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An explanation of the words: “Now, the matter of
the higher unity and the lower unity is known...”

G-d’s single “eye” on those who fear Him is providence through
one unity alone, while His two “eyes” on the righteous are the
higher and the lower unity joined, so that below becomes like

above; drawn from Atika Kadisha through the Torah, this joining

is “doing what is upright in the eyes of Havayah.” Yet there is also

a higher awe, beyond Torah itself, which receives the undivided

encompassing light: the singular eye above the two.
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THE BIG IDEA

G-d’s single “eye” on those who fear Him is providence through one unity alone,
while His two “eyes” on the righteous are the higher and the lower unity joined, so
that below becomes like above; drawn from Atika Kadisha through the Torah, this
joining is “doing what is upright in the eyes of Havayah.” Yet there is also a higher
awe, beyond Torah itself, which receives the undivided encompassing light: the

singular eye above the two.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This is the explanation (biur) of the preceding maamar on “When you hearken to the voice of Havayah
your G-d.” There are two unities: the higher, in which all is as nothing before G-d, and the lower, in
which a created yesh exists and bows. Each has its own providence. “The eye of Havayah is toward
those who fear Him” is a single mode, higher or lower; “the eyes of Havayah are toward the righteous”
join the two, as Yosef the Tzaddik joins heaven and earth and as Shabbos unites the King with Malchus.
Higher still, the two eyes are the gaze of Atika Kadisha into Z’eir Anpin, drawn down through the
Torah, the middle line; this is “to do what is upright.” A summary of the earlier discourse follows: awe
is the outer key and Torah the inner, awe comes first, and the mitzvos guard the light of Torah. Then a
difficulty: the Midrash calls Avraham, the greatest servant, “one who fears Him.” The answer is that
there are two kinds of awe. The lower awe precedes wisdom; the higher awe, rooted above Chochmah,

surpasses Torah and receives the undivided encompassing light, the singular eye beyond the two.
OUTLINE

1 The one eye and the two eyes 1

The higher and the lower unity and their two kinds of providence; Yosef the Tzaddik, who joins them; and,
higher still, the gaze of Atika Kadisha into Z’eir Anpin, drawn down by the Torah: “to do what is upright in the
eyes of Havayah.”

2 Summary of “When you hearken” 12-5

Awe is the outer key and Torah the inner; awe must come first; the mitzvos guard the light that Torah

draws; and the goal is the two eyes turned toward the righteous, in whom above and below are equal.

3 Adam, Avraham and two difficulties 16-7

Panim Yafos reads “upright” as Adam before the sin; the Midrash calls Avraham “one who fears Him”; and
the Talmud seems to put awe both below Torah and above it.
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4 Two levels of awe

18-9

The lower awe precedes wisdom and is watched by the single eye of Malchus; the higher awe, rooted above

Chochmah, surpasses Torah and receives the undivided light of sovev kol almin, the singular eye above the

two.

KEY CONCEPTS

The higher unity (yichuda ila’ah) 187>y R77°

Unity from G-d’s side: before Him all is as nothing, “You
are He, Havayah, alone.” Its providence looks from above
to below.

The lower unity (yichuda tata’ah) nxrnn x7m°
Unity from the creature’s side: through the Name Elokim a

yesh exists, and that yesh bows and is nullified, as at
Modim.

Providence (hashgachah) nrawn

G-d’s watching over the world. A single “eye” is providence
through one unity; two “eyes” are both unities joined, so
that below becomes like above.

The outer keys and the inner keys n1°11%°1171 ninnan
Nno1aR Ninnam

The Talmud’s image: awe is the key to the outer door and
Torah the key to the inner one. The order matters: awe
comes first.
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Tzaddik 7%

The one who binds the worlds, “holding fast to heaven and
to earth,” and so joins the higher and the lower unity.
Yosef, whose name ben poras holds the letters of tofer,
“one who sews,” is the model.

The gaze of Atika Kadisha Xw>7p Xp°nyT Xn125n0x

The innermost level, above Atzilus, “looking into” Z’eir
Anpin, so that the lower receives the light of the higher. It
comes about through the Torah, the middle line.

The higher awe (yirah ila’ah) nx%°y 187>

An awe rooted in Mocha Stima’ah, above Chochmabh. It is
reached through Torah but surpasses it, and it is
Avraham'’s awe at the Akeidah.
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SECTION 1 - 11

The one eye and the two eyes
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An explanation of the words [above]. Now, the matter of the higher unity (yichuda ila’ah) and the
lower unity (yichuda tata’ah) is known: the lower unity is in the Name Elokim, which is what sepa-
rates, so that there be specifically the level of yesh (existence), in order that the yesh be nullified.
For there are two kinds of self-nullification (bittul).
This maamar is the “explanation” (biur) of the preceding one, on “When you hearken to the voice of
Havayah your G-d” (Deuteronomy 13:19). It opens with two ways in which creation is one with G-d: in the
higher unity everything is as nothing before Him, while in the lower unity, rooted in the Name FElokim, a

sense of independent existence (yesh) is allowed to arise precisely so that this yesh can then bow and be
nullified.
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The first is the bittul of the higher unity: “You are He, Havayah, alone,” etc., for all before Him is as
nothing, etc. And the second is the bittul of the lower unity: “You made the heavens, the heavens of
the heavens... and the host of the heavens bow down to You”: a bittul, etc.

The first kind of bittul belongs to the higher unity: “You are He, Havayah, alone” (Nehemiah 9:6), for before

Him everything is as nothing. The second belongs to the lower unity: the heavens and their hosts do exist,
and that existing being bows down before G-d.
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This is the matter of “Modim anachnu lach,” “We acknowledge You,” and “one who does not bow at
Modim,” etc., which is the level of the bittul of the yesh, etc. (And see what is written below, in the
explanation of the verse “Return, O Israel,” in the discourse beginning “It is found in Mishnas

Chassidim.”)
Bowing at Modim in the Amidah, “We acknowledge You,” is the human form of the second bittul: a person
who exists as a self bends before G-d, and the Talmud (Bava Kamma 16a) speaks severely of one who does

not bow there. The parenthesis points ahead to the explanation of “Return, O Israel” in the discourse begin-

ning “It is found in Mishnas Chassidim.”
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Now, corresponding to these two levels there are two kinds of providence, according to which [the
world] is watched over from above (see what is written in the explanation of “You have captured my
heart with one of your eyes”).

Each of these two unities has its own providence, its own way in which G-d watches over the world from

above. The reader is referred to the explanation of “You have captured my heart with one of your eyes” (Song

of Songs 4:9), averse that itself speaks of a single eye.
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This is the matter of “From heaven Havayah looked”: that He watches over [the world] in the man-
ner that it is from above to below, for all before Him is as nothing, etc.

The first providence is “From heaven Havayah looked” (Psalms 33:13): a looking down from above, from the

standpoint in which all is as nothing before Him. This is providence in the mode of the higher unity.
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And at times He watches through the attribute of Chesed (kindness), and at times through the at-
tribute of Gevurah (restraint), etc.; for middah (attribute) is a term for a garment, from the expres-
sion “his linen garment (mido vad),” etc.
Even this providence from above comes through different attributes, at times through Chesed (kindness)
and at times through Gevurah (restraint). The Hebrew middah (attribute) is a term for a garment, as in the

priest’s “linen garment (mido vad)” (Leviticus 6:3): an attribute is a garment through which G-d’s provi-
dence is expressed.
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And just as it is with the attributes, so it is in the chain of descending worlds (hishtalshelus): the
Chesed and Gevurah of Z’eir Anpin (the emotive attributes) are called “From heaven He looked,”
and there are the Chesed and Gevurah of Malchus (sovereignty); and at times He watches
The same pattern holds across the chain of worlds: the Chesed and Gevurah of Z’eir Anpin, the emotive at-
tributes of the World of Atzilus, are what “From heaven He looked” refers to, and Malchus, below them, has

its own Chesed and Gevurah. The sentence then goes on to a lower mode, providence as it is in the created

worlds.
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as it is in Beriah, Yetzirah and Asiyah. For the level of Beriah, Yetzirah and Asiyah is truly the outer
dimension (chitzoniyus), and bears no comparison to the World of Atzilus (Emanation); for in
Atzilus “He and His life-forces are one,” etc., and there the bittul is higher, which is not so of the
bittul of Beriah, Yetzirah and Asiyah.

The lowest mode is providence as it operates in Beriah, Yetzirah and Asiyah, the created worlds, which are

wholly an outer dimension and bear no comparison to Atzilus. In Atzilus “He and His life-forces are one”
(Tikkunei Zohar), so the bittul there is of a higher order than any bittul in the created worlds.
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(And in the Midrash Rabbah on [the verse| “Vayera” it is found that the term habet (“look™) applies
only from above to below. That is, “From heaven He looked” is the providence that is in the manner
of from above to below, as mentioned above. And see what is written in Parshas Vayera on the verse
“I'will go down now and see,” on the matter of the two kinds of providence mentioned above.)

This parenthesis supports reading “looked” as watching from above: the Midrash says that the Hebrew habet

(look) is used only of looking from above to below. The Alter Rebbe also refers to his discourse in Torah Ohr

on “Iwill go down now and see” (Genesis 18:21), which deals with the same two kinds of providence.
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9,

And of this it is said, “The eyes of Havayah are toward the righteous”: “eyes,” so that there be a
joining and a union between the two levels of providence. For [He is] “a G-d of knowledges (de’os)”:
two, two knowledges included [in each other]; “eye to eye they shall see,” etc.
The second verse, “The eyes of Havayah are toward the righteous” (Psalms 34:16), says “eyes” in the plural
because here the two kinds of providence are joined and united. In the same way G-d is called “a G-d of

knowledges” (I Samuel 2:3), two kinds of knowledge included in each other, and the prophet promises that
“eye to eye they shall see” (Isaiah 52:8).
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(See what is written about this in Parshas Yisro, on the verse “Moshe would speak,” and in the dis-
course beginning “You have captured my heart.”) That is, “toward the righteous”: two tzaddikim,
Yosef and Binyamin. Yosef is the attendant (shushvina) of the King, from above to below, and
Binyamin is the attendant of the Matronita (the Queen), from below to above.
The two righteous ones are Yosef and Binyamin: Yosef, “the attendant of the King,” draws from above to be-
low, and Binyamin, “the attendant of the Matronita,” the Queen, that is, Malchus, raises from below to

above. The Torah Ohr discourse on “Moshe would speak” (Exodus 19:19), cited here, uses the same image,

calling Moshe “the attendant of the King,” who draws from above to below.
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This is like the matter of the ascents of Shabbos: “and she is prepared for the holy supernal King to
rest upon her,” “for the mystery of One to rest upon her”: the higher unity. But “the Holy One,
blessed be He, [Who is|] One, does not rest [upon her| until she is made in the mystery of One”: the
lower unity, “so as to be one in One.” That is, when there is the lower unity,
The same joining happens every Shabbos, as the Zohar (2:135b) describes it: Malchus is prepared for the su-
pernal King to rest upon her, which is the higher unity, but the Holy One, Who is One, does not rest upon her

until she herself becomes “one,” which is the lower unity. Only then is there “one in One.”
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then the higher unity rests and is revealed, so that it be below as it is above. On Shabbos this is in
the inner dimension (pnimiyus) of the worlds alone; and in the Time to Come, “the day that is en-
tirely Shabbos,” at the time of the Resurrection, the bodies too will be a chariot (merkavah): “there
is no eating in it,” etc. And the one who joins [them] is “one pillar, and Tzaddik is its name,”
When the lower unity is in place, the higher unity rests and is revealed within it, so that below is like above.
On Shabbos this reaches only the inner dimension of the worlds, but in the Time to Come, “the day that is en-
tirely Shabbos” (Mishnah Tamid 7:4), even bodies will be a chariot for G-dliness; the Alter Rebbe applies to

the time of the Resurrection the Sages’ words that “there is no eating” in it (Berachos 17a), and he names the
Tzaddik, “one pillar” on which the world stands (Chagigah 12b), as the one who joins the two.
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“for all that is in heaven and earth” (“that holds fast to heaven and to earth”: he joins the level of
the higher unity, “From heaven He looked,” with the level of the lower unity. And this is “Yosef is a
fruitful son (ben poras)”: [poras has] the letters of tofer (“sews”), as is explained at the end of the
discourse beginning “And Korach took.” Therefore “the eyes of Havayah are toward the
righteous”: a joining and union of the two kinds of providence).
The Tzaddik is “all that is in heaven and earth” (I Chronicles 29:11), rendered in Aramaic as one “that holds
fast to heaven and to earth”: he binds the higher unity, “From heaven He looked,” to the lower unity. Yosef is

called ben poras (Genesis 49:22), and poras has the letters of tofer, “one who sews,” for he stitches the two

together; this is why “the eyes,” in the plural, are directed “toward the righteous.”
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But “toward those who fear Him,” the outer keys: “the eye of Havayah is toward those who fear
Him,” one eye, either the higher unity or the lower unity, but not in inclusion [of the two in each
other], etc.

