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Discourses for Rosh HaShanah, the Ten Days of Teshuvah
and Yom Kippur: “Blow the Shofar at the New Month”
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Discourses for Rosh HaShanah, the Ten Days of Teshuvah and Yom Kippur
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“Blow the shofar at the new month (bachodesh), at the concealment (bakeseh), for the day of our
festival; for it is a statute for Israel, a judgment of the G-d of Yaakov.”
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Now, all the months are called “the months of the year,” whereas Tishrei is called simply “month”
(chodesh): a general renewal (chiddush) for the worlds as a whole and their coming into being from
nothing to something, because in it is Rosh HaShanah, which is the level of the head and brain

(mochin) of the year.

13771 NPAT M9 M3 1AW PRI WRI W2 WOw In0w M wal 1Iw 09Iy nIvna A oo
92K 957 11D NP 0°7aR3 qwR LYDN]

For the aspects of world, year and soul are alike: just as in the soul there are the head and brain, in

which the life-force as a whole is revealed, and from it a particular life-force spreads out and is

drawn into the limbs, to each limb
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according to its temperament and nature, so it is in world and year — world being the dimension of
space, and year the dimension of time: on Rosh HaShanah there is the revelation of the life-force as

awhole, and from it a particular life-force is drawn to each month.

likuteitorah.com/likkutei-torah/rosh-hashanah/ 3
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For each month is a renewal of the life-force from nothing to something. But in each month it is

the renewal of a particular life-force, and on Rosh HaShanah the renewal of a general life-force for

the whole year.
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(See the Pardes, in Erchei HaKinuyim, under the entry “Year”: that the twelve Rosh Chodesh days

are the level of the twelve oxen, and Rosh HaShanah is the level of “and the Sea was upon them,

above.” And see what is written on this in the discourse beginning “Who has counted the dust of

Yaakov.”
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And therefore it is the time of teshuvah, for teshuvah is likened to the sea, as is written in Eichah
Rabbah on the verse “You have covered [Yourself] with anger”: teshuvah is likened to the sea, etc.;
and in Parshas Va’eschanan, on page 289b.)
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And each year a different general life-force is renewed; and this renewal is so that there be a reve-
lation of His Kingship, may He be blessed, the level of the light that fills all worlds (memalei kol
almin), even in the higher worlds.
DI 1°2Y TIR°27 10 99 WIN2 VPN AR 7YY D°1INAN0 Awyna "Yon 111 90 A ks
But this revelation depends on the deeds of the lower beings, and of this it is said, “Blow the shofar
at the new month,” etc. And the explanation of the matter of the shofar,
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and also of the matter of the Ten Days of Teshuvah — for our Sages, of blessed memory, said on the
verse “Seek Havayah when He may be found”: “These are the Ten Days of Teshuvah” — and why

these days in particular are days of teshuvah.

likuteitorah.com/likkutei-torah/rosh-hashanah/ 4
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Now, it is written, “Your Kingship is the kingship of all worlds (olamim)”; the meaning is that
olamim is a term of concealment (he’elem). For before the worlds came into being there was He
and His Name alone; and in order that the worlds come into being from nothing to something, He
contracted and concealed the light of the flow of the Infinite One (Ein Sof), blessed be He, so that

there would be only a revelation of His Kingship, may He be blessed
0019y MRDIYT D5 0OR%PY 0N RIT 727 N0 1M10%n MRRARY (301 nAn Py IN0I2 W)

,2°1NMM

(and see what is written in the explanation on the verse “A menorah of gold”); for it is from the rev-

elation of His Kingship, may He be blessed, alone that all the worlds, higher and lower, live and

endure.
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Now, this tzimtzum (contraction) is only in relation to the worlds; but in relation to the Holy One,
blessed be He, there is no change at all, G-d forbid, as it is written, “Even darkness does not

darken,” and “You are the first,” etc.,
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for “before Him everything is considered as nothing.” And He is called “the King who alone was ex-
alted from of old (me’az)”: the meaning is that He is in the state of “alone,” as of old, before the
world was created. And the drawing forth of the revelation of His attribute of Kingship, may He be

blessed, is as it is written, “Havayah reigns; He has clothed Himself in majesty,” etc.:

likuteitorah.com/likkutei-torah/rosh-hashanah/ 5
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that He clothed Himself in a garment of majesty so that His Name would be called “King.” For thus
it arose in His will, may He be blessed, to hide and conceal the light and flow of the Infinite One,
blessed be He, so that worlds would come into being by way of descents and a chain of descending
levels (hishtalshelus), until there would be this lowly, physical world, in which the dwelling place of

man was made,
X”Y0 1”2p MIXN 9702 [1»y] °Y) qWNT 72 X2 IRA 11707 [7o07] 0N R RN RIDIRD 70

(Q°7 NPT 7770 WIR [k Tny 0]

in order to transform darkness into light, so that there be the advantage of the light that comes
from the darkness (see at the end of Parshas Tetzaveh [in the Zohar], 187, at the end of side a; and

see what is written at the end of the discourse beginning “Know this day”).
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And what is the ultimate purpose of this advantage of the light that [comes] from within the dark-

ness? Such is the Supernal Will, blessed be He, which is above the level of Chochmah (wisdom) and

comprehension; and in the Zohar it is called “At the outset of the King’s authority,” etc.

091y "NIAK 3 2100w 110 QI 70N MBYR 11122 7OYWI [oa) 0 MInIY NR"M2 nhan 1Im
,0°31NMNT wyna Mhn m 1189 Nownin nan AR IRM DX L7130 700

Now, the beginning of the creation of the worlds was when it arose in His will of itself, out of free
kindness, as it is written, “For I said, the world shall be built with kindness”; but from then on, the

drawing forth of this will depends on the deeds of the lower beings.
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And the main time of the drawing forth of this will is on Rosh HaShanah, on which there is the re-
newal of the general life-force of the coming year; and the drawing forth of the general life-force of

the past year is in a state of withdrawal at the beginning of the night of Rosh HaShanah.

likuteitorah.com/likkutei-torah/rosh-hashanah/ 6
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Therefore Rosh HaShanah is the Day of Judgment, on which man is judged for his deeds that
passed in the past year; for, as to there being once again a renewal of the general life-force of this

year, there are many accusations about this
NP°78 71 "15n °n° 1M10%n 1932 17 11”?37}1 1189 >y qwnl neno 'IDL) RI7 "IRT OK OTRA DY
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against man, whether he is worthy of this — of [life-force| being drawn through the Supernal Will,

blessed be He, in the revelation of His Kingship, may He be blessed — because of the many ways of

casting off the yoke that there are: that they do not always accept upon themselves the yoke of the

Kingdom of Heaven
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with love and with will, but only at intervals and at set times, when one remembers the King of the
kings of kings, the Holy One, blessed be He; whereas all the rest of the day each and every one
turns to his own thoughts, “each according to what he knows in himself”; and especially one who is

not careful both in “turning away from evil” and
N> 1Moo 975 17 T199¥ 1189 NOWnA NS RPKRY IN3TA >D% [1rx1 77% 59] RVIRD 200 w312
NS AMohn My amby 0°9apn PPRY RN 7LHR? DoAY NI99N ) NP8 [o%wy on] 170 WOWD

1312

in “doing good,” each and every one according to his level. For it is impossible for there to be a
drawing forth of the Supernal Will, blessed be He, for the revelation of His Kingship, may He be
blessed, when there is, G-d forbid, a casting off of the yoke of the Kingdom of Heaven below, since

they do not accept upon themselves the yoke of His Kingship, may He be blessed, willingly

likuteitorah.com/likkutei-torah/rosh-hashanah/ 7
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(and see what is written in the discourse beginning “My dove, in the clefts,” on the matter of “My
fair one” [and] “You have clothed Yourself in glory and splendor”; whereas when there is a casting
off of the yoke, this is the level of “I clothe the heavens in blackness,” and then there is revelation
only from the level of “and Your dominion is in every generation,” which is below the level of

“Your Kingship”; for kingship is specifically that which they accepted upon themselves willingly).
NPMINM T192WT NP 1920 TPRR D3 0399 N1°IR 10 0099110 907 0 9010 R YR KPR

But of this it is said, “Havayah supports all who fall,” etc., so that there be “The eyes of all hope

(yesaberu) toward You”: that the hope (sivron) and expectation

Syl YUY 1Ry 5:??3 NP 1292 00 RO RIT IRDM 1272 [anx] AR 7w OIR 55 WX
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which every person pursues with his will and desire be that G-d shine in his heart, so that he accept
upon himself the yoke of the Kingdom of Heaven with love and will. And through this, “You open

Your hands and satisfy every living thing [with] will (ratzon),”
5x] AR 9 7777171 ANPND 7Y 1187 01 995 $0awn R N0 101077 719030 1909 118 N1vna RIw
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which is the level of the Supernal Will for the revelation of His Kingship, may He be blessed; and
He “satisfies every living thing [with] will” through the opening of the yuds, for “Do not read
yadecha (Your hands), but yudecha (Your yuds),” etc.
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And [so] it is drawn down that “Havayah is righteous in all His ways and kind (chasid) in all His
deeds”: that even in “all His deeds,” which is the level of physical action, the level of “kind”
(chasid), which is the supernal Chesed (kindness), blessed be He, will be drawn down and spread

forth. And see what is written on this in the discourse beginning “For the mountains may depart.”

likuteitorah.com/likkutei-torah/rosh-hashanah/ 8
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Now, the way to draw down the Supernal Will, blessed be He, so that there be a revelation of His
Kingship, may He be blessed, for the existence and coming into being of the worlds, is, throughout
the year, through occupation with the Torah and the mitzvos, which are themselves His will and His

wisdom, may He be blessed;
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that is, the Supernal Will clothed in Chochmabh, for “the Torah comes forth from Chochmah”; these
are the level of the reasons of the mitzvos, which will be revealed in the Time to Come, and they are
the drawing forth of the Infinite Light (Or Ein Sof), blessed be He, that is hidden in each mitzvah
according to its level and worth.
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>0 19 11181 PNIRN VTP IR (21w Ton wptx] TPAR P anx Tna) R MR 9 07Ip T1ad

And in general, they are the drawing forth of the Infinite Light, blessed be He, that is clothed in su-
pernal Chochmah. And along these lines our Sages, of blessed memory, instituted the blessing be-
fore every mitzvah, “Blessed are You, Havayah, our G-d, King of the world, who has sanctified us

with His commandments and commanded us,” etc. The meaning is:
TR WK DR RIT,0PT TP NI 10DPR I MR 172 1Ry 1180 1w 19930 0D
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the blessing and drawing forth from the Supernal Will, blessed be He, so that Havayah be “our
G-d” and that He be “King of the world,” is according to “who has sanctified us with His command-
ments”: for the drawing forth of the supernal holiness and supernal Chochmah is through His
commandments to us.

NPTY 1D MDWAT D 71K LRI NPD AR D XOPNT O°MAR 17A0 1PTIPD N7RN Pl 199
N1995 "9%am 7132 WO PW N1 MYYDHNT NOWKRT RIT AR

Therefore the 248 commandments are called “the 248 limbs of the King”: that is, “limbs” for being
King. And “limbs” means drawings-forth; as, by way of analogy, a limb is the drawing forth and

spreading of the soul’s life-force in the body from the revelation of the general

likuteitorah.com/likkutei-torah/rosh-hashanah/ 9
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life-force in the head and brain, so the mitzvos are the drawing forth of the level of supernal
Chochmah, which is drawn down to become the level of “King of the world.” (And see what is writ-
ten in the discourse beginning “And it shall be to you for tzitzis,” and what is written at the end of
the discourse beginning “When Israel put ‘we will do’ first.”)
A%y mxw 1’??3;1 NIXN RIT 92w °RiT P02 °2 702 W MXRAY 12110 N13°9% NIXN 121y 9N
And this is the meaning of “mitzvos require intention (kavanah)”: for the mitzvos have two aspects.
The first: that such is the command of the King, which He commanded us.
m7mon NIvaa watnn 12 0UR IR awnl o7 591 DAY NIZRT Oy oY NS0 X7 Cam
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And the second is its intention: that they are the reasons of the mitzvos, in which and through
which the Infinite Light, blessed be He, clothed in the level of supernal Chochmah, is drawn down
X117 °N1°DW N1°DOWI (%17 7272 kwip] 1722 700 ow® 771y R L, (R 5730 1INy 71772 T wURyY)
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(and see what is written on this in the discourse beginning “And now, I pray, let [the power]| be
great”). And this is the matter of “for the sake of the unification of the Holy One, blessed be He, and
His Shechinah”: His Shechinah is the level of the command of the King,
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which is the level of the light that fills all worlds (memalei kol almin); and the Holy One, blessed be
He, is the level of “holy and set apart,” the level of the light that encompasses all worlds (sovev kol
almin), the level of the drawing forth of the Infinite Light, blessed be He, that is drawn into this

mitzvah. And they must be in a state of unity,
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for “their end is wedged in their beginning”: that is, by doing the mitzvah because it is the com-
mand of the King, the Infinite Light, blessed be He, that is drawn into this mitzvah rests and is re-

vealed in his soul.

likuteitorah.com/likkutei-torah/rosh-hashanah/ 10
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2. But one who blemishes the Torah and the mitzvos, whether in “turning from evil” or in “doing

good,” “each according to what he knows in himself,” and who cannot draw down the Supernal

Will, blessed be He, for the revelation of His attribute of Kingship, may He be blessed:

T'l"L)S?TI 1189 qwny” o7° 591 QMW [(mawn w nawy] NPOYYY TP WRI NOYR 190 RY7T 112 10
172

in this lies the advantage of the special quality of Rosh HaShanah and the Ten Days of Teshuvah,
that in them and through them the Supernal Will, blessed be He, will be drawn down.
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And the explanation of this matter: we need to understand how teshuvah has the power to repair all
the blemish caused by neglecting the positive commandments. For with the prohibitions — where,

if one committed one transgression, he acquired for himself one accuser, etc.,
0°n 12 O 75Y1R? 0°27 0°AN7 97197 1AM T OR 210w KRR NIaN P82 1°IWw M
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as we learned in Pirkei Avos — once he “returns to Havayah, and He has compassion on him,” he
arouses abundant compassion above; and these are the level of “pure waters,” of which the verse
says, “And I will sprinkle pure water upon you, and you shall be pure”; and it is written, “When G-d

will have washed,” etc.;
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for through this we say, “Erase and remove our transgressions,” etc.: through this He erases and
removes the transgression and the accuser. And as in the saying, “And all wickedness will vanish

like smoke, when You remove,” etc.; as it is written, “And I will remove the spirit of impurity,” etc.

likuteitorah.com/likkutei-torah/rosh-hashanah/ 11
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But the positive commandments, which are the drawings-forth of the King’s limbs — once he has
blemished [them] and caused a lack in their flow, with what, then, will this be repaired through

teshuvah, so that their flow be complete and their lack filled?
11 NI°M2 NS MR DR Db}?ﬂﬂh TPNRP neroY e’ TPNRAP Dopaynn 2502 1a0 O
But it is written, “From the depths I have called You, Havayah.” The meaning: for there to be “I
have called You,” from concealment into revelation, so as to be the level of Havayah,
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that is, the drawings-forth and flows of the level of the King’s limbs, is through “from the depths”:
that is, the supernal depth, the Supernal Will that is far above the level of the chain of descending
worlds (hishtalshelus), which is revealed through an arousal from below, in the depth of the heart,

the supernal will that is in the soul;
19 982 1 DX PIYEDY 073 7101 0BT DT DY 1W012 MNPy 1292 ponytw Y 11007
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that is, by his contemplating deeply in his heart the bitterness in his soul over the greatness of the
blemish and the lack he has caused, and crying out to G-d in his distress, at the level of “their heart

cried out,” so that the heart cries out (as is written in Koheles Rabbah) (page 87a),
WOR 29P1 R7Y 97T MY T2 193,737 DR 027 PYE InRAY pYIR 297 25 DR CIR °nN3T 27y
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on the verse “I spoke to my heart”: “The heart cries out, as it is said, ‘Their heart cried out to Ado-
nai.’” And see in the Zohar, Shemos, page 20a. “From within a man, and a heart that is deep”: very,
very [deep|, more than his soul can bear, because his soul has no strength to contain the greatness

of the bitterness.

likuteitorah.com/likkutei-torah/rosh-hashanah/ 12
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Therefore this cry is only in the heart: for whatever the soul can contain, he can still bring out with
his lips and the breath of his mouth; whereas when the bitterness in his soul grows exceedingly
great, until the soul has no strength to contain [it],
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then it is impossible to hold in the breath, and he cries out, “going along and lowing,” until he has
no strength to speak and to bring out [words] with his lips and the breath of his mouth, and he has
nothing
117222 AYAW R™TIT 12 [ryox 22797] RPAT AWYRIY WnRn wHIn M8 Ty AyAw "% 257 npyx ROX
LN ANNWI KXW TV APYXY
but the cry of the heart, because it has reached the very draining-out of the soul; as in the story of
Rabbi Elazar ben Durdaya, who wailed with weeping and crying out until his soul actually left him.
[xam o21y3] 27MIY2 MY P NP WD DR YW R YW MDY 11 w2 1°9Y 190K 197
Therefore it was said of him, “There is one who acquires his world in a single hour”: that in a single
hour of teshuvah he acquires his entire world in the World to Come
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(and on the term “acquires,” see what is written on the verse “If you acquire (tikneh) a Hebrew ser-
vant,” and see in Pri Etz Chaim, on the intention of “who acquires (koneh) all”), even though he
never had Torah and mitzvos in his hand. For through this level of teshuvah from the depth
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of the heart, with remorse and the uprooting of the will, with actual self-sacrifice (mesirus nefesh)
— through this nullification of the will at this level, he causes and arouses above the Supernal Will,
blessed be He, which is far above the level of hishtalshelus. And therefore our Sages, of blessed
memory, said, “In the place where baalei teshuvah stand,” etc., for “they draw it down with greater

force.”
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The explanation is that the Supernal Will has two levels. The first is [the will] clothed in Chochmah,

which is the beginning of the hishtalshelus (and see what is written on the matter of “We were

slaves to Pharaoh, and He took us out,” etc., that they clothed, etc.; see there);
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for this level of will is drawn down through Torah and mitzvos, which are themselves the Supernal
Will, blessed be He, clothed in Chochmah, for “the Torah comes forth from Chochmah”; and it is
drawn down through the virtue and rank of the perfectly righteous, who fulfill Torah and mitzvos
all their days, always,
11°RY NIPWRNwNT 2700 ﬂ?}??ﬂ ﬂLz‘S??ﬁW 11’557:'! 71%7 12 RI7T °2M L, [o%ws o] 171 012 1228 R
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and have not blemished them, G-d forbid. And the second is the level of the Supernal Will that is far
above the order of hishtalshelus and is not clothed at all in the level of supernal Chochmah;
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and it is the level of “the skull (gulgalta) that covers over the brain.” By way of analogy: the three

cavities of the skull are the seat of Chochmah, Binah and Daas, while the bone that covers over the

brain (mochin), which is not the seat of the brain at all, is what is called the skull. So, by way of

analogy, this level of will is far above the seat of Chochmah, Binah and Daas;
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and it is what is revealed in baalei teshuvah through the depth of the heart, which is also the level
of the supernal will that is in the soul, which is beyond what his soul can bear;
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and it is the level of “the desire of the heart” (re’usa deliba): through this supernal will, far above
hishtalshelus, revealed in their soul, all the lacks and blemishes from the neglect of the positive
commandments, whose “foundation is in the holy mountains,” from supernal Chochmah, are
filled.
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It is like the analogy of a river that has been laid waste and dried up: when they want to fill it, they
dig deep, at the spring and the welling source, and through this the river fills again. So, through the
revelation of the level of the Supernal Will, blessed be He, which is far above the order of hishtal-

shelus, all the lacks and blemishes are filled and made whole.
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And this is “From the depths I have called You, Havayah”: through the level of “from the depths,”

“I have called You,” so that there be a drawing forth of Havayah, once the level of the source and

the welling spring has been revealed. And this is “Forgive us, our Father,”

(e b mim) 272 1201 Y QYD NI°N3 RIT 1997 1RO 23 177 12372 139K 79IRIDT IR0 03
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“for we have sinned.” For at first glance it is not understood: what is [meant by| “for we have
sinned”? Is this a reason given for forgiveness? It should have said, “Forgive us, our Father, for

what we have sinned.”
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But with what was said above it will be understood: because we have sinned, and have diminished
the drawing forth, by way of hishtalshelus, of the Infinite Light, blessed be He, through His com-
mandments and His Torah, therefore “forgive us,” to arouse the source of compassion and

forgiveness,

likuteitorah.com/likkutei-torah/rosh-hashanah/ 15
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that is, the revelation of the Supernal Will, blessed be He, which is far above the order of hishtal-
shelus, in order to fill all the lacks. And this is “forgive us”: for the restoration of the will is not the

same will that there was at first,
qwnl alskirlelnh] %97 nathnw ROX WY M PRI I3 ROAT Y Pb.ﬂDJ 1% 1NN W
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for that will has withdrawn because of the sin and iniquity, and how could it return and be drawn
down? Rather, the restoration of the will, and the forgiveness, are drawn from “the Will of all wills,”
that is, from what is far above the level of the will clothed in Chochmah. And see what is written at

the end of the discourse beginning “And you shall make a tzitz.”
RITW MIDTONWR 79YRPY 190YT 1187 1903 R AMOP0 09 RN (YRR Ao 9ny 0
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And this is “For with You is forgiveness, so that You may be feared”: for forgiveness is the revela-
tion of the Supernal Will that is above hishtalshelus, which is truly the level of “with You”; and sim-

ilar to what is written,
MSWSNYIT 970N TPynD X919T XIpnn 0°9Wn1 0°°NT M 000 90 21pnw 0%°0 11pn Tay 0D
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“For with You is the source of life”: that the source of all life, and the life of life, is drawn from the
source of all, above the order of hishtalshelus. And with the revelation of forgiveness and of the

Supernal Will at this level,
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then “so that You may be feared”: that there be endurance for the level of awe that comes from His
attribute of Kingship, may He be blessed; for without the revelation of the Supernal Will and the
level of forgiveness, there is no endurance for the revelation of His Kingship, may He be blessed,

for one who has blemished the Torah and mitzvos.
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3. Now, the revelation of this level and this will is revealed on Rosh HaShanah, which is the level of
the head, and of the “skull (gulgalta) that covers over the brain,” which is far above the seat of
Chochmah, Binah and Daas;
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and also in the Ten Days of Teshuvah, for throughout the Ten Days of Teshuvah the psalm “From

the depths I have called You” is said. And therefore, “Blow (tik’u) the shofar at the new month”: the

meaning of tik'u is the tekiah, which is a simple sound that comes out of the breath of the heart,

from its innermost part;
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and it is the level of the cry of the heart that comes out of the inner part of the heart, which is far
above Chochmah, [a cry| that cannot be brought out with the lips in speech; for speech is drawn
from the level of Chochmabh, as it is written, “Havayah founded the earth with Chochmah.”
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And of this it is said, “Hear my voice (bekoli)”: the meaning of bekoli is what is within my voice, that
is, its inwardness and inner dimension, which is the level of the inner dimension of the heart;
whereas the voice itself is drawn from the outer dimension of the heart, which is below Chochmah

and Daas.
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And this is [the meaning of] bachodesh: the renewal (chiddush) of the worlds from nothing to
something, which are renewed every Rosh HaShanah through “the word of Havayah” and “the
breath of His mouth,” may He be blessed, is through the tekiah,
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which is the drawing forth of the inner dimension of the Supernal Delight and Will, blessed be He,
which is far above the level of Chochmah, revealed through the level of the shofar. This is the idea
of “make your deeds beautiful (shapru),” the level of Shifrah, who “makes the newborn beautiful

(meshaperes)”
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(and this is “the name of hei achas (the one) was Shifrah”: that is, the upper hei of the Name
Havayah. And it is explained elsewhere, on the verse “Go for yourself,” that in the level of hei there
is a revelation of a higher level, above even the yud. And in the Rabbah on Parshas Shemos, section
1, and on Koheles, on the verse “A good name is better than good 0il”: “Another explanation:

Shifrah, for she established Israel,” etc.;
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“By His breath the heavens are beautiful (shifrah)” — in Job, chapter 26 — and Rashi explains
shifrah as “He spread [them] like a tent,” and the Ramban explains: He made [them] beautiful and
set [them] in order, removing the cloud from upon them, etc. And all these aspects pertain to Rosh
HaShanah, for then is the revelation of the supernal attributes (middos), which are called
“heavens”; and this is through the level of the shofar. And just as Shifrah established Israel,
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so it is said of the shofar, “for it is a statute for Israel.” And this is why they are called “the Hebrew
(ivriyos) midwives”: for the root of this drawing forth is from the level of “beyond (be’ever) the riv-
er,” the river that “goes out of Eden,” as is written in Parshas Emor [in the Zohar], 99a; that is, from
the level of the source of supernal delight — “for with You is the source of life” — from which it is

drawn down so as to “make the newborn beautiful”),
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that is, that the level of the Supernal Delight and the Supernal Will, which is above the order of
hishtalshelus, be in a state of revelation, so that there be a revelation of His Kingship, may He be

blessed, below.
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And this is “Elokim has gone up with a teruah, Havayah with the sound of the shofar”: the meaning
is that the ascent of Elokim from below to above will be with a teruah, in the manner of affection
and friendship (re’us); and the drawing down of Havayah from above to below will be with the

sound
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of the shofar, in the manner of the Supernal Delight, to draw down “the King’s teruah (friendship)
is in him”: that there be drawn down upon us the delight, affection and friendship of His Kingship,

may He be blessed. And then it is written, “And He was King in Yeshurun,” etc.,
TIM° NP2 T° 170 0°712N7 0°D1Y NI°M2 19°ARY 719D 0By 11'(2‘7'??3 VAW DRIY° SvaAY T
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“together, the tribes (shivtei) of Israel.” Shivtei is a term for branches; that is to say, even the level
of separate branches will be together, in the level of supernal unity, so that there be “unite our
hearts,” etc.
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(And see what is written on the meaning of “unite our hearts” in the discourse beginning “Who has
counted the dust of Yaakov.” And see on the matter of “Blow the shofar at the new month, at the
concealment,” etc., [in the Zohar,] Parshas Vayera, 114a and b; Tetzaveh, 184a, 186a; Emor, 99;
Pinchas, 231; Shoftim, 275a; Naso, 121b; Pekudei, 267b; Rabbah, Emor, section 29.)
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However, Rosh HaShanah is the Day of Judgment, on which man is judged for his deeds of the past
year; because, for there to be the Supernal Delight and Will
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in the revelation of His Kingship, one must examine on what the delight will rest and in what He
will take delight in the revelation of His Kingship. If there was a casting off of the yoke of His

Kingship, may He be blessed, there are many hindrances and many accusations about this, etc.
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And for this there are the Ten Days of Teshuvah: to be at the level of “from the depths,” to arouse

the Supernal Will and the Supernal Delight, so that there be nothing to hold it back, etc.
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And these ten days correspond to the ten powers of the soul, which are intellect and emotive attrib-
utes (middos), etc. (And see what is written on this at the end of the discourse beginning “But
Havayah your G-d would not listen to Bilam,” and at the end of the discourse beginning “For on
this day He will atone.”)
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“At the concealment (bakeseh), for the day of our festival.” The meaning: the Supernal Will that is
revealed on Rosh HaShanah comes through bakeseh, which is the level of the withdrawal at the be-

ginning of the night of Rosh HaShanah,
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which is the time of the withdrawal of the general life-force of the past year; and on Rosh
HaShanah, through the prayers and the shofar blasts, a different general life-force is renewed, and
it rises, ascent after ascent, from Rosh HaShanah until Yom Kippur, when at Ne’ilah is the comple-
tion of the ascents, and it is the time of the completion of forgiveness.
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And then it is written, “Before Havayah you shall be purified”: above the level of Havayah, as men-

tioned above; until from this it is drawn down to “the day of our festival,” which is the festival of

Sukkos,
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which is “the time of our rejoicing,” the revelation of joy. And the joy will be great for G-d, with sur-

passing excellence, through the revelation of the Supernal Will, blessed be He, by way of the level

of bakeseh, which is the withdrawal at the beginning of the night of Rosh HaShanah; like the analo-

gy of one who goes free from captivity, whose joy is with surpassing excellence, and doubled.
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Therefore it is written, “And you shall draw water with joy,” which is the matter of the water libation
on the altar on the Festival; they are the drawing forth of the revelation of the “pure waters” of

which the verse says, “And I will sprinkle,” etc.
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“For it is a statute for Israel, a judgment of the G-d of Yaakov.” Now, Israel is the level of “for you
have striven (sarisa) with Elokim,” etc.: that is, he has already become a prince (sar) and ruler over
the level of Elokim,
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which is the level of tzimtzum and the hiding of the Face, so that this world and its pleasures may
be revealed; for his G-dly soul has already stripped off the “soiled garments,” and has been trans-
formed from darkness into light, and he despises evil and chooses good by virtue of the will of his
G-dly soul, which is the ruler within him. And at this level,
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“for it is a statute,” etc.: that there is drawn to him on Rosh HaShanah, from the level of the gulgal-
ta and the supernal will, a “statute” (chok) and sustenance for the whole year. For chok is a term for

sustenance, as it is written, “Feed me my allotted bread (lechem chuki)”;
NPNIR N2 RITY IRDYY 17702 19952 *']"?J 123y RYM Apcpn TIW‘? P ax Mmy°ap WD’? P o

0% N3 anw IpTpnaY

and chok is also a term for permanence, and chok is also a term for engraving (chakikah); and this
is the matter of “He engraved engravings in the supernal luster (tehiru ila’ah),” which is the level

of engraved letters, which are the level of vessels
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(and from there is the root of the soul, as in the saying, “The soul that You have given me, it is pure
(tehorah)”: for it is drawn from the level of tehiru ila’ah; and see what is written on the verse “And

like the very heavens for purity (latohar)”) — so his soul will be a vessel and a dwelling
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for the resting of the Infinite Light, blessed be He, within him, and with permanence: that all his
days, constantly and forever, it will be in a state of self-nullification (bittul) toward Him, may He be
blessed; and he will be a chariot (merkavah) for His dwelling, so that his Torah is his occupation

day and night,

likuteitorah.com/likkutei-torah/rosh-hashanah/ 22



LIKKUTEI TORAH - ROSH HASHANAH - MAAMAR 1 27211 7wy 1awn wRA® D17

55w 113 RE1°D1 198N 12 P72 799KR7 720 NATPW WR "BWN2Y RDTOAN [oms] 21D PO0D RY
M2 [nym A2 mnona] 722N [ny7 nav2 mnon] 7720 MWPNN *°naa 9 1011 1 awnm PWYRI 19127

his mouth never ceasing from study; and with fiery flashes, like a flame that rises of itself, to cleave

to Him in prayer; and the like: that all his words, deeds and thoughts be for G-d, in a state of the

binding of Chochmah, Binah and Daas with Chochmah, Binah and Daas, etc.;
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for this is his life and his existence all the days of his life, like food that gives life to the body, and
by which man lives. And see what is written on the verse “And as a bride adorns herself with her
jewels.” Whereas the level of Yaakov is yud akev, “yud [and] heel”: his G-dly soul still descends into

the heel, to clothe itself in the garments of this world,

akReah % QINDM DIRD 9 19 7RAPHY 117977 NP9 1 W RPDONK 2123 RITY RPR
but he is at the level of iskafya (subjugation), and in this there are ascents and descents and war,
etc., for “one people shall prevail over the other people,” etc.;
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“and were it not that the Holy One, blessed be He, helps him,” etc. And at this level there is drawn
down mishpat (judgment), which is compassion, to draw down for him supernal compassion for

the whole year, so that the Holy One, blessed be He, will help him to subdue, etc.
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(And see Esther Rabbah, on the verse “And it came to pass in the days of”: “He is Havayah our G-d;
His judgments are in all the earth” — that His attribute of compassion is forever. And see what is

written on the verse “Zion shall be redeemed with judgment.”) And all this is drawn down on Rosh
HaShanah.
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Therefore the month is called Tishrei, the letters of yishras: that is, the level of “uprightness
(yishras) of heart,” that is, to make the hearts upright, so that there be “with all your heart” — with

both your inclinations — so that there be drawn down
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the revelation of the Supernal Will, blessed be He, far below, until even the evil inclination will be
at the level of iskafya (subjugation), etc. And see what is written at the end of the discourse begin-
ning “When you listen to the voice,” on the matter of “to do what is upright in the eyes of Havayah

your G-d.”
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“Blow the shofar at the New Moon”
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“Blow the shofar at the New Moon,” etc. The meaning of “at the New Moon” (bachodesh): the time
of the renewal of the moon, which is renewed on Rosh Chodesh. This is Rosh HaShanah, for then is
the renewal of the work of creation: “This day is the beginning of Your works,” etc.
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Now, the world was created on the twenty-fifth of Elul, and Rosh HaShanah is the sixth day of the
world’s creation, the day of the creation of Adam, the first man. And we need to understand why
Rosh HaShanah is not made at the time of the actual renewal of the world, which is the first day of

the work of creation.
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However, it is written, “In the beginning Elokim created”: Elokim is the attribute of tzimtzum (con-
traction), for at first it arose in [His] thought to create with the attribute of judgment; He saw that
the world would not endure, [and] He joined the attribute of mercy with it. The meaning is that at

first there was
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the attribute of judgment, the attribute of tzimtzum, to contract and conceal the Infinite Light (Or

