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“And I will make your windows of
kadkod, and your gates of ekdach stones”

Teshuvabh lifts the soul above even its source in G-d’s thought, to
His very essence, and tzedakah, which raises the animal soul,
makes this possible. The verse’s two “suns,” of Havayah and of
tzedakah, and the angels’ two stones, Yosef’s shoham and
Binyamin’s yashfeh, are the two ways G-d’s light reaches the
world, drawn down from above and raised from below; in the

Time to Come both will be fulfilled and joined in “great peace.”
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THE BIG IDEA

Teshuvabh lifts the soul above even its source in G-d’s thought, to His very essence,
and tzedakah, which raises the animal soul, makes this possible. The verse’s two
“suns,” of Havayah and of tzedakah, and the angels’ two stones, Yosef’s shoham
and Binyamin’s yashfeh, are the two ways G-d’s light reaches the world, drawn
down from above and raised from below; in the Time to Come both will be fulfilled

and joined in “great peace.”

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

Isaiah promises that Jerusalem’s windows will be of kadkod; the angels disputed whether it is shoham
or yashfeh, and G-d said, “Let it be like this and like this.” The plural shimshosayich points to two
suns: of Havayah and of tzedakah. To explain them, the Alter Rebbe defines teshuvah as the soul’s re-
turn above its source in G-d’s thought, to His essence, through the Yechidah’s self-giving at “One” in
the Shema. Since the other side has its own unreasoning will, David prayed to save his Yechidah “from
the young lions”; tzedakah, “with all your money,” transforms the animal soul and draws down mercy
measure for measure. The Thirteen Attributes of Elul are the arousal from above that makes teshuvah
possible; the healing sun of tzedakah shines in Elul and the sun of Havayah on Yom Kippur, or, by an-
other reading, the sun of tzedakah is the higher future light. The stones are Yosef, drawing down, and
Binyamin, raising up, and both ways will be fulfilled. Binah’s gates and Chochmah’s paths will become

fiery and inner love, and “great peace” will join the two ways.
OUTLINE

1 The verse, the angels’ dispute and the two suns 1

Isaiah’s kadkod, the angels’ dispute over shoham and yashfeh, and the two “suns” of the plural
shimshosayich; the question of how Elul differs from the Ten Days of Teshuvah, and teshuvah as the soul’s
return.

2 Teshuvah above thought 12-4

The souls come from G-d’s thought; as an insight is above its letters and the maskil above the insight,
teshuvah raises the soul above thought: the upper hei returns to the yud, and teshuvah rises to Keser.

3 The essence, the Yechidah and the young lions 15

G-d’s essence is beyond the one thought of creation; the Yechidah longs for Him alone, as in self-sacrifice at
“One”; the other side has its own will above reason, and the love “with all your might” is tied to money.
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4 Tzedakah and the animal soul 16-10
Tzedakah lifts the animal soul, whose emotions are stronger because they come from Tohu; turned to
light, that strength makes the baal teshuvah greater, and G-d answers compassion for the poor with com-
passion for the soul.

5 The Thirteen Attributes of Elul 1m-14
Mercy in the Ten Days of Teshuvah answers teshuvah, but teshuvah itself needs the arousal from above of
Elul; hence tzedakah in Elul and the requests for mercy before the Shema, to understand G-d’s greatness.

6 The garments of Torah and tzedakah 115-19
The Amidah draws G-dliness down through garments: the Torah, the inner garment, and tzedakah, the
outer; the two suns shine through this thin partition, kadkod, and tzedakah clears the cloud of sin.

7 Healing in its wings: two readings of the suns 120-22
Teshuvah heals; love and awe are the wings; the sun of tzedakah is the outer revelation of Elul and the
sun of Havayah the inner one of Yom Kippur, or the sun of tzedakah is the hidden light of the future; the
ascent of Ne’ilah.

8 Shoham and yashfeh: Yosef and Binyamin 123-32
The tribes’ names on gems, like the animal soul turned to light; Yosef draws down and Binyamin raises
up; Michael and Gavriel; Moshe and Eliyahu; both ways will be fulfilled, as in the morning and evening
Shema.

9 Gates of fire and stones of desire 133-38
Binah'’s fifty gates will kindle a fiery love that melts even a heart of stone; Chochmah'’s thirty-two paths,
the Torah and its measures, will bring a hidden love of desire; until then one must open the heart
through compassion.

10 Great peace 139-40
Three levels of peace: Yosef’s, Binyamin’s, and the joining of both through weeping and abundant mercy,
when Israel are taught of G-d.

11 Summary 141-45

The Kkitzur restates the five sections: the two suns and teshuvah, the Yechidah and tzedakah, Elul and the
two readings, Yosef and Binyamin, and the loves and the three levels of peace.

KEY CONCEPTS

The two suns P78 wnRw1 ™1 wnw

The sun of Havayah and the sun of tzedakah, hinted in the
plural shimshosayich: the revelations of the Ten Days of
Teshuvah and of Elul, or, by a second reading, the light of
the present and the hidden light of the future.

Yechidah 7om°

The soul’s highest level, a simple will above intellect that
longs only for the Only One; it is the love “with all your
might” and self-sacrifice at “One.”
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The young lions 0°7°23

The source of the unholy will above reason in the sitra
achra, with its overpowering vitality; David prayed that his
Yechidah be saved from them.

Tzedakah 11p7x

Charity, which lifts the animal soul, draws down G-d’s
mercy measure for measure, is G-d’s outer garment, and
clears the cloud of sin.



The Thirteen Attributes of Mercy 0°n»r91 niTn 27

Divine mercy without limit: in Elul an arousal from above
that makes teshuvah possible, and in the Ten Days of
Teshuvah the response to it.

Upper and lower tzaddik 71nnn p>721 11999 o7

Yosef, who draws the flow from giver to receiver, and
Binyamin, who raises the receiver to the giver; shoham
and yashfeh, Michael and Gavriel.
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The fifty gates of Binah 111°2 *9yw "1

Open comprehension flowing into the emotions; in the fu-
ture they will kindle the fiery love of the “ekdach stones.”

The thirty-two paths of Chochmah 12517 n12°03 27
Hidden, far-reaching wisdom, which is the Torah and its
measures; in the future they will bring the inner love of the
“stones of desire.”
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SECTION 1 - 11

The verse, the angels’ dispute and the two suns
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“And I will make your windows of kadkod, and your gates of ekdach stones,” etc. (Isaiah, chapter
54). And in the Gemara (the fifth chapter of Bava Basra): Rabbi Shmuel bar Nachmani said, two an-

gels in the firmament disagree about it, Gavriel and Michael

The maamar opens with Isaiah’s promise for the rebuilt Jerusalem: its windows will be made of a gem called
kadkod and its gates of ekdach stones. The Talmud reports that two angels, Gavriel and Michael, disagreed
about what kadkod is.
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(and in the Yalkut on Isaiah it reads “Michael and Gavriel”). One said [it is] shoham [onyx], and one
said yashfeh [jasper]. The Holy One, blessed be He, said: Let it be like this and like this (kedein
ukedein).

One angel said kadkod is shoham (onyx), the other that it is yashfeh (jasper), and G-d ruled, “Let it be like

this and like this” (kedein ukedein), a play on the word kadkod itself. The Yalkut, an anthology of Midrash,
gives the two angels’ names in the opposite order.
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“Your windows” (shimshosayich) means the shining of the sun (shemesh) (as Rashi explained) (on
Isaiah there); and in Sanhedrin (folio 100a): windows through which the sun shines, etc. And see
[Midrash] Rabbah, Bo, section 15.

The Alter Rebbe reads shimshosayich as related to shemesh, “sun”: it means the shining of the sun, as Rashi
explains, and Rashi in Sanhedrin calls them windows through which the sun shines. This prepares the read-
ing of the verse as speaking about kinds of “sun.”
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Now, it is written, “For a sun and a shield is Havayah Elokim” (Psalms, chapter 84), [showing] that
the Name Havayah is called “sun.” And it is written, “And for you who fear My Name, a sun of

tzedakah (righteousness) shall shine, with healing in its wings,” in Malachi (chapter 3, [verse] 20).

Two verses call something a “sun”: Psalms calls the Name Havayah a sun, and Malachi promises a “sun of
tzedakah” that brings healing. Tzedakah means righteousness, and later in the maamar it is also read as
charity.
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So the level of tzedakah, too, is called “sun.” And this is the meaning of shimshosayich [in the plur-
al]: two levels of “sun.” To understand this, we must

The plural shimshosayich therefore points to two “suns”: the sun of Havayah and the sun of tzedakah.

Before explaining them, the Alter Rebbe raises a question about the month of Elul.
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first understand what is explained in the sefarim: that in Elul the Thirteen Attributes of Mercy shine
until Rosh HaShanah, and afterwards, in the Ten Days of Teshuvah, the Thirteen Attributes are re-
vealed again (as is written in the Zohar, Part II, at the end of Parshas Terumah) (folio 176a).

The Thirteen Attributes of Mercy are the thirteen qualities of divine compassion that G-d proclaimed to

Moshe (Exodus 34:6-7). Kabbalistic works teach that they shine during Elul and are revealed again during
the Ten Days of Teshuvah, from Rosh HaShanah to Yom Kippur, and the Alter Rebbe cites the Zohar for this.
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This is why we say “And Havayah passed,” etc., until Yom Kippur. And we need to understand: what
is the difference between that revelation in Elul and [the one] afterwards, in the Ten Days of

Teshuvah?

For this reason the verses of the Thirteen Attributes, beginning “And Havayah passed before him,” are said
in the Selichos prayers from Elul until Yom Kippur. The question is what distinguishes the revelation of Elul
from the revelation of the Ten Days of Teshuvah.
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All this will be understood by first explaining the nature of teshuvah (return), which is not specifi-

cally for sins, for our Sages, of blessed memory, said that one should be in teshuvah all his days;

To answer, the Alter Rebbe first defines teshuvah. It cannot mean only repentance for sins, since the Talmud
says a person should spend all his days in teshuvah.
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rather, it is the returning of the soul: one returns and lifts his soul up to Him, may He be blessed,
for the descent is for the sake of an ascent.

Teshuvah literally means “return”: bringing the soul back up to G-d. The soul came down into a body only
for the sake of a greater ascent, and teshuvah is that ascent.

SECTION 2 - 12-4

Teshuvah above thought
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To understand this: for seemingly, the souls of Israel in any case “arose in thought”; that is, they
are not like the angels, the hosts above and below, whose source of coming into being is the level of

the supernal speech, as it is written, “And by the breath of His mouth, all their host.”

The Alter Rebbe sharpens the question. The Midrash says the souls of Israel “arose in thought,” meaning
they originate in G-d’s thought, unlike the angels and the other creations, which come from His “speech,”
the creative word (“by the breath of His mouth, all their host”).
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But the souls were taken from the letters of His thought, may He be blessed, and these are the very

six hundred thousand letters of the Torah, which correspond to the six hundred thousand souls

The souls are taken from the “letters” of G-d’s thought, which are the six hundred thousand letters of the
Torah. These correspond to the six hundred thousand root souls of Israel.

likuteitorah.com/likkutei-torah/reeh/6/ 7
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in which all the souls in the treasury are included, since they are branches and sparks that spread
forth from them, as is known. If so, their source and root is very high and exalted; what further as-

cent, then, [can there be]?

Every individual soul in the heavenly “treasury” of souls is a branch or spark of one of those root souls. If
the soul’s source is already so high, what higher ascent could teshuvah bring it?

.(19 19N "NNAY DX 7YY 77 2ApY° 18y 1111 %1 27Y1 1D DD’P'?N 1 0IR 27y MRw D2 wrny)
(See what is written in Parshas Shelach on the verse “I am Havayah your G-d,” etc., and on the
verse “Who has counted the dust of Yaakov,” and on the verse “You shall keep My Shabbosos,” etc.)

The text refers the reader to other maamarim of Likkutei Torah that deal with the root of the souls.
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However, it is well known that, by way of analogy, in the soul there are several powers that are
above thought; for thought is only a garment for the intellect, which clothes itself in it and is divid-

ed into letters,

The answer begins with an analogy from the human soul, which has powers higher than thought. Thought is

only a “garment” for intellect: the idea clothes itself in thought and is broken up into words and letters.
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but the intellect itself is a different essence, hidden from it. For example, a comment of Tosafos
and of the Rosh: the insight itself is not of the category of letters at all, and is higher than them in
level,

The idea itself is something else, hidden from thought. The example is a comment of Tosafos or of the Rosh,

classic Talmud commentators: the insight behind the comment is not made of letters at all and stands above
them.

likuteitorah.com/likkutei-torah/reeh/6/ 8
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for it is a spiritual reasoning and a single point, only it is grasped and clothed in these words and

combinations of letters, and divided among them, etc.

An insight is a single, spiritual point of reasoning. It is divided into particular words only when it is grasped
and expressed in letters.
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Therefore one insight that in the Tosafos comment is in these letters and words, in the Rosh and the
Ran this very insight is in other letters and words. That is, the letters and words, relative to the in-
tellect, are merely like a garment, and “like a garment You change them.”

The proof that an insight is above its letters: the same idea is worded one way in Tosafos and another way in
the Rosh and the Ran. The words are like a garment, which can be changed while the wearer stays the same,
as the verse says, “Like a garment You change them.”
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There is also a level above the intellect: for insights well up and are renewed constantly, “new every

morning,” and there must necessarily exist some faculty of the soul that brings them into being;

Higher still is the source of intellect. New insights keep springing up, “new every morning,” so there must
be a power in the soul that produces them.
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and this is what is called maskil, which is a causative form, and this is what is written, “A maskil of
Asaf,” “A maskil of Eisan the Ezrachite,” “For the conductor, a maskil,” etc.

That power is called maskil, a causative form meaning “one who brings about understanding.” Several
psalms bear the heading maskil, among them those of Asaf and of Eisan the Ezrachite.

likuteitorah.com/likkutei-torah/reeh/6/ 9
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This is why the soul is called “the intellective soul” (nefesh hamaskeles), as is explained elsewhere.
Exactly so will it be understood Above: the ascent of the souls after their descent from the source
from which they were hewn, the supernal thought, to be clothed in a physical body, is an ascent far,
far above thought. And this is the meaning of teshuvah: tashuv hei, the upper hei returns to the
yud, etc.

The soul is named for this power: the “intellective soul” (nefesh hamaskeles), the soul that generates under-

standing. So too above: the soul descends from its source in G-d’s supernal thought into a body, and its re-
turn reaches far above thought; this is teshuvah, read as tashuv hei, “the hei returns.”
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(For the supernal thought is the level of the upper hei of the Name Havayah, and “the upper hei re-
turns to the yud” means above the level of thought; for the yud itself is the level of the supernal
Chochmah (wisdom), which is called “a maskil of Eisan,” etc., and the tip of the yud is the level of

ayin (nothingness), from which “Chochmah is found.” And see what the Ramaz writes on Parshas
Shelach)

In the four letters of the Name Havayah, the upper hei stands for the supernal thought, and the yud for the
supernal Chochmah, the source of insight, called “a maskil of Eisan.” Teshuvah lifts the soul from the hei to
the yud, above thought, and to the tip of the yud, the level of ayin (“nothingness”) above Chochmah from
which, as Job says, Chochmabh is found.
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(folio 159a) about the yud of the Name, which is truly bound up with the world of Ein Sof, in the
mystery of the tip of the yud, etc.,

The Alter Rebbe refers to the Ramaz (Rabbi Moshe Zacuto), who writes in a passage on Parshas Shelach that
the yud of the Name is bound up with the world of Ein Sof through the mystery of the tip of the yud.

likuteitorah.com/likkutei-torah/reeh/6/ 10
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up to: “The yud and its tip: Ein Sof and Atzilus; the hei: the World of Beriah, which includes
Yetzirah and Asiyah,” etc., “and there is a dividing curtain,” etc.

The passage of the Ramaz continues with a map of the Name: the tip of the yud and the yud correspond to
Ein Sof and Atzilus, and the hei to the World of Beriah, which includes Yetzirah and Asiyah. A “curtain”

(parsa) separates Atzilus from the lower worlds.

7y Y INWNAY I 1IN0 TV WUNA AWNT WWH 2 p1s) 37D N0 NTWRIA VY UV
12 **n3n
See there. And see Reishis Chochmah, chapter 2 of Sha’ar HaTeshuvah, where it says: “They fur-

ther explained in the Zohar that teshuvah rises up to Keser (the Crown),” etc.

The Alter Rebbe also cites Reishis Chochmah, a classic work of Kabbalah and ethics, which quotes the Zohar
that teshuvah rises as high as Keser, the Crown above Chochmah. This supports the claim that teshuvah lifts
the soul above thought.

SECTION 3 - 15

The essence, the Yechidah and the young lions
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2. For the Infinite Light (Or Ein Sof), blessed be He, is exalted and uplifted myriads of levels without
end above thought, and even above the level of the supernal Chochmah (wisdom), etc., as is
known; and in a single thought He encompasses and fills all the worlds,

The second section begins to answer how the soul can rise above its source in G-d’s thought. G-d’s Infinite

Light is beyond thought altogether, higher even than the supernal Chochmah, and yet a single “thought” of

His is enough both to encompass all the worlds and to fill them (the two modes called sovev and memalei).
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as the saying goes, “He sees and looks to the end of all generations”: what was, is and will be, and

Gan Eden, the World to Come and the Resurrection of the Dead included, in literally a single

glance. And this is what is written at the beginning of Etz Chaim, “When it arose in His will,” etc.,
“He sees and looks to the end of all generations” comes from the Zichronos blessing of the Rosh HaShanah
Musaf, and “was, is and will be” from the hymn Vechol Ma’aminim. All of time, and even Gan Eden, the

World to Come and the Resurrection, lie before G-d in one glance; the Arizal’s Etz Chaim likewise opens its
account of creation with “when it arose in His will.”

likuteitorah.com/likkutei-torah/reeh/6/ 11
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that in this will and thought all the worlds were emanated, both those mentioned and explained in
the books of truth and those that are not revealed and known; from the beginning of all levels to
the end of all levels, all of them came into being in a single thought.

In that one will and thought all the worlds came forth, both those the Kabbalah (“the books of truth”) de-

scribes and those never revealed, from the highest level to the lowest. The Zohar too says that all the worlds
arose in a single thought.
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By way of analogy: in the human soul, when one thinks a single thought, it is truly as nothing com-
pared with thought as a whole, which can think thoughts without end or limit, and all the more so
compared with the being and essence of the soul, etc. (And see on this in the discourse beginning
“These are the journeys.”)

An analogy from the human soul: one thought is as nothing beside the soul’s power to think endless

thoughts, and far less beside the soul’s own essence, which is above thinking. The text refers the reader to
the maamar beginning “These are the journeys” for more on this.

TRY 44N T1OMP R2OWN whan RPOT 1919 nnIvn mRab cnt 13nn NownIt N NART X7 90
JOPR Y

So is the radiance of life-force (chayus) that is drawn from Him, may He be blessed, to all the
worlds as a whole: it is truly considered as nothing before Him, may He be blessed, and bears no
comparison to Him.

So too all the life-force G-d draws down to sustain every world is, in the Zohar’s words, “considered as truly

nothing before Him,” and bears no comparison to Him. The whole of creation is to G-d what a single passing
thought is to the soul.
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Therefore “no thought can grasp Him,” and therefore what is drawn forth is called by the name Or
Ein Sof, “the light of the Infinite One,” for light effects no change in the essence of the luminary, as
is known. This being so, the whole purpose of man is that “his soul should yearn
Since “no thought can grasp Him” (from Elijah’s prayer in the Tikkunei Zohar), what flows from Him is
called only the “light” of the Infinite One: as rays change nothing in the luminary they come from, creation

changes nothing in G-d. It follows that a person’s true aim is the longing the Psalm describes, “my soul
yearns and even pines.”
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and even pine” to be included in His essence, may He be blessed, specifically, which is without lim-

it, and to cleave to Him; and he should not want even to receive a reward in Gan Eden,

The soul should long to be included in G-d’s own essence, which has no limit at all, and to cleave to Him,
and should not want even the reward of Gan Eden. The words recall the Mishnah’s teaching not to serve “in
order to receive a reward.”
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for that is only a glow and a radiance, and through many contractions (tzimtzumim), as our Sages,
of blessed memory, said, “With [the letter] yud the World to Come was created,” etc. And this is
what is said, “to be absorbed into the body of the King,” into the body of the King specifically.
Gan Eden is only a glow and radiance of G-d (the Talmud speaks of the righteous there enjoying the radiance
of the Shechinah), and it comes through many contractions; the Talmud teaches that the World to Come was

created with the yud, the smallest letter. The Zohar’s phrase “to be absorbed into the body of the King” says
what the soul truly wants: G-d Himself, not His radiance.
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(See what is written in the discourse beginning “After Havayah your G-d shall you walk,” and below
in the discourse beginning “When you go out,” and in the discourse beginning “Return, O Israel,”

and in the discourse beginning “Listen, O heavens.”)

The text points to other maamarim of Likkutei Torah on the same theme: those on “After Havayah your G-d

shall you walk,” “When you go out,” “Return, O Israel” and “Listen, O heavens.”
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And this is the meaning of teshuvah, which is the returning of the soul: to return [to a place] higher
than the source from which his soul was hewn, that is, higher than thought, as mentioned above;
and this is the ascent that follows the descent. And see what is written on the verse “And these are
their journeys according to their goings forth.”
This is the full meaning of teshuvah, the “returning” of the soul: it returns not only to its source in G-d’s
thought but higher than that source. This is the ascent for whose sake the soul descended, as the maamar

said at its opening; the text also refers to its discussion of “And these are their journeys according to their
goings forth.”
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The opportune time for this is in the Shema, when one says “One” and “You shall love,” etc.; and as
is explained in the sefarim, one must give over his soul at [the word] “One.” The intention is not
only to picture sanctifying the Name in actual deed,

The time suited to this ascent is the Shema, when one says “One” (echad) and then “You shall love.”

Kabbalistic works teach that at the word “One” a person should give over his soul to G-d, and the Alter Rebbe
adds that this means more than picturing an actual death for the sanctification of G-d’s Name.

AR TPYY TN NANTRY N2 RIT TAR O 9IR2 DRonnR waln P12 X1 NP0 03 KPR
°729 %P2 97IR *2°N7°M° 0°7°091 (775 ovban) [oibwn voy] 7Y 7PR TIT

but also spiritually: this is the self-nullification (bittul) of the soul, to be included in the light of
G-d, [who is] One. This is the level and rank of Yechidah, and of this King David, peace be upon
him, said (Psalms 35), “[Save|] my only one (yechidasi) from the young lions; I will thank You in the
great congregation.”

It also means a spiritual giving of oneself: the soul’s self-nullification and inclusion in G-d’s light, which is

One. This belongs to the soul’s highest level, Yechidah (“the single one”), and King David alludes to it when
he calls his soul “my only one” (yechidasi) in Psalm 35.
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For there are Nefesh, Ruach, Neshamah, Chayah and Yechidah. Chayah is the level of Chochmah,
as it is written, “Wisdom gives life (techayeh)”; and Neshamah is the level of Binah

(understanding), which is the level of comprehension, etc.;

The soul has five levels, from lowest to highest: Nefesh, Ruach, Neshamah, Chayah and Yechidah, as the
Midrash lists them. Chayah corresponds to Chochmabh, since the verse links wisdom with life, and Neshamah

to Binah, the power of comprehension.
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but Yechidah is the level of the simple will that is above Chochmah. And Yechidah is a feminine
form, [denoting one] that receives from the Yachid, the Only One,

Yechidah is higher than Chochmah: it is a simple will, with no reasoning in it. Its name is a feminine form,
and the Alter Rebbe reads this as receptivity: Yechidah is the part of the soul that receives from G-d, the
Yachid, “the Only One.”
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for its only longing is for the Only One of the world alone, to be included in His essence, may He be
blessed, specifically; as it is written, “Whom do I have in heaven? And besides You I desire nothing

on earth,” etc.

All that Yechidah longs for is the Only One Himself, to be included in His essence. King David voices this

longing: “Whom do I have in heaven? And besides You I desire nothing on earth.”
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Heaven and earth are the upper and lower Gan Eden: in all of them I desire nothing but You alone,
may You be blessed. And see what is written on the verse “One is my dove.” And this level is present
even in those of the lowest worth,

The Alter Rebbe reads “heaven” and “earth” in that verse as the upper and lower Gan Eden: at this level the

soul wants no spiritual reward, only G-d. He refers to his discussion of “One is my dove,” and adds that this

level is present even in the least of people.
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for every single Jew has in his nature the quality of self-sacrifice (mesirus nefesh) and this will that

is above intellect; and as is explained in the sefarim, even one who has nothing

Every Jew, by his very nature, is capable of self-sacrifice and has a will above intellect. The Kabbalistic works
say this holds even for a person whose soul reaches only its lowest level, as the next words explain.
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but Nefesh, or the Nefesh of Nefesh, nevertheless has the level of Yechidah included in it as well
(and see Sha’arei Kedushah by Rabbi Chaim Vital, part three, gate 2).

Even one who has only a Nefesh, or only the lowest part of the Nefesh (“the Nefesh of Nefesh”), has the level
of Yechidah included in it. Rabbi Chaim Vital’s Sha’arei Kedushah, which teaches that each level of the soul
includes all the others, is cited for this.
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Now, “G-d made one opposite the other”: in the sitra achra (the other side), too, there is this level

of Yechidah, which is the level of a will that is above intellect

Ecclesiastes says “G-d made one opposite the other”: what exists in holiness has a counterpart in the sitra

achra, the side opposed to holiness. So the sitra achra too has a “Yechidah,” awill that is above intellect.
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and reason. Therefore a person can have a strong will even in worldly matters, like this will in holi-

ness that is above reason, if he draws upon himself the yoke of worldly affairs, etc.

This is why a person can want worldly things with a fierce will that has no reason behind it, mirroring the will

above reason found in holiness. It happens when he takes upon himself the yoke of worldly affairs.
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(Along the lines of what is mentioned in Parshas Beshalach, in the discourse beginning “To My
mare among Pharaoh’s chariots”: when the attachment to the world becomes so strong that it is en-
tirely without reason, etc.) And the source of this level is called “young lions” (kefirim), for their

strength is great and mighty and they have an overpowering life-force, etc.

In Torah Ohr, Beshalach, the Alter Rebbe describes how attachment to the world can grow so strong that it is
beyond all reason. The source of this unholy will is called kefirim, “young lions,” for its great strength and

overflowing vitality.
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And about this King David, peace be upon him, asked, “[Save] my only one from the young lions”:
that the level of Yechidah be only in holiness alone, for the Only One of the world. And this is the
level and rank of the love “with all your might (me’odecha),”

So King David prayed, “[Save] my only one from the young lions”: that the Yechidah of his soul belong to ho-
liness alone, to the Only One of the world, and not to the unholy “lions.” In the Shema this level is the love
“with all your might” (bechol me’odecha).
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for “with all your soul” includes the four levels Nefesh, Ruach, Neshamah and Chayah, and the lev-

el of “with all your might” is the level of Yechidah, for me’od is without limit, etc.

