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An explanation of “After
Havayah your G-d shall you walk”

The six commands of the verse are a ladder of service:
contemplating that all the worlds come only from G-d’s “back”
(Malchus) arouses love, then awe, then the keeping of mitzvos

guarded by Torah. These four are the four letters of Havayah, the
service of the righteous; one who transforms his nature, “one
who serves Elokim,” reaches above the Name, to “One, but not in

number,” and cleaves to Him.
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THE BIG IDEA

The six commands of the verse are a ladder of service: contemplating that all the
worlds come only from G-d’s “back” (Malchus) arouses love, then awe, then the
keeping of mitzvos guarded by Torah. These four are the four letters of Havayah,
the service of the righteous; one who transforms his nature, “one who serves
Elokim,” reaches above the Name, to “One, but not in number,” and cleaves to

Him.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar reads the six commands of Deuteronomy 13:5 as six ascending levels. “After Havayah” is
Malchus, G-d’s “back,” a mere glow from which all the worlds come. Following the Arizal, the three
“Holy”s of the Kedushah are three degrees of separation: the filling light, of which only a glimmer en-
ters creatures, though creation through it is still something from nothing; the encompassing light,
which creates by will alone (“He commanded and they were created”); and Atik, beyond all relation to
worlds. Contemplating this arouses “shall you walk,” a love that must be deep and born of Binah; trials
hide G-d, and withstanding them reveals lofty sparks. “And Him shall you fear” is awe, from the outer
awe of Malchus to the inner awe of Chochmah, rooted in the reshimu (ve’oso, os). “Keep” and “listen”
are mitzvos and Torah: the mitzvos are lights in vessels that need guarding, and Torah, one encom-
passing light from the Will of all wills, guards them. These four are the letters of Havayah. “And Him
shall you serve” is transforming one’s nature, the hundred-and-first review, which draws from above

the Name: “Havayah is One.”

OUTLINE

1 “After Havayah”: Malchus and the meaning of “Holy” 11-2

“After Havayah” is Malchus, G-d’s “back”; kadosh means separate; “He commanded” is said of the essence
and bara of the Names; even through the filling light creation is something from nothing; the filling and the
encompassing light.

2 The second and third “Holy” 13

The encompassing light, which enters no creature, is the main source of life and the second “Holy”; the fill-
ing light, of which only a glow enters, is the third: “Your Name is holy” and “You are holy.”
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3 Atik and Arich Anpin: the first “Holy”

14-6

The encompassing light has two levels, Arich Anpin, which relates to worlds, and Atik, beyond them, which

joins the encompassing and the filling light; “nothing” seen from below and from above; the Arizal’s three

heads of Atika Kadisha.

4 Something from nothing within Atzilus

17

Chochmah comes from the “nothing” of Keser; the hidden Chochmah, the Supernal Crown and Atik are the

three “Holy”s, the roots of food, clothing and house.

5 “Shall you walk”: love through contemplation

18-9

Contemplating that all the worlds are only G-d’s “back” arouses love for Him alone; trials hide G-d, and

withstanding them reveals lofty sparks; daas grows from Binah as a child grows in its mother.

6 “And Him shall you fear”

1Mo-1

Running and returning; the outer awe of Malchus and the inner awe of Chochmah; ve’oso as os, the
reshimu that shines in the hidden Chochmah; the great awe of the Exodus.

7 “Shall you keep” and “shall you listen”: mitzvos and Torah

M2-16

The mitzvos are lights in vessels that need the guarding of encompassing levels; Torah, one light from the

Will of all wills, guards them and is not extinguished by sin; yet Torah needs the mitzvos as its vessels.

8 Summary

117-21

A restatement of sections 1 to 5: creation from nothing and the three “Holy”s, trials and the breaking of
the kelipah, love and awe, and the guarding of the mitzvos through Torah.

9 “And Him shall you serve”: changing one’s nature

122-25

One who serves Elokim reviews a hundred and one times and transforms his nature; Elokim equals hate-

va, the sheath of Havayah; a hundred reaches the encompassing light, while a hundred and one,

me’ayin, draws from “One, but not in number.”

10 The Name, the fifth level and the Shema

126-29

The first four levels are the four letters of Havayah; serving and cleaving are above the Name, in the

yechidah; the six levels match the six words of the Shema, and “Havayah is One” is the level reached by

changing one’s nature.

KEY CONCEPTS

After Havayah 71 °7nx

Malchus, the “back” of G-dliness: a mere glow from which
all the worlds come into being. Contemplating that the
worlds are only this “back” arouses love for G-d Himself.

Holy (kadosh) v11p

“Separate.” The threefold “Holy” is three degrees of G-d’s
separateness from the worlds: the filling light, the encom-
passing light, and Atik, which has no relation to worlds at
all.
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“He commanded and they were created” % X173
X721

Said of G-d’s essence, nothing of which enters the crea-
ture; the verb bara, which implies the Actor’s power within
the acted-upon, belongs to His Names and to the filling
light.



Something from nothing (yesh me’ayin) 1°xn v°
Creation that is not a mere unfolding of cause and effect:
even through the filling light, matter coming from spiritu-
al letters is a new creation that only G-d’s own power can
bring about.

Atik and Arich Anpin 7°21X 7R PNy

The two aspects of Keser: Atik, the last level of the
Emanator, beyond worlds, and Arich Anpin, the root of the
emanated, which is the encompassing light.

Ve’oso as os (a sign) NIX — 10X

“Him” read as os, a sign: the reshimu that remained after
the tzimtzum and shines in the hidden Chochmah, root of
the higher awe; and the sign among His myriads, “One,
but not in number.”
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A mitzvah is a lamp and the Torah is light 71%7 71
TR 7M

The mitzvos are vessels that hold the divine light and need
guarding; the Torah is the one encompassing light, from
the Will of all wills, that lights them.

One who serves Elokim (oved Elokim) 0°7%x 721y

One who goes beyond his nature and habit, like the hun-
dred-and-first review. Since Elokim equals hateva, nature,
he removes the sheath that hides Havayah and draws from
above the Name.
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SECTION 1. 11-2

“After Havayah”: Malchus and the meaning of “Holy”

199K K2

An explanation of [the verse] “After.”

This is the heading of the discourse: an explanation (biur) of the verse in Parshas Re’eh, “After Havayah your
G-d shall you walk, and Him shall you fear, and His commandments shall you keep, and to His voice shall you
listen, and Him shall you serve, and to Him shall you cleave” (Deuteronomy 13:5). The discourse goes
through the verse phrase by phrase, reading each phrase as a distinct level of divine service.
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(1) Now, the meaning of “After Havayah your G-d shall you walk”: that the entire chain of descend-
ing worlds (hishtalshelus) is drawn forth and comes into being only from the level of the attribute
of His Malchus (sovereignty), may He be blessed, which is what is called “after Havayah”: the level
of the back (achorayim), a mere radiance, etc.

The verse “After Havayah your G-d shall you walk” (Deuteronomy 13:5) is read here in a Kabbalistic sense:

“after Havayah” means G-d’s “back” (achorayim), His attribute of Malchus (sovereignty). The whole chain of
worlds comes only from this outermost level of G-dliness, which is a mere glimmer of His light.

(RP*1 912 190 5D7?'IS7'? '|7?73 1 aw") 9319 “NR 9191 1772 1180 °93 w»ni)
(As is written in Parshas Tetzaveh, in the discourse beginning “Remember what,” etc., on the
meaning of “And Havayah sits as King forever”; and see the Zohar, Vayikra)

In parentheses the Alter Rebbe refers to his Torah Ohr discourse “Remember what [Amalek did],” where he
explains “Havayabh sits as King forever” (Psalms 29:10). He also refers to the Zohar on Vayikra, which, as he
says further on, reads “after Havayah” as Malchus of Atzilus.
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(folio 20, at the beginning of side b). And see what is written on the [passage of the] Zohar,

Kedoshim (folio 86, end of side a), on the verse “And after Me there shall be none.” And it is

The Zohar reference is folio 20b. He adds a reference to his explanation of the Zohar on Kedoshim (folio
86a) on “And after Me there shall be none” (Isaiah 43:10). Then he turns to show that the same pattern holds
at every level.
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likewise up to the loftiest heights; for even the kav (line of light) is drawn forth, through the tz-
imtzum (contraction) and the vacated space, from the level of the Malchus of the Infinite One (Ein
Sof) alone.

Even the kav, the thin line of Infinite Light drawn into the vacated space after the tzimtzum, issues only from

the Malchus of the Infinite One. At every level, then, what reaches outward to create is G-d’s Malchus, His

“back,” and never His essence.
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(And this is the meaning of “Do not read shammos (desolations) but shemos (names),” which is ex-
plained elsewhere, on the verse “And when she came before the king,” etc.; see there. And as is
written on the verse “My Shabbosos you shall keep,” on the meaning and concept of “Creator of
holy beings, may Your Name be praised,” etc.; see there.
A long parenthesis begins here. The Sages’ wordplay “Do not read shammos (desolations) but shemos
(names)” (Berachos 7b) belongs to the same idea: the worlds come from G-d’s Names, outer expressions of
Him, and not from His essence. The Alter Rebbe refers to his discourses on “And when she came before the

king” (Esther 9:25) and “My Shabbosos you shall keep,” where he also explains the blessing “Creator of holy
beings, may Your Name be praised.”
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And through this one can understand the meaning of “Holy” [said] three times, along the lines of
what the Arizal wrote, as [will be explained] below. For the meaning of kadosh (holy) is “separate”:
not like the soul, which is affected by the happenings of the body because it is actually enclothed
[in it], etc.; whereas He, may He be blessed, is holy and separate, etc.

This will explain why “Holy” is said three times (as in the angels’ “Holy, holy, holy,” Isaiah 6:3), following the

Arizal, who is quoted below. “Holy” (kadosh) means “separate”: a soul is affected by what happens to its
body because it is truly enclothed in it, but G-d, who gives life to the world, is not affected by it.

likuteitorah.com/likkutei-torah/reeh/3/ 6
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And we need to understand what the repetition of “Holy” three times means. But the explanation is
this: it is explained elsewhere, in the discourse beginning “And the Jews accepted,” and on the
verse “The voice of my beloved,” [on] the meaning of “Let them praise the Name of Havayah, for
He commanded and they were created”:

Why is “Holy” repeated three times? To answer, the Alter Rebbe recalls his explanation, in the discourses

“And the Jews accepted” (Esther 9:23) and “The voice of my beloved” (Song of Songs 2:8), of the verse “Let
them praise the Name of Havayah, for He commanded and they were created” (Psalms 148:5).
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“for He,” that is, His essence and being, may He be blessed, “commanded and they were created”;
for regarding Him, may He be blessed, it does not apply to use the term bara (“created”) in the
sense of presence, which implies that the power of the Actor is in the acted-upon; and this does not
apply

The verse says that “He,” G-d’s very essence, “commanded,” and not that He “created” (bara). The word bara
speaks of the Creator as present in what He makes, implying that the power of the Actor is invested in the
acted-upon, and that cannot be said of G-d’s essence.
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except to His Names, may He be blessed, as it is written, “In the beginning Elokim created.” And
this is “Let them praise the Name”: the level of a name alone, which is not of the order of His es-
sence and being. But “for He,” His essence and being, so to speak, it is only as if “He commanded
and they were created” of themselves, etc.; see there.
Such language fits only G-d’s Names, His revealed powers, as in “In the beginning Elokim created” (Genesis
1:1), where creating is ascribed to the Name Elokim. That is why the verse says “Let them praise the Name”: a

name is not of the order of G-d’s essence, while for the essence itself creation is as effortless as if “He com-

manded and they were created” on their own.
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Now, the term bara in the sense of presence also denotes, specifically, coming into being as some-
thing from nothing (yesh me’ayin), as the Ramban writes at the beginning of Parshas Bereshis. And
we need to understand: since the meaning of bara in the sense of presence is that the power of the
Actor is in the acted-upon, how is it called something from nothing?

A difficulty: the Ramban, at the start of his commentary on Genesis, writes that bara specifically means

bringing something out of nothing (yesh me’ayin). But if bara implies that the Actor’s power is present in
what it makes, how can that be called “from nothing”?
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However, the explanation is as is written in Iggeres HaKodesh, in the passage beginning “He and
His life-forces and His vessels are one”: that the vessels of the Ten Sefiros of the World of Atzilus
(Emanation), which are called “His vessels” (gramohi), are G-dliness, [able] to create something
from nothing like the Infinite One, and not merely in the manner of a chain of descent of cause and
effect;
The answer comes from the epistle “He and His life-forces and His vessels are one” (Tanya, Iggeres
HaKodesh 20). The vessels of the Ten Sefiros of Atzilus, called “His vessels,” are themselves G-dliness and

can create something from nothing as the Infinite One does; creation is not merely a chain of cause and
effect.
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for through the order of hishtalshelus alone, even many contractions would not avail to bring
about the coming into being of the physical from the spiritual; and therefore it is called something
from nothing; see there. And so too the sages of [philosophical] inquiry have written that, [as for]
the coming into being of the physical from the spiritual, there is no greater something from noth-
ing than this;

No chain of cause and effect, however many contractions it passes through, can turn spirit into matter; that

is why creation is truly “something from nothing.” Even the philosophers say that matter coming from spirit

is the greatest instance of something from nothing.
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for even myriads upon myriads of descents and stages of hishtalshelus would not avail for the
physical to come into being from the spiritual; rather, this is only His power and ability alone, may
He be blessed, for He is the Omnipotent. And this power is in the vessels of Atzilus because within
them is enclothed the radiance of the kav from the Infinite Light (Or Ein Sof), for the light is akin to
the luminary, etc.,

Countless stages of descent would never make the spiritual become physical; only G-d’s own omnipotence

can do that. The vessels of Atzilus have this power because the light of the kav, from the Infinite Light, is en-
clothed in them, and a light shares the nature of its source.
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and it unites with them in the manner of “He and His vessels are one” (ihu vegarmohi chad); and
through this He creates, through them, something from nothing. And in truth, even the coming
into being of the spiritual created beings of Beriah, Yetzirah and Asiyah from the vessels of Atzilus
is [a matter of|] something from nothing, and not by way of hishtalshelus, as is written there in the
Iggeres HaKodesh mentioned above.

The light unites with the vessels (“He and His vessels are one”), and so G-d creates through them. In fact,

even the spiritual creations of Beriah, Yetzirah and Asiyah come from the vessels of Atzilus as something
from nothing, not by gradual descent, as the same epistle explains.
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Now, from the perspective of the radiance of the kav that is enclothed in the vessels of Atzilus, it is
appropriate to say bara, a term of presence; for a radiance from the vessels, and even a radiance of
a radiance from the kav, is actually enclothed in the created beings to give them life, as is written
in the Iggeres HaKodesh there, and as is written in Sefer Shel Beinonim, Part II, chapter 1, in the
name of the Arizal, that even in actual inanimate matter the letters of speech from the Ten
Utterances are enclothed, etc.

Because the light of the kav is in the vessels of Atzilus, and a glimmer of it reaches into every created thing to

give it life, the word bara does fit here: the Creator’s power is present in the creature. Tanya (Shaar HaYichud

VehaEmunah 1) quotes the Arizal that even inanimate matter contains letters of speech from the Ten

Utterances of creation.
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And this is the level of the power of the Actor actually enclothed in the acted-upon, as is written
there in chapter 3. Nevertheless, the coming into being of the acted-upon, such as a stone, from
the power of the Actor enclothed in it, which is the combinations of the letters of the word of G-d
enclothed in it, is truly a coming into being of something from nothing;

This is “the power of the Actor within the acted-upon” described in Shaar HaYichud VehaEmunah 3. Even so,

a stone brought into being by the letters of G-d’s word within it is still created from nothing.
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for the letters are G-dly powers, and that a physical stone, for example, should come into being
from this is truly from nothing and naught, etc.; for by way of hishtalshelus it is utterly impossible
that from a power that is spiritual and separate from the bounds of the physical, by itself, there
should come into being a physical stone, for example.

The letters are spiritual, G-dly powers, so a physical stone arising from them is creation out of nothing. By

mere descent, a power that is spiritual and beyond all physical bounds could never by itself produce a physi-
cal stone.
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And this is the meaning of kadosh, which means “separate”: for although the power of the Actor is
actually in the acted-upon, nevertheless this power is only a mere radiance, which does not touch
the radiance of the kav enclothed in the Ten Sefiros of Atzilus; for it is only

Now the meaning of kadosh, “separate,” becomes clear. Although the creative power is truly inside the crea-
ture, it is only a glimmer, which does not touch the light of the kav as it is in the Ten Sefiros of Atzilus.
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like the radiance of the sun from the sun; and see there in the Iggeres HaKodesh that it is only a ra-
diance of a radiance, and a radiance of a radiance of a radiance, etc. And furthermore, even the
power of the Actor from the Ten Utterances and the vessels of Atzilus that is actually enclothed in
the acted-upon, which is Beriah, Yetzirah and Asiyah, is not at all like the soul enclothed in the
body;

It is related to its source as sunlight is to the sun; Iggeres HaKodesh calls it “a radiance of a radiance,” and

further removed still. Moreover, even this power inside the creatures of Beriah, Yetzirah and Asiyah is not
like a soul inside a body.
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for the root of the coming into being of the body and its essence is not from its soul, etc.; whereas
the power of the Actor and the breath of His mouth, may He be blessed, that is in the acted-upon,
brings the acted-upon into being from nothing to something, etc. Therefore the acted-upon is tru-
ly nullified before the power of the Actor within it, and not

A body does not owe its existence to its soul, but the power of the Actor, “the breath of His mouth,” is what

brings the creature into being from nothing. Therefore the creature is truly nullified before the power within
it.
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as the body [is] before the soul, as all this is written in Sefer Shel Beinonim, Part II, chapter 3 and
the end of chapter 6. And see further in the Iggeres HaKodesh, near its end, in the passage begin-
ning “To understand what is written in Pri Etz Chaim,” in what is written there, that this is the outer
dimension (chitzoniyus) of the outer dimension of the vessels, etc., which is entirely hidden in the
ruach [and] nefesh of Asiyah, like the hiding and concealment of the Creator from the created.) (2)
A body is not nullified before its soul in this way, as Tanya explains in Shaar HaYichud VehaEmunah, chap-
ters 3 and 6. The Alter Rebbe also cites the essay “To understand what is written in Pri Etz Chaim” (which the
Kehot edition locates in Kuntres Acharon, printed after Iggeres HaKodesh): there the outermost layer of the

vessels is entirely hidden in the lowest levels of Asiyah, as the Creator is hidden from His creatures. The
closing “(2)” opens the discourse’s second section.
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Now, it is known that there are two kinds of drawing-down from the Infinite Light, blessed be He:
the level of the light that fills all worlds (memalei kol almin) and the level of the light that encom-
passes all worlds (sovev kol almin); and they are called inner [lights] and encompassing [lights].

Section 2 introduces the two kinds of divine light: the light that fills all worlds (memalei kol almin), called

“inner” light, and the light that encompasses all worlds (sovev kol almin), called “encompassing” light.
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Now, all that was said above about the enclothing of the radiance of the kav in the Ten Sefiros of
Atzilus, through which He brings Beriah, Yetzirah and Asiyah into being as something from noth-
ing, is the level of the light that fills all worlds, which is drawn forth in the manner of enclothing
and of the power of the Actor in the acted-upon.

Everything said so far, the light of the kav enclothed in the Ten Sefiros of Atzilus that creates Beriah, Yetzirah

and Asiyah, belongs to the filling light. It works by entering its creations: the power of the Actor within the
acted-upon.
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But the level of the light that encompasses all worlds is that which does not enclothe itself at all, not
even in the Ten Sefiros of Atzilus; rather, it brings into being and gives life by way of encompassing

alone, that is, as it is written, “Whatever Havayah desired, He has done.”

The encompassing light does not enter anything, not even the Sefiros of Atzilus; it creates and sustains from
“outside.” This is “Whatever Havayah desired, He has done” (Psalms 135:6): the desire alone accomplishes
it.
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For through its having arisen in His will that the world should come into being, through this itself
the world came into being, even though the will is not enclothed in the created being at all, since it

is the level of the Infinite One, and it is not enclothed even in the Ten Sefiros of Atzilus, etc.

Because it arose in G-d’s will that a world should exist, the world came to be, though the will itself is not in-

side the world at all. That will belongs to the Infinite One and is not enclothed even in Atzilus.

TIR%22 7T 1IY AIRI2NIY D NN OV T2wNa ARYY Y 203 mawnn mawnn XD 03 1
2 mon w1av IR0 97y

And this is “For My thoughts are not your thoughts”: that through its having arisen in [His]
thought, through this they came into being, etc., as this matter is explained in the explanation on

the verse “Let them bring royal apparel.”

So too “For My thoughts are not your thoughts” (Isaiah 55:8): unlike a person’s thought, G-d’s thought alone
brings things into existence. The Alter Rebbe refers to his explanation of “Let them bring royal apparel” (Es-
ther 6:8), which develops this theme.
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It follows that every created being in particular, and all the worlds in general, have in them two

kinds of life-force: the first is drawn forth and enclothed within their inwardness,

It follows that every creature, and the worlds as a whole, have two kinds of life-force. The first is inside the
creature, enclothed in its very being.

likuteitorah.com/likkutei-torah/reeh/3/ 13
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and it is from the level of the light that fills all worlds, and its root is from the radiance of the kav in
the Ten Sefiros of Atzilus; and about this it is said bara, a term of presence, as mentioned above.
And the second is the level of the encompassing [light], from the level of the light that encompasses

all worlds,

This inner life-force comes from the filling light, rooted in the kav within the Ten Sefiros of Atzilus, and of it
the Torah says bara. The second is the encompassing life-force, from the light that encompasses all worlds.
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as in the saying, “The soul that You have placed within me,” etc., “and You guard it within me,” etc.

And as it is with the soul, so it is in creation as a whole, etc.

The morning blessing “The soul that You placed within me ... and You guard it within me” (Berachos 60b)
shows both: the soul placed inside, and G-d guarding it from beyond. As with the soul, so with all of creation.
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Now, about this it is said, “For He commanded and they were created”; for from this level, the light
that encompasses all worlds, enclothing of the power of the Actor in the acted-upon does not apply
at all,

Of the encompassing light Scripture says “For He commanded and they were created.” At this level the

Actor’s power is not enclothed in what it makes at all.
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since it is not enclothed at all; rather, through its having arisen in His will that the coming into be-
ing should take place, through this specifically it was done. Therefore nothing applies to it except

as it is written, “For He commanded,” and through this, “and they were created,” etc.

Since the encompassing light does not enter its creations, it is only G-d’s willing that they exist that brings

them into being. Hence only the language “He commanded, and they were created” fits it.

likuteitorah.com/likkutei-torah/reeh/3/ 14
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And see what is written about the light that fills all worlds and the light that encompasses all worlds
in the discourse beginning “These are the journeys,” regarding the blessings over the mitzvos,
which have in them the language of presence [direct address], “Blessed are You,” etc., and the lan-
guage of the hidden [third person], “who has sanctified us,” etc.; see there.

The Alter Rebbe refers to his discourse “These are the journeys” (Masei). There he explains why a blessing

says “Blessed are You” in direct address but “who has sanctified us” in the hidden third person: the two cor-
respond to the filling and the encompassing light.

SECTION 2 - 13

The second and third “Holy”
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Now, it is known that the main [source of] coming into being and of life-force is from the level of
the light that encompasses all worlds (sovev kol almin), which is truly the level of the Infinite One
(Ein Sof), as is written there on the verse “Let them bring royal apparel,” and as is written in Sefer
Shel Beinonim, chapter 22.

The main source of the world’s existence and life is the encompassing light (sovev kol almin), which is the

Infinite One Himself rather than a light that enters the worlds. The Alter Rebbe refers back to his explanation
of “Let them bring royal apparel” (Esther 6:8) and to Tanya, chapter 22.
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Now, the Supreme Will is the source of life that brings all the worlds into being, etc. And this is
something from nothing (yesh me’ayin): that there is no enclothing whatsoever in the acted-upon
of the power of the Actor that is in the level of the light that encompasses all worlds.

Tanya there calls the Supreme Will “the source of life” that gives life to all the worlds. Creation from this lev-

el is “something from nothing” in the fullest sense, because nothing of the Actor’s power is enclothed in
what it makes.
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(And even from the level of the light that fills all worlds (memalei kol almin), although the power of
the Actor is drawn forth and enclothed in the acted-upon, it is called truly something from nothing,

as mentioned above.) And this is the meaning of the second “Holy”:

In parentheses he adds that even creation through the filling light, where the Actor’s power does enter the
creature, is still truly something from nothing, as section 1 showed. With this he can identify the second of

the three times “Holy” is said.
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namely, the level of the light that encompasses all worlds, which is holy and separate from the

worlds more than the level of the third “Holy,” which is the level of the light that fills all worlds;

The second “Holy” corresponds to the encompassing light. It is set apart from the worlds even more than the
level of the third “Holy,” which is the filling light.
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that is, not even a glow and splendor is drawn from it to be enclothed within the worlds in their in-
ner dimension (pnimiyus); rather, it is an encompassing light. And along these lines it was ex-
plained elsewhere on the meaning of “You are holy and Your Name is holy.”

Not even a glow of the encompassing light enters the worlds; it stays outside them as an encompassing light.
The same distinction is drawn elsewhere on the words of the Amidah, “You are holy and Your Name is holy.”
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“Your Name is holy” is the level of the light that fills all worlds, as it is written, “For His Name alone
is exalted”; only the splendor and glow of His Name is drawn forth and enclothed in the worlds, as
our Sages, of blessed memory, said, “the glow of the Shechinah (Divine Presence)”: specifically
“the glow.”

“Your Name is holy” is the filling light. The verse “For His Name alone is exalted” (Psalms 148:13) means that

the Name itself stays exalted, and only its glory and glow enter the worlds; so too the Sages say the righteous
enjoy “the radiance of the Shechinah” (Berachos 17a), the radiance and not the Shechinah itself.

likuteitorah.com/likkutei-torah/reeh/3/ 16
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But “You are holy” means that the worlds could not receive life-force from it, not even a glow and
splendor, in their inner dimension and their inwardness;

“You are holy” goes further: it refers to a level from which the worlds could not receive life within them-

selves, not even a glow.

¥1°19 ORI 2129 71K 197 27Y RORY D T wrRYY 9710 f7pn 12 7Y ONIR TN 10N XOR
91171 993 **193% "MK D7

rather, it gives them life and brings them into being by way of encompassing, as mentioned above.
And see what is written about this in Parshas Va’eira, on the verse “Therefore say to the children of

Israel,” etc., and on the verse “Binding to the vine,” in the explanation [in] Vayechi.

Instead this level gives them life and existence from outside, as an encompassing light. The Alter Rebbe
refers to his discourses on “Therefore say to the children of Israel” (Exodus 6:6), in Va’eira, and on “Binding

his foal to the vine” (Genesis 49:11), in Vayechi.

SECTION 3 - 14-6

Atik and Arich Anpin: the first “Holy”
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(3) Now, in the level of the light that encompasses all worlds (sovev kol almin) there are also two
levels. For Keser (the Crown) is related to the word koseres (an encircling crown), which surrounds

and encompasses.

Section 3 shows that the encompassing light itself has two levels. Keser (the Crown) is named for koseres, a
crown that encircles the head, so by its nature it is something that surrounds.
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Now, Keser is the intermediary between the Emanator and the emanated, and it has two levels, Atik
and Arich Anpin: Atik is the last level of the Emanator, and Arich Anpin is the level of the root of the
emanated.

Keser stands between the Emanator, G-d Himself, and the emanated Sefiros, and has two aspects: Atik, the

last and lowest level of the Emanator, and Arich Anpin, the root of all that is emanated. The Kehot note sends
the reader to the Arizal’s Etz Chaim for Keser as this intermediary.
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For the level of the root of the emanated has some relation to worlds, in that from it comes the com-
ing into being of the emanated, in the manner of the light that encompasses all worlds, which is
named for the worlds (almin); except that it surrounds and encompasses from outside and does not
enter within, etc.

Arich Anpin, as the root of the emanated, has some relation to worlds, since the emanated come into being

from it. That is why it is called “sovev kol almin,” a light named for worlds (almin), though it only surrounds
them from outside and does not enter.
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But the last level of the Emanator has no relation or connection at all with the coming into being of
worlds, for He is “the One who is exalted since the days of the world”;

Atik, the last level of the Emanator, has no relation at all to the coming into being of worlds. It is “exalted
since the days of the world,” a phrase from the first blessing before the morning Shema.
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it is only that it is the encompassing of the encompassing, as is written elsewhere on the verse “A
psalm, a song of the dedication of the House,” on the matter of the three levels: food, clothing,
house. And the encompassing of the encompassing is what joins the encompassing with the inner,
etc.;
Atik is the “encompassing of the encompassing.” The Alter Rebbe refers to his discourse on “A psalm, a
song of the dedication of the House” (Psalms 30:1), on three levels: food, which enters; clothing, which sur-

rounds; and a house, which surrounds even the clothing. This outermost level is what joins the encompass-
ing light with the inner light.
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that is, so that there be a joining of the encompassing and the filling [lights] (sovev and memalei),
peace in the household above, etc. And this is what our Sages, of blessed memory, said, that one
who occupies himself with Torah makes peace in the household above and in the household below;

The joining of the encompassing and filling lights is called “peace in the household above.” So the Sages say

that one who occupies himself with Torah makes peace in the household above and in the household below
(Sanhedrin 99b).
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for the Torah is called “the proverb of the Ancient One,” the level of the Ancient One of the world;
therefore it draws down peace in the household above, the encompassing and the filling [lights] as
awhole, and also in the household below, that is,

Torah can do this because it is called “the proverb of the Ancient One” (I Samuel 24:14), which Rashi ex-

plains as the Torah, the proverb of the Ancient One of the world, the Holy One, blessed be He. Coming from
that level, Torah brings peace above, between the encompassing and filling lights as a whole.
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for in every created being there is [something| from the two levels mentioned above, as in the say-
ing, “and You breathed it into me, and You guard it within me,” as mentioned above. And this is the
meaning of the first “Holy”: it is the drawing-down of the level of Atik,

Peace below means that every creature has both kinds of life-force, the inner and the encompassing, as the

morning blessing says: “You breathed it into me, and You guard it within me” (Berachos 60b). The first
“Holy” is the drawing down of Atik.
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which is a great and mighty drawing-down from the Infinite Light (Or Ein Sof), blessed be He,
[from] that which is still separate and exalted beyond the bounds of worlds, etc.; it is only that the
level of Arich Anpin, which is drawn from it, is the level of the light that encompasses all worlds,
etc.

