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After Havayah your G-d shall you walk

G-d tests a person not to learn anything, but so that by
overcoming the concealment he will release the lofty G-dly force
hidden within it and gain Daas, a knowledge of G-d as vivid as
sight. The six commands of the verse then chart the soul’s path:
love born of contemplation, inner fear, mitzvos guarded by

Torah, and a servant’s obedience that binds even action to G-d.
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THE BIG IDEA

G-d tests a person not to learn anything, but so that by overcoming the conceal-
ment he will release the lofty G-dly force hidden within it and gain Daas, a knowl-
edge of G-d as vivid as sight. The six commands of the verse then chart the soul’s
path: love born of contemplation, inner fear, mitzvos guarded by Torah, and a ser-

vant’s obedience that binds even action to G-d.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

The maamar explains the six commands of Deuteronomy 13:5 through the verse before it, “For
Havayah your G-d is testing you, to know.” The soul came down from open closeness to G-d into a
world of concealment for the sake of tests. G-d needs no test to know; a person who overcomes a test
tears through the screens that hide G-d, releases the very high spark hidden in the test, and gains
Daas. Daas comes through contemplation: creation is “something from nothing” because it comes
only from G-d’s radiance, His Malchus or “back,” which is as nothing beside Him. Contemplating this
produces “you shall walk,” a love that rises from level to level and delights in G-d Himself. “Him shall
you fear” is the “return”: the outer fear of Yotzer Or leads to the love of the Shema and to the inner bit-
tul of Shemoneh Esreh. Each mitzvah lights a lamp of will and love in the soul; sin can put out that
lamp, but Torah, rooted in the Thirteen Attributes of Mercy, cannot be extinguished and guards it.
Finally, serving as a servant, without reasons, binds even action to G-d, as the final nun of tidbakun

hints.
OUTLINE

1 The test and Daas 11-5

The soul descends for the sake of tests; G-d tests not to know but to bring a person to Daas; overcoming a
test releases a lofty hidden spark, and Daas itself comes through contemplation.

2 Something from nothing, and love 16-9

Creation comes only from G-d’s radiance, His Malchus or “back”; contemplating this brings a boundless
love and joy in G-d Himself, higher than the World to Come.

3 Fear and the order of prayer 110-13

Love is the “running” and fear the “returning”; the outer fear of Yotzer Or leads to the love of the Shema
and to the inner fear, complete bittul, of Shemoneh Esreh.
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Mitzvos and Torah 114-15

Each mitzvah lights a lamp of will and love in the soul; sin can extinguish the lamp but not the mitzvah it-
self, and the Torah, rooted in the Thirteen Attributes of Mercy, guards it; in Torah study one hears G-d’s

own voice.

5 The servant and cleaving 1M6-18
Beside the son’s love there must be the servant’s obedience, whose submission and bittul bind even the
level of action to G-d, as the final nun of tidbakun hints.

6 Summary 19-23

A short summary of the maamar in four sections.

KEY CONCEPTS

Test (nisayon) 11701

A hardship or obstacle that hides G-d’s presence. It comes
so that a person, by overcoming it, will reveal the G-dly
force hidden in it and gain Daas.

Daas (knowledge) ny7

A knowledge and feeling of G-d so vivid that it is like see-
ing, as a person feels that his soul gives his body life. It
comes through contemplation (Binah).

Something from nothing 7°xn v°

Creation is called “something from nothing” because it
comes only from G-d’s radiance, His Malchus, which is as
nothing beside Him, and not from His Essence.

The back (achorayim) 0”°711x

G-d’s outward aspect, His sovereignty as it extends into
the worlds; this is the “after” of “After Havayah shall you
walk.”
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Running and returning (ratzo and shov) 2121 8127

Love is the soul’s “running” toward G-d from level to level;
fear is its “returning,” self-nullification before Him.

Outer and inner fear n°»°1D 7IX7% N°11%°1 IR7°

Outer fear is awe at G-d’s sovereignty over the worlds, felt
in Yotzer Or; inner fear is shame and complete bittul be-
fore G-d Himself, felt in Shemoneh Esreh.

The lamp of a mitzvah 1181 1

The glow of will and love that a mitzvah lights in the soul.
Sin can put it out, but Torah, the “light,” guards it.

Thirteen Attributes of Mercy o°2r1771 n17 37

The source of the Torah, drawn down in Elul and through
Torah study all year; because Torah comes from where
G-d “bears iniquity,” sin cannot extinguish it.

Son and servant 72y112

Two modes of serving G-d: the son serves with love and
joy; the servant obeys because the King commanded, with
a submission and bittul that bind even action to G-d.
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SECTION 1 - 11-5

The test and Daas
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“After Havayah your G-d shall you walk, and Him shall you fear,” etc. The verse spells out six things
in the service of G-d: “you shall walk”; “you shall fear”;

The maamar opens with Deuteronomy 13:5, which tells Israel how to relate to G-d. The Alter Rebbe counts
six separate commands in it, each a distinct element of divine service, and the maamar will explain them
one by one.
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“you shall keep”; “and to His voice you shall listen”; “and Him shall you serve”; “and to Him shall

you cleave.” Now, what is written just before it? “For Havayah your G-d is testing you, to know,” etc.

The remaining four are keeping His commandments, listening to His voice, serving Him and cleaving to
Him. Before explaining them, the Alter Rebbe turns to the verse just before (13:4), which says that G-d tests
Israel “to know” whether they love Him; that test is the starting point of the whole discussion.

D'?W'.'! DMy 1n°n D5WD TN OTIP "AwAT 730 %0 1PV °C 10In 0D R T’Jﬂh

Rkl
To understand what “For [Havayah your G-d] is testing,” etc., means: the matter is that the soul, be-
fore its descent into this world, stood in the higher world,

The Alter Rebbe now asks what the testing in that verse is for. He begins with the soul’s history: before it

came down into a body, it stood in a higher, spiritual world.

MIATTAT N0 1779 9PNRY N0 INIAPR M19%3 A9ER 7107 OwY 710189 SnThY WK U on wrho
SN0 BPawa RO TP N°9ONY Y TIRM DIpR DI %38 N0n2 NS bawn mya
QIR PRV

as it is written, “As Havayah lives, before Whom I stood”; and there it had a revelation of His
G-dliness, blessed be He. Afterwards it descended, in the concealment of the levels, into this lowly
world, to be in the hiding of the Face and in remoteness of place from the light of G-d. And the pur-
pose of its descent is for the sake of the tests that come to a person,
The prophet’s oath “As Havayah lives, before Whom I stood” describes that first state: the soul stood before
G-d, and His G-dliness was revealed to it. Then it came down through levels that conceal, into this world,

where G-d’s “face” is hidden and His light is far away; the purpose of that descent, he says, is the tests a per-
son meets here.
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which come from the hiding of the Face and the withdrawal of the life-force of the divine flow: in
the withholding of the body’s health, or the withholding of money, in order to conceal the light and
life-force of G-d and His holiness, blessed be He, and to be a hindrance, from within and from with-
out, to a person who comes to draw near to G-d and to His service, blessed be He; for “the way of
the wicked prospers.”

The tests come from G-d hiding His face and withholding the flow of life and blessing, as when a person lacks

health or money. They hide G-d’s presence and obstruct, from within and from without, anyone who tries to
come close to Him, while, in Yirmeyahu’s words, the way of the wicked prospers.
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This is [the meaning of] “And the sign and the wonder come, saying, ‘Let us go...,”” etc. That is to
say, there is a revelation of the sign and the wonder there, and a raising of their horn, through a

magnifying and an increase of life-force.

The previous verse (Deuteronomy 13:3) speaks of a false prophet whose sign or wonder comes true and who
says, “Let us go after other gods.” The Alter Rebbe reads it as a picture of the test: the side opposed to G-d is
given avisible sign and wonder, an increase of life-force that makes it look powerful.
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Therefore they say, “Our hand,” specifically, “is high,” etc., and they raise their nest high like the
eagle. So a person needs extra strengthening to withstand the test, so as not to heed any hindrance,
G-d forbid.

With this added strength the opposing forces boast, “Our hand is high” (Deuteronomy 32:27), and set their
nest high like the eagle (Jeremiah 49:16). Against such apparent power a person needs extra inner strength
to stand firm and ignore every obstacle.
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And it is for this reason that the tests come to him: so that he will overcome them, so that through

this he will come to the eminence and level of “to know,”

This is why tests come at all: by overcoming them a person rises to the level the verse calls “to know.”
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that is, that he will have the level of Daas (knowledge), comprehension and feeling of Him, blessed
be He, in the manner of seeing and comprehending; for Daas is drawn from the level of sight,

“To know” here means Daas: a knowledge and feeling of G-d so vivid that it is like seeing Him, not only un-
derstanding. Daas, he says, comes from the level of sight.
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as it is written, “You have been shown, to know,” which is the level of “From my flesh I behold”: ac-
tually “behold.” (And with this the verse “For [Havayah your G-d] is testing you, to know,” etc., will
be understood.)

Moshe tells Israel, “You have been shown, to know” (Deuteronomy 4:35): because they were shown, they

knew. Iyov says, “From my flesh I behold G-d” (Job 19:26), and the Alter Rebbe stresses “behold” literally: a
person can perceive G-d as directly as he sees; this is the key to the verse about testing.
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(For the meaning of the verse “to know whether you love,” etc., is not that the Holy One, blessed be
He, will know, etc. Does He, then, need a test in order to know? Is not everything revealed before
Him, blessed be He, and He knows at the beginning what will be at the end, and what a person will
choose? See the Midrash Rabbah, Parshas Vayera,

In a parenthetical aside the Alter Rebbe rejects the plain reading, that the test is so that G-d may find out

whether Israel loves Him. G-d needs no test in order to know; He knows the end from the beginning, includ-

ing every choice a person will make. He refers the reader to the Midrash Rabbah on Parshas Vayera.
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at the beginning of chapter 54; and the Ramban, in his commentary on the Chumash at the end of
Parshas Vayera, explains that the test is so that a person will have the reward of a good deed, and
not only the reward of a good heart. And see the Zohar, Vayera) (106b). So we must understand: if

so, what is the meaning of “For [He] is testing, etc., to know,” etc.?

The Ramban, commenting on the Binding of Yitzchak, explains that a test brings a good intention into actual
deed, so that the person is rewarded for the deed and not only for his good heart; the Zohar on Vayera is also

cited. But if the test is not for G-d’s knowledge, we still need to explain what “to know” means.
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But according to what has been said, it is well resolved: the meaning of “to know” is that through
this the level of Daas will be drawn into a person’s soul. That is, just as he feels his soul, as though
he sees

On the basis of what was said above the problem is resolved: “to know” means that the test draws Daas into
the person’s own soul. A person feels his own soul as clearly as if he saw it.
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that it is what gives life to the body, and without it the body has no existence and no life, etc., so will
he feel that He, blessed be He, is the Life of life, as though he sees, etc.

He senses that his soul gives life to his body, and that without it the body could not exist. In the same way,
through the test he comes to feel that G-d is the Life of all life, as if he saw it.
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The reason the tests bring a person to Daas: although the tests have descended in the hiding of the

Face, in order to conceal the life-force of G-d and His holiness, blessed be He,

The Alter Rebbe now explains why tests lead to Daas. On the surface a test is a descent into concealment,
whose whole function is to hide G-d’s life-force and holiness.
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yet a G-dly life-force is hidden within them, as in “Havayah said to him, ‘Curse,’” etc.; and as the
saying of our Sages, of blessed memory: “[When] they were exiled to Babylon, the Shechinah (Di-
vine Presence) was with them.” For it is [the Shechinah] that hides itself and enclothes itself in the
prince of Babylon, so that he will be the ruler and Israel will be placed under him.
Yet a G-dly life-force is hidden inside the test itself. When Shimi cursed King David, David said, “Havayah
said to him, ‘Curse’”: even the curse drew its power from G-d. So too the Sages say that the Shechinah went

with Israel into the Babylonian exile; it was the Shechinah, hidden and enclothed within the heavenly prince
appointed over Babylon, that gave him the power to rule over Israel.
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Now, the G-dly life-force that has descended lower and lower, in concealment and the hiding of the
Face, “its foundation is in the mountains of holiness”: from a very high and exalted place, from the

higher levels of holiness, as is known from the parable of the falling of a wall, etc.;

The G-dly force hidden in a test comes from a very high source; in the psalm’s words, “its foundation is in
the mountains of holiness.” The parable of a falling wall makes the point: the stones that stood highest fall
farthest, so what has fallen lowest came from the highest place.
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only, it fell and descended lower and lower, in the concealment of the levels. And when a person
withstands the test and prevails against every hindrance, he then tears apart all the screens that
hide and conceal the light and life-force of G-d.

Because its origin is so high, it fell far down, through many concealing levels. When a person withstands the
test and overcomes every obstacle, he tears through all the screens that hide G-d’s light.
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It follows that the light and life-force of G-d emerge from concealment into revelation, and this
revelation is drawn into his soul, drawing into it the level of Daas and the revelation of His
G-dliness, blessed be He.

Then the hidden light and life-force come into the open, and that revelation enters the person’s own soul,
giving it Daas, a revealed awareness of G-d.
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It is like the “utterance of the mouth of Havayah” in food, which gives life to a person because its
root is very lofty, etc., as is explained elsewhere.

Food is a parallel case: the Torah says that man lives by “the utterance of the mouth of Havayah,” the divine
word that brings the food into being. That word nourishes a person because its root is very lofty.
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(Except that this spark, hidden in the test, has a root higher and loftier than the spark in food, since
it has fallen lower, etc., as is known from the matter of the face of the lion and the face of the ox,
etc. And this is “After Havayah [your G-d] shall you walk.” It is along the lines of what is written,
“Draw me; after You we will run.”
But the spark hidden in a test is higher still than the spark in food, since it has fallen lower, following the
rule of the falling wall. The Alter Rebbe alludes to a known teaching about the faces of the lion and the ox in

the vision of the Divine Chariot, and connects all this to “After Havayah shall you walk” and to “Draw me; af-

ter You we will run.”
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That is: “after You,” precisely: the level of the back, which is as it is written, “And I will surely hide
My face”; like a father who hides himself from his son so that the son will chase after him, and the
son’s wisdom and his firm knowledge will be revealed, in that he understands that the hiding is not
real, but only so that he will seek him with diligent searching, and then he will find him, and both of
them will rejoice.

