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Discourses for Rosh HaShanah, the
Ten Days of Teshuvah and Yom Kippur:
“Blow the Shofar at the New Month”

On Rosh HaShanah the life-force of all the worlds withdraws and
is renewed, and G-d’s Kingship must be drawn down anew. For
one who has blemished his Torah and mitzvos this is possible
only through the Supernal Will that is above wisdom, which is
aroused by a wordless cry from the depth of the heart: the cry of

teshuvah and of the shofar.
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THE BIG IDEA

On Rosh HaShanah the life-force of all the worlds withdraws and is renewed, and
G-d’s Kingship must be drawn down anew. For one who has blemished his Torah
and mitzvos this is possible only through the Supernal Will that is above wisdom,
which is aroused by a wordless cry from the depth of the heart: the cry of teshuvah
and of the shofar.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with Psalms 81:4-5. Tishrei is the “head” of the year: as the head holds the body’s
life-force as a whole, Rosh HaShanah brings a new, general life-force for all the worlds, so that G-d’s
Kingship, the level that gives them life, is revealed. Since the first creation, however, that revelation
depends on people accepting His yoke willingly, and so Rosh HaShanah is a day of judgment. During
the year the Supernal Will is drawn down through the Torah and mitzvos, the “limbs of the King,”
which carry the will clothed in Chochmah. One who has blemished them cannot draw it down that way.
But teshuvah from the depth of the heart, a bitterness too great for words, reaches a higher will, the
gulgalta above wisdom, which fills every lack, as digging to the spring refills a dry river. That will is re-
vealed on Rosh HaShanah through the shofar’s simple, wordless sound and in the Ten Days of
Teshuvah, rising until Ne’ilah and flowing into the joy of Sukkos. Finally, “a statute for Israel” and “a

judgment of the G-d of Yaakov” are read as the gifts given to two levels of those who serve G-d.

OUTLINE

1 The head of the year and the renewal of Kingship -2

Tishrei renews the life-force of all the worlds as the head enlivens the body; this renewal reveals G-d’s
Kingship, but it depends on accepting His yoke, so Rosh HaShanah is a day of judgment, and the fallen are
lifted by longing to accept it.

2 Torah and mitzvos: the will clothed in wisdom 13

During the year the Supernal Will is drawn down through the Torah and mitzvos, the “limbs of the King”;
each mitzvah unites the King’s command with its inner reason.

3 The problem of one who has blemished 14

One who has failed in Torah and mitzvos cannot draw down the will in that way; this is where Rosh HaShanah

and the Ten Days of Teshuvah excel.
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From the depths: teshuvah and the will above wisdom

A cry from the depth of the heart, beyond words, arouses the will above the chain of descent, the gulgalta,
which fills the lacks left by neglected positive commandments; this explains “Forgive us, for we have sinned.”

15

5 The shofar and the Ten Days of Teshuvah

16

The tekiah is the wordless cry of the inner heart that draws down the Supernal Delight and Will and renews
the worlds; Shifrah, teruah and Yeshurun illustrate it, and the ten days match the soul’s ten powers.

6 Bakeseh: from the withdrawal to the joy of Sukkos 17

The new will comes through the withdrawal on the night of Rosh HaShanah, rises until Ne’ilah, and issues in

the doubled joy of Sukkos and the water libation.

7 A statute for Israel, a judgment for Yaakov

18

One at the level of Israel receives a chok, sustenance and an engraved bond with G-d; one at the level of

Yaakov receives mishpat, compassion to help him subdue his evil; Tishrei spells yishras, uprightness of

heart.

KEY CONCEPTS

The head of the year 11w >w 1Pmin wra

As the head holds the body’s life-force as a whole and
sends a particular share to each limb, Rosh HaShanah
holds the general life-force of the year, from which each
month receives its own.

His Kingship °n> 101591 »19%3

The one level of G-d that is revealed to the worlds and gives
them life. Kingship exists only where it is accepted willing-
ly; otherwise there is only “dominion.”

The 248 limbs of the King x5717 0°72x mm1

The positive commandments as channels that carry super-
nal Chochmah down so that G-d becomes “King of the
world,” as limbs carry the life of the head into the body.

The two levels of the Supernal Will 71272 n11°m2 2
il

The will clothed in Chochmah, drawn down through Torah
and mitzvos by the perfectly righteous; and the will above
Chochmabh, “the Will of all wills,” revealed to baalei teshu-
vah, from which forgiveness comes.
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Gulgalta xmn 5y X°517 KNDAPA

“The skull that covers over the brain”: as the skull covers
the seat of the intellect without housing it, this will is above
Chochmah, Binah and Daas. Rosh HaShanah is its
revelation.

The depth of the heart x2%7 xpm1y

The innermost point of the soul, reached through a bitter-
ness greater than the soul can hold and expressed only as
awordless cry; it arouses the supernal depth, as in “From
the depths I have called You.”

Tekiah 1y°pn

The shofar’s simple, unbroken sound, the breath of the in-
ner heart, which is above speech and wisdom and draws
down the Supernal Delight and Will.

Bakeseh 11022

“At the concealment”: the withdrawal of the past year’s
life-force on the night of Rosh HaShanah, through which
the new and higher will is revealed.

Chok and mishpat vawn pn

The two gifts of Rosh HaShanah: chok, fixed sustenance
and an engraved bond, for one at the level of Israel; mish-
pat, judgment that is compassion, for one at the level of
Yaakov who still struggles.
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SECTION 1 - 1-2

The head of the year and the renewal of Kingship
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Discourses for Rosh HaShanah, the Ten Days of Teshuvah and Yom Kippur

This heading introduces a series of discourses for one season of judgment and return: Rosh HaShanah, the
Ten Days of Teshuvah that run from it to Yom Kippur, and Yom Kippur itself. Teshuvah, often rendered “re-

pentance,” means “return” to G-d.
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“Blow the shofar at the new month (bachodesh), at the concealment (bakeseh), for the day of our
festival; for it is a statute for Israel, a judgment of the G-d of Yaakov.”
The verse (Psalms 81:4-5) is the text of the whole discourse, and its phrases will be read one by one: ba-

chodesh as “renewal,” bakeseh as the “concealment” of the moon and of the light on Rosh HaShanah, and “a

statute for Israel” and “a judgment of the G-d of Yaakov” as two levels of divine service.
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Now, all the months are called “the months of the year,” whereas Tishrei is called simply “month”
(chodesh): a general renewal (chiddush) for the worlds as a whole and their coming into being from
nothing to something, because in it is Rosh HaShanah, which is the level of the head and brain
(mochin) of the year.
Elsewhere Scripture speaks of “the months of the year” in general, but this verse says only “at the month,”
without naming it. The Alter Rebbe reads this as the month of renewal par excellence: chodesh (month)

shares its root with chiddush (renewal), and Tishrei renews all the worlds as a whole, because Rosh
HaShanah is the year’s “head.”
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For the aspects of world, year and soul are alike: just as in the soul there are the head and brain, in
which the life-force as a whole is revealed, and from it a particular life-force spreads out and is
drawn into the limbs, to each limb

This draws on the triad of Sefer Yetzirah: world (space), year (time) and soul (the person) mirror one another.

In a person, the head and brain hold the life-force as a whole, and from there a specific measure of life
spreads to each limb.
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according to its temperament and nature, so it is in world and year — world being the dimension of
space, and year the dimension of time: on Rosh HaShanah there is the revelation of the life-force as
awhole, and from it a particular life-force is drawn to each month.

Each limb receives life suited to its own make-up. In the same way time has a “head”: Rosh HaShanah car-
ries the life-force of the whole year in general form, and from it each month receives its own share.
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For each month is a renewal of the life-force from nothing to something. But in each month it is
the renewal of a particular life-force, and on Rosh HaShanah the renewal of a general life-force for
the whole year.

Every Rosh Chodesh renews creation, but only in a particular way, for that month. Rosh HaShanah renews
the general life-force for the entire year, from which the months then draw.
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(See the Pardes, in Erchei HaKinuyim, under the entry “Year”: that the twelve Rosh Chodesh days
are the level of the twelve oxen, and Rosh HaShanah is the level of “and the Sea was upon them,
above.” And see what is written on this in the discourse beginning “Who has counted the dust of
Yaakov.”
This bracket cites the Kabbalistic work Pardes Rimonim, in its lexicon of terms (Erchei HaKinuyim): the
twelve Rosh Chodesh days correspond to the twelve bronze oxen of Solomon’s Temple, and Rosh HaShanah

to the great basin, “the Sea,” that rested on top of them (I Kings 7:25). The general renewal stands above the
twelve particular ones, as the Sea stood above the oxen.
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And therefore it is the time of teshuvah, for teshuvah is likened to the sea, as is written in Eichah
Rabbah on the verse “You have covered [Yourself] with anger”: teshuvah is likened to the sea, etc.;
and in Parshas Va’eschanan, on page 289b.)

Because Rosh HaShanah is the “Sea,” it is the time of teshuvah, which the Midrash compares to the sea. As

the Kehot notes summarize the two Midrashim cited, the gates of teshuvah are always open, as the sea is al-

ways open.
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And each year a different general life-force is renewed; and this renewal is so that there be a reve-
lation of His Kingship, may He be blessed, the level of the light that fills all worlds (memalei kol
almin), even in the higher worlds.

Each year’s life-force is new, not a repetition of the last. Its purpose is that G-d’s Kingship, the light that fills
each world and gives it life, be revealed in every world, even the highest.
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But this revelation depends on the deeds of the lower beings, and of this it is said, “Blow the shofar
at the new month,” etc. And the explanation of the matter of the shofar,
Here the argument turns: this renewal is not automatic but depends on what people below do, and that is

why the verse commands us to blow the shofar. The Alter Rebbe now sets out to explain the meaning of the

shofar.
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and also of the matter of the Ten Days of Teshuvah — for our Sages, of blessed memory, said on the
verse “Seek Havayah when He may be found”: “These are the Ten Days of Teshuvah” — and why
these days in particular are days of teshuvah.

The Talmud (Rosh Hashanah 18a) applies Isaiah’s “Seek Havayah when He may be found” to the ten days

from Rosh HaShanah to Yom Kippur, when G-d is especially close. The discourse will explain why these days

in particular are days of return.
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Now, it is written, “Your Kingship is the kingship of all worlds (olamim)”; the meaning is that
olamim is a term of concealment (he’elem). For before the worlds came into being there was He
and His Name alone; and in order that the worlds come into being from nothing to something, He
contracted and concealed the light of the flow of the Infinite One (Ein Sof), blessed be He, so that
there would be only a revelation of His Kingship, may He be blessed

Psalms 145:13 calls G-d’s Kingship one “of all olamim” (worlds), and olam shares a root with he’elem, con-

cealment. Before creation there was only “He and His Name”; to create finite worlds, G-d concealed His infi-

nite light and let only His Kingship, the lowest level, show.
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(and see what is written in the explanation on the verse “A menorah of gold”); for it is from the rev-
elation of His Kingship, may He be blessed, alone that all the worlds, higher and lower, live and
endure.

The bracket points to an explanation, elsewhere, of the golden menorah of Zechariah’s vision. All the worlds,
upper and lower, live from this one revealed level, His Kingship, and from nothing beyond it.
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Now, this tzimtzum (contraction) is only in relation to the worlds; but in relation to the Holy One,
blessed be He, there is no change at all, G-d forbid, as it is written, “Even darkness does not
darken,” and “You are the first,” etc.,

The concealment exists only from the worlds’ side; G-d Himself is unchanged by it. “Even darkness does not

darken” for Him (Psalms 139:12), and the prayer “You are the first” declares that He is the same before cre-
ation and after it.
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for “before Him everything is considered as nothing.” And He is called “the King who alone was ex-
alted from of old (me’az)”: the meaning is that He is in the state of “alone,” as of old, before the
world was created. And the drawing forth of the revelation of His attribute of Kingship, may He be
blessed, is as it is written, “Havayah reigns; He has clothed Himself in majesty,” etc.:

In the Zohar’s words, “before Him everything is considered as nothing,” so He remains “alone” now as be-

fore creation, as the Yotzer blessing of the morning prayers calls Him “the King who alone was exalted from
of old.” His becoming King over the worlds is pictured in Psalms 93:1 as putting on a garment.
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that He clothed Himself in a garment of majesty so that His Name would be called “King.” For thus
it arose in His will, may He be blessed, to hide and conceal the light and flow of the Infinite One,
blessed be He, so that worlds would come into being by way of descents and a chain of descending
levels (hishtalshelus), until there would be this lowly, physical world, in which the dwelling place of

man was made,

Kingship is a “garment of majesty” that G-d chose to wear: He willed to hide His infinite light so that worlds

could come into being, step after step downward, as far as this lowly physical world in which man lives.
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in order to transform darkness into light, so that there be the advantage of the light that comes
from the darkness (see at the end of Parshas Tetzaveh [in the Zohar], 187, at the end of side a; and

see what is written at the end of the discourse beginning “Know this day”).

The goal of this descent is to turn darkness into light, for light that comes out of darkness has an advantage
over light alone (Ecclesiastes 2:13). The bracket points to the Zohar at the end of Parshas Tetzaveh and to the
discourse on “Know this day” in Parshas Va’eschanan.
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And what is the ultimate purpose of this advantage of the light that [comes] from within the dark-
ness? Such is the Supernal Will, blessed be He, which is above the level of Chochmah (wisdom) and

comprehension; and in the Zohar it is called “At the outset of the King’s authority,” etc.

Why G-d wants light that comes out of darkness has no reason the intellect can supply: it is His will, which is

above wisdom. The Zohar (1:15a) calls this first stirring of the divine will “the outset of the King’s authority.”
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Now, the beginning of the creation of the worlds was when it arose in His will of itself, out of free
kindness, as it is written, “For I said, the world shall be built with kindness”; but from then on, the
drawing forth of this will depends on the deeds of the lower beings.

The first act of creation was a free gift, as Psalms 89:3 says, “the world shall be built with kindness.” From

then on, the continued flow of G-d’s will depends on the deeds of people below.
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And the main time of the drawing forth of this will is on Rosh HaShanah, on which there is the re-
newal of the general life-force of the coming year; and the drawing forth of the general life-force of

the past year is in a state of withdrawal at the beginning of the night of Rosh HaShanah.