Those who fear Him, by contrast, have only “the outer keys,” the Talmud’s image (used in the preceding

maamar) for awe as against Torah. So Psalms 33:18 speaks of a single “eye”: G-d watches over them in one

mode, either the higher unity or the lower, but not with the two included in each other.
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(It must be said that the inclusion is superior even to the level of the providence of the eye of the
higher unity. As our Sages, of blessed memory, said regarding the mitzvah of appearing [in the
Temple]: “just as [it is] to see with the two eyes of the Omnipresent,” etc., with two eyes specifically;
that is, the union of the two kinds of providence, so that it be in the lower unity as in the higher
unity, etc., which is the purpose of creation.
A parenthesis explains why the inclusion of both is greater even than the single eye of the higher unity. The
Talmud (Chagigah 2a) learns that one comes to the Temple “to be seen” just as one comes “to see,” with two

eyes; seeing with “the two eyes of the Omnipresent” means that the lower unity becomes like the higher one,
and this is the purpose of creation.
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Furthermore, [the fact] that in the lower unity too there will be the revelation as in the higher unity
comes through a drawing down from above both levels.

A second reason: for the lower unity to receive the same revelation as the higher unity, light must be drawn
from a level above both of them. So the joining of the two eyes reaches higher than either eye alone.
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One may further say that the advantage in this is that when it is at the level of “the eye of Havayah

i

is toward those who fear Him,” even from the higher unity, afterwards the providence can be
through the eye of the lower unity; whereas at the level of “the eyes of Havayah are toward the
righteous,” the inclusion of the two levels, change afterwards does not apply.
A third reason: providence through one eye, even the eye of the higher unity, can later change, so that one
comes to be watched through the eye of the lower unity instead. When the two are included in each other, as
in “the eyes of Havayah are toward the righteous,” no such later change applies.
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Along these lines it was explained elsewhere, on the meaning of “One who prays must direct his
eyes downward,” that is, at the level of the lower unity, “and his heart upward,” to the level of the
higher unity: this is so that there be the inclusion of the two levels, in order that the yesh not con-
ceal afterwards, etc.)
The same idea explains the rule (Yevamos 105b) that one who prays should direct his eyes downward and his
heart upward: the eyes below correspond to the lower unity and the heart above to the higher unity. Holding

both at once includes the two levels in each other, so that the person’s sense of self (yesh) does not after-
wards hide G-d.
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This is below, in the soul; and so too above, it is the matter of the higher unity and the lower unity,

which is the level of the joining and union of Z’eir Anpin and Nukva (the feminine / Malchus).

All this describes the soul below. Above, the same pair, the higher and the lower unity, is the union of Z’eir

Anpin and Nukva, the giving and the receiving configurations of Atzilus.
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However, this matter will be understood still higher: that the meaning of “the eyes of Havayah,”
which is the joining and union of two kinds of providence,

The Alter Rebbe now takes the idea one level higher. The “eyes” that join the two kinds of providence will be
traced to a source above Z’eir Anpin itself.
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is the matter of the gazing of Atika Kadisha (the Holy Ancient One) into Z’eir Anpin. For Z’eir Anpin
[has] 150 lights, and there is drawn to it “May Havayah make His face shine,” and it becomes 370
lights. For Z’eir Anpin, which is in Atzilus, is still called “the outer keys.”
In the Zohar’s language this is the “gazing” of Atika Kadisha, the innermost level above Atzilus, into Z’eir
Anpin. Z’eir Anpin has 150 lights, and when the light of “May Havayah make His face shine” (Numbers 6:25)

is drawn into it, it becomes 370; even Z’eir Anpin, though it is in Atzilus, counts as “the outer keys” relative
to this.
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And see the Zohar, Part I, Toldos (141b), on the verse “Wisdoms cry aloud outside”: “From there

9,

onward it is ‘outside’”; and in Parshas Acharei (80a), on the verse “or born outside.”

These Zohar passages show how something can be “outside” even within holiness: in Toldos (1:141b), on
“Wisdoms cry aloud outside” (Proverbs 1:20), the Zohar says that from a certain point onward the level is
called “outside.” In Acharei it reads “or born outside” (Leviticus 18:9) as what comes forth from the place of

Z’eir Anpin.
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Atika Kadisha is the inner dimension of the Infinite One (Ein Sof), blessed be He, Himself, which is
above Atzilus. As is known from what is written, “then Havayah will be my G-d (Elokim),” concern-
ing Yaakov: after he said, “and I return in peace to my father’s house,” he said, “then Havayah will
be to me at the level of Elokim,”

Atika Kadisha is the inner dimension of the Infinite One Himself, above Atzilus. The proof is Yaakov’s vow:

after “and I return in peace to my father’s house” he says “then Havayah will be my G-d (Elokim)” (Genesis
28:21), which the Alter Rebbe reads as “Havayah will be to me at the level of Elokim.”
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for in relation to the level of Atika Kadisha, Havayah and Z’eir Anpin will be as Elokim, which is the
level of tzimtzum (contraction) (just as the level of the lower unity is called Elokim in relation to the
higher unity, as mentioned above).

Relative to Atika Kadisha, even Havayah, that is, Z’eir Anpin, is like Elokim, the Name of contraction and

limitation. This parallels the beginning of the maamar, where the lower unity is called Elokim relative to the
higher unity.
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And as is said at Ne’ilah of Yom Kippur seven times, “Havayah, He is HaElokim (the G-d)”: the as-
cents of Z’eir Anpin in relation to Atika Kadisha (as is written in the explanation of the verse “Re-
turn, O Israel,” mentioned above).

Ne’ilah, at the close of Yom Kippur, ends with the sevenfold proclamation “Havayah, He is HaElokim” (from

I Kings 18:39). The Alter Rebbe reads it as Z’eir Anpin, Havayah, rising until before Atika Kadisha it is as

Elokim; his explanation of “Return, O Israel” makes the same point.
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And this joining, that there be drawn from above, from the level of Atika Kadisha and Arich Anpin,
which are the worlds of Ein Sof, to the level of Atzilus, is through the Torah,

This joining, the drawing of light from Atika Kadisha and Arich Anpin, called “the worlds of Ein Sof,” down

into Atzilus, comes about through the Torah. Torah is what links the levels above Atzilus with Atzilus itself.
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as is written in the Idra (131b, 140a) on the meaning of “Wisdoms cry aloud outside,” see there

9,

(and 262a). And this is “Yosef is a fruitful son (ben poras), a fruitful son”: “a fruitful son” twice, on
account of the two joinings mentioned above.
The Idra (Zohar 3:131b, 140a) explains “Wisdoms cry aloud outside” in this way: wisdom is drawn from the
hidden brain of Arich Anpin to the brain of Z’eir Anpin. Yosef is called “a fruitful son” twice in one verse

(Genesis 49:22) because there are two such joinings: of the two unities below, and of Atika Kadisha with Z’eir
Anpin above.
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And this is “alei ayin,” “over the eye”: that is, above the level of “the eye of Havayah is toward those

who fear Him,” but rather at the level of “the eyes of Havayah are toward the righteous.”
The same verse goes on “over the eye (alei ayin)”: Yosef stands above the single “eye” of those who fear Him,

at the level of “the eyes” toward the righteous. The one eye and the two eyes of the two psalms are thus read
into Yosef’s blessing.
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And this is “to do what is upright (yashar) in the eyes”: “upright” as in “yashar yechezu fanaimo”
(“the upright shall behold His face”), that the higher unity and the lower unity be equal. For the
Torah is from the 613 paths of Arich Anpin, and it is what makes [things] upright, the level of the
middle line, etc.
Now the verse of the maamar, “to do what is upright in the eyes of Havayah” (Deuteronomy 13:19), is ex-
plained: “upright” (yashar) as in “the upright shall behold His face” (Psalms 11:7), that the higher and the

lower unity become level and equal, and “eyes” again in the plural. The Torah, which stems from the 613
paths of Arich Anpin, is what makes things upright, for it is the middle line that balances the sides.
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[That is to say: that in Z’eir Anpin and Nukva too there be the light and the revelation from the very
level of Atika Kadisha. And see what is written above, in Parshas Tzav, on the meaning of “And the
light of the moon shall be as the light of the sun,” etc.,

The bracketed gloss spells out the goal: that even Z’eir Anpin and Nukva receive light and revelation from

Atika Kadisha itself. The prophecy “the light of the moon shall be as the light of the sun” (Isaiah 30:26) de-
scribes this future equality of the lower with the higher.

%739 9110 W 0D 1N TPY!R 1D TR 190w WO N2 N 10 0°1°T 1YY IR
“as the light of the seven days,” etc. And this is the level of yashar: that it be below as it is above.
And this is the meaning of “yashar yechezu fanaimo.”

Isaiah goes on to say that the light of the sun will be “as the light of the seven days.” When the lower reflects
the higher in this way, below as above, that is yashar, and this is what “the upright shall behold His face”

means.

likuteitorah.com/likkutei-torah/reeh/5/ 12
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Fanaimo means the faces of Atika Kadisha and of Z’eir Anpin: when “fanaimo yechezu,” “their
faces behold,” which is the gazing of Atika Kadisha into Z’eir Anpin, this is the level of yashar, as is
explained in the Zohar, Vayikra (end of 15a).

The word fanaimo, “their faces,” refers to two faces, of Atika Kadisha and of Z’eir Anpin: when they “behold”

each other, that is the “gazing” of Atika into Z’eir Anpin, and that is called yashar. So the Zohar on Vayikra
(3:15a) explains the verse.
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And see the Ramaz (Rabbi Moshe Zacuto) there, that this is the meaning of “As in water, face to
face.” And it is known that the Torah is called water, of which it is said, “All who thirst, go to the wa-
ter.” That is, through the Torah there comes about the level of “face to face,” so that there be
“yechezu fanaimo.”

Rabbi Moshe Zacuto (the Ramaz), in his commentary on that Zohar passage (at 15b, according to the Kehot

note), links it to “As in water, face to face” (Proverbs 27:19). Torah is called water, as in “All who thirst, go to
the water” (Isaiah 55:1), so through the Torah the two faces come to reflect each other “face to face.”
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For the Torah is from the level of the middle line, which joins. And this is what is said in the Idra
Rabba (129a), “In the parting of the hair,” etc., and in the commentary of the Arizal, of blessed
memory, there,

Torah joins because it comes from the middle line, which unites right and left. The Idra Rabba (Zohar

3:129a) speaks of a path of light “in the parting of the hair” that divides into the 613 paths of the Torah, and
the Arizal explains there what this path is.
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that the Written Torah is the middle pillar, etc. And see what is written above, in Parshas Matos, in
the explanation of the verse “Arm yourselves (hechaltzu),” on the meaning of “Or let him take hold
of My strength, let him make peace with Me,” etc.

According to the Arizal, the Written Torah is the “middle pillar,” the line that holds the sides together. The

Alter Rebbe also refers to his discourse in Parshas Matos on “Or let him take hold of My strength, let him
make peace with Me” (Isaiah 27:5): peace, here, is the joining that Torah brings about.

likuteitorah.com/likkutei-torah/reeh/5/ 13
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It will also be understood along the lines of what is written on the verse “I am black,” etc., “like the
curtains of Shlomo,” etc.: that through the prohibitions, which depend on the hairs of Z’eir Anpin,
one draws from a higher level than [through] the positive commandments, which depend on the
hairs of Arich Anpin.
A further angle comes from the explanation of “I am black... like the curtains of Shlomo” (Song of Songs
1:5): the prohibitions, linked to the hairs of Z’eir Anpin, draw from a higher level than the positive com-

mandments, linked to the hairs of Arich Anpin. Hair, in this imagery, is a channel that carries light outward
from the brain.
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Therefore through the Torah there comes about the peace and the joining from the level of “the
curtains of Shlomo,” so that in Z’eir Anpin and Nukva too there be a revelation of the very [level of]
Atika Kadisha. And see further on the meaning of yashar in what is written according to the Zohar,
Vayishlach (175b), on the verse

Therefore Torah brings “peace” and joining from the level called “the curtains of Shlomo” (the name Shlomo

is from shalom, peace), so that Atika Kadisha is revealed even in Z’eir Anpin and Nukva. Further discussion
of yashar is referred to the Zohar on Vayishlach (1:175b).
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“For the ways of Havayah are upright (yesharim).” And see the Zohar, Emor (107), and in Parshas
Terumah (150a), and in the book 17y (28a).]