“After You” hints at G-d’s “back”: the state in which He hides His face, as in “And I will surely hide My face.”

It is like a father who hides from his son so that the son will chase after him; a wise son understands that the
hiding is not real but is meant to make him search, and when he finds his father both rejoice.
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And this is “Draw me,” so as to be “after You we will run.” And through this, afterwards, “We will
exult and rejoice in You”: from the level of back to back he will come to the level of face to face, etc.
See what is written in Parshas Tetzaveh, in the discourse beginning “Remember what,” etc.; and

see the Zohar, Part I11, Vayikra, page 20, at the beginning of side b.)

So “Draw me” asks to be drawn into running after G-d even while He is hidden, and that leads to “We will ex-
ult and rejoice in You”: the relationship passes from “back to back,” with G-d’s face hidden, to “face to face.”
Here the parenthetical aside ends with references to another discourse and to the Zohar.
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However, for Daas to be revealed in a person: this is when the intellectual soul contemplates the
greatness of the Infinite One (Ein Sof), blessed be He, each one according to

The Alter Rebbe now explains how Daas is actually revealed: the intellectual soul must contemplate the
greatness of the Infinite One, each person according to his own capacity.

WY MANANT YR NPT PR %2 PR OR (79725 00090 1m0 ankesi] 2PTInIY 10907 R
XTI TIPI NI°M32 O9YA ROW 292 NAN0MT AR 927 Ny nanan

his own measure; and as our Sages, of blessed memory, said, “If there is no understanding, there is
no knowledge”: for through contemplation an expansion of Daas comes about, to magnify the love
hidden in the heart, which is in concealment, as a single point.

The Mishnah’s “If there is no understanding, there is no knowledge” means that Daas depends on Binah,
careful contemplation. Contemplation broadens a person’s awareness and so enlarges the love of G-d that

lies hidden in the heart as a single point.
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And through the contemplation the love grows and increases, and emerges from concealment into
revelation, etc. And the nature of this contemplation, which brings about the growth of this love, is

explained in the verse “After Havayah your G-d shall you walk.”

Through such contemplation the hidden love grows and comes into the open. The verse “After Havayah your
G-d shall you walk” itself describes what one is to contemplate.

likuteitorah.com/likkutei-torah/reeh/2/ 10
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For the explanation of “after” and the explanation of “you shall walk” rest on the known saying,
“Who in His goodness renews each day, continually, the work of Creation”: each day creation is re-

newed afresh, from nothing into something,

Both words, “after” and “walk,” are explained through the blessing before the morning Shema, which prais-
es G-d who in His goodness renews the work of Creation every day. Creation from nothing into something is

not only a past event; it happens anew each day.
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and just as the beginning of creation, in the six days of Creation, was from nothing into something,

literally, so too now creation is renewed, something from nothing, literally, etc.

Just as in the six days of Creation the world came into being from nothing, so now it is constantly re-created,
something from nothing. The next paragraphs explain what “something from nothing” means and how this
leads to love.

SECTION 2 - 116-9

Something from nothing, and love
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To understand [the concept of| “something from nothing”: is it not written, “For everything is from
You,” and “All before Him are considered as nothing,” etc., [meaning] that everything far below is
as nothing and as naught, etc.? Why, then, is creation called by the name “something from
nothing”? Is it not just the reverse?

The Alter Rebbe raises a difficulty with the phrase “something from nothing.” Scripture says “For everything

is from You,” and the Zohar says that all before G-d is considered as nothing; if so, the created world is the

“nothing” and G-d is the true “something,” so the phrase seems to be the wrong way round.
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But concerning this King David, peace be upon him, said, “For with You is the source of life; in
Your light we see light.” The truth is that the source of life is with You, for everything is from You;
nevertheless it is called “something from nothing,” because “in Your light we see light.”

He answers with King David’s words in Psalms: “For with You is the source of life; in Your light we see light.”

The source of life is indeed with G-d, yet creation can still be called “something from nothing,” because it

comes only from His light.

55 MITNM MDYSNRT 99 D90 1091 YR 1KY wRnn wHwn 1%t Dwns xnhya 11 9182 0
13 TIRTT IR 7R 202 P71 a0 nnyn

That is: by mere light and radiance, as in the analogy of the sun’s radiance from the sun, which
bears no comparison at all to its essence. So the chain of descent (hishtalshelus) and the coming
into being of all the worlds are only the level of an illumination, and an illumination of an illumina-
tion, etc.

The worlds come from a mere radiance of G-d, as the sun’s rays come from the sun yet bear no comparison

to the sun itself. The whole chain of worlds is only an illumination, and an illumination of an illumination,

each step further removed.
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“In Your light”: these are the higher worlds; “we see light”: these are the lower worlds, which are an
illumination of an illumination, etc. (See Iggeres HaKodesh, the section beginning “He and His

life-forces.”)

He reads the verse in two halves: “In Your light” is the higher worlds, and “we see light” is the lower worlds, a
further reflection of that light. For a fuller treatment he refers to the letter in Iggeres HaKodesh, part of the

Tanya, that begins “He and His life-forces.”
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Therefore he said “For with You,” and did not say “For You,” which would imply that You Yourself,

as it were, are the one who is enclothed, etc.

This is why the verse says “with You” and not “You are the source of life”: that would imply that G-d’s very
self is what is enclothed in creation.
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But “For with You” means that the source of life is nullified and subordinate with You, since it is
drawn from the level of radiance alone; for His Being and Essence, blessed be He, as it were, is not

within the bounds of descent and enclothement at all.

“With You” means that the source of life stands beside G-d, nullified and secondary to Him, since it comes
only from His radiance. His own Being and Essence is entirely beyond the order of descending worlds and is
not enclothed in them at all.
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Therefore creation is called “something from nothing,” that is, from a level that is as nothing and
naught and considered as nothing, for it is not from the level of His Essence and Being, blessed be
He, at all,

So creation is called “something from nothing” because its source is a level that, compared with G-d, is
nothing at all, a level that is not His Essence and Being.
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but only the level of radiance and illumination from Him, blessed be He. This is the level and at-
tribute of His Malchus (sovereignty), blessed be He, as it is written, “Your kingship is a kingship

over all worlds”: that is, through its having arisen in His thought, blessed be He, “Iwill reign,” etc.;

That source is only a radiance from G-d, namely His attribute of Malchus, sovereignty, as the psalm says,
“Your kingship is a kingship over all worlds.” The worlds came into being because the thought “I will reign”
arose before Him.
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for kingship is only the level of a name, which is an extension to others besides himself, so that his

name is called king over them; and this is nothing but radiance, etc.

Kingship is only a “name,” something that extends outward to others: a king’s name is called over his sub-
jects, while he himself remains apart from them. Such a name is no more than a radiance.
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And this is the meaning of “after Havayah”: the level of the back (achorayim). And from this is
drawn “you shall walk,” which is the level of love, called by the name “walking,” as it is written,
“going on and journeying toward the south.” For when a person contemplates and delves, with his
intellect and understanding, from “the inner part of a man and a deep heart,” [into the fact] that the
whole chain of descending worlds is nothing
“After Havayah” refers to G-d’s “back”: His sovereignty as it extends into the worlds, as against His inner
Self. From contemplating it comes “you shall walk,” which is love, called “walking” as in Avram’s “going on

and journeying toward the south”; it comes when a person contemplates, with all the depth of his mind and
heart, that the entire chain of worlds is only G-d’s radiance.

9 5N%OM RD 4Ty 0ONwa 5% 51 WY 1729 1 NATRD Jwn RPN M1 19 ROK

but radiance, etc., he will naturally be drawn to the love of G-d alone, as it is written, “Whom do I

have in heaven? And besides You I desire nothing,” etc.

Once a person truly grasps that all the worlds are only G-d’s radiance, he will naturally love G-d alone and
nothing else, as the psalmist says, “Whom do I have in heaven? And besides You I desire nothing.”
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(See what is written in Parshas Va’eira on the explanation of “And Elokim spoke, etc.... I am
Havayah”: through contemplating the greatness of the Infinite One (Ein Sof), blessed be He, and
His extension into the created beings, which is the level of the Name Elokim, one will come from
this to love Havayah, Whom no thought can grasp, etc.

In a parenthetical aside the Alter Rebbe points to his discourse on “And Elokim spoke... I am Havayah” in

Parshas Va’eira. There, contemplating G-d’s greatness as it extends into creation, which is the Name Elokim,
brings a person beyond it, to love Havayah, Whom no thought can grasp.
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And this is the meaning of “After Havayah shall you walk”: the level of the greatness of the Infinite
One, blessed be He, and His extension into the created beings, is called “after Havayah,” the level
of His Malchus, blessed be He; and from this the walking is drawn forth, to the love of G-d alone,

etc.)

That is the meaning of “After Havayah shall you walk”: G-d’s greatness as it spreads into creation, His
Malchus, is the “after,” the back, of Havayah. Contemplating it produces the “walking,” love for G-d alone.
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And since there is a level of walking in this love, from level to level, for there are “many levels upon
levels,” without limit, this love is great and wondrous, without end or limit: to delight in G-d, truly,

awondrous delight without end, since in truth all the worlds are nothing

This love keeps moving from level to level without end, because there are countless levels. It becomes a

boundless delight in G-d Himself, since in truth all the worlds are only His radiance.
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but radiance, etc. And it is written, “His splendor is over earth and heaven, and He has raised up a
horn for His people,” etc., “for the children of Israel, the people near to Him”: for they are truly
His near ones, since “His people is the portion of Havayah,” truly.

The psalm says that G-d’s splendor is above earth and heaven, yet He raised the horn of Israel, “the people

near to Him.” Israel are truly close to G-d, for “His people is the portion of Havayah”; so their love can reach
G-d Himself, beyond all the worlds.
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Accordingly, how very great will be the soul’s joy in G-d, and [its] “love with delights”! Of this it is
said, “Serve Havayah with joy”: this is the joy of the soul that comprehends and contemplates G-d,
the Life

Since a Jew’s love can reach G-d Himself, his soul’s joy in G-d can be immense, a “love with delights.” This is

the joy meant in “Serve Havayah with joy”: the joy of a soul that understands and contemplates G-d, the Life
of all life.
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of life, blessed be He. And our Sages, of blessed memory, said, “One hour of teshuvah and good
deeds in this world is better than all the life of the World to Come,” because the life of the World to

Come is nothing but a radiance from Him, blessed be He, etc.

The Mishnah in Avos says that one hour of teshuvah and good deeds in this world is better than all the life of
the World to Come. The reason, the Alter Rebbe says, is that the life of the World to Come is only a radiance
from G-d.
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This is not so with teshuvah (return) and good deeds, for the meaning of teshuvah is to return the

soul and make it cleave to Him, blessed be He, the Source and Root of all.

Teshuvah and good deeds, by contrast, reach G-d Himself: teshuvah returns the soul to G-d and binds it to

Him, the Source and Root of all.
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And this is also what is written, “with joy and with gladness of heart, more than the abundance of
everything”: that is, more than the World to Come, which is called “the day that is entirely long,”
etc. (See what is written in Parshas Va’eira on the verse “Therefore say to the children of Israel,”
and on the verse “And when she came before the king,” in Megillas Esther.)
The Torah’s rebuke of those who did not serve G-d “with joy and with gladness of heart, from the abundance
of everything” is read the same way: the joy should be greater than “the abundance of everything,” the World

to Come, which the Sages call “the day that is entirely long.” He refers to two of his discourses in Torah Ohr
for more.

SECTION 3 - 110-13

Fear and the order of prayer
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2. “And Him shall you fear”: this is the level of “returning” (shov). For “you shall walk” is the level

of “running” (ratzo), going on and journeying from level to level in love, etc.;

Section 2 turns to the second command, “And Him shall you fear.” Love and fear are like the “running and
returning” of the angels in Yechezkel’s vision: love, “you shall walk,” is the running, a movement onward

from level to level, and fear is the return.
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and the returning is to be “you shall fear”: the fear of shame, which is inner fear, before the great-
ness of the Infinite One (Ein Sof), blessed be He, Himself and in His glory, Whom no thought can
grasp, and before Whom all lights grow dark, etc.

The returning is “you shall fear”: an inner fear, a sense of shame before the greatness of the Infinite One
Himself, Whom no thought can grasp and before Whom all lights grow dark. Where love strives toward G-d,

this fear makes a person draw back in self-nullification before Him.
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For there is fear and there is fear. Outer fear is before the spreading forth of the greatness of His
sovereignty, blessed be He, like the awe of [a king of] flesh and blood because of the spreading forth
of the greatness of his sovereignty over a multitude of people and the provinces of his kingdom,

etc.

There are different kinds of fear. Outer fear is awe at G-d’s sovereignty as it spreads over the worlds, like the
awe a mortal king inspires because his rule extends over many people and lands.
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And so it is written, “A thousand thousands serve Him,” etc. Along these lines they instituted the
blessing of Yotzer Or, where this fear is stated and repeated: “Who forms ministering beings, and

Whose ministers all stand,” etc.,

Outer fear is the fear of the angels: “A thousand thousands serve Him.” The Sages built the blessing of Yotzer

Or, before the morning Shema, around it, speaking again and again of the angels who stand and serve G-d.

W2 WTIPT MM Q2IDINTY 1D IR DOIRIRY AORA 0Oy TARD 091D 10 XT3 DoY)
15 517

“and proclaim with fear,” etc.; “all of them as one respond with dread and say with fear,” etc.; “and

the Ofanim and the holy Chayos, with a great noise,” etc.;

The blessing describes the angels proclaiming G-d’s words with fear and answering as one with dread, and

the Ofanim and the holy Chayos, angels of the Divine Chariot, rising with a great noise.
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for from this Israel too receive this level of fear, as in the analogy of one who sees ministers bowing
before the king, etc., as is explained elsewhere.