The Alter Rebbe maps the verse onto the soul: “with all your soul” includes the four levels Nefesh, Ruach,
Neshamah and Chayah, while “with all your might” is Yechidah. The word me’od means “very much,” a
measure without limit, which fits Yechidah, the soul’s unlimited will.
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And this is what our Sages, of blessed memory, said: “With all your might: with all your money.”
Seemingly this is astonishing: what does money have to do with the level of me’od, which is the
highest level and rank in the soul, the level of Yechidah?

The Mishnah explains “with all your might” as “with all your money.” This seems strange: what has money to
do with the highest level of the soul?
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But the explanation is as it is written, “Tzedakah exalts a nation, and kindness to the nations is sin”
(in Proverbs, chapter 14, [verse] 34), meaning: the sin of Israel is what causes kindness to the
nations.

The answer begins from Proverbs: “Tzedakah exalts a nation, and kindness to the nations is sin.” The Alter

Rebbe reads the second half as cause and effect: Israel’s sin is what causes “kindness,” a flow of life, to go to
the “nations,” which the next words identify with the sitra achra.
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For “there is no righteous man on earth who does good and does not sin,” etc. And through this
chesed (kindness) is drawn forth, which is the level of bestowal, chas dalet, “compassion on the
dalet,” to the sitra achra;

Since “there is no righteous man on earth who does good and does not sin,” everyone causes some of this

flow. The word chesed (7o) is read as chas dalet, “compassion on the dalet”: a giving to one who has nothing
of its own, here the sitra achra, which has no life except what reaches it from holiness.
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for through each and every sin a blemish is made in the soul and in the source of its root, since it
clothes itself in the animal soul, and it is [the animal soul] that brings it down and draws it into the
depths of the kelipos and the external chambers, etc.

Each sin blemishes the soul and even its source above, because the soul is clothed in the animal soul, and

the animal soul draws it down into the depths of the kelipos and the “external chambers,” the realms of
unholiness.
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Tzedakah and the animal soul
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However, “tzedakah exalts a nation”: this is Israel, as it is written, “And who is like Your people,”
etc.; that is, the animal soul. For through the tzedakah that a person does, the animal soul is sepa-
rated and set apart from complete evil, and it too is exalted, so that all its attributes and garments
are for G-d alone.
Now the first half of the verse is read in Israel’s favor: the “nation” is Israel, as in “Who is like Your people
Israel, one nation on earth.” Within each person it is the animal soul: giving tzedakah separates the animal

soul from complete evil and lifts it too, until all its emotions and its “garments,” its thought, speech and ac-
tion, are for G-d alone.
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And this is the level and rank of baalei teshuvah, whose greatness our Sages, of blessed memory,
extolled, saying, “In the place where baalei teshuvah stand,” etc. For all the attributes (middos) in
the animal soul,

The animal soul lifted in this way is the level of baalei teshuvah, those who return to G-d after sin, whom the
Sages praised highly: “In the place where baalei teshuvah stand, perfect tzaddikim cannot stand.” The rea-

son begins with the nature of the animal soul’s emotions.
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in their very existence, are more forceful and stronger than the holy attributes in the G-dly soul,
just as, physically, domestic and wild animals are by nature possessed of more strength and might
than human beings.

By their very nature the emotions of the animal soul are more forceful than the holy emotions of the G-dly
soul, just as animals are physically stronger than people. The next paragraphs explain why, and what hap-
pens when this strength is turned to holiness.
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The reason is that their root is from a very high and exalted place, the level of “the strong hand,”
and they are “the kings who reigned before any king reigned over the children of Israel,” far, far
above the source of the holy souls of Israel, etc.; only, they descended and fell far, far below.
Their strength comes from their root, which is higher than the root of the holy souls: “the strong hand,” a
phrase from Exodus that the Kabbalah reads as a high level of Gevurah, and “the kings who reigned before
any king reigned over the children of Israel,” the kings of Edom, which the Kabbalah reads as the world of

Tohu that came before our ordered world. Those lights fell to the lowest places, and what fell keeps the force
of its high root.
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However, when it is subdued and transformed from darkness to light, this level of forcefulness is
included in holiness; and this is the superiority of baalei teshuvah, [who come] “with greater
strength,” as is explained elsewhere.

When the animal soul’s forcefulness is subdued and turned “from darkness to light” (a phrase of the Zohar),

that very force enters holiness. This is why baalei teshuvah stand higher: as the Zohar says, they draw near
to the King “with greater strength.”
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And this is why David asked to be saved, [saying,] “my only one from the young lions”: for there is a
level of Yechidah, which is the forcefulness and intensity of the will that is above reason, in the sitra
achra (the other side) as well, and it is called “young lions” (kefirim), as it is written, “The young li-
ons roar for prey,” which is the intensity of life-force, “mighty as a lion,” etc., as mentioned above.
This explains David’s prayer to be saved “from the young lions”: the sitra achra too has a “Yechidah,” a

forceful will above reason, called kefirim, young lions. The verse “The young lions roar for prey” and the
Mishnah’s “mighty as a lion” describe this overpowering vitality.
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Therefore David said, “my only one from the young lions”: that my Yechidah be bound with a
strong and mighty bond to G-d, may He be blessed, alone, and not fall, G-d forbid, into the hands of
the external forces, the young lions.

David’s prayer means: may my Yechidah be bound firmly to G-d alone, and never fall into the hands of the
“external forces,” the unholy young lions.
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And this is [the meaning of] “exalts a nation”: that the attributes (middos) in the animal soul be
transformed to cleave to Him, may He be blessed; and this comes through tzedakah specifically,
for “in the measure with which a person measures, he is measured,”

This is also how “tzedakah exalts a nation” works: the emotions of the animal soul are transformed until they

cleave to G-d. It comes specifically through charity, because G-d deals with a person measure for measure,
as the Mishnah says.
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and just as he has compassion on the poor man, to revive his soul from among the starving, so
from Above abundant mercies roll down from the source of mercy upon his soul, to raise it from its
lowliness and its impurity, as it is said, “He revives the dead,” etc. (And see what is written at the
end of the discourse beginning “Zion shall be redeemed with justice,” on “and her returnees with
tzedakah.”)
One who has compassion on a starving poor man and keeps him alive receives the same from Above: great
mercy flows from G-d’s source of mercy onto his own soul and lifts it from its lowliness and impurity, as the

Amidah praises G-d, “Who revives the dead with great mercy.” The text also refers to its discussion of “and
her returnees with tzedakah.”
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SECTION 5 - 111-14

The Thirteen Attributes of Elul
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3. And this is the meaning of the revelation of the Thirteen Attributes of Mercy in Elul, which pre-
cedes the Ten Days of Teshuvah. For in the Ten Days of Teshuvah abundant mercies are revealed

after teshuvah has come first,

The third section answers the opening question about Elul. In the Ten Days of Teshuvah great mercy is re-
vealed, but only after a person has first done teshuvah.
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for it is specifically through an arousal from below (isarusa dilesata) that there is then an arousal
from above (isarusa dile’eila), as is explained in the Zohar on the verse “If He sets His heart upon

him,” etc.: “A spirit brings a spirit, and draws forth a spirit.”

This follows the rule that an arousal from above comes in response to an arousal from below. The Zohar
reads Job’s “If He sets His heart upon him” to teach that a spirit rising from below draws a spirit down from
above.
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Now, when one brings up a spirit from below to above, when the will of his heart is for G-d at the
level of me’od (“might”), “with greater strength,” then he will draw

When a person’s spirit rises from below, with his heart’s will turned to G-d at the level of me’od, without limit

and “with greater strength,” he draws down a response from above.
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also a spirit like it from above to below: the level of the supernal me’od, which is without limit. And
these are the very Thirteen Attributes of Mercy in the verse, “Who is a G-d like You, Who bears iniq-

uity,” etc.

What comes down mirrors what went up: a supernal me’od, divine mercy without limit. These are the

Thirteen Attributes of Mercy as Micah lists them, beginning “Who is a G-d like You, Who bears iniquity.”
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But in order for there to be this arousal from below, that we return to G-d with all our soul and our
might, there must also be an arousal from above, until from on high the spirit of G-d is poured out
upon Israel His people, to arouse their hearts, so that they cry out to G-d from their very innermost
core, the point of their hearts.

Yet a person cannot even begin this arousal from below without help from above: first G-d’s spirit must be

poured out from on high, in Isaiah’s words, to stir people’s hearts. Then they cry out to G-d from the inner-

most point of the heart.
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And this is the meaning of the revelation of the Thirteen Attributes of Mercy in Elul: that through
these mercies his soul rises from its fall, and also stands upright and ascends to G-d with a willing
spirit, at the very level of me’od, “with greater strength,” etc. Therefore it is explained in the words
of our Sages, of blessed memory, that one must increase in tzedakah from Rosh Chodesh Elul.

The Thirteen Attributes shine in Elul to give that first arousal: through them the soul “rises and also stands

upright” from its fall (words from Joseph’s dream) and goes up to G-d willingly, at the level of me’od. That is
why the words of the Sages call for increasing tzedakah from Rosh Chodesh Elul.
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That is for the reason mentioned above: that tzedakah exalts and raises up, etc. Therefore the Men
of the Great Assembly instituted for us, before the Shema, requests for the arousal of mercy upon
us, in the two [blessings]| before it; this is what we say, “Our Father, merciful Father, have mercy
upon us, and put into our hearts understanding

Tzedakah lifts the soul, and for the same reason the Men of the Great Assembly placed blessings that ask for

mercy before the Shema. The second blessing asks, “Our Father, merciful Father, have mercy upon us, and
put into our hearts understanding.”
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to understand,” etc.; and likewise, “In Your abundant mercies, have mercy upon us”: “in Your
abundant mercies” specifically, as is explained on this in the discourse beginning “And behold, a

menorah all of gold.”

The first blessing likewise asks, “In Your abundant mercies, have mercy upon us,” and the Alter Rebbe
stresses the word “abundant.” He refers to his discussion of this in the discourse on “And behold, a menorah
all of gold.”
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For we, who have already descended into the lowly world, very far from the light of the King’s face,

[which is] life, do not grasp or recognize the pity that is [due] us;

Why must we ask for abundant mercy? Having come down into this lowly world, far from the light of the

King’s face, we cannot even sense how much we are to be pitied.
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but He, may He be blessed, is the One who knows, etc., and before Him all is considered as truly

nothing; He knows how great is the pity upon the souls that have descended

Only G-d, before whom everything is as nothing, knows how great is the pity upon the souls that have come

down.
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“from a high roof” into “the covert of the cliff,” into this lowly world and into the physical body,
and have become very far from His G-dliness, may He be blessed. And through abundant mercies
He will put into our hearts understanding to understand, etc., that is, to understand one thing from
another.

The souls fell “from a high roof” (as the Talmud puts it) into “the covert of the cliff” (Song of Songs), into this

lowly world and a physical body, far from G-dliness. So we ask that in His great mercy G-d grant us under-

standing “to understand one thing from another.”
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That is: from one thing, which is the radiance of the Infinite Light that fills all worlds (memalei kol
almin), “whose greatness is unsearchable,” truly, giving life to many worlds without end or limit,
and nevertheless it is truly as naught and nothing compared with His essence, may He be blessed,
as in the analogy of the nullity of a single word, etc.

The “one thing” is the light that fills all worlds, which gives life to countless worlds and “whose greatness is

unsearchable,” yet is as nothing compared with G-d’s essence, as a single word is as nothing beside the soul
that speaks it.
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From this he will understand how His essence, may He be blessed, alone is exalted and sublime
(and see the discourse beginning “The heavens are My throne”). And then, because of this, there

will yearn for Him the soul

From this one understands the “other thing”: that G-d’s own essence alone is truly exalted. The text refers to
the discourse “The heavens are My throne,” which opens Torah Ohr, and goes on to describe the longing
that this understanding awakens in the soul.
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of every living being, at the level of “your might,” truly without limit, to give over his soul truly to
the true One, and “against your will you live,” etc. And we have nothing to ask for but the nearness

of G-d, may He be blessed, to us.

Then every soul yearns for G-d “with all your might,” without limit, ready to give itself over entirely to the

true One, so that, in the Mishnah’s words, “against your will you live.” All we ask for is G-d’s nearness.

likuteitorah.com/likkutei-torah/reeh/6/ 25



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 6 PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

SECTION 6 - 115-19

The garments of Torah and tzedakah
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And this is the meaning of the Shemoneh Esreh that follows the Shema, which is the explanation
and interpretation of the self-sacrifice (mesirus nefesh) in the Shema: that what is sought is that
there be “Blessed are You, Havayah, our G-d,” etc.

The Shemoneh Esreh (the Amidah), said right after the Shema, spells out what the self-sacrifice of the Shema

is for. What the soul seeks is expressed in the formula of every blessing, “Blessed are You, Havayah, our
G-d.”
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Baruch (“blessed”) is a term related to a pool (berechah) and to drawing down: that His G-dliness,
may He be blessed, be revealed far, far below, until it is at the level of Atah, “You,” in the second

person,

Baruch, “blessed,” is related to berechah, a pool, and means drawing down: that G-dliness be drawn down
and revealed even in the lowest place, until G-d can be addressed as Atah, “You,” as one who is present.
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and the level of Elokeinu, “our G-d,” truly ours. However, the king is not seen when he is un-
clothed; and therefore one must make the level of garments and vessels, “vessels of diverse kinds,”
in which His G-dliness, may He be blessed, may be revealed.

Elokeinu, “our G-d,” means G-dliness that is truly ours. But a king is not seen unclothed (as the Mishnah

rules for a king), so G-dliness must be revealed through “garments” and vessels of many kinds; “vessels of
diverse kinds” is a phrase from the Book of Esther.
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And this is what is written, “And you shall speak of them”: in words of Torah. For the Torah is the
level of a garment in which the Infinite Light (Or Ein Sof), blessed be He, is clothed, as it is written,
“He wraps [Himself in] light as a garment.”

The first of these garments is the Torah: the text reads “And you shall speak of them” as speaking words of

Torah. The Torah is a garment in which the Infinite Light clothes itself, as the Psalm says of G-d, “He wraps
[Himself in] light as a garment.”
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And tzedakah, too, is called by the name of the level of a garment, as the saying goes, “His garment
is tzedakah.” The matter is, by way of analogy, [like] a king of flesh and blood, who has inner gar-
ments that he wears when he sits in his palace

Tzedakah too is called a garment, as in the High Holiday hymn Atah Hu Elokeinu, “His garment is
tzedakah.” The analogy is a human king, who wears inner garments when he sits inside his palace.
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within, and has outer garments that he puts on when he goes outside. So Above: the Torah is the
level of the inner garment, in which the Infinite Light (Or Ein Sof) rests as it is revealed above, in
Atzilus.

When he goes out, he wears outer garments. So Above: the Torah is G-d’s inner garment, in which the
Infinite Light rests as it is revealed in Atzilus, the highest world.

DOYWN 2°301 Y702 0UTIDIT MNP LR RS TwRIwD 11CTT NS v RO ApTsm 18
WaS™ WPHIY IPTE MWD IRY 1D [P0 A0 DUWPANRT DO MM MYIN on °Nabin
21 X" W71 WP RIT DOWPWD 11T 1w TP

And tzedakah is the outer garment: that is, when [the light] is drawn far, far below, into the sepa-
rate worlds, into Beriah, Yetzirah and Asiyah, and “the wicked walk all around” (these are the exter-
nal chambers and abodes, which seek prey and nourishment, etc.), then “His garment is
tzedakah,” as it is written, “He put on tzedakah as a coat of mail”; and “a coat of mail of scales” is a
garment, as is explained elsewhere.
Tzedakah is the outer garment, worn when G-d’s light descends into the separate worlds of Beriah, Yetzirah
and Asiyah, where “the wicked walk all around,” the unholy realms that seek to draw nourishment from holi-

ness. There “His garment is tzedakah,” as Isaiah says G-d “put on tzedakah as a coat of mail,” and a coat of
mail made of scales is a garment, as explained elsewhere.
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And this is the meaning of the two levels of “sun,” the sun of Havayah and the sun of tzedakah,
which shine through kadkod, that is, a thin partition: the garment of the Torah, the twenty-four
(kaf-dalet) books of the Torah, and the garment of tzedakah.

Now the verse’s kadkod is explained: the two “suns,” of Havayah and of tzedakah, shine through a thin parti-
tion. The partitions are the two garments: the Torah, whose twenty-four books are hinted in the letters kaf-
dalet (24) of kadkod, and tzedakah.
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For sins are called darkness and cloud, as it is written, “I have wiped away your transgressions like
a thick cloud, and your sins like a cloud,” since they conceal the light of G-d;

Sins are called darkness and cloud, as in Isaiah’s “I have wiped away your transgressions like a thick cloud,”
because they hide the light of G-d.
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and through tzedakah a radiance will shine and dawn in his soul, so that he becomes nullified and
included in the Infinite Light (Or Ein Sof), from below to above. And this is “And for you who fear

My Name, a sun of tzedakah shall shine, with healing in its wings.”

Tzedakah clears that cloud, so that a light shines in the soul and it rises from below to be nullified and in-
cluded in the Infinite Light. This is Malachi’s “sun of tzedakah” with “healing in its wings”: the sun that
shines through the garment of tzedakah.

SECTION 7 - 120-22

Healing in its wings: two readings of the suns
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And this is along the lines of the saying of our Sages, of blessed memory, in the second chapter of
Yoma: “Great is teshuvah, for it brings healing to the world.” For sins are called blows and wounds,
as the prophet said, “From the sole of the foot to the head there is no soundness in it,” etc.

The Talmud says, “Great is teshuvah, for it brings healing to the world.” Healing fits because sins are like
wounds, as Isaiah describes the people as having “no soundness” from the sole of the foot to the head.
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That is, because through each and every sin a blemish is made in the soul, and it imparts power
and life-force to the kelipos; and through teshuvah one brings healing, so that the soul goes out of
its impurity and its filth and rises to holiness, to be included in the light of G-d, [who is] One, as

mentioned above.

Each sin wounds the soul and feeds power and life to the kelipos. Teshuvah heals the wound: the soul leaves
its impurity, rises to holiness and is included in G-d’s light, as explained earlier.
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And this is “with healing in its wings”: for the wings are what fly and lift up the bird; and so too love
and awe are the level of “wings” (gadfin).

Now the “wings” of Malachi’s verse are explained. Wings lift a bird, and love and awe are the soul’s “wings”
(gadfin), which lift a person’s service upward.
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Through them and by means of them is the ascent; and through an arousal from below, an arousal
from above, the Thirteen Attributes of Mercy are drawn down from above, which are the level of

the supernal me’od that is without limit.

Love and awe raise the soul from below, and this arousal from below draws down an arousal from above: the

Thirteen Attributes of Mercy, the unlimited supernal me’od.
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And this is the level of the second sun, which is called the sun of Havayah, etc. (And this is the
meaning of the difference between the revelations of the Thirteen Attributes: [the one] in the
month of Flul, as is explained below on the verse “I am my beloved’s,”

This drawing down is the second sun, the sun of Havayah. A long parenthesis now explains the difference

between the revelation of the Thirteen Attributes in Elul and in the Ten Days of Teshuvah, as in the maamar
on “I am my beloved’s” later in the parsha.
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is, by way of analogy, [like] the king when he is outside, in the field, before he comes to his palace,
and there [people] go out to greet him; and then he is dressed, by way of analogy, in the outer gar-
ment. And this is the level of “He put on tzedakah,” etc., “and a helmet of salvation on His head.”

In Elul the King is “in the field,” before entering His palace, and all may go out to greet Him; then He wears

His outer garment. That outer garment is tzedakah, as in Isaiah’s “He put on tzedakah as a coat of mail, and
a helmet of salvation on His head.”
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And this is the level of the sun of tzedakah, as it is written, “Gray hair is a crown of glory; it is found
in the way of tzedakah.” However, the revelation of the Thirteen Attributes in the Ten Days of
Teshuvah, and especially on Yom Kippur, is, by way of analogy, [like] one who merits to greet the
king in his royal palace, and there he is dressed in the inner garments;

This revelation of Elul is the sun of tzedakah, and Proverbs says that a crown of glory is “found in the way of

tzedakah.” In the Ten Days of Teshuvah, and especially on Yom Kippur, it is like being received by the King
inside His palace, where He wears His inner garments.
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and this is the level of the sun of Havayah. And it is also the level of the Torah, which is called
“sun,” as it is written, “For the sun He set a tent in them, and it is like a bridegroom,” etc.; and the
Torah is called “bridegroom,” as is explained elsewhere, in Shir HaShirim, on the verse “To My
mare”; and see the Zohar at the beginning of Parshas Beha’aloscha.

That inner revelation is the sun of Havayah, which is also the Torah: Psalm 19 speaks of the sun as “like a

bridegroom,” and the Torah is called a bridegroom. The text refers to its discussion in Shir HaShirim and to
the Zohar on Beha’aloscha.
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That is the level of the sun of Havayah, as it is written, “The Torah of Havayah is perfect.” And see
what is written on the verse “And I pleaded,” etc., “You have begun,” etc. And as is written in the
Zohar, Terumah) (folio 177a): that this revelation of “You have begun” is in the Ten Days of
Teshuvah,

The same Psalm continues, “The Torah of Havayah is perfect,” linking the Torah with the sun of Havayah.

The Zohar ties Moshe’s words “You have begun [to show Your servant Your greatness]” to Yom Kippur, and
so to the Ten Days of Teshuvah.
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and also, the second Tablets were given on Yom Kippur. (One may further say, in another way, that
the sun of tzedakah is a higher level: for the sun of Havayah is the level of a sun with a shield, the
sun in its sheath; but the sun of tzedakah, as our Sages, of blessed memory, said in the first chapter
of [tractate] Avodah Zarah, is that in the Time to Come the Holy One, blessed be He, will take the
sun out of its sheath.

The second Tablets, too, were given on Yom Kippur. Then a second reading begins: the sun of Havayah is “a

sun and a shield,” a sun still in its sheath, while the sun of tzedakah is the sun that, as the Talmud says, G-d
will take out of its sheath in the Time to Come.
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And see what is written on this in the discourse beginning “Blow the shofar on the New Moon.”
[Midrash] Rabbah, Bo, section 15, also implies that the sun of tzedakah is what is written, “And the
light of the sun shall be sevenfold, like the light of the seven days”; and see Parshas Mishpatim,
section 31; and in the Zohar, Part I, Miketz)

The text refers to the discourse “Blow the shofar on the New Moon” for this, and cites the Midrash, which

links the sun of tzedakah with Isaiah’s promise that the sun’s light will be sevenfold. It also points to the
Midrash on Mishpatim and to the Zohar on Miketz.
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(folio 203b): that the sun of tzedakah is the light that the Holy One, blessed be He, hid away. And so
it is written at the beginning of Parshas Emor (folio 88a); and see Parshas Pekudei (folio 224b).

The Zohar on Miketz says that the sun of tzedakah is the light G-d hid away from the day the world was creat-
ed; the Zohar on Emor says the same. The Zohar on Pekudei explains the verse “a sun and a shield.”
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If so, it is above the level of the sun of Havayah. And this is as is explained elsewhere, in the dis-
course beginning “I will sing to Havayah,” on “And they shall keep the way of Havayah, to do
tzedakah”:

On this reading the sun of tzedakah is higher than the sun of Havayah. The text refers to its explanation of
“And they shall keep the way of Havayah, to do tzedakah” in the discourse “I will sing to Havayah.”
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that through the arousal from below in tzedakah, through this there is an arousal from above, that
there be “the way of Havayah,” meaning a way and an entrance for the Name Havayah to be. And of
this it is said, “Gracious and merciful is Havayah”: it put the level of “gracious and merciful” first,
so that there be Havayah; and these are the very Thirteen Measures of Mercy (mechilin
derachamei), the source of Atzilus, etc. See there.

Tzedakah, an arousal from below, opens “the way of Havayah,” a path by which the Name Havayah enters.

So the verse puts “gracious and merciful” before Havayah: the Thirteen Measures of Mercy, the source of
Atzilus, come first and make the revelation of Havayah possible.
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That is, the Thirteen Attributes that are revealed on Yom Kippur, which is the level of “Before
Havayah you shall be purified,” above the Name Havayah. And see what is written at the end of the
discourse beginning “And all your children,” on “With tzedakah you shall be established.”

These Thirteen Attributes of Yom Kippur belong to “Before Havayah you shall be purified”: a level “before,”

above the Name Havayah itself. The text refers to its discussion of Isaiah’s “With tzedakah you shall be es-
tablished” in the discourse “And all your children.”
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And as is written in M.A., on “He sows tzedakos, causes salvations to sprout”: the revelation of the
shin-ayin-hei (375) lights. And see what is written in the discourse beginning “And it shall be, from

one New Moon to the next,” on “Sun on Shabbos is tzedakah for the poor.”

The text also refers to a discussion, in a work it abbreviates M.A., of “He sows tzedakos, causes salvations to
sprout” (words of the morning prayer) as the revelation of the lights it numbers shin-ayin-hei. It points as
well to its discussion of the Talmud’s saying “Sun on Shabbos is tzedakah for the poor.”
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Accordingly, the sun of Havayah is what is written, “Havayah, G-d, merciful and gracious.” And see

what is written on this at the end of the discourse beginning “And I pleaded with Havayah.”

On this second reading, the sun of Havayah is the revelation named in “Havayah, G-d, merciful and gra-
cious,” the opening of the Thirteen Attributes. The text refers to its discussion at the end of the discourse
“And I pleaded.”
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And this is the meaning of “And I will make your windows of kadkod”: that is, two levels of “sun.”

The first, from above to below, which shines in the month of Elul;

This is the plural shimshosayich, “your suns,” in “I will make your windows of kadkod”: two suns. The first
shines from above to below in Elul.
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and the second, from below to above, which is the level of the ascents of Rosh HaShanah and Yom
Kippur. And this is the matter of the sun of Havayah and the sun of tzedakah, as mentioned above.

The second goes from below to above: the ascents of Rosh HaShanah and Yom Kippur. These are the sun of
Havayah and the sun of tzedakah described above.
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(And this is what is said in the Jerusalem Talmud, that Rav said: “When you see the sun at the top of
the palm trees, give me my cloak, that I may pray Ne’ilas She’arim.” For at Ne’ilah there is the as-
cent of Z’eir Anpin, which is called “the sun,” into the beard of Arich Anpin; and this is “at the top
of the palm tree,” along the lines of “The righteous man will flourish like a palm tree, like a cedar
in Lebanon,” etc.)
The Jerusalem Talmud records that Rav said on Yom Kippur: when you see the sun at the top of the palm
trees, give me my cloak so that I may pray Ne’ilah. The Alter Rebbe reads it in the light of Kabbalah: at

Ne’ilah Z’eir Anpin, called “the sun,” rises into the beard of Arich Anpin, and the “palm tree” is the tzaddik,

as in “The righteous man will flourish like a palm tree.”
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(In the Zohar, Vayikra, folio 16a.) A tzaddik is a master of tzedakah, the level of the sun of tzedakah.
And it is written, “I will go up on the palm tree”; and see the Zohar, Part III (folio 283a). And this is
akin to the level of “And the light of the sun shall be sevenfold, like the light,” etc.

