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“And I will make your windows of kadkod”

The soul, rooted only in the vessels of Atzilus, is merely “pure”;
through its descent into a body, teshuvah and physical mitzvos
raise it to “holy,” the Infinite Light beyond all vessels. G-d’s “like
this and like this” promises both the rising of the worlds and the
descent of the Infinite Light, yet man’s final purpose is not his

own ascent but G-d’s glory.
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THE BIG IDEA

The soul, rooted only in the vessels of Atzilus, is merely “pure”; through its descent
into a body, teshuvah and physical mitzvos raise it to “holy,” the Infinite Light be-
yond all vessels. G-d’s “like this and like this” promises both the rising of the
worlds and the descent of the Infinite Light, yet man’s final purpose is not his own

ascent but G-d’s glory.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar opens with Isaiah’s “windows of kadkod” and the angels’ dispute over whether they would
be shoham or yashfeh, and asks two questions: how an arousal from below can draw forth an arousal
from above, and how the Sages could find it “more comfortable” for man not to have been created
when all creation is “very good.” The Sefiros are only vessels, like a body, for the Infinite Light within
them, and the souls come from the inner side of those vessels, so in Atzilus the soul is merely “pure.”
Through its descent into a body, and through teshuvah and physical mitzvos, which carry the highest
light because the highest is revealed in the lowest, it rises to “holy.” Precious stones, lowly yet shining
with light from the hidden stars, shine in two ways, direct and reflected light: Yosef’s shoham and
Binyamin’s yashfeh. G-d’s ruling “like this and like this” affirms both for the Future. A prior arousal
from above empowers the arousal from below. Finally, man was created not for his own ascent alone

but for G-d’s glory.
OUTLINE

1 The questions; light and vessels 1-6

The dispute over the “windows of kadkod” raises two questions. The Sefiros are a body for the Infinite
Light, and creation is “something from nothing” because G-d’s essence creates by mere command, while
only Elokim, “Who created these,” relates to the creatures.

2 From pure to holy 17-18

Rooted in the vessels of Atzilus, the soul is only “pure.” Through teshuvah, which reveals its yechidah, and
through physical mitzvos, which draw down the light that is “holy and separate” because the highest is re-

vealed in the lowest, it rises to “holy.”
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Shoham and yashfeh 119-28
Precious stones shine with light from the hidden stars, blend the attributes in twelve ways, and shine ei-
ther with direct light or reflected light: Yosef and Binyamin, shoham and yashfeh. This explains the an-
gels’ dispute and that of Rabbi Chiya’s sons.
Like this and like this 129-43
In the Future both the ascent of the worlds and the descent of the encompassing light will be revealed,
each with its own advantage; “kad kad” is the two daily recitations of “Blessed be the Name...”. The
opening question is answered: a prior arousal from above empowers the arousal from below.

5 Summary 144-48
A brief summary of the first four sections, with further references.

6 Created for His glory 149-57

As lesser creatures exist to serve man and are still rewarded, man exists to serve his Maker. So the Sages

said “more comfortable,” not “better,” not to be created, and taught that a person should serve G-d for

His sake and not for reward.

KEY CONCEPTS

Lights and vessels 0°731 N7

The Sefiros are vessels that relate to the Infinite Light with-
in them as a body to its soul. The souls come from the in-
ner side of the vessels, not from the light itself.

Pure and holy 1717170

“Pure” is brightness, a quality of something that still exists
as a defined thing, the vessels of Atzilus. “Holy” means
separate from every definition, the Infinite Light itself,
which the soul reaches through its descent and service.

Something from nothing 7°xn v°

G-d’s essence creates as if by mere command, without be-
ing invested in the creatures, so they bear no trace of their
source. Only the level of Elokim, “Who created these,” re-
lates to them.

Their beginning wedged in their end 12102 10710 $1y1

The highest is revealed in the lowest. This is why physical
mitzvos draw the highest light, why the earth makes things
grow from nothing, and why lowly stones shine with the
light of the hidden stars.
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Direct and reflected light 1171 71x1 92 X

Direct light descends from above to give; reflected light is
creation’s longing to rise back into its source. They are
Yosef and Binyamin, shoham and yashfeh.

Sovev within memalei, memalei within sovev 2210
22102 R9M RPN

The two ways G-d and the worlds come close: the encom-
passing light coming down into the worlds, or the worlds
rising into it. G-d’s “like this and like this” promises both.

Arousal from below and from above xnn%7 XNIynx
RP>¥27 RMIyNR

Human initiative draws a divine response, but only be-
cause an unprompted arousal from above first gave it the
power to do so.
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The questions; light and vessels
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“And I will make your windows of kadkod.” Two angels in the firmament disagreed about this,
Michael and Gavriel: one said shoham, and one said yashfeh. And the Holy One, blessed be He,
said: “Let it be like this and like this (kedein u’chedein).”
The maamar opens with a verse from Isaiah’s prophecy of the rebuilt Jerusalem and the Talmud’s discussion
of its rare word kadkod. Shoham and yashfeh are two of the twelve precious stones of the High Priest’s

breastplate; G-d’s answer, “like this and like this” (kedein u’chedein), echoes the sound of kadkod and
means that the windows will be made of both.
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The explanation is this. It is known that an arousal from below (isarusa dilesata) [elicits] an arousal
from above (isarusa dile’eila). Now we need to understand: from where does an arousal from below
get this power, that in it and through it there should be an arousal from above? And we also need
A basic principle of the Zohar and Chassidus is that a person’s own initiative below (an “arousal from
below”) calls forth a corresponding divine response from above. The maamar asks how a created being’s

limited act can have the power to draw down something from G-d; the answer comes only at the very end of
the maamar.
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to understand the saying of our Sages, of blessed memory: “For two and a half years Beis Shammai
and Beis Hillel disagreed whether it is more comfortable for man that he was created, or more
comfortable that he not have been created than that he was created, until they took a count and
concluded: It is more comfortable for man not to have been created than to have been created,”
etc.

The Talmud records a debate of two and a half years between the schools of Shammai and Hillel, which end-

ed in a vote that it is “more comfortable” (noach) for man not to have been created. The word “more com-
fortable” is precise: at the end the maamar will distinguish it from “good.”
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For it is written, “And G-d saw all that He had made, and behold, it was very good”; and this verse
was said after the utterance “Let us make man,” when man had already been created, and what He

had made was good and upright before G-d.

This makes the Talmud’s conclusion puzzling. The Torah says that everything G-d made was “very good,”
and this was said after man had been created, so it includes man; how then could the Sages conclude that it
is more comfortable for man not to have been created?
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So how could they take a count and conclude that it is more comfortable for man not to have been
created, etc.? To understand all this, we must first explain the matter of the soul’s descent into this

world, for it is known

Before answering, the maamar sets out a basic theme: the descent of the soul into a body in this world.
Chassidus teaches that this descent is “for the sake of an ascent”: the soul ends up higher than it was before

it came down.
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that it is for the sake of an ascent. But what is this ascent? For the source from which the souls were

hewn, and their foundation, is from the level of the higher Thought (machshavah ila’ah),

The question is sharpened. The souls are hewn from G-d’s “higher Thought,” a very lofty source; what could
be higher than that, to make the descent worthwhile?
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since “Israel arose in [G-d’s| thought,” and from there they descended to be clothed in a body and
an animal soul. What further elevation, higher still, will the souls rise to after their descent into a
body in this physical world?

The Midrash says that Israel “arose in [G-d’s] thought” before the world was created: the souls of Israel were

first in G-d’s intention. Coming from there into a body and an animal soul, the life-force behind a person’s

physical drives, seems only a loss, so what greater height can the soul reach afterward?
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However, it is known that the souls are from the inner dimension (pnimiyus) of the vessels of the
World of Atzilus (Emanation), and the angels are from the outer dimension (chitzoniyus) of the ves-
sels. (See what is written about angels and souls in the discourse beginning “A psalm, a song of the
dedication of the House.”) And to understand the matter of the vessels, what they are: “From my
flesh I shall behold.”
The answer begins with a principle of the Arizal: the souls come from the inner side of the “vessels” of
Atzilus, and the angels from their outer side. In Kabbalah the vessels are the Sefiros as forms that hold and

express the divine light; to grasp what a vessel is, the maamar cites Job’s words “from my flesh I shall

behold,” meaning that the make-up of a human being lets us understand the divine order.
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For a person has a body and a soul. The soul is what gives life to the body, and the body is a vessel
and a dwelling place for the soul, which is clothed within the body: the intellect is clothed in the

brain, the power of sight in the eye, the power of hearing in the ear, etc.

A person is made of a body and a soul, and the body is the soul’s vessel and dwelling. Each faculty of the soul

is housed in a particular organ: intellect in the brain, sight in the eye, hearing in the ear.
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And so it is with all the limbs: the limbs are in the category of vessels and a dwelling place for the
resting of the soul’s light, which rests and is clothed within them, so that in them and through them
there should be a revelation of the illumination of the soul and of its powers, which spread through
them, in each limb according to its temperament and its nature.

Every limb is a vessel through which the soul’s light and powers become manifest, each in a way that suits
that limb’s make-up. This picture will be the model for the Sefiros as vessels for G-d’s light.
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Now, the body is physical and bears no comparison to the soul, which is spiritual; there is no rela-
tion between them at all. Even so, the soul is clothed in it to give it life, and brings about the illumi-
nation of its powers through this physical body specifically. For the intellect,

Body and soul are utterly unlike each other, one physical and the other spiritual. Yet the soul works through

the body, and specifically through it.
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which is spiritual, rests and is clothed in the brain in a person’s head; the brain is physical, and
even so it becomes a vessel and a dwelling place for the resting of the intellect, which is the light of
the soul and a power that spreads forth from it.

The intellect, though spiritual, is housed in the physical brain. The brain thus becomes a vessel for the
soul’s light, the power that radiates from the soul.

19T 12 OPR IR RIT UURNNYI 223% XDIAD 17 MDD DO 973 19¥nD 1217 (15 mm 97H
om2 wasnm

So too it will be understood Above as well: all the Sefiros are “like a body in relation to the soul,”
[the soul being] the Infinite Light (Or Ein Sof), blessed be He, which dwells and is clothed in them.

The same structure exists Above: the ten Sefiros are like a body, and the Infinite Light that dwells in them is
like their soul. The phrase “like a body in relation to the soul” echoes the Tikkunei Zohar’s prayer of Eliyahu
(Pasach Eliyahu).
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That is: the level of the higher Chochmah (Chochmah Ila’ah) is like the physical brain in a person’s
head; as [the brain is] in relation to the intellect that rests and is clothed in it, so, by way of analogy,
is the level of the higher Chochmah

Chochmah, the first of the intellectual Sefiros, is compared to the physical brain. Just as the brain holds the
intellect, Chochmah is only a vessel for the Infinite Light within it.
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(in relation to the hidden Chochmah (Chochmah Stima’ah); and likewise Chesed of Atzilus, in rela-
tion to the Chesed that is above Atzilus, is called “like a body in relation to the soul,” etc.; and all

the more so)

In parentheses, the maamar notes that the relation of “body to soul” holds even between levels within the di-
vine order. The higher Chochmah is a “body” in relation to the hidden Chochmah (Chochmah Stima’ah)
above it, and Chesed of Atzilus in relation to the Chesed above Atzilus; all the more so is Chochmah a body in
relation to the Infinite Light itself.
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in relation to the Infinite Light, blessed be He, which is simple with the utmost simplicity, “not of
any of these attributes at all”; the level of Chochmah does not apply to it at all, and the level of
Chochmah is the level of physical action, [as it says,] “You have made them all with wisdom,” for
He, blessed be He, is high and exalted, etc.

The Infinite Light is utterly simple, without parts or attributes; as the Tikkunei Zohar says, G-d is “not of any
of these attributes at all.” Compared with Him even Chochmabh is like physical action, as the verse “You have
made them all with wisdom” ties wisdom to making.
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Yet even so, the Infinite Light, blessed be He, rests and is clothed in the level of Chochmah, which

is the level of self-nullification (bittul), koach mah [“the power of ‘what’”], etc.

Even so, the Infinite Light rests in Chochmah, because Chochmah is the level of bittul, self-nullification. Its

name is read as koach mah, “the power of ‘what?’”: a selfless state that makes room for G-d’s light.
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Chochmah is only a vessel and a dwelling place for the resting of the Infinite Light, blessed be He;
in it and through it the Infinite Light is revealed in the emanated beings, and also in [the worlds of]
Beriah, Yetzirah and Asiyah, etc.

Chochmabh is the channel through which the Infinite Light is revealed in all the levels of Atzilus. From there
it reaches the lower worlds of Beriah, Yetzirah and Asiyah.

likuteitorah.com/likkutei-torah/reeh/7/ 8



LIKKUTEI TORAH :- PARSHAS RE'EH - MAAMAR 7 T°NIwnRw 7372 SN

YPHY 2°N3 25O AN RITT 120 K TTIRDDY RN WO ARTIANY YT M 120 T
WS W3 IR DI AR M5 242 RORINAT DI RENI IRENT MINOARN 2 [veen 12 nwn »ann] D72RI
RN

With this we will understand what is known, that creation is something from nothing (yesh
me’ayin). On the face of it this is not understood, for it is written, “Everything is from You,” and as
the Rambam writes, “From the truth of His existence all created beings exist,” etc. So why is cre-
ation called by the name “something from nothing”?
The body-and-soul model now explains why creation is called “something from nothing” (yesh me’ayin).
The difficulty: Scripture says “everything is from You,” and the Rambam opens his code by saying that all

beings exist from the truth of G-d’s existence; so creation comes from G-d, the truest existence of all, and
not from “nothing.”
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But with what was said above it will be understood. The very essence of the Infinite Light is not of
the kind that its name could be called upon the bestowal and the coming-into-being, as a bestower
[is related] to his bestowal. That is why it is said, “For He commanded and they were created.”

The answer begins: G-d’s very essence is not the kind of source whose name is attached to what comes from
it, the way a giver’s name is attached to his gift. That is why the Psalm says “He commanded and they were
created,” as though they came about through a mere command, without His essence being invested in them.
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That is: He, His essence and being, blessed be He, commanded and they were created; for it does

not apply to Him, blessed be He, to say that He created the worlds.

The word “He” in that verse means G-d’s essence and being. Of the essence itself one cannot properly say
that it “created” the worlds.
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For the word bara (“created”) implies that the power of the maker is within the thing made, mean-

ing that the very power of the bestower is drawn down and clothed in the bestowal.

The verb bara, “created,” implies that the creator’s power is present in what he made, his own force drawn
into and clothed in the result. That is a relationship of giver and gift.
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But with the Infinite One (Ein Sof), blessed be He, it is not so, for it does not touch Him at all. It is
only as if He commanded and they were created of themselves, for they have no comparison or re-

lation to Him at all.

The Infinite One is not touched by creation at all. The worlds come into being “of themselves” at His com-
mand and bear no comparison or relation to Him, which is why their coming into being is called “from
nothing”: no trace of the source is felt in them.
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In the same way we will understand what is written in the Zohar at the beginning of Bereishis (p. 1b)
on “Who (mi) created these (eleh)”: “The Ancient One who stands open to question created these.
And who is He? Mi, etc. And because He stands open to question, etc., He is called Mi; for higher

up there is no question there.”

The opening of the Zohar reads Isaiah’s “Who (mi) created these (eleh)” as referring to a hidden level, “the
Ancient One that stands open to question.” One can ask about it, “Who?”, but not know it; above it, “there is
no question there” at all.
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The meaning of “stands open to question” is: when the power of the maker is clothed in the thing

made, for then it is fitting to investigate and ask who the maker is.

The Alter Rebbe defines “open to question”: when the maker’s power is clothed in the thing made, the thing

made bears a trace of its maker. Then it makes sense to investigate and ask who made it.
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And this applies only to His Names, blessed be He, which are the level of the light that fills all

worlds (memalei kol almin); of this the word “created” is said, in the second person: “You created,”

That relationship belongs only to G-d’s “Names,” the light that fills all worlds, which enters each creature ac-
cording to its measure. This is why the morning blessing over the soul speaks to G-d in the second person,
“You created [it]”: direct address implies a relation between Creator and creature.

likuteitorah.com/likkutei-torah/reeh/7/ 10
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and likewise, “And You give life to them all.” That is, after the light has already been clothed in the
vessels of Atzilus, in them and through them He brings into being and gives life to Beriah, Yetzirah
and Asiyah.

Nehemiah’s “And You give life to them all” also speaks in the second person. It refers to the stage after the

divine light has been clothed in the vessels of Atzilus; through those vessels G-d brings into being and sus-
tains the three lower worlds, Beriah, Yetzirah and Asiyah.
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For although the coming into being of Beriah, Yetzirah and Asiyah, which are a something (yesh)
and a thing separate from Atzilus, which is G-dliness, is called creation, something from nothing,
and not by way of a chain of descent (hishtalshelus) from cause to effect (see Iggeres HaKodesh,
the section beginning “He and His life-forces”),
A clarification in passing: Beriah, Yetzirah and Asiyah are separate existences, unlike Atzilus, which is
G-dliness, so their coming into being is a true creation from nothing and not a gradual chain of cause and

effect. The Alter Rebbe refers to his fuller treatment in Iggeres HaKodesh, in the letter beginning “He and
His life-forces.”
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nevertheless the vessels of Atzilus become a soul for Beriah, Yetzirah and Asiyah and are actually
clothed in them, like a soul in a body, and they are called by the name “the light that fills all worlds”
(see Iggeres HaKodesh on the verse “And He put on righteousness”). Of this it is said, “In the be-
ginning Elokim created,” and this is exactly the meaning of “Who created these.”

Even so, the vessels of Atzilus become the “soul” of the lower worlds and are truly clothed in them, which is

why they are called the light that fills all worlds; he refers to Iggeres HaKodesh on “And He put on right-
eousness.” This is the level of “In the beginning Elokim created,” the same as “Who created these.”
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For Elokim is [the letters of| mi eleh. That is why this level is called “the Ancient One who stands
open to question,” and “who is He? Mi.”

The Name Elokim is made of the letters of mi (“who”) and eleh (“these”). So the level that relates to creation,
Elokim, is the one called “the Ancient One that stands open to question.”

likuteitorah.com/likkutei-torah/reeh/7/ 11
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But “higher up,” that is, the level above the vessels of Atzilus, which is the level of the light that en-
compasses all worlds (sovev kol almin), the [idea of the] power of the maker within the thing made

does not apply; rather, it is in the manner of “And wisdom, from where (me’ayin) will it be found?”

Above the vessels of Atzilus is the light that encompasses all worlds, and there the idea of the maker’s power
within the thing made does not apply. Its relation to creation is like Job’s “And wisdom, from where

(me’ayin) will it be found?”: its source is ayin, “nothing,” beyond all tracing.
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It is like one who finds a lost object and does not know from where it came to him. And there is no
place for the question, from whom the flow of bounty comes,

An illustration: a person who finds a lost object does not know where it came from. So too, what comes from
the encompassing light bears no trace of its source, and there is no room to ask from whom the flow came.
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that is, “Who created these”; for at this level one cannot say “created” at all, but only in the manner
of “He commanded and they were created,” etc., as above, which is far, far above the level and rank
of “Elokim created,” which is the meaning of “Who created these.”

That question, “Who created these,” belongs to the level of Elokim. At the higher level one cannot even say
“created,” only “He commanded and they were created,” which is far above “Elokim created.”
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This is also the meaning of “the Head that is not known” (reisha delo isyada), explained in the
Zohar, and as is explained elsewhere on the meaning of “Blessed is He who spoke and the world
came into being,” etc.; see there.

The Zohar speaks of “the Head that is not known” (reisha delo isyada), the highest level of Keser, which can-

not be known. The same idea applies: the source above the vessels is beyond any question; the Alter Rebbe

refers to his explanation elsewhere of the prayer “Blessed is He who spoke and the world came into being.”

likuteitorah.com/likkutei-torah/reeh/7/ 12
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So too, the light drawn from the Infinite One, blessed be He, into the Ten Sefiros is the level of ayin
(“nothing”). And the vessels, in relation to the lights, are “like a body in relation to the soul,” as
above. See what is written about this in the explanation of the verse “After [Havayah your G-d] you
shall walk.”

Likewise, the light that the Infinite One draws into the Ten Sefiros is called ayin, “nothing,” because it cannot

be grasped, while the vessels relate to the lights as a body to its soul. He refers to his explanation of “After

Havayah your G-d you shall walk.”

SECTION 2 - 117-18

From pure to holy
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2. Now we can understand the elevation that the souls will have after their descent to be clothed in
a body. The source of the soul is from the level of the inner dimension of the vessels, which are the
inner dimension of the Ten Sefiros of Atzilus, which are “like a body in relation to

Section 2 begins, and the question of paragraph 2, what the soul gains by its descent, can now be answered.
The soul’s source is the inner dimension of the vessels, the inner side of the Ten Sefiros of Atzilus, which are
themselves only “a body” to the Infinite Light within them.
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the soul,” the level of the Infinite Light that rests and is clothed within them; and [the soul] is called
“it is pure” at the level of Atzilus. Afterwards [comes] “You created it, You formed it,” etc., when it

descended into Beriah, Yetzirah and Asiyah. And this descent is for the sake of an ascent.

At the level of Atzilus the soul is called “pure,” as the morning blessing says, “the soul You gave me is pure”;
it continues “You created it, You formed it,” its descent into Beriah, Yetzirah and Asiyah. This descent is for
the sake of an ascent.

likuteitorah.com/likkutei-torah/reeh/7/ 13
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For in fulfilling the mitzvos in this world we say, “Who has sanctified us with His commandments,”
at the level of “holy” (kadosh), which is above the level of “pure” (tahor); as is known, the level of

“pure” is said of the Levites, and the level of “you shall sanctify him” of the Kohanim.

Before each mitzvah we bless G-d “Who has sanctified us (kideshanu) with His commandments”: the mitzvos
raise the soul to the level of “holy,” which is above “pure.” The Torah speaks of purifying the Levites and of
sanctifying the Kohanim, who stand higher.
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The point is that tahor (“pure”) is related to [the verse] “like the very heavens in purity (latohar),”
and to the Targum’s rendering of tzohorayim (“noon”) as tihara, which denotes brightness: the

soul is in a state of brightness of light in Atzilus.

Tahor, “pure,” is related to the verse “like the very heavens in purity,” and Onkelos renders tzohorayim,
“noon,” as tihara: purity means brightness and clarity. In Atzilus the soul is a bright, clear light.
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Nevertheless, this term applies only to something that is a yesh (an existence), in which some sub-
stance is grasped, except that this entity is very bright and refined; and that is the level of the ves-

sels of Atzilus.

But brightness can only describe something that exists, a yesh with some substance, however clear and re-
fined. That is the level of the vessels of Atzilus, the soul’s source.
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But the level of kadosh (“holy”) means “separate”: it is separate and abstracted from any definition
of an entity, so that one cannot even use the term “brightness” for it at all. This is the Infinite Light
itself, which “no thought can grasp,” and which is “not of any of these attributes at all.”

Kadosh, “holy,” means “separate”: beyond any definition, so that not even “brightness” can be said of it.

This is the Infinite Light itself, which, in the words of the Tikkunei Zohar, “no thought can grasp” and which
is “not of any of these attributes at all.”

likuteitorah.com/likkutei-torah/reeh/7/ 14
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This ascent comes through teshuvah and good deeds. And this is the meaning of “the higher hei re-
turns (tashuv hei) to the yud.” For

The ascent from “pure” to “holy” comes through teshuvah and good deeds. The Zohar reads teshuvah as
tashuv hei, “the hei returns”; here it is the higher hei of G-d’s Name (Binah) returning to the yud
(Chochmabh).
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just as the soul has nefesh, ruach and neshamah, chayah and yechidah, where nefesh, ruach and
neshamah are clothed in vessels (neshamah in the brain, ruach in the heart), while chayah and

yechidah are of the category of encompassing [lights] (makifim).

The Midrash gives the soul five names: nefesh, ruach, neshamah, chayah and yechidah. The first three are
clothed in the body (neshamabh in the brain, ruach in the heart), while chayah and yechidah remain “encom-

passing” (makifim), above being clothed in any organ.
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And teshuvah is the revelation of the level of yechidah. This will be understood likewise Above:
thought, speech and action Above, by way of analogy, are the level of the vessels of the Ten Sefiros,

which have three levels, inner, middle and outer; thought is the inner dimension of the vessel, etc.

Teshuvah reveals the yechidah, the soul’s innermost point, which is above all the faculties clothed in the
body. Above, “thought, speech and action” are the vessels of the Ten Sefiros, each with an inner, middle and

outer aspect, thought being the inner.
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The lights clothed in them are called nefesh, ruach and neshamah, and they are the three letters of
the Name Havayah: hei, vav, hei. It is, by way of analogy, as in a person the intellect is clothed in
thought.

The lights clothed in these vessels are called nefesh, ruach and neshamah, and they are the last three letters

of the Name Havayah: hei, vav, hei. It is like a person’s intellect clothed in his thought.

likuteitorah.com/likkutei-torah/reeh/7/ 15
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But the yud and the tip of the yud are the level of a higher light, which is not drawn into or clothed

in avessel at all;

The first letter, yud, and the tip of the yud stand for a higher light that is not clothed in any vessel at all.
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as, by way of analogy, in a person the faculty of intellect itself cannot be revealed in thought; only

the revelation of the intellect, which is a mere glimmer of it, is drawn into and clothed in thought.

In a person, too, the faculty of intellect itself cannot appear in thought; only a glimmer of it, the revealed in-
tellect, is clothed in thought. The yud and its tip correspond to that faculty, which stays above.
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So too Above: the level of the higher Chochmah (Chochmah Ila’ah) is the level of chayah, and the
tip of the yud is the level of yechidah, which is far, far above being clothed in vessels; rather, it is
the level of encompassing [lights] (makifim), the light that encompasses all worlds (sovev kol
almin).

