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An Explanation of “Do Not Read Banayich”

Love (banayich, “your children”) builds the emotive attributes
from Binah, but Malchus, the “house” that descends into the
lower worlds, must be built by bonayich, “your builders”: Torah
and awe rooted in Chochmah, whose restraint gives G-d’s light
only where there is bittul. Beyond both, tzedakah draws G-d’s

very essence, the King Himself, into a dwelling place below.
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THE BIG IDEA

Love (banayich, “your children”) builds the emotive attributes from Binah, but
Malchus, the “house” that descends into the lower worlds, must be built by
bonayich, “your builders”: Torah and awe rooted in Chochmah, whose restraint
gives G-d’s light only where there is bittul. Beyond both, tzedakah draws G-d’s very

essence, the King Himself, into a dwelling place below.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the Sages’ reading of Isaiah 54:13, “Do not read banayich (your children) but
bonayich (your builders).” Banayich is love, rooted in Binah; bonayich is the building of Malchus,
which must come from the gevuros because Malchus descends into worlds where the kelipos exist.
That restraint, the “measuring line” that gives G-d’s light only in proportion to bittul, comes from
Chochmabh, so the builders are Torah scholars, and their complete awe is higher than love. The deeds
of those below can add light, as the Destruction withdrew it. The second section reads “verav shlom”
through its tipcha accent: out of rav, Esav’s multiplicity, peace is made, and the “forest” becomes a
“city,” because the kelipos have no hold in Chochmah. The third section adds “through tzedakah you
shall be established”: charity draws the encompassing light that guards the city and reaches Keser,
above prayer (Binah) and Torah (Chochmah). The Midrash’s parable of the matron, fully gladdened

only when the king himself returns, shows that tzedakah brings G-d’s essence, beyond all the “sons.”

OUTLINE

1 Children and builders mM-2

Love (banayich) comes from Binah, while Malchus is built from gevuros rooted in Chochmah’s bittul, the
measuring line that keeps the light from the kelipos. The deeds of those below can add or withdraw light,
and Torah with complete awe rebuilds Jerusalem with added light.

2 Peace made out of multiplicity 13-7

Verav shlom: Esav’s multiplicity is refined into unity through Chochmah, where the kelipos have no hold;
the suspended ayin of ya’ar and the large ayin of Shema; Torah as “north” and “gold”; and the need for ba-

nayich before bonayich.

3 Tzedakah and encompassing light 18-9

Charity draws the encompassing light that guards the city and brings “great to save,” as the festivals of
Tishrei show; the three stages correspond to Binah, Chochmah and Keser.
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4 The parable of the matron

110-14

The daughters-in-law, the daughters and Zion herself are the three loves, with all your heart, soul and

might; only the King’s own coming, drawn down through tzedakah, is complete joy, a dwelling place for

G-d’s essence below.

5 The apple tree among the forest trees

1ms

As the radiance of Atzilus stands out among the hosts of the lower worlds, the Infinite One’s “leaping” radi-

ance stands out above Atzilus, and it comes only after banayich and bonayich, through tzedakah.

KEY CONCEPTS

banayich and bonayich 7°112/7°12

“Your children” and “your builders”: love rooted in Binah,
and the building of Malchus through Torah and awe rooted
in Chochmah.

the measuring line (kav hamiddah) 7727 1p

The Gevurah of Atik Yomin enclothed in the hidden
Chochmah, which apportions G-d’s light to each world and
recipient according to its bittul.

self-nullification (bittul) 21v°2

Setting aside one’s own sense of self before G-d; the condi-
tion for receiving His light, true in Chochmah and partial
in the lower worlds.
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verav shlom 215w 271

Read in two steps: rav, the multiplicity and separation as-
sociated with Esav, and the peace made out of it when it is
refined into G-d’s unity.

inner light and encompassing light 1% /72218 718

pn

Light that is received within (prayer and Torah, Binah and
Chochmah), and light too great to be contained, which
guards from beyond (tzedakah, Keser).

tzedakah 1p7%

Charity, the general expression of all the mitzvos; it reach-
es Keser and draws down G-d’s own essence.

Anochi 21X

G-d’s hidden essence, “better than ten sons,” revealed
through tzedakah to make a dwelling place below.
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SECTION 1 - 1-2

Children and builders
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An explanation of the matter of “Do not read banayich (your children)”—which is the level of love,
which is called “son,” the level of Z’eir Anpin (the emotive attributes), the greater part of which is
from the chassadim (kindnesses)—“but bonayich (your builders)”: the building of the Nukva (the
feminine) is from the gevuros (severities), for Malchus (sovereignty) descends into Beriah,
Yetzirah and Asiyah and gives life also to kelipas nogah, and to what is far, far below nogah.
This maamar is a further explanation (biur) of the discourse on the verse “And all your children (banayich)
shall be taught by Havayah,” which the Sages read “Do not read banayich, your children, but bonayich, your
builders.” “Children” stands for love, which is Z’eir Anpin, built mostly of chassadim (kindnesses);
“builders” stands for the building of Malchus (the Nukva), which comes from the gevuros, the powers of re-

straint and limitation. The reason: Malchus descends into the lower worlds and gives life even, at a distance,
to kelipas nogah (the “glowing husk,” a mixture of good and evil) and to the still lower kelipos.
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Now, in holiness there is the quality of self-nullification (bittul), whereas in that which stands oppo-
site it there is the quality of yesh (being a something); and even so, because their bounty is re-
ceived from the level of the Malchus of holiness, therefore “they call Him the G-d of gods.”
In holiness a being knows itself as nothing before G-d (bittul); the realm that stands opposite holiness expe-
riences itself as a separate, independent existence (yesh). Yet even that realm draws its life from the Malchus

of holiness, and therefore, as the Talmud says, “they call Him the G-d of gods”: they acknowledge Him as the

source above their own powers.
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Now, from the standpoint of the essence of the Infinite One (Ein Sof), there is no room to make a
distinction so that the bounty be drawn only into one who is nullified, specifically; for “all before
Him is considered as nothing,”

From the standpoint of G-d’s very essence there is no reason to favor one recipient over another, since be-

fore Him everything, holy and unholy alike, is as nothing. So the rule that the flow goes only to what is nulli-
fied cannot come from the Essence itself.
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and “If you are righteous, what [do you give Him|?” etc. And therefore “the spider grasps with its
hands,” as is explained in the discourse beginning “And a man wrestled” and in the discourse be-
ginning “And it came to pass, when Pharaoh sent.”
Elihu’s words in Job, “If you are righteous, what do you give Him?”, make the same point: a person’s deeds
add nothing to G-d’s essence. Proverbs says “the spider grasps with its hands, and it is in the king’s palaces”:
even a lowly creature takes hold in the King’s palace, since from the Essence’s standpoint nothing is exclud-

ed; two other discourses, “And a man wrestled” (Torah Ohr, Vayishlach) and “And it came to pass, when
Pharaoh sent,” develop this.
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However, through the level of the gevuros that are in Malchus there is the matter of “the left pushes
away,” so that [the bounty] is not drawn to the external forces, which have no bittul, except in a
contracted measure (tzimtzum)—since in any case “they call Him the G-d of gods”—while the main
bounty is drawn into one who is nullified, that is, in holiness: angels and souls, etc.
The limitation comes instead from the gevuros within Malchus, as the Sages say, “the left hand pushes away”
(and the right draws near); the printed word shma’n is evidently smol, “the left,” as the Kehot note quotes it.
The gevuros hold back the flow from the external forces (the kelipos), which have no bittul, so that they re-

ceive only a contracted measure; they are not cut off entirely, because they too “call Him the G-d of gods.”
The main flow goes to what is nullified before G-d: the angels and souls of holiness.
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Therefore the building of Malchus specifically must be from the gevuros, because it descends into
Beriah, Yetzirah and Asiyah, where there are kelipos; but in Atzilus (Emanation), “evil does not
dwell with You,” etc.

This is why Malchus must be built from the gevuros: it descends into Beriah, Yetzirah and Asiyah, where the

kelipos exist, and needs a power that limits and repels. In Atzilus, the World of Emanation, there is no evil at
all (“evil does not dwell with You”), so no such guarding is needed there.
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(And see what is written in the discourse beginning “To understand the matter of the blessings,” re-
garding the last blessing, which corresponds to Chavah, who is Malchus: it concludes with
“Blessed” for this very reason; whereas the first blessing, which corresponds to Adam, who is Z’eir
Anpin, has no need to conclude [with it], for the reason mentioned above. And this is [the meaning
of] “and He prepared for him, from himself, a building,” etc.: bonayich, etc.)
A parenthetical reference to the Torah Ohr discourse on the wedding blessings. Of the two blessings on the
creation of man, the one corresponding to Chavah (Malchus) also concludes with “Blessed,” while the one
corresponding to Adam (Z’eir Anpin) only opens with it; the closing blessing, the chasimah (literally “seal”),

is needed for Malchus because it descends where the kelipos are. The words of that blessing, “and He pre-
pared for him, from himself, a building,” allude to the building of Malchus, which is bonayich.
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This illumination in Malchus comes from Chochmah (wisdom); for Chochmabh is the level of bittul,
and therefore from there derives this quality, that the Infinite Light (Or Ein Sof) be drawn only into
one who is nullified, etc.

The power in Malchus to direct the flow only to the nullified comes from Chochmah. Chochmah is itself bit-

tul, the sense of being nothing before G-d, so from it comes the rule that the Infinite Light dwells only where
there is bittul.
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As is explained on the [passage of the] Raaya Mehemna, Parshas [Ki] Sisa, “A stone to weigh with:
this is the yud,” etc. And this is why Chochmah is called “judgment” (din), as [Rabbi Yehudah]
Chayat wrote: for this is the level of gevuros.
The Raaya Mehemna on the half-shekel reads “a stone to weigh with” as the yud, the letter of Chochmah:
Chochmabh is the weight that measures out the flow. That is why Chochmah, though it is a source of kindness,

is also called din (judgment), as the Kabbalist Rabbi Yehudah Chayat held; measuring is a function of
gevurah.
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That is, the level of the measuring line (kav hamiddah), which is the level of the supernal Gevurah
of Atik Yomin that is enclothed in the hidden Chochmah (Chochmah Stima’ah); for from there is
the root of this measure, that the revelation of the Infinite Light be drawn only in proportion to the
bittul, etc.

This measuring power is the kav hamiddah, the “measuring line”: the supernal Gevurah of Atik Yomin (the

innermost level of Keser) enclothed in the hidden Chochmah (Chochmah Stima’ah). From there comes the
principle that G-d’s revealed light is given only in proportion to the recipient’s bittul.
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And this is [the meaning of] “The wisdom of women builds her house”; “Through wisdom a house
is built.” And this drawing-down and building is through the yoke of Torah and the level of awe; for
it is stated in the Raaya Mehemna that there are four levels: dechilu and rechimu (awe and love),
[which are] Malchus and Z’eir Anpin, and afterwards rechimu and dechilu (love and awe), [which
are| Binah and Chochmabh.
So Proverbs says “The wisdom of women builds her house” and “Through wisdom a house is built”: the
“house,” Malchus, is built by Chochmah. In a person this building comes through accepting the yoke of
Torah and through awe. The Raaya Mehemna lists four levels, dechilu and rechimu (Aramaic for awe and

love): the lower awe and love are Malchus and Z’eir Anpin, and the higher love and awe are Binah and
Chochmabh.
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It follows that the level of Z’eir Anpin, which is called banayich, the level of “son,” love, has its root
in Binah (understanding), which is also the level of rechimu (love); that is, the lesser love (ahavah
zuta), whose root is in the great love (ahavah rabbah). But the lower awe (yirah tata’ah), Malchus,
has its root in the supernal awe (yirah ila’ah), the level of Chochmah, which is a bittul that is higher
than the level of love.

It follows that love, Z’'eir Anpin, the “son” (banayich), is rooted in Binah: the lesser love (ahavah zuta) grows

from the great love (ahavah rabbah). But the lower awe, Malchus, is rooted in the supernal awe, Chochmah,

a bittul higher than any love; so the “builders” of Malchus draw from a higher root than the “children.”
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Therefore those of the level of bonayich, of Malchus, are called talmidei chachamim (disciples of
the wise), for “through wisdom” specifically “a house is built.” And this is [the meaning of] “With
wisdom [He] founded the earth,”

Hence those at the level of bonayich, who build Malchus, are called talmidei chachamim, “disciples of the

wise,” since a house is built specifically through Chochmah (wisdom). Proverbs says the same: “Havayah
founded the earth with wisdom”; the earth stands for Malchus.
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but “established the heavens,” which is the level of banayich, is “with understanding.” And this too
is explained on the teaching of the Zohar, Part III, in Parshas Emor (folio 100),

The same verse continues that He “established the heavens with understanding”: the heavens, the emotive
attributes of Z’eir Anpin (banayich), come from Binah. The text adds that this is also explained on a teaching
of the Zohar in Parshas Emor; the Kehot note locates that explanation in the Mitteler Rebbe’s Biurei
HaZohar.
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on [the verse| “And moreover, truly [she is my sister],” etc., and in Parshas Vayeira. And see in the
discourse beginning “To understand the reason why the formation of man was different,” etc.; see
there.

That Zohar teaching is on Avraham’s words about Sarah, “And moreover, truly she is my sister,” and there is
a further explanation on Parshas Vayeira. The reader is also sent to the Torah Ohr discourse on why the for-

mation of man was different, which links the two wedding blessings to the two stages of man’s creation.
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Now, it is explained elsewhere, on the meaning of “Havayah builds Jerusalem,” that it is the build-

ing of the ten Sefiros of Malchus from the [aspects of] Malchus in the ten Sefiros of Z’eir Anpin, etc.

Elsewhere it is explained that “Havayah builds Jerusalem” refers to the building of Malchus, here called
Jerusalem: each of the ten Sefiros of Malchus is built from the Malchus-aspect of the corresponding Sefirah
of Z’eir Anpin.

likuteitorah.com/likkutei-torah/reeh/9/ 8



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 9 120X >12 RIAW 7°12 07K 1°192 %9277 7IR°1...

SR [rawn wxa] 777 9 (290 0v] B2 71772 0PRY AN 1098 DIpRn RPIT TR T 173 100w 10 R
25.26 mawa o

But the power for this building to come about is drawn specifically from a higher place. And see
what is written in the discourse beginning “The festival of Rosh HaShanah that falls on Shabbos.”

Yet the power that makes this building possible must come from a source higher than Z’eir Anpin. The
Likkutei Torah discourse on the Mishnah about Rosh HaShanah falling on Shabbos is cited for this.
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(And see the Zohar, Part I, 28a, on [the verse| “And He built”; 134a; 139a; and Part III, Pinchas,
221a, and the commentary of the Ramaz there.)

The text lists further Zohar passages on this building, among them the passage on “And Havayah Elokim
built the rib” (the building of Chavah), and the commentary of the Ramaz, Rabbi Moshe Zacuto, on the

Zohar’s passage in Pinchas.

Zamen MAMAMY MR YW OTID2Y 1D NIRDOY 7IRTS ORT 9N abYn Sw 0ohwin® 573 v M
7312 9D (b wo] P70 97K 111°2 RI7T 19Yn Dw 00wt

Now, there is also a Jerusalem Above: the Malchus of Ein Sof, the supernal awe, etc. And in the
Pardes, Shaar Mahus VeHanhagah, chapter 13, [it is written] that the Jerusalem Above is Binah. If
so, it may be said that the meaning of “builds

There is also a “Jerusalem Above,” which the text identifies with the Malchus of Ein Sof, the supernal awe;

the Pardes Rimonim (in the gate named “Essence and Conduct”) identifies it with Binah. Either way it is

above the Jerusalem below, and this opens a further reading of “builds Jerusalem.”
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Jerusalem” is to draw down an increase of light from the Jerusalem Above, the Malchus of Ein Sof,
into the Jerusalem below, the Malchus of Atzilus, so that it be “like a city that is joined together,”
that is, the joining of the Jerusalem Above with the Jerusalem below, etc.

On this reading, “builds Jerusalem” means drawing added light from the Jerusalem Above, the Malchus of

Ein Sof, into the Jerusalem below, the Malchus of Atzilus. The Psalm calls Jerusalem “a city that is joined to-
gether”: the upper and the lower Jerusalem joined as one.

likuteitorah.com/likkutei-torah/reeh/9/ 9
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The explanation is this: it was explained above that there is the level of the measuring line, through
which all the flows are drawn down, and this flow is in proportion to the bittul.

To show how such an addition is possible, the text recalls the measuring line: every flow of divine light is
measured out through it, and always in proportion to the recipient’s bittul.
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Therefore the Infinite Light rests in the Chochmah of Atzilus, because it is in a state of bittul; and
likewise, in all of Atzilus the level of Chochmah shines.

Since the Chochmah of Atzilus is pure bittul, the Infinite Light rests in it, and Chochmah shines through all
of Atzilus; the Kehot note refers here to the Tikkunei Zohar.
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But in Beriah, Yetzirah and Asiyah the bittul does not shine there as it is in the Chochmah of
Atzilus, a true bittul, but only the bittul of the yesh (of a being that is something); therefore the rev-
elation of the Infinite Light is also diminished, etc. And therefore, when the level of Malchus is en-
clothed in Beriah, Yetzirah and Asiyah, the revelation of the Infinite Light is not drawn there as in
Atzilus.

In Beriah, Yetzirah and Asiyah there is not the true bittul of the Chochmah of Atzilus, only bittul hayesh, the

self-nullification of beings who still feel that they exist. The revelation of the Infinite Light is correspondingly
smaller there, so when Malchus is enclothed in these worlds it does not bring the revelation it has in Atzilus.
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However, although by the word of the measuring line it was measured how the revelation would be
in each world according to its level, as mentioned above, all this was at the beginning of the chain

of descending worlds (hishtalshelus);

The measuring line fixed, at the beginning of the chain of worlds, how much revelation each world would re-

ceive according to its standing. But that original allotment is not the end of the matter.
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but afterwards, by virtue of the deeds of the lower beings, there are changes in the measuring line:

sometimes it shines with an increased revelation of light throughout the whole chain of Atzilus,

Beriah, Yetzirah and Asiyah, through a strengthening below: teshuvah (return), good deeds, Torah
Afterwards the deeds of those below change the measure: when people strengthen themselves through

teshuvah, good deeds, Torah, prayer and charity, added light shines through all four worlds, Atzilus, Beriah,
Yetzirah and Asiyah.
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prayer and charity, as is explained at the end of the discourse beginning “See, the fragrance of my
son”; and sometimes it shines with greater diminution, when the generations are not worthy, as is
written in Pri Etz Chaim on the intentions (kavanos) of Shabbos, that through the sin of Adam, the
first man, the worlds descended greatly, etc.,
This is explained at the end of the discourse “See, the fragrance of my son.” Conversely, when the genera-
tions are unworthy, the light is diminished further: Pri Etz Chaim, in the Arizal’s intentions for Shabbos, says

that Adam’s sin made all the worlds descend greatly (the Kehot note points to its Gate of Prayer, chapters 6
and 7, and says the exact wording was not found).
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and afterwards, through his teshuvah and through Shabbos, it was repaired, etc. And likewise, at
the time of the destruction of Jerusalem, [there was] a withdrawal of the light from Z’eir Anpin and
Nukva, as it is written, “The Holy One, blessed be He, ascended higher and higher,” etc.