This drawing forth of G-d’s will takes place chiefly on Rosh HaShanah. At the start of the night of Rosh
HaShanah the past year’s life-force withdraws, and a new one must be drawn down for the coming year;

Iggeres HaKodesh 14 in the Tanya describes the same yearly withdrawal and renewal.
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Therefore Rosh HaShanah is the Day of Judgment, on which man is judged for his deeds that
passed in the past year; for, as to there being once again a renewal of the general life-force of this

year, there are many accusations about this

That is why Rosh HaShanah is the Day of Judgment (Rosh Hashanah 16a). Before a new life-force is granted
for the year, there are accusations questioning whether man deserves it.
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against man, whether he is worthy of this — of [life-force| being drawn through the Supernal Will,
blessed be He, in the revelation of His Kingship, may He be blessed — because of the many ways of
casting off the yoke that there are: that they do not always accept upon themselves the yoke of the
Kingdom of Heaven

The question is whether a person is fit to have life drawn to him through G-d’s will as it reveals His Kingship.
The charge against him is casting off the yoke: failing to accept G-d’s sovereignty consistently.

likuteitorah.com/likkutei-torah/rosh-hashanah/1/ 9
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with love and with will, but only at intervals and at set times, when one remembers the King of the
kings of kings, the Holy One, blessed be He; whereas all the rest of the day each and every one
turns to his own thoughts, “each according to what he knows in himself”; and especially one who is
not careful both in “turning away from evil” and

Many accept G-d’s Kingship with love only at set times, such as prayer, and the rest of the day turn to their

own concerns, each by his own measure. Worse is one who is careless in the two basic duties of “turning
from evil” and “doing good.”
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in “doing good,” each and every one according to his level. For it is impossible for there to be a
drawing forth of the Supernal Will, blessed be He, for the revelation of His Kingship, may He be
blessed, when there is, G-d forbid, a casting off of the yoke of the Kingdom of Heaven below, since
they do not accept upon themselves the yoke of His Kingship, may He be blessed, willingly

Each person is judged by his own level. A king reigns only over those who accept him, so when the yoke of
Heaven is cast off below, the Supernal Will cannot flow to reveal His Kingship.
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(and see what is written in the discourse beginning “My dove, in the clefts,” on the matter of “My
fair one” [and] “You have clothed Yourself in glory and splendor”; whereas when there is a casting
off of the yoke, this is the level of “I clothe the heavens in blackness,” and then there is revelation
only from the level of “and Your dominion is in every generation,” which is below the level of
“Your Kingship”; for kingship is specifically that which they accepted upon themselves willingly).
The bracket points to the discourse on “My dove, in the clefts” (Song of Songs 2:14): when Israel accepts the
yoke, G-d is clothed in “glory and splendor” (Psalms 104:1); when they cast it off, “I clothe the heavens in

blackness” (Isaiah 50:3). Then only “dominion” is revealed, rule from outside, and not “Kingship,” which by
definition is accepted willingly.
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But of this it is said, “Havayah supports all who fall,” etc., so that there be “The eyes of all hope
(yesaberu) toward You”: that the hope (sivron) and expectation

Yet there is hope for those who have fallen: “Havayah supports all who fall” (Psalms 145:14). The next verse,
“The eyes of all hope toward You,” is read as describing what a person should hope for.
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which every person pursues with his will and desire be that G-d shine in his heart, so that he accept
upon himself the yoke of the Kingdom of Heaven with love and will. And through this, “You open
Your hands and satisfy every living thing [with] will (ratzon),”

What a person should truly long for is that G-d illuminate his heart so that he accepts Heaven’s yoke with

love. That longing itself draws down what the next verse describes, “You open Your hands and satisfy every
living thing [with] will.”
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which is the level of the Supernal Will for the revelation of His Kingship, may He be blessed; and
He “satisfies every living thing [with| will” through the opening of the yuds, for “Do not read
yadecha (Your hands), but yudecha (Your yuds),” etc.

Ratzon, “will” or “favor,” is read as the Supernal Will that reveals G-d’s Kingship. A play on letters, “do not

read yadecha (Your hands) but yudecha (Your yuds),” ties this opening to the letter yud; the Alter Rebbe
mentions it only in passing (“etc.”).
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And [so] it is drawn down that “Havayah is righteous in all His ways and kind (chasid) in all His
deeds”: that even in “all His deeds,” which is the level of physical action, the level of “kind”
(chasid), which is the supernal Chesed (kindness), blessed be He, will be drawn down and spread
forth. And see what is written on this in the discourse beginning “For the mountains may depart.”
As a result, “Havayah is righteous in all His ways and kind in all His deeds” (Psalms 145:17): G-d’s supernal

kindness spreads even into “His deeds,” the realm of physical action. The bracket points to the discourse on
“For the mountains may depart” (Isaiah 54:10).
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SECTION 2 - 113

Torah and mitzvos: the will clothed in wisdom
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Now, the way to draw down the Supernal Will, blessed be He, so that there be a revelation of His
Kingship, may He be blessed, for the existence and coming into being of the worlds, is, throughout
the year, through occupation with the Torah and the mitzvos, which are themselves His will and His
wisdom, may He be blessed;

Throughout the year, the Supernal Will is drawn down to reveal G-d’s Kingship and sustain the worlds
through Torah study and the mitzvos. These are not external to G-d: they are His very will and His wisdom.
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that is, the Supernal Will clothed in Chochmah, for “the Torah comes forth from Chochmah”; these
are the level of the reasons of the mitzvos, which will be revealed in the Time to Come, and they are
the drawing forth of the Infinite Light (Or Ein Sof), blessed be He, that is hidden in each mitzvah
according to its level and worth.

The will is clothed in Chochmah, for the Torah comes forth from Chochmah. Each mitzvah’s reason, its in-

ner meaning that will be revealed in the Time to Come, is a measure of the Infinite Light hidden in it, accord-
ing to that mitzvah’s own level.
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And in general, they are the drawing forth of the Infinite Light, blessed be He, that is clothed in su-
pernal Chochmah. And along these lines our Sages, of blessed memory, instituted the blessing be-
fore every mitzvah, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified us
with His commandments and commanded us,” etc. The meaning is:

Taken together, the mitzvos draw down the Infinite Light clothed in supernal Chochmah. The blessing the

Sages instituted before a mitzvah expresses this, as the Alter Rebbe now explains phrase by phrase.
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the blessing and drawing forth from the Supernal Will, blessed be He, so that Havayah be “our
G-d” and that He be “King of the world,” is according to “who has sanctified us with His command-
ments”: for the drawing forth of the supernal holiness and supernal Chochmah is through His
commandments to us.

The blessing asks that Havayah, the Infinite, become “our G-d” and “King of the world.” This drawing down

happens “with His commandments”: holiness and supernal wisdom descend through the mitzvos He has

given us.
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Therefore the 248 commandments are called “the 248 limbs of the King”: that is, “limbs” for being
King. And “limbs” means drawings-forth; as, by way of analogy, a limb is the drawing forth and
spreading of the soul’s life-force in the body from the revelation of the general

A well-known teaching calls the 248 positive commandments “the 248 limbs of the King,” and the Alter

Rebbe reads it as limbs that make Him King. A limb is a channel: it carries the soul’s life-force from the head
to one part of the body.
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life-force in the head and brain, so the mitzvos are the drawing forth of the level of supernal
Chochmah, which is drawn down to become the level of “King of the world.” (And see what is writ-
ten in the discourse beginning “And it shall be to you for tzitzis,” and what is written at the end of
the discourse beginning “When Israel put ‘we will do’ first.”)

Just as the limbs carry the life of the head into the body, the mitzvos carry supernal Chochmah down until

G-d is “King of the world.” The bracket points to the discourses on tzitzis and on Israel’s pledge “we will do
and we will hear.”
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And this is the meaning of “mitzvos require intention (kavanah)”: for the mitzvos have two aspects.

The first: that such is the command of the King, which He commanded us.

The question whether “mitzvos require intention” is given an inner meaning: every mitzvah has two as-

pects. The first is simple obedience, doing it because the King has commanded it.
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And the second is its intention: that they are the reasons of the mitzvos, in which and through

which the Infinite Light, blessed be He, clothed in the level of supernal Chochmah, is drawn down

The second aspect is the mitzvah’s inner intent, its reason, through which the Infinite Light clothed in su-
pernal Chochmabh is drawn down.
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(and see what is written on this in the discourse beginning “And now, I pray, let [the power] be
great”). And this is the matter of “for the sake of the unification of the Holy One, blessed be He, and
His Shechinah”: His Shechinah is the level of the command of the King,

This explains the formula said before a mitzvah, “for the sake of the unification of the Holy One, blessed be

He, and His Shechinah.” The Shechinah, G-d’s indwelling presence, corresponds to the King’s command.
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which is the level of the light that fills all worlds (memalei kol almin); and the Holy One, blessed be
He, is the level of “holy and set apart,” the level of the light that encompasses all worlds (sovev kol
almin), the level of the drawing forth of the Infinite Light, blessed be He, that is drawn into this
mitzvah. And they must be in a state of unity,

The Shechinah is the light that fills each world and gives it life according to its measure; “the Holy One,

blessed be He,” the transcendent and “set apart,” is the light that encompasses all worlds, drawn into the
mitzvah through its reason. The two aspects of the mitzvah must be joined as one.
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for “their end is wedged in their beginning”: that is, by doing the mitzvah because it is the com-
mand of the King, the Infinite Light, blessed be He, that is drawn into this mitzvah rests and is re-
vealed in his soul.

The phrase “their end is wedged in their beginning” means that the lowest point is bound to the highest.

When a person does the mitzvah simply because the King commanded it, the highest light, the Infinite Light
drawn into that mitzvah, rests and is revealed in his soul.
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The problem of one who has blemished
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2. But one who blemishes the Torah and the mitzvos, whether in “turning from evil” or in “doing
good,” “each according to what he knows in himself,” and who cannot draw down the Supernal

Will, blessed be He, for the revelation of His attribute of Kingship, may He be blessed:

The second section turns to one who has failed, whether by transgressing a prohibition (“turning from evil”)
or by neglecting a positive command (“doing good”), each measured by his own level. Such a person cannot
draw down G-d’s will through the Torah and mitzvos, the ordinary way described above.
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in this lies the advantage of the special quality of Rosh HaShanah and the Ten Days of Teshuvah,
that in them and through them the Supernal Will, blessed be He, will be drawn down.

This is where Rosh HaShanah and the Ten Days of Teshuvah excel: in them and through them the Supernal
Will is drawn down even for such a person. The following paragraphs explain how.

SECTION 4 - 15

From the depths: teshuvah and the will above wisdom
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And the explanation of this matter: we need to understand how teshuvah has the power to repair all
the blemish caused by neglecting the positive commandments. For with the prohibitions — where,
if one committed one transgression, he acquired for himself one accuser, etc.,

The question: teshuvah can undo the transgression of a prohibition, but how can it repair the neglect of a

positive commandment? Pirkei Avos teaches that each transgression “acquires an accuser,” a negative force
brought into being by the sin.
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as we learned in Pirkei Avos — once he “returns to Havayah, and He has compassion on him,” he
arouses abundant compassion above; and these are the level of “pure waters,” of which the verse
says, “And I will sprinkle pure water upon you, and you shall be pure”; and it is written, “When G-d

will have washed,” etc.;

For a prohibition, teshuvah arouses great compassion above, pictured as “pure waters” that cleanse (Ezekiel
36:25; [saiah 4:4). The words “returns to Havayah, and He has compassion on him” echo Isaiah 55:7.
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for through this we say, “Erase and remove our transgressions,” etc.: through this He erases and
removes the transgression and the accuser. And as in the saying, “And all wickedness will vanish

like smoke, when You remove,” etc.; as it is written, “And I will remove the spirit of impurity,” etc.

So in the Yom Kippur prayers we ask G-d to “erase and remove our transgressions”: the compassion erases
the sin and its accuser. The prayer of the Days of Awe that wickedness “vanish like smoke,” and Zechariah’s

promise to “remove the spirit of impurity,” speak of the same removal.
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But the positive commandments, which are the drawings-forth of the King’s limbs — once he has
blemished [them] and caused a lack in their flow, with what, then, will this be repaired through
teshuvah, so that their flow be complete and their lack filled?

A positive commandment is different: it is a channel, a “limb of the King,” through which divine light was
meant to flow. Neglecting it leaves not a stain to be washed away but a flow that is missing, and the question
iswhat can supply what was never drawn down.
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But it is written, “From the depths I have called You, Havayah.” The meaning: for there to be “I

have called You,” from concealment into revelation, so as to be the level of Havayah,

The answer begins with Psalms 130:1, “From the depths I have called You, Havayah.” To “call” G-d is to draw
Him from concealment into revelation, so that He is revealed as Havayah.
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that is, the drawings-forth and flows of the level of the King’s limbs, is through “from the depths”:
that is, the supernal depth, the Supernal Will that is far above the level of the chain of descending
worlds (hishtalshelus), which is revealed through an arousal from below, in the depth of the heart,
the supernal will that is in the soul;

That revelation, the flow through the King’s limbs, comes “from the depths”: from the supernal depth, a will

far above the whole chain of descent. It is aroused from below by the matching depth in man, the depth of

the heart, which is the soul’s own innermost will.
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that is, by his contemplating deeply in his heart the bitterness in his soul over the greatness of the
blemish and the lack he has caused, and crying out to G-d in his distress, at the level of “their heart
cried out,” so that the heart cries out (as is written in Koheles Rabbah) (page 87a),

This depth is reached when a person reflects on how great a blemish and lack he has caused, until bitterness

fills him and he cries out to G-d. It is the cry of “their heart cried out” (Lamentations 2:18), where the heart
itself cries.
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on the verse “I spoke to my heart”: “The heart cries out, as it is said, ‘Their heart cried out to Ado-
nai.’” And see in the Zohar, Shemos, page 20a. “From within a man, and a heart that is deep”: very,
very [deep|, more than his soul can bear, because his soul has no strength to contain the greatness
of the bitterness.