The same structure holds Above: the higher Chochmah corresponds to the soul’s chayah, and the tip of the

yud to its yechidah. These are not clothed in any vessel; they are encompassing lights, the light that encom-
passes all worlds.
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See what is written about this in the explanation of the verse “For as the new heavens.” Now,
through a person’s arousing in his soul the revelation of the level of yechidah within him, there is
also drawn forth Above “the higher hei returns (tashuv hei) to the yud,”

The Alter Rebbe refers to his explanation of Isaiah’s “For as the new heavens.” When a person awakens his

yechidah, the innermost point of his soul, as happens in teshuvah, he draws forth a corresponding move-
ment Above: “the higher hei returns to the yud.”

likuteitorah.com/likkutei-torah/reeh/7/ 16
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that is, the ascent of the vessels, until the revelation of the encompassing lights is revealed in them:
the level of the light that encompasses all worlds will be drawn down in revelation into the level of
the light that fills all worlds (memalei kol almin), so that the encompassing [lights] become inner
[lights] through teshuvah. See Reishis Chochmah, chapter 2 of the Gate of Teshuvah, on what is

written: “They further explained in the Zohar that teshuvah rises,” etc.

This return means that the vessels rise until the encompassing lights are revealed within them, so that the
light that encompasses all worlds shines openly in the light that fills all worlds. The Reishis Chochmah, citing
the Zohar, says that teshuvah rises even to Keser.
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And this is the ascent of the souls: for their root at first is only from the level of the vessels. This is

the meaning of “Israel arose in [G-d’s] thought,” that is, the inner dimension of the vessels.

This explains the souls’ ascent: their original root is only in the vessels. Even “Israel arose in [G-d’s]

thought” means the inner dimension of the vessels, since thought is the inner aspect of the vessel.
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And although it was explained that the soul in its essence is also made up of nefesh, ruach, ne-
shamah, chayah and yechidah, of which chayah and yechidah are above the level of vessels, this is

along the lines of the vessels of Atzilus becoming lights for Beriah, Yetzirah and Asiyah.

An objection: the soul itself contains all five levels, including chayah and yechidah, which were said to be
above vessels. The answer: they are called “above vessels” only in the way the vessels of Atzilus become
“lights” for the lower worlds, that is, relative to what is below them.
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Nevertheless, in truth they are only from the level of vessels. And so it is explained at length in
Sha’arei Kedushah by Rabbi Chaim Vital (Part Three, Gate Two):

In truth, every level of the soul comes only from the vessels. Rabbi Chaim Vital explains this at length in
Sha’arei Kedushah.

likuteitorah.com/likkutei-torah/reeh/7/ 17
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that the light of the quarry of the souls has in it nefesh, ruach, neshamah, chayah and yechidah,
and nevertheless all of them are the level of a garment for the Ten Sefiros; it is a light born of and

drawn from the Ten Sefiros, etc.

He writes that the “quarry” from which souls are hewn contains all five levels, and yet all of them are only a
garment for the Ten Sefiros. The soul is a light “born” of the Sefiros, not the light of the Sefiros themselves.
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And so it is clear from what is written in Etz Chaim, Sha’ar 41, chapter 3: that there is a very small
spark which is the level of G-dliness, etc.,

Etz Chaim says the same: there is a very small spark of G-dliness, drawn from the last level of the Creator.
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and this spark is clothed in the power of one created spark, etc., which is called yechidah, etc.; see
there. Thus the nefesh, ruach, neshamah, chayah and yechidah of the souls, taken as a whole, are

drawn only from a very small spark, that is, from the vessels of the Ten Sefiros.

That divine spark is clothed in a created spark called yechidah. So all five levels of the soul together come

only from a tiny spark, that is, from the vessels of the Ten Sefiros.

0°95717 177931 IRY® 920V 10 QIRT AW 197 DV SO R 17T [wmpn nmaxal PUIIARD Y 13
13 O”K TIRM P W2IPN 173W (Mo eyt O7YT

And see Iggeres HaKodesh, in the section beginning “He and His life-forces” mentioned above:
“And so too the soul of man,” etc., that they have already gone out and separated from the vessels
of the Ten Sefiros, in which the kav (line of light) from the Infinite Light (Or Ein Sof) is clothed, etc.

Iggeres HaKodesh says that souls “have already gone out and separated” from the vessels of the Ten Sefiros.
Within those vessels the kav, the line of light from the Infinite Light, is clothed.

likuteitorah.com/likkutei-torah/reeh/7/ 18
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It follows that although the souls were drawn from the inner dimension of the vessels, even so there
is no revelation in them of the kav from the Infinite Light; whereas in the vessels the kav shines,

and “He and His life-forces and His vessels are one.”

So although the souls come from the inner dimension of the vessels, the kav is not revealed in them. In the
vessels of Atzilus themselves the kav does shine, for there “He and His life-forces and His vessels are one.”
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And this is the descent for the sake of an ascent: through teshuvah they will rise to be absorbed into
the very body of the King (le’ishtava begufa demalka), in the manner of the vessels of Atzilus, which
are united with the light, which is the kav from the Infinite Light.

This is the gain of the descent: through teshuvah the souls will rise to be “absorbed into the very body of the
King,” in the Zohar’s phrase. Like the vessels of Atzilus, they will be united with the kav of the Infinite Light.
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And further, they will rise to be united with the revelation of the encompassing lights, which is not

revealed now even in the vessels of Atzilus, as mentioned above.

They will rise even higher, to unite with the encompassing lights. These are not revealed now even in the

vessels of Atzilus, so the souls will reach beyond their own source.
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And this is the meaning of “the higher hei returns to the yud.” Elsewhere it is explained that this is
the union of “He and His life-forces are one,” which is above the level of the union with “His ves-

sels” (garmohi), etc.

“The higher hei returns to the yud” is the union of “He and His life-forces are one,” the union of the light
with its source. That is higher than the union of the light with “His vessels.”
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And this is the meaning of “On that day [Havayah] will be (yihyeh)”: [yihyeh] is twice yud-hei,
meaning that the vav of the Name Havayah will be the level of yud, etc.
Zechariah’s prophecy, “On that day Havayah will be One,” uses the word yihyeh (7°71°), which is yud-hei writ-

ten twice. It hints that the vav of the Name Havayah will become a yud, rising to the level of Chochmah.

likuteitorah.com/likkutei-torah/reeh/7/ 19
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That is, also in the lower hei of the Name Havayah, which is the source of Beriah, Yetzirah and
Asiyah, there will be revelation as in the higher hei, in the manner of “the hei returns to the yud”
mentioned above.

Even the lower hei of the Name, the source of the three lower worlds, will then receive revelation like the

higher hei. This is the same pattern as the higher hei returning to the yud.
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So too there must be the level of higher teshuvah, from above to below; that is, through Torah and
mitzvos, as is written in Iggeres HaTeshuvah, chapter 9. It is along the lines of what is explained in
the Zohar, Vayikra (p. 16a), “Who will return (mi yashuv),” etc.; see there.

Besides teshuvah from below, there is a “higher teshuvah” that moves from above to below, through Torah
and mitzvos, as in Iggeres HaTeshuvah, chapter 9. The Zohar’s “Who will return?” is read as the Holy
Ancient One “returning” to be revealed below.
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The point is that the mitzvos are themselves the drawing-down of the Infinite Light, which is holy

and separate, etc., to be clothed in the level of vessels, which are “like a body,” etc.

The mitzvos draw the Infinite Light, which is “holy and separate,” down into the vessels. Those vessels are
only “like a body” to that light.
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The Infinite Light, which is holy and separate, etc., does not shine in the vessels, which are “like a
body,” etc., and bear no comparison to Him, blessed be He; [it shines in them] through the mitzvos
specifically, for in them

That light could not shine in vessels that bear no comparison to it except through the mitzvos. Only they
make the connection.
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and through them specifically the Infinite Light is drawn down: through tzitzis, an encompassing
light (or makif) of one level, and through tefillin, encompassing [lights] of another level, etc.; and
so with all the mitzvos, for all of them are drawings-down of the Infinite Light, the level of “holy

and separate,” etc.

Each mitzvah draws a particular encompassing light: tzitzis one kind, tefillin another. All the mitzvos togeth-
er draw down the Infinite Light that is “holy and separate.”

AT 79w T D 1P W 790 RPIT NYNRWA AWy 1T MZnnw "o Rt oyum 16

The reason is that the mitzvos are in physical action specifically; that is why they have this power
for this drawing-down.

Why do the mitzvos have this power? Because they are done in physical action.
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As is known, anything that is of a very high and exalted level and rank comes to revelation only in

the lowest level and rank specifically.

A known principle: whatever is very high is revealed only in what is lowest. So the highest light reaches the
vessels precisely through physical deeds.
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This is the meaning of “their beginning is wedged in their end”: the main revelation of their begin-

ning is in their end specifically, whereas in a higher place this revelation is not seen.

Sefer Yetzirah says of the Sefiros, “their end is wedged in their beginning and their beginning in their end.”
The Alter Rebbe reads it to mean that the beginning is chiefly revealed in the end, not in the levels between.
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For the beginning of creation, from the Infinite Light, blessed be He, was something from nothing;
and from there onward the whole chain of descending levels (hishtalshelus) is something from
something, and the power of something from nothing is not revealed in the entire order of levels in

the chain of descent,

The first step of creation, from the Infinite Light, was something from nothing. After that, every level of the
chain is caused by the one above it, something from something, so the power to create from nothing does
not show in any of the intermediate levels.
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except in this lowest earth, in physicality specifically. For the power of growth within it is to make

something grow from nothing; though there is [a plant] that grows through the sowing of a seed,

It shows only in our physical earth, whose power of growth brings forth something from nothing. Some
plants grow from a sown seed.
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and it too rots and becomes nothing and naught; nevertheless, this is to some degree in the catego-

ry of something. And there is what grows from actual nothing, such as grasses and barren trees.

Even then the seed first rots and becomes nothing, though a little “something” still remains. Other plants,
like grasses and barren trees, grow from nothing at all.
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This is because the earth is the lowest of the four elements, fire, air, water and earth; therefore it is
in the earth specifically that the supernal power is clothed, to make something grow from nothing
most of all. If so, we see that whatever is lowest has the highest power clothed in it.

Earth is the lowest of the four elements, so the highest power, that of creating from nothing, is clothed in it.
The lower a thing is, the higher the power clothed in it.
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See what is written in the discourse beginning “And Yehudah approached him.” Therefore the
practical mitzvos, which are in physical action, have in them the power of this drawing-down, of
actual something from nothing, for they are from the Infinite Light (Or Ein Sof), blessed be He,
which is holy and separate, etc.; and this is the highest drawing-down, as at the beginning of
creation.

The Alter Rebbe refers to his discourse on “And Yehudah approached him.” Because the practical mitzvos

are physical deeds, they carry the power of true creation from nothing, which comes from the holy and sepa-
rate Infinite Light: the highest kind of drawing-down, like the first moment of creation.
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And although they are clothed in physical things, lowest of the low, this is like bread, which gives
life to a person: although bread is at a lower level than man, nevertheless it has the power to draw
life-force into the person and to restore his soul to him.

That the mitzvos are clothed in lowly physical things is no objection. Bread is lower than a human being, yet
it keeps him alive and “restores his soul” to him, holding the soul in the body.
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So too the practical mitzvos have the power to draw life-force and the Infinite Light to be clothed in
the vessels. That is, through Israel’s fulfilling the mitzvos, because the souls of Israel are from the
level of the inner dimension (pnimiyus) of the vessels of the Ten Sefiros (see what is written in the
discourse beginning “And behold, a menorah all of gold”).

In the same way the practical mitzvos draw life-force and the Infinite Light into the vessels Above. This hap-

pens through the Jewish people’s doing them, because their souls stem from the inner dimension of the ves-
sels of the Ten Sefiros.
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Therefore, by drawing the light and life-force of the mitzvos upon their souls, they bring about the
drawing-down of the Infinite Light to be clothed in the vessels of the Ten Sefiros, which are them-
selves the source and root of their souls Above. See what is written on the verse “Remember the
Shabbos day,” etc.

When Jews draw the light of the mitzvos upon their own souls, they cause the Infinite Light to be clothed in
the vessels of the Sefiros, which are their souls’ own root Above. The Alter Rebbe refers to his explanation of
“Remember the Shabbos day.”

SECTION 3 - 119-28

Shoham and yashfeh
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3. Now with this we will understand the matter of precious stones: they are inanimate, and even so
they shine. From where do they have this power?

Section 3 begins with precious stones. They belong to the inanimate, the lowest of the levels of creation, and
yet they shine; where does that power come from?
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The explanation is that their growth comes chiefly from the stars; and not from the visible stars, for

those have a number, a thousand

They grow chiefly from the light of the stars, but not from the visible stars, which can be counted. Those
number about a thousand and some more.
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and some more, but from the stars that are not visible. Those stars truly have no number at all, and

they are not revealed and seen; rather, their special property is to give light to precious stones.

The stones grow from the invisible stars, which truly have no number. These stars are never seen; their spe-

cial role is to give light to precious stones.
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That is, because [the stones] are inanimate, which is the lowest level and rank, they receive light,
an illumination, from the stars that have no number at all and are not visible, which are above the

stars visible to us.

Precisely because the stones are the lowest level, they receive light from the highest stars, those above the
ones we see. It is the same principle as before: the highest is revealed in the lowest.
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Now, as the stars are many beyond number, so are the many different illuminations in precious
stones, and the many variations in their appearance and form. For there are many shades of white:

there is the purest whiteness, and there is

As the hidden stars are countless, so the lights and colors of precious stones vary without end. White alone

has many shades, beginning with the purest whiteness.
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whiteness that is not so pure; and so it is with all the colors: the colors divide into myriads of differ-
ent aspects. In general they are twelve stones, according to the number of the tribes (shevatim) of
the children of Israel (shevet denotes a drawing-out, from the term kochva deshavit, a comet,

which is a star that is drawn out).

There is also whiteness that is less pure, and every color divides into countless shades. Yet in general there
are twelve stones, matching the twelve tribes; the word shevet, “tribe,” means something drawn out, like

kochva deshavit, a comet, a star with a drawn-out tail.
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For the Patriarchs are Chesed, Gevurah and Tiferes, and the tribes are extensions drawn out from

the Patriarchs; and they are twelve tribes, corresponding to the twelve diagonal boundaries.

The three Patriarchs embody the three primary attributes, Chesed, Gevurah and Tiferes, and the tribes are

their extensions. There are twelve of them, matching the “twelve diagonal boundaries” of Sefer Yetzirah.
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The explanation is that every body has six extremities, up and down and the four directions; and a
diagonal is a line that blends one extremity with another, so that there is connection and inter-in-
clusion between them.

A physical body has six directions: up, down and the four sides. A diagonal joins two of these directions and

blends them, linking one extremity with another.
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A diagonal is, for example, the connection of the top end of one with the bottom end of the second,

or of the top of this one with the bottom of that one, such as upper-east with lower-west, etc.

For example, a diagonal joins the top of one direction to the bottom of another, such as upper-east with low-
er-west. Sefer Yetzirah names twelve such boundaries.
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Along these lines is the allusion of the vav in the middle of the alef, which is drawn diagonally from
left to right: the end on the left side is high, and the end on the right side is low. For on the left side
itis

The letter alef shows such a diagonal: its middle stroke, a vav, runs slanting from left to right, high on the left
and low on the right.
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raised up high, at the level of Gevurah, and on the right side it is drawn down, at the level of
Netzach; and this line indicates the connection and inter-inclusion of Gevurah with Netzach. That
iswhy a line is drawn from Gevurah to Netzach.

The high left end stands for Gevurah and the low right end for Netzach. The slanting line thus joins Gevurah
with Netzach, one attribute included in another.
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(See further what is written on the form of the letter alef at the end of the discourse beginning
“Their appearance and their work.”) In the same way there is connection and inter-inclusion in the
other attributes, so that the attributes are included in one another and blended with one another,

so that there will not be

The Alter Rebbe refers to his discussion of the form of the alef in Torah Ohr. The same blending holds for all
the attributes, each included in and mixed with the others.
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Chesed by itself and Gevurah by itself; for if that were so, the Chesed would be without any admix-
ture of Gevurah, and the Gevurah without any admixture of Chesed. Rather, there must be the in-

ter-inclusion of Chesed within Gevurah and Gevurah within Chesed.

As a result, Chesed is never pure Chesed nor Gevurah pure Gevurah. Each contains something of the other:
Chesed within Gevurah and Gevurah within Chesed.
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The meaning of Chesed within Gevurah is that out of Gevurah one gives to him and bestows

Chesed specifically, and this Chesed is itself the Gevurah, as in “and He repays

Chesed within Gevurah: kindness given out of severity, so that the kindness itself is the severity. The verse
“He repays those who hate Him to their face, to destroy them” is traditionally read as reward given in this
world in order to withhold it in the next.
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those who hate Him to their face, to destroy them.” And Gevurah within Chesed is that out of
Chesed one gives and bestows through the attribute of Gevurah specifically, like a father who, out
of his love for his son, chastises him with the rod.

Gevurah within Chesed is the reverse: severity that comes from love. A father who loves his son disciplines
him with the rod.
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Whereas another, who does not care about him at all, does not chastise him. See the Midrash

Rabbah at the beginning of Parshas Shemos, on the verse “He who spares his rod

A stranger who does not care about the boy would not bother to discipline him. The Midrash at the opening
of Shemos makes this point on the verse “He who spares his rod hates his son.”
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hates his son.” In the same way there is inter-inclusion and blending of the attributes in many dif-
ferent ways, so that they are intermediate and blended in many ways; and in general they are the
twelve diagonal boundaries mentioned above.

The attributes combine in many such ways, each blended with the others in different proportions. In general
these combinations are the twelve diagonals.
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And so are the twelve stones that were according to the number of the tribes of the children of
Israel: blendings of colors, white in red, that is, the level of compassion (rachamim), blended be-

tween Chesed and Gevurah, etc.

So the twelve stones of the tribes are blends of colors, white within red. White stands for Chesed and red for

Gevurah, and their blend is compassion (rachamim), the attribute that mediates between them.
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Now, even (“stone”) is alef [and] ban: [ban] is the level of behemah (“animal”), whose numerical
value is ban (52); but drawn into it is the level of alef, which is the Name Mah (45) spelled out with
alefs.

A wordplay: even, “stone” (]2X), is alef plus ban (j2). Ban (52) is the numerical value of behemah, “animal”

(7n3), and one of the spellings of the Name Havayah; the alef stands for the Name Mah (45), Havayah
spelled out with alefs, which is associated with the G-dly soul.
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That is, the refinement of the animal soul through the G-dly soul, which is from the level of the
Name Mah and is clothed in [the animal soul]. And then, through this refinement, the stone be-
comes good and shining, in the manner of the ascent of [the Name] Ban into [the Name] Sag, which

is above Mah, etc.

The alef within the “stone” is the G-dly soul clothed in the animal soul and refining it. Through that refine-
ment the stone becomes “good,” an even tovah, a precious and shining stone, as Ban rises to Sag (63), a lev-
el even above Mah.
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And this is why precious stones receive illumination from the stars, which are from the level of the
root of the G-dly soul, as it is written, “A star has stepped forth from Yaakov,” etc.

This is why precious stones receive their light from the stars: the stars stand for the root of the G-dly soul.
Bilam’s prophecy calls the leader of Israel “a star from Yaakov.”
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And it is written, “And count the stars, if you are able to count them; and He said to him: So shall
your seed be,” etc. (See what is written elsewhere on the sukkah, that its shade must be more than
its sun, and nevertheless the stars must be visible through it.

G-d likened Avraham’s descendants to the stars: “count the stars... so shall your seed be.” In a parenthesis

the Alter Rebbe brings the law of the sukkah, whose covering must give more shade than sun and yet let the
stars be seen.
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For the stars are in the eighth firmament, which is above the level of the sun, which is in the fourth
firmament. So too Above, the level of shade is the level of the encompassing [light] (makif), which is
above the level of the “sun” of Havayah, etc.; and the stars are sparks drawn from the encompass-

ing light to shine into the inner [light], etc.

In the order of the heavens the stars are in the eighth sphere, above the sun in the fourth. So too Above: the
sukkah’s shade is the encompassing light, higher than the “sun” of Havayah, and the stars seen through it

are sparks of that encompassing light shining into the inner light.
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See Midrash Rabbah, Parshas Devarim: “He said before Him: Master of the world, why did You not

compare Your children to the sun and the moon?” etc., up to “but the stars never have shame,” etc.

The Midrash on Devarim asks why the Jewish people were likened to the stars rather than to the sun and

moon. Its answer, quoted here in part, is that the stars never suffer shame.
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Therefore, of the precious stones, whose growth is from the stars, which is the refinement of the
animal soul, it is said, “And Aharon shall carry the names of the children of Israel,” etc., “upon his

heart,” etc., “before Havayah,” etc.)

Since the stones grow from the stars and stand for the refinement of the animal soul, the Torah says of them
that Aharon carried the names of the tribes “upon his heart... before Havayah.” The parenthesis ends here.

0°17192 R RYTP °Maw YTII0 710D RPY WITR ON2 K27 XITO K 29 DY 10 0°1aR 2700 MM
125 5y DNIAY DR 7R XYY 27192 900 )

Now, the twelve stones were on the heart of Aharon the High Priest (kahana rabba), the level of
“holy” and not “pure”; as is known, the level of “holy” is in the Kohanim and the level of “pure” in

the Levites. “And Aharon shall carry their names upon his heart

The twelve stones of the breastplate lay on the heart of the High Priest. He stands for the level of “holy,” not
merely “pure,” just as holiness is said of the Kohanim and purity of the Levites (paragraph 7).
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(and upon his two shoulders) before Havayah”: he illumined the level of the twelve diagonal
boundaries in the twelve stones up to the level of “before Havayah,”

By carrying the stones “before Havayah,” Aharon made the twelve diagonal blendings that the stones repre-
sent shine all the way up to the level of “before Havayah.”
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which is the level of “holy and separate,” which is above the level of Havayah, as is known. (See
Zohar II, Pekudei, p. 229, end of side b, and p. 230a; and Zohar III, Naso, p. 134, beginning of side
b.)

“Before Havayah” is the level of “holy and separate,” above even the Name Havayah. The Alter Rebbe refers
to three passages of the Zohar for this.
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However, all this concerns the division of the colors and forms of the precious stones mentioned
above, which divide in general into twelve levels and ranks, the level of the twelve diagonal
boundaries;

A new distinction: everything said so far concerns how the stones differ in color. In that respect they fall into
twelve kinds, the twelve diagonal boundaries.

DI T8 TOMR AW AT DAPW PPINAT P32 MTAN MP2ONM MATANTY MOwn N1°na3 11707
12

that is, in terms of the extensions for the blending and inter-inclusion of the attributes (middos), in
their colors: this one tends to Chesed and that one tends, etc.

Those twelve are blendings of the attributes, shown in the stones’ colors. One leans toward Chesed, another
toward Gevurah, and so on.
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But in the manner of their shining, taken as a whole, they divide into two kinds. There is a stone

that shines in the manner of direct light (or yashar), that is,

But in the way they shine, all stones fall into just two kinds. One kind shines with direct light (or yashar), light
that moves outward and downward from its source.
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it is a stone that gives light, and by its light, light is visible to others: if it is taken out in the dark, it
gives light, because its illumination spreads from within it outward. And there is a stone

Such a stone gives off its own light: taken into the dark, it lights up its surroundings, because its light
spreads from within outward.
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that flashes and throws arrows like lightning into the eye of the beholder, until the beholder’s eye
blazes from its radiance and splendor; and this is in the manner of reflected light (or chozer),

which is from below to above.

The other kind sparkles, flashing light back into the viewer’s eye until the eye seems to burn. This is reflected
light (or chozer), light that turns back from below to above.
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And these are the two levels of tzaddik: the upper tzaddik, from above to below, and the lower tzad-
dik, from below to above; they are Yosef the tzaddik and Binyamin the tzaddik. Binyamin is from
below to above, the level of reflected light,

The two kinds of light are the two kinds of tzaddik: the “upper tzaddik,” who draws light from above to below,

and the “lower tzaddik,” who raises from below to above. They are Yosef and Binyamin, and Binyamin is re-
flected light, the movement upward.
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that is, the level of the longing of created beings to be included in their source: “and your longing
shall be for your husband”; the lower waters weep, “We want to be before the King,” for they do not
want to remain below.

Reflected light is the longing of created beings to be absorbed back into their source, as in the verse “and

your longing shall be for your husband.” The Tikkunei Zohar tells that when the waters were divided, the low-
er waters wept, “We want to be before the King”: they did not want to remain below.
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And perhaps this is alluded to in the birth of Binyamin, where it says, “And she had hard labor in
giving birth”: for Rachel is the level of Malchus, and in giving birth to him, which is the revelation

of Binyamin’s soul to be at the level of a created being in Beriah, Yetzirah and Asiyah, she had

The Alter Rebbe suggests, with a “perhaps,” that Binyamin’s birth hints at this: Rachel “had hard labor” in
bearing him. Rachel stands for Malchus, the source of created beings, and giving birth means Binyamin’s
soul coming to be revealed as a created being in the lower worlds.
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difficulty giving birth; that is, the revelation of the level of Binyamin in Beriah, Yetzirah and Asiyah
came with difficulty, contrary to the nature of his soul, for he was a chariot for the level of reflected
light, from below, to be included in its source; and his birth means [his] revelation to be below, in

Beriah, Yetzirah and Asiyah.

That revelation was hard because it went against the nature of Binyamin’s soul, a “chariot” for reflected
light, always striving upward to be absorbed in its source. Being born below ran counter to that striving.
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And Yosef the tzaddik is the level of direct light, from above to below, to bestow upon Beriah,
Yetzirah and Asiyah specifically, as it is written, “And Yosef sustained his father and his brothers,”

and “Yosefwas the one who supplied [grain],” etc.

