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When you hearken to the
voice of Havayah your G-d

Awe that comes from contemplating creation is only the outer
key; the Torah is the inner key, through which G-d’s very
essence, the “I” who commands “today,” is revealed in the soul.
That light endures only in the vessels of the mitzvos done in this
world, and its aim is a bittul in which above and below are level:

G-d’s two “eyes” made one.
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Dedicated in honor of the Rebbe’s father, Reb Levi Yitzchok
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THE BIG IDEA

Awe that comes from contemplating creation is only the outer key; the Torah is the
inner key, through which G-d’s very essence, the “I” who commands “today,” is re-
vealed in the soul. That light endures only in the vessels of the mitzvos done in this
world, and its aim is a bittul in which above and below are level: G-d’s two “eyes”

made one.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the verse “When you hearken to the voice of Havayah your G-d, to keep all His
commandments... to do what is right in His eyes,” together with a puzzle: G-d has a single “eye” on
those who fear Him but two “eyes” on the righteous. Torah and awe are the Talmud’s inner and outer
keys. Contemplating how G-d gives life to the worlds and the angels brings awe, but it reaches only His
radiance, the light the souls enjoy in the World to Come. The Torah, G-d’s Name, “calls” His very es-
sence: to hearken “in the voice” is to reach its inner dimension, the Infinite Light, before which all
worlds are nothing. There is an order, outer courtyard before inner: Pesukei deZimrah, the Shema,
then the Amidah; and the Torah keeps the bittul of prayer through the day. The Torah’s light needs the
mitzvos as its lamp: charity, the mitzvos as a whole, makes the heart a dwelling, and in the mitzvos
done “today” G-d’s essence is revealed, more than in the World to Come. Finally the two eyes are the

higher and lower unity, which the Torah’s inner dimension makes level, “yashar.”

OUTLINE

1 The verse, the two eyes and the two keys 1-2

Torah is the inner key and awe the outer key. The mitzvos draw down the radiance enjoyed in Gan Eden,
and in this world, where the body hides it, a person must bring it out by contemplating how G-d gives life to
the worlds and the angels.

2 Awe, and the inner key 13

Awe drawn from creation touches only G-d’s radiance. The inner key reveals the Infinite Light itself, before
which this world and the World to Come are truly nothing, so that He is alone now as before Creation.

3 The Torah calls G-d Himself 14-6

Love is the desire that G-d be revealed to the soul. This comes through the Torah, His “voice” and His
Name, which, being His wisdom and will, calls and draws down His very essence: He is near to all who call
Him.
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In the voice, and the order of prayer 17-8

“Bekol,” in the voice, means its inner dimension. The outer courtyard is Pesukei deZimrah, the inner
courtyard the Shema, the king’s house the Amidah; the Torah, above time, keeps the bittul of prayer fixed

in the heart all day.

5 The mitzvos as the lamp of the Torah’s light

19-12

The Infinite Light rests in a heart cleansed by the commandments. Torah alone is light without a vessel; the

mitzvos, summed up in charity and kindness, are its lamp, and G-d willed that in the mitzvos done “today”

His essence be revealed, whereas the World to Come is only a radiance.

6 Why the World to Come requires suffering

13

The radiance of the World to Come comes down through many levels, and each soul must be fitted to its

measure; in this world the essence is revealed, before which small and great are equal.

7 The two unities and the two eyes

mM4-17

The aim of Torah and mitzvos is bittul. G-d watches from above to below, the higher unity, or from below

to above, the lower unity; those who fear Him receive one eye, while in the righteous both are equal, the

higher unity resting within the lower.

8 Modim, and doing what is right

118

In Modim we acknowledge that all is as nothing before G-d; the Torah’s inner dimension, where above and

below are equal, reveals this below as above. This is “to do what is right (yashar)”: to make both eyes level.

KEY CONCEPTS

The inner and the outer keys n1mnoni n1°2°1a0 NINNan
nPnxenn

The Talmud’s image of a treasurer: Torah is the key to the
inner doors, awe of Heaven the key to the outer door. Awe
must come first, for without it there is noway in.

Radiance and illumination 7987 9%t

A mere glimmer of G-d’s light, which brings the worlds
into being and which the souls enjoy in the World to Come;
it is nothing compared with His essence.

“I” itself wnn "21x

G-d’s very essence, as against His “Name” or radiance. It
is revealed through the Torah, and is held in the mitzvos
performed “today,” in this world.

In the voice, not to the voice 0% 871 %192

To hearken “to the voice” is to grasp the outward flow from
concealment to revelation; to hearken “in the voice” is to
reach what is within it, the Infinite Light itself.
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The mitzvah as alamp 77107 787 13

As a flame needs oil, wick and lamp, the light revealed
through the Torah needs the mitzvos, actually performed,
to hold it and keep it from withdrawing to its source.

Charity, the mitzvos as awhole nmxzni n%%5 pTe

Every mitzvah, like charity, draws life downward, so chari-
ty is called simply “the mitzvah” and stands for all of
them; through it a person becomes an abode for the
Infinite Light.

The higher and the lower unity x717°1 82y XTI
RnNn

The higher unity, from above to below, sees all as nothing
before G-d (the Name Havayah); the lower unity, from be-
low to above, sees the world as a “something” that is nulli-
fied before Him (the Name Elokim). They are G-d’s two
“eyes.”
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SECTION 1 - 1-2

The verse, the two eyes and the two keys
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“When you hearken to the voice of Havayah your G-d, to keep all His commandments which I com-
mand you today, to do what is right in the eyes of Havayah your G-d.”

The maamar opens with its verse, Deuteronomy 13:19, from Parshas Re’eh. Each phrase will be explained in
turn: hearkening “to the voice” as the Torah, keeping “all His commandments” as what preserves the

Torah’s light, and doing “what is right” as the goal the whole maamar builds toward.
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Now, it is written, “The eye of Havayah is toward those who fear Him,” and it is written, “The eyes of
Havayah are toward the righteous.” The matter will be understood [as follows]: the Torah is called

“the inner keys,” and awe is called “the outer keys.”

Two verses in Psalms speak of G-d’s watching differently: a single “eye” on those who fear Him (Psalms
33:18), and two “eyes” on the righteous (Psalms 34:16); the difference is explained near the end of the maa-
mar. The way in is a Talmudic image: Torah is the key to the inner doors, and awe of G-d the key to the outer

ones.
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And [the Sages] said: Whoever has Torah but has no fear of Heaven is like a treasurer into whose
hands they gave the inner keys, but the outer keys they did not give into his hands, etc.

The Talmud (Shabbos 31a-b) compares one who has Torah without fear of Heaven to a treasurer given the
keys to the inner doors of a treasury but not to the outer door: he has no way in. Torah is the inner key; awe
is the outer key, which must open first.
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The explanation of this matter: it is known, concerning the mitzvos, that “the 248 commandments

are the 248 limbs of the King.” For just as the limbs draw the life-force of the soul,

To explain this, the Alter Rebbe recalls the teaching that the 248 positive commandments are “the 248 limbs
of the King.” Just as the body’s limbs are the channels through which the soul’s life flows, each mitzvah is a
channel for G-d’s light.
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so the mitzvos draw down the life of the World to Come for the righteous, who “sit and enjoy the ra-
diance of the Shechinah.” For their enjoyment and delight in G-d, the Infinite Light (Or Ein Sof),
blessed be He, who has no end, etc.,

In the same way, the mitzvos draw down the life of the World to Come, which the Talmud (Berachos 17a) de-

scribes as the righteous sitting and enjoying the radiance of the Shechinah. The question is what that enjoy-
ment truly is, since G-d is infinite.
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and to whom, may He be blessed, there is no comparison at all, this is nothing but a mere radiance
and illumination, so that there be a revelation of comprehension in the souls, which are on the lev-
el of a created being, brought into being anew, something from nothing.

Since G-d is infinite and beyond all comparison, what souls enjoy in the World to Come cannot be He

Himself; it is only a radiance, a glimmer of His light. That glimmer is suited to the souls, which are created
beings, made something from nothing, so that they can grasp it.
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And what brings about this drawing-down is the mitzvos: they draw this radiance down in Gan
Eden, and this radiance is the radiance of the mitzvos themselves, as our Sages, of blessed memo-
ry, said, “The reward of a mitzvah is the mitzvah” (as the matter is explained in Sefer Shel
Beinonim [Tanyal, chapter 39).

The mitzvos are what draw this radiance into Gan Eden, and the radiance is in fact the light of the mitzvos

themselves. This is how the Alter Rebbe reads the Mishnah’s “the reward of a mitzvah is the mitzvah” (Avos
4:2), as he explains in Tanya, chapter 39.

NR 7279 RI7T AWY M Y 10 TRwY MZna 772y 79w 77aY% 17V 133 110737 90K 30
Q710 DR 12 PwRRY (11 1] YA

Of this it is said, “And He placed him in the Garden of Eden, to work it and to keep it”: “to work it,”
through the positive commandments, etc.; for through the positive commandments one works Gan
Eden, drawing the radiance down into it.

The verse about Adam in Eden (Genesis 2:15) says the same thing. The Zohar reads “to work it” as the posi-

tive commandments and “to keep it” as the prohibitions; by doing the positive commandments a person
“works” Gan Eden, drawing the radiance into it.
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Now, since “one hour of teshuvah and good deeds in this world is better than the whole life of the
World to Come,” therefore, all the more so and a fortiori,
The Mishnah (Avos 4:17) says that one hour of teshuvah and good deeds in this world is better than the whole

life of the World to Come. If the World to Come receives the radiance of the mitzvos, then all the more so
must it be drawn into this world.
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one must draw the flow of the radiance into the service of Him, may He be blessed, in this world.
And all the more so since “this world is like a corridor before the World to Come,” which is like a
banquet hall, and “prepare yourself in the corridor,” etc.

So a person must draw that radiance into his service of G-d here and now. The Mishnah’s image (Avos 4:16)

makes the same point: this world is the corridor in which one prepares for the banquet hall of the World to
Come.
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Only, in this world it is not at the level of enjoying comprehension and wondrous delight, as in the
World to Come, for “there is no reward for a mitzvah in this world”; it is only at the level of “by his
faith he shall live,” “shall live” literally, as is explained elsewhere (on the verse “And you shall
know this day,” etc.).
There is a difference: here the light of the mitzvos is not felt as comprehension and delight, for “there is no
reward for a mitzvah in this world” (Kiddushin 39b). It is held by faith, as in “the righteous shall live by his

faith” (Habakkuk 2:4), and that faith is truly the soul’s life; the Alter Rebbe refers to his maamar on “And you
shall know this day.”

DR 51973 21122 MIZNAM 17 171 902 APANN 19913 X9 MnNWAn 19wn RITW [xan oxwn) 7MY 1M
W1 712732 11 1OWNAN NI°ID WD MBY NOWD 9778 7132 NwAPNN 7RwInw iy

Now, in the World to Come, which is the dwelling place of souls without bodies, the radiance from
the mitzvos is revealed in an open manner. But in this world, where the soul is clothed in a body,
one must “set counsels in his soul” so that this drawing-down be revealed in the soul.

In the World to Come, where souls have no bodies, the radiance of the mitzvos is openly revealed. In this

world the body hides it, so a person must “set counsels in his soul,” a phrase from Psalms 13:3, working de-
liberately to make this light felt within him.

likuteitorah.com/likkutei-torah/reenh/4/ 6



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 4 55 N NHYR PRYR T 9pa yawn oa...

1D DORW R 20°nwi DR NOWY TNR '{’737?57 55 RDnn N RINY TR 1NN O7Y 110N
That is, through contemplating how He, may He be blessed, fills all worlds (memalei kol almin):
“You made the heavens and the heavens of the heavens,” etc.;

The way to do this is contemplation: how G-d fills all worlds and gives them life. Nehemiah 9:6 gives the
theme: “You made the heavens, the heavens of the heavens,” and all their hosts.
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“Who forms ministering [angels|, and whose ministers all stand in awe and proclaim aloud,” etc.;

“and the Ofanim and the holy Chayos, with a great noise,” etc.

A person also contemplates the angels, in the words of the morning blessing before the Shema (the Yotzer
blessing): all G-d’s ministering angels stand in awe and proclaim His praise, and the Ofanim and the holy
Chayos rise with a great noise. Seeing that even they stand in awe brings a person to awe as well, as the next
paragraph says.

SECTION 2 - 13

Awe, and the inner key
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From this, dread and awe will fall upon the person as well. This is the level of the outer keys, for
this awe is taken from the level of the outer dimension (chitzoniyus), which is the level of a mere
radiance and illumination, for the coming into being of the worlds and all the host on high within
them; and through it the quality of awe is drawn down, as it is written,

Contemplating how G-d gives life to the worlds and their hosts brings a person to dread and awe. This awe is

the “outer key,” because what it contemplates is only G-d’s outer dimension: the mere radiance that brings
the worlds and the angels into being.
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“When I behold Your heavens, the work of Your fingers,” etc.; “Lift up your eyes on high and see:
who created these?” etc.; “Blessed is He who spoke, and the world came into being”: that is,
“Blessed” is derived from “who spoke, and the world came into being,” for this is nothing
These verses draw awe from looking at creation: “When I behold Your heavens, the work of Your fingers”
(Psalms 8:4) and “Lift up your eyes on high and see who created these” (Isaiah 40:26). So too the morning

prayer praises G-d as “Blessed is He who spoke, and the world came into being”: the praise “blessed” is
drawn from His creating the world, which is only a radiance.
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but a radiance, etc. And see what is written above on the verse “After Havayah your G-d shall you
walk.” But the main thing is the inner keys: the level of a key, to open up and reveal the level of the
inner dimension (pnimiyus).

The Alter Rebbe refers to the earlier maamar in this parsha on “After Havayah your G-d shall you walk”
(Deuteronomy 13:5). But the main thing is the inner key, which opens and reveals G-d’s inner dimension.
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That is, the revelation of the Infinite Light (Or Ein Sof), blessed be He, itself, which is not within the
bounds of worlds at all, as it is written, “You are Havayah, alone”: truly alone,

The inner dimension is the Infinite Light itself, which is not in the category of worlds at all. Nehemiah 9:6
says “You are Havayah, alone,” and the Alter Rebbe stresses: truly alone, even now.
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just as before the world was created, when He, may He be blessed, was alone; and “I, Havayah, have

9

not changed,” etc. And this is because “all before Him is considered as nothing,” and as truly

naught.

G-d is now as alone as before the world was created, as the verse says, “I, Havayah, have not changed”

(Malachi 3:6). This is because, as the Zohar says, all before Him is considered as nothing.
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For it is written, “For with Yah, Havayah is the Rock of the worlds”: with the yud the World to Come
was created, and with the hei this world was created. These are

The Sages (Menachos 29b) read “with Yah” in Isaiah 26:4 as the two letters of the name Yah, with which the
two worlds were created: the World to Come with the yud, and this world with the hei.
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like the letters yud and hei in a person’s thought, which are nullified relative to his thought and in-
tellect as a whole, and all the more so relative to his being and essence. So, and even more so, are
all the levels of this world and the World to Come nullified relative to the Infinite Light, blessed be
He, in His very Self and Glory, and they are not reckoned under the name “worlds” at all,

Two letters in a person’s mind are nothing next to his mind as a whole, and even less next to his very self.