The Midrash on Koheles lists what the heart does, among them “the heart cries out,” quoting that verse; the

Zohar, as the Kehot note quotes it, says a cry is great because it is in the heart. Psalms 64:7 speaks of “a

heart that is deep,” read here as a depth beyond what the soul can bear.
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Therefore this cry is only in the heart: for whatever the soul can contain, he can still bring out with
his lips and the breath of his mouth; whereas when the bitterness in his soul grows exceedingly

great, until the soul has no strength to contain [it],

As long as the pain is within the soul’s capacity, a person can still put it into words. When the bitterness
grows beyond what the soul can contain, words no longer suffice.
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then it is impossible to hold in the breath, and he cries out, “going along and lowing,” until he has
no strength to speak and to bring out [words] with his lips and the breath of his mouth, and he has

nothing

Then the breath bursts out in a wordless cry, like the cows that went along “lowing” on the road (I Samuel

6:12), until he cannot speak at all.
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but the cry of the heart, because it has reached the very draining-out of the soul; as in the story of

Rabbi Elazar ben Durdaya, who wailed with weeping and crying out until his soul actually left him.

All that remains is the cry of the heart, which reaches the point where the soul is utterly drained. The Talmud
(Avodah Zarah 17a) tells of Rabbi Elazar ben Durdaya, who after a life of sin wept with such intensity that his
soul left him.
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Therefore it was said of him, “There is one who acquires his world in a single hour”: that in a single

hour of teshuvah he acquires his entire world in the World to Come

Of him Rebbi said, “There is one who acquires his world in a single hour.” One hour of such teshuvah earned

him his whole portion in the World to Come.
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(and on the term “acquires,” see what is written on the verse “If you acquire (tikneh) a Hebrew ser-
vant,” and see in Pri Etz Chaim, on the intention of “who acquires (koneh) all”), even though he
never had Torah and mitzvos in his hand. For through this level of teshuvah from the depth

The bracket points to an explanation of the term “acquire” in the Torah Ohr discourse on “If you acquire a

Hebrew servant,” and to the Arizal’s intention for the words “who acquires all” in the Amidah (Pri Etz

Chaim). Rabbi Elazar had no Torah and mitzvos to his credit, yet acquired everything.
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of the heart, with remorse and the uprooting of the will, with actual self-sacrifice (mesirus nefesh)
— through this nullification of the will at this level, he causes and arouses above the Supernal Will,
blessed be He, which is far above the level of hishtalshelus. And therefore our Sages, of blessed
memory, said, “In the place where baalei teshuvah stand,” etc., for “they draw it down with greater
force.”
Such teshuvah, with remorse, the uprooting of one’s former will and real self-sacrifice, is a nullification of
one’s own will, and it arouses in return the Supernal Will that is above the chain of descent. This is why

baalei teshuvah stand where the perfectly righteous cannot (Berachos 34b): as the Zohar says, they draw it

down with greater force.
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The explanation is that the Supernal Will has two levels. The first is [the will] clothed in Chochmah,
which is the beginning of the hishtalshelus (and see what is written on the matter of “We were

slaves to Pharaoh, and He took us out,” etc., that they clothed, etc.; see there);

The Alter Rebbe now explains the two levels of the Supernal Will. The first is clothed in Chochmah, the start-

ing point of the chain of descent; the bracket points to an explanation on “We were slaves to Pharaoh.”
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for this level of will is drawn down through Torah and mitzvos, which are themselves the Supernal
Will, blessed be He, clothed in Chochmah, for “the Torah comes forth from Chochmah”; and it is
drawn down through the virtue and rank of the perfectly righteous, who fulfill Torah and mitzvos

all their days, always,

This first level is drawn down through the Torah and mitzvos, which are the will clothed in wisdom. It is the
level of the perfectly righteous, who keep the Torah and mitzvos all their lives.
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and have not blemished them, G-d forbid. And the second is the level of the Supernal Will that is far
above the order of hishtalshelus and is not clothed at all in the level of supernal Chochmah;

Such people have never blemished their service. The second level of the will is above the chain of descent al-
together and is not clothed in wisdom at all.
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and it is the level of “the skull (gulgalta) that covers over the brain.” By way of analogy: the three
cavities of the skull are the seat of Chochmah, Binah and Daas, while the bone that covers over the
brain (mochin), which is not the seat of the brain at all, is what is called the skull. So, by way of

analogy, this level of will is far above the seat of Chochmah, Binah and Daas;

This higher will is called gulgalta, the skull that covers the brain. In the body, the brain’s three cavities
house Chochmah, Binah and Daas, while the skull covers them without housing any of them; so too this will
is above the whole realm of intellect.

T9YND RITW WHIW 1199P 1987 912 973 RITW R3IDT RPMIY Y [n2wn “oya3] N7Y22 7923000 XM
NRY WD P21NW 21N

and it is what is revealed in baalei teshuvah through the depth of the heart, which is also the level

of the supernal will that is in the soul, which is beyond what his soul can bear;

This will is revealed in baalei teshuvah through the depth of their heart, which is its counterpart in the hu-
man soul: awill beyond what the soul can contain.
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and it is the level of “the desire of the heart” (re’usa deliba): through this supernal will, far above
hishtalshelus, revealed in their soul, all the lacks and blemishes from the neglect of the positive
commandments, whose “foundation is in the holy mountains,” from supernal Chochmah, are
filled.

It is called re’usa deliba, Aramaic for “the desire of the heart.” Because this will is above the whole order of

creation, it can fill the lacks left by neglected positive commandments, even though those commandments
are rooted in supernal Chochmah, “the holy mountains” (Psalms 87:1).
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It is like the analogy of a river that has been laid waste and dried up: when they want to fill it, they
dig deep, at the spring and the welling source, and through this the river fills again. So, through the
revelation of the level of the Supernal Will, blessed be He, which is far above the order of hishtal-
shelus, all the lacks and blemishes are filled and made whole.

The analogy: a dried-up river is not refilled by pouring water into it, but by digging down to the spring that
feeds it. So the lack in the channels is filled by revealing the will that is the source above all the channels.
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And this is “From the depths I have called You, Havayah”: through the level of “from the depths,”
“I have called You,” so that there be a drawing forth of Havayah, once the level of the source and
the welling spring has been revealed. And this is “Forgive us, our Father,”

Now “From the depths I have called You” is read in full: by reaching the depth, the source and the welling

spring are revealed, and through them Havayah flows again. The Alter Rebbe applies this to the blessing in
the weekday Amidah, “Forgive us, our Father.”
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“for we have sinned.” For at first glance it is not understood: what is [meant by] “for we have
sinned”? Is this a reason given for forgiveness? It should have said, “Forgive us, our Father, for

what we have sinned.”

The difficulty: “for we have sinned” sounds like a reason for forgiveness, as though the sin itself were
grounds for pardon. One would have expected “forgive us for having sinned.”

190 997 109107 1PNIER2 172 07K IR MPYRNWT NOWKT 11900 1IRDAY "85 121° P7an oY X
MNP0 02T PR 91IYD 110

But with what was said above it will be understood: because we have sinned, and have diminished
the drawing forth, by way of hishtalshelus, of the Infinite Light, blessed be He, through His com-
mandments and His Torah, therefore “forgive us,” to arouse the source of compassion and
forgiveness,

The answer: because we sinned, the flow of light through the mitzvos and the Torah was lacking; therefore we

ask G-d to “forgive,” that is, to arouse the source of compassion and forgiveness, which alone can supply

what is missing.
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that is, the revelation of the Supernal Will, blessed be He, which is far above the order of hishtal-
shelus, in order to fill all the lacks. And this is “forgive us”: for the restoration of the will is not the
same will that there was at first,

That source is the Supernal Will above the chain of descent, which can fill every lack. Forgiveness is not the
return of the same will that existed before the sin.
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for that will has withdrawn because of the sin and iniquity, and how could it return and be drawn
down? Rather, the restoration of the will, and the forgiveness, are drawn from “the Will of all wills,”
that is, from what is far above the level of the will clothed in Chochmah. And see what is written at
the end of the discourse beginning “And you shall make a tzitz.”

That earlier will withdrew because of the sin and cannot simply return. Forgiveness comes from a higher

source, “the Will of all wills,” above the will clothed in wisdom; the bracket points to the Torah Ohr discourse

on “And you shall make a tzitz.”
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And this is “For with You is forgiveness, so that You may be feared”: for forgiveness is the revela-
tion of the Supernal Will that is above hishtalshelus, which is truly the level of “with You”; and sim-

ilar to what is written,

Psalms 130:4 says, “For with You is forgiveness”: forgiveness is “with You,” in G-d Himself, above the chain
of descent, and not in the channels of creation.
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“For with You is the source of life”: that the source of all life, and the life of life, is drawn from the
source of all, above the order of hishtalshelus. And with the revelation of forgiveness and of the
Supernal Will at this level,

In the same way, “For with You is the source of life” (Psalms 36:10): the source of all life is drawn from the

source of everything, beyond the chain of descent. When forgiveness reveals this level, what was lost can be
restored.
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then “so that You may be feared”: that there be endurance for the level of awe that comes from His
attribute of Kingship, may He be blessed; for without the revelation of the Supernal Will and the
level of forgiveness, there is no endurance for the revelation of His Kingship, may He be blessed,
for one who has blemished the Torah and mitzvos.

Then comes “so that You may be feared”: the awe that belongs to G-d’s Kingship can endure. Without for-

giveness from above the chain of descent, His Kingship could not be revealed to one who has blemished his
Torah and mitzvos.

SECTION 5 - 116

The shofar and the Ten Days of Teshuvah
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3. Now, the revelation of this level and this will is revealed on Rosh HaShanah, which is the level of
the head, and of the “skull (gulgalta) that covers over the brain,” which is far above the seat of
Chochmah, Binah and Daas;

This third section shows where that higher will is revealed: on Rosh HaShanah, the “head” of the year, which

corresponds to the gulgalta, the skull above the seat of the intellect. The will that the baal teshuvah reaches
is the very will that Rosh HaShanah reveals.
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and also in the Ten Days of Teshuvah, for throughout the Ten Days of Teshuvah the psalm “From
the depths I have called You” is said. And therefore, “Blow (tik’u) the shofar at the new month”: the
meaning of tik’u is the tekiah, which is a simple sound that comes out of the breath of the heart,
from its innermost part;

It is revealed as well in the Ten Days of Teshuvah, when Psalm 130, “From the depths,” is added to the

prayers. This explains the shofar: a tekiah is a plain, unbroken sound, the breath of the heart from its inner-
most point.
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and it is the level of the cry of the heart that comes out of the inner part of the heart, which is far
above Chochmah, [a cry] that cannot be brought out with the lips in speech; for speech is drawn
from the level of Chochmabh, as it is written, “Havayah founded the earth with Chochmah.”

The shofar’s sound is the wordless cry of the inner heart described above, which is beyond wisdom and can-

not be put into speech. Speech is drawn from the level of Chochmah, as the verse “Havayah founded the
earth with Chochmah” (Proverbs 3:19) is brought to show.
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And of this it is said, “Hear my voice (bekoli)”: the meaning of bekoli is what is within my voice, that
is, its inwardness and inner dimension, which is the level of the inner dimension of the heart;
whereas the voice itself is drawn from the outer dimension of the heart, which is below Chochmah
and Daas.

Psalms 130:2 says “Hear bekoli,” literally “in my voice”: G-d is asked to hear what is inside the voice, the in-
ner heart. The audible voice itself comes from the outer heart, which is below wisdom and knowledge.
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And this is [the meaning of] bachodesh: the renewal (chiddush) of the worlds from nothing to
something, which are renewed every Rosh HaShanah through “the word of Havayah” and “the
breath of His mouth,” may He be blessed, is through the tekiah,

Now bachodesh is read as chiddush: the renewal of the worlds each Rosh HaShanah, which comes about
through G-d’s word and the breath of His mouth (Psalms 33:6), is brought about by the tekiah.
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which is the drawing forth of the inner dimension of the Supernal Delight and Will, blessed be He,
which is far above the level of Chochmah, revealed through the level of the shofar. This is the idea
of “make your deeds beautiful (shapru),” the level of Shifrah, who “makes the newborn beautiful
(meshaperes)”

The tekiah draws down G-d’s inner delight and will, which are above wisdom and are revealed through the

shofar. The Midrash links shofar with shapru, “make your deeds beautiful” (Vayikra Rabbah 29:6), and the
Talmud explains the name of the midwife Shifrah: she “made the newborn beautiful” (Sotah 11b).
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(and this is “the name of hei achas (the one) was Shifrah”: that is, the upper hei of the Name
Havayah. And it is explained elsewhere, on the verse “Go for yourself,” that in the level of hei there
is a revelation of a higher level, above even the yud. And in the Rabbah on Parshas Shemos, section
1, and on Koheles, on the verse “A good name is better than good 0il”: “Another explanation:
Shifrah, for she established Israel,” etc.;
A long bracket on the name Shifrah. Exodus 1:15 says “the name of the one (ha-achas) was Shifrah,” and the
Alter Rebbe reads ha-achas as hei achas, the first hei, that is, the upper hei of the Name Havayah; the Torah

Ohr discourse on Lech Lecha explains that in this hei a level higher even than the yud is revealed. The
Midrash adds that Shifrah “established Israel.”
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“By His breath the heavens are beautiful (shifrah)” — in Job, chapter 26 — and Rashi explains
shifrah as “He spread [them] like a tent,” and the Ramban explains: He made [them]| beautiful and
set [them]| in order, removing the cloud from upon them, etc. And all these aspects pertain to Rosh
HaShanah, for then is the revelation of the supernal attributes (middos), which are called
“heavens”; and this is through the level of the shofar. And just as Shifrah established Israel,

Job 26:13 uses the same word for the heavens, “By His breath the heavens are beautiful (shifrah),” which

Rashi explains as spreading them like a tent and the Ramban as clearing away the cloud. All these meanings

fit Rosh HaShanah, when the supernal attributes, called “heavens,” are revealed through the shofar.

likuteitorah.com/likkutei-torah/rosh-hashanah/1/ 26



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 1 27211 7wy 1awn wRA® D17

SIaR RO IOWAT AW NPT MTRMR PIw N ORI DRIWSD PR 0D 921w MR D
55 PRy NIPNT PR RN AT R OUE MK DI WIND OO1TIYn KX 7m0 9aya
,(T2I DR NDwR NPRD qwnl Dwnw "20%n Mpn ny

so it is said of the shofar, “for it is a statute for Israel.” And this is why they are called “the Hebrew
(ivriyos) midwives”: for the root of this drawing forth is from the level of “beyond (be’ever) the riv-
er,” the river that “goes out of Eden,” as is written in Parshas Emor [in the Zohar], 99a; that is, from
the level of the source of supernal delight — “for with You is the source of life” — from which it is
drawn down so as to “make the newborn beautiful”),

As Shifrah established Israel, so the shofar is “a statute for Israel.” The midwives are called ivriyos (Hebrew)

because their root is be’ever hanahar, “beyond the river” that goes out of Eden, that is, above it, at the

source of supernal delight; from there comes the power to “make the newborn beautiful.”
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that is, that the level of the Supernal Delight and the Supernal Will, which is above the order of
hishtalshelus, be in a state of revelation, so that there be a revelation of His Kingship, may He be

blessed, below.