Ein Sof), blessed be He, who, as His name is, so is He: He has no end, etc.,
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so that the world be revealed as a yesh (something), a thing by itself, revealed and seen by physical
eyes of flesh. And this is the matter of “In the beginning ... created”: the word bara (created) applies
to a thing that is created something from nothing (yesh me’ayin). Yet seemingly this is not

understood,
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for, on the contrary, “all before Him is as nothing,” and whatever is lower down is all the more con-
sidered by Him as actual nothing (ayin), and whatever is higher up is all the more considered a
yesh, as it is written, “to bequeath yesh (substance) to those who love Me.” And why is the chain of

descending worlds (hishtalshelus) called by the name beriah (creation), something from nothing?
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The explanation is as it is written, “For a sun and a shield is Havayah Elokim”: Havayah is the level
of the luminary of the sun itself, and Elokim is the level of a shield and a shelter,
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which serves to conceal and hide the luminary of the sun’s body, so that it not be seen except as ra-

diance and illumination. For if there were no shield and shelter, the sun would not shine as

radiance;
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rather, the sun’s radiance would be nullified to its source in the body of the sun’s luminary. And
this is the matter of “the sun from its sheath,” of which our Sages, of blessed memory, said that in
the Time to Come the Holy One, blessed be He, will take the sun out of its sheath,
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which is the revelation of Havayah, that is, of the Infinite One (Ein Sof), blessed be He, Himself,

without a shield and shelter that conceals and hides, as it is written, “And the glory of Havayah

shall be revealed, and all flesh shall see.” This seeing is an intellectual seeing, in the comprehen-

sion of G-dliness,
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for the wise are called “the eyes of the congregation”; and it is written, “For eye to eye they shall
see, when Havayah returns,” etc.: there will no longer be the concealment and hiding of physical
matter, which covers and hides the spirituality, the light of G-d and His holiness, and these are the
physical heavens and earth and all that is in them,
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but only “the new heavens and the new earth which I make.” And this is the creation of heaven and
earth truly from nothing to something:
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that is, that the revelation of the radiance is something from nothing and utter naught, [relative to]
when it was in its source, for then it was nullified and included in the source of the luminary and

was not called by the name “light” and “radiance” at all.
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(That is to say, even the drawing down of the revelation of the radiance that gives life to heaven and
earth and is enclothed in them is likewise something from nothing and utter naught, for when it
was included in its source, it was then nullified and included in its source, which is the luminary,

and was not called by the name “light” and “radiance” at all;
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and that the radiance be seen by itself as a yesh (something) and a thing is through the sheath and
the shield. If so, it is a matter of something from nothing, as it is written, “And Chochmabh is found
from nothing (me’ayin),” for the coming into being of the higher Chochmah (Chochmah Ila’ah) is
also called something from nothing. And this is [the meaning of] “Is Havayah in our midst (ha-

yesh), or not (im ayin)?” That is: whether
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the Name Havayah shines in us through the shield and sheath, and then this illumination is called
something from nothing; “or ayin” means that it shines in us from above the level of a shield, that
is, akin to “He takes the sun out of its sheath,” for this level is called ayin. And this is the matter of

“In the beginning Elokim created.”
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Elokim, that is, the level of the radiance drawn down through the shield, etc., is called creation (be-
riah), something from nothing; except that it is a matter of the Beriah that is within the World of
Atzilus (Emanation), that is, the level of “And Chochmabh is found from nothing.” And in Etz Chaim
it is stated that even the level of Adam Kadmon, which is Keser (the Crown), is called Beriah, “the
Adam of Beriah,” etc.
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And the level of Beriah is something from nothing, as is explained in the discourse beginning
“Va’eschanan,” on the meaning of “And Chochmah is found from nothing”: that Chochmah is the
level of reishis (beginning), and it is found from nothing, as an innovation, in that a new thing
comes about, which was not in the power of the source that brings it forth, etc.;
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see there. And in Chochmah there is light and vessel: the power of Chochmah itself is what is called
the vessel, and the light and life-force that flows into it from the Infinite Light (Or Ein Sof) is called
the light of Chochmah.
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Now, Chochmah itself, which is the vessel, is certainly called something from nothing, that is, a

new thing comes about, which was not in the power of the source that brings it forth; for He, may

He be blessed, is high and exalted beyond the bounds of the level of Chochmah, so much so that

the level of Chochmabh is considered before Him like physical action.
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Therefore, the coming into being of the level of the power of Chochmabh is an innovation and a new
thing, like the innovation of bodily action. But the coming into being of the light of Chochmah is

also called something from nothing,
2”2 KT 110 NOWRAR PN2W IRD [axana] PN 7YY ,WRWIAN WA WRWwT 1%t N2 Ry RIT 9IRT 0D

0°%195 1°71 991, (5715 *15 171pn2 9195 1Uwow DI oyvn 1URD w0 N3

for the light is, by way of analogy, the radiance of the sun that is drawn from the sun; and of this it
was explained here that the drawing down of the radiance is also something from nothing, for the
reason mentioned above, that when it was included in its source, etc., as mentioned above.) And

thus were included
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all the worlds and created beings in their Emanator, blessed be He, in a state of concealment; and
their emergence from concealment into revelation, so that the worlds and created beings are re-
vealed as a yesh and a thing by itself, is as radiance and illumination alone, as it is written, “His

splendor is upon earth and heaven,” etc.: truly something from nothing.
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(The meaning of [the statement] that the worlds were included is as is known from the explanation
of “For My thoughts are not your thoughts”: in man, thought accomplishes nothing at all, but
Above, when it arose in His thought and will to bring into being and to emanate, then it was actual-
ly emanated and brought into being through this thought, as is written in Pardes, Gate 11, chapter

3, and as is written about this in the explanation on “My dove.”
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In this way the worlds and created beings were included in the level of the Supernal Thought
(machshavah ila’ah) when it arose in His will to create the world. But it is certainly not at all applic-
able to say that the world as it is was included in the Thought at the time it arose in His will; rather,

by way of analogy, its power and its spirituality [were included];
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that is, just as there is physical Asiyah (action), so there is an Asiyah within Atzilus, which is the root
and source of physical Asiyah; as, for example, the sweetness of an apple is from the mazal that
strikes it, and “One higher than the high watches over [it]”; in this way, the root of Asiyah is above,

in Atzilus,
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just as with physical light: its root in spirituality is Chochmah, which is called light, for “the fool
walks in darkness.” And this is the meaning of [the statement] that the created beings were includ-

ed in the Supernal Thought when it arose in His will, etc.,
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for “My thoughts are not your thoughts,” and with one thought they came into being in spirituality,
something from nothing. And that actual physical Asiyah should be drawn forth even from the lev-
el of what is included in the Thought is certainly also something from nothing, for as for the com-
ing into being of physicality from spirituality, there is no greater something from nothing than
this.
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And this is [the meaning of] “Blessed is He who spoke, and the world came to be”: that is, what came
into being in one thought, for “He spoke and it came to be”; and this too is something from noth-
ing, in the manner of “And Chochmah is found from nothing,” for the coming into being of the
Chochmah of Atzilus is also called something from nothing, except that this is something from
nothing in spirituality.
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And afterwards, “Blessed is He who says and does”: that the coming into being be drawn into actu-
ality, from spirituality to physicality; this too is truly something from nothing, for the coming into
being of physicality from spirituality, like physical light from Chochmah, which is spirituality, is
certainly something from nothing; and so with all created beings.
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Along these lines it was explained elsewhere, in the discourse beginning “Then Moshe sang,” re-
garding the revealed world (alma de’isgalya) and the concealed world (alma de’iskasya): the re-
vealed world is where the levels are seen as separate, in revelation, and the concealed world is
where they are nullified in their existence within their source, etc.
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And see there, in the discourse beginning “And Israel saw the hand,” that the root of the two kinds
of coming into being mentioned above is drawn from two [levels of the] Name Havayah. And see
what is written in the discourse beginning “My dove,” regarding what is said, “The soul that You

2

have placed within me is pure,” and afterwards one says, “You created it,” etc.; and in the dis-

course beginning “Listen, O heavens,” regarding “until Your people pass over, Havayah.”)
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2. Now, from this the matter of the descent and the chain of descent (hishtalshelus) of the worlds is
understood: it is an exceedingly great descent, from the level of actual nullification (bittul) and
inclusion
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in the Infinite One (Ein Sof), blessed be He, until it descended wondrously, to be enclothed and to
chain down from cause to cause, to the end of all the lowest levels, in physical and bodily Asiyah
(action): the making of heaven and earth and all that He made, the material and the physical.
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But to understand why there was such a great descent before Him, may He be blessed: it is known
that this descent is for the sake of an ascent, namely, “the advantage of light out of darkness”
specifically, that into the place of physical darkness, which is a complete and separate yesh (some-
thing), there be drawn the light and radiance from above,
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which is the level of nullification and inclusion in the Infinite One, blessed be He, so that there be a
nullification of the yesh to the level of ayin (nothing) drawn within it. And of this our Sages, of
blessed memory, said, “The Holy One, blessed be He, desired to have a dwelling place among the
lower realms.” The meaning of “among the lower realms”: although before Him, may He be
blessed, there is no above and below,
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rather, “the lower realms” is the name for the place of the yesh, and He desired to have a dwelling
and an indwelling there, that is, that there be there a drawing down of the ayin, so that the yesh be
nullified to the ayin; and this nullification is drawn from world
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to world, level after level, until this nullification is drawn below as well, so that there be a nullifica-
tion of the yesh in physical Asiyah too. And the general and collective expression (klalus) of this
drawing down is on the day of Rosh HaShanah, on which is the song of the sixth day, “Havayah
reigns; He is clothed in majesty.”
PInw 1’??3 N NIRA NTR2 wabnaw wiak ona 27’23 X1 °N° 1019917 1A 137 0 173y
The explanation is that the level of His sovereignty (malchus), may He be blessed, is called only a
garment: He enclothed Himself in the attribute of majesty so that His Name be called “King,”
1971 NP MDY NRMAY 110 1Y DX 72PN K92 0oOw12? [mwya) 22 WA [xnekT] *NORT 172
515 DIXNXY (1717 N3] TOITHA RIT RN w°

as it is stated in the Midrash, “With ten garments the Holy One, blessed be He, created His world,”
etc. For the creation of the worlds, so that there be a revelation of something from nothing, is

through the attribute of judgment and tzimtzum (contraction), as mentioned above;
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and this is the level of a garment, “like this kamtza, whose garment is of itself and within itself”;
and the final tzimtzum is the revelation of the level of His sovereignty, may He be blessed: “There is

no king without a people.”
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Now, it is called His sovereignty when they accept His sovereignty willingly, as it is written, “You

shall surely set a king over yourself”; for without willingness it is called dominion: “and Your do-
minion is in every generation.”
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Therefore the song of the sixth day is “Havayah reigns,” for on the day Adam, the first man, was
created, he took upon himself, willingly, the yoke of His sovereignty, may He be blessed; whereas in
the six days of creation there was only the level of dominion, and there was no revelation of His

sovereignty.
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Now, the acceptance of His sovereignty, may He be blessed, willingly is a matter of the nullification

of the yesh (something), like “and the host of heaven bow down to You”; for bowing is the level of

nullification (bittul).

N7 AN19%1 P93 NPANT 10 IRY (nexan o7 AR K112 0192 71 8192 [mwa wx] 177 2O 199
P MNAWRIAT AWYNAT "1 DWW ”RYnN ,1’}{5 Sva v nene

Therefore Rosh HaShanah is made on the sixth day, the day Adam, the first man, was created, for
then was the beginning of the revelation of His sovereignty, may He be blessed, so that the yesh be
nullified to the ayin (nothing); whereas the first five days of creation were
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only the order of the chain of descent (hishtalshelus) from nothing to something, “Let there be
light,” “Let there be a firmament,” “Let the earth sprout,” etc., which is through the attribute of
judgment and tzimtzum (contraction): “In the beginning Elokim created.”
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But the drawing down of nullification, so that the yesh be nullified to the ayin, is called “He joined
the attribute of mercy with it,” and it is the union of Havayah [and] Elokim.
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And this, in general, is through Torah and mitzvos (and this is [the meaning of| “Havayah reigns;
He is clothed in majesty; Havayah is clothed in strength,” etc., and “strength” means nothing but
Torah, as it is written, “Havayah will give strength to His people”; and see the Midrash Rabbah,
Parshas Va’eira, chapter 8, and the Zohar, Part II, at the end of Parshas Yisro),
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“Who has sanctified us with His commandments”: for the mitzvos have their foundation in the su-

pernal mountains of holiness, and they were drawn down below to be enclothed in physical mat-
ters, charity, terumah and tithes, so that the yesh be nullified to the ayin, etc.;
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for the main thing in the mitzvos is to do them in the manner of “Nullify your will,” “Turn away

from evil and do good”: to bend one’s physical heart and subdue it under the hand of holiness. And

likewise the mitzvos themselves are in physical matters,
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such as tzitzis of wool, etc., and supernal holiness is drawn into them, so that those physical mat-
ters too rise and are included in holiness through that mitzvah.
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Therefore, with every mitzvah one says, “For the sake of the unification of the Holy One, blessed be
He, and His Shechinah.” “The Holy One, blessed be He” is the name for that which is holy and set
apart from the bounds of the worlds, which “no thought can grasp,” and the nullification of

comprehension.
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And “His Shechinah” is the Shechinah (indwelling) of His strength and His sovereignty, which is

enclothed in the worlds to give them life and to bring them into being from nothing to something.

This union is brought about through the mitzvah, which is in physical action, the level of yesh

(something), and into which supernal holiness is drawn, so that the yesh be nullified to the ayin

(nothing).
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And thus they are included and united in a complete and true union; that is, through the person

who does them with the nullification of his will, above his nature and his habit, turning his heart

from
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one extreme to the other: whatever his heart is naturally inclined to do, he does not do, and what-
ever his heart is inclined not to do, he does. Through this he draws down the level of the supernal

nullification, the union of Havayah and Elokim.
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And this is [the meaning of] “Mitzvos require intention”: the mitzvos themselves are the level of a

body, and the intention is the level of a soul. The mitzvos themselves
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are the fulfillment of the King’s command, and they are the level of vessels and “limbs of the King”;

and the intention is what one wishes to draw down through this mitzvah, the supernal union and

the nullification of the yesh (something), so that there be the union of Havayah and Elokim;
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and this is the level of the soul that gives life to the limbs, for the main thing is the life-force and
the Infinite Light (Or Ein Sof), blessed be He, drawn down through the mitzvah, so that the yesh be
nullified to the ayin (nothing).
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Only, that this drawing down come from potential into actuality, from concealment into revelation,
is through the actual performance of the mitzvos, for they are the very vessels in which the light

and life-force from the Infinite Light, blessed be He, are drawn down, as is known.
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And of this it is said, “And you shall love Havayah your G-d,” for first it is said, “Hear, O Israel,

Havayabh is our G-d,” in a general way.
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And afterwards, in particular: that Havayah be “your G-d” (Elokecha) for each and every individ-
ual, in the second person, “according to what he conceives in his heart,” in a revealed way; and
that the love and the will be such that the level of “He was, He is and He will be,” in the manner of

the nullification of the yesh (something), shall be at the level of “your G-d.”
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And also, it shall be “with all your heart,” with both your inclinations, with the good inclination and

with the evil inclination; that is to say, because of the evil inclination, which is what hinders and

obstructs, the love shall be greater than this, as when there is something that hinders and obstructs

the flow of rushing water:
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then the water grows stronger in its flow and its rush, with greater force. And all this love and long-

ing is that Havayah be at the level of “your G-d” in revelation, and the nullification of the yesh to

the ayin (nothing), “with all your heart,” etc.
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And this is the purpose of all the Torah and the mitzvos, in general, throughout all the days of a
person’s life: to draw [this] down through occupation with the Torah and the mitzvos that he per-
forms with the nullification of the will, above the level of his nature and his will in his animal soul,

etc.
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3. However, a general drawing down is drawn on each Rosh HaShanah for the whole year, so that

the drawing down of nullification take place in particulars, in the occupation with Torah and
mitzvos of the whole year. That is why it is called Rosh HaShanah [the “head” of the year], for it is
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like the head and the brain, from which the outflows and drawings down of life go out to all the

limbs of the body; so on Rosh HaShanah life-force is drawn down for all the days of the year.
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Now, by way of analogy: when one stands above and one stands below and they wish to unite, the

higher one must descend several steps below his level, and the lower one must rise from his level.
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So, too, in order to draw down a supernal drawing down from the level of nullification to the yesh
(something), so that the yesh be nullified to the ayin (nothing), the lower one too must rise, that is,

his animal soul and spirit, as it is written, “If he sets his heart toward Him,”
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for “spirit brings spirit and draws down spirit”: that is, that his soul yearn with longing and thirst
for this union and nullification. And this [comes about] when a person is one of the “masters of
reckoning,” [reflecting on] how he has descended wondrously from the place of His glory, may He
be blessed,
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for his soul (neshamah) and his nefesh were included in its Emanator, blessed be He, and it de-
scended wondrously through many and mighty contractions (tzimtzumim) until it became exceed-
ingly physical. And one who reflects will understand how many steps and levels there are between
physicality and spirituality,
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and also how many levels there are within spirituality, one higher than the other, up to the loftiest
heights, and [all of them| bear no comparison to the Infinite One (Ein Sof), blessed be He. If so,
how far he is from the light of His countenance, may He be blessed! And through this he will arouse

great compassion, and his soul will weep sorely.
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Therefore it is stated in the writings of the Arizal, of blessed memory, that whoever does not weep
on Rosh HaShanah, his soul is not whole. Seemingly, what does weeping have to do with Rosh
HaShanah? But according to the above it will be understood: the weeping is specifically for his

soul, which descended from the place of its glory and became physical.
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And this is [the meaning of] “The lower waters weep: ‘We want to be before the King,’” as it is stated
in the Midrash: when the Holy One, blessed be He, separated between the waters and the waters,
the lower waters were called by the name “weeping waters,” for they weep over their descent to the
level of lower waters and cry out, “We want to be before the King.”
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And this is the matter of the blowing of the shofar, TaShRaT (tekiah, shevarim, teruah, tekiah). The

tekiah, a simple sound, is the level of longing, with the desire of the heart (re’usa deliba); and she-

varim and teruah, the Gemara says, are a matter of “groaning” and “wailing,”
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which is the matter of the weeping mentioned above. And they are called shevarim (breakings) and
teruah because through them one weakens and breaks the power of the kelipos and the sitra achra

(the other side); and teruah is from the term “You shall break them (teroem) with a rod of iron.”
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And teruah is also from the term re’usa deliba (the desire of the heart), as it is written, “and the

teruah of the King is in him.” For because of this weeping and compassion below, one arouses

above the supernal will, through the arousal of the supernal great mercies from the source of mer-

cy, which are the Thirteen supernal Attributes of Mercy, of which it is said, “And Havayah passed

before him,” etc.
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That is: “passed” is like a person who passes from place to place; so “Havayah passed” from a very
lofty level, to be revealed upon “panav” (His face). “Face” (panim) is the level of garments that
cover, hide and contract the Infinite One (Ein Sof), blessed be He, in His very essence and glory,
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for the panim are the ten Names that may not be erased; since they are the level of names, the level

of letters, they are therefore garments that cover and hide the Infinite One, blessed be He, in His

very essence and glory.
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But through the arousal of the Thirteen supernal Attributes of Mercy, of which it is said, “And
Havayah passed before him (al panav),” and it is written, “May Havayah make His face (panav)
shine,” the face shines, so that they do not conceal and hide His glory; as it will be in the Time to

Come: “And there shall be revealed

"9W 912°07 ,wnn NPRwA2 TN TONYR ROR APNAIN TR0 RO RIT 102 wIPm T 1120
090w aps annk R

the glory of Havayah,” and the Holy One, blessed be He, takes the sun out of its sheath, except that
in the Time to Come this will be in actual physicality, and [that is] the receiving of reward, which is

“tomorrow, to receive their reward”;
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but “today, to do them,” in spirituality. And the order of service fixed in a person’s soul, so that this
revelation be in spirituality in his soul, in wholehearted service, is through the arousal of compas-

sion, with weeping, “groaning” and “wailing,” etc.
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And of this it is said, “Blow the shofar at the New Moon”: for this arousal of compassion requires
specifically the sound of a shofar, and not the sound of a person himself,
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for at the creation of man it is said, “Behind and before You have formed me”; “behind,” after the
work of creation, etc.; and he does not arouse so greatly the supernal levels of the Thirteen
Attributes of Mercy
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as does the sound of the shofar of an animal, whose root is far above the levels of man, except that
it fell far below the level of man, as is known.
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And from this is drawn “at the covering, for our festival day.” That is: from the level of “covering”
(keseh), which is a term for the covering and concealment of the Infinite One, blessed be He,
through being enclothed far below, in physical Asiyah (action) and the physical world, it is drawn to
become “for our festival day” (chageinu); chageinu is from the term “show it to him with the me-

chog (pointer),”
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which is a matter of revelation, to the point that one points to it with a finger, as our Sages, of
blessed memory, said: “In the future the Holy One, blessed be He, will make a dance (machol) for

the righteous, and they will point to Him with the finger and say,
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‘Behold, this is our G-d; we hoped for Him,’” etc.: that there be a revelation of His G-dliness, may

He be blessed, in the world, and the world will not conceal, etc.
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4. “For it is a statute (chok) for Israel.” Chok is from the expression “She gives food (teref) to her
household and a portion (chok) to her maidens,” and likewise “Feed me (hatrifeini) my allotted
bread (lechem chuki)”: it is a term for sustenance, that is to say, an influx and drawing down to
Israel. That is: in order that there be the level of “Yisrael: li rosh (to Me, a head),”
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just as the foot is nullified to the head, and whatever the head wants the foot does, without any hin-
drance or obstruction whatsoever, for it has no other will apart from it. So Israel are called “chil-

dren of the Omnipresent,” “a son is his father’s leg,” the level of nullification (bittul).
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And the meaning of “a judgment for the G-d of Yaakov” is this: Israel is called the level of a son,

“My son, My firstborn,” and Yaakov is called the level of a servant. The explanation is that the level
of a son, “a son is his father’s leg,”
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is in a state of actual nullification, like the foot in relation to the head; and servants are those who
have another will, like a servant, who is foreign and separate, except that he nevertheless fulfills his

master’s command,
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but he is in a state of battle: there is something that hinders and obstructs him, only he overcomes
and subdues himself, in the manner of iskafya (subjugation); whereas Israel are in the manner of
actual is’hapcha (transformation). And see what is written about this in the discourse beginning

“He has not beheld iniquity in Yaakov.”
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Now, a person is judged on Rosh HaShanah concerning the drawing down of G-dliness within him,

whether he is worthy that there be a revelation of G-dliness in his soul; and this is according to his
deeds in the past year.
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And this is “a judgment for the G-d of Yaakov”: in the level of Yaakov, in which there is battle, one

must overcome what hinders, and sometimes he is the victor and sometimes he is the vanquished,

for “one nation shall be stronger than the other nation.”

DW MIART KYII K72 712 °02 KITW WRI 2 DRI N33 ”Rwn 12w MAPRD vawn w° a13 199
71 PRI

Therefore in this there is a judgment for the G-dliness within him; whereas in the level of “Yisrael:

li rosh,” which is the level of a son, “a son is his father’s leg,” there it is a statute (chok) and

sustenance.
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But judgment is mercy. Therefore the Ten Days of Teshuvah and Yom Kippur were instituted, to

arouse great mercy, and the requests of “Forgive us,” so that there be a revelation of the will
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of the Most High in his soul, like a person who asks his fellow to pardon and forgive him for what

he sinned against him: the essence of this request is to raise his heart and his will toward him, for

at the time of the sin his face was turned away from him,
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and his heart and his will were not with him, and forgiveness is the return of the will. So too, we ask

“Forgive us”: the request is not about fear of punishment,
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but about the revelation of the will, that there be no concealment and hiding of the face, and that
the physicality of the world not conceal, etc.
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And this arousal of compassion is also in the manner of “And Havayah passed before him and pro-
claimed: Havayah, Havayah,” which is written twice, with a pause in the cantillation between them,
because the first Havayah is the level of the supernal nullification, in the level of the higher

Havayabh in its source, and the second Havayah
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is the drawing down of nullification into the place of the yesh (something), so that the yesh be nulli-
fied to the ayin (nothing). And this is “for the G-d (Elokei) of Yaakov”: Elokei is a term for drawing
down, as in “the G-d of Avraham, the G-d of Yitzchak, and the G-d of Yaakov,” and regarding

Yaakov it is written with an added vav, ve’Elokei (“and the G-d of”),
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for the vav is a drawing down; and it is drawn down so far that on Yom Kippur, “before Havayah
you shall be purified,” above the level of Havayah; for since it is written, “you shall be purified,” it

follows that he was not pure at first. And so one must arouse
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above the level mentioned above. Although it is written, “The mikveh of Israel is Havayah,” that is,

that the level of Havayah is also a mikveh to purify, as mentioned above, nevertheless everything

depends on the thing that needs purification: there is a light thing
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which is purified by the level mentioned above, and there is a thing that is not purified by this lev-
el, but one must arouse far above the level of Havayah, which is “before Havayah,” and from there

“you shall be purified.” And this suffices for one who understands.
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“To understand the Mishnah: When the Yom Tov of Rosh
HaShanah fell on Shabbos”
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To understand the Mishnah [at the beginning of the fourth chapter of Rosh HaShanah]: “When the
Yom Tov of Rosh HaShanah fell on Shabbos, in the Temple they would sound [the shofar], but not in
the provinces.” And the Gemara explains [that this is| because of Rabbah’s decree: “lest one carry it
four cubits in the public domain.”
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And [when] the first Yom Tov of the Festival [fell on Shabbos], they would take the lulav even in the
provinces in the time of the Holy Temple, because the first Yom Tov is [a mitzvah] from the Torah,
etc. And Tosafos already raised the question, at the beginning of the fourth chapter of Rosh
HaShanah and at the beginning of the fourth chapter of Sukkah: how is the shofar different from
the lulav? See there.
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Further, one should raise [the question] and give it thought: what did our Sages, of blessed memo-
ry, see [fit] to uproot the positive commandment of shofar and of lulav, even on the first day, in the
outlying regions at any rate, [and]| even at a time when there is no Holy Temple, merely because of

Rabbah’s decree? Surely the concern is [only] for the unlearned and those light
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of mind; so how could they withhold the mitzvah entirely from many great and good tzaddikim,
and especially the mitzvos of shofar and lulav, on which many intentions (kavanos) depend for
those who have knowledge, [intentions] that reach the loftiest heights? But to understand all this,

we must first preface the root of the matter of the shofar.

179D [Rapan] P10 1°32 2912 1°2Y RIAW [nawn wraa) 1792 nabn »na 1°1y 272 N1 27y RI1MN

This will be [understood] in light of what will also be explained: the matter of the level of Malchiyos
(the verses of Kingship) on Rosh HaShanah, which is the matter of the level of the building of

Nukva (the feminine), as is known.
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For the difference between the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah) is
known: there are two kinds of chain of descent (hishtalshelus). The first is what is called, in the lan-
guage of the Pardes, the level of cause and effect, in which every effect is encompassed by its

cause;
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and this is the matter of the circles (iggulim) in Etz Chaim, where the higher circle surrounds the

circle within it on every side, that is, the circle within it is included in it and nullified before it.
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The matter is, by way of analogy, [like] the teacher who grasps and comprehends the entire com-
prehension of the student who receives from him, from every side and angle: because of the small-
ness of the student’s intellect and comprehension in the teacher’s eyes, it is grasped and encom-
passed within the intellect of the teacher who imparts [it], and is included in it, for “a hundred is in-
cluded in two hundred.”
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It follows that the student’s comprehension is not at the level of a yesh (an existent), a thing sepa-

rate unto itself; rather, it is included and nullified in the teacher’s comprehension. And the second
[kind] is that the effect comes forth into revelation by itself, which is not
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like the inclusion of the effect within the cause, like the letters of the intellect that are included in
the intellect, for example; on the contrary, the cause is enclothed, in concealment, within the
effect,
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like the intellective power in the intellect, or intellect in the emotive attributes (middos), and the
like, where the intellect or the emotive attributes are themselves the yesh and are felt, while the in-

tellective power or the intellect flows into them in concealment, at the level of ayin (nothing), etc.
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(This is like the matter explained elsewhere concerning the difference between the fish of the sea,
which are always absorbed in their source and are not a thing separate from it, so that when they

are separated from the sea they die,
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and the creatures on land, which are at the level of yesh and a thing separate from the land. See
about this in Biurei HaZohar, Parshas Beshalach, in the discourse beginning “One may further ex-
plain the above-mentioned teaching in another way.” And see Iggeres HaKodesh, section 14, on

the explanation of “A land that, etc., ... from the beginning of the year.”

likuteitorah.com/likkutei-torah/rosh-hashanah/ 49



LIKKUTEI TORAH - ROSH HASHANAH + MAAMAR 3 Snw 177 5w v [1777 77 Tawnt Pane...