That Zohar passage opens with “For the ways of Havayah are upright” (Hosea 14:10) and teaches that all the
ways of the Holy One, blessed be He, are upright. Further references are given to the Zohar on Emor and

Terumah, and to a book cited only by its initials, 1”y.

likuteitorah.com/likkutei-torah/reeh/5/ 14
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Summary of “When you hearken”
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A summary of the discourse beginning “When you hearken to the voice”: (1) Awe is called “the out-
er keys” in relation to the Torah, which is called “the inner keys” (in chapter 2 of Shabbos, 31b).
Here begins a summary (kitzur) of the preceding discourse, “When you hearken to the voice,” in numbered

points. The first point is the Talmud’s image (Shabbos 31b): Torah is “the inner keys” and awe of G-d “the

outer keys,” so one who has Torah without awe is like a treasurer given the inner keys but not the outer ones.
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“The 248 commandments are 248 limbs,” which draw down the life of the World to Come for the
righteous, the radiance (ziv) of the Shechinah (Divine Presence); and this is the radiance of the
mitzvos themselves. See what is written in the discourse beginning “A lamp of gold,” and in the
discourse beginning “Ani” (“I”) of the passage of tzitzis; and see Me’orei Or, the letter zayin, sec-
tion 18, on the matter of ziv.
The 248 positive commandments correspond to the 248 limbs, and as the limbs carry the soul’s life, the
mitzvos draw down the life of the World to Come for the righteous, which the Sages call “the radiance (ziv) of

the Shechinah.” That radiance is the radiance of the mitzvos themselves; two other discourses, and Me’orei

Or, a Kabbalistic dictionary, are cited for the term ziv.
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And in this world, in the service [of G-d], the drawing down of the radiance is the contemplation in
prayer, which touches only the level of radiance and illumination, and [this level] is called “Name,”
as it is written, “Let them praise the Name”; and as is explained in the discourse beginning “After
Havayah your G-d shall you walk.”

In this world a person draws down that radiance through avodah, by contemplating in prayer G-d’s great-

ness as it shows in creation, as the preceding discourse explained. Such contemplation touches only G-d’s

radiance and illumination, which Scripture calls His “Name,” as in “Let them praise the Name.”

likuteitorah.com/likkutei-torah/reen/5/ 15
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Therefore the awe that is taken from this is called “the outer keys.” But the main thing is the inner
keys: a key to open, in revelation, the level of the inner dimension (pnimiyus), the revelation of the
very Infinite Light (Or Ein Sof), blessed be He; and that is through the Torah.

Awe that comes from contemplating G-d’s radiance is therefore only “the outer keys.” The inner keys open
the inner dimension, the revelation of the Infinite Light itself, and this comes through the Torah.
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In the Zohar, Part II, Terumah (174a), it is implied that the Yesod (foundation) of Abba is called a
“key.” And see the Zohar, Part I (end of 13b), regarding “that opens every womb”; and see what is
written about this at the end of the discourse beginning “How goodly are your tents.”
Kabbalistic sources for the image of a “key”: the Zohar on Terumah (2:174a) implies that the Yesod of Abba,
the channel of Chochmabh, is called a key, and the Zohar (1:13b) on “that opens every womb” (Exodus 13:2)

speaks of the narrow path that opens the womb. The discourse “How goodly are your tents” is also cited on
this.

SN2 °P3 [xap1n ok Tyn] 37T ORIIA N2 °PI [xeexd xaxw] RPIRW 0 71730 °2 NIR (1% *1xna) RPRN™2
686719297 TOMY IRADT TOM 1°I¥2 (2 375p) RWI [2 pon A X711 °Y7 OK2

And see Me’orei Or, the letter beis, section 57, the explanation that Abba and Imma (Chochmah
and Binah) are called “the inner houses,” and Z’eir Anpin (the emotive attributes) and Nukva (the
feminine / Malchus) are called “the outer houses.” And see the Zohar, Part III, Naso (133b), on the
matter of “the inner Chesed (kindness)” and “the outer Chesed.”
Me’orei Or explains that Abba and Imma, the configurations of intellect, are called “the inner houses,” while
Z’eir Anpin and Nukva, the configurations of emotion and of receiving, are “the outer houses,” matching the

inner and outer keys. The Idra in the Zohar on Naso (3:133b) likewise distinguishes an inner Chesed, of the
Ancient of Ancients, from an outer Chesed.
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(2) And this is “When you hearken to the voice.” And see what is written at the end of the discourse
beginning “At the time when Israel put ‘we will do’ first,” on the meaning of “to hearken to the
voice of His word.”
The second point applies this to the verse: “When you hearken to the voice” is the inner key, Torah. The Alter
Rebbe refers to his discourse on the Talmud’s teaching (Shabbos 88a) that when Israel put “we will do” be-

fore “we will hear,” a heavenly voice called it the secret of the angels, who “do His word, to hearken to the
voice of Hisword” (Psalms 103:20).
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But it must first be in order: first the outer keys and afterwards the inner keys, as in the matter of
“If there is no awe, there is no wisdom.”

Yet the order matters: first the outer keys of awe, and only then the inner keys of Torah. This is the Mishnah’s

“If there is no awe, there is no wisdom” (Avos 3:17).
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(3) This also means that the foundation of the Torah is founded on the positive commandments and
the prohibitive commandments, for “evil shall not dwell with You”; see what is written about this in
the explanation of the verse “In the wilderness of Sinai, in the Tent of Meeting.” And Torah that is
not at this level is called only “a gate to the courtyard” in relation to awe.
The third point: Torah rests on the positive and the prohibitive commandments, because G-d does not dwell
where there is evil: “evil shall not dwell with You” (Psalms 5:5), as the discourse on “In the wilderness of

Sinai, in the Tent of Meeting” explains. Torah study without this purity is only “a gate to the courtyard,” in
the Talmud’s image (Shabbos 31b), a gate with no courtyard behind it.

likuteitorah.com/likkutei-torah/reeh/5/ 17
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And this is “to keep all His commandments”: that through the mitzvos there be a safekeeping for
the level of the inner drawing-down that comes through the Torah. And this is [the meaning of]
what is written, “But only in this shall he glory,” etc., “Who does kindness and justice,” etc. And see
what is written in the discourse beginning “And He spoke,” mentioned above, on the matter of
“Sanctify us with Your mitzvos and grant our portion in Your Torah.”
This is “to keep all His commandments”: the mitzvos guard and preserve the inner light that Torah draws
down. In Jeremiah’s verse, knowing G-d is completed by “Who does kindness and justice” (Jeremiah 9:23),

and the prayer “Sanctify us with Your mitzvos and grant our portion in Your Torah,” discussed in the dis-
course cited, likewise pairs the two.
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(4) And the ultimate intent is “to do what is upright in the eyes of Havayah.” For “the eye of
Havayah is toward those who fear Him”: since awe is still the outer keys, it therefore says “the eye
of Havayah”; He looks upon them with His one eye.

The fourth point names the goal of the verse: “to do what is upright in the eyes of Havayah.” Since awe is still
only the outer key, those who fear G-d are watched with His “one eye,” in the words of the Midrash (Shir
HaShirim Rabbah 8:13), as in “the eye of Havayah is toward those who fear Him” (Psalms 33:18).
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But “toward the righteous,” He looks at them with His two eyes; that is, that it be equal from below

to above as from above to below, because the tzaddik is the one who binds the worlds together.

The righteous are watched with “two eyes,” because in them the flow from below to above equals the flow
from above to below. The tzaddik binds the worlds together, so both directions meet in him.

likuteitorah.com/likkutei-torah/reeh/5/ 18
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And see the Zohar, Part II, Beshalach (folio 60b), on the verse “and you will do what is upright in
His eyes”: “This is Tzaddik.” And this is the matter of “yashar yechezu fanaimo” (“the upright shall
behold His face”).

The Zohar on Beshalach (2:60b) reads “you will do what is upright in His eyes” (Exodus 15:26) as referring to
Tzaddik, the Sefirah of Yesod that binds above and below. This is also “the upright shall behold His face”
(Psalms 11:7), the equality of the two faces described in paragraph 1.

SECTION 3 - 16-7

Adam, Avraham and two difficulties
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5. And in the book Panim Yafos he explains “to do what is upright” [as meaning] that it be like the
level of Adam, the first man, before the sin of the Tree of Knowledge, of whom it is said, “that G-d
made man upright” (Koheles, chapter 7),

A fifth note brings another reading, from Panim Yafos, a commentary on the Torah: doing “what is upright”

means returning to the level of Adam before the sin of the Tree of Knowledge. Of that level it is said, “G-d
made man upright” (Koheles 7:29).

MY L(x 7wy o) X7¥0 7)) AR T (R7977) MM [x pon amal RPMAT2 A YY) OW M2 wUno
.[Wwaniw ma] NPIWA DY 'R 71IP3 7219 973 RIMY .K”DD NPWwRA2

as is written in the Midrash Rabbah there. And see about this the Zohar, Part I, Vayechi (221); Emor
(end of 107a); and the Midrash Rabbah on Bereishis, chapter 21. And this too accords with what has
been explained.
The Midrash there and the Zohar (Vayechi 1:221b; Emor 3:107a) discuss this verse; the Zohar says that man,
made upright, left the single highest Tree and was drawn into changes, now good and now bad, the “many

calculations.” The Alter Rebbe notes that this reading agrees with his own, uprightness as the equality of
above and below.
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Now, in the Midrash Rabbah on Lech Lecha, at the beginning of chapter 40, it explains: “‘Behold,
the eye of Havayah is toward those who fear Him’: this is Avraham, as it is said, ‘Now I know that

you fear G-d.””

Now a difficulty: the Midrash (Bereishis Rabbah 40:1) applies “the eye of Havayah is toward those who fear
Him” to Avraham, citing “Now I know that you fear G-d” (Genesis 22:12), said at the binding of Yitzchak. If

the single eye is the lower level, this would place Avraham there, a problem taken up next.
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If so, according to this it is impossible to say that this is below the level of “the eyes of Havayah are
toward the righteous.” For there are none who do the will of the Omnipresent more than Avraham,

especially through the Akeidah, which was the tenth trial.

The difficulty: no one did G-d’s will more than Avraham, above all at the Akeidah, the binding of Yitzchak,
the tenth of his trials (see Avos 5:3 and Sanhedrin 89b). So “those who fear Him” cannot simply mean a level
below “the righteous.”
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But the matter is that even without this, one must understand what is said in the Gemara, that awe
is called “the outer keys” in relation to the Torah; for there itself it says that the Torah, in relation

to awe, is called “a gate to the courtyard.”

There is also a difficulty in the Talmud itself (Shabbos 31b): it calls awe “the outer keys,” below Torah, yet in
the same passage it calls Torah, relative to awe, only “a gate to the courtyard,” which puts awe above Torah.
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Two levels of awe
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And see what is written above, in section 3, which settles it in a strained way. But the matter may be
explained according to what is written elsewhere, in the discourse beginning “And G-d spoke,”

etc., “I am Havayah,” etc.:

Section 3 of the summary above gave a strained answer, that Torah without the mitzvos is a mere gate. The
real answer draws on the discourse on “And G-d spoke... I am Havayah,” the opening of the Ten
Commandments.
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the meaning of the saying “If there is no awe, there is no wisdom; if there is no wisdom, there is no

awe”: that is, that there are two levels of awe.

That discourse explains the Mishnah “If there is no awe, there is no wisdom; if there is no wisdom, there is
no awe” (Avos 3:17), which seems to go in a circle. The answer is that there are two levels of awe.
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The first is the lower awe, of which they said that one’s fear of sin must precede one’s wisdom; for it

is the outer keys. And of this he said, “If there is no awe, there is no wisdom.”

The first is the lower awe, of which the Mishnah says one’s fear of sin must come before one’s wisdom (Avos
3:9). This is the outer key, the awe without which “there is no wisdom.”

likuteitorah.com/likkutei-torah/reeh/5/ 21



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 5 0°7977 IR

RYIN 792X RIPI TN TN ROTW ARO0T Y RYD OPWAD RPRY IRDY AR RO M
[rxmeno xmnn] 0PN AWAY A ARDY RTY 9D A3 D7D [mnea bw qnoa] 7WOR WMDY RNIT
104105196 mmBI MO RN™TINT NPOERT RO T2ynbw

And the second is the higher awe, which it is impossible to attain except through wisdom
(Chochmah), which is the Torah. And in relation to it the Torah is called “a gate to the courtyard,”
as is explained in Sefer Shel Beinonim, at the end of chapter 23. For this higher awe is rooted in
Mocha Stima’ah (the hidden brain), which is above the Chochmah of Atzilus (Emanation), for “the
Torah comes forth from Chochmah.”
The second is the higher awe, which can be reached only through wisdom, that is, Torah; yet relative to it
Torah is only “a gate to the courtyard,” as Tanya (end of chapter 23) says. This awe is rooted in Mocha

Stima’ah, the hidden brain of Arich Anpin, above the Chochmah of Atzilus, while Torah “comes forth from
Chochmah” (Zohar 2:121a); so this awe stands higher than Torah.
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Therefore of this awe it is said, “Now I know that you fear G-d.” And see on the matter of “that you
fear G-d” in the Gemara, at the end of chapter 5 of Sotah (31a);

This higher awe is what is meant in “Now I know that you fear G-d” (Genesis 22:12), said to Avraham at the
Akeidah. The Talmud (Sotah 31a) teaches that the “fear of G-d” said of Avraham was out of love.
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and in the Shelah, in the chapter “Be’asarah Maamaros,” regarding “And now I will explain the awe
that is innermost,” in the passage beginning “Let us return to the matter”; and in Parshas Vayera,

in the passage beginning “The third path.”