The Zohar on Vayikra applies that verse to the tzaddik, and a tzaddik is one who practices tzedakah, the level
of the sun of tzedakah. The verse “I will go up on the palm tree” expresses the same ascent, a foretaste of the

sun’s future sevenfold light.
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And this ascent is from below to above: the ascent of the vessels toward the supernal lights, which

is the matter of Shabbos and Yom Kippur, as is written in Iggeres HaKodesh, at its end.

This ascent goes from below to above: the vessels rise toward the supernal lights. That is the nature of
Shabbos and Yom Kippur, as the Alter Rebbe writes at the end of Iggeres HaKodesh.
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Now, as for the two levels of “sun”: although now, too, there are these illuminations, as mentioned

above, nevertheless they are only in the inner dimension (pnimiyus) of the worlds;

Even now both suns shine, as explained above, but only in the inner dimension of the worlds, hidden from

view.
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but in the Time to Come “they will see eye to eye.” And also, in the Time to Come the two levels of

“sun” mentioned above will be at levels higher without end.

In the Time to Come they will be seen openly, “eye to eye,” as Isaiah says. Both suns will then shine at levels
higher without end.

SECTION 8 - 123-32

Shoham and yashfeh: Yosef and Binyamin
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4. And this is the meaning of “One said shoham, and one said yashfeh,” and both are the words of
the living G-d. For it is written, “And you shall engrave upon them the names of the children of

Israel,” and it is written, “And Aharon shall bear the names of the children of Israel,” etc.,

The fourth section returns to the angels’ dispute over shoham and yashfeh; as the Talmud says of such dis-
putes, both views are “the words of the living G-d.” It begins from the verses about the stones on which the
names of the tribes were engraved and which Aharon bore.
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“for a remembrance before Havayah”: for on the twelve stones of the breastplate were written the
names of the tribes in the order of their births, odem (ruby) for Reuven, etc.;

Aharon bore the names “for a remembrance before Havayah.” The twelve stones of the breastplate bore the
names of the tribes in the order of their births, as Rashi explains: the odem (ruby) for Reuven, and so on.
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and Aharon, “the groomsman of the Queen (Matronisa),” would raise them up before G-d, far, far

above the level of the Name Havayah, as is explained elsewhere.

The Zohar calls Aharon “the groomsman of the Queen” (shushvina deMatronisa), the Queen being Malchus.
Through the breastplate he raised the souls of the tribes before G-d, far above the level of the Name
Havayah.
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Now, the fact that the names of the tribes were engraved on precious stones specifically is, by way
of analogy, as in physical matters: for the reason that the treasure of kings and the vessels

Why were the names engraved specifically on precious stones? The answer starts from the physical world,

where “the treasure of kings” (a phrase from Ecclesiastes) and precious vessels are made of gems.
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of value are precious stones specifically, and that their price is so great that silver and gold cannot
be compared to them, is only that it is a wondrous thing: that an inanimate stone should be pure

and bright, shining like fire.

Gems are priced beyond silver and gold only because they are a wonder: an inanimate stone that is pure and
bright and shines like fire. The next paragraph applies this to the transformation of the animal soul.
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So too the transformation of the animal soul in Israel from darkness to light, and their ascent on
high to be included in the light of G-d, “to be absorbed into the body of the King,” etc.

The analogy is now applied: when a Jew’s animal soul is transformed from darkness to light and rises to be
included in G-d’s light, “absorbed into the body of the King,” that is a wonder like a lifeless stone that shines.

1273 210 728D Pwna1 X991 KDDI 92T 0 1AM 0 2397 INIR 19YR (IR 7O (W 17y 100 Y

And about this was the matter of the breastplate, which Aharon would raise up before G-d: this is a

wondrous, wondrous thing, and it is likened to a precious stone; they are compared [to it].

This is what the breastplate expressed when Aharon raised it before G-d with the tribes’ names on its stones.
The transformed animal soul is a wonder and is compared to a precious stone; the wording recalls the
Psalm’s “he is likened to the beasts,” now turned around.
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Moreover, precious stones grow and are drawn from the stars, and it is written of Israel, “And be-
hold, you are today like the stars of the heavens,” in Parshas Devarim; and see there in the Midrash
Rabbah.

Gems are also said to grow from the influence of the stars, and Israel is compared to the stars of the heavens,
as Moshe says in Devarim. The text refers to the Midrash Rabbah on that verse.

0°12K °2 5Y 0°PIpN 1139MR2 17913 1°1°131 A0 JWAT 13K 9707 0°Wawn MTIN 970 29 1M 26
Y2271 VAW DONINRA

Now, according to the order of the tribes’ births and the order of the breastplate stones, Yosef and

Binyamin, who were born last, are engraved on the last two stones of the fourth row,

Following the order of the tribes’ births, which is also the order of the breastplate stones, Yosef and
Binyamin, the youngest, are on the last two stones of the fourth row.
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which are shoham and yashfeh, as is written in the Rambam, chapter 9 of the Laws of the Vessels of

the Sanctuary, and in [Midrash]| Rabbah, at the end of Tetzaveh and in Bamidbar, section 2.

Those two stones are shoham and yashfeh, the very stones the angels disputed. The Rambam and the
Midrash confirm that Yosef’s name was on the shoham and Binyamin’s on the yashfeh.
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Now, Yosef the tzaddik is the level of drawing down and bestowing from above to below, for Yosef is
from the term tosefes (“addition”), light that comes from above; as it is written, “And Yosef was the
one who provided,” etc., and “Yosef sustained his father,” etc. And see what is written on the verse
“And Yehudah approached him.”

Yosef stands for drawing down from above: his name comes from tosefes, “addition,” an added light that
comes from above. He was the provider who fed the whole land and sustained his father; the text refers to its
discussion of “And Yehudah approached him.”

likuteitorah.com/likkutei-torah/reeh/6/ 37



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 6 PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

MR IRDYT RIT POTET 191°121 01 NN 57V RIT 0°R1232 MPOR 19001 MOwnaT Dow 1100 28
oyn°

That is, all the drawing down and revelation of G-dliness in created beings is through the soul of

Yosef. And Binyamin the tzaddik is elevation from below to above;

All revelation of G-dliness in created beings comes through the soul of Yosef. Binyamin stands for the oppo-
site movement: raising from below to above.

QAR DW 112 1°1° 12 1PR°12 Nawl oY RIT 190w 2910 NN $95%0 0OK1217 9o MPynw 110m
72 ARDD TOM2 191 WY PAn2pn 1on° 7onT TR

that is, the elevation of all created beings, to be included under the wings of the Shechinah, is
through the soul of Binyamin, ben yamin (“son of the right”), the son of Avraham, the man of kind-
ness, [for] “the right hand draws near,” as it is written, “And His throne shall be established in
kindness.”

The ascent of all creatures, to be included under the wings of the Shechinah, comes through the soul of
Binyamin, whose name means “son of the right.” The right side is Chesed, the attribute of Avraham: as the
Sages say, “the right hand draws near,” and Isaiah says, “His throne shall be established in kindness.”
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Therefore both are called tzaddikim, for a tzaddik is the level of the bond between giver and receiv-
er; only, Yosef is the upper tzaddik, who binds the giver to the receiver and draws the flow from

above to below,

Both are called tzaddik, because a tzaddik (in Kabbalah, the sefirah of Yesod) is the bond between giver and
receiver. Yosef is the “upper tzaddik,” who binds the giver to the receiver and brings the flow down.
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and Binyamin is the lower tzaddik, who binds the receiver to the giver and raises it from below to
above. And of them it is said, “The righteous shall inherit the earth forever”: two tzaddikim, etc.

Binyamin is the “lower tzaddik,” who binds the receiver to the giver and raises it up. Both are meant in “The
righteous shall inherit the earth forever,” whose plural “righteous” is read as two tzaddikim.
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(And see what is written on the subject of Yosef and Binyamin in the explanation of the verse “If you
will listen to the voice,” on “The eyes of Havayah are toward the righteous”; and see what is written

in Parshas Terumabh, in the explanation of the verse “O that you were as a brother to me.”)

The text refers to its discussion of Yosef and Binyamin in the explanation of “If you will listen to the voice,”
on the verse “The eyes of Havayah are toward the righteous,” and in Parshas Terumah, on “O that you were
as a brother to me.”
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And this is what the two angels in the firmament disagree about: one said shoham, etc. The mean-
ing is that the disagreement is about the manner and order of the revelation of G-dliness that there

will be in the Time to Come, speedily in our days, amen, as it is written, “They will see eye to eye.”

This is the angels’ dispute: shoham is Yosef’s stone and yashfeh is Binyamin’s. They disagree about the man-
ner and order of the revelation of G-dliness in the Time to Come, when, as Isaiah says, “they will see eye to

”

eye.
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For there are two kinds of revelation: either that the worlds ascend, or that there be drawings-down

of G-dliness into them, in great revelation, from above to below.

Revelation can come about in two ways: the worlds can rise toward G-dliness, or G-dliness can come down
into the worlds in great revelation.
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By way of analogy: two people, one standing on a high mountain and the second in a valley, a slop-
ing, low place: there are two ways for them to come close, either the lower one goes up or the up-

per one comes down.

An analogy: one person stands on a high mountain and another in a low valley. They can come together ei-

ther by the lower one climbing up or by the upper one coming down.
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Now, Michael, whose attribute is the level of Chesed (kindness), chose shoham, which is the level of
Yosef the tzaddik: that there be a revelation of G-dliness from above to below; and although the
worlds will not change from their level so much, in proportion to the revelation of the light, never-

theless the great and mighty revelation will be in them.

Michael, the angel of Chesed (kindness), chose shoham, Yosef’s stone: revelation from above to below. In
this way the worlds would not change much from their level in proportion to the light, yet a great and mighty

revelation would shine in them.
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And this is what is written of the Time to Come, “And the glory of Havayah shall be revealed, and all
flesh shall see,” etc. And Gavriel, whose attribute is the level of Gevurah (restraint), chose yashfeh,

the level of Binyamin the tzaddik:

That is Isaiah’s promise for the future: “The glory of Havayah shall be revealed, and all flesh shall see.”
Gavriel, the angel of Gevurah (restraint), chose yashfeh, Binyamin’s stone.
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that is, that the worlds ascend and be refined with great refinement and elevation, until they are the
level of a vessel fit to receive that mighty revelation, as in the analogy of one who enters the king’s
house, into his royal palace within.

Gavriel’s way is that the worlds themselves rise and are greatly refined until they become vessels able to re-

ceive that mighty revelation, like one who is brought into the king’s inner palace.
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This is akin to Moshe on the mountain, as it is said, “And Moshe went up,” etc., when “he ate no
bread,” etc.; and even the manna, which is called “bread of the mighty,” on which the ministering

angels are nourished, he did not eat, etc.; whereas when he was below, he ate.

Gavriel’s way resembles Moshe on Mount Sinai, where “he ate no bread,” not even the manna, the “bread of

the mighty” that, as the Talmud says, the ministering angels eat. Below, by contrast, he did eat.
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And although his level and his eating were very high, for even when he was below and ate, the body
was so very pure and refined that he was always ready for mighty prophecy and the revelation of
the light of G-d from the level of Atzilus, without any preparation, etc.,

Even below, Moshe’s eating was on a very high level: his body was so pure that he was always ready to re-
ceive prophecy, a revelation from Atzilus, without any preparation.
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nevertheless, when he went up the mountain he did not eat, etc. Along these lines is the matter of
Eliyahu, who went up in a storm to heaven. And so is the matter of the ascents of the worlds: that the
vessels and the body will be elevated and refined, as is written in Etz Chaim, that Asiyah will be in-
cluded in Yetzirah, and Yetzirah in Beriah, etc. And along these lines there are ascents without end,
etc.

Still, on the mountain he did not eat at all, and Eliyahu likewise went up to heaven in a storm. So the worlds

too will rise, their vessels and “body” refined, each world included in the one above it, Asiyah in Yetzirah and
Yetzirah in Beriah, as Etz Chaim describes, in ascents without end.
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And this is the level of yashfeh: yesh peh, “there is a mouth.” And the Holy One, blessed be He,
said, “Let it be like this and like this”: that both levels be upheld, and that both levels be, from
above to below and from below to above, as is explained elsewhere on the verse “And I will walk
among you,” etc.: two kinds of walking, etc.

The name yashfeh is read as yesh peh, “there is a mouth.” G-d’s ruling, “Let it be like this and like this,”

means that both ways will be fulfilled, from above to below and from below to above; the text refers to its ex-

planation of “And I will walk among you” as two kinds of walking.
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And this is the matter of kaf-dalet, kaf-dalet: twice the twenty-four letters of “Blessed be the Name
of the glory of His kingdom forever and ever” in the Shema of the morning and of the evening. For
the morning is the level of drawing down from above to below in the attribute of His sovereignty,
may He be blessed,

This is also why the word is kadkod, kaf-dalet kaf-dalet, twice twenty-four: the letters of “Blessed be the

Name of the glory of His kingdom forever and ever,” said in the Shema of the morning and of the evening.
The morning Shema draws G-d’s sovereignty down from above to below.
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for it is from the level of Chesed, as our Sages, of blessed memory, said, “Avraham instituted the

bR

morning prayer, as it is said, ‘And Avraham rose early in the morning,’” etc.; and the evening is the

level of the ascents of Malchus from below to above; and “both of them are equally good,” etc.

The morning belongs to Chesed, for Avraham, the man of kindness, instituted the morning prayer. The
evening is the ascent of Malchus from below to above, and, in Ecclesiastes’ words, “both of them are equally
good.”
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(And see what is written at the end of the discourse beginning “Know this day,” that the day is with
the night, etc., “first darkness and then light,” etc., see there; and in the discourse beginning “Sing
and rejoice,” on “joyful song in the evening and gladness in the morning”; and see the Zohar, Part
D

The text refers to other discussions: that day and night belong together, as the Talmud says “first darkness

and then light,” in the discourse “Know this day,” and “joyful song in the evening and gladness in the morn-
ing” in the discourse “Sing and rejoice.”
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(Chayei Sarah, 133a) on the evening prayer; and see what is written at the end of the discourse be-

ginning “And the number of the children of Israel shall be,” on “For great is the day.”

It also refers to the Zohar on Chayei Sarah about the evening prayer, and to its discussion of “For great is the

day” in the discourse “And the number of the children of Israel shall be.”
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SECTION 9 - 133-38

Gates of fire and stones of desire
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5. “And your gates of ekdach stones”: these are the fifty gates of Binah, etc. Meaning: just as a gate
serves for entering and leaving, so there are fifty gates of Binah, through which enters the draw-
ing-down that is drawn and flows into them from Chochmah,

The fifth section explains “your gates of ekdach stones”: the gates are the fifty gates of Binah

(understanding). A gate is for entering and leaving, and through Binah’s gates the flow from Chochmah
enters.
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that is, from the level of ayin (“nothing”), which is above comprehension, into comprehension,
etc.; and also from them goes out the flow that is bestowed from Binah, which is the level of com-
prehension and contemplation, into the emotive attributes (middos), so that the attributes are
stirred by the intellect’s comprehension,

What enters is insight from Chochmah, which comes from the “nothing” (ayin) above comprehension into

comprehension. What goes out of Binah’s gates is its contemplation flowing into the emotions, so that they
are moved by what the mind has grasped.
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as is written in the Zohar on the verse “Her husband is known in the gates”: each one according to
his own measure, according to what he estimates in his heart, etc. And see what is written on the
subject of the fifty gates of Binah in the discourse beginning “The eyes of all” and in the discourse
beginning “And you shall count for yourselves.”

The Zohar reads “Her husband is known in the gates” as: G-d is known to each person according to what he

“estimates” (meshaer) in his heart, a play on she’arim, “gates.” The text refers to its discussion of the fifty
gates of Binah in the discourses “The eyes of all” and “And you shall count for yourselves.”
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Now, at present, in exile, because the heart is stopped up (metumtam), the mind does not rule over
it so much that it is stirred by the intellect’s comprehension;

Now the “ekdach stones” are explained. In exile the heart is “stopped up,” so the mind cannot rule it enough
to stir it with what it understands.
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for “sin stops up a person’s heart,” etc., and it is called “the heart of stone.” But in the Time to
Come, when His G-dliness, may He be blessed, is revealed and our hearts are purified,

As the Talmud says, sin stops up the heart, which Ezekiel calls “a heart of stone.” In the Time to Come, when
G-dliness is revealed and hearts are purified, this will change.
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then it will be said, “And your gates of ekdach stones.” Ekdach is from the term in “For a fire is kin-
dled (kadchah),” in Parshas Ha’azinu, [and] “as fire kindles (kekdo’ach) brushwood,” etc.

Then the verse will be fulfilled. Ekdach is read from the root of “kindle,” as in “For a fire is kindled in My
anger” (Ha’azinu) and Isaiah’s “as fire kindles brushwood”; according to the Kehot note, Or HaTorah brings
this reading in the name of Ibn Ezra.

venM 2m%nn 1AR7A 25 03 N7 NOWwNIT 11027 D°ywi °7° ‘?S? 139971 (770 [0 w1 01 1Y)
(in Isaiah, at the beginning of chapter 64). That is, through the gates of Binah that are drawn into
the emotive attributes (middos), even the heart of stone will be kindled and set aflame;

The second verse is in Isaiah 64. Through the gates of Binah, contemplation will flow into the emotions until
even a heart of stone burns with love for G-d.
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for “even if it is stone, it melts” through contemplation, since then there will be nothing at all that
holds back or conceals. And this is the level of love with mighty intensity, until “many waters can-
not quench the love.”

As the Talmud says, “If it is stone, it melts,” here through contemplation, since nothing will conceal

G-dliness then. This is a love so intense that, in the words of the Song of Songs, “many waters cannot
quench” it.
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Therefore it is likened to ekdach stones, whose radiance is stronger than the radiance of fire: for

water extinguishes fire, but the radiance of a precious stone, “many waters cannot quench” it, etc.

That is why it is compared to ekdach stones: a gem’s brilliance is stronger than fire, since water puts out fire
but cannot put out the shine of a gem.
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Now, ekdach is in the future tense, for this level will be in the Time to Come specifically; but now, in
exile, it is a heart of stone in the plain sense.

Ekdach is a future form, “I will kindle,” since this burning love belongs to the Time to Come. Now, in exile,
the heart is literally a heart of stone.
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And this is the service: to exert himself to open his heart through arousing compassion on the
spark of G-dliness in his soul, etc. And see what is written in Parshas Chukas on the verse “The well
that the princes dug,” etc.

So the present service is to labor to open the heart by arousing compassion on the spark of G-dliness in
one’s soul. The text refers to its discussion of “The well that the princes dug” in Parshas Chukas.
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“And all your borders of precious stones (avnei chefetz)”: these are the thirty-two paths of
Chochmah (wisdom). For the reason why what is drawn from Binah is called “gates” and what is
drawn from Chochmabh is called “paths” is

The verse’s third phrase, “And all your borders of precious stones” (avnei chefetz), refers to the thirty-two
paths of Chochmah. The Alter Rebbe explains why Binah'’s flow is called “gates” and Chochmah’s “paths.”
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that gates serve for the coming in and going out of many and do not lead far; and so from the level
of Binah the flow is drawn into the emotive attributes in great revelation, and “Binah extends only

as far as Hod.” But a path is narrow and leads far away, to fields and wildernesses.

A gate is wide and serves many people coming and going, but leads nowhere far; so Binah’s flow reaches the
emotions openly, and, as the Kabbalistic saying goes, Binah extends only as far as Hod. A path is narrow but
leads far, to fields and wildernesses.
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So too the drawing down from Chochmah is drawn in a manner of hiddenness and concealment,
and also far away. And this is the Torah, which is the greatness of His wisdom, may He be blessed,

and is clothed in physical things: pe’ah and bikkurim, terumos and ma’asros, and offerings, etc.

Chochmah’s flow is hidden and reaches far: this is the Torah, G-d’s wisdom, clothed in physical things such
as pe’ah, first fruits, terumah, tithes and offerings.

RO 71370 2113 2108 791 WD 79 2°91231 DUIYCWA 373 RO 1IN 9D 05 99133 7D 973 N
LRZ1PDY 23123299nR13 19197 °02 D102 197 Z0.119108 AR 00wy Thynt 227miaa

And this is also the meaning of “your borders” (gevulayich): for the whole Torah, too, is in mea-
sures and limits, so much is valid and so much invalid; for example, a sukkah that is higher than

twenty cubits is invalid; and likewise nullification in sixty, and orlah in two hundred, and the like.

This is why the verse says “borders”: the Torah works with exact measures and limits. A sukkah more than
twenty cubits high is invalid, a forbidden mixture is nullified in sixty, and orlah in two hundred.
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Now, of the Time to Come it is written, “And all your borders shall be of precious stones (avnei
chefetz)”: that through the paths of Chochmah that are drawn into the emotive attributes, even the

heart of stone will desire and long to cleave to Him, may He be blessed.

Isaiah promises that in the future “all your borders” will be “stones of desire” (avnei chefetz): through the
paths of Chochmah, even the heart of stone will desire and long to cleave to G-d.
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And this is the inner love, which is higher in level than the love “in flashes of fire” that is called ek-

dach stones, born of the gates of Binah, which is an outer love, “openly revealed” to every eye;

This is inner love, higher than the fiery love (“flashes of fire,” in the Song of Songs’ words) that is born of
Binah’s gates. The fiery love is outward and plainly visible.
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but the desire (chafitzah) is an inner love, and although it is hidden and not revealed to the eye of
the beholder (and see what is written in the discourse beginning “Know this day,” on “And all

hearts shall fear You, and all innermost parts and kidneys shall sing”),

The love of desire is inward and hidden, and others cannot see it. The text refers to its explanation of “All
hearts shall fear You, and all innermost parts and kidneys shall sing,” from the Nishmas prayer, in the dis-
course “Know this day.”
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yet it comes from the very innermost of his being, and is so deep, “deep, deep,” that his soul could

expire entirely because of it, when it does not attain enough of what it seeks.

Yet it rises from the very depths of a person, so deep that his soul could expire if it does not attain what it
longs for.
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It is akin to the story of a certain man whose heart grew sick [with longing], etc.; for this is the

meaning of chefetz: a longing that is exceedingly inward, until one’s soul literally cleaves to the

thing he longs for, as it is said of Shechem, “for he desired (chafetz) the daughter of Yaakov,” etc.
The Talmud tells of a man whose heart grew so sick with longing that he was near death. Chefetz means a

longing so inward that the soul cleaves to what it desires, as the Torah says that Shechem “desired” Yaakov’s
daughter.
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SECTION 10 - 139-40

Great peace
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And this level of love, in desire and longing, is drawn from the level of the paths of Chochmah
specifically, which is the level of concealment, and from it is born the love in the hidden recesses of
his heart;

This love of desire comes from the paths of Chochmah, which are hidden, so it is born in the hidden recesses
of the heart.
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whereas from the level of Binah, which is comprehension in revelation, is born the love “in flashes
of fire,” from the intensity of the element of G-dly fire in the soul, and it is called ekdach stones, as
mentioned above. (See what is written above on this subject on the parsha “See, I set before you,”

etc.)

The fiery love comes from Binah, open comprehension, and from the strength of the G-dly “fire” in the soul;
it is the “ekdach stones.” The text refers to its earlier discussion on “See, I set before you,” the opening of
Parshas Re’eh.
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Now, the end of the verse is, “And all your children shall be taught of Havayah, and great (rav) shall
be the peace of your children.” And our Sages, of blessed memory, said: “‘Many’ (rabim) is no few-
er than three.”

The end of the verse says, “All your children shall be taught of Havayah, and great shall be the peace of your
children.” “Great” (rav) implies many, and the Sages teach that “many” means no fewer than three.
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The explanation is that there are three levels in peace, which is the bond of the giver with the re-
ceiver; and they are the three times we say “Peace be upon you” at the Sanctification of the Moon.

So peace has three levels. Peace is the bond between giver and receiver, and its three levels are the three
times “Peace be upon you” is said at the Sanctification of the Moon.
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The first is the level of Yosef, the upper tzaddik, who makes peace by binding the giver to the re-

ceiver, from above to below.

The first is Yosef, the upper tzaddik, who makes peace by binding the giver to the receiver, from above to
below.
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The second is the level of Binyamin, the lower tzaddik, who also makes peace, by binding the re-
ceiver to the giver and raising it from below to above. And the binding and joining of the two of

them is a third level in peace.

The second is Binyamin, the lower tzaddik, who makes peace by binding the receiver to the giver and raising
it up. The bond between these two is the third level of peace.
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And this is the saying of our Sages, of blessed memory, “peace in the household above and peace
in the household below”; and the binding and joining of the household above with that below is
through the third level (and one may say that it is along the lines of what is mentioned on “to do

what is right,” etc., at the end of the discourse beginning “If you will listen”).

The Sages speak of peace in the household above and in the household below; joining the two households is
the third level. The Alter Rebbe suggests a link to his discussion of “to do what is right” in the discourse “If
you will listen.”
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And this is what is written, “And he fell upon the neck of Binyamin his brother and wept, and

Binyamin wept upon his neck,” and afterwards it is written, “and he wept upon them,” etc.

This is hinted in the meeting of Yosef and Binyamin: Yosef fell on Binyamin’s neck and wept, Binyamin wept
on his, and then Yosefwept over all his brothers.
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The meaning of the weeping is that it is impossible for a lower level to be bound and joined with the
level above it, whether through the ascent of the lower or through the descent of the upper, except
through an arousal of abundant mercy, that is, through weeping, as mentioned above; and as it is

written of the Time to Come, “With weeping they will come,” etc.

Weeping, an arousal of great mercy, is what joins a lower level to a higher one, whether by the lower rising or
by the higher descending. So Jeremiah says of the future redemption, “With weeping they will come.”
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(And see what is written on this in Parshas Vayishlach, at the end of the discourse beginning “And
he took from what came into his hand a gift,” and on the verse “And the Jews accepted.”) Now, first
it iswritten, “And all your children shall be taught of Havayah,”

The text refers to its discussions of this in Vayishlach, on “And he took from what came into his hand a gift,”
and on “And the Jews accepted.” It then notes that the verse first says, “All your children shall be taught of
Havayah.”
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for when will there be “great peace”? When they are “taught of Havayah,” as it is written, “And My
words that I have put in your mouth,” etc.; “I am the Mishnah that speaks,” etc., as is explained
elsewhere; and this suffices for one who understands.

Great peace comes when Israel are “taught of Havayah,” with G-d’s words in their mouths, as Isaiah says,
“My words that I have put in your mouth.” The words “I am the Mishnah that speaks” come, according to the
Kehot note, from Maggid Meisharim.