By saying and contemplating these words, a Jew receives this fear too, like a person who sees great ministers
bowing before the king and is filled with awe of the king himself.
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Now, this fear comes before love: for through receiving this fear, the level of love spoken of in
“With an everlasting love You have loved us,” etc., is drawn forth,

This outer fear comes before love in the order of prayer: after the blessing of Yotzer Or comes the blessing

“With an everlasting love You have loved us,” in which love is drawn forth.
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“and unite our hearts to love,” etc., “Who chooses His people Israel with love,” until in the Shema

the supernal attribute of love is drawn forth, to fulfill “And you shall love Havayah your G-d,” etc.

That blessing asks G-d to “unite our hearts to love” and ends “Who chooses His people Israel with love.”
Then, in the Shema itself, the supernal love is drawn down so that a person can fulfill “And you shall love
Havayah your G-d.”

O DO DOV SXYY TY P 12w RIT Y0 ST OY T30 SNDOK AR T 1R IRYY N0Ma DY
64656 momy DYDY DOORPNM

Of this level of fear and love it is said, “I have eaten My forest with My honey.” A forest is that in
which there is every tree, and “acacia wood, standing”: these are the angels, “Seraphim stood.”
The verse “I have eaten My forest with My honey” alludes to this fear and love; the word ya’ar is usually ren-
dered “honeycomb,” but it also means “forest.” A forest is a place of standing trees, and the Midrash com-

pares the “standing” acacia beams of the Mishkan to the Seraphim who “stood” above: the forest is the an-

gels, who stand in fixed awe.
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And this is in the blessing of Yotzer Or, where the matter of the angels is stated: that they stand and
proclaim with fear, and “the Ofanim, with a great noise,” etc.

The “forest” of the verse is in the blessing of Yotzer Or, which describes the angels who stand and proclaim

with fear, and the Ofanim rising with a great noise. This is the angels’ fear, which comes first.
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And “My honey” is sweetness and delight: this is the “love with delights” that is drawn forth in the
Shema, “And you shall love... with all your heart”: that even the inwardness of the heart, which is in
concealment and hiddenness, the hidden love, shall also have “its inside inlaid with love” in a re-
vealed way.

“My honey,” sweetness and delight, is the “love with delights” drawn forth in the Shema: “And you shall love

Havayah your G-d with all your heart.” Even the innermost point of the heart, where the hidden love lies con-
cealed, is to be openly filled with love, “its inside inlaid with love,” in the words of the Song of Songs.
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“And with all your soul”: all the powers of the soul, thought within thought, etc. “And with all your
might”: without measure and without pause, for the love with delights has no end or limit, since
one is to delight more than in “the abundance of everything,” as mentioned above.

“With all your soul” means with every power of the soul, a person’s thought joined to G-d’s thought, and

“with all your might” means love without measure or pause. This love with delights is boundless, since it de-

lights in G-d more than in “the abundance of everything,” the World to Come, as explained above.
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(See what is written on the verse “I am asleep,” etc., regarding the explanation of “My dove.”) And
from the level of this love he will come and reach the level of inner fear, the level of the nullifica-
tion (bittul) of one’s very existence, truly; and this is the level of the bowings in the prayer of
Shemoneh Esreh.

After referring to his explanation of “My dove” in the discourse on “I am asleep,” the Alter Rebbe says that

this love leads on to inner fear: a complete nullification of one’s very existence before G-d. It is expressed in
the bowings of the Shemoneh Esreh, the standing prayer.
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For the level of Yotzer Or is the level of the angels, and their fear and their bowing are on the level
of the outer dimension (chitzoniyus); whereas the prayer of Shemoneh Esreh is the level of the bit-

tul and the bowings of the souls, who are on the level of the inner dimension (pnimiyus).

The fear and bowing of the angels, described in Yotzer Or, belong to the outer dimension. The bittul and
bowing of souls in the Shemoneh Esreh belong to the inner dimension.
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That is, to be in a state of the bittul of one’s very existence, truly, before the Infinite Light (Or Ein
Sof), blessed be He, Himself and in His glory, Whom no thought [can grasp], etc.:

In the Shemoneh Esreh a person is to stand utterly nullified before the Infinite Light itself, G-d as He is in
Himself, beyond the grasp of any thought.
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the level of the light that encompasses all worlds (sovev kol almin). (See what is written about the
bittul of existence in Shemoneh Esreh, on the verse “Yehudah, you,” etc., and on the verse “The
heavens are My throne,” etc., “What house can you build for Me?” etc.,

This is the light that encompasses all worlds, too great to be enclothed in them. For more on the bittul of

Shemoneh Esreh the Alter Rebbe refers to his discourses on “Yehudah, you” and on “The heavens are My
throne... What house can you build for Me?”
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and “the Holy One in heaven and on earth”: for before Him, blessed be He, there is neither the lev-
el of heaven nor the level of earth, since above and below are equal to Him, and physicality takes
up no space before Him, blessed be He, exactly like spirituality [takes up none].

The phrase “the Holy One in heaven and on earth,” from the Yishtabach blessing, expresses that before G-d

there is neither “heaven” nor “earth”: above and below are equal to Him, and physical things take up no
more space before Him than spiritual ones.
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Therefore this level of bittul can be drawn even into physicality, for everything is only on the level
of “In Your light we see light”: “In Your light” is the higher Gan Eden, and “we see light” is the low-

er Gan Eden, and all of them are nothing but light and radiance, etc., as mentioned above.)

That is why this bittul can reach even into the physical world. As explained earlier, everything is only “in
Your light we see light”: even the higher and lower Gan Eden are only light and radiance, so the physical and

the spiritual alike are as nothing before Him.

SECTION 4 - 114-15

Mitzvos and Torah
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3. “And His commandments shall you keep.” Now, concerning the mitzvos it is written, “which I
command you today, upon your heart”: that is, in order to draw your heart to Him, blessed be He,
“as water [mirrors] the face,” etc.;

Section 3 explains the third command, “And His commandments shall you keep.” The Torah says of the

mitzvos, “which I command you today, upon your heart”: they are meant to draw a person’s heart to G-d, as
a face reflected in water answers the face that looks into it.
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for through the mitzvos, which are His will, blessed be He, “Who has sanctified us with His com-
mandments,” which are drawn down below upon a person’s soul, the soul’s will will also be
aroused toward Him, blessed be He, “as water [mirrors] the face.”

The mitzvos are G-d’s will, which He draws down upon the soul, as in the blessing “Who has sanctified us

with His commandments.” When G-d’s will comes down to a person, the person’s own will is aroused toward

G-d in response, like a reflection in water.
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And this is “Do His will as your will, so that He will do your will as His will”: that is, that His will,
blessed be He, which is the mitzvos, will be drawn below, so that the soul’s will will be drawn to
Him, blessed be He.

The Mishnah’s “Do His will as your will, so that He will do your will as His will” is read the same way: G-d’s
will comes down in the form of the mitzvos so that the soul’s will may rise to Him.

253w manRm 718977 NIRRT WD IR O3 @RI AT 1AW 11907 77I%n 91 171y
And this is the meaning of “a mitzvah is a lamp”: that from the mitzvah a lamp and an illumination
are drawn into the soul, which is the illumination of the will and of the love in the heart.

This is the meaning of “a mitzvah is a lamp”: each mitzvah lights a lamp in the soul, a glow of will and of
love for G-d in the heart.
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(See what is written about this on the verse “And it shall be for you as tzitzis”: how it is the mitzvos
themselves that draw the level of supernal Chochmah, the level of bittul, to the souls of Israel as a
whole, etc.; and 71 (lamp) is numerically 250, because the 248 positive commandments are drawn
through two levels, right and left, etc.; see there. And as is written in the Zohar, Terumah)
In a parenthetical note the Alter Rebbe refers to his discourse on tzitzis, which explains that the mitzvos
draw supernal Chochmah, the source of bittul, to the souls of Israel as a whole. The word ner, “lamp,” has

the numerical value 250: the 248 positive commandments plus the two channels, right and left, through

which they are drawn, as the Zohar on Terumah explains.
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(166b), on the verse “For a mitzvah is a lamp,” etc. And see the Midrash Rabbah on Kedoshim,

chapter 25: “*After [Havayah your G-d] shall youwalk’: is it then possible for flesh and blood,” etc.,

The Zohar passage comments on “For a mitzvah is a lamp.” The Alter Rebbe also points to the Midrash on
Kedoshim, which asks how flesh and blood could possibly “walk after” G-d.
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“and to Him shall you cleave,” etc., until “but with planting first,” etc.; see there. And this is to draw
into the land from the level of the Tree of Life.
The Midrash asks the same of “and to Him shall you cleave,” and answers that one is to follow G-d’s ways: at

the beginning of creation He first busied Himself with planting, so Israel, entering the land, are to begin with
planting. The Alter Rebbe explains this as drawing into the land from the level of the Tree of Life.
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(See the Zohar, Parshas Vayechi, 226b, regarding “On Pesach, concerning the grain; on Atzeres,
concerning the fruit of the tree”; Kedoshim, 87a, at the end of the side; Balak, page 202; Pinchas,
253a. And see the Midrash Rabbah on Naso, section 10, [page| 236, [column] 3, and on Song of
Songs, on the verse “His legs are pillars.”)

He adds further references: the Zohar on Vayechi, which explains the Mishnah that the world is judged on

Pesach concerning the grain and on Atzeres concerning the fruit of the tree, and other passages of the Zohar
and the Midrash Rabbah.
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However, the mitzvos need guarding, that is, the lamp that is drawn from them, as in the matter of
“not like Avraham, from whom Yishmael came forth,” etc. And our Sages, of blessed memory, said,
“A transgression extinguishes a mitzvah”: that is, it extinguishes the lamp, and the fire of love
sinks away;
Yet the mitzvos need “keeping”: the lamp they light must be guarded. The Alter Rebbe alludes to the
Talmud’s account of Yaakov’s fear that something unworthy had come from him, as Yishmael came from

Avraham; and the Sages say “A transgression extinguishes a mitzvah,” meaning that sin puts out the lamp
and the fire of love dies down.
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but it does not extinguish the body of the mitzvah itself, G-d forbid, so as to say that the mitzvos

will not be remembered for him in the reckoning, G-d forbid;

Sin does not erase the mitzvah itself, G-d forbid; the mitzvos a person has done are still counted to his
credit.
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for one who has half merits and half sins is among those who inherit the World to Come; only, he is

punished for his sins, but he does not lose his merits, G-d forbid.

For one whose merits and sins are evenly balanced still has a share in the World to Come; he is punished for
his sins, but his merits are not lost.
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Rather, the intent is that it extinguishes the lamp and the illumination drawn from the mitzvah into
the soul. Of this it is said, “And His commandments shall you keep,” so that it not come to be lost,
G-d forbid; and this is through “and to His voice you shall listen,” which is the voice of the Torah;

for a transgression extinguishes a mitzvah but does not extinguish Torah.

What sin extinguishes is the lamp, the glow of love that the mitzvah brought into the soul. Guarding it is the
meaning of “His commandments shall you keep,” and it comes through the next command, “to His voice you
shall listen,” the voice of Torah, since a transgression extinguishes a mitzvah but not Torah.
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The reason is that, although the mitzvah is an illumination of the Supreme Will, blessed be He,
nevertheless it has descended below into the soul and become limited in the form of a vessel;

Why can sin extinguish a mitzvah but not Torah? A mitzvah is a ray of G-d’s supreme will, but when it comes
down into the soul it is held within a limited “vessel.”
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and there is the level of “one opposite the other”: just as through the mitzvah one fulfills the Will,
so through a transgression one transgresses the Will. Therefore a transgression extinguishes the il-

lumination of the mitzvah.

Since G-d made “one opposite the other,” the mitzvah has a counterpart: as a mitzvah fulfills G-d’s will, a

transgression violates it. That is why a transgression can put out the light a mitzvah kindled.
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But the Torah is “two thousand years,” etc.; “the Torah issues from Chochmah,” etc.; it is what
lights the lamp of the mitzvah, as it is written, “For a mitzvah is a lamp and the Torah is light”: the
Torah is the light for the lamp of the mitzvah.

The Torah, however, preceded the world by “two thousand years” and “issues from Chochmah”; it is a higher

light that lights the lamp of the mitzvah. In the verse “For a mitzvah is a lamp and the Torah is light,” the
Torah is the light that kindles the lamp.
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(See the Ramaz at the beginning of Parshas Beha’aloscha, who explains [that this is| because the
Torah is the Tree of Life, which is the level of Yesod of Abba, etc., and the kelipah has no power to
rule there; whereas the mitzvah is the level of Malchus, where the Tree of Knowledge of good and
evil is, and the external forces have a hold there. That is, the mitzvah is called a lamp
In a parenthetical note the Alter Rebbe cites the Ramaz, a commentator on the Zohar: the Torah is the Tree of
Life, rooted in Yesod of Abba, where kelipah has no power, while a mitzvah is at the level of Malchus, the

place of the Tree of Knowledge of good and evil, where the external forces can take hold. That is why a mitz-
vah is called only a “lamp.”
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because it is the drawing down of the higher Chochmah through the 248 limbs, but “the Torah is
light,” that is, the drawing down of the higher Chochmah itself, as it is above enclothement in
limbs, etc. And this is what is mentioned here, that the Torah is “two thousand years,” etc.: “I will
teach you Chochmah, Iwill teach you Binah,” the level of the Tree of Life, as mentioned above.
A mitzvah draws the higher Chochmah down through the 248 “limbs” of the commandments, while Torah
draws the higher Chochmah as it is, above being enclothed in limbs. The “two thousand years” are linked to

“I will teach you (a’alefcha) Chochmah, I will teach you Binah”: the word for “teach” shares its letters with
elef, “thousand,” so the two thousands allude to Chochmah and Binah, the Tree of Life.
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This will be understood further from what is written on the verse “And the number of the children
of Israel shall be,” regarding “You have remembered the earth and made it yearn,” which refers to

the mitzvos, through which the soul becomes yearning, “as water [mirrors] the face,” etc.;

He adds an explanation from his discourse on “And the number of the children of Israel shall be”: the verse
“You have remembered the earth and made it yearn” refers to the mitzvos, which make the soul yearn for
G-d, as a face is mirrored in water.
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but the Torah is the level of “until a spirit is poured upon us from on high,” which is above the level
of water, which is the mitzvos, etc.; see there. And see the Raaya Mehemna, Parshas Tzav) (28b), on

the matter of “and a transgression does not extinguish Torah,” and the Ramaz there.