The Shelah, in its section “Be’asarah Maamaros,” speaks of an awe that is “innermost” (lifnei velifnim), and
discusses it again in Parshas Vayera. These are cited as further discussion of the higher awe.

likuteitorah.com/likkutei-torah/reeh/5/ 22



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 5 0°7977 IR

201 NPR°I9 PNa RO 07D 291 DY ”RD RIM D21 PImMDYa 531 Mvn 71 Ma1a mn
Raiaplsiyial

And see about this in the Midrash Rabbah, at the beginning of Parshas Matos, and in Parshas
Beha’aloscha, and in Parshas Vayera, chapter 49, and in Parshas Chayei, chapter 59. And it is a lev-

el more inward (pnimiyus) than Chochmah.

The Midrash Rabbah discusses this too, in several places: at the beginning of Matos, in Beha’aloscha, in
Vayera and in Chayei Sarah, it cites “Now I know that you fear G-d” for Avraham as the one who fears G-d.
The conclusion: the higher awe is more inward than Chochmabh itself.
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(And see what is written in the discourse beginning “Return, O Israel,” on the matter of “And you
shall see My back,” etc.) If so, it is well [resolved] that the Midrashim do not contradict each other.
For what is said in Shir HaShirim Rabbah, that the level of “toward those who fear Him” is when
they do not do the will of the Holy One, blessed be He, this is when they are
With two kinds of awe, the Midrashim no longer contradict each other. Shir HaShirim Rabbah (8:13) says
that when Israel do not do the will of the Holy One, blessed be He, He watches them with one eye, “the eye of

Havayah is toward those who fear Him”; this refers to those whose awe is only the lower awe.
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only at the level of the lower awe, for then they are below the level of the righteous; and then the
meaning of His looking at them with His one eye is the level of Malchus (sovereignty), as is written
in the Zohar, Part III, Pinchas (end of 255b).

People whose awe is only the lower awe stand below the righteous, and the “one eye” that watches them is
Malchus, as the Zohar on Pinchas explains. That is the single eye at its lower end.
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Therefore the level of “the eyes of Havayah are toward the righteous,” that He looks at them with
His two eyes, which are Z’eir Anpin (the emotive attributes) and Nukva (the feminine / Malchus), is

higher than this level,

The two eyes turned toward the righteous are Z’eir Anpin and Nukva together, and that is higher than
Malchus alone. This fits paragraph 1, where the union of Z’eir Anpin and Nukva was the joining of the two
unities.
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for this is the joining together of the two kinds of providence, of the higher unity (yichuda ila’ah)
and of the lower unity (yichuda tata’ah). And see on the matter of “the eyes of Havayah are toward
the righteous” in the Zohar, Part I, Vayetzei (164a);

The two eyes join the providence of the higher unity with that of the lower unity. The Zohar discusses “the
eyes of Havayah are toward the righteous” in several places, beginning with Vayetzei (1:164a).
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Beshalach (end of 60b); Pekudei (end of 225a), and in the commentary of the Ramaz (Rabbi Moshe
Zacuto) there; Vayakhel (202b); the end of Parshas Shelach (end of 175b).

These are further Zohar passages on the same verse: Beshalach (2:60b), Pekudei (2:225a) with the Ramaz’s
commentary there, Vayakhel (2:202b) and the end of Shelach (3:175b).
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And as for what is said in the Zohar, Part III, Naso (130a), that on the contrary, the level and rank of
“Behold, the eye of Havayah is toward those who fear Him” is very high and exalted:

The Idra in the Zohar on Naso (3:130a), however, treats “Behold, the eye of Havayah is toward those who fear
Him” as a very high level: there the single eye is “the upper eye” that never sleeps. That seems to reverse the

Midrash, and the Alter Rebbe now resolves it.
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this is [said of] those who fear Him with the level of the higher awe, like the matter mentioned in
the Midrash Rabbah on Lech Lecha, at the beginning of chapter 40, as mentioned above. And then
there is drawn to them, from the level of the light that encompasses all worlds (sovev kol almin),
the level of

The Zohar speaks of those who fear Him with the higher awe, like Avraham in the Midrash on Lech Lecha. To

them light is drawn from the level of sovev kol almin, the light that encompasses all worlds and is above all

division.
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“for He is not a man,” which is above the level of “like the appearance of a man.” For at the level of
“a likeness like the appearance of a man,” two eyes apply,
That level is “He is not a man” (I Samuel 15:29), above “a likeness like the appearance of a man” (Ezekiel

1:26), the human-like form in which the prophet saw G-d’s attributes. In such a human-like form there are

two eyes.
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that is, two kinds of providence, right and left, except that they join together to be equal, etc. But at
the level of sovev kol almin, in which there is no division of levels at all, and “there is no left,” etc.,
of this it is said,

Two eyes mean two kinds of providence, right and left, kindness and restraint, which can join and become

equal. In sovev kol almin there is no division of levels at all, “there is no left,” and so the verse that follows

speaks of one eye.
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“Behold, the eye of Havayah is toward those who fear Him,” in the singular. And see what is written
in the discourse beginning “And you shall know this day,” on the meaning of “above the wood,”
which are the Tree of Life and the Tree of Knowledge, etc.
So “the eye” in the singular can mean either the lowest providence, Malchus alone, or the highest, the undi-
vided encompassing light, with the two eyes of the righteous in between. The reader is referred to the dis-

course on “And you shall know this day” (Deuteronomy 4:39), which reads “above the wood” (Genesis 22:9),
said at the Akeidah, as above the Tree of Life and the Tree of Knowledge.
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IN ONE'S AVODAH

The maamar draws it from the law of prayer: one who prays should direct his eyes downward and his heart
upward, holding the lower unity and the higher unity at once, so that afterwards his sense of self does not
hide G-d. It also sets an order: first the outer key of awe, then the inner key of Torah, with the mitzvos
guarding the light that Torah draws down.

QUESTIONS FOR DISCUSSION

1. Why does Scripture speak of one “eye” toward those who fear G-d but two “eyes” toward the righteous,
and why is the joining of the two greater even than the eye of the higher unity alone?

2. How does the Tzaddik, pictured by Yosef as “one who sews,” join heaven and earth, and how is this like

what happens every Shabbos?

3. In what sense is Z’eir Anpin, though in Atzilus, still “the outer keys,” and how does the Torah draw the
light of Atika Kadisha into it?

4. How can awe be both below Torah (“the outer keys”) and above it (Torah is only “a gate to the courtyard”)?

5. Why can the singular “eye” describe both the lowest providence and the highest, while the two eyes stand
between them?
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PARAGRAPH 1
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According to the note, the Mitteler Rebbe’s transcript
(hanachah) of this explanation is printed there.

KEHOT'S NOTE
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“You are He, Havayah, alone; You made the heavens, the
heavens of the heavens... and the host of the heavens bow
down to You.” The verse’s opening words illustrate the bit-
tul of the higher unity, and the heavens that bow illustrate
the bittul of the lower unity.
Nehemiah 9:61:’0 71°nm
DNI3P3) DOBYT B DWWINK PRy AnX T3 T Xnns
X231 DN MM NN) D2 WK DR PY KR TN
:0INYN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

277112 Y15 RPT IN®)

The Talmud says that a person’s spine turns into a snake
after seven years, and adds that this applies to one who did
not bow at Modim. Here bowing at Modim is the bittul of
the yesh, the lower unity.
Bava Kamma 16a:22272:X 1”0 X1p K22
Y2 N7 AP0y APLY Nyl D30 YIY MK 137 ¥I3F K0T
WUKT? wincp ,wincp Nyl 0 yav WUBT? 727y ,72Y TYYI W
2t ‘?W ﬁ'ﬂD RaivanlvghRakhlg 57;'@7 108‘? min ,min eyl oo S?;Tg/‘
2077972 3712 K97 2 0171 W03 Al 0°3 YU IR -
William Davidson, Vocalized Aramaic (CC-BY-NC)

BN 12 P10DY NINY22 PR

That passage reads “Return, O Israel, unto Havayah your
G-d” as rising until Havayabh itself is at the level of Elokim,
and describes compassion as made of two opposite levels
included in each other.
KEHOT'S NOTE
7,710 1Rpo

BRI 1AW

“Return, O Israel, unto Havayah your G-d.” The opening
words of a discourse in Likkutei Torah to which the Alter
Rebbe refers twice in this paragraph.

Hosea 14:2°2:7> ywin
Y2 RPY %D TROK N 7Y PRI A

likuteitorah.com/likkutei-torah/reen/5/

10

Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T°1°97 NMN2 *an23° pa
The note sends the reader to the discourse on “You have
captured my heart with one of your eyes” in Likkutei
Torah, Shir HaShirim.
KEHOT'S NOTE
7,03 WY TR R

TP1°yn N2 van2ab

“You have captured my heart... with one of your eyes.” The
Alter Rebbe refers to his explanation of this verse for the
two kinds of providence.
Song of Songs 4:9°v:’7 07w W
STPITEN PIY TAND TIYD NOXI IA237 772 °NAX *In327
Thou hast ravished my heart, my sister, my bride; Thou hast
ravished my heart with one of thine eyes, With one bead of
thy necklace.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“From heaven Havayah looked; He saw all the children of
man.” It describes providence from above to below, the
providence of the higher unity.
Psalms 33:133:37% 0°7°1n
DTN %337727NK TN 7 0737 D7
The L-RD looketh from heaven; He beholdeth all the sons of
men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

72

“The kohen shall put on his linen garment (mido vad).”
From it the Alter Rebbe shows that middah, attribute, is a
term for a garment.

Leviticus 6:3°1:1 X7p"
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And the priest shall put on his linen garment, and his linen

breeches shall he put upon his flesh; and he shall take up

the ashes whereto the fire hath consumed the burnt-offering

on the altar, and he shall put them beside the altar.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

2R
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The note sends the reader there on “From heaven He
looked”; it is the page after the passage of this explanation
quoted there (note 23:91).

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.(2,)’pnawmn

TR O AR

The Tikkunei Zohar says of the Sefiros of Atzilus that “He
and His life-forces are one.” It is the reason the bittul of
Atzilus is incomparably higher than that of the created
worlds.

Tikkunei Zohar 3b2 1 7711 *1pn

N9 °D2
The discourse there asks what “I will go down now and
see” can mean, since “From heaven Havayah looked,” and
opens the question of individual providence: how the One
G-d knows every detail below.
KEHOT'S NOTE
7,7 R™MN

ANANY N2 A7

“I'will go down now and see” (on Sedom). The Alter Rebbe
refers to his discourse on this verse in Torah Ohr, Vayera,
on the two kinds of providence.
Genesis 18:21872:1”° N°wX12
:TYTR KP7DX) 772 10 2K NIN2T INRYSIT NI RITTIN
I will go down now, and see whether they have done alto-
gether according to the cry of it, which is come unto Me; and
if not, I will know.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The eyes of Havayah are toward the righteous, and His

ears toward their cry.” Its two “eyes” are the two kinds of

providence joined, in contrast with the single “eye” of

Psalms 33:18.

Psalms 34:161"0:7"% 0°2°1n
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The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“For Havayah is a G-d of knowledges (de’os).” The plural
is read as two kinds of knowledge included in each other,
like the two eyes.