Far more so are this world and the World to Come nothing before the Infinite Light; they do not even deserve
the name “worlds.”
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for they are as truly naught and nothing, and as if they had never been. Only, to soothe the ear by
way of a physical analogy, it is found in the writings of the Arizal, of blessed memory, that it is like a

single drop in the ocean, etc. Therefore, now too, He is alone, may He be blessed.

They are utterly nothing, as if they had never been. Only to give the ear something it can take in do the
Arizal’s writings compare them to a single drop in the ocean; so G-d is alone now, just as before Creation.
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SECTION 3 - 14-6

The Torah calls G-d Himself
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And it is He whom we ask to be revealed in the soul, as it is written, “And you shall love Havayah
your G-d.” The meaning: “ve’ahavta” (and you shall love) is from the word “avah,” which denotes

desire and will: that it be the soul’s will that Havayah your G-d be revealed, present before [you].

It is G-d Himself, the Infinite Light, that we ask to have revealed in the soul. The Alter Rebbe reads

9 6

“ve’ahavta,” “you shall love” (Deuteronomy 6:5), as related to “avah,” to desire: the command is to want

Havayah to be revealed as “your G-d,” present before you.

Wnn 173 07K IR M971 1000 11007 19 IR 20 99 00 4243 A4mmn 419% 4pt) 57y Mt o)
131 7225 90200 199X woIn PIv°a nnh el by

As is written in the Zohar on the verse “That they take for Me an offering”: that “for Me” (li) means
“Me” (osi), etc. That is, that there be a revelation of the Infinite Light (Or Ein Sof), blessed be He, it-
self, upon one’s soul, so that there be self-nullification (bittul) of the soul toward Him, may He be
blessed, “with all your heart,” etc.

On “That they take for Me an offering” (Exodus 25:2), “for Me” is read as “Me”: G-d gives Himself. So the

goal is that the Infinite Light itself be revealed upon the soul, until the soul is nullified before Him, loving
Him “with all your heart.”
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(And see what is written in the explanation on the verse “And I will betroth you to Me.”) And this is

”: “I”

through the Torah: “And these words, which I command you today, shall be (Anochi) literally,

and not the level of a name alone, which is the level of radiance and illumination,

After a reference to his explanation of “And I will betroth you to Me” (Hosea 2:21), the Alter Rebbe says that
this revelation comes through the Torah. In “these words which I command you today” (Deuteronomy 6:6),

the “I” (Anochi) is G-d Himself, not merely His name, which is only a radiance.
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but His Essence and Being, as it were, is revealed through the Torah. For the Torah is called
“voice”: “The voice is the voice of Jacob.” Just as the voice draws from the heart to speech, and it is

what joins spirituality with physicality,

Through the Torah G-d’s very essence, “as it were,” is revealed. The Torah is called “voice,” as in “the voice
is the voice of Jacob” (Genesis 27:22); a person’s voice carries what is in his heart out into speech, joining
the spiritual with the physical.
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so the Torah is the drawing-down of the revelation of the inner level, which is the Infinite Light,

blessed be He, itself, to be clothed in the physicality of the Torah and of its mitzvos written in it.

So too the Torah draws the inner level, the Infinite Light itself, down to be clothed in the physical: the words
of the Torah and the mitzvos written in it.
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Therefore it is called “reading (korei) in the Torah,” like a person who calls (korei) his friend to
come to him; for the whole Torah is the Names of the Holy One, blessed be He.

Because the Torah draws down G-d Himself, studying it is called “reading” (korei) in the Torah, the same
word as “calling”: like a person who calls his friend to come to him. For the whole Torah is made of G-d’s

Names.

1”2 O”R IR MNXY 1°2°W0n1 1PRP 77107 °7Y 72 M Anngy 1°71p QIR7 0w °”yw 1722 5

That is: just as through a person’s name one calls his essence and being, so through the Torah one

calls and draws down the essence of the Infinite Light (Or Ein Sof), blessed be He,

A person’s name calls him, his very self, to respond. In the same way the Torah, G-d’s Name, calls and draws
down the essence of the Infinite Light.
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for it is His Name, may He be blessed, being His wisdom and will, may He be blessed, which is not

understood or grasped by human intellect; for according to

The Torah is G-d’s Name because it is His wisdom and will, which human intellect cannot understand or

grasp.

likuteitorah.com/likkutei-torah/reenh/4/ 1
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human intellect, reason would not have dictated [that it be] as is written in the Torah; rather, so it
arose in His will, may He be blessed, and so His wisdom, may He be blessed, required, which is
above the intellect and comprehension of created beings.

Human reason would not have arrived at the Torah as it is written. It is so because G-d willed it and His wis-

dom required it, awisdom above all created understanding.
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Therefore it is called the level of “His Name,” for with it and through it “they call Him,” to draw
down the revelation of the Infinite Light (Or Ein Sof), blessed be He, itself. “You open Your hand
and satisfy every living thing [with] will”: that there is drawn the Will

Because the Torah calls G-d Himself, it is called His “Name.” The Alter Rebbe reads Psalms 145:16, “You

open Your hand and satisfy every living thing [with] will,” as saying that the Supreme Will itself is drawn
down to every creature.
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of the Most High to every living thing; and “His mercies are upon all His works,” “slow to anger
and great in kindness,” to be “near to all who call upon Him, to all who call Him”: precisely “Him,”

Himself, and not the level of a name, etc.

The same psalm says that G-d’s mercies are on all His works, that He is slow to anger and great in kindness,
and that He is “near to all who call upon Him, to all who call Him” (Psalms 145:18). The Alter Rebbe stresses
“Him” (yikra’uhu): one who calls through the Torah reaches G-d Himself, not only His name.

likuteitorah.com/likkutei-torah/reenh/4/ 12
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SECTION 4 - 117-8

In the voice, and the order of prayer

1 %9IpR yRwn YN OR INRY N1 PIPD KDY PIpa 2°n07 bR T Tipa ynawn o 2 7
15 ProR

2. And this is [the meaning of] “When you hearken to the voice (bekol) of Havayah your G-d”: for it
is written “bekol” [in the voice] and not “lekol” [to the voice], as it is written, “And He said: If you

will diligently hearken to the voice (lekol) of Havayah your G-d,” etc.

The maamar returns to its verse. Deuteronomy 13:19 says “bekol,” literally “in the voice,” while Exodus
15:26 says “lekol,” “to the voice,” and the Alter Rebbe draws a lesson from the difference.
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“Voice” is a drawing-forth from concealment into revelation; and “lekol” means hearing and un-
derstanding [directed] to this drawing-forth, that is, to the drawing-forth itself, which is the level of

the outer dimension (chitzoniyus).

A voice brings what was hidden inside a person out into the open. To hearken “to the voice” is to hear and
understand this outward movement itself, which is only the outer dimension.
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But “bekol” means in the inner dimension (pnimiyus) of the voice: “when you hearken,” that the
hearing be at the level of the inner dimension of the drawing-forth, that which is drawn forth from

the concealment,

To hearken “in the voice” is to hear what is inside the voice: what the voice brings out from concealment.
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that is, the level of the Infinite Light (Or Ein Sof), blessed be He: that this revelation be drawn upon
one’s soul, so that it be in a state of self-nullification (bittul). And this is what our Sages, of blessed
memory, said in [Midrash] Rabbah at the beginning of Parshas

What is inside the voice is the Infinite Light itself, and the aim is that its revelation come upon the soul and
bring it to bittul. The Alter Rebbe brings support from the Midrash Rabbah on Parshas Ki Savo.

likuteitorah.com/likkutei-torah/reenh/4/ 13
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Ki Savo, on the verse “Fortunate is the man who listens to Me”: fortunate is the man at the time
when his hearings are for Me, etc. (And see in the Zohar, Beha’aloscha)

The Midrash reads “Fortunate is the man who listens to Me” (Proverbs 8:34) as “fortunate is the man when
his hearings are for Me”: his listening reaches G-d Himself. The text then points to the Zohar in Parshas
Beha’aloscha.
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(folio 152a): “The soul of which we spoke: this is Tiferes Yisrael, which is the Torah itself.” And it is
known that Tiferes is called “voice”: “The voice is the voice of Jacob,” etc.

The Zohar there (3:152a) describes layers in the Torah: a garment, a body, a soul and a soul of the soul; its
“soul” is Tiferes Yisrael, the Torah itself. Tiferes, in turn, is called “voice,” as in “the voice is the voice of

Jacob.”
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If so, what is clothed in the inner dimension of the voice is what is written there in the Zohar: “And
the soul of the soul: this is Atika Kadisha,” etc. And see what is written in the discourse beginning
“Set me as a seal,”

If the voice is Tiferes, then what is clothed inside the voice is the “soul of the soul,” which the same Zohar

calls Atika Kadisha, the inner dimension of Keser. The Alter Rebbe also refers to his discourse on “Set me as
aseal.”
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that there is Torah and there is Torah, etc., [and that it] is called “reading in the Torah,” etc.; see
there. And this is the matter of what was written [above], “Therefore it is called ‘reading in the
Torah,’” etc. And this is “When you hearken to the voice (bekol),” etc.

That discourse distinguishes two levels of Torah (“there is Torah and there is Torah”) and speaks of study as

“reading,” that is, calling, as paragraph 5 did. Hearkening “in the voice” means reaching G-d Himself
through the Torah.
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But it must be in the order of the levels: first the outer keys, and afterwards the inner keys. For
there is an outer courtyard and an inner courtyard, as it is written in the Megillah of Esther, “And
she stood in the inner courtyard of the king’s house,” and “Haman had come into the outer court-
yard of the king’s house.”

Yet there is an order: first the outer keys, awe, and only then the inner keys. The Book of Esther speaks of an

outer and an inner courtyard of the king’s house: Esther stood in the inner courtyard (Esther 5:1), and

Haman came to the outer one (Esther 6:4).
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The outer courtyard is the level of Pesukei deZimrah (the Verses of Praise), which speak in praise
of the greatness of the Former of all, and of His extending over all creatures, and of His having
done the wonders and these great deeds: “Praise Havayah from the heavens,” etc.;

The outer courtyard corresponds to Pesukei deZimrah, the psalms of praise at the start of the morning

prayers. They praise G-d’s greatness as Creator, how His power extends over all creatures, and His wonders,

as in “Praise Havayah from the heavens” (Psalms 148:1).
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“You made the heavens,” etc.; and so too the Song over the splitting of the Sea of Reeds, the revela-
tion of the wondrous miracle in this world.

Pesukei deZimrah also includes “You made the heavens” (Nehemiah 9:6) and the Song at the Sea, which cel-
ebrates the open miracle of the splitting of the sea in this world. All of these look at G-d as He gives life to

creation and acts within it: the outer courtyard.
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And the inner courtyard is the recital of the Shema and its blessings. And “the king was sitting on
his royal throne in the royal house”: this is the level of the prayer of Shemoneh Esreh, which is the
level of self-nullification (bittul), etc.

The inner courtyard is the Shema and its blessings, in which a person accepts the yoke of Heaven. The “royal

house,” where the king sits on his throne (Esther 5:1), is the Shemoneh Esreh, the standing prayer, in which

a person stands in bittul before the King.
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And from there, “the king extended the golden scepter”: this is the level and the quality of gold,

namely, “the flashes of fire” of love, etc.,

From the royal house “the king extended the golden scepter” to Esther (Esther 5:2). Gold stands for love, the
“flashes of fire” of the Song of Songs (8:6).
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which he extended and drew from the level of “house” to the level of “inner courtyard”; that is, that

this love be revealed also in the Shema, in the fulfillment of “And you shall love,” etc.

The king extended the scepter from the “house” to the “inner courtyard”: the love of the level of the
Shemoneh Esreh is drawn into the Shema, so that it is revealed as a person fulfills “And you shall love.”
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And this is “Fortunate is the one You choose and bring near; he shall dwell in Your courtyards”: two
courtyards, the outer courtyard and the inner courtyard; and afterwards, “we shall be satisfied with
the goodness of Your house”: the level of “house,” in the prayer of Shemoneh Esreh, which is the
level of self-nullification, etc.

Psalms 65:5 alludes to the same order: “he shall dwell in Your courtyards,” in the plural, the outer and the

inner courtyard, and then “we shall be satisfied with the goodness of Your house,” the Shemoneh Esreh, the
level of bittul.
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(See in the Zohar, Chayei Sarah, folio 129b, on the matter of “he shall dwell in Your courtyards”;
and see what is written on the verse “And I will betroth you to Me,” etc., in the haftarah of Parshas

Bamidbar.

The Alter Rebbe refers to the Zohar on “he shall dwell in Your courtyards” (1:129b), and to his explanation of
“And I will betroth you to Me” in the haftarah of Parshas Bamidbar.
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Also on the verse “And Moshe assembled,” on the matter of the gate of the inner courtyard, etc.;
and on the verse “And the king extended to Esther,” etc.; and on the matter of the Shemoneh Esreh

being called “house,” on the verse “The heavens are My throne,” etc., “what house,” etc.)

He also refers to the discourses on “And Moshe assembled,” about the gate of the inner courtyard; on “And
the king extended to Esther”; and on “The heavens are My throne... what house” (Isaiah 66:1), where the
Shemoneh Esreh is called “house.”

ML KDY MNP 0D° KPw On PO wan 293 O31ap) 3PN nenR M PIwea nownn mam
12 MTMNOA AT Mawnn

Now, drawing down this self-nullification, so that it be fixed and established in the heart and soul

all day, and the distracting thoughts of the times not interrupt it or disturb it, etc.,

The bittul reached in prayer must last all day, fixed in the heart, so that the distracting thoughts of daily life
do not break it off.
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is through the Torah, as it is said, “And you shall speak of them when you sit in your house and

when you walk,” etc. And this is “to allwho call Him in truth,” and “there is no truth

That comes through Torah study, which “you shall speak of them when you sit in your house and when you
walk” (Deuteronomy 6:7) carries through the whole day. Calling G-d “in truth” (Psalms 145:18) means
through the Torah, for the Sages say, “there is no truth but Torah.”
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but Torah,” etc.; for specifically “the lip of truth shall be established forever.” For the love that is

revealed in prayer, since it is in time, therefore passes and goes away after the prayer.

Only “the lip of truth shall be established forever” (Proverbs 12:19). The love revealed in prayer belongs to a

set time, so it passes once the prayer is over.
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But the Torah is above time: “which I command you”: “I” (Anochi) literally, which is the Infinite

Light (Or Ein Sof), blessed be He, that encompasses all worlds (sovev kol almin);

The Torah is above time, because the “I” of “which I command you” is G-d Himself, the Infinite Light that
encompasses all worlds.
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and therefore “today” is said of it, for wherever “today” is said, it means forever and to all eternity,

without cessation or interruption.

That is why the verse says “today”: wherever “today” is said, the Alter Rebbe explains, it means forever, with-

out cessation or interruption.

SECTION 5 - 19-12

The mitzvos as the lamp of the Torah’s light
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3. However, the foundation of the Torah is founded on the positive commandments and the nega-

tive commandments written in it.

A new section begins. The Torah itself is built on its positive and negative commandments.
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Therefore the Infinite Light (Or Ein Sof), blessed be He, does not rest and become revealed through
the Torah, so as to be fixed in the heart and soul, except through fulfilling the positive command-
ments and the negative commandments, and “you shall eradicate the evil,” etc.