Yosef is direct light, from above to below, bestowing on the lower worlds. The verses say that he sustained his
father and brothers and supplied grain to all the land.
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Now, the stones were for the names of the tribes according to their births, and the order of the
stones, odem, pitdah, etc., follows the order of the tribes’ births, as the Rambam writes. It follows
that shoham is Yosef’s and yashfeh is Binyamin’s.

The Rambam rules that the tribes’ names were engraved on the breastplate stones in the order of their

births, Reuven on the first, odem, and Binyamin on the last, yashfeh. So shoham, the eleventh, is Yosef’s
stone, and yashfeh is Binyamin’s.
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(Yashfeh is yesh peh, “there is a mouth”: that is, the level of Malchus, which is the level of “mouth,”
rises to the level of yesh, etc., that is, to the level of “the utterance (motza) of the mouth of
Havayah,” motza being the source of the level of “mouth.” See what is written in the explanation of
the verse “the heads of the tribes,” and what is written on the verse “This is the statute of the
Torah.”

In a parenthesis: yashfeh reads as yesh peh, “there is a mouth.” Malchus is called “mouth,” and here it rises

to yesh, its source, the place from which speech goes forth, “the utterance of the mouth of Havayah.”
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And this is “there is a mouth, and it is silent”: for a wise man does not speak before one greater
than he. See what is written in a similar vein about the splitting of the Sea of Reeds, on “and you
shall keep silent”; and see what is written in the explanation of the verse “And the number [of the
children of Israel] shall be”; and see Zohar III, Balak)

The Midrash reads yashfeh as “there is a mouth, yet it is silent”: Binyamin knew that Yosef had been sold and

kept silent. The Alter Rebbe connects this with “a wise man does not speak before one greater than he”:

Malchus falls silent before its source, as Israel was told at the Sea, “and you shall keep silent.”
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(188b), on the omer of the waving (tenufah), tenu peh (“give a mouth”); and see the Midrash
Rabbah on Esther, on the verse “Esther did not tell,” etc. And this is why Michael said shoham and
Gavriel said yashfeh.

The Zohar reads tenufah, the waving of the omer, as tenu peh, “give a mouth,” and the Midrash speaks of

Esther’s silence. This explains the angels’ dispute: Michael said shoham, Yosef’s stone, and Gavriel said
yashfeh, Binyamin’s.
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For “your windows” (shimshosayich) means windows through which the sun (shemesh) shines, and
it is an analogy for the shining of the Infinite Light (Or Ein Sof) through two kinds of windows: ei-
ther the Infinite Light will be drawn down below into Beriah, Yetzirah and Asiyah, or Beriah,
Yetzirah and Asiyah will rise to be included in the Infinite Light.

Shimshosayich, “your windows,” comes from shemesh, “sun”: windows through which the sun shines. They

stand for two ways the Infinite Light can shine: drawn down into the lower worlds, or with the lower worlds
rising to be absorbed in it.
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And this is the meaning of “And I will walk among you”: that is, there will be a revelation of the light
that encompasses all worlds (sovev) within the light that fills all worlds (memalei), which is the
walking from above to below, and also the ascent of memalei into sovev, which is the walking from

below to above.

G-d’s promise “And I will walk among you” implies two kinds of “walking.” One is the encompassing light
revealed within the light that fills the worlds, a movement from above to below; the other is the filling light
rising into the encompassing light, from below to above.
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See what is written in Parshas Vayeshev, at the end of the discourse beginning “And I will give you
places to walk,” etc. It is, by way of analogy, as when one stands above and the second below, and
they want to come close together: the closeness can come about in two

The Alter Rebbe refers to his discourse on “And I will give you places to walk” in Torah Ohr. An analogy: two
people, one standing high and one low, want to come close to each other.
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ways: either the upper one goes down, or the lower one goes up. And Michael, the prince of
Chesed, which is the level of bestowal from above to below, said that it should be the level of
shoham specifically, the level of Yosef, for such is his attribute.

Either the higher one comes down or the lower one goes up. Michael, the angel of Chesed, whose nature is to
give from above to below, chose shoham, Yosef’s stone, the light that comes down.
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Whereas Gavriel spoke according to his attribute, the level of Gevurah and withdrawal upward
specifically. (Now, in the Gemara there [it says], “and some say” that two Amoraim in the West dis-
agreed about this, Yehudah and Chizkiyah, the sons of Rabbi Chiya. The explanation is that it is

stated in the Gemara in Bava Metzia)

Gavriel, the angel of Gevurah, whose nature is withdrawal upward, chose yashfeh, Binyamin’s stone. In a
parenthesis the Alter Rebbe turns to the Talmud’s other version, that the dispute was between two sages of
the Land of Israel, Yehudah and Chizkiyah, the sons of Rabbi Chiya.
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(p. 85b) that Rabbi Chiya and his sons were like the Patriarchs, Avraham, Yitzchak and Yaakov. And

it is also stated in the Gemara in Moed Katan (p. 25a): “Yehudah was at his father’s right, and
Chizkiyah at his left.”

The Talmud in Bava Metzia likens Rabbi Chiya and his sons to the three Patriarchs. In Moed Katan, Yehudah
is described at his father’s right and Chizkiyah at his left.
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And it is explained in the book Chemdas Tzvi on the Tikkunei Zohar that Rabbi Chiya is the level of
Yaakov, and that is why his chariot (goharki) “rose by itself,” in the manner of Tiferes, which rises
up to Keser.

The Chemdas Tzvi, a commentary on the Tikkunei Zohar, says that Rabbi Chiya corresponds to Yaakov,
whose attribute is Tiferes. That is why, as the Talmud relates, his chariot rose to the heavenly academy by it-
self, without angels carrying it, just as Tiferes reaches up to Keser.
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And also, of Yaakov it is said, “For you have striven with G-d and with men,” so that he does not
need angels, etc. (See what is written in the explanation of the verse “Rise up, O well,” etc., “the well

that princes dug,” and what is written on the verse “As an eagle stirs up its nest,” etc.)

Yaakov too was told, “you have striven with G-d and with men”: he has power over angels and does not need
them. The Alter Rebbe refers to two other discourses on this theme.
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It can also be said that this is why he is called Chiya (“living”), along the lines of “Yaakov our father
did not die,” etc. If so, it follows of itself that Yehudah, who was at his right, is of the level of
Avraham, and Chizkiyah, at his left, is of the level of Yitzchak.

Rabbi Chiya’s name, “living,” may echo the saying “Yaakov our father did not die.” If Rabbi Chiya is Yaakov,

then Yehudah at his right corresponds to Avraham (Chesed) and Chizkiyah at his left to Yitzchak (Gevurah).
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Therefore it is well understood that Yehudah and Chizkiyah, the sons of Rabbi Chiya, also dis-
agreed about this: Yehudah said shoham, according to his attribute, from above to below, the level
of Avraham; and Chizkiyah said yashfeh, according to his attribute, from below to above, the level
of Yitzchak, etc.

So the sages’ dispute matches the angels’. Yehudah, like Avraham, chose shoham, the light that descends;
Chizkiyah, like Yitzchak, chose yashfeh, the ascent from below.
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Now, according to the reading of the Gemara in Bava Basra, “two angels in the firmament, Gavriel
and Michael; one said shoham,” it seems at first glance that Gavriel said shoham.
The Talmud’s text in Bava Basra names “Gavriel and Michael” and then says “one said shoham.” Read plain-

ly, the first named, Gavriel, said shoham, the reverse of the explanation just given.

NIMR WX 2°N3 OTNARAT 19 2PN MITPIN ORI B7Y RPN R DYV w0 w0 Mt 71T N
71971 NARD YAV Y1790 PN NX

This way too can be reconciled, according to what is written elsewhere on the verse “And these are
the generations of Yitzchak,” etc.: of Avraham it is written, “whom you love, Yitzchak,” for it is

known to be nature to love the opposite,

This reading can also be explained, following the Alter Rebbe’s discourse on “These are the generations of
Yitzchak.” The Torah says Avraham “loved” Yitzchak, because it is natural to love one’s opposite.
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as it is written, “Cold water to a weary soul”; and likewise the reverse: one who is very cold wants
hot water.

As Proverbs says, cold water refreshes a weary, heated soul. In the same way one who is very cold longs for
hot water.
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Therefore Avraham, whose attribute causes [the light] to rest from above to below, also loves the
opposite, the level of Yitzchak, from below to above. According to this, it can be said that Gavriel

said shoham and Michael said yashfeh.

Avraham, who draws down from above, loves Yitzchak, who rises from below. On this basis each angel might

have chosen his opposite: Gavriel shoham and Michael yashfeh.
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But nevertheless the first explanation seems more likely; and so in Midrash Tehillim, at the begin-
ning of section 87, the reading is “two angels in the firmament disagreed about it, Michael and

Gavriel,” and so it is in the Yalkut on Isaiah 54, as mentioned above.

Still, the Alter Rebbe prefers the first explanation, because Midrash Tehillim and the Yalkut read “Michael
and Gavriel,” with Michael first. On that reading Michael said shoham and Gavriel yashfeh, each by his own
nature.

SECTION 4 - 129-43

Like this and like this
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4. “And the Holy One, blessed be He, said: Let it be like this and like this.” For the meaning and ex-
planation of the ascent of the levels and their inclusion in their source is the refinement of the mat-

ter in the lower level, which is material and physical relative to the level above it,

Section 4 explains G-d’s answer, “Let it be like this and like this.” First, what “ascent” means: each lower lev-
el is material and coarse compared with the level above it.
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which is in the category of spirituality and soul relative to the lower one, which is in the category of
a body compared to it. And when [the lower level] divests itself of its materiality and coarseness,

until it is at the higher level, that is its ascent and inclusion in its source.

The higher level is like a soul to the lower, which is like its body. When the lower level sheds its coarseness
until it reaches the quality of the higher, that is its ascent and its absorption into its source.
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And this is the ascent of Shabbos in the inner dimension (pnimiyus) of the worlds, as we say, “Give
to Havayah, O sons of the mighty; give to Havayah,” etc.

This is the ascent of the worlds on Shabbos, in their inner dimension. It is expressed in the Psalm said at the

welcoming of Shabbos, “Give to Havayah, O sons of the mighty; give to Havayah.”
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For the three times “give” are three levels of ascent: Beriah, Yetzirah and Asiyah rise into Atzilus,
into Malchus; likewise Malchus rises into Z’eir Anpin, and Z’eir Anpin into Abba and Imma, up to

the highest heights, as all this is written in the mystical intention of the “give” mentioned above;

According to the Arizal’s mystical intentions, the three times “give” are three ascents: the lower worlds rise
into Malchus of Atzilus, Malchus into Z’eir Anpin, and Z’eir Anpin into Abba and Imma, and so on to the
highest heights.
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that is, the levels are raised to a greater elevation than when they were in the order of the chain of
descent (hishtalshelus). For Chochmah in the order of the chain of descent [extends] down to the

Chochmah of Asiyah, until human intellect came into being.

In this ascent each level rises above its place in the descending chain. Chochmah descends level by level

down to the Chochmah of Asiyah, and from there human intellect comes into being.
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Now, this human intellect is very material and coarse compared with the wisdom Above, and it

bears no comparison or likeness to the level Above.

Human intellect is coarse and material compared with divine Wisdom, with no comparison between them.
That is the starting point of the ascent.
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So too the compassion below, in physicality, is very corporeal, with materiality and coarseness, and
is unlike the compassion Above. For below, compassion comes from the soul’s being moved when
it is distressed at the distress of a poor man, which it cannot bear, etc.

Human compassion is likewise physical and coarse. A person feels compassion because he is emotionally
moved by a poor man’s distress and cannot bear it.
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But Above, being moved by bodily occurrences does not apply at all. Rather, through the descents
and the drawing-down of the levels by many and various contractions (tzimtzumim), human intel-
lect and human compassion came into being; and Above is the source of wisdom, its spirituality
and life-force, and the source of compassion and its life-force, from which it is drawn down to be-

come wisdom and compassion below, in physicality.

Above there is no being “moved” by events. Human wisdom and compassion came into being through many
contractions of their source Above, which still gives them their life.
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But in the ascent of the worlds, in the inner dimension, the wisdom below will be raised, so that it is
refined of its materiality and coarseness until it is nullified in its existence (bittul) and included in

the source of wisdom Above, which has no equal or likeness in human intellect at all.

In the ascent of the worlds, human wisdom will be refined until it is nullified and absorbed into its source
Above. That source has no likeness at all in human intellect.
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And this is the meaning of “to be absorbed into the body of the King”: to be included in the actual
Ten Sefiros of Atzilus, within which there will be the revelation of the encompassing lights, the level

of the light that encompasses all worlds (sovev kol almin).

This is what the Zohar means by being “absorbed into the body of the King”: being included in the Ten
Sefiros of Atzilus themselves. Within them the encompassing lights will then be revealed.
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And this is the union of the Infinite Light (Or Ein Sof), blessed be He, with the soul of man in the
body, when he will arise at the Resurrection of the Dead, in the manner of the supernal union of
“He and His life-forces are one,”

At the Resurrection, the Infinite Light will be united with the human soul in its body. That union will be like

the supernal union “He and His life-forces are one.”
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and that is through the ascents of the worlds that will take place then. The matter of refinement can
be further understood from what we see: the human body is more refined than the body of an ani-
mal. That is

It will come about through the ascent of the worlds at that time. An everyday example of refinement: the hu-
man body is finer than an animal’s.
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because a human being has a rational soul, and his body too is in proportion to his soul; whereas
an animal’s body is coarser and more material, and it could not contain a rational soul in its body
at all.

The body is shaped to match its soul. A person has a rational soul and a body to suit it; an animal’s coarser

body could not hold a rational soul at all.
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So too in the Time to Come the body will be infinitely more refined than the human body now, for

the body will be only from that bone which will remain for the time of

In the Time to Come the body will be infinitely finer than now. According to the Midrash, it will be rebuilt
from one bone that never decays.
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the Resurrection, from which the structure of the body will be built, like leaven in dough, through
the dew that will be drawn down from Above; and that is in proportion to the soul, which will then

be from a higher, more exalted place.

From that bone the body will be rebuilt, like leaven in dough, by the dew that G-d will send down to revive
the dead. The body will be suited to the soul, which will then come from a higher place.
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In the same way there will be further refinement and ascents, until the wisdom below, in man, is
raised to be like the level of the higher Chochmah (Chochmah Ila’ah);

The ascent will continue until human wisdom rises to be like the higher Chochmah itself. What is now coarse
and limited will match its divine source.
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and likewise the Chesed in man will be like the level of Chesed, “the right arm,” Above, and like-

wise Gevurah, etc. All this is the ascent of the worlds from below to above.

Human kindness will be like the supernal Chesed, which the Tikkunei Zohar calls “the right arm,” and so

with Gevurah and the other attributes. All of this is the ascent of the worlds from below to above.
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And this is the level of Binyamin. The level of drawing down from above to below, however, means
that even into the vessels of Beriah, Yetzirah and Asiyah, as they are, there will be drawn the revela-
tion of the actual Infinite Light (Or Ein Sof),

That ascent is the mode of Binyamin. The other mode, drawing down from above, means that the Infinite

Light itself will be revealed in the vessels of the lower worlds as they are, without their first being raised.
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just as it is drawn into the vessels of Atzilus; as is explained elsewhere on the saying of the Zohar at
the beginning of Parshas Vayetzei, that the Holy One, blessed be He, said to David: “By your life,
even My own vessels (manin dili) I will not use, but only your vessels (manin dilach).” Manin are

vessels.

It will be revealed there as it is in the vessels of Atzilus. The Zohar tells that G-d promised David, “I will use

not My own vessels but yours”; manin is Aramaic for “vessels.”
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Now, in Atzilus too there is the level of vessels, but there, in Atzilus, “He and His vessels are one”
(ihu vegarmohi chad), so that the vessels too are in a state of unity; which is not so in Beriah: “from
there it divides.” And even in Beriah

Atzilus also has vessels, but there they are one with the light: “He and His vessels are one.” In Beriah separa-

tion begins, as the verse about the river leaving Eden says, “from there it divides.”
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there are nefesh, ruach, neshamah, chayah and yechidah; the neshamah, chayah and yechidah are

included in G-dliness, and only the ruach and nefesh are actual vessels.

Even in Beriah the higher levels, neshamah, chayah and yechidah, are part of G-dliness. Only the ruach and
nefesh of Beriah are vessels in the full sense.
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And this is “in My vessels”: they are the vessels of Atzilus, and the neshamah, chayah and yechidah

of Beriah, which are the level of G-dliness; therefore they are called “My vessels.”

“My vessels” are the vessels of Atzilus and the higher levels of Beriah, which are G-dliness. That is why G-d
calls them His own.
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But “your vessels” are the ruach and nefesh of Beriah, which are created beings and are not
G-dliness. They are called “your vessels” because they are vessels for the level of David, which is
Malchus,

“Your vessels” are the ruach and nefesh of Beriah, which are created beings and not G-dliness. They are
David’s vessels because David stands for Malchus.
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which is the head of Beriah. And the Holy One, blessed be He, promised him that the Infinite One

(Ein Sof) would rest even in “your vessels,” even in the vessels of the ruach and nefesh of Beriah;

Malchus becomes the head and source of Beriah. G-d’s promise to David was that the Infinite One would
dwell even in these created vessels.
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as there truly was the lion that consumed the offerings, the face of the ox that consumed the cattle,
and the face of the eagle, the birds, turtledoves and young pigeons; and these are the actual level of

the chayos of the Chariot, and not only from the level of chayah, yechidah and neshamabh, etc.

This actually happened in the Temple: the fire on the altar took the form of a lion consuming the offerings,
the face of an ox consuming the cattle and the face of an eagle consuming the birds. These were the very
creatures of the Divine Chariot, created beings, and not only the levels of the soul that are G-dliness.
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Or as in “And Havayah descended upon Mount Sinai”: there was a revelation of the Infinite Light
below, not through so tremendous a refinement of the vessels, in the manner mentioned above of
the ascent of the worlds, in which Beriah is included in the actual level of Atzilus;

Another example is the giving of the Torah: “Havayah descended upon Mount Sinai.” The Infinite Light was
revealed below without the vessels first being refined so greatly that Beriah would be absorbed into Atzilus.
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rather, there can be a revelation of Atzilus in Beriah as Beriah is, at the level of Beriah. For He,
blessed be He, is all-capable.

Instead, Atzilus was revealed in Beriah while Beriah remained what it is. This is possible because G-d is all-
capable.
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In the same way there can also be a revelation of the Infinite Light, the light that encompasses all
worlds (sovev kol almin), within the light that fills all worlds (memalei kol almin), from above to be-

low. And this is the analogy of the upper one going down, etc.

In the same way the encompassing light can be revealed within the filling light, from above to below. This is

the higher one coming down, in the analogy of two people drawing close.
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And the Holy One, blessed be He, said, “Let it be like this and like this”: in the Time to Come there
will be both: there will be the ascent of the worlds from below to above, the lower one rising up, and
there will also be revelation in the manner of from above to below, the upper one coming down;

“and both alike are good”

Now G-d’s answer is explained: “Let it be like this and like this.” In the Time to Come there will be both the

ascent from below and the revelation from above, and, as Koheles says, “both alike are good.”
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(for each of the two has an advantage. Through the ascent of the worlds, in which the lower is re-
fined with so tremendous a refinement as to be like the level of the upper, it is thereby more united
with the revelation of the light, in the manner of “He and His life-forces are one,” literally, like the
union of the vessels of Atzilus with the lights.

Each mode has its advantage. In the ascent, the lower is refined until it is like the higher, and so it is truly
united with the light, as the vessels of Atzilus are one with their lights.
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Whereas in the descent of the upper one below, since the vessel has not been refined with so
tremendous a refinement as above, then, even though the revelation of the actual supernal light is
nevertheless drawn into it, for He, blessed be He, is all-capable,

In the descent, the vessel has not been refined so greatly. The supernal light still enters it, because G-d can

do anything.
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nevertheless the revealed light is not so united with the vessel, in the manner of “He and His life-
forces and His vessels are one,” etc. And there is also an advantage in the descent of the light be-
low, as was explained elsewhere on the verse “And I will walk among you”: for in the matter of com-

prehension, too, there is a difference.

But the union of light and vessel is then less complete. The descent has its own advantage, as explained on

“And I will walk among you”: a difference in what can be comprehended.
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For when so great a revelation is revealed that the light that encompasses all worlds can be revealed
to the actual body without so tremendous a refinement as in the ascent of the worlds, the source

and root of the revelation must be from a higher place, so that the revelation can come down

For the encompassing light to be revealed to an unrefined body, the revelation must come from a higher

source. Only such a source can reach that far down.
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and descend by stages below, into the actual body. If so, in the revelation of sovev within memalei,
the comprehension attained below has its root drawn from a higher place than what is compre-
hended in the ascent of memalei to sovev, that is, when the body will be refined to rise on high, in
the manner of the refinement of the actual ascent of the worlds;

So what is grasped below through the descent of the encompassing light is rooted higher than what is
grasped through the ascent, when the body is refined and rises.

likuteitorah.com/likkutei-torah/reeh/7/ 46



LIKKUTEI TORAH :- PARSHAS RE'EH - MAAMAR 7 T°NIwnRw 7372 SN

TOND I9YRDAY MDA WA 1M [0 55] 379 123 DIPRN MO MIPTR (7 1k / 7z ] 8PR IR 0D
AN ARk MPanTRI RIS 9317 9010 1123 DIPHR WY NPRY TR 3170

for then the revelation need not be from so high a place as the root of the revelation that is from
above to below. As is known, whatever has its source and root in a higher place can come and be
revealed further below.

In the ascent the revelation does not need so high a source. The rule is that whatever is rooted higher can
reach lower.
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Along these lines one can explain what is written in Etz Chaim, Sha’ar Leidas HaMochin, chapter 2,
on the meaning of “And I will make your windows of kadkod”: that the Keser of Nukva is drawn
from two thirds of the Tiferes of Z’eir Anpin, which are twice kad (24), two thirds of the Name Av
(72), etc.

Etz Chaim reads “kadkod” in Kabbalistic terms: the Keser (crown) of Nukva, the feminine configuration,

comes from two thirds of the Tiferes of Z’eir Anpin. Kad is 24, and kad kad, 48, is two thirds of the Name Av
(72).
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See the Likkutei Torah of the Arizal, Parshas Bereishis, in the discourse on the four who entered
the Pardes, and in Parshas Chayei Sarah on the verse “and she filled her pitcher (kadah)”; and the
Ramaz on Parshas Vayera, on p. 97b, wrote, and these are his words: “And her Keser is rectified,
which shines also from the upper third of Tiferes, in the mystery of ‘And I will make your windows
of kadkod,’” etc. And so it is written in a gloss in Otzros Chaim)

The Alter Rebbe cites further sources: the Arizal’s Likkutei Torah, and the Ramaz, who writes that Nukva’s

crown shines also from the upper third of Tiferes, “in the mystery of kadkod.” A gloss in Otzros Chaim says
the same.

likuteitorah.com/likkutei-torah/reeh/7/ 47



LIKKUTEI TORAH :- PARSHAS RE'EH - MAAMAR 7 T°NIwnRw 7372 SN

19 NN RO 727 [naxonT NPAT 0°I1°9Y DOWORW 02 O T T PR DT (87 1717)

(p. 58a), that the meaning of “And I will make your windows kad kad” is the two upper thirds of

Tiferes, apart from the lower third, etc.

The gloss explains “kad kad” as the two upper thirds of Tiferes, without the lower third.
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See what is written in Parshas Vayigash on the three treasures that Yosef hid, etc., “and one is

stored away for the righteous in the Time to Come,” which is the upper third, etc.

The Talmud says that Yosef hid three treasures in Egypt, one of which is stored for the righteous in the Time
to Come. The Alter Rebbe identifies it with the upper third of Tiferes.
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And see the Ramaz at the beginning of Parshas Pekudei, on the verse “How great is Your
goodness,” etc. At any rate, the meaning is that the Keser of Nukva will be drawn in the Time to
Come from two higher levels.

The Ramaz on “How great is Your goodness [that You have hidden]” is cited as well. In any case, in the future

the crown of Nukva will draw from two higher levels.
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The point is along the lines of what is written in Etz Chaim, Sha’ar 41, chapter 3: that Keser is the
intermediary between the Emanator and the emanated beings, and therefore it has in it both levels:

first, the lowest level of the Emanator; second, the root of the emanated beings.

Keser stands between the Emanator and the emanated, so it has two sides: the lowest level of the Emanator,
and the root of all that is emanated. These two sides correspond to the two modes, from above and from
below.
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Now, likewise, in the same way, the Keser of Nukva, which is drawn from the Tiferes of Z’eir Anpin,

also has in it something like the two levels mentioned above.

The crown of Nukva, drawn from the Tiferes of Z’eir Anpin, likewise has two such sides. They correspond to

the two modes of revelation.
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And this is why the Tiferes of Z’eir Anpin is divided into three thirds: the lower third is the level of
Netzach, Hod and Yesod within it, and this level

That is why the Tiferes of Z’eir Anpin is divided into thirds. The lowest third is its Netzach, Hod and Yesod.
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will be drawn in the Time to Come as an inner dimension (pnimiyus) and revelation in Malchus;
and from the two upper thirds, that is, Chochmah, Binah and Daas, Chesed, Gevurah and Tiferes,
the two levels of the Keser of Nukva are made. Of this it is said, “And I will make your windows kad
kad.”

In the future that lowest third will be revealed inwardly in Malchus, while the two upper thirds, correspond-
ing to Chochmah, Binah, Daas and Chesed, Gevurah, Tiferes, become the two sides of Nukva’s crown. This is
the “kad kad” of the verse.
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The matter of these three levels can be understood in light of what was explained elsewhere on the
three times “holy,” in the explanation of the verse “After Havayah your G-d [you shall walk].” And
see what is written at the end of the discourse beginning “He will revive us after two days.”