This is a great and mighty drawing down from the Infinite Light, of a level still separate and exalted above

the bounds of worlds. Only Arich Anpin, which issues from Atik, is the encompassing light that relates to
worlds.
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Now, it is known from the matter of “For a G-d of knowledges” that from below upward, whatever is
higher is called “nothing” (ayin), because it is not grasped. Therefore, even though the coming
into being of the created beings from the level of Malchus (sovereignty) of the World of Atzilus
(Emanation),
The verse “For Havayah is a G-d of knowledges” (I Samuel 2:3) speaks of knowledge in the plural, and the
Alter Rebbe reads it as two ways of seeing. From below upward, whatever is higher is called “nothing” (ayin)

because the lower cannot grasp it; and creation from Malchus of Atzilus, the source of the filling light, is al-

ready called something from nothing.
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the light that fills all worlds (memalei kol almin), is called something from nothing, nevertheless
the main level of “nothing” is the level of the light that encompasses all worlds (sovev kol almin),
because it is even less grasped, since it is not enclothed at all; as is written elsewhere on the verse
“Is (hayesh) Havayah among us, or not (ayin)?”

Yet, from below, the true “nothing” is the encompassing light, since it never enters the worlds and is even
further beyond their grasp. He refers to his explanation of “Is Havayah among us, or not?” (Exodus 17:7), a

o

verse that itself sets yesh (“is”) against ayin (“not”).
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But from above downward it is the reverse: whatever is lower is called “nothing,” because it is
“considered as nothing.” Therefore, on the contrary, the level of the light that fills all worlds is

called “nothing.”

From above downward the reverse holds: whatever is lower is called “nothing,” because before what is high-

er it counts as nothing. From this side it is the filling light that is called “nothing.”
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And this is “For with You is the source of life”: the level of Malchus of Atzilus, the source of the light
that fills all worlds, is called “with You,” for it is secondary and nullified and considered as nothing;
and it is called “after Havayah,” the level of the back, etc.

That is why Malchus of Atzilus, the source of the filling light, is called “with You” in “For with You is the

source of life” (Psalms 36:10): it is secondary to Him, nullified, and counts as nothing. It is also “after
Havayah,” G-d’s “back,” the theme of section 1.
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And even the level of sovev (the encompassing) is called “nothing” relative to a level that is not
within the bounds of worlds; as in the saying, “The Supernal Crown, although it is a clear light, is
black before the Cause of causes,” etc.;

Even the encompassing light is called “nothing” next to the level that is not within the bounds of worlds at

all. So the Tikkunei Zohar says that the supernal Keser, though it is a clear light, is black before the Cause of

causes.
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and as is written on the verse “I am black,” etc. And this is why creation is called something from
nothing: that the source of the coming into being of the worlds is from a level that is called “noth-
ing” also from above downward, etc.

He also refers to his discourse on “I am black” (Song of Songs 1:5). Creation is called “something from noth-

ing” because its source is a level that is “nothing” even from above downward.
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And see what is written on the verse “And I was with Him as a nursling,” on the meaning of “Back
and front You have formed me,” regarding the Torah; and on the verse “Return, O Israel,” on the
meaning of “And you shall see My back,” etc.

The Alter Rebbe refers to his discourse on “And I was with Him as a nursling” (Proverbs 8:30), which ex-
plains “Back and front You have formed me” (Psalms 139:5) as said of the Torah, and to his discourse “Re-
turn, O Israel” on “And you shall see My back” (Exodus 33:23). Both treat G-d’s “back” and “face,” the theme

of “after Havayah.”
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Now, in Pri Etz Chaim, Sha’ar Chazaras HaAmidah (the Gate of the Repetition of the Amidah),
chapter 4, in the holy handwriting of the Arizal, these are his words: “Now, the three [declarations
of] ‘Holy’ [correspond] to the three heads of Atika Kadisha: the first to that which is not known at
all; the second to the Supernal Crown;

Now he brings the Arizal’s own words from Pri Etz Chaim, copied from the Arizal’s handwriting: the three

“Holy”s correspond to the three heads of Atika Kadisha: the first to the head “that is not known at all,” and
the second to the Supernal Crown.
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the third to Mocha Stima’ah (the hidden brain), the primordial Chochmah (wisdom).” Thus far his
words. That is, the Unknowable Head (Reisha deLo Isyada) is Atik, the lowest level of the Emanator;
and the Supernal Crown is the Keser (Crown) of Arich Anpin, the light that encompasses all worlds
(sovev kol almin); and these are the two levels of the light that encompasses all worlds mentioned
above.
The third corresponds to Mocha Stima’ah, “the hidden brain,” the primordial Chochmah, and there the
Arizal’s words end. The Alter Rebbe identifies the Unknowable Head with Atik, the lowest level of the

Emanator, and the Supernal Crown with the Keser of Arich Anpin, the encompassing light: the two levels of

the encompassing light described in section 3.
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However, as for what he wrote, “the third to Mocha Stima’ah”: although Mocha Stima’ah is the level
of Chochmah within Keser, the level of the light that encompasses all worlds, this is because he was
speaking of the root of the level of the light that fills all worlds (memalei kol almin) in the World of
Atzilus (Emanation).

Mocha Stima’ah is Chochmah within Keser and so also belongs to the encompassing light. The Arizal never-

theless assigns it to the third “Holy” because he is speaking of the root of the filling light of Atzilus, which, as

the next paragraph explains, comes from the hidden Chochmah.
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Something from nothing within Atzilus
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Now, just as Beriah, Yetzirah and Asiyah themselves come into being as something from nothing
from the level of Malchus (sovereignty) of the World of Atzilus (Emanation), which is the source of
the level of the light that fills all worlds (memalei kol almin) of Beriah, Yetzirah and Asiyah, so too
in Atzilus there are also Beriah, Yetzirah and Asiyah:

Beriah, Yetzirah and Asiyah come into being as something from nothing out of Malchus of Atzilus, the

source of their filling light. In the same way, within Atzilus itself there are levels that parallel Beriah, Yetzirah
and Asiyah.
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that is, Abba and Imma (Chochmah and Binah) are the Beriah of Atzilus, as it is written, “And
Chochmah (wisdom) shall be found me’ayin (from nothing)”: for it is called beriah (creation),
something from nothing. And this is the meaning of “Creator of holy beings, may Your Name be
praised,” as is written elsewhere.
Abba and Imma, Chochmah and Binah, are “the Beriah of Atzilus”: Chochmah is called creation, something
from nothing, as in “And Chochmah shall be found from nothing (me’ayin)” (Job 28:12). This is the meaning

of “Creator of holy beings” in the morning blessing: even the holy levels of Atzilus are “created” from
nothing.
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And also, “Acquire Chochmah, acquire Binah (understanding)”: kneh (“acquire”) twice equals in
gematria yesh (“something”). And the ayin (“nothing”) from which Chochmabh is found is the level
of Keser (the Crown);

So too “Acquire Chochmah, acquire Binah” (Proverbs 4:5): the word kneh (“acquire,” 155) appears twice,

and twice 155 is 310, the numerical value of yesh (“something”). The ayin (“nothing”) from which Chochmah
is found is Keser.
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and this too is through two drawings-down, filling and encompassing, inner light (or pnimi) and
encompassing light (or makif); and the hidden Chochmah (Chochmah Stima’ah) is the source of
the level of the inner light, as is written in Etz Chaim, Sha’ar Arich Anpin, chapter 4.

This too comes through two drawings-down, filling and encompassing, that is, inner light and encompassing

light. The hidden Chochmah (Chochmah Stima’ah) within Keser is the source of the inner light, as Etz Chaim
explains in the Gate of Arich Anpin.
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And also, Abba and Imma draw nourishment from the two mazalos, Notzer and Nakeh, whose root

is from Mocha Stima’ah (the hidden brain). And this is what is written in the Zohar, Part III (folio

289), that the hidden Chochmah is “the head of every head” to the other [levels of]| Chochmah.
Moreover, Abba and Imma draw their nourishment from the two “mazalos,” channels of influence called

Notzer and Nakeh, whose root is in Mocha Stima’ah. So the Zohar calls the hidden Chochmah “the head of
every head” for all other levels of Chochmah.
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And this is the meaning of the third “Holy”: for the drawing-down is only from the level of the
hairs, while the hidden Chochmah itself is holy and separate. And the Supernal Crown is the level
of the encompassing and surrounding [light], Keser being related to koseres (an encircling crown),
etc.; and Atik is the level of the encompassing of the encompassing.
This is the third “Holy”: what is drawn down from the hidden Chochmah passes only through the “hairs,”
fine channels of light, while the hidden Chochmah itself remains holy and separate. The Supernal Crown is

the encompassing light, as the word keser (an encircling crown) implies, and Atik is the encompassing of the
encompassing.
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And this is the meaning of “Holy” [said| three times; and they are three drawings-down, to be the
root of the three levels of house, clothing [and] food of the worlds as a whole. “House” is called the
level of the encompassing of the encompassing, etc.; and “clothing” is the level of the encompass-
ing, the light that encompasses all worlds (sovev kol almin), as is written elsewhere on the verse
“Let them bring royal apparel.”

These are the three times “Holy” is said: three drawings-down that are the roots of house, clothing and food

for the worlds as a whole. The house is the encompassing of the encompassing; the clothing is the encom-
passing light, sovev kol almin, as explained on “Let them bring royal apparel” (Esther 6:8).

SECTION 5 - 18-9

“Shall you walk”: love through contemplation
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And “food” is the level of the light that fills all worlds (memalei kol almin). And in particular, from
Malchus (sovereignty) of Atzilus to Beriah, Yetzirah and Asiyah these three levels are also drawn
down; for it becomes Atik and Keser (the Crown) to Beriah, which is called encompassing, etc., in
the same way that Malchus of Adam Kadmon becomes Atik and Keser to Atzilus;

Food is the filling light. In particular, the same three levels are drawn from Malchus of Atzilus to Beriah,

Yetzirah and Asiyah: Malchus becomes their Atik and Keser, their encompassing levels, just as Malchus of

Adam Kadmon becomes the Atik and Keser of Atzilus.
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and it is also enclothed within their inner dimension (pnimiyus). (And see what is written on the
verse “Who has counted,” on the meaning of “And the sea was upon them, above”; and what is
written on the verse “And Moshe assembled”; and on the verse “Take from among you an offering,”
etc.; and in the explanation on the verse “And now, I pray, let [it] be great,” etc.;
Malchus of Atzilus is also enclothed within the lower worlds as their inner light. In parentheses the Alter
Rebbe lists discourses on this: on “Who has counted” (Numbers 23:10), explaining “and the sea was upon

them, above” (II Chronicles 4:4); on “And Moshe assembled” (Exodus 35:1); on “Take from among you an of-
fering” (Exodus 35:5); and on “And now, I pray, let [it] be great” (Numbers 14:17).
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and on the verse “For You are my lamp,” etc. Nevertheless, the main meaning of the verse “After
Havayah” refers to Malchus of Atzilus, as is explained in the Zohar) (Vayikra, folio 20b), and as [will
be explained] below regarding “and Him shall you fear,” etc.

The list ends with the discourse on “For You are my lamp” (Il Samuel 22:29). Even so, the main meaning of

“after Havayah” in our verse is Malchus of Atzilus, as the Zohar on Vayikra (folio 20b) explains and as will be

shown below on “and Him shall you fear.”
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And this is “After,” etc., “shall you walk”: that is, when one contemplates and understands that the
entire chain of descent of the worlds (hishtalshelus) is only from a level of glow and radiance, and
is called “after Havayah,” in the manner of “And you shall see My back”—

Now the service of “After ... shall you walk”: a person contemplates and understands that the entire chain of

worlds comes only from a glow and radiance of G-dliness, called “after Havayah.” This is the sense of “And
you shall see My back” (Exodus 33:23).
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and see further what is written in the discourse beginning “Return, O Israel, unto,” on the meaning
of back and front—from this will be drawn forth the level of “shall you walk,” which is the level of a
wondrous love and longing for Him alone, may He be blessed, “the source and root of all.”

After a further reference to his discourse “Return, O Israel, unto” (Hosea 14:2) on G-d’s back and face, the

Alter Rebbe states the result: this contemplation brings about “shall you walk,” a wondrous love and longing
for G-d alone, “the source and root of all.”
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But this is specifically through one’s contemplating and delving deeply into this with his intellect
and understanding, from “the inward part of a man and a deep heart”; for “if there is no Binah (un-
derstanding), there is no Daas (knowledge),” and also “if there is no Daas, there is no Binah.”

This love comes only when one contemplates deeply with intellect and understanding, from “the inward part

of a man and a deep heart” (Psalms 64:7). For “if there is no Binah there is no Daas,” and “if there is no Daas
there is no Binah” (Avos 3:17): understanding and inner connection depend on each other.
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And the explanation of “For [He] is testing,” etc., “to know,” etc.: trials are [a state of] the hiding of

the Face, and in the hiding itself there is G-dliness: “And I will surely hide,” etc.

The Alter Rebbe now explains the verse just before ours: “For Havayah your G-d is testing you, to know”
(Deuteronomy 13:4). Trials are a hiding of G-d’s face, yet G-dliness is within the hiding itself: the verse says
“And I (Anochi) will surely hide” (Deuteronomy 31:18), so “I” is present in the hiding.
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And it is written, “Havayah said to him, ‘Curse.’” Therefore the power of G-d that is in the trial is
what brings to knowledge (daas) and the revelation of G-dliness, when the whole trial passes over
him and he withstands his trial; for in every trial there is the power of G-d that gives life to the very

thing that brings the trial upon him.

So too King David said of Shimi, who cursed him, “Havayah said to him, ‘Curse’” (Il Samuel 16:10). The
power of G-d within the trial is what brings a person to daas, a revelation of G-dliness, once he has passed
through the whole trial and withstood it; for in every trial it is G-d’s power that gives life to the very thing that
tests him.
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And this is “For Havayah said to him, ‘Curse.”” Where did He say [this|] to Shimi? Rather, this
thought that fell into Shimi’s heart and mind came down from G-d; and the breath of His mouth,
Where did G-d tell Shimi to curse? Rather, the thought that entered Shimi’s heart and mind came down from

G-d.
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which gives life to all their host, gave life to Shimi’s spirit at the time he spoke these words to
David; for had the breath of His mouth, may He be blessed, withdrawn from Shimi’s spirit, he
would not have been able to speak anything at all.

The breath of G-d’s mouth, which gives life to all things, gave life to Shimi’s spirit at the moment he spoke.
Had it withdrawn from him, Shimi could not have said a word.
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And this is “For Havayah said to him”: literally, at that very time, to curse David, etc. (And see Etz

Chaim, Sha’ar 48, chapter 2.) And the reason that trials bring to a revelation of G-dliness is that

So “Havayah said to him” is meant literally: at that very moment G-d’s power was what enabled Shimi to
curse David. After a reference to Etz Chaim (Gate 48, chapter 2), the Alter Rebbe asks why trials lead to a rev-
elation of G-dliness.
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the trials and the hiding of the Face are from the World of Tohu, from [the kings of] “before any
king reigned,” who descended and became enclothed in the kelipos (husks); and the kelipah is
what conceals (and see the Zohar, Vayera, folio 119b). And when the kelipah is broken through
one’s withstanding the trial,

Trials and the hiding of G-d’s face come from the World of Tohu, represented by the kings who reigned “be-

fore any king reigned” over Israel (Genesis 36:31), whose sparks fell and became enclothed in the kelipos;
and the kelipah is what conceals. When a person withstands the trial, he breaks the kelipah.

51973 9799 RaW P9p 1% INR 1 0w w2171 N0 °T 19 K17 19102 5190 R¥NI
the fruit within it is found, which is the power of G-d hidden and enclothed there, [as in] “Havayah
said to him, ‘Curse,’” which comes to be revealed;

Then the fruit inside the husk is found: the power of G-d that was hidden and enclothed there, the “Havayah
said to him, ‘Curse,’” comes to light.
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because the power of G-d enclothed in it is from the very highest, as is known from the analogy of a
falling wall, where the higher stone falls lower; and as it is written, “And I will pass through the land
of Egypt”: “I,

It comes to light because the power of G-d enclothed in the trial is from the very highest level. This is like a

falling wall, where the stone that was highest falls lowest, and like “I will pass through the land of Egypt” (Ex-
odus 12:12), which the Haggadah reads as “I, and not an angel”: only G-d Himself descended there.
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and not an angel”; for in order that it descend and be drawn down even to the place of the kelipos,
it must be from a very high and exalted place, so that it reaches [the point] that there is a revelation

of G-dliness even in the place of the kelipos.

To descend and reach even the place of the kelipos, a power must come from a very high and exalted place.
Only then can G-dliness be revealed even there.
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Therefore that power brings to knowledge, because it is from the 288 sparks from the World of
Tohu, Akudim, Nekudim, etc.; and [the Name] Sag is superior to [the Name| Mah, etc. And see what
is written on the verse “And you shall know this day, and take [it] to [heart].”

That power brings a person to daas because it comes from the 288 sparks of the World of Tohu (the worlds of
Akudim and Nekudim), and the Name Sag, associated with Tohu, is higher than the Name Mah, associated
with the world of Tikkun (repair). He refers to his discourse on “And you shall know this day, and take it to
your heart” (Deuteronomy 4:39).
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But “if there is no Binah (understanding), there is no Daas (knowledge),” etc.: for all giving birth is
from Binah, in which the waste is separated out in the menstrual blood, and the child grows over

nine months; for at first it was

But “if there is no Binah there is no Daas”: all birth comes from Binah, the “mother.” In the analogy of preg-

nancy, what is unusable is separated out, and the child grows over nine months, beginning as a mere drop.
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only a drop, and afterwards the formation of limbs takes place in the form of a full configuration

(partzuf); and in its mother’s womb it eats what its mother eats; and afterwards it comes out

Then its limbs form a complete structure (partzuf), and in the womb it eats what its mother eats (Niddah

30b); afterwards it is born.
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and becomes separate, on its own. And just like this whole analogy is [what happens] in chassidus
(piety), in awe and love: at first the love was hidden, a single point, and afterwards it grew, enlarg-
ing the blaze of the fire of love with fervor, etc.

Once born it is a separate being. So it is with love and awe in the service of G-d: at first the love is hidden, a
single point, and then it grows into a blazing fire of love.
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And so too awe. And this is why Leah, “the mother of the children,” bore six sons, who are called
the level of love, and a daughter, who is the attribute of Malchus (sovereignty), and her name was
Dinah: “the law (dina) of the kingdom is law.”

The same is true of awe. That is why Leah, who stands for Binah, “the mother of the children,” bore six sons,

the level of love, and a daughter, Dinah, who stands for Malchus, as in the rule “the law (dina) of the king-
dom is law” (Gittin 10b).
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(And as is written on the verse “He said with the book,” that the refinement is in thought, which is
the level of Binah, through the enclothing of Chochmah (wisdom) there, etc.; and this is like “You
have made them all with Chochmah,” [and] with Binah, as is written elsewhere on the meaning of
“Blessed is He who makes the work of creation.”)
In parentheses the Alter Rebbe refers to his discourse on “He said with the book” (Esther 9:25): refinement
(birur) takes place in thought, which is Binah, through Chochmah enclothed in it. This is like “You have

made them all with Chochmah” (Psalms 104:24), and with Binah, as explained elsewhere on the blessing
“Blessed is He who makes the work of creation.”
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“And Him shall you fear”
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(4) Now, “shall you walk” is the level of running forth (ratzo), and afterwards “and Him shall you
fear” is the level of returning (shov). The explanation: it is known, from what is written, that the
Name Havayah is “awe and love, love and awe.” Vav-hei are the level of love and awe: Z’eir Anpin
(the emotive attributes) is the lesser love (ahavah zuta)

Section 4 turns to the next phrase. “Shall you walk” is ratzo, the soul running toward G-d, and “and Him

shall you fear” is shov, its return. The Name Havayah is “awe and love, love and awe”: its last two letters, vav
and hei, are love and awe, with vav standing for Z’eir Anpin, the lesser love (ahavah zuta).
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(and therefore it is called ze’ir, “small”), and awe is Malchus (sovereignty), an outer awe, from the
spreading forth of His sovereignty, as is written in the note to Tikkun Chatzos. And in this [order]
awe precedes love, from below upward. And this awe is not written in the Torah here

Z’eir Anpin is called ze’ir, “small,” because its love is this lesser love, and the final hei is Malchus, an outer

awe felt at the spreading forth of G-d’s sovereignty, as the Alter Rebbe’s note on Tikkun Chatzos explains. In

this lower pair awe comes before love, from below upward, yet this awe is not written in our verse.
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(for the verse begins with the level of “shall you walk,” which is love; and although the beginning
must be specifically from the level of awe, for “This is the gate,” etc., since awe is “the gate for en-
tering”—but it is as is written in the Zohar, Parshas Bo) (folio 38b): “And in a place where male and
female are found, the praise is

The verse begins with “shall you walk,” which is love, although service should begin with awe, “the gate”

(Psalms 118:20), since awe is the gateway through which one enters. The Alter Rebbe answers with a rule
from the Zohar on Bo (folio 38b) about a place where male and female are found together.
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only for the male.” So too here: since it says “shall you walk,” which is the level of love, which is
called male, [as in] “He remembered (zachar) His kindness,” there is no need to mention awe,

which is called female (Nukva), [as in] “a woman who fears Havayah,”

The rule is that the praise is given only to the male. Since the verse says “shall you walk,” love, which is
called male (as in “He remembered [zachar] His kindness,” Psalms 98:3), it need not mention awe, which is

called female (as in “a woman who fears Havayah,” Proverbs 31:30).
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for awe must be included in love, “to include the left in the right,” etc. And furthermore, it may be

said that this awe is alluded to here in the words “after Havayah,”

Awe in any case must be included within love, “to include the left in the right.” A second answer is that this

lower awe is alluded to in the words “after Havayah.”
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which is the level of Malchus. And afterwards, great love (ahavah rabbah) is Binah (understanding),
and Chochmah (wisdom) is inner awe, which is the level of “Fear (yir'u es) Havayah,” whereas out-

er awe is the level of “Let them fear from (yir'u mi-) Havayah.”

“After Havayah” is Malchus, the lower awe. Above it come the great love (ahavah rabbah), which is Binah,
and the inner awe, which is Chochmah. Inner awe is “Fear (es) Havayah” (Psalms 34:10), while outer awe is

“Let them fear from Havayah” (Psalms 33:8).
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But “Fear (es) Havayah” means to be on the level of es, the subordinate [particle], which is the level

of self-nullification (bittul); and this is the level of Atzilus,

“Fear es Havayah” means becoming like the particle es, which is only secondary to the word it serves: this is

self-nullification (bittul). Such nullification is the level of Atzilus.
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which is the level of Chochmah of the worlds as a whole; for in general, Atzilus is Chochmah, since
Abba is the root of Atzilus, and Binah [is] “Imma nests in the Throne,” as is written in Etz Chaim,
Sha’ar 47, chapter 3.

Atzilus is the Chochmabh of all the worlds: in general Atzilus is Chochmah, since Abba (Chochmah) is the root
of Atzilus, while Binah is “Imma nests in the Throne,” that is, in the World of Beriah. Etz Chaim (Sha’ar 47,

chapter 3) brings this phrase from the Tikkunei Zohar.
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(And it may be said that this is “and Him (ve’oso) shall you fear”: the level of “Fear es,” which is

nullified to the level of ve’oso, etc. And see the Zohar, Part I) (folio 94a)

The Alter Rebbe suggests that this is “and Him (ve’oso) shall you fear”: the awe of “Fear es,” which is nulli-

fied to the level called ve’oso, “Him.” For this he refers to a passage in the Zohar (Part I, folio 94a).
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on the verse “Him (oso) and His abode,” etc. Also, the meaning of ve’oso is related to os (a sign)
and a mark, as it is written, “It is a sign between Me and the children of Israel.”

That Zohar passage explains David’s words “Him and His abode” (Il Samuel 15:25), connecting oso with the
os, the sign of the covenant. A further meaning of ve’oso is os, a sign and mark, as in “It is a sign between Me
and the children of Israel” (Exodus 31:17).
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And the explanation, as is known: when the first tzimtzum (contraction) took place, to make a va-
cated space, etc., there remained a reshimu (impression) of the light that withdrew, etc.; and after-

wards a kav (line of light) was drawn forth, etc.

As is known, when the first tzimtzum made room for a vacated space, a reshimu, an impression of the light

that withdrew, remained there, and afterwards the kav was drawn in.
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And about this it says, “And Him (ve’0s0),” that is, the sign and mark mentioned above, “shall you
fear”; for “it is a sign between Me and,” etc.
This is what ve’oso refers to: the sign and impression, the reshimu, “shall you fear.” The proof is the verse

“for it is a sign between Me and” the children of Israel.
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(And the connection of the higher awe mentioned above with the level of the sign and mark men-
tioned above may be explained along the lines of what is written in the Zohar, Part III) (folio 128,
end of side b) regarding the hidden Chochmah:

How does the higher awe connect with this sign and impression? The Alter Rebbe explains it through a pas-
sage of the Zohar (Part III, folio 128b), in the Idra, on the hidden Chochmah.
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“And this is what we have learned concerning the impressions of the letters: the tav made an im-
pression for Atik Yomin.” And see what is written in the Arizal’s commentary on the Idra, in Pri Etz
Chaim and in Mishnas Chassidim, on the kavanah (intention) of Tashrak (the letters tav-shin-
reish-kuf) mentioned in the Musaf of Shabbos, which is the mystery of the illumination of the
twenty-two letters in the supernal brain, etc.; see there.
The Zohar there says: “As we have learned of the impressions of the letters: the tav made an impression for
Atik Yomin.” He refers to the Arizal’s commentary on the Idra, to Pri Etz Chaim and to Mishnas Chassidim

on the kavanah of the Shabbos Musaf prayer, whose phrases follow the alphabet in reverse (tav, shin, reish,

kuf), the secret of the twenty-two letters shining in the supernal brain.
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It follows that the level of the sign and the reshimu mentioned above shines in the hidden
Chochmah, and the hidden Chochmah is the root of the level of the higher awe, as is written

elsewhere.

So the sign and the reshimu shine in the hidden Chochmah, and the hidden Chochmah is the root of the
higher awe, as explained elsewhere.
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Therefore it is quite fitting [to say] specifically “and Him (ve’oso) shall you fear,” etc.: for the awe of
shame, whose root is from the hidden Chochmah, is drawn forth from the level of ve’oso. And see
further what is written about “awe and love, love and awe” in the explanation on the verse “For You
are my lamp,” in Parshas Mikeitz.

Therefore the verse rightly says “and Him (ve’oso) shall you fear”: the awe of shame (yiras boshes), rooted in

the hidden Chochmabh, is drawn from the level of ve’oso. He refers to his explanation of “For You are my

lamp,” in Parshas Mikeitz, on “awe and love, love and awe.”
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And on the matter of “And with great awe (mora gadol): this is the revelation of the Shechinah (Di-
vine Presence),” [see] on the verse “Six days you shall eat matzos,” regarding Pesach, and on the

verse “The voice of my beloved,” etc.,

On the Haggadah’s words “And with great awe (u’vemora gadol): this is the revelation of the Shechinah,”
said of Deuteronomy 26:8, the Alter Rebbe refers to his discourses on “Six days you shall eat matzos”
(Deuteronomy 16:8), about Pesach, and on “The voice of my beloved” (Song of Songs 2:8).

19 D”RT N19P1 0°991 57991 791 12 21901 Y Jwnl PITA R (xani PRI DWY 000N 9003

in Shir HaShirim. And there it was explained that great awe is drawn forth through the revelation of
the level of “the King of the kings of kings,” the Malchus (sovereignty) of the Infinite One (Ein Sof),
etc.

In the Shir HaShirim discourse he explains that great awe comes from the revelation of “the King of the
kings of kings,” the Malchus of the Infinite One, which took place at the Exodus.
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And this is precisely the matter of the reshimu (impression) in Mocha Stima’ah (the hidden brain);
for the reshimu is from the level of Malchus of the Infinite One, as is written in the Arizal’s com-

mentary on the Idra there.