AR N7 N2°122 R [mawn wraaw] 77938 [(xapan) PR 1012 Py 57317 8% [(ow cnxt WUR)
%2 1Py N ARDPY RTIN° NP2 3T 00 NIONA OURYH LU0 1PR”1 NYIR [Axnn xmme] NPT RN
ST9YI RN PAR 03°A% DOPYRY
And according to the above it is well [understood] that the essence of the building of Nukva on Rosh
HaShanabh is in the aspect of her being “land” (eretz), which is the lower unity: to be [brought into
being] from nothing to something. Whereas the aspect of “sea” is the aspect of the higher unity.
And this is the meaning of “For the shields of the earth belong to Elokim; He is greatly exalted.”
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And see there, section 20: “the separate yesh, etc.,” [has] neither the whole nor any part of the rela-
tion of the effect to the cause. And this is [the meaning of| “The earth and its fullness are
Havayah'’s, etc., for He founded it upon the seas, etc.”: that is, that there be at least the nullification
of the yesh.)
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Now, regarding the first level, our Sages, of blessed memory, said: “The ankles of the Chayos are
equal to all of them; the legs of the Chayos are equal to all of them; the horns of the Chayos, etc.”
1193 235 wnn K95 2wn1 PR P02 1NN 7Y 19°20 DR A°PR 17°201n 1123 M2 o
For whatever is higher than its fellow encompasses its fellow, until the lower is nullified before it
and is considered as truly nothing in relation to the higher.
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Therefore they said that the ankles and legs of the Chayos, which are the level of Netzach, Hod and
Yesod, the very last level in the Chayos, include all the levels below them; and the horns of the

Chayos, which are at the level of the crown (Keser) on the head, include more, etc.
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And this is the level of the higher unity in the Ten Sefiros of Atzilus, where “He and His life-forces

are one”: that is, the union and nullification of the lower in the higher. For although there are Ten

Sefiros, Chochmah, Chesed, etc.,
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and Chesed is a branch of Chochmah, drawn from the level of Chochmah so that the level of
Chesed too is emanated, this level is not felt to be a yesh and a thing by itself;

X% 71772 WrNIY] 119 TR 551 MR NaPNn RIAnY 71210 °n22 [P 2155 T0m nUNY Al

1 92K D9AR 11y NP Wb

rather, Chesed is nevertheless included and encompassed in the level of Chochmah, and

Chochmah encompasses it from every side and angle. [As is explained in the discourse beginning

“Let them bring royal garments,” concerning Avraham: ever mah (“a limb of mah”),
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for he, being the level of Chesed, is called a limb and a vessel for the investiture of the level of

Chochmah, ko’ach mah (“the power of mah”), and he is nullified relative to Chochmah like the nul-

lification of the effect in its cause.]
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But the level of the lower unity, of Malchus of Atzilus in Beriah, Yetzirah and Asiyah, is the revela-
tion of the G-dly light to bring the creation into being from nothing (ayin) to something (yesh), a
thing truly by itself; for the creation is a complete yesh, in a limited state, which has no compari-
son at all to the level of the Creator, who is unlimited.
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And had it been drawn down in the manner of cause and effect, it too would have been unlimited.
Yet although creation is from nothing to a complete yesh, it is nevertheless in a state of nullification
(bittul) to the ayin,
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as in “and the host of heaven bows down to You,” etc. And this is the essence of the level of
Malchus: that there be a yesh, and that the yesh be nullified, etc.

AP PIPYIY DIPYY 190V 192 10D Laxnn xmimeh] NP [Axery kil SN0 192 WADAN 1Py 0D
990 [wripn nakal PPIARD YT LPRR B 1720 9ER DU .anPoyn

Summary: the matter of the difference between the higher unity and the lower unity: like [the dif-
ference] between cause and effect, where the effect is encompassed by its cause and nullified be-

fore it, and [that of] something from nothing. And see Iggeres HaKodesh, section 20.
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2. To understand this with further explanation: it is known that the level of Malchus is the level of
exaltation and loftiness. For certainly, at the level of loftiness, the light is set apart and exalted in
rank, and the worlds receive only from the level of Kingship, as it is written, “Your Kingship is the

kingship over all worlds.”
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That is, the level of Malchus of Atzilus becomes Atik Yomin for Beriah, etc. Therefore the life-force
(chayus) of the worlds is in the mode of something from nothing (yesh me’ayin); whereas if they re-

ceived from the level of Z’eir Anpin, the emotive attributes (middos) of Atzilus themselves,
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such as Chesed, which itself descends, etc., it would come in a manner of closeness, in the manner

of cause and effect, and this would be like something from something, etc., and not a complete

yesh, a thing by itself.
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But because they receive through the level of Malchus, which is the level of loftiness and withdraw-

al, a contraction (tzimtzum) takes place in the life-force drawn into them, until they came into be-

ing as ayesh, with limit and end, etc.
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Nevertheless, they are in a state of nullification (bittul) to the ayin, which is Malchus, for “and all of
them accept upon themselves the yoke of the Kingdom of Heaven”; and because of the awe of the
Kingship of Atzilus, the nullification of the yesh comes about.
19 9312901 NPT 9010 770y 0Own DI PR 11872 0109y 0°9apn O N199nm navna o
For the level of Kingship they accept upon themselves willingly, as it is written, “You shall surely
set a king over yourself”: of your own mind and of your own will, etc.
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[For the term “kingship” (meluchah) applies only to those who accept the yoke of his kingship will-

ingly; whereas without [their] will it is called “dominion” (memshalah), for he rules [over them]

against their will.
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Therefore on Rosh HaShanah, when Adam, the first man, was created, who has free choice and ac-
cepted the yoke of His Kingship, may He be blessed, willingly, then His attribute of Kingship, may
He be blessed, was revealed; whereas before the creation of Adam, when there were
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only domestic and wild animals, which do not have free choice, there was not yet an extension of
His attribute of Kingship, may He be blessed. And therefore, too, on every Rosh HaShanah there
must be a renewal of His attribute of Kingship, may He be blessed.] And “His Kingship they willing-

ly accepted upon themselves,” etc.
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Now, through the arousal from below (isarusa dilesata), the nullification of [one’s] will to His at-
tribute of Kingship, may He be blessed, to accept His Kingship willingly, there is aroused above the
level of the supernal will in the attribute of Kingship, so that the will of the supernal Emanator,
blessed be He, is enclothed in His attribute of Kingship, may He be blessed. And this is what is

called the coming into being of Keser Malchus (the Crown of Kingship), as is known.
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(And see what is written in the discourse beginning “Sound the shofar at the New Moon”: that
throughout the year this drawing down comes through the bittul in the occupation with Torah and
mitzvos, which are His will and His wisdom, may He be blessed. And this is why we bless over every
mitzvah, “Blessed are You, Havayah, our G-d, King of the world,” etc. But this supernal will is the
one enclothed in the higher Chochmah (Chochmah Ila’ah).
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On Rosh HaShanah, however, the drawing down is from a higher level of the supernal will, that
which is not enclothed at all in the higher Chochmah; and this drawing down comes through the

supreme will in the soul, and this is the matter of the sound of the shofar, etc. See there.)
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The explanation of the matter: by way of analogy, in the soul of a person we see that in all of his

emotive attributes, their main extension depends on nothing but the will and the delight enclothed

in them.
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For example: although it is the nature of the good to do good, nevertheless, if his will does not con-
sent to this doing of good and bestowing of kindness, for his own hidden reason that it should so
arise in his will, he will not bestow at all. So too with the attribute of Kingship before Him, may He
be blessed,
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which is the level of loftiness over others: it depends on the will of the Emanator, blessed be He.

And this is [the meaning of] “Say before Me [verses of|] Kingship”: that the supernal will must be

aroused to be at the level of Kingship,
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that is, the enclothing of the Infinite Light (Or Ein Sof), blessed be He, in the Ten Sefiros of

Malchus. Therefore we say ten verses, to bring a drawing down from Tanach, for “the Torah issues

from Chochmah,” etc., so that “their beginning is wedged in their end”: Keser Elyon is Keser

Malchus, etc.
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Now, in order to draw down this delight and will, one must necessarily draw from the source of all
delights, “the will of all wills” of Atika, “the hidden of all hidden,” etc.
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That is, that it arose thus in His supernal will, in the hidden source of all delights, that there be de-
light before Him specifically in [the state of] Kingship;
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that is, to draw down will and delight, so that the Emanator has a will for this, that He desire and de-
light in this: “I will reign,” etc.
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And the essence of the delight in the supernal Kingship, up to the loftiest heights, is that there be a
yesh, and that the yesh be nullified in accepting the yoke of His Kingship willingly, etc. And see
what is written about this in the discourse beginning “Go out and gaze,” on the explanation of

“King Shlomo”: the King to whom peace belongs.
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Now, at the beginning of the creation of the worlds, the supernal delight and will were drawn down
of themselves, from His own side, “for He desires kindness.”
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But afterwards “the matter depends” on the deeds of the lower beings, on raising mayin nukvin
(feminine waters) to arouse the supernal will through the nullification of the will below, etc. And
this is done on Rosh HaShanah, when we say ten [verses of| Malchiyos, so that there be the building

of Malchus from the first source,
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that is, to draw down Keser Malchus, through which her building chiefly comes about. [For the rea-
son mentioned above: that the attribute depends chiefly on the drawing down of the will of the
Blessed One. And see what is written about this in the discourse beginning “When you kindle,” that

this is the meaning of “toward the face of the menorah,” etc., that is, the Keser within Malchus.
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And see what is written in the explanation on the verse “Let them bring royal garments,” concern-

ing the level of panai (“My face”): it is Keser Malchus, because Malchus “has nothing of its own”

and receives from ten [levels of| Malchus, which is why on Rosh HaShanah we say ten [verses of]

Malchiyos; and [her] Keser she receives from the Malchus within Keser, and this is the level of

panai.
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End of quote. And this is [the meaning of| what is written, “Of You my heart said, ‘Seek My face’”;

and see the Ramaz on Parshas Emor (93b), who explains it so, that is, [as] Keser Malchus. And this

comes through “Your face, Havayah, I will seek,”
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which are the Ten Sefiros from the ten Malchiyos, through which the building of Nukva comes
about. Alternatively, “Your face, Havayah” refers to the lights of Arich and Atik, as the Ramaz writes
there;
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and that is because from there is drawn [what comes] to be the Keser within Malchus, as mentioned
above, and this is what is called panai. And this is the matter of Rosh HaShanah:
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the year (shanah) is the level of Malchus, and the head of the year (rosh hashanah) is the Gulgalta
(skull) and Keser within Malchus. And see about this in the Ramaz’s commentary on Parshas [Ki]
Seitzei (277Db).
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And this is the meaning of “the beginning of Your works”: for Malchus is the level of asiyah (action)
within Atzilus, and “the beginning of Your works” is the Keser of Nukva, which is the beginning of

the above-mentioned level of asiyah.
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And “a remembrance of the first day” may be explained as the general Keser, the level of Arich
Anpin, which is called “the first day,” being above the chain of descent (hishtalshelus), as is written

at the end of the discourse beginning “On the day of Shemini Atzeres.”
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That is, from the Malchus within Keser is drawn [what comes] to be the Keser within Malchus, as
mentioned above. And see Etz Chaim, Shaar Arich Anpin, at the end of chapter 2, that the root of
Malchus is higher than the nine Sefiros of Arich Anpin themselves; rather, [it is] from the level of

Atik, etc. And this is “a remembrance of the first day.”
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And see what is written in the explanation of the words on the verse “I will exalt You, my G-d the
King.”] For Rosh HaShanah is “this day, the beginning of Your works, a remembrance of the first
day”; therefore Rosh HaShanabh is called the head of the revelation of the life-force (chayus), in a
general and collective way, for the whole year.
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And this power was given to Israel, because they accept His Kingship, may He be blessed, willingly.

”

This is not so at the level at which He is called “ruler,” “and Your dominion is in every generation”:
even [over| the generation of the Flood and the generation of the Dispersion, who rebelled against
G-d, nevertheless “His kingship rules over all” is written; and the level of dominion is against

[their] will.
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Therefore even Bilam said, “I cannot transgress the word of Havayah,” for “the spirit of the ruler”
rises over him against his will. (And see Parshas Mikeitz, 195a.)
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But to be called by the name “King,” accepted willingly, comes about specifically through those
who do His will. [And see what is written in the discourse beginning “You are standing,” on the ex-

planation of “in order to establish you as a people to Him.”]
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Summary: Malchus is exaltation, and nevertheless bittul is drawn forth, and “His Kingship they
willingly accepted.” Through this the will is aroused, so that it be drawn down to become the Keser
of Nukva; and this drawing down must come from Arich Anpin and Atik, the supernal will and
delight.
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3. Now, all this drawing down of supernal delight and will into the attribute of Kingship, from the
source of all delights, is through the shofar, which is of a ram.
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The explanation: the root of the soul of an animal is from the level of “the face of a lion” and “the
face of an ox,” etc., in the Chariot (Merkavah), whose root is from the level of “the beasts upon a

thousand hills,” which is from the level of Tohu (chaos).
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Now it is known that because the lights of Tohu were in great abundance and intensity, the vessels
could not bear the light; therefore the vessels fell and broke, and the place of their fall was in the
World of Beriah, and they are themselves the Chariot of “the face of a lion,” “the face of an ox,” etc.
12 ONIX 17197 7% 7772 9K 22 112 wnyl] 0TRAN N 2173 9I1°3 o122 nanan yav '[351
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Therefore the nature of the animal is in a state of greater bittul than man [and see what is written
about this in Parshas Emor, in the discourse beginning “And the kohen shall wave them, etc., upon
the two lambs,” etc.], because man has Daas, from the world of Tikkun (rectification),

13 971017 @2 N2 YT IR 79YNRD RITW WA 2190 1397 DY 1R R X7 7030 DA
whereas the animal is below Daas; and this is because of its root, which is above Daas, from the
level of the world of Tohu, etc.
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Therefore we sound specifically a shofar of an animal, which has more bittul, to arouse the level of
bittul that is above Daas. And this itself is the reason in the matter of the tekiah (the sounding):
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it is a simple sound that comes out from the breath of the heart, which has not yet come to be re-
vealed in letters at all, because it is from the level of the inner dimension of the point of the heart,

which does not yet come to be revealed in letters at all.
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For the root of the letters is in the Chochmah in the brain, while this breath that comes out as a
simple sound is at the level of the inner dimension of the point of the heart, which is above the

Chochmabh in the brain, etc.
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The explanation of this: it is known that there are two kinds of sound. The first is what is called the
sound of speech, which also comes out from the breath of the heart,
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but it is from the level of the outer dimension (chitzoniyus) of the heart, which is the emotive at-
tributes (middos) in the heart, drawn from the intellect (mochin) of Chochmah and Binah down to

below Daas, for Daas draws the intellect that is in the brain to the heart.
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But the level of the simple sound comes out from the inner breath in the depth of the heart, which
is above intellect, since it is the inner dimension of the will, which is not limited by intellect; that is
why it is a simple sound, like a sudden cry that comes from the point of the depth of the heart, the

stirring being in the very essence of the soul,
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as in “Their heart cried out to G-d.” And this cry is above the root of the letters, which is in
Chochmah [and see what is written about this at length, too, in the discourse beginning “Sound the

shofar at the New Moon,” mentioned above]. And through sounding with it a tekiah
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of a mitzvah, with a simple sound and with the desire of the heart (re’usa deliba), which is at a level
above Daas and above the level of letters, there is also aroused above the level of Keser, which is
above Chochmah and Daas, and delight is drawn into the level of Kingship, so that He delights in
the nullification of the yesh.
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Therefore we sound with a shofar whose one end is narrow and the other wide, in the manner of
what is said, “From the narrow place I called Yah; Yah answered me with expansiveness.” And this

suffices for one who understands.
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And this is the first tekiah, which is a drawing down from above to below, so that He delights in the
nullification of the yesh, as mentioned above. The last tekiah, however, is an elevation from below
to above, through the shevarim and the teruah that precede it,
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which are at the level of “the left hand pushes away” and the arousal of abundant mercy, as is ex-

plained elsewhere, and as is written in the Kavanos, that the tekios and the shevarim are to nullify

the evil inclination, etc. [And with all this, the verse “For the word is near to you, etc., to do it” will

be understood.
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The meaning: “the word” is the word of G-d, Malchus of Atzilus; “to do it” is that there be the build-
ing of Nukva, which is also called the asiyah (action) within Atzilus, as mentioned above. And see
what is written in the discourse beginning “And it shall be, from one New Moon to the next.”
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For “speech” (dibbur) is an expression of leading and drawing down, etc., to be enclothed even in
physical action, etc.; and this is the matter of the six days of action (ma’aseh). Whereas of Shabbos

it iswritten, “from pursuing your affairs and speaking words,” etc.
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“In your mouth”: that is, through the shofar; “and in your heart”: the desire of the heart (re’usa
deliba). And its saying “For [it] is near to you,” etc., means that you are near to each other,
17957 [mus] *HA RIT 732130 030 1D N0 90 PRAWS PRI RITW K712 SNINK P [(xapian] P 9D
R
for Nukva is called “my sister” to Z’eir Anpin, who is called Yisrael, “for you have striven,” etc. And
also, her building is from his nine Malchiyos.
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Furthermore, the root of the letters of speech, which is from the higher Chochmah, is also from the
“antecedence of intellect” (kadmus hasechel), which is above comprehended intellect, as is written
in Iggeres HaKodesh on the verse “And David made a name.” If so, even though the drawing down
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of the will and of the Keser of Malchus must be drawn from Arich Anpin, which is above even
Chochmah, at any rate they are near to each other. And see what is written at the end of the dis-

course beginning “For this commandment,” etc., on this matter of “For the word is near to you.”
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Alternatively, as is written (in Zechariah, chapter 4), “And behold, a menorah of gold,” etc., “This is

the word of Havayah”; and the menorah is Knesses Yisrael (the Congregation of Israel).
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And elsewhere it was explained that in Malchus there are two partzufim (configurations): the inner
partzuf is called Knesses Yisrael, and the outer one is speech. And this is “For the word is near to
you.” And this is also the matter of “Israel arose in thought”: thought and speech are near to each
other.]
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Now, it is explained in Pri Etz Chaim that the mystery of the shofar is in Binah, for the enclothing

and the place of revelation of delight is in Binah; and, as is known, the revelation of Atik is in

Binah.
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(And see what is written about this in Parshas Lech Lecha, concerning the hei of Avraham; see
there.) Therefore it is the level of the World to Come; and that is because it is the level of compre-
hension, and the main revelation of delight is specifically in comprehension. As, by way of analogy,
below in man: when some comprehension, a new idea of some depth, occurs to him, he is filled
with delight.
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However, the main revelation and complete spreading of the delight come specifically afterwards,

when he comprehends this depth with the breadth of his intellect and the expanse of his under-

standing. So too above: the supernal delight is enclothed in Chochmah, which is called Eden,

which is the essence of the thing comprehended as it still is in its essence;
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but there it is in concealment, and its main revelation is when it is drawn into the level of Binah,
which is the level of comprehension, in an expansion of length and breadth, etc.
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Therefore the shofar too is in Binah, for the revelation of the delight drawn down through the sho-
far is in Binah; and from there speech receives, which is the level of Malchus, “By the word of

Havayah the heavens were made,” so that there be delight in the attribute of Malchus too.
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Summary: This drawing down is through the shofar, a simple sound, the inner dimension of the
heart, which is above intellect; and it likewise arouses the supernal will, which is above Chochmah.
And this is specifically through a shofar of a ram: the animal has bittul from higher levels.
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And in Pri Etz Chaim: that the shofar is in Binah, because the revelation of Atik is in Binah. 4. Now
it will be explained why the sounding of the shofar does not override Shabbos. It is
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because the matter of Shabbos is what is written, “for on it He rested,” etc., “And the heavens and
the earth were completed,” etc., “And G-d completed on the seventh day,” etc.
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As, by way of analogy, with a person who ceases and rests from some labor of work in which his in-
tellect and thought were enclothed, to examine all the details of the work with ingenuity, etc.:
nmoown Mayn b Wil MR "D 1NIY2PNTN vYan®m 111??:5 MM 9O 19NN IR N2WYN
aehtdaly
when he ceases, the intellect ascends and returns to its source and divests itself of its enclothing,
etc., and then delight comes to him from the completion of the work.
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That is why, at the conclusion of a tractate, one makes a feast, because of the delight that comes
specifically with the finish and completion of one’s study. And so, by way of analogy, it is above: in
the six days of Creation there were descents and drawings down of the supernal emotive attributes
(middos)
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to create through them the heavens and the earth and all their host. On the first day, with the utter-
ance “Let there be light,” [it] descended and was drawn down in the attribute of Chesed [and the at-
tribute of Gevurah is included in it, to limit its flow, and within them the level of Chochmah is

enclothed,
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so that the bestowal be according to the decree of Chochmah]; the second day, “Let there be a fir-
mament,” from the attribute of Gevurah, etc. And afterwards, on Shabbos, when “He rested on the
seventh day,” for He rested from His work, as it were, and His attributes and His wisdom, may He

be blessed, ascended into His essence,
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then “And G-d completed (vayechal) on the seventh day.” Vayechal is from the expression “my soul
longs (kalsah)”: that is, the supernal delight is drawn down and revealed in all that He wrought and
made in the six days of Creation mentioned above; and as it is written,
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“and behold, it was very good,” etc. And the three times “on the seventh day” correspond to the
three levels in which the delight is enclothed: Binah, Hod, Yesod, etc.
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And this is what is written in Etz Chaim, that Shabbos is the revelation of the mochin of Abba; and

as it is written, “You shall keep the Shabbos, etc., for it is holy (kodesh) to you,”
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for the delight that is drawn down is enclothed in Chochmah, which is therefore called Eden in
Scripture. And this is like the analogy mentioned above: when some insight occurs to a person, he

is filled with delight, etc., as mentioned above.
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Therefore it is written, “from pursuing your affairs and speaking words,” for speech ascends into
Chochmabh; for the delight is from the speech of the utterances “Let there be light,” “Let there be a

firmament,” etc.
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And if so, since on Shabbos a revelation of supernal delight is drawn down of itself, in that He de-
lights in all that He made, it follows that there is no need for the shofar, which is likewise
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only a matter of drawing down delight into the attribute of Kingship. Therefore the positive com-
mandment of the shofar is set aside on Shabbos. [All the more so according to what is written in the
Zohar, Beshalach (63b), and in Parshas Yisro (88a), on the matter
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that “all six days are blessed from the seventh day,” which is Binah, as is written in the Mikdash
Melech there. If so, Shabbos too is the level of the revelation of Atik in Binah, which is the level of
the shofar.]
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But [we must still] understand why, by Torah law, there is a mitzvah and an obligation to sound [the
shofar] even on Shabbos, and only our Sages, of blessed memory, forbade it because of Rabbah’s

decree.
nbwSnwnn 270 1°1¥2 1,¥2 wrnn nMm noeom TP T’N’? AA¥NiT 1°1¥2 N1I°RA 710 W° NnRka 1A
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In truth, there are many levels in the matter of delight, without end or limit, more than what is writ-
ten in Etz Chaim about the order of the chain of descent (hishtalshelus); as Rabbi Chaim Vital him-

selfwrites in his introduction, that he mentions only as a drop from the sea, etc.
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For even in physical matters we see that delight in the soul has greater eminence and a greater
multitude of levels than the other powers of the soul; as is plainly visible, there are many delights,

without end or limit.
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For there are many kinds of delight in the sense of taste, as “the palate tastes” food or drink, in
many kinds upon kinds of different species, each one distinct and different from the other in its

taste; and likewise in the sense of smell;
TYORw 1971 RNIMST2T RNPMR2 199X IR PITPT IR 117372 1890 WD NN A3ynnY 11272 10
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and so too in speech, where one delights in fluent language and eloquence, in logic or grammar, or
even in a witty remark; and so too in hearing, from a beautiful voice or a pleasant musical instru-
ment and the like; and so too in sight there are many different delights, as is known. And all the

more so in spiritual powers, such as the intellect, etc., and the like.
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From this the thoughtful person can picture the immense multitude in the G-dly delight, since it is
known that the delight in the things of this world as a whole is only the refuse and the extract of the
extract of the G-dly delight; as our Sages, of blessed memory, said: “Rabbi Akiva laughed and said:

If for those who transgress His will, etc.,”
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and as is written elsewhere. And all the more so the source of the supernal delight, which is cer-
tainly great in quantity and quality, without end or limit, and “greater in eminence and greater in
power” than all the ten Sefiros above, after the manner of the analogy mentioned above, of the
sense of delight in the soul, which is very great and greater in power than all the powers of the soul,

as mentioned above.
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Therefore the level of the source of delights above is called by the name Arich Anpin (the Long
Countenance), because it extends at great length, as mentioned above. And see what is written on

the verse “And He came from the myriads of holiness.”
P7TYY TNINRCEND DXY2 91%°P *°1221 NIOA SuYn onw ol 1°DIR %Y1 RAP1 MIPOXRT MTNAT 7RYN
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Whereas the emotive attributes (middos) of Atzilus are called Z’eir Anpin (the Small Countenance),
because they are small in quantity and short in their very being; as, by way of analogy, with the
emotive attributes in a person’s heart, love and awe, which are contracted and short powers in

their very being, and are not comparable to the length of being of delight, as mentioned above.
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Now, the drawing down of delight, that He delight in the attribute of Kingship, which is drawn
through the shofar, is from a level set apart from the level of the delight that shines on Shabbos, in
which He delights because “G-d saw all that He had made,
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and behold, it was very good,” as mentioned above. For the delight drawn down on Shabbos is that

which is enclothed in the Chochmah of Atzilus, as mentioned above in the explanation of “You
shall keep the Shabbos,
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for it is holy,” etc. And in Chochmah the Chesed of Arich Anpin is enclothed, as is known that Abba
and Imma enclothe the arms of Arich Anpin: “Abba is held and hangs on Chesed,” and Imma on

Gevurah, as it is written, “I am Binah; Gevurah is mine,” etc.
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But through the shofar [delight] is drawn from the level of Binah of Arich Anpin, which is beyond
comparison with the delight of the seven lower [Sefiros| of Arich Anpin; and it is that which is en-
clothed in the Binah of Atzilus, for the mystery of the shofar is in Binah, as mentioned above. (And
see the Mikdash Melech at the beginning of Parshas Shemos.)
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(on folio 3a), on the verse “Look from the peak of Amanah”: “this is the throat”; what is written
there in the name of Otzros Chaim, and what is written in Biurei HaZohar there, on the meaning

and matter of Binah of Arich Anpin.
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And see the Ramaz’s commentary at the beginning of Parshas Korach, on the passage beginning
“How lofty are the words of the Torah”; and according to what the Ramaz writes there, what is said
in the Mishnah, chapter 3 of Rosh HaShanah, “The shofar, etc., and its mouthpiece is overlaid with

gold,” will be understood: for gold alludes to Binah of Arich [Anpin], as the Ramaz writes there.
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Therefore even on Shabbos there is a mitzvah by Torah law to sound [the shofar], because [through
it| a radiance of delight higher than the level of the delight of Shabbos is drawn down, as men-
tioned above.
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(And see what is written in the discourse beginning “On the day of Shemini Atzeres,” concerning
“Better is one hour of teshuvah”: that there are two kinds of delight before the King, one in the per-
formance of the mitzvos, and the second when he sees his son coming from afar, whom he has not

seen for a long time; and when the king sees the son, he is filled with joy and delight.
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And so in the analogue: although a person has become distant through his sins, nevertheless
through teshuvah he is brought near to his source and root, etc.; see there. And along these lines
one may explain the difference: the delight revealed on Shabbos, in which He delights in all that He
made, is like the first kind;
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but the delight that comes through the shofar, which is the level of teshuvah, is like the analogy of
one who sees his son coming from afar, which is a more inward delight; and as is written about this

in the discourse beginning “I will greatly rejoice.”)
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The root of the matter is this: it is known that Keser is the intermediary between the Emanator and
the emanated, and every intermediary has in it something of this
MIINNNT N2 12 W NOT (o m;) 97A0Y MR M yaw Ty g1ank 910 RIn 135?27 aiys)l
POR2NIW
and of that, which is why it can join them and bring flow down from one to the other. So too Keser
has in it the lowest level of the Emanator,
’2°°12 DY INPYN N2 7973 DOXRNIAY 71INANT ROAW 13w R PN 0PERIAD waw KIT ON
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and it is also the root of the emanated. And the first level in it, the lowest of the Emanator, is greater
and higher in stature than the second level in it, which is the root of the emanated.
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Now, the radiance of delight that Chochmah enclothes is from the second level in it, the root of the
emanated, which is the seven lower [Sefiros| of Arich Anpin that are enclothed in Atzilus, as men-
tioned above, that Abba and Imma enclothe, etc.
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But through the shofar [delight] is drawn from the first level in it, which is the lowest level of the
Emanator, that is, the level of Chochmah and Binah of Arich Anpin, which is beyond comparison
with the seven lower [Sefiros] of Arich Anpin; but the place of their revelation is in the Binah of

Atzilus, as mentioned above.
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Summary: Therefore the sounding of the shofar is set aside on Shabbos because of Rabbah’s de-

cree, for on Shabbos a revelation of supernal delight is drawn down of itself.
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Nevertheless, by Torah law there is a mitzvah to sound even on Shabbos, because the drawing
down of delight through the shofar on Rosh HaShanabh is from a level set apart from the level of the
delight that illuminates Shabbos.
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5. Nevertheless, the Sages saw [fit], because of Rabbah’s decree, to set aside this positive com-
mandment on Shabbos. The explanation is that this decree was [made] in the time of the Second
Temple, as is known from the Gemara that most of the decrees, stringencies and safeguards were
specifically in the time of the Second Temple.
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And that is because in the Second Temple there was not a complete redemption, for kings who wor-
shipped the stars ruled over them, as is known.
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And our Sages, of blessed memory, also said on the verse “and I will be pleased with it and I will be
honored (ve’ikavdah),” [written] lacking the hei (in Haggai, chapter 1), that five things were lacking
in the Second Temple [that were] in the First: the Ark and the cover, and the prophets, etc.
(27y v77) NN 112 W»no] 11°2 AR’ nan 100 NI nNP2°Om 55% oyvm
The reason for all this is that the First Temple was from the level of the upper hei, Binah [as is writ-
ten in the Zohar, Shemos (folio 9b);
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and see there in the Mikdash Melech, who explains that Malchus too was then at the rank of Binah,
which is the upper hei; and see what is written about this at the end of the discourse beginning “Six

days you shall eat matzos”; and see further about this in the Mikdash Melech, Parshas Terumah,
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folio 143a, on the Song of Songs], the “world of freedom” [see the Zohar, Tetzaveh, end of folio
183a; and Parshas Emor, folio 92b; and the beginning of Parshas Korach; and the end of Parshas
Lech Lecha, folio 95b]: freedom from subjugation to the idolaters.
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And it is the level of “the hidden world” (alma de’iskasya); therefore it had the Ark and the cover,
which are also from this level, as is written in Etz Chaim, the Gate of the Illumination of the Mochin
of Z’eir Anpin and Nukva, chapter 8.
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And likewise the prophets are specifically Netzach and Hod of Imma, as is written in Shaar

HaYichudim, chapter 1, in the name of the Tikkunim: “and from Binah, prophets, and they are

Netzach and Hod,” etc.
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But the Second Temple lacked the level of the upper hei, and the five things, which are from the

level of the upper hei, were not revealed in it, because it was from the level of the lower hei.
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Therefore it did not have freedom, etc.; and therefore the Sages decreed in it many decrees and
safeguards, so that the external forces should not draw nourishment. This was not so in the First
Temple, at the level of the hidden world:
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there the sitra achra has no control or dominion at all. And for this reason they also decreed this
decree in the Second Temple, to set aside a positive commandment of the Torah: because it lacked

the level of the upper hei of Binah,
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there was then no place prepared for the revelation and enclothing of the supernal delight of

Chochmah and Binah of Arich Anpin, which is above the seven lower [Sefiros], that is drawn

through the shofar, which rests and is enclothed
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only in the Binah of Atzilus, as mentioned above, which is the vessel for the revelation of this de-
light, as was explained above at length. Therefore on Shabbos, when in any case the radiance of de-
light from the seven lower [Sefiros] is drawn down, [one is] exempt from the shofar,
[72 99] 2”2 Wl [7°1] 1 XD 99w Y QWA R”KRT [72°21 mneonn] 27972 11907 1A '['l"?&?i'l 211yn %2
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for the delight higher than this, that is, from Chochmah and Binah of Arich Anpin, drawn through
the shofar, was not drawn down so much in the time of the Second Temple.
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However, this is in the provinces; but in the Temple itself they would sound [the shofar], for it is

written, “and this is the gate of heaven,” and this verse was said of the Holy Temple in particular,

which is called “the gate of heaven”: that is, like a gate,
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which is a place open for coming in and going out; and in it itself there could be a revelation of the

level of Binah of Atzilus. And in the Midrash Rabbah on the Song of Songs, at the end of [the pas-

sage on] “like the Tower of David,” [it] explains “the place (machon) of Your dwelling”: aligned