So the Infinite Light drawn through Torah study settles and stays in the heart only when a person keeps the

commandments, doing the positive ones and refraining from the prohibitions, and “eradicates the evil”
(Deuteronomy 13:6).
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For “evil shall not dwell with You,” and [You are] “of eyes too pure to look upon evil.” It is like the
analogy of a house into which one wishes to bring the king: it needs sweeping and washing, so that
it be clean of anything soiled, and no unsightliness or refuse be found in it. So,

G-d does not dwell with evil: “evil shall not dwell with You” (Psalms 5:5), and He is “too pure of eyes to look

upon evil” (Habakkuk 1:13). A house that is to receive a king must first be swept and washed clean of every
stain and all refuse.
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in order that the heart be a dwelling and an abode for the indwelling of the revelation of the Infinite
Light within it and in its inner depths, one must purify the heart of all evil: both by turning away
from outright evil, in what is forbidden, etc., and by subduing bad traits in the soul,

So too, for the heart to become a dwelling for the revealed Infinite Light, it must be purified of all evil: by
avoiding outright sins, and also by mastering bad traits of character.
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such as anger, etc.; and “you shall not stray after your heart and after your eyes, after which you go
astray (zonim),” etc. Scripture calls them by the term “zonim,” like an unfaithful woman (zonah),
who is forbidden to her husband “after she has been defiled,” etc.
Anger is one example of such a trait. The Torah warns, “you shall not stray after your heart and after your
eyes” (Numbers 15:39), using the word for a woman unfaithful to her husband, who “after she has been de-

filed” is forbidden to him (Deuteronomy 24:4); straying after heart and eyes makes the heart unfit for G-d to
dwell in.
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Therefore our Sages, of blessed memory, said, “Whoever says, ‘I have only Torah,” does not have
even Torah.” For the Torah at this level, when it is not in purity of heart, is called the level of “a gate
to the courtyard,” which is below the level of awe, etc.
This follows from the previous paragraph: the Torah’s light does not rest in a heart that has not been
cleansed through the commandments. The Talmud (Yevamos 109b) says that one who claims to have only

Torah lacks even Torah; Torah without a purified heart is, in Rabbi Yannai’s image (Shabbos 31b), a gate
built for a courtyard that is not there, the courtyard being awe of Heaven.
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And this is “to keep (es) all His commandments”: “es” means “with” (as in “He who walks with (es)
the wise will become wise,” meaning with the wise);

The Alter Rebbe now reads the next phrase of the maamar’s verse. The small word “es” before “all His com-
mandments” can mean “with,” as it does in Proverbs 13:20, “He who walks with the wise will become wise.”
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that is, together with the mitzvos there is to be the aspect of safekeeping for the drawing-down of
“which I command you today,” which is drawn through the Torah, so that it have safekeeping and
permanence in the heart, “never to be moved, forever and ever.”

Read this way, the verse says that the mitzvos must go together with the Torah as its guard: the revelation of
G-d’s “I” drawn down through Torah study needs the mitzvos to keep it firmly in the heart. The closing

words borrow the description of the earth in Psalms 104:5, “never to be moved, forever and ever.”
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For in the mitzvos there are two aspects: [one,] that the mitzvos are the 248 limbs, which draw the

life-force of the soul; and the second,

The mitzvos do two things. The first, explained in paragraph 2, is that they are like the 248 limbs of the King,
channels through which life-force flows.
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that they are vessels for the light that takes hold and burns there. For without the oil and the wick
the light does not shine at all; and likewise, without the lamp the oil would spill and not be drawn
after the wick, and the light would depart.

The second is that the mitzvos are vessels that hold the light, like a lamp. A flame needs oil and a wick to burn

at all, and the oil needs the lamp to contain it; without the lamp the oil spills, the wick is not fed, and the
flame goes out.
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So the mitzvah is the level of a lamp for the light of the Torah: the Infinite Light (Or Ein Sof),
blessed be He, that is drawn down and revealed in the Torah has no true permanence except
through the mitzvos, which are the level of safekeeping and permanence

Applied here, the Torah is the light and the mitzvah is its lamp, in the spirit of the verse “a mitzvah is a lamp

and the Torah is light” (Proverbs 6:23). The Infinite Light revealed through Torah study cannot remain with-
out the mitzvos to hold it.
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for the light of the Torah, so that it be kept and endure through them, by fulfilling the mitzvos in
actual deed. Of this it is said, “And the deed of charity shall be peace”: specifically “the deed,” for
charity is the general and collective expression (klalus) of the mitzvos.

The light is kept only when the mitzvos are actually done. Isaiah 32:17, “the deed of charity shall be peace,”

stresses “the deed”; and charity is singled out because it is the general expression of all the mitzvos, as the
next paragraph explains.
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Therefore it is called simply by the name “mitzvah,” as it is written in Nehemiah, “And we laid
upon ourselves commandments, to give a third of a shekel,” etc. For

Because charity embraces all the mitzvos, it is called simply “the mitzvah,” as it is throughout the Jerusalem
Talmud (so Tanya, chapter 37). Nehemiah 10:33 likewise calls the yearly gift of a third of a shekel for the ser-
vice of the Temple “commandments.”
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just as charity is the bestowing and drawing-down of life-force, “to revive the spirit of the lowly,” so
is the fulfillment of all the mitzvos; they are all called by the name of charity. And it is written,
“Through charity you shall be established (tikonani).”

Charity gives life to the poor, “to revive the spirit of the lowly” (Isaiah 57:15). Every mitzvah likewise draws

G-dly life-force down into the world, so all the mitzvos share the name “charity”; and Isaiah 54:14 says,
“Through charity you shall be established.”
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The meaning of “tikonani” is that through charity you will become an abode (machon) and a
dwelling for the indwelling of the Infinite Light (Or Ein Sof), blessed be He, which has no perma-
nence or footing to stand firmly in its place except through charity, which is the level of the general

and collective expression of the mitzvos; for it is they that keep the light and make it endure.

The Alter Rebbe reads “tikonani” (you shall be established) as related to machon, an abode: through charity
a person becomes a fixed dwelling for the Infinite Light. The light has no stable place except through charity,
the mitzvos as a whole, which guard it and keep it in place.
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Therefore our Sages, of blessed memory, said, “Whoever says, ‘I have only Torah,’” etc.; its plain
meaning is that one must occupy oneself with Torah and with acts of kindness, and not with Torah

alone.

The Alter Rebbe returns to the saying from Yevamos 109b. On its plain level it teaches that Torah study must

go together with acts of kindness.
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The point is that Torah alone is light without a vessel, and it has no permanence except through
acts of kindness, the general and collective expression of the mitzvos.

The inner reason is that Torah alone is light without a vessel, and light without a vessel does not last. Acts of

kindness, which stand for all the mitzvos, are its vessel.
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(And see what is written on the verse “If you walk in My statutes and keep My commandments,” that
there too the keeping is through the mitzvos, that is, that through the vessels the light is kept and
endures, etc.

A long parenthesis begins here. It first refers to the maamar on Leviticus 26:3, “If you walk in My statutes

and keep My commandments,” where the “keeping” is likewise done by the mitzvos, the vessels that pre-
serve the light.
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However, above, on the verse “After Havayah your G-d shall you walk,” it was explained that the
safekeeping of the “lamp of mitzvah” is through the Torah. Accordingly, one could have explained
the verse here according to its plain sense:

But in the earlier maamar of this parsha, on “After Havayah your G-d shall you walk” (Deuteronomy 13:5),

the roles are reversed: there the Torah guards the “lamp of mitzvah.” On that view, the maamar’s verse could

be read in its simple order.
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“When you hearken to the voice,” which is the level of Torah, so that through this it will be drawn
“to keep all His commandments,” for the Torah is the safekeeping of the lamp of mitzvah, etc. And
there are seventy facets to the Torah. Also, the “keeping” mentioned here means that the light not
withdraw to its source,

On that reading, hearkening to the voice, the Torah, leads to keeping the commandments, since the Torah

protects them; and since the Torah has “seventy facets,” both readings stand. Besides, the two “keepings”

are different: here “keeping” means preventing the light from withdrawing back to its source.
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and this is specifically through the vessels, as was explained in the explanation on the verse “And
the Jews accepted,” on the meaning of “we will do and we will hear,” etc.; see there; and on the
verse “And the earth is My footstool,” etc. While above, the keeping meant [keeping]| from the level
of “a sin extinguishes a mitzvah,” that is, from the external forces’ drawing nourishment from the
inner light (or pnimi) and the vessel.
Holding the light in place is the work of vessels, as explained in the discourses on “And the Jews accepted”
(on “we will do and we will hear”) and on “And the earth is My footstool.” The earlier maamar meant a differ-

ent keeping: protection from what the Sages call “a sin extinguishes a mitzvah,” that is, from the external

forces, the kelipos, drawing nourishment from the inner light and its vessel.
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And this keeping is specifically through encompassing lights (orot makifim), etc. And see what is
written in Parshas Vaeschanan on the verse “And this is the commandment,” etc., “to keep all His
statutes,” etc., “and you shall keep,” etc.: two keepings. And see what is written on the verse “You

shall keep, to offer,” etc., “‘Keep’: this is Mishnah,” etc.)

That protection comes through encompassing lights, which shield from outside. The parenthesis ends by re-
ferring to the maamar in Va’eschanan on “And this is the commandment” (Deuteronomy 6:1-3), which
speaks of two kinds of keeping, and to the maamar on “You shall keep, to offer” (Numbers 28:2), where
“keep” is identified with the study of Mishnah.
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With this will be understood what is written, “But let him who glories glory in this: that he under-
stands and knows Me, that I am Havayah who does kindness, justice and charity on the earth.”

The principle that the Torah’s light needs the vessels of the mitzvos now explains Jeremiah 9:23: one should
take pride only in understanding and knowing G-d, “for I am Havayah who does kindness, justice and chari-
ty on the earth.”
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At first glance this is not understood: “understands and knows Me” means having the knowledge of

G-d; sowhy does it conclude, “that I am Havayah who does kindness,” etc.?

The difficulty: “understanding and knowing Me” is a matter of the mind, the knowledge of G-d. Why, then,
does the verse end with deeds of kindness, justice and charity?
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But with what was said above it will be understood: “understands and knows Me” means “Me” liter-

ally, which is the Infinite Light (Or Ein Sof), blessed be He, itself, His essence and being, as it were,

which is revealed in the Torah. And see [Midrash] Rabbah, Naso, at the beginning of [chapter] ten.
The answer: “Me” means G-d Himself, His very essence as it is revealed in the Torah, like the “I” of “which I

command you” explained above. The Midrash at the start of Bamidbar Rabbah 10 also cites this verse, ex-
plaining “knowledge” as recognizing one’s Creator.
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But this has no true permanence except through doing kindness, justice and charity, which are the

level of vessels. And the reason why specifically they are the level of vessels, the verse explains:

This knowledge of G-d Himself lasts only through deeds of kindness, justice and charity, which are its ves-
sels. Why deeds in particular should be the vessels, the verse itself explains in its closing words.
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“for in these I delight”; that is, so it arose in His will, may He be blessed, that specifically the
mitzvos be the level of vessels for the revelation of the Infinite Light, blessed be He. “Which I com-
mand you today”: at the level of “today, to do them” there is the revelation of “I” (Anochi) itself,
that is, His being and essence, as it were

“For in these I delight”: it is simply G-d’s will that the mitzvos be the vessels for His light, a reason above hu-
man logic. Therefore the maamar’s verse says “which I command you today,” echoing “today, to do them”
(Deuteronomy 7:11): in the doing of the mitzvos in this world, G-d’s very “I” is revealed.
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(and see [Midrash] Rabbah at the end of Koheles, on “And moreover, because Koheles was wise,”
and in Parshas Noach, at the end of chapter 35; Mishpatim, chapter 30; Zohar, Part II, end of 122a,
and 158b; Part III, 110a and 256b), whereas the World to Come is the revelation of a mere radiance

and illumination.

After further references to the Midrash and the Zohar, the contrast is drawn: the World to Come reveals only
a radiance of G-d’s light, while the mitzvos done “today,” in this world, reveal His essence.
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With this will be understood what is written, “Who shall ascend the mountain of Havayah, and who
shall stand in His holy place? One of clean hands,” etc.: that not every person merits the World to

Come

This also explains Psalms 24:3-4: not everyone may “ascend the mountain of Havayah,” only one “of clean

hands.” So too, not every person merits the World to Come without first being cleansed.
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except through the sufferings of Gehinnom and the River of Fire (Nehar Dinur), etc., as our Sages,
of blessed memory, said, “The Holy One, blessed be He, gave three good gifts to Israel, and all of
them were given only through suffering: the World to Come, Torah, and the Land of Israel.”

Many reach it only through the sufferings of Gehinnom and the “river of fire” that Daniel saw flowing before
G-d’s throne (Daniel 7:10). The Talmud (Berachos 5a) teaches that the World to Come, like the Torah and the
Land of Israel, is given only through suffering; the next paragraph asks why this should be so.

SECTION 6 - 113

Why the World to Come requires suffering
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And the sufferings of the World to Come are many times over the sufferings of this world, to the

point that there is no comparison, etc. At first glance this is not understood, for [the Sages] said,

The sufferings through which a soul reaches the World to Come are far greater than any suffering of this
world, beyond comparison. This raises a difficulty, built on the saying of the Sages quoted in the next part.
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“One hour of teshuvah and good deeds in this world is better than the whole life of the World to
Come.” Why, then, can one in this world be in teshuvah and good deeds with no need of sufferings,
[while] so much [suffering is needed] for the life of the World to Come?

The Mishnah (Avos 4:17) says that one hour of teshuvah and good deeds in this world is better than the whole
life of the World to Come. If the greater thing is reached here through teshuvah and good deeds alone, why
does the lesser World to Come demand so much suffering?
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But the explanation is this: the World to Come is the revelation of the radiance, and this revelation

comes by way of the descent and chaining-down (hishtalshelus) of the levels,

The answer: the World to Come is a revelation of G-d’s radiance, and that radiance reaches the souls only by
coming down through a long chain of levels.
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which are many and varied; and in order that this revelation come to each and every one as befits
him, according to his deeds and his level, he must of necessity bear so much suffering, in propor-

tion, etc.

Since those levels are many and different, each soul receives the revelation that suits its own deeds and
standing. To be fitted to its exact measure, a soul must undergo suffering in proportion.
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But in this world, which is the revelation of “I” (Anochi) itself, behold, of Him, may He be blessed, it
is said, “Even darkness does not darken,” etc., and “Havayah is near to all who call upon Him, to
all who call Him in truth.”

In this world, through the mitzvos, G-d’s very “I” is revealed, and before Him all levels are alike: “even dark-
ness is not dark” for Him (Psalms 139:12). So He is near to all who call Him in truth (Psalms 145:18), whatev-

er their level, and no long process of refining is needed.
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For He is the One who is equal and makes small and great equal. And the angels ask, “Where is the
place of His glory?”: that is, the Infinite Light (Or Ein Sof), blessed be He, itself, which is not

grasped, etc.