I Samuel 2:3°3:°2 X PXIMw

Havayah niyT X *> 0°5% pny XY N33 1723 17270 1270798
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Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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IR PYaTY
“For eye to eye they shall see, when Havayah returns to
Zion.” Cited for the joining of two “eyes.”
Isaiah 52:8°1:271 7°yw
TSN W2 N YD TY 72 0T I DI Ny 770k Pp
Hark, thy watchmen! they lift up the voice, Together do they

sing; For they shall see, eye to eye, The L-RD returning to
Zion.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

927 wn 27y
There Moshe, the level of bittul, “speaks,” that is, draws
the Infinite Light down; “for Moshe is the attendant of the
King,” drawing from above to below.
KEHOT'S NOTE
X ,M0 X™MN

927 wn

“Moshe would speak, and G-d would answer him with a
voice.” The opening of the Torah Ohr discourse to which
the Alter Rebbe refers for the King’s attendant who draws
from above to below.
Exodus 19:19v7:0” minw
:2iP2 12297 DOPPRT 1270 YR TR PIM 7730 8w PP o
And when the voice of the horn waxed louder and louder,

Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NoYn Py wnk nIpnnNy

The Zohar describes how, as Shabbos enters, Malchus is
united “in the mystery of One” and “prepared for the holy
supernal King to rest upon her.” The Alter Rebbe reads the
King’s resting as the higher unity and Malchus becoming
one as the lower unity.

Zohar I1, 135b2 ,1%p 27m

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.7°0 710
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The Shabbos psalm is “a psalm for the Time to Come, for
the day that is entirely Shabbos.” In the Time to Come the
revelation of Shabbos will reach even the bodies.
Mishnah Tamid 7:4°7:t 7°20 mawn
P NWI AN WP MR 90 A ,(% Ow) ooniR 10 WYl ..
,X27 DY Y Tiatn ,nawn oy Y Tinm (3% ow) 00niR
0PIy 07 N nav 190w oivh
The following are the psalms that were chanted in the
Temple. 1) On the first day they used to say, “The earth is the

L-rd's and the fullness thereof, the world and they that dwell
therein” (Psalms 24). 2) On the second day they used to say:
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“Great is the L-rd and highly to be praised, in the city of our
G-d. His holy mountain” (Psalms 48). 3) On the third day
they used to say: “G-d stands in the congregation of G-d, in
the midst of the judges he ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“The World to Come has no eating and no drinking... but
the righteous sit... and enjoy the radiance of the
Shechinah.” The Alter Rebbe applies it to the time of the
Resurrection, when the bodies too will be a chariot.

Berakhot 17a:1227:X 1> n172
i3 PR X327 07997 K20 0V M 071y KP 1277 AUmID2 Koan
K21 X1 KDY 1AMY KEpn KDY 19271 777D KDY AW KDY 000K KD
D731 DIPYRI2 DPRTILY) PITT DR0TE KPR LMD K9 M
ZAPY? 19IR™ DOPYRT DR NN SRR LTI N
It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT'S NOTE
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Rabbi Elazar ben Shamua says that the world stands on
one pillar, and Tzaddik is its name, as it is said, “The tzad-
dik is the foundation of the world.” Here the Tzaddik is the
one who joins the higher unity with the lower.
Chagigah 12b:3°3:2 2 2°an
niP123 237 MRIY ,NTRIY 0UTIAY Y 03 DY (07K 0Ondm
MMRIY LDOTIAY YW DMINIR UM DRI "33 I20n? oony
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0PIy TI07 PUTRY” NIV LI PR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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“Yours, Havayah, are the greatness... for all that is in
heaven and earth.” The Tzaddik, Yesod, is “all,” the link
that holds heaven and earth together.

I Chronicles 29:11x:0”2 X 0°1°71 *727
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Thine, O L-RD, is the greatness, and the power, and the glo-

ry, and the victory, and the majesty; for all that is in the

heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s note points to Daniel 6:28 for these words.
Daniel 6:28175: 28217
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ROTIX
He delivereth and rescueth, And He worketh signs and won-
ders In heaven and in earth; Who hath delivered Daniel

from the power of the lions.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

A0 NMR 12
“Yosef is a fruitful son, a fruitful son over the eye (alei
ayin).” Poras is read as tofer, one who sews; the doubled
“fruitful son” is read as two joinings; and “over the eye” as
above the single eye.

Genesis 49:222375:1”n N°wRI2
YRy TTYR NAI2 YUY N7B 12 N0 B T2
Joseph is a fruitful vine, A fruitful vine by a fountain; Its

branches run over the wall. .

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There “Yosef is a fruitful son (ben poras)” is explained: po-
ras has the letters of tofer, for Yosef joins Beriah, Yetzirah
and Asiyah to Atzilus so that the revelation below is as it is
above, the drawing of the line and thread of the Infinite
Light down below, through the opening of teshuvah and

good deeds.
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There “Yosef is a fruitful son (ben poras)” is explained: po-
ras has the letters of tofer, for Yosef joins Beriah, Yetzirah
and Asiyah to Atzilus so that the revelation below is as it is
above, the drawing of the line and thread of the Infinite
Light down below, through the opening of teshuvah and
good deeds.
KEHOT'S NOTE
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“And Korach took.” The opening of the discourse to which
the Alter Rebbe refers for poras as the letters of tofer.

Numbers 16:1°X:1”1 72712

"12 TIRY 2X°5K 33 DX 0T 12712 DRI NI NP MR

SR 732 N9

Now Korah, the son of Izhar, the son of Kohath, the son of

Levi, with Dathan and Abiram, the sons of Eliab, and On, the

son of Peleth, sons of Reuben, took men;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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34

35

36

37

2Ipn B 110y nwa NINTY

From “shall appear (yera’eh)” the Talmud learns that one
comes to be seen as one comes to see: as seeing is with
two eyes, so being seen is with two eyes. The Alter Rebbe
reads it as the two eyes of the Omnipresent, the union of
the two kinds of providence.
Chagigah 2a:6:X °2 man
ST 27 DWW MIN RITT 12 13030 :R%ANT LXIN R 03 R’?'[ﬂ
— PIRTY AR MWRIY ORI M LD PPYR NOX2 XNiD
NN AX 1Y W3 NIXT? 1 NN K3 72 NiXTP XY 7772
.1’;5}] BnW:
William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
JABP Y 717070 12700 02 AR LK ,2 A3

R Py . L Poannn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[51.(2,1p) mn

N 192°y TN 0% Dhannn

“One who prays must direct his eyes below and his heart

above.” Here the eyes below are the lower unity and the

heart above the higher unity, held together in prayer.
Yevamot 105b:4-5"1-"7:2 1”p N2’
San2 110 °27 92 1IYRY 2271 KO 2277 LK0T D1 227 707nn TRn
PMRIY ,AYR? PIY I TR ,5PENRT WK1 TSN 10 N2
K@Y :IRIY ,MoY? PIY N TN VB 22 DY 231 "y v
MK 377237 "0 2272 PRYRY? 21 ROX TN 70092 0K 11237
:NIR MR 72 7P MWK 7PN APD MR 7AN7pDY NP2 a7

990 niRpn

William Davidson, Vocalized Aramaic (CC-BY-NC)

3T TIR%Y M"annn ona

The note sends the reader there on the joining and union
of Z’eir Anpin and Nukva as the higher and lower unity.
KEHOT'S NOTE
.2 MR D°nYD WHW 177 0°0DWR D NPMTIR XD

nnawn’amn°

According to the note, that maamar refers to this passage
on the union of the two kinds of providence.
KEHOT'S NOTE
JRI7 199¥1 2P’y 177970 170 XA

N”12 P7YT RPIPONON

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
[9] .(R ) 2m R

(2 X”np) MT2IN K7mM2

There “Wisdoms cry aloud outside” is explained: for the
light of Chochmah Ila’ah to reach “outside,” into Malchus

likuteitorah.com/likkutei-torah/reen/5/
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and the worlds of Beriah, Yetzirah and Asiyah, it must be
drawn from the hidden Chochmah of Atik, above the
Chochmah of Atzilus, before which Atzilus and the lower
worlds are equal.
KEHOT'S NOTE
XL WY PR LK I0 2Py R PV RA

PIM2 Mnon

“Wisdoms cry aloud outside; in the broad places she gives
forth her voice.” The Zohar explains “outside” as a level
that has come out into revelation.

Proverbs 1:20°3:’x *7wn
:A9p TAN 1932 73R YIN2 ninon
Wisdom crieth aloud in the streets, she uttereth her voice in

the broad places;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PIM AN 79 1Aann

On “Wisdoms cry aloud outside,” the Zohar says that once
the hidden voice comes out and is heard, “from there on-
ward it is ‘outside.’” The text cites it for Z’eir Anpin as still
“outer” relative to Atika Kadisha.

Zohar, Toldot 14:108-15:119v”°p:"v-1"p: 7 mT2n Malaityiniole]
Wisdom then willed it to expand further, so that from that
space there issued fire and water and air, as already said,
from which there sprang up a voice which issued forth
abroad and was heard, as already said. From that point on-
wards all is exterior (huz), whereas in the interior the voice
is silent and not heard abroad. Once, however, the secret
force has become audible, it is called “without” (huz). Hence
it is incumbent on man to be zealous in searching after
wisdom

The Zohar; London, Soncino Press, 1933 (Public Domain)

PIN DTN AN

“Whether born at home or born outside.” The verse is cit-
ed for the Zohar’s reading of “outside.”

Leviticus 18:9'v:1” Xx7p”

X2 I N7 IR N2 N7Pin AmRTNa IR 9PARTN2 ANinR My
N1 M7

The nakedness of thy sister, the daughter of thy father, or

the daughter of thy mother, whether born at home, or born

abroad, even their nakedness thou shalt not uncover. .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PIN DTN AN

The Zohar on Acharei reads “born at home” as from the
side of Abba and “born outside” as from the side of Imma,
and in a second reading as what comes forth from the
place of Z’eir Anpin. The text prints the folio as 80a; the
passage is on 78a, as the parallel in Likkutei Torah, Shir
HaShirim cites it (X m”y7”).

Zohar, Achrei Mot 64:378-66:388-11"yw:7”0 N1 *NX 7711 100

n”aw:1”o0

In this passage it refers to her as “the daughter of thy father”

and “the daughter of thy mother”. If she is from the side of
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43

44

45

46

the Father she is called Wisdom (Hokhmah), and if from the
side of the Mother she is called Understanding (Binah); and
in either case she is from both the Father and the Mother;
and this is hinted in the words “born at home”, to wit from
the side of the Father, “or born abroad”, to wit, from the side
of the Mother.

The Zohar; London, Soncino Press, 1933 (Public Domain)

OPYRD % o
“And I return in peace to my father’s house, then Havayah

will be my G-d.” Read as: relative to Atika Kadisha,
Havayabh itself is at the level of Elokim.

Genesis 28:21872:1”3 N°wX12
DPPRY *7 1 17 Y28 N°27OR 0iPY PRAYY
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

KD ,MD NPWRI2

QOPONT NI N
“Havayah, He is HaElokim; Havayah, He is HaFlokim,”

proclaimed at Mount Carmel and said seven times at the
close of Ne’ilah. The Alter Rebbe reads it as the ascent of
Z’eir Anpin before Atika Kadisha.
1 Kings 18:39v7%:1”> X 0991
RIT U7 DOPORT RIT M OTMRNM OIDTRY 39D OYITYD KM
DR
And when all the people saw it, they fell on their faces; and
they said: ‘The L-RD, He is G-d; the L-RD, He is G-d.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

112 N1non a2

The Idra explains “Wisdoms cry aloud outside” as the
drawing from the hidden brain of Arich Anpin to the brain
of Z’eir Anpin, through the hairs, as if the two brains
joined outside. This is the joining from above Atzilus that
comes through Torah.

Zohar, Idra Rabba 11:89-100’p-1”2:X”> X217 X7IXT 7717 190

102 Nnon a2

The Idra returns to “Wisdoms cry aloud outside”: when
the white hairs of Atik Yomin are drawn to the hairs of
Z’eir Anpin, “outside” means in Z’eir Anpin, where the
brains are joined.

Zohar, Idra Rabba 33:268-278-1"07:2"% X271 X7TX7 3717 790
Iy

°1°ya Wwon Ny
“...to do what is upright in the eyes of Havayah your G-d.”

The verse of the preceding maamar; “upright” is read as
the equality of the two unities, and “eyes” as the two eyes.

Deuteronomy 13:19v°:3 0°127
D" 7137 223N WK 1PRINTPI IR YR R 1 PP yrwn %3

PRON 1 oY R niy
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when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

“For Havayah is righteous, He loves righteousness; the
upright shall behold His face.” Fanaimo is read as two
faces, of Atika Kadisha and of Z’eir Anpin, beholding each
other.

Psalms 11:71:8" 0°2°1n
:VJ’;E) nm '1!5’72 2R mp;r; 7 PT8™02
For the L-RD is righteous, He loveth righteousness; the up-

right shall behold His face.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN IR 712290 IR O

“And the light of the moon shall be as the light of the sun,
and the light of the sun shall be sevenfold, as the light of
the seven days.” The future equality of the lower with the
higher, below as above.

