to have a dwelling place among the lower realms
just as He has among the higher ones. The Alter Rebbe
reads the lower realms as the place of the yesh.
Midrash Tanchuma, Nasso 16:1'X:1” R@1 X170 w177
,TAMI 92 SRINY 27 MWK (R L7 W) 79 ONInR 317 K2 ...
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A7 K1 INIK MY OTRD DY K72 .0°19%Y2 WUY ind oinnna
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72 ,XI7 T2 WITRA AP MK MR DY 12y .(P-10 ,2 MPwRA3)
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(Numb. 7:1), “So it came to pass on the day that Moses had
finished.” Rav says, “Every place where it is stated, ‘So it
came to pass (wayehi),’ [is referring to] something new”; but
R. Simeon says, “Every place where it says, ‘So it came to
pass (wayehi)’ [is referring to] something which existed, has
ceased [to exist] for a long time, and has returned to be as it
was. 5:7. This text is related (to Cant. 5:1), “When I come to
my garden, my sister bride.” R. Samuel bar ...
Midrash Tanchuma -- Torat Emet (Public Domain) « Townsend 1989 transla-
tion of Midrash Tanhuma, S. Buber Recension, edited and supplemented by
R. Francis Nataf (CC-BY)
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“Havayah reigns; He is clothed in majesty; Havayah is

clothed, He has girded Himself with strength.” The psalm

of the sixth day, which calls G-d’s kingship a garment.
Psalms 93:1°:3"% 0°2°11n
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The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Midrash uses the image of the kamtza, a creature
whose covering is of its own body. The Alter Rebbe applies
it to G-d’s garments, which are of Himself.
Bereshit Rabbah 21:5°7:X875 1127 n°wx12
TARIY ,PROTAD AR 1337 TR CROIPPOR DRI yRw ...
To3om TPwIaT REMP 177D ,0°720 w12D TR WK I (0 PRYIT)
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ARy 17130 19 KD AR L1192 10 KD T AR .0pnn N ovphn
Lm0y oYL K2 AR AMDRD IR RIPI0 037 owa 79572 1
27 DWA°IM2 °377 °PNYT RO .M DYD DIYYR MR 177 RD M1 AR
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Rabbi Papus expounded: “Behold, the man has become as
one of us” - like one of the ministering angels. Rabbi Akiva
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said to him: Enough, Papus. He said to him: How then do
you explain: “Behold, the man has become as one of us”? He
said to him: That the Holy One blessed be He gave him two
paths, the path of life and the path of death, and he selected
for himself another path. is interpreted as “from him.” He
chose “one” path, by himself. Rabbi Yehuda bar Simon ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
“Wisdom has an advantage over folly, as light has an ad-
vantage over darkness.” Chassidus reads it as the advan-
tage of light that comes out of darkness, the purpose of the
descent.

Ecclesiastes 2:1337:°2 n?rp
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Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You shall surely set a king over yourself, whom Havayah
your G-d shall choose.” The people’s own appointment of
the king shows that kingship rests on willing acceptance.

Deuteronomy 17:157v:1”> 0°727
T2y YD IS 3P0 93 TR M M MWK T78 Ty 2w Diw

NI PIRTKD WK 121 ¥R 772y nn? 200 KD n
thou shalt in any wise set him king over thee, whom the
L-RD thy G-d shall choose; one from among thy brethren
shalt thou set king over thee; thou mayest not put a foreign-
er over thee, who is not thy brother.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your kingdom is a kingdom of all worlds, and Your do-
minion is in every generation.” The verse names both
kingship and dominion.
Psalms 145:135™:71"1p o°%°1n
171 1377202 ANPWHM 0OnPY23 NSYR Amdn
Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud lists the psalms the Levites sang each day; on
the sixth day they said “Havayah reigns; He is clothed in
majesty,” because on it He completed His work and
reigned over it.