As the piyut “Vechol Maaminim” says, He is equal and makes small and great equal. The angels ask “Where
is the place of His glory?” because G-d’s essence, the Infinite Light itself, is beyond their grasp.
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(Whereas at the level of the radiance, behold: “and the Ofanim, with a great noise,” etc.; “let them
praise the Name of Havayah.”) And they say, “The whole earth” (this physical one) “is full of His
glory.”

The radiance, by contrast, is what the Ofanim praise “with a great noise” (in the blessings before the Shema,
after Ezekiel 3:13), and of it Psalms 148:5 says “let them praise the Name of Havayah”: the Name, which the
maamar has called only a radiance. Yet the angels also say that “the whole earth is full of His glory” (Isaiah
6:3), this physical earth: the essence they cannot grasp is present here.
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SECTION 7 - 114-17

The two unities and the two eyes
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4. However, the ultimate intent in “When you hearken to the voice of Havayah your G-d,” which is
the drawing down of the level of the Infinite Light (Or Ein Sof),

Section 4 begins by stating the purpose. Hearkening “in the voice,” that is, Torah study, draws the Infinite
Light down openly into the soul.
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blessed be He, in revelation upon one’s soul, and in keeping all His commandments, to be a vessel
and a light for this revelation, is so that there be the level of self-nullification (bittul), etc. And this
is “to do what is right in the eyes of Havayah,” etc.

Keeping all the commandments makes them the vessel that holds this revealed light. The aim of both is bit-

tul, the soul’s self-nullification before G-d, and this is what the verse calls “doing what is right in the eyes of

Havayah.”
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The explanation of this matter: it is written, “A G-d of knowledges (de’os) is Havayah”: two knowl-
edges, the higher unity (yichuda ila’ah) and the lower unity (yichuda tata’ah). The higher unity is
from above to below: “all before Him is as nothing,” etc.

Hannah’s song calls G-d “a G-d of knowledges” (I Samuel 2:3), in the plural, which the Alter Rebbe reads as

two ways of knowing G-d’s unity. In the higher unity, seen from above looking down, nothing exists besides
Him: as the Zohar says, all before Him is as nothing.
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And the lower unity is from below to above: the level of something from nothing, etc., as is ex-
plained elsewhere. And both of them are G-dly powers: the lower unity is in the Name Elokim,
which contracts and separates so that there be a world of separation, the level of “something”
(yesh), etc., so that there be specifically the nullification of the “something”; and the higher unity is
in the Name Havayah, etc.
In the lower unity, seen from below looking up, the world exists as a “something” created from nothing, and
its unity with G-d is that this “something” is nullified before Him. Both are G-dly powers: the Name Elokim

contracts and conceals, letting a world of separate beings appear so that it can be nullified; the Name
Havayah is the higher unity.
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And this is “From heaven Havayah looked”; “Look down from Your holy abode, from heaven”;
“Havayah looked down from heaven,” etc. That is, He clothed Himself in this attribute, to watch
over from heaven, from above to below,

Several verses speak of G-d looking down “from heaven”: Psalms 33:13, Deuteronomy 26:15 and Psalms
14:2. “From heaven” means that G-d clothes Himself in the attribute of watching from above to below.
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that is, the level of the higher unity (yichuda ila’ah). For at times He clothes Himself in this at-
tribute, and at times He clothes Himself in, and watches over with, the attribute that is from below
to above, the level of the lower unity (yichuda tata’ah).

Watching from above to below is the higher unity. At other times G-d watches through the opposite attribute,

from below to above, which is the lower unity.
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And this is “The eye of Havayah is toward those who fear Him”: toward those who fear Him, who
are at the level of the outer keys, He watches over with the level of one eye, either the higher unity
(yichuda ila’ah) or the lower unity (yichuda tata’ah). Whereas toward the righteous, who are at the
level of a bond (hiskashrus), “one pillar, and Tzaddik is its name,”

This explains the single “eye” of Psalms 33:18. Those who fear Him have only the outer key of awe, so G-d

watches them with one eye, either the higher unity or the lower. The righteous are bound to G-d; the Talmud
(Chagigah 12b) says the world stands on “one pillar, and Tzaddik is its name.”
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“for all in heaven and on earth,” which Onkelos translates, “who holds fast in heaven,” etc., it is at
the level of “the eyes of Havayah”: for these two levels of eyes are equal, from below to above as
from above to below.
The phrase “for all in heaven and on earth” (I Chronicles 29:11) is rendered in the Targum “who holds fast in
heaven and on earth”: the righteous one holds both together. So toward the righteous G-d watches with “the

eyes of Havayah” (Psalms 34:16), both eyes, because for them above-to-below and below-to-above are
equal.

M7APT DIPN D AN PRI DRIWOW YW 737 00w W SSI0 wATAN ANRN R 1UTYY)
bW R PYAY PRY YL C0opeTR DR N 1Y (007 w00 w77 TP 1Y Nwa DvOR voan
(PRI DR P71 Y (20097 m k77 TR DAR 13992 DOy 12an R TP

(Along these lines is the saying of the Midrash at the end of Shir HaShirim Rabbah: At the time
when Israel do the will of the Omnipresent, the Holy One, blessed be He, looks upon them with
both His eyes, as it is written, “The eyes of Havayah are toward the righteous”; and at the time
when they do not do the will of the Holy One, blessed be He, He looks upon them with His one eye,
as it is written, “The eye of Havayah is toward those who fear Him.”)

The Midrash at the end of Shir HaShirim Rabbah compares G-d to a deer that sleeps with one eye open:

when Israel do His will He looks at them with both eyes, as in “the eyes of Havayah are toward the
righteous,” and when they do not, with one eye, as in “the eye of Havayah is toward those who fear Him.”
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And as it is written, “The upright (yashar) shall behold His face”: truly yashar [level], so that from
below to above too there is revealed the level of the self-nullification (bittul) of “all before Him is

considered as nothing”; and as it is written,

Psalms 11:7, “the upright (yashar) shall behold His face,” is read with yashar meaning “level” or “even”: for
the righteous, the bittul of “all before Him is as nothing” is revealed even from below to above, so both views
stand level.
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“For eye in eye they shall see,” etc.: that is, the eye that is from above to below in the eye that is
from below to above; and as is written in the holy Zohar, “to be one within one”: that within the lev-

el of the lower unity, the higher unity rests and is revealed.

So too “eye in eye they shall see” (Isaiah 52:8): the eye looking down meets the eye looking up. The Zohar
(Part II, 135a) calls this “to be one within one”: the higher unity rests within the lower.
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For without the revelation of the level of the lower unity first, the higher unity does not rest and be-
come revealed, as the saying goes, “The Holy One, blessed be He, [who is| One above, does not sit,”
etc.

The order matters: the lower unity must be revealed first, and only then does the higher unity rest within it.

The same Zohar says that the Holy One, blessed be He, who is One above, does not sit on His throne of glory

until there is below a oneness like His.
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SECTION 8 - 1118

Modim, and doing what is right
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And of this we say, “We give thanks (modim) to You,” etc.: like a person who concedes (modeh) to
his fellow that it is truly as he says, so “we acknowledge (modim) to You” that it is true that “all be-

fore Him is as nothing,” etc.,

In the Modim blessing of the Amidah we “acknowledge” G-d, the way a person concedes that another’s words
are true. What we concede is that, in truth, all before Him is as nothing.
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and not as it appears to eyes of flesh, something from nothing, etc. And “one who does not bow at
Modim,” etc.: for one must be at the level of acknowledgment at any rate.

This runs against the way the world looks to physical eyes, as a “something” existing in its own right. The
Zohar and the Talmud speak severely of one who does not bow at Modim; at the very least, a person must ac-
knowledge this truth.
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But for this self-nullification (bittul) to be truly revealed below as above, that is through the Torah:
“When you hearken to the voice (bekol) of Havayah your G-d,” in the inner dimension (pnimiyus)

of the voice. This inner dimension

Acknowledging is not yet revealing. For this bittul to be truly revealed below as it is above, one needs the
Torah: hearkening “in the voice,” to its inner dimension.
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is the Infinite Light (Or Ein Sof), blessed be He, itself, which is far above the order of the chain of
descending worlds (hishtalshelus), and there above and below are equal. Therefore it is drawn

from there that this self-nullification be revealed below as above.

The inner dimension of the Torah’s voice is the Infinite Light itself, far above the whole chain of worlds,

where above and below are the same. Drawn from there, the bittul is revealed below just as above.
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And this is “to do what is right (hayashar) in the eyes of Havayah your G-d”: “hayashar” as in “The
upright (yashar) shall behold His face”; that is, to make the two levels of eyes at the level of yashar,

in one equality, “to be one within one,” and “eye in eye they shall see,” etc.

This is the meaning of the verse’s last words, “to do what is right (hayashar) in the eyes of Havayah your
G-d.” As in “the upright (yashar) shall behold His face,” it means making the two “eyes” level and equal,

9

“one within one,” “eye in eye.”

IN ONE'S AVODAH

First come to awe by contemplating how G-d gives life to all the worlds and the angels, as in Pesukei deZim-
rah; then rise through the Shema to the bittul of the Amidah. Keep that bittul through the whole day by
studying Torah, which is above time. Purify the heart so G-d’s light can rest there: turn from outright sin
and master bad traits such as anger. Do not be content with Torah alone, but act: perform the mitzvos in
deed, above all charity and kindness, which hold the Torah’s light. And in Modim, at the least, truly ac-
knowledge that all is as nothing before Him.

QUESTIONS FOR DISCUSSION

1. Why is awe called the outer key and Torah the inner key, and why must the outer door be opened first?

2. What is the difference between hearkening “to the voice” and “in the voice,” and how does the Torah, as
G-d’s Name, “call” His very essence?

3. Why does the Torah’s light need the mitzvos as a lamp, and why is charity singled out as the mitzvos as a
whole?

4. If one hour of good deeds in this world is better than the whole life of the World to Come, why does the
World to Come require so much suffering?

5. How do the single eye and the two eyes correspond to the higher and the lower unity, and what does it

mean to make them “level”?
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According to the note, the Mitteler Rebbe’s transcript
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“When you hearken to the voice of Havayah your G-d, to
keep all His commandments which I command you today,
to do what is right in the eyes of Havayah your G-d.” The
verse of the maamar; each of its phrases is explained in
the course of it.

Deuteronomy 13:19v°:3”> 0°727
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when thou shalt hearken to the voice of the L-RD thy G-d, to
keep all His commandments which I command thee this
day, to do that which is right in the eyes of the L-RD thy G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Deuteronomy 30:8 for these words.

Deuteronomy 30:8°11:"% 0°737
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And thou shalt return and hearken to the voice of the L-RD,

and do all His commandments which I command thee this

day.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Kehot’s note points to Deuteronomy 28:1 for these words.

Deuteronomy 28:1°X:1”2 0°127
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And it shall come to pass, if thou shalt hearken diligently
unto the voice of the L-RD thy G-d, to observe to do all His
commandments which I command thee this day, that the
L-RD thy G-d will set thee on high above all the nations of
the earth.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Behold, the eye of Havayah is toward those who fear Him,
toward those who hope for His kindness.” Its single “eye”

likuteitorah.com/likkutei-torah/reenh/4/

is set beside the “eyes” of Psalms 34:16.
Psalms 33:181:1" 0°%°11n
A70M? 0PI RPN N Py M3
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

., oobn

=R M e R
“The eyes of Havayah are toward the righteous, and His

ears toward their cry.” Its two “eyes” are set beside the
single “eye” of Psalms 33:18.

Psalms 34:161"0:7"5 0°2°1n
NITOR PIXY DOPTE0R T 1Y
The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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Rabbah bar Rav Huna: anyone who has Torah but no fear
of Heaven is like a treasurer given the keys to the inner
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The saying begins at the end of 31a.
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tikkunei Zohar speaks of the 248 commandments as
G-d’s commandment “in each and every limb of the
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King.” The Alter Rebbe builds on it: as the limbs carry the
soul’s life, the mitzvos carry G-d’s light.

Tikkunei Zohar 74a:8°1:X 77y 7717 °1pN
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Tikkunei Zohar - Vocalized (Public Domain)
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Rav’s saying: in the World to Come there is no eating or
drinking, “but the righteous sit with their crowns on their
heads and enjoy the radiance of the Shechinah.” The Alter
Rebbe explains that this enjoyment is only a radiance of
G-d’s light.
Berakhot 17a:1227:X 1> n172
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PARY1 9IR7 DOPORT NN N BRI 7O P

It was a favourite saying of Rab : Not like this world is the
world to come. In the world to come there is neither eating
nor drinking; no procreation of children or business trans-
actions; no envy or hatred or rivalry ; but the righteous sit
enthroned, their crowns on their heads, and enjoy the lustre
of the Shekinah; as it is said, "And they beheld G-d, and did
eat and drink" (Exod. xxiv. 11).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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The note points to a gloss there on the idea that the radi-

ance in Gan Eden is the radiance of the mitzvos
themselves.

KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2, T MAR

11870 182 0w

Ben Azzai: “the reward of a mitzvah is a mitzvah.” Here it
means that the reward in Gan Eden is the light of the mitz-
vah itself.

Pirkei Avot 4:2°2:7 max mwn
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133,113y
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Ben Azzai said: Be quick in performing a minor command-
ment as in the case of a major one, and flee from transgres-
sion; For one commandment leads to another command-
ment, and transgression leads to another transgression; For
the reward for performing a commandment is another com-
mandment and the reward for committing a transgression is
a transgression.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)
TSP 187 10w DUIMINNDY 1ARY NINAT 1T R TN

The chapter the text cites: the souls in Gan Eden enjoy the
radiance of the Shechinah, which “is the radiance of their
Torah and service itself,” for the reward of a mitzvah is the
mitzvabh itself.

Tanya, Likkutei Amarim 39:15071% *0p°% ;WX Pon X0
0:07%
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Kehot Publication Society (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Tikkunei Zohar gives the same reading: “to work it”
with the positive commandments, “to keep it” with the
negative ones.

Tikkunei Zohar 62a:15-161v-1"0:X 270 9117 °1pN
PRPYR 9T RDT LRMPI2 AR TIAR2 OMPRT IRD IR RON
77297 LTIRYRY 772 1TV 132 1170371 DTRY ANK 117337 LPRNm
0170 773 KT P22 .AWYN K27 PTIPDI TN LIwyT PPTIpDa
RDPYRART RTINY RNTIR RN LRNIRT RNDTY 7°K) .RDRT
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Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE

0,7 Nax
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“One hour of teshuvah and good deeds in this world is bet-
ter than the whole life of the World to Come.” From this
the Alter Rebbe argues that the light of the mitzvos must
be drawn into one’s service here, all the more so.

Pirkei Avot 4:17t>:7 nax miwn
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He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

YW Qa2

The note gives this as a parallel discussion of this world as
the corridor to the World to Come.
KEHOT'S NOTE
.290°Y 2979 RIP™ APTIR LK LRD X0 IR

997102 Ry 1PN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0,7 MaR
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Rabbi Yaakov: this world is like a corridor before the World

to Come; prepare yourself in the corridor so that you may
enter the banquet hall.

Pirkei Avot 4:161"0:*7 Max mwn
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Rabbi Jacob said: this world is like a vestibule before the

world to come; prepare yourself in the vestibule, so that you

may enter the banqueting-hall.