The three levels, the lower third of Tiferes and its two upper thirds, can be understood through the Alter

Rebbe’s explanation of the angels’ threefold “holy, holy, holy.” He gives it in his Biur on “After Havayah your
G-d you shall walk” and at the end of the discourse on “He will revive us after two days.”
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And this is also the matter of the two crowns that Israel received at Sinai; except that it can be said
that those were from the two lower thirds, and in the Time to Come the upper third will be revealed,
etc.

The Talmud says that at Sinai, when Israel said “we will do” before “we will hear,” each of them received two

crowns. The Alter Rebbe suggests that those crowns came from the two lower thirds, and that the upper third
will be revealed only in the future.
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At any rate, in the Keser of Nukva there will be the two levels: the first like the lowest level of the

Emanator, and the second like the root of the emanated beings.

In any case, the crown of Nukva will have two sides. One is like the lowest level of the Emanator, the other
like the root of the emanated beings.
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And their root is from the two levels in the general Keser, which are Atik Yomin and Arich Anpin,
etc. See what is written at the beginning of the discourse beginning “And Korach took.” That is,
from there are drawn the two kinds of revelation mentioned above, of sovev within memalei and
memalei within sovev.

These are rooted in the two levels of Keser as a whole: Atik Yomin, the lowest level of the Emanator, and Arich

Anpin, the root of all that is emanated. From them come the two kinds of revelation, the encompassing light
within the filling light and the filling light within the encompassing light.
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Now, according to what was explained above, that for there to be a revelation of sovev within
memalei the source and root of the revelation must be from a higher place, it must be said that this

drawing-down is from the higher level within Keser.

As explained, the revelation of the encompassing light within the filling light needs a higher source. So it
must come from the higher level of Keser.
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But this needs examination in light of what is written elsewhere, that in the Time to Come the
Gevuros will be raised and Yehudah will be above the level of Yosef; and also according to what is
written at the end of the discourse beginning “Return, O Israel, unto”: and also, “but My face shall
not be seen” is in the mode of drawing down, but in the mode of raising up, “Your face, Havayah, I
will seek.”

The Alter Rebbe raises a difficulty. Elsewhere he teaches that in the future the Gevuros will be raised and

Yehudah will stand above Yosef, and that in the mode of drawing down, “My face shall not be seen,” while in
the mode of ascent one says, “Your face, Havayah, I will seek.”
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It follows that in the mode of raising up there can be a revelation from a higher level. See what is
written in the discourse beginning “You shall keep My Shabbosos,” on the ascents of Shabbos; and
see what was written above on “the sun of Havayah” and “a sun of righteousness.” This needs
examination.

That suggests the ascent from below can reach a higher level, the reverse of what was just said. He refers to
the Shabbos ascents and to the two “suns,” and leaves the question open: “This needs examination.”

T2 °°12 °2 QAW N2y NN [7yy vk 1mohn mas ow 7113 1”5nowa Y% X1 1BR NPWNRT TIM
7O PMIWAR T 70 PN 1ANR MINR 17 T’bN 5y 187175 1PN [ enpena) 1”12 W7o blah!

Now, these drawings-down come through “Blessed be the Name of the glory of His kingdom forev-
er and ever,” morning and evening, which are the two levels of kad mentioned above, as is written
in the Tikkunei Zohar, Tikkun 28: “And of these twenty-four (kad) letters it is said, ‘And I will make
your windows kad kad.’”

These two revelations are drawn down by saying “Blessed be the Name of the glory of His kingdom forever

and ever” with the Shema, morning and evening. The Tikkunei Zohar counts twenty-four letters in it, kad,

and reads the two recitations as “kad kad.”
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The point is that it is explained elsewhere, on the meaning of “doing the will of the Omnipresent,”

that the Keser of Nukva is the level of “with all your might (me’odecha),” etc.

Elsewhere the Alter Rebbe explains that when Israel “do the will of the Omnipresent,” the crown of Nukva
corresponds to loving G-d “with all your might (me’odecha).” Me’od means “very much,” love without limit.
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And in the level of “with all your might” there is also the level of will and the level of delight, which
is called desire (chefetz), the inner dimension of will: love with delights, at the level of me’od, with-

out limit, like “the eyes of man are never satisfied,” etc.

This boundless love contains both will and its inner core, delight, called chefetz, desire. It is “love with de-
lights,” limitless, like “the eyes of man are never satisfied.”
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And this is the two levels of twenty-four (kad) of “Blessed be the Name...,” morning and evening:
for “joy in the morning and song in the evening,” etc.

The two recitations of twenty-four letters, morning and evening, correspond to the Zohar’s “joy in the morn-

ing and song in the evening.” They are two different modes of serving G-d.
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And this is “A woman of valor (eshes chayil) is the crown of her husband”: a woman of chayil
specifically; as is written in Etz Chaim, chayil means twice twenty-four, the “Blessed be the
Name...” of morning and evening, through which the level of “the crown of her husband” is drawn
down, etc.

Proverbs says, “A woman of valor (chayil) is the crown of her husband.” Etz Chaim notes that chayil (?°m)

equals 48, twice 24: through the two recitations of “Blessed be the Name...,” Malchus, the “woman,” be-
comes a crown for Z’eir Anpin, her “husband.”
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And one may say, on the meaning of “the crown of her husband,” that they also draw down from
Keser to Z’eir Anpin, from the highest level; along the lines of [the teaching] that on Shavuos Keser
is drawn to him from the actual Atik Yomin and Arich Anpin, as is written elsewhere. And see what
iswritten about “Blessed be the Name...” at the end of the discourse beginning “Hear, O Israel.”

Perhaps “the crown of her husband” also means drawing Keser down to Z’eir Anpin from its very highest
level. So on Shavuos, it is taught, Keser comes to Z’eir Anpin from Atik Yomin and Arich Anpin themselves.
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And see Pri Etz Chaim, on the mystical intention of the reading of the Shema: in the evening
Shema the root of the drawing-down is drawn from the level of Arich Anpin, and in the morning
Shema it is drawn from the level of Atik, etc.; and that accords with the raising of mayin nukvin
(“feminine waters”), “song in the evening and joy in the morning,” as mentioned above.

The Arizal’s Pri Etz Chaim says that the evening Shema draws from Arich Anpin and the morning Shema

from Atik, the higher level. This matches the order of “song in the evening and joy in the morning,” through
the raising of mayin nukvin, the arousal from below.
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(See what is written in the main text on this matter of morning and evening in another way: for
“first darkness,” etc., “He made darkness His hiding place,” etc.; and what is written elsewhere on
the discourse beginning “And the light of the moon shall be,” etc.; and consider this carefully.)

In a parenthesis the Alter Rebbe notes another explanation of morning and evening: creation began with

darkness and then light, and “He made darkness His hiding place.” The darkness that comes first conceals a
higher light.
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And this is also the meaning of “through an arousal from below (isarusa dilesata), an arousal from
above (isarusa dile’eila)”: the power that the arousal from below has, that in it and through it there
is an arousal from above, comes from this: that first an arousal from above is drawn of itself, from

above to below,

This finally answers the first question of the maamar: how can an arousal from below draw forth an arousal
from above? The answer is that first an arousal from above comes of its own accord, from above to below.
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and it is what gives power and strength to the arousal from below, which is the level of from below

to above, so that in it and through it there is an arousal from above and a revelation of light, etc.

That first, unprompted arousal from above gives the arousal from below its power to rise. Through it the
arousal from below then calls forth a further arousal from above and a revelation of light.

SECTION 5 - 144-48

Summary

M%op

Summary

This heading introduces a short summary of the maamar’s main points, numbered by its sections, with fur-
ther references.
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(1) The matter of “it is more comfortable for man not to have been created.” See on this Avodas
HaKodesh (Part II, chapter 22), quoted in the Shelah in the introduction Beis Yisrael (pp. 21b-22a).

Section 1 of the summary: the Talmud’s conclusion that it is “more comfortable” for man not to have been
created. The Alter Rebbe points to the treatment in Avodas HaKodesh, which the Shelah quotes.
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The Akeidah on Parshas Bereishis (Gate 8) and the Ikkarim (Essay 4, end of chapter 29) struggled
with this; and Emek HaMelech (Sha’ar Kiryas Arba, chapter 55) also struggled with this.

He notes that other classic works, the Akeidas Yitzchak, the Sefer Halkkarim and the Emek HaMelech, strug-
gled to explain this saying.
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But the souls were drawn from the inner dimension (pnimiyus) of the vessels of the Ten Sefiros.
And “vessels” means the very essence of the level of Chochmah and Chesed,

His own answer begins here: souls come from the inner dimension of the vessels of the Sefiros. “Vessels”
means the very essence of defined attributes such as Chochmah and Chesed.
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whereas the light and soul drawn into them from the Infinite Light (Or Ein Sof) is the level of “not
of any of these attributes at all.” (2) And this is the meaning of “the soul You have placed in me is
pure,” from the term “like the very heavens in purity”; and afterwards, “You created it.”

The light within them, from the Infinite Light, is “not of any of these attributes at all.” Section 2 of the sum-
mary: the soul is called “pure,” as in “the very heavens in purity,” and only afterwards “You created it.”
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See what is written in the discourse beginning “The sea saw and fled.” And this is what the inquiry
is about, whether it is more comfortable for man that he was created: that is, that he descended
from the level of “it is pure” to the level of “You created it, You formed it, You breathed it into me,”
that is, from the vessels of the Ten Sefiros of Atzilus to Beriah, Yetzirah and Asiyah, until it is
clothed in a body.

The Sages’ inquiry was whether this descent was worthwhile: from “pure,” the vessels of Atzilus, to “created,

formed, breathed,” the lower worlds and finally the body. The Alter Rebbe refers to his discourse on “The sea
saw and fled.”
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For this descent is for the sake of a great ascent: through it they will rise to the level of “holy,”
which is above the level of “it is pure,” as it is written, “And you shall be holy people to Me”; and

that is to the level of the actual Infinite Light, which is above the level of the vessels.

The descent is for a great ascent, to “holy,” as in “You shall be holy people to Me.” That is the Infinite Light
itself, above all vessels.
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And that is through teshuvah and good deeds, through which one draws down the level of the light
that encompasses all worlds (sovev kol almin), that which is not clothed in vessels. See what is writ-
ten about this ascent in the discourse beginning “‘Remember’ and ‘Keep’ in a single utterance.”
And this power is in the practical mitzvos specifically, because “their beginning is wedged in their

end.” See what is written about this also in the discourse beginning “A Shabbos of complete rest.”

The ascent comes through teshuvah and good deeds, which draw down the encompassing light that no ves-
sel can hold. The power lies specifically in physical mitzvos, because “their beginning is wedged in their
end”; the Alter Rebbe also refers to his discourses on “Remember and Keep in a single utterance” and “A
Shabbos of complete rest.”
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(3) Now, precious stones grow from the stars; and this is the meaning of “And he took of the stones
of the place,” which were twelve, as is written in Zohar I, Vayechi

Section 3 of the summary: precious stones grow from the stars. This is connected with Yaakov’s taking “of
the stones of the place,” which the Zohar counts as twelve.
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(p. 231b). And see Me’orei Or, letter alef, section 4, on stones, and letter kaf, section 2, on “star.”

The Alter Rebbe refers to Me’orei Or, a lexicon of Kabbalistic terms, on “stones” and on “star.”
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In general there are two kinds among them, shoham and yashfeh, direct light and reflected light.
See what is written about direct light and reflected light in the discourse beginning “Then Israel
sang,” etc., “Rise up, O well,” on the matter of “a fountain of gardens, a well of living waters.”

In general the stones are of two kinds, shoham and yashfeh: direct light and reflected light. He refers to his

discourse on “Then Israel sang... Rise up, O well,” which discusses “a fountain of gardens, a well of living
waters.”
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(4) And this is “Let it be like this and like this”: there will be both levels. There will be the ascent of
the worlds, that is, the refinement of the worlds; see what is written about this in the discourse be-
ginning “You shall keep My Shabbosos.” And there will also be drawing down from above to below;

see what is written at the end of the discourse beginning “For the mountains may depart,” on “He
shall be called the G-d of all the earth.”

Section 4 of the summary: “Let it be like this and like this” means that both modes will exist. The worlds will
rise through refinement, and the divine light will also be drawn down from above; the Alter Rebbe refers to
his discourses on “You shall keep My Shabbosos” and “For the mountains may depart,” on “He shall be
called the G-d of all the earth.”
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And this is “And I will make your windows kad kad”: this is twice the twenty-four letters of “Blessed
be the Name of the glory of His kingdom forever and ever,” morning and evening. See Me’orei Or,
letter dalet, section 33; and see the Midrash Rabbah on Eichah, on the verse “the city that was great

“Kad kad” is the twenty-four letters of “Blessed be the Name...,” said twice, morning and evening. The Alter
Rebbe points to Me’orei Or and to the Midrash on Eichah, on the verse “the city that was great with people.”

likuteitorah.com/likkutei-torah/reeh/7/ 57

48



LIKKUTEI TORAH :- PARSHAS RE'EH - MAAMAR 7 T°NIwnRw 7372 SN

M9 R1 DT NP PI0D DY INDW 1 1OYY CITR 0D 7D 1M [WIWY 77D Ma 1377 0m 22y
223 1937R

with people”: many aspects of twenty-four are mentioned there, and their root is in the twenty-four
permutations of [the Name] Ado-nai. And see what is written on the verse “And now, let the power of

Ado-nai be great.”

That Midrash mentions many groups of twenty-four, whose root is the twenty-four permutations of the Name
Ado-nai, the Name associated with Malchus. He also refers to his explanation of Moshe’s plea, “And now, let

the power of Ado-nai be great.”

SECTION 6 - 149-57

Created for His glory
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5. Nevertheless, they took a count and concluded that it is more comfortable for man not to have
been created and to have remained at the level of “it is pure.” And as for what is written, “and be-

hold, itwas very good,” there is no difficulty.

Section 5 returns to the Sages’ conclusion. Despite everything said about the soul’s ascent, they ruled that it
is “more comfortable” for man not to have been created and to have stayed “pure”; and the verse “very

good” poses no difficulty.
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For this verse must be [explained] even without this. For we see, in the creation of the vegetative,
animal and speaking creatures, that some of them were created not for their own sake alone but to

serve man.

The verse needs explaining in any case. Plants, animals and the like were created not only for themselves but

also to serve man.

likuteitorah.com/likkutei-torah/reeh/7/ 58

49



LIKKUTEI TORAH :- PARSHAS RE'EH - MAAMAR 7 T°NIwnRw 7372 SN

991 9772 P X123 97K OTR 232 KW 7177171 1999 2917 OTRT 7790 972w3 K17 090107 DRI 11D
.12 K190 0217 0°K123 12971 POy 2R

For example, the creation of horses is so that man should ride on them and they should carry peo-
ple; if so, [the horse] was created only as secondary to the main thing; and many created beings,

most of them, are like it.

A horse, for example, exists so that people can ride it and be carried. It is secondary to the main purpose,
and so are most created things.
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Yet it is written, “all that He had made, and behold, it was very good.” The point is that the horse too
gains benefit and rectification from

Yet the Torah calls all creation “very good,” including such secondary creatures. The answer is that the

horse also gains from serving man.
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its being a mount for man: both physically, for man provides it with its food well, and chiefly spiri-
tually, for the life-force within it is refined through this; and needless to say the food that a person

eats, which is absorbed into his very inner being.

Physically, its owner feeds it well; spiritually, which matters most, the life-force within it is refined through
its service of a human being. The food a person eats gains even more, since it becomes part of his very
being.
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And likewise the garments that a person wears. Nevertheless, the main intent in the creation of the
horse, for example, is not the benefit that comes to it; that is only secondary, so as not to withhold
the reward of any creature. Rather, the intent in its creation is the good of man.

Clothing too is refined by being worn. But the horse’s own benefit is not the main purpose of its creation; it

is secondary, given because G-d “does not withhold the reward of any creature,” while the main purpose is
man’s good.
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And we find even more than this: on the verse “For this is the whole of man,” our Sages, of blessed
memory, said, “The whole world was created only to be a companion to this one,” in the first chap-
ter of Berachos (p. 6, end of side b); and the Rambam elaborated on this in his introduction to the
Commentary on the Mishnah.

The Sages go further: on the verse “For this is the whole of man,” they said that the whole world was created
only to accompany a person who fears G-d. The Rambam develops this idea in the introduction to his
Commentary on the Mishnah.
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(See on this the Kuzari, Essay 1, sections 95, 103 and 111, and Essay 2, sections 14 and 44.)

The Alter Rebbe also refers to passages in the Kuzari on the purpose of creation.
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And see the Midrash Rabbah on Bamidbar, section 3: “Rabbi Levi said: You find that the Holy One,
blessed be He, created many things in the world and chose one of them for Himself: the Holy One,

blessed be He, created seven days and chose Shabbos,” etc.;

The Midrash on Bamidbar teaches that G-d created many things and chose one of each kind for Himself: of
the seven days He chose Shabbos, and so on.
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see there; and in Parshas Acharei, at the beginning of section 22. And if this is so among the creat-
ed beings themselves, how much more so with the created beings in relation to the Creator. For an
explicit verse states, “And for My glory I created him.”

If among created things some exist for the sake of others, all the more so do creatures exist for the sake of
their Creator. Isaiah says it explicitly: “For My glory I created him.”
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And it is written, “Havayah made everything for His own sake.” And as our Sages, of blessed mem-
ory, said at the end of chapter 6 of Avos: “Everything the Holy One, blessed be He, created, He cre-
ated only for His glory.”

Proverbs says, “Havayah made everything for His own sake,” and the Mishnah at the end of Avos says that all
G-d created, He created only for His glory.
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If so, the ultimate intent in the creation of man is not for the sake of man himself alone. Although
in truth his ascent is very wondrous, nevertheless this alone is not the ultimate intent, but rather
His glory, blessed be He.

So the ultimate purpose of man’s creation is not man alone, even though his ascent is truly wondrous. The fi-
nal purpose is G-d’s glory.
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And so that “Havayah will rejoice in His works”; “this Leviathan You formed to play with.” And this
iswhat our Sages, of blessed memory, said in the Mishnah at the end of Kiddushin: “They were cre-

ated only to serve me, and I was created to serve my Maker.”

Creation exists so that “Havayah will rejoice in His works,” as the Psalm says of the Leviathan, “which You
formed to play with.” The Mishnah at the end of Kiddushin says: the creatures were made to serve me, and I

was made to serve my Maker.
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So, just as the creation of the animals is only secondary, to serve man, except that they neverthe-
less have a good reward for it, so too, in the same way, the creation of man is for His glory, blessed
be He. And therefore it is said, “To a mare among Pharaoh’s chariots have I likened you, My

beloved.”

As animals serve man and are rewarded for it, so man serves G-d’s glory and is rewarded. Song of Songs
compares Israel to “a mare among Pharaoh’s chariots”: a steed that carries its rider.
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See what is written about this in Shir HaShirim, at the end of the discourse beginning “To a mare
among chariots.” And along these lines they said in the Midrash Rabbah at the beginning of
Devarim: “My children were like bees: just as this bee, everything

The Alter Rebbe refers to his discourse on “To a mare among chariots” in Shir HaShirim. The Midrash on

Devarim likewise likens Israel to bees.
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it gathers, it gathers for its owner, so everything that Israel gather, mitzvos and good deeds, they
gather for their Father in heaven.” And this is the supernal delight, the delight of the King in His
very essence from the fulfillment of the Torah and the mitzvos.

Whatever a bee gathers, it gathers for its owner, and whatever mitzvos and good deeds Israel gather, they
gather for their Father in heaven. This is the supernal delight, G-d’s own delight in the Torah and mitzvos.
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Nevertheless, man receives a good reward without end, as our Sages, of blessed memory, said:

“Better one hour of serenity in the World to Come than all the life of this world.”

Man does receive endless reward: the Mishnah says that one hour of serenity in the World to Come is better
than all the life of this world.
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Yet even so, this is the level of something secondary compared with the delight of the King in His

very essence. Therefore this drawing-down is likened to the level of “and the hair of His head”:

Still, that reward is secondary compared with G-d’s own delight in the mitzvos. That is why it is compared to

“the hair of His head,” in Daniel’s vision of the Ancient of Days.
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just as, by way of analogy, the hairs bear no comparison to the essence of the brain, so the revela-
tion of delight and the reward of a mitzvah that is drawn down and revealed to the souls bears no

comparison to the essence of the supernal delight, which is the essence of the mitzvah.

Hair grows from the head but bears no comparison to the brain itself. So the delight and reward revealed to
souls bear no comparison to the essential delight Above, which is the essence of the mitzvah.

103 N 2L xan oxwnl 37V 200 9O YA [ooaw oowym] UPYIRY 12WNA NAX YW 797 197
245 K721 X2 12 210 (015w on) 177 190K DY .KT21 RPW 2TRY 19 11w 100

Therefore, “better one hour of teshuvah and good deeds in this world than all the life of the World
to Come.” And this is why they took a count and concluded that it is more comfortable for man not
to have been created; and they did not say, G-d forbid, that it is good for him not to have been
created.

The same Mishnah says that one hour of teshuvah and good deeds in this world is better than all the life of
the World to Come. That is why the Sages said “more comfortable” not to be created, and not, G-d forbid,
“better.”
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For that is impossible to say, since the descent and creation from the level of “it is pure” to the level
of “You created, You formed, You breathed into me” is for the sake of a great and infinitely won-
drous ascent, to the level of the supernal “holy,” which is far, far above the rank of “pure,” as men-

tioned above. And therefore it is said, “Say of the righteous that he is good.”

It cannot be “better,” because the descent from “pure” to “created, formed, breathed” leads to a wondrous

ascent to “holy,” far above “pure.” So Isaiah says, “Say of the righteous that he is good.”
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“How great is Your goodness that You have hidden away for those who fear You.” But even so, this

alone is not the ultimate intent in his creation,

And the Psalm speaks of the great goodness hidden for those who fear G-d. Yet even that is not the whole
purpose of man’s creation.
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but rather that he be at the level of “To a mare among chariots,” etc., and like this bee, etc., as
mentioned above, and not serve for his own sake and to receive a reward.

The full purpose is that a person be like the King’s mare and like the bee, serving G-d for His sake. He

should not serve for himself or to receive a reward.
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Therefore they said that it would have been comfortable and easy for him not to have been created,
even though he would remain at the level of “it is pure,” rather than enter into the tremendous war
with the evil inclination, and “would that his leaving be like his coming.”

So the Sages said it would have been “more comfortable” and easier not to be created and to stay “pure,”

rather than enter the great battle with the evil inclination. Borrowing the Talmud’s phrase, “would that his
leaving be like his coming”: one hopes merely to leave as pure as one came.

STRY 19 1P NR YRS N° 171295 KUY YO0 130T 255 254pwyna wawn® X1 1Pway 199
13 ZSW1Tp DRPIDY 1INRW DOPOTE 0TI LD 1IDET 210 279 1o

And therefore, now that he has been created, “let him examine his deeds”: that is, let him know
that he was created for His glory, blessed be He, to serve his Maker, etc.; and then he will merit the
great goodness that is hidden away, etc. “And in the future the righteous will have ‘holy’ said before
them,” etc.

Their advice, “now that he has been created, let him examine his deeds,” means: let him know that he was

created to serve his Maker, for G-d’s glory. Then he will merit the hidden good, and in the future the right-
eous will be called “holy,” as G-d is.
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IN ONE'S AVODAH

Through teshuvah and good deeds, and above all through physical mitzvos, a person raises his soul higher

than its source, from “pure” to “holy.” Yet the maamar ends by asking him to “examine his deeds”: to know

that he was created to serve his Maker for G-d’s glory, like the bee that gathers for its owner, and not for his

own ascent or reward.

QUESTIONS FOR DISCUSSION

1.
2.

Why is creation called “something from nothing” if everything comes from G-d?

What is the difference between “pure” and “holy,” and why can the soul reach “holy” only by descending
into a body?

. Why do physical mitzvos have a power that the higher spiritual levels lack?

What advantage does each mode have, the lower rising up and the higher coming down?

. Why did the Sages say it is “more comfortable,” and not “better,” not to have been created, and what does

“let him examine his deeds” mean in this maamar?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

TPRIWRY 7372 SN
Isaiah’s prophecy of the future Jerusalem: “And I will
make your windows of kadkod, and your gates of carbuncle
stones, and all your borders of precious stones.” The maa-
mar will read “your windows” (shimshosayich, from
shemesh, sun) as openings through which G-d’s light
shines.
Isaiah 54:122™:7"117°yw°
SPEI™IIRY 72729 MK 213K7 TG THYRY 1372 "N
And I'will make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

20,730y

SON®M 19N 12 %abe

The Talmud explains kadkod: two angels in the firmament,
Gavriel and Michael, disagreed (some say two Amoraim,
Yehudah and Chizkiyah, the sons of Rabbi Chiya), one say-
ing shoham and the other yashfeh, and the Holy One said,
“Let it be like this and like this.” The whole maamar builds
on this dispute.
Bava Batra 75a:9'0:X 17y X7n2 X22
0 °Pa PMmm 72 PXMmY 21 My - "Tnwny 1972 M
RITYR2 OXTIDK N 72 Y PXM DKI23 - KPP VR
MR TM LTI MR TR0 527 %33 TR AT - IR IRM
7791 1772 M7 RIT TN2 WATRT AP N .Y

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

XL,y 272 R

7721 w2 1D EAm 0N Snw

For two and a half years Beis Shammai and Beis Hillel dis-
puted whether it is more comfortable for man to have
been created, until they voted that it is more comfortable
for him not to have been created; “now that he has been
created, let him examine his deeds.” The maamar returns
to this conclusion at its end.
Eruvin 13b:1477>:2 3 P21y
1997 .99 N1 RpY N3 pPmI nImm 0°Y CRY (1137 N
793 :0°IR 1991 ,R1238R NP K721 KPY DIRD 47 01 0nin
XPW DIRD 12 i1 n3) 1mI X721 RPWR NP K1Y OTRD 90
M2 VRN) L PPYRD YYD — NIY YYIY K1Y NP X1
Tioyna vnw

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

2,0 PNy

likuteitorah.com/likkutei-torah/reeh/7/

TRR 2V AT WY WK 95 NN DIPOR RN

Said at the close of the sixth day of creation: “And G-d saw
all that He had made, and behold, it was very good.” Since
it comes after the creation of man, it seems to contradict
the Talmud’s conclusion.