This is exactly the reshimu in Mocha Stima’ah, the hidden brain, for the reshimu comes from Malchus of the

Infinite One, as the Arizal’s commentary on the Idra says in that place.
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Therefore from this is drawn forth the level of great awe, which is the level of the hidden
Chochmah (wisdom), etc. And mora gadol (“great awe”) is in the masculine form, whereas the low-

er awe is the level of Nukva (the feminine), as mentioned above.

So from the reshimu comes great awe, the level of the hidden Chochmah. Mora gadol (“great awe”) is gram-

matically masculine, while the lower awe is feminine, Nukva, as said in the previous paragraph.
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Accordingly, the meaning of “after Havayah” and “and Him” is the level of Malchus of Atzilus (Em-
anation) and Malchus of the Infinite One, etc. And see what is written elsewhere on the matter of

Accordingly, “after Havayah” is Malchus of Atzilus, and “and Him” is Malchus of the Infinite One. The Alter
Rebbe then points to further discussions of how awe and wisdom depend on each other.
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“If there is no awe, there is no wisdom,; if there is no wisdom, there is no awe,” regarding the festi-
val of Shavuos, on the verse “And Elokim spoke,” etc.; and see what is written in the discourse be-

ginning “And you shall know this day”; see there.

The Mishnah says, “If there is no awe there is no wisdom; if there is no wisdom there is no awe” (Avos 3:17).
This is explained in the Shavuos discourse on “And Elokim spoke” (Exodus 20:1) and in the discourse “And
you shall know this day.”

SECTION 7 - 112-16
“Shall you keep” and “shall
you listen”: mitzvos and Torah
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(5) “And His commandments shall you keep”: Now, guarding is through the encompassing [light],
as is known from the matter of “and You guard it within me”; that is, the level of chayah [and]
yechidah, which are not enclothed in vessels,

Section 5 explains “And His commandments shall you keep.” Guarding is done by what encompasses, as in

the morning blessing “and You guard it within me”: the soul’s levels called chayah and yechidah, which are
not enclothed in the body’s vessels.
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but are encompassing [levels]; and they are the guarding for the nefesh, ruach and neshamah,
which are enclothed in vessels, the neshamah in the brain, etc. For the encompassing light polish-
es half the vessel from outside, and the encompassing [light] also blinds the eyes of the external

forces; thus, through the encompassing [light], the external forces cannot draw near, etc.

These levels remain encompassing, and they guard the three levels that are enclothed in vessels, nefesh, ru-
ach and neshamah (the neshamabh in the brain, and so on). An encompassing light “polishes” the vessel from

outside and blinds the eyes of the external forces, so that they cannot come near.
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Now, guarding is needed for the inner light (or pnimi) once it has been enclothed in vessels; for
then it needs guarding, because through a blemish in the vessel, G-d forbid, nurture is drawn [by

the external forces] even from the light enclothed in it,

Guarding is needed for the inner light once it is enclothed in vessels. Through a blemish in the vessel, G-d

forbid, the external forces can draw nurture even from the light enclothed in it.
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just as when one cuts his hand, blood comes out, as is written elsewhere; whereas when lights are
still included in their Emanator, and likewise encompassing lights, blemish and nurture do not ap-

ply to them, etc.

It is like a cut in the hand, through which blood flows out. Lights still included in their Emanator, and en-

compassing lights, cannot be blemished or drawn upon in this way.
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Now, the mitzvos are called “the 248 limbs of the King,” for they are drawings-down of lights into
vessels. (See Iggeres HaKodesh, at its end, in the passage beginning “To understand what is written
in Pri Etz Chaim,” that all the mitzvos are to rectify the 248 limbs of Z’eir Anpin (the emotive attrib-
utes) through drawing down the Infinite Light (Or Ein Sof), blessed be He, into them, etc.)
The mitzvos are called “the 248 limbs of the King” (an expression of the Tikkunei Zohar), because they are
drawings-down of lights into vessels. In parentheses the Alter Rebbe cites the essay “To understand what is

written in Pri Etz Chaim,” printed after Iggeres HaKodesh: all the mitzvos serve to rectify the 248 limbs of
Z’eir Anpin by drawing the Infinite Light into them.
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And this is “For a mitzvah is a lamp (ner)”: for in the language of the Torah, the vessel within which
the burning light is [held] is called ner, as it is written, “the lamps of the arrangement”; and also the

burning lights in the vessel are called nerot (lamps), as it is written, “When you kindle the lamps.”
This is “For a mitzvah is a lamp” (Proverbs 6:23). In the Torah’s language ner (“lamp”) means both the ves-
sel that holds the burning light, as in “the lamps of the arrangement” (Exodus 39:37), and the burning lights
themselves, as in “When you kindle the lamps” (Numbers 8:2).
5”31 0°95112 O°w2%NR MR 0°9Wn1 17° Y 031 0°90 NI°N2 0w N2 Y W NIZHaY 1100
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That is, in the mitzvos there are two levels: they are the level of vessels, and also through them

lights are drawn forth that are enclothed in the vessels; and therefore they need guarding.

So the mitzvos have two aspects: they are vessels, and through them lights are drawn that are enclothed in
those vessels. That is why they need guarding.
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And this is “And His commandments shall you keep”; and this is through “and to His voice shall
you listen,” which is the Torah, which is called “and the Torah is light,” the level of the source of the
light that is drawn into the lamps. (See the Zohar at the beginning of Parshas Beha’alosecha, and

the Ramaz there.)

This is “And His commandments shall you keep,” and the keeping comes through the next phrase, “and to
His voice shall you listen,” which is the Torah, called “and the Torah is light,” the source of the light that
shines into the lamps. The text refers to the Zohar at the beginning of Beha’alosecha and to the Ramaz’s

commentary there.
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That is, it is the level of encompassing light, which is above the level of the vessels and limbs, etc.;
for although “the Torah comes forth from Chochmah (wisdom)”—specifically “comes forth”—its

root, indeed, is above Chochmah, etc.

Torah is an encompassing light, above the level of vessels and limbs. Although “the Torah comes forth from

Chochmah,” the very words “comes forth” show that its root is above Chochmah.
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That is, it is from the level of the encompassing [lights|, lamed and mem, etc.; see what is written in
the explanation on the verse “When you go out,” etc. And this is also the meaning of “and the Torah
is light”:

Torah stems from the encompassing levels, signified by the letters lamed and mem, as the Alter Rebbe ex-
plains on “When you go out.” This is also the meaning of “and the Torah is light.”
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for the mitzvos, which are the level of lights enclothed in vessels, are divided into 613 levels, 248

positive commandments, etc.; that is, for each and every vessel a light of its own, etc.

The mitzvos, lights enclothed in vessels, divide into 613 levels, 248 positive commandments and the rest,
each vessel with a light of its own.
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But the Torah, which is the level of encompassing, is the level of one light, that is to say, above the
level of division, etc. And see what is written in Parshas Va’eira, at the end of the first discourse,
“And I appeared to,” etc., that the Torah is the drawing-down of the level of the Singular One,
“Anochi (I), who I am,” etc.;

Torah, an encompassing light, is one light, above all division, which is why the verse says “light” in the sin-

gular. He refers to the end of the first discourse of Va’eira, “And I appeared to,” where Torah is explained as
the drawing down of the Singular One, “Anochi, who I am.”
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see there. (And this is what is written in the Idra of Naso, folio 129a: “One path that shines,” etc.,
“to the 613 paths of the Torah, which are divided in Z’eir Anpin, of which it is written, ‘All the

9

paths,”” etc. And the explanation is found there in the book Ruach David and in the Arizal’s com-

mentary on the Idra: that in Z’eir Anpin the 613 mitzvos themselves are revealed, etc.;
In a long parenthesis he cites the Idra of Naso (folio 129a): “one path that shines” divides into the 613 paths

of the Torah in Z’eir Anpin, of whom it is written, “All the paths of Havayah” (Psalms 25:10). Ruach David
and the Arizal’s commentary on the Idra explain that in Z’eir Anpin the 613 mitzvos themselves are revealed.
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and this is what is written, “All the paths,” etc. But regarding Arich Anpin it is written, “And the
path of the righteous is like the shining light, growing ever brighter,” etc.: “path” and “light” in the
singular, for there they are hidden, and in Z’eir Anpin they are revealed and become the 613
mitzvos. Thus far his words.

Of Arich Anpin, however, it is written, “The path of the righteous is like the shining light, growing ever

brighter” (Proverbs 4:18): “path” and “light” in the singular, because there the mitzvos are hidden as one,
and only in Z’eir Anpin do they become the 613 mitzvos.
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Indeed, the Torah is drawn from the Mocha Stima’ah (hidden brain) of Arich Anpin; and this is
“and the Torah is light,” in the singular. And this is the matter explained elsewhere, that the Torah
is the level of the Will of all wills (Ra’ava deChol Ra’avin),

The Torah is drawn from Mocha Stima’ah of Arich Anpin, which is why it is called “light” in the singular. This
is the teaching that the Torah is “the Will of all wills” (Ra’ava deChol Ra’avin), the innermost divine will.
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which draws the conduct of the Supreme Will into the will that spreads forth within the mitzvos; see
the discourse beginning “When Israel put ‘we will do’ before ‘we will hear’”; see there at length.
And this is why the mitzvah is called a lamp, and the Torah is the light that illumines the lamp: the
level of the Will of all wills, which is the source of the will in the mitzvos, etc.

Torah draws the guidance of the Supreme Will into the will that spreads into the mitzvos, as explained at

length in the discourse “When Israel put ‘we will do’ before ‘we will hear.’” So the mitzvah is the lamp and
the Torah the light that lights it: the Will of all wills, the source of the will within the mitzvos.
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And see what is written on the verse “And Moshe assembled,” that the level of the Keser (Crown) of
Z’eir Anpin, which is called will, is the vessel for the level of the Supreme Will, the Will of all wills,
the Keser of Arich Anpin, which is the level of the light, etc.; see there. And see what is written
above, that the Torah is called “the proverb of the Ancient One,” the level of the Ancient One of the
world, etc.)

So too in the discourse on “And Moshe assembled”: the Keser of Z’eir Anpin, called will, is the vessel for the

Supreme Will, the Will of all wills, the Keser of Arich Anpin, which is the light. He also recalls that the Torah
is called “the proverb of the Ancient One,” the Ancient One of the world, as explained in section 3.
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Now, the main [point] of this guarding is for the level of the illumination that is drawn from the
mitzvah to a person’s soul, etc. And the matter of this illumination that is drawn from the mitzvah
upon the soul will be understood along the lines of the saying of our Sages, of blessed memory, that
at the time of the Giving of the Torah “He held the mountain over them like a barrel,” etc.,

The guarding is chiefly for the illumination that a mitzvah draws into a person’s soul. That illumination can

be understood from the Sages’ teaching that at Sinai G-d “held the mountain over them like a barrel” (Shab-
bos 88a).
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“and from here [comes]| a great protest regarding the Torah.” And the meaning and concept of “He
held the mountain over them” is known: it is the level of “and His right hand embraces me,” that is,
the revelation of the supernal love for Israel, as it is written, “I have loved you, says Havayah.”

The Sages add that from this came “a great protest regarding the Torah,” since it was accepted under com-

pulsion. Holding the mountain over them is “His right hand embraces me” (Song of Songs 2:6): the revela-

tion of G-d’s supernal love for Israel, as in “I have loved you, says Havayah” (Malachi 1:2).
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And through this, love was automatically aroused also in the souls of Israel, in the manner of “As
water [reflects] face to face, so the heart of man,” etc., until they reached the expiry of the soul
(klos hanefesh);

Through that revelation of love from above, love was aroused by itself in the souls of Israel, “as water reflects

face to face, so the heart of man to man” (Proverbs 27:19), until their souls expired in longing (klos
hanefesh).
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and this is the “great protest”: that this arousal from below (isarusa dilesata) of theirs was not by
choice and will, but rather, through the revelation from above, it was drawn forth automatically in

their hearts, to such an extent, etc.

That is the “great protest”: their arousal from below did not come from free choice and will, but was drawn
into their hearts automatically, overwhelmingly, by the revelation from above.
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And similarly, something like this will be understood also regarding the fulfillment of the mitzvos,
which are the drawing-down of the Supreme Will itself, and the five chassadim (kindnesses), “and
His right hand embraces me,” the revelation of the supernal love, etc.

Something similar applies to keeping the mitzvos. They draw down the Supreme Will itself and the five chas-
sadim (kindnesses), “His right hand embraces me”: a revelation of supernal love.
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Therefore, through this a person’s will is also aroused toward Him, may He be blessed, “as water
[reflects] face,” etc. And this is “You have visited the earth and caused it to yearn (vateshokekeha),”

etc. And this is “which I command you this day, upon your heart,” etc.

Therefore a person’s own will toward G-d is aroused in response, “as water reflects face to face.” This is “You
have visited the earth and caused it to yearn” (Psalms 65:10), and “which I command you this day, upon your
heart” (Deuteronomy 6:6): the command reaches the heart.
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And about this they said, “A transgression extinguishes a mitzvah”: for through the transgression,
which is against the Supreme Will, blessed be He, this illumination that was drawn to him from the

Supreme Will upon his soul is extinguished, etc.

This is why the Sages said, “A transgression extinguishes a mitzvah” (Sotah 21a). A sin, being against the

Supreme Will, puts out the illumination that the mitzvah drew from the Supreme Will onto the soul.
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Whereas in the mitzvah itself, which is [of] the 248 limbs of the King, extinguishing does not apply,
G-d forbid. And this is what is written, “Corruption is not His; His children’s is the blemish,” and as

its Targum [renders it], “They have harmed themselves, not Him.”

The mitzvah itself, one of the 248 limbs of the King, cannot be extinguished, G-d forbid. So it is written,
“Corruption is not His; His children’s is the blemish” (Deuteronomy 32:5), which the Targum renders, “They
have harmed themselves, not Him.”
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However, “a transgression does not extinguish Torah,” for the Torah is from the level of the Will of
all wills, etc., from where the level of “bearing iniquity” is drawn forth.

But “a transgression does not extinguish Torah” (Sotah 21a), because Torah comes from the Will of all wills,

the level from which G-d’s attribute of “bearing iniquity” is drawn.
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For it is known that in order for there to be pardon and forgiveness through teshuvah (return),
which is the restoring of the will that withdrew through the transgression,

Pardon and forgiveness come through teshuvah, which restores the divine will that withdrew because of the

sin.
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this is through drawings-down from the level of the Supreme Will that is higher than the level of
the will that is in the mitzvos; and this is the level of the Will of all wills, where there is no “one op-
posite the other,” etc.;

Such restoration requires a drawing down from a level of the Supreme Will higher than the will invested in

the mitzvos: the Will of all wills, where there is no “one opposite the other” (Ecclesiastes 7:14), no opposing
side for sin to affect.
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and from there is the root of the Torah. And as is written on the verse “And I pleaded,” that the

Torah is drawn from a level which an arousal from below does not reach, for it is from the level of

the supernal encompassing [lights], where it is said, “He has not beheld iniquity in Yaakov,” etc.
That is the root of the Torah. As explained on “And I pleaded,” Torah is drawn from a level that an arousal

from below cannot reach, the supernal encompassing lights, of which it is said, “He has not beheld iniquity
in Yaakov” (Numbers 23:21).
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And this is what our Sages, of blessed memory, said: “Whoever reads and studies, the Holy One,

¢l

blessed be He, reads and studies opposite him”: specifically “opposite him,” in the manner of
“Havayah is your shade,” which is the level of a shade and encompassing [light], that which cannot
be enclothed in vessels, etc. And see what is written on the verse “On the eighth day, an assembly
(Shemini Atzeres),” on the meaning of “And I have put My words in your mouth, and in the shade
of My hand I have covered you.”
The Sages say that when a person reads and studies Torah, the Holy One, blessed be He, reads and studies
“opposite him.” “Opposite” is like “Havayah is your shade” (Psalms 121:5): a shade surrounds rather than
enters, an encompassing light that cannot be enclothed in vessels. He refers to his explanation for Shemini
Atzeres of “And I have put My words in your mouth, and in the shade of My hand I have covered you” (Isaiah
51:16).
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Nevertheless, “whoever says, ‘I have nothing but Torah,” does not have even Torah,” as is written

elsewhere, etc.; for Torah that is not in purity of heart is called only “a gate to the courtyard,” etc.

Torah alone is not enough: “whoever says, ‘I have nothing but Torah,’ does not have even Torah” (Yevamos
109b). Torah studied without purity of heart is only “a gate to the courtyard” (Shabbos 31b), an entrance with
nothing behind it.
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And also, it is written, “Through tzedakah (charity) you shall be established,” etc.; for “blessing
does not rest except,” etc. Therefore it is impossible for there to be the drawing-down of the super-

nal encompassing [lights] that comes through the speech of Torah

Scripture also says, “Through tzedakah you shall be established” (Isaiah 54:14), and the Zohar says that
blessing rests only on something, never in an empty place. So the supernal encompassing lights that the

words of Torah draw down cannot come by themselves.
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unless there is a fitting place (machon) for this indwelling, namely, the level of a vessel and inner
light, which comes through the mitzvos, the 248 limbs of the King, etc.

They come only where there is a fitting place (machon, echoing “you shall be established,” tikonani) for
them to rest: a vessel with inner light, which is made by the mitzvos, the 248 limbs of the King.
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And see what is written along these lines at the end of the discourse beginning “And you shall make
holy garments,” on the matter of the blessing over the mitzvos, etc.; and see what is written at the

beginning of Parshas Vayikra, on the verse “And He called to Moshe,” etc.

The Alter Rebbe refers to the end of the discourse “And you shall make holy garments” on the blessings over
the mitzvos, and to the beginning of Parshas Vayikra, on “And He called to Moshe.”
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Summary. (1) The matter of the contemplation that creation is something from nothing; and this is
“after Havayah.” It is the matter of “Holy” three times, until afterwards [the Name] Havayah
Tzevaos (of Hosts) is drawn forth, which brings into being hosts upon hosts, as is written about this
in the discourse beginning “This is the dedication of the altar.”
Here the Summary (Kitzur) of the discourse begins, section 1. Its theme is the contemplation that creation is
something from nothing, which is “after Havayah”; this is the threefold “Holy,” after which comes “Havayah

Tzevaos,” the Name that brings the hosts of hosts into being, as explained in the discourse “This is the dedi-
cation of the altar.”
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And the explanation: it is written, “For He commanded and they were created,” and it is written
bara, in the sense of presence, meaning the power of the Actor in the acted-upon, as is written in
Sefer Shel Beinonim, Part II, chapters 1 and 3. And see what is written about this in the discourse
beginning “I am Havayah your G-d,” of the section of tzitzis, and in Shir HaShirim, in the dis-
course beginning “If only you were like a brother to me.”
The point is that Scripture says both “For He commanded and they were created” and bara, the verb of pres-
ence that implies the Actor’s power within the acted-upon (Tanya, Shaar HaYichud VehaEmunah, chapters 1

and 3). He refers to the discourse “I am Havayah your G-d” in the section of tzitzis, and to the Shir HaShirim
discourse “If only you were like a brother to me.”
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Nevertheless, it is called truly something from nothing; for the coming into being of the physical
from the utterance and the spiritual letters enclothed in it is a new creation, truly from nothing and
naught,

Even so, creation through the filling light is called truly something from nothing. For the physical to come

into being from an utterance and the spiritual letters enclothed in it is an entirely new creation out of
nothing.
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and not merely a descent from concealment to revelation. And see what is written about this in the
discourse beginning “And I pleaded,” on the meaning of “Who in His goodness renews.” And the
source of this drawing-down and coming into being

It is not merely a descent from concealment into revelation, as the discourse “And I pleaded” explains on the
words “who in His goodness renews” creation each day. The next part names the source of this creation.
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is from the radiance of the kav (line of light) enclothed in the Ten Sefiros of the World of Atzilus
(Emanation). And about this our Sages, of blessed memory, said, “With ten things the world was
created: with wisdom, with understanding and with knowledge,” etc. (Chagigah, chapter 2, 12a).
And about this it is said bara, a term of presence.

Its source is the light of the kav enclothed in the Ten Sefiros of Atzilus. Of this the Sages said, “With ten

things the world was created: with wisdom, with understanding and with knowledge...” (Chagigah 12a), and
of this Scripture uses bara, the verb of presence.
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And this is the meaning of the third “Holy”: the vav of kadosh is a drawing-down from the level of
kodesh; and it is the radiance of the kav, to be a source for the level of the light that fills all worlds
(memalei kol almin); and nevertheless it is holy and separate,

This is the third “Holy”: the vav that lengthens kadosh (holy) beyond kodesh (holiness) signifies a drawing

down from kodesh, the light of the kav that becomes the source of the filling light. Even so it remains holy

and separate.
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for only a radiance of a radiance is drawn forth to be enclothed in the vessels of the Ten Sefiros of
Beriah, Yetzirah and Asiyah. And see what is written on the matter of the vav of kadosh in the dis-
course beginning “Go forth and see.” (2) And all this is called the light that fills all worlds;

It stays separate because only a glimmer of a glimmer is drawn down to be enclothed in the vessels of the

Ten Sefiros of Beriah, Yetzirah and Asiyah; he refers to the discourse “Go forth and see” on the vav of ka-

dosh. Then section 2 of the summary begins: all this is called the filling light.
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but the level of the light that encompasses all worlds (sovev kol almin) is that which is not enclothed
at all, not even in the Ten Sefiros of Atzilus; rather, it brings into being and gives life by way of en-

compassing alone, in the manner of “Whatever Havayah desired, He has done,”

The encompassing light, by contrast, is not enclothed even in the Ten Sefiros of Atzilus; it creates and gives
life by encompassing alone, as in “Whatever Havayah desired, He has done” (Psalms 135:6).
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and in the manner of “For My thoughts are not your thoughts,” in the explanation on the verse “My
dove, in the clefts.” And about this it is said, “For He commanded and they were created”; and this
is the meaning of creation being truly something from nothing,

So too “For My thoughts are not your thoughts” (Isaiah 55:8), as explained on “My dove, in the clefts of the

rock.” Of this level it is said, “For He commanded and they were created,” and here creation is truly some-
thing from nothing.
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for from this level there is no enclothing whatsoever of the power of the Actor in the acted-upon;
and this is the meaning of the second “Holy,” which precedes the third “Holy.” (3) Now, in the level
of the light that encompasses all worlds there are also two levels.

At this level nothing of the Actor’s power is enclothed in what it makes; this is the second “Holy,” which pre-

cedes the third. Then section 3 of the summary begins: within the encompassing light there are again two

levels.
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And this is the meaning of “He is exalted, exalted” (ga’oh ga’ah): namely, the two levels in the
Supreme Keser (Crown), which are called in the Gemara “two crowns, one corresponding to ‘we
will do’ and one corresponding to ‘we will hear.’” Of the first level it does not apply at all

This is the doubled “He is exalted, exalted” (Exodus 15:1): the two levels in the Supreme Keser, which the

Gemara calls the “two crowns,” one for “we will do” and one for “we will hear” (Shabbos 88a). The first of

these levels cannot be called “encompassing all worlds” at all.
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to say “encompassing all worlds,” because it is not within the bounds of worlds at all—and see what
is written about this, too, in the discourse beginning “And it shall be on that day, a great shofar
shall be sounded”—except that it is what joins the light that encompasses all worlds and the light
that fills all worlds.

That is because it is not within the bounds of worlds at all, as the discourse “And it shall be on that day, a

great shofar shall be sounded” also explains. Its role is only to join the encompassing light with the filling
light.
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And this level too is only a drawing-down from the Infinite Light (Or Ein Sof), blessed be He; and
this is the meaning of the first “Holy.” And from above downward, the light that encompasses all
worlds (sovev kol almin) is called the level of “nothing” relative to this level, that is, that it is only a
radiance, etc.; and all the more so the level of the light that fills all worlds (memalei kol almin). And
this is the meaning of creation being something from nothing.

This highest level too is only a drawing down from the Infinite Light, and it is the first “Holy.” From above

downward, even the encompassing light is “nothing” before it, being only a glimmer, and all the more so the
filling light; this is why creation is called “something from nothing.”
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And this is the meaning of “After Havayah your G-d shall you walk,” and the meaning of “Creator of
holy beings, may Your Name be praised,” and the meaning of “Do not read shammos (desolations)
but shemos (names).”

The summary draws the threads together: all this explains “After Havayah your G-d shall you walk,” the

blessing “Creator of holy beings, may Your Name be praised,” and the Sages’ “Do not read shammos but
shemos” (Berachos 7b).
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But this is through “For [He] is testing,” etc., “to know,” etc., in the manner of “For Havayah said to
him, ‘Curse’”: for by withstanding the trial one breaks the kelipah (husk), and then specifically the

fruit is revealed.

Yet this walking comes through “For Havayah is testing you, to know”: as with “Havayah said to him,

999

‘Curse,’” one who withstands the trial breaks the kelipah, and only then is the fruit revealed.
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And it is explained elsewhere how “the husk preceded the fruit”: namely, that the light and life-
force enclothed within them in a state of concealment fell there, from the shattering of the vessels,
from supernal and very lofty levels.

It is explained elsewhere how “the husk precedes the fruit”: the light and life hidden within the kelipos fell
there, through the shattering of the vessels, from very high levels.
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Therefore, specifically through breaking the kelipah, the level of Daas (knowledge) is revealed. And
this is the meaning of “Who can bring a pure thing out of an impure one?” And see what is written
in the discourse beginning “When Pharaoh sent the people.”

Therefore it is precisely by breaking the kelipah that daas is revealed. This is “Who can bring a pure thing

out of an impure one?” (Job 14:4); he refers to the discourse “When Pharaoh sent the people.”
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(4) “Shall you walk” refers to two levels of love; see what is written in the discourse beginning “To
understand the connection and joining of the mention of the covenant and the Torah in the bless-
ing for the land.”

Section 4 of the summary: “shall you walk” refers to two levels of love. He refers to the discourse that ex-

plains why the covenant and the Torah are mentioned together in the blessing for the land in the Grace after
Meals.
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And afterwards, “and Him shall you fear”: inner awe, “Fear (es) Havayah”; and see what is written
at the end of the discourse beginning “When Israel put ‘we will do’ first.” Also, the meaning of
ve’oso is related to os, a sign and mark.

Then “and Him shall you fear” is inner awe, “Fear es Havayah” (Psalms 34:10), as at the end of the discourse
“When Israel put ‘we will do’ first.” Also, ve’oso is related to os, a sign and mark.
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And see what is written at the end of the discourse beginning “And He came from the holy
myriads,” on the meaning of the saying of our Sages, of blessed memory, “He is a sign (0s) among
His host.” (5) “And His commandments shall you keep”: the mitzvos are called the 248 limbs, for
they are the drawing-down of lights into vessels; see what is written in the discourse beginning
“These are the accounts of the Mishkan.”
He refers to the end of the discourse “And He came from the holy myriads” on the Sages’ “He is a sign
among His host.” Section 5 of the summary: in “And His commandments shall you keep,” the mitzvos are

called the 248 limbs, drawings-down of lights into vessels, as in the discourse “These are the accounts of the
Mishkan.”
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And from there, through a blemish, nurture is drawn to the external forces, in the manner of
“Whoever sheds the blood of man in man.” And see what is written about this in the explanation on

“When [Israel] put first,” mentioned above.

Through a blemish, nurture flows from there to the external forces, as in “Whoever sheds the blood of man
in man” (Genesis 9:6). He refers to the explanation of “When Israel put first,” mentioned above.
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That is, from the level of nefesh, ruach and neshamah, which are enclothed in vessels. Therefore it
must be “And His commandments shall you keep”; and this is through the encompassing [levels],

chayah [and] yechidah;

This applies to nefesh, ruach and neshamah, which are enclothed in vessels. Therefore “And His command-
ments shall you keep” is needed, through the encompassing levels, chayah and yechidah.
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and this is through “and to His voice shall you listen,” which is the Torah: for “whoever occupies
himself with the Torah of the burnt-offering is as if he had offered a burnt-offering,” even in the
present time; for it is above the level of lights in vessels.

That guarding comes through “and to His voice shall you listen,” the Torah. So “whoever occupies himself
with the Torah of the burnt-offering is as if he had offered a burnt-offering” (Menachos 110a), even in our
time, because Torah is above the level of lights in vessels.
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(And see what is written in the discourse beginning “And this is the commandment,” etc., [on] “to
keep all His statutes,” etc., [and]| “and you shall keep to do,” etc.; see there.) And the main guarding

must be for the level of “a mitzvah is a lamp,”

In parentheses he refers to the discourse “And this is the commandment,” on “to keep all His statutes” and
“you shall keep to do.” The main guarding is for “a mitzvah is a lamp.”
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that is, for the level of the illumination that is drawn from the mitzvah into a person’s nefesh, ru-
ach and neshamah. And see the Zohar, Part III, Naso (129b), on the verse “Guardian of Israel,” and
in Parshas Haazinu (folio 229a).

That is, the guarding is for the illumination that the mitzvah draws into a person’s nefesh, ruach and ne-

shamah. He refers to the Zohar on Naso (Part III, folio 129b) on “the Guardian of Israel,” and to a passage in

Haazinu.
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“And Him shall you serve”: changing one’s nature
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(6) And it may further be said regarding “and Him shall you serve,” along the lines of what is writ-
ten, “Then you shall again discern between the righteous and the wicked, between one who serves

Elokim and one who has not served Him.”