Through Adam’s teshuvah and through Shabbos that descent was repaired. Likewise, at the destruction of

Jerusalem the light withdrew from Z’eir Anpin and Nukva, as the Zohar says, “the Holy One, blessed be He,
ascended higher and higher”: what people do below changes how much light is revealed.
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And through this, “Tyre was filled only [from the ruin of Jerusalem],” etc. And this is the meaning
of bonayich: the building of Jerusalem, to draw down an increase of light into the level of Malchus,
the source of Beriah, Yetzirah and Asiyah, until below as well there be a revelation of the very
Infinite Light (Or Ein Sof), as it is written of the Time to Come, “And they shall go into the caves of
the rocks, from before the terror of Havayah,” etc.
When the light withdrew at the Destruction, the opposing side was filled: the Sages say Tyre grew full only
from Jerusalem’s ruin. Bonayich, the rebuilding of Jerusalem, reverses this by drawing added light into
Malchus, the source of Beriah, Yetzirah and Asiyah, until the Infinite Light itself is revealed even below.

Isaiah pictures that revelation: before the terror of G-d’s majesty, those opposed to Him will hide in the caves
of the rocks (tzurim, a word that echoes Tzor, Tyre).
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And this building is through the yoke of Torah; and see what is written on [the verse] “I have gath-
ered my myrrh with my spice.” And this is also the matter of “complete awe” (yirah shalem), which
is drawn down through the Torah; and see what is written on [the verse| “Set me as a seal,” on the
subject of
This rebuilding comes through accepting the yoke of Torah, as explained in the discourse on “I have gath-
ered my myrrh with my spice” (Song of Songs 5:1). It is also called yirah shalem, “complete awe,” the two

words traditionally heard in the name Yerushalayim, and such awe is drawn down through the Torah. The
text then refers to the discourse on “Set me as a seal” (Song of Songs 8:6).
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the sunken seal and awe, which draws down from a higher level than the drawing-down through
the raised seal, which is from below, the level of love. And this is [the meaning of] “Do not read ba-
nayich,” the level of love, “but bonayich,” the level of complete awe, through the study of Torah.
A seal can be engraved, with its letters sunken, or embossed, with its letters raised; that discourse links the
sunken seal with awe, which draws from a higher level, and the raised seal with love, which rises from below.

So the Sages’ reading “not banayich but bonayich” moves from love to the complete awe that comes through
Torah study.
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SECTION 2 - 13-7

Peace made out of multiplicity
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2. Now, through the level of bonayich is drawn down the level of verav shlom (“and great peace”):
out of the level of verav, peace is made. And this is why the cantillation on the word verav is a
tipcha: so that it be explicit and understood, when one says verav, that it stands apart, a matter by
itself, as is known concerning the cantillation note tipcha, that it is a separation and the close of a
matter.
The second section begins. Bonayich brings about “and great peace” (verav shlom), the continuation of the
verse “And all your children shall be taught by Havayah, and great shall be the peace of your children,”

which the text reads in two steps: out of verav, “much,” peace is made. It supports this from the cantillation:

verav carries a tipcha, an accent that marks a pause and closes a phrase.
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Had the tipcha not separated, the intent would have been that verav refers to the matter of peace in
its plain sense, that is, “great peace.”

Without that pause, verav would simply describe the peace as “great peace,” a large measure of peace. The

separating accent shows that verav also carries a meaning of its own.
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But as it is, the meaning is that verav is a matter by itself: that is, the level of Esav, “the mountains
of separation,” the domain of the many (reshus harabim). But out of this level of verav, peace is
made: that it be refined and included in the level of unity. And this is [the meaning of] “great (rav)
to save.”
Read on its own, rav, “much,” stands for multiplicity and division: Esav, called “the mountains of
separation,” and the reshus harabim, the domain of the many and scattered, as opposed to the unity of holi-

ness. The promise is that this very multiplicity will be refined and included in G-d’s unity, becoming peace;
so Isaiah, describing G-d’s coming from Edom, Esav’s land, calls Him “great (rav) to save.”
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Now, [as for| the matter that “the pig is destined to become pure”: it is written, “The boar from the
forest gnaws at it,” and the ayin [of “forest”] is suspended; it is the level of the seven lower [Sefiros]
of Imma, where the shattering of the vessels took place,
The text now explains the saying that in the future even the pig, the emblem of impurity, will become pure.
In the verse “The boar from the forest (miya’ar) gnaws at it,” the ayin of ya’ar is written raised above the line,
and the Midrash reads it: “if you are worthy, from the river (ye’or); if not, from the forest (ya’ar).” That sus-

pended ayin, whose value is seventy, is the seven lower Sefiros of Imma (Binah), each made up of ten, where
the shattering of the vessels took place.
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that is, in the Name Sag that is in Binah: the seven kings of Tohu; whereas in Chochmah there was
no shattering of the vessels, as it is written, “They die, and not with wisdom,” etc. And this is also
the matter of the large ayin of “Shema Yisrael,”

The shattering was in the Name Sag, the aspect of Binah, where the “seven kings of Tohu,” the attributes of

the World of Chaos, broke; in Chochmah there was no shattering, as Job says, “They die, and not with wis-

dom.” The enlarged ayin in the first word of “Shema Yisrael” belongs to the same theme.
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for in Binah are “the large letters” (asvon ravrevin); that is, when [what came] from the shattering
of the vessels is rectified. For this is the meaning of the Name Ban and the 288 [sparks], which were
included in the seven lower [Sefiros] of Imma: the large ayin, etc.

In Binah the letters are “large” (asvon ravrevin), so the enlarged ayin of Shema is the seven lower Sefiros of

Binah once the damage of the shattering is repaired. That repair is the inclusion of the Name Ban (value 52)
and the 288 sparks in those seven Sefiros of Imma.
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And the ayin of ya’ar (forest) is also suspended because the external forces receive from afar,
through the level of the encompassing [light] of the frankincense (levonah); for this reason there
are eleven spices of the incense, whereas in holiness [there are] “ten and not nine.”
A second reason the ayin of ya’ar is suspended: the external forces (the kelipos) receive their life only from
afar, through an encompassing light that never enters them, associated here with the frankincense

(levonah). That is why the incense has eleven spices, one beyond the “ten and not nine” of holiness that Sefer
Yetzirah says of the Sefiros: the extra measure stands for the distant life given to what is outside holiness.
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Also, the meaning of ya’ar is the world of the angels, or the World of Asiyah (Action). Now, in the
Time to Come, at the end of days (ketz hayamin), speedily in our days, amen, when [the verse| “And
Iwill remove the spirit of impurity,” etc., will be fulfilled,

Ya’ar, “forest,” is also read as the world of the angels or the World of Asiyah. In the end of days (ketz

hayamin, a phrase from Daniel), when G-d fulfils His promise through Zechariah, “I will remove the spirit of
impurity from the land,” this changes.
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this is [the meaning of] “Then I will turn to [the peoples],” etc. This is the meaning of [the state-
ment] that out of the level of verav peace is made: that the encompassing [light] mentioned above
will also be included in Yaakov.

Zephaniah’s prophecy, “For then I will turn to the peoples a clear language, that they may all call on the
Name of Havayah,” describes that change. It is the deeper meaning of “out of verav peace is made”: even the
encompassing light that now gives distant life to what is outside will be included in Yaakov, the side of
holiness.
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From this it will further be understood that for verav shlom to come about, it is specifically through
bonayich: for it is specifically “through Chochmah (wisdom) that they are refined,” since from
there they have no nourishment, for their nourishment is from the level of ya’ar, the seven lower
[Sefiros] of Imma,
This explains why verav shlom comes specifically through bonayich, the builders who work through
Chochmah. The kelipos draw their nourishment from ya’ar, the seven lower Sefiros of Imma where the shat-

tering took place, but they have no hold in Chochmah; so in Chochmah they can be sorted out, as the
Kabbalistic saying goes, “through Chochmah they are refined.”
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but not in Chochmah, etc. Therefore through Chochmah the rectification is made, and out of the
level of ya’ar (forest) is made ir (city), etc. And see what is written on [the verse| “Binding his foal
(iroh) to the vine,” etc.

Because Chochmah is beyond the kelipos’ reach, the rectification is made through it, and ya’ar, the “forest,”

becomes ir, a “city,” the same letters in a new order. The text refers to its discourse on Yaakov’s blessing to
Yehudah, “Binding his foal (iroh) to the vine,” where iroh is read both as a wild donkey and as the city of G-d.
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According to this we will understand what is said in the Midrash Rabbah on [the verse] “Rav lachem
(you have had enough),” etc., “turn northward”: “and ‘northward’ means nothing other than words
of Torah.”

As Israel skirted Esav’s land, G-d told them, “You have circled this mountain long enough (rav lachem); turn
northward (tzafonah).” The Midrash reads tzafonah as “hide yourselves” in Torah: if Esav threatens, flee to
the Torah, for “tzafonah means only Torah.” The text uses this to show that rav, Esav’s multiplicity, is over-
come through Torah.
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That is, for “out of the north comes gold”: the level of awe, “Stand in awe of Havayah,” “The begin-
ning of wisdom is the awe of Havayah”; and this is the level of Torah, of which it is said, “They are
more desirable than gold”; and as is said in Bereishis Rabbah, chapter 16,

Job’s “out of the north comes gold” joins north with gold, and gold is the level of awe, as in “Stand in awe of

Havayah” and “The beginning of wisdom is the awe of Havayah.” The Torah is “more desirable than gold,”
so north, gold, awe and Torah belong together; the text also points to Bereishis Rabbah, chapter 16.
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for “if there is no wisdom, there is no awe.” And the main level of gold is the Oral Torah, which is at
the level of the superiority of gold over silver, as is explained elsewhere on the subject of “Extra un-
derstanding was given to woman,” etc.,
As the Mishnah in Avos says, “If there is no wisdom, there is no awe”: awe depends on the wisdom of Torah.
Gold in its fullest sense is the Oral Torah, which excels the Written Torah as gold excels silver, and the text

refers to its explanation elsewhere of the Sages’ saying that “extra understanding was given to woman,”
woman standing for Malchus and the Oral Torah.
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and like the matter of “The words of the Sofrim (scribes) are sweet to me,” in the discourse begin-
ning “I am black but comely”; and sofer (scribe) is the level of Chochmah, for “through Chochmah
they are refined.”

The Sages also say that “the words of the Sofrim,” the teachers of the Oral Torah, are sweeter than the wine of

Torah, a theme explained in the discourse “I am black but comely.” Sofer, “scribe,” stands for Chochmah,
through which all things are refined and sorted.
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Therefore from this comes about the level of rav lachem, along the lines of what was mentioned
above, that the Torah is called “strength and sound wisdom (tushiyah),” etc.
Through this Torah comes the level of rav lachem: the rav, Esav’s multiplicity, no longer stands against
Israel. As said earlier, the Torah is called “strength (0z) and sound wisdom (tushiyah)”; the Kehot note re-

lates oz to the G-dly soul and tushiyah to the animal soul, and cites the Zohar Chadash that Torah at first
“weakens” a person as he battles his evil inclination, but once he is used to it, it brings him joy and strength.
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(And see the Zohar, Part II, Terumah, 148a, on [the verse] “Apples of gold in settings of silver”; and
the Midrash Rabbah, at the beginning of Parshas Vayigash; and Rashi’s commentary on Proverbs,
chapter 25, [verse] 11; and the Shelah, at its beginning, folio 3a.)

A parenthetical list of further sources: the Zohar on “Apples of gold in settings of silver” (Proverbs 25:11),
the Midrash Rabbah at the start of Vayigash, Rashi on that verse, and the opening of the Shelah. The verse’s
image of gold set within silver fits the two levels of Torah just discussed.
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The meaning is the matter of “the Torah is hidden and revealed,” and all is one; for the Oral Torah
is called “a land flowing with milk and honey,” as is explained below in the discourse beginning
“This day,” in Parshas Ki Savo.

This is the Zohar’s teaching that the Torah is “hidden and revealed,” yet all is one: its concealed depths and
its revealed teaching are a single Torah. The Oral Torah is called “a land flowing with milk and honey,” as ex-
plained in the discourse “This day” in Parshas Ki Savo.
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And this is [the meaning of] what is written of David, “ruddy, with beautiful eyes”: for the building
of Malchus is from Gevurah (restraint), “ruddy”; but nevertheless “with beautiful eyes,”

So Scripture describes David, the embodiment of kingship (Malchus), as “ruddy, with beautiful eyes.” “Rud-
dy,” the color red, is Gevurah, for Malchus is built from the gevuros; yet he also had “beautiful eyes.”
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for this Gevurah is the truth of Chesed (kindness). It is along the lines of the matter of the measur-

ing line, the Gevurah of Atik Yomin that is enclothed in the Mocha Stima’ah (the hidden brain):

“the dew of crystal,” like the appearance of crystal, a white color, but “red hues are seen in it,” etc.
The “beautiful eyes” show that this Gevurah is at heart true kindness: its restraint serves good. It is like the

measuring line, the Gevurah of Atik Yomin enclothed in the hidden brain (Mocha Stima’ah), which the Zohar
pictures as “the dew of crystal”: white like crystal, yet showing red hues within it.
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(And see the Zohar, Part III, Tazria, 51a; 56a; 84a; 262b.) But in order for there to be bonayich,
there must first be banayich,
A parenthetical reference to further Zohar passages (Part III, 51a, 56a, 84a and 262b). Then the next step:

bonayich, building through Torah and awe, requires that there first be banayich, the “children,” the level of
love.
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which is Binah (understanding): the “running and returning” (ratzo vashov) in prayer, etc. “They
blessed over the Torah”: baruch (“blessed”) is the Yesod of Abba, that it be drawn into the Torah,
the vav, the six attributes (middos) of Z’eir Anpin, etc.
Banayich is Binah, expressed in prayer’s “running and returning” (ratzo vashov), the soul’s yearning up-
ward and its return to serve below, in Ezekiel’s words about the living creatures. The words “they blessed
over the Torah” recall the Sages’ saying that the Land was lost because they did not first bless over the Torah:
baruch, “blessed,” is the Yesod of Abba, the channel from Chochmah that must be drawn into the Torah, the

letter vav, the six attributes of Z’eir Anpin. The Kehot note quotes the Kabbalistic lexicon Meorei Or: “Baruch
is the name of the Yesod of Abba, united within the Yesod of Imma.”

SECTION 3 - 18-9

Tzedakah and encompassing light
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3. And afterwards, “Through tzedakah (righteousness) you shall be established.” For all this is the
building of Malchus in the manner of inner light (or pnimi); but for there to be the guarding of
“guards the city,” there is the drawing-down of encompassing lights (makifim), which are drawn
down through charity (tzedakah), compassion, etc.
The third section turns to the next verse, “Through tzedakah you shall be established.” Banayich and
bonayich build Malchus as inner light, light that enters and is absorbed; but to guard the “city” from the out-

side forces, as in “unless Havayah guards the city,” encompassing lights (makifim) are needed, and these are
drawn down through charity and compassion.
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And the encompassing [light] repels the nurture of the external forces. (And see on [the verse] “Un-
less Havayah builds,” etc., “guards the city,” in Yoma, at the end of 19b; and in the Midrash
Rabbah, at the beginning of the Pesichta to Eichah; the Zohar, Part II, Parshas Bo, 39a; Terumah,
164a; Pekudei, 226a; Part I, Vayeitzei, 151b.)
An encompassing light, too great to be contained, pushes away the outside forces so that they cannot draw
nourishment. The parenthesis lists places that discuss “Unless Havayah builds the house ... unless Havayah
guards the city”: the Talmud in Yoma, which tells that this verse was recited to keep the High Priest occupied

through the night before Yom Kippur, the opening of the Midrash on Eichah, and several passages of the
Zohar.
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And this is [the meaning of| “I who speak in tzedakah, great to save” (in Isaiah, chapter 63). The

meaning: “Iwho speak” is the matter of the Torah, which is “and My words which I have put in your

mouth”; and to come to this level is through “And all your children shall be taught by Havayah.”
Isaiah’s “Iwho speak in tzedakah, great to save” is read here: “I who speak” is the Torah, G-d’s words placed

in Israel’s mouth, as Isaiah says elsewhere, “My words which I have put in your mouth.” One reaches this
level through “And all your children shall be taught by Havayah,” the learning of Torah.
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And afterwards, “through tzedakah you shall be established,” and then “great to save,” that is,
through the level of verav shlom, as mentioned above. And this is [the meaning of] “who sows acts
of tzedakah and makes salvations sprout.” And see in the discourse beginning “Who is enthroned
on high”; and see the Zohar, Part III, Emor, 89a.
After Torah comes tzedakah, and with it “great to save,” the salvation that comes through verav shlom, the
refining of the multiplicity described earlier. The blessing before the morning Shema praises G-d “who sows

acts of tzedakah and makes salvations sprout,” linking tzedakah with salvation; the text also refers to the
Torah Ohr discourse “Who is enthroned on high” and to the Zohar.
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And this is [the meaning of] what is written, “Of David: Havayah is my light and my salvation;
whom shall I fear?” etc. For David and Jerusalem are one level, as it is written, “I did not choose a

city,” etc.,

So David says, “Havayah is my light and my salvation; whom shall I fear?” David and Jerusalem are one lev-
el, Malchus, as Scripture pairs the choice of David with the choice of Jerusalem.
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“but I chose David” (in I Kings, chapter 8); and it is written, “And I chose Jerusalem,” etc., “and I
chose David” (in II Chronicles, chapter 6).

In Kings, G-d says He chose no city but chose David; in Chronicles, the same words say that He chose
Jerusalem and chose David. Read together, the verses present the king and the city as one.
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Now, “Havayah is my light” is what is drawn down as actual light and revelation, the level of inner
light; “and my salvation” is the drawing-down of encompassing light (or makif); and through this,
“and great to save.”

“My light” is inner light, revelation that is received within, the building of banayich and bonayich; “my sal-

vation” is encompassing light, which protects from beyond. Through that encompassing light comes “great
to save,” the salvation brought by tzedakah.
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(And see on this the Zohar, Part I1I, Bamidbar, 119a, and the Midrash Rabbah, Emor, chapter 21.)
Now, on Rosh HaShanah is the building of the world of speech; and see the Midrash Rabbah,

The Zohar in Bamidbar expounds “Havayah is my light”: one who is bound to the light above fears neither
the upper nor the lower beings; and the Midrash reads “my light” as Rosh HaShanah and “my salvation” as
Yom Kippur (the Kehot note says the chapter belongs to Acharei, not Emor). On Rosh HaShanah the “world
of speech,” Malchus, is built anew, and the text refers to further Midrash passages.
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Ki Sisa, chapter 46, and at the end of Eikev, on [the verse] “and a time to gather stones.” And this is
the level of bonayich: “Through wisdom a house is built”; “And He built the rib.” Also, as for the
meaning of yirah shalem and shalom:
Among them is a Midrash on “a time to gather stones” (Ecclesiastes 3:5), gathering the stones for a building.
This Rosh HaShanah building is bonayich, as in “Through wisdom a house is built” and “He built the rib,”

the building of Chavah, who stands for Malchus; the text then begins to explain the three words yirah,
shalem and shalom.
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yirah (awe) is the level of Rosh HaShanah. And see the Zohar, Part III, Terumah (135a), on [the
verse] “And this is the offering,” etc.: “Gold, in the mystery of the day of Rosh HaShanah,” etc.,
“Out of the north comes gold,” etc.

Yirah, awe, is Rosh HaShanah. The Zohar on “And this is the offering ... gold” says that gold alludes to the

day of Rosh HaShanah, and Job says “out of the north comes gold”; the Kehot note shows that this Zohar is in
Part II, where Terumabh is found.
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And this is the level of awe, as mentioned above. And shalem (complete) is the level of Yom Kippur,
when all the blemishes are filled in through the supernal drawing-down from the Source of all,
“You are the perfection of them all”; and also “peace to the one who is far,” who becomes near,

£}

Gold is the level of awe, as explained above. Shalem, “complete,” is Yom Kippur, when every blemish is

made whole by a drawing-down from the Source of all, whom the Tikkunei Zohar addresses, “You are the
perfection of them all”; and shalom is “peace to the one who is far,” who has come near.
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that is, the level of teshuvah (return). And likewise from above to below, as our Sages, of blessed
memory, said on [the verse] “Call upon Him while He is near”: these are the Ten Days of Teshuvah.
And from this, too, is drawn the level of Sukkos, which is called “the sukkah of Your peace.”