SECTION 11 - 141-45

Summary

%P

Summary

Here begins the summary (kitzur) of the maamar, set out in brief points.
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(1) The matter of shimshosayich: the sun of Havayah and the sun of tzedakah. The Thirteen
Attributes, which shine on Rosh Chodesh Elul; and yet their main revelation is on Yom Kippur and

in the Ten Days of Teshuvah.

The first point of the summary: shimshosayich means two suns, the sun of Havayah and the sun of tzedakah.
The Thirteen Attributes shine at Rosh Chodesh Elul, but their main revelation is on Yom Kippur and in the
Ten Days of Teshuvah.
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And see the Zohar, Part II, Mishpatim (end of 115b), Pekudei (end of 224b), Emor (folio 100b). The
matter of teshuvah: for the souls of Israel arose in thought, and Chochmah is above thought, and

there is a level above Chochmah.

The summary adds three references to the Zohar for this point (the last, Emor, is in fact in the Zohar’s third
part) and then recalls the basis of teshuvah: the souls arose in G-d’s thought, Chochmah is above thought,
and there is a level higher still.
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(2) And teshuvah is “To You, Havayah, I lift up my soul”: to You, truly; and this is giving over the
soul (mesirus nefesh) at “One.” This is the level of Yechidah, which will be included in the One. See

what is written on the verse “One is my dove.”

The second point of the summary: teshuvah is “To You, Havayah, I lift up my soul,” to G-d Himself, which is
giving over the soul at “One” in the Shema. It is the soul’s Yechidah, which is to be included in the One.
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But there must be “and from the young lions, my only one,” for the lion is the Keser (the Crown) of
kelipah; see what is written at the end of the discourse beginning “And [G-d] spoke,” on the Ten
Commandments. And this is through “and tzedakah exalts.”

But David’s prayer is also needed, “my only one from the young lions,” because the lion stands for the

Keser, the highest level, of kelipah. This is achieved through tzedakah, which “exalts”; the text refers to a
discourse on the Ten Commandments.
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And this is “with all your might”: “with all your money.” (3) And this is the meaning of the revela-
tion of the Thirteen Attributes in Elul, and along the lines of their instituting the arousal of mercy

in the two [blessings] before the Shema,

That is why “with all your might” is explained as “with all your money.” The third point: the Thirteen
Attributes revealed in FElul are like the requests for mercy that the Sages placed in the two blessings before
the Shema.
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so that one can come to the Shema and the Shemoneh Esreh. And this is the matter of the sun of
tzedakah that heals. And afterwards, through the arousal from below, an arousal from above: this is

the matter of the sun of Havayah.

Both make it possible to come to the Shema and the Amidah; this is the healing sun of tzedakah. Afterwards,

the arousal from below draws an arousal from above, the sun of Havayah.
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Or it can be said that the sun of tzedakah is the matter of “the Holy One, blessed be He, takes the
sun out of its sheath.” And see what is written in the explanation of the verse “After Havayah,” on

“between one who serves G-d and one who has not served Him”

By the other reading, the sun of tzedakah is the sun that G-d will take out of its sheath in the future. The text
refers to its explanation of Malachi’s “between one who serves G-d and one who has not served Him” in the
discourse “After Havayah.”
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(and see on the subject of the sun of tzedakah in [Midrash] Rabbah: Mishpatim, section 31 (149a);
Vayetzei, section 68; Vayishlach, section 78; Ruth (46c¢c), on the verse “And Boaz answered”;
Koheles, at the end of “And the sun rises” and at the end of “Go, eat with joy”; in the Gemara, the
first chapter of Taanis, 8b; the first chapter of Nedarim, 8b; the first chapter of Avodah Zarah, folio
4a.

The text lists places where the Midrash and the Talmud speak of the sun of tzedakah: the Midrash Rabbah on

Mishpatim, Vayetzei, Vayishlach, Ruth and Koheles, and the Talmud in Taanis, Nedarim and Avodah Zarah.
2’1’2 R™7 z?‘;‘li?"1 [x Timy m0] RPYO V1 M9WA a2 pbnl 371 R N”'?P 1R 17X N7 [x ponam) R”M
:(2 '.'1”'?,7 RWI°R 1779 NN (2050

Zohar, Part I: Vayera, 98a; Chayei [Sarah], 131a; Part II: Beshalach, end of 59a; Vayakhel, 211b; Part
III: Emor, 88a; Nasso, 132b).

It also lists places in all three volumes of the Zohar that speak of the sun of tzedakah.

NPDY RIT 171121 RS 79YRDA TOWKRT X7 A0 03 .1°1R°12) A0 DAY 7w anw 1Ay 1 (1)
J27am wnw N2 02 10190 117 Rynh nonbn

(4) And this is the matter of shoham and yashfeh, which are Yosef and Binyamin: for Yosef is draw-
ing down from above to below, and Binyamin is ascents from below to above; and this is like the

matter of the two levels of “sun” mentioned above.

The fourth point of the summary: shoham and yashfeh are Yosef and Binyamin, drawing down and rising
up, the same pair as the two suns.

71127] 151R9W2T NIPNIR T [oonys 2] B”2 73T 1N Z5T0Y 1775 N BRYMAN RN 1°192 9N
%2931 DNOANW [y o9 1n1obn 1120 ow

And this is like the matter of Michael and Gavriel: that it be “like this and like this.” And this is kad-
kod: twice the twenty-four letters of “Blessed be the Name of the glory of His kingdom forever and
ever,” morning and evening.

They are also Michael and Gavriel, and G-d’s ruling “like this and like this” upholds both. Kadkod, twice

twenty-four, alludes to the two daily recitals of “Blessed be the Name of the glory of His kingdom,” morning
and evening.

likuteitorah.com/likkutei-torah/reeh/6/ 53

44



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 6 PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

n”T NINDY 970 Dlge! 2R QW 7970 123917 2”0 7°Y¥0 °2 NIN [x ka3l RPRND2 1°1°12 12391 1°°99)

:(3”50
(And see on the subject of Binyamin in Me’orei Or, letter beis, section 62; and on the subject of
kadkod, there, letter kaf, section 30, and in letter dalet, section 33.)

The text refers to Me’orei Or, a lexicon of Kabbalistic terms, for Binyamin and for kadkod.

DY AR RIT ZEWR MTPO MWD MIPR C1AR 100N [Ar1 e ] W TP Onan IR ()
274.WN

(5) And then, from the level of “and your gates,” the fifty gates of Binah, there will be drawn “ek-
dach stones,” a term [from] “as fire kindles (kekdo’ach)”: this is love “in flashes of fire.”

The fifth point: from Binah’s fifty gates will come the “ekdach stones,” from the root of kindling, as in “as fire
kindles”: love like flashes of fire.

NIND 0°37 1R TemIvw 291 TYan Ax TPy van 1ax% 1°7° mon n1aon1 27 anw 99123 v
R bidedirga

“And all your borders,” which are the thirty-two paths of Chochmah, will be of “stones of desire”
(avnei chefetz), in the manner of “a land of desire.” “And great (rav) peace”: “‘many’ is no fewer

than three.”

From Chochmah’s thirty-two paths will come “stones of desire,” as in Malachi’s “a land of desire.” And

“great peace” implies three levels, since “many” is no fewer than three.

JINAM 1199 N3NNI DYPW RO ey i02) Y703 °R POW 7 90302971 19791 1979 0D

For “like this and like this” is two levels, each of which by itself is peace and a joining of upper and
lower.
“Like this and like this” describes two levels of peace, each one a joining of upper and lower: drawing down

and rising up.

»D3 WPRYY A N2 A P78 277HRa30 BRI 102 7w ney TPy T° A *2 7120 P X
21.07°1 Ny 1772 220 2pD pamnh oo obw

But the binding and joining of the two levels together, in the manner of “He who makes peace” be-
tween Michael and Gavriel, is the third level. And see what is written on the meaning of “Peace,
peace to the far and to the near” in the discourse beginning “Know this day.”

The joining of those two ways is the third level, like G-d, who “makes peace” between Michael and Gavriel, as

the Midrash says. The text refers to its explanation of “Peace, peace to the far and to the near” in the dis-

course “Know this day.”
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IN ONE'S AVODAH

A person should give his soul over to G-d Himself, not for any reward, at “One” in the Shema, and guard

that will above reason from being drawn into worldly passions. Its means is tzedakah, especially from Rosh

Chodesh Elul: compassion on the poor draws G-d’s compassion onto one’s own soul and lifts the animal

soul to holiness. While the heart is still “stone,” one must labor to open it by arousing compassion on the

spark of G-dliness in one’s soul, and ask for mercy, as before the Shema, to understand G-d’s greatness.

QUESTIONS FOR DISCUSSION

1.

Why can teshuvah lift a soul above its source in G-d’s thought, and how does the example of Tosafos, the
Rosh and the Ran help explain it?

. What is the Yechidah, and why must David pray that it be saved “from the young lions”?

. How can giving money, “with all your might,” reach the highest level of the soul?

What are the two readings of the sun of Havayah and the sun of tzedakah, and how do they explain the dif-
ference between Flul and the Ten Days of Teshuvah?

. Michael chose Yosef’s way, drawing down, and Gavriel Binyamin’s, raising up. Why does G-d say “like this

and like this,” and what joins the two ways?
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SOURCES AND REFERENCES

Notes

PARAGRAPH 1

T272 Snnwn

According to the note, part of this maamar is printed there
(p. 126), with slight changes, from the Tzemach Tzedek’s
handwritten copy, and the maamar appears at length (p.
185) in the Mitteler Rebbe’s version.
KEHOT'S NOTE
P02 XU IR PUI PN (D07 DOMIWwA) 0BT AR |717T'I
7PN 919K 0°972m N2w MRTR NN :DIWD 983 T2 .10P Y YURN
"9MRMI O3 0971] OYRART MINTIR PrIN ID1IR2 7 MRN 75p Y Qv
.'|77’N1 2°0N°Y ART°D N”MIR AR .[ON°Y 2”1 0°727 R7TIR

7273 °nnw
“I will make your windows of kadkod, your gates of ekdach
stones, and your whole border of precious stones.” The
prophet’s promise to the rebuilt Jerusalem; the maamar
explains each of the verse’s three phrases in turn.
Isaiah 54:1227:7737°yw°
TRN™IANT 121237021 MR *33K7 WY R 1372 A
And Iwill make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE

.20 ,71 03w

The Talmud records that Gavriel and Michael disagreed
whether kadkod is shoham or yashfeh, and the Holy One
said, “Let it be like this and like this.” The Alter Rebbe will
read the two opinions as two modes of the future
revelation.
Bava Batra 75a:9'0:X 177y X7n2 822
»1R *PPD PN N2 PRMY 231 MWK - CPNYRY 1972 Angy
RITYRI OKTINK "IN A2 PR PRI PR - RYPPI VAR
MR TM LTI MR TR0 527 %33 TR AT - IR IRM
JIATPID ’1;!'3 RIT TN2 WITRA an'? Rk bl
William Davidson, Vocalized Aramaic (CC-BY-NC)

naw" .. anw

According to the note, the version there explains why
these two stones in particular were named: both are in the
fourth and last row of the breastplate.
KEHOT'S NOTE
Y7277 R 0w PR 0°1aK 2 P17 7% RN 2P Yy ¥’pPN n”noa
Nakiinish Subshih]

Kehot’s note points to Sanhedrin 100a:7 for these words.
Sanhedrin 100a:7°1:X °p 1°77710
R T2 0 oK KPR 1[77] AP 37°0m K *Y0 [PRA] K7 AP MR
RIT 7172 UITR DY (YT RPY 1300 020 20077 R 0D 7P YU
PRIM ,Nink DoWY Yy 0owhY 1Y niToinm nialv 07K XUaah

likuteitorah.com/likkutei-torah/reeh/6/

IRYY TR ,DOPTNT? WY TTRY L0y 072 Ty o2
,7070 ANIR PRy A237 M3 MTRR C1ARY YWY wng 797D

71N2WN ORI °P12 1MW K7 RPEPORT RNYID RAYT 0K
William Davidson, Vocalized Aramaic (CC-BY-NC)

WRWH NANT 2 PPmwne

Rashi brings several explanations of shimshosayich,
among them that it comes from shemesh, windows
through which the sun shines. The Alter Rebbe follows the
reading that connects the word to the sun.
Rashi on Isaiah 54:1227:771 1779w 9y " w9
Oy 1920 DNIM VIR DA T3P TNTRY 131w 138 1 .17
RaY niaito - cwny' 1R anin vy L (i PROIT) CAnwne”
W'T[?,'ﬂ ,’13'? 0°y2% N°33101 °1°n2 13N 11‘.1!3 1’?51571 ,172 nmn
:I'ITQV'IU I (2°:7D o°511n) 13 W?:W”1 ”ﬂ?mtﬁpt_ﬁ” nie D"?mﬂ
0D 07PN DN TN PR 233K 03N NI TR "IN
Ni7¥I2 NI2IL 0°IIR 1P O, (R°:1°9w°) "W NP ﬁw'? TN
... SNPIP TR R¥OP113TP KIM) 0777090

jasper Heb. 7572, a kind of precious stone. your windows

Jonathan renders: your woodwork, and Menahem associated
it with (Dan. 7:10): “ministered to Him (A)wnY”).” (Mena-
hem, apparently renders: your utensils, i.e., the vessels that
serve you.) And some interpret it as an expression of a sun
(vnv), windows through which the sun shines, and they
make opposite it a barrier of kinds of colored glass for beau-
ty, and Midrash Psalms interprets 7°n0n% as well as 131 vnv
(Ps. 84:12) as “the pinnacles of the wall.” of carbuncle stones
Heb. nTpX. ...

Vocalized Edition (CCO) - The Judaica Press complete Tanach with Rashi,
translated by A. J. Rosenberg (CC-BY)

QW YW°2 MWIRTIY) WRWN NANT O PNIwRe

According to the note, Or HaTorah explains at length that
Rashi gives two explanations and only the second is
brought here, and it lists three explanations of the word
shimshosayich.
KEHOT'S NOTE
2 W0 PNAY MDMIRD RN NWP RaR 2ywn Y R7 D NPTINA
NP N2W R°2NW Aywn Y QW AR 20 D PR ORI KDY DOWTD
LDOWN7°2 3 W PMvnw

oA Mt wHawnw naen

On the Talmud’s account of the precious stones of
Jerusalem'’s gates, Rashi explains shimshosayich as “win-

dows through which the sun shines,’
and a shield” in Psalms 84:12.

comparing “a sun

Rashi on Sanhedrin 103a:3-103b:137p-"3:X 3P 117710 2y >"wN
N:2

7777 TR PNYRY 7919 NP7 2900 PINam - 17 00 19K yuen
TPAPT AW 1WwNn2 win ca apnd R nasyn antn -
2°097 RN T DT NPT K92 193p1 17 LYY YpNa nannn
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17132 2°N5 LR - PPTR NYAN MOWRIY 0°PMITY Mobnn nowR1a
DI °R1 - %39 M RD RITRT TP °21 2NRR AN NPWRN2
3115 ROX 1M2D1% IIWRT 73w 20502 97 AnRp Anann nban
P2 1P NPWRNA MeYn PR NTwRI2 2°N51 MPMaCTA RIp A
TOAY MO N MNP MY DR VAP nUapn wpaw oopane
... 17172 550N1Ww 1175 (MWK
Vilna Edition (CC-BY-SA)
“For a sun and a shield is Havayah Elokim; Havayah gives
grace and glory.” The verse shows that the Name Havayah
is called a sun, the first of the two “suns.”
Psalms 84:1227°:775 0°2°11n
10702 022777 2307an? K2 *71107 79291 17 DOR9K *1 14 vt °3
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them

that walk uprightly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

70152 N2 APTR WA "R °R7° 030 AN

“For you who fear My Name, a sun of tzedakah will shine,
with healing in its wings.” The source of the second “sun,”
the sun of tzedakah.
Malachi 3:20°5:2 °9xX%n
DAYEY DOXSM T°RID3 KBV RT3 WRY ny XY 037 Ann
P 7233
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go
forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

7°D152 NDRY IPTS W "nw "1 2% ran
The Midrash on Bo, to which the Alter Rebbe refers, lists

what G-d will renew in the future, among them that He will

heal the sick through the sun, citing this verse.
Shemot Rabbah 15:21%73:11 127 mnw
197DRY ,0°NYAW 17770 AN IR 7RI IRD 73300 IR M L.
L 5OKRDR) MKW ,RDIM WRWD AN K17 N2 WITPT AN 0T
NOXI ,71°WN .1°9102 RDAM AIPTE WY “nw SR 3% amm (0
DRPITY) MR 7700 12 WA 3 003 XD 0°PwNTn 0N oon
21 7170 0991 oW X2 R 9o DR 7AW WK 7°0 W1 D3 (b
QIR 7°07 ,WTM wIN 992 11PNt 10D MR ey Nt
NDY By 19Y° PN PY1 (27,00 0w ) MKW ,XDINM On PN

... T2 PR 93932 PRIND N M mn

Another interpretation: “This month shall be for you” (Exo-
dus 12:2) - that is what is written: “Behold, the former have
come to pass and the new I declare” (Isaiah 42:9). Is there
anything new in the future? Is it not written: “What was, that
is what will be” (Ecclesiastes 1:9)? Rather, we find that there
are ten things that the Holy One blessed be He is destined to
introduce in the future. The first is that He is destined to il-
luminate the world, as it is stated: “The sun will ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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That maamar gives the parable for Elul: before the king
enters his city, its people go out to greet him in the field,
and he receives everyone with a cheerful face; inside his
palace only the select may enter.
KEHOT'S NOTE
%7102 0BT1) 17OWN "TIT? IR 7171 .OWY 101 .2, 1P DA XD
.OWY m”131 290 °Y 2 775 02T RPTIR TIRN™ (770 vpIon

N7y ™yR .. 27 wrnd

The note sends the reader to the source notes on this
Zohar citation in that edition.
KEHOT’'S NOTE
.A2N°Y 2995 0927 R7AIXR 2ARNY 1AM IR

D75 7Y 15 "1 MY DRIN 790

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RPN MR P70 Y

= 12y

“And Havayah passed before him and proclaimed:
Havayah, Havayah, G-d, merciful and gracious...” The
opening of the Thirteen Attributes of Mercy, which are re-
cited in the Selichos prayers.

Exodus 34:61:7°% mnw

TOM727) 07BR TR PIM DI PR AT KRN ¢IRTRY R Tayn
:NpRY

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NPwYa 97IRD PIPRAW NIDANTT NN 122w whenT A ant

That maamar gives the parable for this difference: before
the king enters his city, everyone may go out to greet him
in the field and he receives them all with a cheerful face,
but in his palace only the select may enter.
KEHOT'S NOTE
JIPNCY WA NYMIR AR IR STIT9 IR 17T '{?3?'7 01 R9

"2 170 9o Y

Rabbi Eliezer taught, “Repent one day before your death”;
since no one knows that day, one should repent today, and
so all his days are spent in teshuvah. The Alter Rebbe in-
fers that teshuvabh is not only for sins.
Shabbat 153ax »71p naw
KEHOT'S NOTE
X ,AIp naw

S b

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0P 2py° PPy 01T DY O .OMWA XN WD pAYR WX,y
SP1TPTA O3 DORINI MIRDATM 111 L(PAIR N 1At 0TI I0DTIY)
.00
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According to the note, Or HaTorah on Re’eh copies this
passage’s wording, and Or HaTorah on Nach also discuss-
esit.
KEHOT'S NOTE
Y R 775 U1 NUTIRA 03 R L2YWN Y KT D NUTIRA PRyl Nwn
1opn

20 N7 DY 92 7700 0

That passage asks why the soul descended into this world if
it was already in Gan Eden, and gives “the true answer”: in
the body the soul becomes a baal teshuvah, and where
baalei teshuvah stand, perfect tzaddikim cannot stand.
KEHOT'S NOTE
PR PIN°NT IRT RPY0 LAY P22 °D 9OYR R

21 | Kehot’s note points to Yalkut Shimoni on Nach 385:1-
514:3 for these words.

Yalkut Shimoni on Nach 385:1-514:37"1 %y "nynw vp?°
ATPR-R:EY

PARAGRAPH 2

22 mawnna vy W

The Zohar says, “Israel arose in thought to be created,”
and links thought (machshavah) to the holy Name.

Zohar I, 24ax ,70 R”m

KEHOT'S NOTE

maoITa) YpN BUIDa XD .(2,37) N N K L,TI RYMORED 772
3,10 989 oY% IR 1P Y (RPITTRR

23 mawnna 1By W

The Midrash lists six things that preceded the creation of
the world; Israel is among those that “arose in thought” to
be created. The Alter Rebbe takes this as the souls’ root in
G-d’s thought.
Bereshit Rabbah 1:4"7:°X 129 n°wX12
:(2 ,3% ©°21N) 2°N37 7 TI25T ROD 71977 MWK 1 R ...
,OWR W R WIPRT NvA1 DRIWN NIART .73 IR R0 11517
0°2195” :(> ,L YWIT) MKW I MIART MRS 72wnna 1By
IR NTY MY :(2,7Y 0°90N) MRIW 1P DRIWS P31 12713
0191 23 RDI” :(2° ,1° 1°M7°) MARIY AN wWIPRT D02 U0Ip
M >0 (10 ,2Y 0°9NN) NRIY AR 1wn DY mw T nwRan
AR MR XYL 9372 72X 027 Y[ NI wnw 2199 n aoyh
,OW) YW MR 7179 0090 093”7 (2,8 Ow) PRI A2wnn

“In the beginning, G-d created” - six items preceded the cre-
ation of the world; some of them were [actually] created, and
some of them G-d contemplated creating, [though He did
not actually do so]. The Torah and the Throne of Glory were
created. Torah, from where is it derived? As it is stated: “The
L-rd made me at the beginning of His way” (Proverbs 8:22).
The Throne of Glory, from where is it derived? “Your throne

likuteitorah.com/likkutei-torah/reeh/6/
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stands firm from earliest time, [You are from eternity]”
(Psalms 93:2). The patriarchs, Israel, ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

nawnna by Tl

The Tikkunim describe souls that come “from the side of
thought,” of which it is said, “Israel arose in thought to be
created.”
Tikkunei Zohar 23b:3-4"7-"3:2 3”3 977 °13pn
1%y DRAWS 1°2 HNRT 72WNNAT RIWOM IPRT 170 19 DX .KIR PR
RNNR 79 OX .0307 72209 12 5K RNPIIR ORT MY nawnna
m”N% PPR°INn "Ik RNMIYIDR MW R? RAT .0127 RI7IL ORAK 17977
PRI PORY 0120 19798 XTI (OMPR) 72 PUR LKW 12 Rwn
JPWRN2 M1 1w PRYPDAY PIRT
Constantinople, 1740 (CC-BY-NC)

aNas o e maa

“By the word of Havayah the heavens were made, and by

the breath of His mouth, all their host.” The angels and the

heavenly hosts come from divine speech, a lower source

than thought.

Psalms 33:6":372 0°2°11n

3“*5?3"7-:’ "2 M1 Y3 oY N 1272

By the word of the L-RD were the heavens made; And all the

host of them by the breath of His mouth.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,37 290
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The note gives this as a source for the correspondence be-
tween the Torah'’s six hundred thousand letters and the six
hundred thousand souls.
KEHOT'S NOTE
WM UIPD°R LNMWRI2 577 C12IRT BIPD°I RIIT) 19 19IR MPInY 10
78 AR TP RPN W 9OBRP 2P N0 (T LPYR0 TN 7Y
242 °y MWD 1PI02 VMR PO NPT IR PRS2 0°380 NRY 2Ty
TYINTY DA IRNT OOP Y YpN BPI02 AR .419 °Y 270 wMIpY L0
PWRT P

Bilam’s words, “Who has counted the dust of Yaakov?” The
opening of another maamar in Likkutei Torah to which
the text refers.
Numbers 23:10:373 72712
1M 0”7 Nin "wa1 nkn '?}_{jfp? Y277NK 120723 2pY° 1Y 130 N
BhisbR)ikalsh
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

179 . . WK1 120N MAT

The Rebbe’s note explains why these commentators are
chosen: the subject is intellect and reasoning, so the Alter
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Rebbe begins with Tosafos, which uses many words, unlike
Rashi, and then names the Rosh and the Ran, who very of-
ten bring Tosafos’s own reasoning.
KEHOT'S NOTE
N3 9°mnmY ,0°1wID "WRI K221 1991 10712021 5w3 1272 nMpha
0°R°2NT M wrRIN 1R POYY WA O7RYR LNPMIR M12%7 12 v
n”A02 9”IMIR P2 NAYR — K22 01NN MN20 N2 M2dH oony®
.36’y >”wn

0D9PN 11 AN
“I am Havayah your G-d,” the closing verse of Parshas
Shelach. The text refers to what is explained on this verse
in Likkutei Torah, Parshas Shelach.
Numbers 15:41871:170 712712
D°pPR% 027 NivT? 027137 IR DINN NRYIT WK 0P 1 IR
027K °1 IR
I am the L-RD your G-d, who brought you out of the land of

Egypt, to be your G-d: I am the L-RD your G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3

30

31

32

apvern wiab,

“They will perish, but You will endure; they will all wear
out like a garment; like a garment You change them, and
they pass away.” The image of a garment that can be ex-
changed illustrates how letters relate to the idea they
clothe.
Psalms 102:27175:27p 0°%°1n
219°0%1 097NN w1295 1927 7322 0PI TAYN 1KY 17N 110
They shall perish, but Thou shalt endure; Yea, all of them
shall wax old like a garment; As a vesture shalt Thou change
them, and they shall pass away;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
19,3p o°onn 27y

ospab oown
“They are new every morning; great is Your faithfulness.”
Used for the constant renewal of insights.
Lamentations 3:23272:°1 12X
NI 131 0732 BYTN
They are new every morning; Great is Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

ADL,A R 27y

STIMINTT IR Poown
The heading “A maskil of Eisan the Ezrachite”; in the next
paragraph the Alter Rebbe connects it to Chochmah.
Psalms 89:1°X:v”0 0°7°1n
IR 1PK? 773
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Boown MR MNINT IORD Doown ,AORD Pown
The heading “A maskil of Asaf,” one of the psalms called

maskil.
Psalms 74:1'X:7"y 0°%°11n
SUPYTR NS 79K 10Y; 1337 NN O°ROK M7 AoK? 2o
Maschil of Asaph. Why, O G-d, hast Thou cast us off for
ever? Why doth Thine anger smoke against the flock of Thy

pasture?

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

7Beown 7179”7 A0 YPPN P0a LK ,31 LR VD LK ,TY 009N

Boown neank

The heading “For the conductor, a maskil of the sons of
Korach.”