Section 6 turns to “and Him shall you serve,” through the verse “Then you shall again discern between the
righteous and the wicked, between one who serves Elokim and one who has not served Him” (Malachi 3:18).
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(Malachi, chapter 3, [verse] 18.) And our Sages, of blessed memory, said (first chapter of Chagigah,
folio 9b): “‘One who serves’ and ‘one who has not served Him’ are both completely righteous; but

there is no comparison between one who reviews his chapter

The Sages (Chagigah 9b) explain that “one who serves” and “one who has not served Him” are both com-

pletely righteous. The difference between them lies in how many times one reviews his learning.
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one hundred times and one who reviews his chapter one hundred and one times.” And see about
this in Sefer Shel Beinonim, chapter 15. At any rate, the level of “one who serves Elokim” is above
the level of one who is completely righteous.

One who reviews his chapter a hundred times cannot be compared with one who reviews it a hundred and

one times, as Tanya, chapter 15, also discusses. So the level of “one who serves Elokim” is above that of a
completely righteous person.
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And this is why, after four levels—“shall you walk,” “shall you fear,” “shall you keep,” “shall you lis-
ten”—which is certainly the level of one who is completely righteous, it says afterwards, “and Him
shall you serve,” which is a level higher in degree. And this is through transforming one’s nature,
from the expression “tanned (avudim) hides.”
After four levels, “shall you walk, shall you fear, shall you keep, shall you listen,” which certainly describe a
completely righteous person, the verse adds “and Him shall you serve,” a higher level. Serving (avodah)

means transforming one’s nature, like hides that are “worked” (avudim), tanned until their nature changes.
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And see what is written in the explanation on the verse “Many waters,” in Parshas Toldos, that
about this Rabbi Chanina ben Tradyon asked, “What [is to become of] me in the life of the World to
Come?”; for he was in doubt whether perhaps his nature caused his diligence in Torah, even with

self-sacrifice (mesirus nefesh), etc.;

The Alter Rebbe refers to his explanation of “Many waters” in Parshas Toldos: this is why Rabbi Chanina ben
Tradyon asked, “What will become of me in the life of the World to Come?” (Avodah Zarah 18a). He wondered
whether his diligence in Torah, even with self-sacrifice, came from his nature.
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and if so, it was still in doubt whether he had changed his nature completely, to be on the level of
“one who serves Elokim”; for perhaps he was still on the level of “one who has not served Him,”

even though he was completely righteous.

If it did, he could not be sure that he had changed his nature completely and become “one who serves
Elokim”; perhaps he was still “one who has not served Him,” though completely righteous.
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Now, Elokim is equal in gematria to hateva (nature). That is, “For a sun and a shield is Havayah
Elokim”: the Name Elokim is a shield and sheath that conceals the revelation of the Name
Havayah; and from this comes about that “the world follows its custom,” and this level is called
nature.

The Name Elokim has the numerical value of hateva, “nature” (86). In “For a sun and a shield is Havayah

Elokim” (Psalms 84:12), Elokim is the shield and sheath that hides the light of Havayah, as a sheath hides the
sun; from it comes the fact that “the world follows its course,” and this is called nature.
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Even though in truth it is all from the Name Havayah, “who in His goodness renews each day, con-
tinually, the work of creation,” it is only that it is drawn forth through a shield and sheath that cov-
ers and conceals. And see about the matter of nature in the Responsa of the Chacham Tzvi, section
18, [which is] close to what is written [here].
In truth everything comes from the Name Havayah, “who in His goodness renews each day, continually, the
work of creation”; it only comes through a shield and sheath that covers and conceals. He refers to the

Responsa of the Chacham Tzvi (section 18), which, as the Kehot note quotes, calls “nature” a term coined by

later scholars, since everything is from G-d.
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Therefore, when a person engages in the service of G-d, blessed be He, beyond his nature, and
changes his nature, he is called “one who serves Elokim,” that is, so that there will not be the con-

cealment of the sheath;

So when a person serves G-d beyond his nature and changes his nature, he is called “one who serves

Elokim”: through his service the sheath of nature no longer conceals.
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therefore, through this he merits what is written afterwards, “And for you who fear My Name a sun
of righteousness shall shine, and healing,” which is the matter of the saying of our Sages, of
blessed memory, “The Holy One, blessed be He, takes the sun out of its sheath” (in the first chapter
of Avodah Zarah, folio 4a).

Through this he merits what the verse says next: “But for you who fear My Name, a sun of righteousness shall
shine, with healing” (Malachi 3:20). This is the Sages’ “The Holy One, blessed be He, takes the sun out of its
sheath,” which the Kehot note locates in Avodah Zarah 3b; there the righteous are healed by it.
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And see about this in Midrash Rabbah, Vayetzei, section 78; and in Parshas Bo, section 15;
Mishpatim, section 31 (folio 149a). And in the Zohar, Part I, Mikeitz (folio 203b), and in Parshas
Emor (folio 88a).

He gives further sources on this theme: Midrash Rabbah (Bereishis, section 78; Shemos, sections 15 and 31)
and the Zohar on Mikeitz (Part I, folio 203b) and on Emor (Part III, folio 88a).
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And this is the meaning of “There is no comparison between one who reviews his chapter one hun-
dred times,” etc.; and as is written in Sefer Shel Beinonim, that through this one [time] beyond one
hundred he transforms his nature and habit, etc.

This is the meaning of “one who reviews his chapter a hundred times.” Tanya explains that the one extra
time beyond a hundred is what transforms a person’s nature and habit.
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And see the Maharsha in Chiddushei Aggados there, who explains that the number one hundred
reaches up to nefesh, ruach and neshamah, which are in the mystery of units, tens [and] hundreds;
and this is the meaning of the hundred blessings.

The Maharsha, in his commentary on the Aggadah there, explains that the number one hundred reaches up

to nefesh, ruach and neshamah, which correspond to units, tens and hundreds. This is the meaning of the
hundred blessings said each day.
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But one who reviews one time more than this is “a part of G-d above,” etc.; see there. And the

Shelah, in his tractate Shavuos (folio 182a), wrote

One who reviews once more than this reaches the soul’s root, “a part of G-d above” (Job 31:2). The Shelah, in
the part of his work called Maseches Shavuos (folio 182a), makes a related point about one hundred and one.
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that [in] “And Chochmah (wisdom) shall be found me’ayin,” me’ayin is the number one hundred
and one, etc. Now, the meaning of me’ayin is known: it is the level that is above Chochmah.

He writes that in “And Chochmah shall be found me’ayin” (Job 28:12), me’ayin (°X%) has the value of one
hundred and one. As is known, ayin (“nothing”) is the level above Chochmah.
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And this is what is drawn forth through one’s serving Elokim and changing his nature, which is the
nullification (bittul) of the yesh (“something”), changing from the level of yesh to ayin (“nothing™);
and through this he draws down from the level of “from ayin shall it be found.”

This is what one draws down by serving Elokim and changing one’s nature: the nullification of the yesh,

turning from “something” into “nothing.” Through this one draws from the level of “from ayin shall it be

found.”
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Now, our Sages, of blessed memory, said in the first chapter of Kiddushin (folio 30b), on the verse
“And you shall place (vesamtem)”: sam tam (“a perfect elixir”), “the Torah is likened to an elixir of
life (sam chayim).” And see the Zohar, Part III, at the beginning of Parshas Chukas (folio 179, end
of side b), on the matter of the “elixir of life” (samma dechayei).

The Sages (Kiddushin 30b) read “and you shall place (vesamtem)” as sam tam, “a perfect elixir”: the Torah is

likened to an elixir of life. The Alter Rebbe also cites the Zohar at the beginning of Chukas (Part III, folio
179b) on the “elixir of life” (samma dechayei).
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And this is the matter of healing, as it is written, “and healing to all his flesh.” Now, in the Zohar,
Part I1, Terumah (127b): “samech, mem,” etc., “the mystery of the hundred blessings,” etc.;

An elixir brings healing, as in “and healing to all his flesh” (Proverbs 4:22). The Zohar on Terumah (Part II,
folio 127b) speaks of the letters samech and mem as “the mystery of the hundred blessings”: samech (60)
and mem (40) make one hundred.
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and in the Mikdash Melech and the Ramaz there: that the level of mem is Tevunah, and the level of
samech is the supernal Binah (understanding), which receives from the first six Sefiros of
Chochmah, etc.; and these are the two levels of the World of Souls, namely, Gan Eden and the World
of the Resurrection.

The Mikdash Melech and the Ramaz there explain that mem is Tevunah and samech is the supernal Binah,

which receives from the first six Sefiros of Chochmah. These are the two levels of the World of Souls: Gan
Eden and the World of the Resurrection.
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And it may be said that this is the matter of the closed mem (mem setumah) and the samech of the
Tablets, which “stood by a miracle,” etc. And this is the meaning of sam chayim: the level men-
tioned above of the hundred blessings, which are samech and mem, etc.

He suggests that this is the meaning of the final mem and the samech of the Tablets, which “stood by a mira-

cle” (Shabbos 104a). And this is sam chayim, the “elixir of life”: the hundred blessings, samech and mem,
which spell sam.
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And it is explained elsewhere, on the passage of the Zohar, Part I, Parshas Chayei [Sarah] (123a), on
the matter of “The life of Sarah was one hundred years,” that the root of the hundred blessings is
drawings-down from the level of Arich Anpin, that is, from the level of the light that encompasses
all worlds (sovev kol almin).

It is explained elsewhere, on the Zohar’s passage on “The life of Sarah was a hundred years” (Part I, folio
123a), that the root of the hundred blessings is a drawing down from Arich Anpin, the encompassing light.
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But through one’s serving Elokim and changing his nature, to be one who reviews his chapter one
hundred and one times, he draws down further from the level that is above the level of the light that
encompasses all worlds, which is the level of “One, but not in number,” etc., as mentioned above
regarding the first “Holy.” And see what is written on the verse “And He came from the holy
myriads.”

But one who serves Elokim and changes his nature, reviewing his chapter a hundred and one times, draws

down still more, from the level above the encompassing light, “One, but not in number,” the level of the first

“Holy.” He refers to the discourse “And He came from the holy myriads.”
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And possibly this is the meaning of sam chayim (elixir of life). And this is “and Him (ve’o0so) shall
you serve”: the meaning of ve’oso is along the lines of “He is a sign (os) among His myriad,” which

is the level of “One, but not in number,”

Perhaps this is the meaning of sam chayim. And this is “and Him (ve’0so) shall you serve”: ve’oso is like the
Sages’ “He is a sign (0os) among His myriad” (Chagigah 16a), the level of “One, but not in number.”
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and this is through “shall you serve,” on the level of “one who serves Elokim.” And see what is writ-
ten in Parshas Vayetzei, in the discourse beginning “And I return in peace,” etc., “then Havayah
will be Elokim to me.”

This level is reached through “shall you serve,” as “one who serves Elokim.” He refers to his discourse in
Parshas Vayetzei, “And I return in peace ... then Havayah will be Elokim to me” (Genesis 28:21).

SECTION 10 - 126-29

The Name, the fifth level and the Shema
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And according to this, it may be said that this is the difference between the level of “and Him shall
you serve” and the level of the first four levels: for the four levels “shall you walk,” “shall you fear,”

”

“shall you keep,” “shall you listen” may be said to correspond to the four letters of [the Name]
Havayah. For “shall you walk” [and]| “shall you fear” are running and returning (ratzo vashov),
which is the level of yud-hei, which are love and awe.
This explains the difference between “and Him shall you serve” and the first four levels: “shall you walk,
shall you fear, shall you keep, shall you listen” correspond to the four letters of the Name Havayah. “Shall
you walk” and “shall you fear” are running and returning (ratzo vashov), the letters yud and hei, which are

love and awe.
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And afterwards, “shall you keep” [and] “shall you listen,” Torah and mitzvos, are the matter of vav-
hei, as is written on the verse “And all your children shall be taught by Havayah.” And this is on the
level

Next, “shall you keep” and “shall you listen,” mitzvos and Torah, correspond to the vav and hei of the Name,

as explained on “And all your children shall be taught by Havayah” (Isaiah 54:13). These four levels together
belong to the completely righteous person of Malachi’s verse.
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and degree of “Then you shall again discern between the righteous and the wicked,” about which it
is said, “And for you who fear My Name a sun of righteousness shall shine,” etc.: the revelation of

the “sun” of Havayah, so that the sheath and shield will not conceal, etc.

That is the level of “Then you shall again discern between the righteous and the wicked” (Malachi 3:18), fol-
lowed by “But for you who fear My Name, a sun of righteousness shall shine” (Malachi 3:20): the “sun” of

Havayah is revealed, and the sheath and shield of Elokim no longer conceal it.
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But the level of “and Him shall you serve,” which is above the level of a tzaddik (righteous person),
as mentioned above, is like the matter of “Until Your people pass over, Havayah”: above the level of
the Name Havayah. And possibly this is alluded to by the tip of the yud of the Name Havayah. And

see there, in the discourse beginning “But [He] would not,” in Parshas Teitzei,

But “and Him shall you serve,” which is above the level of a tzaddik, is like “until Your people pass over,
Havayah” (Exodus 15:16), read as passing beyond the level of the Name Havayah. Perhaps this is alluded to

in the tip of the yud of the Name; he refers to the discourse “But [He] would not” in Parshas Teitzei.
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and at the end of the discourse beginning “Israel is holy,” on the matter of the four portions, etc.,
and the fifth, etc. And this is the fifth level, “and Him shall you serve,” and through this, “and to

Him shall you cleave,” etc.

He also refers to the end of the discourse “Israel is holy” on the four portions and the fifth. This is the fifth
level, “and Him shall you serve,” and through it comes “and to Him shall you cleave.”
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And this is the level of the inner dimension (pnimiyus) of Keser (the Crown), along the lines of what
is explained in the Zohar, Part III, Parshas Acharei (folio 66b), on the matter of “By Myself I have
sworn,” and in Parshas Naso (folio 130a).

This fifth level is the inner dimension of Keser, as the Zohar explains on “By Myself I have sworn” (Genesis
22:16), in Acharei (Part III, folio 66b) and in the Idra of Naso (folio 130a).
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And see Etz Chaim, Sha’ar 41, chapter 3, that there are five levels, nefesh, ruach, neshamah,
chayah and yechidah, and within the fifth level, which is yechidah, is enclothed the lowest level of
the Infinite Light (Or Ein Sof), etc. And this is the matter of the two crowns, etc.,

Etz Chaim teaches that the soul has five levels, nefesh, ruach, neshamah, chayah and yechidah, and that
within the fifth, yechidah, the lowest level of the Infinite Light is enclothed. This matches the two crowns, the
two levels of Keser, described above.

13991 111 9193 9230 DOPOR NI 1070 N OV RIT ANYW 1w 2°0°pORY 0D N 1Om 13 971
D°POR T2V 72y 22 RINW 7Y

as mentioned above. And through this, “Havayah will be Elokim to me”: what is now the Name
Havayah will be the level of Elokim relative to this revelation. And this is through his being on the

level of a servant, “one who serves Elokim”;

Through this comes “then Havayah will be Elokim to me” (Genesis 28:21): what is now the Name Havayah
will be like Elokim, a mere covering, compared with this revelation. This comes through being a servant,
“one who serves Elokim.”
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that is, his service is that there should be the level of “Havayah will be Elokim to me,” etc. And it
may be said that this is the meaning of the Midrash Tehillim which Rabbeinu Bachya cites in

Parshas Beshalach, on the verse “My strength and song is Yah”:

His service is to bring about “Havayah will be Elokim to me.” The Alter Rebbe suggests that this explains the

Midrash Tehillim quoted by Rabbeinu Bachya in Beshalach on “My strength and song is Yah” (Exodus 15:2).
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“But in the World to Come, with six letters, as it says, ‘For in Yah, Havayah, is the Rock of worlds,’”
etc. (And see the Zohar, Part II, Terumah, 165b.)

That Midrash says that in the World to Come G-d will be praised with six letters, as it says, “For in Yah,
Havayah, is the Rock of worlds” (Isaiah 26:4): Yah has two letters and Havayah four. He refers to the Zohar
on Terumah (Part II, folio 165b).
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And this is through the six levels that it enumerates here: “shall you walk,” “shall you fear,” “shall
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you keep,” “shall you listen,” “shall you serve,” “shall you cleave.” And the Shach (Siftei Kohen)
here explains that the six things in this verse, from “shall you walk” to “shall you cleave,” corre-
spond to the six words of the verse “Hear, O Israel.”
The six letters come through the six levels our verse lists: shall you walk, fear, keep, listen, serve and cleave.
The Shach (Siftei Kohen) on this verse says these six correspond to the six words of “Hear, O Israel, Havayah

is our G-d, Havayah is One.”
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And see Pri Etz Chaim, Sha’ar Krias Shema She’al HaMitah (the Gate of the Bedtime Shema), be-
ginning of chapter 11, on the matter of romach (“spear”). And it is possible to align the six words of

the verse Shema with the six levels mentioned above.

He refers to Pri Etz Chaim, the Gate of the Bedtime Shema, chapter 11, on romach (“spear”), the 248 words of
the Shema with its six opening words. He suggests that the six words of the Shema can be matched with the
six levels of our verse.
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For Shema is shem ayin (the Name of seventy), as is written above in Parshas Va’eschanan, in the
discourse beginning “Hear, O Israel”; see there. And if so, this is the level and degree of “After
Havayah your G-d

The word Shema (ynw) is shem ayin, “the Name of seventy,” as explained above in Va’eschanan in the dis-
course “Hear, O Israel.” So the word Shema corresponds to “After Havayah your G-d shall you walk.”
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shall you walk.” And the word “Israel” is the matter of “and Him shall you fear,” as is written in
Midrash Rabbah, Parshas Vayechi, section 98: “Listen to Israel in heaven, your Father”; and so it is
found in Pirkei deRabbi Eliezer, that the Holy One, blessed be He, is called Israel.

The word “Israel” corresponds to “and Him shall you fear.” Midrash Rabbah on Vayechi reads “Listen to

Israel your father” as Israel in heaven, and Pirkei deRabbi Eliezer says that the Holy One, blessed be He, is
called Israel.
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And this is the level of “For you have striven with Elokim,” that one rules and has dominion over
the Name Elokim. And afterwards, the words “Havayah our G-d” are the matter of the drawing-
down that comes through Torah and mitzvos.

“Israel” is “for you have striven with Elokim” (Genesis 32:29): one who rules over the Name Elokim, the con-

cealment of nature. Next, the words “Havayah our G-d” are the drawing down that comes through Torah and
mitzvos.
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And this is the matter of “shall you keep” [and] “shall you listen.” And see what is written regarding
“Zion shall be redeemed with justice,” on the matter of “Praise Havayah, O Jerusalem; praise your
G-d, O Zion,” in the discourse beginning “In Midrash Rabbah, Parshas Eikev.”

That is “shall you keep” and “shall you listen.” He refers to his discussion of “Zion shall be redeemed with

justice” (Isaiah 1:27) and of “Praise Havayah, O Jerusalem; praise your G-d, O Zion” (Psalms 147:12) in the
discourse that begins “In Midrash Rabbah, Parshas Eikev.”
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And afterwards, “Havayah is One” is the matter of “and Him shall you serve,” etc. For it is ex-
plained in the explanation on the verse “The statute of the Torah,” on the matter of two Names
Havayah in one verse, that the first Name is in the World of Atzilus (Emanation): yud is Chochmah
(wisdom), hei is Binah (understanding), etc.;
Then “Havayah is One” corresponds to “and Him shall you serve.” As explained on “The statute of the
Torah,” when the Name Havayah appears twice in one verse, the first is in Atzilus, with yud as Chochmah,
hei as Binah, and so on.
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and the second Name is above Atzilus. And in the same way it may be said here too: the meaning of
“Havayah our G-d” is the drawing-down of the Infinite Light (Or Ein Sof) that is enclothed in the

Ten Sefiros, [as in] “the 248 commandments

The second Name is above Atzilus. So it is here: “Havayah our G-d” is the drawing down of the Infinite Light
enclothed in the Ten Sefiros through the 248 commandments.
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are the 248 limbs of the King.” And afterwards, the level of “Havayah is One” is a level that is above
Atzilus, “You are One, but not in number,” etc. And this is through “and Him shall you serve” and
“to Him shall you cleave,” changing one’s nature.

These commandments are “the 248 limbs of the King.” Then “Havayah is One” is a level above Atzilus, “You

are One, but not in number,” reached through “and Him shall you serve” and “to Him shall you cleave,” that

is, by changing one’s nature.
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And this is the matter of [giving oneself] to self-sacrifice (mesirus nefesh) in [the word] “One.” And
in Midrash Rabbah, Parshas Va’eschanan, they said that the verse “Hear, O Israel” is the accep-
tance of the two Utterances “I am” and “You shall not have,” which they heard from the mouth of
the Holy One, blessed be He. That is,

This is why one gives one’s life (mesirus nefesh) at the word “One.” Midrash Rabbah on Va’eschanan says

that the Shema is the acceptance of the first two Commandments, “I am” and “You shall not have,” which
Israel heard from G-d Himself.
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“Havayah our G-d” is the acceptance of the Utterance “I am Havayah your G-d,” and “Havayah is
One” is the acceptance of the Utterance “You shall not have.” And so it is in the Shelah, in his trac-
tate Tamid (folio 252, end of side b), in the name of the Ramban, which is cited in the Abudraham
regarding the recital of Shema.

“Havayah our G-d” is the acceptance of “I am Havayah your G-d,” and “Havayah is One” the acceptance of

“You shall not have [other gods].” So the Shelah writes in his tractate Tamid (folio 252b) in the name of the
Ramban, as cited by the Abudraham on the Shema.
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Now, the Utterance “I am” includes all 248 positive commandments, and the Utterance “You shall

not have” includes all 365 prohibitions.

The Commandment “I am” includes all 248 positive commandments, and “You shall not have” includes all
365 prohibitions.
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And it is explained elsewhere that the level of prohibitions is the matter of subduing (iskafya) and
self-nullification more than the positive commandments; and therefore through the prohibitions a
higher level is drawn down. And see what is written about this in the discourse beginning “But
Havayah your G-d would not listen to Bilam.” Therefore, along these lines, the matter mentioned
[above] is also well understood.
It is explained elsewhere that the prohibitions involve subduing oneself (iskafya) and self-nullification more
than the positive commandments, so through them a higher level is drawn down; see the discourse “But

Havayah your G-d would not listen to Bilam.” In the same way, “Havayah is One,” the acceptance of the pro-
hibitions, stands above “Havayah our G-d.”

IN ONE’'S AVODAH

A person should contemplate deeply, with his mind and heart, that all the worlds come only from G-d’s
“back,” until he longs for G-d alone, and let that love return as awe, from awe of G-d’s sovereignty to the in-
ner awe of self-nullification. He should keep the mitzvos and guard the light they bring to his soul through
Torah study, never relying on Torah without mitzvos. When he is tested, he should know that G-d’s power is
hidden in the trial and that withstanding it reveals G-dliness. Beyond all this he should serve G-d beyond his
nature and habit, the “hundred-and-first” review, until his nature is changed and he cleaves to Him, ready
to give himself over at the word “One.”

QUESTIONS FOR DISCUSSION

1. Why is G-d’s essence described with “He commanded and they were created” rather than with bara, and
why is creation through bara still “something from nothing”?

2. How do the three “Holy”s of the Kedushah correspond to the filling light, the encompassing light and Atik?

3. Why does a trial contain a higher power of G-d than ordinary life, and how does withstanding it bring a
person to daas?

4. Why do the mitzvos need guarding while the Torah is not extinguished by sin, and why does the Torah still
need the mitzvos?

5. What separates a completely righteous person from “one who serves Elokim,” and why does the hundred-
and-first review make the difference?
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PARAGRAPH 1
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The note gives a parallel text of this explanation: the tran-
script (hanachah) written by the Mitteler Rebbe, printed in
the Alter Rebbe’s Sefer HaMaamarim of 5565.

KEHOT'S NOTE
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PARAGRAPH 2

190 27PN 1 NN

The verse of Parshas Re’eh that this discourse expounds.
Here “after Havayah” is read as G-d’s Malchus, His
“back.”

Deuteronomy 13:5°77:7> 0°727
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After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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The Zohar on Vayikra quotes “After Havayah your G-d
shall you walk.” The Alter Rebbe says below that the Zohar
there refers “after Havayah” to Malchus of Atzilus.

Zohar, Vayikra 49:342-51:352-2"nw:0”n RIp”™ M 780
270K

and in the same way, whoever prays to the King should unify
the Holy Name in his thought, ranging from lower to upper,
and from upper to lower, and linking all together, and then
his prayer will be granted.’ Said R. Jose: ‘Who has the skill to
pray like King David, who used to keep watch at the gate of
the King?’ Said R. Hiya to him: ‘Assuredly it is so, and there-
fore the Torah has taught us the ways of the Holy King that
we may know how to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

NN 70t 772

In this Shabbos Zachor discourse the Alter Rebbe speaks
of a person who walks “after Havayah” in exile, and of
Amalek, whose hold is only on the level of the “back”
(achorayim).
KEHOT'S NOTE
K ,78 R™MN

YR Ton 1 awn

“Havayah sits as King forever.” The Alter Rebbe cites his
Tetzaveh discourse that explains this verse, which con-

likuteitorah.com/likkutei-torah/reeh/3/

cerns G-d’s kingship, Malchus.
Psalms 29:10:v”3 0°°1n
0PIy 7900 2w AW M n
The L-RD sat enthroned at the flood; Yea, the L-RD sitteth as

King for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

DO AT 27y

The note points to the Mitteler Rebbe’s explanations of the
Zohar for the passage of the Zohar on Kedoshim that the
Alter Rebbe mentions here.
KEHOT'S NOTE
.DoN Y 2 PPN 1OPN MU0a NANK AN LK L,BoP RPTIRD MR XY
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The Zohar on Kedoshim discusses “and after Me there
shall be none”; the Alter Rebbe refers to his explanation of
this passage, which reads “after” as an allusion to
Malchus.

Zohar, Kedoshim 17:104-18:108n1”p:n”>-77p:1> D>w17p ,1711 100

1The first 6 lines of the Hebrew text are not found in our
translation.They then rose, and as they went along R.
Eleazar cited the verse: THOU SHALT NOT GO UP AND
DOWN AS A TALE-BEARER AMONG THY PEOPLE, ETC. All
these rules’, he said, ‘have been commented on by the
Companions. Let us, however, also give some exposition of
this section. It is written: YE SHALL KEEP MY STATUTES.
THOU SHALT NOT LET THY CATTLE GENDER WITH A
DIVERSE KIND, ETC. It is written: “Ye are my witnesses said

The Zohar; London, Soncino Press, 1933 (Public Domain)

910 R Ny

“Before Me no god was formed, and after Me there shall be
none.” The word “after” is again read as an allusion to
Malchus.
Isaiah 43:10™:27n 17 yw°
33720 77 APRRNY WA 197 NN2 WK “T) TTORI >TY OO
77 K2 210K PR 1393°KY 2307 K OIR
Ye are My witnesses, saith the L-RD, and My servant whom I
have chosen; that ye may know and believe Me, and under-
stand That I am He; before Me there was no G-d formed, nei-
ther shall any be after Me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “who has made desolations (shammos) in the earth”
(Psalms 46:9), the Sages say to read it as “names”
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(shemos). The Alter Rebbe uses it to show that the worlds

issue from G-d’s Names.
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Whence do we learn that the name of a person affects his
life? R. Eleazar said : Because the Scriptures declare,
"Come, behold the works of the L-rd, Who hath made sham-
mot ['desolations'] in the earth" (Ps. xlvi. 9). Read not sham-
mot but shemot "names." R. Johanan also said in the name
of R. Simeon b. Johai : More painful is filial impiety in a
man's house than the wars of Gog and Magog; as it is said,
"A Psalm of David, when he fled from Absalom his son"
(ibid. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
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The discourse on Esther 9:25 explains that every descent
is for the sake of an ascent, and that each ascent of the
soul requires setting aside its previous level so it can be
included in the higher one.
KEHOT'S NOTE
XX R™MN
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The verse on which the Alter Rebbe’s Torah Ohr discourse
explaining “Do not read shammos but shemos” is based.

Esther 9:257173:"0 9NOR
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but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

SNNaw NN 27y

The discourse “My Shabbosos you shall keep” explains the
plural “Shabbosos”: every Shabbos holds a lower and a
higher Shabbos, as the Zohar teaches.
KEHOT'S NOTE
ST9°RY 2,87 902 D Poyb
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This discourse contains the very explanation summarized
here: “Let them praise the Name” is the level of a name
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alone, while “He,” His essence, “commanded and they
were created,” because bara cannot be said of the essence.