Coming near from afar is teshuvah, and from above G-d too comes near: the Sages read “Call upon Him

while He is near” as the Ten Days of Teshuvah between Rosh HaShanah and Yom Kippur. From this comes
Sukkos, which the evening prayer calls “the sukkah of Your peace.”
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Therefore on Sukkos seventy bullocks are offered, which is along the lines of the level of verav
shlom. And see the Ramaz at the end of Parshas Pinchas, regarding “to bow down to Havayah on
the festival of Sukkos.”

The peace of Sukkos is verav shlom: the seventy bullocks offered over the festival correspond, the Talmud

says, to the seventy nations, the multitude (rav) brought into peace. The text also refers to the Ramaz on
Zechariah’s prophecy that the nations will come up to bow down to G-d and keep the festival of Sukkos.
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And at that time, too, one gives much tzedakah; see what is written in the discourse beginning
“And I will make [your windows]| of kadkod,” and at the end of the discourse beginning “Zion,” etc.,
“through tzedakah.” That is, so that there be “through tzedakah you shall be established.”

On Sukkos one also gives much charity, as explained in the discourses on “I will make your windows of kad-

kod” and “Zion shall be redeemed with justice, and her returnees with tzedakah.” All this is so that “through
tzedakah you shall be established” may be fulfilled.
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Now, these three levels as a whole, banayich, bonayich and “through tzedakah you shall be estab-
lished,” are the three levels of Keser, Chochmah and Binah, in their order from below upward: ba-
nayich is Binah, ben Yah (“son of Yah”),

The three stages, banayich, bonayich and tzedakah, correspond to Binah, Chochmah and Keser, ascending

from below. Banayich is Binah: the word binah is spelled with the letters of ben (“son”) and Yah, the Name

made of yud and hei.
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and this is the service of prayer; bonayich is Chochmah, the study of Torah; and these are the level
of inner light. And afterwards, “through tzedakah you shall be established” is the level of Keser (the
Crown): for the 613 mitzvos of the Torah together with the seven mitzvos of the Rabbis are the 620
pillars of light that are from the level of Keser,

Binah is the service of prayer, from which love is born; bonayich is Chochmah, the study of Torah; both are

inner light. Tzedakah is Keser, the Crown: the 613 commandments of the Torah and the seven Rabbinic ones

make 620, the “620 pillars of light” of Keser, a word whose numerical value is 620.
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and it is encompassing light, from the word koseres (a crown-shaped capital). And it is known that
the mitzvos in their general and collective expression (klalus) are called tzedakah. And see what is
written in the discourse beginning “Thus shall you bless,” on the three blessings, “May He bless
you,” “May He shine,” “May He lift up”; these too correspond to these three levels.
Keser is encompassing light: the word is related to koseres, the crown-shaped capital that sits on top of a pil-
lar and surrounds rather than enters. All the mitzvos as a whole are called tzedakah (the Kehot note recalls

that the Jerusalem Talmud calls charity simply “the mitzvah”), and the three priestly blessings, “May He

bless you,” “May He shine,” “May He lift up,” correspond to the same three levels.
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And see the Ramaz on Parshas Shelach (folio 159a), regarding “And G-d created man in His
image”: “The Holy One, blessed be He, has three worlds in which He is hidden”; these too are the

three levels mentioned above, corresponding to which is said “Holy, holy, holy”; see there.

The text points to the Ramaz’s commentary on the Zohar’s statement that G-d “has three worlds in which He

is hidden.” These are the same three levels, and the threefold “Holy, holy, holy” corresponds to them.
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According to this we can understand the parable cited in the Midrash Rabbah on the Song of Songs,
at the end of [the passage on]| “We will rejoice and be glad in you”: “[It is like] a matron,” etc. “They

said to her, ‘Your sons have come.’ She said, ‘What does it matter to me? Let my daughters-in-law

bRl

rejoice,’” etc.; see there.

This key unlocks a parable in the Midrash on “We will rejoice and be glad in you”: a matron whose husband,

”

the king, went overseas with her sons and her sons-in-law. Told “Your sons have come,” she answered,
“What does it matter to me? Let my daughters-in-law rejoice”; the next paragraphs decode the parable

through the three levels.

likuteitorah.com/likkutei-torah/reeh/9/ 24



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 9 120X >12 RIAW 7°12 07K 1°192 %9277 7IR°1...

SECTION 4 - 110-14

The parable of the matron
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The explanation: it is written, “Like a lily among the thorns, so is My beloved among the
daughters.” The meaning is that the souls are called “daughters of Jerusalem” or “daughters of

Zion,”

The explanation of the parable begins with “Like a lily among the thorns, so is My beloved among the daugh-
ters.” The “daughters” are the individual souls, called “daughters of Jerusalem” or “daughters of Zion.”
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as is explained in the discourse beginning “I am black but comely, O daughters of Jerusalem,” and
at the end of the discourse beginning “Go forth and see, O daughters of Zion”; but “My beloved” is

the Congregation of Israel (Knesses Yisrael), the source of the souls.

So it is explained in the discourses “I am black but comely, O daughters of Jerusalem” and “Go forth and
see, O daughters of Zion.” “My beloved,” by contrast, is Knesses Yisrael, the Congregation of Israel as a
whole, the source from which all the souls come.
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And see what is written on [the verse] “One is she,” etc. The explanation of the matter is this: it is
known that there are three loves, “with all your heart,” “and with all your soul” and “and with all
your might,”

The text refers to its discourse on “One is she, my dove,” and then gives the key: the Shema speaks of three
loves, “with all your heart, with all your soul and with all your might,” three ascending levels of love for G-d.
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as their matter is explained in the discourse beginning “His left hand is under my head,” [in]
“When you lift up the head of the children of Israel,” and in the discourse beginning “The heavens
are My throne.”

These three loves are explained in other discourses: “His left hand is under my head,” “When you lift up the
head of the children of Israel,” and “The heavens are My throne.”
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Now, the level of “with all your heart” is the level of “My flesh and my heart pine away (kalah),” and
also “My soul longs, indeed it pines (kalsah), for the courts of Havayah”; and this is what is called
“my daughters-in-law” (kalosai), on account of the level of kalah, “my soul pines.” And see what is
written about this in the discourse beginning “And I will betroth you to Me.”
Love “with all your heart” is the soul’s pining, as in “My flesh and my heart pine away” and “My soul longs,
indeed it pines, for the courts of Havayah.” That is why such souls are called kalosai, “my daughters-in-law,”

from kalah, “to pine”; the discourse “And I will betroth you to Me” explains that Knesses Yisrael is called
kallah, “bride,” for the same reason.
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And the rung of “with all your soul” is the level of “To You, Havayah, I lift up my soul,” and also the
binding of the powers of the soul, intellect and emotive attributes (middos), and thought, speech

and action, to Torah and mitzvos, and in contemplative prayer,

Love “with all your soul” is “To You, Havayah, I lift up my soul”: binding all of one’s powers, intellect and
emotions, thought, speech and action, to Torah and mitzvos and to contemplative prayer.
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which is the binding to His wisdom and will, may He be blessed. And this is a higher level than “for
the courts of Havayah,” for the Torah is “the supernal palace of the Holy One, blessed be He,” the
level of the royal house in which the King dwells permanently,

That is binding oneself to G-d’s own wisdom and will, which is what the Torah is, and so it is higher than

longing for “the courts.” The Zohar calls the Torah “the supernal palace of the Holy One, blessed be He,” the
royal house where the King lives permanently.
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that is, the resting of the Infinite Light (Or Ein Sof), blessed be He, in the supernal Chochmah,
which is above the level of “the courts of Havayah,” which the King enters only at intervals, like the
matter of “He rides on His light cherub and floats through eighteen thousand worlds.”

In this image the King’s house is the Infinite Light resting in supernal Chochmah, while the “courts” are

places He enters only at times, as the Talmud says that at night G-d “rides on His light cherub and floats

through eighteen thousand worlds.” Torah gives a constant bond; the courts know only a passing visit.
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But the level of “with all your might” is the level of self-sacrifice (mesirus nefesh) and the will of the
heart (re’usa deliba) that is above intellect, of which they said, “There is one who acquires his world
in a single hour.” And see what is written in the discourse beginning “This day,” etc.,

Love “with all your might” (me’od, beyond measure) is self-sacrifice and the “will of the heart” (re’usa deli-

ba) that is above reason. Of it the Sages said, “There is one who acquires his world in a single hour,” and the

text refers to the discourse on “This day, Havayah your G-d commands you.”
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“commands you.” And of this it is said, “so is My beloved among the daughters”; “You are beautiful
as Tirtzah,” which is the level of the supernal will (ratzon) that is above Chochmah. And of this they

99 ¢

said, “He did not cease to cherish her until He called her ‘My mother,”” “with the crown with which

his mother crowned him,” the supernal Shechinah.

Of this love it is said, “so is My beloved among the daughters”: she is “beautiful as Tirtzah,” a word related to
ratzon, will, the supernal will above Chochmah. The Midrash says G-d “did not cease to cherish her until He

999

called her ‘My mother,’” beyond “daughter” and “sister,” as in “the crown with which his mother crowned

him,” the supernal Shechinah.
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And this is the meaning of the parable of the matron, and “my daughters-in-law” and “my daugh-
ters.” They said, “Your sons have come”: that is, the level of the descents and drawings-down of the
souls of Atzilus, “And all your children shall be taught by Havayah,” the root of this revelation be-
ing the level of the Binah of Atzilus. “Let my daughters-in-law rejoice”:

Now the parable is decoded. “Your sons have come” is the descent of the souls of Atzilus, “And all your chil-

dren (banayich) shall be taught by Havayah,” a revelation rooted in the Binah of Atzilus. The matron’s reply,

“Let my daughters-in-law rejoice,” names those who receive it.
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that is, the level of the souls of Beriah, Yetzirah and Asiyah, whose love is at the level of “my soul
pines for the courts of Havayah”; therefore they will rejoice, and their thirst will be quenched, by
this revelation from the level of “And all your children,” for Binah is called “the inner court that
faces east.”

The “daughters-in-law” (kalos) are the souls of Beriah, Yetzirah and Asiyah, whose love is the pining (kalsah)

of “my soul pines for the courts of Havayah”; the revelation of banayich, from Binah, quenches their thirst.
Binah is called “the inner court that faces east,” so it is exactly the “court” they long for.
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Afterwards they said to her, “Your sons-in-law have come.” Seemingly, her sons are superior; if so,
what does this add? But “your sons-in-law” are the masters of Torah, the level of bonayich, as in
“‘On the day of his wedding’: this is the Giving of the Torah.”

Next comes “Your sons-in-law have come.” Since sons would seem closer than sons-in-law, what does this

add? The answer: the sons-in-law (chasanim) are the masters of Torah, bonayich, for the Sages read “the day
of his wedding (chasunaso)” as the Giving of the Torah.
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And this is the drawing-down from the supernal Chochmah (wisdom), which is Atzilus in general
and is above Binah, the level of the source of Beriah; and Chochmah, too, is “the supernal palace of
the Holy One, blessed be He,” which is above even the inner court, as mentioned above.
Nevertheless she answered, “Let my daughters rejoice”: that is, the nefesh of Atzilus, as mentioned

in the discourse beginning

Torah is drawn from supernal Chochmah, which is Atzilus as a whole and higher than Binah, the source of
Beriah; it is “the supernal palace,” above even the inner court. Even so the matron says only “Let my daugh-
ters rejoice,” the daughters being the nefesh of Atzilus, as explained in the discourse “When you go out to

£

war.
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“When you go out,” on the matter of “they give him the King’s daughter”; and of this they said, “He
did not cease to cherish her until He called her ‘My daughter.”” Now, “Abba founded the daughter”;
therefore they rejoice in this revelation from the level of Chochmah, which is drawn down through
the Torah.

That discourse explains the phrase “they give him the King’s daughter,” and the Midrash says that G-d first

called Israel “My daughter.” Since the Zohar teaches “Abba (Chochmah) founded the daughter,” it is the
daughters who rejoice in the revelation of Chochmah drawn down through Torah.
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But the level of Zion itself is the level of the supernal Shechinah: “He did not cease to cherish her

999, 66

until He called her ‘My mother’”; “One is she, my dove.”

Zion herself, the matron, is the supernal Shechinah, of whom the Midrash says that G-d did not cease to
cherish her until He called her “My mother.” She is “One is she, my dove,” the singular love beyond the
daughters.
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And this is the will of the heart (re’usa deliba), “with all your might,” the level of yechidah, which
receives from the level of the Yachid (the Singular One), which is above the level of banayich and
bonayich; as mentioned elsewhere regarding the early pious ones, who would spend nine hours a
day in their prayer, etc.; see there. (And see the Zohar, Part II, at the beginning of Parshas
Mishpatim, 94b; 122a.)

Her love is the will of the heart, love “with all your might,” the yechidah, the soul’s single innermost point,

which receives from G-d as the Yachid, the Singular One, above both banayich and bonayich. The early pi-
ous ones, who spent nine hours a day in prayer, are an example of such love.
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Therefore her thirst is not quenched by this revelation of the souls from the level of Chochmah, as
is explained elsewhere, at the end of the discourse beginning “Many waters,” that of this it is said,
“If a man,” this is the Holy One, blessed be He, “would give all the wealth of his house for love,”
which is the supernal Chochmah, called “the wealth of His house,” “they would utterly scorn it.”
So the revelation of Chochmah through Torah does not quench her thirst. The discourse “Many waters”
reads “If a man would give all the wealth of his house for love, they would utterly scorn it” as G-d offering

Chochmah, “the wealth of His house,” to a soul whose love is for Him alone, and that soul scorning anything
less than Him.
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That is, the great love (ahavah rabbah) of “with all your might,” for His very being and essence,
may He be blessed, specifically, where even Chochmabh itself is considered as Asiyah relative to the
very Infinite Light (Or Ein Sof), blessed be He; all the more so since, of the level of “‘On the day of
hiswedding’: this is the Giving of the Torah,” our Sages, of blessed memory, said, “The Torah is the
fallen fruit of the supernal wisdom.” Rather, through

This is the great love with all one’s might, directed to G-d’s very essence, before which even Chochmah

counts as mere Asiyah, “action.” All the more so the Torah: though its Giving is “the day of his wedding,” the

Sages call Torah “the fallen fruit (novlos) of the supernal wisdom,” a lesser outgrowth of it.
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“Behold, your king comes to you; he is righteous and victorious (tzaddik venosha)”: this is the level
of “Am I not better to you than ten sons?”, the drawing-down from the level of Anochi (“I”), “who I

”

am,

What does satisfy her is “Behold, your king comes to you, righteous and victorious (tzaddik venosha)”: the
King Himself, not His sons or sons-in-law. It is the level of Elkanah’s words to Chanah, “Am I not better to

you than ten sons?”: a drawing-down from Anochi, “I,” G-d as He is in Himself.
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that is, the drawing-down from the very Infinite Light, blessed be He, which is far, far above the
level of Atzilus, so that there be a dwelling place among the lower realms, which is far, far above the
level of the souls; for it is the revelation of the very Infinite Light, blessed be He, to which the souls
bear no comparison at all.

This is the very Infinite Light, far above Atzilus, revealed so that G-d may have “a dwelling place among the
lower realms.” It is far above anything the souls can reach, for they bear no comparison to it at all.
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That is, through the supreme Keser (the Crown), the Malchus of Ein Sof, which connects the revela-
tion of the very Infinite Light, blessed be He, to the emanated beings. And of this it is said, “Am I
not better to you than ten sons?” (in I Samuel, chapter 1).

It comes through the supreme Keser, the Malchus of Ein Sof, the level that links the Infinite Light itself to the
emanated Sefiros. This is what the verse means by “Am I not better to you than ten sons?”
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The meaning: Anochi, “who I am,” the most hidden of all the hidden; this drawing-down is better
for you than the drawing-down from the level of Chochmah and Binah through banayich and
bonayich; as is written in the Pesikta on [the verse] “Am I not better to you”: “It is not written here
ani (I),

Anochi is G-d’s hidden essence, “the most hidden of all the hidden”; a drawing-down from it is better than

all that comes from Chochmah and Binah through banayich and bonayich, the “ten sons.” The Midrash
makes the same point from the wording: Scripture says Anochi, not ani.
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but Anochi,” etc., “as it says, ‘Anochi (I am) Havayah your G-d.”” End of quotation. And so it is in
the Shocher Tov (on Samuel, end of chapter 1, and in the Yalkut). And see what is written in the dis-

course beginning “It is better to take refuge in Havayah than to trust in man.”

The Midrash continues, “as it says, Anochi Havayah your G-d,” the word with which G-d revealed Himself at
Sinai, telling Chanah, in effect, that her Creator would be her portion. The text gives parallel sources and
refers to its discourse on “It is better to take refuge in Havayah than to trust in man.”
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Now, of this revelation she answered, “This is complete joy,” etc., that there be a dwelling place
among the lower realms. And this is [the meaning of] “I will greatly rejoice in Havayah; my soul
shall exult,” etc.;

When told that the king himself has come, the matron says, “This is complete joy”: G-d’s own presence, a

dwelling place among the lower realms. Isaiah’s “I will greatly rejoice in Havayah” expresses this joy in G-d
Himself.
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see there. And this is through “through tzedakah you shall be established,” for through this is
drawn down the level of “righteous and victorious.” And see what is written at the end of the dis-
course beginning “Many waters,” mentioned above, and in the discourse beginning

This revelation comes through “through tzedakah you shall be established”: charity draws down the level of

“righteous and victorious,” the King Himself. The text refers again to the discourse “Many waters” and to
another discourse.
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“And behold, a menorah of gold,” on this matter, how the mitzvos in their root are higher than the
Torah; and what is written about this at the end of the discourse beginning “And Havayah went be-
fore them by day,” that of this it is said,

That discourse, “And behold, a menorah of gold,” explains how the mitzvos in their root are higher than the

Torah, which is why tzedakah, the mitzvos as a whole, reaches beyond Torah study. The discourse “And

Havayah went before them by day” says the same and applies to it the verse “There we will rejoice in Him.”
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“There we will rejoice in Him,” in Him truly. And see on the matter of “righteous and victorious” in
the Midrash Rabbah, Mishpatim, end of chapter 30; and see what is written in the discourse begin-
ning “On the twenty-fifth of Kislev,” on the matter of “He donned tzedakah as a coat of mail, and a
helmet of salvation on His head,” and at the end of the discourse beginning “He donned
tzedakah.”

“In Him” (bo) means in G-d Himself, not only in what comes from Him: the joy the matron calls complete.
The text adds sources on “righteous and victorious” and on “He donned tzedakah as a coat of mail, and a

helmet of salvation on His head,” where charity and salvation are joined.
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SECTION 5 - 115

The apple tree among the forest trees
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And this is [the meaning of] “Like an apple tree among the trees of the forest, so is my Beloved
among the sons.” The meaning is like the matter of “I have eaten my ya’ri with my honey”: the lev-
el of ya'ri is the matter of [the blessing] Yotzer Or, where the angels are described, “and all of them
stand in the heights of the world”; and “my honey” is the recital of the Shema, “Hear, O Israel,”
The text now reads “Like an apple tree among the trees of the forest, so is my Beloved among the sons.” The
“forest” is explained through “I have eaten my ya’ri with my honey”: ya'ri, which shares its letters with ya’ar,

“forest,” stands for the blessing Yotzer Or before the Shema, which describes the angels, “all of them stand-
ing in the heights of the world,” while “my honey” is the Shema itself.
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for the love and awe of the souls of Israel are called “my honey,” since it is from the level of the in-
ner dimension (pnimiyus) and has sweetness in it. And see what is written about this in the dis-
course beginning “I have come into my garden,” and in the discourse beginning “I am asleep,” re-
garding “my beloved”; and see what is written in the discourse beginning “As an eagle stirs up its
nest,” on the ascent of the angels through the souls of Israel, “to be absorbed in the body of the
King.”