(mechuvan) opposite Your dwelling, the Holy Temple above.
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Therefore they would sound in it even on Shabbos. But to draw the revelation of the level of Binah

from this Holy Temple into all the outlying regions was not so possible in the Second Temple
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as in the First Temple, whose main foundation and root was in the level of Binah, that is, to draw

the level of Binah into all the outlying regions.
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But in the Second Temple there was no ability to draw Binah except with respect to itself, for it is

the gate of heaven, and not into all the outlying regions.
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(And see Sefer Shel Beinonim, chapter 53, on the difference between the First Temple and the
Second Temple: that in the First Temple there was drawn down and shone [light] from the level of
the light that nests and shines in the World of Beriah, which is from the level of Binah of Atzilus;

which was not so in the Second Temple, etc.;
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see there. And as is written elsewhere, in the discourse beginning “An explanation of what is writ-
ten in Sefer Shel Beinonim, chapters 52 [and] 53”; and see what is written at the end of the dis-

course beginning “You shall keep My Shabbosos,” concerning “and revere My Sanctuary.”
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This will be further understood according to what is written elsewhere on the verse “And now, let
the power of Ado-nai be great”: “power” (ko’ach) is the milui (spelled-out form) of the Name
Havayah, as is written in Pri Etz Chaim concerning the kavanah of “Amen, may His great Name be
blessed”; and the matter of the milui is that the drawing down and bestowal from the Name

Havayah below comes about through the milui.
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Now, the plain meaning of “power” is the power in concealment that is above revelation, and it is
the level of the light that encompasses all worlds (sovev kol almin). That is: in order for there to be
an extension and drawing down below, it comes through a higher power, like “and he spoke three

thousand parables” of Shlomo, as is written in the discourse beginning “Go forth.”
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Therefore the milui is called by the name “power.” And along these lines it will be understood here

that the extension and drawing down of the level of Binah from the Holy Temple into all the outly-
ing regions comes specifically through the First Temple, the upper hei, etc.;
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whereas in the Second Temple, although in it itself there could be a revelation of the level of Binah,
to draw this level from it into all the outlying regions must come through a higher level, above the
chain of descent (hishtalshelus). And see Sefer Shel Beinonim there, concerning “and in the
Second Temple,” etc.,
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“in the manner of the chain of descent,” etc. And another example of this is from what is written
elsewhere concerning the blessing of the zimun: that for the drawing down to be divided among
many, one must first make a “pool” (berechah), etc., for in order to bestow upon many, the light

must come in a great radiance, etc.; see there.
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And along these lines the difference between the First Temple and the Second Temple with regard
to the outlying regions will be understood here, etc.; and this suffices for one who understands.) All
this is with the shofar.
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But the lulav, in the time of the Holy Temple, they would take even in the outlying regions on the
first day of the Festival that fell on Shabbos. The explanation is
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that lulav has the letters of 1o lev (“a heart to him”), which is the matter of a drawing down from the

six extremities (vav ketzavos) of Z’eir Anpin to the heart, which is the Keser of Nukva, which begins

from the chest of Z’eir Anpin.
'?1i7 vy napn 977 251 52 KX 1R MmN 17 RIT 2T DNANT PR NP2 27Ty 99D
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As, by way of analogy, physically, the source from which speech comes into being is the chest, from

which the breath of the heart comes out through the windpipe and becomes a voice, and afterwards

is divided in its articulation by the five places of articulation of the mouth, to become twenty-two

letters: alef, ches, hei, ayin from the throat, etc.
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And so it is above: the level of supernal speech, called the level of Nukva, begins coming into being
from the chest of Z’eir Anpin, which is the revelation of the supernal emotive attributes (middos) of
Atzilus, in which is the source of speech; and it is called by the name Keser of Nukva. And this suf-

fices for one who understands.
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Now, this drawing down is much lower in rank than the drawing down through the shofar men-

tioned above; for even Shabbos itself is higher in rank than this drawing down,
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for Shabbos is the revelation of the mochin of Abba, as it is written, “for it is holy to you,” and the

lulav is a drawing down from Z’eir Anpin to Nukva.
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Nevertheless, this drawing down is needed even on Shabbos, since this revelation and drawing
down through the lulav is from the inner level, which is the drawing down of Daas
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(and see Pri Etz Chaim, the Gate of the Lulav, chapter 3, in the discourse of Rabbi Yosef Maaravi;
and see what is written about Daas being the inner level in the explanation on the verse “Many wa-
ters,” in Parshas Toldos, and in the discourse beginning “He has not beheld iniquity in Yaakov,” in

Parshas Balak), as is explained elsewhere.
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But at any rate, since this drawing down is lower in rank, it was possible even in the Second Temple
to draw this level down even [into] the outlying regions, etc.
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(For this drawing down is from Z’eir Anpin to Nukva, which is the level of the lower hei; whereas
the shofar is essentially the upper hei, as mentioned above, except that speech receives from it,

etc.)
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Summary: Nevertheless, in the Second Temple, [the level of] the lower hei, it was not possible to
draw into the outlying regions from that delight which comes through the shofar, which is above
the level of Shabbos, for this drawing down is specifically in the upper hei, the First Temple; which

is not so with the lulav.
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As for what Tosafos further asked, that regarding the shofar Rabban Yochanan ben Zakkai ordained
that it be sounded in every place where there is a court, while the lulav was not permitted at all, it

can be said
M PITA MI9MW O W DI YW W OY 09105 (17 mean] TP N2 WA DY 173y %3
mo
that the matter of the root of the ordained courts and the drawing down through the shofar have a
great connection to each other.
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For the root of the drawing down through the shofar, to sweeten the judgments, is from the
Gevurah of Atik that is in the Mocha Stima’ah (the hidden brain), and this itself is the root and
source of the ordained court, as the Ramaz writes at the beginning of Parshas [Ki] Sisa concerning

[the month]| being sanctified by the court; see there.
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But the lulav does not have so much connection to the court, for it is the drawing down of the
chasadim (kindnesses); and as is known, Rosh HaShanabh is the matter of “His left hand under my
head,” and it is the Day of Judgment, whereas Sukkos is the level of “and His right hand embraces

”

me.
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“And it shall come to pass on that day that a great shofar
shall be sounded”
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“And it shall come to pass on that day that a great shofar shall be sounded, and those who were lost
in the land of Assyria and those who were cast away in the land of Egypt shall come, and they shall
bow down to Havayah on the holy mountain in Jerusalem.”
S 99132 11D P17 1RY DI DY 901 PITA 92T RNVRYR ORNT D171 DA wrn 1anh ve
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We need to understand what is said, “a great shofar”: what is the superiority of a great shofar over a
shofar that is not great, such as the shofar of Rosh HaShanah at the present time,
17097) 7ANNARY °D 712 ANI2AN 1T ROWIPI] 5173 991W2 7011 KD YPN° 921w *Mi7 IR MARIY 100
279 (27
as it is said, “And Ado-nai Havayah will sound the shofar,” and “a great shofar” is not mentioned?
(This question is explained in the Zohar, Parshas Va’eschanan (266b); see there.
27y 5P 1°97130 22 R [mawn wrat] 7797 [(xep paa] 270 °2 171 012927 1¥”) KN 71 10D D11 Y
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This verse is also mentioned in the Gemara (Berachos, chapter 9, 56b; Rosh HaShanah, chapter 1,
11b; Sanhedrin 110b; Makkos, end of 24a); [in Midrash] Rabbah, Lech Lecha, section 42, on the

matter of “And it shall come to pass”;

likuteitorah.com/likkutei-torah/rosh-hashanah/ 81



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

1°1Y 91°3 °71%) ©7Y TNOR WITNRY 7910PR WORM DWY D70 M7 WA 300 KW . [ooyaw] Y T RN
712 R9°1°D ARINNWN

Vayetze, section 70; Naso, section 13; Midrash Ruth, at the end of the section “And the name of the

man was Elimelech”; and in Midrash Esther, on the verse “And it came to pass in the days of.” On

the matter of bowing down: Parshas Vayera, section 56.
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On “in Jerusalem”: in Koheles Rabbah, at the end of the section “All the rivers.” And this verse,

“And it shall come to pass on that day,” etc., is also mentioned in the Zohar, Part I, Parshas
Vayigash (210a); Vayechi (250a);
b 7721 7Pwyn nPrn 01T I 0OAIN IR [mawn wraa) 71702 A0 [ T RAP™M (27y 7n7) nowa
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Beshalach (46b); Vayikra, 6b.) Now, on Rosh HaShanah we say, “This day is the beginning of Your
works, a remembrance of the first day.” Seemingly there is a contradiction here, its beginning not
[agreeing with] its end:
79921 NN 2”NRY 0219 NR 7Y D93 WK 12w 11900 wnn aonn yaen TPwIn nonn o e
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for “This day is the beginning of Your works” implies an actual beginning, that is, that on it He re-
news the world each year; and afterwards it says, “a remembrance of the first day,” which implies

that it is nothing
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but a remembrance, to remember the first day, on which the world was created during the six days
of creation. But in truth both are true, for
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the matter of Rosh HaShanah, which is called “head” (rosh), is, by way of analogy, like the head of a
person. It is the source of life-force (chayus) for all the limbs; in it is the first revelation of the life-
force as awhole, and from it are drawn to all the limbs, in particular, their life-force and existence,
which at first were included in the head and brain in concealment.
1231 DR 09YIR 0°13KR7 990 WA MIND Muwdwnn 71nm mna Ko NoPown wol 19wn 03
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For the seat of the intellectual soul is in the brain, and from it the powers of the soul spread out to
all the limbs, from concealment into revelation: to the eye, to see, and to the foot, to walk, etc.
5531 2515 0915 AR 7PN AR 0D 73w 95 DY NPT 1199 %193 NUWRA RIT [mawn wxa) 177 0
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So too, Rosh HaShanabh is the first revelation of the life-force of the whole year as a whole. For it is

written, “And You give life to them all,” and every single day, “they are new every morning”: the

life-force is renewed, so that the life-force of this day is not like that of yesterday.
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And so too, in particular, the festivals throughout the year, on which abundant life-force is drawn
down, with an added elevation beyond the weekdays, as is known: all these levels of life-force come

and are drawn from the level of Rosh HaShanah, and it includes them all together.
N¥197 701 X171 NIAY W 1% 0D N2 X7 Q2R NIAR 3 TAID 07 Mo NIyaw noo "))
190 1AM N0 Y01 APy M2 NIDI0Y LPARS D 190K 92T DIP [1in inn) N7 NI LK1

RDIN 19197

(For Pesach, Shavuos and Sukkos correspond to the three Patriarchs. Avraham is the level of
Pesach, “Knead and make cakes,” and he is Chesed (kindness), the right arm. Shavuos: the Giving
of the Torah with the sound of the shofar, the ram of Yitzchak. And Sukkos is the level of “And
Yaakov journeyed to Sukkos.” And these are the two arms and the body.
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And Chanukah and Purim are the “two thighs of truth.” All this is the level of the body; but Rosh
HaShanabh is the level of the head, in which the life-force of the whole body is included, and it cor-
responds to Adam, the first man. And Yom Kippur is also called “Rosh HaShanah” in Scripture, and

it is the level of the soul and the inner dimension.
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For in the level of the head, too, there is an inner dimension (pnimiyus) and an outer dimension
(chitzoniyus); and so it is written in Pri Etz Chaim, that the nesirah (separation) of Yom Kippur is in
the mystery of the inner dimension, and that of Rosh HaShanah in the mystery of the outer dimen-
sion. And see in the Zohar, Parshas Emor (96b), “the head and the skull,” etc., and in the Mikdash
Melech there.
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And see the Idra Zuta, end of 288a.) For it is on it that the life-force is drawn from the Source of life,
who gives life to the living, the Infinite One (Ein Sof), blessed be He, who is above the level of our
time. And this life-force is higher, and it includes all the portions of the life-force of the year as one,
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except that in it they are still in concealment, as [explained] above in the analogy; and afterwards
they are drawn from concealment into revelation, in each and every period, as is fitting.
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However, it is first divided into the twelve months of the year: on the first day of the month a gener-
al life-force for the month is drawn down, and for this reason it is called Rosh Chodesh (the head of
the month),
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for it is the general life-force for the month; and from it, it is afterwards divided into days, and
down to hours and moments, etc. And this is [the meaning of] what our Sages, of blessed memory,
said: “A person is judged every day,” although in truth Rosh HaShanabh is the day of judgment.
nowRA 'I’W?JTW aR *%%37 N1 DY R TR 9O% vownm 1770 R 7WA WRA2 %D 1Py R
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But the explanation is that on Rosh HaShanah there is the judgment and the verdict for each and

every one concerning the general life-force: whether to draw down the first revelation of the gener-

al life-force. Nevertheless, there is also
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a judgment every day: whether he is worthy to have a step-by-step descent (hishtalshelus) from the

general life-force to the particular life-force, that is, that it be drawn from concealment into revela-

tion. For although he has already been judged on Rosh HaShanah with the drawing down of a gen-

eral life-force,
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it is still possible that [life-force] will not be drawn from the general life-force into revelation in

particular, just as it is possible that life-force will not be drawn from the brain to some limb, and

the eye will not be able to see, nor the foot to walk, etc.,
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and the life-force that belongs to that limb remains in the brain in concealment, held back in the

brain and not drawn and spread out from there to the limbs. So too, it can
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be that the particular life-force will remain [within| the general life-force of Rosh HaShanah, and

then he will receive that kindness in the higher world. And about this is the judgment every day,
etc.
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(And see what is written about this in Parshas Korach, on the verse “And it bore ripe almonds,” and

see what is written in Parshas Re’eh, on the verse “And He will bless you in all that you do.”) But on

Rosh HaShanah the general life-force for the whole year is drawn down, and this is the drawing

down of an actually new life-force.
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Therefore every Rosh HaShanabh is called “the beginning of Your works,” for light and life-force are
drawn anew for the coming into being of the world. For on the Rosh HaShanah of last year the life-
force was drawn down only for one year, from above time into time.
TN 19YNPN R IR DY AW WRI AN N1AN NOWAT [0 7 02190 NR"I2 NPINa 03 1
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And so too at the beginning of the creation of the world: the drawing down of the life-force on that
Rosh HaShanah was for one year, from above time, as it is written,
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“For a thousand years in Your eyes are like yesterday”: that is, the six thousand years that the world
exists are only six days. (And see the Responsa of the Rashba, Part I, end of section 9 and begin-

ning of section 423.)
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Yet this too is the level of time; and above this there is no time at all, and it includes all the time in

the span of the six thousand years in a single glance. And from there the life-force is drawn
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on Rosh HaShanah for one year. And afterwards, on [the next] Rosh HaShanah, which is called “the

festival on which the moon is covered,” that is, the first life-force ascends and is covered and in-

cluded in its source, and through the shofar and the prayers an actually new light and life-force is

drawn down for one year.
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Therefore it is called “the beginning of Your works,” an actual beginning. Even so, it is also only a
remembrance of the first day, for on the first Rosh HaShanah all this was from His own side, “for
He desires kindness,”
023w 0 RDPW 0K 1IRY 119 2ayw navn Xn°n X°on [xnN%T7 RMAYNND] J'I”b'l‘}?ﬂN:! PwIy 5aR
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but now the matter depends on the arousal from below (isarusa dilesata) of the past year. As we see,
not all years are alike: there is a good and sweet year, and there is, etc.;
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and this is because of the change in the manner of the arousal from below of the past year, how and
what it is. If so, the level of Rosh HaShanah now is the level of judgment and verdict. And although
kindness prevails over judgment, which is why we read the portion of the Binding, “And Avraham

bound Yitzchak his son,”

717 139K [19°0 5y x| I”DYR 7T NPT PRZOT NITI2AT DY ON2KT 097017 NI3ANT TI0 RIY
Wnn 700 oy AW when PRI 0177

which is the mystery of the prevailing of the kindnesses (chasadim) of Avraham over the severities
(gevuros) of Yitzchak, and the sweetening of judgment, nevertheless it does not resemble the actual

first day, which was actual kindness,
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for the drawing down was from His own side, “for He desires kindness,” since there was not yet
anyone who could arouse, etc.
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And corresponding to this level it is said, “a remembrance of the first day”: only a reminder of the
first day, in that, even so, the severities are sweetened,
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but not like that of the actual first day. (One may also say that the meaning of “a remembrance of
the first day” is that we remember and arouse the first day, and strengthen the attribute of kind-
ness, so that the level of Yitzchak will be included in the level of “Avraham, who loves Me,” etc. And

see in the Zohar, Parshas Vayikra
o> 19921 82 [naxy “rawn] 3”YWA 01°2 7772 T?JPZ? WYY QW (ot awn 210] 17910 DAY (k7Y 170 9T)

12 01°1 171 220 YRA

(page 18a), and in the commentary of the Ramaz there; and see what is written below, in the dis-
course beginning “On the day of Shemini Atzeres,” on the meaning of “a remembrance of the first

day” and on the meaning of “This day,” etc.)
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And this is [the meaning of] what our Sages, of blessed memory, said: “Recite before Me [verses of]
Kingship (Malchiyos) on Rosh HaShanah, so that you make Me King over you.” “Recite,” specifical-
ly: you need to arouse this with an arousal from below, until “you make Me King over you,” so that
the revelation of the life-force, the attribute of His Malchus (sovereignty), may He be blessed, will

be drawn down.
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2. Now, the meaning of “that you make Me King” is this. It is known that there are two levels: the
light that fills all worlds (memalei kol almin) and the light that encompasses all worlds (sovev kol
almin). The light that fills all worlds is the life-force that clothes itself in the worlds according to
their level, in each and every one “according to its own measure”: souls in one way and angels in

another.
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It is the level of the power of the Maker that is clothed in the made, truly within it, so much so that
even in physicality “there is no blade of grass that has no mazal (constellation) that strikes it and
tells it, ‘Grow!’”
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This is the level of the drawing down of life-force in particular to this blade of grass specifically.
And “one higher than the high watches over [it], and there are higher ones above them”; and in
each and every one of them, according to its rank and level, so is the level of the life-force from the

Creator that is drawn
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into it, in the order of the levels, as it is written, “For My glory I have created it, I have formed it, I
have also made it,” which are the three worlds of Beriah, Yetzirah and Asiyah; and in particular,
many worlds and creatures, truly without end or limit. And the power of the Creator is actually
clothed

5397 1M99 PARAW MMIRT 7O WRIT NIAN IDIR MPRRNT Dwna 199y 289 onn TR TR 903
[Py B9 xomn] $7971 RPN 79021 M T 0O 0RIYaw 0920 0Onng

in each and every one of them according to its rank, like the analogy of the way the life-force
drawn from the power of growth in the earth is divided among the many kinds of plants in the
world, which differ from one another. And this level is called the light that fills all worlds.
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But the level of the light that encompasses all worlds is the light and life-force that is above the
chain of descent (hishtalshelus) and above being clothed in the worlds. And corresponding to this
level it is said, “I, Havayah, have not changed,” and they said, “You are He before the world was

created, and since it was created,” etc.,
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exactly the same. Seemingly this is not understood: how can this be, since the worlds nevertheless

live and exist from Him, that is, the power of the Creator is actually clothed in them? If so, this is a

change from how it was before, etc.
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Rather, [it is] because the radiance that gives life to all the worlds is only an external radiance from

His essence, may He be blessed; it does not touch Him at all and brings about no change in Him at

all.
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For the life-force of all the worlds is only as it is written, “I will reign”: His attribute of Malchus
(sovereignty) alone, the fact that He, may He be blessed, is called King and is exalted, as it were,
over them, is itself their life-force. And this level does not touch His essence at all, as in the analo-

gy of a king of flesh and blood,
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who is an entity by himself; and in his being called king over the provinces there is no spreading

forth of his actual essence into the provinces, only that his name is called over them.
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And this is the matter of what our Sages, of blessed memory, said: “Before the world was created

there was He and His Name alone.” But His essence, may He be blessed, is wondrously beyond

them and exalted above them, and is called the light that encompasses all worlds. And therefore

creation is called “something from nothing” (yesh me’ayin). The meaning is:
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in a chain of cause and effect, the cause is affected by the effect that comes from it, and its influ-
ence upon it brings about a change in it, because the actual essence of the cause is clothed in the
effect, as in the analogy of the progression from intellect to the emotive attributes (middos), and
from the emotive attributes to thought, where the actual substance of the intellect is clothed in the

emotive attributes, and likewise the emotive attributes in thought, etc.
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But with something from nothing it is not so. Rather, the life-force of all the worlds and of what is in
them, which is drawn from the Emanator, is not from His substance and essence at all, but from
actual nothing,
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(13 951
for His attribute of Malchus alone gives them life, as mentioned above. (And see what is written
about this on the verse “Let them bring royal apparel,” on “The Only One, Life of the worlds, King,”
etc.)
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And this is what is called the light that fills all worlds, which is the level of the life-force that is
clothed in the worlds, the power of the Maker in the made (and see about this in the discourse be-

ginning “When you go out,” etc.). And on each Rosh HaShanabh it is drawn down anew,
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for on each Rosh HaShanah this level of kingship, that there be “I will reign,” is drawn down only
for one year; and afterwards it returns and ascends and is included in its source, in the level of “the

King who alone was exalted from of old,”
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as before the world was created, when the level of His Name was included in the level of “He alone
is,” etc. And as it is written, “For Havayah your G-d is a consuming fire”: that is, like the nature of
fire, which withdraws upward. And see what is written about this in the discourse beginning “You

are standing.”
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Therefore: “Recite before Me [verses of] Kingship, so that you make Me King over you”: that they
draw down the will for the attribute of kingship, that there be “I will reign”; and this is the drawing
down of a new light from the level of the light that encompasses all worlds into the light that fills all

worlds.
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And afterwards: “Recite before Me [verses of] Kingship, so that your remembrance may rise before

Me for good.” The meaning, by way of analogy: remembrance, where one needs to remember
something, applies
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only to a thing that is far from him, in place or in rank; then it is fitting to use the term “remem-
brance” about it, that he will remember it and not forget it from his heart. But when the thing is

with him and near him, the term “remembrance” does not apply at all.
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And so the matter of remembrance is to be understood Above. [The reason] we say of Him, may He
be blessed, “May our remembrance rise,” etc., is that in truth the life-force of all the worlds, both
the lower worlds and the higher worlds, is in truth considered before Him, may He be blessed, as

actually nothing, like a drop in the ocean.
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For the whole of their life-force derives from a single thought that arose in thought before Him,
that there be the coming into being and the emanation of the worlds; and it is called the Primordial
Thought. And it is like the analogy of the nullity (bittul) of a single thought relative to the soul as a
whole, etc.
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Now, on Rosh HaShanah, when everything returns to as it was, we therefore ask that He remember

that Primordial Thought which arose then, at the beginning of the emanation of the worlds, as

mentioned above.
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For since in truth it is considered as actually nothing and bears no comparison to Him, we there-
fore ask, “Remember us”: that He remember this and again clothe Himself in the level of the

thought mentioned above.
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And this is [the meaning of] what is written, “You remember the work of the world and recall all the
creatures of old,” and the closing blessing, “who remembers the covenant.” (And see in Pardes,
Erchei HaKinuyim, the entry “Remembrance” (zechirah); and see the Raaya Mehemna, Parshas
Pinchas (page 239a),
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and in Parshas Ekev (271a), on the verse “I will cause My Name to be remembered,” and in the

commentary of the Ramaz there; and see what is written in the discourse beginning “Binding to the
vine,” on the meaning of “those who sanctify Your Name,” etc.
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And see in the Zohar, Parshas Vayakhel (page 200a): “A book of remembrance: two levels that are
one, and the mystery of this is Name [and] Havayah: the Name is one, Havayah is one.” And in the
Zohar, Parshas Yisro
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(page 70a). And see what is written above in Parshas Shelach, on the verse “And you shall remem-
ber all the commandments,” etc., “so that you remember,” etc.,
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and at the end of the discourse beginning “Remember the Shabbos day,” on the matter of “Remem-
ber” and “Keep,” etc. And see further in the Zohar, Part I, Parshas Vayera (end of 120b), on the
verse “And Elokim remembered,” etc.,
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and in Parshas Vayetze (159b), and in Parshas Beshalach (47a), on the verse “And he remembered

the days of old,” etc., and in the Mikdash Melech there. And see on the matter of “the days of old”

in the Zohar, Part I1I, at the end of Parshas Naso (145b).)
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Therefore we hold [as law] that on Rosh HaShanah we sound [the shofar]| of males (zecharim), that
is, the shofar of a ram. And see in the Zohar, Part I, in Parshas Vayechi (246a), that “the higher
world is a male world,” etc.
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3. “And with what? With the shofar.” Now, the matter of the shofar is that it is a simple sound,
drawn from the breath of the heart; and it is not like the level of speech, which is the level of letters

drawn from the brain.
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For the letters of speech are drawn from the letters of thought, and the letters of thought are drawn

from the intellect, etc.; whereas the simple sound is drawn from the breath of the heart, and it is

above the intellect. For in the heart there is an outer dimension (chitzoniyus) and an inner dimen-

sion (pnimiyus).
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Now, the outer dimension of the heart is below the intellect and receives from it, as it is written, “A
man is praised according to his intelligence”: the arousal of the emotive attributes (middos) in the

heart accords with the intellect, as is known.
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But this arousal in these emotive attributes is only the level of the outer dimension of the heart,
and it is called the lower will, which is the level of re’usa deliba (the desire of the heart), born and

drawn from the level of the intellect’s contemplation.
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But the inner dimension of the heart, which is what is called the Supernal Will, does not receive
from the intellect or derive from it at all; rather, it is even above the intellect. And this is [the mean-
ing of| what is said, levavi (“my heart”), which implies two hearts, namely the level of the outer di-

mension of the heart and the level of the inner dimension of the heart, etc.
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(As is explained elsewhere on the meaning of what is written, “You are beautiful, my beloved
(ra’ayasi), as Tirtzah”: ra’ayasi is from the term re’usa deliba, which is the lower will; it is to be-

come “as Tirtzah,” the Supernal Will that is above the intellect.
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And this is through “Unite my heart”; see what is written on the verse “And Moshe assembled,” and

on the verse “Who has counted the dust of Yaakov.” And see what is written further on the matter of

the outer dimension of the heart and the inner dimension of the heart in the discourse beginning

“You are standing,” and in the explanation on the verse “You have captured my heart.”)
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And what is said, “The brain rules over the heart,” refers to the outer dimension of the heart, which
is born of the intellect, as mentioned above, and the brain rules over it. But the inner dimension of
the heart is higher than the level of the brain.
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Therefore the brain receives from the heart, as is known: the main nourishment is in the heart, for
the blood comes there from the liver, which receives from the stomach the choicest part of the
food, which is transformed into blood in the liver; and from it the blood enters the heart, and the

brain receives life-force from the heart, etc.
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(Therefore the Holy One, blessed be He, is called “the Rock of my heart,” while “the Torah comes
forth from Chochmah,” which is the level of the brain, as [will be explained] below.) Now, this sim-

ple sound of the shofar is from the level of the inner dimension of the heart,
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that is, as it is written, “Their heart cried out to Ado-nai”: the outcry of the heart is from the level of
the inner dimension of the heart. (And see about this in the Zohar, Part II, Parshas Shemos
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(end of 19b and page 20a), and in Pardes, Erchei HaKinuyim, the entry “Outcry” (tze’akah); and
see in Midrash Rabbah on Shir HaShirim, on the verse “My dove,” etc.,
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“Let me hear your voice,” etc., up to “And when the children of Israel cried out before the Holy

9

One, blessed be He, immediately ‘Havayah saved,’” etc.; and in Shemos Rabbah, section 21, on the

verse “Why do you cry out to Me?”: “I have already heard their outcry,” etc.
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And see in the Zohar, Part II, in Parshas Beshalach (52b), and in the commentary of the Ramaz
there.) And it is drawn forth and born because of the concealment and the opposition in one’s de-
scent below, having become very distant from the light of the countenance of the King of life, the
Infinite One (Ein Sof), blessed be He;
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for because of this the outcry to G-d grows very strong in their souls, and the level of the inner di-

mension of the heart toward G-d, may He be blessed, that is in each and every one of Israel, above

his comprehension, is revealed, as mentioned above. And this is the level of baalei teshuvah (re-

turnees), [who come] “with greater strength.”
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Therefore our Sages, of blessed memory, said that complete tzaddikim cannot stand in their place,
for it is precisely because of the concealment that the outcry grows great, etc.

likuteitorah.com/likkutei-torah/rosh-hashanah/ 97



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

o°pP 7% 0219 17 179 122 9°0W 7192 °2 RN21°N2 R2POTX RANRD D192 MR NT°7° 199N 1N

5ow3 QNTIAYW DOP TR AWy 1w 73°2WN 1°T 0% ¥R

And this is the purpose of the descent of the souls into bodies: “to bring the tzaddikim to return in

teshuvah.” For while they were in Gan Eden they were all tzaddikim, who “enjoy the radiance of the

Shechinah,” which is the work of the tzaddikim, whose service is with the intellect,
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as it is written, “Know the G-d of [your father],” etc. And afterwards, in their descent below into a
body and an animal soul, they became the level of baalei teshuvah, to return upward,

011791 1390137 KRNI 5218797 29577 N1PMCID NIPNa RO npPyxn 5730 Tt nanm D"?S??D'l 95001 W° °]

»p 292 721WN APYT ¥17°17 [10naY

for there is [something] that hides and conceals, and because of this the outcry grows great, and it
is the level of the inner dimension of the heart. And as in the well-known saying of our Sages, of

blessed memory, that the essence of teshuvah is in the heart. The meaning is:
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teshuvah specifically is the revelation of the inner dimension of the heart, which is above the level
of complete tzaddikim, who are from the level of the brain, as mentioned above. And the teshuvah
comes from this very thing: as he contemplates the immensity of his distance, that he “has come
down astonishingly,” etc. And of the lower Gan Eden our Sages, of blessed memory, said, “Better
that he be judged,” etc.,
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for all the sufferings of Gehinnom are worthwhile, etc. And the higher Gan Eden is higher without
end; all the more so must one weep over his distance from the essence of the Infinite Light (Or Ein

Sof), for “Better is one hour of teshuvah and good deeds in this world,” etc.;
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from this his heart will cry out, etc. And this is the matter of the tekiah: a simple sound from the in-
ner dimension of the heart. And afterwards the shevarim, “groaning sighs,” which is the level of a
broken heart; and the teruah, “wailing cries,” which is the level of the arousal of compassion

through weeping, etc.
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And from this is born and drawn forth the second tekiah, which is the level of the revelation of the

Supernal Will from above. For the Holy One, blessed be He, is called “the Rock of my heart.”
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And also, levavi (“my heart”) is in the plural, which implies two hearts, namely the level of the out-
er and the inner dimension in the heart, in the analogy mentioned above. And the outer dimension

of the heart is below the intellect, as it is written, “He founded the earth with Chochmah,” etc.
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But the inner dimension of the heart is the level of the Supernal Will, which is above Chochmah
(wisdom); and Chochmah is called the level of “making” (asiyah) relative to the level of the

Supernal Will,
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as it is written, “You have made them all with Chochmah,” and as is known. And the level of the
tekiah, which is a simple sound, is the level of the revelation of the inner dimension of the heart,
which is the level of the Supernal Will that is above Chochmah, mentioned above. And of this it is

said (in Zechariah, chapter 9), “And Ado-nai Havayah will sound the shofar”:
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just as, by way of analogy, the tekiah is a simple sound from the inner dimension of the heart, so,
by way of analogyj, it is the level of the drawing down and revelation of the Supernal Will, blessed be