KEHOT'S NOTE
2,18 RN
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“And the Jews accepted”: the opening of the Torah Ohr
discourse where “Let them praise the Name of Havayah”
is explained.
Esther 9:233725:’ AnoX
:071°9K 22770 AN2TIYR DX N2 1PAWR DR 0TI 22
And the Jews took upon them to do as they had begun, and

as Mordecai had written unto them;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The discourse on “The voice of my beloved” is the second
place the text names for the explanation of “Let them
praise the Name of Havayah.” It opens with the Exodus,
when “the King of the kings of kings” revealed Himself.
KEHOT'S NOTE
A, e P

T

“The voice of my beloved”: the opening of the Likkutei
Torah discourse that also explains “Let them praise the
Name of Havayah.”
Song of Songs 2:8°11:’2 0w "W
NPT YRR DNITPY 37T X2 AT 7T AP
Hark! my beloved! behold, he cometh, Leaping upon the

mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“Let them praise the Name of Havayah, for He command-
ed and they were created.” The Alter Rebbe reads “He” as
G-d’s essence, of whom one says “commanded” rather
than “created.”
Psalms 148:5°77:1"p 0°2°11n
X721 MY KT 0D 7 OYINR 90
Let them praise the name of the L-RD; For He commanded,
and they were created.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The Ramban writes that the Holy Tongue has no word for
bringing something out of nothing except bara; the Alter
Rebbe asks how this fits bara’s sense of presence.
Ramban on Genesis 1:3°3:’X N°wx12 %y 1" 217
T772 ,7D07 Py NINiTP XD ARR 7R IR Y 09PPR RN
191,72001 A%7A 17 ,(7 3 X PRIAW) "7 ARYR) AW IMKRA n”
AWRD L(X73:773 MPWRI3) T 2T UKD IR 127 AWK M
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AND G-D SAID, ‘LET THERE BE LIGHT.” The word “saying”
here indicates Will, as in the verse, What dost thy soul say,
that I should do it for thee? which means, “What do you want
and desire?” Similarly, And let her be thy master’s son’s
wife, as the Eternal hath spoken means, “...as He hath
willed, for such is the Will before Him.” Or, it may be [that
the word “saying” here means] “thinking,” as in the verses,
Thou sayest in thy heart; And the chiefs of Judah shall say ...

Vocalized Edition (CC-BY) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)
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A later discourse in this parsha restates the point: of G-d’s
essence one says “He commanded and they were created,”
because bara implies that the Actor’s power is drawn into
and enclothed in what it makes, which cannot be said of
the Infinite One.
KEHOT'S NOTE
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“In the beginning Elokim created.” The verb bara is used
with the Name Elokim, one of G-d’s Names, not of His
essence.

Genesis 1:TR’X N°wKR12
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In the beginning G-d created the heaven and the earth.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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Epistle 20 opens with “He and His life-forces are one, He
and His vessels are one”: the lights and vessels of Atzilus
are all G-dliness, unlike Beriah, Yetzirah and Asiyah.
KEHOT'S NOTE
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According to the note, Or HaTorah there quotes this in the
name of the Rambam and of the author of the Ikkarim
(Ma’amar 1, chapter 23, and Ma’amar 4, chapter 3), iden-
tifying the “sages of inquiry” meant here.
KEHOT'S NOTE
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Tanya quotes the Arizal that even stones, earth and water
contain a soul and life-force: the letters of the Ten
Utterances by which they were created.

Tanya, Sha’ar HaYichud 1:57mKmM 7m0 yw ;2w pon ,x°an
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Tanya explains that every creature is truly nothing next to
“the power of the Actor and the breath of His mouth” with-
in it, which brings it from nothing to something at every
moment.

Tanya, Sha’ar HaYichud 3:1-21108M Tin°0 3w ;% pbn ,N°1n
72K
AMGK? 12 937 29 22 0 PR MR 0270 "IN M
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Tanya contrasts the body, which is merely secondary to its
soul, with created things, which do not even count as
something secondary next to G-d.
Tanya, Sha’ar HaYichud 6:7°t:) IR 71070 99w 523w P21 ,X%IN0
W77 TR TR oniR Mo Y37 222 Tnn 0n2 yoiv ,07ivy ...
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The essay “To understand what is written in Pri Etz Chaim”
is printed in Kuntres Acharon.
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“Whatever Havayah desired, He has done”: creation by
will alone, the mode of the encompassing light.
Psalms 135:61:71”%p 0°2°1n
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Whatsoever the L-RD pleased, that hath He done, In heaven
and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

KEHOT'S NOTE
J,7%p 0°%nn
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“For My thoughts are not your thoughts”: G-d’s thought
alone brings things into being.

Isaiah 55:8'm:17117°yw°
’M O3 377 8297 K21 0w *Niawms K7 72
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,137y

nobn w2 1N

“Let them bring royal apparel”: the verse of the Alter
Rebbe’s explanation that develops the theme of the en-
compassing light.
Esther 6:8'11:1 1N0R
q9m7 1YY 207 AWK IO PR0 127WRP WK Mdvn wa? W0
WX M991 02 101 WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

52°9P2 NnRwnR 7NKRY M3 °2 NRaw anwl

The morning blessing over the soul: “You breathed it into
me, and You guard it within me.” The Alter Rebbe reads
the two phrases as the inner and the encompassing life-
force.
Berakhot 60b:4"7:2°0 N572
MNX 73 ANTEY ANK LAY 23 DN3W MY PR SN 9 73
MY nn AP TY AOKY 232 TVRYR DNY 73 ANNe)
"ROX N IR CIK TN "33 MRYINY Tt 92 X7 TNy "2
SRR M2 .Ninvia '?; TR ,0on7iyn '7;: 1937 ,°DiaR poR)
20K 07307 Ning) i
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

"yon TN 1772

This discourse on the forty-two journeys explains the two
halves of the blessing over a mitzvah: “Blessed are You,”
in direct address, draws down the light that fills all worlds,
and “who has sanctified us,” in the hidden third person,
the light that encompasses them.
KEHOT'S NOTE
9°R1 2 ,R% yon °n YR

likuteitorah.com/likkutei-torah/reeh/3/
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“These are the journeys”: the opening of the Likkutei
Torah discourse on the two halves of the blessing over a
mitzvah.

Numbers 33:1'X:3"2 72712

TYRTT2 DNRITY DOIIN TIXD XYY WK PRI Oyon PN
TR

These are the stages of the children of Israel, by which they

went forth out of the land of Egypt by their hosts under the

hand of Moses and Aaron.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 3
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35

“Let them bring royal apparel”: the verse of the explana-
tion, already cited in the previous paragraph, where the
Alter Rebbe develops the theme of the encompassing
light.
Esther 6:8'11:) 1noxR
71 1Py 207 WK 001 T7n 127W2P YR MdYn w17 N0
Blvhkl m:’?rg 0211 YRY
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

0°n AP RIT PRy 1180

Tanya writes that the Supreme Will, in its aspect of “face,”
is the source of life that gives life to all the worlds. The
Alter Rebbe cites it for the main life-force coming from
the level that does not enter the worlds.

Tanya, Likkutei Amarim 22:607n8 *0I1p°% NWwXY pon ,X°In
":27)
23 NX mIORT 007 TIPR K 07E” AP 1P s ,mm
NP2 03 LRIOR KO DY YHI mIY IPRY DY nintivn
09y N pn KPR Wnn A2iN2 Waien 11K 1107y 1% YU *noink”
Ty LYR 3 NI N IRWIVT A0PRa 0ipR RO 727 ,mynen
YITRPT *0INRY Nenan A2in? nPapm NIty nrm iR
73117 MPOWT NP3 TI02 ,AIND Wan M) NIMI2 XN ,PYnPY
ye

Kehot Publication Society (CC-BY-NC)

172 1A 23w 0D

“For His Name alone is exalted; His glory is over earth and
heaven.” The Name itself remains exalted, and only its
glory and glow reach the worlds.

Psalms 148:133”:1”np 0°2°1n
DoY) PIRTPY $797 1727 v 23373 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the World to Come “the righteous sit with their crowns
on their heads and enjoy the radiance of the Shechinah.”
The Alter Rebbe stresses the word “radiance”: what is re-
ceived is only a glow.

Berakhot 17ax 1> 1272
KEHOT'S NOTE
R, Mo72

LR 212 NN 1R

“Therefore say to the children of Israel: I am Havayah.”
The verse of the Va’eira discourse to which the text refers.

Exodus 6:61:1 mnw

077%n 1?30 NARR DONX CTRYIM 7 IR PRIPII27 MK 197
Wherefore say unto the children of Israel: I am the L-RD,
and I will bring you out from under the burdens of the
Egyptians, and I will deliver you from their bondage, and I
will redeem you with an outstretched arm, and with great
judgments;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“Binding his foal to the vine”: from Yaakov’s blessing of
Yehudabh, the verse of the Vayechi discourse to which the
text refers.

Genesis 49:11x7:0”n N°WX12

:71M0 0°21Y07N 1!27".:1? 1°°3 023 1INK "33 7Pw'?Y 7Y 1937 PO
Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 4
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Besides Etz Chaim, the note sends the reader to an earlier
discussion in Likkutei Torah, Bechukosai, of Keser as the
intermediary between the Emanator and the emanated,
and to the sources listed there.
KEHOT'S NOTE
(3, ) "mpna 57y (0”2 XY 0°NWRAN 0°01972) R¥D ,27nw 1Y
[9] e

DU9RNID PURNMT 172 YRR RIT NN

The Kehot note gives this place in Etz Chaim (Sha’ar 41,
chapter 3 in the first printings), where the Arizal describes
Keser as the highest level, not counted among the world
beneath it, like a king’s crown above his head.
Sefer Etz Chaim 42:31:2”n 01 vy
M9PXRT PP PO 09PaT1 RIPIT MDIAT OTINRI XD I ...
TID"?P'I AN37 WM 3 XIM WP 970 TPy O 19K 0naw 0707
Y1 MITPT RIPAIT YT DMK APIT DOWAWR PN R
AN5T MIAT WP AN P 19°9pT ANon Nnwl woatn wwn
RIX NRWN N7 I3 2y w 2N 19°9pT RIRT W 570K 19°0pT

likuteitorah.com/likkutei-torah/reeh/3/
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13 RAR M2 03 PTY1 TwIn DY woabn RART M wws wabn
7Py 97N 9% NIRRT RO 1D°9PT RAPIIT A1 0D RIMAW TV
a0 mPa°m o2 PO nemtann 90T oM oowiabn 0°a:0

... 0°2210 TID"?PT N2 w12k onw [sk3'Almb)
Sefer Etz Chaim (Public Domain)

1Y MIRR RWInnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n392

o2y minTa Rwannn

From the first blessing before the morning Shema: “the
King who alone is exalted from of old ... and elevated since
the days of the world.” The Alter Rebbe applies it to Atik.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 2,511 °»> 110wy 1170
’2 IR XY ,IYRw NRCIP 11572 ,00N n>"nn

780 AP YIS INYR PRy Mea02 073 | Py v ..
APV 130 11PN MI MY TR 1YY 001 0°217 TPR0I2 0Py
7922 9% 23V RN M '73_791 i=b's ’?i'r; 1192 5 237Y2 23n
R0 T i DOWITR 1PRIX NI 1Y 012720 101 niTiRn mwb
P APYR naY-by 1RPR T 1200 nwTRY PX-7123 07z

... MIRD? NPV IR ’1‘1R7;"?}_71
He illuminates the earth [and provides light] for those who
dwell on it, with compassion; and in His goodness renews
every day, continually, the work of creation. How many are
Your works, Adonoy; You made them all with wisdom, the
earth is full of Your possessions. The King Who alone is ex-
alted from then, Who is praised and glorified and uplifted,
from the beginning of time. Eternal G-d, in Your abundant
mercy, have compassion on us, Master, Who is our strength,

Rock, Who is our stronghold Shield, of our deliverance, ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

%21 NN W MRt 27y

This discourse on Psalm 30 explains “a psalm, a song” as
the ascent of the lower level to be included in the higher,
and “a song, a psalm” as the higher descending to join the
lower.
KEHOT'S NOTE
79ORY 7,108 1002 7R Tph

29w WY mIN2 poIynY

Rabbi Alexandri said that whoever occupies himself with
Torah for its own sake makes peace in the household
above and in the household below. Here the peace above
is the joining of the encompassing and filling lights.

Sanhedrin 99b:10-11x"°-">:2 1% 1°77710

2y X2on03 019Y DR ARY? M7IN2 POIYT 22 TTI02PK 27 MY
*2 0fPY APy Ayna P KT R AR PY KPR A2y
,7Ion PYY moyn PY 1ILPD 132 19K nKR 27 77 by 0ivw
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R’ Alexandri said: All who engage in Torah for its own sake
make peace in the household above and in the household
below, as it says “If they would grasp My fortress, they would
make peace for Me, they would make peace for Me.”
(Yeshayahu 27:5) Rav said: it is as if he built the palace
above and below, as it says “And I placed My words into your
mouth, and with the shadow of My hand I covered you, to
plant the heavens and to found the earth...” (Yeshayahu ...

William Davidson, Vocalized Aramaic (CC-BY-NC) « Rabbi Mike Feuer,
Jerusalem Anthology (CC-BY)

KEHOT’'S NOTE
.2,U% 1°77110

1Y D ANTR M2 ST b

Rashi: “The proverb of the Ancient One of the world, the
Torah, which is the proverb of the Holy One, blessed be
He.” The Alter Rebbe takes it to mean that the Torah stems
from the level of Atik.
Rashi on I Samuel 24:1477>:775 X PX1nw 2y >"vA
NOT® ,TINT ,07I9 D 1R Bwn onnTpn bwn nR® wRd
752 501w YWD 1At 17PN R DOYRIR (17apn b hen
1799 MAR DOPRRM :(3° R MAW) 770 TIRK 197,12 RE1D Y
:(2°) NM1On NOdN2 RN°KRTD
As the ancient proverb says. The proverb of the Ancient One
of the world [referring to] the Torah, which is the proverb of
the Holy One, Blessed is He. From the wicked comes wicked-
ness. The Holy One, Blessed is He, destines the wicked to fall
into the hand of the wicked like himself. And where did the
Torah say this, "And G-d destined it into his hand," as it is
stated in Maseches Makos.
On Your Way (Public Domain)  The Metsudah Tanach series, Lakewood, N.J
(cc-BY)

52 NND1 ANNRIY 92K

The morning blessing over the soul: “You breathed it into

me, and You guard it within me.” The two phrases are the

inner and the encompassing life-force in every creature.
Berakhot 60b:4"7:2°0 N>72
MNX 2 ANTE AOK TN 22 DNJY MY PR SN Ay 0D
AN "3 APY? TNY IAXY °2P2 AVRTR 1AXY %2 ANND3
ST IAR T2 .NInwan 9D TR L0V P2 1127 ,2niaR poR)

70Nz D307 Ning) iea

When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

likuteitorah.com/likkutei-torah/reeh/3/
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William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE
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“As the proverb of the Ancient One says, ‘Out of the wicked
comes wickedness.”” David’s words to Shaul, which the
Sages and Rashi read as referring to the Torah.
I Samuel 24:1477°:773 R X100
27N XD 2T YU R DOYYIR VITR PUR TR IR
As saith the proverb of the ancients: Out of the wicked
cometh forth wickedness; but my hand shall not be upon
thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“A psalm, a song of the dedication of the House, of
David.” The verse of the discourse that explains the three
levels of food, clothing and house.
Psalms 30:1’X:’7 0°%°71n
:'H'['? ncan DDQQ'W’W Tﬁhm
A Psalm; a Song at the Dedication of the House; of David.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5
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From Chanah’s prayer: “For Havayah is a G-d of knowl-
edges.” The plural is read as two perspectives, from below
upward and from above downward.
I Samuel 2:3’):1 R 2X 0w
Havayah niy7 X *3 02°9n PRy K¥? 7723 7723 19270 1279079%
N9y 1130199
Multiply not exceeding proud talk; Let not arrogancy come
out of your mouth; For the L-RD is a G-d of knowledge, And
by Him actions are weighed.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The question of the people at Massah and Merivah: “Is

Havayah among us, or not?” The verse of the discourse to

which the text refers, with its pairing of yesh and ayin.
Exodus 17:7°1:1” mnw
AR 00D P PRI "33 27775y m20my o Dipna ov R

:PR70OX 112792 °1 U RS

And the name of the place was called Massah, and Meribah,
because of the striving of the children of Israel, and because
they tried the L-RD, saying: ‘Is the L-RD among us, or not?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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51 0%n Ipn Ry °5
“For with You is the source of life; in Your light we see
light.” The word “with You” is read as Malchus, which is
secondary to Him and nullified before Him.

Psalms 36:10:1% 0°2°1n

:11N'|'lk5'1j qﬁjN; o°°n 'ﬁP?; qnyY=3
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

52 3 TN IORT YN INDOY NN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
3] 7971 179pT ¥ n N

53 mPUyn NPy 0P 1T QDN M3 1IN 1ONT APYN INDOY NnD

The Tikkunei Zohar (Tikkun 70, as the Kehot note gives it):
the supernal Keser, though a clear light, is black before
the Cause of causes. Even the encompassing light is
“nothing” before what is above it.

Tikkunei Zohar 135b:1°X:2 77%p 7111 *11pn
M7 2 (77 07737) T2 X7 X7 1I°K) , 777001 17700 93 DY X7 1IRT
RN K2 121,17 22,199 01X IpNR KD T & NiA 2 i X
23 5Y AR XY 0D TIVY .JINPIR R IR DPOR TPOIR VITOR
,NIPYI NPY 07 DR IPK ,MIMIRA TINY A% TN 19972 IR IRT
DoPR7R PRIENR (R° 71 7°W) 1902 AR 70 1707 1Y 0O
I MPIT LI mp KpPR XYM DR ,21iyD nining
TR IRQWINR

Tikkunei Zohar - Vocalized (Public Domain)

54 SN AMnw

“I am black but comely.” The verse of the discourse in
Likkutei Torah on the Song of Songs to which the text
refers.

Song of Songs 1:5°71:'X 0°7°wi1 W
:PY NiY*T°3 7R *20KD 0PWIT” N2 MK IR TNy
’'I am black, but comely, O ye daughters of Jerusalem, As the

tents of Kedar, As the curtains of Solomon.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6
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There the Alter Rebbe explains that the Supreme Will is
only the “back” and outer level of the Torah and mitzvos,
while their “face” and inner core is the supernal delight,
the inner dimension of the will.
KEHOT'S NOTE
.3,M1° 737020 ooy

56 | “And Iwaswith Him as a nursling,” said by the Torah, per-
sonified as wisdom. The verse of the Bamidbar discourse

likuteitorah.com/likkutei-torah/reeh/3/
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to which the text refers.
Proverbs 8:30°5:’11 “own
:NY7222 1307 NRNn O DI DOIWYY MK 1K 123X 1IN
Then I was by Him, as a nursling; And I was daily all delight,

Playing always before Him,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

510X QTPY AN

“Back and front You have formed me.” In the discourse
cited, the “back” is the Supreme Will and the “front” the
supernal delight within the Torah.
Psalms 139:5°7:0”%p 0°2°1n
11282 °2¥ NYM *IN7% 07R) NN
Thou hast hemmed me in behind and before, And laid Thy

hand upon me.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SRS 12w
“Return, O Israel, unto Havayah your G-d.” The verse of
the discourse for Shabbos Shuvah to which the text refers.
Hosea 14:2'2:7 ywii
T1¥2 0PYD 23 ROK 1 TP PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SRR NN PR
“And you shall see My back, but My face shall not be

seen.” The “back” is the outer level of G-dliness, the sub-
ject of “after Havayah.”
Exodus 33:23372:3"2 mnw
AR KY 2391 *IMKNK PK71 220K N0
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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TINRTR Ta0n 07 AT ANy

On the Kedushah of the Amidah, Pri Etz Chaim records

from the Arizal’s handwriting that the three “Holy”s corre-

spond to the three heads of Atika Kadisha. The Alter Rebbe
quotes it word for word.

Pri Etz Chaim, Gate of the Repetition of the Silent Prayer 4:1-
2°2-R:7 TRV NN YW L0707y D
PN ATLRPIR AT LW '3 NONWRT RWPTR RPNY RIT R ...
JaAm 590 yTONR RDT RITAR X LPUYT RO AR MR A, mam
R WP LR LRI 000 L,ARPN0 RMRD AT LARDY Anab
137717 ,17120 PR 92 K91 MIRIZ T AN LD 03 LRMIRD 2Ly
T TI9R LMK - 7T 7129 LR3AK - 102 ,37IpRR 0 T120 T2 .RApN
- 79m 0T ,07MIR 9RO TAI0Y LRPTT KA, T0nY L - oy
NWYTP 1AV ,0IAKR LMD - PR 0 LRMIRD - 700 0T LRVRD R
... 220 DYV I3
Pri Etz Chaim (Public Domain)
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“And wisdom, from where (me’ayin) shall it be found?”
Chassidus reads me’ayin as “from nothing”: Chochmah
comes from the “nothing” of Keser.

Job 28:1227:1175 21°R
M2 OIPY 71 XY K$BA TR 7300
But wisdom, where shall it be found? And where is the place

of understanding?

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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From the first blessing before the morning Shema: “Cre-
ator of holy beings, may Your Name be praised forever.”
The Alter Rebbe reads it as the creation of the holy levels
of Atzilus from nothing.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 3,711 °»° 110wy 1170
3 IR 7% ,YyRw NR*IP 11973 ,07Me NY°an
119910 7Y7 AN nanw” .0owiTR K792 17K 11070 1% 120N
Doywm 071y 0112 0UTRIY 0P PRIYn WK1 .0onwn 3P
0P2 .0°2MK 072 079y 171 0%°0 DR 13T Pipa T N2
D';?;n .033P 71%7 AR AROR2 oY D’?;j .0"333 n?:\a .02
DI LMWA ATV YR WP 0PR NN oms
:DP2PRI0 DUWTRIN DYEY DIRDM DY
Be blessed our Former, our Creator, He is our King, and He
will be our Redeemer. our King, and our Redeemer—Creator
of holy beings. Praised be Your Name forever, our King,
Who forms ministering angels; and Whose ministering an-
gels all stand at the height of the Universe, and proclaim
with reverence, in unison aloud the words of the living G-d,
King of the Universe. All of them are beloved,—there is no
envy, jealousy or rivalry among them. Pure—they have no

selfish or ulterior motives; they serve G-d with all their ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

113°2 Map "naon map
“Acquire wisdom, acquire understanding.” The doubled
kneh (155 + 155) equals yesh (310).
Proverbs 4:5'1:"7 “own
7D7IRRY DATPRY NIWAPX 12°3 MIp 37 MIp
Get wisdom, get understanding; Forget not, neither decline
from the words of my mouth;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

KEHOT’'S NOTE
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.[3] .20, n%an v n”yD
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The place the Kehot note gives for this gematria: Keser
has 620 lights and gives half of them, yesh, to Abba and
Imma, divided as “acquire Chochmah, acquire Binah.”

Pri Etz Chaim, Gate of the Prayers of Rosh Hashana 3:16°12
YA AW YR MPPEN Y 07N vy
12 W2 N7 KD D Ay 1 0230 1 AP0 aya LAy annn L.
TRIM IR L1PPPNI DM LRMIR DR W PR O 1M MR 770
Row *9% IR LRBR PN I 17Ip %D R¥NI MIM L1 1Ip
T3P OM 07PN Y AP PR 7R L7 RITW RV DR RO 1078
077 19K 3 ,¥7 DIAR .772°33 PTIT ONR 7PAnD LRPOp N e
°R 93 13 ,¥T135 0OPPR TI0 OR 091 WK ,11on Macn 279 1102
W Om TR 3 279 570 7 ,M%E0 0 190 19K Macn 270mn
... PRIZ
Pri Etz Chaim (Public Domain)
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The Idra Zuta: “One head, the hidden wisdom, which is
concealed and not opened; and this hidden wisdom is the
head of all heads of the other wisdoms.”

Zohar, Idra Zuta 4:37-10:49177:-1”9:"7 R0t R7TRA 7717 7190

“Let them bring royal apparel”: the verse of the explana-
tion where the “clothing,” the encompassing light, is
developed.
Esther 6:8°11: 1nox
7m0 1Py 207 WK 001 T7n 127W2P YR MdPn w17 0D
WRI2 M9%N NI 1R WK
let royal apparel be brought which the king useth to wear,
and the horse that the king rideth upon, and on whose head

a crown royal is set;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 8
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manon
“Who has counted the dust of Yaakov?” The verse of the
discourse to which the text refers.
Numbers 23:10:373 72712
M B°1° Nin *wo3 Nn X7 Y317NK 190m 3py? 19y M
A3 NNR
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

The Temple’s sea of cast metal stood on twelve oxen, “and
the sea was upon them, above.” The discourse cited ap-
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plies it to Malchus resting above the worlds below it.

II Chronicles 4:4°7:*7 2 0°%°71 °127

Y oD nwitYA naiDY 01D AYRY Tp3 by ooawthy TRiy

221 2ynYn DIPRY OO AW 07 AYPYY 1233 OB YU
72 B7PINK

It stood upon twelve oxen, three looking toward the north,

and three looking toward the west, and three looking toward

the south, and three looking toward the east; and the seawas

set upon them above, and all their hinder parts were inward.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

mwn B
“And Moshe assembled all the congregation of the chil-

dren of Israel.” The verse of the discourse to which the text
refers.
Exodus 35:1’R:772 ninw
"WYX DT PR DTR MWK PRI %33 NTYRTNK A S
00K Nvy? N m3
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

190 QoNNR NP

“Take from among you an offering to Havayah.” The verse
of the discourse to which the text refers.

Exodus 35:51:1"% mnw

N021 371 7 NN DX 78°27 927 3771 95 N2 AmINN 0OARR R

Bl 7iah]

Take ye from among you an offering unto the L-RD, whoso-

ever is of a willing heart, let him bring it, the L-RD’S offer-

ing: gold, and silver, and brass;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N3P N

Moshe’s prayer after the spies: “And now, I pray, let the
strength of my L-rd be great.” The verse of the explanation
to which the text refers.

Numbers 14:171°:7> 72712
“IMK? H127 WK 237N 10D RITPTR 1A
And now, I pray Thee, let the power of the L-rd be great, ac-

cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

SN ANNR %D
“For You are my lamp, O Havayah.” The verse of the dis-
course to which the text refers.
II Samuel 22:29175:275 1 DRInw
:°3wn A3 Havayahi Havayah 773 nnR™3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/3/
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AT INI2RD MIDORNRT R DY ORP 1T TINN PI0D3

The Zohar on Vayikra quotes “After Havayah your G-d
shall you walk”; the Alter Rebbe says that the Zohar there
refers “after Havayah” to Malchus of Atzilus.

Zohar, Vayikra 47:334-49:342-7"5w:"n  RIp7
jmiggal7H ulgda]

,Mn 980

SN NN NN

“And you shall see My back, but My face shall not be
seen.” The worlds come from G-d’s “back,” His glow and
radiance.

Exodus 33:23275:2"% mnw
AN X 2291 IMN"NK DPK ) *B2°NK *nom
And I will take away My hand, and thou shalt see My back;

but My face shall not be seen.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.30 ,35 mnw

7y PR N
“Return, O Israel, unto Havayah your G-d.” The verse of
the discourse that explains back and front.
Hosea 14:2'2:7 ywii
T1¥2 7Y 23 ROK 1 Y PX N
Return, O Israel, unto the L-RD thy G-d; For thou hast stum-
bled in thine iniquity.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
PNy 291 WOR 27PN
“The inward part of a man and a deep heart.” The contem-
plation must reach the depths of a person.
Psalms 64:7°1:7°0 0°%°1n
PRy :'?] UOR 271 wann wan 1nn n"?W'ﬂTDLjJTX'IZ
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

M2 PR NPT PR OK QA NYT PN 71°2 1R ONX
Rabbi Elazar ben Azaryah: “If there is no Daas there is no
Binah; if there
Understanding and inner connection are each needed for
the other.

is no Binah there is no Daas.”

Pirkei Avot 3:171) n1aR m1wn
PR DX LT PR LAR90 TR OX 70 PR PN TIT 1N X
OR .3 PR LOYT PR OX NPT PR ,AP2 PR OK .00 PX,ART
5 IR 0 ORI LR TR LTAR PR DX LR PR IR TR
VYY) IV PRIYY 1KY T KT M7 1oy A3 inony
MO (P RT) MR 138 2 IRIBAM AR X2 MY 1O
MT7R TIN 2TR2 BT 19V 210 K92 73 AT K2 13792 W3
.o RIT 707 ,AN0200 1270 YRyRY 53 PaK .2vn K7
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
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there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

PARAGRAPH 9

8o nyT? 13 1oan 73

“For Havayah your G-d is testing you, to know whether you
love Havayah your G-d.” The verse just before “After
Havayah your G-d shall you walk.”
Deuteronomy 13:47:37> 0°127
1T 7793% 73 XINT DIP0T 0PIN72K IR RITT K237 212772R yRwn KD
022277723 DYPPX TTNX DA DAY NYT? DINN DR
:0YRIPIM
thou shalt not hearken unto the words of that prophet, or
unto that dreamer of dreams; for the L-RD your G-d putteth
you to proof, to know whether ye do love the L-RD your G-d

with all your heart and with all your soul.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

81 9°NOK N0H "2aNK

“And I will surely hide My face on that day.” The word
Anochi (“I”) shows G-d present within the hiding.
Deuteronomy 31:187”:x” 0°727
M39 *3 APy WK MYITTYR Py XINT P2 729 DK 1007 YWY
077K DOPPRTOR
And I will surely hide My face in that day for all the evil
which they shall have wrought, in that they are turned unto
other gods.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
KEHOT'S NOTE
.M X2 0137

82 Bom 1% NN T

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
ST LT 2-PRINY

83 Bom 1% TN
David to Avishai about Shimi ben Gera: “Let him curse,
for Havayah said to him, ‘Curse David.’”

II Samuel 16:10”:v 2 Px1NY

12 qmx Havayah "3 997 1D 71773 "12 0071 *p=n 777 KR
12 ANPRY YT R M MTTNR PR

And the king said: ‘What have I to do with you, ye sons of

Zeruiah? So let him curse, because the L-RD hath said unto

him: Curse David; who then shall say: Wherefore hast thou

done so?’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/3/
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84 SYNWD AN 199

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
51 .(2,1p) 27 meen

85 SYIWD AR 19771 P9P 12 1N 1 0D

The Zohar explains that Shimi’s cursing came into his
heart from elsewhere and served David’s good, bringing
him to complete teshuvah; so David said, “For Havayah
said to him, ‘Curse.’”