This sums up the bracket: through the shofar the delight and will that are above the chain of descent are re-
vealed, so that G-d’s Kingship is revealed below.
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And this is “Elokim has gone up with a teruah, Havayah with the sound of the shofar”: the meaning
is that the ascent of Elokim from below to above will be with a teruah, in the manner of affection
and friendship (re’us); and the drawing down of Havayah from above to below will be with the
sound

Psalms 47:6 joins two movements. The ascent of Elokim, the Name of concealment and limitation, from be-
low to above, comes with a teruah, which is read as re’us, affection and friendship.
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of the shofar, in the manner of the Supernal Delight, to draw down “the King’s teruah (friendship)
is in him”: that there be drawn down upon us the delight, affection and friendship of His Kingship,

may He be blessed. And then it is written, “And He was King in Yeshurun,” etc.,

The descent of Havayah from above comes with the shofar’s sound and brings the Supernal Delight; this is
“the King’s teruah is in him” (Numbers 23:21), His friendship with Israel. Then G-d becomes “King in

Yeshurun” (Deuteronomy 33:5).
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“together, the tribes (shivtei) of Israel.” Shivtei is a term for branches; that is to say, even the level
of separate branches will be together, in the level of supernal unity, so that there be “unite our
hearts,” etc.

The verse ends “together, the tribes of Israel,” and shevet (tribe) also means a branch: even branches that
have spread apart are made one. This is the unity asked for in the prayer “unite our hearts,” said before the

morning Shema.
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(And see what is written on the meaning of “unite our hearts” in the discourse beginning “Who has
counted the dust of Yaakov.” And see on the matter of “Blow the shofar at the new month, at the
concealment,” etc., [in the Zohar,] Parshas Vayera, 114a and b; Tetzaveh, 184a, 186a; Emor, 99;
Pinchas, 231; Shoftim, 275a; Naso, 121b; Pekudei, 267b; Rabbah, Emor, section 29.)

The bracket points to the discourse “Who has counted the dust of Yaakov” for the meaning of “unite our
hearts,” and to passages in the Zohar and in Vayikra Rabbah (chapter 29) on this verse of the shofar.
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However, Rosh HaShanah is the Day of Judgment, on which man is judged for his deeds of the past
year; because, for there to be the Supernal Delight and Will

Yet the day remains a day of judgment: before the Supernal Delight and Will can be revealed in G-d’s
Kingship, the past year must be weighed.
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in the revelation of His Kingship, one must examine on what the delight will rest and in what He
will take delight in the revelation of His Kingship. If there was a casting off of the yoke of His
Kingship, may He be blessed, there are many hindrances and many accusations about this, etc.

One must examine where that delight will rest and what it will delight in. If a person cast off the yoke of G-d’s
Kingship, there are obstacles and accusations against him.

Y R0 92 11909 2390 1R 1130 YR DOpnynn 9133 NPAD [(nawn e nawy] NP0Y O M9
21

And for this there are the Ten Days of Teshuvah: to be at the level of “from the depths,” to arouse
the Supernal Will and the Supernal Delight, so that there be nothing to hold it back, etc.

9

That is the purpose of the Ten Days of Teshuvah: to reach the level of “from the depths,
Supernal Will and Delight so that nothing holds them back.

arousing the

# "THAR RPY 770 T wrnYY) 10 NITHY DOW OO WO NIND WY TAID 07 1PR 0010 1)
120 121122 123 124, (9937 {17 Q192 9D 717701 DY PR MInwR 0K

And these ten days correspond to the ten powers of the soul, which are intellect and emotive attrib-
utes (middos), etc. (And see what is written on this at the end of the discourse beginning “But
Havayah your G-d would not listen to Bilam,” and at the end of the discourse beginning “For on
this day He will atone.”)

The ten days correspond to the soul’s ten powers, its intellectual faculties and its emotive attributes. The

bracket points to two discourses in Likkutei Torah, on “But Havayah your G-d would not listen to Bilam” and
on “For on this day He will atone.”
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Bakeseh: from the withdrawal to the joy of Sukkos
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“At the concealment (bakeseh), for the day of our festival.” The meaning: the Supernal Will that is
revealed on Rosh HaShanah comes through bakeseh, which is the level of the withdrawal at the be-
ginning of the night of Rosh HaShanah,

The next words of the verse, bakeseh, “at the concealment,” refer to the night of Rosh HaShanah, when the

moon is covered (as Vayikra Rabbah 29:6 reads the verse) and the past year’s light withdraws. The Supernal
Will revealed on Rosh HaShanah comes through this very withdrawal.
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which is the time of the withdrawal of the general life-force of the past year; and on Rosh
HaShanah, through the prayers and the shofar blasts, a different general life-force is renewed, and
it rises, ascent after ascent, from Rosh HaShanah until Yom Kippur, when at Ne’ilah is the comple-
tion of the ascents, and it is the time of the completion of forgiveness.

Then, through the prayers and the shofar, a new general life-force is drawn down and rises from level to lev-

el until Ne’ilah, the closing prayer of Yom Kippur, when the ascents and the forgiveness are complete. The

Arizal’s teachings in Pri Etz Chaim describe the same ascent reaching its height at Ne’ilah.
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And then it is written, “Before Havayah you shall be purified”: above the level of Havayah, as men-
tioned above; until from this it is drawn down to “the day of our festival,” which is the festival of
Sukkos,

Leviticus 16:30, “Before Havayah you shall be purified,” is read as “before,” that is, above, the level of
Havayah: the will above the chain of descent explained earlier. From there it flows on to “the day of our festi-
val,” Sukkos.
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which is “the time of our rejoicing,” the revelation of joy. And the joy will be great for G-d, with sur-
passing excellence, through the revelation of the Supernal Will, blessed be He, by way of the level
of bakeseh, which is the withdrawal at the beginning of the night of Rosh HaShanah; like the analo-

gy of one who goes free from captivity, whose joy is with surpassing excellence, and doubled.

Sukkos is “the time of our rejoicing,” when joy is revealed, and the joy is all the greater because it comes af-
ter the withdrawal on the night of Rosh HaShanah, just as one freed from captivity rejoices doubly.
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Therefore it is written, “And you shall draw water with joy,” which is the matter of the water libation
on the altar on the Festival; they are the drawing forth of the revelation of the “pure waters” of
which the verse says, “And I will sprinkle,” etc.

So Isaiah 12:3 says, “And you shall draw water with joy,” which the Talmud connects with the water libation
on the altar on Sukkos (Sukkah 48b). The water poured out there is the revealed form of the “pure waters” of
Ezekiel 36:25, the compassion that teshuvah arouses.

SECTION 7 - 118

A statute for Israel, a judgment for Yaakov
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“For it is a statute for Israel, a judgment of the G-d of Yaakov.” Now, Israel is the level of “for you
have striven (sarisa) with Elokim,” etc.: that is, he has already become a prince (sar) and ruler over
the level of Elokim,

The last part of the verse, “a statute for Israel, a judgment of the G-d of Yaakov,” is read as naming two levels

of service. The name Israel comes from “you have striven (sarisa) with Elokim” (Genesis 32:29), read as sar,
a prince who rules over the level of Elokim.
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which is the level of tzimtzum and the hiding of the Face, so that this world and its pleasures may
be revealed; for his G-dly soul has already stripped off the “soiled garments,” and has been trans-
formed from darkness into light, and he despises evil and chooses good by virtue of the will of his
G-dly soul, which is the ruler within him. And at this level,
Elokim is the Name of contraction and concealment, which hides G-d’s “face” so that this world and its plea-
sures can appear. One at the level of Israel has shed the “soiled garments” of worldly desire; for him dark-
ness has become light, and he rejects evil and chooses good from the will of his G-dly soul, which rules with-

in him. The Kehot note points to the Talmud’s teaching that the righteous are governed by their good incli-
nation (Berachos 61b).
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“for it is a statute,” etc.: that there is drawn to him on Rosh HaShanah, from the level of the gulgal-
ta and the supernal will, a “statute” (chok) and sustenance for the whole year. For chok is a term for
sustenance, as it is written, “Feed me my allotted bread (lechem chuki)”;

To such a person Rosh HaShanah brings a chok from the gulgalta, the supernal will above intellect, as suste-

nance for the whole year. Chok means an allotted portion of food, as in “Feed me my allotted bread (lechem
chuki)” (Proverbs 30:8).
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and chok is also a term for permanence, and chok is also a term for engraving (chakikah); and this
is the matter of “He engraved engravings in the supernal luster (tehiru ila’ah),” which is the level
of engraved letters, which are the level of vessels

Chok also means something fixed, and something engraved. The Zohar’s “He engraved engravings in the su-

pernal luster” speaks of letters engraved rather than written, and these are the “vessels” that hold divine
light.
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(and from there is the root of the soul, as in the saying, “The soul that You have given me, it is pure
(tehorah)”: for it is drawn from the level of tehiru ila’ah; and see what is written on the verse “And
like the very heavens for purity (latohar)”) — so his soul will be a vessel and a dwelling

The soul is rooted there: the morning blessing “The soul that You have given me is pure (tehorah)” is read as

saying that the soul comes from tehiru ila’ah, the supernal luster. So the soul of one at the level of Israel be-

comes a fixed vessel and dwelling for G-d.
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for the resting of the Infinite Light, blessed be He, within him, and with permanence: that all his
days, constantly and forever, it will be in a state of self-nullification (bittul) toward Him, may He be
blessed; and he will be a chariot (merkavah) for His dwelling, so that his Torah is his occupation
day and night,

The Infinite Light rests in him permanently: his soul is always nullified before G-d, and he is a “chariot,”
wholly given over to the will of the One who rides it. The Torah is his constant occupation, day and night.
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his mouth never ceasing from study; and with fiery flashes, like a flame that rises of itself, to cleave
to Him in prayer; and the like: that all his words, deeds and thoughts be for G-d, in a state of the
binding of Chochmah, Binah and Daas with Chochmah, Binah and Daas, etc.;

He studies without pause and prays with a fiery love that rises of itself, like a flame. All his speech, actions

and thoughts are for G-d, his own intellect bound with the divine wisdom (“Chochmah, Binah and Daas with
Chochmah, Binah and Daas”).
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for this is his life and his existence all the days of his life, like food that gives life to the body, and
by which man lives. And see what is written on the verse “And as a bride adorns herself with her
jewels.” Whereas the level of Yaakov is yud akev, “yud [and] heel”: his G-dly soul still descends into
the heel, to clothe itself in the garments of this world,

This bond is his very life and existence, as food gives life to the body; this is chok as sustenance. The level of

Yaakov is different: the name is read as yud akev, the yud, his G-dly soul, still descending into the “heel” and
clothed in the garments of this world.
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but he is at the level of iskafya (subjugation), and in this there are ascents and descents and war,
etc., for “one people shall prevail over the other people,” etc.;
Such a person serves through iskafya, subduing the evil within him rather than transforming it. He knows

ascents and descents and an inner war, like Yaakov and Esav struggling in the womb, of whom it was said,

“one people shall prevail over the other” (Genesis 25:23).

55 5y 0119y 0oANT 19 PRSP TN 1TORT VIYR YR T M221 110 RNy 17apn RPROR)
19 R9°DOXRD 1INy 172pn NnR mawn

“and were it not that the Holy One, blessed be He, helps him,” etc. And at this level there is drawn
down mishpat (judgment), which is compassion, to draw down for him supernal compassion for
the whole year, so that the Holy One, blessed be He, will help him to subdue, etc.
The Talmud teaches that the evil inclination grows stronger each day, and “were it not that the Holy One,
blessed be He, helps him,” a person could not overcome it (Kiddushin 30b). For this level Rosh HaShanah

draws down mishpat, “judgment,” which the Zohar calls compassion, so that G-d will help him all year to
subdue it.
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(And see Esther Rabbah, on the verse “And it came to pass in the days of”: “He is Havayah our G-d;
His judgments are in all the earth” — that His attribute of compassion is forever. And see what is
written on the verse “Zion shall be redeemed with judgment.”) And all this is drawn down on Rosh
HaShanah.

The bracket cites Esther Rabbah and the verse “His judgments are in all the earth” to show that G-d’s judg-
ment is His lasting compassion, and points to a discourse on “Zion shall be redeemed with judgment” (Isa-
iah 1:27). The Kehot note reports that a manuscript of this maamar written without the glosses lacks every-

thing from here to the end, and suggests that this closing passage is from the Tzemach Tzedek.
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Therefore the month is called Tishrei, the letters of yishras: that is, the level of “uprightness
(yishras) of heart,” that is, to make the hearts upright, so that there be “with all your heart” —with
both your inclinations — so that there be drawn down

The letters of Tishrei can be rearranged as yishras, “uprightness,” as in “uprightness of heart” (I Kings 3:6):

the month straightens the heart. This is serving G-d “with all your heart,” which the Mishnah reads as “with

both your inclinations,” the good and the evil (Berachos 9:5).
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the revelation of the Supernal Will, blessed be He, far below, until even the evil inclination will be
at the level of iskafya (subjugation), etc. And see what is written at the end of the discourse begin-
ning “When you listen to the voice,” on the matter of “to do what is upright in the eyes of Havayah
your G-d.”