The Torah, however, is “a spirit poured upon us from on high,” above the “water” of the mitzvos. He also
refers to the Raaya Mehemna on Tzav, which teaches that a transgression does not extinguish Torah, and to
the Ramaz there.
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For the source and root of the Torah is exceedingly high above, the Source and Root of all, from the
level of the Thirteen Attributes of Mercy that are drawn forth in the month of Elul,
Sin cannot extinguish Torah because its root is higher than all else, in the Thirteen Attributes of Mercy,

which are drawn forth in the month of Elul.
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for then is a time and season of favor above; and throughout the year the Thirteen Attributes of
Mercy are drawn forth through the Torah.

Elul is a time of divine favor, when the Thirteen Attributes of Mercy are drawn down from above; during the

rest of the year they are drawn down through the Torah.
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For the source of the Torah, the 613 commandments of the Torah and the 7 commandments of the
Rabbis, numerically 620, are the 620 pillars of light, the sources of mercy and forgiveness; and
there is “Who bears iniquity and transgression.”

The Torah’s 613 commandments together with the 7 rabbinic commandments number 620, the “620 pillars

of light” that are sources of mercy and forgiveness. There G-d is “bearing iniquity and transgression,” one of
the Thirteen Attributes of Mercy.
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Therefore a transgression does not extinguish Torah, since it is drawn from the level of “Who bears
iniquity,” etc. (And this is “who grazes among the roses,” which are the Thirteen Attributes of
Mercy; and they said in the Zohar, Shemos, page 20b, [that this refers| to those who study Torah,
etc.
Because Torah is drawn from the level where G-d “bears iniquity,” sin cannot extinguish it. In another aside
the Alter Rebbe says that the “roses” of “He who grazes among the roses” are the Thirteen Attributes of

Mercy, and cites the Zohar, which reads “among the roses” (bashoshanim) as “among those who study
(sheshonim) Torah.”
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This will be understood from what is written elsewhere on the verse “And I pleaded”: that the Torah
is the drawing down of an arousal from above from a level that an arousal from below does not
reach. And this is the meaning of “And I pleaded”: a free gift, free without mitzvos; and also, “And I
pleaded” is the level of “Gracious and merciful is Havayah,” which is the level of the Thirteen
Attributes of Mercy, etc.; see there.

He refers to his discourse on “And I pleaded” (va’eschanan): Torah draws down an arousal from above, from

a level that no arousal from below can reach. Va’eschanan means a request for a free gift, “free” of mitzvos,

unearned; it also suggests “Gracious (chanun) and merciful is Havayah,” the Thirteen Attributes of Mercy.
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From all this it is clear how the drawing down of the Thirteen Attributes of Mercy through the
Torah applies. And see further what is written on Torah and mitzvos in the discourse beginning

“When Israel put ‘we will do’ before ‘we will listen,’” for Shavuos.)

All this shows how Torah draws down the Thirteen Attributes of Mercy. For more on Torah and mitzvos he

99

refers to his Shavuos discourse on “When Israel put ‘we will do’ before ‘we will listen.
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And this is “and to His voice you shall listen”: for every voice is a drawing down from above to be-
low; so the Torah was drawn down from above, from a very high place, through the Tannaim and

Amoraim, the masters

This explains the next command, “and to His voice you shall listen”: a voice carries what is within downward
and outward. So the Torah came down from a very high place through the Tannaim and Amoraim, the sages
of the Mishnah and the Gemara.
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of the Mishnah and the Gemara. And this halachah, stated by the mouth of Beis Shammai and Beis
Hillel, is the word of G-d itself, as it is written, “And My words which I have put in your mouth”: My
words, literally. And this is “and to His voice,” literally, “you shall listen”;

Even a halachah stated by Beis Shammai and Beis Hillel is G-d’s own word, as the prophet says, “My words

which I have put in your mouth.” That is why the verse says “to His voice”: in Torah study a person hears

G-d’s own voice.
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for whoever sits and studies, the Holy One, blessed be He, sits and studies opposite him; only, you
are to listen, as in “*Hear’: let your ears hear what you bring out from your mouth”: that is, “you” is
the level of the Oral Torah, which is itself the word of G-d speaking in your mouth.

The Sages teach that when a person sits and studies, G-d sits and studies opposite him; the person’s part is

to listen. The Talmud’s “let your ears hear what you bring out from your mouth” is read here as saying that
the “you” who speaks is the Oral Torah, G-d’s word speaking through the person’s mouth.
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SECTION 5 - 116-18

The servant and cleaving
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“And Him shall you serve”: “you shall serve” means to be on the level of a servant, as it is written,
“Serve Havayah with joy.” For one must be in two modes, the level of a son and the level of a ser-

vant. The level of a son is the love and the joy of the soul, to be “you shall walk,” from level to level.

The next command is “And Him shall you serve”: to serve as a servant. Citing “Serve Havayah with joy,” the
Alter Rebbe says that a person must serve G-d in two modes, as a son and as a servant; the son’s mode is the
love and joy that “walk” from level to level.
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And the level of a servant is to serve like a servant who serves his master, whose only intent is to
serve his master and fulfill his will, even though he has no reason or understanding at all in his

service,

The servant’s mode is to serve as a slave serves his master: his only aim is to do his master’s will, even with-

out understanding the reason for his work.
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and also does not know the quality and nature of the work, such that he would have desire and long-

ing for the work itself; nevertheless he serves with a whole heart, because he accepts

He may not even appreciate the work itself or feel any desire for it, yet he works wholeheartedly because he

has accepted his master’s yoke.
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upon himself the yoke of his master, to serve him with all his strength. So a person must accept
upon himself the yoke of the Kingdom of Heaven and fulfill His commandments, blessed be He, be-

cause the King has so commanded him, etc. Even though

He serves his master with all his strength. So a person must accept the yoke of the Kingdom of Heaven and

keep G-d’s commandments simply because the King has commanded it.
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mitzvos require intention, and their intention is joy in the love of G-d, “as water [mirrors] the face,”
because in it and through it the Supreme Will is drawn down, “Who has sanctified us with His com-

mandments,” nevertheless there must also be the level of service;

Mitzvos do require intention, and their intention is the joy of loving G-d, the soul’s response to the Supreme

Will drawn down in each mitzvah. Even so, there must also be the servant’s mode of service.
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for although this service is the lowest level of the soul compared with the joy in the love of G-d,

nevertheless it has another advantage, by virtue of the submission and the bittul, etc.,

Compared with the joy of love, a servant’s obedience is the lowest level of the soul, yet it has an advantage of

its own: submission and bittul, setting oneself aside before G-d.
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as is explained elsewhere. This is how Shmuel rebuked Shaul: “Is not obedience better than sacri-
fice?” etc. (See further what is written on the advantage of this level of service, the level of a ser-

vant, in Parshas Sh’lach, on the verse “And now, I pray, let it be great,” etc.)

This is what Shmuel told King Shaul when he rebuked him for sparing Amalek’s livestock to offer as sacri-
fices: obeying G-d is better than sacrifice. The Alter Rebbe also refers to his discourse in Parshas Sh’lach on

“And now, I pray, let the power of Ado-nai be great.”
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Also, through this, “and to Him shall you cleave,” in the plural; for the soul has three levels, ne-

fesh, ruach and neshamah, which are thought, speech and action.

Through this service comes “and to Him shall you cleave,” in the plural, because the soul has three levels,
nefesh, ruach and neshamah, which act through thought, speech and action, and each must cleave to G-d.
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And action is the level of a servant, the level of asiyah (action). A person must “include speech in
speech and thought in thought,” etc. Now, the binding of thought is through the soul’s cleaving
and its joy in the living G-d;

Action is the servant’s level, the level of “doing.” A person must join his speech to G-d’s speech and his
thought to G-d’s thought, and the bond of thought comes through the soul’s cleaving to the living G-d and its
joy in Him.
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but action, which is the last level and also needs to rise and be bound to G-d, is bound only through

the level of a servant, which is the level of asiyah.

Action, the lowest level, must also rise and be bound to G-d, and it is bound only through the servant’s

mode: doing what the King commands.
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And also, for one whose intellect and understanding cannot reach so far as to give birth from them
to a powerful love on the level of “you shall walk,” let this be his service, a perfect service: to serve

the service of a servant.

And one whose mind cannot produce a powerful love, the son’s “walking,” can still offer a complete service
by serving as a servant.
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And through this, “and to Him shall you cleave” (tidbakun) is written with an additional nun; for
the final nun has a long leg, extended downward, to hint that the illumination and the drawing
down of the revelation of His G-dliness, blessed be He, will spread and be drawn

Serving as a servant leads to “and to Him shall you cleave,” and the Torah writes tidbakun with an extra final

nun. The final nun has a long leg reaching below the line, a sign that the revelation of G-dliness is to be
drawn down to the lowest levels.
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lower and lower, until even the level of asiyah (action) will be entirely holy to G-d; for then the sitra
achra (the other side) and the external forces will have no nurture at all, as it is written, “And I will

remove the spirit of impurity from the earth,” etc.,

The revelation reaches even the level of action, the lowest of thought, speech and action, until it too is wholly
holy to G-d. Then the sitra achra and the external forces will have nothing to draw life from, as the prophet

promises, “And I will remove the spirit of impurity from the earth.”
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Zechariah, chapter 13. See what is written about the final nun on the verse “Take a count of the sons

of Gershon,” etc.; and see the Zohar, Beshalach, page 49a, on “and to Him shall you cleave.”

The verse is in Zechariah, chapter 13. For more on the final nun the Alter Rebbe refers to his discourse on

“Take a count of the sons of Gershon,” and for “and to Him shall you cleave” to the Zohar on Beshalach.

SECTION 6 - 119-23

Summary

1990 09°PPR T IR 70T MR 19

Summary of the discourse beginning “After Havayah your G-d shall you walk”

A short summary of the whole maamar follows, in four sections matching its four main parts.

NANTAY NPYRD X201 70 DYW 0TI 11°DY 92300 270 DIRYD PR NP0 7 1103 00 1Ay (x) 20
Yo

(1) The matter of “For Havayah is testing”: the tests come to a person so that he will overcome

them, so that through this he will come to the eminence and level of “to know.”

The first section of the summary: tests come so that a person may overcome them and so reach Daas, the

level of “to know.”
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But “if there is no understanding, there is no knowledge”: through contemplation an expansion of
Daas comes about. That is, to contemplate how creation is something from nothing: the source of
coming into being is from the level of radiance and illumination, which is as nothing and is called

a “name.”

Daas requires Binah, contemplation. One contemplates that creation is something from nothing: it comes
from G-d’s radiance, which is as nothing beside Him and is only His “name.”

MATAN ZEPI001 AP 19PN JWRI AT DMINR PR2 M IR RIPN T.0%0 PR Ry 00 1
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And this is “For with You is the source of life.” And it is called “after Havayah,” the level of the back;
and from this is drawn “you shall walk,” “going on and journeying,” from level to level. This is the
level of “running” (ratzo), which is drawn from the level of “after Havayah.”

This is “For with You is the source of life.” That radiance is G-d’s “back,” the “after Havayah”; contemplating

o &

it produces “you shall walk,” the love that moves from level to level, the soul’s “running” (ratzo).

7”2 O”K ND173 %197 11707 whn AMIK NN Jwnl T 2w N2 K17 IROD AR 9PIRY (2)
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(2) And afterwards, “and Him shall you fear”: this is the level of “returning” (shov), which is drawn
from the level of “Him” Himself, that is, before the greatness of the Infinite One (Ein Sof), blessed

be He, Himself. See what is written in the discourse beginning “And you shall know this day.”

The second section: “and Him shall you fear” is the “returning” (shov), which comes from “Him,” G-d’s own
greatness, beyond the worlds. The Alter Rebbe refers to his discourse on “And you shall know this day.”

OPARY RT3 15 DOTMAIY 0919 IR 812 RO NIRRT WA [y anew] PR 7Y 9N
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And this is the matter of Shemoneh Esreh. And there is outer fear, which is in Yotzer Or, “all of

them stand,” etc., “with fear”; and afterwards, in the Shema, the level of love, “you shall walk”

This inner fear is the bittul of Shemoneh Esreh. The order of prayer is: first the outer fear of Yotzer Or, where
the angels “all stand... with fear,” then the love of the Shema, “you shall walk.”
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(see what is written in the discourse beginning “Take a count of the sons of Gershon,” regarding
the sons of Merari, the standing beams, and afterwards “And I will give you places to walk among
those who stand,” and afterwards the higher fear); and afterwards “and Him shall you fear,” inner

fear.

In a parenthesis he cites his discourse on the sons of Gershon: the sons of Merari carried the standing
beams, the angels’ level; then comes “I will give you places to walk among those who stand,” the soul’s walk-
ing; then the higher fear. Last comes “and Him shall you fear,” inner fear.

1772 W1 371 WAIT 1189 A7YN° N0 1X7 DAY Mknn 07 DY 1NN DRI (3)
(3) “And His commandments”: through the mitzvos, which are His will, blessed be He, the soul’s
will is also aroused, as is explained in the discourse beginning

The third section: through the mitzvos, which are G-d’s will, the soul’s own will is aroused toward Him, as
the Alter Rebbe explains in another discourse.