The love and awe of the souls of Israel are called “honey” because they come from the inner dimension and

are sweet, in contrast to the angels of Yotzer Or. The text refers to several discourses, among them “As an ea-

gle stirs up its nest,” on how the angels are raised through the souls of Israel “to be absorbed in the body of
the King.”
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And this is the meaning of “like an apple tree among the trees of the forest.” Also, the apple has
three colors, which are the three attributes, love, awe and compassion, from the level of the three
Patriarchs; and also the three lines, Torah, service and acts of kindness (gemilus chassadim). And

the meaning of “among the trees of the forest”

So the apple tree among the forest trees is the souls’ service among the angels. The apple’s three colors, says
the Zohar, are the three attributes, love, awe and compassion, the paths of the three Patriarchs, and also the
three lines on which, the Mishnah says, the world stands: Torah, divine service and acts of kindness.
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is that through this the level of ya’ar (forest) mentioned above is also rectified, as was explained
above concerning Shema, the ayin there. Now, just as the apple tree’s stature is higher than the

trees of the forest, and it is marked and recognizable among them, for

Through this the “forest” itself is repaired, as was explained above with the large ayin of Shema. And as the
apple tree stands taller than the forest trees and is recognizable among them, so this revelation stands out.
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it is stated that tapuach (apple) has the numerical value of Tzevaos (hosts), and this is the matter of
the angels saying, “Holy, holy, holy is Havayah of hosts (Tzevaos)”: “He is a sign (os) among His
host,”

The text cites a teaching that tapuach, “apple,” has the numerical value of Tzevaos, “hosts,” the Name in the
angels’ “Holy, holy, holy is Havayah of hosts.” The Sages read Havayah Tzevaos as “He is a sign (0s) among
His host”: G-d stands out among His angels as the apple tree stands out in the forest.
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that is, the drawing-down and revelation of the radiance of Atzilus in Beriah, Yetzirah and Asiyah,
which is exceedingly mighty in relation to all the host of Beriah, Yetzirah and Asiyah; and this is the
meaning of “like an apple tree among the trees of the forest.”

That “sign” is the radiance of Atzilus revealed in Beriah, Yetzirah and Asiyah, which towers over all their
hosts. This is the apple tree among the trees of the forest.
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Likewise, and infinitely more so, is the level of “my Beloved among the sons.” The meaning: “the
sons” are the level of banayich and bonayich, which is the drawing-down from the Chochmah and
Binah of Atzilus;

So too, and infinitely more, is “my Beloved among the sons.” The “sons” are banayich and bonayich, the
drawing-down from the Chochmah and Binah of Atzilus.
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but the level of “my Beloved” is the drawing-down from far, far above the order of the chain of de-
scending worlds (hishtalshelus), as it is written, “The voice of my Beloved! Behold, he comes, leap-
ing over the mountains, skipping,” etc.,

But “my Beloved” is a drawing-down from far above the whole chain of worlds. The Song of Songs says, “The

voice of my Beloved! Behold, he comes, leaping over the mountains, skipping over the hills”: He does not
descend step by step but leaps.
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that is, the leap from far, far above the order of hishtalshelus, as is explained below in Shir
HaShirim, on [the verse] “The voice of my Beloved”; see there, on the matter of “leaping” and
“skipping,” etc.: that is, the drawing-down of the radiance of the Emanator, the Infinite One (Ein
Sof), blessed be He, when it is drawn into Atzilus.

That leap, explained in the Likkutei Torah discourse on “The voice of my Beloved,” is the radiance of the
Emanator Himself, the Infinite One, drawn into Atzilus without passing through the order of the levels.
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For more than Beriah, Yetzirah and Asiyah bear no comparison to Atzilus, infinitely more than that
does Atzilus bear no comparison to the Infinite One, blessed be He. Therefore, when this radiance
is revealed, it is exceedingly mighty in relation to all of Atzilus.

Beriah, Yetzirah and Asiyah bear no comparison to Atzilus, and Atzilus bears infinitely less comparison to

the Infinite One. So when the Infinite One’s own radiance is revealed, it towers over all of Atzilus as Atzilus
towers over the lower worlds, and infinitely more.
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And see what is written at the end of the discourse beginning “And He came from the myriads,” re-
garding “He is a sign among His myriad”; and see the Zohar, Part III, Haazinu (286b): “Like an

apple tree,” etc., “so,” etc., “He is a sign among all the hosts above.”

The Sages read “And He came from the myriads of holiness” as “He is a sign among His myriad,” explained
at the end of the discourse on that verse. The Zohar on Haazinu applies the same to the apple tree: so G-d “is
a sign among all the hosts above.”
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Nevertheless, it is written, “so is my Beloved among the sons,” for there must first be “And all your
children shall be taught by Havayah,” as mentioned above, and afterwards the level of “Do not
read banayich, but bonayich,” and then, afterwards, “through tzedakah you shall be established,”

so that there be “The voice of my Beloved,” etc., “leaping,” etc., as mentioned above.

Yet the verse says “my Beloved among the sons”: the Beloved comes only where the sons are already present.
The order is first “And all your children shall be taught by Havayah,” then “not banayich but bonayich,” and
then “through tzedakah you shall be established,” which brings “The voice of my Beloved ... leaping.”

IN ONE'S AVODAH

The maamar sets out an order of service: first love in prayer (banayich), then the yoke of Torah and its awe
(bonayich), and then abundant charity, as on Sukkos; through tzedakah one draws into the world not only
G-d’s light but G-d Himself, making Him a dwelling place below.

QUESTIONS FOR DISCUSSION

1. Why must Malchus, unlike Z’eir Anpin, be built from the gevuros, and how does the measuring line pro-
tect holiness?

How can the deeds of people below add light to the worlds, or diminish it?
What does the tipcha on verav teach about how peace is made out of multiplicity?

Why does tzedakah, the mitzvos as a whole, reach higher than Torah study in this maamar?

ok W

In the parable of the matron, why do neither the sons nor the sons-in-law bring her complete joy?
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This explanation appears there in the Mitteler Rebbe’s
transcript, headed “a second explanation, in another
manner”; page 324 holds yet another explanation of the
same subject.
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127
The Zohar on “And Havayah Elokim built the rib” (Genesis
2:22), the building of Chavah from Adam. The text cites it
for the building of Malchus.

Zohar, Bereshit 25:273-27:283-)"7y:1”2 n°wX12 ,7M0 190
»D7rD
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On the verse “in every place incense is offered to My
Name” (Malachi 1:11), Rav says that the nations “call Him
the G-d of gods,” acknowledging Him as above the powers
they serve. Here it explains why even the realm opposed
to holiness receives some flow from the Malchus of
holiness.
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Wikisource Talmud Bavli (CC-BY-SA)
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Elihu tells Job: “If you are righteous, what do you give
Him, or what does He receive from your hand?” The text
uses it to show that from G-d’s essence there is no differ-
ence between one recipient and another.
Job 35:7°1:17% 2R
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If thou be righteous, what givest thou Him? Or what re-
ceiveth He of thy hand?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“The spider grasps with its hands, and it is in the king’s
palaces.” Here it illustrates that, from the standpoint of
the Essence, even what is lowly takes hold of life from on
high.
Proverbs 30:28n173:7 “5wn
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The spider thou canst take with the hands, Yet is she in
kings’palaces.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse explains Yaakov’s struggle as his wish to re-
fine Esav, who was still in the state of shattering, and to
join the encompassing light of Tohu with the inner light of
Tikkun so that the Infinite Light be revealed.
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“And a man wrestled with him until the break of dawn,”
Yaakov’s struggle with the angel. These words open the
Torah Ohr discourse the text refers to.
Genesis 32:257173:27% n"wxI2
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And Jacob was left alone; and there wrestled a man with him

until the breaking of the day.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And it came to pass, when Pharaoh sent the people
away.” These words open another discourse the text refers
to.
Exodus 13:171:3* mnw
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And it came to pass, when Pharaoh had let the people go,
that G-d led them not by the way of the land of the
Philistines, although that was near; for G-d said: 'Lest the
people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For You are not a G-d who desires wickedness; evil shall

not dwell with You.” Applied to Atzilus, where there is no
evil and so no need for gevuros to guard Malchus.

Psalms 5:577:’1 0°2°1n
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For Thou art not a G-d that hath pleasure in wickedness; Evil
shall not sojourn with Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The passage explains that the Oral Torah, the lower
Chochmah, is called Chavah because the word means re-
vealing and telling: it brings the hidden into the open, as
one verse of the Written Torah becomes a whole tractate.
KEHOT'S NOTE
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The note sends the reader there for a further discussion of
a blessing that concludes with “Blessed.”
KEHOT’'S NOTE
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The note identifies “what is explained on the Raaya
Mehemna” as the Tzemach Tzedek’s Biurei HaZohar,
where the passage “a stone to weigh with: this is the yud”
is explained.
Zohar I1, 187b2 ,19p 27m
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The Raaya Mehemna on the half-shekel: “a stone to weigh
with: this is the yud.” The yud is Chochmah, which weighs
out the measure of every flow.

Zohar, Ki Tisa 2:4-6"-"7:2 XN °) 777171 780
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There too Chochmah is called din: against the earlier
Kabbalists who thought it entirely kindness, Chayat held
that it also contains judgment, and the Arizal praised this,
for the birurim that separate evil from good are made
through Chochmah, and separating is a work of gevurah.
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There the measuring line, the butzina dekardinusa, is ex-
plained as the hidden Chochmah in which the Gevurah of
Atik Yomin is enclothed; it gives limit and measure to
every flow of lights and vessels and to how much is re-
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fined, and the passage also cites the Raaya Mehemna’s “a
stone to weigh with: this is the yud.”
KEHOT'S NOTE
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“The wisdom of women builds her house.” The “house,”
Malchus, is built through Chochmah.

Proverbs 14:1’R: 77 *2wn
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Every wise woman buildeth her house; But the foolish
plucketh it down with her hands.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Through wisdom a house is built, and by understanding
it is established.” The text reads it as the building of
Malchus from Chochmabh.

Proverbs 24:3°:773 *5wn
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Through wisdom is a house builded; And by understanding

it is established;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Rebbe notes there that the lower awe, which in its re-
vealed form is below even the lesser love, has its root in
the supernal awe, which is above even the great love.
KEHOT'S NOTE
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“Havayah founded the earth with wisdom; He established
the heavens with understanding.” The earth (Malchus,
bonayich) comes from Chochmah, the heavens (Z’eir
Anpin, banayich) from Binah.

Proverbs 3:19v:3 “own

INAN3 DR 121D YINTTO) A2
The L-RD by wisdom founded the earth; By understanding
He established the heavens.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

07,3 05wn
20 TARR QN 27y .. L M0 9NKRNn 27y

The explanation of the Zohar’s teaching on “And more-
over, truly” that the text refers to is printed there.
KEHOT'S NOTE
799K 2,2 RPITIRD 1PTINTD

21 7anN a3

Avraham says of Sarah, “And moreover, truly she is my
sister, the daughter of my father.” The text refers to the ex-
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22

23

24

25

26

planation of a Zohar teaching on this verse.
Genesis 20:1227°:’2 n"wX12
SER? 221N RN XD X K17 IX"N2 NNK 7I0KT03)
And moreover she is indeed my sister, the daughter of my
father, but not the daughter of my mother; and so she be-

came my wife.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

X971 °22)
The explanation “in Parshas Vayeira” that the text men-
tions is found there.

KEHOT’'S NOTE
S9ORY 20y RURD 1PN L2 ,0 RVTIRD IR

QTN NP3 Manwaw oywn pank 1l

The discourse explains that of the two wedding blessings
on man’s formation, the first opens with “Blessed” and
does not conclude, while the second opens and concludes
with it, matching the two formations of Adam: first created
with two faces, then Chavah separated from him.
KEHOT'S NOTE
AL RN

I g A

“Havayah builds Jerusalem; He gathers the dispersed of
Israel.” Read as the building of Malchus, and then as

drawing light from the Jerusalem Above into the

Jerusalem below.
Psalms 147:2°2:1"np 2°2°10
1032 PR 173 °N 0PI MIia
The L-RD doth build up Jerusalem, He gathereth together

the dispersed of Israel;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

nawa neab Paw v b v Tl

The discourse opens with the Mishnah that when Rosh
HaShanah fell on Shabbos the shofar was sounded only in
the Temple, and asks why the Sages set aside the mitzvos
of shofar and lulav for fear that someone might carry
them.
KEHOT'S NOTE
TR R TRpR

nawa A Paw v e v
The Mishnah rules that when Rosh HaShanah fell on

Shabbos the shofar was sounded in the Temple but not in
the country. These words open the Likkutei Torah dis-
course the text refers to.
Mishnah Rosh Hashanah 4:1°X:*7 m1win w7 miwn
DR ,0°YRIN 177 WIpna ,nava nivT? Pnv mawn wXa SY 2iv o
WY ORI 12 Q0T 121 PR LUTRRT M2 3men arTea XY
127 77N KD 1YPR 027 08 0T 1°2 92 vy Dipn 922 Pypin
oipn 22 TR M3 X LT mK L7372 M0 RPY KDL 12 v
T2 Y

likuteitorah.com/likkutei-torah/reeh/9/
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The festival day of Rosh Hashanah which coincided with
Shabbat: they would blow [the shofar] in the Temple, but not
in the [rest of the] country. After the destruction of the
Temple, Rabban Yochanan ben Zakai, ordained that they
should blow in every place in which there is a court. Rabbi
Eleizer said, "Rabban Yochanan ben Zakai only made this
ordinance with respect to Yavneh alone." [The Sages] said
[back] to him, "It was the same for Yavneh as for any other
place in which there was a court."

Torat Emet 357 (Public Domain) - Eighteen Treatises from the Mishna (Pub-
lic Domain)

2752 1ARAT MR YW 077182

According to the note, this Pardes passage is also men-
tioned there, together with the Shelah’s explanation; that
passage discusses the verse “My Name with Yah” and how
the hidden levels of Yah are drawn down by refraining
from sin.
KEHOT'S NOTE
IRT 07D PIYAY LPRWE PR 03 pnyn OwY LK LT STIPD B 9UYh Tom
.RITR 'Y 0°3%1°D .2,79PN 3775 NPWRIA NUTIR

P70 7P AN vYs

“Jerusalem that is built like a city that is joined together.”
Read as the joining of the Jerusalem Above with the
Jerusalem below.

Psalms 122:3°3:273p 0°2°1n
Y APTRNY Y3 M 7Y
Jerusalem, that art builded as a city that is compact

together;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.3,29p 0°%nn

"3 7112 PRM 8N 902

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RigiRwiinh el

512 M99 AR 770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
T,0R™MN

%12 97 N9

Yitzchak’s blessing of Yaakov: “See, the fragrance of my
son is like the fragrance of a field which Havayah has
blessed.” These words open the discourse the text refers to
on how the deeds of those below add light.

Genesis 27:27172:1”3 N"wR12

177 °32 777 XY MR TN PTI2 MTNN 1N 0TpYn v
19972 WK 1T

And he came near, and kissed him. And he smelled the smell

of his raiment, and blessed him, and said: See, the smell of

my son Is as the smell of a field which the L-RD hath

blessed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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32

33

34

35

36

[7y23 Wnd

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[a] s IND W”n3 P1°721 .17821 778 nvann v

Ry 720 1721p

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Jqo1.(2,0.2,0) m

mowa 5% 7T

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,RD R™MnN

M PR
The Sages teach that the left hand should always push

away and the right draw near. Here the “left,” the gevuros
of Malchus, holds back the flow from the external forces.
Sotah 47a:6-7"1-"1:X 1”1 Y10
D07y YYURI K7 ,NIIRR TR AMIT PR KON DPIYY (13130
3T WP BOTY MM 13 YWD X7 LPT) Cnw3 MY
MR PRI 1933 MRRY” 12NDT XOT KD YOO 0T RW2 YRR
Pyn UPR 927 WD 727 27 K7 YYR RN N3 ,’0779D
D91 °N°N 0133 NORYY 1927 NX NMR? N¥D ANXIR? 12270
RInDY 0731 RN 1KY
William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 107b:8-9°'v-"11:2 1P 1°717110
B07Y YYUPRI K7 ,NIIRR TR AMIT PR XOA DPIYY 13130
"RY3 31T W7 IBNTY MIMD 12 YWITD XY 00T Nw3 Y
930 12 7797 07122 MRY ORI 1Yl MR 1°nDT Ny 00T
7Y 727 R RO ML TRD YYUR PR IR 7N D 07192
NI PR WX 797 WWRD 727 27 K7 VX TN LMY MK
XS] DRI DON°N D32 NRPY ARRT NX NOR? Ny AnX1R?
. D729 P

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,12 1°77710 LR T A0

Kehot’s note points to Deuteronomy 11:26-16:17 for these
words.

Deuteronomy 11:26-16:171>:1"1-172:X> 0°7127

PARAGRAPH 2
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On Tyre’s boast in Ezekiel 26:2, “I shall be filled, now that
she is laid waste,” the Talmud teaches that Jerusalem and
her rival never flourish together: when one is full, the oth-

likuteitorah.com/likkutei-torah/reeh/9/
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er is desolate. Here it describes how the withdrawal of
light at the Destruction filled the opposing side.
Megillah 6a:161"0:x "1 72711
120 RRA PR — TIPAY 1377 (07X 77 0K° OX 0720107 0P
DPYTY 1210 072U AW P0R 1217 KA X — 1Y
— I MR OX NI TNPRNT SN TR — R 127
g —0 mg"?p ox Lt 127n
Caesarea and Jerusalem [are rivals]. If one says to you that
both are destroyed, do not believe him; if he says that both
are flourishing, do not believe him; if he says that Caesarea
is waste and Jerusalem is flourishing, or that Jerusalem is
waste and Caesarea is flourishing, you may believe him, as it
says, “I shall be filled, she is laid waste” (Ezekiel 26:2); if this
one is filled, that one is laid waste, and if that one is filled,
this one is laid waste.
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
Zohar II, 236ax ,171 2°m
KEHOT'S NOTE
AR b e 0 A I S Ty

Bryb wrna

“And they shall go into the caves of the rocks and into the
holes of the earth, from before the terror of Havayah and
the glory of His majesty, when He rises to shake the earth.”
The text reads it as the revelation of the Infinite Light be-
low in the Time to Come.

Isaiah 2:19v™:2171°yw°

mIp2 1IR3 7Y N T0R C3En N9y m’?np:n 0”18 NiYna RN
PRI 7IYR

And men shall go into the caves of the rocks, And into the

holes of the earth, From before the terror of the L-RD, And

from the glory of His majesty, When He ariseth to shake

mightily the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
.[3] .7 2y

’12°11 TN 28N 09718 MAyna

The note records the reading “3” here in place of “13,”
and adds that Or HaTorah on Re’eh, which prints this pas-
sage, also has “13” and includes a gloss on this place.
KEHOT'S NOTE
T7AT WO oY L7197 973 2N51 AW Y RT D NPMIR2 PAR L[0] N

JRO%

Rel7=R=} bl sk h

“I have come into my garden, my sister, my bride; I have
gathered my myrrh with my spice.” The text refers to its
discourse on this verse for the building that comes
through the yoke of Torah.