He; and it is above the level of the letters that are drawn from Chochmabh.
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For “the Torah comes forth from Chochmah,” and its essence is the level of letters, as our Sages, of
blessed memory, said, “The entire Torah is names of the Holy One, blessed be He,” that is, the level
of the letters in the Torah. And for this reason it is called Mikra (Scripture), a term of “calling” (ke-

riah), for one calls Him by His names, and through this He turns Himself, etc.
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Therefore touching [between letters] invalidates it, and so too a missing or an extra [letter], for the
precision lies in the letters; and this is because it comes forth from Chochmah, from which the let-
ters are drawn. (As is explained elsewhere, in the discourse beginning “To My mare,” in Parshas
Beshalach.)
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But the level of the Supernal Will is the level of the inner dimension of the heart, which is the level
of a simple sound that is above the letters, as mentioned above. And this is the matter of “And with
what? With the shofar.”
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4. Now, there is this as well: through this it fills all the blemishes that were made by the sins of the

past year.
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For the blemishes in the 248 positive commandments and the 365 prohibitions are in the level of
Chochmah, from which the Torah is drawn, as mentioned above, and the blemishes reach up to
there, etc. And through the shofar, by which a radiance is drawn from the level of the Supernal Will
that is above Chochmah, as mentioned above,
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it therefore fills all the blemishes that were made in Chochmah, and shines a new light “with

greater elevation and greater strength,” like the analogy of a river that has been laid waste and has

dried up: one digs deeper, and it fills the lack,
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and also “with greater elevation,” etc. For “three bonds are bound to one another: Israel with the
Torah, and the Torah with the Holy One, blessed be He”; that is, when one keeps the ways of the
Torah and the mitzvos.
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But if, G-d forbid, he has blemished some mitzvah, this bond of “Israel bound with the Torah” is
weakened; and then there is no remedy except through teshuvah from the depth of the heart, by
which one “leaps over awall” and draws down from the level of “the Holy One, blessed be He,”
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which is the level of the light that encompasses all worlds (sovev kol almin), which is called holy
and separate, and with which the Torah, which is the level of Chochmabh, is bound, etc. And through
this, that the Holy One, blessed be He, shines into the Torah and into Israel,
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He then fills all the blemishes and deficiencies, as the saying goes, “You are the completion of them
all; You are the One who fills all the Names,” etc.
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And this is [the meaning of] “And Havayah passed before him (al panav) and proclaimed,

9

‘Havayah, Havayah,’” etc., with the cantillation breaking between them. For there are two levels of

the Names Havayah: one is in the chain of descent (hishtalshelus): yud, Chochmah; hei, Binah, etc.
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And there are the blemishes [incurred] through Torah and mitzvos, as is written in the writings of
the Arizal, in the Shema recited at bedtime: “If I have blemished the letter yud by neglecting the
recital of Shema,” etc.
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For the mitzvah of reciting the Shema is to unify [Him] in “Havayah is One”: how “there is nothing

else besides Him,” and everything is considered as actually nothing. And one who neglects this

blemishes the letter yud,
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which is the level of Chochmah, the level of self-nullification (bittul), koach mah (“the potential of
what”), as it is written, “And Chochmabh is found from ayin (nothing)”: it is drawn and born contin-
ually from the level of ayin, etc.
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And through neglect of the positive commandment “And you shall love Havayah” one blemishes
the letter hei, which is the level of Binah, “the heart,” great love (ahavah rabbah), etc. And through
neglect of Torah study one blemishes the letter vav, for the vav is the drawing down of a long line

from the yud at its head;
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for the whole Torah is the level of drawings-down from the higher Chochmah, and one who ne-

glects Torah study cuts short the drawings-down and blemishes the letter vav. And through neglect

of the practical mitzvos, [one blemishes] the final hei of the Name,
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which is the level of action (asiyah), as is known. But all this is in the level of the lower Name
Havayah, which is the level of the coming into being of the chain of descent, as mentioned above.
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But the higher Name Havayah, although it too is called Havayah on account of the coming into be-
ing that is from Him, may He be blessed, is nevertheless the level of the revelation of a supernal
light that is above the chain of descent; and it is the level of the Supernal Will mentioned above,

which is far, far above Chochmah.
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And therefore the cantillation breaks between them, etc. But the matter of “And He proclaimed,
‘Havayah, Havayah’” is that He, may He be blessed, calls and draws down from the level of the first
Name Havayah, which is above the chain of descent, as mentioned above, so that it be revealed in

the Havayah that is in the level of the chain of descent.
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(And see about this in the Idra Rabba (138a), and see in the book Ruach David there, which ex-

plains that the first Name is above the chain of descent, etc.
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And so the Mikdash Melech explains, at the end of the book %75 n771. But in the explanation of the

Idra in the book Kol BeRamah, it is implied that the second Name is above the chain of descent,

and this is from Pri Etz Chaim, Sha’ar HaSelichos, chapter 2. And see in the Zohar, at the end of

Parshas Terumah (175b),
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and in Parshas Bereishis (20a), and in Pri Etz Chaim, the above-mentioned sha’ar, beginning of
chapter 8, and in Etz Chaim, Sha’ar Arich Anpin.) [This is in order] to fill all the blemishes and defi-
ciencies that were made in it through the sins, etc.,
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as explained above with the analogy of the river that dried up: by drawing out and digging from the
spring, the river is filled, etc. And this is the matter of teshuvah: through teshuvah one calls and
draws down from the level of Havayah that is above the order of the chain of descent, as it is writ-
ten, “From the depths I have called You, Havayah.”
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Therefore we say the Thirteen Attributes [of Mercy| during the Ten Days of Teshuvah, for then the
level of the revelation of the Havayah that is above the chain of descent is drawn down, which is the
level of the Supernal Will that is above Chochmah, through the shofar, a simple sound, which is the

revelation of the inner dimension of the heart, as mentioned above.
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Therefore the shofar must be specifically of a ram or of an ibex, but that of a cow is invalid, for it is

written, “the face of an ox on the left,”
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which is the level of severities (gevuros), and it is impossible to draw down through it the level of
the abundant compassion mentioned above, which is the level of the inner dimension of the heart,
the Supernal Will.

M2 QN2 oW 2pY° T°980 0°2wIm %D 5oR D DI 70 DY KPR 10 M7 PRAY 71297R 0 0O

nanna

For, on the contrary, “the left pushes away,” etc. Rather, [it is|] through a ram’s shofar, for “And
Yaakov separated the lambs”: they have in them the level of compassion,
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which is the attribute of Yaakov; and as is seen tangibly, they have a voice of pity that arouses com-
passion. (And see what is written about this in the discourse beginning “And the kohen shall wave

them,” etc., “with the two lambs,” in Parshas Emor.)
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Therefore through this we draw down the revelation of the Supernal Will and the abundant com-
passion that is above the chain of descent. (And see what is written on the verse “As an eagle arous-

es,” etc., and on the verse “On the third day He will raise us up,” etc.)
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Now, although the main drawing down is through the inner dimension of the heart, “their heart
cried out,” nevertheless it is through the sounding of the shofar specifically, for the reason that ac-
tion [reaches] Above; and see what is written about this in the discourse beginning “Let them bring

royal apparel,” etc.
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And further, because the revelation of the inner dimension of the Supernal Will from above must
be drawn below, to be clothed in physicality, as in the saying, “Inscribe us in the book of good life,”

“Inscribe us in the book of livelihood,” etc.,
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so that there be physical sustenance for man; and this is through the abundant compassion men-

tioned above, which is drawn down and clothed so very far below, in physicality, until its compas-

sion is revealed in physical bestowal.
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And so too the compassion as a whole that is drawn down on Rosh HaShanah to sweeten the judg-
ments is also drawn down below, in the manner mentioned above. For the main judgment on Rosh
HaShanabh is on the bodies: whether he will live or whether he will die,
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that is, whether the soul will endure and remain in the body or depart from it; whereas the judg-
ment of the souls is after death, etc.
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As is written in the Hagahos Maimoniyos, chapter 3 of the Laws of Teshuvah, in the name of the
Ramban, that a person is judged on Rosh HaShanah only for the matters of this world, etc.;
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see there. If so, the compassion that sweetens the judgments too means that the compassion is

drawn so far below that it is clothed in physicality.
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Therefore one must sound the simple sound mentioned above specifically with a physical shofar, of
a sheep or a ram and the like, in which there is compassion; and through this the same is aroused
from above, that the abundant compassion mentioned above be drawn down and become physical,

until its bestowals are in physicality, which is the matter of physical compassion.
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For the bestowal of physical life is the level of animality (behemiyus), and it too is brought about

through the sounding and the arousal of compassion with the horn of the sheep, which is animali-

ty, etc.
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(And this is as it is written, “The spirit of man that ascends upward, and the spirit of the beast that
descends downward to the earth.” The meaning: “the spirit of man that ascends” is like the matter
of “And the spirit returns to G-d,”
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that is, in the level of teshuvah (return), as is explained below in the discourse beginning “Listen,
O heavens”; and this ascent is very, very high, to arouse the revelation of the Supernal Will, etc.
And see in the Zohar, at the beginning of Parshas Tzav, that the level of the sound of the shofar is

called ruach (spirit).
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But in order that the drawing down be drawn from there into physical bestowals, which is the level
of animality, this is through the level of “and the spirit of the beast that descends downward to the
earth,” which is the level of the higher earth, and “the earth is My footstool,” as is explained in the

discourse beginning “When you go out.”
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Therefore the angels too are called by the name “beast”: “the face of a lion, the face of an ox,” etc.,
because the angels are the messengers of the flow [of bounty], so that the bestowal be drawn into
this physical world (and see what is written about this in the discourse beginning “How beautiful

are your steps in sandals”); and they receive from the level of behemah rabbah (the great beast),
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which is the bounty as a whole that is clothed in Beriah, Yetzirah and Asiyah. And this is [the mean-

ing of] “Man and beast You save, Havayah”: that is, through the two levels mentioned above, of

“man” and “beast,” etc. And so too His attribute of Malchus, may He be blessed, is called by these

two names, “man” and “beast,” as is explained elsewhere.)
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And this is [the meaning of] “And Havayah passed before him (al panav) and proclaimed,” etc. The

meaning: this revelation is that He passed over His face (panav), that is, not as befits [what comes]

from the level of His face.
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For the level of His face, which is the inner dimension, cannot be clothed so far below. And see

what is written elsewhere, that His face is the level of the Ten Sefiros.
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But from higher up He can lower Himself even below. (And see what is written in the discourse be-

ginning “Let them bring royal apparel,” mentioned above; and see what is written below, at the end

9

of the discourse beginning “To understand the meaning of the verse ‘Who is a G-d like You,’” etc.)

And this is “And Havayah passed”: that He passed across His face, from higher up, etc. And this
suffices for one who understands.
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5. Now, all this is the level of the shofar of Rosh HaShanah, of which it is said, “And Ado-nai

Havayah will sound the shofar,” etc.
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(And see what is written on the verse “For as the earth brings forth its growth,” etc., “so will Ado-nai
Havayah cause to sprout,” etc., that this is the revelation of Rosh HaShanah, etc.; see there.) But of
the Time to Come it is written, “And it shall come to pass on that day that a great shofar shall be
sounded.”
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The explanation: the matter of the shofar of Rosh HaShanah has already been explained, that it is

to draw down so that there be the level of the light that fills all worlds (memalei kol almin), which is

the matter of the coming into being of His attribute of Malchus, may He be blessed, as they, of

blessed memory, said, “Recite before Me [verses of| Kingship,” etc.,
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and also to fill all the blemishes that were made in the Name Havayah that is in the level of the
chain of descent (hishtalshelus), which is also the level of the light that fills [all worlds], as men-
tioned above: yud in Chochmabh, etc.
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And the drawing down is from the level of the light that encompasses all worlds (sovev kol almin),
which is the Supernal Will, and through this He “fills all the Names,” etc. And this is the matter of
the shofar. (And see what is written about this in the discourse beginning “Blow the shofar at the

New Moon,” and in the discourse beginning “Iwill greatly rejoice.”)
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However, even so, it is called plain “shofar” and not “great shofar.” The explanation: even the level
of the light that encompasses all worlds, although it is the level that is not clothed and grasped with-

in the worlds,
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and it is the level of “I have not changed,” etc., as explained above, nevertheless, since it is the level

that encompasses and surrounds the worlds, it is therefore within the category of the level of
worlds.

790 YIRT 2°20 0°2210 19y R P TARM DR 0°2%Pn DONWAY PIRM D°Rwn 2”7y 17200

RO PAIRAY TY YOIRA DYn 0ONw 123 TIRNY 5 5y xw] DPYRY

It is as, by way of analogy, with the heavens and the earth: the heavens surround the earth and all

that is on it, and revolve around the earth constantly; and although the heavens are very high

above the earth, to the point that the earth is
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only like a mustard seed relative to the heavens, nevertheless they bear a relation to each other, so

much so that the heavens too must have an end and a limit, since they are what surrounds the

earth, etc.,
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only that, even so, “the heavens are higher than the earth,” etc. And in the same way the analogue
is also to be understood, regarding the light that encompasses all worlds and the light that fills all
worlds: although the level of the light that encompasses all worlds is in the level of infinity relative
to the radiance that is clothed in the worlds to be the light that fills all worlds, and is not
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as in physicality, where the heavens are actually bounded, nevertheless, since it is the level that en-
compasses the worlds and gives them life in the manner of a surrounding [light], at any rate it

bears a relation to, and is within the category of, the level of worlds.
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But His essence, may He be blessed, is utterly separate from the category of the level of worlds,
even from shining in the level of encompassing and surrounding, etc.; and it will be revealed in the

Time to Come. For
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it is written, “Praise Him according to His abundant greatness”: that is, there are many kinds of His

greatness, one above the other, without end or limit.
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Therefore it says “according to His abundant greatness,” and it does not say “according to the

greatness of His greatness.” And what is now the level of encompassing and surrounding will be re-

vealed in the Future in the level of the inner [light].
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And this is the matter of “And it shall come to pass on that day.” It is along the lines of what is writ-

ten, “And it shall be said on that day, ‘Behold, this (zeh) is our G-d’”: that the level of hu (“He”), the
level of the hidden,
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that is, the level of the light that encompasses all worlds, as is written in the Sifra deTzniusa, at the
end of Parshas Terumah (177b), on the verse “He (hu) made us”: “Hu is said of one who is hidden

and not found,” etc.,

Q12 PPIYR (x0y ®7YpT) MPW D A Y 19137 MPANT N2 RITW M 023 ()i vhye] PUYD
[3 979] 27D 77 YW 077921 R

will be, in the Time to Come, in the level of zeh (“this”), which is the level of revelation face to face.
And see in the Zohar, Parshas Shelach (171a), on the matter of “on that day,” and in Pardes, Sha’ar
14, chapter 3.
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Now, then, when the level of the light that encompasses all worlds is drawn down to be in the level

of actual revelation, the level of encompassing will then be drawn from a higher level
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(that is, from a level that is not within the category of worlds at all; and see what is written about this
in the explanation on the verse “Those who come, Yaakov will cause to take root,” etc., that this is
the matter of “the new heavens,” etc.; see there. And this is the level of “which I make”: “I” specifi-
cally, the supernal Emanator, blessed be He, etc.; whereas of the present heavens it is written, “And

all these My hand has made,” etc.
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And this difference between the level of “My hand has made” and the level of “which I Myself
make” will be understood according to what is written in the discourse beginning “And the king ex-
tended to Esther,” on the difference between the level of “the golden scepter that was in his hand”

and what is written afterwards, “And the king extended,” etc.; see there, also on this matter.)
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And then “a great shofar shall be sounded.” The meaning: just as with the shofar of Rosh HaShanah
now there is the level of the drawing down from the light that encompasses all worlds into the light
that fills all worlds, so too in the Time to Come, when [the light] will be drawn from a much higher
level to be in the level of encompassing, the shofar too will then be a drawing down from that

tremendously high level and rank.
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Therefore it is called a “great shofar,” for it is a drawing down from the level that is not within the
category of worlds, as mentioned above, and “His greatness is unsearchable,” far, far above the

level of the drawing down that comes from the level of the plain shofar. For
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the mitzvos will not be abolished in the Time to Come (this needs examination, in the Gemara in
Niddah (61b); however, the Sidrei Taharah, in his novellae there, in the name of the Rashba and the
Ran, concluded as I have written), only that it will not be in the manner it is now, when we sound for

Malchiyos (Kingship) and Zichronos (Remembrances) and afterwards Shofaros (Shofar verses);
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but in the Time to Come there will be Shofaros alone, and for this reason, too, it is called a “great
shofar.” And the reason is understood according to what was said above: now the drawing down
must be in the level of the light that fills [all worlds], and therefore there must be Malchiyos, “so
that you make Me King,” etc.,
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and the drawing down is to fill all the blemishes, as mentioned above; whereas in the Time to
Come, when what is now the level of the light that encompasses all worlds will be drawn down in
revelation in the level of the light that fills all worlds itself, there is no need for Malchiyos and
Zichronos (and see in the Likkutei Torah of the Arizal, on Zechariah, on the verse “On that day
there shall be”), only Shofaros alone, for the shofar is the revelation of the inner dimension, as

mentioned above.

YTV YT SIWR 9D 23 WU NO1RID 1903 KT 92 PO NARAT 03T 2172 99w KIpI IR

But it is called a “great shofar” although in truth every shofar is the revelation of the inner dimen-

sion, as it is written regarding the shofar, “Fortunate is the people who know
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the teruah; Havayah, in the light of Your face they will walk.” And it is written, “And the light of
Your face, for You favored (retzisam) them” (Psalms 44), which is the level of the revelation of the
Supernal Will, which is called “Your face,”
amt AT AP0 YT QYN WNR 1PN Y1) 2210 N2 1T N m‘npbx N°n°8 *°a RIAW 137907
(NP"1°22 [3 pon
that is, it is the level of the inner dimension of His G-dliness, may He be blessed, that is, the level of
the encompassing [light]. (And see on the matter of “Fortunate is the people who know the teruah”
the Zohar, Part I1I, in Parshas Vayikra
12 %18 IN2 1772 %23 (x7y v npT) QW '{'135:'!’ 9°39 IR 173913 ([2 7y ;0] 27Y0 O7RAP °2 V”X 2 177°)
(18b; 99b; end of 148b); and on the matter of “in the light of Your face they will walk,” there (149a),
on “then, in the light of the face of,” etc.,
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and in the commentary of the Ramaz there; (and 231b), on “in the light of the face of,” etc.; and at
the beginning of Parshas Bo (32b), and in the commentary of the Ramaz there. And see further in
Parshas Vayikra (15b),
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on “The upright will behold His face,” and in the commentary of the Ramaz there; and see what is
written above in Parshas Re’eh on the verse “to do what is right,” etc.
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And the matter of “And the light of Your face, for You favored them” is mentioned in the Zohar, Part
II, in Parshas Beshalach, 59b.) But this is called a plain shofar.
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But the shofar of the Future will be the level of a drawing down from the level of Ra’ava deChol
Ra’avin (the Will of all wills), which is the level of the will that is the source of the wills; and it is
above the level of this inner dimension that is drawn down now, etc., that is, above the level of the

light that encompasses all worlds.
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(Therefore it is called a “great shofar,” which is above the level of the inner dimension, that is, the
Supernal Will plain and simple, which is called a plain shofar; for it is the level of the Will of all

wills.
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And see what is written on the matter of the Will of all wills in the discourse beginning “For the
conductor, on the eighth,” and see what is written further on the matter of the light that encom-
passes all worlds, and what is above the level of the encompassing [light], in the discourse begin-
ning “A psalm, a song for the dedication of the House,” etc. And see what is written in Parshas
Shelach, in the discourse beginning “I,” of the passage of tzitzis, on the meaning and the matter of
“His great Name,”
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which is the revelation of the Infinite Light (Or Ein Sof) that is above the level of the Name
Havayah, [where] the yud is tzimtzum, etc.; see there. And therefore it is called “His great Name.”
And in the same way one may also explain the meaning of “great shofar.” And also according to
what the early Kabbalists wrote, that shemo (“His Name”) has the numerical value of ratzon
(“will”).
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And see what is written in Parshas Beshalach, in the discourse beginning “And Israel saw,” on the
matter of the level of will, in which there is also tzimtzum, the level of yud, etc.; however, the level

of the Will of all wills is from the level of “His great Name.”
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And see further what is written in Parshas Chukas, in the explanation on the verse “Come to
Cheshbon,” on the matter of “every perutah combines into a great account,” etc. And this is also
what is written of the Time to Come, “And with great compassion [ will gather you”: that is, they are
drawn from the level of the great shofar, which draws down the level of great compassion. And see

about this in the Raaya Mehemna, Parshas Teitzei
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(277a), and in the commentary of the Ramaz there; and in the Kisei Melech, [where it] explains that
“great compassion” is the inner dimension of Atik. And see what is written at the end of the dis-
course beginning “On that very day Avraham was circumcised,” on the meaning and the matter of
“Great is circumcision, for thirteen covenants were made over it,” etc.)
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Now, in the Zohar, Parshas Va’eschanan (266b), it explains what is written, “And it shall come to
pass on that day that [a great shofar] shall be sounded”: “What is ‘on that day’?” etc.,
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as it says, “And there shall be one day; it shall be known to Havayah.” And see about this in the Idra
(134b); and see what is written about this in the explanation on the verse “And the number of the
children of Israel shall be,” that this is the matter of “For great is the day,” etc.;
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see there. And according to this it will be understood that it is fitting that in the level of “on that

9

day,” that is, the level of “For great is the day,” “a great shofar shall be sounded,” great specifically.

And this is the matter of “according to His abundant greatness,” etc., as mentioned above.
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And this is also why regarding the plain shofar it is written, “And Ado-nai Havayah will sound the
shofar,” whereas regarding the great shofar it is written “shall be sounded,” and it does not men-
tion who sounds it,
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but [this is| because it is a drawing down and revelation from the level of Stima deChol Stimin (the
Most Hidden of all hidden), from the level of “His great Name,” which is above the Names Ado-nai
and Havayah, etc.
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One may also explain [it] along the lines of what is written in Parshas Acharei, at the end of the dis-
course beginning “For on this day He shall atone,” that there too it does not say who atones,
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and this is because it is from the level of “before Havayah you shall be purified,” which is a level

that is not grasped in any letter or allusion at all, etc.; see there.
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6. And then it is written, “And they shall come,” etc., “and they shall bow down to Havayah.” For
regarding the plain shofar it is written, “Fortunate is the people who know the teruah; in the light of
Your face they will walk”: although it is the revelation of the inner dimension, there is nevertheless
still in it the level of walking.
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But with the revelation and drawing down of the great shofar of the Time to Come, which is the lev-
el of the revelation of the Will of all wills (Ra’ava deChol Ra’avin), the source of all the inner dimen-

sion, then “they shall come,” etc.,
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“and they shall bow down”: bowing down is the level of self-nullification (bittul), etc. (And see what
is written at the end of the discourse beginning “And all the people saw,” etc., “and the sound of
the shofar,” etc., regarding “And there was a voice from above the firmament,” etc., and at the end

of the discourse beginning “The heavens are My throne,” etc.)
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And then, too, “those who were lost in the land of Assyria and those who were cast away in the land
of Egypt shall come, and they shall bow down,” etc.: that is, even the souls that descended very far
below and were swallowed up within Assyria and Egypt, whom the shofar of the present does not

arouse;
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but when the great shofar is sounded, they too will be aroused, etc. (So it is explained in the book
MY, section 586. And see what is written along these lines in the discourse beginning “I am black

but comely,” on the meaning of “And Israel saw the great hand that Havayah had wielded in

Egypt,”
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that is, even in the level of Egypt there is the level of the drawing down and spreading forth of the
level of the great hand, which was drawn and spread forth very far down, even into the level of
Egypt; that is, the supernal kindness is drawn down so far that even upon the level of a lowly soul,

of the lowest levels in Asiyah, clothed in physicality, thoughts of teshuvah fall.
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And this is the matter of “the great hand.” It follows that because it is the level of the great hand,

which is a very high level, it is therefore drawn and spreads so far below, that even in the level of a

lowly soul, etc.
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And in exactly this way it is here: because there will be a drawing down from the level of the great

shofar, the Will of all wills, it will therefore arouse even from the level of Assyria and Egypt, etc. And

see on the matter of “the great hand” in the Raaya Mehemna, Parshas Ki Seitzei
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(277a), that it too is the level of great compassion; and according to the commentary of the Ramaz

there, it is actually one matter with the level of the great shofar; see there.)
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Now, in general there are two levels among them. The first: “those who were lost in the land of
Ashur (Assyria),” which is the level of delight, from the term ashrei (“fortunate”): “Fortunate are
those who dwell,” etc.;
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“In my happiness (be’ashri), for the daughters will call me happy,” etc. And in the supernal holi-

ness, this is the matter of “who (asher) has sanctified us with His commandments,” etc. And in the

Zohar, Vayechi (247a),
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on the verse “From Asher, his bread shall be rich”: “And what is it? The World to Come,” etc.; see
there. And see what is written about this in the discourse beginning “On the day of Shemini
Atzeres,” on the matter of “which (asher) You swore to our fathers from the days of old.”

likuteitorah.com/likkutei-torah/rosh-hashanah/ 119



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

n°awa So1w nnn Tl”?}? PN AR08 NN MY SAIYN 13977 NWR P02 TNy

"5 0531

And “one opposite the other”: the level of Ashur is the pleasures of this world, which came into be-
ing from the refuse of the supernal delight, from what fell in the breaking of the vessels, etc.
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(And see in the Zohar, Bereishis, 49a, on “And it is called Asherah,” etc.; and in the book 2"V, sec-

tion 649, he elaborates on this; and see in the Zohar, Vayikra, 23a.)
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And the meaning of “those who were lost in the land of Assyria”: because one chases after the plea-
sures of this world to fill his evil craving, the spark of G-dliness in his soul is lost and sunk, and
from it the kelipos and the sitra achra (the other side) draw nourishment, etc.,
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as it is written, “And Yeshurun grew fat and kicked; you grew fat, you grew thick, you became
gross.” And see what is written about this at the end of the discourse beginning “Israel is holy,”
etc., in Parshas Pinchas. And these are called “lost” (ovdim), for they knowingly destroy them-
selves, G-d forbid.

(W”Y IRTNAT2 7 MWIT TV 1D YWD 93 11D Dhn 223 PY? w1 71771 wrny)
(And see what is written in the discourse beginning “As an eagle arouses,” on “Forgive us, for we
have transgressed,” etc., up to “Seek Havayah while He may be found”; see there.)
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And the second are “those who were cast away in the land of Egypt (Mitzrayim).” The meaning:
Mitzrayim is from the term meitzar (strait), for because of the siege and the distress they have no
heart to know, etc., as it is written about Israel when they were in Egypt, “And they did not listen to
Moshe, from shortness of spirit,”

likuteitorah.com/likkutei-torah/rosh-hashanah/ 120



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

m 1’?’:? R9Y [opnx oina] RPN O [7wa wi007o 7 "wa warea] PWHNDTI %0 290 Nann 13007

07N XD N9V (0710 ywea) AR TP 1D M Poyn nwn
that is, because of the abundance of trouble, as Rashi explains there; and in Targum Onkelos, “And
they did not accept from Moshe, from oppression of spirit,” etc. And in the same way it is said (in
Isaiah, chapter 59), “And drunk, but not from wine.”
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The meaning: he is confused like a drunkard, and not from drinking wine but from distress and
grief, as it says in Targum Yonasan there, “who are drunk from distress,” etc.
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And these are called “cast away.” And in the Time to Come they will all be elevated, so that “they
shall come,” etc., “and they shall bow down,” etc. And this is [the meaning of] what is written (in
Hosea, end of chapter 11), “They shall come trembling like a bird from Egypt, and like a dove from
the land of Assyria,” etc.,
£797) kvt R7TR2] TR 1779 RP°NY KT X710 D°N0T INRM 212 11°°1 K17 70 ARWS RIT %2 7Y 11°°M
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and this is through “for He (hu) will roar.” The meaning: hu is the level of “the one who is hidden,”
etc.; “Hu, this is Atika”; see the Idra Zuta (290a). And the meaning of
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“for He will roar” is the matter of “And it shall come to pass on that day that a great shofar shall be

sounded,” etc. And through this “they shall tremble,” etc., which is the level of self-nullification

and bowing down, as it is written regarding the shofar, “And all the people trembled,” etc.
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And it is written, “Shall a shofar be sounded in the city and the people not tremble?” And the mean-
ing of “in the city” is the level of “the city of our G-d,” the world of speech, the source of Beriah,
Yetzirah and Asiyah, etc.
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And the shofar is a voice and a drawing down, for the building of the world of speech, which is the
level of “city,” etc. But this trembling and self-nullification are in the level of “and the people,” as it

iswritten, “in order to establish you as His people,” etc.
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But in order that this trembling and self-nullification be drawn also into the level of “the lost” and
“the cast away,” this is through the great shofar, “for He will roar,” and through this “they shall
come trembling like a bird from Egypt,” etc.
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For Egypt and Assyria too are nullified and utterly nullified when the revelation of the Infinite Light
(Or Ein Sof) itself, blessed be He, is revealed, before which “darkness is like light.” And then there
will be “the Holy One in your midst,”
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“and I will not come into the city.” The meaning: there is a level of combinations of letters and
drawings-down that are drawn into the opposing side, and they too are called “city,” that is, the
level of which the generation of the Dispersion said, “Let us make for ourselves a city and a tower,”
etc.

qwnYe XDV WITR J29p2 70 IR MIRwan Do 1hynow X2% TonYR 1OR (7ryT) M3 D A 3
27117 %Y 12 YW

And see in the Zohar, Parshas Noach (75). But in the Time to Come, when all the souls will be ele-
vated, then there will be “the Holy One in your midst,” and the bestowal will not be drawn to the

level of “city” mentioned above.
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“On the holy mountain”: our Sages, of blessed memory, said, “Like Avraham, who called it ‘moun-
tain.’” For of Avraham it is written, “going and journeying toward the south”; the level of love is

called “mountain,”
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like a mountain that rises up from the flat land; and “the holy mountain” is the love that is in the
level of self-nullification (bittul), for “holy” is the level of Chochmah.