Psalms 42:1°X:271 0°%°11n
:MIPT327 P 2wn Ny’

For the Leader; Maschil of the sons of Korah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4

35

36

37

7 AWwn nwnn

The Ra’aya Mehemna reads teshuvah as tashuv hei, “the
hei returns”: one who repents restores the hei of the Name
to its place and completes the Name. The Alter Rebbe ap-
plies the reading to the upper hei returning to the yud.

Zohar III, 122ax ,20p »m
KEHOT'S NOTE
JAPYI2 R L,20p A

IR Boown paw
“A maskil of Eisan the Ezrachite,” here applied to
Chochmah, the yud of the Name.
Psalms 89:1’X:v”D 0°2°71n
PIART KPP0
Maschil of Ethan the Ezrahite.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRIAN REAN 12RRY PR

“And Chochmah, from where (me’ayin) will it be found?”
Read as “Chochmah is found from ayin,” from the noth-
ingness above it, the tip of the yud.
Job 28:1237:1175 1%
:713°3 DIPR 711K R¥RN TR TR0
But wisdom, where shall it be found? And where is the place
of understanding?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

D NPMIRDY LTPORY .2 ,07 1P IR T DR IRIp 1Ay .27 N0 2R DY
.79°R1 28PNN Y KN °D
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38 An37 7Y AR 72WNAY T2 1N 7Y

Reishis Chochmah writes that the Zohar explains that
teshuvah rises up to Keser, and quotes the Zohar on
Vayikra. The Alter Rebbe cites it to show that teshuvah
reaches above Chochmah.

Reshit Chokhmah, Gate of Repentance 2:15-16,7231 n°wx1
U-1"0r2 12NN WYY

1,037 TY I AWNAw (RPY 10 AT RIPM D) AN 1R Y
LRIMTA2 RWORY L,RNND P72V 1IWINRT RIAT RITI RIRD DY
LRNNTAI RPD 17791 ,1°0IR PP KNI 2 RWTP RPNy KO2INR
190 PRy LA PR LIRD22 INONWR KPD ,amhwa R9D
APMNY Y1237 107 w7 (0° 1 715°7) 22037 KT RTT LRI
RIPANRD 212 7 ,RPYII RODANKD KW RPPNY 07,00 1R
R9D 7T 937 MR LAAWN IPNR KDY ,RNMTPA 0°ND M
7027 1R TN °T 2w 1ynP (70 ,3° 0°13T) 2°N57,0N0 K9 5901

«en MWD IRD 7Y DM T
Hamesorah Publishers, Jerusalem 2005 (CC-BY-NC)

PARAGRAPH 5

39 NI 20 M0 7Y oA ey

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
L1797 N0 NO92 o1

40 myn NN W

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
27ROR WY

4 119872 TPYws

The Arizal’s Etz Chaim opens its account of creation: the
simple Infinite Light filled all existence, and “when it
arose in His simple will to create the worlds,” He contract-
ed Himself. The Alter Rebbe cites it for the one will in
which all the worlds came to be.

Sefer Etz Chaim 1:2°2:°X 011 vy

42 NIRRT 99202 D9IN1AM

According to the note, that version adds here a reference
to Sefer HaTemunah: there will be fifty thousand jubilees
and seven thousand years, of which the present is only one
shemittah.
KEHOT'S NOTE
711707 9902 3”wn3Y)” AP0 2P Y (R”ATR MBDDITA) YUpn nrnoa
JUUR 0ORY PI 1R 1PWOYT M 0°B9K °1 M921° 009K 1

43 NN NAR 7Awn©Ra 1910

The Zohar says that when it arose in G-d’s thought to cre-
ate His world, all the worlds arose in a single thought, and
in that thought they were all created.

Zohar II, 20ar ,> 27mt
KEHOT'S NOTE

.2, WY TP IR LK, 27m
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PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

N0 Mp R2OWN Wan K27

The Zohar teaches that one should fear G-d because He is
the root of all the worlds, “and all before Him are consid-
ered as nothing.”

Zohar I, 11b2 x> x”mt
KEHOT'S NOTE

.2 ,R7 R

193 ND°DN Fawnn Nk

From Elijah’s prayer (Pasach Eliyahu) in the Tikkunei
Zohar: “You are higher than all the high, hidden beyond
all the hidden; no thought can grasp You at all.”

Tikkunei Zohar 17a:10-1227-":X ™ 977 *1pn
mawnn nY Lpreno 93 By RRNo PRYY 93 By IRDY XM NIR
Wy NP I LPIPN WY NPPART RIT NIX .YPD 73 Xo%An
RINRT TPRPY LORANR RPT 1PReN0 PRy 112 RAMARD 11000
72 PWPT XIT NIRY LKW "33 (XMOONR K1) NN0ONR 1O
TORM MP130 1 TN WIIBRT IRD 93 LIRIDD NIRT 1A N0 1M

.12 WMBR 19RD 170 WNNR LAY
Constantinople, 1740 (CC-BY-NC)

2 NO°BN *M nvh

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(”5}{ nno) InIPnatn

o1 N5 oA oo

“My soul yearns and even pines for the courts of
Havayah.” The Alter Rebbe borrows the verse’s words for
the soul’s longing to be included in G-d’s essence.
Psalms 84:32:770 0°2°1n
272K P8 1137 N *27 "1 IR0 W03 N?2703) 1903
My soul yearneth, yea, even pineth for the courts of the
L-RD; my heart and my flesh sing for joy unto the living G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
2,12 0°%0n 27y

011 Pap® aN 1137 XD

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A L,N MAR AR

072 22p% 199N 1377 XY

Antigonos of Socho taught: “Do not be like servants who
serve the master in order to receive a reward.” The soul
that seeks G-d Himself does not want even the reward of
Gan Eden.
Pirkei Avot 1:3°3’X N1aR mwn
PR PR NIRRT LPUTRT TIRY 2R 1310 UK DIIPLIR
D*7292 M KPR 012 3R7 N Py 310 NN PURYRT 001292
{0272 D°RY X711 °7" ,078 227 N 7Y K9y 17 Y 1Peneng
Antigonus a man of Socho received [the oral tradition] from
Shimon the Righteous. He used to say: do not be like ser-
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50

51

52

53

54

vants who serve the master in the expectation of receiving a
reward, but be like servants who serve the master without
the expectation of receiving a reward, and let the fear of
Heaven be upon you.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

AN 1T RIT 90 PUA2

“The World to Come has no eating or drinking...; rather
the righteous sit with their crowns on their heads and en-
joy the radiance of the Shechinah.” The reward is a radi-
ance of G-d, not His essence.

Berakhot 17ax 1> n1572
KEHOT'S NOTE
WXL, MID72 IRY

27Myn K21 7712

The Talmud teaches that G-d created two worlds, one with
the hei and one with the yud, and that the World to Come
was created with the yud. The Alter Rebbe brings it to show
that the World to Come too comes through contraction, the
yud being the smallest letter.
Menachot 29b:13-1477>-3°:2 72 MnIn
°1amY D°UYIN 12V DOPCTRW 127 7712 KA 09y X721 7 2R
TIRY 17°WYN °1D1 QIPWRA 719D 12w D°PPTRW °191R WRT 719D 1R
R°1M 0°1902 27 MK 91 °nAn Cin A0 29 MR e om T
1PN AT AT 552 NPYY "Nw 12 WU N0 37 TMRT R KT 7°N2eN

e whw
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
.2,0o Mnan
NPT NDI1A2 NANNWND

The Zohar speaks of the spirit that must be cleansed and
repaired “in order to be absorbed into the body of the
King.” The Alter Rebbe stresses “the body”: the soul seeks
to be included in G-d Himself.

Zohar I, 217ba 1 X”m
KEHOT'S NOTE
2L,aRTm

“And these are their journeys according to their goings
forth.” The opening words of another maamar to which
the text refers.
Numbers 33:2°2:3"% 7212
DIPyoR APRY M CDTPY Dyom? ORYINTAR wn anon
:DPRYIN?
And Moses wrote their goings forth, stage by stage, by the
commandment of the L-RD; and these are their stages at
their goings forth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TAND WD NI0N PRY

The note gives it, beside Pri Etz Chaim, as a source for giv-
ing over the soul at “One” in the Shema.
KEHOT'S NOTE
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PYW2) N MIPR 212RT YW TMwRY 773 CNnw...
LX”DDT M™IRV2 172 .27°8 W”pPR YW 17ya IR

TN WD NI0NY PR

Pri Etz Chaim teaches that in the Shema we must give over
our souls for the sanctification of the Name at the dalet of
echad, accepting upon ourselves the four deaths of the
court.

Pri Etz Chaim, Gate of the Recitation of the Shema 12:4-5"73
1-77:270 YW NRIPT WY ,00n vy
D293 [N RO PUIIW IR MDY 13 13 PR MPAT om0 1am
12 OWR NYITR DY 1wl MonY PIIX 1R 199 LR a0
7 ,PIM 397 197 19°p0 , 772 Mt T 7Ry Daph %Y LT IRT
NPAIR 72 23pY 17150 7991 .awaw aw 50,1913 S1TR NIMK T
mMnon 72 AR PW 73 1150 03 LTNR PR 73 DANOw TR Dw
553 oW DR WIPR INRYY PR MNP T2 w1 101 ANRY 57
925 %9 ,1Paym P Bw M ooaw mabn iy 7Uhy Dap ,q2ab
... MP¥2 MaPna o PR %3 1387
Pri Etz Chaim (Public Domain)

7293 npa R AR By

According to the note, that version adds to the picture of
an actual death for the sanctification of the Name the
words “before a priest with a sword in his hand.”
KEHOT'S NOTE
1772 39m mR” A0 TOP Y ¥”pPN 1”0

771 NATRY . L 3100 PRY
The note points there for a parallel discussion of giving
over the soul at “One” as more than picturing martyrdom,
and of this as the level of Yechidah.
KEHOT'S NOTE
JIOWR Y 170 NIRRT

Kehot’s note points to Psalms 35:17 for these words.
Psalms 35:171:1"% 0°2°11n
PO DPD30 DIPKER W1 NP AXIN 82 3TN
L-rd, how long wilt Thou look on? Rescue my soul from their

destructions, Mine only one from the lions.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

21 51p2 97N N7 0°°E0n
“Restore my soul from their ravages, my only one from
the young lions; I will thank You in the great
congregation.” The Alter Rebbe reads “my only one”
(yechidasi) as the Yechidah of the soul.

Psalms 35:17-181>-1:1"2 0°2°11n

272 ATIX SNTM 271RIN DIPNER *WRI NWT XN M2 3K
77708 DI%Y 0Y2 27

L-rd, how long wilt Thou look on? Rescue my soul from their

destructions, Mine only one from the lions. I will give Thee

thanks in the great congregation; I will praise Thee among a

numerous people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PRI RAER

The Midrash: “Five names were given to it [the soul]:
Nefesh, Ruach, Neshamah, Yechidah, Chayah,” and it ex-
plains each name.

Bereshit Rabbah 14:9'0:77° 127 n°wR12
L0771 7T ,WR LN LT 1w M, WD 10 IR MR awnn
LT 79 RO M0 LwRan RIT 0T D (20 0°M27) R
,RwI .Pynd RO AR 0TRA 212 M YT o0 (3 NPp) InRIw
0°NM 0°MAR7 2O ,7°M LKAV RNPDIRT 7IRR RN™I27 10K 0
SN2 17O RO 02w D2Awn 0°N3ART POW AN LA O ROM
POR ANPWN 1M 127 POX DO OX (TP 21K) 2°N5T KT KT
OR %K 7°1001 92 YWIT° 27 L1327 701 72 Ywa° 027 LI0R°
..., 7722 11717 725 1M, M 0TRA Py 127 oophx o
It [man’s soul] is called by five names: nefesh (Genesis 2:7),
ruah (Ezekiel 37:14), neshama (Genesis 2:7), yehida (Psalms
22:21), haya (Psalms 143:3). Nefesh - this refers to blood, as
it is stated: “For blood is the soul [nefesh]” (Deuteronomy
12:23). Ruah) - because it ascends and descends, as it is stat-
ed: “Who knows the spirit of the sons of man? Does it as-
cend upward?” (Ecclesiastes 3:21). also means wind, which
ascends and descends. Neshama - this refers to man’s intel-

lect, as people say: Intellect is good. Haya - because ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

Devarim Rabbah 2:3717%:2 121 0°727
Zohar I, 81ax ,XD X"t

KEHOT'S NOTE
.27 W 1Y 1TOM KA 1D LK L1 K LRD R LD .2 9737 .0, 70 7

AN Ananm

“The advantage of knowledge is that wisdom gives life to
those who have it.” The verse links Chochmah with life,
and so with Chayah.

Ecclesiastes 7:1227>:t nonp

$77292 NN MRINT NYT NN 027 32 Mo 233 72
For wisdom is a defence, even as money is a defence; but the
excellency of knowledge is, that wisdom preserveth the life

of him that hath it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.20, nenp

o NRApRY Map1 v X TN

According to the note, the Rebbe’s maamar printed there
draws from Yechidah’s being the one that receives from
the Yachid that it has no counterpart on the opposing side.

KEHOT'S NOTE
77 YDA 1710 PN W PR IJ?W“ LR”B Y7OOR WNNT W 1Y IR
a% YT AR PURN 12% MIYn (296 °Y 90 wMpR) nrhwn 0 TR
(0P °Y) 9Ny 7O% NOWYY 17T 02 IR L(187°Y) 59 vwn nwyn

MR NRapRY mapl WS NI 1T

The Arizal describes Yechidah as a tiny spark of G-dliness
clothed in a very fine created spark, holding the roots of

likuteitorah.com/likkutei-torah/reeh/6/

64

65

66

PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

the four levels Nefesh, Ruach, Neshamah and Chayah; the
Kehot note points there for Yechidah as receiving from the
Yachid.
Sefer Etz Chaim 42:3'1:27n 01 vy
D Y% 11D°9P TRYN DIPN 7Y IR DA DR C2P DInK ...
an 07220 OF DUwNaARI AW DORPRN MTIRM DOPuyn N
37y 072210 D°W122M 0°2°pni 27 23 RITT D2YR 2w R MIp
1t DwabnmY 0Ty Of 19°9PN PR 97KY YTIID RN WK
YR oM7) AT 1PIDY %2 AT PAYA 10115 ARM22 MIPRR M2
IRW 791 RMAK DY XA NPYR 702 9917 7103 03 K72 wUH2 1A MY
2703 PP DANWRIT DOPY VXN CAM 02PN N1n23 nenan
S D1y 3 191 1O7 un® 0OPIAYT V8N DINR 11D 7non By And

Sefer Etz Chaim (Public Domain)

oonwa s? on

“Whom do I have in heaven? And besides You I desire

nothing on earth.” The Alter Rebbe reads heaven and

earth as the upper and lower Gan Eden, which Yechidah
does not desire.

Psalms 73:257173:37y 0°2°11n

PRI "NEDTND Ty D2 7o

Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.19,3y 0°%nn

5N11° RO NANR

“One is my dove, my perfect one.” The opening words of
another maamar to which the text refers.
Song of Songs 6:9°'0: 07w 1Y
Ni13 JIRT ARTPPY KT 772 ARK? ROT NOX CNRD CNIY XN DO
:MI9971 DOWI2°DY NIDPN MWK
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

M2 11995 17O na ol

Rabbi Chaim Vital describes the five levels, Nefesh, Ruach,

Neshamah, Chayah and Yechidah, and writes that each of

them is included of all the others.
Sha'arei Kedusha, Part 3 2:12-1327-272 3 |7'7|'l ,AWNTPR YW
0910 PR MDY MR 2y MY 0TPw IYwa IXANI 925 DINK)
TTOM MIRIPI 1T NI mwnn npbna o1 nvRIa Nk n7n
L1297 9mIm M3 RIT T I 9P Lwen MY anawn 1m
npoPRa MR IR 2P0 TR MR 07 mntyn 9o 00 1IR3
709X RPN 7177 OW 3 NPT L1910 NI Cen qwnn®
521 0 M2 P53 VIR IR Poa M 977 931 07X R0 My
7Y2IR2 NpYRIT NAR AP0 Y901 v TR Rp3 R ona
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... WY 0200 ,RIM
Now, in the preceding gate we explained the matter of the
existence of the worlds and how they all are One Being-
Havayah Achat-nnX 1”1 that includes them all, and that
they are divided into five worlds. We explained that these are
called the Yechidah, Chayah, Neshamah, Ru’ach, and
Nefesh. We also explained that this physical world is the
body and substance to them all. That is, each of the worlds
are in the form of man, and each possesses substance and
form, and each are divided into five spiritual levels, ...

Shaarei Kedusha (Public Domain) « Gates of Holiness, translated by Rabbi
Amiram Markel, 2013 (CC-BY)

"noIoY 117732 Mbwa '3

That passage applies “G-d made one opposite the other” to
the letters of speech: as holiness has two kinds of

3

“horses,” so does kelipah, and a person’s attachment to
worldly vanities leads him far away into the depth of the
kelipos, until it becomes a garment of folly upon him.

KEHOT'S NOTE

.X,T0R™MN

“To My mare among Pharaoh’s chariots I have compared
you, My beloved.” The opening words of the maamar in
Torah Ohr, Beshalach, to which the text refers.
Song of Songs 1:9'0’R 0w 1w
PIOYY T YD °2972 °N097
I have compared thee, O my love, To a steed in Pharaoh’s

chariots.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

. 11791 912 WS K002 DA

C L = N =1~ I

That passage, on “and she shall remove the garment of her
captivity,” explains that kelipah has one encompassing
level, a will above intellect (the deep attachment to worldly
vanities that this maamar calls “the young lions”), but not
the second, the true Yechidah, which exists only in holi-
ness: so “my only one” is the Yechidah that has no coun-
terpart in kelipah.
KEHOT'S NOTE
Y0 19 12119 RN

9787 22

“You shall love Havayah your G-d with all your heart, with
all your soul and with all your might.” The Alter Rebbe
maps “all your soul” onto four levels of the soul and “all
your might” onto Yechidah.

Deuteronomy 6:5°77:"1 %727
STTRRT222 JWDI222 72277222 TRK 1 DX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

T31mn 9o 77NN Boa

The Mishnah explains: “With all your might: with all your
money.” The Alter Rebbe asks what money has to do with

likuteitorah.com/likkutei-torah/reeh/6/
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the soul’s highest level.
Berakhot 54a:6"1:X 771 N1572
DIINY WRIY 7207 9Y TIIMY 0W3 7Y 2Y 37 DTN 270
210 92,771 W2 — 71237 2227 I 7227 292 TROK 1 Y

»ITR 92217 W01 DR DI RIT APPER — MWDl P21 Y17 I3
TR RITY 771 7T P22 — PITRM 9227 0K 127 93900 P92 —

A2 nrinn Ay
A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
.(Mawna) X ,71M>572

NP2 NI TTIND™Y

According to the note, the text from this point on is found
also in Shoresh Mitzvas HaTefillah, chapter 42.
KEHOT'S NOTE
.21 P19 195N NI%N WAw2 O3 R¥NI IXON

ROM® K27 . . PN DOTE PR 9D

“For there is no righteous man on earth who does good
and does not sin.” Every person has some share in the
flow that sin causes.

Ecclesiastes 7:20°2:t noip
:RDIT? K21 21077 WK 7RI T8 PR OTX D

For there is not a righteous man upon earth, that doeth
good, and sinneth not.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.2,89pNN 3975 1910 NPMIR ARY:PRw Dw ankon »n .5, nbnp

9 mn n

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0°1°Rn 991 11D

29w ¥nynanh praywa

The note quotes Sha’arei Kedushah as it is cited there:
“There is yet another light, called the quarry of the
souls...; Neshamah from Beriah, Chayah from Atzilus, and
Yechidah from Adam Kadmon.” It places Yechidah in the
highest root of the soul.
KEHOT'S NOTE
TPPRN TN PRNM M 2720 1AWl 1D MW 2801 °PIT IR Y v
.77y IPyan o —

QPN MY Tyt

“G-d made one opposite the other.” Whatever exists in ho-
liness has its counterpart on the unholy side, here a will

63



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 6

77

above reason.
Ecclesiastes 7:14777:1 nomp
Ay menRye MNX 03 XY Y7 03 23w2 g n2iv o3
TIND VMR DTN R¥R? KPY N12770Y 0770R7
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST nRnp

“Tzedakah exalts a nation, and kindness to the nations is

sin.” The Alter Rebbe reads it as cause and effect: sin

sends a flow to the other side, and tzedakah lifts the soul.
Proverbs 14:3477%:77 "5wn

Hahels] D’mf? T0M *IAT0RIN 1RPTR

Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The note sends the reader to a letter of the Rebbe Rayatz
there, and to the sources it gathers, on reading “Tzedakah
exalts a nation” as speaking of Israel.
KEHOT'S NOTE
AW TPV 0 37N IR P"J‘? TP NIRRT

“nyo o

“And who is like Your people Israel, one nation on earth.”

The verse calls Israel a “nation” (goy), which supports

reading “Tzedakah exalts a nation” as speaking of Israel.
11 Samuel 7:23373:1 2 PR100
oy Y2 NiTH? DOPPR™MIPT WK YIRD X I XD Amyd m
AWK TRY °1En AR NIRIN 19T 027 nivy?) oY i o

PP9R) D72 071800 7 0718

And who is like Thy people, like Israel, a nation one in the
earth, whom G-d went to redeem unto Himself for a people,
and to make Him a name, and to do for Thy land great
things and tremendous, even for you, [in driving out] from
before Thy people, whom Thou didst redeem to Thee out of
Egypt, the nations and their gods?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,1 3-5RInY

“Tzedakah exalts a nation.” Here the “nation” is Israel,
and within the person, the animal soul.
Proverbs 14:3477%: 7 "own
Hahyoly] D’mf? 0M *IATORIN 1PTE
Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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PARAGRAPH 7
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“In the place where baalei teshuvah stand, even the per-
fectly righteous cannot stand.” The Alter Rebbe explains
this through the greater force of the animal soul that is
turned to holiness.

Berakhot 34b:22-23373-273:2 7% n19172
— TRy AW Y2¥0 DipR ANIK 221 MWNT I 2277 KPP
221721 PInT? 0P DiPY” nRIY L1MTRIY 0K 0°n) 00T
— "PAMY? UR7 217 MR 10 02 2R ATm LRYPI2 PRIy
1;'[? 297 MY — 72977 RM LRIR°YR 1772y 027 pin v
RAWD 201 PONI L0772
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT'S NOTE
TZI”WP'?:H L1183 °y ©*WN 1’02 ”INIR P2 NAYA AR .2 ;T o2

.361°Y 717N
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“For with a strong hand he will send them out.” The
Kabbalah reads “the strong hand” as a level of Gevurah,
here named as the high root of the animal soul’s
emotions.

Exodus 6:1'X:1 mnw

DPY? I T3 22 7197 APYN WK AN ANY YRR N RN
¥R DY AR T

And the L-RD said unto Moses: ‘Now shalt thou see what I

will do to Pharaoh; for by a strong hand shall he let them go,

and by a strong hand shall he drive them out of his land.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

70,77 IR RPRR AIRTY LK) Mnw

>197 1597 WK °obnn
“These are the kings who reigned in the land of Edom be-
fore any king reigned over the children of Israel.” In
Kabbalah the kings of Edom are the world of Tohu, whose
lights fell.
Genesis 36:31877:1"2 N°wX12
2Rt 2227 Tonma7n *39% DITX YIN 1370 MWK 070700 7R
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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KEHOT’'S NOTE
X712 nPwRna

PARAGRAPH 9

84
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The Zohar says that in the place where baalei teshuvah
stand the perfectly righteous cannot stand, because they
draw upon themselves “with greater desire of the heart
and with great strength” to come close to the King.
Zohar I, 129b2 ,1op R”mt
KEHOT'S NOTE
.[3] 1”20 NRAR Y1 .2 ,0Op R

“Restore my soul from their ravages, my only one from
the young lions.” David’s prayer that his Yechidah not fall
to the unholy “lions.”
Psalms 35:171>:77”% 0°2°1n
PO DYD3M DPRER "W N3] AXIN M52 3R
L-rd, how long wilt Thou look on? Rescue my soul from their
destructions, Mine only one from the lions.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

7Y% QAR 0217200

“The young lions roar for prey, and seek their food from
G-d.” The image of the kefirim’s overpowering vitality.

Psalms 104:21x73:77p 0°%°11n
:072% 2K Wpa? MY 07K 0UTRIT
The young lions roar after their prey, And seek their food

from G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.XD 7P 0%%nn

S9N2 7122

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
DL, MAR

kb =Rahi=b)

Yehudah ben Teima taught: be “mighty as a lion” to do the
will of your Father in heaven. The lion stands for strength.

Pirkei Avot 5:20°2:77 mar mawn
2IRD 7923 2280 7,702 PRY 1032 13 0, IRIR Xeon 12 AT
nY21 03037 0719 1y ,NIR 00 NI .0ORWaY TPaK 13X nity?
W3 TITR3 TTY MANY APON 7 I8P 11 W 7Y 137 2B
AN7IN2 1370 1M
Judah ben Tema said: Be strong as a leopard, and swift as an
eagle, and fleet as a gazelle, and brave as a lion, to do the
will of your Father who is in heaven. He used to say: the ar-
rogant is headed for Gehinnom and the blushing for the
garden of Eden. May it be the will, O L-rd our G-d, that your
city be rebuilt speedily in our days and set our portion in
the studying of your Torah.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/likkutei-torah/reeh/6/
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Kehot’s note points to Daniel 2:22 for these words.
Daniel 2:22273:2 5817
IR ARY XTI RIIWAD 77 YT RDINOM RNP7RY K23 X7
He revealeth the deep and secret things; He knoweth what is

in the darkness, And the light dwelleth with Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 10
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“My only one from the young lions.” Read as a prayer that
the soul’s Yechidah stay bound to G-d alone.

Psalms 35:171:1"% 0°2°11n
PR D TBIR DPRER W91 TPWT MNIN M2 3T
L-rd, how long wilt Thou look on? Rescue my soul from their

destructions, Mine only one from the lions.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

12 1PTTIN TTIN DINY 772

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
Rl o>y ehle]

12 TTTIN TTIN DINW 7TR3

“With the measure with which a person measures, he is
measured.” G-d’s mercy to the soul answers the person’s
mercy to the poor.
Mishnah Sotah 1:771°X 7010 mwn
;1132 ANRY DR uwR NN LD PTTIN A2 LTTIN DTG nTR
Te2 .7°9¥ 773 0IPRT LTIAY? ARRY X ANPA KT AP DIpRD
MmN 7T mRYn 3278 1937 72 0N APAn M2w3 AT
107D KD 7137 22 IRYA 1027 720X
In the measure with which a person metes out to others,
they mete out to him. She adorned herself for a sin; the
Omnipresent made her repulsive. She exposed herself for a
sin; the Omnipresent exposed her. She began the transgres-
sion with the thigh and afterwards with the womb; therefore
she is punished first in the thigh and afterwards in the

womb, nor does all the body escape.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

QN7 1R WU

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.m28n1 Mo

11720 VaWR2 1198 7”70

That passage reads “Zion shall be redeemed with justice”
as the study of the Torah’s laws, and for “and her re-
turnees with tzedakah” it refers back to this discourse,
Vesamti Kadkod, and its explanation of “tzedakah exalts a
nation.”
KEHOT'S NOTE
.3,K 07270 Y0
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1720 VAW 1°8

“Zion shall be redeemed with justice, and her returnees
with tzedakah.” The opening words of the maamar to
which the text refers.