Song of Songs 5:1°X:’11 0°7°wi 1w
Y310y My? *NYIK HparDy 10 MR mp2 nnK 1Y oNKa
:0°TIT 28 AN 0oy IR 370Dy *1% Y
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41

42

I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QnIn "answ 27y

The discourse on “Set me as a seal” is printed later in
Likkutei Torah, in the volume on Shir HaShirim.
KEHOT'S NOTE
WY Tap®

anins s

“Set me as a seal upon your heart, as a seal upon your
arm, for love is strong as death.” The text refers to its dis-
course on this verse, where the sunken seal and the raised
seal are compared to awe and love.

Song of Songs 8:6":’1 01w Y

TR NION NRD My™I AyinThy onina 92970y onind cmow
“NTPY UX 25U DY AR FINYD

Set me as a seal upon thy heart, As a seal upon thine arm;

For love is strong as death, Jealousy is cruel as the grave;

The flashes thereof are flashes of fire, A very flame of the

L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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“And all your children shall be taught by Havayah, and
great shall be the peace of your children.” The text reads
verav (“and great”) as a matter by itself, the multiplicity
out of which peace is made.

Isaiah 54:13x™:77117°yW0°
:7°22 0990 27770 TR’ 1275
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

YT 20

“Who is this coming from Edom ... I who speak in right-
eousness, great to save.” The text reads rav (“great”) here
too as the multiplicity of Esav that is turned to salvation.

Isaiah 63:1°X:270 11°yw°
ins 2793 nyx "IW"IJ?Z T T8N 07722 YIRn DITRD K2 TR

YOI 27 ARTER 2T VIR
'Who is this that cometh from Edom, with crimsoned gar-
ments from Bozrah? This that is glorious in his apparel,
stately in the greatness of his strength?’— °I that speak in
victory, mighty to save.’—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 4
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48

49

ALY P TNy Py

The note says that the sources for the saying that the pig is
destined to become pure are listed there.
KEHOT'S NOTE
175 %Y 27°1 WP 1101

qyoR N N1IR0N°

“The boar from the forest gnaws at it, and the creatures of
the field feed on it,” said of the vine of Israel. The ayin of
miya’ar is written suspended, and the text reads it as the
seven lower Sefiros of Imma.
Psalms 80:147°’0 0°2°11n
MY T TN W VI 132072
The boar out of the wood doth ravage it, That which moveth
in the field feedeth on it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.7 ,n0%%0n

PN Y

The Talmud records that the ayin of ya’ar in this verse is
the midpoint of the letters of Psalms. The Kehot note cites
it for the special status of this letter.
Kiddushin 30a:11x7:X 7 Pw11p
niPniRg 9o oopio PRY ,”DvRiD” mhiwRY W 79°R7
790 PY NI DY 1URT CHNPT RY (0IR POY 1IR30
Napirglel-) Y7‘27 - ”ﬂ'?;}!jfl]” .niaon '7'(27 [ 7 G i 7k i s
7927 DT XATY” 0PN P IS AT 1778 - T T 130707
01097 I - "1y
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
"Iy XD ORI IR 12 QN°2t OR 1PN 17797 2% °D 21w D P
NP2 7120 Y AR 1UYY LR LD PRITR RTY LB Y IR B —
.27y R 70 RPN

7120 Y AYOR 0 ManDaa°

The Midrash notes that the ayin of miya’ar is suspended
and reads the verse both ways: “if you are worthy, from the
river (ye’or); if not, from the forest (ya’ar).” The text builds
its explanation of the suspended ayin on this.

Vayikra Rabbah 13:5°7:3> 127 Xp"

*9Ma KDY 1M

“Is not their excellence taken from them? They die, and
not with wisdom.” The text reads it as saying that the
“death” of the shattering did not reach Chochmabh.
Job 4:21R8”2:7 21X
:MIM2 X?1 1M’ 02 000 Y9ITKRDn
Is not their tent-cord plucked up within them? They die, and
that without wisdom.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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50

XD ,T TN

LR YR

“Hear, O Israel, Havayah is our G-d, Havayah is one,”
whose first word is written with an enlarged ayin. The text
reads that large ayin as the seven lower Sefiros of Binah af-
ter their repair.
Deuteronomy 6:4°7:1 0°727
10X Havayah 11°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
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The baraita of the compounding of the incense lists its
eleven spices, frankincense (levonah) among them. The
text explains why holiness, which is ten, has an eleventh
spice in the incense.

Keritot 6a:22-23375-272:X "1 N1N°10

NI MR 1331 130 NT0PT “3RNOn TON3 PP 31 TN K

7330 TERM DWW NiRY WY ,Man M2t 0OwY iRy U neey)

vI00 Xop D173 10D 00 T0RY PP P AYRY RN nin
17202 PIRRD NIIPI WY B3 3

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

PR L,T7D R W LK ) MmN

NAWP "annd K™

The Jerusalem Talmud gives the same list of the incense
spices. The Kehot note cites it alongside Keritot.

Jerusalem Talmud Yoma 4:6-7°1-1:7 X1 *now17° Tinon
>37 PR 37 °127 W 0T NiDTYn YK oY 0 0 933 mawn
DAY 0i° 22 IR 1T °27 ¥R 0 M) WY 0¥ 9332 Tnik o

1K N3IYR It I3 7Y WA LUK R N2y W n2on XY
Ty TR AP A9 W AT Ry TW LTI P
1721 .1°12°K 213°K N7y MoT 2217 N°1 .N7iupR A 0onw "2

... D720 0 LUK R NOYR AT ’31_‘?
MISHNAH: Every day there were four arrangements and this
day five, the words of Rebbi Meir. Rebbi Yose says, everyday
three and this day four. Rebbi Jehudah says, every day two
and this day three. HALAKHAH: What is Rebbi Meir’s rea-
son? And the fire on the altar shall be lit there, you shall not
extinguish, that is the arrangement which keeps the fire.
And the Cohen shall burn on it, that is the arrangement for
disposal of limbs and fat. And arrange on it the elevation
sacrifice, this is the ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)
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ywn X9y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
SR N7D 7D

ywn X9 Wy

“Ten Sefiros of nothingness: ten and not nine, ten and not
eleven.” The text contrasts holiness, which is exactly ten,
with the eleven spices of the incense.
Sefer Yetzirah 1:4"7:° 117°%° 180
MOM2 737 ,7WY NAR K21 WY YW KDY WY 71792 MAvE0 WY
9817 2w P2 DY 127 TAYM 0 P o2 N2 LT3 aom
AN Y
Ten are the numbers out of nothing, and not the number
nine, ten and not eleven. Comprehend this great wisdom,
understand this knowledge, inquire into it and ponder on it,
render it evident and lead the Creator back to His throne
again.
Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

Uy O AN . LY

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.70 ,771 MR R”RN

PR TP
“And you, go your way to the end ... and you shall rise to
your lot at the end of days (ketz hayamin).” The text uses
the phrase for the future redemption.

Daniel 12:133:27 5x°17

PRI YR TPW? TRYm MM YR? 72 AAN)

But go thou thy way till the end be; and thou shalt rest, and

shalt stand up to thy lot, at the end of the days.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TPAYN ARMIVT M7 DNXY

“And also the prophets and the spirit of impurity I will re-
move from the land.” The text reads it as the end of the
distant life the outside forces now receive.

Zechariah 13:2°2:3 7710t

PRI D°28YT NINYINR N1OK NIRIR A ORI KT DI M
[PINTTTR IYN RROT MITNR DOX°2IT7NK 03 TIY 1130 X9

And it shall come to pass in that day, Saith the L-RD of hosts,

That I will cut off the names of the idols out of the land, And

they shall no more be remembered; And also I will cause the

prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,300n

BN TIRIN I

“For then I will turn to the peoples a clear language, that
they may all call on the Name of Havayah, to serve Him
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with one accord.” The text reads it as the inclusion in holi-
ness of what was outside it.
Zephaniah 3:9'v:1 17193
DOV 172y "M OV D73 KR M2 MY DRYRN TA 13
SR
For then will I turn to the peoples A pure language, That they
may all call upon the name of the L-RD, To serve Him with

one consent.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the yud of osri (“binding”) is supernal Chochmah,
the bittul that binds a person to the “vine” of joyful
service.
KEHOT'S NOTE
N RN

70y 12A% "MONR

Yaakov’s blessing to Yehudah: “Binding his foal to the
vine, and his donkey’s colt to the choice vine.” The text
refers to its discourse on this verse, where iroh (“his foal”)
is linked to ir (“city”).
Genesis 49:118:1”1 NWX2
7D 0723y"07 W37 1772 022 910§ 732 M) 7Y 1932 0K
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.17 L,R”D 0°927T M7

7198 9% D M Bo A1

“You have circled this mountain long enough; turn north-
ward,” said as Israel passed the territory of Esav’s descen-
dants in Seir. The text reads rav lachem and tzafonah
through the Midrash.

Deuteronomy 2:3°1:’2 0°727
:71IDY 0% 138 MM 17777NK 20 0%
’Ye have compassed this mountain long enough; turn you

northward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7710 5727 RDR 7319 1R 13192 80k

The Midrash says that if Esav seeks to fight them, Israel
should hide (hatzpinu) themselves in the Torah, “for tza-
fonah means only Torah,” as it says, “He hides away sound

likuteitorah.com/likkutei-torah/reeh/9/
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wisdom (tushiyah) for the upright.” The text uses it to
show that Esav’s rav is overcome through Torah.

Devarim Rabbah 1:19v™:’X 1721 8727

NN 27t 112%R

“Out of the north comes gold; about G-d is awesome
majesty.” The text joins north (Torah) with gold (awe).

Job 37:22275:7% 2R

797 X791 AIPRPY N 21 1iDEn
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.29,19 arR

1T NN IR

“Stand in awe of Havayah, you His holy ones, for those
who are in awe of Him lack nothing.” Cited for the level of
awe that gold represents.

Psalms 34:10:77% 0°2°11n
:1’?5177? Jionn PR3 VYR 1TNR IR
O fear the L-RD, ye His holy ones; For there is no want to

them that fear Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RIS R-tril]

’1T NINT° 7RO NPWR9

“The beginning of wisdom is the awe of Havayah.” The
text links awe with Chochmah and Torah.

Psalms 111:10:Xp 0°2°1n

Y7 NTRY AnPaR oPy-227 2iv Yoty N nXT pan nowKY
The fear of the L-RD is the beginning of wisdom; A good un-
derstanding have all they that do thereafter; His praise en-

dureth for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR 0oonn

21t 2°TRNIR

Of the words of Torah: “They are more desirable than gold,
than much fine gold.” The text uses it to identify gold with
the Torah.

Psalms 19:11x7:0”> 091N
:0°D1% ﬂDJ'I W;’[D 023011 27 1917 271 0 TRNaa
More to be desired are they than gold, yea, than much fine

gold; sweeter also than honey and the honeycomb.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,0° 0°%0n
9798 NPWNRA2 N1a"a

The note says that the wording of the Bereishis Rabbah
passage the text cites is copied there.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
10,3 MR

TINT° 1°K 7221 PR OXR

Rabbi Elazar ben Azaryah: “If there is no wisdom, there is
no awe; if there is no awe, there is no wisdom.” The text
uses it to show that awe depends on the wisdom of Torah.
Pirkei Avot 3:171°3 NaR mawn
77 PR OX PR TI7 1R LT790 PR OX,0IR Y 12 YN a0
DX 7220 TX N 18 DX .IRT X ,97 X OX .70 X PR
oK .70 7R LMPR 1K O .12 PR LNYT TR OX .07 PR L2 TR
Y ,oysn 127 iNRoY 93 iR 120 XN .Anp R ,T7IR PR
i1 AN M PUER PYI) DI PRIY 1KY TR X
°2 I K91 13793 WD M (P P TRy 138 7Y Inosim
... TR 72712 0°7717 19% 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

FWNR2 [N 79°0° 02
From “And G-d built the rib,” the Talmud learns that G-d

gave woman more understanding than man. The text
refers to its explanation of this saying for the superiority
of the Oral Torah.
Niddah 45b:11-1227>-8">:2 171 172
YT NN [0°PPR] 7 12°07 2027 29377 RuYY ORR (XTOM 27 0K
STRY ORI 0P AWK TTI0 122 XN N2 UITRN TIY a7
12 1IyRY °27 DN WP U MRT WP WUTTD? AP ¥an KInT
TR AWK DR T P2 WK YR MK [0°P7K] 1137 K0
DX 23X M2 MY N7 T3 TR MYPRY THn — "D PN
XIPI2 — RIPY7R? PP 0322192197 1UK]

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

. ,an a7
077 %y 0oay

The Talmud expounds the same verse: the Congregation of
Israel says, “Your beloved’s words are sweeter to me than

likuteitorah.com/likkutei-torah/reeh/9/
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the wine of Torah.” The Kehot note cites it alongside the
Midrash.

Avodah Zarah 35a:6:X 7177 771 1712y

T 1 ROK °D 7770 TPTT 00200 037 Km0 0K 1277 X

,021y PY 91937 X 7902 WiTRI 2107 PXIR° Noid MmN mK
.17IR P AR ANt 0797 127 07y 00y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.KLT2 Y ARTYL() TP 09I 0 2Py R W

0°9210 7127 9%y o2y
On “for your love is better than wine,” the Midrash says
that the words of the Sofrim are dearer than the words of
the Torah. The text uses it for the Oral Torah, the gold that
surpasses silver.

Shir HaShirim Rabbah 1:8'1:’k 727 0°7°wn 1w

TRIK PN 2T 33 RPRY "I WK 220 INET 22093 77 Ky
07 XY DWW g 100K DRnn 02 PRI 00T M
TR PX? PIY YT O MTIYR 00T DUWY XPW °21 KT
:(1v ,2y 0°21N) 2°N27 X KT ,3p¥2 Aiea o ARiy v an i
712 21392 DOX "RDRIY 3R VIR RPPY °21 .YIN2 12 NeD *

LR YT AR 0N YT TRy
“If you do not know, fairest among women, go out in the
footsteps of the flock, and herd your kids by the tents of the
shepherds” (Song of Songs 1:8). “Go out in the footsteps of
[be’ikvei] the flock.” Rabbi Eliezer, Rabbi Akiva, and the
Rabbis, Rabbi Eliezer says: From the coal-baked loaf that the
Israelites took in their hands from Egypt, from which they
ate for thirty-one days, as Rabbi Shila said: You know that
there were sixty-two meals for the Israelites from this coal-
baked loaf, [you know] what ...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

SIN 7AW 7772

There “I am black but comely” is explained: the soul de-
scending into the lower worlds is “black,” but through the
mitzvos and the fine details of the Sofrim, fences and safe-
guards drawn from the holy gevuros, the sitra achra is
pushed away, and this brings in the future a revelation of
G-d’s very essence.
KEHOT'S NOTE
A,b wrnw aps

WM MY P MNAY
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
([2,71] .2 ,%) NPWRI2 177173 WM A Y L2 twim KPS Ny
5w s nwnn [ .] 7900315 77123 9°ARY 19°0N3 7°wIn P Ann
7Y WATAN 0722 1933 93 nNaYY AURRe oy anbad 17 wew v1on DX
L[5] w7y 10 1am e 1R we 10 9030 RITW 1170 11102 IR 92w
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“Like apples of gold in settings of silver is a word fitly spo-
ken.” The text cites discussions of this verse for gold with-
in silver.
Proverbs 25:11x7>:7173 *own
TIDNY 737 737 02 NP3YR3 371 Men
A word fitly spoken Is like apples of gold in settings of silver.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

77 A0D N1°WnRa 27T °man

The text itself refers to the Zohar in Terumah on this verse.
It is cited for the relation of gold and silver.
Zohar, Terumah 34:396-35:406-13w:7"% ™0 ,3M7 790
Ry
but as soon as the above and the below part, and are sepa-
rate, the one is called “great” and the other “small”.
Therefore the ancients said that “man should rather be a tail
to lions than a head to foxes” (Pirke Aboth 4, 20). For the
part bears the designation of the whole; since the tail of a
lion is certainly lion, without any separation. Similarly, the
head of a fox is still fox. Thus, as we see, it first calls both the
Sun and the Moon “great lights”, but ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

78 702 NPOWN2 2t "Man
The text itself refers to Rashi’s commentary on this verse.

It is cited for the image of gold set within silver.

Rashi on Proverbs 25:118:7773 “own %y >"v1

D°73 nion AQD NDYR Yy PYER PIADD YD .21 Men
IR Py 7137 127 :(23:3° Mnw) *°B3 "NdYY” N3 1032 PEZNT
nooan - (TL:nD 0°97N) AR TRAR CORPY INnpaT i1 Y
,(M3-13:113 1Y) 230 DI DM M OPRY L221R2 Nawm
,(22:1 X 0°3%n) »0°3DIRT” U3 K7D NAA 1PN TP 170,12 1OXRY
:PRR NUN NTRI 12 PR KDY

golden apples Like knobs depicted on silverplated vessels.
silverplated vessels Heb. 703 nown, vessels plated with sil-
ver, as in (Ex. 33:22): “and I will cover (°*n>1) you with My
hand.” aword spoken with proper basis Heb. 118X, on its ba-
sis. An example of it is (Ps. 88:16): “I bear your terrors, it is
settled (7112X) [in my heart],” based and settled within me.
This is not from the root of (Isa. 28: 27f): 19X and 7393, wheel,
for, were it so, it would be vowelized with a “pattach” under

Vocalized Edition (CCO) - The Judaica Press complete Tanach with Rashi,
translated by A. 3. Rosenberg (CC-BY)

79 N°231 09N NN*°MIN

The Zohar teaches that the Torah is both hidden and re-
vealed. The text uses it to show that the levels of Torah,
symbolized by gold and silver, are one.

Zohar III, 98b2 ,nx 3t

Zohar II, 95ax ,i12 27mt
KEHOT'S NOTE
K ,I% 270 AR 2,08 0m

likuteitorah.com/likkutei-torah/reeh/9/
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0 0 R-PRINY

81 0°1°9 12° QY "1NINR

When Shmuel anoints David: “And he was ruddy, with
beautiful eyes and good to look upon.” The text reads
“ruddy” as the Gevurah from which Malchus is built and
“beautiful eyes” as the kindness within that Gevurah.

I Samuel 16:1227:170 X PX10w

DIP *7 IHR" KT 230 0°1°Y 71920y C1NTR KIM IR 12U
R M ANYR

And he sent, and brought him in. Now he was ruddy, and

withal of beautiful eyes, and goodly to look upon. And the

L-RD said: ‘Arise, anoint him; for this is he.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

82 NM9172T NPV 07102

The note says that “the dew of crystal” in the hidden brain
is explained there.
KEHOT'S NOTE
PR 27790 773 DMK AR LAWY 3970 730 IR IR

83 RA7ICR N1 90D 2 Y
The note says that the wording of these Zohar passages is
copied there.

KEHOT'S NOTE
RPIRY 12190 °2 N”MIR2 pnya '[W)‘?.'I

84 X778
The note points there for the Zohar passage on 84a.
KEHOT'S NOTE
LR ,A0 19w D 92Y5 AR

85 291 K1¥9

“And the living creatures ran and returned, like the ap-
pearance of a flash of lightning.” The text uses the phrase
for the soul’s movement in prayer, the level of banayich.

Ezekiel 1:1477:X% 5xpi°
P12 RN 3 RIX NP0M
And the living creatures ran and returned as the appearance

of a flash of lightning.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

86 NaN T10° 7112

The note says that the statement of Meorei Or, “Baruch is
the name of the Yesod of Abba, united within the Yesod of
Imma, and it is called the path and the way that enters it,”
is quoted there with glosses.
KEHOT'S NOTE
— ”1a BYRT 220N 50w P31 RPOR TI0° 71N TN XAR T0° P11 7112”
92111 ,MAan oy 2,K3pN 2 770 NPWRI2 N7TIR2 R ,Tﬁ ,2 NIR R™IRND
.3,30 37N 0 yh
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“Through righteousness you shall be established; be far
from oppression.” The verse following “And all your chil-
dren” gives the third stage, which the text reads as
tzedakah, charity.