Genesis 1:318"7:X n°wx12

Di® 2701 27PN TRY 2307 ARy IWR-PITNK D7PRR KN
Bl

And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn-

ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD X NwRI2

QIN AWy

“Let us make man in our image, after our likeness.” The
verse “very good” comes after this utterance, so it in-
cludes man.

Genesis 1:26172:X N"wR12

A1y 07 D372 1777 MR HJT;J’?S; xR Ayl D’,‘)”?tj plhgl
PIRTPY PRI U170 PIRTTPII Mena oen

And G-d said: ‘Let us make man in our image, after our like-

ness; and let them have dominion over the fish of the sea,

and over the fowl of the air, and over the cattle, and over all

the earth, and over every creeping thing that creepeth upon

the earth.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A2 ,R NPwRA2

Y7PTYNR NUPTYNNDT YT
Kehot’s note points to Zohar II, 162a for these words.
Zohar II, 162ax ,20p 27m
KEHOT'S NOTE
.1”321.K,20p 271 .TIYI R ,T0P WK ,11D RV A

053102 {012 1WA *Y Y”PR B0

This version of the maamar adds a sentence in parenthe-
ses: “and this is because this descent of the soul into this
world is for the sake of an ascent.” It hints already here at
why man’s creation can be called good.
KEHOT'S NOTE
N7IIR2 71791 *RON Y 17125 My It v 1t a7t own 11vm”
IRM VW IRNAW 710 °Y 2 70 09727 RVATR SRR .OW [ANNRY D
07 IR? 270 RINW DIR NRM2 Py 0x RP
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PARAGRAPH 2
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The Midrash lists things that preceded the creation of the
world, some created and some that “arose in thought,”
among them Israel. The maamar takes it to mean that the
souls are rooted in G-d’s higher Thought.

Bereshit Rabbah 1:4"7:°X 1129 n°wX12

:(2 ,3% 0°%N) 2°N57 1P A9 RO V13T MOWRD AP R ...
,WR D ey wIpnn 1221 PRAW MART L3 IRD IR0D 11017
0°21y5” :(° ,0 YWIT) IMRIY PPIN MART MRIATP "awnna 1Y
I INTY NI :(2,7Y 0°PNN) MR PIn RIS 7NN 1373
011 23 XDI” (20, A7) MKW I wIpna N2 UoTp
MW O (10 ,2Y 0°P0N) MR PP MW W M TN DwRIn
AR MR XYL 9372 72X 027 Y[ NI wnw 2199 n aoyh
,OW) AYWI AMRY 71791 000 07032” (2,% OW) IR 1wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

KEHOT’'S NOTE
2PN 7,70 YD AR LT LR

9 0°9577 N1°APID NIOMAN T MRWINY Y71 10 IR
Kehot’s note points to where this is explained further: Etz
Chaim.

KEHOT'S NOTE
LTIV, TPD NAWR YWD TTRN MUYD LRYD DNY YW 00 7Y IR

10 0901 NP1I8OM . . QYONRPAM

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
NaWY ATPI 17Ya 0 WINT PR A0 WA, (R7D) D020y W nPya
.[3] .(>2) nawn w2 .(77D)

1 N°27 N21aR %W 7Rt 7772

That discourse explains David’s psalm for the dedication
of the Temple and the angels’ objection “What is man?”,
where the angels claimed to stand higher than man and
the answer was that man is higher.
KEHOT'S NOTE
WX L,I% 1972 1pY

12 IR "wan

Job says, “From my flesh I shall behold G-d.” Chassidus
uses the phrase to mean that from the structure of the hu-

likuteitorah.com/likkutei-torah/reeh/7/
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man being one can understand the divine order, as the
maamar does here with body and soul.
Job 19:26173:0™ 2%
PR TN 201 NRTIER P9V )
And when after my skin this is destroyed, Then without my

flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,07 2R

13 “A psalm, a song of the dedication of the House, of
David.” The opening words of the discourse the text refers
to, which discusses angels and souls.

Psalms 30:1’%:"> 0°%°1n

TTT? N7270 N2IN~°Y inm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3

14 NNBwa *23% K210 11

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(”‘7N nN2) INTPN2 1N IR7

15 NNRWI *23% X212

In the prayer of Eliyahu that opens the second introduc-
tion to the Tikkunei Zohar, the flow of the Cause of causes
into the Sefiros is “like the soul to the body, which is life to
the body.” The maamar applies this: the Sefiros are a body
and the Infinite Light their soul.

Tikkunei Zohar 17ax 1> 9717 °3pn

16 N7 PR Pon INDT

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.ov

17 BB N7 PPN Pon INDT
The same prayer says that G-d is wise, but not with a
known wisdom, and is “not of any of these attributes at
all.” The maamar uses it to show that even Chochmah
does not apply to the Infinite Light.

Tikkunei Zohar 17b:5-7"t-’11:2 1> 917 *1pn

IPRT YT UAWR IRDY 7T ART RYPT IR 79 NORT IRD Dax
5y Pon nwInnm Ny 37 01p J5%0 1T 1POR Do IRDY A
977 By 177710 1711 IRDAY (79 2°7°NK R73) 79 00K XM ROT 7T
7YRY 537 0P .Y0 7Y w1 92 DD ARDAD W PNR K97 N

197 73T 19T '|’7 Rk nna
Constantinople, 1740 (CC-BY-NC)

18 Ny nona vo

“How many are Your works, O Havayah; You have made
them all with wisdom.” The verse links Chochmah to
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“making,” so that, compared with the Infinite One,
Chochmabh is like the level of action.
Psalms 104:24773:77p 0°%°11n
P VIR NP 1Y MRon2 07 N PRyn 127
How manifold are Thy works, O L-RD! In wisdom hast Thou

made them all; The earth is full of Thy creatures.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

19,7 2900

19 AN N2 . L AW A2 0K N

The gloss there gives the reason for the teaching of Etz
Chaim that the Infinite Light unites with Atzilus only by
first being clothed in Chochmah: Ein Sof is the true One,
and the awareness that He alone exists is the level of
Chochmabh.

Tanya, Likkutei Amarim 35:4-50"1R8 02 ;WRY PP ,X°IN
-1
PRY APRY 37 KD AT IR DURIY M Swn IR0 1M
PWnIY DTN M3 2Y NI AW PR 21,1 *P2 12092 1R
ROIY ,innwia 19 27 K91 ,RpNT 0210 0°yn 07 By RPX 17N’
5% 1211 I - 1P°ND? MWD K7 NiT? Jbyen @ivR pon
RT3 °7 TAIY TN AT NI IPDR LOIRT NRwl n3n 0D Dhan
20277 T3 MROINI 7PV APK 1I7DTPYR ,D2IYA2 1ITKY
... D7TOR? Niv? ,wnn ' aika 900

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE

.MM 71799 K220 .RD ¥70IK WINT W MY IR

20 m”nana

The Zohar reads the word Chochmah as koach mah, “the
power of ‘what.”” The maamar takes it as the self-nullifica-
tion that makes Chochmah fit to hold the Infinite Light.

Zohar III, 34ax ,7% »m
KEHOT'S NOTE
.A”921.A051N2 N P LR LT

PARAGRAPH 4

21 17297 12°8 1IN

The note sends the reader to these places in Or HaTorah,
on this question of why creation is called “something from
nothing” when everything is from G-d.
KEHOT'S NOTE
A%wa X ,7RPNN T 919 7910 NPMIR LN Y 2 710 wURw N7TIR IR
.many
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David’s words at the gifts for the Temple: “For everything
is from You, and from Your hand we have given to You.”

likuteitorah.com/likkutei-torah/reeh/7/
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Here it raises the question how creation can be “from
nothing” when everything comes from G-d.

I Chronicles 29:147:v”2 X 0°1°71 *727

T 930 @D NN ITINTY 03 33D RY W I M 7
:77 2103

But who am I, and what is my people, that we should be able

to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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In this version of the maamar the Rambam’s words read
“all beings (nimtza’im) exist,” closer to the Rambam’s
own wording, instead of “all created beings.”
KEHOT'S NOTE
OOREMIT D0 RN XX Y 1ANNRY ' NN 7Y Y”PN 1702
Y738 °yon B POY KM
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The Rambam’s first law: there is a First Being who brings
every being into existence, and all beings exist only from
the truth of His existence. The Alter Rebbe quotes it to
sharpen the question about “something from nothing.”
Mishneh Torah, Foundations of the Torah 1:1,77 0 mwn
RER 1IN 27100 Moo
XZmn RIM WK 7130 OU UUY Y70 Nindnd Tny) niTionn Tio?
KPX IRERI XD DPP2Y A1 PINY DRED DRERIT 221 K303 22
ARSI NARKY
The foundation of foundations and firmest pillar of all wis-
dom is, To know that there is a First Being, that He caused
all beings to be, and that all beings from heaven and earth,
and from between them, could not be save for the truth of
His Own Being.

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)
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“Let them praise the Name of Havayah, for He command-
ed and they were created.” The Alter Rebbe reads “He” as
G-d’s essence, which creates as if by a mere command,
without being invested in the creatures.
Psalms 148:5°77:17ap 0°%°11n
2IR720) M RIT 020 OYTNR 9T
Let them praise the name of the L-RD; For He commanded,
and they were created.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE
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32
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An earlier maamar of this parsha gives the same reading
of “He commanded and they were created,” and asks how
bara, which implies the maker’s power in the thing made,
can mean creation from nothing.
KEHOT’'S NOTE
.03°Y 1PRIN 270 .72 °Y NP3 — PR D 17T .3, PR IR
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“Lift up your eyes on high and see: Who created these?”
The Zohar reads mi (“who”) as a hidden level that can be
asked about but not known.
Isaiah 40:26772:n 7°yw°
D737 DX3E T90R3 KOFIRD NPK X1V WY DPPY DIWIRY
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Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is

strong in power, Not one faileth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Rabbi Elazar’s opening on “Who created these”: the hid-
den Ancient One “that stands open to question” created
these; because it stands open to question and is hidden, it
is called mi, “for higher up there is no question there.”
The Alter Rebbe uses it to distinguish the level that relates
to creation from the level above it.
Zohar, Introduction 2:4-4:12237°:"7-"7:2 77p7 ,20 720
IN THE BEGINNING. R. Eleazar opened his discourse with
the text: Lift up your eyes on high and see: who hath created
these? (Is. 40, 26). ‘““Lift up your eyes on high”: to which
place? To that place to which all eyes are turned, to wit,
Petah ‘Enaim (“eye-opener”). By doing so, you will know
that it is the mysterious Ancient One, whose essence can be
sought, but not found, that created these: to wit, Mi (Who?),
the same who is called “from (Heb. mi) the extremity of
heaven on ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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The note points to Or HaTorah for a discussion of the
Zohar’s words “higher up there is no question there.”
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
. SPPR NO73
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From the Levites’ prayer: “You alone are Havayah; You
made the heavens... and You give life to them all.” The
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second-person address shows a relation to the creatures,
the level of the light that fills all worlds.
Nehemiah 9:6"1:’0 171213
DNIEP3) DORYT WY DWPINS [Py AN 737 1 KON
K231 DP27NX TR ANKY D2 TWK"P2) B0 7Y WK TINT
:OMINYR 77 0RET
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There too the Ten Sefiros of Atzilus, G-d’s Names and at-
tributes, are called the light that fills all worlds, with a ref-
erence to Iggeres HaKodesh on “And He put on right-
eousness”; His “great Name,” by contrast, is the light that
encompasses all worlds.
KEHOT’'S NOTE
.2,710 NpIn oy N

P wabn

The letter in Iggeres HaKodesh on “And He put on right-
eousness as a coat of mail.” The text refers there for the
Sefiros of Atzilus being called the light that fills all worlds.

Tanya, Iggeres HaKodesh 3:1-22-"X:’3 WP 07X ,R°IN
“03NMI1NIAY T WRID YIS YIN LT RTR WAt
AR 2173 107 NDTWER 1R nEvp P2 ALY A 119737
TMEIY WD PIT 1iawn? nown Avm nvinD 93 pTe
7131 ,0°3p32 7 0127 KW D3 DM ,0°3R3 7Y DUwptR My
TIRY NIRRT P30 ARTE 12973 03,1200 IR ARIR Tyn Xn

... IXi2m3) "1y 90 22107
Kehot Publication Society (CC-BY-NC)
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“In the beginning Elokim created the heavens and the
earth.” The Torah uses the Name Elokim for creation, the
level that relates to the creatures.
Genesis 1:TRX:’X N°wR12
PRI NN DoAY DR D’p"??s X172 nwRI2
In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PR 91 11997 DIPON

A lexicon of Kabbalistic terms; the note sends the reader
to its entry for the teaching that Elokim is formed from mi
and eleh.
KEHOT'S NOTE
212992 7P AR
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“And wisdom, from where (me’ayin) will it be found?”
Chassidus reads me’ayin as “from ayin, nothing”: the
source above the vessels of Atzilus cannot be traced.
Job 28:1227:175 2R
A3 PR 711 2K R¥RA PRR MI0M
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“Lift up your eyes on high and see: Who created these?” As
read by the Zohar, this is the level of Elokim, which stands
open to question.
Isaiah 40:26372:n 7°yw°
D797 XY 790R3 XM 9K XIIUH WY OPPY DIIRNY
7Y KD WK 75 7oRKY 023K 390 K17 0w
Lift up your eyes on high, And see: who hath created these?
He that bringeth out their host by number, He calleth them
all by name; By the greatness of His might, and for that He is
strong in power, Not one faileth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For He commanded and they were created”: the creation
from G-d’s essence, in which no question of a maker
arises.

Psalms 148:577:1"p 0°2°11n
X722 MY RIT 0D 7 OWINR 190
Let them praise the name of the L-RD; For He commanded,
and they were created.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
40 27PN N12

“In the beginning Elokim created”: the level of creation
that relates to the creatures, lower than “He commanded
and they were created.”

Genesis 1:1'R’X N°wKR12
PRI XY DORYE DR D’p’?{f X172 N°wRI2

In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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The blessing that opens the Verses of Praise in the morn-
ing prayer: “Blessed is He who spoke and the world came
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into being.” The Alter Rebbe refers to his explanation of it
elsewhere.

Siddur Ashkenaz, Weekday, Shacharit, Pesukei Dezimra,
Barukh She'amar 2°,102 ,n"nw n%°an ,20 °»° 13OWR T17°0
2 ARRY 7172 ,79n17

AIR 7IN2 .0WRA2 ARIY 712 R0 102 .D‘?ﬁylj 17m MRY M2
-5y omn 7112 .?1}55"7}_7 omIn M2 .0%m WA T2 AN
T2 .A%I7 071 TYY 0 2 .°RTY 230 10 oPwn 712 .n1an
ART PRI 0PIYT 790 1°P0R T AR T2 nY 02 R a7in
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Blessed is He Who spoke, and the world came into being,
blessed is He; blessed is He Who maintains the creation;
blessed is He Who says and does; blessed is He Who decrees
and fulfills; blessed is He Who has compassion on the earth;
blessed is He Who has compassion on the creatures; blessed
is He Who rewards well those who fear Him, blessed is He
Who lives forever and exists eternally; blessed is He Who re-
deems and saves blessed is His Name. Blessed are You,
Adonoy, our G-d, King ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
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That Biur on “After Havayah your G-d you shall walk” ex-
plains that the whole chain of worlds, and even the kav, the
line of light, comes only from G-d’s Malchus, called “after
Havayah,” a mere glimmer.
KEHOT'S NOTE
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This passage, on the soul’s source in the inner dimension
of the vessels, is quoted there.
KEHOT'S NOTE
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The note points there for a further discussion of the soul’s
being called “pure” at the level of Atzilus.
KEHOT'S NOTE
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The Talmud gives the blessing said on waking: “My G-d,
the soul You placed in me is pure; You formed it in me,
You breathed it into me...” (the prayer book’s version adds
“You created it”). The Alter Rebbe reads its stages as the
soul’s descent from Atzilus into the lower worlds.
Berakhot 60b:6"1:2°0 M>72
MY PRIZND NYTR WK ... TN KPP LNPR%2 AuYn %D
WK ... T KR YR PRBA NI %D UIURUEI quyna’
WK ... TIN27 ROP AYOIR UPPOER MPI07 11381 NI YT
TN RRP LT OWR *D UPYEN MEn Y M) vRIEnI Ny
X% 7D W 03 70777 N2°01 BY AN PRIND 1AYTR UK ...
. 123N 70RO
When he wraps himself with the Sisit let him say : "Blessed...
Who hast sanctified us by Thy commandments and hast
commanded us to enwrap ourselves in the fringed
garment." When he places the Tefillin upon his arm let him
say : "Blessed... Who hast sanctified us by Thy command-
ments, and hast commanded us to lay the Tefillin" ; upon
the head let him say : "Blessed... Who hast sanctified us by
Thy commandments, and hast commanded us concerning
the precept of the Tefillin." When he has washed his hands

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

0°17152 WITP *>N21 02193 1R Y naw

“Take the Levites from among the children of Israel and
purify them.” Purity is said of the Levites.

Numbers 8:6:’11 712712

;00N §IT0) X1 °32 TiR 0PN MR
'Take the Levites from among the children of Israel, and
cleanse them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Exodus 28:41x71:11”2 mnw
"N X7 DOR DO 0K PINRY T TAINNS 0O nwaPm

% 37121 DX DY) 0T

And thou shalt put them upon Aaron thy brother, and upon
his sons with him; and shalt anoint them, and consecrate
them, and sanctify them, that they may minister unto Me in
the priest’s office.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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likuteitorah.com/likkutei-torah/reeh/7/
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At Sinai the elders saw “like the work of sapphire brick,
and like the very heavens in purity.” The Alter Rebbe takes

tohar here as clarity and brightness.

Exodus 24:10:77> mnw

07 oD
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the
very heaven for clearness.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud explains “the tohar of the altar” either as its
midpoint, from the saying “tihara, noon, is the half of the
day,” or as its exposed surface, from “like the very heav-
ens in purity.” Both senses tie tohar to clarity and light.

Yoma 59a:10:X 1”1 Rn1°
23 Py K?) 7DR7 023 BY KD om K — Mn RIWI 0
2772 7127 MR XX M 927K 728 07503 Anin oK ,0%bma

William Davidson, Vocalized Aramaic (CC-BY-NC)
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TIRTY .PORI TRwN UK Y DOLOWH NPMIRD 191N R LK, DI XA XD
WP N2 RIT 0°9012 wabnni IRT aN” pnn Y 271 279yn qenn

70 WP PN RITIRT QXYY N0 00 IR IR WU

N0 29978 219N

“And you shall grope at noon (batzohorayim).” Its Aramaic
translation renders “noon” with tihara, “brightness,” from
the same root as tahor.

Deuteronomy 28:29173:1”3 0°127
KEHOT’'S NOTE
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Rashi notes that the Targum renders tzohorayim in that
verse differently, but that every other Targum of tzohoray-
im is tihara.
Rashi on Genesis 43:161”0:3"1 N°WRI2 2y >" w1
Y M3 1R Maw RY L1907 N2v mawR) N3 15m 1av nam
n7Iyo WZ?'? RITY ,KMPW2 oann At .0°3a%2 nIm M o
X727 KU ,TINPA2 0277 W71 ,272007 19921 0K 11w MIwK
:NTTPL 07178 PP 013A P2 PaR ,RMTPY RPIK Y32 5Am0Y
19 nav navy AND SLAUGHTER THE BEASTS AND MAKE
READY — The Hebrew is the same as 1°57121 nav nav=) (infini-
tives) “and to slaughter... and to prepare”. The word 721 is
not an imperative, for this should be nav (as from n?Y the
imperative is n?rp‘). 077182 AT NOON — This word is rendered
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in the Targum by Xm7°w2 which in Aramaic denotes the first
meal during the day ; in old French disner. It occurs fre-
quently in the Talmud: (Taanit 11a, lib) “He threw the dog
1°M7°Y his meal,; ...

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) « Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

1°32 RO°DN Rawnn nveT
Eliyahu’s prayer: “You are higher than all the high, hidden
from all the hidden; no thought can grasp You at all.” Here
it describes the Infinite Light that is “holy,” separate from
every definition.
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
mawnn n°o R0 3 By X1Ono PRRPY B3 DY ARDY X1 NIR
vy 19 1P PPN WY NPERT XIT NAaR .595 72 Rovan
JP2ANRT PRbYY UPANR KT 1on0 by 112 RATIRD L11°E0
712 PwPT RIT NARY LKW %33n (R™MDINR K*I) NRCOONR 7
ORI 71720 A TN WOIIRT IRM PO LARAPA NIRT A 17 1M

.72 WK DRI 10 2WRNR WY
Constantinople, 1740 (CC-BY-NC)

B N7 1PN Bon INDY
From the same prayer: G-d is wise but not with a known
wisdom, and is “not of any of these attributes at all.”
Tikkunei Zohar 17b:5-7"1-"11:2 1> 97117 *1pn
IPRT YT UBWR IRDY 7T ART RYPT TR 99 NORT IRD DA
By 190 NYTINT Ny 27 01 .59 M PR Hon IRDY ann
977 By 177710 1711 IRDAY (79 2°7°NK R71) 79 00K XM KT 7T
7YY >37 0P .Y 7Y w1 12 DD ARDAD W0 1NR KPT AN

197 TR 19T 'l’? anRY nna
Constantinople, 1740 (CC-BY-NC)
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The Zohar reads teshuvah as tashuv hei, the return of the
hei of G-d’s Name. The Alter Rebbe applies it to the higher
hei returning to the yud.

Zohar III, 122ax ,20p »m
KEHOT'S NOTE
.X,20p M

Eda il ad
The Midrash gives the soul five names: nefesh, ruach, ne-
shamah, chayah and yechidah. The Alter Rebbe uses the
five levels to show what in the soul is clothed in the body
and what remains encompassing.
Bereshit Rabbah 14:9'0:77° 727 n°wR12
077 L, wR LPn TN AR ,mn el e IRPI MR awnn
LT A ROAw M0 WA RIT 0T D (20 0°12T) nRRIw
,IW LTPYMD R RV OTR 212 M YT N (3 NPIP) R
0°nn 0°MART PO L,1°N .RID RNPDIRT 179K RN°°927 19N N

likuteitorah.com/likkutei-torah/reeh/7/
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It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-
lect, as people say: Intellect is good. Haya - because ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Devarim Rabbah 2:371%:2 121 0°727

Zohar I, 81ax ,XD X"t
KEHOT'S NOTE
WKWK LRD R LD 2977 .0, 10

LY NN

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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“For as the new heavens and the new earth that I make
shall stand before Me... so shall your seed and your name
stand.” The Alter Rebbe refers to his explanation of this
verse elsewhere.

Isaiah 66:22373:170 11°yw”°

10 DTHY TPV "IN WK NYIND YIRT DWIND 00w UKD °
:020W) DY ThY? 12 TTOR]

For as the new heavens and the new earth, which I will

make, shall remain before Me, saith the L-RD, so shall your

seed and your name remain.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

123%NR ywn 275 7792 19N

The previous maamar cites the same passage of the
Reishis Chochmah, that teshuvah rises up to Keser, and
goes on to explain that the Infinite Light is exalted beyond
thought and even beyond the higher Chochmah.
KEHOT'S NOTE
7,79 9799 IR .0TI0WRR 01972 2 ,19p 77

Y AN 2 N2 Y

The Reishis Chochmah writes: “They further explained in
the Zohar (Vayikra 16a) that teshuvah rises up to Keser,”
and quotes the Zohar on how, when deeds below are made
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right, the Holy Ancient One is revealed and light returns to

Z’eir Anpin.
Reshit Chokhmah, Gate of Repentance 2:159yw ,7251 N°wXI
U1 12wnn
1,037 7Y 7Y AWNAw (R7Y 10 A7 RPN D) A2 1IR3 7Y
LRNNTA RWORY ,RNND PTNY TIWONNT RIAT RITT2 RIXD DNI0D
LRNNTA2 KD 17797 ,1703K P92 X171 2 RWPTP RPPNY KO2ANR
190 7RRYY PR PR LIRD122 INONWR XY ,1M7Pwa KD
LPMNY w1257 118070 23w (07,1 15°0) 2°N9T RIT RTAL,RNITN2
RODANKRY 29127 21> ,RPYI2 RI2ANRD RWHTP RPNy 207,210 1R1
RP AT 937 MR .WN MPNR RPN L,RNMTP2 000 MY
TN DR 71N T w0 1y (77,3 0°127) 2057 ,0N0 K93 5953

AN IR0 7Y ,0onm TR

Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)
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The Midrash lists six things that preceded creation; some
were created and some “arose in thought,” Israel among
them. Here “thought” is the inner dimension of the
vessels.

Bereshit Rabbah 1:47:°X 727 n°wx12

:(2,3% 0°91N) 2°N97 P T3 KOO 19T NPWRD 1P T ...
LW BW MY wIpnT N9 DRI MART L7IA IRD XD 1017
0°23y57 :(° ,1 YWIT) MRV PIn MIART NIRIAT? Aawnna 10y
n°IP NTY MO (2 ,7Y 0°9N) IMRIW 1P DRIWS PR 12713
0177 T2D ROD” :(2° ,1° 1°M7°) MR IR wIPR N°2 "0Tp
MY 7 (0,3 DY9N) MRV PIN MWD DY MY R NYRID
AR MR KPYT 9372 720K 037 TP N wnw 2197] A oy
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“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne
stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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There the Alter Rebbe asks how the soul’s ascent to the
light fits with its root in the vessels, and answers from Etz
Chaim that nefesh, ruach and neshamah of Atzilus are
lights in relation to Beriah, Yetzirah and Asiyah yet are
called vessels in relation to chayah, the higher Chochmah.