JPAN °T 9710 DR 70 DY 1300 BT 1w 22 ank 7R 171ya RN 0
“When you go out,” regarding “On Your behalf my heart said, ‘Seek My face’”; and this is through
“Your face, Havayah, I will seek.”

That discourse, on “When you go out,” explains the verse “On Your behalf my heart said, ‘Seek My face’”: the

heart’s seeking comes through “Your face, Havayah, I will seek.”

M9MT TN 179N TR DI I8N 1 R S2R0R0%D 09 IO DY T wURYY LT8R 91
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And this is “a mitzvah is a lamp.” See what is written about this on the verse “And it shall be for you
as tzitzis.” But the lamp of the mitzvah mentioned above needs guarding from transgression,

which extinguishes a mitzvah; and this is through “and to His voice you shall listen,” that is, Torah.

This is the “lamp” of the mitzvah. It must be guarded from sin, which can extinguish it, and the guard is “to

His voice you shall listen,” the Torah.

likuteitorah.com/likkutei-torah/reeh/2/ 34

22



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 2 727 IRT7N INIRY 1990 0I°79K 1T 0K

73 AWITI TN (e 3] AP W0 1991 [menan mTsl AR 3P0 NaR T7IN0 PR IR 19
9737 40 nDRY TOM 7811 DA 30357 SNRI 1772 wURYY RTP AW 089K

And “the Torah is light,” for the source of the Torah is from the level of the Thirteen Attributes of
Mercy; therefore there are thirteen rules (middos) by which the Torah is expounded. It preceded
[the world] by two thousand years. See what is written in the discourse beginning “I have come into
My garden,” and also “He preserves kindness for thousands,” mentioned above.
The Torah is “light” because it comes from the Thirteen Attributes of Mercy, which is why it is expounded by
thirteen rules (middos) of interpretation. It preceded the world by two thousand years; the Alter Rebbe refers

to his discourse “I have come into My garden” and to “He preserves kindness for thousands,” one of the
Thirteen Attributes.
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(4) “And Him shall you serve”: to be on the level of a servant, without reason; of this it is said, “Is
not obedience better than sacrifice?” And through this, “and to Him shall you cleave”: the binding
of a person’s thought, speech and action with the thought, speech and action of the Holy One,
blessed be He.

The fourth section: “and Him shall you serve” is the servant’s service, without reasons, of which Shmuel said

that obedience is better than sacrifice. Through it comes “and to Him shall you cleave”: a person’s thought,

speech and action are bound to G-d’s thought, speech and action.

IN ONE'S AVODAH

When hardships in health, livelihood or circumstance make G-d seem absent, a person should treat them as
tests to be overcome; standing firm releases the G-dly force hidden in them and brings a deeper awareness
of G-d. Contemplate that all of creation is only G-d’s radiance, so that love for Him alone grows; let prayer
move from awe in Yotzer Or to love in the Shema to self-nullification in Shemoneh Esreh; guard the glow of
each mitzvah through Torah study; and where understanding or feeling falls short, serve G-d simply as a

servant, because He commanded.
QUESTIONS FOR DISCUSSION

1. If G-d already knows how a person will choose, what is a test for, according to this maamar?

2. Why is the spark hidden in a test higher than the spark in food, and how does the parable of the falling wall

explain this?
3. How can creation be called “something from nothing” when everything comes from G-d?
4. Why can a transgression extinguish the lamp of a mitzvah but not the light of Torah?

5. What does the servant’s obedience accomplish that the son’s love cannot?
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“For Havayah your G-d is testing you, to know whether you
love Havayah your G-d with all your heart and with all your
soul.” Said of a false prophet whose sign comes true; the
Alter Rebbe will read “to know” as the Daas that the test
brings to a person.
Deuteronomy 13:47:27> 0°127
1T 1793% *3 XN DIP0T 0PIN77R K RITT K237 "12779K yRwn KD
022277222 DYROX NNY AR DDUN NYT? DINX DRRN
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thou shalt not hearken unto the words of that prophet, or
unto that dreamer of dreams; for the L-RD your G-d putteth
you to proof, to know whether ye do love the L-RD your G-d
with all your heart and with all your soul.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,3 0%aT

Kehot’s note points to Deuteronomy 13:4-5 for these
words.

Deuteronomy 13:4-5°17-"7:3" 0°727
11 1193% 73 RINT DIPNN DPINDR IR RITT K237 "12770K yuwn KD
023377723 DPPYR TN DUIIN 02U NyT? DANN DR
19YN PRIZR AR TN AR 1570 02°P%K T 0K :03wDI1TPoM
P20 121 172Y0 ANRY RN ﬁP;ﬂ
thou shalt not hearken unto the words of that prophet, or
unto that dreamer of dreams; for the L-RD your G-d putteth
you to proof, to know whether ye do love the L-RD your G-d
with all your heart and with all your soul. After the L-RD your
G-d shall ye walk, and Him shall ye fear, and His command-
ments shall ye keep, and unto His voice shall ye hearken,
and Him shall ye serve, and unto Him shall ye cleave.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

1990 K71 IR

According to the note, the Mitteler Rebbe’s transcript
(hanachah) of this maamar is printed there.
KEHOT'S NOTE
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“After Havayah your G-d shall you walk, and Him shall you
fear, and His commandments shall you keep, and to His
voice shall you listen, and Him shall you serve, and to Him

likuteitorah.com/likkutei-torah/reenh/2/

shall you cleave.” The verse on which the whole maamar is
built; its six verbs become the six stages it explains.

Deuteronomy 13:5°77:27> 0°727
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After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,% 0737

PARAGRAPH 2
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According to the note, the version of this maamar printed
in Derech Mitzvosecha has a gloss (hagahah) at this point.
KEHOT'S NOTE
LIRS 7RI @0 PmIgn 70T
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The note refers the reader to the sources gathered in the
notes to that volume, at p. 729, for this verse.
KEHOT'S NOTE
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1197 SNTRY WK TN

Eliyahu’s oath to Achav, “As Havayah, the G-d of Israel,
lives, before Whom I stood.” The Alter Rebbe uses these
words for the soul’s state before its descent, when it stood
before G-d.

1 Kings 17:1%:1”> X 0°9%n
WX PRI RPN 0 IRARTIR TYPI AR WAT N TR

71279770 73 TV 0 TP DO MT7EN PI9? TRy
And Elijah the Tishbite, who was of the settlers of Gilead,
said unto Ahab: ‘As the L-RD, the G-d of Israel, liveth, before
whom I stand, there shall not be dew nor rain these years,
but according to my word.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

N0 PY2wa N NT0 nYtam

The letter says the same: the main purpose of man’s cre-
ation in this world is to test him with these trials and to
know what is in his heart, whether he will turn after the
bodily desires or truly wish to live the life drawn from the
living G-d.
KEHOT'S NOTE
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According to the note, the version of this maamar in
Derech Mitzvosecha has a gloss (hagahah) on these words
about the withholding of health.
KEHOT'S NOTE
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Yirmeyahu asks G-d, “Why does the way of the wicked
prosper?” The Alter Rebbe cites it as part of the conceal-
ment that makes up the test: those who oppose G-d appear
to succeed.
Jeremiah 12:1°R:27 y7n7°
DY T Y1 TOR 12X DOUDYR X YR 2 2 N NN I3
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Right wouldest Thou be, O L-RD, were I to contend with
Thee, yet will I reason with Thee: Wherefore doth the way of
the wicked prosper? Wherefore are all they secure that deal

very treacherously?

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

X ,20
Kehot’s note points to II Kings 5:16 for these words.
I Kings 5:161"0:’71 2 02991
NI NP 1279327 MPX-ON 1397 MRy 0K N0 1R

But he said: ‘As the L-RD liveth, before whom I stand, I will
receive none.’ And he urged him to take it; but he refused.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 3
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“And the sign or the wonder comes to pass, of which he
spoke to you, saying, ‘Let us go after other gods.”” The
Alter Rebbe reads the false prophet’s sign as the visible
strength given to the opposing side, which makes the test
hard.

Deuteronomy 13:3°2:3” 0°727
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and the sign or the wonder come to pass, whereof he spoke

unto thee—saying: ‘Let us go after other gods, which thou

hast not known, and let us serve them’;

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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In the Song of Haazinu G-d says He held back lest the ene-
mies say, “Our hand is high, and it was not Havayah who

likuteitorah.com/likkutei-torah/reenh/2/
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did all this.” The Alter Rebbe stresses “our” hand: the op-
posing forces credit their strength to themselves.

Deuteronomy 32:27173:27% 0”127
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Were it not that I dreaded the enemy’s provocation, Lest

their adversaries should misdeem, Lest they should say:

Our hand is exalted, And not the L-RD hath wrought all this.’

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Yirmeyahu’s prophecy against Edom: “Though you set
your nest as high as the eagle, from there I will bring you
down.” Here it describes the arrogant height of the forces
that oppose holiness.

Jeremiah 49:1610:v”n 1°R7°
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Thy terribleness hath deceived thee, Even the pride of thy
heart, O thou that dwellest in the clefts of the rock, That
holdest the height of the hill; Though thou shouldest make
thy nest as high as the eagle, I will bring thee down from
thence, saith the L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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According to the note, the version of this maamar in
Derech Mitzvosecha has a gloss (hagahah) at this point, on
overcoming the tests.
KEHOT'S NOTE
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“You have been shown, to know that Havayah is G-d; there
is none else besides Him.” The Alter Rebbe uses it to show
that Daas comes from sight.
Deuteronomy 4:3571”7:*7 0127
17290 TIY 1R DPPRT RIT 7 03 NYT? NXIT AR
Unto thee it was shown, that thou mightiest know that the

L-RD, He is G-d; there is none else beside Him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And from my flesh I behold G-d.” The Alter Rebbe takes
“behold” literally: the Daas brought by a test is a percep-
tion of G-d asvivid as seeing.
Job 19:26172:17 21°R
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And when after my skin this is destroyed, Then without my
flesh shall I see G-d;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The end of the verse: G-d tests you “to know whether you

love Havayah your G-d.” The Alter Rebbe denies that this
means G-d gains knowledge He lacked.

Deuteronomy 13:47:27> 0°127

1T 1793% 22 X7 DIP0T 0PIN72R IR RITT K237 "127790K yRwn KD
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thou shalt not hearken unto the words of that prophet, or

unto that dreamer of dreams; for the L-RD your G-d putteth

you to proof, to know whether ye do love the L-RD your G-d

with all your heart and with all your soul.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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On “And G-d tested Avraham,” the Ramban explains that
since a person’s deeds are in his own free choice, G-d
commands the test to bring the matter from potential into
actual deed, so that he will have the reward of a good deed
and not only the reward of a good heart.
Ramban on Genesis 22:1°X:27 n°wx12 2y 1" a1
i2 niv? ,5ypa PR M7 T 1270 KOXIN? 92 MY 77207 mond ...
M P73 OWD 03 Y7 .7273 2iv 27 T0P X% 20 npyn 1ow
PPN YEM 13%7 nRyY pUTa YT XINWD L(Ch:R” 0°%nn)
DD MM AynYr RP WK D°YYIT DR 1727 K7 L10012 dniR My
Halohteh n23v? MINY Ni1ivoIn
AND G-D TRIED ABRAHAM. The matter of “trial,”, I1I, 24. in
my opinion, is as follows: Since a man’s deeds are at his ab-
solute free command, to perform them or not to perform
them at his will, on the part of one who is tried it is called “a
trial.” But on the part of the One, blessed be He, who tries
the person, it is a command that the one being tested should
bring forth the matter from the potential into actuality so
that he may be rewarded for ...

Vocalized Edition (CCO) - Commentary on the Torah by Ramban (Nach-
manides). Translated and annotated by Charles B. Chavel. New York, Shilo
Pub. House, 1971-1976 (CC-BY)
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The Zohar on Vayera, at the folio the Alter Rebbe cites, be-
gins a passage of the Midrash HaNe’elam on G-d testing

likuteitorah.com/likkutei-torah/reenh/2/
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people. It quotes this verse and asks why G-d needs to test
when all a person’s deeds are revealed before Him.

Zohar, Vayera 16:230-18:251x”17:1-2"1:170 X717 17717 790
Kehot’s note points to Zohar, Vayera 16:224-230 for these
words.

Zohar, Vayera 16:224-230%"1-7"21:10 X7 |11 120
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David answers those who want to punish Shimi ben Gera
for cursing him: “Havayah said to him, ‘Curse David.’”
The Alter Rebbe brings it to show that even what opposes
holiness gets its life-force from G-d.

I Samuel 16:10:1"v 2 Px0w
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And the king said: ‘What have I to do with you, ye sons of

Zeruiah? So let him curse, because the L-RD hath said unto

him: Curse David; who then shall say: Wherefore hast thou

done so?’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

onny mI%ow P23k s

Rabbi Shimon bar Yochai teaches that wherever Israel
were exiled the Shechinah was with them, naming Egypt
and Babylon. The Alter Rebbe infers that the Shechinah is
what hides within, and gives power to, the nation that
rules over Israel.

Megillah 29a:4'7:8 v”3 72711
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It was taught: R. Shimon b. Yohai said: Come and see how
beloved are Israel to G-d—... every place to which they were
exiled the Shekhinah (G-d’s Divine Presence) went with
them. They were exiled to Egypt and the Shekhinah was with
them, as it says, “Did I reveal myself to the house of your fa-
ther when they were in Egypt” (II Samuel 2:27). They were
exiled to Babylon, and the Shekhinah was with them, as it
says, “For your sake I was sent to Babylon” (Isaiah 43:14).
Andwhen ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Daf Shevui (CCO)
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“Its foundation is in the mountains of holiness.” The Alter
Rebbe applies it to the G-dly force hidden in a test, whose
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root is very high.
Psalms 87:1'X:1"2 0°°n
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A Psalm of the sons of Korah; a Song. His foundation is in

the holy mountains.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

’1 70 ¥

“Man does not live by bread alone, but by everything that
comes from the mouth of Havayah does man live.” The
Alter Rebbe refers to this divine word within food, which
gives a person life, and compares the spark hidden in a
test to it.