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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Rava explains a Mishnah according to Rabbi Yaakov, who
holds that “there is no reward for a mitzvah in this world.”
Hence here the light of the mitzvos is not felt as delight.
Kiddushin 39b:6-7"1-1:2 0”2 1w11p
- >3 R I8 X2 002 091 20 0 AP PIIYT PRCINN 028
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“The righteous shall live by his faith.” In this world the
light of the mitzvos is held by faith, and the Alter Rebbe
stresses that by it the soul truly lives.
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Behold, his soul is puffed up, it is not upright in him; But
the righteous shall live by his faith.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE
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There the Alter Rebbe explains that the qualities of “milk
and honey” are still at the level of faith, and have not yet
reached the actual knowledge and feeling of the future,
when “the earth shall be full of knowledge.” The text
points there for the idea that in this world the light is held
as faith.
KEHOT'S NOTE
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“You made the heavens, the heavens of the heavens, and

all their host.” A model of contemplating how G-d brings
all the worlds into being and gives them life.
Nehemiah 9:6"1:’t 1"
DNIE3) DORYT WY DWPINS [Py AN 737 1 KON
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Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-

shippeth Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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G-d placed Adam in the Garden of Eden “to work it and to
keep it.” The Alter Rebbe reads it, with the Zohar, as the
work of the mitzvos that draw light into Gan Eden.
Genesis 2:15170:’2 N°wR12
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And the L-RD G-d took the man, and put him into the gar-
den of Eden to dress it and to keep it.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads “to work it” as the positive command-
ments and “to keep it” as the negative commandments.

Zohar I, 27ax 1o R”m
KEHOT’'S NOTE
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30 | “How long shall I set counsels in my soul.” The Alter Thou art the L-RD, even Thou alone; Thou hast made heav-
Rebbe borrows the phrase for the deliberate inner work a en, the heaven of heavens, with all their host, the earth and
person must do in this world to feel the light of the all things that are thereon, the seas and all that is in them,
mitzvos. and Thou preservest them all; and the host of heaven wor-

Psalms 13:3°2:37> 0°2°1n shippeth Thee.
:’,757 >29% DI TIR-TY DY s9953 'ﬁl’ "WD12 NILY MOWR TIR-TY Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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How long shall I take counsel in my soul, having sorrow in 3,0 %nm

my heart by day? How long shall mine enemy be exalted
over me? 35 MPIw R °1 %aNY

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain) “For I, Havayah, have not changed.” Creation made no

change in G-d; He is as alone now as before.

PARAGRAPH 3
Malachi 3:6:’3 "2x%n

31 TR NN %D DI N2 3p¥2713 DO TPIY K2 717K 73
“When I behold Your heavens, the work of Your fingers, For I the L-RD change not; and ye, O sons of Jacob, are not
the moon and the stars which You established.” Looking at consumed.
creation leads to awe of its Creator. Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
Psalms 8:47:°11 0°%°11n
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When I behold Thy heavens, the work of Thy fingers, The 36 X232 "np K137
moon and the stars, which Thou hast established; The Zohar on true awe: to fear G-d because He is great and
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain) rules over all, the root of all worlds, “and all before Him is

KEHOT’S NOTE considered as nothing.”
.7,m %N
' Zohar I, 11ba x> X7t
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“Lift up your eyes on high and see: who created these?”

Here too awe comes from looking at creation. 37 27y N33 172
Isaiah 40:26172:n 717y Rabbi Yehudah bar Rabbi Ilai: these are the two worlds the
OP5% DNIE T20M2 ROLIAT PR KI2Wn IR 021y DITRTIRD Holy One, blessed be He, created, one with hei and one

19 XD ToX 19 ORI DOIK 377 K77 DY with yud; this world was created with hei and the World to
C ith yud.
Lift up your eyes on high, And see: who hath created these? omewithiyu
He that bringeth out their host by number, He calleth them Menachot 29b:13-1477-3:3 1”3 mnin
all by name; By the greatness of His might, and for that He is 107 DOVYIN 1AW DOPOTIW "3DM T2 KA OPIY K123 R C3on
strong in power, Not one faileth. TR 1OWYN *197 OPWRY 7195 12w DOpPT8W 301 WK1 7193 A

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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According to the note, this passage on awe as the outer key KEHOT’S NOTE
is quoted there. .,00 Mman

KEHOT'S NOTE
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“Trust in Havayah forever, for in Yah, Havayah, is the

34 972% 1 NI NN Rock of the worlds.” The Sages read “Yah” as the letters
“You are Havayah, alone; You made the heavens...” The yud and hei, with which the two worlds were created.
Alter Rebbe stresses “alone”: the Infinite Light is not with- Isaiah 26:4°7:973 11°yw°

in the worlds at all. :D’T_J',?W 127 A2 D TYTY M2 1MV

Nehemiah 9:6":'0 7°nm Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
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Kehot’s note points to Isaiah 37:16 for these words.
Isaiah 37:161"0:1"7 11 yw>
D5% 7727 D°PPRIT KITTINR 0727127 20 PRI opPR nixay n
PIWTNRI DRYNK WY IAX IR M7
’0 L-RD of hosts, the G-d of Israel, that sittest upon the
cherubim, Thou art the G-d, even Thou alone, of all the

kingdoms of the earth; Thou hast made heaven and earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe reads “love” as the desire that G-d be revealed to

oneself.
Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI22N 72257222 TROK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“It is not written ‘take for Me and an offering,’ but ‘take for
Me an offering,” to show that all is one, without
separation.”
Zohar I1, 140b2 ,»p 27mt
KEHOT'S NOTE
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“Speak to the Children of Israel, that they take for Me an
offering.” The Zohar and the Midrash read “for Me” as
G-d Himself.

Exodus 25:2°2:7773 mnw
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’Speak unto the children of Israel, that they take for Me an

offering; of every man whose heart maketh him willing ye

shall take My offering.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The place in the Zohar the Kehot note gives for this verse,
where “for Me” and “an offering” are called two levels that
are one, joined together.

Zohar, Terumah 2:12-4:23372:’7-27°:’2 1170 ,77717 790

that is to say, to other men permission has not been granted

to penetrate to the higher point (Binah), but only as far as
the “costly possession” (Malkuth), which is a lower grade;
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and from this they can ascend higher in intention but not in
actual attainment, as Jacob did.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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G-d says to Israel: you have taken My Torah, take Me with

it; “it is not written ‘that they take an offering,” but ‘that
they take for Me.’”
Yalkut Shimoni on Torah 364:1°X:7°0w 7707 7Y 1ynw 1IPD°
(7 P02 12772) Wpna ,”1192 93 77 3" (7 ,m 13713) Ni1ioaa ...
AWK YT DOPTATP U IMIAN 22 N R, YT P ey
™Y 7P myn MRIX nam” (XD D mnw) nam2 777 nan2
(3,15 137M3) NIITRR VP M1 MUY WP Nwn YT nnwnn
S1Tging %2 pn?”
Torat Emet (CC-BY-NC) o o

% T NWANY D7V TINY22 WrR

There the Alter Rebbe refers back to this maamar: the out-

er courtyard is Pesukei deZimrah, which tells of G-d’s

greatness in giving life to worlds and angels, and the inner

courtyard is the Shema, with its acceptance of the yoke of
Heaven and of the mitzvos.

KEHOT'S NOTE
2,092 e BYY

QP I8N 2IN WK TPRT 09T M

“And these words, which I command you today, shall be
upon your heart.” The Alter Rebbe reads “I” (Anochi) as
G-d’s very essence, revealed through the Torah.

Deuteronomy 6:6:1 0°727
71237779 0¥ 9137 2208 WK 77K 021370 N
And these words, which I command thee this day, shall be

upon thy heart;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

apye 2p e
Isaac’s words, “The voice is the voice of Jacob.” Here the
Torah is called “voice.”

Genesis 27:22272:1” N"wx12

T DY) 3P PP DRI MRTLNERN VAN pUEoN 2Py Ui

Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.22 ,13 N°PwRI2
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.1”321.2799 MI72 R9
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“If one was reading in the Torah (korei baTorah) and the
time for the Shema arrived...” The Mishnah’s ordinary
term for Torah reading, which the Alter Rebbe reads as
“calling.”
Mishnah Berakhot 2:1°X:’2 11372 miwn
X7 X7 DX .X¥2 327 112 DX X 121 YOI ,N7IN2 KR M
X777 °3en SRV VIR ,2°WN 79207 1En SRV %722 .K¥?
IR 2390 PXI0 YERRD I TR 231 TRD 20 13T, m
557 DivY oW 73237 190 PRIY 0°p792 ,79297 C1En UM
O
If one was reading in the Torah [the section of the Shema]
and the time for its recital arrived, if he directed his heart [to
fulfill the mitzvah] he has fulfilled his obligation, but if not
he has not fulfilled his obligation. In the breaks [between
sections] one may give greeting out of respect and return
greeting; in the middle [of a section] one may give greeting
out of fear and return it, the words of Rabbi Meir. Rabbi
Judah says: in the middle one may give greeting out of ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

77apn W PR nnn v

The note sends the reader to Likkutei Torah, Pinchas 76b,
and the sources cited there, for the saying that the whole
Torah is the Names of the Holy One, blessed be He.
KEHOT’'S NOTE
.[3] .wy (2 ,09) DR By
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“You open Your hand and satisfy every living thing [with]
favor.” The Alter Rebbe reads ratzon as the Supreme Will,
drawn down to every living thing.

Psalms 145:161"0:171p 0°2°10
7187 07937 373 I7NK nie
Thou openest Thy hand, And satisfiest every living thing

with favour.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0, np 0°9n

Pwyn 9o by vanm

“Havayah is good to all, and His mercies are upon all His
works.”

Psalms 145:9°0:7”1p 0°2°7n
2PRynTP2 oy I P37 N2l
The L-RD is good to all; And His tender mercies are over all

His works.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.0 ,mnp ooonn
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70m 70 27BN TN

“Havayah is gracious and compassionate, slow to anger
and great in kindness.”
Psalms 145:8'1:71"np 0°2°1n

:'rgij"?‘j.}ﬂ D3R TN’ 207 10

The L-RD is gracious, and full of compassion; Slow to anger,

and of great mercy.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1 ,mp oonn

PRTIP o

“Havayah is near to all who call upon Him, to all who call
Him in truth.” The Alter Rebbe reads “call Him” as reach-
ing G-d Himself.
Psalms 145:187:i1”np 0°2°1n
BRI IR W 957 PRIP297 7 2P
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The verse of the maamar, which says “bekol,” in the voice.

Deuteronomy 13:19v°:2 0°127

DPT 3R *2I WK NISRTY2NK MY? TROK 1 %P2 yun *
SPPPR N 01y N NiRY?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TRRN T PP YRwn VIR ax 1maR"
“If you will diligently hearken to the voice of Havayah your
G-d...” Here it says “lekol,” to the voice, which the Alter
Rebbe contrasts with “bekol.”
Exodus 15:26172:1”0 mnw
DR APYN PPY2 WM PRI N 2P ynwn yingToR TmKn
DYRX? DSR2 ARYTIYR 12087772 YROPR NIRY) vRisn?
SR T 7 72 Py
and He said: ‘If thou wilt diligently hearken to the voice of
the L-RD thy G-d, and wilt do that which is right in His eyes,
and wilt give ear to His commandments, and keep all His
statutes, I will put none of the diseases upon thee, which I
have put upon the Egyptians; for I am the L-RD that healeth
thee.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
9,00 mnw

B1pa DaN . . 2PAn PR BPYIT TOWwRT 11 B

There “Hear my voice (bekoli)” is read as what is inside the
voice, its inner core: the inner dimension of the heart,
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above wisdom, which cannot be put into words, whereas
the voice itself comes from the outer dimension of the
heart.
KEHOT'S NOTE
2,71 7mpR 0a R

QIN "IWN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
9175 ,m) sHhwn

o5 ymIw OIN MIWN
“Fortunate is the man who listens to Me, watching daily at
My doors.”
Proverbs 8:3477%:n “own
2IND N AT 03 03 "NNPTRY TPYY 0P YR DTN YR
Happy is the man that hearkeneth to me, Watching daily at

my gates, waiting at the posts of my doors.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

"% PMPINYY TYWa DIRD IWN 22 YR QTR TIWN

The Midrash on Parshas Ki Savo expounds Proverbs 8:34:
the Holy One, blessed be He, says, fortunate is the man
when his hearings are for Me.

Devarim Rabbah 7:2°2:t 7127 0°127

Tmyna Ama Py
The note points there for a discussion of this Zohar on the
layers of the Torah.
KEHOT'S NOTE
L2L,ARPM B 5oy 0 AR PR Y 371 277YN Jwnan AR

apy 2 opn

“The voice is the voice of Jacob.” Here it shows that Tiferes
is called “voice.”

Genesis 27:22373:1"3 n°wKI2

> DT 2PY? PP PRI MR MW VAR prgveR 2py Ui
Ay

And Jacob went near unto Isaac his father; and he felt him,

and said: ‘The voice is the voice of Jacob, but the hands are

the hands of Esau.’
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1D PUY RIT KT RNRWI? RNRwa T wrwn

The note points to what the Rebbe Rashab writes there, in
the name of Me’orei Or, on the Zohar’s “soul of the soul,”
Atika Kadisha.
KEHOT’'S NOTE
LRPIRMT QWA 200w 1 AR Y A0 27yN qwnna AR

NoR%IDR XM 72850 80

The note points there for the outer courtyard and the in-
ner courtyard.
KEHOT'S NOTE
JOR Y DW 2”yn Rt XY

likuteitorah.com/likkutei-torah/reenh/4/
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
K0

noMPIEM PR N9 N2 TIRYm

“Esther put on royalty and stood in the inner courtyard of
the king’s house.” The inner courtyard, as against the out-
er one.
Esther 5:1°K:’1 1NOR
TPRITI°R 302 ThYM MIPR IAOK Wapm "wRwD ol "M
M1 N°323 iMD7R X2y WP TPRm T2Rd 1°2 N1 nnIad
:N°27 NN N33
Now it came to pass on the third day, that Esther put on her
royal apparel, and stood in the inner court of the king’s
house, over against the king’s house; and the king sat upon
his royal throne in the royal house, over against the en-
trance of the house.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

3801 RN nv2 8 N2 T

“And Haman had come into the outer courtyard of the
king’s house.” The outer courtyard, as against the inner
one.
Esther 6:4°7:1 1nNOR
T2 NP NITNT T2R07N°2 B2 X3 1T IR0 0 7707 RN
A% 1Po7WR YY7TPY 271N nivn®
And the king said: ‘Who is in the court?”—Now Haman was
come into the outer court of the king’s house, to speak unto
the king to hang Mordecai on the gallows that he had pre-
pared for him.—

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.7,19N00K

oMW 1 1 NN R

“Praise Havayah from the heavens, praise Him in the
heights.” One of the psalms of Pesukei deZimrah, praising
G-d through His creations.
Psalms 148:1°X:1”np 0°%°1n
:Di7R2 1M1 oY Havayah-ny 1957 ap-oon
Hallelujah. Praise ye the L-RD from the heavens; Praise Him

in the heights.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DR DX DNOWY NN

“You made the heavens...” Also said in Pesukei deZimrah,
praising G-d as the Maker of all.
Nehemiah 9:61:’0 71°nm
DNIE22) DORYT "RY DWINS [Py AN 737 1 RN
K231 D927NX TR ANKY D2 TWR"P2) B0 7Y WK TINT
0NN 77 DY
Thou art the L-RD, even Thou alone; Thou hast made heav-
en, the heaven of heavens, with all their host, the earth and
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all things that are thereon, the seas and all that is in them,
and Thou preservest them all; and the host of heaven wor-
shippeth Thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

The Zohar on the layers of the Torah: “The soul of which
we spoke is Tiferes Yisrael, which is the Torah itself; and
the soul of the soul is Atika Kadisha.”