Isaiah 54:147°:77117°yw°

SR 2PN"R? D NMmAm RPN K973 Uy P 23100 npTea
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it

shall not come near thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

TO9°0T NP AT A pRm

Or HaTorah on Re’eh, which prints this passage, has a
gloss on these words about the encompassing light re-
pelling the outside forces.
KEHOT'S NOTE
LJR? {737 W1 DWN Y X7 D NN

m12° R 1 ON

“Unless Havayah builds the house, its builders labor in
vain on it; unless Havayah guards the city, the watchman
keeps vigil in vain.” The text distinguishes the building
(inner light) from the guarding (encompassing light).
Psalms 127:1°R:175p 0°2°1n
TTOR 92 1292 190y KW N2 132°7K7 CnOR Antw? nivynn v
MY TRY KW YTIYRY
A Song of Ascents; of Solomon. Except the L-RD build the
house, They labour in vain that build it; Except the L-RD
keep the city, The watchman waketh but in vain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,19p 0°21N

On the night before Yom Kippur the High Priest was kept
occupied with the words “Unless Havayah builds the
house.” The text cites it among the places that discuss this
verse.
Yoma 19b:1477>:2 v X1
PRODYR P K? RIN (D) AYNY 1 PRY Y IR 1PRoym
XD 1 OR” — 1IRIR P 7MY .92 KPR ,79192 KDY 9232 XY iniR
742 1332 990y KW N7 M
William Davidson, Vocalized Aramaic (CC-BY-NC)

9%y MW 15 11127 XY 1 ON

The text itself refers to the Zohar in Bo on this verse. It is
cited for the guarding of the city.

Zohar, Bo 6:141-7:151X”1p:’1-R”1np: X2 7717 100

However, hebel is here to be understood in the literal sense,
namely “breath”, and conveys a very precious lesson. From
the “breath” which issues out of the mouth the voice is
formed, and according to the well-known dictum the world
is upheld only by the merit of the “breath” of little school

likuteitorah.com/likkutei-torah/reeh/9/
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children who have not yet tasted sin. Breath is itself a mix-
ture, being composed of air and moisture, and through it
the world is carried on. Esoterically speaking, the breath of
the little ones becomes “voice”, and spreads ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

9%y MW" 15 127 XD 1 AN

The text itself refers to the Zohar in Terumah on this verse.
It is cited for the guarding of the city.

Zohar, Terumah 68:685-70:694-7"27n:1”0 M0 ,7M7 180
T8N0y

Then he began to expound to them this verse: A song of de-
grees for Solomon (li-shelomoh). Except the L-rd build the
house, they labour in vain that build it; except the L-rd
guard the city, the watchman waketh but in vain (Ps. 127, 1-
2). Said he: ‘Was it Solomon who composed this Psalm when
he built the Temple? (for li-shelomoh could be understood
to mean “of Solomon”). Not so. It was King David who com-
posed it, about his son Solomon, when Nathan came to him
(David) and told him that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

9%y MW 15 M12° XD 1 AN

The text itself refers to the Zohar in Pekudei on this verse.

It is cited for the guarding of the city.
Zohar, Pekudei 14:96-15:10571"p:170-17%:77° 11p2 7117 190
“They labour in vain that build it”: this alludes to the
streams that come forth and enter the House in order to fur-
nish it with all its needs; try as they may, yet except the L-rd
of the supernal world make the House and put it in proper
order, they labour in vain. “Except the L-rd keep the city”,
etc. (Ibid.). This is in harmony with the verse: “The eyes of
the L-rd thy G-d are always upon it, from the beginning of
the year even unto the end of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

9%y MW" 15 127 XD 1 AN

The text itself refers to the Zohar in Vayeitzei on this verse.
It is cited for the guarding of the city.

Zohar, Vayetzei 13:86-14:9227%:77-10:2” R¥*1 |77 190

Said R. Jesse: ‘We all know this, and so it is written: “Except
the L-rd keep the city, the watchman waketh in vain” (Ps.
127, 1), as much as to say: “It is those who labour in the
Torah who preserve the Holy City, and not the warriors and
men of might”.” AND HE LOOKED, AND BEHOLD A WELL
IN THE FIELD, ETC. R. Judah discoursed on the verse: A
psalm (mizmor= song, hymn) of David when he fled from
Absalom his son (Ps. 3, 1). ‘The companions’, he said, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

27Y0 17T KB

The note says that the wording of the Talmud in Yoma on
“Unless Havayah builds the house” is quoted there, in the
Tzemach Tzedek’s commentary on Psalms.
KEHOT'S NOTE
XNV IR P02 R NS
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The note sends the reader to the Tzemach Tzedek’s com-
mentary on Psalms 127 for the Midrash and Zohar pas-
sages listed here.
KEHOT'S NOTE
272°KY TR0 Y IR D1 IR

“Who is this coming from Edom ... I who speak in right-
eousness, great to save.” The text reads “I who speak” as
the Torah and “in tzedakah, great to save” as the salvation
that comes through charity.

Isaiah 63:1°X:37D 171°yWw°
i1 392 Y% 12133 NI M1 AT%IN 09732 N DITRD K2 MR

YOI 27 ARTER 2T IR
"Who is this that cometh from Edom, with crimsoned gar-
ments from Bozrah? This that is glorious in his apparel,
stately in the greatness of his strength?’— ’I that speak in
victory, mighty to save.’—
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

9°D2 "NRAW WK "92M
“My spirit which is upon you, and My words which I have
put in your mouth, shall not depart from your mouth.” The
text uses it to identify “I who speak” with the Torah.
Isaiah 59:21872:0”1171°yW°
T2 MWK M3 TPY K T T VI DOIK D712 IR
:DZY7TY) YR T N AP I 0 A 29 TR N
And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

XD ,01 yw

P 9TIND 7712 91
“And all your children shall be taught by Havayah.” The

text names Torah learning as the way to the level of “I who
speak.”
Isaiah 54:1327: 771 1°y0°
7722 090 371 °0 TR’ 12750
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DPIWS [oR8n MPTS yIan

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n372

naw® smvaanan T2

There “Who is enthroned on high” is explained through
tzedakah: the dalet, the poor one who has nothing of his
own, becomes a hei through the yud placed within it, and

likuteitorah.com/likkutei-torah/reeh/9/
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tzedakah raises that yud up into the Infinite Light, so that
G-d comes to “dwell” below.
KEHOT'S NOTE
7,12 RN IRT

YW N1
The Zohar, as the Kehot note quotes it, says that when a
person gazes at and is united with the light above, and
G-d shines upon him, he fears neither upper nor lower
beings. The text points to it for “Havayah is my light and
my salvation.”

Zohar, Bamidbar 3:38-5:467171:11-172:1 72713 Mahityialole]

In all his deeds it behoves a man to imitate the celestial
model, and to realize that according to the nature of a deed
below there is a responsive stirring on high.” R. Phineas,
having heard this discourse, kissed R. Eleazar. He wept and
laughed, saying: ‘Happy is my portion in this world and in
the world to come.” The same R. Phineas then quoted the
verse: “The L-rd is my light and my salvation, whom shall I
fear?”, etc. (Ps. 27, 1). ‘When a man’, he said, ‘turns his ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

YW NN
The Rabbis read the psalm as speaking of Rosh HaShanah
and Yom Kippur: “my light” on Rosh HaShanah, “my sal-
vation” on Yom Kippur. The text uses it to bring the three
stages into the festivals of Tishrei.

Vayikra Rabbah 21:47:X”2 1127 Xp™

7172 9MARY 10 Y2 nana e

Shlomo quotes G-d: “I did not choose a city out of all the
tribes of Israel to build a house ... but I chose David to be
over My people Israel.” The text pairs it with the parallel in
Chronicles to show that David and Jerusalem are one.
1 Kings 8:160:n X 0291
Y2 ONNNATRD 0I%ER SRIWINN CRYTNR CNREIN WX 0PI
-5y niv? 7172 02X 0¥ Y ni°R N°3 N2 PRI Cvaw Yon
oX0 "y
Since the day that I brought forth My people Israel out of
Egypt, I chose no city out of all the tribes of Israel to build a
house, that My name might be there; but I chose David to be

over My people Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

7172 9MANY 12 2°PWwI°2 ANaNy

“And I chose Jerusalem, that My Name be there, and I
chose David to be over My people Israel.” Here the choice
of the city and of the king stand side by side.
II Chronicles 6:67:"1 2 0°1°1 *127
(2K YRy NP TIT2 02K OY Y NP 0PYI°2 03X
but I have chosen Jerusalem, that My name might be there;

and have chosen David to be over My people Israel.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The same reading, “my light” as inner light and “my sal-
vation” as encompassing light, appears there.

KEHOT'S NOTE

D PO OWY M3 °Y IR P71°2 KM LA LD RPATIRD PAIR®22 03 7D

7Y RN YWD YW PRw TWIRA

107 N”22 71K Ma

The wording of the Midrash is given there, and it is cited
there as Parshas Acharei; the note says the text here
should read the same.
KEHOT’'S NOTE
L(1X9 7% 191 29K A% 120%m W) 180V TN B2 1w AR

108 0°12K 010 N

“A time to cast away stones and a time to gather stones.”
The text refers to a Midrash on this verse in connection
with the building of Rosh HaShanah.
Ecclesiastes 3:5°1:3 n?rp
:paM P NYY Pian? Ny o°1ax 0133 Ny 01K Rway Ny
A time to cast away stones, and a time to gather stones to-
gether; A time to embrace, and a time to refrain from

embracing;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

109 "2 1a2° Anona

“Through wisdom a house is built, and by understanding
it is established.” The building of Rosh HaShanah is
bonayich, the building through Chochmah.

Proverbs 24:3°:773 *5wn
20 MP2NI N7 M3 M3
Through wisdom is a house builded; And by understanding

it is established;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

110 ¥921 NN 127
“And Havayah Elokim built the rib that He had taken from
the man into a woman.” The building of Chavah is the
building of Malchus.

Genesis 2:222373:°2 N°wR12
:DTRTPN IR MYR? DTN TR MW YORANN BR0R N 130
And the rib, which the L-RD G-d had taken from the man,

made He awoman, and brought her unto the man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The note sends the reader there for a further discussion of
this Zohar on gold and Rosh HaShanah.
KEHOT'S NOTE
.2 ,A17 2w °2 N”AR 02 R7
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“And this is the offering that you shall take from them:

gold, silver and copper.” The text refers to the Zohar’s
reading of the gold in this verse.
Exodus 25:3°2:71”2 mnw
:NYNI N0 271 DAXM PR IR 1MIINT NRN
And this is the offering which ye shall take of them: gold,
and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

13 TAWH WRIT K217 K192 271710 ANIANT DRN

The Zohar on the offering for the Mishkan reads “gold” as

alluding to the day of Rosh HaShanah. The text uses it to

show that yirah, awe, is Rosh HaShanah.
Zohar, Terumah 13:153-14:164770p:77°-171p:2” 111N 717 7820
GOLD AND SILVER, AND BRASS, AND BLUE AND PURPLE,
AND SCARLET, AND FINE LINEN, AND GOATS’ HAIR, AND
RAMS’ SKINS DYED RED, AND SEALSKINS, AND ACACIA
WOOD. Gold symbolizes New Year’s Day, the day of “gold”,
because it is a day of judgement, and the side of judgement,
symbolized by gold, dominates it; as it is written, “gold
cometh from the north” (Job 37, 22), and “evil will be
opened from the north” (Jer. 6, 2). Silver symbolizes the Day
of Atonement, when the sins of Israel are made “white ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

14 AANR 27T 128N
“Out of the north comes gold.” Gold, from the north, is
awe, as explained earlier.

Job 37:22275:17% 2R

7 R0 mbg'by R’ 271 119%N
Out of the north cometh golden splendour, About G-d is ter-
rible majesty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

115 ATI9T NMIRRW NI NAN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”’?R nno) NP2 "N IR7

116 TPIST XMW NI NAN

In Elijah’s prayer (Patach Eliyahu) G-d is addressed: “You
are the perfection of them all; when You withdraw from
them, all the names remain like a body without a soul.”
The text uses it for the completeness of Yom Kippur,
drawn from the Source of all.

Tikkunei Zohar 17b:2-33-"2:2 ' 977 *1pn
NIRY .R7INDD IRIPNR I YT QW 10 MR 1093 1700 B
1937 17w RIT NIRY LIARR P RDHR XIT NIRT YU Qv R 0B
NIR .RNRWI XD2 RDIAD TR 1725 1IRNWK NI P2NON NIR 191
9% n°% LRYUT 13727 KDY 1P RIT NIR LKRYOTS MO IRDY 0001
712 ARIARDY .XW1 2129 92°M 9970 RYTIANWRD ROR R INR
TITPTY 019D VAWM PTX NIRT MR RIT2 RRDY PHINR PR
w1127
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17

118

19

120

Constantinople, 1740 (CC-BY-NC)

e oY

“Peace, peace to the one who is far and to the one who is
near, says Havayah.” The text reads shalom as the one
who was far and has become near, through teshuvah.
Isaiah 57:19v”>:1”1 oyw°
Havayah anx 219921 pina? 0¥y oi%¢ oonot 271 X2
PIRDY
Peace, peace, to him that is far off and to him that is near,
Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

217 Mwyaw Pk abw

The Talmud expounds “peace to the one who is far and to

the one who is near,” placing the one who was far and has

come near first. The text uses it for teshuvah.
Berakhot 34b:17-181>-1>:2 7”7 m1212
12 12 YW °27 TR 27770 *37 K3 10 RPI 027 0Y 17y 1M
mAnR 2P pinT? oibY oiby oonoly 201 K337 X1 MRT
XY 19312 0°X°237 22 <737 227 MK RIX 12 X717 937 TR 21PORDN
TRPN? XWRPIR AP 020 TRPN? N2 Xown? XX 2N
Y — 1R3Y RN *TRYPN 23K .02 02 TRYR MIIn2 03]

249 mann? iy’ an?ar oopoR nnRT KD

They declared concerning R. Hannina b. Dosa, etc. Whence
is this? R. Joshua b. Levi said :For the Scriptures state,
"Peace, peace to him that is far off and to him that is near,
saith the L-rd that createth the fruit of the lips; and I will
heal him" (Is.lvii. 19). R. Hiyya b. Abba said in the name of
R. Johanan : Every prophet prophesied only to marry his
daughter to a disciple of the wise, and for him who transacts
the affairs of a disciple of the wise ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE

.2,75 M2

2992 1012 1MINP

“Seek Havayah while He may be found; call upon Him
while He is near.” The text reads it as G-d’s coming near
from above.

Isaiah 55:6":7”117°yw”
1217 1IN MR IRRRND N W7
Seek ye the L-RD while He may be found, Call ye upon Him

while He is near;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

WY PR 219 1NN IMINTD

The Talmud says that for the individual, the time G-d “may
be found” is the ten days between Rosh HaShanah and
Yom Kippur. The text uses it for G-d’s nearness from
above in the Ten Days of Teshuvah.

Yevamot 49b2 v”n nin2’
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/reeh/9/
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122

123

124

125

2R 12 RIAY 7°12 DK 1°1¥2 0°9270 7IR°2...
2w L2 ,0n nnde

1P no1o

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.112°0wi no72

0°92°y 112102 2°23%pPn
The offerings of Sukkos begin with thirteen bullocks on
the first day and diminish by one each day, seventy in all
over the seven days. The text sees in them the level of ver-
av shlom.
Numbers 29:1327:1”3 72712
O?°K Ty AYPY Ip2312 0019 A2 APl 0 AWK 1Y anapm
P DR WY AYIIN M1 DY 03w
and ye shall present a burnt-offering, an offering made by
fire, of a sweet savour unto the L-RD: thirteen young bul-
locks, two rams, fourteen he-lambs of the first year; they
shall be without blemish;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Sukkah 55b2 71”1 1210
KEHOT'S NOTE
.2, 71171990 .799KY .30, 103 92T 11X

Moo ana b nnnwn®

In the future those left of all the nations “shall go up year
after year to bow down to the King, Havayah of hosts, and
to keep the festival of Sukkos.” The text refers to the
Ramaz’s comment on this.
Zechariah 14:160:77° 1°901
MW MY T 193 0PUANTRY ORAN 0NAnTPIN NiTTeD M
:Ni397 A0°NY AN NI *7 7R? ninnwn?
And it shall come to pass, that every one that is left of all the
nations that came against Jerusalem shall go up from year to
year to worship the King, the L-RD of hosts, and to keep the
feast of tabernacles.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T272 SN

“And I will make your windows of kadkod, and your gates
of carbuncle stones.” These words open the discourse the
text refers to on charity.

Isaiah 54:1227>: 711 7°yw°
PRITIARY 7123729 MR 1387 TN TOURY 1972 "N
And I will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
ApP782 12 171°8

“Zion shall be redeemed with justice, and her returnees
with righteousness (tzedakah).” These words open the oth-
er discourse the text refers to on charity.

Isaiah 1:271"9:% 17y
RTS8 PV 1720 LRYRI TIX
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Zion shall be redeemed with justice, And they that return of
her with righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

126 9N T T

“Of David: Havayah is my light and my salvation; whom
shall I fear?” The text reads “my light” as inner light and
“my salvation” as encompassing light.

Psalms 27:1°X:1"5 0°7°1n

STDN RN 0TYR TR 08 YY) 27K T NTY
[A Psalm] of David. The L-RD is my light and my salvation;
whom shall I fear? The L-RD is the stronghold of my life; of

whom shall I be afraid?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,1D0°%0n

127 R U”SP A

The Zohar’s words on “Havayah is my light and my salva-
tion,” that one united with the light above fears neither
upper nor lower beings, are quoted and explained there.
KEHOT'S NOTE
R332 TARNKY PONOR WIM2T 11D 1A YWM IR R nKY nng”
T PRI RPTD PRAM PRYYA DT RD 199Y IR 17291 RV
JMIR°Y 7K D102 03 X210 L3, RPTIRD IRTD — PR 1T

PARAGRAPH 9

128 511120 ApPT83a

“Through righteousness you shall be established.” The
text places this third stage at the level of Keser.
Isaiah 54:1477: 71 7°yw°
STPPR 2NPN"R? 3 ANmAm RPN K973 Uy P11 3100 183
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it
shall not come near thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

129 TN OTINAY TN .. AN

Alongside the Pardes, the note points to Likkutei Torah on
Bechukosai, where the 620 pillars of light are also dis-
cussed, with further sources noted there.
KEHOT'S NOTE
[3] .7 (2 ,1R) "nipna 5"y 3D MY 0719

130 N3 SRR MR STRY 77N

Rabbi Moshe Cordovero writes that Keser holds “620 pil-
lars of light, the number of keser,” a teaching first re-
vealed in the prayer of Rabbi Nechunya ben HaKanah. The
text matches them to the 613 commandments and the sev-
en Rabbinic mitzvos.
Pardes Rimmonim 8:5-6"1-"11:’1 0°1117 0712
TOM RIM AMNAA? NRTIP 79172 03 ONIRDA 12 30101 00 U ..
BERI 70 R DTIRY PPT RO 2T A9ERI A91TAT R 1219
OTIR T3 RIT 1292 OTIRT 12 Y7572 O°Iw 12 TR NORaN

likuteitorah.com/likkutei-torah/reeh/9/
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133

134

2R 12 RIAY 7°12 DK 1°1¥2 0°9270 7IR°2...

20 MNWRIT AWPY 7T 19 79K 3 PIys 03 B L3myn 1
773 D°DIYR 7Y 0P O°RIY MIAR UM DWW 07 MNwRIN
71991 12571 11T RIT MPORRY IWRAT NN 19RR 1091 0w
PR WHIM T TAD RIT INDA 1D RIAW P 2Ny K2
120977 IARY WD %D LIAITR RO 771237 TAID XIT ARON0 KN

.. T0m

Pardes Rimonim (Public Domain)

PTS *P1 Mg Mot

Tanya, chapter 37 explains that through each mitzvah a
person draws the Infinite Light into physical things that
were under kelipas nogah, the coins of charity among
them; the note cites it for the Jerusalem Talmud’s calling
charity “the mitzvah.”