Isaiah 1:27t22X 11°yw°
P78 PV 1720 VYRR 1PN
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 11
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The Zohar on Terumah: everything depends on desire; “a
spirit draws a spirit and brings a spirit,” with Job’s verse
“If He sets His heart upon him” as its sign.
Zohar I1, 162b2 ,20p 27mt
KEHOT'S NOTE
.3,2¥ 171K °D 1ap’? XY .2 ,30p 27 XA

“If He sets His heart upon him, He will gather to Himself
his spirit and his soul.” The Zohar reads it as the meeting
of a spirit from below with a spirit from above.
Job 34:1477:77% 2R
FOR? PR I im17 927 1R oot oR
If He set His heart upon man, If He gather unto Himself his
spirit and his breath;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 12
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“Who is a G-d like You, Who bears iniquity and passes
over transgression...” The verses that list the Thirteen
Attributes of Mercy, here the supernal me’od drawn down
from above.

Micah 7:18m:t 1271
TP PIATR? NP1 NRY? YRRy 123 1Y REd Tind R

X7 707 ¥EO7D 18R
Who is a G-d like unto Thee, that pardoneth the iniquity, And
passeth by the transgression of the remnant of His heritage?
He retaineth not His anger for ever, Because He delighteth
in mercy. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

1,1

“Until a spirit is poured out upon us from on high.” The
Alter Rebbe uses the verse’s words for the arousal from
above that makes teshuvah possible.
Isaiah 32:15770:27% 11°yw°
22WNY Y02 PRI9m 2022 12T M DiRn M0 ARy YTy
Until the spirit be poured upon us from on high, And the

wilderness become a fruitful field, And the fruitful field be
counted for a forest.

likuteitorah.com/likkutei-torah/reeh/6/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 13
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Joseph’s dream: “my sheaf arose and also stood upright.”
The Alter Rebbe borrows the words for the soul rising from
its fall.

Genesis 37:7°1:1"% WK1

MIEIDN NP MR MIM 7T N2 0NN UmPNR MK NI
©IVIPR? PAINYR D2°NPK 13300 M3

for, behold, we were binding sheaves in the field, and, lo, my

sheaf arose, and also stood upright; and, behold, your

sheaves came round about, and bowed down to my sheaf.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

BYPR 1R PTSA M PR

The note gives it as a source for increasing tzedakah from
Rosh Chodesh Elul, in the name of Sefer Amarkal.
KEHOT'S NOTE
¥ ©7an wMPR 5o71NKR 790 DW3A RDPN 0 MR YPIWD X3 ITORR IR
,1) TNOX 1Y TA01 7K TTIAY TN I A2 077 A DI9R naw 272
.(R2pn 70) M7 w122 , 219K N71 0°37aR? manmn iy wor (20

PARAGRAPH 14
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There the Alter Rebbe explains why the Sages placed the
two blessings before the Shema: the Shema’s love “with all
your heart, soul and might” is hard for a physical person,
so the blessings first describe the angels’ nullification be-
fore G-d and His great love for Israel.
KEHOT'S NOTE
LR PR R°IN R

27T DT1aR 1AM A7

That passage speaks of understanding one thing from an-
other and seeing how a thing comes into being from noth-
ing, and calls this contemplation “the bowl on its top” of
the menorah, whose seven lamps are the seven attributes,
love and awe.
KEHOT'S NOTE
7,72 mbyna Byh

01 997 %30 7INR

“In the light of the King’s face is life.” The souls have de-
scended far from that light.
Proverbs 16:151”0:1"0 “2wn
WipPR 2y3 131371 0770 PR I1mIND
In the light of the king’s countenance is life; And his favour
is as a cloud of the latter rain.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0,10 %%wn 7Y
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The Talmud’s expression “from a high roof to a deep pit,”
for a fall from a great height; here the souls’ descent into
this world.
Chagigah 5b:16-171>-11:2°11 12°3n
RPI0B R7? RUM 3,732 IR KR NIPR 190 vl M N
RPIP 07 KWK WK LT M YB3 — YW DR ThUT
RN fom ° NOIND WD) PpY NI XV 3T 31 KDPRY
PV BN IR PN XIT BT KIVIT RPN MW NDR
277 K21 927 AP? 0K LRI DOPY IR LKIT 13370 RINL KPR
B 220K KIK X AN 2 K7 0K 1R
William Davidson, Vocalized Aramaic (CC-BY-NC)

106 N7 N0
“My dove, in the clefts of the rock, in the covert of the

cliff.” The image of the hidden place where the soul finds
itself in this world.

Song of Songs 2:1477°:’1 0*7°wi1 W

DY IRYT TRITNY PRI TIITRT 092 ¥PeT Mana nib
SMIRY PRV Y 7P 72

O my dove, that art in the clefts of the rock, in the covert of

the cliff, Let me see thy countenance, let me hear thy voice;

For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 PR PR INITAR

“Great is Havayah and highly praised, and His greatness is
unsearchable.” Said here of the light that fills all worlds.
Psalms 145:33:71”np 0°2°1n
2P0 R NPT TR PPm 2T
Great is the L-RD, and highly to be praised; And His great-
ness is unsearchable.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
A, amp oonn

108 SND2 D°awn 7772

The opening discourse of Torah Ohr, on “The heavens are
My throne,” explains that through “Merciful Father, have
mercy upon us and put understanding into our hearts,”
Binah and contemplation are drawn into the heart from

supernal mercy, as the Shema’s “Hear” means
understanding.
KEHOT'S NOTE
NLNR™MND
109 SA NN 27y

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
L7720 MR

110 SA NN 27y

“Against your will you were born, and against your will you
live.” The soul given over at “One” would leave the body,

likuteitorah.com/likkutei-torah/reeh/6/
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and lives on only against its will.
Pirkei Avot 4:22275:*7 max mwn
y71°° 1372 0vnm NN oonnm L mng 0vTivt iR mon Nan
RIT 7207 R LKI20 XIT L7900 XITLOR XY 57'[1?!7?1 E’Tiﬂ’?
Y197 PRY KT T 1T TOY RIT LT 2P KA LTY KA L10ID
49w Sanw 1o mpn X9 ,0°1D Riwn KDY ,mow XYY L0 KD
A7 Olan 2 YIRENY T AL PR iawnn vp? Y1y v
31,0 0K A0 2317 0K A0 P¥1 130 0K A0 P9y
-+ 102 TNY ADX AT 29,0 ANK 712
He used to say: the ones who were born are to die, and the
ones who have died are to be brought to life, and the ones
brought to life are to be judged; So that one may know, make
known and have the knowledge that He is G-d, He is the de-
signer, He is the creator, He is the discerner, He is the judge,
He the witness, He the complainant, and that He will sum-
mon to judgment. Blessed be He, before Whom there is no
iniquity, nor forgetting, nor ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

M 2°poN nanp

“But as for me, the nearness of G-d is good for me.” All the
soul asks for is G-d’s nearness.
Psalms 73:28172:3"y 0°2°1n
-2 7207 "o Havayah °371X32 "RY 2107 Dp%% N21R "I
SRR
But as for me, the nearness of G-d is my good; I have made

the L-rd GOD my refuge, That I may tell of all Thy works.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 16
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.(R,29) 7”n ,270 1770

13 1Y NITWD AN DRI PR Tonn

Among the honors due a king: he is not seen while his hair
is cut, nor when he is unclothed, nor in the bathhouse.
The Alter Rebbe applies it to G-d’s revelation, which
comes only through garments.

Mishnah Sanhedrin 2:5’7:’2 1°977710 mwn
AU PYRnYn PR LIRDD 7Y AT XY L1010 2y 1217 PR
,PTRT 0722 K91 07y RITWD KDY 92A07 RITWD INIR 7RI 1R
7Y WK KON T2 Y DY D1 (30) Y
None may ride his horse and none may sit on his throne and
none may make use of his scepter. No one may see him
when his hair is being cut or when he is naked or when he is
in the bath house, for it says, “You shall set a king upon

yourself” (Deut. 17:15) that his awe should be over you.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“And vessels of diverse kinds.” The phrase describes the
many “vessels” through which G-dliness is revealed.
Esther 1:771°X 7nN0OR
2700 123 37 MIPR 1 07T 0°7am 0092 21 V222 NipYm
And they gave them drink in vessels of gold—the vessels be-
ing diverse one from another—and royal wine in abundance,

according to the bounty of the king.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1L, AN0KR 27y

n”7302 09N
Kehot’s note points to Berakhot 21a for these words.

Berakhot 21ax x”> n1572
KEHOT'S NOTE

N ,R2 M09

02 n7am

“And you shall speak of them.” Read here as speaking
words of Torah, the garment of the Infinite Light.

Deuteronomy 6:7°1:"1 0°727

72202 7773 A0 P22 ANAW2 D2 DIIN TI7 DR
9mIpN

and thou shalt teach them diligently unto thy children, and

shalt talk of them when thou sittest in thy house, and when

thou walkest by the way, and when thou liest down, and

when thou risest up.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

bW TN LY

“He wraps [Himself in] light as a garment.” The Torah is
the garment in which the Infinite Light is clothed.

Psalms 104:2°2:77p 0°%°11n
:Y™17D 0oNY T D NiIR-TYY
Who coverest Thyself with light as with a garment, who

stretchest out the heavens like a curtain;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
A1PRR RIT DR (2797 7179) V1D
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The note points to section 3 of the Rebbe’s maamar begin-
ning “Ani LeDodi” (5726) for this parable of the king’s in-
ner and outer garments.
KEHOT'S NOTE
L3790 (771 BP9 1”102 08T1) AwN PTITY PIR 1T IR

likuteitorah.com/likkutei-torah/reeh/6/
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“The wicked walk all around.” Read as the external realms
that surround the light in the lower worlds and seek nour-
ishment from it.

Psalms 12:9'0:27> 0°%°1n
O %377 MY 072 MIPINY 0¥ 130
The wicked walk on every side, When vileness is exalted

among the sons of men.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“He put on tzedakah as a coat of mail, and a helmet of sal-
vation on His head.” Tzedakah is G-d’s outer garment.

Isaiah 59:171:0"1171°yW°
NYaoR OR3 T2 WIPN KA AW yI01 WD MpTR U
HIRIP 2Oyn2 LY

And He put on righteousness as a coat of mail, And a helmet

of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

I Samuel 17:5°7:7 X PRnw

TPIWT pwmY R XN OUplR 1YY IWRATDY nwnl yaim
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And he had a helmet of brass upon his head, and he was clad

with a coat of mail; and the weight of the coat was five thou-

sand shekels of brass.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

PPN — DOWITPD VPPN %A 0 PUIAR MIRT L LD RUD LD L0 Y
.ow

PARAGRAPH 19

122

123

wnw *°rna°2 17y
The note quotes Or HaTorah’s summary of this section:
first the sun of tzedakah, healing in its wings, is the revela-
tion of Elul, and afterwards, in the Ten Days of Teshuvah
and especially Yom Kippur, the sun of Havayah shines;
then the maamar says that in another way the sun of
tzedakah is the higher level.
KEHOT'S NOTE
,Wnw PN °2 1PA¥a 7D PMWRY 7372 Shnwt 1772 n"w‘?: wrny”
OARY L, 2V9RIW MPANAT AT 179191 RDIM PR waAwT °nl abnn
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“I have wiped away your transgressions like a thick cloud,
and your sins like a cloud; return to Me, for I have re-
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deemed you.” Sins are a cloud that hides G-d’s light.
Isaiah 44:22272:7"n 1°yw°
TPRPRY °3 Y28 AW NG By YYD 393 0y
I have blotted out, as a thick cloud, thy transgressions, And,
as a cloud, thy sins; Return unto Me, for I have redeemed

thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For you who fear My Name, a sun of tzedakah shall shine,
with healing in its wings.” The sun that shines through the
garment of tzedakah.
Malachi 3:20°3:1 22K%n
DAYEY DOREM T°RID2 RPN ARTE WRY nY XY 037 A
P20 723Y3
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go
forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .mxD R oW (X ,1D)

126 22 INIDT IN2NW 72WN 19T
Rabbi Chama bar Chanina said: “Great is teshuvah, for it
brings healing to the world,” citing “I will heal their back-
sliding.” (The Talmud’s wording is refuos, “healings.”)

Yoma 86a:14-151"0-7"7:X 17D R

,021¥7 MIXDY ARC2nY AR 12373 X0 (72) RO 0271 R
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LTIRTR IRD 72K XD :ROWR KY 17027 Ninwn

William Davidson, Vocalized Aramaic (CC-BY-NC)
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“From the sole of the foot to the head there is no sound-
ness in it: wounds, bruises and festering sores.” The
prophet’s image of sins as wounds.

Isaiah 1:6M°K 171°yw°

K21 371K 7770 1913 7713M) YD 0Nn 277K WRATTYY P3an
3 1927 K21 W20

From the sole of the foot even unto the head There is no

soundness in it; But wounds, and bruises, and festering

sores: They have not been pressed, neither bound up,

Neither mollified with oil.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

LR YW

likuteitorah.com/likkutei-torah/reeh/6/

PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

128 WDI2 0D WY1 RLM RVA 22 YW

The note points to that passage on the effect of sin on the
soul.
KEHOT'S NOTE
NRLTR™MND AR

PARAGRAPH 21

129 11°2152 R2IM

“A sun of tzedakah shall shine, with healing in its wings.”
The “wings” are love and awe, which lift the soul.
Malachi 3:20°5:3 "9Kn
DNWEY DINYN PR3 KBV NIPTS WY "my KT 037 AT
P3N V23D
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

130 1°972°°12 Q7 97%IRA K17 9N

There the Alter Rebbe explains why awe and love are called
“wings” (gadfin): as a bird’s wings lift it, they lift a per-
son’s Torah and mitzvos on high.
KEHOT'S NOTE
.2 PR R°IN AR7

131 1WRI2 AP Y21

“He put on tzedakah as a coat of mail, and a helmet of sal-
vation on His head.” Tzedakah as the King’s outer gar-
ment in Elul.
Isaiah 59:171:0”1171°yW°
nYabR Op3 T2 WIPN WK T y101 TWD MRTR WY
HIRIP 2°Yn3 Uy
And He put on righteousness as a coat of mail, And a helmet
of salvation upon His head, And He put on garments of

vengeance for clothing, And was clad with zeal as a cloak.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

132 P wnw

On “until the sun sets you shall return it”: “until the sun
comes” means until Mashiach comes, as it says, “a sun of
tzedakah shall shine.”
Shemot Rabbah 31:10”:x"% 737 mnw
7Y ,WRWN R TY KPR NRD D 0K 1700300 on oy L.
TR WRY AW °RT° 09 AN (3 "IRDR) MR ,TUn RW
Ri¢oplall
Another matter, “if you lend money to My people,” that is
what is written: “Rejected silver they called them [as the
L-rd has rejected them]” (Jeremiah 6:30). When Israel was
exiled from Jerusalem, the enemies took them out in chains
and the nations of the world were saying: ‘The Holy One

blessed be He does not want this nation,’ as it is stated: “Re-
jected silver they called them.” Just as silver is refined and

69



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 6

crafted into a vessel, and again refined and crafted into a
vessel, and likewise several times, ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

12°W NANDN Ny

“Gray hair is a crown of glory; it is found in the way of
tzedakah.” Brought for the sun of tzedakah, the revelation
of Elul.

Proverbs 16:31x”5:1"0 “own

:NSRD NPT 7772 1Y NIXDA 1YY
The hoary head is a crown of glory, It is found in the way of
righteousness.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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The words here quote Psalms 19:5; the passage is shown
below.

Psalms 19:5’7:0™ 0°%°1n

:0712 IR0 W2 07R PN 1R D12 RY) TN 222
Their line is gone out through all the earth, and their words
to the end of the world. In them hath He set a tent for the
sun,
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
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“For the sun He set a tent in them, and it is like a bride-
groom coming out of his canopy.” The Torah, called a
bridegroom, is the sun of Havayah.

Psalms 19:5-61-"11:0”> 0°9°11n

KM :073 PN"DY R DIPPR P30 NI D2 KY) PWT02
MR 7197 79230 o inann R 10D

Their line is gone out through all the earth, and their words

to the end of the world. In them hath He set a tent for the

sun, Which is as a bridegroom coming out of his chamber,

and rejoiceth as a strong man to run his course.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1PN INR 15 NN 7Y

The note identifies the discourse the text refers to, on
“And I pleaded... You have begun,” as the one earlier in
Likkutei Torah, Parshas Va’eschanan.
KEHOT'S NOTE
JINNRY D Boyh
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Moshe’s plea: “Ado-nai, Elokim, You have begun to show
Your servant Your greatness.”
Deuteronomy 3:24775:"1 0127
MR TTORY 720K TTIYNN MRYT? piPnd ank on 3Ty
AN TR TPYIVN TIN 0BT XD WK
’0 L-rd GOD, Thou hast begun to show Thy servant Thy
greatness, and Thy strong hand; for what god is there in
heaven or on earth, that can do according to Thy works, and
according to Thy mighty acts?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

mon nR

The Sifra DiTzniusa, printed at the end of Terumah, con-
nects “You shall afflict your souls on the ninth of the
month” with “You have begun to show Your servant Your
greatness.”

Zohar, Sifra DiTzniuta 2:13-3:26-2"°:’2 RN1Y°1%87 X990 ,77117 990
322

1A03 wnRw

The Zohar on Pekudei reads “For a sun and a shield is
Havayah Elokim”: the sun is the mystery of the Name
Havayah, and the shield the mystery of the Name Elokim.

Zohar, Pekudei 12:70-13:802:27-°y:27 *T1p0 7711 7120

MPN"30 7N X% 772apR
Reish Lakish: in the Time to Come the Holy One, blessed
be He, will take the sun out of its sheath; the wicked will be
judged by it and the righteous healed by it, as it says, “a
sun of tzedakah... with healing in its wings.”
Avodah Zarah 3b:18n17°:2°1 171 12y
TIyRY 27 IMRT WORY 12 TIYRY 22779 — K27 0PIY7 KPR NN
Rn RO%IN R 9IN2 WITRA N’?}f ,N':'? TNY? DI PR WP 12
YT A2 PREWND DRI A3 PITI DYET 1T AR
7272
William Davidson, Vocalized Aramaic (CC-BY-NC)

wTIn2ypn 7772

That passage explains “a sun and a shield is Havayah
Elokim”: Havayah is the sun itself and Elokim the shield
that hides it, so that it shines only as a glow; “the sun tak-
en out of its sheath” in the Time to Come is the revelation
of Havayah, the Infinite One Himself, with no shield to
conceal it.
KEHOT'S NOTE
XL, 75 0w P

Y2 X2 M292 02

That passage cites the Midrash and explains that tzedakah
revives the spirit of the lowly, one who has nothing of his
own; by this arousal from below, mercy is drawn from the
Infinite One to revive all created beings and the spirit of
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143

144

145

the sinner, the Thirteen Attributes of Mercy that cleanse
him of sin.
KEHOT’'S NOTE
N7MIRDY 19PN Y R 710 771 N7MIRA PR nRn LT L2 mph o3 1on
.2,19 R 719 wRI2

QoNYAW 757 7RnT IR
Among the ten things G-d will renew in the future, He will
make the sun shine with this sevenfold light, and heal the
sick through it with “a sun of tzedakah... with healing in
itswings.”
Shemot Rabbah 15:218723:1”0 127 mnw
192 WITPI A ROR 2RI N2 wITpna vean oTx 2100 oo ...
)2 OW) MR ,TIR ’P‘?f‘l YW DO RD WD vy R
197881 ,0°NYAW 1077 AT IR TR0 IR 13297 IR 0 (10
L1 5OKDR) MKW ,RDIM WRYD AN X1 N2 YITPT A0 0T
NOXI ,71°WN 179102 RDAM AIPTE WY “nw SR 3% amm (0
SRPIT) MKW L1700 19 wow 9D 02 RDAMY 0°PwINR 01 0
A3 7 29901 0w K2 WK 95 DR PIw AWK 1o we1 9o :(v ,mn
..., WTM WA 932 17°M7°0 107 NURA Ty ,nowrbwn
Another interpretation: “This month shall be for you” (Exo-
dus 12:2) - that is what is written: “Behold, the former have
come to pass and the new I declare” (Isaiah 42:9). Is there
anything new in the future? Is it not written: “What was, that
is what will be” (Ecclesiastes 1:9)? Rather, we find that there
are ten things that the Holy One blessed be He is destined to
introduce in the future. The first is that He is destined to il-
luminate the world, as it is stated: “The sun will ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

D0°1°7 NYaw IND QONYAW 71970 AR 9INY

“And the light of the moon shall be like the light of the
sun, and the light of the sun shall be sevenfold, like the
light of the seven days.”
Isaiah 30:26173:2 17°yw>
NYW 99X QONYW 777 AR0T 9K 10T 2IRD 112779R M
:RDT iNIM PN R 1Y NK 7 W3 03t 0N
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the
bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”7D OobEwnR B2
That passage cites the Midrash on Mishpatim and explains
that tzedakah, which revives the lowly who have nothing of
their own, draws down the Thirteen Attributes of Mercy,
which cleanse the soul of sin.
KEHOT'S NOTE
RT° 02D NN ARIY TwR R2OW TY WA X2 TY” .7 ,0 PP 01 1on
NPWRI2 N7MIR D2 ARM .T77|7.T\ Y R 72 71 DPIR — UAPTR whw onw
X ,DBR T

likuteitorah.com/likkutei-torah/reeh/6/
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The Zohar on Miketz: the Holy One, blessed be He, will
shine for Israel the sun He hid away from the day the
world was created, as it says, “a sun of tzedakah shall
shine for you.”

Zohar, Miketz 14:228-15:2381757:170-1721: 7" PR At a0
Alternatively we may explain that the light that shone on that
morning when Abraham rose up also shone when the sun
rose upon Jacob, which was the morning without clouds,
filled with light, and without any darkness; for as soon as
morning dawns severity has no more any power, but is filled
with light from the side of Abraham. The words “when
through clear shining after rain” allude to Joseph the right-
eous one who brought rain upon the earth so as to cause
grass and all other vegetation to spring ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

17aPn 1A 1IN

The Zohar at the opening of Emor: the hidden light that is
withheld from the wicked will shine for the righteous in
the World to Come, as it says, “a sun of tzedakah shall
shine for you.”
Zohar, Kedoshim 21:133-134775p-2"%p:X” 0°w11p 1171 190
Said R. Eleazar: ‘In very truth this way of ours is made
straight before us, and it is the way of the Holy One, blessed
be He. For “G-d knows the way of the righteous” (Ps. 1, 6), to
benefit them and protect them. Therefore when a man goes
forth on the way he should see that that is the way of the
Holy One, blessed be He, and should obtain His companion-
ship. Of such away it is written: “The path of the righteous is
as the shining light ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

APTE MWY? 17N 7T e

“That they may keep the way of Havayah, to do tzedakah
and justice.” Tzedakah opens “the way” for the Name
Havayah.
Genesis 18:19v™:1” n°wKR12
TV WYY U ST PIZIE TE 0K 19 POy
799 1277IWK DX BIANTPY T K03 19 LIYM M7 Niwy?
For I have known him, to the end that he may command his
children and his household after him, that they may keep
the way of the L-RD, to do righteousness and justice; to the
end that the L-RD may bring upon Abraham that which He
hath spoken of him.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

RPN M NN

“The Torah of Havayah is perfect, restoring the soul.” The
same Psalm links the Torah with the Name Havayah.
Psalms 19:8'1:0™ 0°%°in
)N N3N NIRR1 7 MTY W1 N2°Wn nn e 0 N7in
The law of the L-RD is perfect, restoring the soul; the testi-
mony of the L-RD is sure, making wise the simple. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2”y0 ,2

PARAGRAPH 22

151 510N ApTRa
“With tzedakah you shall be established.” From the same
prophecy as the maamar’s verse, two verses later.

Isaiah 54:1477°:77171°yWw°

STPPR MPN"R? 3 ANmEm XN K973 Uy P11 310N MpT8a
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it

shall not come near thee.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

152 W2 WM TR M T2

The note gives the Siddur with Chassidic discourses as one
place where the discourse beginning “And it shall be, from
one New Moon to the next” is printed.
KEHOT'S NOTE
.2,13 1972 PP N0

153 oIy IPTE Nawa whw
Rabbi Yitzchak: “Sun on Shabbos is tzedakah for the
poor,” citing “a sun of tzedakah... with healing.”

Taanit 8b:1227°:2°n1 n°1yn

DY AT I L07NIYY RIS — NIV URY pIE 2 oK)
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William Davidson, Vocalized Aramaic (CC-BY-NC) ‘

154 nIm oI B-80n
“Havayah, Havayah, G-d, merciful and gracious...” The
opening of the Thirteen Attributes of Mercy.

Exodus 34:61:7"% mnw

700727 BRI 13m0 5R 1 Lkl 1’;5—)"?5_7 112y
gelahy)

And the L-RD passed by before him, and proclaimed: ‘The

L-RD, the L-RD, G-d, merciful and gracious, long-suffering,

and abundant in goodness and truth;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
RIARAv Ak 19791 VoMK °T (R ,77°8) NM1272 .8"1,7°2 n°ayn

likuteitorah.com/likkutei-torah/reeh/6/
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Rav said on Yom Kippur: “When you see the sun at the top
of the palm trees, give me my cloak, that I may pray
Ne’ilas She’arim.”

Jerusalem Talmud Taanit 4:1’X:*7 n°1yn *n5w17° 120

157 R”T DY NI Ry

A Kabbalistic work arranged like the Mishnah; the note
gives it beside Pri Etz Chaim as a source for the ascent of
Z’eir Anpin at Ne’ilah.
KEHOT'S NOTE
23,7 R °0n MR .78 5701 Iy N7YR R

158 N7t n9URY NI ROy

The Arizal teaches that Z’eir Anpin rises from Minchah on-
ward until the repetition of Ne’ilah, when Z’eir Anpin,
Nukva and Imma are all in the beard of Arich Anpin.