Rosh Hashanah 31a:577:x 8”2 mwn wx1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“You alone are Havayah ... You give life to them all, and
the host of heaven bow down to You.” Bowing illustrates
the nullification of the yesh.
Nehemiah 9:61:’0 71°nm1
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:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Let there be a firmament in the midst of the waters.”
Another of the creative words of the first five days.
Genesis 1:6"1:°R N°wR12
07 072 T2 2T ") O TIN2 PR O DR N
And G-d said: ‘Let there be a firmament in the midst of the

waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Elokim said, ‘Let there be light.”” One of the creative
words of the first days, the descent from nothing to
something.

Genesis 1:1187:°R Nwx12
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And G-d said: ‘Let the earth put forth grass, herb yielding

seed, and fruit-tree bearing fruit after its kind, wherein is

the seed thereof, upon the earth.” And it was so.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“In the beginning Elokim created.” The Name Elokim
marks the descent through judgment and tzimtzum.

Genesis 1:T'RX N°wR12
PN XY DoAY DR D’.?"?kj X172 NwRI2
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
MY’ wat wat nINa R n

“Havayah reigns; He is clothed in majesty; Havayah is
clothed, He has girded Himself with strength.” The paren-
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thesis reads the “strength” G-d is clothed in as the Torah.

Psalms 93:1°X:37% 0°%°71n
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The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the
world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the end of Yisro the Zohar says that on the day the
Torah was given, “Havayah reigns; He is clothed in
majesty; Havayah is clothed in strength” was fulfilled,
“and strength is nothing but Torah,” as it says, “Havayah
will give strength to His people.”

Zohar, Yitro 35:570-57577Ypn-y”pn:172 107,777 990

But when once Israel had received the Torah on Mount Sinai
the world was duly and completely established, and heaven
and earth received a proper foundation, and the glory of the
Holy One was made known both above and below, and He
was exalted over all. Concerning that day it is written: “The
L-rd is King, he hath put on glorious apparel; he hath put on
his apparel, and girded himself with strength’ (Ps. 93, 1).
“Strength” signifies the Torah, as it is written: “The L-rd
giveth strength to his ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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When the Torah was given, the nations asked Bilam about
the great sound; he answered that G-d has a precious trea-
sure hidden away and wishes to give it to His children, as
it says, “Havayah will give strength to His people.”
Shir HaShirim Rabbah 2:571:2 127 2>9°wi "W
ynw? MXOR DIX M MR AU AT YT 12 03T
1Y 0PI T AYNBT TR YY) sTIEPM MIPm MIwn 137
"1 DR NIN2 12T RPN YRR YR 1R MY 1 00PN
127,117 17 77,0730 PRI RSN ywa RO 12 1Ry °21
Tond 2 0K PI00K? 213 722 129372 32 K 1o MYy T
AYRWD 12 JYN7) TTYNY KPR ,1P0N MInwIY ,it12 232 X3 XD 1Y
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“Support me with raisin cakes, cushion me with apples, for I
am lovesick” (Song of Songs 2:5). “Support me with raisin
cakes [ba’ashishot],” with two fires [ishot], a heavenly fire
and an earthly fire. Alternatively, “support me with raisin
cakes [ba’ashishot],” with two fires [ishot], the written Torah
and the oral Torah. Alternatively, “support me with raisin
cakes [ba’ashishot],” with many fires [ishot]; with the fire of
Abraham, 38:13. of Moriah, of the bush, of Elijah, and of
Hanaya Mishael and Azarya. Another matter, “support me

with raisin cakes [ba’ashishot],” ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Zohar II, 58ax ,n1 27m

Zohar III, 269ax ,1u0" 3t
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Havayah will give strength to His people; Havayah will
bless His people with peace.” The Sages read the strength
as the Torah.
Psalms 29:11x”:10”> 0°2°11n
:017%3 $ny-n§ 712> Havayah 107 iny? 1y Havayah
The L-RD will give strength unto His people; The L-RD will
bless his people with peace.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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It quotes the Midrash cited here: “And what is the garment

of the Holy One, blessed be He? Strength, as it says,

‘Havayah is clothed, He has girded Himself with
strength.””

KEHOT'S NOTE
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It notes that the Zohar at the end of Yisro (Part II, 94a) ex-
plains “Havayah is clothed in strength” as the giving of
the Torah.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabban Gamliel: “Nullify your will before His will, so that
He will nullify the will of others before your will.” Doing a
mitzvah means setting one’s own will aside.