The aim is that the Supernal Will be revealed even in the lowest places, so that even the evil inclination is

subdued and serves G-d. The bracket points to the discourse on “When you listen to the voice of Havayah

your G-d ... to do what is upright in His eyes” (Deuteronomy 13:19), where “upright” echoes yishras.

IN ONE'S AVODAH

A person should accept the yoke of Heaven with love and will throughout the day, not only at set times, and
his deepest hope should be that G-d illuminate his heart to do so. One who has blemished his Torah and
mitzvos should, especially in the Ten Days of Teshuvah, reflect deeply on the lack he has caused until the
bitterness reaches the depth of his heart, beyond words, like the cry of the shofar; this arouses the Supernal
Will above all levels, which fills every lack. And one who still struggles with his evil inclination can rely on
the compassion drawn down on Rosh HaShanah to help him subdue it all year.

QUESTIONS FOR DISCUSSION

1. Why is Rosh HaShanah a day of judgment, if its purpose is to renew G-d’s Kingship over the worlds?

2. How can teshuvah repair the neglect of a positive commandment, when the light it should have drawn
down never came? What does the analogy of the dried-up river teach?

3. Why does the shofar’s simple sound, without words, reach a level that prayer in words cannot?

4. Why is the Supernal Will on Rosh HaShanah revealed through the withdrawal (bakeseh), and why does that
make the joy of Sukkos greater?

5. What is the difference between the chok given to the level of Israel and the mishpat given to the level of
Yaakov, and what does each ask of a person?

likuteitorah.com/likkutei-torah/rosh-hashanah/1/ 35



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 1

D57 NPWIN 1AW WRAD 0T

SOURCES AND REFERENCES

Notes

PARAGRAPH 2

wTIn2ypn

The note dates this maamar to the end of 5564 (the
Shabbos before Rosh HaShanah) or to Shabbos Shuvah
5565, and sends the reader to the edition’s list of manu-
scripts for the details.
KEHOT'S NOTE
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“Blow the shofar at the new month, at the concealment,
for the day of our festival.” The Alter Rebbe makes this
verse the text of the whole discourse and reads each of its
words in turn.

Psalms 81:4°7:8”2 0°%°11n
30 m»‘? 1922 12\ W2 ¥YpR
Blow the horn at the new moon, at the full moon for our

feast-day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.1-7,80 0°%10

2py° SRR LDWR RIT PRAWD PR o3

The continuation of the verse. Later in the discourse “a
statute for Israel” and “a judgment of the G-d of Yaakov”
are read as what is drawn down on Rosh HaShanah for two
different levels of divine service.

Psalms 81:5°71:X”2 0°2°1n
:3PY? PPOR? LBYN RIT PRILO? P 0D

For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7AW wTn P aowTnn 9o

“This month shall be for you the head of months; it shall
be the first for you of the months of the year.” The Kehot
note cites it for the expression “the months of the year.”

Exodus 12:2°2:2” mnw
W "WTNY 027 KIT 1IWRY 0°WTN WK 027 Mo wIna
*This month shall be unto you the beginning of months; it

shall be the first month of the year to you.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to I Chronicles 27:1 for these words.

I Chronicles 27:1°X:1”2 X 0°1°1 127
DI NINRTY D°RPRT ") NIRT YR D90R7 X N
N2 WIN DKM N2 MipPmen 137 797 TyRITN onawnd
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Now the children of Israel after their number, to wit, the
heads of fathers’houses and the captains of thousands and
of hundreds, and their officers that served the king, in any
matter of the courses which came in and went out month by
month throughout all the months of the year, of every
course were twenty and four thousand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to Or HaTorah for the triad of world, year
and soul, including a gloss written on this very passage.
KEHOT'S NOTE
¥ D7D IOAN Y 1907 D7D XD L7070 9D TI0°7 1N A7 27D IRA

JIRI5 1M ROWR

wel mw oy
Sefer Yetzirah describes each of its three “mother” letters
as present in the world, in the year and in the soul: space,
time and person. The Alter Rebbe uses this parallel to
show that the year, like the body, has a “head.”
Sefer Yetzirah 3:5-7°1-’11:’3 17°%° 100
021y MR wOw N2 onm 19I% 123M PPN WURR NInR whw
A7HR MR 7790 :12p1 10T WO MRR wHWY Mawa mnR whw
7aw3a 77171 0913 97K 172 0N T Ay a1 19781 900 17 WPt M2
19 WP 02 07 NIX 77210 :07WR2 2P WPIRNA 101 w12 NN
751 wHI3 102 7AW NPY 0PI PR 72 DNM Ay 71978 N
(R”WN2 2P WrRN2 3T 12PN
Sefer Yetzirah, Warsaw 1884 (Public Domain)
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According to the note, Or HaTorah quotes the wording of
the Pardes and traces it to the Zohar on Parshas Ki Seitzei
(277), and on p. 1353 explains the twelve oxen.
KEHOT'S NOTE
PYAT RN D AR AW 7O OWY TR Y 177 NPMIRG R IR
N7AIRD 03 ARTY P2 27° 1P1Y AR2N QW'T AWK °Y QW N7MIR2 03 ARMN
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Solomon’s great bronze basin, “the Sea,” stood on twelve
oxen, “and the Sea was upon them, above.” The Pardes, as
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cited here, applies it to Rosh HaShanah standing above the
twelve Rosh Chodesh days.

1 Kings 7:25717321 X 0°9%1
TYoYA Y 01D ALY M1iDY 0°ID AYRY Ip2 1Y Ity Ty
DIPINRP) MPYRPR DIPPY UM AN D°3B YRR n23) 3B
2
It stood upon twelve oxen, three looking toward the north,
and three looking toward the west, and three looking toward
the south, and three looking toward the east; and the seawas
set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

anon 772

The discourse “Who has counted the dust of Yaakov” ex-
plains the Sea standing above the twelve oxen as G-d’s ex-
alted Kingship, from which created beings come into be-
ing divided and countable.
KEHOT'S NOTE
'y P92 °D NPMIR AR LA LMD ,AT2 1190 PPN LR L,N0 pRa n yh
.npnn

2PY° N8Ry MR on
Bilam’s words, “Who has counted the dust of Yaakov,”
open the discourse in Parshas Balak to which the bracket
refers.
Numbers 23:10™:373 72712
>IN 07 Nin W1 Nun PRI ¥I17NK 120m 2Py 19Y 13w R
A3 DR
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.02y 0°mne A2wn yw a9 LA

N2 1N120

“You have covered [Yourself] with anger and pursued us.”

The text cites the Midrash Rabbah on this passage of

Eichah for the comparison of teshuvah to the sea.
Lamentations 3:43271:2 12°R

0700 K NX17197IM X2 7Nis0

Thou hast covered with anger and pursued us; Thou hast
slain unsparingly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
L7770 PrIAR IR

nrwy PR
The Talmud applies “Seek Havayah when He may be
found” to an individual in the ten days between Rosh
HaShanah and Yom Kippur. The Alter Rebbe asks why
these days in particular are days of teshuvah.

Rosh Hashanah 18ax n»> mwi wx2
KEHOT'S NOTE
2W LKL, T

abyn nwb ooty

The opening discourse of Parshas Sh’lach also explains
olam (world) as coming from he’elem (concealment); the
marei mekomos there list further places.
KEHOT'S NOTE
RAigata il i 74 W b e B o

7292 1MW RIT U0 MDY NNNN aMpY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
"B K™D

7292 1w R 0N

“Before the world was created, there was the Holy One,
blessed be He, and His great Name alone.” The Alter
Rebbe uses it for the state before the worlds came into
being.
Pirkei DeRabbi Eliezer 3:2-3'3-°2:’3 71y°%X 277 *p19
P97 ,72%2 9737 0w R TIN2 WiTR 177,099 K121 XY 1Y
M X1 Ta9Y D71y NY MR W APIE NN K3 nawma
1% ¥ RAY PR ?hmiT 270 mn? Swn avwn oYy
IR PREI™ PRIIM POITIO PIND vIgR X O LiPY 00D
77 K21 079y DX 1197 vUNT XN TIN2 WiTRa 79 ,ni1a% vonnn
g ek} R’?W 7Y N7 027 .'IS]JW .ﬂ;ﬂzfﬂﬂ DR m;w Ty iy
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Before the world was created, the Holy One, blessed be He,
with His Name alone existed, and the thought arose in Him
to create the world. He began to trace (the foundations of)
the world before Himself, but it would not stand. They told a
parable, To what is the matter like? To a king who wishes to
build a palace for himself. If he had not traced in the earth
its foundations, its exits and its entrances, he does not begin
to build. Likewise the Holy One, blessed be ...

Pirke DeRabbi Eliezer, Sefaria Vocalized Edition (Public Domain) « Pirke de
Rabbi Eliezer, trans. Rabbi Gerald Friedlander, London, 1916 (Public Domain)
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“Your Kingship is the kingship of all worlds, and Your do-
minion is in every generation.” The Alter Rebbe reads
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olamim as concealment, and later contrasts “Kingship”
with “dominion.”

Psalms 145:133:7”1np 0°2°1n
71 7977222 ANPTRR 0ONPYD MaPn AMan
Thy kingdom is a kingdom for all ages, And Thy dominion

endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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the passage shares nothing with the note
KEHOT'S NOTE
LTRR NRZRIRA TR ANANK O0an qwn pn dw mewhnwn R 0
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“Even darkness is not dark for You, and night shines like

day.” The concealment that makes room for the worlds
hides nothing from G-d Himself.

Psalms 139:1227:17%p 0°%°1in
1IN 12°WND PR 012 19721 Tan UKD qwnT0)
Even the darkness is not too dark for Thee, But the night

shineth as the day; The darkness is even as the light.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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TWRI RI7 NN
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.m2an1 Mo
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The Zohar’s phrase “all before Him is considered as noth-
ing,” which the Alter Rebbe uses for G-d remaining un-
changed after creation.
Zohar I, 11b2a x> X”mt
KEHOT'S NOTE
.2, R

IN% 1725 DPIRT Tonn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° no92
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“Havayah reigns; He has clothed Himself in majesty.”
G-d’s Kingship over the worlds is a garment He puts on,
not His essence.

Psalms 93:1X:37% 0°%°1n

:0INA~232 DN 1IN AR MRND YN WP WP MR 7700
The L-RD reigneth; He is clothed in majesty; The L-RD is
clothed, He hath girded Himself with strength; Yea, the

world is established, that it cannot be moved.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Kehot edition points to this passage of the Zohar for
the phrase “to transform darkness into light,” which the
Alter Rebbe gives as the purpose of the descent into this
world.

Zohar I, 4ax ,7 x”m
KEHOT'S NOTE
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“Wisdom excels folly as light excels darkness.” Chassidus
reads it as the special advantage of light that comes out of
darkness.

Ecclesiastes 2:133°:°2 n?rp
ST IR 199072 MPI0TR MNP 1107 W 1N PR
Then I saw that wisdom excelleth folly, as far as light excel-

leth darkness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Or HaTorah on Lech Lecha also cites this Zohar, as the
note points out.
KEHOT'S NOTE
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At the end of Parshas Tetzaveh the Zohar teaches that
“were it not for darkness, light would not be known,” and
calls the true light “the light that is revealed from within
darkness.” The text sends the reader here for the advan-
tage of light that comes from darkness.

Zohar, Ki Tisa 2:4-61-"7:"2 Rwn °2 ,7711 180

PN YT 770 wURY

The end of the discourse “Know this day” explains that the
day includes the night, as at creation darkness came first
and then light; so too the revelation from above the chain
of descent comes out of darkness, and depends on an
arousal from below.
KEHOT'S NOTE
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The Zohar’s account of creation opens, “At the outset of
the King’s authority, He engraved engravings in the su-
pernal luster.” The Alter Rebbe identifies this outset with
the Supernal Will, which is above wisdom.

Zohar I, 15ax ,0 x*mt
KEHOT'S NOTE
R0 K7
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“For I said, the world shall be built with kindness.” The
first creation was an unearned gift.

Psalms 89:3":12”0 0°2°11n
10712 TN 120 DY 1322 707 0PIy YR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
277 270w X797 RW .270 09990 W 17y wrnk a0 P9I
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As the note reports, Likkutei Sichos observes that here the
withdrawal is placed “at the beginning of the night of Rosh
HaShanah,” while Iggeres HaKodesh 14 speaks in one
place of the eve of Rosh HaShanah and in another of the
night of Rosh HaShanah.
KEHOT’'S NOTE
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Kehot’s note points to Rosh Hashanah 16a for these words.

Rosh Hashanah 16ax v 11w wxa
KEHOT'S NOTE
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Or HaTorah takes up this question, whether a person is
worthy of the new life-force, as the note points out.
KEHOT'S NOTE
SR Y 7 DPMK AR

S1AM2°N1° 71772

The discourse on “My dove, in the clefts of the rock” ex-
plains that in exile the “wings” of love and awe are caught
in the body and in worry over livelihood, so the love stays
hidden; the remedy it gives is
appearance.”

KEHOT'S NOTE

“Show Me your
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“My dove, in the clefts of the rock”: the opening of the dis-
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course in Shir HaShirim to which the bracket refers.
Song of Songs 2:1477°:’1 0°7°w1 W
“NY °IPRYT RN PRI AT 002 Y201 "un3 N
SMIRY PRV Y TP 72
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nwak T e

“You have clothed Yourself in glory and splendor.” In the
bracket this garment of glory is set against the darkness
that comes when the yoke is cast off.
Psalms 104:1°%:77p 0°2°71n
:QW? VT TN TR 07T OPOR N TNN W1 *303
Bless the L-RD, O my soul. O L-RD my G-d, Thou art very
great; Thou art clothed with glory and majesty.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MATP DoNw woasN

“I clothe the heavens in blackness and make sackcloth
their covering.” The Alter Rebbe applies it to the conceal-
ment that follows casting off the yoke.
Isaiah 50:3"2:1171°yw°
:0M03 D°WR P MR oY W’B’?x
I clothe the heavens with blackness, And I make sackcloth

their covering.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29130 9% 1 D

“Havayah supports all who fall and raises all who are
bowed down.” Even one who has fallen can be lifted.
Psalms 145:147":71"np 0°2°1n
:0°219377227 ARIN 0770177227 °1 Ao
The L-RD upholdeth all that fall, And raiseth up all those that

are bowed down.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

193w° 99N P 20y
“The eyes of all hope toward You, and You give them their
food in its time.” The Alter Rebbe reads the hope as the
longing to accept G-d’s yoke.
Psalms 145:15170:771p 0°9°10
:iPY2 0POK"NX 07271011 AR 127 TU9R POy
The eyes of all wait for Thee, And Thou givest them their
food in due season.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7187 51 997 yoawn 7770 NN e

“You open Your hand and satisfy every living thing [with]
favor (ratzon).” The Alter Rebbe reads ratzon as the
Supernal Will.