Pri Etz Chaim, Gate of Yom Kippur 5:407 2yw ,0%°n vy "9
70 0°7180001

DPIMIR JARW 77 PIY L7209 271 P71 RIPI ORI 009190 T OnwY ...
qAR P L,XART A2 AAPIP APRY °9° 19°91 NPaN2 0INM ,1nm
TI0 112 AWy IR LA PwI ,A9°YIa 1K 199 ,mPan i ovown
PP DNMIR A KIT LP7I0 MmN RIPIY 7AW 1PE NP3 TI00T
1%3pN1 DNIRM LU0 0w uwsnRw ,7aw TN Ty Tomn L,hw
PRI 719D 11N 0w WK 907 RITW 0MINT annn ,aew 7%
TEDR PRI PTPT AR A AWy 0,770 3PP ambya a0 om

... N2AN2 9731 71,5715 M 32 0L, YTI0 RRRT »maw
Pri Etz Chaim (Public Domain)

159 NWRW *pPIn N1

Kehot’s note points to where this is explained further: Etz
Chaim.
KEHOT'S NOTE
.1A”221.278 ,R7OW N7y

160 NWRW *PIn N1

The Arizal speaks of the body of Tiferes of Z’eir Anpin,
“called the sun,” and reads “I will make your windows of
kadkod” as kaf-dalet, kaf-dalet.

Sefer Etz Chaim 21:2°2:X”> 0>n vy

573 0”1 WIPHA N°2 MW NP3 117X 0121 IMYW IR 01 ...
r3 TMIN RIPUD 97N My PRI PAN RPT 0D DN wy DRI
5aR w7y 20°7 1R NN 2 1Ay 1P aRan: 1ow anob v
MR 3 17 @ R”T 73 IR2NI O 03 WY INNINR By I et v
73272 077 'R MR ARDY [P N3] oan MK 2 P07 %W N33
w2 1w no% anpbw 1PYnR MNRY 71 DIRA 7YY An02
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Sefer Etz Chaim (Public Domain)
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The note points there for a further discussion of “at the
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top of the palm tree.”
KEHOT'S NOTE
hbl/A RN thigl

162 n9D° %N5 PoT8

“The righteous man will flourish like a palm tree, grow tall
like a cedar in Lebanon.” The palm tree is the tzaddik, the
master of tzedakah.
Psalms 92:1337°:27% 0°2°1n
137 111272 1IR3 MD2 03 P13
The righteous shall flourish like the palm-tree; He shall
grow like a cedar in Lebanon.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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163 amna noYN
“I said, I will go up on the palm tree, I will take hold of its

branches.” The ascent “at the top of the palm tree.”

Song of Songs 7:9'0:"t D*°WT W
1937 NIP3URD TPTY RITIM PIOI0OI AN T@NI TR NI

:0°Man2 2R "7
I said: ‘I will climb up into the palm-tree, I will take hold of
the branches thereof; and let thy breasts be as clusters of the
vine, And the smell of thy countenance like apples;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar (Ra’aya Mehemna) reads e’eleh (“I will go up”)
in this verse as the initials of the four species, through
which one must raise her up in thought.

Zohar, Ki Teitzei 28:138-30:146-11"5p:n”> X¥n °> 9 790
P
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“And the light of the sun shall be sevenfold.” The ascent of
Ne’ilah is a foretaste of this future light.
Isaiah 30:26172:"2 171°yw°
NYaw 9IRD DONYIY 120 107 9IRY 7207 2R 132907 M
:RB7° N2 yIm iRy 72WNX 0 wWan 092 oond
Moreover the light of the moon shall be as the light of the
sun, And the light of the sun shall be sevenfold, as the light
of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
L(2,11p) mPyEa wrn ran® 1T XMp

likuteitorah.com/likkutei-torah/reeh/6/
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167 N YR Y
“For they will see eye to eye when Havayah returns to
Zion.” In the Time to Come the two suns will be seen
openly.

Isaiah 52:8°n:271 7°yw

% 7 W2 IR PP Y 03 137702 23 R 770X P
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“For on this day He will atone for you, to purify you; from
all your sins, before Havayah you shall be purified.” Read
as a level “before” the Name Havayah, revealed on Yom
Kippur.
Leviticus 16:30°7:10 X1p™
277VA °7 107 0 NRLA P31 0INK VY 0277y 1927 M 012D
For on this day shall atonement be made for you, to cleanse
you; from all your sins shall ye be clean before the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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169 | Kehot’s note points to Zohar, Vayeilech 1:1 for these
words.

Zohar, Vayeilech 1: ’RX 77" ,7711 100

170 | The Zohar on Vayikra expounds “The righteous man will
flourish like a palm tree”; the text cites it for the tzaddik as
the sun of tzedakah.

Zohar, Vayikra 35:257-37:2681707:1"7-1"11:71"7 Xp”1 17171 120
1The first 34 lines of the Hebrew text are untranslated as ex-
plained in the Translator’s note on Page 15b.R. Abba was
once sitting before R. Simeon, when R. Eleazar entered. R.
Simeon thereupon quoted the verse: “The righteous shall
flourish like the palm tree, etc.” (Ps. 92, 12). ‘The palm’, he
said, ‘is the slowest of all trees to mature, taking seventy
years. The reason why the righteous is compared here to the
palm tree is one which the Companions are reluctant to re-
veal, although it is indicated by the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 23
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“And you shall take two shoham stones and engrave upon
them the names of the children of Israel.”

Exodus 28:9°0:n”2 mnw
{2X7? *32 Nin 02y ANRDY DOW32K *AYNX ANR?)
And thou shalt take two onyx stones, and grave on them the

names of the children of Israel:

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And Aharon shall bear the names of the children of Israel
on the breastplate of judgment, over his heart, when he
enters the Sanctuary, for a remembrance before Havayah
always.”

Exodus 28:2917:173 mnw

2% X33 12979y LRURT 1YN3 PXVWIIR NYTIY TIOR XY
7B 17197 TIAN? TP

And Aaron shall bear the names of the children of Israel in

the breastplate of judgment upon his heart, when he goeth

in unto the holy place, for a memorial before the L-RD con-

tinually. .

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, the Rebbe discusses there at length
two explanations among Rashi’s commentators of “in the
order of their births”: the order in which they were born,
or their order as born through the mothers, and the views
of Rashi and the Rambam.
KEHOT'S NOTE
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Rashi explains that the names were engraved in the order
of their births: the odem for Reuven, the pitedah for
Shimon, and so on.

Rashi on Exodus 28:21x72:11”> mnw 2y "1

7TV LI2INT? OIN ,0°13RT 779 omiTRIR 79D nw By wR
092121, TIRY?

mw 9y wX EVERY ONE WITH HIS NAME — As the order in

which they were born shall be the order of the stones: a

sardius for Reuben, a topaz for Simeon, and so in the case of

all of them.

Pentateuch with Rashi's commentary by M. Rosenbaum and A.M.
Silbermann, 1929-1934 (Public Domain) - Pentateuch with Rashi's com-
mentary by M. Rosenbaum and A.M. Silbermann, 1929-1934 (Public
Domain)

NNOIVRT RI2WIW 19K

The Zohar on Vayikra: Moshe was the groomsman of the
King, which is Tiferes; Aharon the groomsman of the
Queen (Matronisa), which is Malchus.

Zohar III, 20ax ,> »m
KEHOT’'S NOTE
JINRCY MZN D 07N ARAN 2,09 . ,19p LR L,0 M
NNP10RT X2

Another place where the Zohar calls Aharon the grooms-

likuteitorah.com/likkutei-torah/reeh/6/

PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

man of the Queen, listed in the Kehot note.

Zohar, Korach 5:22-7:29175:"1-272:’71 n7p ,717t71 190

So here, when Moses saw wrath impending he at once told
Aaron, who was the “friend” of the Matrona, to take the in-
cense, which increases peace in the world and binds the
knot of faith, which is the joy of higher and lower and effects
the removal of wrath. R. Eleazar said: ‘It is written “Cut ye
not off the tribe of the families of the Kohathites from
among the Levites” (Num. 4, 18), because they are the main
stock of the Levites, and further, “This do unto them that ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NDP10NT X2
A further place in the Zohar for Aharon as the groomsman

of the Queen, listed in the Kehot note.

Zohar, Chukat 3:16-4:25775:7-1"0:"1 Npn 7111 120

A”RT Q7w

On the disputes of Beis Shammai and Beis Hillel a heaven-
ly voice declared: “These and these are the words of the
living G-d.” So too both angels’ views are true.

Eruvin 13b:10:2 3 1°217°y

,727 N2 ORnY N°2 PPTI 0710 WY (PRINY MK RIX 027 K

N3 IRY? 2ININ3 1977 (0 MIR 19901 110N 1070 (0 nIR A9Pn
29 1°22 NP T 0770 DORYX 72T 19K 19K N Pip

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

WY .3, PN IR

PARAGRAPH 24
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The Talmud teaches that the High Priest had two precious

stones on his shoulders, with the names of the twelve
tribes written on them, six on each stone.

Sotah 36a:1227:x 177 10

TN AR ,1°2°n3 Py 2173 1707 92 7 nNigiv 01K nY o2 non

i1 728 Dy WY ,00°bY N3 0°VIY IRy 0O NINGA LIRIN NOXY

) NONT 1387 29 DNIRE AYT” SR i 13N 7Y N

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

X ,19 Y10 XA

07991 N9130

“I gathered for myself also silver and gold, and the trea-
sure of kings and of the provinces.” The gems that are the
treasure of kings.
Ecclesiastes 2:8'1:'2 n>rp
DY %7 Iy NPT D°07n N2300 AN A9203 7 °R0Id
NI 7T DR 212 NIAYD NI
I gathered me also silver and gold, and treasure such as
kings and the provinces have as their own; I got me men-

singers and women-singers, and the delights of the sons of
men, women very many.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 25
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According to the note, Or HaTorah in both places gives the
Zohar on Terumah (2:170a) as the source for gems grow-
ing from the stars.

KEHOT'S NOTE

,IP AT 1IN D 27D U IR Y SN 021 3% Y mnw ’D NN
.BP PID 179N 027 0O qwR IR .2 ,10 1pY IR LK

182 D°2W °2122 01°2 22aM

“Havayah your G-d has multiplied you, and behold, you
are today like the stars of the heavens in multitude.” Israel
is likened to the stars, from which gems grow.
Deuteronomy 1:10:°x 0727
397 DoRWN *22133 O 023 DN 1277 BPAR T
the L-RD your G-d hath multiplied you, and, behold, ye are

this day as the stars of heaven for multitude.—
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

183 0927’22 D°AW %2210 011 22aM

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
LN

184 129 w9TR2 WU

The Midrash Rabbah on this verse, to which the text refers;
the Kehot note cites sections 10-13.

Devarim Rabbah 1:10%:’% 7129 0927
KEHOT'S NOTE
A0 R 97T

PARAGRAPH 26
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The Rambam rules that the names of the tribes were en-
graved in the order of their births, so that Reuven is on the
odem and Binyamin on the yashfeh.

Mishneh Torah, Vessels of the Sanctuary and Those Who
Serve Therein 9:7°1:’0 12 P19 wIpnA "55 M2 170 mawn

DX PY 2niD R¥nNI) ONITYIND 00D NinY 0°3aR7 DY Tnom
PIY? D3N TINTR TPyP MPNN2 2NI3) PR 18T 29 1K
N3N NIPNIRT 92 PIY 2T AR LAY Prvan Tun? 0I5 3Py
Hal )

Torat Emet 363 (Public Domain)
186 naw anw
The Midrash lists the breastplate stones: in the fourth row,

Asher on the tarshish, Yehosef on the shoham and
Binyamin on the yashfeh.
Shemot Rabbah 38:9°v:1"% 127 nminw
DY NP1 77VUD DTIR NV 202103 P TR 1IR NRIPA 1ANRDM
12105 R ATLD DY AN 2PY™ PR DANAR (N0 P07 0T

likuteitorah.com/likkutei-torah/reeh/6/
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By .01911" IPB0 D13 MIWh LM P I3 1°7 NP2 Y yne
i l=) by '757 DWW° 2303 17 B0 DY LTI 20 0 991
72905 100 aw DY Lanbary 1w aw'k swehwn Mo 91t 2100
YO NVM LTA N3 70 ARPAR DY .Pnp1 N5 o 1w BY
2109 7O MY DY AWK 2100 1O whwn DY 1wt oMY whwnn

7Y "YW 1°1°12 2N 70T 1aY° 5y A0
“You shall mount it with a stone mounting” (Exodus 28:17) -
how were they placed? A row of ruby, topaz; and emerald; on
the ruby was written: Abraham, Isaac, Jacob, Reuben. On the
topaz Simeon was written. On the emerald, Levi was written.
“The second row, carbuncle, sapphire, and clear quartz”
(Exodus 28:18) - on the carbuncle, Judah was written. On the
sapphire, Issachar was written. On the clear quartz, Zebulun
was written. “The third row, jacinth, agate, amethyst” (Exo-
dus 28:19) - on the jacinth, Dan was written. On the ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

187 naws

The Midrash on the tribes’ flags gives each tribe’s stone
and color: Binyamin’s stone is the yashfeh, and his flag
has all twelve colors.

Bamidbar Rabbah 2:7°1:’2 737 92772

PARAGRAPH 27
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According to the note, Or HaTorah quotes this teaching,
that Yosef the tzaddik is drawing down from above to be-
low, and refers to this maamar.

KEHOT'S NOTE
.'{NJ‘? 129811 NOAN’R Y MZN °D N”MIR2 K2

189 nO° 22957 131 AWNT R A0

“And Yosefwas the ruler over the land; he was the one who
provided for all the people of the land.” Yosef as the one
who brings sustenance down.
Genesis 42:61:271 N°WR12
MR N2 PIRT Y707 2WNT KIT PIRDTPY 0IPWD KT A0
HEgh ksl i’?'ﬂf_‘!ﬂ@??\_ e}
And Joseph was the governor over the land; he it was that
sold to all the people of the land. And Joseph’s brethren

came, and bowed down to him with their faces to the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,1 0,20 NPwRA2

190 1N NN 701 Poon

“And Yosef sustained his father and his brothers and all
his father’s household with bread.”

Genesis 47:1227°:11 N°wR12
VT *D? ON? 1IN IP2722 NXY VORI PIR"NK (01 22707
And Joseph sustained his father, and his brethren, and all

his father’s household, with bread, according to the want of
their little ones.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

191 T 1PN WA

“And Yehudah approached him.” The opening words of
the maamar to which the text refers.

Genesis 44:1817:7"n N"wx12

P 3TN "2 13T TTIY KIIIT I 02 VL A PO vy
Y792 713 °2 T2 70X I

Then Judah came near unto him, and said: ‘Oh my lord, let

thy servant, I pray thee, speak a word in my lord’s ears, and

let not thine anger burn against thy servant; for thou art

even as Pharaoh.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 28
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“The left hand should always push away and the right
hand draw near.” The right side, Chesed, draws close; so
Binyamin, “son of the right,” raises creation up.
Sotah 47ax 11 0
KEHOT'S NOTE
XL AL

193 INDD TOM2 199M
“And a throne shall be established in kindness.” (As the
Kehot note observes, the verse reads Kkisei, “a throne,”
without the possessive.)

Isaiah 16:5°7:1"v 1°yw°

71 LEYR YT VEY MT 2RI NRKI PPY W7 XED 002 1M
P13

And a throne is established through mercy, And there sitteth

thereon in truth, in the tent of David, One that judgeth, and

seeketh justice, and is ready in righteousness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.[5] 1 K92 XDD PR 0wy 71,10 Py

194 PN W DY OOPT
“And your people are all righteous; they shall inherit the

earth forever.” Read as the two tzaddikim, Yosef and
Binyamin.
Isaiah 60:21x”3:’0 171°yw°
SIXDNAY *T7 MPYR “YOn 133 PIX W 021Y? DR T8 07 Ty
Thy people also shall be all righteous, They shall inherit the
land for ever; The branch of My planting, the work of My
hands, Wherein I glory.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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195 Sipa ywn °
“If you will listen to the voice of Havayah your G-d.” The
opening words of the maamar to which the text refers.

Deuteronomy 13:19v°:3”> 0°727
D" 137 223N WK PRINTPITNR YR PR 1 Pipa yrwn %3

:q’Pf’?ﬁ T o3y3 nivy?

when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

196 P78 PR 1 Y
“The eyes of Havayah are toward the righteous.” Part of an
earlier discussion of Yosef and Binyamin to which the text
refers.

Psalms 34:1610:7% 0°2°1n
[DNIY™2K IR DOPTEOR 7 1Y
The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

197 °% AND Tan° N

“O that you were as a brother to me.” The opening words of
the maamar in Parshas Terumah to which the text refers.
Song of Songs 8:1°X:’n 0°7°Wi W
77 M7KD 03 RWK YIND ARINN WK TY P P XD 7100
Oh that thou wert as my brother, That sucked the breasts of
my mother! When I should find thee without, I would Kiss

thee; Yea, and none would despise me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

198 INT Y2 Y
“For they will see eye to eye when Havayah returns to
Zion.” The future revelation about whose manner the an-
gels disagree.

Isaiah 52:8°n:271 717y

13T W2 IRT Y2 1Y 03 3T Sip NP3 7708 5ip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 29
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“And the glory of Havayah shall be revealed, and all flesh

”

shall see together.” Revelation coming down into the
worlds, Michael’s view.
Isaiah 40:57:"n 71°yw°
:727°0°2°2170° 1@;"?3 X7 0 TI22 H‘?JN
And the glory of the L-RD shall be revealed, and all flesh
shall see it together; for the mouth of the L-RD hath spoken
it.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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PARAGRAPH 30

200 oy Twm

“And Moshe went up to G-d.” Moshe’s ascent of the
mountain.

Exodus 19:3°2:0™ minw

N°2% RN 7D MR 77 0 VIR RIPT DORORITOR 9y UM
(2R 2337 Tam 2Py

And Moses went up unto G-d, and the L-RD called unto him

out of the mountain, saying: ‘Thus shalt thou say to the

house of Jacob, and tell the children of Israel:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

201 bR RY an®

“He was there with Havayah forty days and forty nights; he
ate no bread and drank no water.”

Exodus 34:28n72:7"% minw

X2 01 PR KD op? AP ooyaaxy 0¥ oYX CAtoy ovtnn
:0°7277 NIWY N°727 °7127 DX ﬂh‘?ﬂ"?il 2R3 1Y

And he was there with the L-RD forty days and forty nights;

he did neither eat bread, nor drink water. And he wrote upon

the tables the words of the covenant, the ten words.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

202 o PaN on®
“Man ate the bread of the mighty.” Said of the manna.
Psalms 78:25172:1”y 0°2°1n
193’7 D7 MPW MR YOX PO8 00N O
Man did eat the bread of the mighty; He sent them provi-

sions to the full.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

203 12 11 N SORDRY Dvvan an®

Rabbi Akiva explains “bread of the mighty” as bread that
the ministering angels eat.

Yoma 75b:11x”>:2 17y Kia1®

JANIN 22X NPT KPRy D07 ,7UeK P8 0TaN 0P 3110

XY 077 WK ,ORYRY? 217307 02T MIMRIYI KPPY 220 3T

N2m1 7007 1PRIIR NI 22X °D1 1YY RIPY :RPY? 17 1K)

D7 "X MR KPR PPIPNY KD 01 PAPIN KP DO N 722
ADPIK MY DYIIX) DONRR2 YINY OO — "I

William Davidson, Vocalized Aramaic (CC-BY-NC)

PARAGRAPH 31

204 nnoRwn 77yoe2

“And Eliyahu went up in a storm to heaven.” An example
of a body rising beyond its natural level.

II Kings 2:11%*:2 2 02957
12 37197 WX "0 WX™23] MM 13T A1 00390 oM
07T 110 TP 2Y 0TI

likuteitorah.com/likkutei-torah/reeh/6/
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And it came to pass, as they still went on, and talked, that,
behold, there appeared a chariot of fire, and horses of fire,
which parted them both assunder; and FElijah went up by a
whirlwind into heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 32

205 253112 °n3%7Nm
“And I will walk among you and be your G-d.” Explained
elsewhere as two kinds of walking, down and up.

Leviticus 26:1227°:173 R1p7
:0y7 "2 PN DOX) BP2R? 037 1777 829103 220N
And I will walk among you, and will be your G-d, and ye shall

be My people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

206 nUnw N9aN 1N BNaN

“Avraham instituted the morning prayer, as it is said, ‘And

Avraham rose early in the morning to the place where he

had stood.””
Berakhot 26b:5-61-"11:2 173 n1372
21212 YW 277 NN XM X7 2312 "9 277 AN XN
JPINY NPER 1PN D18 RPN °212 0P 277 Anha xR
TKY DY Toy WX DipRT PX Tp22 DX 09 mKav
nPON 1PN PRYY 729071 ONID TAYNY” (INRIY ,170A KPR "NTRY”
"ART PRY 7Y MRt NI mvh pw RENT RRIY I

Py Jew 1 2301 Aoy? *D 1Y 17007 TWRIY 1700 KX

There is a teaching in agreement with both of them. There is
a teaching in agreement with R. Jose b. R. Hannina:
Abraham instituted the morning Tefillah; as it is said, "And
Abraham got up early in the morning to the place where he
had stood" (Gen. xix. 27) — "standing" means prayer; as it is
said, "Then stood up Phineas and prayed" (Ps. cvi. 30).
Isaac instituted the afternoon Tefillah; as it is said, "And
Isaac went out to meditate in the field at eventide" (Gen.
Xxiv. 63) — ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

207 q?22 ON92aNR QoW

“And Avraham rose early in the morning.” The source for
the morning prayer, linked to Avraham’s Chesed.

Genesis 19:27172:0" n°wR12
T *39°N DY TRy DipRToK Ip22 DTN 02U
And Abraham got up early in the morning to the place where

he had stood before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“In the morning sow your seed, and in the evening do not

withhold your hand... and if both of them are equally

good.” Morning and evening, both ways of revelation.
Ecclesiastes 11:6°1:x”> n>1p
T Y AR YT AR 3 T nI0TOR 27 AYNNK Y1 1722
:0°230 TORI DPAWTDRY TR
In the morning sow thy seed, And in the evening withhold
not thy hand; For thou knowest not which shall prosper,
whether this or that, Or whether they both shall be alike

good.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1" nyT™

“Know this day and take it to your heart.” The opening
words of the discourse to which the text refers.

Deuteronomy 4:39v”5:*7 0727

~y1 Pynn DWW DRORT KA 7 3 9237708 Nawm ovd AYT)

STV TR NOND PIRT

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 9771 R9WWn Xw°92

“As in the creation of the world: first darkness and then
light.” Night comes before day.
Shabbat 77b:8'1:2 1y naw
PP MR 20N IO RWID 1301 DY RRyw XD Ap? MY ...
17 RBYY ORn .R7IM ITM XOIWN RYUN2T ,D'?‘IS? ‘?TZ/' in"123
1°02% KT 737,170 — AR 10T 3 217Pan "3 1ean
.02 DORT DIWR ?APN2113 0N RPNI KDYV RN 177730 — 1770100
Wi9737 °Y2 ,P0IRD P77 DIWR 2AN2I3 RIMIX KIIN RHYY OR1
P2

William Davidson, Vocalized Aramaic (CC-BY-NC)

SARYY 7

“Sing and rejoice, daughter of Zion.” The opening words
of the discourse to which the text refers.

Zechariah 2:1477°:2 170t
TIOR3 79103 NIDW K™ 72 T°37N2 M *37
’Sing and rejoice, O daughter of Zion; for, lo, I come, and I

will dwell in the midst of thee, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on Chayei Sarah discusses the three times of
prayer, evening, morning and afternoon, and links the
morning prayer with the time of Chesed.

Zohar, Chayei Sara 23:243-24:254-3"17:2"2 17w "1 77 1890
T°17:772

BNAW? 712 900 M
“And the number of the children of Israel shall be like the

sand of the sea.” The opening words of the discourse to
which the text refers.
Hosea 2:1°x:2 ywin
Dipna 171 1987 K?) TR2RY WK 03 2iN3 PR3 1E0n M
72K %32 D2 TN DX HYR? 02 RN
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye

are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

o1 a0
“For great is the day of Yizre’el.”

Hosea 2:2°2:°2 ywin
TR A2Y1 TR WKY D7 WYY I DXIWIN ATl a3
PRYIP 08 9173 70 YIRT
And the children of Judah and the children of Israel shall be
gathered together, and they shall appoint themselves one
head, and shall go up out of the land; for great shall be the

day of Jezreel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And your gates of ekdach stones.” The second phrase of
the maamar’s verse.
Isaiah 54:1227:7117°yw°
SPRITAIRY T21237220 NIRK 12K T TOwUnY 1572 Aot
And I'will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

moya BTYwa YT

“Her husband is known in the gates, when he sits among
the elders of the land.”
Proverbs 31:23373:x7% “Hwn
PIRIPTDY AN3Y3 7y 093 YT
Her husband is known in the gates, When he sitteth among
the elders of the land.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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The Zohar reads the verse of G-d, who is known and
cleaved to by each person “according to what he estimates
in his heart,” as far as he can cleave to the spirit of
wisdom.

Zohar, Vayera 9:153-164770p-3"1p:" R1” ,711 180

But of a truth the Holy One makes Himself known to every
one according to the measure of his understanding and his
capacity to attach himself to the spirit of Divine wisdom; and
thus “Her husband is known”, not “in the gates”
(bishe’arim), but, as we may also translate, “by measure”,
though a full knowledge is beyond the reach of any being.’

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The school of Rabbi Yishmael taught: “Sin stops up a per-
son’s heart,” reading the verse’s venitmeisem (“you will be
defiled”) as venitamtem (“you will be stopped up”).