Isaiah 30:26173:2 171°yw>

NYIw 9IRD DNYIT 77 RO TIRY AT IR MI2PTTIR M
X2 N0 PP MY 12W DR N wWan 012 0wl

Moreover the light of the moon shall be as the light of the

sun, And the light of the sun shall be sevenfold, as the light

of the seven days, In the day that the L-RD bindeth up the

bruise of His people, And healeth the stroke of their wound.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N”T7Y P”YT 0°1211°°7 112

The Zohar on Vayikra expounds “the upright shall behold
His face (fanaimo)” and connects it with the days of old of
Atika Kadisha. The Alter Rebbe reads fanaimo as the faces
of Atika Kadisha and of Z’eir Anpin.

Zohar, Vayikra 31:236-32:2461"11:277-1727:X"% RIp™ 77 100

ow ™nIn2 Y

The note sends the reader there beside the Ramaz’s com-
ment (which it places at 15b), on “As in water, face to
face.”
KEHOT'S NOTE
AUP Y R 9920 RIPP NYMIR2 02 AR .2 00

o°19% B°apn 0ons

“As in water, face answers to face, so the heart of man to
man.” The Ramaz uses it for the two faces; the water is the
Torah.

Proverbs 27:19v™:175 “own
;D87 DT¥7"22 12 07382 0397 0722
As in water face answereth to face, So the heart of man to

man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

.00 ,1005wn

31



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 5

52

53
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57

o1 10% N8 95

“Ho, all who thirst, go to the water.” The Sages read the wa-
ter as Torah, and so it is here.
Isaiah 55:1’K:7771 17°yw°
192% 1573 193K) 192 157 10D 127K WRY 0712 197 RN¥TED i
1221 172 77 Ki221 Mp2RT22
Ho, every one that thirsteth, come ye for water, And he that
hath no money; Come ye, buy, and eat; Yea, come, buy wine

and milk Without money and without price.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

R ,71 Py

SYWT KMAPD2 (N ©75P) IR WU

The note sends the reader to these two places on the Idra’s
“parting of the hair” and the Arizal’s explanation of it.
KEHOT'S NOTE
.2,19N0 2775 0W 02 AR .2 ,J?P X 795 NPWRI2 07K AR

MYWT NP2

The Idra Rabba describes a path that shines “in the part-
ing of the hair” of Arich Anpin, from which the 613 paths
of the Torah branch out. The Alter Rebbe cites it for Torah
as the middle line that joins.

Zohar, Idra Rabba 6:25-7:371”%:1-1773:1 K37 KITR ,717 100

“Or let him take hold of My strength, let him make peace
with Me; peace let him make with Me.” Cited for Torah,
which makes peace, that is, joining.
Isaiah 27:5°7:12 1°yw”
2Py 0Y9Y * DIDY Ay hyna pim iR
Or else let him take hold of My strength, That he may make
peace with Me; yea, let him make peace with Me.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DY MIYS®S 15 YIR MY

“I am black but comely... like the curtains of Shlomo.” The
Alter Rebbe refers to his explanation of this verse for the
prohibitions and positive commandments and for the level
called “the curtains of Shlomo.”
Song of Songs 1:5°1:’R 0°°wi 1°W
Y NIy s TR "_?grg;»a 02w’ Ni1a MR IR TINY
’I am black, but comely, O ye daughters of Jerusalem, As the
tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

’119997 %W %D
“For the ways of Havayah are upright, and the righteous
walk in them.” Cited for the meaning of yashar.
Hosea 14:10:7 yvin
D2 107 DRI N °PT OUWNTD OyT 193 PN 137 0O »
102 9702 D YU
Whoso is wise, let him understand these things, Whoso is
prudent, let him know them. For the ways of the L-RD are
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right, And the just do walk in them; But transgressors do
stumble therein.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

“Behold, the eye of Havayah is toward those who fear Him,
toward those who hope for His kindness.” Its single “eye”
is providence through one unity alone.

Psalms 33:1817:37% 0°2°1n
4707 07Hnm? VRYON N 1Y man
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Zohar on Vayishlach expounds this verse: all the ways
of the Holy One, blessed be He, are upright, and those who
toil in Torah know them and walk in them without turning
right or left.

Zohar, Vayishlach 20:202-21:212-2"123 nbw”
7:R73

Pa ity B lole]

R. Judah discoursed on the verse: For the ways of the L-rd
are right, and the just do walk in them; but transgressors
stumble therein (Hos. 14, 10). ‘All the ways of G-d’, he said,
‘are right and true, but mankind know not and regard not
what it is that keeps them alive. Hence “the just do walk in
them”, because they know the ways of G-d, and they devote
themselves to the Torah; for whoever devotes himself to the
Torah knows those ways and follows them without turning
either ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
19319 °71 IN°

“May Havayah make His face shine upon you.” In the
priestly blessing the shining of the Face is read as the light
of Atika Kadisha drawn into Z’eir Anpin.

Numbers 6:257175:1 72712
790M 79X 132 Havayah %
The L-RD make His face to shine upon thee, and be gracious

unto thee;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 2

61

62

Sipa ywn v
“When you hearken to the voice of Havayah your G-d, to
keep all His commandments... to do what is upright in the
eyes of Havayah your G-d.” The verse of the discourse be-
ing summarized.
Deuteronomy 13:19v°:3> 0727
O T8N "2 WK PNIIRPINN YT TRYX 1 Pip2 yuwn 3
IPPPR T 1Y Y NiwY?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
“Whoever has Torah but no fear of Heaven is like a trea-

surer who was given the inner keys but not the outer keys:
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64

65

66

67

how will he enter?” Awe is the outer key, Torah the inner
one.
Shabbat 31b:1’x:2 X*% naw
ninnom nPaeT ninmDn 37 1M0RY Nawy niT oMY nRY
AP? NPT 2y 231 R °27 P 797y *12 17 10n XY mniwnd
RIT 992 ¥4TRI RI2 KD 1707 27 70K . 7°2Y RDIT? RYIN RDTT
W Ay DOROXTY RIY 1IDPR RV V1D XX inply ny
ravn
William Davidson, Vocalized Aramaic (CC-BY-NC)

1990 B°PYN I AR

“After Havayah your G-d shall you walk, and Him shall you
fear.” The opening of a discourse in Likkutei Torah to
which the Alter Rebbe refers.
Deuteronomy 13:5°77:2"> 0°127
1WRYn 1921 1WA 1PIERTNNY IXTD INRY 1270 027PPK T 00N
MP27N 12117230 10K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

nN2R X1 RAN 7100

The Zohar on Terumah says that “all the treasures of the
supernal King are entrusted to one key.” From it the Alter
Rebbe infers that the Yesod of Abba is called a key.

Zohar, Terumah 88:882-90:892-27ann:n”2 nm1an ,Amn 1890
2”¥nns%

o 2o we

The Zohar reads “that opens every womb” as the narrow
path coming down from the yud that opens the womb to
bring forth fruit. It is cited for the image of the key.
Zohar, Introduction 28:232-30:241-27%7:172 »7p0 A0 790
R*mh
Thus, the first section, “Sanctify unto me all the first-born,
etc.” (Exod. 13, 2) represents the Yod, which is the first of all
the supernal sanctities; “whatsoever openeth the womb”
(Ibid.) is an allusion to the slender stroke underneath the
yod which opens the womb to bring forth fitting fruit.
The Zohar; London, Soncino Press, 1933 (Public Domain)

RN 12 N

“How goodly are your tents, O Yaakov.” The opening of a
discourse in Likkutei Torah cited on the image of the key.

Numbers 24:5°7:772 7272
e\ 7l K hiol izl irg'l q”ga’x 1yt
How goodly are thy tents, O Jacob, Thy dwellings, O Israel!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
1710’2 NIN N”N1R2 ¥

The note sends the reader there for the wording of this ref-
erence to Me’orei Or (the letter beis, section 57) on the in-
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ner and outer houses.
KEHOT’'S NOTE
Wn°y X972 971 07MR2 11W5.‘I el

“Sanctify to Me every firstborn, that opens every womb.”
Opening is the work of a key.

Exodus 13:2°2:3 nmnw

:XI7 72 TR7221 TR PRI 133 ON77PD TR 1152700 o U
’Sanctify unto Me all the first-born, whatsoever opens the
womb among the children of Israel, both of man and of
beast, it is Mine.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

9257 TOM INAPT TON

The Idra says that there is an inner Chesed and an outer
Chesed; the inner Chesed is that of the Ancient of
Ancients, hidden in the beard. Cited beside the inner and
outer houses.

Zohar, Idra Rabba 15:134-17:147-7"%p:1"0 X217 RTIRT ,777 790
npir

PARAGRAPH 3

70

7

72

S1pa yawn 3

“When you hearken to the voice of Havayah your G-d.”
The hearkening is read as the inner key, Torah.
Deuteronomy 13:190°:3° 0°127
DI 18R 238 WK PIIRTEI K YT TRX N 1p2 yRwn °2
PRPR T 21°Y2 0t nivy?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY PRI 1TPIY Ywa

“When Israel put ‘we will do’ before ‘we will hear,” a heav-
enly voice went forth: who revealed to My children this se-
cret that the ministering angels use?” The opening of the
discourse to which the Alter Rebbe refers.

Shabbat 88a:7-8°11-"1:x n”n naw
DY K3 PYRY "IYyy PRV MY AYYR TR0 231 U
12 MY DX TR TR P27 LD vaxon PY Kiam
S2KD? IRVAY T2 IYRYI TN TR PRI T30 10X ,07ND
LYY 27303 X170 °372 K 027 8K 73700 080 02TV DR ‘mqw’
:2°NJ7T — P2 272 ,7IMRTI — 1PV 272 ap7p 27in2
e VIR AN PRI 222 128
William Davidson, Vocalized Aramaic (CC-BY-NC)

1127 PIpa Yyt

“Bless Havayah, His angels, mighty in strength, who do
His word, to hearken to the voice of His word.” The Talmud
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’

cites it for the angels’ “we will do” before “we will hear.”
Psalms 103:20°2:3”p 0°%°11n

11927 9ipa ynw'? 1727 vy 03 723 1oRPR 1972
Bless the L-RD, ye angels of His, Ye mighty in strength, that
fulfil His word, Hearkening unto the voice of His word.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1RO PR AR 1R ON

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
LA MAaR

1121 PR AR PR O

Rabbi Elazar ben Azaryah: “If there is no wisdom, there is
no fear; if there is no fear, there is no wisdom.” Here: awe,
the outer key, comes before Torah, the inner one.
Pirkei Avot 3:171:) maR m1wn
TIT PR DX PR 77T PR LTTIA PR OX MR 7Y 12 Y9N 0
DX .90 X LN X OX X TX L300 PR DX TR TR P
OX .10 7R LMPR TR OR AP PR LNYT PR OR LOYT PR AP TR
nr_:'? ,ynn 127n innanY ‘?; SRR 777 RITLA0R TR LTIN TR
i1 X I POYR PYW TV TRIRY 1KY i X
2 TN K21 12792 75793 M) (P ) K3 132 7Y 1n22im
... TR 1272 0°7710 19%7 230 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 4

75

76

“For You are not a G-d who desires wickedness; evil shall
not dwell with You.” So the heart must be free of evil for
G-d’s light, drawn through Torah, to dwell in it.
Psalms 5:5'7:71 0°9°11n
137 77 X2 DX YYIYENTON KD 02
For Thou art not a G-d that hath pleasure in wickedness; Evil

shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

731 DN 2190 1273

“And Havayah spoke to Moshe in the wilderness of Sinai,
in the Tent of Meeting.” The opening of the discourse to
which the Alter Rebbe refers.
Numbers 1: 'R’ 727722
TIW3 WD WIN? TAND TYIN PR32 "1°0 12702 nwnTOR N 131
1IMRD D230 7IND DNRE? N3
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AND THE L-RD spoke unto Moses in the wilderness of Sinai,
in the tent of meeting, on the first day of the second month,
in the second year after they were come out of the land of
Egypt, saying:

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NPT NYIN

Rabbi Yannai proclaimed: “Woe to one who has no court-
yard and makes a gate for the courtyard.” Torah without
awe is such a gate.
Shabbat 31b:1’X:2 X*% naw
mﬂﬂ??_ﬂ niTnnien ﬂ‘lﬂ!jp?_: > 1107;!0 1;!.15 it 0y nRY
AP N9 9y Pan kY2 227 1700 7977y 02,37 701 K nineng
RIT 772 WITRI K12 KD :1TIN 37 90K .7°2Y RDTT? XYM RDT
WYY APY DPIRTY Y IR NV T KPR 2y ny
R
William Davidson, Vocalized Aramaic (CC-BY-NC)

PRIEn 9o NN NRYR

“...to keep all His commandments.” Read as the mitzvos
keeping the light of Torah.
Deuteronomy 13:19v°:2 0°127
DPT 3R *2I WK NISRTY2NK MY? TROK 1 %P2 yun *
SPPPR N 01y N NiRY?
when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

vOWRY TON WY 13 P2nn° NNT2 KD
“But only in this let him who glories glory: that he under-

stands and knows Me, that I am Havayah who does kind-
ness, justice and righteousness on the earth.” Knowing
G-d through Torah is kept through deeds of kindness.
Jeremiah 9:23273:v 1°n7°
TON APy N IR 03 °NiX YT Y3 PPannd PPan XD 03
N"DR] "REDN APXRI™3 IR MRTH IR
But let him that glorieth glory in this, that he understandeth,
and knoweth Me, That I am the L-RD who exercise mercy,
justice, and righteousness, in the earth; for in these things I

delight, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 5
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“...to do what is upright in the eyes of Havayah your G-d.”