KEHOT'S NOTE
3, 27910 0ownnT 1P IR

likuteitorah.com/likkutei-torah/reeh/7/

61

62

63

64

65

PMWNRY 7373 "NR

2°%5 *ran aeyn 1 T N

Or HaTorah discusses chayah and yechidah as above the
level of vessels, and the Rebbe Maharash’s gloss there lists
several places in Chassidus on the subject.
KEHOT'S NOTE
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This passage of Sha’arei Kedushah is explained there at
length.
KEHOT'S NOTE
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The note points to this discourse in connection with this
passage of Etz Chaim.

KEHOT'S NOTE
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There too the Alter Rebbe cites this chapter of Etz Chaim:
the actual G-dly spark is clothed in the yechidah of the
soul, just as the lowest level of the Emanator is clothed in
Keser, which is also called yechidah.
KEHOT'S NOTE
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Rabbi Chaim Vital: there is a very small spark of G-dliness
drawn from the last level of the Creator, clothed in a creat-
ed spark called yechidah, which holds the roots of nefesh,
ruach, neshamah and chayah. The Alter Rebbe uses it to
show that the whole soul derives from the vessels.
Sefer Etz Chaim 42:33:2”n 01 vy
MPPXRT PP DO 09PaT1 RIPIT MDIAT OINRI XD I ...
19°9P7 AN WA %3 RIM AWITPA 970 Uy 0 19K Onaw 077
Y1 MITPT RIPAIT YT DMINR2 APIT DOWAWR N2 R
qN97 AT weabn R DY A9°9pT ANon naw whabn vnen
RIX W N97 MA By woabn 19°9pT RIRT W O7NRY 19°9pT
13 RAR M2 03 PTY1 Twan By woahn RART M vt wabn
9y 97ARY PO% NPNROM RO 19°9PT R2IP1IT MR 0D RIW TV
a0y MPo M o2 95 nvmtann qpon om 0owabn 0°2310

... 0°2270 HD’,?PT N2 2% onw [aEi'alnb)
Sefer Etz Chaim (Public Domain)
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There the Alter Rebbe writes that what has gone out and
separated from the vessels of the Ten Sefiros, in which the
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kav from the Infinite Light is clothed, is no longer actual
G-dliness able to create something from nothing.
KEHOT'S NOTE
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The Zohar’s phrase for the soul’s being absorbed into “the
body of the King,” the Sefiros of Atzilus. Here it describes
the ascent that teshuvah brings.

Zohar I, 217b2 ,17 R”mt
KEHOT'S NOTE
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“And Havayah shall be King over all the earth; on that day
Havayah shall be One and His Name One.” The Alter
Rebbe reads yihyeh as twice yud-hei, the future revelation
in the lower letters of the Name.
Zechariah 14:9'0:7 71"t
ST Y TN T XITT 0P2 YIRGTRTRY TR N
And the L-RD shall be King over all the earth; In that day
shall the L-RD be One, and His name one.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Iggeres HaTeshuvah explains that Binah is “higher teshu-

vah,” reached through contemplating G-d’s greatness and
cleaving to Him with every power of the soul, intellect
through Torah study and action through charity.
Tanya, Part III; Iggeret HaTeshuvah 9:1-2;°v°%w pon ,x°in
’2-°R:°0 0IWNT DR
,iRipn R02 0ONPTM WATRT TAR2 2N2Y IRD LPavn 1INeD
2101 »0onineRT by ng2i7 oRm” ,n'l?f’;?’l] nwn MR - 1027
R TR NPT NRRYN2 1 NPT Wanny 7YYy T
PMRIY IV LNYT) QYD 2w ,0va wenmy 1enT ingra
720R3 12 57 KDY 7N 3200 RIT 027 DI UPRR T DR TAORD”

IR - YTIJ.Z) 1 ﬂ!?ﬂﬂ iR 7001 X772 121,191 'l;'? namona n°yav
2 ”D’U‘I'IQ)jtl 5;7 ﬂ;;‘ﬁ ORT” DRI
Kehot Publication Society (CC-BY-NC)

N”¥ 1”07 NP 9712 IN2nw 1y

In Acharei the Alter Rebbe quotes the same Zohar, “Who
will return: the Holy Ancient One will return to be
revealed,” and ties it to Yom Kippur, when the High
Priest’s linen garments draw down the essence of the di-
vine delight.
KEHOT'S NOTE
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likuteitorah.com/likkutei-torah/reeh/7/
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The Zohar on Vayikra, cited by the text itself: when deeds
below are made right, the Holy Ancient One is revealed
and light returns to Z’eir Anpin. It is the model for a “re-
turn” from above to below.

Zohar, Vayikra 35:257-37:2681707:1"2-1737:117% XPM 7 190
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Va’eschanan the Alter Rebbe explains that the light of
the kav shines back as reflected light from Malchus of
Atzilus, which is Keser from below to above: “their begin-
ning is wedged in their end, in their end specifically.”
KEHOT'S NOTE
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“Ten Sefiros of nothingness: their end is wedged in their
beginning and their beginning in their end, like a flame
bound to a coal.” The Alter Rebbe uses it for the principle
that the highest is revealed in the lowest.

Sefer Yetzirah 1:7°1:°X 717°%° 190
namows 19102 10PN TNPINa 1910 PIYA R 92 mMaED vy
9910 1IN 717 TAR 21991 21w 19 1°RY TO° IR NPha2 7Iwp

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) - Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)
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That discourse asks why the earth, the lowest of the four
levels of creation, is the one that brings forth plants, and
answers that “the end of the deed is first in thought”: the
earth is rooted higher than the plant, the animal and the
speaker it sustains.
KEHOT'S NOTE
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“And Yehudah approached him.” The opening words of
the discourse in Torah Ohr to which the Alter Rebbe

74



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 7

76

77

78

refers.
Genesis 44:1817°:771n N*wR12
“PRY IR 23R 127 772 RITIIT) VITX 3 MR AT VYR WA
Y793 7313 °3 772¥2 72X
Then Judah came near unto him, and said: ‘Oh my lord, let
thy servant, I pray thee, speak a word in my lord’s ears, and
let not thine anger burn against thy servant; for thou art

even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

21T N9an "ImaTTa

The discourse “I saw, and behold, a menorah all of gold”
reads the lamps as souls (“the lamp of Havayah is the soul
of man”) and the menorah, hammered from one piece, as
the Community of Israel, in which the highest and lowest
levels are joined.
KEHOT'S NOTE
mbyna e byh
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Zechariah’s vision: “I have seen, and behold, a menorah
all of gold.” The opening words of the discourse the Alter
Rebbe refers to here.
Zechariah 4:2°2:7 770t
-2y [P3 APD 271 NI 1AM CNPRT IR XD AAK 12 2K KN
“5y UK NiNg? NP YY) 1YAT TPy N3 YY) AYRn
TAYRT
And he said unto me: ‘What seest thou?’ And I said: ‘T have
seen, and behold a candlestick all of gold, with a bowl upon
the top of it, and its seven lamps thereon; there are seven
pipes, yea, seven, to the lamps, which are upon the top
thereof;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Nnawn 09 IR 7ot

“Remember the Shabbos day to sanctify it.” The Alter
Rebbe refers to his explanation of this verse elsewhere.

Exodus 20:8°11:’> mnw
AR Nawn 0Nk 130

Remember the sabbath day, to keep it holy.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note points to these places in Or HaTorah on precious
stones growing from the stars.

Zohar I1, 172ax ,2yp 27mt

KEHOT'S NOTE
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The Kehot note points to this passage of the Zohar for the
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teaching that precious stones grow from the stars.

Zohar, Terumah 86:851-87:862-X"1nNn:1"2 ™10 A0 990
igeleiaHig-]

When that star comes out it stretches out a hand with five
rays, which are five fingers, which shine and sparkle in that
window. Sorcerers and astrologers are in fear and awe of
this region, for when this star reigns they become confused
and their predictions come to naught. It may be asked, If
that firmament is hidden, how is it that they have knowledge
concerning this star? The answer is that they have an out-
ward sign from which they know when it is in the ascendant,
and they fear ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Sefer HaChakirah quotes the Radak on Isaiah 40:21, who
writes in the name of the astronomers that the stars num-
ber 1,098, the “thousand and some more” mentioned
here.

Isaiah 40:21872: V°yw°
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Hah kel

Know ye not? hear ye not? Hath it not been told you from the

beginning? Have ye not understood the foundations of the

earth?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

15N "M WA 5w KD, YW PUTINR KON 2 ,KP T 1I°PRN 1902
.OW 9MITR P NIRRT LA PR 0 0291599 100RY

10N °Y 1RT °2 R”ATIN "nNRd

That version reads “that most precious stones grow from
the light of the stars.”
KEHOT'S NOTE
.”0°291917 7IRR 0°9°73 ML 0°1aRT 1
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
KD, KR

BRI 712 JV2W 120N O°1aN 270

“And Eliyahu took twelve stones, according to the number
of the tribes of the sons of Yaakov.” The twelve stones cor-
respond to the twelve tribes.
1 Kings 18:31x7%:1> &k 0°0%n
M0 WX 2pYIR "YW I90RD DUIIK MY DONY RN MR
R 712 DRI AR 179K 2T
And Elijah took twelve stones, according to the number of
the tribes of the sons of Jacob, unto whom the word of the

L-RD came, saying: ‘Israel shall be thy name.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Talmud explains zikin, over which a blessing is said,
as kochva deshavit, a comet. The Alter Rebbe uses the
word to show that shevet means “drawn out.”
Berakhot 58b:11x>>:2 11”1 n1372
ORINY MR L0OIWT RIDID ORINY MR 270 KRR PR DY
KT L2YT X22190 727 ,RYTIMIT 2720 KIMYT V72w V7 M
X7¥ 377 — X702 727 X1 X702 129 KPT VRN A1 N2 KT
RI17 27 7R 72Y72 71001 ,729T RIT AT — 19297 1010 RP KM
SPP7T RITI I '7;‘?37_:1 JP0T RIT 1397 R YT 277 7772
720 apY m N'?t};)'g RD3 "R YT RIT K221 0K WX 27
cod 7T LI XD TR
For shooting stars [Zikin]. What means Zikin ? Samuel said :
Kokeba di-Shebit. Samuel also said : The paths of heaven are
as familiar to me as the streets of Nehardea, with the excep-
tion of the Kokeba di-Shebit, for I know not what that is.
There is a tradition that it never passes through the constel-
lation of Orion, for if it did the world would he destroyed. But
we see that it does pass through ! It is its brightness that
passes through, and so it seems as though it ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
.3,11Mma72

1D9%X "9123 2%

The twelve diagonal boundaries are explained there.
KEHOT'S NOTE
X2 L[71%] 2 5D 79727 9802 RN .7 77N Awyn TUn L0170 "D
N7MIR2 X2ANI .[3] .TPMIR2 17021 17D MW S¥ne W PP 07102
TR TOMM KPR 129K 11099K PIYW R,V AW IRT1 .2 ,1 K 770 DOwRI2
7787 2,00 OWY @Y TI0OPR 1K 171237 T0MR DKW NP 77aam
LT AR2NIY NINIPn Ik

N°NAN N°273yn2 NP DR

Sefer Yetzirah describes “twelve boundaries along their
diagonals”: east-north, east-south, east-upper, east-lower
and so on. The Alter Rebbe uses them as the model for the
blending of the attributes.
Sefer Yetzirah 5:1°X:"11 1778 990
,IYRY L,1°RY 1TI0° P Y70 % "0 171 MWD Ty oonw
B NPy B ot/ WG Oy B 17557~ vada) /4o My 1 1 e B ol /A T
P02 N 9133 11095K2 009123 TRy 0°nw nTn LAw
,JPANN DO 9133, o 21ax ,nemnT i 71aa
,JPRINT NPaayR 123 ,nPNnn neAnX 9133 oM nonex aa
NN N°2yn 9133 ,00mn naayn 913 ,nneR nhaayn s
7Y 7Y PO 1O LAPAMN NPT 213,010 nomT Do
oY MY om Ty
Sefer Yetzirah, Warsaw 1884 (Public Domain)
QIPwyYn QRN 71770

Near the end of that discourse the alef is described as a
yud above, a yud below and a vav between them: the draw-

likuteitorah.com/likkutei-torah/reeh/7/
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ing-down, the vav, comes only through the contraction of
the upper yud.
KEHOT'S NOTE
.3,0U0 1N ’a R™MN
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“And He repays those who hate Him to their face, to de-
stroy them.” The Alter Rebbe cites it as Chesed within
Gevurah: good given out of severity.

Deuteronomy 7:10:’t 8°127

197070 171975R IR AR KD 97ART? 1ITOR PRIV ohwm
and repayeth them that hate Him to their face, to destroy
them; He will not be slack to him that hateth Him, He will re-
pay him to his face.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,107

WaW wIn

The Midrash opens Shemos with this verse, teaching that
whoever withholds discipline from his son ends by leading
him astray. It shows that severity can be an expression of
love.

Shemot Rabbah 1:1°X:’R 7127 ninw
- X2 AP WOR APY° DR 0% 09K RIS "33 mnw 19K
1IN 137N 112 R WA IR (73,30 29wn) 22037 KT KT
T ,733% 71977 219D 1720 1% MR DR ,0PIPAw A2 .A0m
,7TAP% 12932 R 0w N e Tinbn am o Ty ny
1P AARNYY 7YY MY R MO ,MTIRT R 133 ynna vow
RZM 1777 KDY AR DMK DY 0o9AYa 12 PR L ORYRYeI 10%n
TPIWS PRYNWS WY 7 .0P77 AN7A0 IRTDIM LRI 7Y7 Mand
... 12 PREn oM pIwn A 0D X7AnD POnnm 20w nwy wan 1

“These are the names of the children of Israel who came to
Egypt with Jacob; each came with his household” (Exodus
1:1). That is what is written: “He who spares his rod hates his
son, and he who loves him seeks for him admonition”
(Proverbs 13:24). The way of the world is that a person whom
another tells him: ‘So-and-so struck your son,’ he would ha-
rass him. What is the meaning when the verse states: “He
who spares his rod hates his son”? It is to teach you that
anyone ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
112 N1 02w qunn

“He who spares his rod hates his son, but he who loves
him disciplines him early.” Discipline that comes from
love is Gevurah within Chesed.
Proverbs 13:24775:3 “own
70IR 1Y 120X 112 R S0V i
He that spareth his rod hateth his son; But he that loveth

him chasteneth him betimes.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

76



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 7

KEHOT’'S NOTE
73,30 050n
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This passage is quoted there: “the elevation of the animal
soul, whose root is from the Name Ban, through the alef of
Mah; and this elevation is ‘before Havayah,” above the
Name Havayah.”
KEHOT’'S NOTE
5y 172 Dwn WY 2773 IRDYA” X PP X 779 NPWRI2 N7MING X
7Y NI awn TRy O 2R RO ARDYM 10T AR 0T

2Py 2290 977

Bilam’s prophecy: “A star has stepped forth from Yaakov.”
The stars stand for the root of the souls of Israel.

Numbers 24:171°:772 72712

LI O Y 238D T 2 KDY WNWR AAY KD AR

:NY33729 NP1 2 "NRD Y 2R

I see him, but not now; I behold him, but not nigh; There

shall step forth a star out of Jacob, And a scepter shall rise

out of Israel, And shall smite through the corners of Moab,

And break down all the sons of Seth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

12,7293

11210 1°Ay2 K72 w’n

The note points there for the discussion of the sukkah’s
shade and the stars seen through it, to which the text
refers.
KEHOT'S NOTE
7995 0°927 R7ATIR "IRRN .'|'7’N1 WK Y 119107 DOWINT MR Y
SOORY IR Y

a1 by vrsw

The Talmud requires that a sukkah’s covering give more
shade than sun; one whose sun is more than its shade is
invalid.

Sukkah 9b:2-3’1-2:2°0 11910
innn IR ,innme 1217n INPRY 12°K2 KPR 1Y KD X327 MK

1”2102” "a°7 2°N°37 7IN2 ARYY 19°KD” "1non? Ot noan
7297 NP3 N2 R :N2T ROMIT TPRT TP YnUn Rp N RPN
.innnn 120 INDR 1R AR — innnn
Gemara. Rava said: [Our mishnah] was taught only in re-
spect of’ a tree whose shade is greater than the sun [shining
through its branches] but if the sun is more than its shade, it
is valid. How [do we know this]? Since it states, "it is as if he
made it within the house."Now why did it teach, it is as if he
made it within the house? Let it simply state ‘it is invalid’?
Rather this is what it teaches us: the tree [referred to is] like
a house, ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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KEHOT’'S NOTE
.02°y 179N »Poa yup (5] WX ,30.2,0 190

731N% 09" 22290 B3
Kehot’s note points to Sukkah 2a for these words.

Sukkah 2ax *2 1210
KEHOT'S NOTE

.[5] .3"D RPN "0 17K LK ,2 100

731N% 09" 22290 B3
The Shulchan Aruch rules that the sukkah’s covering
should be thin enough for the stars to be seen through it.
Shulchan Arukh, Orach Chayim 631:30n n7x 717y 2w
X770
0T 0OPITAT 0°20107 amn R 21D DR NP 710°0n 71T
$1AWI 7191012 DR 0°25191 PPRW 2”YR N°2 1°10 7121yn
Maginei Eretz: Shulchan Aruch Orach Chaim, Lemberg, 1893 (Public

Domain)

NN NY°P2 07 0°2312

The Kehot note points to this passage of the Zohar for the
stars’ place in the eighth firmament.
Chagigah 12b:5'1:2 27 naoan
wIIMY 7379 R¥) NP0 0101 KPR ,0972 wawn iR — 1997 ...
'?I'IND annR™ oonY PITd Al nRIY WK vyn o '?33
PRIV LPYIap NiRY 002290 MY man 93w — YR onawh
niTRIY 007 aY — DopnY Donwn YUpi2 D’i?1?§ oniR 107
MDD DMWY "NPT) Py DORNY RN MRIT ,0°RPTER ) N
2131 919K 1 0779y Tunn
William Davidson, Vocalized Aramaic (CC-BY-NC)

Zohar I, 162b2 ,20p X”mt
KEHOT'S NOTE
NIRRT L3797 N7Mo° i o7amn L2 ,20P R’ .2 ,2° A0 IR9

LIRIMAN P°P72 0°231517 171y IR AWT K L,PP K 770 NOWRI2

NN NY°P2 07 0°2312

The Rambam’s order of the spheres: the sun is in the
fourth sphere and the rest of the stars in the eighth. The
Alter Rebbe uses it to place the stars above the sun.

Mishneh Torah, Foundations of the Torah 3:1,77 0 mwn
Re’3 71707 2707 Mo

PRy 23731 . N3Y 1Y 2yaw P3N .pTX 2213 93¢ WY 3o ...
21N 2373 NI OYOWA a7 .¥7R12 0OKIY 022997 93 INY 12w
AXIAY A1 997 DX 220m) APPRI RIM 27¥R7 AT 1 09 932
MPYR? ML IN2 WIY °B Y XY TR 22732 07D 071 PX3 022127 23
K71 12°D7 B0 MDD D3N 0NITY DRI 1En

TR 2373 NIAR PR 237337 0733157
The celestial spheres are called heaven, firmament, habita-
tion and nebula, and there are nine such spheres; the
sphere nearest to us is the Moon; the second above it is the
sphere wherein is set the star Mercury; in the third sphere

above it is Venus; in the fourth sphere is the Sun; in the fifth
sphere is Mars; in the sixth sphere is the star Jupiter; in the

7
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seventh is Saturn; in the eighth sphere are set all the stars
which are seen in the firmament; the ninth sphere is ...

Torat Emet 363 (Public Domain) « Mishnah Torah, Yod ha-hazakah, trans. by
Simon Glazer, 1927 (Public Domain)

100 0°927°2 737 w2

The note points there for a discussion of this Midrash on
the stars.
KEHOT'S NOTE
JIINR Y RWN N”MIRA 02 IR .70 LK

101 712%1 mana PPia nhwn XD b

The Midrash on Devarim: asked why Israel was likened to
the stars rather than to the sun and moon, the answer is
that the stars never have shame.

Devarim Rabbah 1:1477°:’X 1127 0°727

102 5”12 MW NN 19K Xwn

“And Aharon shall carry the names of the children of
Israel in the breastplate of judgment upon his heart... as a
remembrance before Havayah always.” The Alter Rebbe
reads “before Havayah” as a level above the Name
Havayah.

Exodus 28:2917:173 mnw
oK X232 92775y vawRD 1YN2 PXIR0T12 NinYtnR TR RPN

2TRR ATI07 1P UIpa
And Aaron shall bear the names of the children of Israel in
the breastplate of judgment upon his heart, when he goeth
in unto the holy place, for a memorial before the L-RD con-
tinually. .
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

00,0 mnw

103 551N ON 8°22157 NX 71207

G-d tells Avraham, “Look toward the heavens and count
the stars, if you are able to count them... so shall your seed
be.” The souls of Israel are likened to the stars.

Genesis 15:5°71:1"0 N°wR12

Y71 1777 1 47 K" DK 1807
And He brought him forth abroad, and said: ‘Look now to-
ward heaven, and count the stars, if thou be able to count

them’; and He said unto him: ‘So shall thy seed be.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And your longing shall be for your husband.” Here it is
the creation’s longing to return and be absorbed in its

likuteitorah.com/likkutei-torah/reeh/7/
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source.
Genesis 3:161”0:2 N°wX12
“PX) 0732 "7 28Y3 M MWIILY AW 1297 MW@ ARTR
:1;3"727?;? RIT ANAYA YR
Unto the woman He said: ‘I will greatly multiply thy pain and
thy travail; in pain thou shalt bring forth children; and thy

desire shall be to thy husband, and he shall rule over thee.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[3].(2,8°) 77NN R L,MA2TT DAY WA L0, RPN KD

106 0°2%2 P nnnT o°n

Rabbeinu Bachya cites the Midrash that when G-d divided
the waters, some above and some below, the lower waters
began to weep. He connects it to the salt of the offerings
and the water libation.

Rabbeinu Bahya, Vayikra 2:133™:2 79" 12 1129

107 N2P7 07 "11% 1392 1IN 87212 2NN o)

“The lower waters weep and say: We want to be before the
King, the Cause of causes, and we want to rise up.” An im-
age of reflected light, the upward longing of the lower
realms.
Tikkunei Zohar 19b:16-171">-1"0:2 v 2t *1pn
TR P12 IR PPRAN D77 132 Donw oD 11°RT R npYenm
Yo7 .RPOYD XPPOY 11 MPYn NPy Xobn OTp annk 1oya AR
RVOM 1 KT RVOR » .70 ‘[15 1w MPY NDYT 7Y 177°% WK
N5Y7 P27 T2 1PORY LR STPRT M1 RT RINAD ROPYRAND N KT
oyn
Constantinople, 1740 (CC-BY-NC)
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“And Rachel gave birth, and she had hard labor in giving
birth.” The Alter Rebbe reads the difficulty as Binyamin’s
soul resisting revelation below.

Genesis 35:16170:77”% N"wX12

W P07 TP ANTER Ri2P PINGTNT2D TP PR 10an o
:ANT?2

And they journeyed from Beth-el; and there was still some

way to come to Ephrath; and Rachel travailed, and she had

hard labour.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

109 niobn ma e orn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And Yosef sustained his father and his brothers and all
his father’s household with bread.” Yosef is the one who
gives, from above to below.
Genesis 47:1227:1"n N°wX12
97 °57 D7 P2 173753 NXY POX-NKY IR-NK A0t 22700
And Joseph sustained his father, and his brethren, and all
his father’s household, with bread, according to the want of
their little ones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2° 1 nPwRIa

22w NI N0

“And Yosefwas the ruler over the land; he was the one who
supplied [grain] to all the people of the land.”

Genesis 42:61:271 N°WX12

MY WINPT 0Y297 VIURD KA PIRTPY 0HED X7 Ao

i ghgek=h i'?'ﬂf_'!!j@??l noi°

And Joseph was the governor over the land; he it was that

sold to all the people of the land. And Joseph’s brethren

came, and bowed down to him with their faces to the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
171 07D wIpR 9o *hn

n7e W™ npws

The Midrash: Binyamin’s stone in the breastplate was
yashfeh, “for he knew of the sale of Yosef and kept silent:
yashfeh, yesh peh, there is a mouth and it is silent,” and so
too Esther “did not tell her birth.”