Zohar, Beha'alotcha 12:56-13:65-173:2” Tmi?yn2 M7 720
0

Observe that in a similar way in the supernal world there is
garment, body, soul and super-soul. The heavens and their
hosts are the outer garment, the Community of Israel is the
body which receives the soul, to wit, the “Glory of Israel”;
and the super-soul is the Ancient Holy One. All these are in-
terlocked within each other.

The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, this passage is quoted in Or
HaTorah on Tetzaveh, which adds that Mikdash Melech ex-
plains “the king extended to Esther the golden scepter” as
the joining of redemption to prayer; the wording of
Mikdash Melech is given in Or HaTorah on Megillas
Esther.

KEHOT'S NOTE

117297 °1°) ’D N”PRa 77w 177X owY TOPN’R Y %N ' N7MIR2 R

NJ°M0 1°1y R 2 02w DR 1nox® T9nn LY Iy MY 7Y

n7pnk O3 1UxMY IROD 1U%n OWT 3,78 R™IN2 03 AR .A9aN% 17IRA

LYY QWM OP Y (N AR RN NUTIRD 27pn WD AR PN

onn

2w Tenm
“And the king was sitting on his royal throne in the royal
house, facing the entrance of the house.” The royal house,
beyond both courtyards.
Esther 5:1°R:’1 91NOR
TPRIIPR 302 Taym MY INOK waom "wrwn ofva m
m3Ppd M732 MS7R KEI™2Y 201 T9RM) 7997 M3 121 Ned
N2 N3 N3
Now it came to pass on the third day, that Esther put on her
royal apparel, and stood in the inner court of the king’s
house, over against the king’s house; and the king sat upon
his royal throne in the royal house, over against the en-
trance of the house.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X, 9N0R
2717 ¥OATW NN 7PN LY

“And the king extended to Esther the golden scepter that
was in his hand.” The love extended from the “house” to

likuteitorah.com/likkutei-torah/reenh/4/
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| the inner courtyard.

Esther 5:2°2:771 1nox

PP 0 ANYI IR02 NTHY 727R0 INOKTNK T2Rd NIXID T

YAM INOX 39PN T2 WK T LIWNK 1NOK? 2R v
0727 URI2

And it was so, when the king saw Esther the queen standing

in the court, that she obtained favour in his sight; and the

king held out to Esther the golden sceptre that was in his

hand. So Esther drew near, and touched the top of the

sceptre.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2, AN0R

T2ART WNR "2W

“For love is fierce as death... its flashes are flashes of fire.”
The fiery love signified by the gold.
Song of Songs 8:6":’11 0°1°wi1 W
TR NION NRD My™I AyinThy onina 92970y onind cmow
SNTPY UX 25U DY AR FINYD
Set me as a seal upon thy heart, As a seal upon thine arm;
For love is strong as death, Jealousy is cruel as the grave;
The flashes thereof are flashes of fire, A very flame of the
L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NANRI DY°PA WPPA 03 1T AN M90A R

As the note quotes it: until the Shema the love is what a
person arouses in his own soul, but in the Shema a revela-
tion of supernal love is drawn from above into the soul;
this is “the king extended to Esther the golden scepter,”
from the royal house in Atzilus to the inner courtyard, the
World of Beriah.
KEHOT'S NOTE
MR 193 qwnl wrpa DR ,1WDI2 9MIYR DIRY AR RN 747 o]
2 V227 DR ANOXRY TR0 LY YM ,OTNRT Wo1a ahynbn marhy
NPMR — IR*927 02 N2 KW 10100 309 PXRIW MOnN nvan
.27°90 RIRI "1D 927 7177 1 770 Mnw

12 N2ANY P2

According to the note, this passage is quoted there, with a
reference to Mikdash Melech.

KEHOT'S NOTE

A7 MM D BPPRD XM LANORY PR LY 17T RV N7MIRD K210

9183 %3 ,19aN% 7PIRA N3°M0 0”1 ANORY PR Y™ 2NOY 2,107

O7IIRY D MIPOXRA *9ni TI0° 19aNM NR Ahynk hynbn mIRm TN

WY 10 kY 19IRAT Oy Ahann 1y

12 NAANY

“And you shall love Havayah your G-d,” in the first para-
graph of the Shema, where this love is to be revealed.

Deuteronomy 6:5°77:"1 0°7127
STTRR2 TUDI22N 72357222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

29PN 02N SWR

“Fortunate is the one You choose and bring near; he shall
dwell in Your courtyards; we shall be satisfied with the
goodness of Your house.” Courtyards first, then the house.
Psalms 65:5'71:7170 0°2°71n
7921 WP A3 21032 1Y3Y3 IR0 197 37 030 MR
Happy is the man whom Thou choosest, and bringest near,
that he may dwell in Thy courts; may we be satisfied with the
goodness of Thy house, the holy place of Thy temple!

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.1,10 8°%nn

o TPRYaNY 7Y
Kehot’s note points to Numbers 10:3 for these words.
Numbers 10:3°2:> 72712
7Y PR TNDTOR TR YR ATV 102 WM
And when they shall blow with them, all the congregation
shall gather themselves unto thee at the door of the tent of
meeting.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A2 By

Tonn v 27y

There the king extends to Esther “the whole golden
scepter,” so that G-d’s light shines openly below and dark-
ness turns to light.
KEHOT'S NOTE
3,78 R™MN

SND2 Down 7Y

The discourse the text cites for the Shemoneh Esreh being
called “house.”
KEHOT'S NOTE
JPWRA2 D R™MN

SND2 Donwn

“The heavens are My throne and the earth My footstool;

what house could you build for Me?” The verse of the dis-

course the text cites on the Shemoneh Esreh as “house.”
Isaiah 66:1°X:170 \°yw°
73 YK 03 1K P31 O PIST) K02 DY T K 1

PN DIPR MoK

Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NN MRS IR

“Near to all who call upon Him, to all who call Him in

likuteitorah.com/likkutei-torah/reenh/4/
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truth.” Calling G-d “in truth” is through the Torah.
Psalms 145:1817>:1”p 0°2°1n
IR AN R 207 RIPTDY 1 2
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

02 N2 R NR Y

“And you shall speak of them when you sit in your house
and when you walk on the way, when you lie down and
when you rise.” Torah study fills the whole day.
Deuteronomy 6:7°1:"1 0°727
72303 772 INIPH AP INIYR D3 MM TP ONNYY
SRPN
and thou shalt teach them diligently unto thy children, and
shalt talk of them when thou sittest in thy house, and when
thou walkest by the way, and when thou liest down, and

when thou risest up.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Berakhot 21a:2°2:X X2 M1272
n°27 1INK? 130 1272 CIM oMY mMdPn A2 NYPT PN XY
1D T13m ATRY TR TN TR0 By um 0wy mabn m2
1277 1PDNY RIPIINT TINRT N2 YU NP XN
It is different with Tefillah, because it contains no reference
to the Kingdom of Heaven. But in the Grace after meals
there is also no reference to the Kingdom of Heaven, and yet
our Mishnah declares : At his meal, he says the Grace after
but not the Grace before ! Quite so ; but the reading of the
Shema' and the Grace after meals are ordained by the
Torah, whereas Tefillah is ordained by the Rabbis.

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

X ,RD M1D72 AR .1,10%7927

1990 KPR NRKR PR
The Tikkunei Zohar also says “there is no truth but Torah,”
citing “the Torah of truth was in his mouth.”
Tikkunei Zohar, Tikkun 21 - 50a:20-22R8> 13p°n ™pn
NIVP 7172 IMNRT RITT .770P AP RDTP T°DITA 7RI A9AT RN
TN KPR NRR PRI D173 AR PRI APTIR AR P3m1 02700 Pan
NI°77 X°07D RDOANM RIAT RITI .A7°02 N7 DR NN 7700
N T NTA 1ODAN PPUIR BYH MINPIRT K1 RO R onna?
RPTI 17173 970%1 1Py 220K 19RO PWANR RINt RN 0O

1975 RAp wny o 1RD 29pPR P 77 MR

Constantinople, 1740 (CC-BY-NC)
KEHOT’'S NOTE
.X2°N "N .2 127 19°KRY RNM°ND .07 L300 179 b
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On “and it cast truth to the ground” (Daniel 8:12): “there is

no truth but Torah,” as it says, “Buy truth and do not sell

it.”
Jerusalem Talmud Rosh Hashanah 3:971wi1 wx1 *n%217° 7120
‘02
72 Kn °27 0W2 "7 °27 R0 NIIBTN 937 %D LRI WP W IT ...
.99 N2PWI 1DR LIWIT 2 KPR IRD 2IND PR MWD M AP
{073 W3 N2V IKT) 373 N2V KINT K W03 N3 10BN
IR A1PRR APRY 272 N2UWD LKOK 027 0w RO AT 01
IPRY 29D WY INR 1337) .0°AM SPEn RITY UNI Do)

Rih WedyirdstalchlvA vigh Byl kv liei\e | Wedyirds o

MISHNAH: Similarly, the Eternal said to Moses, yourself
make a poisonous snake and put it on a pole. 21:8., etc.
Does the snake kill or the snake make live? But in times
when Israel look upwards and make their thought sub-
servient to their Father in Heaven they were healed, other-
wise they were rotting. HALAKHAH: . rabba 31(8). Rebbi
Yasa said, in four places it is said “make for yourself.” In
three it is explicit, one is not explicit. Make yourself an ark
of gopher wood. 6:14.. Make yourself two silver ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

7790 KON DR PR

The same teaching: when Israel casts the words of Torah to
the ground the wicked kingdom prospers, for “there is no
truth but Torah.”

Eikhah Rabbah, Petichta 2°2 Xnr°ns 21 no°R

IIN 127 PPT PXIYY TRt 22 ,11IR P Aywea ywna ..
q20UNY (27,1 DROIT) MRIY 0P NI KO MR LPIND
nnR :(33,33 "Pwn) TRV ,TIA KPR DRK PRI 1N T3IR DR
L3P0I AMPPRT T PN 71710 127 NYPWA OX ,750A PR M

MRIT ,TIA KPR 20 PRI A 290 DRI 1 (2 ,n ywan) e

.. RT3 92 K2R *37 92K .10 037 °NN3 230 1R 79 :(2,775wn)
Rabbi Abba bar Kahana began: “Who is the wise man who
will understand this...” (Jeremiah 9:11). Rabbi Shimon ben
Yohai taught: If you have seen towns uprooted from their
place in the Land of Israel, know that they did not provide
the salaries of the Bible teachers and the Mishna teachers,
as it is stated: “For what reason did the land perish.... The
L-rd said: Because they have forsaken My Torah” (Jeremiah
9:11-12). Rabbi [Yehuda HaNasi] would dispatch Rabbi Asi
and Rabbi Ami to go out and establish [educational pro-
grams] ...

Midrash Rabbah -- TE (Public Domain) » The Sefaria Midrash Rabbah, 2022
(cc-BY)

TY® 715N . . AR Now

“The lip of truth shall be established forever, but a lying
tongue only for a moment.” Torah, the “truth,” endures

likuteitorah.com/likkutei-torah/reenh/4/
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beyond the time of prayer.
Proverbs 12:19v”:27 ">wn
PRY 1P AYeIRTTYY Y7 1390 npR-not
The lip of truth shall be established for ever; But a lying

tongue is but for a moment.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

00,20 50n

The Zohar on this verse: G-d brings the souls of the right-
eous near, each to its place, and “Your courtyards” are
places and levels outside.

Zohar, Chayei Sara 16:121-17:127-8"2p:1"b 717w *°1 2010 120
Popa

Happy are the penitent who in the space of one day, one
hour, nay, one second, can draw near to the Holy One, as
near as even the truly righteous in the space of many years.
Abraham did not reach that high grade until he was old, as
already said. So, too, David, of whom it is written, “and King
David was old, he came into days” (I Kings 1, 1). But the
penitent immediately finds entrance, and is brought close to
the Holy One, blessed be He.’ R. Jose ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“And you shall eradicate the evil from your midst,” a
phrase the Torah repeats in several places.
Deuteronomy 13:61:27> 0°727
02°P2K *N79Y 7107127 °3 Ny XITA 0iPAT 0PN IR RITT RO
T AMTT? 0UT2Y MPAn TTRM 03N PIRD DINX RO¥INT
3R Y77 DI 72 1377 TRX M M 0K
And that prophet, or that dreamer of dreams, shall be put to
death; because he hath spoken perversion against the L-RD
your G-d, who brought you out of the land of Egypt, and re-
deemed thee out of the house of bondage, to draw thee aside
out of the way which the L-RD thy G-d commanded thee to
walk in. So shalt thou put away the evil from the midst of
thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
LTI, 00027
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“For You are not a G-d who desires wickedness; evil shall
not dwell with You.”
Psalms 5:577:’1 0°2°1n
¥ T KD IO YYYENTOR K2 %D
For Thou art not a G-d that hath pleasure in wickedness; Evil
shall not sojourn with Thee.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

KEHOT'S NOTE
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“You are of eyes too pure to look upon evil.”

Habakkuk 1:133™:% p1pan
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Thou that art of eyes too pure to behold evil, And that canst

not look on mischief, Wherefore lookest Thou, when they

deal treacherously, And holdest Thy peace, when the wicked

swalloweth up The man that is more righteous than he;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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From the paragraph of tzitzis: “and you shall not stray af-
ter your heart and after your eyes, after which you go
astray.”
Numbers 15:39v"%:1"0 727122
DOR O°y1 1 NIgRTP3 R ORTIN IR onPRTY NYURe 0d% M
DN D3 DOXTIYN D2°Y X 02337 1N 1ANDR2)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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A divorced woman who has married another may not re-
turn to her first husband “after she has been defiled.”