Zohar, Mishpatim 3:248-2581”17-11"127:3 D°VOWNA , 71T 100

It is here fitting to consider why Shimei, who was a scholar
and a wise man, behaved to David as he did..The truth is
that the words of insult and cursing which he uttered were
not his own, but entered into his heart from another region
(from heaven), for David’s benefit, that he might repent with
a perfect repentance, with a broken heart and with many
tears before the Holy One. Therefore David said: “The L-rd
hath said unto him, Curse David” (Ibid. 5, 10). He knew that
the cursing ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

86 5 on s1pn

“These are the kings who reigned in the land of Edom be-
fore any king reigned over the children of Israel.” In
Kabbalah these kings represent the World of Tohu, whose
vessels shattered.
Genesis 36:31877:1"2 N°wX12
2R 337 T2 2197 DT TN 1370 UK D3P 17N
And these are the kings that reigned in the land of Edom,
before there reigned any king over the children of Israel.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
R % mwRI2

87 27y 17IPT T 91 PO

The Zohar on the binding of Yitzchak: “And G-d tested
Avraham”; the evil inclination came to accuse before the
Holy One, blessed be He. The text cites it on the conceal-
ing kelipah within a trial.

Zohar, Vayera 33:494-35:5061"pn:1”2-7"%0:3”% X7°1 7717 990

88 RN PR bwnn

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.[9] .2°R17 777 73002 WA YT LRDAM OR KYana (2,10p) n”a°y 272

89 TNDR NP IR D8R PANA PNy

The Kehot note says that this teaching is cited and ex-
plained in the Zohar here, and in the Midrash HaNe’lam
there.

Zohar, Vayera 27:413-4161vn-2""n:1"2 X" ,711 720

90 NP7 R IR

The Kehot note also refers the reader to the Jerusalem
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92

Talmud here for this teaching.

Jerusalem Talmud Sanhedrin 2:3°3:2 777730 *n2217° RN

103 WRY? TIOK TR R PT AP VT 102 URNYIY 170
NIRPX RPIY MT213HY 7207 NIRPR 7287 XY .niX 170 °27
it 303 TITE W3 N TITK 102 K T2 70N Y XY
1180 *121 2057 137307 177 0°12 TYRY .Yaw N1 DraeaN) 1930
93 YR RPIY KD *I0TR PRRNT KIT 22100 DX 0 XY 2RR0Y

... .A270YNT7
MISHNAH: The king does not judge, nor may one judge
him; he does not testify, nor may one testify against him; he
does not give halisah, nor does one give halisah to his wife.
He does not marry in levirate, nor may one marry his wife in
levirate. Rebbi Jehudah says, if he wants to give halisah or
marry in levirate, let his good deeds be remembered. They
told him, even if he wants to, one does not listen to him. One
may not marry his widow; Rebbi Jehudah says, ...

The Jerusalem Talmud, edition by Heinrich W. Guggenheimer. Berlin, De
Gruyter, 1999-2015 (CC-BY) « The Jerusalem Talmud, translation and com-
mentary by Heinrich W. Guggenheimer. Berlin, De Gruyter, 1999-2015 (CC-
BY)

Mawm avn Ny

“And you shall know this day, and take it to your heart, that
Havayah is G-d.” The verse of the discourse to which the
text refers.
Deuteronomy 4:39v”%:*7 0°127
"2 YRR DWW DPORT KT T 7D 7227778 DU 07T YT
STIY TR NN PIRT
know this day, and lay it to thy heart, that the L-RD, He is
G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NYT PPN A2 PN ONX
“If there is no Binah there is no Daas.” Here the stress is
that daas is born out of Binah.
Pirkei Avot 3:171:’) m1aR m1wn
PR DX .7 PR LA90 TR OX L0 PR P TIT N X
OX .72°2 PR ,NYT PR OX NPT PR L7172 TR OR O30 PR ,ART?
'?;J IR 0 N LR PR ,mjn R DX .u'ﬁjﬂ R ,MRR PR
VY PIT0 PRIY 1KY T KIT A7 Py N2 innany
MM (P RT) VARIY 139 Y IN3BAM INR1Y N2 M ey
AM?R YN 12792 0710 1991 210 K122 22 AR XD 12792 9793
... XTI ,INR00n 127n YyRY 22 DAk .awn X9
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

likuteitorah.com/likkutei-torah/reeh/3/

93

94

95

96

97

MR 7IR°2

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
NP0 MKW 1772 DN MK YR

Rabbi Simlai: in the womb the child “eats from what its
mother eats and drinks from what its mother drinks.” The
image of love and awe growing inside Binah.

Niddah 30b:1817>:2°% 7112

,22PRY ORID? — MK Cyna ARiT TN Mn? oXonw 21 w7

PIRY 3T PRI N Py 1PPIR N 1PYTR ONY 5y 1) N

.MND 179207 ,0900 101 ,1°372 1°2 47 MM AWRTY NIy Y oY

Y7 K%M 1KY NI SARY T DI ,NPIR NRY Tan D2IR

,0IND7 MRDI — DRIV IR RIW P SRR DR NI X9
IR YW P°DR NivT? 9957 11°K 10 RPnPRY ,0Inen onon

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’S NOTE

2,50

RI%7 RN1D2RT RIT

Shmuel’s rule, “The law of the kingdom is law.” The Alter
Rebbe hears the name Dinah in dina, linking her to
Malchus.
Gittin 10b:12-1477°-27:2 " 113
RXEOM KUY °KT) ?XIVY XO2 WY - I Kp Kp2 ,mInn KPR
*AN ,R2PK NPY2°RY KIPT - RDIDPRT RIPT PRINY 10K 1K KRPY2
XY R 1) PIYD 0K AR IR 1YY 227 700w 0o van”
23713°1 MIN®3 732
William Davidson, Vocalized Aramaic (CC-BY-NC)
Bava Kamma 113b:13-147">-3"":2 3P Rip X232
P0RT YT X2 MR LKIT RMOPNT RIT ORINY 0K - XD
IR RPPTY 28 AP? MK MY 1YY - W W o T
LRIPT RNIDPAT RIT KD OR APD 0K D70 1170000 115 WIRRT
7WRM 070

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

91 .(R,1°P) 27 .2 ,300 e L2, PR

NI%7 RM1292T N7

The Zohar (in the Ra’aya Mehemna) notes that the letters
of the Name Ado-nai, rearranged, spell dina (law), and for
this reason the Sages said, “the law of the kingdom is law.”

Zohar, Mishpatim 14:443-15:451-2"nn:7 D0awn MM 180
X7IND
9207 Oy AN 27y

The discourse on “And when she came before the king, he
said with the book” (Esther 9:25) explains that every de-
scent of souls and bodies is for the sake of an ascent.
KEHOT'S NOTE
STPORI R 2 R™IN

9207 QY AN
“He said with the book.” The verse of the Torah Ohr dis-
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course to which the text refers.

Esther 9:25717:"0 1noX

“2Y 0NN M1 INIUT MW 1907°8Y TN T 7307 MKIN
PYI72Y 1127 NRY INK 12N IWRYPY 0TI

but when ashe came before the king, he commanded by let-

ters that his wicked device, which he had devised against the

Jews, should return upon his own head; and that he and his

sons should be hanged on the gallows.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

98 newy mnona as

“How many are Your works, Havayah; You have made
them all with wisdom.”
Psalms 104:247723:77p o°%°1n
IR YINT TSP Iy Meona 0p2 M Py 121
How manifold are Thy works, O L-RD! In wisdom hast Thou
made them all; The earth is full of Thy creatures.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

99 T11°33 NOwY Rona e

The place in the Zohar that the Kehot note gives for this
phrase.

Zohar I, 43ax ,x1 X"
KEHOT'S NOTE
N R

100 TIRD? K21 IR 3783 ON0aY

“And I will pass through the land of Egypt on this night.”
The Haggadah expounds: “I, and not an angel.”

Exodus 12:1227>:2™ mnw

DTXR 07I3R 7IXD 7932720 2 NI 12722 DYIRNYIRD N1
7R DP0BY PPN 071%R PR 293 N2t

For I will go through the land of Egypt in that night, and will

smite all the first-born in the land of Egypt, both man and

beast; and against all the gods of Egypt I will execute judg-

ments: I am the L-RD.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1797710 w177 AR L1702 oW LK LTP KA1 RN K27 .2°,2° Mnw

X" ,278

101 | Kehot’s note points to Zohar, Vayera 33:485-494 for these
words.

Zohar, Vayera 33:485-494773n-117n:3”% X7 17717 700
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The note identifies the “note to Tikkun Chatzos” as a gloss
in the Alter Rebbe’s Siddur.
KEHOT'S NOTE
7R 77702

likuteitorah.com/likkutei-torah/reeh/3/
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“This is the gate to Havayah; the righteous shall enter
through it.” Awe is the gate through which one enters.
Psalms 118:20°5:1°p 0°%°1n
:12 9822 DOR7T8 N2 YW

This is the gate of the L-RD; The righteous shall enter into it.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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On Pesach night the Zohar says: “Where male and female
are found, the praise is only for the male.” Hence the verse
names only love, the male.

Zohar, Bo 5:129-6:141X"1np:"1-1”2p:’1 X2 77171 100

“As in the days of thy coming out of Egypt will I show unto

him marvellous things” (Micah 7, 15).

The Zohar; London, Soncino Press, 1933 (Public Domain)

105 17om Aot

“He remembered His kindness and His faithfulness to the
house of Israel.” The word zachar (remembered) also
means “male”: kindness and love are called male.

Psalms 98:3°3:1”% 0°7°1n

YT DR PINTODDRTTD N7 PXIR° NP nmmR iTom 3t

He hath remembered His mercy and His faithfulness toward
the house of Israel; All the ends of the earth have seen the
salvation of our G-d.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

106 1NN AWN

“A woman who fears Havayah, she shall be praised.” Awe
is called female.

Proverbs 31:30°7:x7% “own
290NN RO NTNRTY YK 2D 220 107 Y
Grace is deceitful, and beauty is vain; But a woman that

feareth the L-RD, she shall be praised.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

107 R IR

“Fear Havayah, His holy ones.” Read as the inner awe of
self-nullification.
Psalms 34:10:77% 0°2°11n
PR 790MR PRI VYR TR IR
O fear the L-RD, ye His holy ones; For there is no want to

them that fear Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,72 0N
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“Let all the earth fear from Havayah.” Read as the outer
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awe of His sovereignty.
Psalms 33:8'm:2*% 0°271n
:220 2225722 1793 2370 PINTTPD R IR
Let all the earth fear the L-RD; Let all the inhabitants of the

world stand in awe of Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Shimon HaAmsuni expounded every es in the Torah as in-
cluding something more, and Rabbi Akiva expounded “es
Havayah your G-d you shall fear” to include Torah schol-
ars. The Alter Rebbe uses es as the image of something
subordinate and nullified.

Bava Kamma 41b2 X”n Xnp 822
KEHOT'S NOTE
.2,R1 P2 ARY

N°09122 R221pn NN 112921

FEtz Chaim speaks of “what is said in the Tikkunim, ‘Imma
nests in the Throne’”: Binah dwells in Beriah, the World of
the Throne.
Sefer Etz Chaim 47:3-47-3:1"n 01 vy
TPR2Y AIRI2T 0N TY PAR AWK R™IRT 27 7107 17 TI0 DIRRY ...
AN3 %3 PPIYM R™D7102 RPN KRR D°1PN2 NRIT O oW
TR A9 XY 73°22 w3tnn Andm 1nona watnmn M9URRT
P9 0w w1 O”R IRT PBR R PPRP Pa7 00 B30 Axc:a
93 B w1 q0m AWYIR MIPUERT 71927 IR P 1903 AR
9 79D ’33 R*D7193 FIX®122 13PN ARPYY K2R 10 720 aoynow
R 1IRDY RIR2 Pwabnm 129953 1210 MP9R Dw 2715 77a 1 %9
RIT OYVT P WY RIIPD NWD 1MWK DIRRI IRP122 R1IPR OUNR

Sefer Etz Chaim (Public Domain)

N"07122 NRaapn RN
The Kehot note gives the Tikkunei Zohar, Tikkun 6, as the
origin of this phrase.
Tikkunei Zohar 23a:10-11X”°->:X 3”5 77t *1pn
0°IDIRT KILWOM NIIR O°%°2* .0°3377 PY ORM PN R RIa RN
NOD A°RT R°073T KIWVOR 0°12 .7™0LR P17 RIVON D MNER
779°00 NPN3 R°07132 RAIPM IRDPY RMORT .KNPIWT RIP *RT D190
RIR 77170012 123pR 17900 W PV90 RMOYINRT RTINY .PRYY
AR TR 1IN 12 172 92NKRT 19IN2 RPN ARNN
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
arnenn Rim

likuteitorah.com/likkutei-torah/reeh/3/

13

14

15

16

17

118

MR 7IR°2

17113 DRI MR

David, fleeing Avshalom: “If I find favor in the eyes of
Havayah, He will bring me back and show me Him and His
abode.”
I Samuel 15:257173:1" 2 PRIW
*PY2 10 RSURTOK TYT DOPORT 11IRTNK U7 PITE? Tond KM
SAMATNRY INR IR 12w 7
And the king said unto Zadok: ‘Carry back the ark of G-d
into the city; if I shall find favour in the eyes of the L-RD, He

will bring me back, and show me both it, and His habitation;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

5”12 1921 °1°2 N°T NN

“Between Me and the children of Israel it is a sign
forever,” said of Shabbos. Ve’oso is read as os, a sign.

Exodus 31:171":x"% mnw

DIRYITNR 7 APy 0N NYY-3 07Y? XM NIK PR %33 o

:WDIT NIV YW 0 PINTTINY

It is a sign between Me and the children of Israel for ever;

for in six days the L-RD made heaven and earth, and on the

seventh day He ceased from work and rested.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to Exodus 31:13 for these words.
Exodus 31:1327:87% nminw
RI7 NIR °3 1NN SNNAYTNR AN TnRY '?}51{”? ’;;"?k_f 937 1KY
:0WTRR 11 73X °3 NYT? 02°NT? 0P 3
’Speak thou also unto the children of Israel, saying: Verily ye
shall keep My sabbaths, for it is a sign between Me and you
throughout your generations, that ye may know that I am the

L-RD who sanctify you.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Y5 A 0w 1N

The note points to Or HaTorah on Bereishis for this pas-
sage of the Idra, “the tav made an impression for Atik
Yomin.”
KEHOT'S NOTE
T 972 7720 — 0°23y7 9802 ART .2 ,A1p K 7D NOWRA2 DMK AR
N7 71157 R 0°W17°D '3 A WO 34 MY 0°X17°13 °N MIX No7Yn
MPPERT PoNyR? Y12 03 2 LPURD PPNy NUwYl O7RT MoPnw anb
.y

PRY PANYS WS BN 1N

The Idra Rabba: “As we have learned of the impressions of
the letters: the tav made an impression for Atik Yomin.”
The last letter, tav, is the impression of Malchus at the
highest level.

Zohar, Idra Rabba 3:14-6:257172:"1-77°"2 X271 R1TRT 2717 7820

BPIENTTI NTTRT 7INY22

In Behar the Alter Rebbe quotes the Arizal’s commentary
on this Idra: all the worlds come into being within the last
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level of the Emanator, “Malchus of Malchus” of the Infinite
One; so the final tav emanated everything, Malchus of
Adam Kadmon becomes Atik in the head of Arich Anpin,
and the letters begin with tav, shin, reish, kuf, the secret of
the reversed seal.
KEHOT'S NOTE
22,31 NIDOIT LA ,A1 2 YR R L2 ,mop MR

n7ya

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.DInARY 177 70 Nawn v

P7WN D112 Paya iR

The note locates the passage of Mishnas Chassidim that
the text cites on the kavanah of the letters tav, shin, reish,
kuf.
KEHOT'S NOTE
TP Y MINAR — 1P 0IpY IR LT, T Naw'T NN

NAW ADIR2 9217 PrIWN N0 1°AY2 0970 NAwnaY nUyad

ANDOY RMIN2 IR 279 NANT TI0 NI
Pri Etz Chaim writes that the Shabbos Musaf should open
in the order tav, shin, reish, kuf, and that this is the secret

of the illumination of the twenty-two letters in the super-
nal brain.

Pri Etz Chaim, Gate of the Sabbath 20:4n2wi 2yw ,0%°1 vy "9
700
TI0 RIT 101 A% wnR K91 ,prIwn 970 DY ,N1pn 9P oIk
1750 ,3M12 R 702 ,KRYPY? XNNn ARDY XMTIN3 NINK 273 NORA
nIpn Dr3 ,N3w A0MI LT NPT Pav pAnyR mwn ool
71021 ,27R7 95 ,1771° 22 N PP 253 KDY *pa napn By ,naw
5721 R0 179310 I NVRI 20N RITW ,77DRIN MRS KT 9
751 DORIPAT PNT MTIONN 3 ,MwRI2 Awynd 25t A0 7102
L,R”IRT 772M2 R0 799 ,wn232 A0M NPEN2 PANTIAY 0N W
... TV 18377 07 TAXY OW ,RNAKRY RIRT TIO° T 1381 73 1INy R3MI
Pri Etz Chaim (Public Domain)

992 NN 2

“For You are my lamp, Havayah.” The verse of the Mikeitz
discourse on “awe and love, love and awe.”
11 Samuel 22:29v73:275 1 PX 1w
:°2¥n 7°3° Havayah Havayah 771 mnx="3
For Thou art my lamp, O L-RD; And the L-RD doth lighten

my darkness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

123 | Kehot’s note points to Zohar, Bo 5:132 for these words.

Zohar, Bo 5:13227%p:’11 X2 ,7m7 190

124 | The Zohar asks how David could ask to see “Him,” and
connects it with the os, the sign of the covenant, which
David knew he had to guard properly.

Zohar, Lech Lecha 35:402-4151"0n-27n:11"2 972 72,911 790

PARAGRAPH 11

125 2173 KRN

“And Havayah brought us out of Egypt with a mighty hand
. and with great awe.” The Haggadah expounds: “with
great awe: this is the revelation of the Shechinah.”
Deuteronomy 26:8°1:172 0°127
ninR 5’7.-3 RIP21 77101 3 AN T2 O018mR T IREM
Hapglajali]
And the L-RD brought us forth out of Egypt with a mighty
hand, and with an outstretched arm, and with great terrible-
ness, and with signs, and with wonders.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

126 nI%n DaNN oot nww

“Six days you shall eat matzos, and on the seventh day an
assembly.” The verse of the Pesach discourse to which the
text refers.
Deuteronomy 16:81:1"v 0127
X7 7°72% Havayah? nq3y y°2wa 0i*21 nizn 2okn 0on° nwy
:MIRPR MPYn
Six days thou shalt eat unleavened bread; and on the sev-
enth day shall be a solemn assembly to the L-RD thy G-d;
thou shalt do no work therein.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

127 | “The voice of my beloved, here he comes.” The verse of
the discourse in Likkutei Torah, Shir HaShirim, to which

the text refers.
Song of Songs 2:8'1:"2 0°°wn W
:NIY2IT72Y YO 0Py AT K2 TN TIT AR
Hark! my beloved! behold, he cometh, Leaping upon the
mountains, skipping upon the hills.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

128 wrIwa D Mt P vy

The discourse on “The voice of my beloved” distinguishes
a lesser voice that is heard from the “great voice” that is
not heard, and speaks of the revelation to Israel at the
Exodus.
KEHOT'S NOTE
A, e Pt

129 FINT% 1K 717221 1°KR ON 77201 PR AR 1PN ON

Rabbi Elazar ben Azaryah: “If there is no wisdom there is
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130

131

132

no awe; if there is no awe there is nowisdom.”
Pirkei Avot 3:171:’) MaR miwn
TIT PR X PIX 77T PR LR PR OX IR 1Y 12 R o3
DX .10 1K ,7RT? PR O LR 1K, 7200 1K OX L1790 1R 7R
DX .77IR TR ,M0R PR OR 732 PR ,NYT PR OX NPT PR L2 TR
.‘17_3’? ,1RynRn 1R innony D3 ,nIK 177 XA R PR LTIA PR
iR19) X3 I POYR PYW TV TRIYY 1KY i X
°2 N X7) 72092 WD M (P 700) WY 13 7Y Inogim
... TR 1272 0°7710 19%7 230 R’
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

DOPYN 9271 27y MW an v2a

This Shavuos discourse explains “And Elokim spoke all
these words, saying, ‘I am Havayah your G-d’” as G-d’s
very essence (Anochi) being revealed below, until He is
called “your G-d”; to reach this one first counts the seven
weeks of the Omer, subduing the natural emotions of the
animal soul.

Numbers 15:4°7:1”0 72722

TR PRI N7Y212 2123 1y N0 A T? 1217 2RI R
then shall he that bringeth his offering present unto the
L-RD a meal-offering of a tenth part of an ephah of fine flour

mingled with the fourth part of a hin of oil;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,10 72TRa By

IPON 12T

“And Elokim spoke all these words, saying.” The opening
of the Ten Commandments, the verse of the Shavuos
discourse.

Exodus 20:1'%:"> minw
RY PRI 001270722 IR DR 12T

And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

v nyT™ 17T

Folio 6c¢ falls in the discourse that gives “a further expla-

Y

nation on the verse ‘And you shall know this day’,” on daas
and faith in the light that encompasses all worlds.
KEHOT'S NOTE

3,1 700K oyh R

likuteitorah.com/likkutei-torah/reeh/3/

133

MR 7IR°2

21 NYyT™

“And you shall know this day, and take it to your heart.”
The verse of the discourse to which the text refers.

Deuteronomy 4:39v7%:"7 0”127

“2¥1 Pynn DY DRORT X N 03 9237708 Nawm ova AYT)

TV PR nonn yIRn

know this day, and lay it to thy heart, that the L-RD, He is

G-d in heaven above and upon the earth beneath; there is

none else.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 12

134

135

%27P2 MRwnR NNY

The morning blessing over the soul: “and You guard it
within me.” Guarding belongs to the encompassing levels
of the soul.

Berakhot 60b:47:2°0 N1572
NN |73 MONYY AON LTIYIAY °2 D03 M3 PR VK 9 72
AP "ann APY? TNY NAXY ,°2p2 AIRYH 1KY 22 AAND)

SRR N2 .Ninwan Do 1R L0onRivi BD 1937 ,°niaR RNy

0°nn 0°38°7 NNy nea
When he awakens he says : "O my G-d, the soul which Thou
hast given me is pure. Thou didst create it within me, Thou
didst breathe it into me, Thou preservest it within me, and
Thou wilt take it from me, but wilt restore it unto me here-
after. So long as the soul is within me, I will give thanks unto
Thee, O L-rd my G-d and G-d of my fathers, Sovereign of all
worlds, L-rd of all souls. Blessed art Thou, O L-rd, Who
restorest souls unto dead ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

DO1X°M7 9y RO 7°pRn

The note points to two places in the Tzemach Tzedek’s ex-
planations of the mitzvos, on confession and teshuvah and
on the Pesach offering, for the idea that an encompassing
light blinds the external forces.
KEHOT'S NOTE
L1082 129 M%n QW .20 "7 NN 3737 10 XY

PARAGRAPH 13

136

N2P1T B7MaK N

The Kehot note gives Tikkunei Zohar, Tikkun 30, for the
mitzvos as the 248 limbs of the King.

Tikkunei Zohar 74a:8'n:X 77y 9711 *13pN

IPRT RIRT RWOR ANRR WPRT ,RDOYIART RTINY KT 120 79N
AT MR PUT 071 WK CTPRT NIRRT NTuom) BTRY
R2XY YT KRN IR VWK AN 2Y 0K KT AN AN
BT N2 L0 29 98 KT LIXAN XAPIY 0¥ X 0¥ A%
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137

TP ,R2P7 92K 12K P22 T MEN IR LPTIPR 1R ART
KIXT RYIOR YTP WK T M

Tikkunei Zohar - Vocalized (Public Domain)

172 772 O”N 71N nowni »”y

In Sh’lach the Alter Rebbe explains “and you shall do all
My commandments” as drawing the Infinite Light into the
mitzvah, so that the mitzvah becomes a vessel for it, and
cites the same essay: all the mitzvos rectify the 248 limbs
of Z’eir Anpin by drawing the Infinite Light into them.
KEHOT'S NOTE
.Ow R7IpD 79 20Ip D31 .2 10 1Pw R By KA

138 1112 7172 DN IR NOWRT P7Y KU1 UNANR 1URN 1pRT Mzt bow

139

140

141

The essay “To understand what is written in Pri Etz Chaim”
states that all the mitzvos serve to rectify the 248 limbs of
Z’eir Anpin, and also speaks of the 613 paths drawn from
one path. The Alter Rebbe quotes its words here.
Tanya, Part V; Kuntres Acharon 4:11x”>:*7 1191X 07011p ,X°1n
N2YRT *T2 7Y RIS Y 12K M7 N Nigned 23w 1y N
,Ni7123 M 0°T0Mm Cn2 1RIPIT LMD KITTTIN2 Ai0TPRTIIN
IR TPwn? 1Py YOM AV NI 10 NP1a2 RIT PRing 2ipm
mmM TRPTR 7D LNi¥RT 1Y Nn2 DR niwin niswnn
PYT 7007 "?Z;JU muix*n‘? RIT7172 7I07R™IR W01 - 07700
.. ,T323 MPAXON2 - 12777 DR RN
Kehot Publication Society (CC-BY-NC)

N2P7T Q12K nURn Pl msnn

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.5"nvn Ra

m1%n 912

“For a mitzvah is a lamp and the Torah is light.” The mitz-
vah is the vessel, and the Torah the light that lights it.
Proverbs 6:23375:1 "2wn
01 NINJIA 00 T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

m29yna MmN

“The pure menorah, its lamps, the lamps of the arrange-
ment.” Here ner means the vessel.

Exodus 39:37177:0°% nminw

Y XY 227927 NKY 127yRA DY) PPNITNR 10T TRaThR
N

the pure candlestick, the lamps thereof, even the lamps to

be set in order, and all the vessels thereof, and the oil for the

light;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

a9 0o mnw

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

NN NN MPyna

“When you kindle the lamps.” Here ner means the burn-
ing light itself.
Numbers 8:2°2:’1 72712
MR *39 PMOR NUTTNY ANPYNI YIR DK INTOR 73T
:NiN3T NYIY 1R
’Speak unto Aaron, and say unto him: When thou lightest
the lamps, the seven lamps shall give light in front of the

candlestick.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

X193

NN ’22

Folio 55b falls in the first discourse of Va’eira, “And I ap-
peared to Avraham.” Its closing paragraph, which the text
cites, explains “which I command you (anochi) this day”
as “Anochi, who I am,” the level of the Singular One
(yachid), and says that the Torah is drawn from above the
level of the Name Havayah, from this level of Anochi.
KEHOT'S NOTE
.2,mI8MN

NWIT NITN2

The note points to a discussion in Sefer HaMaamarim
5689 connected with this passage of the Idra of Naso.
KEHOT'S NOTE
.5y 17N N”A0 ARA

N”12 19997 RNPINT PR 279902 15 9737 RO TN

The Idra Rabba: “one path that shines” in the parting of
the hair, and from that path are divided the 613 paths of
the Torah, apportioned in Z’eir Anpin.

Zohar, Idra Rabba 6:25-7:371”%:1-1173:1 X271 R1TR7 17717 790

N vo

“All the paths of Havayah are kindness and truth.” In Z’eir
Anpin the mitzvos are many “paths.”
Psalms 25:10*:7"5 0°2°11n
PO 0713 T3P N TN T AN
All the paths of the L-RD are mercy and truth Unto such as
keep His covenant and His testimonies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE

.1 0%%nn

112312 9IRD DOPTN NINY

“The path of the righteous is like the shining light, grow-
ing ever brighter until full day.” “Path” and “light” in the
singular.
Proverbs 4:181™:7 "wn
10977 79927TY TIRY 7297 733 73R DR 1R
But the path of the righteous is as the light of dawn, That

shineth more and more unto the perfect day.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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KEHOT’'S NOTE
Roidi b 77

n°3°30 An vy 1as nra nywa

At Sinai G-d held the mountain over Israel like a barrel,
and from this, said Rav Acha bar Yaakov, comes a great
protest regarding the Torah.
Shabbat 88a:5°11:X 1”2 naw
T2 :NOM 92 RRO 72 OWOTIN 27 WY I DPARNI 1200
DNR OX :07? 92K ,NOP1 2070 DR 0779y KT 12 ¥iTRR 103w
RN 37 0K .00N7M2R RIA QY — IX? O ,20I 77300 0°9apn
277 79 °8 PY AR :RI7 MR .KDMIIN? 727 KYTIN 1RDM :2pY° 12
R MR — PDOTINNT A93R) MPY :NOT L WAMNYOR 02 MYaR
SEERrE

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

20N WK L,NE Naw

51PaAnN 1°%

“His left hand is under my head, and his right hand em-
braces me.” The right hand is G-d’s love.