Pirkei Avot 2:4°7:’2 n1ax mwn
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He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“Turn away from evil and do good; seek peace and pursue
it.”

inclination.

Both halves call for overriding one’s natural

Psalms 34:15170:7"% 0°2°1n
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Depart from evil, and do good; Seek peace, and pursue it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s note points to Rosh Hashanah 31b for these words.

Rosh Hashanah 31ba x”% mawn wx
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The Midrash cited in the text (Va’eira, chapter 8): “And
what is the garment of the Holy One, blessed be He?
Strength, as it says, ‘Havayah is clothed, He has girded
Himself with strength’; and He gave it to Israel, as it says,
‘Havayah will give strength to His people.’”
Shemot Rabbah 8:1°x:’11 129 mnw
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“It was on the day when the L-rd spoke to Moses in the land
of Egypt” (Exodus 6:28). “The L-rd said to Moses: See, I have
set you as god to Pharaoh; and Aaron your brother will be
your prophet” (Exodus 7:1). “It was on the day when the
L-rd.... The L-rd said to Moses: See, I have set you as god to
Pharaoh” - that is what is written: “Lift your heads, gates”
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(Psalms 24:7). Solomon recited this verse when he was tak-
ing the Ark into the Holy of ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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This passage explains “For the sake of the unification of
the Holy One, blessed be He, and His Shechinah,” said be-
fore every mitzvah, through two levels: the light that fills
all worlds, the life-force that grows less as it descends, and
the light that encompasses all worlds, G-d’s very essence,
as in “I fill heaven and earth.”
KEHOT'S NOTE
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The note points there for the meaning of the union of the
Holy One, blessed be He, and His Shechinah.
KEHOT'S NOTE
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In the prayer of Eliyahu that opens the Tikkunei Zohar:
“no thought can grasp You at all.” The Alter Rebbe uses it
for the Holy One, blessed be He, as set apart from the
worlds.
Tikkunei Zohar 17a:10-1227°-":X > 91171 *1pn
mawnn nD Lpneno 93 By RRno PRYY 93 By IRDY XM NIR
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Constantinople, 1740 (CC-BY-NC)
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From a Mishnah about reading the Shema with intention,
the Talmud infers: “Learn from this that mitzvos require
intention.”
Berakhot 13a:22-2571"3-272:X 3 N1572
NP — ¥i2% 11D OR” OKn 1IN NIMT NivR APn YU m3
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GEMARA Is the conclusion to be drawn [from the opening
sentence of the Mishnah] that the performance of the com-
mandments requires Kawwanah? No; for] what means If he
directed his heart to read ? Just to read [in the Torah for the
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sake of study]. But he was reading! [It is to differentiate him]
from one who is reading [the Torah] for the purpose of cor-
recting. Our Rabbis have taught : The Shema' must be read
as it is written: These are the words of Rabbi; but the Sages
say ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Zohar speaks of the 248 commandments through
which one crowns the Holy One, blessed be He, as King
over all the limbs of the Shechinah.

Zohar 11, 118ax ,n°p 27mt
KEHOT'S NOTE
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The Tikkunei Zohar calls the commandments of the Torah
the limbs of the King, the image the Alter Rebbe uses for
the mitzvos as vessels.

Tikkunei Zohar 73a:4-75b:2°2:2 7”y-"T:X 2y 97 "1pn
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“And you shall love Havayah your G-d with all your heart,

with all your soul and with all your might.” The command
addressed to each individual.

Deuteronomy 6:5°77:1 0°127
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And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Hear, O Israel, Havayah is our G-d, Havayah is One.” The
general statement of the union, before the individual
command to love.

Deuteronomy 6:4°7:1 0°727
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HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to Zohar I, 103a for these words.

Zohar I, 103ax ,3p 8”1
KEHOT'S NOTE
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On “Her husband is known in the gates,” the Zohar says
the Holy One, blessed be He, is known and attached to
each person according to what he conceives in his heart,
as far as he can attach himself through the spirit of
wisdom.