Deuteronomy 8:3°2:’11 0°727
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And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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At the beginning of this side the Zohar says that the Torah
teaches us the ways of the Holy King so that we may know
how to walk after Him, as it says, “After Havayah your G-d
shall you walk.” The Alter Rebbe cites it at the end of his
aside on this verse.

Zohar,
271W:R"

Vayikra 49:342-51:352-2"nw:0"n XIp™ M 1890
and in the same way, whoever prays to the King should unify
the Holy Name in his thought, ranging from lower to upper,
and from upper to lower, and linking all together, and then
his prayer will be granted.’ Said R. Jose: ‘Who has the skill to
pray like King David, who used to keep watch at the gate of
the King?’ Said R. Hiya to him: ‘Assuredly it is so, and there-
fore the Torah has taught us the ways of the Holy King that
we may know how to ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

“Draw me; after You we will run... we will exult and rejoice
in You.” The Alter Rebbe reads “after You” as G-d’s hidden
“back,” which leads to rejoicing face to face.
Song of Songs 1:47:’X 0°°wi1 W
MIN T2 MR T PYIN TR RO I3 TN 39w
SR DWOR 1R T
Draw me, we will run after thee; The king hath brought me
into his chambers; We will be glad and rejoice in thee, We
will find thy love more fragrant than wine! Sincerely do they

love thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

“And I will surely hide My face on that day.” The Alter
Rebbe uses it for the state of G-d’s “back,” in which He

likuteitorah.com/likkutei-torah/reenh/2/

29

30

31

1131 IR0 1N 1990 DIPI9R °T AR

hides Himself so that the soul will seek Him.
Deuteronomy 31:181>:x”% 0°717
N3 *3 MYy TWK NYINTYP PY XITD OP2 *39 POOX IN0N *3)
070K DPPPR oK
And I will surely hide My face in that day for all the evil
which they shall have wrought, in that they are turned unto

other gods.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

woInn wana

“

The psalm’s phrase “a diligent search” (literally, “a

searched-out search”) describes the son’s thorough
search for his hidden father.
Psalms 64:7°1:7°0 0°2°11n
PNy 29 ¥R 21 wann won 1A nhiymwen?
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

NYT PPN P2 PR OX
Rabbi Elazar ben Azaryah’s saying, “If there is no under-
standing, there is no knowledge.” The Alter Rebbe uses it
to show that Daas comes through Binah, contemplation.
Pirkei Avot 3:171°:°) 2R miwn
PR OX N TN L7200 X DK TR TR PN TIT N DX
DX .71°2 X NPT TR DX NPT TR NP3 PR OX 200 PR LN
5 IR 0 ORI LR TR LR PR DK TR PR R TR
VYV IV R 17K7 T KT ey 12 inany
M) (10 71°17°) MRIY L1738 DY IRIDIM IRRIY X2 MM R
MTPR TIX 2782 BT 19T 210 K922 23 AT K2 12192 MY
... RO 707 ,3N0200 17370 YRyny 92 PaK .avn X7

Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.
Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
The verse of the maamar, whose “after” and “walk” the
Alter Rebbe now begins to explain as the contemplation
that brings the hidden love into the open.
Deuteronomy 13:5°77:2"> 0°127
WnYn 1921 1MNYA 1PRIRTNRY RN INKY 1970 07PN *1 N
PP27N 12117230 10K
After the L-RD your G-d shall ye walk, and Him shall ye fear,
and His commandments shall ye keep, and unto His voice
shall ye hearken, and Him shall ye serve, and unto Him shall
ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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There the Alter Rebbe explains the “vessels” through the
soul and the body: the body is physical and bears no com-
parison to the spiritual soul, yet the soul enclothes itself in
it, gives it life and expresses its powers through it.
KEHOT'S NOTE
11709 2790 373 IR LT ,10 1R IR
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David’s words when the people gave for the building of the
Temple: “For everything is from You, and from Your hand
we have given to You.” Here it shows that all existence
comes from G-d.

I Chronicles 29:147:0”2 X 0°1°71 *727

T 930 @D NN ITINT? 03 IYITD RY W I B 7
77 31

But who am I, and what is my people, that we should be able

to offer so willingly after this sort? for all things come of

Thee, and of Thine own have we given Thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

J77,00 R7T

22w RDD R RPN

The Zohar explains that the true fear of G-d is to fear Him
because He is great and rules over all, the root of all
worlds, “and all before Him are considered as nothing.”
The Alter Rebbe uses the phrase to sharpen the question
about “something from nothing.”

Zohar I, 11b2 ,X° X”m

KEHOT’'S NOTE

WAw 713,070 W CONAw RN 7K D 17IPDI L2 K0 RUM

NR NBPRT RNPADA PRAw DR RTIRA IR0 w1 RN2IDAR

7773 °"N52 YR L9032 I0AAT NP DO ROW 1302 N2 3 mnn

R”RT RN23932 wAIPn0 Y7 00w PITIRT K227 11D PrX® MT9IN 19K

L1937 WA 73RR 0N wPNT OPNYT 123 O8RT RIR W 100w

RTID — AINTR P73 1902 — 077712 0°DT NRIMIW 71IY0 — 9%
.7°onn

PR 9ny %3
“For with You is the source of life; in Your light we see
light.” The Alter Rebbe reads “with You” as beside G-d and
nullified to Him, and “in Your light... light” as the higher
and lower worlds, illuminations of His light.

Psalms 36:107:1”% 0°2°71n

:11&'1‘[?51} ?|'1jN; jakidy] 'IiP?; qnY=3
For with Thee is the fountain of life; In Thy light do we see
light.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

RISPR-Lrhisl
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The letter of Iggeres HaKodesh that begins “He and His

life-forces are one,” to which the Alter Rebbe refers. It too
describes the descending chain as an illumination, an il-
lumination of an illumination, and so on, and compares
an effect nullified within its cause to the sun’s radiance
within the sun.
Tanya, Iggeres HaKodesh 20:22273:’> wTpi1 N7IR ,R°IN
MY ANIRER 01K .ONPOY NPAT MUYENT N1NA2 NNT 92
,MP2 Pn%Y 93 22101 ,993 Dipn 9732 PR - RI0PRT IR DY
M3 DK NP7 LNNK IXNYIR KPR P PIRT IR 20w DX
131 ,22101 PR NIPMI2 XIY P71 MWW NPT YIND AR AP
eI MYPnm mMuwenT X9 070K T0IPY2 YR IRINIY
"3) M T TSI 108 0 °3 2P TNn o anvaa?
.2°¥% 121 MR in
Kehot Publication Society (CC-BY-NC)
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The note points to the Tzemach Tzedek’s Or HaTorah on
Tetzaveh as a parallel discussion of why creation is called
“something from nothing.”
KEHOT'S NOTE
XK Y MRN N7IR ART

o2y 95 MoPn Moty

“Your kingship is a kingship over all worlds, and Your do-
minion is in every generation.” The Alter Rebbe uses it to
show that the worlds come from G-d’s Malchus.

Psalms 145:1337>:71”np 0°%°1n

Thy kingdom is a kingdom for all ages, And Thy dominion
endureth throughout all generations.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“And Avram journeyed, going on and journeying toward
the south.” The Alter Rebbe cites it to show that love is
called “walking”: a continual going forward.

Genesis 12:9'0:27° n"wxR12
12337 Y1031 7997 DI2K YON
And Abram journeyed, going on still toward the South.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“The inner part of a man and a deep heart.” Here it de-
scribes contemplation that comes from the depths of a
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person’s mind and heart.
Psalms 64:7°1:7°0 0°2°11n
Py 291 ¥R 211 ann o unn nviyen:
They search out iniquities, they have accomplished a dili-
gent search; even in the inward thought of every one, and

the deep heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

4 TRy oonwa vt on

“Whom do I have in heaven? And besides You I desire
nothing on earth.” The love that comes from this contem-
plation wants G-d alone.
Psalms 73:257173:37y 0°2°11n
PRI "NEDND Ty DMWY 7o
Whom have I in heaven but Thee? And beside Thee I desire
none upon earth.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.2,11.99°R12,M RN

43 15 7IN 130 27PPNR N2
“And Elokim spoke to Moshe and said to him, ‘I am
Havayah.’” The Alter Rebbe refers to his explanation of
this verse: from Elokim, G-d as He spreads into creation,
one comes to Havayah.

Exodus 6:2°2:1 mnw

IR PR MR TYRTOR 00RPK 12T
And G-d spoke unto Moses, and said unto him: ‘I am the
L-RD;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

44 1°32 RO°BN awnn nveT

In the prayer of Eliyahu that opens the Tikkunei Zohar:
“You are higher than all the high, hidden from all the hid-
den; no thought can grasp You at all.”
Tikkunei Zohar 17a:10-1227°->:X 1 97171 *1pn
7awnn n°% PR 93 By RnoNo PRRPY B2 DY ARDY X1 NIR
qwy 79 17T PPN WY NRpART KT NAaR 595 72 Rovan
JRINRT PRI P0ANR RDT PR2N0 PAYY N2 RATIRD L1700
72 PWPT XIT NIKY LKW 1an (RP0ONR R”1) NRPDONK 11
1P9RM 719720 7 TN WOIERT XD 9D ARIDA NIRT 1A 1P 1M
.73 wIBR 19K YR WNNR WY
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.("®R nnp) IRTPR2 N IR
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The words here quote Psalms 148:13; the passage is shown
below.
Psalms 148:1337>:1”np 0°%°1n
:07NY PIRPY 9797 1727 I 233173 °n owtny 197
Let them praise the name of the L-RD, For His name alone is

exalted; His glory is above the earth and heaven.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
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“His splendor is over earth and heaven. And He has raised
up a horn for His people... for the children of Israel, the
people near to Him.” The Alter Rebbe stresses that Israel
are truly near to G-d.
Psalms 148:13-147-3:1"np 0°72°n
TR 0721 0200 PIRTDY $TIR 9725 Inw 23373 *h owtng A0h
:AR"121 137p 0y PRI 2127 1°1P0n-00Y PN iny?
Let them praise the name of the L-RD, For His name alone is
exalted; His glory is above the earth and heaven. And He
hath lifted up a horn for His people, A praise for all His
saints, Even for the children of Israel, a people near unto
Him. Hallelujah.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

48 my ..o phn e

“For Havayah’s portion is His people; Yaakov is the lot of
His inheritance.” Read as “His people is a portion of
Havayah,” it shows why Israel’s love can reach G-d
Himself.
Deuteronomy 32:9'0:27% 0127
:in2m3 921 3Py iy Havayah pion »3
For the portion of the L-RD is His people, Jacob the lot of
His inheritance.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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“How fair and how pleasant you are, love with delights!”
The Alter Rebbe uses the phrase for the soul’s delight in its
love of G-d.

Song of Songs 7:771:"1 02w W
:D°11YN2 NAOR NRYITIN N°R2"an

How fair and how pleasant art thou, O love, for delights! .
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

50 nnnRwa i AN TaY

“Serve Havayah with joy; come before Him with song.”
The Alter Rebbe explains the joy as that of a soul that con-
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templates G-d.
Psalms 100:2°2:’p 0°%°11n
3373 7107 W2 A3 TN 173
Serve the L-RD with gladness; come before His presence
with singing.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Mishnah’s teaching that one hour of teshuvah and
good deeds in this world is better than all the life of the
World to Come. The Alter Rebbe explains why: the World to
Come is only G-d’s radiance.

Pirkei Avot 4:171:*7 MaR mawn
,M0 0932 0°250 DRYRY 1WN2 DOR YT D2 IR 0 XA
Dom ,X27 071Y2 M7 N7ip PY Nnx 1YY 197 .20 0797 o0 2o
M7 03y 0
He used to say: more precious is one hour in repentance
and good deeds in this world, than all the life of the world to
come; And more precious is one hour of the tranquility of
the world to come, than all the life of this world.

Torat Emet 357 (Public Domain) - Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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The rebuke “because you did not serve Havayah your G-d
with joy and with gladness of heart, from the abundance of
everything.” The Alter Rebbe reads “from the abundance
of everything” as “more than” the World to Come.

Deuteronomy 28:471"2:1”2 0°727
199 390 22% 202 o2 PRPR NTNR NT2Y°KS WK NOR

because thou didst not serve the L-RD thy G-d with joyful-
ness, and with gladness of heart, by reason of the abundance
of all things;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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The Talmud explains “so that your days may be long” as
referring to the world that is “entirely long,” the World to
Come.
Kiddushin 39b:8'1:2 v”% pPw1Tp
mowY 1°a? 1Py L NIPNA U9 KM 122 APy AR 90 MRy 0
LT 2 P12 N2IY 19°70 - N Y93 INTPINDY %120 NX Do ORI DX
,2210 9190 0iY? - 77 207 IyNP” (KPR 771 DY 1R MIDMIK 19°M
9K 3P10% 03 - 7o 197K TR
William Davidson, Vocalized Aramaic (CC-BY-NC)
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KEHOT’'S NOTE
RTI0] WU *5 2 ,39WN T TN NPWRIA NMRA L2 00 PeiTp
IO PIY RITT WP O”R ,TI0M MOWHITT I 1 DT [IXD T0RND 1100
Q1K 199 17773 DIAR YUY 11D WITR TAWY N2 WITR ANR Nan Pwnn
2791 13 N7y RY WK NnN R [ ] TR0 0K AP [2,1 Rn) 07aab
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The discourse begins with the Sages’ teaching that the
world exists six thousand years and one thousand lies des-
olate, a state of rest, and describes the ascents of the souls
in the lower and upper Gan Eden and of the bodies in the
days of Mashiach and the Resurrection.
KEHOT'S NOTE
179917 RYWN' °Y NN N7MIR IRI2AW 11D 7131197 IRID WK 1% RMN
ROX N1w "IN PR 1Py o8 owPT 7P 2199 IR122) 1772 XMIN2 T
DK 91 1A RIT OW 13°°7 MW PNan PRI 2390 TR N2 100 M
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From the prayer of Eliyahu: “No thought can grasp You at
all.” Inner fear is before G-d as He is beyond all grasp.
Tikkunei Zohar 17a:10-1227->:X 1> 97171 *1pn
mawnn M9 .prono 93 By RMND PROY P by ARDY X1 NIR
Wy NP P LPIPN WY NPPART RIT NAX .99 73 Xo%An
RINRT TPRPY LPORANR XPT 1ReN0 PRy 112 RAMARD 11790
72 PWPT XIT NIRY LKW 1an (R0ONR K1) NRODINR 7
TORM MP130 1 TN WIIBRT IRM 9D LIRADD NIRT 1A N0 1M

.72 WDKK 170 WNNR ATy
Constantinople, 1740 (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
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The Zohar says of the Cause of all causes that no light can
stand before Him, “for all lights grow dark before Him.”
Inner fear is felt before this level.