Yoma 39a:2-3"1-"2:X 0”7 X1

K2V :IKIY ,OTR 2% 127 NRnun A72Y 2RYRY? *371 727 XIn

ZOURLIY XPX VDONBON” MPR X ,"D2 DRI 072 RRuD

— vyR MEY NRLR DR ,”02 DNRL 02 WRLD (78)” 1327 1)
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.27 073Y7 iNIR 1PRRLR

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“And I will remove the heart of stone from their flesh and
give them a heart of flesh.” The present heart, dulled by
sin.
Ezekiel 11:19077:x8" 5xp1>
1387 37 °N70M 023 MY APTT M) TS 37 o7 And
13 27 077 "NN DY
And I will give them one heart, and I will put a new spirit
within you; and I will remove the stony heart out of their
flesh, and will give them a heart of flesh;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
0% R DRI IR

ATPN 218D e
“And your gates of ekdach stones.” The phrase of the maa-
mar’s verse explained here.
Isaiah 54:122™:7°1171°yW°
PRITAIRY T21237220 NIRK 1KY TWY TRwUnY 1572 At
And Iwill make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, Or HaTorah brings this reading of
ekdach, from “a fire is kindled,” in the name of Ibn Ezra.
KEHOT'S NOTE
LRATY 12RT QW2 AT R°2N AYWN Y IR D N7NIRD

AnTP WK 2

“For a fire is kindled (kadchah) in My anger.” The root
from which ekdach, “Iwill kindle,” is read.
Deuteronomy 32:223”5:27% 0127
LIPN AP27 7N PIRM N°ANN PIRYTTY TR°M "BR2 ATTR WD
Hakahy iy (o)l
For a fire is kindled in My nostril, And burneth unto the
depths of the nether-world, And devoureth the earth with her
produce, And setteth ablaze the foundations of the
mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
.23,2% 07

0°0NT WX MIP2

“As fire kindles brushwood, as fire makes water boil.” The
same root, kindling.
Isaiah 64:1°X:770 11°yw°

D293 PaER ST MY YTIn? wRThyan Don DUond WX 0TRD

HIPSK

As when fire kindleth the brush-wood, and the fire causeth

the waters to boil; to make Thy name known to Thine adver-

saries, that the nations might tremble at Thy presence,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1112%1 K17 728 ON

Of the evil inclination: “If it is stone, it melts” in the house
of study. Here the
contemplation.

stony heart melts through

Sukkah 52b:22:2 271 1910
TR 037 ANDWH — N1 21 T2 ¥29 DX PRYRY? °27 °37 KIN
,Mi%°1 RIT 12X OR .p8ianm X 77,[1:3 ox ,7i%% — K37 1AR OX
5172 0K .”D70 0T 0°12K” :2°01,”0717 107 K1Y 92 %in” :2nd7
731D WVE N ORI WRD "M27 D N'?E!” :2°N27 ,v¥iEnn R
bl
The school of R. Ishmael taught: If this repulsive wretch
meets you, drag him to the Bet Hamidrash. If he is of stone,
he will dissolve, if he is of iron he will burst into fragments.
“If he is of stone he will dissolve,” for it is written, “Hoy,
every one that is thirsty come to the water” (Isaiah 55:1) and
it is written, “The waters wear the stones” (Job 14:19). “If he
is of iron, he will burst into fragments,” for it is written, “Is
not my word like ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
KEHOT’'S NOTE

.2,211910

79



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 6 PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

225 N125% 19910 XD B3 o .X”D7 11910

Many waters cannot quench the love, nor can rivers 230 75908 AR DMWYR TOYRS 1133 XY 1910

“A sukkah that is higher than twenty cubits is invalid.” An
example of the Torah’s exact measures.

drown it.” The future love, like a gem whose shine water
cannot put out.

Song of Songs 8:71:’n 0w W
IPTOR MIBVYY K NI NIONTTNR Ni20P 3901 XD o017 o
:19 91127 192 120X I0°2 130720 NR WK

Mishnah Sukkah 1:1’R:’X 71210 miwn

WO 1TINY 027 .PI0D MK 0vyn 1Pyn’ ninias XUy oo

A2 ANROYY ,MIDT NP A7 PRYY ,0OMDY 1YY i3 ARy

W P9I nom L PP0ie CRRY N°3 NI 10 17100 ,An7En

ARy DX 23X .01 DWW AP DTP AXYYY 29 ,MIY 130 KT 0K
MWD , MY Nonnn 190K a0 owh

A sukkah which is more than twenty cubits high is not valid.

Many waters cannot quench love, Neither can the floods
drown it; If a man would give all the substance of his house
for love, He would utterly be contemned.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1N Rabbi Judah validates it. One which is not ten handbreadths
high, or which does not have three walls, or which has more
PARAGRAPH 35 sun than shade, is not valid. An old sukkah: Bet Shammai in-
validates it and Bet Hillel validates it. What is an “old
226 %W 71980 N2 27y Npn ’Ra

sukkah”? Any one which he made thirty days before the fes-
That maamar, on “the well that the princes dug,” explains tival; but if he made it for the purpose of the festival, even at

that to reveal the “well,” the love hidden in the soul, one the beginning of the year, it is valid.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

the sitra achra in what is forbidden and in what is permit- BY)

must dig and delve: remove all that covers it, by subduing

ted, and l.)y stu'dylng 'Torah and g1v1ng'tzedakah beyond 231 Do ANBA oYY B2 woa
one’s habit, until the hidden love comes into the open.

KEHOT'S NOTE The Talmud’s discussion of a forbidden mixture being

nullified in sixty times its amount, another measure set by
the Torah.

.7,30 0w 7Y%
221 B¥I@ MIDN N3 Chullin 98ax n”x 1°>11
“The well that the princes dug, that the nobles of the peo- KEHOT'S NOTE
ple delved.” The opening words of the maamar to which .X”1,278 199 X, N2 1IN

the text refers.

232 QONNPA 19
Numbers 21:181”°:X8”2 72712

N ) lah he mi hs of avi llified i
T30 12T DNYYNI PPN DY 2T TIN2 D T N2 Orlah and the mixed growths of a vineyard are nullified in

two hundred, one more measure of the Torah’s limits.
The well, which the princes digged, Which the nobles of the

people delved, With the sceptre, and with their staves. And Mishnah Orlah 2:1%:3 77y fagn

MR OUPAY L0OIDIM MPOT RRT Y ¥R nem mang
0771y ,0727 "1 77797 07177 IR, OY 71 PRI0Em AR
Tiyny *21 .0177 T3 PR LT 0¥ A1 7RIUIM ,0onKm TN
X7 22X ,0¥0 10122 PRIVEN NI NYPLR °37 17D 1K, MR

228 PO %2385 79133 5 :T0K’?
Terumah, terumat maaser of demai, hallah and bikkurim,

from the wilderness to Mattanah;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 36

“And all your borders of precious stones (avnei chefetz).”

The third phrase of the maamar’s verse.
Isaiah 54:122™:71117°yWw°

YEN7IIRY 721237221 MIRX 233K WY ATRY TOT2 At
And Iwill make thy pinnacles of rubies, and thy gates of car-
buncles, and all thy border of precious stones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 ,71 03w

PARAGRAPH 37

119100 FAN T3 YR 1123 RO 1910

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

likuteitorah.com/likkutei-torah/reeh/6/

are neutralized in a hundred-and-one mixture. And they are
reckoned together [to form the statutory minimum]. And it
is necessary to remove [from the mixture an amount equal
to that of the consecrated produce contained in it]. Orlah
and kilayim of the vineyard are neutralized in a two-hun-
dred-and-one mixture. And they are reckoned together [to
form the statutory minimum]. But it is not necessary to re-
move [from the mixture an amount equal to that of the con-
secrated produce contained in it]. Rabbi ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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PARAGRAPH 38

233 PRI 222K 107 99128 B
“And all your borders of precious stones.” Read as stones
of chefetz, “desire.”

Isaiah 54:1227>: 71 7°yw°
SPRITIARY 7123729 MR 1387 T THYRY 1972 "N
And Iwill make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

234 WK *DW92

“Its flashes are flashes of fire, a flame of G-d.” The fiery,
visible love born of Binah.
Song of Songs 8:6":’1 01w W
YR M08 NIBD My™D AYiNrty onind 7277%y onind ww
“NITPY U "BYT DY MRIR PIKYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

235 931 NPaTa

Michal’s words, “as one of the idle fellows openly reveals
himself.” The phrase describes the outward love, visible to
all.
II Samuel 6:20°3: 2 Px 10w
MR TIT NRIPP PIRYTN2 P2 KM 027NN 7127 M7 U
P12 NN PY? ORI PN WK PXIY? Ton ovd 12237
DP9 TR N33 NivaTD
Then David returned to bless his household. And Michal the
daughter of Saul came out to meet David, and said: ‘How did
the king of Israel get him honour to-day, who uncovered
himself to-day in the eyes of the handmaids of his servants,
as one of the vain fellows shamelessly uncovereth himself! ’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

236 Qe Y™ T2

That passage explains “All hearts shall fear You, and all in-
nermost parts and kidneys shall sing to Your Name”: the
hearts fear with awe and self-nullification, and the inner-
most parts sing with love; when awe is joined to the love,
the song is not revealed outwardly in the mouth.
KEHOT'S NOTE
S790RY 2,10 1NN Poyh

237 Py PRy

“Deep, deep; who can find it?” Said here of the depth of
the inner love.

Ecclesiastes 7:24772:1 n71p
MINERY 7B Py Py mwenn pind

That which is far off, and exceeding deep; who can find it
out?

likuteitorah.com/likkutei-torah/reeh/6/
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

238 NI°1 1292 TPYIw N DTN Twynn

The Talmud tells of a man who set his eyes on a woman
until his heart grew sick and he was near death. Brought
for the force of chefetz, longing.
Sanhedrin 75a:2°2:X 71”y 1°717710
IR PRI VLY I TN OTND APYR 127 MW AT 27 MmN
7y IR 12 PR INRY L0OKDIN? 1PRYY IR LRPD 137 TPYm
N Iy 17307 TiNYR .30 DYan DR nn? :0vnan 1K Loyany
28ON K91 NIMY 7737 PINRD 0Y 9BOR LAY PIDD TinyA UK
73T INRR Ry

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

WXL, 177010

239 2PY° N2 72M %D
“For he desired (chafetz) the daughter of Yaakov.” The
verse shows that chefetz means a longing that cleaves to
its object.

Genesis 34:1907: 772 nowx12

n°3 o1 7223 XA 2PY2-N32 YO °2 7270 NiLYR YT IMRRD)
PR

And the young man deferred not to do the thing, because he

had delight in Jacob’s daughter. And he was honoured above

all the house of his father.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

00,79 nowRIa

PARAGRAPH 39

240 “See, I set before you today a blessing and a curse.” The
opening of the parsha, on which an earlier maamar dis-
cusses this subject.

Deuteronomy 11:263172:X™ 0°727

:Ti77p1 1373 BT 02297 103 "3 X
Behold, I set before you this day a blessing and a curse:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

241 P12 @B 271 777 TR 232 By

“And all your children shall be taught of Havayah, and
great shall be the peace of your children.” The verse that
follows the maamar’s verse.
Isaiah 54:13x™:77117°yW°
27722 09W 377 °0 P77 1270
And all thy children shall be taught of the L-RD; and great
shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Twhwn mne o°an PR
Kehot’s note points to Leviticus 15:25 for these words.
Leviticus 15:257173:10 XIp"
ANTI7Y 2N IR ANTITNY K92 0°27 012 ART 25 107D AWK
ST TN TN AT D AN 210D
And if awoman have an issue of her blood many days not in
the time of her impurity, or if she have an issue beyond the
time of her impurity; all the days of the issue of her un-
cleanness she shall be as in the days of her impurity: she is
unclean.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
Gittin 46a:8-10"-"11:X 112 P2
M3 0 .Y W pOE 1 ,AYRY MK Ten 31 7003 M)
MY M PO 73 YR - "DOIV DI - D YRy
MYPR °27 XA 2101 PIBY T 09 N TRR 221 ATy 00T
ST A1PRY” 2190 KPR PT7737 170K KD iR
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
¥ .77 ,270 R W70 LR, PR ART LD 0 RAPPY 1212 Rminan
0°1»° (73 PI0D) Dw "W [ 7wID 1”5 710 1P *°0 ¥18N D0 K120
w7 1N ¥ L(B° P10D) PN vl [v°,3] 5P °0 DOWEIW 1202 .0°20
[3] .(R,27) 2may.(2,8) AnTpR

PARAGRAPH 40

moyn Pw NVonDa oPw
The words here quote Sanhedrin 90b:4; the passage is
shown below.

Sanhedrin 90b:4°7:2°% 1°777110

TN 1INAI PRY 123 031 237 MY O30 12 PRINY 27 0K

nIn NN D2Y CWTP O¥Y MR MKW ?PING 0Y 157

i2 ©7 - °1 N7IN2 AR B2 U NN P 1yn? 0M7m 0%an

.NIN A7 PR -1 N7IN2 PR AR NI

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.2,%71°77110

mun DY XOPRD DR TPYR Bw XVPnDa D1Pw

Rabbi Alexandri: whoever studies Torah for its own sake
makes peace in the household above and in the household
below.
Sanhedrin 99b:10-11x">-":2 ©”% 1°717710
2% XY710D2 D2 DR ARY? MIN2 PRIPT 22 ITI007K 21 MK
*2 0fPY APy "Tyna P KT R LAUR 2T XD A7yn
,7Ton DY TPyn PY 1L 132 19K nKR 37 7P Ay 0ivw
TOOP) DY YoI? TRRI T XM PRI MIT DOWKY MR
72 DRI MRIY L1713 0297 22 BY I AR N 1nd 27 PN
Y TI°%7 TRV MRIY ,7PINGT AX 370 AN NN M2 .7TN00I
nng
R’ Alexandri said: All who engage in Torah for its own sake

make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would

likuteitorah.com/likkutei-torah/reeh/6/

245

246

247

248

PYW2) N MIPR 212RT YW TMwRY 773 CNnw...

make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

e mwyL

“If you will listen to the voice of Havayah your G-d... to do
what is right in the eyes of Havayah your G-d.” The subject
of the discourse to which the text refers.
Deuteronomy 13:190°:2° 0°127
DPT 3R "2 WK NISRTP2TNK YT TR 1 22 yun °
SPPPR N1y Y NiRY?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PINIE Y 1193 1917127 2% 1IN 1012 IR By PIen
“And he fell upon the neck of Binyamin his brother and

wept, and Binyamin wept upon his neck; and he kissed all
his brothers and wept upon them.” The joining of Yosef
and Binyamin through weeping.
Genesis 45:14-15170-77:71" NPWR12
"22%7 PURY PINTEOY M2 1 T VORI TRy Pen
SRR VAR 1727 12 10K D7PY 720 VIR
And he fell upon his brother Benjamin’s neck, and wept; and
Benjamin wept upon his neck. And he kissed all his
brethren, and wept upon them; and after that his brethren
talked with him.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

QDY 7207 . L 1IN PR32 IR DY P1an
The words here quote Genesis 45:14; the passage is shown
below.
Genesis 45:1477:77"1 N°wR12
PINISTYY 7192 T T YIRSy e
And he fell upon his brother Benjamin’s neck, and wept; and

Benjamin wept upon his neck.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A0-T7° 0 NPWRA2

1N12° %222

“With weeping they will come, and with supplications I will
lead them.” The future ingathering, joined through
weeping.
Jeremiah 31:8°1:x7% 1707
M7 1951 MY 02 PIRNDTH DAYIR! 1I8F YIRD DNIK X°3n 137
73T 12907 9373 PR I N7
Behold, I will bring them from the north country, And gather

them from the uttermost parts of the earth, And with them
the blind and the lame, The woman with child and her that
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travaileth with child together; A great company shall they
return hither.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

TLRD !

249 11372 97°2 K27 1 NP7

“And he took from what came into his hand a gift for Esav
his brother.” The opening words of the discourse to which
the text refers.
Genesis 32:1477:27% n"wx12
IR MPY? A0 772 27T NPT KINT 19752 OV 17N
And he lodged there that night; and took of that which he

had with him a present for Esau his brother:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

250 29T 2ap
“And the Jews accepted what they had begun to do.” The

opening words of the discourse to which the text refers.
Esther 9:233”5:0 1nox

:071°2K 22770 2AN2TIYR N NIY? 1PAIWR DX 0TI 22
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

251 S°22 °NNAW WK 92T

“And My words that I have put in your mouth shall not de-
part from your mouth.” Being “taught of Havayah,” the
condition for great peace.

Isaiah 59:21872:0”1171°yw°

TB2 PARYTIPX *12T1 Y WK M7 1K DNIX 1712 IRT2IX)
:0PIYTTIYY TINYR TN Y I OB TP 08 0 WK

And as for Me, this is My covenant with them, saith the

L-RD; My spirit that is upon thee, and My words which I

have put in thy mouth, shall not depart out of thy mouth,

nor out of the mouth of thy seed, nor out of the mouth of thy

seed’s seed, saith the L-RD, from henceforth and for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

XD ,01 yw
252 N30 Mawnn °aR

According to the note, the words “I am the Mishnah that
speaks” come from there.
KEHOT'S NOTE
LTIV LRAPOY R WO RO TR

PARAGRAPH 42

253 (2790 7727) *1pp

The Zohar on Pekudei reads “a sun and a shield”: the sun
is the mystery of the Name Havayah and the shield the

likuteitorah.com/likkutei-torah/reeh/6/
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mystery of the Name Elokim; it goes on to the first light
that G-d hid away for the righteous.
Zohar, Pekudei 12:70-13:800:3-"y:2" >71p2 ,7111 190
R. Jose gave a further exposition of the verse relating to
Elisha which says: “And he went up from thence unto Beth-
el; and as he was going up by the way, certain youths
(ne’arim), little ones”, etc. (2 Kings 2, 23). ‘The term
ne’arim (youths)’, he said, ‘has been expounded to mean
empty,1The root, N'R has this meaning only in post-Biblical
Hebrew. that is, empty of any words of the Torah and of any
observance of the precepts of the Torah: “little ones”, to wit,
of little faith, and such ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

254 27y P 7) WX

The Zohar on Emor: from Rosh HaShanah the moon is
covered until the tenth of the month, when Israel return in
complete teshuvah and the supernal Imma shines on her;
on Yom Kippur she shines from the supernal light, not
from the light of the sun.

Zohar, Emor 38:202-40:2261721:-271:1”2 71K 7711 190

PARAGRAPH 43

255 RWN "wD1°1 7oK
“To You, Havayah, I lift up my soul.” Teshuvah as raising
the soul to G-d Himself.

Psalms 25:1X:7175 0°2°71n
R WD PR NT?
[A Psalm] of David. Unto Thee, O L-RD, do I lift up my soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.X 12 0°%nn

256 5N11° RO NANR

“One is my dove, my perfect one.” The opening words of
the maamar to which the text refers.
Song of Songs 6:9°'0: 07w 1Y
Ni13 JIRT ARTPY KT 172 ARK? ROT NOX CNRD CnIY KON DO
:MI99171 DOWI2°D) NiDPN MWK
My dove, my undefiled, is but one; She is the only one of her
mother; She is the choice one of her that bore her. The
daughters saw her, and called her happy; Yea, the queens

and the concubines, and they praised her.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

257 SNT7°M° Q%9°20n
“My only one from the young lions.” David’s prayer that
the Yechidah not fall to the side of kelipah.

Psalms 35:171:i1"% 0°2°11n
SN DPIR DPRYY "UDI 1Y XN 8D 1Y
L-rd, how long wilt Thou look on? Rescue my soul from their

destructions, Mine only one from the lions.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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258 TTAWYT 9277 71770

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
127200 2Yh

259 omn apITs

“Tzedakah exalts a nation.” Through charity the soul is
raised and protected.
Proverbs 14:3477%:77 *5wn
Hahels] I:P?JR’? T0M *IAT0niN 1RTR
Righteousness exalteth a nation; But sin is a reproach to any
people.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

260 T31mn P02 77N D2
The Mishnah: “With all your might: with all your money.”

Berakhot 54a:6":X 773 N1072

300 933 TR "3 — 1337 P3F N 9337 993 TROR N Nk

>R 22217 .9WD1 NK Pl K17 A9YER — YWD 99217 L9117 13N
773 RITY 7T 1T 222 — PRTRD 9227 N 127 L3R P03 —

A man is in duty bound to utter a benediction for the bad
even as he utters one for the good ; as it is said, "And thou
shalt love the L-rd thy G-d with all thy heart, and with all thy
soul, and with all thy might" (Deut. vi. 5) — "with all thy
heart," i.e. with thy two impulses, with the good and the evil
impulse ; "with all thy soul," i.e. even if He take thy soul;
"with all thy might," i.e. with all thy wealth. Another ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

261, Rabbi Yitzchak: “Sun on Shabbos is tzedakah for the
poor,” citing “a sun of tzedakah... with healing.”
Taanit 8b:1227:2°11 n°1yn
D27 AN I B2 MPTE — NIV WY Y 231 )
ORYIT OF 2973 PR 020 M) SRRV NRTY URY nY XY
Y2 3K TR NNZ7 WY 12 21NN 0%32Y TY1D TBKY
2T AR 23 AKX T
William Davidson, Vocalized Aramaic (CC-BY-NC) '

262 pTs WY
On “until the sun comes”: until Mashiach comes, as it
says, “a sun of tzedakah shall shine.”

Shemot Rabbah 31:10”:x"7 737 minw

7Y ,WHwT K2 Y KPR 1IRD 07 IR 170°1001n 07 0y ..

PTE WRY CRw SKY° 037 AN :(3 *IRDN) R ,MWn RIW
(RDIAM

Another matter, “if you lend money to My people,” that is
what is written: “Rejected silver they called them [as the
L-rd has rejected them]” (Jeremiah 6:30). When Israel was
exiled from Jerusalem, the enemies took them out in chains
and the nations of the world were saying: ‘The Holy One
blessed be He does not want this nation,’ as it is stated: “Re-
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jected silver they called them.” Just as silver is refined and
crafted into a vessel, and again refined and crafted into a
vessel, and likewise several times, ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)

263 pPIs wnw

The Zohar on Beshalach speaks of those who sow the seed
of tzedakah, to merit the World to Come, and of them it is
written, “a sun of tzedakah shall shine for you.”

Zohar, Beshalach 23:316-3261"5w-1"0w:3”> 2w 7 190

264 pPIs wnw

The Zohar at the opening of Emor: the hidden light will
shine for the righteous in the World to Come, as it says, “a
sun of tzedakah shall shine for you.”

Zohar, Kedoshim 21:133-134772p-3"%p:X”2 0°w11p 7M1 180

265 pPIs wnw

In the Idra Rabba a light like the strong sun “that will go
forth with healing to the world” is linked to “a sun of
tzedakah with healing in its wings.”
Zohar, Idra Rabba 11:112-13:123-2>p:X”> X271 RN ,7717 720
33013

266| “And for you who fear My Name”: these are people who
fear to utter G-d’s Name in vain; for them “a sun of
tzedakah with healing.”
Nedarim 8b:61:2°11 0°771
RPX K27 DPIY? DI} PR KT WORY 12 18RY 2277 RPO;
YT A2 PREINN DTS AR TN KR KI7 913 WiTRa
RPX ,TIY K21 700 WRY Ry KT 027 AN I A2 PIT)
P72 72393 DNYDY DRV RRIY 73 TITINRY
William Davidson, Vocz;lized 'A'r'ama‘ic‘ (CCfB;(fNC)

267 PRI R R8N 772apn
In the Time to Come the Holy One, blessed be He, will take

the sun out of its sheath, and the righteous will be healed
by it. (The Kehot note gives the end of 3b for this passage.)

Avodah Zarah 3b:1817°:2°2 171 1712y
TIYnY 27 MRT WORP 12 19N 22772 — K20 DPIYP XK Ny
TR0 ROXIN RIT TIN2 WITRT KPR L,KQ? TNY? D3T3 PR WORY 12
YY) A3 PREIND DPUTR A2 PITI DYEY TR AR
7272

William Davidson, Vocalized Aramaic (CC-BY-NC)

268 b lsh

“After Havayah your G-d shall you walk.” The opening
words of the maamar to which the text refers.
Deuteronomy 13:5°7:3”> 0°127
WnYn ﬁ'?}');n 1NYA 1PRIZRTARY RN DK 1990 D;’[Z'?kj kel
TP27N 12117230 DK
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
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shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

269 172y KD WRD 2OPPN T2 12

“And you shall again see the difference between the right-
eous and the wicked, between one who serves G-d and one
who has not served Him.” Two verses before the “sun of
tzedakah.”
Malachi 3:18777:3 *9Kn
172y X2 WK? DOPOR TIY 172 YUI? POTR 12 DOPRT DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth
Him not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

270 APTSY WR PR 1N

According to the note, most of these references are also
brought in Or HaTorah on Nach, which copies their word-
ing as well; the note also points to Or HaTorah on Vayera.
KEHOT'S NOTE
01 pnyin o '|‘?’N1 1‘?pn Y R 972 971 07N 02 ORI 7R 21
J99°KY 2,18 X9 D NPTIRD DA IR LwR

PARAGRAPH 44

271 1721 1772
The Holy One, blessed be He, said of the angels’ dispute:
“Let it be like this and like this.”
Bava Batra 75a:9'v:X 11”y X7n2 822
N OPPR I N2 PRIMY °27 MR - MPAYRY 1072 nnty
,R27Y72 ORTINR AN AP CIRRY SORDT DXI2) - RYUPI2 VIRDR
T 1PT2 7007 XA T2 WETR AP N L 1aw
William Davidson, Vocalized Aramaic (CC-BY-NC)
272 579’5 MIN QW 7T PPAaym

According to the note, this reference to Me’orei Or on kad-
kod is brought there as well.
KEHOT'S NOTE
.UONN°Y 2992 971 0”2 03 RN

PARAGRAPH 45

273 WK mMIP2

“As fire kindles brushwood.” The root of ekdach, kindling.
Isaiah 64:1X:7°0 1°yw°

D713 IR IIY MY YT URTAYIN 02 DORT UK 7R3

N

As when fire kindleth the brush-wood, and the fire causeth

the waters to boil; to make Thy name known to Thine adver-

saries, that the nations might tremble at Thy presence,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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274 WK "BWw92

“Its flashes are flashes of fire.” The fiery love born of
Binah.
Song of Songs 8:6":’11 01w °W
R NN NI My™ qyinhy oning 12775y onind ome
SNRTPY WX BYT PR TRIR PINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

275 van PN
“For you shall be a land of desire, says Havayah of hosts.”
The “stones of desire” born of Chochmah.
Malachi 3:12277:’3 29K8n
:NIRIZ 7 IR 72 PR OOX 1IN73 027723 DINK 1K)
And all nations shall call you happy; For ye shall be a de-
lightsome land, Saith the L-RD of hosts.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.2%,3 99890

276 29w 21

“And great shall be the peace of your children.” “Great”
implies many, at least three levels.
Isaiah 54:13x: 771 177°9w°
17722 030 2710 TR’ 71270
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

277 oW My

“Dominion and fear are with Him; He makes peace in His
heights.” The Midrash applies it to the peace between
Michael and Gavriel.

Job 25:2°2:7173 2R
2PiIn2 0P ARy iy 709 PwUna
Dominion and fear are with Him; He maketh peace in His
high places.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
278 BRI PRI 1A DR ey

Reish Lakish: Michael is all snow and Gavriel all fire, and
they stand side by side without harming each other: “He
makes peace in His heights.”

Bamidbar Rabbah 12:10°:27° 1127 72712
Devarim Rabbah 5:1227°:’71 1121 0°727
KEHOT'S NOTE
.2,19737 0,27 97 na
279 BNT2M PRI P2 DR ey

The Midrash reads “dominion and fear” as Michael, who is
of snow, and Gavriel, who is of fire, and neither harms the
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other: G-d makes peace between them.

Bamidbar Rabbah 12:8'11:27 127 12713

280 2p21 pIn 0P oo
“Peace, peace to the far and to the near, says Havayah,
and I will heal him.” Explained elsewhere, as the text says.

Isaiah 57:19v™:"17yw°

Havayah anx 219921 pina? 0¥y oi%¢ oonot 271 X2
PIRDT

Peace, peace, to him that is far off and to him that is near,

Saith the L-RD that createth the fruit of the lips; And I will

heal him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

281 21 NYT™
“Know this day and take it to your heart.” The opening
words of the discourse to which the text refers.

Deuteronomy 4:39v”%:"7 0”127

291 Py DWW DPORT KIT N °D 7227778 NAwm 0v0 YT
TV PR Nonn PIRG

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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