Psalms 145:161v:7"np o°%nn
:73%7 707227 ¥oaim 370 NR nnie
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Thou openest Thy hand, And satisfiest every living thing
with favour.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PwyYn a2 T10m 19977 D20 P

“Havayah is righteous in all His ways and kind in all His
deeds.” The Alter Rebbe reads “His deeds” as the realm of
physical action, into which supernal kindness is drawn.

Psalms 145:171>:77np 07210
PRI TOM 1IIT292 7 PO
The L-RD is righteous in all His ways, And gracious in all His

works.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INXRT2 7 W7

“Seek Havayah when He may be found; call upon Him
when He is near.”

Isaiah 55:6M:1”117°yw”
1219 1N IR IREVID T IWIT
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A ,01 vy

“This is the burnt offering of each new month in its
month, for the months of the year”: another verse that
speaks of all the months as “the months of the year.”

Numbers 28:1477°:11”3 712712

237 P NPIN PRY PRI NYUPYY 187 M AT 30 020N
W Y07 W02 UIN Ny NN

And their drink-offerings shall be half a hin of wine for a

bullock, and the third part of a hin for the ram, and the

fourth part of a hin for a lamb. This is the burnt-offering of

every new moon throughout the months of the year.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

hi~al~ki=Ealaiy =]
“For the mountains may depart and the hills be removed,
but My kindness shall not depart from you”: the opening
of the discourse cited at the end of the paragraph.
Isaiah 54:10™: 771 17°yw°
21 YIRRR ANRR CTOM TPUIAR NIYIM WY 007 73
TR0 IR V1D K NPy
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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“And it shall be to you for tzitzis, and you shall see it and
remember all the commandments of Havayah”: the open-
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ing of the discourse the bracket cites.

Numbers 15:39v77:10 1272

onk ony1 N NitnTPITNR 0RaM ANK ORI N3°X? 027 1M
DI 23 BOXIYX DPY XY 03227 N 1IN

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY PRI 1TPIY Ywa

The Talmud speaks of the time “when Israel put ‘we will
do’ before ‘we will hear’”: the opening of the discourse the
bracket cites.
Shabbat 88a:7-8n-1:x n”a naw
DOWY N2 "YRTI? PADYI” PRI MmTRAY 1YYa 2Rw°0 27 U7
20 T2 TR 2T TONY MR 227 ,nwD 3K P NI
SPRP? IRVAY 112 IYRYI T2 TR PRI T30 10X ,07ND
1Y 37903 X720 °272 KN °27 MR 72730 770 0TY DX PRI
:2°N27T — PR 2792 ,71MRTI — 1YY 272 ap7p 27in2
.o BRI PR 212 0%
William Davidson, Vocalized Aramaic (CC-BY-NC)

N1 970

Moshe’s prayer, “And now, I pray, let the power of Ado-nai
be great”: the opening of the discourse the bracket cites.

Numbers 14:171">:77> 722
K2 NN2T KD 237TX 19 RIPI AN
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nPRNa 120 Pyl

Sefer Yetzirah says of the ten Sefiros that “their end is
wedged in their beginning.” The Alter Rebbe applies it to
the mitzvah: its lowest aspect, the simple command, is
bound to its highest, the Infinite Light drawn into it.

Sefer Yetzirah 1:7°1’X 117°%° 7190
nambws 19302 NN 1NPAN2 1990 TIP3 R 92 MT°ED Ty
D10 INR 17 AR 21991 1w 17 PRI 0 1TIRY NPNA2 1R
The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 4

54

“Turn away from evil and do good, and dwell forever”: the
two kinds of service, refraining from what is forbidden
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and fulfilling the positive commandments.
Psalms 37:27172:1"2 0°2°11n
07997 1927 23i0-Ay) ¥ 110
Depart from evil, and do good; and dwell for evermore.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 5
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MaN°pa2a .. Map DAR 77°2y 72y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
X7 7D

0979V 07 %%y NP
“And I will sprinkle pure water upon you, and you shall be
pure from all your impurities.” The Alter Rebbe identifies
the “pure waters” with the compassion that teshuvah
arouses.

Ezekiel 36:257172:17% bxrpin»

02°7193720m1 0°NiNMY Yon ORITYY 0M1iNY 0% 02°PY RPN
:0INX TOR

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

119,09 BRp

ik aimli=hi
“When Ado-nai will have washed away the filth of the
daughters of Zion”: G-d’s compassion that washes the sin
away.
Isaiah 4:4°7:71°yw°
7172 A27PR 1077 0PI N7 11°%7N132 DT DX 377X 7O OX
Y3 M) VYR
when the L-rd shall have washed away the filth of the daugh-
ters of Zion, and shall have purged the blood of Jerusalem
from the midst thereof, by the spirit of judgment, and by the
spirit of destruction.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

1,7

11°PYWR 2y AN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5”31 nvan

m9an [wya a1 Aywam

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.77 mvan
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“And I will remove the spirit of impurity from the land”:
the removal of the sin’s accuser.

Zechariah 13:2°2:3 7>72t

TIRTTT D228y NINYTNR NPIOK NIRRT ORI RINT 02 M
SPIRTTR WYX ARROT MNNKY DOK°2ITNK DI TIY 13D XY

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.3,20 01

TPARP DO pRynn
“A song of ascents: From the depths I have called You,
Havayah.” The Alter Rebbe reads “the depths” as the su-
pernal depth above the chain of descent, aroused by the
depth of the heart.
Psalms 130:1°X:7”p 0°11n
T PIRIR DRy NivyRD 1Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.X,9p o°%nn

02 pyy

“Their heart cried out to Ado-nai.” The cry comes from the
heart itself, beyond words.

Lamentations 2:1817°:’2 12X

DR 12791 OnP YRT D010 Y1030 1RTN2 Nnin 21TIRTOR 027 Py
SIY"N2 079X 77 N0 NN

Their heart cried unto the L-rd: ‘O wall of the daughter of

Zion, Let tears run down like a river Day and night; Give

thyself no respite; Let not the apple of thine eye cease.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,2 K

02 pyy

As the Kehot note quotes it: “Great is a cry, since a cry is
in the heart, as it is written, ‘Their heart cried out to G-d.””

Zohar, Shemot 49:354-50:364770W:1-7"1w: 10”1 NNRY 7117 100
What is the difference between imploring and crying?’ Said
R. Isaac: ‘The former means prayer in actual words (Ps. 39,
13; LXXXVIII, 14; XXX, 3), the latter crying without words. R.
Judah said: ‘Hence crying is more poignant than all other
expression of grief, because it is entirely a matter of the
heart, as it says, “Their heart cried unto the lord” (Lam. 2,
18). This crying comes nearer to the Holy One, blessed be
He, than imploring and praying in words, as it says, “If he
(the orphan) cries ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

41



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 1

64

65

66

67

68

nonpa mana

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.NX”00

2% DX "X °n127

“I spoke with my heart”: the verse on which the Midrash
lists the things the heart does.

Ecclesiastes 1:161"0:’k n>ip

-2 Y N °naoim RPTIT AT CIK TR 3770y 71X N3t

:NYTL AR 7277 N8 237 DYDY "0 MUY

I spoke with my own heart, saying: ‘Lo, I have gotten great

wisdom, more also than all that were before me over

Jerusalem’; yea, my heart hath had great experience of wis-

dom and knowledge.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

IR PR 029 PYX NRIY PYIS abn

Among the things the Midrash says the heart does: “the
heart cries out, as it is said, ‘Their heart cried out to G-d.””

Kohelet Rabbah 1:161"0:’X 121 nomip
,ant 257 927 Tawn (10,23 SRPIY) TMRIY TRty 2 ...
MRIY ,pYIX 290 07920 Pan 2 nnt 197 :(0 10 0°9N) AR
(3 ,m OYR°) MRV ,0MINR 2P0 U0 PR 037 PYR (70,2 1K)
Y2 KDY : (0,0 0°927) MRIY ,IYUIN 277 007U 27 DY 1137
YR 22 DR RPN :(20 0 Mnw) MR Lpinn 270 L9235
,233ynn 397 .02327 977 9K :(3,3 O°72T) MY ,79Inn 370
0°127) RIY , 702NN 270 .937 PR 28YNN (0,1 NPWRID) WRIY
... :(t0 M3

“I have spoken with my heart, saying: Behold, I have
amassed and added wisdom, beyond all who were before me
over Jerusalem; my heart has seen much wisdom and
knowledge” (Ecclesiastes 1:16). “I have spoken with my
heart” - the hearts sees, as it is stated: “My heart has seen
much.” The heart hears, as it is stated; “Give your servant an
understanding [shome’a] heart” (I Kings 3:9). The heart
speaks, as it is stated: “I have spoken with my heart.” The
heart goes, as it is stated: “Didn’t my ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

Ny 2”7 Mnw T2

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
1 BR 027 Py TP 292 RO APYRW 1170R ApYE 19T

PRy 291 WK 2R

“The inner part of a man, and a heart that is deep.” The
Alter Rebbe reads the deep heart as a depth beyond what
the soul can bear.
Psalms 64:7°1:770 02710
Py 291 ¥R 211 ann o unn nviywen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and
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the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

252 RPR 11 YR 1R 197

Or HaTorah on Rosh HaShanah takes up this cry that is
only in the heart, as the note points out.
KEHOT'S NOTE
ST2OKY R LTI TTMIRA AT LAYRIR Y 7177 07N RA

W e

The cows carrying the Ark “went along the road, lowing as
they went.” The Alter Rebbe uses the image for the word-
less cry of one whose bitterness exceeds speech.
I Samuel 6:1227: X 2X 0w
3931 727 1077 NAR 70N WY N°2 7777°Y 7772 NiNRa 1N
n°2 212377y 000K 00970 DORYRD 21701 PRk 1n? 110K
oy
And the kine took the straight way by the way to Beth-
shemesh; they went along the highway, lowing as they went,
and turned not aside to the right hand or to the left; and the
lords of the Philistines went after them unto the border of
Beth-shemesh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.27, R-PRIY

9222 AYAY 772 KT Awyn

Rabbi Elazar ben Durdaya, after a life of sin, put his head
between his knees and wept aloud until his soul departed;
a heavenly voice declared him ready for the World to
Come, and Rebbi wept and said, “There is one who ac-
quires his world in many years, and one who acquires his
world in a single hour.”

Avodah Zarah 17a:16-171°-1"0:X > 771 7712y

Y3 NPl MIp WM 070 122 Py mIip w0 sanR) 37 122

»I0 AT 0B LRAIND PIR 17 TN 227 RPI 021 73T IR

NI 27 RONPBR V%D TM L, 1793YT RONPBR V%D 0,097
71 779397 RONPER P13 :A77207 70 AP R

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE

TIIR 2I0R7 LT2OK1 P Y 271K BY TR 21R7 02 IRAND LR Y

.28w Y 0P

592y T2y Napn %2 27y

That discourse contrasts “Borei (who creates)” with
“Koneh (who acquires).” As the note quotes it, creating is
bringing something into being from nothing, which is
above the way of the order of hishtalshelus; acquiring is
drawing what already exists from concealment into
revelation.

KEHOT'S NOTE

qT0 TR AbyRR WMWY PR WS AMANT XM R LT LAY XN

.mbwbnwn
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“If you acquire a Hebrew servant”: the opening of the
Torah Ohr discourse to which the bracket refers for the
meaning of “acquire.”
Exodus 21:2°2:872 minw
:037 WDN? KY? NYW TP DY WY 2y 1Y MIpN °3
If thou buy a Hebrew servant, six years he shall serve; and

in the seventh he shall go out free for nothing.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

74 D95 1129 NS My Y
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
D TR Y

75 551 3P NI

The Arizal’s intention for the words “who acquires all” in
the first blessing of the Amidah: at this point the mochin of
Abba and Imma are completed in Z’eir Anpin, “for now all
is completed.”

Pri Etz Chaim, Gate of the Silent Prayer 14:1-27yw ,0°°n vy "8
’2-R:T7 TR
O°YEnR 973 7°77171 ,RVTT RWPI2 RIRT 973 1°0101 ANy - 257 np
LRPUT N33 ,1IMa 973 RN BPA 1UTIY LRVTT NTANa papna
,2911 1P 071,371 IR DmIPRa ,RMIRT PmInn 93 mbw any
273 0w L7 08,990 1P L1150 O3 .onaR Do anal any oo
M3 DY ,RART 973 TI0 RIM P07 90 e min A om L2y
%R LwRn MR On IBR 00 ,Pom AP A onw LT MenT
3 0M LR PN PR RPY 0B ,mpws MmN A O ,00VEnR
... 1791 XD 073 5710 o
Pri Etz Chaim (Public Domain)

76 Q%7 N*yaw QIpra

Rabbi Abahu: “In the place where baalei teshuvah stand,
the perfectly righteous cannot stand.”

Berakhot 34b:22-23373-273:2 7% m1972
— PTRY TN IV DipY ANIN 231 VKT NI 7377 K©PM
-”317?2’?1 Pﬂﬂj‘? ni‘?tg‘ Dﬁ’?t?” MRIY,PTRIY DR 073 DO
— P °RR :Tl'? IR 10 "aM .”:ﬁg?” 97M LRYI2 ”pﬁn'f?”
'I;'g‘? 297 AW — 7217 R LRIR°YR 1772y 12T pin v
RNWT 200 PO LAY
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
2,7 Mol

likuteitorah.com/likkutei-torah/rosh-hashanah/1/

D57 NPWIN 1AW WRAD 0T

77 9°n° R'9oma % pownT
The Zohar’s reason that baalei teshuvah stand higher than
the perfectly righteous: they draw it down “with greater
force.”