Song of Songs 2:6":’2 0°7°Wi W
PIPAMA 11707 “WRI? NAR 19RHY
Let his left hand be under my head, And his right hand em-

brace me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

A, wrne

’1 972K QONN "NanAN

“I have loved you, says Havayah.” The supernal love re-
vealed to Israel.

Malachi 1:2°2:°X 298%%
PYY? Ay NNTXIPN NNTX M2 DNTRRY N MW DNX AN

:JPY2"NR 27K 1T0DR]
I have loved you, saith the L-RD. Yet ye say: “‘Wherein hast
Thou loved us?’ Was not Esau Jacob’s brother? Saith the
L-RD; Yet I loved Jacob;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.2 ,K RPN

PARAGRAPH 14

2787 2% 15 0218 2°1a Bond

“As water reflects face to face, so the heart of man to
man.” Love revealed from above awakens love below.
Proverbs 27:19v7>:173 “own
:0T¥? OTN7727 12 07382 07357 0012
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/3/
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MR 7IR°2

PRIV PANT NTPR

“You have visited the earth and caused it to yearn.” Read
as G-d’s visitation awakening the yearning of the soul.

Psalms 65:10”:77"0 0°7°1n

12N 1973
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou

preparest them corn, for so preparest Thou her.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’S NOTE

2,0 ooonn

9225 By 219 71872 2IN W

“And these words, which I command you this day, shall be
upon your heart.” The mitzvah’s revelation reaches the
heart.
Deuteronomy 6:6:"1 0°727
7227729 O 139 2238 WX TPRT 03T T
And these words, which I command thee this day, shall be
upon thy heart;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1187 72050 79°ay

Earlier in this parsha the Alter Rebbe explains that the
mitzvos need guarding for the “lamp” drawn from them: a
transgression puts out that lamp and quenches the fire of
love, but not the mitzvah itself, which still counts in a per-
son’s favor.
KEHOT'S NOTE
271 R L,0 90y o

11870 7250 79%3y

“A transgression extinguishes a mitzvah, but a transgres-
sion does not extinguish Torah, as it is said, ‘Many waters
cannot extinguish the love.’”
Sotah 21a:9-10"-"0:X X”3 VIO
DO TRNIW LTTYIN 1200 ATAY PR LM 1398 TP3Y 0K 3T
RITY2 ,ME7 M0 27 MK NAIRT DR Ni23% 300w XD 00
X3 "33 — {3 PUOY KT NITYI NI KM@ — M3 pOYT
PRy KT RITY2 P3N 12 POYT KITYA T3 ,IN X7 K ik
XP¥2) N3gm — 72
William Davidson, Vocalized Aramaic (CC-BY-NC)

P P12 X2 Y nnw

“Corruption is not His; His children’s is the blemish.” A
sin harms the sinner, not G-d.

Deuteronomy 32:5°71:277 0137

PRPNDY WY 79T omIn 112 R §° nnw
Is corruption His? No; His children’s is the blemish; A gen-
eration crooked and perverse.

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,2% 0°127
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157 % R 11 190an

Targum Onkelos: “They have harmed themselves, not

»

Him.
Onkelos Deuteronomy 32:5°71:377 0°727 %Y 012p21% DN
I PIPRT KT RKMPYY MPD *T K3 Ap? XY 1iT? 12an

Sifsei Chachomim Chumash, Metsudah Publications, 2009 (CC-BY-NC)

158 oMy
“G-d has made the one opposite the other.” At the level of
the Will of all wills there is no opposing side.

Ecclesiastes 7:147":1 n>ip

mp;g Hf'ﬂh}\ﬁ atnR 03 Aax7 oy D‘l’;ﬂ 21‘9; 0 ﬂ;iU nﬁ’.f!
STIIRM POR DIRT R¥M? RPY 172772y 0°PR7

In the day of prosperity be joyful, and in the day of adversity

consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

159 TANNNRY D7y

The note places the discourse on “And I pleaded” earlier
in Likkutei Torah, Va’eschanan, without giving a page.
KEHOT'S NOTE
JInnXY 8 Boyh

160 7amnNRY
“And I pleaded with Havayah at that time.” The verse of

the discourse to which the text refers.
Deuteronomy 3:23372:2 0”727
MR? RITT NY2 AR AONY
And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

161 aPYP2 1IN VO KD

Bilam’s words: “He has not beheld iniquity in Yaakov.” At
the level of the supernal encompassing lights, sin does not
reach.
Numbers 23:21873:373 72772
NYIIM iy PRPR T PRI Dny IRTTRYY 3pya 1IN 0K
2970
None hath beheld iniquity in Jacob, Neither hath one seen
perverseness in Israel; The L-RD his G-d is with him, And

the shouting for the King is among them.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

162 Tosn
Kehot’s note points to Psalms 121:5 for these words.
Psalms 121:5°7:x75p 0°%°11n
P TRY AP N T T
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.11,X9p 0°%nn

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2
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163 Tosn
“Havayah is your guardian; Havayah is your shade at your
right hand.” A shade is an encompassing protection.

Psalms 121:5°7:x75p 0°%°11n
PR TRy 798N Y N
The L-RD is thy keeper; The L-RD is thy shade upon thy

right hand.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

164 T°n°03 ¥7° 9¥21 752 7127 BOWNY
“And I have put My words in your mouth, and in the shade
of My hand I have covered you.” Words of Torah in the
mouth bring an encompassing “shade.”

Isaiah 51:1610:R"117°yW°

KDY PIN TOR) DY Y3 T3 T ¥; T2 13T DY)
NTRY 1037

And I have put My words in thy mouth, And have covered

thee in the shadow of My hand, That I may plant the heav-

ens, And lay the foundations of the earth, And say unto Zion:

‘Thou art My people.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 16

165 N KPR 9 TR RINT 9D
Rabbi Yosi: whoever says he has nothing but Torah does
not have even Torah, for “you shall learn them and do
them”: whoever is not in the doing is not in the learning.

Yevamot 109b:4-5"1-"1:2 v”p nin

R2INT — N2 1277 103Y YRIN T AW TayT — 1EPY 01y

:RPR IRU WD .779R 99 1K — 73R 19 PR I0IRT 9D iR 201 021

INU WD "1 R .179R KPR 17 1K — 7790 RPN 99 1R niRg DD

NP MR L,RDD 27 MK TRHYY KR 4P PR 1790 19°DRT KPR

WPRY 9D ,nTnya Y mpy2 WY D — "anwy onTey”
ST I0N Mya

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.3,0p mny

166 hgal=Rvigal)]

A later discourse in this parsha distinguishes listening
“to” G-d’s voice from listening “in” His voice, hearing the
inner dimension of the Torah so that the Infinite Light
brings the soul to self-nullification, and notes that “there
is Torah and there is Torah.”
KEHOT'S NOTE
.2,30 1P IR

167 XNI7? NyIN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
2731 X% naw
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168 NN9TP XYn

Rabbi Yannai: “Woe to one who has no courtyard but
makes a gate for the courtyard.” Torah is the gate, and the
fear of Heaven the courtyard.
Shabbat 31b:1’x:2 X*% naw
ninnoM NweIen ninnoan §° oY Nanh mniT oMY R
AP NV 9y Pan k3% °27 17700 2977y °n2 3% 7on KD ninienn
R 712 VIR K12 x> H1TIY 27 MR LTY N.UTYIY? Ny RNA7
WP 1Y DOPRTY MKW 0IDPR WY 7T NP Iy ny
e

William Davidson, Vocalized Aramaic (CC-BY-NC)

169 510N ApTRa
“Through tzedakah you shall be established.” Charity, and
the mitzvos generally, make a place for the light to rest.

Isaiah 54:1477°:7717°yw°

SP9K 20K 3 ANM KTN X273 pYyn *p 23190 N8
In righteousness shalt thou be established; be thou far from
oppression, for thou shalt not fear, And from ruin, for it

shall not come near thee.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RS IR

170 NN N*w Xno"2 N %o

The Zohar teaches that one may not say a blessing over an
empty table, because the blessing from above does not
rest in an empty place.

Zohar II, 87b2 ;10 2”m
KEHOT'S NOTE

.2,19 27 AR7

m WP Y7A3 NOWYY

“And you shall make holy garments for Aharon your broth-
er.” The verse of the discourse to which the text refers.

Exodus 28:2°2:172 mnw
:NINDNPY 127 AR 1IIXRY TIP3
And thou shalt make holy garments for Aaron thy brother,

for splendour and for beauty.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

172 Np™1 271

The note places the discourse on “And He called to
Moshe” at the beginning of Likkutei Torah, Vayikra.
KEHOT'S NOTE
R D Py

173 R BR X7

“And He called to Moshe.” The opening of Parshas
Vayikra, the verse of the discourse to which the text refers.

Leviticus 1:T'X:’R Xp"

SR TYIN PIRD PHR 1 271 TYNTOR R
And the L-RD called unto Moses, and spoke unto him out of
the tent of meeting, saying:

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 17

174 INT211 M K7D

“Let them praise the Name of Havayah, for He command-
ed and they were created.” Said of G-d’s essence, which
does not “create” by entering what it makes.

Psalms 148:577:1"p 0°2°11n
2IR720) M RIT 2D 0 OYINR 9T
Let them praise the name of the L-RD; For He commanded,

and they were created.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

175 2yD12 Py19m 1>
Tanya explains that every creature is truly as nothing next
to “the power of the Actor and the breath of His mouth
within the acted-upon,” which brings it into being.

Tanya, Sha’ar HaYichud 3:1-211%RM Tin°0 3w ;% P2 XN
2R3
AMTR? 12 937 29 22 02 TR MR 01270 "IN M
291801 112 °217 W OBX) TRY 2UN3 DRI KIN U X123 P90 N
W§ PRY DR AT MEEm v up XY Pyen X3 oY
95K PIR ,R72I2W 12 M7 7 03 DX 3 Py DRI Doan
X723 2320 MMM NI R XA iKY TY? MY mann
.. 710 R¥iRR 2 yoiwn
Kehot Publication Society (CC-BY-NC)

176 noX°% DT . .’ IR 1772
The discourse on “I am Havayah your G-d” in the section
of tzitzis speaks of the inner supernal delight that shines
in Torah and mitzvos, and of Rabbi Akiva, who laughed on
seeing the prosperity of Rome: if those who transgress His
will have so much, how much more those who do it.

KEHOT'S NOTE
X, ow B ooy

177 S9a0° 5 7772 WrawaY

This discourse contrasts the righteous and those who re-
turn in teshuvah, and explains the purpose of creation as
a dwelling place below: “the way of Havayah,” the Name
going forth and being revealed even in the World of
Asiyah.
KEHOT'S NOTE
AL wrne mph

178 5 1IN Jan° o8

“If only you were like a brother to me.” The verse of the
Shir HaShirim discourse to which the text refers.

Song of Songs 8:1’X:’1 0°7°wi1 "W
22 XD 03 AWK YIND IXRIRK MK >TY P17 MR Tam
Oh that thou wert as my brother, That sucked the breasts of

my mother! When I should find thee without, I would kiss
thee; Yea, and none would despise me.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 18

179

180

181

182

1202 wInNRn

From the first blessing before the morning Shema: “and in
His goodness He renews each day, continually, the work of
creation.”

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 8,711 *»° 11wy 1170
IR T3, YRw IRIP 11972 ,0°nw nD°an
nINaWNY 1RR° niant 0% °n PR 7Pn? IR nincyl 112 SRY
yIit .ninmen DY2 .niwTn ARy .nina3 byie 727 R 0D ayene
:mx‘;pan TR .m';nz; X711 .0IRIDT K732 NI monn LnipTe
077X HW'S?? MNRD NPWURID AYn TR uﬁ=-‘7;; 12902 wInnn
IR 19D A2 RN 1Py W TR (7o oPiyy 03 oob
:NINIRMT I8N 7AR N2 :ﬁix'?
To the Blessed Almighty, they offer pleasant melodies; to the
King, the Almighty, [Who is] living and enduring, they utter
hymns and make praises heard. For He alone is the
Performer of mighty deeds, Maker of new things; Master of
battles, Sower of acts of righteousness,Deuteronomy 3:6
Causer of deliverance to sprout forth; Creator of cures.
Awesome in praise, Master of wonders, He renews in His
goodness, each day, continuously, the work of creation, as it
is said: “[Give thanks to Him] Who makes the great luminar-
ies,” for His kindness ...
The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)
Rav Zutra bar Tuviah in the name of Rav: “With ten things
the world was created: with wisdom, with understanding,
with knowledge...” These are the Sefiros of Atzilus through
which creation comes.
Chagigah 12a:13537:X 27 ma°an
07997 K121 07727 MIPY2 27 MR K210 92 RIWI 27 MK
LDBURD PTER LINAN TN MO NPT 1PN "2
DM ToN3
William Davidson, Vocalized Aramaic (CC-BY-NC)

9N IORE

“Go forth and see, O daughters of Zion.” The verse of the
discourse on the vav of kadosh.
Song of Songs 3:11x7:’) 0*°wi W

D3 X TVOYY TPy mHPw TPna TR N3 AR e

:12% nank 021 inann

Go forth, O ye daughters of Zion, And gaze upon king

Solomon, Even upon the crown wherewith his mother hath

crowned him in the day of his espousals, And in the day of

the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

WY N YEN WK 9

“Whatever Havayah desired, He has done.” Creation by

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

will alone.
Psalms 135:6":71”%p 0°2°1n
:NINTA=H1 0712 PINDY DORY2 Y N YENTIYK 93
Whatsoever the L-RD pleased, that hath He done, In heaven

and in earth, in the seas and in all deeps;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

Q3°mMawnn Mawnn K2 23
“For My thoughts are not your thoughts.” G-d’s thought
alone brings things into being.
Isaiah 55:8'n:17117°yWw°
"M D3 °377 02271 X7} DNy *Niawms K7 2
For My thoughts are not your thoughts, Neither are your

ways My ways, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

YOI M1AN2 SNI° 27y 7N

The explanation of “My dove, in the clefts of the rock”
speaks of a soul caught in the clefts, unable to arouse love
and awe, whose remedy is to remember that it descended
only for the sake of ascent and to arouse great mercy on
the G-dly spark within it.
KEHOT'S NOTE
90K AL e 1eph

%1A12 N1

“My dove, in the clefts of the rock.” The verse of the dis-
course to which the text refers.
Song of Songs 2:147°:’2 0w W
“NX CIPRYD TRIRTNN PRI TN 002 Y2en "3n2 Cniv
MIRY TR 29 T21p7D T21P
O my dove, that art in the clefts of the rock, in the covert of
the cliff, Let me see thy countenance, let me hear thy voice;
For sweet is thy voice, and thy countenance is comely.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

INT211 M K172

“For He commanded and they were created.” Said of the
encompassing level, which does not enter what it creates.
Psalms 148:577:1"p 0°2°11n
AIR7211 M3 KT 3’7 QYN 197
Let them praise the name of the L-RD; For He commanded,

and they were created.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

1INA 7N

“For He is exalted, exalted.” The doubled word is read as
the two levels of the Supreme Keser.

Exodus 15:1°X:7"0 mnw

1K™ Havayah? DX apwosng oX7%° "3 nwney:
:0°2 17 1297 010 X3 R332 Havayah?? 170K TaR?

Then sang Moses and the children of Israel this song unto

the L-RD, and spoke, saying: I will sing unto the L-RD, for
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188

189

He is highly exalted; The horse and his rider hath He thrown
into the sea.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X0 mMnw

WY1 7210 °R 0°9N2 1w
When Israel said “we will do” before “we will hear,”
600,000 angels came and tied two crowns on each of
them, one for “we will do” and one for “we will hear.”
Shabbat 88a:7°1:x 1”2 naw
DWW N2 "YRYI? PPy PRI WTRAY AP 2RR°0 220 U
W2 R AR TR TR P97 L.NWT KPR PP KiM)
S2X? INOOY 11 CYRYY 13D TR "APYI” T 8,007
23 TR RIY  DPTRY M2 RPN K12 DY) MR AT
1Y 37903 X2 °273 KN 227 MWK 72730 100 0TY DX PRI
:2°NJ7T — P2 27912 ,1IMRTI — 1PV 27IN2 apaR 27in2
o TR AN PR 32 Ry

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE

.X,M2 naw

5173 DA YN RN YA o

“And it shall be on that day, a great shofar shall be sound-
ed.” The verse of the discourse to which the text refers.

Isaiah 27:1357:173 oyw°

D731 WK IR DYTIRT IR ’?i'r; 10IW2 YRR XIND 012 oM
D202 YpT 112 2 NN 07188 TN

And it shall come to pass in that day, That a great horn shall

be blown; And they shall come that were lost in the land of

Assyria, And they that were dispersed in the land of Egypt;

And they shall worship the L-RD in the holy mountain at

Jerusalem.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 20

190

191

10N 23°PPN 1T NN

The verse of the discourse: “After Havayah your G-d shall
you walk.”
Deuteronomy 13:5°77:2”> 0°127
1WRYn 1921 1NYA 1PRIERTNRY RN INKY 1970 070K *1 N
PP27N 12117230 10K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

AW Manws DUWATP X112

“Creator of holy beings, may Your Name be praised forev-
er”: from the first blessing before the morning Shema.

Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 3,591 "m° TIOWR 70

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

’3 IR %YL, YRw NRMIP N1072 0N n°an
11350 'ry? INY NaRY° .0°WITR K712 1PRIN 113‘?7;1 1733 77200
DYRYR D71y D12 DT 072 TRIYR WK .0°NYR T3P
0P 0> 072 .03y 77m1 0°°n o°pPR 137 Pipa T AxTn2
D';?g1 029 71937 AR AROR2 DY D';?;Jj 0”933 D’?? .02
DI TR ATYR TR W 0PN onms
DY DY D73 DR DY
Be blessed our Former, our Creator, He is our King, and He
will be our Redeemer. our King, and our Redeemer—Creator
of holy beings. Praised be Your Name forever, our King,
Who forms ministering angels; and Whose ministering an-
gels all stand at the height of the Universe, and proclaim
with reverence, in unison aloud the words of the living G-d,
King of the Universe. All of them are beloved,—there is no
envy, jealousy or rivalry among them. Pure—they have no
selfish or ulterior motives; they serve G-d with all their ...
The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah

linear siddur, by Avrohom Davis, 1981 (CC-BY)
mnw RoX MY nUR
On “who has made desolations (shammos) in the earth”
(Psalms 46:9), the Sages say to read “names” (shemos).
Berakhot 7b:10-11x">-":2°t 11372
nTyam M 1977 X TRRT PPN 20 T 22 KRYT 12 K
*37 MR PNINY” KPR “NING” "R DR PR NinY o WK 1
DX DY N2 702 7y MR AYR 0 12 1ynY 031 0w un
DIDWAR *18% IM122 TT? T9N” RRIY 23 M3 npmtRn NP
>33 19°K) 7Py Oomp 0°27 7% 121 R T AAN2 PN L7
127K 7P A7 DOBRPY 0793 WA nRY 12°0D ,9am 293 npnn
N3 RD R T
Whence do we learn that the name of a person affects his
life? R. Eleazar said : Because the Scriptures declare,
"Come, behold the works of the L-rd, Who hath made sham-
mot ['desolations'] in the earth" (Ps. xlvi. 9). Read not sham-

mot but shemot "names." R. Johanan also said in the name

of R. Simeon b. Johai : More painful is filial impiety in a
man's house than the wars of Gog and Magog; as it is said,
"A Psalm of David, when he fled from Absalom his son"
(ibid. ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)
KEHOT’'S NOTE

.2,1mMoM2

nyT? 15 oI e
“For Havayah your G-d is testing you, to know.”

Deuteronomy 13:47:3> 0°127

1171931 23 RINT D27 0PIN-PK IR KITT K237 127798 ynwn KD

022277223 DPROK MTNY DR ODYN NYT? DINX ORON

:0URI2IM

thou shalt not hearken unto the words of that prophet, or

unto that dreamer of dreams; for the L-RD your G-d putteth

you to proof, to know whether ye do love the L-RD your G-d
with all your heart and with all your soul.
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Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

194 B9 1% (N 19D
David about Shimi: “For Havayah said to him, ‘Curse.’”
11 Samuel 16:10”:v 2 PX1nw
% 9mR Havayah 3 992 19 7213 12 0291 20 7900 k7
219 AMPRY YITH 0K O TTNR Yo
And the king said: ‘What have I to do with you, ye sons of
Zeruiah? So let him curse, because the L-RD hath said unto
him: Curse David; who then shall say: Wherefore hast thou
done so?’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

195 NRLR AV 10° N

“Who can bring a pure thing out of an impure one?” The
pure light is brought out of the kelipah that hides it.

Job 14:4°7:77 2R
SR K Rnwn 19 1

Who can bring a clean thing out of an unclean? not one.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

1,77 2N

196 nyaD nbwa T

The note places the discourse “When Pharaoh sent the
people” in Torah Ohr, Beshalach, without giving a page.
KEHOT'S NOTE
.Mow3°n R™IN2

197 oy NN yan nhwa

“And it was when Pharaoh sent the people.” The verse of
the Torah Ohr discourse to which the text refers.

Exodus 13:171:3” mnw

311 °2 BOYD YIN YT D°ROK BNIKP) DYTNK N2 newa om
£TRP7ER 130 307 DORY2 DY D378 DR TN 7D KM

And it came to pass, when Pharaoh had let the people go,

that G-d led them not by the way of the land of the

Philistines, although that was near; for G-d said: 'Lest the

people regret when they see war, and they return to Egypt.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21

198 | R I8

“Fear Havayah, His holy ones.” The inner awe of self-
nullification.

Psalms 34:10”:7"% 0°2°1n

:1’?5177? Jionn PR3 VYR TR IR
O fear the L-RD, ye His holy ones; For there is no want to
them that fear Him.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

199 WP N122910 ANRY 7770

This discourse explains that the ordinary drawing-down is
only from the level of “one hundred,” while the root of the

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

Torah is in the level of “myriads” (revavos), far above it;
this is “from the holy myriads,” and from there it can de-
scend even into physical things such as sukkah and
tefillin.
KEHOT'S NOTE
7,38 19720 Taph

200 WP N1227n NNy
“And He came from the holy myriads.” The verse of the
discourse to which the text refers.

Deuteronomy 33:2°2:3"% 0°737

N327% TNXY TIRD I PRIA 07 PYER M K2 TR N MKM
:in% N7 UR 0 U

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

201 12w R2%2 RIT NI
On “And He came from the holy myriads” the Talmud
says, “He is a sign (os) among His myriad,” and on
“Havayah Tzevaos is His Name,” “He is Master among His
host.”

Chagigah 16a:1-3°2-"R:X "0 12°1n

“WTP NI227% RORY” :1373° 927 90K 720 72 92 727 R 2077 RR

RDNT — 2290 21377 N K 227 1‘?!27 12272 R MR —

RIZ2 RIT7ITR — W NIRIL 0 R W’p? VIRl 12272 KN
1'?W

William Davidson, Vocalized Aramaic (CC-BY-NC)

202 19w TTIPD 1PN 17T

In Pekudei the Alter Rebbe explains the root of the positive
and negative commandments through the Tikkunei Zohar:
“My Name” with yud-hei equals the 365 prohibitions, and
“My remembrance” with vav-hei the 248 positive com-
mandments; the Mishkan is a dwelling below made
through subduing and transforming the other side.
KEHOT'S NOTE
.2,3°T1pn oYk

203 19WRN YTIPD 9N

“These are the accounts of the Mishkan.” The verse of the
discourse to which the text refers.
Exodus 38:21x”2:m"% mnw
7°2 0770 NT2Y YR "9y TRR WK NI 19WR 1290 TIPD PN
1720 1IIR™T2 MR
These are the accounts of the tabernacle, even the taberna-
cle of the testimony, as they were rendered according to the
commandment of Moses, through the service of the Levites,

by the hand of Ithamar, the son of Aaron the priest.
Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)
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204 OTN2 DINT Q7 92w

“Whoever sheds the blood of man in man, his blood shall
be shed.” The image of light flowing out through a
blemish.
Genesis 9:61:’0 N"WX"2
:OTRI™NY Ny °PPK 0782 %2 79Y7 1T 07X OTRY 0T 79Y
Whoso sheddeth man’s blood, by man shall his blood be
shed; for in the image of G-d made He man.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2,0 NwRA2

205 9y NNIN2 PO oW

The Talmud teaches that whoever occupies himself with
the laws of an offering is as if he had brought it. Torah
reaches beyond the level of the actual service.
Menachot 110a:13-147"-2":X »p Mnn
DKM NRLAT NN DR (77,0 RIP™Y) 291037 ORN px® °27 nR
POV P31 NRVM 3% 197K NRVM NN POV 23 OWRA NN
LR RIP™Y) 1772 NP2 1R NN :0wR 2°IP 19°RD WK NMIN3
NN MNP 17 AR (2,8 KIP™) MY N2YN M1 17 IR (0
LIYRRT AR 729070 TR 72 9P Mt 1 AR (2,3 XIpT)

:0°nw% 125 1157w T2v:
Wikisource Talmud Bavli (CC-BY-SA)
KEHOT'S NOTE
X, mInam
206 PRIWS I

“Behold, the Guardian of Israel neither slumbers nor
sleeps.”

Psalms 121:4°7:872p 0°2°1n
PR i 1w XY 0naomRD I
Behold, He that keepeth Israel Doth neither slumber nor

sleep.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

207 PR I

The Idra Rabba explains that the eyes of the Ancient One
have no lids or brows, for “the Guardian of Israel neither
slumbers nor sleeps”: an ever-open, guarding eye.

Zohar, Idra Rabba 7:37-8:50°2:’11-1"9:’1 K27 RITR 17717 790

PARAGRAPH 22

208 The Talmud explains Malachi’s distinction: both are com-
pletely righteous, but one who reviews his chapter a hun-
dred times is not like one who reviews it a hundred and
one times.

Chagigah 9b:107:2°v fxan

PPT3 1°2 DIPRTY DNYY :1NDT R P97 °0 °0 12 AP? MK
TN AT — pTIE T AT KD TWR? DK T 173 YU
"72y7 PP MR 1772y KD @R 10 — Py 10 DO

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

ﬁP']B n'l;W? TIZ;W ﬁJ’}ﬂ L1271 2703 RTE AN — ”ﬁ'f;}l N'T?”l
TR 7R 18 NaT? oye N
William Davidson, Vocalized Aramaic (CC-BY-NC)

209 172y K TWKD DOPOR T P2 YWD UL 172 DRI onaw

“Then you shall again discern between the righteous and
the wicked, between one who serves G-d and one who has
not served Him.”
Malachi 3:18777:3 23Kon
:172y X2 WR? DOPOR TIY 172 YUI? POTX 12 DOPRT DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth
Him not.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

210 172y NP WKRD 2IPOR T P2

Tanya explains that in those days the habit was to review
each chapter a hundred times, so the hundred-and-first
time went beyond habit, which had become second nature;
that is “one who serves G-d.”

Tanya, Likkutei Amarim 15:1-20°nK *01p°% ;1wR9 pon ,X°an
23R

121y T2 YYT? PSR DK DRAYY cNJY 0 12 AN
SR 7ROTEYD PDOROR T2V 12 WIRNIY LMY KD IWRD 0OR0R
oY TRPRI NI ,NTIAY0 YERKD KW - M0 1YY X0 P12y
*13X2 W2207 XPY “nIvp YR WU P9Y 13077 377 80

- A L, TRn 92 OnPa? Ty bny) ATiaY npRa XY A0
RAIRgohy

Kehot Publication Society (CC-BY-NC)
21 27y U AT AT XRp P2

According to the note, this passage of the Talmud, in the
words the Alter Rebbe uses here, is copied in Or HaTorah
on Nach.
KEHOT'S NOTE
.2%pN 7Y X 719 773 NMIRA pRya Pwbn

PARAGRAPH 23

212 11970 12 171 PRY

Rabbi Chanina ben Tradyon, who taught Torah in public
despite the Roman decree, asked Rabbi Yosi ben Kisma,
“What will become of me in the life of the World to Come?”
Avodah Zarah 18a:61:X 1> 17t 1712y
11770 12 X217 027 920 ,XR0°p 12 °01 27 APAYD 137 NN
DT T 3 IRIRY YT AR K ,(NK) IR R0 AP g . paY
YTON N AN L1220 NX A7) N3 DY AT 2movoRn
WP ANRY Y CAYRY 2R .NR7R XD 1IN, PRI DR TN
192°02 77 130 9991, [8°212 niPap Pl 17IR2 PRI
William Davidson, Vocalized Aramaic (CC-BY-NC)
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PARAGRAPH 24
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Tanya explains that the Name Elokim, the attribute of re-
straint and contraction, equals hateva because it hides the
light that creates and sustains the world, so that the world
seems to exist and run by its own nature.
KEHOT'S NOTE
%0 1AM 7177 A0A02 AT DIR NPNIRG W il 7je) i) ,27°% D778
X”DD) MAART W 1077 .72 XI7 19 NXp ynwn (X ,v0) MNWRIN 5y
%% 0ON W Y 770N .([5’11?31'[1 7] D) nawnn e L([°71 177
271 2”W02 ¥ .[2 ,AW] MI%n 112 RINY 277 D7awn PR il 7e)| ()
51 .0727)

Y2V ROV DIPON

The Kehot note gives this place in the Pardes, for the
teaching that the Name Elokim equals hateva, “nature,” in
numerical value.