Zohar, Vayera 9:153-164770p-371p:" X1 ,711 780

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband is known”, not “in the gates”
(bishe’arim), but, as we may also translate, “by measure”,
though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Mishnah
reads “all your heart” as both inclinations.

Deuteronomy 6:5°77:"1 0°727

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Mishnah expounds “And you shall love Havayah your
G-d with all your heart”: with both your inclinations, the
good inclination and the evil inclination.

Mishnah Berakhot 9:5°77:’t n1372 mawn
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) + Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“If He sets His heart upon him, He gathers to Himself his
spirit and his breath.” The Zohar reads it as a person set-
ting his heart toward G-d and so drawing down spirit from
above.

Job 34:1477>:77% 2R
OR? VPR INRW iM7 927 PHR D oR

If He set His heart upon man, If He gather unto Himself his
spirit and his breath;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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The Zohar teaches that all things depend on desire: spirit
draws spirit and brings spirit, and it cites “If he sets his
heart toward Him.” A person’s longing from below draws
aresponse from above.
Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
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The Zohar speaks of the “master of reckoning,” who every
night before sleep takes account of his deeds of that day,
returns from them and asks for mercy.

Zohar III, 178ax ,nyp 2’m
KEHOT'S NOTE
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“She has come down wondrously, with none to comfort
her.” The Alter Rebbe uses the phrase for the soul’s great
descent into the body.
Lamentations 1:9°0:’K 13°X
T TN 77 D3R TR KPR TIM AN M9 K w2 AnNey
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Her filthiness was in her skirts, She was not mindful of her
end; Therefore is she come down wonderfully, She hath no
comforter. ‘Behold, O L-RD, My affliction, For the enemy
hath magnified himself.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Both places quote the same teaching of the Arizal.
KEHOT'S NOTE
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The note quotes it: the weeping on Rosh HaShanah and
Yom Kippur is for the soul that became physical through
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its descent into the body, a nature G-d implanted; it cannot
mean that a person is simply to change that nature, for
then a perfect tzaddik would have done so before.
KEHOT'S NOTE
7723 Dwpnn A7Iw° 12 MHwIs XYM 1773) eoanw”
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PARAGRAPH 12
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The lower waters weep and say, “We want to be before the
King,” and wish to rise above; the firmament separates
them until the Cause of causes makes them equal.

Tikkunei Zohar 19b:16-171-1"1:2 v 9717 *1pPN
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Constantinople, 1740 (CC-BY-NC)
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“Let there be a firmament in the midst of the waters, and
let it separate between waters and waters.” The division
over which the lower waters weep.

Genesis 1:61:X N"wR12

10707 07 1°2 27720 O 00T 702 3R ) DOR9R 1R
And G-d said: ‘Let there be a firmament in the midst of the
waters, and let it divide the waters from the waters.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Rabbeinu Bachya quotes the Midrash: the lower waters are
called “weeping waters,” for when the Holy One, blessed

likuteitorah.com/likkutei-torah/rosh-hashanah/2/
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be He, divided the waters, the lower waters began to weep
at not being able to rise and be close to Him.

Rabbeinu Bahya, Vayikra 2:1337°:’2 X7p"1,112 1127

PARAGRAPH 13
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The note points there for a further discussion of the teki-
ah, shevarim and teruah.

KEHOT'S NOTE
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Abaye explains the dispute over the teruah: the Torah’s
teruah is translated yevava, “wailing,” and one view holds
it is groaning (the shevarim) while the other holds it is
wailing (the teruah).

Rosh Hashanah 33b:107:2 3% miwn wx
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT'S NOTE
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“You shall break them with a rod of iron; you shall shatter
them like a potter’s vessel.” Teruah as breaking the forces
of kelipah.

Psalms 2:9°0:’2 0°7°1n
03210 73 *723 2112 VIV2 OYIN
Thou shalt break them with a rod of iron; Thou shalt dash

them in pieces like a potter's vessel.'

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He has not beheld iniquity in Yaakov ... Havayah his G-d
is with him, and the teruah of the King is in him.” Teruah
as affection and the desire of the heart.