Tanya, Likkutei Amarim 37:11-120"1%R *01p°2 ;17WRA P20 ,X°IN
IR
TYRI? - ATY NISR I 7YIRG TR TIE INEI0T 0T IR
M9 32 T R 1% nivyn? ,nbn? KITTIN2 RI0TPRTIIR
ST DUTAR? NPT I3 T2 AN 1IN RAY N°1enD UDIT
122707 12 oM ,0°0IANR2 7707 992 NP 1207 119372 1PYY N
R PRI MPPOIW NOatnn w1 MPPIY nRm (NN in3d
N27%R NTY M0 071y DY nvan nPPD 03 X - AP nwiTR 120n
... IDRMILA IR RIN 1YY 721

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

(99 x°an) 2w Tinbn voa

1292n 712 7”72

The discourse “Thus shall you bless” is printed earlier in
Likkutei Torah, in Parshas Nasso; according to the text, it
explains the three priestly blessings in a way that matches
these three levels.
KEHOT'S NOTE
@1’ Y

129an 172

“Thus shall you bless the children of Israel.” These words
open the discourse the text refers to on the three
blessings.
Numbers 6:23272:1 712712
1077 79K PRI 2127NK 15720 7 TAKR? 1I27OR) IORIR 127
’Speak unto Aaron and unto his sons, saying: On this wise ye

shall bless the children of Israel; ye shall say unto them:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RW° X8 9992°

The priestly blessing: “May Havayah bless you ... May

Havayah make His face shine upon you ... May Havayah
lift up His face to you.” The text says its three blessings
correspond to the three levels.
Numbers 6:24-26173-772:1 7272
K> 73 78 132 Havayah 9% -390 Havayah 7912
:0i%% 77 0" 777X 112 Havayah
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The L-RD bless thee, and keep thee; The L-RD make His face
to shine upon thee, and be gracious unto thee; The L-RD lift
up His countenance upon thee, and give thee peace.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

135 R ©7IPT 9w D 1R PN

The note says the Ramaz’s comment is cited there too.
KEHOT’'S NOTE
»9 172 WADAM TIN Y X 22 AR LA LD DownTp R Py ox Ram

R Rg-nhrRidrahi

136 MDY DTN NN QOPYR X127

“And G-d created man in His image.” The Ramaz’s com-
ment on the Zohar about this verse is cited for the three
worlds in which G-d is hidden.
Genesis 1:27172X N"wR72
K12 71373 721 1K X712 DPPK D782 1932 DIRTNK DPPK X1
Halah
And G-d created man in His own image, in the image of G-d

created He him; male and female created He them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

137 AT97122 1923 IORT 172PD 199 NN 1RbY nbn

The text cites the Zohar in Shelach, with the Ramaz’s com-
mentary there, that the Holy One has three worlds in which
He is hidden. It identifies them with Binah, Chochmah and
Keser.
Zohar, Sh'lach 6:39-8:49v"n:’n-v”7:1 72 nPw 7M1 190
Now, as for your question. The Holy One, blessed be He, has
three words in which He is enshrouded. The first1Aziluth. is
a supernal recondite one which is known only to Him who is
concealed therein.

The Zohar; London, Soncino Press, 1933 (Public Domain)

138 WP WP WP

The seraphim call: “Holy, holy, holy is Havayah of hosts.”
The text says the three “Holy”s correspond to the three
levels.
Isaiah 6:372:1 7717 yw°
PIRITPD Kon NIRIY N WATR WATR WiTR 0K MUK M K
37922
And one called unto another, and said: Holy, holy, holy, is
the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

139 T2 nnwn e

“Draw me, we will run after you ... we will rejoice and be
glad in you.” The Midrash’s parable of the matron is told
on these words.
Song of Songs 1:47:°X 0*°w1 W
MM T2 RN TP VI TP IO NI I "9
NN 07 1700 T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We

likuteitorah.com/likkutei-torah/reeh/9/
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will find thy love more fragrant than wine! Sincerely do they
love thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

140 N7 RN 7732 N2 719 RN 110 73170nD 72 Inew 9
M3 manewn * NEXR
A matron’s husband the king, her sons and her sons-in-
law went overseas; told her sons had come, she said, “Let
my daughters-in-law rejoice”; told her sons-in-law had
come, “Let my daughters rejoice”; told the king had come,
“This is complete joy.” The text decodes the parable
through the three levels.
Shir HaShirim Rabbah 1:11-1227°-X"’R 1127 0°°w1 "0
;037 NiTRI DY .0% M3 3,77 Ayl 27 >R 9P 1y a7 1R
D77 T M2Y w7 72,37 92 T2 WI9IY 0D .0UI%m M3 it
N2 it ,2TY2 0778 PTY2 OKANY (1,1 PRPIY) mRIY ,0078n nian
ming it ,TI? Yyl 27 790 0K 727 .0%0 M2 3,07y 0N
*37 ,7927 NiTRI QY KT 712 UATRA PV IRYT2 PRYPYR TPy
737 .27 PR MK ROR 27 .NPDIRT 19K ,IMK RITD 72 RIX
... 7YY 371 79A 0
“We will make you golden rings with studs of silver” (Song of
Songs 1:11). “We will make you golden rings.” “We will make
you golden rings,” this is the plunder at the sea; “with studs
of silver,” this is the plunder of Egypt. Just like the differ-
ence between silver and gold, so was the property at the sea
more valuable than the plunder of Egypt, as it is stated: “You
came with ornaments upon ornaments [ba’adi adayim]”
(Ezekiel 16:7). Ba’adi, this is the plunder of Egypt, adayim,
this is the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 10

141 D°MIn7 1°2 naww2

“Like a lily among the thorns, so is My beloved among the
daughters.” The text reads the “daughters” as the souls
and “My beloved” as Knesses Yisrael.
Song of Songs 2:2°12:’2 0°1°wi1 W
:PI33T 2 NIy 1D DOMINT 13 MITIYD
As a lily among thorns, So is my love among the daughters.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

23w

142 2°5WIT° N33 MIND CAN 1IN

“I am black but comely, O daughters of Jerusalem.” These
words open a discourse that explains the souls as “daugh-
ters of Jerusalem.”
Song of Songs 1:5°71:°R 0°7°wn 1w
P NiPT°D 7R "2OKD 0PWIT” Ni1a MR IR TNy
’I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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143 1198 N33 AR AR

“Go forth and see, O daughters of Zion, King Shlomo.”
These words open a discourse that explains the souls as
“daughters of Zion.”
Song of Songs 3:11X™:) 0> Wi 1w
DP2 R 19 TWYY MLY2 mHOY T9R3 1Y N2 APRT MRS
:12% nonk 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

144 N1 DA

“One is she, my dove, my perfect one.” The text refers to
its discourse on this verse.
Song of Songs 6:9'0:1 07w 1Y
ni12 TIRY ART2EYR KO 172 ARKRD KON NAX NRD Nt X°7 DO
:MI997771 D°W12°D1 NiDPn MAwRN
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

145 T7TR7 521 WD $531 722 o2
“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The text reads
these as three levels of love.

Deuteronomy 6:5°77:"1 %727
STTRRT222 TWDI222 72277222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10727

146 SWNAD NN PRAY

“His left hand is under my head, and his right hand em-
braces me.” These words open one of the discourses that
explain the three loves.
Song of Songs 2:6:’2 0°7°Wi1 W
21P20R 177 “WRA? Nan ioRnY
Let his left hand be under my head, And his right hand em-
brace me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

147 BRI 732 WRT DX RWN %D

“When you take the count (lift up the head) of the children
of Israel.” These words open another of those discourses.

Exodus 30:1227:'% ninw
e WDl 79D WK 1NN DPTREY PRIWII2 WRITNR RPN 03
:0OX TPDI N33 072 MTK?1 DK TP3

likuteitorah.com/likkutei-torah/reeh/9/
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'When thou takest the sum of the children of Israel, accord-
ing to their number, then shall they give every man a ran-
som for his soul unto the L-RD, when thou numberest them;
that there be no plague among them, when thou numberest
them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

148 SND2 DonRwn

“The heavens are My throne, and the earth is My
footstool.” These words open a third discourse on the
three loves.
Isaiah 66:1°X:1"0 1°yw°
Pr1an K M2 MK VP3O PINT KO DY T My D
SNMI DiPn 117K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 11

149 225 "RW 1175
“My flesh and my heart pine away; G-d is the rock of my

heart and my portion forever.” The text reads kalah as the
soul’s pining for G-d.
Psalms 73:26173:3”y 0°7°11n
D717 DPOX PP "33 22371 TN 122
My flesh and my heart faileth; But G-d is the rock of my
heart and my portion for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

25,3y 0°%nn

150 "WDi NP5 oM 71905)

“My soul longs, indeed it pines, for the courts of
Havayah.” The text links kalsah with kalosai, the “daugh-
ters-in-law” of the parable, and notes that this longing is
for the “courts.”

Psalms 84:32:770 0°2°1n

PII72R P8 19T 103 °32 1 N1IEN? W91 1?2703 903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

3,79 0°%0n0

151 °% T nWAN 1772

There Knesses Yisrael, the source of all the souls of Israel,
is called kallah, “bride,” after “my soul pines (kalsah),” for
its longing is to cleave to its Source with the soul’s expir-
ing love; and each individual soul, “the lamp of G-d,” by
nature rises upward like a flame to cleave to Him.
Numbers 8:2°2:’1 72712
79T 239 PINTOR NNATTNR NP YRR NYENY TINTPR 127
Balkh] ny;w‘ 1R
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’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the
candlestick.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.2, 9271 yh

152 "% T NNy
“And I will betroth you to Me forever.” These words open
the discourse the text refers to on the soul’s pining.

Hosea 2:21x72:2 ywin

DRI TO03 LIYRA PTII %2 THYW DAY 2 TOYIY
And I will betroth thee unto Me for ever; Yea, I will betroth
thee unto Me in righteousness, and in justice, And in lov-
ingkindness, and in compassion.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

153 NWN "WD1 7 TR
“To You, Havayah, I lift up my soul.” The text reads it as
the love “with all your soul.”

Psalms 25:1°%:77”5 0°2°1n
KX UDI N TR NP
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.X 15 0°%nn

154 72T AN NP2 ROT NNPMIN

The Kehot note points to this Zohar for the Torah as the
supernal palace of the Holy One, blessed be He. The text
uses it to place the bond through Torah above the longing
for “the courts.”

Zohar II, 200ax ,1 27m
KEHOT'S NOTE

XL,727A ART

155 M1y 0°9N >Na URYY . . 2070

Asked what G-d does at night, the Talmud answers that He
rides on His light cherub and floats through eighteen
thousand worlds. The text uses it for the “courts” that the
King enters only at times.
Avodah Zarah 3b:1327°:2°1 191 17129
2097 :RWR MOYDORT XD YN RDR MOYR 2772y KD ROV
2377 MRV LNINPIY APR WY miinwa vy Y Sp 3 By
TPYPRY IPRY” RPK “IRIT” 1PN 28 7130 *07% 0027 0PN
1700 °7 MET 0N IMRIY NI RN T YniT WP XK
Ry AW AP

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,37y
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2790 2y

157 R YW MY NP W

When Ketia bar Shalom gave his life, Rebbi wept and said,
“There is one who acquires his world in a single hour.” The
text uses it for self-sacrifice, love “with all your might.”
Avodah Zarah 10b:15-161"0-1"1:2* 171 172y
N3 X271 D7iy7 P IR DI 12 AYbR VAN PP N2 ANy
D30 1923 AnRiy 1P w1 NN AYYR inpiy mip wr N 020
LOIPI0IN 203 0D 277 WY 19X 207 AwnY oy
227K TDTIN 2°2Y °D L1770 1TIBN3 231 M
William Davidson, Vocalized Aramaic (CC-BY-NC)

158 T8 10 M avn

“This day Havayah your G-d commands you to do these
statutes.” These words open the discourse the text refers
to.

Deuteronomy 26:161v:17> 0°127

D°LRYRITNRY PRI DPONTNR NiRY? T30 APPRN N Mo odn

SWDI223 72377222 DX ) N
This day the L-RD thy G-d commandeth thee to do these
statutes and ordinances; thou shalt therefore observe and do
them with all thy heart, and with all thy soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 Maan P2 sny e
“So is My beloved among the daughters.” The text now ap-
plies it to the highest love, which sets Knesses Yisrael
apart from the individual souls.

Song of Songs 2:2°2:2 0°1°wi 1w

:N1I2T P2 MY 12 DOMING 172 MY
As a lily among thorns, So is my love among the daughters.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“You are beautiful, my beloved, as Tirtzah.” The text reads
Tirtzah as ratzon, the supernal will above Chochmah.

Song of Songs 6:4"7:" 0°7°Wn W

:niP3T3D MK DPYAD MINY MEIND MY NN 1)
Thou art beautiful, O my love, as Tirzah, Comely as
Jerusalem, Terrible as an army with banners.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT’'S NOTE
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On “the crown with which his mother crowned him,” the
Midrash tells of a king who loved his daughter so much
that he called her “my daughter,” then “my sister,” then
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“my mother.” The text reads “my mother” as the highest
level of the bond.

Shir HaShirim Rabbah 3:11x”°:’3 7127 0°7°wi1 °w

MR 17 TUYY mvya

“With the crown with which his mother crowned him on
the day of his wedding.” The text reads the “mother” as the
supernal Shechinah.

Song of Songs 3:11x7:) 0*°wi W

oP2 i2x 1PTMEYY mpYa My ona 1% nha2 ArRm nIE
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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The Midrash’s parable of the matron whose sons, sons-in-
law and husband the king return from overseas. The text
now explains each step of it.

Shir HaShirim Rabbah 1:11x8”°:’k 127 0°°wn 1w
;927 NiTRI Oy .21 Ma ,1’? nwya a1 iR 1’7 vy am iR
D27 1 N2Y @2 72,3007 A92 T3 WIRIY OWD .021%n M2
I3 AT,2TY3 07Ty 7Y KM (1,10 PRPT) M2IY ,07I%n Man
ming it ,T|’? vyl 27 790 ,A0K 127 .0%0 M2 9,077 07N
°27 ,7927 NITRI OY .KIT N2 WITRD '?W INYT2 PRYIPIR 17:’7rz7
927 .niang X W RN °37 NTNIRG PX 0N RITD 72 KK
... Y3 27770 R
“We will make you golden rings with studs of silver” (Song of
Songs 1:11). “We will make you golden rings.” “We will make
you golden rings,” this is the plunder at the sea; “with studs
of silver,” this is the plunder of Egypt. Just like the differ-
ence between silver and gold, so was the property at the sea
more valuable than the plunder of Egypt, as it is stated: “You
came with ornaments upon ornaments [ba’adi adayim]”
(Ezekiel 16:7). Ba’adi, this is the plunder of Egypt, adayim,
this is the ...
Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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“And all your children shall be taught by Havayah.” The

text identifies the “sons” of the parable with banayich.
Isaiah 54:13x":7717°y°
27712 0I9W 377 °0 P77 712709
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“My soul longs, indeed it pines, for the courts of

Havayah.” The text reads it as the love of the souls of

Beriah, Yetzirah and Asiyah, the “daughters-in-law.”
Psalms 84:32:770 0°2°1n

272K P8 1137 N *27 1 IR0 *WH3 N?2703) 1903

My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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“The gate of the inner court that faces east shall be closed
the six working days.” The text identifies the inner court
with Binah.

Ezekiel 46:1'K:1"n PRpin°

DWW A0 71 0°7R 1180 NPRt1RT R0T WY R 21K 0RTID
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Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 14
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In the parable, when the sons-in-law come the matron
says, “Let my daughters rejoice,” and when the king
comes she says, “This is complete joy.” The text reads
each step through the three levels.

Shir HaShirim Rabbah 1:11x%”>:’X 1127 077w °w
1927 NiTRI Oy .02 N1 it ,72 Ty 371 73R .97 Ay am iR
D77 T M2Y w2 72,37 92 T YI9IY 0D .071%m M3 it
N2 it ,2TY2 0778 PTY2 OXANY (1,10 PRPI) mRIY 00780 nian
mIRT it ,77 Ay ant »9R 08 927 .00 M2 i ,00TY .0%En
*37 ,7927 NiTRI QY KT T2 UATRA PV IRYT2 PRYPYR TRPY
927 .NIINT 9K MWK AR 27 .NPNING PR 0N RID 72 NN
. Y 2710790 0K
“We will make you golden rings with studs of silver” (Song of
Songs 1:11). “We will make you golden rings.” “We will make
you golden rings,” this is the plunder at the sea; “with studs
of silver,” this is the plunder of Egypt. Just like the differ-
ence between silver and gold, so was the property at the sea
more valuable than the plunder of Egypt, as it is stated: “You
came with ornaments upon ornaments [ba’adi adayim]”
(Ezekiel 16:7). Ba’adi, this is the plunder of Egypt, adayim,
this is the ...

Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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The introduction to the Tikkunei Zohar lists, among the ti-
tles of Israel, the “masters of Torah.” The text identifies
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the sons-in-law with them.

Tikkunei Zohar 1b:4-571-"7:2°X 971177 °23pn

RTLRIPIIR KPX D02 102,212 07 Y7 T RT A

»IXR RAPNR IR IR K PIINNN PINRT 1700 IXR? 0B

TPYNYIT N°2,(7 7D 0°97N) NP2 ARYR 7IDY 03T 779N IR YT

RTIMY AWPRT M0 WA NOKT NRT LRDTIIR AR Ap2

173 22 1127 JnPIR KT DI 1A M2 7INER 7903 DI RIPYIRNT

1N 2127 PYRYIT PPXY L2700 107 1IN 12T 12 PYRY) PRY
..o PINR 0°8°2,0°12 027K 0372 INMIPNR 1972

Tikkunei Zohar - Vocalized (Public Domain)
KEHOT’'S NOTE
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169 nannara

“With the crown with which his mother crowned him on
the day of his wedding, and on the day of the joy of his
heart.” The Sages read “his wedding” as the Giving of the
Torah.

Song of Songs 3:11X™:) 0*°Wwi 1w

o2 inx 1P7MpYY Mpya MY Tona 1Y nha3 ArRY ANy
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Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“The gate of the inner court that faces east.” The text
places Chochmah, the supernal palace, above even this
inner court, Binah.

Ezekiel 46:1°:1"1 Dxpi°
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Thus saith the L-rd GOD: The gate of the inner court that

looketh toward the east shall be shut the six working days;

but on the sabbath day it shall be opened, and in the day of

the new moon it shall be opened.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The discourse “When you go out to war” speaks of the
soul’s war against the opposing side: victory reveals the
“point of the heart,” rooted in the light that encompasses
all worlds and beyond the enemies’ reach, so that evil is
turned to good.

KEHOT'S NOTE
X2 pY

172 NN92 70° N2

The Raaya Mehemna teaches that Abba, Chochmah,
founded the “daughter.” The text uses it to explain why the

likuteitorah.com/likkutei-torah/reeh/9/
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“daughters” rejoice in the revelation of Chochmah.
Zohar III, 256b2 117 2’mt
KEHOT'S NOTE
L(r7y7) 2,00 m
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Besides the Midrash sources, the note points to a later dis-
course in Likkutei Torah, Nitzavim, where this Midrash is
also discussed.