The goal of the verse: “upright,” in the “eyes,” in the

plural.

Deuteronomy 13:190°:3 0°127

DI YR "3 WK RIS NN Ty TR N 2ip3 youn 2

SRR N 0¥ Y NiRy?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this
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day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

MR 1993 an vean

The Midrash contrasts “The eyes of Havayah are toward
the righteous” with the time when Israel do not do the will
of the Holy One, blessed be He, when “He looks at them
with His one eye,” as it says, “Behold, the eye of Havayah
is toward those who fear Him.” The Alter Rebbe takes its
wording.
Shir HaShirim Rabbah 8:13:1'X:3*>:’n 727 0°7°wi "W
1Y) AMING DX AP 197 KIY NYR A3 M 2287 77 M
LRI TIN2 VAR DY 913X PRiy PRw nywa 93 ,nwmp nox
DR °OPY (10,72 B997N) 22097 RIT KT 1Y AW 09K van
DH'? ©2an RITLRIT T2 WITRD 130 DIy PRY YU ,00p0TR
7 9y PR PR Ry M «(70 A7 0°90N) nRIY L nnx iy
RY TY 9 1°NRT LRI T2 TITRT TR 19070 721 1R 0l
... P¥R MINNIY .07 00w 007 PY T2
“Flee, my beloved, and be like a gazelle or a young deer on
the mountains of spices” (Song of Songs 8:14). “Flee, my
beloved, and be like a gazelle [tzevi]” - [flee] to the hosts
[tzava] On High, who praise Your glory with one voice, in
one melody; “on the mountains of spices” - in the upper
heavens of heavens. Another matter: “Flee, my beloved” -
from the Diaspora, in which we are located and are sullied
with iniquities. “And be like a gazelle” - render us pure like
a..
Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
o978 BN
“The eyes of Havayah are toward the righteous.” Two eyes,
for in the righteous above and below are equal.
Psalms 34:161"0:775 0°2°1n
:DNYIYPR PR DOPTR2R TPy
The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“If you will diligently hearken to the voice of Havayah your
G-d, and do what is upright in His eyes...” The Zohar reads
“what is upright in His eyes” as Tzaddik.
Exodus 15:26172:1"0 mnw
DKM TPIN PPY2 WM TN N PP yeUn YD MR
DUNN? DMI$R3 NRPTIYR PMRaTed YRITYD N1RY roin?
DY TN Y
and He said: ‘If thou wilt diligently hearken to the voice of
the L-RD thy G-d, and wilt do that which is right in His eyes,
and wilt give ear to His commandments, and keep all His
statutes, I will put none of the diseases upon thee, which I
have put upon the Egyptians; for I am the L-RD that healeth
thee.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reen/5/
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The Zohar on Beshalach: “*‘And do what is upright in His
eyes’: this is Tzaddik,” followed by Netzach and Hod for
the next phrases; it also cites “The eyes of Havayah are to-
ward the righteous.”

Zohar, Beshalach 26:348-27:358-n"nw:1"2 nowa L, 980
n”1w:t>

All this is indicated in the above verse: “and he said”, name-
ly the Holy King; “the voice of the L-rd thy G-d” refers to the
Shekinah as representing the Community of Israel; “wilt do
what is right in His sight” refers to the Zaddik; “and will give
ear to His commandment” refers to Nezah (Victory), while
Hod (Majesty) is indicated in the words: “and keep all His
statutes”. Further, the words “I am the L-rd that healeth
thee” refer to the Holy King.

The Zohar; London, Soncino Press, 1933 (Public Domain)

“Behold, the eye of Havayah is toward those who fear
Him.” A single eye, for awe is still the outer key.
Psalms 33:181:1"% 0°%°11n
47007 0P YR PR N Y MIn
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

112°18 1S W

“The upright shall behold His face.” Uprightness as the
equality of above and below, as in paragraph 1.
Psalms 11:7°1:8”> 0°2°1n
3119 NN WY 20X DIPTSR pUTRTD
For the L-RD is righteous, He loveth righteousness; the up-

right shall behold His face.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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88

“See, this alone I found: that G-d made man upright, but
they sought many calculations.” Panim Yafos reads “to do
what is upright” as a return to that state.

Ecclesiastes 7:29172:t noip

W3 MR T DIRTNN DORT APy UK nRys AR 137
:0°37 Niaawn

Behold, this only have I found, that G-d made man upright;

but they have sought out many inventions.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

qW° QTRM DR DIPPRA WY WR

The Zohar on Vayechi: men left the single Tree, highest of
all, and clung below to many changes, as it says, “G-d
made man upright, but they sought many calculations”;
so their heart turned, now to good and now to bad.

Zohar, Vayechi 28:237-29:24817127:173-1"27:1172 °1 |71 100

AND THE DAYS DREW NEAR FOR ISRAEL TO DIE. R. Hiya
said: ‘Why is the name Israel used here in connection with
his death, whereas above it says, “And Jacob lived, etc.”?’ R.
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Jose said in reply: ‘Note here the word “days”, which is
somewhat peculiar, since a man only dies on one day, in
fact, in one instant.” The reason, however, is, as we have
learnt, that when G-d desires to take back a man’s spirit, all
the days that he has lived in this world pass in review ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

TW° DTN NN DOPRRT WY TWR

The Zohar on Emor repeats this teaching: having left the
One above all, Who never changes, men became subject to
change, now for good and now for bad, now for mercy and
now for judgment.

Zohar, Emor 49:327-51:3357"2w:X”1-1"5w:10”1 7K , 711 190
Afterwards they turned aside from the way of faith and
abandoned the unique tree which is high above all trees and
clung to the place which is ever changing from colour to
colour, from good to bad and bad to good, and came down
from on high and clung below to the ever changeable and
abandoned the supreme and changeless One. Hence their
hearts alternated between good and bad: sometimes- they
deserved mercy and sometimes punishment, war.

The Zohar; London, Soncino Press, 1933 (Public Domain)

N”297 51°1 K12 7112 °Y1 QW N33 w ol

The note sends the reader there beside the Midrash and
the Zohar on “G-d made man upright.”
KEHOT'S NOTE
X ,DPN 1970 NPwRA2 0”MIRI AR

Kehot’s note points to Psalms 33:18 for these words.
Psalms 33:187:3”% 0°7°1n
A70M7 DM RPN N Y MIn
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QAN T 1R PR T Y A
“‘Behold, the eye of Havayah is toward those who fear
Him’: this is Avraham, as it is said, ‘For now I know that
you fear G-d.’” It seems to place Avraham under the single
eye.
Bereshit Rabbah 40:1°k:" 127 n°wx"2
(17,35 ©°9IN) 20 PR IRvIEn 002K TN YIR2 2y T
T PRI DR T PY mIn” - "iTom? 0oonn? v PR Uy nan”
D’P'?R N7° %3 °nyT> ANy °3” :( 2% ,35 NOWRI2) INRIW DTIAR
TOM 2PY>2 NNAR INN” :(3 1 15°1) MR “1TOnY 0¥Pn R PNk
N1 S annemn “owbl minn 2U%a9” :(v7) N OTIaRD
=17l i istak i Napkh i akil TIR2 297 0717 Y2y02 anrn”
“There was famine in the land and Abram descended to
Egypt to sojourn there, as the famine was severe in the land”
(Genesis 12:10). “There was famine in the land and Abram
descended to Egypt to sojourn there.” It is written: “Behold,
the eye of the L-rd is on those who fear Him, on those who
await His kindness” (Psalms 33:18). “Behold, the eye of the
L-rd is on those who fear Him” - this refers to Abraham, as it

is stated: “For now I know that you are G-d ...

likuteitorah.com/likkutei-torah/reen/5/
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Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)

TN QOPPR K70 9D Ny ANy

“For now I know that you fear G-d, and you have not with-
held your son, your only one, from Me.” Said to Avraham
at the Akeidah.

Genesis 22:1227°:272 N°wX12
2 DY INY °2 TN 2 BYNIRY IO T2 N2UAIR MK

23 TN A2°NR DTN K2 10K DPIR K
And he said: ‘Lay not thy hand upon the lad, neither do thou
any thing unto him; for now I know that thou art a
G-d-fearing man, seeing thou hast not withheld thy son,
thine only son, from Me.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT’'S NOTE

.2°,20 NPWRI2

PARAGRAPH 7
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“The eyes of Havayah are toward the righteous.” The

question is whether Avraham, called “one who fears Him,”
can be below this level.
Psalms 34:161"0:7”% 0°2°n

SDOYITTIR VI DTSR T Y

The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

JINSR 19087 Dw 9P *Y I Pi1PA IR RDT RAN 1PAYA LY 70 0°vhn

SPWYR 1901

“With ten trials Avraham our father was tried, and he with-
stood them all.” The Kehot note refers to the commenta-
tors on this Mishnah, who list the trials.
Pirkei Avot 5:3°):"11 nax mawn
$7iy 0723 Toy) DiPET Y9y W13 DTN MOIN MO 1Yy
:0i%W 177y 91728 07772K DY inan o
With ten trials was Abraham, our father (may he rest in
peace), tried, and he withstood them all; to make known how
great was the love of Abraham, our father (peace be upon
him).
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

779N 5239 NPARONT MnnDn

The same passage calls awe “the outer keys” and says,
“Woe to one who has no courtyard and makes a gate for
the courtyard.” Awe seems both below Torah and above it.

Shabbat 31b:1’x:2 X% naw

ninRDM NPMPART ninRDn 49 1M0RY NawY niT L0y NRY
AP NV 2y Dan RI2 027 On 2797y 02,10 Mon KD nineenn
RIT 9172 ¥iTRI K12 KP 17377 27 0K 722y RNTT? RYIN) ROTT
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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The Talmud discusses “After these things, G-d tested
Avraham,” the test of the Akeidah. Cited by the Kehot note
for the Akeidah as a trial.

Sanhedrin 89ba v”n 1777710
KEHOT'S NOTE

LA71,717D MI2R “WABR IR .2 ,UD 1P771a0 IR

PARAGRAPH 8
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“And G-d spoke all these words, saying: I am Havayah
your G-d.” The opening of the discourse whose explana-
tion is applied here.

Exodus 20:1-22-X:"> mnw

WK PROR T OUDIR MRY PRT 071277700 DR OOPRR 12T
107729 0720 077130 TIRD TP NRIIT

And G-d spoke all these words, saying: I am the L-RD thy

G-d, who brought thee out of the land of Egypt, out of the

house of bondage.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 NS 1PN DX

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[5] .(¥1m marT ¥9)

100 FINT% 1K 717221 1°KR ON 772017 1K AR 1PN ON

Rabbi Elazar ben Azaryah’s saying, read here as two levels
of awe: one before wisdom and one that comes only
through it.
Pirkei Avot 3:171:’) 2R m1wn
TIT PR DX PR 77T PR LTTIA PR OX MR 7Y 12 Y9N 0
DX .90 X 8T X OX AN TX L300 PR DX TR TR P
OX .10 7R LMER TR OR AP PR LNYT PR OR LOYT PR AP PR
.'17_3’? ,PRyRn n29n innanY ’7; SRR T RITLARR TR LTIIR TR
i1 X I POYR PYW TIY TRIYY 1KY i X
2 TN K71 12792 75792 M) (P ) K3 132 7Y 1n22im
... TR 1272 0°7710 19% 270 R
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

likuteitorah.com/likkutei-torah/reen/5/
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.0”n L3270 MAR

102 ANROMD NRTIR ANV NRTY

Rabbi Chanina ben Dosa: “Whoever’s fear of sin precedes
his wisdom, his wisdom endures.” This is the lower awe,
the outer key.
Pirkei Avot 3:9°0:’3 MaR mwn
I3 13T NIRRT NRTY 23 N KOV 13 KA P31
RN ANRIN X LIRDD NRT? NRTIP innanY 23 nptenn
221 NN ANRIN LiNRame PR YEYRY 93wk 1) X
NI SN2 TR PRYEn 12 NIy
Rabbi Hanina ben Dosa said: anyone whose fear of sin pre-
cedes his wisdom, his wisdom is enduring, but anyone
whose wisdom precedes his fear of sin, his wisdom is not
enduring. He [also] used to say: anyone whose deeds exceed
his wisdom, his wisdom is enduring, but anyone whose wis-

dom exceeds his deeds, his wisdom is not enduring.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 9
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Tanya says of the great awe that “if there is no wisdom
there is no awe,” and that Torah is called, relative to it, “a
gate to the courtyard.” The source the Alter Rebbe cites for
the higher awe.