Zohar,
Bp:10

Bereshit 15:173-16:182-3"yp:1" n°wX12 A1 180
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.[5] (2,8%) R”mt
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The Zohar divides fear into kinds: fear for one’s children,
body or wealth, and fear of punishment, are not the root;
the root is fearing G-d because He is great and rules over
all. The Alter Rebbe uses its distinction for his outer and
inner fear.

Zohar, Introduction 20:188-22:199-1"8p:’> 1nTpn M 100
U”%pP:2"2

There are three types of fear: two have no proper root, while
the third is the real fear. There is the man who fears the Holy
One, blessed be He, in order that his children may live and
not die, or lest he be punished in his body or his posses-
sions; and so he is in constant fear. Evidently this is not the
genuine fear of G-d. Another man fears the Holy One,
blessed be He, because he is afraid of punishment in the
other world and the tortures of ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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In Daniel’s vision: “A thousand thousands served Him,
and ten thousand times ten thousand stood before Him.”
It describes the angels’ awe before G-d.
Daniel 7:10:1 9X°17
1227 927 APURY? PEYR APK CMINTPTR PR A T M
AMPNB 7901 2 K37 TIP? IRTR
A fiery stream issued And came forth from before him;
thousand thousands ministered unto him, And ten thousand
times ten thousand stood before him; The judgment was set,
And the books were opened.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” In the Shema
the love aroused by the blessings becomes the fulfillment
of this command.

Deuteronomy 6:5°77:1 0°127
STTRR22 TUDI2IN 72377222 TRK 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I have come into My garden... I have eaten My honey-
comb (ya’ari) with My honey.” The Alter Rebbe reads ya’ar
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as “forest,” the angels’ fear, and “honey” as the delight of
love.
Song of Songs 5:1°X:’11 0°7°wi W
"Y27°Dy *1y? "NYIK *Hw3Dy i IR AP NNK 1Y NK3
:0°797 3170 AN 0°y7 390K *2P0-0y %1% NNy
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
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The Midrash says that the Mishkan below was made like

the hosts above: as above “Seraphim stood,” so below

“acacia wood, standing.” The Alter Rebbe uses it to identi-

fy the “standing” trees of the forest with the angels.
Shemot Rabbah 35:6":7177 7127 mnw
R ANRY oW LAaw nyhum 172398 n5n2 ,an%aans ...
TNID D%y DOVY XY NN ,onb ey k] ,HYWD‘?
m73m 23R ,1RD 7Py Dw AMRD TwYn ORY .I9yn Dw RO0I0oUKR]
0°0Ww 1oyn® mn LNk 03°1°1 NPOW 1w AvYn B Puatpio
.19 TonR AR 0°2210 19YNRR R 07T 00w %Y TUnR AR 1Ty
0°23132 ,15Wn1 1°K11 271 °07p 1A ,TaPm XAN 73 RO 027 IR
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Another matter, “You shall craft the boards for the
Tabernacle.” Rabbi Avin said: This is analogous to a king
who had a fine visage. He said to a member of his house-
hold: ‘Create me [a portrait] like it.” He said to him: ‘My lord
king, I cannot create one like it.” He said to him: ‘You with
your paints and I with my glory.” So too, the Holy One
blessed be He said to Moses: “See and craft” (Exodus 25:40).
He said before Him: ‘Master of the universe, am1 ...
Daat Shemot Rabbah (Public Domain) « The Sefaria Midrash Rabbah, 2022

(cc-BY)
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In Yeshayahu’s vision, “Seraphim stood above Him.” The
angels are described as “standing.”
Isaiah 6:2°2:1 71°yw°
19 11927 DAY TN 07033 WY 07033 WY 17 Pynn 0ThY oo
MDY DONYN 13 19 DONYN
Above Him stood the seraphim; each one had six wings:
with twain he covered his face and with twain he covered his

feet, and with twain he did fly.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“And you shall love Havayah your G-d with all your heart,
with all your soul and with all your might.” The Alter
Rebbe explains each of its three phrases as a stage of the
love with delights.
Deuteronomy 6:5°7:1 0°727
STTRR22 TUDI22N 72377222 TR 1 NX NI

And thou shalt love the L-RD thy G-d with all thy heart, and
with all thy soul, and with all thy might.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

120K 71891990

Said of King Shlomo’s palanquin: “its inside inlaid with
love.” The Alter Rebbe applies it to the heart’s innermost
point, which is to be openly filled with love.
Song of Songs 3:10":1 0°7°wi1 W
niagn I AT 990 TN I3 30 SN 903 ALY YTy
07077
He made the pillars thereof of silver, The top thereof of gold,
The seat of it of purple, The inside thereof being inlaid with
love, From the daughters of Jerusalem.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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According to the note, the discourse on “I am asleep” re-
ferred to here is in the Shir HaShirim section of Likkutei
Torah; the Alter Rebbe sends the reader there for the ex-
planation of “My dove.”
KEHOT'S NOTE
WY TP

7AW° %IN DY

“I am asleep, but my heart is awake... open for Me, My sis-
ter, My beloved, My dove.” The Alter Rebbe refers to his
discourse on this verse for the explanation of “My dove.”
Song of Songs 5:2°2:"11 0>°Ww W
"IN *NIP "My NNK *2700D pRiT TIT %P Ty 237 MY X
777 2007 "NIRYR PUTKPRI WRY
I sleep, but my heart waketh; Hark! my beloved knocketh:
‘Open to me, my sister, my love, my dove, my undefiled; For
my head is filled with dew, My locks with the drops of the
night.’
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

AN AT Y
“Yehudah, you, your brothers shall acknowledge you.” The

Alter Rebbe refers to his discourse on this verse for the
bittul of Shemoneh Esreh.
Genesis 49:8°1:17n NWRI2
773 223 77 NG IR A2 IT TR PIP ADK A
Judah, thee shall thy brethren praise; Thy hand shall be on
the neck of thine enemies; Thy father’s sons shall bow down
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before thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

% 3320 TWNR N2 1K 10 9RDD DoAY

“The heavens are My throne and the earth is My footstool;
what house can you build for Me?” The Alter Rebbe refers
to his discourse on this verse, on how before G-d heaven
and earth are alike.
Isaiah 66:1°X:1"0 17 yw°
27330 TR M2 AR Y9N 070 PIRT) KOD DMYH T MY 1
SNMIR 0Ipn M=K
Thus saith the L-RD: The heaven is My throne, and the earth
is My footstool; where is the house that ye may build unto
Me? And where is the place that may be My resting-place?
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

TN DONW WP

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.12anw° no72

9IN N2 9982

“In Your light we see light.” As in paragraph 6, the two
halves are read as higher and lower levels, here the higher
and lower Gan Eden, all only light and radiance.

Psalms 36:10>:1"% 0°%°1n
:11&-,-1}51; ?ﬁjk; jakidy] 'Iﬁp?; qnY=3
For with Thee is the fountain of life; In Thy light do we see

light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 14
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76

01 7181 "2IN WK
“And these words which I command you today shall be
upon your heart.” The Alter Rebbe reads “upon your
heart” as the purpose of the mitzvos: to draw the heart to
G-d.
Deuteronomy 6:6:1 0°727
71237779 0¥ 913 2238 WK 7PRT 021370 N
And these words, which I command thee this day, shall be
upon thy heart;

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

A,10%27

0127 Q%12

“As in water face answers to face, so the heart of man to
man.” G-d’s will, coming down in the mitzvos, awakens a
matching will in the soul.
Proverbs 27:19v™:173 *5wn
:DT¥? OTN7727 12 07382 07397 02
As in water face answereth to face, So the heart of man to

man.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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KEHOT’'S NOTE
RULIR SR 77

911%93 189 vy

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
.7,2 MAR

111892 N7 AWYSw 5720 921870 11187 Ay

The Mishnah'’s saying, “Do His will as your will, so that He

will do your will as His will.” Here it describes G-d’s will

drawn down so that the soul’s will rises to Him.
Pirkei Avot 2:47:2 max nawn
b3 119319 T APYY >79 ,739%7D 11927 Ay Wi 7 RN
;IR PP L2987 "3 000X 1937 Puow 073,119 C1En 7%
NR TR PRY L3010 0P 7Y T08Y3 RN PR1,793%T T wEn OX
injow ,S]T:W'? IWAR R 927 RN 581: ,ﬁmppb VIR 7Y 7720

:TI320 K7 N2W ,TIPN MIBNYI? KN 2X) yRYTy

He used to say: do His will as though it were your will, so that
He will do your will as though it were His. Set aside your will
in the face of His will, so that he may set aside the will of oth-
ers for the sake of your will. Hillel said: do not separate
yourself from the community, Do not trust in yourself until
the day of your death, Do not judge your fellow man until
you have reached his place. Do not say something that can-
not be ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

11872 92 173y 1N

“For a mitzvah is a lamp and the Torah is light.” The mitz-
vah lights a lamp in the soul; the Torah, as the next para-
graph explains, is the light that keeps it burning.

Proverbs 6:2337:1 *>wn
902 NINJIR 0% T IR A MEn 03
For the commandment is a lamp, and the teaching is light,

And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

noRes® ok v vy

There “And it shall be for you as tzitzis” is explained
through the blue thread (techeiles), which resembles the
sea, the sky and the Throne of Glory, the level of G-d’s
Malchus: the worlds receive their life from it through bit-
tul, accepting the yoke of heaven and being included in
their source, while what is separate, the sitra achra, re-
ceives no life from there.
KEHOT'S NOTE
1, b »yh

nPRes® o v vy

“And it shall be for you as tzitzis, and you shall see it and
remember all the commandments of Havayah.” The Alter
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Rebbe refers to his discourse on this verse.

Numbers 15:39v77:10 1272

onk ony1 N NitnTPITNR 0RaM ANK ORI N3°X? 027 1M
DI 23 BOXIYX DPY XY 03227 N 1IN

And it shall be unto you for a fringe, that ye may look upon

it, and remember all the commandments of the L-RD, and

do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

(279 77°0PT) MmN am2

The passage says what this parenthesis summarizes: the
mitzvos draw supernal Chochmah, bittul, to the souls of
Israel as a whole, and ner equals 250 because, as the
Zohar on Terumah 166b says, the 248 mitzvos are drawn
down through right and left, “His left hand under my head
and His right hand embraces me.”
KEHOT'S NOTE
.RDPN Y R 715 771 A7MIND O3 IR LT, 70 19w 90y RA

779D DOWATP M2 1N

The note points to the Tzemach Tzedek’s Or HaTorah on
Parshas Re’eh for this Midrash on “After Havayah your
G-d shall you walk.”
KEHOT'S NOTE
XLGTRIPM D 5oy 03 IR .20 Y IR D NIR XD

1725 TWBN 31 1991 "1 TINN

The Midrash asks how flesh and blood can walk after G-d
and cleave to Him, and answers that G-d first busied
Himself with planting, “And Havayah G-d planted a gar-
den in Eden”; so Israel, entering the land, are to begin
with planting.

Vayikra Rabbah 25:31:7172 127 R9p™

799N MM Y NA8Ya IRANT DY nopa

“At four times in the year the world is judged: on Pesach
concerning the grain, on Atzeres concerning the fruit of
the tree.”

Mishnah Rosh Hashanah 1:2°2:°X 71w wxa mawn

N Dy n¥y2 ,ARIanT By nopa 13T oPiva 0°pp YR

X3W 1170 °323 1197 11y PP K2 P2 Mg WX TPRT

5y 172973 A7 .OPyn 939X 1P 027 T A%in (37 o°bnn)
10790

The world is judged at four periods [each year]; on Pesach
concerning produce; on Shavouot concerning the fruit of
trees; on Rosh Hashanah, all [humans] pass like lambs [or
foot-soldiers] before [G-d], as it is stated (Psalms 30:9), "He
who fashioned all their hearts, He who understands all their

actions;" and on Sukkot, [humans] are judged concerning
the water [or rain].

Torat Emet 357 (Public Domain) « Eighteen Treatises from the Mishna (Pub-
lic Domain)
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799N MM Y NN8Ya IRANT DY nopa
The Zohar on Vayechi explains this Mishnah and asks why

it says “the fruit of the tree” and not “of the trees”: “the
tree” is the great and mighty Tree above.
Zohar, Vayechi 33:347-34:356710:772-nw: 370 21 M 180
R. Judah said: ‘We learn in the Mishnah that judgement is
pronounced on the world at four seasons: at Passover, in re-
spect of produce; at Pentecost, in respect of fruit-trees; on
New Year, when “all the denizens of the world pass before
Him like a flock of sheep”; and on Tabernacles, when the
rainfall is determined. This we have esoterically explained
as follows. Passover is the time for the decision with regard
to cereals, because on Passover Israel began to enter into
the holy portion of the Almighty and to ...
The Zohar; London, Soncino Press, 1933 (Public Domain)

“His legs are pillars of marble, set upon sockets of fine
gold.” The Alter Rebbe refers to the Midrash on this verse.
Song of Songs 5:15170:’11 0°°Wi1 W
:0°11KD 1972 191272 RN 1DITRDY 07707 WY TNy PRI
His legs are as pillars of marble, Set upon sockets of fine

gold; His aspect is like Lebanon, Excellent as the cedars.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

STINY PP
The Midrash on Naso opens with “His legs are pillars of

marble” and reads “His legs” (shokav) as the world that
G-d longed (nishtokek) to create.