R 77K M2 971 AWORY 1D OaPwn D173 TPW 7000 IR 1°IY3 MNIT IR JMPYa 0772 wrny)
(0w :now mmo] WPWRD DARD TOM 2Nan A9¥RW (121 nank] IR T@OWRN 1R 02T Y7191 1 0
:(*19 07777 2Y 2271 19 91T 2P 11772 WUy 10 wIRa 0 1Ay

(And see what is written in the discourse beginning “When you kindle the lamps,” on the matter of
“Aharon, by your life, yours is greater than theirs,” etc. And perhaps this is the level of Aharon: alef,
har (“mountain”), nun. And as is known, the level of Aharon draws down great love (ahavah
rabbah), which is above the level of “kindness to Avraham,” as is written there. And this is the mat-
ter of “the holy mountain,” etc. And see what is written in the discourse beginning “The voice of my

Beloved,” etc., “leaping over the mountains,” etc.)
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“In Jerusalem” (Yerushalayim): yirah shalem, “complete awe,” the completeness of awe. For now it
is written, “To make known to the sons of man His mighty deeds (gevurosav), and the glory of the
splendor of His kingdom.” The meaning of “the splendor of His kingdom” is the splendor in the

creatures that come into being from His attribute of Malchus, may He be blessed,
727120 TR QIRY NTOT 012 MY 9807 PR PTITARY R TITAR [eawnwe] PIWAY° D9DOR f]?N w”nd

DoMIZNYY N3 213 27V RIT ONNANIY 1°M7137 QTR °322 Yo% APnnnw Y X

as it is written, “A thousand thousands serve Him,” for one troop, and His troops are without num-
ber, which is a level of very great splendor. Nevertheless, it is through this, that first [there is] “to
make known to the sons of man His mighty deeds”: that their coming into being is through the lev-

el of gevuros (severities) and contractions (tzimtzumim).
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For if His attribute of Malchus, blessed be He, were revealed upon them as it is, they would not be
able to receive [it] at all and would be actually nullified out of existence, as our Sages, of blessed
memory, said: “He stretched out His little finger among them,”
“5y2] A”¥2 PR 9D a7 YPvaniw 199 [m700 »aw] ©”°2W [nyaewyn) WY 02T Sn a2 XY
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which is the level of Malchus, the tenth level of the Ten Sefiros, “and He burned them,” so that they
were utterly nullified; for a finite being cannot receive the level of the Infinite (Ein Sof).
AT 770 IRY (72 93] 979 719732 1M10%R NTR M0 ROW INRY OXRERY 1°N1012a mmwe KON
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Rather, “these are His mighty deeds”: that He contracts Himself, so that His attribute of Malchus is
not so revealed; and then the fear and the awe will be limited, as much as the creatures can bear.
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And this is not called “complete awe,” for the awe is not in completeness. But in the Future,
through “And I will remove the spirit of impurity,” etc., there will be the level of complete awe.
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(And this is the level of “the holy mountain,” which is a very lofty love, and is also included with the
level of the completeness of awe. And see what is written in the discourse beginning “And you shall
know this day,” on the matter of the inter-inclusion of love and awe, regarding “And all hearts will

fear You, and all innermost parts and kidneys will sing,” etc.,
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and below, in the discourse beginning “On the day of Shemini Atzeres.” And see what is written in
the discourse beginning “The voice of my Beloved,” mentioned above, regarding “leaping,” etc.,

“and skipping,” etc. And see in the Zohar, Vayeshev
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(end of 183b), on the matter of “Jerusalem that is built like a city that is joined together”; see there.)
And it may be said that this level will be through the great shofar.
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Now, when the Holy Temple stood, the mitzvah of the Jubilee years was in force; and the main

[mention of the| shofar in the Torah is said regarding the Jubilee: “And you shall sound the shofar

of teruah,” etc.,
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“on Yom Kippur you shall sound the shofar,” etc., that is, on the Yom Kippur of the Jubilee year;

and through this, “And you shall proclaim freedom in the land,” etc., and slaves were released to

their homes, etc.
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And the explanation is that it is from the level of the great shofar. For the going out of the slaves to

freedom is through a revelation from the level of alma decheiru (the world of freedom), as is writ-

ten in the Zohar, Parshas Tetzaveh (183a), and in Parshas Emor (92b).
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And this revelation and drawing down is the level of the great shofar, as is written in the Zohar,

Beshalach (46b), Vayikra (6b), Va’eschanan (266b); and it is a foretaste of the revelation that will be

in the Time to Come.
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Therefore it is said, “It is a Jubilee; it shall be holy to you,” and this is like the matter of the level of
“the holy mountain,” etc., mentioned above. And see on the matter of the Jubilee in the Zohar, Part
IIT (end of 108b, and 109a), and in the Idra Zuta (end of 290b);
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Part II (83b, 85b, 211a, 46b). And see in Pardes, Erchei HaKinuyim, the entry “Jubilee” (yovel), and
in Sha’ar 13, end of chapter 3, chapter 4, and end of chapter 7.
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Therefore the main mitzvah of the Jubilee was only in the First Temple [era] and not in the Second
Temple, except that they nevertheless counted it, in order to sanctify the Sabbatical years.
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And even in the First Temple [era], only at a time when “all its inhabitants are upon it,” for then it is
the level of “like a city that is joined together,” etc.,
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as mentioned above; and this is the level of the drawing down of the higher hei into the lower hei,
as iswritten in Etz Chaim, and in the Zohar, Parshas Shemos (9b);
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see there, in the Mikdash Melech. And this revelation of the level of the world of freedom is essen-

tially the level of the higher hei. And see what is written elsewhere about the difference in the

sounding of the shofar
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of Rosh HaShanah, too, between the time of the First Temple and the time of the Second Temple;
and it is in the discourse beginning “When the festival of Rosh HaShanah fell on Shabbos, in the
Temple they would sound [the shofar], but not in the country.”
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And now that, because of our sins, the Holy Temple is destroyed, we nevertheless have Yom Kippur,
on which the level of the world of freedom, the level of the Jubilee, shines, as is written in the Idra
Zuta (end of 290b), and in Parshas Bo (39b), and in Parshas Acharei (69b), and in Parshas Emor
(102b).
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Therefore on Yom Kippur, after Ne’ilah, we sound a single tekiah, and it is from the level of the

great shofar. For the soundings of Rosh HaShanah are the level of the plain shofar, of which it is

said, “And Ado-nai Havayah will sound the shofar,” as mentioned above;
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but Yom Kippur, on which the level of the Jubilee, the world of freedom, shines, is the level of this

revelation of the great shofar; and this is the level of Ne’ilah, for then is the great ascent,
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and it is the level of this revelation of the great shofar. Therefore it is the final sealing, and there is a
level of self-nullification in the creatures, along the lines of what is said of the great shofar, “and
they shall bow down to Havayah,” etc. And see what is written on the matter of the Jubilee, that it is
the level of “a Shabbos of Shabbos-rest” (Shabbos Shabbason), in the discourse beginning “Gather-
ing wood,” in Parshas Shelach.
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But in truth all this is only a radiance from the level of the great shofar, and the main revelation of
His essence will be in the Time to Come, speedily in our days, amen; for then “a great shofar shall

be sounded” in actuality.
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7. Now, in [Midrash]| Rabbah, Parshas Vayetze, section 70: “You said, ‘And Havayah shall be Elokim
to me’; by your life, all the good things,” etc., “‘And it shall come to pass on that day that a great

9

shofar shall be sounded,’” etc.
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For it is explained above that the matter of the shofar of Rosh HaShanah is to draw down so that

there be the level of the light that fills all worlds (memalei kol almin), and this is the matter of the

Name Ado-nai,
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which is the level of Malchus, as is written at the end of the discourse beginning “For as the earth
brings forth its growth,” on the matter of “so will Ado-nai Havayah cause righteousness to sprout,”

etc., and in the discourse beginning “Ado-nai, open my lips.”
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And this drawing down is from the Name Havayah, which is the light that encompasses all worlds
(sovev kol almin), so that it be drawn and shine in the Name Ado-nai. And this is [the meaning of]

“And Ado-nai Havayah will sound the shofar.”
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For through the shofar the Name Ado-nai, which is the Throne of Judgment, since Ado-nai has the
letters of dina (“judgment”), is united with the Name Havayah, which is the attribute of mercy. As is
written in [Midrash] Rabbah, Emor, end of section 29: “And He rises from the Throne of Judgment

to the Throne of Mercy,” etc.
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And the explanation of the matter will be understood according to what is explained above (in the
discourse beginning “Blow the shofar at the New Moon”: the meaning of bachodesh is the time of

the renewal of the moon),
PR 1R9 D"PbN N2 N°WRA2 W2 1°70 NTRa DbWﬂ NR RI172% 7awnna TIL.»‘S? akrdstala 1°1y2
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on the matter of “At first it arose in [His] thought to create the world with the attribute of judgment,
as it is written, ‘In the beginning Elokim created’; He saw that the world would not endure, [and] He

joined the attribute of mercy with it,”
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and this is the matter of the unification of the Name Havayah with the Names Elokim and Ado-nai,
through which self-nullification (bittul) is drawn down, so that the yesh (something) be nullified to
the ayin (nothing). And this unification and this drawing down as a whole is on Rosh HaShanah,

through the shofar, etc.; see there.
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And this is [the meaning of] “And Havayah will appear over them, and His arrow will go forth like
lightning” (see Tikkunei Zohar, Tikkun 30 (77b), and [Midrash] Rabbah, Bo, section 15); and this is

through “And Ado-nai Havayah will sound the shofar,” as mentioned above.
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And all this is now. But in the Time to Come, of which it is said, “And Havayah shall be Elokim to
me,” the level of the Name Havayah, that is, what is now the level of the light that encompasses all
worlds, will in the Future be in the level of the light that fills all worlds (memalei kol almin), like the

level and rank of the Name Elokim.

likuteitorah.com/likkutei-torah/rosh-hashanah/ 129



LIKKUTEI TORAH + ROSH HASHANAH - MAAMAR 4 D TR IR 2173 922 YPN© KA 02 0.

D”K IR 121 92T 7Y TOWHITT NPD TI0E° 2RI 110 1T 7120 191 UPRD NIPYR MPa o 14
SO DWW IRT PwRD T awn nhynby wnn

And there will be a revelation of G-dliness, as it is written, “And the glory of Havayah shall be re-

vealed,” etc. And then the drawing down through the shofar will need to be from the level of the ac-

tual Infinite Light (Or Ein Sof), which is above the Name Havayah, to draw the light into the Name

Havayah,
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in the way that with the shofar of Rosh HaShanah we draw down from the Name Havayah into the

Names Ado-nai and Elokim, as mentioned above. And since this is so: “And it shall come to pass on

that day that a great shofar shall be sounded.”
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The explanation: our Sages, of blessed memory, said in chapter 3 of Niddah (26a), “Five [things]

have the measure of a handbreadth (tefach): the shofar, the wall of a sukkah, the lulav,” etc.

SWRAD NN YPRAY 22 0971907 O MW WRIA 79007 1199 2123 IRT wnn? PR P
And all of these are to draw the light into the level of Malchus: first on Rosh HaShanah and Yom
Kippur, in the level of “His left hand is under my head,”
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and afterwards on Sukkos, in the level of “and His right hand embraces me,” as is written about
this in the discourse beginning “And you shall draw water with joy,” and in the discourse beginning
“On the day of Shemini Atzeres,” and in the discourse beginning “I will greatly rejoice,” regarding

“at the covering [of the moon], for our festival day.”
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And these drawings-down are through the shofar, the sukkah and the lulav; therefore their mea-
sure is a handbreadth (tefach), on account of “My hand, too, founded the earth, and My right hand
spread out (tipchah) the heavens.”
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For tipchah is from the term tefach, which is the palm of the hand, with which handbreadths are
measured. And they are the level of the Ten Sefiros, in the number of the ten fingers, five opposite
five, etc.
770 *vIpPa] ﬂ”]?'?: st 2927 L[y 9o konm] ¥7210Y Y7310 ON b alival 1°1° 1w 19X NI7° °2 OX
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Also, these two hands, right and left, are the light that encompasses all worlds and the light that fills
all worlds. And something close to this is explained in the Likkutei Torah of the Arizal, on the verse
TA%AMT 2 pan] 270 TINDY 21919 *10 97 12291 3 [ow 0] W10 (0”7 0 0°%1n32) R0 NN NINaY 1an
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“Behold, You have made my days handbreadths” (in Psalms, chapter 39); see there. And see on the
matter of “My hand,” etc., “and My right hand spread out”: Chagigah, chapter 2 (12b);
1192 1WA °12 WRD DR KXW 27y IR Y WP (1x 7wy g0 R2Y0 °1 77) NIAINIT [xnp pio] 2780
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Kesubos, chapter 1 (end of page 5a); and what is written about this in the explanation on the verse
“Take a census of the sons of Gershon,” on the matter of “the Sanctuary, Ado-nai, that Your hands
established”;
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[Midrash] Rabbah, Bereishis (end of section 1); Zohar, Part I (30a); Part II, Shemos (20a), Bo (37b),
Yisro (83b); Part III, Pinchas (247a).
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And this is [the meaning of] what our Sages, of blessed memory, said about the cup of blessing,
“and he lifts it a handbreadth from the ground” (end of chapter 7 of Berachos, end of 51a); and the

Maharsha explains [it] on account of “I will lift up the cup of salvations.”
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That is, kos (“cup”) has the numerical value of Elokim, which is the level of “My hand, too, founded
the earth”; and “Iwill lift up” is to join it to the Name Havayah, on account of what is written, “I will
exalt You, my G-d (Elokai), the King.”
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Therefore he lifts it a handbreadth from the ground, to join it to the level of “and My right hand
spread out the heavens.” This handbreadth also alludes to the level of
™8 (12 7wy 0] 27¥0 A7¥7T) QOVDIW [3 pon ama] APATAY 1D RYANRDY RONW2 T°NKRT IR D°AW2 55 %
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“for all that is in heaven and on earth,” “which holds onto heaven and earth,” etc. And in the Zohar,
Part III, Shoftim (end of 273b), it explains “and he raises it a handbreadth from the ground” in the
mystery of the yud, etc.
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And this will be understood according to what is written at the end of the discourse beginning
“Who is enthroned on high”: that He raises the hei through the yud within the hei, which is in it
and through which a hei is made from a dalet; and through this is the ascent of Malchus into the

light that encompasses all worlds.
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And this is “and he lifts it a handbreadth,” etc. And in the same way is the mitzvah of mezuzah, to
affix it in the handbreadth nearest the public domain (chapter 3 of Menachos, 33b), and likewise
with the Chanukah lamp, in the handbreadth nearest the doorway (Shabbos 22a).
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And see what is written on the matter of the mezuzah and the Chanukah lamp in the discourse be-
ginning “The Chanukah lamp,” etc., [on] “so that the mezuzah be on the right and the Chanukah
lamp on the left”; and what is written on the matter of the doorway in the discourse beginning “The

voice of my Beloved, behold, he comes,” on Shir HaShirim.
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And this is why the shofar of Rosh HaShanah has the measure of a handbreadth: so that there be
the drawing down from the light that encompasses all worlds into the light that fills all worlds, from
the level of “and My right hand spread out the heavens.” And this is what is written, that the hand-
breadth is the level of yud;

YINWD TPPOR T AR KDY 71772 wrRy DIZNX PN T I OWT 770 NITNAR NOwRnw 130
71 M2 NAY MNPV O7Y 971 TR DWI I QW RO7 ORI 1PwIYT 99w 1t 931 0y7a X
12

that is, the drawing down is from the level of the yud of the Name Havayah, and the yud is the level
of tzimtzum (contraction). And see what is written in the discourse beginning “And Havayah your
G-d did not want to listen to Bilam.” And all this is with the shofar of the present, where the drawing
down is from the Name Havayah into the Name Ado-nai, as mentioned above; therefore its mea-
sure is a handbreadth, the level of yud, etc.
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But in the Time to Come, when the level of Havayah will be in the level of Elokim, and the drawing

down will be from the essence of the Infinite Light that is above the Name Havayah, and through
this there will be the ascents of Malchus, not in the level of
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“Behold, You have made my days handbreadths,” but rather along the lines of “length of days You
gave him,” from the level of Arich Anpin (the Long Countenance), therefore “a great shofar shall be

sounded,” from the level that is above the Ten Sefiros,
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which are in the number of the ten fingers, etc. And see what is written on the verse “Who has

counted the dust of Yaakov,” on the matter of “And before One, what do you count?”
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To Understand the Verse “Who Is a G-d Like You”
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To understand the meaning of the verse “Who is a G-d (Kel) like You,” etc., which is the explanation
of the Thirteen Attributes [of Mercy] that are in the Torah. Now, Kel is Chesed (kindness), as it is
written, “The kindness of Kel is all the day.”
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And the meaning is: who is a master of kindness like You, for Your kindnesses spread without end,
from the Infinite Light (Or Ein Sof), blessed be He, to a very low place; this is why [kindness] is
likened to water, which descends from a high place to a very low place.
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And the way in which the kindnesses can descend to the level of what is very low, [the prophet] ex-
plains, saying: “He bears iniquity and passes over transgression.” That is: what is still at the level of
iniquity (avon),
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He raises and bears upward; but what is at the level of transgression (pesha), which is a level of

greater coarseness and cannot
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rise — and it is written, “Your iniquities have separated,” and “[You are] too pure of eyes to see

evil,” so the kindnesses cannot descend there — therefore He passes over and treads upon trans-
gression, so that they not interrupt, etc.
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But all this is only if it is “for the remnant of His inheritance,” etc., as is stated in the Gemara, in
the first chapter of Rosh Hashanah (17a); and see the Midrash Rabbah at the beginning of Parshas
Nitzavim, and in Parshas Beshalach (chapter 26); [and] Megillah (28a).
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The explanation of the matter in detail: our Sages, of blessed memory, said, “Great is teshuvah (re-
turn), for it reaches the Throne of Glory”; and in the Zohar they said, “Teshuvah is tashuv hei, ‘the

hei returns’”: the upper hei [and] the lower hei.
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To understand this, one must understand what teshuvah essentially is. For people err in saying that
it is specifically people of little worth and transgressors who are the ones who need teshuvah. But
the truth is not so, since the essence of teshuvah is in the lower hei and the upper [hei], and “a

boorish man does not know.”
2”YAWINT TIRDOY 1 RO 2052V 77INY 7710 2RI DAR 2wY° 0OWIR DY T 1IMR NRR2 DINR
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In truth, however, they said this about people who sit in the tent and study Torah: for the Written
Torah is the upper hei and the Oral Torah is the lower hei, and when one breaks off from them and
occupies himself with the vanities of the world, he must go back and return these letters hei to their

source. This is [the explanation] in general terms.
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And in particular terms: contemplation of the greatness of G-d, and concentration in prayer (iyun
tefillah) and its intent in thought, is the level of the upper hei; and when one brings them out with

the mouth, in the study of Torah and in prayer, that is the level of the lower hei.
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Now, our Sages, of blessed memory, said that seven things preceded the world, and one of them is
teshuvah [see Bereshis Rabbah, chapter 1]. The explanation is that the essence of teshuvah is in the
heart, which is the level of the upper hei: that is, the soul’s expiry (kelos hanefesh) toward Him,
may He be blessed.
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That is, through contemplating that the whole world is subject to time, “six thousand years,” etc.,
and even the days of Mashiach and the Resurrection of the Dead are within time; and time is creat-
ed, to give life to the upper and lower worlds: for through the twelve permutations of [the Name]
Havayah, which are renewed each day,
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that is, in each hour one permutation brings into being and gives life to the upper and lower worlds
[and in each night, the twelve permutations of
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Ado-nai], and the life-force (chayus) is “running and returning” (ratzo vashov): that is, the life-
force that came through the first permutation rises to its source, and afterwards the life-force de-
scends through the second permutation; for otherwise one permutation would have sufficed.
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Therefore from this comes the dimension of past and future: the first life-force withdraws and is
absorbed into its source, from below upward, and another life-force descends and is drawn down
from above to below, and so the dimension of time comes into being [it is like the example of the

hour-indicator, which in Yiddish is called a zeiger].
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This is why it is called sha’ah (hour), meaning “turning,” for the life-force turns from above to be-
low in the manner of running and returning. Likewise the heart, in which the main life-force of
man resides — man being a miniature world — beats constantly, because the life-force is in running
and returning [and see what is written about this at the end of the discourse beginning
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“For as the new heavens”]. Now, “From my flesh I behold G-d”: by way of analogy, a person who has
some matter to speak about —
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the words are engraved on his heart all together as one, everything he could speak and spell out
with his lips in an hour or two.
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So too, as it were, above: the source of the life-force and of the permutations, which is the Life of all
life, the Infinite Light (Or Ein Sof), blessed be He — there, there is no division of time whatever,

past, present and future,
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for there they are all included as one; and indeed it has the power to bring into being and give life

for many more times “six thousand years,” etc.,
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and many Sabbatical cycles and Jubilees, without end or limit. Only when the life-force is drawn
down from above to below to give life to the worlds does the dimension of time come into being.
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So too, before the world was created there was no dimension of time at all [and see what is written in
the explanation on the verse “My dove,” regarding “For My thoughts are not your thoughts”]. Now,

it is written, “I, Havayah, have not changed,” and “You are He before the world was created,” etc.
1R ADKR W7D R2W AR WnRn 77191 7°10° A0y 10 RN21% 072 TR T7°1° 1°0W 110 8
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That is: just as He was single and unique before [the world] was created, so now He is truly single
and unique after it was created, as it is written, “You are He, Havayah, alone.” And though the world

was created, to this it says, “You made,” etc.,
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“and You give life,” etc. For with the yud the World to Come was created, and with the hei this world

was created; and these are the whole order of times, even the days of Mashiach and the

Resurrection of the Dead, which are no more than the level of yud and hei.
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This is by way of analogy like a person: one letter, compared to all the words he can speak all the
days of his life, counts as nothing at all. So too all the worlds, upper and lower: “all before Him is

considered as nothing.”
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And this is [the meaning of] what is written, “For a brief moment I forsook you”: that it is no more

than a brief moment. And what is written, “For a thousand years are like a day,” etc., refers to the

time of exile, as it is written, “and a watch in the night.”
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Whereas in the Time to Come, when His G-dliness will be revealed in the world, then “they will see

eye to eye,” and “all flesh will see” that everything counts as a moment. Therefore, “For a brief mo-

ment I forsook you, and with great compassion I will gather you in”: that is, when I gather you in

with great compassion,
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that is, when His G-dliness is revealed, then you will see that “for a brief moment I forsook you.”
And this is [the meaning of] “May our remembrance rise and come,” etc.: that it is merely a
remembrance.
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And when a person takes these matters to heart — that the whole world is subject to time, and time
counts as a moment before Him, may He be blessed,
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who is above time, and before Him there is no division of time whatever — then it will be in his
heart like a blaze of burning fire, and his soul will expire [with longing] to cleave to Him, may He

be blessed. And this is [the meaning of] “teshuvah preceded the world.”
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For the meaning is not that it existed before the creation of the world: if there is no world, there is

no iniquity that one has committed, and there is no teshuvah.
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Rather, the point is that teshuvah with the soul’s expiry (kelos hanefesh) is above time and the

world, for it is to cleave to Him, may He be blessed, to the Infinite Light (Or Ein Sof), blessed be He,

before whom there is no division of time at all.
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For as a result of this contemplation he comes to teshuvah with the soul’s expiry. And see what is
written in the discourse beginning “The Song of Songs”: as it is written, “I, Havayah, have not
changed, and you, children of Yaakov, have not expired” — that is, you do not have the soul’s ex-

piry. Thus the soul’s expiry comes about because of “I have not changed.”
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And through this he will draw His G-dliness down into the world, so that He will have a dwelling
place among the lower realms [and he adds light in the World of Atzilus (Emanation)], as it is writ-
ten, “And you shall keep all My commandments and do them (osam)”: it is written atem, without a
vav, and our Sages, of blessed memory, said, “Do not read osam (‘them’) but atem (‘you’): Scripture
accounts it to them as though they had made Me.”
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And it is written (Psalms 16), “I have set (shivisi) Havayah,” etc., which means “I have made,” as in
“Majesty and splendor You set (teshaveh) upon him” (in Psalms 21).
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And this is as it is written, “And David made a name”: for the whole main intent of his Torah and

his prayer was to make a name [and see on this in the Zohar, Parshas Bechukosai, 113a-b].
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2. To understand this, one must understand the meaning of “For the sake of the unification of the
Holy One, blessed be He,” which was instituted before prayer, “to unite the Name yud-hei with vav-
hei in perfect unity”; and also understand the meaning of the letters of the Name Havayah, blessed

be He. Now, the yud indicates the tzimtzum (contraction),
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for the main purpose of the Torah and the mitzvos is that He should have a dwelling place among
the lower realms, and all the worlds, upper and lower, are within time, which is as a moment before
Him, may He be blessed, etc. For this, many levels and contractions and the chain of descending

worlds (hishtalshelus) are needed, so that there will be the dimension of time.
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The level of the contractions means that He withdraws the level of His essence altogether, which is
the level of the Infinite One (Ein Sof), and rests in time and limitation; and see what is written on
this in the discourse beginning “And He would not,” in Parshas
Synn [oonwal AW YR RITY 1 97ARY AMN TR MUWANT RIAW 7 *°N2 2”NARY R¥N %)
Ki Seitzei. Afterwards [comes] the level of the hei, which is expansion in length and breadth; and
afterwards the vav, which is a drawing down “in the heavens above
WX *12 IR 72X *°12 QAW 0°°3M°7 %A% O] [nngp -] P NI°12 17700 191 nnnn iahnal |
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and on the earth below,” and to the four directions, the level of the six extremities (vav ketzavos)

[and also the spiritual heavens, which are the levels of love and awe, etc., fire and water, etc.].
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This is the level of the vav, which is the drawing down of His G-dliness from above to below; and af-
terwards the level of the lower hei. And so too in the whole chain of descending worlds (hishtal-

shelus), from world to world, there is contraction and expansion, drawing down and expansion.
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This is why it is called olam (world), from the word he’elem (concealment), for He concealed and
hid His essence, may He be blessed. And this is [the meaning of] “teshuvah preceded the world”
[and see what is written on the subject of teshuvah in the discourse beginning “For this command-

ment which I command you,” etc.;
135571 10 WAAR 2w YW TNIRA 1791 077 0032 INRIAY RNOK OW 7327 NPWRI2 wITH Uy

12 1R 07 °2 7772 2302w 1D

see there. And in the Midrash Bereshis Rabbah there, it says: “as it is said, ‘Before the mountains

9

were born’; from that very hour, ‘You return man,’” etc. And this is as is written in the discourse

beginning “For the mountains may depart,” etc.,
(175 Tny5] 2P 099173 007 M1P°32 92T PI0D T NN MR INR 10 WIn° XD JNRD 2Tom
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“but My kindness shall not depart from you,” etc., “says Havayah, who has compassion on you”:
this verse speaks of the revelation of great compassion in the Time to Come through teshuvah, and

then “the mountains may depart,” etc.; see there. And this is because
19 99IRW °1 92X SR %1973 ROIW O9IYD naIpw 17977 0°97 07V NATAY PNAN RO 12w 0
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teshuvah is from the level and rank of “before the mountains were born,” which preceded the
world: it is a revelation from the level of “I am who I am” (Anochi mi she’Anochi), etc., which is
above the level of the contractions of the Name Havayah, so that there be a world (olam) and con-

cealment (he’elem),
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that is, above even the World of Atzilus (Emanation), which receives from the level of the yud of the
Name Havayah]. And this is the meaning of the unification: that He be single and unique after the

contraction and the expansion just as prior
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to it, without any change. But in this world the unification is not complete until the days of
Mashiach, for then “they will see eye to eye,” etc., and “all flesh will see,” etc.
SN IR T2 YOI TN ITINY APANY TINCT MYy 919° 1Ny 03 021179 MnDiya Dax
But in the upper worlds one can effect the unification even now, so that His unity will be revealed.
And this is [the meaning of| “And appear in the splendor of the majesty of Your might.”
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That is, that the yuds and vavs should shine — they being the levels of the contractions and of hish-
talshelus, the drawings-down and the radiance of the supernal light [see Shaar HaYichudim,
53 7Y YA [Heox] AR VM YRR 03 17K 172 OPK IR [77D DTN NODM NPRAY [t ool 17D
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chapter 7, and Mishnas Chassidim, Tractate HaYichudim, chapter 4], the Infinite Light (Or Ein Sof),
blessed be He — that they should shine even far below, even in this world, until “every creature will

know,” etc., which refers to all created beings.
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And the end of the passage proves that all will know and apprehend His G-dliness, may He be
blessed, that there is nothing besides Him. This will be in the Time to Come, when the Infinite Light
(Or Ein Sof), blessed be He, will shine and be revealed so greatly that it will be grasped also by the

human intellect and apprehended with physical apprehension.
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Whereas at a time when the Infinite Light is revealed only in the G-dly soul of those who serve G-d;
and even this is not in the manner of apprehension, but in the manner of faith, which is an inheri-

tance from the forefathers.
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This is why it is written of the Time to Come, when the Infinite Light, blessed be He, will be re-
vealed: “And they will go into the caves of the rocks and into the holes of the earth, from before the
terror of Havayah and from the splendor of His majesty”; that is, because of the revelation of the

level of “the splendor of the majesty of Your might,” which are the yuds and vavs mentioned above
51 77991 1971°0 NoWnR RIT QWY 1D AR ARA °D °D2 RN wrn T’y 121° 1R 770 T'|W51)
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(the phrase “the splendor of His majesty” will be understood along the lines of what is written else-
where on the meaning of “For He is exalted, exalted,” etc.; and from there comes the drawing
down of the yuds and vavs mentioned above, so that the revelation after the contractions is as it
was before the contractions; and this is [the meaning of] “From the depths I have called You,

Havayah,” as is written in the discourse beginning “Return, O Israel, unto”) — and then
D’P’?N 5919 1300 W2 90 IR WK T 91T IR 17 WnAnN [onwaa] *2°AWA2 TN TROR 51an
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terror and dread will fall in a truly physical way, from this great sight that all flesh will see, and they
will apprehend the work of G-d in the midst of this physical earth with the physical human intellect,
so that the physicality of the world and of man will not conceal and hide the light of G-d.
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3. Now, the revelation of this unification — that the Infinite Light (Or Ein Sof), blessed be He, which
is before the chain of descending worlds (hishtalshelus) and above time, be revealed below in the

order of hishtalshelus — its beginning in time is revealed
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in the penitent (baal teshuvah) who returns to G-d with all his soul and all his might, with the soul’s

expiry (kelos hanefesh), from the depth of the heart. For through this teshuvah a radiance is drawn

down to him from above, from the Infinite Light that is before hishtalshelus and above time
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(which is the level of “He who is exalted above the days of the world,” meaning that He is exalted

far, far above the level and rank of “the days of the world” (yemei olam, yemos olam), as is written

about this in the discourse beginning “You are standing”; that is, the level of “the days of the

world” is the source and root of time.
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And it is called “A thousand years in Your eyes are like a day,” etc.: for although this “day” is not
actually in the dimension of time, since it includes a thousand years as one, nevertheless it is the

source and root of the dimension of time,
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and therefore it is called “the days of the world.” But He Himself, may He be blessed, is exalted and

lifted infinitely above the level of these “days,” for He is altogether above time).
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Therefore, through the drawing down of this radiance, the person too will despise the life of time,
so as to cleave to the very Infinite Light, blessed be He, itself, as mentioned above.
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And even one whose mind is not so refined as to cleave to Him because of the greatness and exalt-

edness of the Infinite One (Ein Sof), blessed be He, Himself, but is only pained by
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his place and his time — that he has been drawn after the vanities of time, and “his name is covered

in darkness” — and he recognizes his worth and his lowliness, and becomes “despicable in his own

eyes, repulsive,” because he is called bad and repulsive, etc. —
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nevertheless, since he despises his life, the life of time, G-d’s kindness is drawn upon him of itself,
as a matter of course, so that there is in him a revelation of the Infinite Light, blessed be He, that is
before hishtalshelus and above time.
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For great is the power of the supernal kindness, which spreads without end or limit, like water that

descends from its high place to a very low place.
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On the contrary: in a place that is very low, there they gather the more. So too the supernal kind-
ness is drawn down and spreads specifically in a low place,
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that is, in one who is lowly and “despicable in his own eyes, repulsive.” And also, since the level of

kindness and compassion applies only to one who needs kindness and compassion — as in the ex-
ample of one
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who is held in prison and cannot go begging from door to door: kindness and compassion toward
him are aroused in people’s hearts, until they bring him bread and food in the prison. And so it is
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above, with the supernal kindness, which is drawn of itself, as a matter of course, upon a person

who is in great distress at being held in the prison of the body and the animal soul, so that he wish-

es and yearns greatly to strip off the filthy garments, etc.,
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and his life is no life in his eyes. Therefore he arouses great compassion from above, until life and
kindness are drawn upon him from above, from the source of life and the Life of all life, the
Infinite One, blessed be He, Himself.
vwannn 11’1?57 T0M2 7°7°W TOMIT 1°KRY TOM >N NI 5X MY T2 5X 1 1
And this is [the meaning of] “Who is a G-d (Kel) like You”: for the level of Kel is the level of Chesed
(kindness), and there is no kindness like the supernal kindness, which spreads
AWM [weynw] VYR MANTNT NAITH TV RN 172 0K RN MDYRT 01910 1°9om 7R RR
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without end or limit, from the highest of heights, from the Infinite Light, blessed be He, itself,

down to the lowest levels of the physical World of Asiyah (Action), “to revive the spirit of the lowly”

who are bound in the prison of the physical body.
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(And in the Idra) (132a): “And the secret of what is written, ‘Who is a G-d (Kel) like You,’ was said of
Atik Yomin.” The meaning of Atik Yomin is the level of “He who is exalted above the days of the

world,”
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for atik is from the expression “who removes (ha’ma’atik) mountains”; that is, He is removed and
exalted from the level of “the days of the world.” And see there (134b).
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And this is [the meaning of] “the most high Kel, who bestows good kindnesses”: for He is called Kel
on account of the enclothing of the Infinite Light, blessed be He, in the attribute of Chesed, as it is
written, “The kindness of Kel is all the day.” And there is chesed and there is chesed:
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that is, outer chesed (chesed de’lebar), which is called “kindness of the world” (chesed olam); and
in the enclothing of the Infinite Light so that there be a world — “the world is built by kindness” —
He is called “Kel of the world” (Kel olam).
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But inner chesed (chesed de’legav), of which it is said, “and through the supernal kindness (chesed
elyon) he will not falter” — “supernal” (elyon) specifically, for it is from the level of the light that en-
compasses all worlds (sovev kol almin) — this is the meaning of “the most high Kel” (Kel elyon),
2°Ww3a "NDIDY 1772 WrNYY IND DR M NRI Y 0P 700 NI nan aPyn nhynd Rinw
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which is far, far above the level and rank of chesed olam; and of this it is said, “Who is a G-d (Kel)
like You.” And see what is written in the discourse beginning “To a mare,” in Shir HaShirim, on the

subject of adam (man), “Iwill be likened (adameh) to the Most High,” etc.; see there.
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Now, from the level of supernal kindness [it] is drawn down to be “who bestows good kindnesses,”
which is the drawing down of kindness far below. And see what is written at the end of the dis-

course beginning “And now, may the power of Ado-nai be great,” etc.;
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and see what is written on the verse “and it bore ripe (vayigmol) almonds,” in Parshas Korach; and
elsewhere, on the verse “The kindnesses of Havayah, for we are not consumed,” etc., and on the
verse “Havayah — His adversaries will be shattered”; and see what is written in the explanation on
the verse “Moshe would speak”; and see in the Siddur of the Arizal, of blessed memory, on the in-
tention of “Iwill hope to Kel,” etc.
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And see in the commentary of the Ramaz (Rabbi Moshe Zacuto) at the beginning of Parshas