Deuteronomy 24:4°7:77> 0°127
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P01 97 101 PROR N

her former husband, who sent her away, may not take her
again to be his wife, after that she is defiled; for that is
abomination before the L-RD; and thou shalt not cause the
land to sin, which the L-RD thy G-d giveth thee for an
inheritance.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
Sotah 26b:1-273-":2 173 V10
23122 10X P¥22 TN DORYD Y CINRLIY INRLI XDT IR
RIPX KEP7R1 TTIOK) 7RI KT 22X M1 K72 KD KPT KO
Top K91 X3 MK CUOR7 ) TOPT TR TIN TP YRUR Kp XY
PRMY MRT NINY WIE? XK RN CVin? WX IPRY
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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Rabbi Yosei: whoever says he has only Torah has not even
Torah, for it is written “and you shall learn them and do
them”: whoever is not engaged in doing is not engaged in
learning. The Alter Rebbe explains why: Torah not joined
to the mitzvos is not kept in the heart.
Yevamot 109b:4-5°71-"7:2 v”p NN
RANT — N0 1277 03Y YRIA YIT AI9Y *T9T — 10¥5Y "y
PR IRV .17 7 PR — 1790 97 PR nIRE 22 nik ooit 37
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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As the note quotes it, the passage there remarks that in the
discourse “Ki Sishma” (this maamar) the explanation of
“whoever says...” as the level of “a gate to the courtyard”
is strained, and that there is another approach, as in the
discourse beginning “Vaydaber... Anochi.”
KEHOT'S NOTE
53 »n TRyn® POT .. ynRwn % wiNT2 Ay aUn 1790 nPo XA
932771 7772 WD NAAR 0w TP WL . RNTTY XY CNA L L ImIRD
SJDIRMD
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Rabbi Yannai, after the saying about the treasurer with
only the inner keys: “Woe to one who has no courtyard, yet
makes a gate for the courtyard.” Here Torah without a pu-
rified heart is that gate, below the level of awe.
Shabbat 31b:1’x:1 X*% naw
ninADm NPRPIeT Ninnen 19 1M0RY 13aP it oMY XY
AP N9 9y Pan RY2 227 190 7977y 002,37 170n KD nineeng
NI 2 WITRA K12 x> ST 27 MR LTy NJJW‘['? XYIN RNIT
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William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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“He who walks with the wise will become wise.” The word
“es” here means “with,” and so the Alter Rebbe reads “es”
in “to keep (es) all His commandments.”
Proverbs 13:20°2:3 *7wn
:y177 0°9°02 1YY 0DM7 0o RINTNN 77T
He that walketh with wise men shall be wise; But the com-

panion of fools shall smart for it.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“He established the earth on its foundations, never to be
moved, forever and ever.” The words describe the lasting
hold the mitzvos give to the Torah’s light in the heart.
Psalms 104:5’71:77p 0°2°11n
TY1 0799 VIARTP2 T°199N DY PIRTTD?
Who didst establish the earth upon its foundations, that it

should not be moved for ever and ever;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And the deed of charity shall be peace, and the work of
charity, quiet and security forever.” The Alter Rebbe
stresses “the deed”: the light is kept by the mitzvos in ac-
tual practice.

Isaiah 32:171:27% 171yw°
107119 M) VY MPTET N1 0P RIS My M
And the work of righteousness shall be peace; And the effect

of righteousness quietness and confidence for ever.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, Tanya there points out that charity
is called simply “mitzvah” throughout the Jerusalem
Talmud.

Tanya, Likkutei Amarim 37:190°x *0p°% ;1wx1 pon XN
ekl el
noyn2 TRY TRNI 1972770317170 WPRIY I 12 M
N RPWIT TIRPR 23 " NienT 92 T2 NPRYIY 1R ,NRTE0
w3 AT XIIRP 11WPR 2307 M7 72 °3 ,0N0 "MEn” ow3 NXIR
11713 2y 1P L nivyn nignn qpcy KOOy C1En ,0n0 Ymyn”
JDIR RN RO RUIY NP NOIenn wey Ny P 1 1Y
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... NY220D MP3°NT URIY M3

Kehot Publication Society (CC-BY-NC)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE

a9

103 | “And we laid upon ourselves commandments, to give a
third of a shekel a year for the service of the House of our

likuteitorah.com/likkutei-torah/reenh/4/
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G-d.” A gift of money is called “commandments,” as chari-
ty is called “the mitzvah.”
Nehemiah 10:337%:» onm
"2 NTIY? MIW3 Ppwn nwRY 1°%Y nn% nizn a0hy aTaym
Also we made ordinances for us, to charge ourselves yearly
with the third part of a shekel for the service of the house of
our G-d;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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G-d dwells with the crushed and lowly in spirit, “to revive
the spirit of the lowly and to revive the heart of the
crushed.” Charity, like every mitzvah, gives life.
Isaiah 57:157"v:1"1 70y
RITNR) 113K W71 017 0 WiTRY 7Y 10% RPI 07 MR 10 %2
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For thus saith the High and Lofty One That inhabiteth eter-
nity, whose name is Holy: I dwell in the high and holy place,
With him also that is of a contrite and humble spirit, To re-
vive the spirit of the humble, And to revive the heart of the
contrite ones.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
0% 73 ywe
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“Through charity you shall be established.” The Alter
Rebbe reads “tikonani” as becoming a machon, an abode
for the Infinite Light.
Isaiah 54:147™:7"17°yWw°
STPPR TNPNTR? 3 NmAm RPN K973 Uy *pI11 3100 MpT8a
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it
shall not come near thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Whoever says he has only Torah has not even Torah,” for
“whoever is not engaged in doing is not engaged in learn-
ing.” Here: Torah without the vessel of the mitzvos does
not endure.
Yevamot 109b:4-5"11-7:2 0”p Mna°
R2INT — 122 7277 Y Ypin .piT AIoY TayT — 18T 21y
PR IRU WD .779R 92 1K — 71730 19 1R nIRT 9D iR 001 0
IRUPWD M1 R TR KPR 12 PR — 7790 KPR 9 PR 0IRT 92
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There “If you walk in My statutes (bechukosai)” is read as a
person’s “walking” in prayer, reaching the letters en-
graved (chakukim) in supernal thought; but because of
the body’s physicality this cannot last without a vessel to
guard it, so the adds
commandments.” The 248 positive commandments, “the

verse “and keep My

limbs of the King,” are vessels for G-d’s light, as a limb is a
vessel through which life flows from its source in the
brain.
KEHOT'S NOTE
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“If you walk in My statutes and keep My commandments,
and do them.” The maamar on this verse explains the
“keeping” as done by the mitzvos.
Leviticus 26:3°3:1”2 X1p"
0NN ONPRY1 1NYA NIZHNTNRY 1570 "nPN2ToxR
If ye walk in My statutes, and keep My commandments, and
do them;
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“After Havayah your G-d shall you walk, and Him shall you
fear, and His commandments shall you keep.” The verse of
the earlier maamar, where the Torah guards the mitzvos.
Deuteronomy 13:5°77:17> 0°727
WHYN 9921 1MW "NINTNRY RN INRY 1970 070K T N
P20 im 17321} 1n’x1
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“For a mitzvah is a lamp and the Torah is light.” The mitz-
vah is the lamp that holds the Torah’s light.
Proverbs 6:23375:1 *own
01 NINJIR 00 T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The Zohar reads “and all their host” as the particulars of
the Torah, its “faces”: “there are seventy facets to the
Torah.”

Bamidbar Rabbah 13:15171v:37° 1127 72712
Zohar I, 47b2 1 x”m

Zohar III, 216aR 11 »»m
KEHOT'S NOTE
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On the princes’ silver basin of seventy shekels: “Just as the
numerical value of yayin (wine) is seventy, so there are
seventy facets to the Torah.” Both readings of the verse are
therefore valid. (The Kehot note gives 13:15, the printed
division; on Sefaria the passage is in 13:16.)

Bamidbar Rabbah 13:161v:27> 7127 72712
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In the Ra’aya Mehemna: the seventy languages known to
the Sanhedrin correspond to “the seventy facets of the
Torah,” which in the Torah are united in one language.

Zohar, Vayikra 47:334-49:342-7"5w:"n  RIp7
miggal7H ulgda]
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All this happened when the men were sinful and not worthy
that the spirit of prophecy should rest upon them.” AND IF
THE WHOLE CONGREGATION OF ISRAEL SHALL ERR, ETC.
This has been explained to mean, “err in interpreting the
law”. The “congregation” (‘adath) refers to those who were
in Jerusalem, from whence instruction went forth to all the
people, so that if those who were there erred the whole peo-
ple erred. AND THE THING BE HID FROM THE EYES OF
THE ASSEMBLY: the eyes of the assembly are the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Hebron, “built seven years,” is the Torah: “these are the
seventy faces of the Torah; it has seventy facets, ten to
each side.”

Zohar, Sh'lach 9:59-10:67170:>-1”1:’ 7 12w ,7711 100

“And they went up by the south”: men go up therein half-
heartedly, like one working for nothing, since they think it
brings no reward and they see that the riches of this world
are lost through it, until “he comes to Hebron”, that is, he
comes to read and re-read it. “And there were Ahiman,
Sheshai and Talmai”: there they see great contrasts, unclean
and clean, forbidden and permitted, punishments and re-
wards. “And they came to the brook of Eshcol”: these are the
words of Agadah which strengthen faith. “And ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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“The heavens are My throne and the earth My footstool.”
The verse of a discourse the text cites on the keeping done
by the vessels.

Isaiah 66:1°X:1"0 V17 yw°
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Thus saith the L-RD: The heaven is My throne, and the earth

is My footstool; where is the house that ye may build unto

Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “a mitzvah is a lamp and the Torah is light”: “a sin ex-
tinguishes a mitzvah, but a sin does not extinguish
Torah.” In the earlier maamar the Torah guards the mitz-
vah from this.
Sotah 21a:9-10"-"1:X X”2 Y10
D77 SIRIY ,MIN 130 APIY PRI MR MM AP 0 137
RIT°Y3 ,MEA 0P 27 WK NAIRT DR NI23% A0 XD 003
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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“My offering, My bread for My fire-offerings... you shall
keep, to offer to Me in its appointed time.” The verse of a
discourse the text cites on “keeping.”

Numbers 28:2°2:17 72712

M) 077 WY nn? 127R°NK DITPK NIBK) DX 12N 3
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“But let him who glories glory in this: that he understands
and knows Me, that I am Havayah who does kindness, jus-
tice and charity on the earth, for in these I delight, says
Havayah.” Knowing G-d Himself is joined to the deeds that
are His vessels.

Jeremiah 9:23373:v 171°n7°
Ton Ay 1 X °3 NIR YT P2t Yeanna PPNy nKi2ON 2
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But let him that glorieth glory in this, that he understandeth,
and knoweth Me, That I am the L-RD who exercise mercy,
justice, and righteousness, in the earth; for in these things I
delight, Saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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At the end of the chapter (Noach) the Midrash reads “all
desirable things (chafatzim)” as mitzvos and good deeds
and cites this verse; Rabbi sent Artaban a mezuzah in re-
turn for a pearl: “you sent me something I must guard,
and I sent you something that guards you.”

Bereshit Rabbah 35:3°2:71”% 727 n"wr12
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“My rainbow I have set in the cloud, and it shall be as a sign
of a covenant between Me and the earth” (Genesis 9:13).
“My rainbow [kashti] I have set” - My likeness [kishuti];
something that is likened to Me. Is that possible? It is,
rather, like the straw [kashin] of the grain. “It will be, when I
bring a cloud over the earth, and the rainbow will be seen in
the cloud” (Genesis 9:14). “It will be, when I bring a cloud
over the earth” - Rabbi Yudan ...

Wikisource Bereshit Rabbah (CC-BY-SA) - The Sefaria Midrash Rabbah,
2022 (CC-BY)
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The Midrash at the start of chapter 10 (Naso) says the
world was founded on wisdom, understanding and knowl-
edge, and that knowledge “is one who recognizes his
Creator,” citing “that he understands and knows Me.”

Bamidbar Rabbah 10:1°x:> 7127 72722
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The Zohar says the prophet cried out to the masters of
Torah, wise and rich in it: “let him who glories glory in
this, that he understands and knows Me.”

Zohar, Terumah 54:585-5933”3pNn-19pN:771 217N 7711 190
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In the chapter on Mishpatim, Rabbi Nasan says that judg-

ment befits G-d, for He keeps it and shows no favor, as it

says, “for I am Havayah who does kindness, justice and

charity on the earth.”
Shemot Rabbah 30:161v:"? 127 ninw
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Rabbi Natan says: Justice is fitting for G-d, as He upholds it
and does not show favor, as it is stated: “For I am the L-rd,
who performs kindness, justice and righteousness in the
land” (Jeremiah 9:23), as we find regarding Abraham, who
withstood ten ordeals, but He did not show him favor even
for one matter, as He said: “Know, that your descendants will
be strangers” (Genesis 15:13). 32a). Nevertheless, he asked
G-d to uphold justice, as it is stated: “Will the Judge of the
earth not implement justice?” ...

Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022
(cc-BY)
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Rabbi Yehudah: one who falsifies a judgment falsifies “the
adornments of the King,” which are “kindness, justice and
charity on the earth,” and “for in these I delight.”
Zohar, Mishpatim 20:511-21:519-8™pns> D°vawn ,AMA 1890
U”PN:R”D
R. Abba also said that the words: “Execute judgement in the
morning” (Jer. 21, 12) mean that judges should sit in judge-
ment “in the morning”, that is, before they have had any-
thing to eat or drink, since he who executes judgement af-
terdating and drinking is not a true judge, as it is written:
“Ye shall not eat with the blood” (Lev. 19, 26), which means
that a judge who eats before sitting in judgement is, as it
were, guilty of shedding his neighbour’s blood, for, indeed,
he gives the “blood” ...
The Zohar; London, Soncino Press, 1933 (Public Domain)
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According to the note, Yahel Or brings there, from Radak
in the name of a certain sage, that “understands and
knows” is the highest of the levels of wisdom, like the
“crown of Torah.”

KEHOT'S NOTE
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As the note quotes it: “understands and knows” is the
drawing of wisdom downward to refine the world, as one
brings what he grasps of G-dliness into the practice of the
mitzvos, “in all your ways know Him”; and so the verse
gives the reason “for I am Havayah who does kindness...”,
since above too the chief intent is kindness, justice and
charity on the earth, and drawing wisdom down into deed
is higher than wisdom itself.
KEHOT'S NOTE
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“And you shall keep the commandment and the statutes
and the ordinances which I command you today, to do
them.” In the doing, “today,” the “I” is revealed.
Deuteronomy 7:11xX”°:*t 0727
DI TR *2 WK DUDYRINN DPNT N MERT TN 1Y)
:0niy?
Thou shalt therefore keep the commandment, and the
statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
.X°,10°7927

128 =Rt ird

According to the note, the passage of the Zohar cited here
(Part II, 158b) is explained there.
KEHOT'S NOTE
AYNNCY 2975 771 DMK Y IR IR

129 mana Ay n

“Who shall ascend the mountain of Havayah, and who
shall stand in His holy place?” Here it shows that not every
person merits the World to Come without first being
cleansed.

Psalms 24:3°3:772 0°%°1n
AUTR DIPRA DIPT TI02 l-[?y:-’?;
Who shall ascend into the mountain of the L-RD? And who

shall stand in His holy place?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

3,73 0%%0n

130 0°22 °P2
“One of clean hands and a pure heart.” Only one who is
cleansed may ascend.