Pardes Rimmonim 12:2-33-°2:2”> 0°117 0712
MRENIT 25 593 M2ON1 2750 N1 RIT OTIP PRann 1y PPon
D°PPR OW D°nMYD 279 1511 0PIy NR®I22 M oyum qum oy
7197 92 MRD 1P 71 720 170 MATN1 2790 TR 93 00 MR
5R MR %90 77 0ORyD 279 KDY 0°Pp9R 0OnyD 270 IR LARMA0
DWW 713937 7Y RIT ARI0D MIRINIT %9377 21273 100 .Anan
OYLM .11%27 PR MY ,0°PPR OW3 1R 1991 70T MATNAT TOR
X173 ,0°PPK TIP33 °7 12 OW2 K2 PNPNIRG OOP9R OwA 2N
... PR I 573 O°PYR DWW NP Oy .113°33 thNan awn

Pardes Rimonim (Public Domain)

TOPRN I 1AM WY oD
“For a sun and a shield is Havayah Elokim.” Havayah is
the sun, Elokim the shield that covers it.
Psalms 84:1227°:778 0°%°11n
:0°MN32 0°9777 2307Yan° R °1 102 79291 10 0P 1 13 wny 03
For the L-RD G-d is a sun and a shield; the L-RD giveth
grace and glory; No good thing will He withhold from them
that walk uprightly.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.27 0°%1n

AT 9A7IR0 oYY

The Sages answer why G-d does not destroy what idolaters
worship: “the world follows its course,” the constancy that
we call nature.

Avodah Zarah 54b:14-151"0-772:2 771 77t 1Ty
T -AP0AN KIT 2T LTIV 10 47 77I% 0PIV PRY 1277 39K ..
3n 09 TANY iRl 020131 mip) mpm? 1T
X 177 TNy 9RPpY oL Lami 1D 091y KPR ?ovivn
T — YRR AYIN (1271 070N Y X0 P T 0K 127 1770
PRYRY D°VIYY ,729M ATl 373 09Iy KPR ,AnEn RPY NN
770 DR IR? TNy
William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.9%1° n392

NPWNN2 TwYR ToRn 0 952 12102 wInnn

From the first blessing before the morning Shema, as the

Kehot note says: “and in His goodness He renews each

day, continually, the work of creation.”
Siddur Ashkenaz, Weekday, Shacharit, Blessings of the
Shema, First Blessing before Shema 8,711 °»> j11owx 1170
°M IR T8, YRw IR"MIP 11972 ,0°nw nDan
ninawn 1nR° niant 0%21 o0 PR 7907 IR0 ninvyl 7112 DR
yIit .ninmen DYa .niwTn ARy .ninaz byie 727 K 00 ayenee
:nix‘;pan R .ni‘?nn X711 .0IRID7 K712 NI monn LNipTe
kb HWS?‘? TINRI (NUWRID ARYR RN ni"'?;; 22 vInnn
MR 19D 1 RN 1Y WD TR (7o ORIy 03 oobm

:NIIIRDT 739’0 AAK T2 :7IRY

To the Blessed Almighty, they offer pleasant melodies; to the
King, the Almighty, [Who is] living and enduring, they utter
hymns and make praises heard. For He alone is the
Performer of mighty deeds, Maker of new things; Master of
battles, Sower of acts of righteousness,Deuteronomy 3:6
Causer of deliverance to sprout forth; Creator of cures.
Awesome in praise, Master of wonders, He renews in His
goodness, each day, continuously, the work of creation, as it
is said: “[Give thanks to Him] Who makes the great luminar-
ies,” for His kindness ...

The Metsudah siddur, 1981 (CC-BY) - Translation based on the Metsudah
linear siddur, by Avrohom Davis, 1981 (CC-BY)

7% 90 8”1 N”Wa yaun 17190 199
According to the note, Or HaTorah on Nach quotes these
words; on Shir HaShirim it compares nature to a die that
stamps coins, through which G-d acts; and on Bereishis it
says that although all are constant miracles, they were set
to be so always and are called the world’s custom.
KEHOT'S NOTE
RITW *D 270 WN2 YA NWR” IYPNNCY 2775 771 NUIRG PRy Nwhn
X9 993 yaon 1°1¥ 7% 11°R NRRAT ,DONAART D°RONn wTinn ov
M°2%10 N ?WN‘? 172721 0°2¥2 0°NAW 102NT W”NRI1°N° ANRND RIT b
7 0°0°1 R 5omw XY N0 INR? RIT 2977 yav e RSl 7ANnia) W o]
»BR N 77T RN .15’}#1 n2°y n”yan »”no — 15 0°215N 0°0°1 1Y
Y R 77D AW NP2 AR (AP Y 7N U|71‘?7: M”10) 1 °°¥y0 1"vwn
Rk 51D 17apn 53R .°952 MIyavn 0197 D MY WNERY W-Tw
Sononw ARY” ROWAN °Y 1779 NPWRI2 N7MIRDY LTI °Y IR 5172 97
.70y P AT 3 TN 19 N1PTY 1T ROX . . 0°D15N 0907

MW °R7° 03 1N

“But for you who fear My Name, a sun of righteousness
shall shine, with healing in its wings.”

Malachi 3:20°:°1 298?n
ONYDY DOXSM °DIDI RZIM MPTS WRY nY XD 037 A0
Hreal-Rr Ve
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But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go
forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Zohar on Emor, cited by the text, quotes this verse: the
light hidden for the righteous will shine for them in the
World to Come.

Zohar, Emor 1:1-2:6"1:’2-"R’R 718,771 190

AND THE L-RD SAID UNTO MOSES, SPEAK UNTO THE
PRIESTS THE SONS OF AARON AND SAY UNTO THEM,
THERE SHALL NONE DEFILE HIMSELF FOR THE DEAD
AMONG HIS PEOPLE. R. Jose said: ‘What is the connection
of this with the verse that immediately precedes, “A man
also or awoman that hath a familiar spirit or that is a wizard
shall be put to death” (Lev. 20, 27)? It is this: that having ad-
monished the Israelites to sanctify themselves, the Scripture
now admonishes the priests to sanctify themselves specially.
Later, ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

222 PNRan 70 RO% 77apn

Reish Lakish: in the future “the Holy One, blessed be He,
takes the sun out of its sheath”; the wicked are judged by it
and the righteous are healed by it. The Kehot note corrects
the text’s “4a” to the end of 3b.
Avodah Zarah 3b:1817°:2°1 171 12y
TiynY 227 MRT WOR? 12 1N 22172 — K27 0PIY? XK Ny
TR0 RUXIN RIT TI02 WiTRT RPN K27 TNY? D303 1R wPRY 12
DYYT A2 PROWM DT A2 PHT DY TR L AR
I

William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2"y0 3 7%

224 TR 'Y . . KX 01292 7t 1N

According to the note, the wording of these Midrash and
Zohar passages is copied in Or HaTorah on Nach.
KEHOT'S NOTE
9PN Y R 719 771 A7MIRG PNy MNwSa

225 1708 N2’

The note points to Or HaTorah on Re’eh for the Midrash
on Bo cited here.
KEHOT'S NOTE
.AyWN Y IR7 D NIRRT

226 123771 1AV 2R AN PY 7N TANT N UYY

Tanya: since the habit was to review a hundred times, the
hundred-and-first time goes beyond habit and nature; that

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

is “one who serves G-d.”

Tanya, Likkutei Amarim 15:100°9n8 “01p°% ;nwR1 pon X1

0

DY2T DR L1971 ,0mPPan nie XY C1En 1T AN gae ..

T30 TPPY - PNV PINAY MPAT DY 70T L NORY e

TP XD NPT LY N NRD M2 1a By avin b

MTRT DX 7IY? ITLMP0T yau Ny CTIY Ien PIROR
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2191737 mpn 1T7iay RO

Kehot Publication Society (CC-BY-NC)

227 Dymm MR pon
“A portion of G-d from above”: the root of the soul, be-
yond its three lower levels.

Job 31:2°2:x”% 21K
0o > PN Pyun AivR PN
For what would be the portion of G-d from above, And the

heritage of the Almighty from on high?
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

228 T7WAY . L RPN RPWATRA OV

According to the note, the words of the Maharsha and the
Shelah cited here are quoted in Or HaTorah on Nach.
KEHOT’'S NOTE
29PN Y R 775 771 N7MIR2 WL R0

229 NXnn 1°Rn nonn

“And wisdom, from where (me’ayin) shall it be found?”
The word me’ayin equals 101.
Job 28:1227:175 21°R
31272 01PR 711 °K) R¥DA PR 0d0m
But wisdom, where shall it be found? And where is the place

of understanding?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

230 TR D I

The note points to Or HaTorah on Haazinu for me’ayin as
the level above Chochmah.
KEHOT'S NOTE
LR Y PIRT D NYMIR R

231 PYITPT PR PN

According to the note, Or HaTorah on Eikev explains the
Sages’ teaching that the Torah is likened to an elixir of life.

KEHOT'S NOTE
1990y 2Py’ N7AIR2 ARAN
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232 071 0P TINT IPWR N A anne

The Sages read vesamtem as sam tam, “a perfect elixir”:
the Torah is likened to an elixir of life, like a bandage that
protects awound.

Kiddushin 30b:3"3:2°% pwi1op

OTX? P¢n 070 003 M7in APYRI 0N OO - “DARYY 121 1N

55,212 :4% 0KY ,inon By 707§ moam 23T non 12 nR nonY

SINRITY 7D ANYY LANRITY M 210K A0 By i MY

0 A2y AR OXY .RN0 AR TRY 11382 172 1R02 12 TN
2ni1 YR XN

William Davidson, Vocalized Aramaic (CC-BY-NC)

233 91T XD .. Npn o™ My

According to the note, the same page of Or HaTorah on
Eikev explains the Zohar’s “elixir of life.”
KEHOT'S NOTE
P70y 2pY °2 7RI RN

234 95117 N0

At the beginning of Chukas the Zohar speaks of the elixir
of death and the elixir of life (samma dechayei), and of the
Torah as the elixir of life.

Zohar, Chukat 1:1-2:4"7:"2-"K’R nprn 7t 780

235 RDTM W3 257
“For they are life to those who find them, and healing to all
his flesh,” said of words of Torah.

Proverbs 4:22275:7 °%wn

:R277 17272071 DiPRYN? 07 00D
For they are life unto those that find them, And health to all
their flesh.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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236 TNDT2 7N TI°NRT N19 12 270 97N0
The Zohar on Terumah: the two letters samech and mem
are “the mystery of the hundred blessings,” sixty and

forty.

Zohar, Terumah 4:23-5:30°2:’71-372:7 72190 ,7717 990

237 NP 7192 3 7RO NN AN M 2R ONAT AW RN
According to the note, this maamar explains at length that
mem is Tevunah and samech the supernal Binah.

KEHOT'S NOTE

NXN °2°D .00 °Y 2pY °5 N”NIN .270pN DOVawnI 7981 11772 7191IK2

DopnRyRn mbynn W 77T 0P Y 3N B0 O3 IR LTIPNN Y
L7790 10010 vy 177 L7700

238 N A”IP %1 R KM ARKkn 27y

The note points to the Tzemach Tzedek’s explanations of
the Zohar for this passage on “The life of Sarah was a hun-
dred years.”

KEHOT'S NOTE

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

R LTI PN D R 10 NPWRNA D NPMIRDY K 710 873A0 IR AR
.0°0 Y0 2Py D NN

239 AW RN 7w >N

“And the life of Sarah was one hundred years and twenty
years and seven years.”
Genesis 23:1°X:37 N"wKR12
ST 1 3 B3 Y20 MY S 13 XD Y I e
And the life of Sarah was a hundred and seven and twenty

years; these were the years of the life of Sarah.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

240 MW RN 7w >N

The Zohar on Chayei Sarah: these years of life were all
above, “one hundred years above.” The discourse cited
roots the hundred blessings in Arich Anpin.

Zohar, Chayei Sara 5:23-6:28172:1-3"2:’11 17w 11,7717 790

AND THE LIFE OF SARAH WAS A HUNDRED YEARS AND
TWENTY YEARS AND SEVEN YEARS. Each of these periods
was marked by its own peculiar degree of virtue. R. Simeon
said: ““There is an inner significance in the fact that with the
other numbers the word for “years” (shanah) is in the singu-
lar, whereas with the number seven it is in the plural
(shanim).

The Zohar; London, Soncino Press, 1933 (Public Domain)

241 72wIMa KDY TN

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
("X nno) MTPRa TN

242 73WIMa KDY 10
From Patach Eliyahu, the Kehot note’s source: “You are

One, but not in number.”

Tikkunei Zohar 17a:9-11x”>-"1:X 1™ 97717 *1pn

R NIR .J2WN2 KPY T RIT NART PPRPY 1127 9K OPR nne
932 Xo°BN awnn N°7 PPN 93 DY Knno 1RPY 5 DY ANDY
RATIRD .17°00 Wy 117 137191 11PN WY NPPERT X1 NAR .99
NRPDINR 71772 .PPRANRT PrbyY LoRanR KT Prono 1rby 11
X1 127 (X*DINK K1)

Constantinople, 1740 (CC-BY-NC)

243 27Ty 1977 012 MMPaw 77RoY 07n

Rav Chisda: “The final mem and the samech in the Tablets
stood by a miracle,” since their centers were carved
through on every side.
Shabbat 104a:1°’X:X 7p naw
117 022 NIMPaY 77101 0”n :XTOM 27 IMKRT ,AP? Py Kp vy
>3 KT ,AP? YR NP °¥iN3 — MIND IRy 0IN0 XX TR
[DTV3K 0BT DRI XIN 12 KM 2T RPARY T

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT'S NOTE
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“And He came from the holy myriads.” The verse of the
discourse to which the text refers.

Deuteronomy 33:2°2:3”% 0°737

N2 7NXY TIXD IR YORIN NP PYER MM K2 23700 N NN
:in% N7 WK 10 UTp

And he said: The L-RD came from Sinai, And rose from Seir

unto them; He shined forth from mount Paran, And He came

from the myriads holy, At His right hand was a fiery law unto

them.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 25
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On “And He came from the holy myriads,” the Talmud
says, “He is a sign (os) among His myriad.”

Chagigah 16ax v 1711
KEHOT'S NOTE
XLTO AXAn

246 72WINa DY TN
From Patach Eliyahu: “You are One, but not in number.”
Tikkunei Zohar 17a:9-11X”°-"0:X 1> 9717 °19pn
R NIR .J2WN2 XPY TR OKIT NART PRPY 1127 AR 09K nno
72 XO°®N AW N°% . Peno 93 By RMOND PRYY DO By ARy
RATIRD 7700 Wy 12 1379271 .1°1pN WY NPPART KT NIK 995
NR°0ONK 1721 .172ANRT 1937 L10PANR KPT 11oN0 1nby 11na

LRI 21271 (R°°DONR K1)
Constantinople, 1740 (CC-BY-NC)

247 217w nawn

Yaakov’s vow: “And I return in peace to my father’s house,
then Havayah will be Elokim to me.” The verse of the
Vayetzei discourse.

Genesis 28:21X75:M172 NwKX12
:DPPRY 721 17 228 N°270R 0iPY PRaY
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 27
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“And all your children shall be taught by Havayah.” The
verse of the discourse to which the text refers.

Isaiah 54:133: 71 7yw
27722 09W 377 °0 P77 171270
And all thy children shall be taught of the L-RD; and great

shall be the peace of thy children.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Then you shall again discern between the righteous and
the wicked.” The four levels are the service of the
righteous.
Malachi 3:18777:3 29Kn
172y X2 WR? D°P0K T3Y 102 YYI? PO 12 DIPRT DN
Then shall ye again discern between the righteous and the
wicked, between him that serveth G-d and him that serveth
Him not.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

250 PTS WRY SAw °R7° 807 A

“But for you who fear My Name, a sun of righteousness
shall shine.” The “sun,” Havayah, shines without its
sheath.
Malachi 3:20°9:2 2991
DNYDY DNRSM PRI RSN MPTE URY WY KT 037 AN
PR 7733
But unto you that fear My name shall the sun of right-
eousness arise with healing in its wings; and ye shall go

forth, and gambol as calves of the stall.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

251 TRy M2 Y
From the Song at the Sea: “until Your people pass over,
Havayah.” Read as passing beyond the level of the Name.

Exodus 15:161v:1"t mnw
Ry 72PTTY TIRD WT I P72 0D R o7PPy YEn

PR NToy '1:22'73_7 Havayah
Terror and dread falleth upon them; By the greatness of
Thine arm they are as still as a stone; Till Thy people pass
over, O L-RD, Till the people pass over that Thou hast
gotten.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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252 2R X
“But Havayah your G-d would not listen to Bilam.” The
verse of the discourse in Ki Seitzei to which the text refers.

Deuteronomy 23:61:172 0°127

MPPpITNN T PPN M ABIN BYPIIN YRR PRIK M MK
PR M 70K °2 13737

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

253 PRIWS WP 17710

This discourse explains that through Torah and tzedakah
the source of the Community of Israel rises into the inner
will of G-d.
KEHOT'S NOTE
.7,00MmB D Py
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254 SRw wp
“Israel is holy to Havayah, the first of His produce.” The
verse of the discourse to which the text refers.

Jeremiah 2:3%2:2 77
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o

Israel is the L-RD’S hallowed portion, His first-fruits of the

increase; all that devour him shall be held guilty, evil shall

come upon them, saith the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note points to Or HaTorah on Balak and on Tavo for
the explanation of “By Myself I have sworn.”
KEHOT'S NOTE
AYINN°CY K120 °91 AR 'Y PP D NIRRT, Nyaw °2 702

256 Snyawisa
After the binding of Yitzchak: “By Myself I have sworn,
says Havayah.”

Genesis 22:1611:272 N"wR12

NIYN X?) M 12T0°NK WY WK 197 °3 N7DKI AYIYI °2 TN
ST DR T3°0Y

and said: ‘By Myself have I sworn, saith the L-RD, because

thou hast done this thing, and hast not withheld thy son,

thine only son,
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

257 SNYaw1°2 1°1y2 (27 1°07) NN R AU M2
The Zohar on Acharei explains “By Myself I have sworn” as

referring to a hidden level that is not revealed.
Zohar, Achrei Mot 29:182-31:193-275p:1”> mn "INX T 120
PR
258 "nyawina

The Idra Rabba: the Name of the Ancient One is hidden
from all and is not explicit in the Torah except where G-d
swore to Avraham, “By Myself I have sworn.”

Zohar, Idra Rabba 8:50-9:63270:"0-"1:"1 X27 R1TX 7717 190

259 waten FTOM° RITW NOWRNT 12T 71N AN N T wew
O”N TINT 2307 onan
The text cites Sha’ar 41, chapter 3, the numbering of the
first printings (Sha’ar 42, chapter 1 today, as the Kehot
note on paragraph 4 explains): a tiny spark of G-dliness
from the last level of the Creator is enclothed in a created
spark called yechidah, which holds the roots of the other
levels of the soul.
Sefer Etz Chaim 42:3%:27n 0>n vy
AP IR KIT AIAT DR PATIT NP0 N1 WIARAYW 7PN N ...
PRY DIPRA YRR OW 0T MDYHpI 55 o152 wow Jup N
RIP1 DV A°pn2 M°IDT P2 YIAR2 K1 BMIK KDY 57IR KD Ow
022 WK PHPR PMa2 09 0y D33 M Ay qwnn opn
17377 %3 RIM MB953 1271 NMYID2 7277 1IIR2Y IR DIRRIY LRI

likuteitorah.com/likkutei-torah/reeh/3/
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Sefer Etz Chaim (Public Domain)
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Yaakov’s vow: “then Havayah will be Elokim to me.”
Genesis 28:21872:1”3 N°wX12
:0°79R? 7 °1 71701 PR N°270R 019w PR
so that I come back to my father’s house in peace, then shall

the L-RD be my G-d,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“My strength and song is Yah.” The verse on which
Rabbeinu Bachya quotes the Midrash Tehillim.

Exodus 15:2°2:"t mnw
AMIRIIN 22X P2 MY 2N L AP 2N Fp NN Y

The L-RD is my strength and song, And He is become my
salvation; This is my G-d, and I will glorify Him; My father’s
G-d, and I'will exalt Him.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

262 DRIy M M0 %A %D

The Zohar on Terumah, which the text cites here, discuss-
es the Name Yah (“in Yah is His Name”).

Zohar, Terumah 73:716-72577wn-1"0wn:3"y 7m0 71 190
Thus the prayer of the sorrowing does not return unto him
void, but the Holy One takes pity on him. Blessed is the man
who in his prayers sheds tears before the Holy One. This is
true even on the Sabbath, which must be a day of joy: when a
person fasts on Sabbath he manifests sadness on the day
when the supernal firmament reigns, that firmament which
manifests itself in joy, yes, which is the very essence of joy,
communicating joy to all. Yet if he fasts because of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

263 2onRy 8 N el

“Trust in Havayah forever, for in Yah, Havayah, is the
Rock of worlds.” Yah and Havayah together have six
letters.
Isaiah 26:47:1"2 y7°yw°
:nvrg‘;iy 7387 AR %2 TYTUTY N2 N2
Trust ye in the L-RD for ever, For the L-RD is GOD, an ever-
lasting Rock.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

RIREAC

264 DNTWS yRw . . 0°N27 MW D IND TP

The note points to Or HaTorah on this verse in Re’eh for
the Shach’s pairing of the six commands with the six words
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of the Shema.
KEHOT’'S NOTE
AW .2RW Y 271 1790 070 O3 IR TN Y IR N”MIR AR

265 BRI YR

“Hear, O Israel, Havayah is our G-d, Havayah is One”: six
words.
Deuteronomy 6:4°7:1 0°727
10X Havayah 11°p%% Havayah X1 ynw
HEAR, O ISRAEL: THE L-RD OUR GOD, THE L-RD IS ONE.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

266 ™17 1°aya

Pri Etz Chaim: with the six words of “Hear, O Israel” and
the 248 words that follow, the Shema makes romach (254),
a “spear.”

Pri Etz Chaim, Gate of the Recitation of the Shema Before
Retiring 11:21872:X™ v ni Syw ynaw NR"MP Wyw ,0°°n vy "Ie
IS ,AYY TAWhRA PITIW M WM LAWTR Tawnna pITn ...
2% DOpPNI MRy WA Ayt P TAID LYY Y O nNaw
ow 0owy1 ,7on °e%3 mvn NPN 13T 0702 0,70 2P ,0opbn
L1232 DMIRWI D1 MR AW L3P D7Aw MR DY 00PN 03
,97 SWIYA U1 71D IR 1PVAY PR PRIINY DNIXR D3 L0ay 1an
,271 .91 nNena 0ot ,mohn ROTw pIR® NIoRR Y 1and
173 DAY 1M, TAID 7T NN L,XIPNIA 107w RITA NIvMa
79,8371 NP XY L,pInD X917 Npov L,1a1hyn 1ov ROxID
... 17w oow naenan
Pri Etz Chaim (Public Domain)

267 BRI DN WYRY

Yaakov to his sons: “Gather and listen, sons of Yaakov, and
listen to Israel your father.”

Genesis 49:2°2:0"n N°WX12
02K PRVYIOR WRYY Y2 212 IWRY 3R
Assemble yourselves, and hear, ye sons of Jacob; And hear-

ken unto Israel your father.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

268 02°28 DORWaw RIS PR YR
The text cites Midrash Rabbah, Vayechi, section 98, on

this verse as referring to Israel in heaven, your Father.
Bereshit Rabbah 98:3°3:1”% 7127 n°wx"12
2012 9wy 0oawD XA L0919 M W81 PAR ApY° Y YR ...
052292 w* KRW 0K DOMWAW ORIWS DR WAY 07 MR
PRY DWD ,12°2K DRAWS YRw (10°727) 9 R 1172p0 By npienn
1 RDR ,NPIPIR 131292 PR 79 ,XI0 1112 WP Y npienn qaka
M%7 7123 0w I3 MRY PNBYA WD KIT AR IR 7 PPOR
SR ORTALORIMY °37 Owa 1200 va7 0372 021 LT obyb
LIPAR DRAW YyRw oMK L0 903 0°27Yn) DOMIwn DRI
LPPRR T 12 AT RIT PUTY 1ANMIRW 93T AMIR L9001 naynn
..on

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

“Assemble and hear, sons of Jacob” (Genesis 49:2) - Rabbi
Berekhya, sometimes he said it in the name of Rabbi Hiyya
and sometimes he said it in the name of the Rabbis from
there:). From here [it may be derived] that they were scat-
tered and an angel came and assembled them. Rabbi
Tanhuma said: From here, that they were scattered and he
assembled them with the Divine Spirit. “And listen to [el]
Israel your father” (Genesis 49:2) - Rabbi Yudan and Rabbi
Pinhas: Rabbi Yudan said: Listen to the G-d ...

Daat Bereshit Rabbah (Public Domain) - The Sefaria Midrash Rabbah, 2022
(cc-BY)

PARAGRAPH 28

269 2°pN By w3
The angel to Yaakov: “Your name shall no longer be
Yaakov but Israel, for you have striven with G-d and with
men and have prevailed.”

Genesis 32:29173:3°% N°wx12

DORPR™DY 0P PRIPIOR v quY TIY NN 3Py K7 IR
221P1 DR

And he said: ‘Thy name shall be called no more Jacob, but

Israel; for thou hast striven with G-d and with men, and hast

prevailed.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

.09,3% nPwRna

270 1720 VYRl R
“Zion shall be redeemed with justice, and her returnees
with righteousness.”

Isaiah 1:27123:% 1°yw°
P78 PV 1720 LRYRI TIY
Zion shall be redeemed with justice, And they that return of

her with righteousness.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

271 1198 IPOR P9 I NN DYDY Cnaw

“Praise Havayah, O Jerusalem; praise your G-d, O Zion.”
Havayah and Elokim side by side, as in “Havayah our
G-d.”
Psalms 147:1227:1"np o°%°1n
% RPK 2997 °NNK 02PN Y
Glorify the L-RD, O Jerusalem; Praise thy G-d, O Zion.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

272 2Py’ M3 T2

The note places the discourse that begins “In Midrash
Rabbah, Parshas Eikev” earlier in Likkutei Torah,
Devarim, without giving a page.
KEHOT'S NOTE
.0137°0 ¥
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PARAGRAPH 29

273 N2P7T 072K 1UR7 NN PPTIPD 1PN

The Tikkunei Zohar teaches that the 248 commandments
are the 248 limbs of the King (Tikkun 30, as the Kehot note
gives it on paragraph 13).
Tikkunei Zohar 74a:8°1:X 77y 917 °1pN
ATPRT RIRT RO 712 IRT ,RDOYENRT RTINY KT MIZH TN
AT MR PUT CO71 WK CTPRT NIRRT RTuOmY BTRY
R2XY NPT KRN TR WK TN OY 0K KT AN AN
BT N2 L0 22 98 MR LIRAN XAPIY 2Y XD Y AN
TR ,XIPRT 2K 3N P22 T MR R L PTPR N ITRT
KINT X0ER GTP WX TiY) My

Tikkunei Zohar - Vocalized (Public Domain)

274 73wIna KDY TR R NAN
From Patach Eliyahu: “You are One, but not in number.” A
unity above all counting, beyond Atzilus.

Tikkunei Zohar 17a:9-118"-0:X 1> 977 *1pn

RI7 NIR .72wN3 K21 70 R NIRT PRDY 1127 MK IOR 1N
92 RO°2N MAwWnD MY .Prono 93 By xntno PRYY 9o By Rby
RATIRD .79°00 90y 1172 13701 .P1pN Wy NRPERT R NIR 595
NRPDONR TN L10ANRT PRPYY PANR RDT PRonD pPrby 11na

R332 (X*0ONR K1)
Constantinople, 1740 (CC-BY-NC)

275 TRN2 270N
The place the Kehot note gives: Pri Etz Chaim writes that
we must give our lives for the sanctification of the Name at
the dalet of echad (“One”).

Pri Etz Chaim, Gate of the Recitation of the Shema 127y "5
27 YA NRIPT VY 07N

276 % 17ow ©o 9910 R o KD 1A YR nenn B B9YD voaN
The Zohar on Yisro, which the Kehot note gives, teaches
that “I am” and “You shall not have” are said in the mys-
tery of the Torah as “remember” and “keep,” the root of
the positive and negative commandments; the note also
points to folio 276a.

Zohar II, 91ax ,X% 2°m
KEHOT'S NOTE

.X,1Y7 0w 2703 LK LKRE 2711 AIRT

277 yea R YINWD TPRPN I AR XD
“But Havayah your G-d would not listen to Bilam.” The
verse of the discourse to which the text refers.

Deuteronomy 23:6:3” 0°127

PPN T PPN M ADIN BYPIIN YRUD PRIK M NN
SRR T A20X 2 12127

Nevertheless the L-RD thy G-d would not hearken unto

Balaam; but the L-RD thy G-d turned the curse into a bless-

ing unto thee, because the L-RD thy G-d loved thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

likuteitorah.com/likkutei-torah/reeh/3/

MR 7IR°2

278 TMND WD MONY YN

Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
X700 MIRIVD 1172 .27°0 WP YW NPy
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