Shemini, on Yisrael as yashar Kel (“upright toward Kel”); and this is [the meaning of| “Fortunate
are you, Israel; who is like you?” etc.
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And along these lines is what our Sages, of blessed memory, said regarding Betzalel: “You were in
the shadow of Kel (betzel Kel), and you knew,” as is written in the book Emek HaMelech, Sha’ar 13,
chapter 40.
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4. But how can the supernal kindness, from the Infinite Light (Or Ein Sof), blessed be He, itself, be
drawn down and revealed in a penitent who was utterly far from the Infinite Light?
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To this the prophet said, “He bears iniquity and passes over transgression.” The explanation of the
matter: in the Gemara there is a dispute; one Sage says “He bears (nosei) iniquity,” and one Sage

says “He suppresses (kovesh) iniquity.”
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And both are true. For the act of transgression that a person commits, sinning against any one of

the prohibitions, or the neglect of a positive commandment, is complete evil.
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But the faculty that desires forbidden things, or that draws his heart to neglect a positive com-

mandment — that faculty, although it is enclothed in complete evil, nevertheless has no sin in

itself,
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for the faculty of desire is the same whether toward the forbidden or the permitted, and so too the
faculty that draws his heart; only that he inclined the faculty of desire so far that it became en-
clothed in the act of transgression, or he inclined the faculty that draws the heart until it was drawn

to turn away from a positive commandment.
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But as regards the faculty of desire in itself, this faculty has the power to turn his heart from one
extreme to the other, from an evil love to the love of G-d, as it is written, “And you shall love with all
your heart (levavecha)”: with both your inclinations, so that the evil inclination too will turn to the
love of G-d.
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The reason is that in truth the faculty of desire, in itself, has its root and “its foundation in the holy

mountains,” in supernal holiness; only that through the descent of the levels and their fall in the

shattering of the vessels (sheviras hakeilim), it came about that the faculty of desire is also [drawn]

to a matter of transgression.
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Therefore, when he returns to G-d, he can turn his heart from one extreme to the other, so that

even the faculty of desire, which was enclothed in an evil desire, will turn to the love of G-d
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(and see what is written about this on the verse “This is the statute of the Torah,” on the subject of
the ashes of the [red] heifer; and see what is written at the end of the discourse beginning “And a

man wrestled,” on the subject of their raising dust up to the Throne of Glory).
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But the evil deed that a person commits in sinning by them, since it is truly complete evil in itself,
cannot be included in holiness, for a transgression does not become a mitzvah, and it has no

remedy
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except its nullification and removal from the world, as it is written of the Time to Come, “And I will
remove the spirit of impurity,” etc. And this is [the meaning of] “bears iniquity” and “suppresses

iniquity.” “Bears iniquity” refers to the faculty that desires an evil desire,
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and likewise the thought enclothed in this desire: this is “bears iniquity,” for He lifts it to rise to its
root, to be included in supernal holiness, to turn his heart and his thoughts from one extreme to

the other, so that the faculty of desire too will turn to the love of G-d.
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And “suppresses iniquity” refers to the deed in actual fact, which has no ascent or inclusion in ho-
liness, only nullification and removal in the Time to Come; nevertheless, even now He suppresses
it and casts it down to the level of “the depths of the sea” (see the Zohar, Part III, Parshas Acharei,
end of 63b, and Parshas Emor, 101b, and in the Mikdash Melech and the Ramaz there),
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the place of the kelipos (husks), so that it will not roam in the air of this world to cause man to sin,
and will not “return to folly,” until the time of the end, when “death will be swallowed up forever,”

and “I will remove the spirit of impurity,” etc.
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And this is [the meaning of] “He bears iniquity and passes over transgression”: for transgression
(pesha) is the level of the deed in actual fact; He passes over and treads upon it, and suppresses it
in the depths of the sea.
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Whereas the level of iniquity (avon) He bears: that is, the level of the faculty of desire, and a per-
son’s thoughts and schemes (and see further on the subject of “bears iniquity” in the Zohar, Part
I11, 132b, 133a, 140b, 141a;
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and in Parshas Vayigash, 206b, on the verse “They passed over together,” and in the Ramaz’s com-
mentary there, somewhat differently). Now, through His bearing iniquity and passing over trans-

gression, He removes the separating screens.
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And then the supernal kindness is drawn down as a matter of course, of itself, so that there is a rev-
elation of the Infinite Light (Or Ein Sof), blessed be He, itself — which is before the chain of de-
scending worlds (hishtalshelus) and above time — upon the person’s soul. For it is written, “I,
Havayah, have not changed,” and “You are He before [the world] was created,” etc., without any

change;
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but the reason this is not revealed in a person’s soul is that “your iniquities separate,” and they are
what prevent and hold back this revelation.
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But when the obstacle is removed, then as a matter of course nothing at all intervenes, and “the
glory of Havayah is revealed,” the Infinite One, blessed be He, Himself, upon his soul.
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5. However, it is written, “for the remnant (she’eris) of His inheritance,” and our Sages, of blessed
memory, said: “For whom does He bear iniquity and pass over transgression? For one who makes

himself like leftovers (shirayim).”
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The explanation is this. It is written, “I, Havayah, have not changed, and you, children of Yaakov,
have not expired.” That is, the prophet complains about the children of Yaakov:
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for surely “I, Havayah, have not changed” — “You are He” after the world was created just as before
it was created, for He is above the bounds of time and space, and time and space are of no account

at all before Him.
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Therefore He alone is single and unique after the world was created just as before, and “there is

9

nothing else besides Him,” and there is nothing apart from Him. So why have you, children of

Yaakov, not expired?
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That is, you do not have the soul’s expiry (kelos hanefesh), to go out of the prison of the body and
its sheath — not to be drawn after the needs of one’s body, but only to cleave to Him, may He be
blessed, to the Infinite One (Ein Sof), blessed be He, and to His attributes, all day long.
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For even if his heart understands that this is the truth, that “all before Him is considered as
nothing,” nevertheless he will not be moved in his soul so that it touches the very essence of the
soul, “the inner part of a man and a deep heart,” that the soul should expire toward Him, may He

be blessed, in longing and thirst, etc.
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[And see what is written about this in the discourse beginning “In the third month after the going
out.”] The reason for this the prophet explained in saying “children of Yaakov”: for Yaakov is yud-
akev (yud-heel), the level of Chochmah (wisdom) that descended into the heels and the final act, in

the levels
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that are lowest, of the physical World of Asiyah (Action). And the children of Yaakov are those who
receive from the level of the heels, for the soul was taken from there. Therefore the soul is not
moved by subtle and spiritual matters, and is not so nullified before the Infinite Light (Or Ein Sof),
blessed be He, which is above the chain of descending worlds (hishtalshelus), for it does not shine
to it
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except from a distance, and “as one peering through the lattices,” in the manner of an encompass-
ing [light] (makif); and it does not enter the inner heart, so that “its inside is inlaid with love,” with

the soul’s actual expiry.
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And although, as regards the essence of the soul, even if it is from a very low level, it is neverthe-

less a G-dly soul and would be nullified before the Infinite Light (Or Ein Sof), blessed be He, itself,

like a candle before a torch,
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nevertheless, as regards its being enclothed in the animal soul, the soul that is from the lowest lev-

el is deeply enclothed and rooted in the nature of the animal soul, and drawn after the needs of his

body, and it is hard for it to separate from it
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(and see what is written about this at the end of the discourse beginning “For You are my lamp”),

because it is in a state of selfhood (yeshus) and coarseness of spirit; that is, its spirituality is in a

state of coarseness and density.
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Therefore it is drawn after coarse and dense things and is not moved by subtle and spiritual things,

for the coarseness and materiality of the body are what clothe the soul from its head to its foot. And

especially
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in a penitent (baal teshuvah), who at first was drawn after the needs of his body, and it is hard for
him to separate from it, because he is enclothed and rooted in the nature of the coarseness and

materiality of the body and the animal soul, which clothe him.
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This enclothing is called in the Raaya Mehemna “adhesions of the lung” (sirchos hare’ah) (and see

on this also in the Raaya Mehemna, Parshas Pinchas, end of 227b and 228a),
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for the lung becomes adhered, stuck and rooted, until it cannot fan the heart (see the Raaya
Mehemna there, end of 231a, and 234a, and 235).
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For it has no strength to raise its wings “to fly and to rise before the King,” and so it is stuck and

rooted in the needs of his body.
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And he feels only himself and his own will. Therefore, even if his heart understands the truth —
that the world, which is subject to time and space, is as naught and nothing, and nullified within the
Infinite Light, blessed be He, which is above the chain of descending worlds (hishtalshelus) and not
within the bounds of time and space at all —
D N P IR Y LONT1 900 TWYR 1 RIRY AIAT I0RNA NRED 17 WP [on] 3070
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nevertheless it is hard for him to go out of the prison of the body, and he says, “What can I do? This
is how I was created.” And the counsel given for this in the Zohar, Parshas Shelach (168a), [is:]
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“A log in which the light does not rise is struck; a body in which the light of the soul does not rise is
struck.”
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That is, to humble himself on account of this very thing — that it be bad in his eyes that his parting
from the body is hard for him — and to take to heart that even the transgressors of Israel who throw

off the yoke — one who commits many transgressions only to satisfy his desire —
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although he knows that there is nothing real in them, nevertheless does not save his soul from go-

ing in such ways, because he does not want to endure lowliness and hardship; and therefore “he

blesses himself in his heart, saying, ‘I will have peace,
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for I will go in the stubbornness of my heart’” — for my nature caused it. But in truth this is no ar-

gument, for he must change his nature, break his desire, and endure a life of pain corresponding

to his having denied G-d.
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And so a person should set his heart on breaking the desire of the body and its materiality, so that
it will not prevent and hold back the revelation of the Infinite Light (Or Ein Sof), blessed be He, and
His holiness, [so as] to be nullified and included, etc.
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And if he does not break his desire, and wants [to remain] in his nature as he was born, since it is
hard for him to part from his nature, then his argument is exactly the argument of the transgres-

sors of Israel.
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Now, when he contemplates these things deeply and sees how far the evil of his selfhood and
coarseness reaches, he will strike himself and humble his soul like dust. And although this striking

and humbling does not come from the essence of the soul by its nature,
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but through toil in deepening contemplation — of this King David, peace be upon him, said, “A
broken and crushed (nidkeh) heart, O G-d, You will not despise.”
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For at first glance this is not understood: would one have thought that a broken and crushed heart
would be considered contemptible, that King David, peace be upon him, had to say, “You will not

despise”?
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On the contrary, surely it is praiseworthy for the heart to be broken and crushed, as it is written,
“The sacrifices of G-d are a broken spirit,” and it is written, “I dwell on high and in holiness, and
with the crushed (daka),” etc.
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But the matter will be understood by explaining the word venidkeh, which is a passive (nif’al) form,
whereas the word daka is a noun. For one who is truly daka, crushed, it is certainly praise for him:
“I dwell, and with the crushed”
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(and see the Zohar, Parshas Emor, end of 90b, and the Mikdash Melech there; and see what is writ-
ten in Parshas Eikev, at the end of the discourse beginning “A land of mountains and valleys”; and
see the Zohar, Part II, Pekudei, 233a. The subject of “and with the crushed” is mentioned further in
the Zohar, Part I, 181a; Part II, 86b; Part I1I, 9a).
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But nidkeh means that through toil in deepening contemplation he humbles himself and becomes

crushed through an action that he performs on his soul, or because the Holy One, blessed be He,

sends him sufferings from above to subdue and humble him. And one might have thought that

since he is not truly, genuinely daka of himself, this is worth nothing.
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For this King David, peace be upon him, prayed on his behalf: that even a heart broken and

crushed through action, “You will not despise” — at any rate, that even in the action of being

crushed there will be a revelation of the Infinite Light (Or Ein Sof), blessed be He;
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that is, that he be nullified before the Infinite Light, blessed be He, that encompasses him from

above, even though it does not enter the inner part of his heart, as mentioned above. (And greater

than this is stated in the Gemara, in the chapter Yesh BaArachin) (16b),
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regarding humility not for its own sake, etc. See further on the subject of “a broken spirit” and “a

broken and crushed heart” in the Gemara, the first chapter of Sotah (5b);
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the sixth chapter of Sanhedrin (43b); and in the Midrash Rabbah, at the beginning of “Command
Aharon,” and in Parshas Nasso, chapter 13, on the verse “On the fourth day, the prince of the chil-

dren of Reuven”;
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and in the Zohar, Part III, Parshas Pinchas (240a and 247a), in the Raaya Mehemna; and in Parshas
Vayikra (5a), and in the commentary of the Ramaz there, who discusses this at length;
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and in the Sava of Mishpatim (108a), and in the Raaya Mehemna, Parshas Beha’aloscha (153a). It is
mentioned further in the Zohar, Part I (198a); Part II (end of 61a, 86b); Part III (9a, end of 49a, end
of 224b); and in the Mikdash Melech there.
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6. And this is [the meaning of] “for the remnant (she’eris) of His inheritance”: for one who makes

himself like leftovers (shirayim). That is, he makes himself — being enclothed in a body, in the

chain of descending levels (hishtalshelus), in the dimension of time and space —
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like the leftovers of what is above hishtalshelus, which is drawn to him in the manner of an encom-
passing [light] (makif). That is, when he deeply contemplates his lowliness — how he is deeply sunk
and enclothed in his natural soul, through which he is very far from the Infinite Light (Or Ein Sof),

blessed be He, which is drawn to him
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only as a makif, so that through this he becomes nidkeh (crushed), as mentioned above — from this

it follows that he is nullified to the makif that is over him.
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And this is “for the remnant of His inheritance”: the leftovers, which are above hishtalshelus, are

the level of “His inheritance” (nachalaso), “the inheritance of Yaakov” — nachal being an expres-

sion of drawing forth,
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that is, the drawing forth and radiance from the Infinite Light, blessed be He; and “Yaakov is the lot

(chevel) of His inheritance.” (And along the lines of what is explained here on the meaning of

“remnant,” it is also explained in the Zohar, at the end of Parshas Vayeitzei)
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(146b), on the meaning of “A remnant shall return, the remnant of Yaakov”: “These are the other
blessings that remained.” And it is written, “And the remnant of Yaakov shall be,” etc., “like dew,”
etc.
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The meaning of “that remained” is that they do not shine now in a revealed way; and this is along
the lines of what is written on the meaning of “remnant” as “leftovers,” etc.
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But the inheritance and the drawing forth come only as a makif. And this is [the meaning of] “the
stream (nachlah) passed over our soul”: it does not enter the inner dimension of the heart, so that
“its inside is inlaid with love” for G-d, with the soul’s actual expiry (kelos hanefesh), from the depth
of the heart.
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Nevertheless, since through this he becomes nidkeh — it pains him greatly that his body and his
animal soul clothe the soul, and he becomes lowly in his own eyes — he is nullified to the makif
over him and makes himself like leftovers, and the supernal kindness is drawn upon him, to be
“bearing iniquity
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and passing over transgression,” for the supernal kindness spreads the more in a lower place, as
mentioned above. Through this he can raise his soul and bind it to the light of G-d, the Infinite One
(Ein Sof), blessed be He, and His holiness, and go out of the prison and sheath of the body and the
animal soul that clothe his G-dly soul, so that he will not be rooted and stuck in them.
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For kindness (chesed) is likened to water, and water loosens the adhesions of the lung when the an-
imal is given to drink. So too the kindness prevails and separates the G-dly soul from its enclothing

and its bond in the prison of the body, to be nullified and included in Him, may He be blessed.
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A Song of Ascents: From the Depths I Have Called You,
Havayah
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“A Song of Ascents: From the depths I have called You, Havayah.” “From the depths” (mima’a-
makim) is an expression for one who makes a depth: from there, “I have called You, Havayah.” And
it was instituted to be said during the Ten Days of Teshuvah. [This verse is mentioned in the
Gemara: in the first chapter of Berachos (11a),
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chapter 3 of Taanis (23b); and in the Rabbos, Seder Vayikra, at the end of section 3; and in Shir
HaShirim Rabbah, on the passage “I am the rose of Sharon”; and in Koheles Rabbah, on the verse
“Guard your feet when [you go].”
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In Zohar, Part II, in Parshas Beshalach (63b), and in the Mikdash Melech there; and at the end of
Parshas Vayikra (26a); and in Parshas Acharei (69a and 70b);
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and in Parshas Va’eschanan (265b), and in the commentary of the Ramaz (Rabbi Moshe Zacuto)
there; and in Parshas Vayechi, folio 221.] For all year long a person follows the stubbornness of his

heart, as it is written, “For they have turned their back to Me.”
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But during the Ten Days of Teshuvah, every single day, each and every one draws closer to G-d,
may He be blessed, and rises higher each day, until Yom Kippur; and all the souls of Israel become
face to face with G-d, may He be blessed. And this is because of will: the will of every person is to
come close to G-d, may He be blessed, in the level of “face” (panim), etc.
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[And see what is written about this in Parshas Acharei, in the discourse beginning “For on this day
He shall atone”; and close by, in the discourse beginning “Return, O Israel, unto”; and in the dis-

course beginning “To explain the matter of Yom Kippur.”]
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Now, we need to understand the matter of the souls of Israel. [It is| not as people think, that the soul
is only the life-force and the intellect within a person, with which he grasps G-d, may He be
blessed,
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like other intellects, with which one grasps other subjects. That is certainly not what is called “the
souls of Israel,” for the soul is “a part of G-d above,” which is above intellect. [And see what is writ-
ten on the matter of the soul in the explanation (biur) on the verse “And you shall not withhold the

salt,” in Parshas Vayikra.]
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But the matter is that the soul is in two levels, Yaakov and Yisrael. Let us first understand the verse
“The heavens are My throne, and the earth is My footstool.” What is “My footstool”? It is the lowest

level, which is a stool. And “the heavens are My throne”
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is the higher level. And in truth it is so: the supernal angels stand constantly in dread and awe,
without any stray thought at all, because they constantly grasp G-dliness openly. But on the earth it

is not so with the revelation of G-dliness.
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At first glance this is puzzling, for it is said, “I, Havayah, have not changed.” But the answer to this
is that there are two levels: the light that encompasses all worlds (sovev kol almin) and the light that
fills all worlds (memalei kol almin).
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Now, in the level of sovev kol almin there is no change at all between before the creation and after
the creation; [it is] in all the worlds, higher and lower, equally, like a circle that curves around and
encircles even below. And it is above intellect and time: “was, is and will be” in one instant, which

the intellect does not grasp.
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The change, however, is in the level of memalei kol almin. For the world was created with Ten

Utterances, which descended in a chain: the utterance “Let there be light,” and it was so; “Let there

be a firmament,” and it was so. And the change is from the side of the recipients, for each world

grasps according to its intellect.
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And this is [the meaning of] “The heavens are My throne”: the higher worlds grasp G-dliness more;

“and the earth is My footstool”: these are the lowest level, which do not grasp as much.
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(And see what is written at length on the verse “The heavens are My throne.” That is to say: from
the level of “the heavens,” which is the supernal encompassing light (makif), the sovev kol almin,
from there specifically it is drawn down to become the level of “My throne,” which is the source of
the higher Gan Eden. And see in Etz Chaim, the Gate of the Throne of Glory.
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And this level in the soul is the level of yechidah, which is above intellect: “with all your might” (be-
chol me’odecha), the level of ratzo (running forth); this level is called “the heavens.” And see what
is written in the discourse beginning “For this commandment,” on the explanation of “It is not in

heaven,” etc. And the level of “earth” is the drawing downward, the level of shov (returning).
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It may also be said that these two levels, “My throne” and “My footstool,” are the matter of the
source of the two levels of the hidden worlds (almin stimin) and the revealed worlds (almin d’is-
galyan). And from all this it will be understood how these two levels of heaven and earth mentioned

above relate to the two levels of Yisrael and Yaakov, explained shortly below:
0°953 D°WaSNNT (e ma waal 3773 N2 RIT P¥N PRI M2 A 77N N2 RITY DORwn 0D
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for “the heavens,” which is the level of yechidah, is the level of Yisrael; and Yaakov is the level of
nefesh, ruach and neshamah, which are vested in vessels, and this is the level of “and the earth is
[My] footstool,” etc. And this is [the meaning of] what is written, “And Yaakov dwelt in the land of
his father’s sojournings,” etc., as is explained elsewhere on this verse, that this is the drawing-

down in the level of shov.)
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Now, just as in the life-force as a whole there are two levels, sovev kol almin and memalei kol almin,
so too in the soul of man there are also these two levels. And of this it is said, “And He created man
in His image, in the image of Elokim”; and this is the matter of the two levels, Yaakov and Yisrael.
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(And see what is written on this matter, that in the soul there are two levels like sovev kol almin and
memalei kol almin, in the discourse beginning “Zion shall be redeemed with justice.” And see what
is written in the discourse beginning “When you go out,” that this is the matter of “in His image, in
the image of Elokim.” And see in the Zohar, Vayishlach)
kLl 11933 1°2y 1w RX¥n D"PbN »12Y ™1 P12 1°A80 1t APy N SR a7 CR YR 07
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(folio 174a), that the level of Yisrael and the level of Yaakov are like the level of Havayah and the
level of Elokim. It follows that this is the matter of “in His image, in the image of Elokim,” etc.,
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which is the level of sovev kol almin and memalei kol almin. The level of Yaakov is yud [and] eikev

(heel): [the yud] is Chochmah (wisdom), that is, the intellect, with which he grasps G-dliness; and

that which illuminates and animates the body in its 248 limbs is
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only the heel of the soul, the level of the feet of the soul. (As is explained on this at the end of the
discourse beginning “His left hand is under my head”; and see what is also written on this in the
discourse beginning “He has not beheld iniquity in Yaakov.”)
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And the level of Yisrael is li rosh (“a head for Me”), and it is the level of the soul that is above the
body and above the intellect. And this level is one, unique and united with G-d, may He be blessed,

without any separation in any way.
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(And see what is written on this in the discourse beginning “And to understand,” in the additional
explanation of the matter of the shofar. And see what is written on the meaning of Yisrael as li rosh
at the end of Parshas Shelach, in the discourse beginning “I” (Ani) in the passage of tzitzis. And see
what is written in the discourse beginning “My dove.” And see what is further written on this in the

discourse beginning “And I besought,” regarding “And now, O Israel, hearken,” etc.:
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that the level of Yisrael and the level of Yaakov are like the sun and the moon (shimsha and sihara):
just as in the sun there are no changes at all, the level of “I have not changed,” so in the level of
Yisrael, etc.; see there. And see in the Ramaz (Rabbi Moshe Zacuto), at the beginning of Parshas

Shemini.)
DN wain nadn Nadn wrm D”?PJW 5? [77°9x] AN b alala) [7rRy 7R Do3] R?INRD2 WO 37 NN

MWW TN 2Py° N2 By 9K T NN 9200 RITW MAn M0y Iy

And this level is in each and every one of Israel, even the lowest of the low. And as for what is writ-
ten, “The soul shall be utterly cut off,” because the chief grave transgressions are those that carry

kareis (excision): this is said of the level of Yaakov, which is cut off from its root;
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but the level of Yisrael is not separated from Him, may He be blessed, in any way. [And see what is
written in the discourse beginning “I am black,” regarding “My mother’s sons were incensed
against me”; and in the discourse beginning “On the eighth day, an assembly,” on the matter of

“For my father and my mother have forsaken me,” etc.]
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And as for what is written, “Return, O Israel, unto Havayah your G-d”: at first glance this is puz-

zling. Yisrael, what sin did it commit? Is it not inseparable? And what need does it have for

teshuvah?
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But this is what the prophet Hoshea said: “For you have stumbled in your iniquity.” By way of analo-
gy: a person who stumbles with his foot on a stone, a small blow, and from this his whole body falls
and his head reaches the ground with a great blow, because the head is higher.
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So it is in the analogue: when a person stumbles in a light sin, even neglect of Torah, when he is
able to occupy himself with Torah and does not, or neglect of a positive commandment,
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such as charity, when he is able to give and does not give; and all the more so when he transgresses
a prohibitive commandment, even though it seems to a person a small transgression; and it is
M2 3°0WR S9a7 117N 9 1ny2 Swoiw IR AR VYN P’?TH:'H 17y Dpnn 1937 TR M3
11°°77] 12P¥2 17K\ 119K NR 73 BXIW° N2 1wt P11 1 nnnn 29¥°

like one whose foot is pushed from where it stands and slips a little. Here too, when he stumbles in
the sin mentioned above, that is, [when] the feet of the Shechinah (Divine Presence), the level of
Yaakov, [stumble], because of this the soul, the level of Yisrael, falls to another side and does not
shine in his heel. [That is,
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like the moon when it moves away from the sun, and its lower half is dark because it does not re-
ceive the sun’s light. So “the wicked are silenced in darkness,” and the soul within the body does
not shine at all; that is, nothing shines in it from the level of Yisrael, which is the level of the sun

(shimsha), etc.
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Along these lines one may explain the meaning of “The iniquity of my heels surrounds me”: the
meaning is that although the sin is in the level of the heel and the feet of the soul, nevertheless this
is what causes the encompassing and surrounding level of the soul, too, not to shine. And this is the
matter of “My iniquities have passed over my head.”
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(And see in the Zohar, Parshas Mikeitz, at the end of 198a and the beginning of 199a.)] And for this,
teshuvah is needed. And this is also the meaning of “Hear, O Israel, Havayah is our G-d, Havayah
is One.”
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At first glance, why are three Names said? But the meaning is as follows: “Hear” is a term for un-
derstanding. “Israel” is the level of the soul that is called Yisrael. And each one must say to the

soul: Hear and understand, you, Yisrael, the level of the soul: “Havayah our G-d, Havayah,”
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which means “was, is and will be” in one instant; and therefore it is all alluded to in one word.

Havayah, which is above intellect, is “our G-d,”
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that is, our strength and our life-force. “Havayah is One” is “all is one” (kula chad). And this level
of the soul, which is called Yisrael, is united with Havayah, blessed be He. [That is to say:
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the two Names Havayah in the recital of Shema are along the lines of what is said in the Zohar,

Parshas Acharei (73a): “The Holy One, blessed be He, is hidden and revealed,” that is, the light that

encompasses all worlds (sovev kol almin) and the light that fills all worlds (memalei kol almin); and

likewise, “Israel is hidden and revealed.”
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And this means that the level of Yisrael is the encompassing and surrounding level within the soul,

and this is what is united with the Name Havayah, blessed be He, the sovev kol almin.] And when

one contemplates this, from this the attribute of love for G-d, may He be blessed, is aroused.
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And this is [the meaning of] “And you shall love Havayah your G-d”: that is, that He is always “your
G-d.” And not like a son, who is taken from the brain of the father and afterwards becomes separate

from him; and even so, he has love for his son,
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but it is not the same for every soul: there is a son who can give up his life for the love of his father,
and there is a son who has no self-sacrifice (mesirus nefesh);
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nor is he obligated [to it] by law, for “your life comes first,” and “his own lost object and his father’s

lost object: his own lost object comes first,” etc. And this is because he has become an entity of his

own.
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But the soul is not so; rather, “all is one,” and it is not separated from Him, may He be blessed, at
all. [And see in the Zohar, Terumah (end of 136b),
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and in the Idra Zuta (291a); and in the same way it will be understood regarding the souls of Israel.
And see what is written in the discourse beginning “These are the accounts of the Mishkan,” on the
matter of “a testimony to Israel”; and see what is written in the discourse beginning “And all your

children,” on the explanation of Binah as ben Yah (“son of Yah”), etc.]
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Therefore it must necessarily have love, even “with all your heart and with all your soul,” with actu-
al self-sacrifice. And this love, which is because “Havayah [is] your G-d,” is in each and every one

of Israel, even in the lowest of the low,
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as the saying [goes]|, “Although he has sinned, he is Israel.” But the love is hidden within him (and
see what is written on this in the discourse beginning “I am black,” etc.), like the light of a candle
that is hidden in a dark place. Therefore one must do teshuvah, to remove the darkness and to re-

veal what is hidden in him. And this is “Return, O Israel.”
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2. And the way to reveal the hidden recesses of his heart, to remove the darkness, is as follows.
There are two kinds of compassion: “the compassionate Father” (Av HaRachaman) and “the Father
of compassion” (Av HaRachamim). The meaning of “the compassionate Father” is one who has

compassion on a person to the extent that the intellect obliges having compassion on him,
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as, for example, a person has this attribute of compassion: he has compassion on his fellow when
[the fellow] appeases him after having pained him once or twice, for the intellect obliges him to
forgive him, but no more. And this, too, is the level of “the compassionate Father” with G-d, may

He be blessed, so to speak.
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But the attribute of “the Father of compassion” is great compassion without limit, even when the
intellect does not oblige forgiving him and having compassion on him.
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That is: after he has sinned very many times, nevertheless, when we ask of Him, “Forgive us, our
Father,” three times every day, He pardons and forgives him. And this is the meaning of “Gracious

One, who forgives abundantly.” And we need to arouse great compassion,
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that is, the Thirteen Attributes of Mercy: “Who is a G-d like You, who bears iniquity and passes over
transgression”: He lifts up the iniquity; “and passes over transgression”: He makes it pass away.
This is “Who is a G-d like You.”
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And this is [the meaning of] “For my father and my mother have forsaken me”: this is the level of

“the compassionate Father”; and nevertheless, “Havayah will gather me in”: this is the level of “the

Father of compassion.”
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But how does one arouse great compassion? It is according to what is written: “And it shall be,
when all these things come upon you... and you shall bring back to your heart,” etc.
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The meaning of “and you shall bring back” is that he should bring himself back to his heart: first he
must know his place and his root, where he was at first and from which he has now turned away, so
that he may know [how] to return to his original place. For one who does not know his home and is

lost on the road does not know where to return to.
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And he must also recognize and understand his place where he is now, in what place he is lost. And
when he takes this to heart and finds in himself that his heart turns from the straight path to crav-

ings —
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And if a person whispers to you, saying, “Surely G-d did this, that He brought the soul down below;
and also the destruction of the Holy Temple: ‘Who is it that spoke and it came to be, if G-d did not
command it?’”, to this the verse replies: “where Havayah your G-d has driven you,” meaning that

the intention of G-d, may He be blessed, was merely a driving-away. And when he contemplates
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that he is in a low place, in the body and the animal soul, by this he arouses great compassion
upon himself, for the part of G-d that he has, which is united with G-d, blessed be He, and which

has fallen and become so distant, “from a high roof,” from the place of its life.
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And this is [the meaning of] “And he shall return to Havayah, and he will have compassion on
Him”: the meaning is that he should have compassion on G-d, may He be blessed, blessed be He.