Esther Rabbah 6:122”>:" 127 9nOX

’F D R¥IN
“Not by bread alone does man live, but by everything that

comes forth from the mouth of Havayah.” The “going
forth” (motza) is the source of the “mouth.”
Deuteronomy 8:3°1:’11 0°727
1927 N2 NPT K21 DYTIRD WK 137NN 77980 7257 19N
oM *AD R¥INTPD7PY 93 DIRT 1707 3727 onPatPy KD 0D qyUTin
OTNT
And He afflicted thee, and suffered thee to hunger, and fed

thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth

likuteitorah.com/likkutei-torah/reeh/7/
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not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, 0%M27

nvnT OwRa
“And Moshe spoke to the heads of the tribes.” The opening
of the discourse the Alter Rebbe refers to.
Numbers 30:2°2:°7 712712
" YN 1270 N DX "33 N URT g 12T
And Moses spoke unto the heads of the tribes of the children
of Israel, saying: This is the thing which the L-RD hath

commanded.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

717907 NPn NNt

“This is the statute of the Torah.” The opening of another
discourse the Alter Rebbe refers to.
Numbers 19:2°2:0”> 72712
PR NP7 PRI "1279K 127 KD N MZTIWR 11iR0 NRD NN
9 177y M2YXY WK 0 AR WK MmN mpTX 119
This is the statute of the law which the L-RD hath command-
ed, saying: Speak unto the children of Israel, that they bring
thee a red heifer, faultless, wherein is no blemish, and upon

which never came yoke.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

pmwY . . A7 W naws

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L, MaR

1277 217AW 91 7193 127 119K 25N
“A wise man does not speak before one who is greater than
he in wisdom.” Malchus is silent before its source.
Pirkei Avot 5:7°1:"11 max mawn
2973 KW 71 *393 13TR 12X 020 0303 TYIW 0PA2 0137 MYV
W7 2723 1K1 ,1720 *127 TIN? 0121 IKY I mnana 1
S0 TIOR YY) IR TIURT DY IR L1970 270 171y PRIY
TPDIPM LNRRT DY ATIM onynt KD IR Lynt KDY o o
10733
[There are] seven things [characteristic] in a clod, and seven
in a wise man: A wise man does not speak before one who is
greater than he in wisdom, And does not break into his fel-
low’s speech; And is not hasty to answer; He asks what is rel-
evant, and he answers to the point; And he speaks of the first
[point] first, and of the last [point] last; And concerning that

which he has not heard, he says: I have not heard; And he
acknowledges the truth. And the reverse ...
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Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

120 195N AnNXY
At the Sea of Reeds: “Havayah will fight for you, and you
shall keep silent.”

Exodus 14:1477:7 mnw

TINA 0RXY 027 on? Havayah
The L-RD will fight for you, and ye shall hold your peace.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

121 920n M

“And the number of the children of Israel shall be like the
sand of the sea.” The opening of a discourse the Alter
Rebbe refers to.
Hosea 2:1°x:’2 yuin
DIPR2 M 1997 K71 TR WX 07 73N PXwI2 190n T
PII72K 223 D7 T2 DOK "RYND 77 TN
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

122 (2 mpp) poa armra

There the Alter Rebbe cites the same Zohar, tenufah as
tenu peh, and explains the waving of the omer as raising
the animal soul, whose root is Malchus, called behemah,
numerically Ban.
KEHOT’'S NOTE
.2,0% IR 0 27D 03 AR

123 112920 AR1N7 Ry

The Zohar on Balak, cited by the text itself, reads tenufah,
the waving of the omer, as tenu peh, “give a mouth.”

Zohar, Balak 6:67-781”y-170: %2 ,71t1 790

124 DTN ANON PR
“Esther did not tell her birth or her people.” The Midrash
counts her silence with Binyamin’s.

Esther 2:20°2:’2 1ndR

IRRRTNRY TR 777Y M WK ARYNKY ANTIN NTAR INOK TR
SANR TINRI ANYT TR TTY IO 23710

Esther had not yet made known her kindred nor her people;

as Mordecai had charged her; for Esther did the command-
ment of Mordecai, like as when she was brought up with him

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

125 PR

“And I will make your windows (shimshosayich) of
kadkod.” The Alter Rebbe reads the word as windows

likuteitorah.com/likkutei-torah/reeh/7/
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through which the sun shines.
Isaiah 54:1227:77117°yw°

PRITIARY T123729) MR 1387 T TOURY 1972 "N
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

126 mnbn n PmwnY

The previous maamar explains shimshosayich as the shin-
ing of the sun and, following the Talmud in Sanhedrin, as
windows through which the sun shines.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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“And I will walk among you and be your G-d, and you shall
be My people.” The Alter Rebbe reads the “walking” in
both directions.

Leviticus 26:1227°:173 RIp™

:0Y? *2"1In DORY D7P2K? 032 N 0331032 "N2PaNm
And I will walk among you, and will be your G-d, and ye shall
be My people.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2190°Y 2772 RAP™ 07K ART .27 ,10 RPN

129 2°o%mn 9% "nna T
At the end of that discourse in Parshas Vayeshev, “And I
will give you places to walk” is read as two kinds of walk-
ing, from below to above and from above to below; now
they are “running and returning,” but in the Time to
Come, when the light that encompasses all worlds is re-
vealed, both will be walking.

KEHOT'S NOTE
799K 3 ,RD XMn

130 oo % nnn

“And I will give you places to walk among these that stand
here.” The opening of the discourse the Alter Rebbe refers
to.
Zechariah 3:7°11 17701
FAN"D3) TRYN "NVRYR NN OX) 720 22772708 NINIE 1 TNt
DUTRYT T2 D3P F7 NN CTI NN Tawn 03 TN I
SN
Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free
access among these that stand by.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

131 TN DN 27Ty

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

.[0] .77w1 .annRy 571 57y

132 9912 7P TN N2TPRA ONTIAN TN 712 0007 19 N
N1
The Talmud’s alternative version: “and some say two
Amoraim in the West disagreed, Yehudah and Chizkiyah,
the sons of Rabbi Chiya.”
Bava Batra 75a:9'v:X 11”y X7n2 822
N OPPR I N2 PRMY °27 MY - "PAvRY 1072 nnty
,RITYNI ORIIMR "IN 72 MR ;PRI PRI - RYPI2 VIR
T 11D 7117 XA N2 WITRA A7 Y 9y
William Davidson, Vocalized Aramaic (CC-BY-NC)
133 | The Talmud describes Yehudah at his father’s right and

Chizkiyah at his left, which links them to Avraham (right,
Chesed) and Yitzchak (left, Gevurah).

Moed Katan 25a:218”2:X 1177 1P 7391

LYK LRAT 2T A0 LRTT RTINY APTO2 Op — DORPT 702
2R own (1Y) W;}Z’K N?T SR .ROR PAN H’;ﬁ'l?_{? ot

LRI 277 72N
William Davidson, Vocalized Aramaic (CC-BY-NC)

134 2°pR Oy N 0D
“Your name shall no longer be Yaakov but Yisrael, for you
have striven with G-d and with men, and have prevailed.”

Genesis 32:29073:27% n"wr12

DORPROY NPT PRIPTON v Anw TiY MmNy 3Py XD
:92IM) DPWIR"OY)

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.13,2% nowRn2

135 N2 DY

“Then Israel sang this song: Rise up, O well.” The opening
of a discourse the Alter Rebbe refers to.

Numbers 21:1712:8”2 92712
7712y IR VY DRI 7WNR PRI 0w IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/7/

PMWNRY 7373 "NR

136 g mnen

“The well that princes dug.” Part of the same verse to

which the Alter Rebbe refers.
Numbers 21:1817:X”3 72712

TR IITE DNIYYRI PRI DY °2°73 M2 DY 19N N3
The well, which the princes digged, Which the nobles of the
people delved, With the sceptre, and with their staves. And

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

137 dY° W1
“As an eagle stirs up its nest, hovers over its young.” The
opening of another discourse the Alter Rebbe refers to.
Deuteronomy 32:11x>:277 0°737

:iN72K-2y IR 170RY 1°210 WD AN’ YRIIATRY Sap 7Y WD
As an eagle that stirreth up her nest, Hovereth over her
young, Spreadeth abroad her wings, taketh them, Beareth

them on her pinions—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 N7 NP A%aR 2py°
Rabbi Yochanan’s teaching that “Yaakov our father did not
die.” Rabbi Chiya, “living,” is the level of Yaakov.

Taanit 5b:9'0:2°11 n°yn

TR DR KD AP 3Py a0 027 I8 27 LAP? K TIWeT N2

PR R 7R7IIR 17217 RV 0N RAITHO 17D 2192 7Y AP

NN PRI N ORI 2PY? VTP RPN PR DR MR LWIT I8 Rn

NI WP LRI YRR AP XY PN [Y0Tin oum v YR
.0%M2 KIT AR — 002 9371 7 Ayr?

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2, N7yn aRd

139 | Eliyahu tells that all the sages are carried up to the heav-
enly academy by angels, except the chariot of Rabbi
Chiya, which rises and descends by itself. The same pas-
sage likens Rabbi Chiya and his sons to the Patriarchs.

Bava Metzia 85b:1227°:1 17”8 RY°%n X212

P23 RO 027 RIOR AP MR 2T 0PIV INRNT U :AR? R

- PMINT PR MR PIN RMN 0277 NPANK LRO°IYN 27 M

7 KU "2 XWM ROKY - DERT TN MW KR 0N
X7y WA - 70onna mnn”

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 27

140, The Talmud’s wording: “two angels in the firmament,
Gavriel and Michael... one said shoham and one said
yashfeh.” The order of the names suggests that Gavriel
said shoham.

Bava Batra 75a:9'0:X 17y X7n2 X22
"IN X8 IR0 N2 YXMY 2 WK - TOURY 1972 nnwy
RTIYR2 PRI T AP VY SR PR3 - KPY2 3K
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T T2 N7 XA 9N WATRT Y N Y
William Davidson, Vocalized Aramaic (CC-BY-NC)

141 PR MPTIN 79X 87y

The same words appear there: Avraham, whose attribute is
drawing down from above to below, loves his opposite,
Yitzchak, from below to above.
KEHOT'S NOTE
AL, R™MN

142 PR%Y NITRIN PNY

“And these are the generations of Yitzchak, son of
Avraham.” The opening of the discourse in Torah Ohr the
Alter Rebbe refers to.
Genesis 25:19v™:71” N°wX12
:PIETIN T2 0773X DTI2R12 POYY ATPAR NpXY
And these are the generations of Isaac, Abraham’s son:

Abraham begot Isaac.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

143 PR%° IN NAAR TWN
“Take your son, your only one, whom you love, Yitzchak.”
Avraham, the attribute of Chesed, loved his opposite.

Genesis 22:2’2:273 N°wR12

“OR 99771 PRNN NAIRTIWR TTMINR TITNR RIMR MRN
T2 TN PN DT TR 7Y MY? 0Y ey e vN

And He said: ‘Take now thy son, thine only son, whom thou

lovest, even Isaac, and get thee into the land of Moriah; and

offer him there for a burnt-offering upon one of the moun-

tains which I will tell thee of.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2,23 NPwRI2

144 ne%y waa by ovp o
“Cold water to a weary soul, so is good news from a distant
land.” One who is heated longs for its opposite.

Proverbs 25:257173:7173 “own
PV PN 2T nymY Ny wasThy o O
As cold waters to a faint soul, So is good news from a far

country.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.19, %5wn

PARAGRAPH 28

145 5R231 PR PO0112 99R5R 9N 12 9

Midrash Tehillim gives the dispute with Michael named
first: “two angels in the firmament disagreed about it,

likuteitorah.com/likkutei-torah/reeh/7/

PMWNRY 7373 "NR

Michael and Gavriel... one said shoham and one said
yashfeh.”
Midrash Tehillim 87:1'X:1”2 0°°nn w1
92w wowan PoR 1700 DY wovna 19 1M 1700 By amhan ...
27 INK .TTIITRY 757D CNnw (2° W) .732w3 X 11770101 1707
5RO ¥°PR2 7ORDM AN 112 o195 RATD 72 RAX 37 ow3a 70572
LR 937 212 PP T R2IYN3 OR1INK 01N 19 R JHRman
ST PT9Y PO MR TPApN ANR LIDYwS NR TM Omw nR Tn
M 0w I 227 AR LTTPR 21ARD TP TPRwn 1970 "nnw
72X Bw DWBWD "N MMM SN 09I DY 91N Iyw trne
... TPNY MTPR P1ARD YWY WOIT RP NI 1AM 937 0NN
OYW (Public Domain)
146 | The Yalkut on Isaiah 54 has the same reading, Michael be-
fore Gavriel.

Yalkut Shimoni on Nach 476:7-479:37"1 %y >nynw 0P
2:07YN-1:17YN

PARAGRAPH 30

147 Q°9MINY 12

the passage shares nothing with the note
KEHOT'S NOTE
.[5] (3 ,v¥) OAI°B2 PRAYS WP 17T Y

148 g°%N °12°71% 121
“A Psalm of David: Give to Havayah, O sons of the mighty,
give to Havayah glory and strength.” Said at the welcom-
ing of Shabbos; its three “give” stand for three ascents.

Psalms 29:1'X:10"> 0°2°1n

191 7932’12 1277 079K "2 °77 127 77 i
A Psalm of David. Ascribe unto the L-RD, O ye sons of
might, Ascribe unto the L-RD glory and strength.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X,030°%1n
149 927 NADa . . wrnd

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
172 NAwR Ayw n7ya aR7

PARAGRAPH 32

150 NPT NDI1A2 NANDWNRD

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
9] .(2,m) Rvm

151 RDDRT RDII2 RINNWR?
The Zohar’s phrase for the soul being absorbed into “the
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body of the King,” here the Ten Sefiros of Atzilus.

Zohar, Vayechi 19:134—20:147?”?3?:’3-'[”‘?.7:?9”’ 51,3017 780

But if a man is not adjudged worthy, woe to his spirit, which
has to be purified and to be prepared before it can be drawn
to the Body of the King; and if it is not prepared, woe to it
that it must roll about “like a stone in a sling” (cf. I Sam.).
Further, we have learnt: “If the soul is worthy, great is the
bliss reserved for it in the other world, as it is written, “No
eye hath seen save thine, O L-rd, what thou wilt ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 33

AN NY? IO 02y
The Kehot note points to the Midrash on the bone (the luz)
from which G-d will rebuild a person at the Resurrection.
Bereshit Rabbah 28:33:11”3 127 n°wx12
72391900K DR AR 1AM Y QWA M2 ) DIRT DR I0RR 0 RN
T7TR 2w 1789y B MR 1IN 7 Ow3 1IN0 92 077 ANl 0n1 b
Ow2 73M° 537 7291 1929 KDY RI12%2 2119782 7 7wWAT 1O Annl
RIT T2 VIR AR 17T DY 1D 197ER nR PRI 12 v
NR DRY MnRY PpPIw DURTIIR 1Mn1 R2D TNYD DIRT DR POXn
R2D 7NYD DRI DR PU8N 07P0 19000 DR R°N 12 YU 00
YT RIRY 772 1°N°0°K DUR PTI° 0K 17 DUR 17Tw Bw non DX
... DM TR

“The L-rd said: I will obliterate man [haadam]” - Rabbi Levi
said in the name of Rabbi Yohanan: Even the lower millstone
was obliterated. Rabbi Yehuda bar Simon said in the name
of Rabbi Yohanan: Even the dust of Adam the first man was
obliterated. When Rabbi Yehuda expounded this in public in
Tzippori, they did not accept it from him. Rabbi Yohanan
said in the name of Rabbi Shimon ben Yehotzadak said:
Even the sacrum, from which the Holy One blessed be He
will cause man to sprout in ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

PMWNRY 7373 "NR

PARAGRAPH 34

N2 Ry197 701

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”7?}{ nno) InIPna™n

NI°1° R¥197 700
In Eliyahu’s prayer the Sefiros are pictured as a body:
“Chesed is the right arm, Gevurah the left arm.”
Tikkunei Zohar 17a:16-17t-10:X 1 917 *11pn
LRORRW RYITT 7123 LRIPMP RYINT TOM .RT RNPNI IRTIPNOKY
D72 MR RDIAT KNP0 707 .12 1°90 T 181 .KRD13 NARAN
72WNN AR T30 RMA L1010 97Yaw 17N LD nobn LwTp
% MIANOIT* 2°N3 PN PYR D1 Lan 290 11 KaD v a0

APPOR
Constantinople, 1740 (CC-BY-NC)

NX% 2799711

The note points there for a discussion of this passage of
the Zohar on “My vessels” and “your vessels.”
KEHOT'S NOTE
.2,29P A7 R 772 K™ N”MIR 7IR7 .[3] .2 ,0np

997 1PANRA RPN WANWR KD 9997 121872 19908 70

At the opening of Vayetzei the Zohar tells that G-d said to
David, “By your life, I will not use even My own vessels,
but only yours.” The Alter Rebbe reads it as the Infinite
Light dwelling even in created vessels.

Zohar, Vayetzei 6:36-7:4327:1-179:7 RE™) 717 190

David further said: “For thy servant David’s sake turn not
away the face of thine anointed” (Ibid. 10), as much as to
say: “Let not the arrangements I have made be annulled.”
G-d said to him: “David, even my vessels I will not make use
of, but will use thine instead.” Nor did G-d stir from there
until He had bestowed upon him a multitude of gifts, as it is

KEHOT'S NOTE written: “The L-rd swore unto David in truth; he will not

MBI IR 2,13 773 AR turn back from it: of the fruit of thy ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
153 »nnn Ny IR oeyn

The Kehot note points here as well for the bone from

which the body will be rebuilt.

PARAGRAPH 35

Vayikra Rabbah 18:1°X:1” 727 X7p™ 159 0% ™3 w> nYP78R2 03 I

The note points to the same place in Or HaTorah for the
154 yabn TN un vy

The Talmud lists among the treasures of the highest heav-

vessels of Atzilus.
KEHOT'S NOTE
en, Aravos, “the dew with which the Holy One, blessed be
He, will revive the dead.”

.0 PARIY .OW KX NIRRT

160 T92° awn
Chagigah 12b2 2 nxan
KEHOT'S NOTE “And a river goes out of Eden to water the garden, and
7w .2 ,2° 0AN IR from there it divides and becomes four heads.” The
Kabbalah applies it to the separation that begins below

Atzilus.

Genesis 2:107:’2 n°wX"2
:DPWR NYZW? M) T2 D 130TNK Mpw? 119 R )

likuteitorah.com/likkutei-torah/reeh/7/ 83
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And a river went out of Eden to water the garden; and from
thence it was parted, and became four heads.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

161 wnn 0v75 0 wa man P

The note points to Iggeres HaKodesh 20 for the distinction
between what remains G-dliness and what has become a
separate created vessel.

KEHOT'S NOTE

hinR/athErkat .U'?P Y 770N WIN2 VPN 177 (X ,9P) 590 PUIAR RA

L1277y 1”yIn

PARAGRAPH 36

162 17129 279RT IR
The Kehot note points to the Zohar’s image of the lion of
fire that came down and consumed the offerings on the
altar.

Zohar I, 6ba ) X”m
Zohar II, 278ax ,ny1 27m
Zohar III, 17ax ,»> »’m
Yoma 21ba 87 Rn1
KEHOT'S NOTE
.2 ,RD RPN LKL A7AT LR L,AYT 2701 .2, RV

163 10 111 DY 1 T

“And Havayah descended upon Mount Sinai, to the top of
the mountain.” A revelation from above to below, into the
world as it is.

Exodus 19:202:0” mnw

DY°1 9777 WRATOR TwnY U1 RPN 00 WRITPR 100 1070y T T
Halva)

And the L-RD came down upon mount Sinai, to the top of

the mount; and the L-RD called Moses to the top of the

mount; and Moses went up.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,0 mnw

164 29577 N2 °7Y NPw

The note points to this discourse for revelation below that
does not depend on the refinement of the vessels, as at
Sinai.
KEHOT'S NOTE
v’nan 57259R 177 .78 77070 M1 177 19102 A*AAN 777 177 XA
PO WP 90K DPAN Y 270 27N qwnT LA Y 17000 et .17
.151°y R”O1 W™pY .88 .77 %Y

PARAGRAPH 37

165 T Ry Dwnn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
J[9] 2w annRy 271 57y

likuteitorah.com/likkutei-torah/reeh/7/

PMWNRY 7373 "NR

166 05270 TAND QW

“For you do not know which will succeed, this or that, or
whether both alike are good.” Here both modes of revela-
tion are good.
Ecclesiastes 11:61:X™ n>ip
AN WY ALK YT ANK 02 AT MIATOR 399 AYINK Y 922
07290 ORI DTPAWTDORY TR
In the morning sow thy seed, And in the evening withhold
not thy hand; For thou knowest not which shall prosper,
whether this or that, Or whether they both shall be alike
good.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

167 nwx13°s n™pha

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
R aah i)

168 173 KPRm
Rivkah “went down to the spring and filled her pitcher

(kadah).” The Arizal’s discourse on this verse is cited for
the meaning of kad.
Genesis 24:161"0:77) N°wX12
772 K7RM APYT TIM AYT, K2 UK AN TR AN 13 19
:29m
And the damsel was very fair to look upon, a virgin, neither
had any man known her; and she went down to the fountain,

and filled her pitcher, and came up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

169 X7 D2 RM

That passage speaks of drawing Keser into Chochmah
through Torah study after prayer, once “with all your
might” (bechol me’odecha), which is the drawing-down of
Keser, has come first.
KEHOT'S NOTE
7,0 Wi Tap 0 XA

170 bry's DapeTER 113 NN

“Yosef hid three treasures in Egypt: one was revealed to
Korach, one to Antoninus son of Asverus, and one is
stored away for the righteous in the Time to Come.”
Pesachim 119a:11-1227-X">:X v”°p 0°1oD
nOR 077803 A9 PRLR NilingR WRU X (12) XRY 037 RN
M3 NORY L01T7I0K 12 DIPNVIRD APAN1 NAOXY LMIPY 17an:
TIYNY *37 0K ,INY7 1VoYIR Ny WIY” LR27 Tny? 0T
WX DI 2D NKY(MNIY) GMp Y MY iRy 12
231 2y ATnynY 07X PW A3inn AY yRR 37 KR 7ol
13 172 NINRDR 7 11127 NITIR NIRD WRY YIREn 7 227 Nk
RT3 22797 "R TP ,mp DY
William Davidson, Vocalized Aramaic (CC-BY-NC)

84



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 7

STIP2 2”9 1"RRa Y

The Ramaz’s comment (Zohar, Pekudei, 220b) is quoted
there.
KEHOT'S NOTE
YN Y 2770 RIPP NTIR2 RN .2 ,00 77

9w A an

“How great is Your goodness that You have hidden for

those who fear You.” The Ramaz’s comment on this verse

is cited.
Psalms 31:20°2:x”% 0°2°11n

{08 °32 733 72 0002 0792 PXTP NIDSTIWR 9071 M

Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

2’2 KW n7ya

There the Alter Rebbe cites the same chapter of Etz Chaim
to settle the Kabbalists’ dispute whether Keser is counted
among the Ten Sefiros: it is the intermediary between the
Emanator and the emanated, its lower level, Atik Yomin,
being the lowest level of the Infinite One, and its second
level, Arich Anpin, the hidden root of all ten emanated
Sefiros.

KEHOT'S NOTE

3703 KDY XD K7D [27nw] P81 (3 ,11) "MpR2 53 .0”pn NRYPY 0107

-13]

DUPENID PIUNMT 192 YYIANAT RIT N0

Rabbi Chaim Vital explains that there must be a level be-
tween the Emanator and the emanated, and that this level
is Keser: it includes the lowest level of the Emanator and
the root of all that is emanated. The Alter Rebbe applies it
to the two sides of the crown of Nukva.

Sefer Etz Chaim 42:3'1:27n 01 vy
MP7RRT PP 93 0°PAT1 RIPIIT MDIAT OTINRD IRD 73N ...
19°9PT AN WA %3 RIM AWITPA 97N 7Y 0 19K Onaw 077
DY AWITPT RIPWT NPT DPNARI APIAT DWW PRI KN
AN3T AT woaPR ARwan PY1 19°9pT AN50 NRwl whatn wwn
NIR NRWI N7 73 By whabn 19°%pT RART W 57NX1 197907
13 RAR M2 3 17TV TR By woabn RaRT MM vk woatn
DY 37MRY 9% NPNRON RO ADOPT RIPUT I 0D KWW 1Y
AN MY oowiabn Bo nomeian 99°n oM oowiabn 0vao
... 0°2210 12°9pT KAP11 *w120 DNWw 07914
Sefer Etz Chaim (Public Domain)

PARAGRAPH 39

02°PPN 19NN DY TIN°22

The Biur on “After Havayah your G-d you shall walk” ex-
plains the three times “holy” as three levels beyond the
chain of worlds: “holy” means separate; the hidden

likuteitorah.com/likkutei-torah/reeh/7/

176

177

178

179

180

PMWNRY 7373 "NR

Chochmah (Chochmah Stima’ah) is holy and separate, the
supernal Keser is an encompassing light, and Atik is the
encompassing of the encompassing.
KEHOT'S NOTE
2,095

DoRN 11531 1770

That passage, at the end of the discourse “He will revive us
after two days,” speaks of the hidden yud, the deep source
that cannot be grasped, opening and spreading forth into
the hei.
KEHOT'S NOTE
X ,70 171 Taph

Q%R 2%
“He will revive us after two days; on the third day He will
raise us up.” The opening of the discourse referred to.
Hosea 6:2’2:"1 ywii
7307 MM AR WP D2 DR
After two days will He revive us, On the third day He will

raise us up, that we may live in His presence.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

51503 PXIW? 19apw 2°ns *an

When Israel put “we will do” before “we will hear,” sixty
myriads of ministering angels came and tied two crowns
on each of them.
Shabbat 88a:71:xX 1”5 naw
DWW IR "YRTI? PPy PRI MOTRNY MY XN 027 U7
W2 R PR TR TN P97 LNWT KPR PP KiM)
SR WYY TP UYRYY T3 XY PRI T TN L0007
%12 2RI RRIY ,DIPTEY MPAM KPR K1 DMWY RN ATY:
YD 379032 X270 °272 KN °27 MR 22730 770 0Ty X DRI
:2'N37 — PR 279N2 LIMVRTD — NYY 2702 Ap72 279M2
e AR PR 203 TN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X M2 naw

nap Ap” 7772

The discourse on “And Korach took” opens with Korach’s
claim, as the Midrash tells it, that as a son of Yitzhar, “oil,”
which rises above all liquids, he deserved priesthood and
kingship.
KEHOT'S NOTE
9K R L,23 MR 0 YR

[anirRsivkel

“And Korach took.” The opening of the discourse the Alter
Rebbe refers to.