Zohar I, 129ba ,1op R”m
KEHOT'S NOTE
.2,00p R”m

78 M2 7217 W DY 1180 90 1Paym
Or HaTorah on Ki Savo refers to this passage and sums it
up: “the Supernal Will has two levels: the first clothed in
Chochmah, and the second not clothed in Chochmah,
which is called the Will of all wills; from there forgiveness
is drawn, and this is ‘Forgive us, for we have sinned.””

KEHOT'S NOTE

JOM2 7212 w0 TRy NIRRT PPN IRDY 1208 25Wnn Y R1an ' N7ING

557 X1 P2 naona WP 1RY 1R am 10 1mona warhnm URi

,MIP AT 917°02 IR L7IARLA D 1% n9o 1 nvon @Rl awm 177
.7 7990 212 197 1IRT 7177 7 790 NPWR2 N7 L20R Y 00101y UK LT

79 | “We were slaves to Pharaoh in Egypt, and Havayah took us
out of Egypt with a mighty hand”: the subject of the expla-
nation the bracket refers to.

Deuteronomy 6:21x73:"1 0°127

T3 DI M OMCEN DER2 A9 A BTy WP DN
I

then thou shalt say unto thy son: ‘We were Pharaoh’s bond-

men in Egypt; and the L-RD brought us out of Egypt with a

mighty hand.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

80 WP 7102 INTI0NW

“His foundation is in the holy mountains.” The Alter
Rebbe applies it to the positive commandments, rooted in
supernal Chochmah.

Psalms 87:1°X:1"0 0°2°1n
WTP™1102 SNTIOY 1Y TN MpTaY
A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

81 29137 AN Swnsy

Or HaTorah uses the same analogy of the dried-up river,
as the note points out.
KEHOT'S NOTE
WNN Y X120 °D 28PN Y 2Py NIRRT

82 o8 DWWy 71770 W

As the note quotes it, the end of that discourse speaks of
an arousal from below that brings an arousal from above,
awakening the Supernal Will, “the Will of wills,” and the
revelation of the source.
KEHOT'S NOTE
YT RIPT L,1P0YT N YD YURIIAR N7PIYAR UYR” 7,38 RN
IR T OR PN TN manm
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“And you shall make a tzitz (headplate) of pure gold”: the

opening of the Torah Ohr discourse cited for “the Will of
all wills.”

Exodus 28:36172:1”> mnw
M2 YT BN *MIAD 7Y ANAD 1Y 271 778
And thou shalt make a plate of pure gold, and engrave upon

it, like the engravings of a signet: HOLY TO THE L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mrePom Ry 0

“For with You is forgiveness, so that You may be feared.”
Forgiveness comes from G-d Himself, above the chain of
descent, and it makes awe of His Kingship possible again.

Psalms 130:4°7:%"p 0°2°1n
XTI TYR7 AP TBYTD
For with Thee there is forgiveness, that Thou mayest be

feared.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

7,50 0°%nn

0%1 PR Ry 93

“For with You is the source of life; in Your light we see
light.” The source of all life is above the chain of descent.

Psalms 36:10":1"7 0°2°1n

(IR 7R 0°°0 2P0 Y3
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 00%nn

“One who commits one transgression acquires for himself
one accuser; teshuvah and good deeds are a shield against
punishment.” The Alter Rebbe uses it for the harm done
by transgressing a prohibition.
Pirkei Avot 4:11x°:"7 Mmax miwn
TR ©7PRID 37 AP NN MSR ARIYT IR 3Py 12 NYPK C3
,0°2i0 Doy AR IR R 3P P LnOR 13y 12ivm
oY X0y 12033 2 ,miN 1PTI00 130T 21 .MIYIRT 392 0N
:0°2ni% 7930 1K 07N 0YP APRYY .0%RpNT? ADio .0y
Rabbi Eliezer ben Jacob said: he who performs one com-
mandment acquires for himself one advocate, and he who
commits one transgression acquires for himself one ac-
cuser. Repentance and good deeds are a shield against pun-
ishment. Rabbi Yochanan Hasandlar said: every assembly
which is for the sake of heaven, will in the end endure; and
every assembly which is not for the sake of heaven, will not
endure in the end.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

“Let the wicked forsake his way ... and let him return to
Havayah, and He will have compassion on him.” Return
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arouses compassion from above.
Isaiah 55:7'1:1”1171°y0°
11’2535"?§] ini-lipi! ’TI"?}S :W’1 1’@527?]7; R W’N'I ‘IB'!’[ }7@1 :z'ryg
:1i207 12773
Let the wicked forsake his way, And the man of iniquity his
thoughts; And let him return unto the L-RD, and He will
have compassion upon him, And to our G-d, for He will

abundantly pardon
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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Or HaTorah explains “this will” as the drawing down of
Keser, which is above even Chochmah, Binah and Daas, as
the note quotes it.
KEHOT'S NOTE
N”MR — ”77ann ox nbynbw 7 715 N2 Nowni T M Ng PeT”
SONRCY UUW

NMIR DY NODAT NMAPA WK A NI 1792

The note suggests that Or HaTorah on the Siddur refers to
this passage on Rosh HaShanah as the head and the
gulgalta.
KEHOT'S NOTE
.1N35 QW 7IN2AW ORI .R¥7°Y 717°0 171N AR7

“From the depths I have called You, Havayah”: Psalm 130,
said throughout the Ten Days of Teshuvah.
Psalms 130:1°%:7"p 0°2°1n
T PNRYR DORRYE N2y Y
A Song of Ascents. Out of the depths have I called Thee, O
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

LIWD 2P NI NYOPN PN B

Or HaTorah on Rosh HaShanah refers to this explanation
of the tekiah as a simple sound; the note adds “see there.”
KEHOT’'S NOTE
0y '[NJ‘? 19781 LR Y 7177 N”MIN2

TN 70° Anonan

“Havayah founded the earth with wisdom; He established
show that
speech, through which the world exists, is drawn from
Chochmah.

the heavens with understanding.” Cited to

Proverbs 3:19v7:1 *own
NN DO 131D YN M2
The L-RD by wisdom founded the earth; By understanding

He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Ado-nai, hear my voice (bekoli).” The Alter Rebbe reads
bekoli as what is inside the voice, the inner heart.

Psalms 130:2°2:5”p 0°2°1n
21300 2107 MAWR PIK 12700 2P Myny 23y
L-rd, hearken unto my voice; let Thine ears be attentive to

the voice of my supplications.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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A later discourse in this section, on “A song of ascents:
From the depths I have called You,” returns to this verse
and again reads bekoli as what is inside the voice, which it
identifies with the hidden love present in every Jew.
KEHOT'S NOTE
.[5] .27my (2,30) PP

D3°Wyn 172W 171y NIAW 12w
Expounding “Blow the shofar at the new month,” the
Midrash says: in this month renew your deeds with the
shofar, in this month “make your deeds beautiful”
(shapru); and it identifies the month whose moon is cov-
ered on its festival as Tishrei.
Vayikra Rabbah 29:6:1v”5 127 X1p"
KEHOT'S NOTE
¥ 0°910 IR P R, M0 ,0”2097P" .7 KB 0°%1n WAt XY
LTIV 289 .vDT LT
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“Shifrah is Yocheved; why was she called Shifrah? Because
she made the newborn beautiful.”

Sotah 11b:7°1:2 X V0

o032 10N PRWm PRIy n 0iIR MNYn 023 XN 792 YITRM

X2 Inix n7PIT 02 T NiTRIMY MR TP NN Npwny it

TR TRY 23 177 vR2m iR Jyen? NN KD 03 T N)

A3 T Y20 W2T MRIY RRIY WIT DY TN 1Y oY

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“And the king of Egypt said to the Hebrew midwives, the

name of the one was Shifrah and the name of the second

Puah.” The Alter Rebbe reads ha-achas as the upper hei

and explains why the midwives are called “Hebrew”

(ivriyos).

Exodus 1:157°0:R mnw

DY) M2Y NOXT OV WX NM29T nTee D7En TR N0

YD NN

And the king of Egypt spoke to the Hebrew midwives, of

whom the name of the one was Shiphrah, and the name of
the other Puah;
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

92 92 27y N*1n2 IR
the passage shares nothing with the note
KEHOT'S NOTE
R™MN% 1U¥Rw pR*a Y 1900 Mg D NPMIRA AR .79 92 271 RN
.7auPn w7y” R0 27N
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Or HaTorah on Shemos discusses at length the Midrash on
Koheles about Shifrah.
KEHOT'S NOTE
LPD°2°Y 1900 Mnw s N7TIR 121982 IRT

270 WwR QW 21V

“A good name is better than good o0il”: the verse on which
the Midrash on Koheles explains Shifrah’s name.
Ecclesiastes 7:1’X:t n>r1p
1177177 9o M o) 230 THYn oY 2iY
A good name is better than precious oil; And the day of

death than the day of one’s birth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”D Mnw 2 Ma

Or HaTorah on Nach discusses this Midrash on Shifrah, as
the note points out.
KEHOT'S NOTE
AYAN Y R 970 971 0PMIR AR

172w DoRWY 1M92

“By His breath the heavens are beautiful (shifrah).” The
same root as Shifrah and shofar, applied to the revelation
of the supernal attributes called “heavens.”
Job 26:1357°:175 21X
2172 w1 37 7790 119 oonY imn2
By His breath the heavens are serene; His hand hath pierced
the slant serpent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DR MDY
Rashi: by His words and the breath of His mouth He

spread [them] as a tent, as in “He will spread his canopy
(shafriro).”
Rashi on Job 26:1337:173 2R 2y "1
9779 PR U7 13 ,5°K 1B MN21 1°1272 .11DY 00T MmN
YY) P2 WO KIPIT YD DR AT 1990 (Can 1)
207 NSO K27 DT X2 0K Dipn2 191 .78 P00 1w (R
i3 10717 DR 9T 1797 R 1 L(0:R1 1OYR?) IR nPRinn
:(712:1 72wn) »nY%in niyay
By His breath He made the heavens a tent Heb. m1aw. With
His words and with the breath of His mouth, He made a tent,
like (Jer. 43:10), “and he shall spread his royal pavilion
(7*18w).” His hand caused pain to Pharaoh, who was called
the barlike serpent (Isa. 26:1). 7921 is an expression of pain
and trouble. Likewise, elsewhere (ibid. 51:9): “are you not
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105
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107
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the one that hewed Rahab and slew (n?7nn), the sea
monster?” Another explanation: His hand founded the
leviathan, as in (Prov. 8: 25), “before the ...

Vocalized Edition (CCO) - The Judaica Press complete Tanach with Rashi,

translated by A. 3. Rosenberg (CC-BY)
™D 77anm

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.571n ©7Y 2R3

1Y QYR Mvaynd 1P aw

The Ramban: He made [them] beautiful and set [them] in
order, removing from them the cloud mentioned earlier,
so that the sea becomes calm.
Ramban on Job 26:1337>:173 27K 2y 1"2am1
9917 By amtbyn taynh 1ptml pow ,mnaw Donw Ml
wn1IT 20N XY ,0°7 LIPwN 0701 0ORw NPNA % 00 LPW
PIIMA 1772 M RIW PN I M XM ,0% wR 02
191,730 Iy 19 0oRDAT L, R0 BRInn 21 s, ST
1079 P70 072 INANWR ROAY AR UMD MN2 :D13N0 R
T 971,931 90 Iy 1T 1990 wAR 107 .poaw RN BonnT
SR nMawy ,pan nPanm ann naznnn R DR RPA Pays Lo
5aKR .199M 19102 WK 5 DR N9 097 2090 0ohwn vepwna

... PW PRIAWT RN
Mossad Harav Kook, Jerusalem 1963 (CC-BY-NC)

“For it is a statute for Israel.” Said of the shofar, as Shifrah
“established Israel.”

Psalms 81:5'7:8"2 0°7°1n

:3PY? "PPX? VIYN K11 PRIY7 PN D
For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1At 2ya

“Beyond the river your fathers dwelt from of old.” The
Alter Rebbe connects ever (beyond) with ivriyos, the “He-
brew” midwives, and reads it as the level above the river
that flows from Eden.

Joshua 24:2°2:773 ywni
1297 1737 12¥32 PRI PP T InRRTD oYnhooN ywine ankm

077K DORPK 172971 13N 22K) 0772K *28 170 0799 0°NiaR
And Joshua said unto all the people: ‘Thus saith the L-RD,
the G-d of Israel: Your fathers dwelt of old time beyond the
River, even Terah, the father of Abraham, and the father of
Nahor; and they served other gods.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In Parshas Emor the Zohar expounds “Beyond the river
your fathers dwelt,” the supernal river from which the fa-
thers were brought forth, and in the same passage speaks
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of the shofar of Rosh HaShanah, which turns the throne of
judgment into the throne of compassion.

Zohar, Emor 38:188-192273p-11"0p:n”? 711K , 117 190

The inner meaning, however, is this. Great kindness did
G-d show Israel in choosing the patriarchs and making them
a supernal holy chariot for his glory and bringing them
forth from the supernal precious holy River, the lamp of all
lamps, that he might be crowned with them. Also it says, “I
took your father Abraham from beyond the River” (Ibid. 4),
because Abraham did not cleave to that River as Isaac clave
to his side. Now, although this River is not judgement, yet
chastisements issue from its side, and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1797 R¥P°1

“And a river went out of Eden to water the garden.” The
source of delight lies beyond this river.

Genesis 2:107:2 n°wX"2
KEHOT'S NOTE
7,2 NPwRA2

N U078 99N "2 WD

The note adds that this discourse also says the shofar
comes from “beyond the river.” The passage given speaks
of the two kinds of letters in every G-dly soul, engraved
and written, like the engraved Tablets and the written
Torah, and introduces Yehoshua’s words “Beyond the river
your fathers dwelt.”
KEHOT'S NOTE
LM 93P XA IDWT LT, TNIpna e 9y 0a fxn

7199y MAYNN PR NN 1M
Or HaTorah, apparently referring here, writes: “as is writ-
ten elsewhere on the intention of the shofar, that it too is
the drawing down of supernal delight.”
KEHOT'S NOTE
"3 wrna” IRO% MINDT RTID TR Y 1970 MR NTMIR IR
7Y P19V NIYN NOWNR 1Py 973 RINW DI N0 Paya

o PR TRy 0D

“For with You is the source of life”: here, the source of su-
pernal delight from which the shofar’s drawing forth
comes.