And for this [reason] we say all the confessions, “We have been guilty, we have betrayed,” etc.
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For at first glance, why this recounting? Surely G-d, may He be blessed, knows the secrets of the

heart! But we say all this in order to arouse great compassion.
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Therefore, before “We have been guilty,” we say “our G-d,” which is our strength and our life-

force, “and the G-d of our fathers,” which is high above the high (and see what is written on this in
the discourse beginning “These are the generations of Yitzchak™),
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and it is [fallen] “from a high roof,” etc. And because of this, great compassion is aroused from
Above, and as a matter of course love for the Creator, may He be blessed, is also aroused in the
person.
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But one should not remain at this, doing nothing [more|, as people think, that this is the ultimate
perfection, when one has a little love.
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Rather, the main thing is to draw His G-dliness, may He be blessed, down below, so that He have a
dwelling place among the lower realms, which is precisely the purpose of creation: to remember

always and to contemplate that “the whole earth is full of His glory,” and to dwell at length on this.
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And this is the supernal delight, and “whoever prolongs [the word] Echad (One),” etc. But how is
the drawing-down [accomplished]? It is through Torah and mitzvos, which are “the 248 limbs of
the King”; and the whole Torah is the Names of the Holy One, blessed be He.
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And this each one can do, even a simple person, when he says halachah and aggadah, etc., or when

he performs some mitzvah, provided that he intends to draw His G-dliness, may He be blessed,

into his life-force and his portion from above,
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for “the portion of Havayah is His people”: that his portion should become united and cleave to
G-d, may He be blessed, and His G-dliness, may He be blessed, be revealed to every eye, as it is
said, “For eye to eye they shall see,” and “The glory of Havayah shall be revealed.” And this is [the
meaning of] “For the sake of the unification,” etc.,
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in its plain sense: that he should desire nothing [else], as it is written, “Whom do I have in heaven,”

etc. And it is impossible to draw down His G-dliness, may He be blessed, except into vessels, that is,

Torah and mitzvos; and all the letters of the Torah are vessels, as it is written, “and vessels differing

one from another, and royal wine in abundance,”
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that is, the resting of the Shechinah (Divine Presence). When the Holy Temple stood, the main rest-

ing of the Shechinah was in the Holy of Holies, and from there it spread out to the whole world. And

now that the Holy Temple is destroyed, “the Holy One, blessed be He, has in His world
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only the four cubits of halachah”: [these are| the main resting of the Shechinah, and from there it
spreads out to the entire world, like the soul, whose main resting is in the brain, and from there it

spreads out to the whole body to give it life.
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[The explanation of the matter is that there are two levels of teshuvah. The first is from below up-
ward, and this is through prayer, which is the level of “a ladder set on the earth,” etc.,
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until through this the level of the soul that is within the body joins and becomes one with the level

of its source and root, the level of its mazal, so that it be “Return, O Israel” specifically: that the ser-

vice be in the level and rank of Yisrael,
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which is the encompassing and surrounding level within the soul. And see on the matter of this lev-
el of service at the end of the discourse beginning “For the thing is very near to you,” etc. And this

is the matter of self-sacrifice (mesirus nefesh) at [the word] Echad in the recital of Shema.
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And afterwards there must be teshuvah from above downward: to draw the revelation of the
Infinite Light (Or Ein Sof), blessed be He, from above downward into the illumination of the soul
that is within the body. And this is through the Torah and mitzvos, as is explained elsewhere on the

verse “Arise, my love, my fair one,” etc.
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And this teshuvah from above downward is explained in the Zohar, Parshas Vayikra (16a). And
these two levels of teshuvah are the matter of “He encircled him, He instructed him,” as will be

explained.]
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And this is also the meaning of “He found him in a desert land.” “He found him” means: [He finds]
the part of G-d in the place of the kelipos (husks), when it is drawn after the cravings of the body,

which comes into being and perishes.
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“And in the waste, a howling wilderness, He encircled him”: the meaning is that great compassion
will be aroused, which is Keser (the Crown), which encompasses and surrounds. [And through this
the encompassing and surrounding level within the soul is also revealed, so that it be “Return, O

Israel” specifically;
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and this is the bonding of the hidden level within the soul with the hidden level of the Holy One,
blessed be He, so to speak, that is, with the level of the light that encompasses all worlds (sovev kol
almin). And this is the matter of “He encircled him.” And afterwards it is drawn down to shine in an

inward manner, through the Torah and mitzvos;
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and this is the matter of “He instructed him” (yevonenehu), as the Targum renders it, “He taught
them the words of the Torah”; and also from the term binyan (building), along the lines of what is

written, “And Havayah Elokim built,” etc.
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And see what is written in the discourse beginning “And all your children [shall be] taught,” on the
matter of “Do not read banayich (your children) but bonayich (your builders)”; and see what is also
written on this in the discourse beginning “My dove” and in the discourse beginning “The Torah
[Moshe|] commanded.” And also, “He encircled him” means that He surrounded them with the
Clouds of Glory;
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and this is the matter of the festival of Sukkos, which comes after Yom Kippur and the Ten Days of
Teshuvah, through which revelations of supernal encompassing lights (makifim) are drawn down
from the level of the light that encompasses all worlds (sovev kol almin); and afterwards they are

drawn down and revealed also in an inward manner on Shemini Atzeres, etc.,
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as is explained elsewhere.] “He instructed him” (yevonenehu) means yisbonen, he will contem-
plate that “the whole earth is full of His glory,” [so as] to draw down His G-dliness, may He be
blessed, so that He have a dwelling place among the lower realms through Torah and mitzvos, etc.

YY) 19 1303° 77207 IRY IMAPR NIDANT 75717 10 13 7090 099173 0N Manna R WD

:[12 9°¥° 1D 1”72 MmN

“As an eagle” is compassion, great compassion; “stirs up its nest,” etc., and there will be a revela-
tion of His G-dliness; and then “Havayah alone shall lead him,” etc. [And see what is written on this

in the discourse beginning “As an eagle stirs up,” etc.]
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And this is the meaning of “From the depths”: it speaks of one who goes deep, which brings [him]
to the depth of the heart (umka deliba). That is, because he will contemplate that the soul is united
with Him, and a part of the soul shines in the body,
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and it is very far from its root because of the darkness and the cloud; this brings to the revelation of
the depth of the heart: that he will want only the revelation of His G-dliness, may He be blessed, so
that “the whole earth [be] full of His glory,” through Torah and mitzvos, as mentioned above. [And

also,
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because the root of the depth of the heart is drawn from the encompassing level of the soul; for

when it shines within the soul that is in the body,
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then it is revealed as the level of the depth of the heart and the hidden recesses of the heart, as is
explained in the discourse beginning “His left hand is under my head,” mentioned above, regard-

ing “and with all your might,” and in the discourse beginning
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“When you go out,” regarding “Of You my heart has said, ‘Seek My face,’” etc., that the inwardness
of the heart is an illumination and drawing-down from the level of the light that encompasses all
worlds (sovev kol almin). And see what is written in the explanation (biur) on the verse “For this
commandment.”

DOPAYAN 973 RADIW TN 13 Pwnm DAY [ow by BTy D Dwa Anwan DY aopnt KAp 199

K257 RpPnIy 12 7Pwnni R°2nw

And therefore the encompassing [level] of the soul is called by the name mazal, because it drips

down (mazil) and draws down, etc. And this is why it is also called “from the depths” (mima’a-
makim): for it brings and draws down the level of the depth of the heart.
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And see in the Zohar, Beshalach (63b): “From the depths”: the depth of all, which bestows into the
level of “the depth of the well,” etc. “Rabbi Chizkiyah said: When,” etc., “|He| causes all to rest and
includes all in this supernal depth.”
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And this is the revelation of the level of sovev kol almin, “the most hidden of all hidden,” etc.; see
there. And in the same way it will be understood in the soul: the revelation from the hidden level
within the soul, which is from the encompassing and surrounding level, is in the level of the depth

of the heart, as mentioned above.]
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And this is “I have called You, Havayah”: as a person who calls his friend to come to him, so he
calls G-d, may He be blessed (and see what is written on this in the discourse beginning “Return, O

Israel, unto”),
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that His G-dliness be revealed in the lower world, that “the glory of Havayah shall be revealed, and
all flesh shall see together,” as in the higher world.
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“G-d, hearken to my voice (shim’ah bekoli).” Shim’ah is a term for understanding: that He discern
in my voice. And it does not say lekoli (“to my voice”), because bekoli means what is within my

voice,
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that is, the hidden love that is in every person, to give up his life for the sanctification of G-d’s
Name, even in the lowest of the low. (And see what is written on the matter of “hearken to my voice”
in the discourse beginning “Blow the shofar on the New Moon”; and see what is written in the dis-
course beginning “To My mare,” on the matter of “For I said, ‘The world shall be built with kind-
ness’”: saying is in the heart, etc.)
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“Let Your ears be attentive to the voice of my supplications.” This is a level lower than all of them:
one who asks for himself (and not that he arouses compassion for the part of G-d within him, which
has descended “from a high roof,” etc.; and therefore it says “to the voice (lekol) of my supplica-

tions” and not bekoli).
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And it does not fly upward by itself. For this he said, “Let Your ears” (these are the angels, who are
called “the ears of G-d”) “be attentive to the voice of my supplications” specifically, that is, my own
supplication, in which he asks for himself: that they should raise the prayers on high before G-d,
may He be blessed, blessed be He. Amen.
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(And for this precise distinction between what is written, shim’ah bekoli, and what is written, lekoli,
see something similar in Parshas Re’eh, on the verse “When you hearken to the voice,” etc. And see
in the Zohar, Parshas Vayishlach (end of 169a).)
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“He Will Revive Us After Two Days”
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“He will revive us after two days; on the third day He will raise us up,” etc. (in Hosea, chapter 6).
“He will revive us after two days”: these are the two days of Rosh HaShanah, for Rosh HaShanabh is
always two days, even at the time when they used to sanctify [the month]| by the sighting [of the new
moon].
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“On the third day” is Yom Kippur. The explanation is this: the two days of Rosh HaShanah are the
ascents of the worlds; on the first day it is the level of the inner dimension (pnimiyus).
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And the second day is the level of the outer dimension (chitzoniyus) (as is written in Pri Etz Chaim,
Sha’ar Rosh HaShanah, end of chapter 4). To understand this matter: it is written, “You have cap-
tured my heart, my sister, [my] bride”: the Congregation of Israel (Knesses Yisrael), the source of
all the souls, is the level of the point of the inner dimension of the heart of the Holy One, blessed be
He.
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For although He, may He be blessed, has no likeness of a body, etc., the Torah speaks in the lan-

guage of human beings, as it is written,
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“And upon the likeness of the throne, a likeness like the appearance of a man upon it, from above”

(see the Mikdash Melech on Mishpatim, 122a, and see what is written in the explanation on the

verse “You have captured my heart”).
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Now, just as, by way of analogy, a person’s heart is the core of his life-force, so “Israel arose in

[G-d’s] thought,” and this is the core of the creation of the higher and lower beings; and this is the

level of the middle point, etc.
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(And see what is written on this in the discourse beginning “On the eighth day, an assembly,” re-
garding “the fruit of the hadar tree”: [the fruit] “that dwells (hadar) on its tree,” etc. And on the sub-
ject of the middle point, see the Zohar, Parshas Sh’lach) (page 161b): “And the heart dwells in the
middle,” etc.,
TTIP1 ORI Cx ®7997) °1° M2 Y 10 RO X% X7 1701 13 [oowpn wnipl PPATR IPRT TnRD
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“to the place that is called the Holy of Holies,” etc., “and there the heart dwells,” etc. And see the
Zohar, Vayechi (page 231a): “And it is the middle point,” etc., and in Parshas Noach (page 72a).
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And see what is written in the discourse beginning “Remember what Amalek did to you,” on the

subject of “You have captured my heart,” etc., up to “And this is [the meaning of] ‘to a land,’ etc.,

‘flowing with milk and honey’”; see there.
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And see further on the subject of the point in the Zohar, Parshas Vayakhel (page 204a-b), and in
Reishis Chochmah, chapter 2 of the Gate of Holiness. And [there is] more on this in the Ramaz’s

commentary on the Zohar, Parshas Tetzaveh (page 184b),
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in another context. And the angels are the level of the outer dimension, and they are referred to as

the level of the inward parts and the innards, as it is said, “My innards stir for him,” and “All my in-

ward parts [bless] His holy Name,” because they are vessels for the flow of G-dly life-force.
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(And see what is written on this in the explanation on the verse “And there was a voice from above

the firmament.”) Now, man is comprised of both of them: he has in his heart the two levels men-

tioned above, the inner and the outer dimension, as it is written, “And you shall love with all your

heart (levavcha),”
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and it does not say “with all your heart (libcha),” because there are two hearts. The level of the out-
er dimension is the natural love that is in each and every one of Israel; and even the wicked are full
of regrets,
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for it is the nature of every Jew to be drawn to Him, may He be blessed, to cleave to Him. Only, be-
cause it is at the level of the outer dimension and of nature alone,
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there are therefore hindrances, etc. But the essence of teshuvah (return) is in the heart, which is
the level of the higher teshuvah (teshuvah ila’ah), from the depth of the heart; and this is called the
level of the inner dimension of the heart. And this is the meaning of what is written, “And your peo-

ple are all righteous.”
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See what is written in the explanation on the verse “Would that you were [as a brother to me]”: that

“The righteous one will flourish like a date palm”: just as a date palm has only one heart, etc.
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As in the saying, “Just as in your heart there is only One, so in our heart there is only One.” And
this is the saying of the tribes, who were the chariot of the Shechinah (the Divine Presence) to

Yaakov, who was a chariot to the Holy One, blessed be He, etc.
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[And see what is written on this on the verse “Remember” concerning Amalek, and what is written
in the explanation on the verse “These are the journeys,” on the subject of “Jericho, the city of date
palms.” And on the subject of “The righteous one will flourish like a date palm,” see [Midrash]
Rabbah on Parshas Lech Lecha, at the beginning of section 41, [and] on Bamidbar, at the begin-
ning of section 3, and in the Zohar, Part I (page 82a; page 220b);
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Part III (page 16a; page 292, end of side a).] Accordingly, it may be said that this is the meaning of

what is written in Shir HaShirim Rabbah, at the end of the section “I sleep,” on the subject of “my

perfect one” (tamasi): Rabbi Yannai said, “my twin” (te’omasi), etc.
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And see what is written about this at the end of the discourse beginning “There are sixty,” etc.,
“One is she,” etc., in the name of the Arizal, of blessed memory, in Zohar HaRakia, at the begin-
ning of Bereishis; and see the Pardes, in Erchei HaKinuyim, the entry “Tamar” (date palm), and

Sefer Hadras Melech, section 11.
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And this is [the meaning of] what is written, “You have captured my heart with one of your eyes”:
that is, with one of the two attributes mentioned above, the singular one among them, namely the

level of the inner dimension mentioned above.
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And this is the theme of all the Ten Days of Teshuvah, at the level of the inner dimension of the
point of the heart: to be face to face, etc., “to be one with One,” etc.
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And this is [the meaning of] “On the third day,” which is Yom Kippur, “He will raise us up, and we
shall live before Him”: “before Him” (lefanav) precisely, at the level of “face” (panim) mentioned
above. (And see what is written at the end of the discourse beginning “To explain the matter of Yom

Kippur,” and in the discourse beginning “Return, O Israel, unto [Havayah your G-d].”)

199 RAPIW [oxawe noil P30 XA D3 0109 D .173w° THX D3 0109 2505 137 7IR°AT 200709 2
57171 °1n22% 12 onw 112 1M

2. To expand the explanation: it is written, “The eyes of all (kol) look hopefully to You.” The mean-
ing is: “the eyes of all” is the Community of Israel (Knesses Yisrael), which is called kallah (bride);
that is, at the time when they are at the level of “You have captured my heart” mentioned above.
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But when this level is lacking in them because of a blemish, they are called kol (all), without the

hei. (And see what is written on this in the discourse beginning “The eyes of all,” in Parshas

Matos.)
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That is, because of a blemish of the covenant; for so we find with Avraham, that after the circumci-
sion the letter hei was added to his name: “And your name shall be Avraham.”
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(And this hei is the higher hei, which is the inner dimension of the lower hei, and it is the level of
the inner dimension of the heart, as is explained in the discourse beginning “And you shall draw
water.” Moreover, the higher hei is rooted very high above, as is explained in the discourse begin-
ning “The matter of Lech Lecha,”
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that is, from the level of the Supernal Will, which is above Chochmah (wisdom); and this is the

meaning of the inner dimension of the heart. And see what is written on the subject of the inner di-

mension of the heart in the discourse beginning “And it shall be on that day, [a great shofar] will be

sounded.”)
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Therefore, when he blemishes it, the letter hei departs, which is the level of the inner dimension of

the heart mentioned above, and his heart becomes like stone and stopped up, so that he cannot

open his heart in any way in the service of G-d.
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And therefore milah (circumcision) is alluded to in the initial letters of “Who will go up for us to
heaven” (Mi Yaaleh Lanu Hashamaymah). For what it says, “It is not in heaven,” means that the
level of the drawing down of G-dliness is near to man. (And see what is written on this at the end of

the discourse beginning “For this commandment.”)
N”12 TN ORI 19Y° on NnRaY aPynd PL.»'DOJ 17392 9ax N2 D0ap 12 PRWD 13>

U [m12on 02101 NP0 airala) [M2°n “wr13]

That is, when there is no blemish of the covenant in him; but when he blemishes it, [the G-dliness]
withdraws above, and then truly, “Who will go up for us to heaven?” And milah is alluded to in the

initial letters, and Havayah in the final letters.
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That is to say, through guarding the sign of the covenant one draws the level of Havayah down to
the end of all levels. (And see what is written further on this in the discourse beginning “On that
very day Avraham was circumcised”; and see what is written on the Zohar, Part I, at the beginning

of Parshas Noach, page 59b: “Whoever guards this covenant,” etc.)
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So too, regarding the covenant of the heart it is said, “And you shall circumcise the foreskin of your
heart”; and so too regarding the covenant of the tongue: “the band of liars,” etc., “the breath of

falsehood,” etc.
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And so too one who speaks disparagingly of his fellow, even if he says the truth, as our Sages, of
blessed memory, said: “Three spoke the truth and were banished from the world: the serpent, the

spies, and Doeg.”
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The explanation is that dibbur (speech) is an expression of leading and drawing forth, as it is writ-
ten, “He leads (yadber) peoples under us.” And this is the meaning of “And Havayah spoke (vayed-
aber) to Moshe”: that He drew His will and His wisdom, may He be blessed, down below; as men-
tioned above, “the ways of the world,” etc.
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And one who speaks disparagingly of his fellow, or speaks falsehood: the breath (hevel) that goes

”

out of his mouth is “vanity (hevel) and a striving after wind (re’us ruach),” “a breaking of the

spirit,” etc., for it breaks and cuts off the power and life-force of the spirit of G-d that is drawn to
him.
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Therefore, even if he engages in words of Torah afterwards, his study is not called by the name “the
word of Havayah,” “this is halachah,” “the ways of the world,” etc.
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As it is written, “And I have put My words in your mouth”; and it is not called speech at all, for it is
written, “Evil shall not dwell with You,” and it is written, “One who speaks falsehoods shall not be
established before My eyes.” And this is what our Sages, of blessed memory, said about one who
speaks disparagingly of his fellow, that it is as though he denies the Essence (kofer ba’ikar); that is
to say, as though he denies
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that He, may He be blessed, is the Essence (ikara) and Root of all the worlds; and he draws upon

himself the level of the foreskin of the heart, which covers over the covenant mentioned above.
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3. The counsel given for this: it is written, “And You give them their food in its time”: He, may He
be blessed, is the One who gives and who arouses from above the hearts of human beings.
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And this is “in its time”: that is, at the time and hour that every person has, for “there is no person
who does not have his hour.” This is the level of prayer, which is called “the life of the hour” (chayei
sha’ah),
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which is from the term “And He turned (vayisha) to Hevel,” an expression of “and He turned” (vay-
ifen): for it is in every person’s power to turn his will to the very opposite.
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(And see what is written on this on the verse “How beautiful are your steps,” and see what is written
in the explanation on the verse “I will greatly rejoice,” on the subject of “For He has clothed me in

garments of salvation (yesha).”)
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But this awe and love (dechilu u’rechimu) from above requires first asking for mercy upon him;
see what is written at the end of the discourse beginning “And Moshe called,” in Parshas Tavo.
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And this is [the meaning of| what is written, “The eyes of all look hopefully to You.” “The eyes of
all”: that is, the level of eyes, which are above the heart and watch over it
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(along the lines of what is written in the discourse beginning “For the thing is very near to you,” on

the subject that choice precedes love, etc.; see there). “Look hopefully (yesaberu) to You”: this is

the arousal of the level of abundant mercy (rachamim rabbim),
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that is, through his contemplating how he is drawn from a very high place, the level of the point of
the inner dimension of the heart, the level of “You have captured my heart, my sister, [my] bride”
mentioned above, “and has come down wondrously,” very, very far below; and the compassion
over this is very great. And see what is written on this in the discourse beginning “He has not be-

held iniquity.”
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Now, it is written, “Havayah supports all who fall, and straightens all who are bent over.” (And see
what is written in the discourse beginning “For the mountains may move.”) For
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it is written, “When you eat the labor of your hands,” etc., [and] “By the sweat of your brow,” etc.:
that is, labor of the flesh without the heart, and not to burden one’s mind with worldly matters. And

one
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who is occupied with worldly matters with all his mind and intellect brings his Chochmah, Binah
and Daas very, very far down, and is like, by way of analogy, a person who bends his head down.
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And from this he can fall further, so that doubts also befall [his] faith, which is the level of the feet,
as it is written, “You have set my feet in a broad place.” And when he has doubts in faith, he falls
from the place of his feet; only, he [still] has feet, because Israel themselves are believers, etc., as is

explained elsewhere.
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And therefore it is called only by the name “falling.” (And see the Zohar, Parshas Vayishlach, page
171a, and Parshas Bereishis, page 8, beginning of side a.)
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Now, all these levels “Havayah supports,” and specifically through “The eyes of all look hopefully
to You”; and then “And You give,” etc.: that the Thirteen Attributes of Mercy are drawn down from
above, which are called “the thirteen rivers of pure balsam,” etc.
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And this is, by way of analogy, like a river that is drawn along, flowing on and spreading out: so
these Thirteen Attributes are drawn and flow from a very high and lofty place until they spread out
below. And they are called “pure waters,” which wash away sins, as it is written, “Wash me thor-
oughly from my iniquity.”
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And just as, by way of analogy, a flowing river has its source in the place of a spring, so these
Thirteen Attributes are drawn and flow from the source of living waters, “the deep well of all,” the
Infinite Light (Or Ein Sof), blessed be He, “the most hidden of all hidden.” (And see what is written

on this in Parshas Tavo, in the discourse beginning “And He called to Moshe.”)
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And this is [the meaning of] “You open Your hand (yadecha)”: do not read yadecha (Your hand) but
yudecha (Your yuds): that the level of the yuds is opened, which is the welling source, so deep that it
cannot be grasped.
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Therefore it is called by the name yud; and see what is written on the subject of the yud in the dis-

course beginning “See, I set before you.” And then “[You] satisfy every living thing [with]| will

(ratzon).”
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That is: to every place that has life-force in it, even a tiny bit, He gives satisfaction and draws down
the level of will, which is the level of the pure waters mentioned above
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(which are drawn from the level of “the Will of all wills.” And this is the meaning of “He will revive
us,” like “You open,” etc., “every living thing,” etc. And from the level of the yuds it is drawn and
spreads into the level of hei, so that from the level of kol (all) there comes to be the level of kallah
(bride). And see what is written in Parshas Bamidbar, in the discourse beginning “And I will betroth

you to Me,” on the subject of “My heart and my flesh sing out,” etc.; see there.
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It may further be understood regarding the “opening of the yuds”: that the yud, although it is the
level of concealment, will shine in revelation like a hei. And this is along the lines of what is ex-
plained below in the discourse beginning “On the eighth day, an assembly,” regarding “This day I
have begotten you.”
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And see what is written on the subject of “And a spring shall come forth from the House of
Havayah”: “shall come forth.” And for this level to be opened comes about through the drawing
down from very high above. And see what is written in the explanation on the verse “Arm your-
selves,” regarding “Or let him take hold of My strength, [that] he may make peace with Me,” etc.
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And one may say that this is what is alluded to in the verse “I am my beloved’s and my beloved is
mine,” whose initial letters spell Elul and whose final letters are four yuds: that is, that then is the
illumination of the “opening of the yuds.” And see Sha’ar HaYichudim, chapter 7, and Mishnas
Chassidim.) And then he can return at the level of the inner dimension of the heart, from the depth
of the heart.
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And this is “will”: that is, “the desire of the heart” (re’usa deliba), the level of the point of the heart,

the inner dimension of his heart, to be for G-d alone, like the date palm, etc., and “as water [re-
flects] the face,” etc., with self-sacrifice (mesirus nefesh) in actual deed.

NP Ry RIR2 RIAW Q°°00 °°0 MpPnn 11907 0°29 T'IWT? DoPRYRn 101 0 PARAP DOPpnRynn 1nmn

PRIy RPY197

And this is [the meaning of] “From the depths I have called You, Havayah,” etc.: “depths,” in the
plural, that is, from the source of the Life of life, which is “the deep well of all,” and from the depth
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of the heart, at the level of the inner dimension of the heart, as it is written, “You have captured my
heart, my sister, [my] bride,” so that it can be face to face. (And see what is written along these lines
in the explanation of “And you shall draw,” etc., “from the springs”: “springs” means two; see
there.)
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4. But the drawings down of the level of abundant mercy are aroused from above, which is some-
thing that cannot be attained through an arousal from below. And this is [the meaning of] “On the
third day He will raise us up, and we shall live before Him”: that is, at the level of “face” (panim)

mentioned above
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(Now, the level of “two days” may be explained as the levels of the light that encompasses all worlds
(sovev kol almin) and the light that fills all worlds (memalei kol almin); see what is written in the ex-
planation on the verse “And I was with Him as a nursling,” regarding “delights, day by day.”
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And these are what shine on the two festival days of Rosh HaShanah. But the level of “on the third
day” is a level far higher, even than the level of sovev kol almin, and it is what shines on Yom
Kippur, which is called “a Shabbos of Shabbosos” (Shabbos Shabbason). And see what is written in
the discourse beginning “I am my beloved’s,” and regarding “And bring us back in complete

teshuvah before You.”
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And this is “and we shall live before Him.” And see what is written in the explanation on the verse

“After Havayah your G-d shall you walk,” on the subject of the three times “holy,” and from there

the meaning of “on the third day” will be understood. And see the Idra Zuta) (page 288, end of side

a):
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“There are three heads.” And it may be said that these are the two festival days of Rosh HaShanah,
each of which is called a “head” (rosh), and the highest level is Yom Kippur, which is also called
“Rosh HaShanah” (in Ezekiel, beginning of chapter 40),
oW *°12 °2 1°3¥2 120 AR A772 wrhRYY (0757) 0°9712 NADINAY (1711 D) [o°7von 9p02] 11702 PBTD
¥ 710 N ORT L1wNa
as explained in Sefer Chassidim (section 258) and in Tosafos on Nedarim (page 23). And see what is
written in the discourse beginning “How goodly” on the subject of the three levels that there are in
teshuvah (return): the first, to “turn away from evil”;
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the second, at the level of “and do good”; the third, regarding occupation with Torah. And this cor-
responds to the three levels of nefesh, ruach and neshamah. And see Etz Chaim, Sha’ar Arich

Anpin, chapter 4: “they are the levels of nefesh, ruach and neshamah,” etc.
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Now, at the Giving of the Torah, too, it is written, “on the third day”; and likewise Yom Kippur,

which is the level of “on the third day”: the second Tablets were given on it.
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And see [Midrash| Rabbah on Vayera, at the beginning of section 56, on the verse “On the third day

Avraham lifted up his eyes,” etc., and on Esther, at the end of the section “And the king said to her,

‘What is with you, Esther?’”

DOy 1°3¥2 °10 DOWTAN DORWR IWRD %2 B7Y 7IN°22 wrn Ty MY 129 15195 1°131 *°D3 1M
27y om0 "1

Now, the meaning of “and we shall live before Him” will be further understood along the lines of
what is written in the explanation on the verse “For as the new heavens,” etc., on the subject of
“standing before Me” always; see there.
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And this is along the lines of what the Ramaz writes on Parshas Tisa (on page 188b): “Now, there is
no doubt,” etc., “to illuminate in it the inner dimension,” etc.; see there. And see there on the
meaning of “Rise, virgin of Israel.” And in the same way the meaning of “He will raise us up” will
also be understood.
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And see what is written in the explanation on the verse “My dove,” on the subject of “Arise, go

forth,” and on the subject of “Let me see your countenance,” etc. And see the Zohar, Part I, Vayechi
(page 237b), on the verse “Who (mi) will raise him up,” as it says, “Who (mi) will heal you”;
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and it is the higher world. And see what is written on the verse “Ado-nai, who (mi) will stand,” in the
explanation on the verse “And now, I pray, let [the strength] be great.” And this is “On the third day

He will raise us up,” as mentioned above. And that is through
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[the fact] that “we shall know, we shall pursue to know Havayah; His going forth is as sure as the

dawn, and He will come to us like the rain,” etc. (in the Gemara this verse is mentioned in the first
chapter of Berachos) (page 6b), the first chapter of Taanis (page 4a),
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and in [Midrash] Rabbah on Parshas Tavo, and on Shir HaShirim on the verse “Set me as a seal,”
and in the Zohar, Part III, Parshas Vayikra (page 21b) and Parshas Naso (page 148a); and see there,
at the beginning of Parshas Sh’lach, page 156b, on the verse “Have you made the dawn know its

place?”; see there.
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And see there, at the beginning of Parshas Terumah, page 127b, on the verse “that looks forth like
the dawn,” and in the Ramaz’s commentary there; and in Parshas Emor (page 104a): “Yaakov said,
‘Then shall your light break forth like the dawn,’” etc. And see what is written about this in the dis-

course beginning
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“To understand the matter of ‘who gladdens the groom.’” And the meaning is that he should con-
template, as for example the break of dawn, which shines from the rising of the sun while the sun
is beneath the earth, and breaks through and shines upon it at dawn: for the matter of the earth in-

terposes between the sun and us.
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So too, the physicality of the body interposes between us and the illumination of the Face that is
drawn upon us from the Infinite Light (Or Ein Sof), blessed be He; and through this he arouses
abundant mercy,
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that is, by taking to heart his distance from the light of G-d’s countenance, which is like the cloud

that darkens, etc., a dividing screen, etc.
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And then, “From afar Havayah appeared,” and “He will come to us like the rain,” the level of pure

waters, etc., as is explained on this in the discourse beginning “Listen, O heavens,” regarding “My

teaching shall drop as the rain”; see there.
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However, our Sages, of blessed memory, said that the Community of Israel asked improperly, “And
He will come to us like the rain,” and the Holy One, blessed be He, answered her properly, “Iwill be
like the dew to Israel.”

13 RIM DIP7? 13°392 97721 707 PR PR 03 AR 0927 0O 97197 0IpR w0 NRR2 130 00 PIvm
.0°AM7 °na X7 oA Bo

The explanation is that in truth there is room to arouse abundant mercy even when there is no di-

viding screen between us and the Omnipresent; and this is the level of dew, which is also the level

of mercy.
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As is explained in Parshas Eikev, in the discourse beginning “And He fed you the manna.” And
[dew] comes down without clouds, only it is at night, when the light of the sun has withdrawn. So
too, as it were,
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it is written, “For a sun and a shield is Havayah Elokim”: the Name Elokim is a shield for the Name
Havayah, as is explained elsewhere
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(in the discourse beginning “And you shall command,” etc., on the meaning of “outside the
curtain.” Therefore compassion applies even to the higher worlds, for they too are distant from the
light of the face of Havayah, because the Name Elokim is a shield and a sheath that conceals, etc.
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And this is the meaning of the attribute of night, the withdrawal of the light of the sun, etc. And see
what is written in the discourse beginning “For the mountains may move,” on the meaning of “who

has compassion on the creatures.”
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And see what is written in Parshas Bamidbar, at the end of the discourse beginning “And He
spoke,” etc., “Take,” etc., on the subject of “by their families, by their fathers’ houses,” etc. And see
what is written in the discourse beginning “I sleep,” on the meaning of “for my head is filled with

dew, my locks with the drops of the night.”)
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And this is [the meaning of] “And Havayah your G-d (Elokecha) will circumcise your heart (lev-
avcha)”: for these two Names are what circumecise the level of the levav, so that it becomes the level

of one heart, etc.
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