Numbers 16:1°X:1”1 712712
“12 7IXY 807K °32 DPIXY 10T 19712 NPT I7RI2 P MR
IR 22 N2D
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Now Korah, the son of Izhar, the son of Kohath, the son of
Levi, with Dathan and Abiram, the sons of Eliab, and On, the
son of Peleth, sons of Reuben, took men;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

181 Q2°P9N N NN

“After Havayah your G-d you shall walk.” The opening of
the Biur the Alter Rebbe refers to, earlier in this parsha.
Deuteronomy 13:5°77:2"> 0°127
1WnYn 1921 1NYA 1PRIERTNRY RN INKY 1970 070K *1 N
MP27N 12117230 10K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 40

182 N”R2 W°n 27y ¥U8)
the passage shares nothing with the note
KEHOT'S NOTE
31’0 R™MN AR7

183 7Y BN 1AW 1770

There “Return, O Israel, unto (ad)” is explained as return-
ing the revelation of G-d’s kingship to its source, the
Infinite Light itself, so that it shines in a person perma-
nently, “forever (ad),” and not only at set times.
KEHOT'S NOTE
3,10 1P IR

184 7y BN 1AW

“Return, O Israel, unto Havayah your G-d.” The opening
of the discourse the Alter Rebbe refers to.
Hosea 14:2°2:7” yvin
93992 0w °2 RPX N 7Y PRI N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

185 WPAN M1 7712 DN

“Your face, Havayah, I will seek.” In the mode of ascent
one reaches the “face.”
Psalms 27:8'1:172 02’10
“WRIX "M I0NN *1D Wp2 "2 MK 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

186 19%Wn "NNaw DX 7772

That discourse explains “My Shabbosos” as two Shabbosos
within every Shabbos, a lower and a higher, following the
Zohar.

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/reeh/7/

TPNIWRY 7373 SN
X ,R1 12 b

187 nisahaiael4
“For Havayah Elokim is a sun and a shield.” One of the two
“suns” discussed in the previous maamar.

Psalms 84:1227:7°0 0°%°1n

1002 0°2777 2307Yan? X *7 107 79291 17 099K *1 1A vt o3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

188 aivar el
“And for you who fear My Name a sun of righteousness
shall shine.” The second “sun.”

Malachi 3:20°3:3 3821

DAWD DONSM 7°DI03 RV PTE WRY nY "X 037 AnN
P 7233

But unto you that fear My name shall the sun of right-

eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 41

189 a”a 1PN ™na

The note points there for a discussion of this passage of
the Tikkunei Zohar.
KEHOT'S NOTE
.[5] mRY T (R ,1) 173 KDY R”ON LK LAY 79PN DTIDWRR 01972
R, AT R 72 NOWRA2 N7MIR R

190 TPRNRW T2 T "NAWY NN INN T3 1R DY

The Tikkunei Zohar speaks of the twenty-four letters of
“Blessed be the Name...” in the evening and in the morn-
ing, “and the secret of the matter is ‘And I will make your
windows kad kad.””
Tikkunei Zohar 47a:9-11X"-"0:X " 97717 *1pn
27 BRI ATPMIAN2 170 R IPMWNRY 77373 NN oM XN
M1 IR KPR T KA KPP YyRAWR RPT PR 0901 T
RDMNY RIAT XOTI2 LINYY and by 1732% LIRw° RPR 2°N5 R X3
777 PR POR IPWR 770010 0N S3TR ONw R Jym 1o
799597 @R A7 1K D027 wUPT RTINYT 1WA YIINT 1°2°N0
.0 T2 31ORT .RN1°DW 7Y 1POPWNR i) P78 IPRT N°722
Constantinople, 1740 (CC-BY-NC)

191 T7RR P23

“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” Me’odecha is
love beyond measure.

Deuteronomy 6:5°77:1 0°127

STTRR22 TUDI22N 72357222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

192 mIyawn XD 0INT Y

“The grave and destruction are never satisfied, and the
eyes of man are never satisfied.” An image of desire with-
out limit.
Proverbs 27:20°3:173 "2wn
:MIyaln X% 07X °1°¥1 mayarn XY 17aR) PRy
The nether-world and Destruction are never satiated; So the
eyes of man are never satiated.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.2,10%%wn

PARAGRAPH 42

193 NWnR92 K117 R92%2 Annw

The Zohar’s teaching of “joy in the morning and song in
the evening,” two kinds of divine service, cited in the
Kehot note.

Zohar I, 229b2 ,v37 R"Mt
KEHOT’'S NOTE
.OWD 1R K 19 RN IRD L2, KM

194 2By 2O R
“A woman of valor is the crown of her husband.” Read
here as Malchus becoming a crown for Z’eir Anpin.

Proverbs 12:4'7:27 7wn

S1Y°IR PRINEYR 32721 AP¥a NWY PNy
A virtuous woman is a crown to her husband; But she that
doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.0, %%wn

195 Bom 90T 17Ya WD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.pmnan nrh

PARAGRAPH 43

196 w”p NII53 1YR2 P

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
Rl

197 N2 Rwo92

The Talmud explains why goats walk before sheep: “like
the creation of the world: first darkness, and then light.”

Shabbat 77b:8°r1:2 1y naw

AP? TR PTIK T RY™ID 1300 1Y KDYV XD APY MK ...
>17 Rnyvw NP .R7ITI ITT RO KYP7aT 07y BY 2
1931 KT %371 10930 — WP 170907 "2 717773 2371 17700
073 P2RT DIWR 2AONI133 T KNI RRYY KR 1770 — MNP

likuteitorah.com/likkutei-torah/reeh/7/

PMWNRY 7373 "NR

’Wibj;’? ¥ ,°RaR2 97277 DIwn ?FI’J?J;HJ;} hwpahy mjn R2YV R
2R3
William Davidson, Vocalized Aramaic (CC-BY-NC)

198 1900 qwn nw°

“He made darkness His hiding place.” Darkness that con-
ceals a higher light.
Psalms 18:1227:11”> 0°%°11n
:D’,?Tj[ﬁ o2y n77_:-n;>gz‘g ‘IJ‘I;Q 1’Jjﬁ:!’2§ hij -nvn-nw’
He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

199 m13%7 NN M
“And the light of the moon shall be like the light of the
sun.” The opening of the discourse referred to.

Isaiah 30:26173:7 117 yw>

NYIw 9IRD DNYIT 77 RO TIRY AT IR MI2PTTIR M
:RDT iN2M PAMY iRy 1Y NK 7 ¥an 0iv2 0ontn

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 45

200 N721 K7W 0TRD % M
The conclusion of Beis Shammai and Beis Hillel after two
and a half years: it is more comfortable for man not to
have been created; “now that he has been created, let him
examine his deeds.”

Eruvin 13b:1477°:2 3 1P217°Y

1997 5% M2 Ry NP2 PPN NInm UYWAY 1137 1N

71 :07MIR 997 ,K123WR 1NiY X123 KPY DTRY 90 091 07N

XY D7X7 19 mi1 7n1 101 K121 KPwn 1nd X123W 0TRY 90

T2 MRY LPRYRD YYD — X1 1YY X2 NP K12
TyR3 U,

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

2,0 PNy

201 2720 271 pUnya
Kehot’s marei makom for these words (its note is below).

KEHOT'S NOTE

SR TRIYMI 1M 1017 DY TR J0wm 1R T8 a5 9UN aRanw

"0% K121V 17 M1 DR . .12 201 1Ry AR R 790 PR U0In

R 17220 7790 19 K12 737,777 030 370° 1M YT 980 K72 O

wHWD® . . MIW? 772 97T 190 2N IR e 1n8yn

7. . 09Y3%1 720 WYY MTvayn 1y ;720 Pwyna

202 N”Y 275 27y R”2 77 PRW N°2 NP 17Pwa N

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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3 WHwNM waws 2 M7 MY WO MK PR DaR” prayn nwh 9o x0an
,L70mY 1T ANN MR WD ROR YT DR D0anw 07 XD wrab nn
19 TINR® 977 wnwnt ¥R 110 1000 9 wawe™

11712 2N NOP YW Ry
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
oyn RI2IW 1PWOY 1PwWYNI wHwD?” ANJW (QTIWWHR 01DT) X ,TX A7
11137 WY XPW NNR OyD 1Pwoy 1MIR2 P NP7 1PwdIy N1 NN
It MTIR D153 2UNNAY ANWRI2 AwYY 1Pwyna wown: ,172p1 Sw
0791373 PIya IR Uy

B N7 PR Don INDT

From Eliyahu’s prayer: G-d is “not of any of these attribut-
es at all.” The light within the vessels is beyond defined
attributes.
Tikkunei Zohar 17b:5-7"t-’11:2 1> 9117 *1pn
IPRT YT UBWR KDY 7T ART RYPT TR 79 NORT IRD Dax
5y Pon 1wInnm Ny 27 01p J5P0 1T 1POR Do IRDY ana
977 By 177700 111 IRDAR (79 2°7°0K X73) 70 DOK XM KT 7T
7YRY 537 0P .¥0 7Y w1 92 DD ARDAD W PR KT N

191 73T 19T 'l’? anRY nna
Constantinople, 1740 (CC-BY-NC)

17170 %2 Nhaw nwl

The blessing on waking: “My G-d, the soul You placed in

me is pure; You formed it in me, You breathed it into me.”
Berakhot 60b:4"7:2°0 N1572
AN 73 MDY TN LTIIAY 2 D03Y M3 PR IR 19 73
APINT R APY? TNY ANKY 3P AIRYR A0 73 AnnD
SRR M2 .ninvia '7; TR ,u’?;’?ﬁy;j '?;J 7127 ,°niaR Kri s

20°nn 0°38°7 NNy inea

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.

Cohen, Cambridge University Press, 1921 (Public Domain)
ML oonawn sy
“And like the very heavens in purity.” Purity as clarity and
brightness.
Exodus 24:10:77> mnw
O3¥21 BRI N137 APYRD VP31 NON PRI PYX X XN
707 DNy
and they saw the G-d of Israel; and there was under His feet
the like of a paved work of sapphire stone, and the like of the

very heaven for clearness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/7/

207

208

209

PMWNRY 7373 "NR

013 AR 0% 1772

That discourse explains that in Atzilus the souls are
“brothers” of G-d, actual G-dliness, and become created
beings only through Malchus, the “sea” that conceals the
divine letters giving life to the worlds; when the encom-
passing light was revealed at the Sea, the concealing sea
“saw and fled.” It bears on the soul’s descent from Atzilus
summarized here.
KEHOT'S NOTE
2,018 00 2oy

013% N7 01

“The sea saw and fled.” The opening of the discourse the
Alter Rebbe refers to.
Psalms 114:3°3:7"p 0°2°1n
:1ﬁn}5‘? 297 777°0 0371 X1 07
The sea saw it, and fled; The Jordan turned backward.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5 117N WP SWAN

“And you shall be holy people to Me.” The goal of the de-
scent is to become “holy,” above “pure.”

Exodus 22:30°7:275 mnw

197w 2707 199K K2 D70 772 R U7 pean UTRTwIN
ANR

And ye shall be holy men unto Me; therefore ye shall not eat

any flesh that is torn of beasts in the field; ye shall cast it to

the dogs.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,20 mnw

PARAGRAPH 46

210

vryRY NN

“Teshuvah and good deeds are like a shield against pun-

ishment.” The source of the pairing the Alter Rebbe uses.
Pirkei Avot 4:11x>>:*7 Max miwn
B h U”?QW_Q o 3P, NOR MR iy IR 2Py 12 WTY’I?N 27
,0°210 DUym 1WA IR TR 2 n3p LNOR 773y 72iYm
DU XY 17032 29, IR 177307 I 237 .M3YI9T %392 070D

‘0707 ADI0 PX DWW DY? APRYY .0°pNT? ADI0 .0y

Rabbi Eliezer ben Jacob said: he who performs one com-
mandment acquires for himself one advocate, and he who
commits one transgression acquires for himself one ac-
cuser. Repentance and good deeds are a shield against pun-
ishment. Rabbi Yochanan Hasandlar said: every assembly
which is for the sake of heaven, will in the end endure; and
every assembly which is not for the sake of heaven, will not
endure in the end.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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21 19102 1n%NN Yyl

“Their end is wedged in their beginning and their begin-
ning in their end.” The highest is revealed in the lowest.

Sefer Yetzirah 1:7°1’% 717°%° 700
nambws 19102 NP 1NPIN2 1910 7IYI AR 92 MAtED Ty
D10 AR 717 AR 21991 23w 17 PR 70 N1IRY NPnA2 1R

The decade of existence out of nothing has its end linked to
its beginning and its beginning linked to its end, just as the
flame is wedded to the live coal; because the L-rd is one and
there is not a second one, and before one what wilt thou
count?

Sefer Yetzirah, Warsaw 1884 (Public Domain) « Sefer Yezirah, trans. by Isidor
Kalisch. New York, 1877 (Public Domain)

PARAGRAPH 47

212 DIPNN 212RN NP7

“And he took of the stones of the place and put them at his
head.” The Alter Rebbe links them to the twelve precious
stones.

Genesis 28:11x>:11”3 nwR12

Dipn) DipRT 1N MM WHED XD OY 1PN Dipn2 yaon
(RITT DIPR2 22T 1PRTRIN

And he lighted upon the place, and tarried there all night,

because the sun was set; and he took one of the stones of the

place, and put it under his head, and lay down in that place

to sleep.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

WK% ,MD NPWRA2

213 DIPRT 3NN

The Zohar on Vayechi, cited by the text itself, on the
stones of the place. As Or HaTorah quotes it, “these are the
supernal stones and walls called ‘the stones of the place.’”

Zohar, Vayechi 43:450-462270n-17N:3"1 °1° 717 180

214 279 N”997 O NP WUnD

Or HaTorah quotes this passage of the Zohar: “these are
the supernal stones and walls called ‘the stones of the
place.’”

KEHOT'S NOTE

1R TIPNRT PRYY 1P PPIAR PORY R PP KE™ D N7MING XM

opnn

215 "7 59D AN NIN N™INB2

Or HaTorah quotes Me’orei Or here as well, noting that
mayin nukvin and mayin duchrin are called “stones of
pure marble.”
KEHOT'S NOTE
WOW C1AR PRI TUMY 1RY 1Y%N OWY 2 ,I3YP RXMY D NMIRD OX RN
R b}

likuteitorah.com/likkutei-torah/reeh/7/

PMWNRY 7373 "NR

216 270’2 NN

The wording of Me’orei Or on “star” is copied there.
KEHOT'S NOTE
YPN Yy MR P02 pnya i

217 DRI W IR
“Then Israel sang this song: Rise up, O well.” The opening
of the discourse referred to.

Numbers 21:1712:X”3 7272
7713y IR V7Y IR APWITNR PRI W IR

Then sang Israel this song: Spring up, O well—sing ye unto it

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

218 0% 71°9N
“A fountain of gardens, a well of living waters.” Discussed
in that discourse in connection with direct and reflected
light.

Song of Songs 4:157"v:’7 0> PwiN 1Y
19327710 0V911) 0%°0 0% X2 0033 7Y
Thou art a fountain of gardens, A well of living waters, And

flowing streams from Lebanon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 48

219 Al Ll =Ralyiy i}

“For the mountains may depart and the hills be moved,
but My kindness shall not depart from you.” The opening
of the discourse referred to, from the same chapter as the
maamar’s verse.
Isaiah 54:107:773 17°yw°
I3 TRYR? T0KD VTOM APYmA MYRT W DT 02
0% 0K VAN KD NIPY
For the mountains may depart, and the hills be removed;
but My kindness shall not depart from thee, neither shall My
covenant of peace be removed, saith the L-RD that hath
compassion on thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

220 NTPY PN 90 9PN

“The G-d of all the earth He shall be called.” In the future
G-d’s revelation will reach all the earth, from above to
below.
Isaiah 54:5°71:771 17°yw°
PIRTT2D PR DX wATR T2RN 00 NINIY N Ty T2¥3 7
R
For thy Maker is thy husband, The L-RD of hosts is His
name; And the Holy One of Israel is thy Redeemer, The G-d
of the whole earth shall He be called.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

89



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 7

221 PRIwRY 73 72 SNRw

“And I will make your windows of kadkod,” read as kad
kad, twice twenty-four.
Isaiah 54:122™:717117°yW°
YRNI3X? 721237721 NTPX 3387 WYY NURY 1572 ARt
And I will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

222 oy °nan yn

“How does the city that was great with people sit alone.”
The Midrash on this verse lists many groups of twenty-
four.

Lamentations 1: XX 72°X

:0m? NP7 iRl
How doth the city sit solitary, That was full of people! How is
she become as a widow! She that was great among the na-
tions, And princess among the provinces, How is she be-
come tributary!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

223 SITN 113 N1 970 Ny

Moshe’s plea: “And now, let the power of Ado-nai be great,
as You have spoken.”

Numbers 14:171>:7”> 7272
“MRY 0727 IWRD 23R 13 R3O AN

And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 49

224 INR 2 7Im

“And G-d saw all that He had made, and behold, it was very
good.” The verse that seemed to contradict the Sages’
conclusion.

Genesis 1:318”2:'X NPwx12

0i° 92707 27717 TRR 2307mIm vy 1!;7?_§"?;'ﬂ)5 D’I?"?IS hail
ikl

And G-d saw every thing that He had made, and, behold, it

was very good. And there was evening and there was morn-

ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 50

225 TR 2 I WY WN P2 NN

“All that He had made, and behold, it was very good.” Even
secondary creatures benefit from their role.

Genesis 1:318"7% n°wx12
Di® P20 27PN TRY 2307 ARY IWRTPITNK DoPRR KN
WY

likuteitorah.com/likkutei-torah/reeh/7/

PMWNRY 7373 "NR

And G-d saw every thing that He had made, and, behold, it
was very good. And there was evening and there was morn-
ing, the sixth day.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 51

226 W% Poann NPYINT 9Yawa 10K BUTY D107 NP2 11NN

The note points to this talk for a discussion of this point,
that a creature’s own benefit is not the main purpose of its
creation.
KEHOT'S NOTE
.282°Y N WP R

227 »m2 90 oW naph NPw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
5,20 Xkn%7on

228 TR P oD

“Fear G-d and keep His commandments, for this is the
whole of man.”
Ecclesiastes 12:133:27> nonp
53 M2 7INY PRITRTIN KT DPPRITNR YRwl 537 127 Ao
0]
The end of the matter, all having been heard: fear G-d, and

keep His commandments; for this is the whole man.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

229 On “the end of the matter... fear G-d and keep His com-
mandments, for this is the whole of man,” Rabbi Shimon
ben Azzai said: “The whole world was created only to ac-
company this one.”

Berakhot 6b:36175:2 "1 m372

12 7iynw °37 ,3910 02IY7 2 T30 11 PIpY AnK KITD 92 KIX 011

X2 1712 0799 22 IR Rnit 12 1IYRY 237 A% "R ,niK R
R NIEP XPX X7

R. Abba b. Kahana said : Such a man is equal in worth to the

whole world. R. Simeon b. 'Azzai (another version: R.

Simeon b. Zoma) said : The whole world has only been creat-

ed to be subservient to him.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

230 1°NRT2 *7112071

“Everyone that is called by My Name, and for My glory I
created him, I formed him, I made him.”
Isaiah 43:7°1:2"n 1°yw°
PIPRYTN RT3 PNRY2 TI29%7) 0w KNI 7
Every one that is called by My name, and whom I have creat-
ed for My glory, I have formed him, yea, I have made him.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J,20 030
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PARAGRAPH 52
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YRR by B
“Havayah made everything for His own sake.”
Proverbs 16:4°7:10 “own
:1y7 0377 Y00 1mayR? T PyD o
The L-RD hath made every things for His own purpose, Yea,
even the wicked for the day of evil.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

KEHOT'S NOTE
7,10 %%0n

“Everything the Holy One, blessed be He, created in His
world, He created only for His glory,” citing Isaiah 43:7.

Pirkei Avot 6:11x7°:1 N1ax m1wn
,iTi20% KPR K72 KD in7iya X Tn2 WiTRd XI2W w53
X PRI PHRI2 PTIAY) MW KT YD (0 YY) MY
ROWRY 12 K223 °27 .71 097 90n7 (10 mnw) iRy vy
DiT? 1277 72°D7 ,2X? NX niste XA M2 wTRD A% ,niR
IR 9T ApTR TyR? YO UM (n Yw) AnRIY Nizm 1R
STRN
Whatever the Holy Blessed One created in His world, he cre-
ated only for His glory, as it is said: “All who are linked to My
name, whom I have created, formed and made for My glory”
(Isaiah 43:7), And it says: “The L-rd shall reign for ever and
ever” (Exodus 15:18). Said Rabbi Hananiah ben Akashya: It
pleased the Holy Blessed One to grant merit to Israel, that is
why He gave them Torah and commandments in abun-
dance, as it is said, “The L-rd was pleased for His right-
eousness, to ...

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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As the note quotes, in vol. 6 the Rebbe writes that from
here on the Alter Rebbe proves from the Mishnah in Avos
and the end of Kiddushin that the creation of man, mean-
ing Israel, is not only for man himself but for G-d’s glory.
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“There go the ships; this Leviathan You formed to play
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with.” Creation as G-d’s delight.
Psalms 104:26173:77p 0°%°11n
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There go the ships; There is leviathan, whom Thou hast

formed to sport therein.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“May the glory of Havayah be forever; may Havayah re-
joice in His works.”
Psalms 104:31x72:77p 0°%°11n
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May the glory of the L-RD endure for ever; let the L-RD re-

joice in His works!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Rabbi Shimon ben Elazar: animals and birds were created
only to serve me, and I was created to serve my Maker.

Mishnah Kiddushin 4:147:7 Pwy1op mawn
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Rabbi Judah said: an unmarried man must not tend cattle,
nor may two unmarried men sleep together under the same
cover. But the sages permit it. One whose business is with
women must not be alone with women. And one should not
teach his son a woman'’s trade. Rabbi Meir says: one should
always teach his son a clean and easy profession, and pray
to Him to whom wealth and property belong. For a profes-
sion does not contain [the potential for] poverty and wealth,

for poverty is not due to ...
Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
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“To a mare among Pharaoh’s chariots have I likened you,
My beloved.” Israel as the steed that carries the King.
Song of Songs 1:9°0:’R 0w 1Y
PIPY7 TPNT YD 2972 °NRo?
I have compared thee, O my love, To a steed in Pharaoh’s
chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Midrash: just as whatever this bee gathers, it gathers
for its owner, so whatever mitzvos and good deeds Israel
gather, they gather for their Father in heaven.

Devarim Rabbah 1:61:°X 127 0°727

239 NIREYa TPt ey
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The note points to this talk on the soul’s infinite reward
and its place relative to G-d’s own intent.
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
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“Better one hour of serenity in the World to Come than all
the life of this world.”

Pirkei Avot 4:171:*7 maxR mawn

LM 0932 0°250 D°RYRY 1WN2 DAR YT D7 ,NIR 0 XA

Dom ,X27 071¥2 M7 N7ip PY nnx 1YY 197 .20 0797 o0 2o
M7 03y 0

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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In Daniel’s vision of the Ancient of Days, “the hair of His
head was like pure wool.” Hair is an outgrowth, far re-
moved from its source.

Daniel 7:9'0:t 5x°17
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I beheld Till thrones were placed, And one that was ancient

of days did sit: His raiment was as white snow, And the hair

of his head like pure wool; His throne was fiery flames, and

the wheels thereof burning fire.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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“Better one hour of teshuvah and good deeds in this world
than all the life of the World to Come.”

Pirkei Avot 4:171:7 Max mawn

L, 0932 0°250 D°RYRY 1WN2 DAR YT D2 ,NIR 0 XA

Dom ,X37 071Y2 M7 N7ip PY nnx 1YY 197 .20 0797 o0 Pon
M7 oPivnn

He used to say: more precious is one hour in repentance

and good deeds in this world, than all the life of the world to

come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The note points to this talk on the Sages’ saying “more
comfortable” and not “better.”
KEHOT'S NOTE
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The page is in this maamar itself, where its fifth section
begins: even beyond the soul’s ascent, creation’s purpose
is service, as with the horse that serves its rider.
KEHOT'S NOTE
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“Say of the righteous that he is good, for they shall eat the
fruit of their deeds.”

Isaiah 3:10"217°yw°
122X° DY 21973 29073 POT3 1IN
Say ye of the righteous, that it shall be well with him; For

they shall eat the fruit of their doings.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“How great is Your goodness that You have hidden away
for those who fear You.”

Psalms 31:20°2:x”% 0°2°11n
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Oh how abundant is Thy goodness, which Thou hast laid up
for them that fear Thee; Which Thou hast wrought for them
that take their refuge in Thee, in the sight of the sons of
men!

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Antigonos of Socho: do not be like servants who serve the
master in order to receive a reward.
Pirkei Avot 1:3°3:’X max mwn
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Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of
Heaven be upon you.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Of one who takes up authority: “naked he enters it and
naked he leaves it; would that his leaving be like his com-
ing.” Here it is applied to the soul’s entry into the world.
Yoma 86b:181:2 775 X1
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William Davidson, Vocalized Aramaic (CC-BY-NC)
Sanhedrin 7b:10-11X">-:2 "1 1"777110
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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As the note quotes, the Rebbe explains that the intent is
“that he know he was created (not for the sake of his as-
cents, but) to serve his Maker.”

KEHOT'S NOTE
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The end of the Sages’ ruling: “now that he has been creat-
ed, let him examine his deeds.”
Eruvin 13b:1477:2 3 P21y
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud: in the future the righteous will have “holy”
said before them, as it is said before the Holy One, blessed

be He. The same Talmudic passage as the maamar’s open-
ing verse.
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R’ Shmuel bar Nachmani said in the name of R’ Yochanan:
three are called by the name of the Holy One, and they are:
the righteous, the Messiah and Jerusalem. The righteous, as
we said above. The Messiah, as it is written “...this is his
name that he shall be called, The L-rd is our righteousness.”
(Jeremiah 23:6) Jerusalem, as it is written “All around it
amounts to 18,000; and the name of the city from that day
will be "The L-rd is There."” (Ezekiel 48:35)

William Davidson, Vocalized Aramaic (CC-BY-NC) - Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)
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