KEHOT'S NOTE

.wn M5 01 M 97709 Aapnn i wrnw UWP‘?’:H .21 9”0 v
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A king loved his only daughter so much that he called her

“my daughter,” then “my sister,” then “my mother”; so
G-d called Israel daughter, sister and mother. The text
reads “mother” as the supernal Shechinah, Zion herself.
Shemot Rabbah 52:5°71:271 127 mnw
77 ,°RTR NI°2 12300 1ML, N2 P v 7R ben ..
SBR RIPY TV LMK ARIPY TY L7230 1T R N2 MR RP
N2 oy (71 0°20N) AR N2 BRIYP? RIp 19°0N2 ,17ap0 0
IRIPY TY 12207 1 ORD ,PAR NP Ry NowY AR LM R
SWRIW SNAN SN NPYR OMINR °% Snne (7 °Y) MR L oMnR
ARV AR IRPW TY 12200 1 RD L7907 90907 "MmzIp Do RN
RZN "NRN 7710 3 IR DK MRDY MY VOR 1200 (R YY)
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Another matter, “they brought the Tabernacle” - that is what
is written: “Emerge, daughters of Zion, and look at King
Solomon, with the crown with which his mother crowned
him on the day of his wedding, and on the day of the rejoic-
ing of his heart” (Song of Songs 3:11). When was this verse
stated? On the day that the Tabernacle was set up, when
there was great celebration in Israel because the Holy One
blessed be He rested amongst them. “Daughters of Zion

[tziyon]” - the children who are ...
Daat Shemot Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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The same parable is told on “the crown with which his
mother crowned him.” The Kehot note cites it among the
parallels.

Shir HaShirim Rabbah 3:11x”:"3 727 0>°wi °w

176 5N11° RO DA

“One is she, my dove, my perfect one.” The text applies it
to Zion, the singular love of the yechidah.
Song of Songs 6:9'0: 07w 1Y
Ni12 JIRT ARTPPY ROT 772 ARK? ROT NOX CNRD CnIY KON Do
:MI99171 DOWI2°D) NiDPN MWK
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
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daughters saw her, and called her happy; Yea, the queens
and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9787 23
“And with all your might.” The text identifies this highest
love with the will of the heart and the yechidah.
Deuteronomy 6:5°77:1 0°7127
STIRR222 JUDI22N 72257222 TRX 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
R7DL,(271YW) Y7OIR WIIT YW 1Y XA

791 ran nPapnan nTene

The Arizal describes a tiny spark of G-dliness, drawn from
the lowest level of the Creator, enclothed in the finest
spark of the soul, called yechidah, which holds the roots of
all its levels. The Kehot note points to it for the yechidah
that receives from the Yachid.
Sefer Etz Chaim 42:3%:27n 0”1 vy
%) y’% HB’?PH TRYR DIPN 1°1Yy2 1IN 571 e 02k Ink ...
2% 0°3210 O owNabh v 0°2°%Pnn MIRM o"oIyn o
3y 0°2210 0°w1271 0°9°PR 2T 22 RN 09N Pw WX NIsp
1t 7m° Dowabnm 0Ty on HD”?PFI PR 3”RY Y110 AROI27T WK
Ty oY AT 1°98% °2 11737 1°2¥2 93115 AR°922 NI97ER 13
ARY 191 KRN 5y XAR NDYM M2 7917 113 3 RPR2 wrH3 1297 mw
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Sefer Etz Chaim (Public Domain)
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The early pious ones would wait an hour, pray an hour and
wait an hour again, nine hours a day in prayer. The text
cites them as an example of love with all one’s might.
Berakhot 32b:24-257173-772:2 2% n1372
nyYY 1PPEnm ,NON YV PRY 10 0°WRIT 097707 (1237 1R
02 NIYY YUR PIWY I0XR *) 0K YT AR INM LNOK
TAR RPX 2IPYY3 T DOIRZ ,NRAYE 0T 10730 17002
-N2720R 1HIRYM ,NRAYR DDA — 07 DTONY
Our Rabbis have taught : The pious men of old used to wait
an hour, pray for an hour, and again wait an hour. Since
they spent nine hours in the day in connection with prayer,
how was their Torah kept up, and how was their work done ?
But since they were pious, their Torah was preserved and

their work was blessed.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
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“Many waters cannot quench love ... if a man would give
all the wealth of his house for love, they would utterly
scorn it.” The text reads the “man” as G-d and “the wealth
of his house” as Chochmah, which the highest love scorns
in favor of G-d Himself.

Song of Songs 8:71:’n 0P wn W

IPOR MIDVYY K? NI NIONTTNR Ni207 390 XD o017 o
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Many waters cannot quench love, Neither can the floods

drown it; If a man would give all the substance of his house

for love, He would utterly be contemned.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The gloss in chapter 2 explains that the Infinite Light is
enclothed, through many contractions, in the vessels of
Chochmah, Binah and Daas of Atzilus, while Ein Sof
Himself is exalted beyond them without end.
KEHOT'S NOTE
PP — AU DUWIPE LIPYRAY LUPD 271 LITATR 27D KU1 RN KD
.ow R°In>
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The Mishnah expounds “on the day of his wedding: this is
the Giving of the Torah; on the day of the joy of his heart:
this is the building of the Temple.” The text uses it to iden-
tify the sons-in-law with the masters of Torah.
Taanit 26b:6-7"1-:2 175 n°1yn
LYY VY2 TRPY 7R3 1978 NI AR TPRTY NIRRT 1N
nn a1 — *inann 027 a7 nont 021 dnanm oil ek v
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Rabbi Avin lists, among the “fallen fruits” of higher things,

“the fallen fruit of supernal wisdom: the Torah.” The text
uses it to show that the Torah, though from Chochmabh, is
less than G-d’s essence.
Bereshit Rabbah 44:171°:771 127 N°wx"2
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1 ,A7 522 N ,wn L2pYY 7w whl (X 0°727) 2°N97 0000w
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“It was as the sun was setting, and a slumber fell upon
Abram, and, behold, dread, a great darkness, fell upon him”
(Genesis 15:12). “It was as the sun was setting, [and a slum-
ber fell]” - Rabbi Yehoshua of Sikhnin said in the name of
Rabbi Levi: The beginning of downfall is sleep, as when one
sleeps one does not toil in Torah study, when one sleeps one
does not do any work. Rav said: There are three kinds of
slumber - the slumber of sleep, the slumber of prophecy, ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Besides Bereishis Rabbah, the note points to Likkutei
Torah on Bechukosai, where the Torah as “the fallen fruit
of supernal wisdom” is also discussed.
KEHOT'S NOTE
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“Behold, your king comes to you; he is righteous and vic-
torious, humble and riding on a donkey.” The text reads it
as the coming of the King Himself, the joy that is
complete.
Zechariah 9:9'v:’v 71710t
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Rejoice greatly, O daughter of Zion, Shout, O daughter of
Jerusalem; Behold, thy king cometh unto thee, He is tri-
umphant, and victorious, Lowly, and riding upon an ass,
Even upon a colt the foal of an ass.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Elkanah consoles the childless Chanah: “Am I not better to
you than ten sons?” The text reads Anochi as G-d’s es-
sence, better than all the “sons.”

I Samuel 1:8'1:’X X 2xInw
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And Elkanah her husband said unto her: ‘Hannah, why

weepest thou? and why eatest thou not? and why is thy heart

grieved? am not I better to thee than ten sons?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says the sources for “Anochi, who I am” are giv-
en there.
KEHOT'S NOTE
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“It is better to take refuge in Havayah than to trust in
man.” These words open the discourse the text refers to.
Psalms 118:8°n:mp 0°2°1n
:07X2 Tan N2 nﬁDt_‘!‘_? 2iY
It is better to take refuge in the L-RD Than to trust in man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I will greatly rejoice in Havayah, my soul shall exult in
my G-d, for He has clothed me in garments of salvation,
wrapped me in a robe of righteousness.” The text uses it
for the joy in G-d Himself.

Isaiah 61:10™:X70 17°yw°
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I will greatly rejoice in the L-RD, My soul shall be joyful in

my G-d; For He hath clothed me with the garments of salva-

tion, He hath covered me with the robe of victory, As a bride-

groom putteth on a priestly diadem, And as a bride adorneth

herselfwith her jewels.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Through righteousness you shall be established.” The
text names tzedakah as the way the King Himself is drawn
down.
Isaiah 54:147: 71 7°yWw°
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In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it
shall not come near thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I have seen, and behold, a menorah all of gold.” These
words open a discourse on how the mitzvos in their root
are higher than the Torah.
Zechariah 4:2°2:7 170t
-5y AP AP 271 N7 137 0K K1 XD 0K 17 79K IR
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And he said unto me: ‘What seest thou?’ And I said: ‘I have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And Havayah went before them by day in a pillar of
cloud.” These words open another discourse on the same
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theme.

Exodus 13:21872:2 mnw
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And the L-RD went before them by day in a pillar of cloud, to

lead them the way; and by night in a pillar of fire, to give

them light; that they might go by day and by night:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He turned the sea into dry land; they passed through the

river on foot; there we will rejoice in Him.” The text stress-
es “in Him”: joy in G-d Himself.
Psalms 66:6":170 0°2°11n
{27713 0Y 2303 13y 732 Y 07 797
He turned the sea into dry land; They went through the river
on foot; There let us rejoice in Him!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note sends the reader there for a discussion of the
Midrash on “righteous and victorious.”
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“He donned righteousness as a coat of mail, and a helmet
of salvation on His head.” The text points to discourses on
this verse, which joins tzedakah with salvation.
Isaiah 59:171:0”3 7°yW°
nYa?n O3 *T33 WP WKI2 I yI 1792 ARIR W
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And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I am Havayah your G-d, who brought you out of the land
of Egypt.” The Midrash links the Anochi of Elkanah’s
words to the Anochi of Sinai.

Exodus 20:2°2:’> mnw
:0°723 N°21 078N PIND ORYIT WK PR T O
I am the L-RD thy G-d, who brought thee out of the land of

Egypt, out of the house of bondage.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,0 mnw
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199 ApTE wakm e

Iggeres HaKodesh 3 opens with “He donned tzedakah as a
coat of mail” and the Sages’ teaching that as each scale
joins into a great coat of mail, so each coin of charity joins
into a great sum, and explains why charity is greater than
all the mitzvos.
KEHOT'S NOTE
2790 PUIAR

200| The Midrash notes that the verse says Anochi rather than
ani and links it to “Anochi Havayah your G-d”: your
Creator will be your portion. The text cites this reading.

Yalkut Shimoni on Nach 77:11x:17y 7"1 %y 211900 009>

PARAGRAPH 15

201 qy°n %¥ya mand

“Like an apple tree among the trees of the forest, so is my
Beloved among the sons.” The text reads the apple tree as
arevelation that stands out among the levels below it.
Song of Songs 2:3%:’3 0°°Wi1 W
Pinm 7191 n2wn *NTen 17332 07337 1732 P77 12 1377 $¥2 MEN?
227
As an apple-tree among the trees of the wood, So is my
beloved among the sons. Under its shadow I delighted to sit,
And its fruit was sweet to my taste.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A,awraw

202 WaT @Y "MY SNYON

“I have eaten my honeycomb (ya’ri) with my honey.” The
text reads ya’ri as the angels of Yotzer Or and “my honey”
as the Shema of the souls of Israel.
Song of Songs 5:1°X:’11 0°7°wi1 W
WTTDY *1Y7 CRPIN “RP2DY "IN NN 1P nny v1P nX3
:0°T17 119%) 1Y 07y 129K *27070Y °1 NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O

friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

203 LR YR

“Hear, O Israel, Havayah is our G-d, Havayah is one.” The
text calls the Shema “my honey,” the sweet love and awe of
the souls.

Deuteronomy 6:4°7:1 0°727
:1IX Havayah 11°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
204 1IW° %AR

“I am asleep, but my heart is awake ... open for me, my
sister, my beloved.” These words open a discourse the text
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refers to on “my beloved.”

Song of Songs 5:2°2:’71 0*°w W

NN *N3P 2y NNY 27008 peiT T Yip Ty 291 MY v
11277 79707 NI PYK PRI WKW

I sleep, but my heart waketh; Hark! my beloved knocketh:

‘Open to me, my sister, my love, my dove, my undefiled; For

my head is filled with dew, My locks with the drops of the

night.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

205 11P %Y WA 7772

There “As an eagle stirs up its nest” is explained: at first
G-d only “stirs” the soul, touching and not touching, so
that G-dliness is revealed to it without yet entering its in-
nermost being, and then He rises with it level after level.
KEHOT'S NOTE
0°OKRDMAT 17 MNWIN 0°92pn 19NN IR QwT X LAY 1R D 1Pk
%P0y R 7D wUAw DMK — ANy D¥9ynn 97ARY 97K

206 11 Y0 WD

“As an eagle stirs up its nest, hovers over its young.”
These words open the discourse the text refers to on the
ascent of the angels through the souls.

Deuteronomy 32:11%”:27% 0737

:ﬁmgryby ARY? MNP 1°R13 WY AN 1"?UJ'53_7 11p Y2 W
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

207 NODIT NDIA2 NARNWNRD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
o] .(2,m) R°m

208 NPT RDIA2 NINNWND

The Kehot note points to the Zohar for the phrase “to be
absorbed in the body of the King.” The text uses it for the
angels raised through the souls of Israel.

Zohar, Vayechi 19:134—20:147!”?3?:’3-']‘”‘?.7:!9”" sk W taityiniole]

But if a man is not adjudged worthy, woe to his spirit, which
has to be purified and to be prepared before it can be drawn
to the Body of the King; and if it is not prepared, woe to it
that it must roll about “like a stone in a sling” (cf. I Sam.).
Further, we have learnt: “If the soul is worthy, great is the
bliss reserved for it in the other world, as it is written, “No
eye hath seen save thine, O L-rd, what thou wilt ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

209 1193 NN 12w man

Besides the Zohar, the note points to this discourse for an
explanation of the apple’s three colors.
KEHOT'S NOTE
D [27070 2IWVTI2 MAR 1AR) R7An Y TURIR'Y L(27¥0 ,B7) m
3] .m 77 MTn
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The Kehot note points to the Zohar for the apple’s three
colors. The text reads them as love, awe and compassion.

Zohar, Ki Teitzei 18:88-20:9817%:’2-179:11” X¥N °3 ,7711 190

211 MaN’a*nanw . . man

The note quotes it: “And this is the level of the apple,
which has three colors, the three Patriarchs ... as is written
in the Zohar.”
KEHOT'S NOTE
own IR KPR R L1 AT A1 YRwn 1T man Iy A0 1YY 018
¥R Y WY NYMIK RTY 70BN 0ORIPA 073 MAR *A 00 [97an amn)
A wTR L L MRt 1PN A 12 WO MBn N ow

212 17123 7712y 17N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, NIaR

213 7RI AT N

Shimon the Righteous: “The world stands on three things:
on Torah, on divine service and on acts of kindness.” The
text calls them the three lines that correspond to the
apple’s three colors.
Pirkei Avot 1:2°2:°R n1aR mwn
YW DY IR 127 RIT LRI NDID PR MO TR 1ynY
107700 M7 R3 P¥1 179297 P¥1 17IRT By, iy oPiva 00137
Shimon the Righteous was one of the last of the men of the
great assembly. He used to say: the world stands upon three
things: the Torah, the Temple service, and the practice of
acts of piety.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

214 MIN2X RO L L 22 manw

The note sends the reader there for further discussion of
the apple’s stature among the forest trees and its link to
Tzevaos.

KEHOT'S NOTE

R”M121 .W”Y 1”0 MAN TP R™IRNDY .OW 11721 (2,387 .R ,I9) My

RDNN Y AYNN Y 3770 A 7Y wURY DTN AR L[] (R ,7D)

215 NIN2Y "% man

The Kehot note points to this Zohar, with the Ramaz’s
commentary, for the link between tapuach and Tzevaos.
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The text uses it to show that the apple stands for the “sign
among His host.”

Zohar, Achrei Mot 51:315-53:323-1"0w:X”1 N7 IR 7710 990
pgnl /i 0]

216 NINIX "% man

The Kehot note also points to this Zohar passage for the
same link between the apple and Tzevaos.

Zohar, Lech Lecha 20:187-21:199-ap> 9% 9% ,Am 720
U7EP:R"3

217 WITP QOIMIN QUANPRY

“Holy, holy, holy is Havayah of hosts; the whole earth is
full of His glory.” The text links Tzevaos, “hosts,” to the
apple.
Isaiah 6:3%2:1 717 yw°
KEHOT'S NOTE
2,190

218 Hw R2¥2 NIT NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
QW 2PY° 13 03 "% .Ow R7WIH NITAK °M21 .8 .10 72030 X7

219 Bw N2¥2 NI NN

The Sages expound the Names of G-d among His angels;
where our printed Talmud reads “He is Master among His
host,” the Kehot note says the text follows the Ein Yaakov’s
reading, “He is a sign among His host.” The text reads it as
Atzilus revealed among the hosts of the lower worlds.

Chagigah 16ax v n3an

220 ¥7722 MDORNT NANT MPANTY NowR 11Pm

The note points there for the revelation of the radiance of
Atzilus in Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
LTYNNCY QW AR .RDNN Y 3 970 wrAw N7MIR AR

221 N2 1 T D

“The voice of my Beloved! Behold, he comes, leaping over
the mountains, skipping over the hills.” The text reads the
leaping as a revelation that comes from beyond the chain
of worlds.
Song of Songs 2:8°11:2 0°1°wn 1w
:NIY2ITPY YO O°NIPY AT K2 AT CTIT AR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
NL,awrnw

222 et k-l

The discourse on “The voice of my Beloved” is printed in
Likkutei Torah’s volume on Shir HaShirim; as the text
says, it explains “leaping” and “skipping” as the radiance

likuteitorah.com/likkutei-torah/reeh/9/
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of the Infinite One that comes beyond the order of the
chain of worlds.
KEHOT'S NOTE
Rzl vR i

223 N229n ANRY 7770

There the “myriads of holiness” are explained: the ordi-
nary life of the worlds comes from the outer union of
Chochmah and Binah, but through Torah and mitzvos a
light is drawn from their inner union, rooted in Atik and in
the Infinite One itself, and “rav and revavah (myriad) are

one matter.”

KEHOT'S NOTE
3,38 197200 1P

224 M239n AnRY

“Havayah came from Sinai ... and He came from the myri-
ads of holiness.” These words open the discourse the text
refers to on “a sign among His myriad.”

Deuteronomy 33:2°2:3"7 0127

N2 ANNY TIRD IR YORIN in? YR N K2 00N TR
:in% N7 UK i U

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

225 N'2°y27 X221 952 N7 NN 10 19 15 mMans

The Zohar on Haazinu, cited by the text itself: as the apple
tree stands out among the forest trees, so G-d is a sign
among all the hosts above. The Kehot note also cites it for
the link between tapuach and Tzevaos.

Zohar, Ha'Azinu 1:1-3:118”>:’3-°R 2R 111X ,7710 9800

GIVE EAR, YE HEAVENS, AND I WILL SPEAK, ETC. R. Judah
cited here the verse: “I opened to my beloved, but my
beloved had withdrawn himself and was gone”, etc. (S.S. 5,
6). ‘And just before this it is written, “I was asleep but my
heart waked” (Ibid. 2). Said the Community of Israel: I was
asleep to the precepts of the Law when I went in the wilder-
ness, but my heart was awake to enter the land so as to per-
form them, since they all are meant for the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

226 917 97N 7013 9o
“And all your children shall be taught by Havayah.” The

first of the three stages that must come before “The voice
of my Beloved.”
Isaiah 54:13x”:7717°yw°
:7°32 0990 2770 TR’ 1270
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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227 °11120 APT8a

“Through righteousness you shall be established.” The
third stage, tzedakah, which brings the Beloved’s “leap-
ing” revelation.

Isaiah 54:1477°:77371°yW°

SR PNTR? *D NMEm RPN K973 Uy P 3100 npTea
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it

shall not come near thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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