Numbers 23:21873:373 72712
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None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Havayah passed before him and proclaimed:
Havayah, Havayah, G-d, merciful and gracious.” The
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opening of the Thirteen Attributes of Mercy.
Exodus 34:61:7°7 mnw
700727 D2EN TN 1M O SR m L yirad! 1’;@”75] 13y
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And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,79 mnw

mnw vy

the passage shares nothing with the note
KEHOT'S NOTE
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The Zohar describes the holy Malchus as made up of ten
Sefiros and crowned with seven Names that may not be
erased; the Kehot note points here for the Names as G-d’s
garments.

Zohar, Eikev 3:30-4:41x"1:7-"%:"3 2py 7117 100

17125 19N
“And the glory of Havayah shall be revealed, and all flesh
shall see together.” The revelation of the Time to Come.
Isaiah 40:5 7" 1717 yw°
1712777 79 2 1707 7270 IR 7 7923 AN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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In the Time to Come the Holy One, blessed be He, takes the

sun out of its sheath; the righteous are healed by it and the
wicked judged by it.
Avodah Zarah 3b:181”>:2°1 171 112y
TIyR 27 INRT W7R? 12 TIYRY 22779 — K27 0PIY7 RIOK NN
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Rabbi Yehoshua ben Levi expounds “which I command
you today, to do them”: today is for doing them, and not
today for receiving reward.
Avodah Zarah 3a:11-1227°-X":X "2 77t 172y
TR °NOT KD 2 13 YWIT? 220 0K KM 2007 AR NU¥R
onivy? oo ,anivy? Tnn? X9 oniy? oivn ,’oin Jgn CoIX
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And you shall keep the commandment, the statutes and

the ordinances which I command you today, to do them.”
This world is the time for doing; the reward comes later.

Deuteronomy 7:11x”:t 0°127
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Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Behind and before You have formed me, and You have

laid Your hand upon me.” Read as man being created last
in the order of creation.
Psalms 139:5°7:0”%p 0°2°11n
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Thou hast hemmed me in behind and before, And laid Thy

hand upon me.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“Blow the shofar at the New Moon, at the covering, for our
festival day.” The Alter Rebbe reads it as concealment
turning into festive revelation.
Psalms 81:4°7:X"2 0°2°1n
330 m»‘? 1922 12\ W2 YpR
Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbi Elazar: in the future the Holy One, blessed be He,

will make a circle dance for the righteous, sitting among
them in Gan Eden, and each will point with his finger, as it
says, “Behold, this is our G-d.”
Taanit 31a:9°0:x X”? n21yn
niy? RN T2 WITRD TNY YRR 027 MR LR RPW 0K
R IORY IR '?;1 LTV 132 D2 AU RIM ,D’P”[S’? '?ﬁi‘l?g
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“And it shall be said on that day: Behold, this is our G-d;

we hoped for Him and He saved us.” G-dliness revealed so
openly that one can point to it.

Isaiah 25:9'v:7173 71°yw°
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And it shall be said in that day: ‘Lo, this is our G-d, For
whom we waited, that He might save us; This is the L-RD, for
whom we waited, We will be glad and rejoice in His
salvation.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“May Havayah make His face shine upon you and be gra-
cious to you.” From the priestly blessing: the face that
shines instead of concealing.

Numbers 6:257175:"1 72712

7307 Z‘[’?}S 112 Havayah x>
The L-RD make His face to shine upon thee, and be gracious
unto thee;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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PARAGRAPH 14
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“For it is a statute for Israel, a judgment for the G-d of
Yaakov.” The verse following “Blow the shofar,” explained
in this section.