Psalms 24:4'7:775 0°2°1n
TR Y2UI K?) WD KIW? RPIR? WK 232712 0792 °3
He that hath clean hands, and a pure heart; Who hath not

taken My name in vain, and hath not sworn deceitfully.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

131 BTN

“A river of fire flowed and came forth from before Him.”
Here it is one of the cleansing sufferings before the World
to Come.
Daniel 7:10”:1 9X°17
1227 127 AW PEPR APK CHINTRTM PRI A T O
:AM°N2 197991 207 RIPT 1IMIP? "1inTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

L TOR0IT
132 N2 Nann whw

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.X”¥0,171 N1072

133 7Y RPN 1101 XD 02191 PROWOR 173p0 103 M2 nann whw
a°110°

Rabbi Shimon bar Yochai: “The Holy One, blessed be He,
gave Israel three good gifts, and all of them were given
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only through suffering: Torah, the Land of Israel and the
World to Come.”
Berakhot 5a:20-21x”3-"2:X °11 n1272
12 WP 102 NI2IY NiaAn WHY :nik PXAi 12 1YY 271 ,80n
PR 7790 277 19K 177997 77 Py KPR 11021 KY 12101 ,5R7D Xan
0N WK 1237 IR IWKIY — I 17IA .XIT 0PI DX
3TN An7inm A
There is a teaching : R. Simeon b. Johai said : Three pre-
cious gifts did the Holy One, blessed be He, give to Israel,
and all of them He gave only through the medium of suffer-
ing ; they are : Torah, the land of Israel, and the world to
come. Whence is it deduced that Torah [was given through
the medium of suffering]? As it is said : "Happy is the man
whom Thou chastenest, O L-rd, and teachest him out of Thy
law " (Ps. xciv. 12).

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

PARAGRAPH 13

134 NAR Ayw 72°

The note sends the reader back to paragraph 2 of this
maamar, where the same Mishnah showed that the radi-
ance of the mitzvos must be drawn into one’s service in
this world, all the more so, since this world is the corridor
to the World to Come.
KEHOT'S NOTE
2N L7,0 YR

135 271y 2710 997 MYa ©PY!Y 121WNa DR AYw n9°

“One hour of teshuvah and good deeds in this world is bet-
ter than the whole life of the World to Come.” Here it
sharpens the question: why does the World to Come re-
quire so much suffering?
Pirkei Avot 4:171™:*7 NaR mawn
,M7 0932 0°250 D°RYR 1WN2 DAR YT D2 ,NIR 0 XA
Dam ,R27 0P1Y2 M7 NIIp DY NAR YW A9 K37 0PIy 00 Do
M7 0337 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of

the world to come, than all the life of this world.
Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-

BY)

136 Twne XY qwin ol
“Even darkness is not dark for You, and the night shines
like the day.” Before G-d’s essence all levels are alike.

Psalms 139:1227°:07%p 0°%°1n

:TIRD 712700 1°K° 0i%D 717721 Tan UKD qwn o3
Even the darkness is not too dark for Thee, But the night
shineth as the day; The darkness is even as the light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT'S NOTE
.22 ,09p 0°2nn
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“Havayah is near to all who call upon Him, to all who call
Him in truth.” Near to all alike, whatever their level.
Psalms 145:1877>:7”np 0°7°n
SN2 AR WK PD? PRIPTRDY M AR
The L-RD is nigh unto all them that call upon Him, To all

that call upon Him in truth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

138 D170 TOR MW mwn
Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.0°1RN 991 VP

139 D173 WYN2 TOIDINT

“...and the sound of the Ofanim alongside them, and the
sound of a great noise.” The words of the blessings before
the Shema are based on this verse.

Ezekiel 3:1337: Pxp
oNRY? DUIDING PIPY ANINRTOR NWR nipUwn nion vp1a Pim
2973 WY P

also the noise of the wings of the living creatures as they
touched one another, and the noise of the wheels beside
them, even the noise of a great rushing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

0 ABRPIND B7Y W7D M52 MoN
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“Let them praise the Name of Havayah, for He command-
ed and they were created.” The hosts of heaven praise His
Name, the level of radiance.
Psalms 148:5°1:1"np 0°2°1n
IR721) MY RIT 3’7 OYINR 197
Let them praise the name of the L-RD; For He commanded,

and they were created.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1 ,mmp o°nn

141 PART 22 NPn

“Holy, holy, holy is Havayah of hosts; the whole earth is
full of His glory.” The Alter Rebbe stresses that this means
the physical earth.

Isaiah 6:3'1:1 171°y0°

PIRTPD Kon MIRAY M wATR WITR WITR RRY TITYR M RO
117923

And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 14

142 TN °11 PP yrwn v
The verse of the maamar, whose last phrase, “to do what is
right in the eyes of Havayah your G-d,” is now explained.

Deuteronomy 13:19v°:3> 0727

DI 137 "2 WK YOI NN My RPN M 7ip3 yuun 73
PRPR T °1°Y2 Ut nivy?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 15

143 Iy INRe3

The note gives this as a parallel discussion of the explana-
tion that follows, on the higher and the lower unity.
KEHOT'S NOTE
2279 Xwn °3°8 NPMIR IR

144 N'2D mp NPT

The Zohar on true awe: to fear G-d because He is great and
rules over all, the root of all worlds, “and all before Him is
considered as nothing.” This is the higher unity.

Zohar I, 11b2 ,X° X”m
KEHOT'S NOTE
.2 L,RO R

145 My 5-N
From Hannah’s prayer: “for Havayah is a G-d of knowl-
edges.” The plural “knowledges” is read as the two unities.

I Samuel 2:33:°2 X PXnw

Havayah niy7 X >3 02°9n pny K¥? 7723 7723 19270 1279079%
:N¥2%y 11301 99

Multiply not exceeding proud talk; Let not arrogancy come

out of your mouth; For the L-RD is a G-d of knowledge, And

by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ALARY

PARAGRAPH 16

146 T Yoan Donwn
“From heaven Havayah looked; He saw all mankind.”
Psalms 33:133:37% 0°7°1n
DTN 7337737V TN 7 073 D7
The L-RD looketh from heaven; He beholdeth all the sons of
men;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
20 3% oohnn
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“Look down from Your holy abode, from heaven, and bless
Your people Israel.”
Deuteronomy 26:15171:17> 0°7127
NRY PRILTNR TRYTIN NN DWETTR TR Tiven nRwn
{W3TY 227 N2T PN IPNIX? YV WD 3 103 WK TRIXT
Look forth from Thy holy habitation, from heaven, and bless
Thy people Israel, and the land which Thou hast given us, as
Thou didst swear unto our fathers, a land flowing with milk

and honey.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

0,10 0°927

148 NOPWR DORWR N
“Havayah looked down from heaven upon mankind.”
Psalms 14:2°2:7" 0°21n
:0°P2R"NK W7 272in w0 NIRT? DINT01270Y NPpYn Donwn U
The L-RD looked forth from heaven upon the children of
men, to see if there were any man of understanding, that did

seek after G-d.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,77 0%%nn
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The note gives this as a further discussion of G-d’s cloth-
ing Himself in an attribute to watch over the world from
heaven.

KEHOT'S NOTE
19102 (D3R 77119) DO1IAR MW AR L(7PPRI R LAD) XM D NPTIR
.26 1Y 150 Y 27N W7IpD2 103 19

PARAGRAPH 17

150 PRI ORI PY
“Behold, the eye of Havayah is toward those who fear Him,
toward those who hope for His kindness.” A single eye.

Psalms 33:181:1"% 0°%°1n
47007 DM RPN N Y M3
Behold, the eye of the L-RD is toward them that fear Him,

Toward them that wait for His mercy;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.[9] .17, 2% o%%nn
151 PRI BN TPy

In the Idra Rabba the Zohar sets “the eye of Havayah is to-
ward those who fear Him” beside “the eyes of Havayah
roam the whole earth” and refers them to Z’eir Anpin and

50



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 4

Arich Anpin. Yahel Or, cited in the Kehot note, observes
that the Midrash here runs counter to this.

Zohar, Idra Rabba 7:37-8:50°1:’1-1%:"1 X217 R1TX ,7717 790

152 MY PITEINN TIRY

Rabbi Elazar ben Shamua: the earth stands “on one pillar,

and Tzaddik is its name,” as it says, “and the righteous

one is the foundation of the world.”
Chagigah 12b:3°2:2 27 naan
NiP123 8% MR ,NTRIY DOTIRY RY 073 BY 07K 0nom
TMRIY ,0OTINY YW DIk WM UPRIRY "33 qDony ony
LTOR TIY DY IR YINY 12 YPR 027 ONYIW ey nsn?
021y TI07 PUIRY SIMRIY L IY POTRY
William Davidson, Vocalized Aramaic (CC-BY-NC)

153 AN oW o0

“Yours, Havayah, are the greatness and the might... for all
in heaven and on earth.” Its Targum, quoted here, reads
“who holds fast in heaven and on earth.”
I Chronicles 29:11x:0”2 X 0°1°71 *727
IR D22 2373 T N NWRNM AN ApTa N 77
WP P07 Riyannm noonnn 97
Thine, O L-RD, is the greatness, and the power, and the glo-
ry, and the victory, and the majesty; for all that is in the
heaven and in the earth is Thine; Thine is the kingdom, O

L-RD, and Thou art exalted as head above all.

Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT’'S NOTE

X% ,00 R”17
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The note marks the attribution of this Targum to Onkelos
as a printer’s error, and refers to Likkutei Torah, Eikev,
and the sources noted there.
KEHOT'S NOTE
.aw® »n7na IRm J[3] v oo ey (2790 ,00) ApY 57y
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According to the note, this Midrash is quoted there too,
with the remark that it runs counter to the Zohar in Naso,
129b.
KEHOT'S NOTE
27y .2 ,00p RWI°D AT TA MW QW 1°°%1) 20 Y KR 5172 03 XN
.28 1731 150 Y 27N wMpY AR

156 =R M e I
“The eyes of Havayah are toward the righteous, and His
ears toward their cry.” Both eyes.

Psalms 34:1610:7% 0°2°1n
“DOYIT2K VIR D7POTS R 1 1Y
The eyes of the L-RD are toward the righteous, And His ears

are open unto their cry.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.[9] v 7% oo%nn
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“For Havayah is righteous, He loves righteousness; the
upright shall behold His face.” Yashar is read as “level.”

Psalms 11:7°1:8" 0°%°11n
£°39 M 997 308 MPTR N OIS

For the L-RD is righteous, He loveth righteousness; the up-

right shall behold His face.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1L,R2 39N
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“All before Him is considered as nothing”: the bittul of the
higher unity, revealed to the righteous even from below.

Zohar, Introduction 20:188-22:199-n7ap:’> nnIpn AT 980
V”%p:2"2

The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)
159 INT° P92 1%y 92

“For eye in eye they shall see, when Havayah returns to
Zion.” The eye from above meets the eye from below.

Isaiah 52:8°1:2717°yw

TS M W2 XY Y2 TY 72 T I i ) 770k Pip
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to
Zion.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
X ,T9p 270

161 TR TN MR

The Zohar’s passage on Shabbos: just as they are united
above in One, so she is united below; “the Holy One,
blessed be He, who is One above, does not sit on His
throne of glory” until she becomes one like Him, “to be
one within one.”

Zohar, Terumah 13:153-14:164770p:77°-2"1p:2”° M0 7710 100
The Holy One, blessed be He, who is One above, does not
take His seat upon the Throne of Glory, until She has en-
tered within the mystery of the One in accordance with His
very essence of Oneness, to be the One in One. This, as we
have said, is the significance of the words: “The L-rd is One,
and His Name is One.”

The Zohar; London, Soncino Press, 1933 (Public Domain)
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162

163
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.aw At

Like a deer that sleeps with one eye open and one closed:
when Israel do the will of the Holy One, blessed be He, He
looks at them with both eyes, and when they do not, with
one eye.

Shir HaShirim Rabbah 8:13:1°x:37°:’n1 127 0°7°wn 7w
,T0R 29P32 97920 0o, mPyn PY RIRY 02%% 97 ATy 07T M2
M2 0K 127 03Py DNY Rw2 003 M) Y 00K 1via
1Y 0235 77 1T WNIINYa 100 nm f2 URY MPy 1 Uit
DY) D73 12793 APN7EN NX P3N0 2PN 79Y7 X 2382
TRy 1Y APNIAR NIO2 RAW RO 72 ROPR 02 n Y
D03 217 2Y N3 797 ,0ontpa nPaw 1Ty 13 T ,0ontad ek
... 0°132 ﬂ;W‘I’U , IR 927
“Flee, my beloved, and be like a gazelle or a young deer on
the mountains of spices” (Song of Songs 8:14). “Flee, my
beloved, and be like a gazelle [tzevi]” - [flee] to the hosts
[tzava] On High, who praise Your glory with one voice, in
one melody; “on the mountains of spices” - in the upper
heavens of heavens. Another matter: “Flee, my beloved” -
from the Diaspora, in which we are located and are sullied
with iniquities. “And be like a gazelle” - render us pure like

a...

Midrash Rabbah -- TE (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 18
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“All before Him is considered as nothing”: the truth ac-
knowledged in Modim.
Zohar, Introduction 20:188-22:199-n”2p:’> nnIpPn AN 100
V’8P:2"d
The genuine type is that which makes a man fear his Master
because He is the mighty ruler, the rock and foundation of
all worlds, before whom all existing things are as nought, as
it has been said: “and all the inhabitants of the earth are as
nought” (Dan. 4, 32), and place his goal in that spot which is
called yir’ah (fear).

The Zohar; London, Soncino Press, 1933 (Public Domain)

277112 Y15 K27 IN®)

“A person’s spine, after seven years, becomes a snake:
that is, if he did not bow at Modim.”

Zohar II, 100ax ,p 2”m

Zohar II1, 164ax ,70p 3t

Bava Kamma 16a:22272:X 1”0 K1p K22

Y2 0K AP0y APLY APyl 0IY YW KT 931 ¥Ia3 XNt

MK iR iR iyl 0O VAW RS 1979 ,TDTY MYyl 0N

DX DY TV .TY Y3 DO YW NRY 0in ,min Ay 00w yay
2B7T73 39 K77 %970 *371 .03 TR 073 Y3 XY -
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
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The verse of the maamar: hearkening “in the voice,” to its
inner dimension, through the Torah.

Deuteronomy 13:1907°:2° 0°127

DT T 720 WK PRSI M PR T 21p2 yuwn 72

SPPPR N 01y Y NiRY?

when thou shalt hearken to the voice of the L-RD thy G-d, to

keep all His commandments which I command thee this

day, to do that which is right in the eyes of the L-RD thy G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

JR°10 1 WS
“The upright shall behold His face.” Hayashar in the maa-
mar’s verse is read the same way: level, equal.
Psalms 11:7°1:8> 0°%°71n
:31°19 M W7 2R DIPTSR PUTETD
For the L-RD is righteous, He loveth righteousness; the up-
right shall behold His face.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N2 TN MR

“To be one within one”: the higher unity resting within the
lower.

Zohar, Terumah 13:153-14:164770p:77°-21p:2” 170,717 190
The Holy One, blessed be He, who is One above, does not
take His seat upon the Throne of Glory, until She has en-
tered within the mystery of the One in accordance with His
very essence of Oneness, to be the One in One. This, as we
have said, is the significance of the words: “The L-rd is One,
and His Name is One.”

The Zohar; London, Soncino Press, 1933 (Public Domain)
INT 1PV Y
“For eye in eye they shall see.” The two eyes made level.
Isaiah 52:8'n:27171°yw°
1% 7 202 INT TP 1Y "2 137 1T P3P R 10X 2p
Hark, thy watchmen! they lift up the voice, Together do they
sing; For they shall see, eye to eye, The L-RD returning to

Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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