Psalms 36:10:1"% 0°2°1n
:Wﬁx'ﬂfsﬁj 7|71N3 o n WiPTQ qnyY=3

For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YIIN2 2OPRN Y

“Elokim has gone up with a teruah, Havayah with the
sound of the shofar.” The Alter Rebbe reads it as an ascent
from below with love and a descent from above with su-
pernal delight.

Psalms 47:61:1"1 0°2°11n
193 23p32°n YN 0°poR NPy
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G-d is gone up amidst shouting, the L-RD amidst the sound
of the horn.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Havayah his G-d is with him, and the King’s teruah is in
him”: read as the affection and friendship of the King.

Numbers 23:21873:373 72712

nYIM Ay 1RPR T PRIPID Sny IRITRYY 3pya 1IN vianR©
2971

None hath beheld iniquity in Jacob, Neither hath one seen

perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And He was King in Yeshurun, when the heads of the peo-
ple gathered, together, the tribes of Israel.” Kingship is re-
vealed when even the separate branches are one.
Deuteronomy 33:5°1:3”% 0°737
(2K *02Y T2 DY "WRY AORNTI 2R 110 1N
And there was a king in Jeshurun, When the heads of the
people were gathered, All the tribes of Israel together.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
N v wrp no1a
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the passage shares nothing with the note
KEHOT'S NOTE
79°RY 3,10 A7 pRa o vk

18 2Py DY A on
“Who has counted the dust of Yaakov”: the opening of the
discourse in Parshas Balak cited for “unite our hearts.”

Numbers 23:10:373 72712

1M 0”7 Nin "wa1 nkn '?mjp? Y277NK 120723 2pY° 1Y 130 N
BhisbRikalih

Who hath counted the dust of Jacob, Or numbered the stock

of Israel? Let me die the death of the righteous, And let mine

end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The discourse “But Havayah your G-d would not listen to
Bilam” closes with ten “depths” matching the soul’s ten

likuteitorah.com/likkutei-torah/rosh-hashanah/1/
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powers, seven emotive and three intellectual, which is why
“From the depths” is said in the Ten Days of Teshuvah.
KEHOT'S NOTE
7,09 R8N Y5

120 1D M1’ 7272

“By the word of Havayah the heavens were made, and by
the breath of His mouth all their host”: the divine speech
that renews the worlds each Rosh HaShanah.

Psalms 33:6":3% 0°21n
:ng;g"?; "2 M1 Y 0o n 1272
By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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121 9923° M7 Q"2 %0 70
The end of that discourse explains “before Havayah you
shall be purified” as “before,” that is, prior to and above,
the level of Havayah, and distinguishes an outer pride,
atoned for “upon you,” from an inner pride, which is puri-
fied “before Havayah.”

KEHOT'S NOTE
J2,1390R 08 Poyh

122 | “But Havayah your G-d would not listen to Bilam, and
Havayah your G-d turned the curse into a blessing for
you”: the opening of a discourse the bracket cites.

Deuteronomy 23:61:372 0°727

MPPpITNN T PPN M ADIN OYPIIN YuwD PRAK M NI
SRR T 730N "2 19737

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

123 | Kehot’s note points to Leviticus 21:1-24:23 for these
words.

Leviticus 21:1-24:23372:772-"K:RX”2 RIp™

124 982° I a»a s

“For on this day He will atone for you, to purify you; from
all your sins, before Havayah you shall be purified”: the
opening of a discourse the bracket cites.

Leviticus 16:30°7:1°b X1p™
70N 1 %197 D2 NRYVA P31 DINK VY 0279y D’ M7 0P

For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 7
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“At the concealment, for the day of our festival”: the sec-
ond phrase of the verse, read here as the withdrawal on the
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night of Rosh HaShanah and the joy of Sukkos that follows.
Psalms 81:4°7:X"2 02710

1337 09" 1022 1DIY WIN2 Wpn

Blow the horn at the new moon, at the full moon for our

feast-day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Siddur also describes this rising, ascent after ascent,
from Rosh HaShanah to Yom Kippur, as the note points
out.
KEHOT'S NOTE
.07%wn a% annpvY 177 .2,7%7 70 XA
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
2”0 R °0n 17N .17 B”I1° YW N7yD
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The Arizal describes the ascent of the worlds on Yom
Kippur, which continues through the afternoon until the
Ne’ilah prayer, where it reaches its height.

Pri Etz Chaim, Gate of Yom Kippur 5:407 2yw ,0%°n vy "9
700 0971850

07N RY 77 PIY L7209 271 P7RIPI JRY 009190 T R ..
qAR P71 ,RART 277 NAPY? ARY 9% 79°¥1 N9aNa oM 1Innm
TI0 112 WY IR LA MW L1P°Yaa 1R 10 ,mvan 0 obwn
PP ONMIR AR RIT L,PYI0 M RIPIY 7AW 1% NP3 TI0%T
133pN1 DNIRM LU0 QW LwanRY ,7aw TN Ty Tomn v
BT PI2°P 11N OW WK 957 XITW DMAR annn ,avw 0%
TEDR PR PTIT AR A AWy 0,70 $aph ambyn a0 om

... Nana M N ,7?”13 onIn >°32 om L,yT711d RART °niaw
Pri Etz Chaim (Public Domain)

1WW2 0°n DNaNYY
“And you shall draw water with joy from the wellsprings of
salvation.”
Isaiah 12:3%:27 171°yw°
YT Ynn 1 0onTonaRY
Therefore with joy shall ye draw water Out of the wells of
salvation.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Sukkah 48a:9; the passage is shown
below.
Sukkah 48a:9°v:X n”n 1310
o0 DOP AWRY NPT M Y nemivy 77300 0oni Menl PInn
TPYAYRPNY WNIM RN 00 YR AT MWD N
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How was the water libation [performed]? A golden flask hold-
ing three logs was filled from the Shiloah. When they arrived
at the water gate, they sounded a teki’ah [long blast], a
teru’ah [a staccato note] and again a teki’ah. [The priest
then] went up the ascent [of the altar] and turned to his left
where there were two silver bowls. Rabbi Judah says: they
were of plaster [but they looked silver] because their sur-
faces were darkened from the wine They had each a hole

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE
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The Mishnah and Gemara (48a-b) describe the water liba-

tion on the altar on Sukkos, which the Alter Rebbe con-

nects with “And you shall draw water with joy.”
Sukkah 48b:4-5’11-"7:2 1”1 11910
o3 07 DOINYY NP VKT KDY 31K 290 737 K32
fEirkrd IR LAnnl Y Tm Pt B T 2R van g YN
A3 0 AR Tiv” (PNIT I RIDTY RIK ANRYY Tivy
Tiow) Ame” :PNIT APR KIDTY KA TS Amew Ap? TN
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GEMARA. From where do we know this? R. Ena said, As the
verse says, “You shall draw water with rejoicing” (Isaiah
12:3). There were once two minim one was called Sason and
the other Simha. Sason said to Simha: ‘I am better than you,
since it is written, “They shall obtain Sason and Simha” (Isa-
iah 35:10). Simha said to Sason, “I am better than you, since
it is written, “The Jews had Simha and Sason.” Sason said to
Simha: One day they will take you out and make you a ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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“And I will sprinkle pure water upon you, and you shall be
pure”: the compassion aroused by teshuvah, revealed in
the water libation.

Ezekiel 36:257173:17% bxrpin®

02°2993722m1 D NIRRY YD DRNAYY 0°1INY 0 077y "ARPIN
02K ITVR

And I will sprinkle clean water upon you, and ye shall be

clean; from all your uncleannesses, and from all your idols,

will I cleanse you.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For on this day He will atone for you ... before Havayah
you shall be purified.” The Alter Rebbe reads “before
Havayah” as above the level of Havayah.

Leviticus 16:30°7:1b X1p™
370N 1 %197 D2 NRYA 93 DINK NTYY 0279y D% M7 O™
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For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“For it is a statute for Israel, a judgment of the G-d of
Yaakov.” The Alter Rebbe reads “Israel” and “Yaakov” as
two levels, each receiving its own gift on Rosh HaShanah.

Psalms 81:5°7:X”0 0°%°11n
:2PY? PPPR? VBYN RIT PRIL? P 0D

For it is a statute for Israel, an ordinance of the G-d of Jacob.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Your name shall no longer be called Yaakov, but Israel,

for you have striven with Elokim and with men, and have

prevailed.” The Alter Rebbe reads sarisa as sar, ruling

over the level of Elokim.

Genesis 32:29172:27% n°wKr12
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And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The words here quote Berakhot 61b:2; the passage is
shown below.

Berakhot 61b:22:2 X”0 n1572

22717 TRIV 10D 290 1% DORTE IN VA "0 27 XN
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There is a teaching : R. Jose of Galilee says : The good im-
pulse controls the righteous ; as it is said, "My heart is
wounded within me" (Ps. cix. 22). The evil impulse controls
the wicked ; as it is said, "Transgression speaketh to the
wicked, in the midst of the heart, There is no fear of G-d be-
fore his eyes" (ibid, xxxvi. 2). Both impulses control average
people ; as it is said, "Because He standeth at the right hand
of the needy, to save him from them ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
.2 ,8D M272 R

likuteitorah.com/likkutei-torah/rosh-hashanah/1/

D57 NPWIN 1AW WRAD 0T

"Pr ane "1pvun

“Feed me my allotted bread (lechem chuki)”: chok as
sustenance.

Proverbs 30:8'1:°% “own
PPN ONY *39°107 27 IANTON WYY URT V3 P 21272 XY
Remove far from me falsehood and lies; Give me neither

poverty nor riches; feed me with mine allotted bread;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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As the note quotes it, Or HaTorah gives an example of
chok as a fixed allotment: “as in ‘for the priests had a chok
from Pharaoh.’”
KEHOT'S NOTE
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Or HaTorah on Chukas explains chok as engraving, from
p- 766 onward, as the note points out.
KEHOT'S NOTE
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The Zohar’s opening of creation: “At the outset of the
King’s authority, He engraved engravings in the supernal
luster.” The Alter Rebbe links chok, engraving, with these
engraved letters.

Zohar I, 15ax v X”m
KEHOT'S NOTE
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Or HaTorah on Nitzavim discusses the engraved letters, as
the note points out.
KEHOT'S NOTE
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On waking one says, “My G-d, the soul that You have given
me is pure.” The Alter Rebbe connects tehorah (pure) with
tehiru ila’ah, the supernal luster.
Berakhot 60b:4"7:2°0 N>72
MNX 2 ANTE AOK TN 22 DNJY Y1 PR SN Ay 0D
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When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
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Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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For the explanation on “And like the very heavens for pu-
rity” that the text cites, the note gives Or HaTorah, Rosh
HaShanah, p. 1384.
KEHOT’'S NOTE
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“And under His feet was like a work of sapphire brick, and
like the very heavens for purity”: the verse of the discourse
the bracket cites.

Exodus 24:107:77> mnw
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and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And as a bride adorns herself with her jewels”: the verse
of the discourse the text cites.

Isaiah 61:10:8"0 1°yw°
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to this Kabbalistic lexicon for the reading
of Yaakov as yud and akev (heel).
KEHOT'S NOTE
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“Two nations are in your womb ... and one people shall
prevail over the other.” Here it describes the inner war of
one at the level of Yaakov.
Genesis 25:23372:7175 N°wX12
OXPn OXPY 17797 TYRn DR *307 30322 0702 *30 A2 7 IR
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And the L-RD said unto her: Two nations are in thy womb,
And two peoples shall be separated from thy bowels; And the
one people shall be stronger than the other people; And the
elder shall serve the younger.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A person’s inclination overpowers him every day and
seeks to kill him, and were it not that the Holy One, blessed
be He, helps him, he could not withstand it.”

Kiddushin 30b:771:2°% 1w 1op

wpam 01 222 Y 2230n DTN DY 1P 17 12 1InY 020 e
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,2 PenTp

149 SN 1PRT vawn

The Kehot edition gives this passage of the Zohar for
mishpat (judgment) as an expression of compassion.

Zohar III, 85b2 ,19 2’m
KEHOT'S NOTE
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The note reports that a manuscript of this maamar written
without the glosses lacks everything from here to the end,
which seems to be from the Tzemach Tzedek; so the
parenthesis opened here may in fact close only at the end
of the maamar.
KEHOT'S NOTE
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“Zion shall be redeemed with judgment, and her captives
with righteousness”: the verse of the discourse the bracket
cites.

Isaiah 1:2713:X 177yw°
:MPTE2 W) 1720 LIYRI 1Y
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says this reading of Tishrei as yishras appears
also in the Mitteler Rebbe’s transcript of this maamar in
the Siddur.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5] AR
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154 ::17 naws Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Shlomo speaks of David, who walked before G-d “in truth,
in righteousness and in uprightness of heart.” The Alter
Rebbe finds yishras in the letters of Tishrei.

1 Kings 3:6M1 X 0°971
720 UKD 173 TON 23X MT ATIWTDY DUUY ANR TR KN
51130 TONN"NK 27IRYM Ty 337 NI MPTEN NeRD TI0Y
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And Solomon said: ‘Thou hast shown unto Thy servant
David my father great kindness, according as he walked be-
fore Thee in truth, and in righteousness, and in uprightness
of heart with Thee; and Thou hast kept for him this great
kindness, that Thou hast given him a son to sit on his

throne, as it is this day.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“‘With all your heart’: with both your inclinations, the good
inclination and the evil inclination.”

Mishnah Berakhot 9:5°71:’ n1272 mawn

0°7127) R 72900 DY 7120 KITY 0wD nyI7 Py 717127 07X 200
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One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever

treatment ...
Torat Emet 357 (Public Domain) «+ Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“When you listen to the voice of Havayah your G-d ... to do
what is upright in the eyes of Havayah your G-d”: the dis-
course the closing bracket cites.
Deuteronomy 13:1907°:3° 0°127
D] YR "3 WK RIS NN Taw? TR N 2ip3 youn 2
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when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
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