Psalms 81:5°7:X70 0°2°11n
:3pY? "RPR? VBTN X PR P 7D
For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
107 oMYA PAm nvaR aY Tnm

The woman of valor “rises while it is still night and gives
food to her household and a portion (chok) to her

likuteitorah.com/likkutei-torah/rosh-hashanah/2/
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maidens.” Chok as an allotted portion of food.
Proverbs 31:15170:X7% 5wn
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She riseth also while it is yet night, and giveth food to her

household, and a portion to her maidens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Give me neither poverty nor riches; feed me my allotted

bread (lechem chuki).” Again chok as sustenance.
Proverbs 30:8'1:"% “own

PN B2 397107 27 INAPK WY UK 1R PO AT KW
Remove far from me falsehood and lies; Give me neither

poverty nor riches; feed me with mine allotted bread;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“Beloved are Israel, for they are called children of the

Omnipresent,” as it says, “You are children to Havayah

your G-d.”
Pirkei Avot 3:147°:’3 MaR mwn
X123% 12 NYTi1 1IN 727 0982 X120 OTX 2720 IR 177 K37
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He used to say: Beloved is man for he was created in the im-
age [of G-d]. Especially beloved is he for it was made known
to him that he had been created in the image [of G-d], as it is
said: “for in the image of G-d He made man” (Genesis 9:6).
Beloved are Israel in that they were called children to the
All-Present. Especially beloved are they for it was made
known to them that they are called children of the All-
Present, as it is said: “you are children ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The words here quote Yevamot 3a:2-4; the passage is
shown below.

Yevamot 3a:2-4"7-"2:X "} mn2>
RN 7RI PRI KK RPTIN 22 PR 2007 MW RIT TNT
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“For it is a statute for Israel, a judgment for the G-d of
Yaakov.” The verse pairs Israel with chok and Yaakov with
judgment.
Psalms 81:5°7:X"0 0°2°11n
1PY? "PPR? VDY KIT PRILY P 0D
For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“So says Havayah: My son, My firstborn, Israel.” Israel as
the level of a son.
Exodus 4:22373:7 mnw
2K >33 %32 °7 K 11D Y197 NN
And thou shalt say unto Pharaoh: Thus saith the L-RD: Israel
is My son, My first-born.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“And now hear, Yaakov My servant, and Israel whom I
have chosen.” Yaakov as the level of a servant.
Isaiah 44:1R:771 1n°yw°
112 °0702 PRI 272y 2Py YRY Ny
Yet now hear, O Jacob My servant, And Israel, whom I have
chosen;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“He has not beheld iniquity in Yaakov, nor seen wrongdo-

ing in Israel.” The opening of the discourse the Alter
Rebbe cites on the servant and the son.

Numbers 23:21873:373 92772
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None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Said to Rivkah of the twins in her womb: “two nations are
in your womb ... and one nation shall be stronger than the
other.” Cited for the battle within a person, where some-
times one side wins and sometimes the other.

Genesis 25:23372:7172 N*wx12
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And the L-RD said unto her: Two nations are in thy womb,

And two peoples shall be separated from thy bowels; And the

one people shall be stronger than the other people; And the

elder shall serve the younger.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Havayah passed before him and proclaimed:
Havayah, Havayah, G-d, merciful and gracious.” The two
are two levels of

Names, separated by a pause,

nullification.
Exodus 34:61:7"7 ninw
TOMTIT) DOBR TIX PAM DINT DX TR KPRy n Ty
:NRRY
And the L-RD passed by before him, and proclaimed: ‘The
L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I am the G-d of your father, the G-d of Avraham, the G-d
of Yitzchak, and the G-d of Yaakov.” Only before Yaakov
does the verse add a vav, ve’Elokei.
Exodus 3:6":"1 mnw
007 JpY? PORY PILY UPPR DTN POR AN PPN "IN pRM
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Moreover He said: ‘I am the G-d of thy father, the G-d of
Abraham, the G-d of Isaac, and the G-d of Jacob.” And Moses
hid his face; for he was afraid to look upon G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The hope (mikveh) of Israel is Havayah.” The word
mikveh also means a pool of purification, and the maamar
reads it so: the level of Havayah itself purifies.

Jeremiah 17:1337:1 1n
W31y 73 13037 PRI 0) W Y>3 Havayah X1 mipn
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Thou hope of Israel, the L-RD! All that forsake Thee shall be
ashamed; They that depart from Thee shall be written in the
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earth, Because they have forsaken the L-RD, The fountain of
living waters. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For on this day He will atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” The
purification of Yom Kippur comes from a level above
Havayah.

Leviticus 16:30°7:1°0 X1p™
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For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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