Tanya, Likkutei Amarim 23:140°K 0p°% ;1wx1 pon X0
370
511 7931 °7 DR RT? TPRT 0°pINT P2 DR T N3N :1nIY
R TNAM IR PR LT090 PR OORY R i 19372 AR
22 WPT KPR [N DiPR2 WINIW 2 ,"RNTT? RyIN” M7
,t IR 993 9nin 9720 RPT IND 03 N .31 87 - KT 9720 KOin
- PR AYIY2 R T MNPNR 78R LANIRR X ArR XD
2 naoyn I AR PR L,MWYT NPR0 AWYT nininnn nixTna
T9R? IWANY 03 NN’
Kehot Publication Society (CC-BY-NC)

104 NP2 nann RN%INT

The Zohar on Mishpatim: “The Torah comes forth from
Chochmah.” So an awe rooted above Chochmah stands
above the Torah.

Zohar II, 121ax ,x3p 27mt
Zohar III, 81ax ,xp 3’mt
KEHOT'S NOTE
LNLRB AT LR LD QW 0”2 IR LR LRIP 27T
105 NP23 NRonN" RNPMINT

The Zohar on Yisro: “The Torah comes forth from the su-
pernal Chochmah,” with the view that it comes from Binah
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and that it includes both. Cited by the Kehot note.

Zohar, Yitro 21:378-22:389v”0w:2”3-n"yw:X"2 190° 7117 100
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NpPa1 nonn RN%TINT

The Zohar on Kedoshim: there is no Torah without
Chochmah and no Chochmah without Torah, “but the
Torah is found in the supernal Chochmah.” Cited by the
Kehot note.

Zohar, Kedoshim 1:6-3:132:"3-"1°R 0°017p 7711 780

7NN O°PPN K70 00 Ny Ny

“For now I know that you fear G-d.” Said to Avraham at the
Akeidah, it describes the higher awe.

Genesis 22:1237°:2”2 n°wX12

=3 "NYT) AY °3 RN I2 PYNIRY WITPR 7T MPWAIR TR
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And he said: ‘Lay not thy hand upon the lad, neither do thou

any thing unto him; for now I know that thou art a

G-d-fearing man, seeing thou hast not withheld thy son,

thine only son, from Me.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AN DIPON N0 0D
At the beginning of Matos the Midrash says one may swear
by G-d’s Name only
“G-d-fearing”: Avraham, as it says, “For now I know that

if one is like those called

you fear G-d,” Iyov and Yosef.
Bamidbar Rabbah 22:1°8:273 1127 72712

NN D9PPN R0 0D

On “Make for yourself two silver trumpets,” the Midrash
reads “Fear Havayah, my son, and the king” (Proverbs
24:21): whoever fears the Holy One, blessed be He, is
made king, as Avraham, of whom it says, “For now I know
that you fear G-d.” The Kehot note numbers it 15:11;
Sefaria numbers it 15:14.

Bamidbar Rabbah 15:147”>:1"v 7127 72722

AN QYPON N0 0D

On “The secret of Havayah is for those who fear Him,” the
Holy One, blessed be He, says: Avraham is “one who fears
G-d,” as it says, “For now I know that you fear G-d.”
Bereshit Rabbah 49:2°2:v”n 7127 n"wR12
TI0 PR L70YUTIN? 07131 PRYP 1 7907 <70 ,D °Phn) 20N
DTIAR TAYY TY ,71T DY TV QTR AMIK 7123 KPw A9 n 20
DPR P 20200712 MIAKY” 12,27 MWRI) MR 1P 1ann
" ,0°WW 0 27 0 M U1 TI0 PN ,Pnn ox RIn T2 WP

likuteitorah.com/likkutei-torah/reen/5/
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It is written: “The secret of the L-rd is [revealed] to those
who fear Him, and His covenant to inform them” (Psalms
25:14). What is “the secret of the L-rd”? This is
circumcision,, the covenant. as He did not reveal it from
Adam the first man until twenty generations, until Abraham
arose, and He gave it to him, as it is stated: “I will establish
My covenant between Me and you” (Genesis 17:2). The Holy
One blessed be He said to him: ‘If you become circumcised,
you will receive the ...
Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,

2022 (CC-BY)
NN DIPON N0 0D

“Who shall ascend the mountain of Havayah?”: this is

Avraham, of whom it says, “For now I know that you fear

G-d.”
Bereshit Rabbah 59:5°7:1”1 7127 n"wR12
,0°37°%¥3 n°p™n1 - N 1 PXIT QTR °1an n°DvRd (R o°%rn)
N°W®1 ,0°1301N2 N°8° N1 A% 1Py bR m :(A% FoyRS) MR
077K DX 772 °M L0995 0°P9R 7972 19 DY 110902 ANR DopYR
X7 "3 °nyT ANY ,01AKR 017 02 A9y on (10 o0vnan) J9oa
MR QW DY L,0°73K TP L,WTR 0IPR2 0P M LIAR OOPOR
T VI OX ,232% 121 0°D) Pl .0wpnn 58 ,72122 OAN2R DOV
RWw1 XD WX M0 7273 mMwyn 99 a0 L2235 91 by
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“You are fairer [yafyafita] than sons of man; grace flows...”
(Psalms 45:3) - [this refers to Abraham]. You are fair, with a
doubling of the syllable yaf, indicates two kinds of beauty.
among the heavenly, as it is stated: “The angels cried out-
side” (Isaiah 33:7). 56:5). You are fair among the earthly -
“you are a prince of G-d in our midst” (Genesis 23:6).
“Therefore, G-d has blessed you forever” (Psalms 45:3) -
“the L-rd blessed Abraham with everything.” “Who will as-
cend the mountain of the L-rd?” (Psalms 24:3). This ...
Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022

(cc-BY)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X0

SRR NN PR
“And you shall see My back, but My face shall not be

seen.” The subject of the discourse “Return, O Israel,” to
which the Alter Rebbe refers.
Exodus 33:2325:2"% mnw
AR X2 2391 *TIR"NK [PX7) *B"NK “NI0m
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“The eyes of Havayah are toward the righteous.” The two
eyes, Z’eir Anpin and Nukva, joining the two kinds of
providence.

Psalms 34:161"0:7"% 0°2°1n
“DNYIT2K VIR DOPOTS R T Y
The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Zohar on Vayetzei reads “He does not withdraw His
eyes from the righteous” (Job 36:7) as “The eyes of
Havayah are toward the righteous.”

Zohar, Vayetzei 38:359-41:371X"yw:X"1-0"1w:1”2 KX, 190
R. Jesse then discoursed on the verse: He withdraweth not
his eyes from the righteous; but with kings upon the throne
he setteth them for ever, and they are exalted (Job 36, 7).
‘When’, he said, ‘the domination of the wicked ceases and
they perish from the world, then the righteous obtain do-
minion, as it says: “He preserveth not the life of the wicked,
but giveth to the poor their right” (Ibid. 6). The words, “He
withdraweth not from the righteous his eye” are parallel to
the text, “The eyes ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

P78 PR 1 Y
The Zohar on Beshalach cites “The eyes of Havayah are to-
ward the righteous” beside “And do what is upright in His
eyes: this is Tzaddik.”

Zohar, Beshalach 26:348-27:358-nnw:1"> n>wa A 90
n71w:t>

“wilt do what is right in His sight” refers to the Zaddik; “and
will give ear to His commandment” refers to Nezah
(Victory), while Hod (Majesty) is indicated in the words: “and
keep all His statutes”. Further, the words “I am the L-rd that
healeth thee” refer to the Holy King.”

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar on Pekudei asks what “The eyes of Havayah are
toward the righteous” can mean, since many righteous
lack even food in this world.

Zohar, Pekudei 13:80-14:88n79:7°-"0:27° *11pD ,7111 1800

R. Abba and R. Aha and R. Jose were walking on the way
from Tiberias to Sepphoris, when they caught sight of R.
Eleazar, who was coming up in the company of R. Hiya. Said
R. Abba: ‘Truly, we are now going to have the company of the
Shekinah.” They waited for them until they came up with
them. Then R. Eleazar cited the verse: “The eyes of the L-rd
are toward the righteous, and his ears are open unto their
cry” (Ps. 34, 16). ‘This verse’, he said, ‘presents ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Zohar at the end of Shelach cites “The eyes of

Havayah are toward the righteous” in explaining “Do not
stray after your heart and after your eyes.”

Zohar, Sh'lach 46:336-3461"nw-1"5w:1"n 72 nw A7 190

R. Judah said: ‘The Holy One, blessed be He, thus signifies
that whoever wishes to walk in the fear of Him should follow
after this heart and after the eyes that are above it, but “ye

shall not go astray after your heart and your eyes”.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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The Idra cites “Behold, the eye of Havayah is toward those
who fear Him”: when they merit, it is “the upper eye,” the
eye of providence that never sleeps. So the single eye can
be the highest level.

Zohar, Idra Rabba 8:50-9:63270:"0-"1:’1 X27 R1TX 7717 190
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“Behold, the eye of Havayah is toward those who fear

Him.” Its singular eye is explained at both ends: Malchus
alone, or the undivided encompassing light.

Psalms 33:181:3”% 0°2°n
37007 D27 YRTTOR T Y IR
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For He is not a man, that He should relent.” The level
above all form, sovev kol almin.
I Samuel 15:291”3:7°0 X PR
:0M3T? RI7 07X KD 92 0027 K?) 1pP° K2 PRI n31 o0
And also the Glory of Israel will not lie nor repent; for He is
not a man, that He should repent.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And upon the likeness of the throne, a likeness like the
appearance of a man upon it, above.” The human-like
form in which there are two eyes, right and left.

Ezekiel 1:26172:°R Pxptn°
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And above the firmament that was over their heads was the

likeness of a throne, as the appearance of a sapphire stone;

and upon the likeness of the throne was a likeness as the ap-

pearance of a man upon it above.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall know this day and take it to your heart that
Havayah is G-d in the heavens above and on the earth be-
low.” The opening of the discourse to which the Alter
Rebbe refers.
Deuteronomy 4:39v”%:*7 0727
o) Py DRW DPRRY KT T D 9339798 Nawm athn nyT)
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know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is
none else.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“And he bound Yitzchak his son and placed him on the al-

tar, above the wood.” Read as above the Tree of Life and
the Tree of Knowledge.

Genesis 22:9'0:275 N°wR12
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And they came to the place which G-d had told him of; and

Abraham built the altar there, and laid the wood in order,

and bound Isaac his son, and laid him on the altar, upon the

wood.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Rabbi Meir: “Fearing G-d” is said of Iyov and of Avraham;
as with Avraham it was out of love, so with Iyov it was out
of love. Cited for the nature of Avraham’s awe.

Sotah 31a:1-1337°-'X:X X” 1010

The Midrash: “The eyes of Havayah are toward the right-
eous”; and when they do not do the will of the Holy One,
blessed be He, He looks at them with His one eye, as it
says, “Behold, the eye of Havayah is toward those who fear
Him.” Here it refers to the lower awe.

Shir HaShirim Rabbah 8:13:1°X:3>:’11 1127 0°7°wn "0
,TOR 29P32 979207 0o ,nPyn PY RIRY 2 2%% 99 ATy 0797 M2
2,708 937 .01YYA DY R 03 "1 7Y LNOK 10l
1Y 0237 77 M7y NIy 100 nm m2 MRY MPy 1 UTiT
DOPPK1 07773 1272 °N7EN DY PapAY 00PN I5Y? X 2232
M2 TTIY APMIAR MO XY XO? T2 KK DRY2 M7 0y
DPRYp3 *0 7Y N3 197 ORw3 MPRY 1TV 13 41 ,07p3n TInY
... 07332 N2YD 10K 137
“Flee, my beloved, and be like a gazelle or a young deer on
the mountains of spices” (Song of Songs 8:14). “Flee, my
beloved, and be like a gazelle [tzevi]” - [flee] to the hosts
[tzava] On High, who praise Your glory with one voice, in
one melody; “on the mountains of spices” - in the upper
heavens of heavens. Another matter: “Flee, my beloved” -
from the Diaspora, in which we are located and are sullied

with iniquities. “And be like a gazelle” - render us pure like
a..
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Midrash Rabbah -- TE (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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