Bamidbar Rabbah 10:1°X:* 1127 727722

117 NX°W O71aND R
When the Shechinah departed from Yaakov as he wished

to reveal the end of days, he feared there was a flaw among
his children, “like Avraham, from whom Yishmael came
forth”; his sons answered, “Hear, O Israel.”
Pesachim 56a:7°t:X 171 0°nos
TPIRY 1DORT IHR®Y 132 P 2Py RPN (007 12 1ivRY 027 RT
TP A TRPNON P YR iy nivd? 3py w2 mdb
SPRYRY? 13m0 RYY D12KD 108 N3 W2 D12 O XY 0N
WROR T PR YR 133 12 AR Y umn RS POR 2N
TON XPX 22372 X T2 T8 KDY 7273 PRY DWD A1 T N
0?iy? IMa%n 7923 O 7127 MK 12X 2pY° NNp NYY ANiN2
SN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE

.X,110°102 NRI

1790 7222 7RI .. 7182 720n 779°3Y

“A transgression extinguishes a mitzvah, but a transgres-
sion does not extinguish Torah.” The Alter Rebbe explains

likuteitorah.com/likkutei-torah/reenh/2/
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that sin puts out the lamp of the mitzvah, not the mitzvah
itself, and that Torah guards it.

Sotah 21a:9-10-"0:X X”3 VD

77 IWRIT 77N 7200 ATIY PRY,MIIN 71200 APIY 0K 13T

RITY2 ,ME7 9P 27 MWK UNAIRT DR Ni2% A0 KD 00

X3 O — P2 PUOY KPT RITYR XPEM KR — A3 PPOYT

P°0Y K27 KITY2 P A2 PPOYT RITY2 '3 IR K780 XY “PIRK
NP8 K3 — 712

William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
XDAN Y AR 2 17N 2,02 01 77T IR LK LKD 100

Kehot’s note points to Zohar, Terumah 76:745 for these
words.

Zohar, Terumah 76:7457”»wn:1"y 71170 ,7M0 190

The Zohar on Terumah expounds “For a mitzvah is a lamp
and the Torah is light”: the mitzvah is called a lamp (ner)
because it receives the 248 supernal limbs between two
arms, and the Torah is the light that kindles that lamp
from the side of the primordial light, the right.

Zohar, Terumah 74:734-76:742-7"5wn:7’y N ,Ama 990
2"nwn:y

Then began he to expound the words, “The commandment
is a lamp.” ‘This’, he said, ‘refers to the Mishnah in the same
way as the “Torah and the commandment” (Ex. 24, 12) mean
the Written and the Oral Law respectively.

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 15
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“G-d has made the one opposite the other.” Because a
mitzvah has an opposite, transgression, it can be can-
celled by it.
Ecclesiastes 7:147%:1 nop
Ay mnpy? MR D3 R YR 0P: 2iv2 W 25w o2
SR TR DTN KER KPW NN2T7Y DOPoNT
In the day of prosperity be joyful, and in the day of adversity
consider; G-d hath made even the one as well as the other, to

the end that man should find nothing after him.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

ST nRp

7w O°9PKR Ko7 1IN0

The Midrash says that the Torah preceded the creation of
the world by two thousand years, since G-d’s “day” is a
thousand years. The Kehot note cites it as Midrash
Tehillim 90, section 12; on Sefaria the passage is in sec-
tion 7.
Midrash Tehillim 90:7°1’3 0°%°1n w2T»
nR"M3a> onIpY 123wn 79172 73R 27 MR LXOT TV WAR awn
awa K117 77K .XDT TY VIR 2WN 1T 0777 0702 RRIY 09y
(% ow) AARIY 0P Pw I3 77N AP MW D2BYR WP v
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mnw "]L)N ”apn 5w 1m171 .01 0 DYy TR IR 198X TN
ralaYah el L) J°1°y3 001w "]Y?N =lalah el
OYW (Public Domain)

15 maw 299N N N

Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.2°,% 0°%nn v

NP2 "n2nan RN%9IR

The Zohar on Yisro says that the Torah issues from the su-
pernal Chochmah.

Zohar, Yitro 21:378-22:389172w:273-1"yw:X”D 19N° 77117 790
According to R. Judah, “father” represents Wisdom
(Hokhmah) and “mother” Understanding (Binah). Said R.
Judah: ‘Both interpretations mean one and the same thing,
for we have been taught that the Torah emanated from the
Supernal Wisdom.” R. Jose said that the Torah emanated
from Understanding, for it says: “to perceive the words of
understanding” and “forsake not the Torah of thy mother”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

NP2 7nR2an RN%9IN

The Zohar on Kedoshim, which the Kehot note also gives
for this saying, teaches that the Torah is found in the su-
pernal Chochmah, stands upon it and has its roots planted
in it.

Zohar, Kedoshim 1:6-3:1337>°3-1°R D°@17p ,717 7820

IR 77901 M8¥R 9350

“For a mitzvah is a lamp and the Torah is light.” The Alter
Rebbe reads it as saying that the Torah is the light that
lights the lamp of the mitzvah.
Proverbs 6:23375:1 *own
701 NINJIR 020 T IR MM MEn 03
For the commandment is a lamp, and the teaching is light,
And reproofs of instruction are the way of life;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE
3,1 %%wn

MV TUAY QWW . . TI8R2 DPRWR

There the Alter Rebbe explains that drawing the revelation
of the Supreme Will into the soul through the mitzvos
comes through the Torah, and that the mitzvos need
“keeping” because they are done with physical things
such as money and parchment, which are drawn from ke-

lipas nogah.

KEHOT'S NOTE
578 N w0 IR 777 .7 ,0 1IANRY *D 9Oyh 03 IRn

7192 JEPRN TR0 RPRN

“Listen to me, and I will teach you (a’alefcha) wisdom.”
The verb shares its letters with elef, “thousand.”

Job 33:3327%:37% 27K
20 TRPRRY YN VTR AnK PRIOR
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If not, hearken thou unto me; Hold thy peace, and I will
teach thee wisdom.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
Shabbat 104ax 77p naw
KEHOT'S NOTE

X ,TP NAw .27 ,35 21K IR0

5”12 9D0n "M 27y
“And the number of the children of Israel shall be like the

sand of the sea.” The Alter Rebbe refers to his discourse
on this verse.
Hosea 2:1'x:2 yvii
Dipna 171 1987 XY TR2RY WK 00 2iN3 PR3 1E0n M
72K %32 D2 TN DX BYX? 02 RN
Yet the number of the children of Israel shall be as the sand
of the sea, which cannot be measured nor numbered; and it
shall come to pass that, instead of that which was said unto
them: ‘Ye are not My people’, it shall be said unto them: ‘Ye
are the children of the living G-d.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PPN PANT NP2

“You have remembered the earth and watered it.” The
Alter Rebbe reads mpp1wm as “made it yearn”: the mitzvos
make the soul yearn for G-d.

Psalms 65:10:7770 072110

12N 1973
Thou hast remembered the earth, and watered her, greatly
enriching her, with the river of G-d that is full of water; Thou

preparest them corn, for so preparest Thou her.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

Q1R MRy 1y Ty

“Until a spirit is poured upon us from on high.” The Torah
is this spirit from above, higher than the “water” of the
mitzvos.

Isaiah 32:151"0:2% 1yw»

3007 19°7 PRI9m PR32 12T 1O 0iNnn M0 ARy Ty
Until the spirit be poured upon us from on high, And the
wilderness become a fruitful field, And the fruitful field be
counted for a forest.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

1790 72271 773°2Y 1P\

The Raaya Mehemna on Tzav says that the perpetual fire
on the altar is the Torah, which shall not go out, “for a
transgression does not extinguish Torah,” but a transgres-
sion does extinguish a mitzvah, which is a lamp.

Zohar, Tzav 5:44-7:53271:1-7"1:17 18,711 7120

DoIWIWw2 AyIIn

“My beloved is mine and I am his, who grazes among the
roses.” The Alter Rebbe identifies the roses with the
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Thirteen Attributes of Mercy.
Song of Songs 2:161”v:’1 0*7°Wi1 W
Halal: e N ah R PR R Rtk
My beloved is mine, and I am his, That feedeth among the
lilies.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

DOIWIW2 Y17 N

The Zohar on Shemos gives several readings of “who
grazes among the roses,” the last: “among those who study
Torah.”

Zohar, Shemot 50:364-51:3747”yw:X"1-7"0W:’) MW 711 100

He then began to expound the verse: “My beloved is mine
and I am my beloved’s; he among the lilies tendeth his
flock.” ‘What made me to belong to Him and Him to me?
The fact that He feeds the world among lilies: as the lily has a
sweet odour, is red, and yet turns white when pressed, and
its aroma never evaporates, so the Holy One, blessed be He,
guides the world. If it were not so, the world would cease to
exist because of man’s sin. Sin is ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

1ANNNRY 27y
“And I pleaded with Havayah at that time.” The Alter

Rebbe refers to his discourse on this verse: va’eschanan as
arequest for a free gift.
Deuteronomy 3:23372:2 0”727
SMR? RITT NY2°A0R ADNY

And I besought the L-RD at that time, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

yRwI? MWy PRIWT WUTPIY nywa
The Talmud teaches that when Israel put “we will do” be-
fore “we will listen,” ministering angels came and tied two
crowns on each of them. The Alter Rebbe refers to his
Shavuos discourse that opens with these words.
Shabbat 88a:7-8n-"1:X n”s naw
DY I3 "YREI? TIEYY DK1Y WTPIY MYY3 oK 31 U]
20 12 R PRI TR TN 29 .NwT CaRPR DY Kiam
SPRD? IRVOY 112 YW TN TR PRI T30 10X L0700
LYY 27302 X173 °372 X 027 8K 73790 R 027y DR '?)51{”7
:PNJT — PIB 1IN TIWRTD — WYY 2702 IR 27N2
.. DR 70 PRI 212 1R
William Davidson, Vocalized Aramaic (CC-BY-NC)

9°22 SNRAY WK 2N

“And My words which I have put in your mouth shall not
depart from your mouth.” The Alter Rebbe reads “My
words” literally: the words of Torah a Jew speaks are G-d’s
own.
Isaiah 59:21x”2:0"1171°yW°
2 MWK 13T 7Y K N7 VI DN D712 NN
0733771 NYR T IRK YT Y OB AP 0 e WK
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And as for Me, this is My covenant with them, saith the
L-RD; My spirit that is upon thee, and My words which I
have put in thy mouth, shall not depart out of thy mouth,
nor out of the mouth of thy seed, nor out of the mouth of thy
seed’s seed, saith the L-RD, from henceforth and for ever.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

T°8R RO ANNRW 71 aRD yRwn

Rabbi Yosi’s reason that one must recite the Shema audi-
bly: “Hear” means “let your ears hear what you bring out
from your mouth.” The Alter Rebbe reads “you” as the
Oral Torah speaking in a person’s mouth.
Berakhot 15a:9-11x%>-":X 1”0 N1572
R AN YWD — YRy 2°NT D 2701 2377 KRYY XD B3
ANRY 1Y 233 — "ynw” 720 Xpp XIM .TER KRN AANY
YR A°K) 12700 WD 1007 AR AR YT nIn 701 27 L yniv
1390 iN@7N — 0710 oxRY .o Ro —
GEMARA What is R. Jose's reason [for declaring that unless
the Shema' is read audibly the requirements of the law have
not been fulfilled]? Because it is written, "Hear O Israel," i.e.
let thine ear hear what thou issuest from thy mouth. And the
first Tanna ? He holds that "Hear" [means that the Shema'
may be read] in any language which thou hearest. And R.
Jose [ —where does he find a basis in the Torah for this reg-
ulation] ? Both are to be derived from the word ...
William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

NP1 oMM RAPMN

The Zohar on Mishpatim says that the Torah issues from
Chochmah, from the place called “holy.”
Zohar II, 121ax ,Xop 27m

Zohar III, 81ax ,xXD 3”mt
KEHOT'S NOTE
LNL,RB 27T LR L,TD 0w 073 AIRTY LR L,RIP 27

PARAGRAPH 16

12
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“Serve Havayah with joy.” Here the word “serve” points to
the servant’s mode, alongside the son’s joy.
Psalms 100:2°2:’» 0°2°11n
3373 7107 W2 A3 TN 173
Serve the L-RD with gladness; come before His presence
with singing.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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PARAGRAPH 17
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Shmuel’s rebuke of Shaul: “Behold, to obey is better than
sacrifice.” The Kehot note observes that the verse reads
“Behold” (7377) where the text has “Is not” (X>7).
I Samuel 15:22373:71 & PXINw
N YRU 137N 92 Yaws 0onan nivya n? yenm YRy TnK
07K 27Mn °WRIY 21
And Samuel said: ‘Hath the L-RD as great delight in burnt-
offerings and sacrifices, As in hearkening to the voice of the
L-RD? Behold, to obey is better than sacrifice, And to hear-
ken than the fat of rams.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

N19T2 ANy 27y
Moshe’s prayer: “And now, I pray, let the power of Ado-nai
be great.” The Alter Rebbe refers to his discourse on this
verse, on the advantage of the servant’s mode.
Numbers 14:171:77° 712712
TIR? D127 IR 3T 13 X3PTR D9
And now, I pray Thee, let the power of the L-rd be great, ac-
cording as Thou hast spoken, saying:
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

PARAGRAPH 18
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The last words of the maamar’s verse, “and to Him shall
you cleave,” in which tidbakun is written with a final nun.

Deuteronomy 13:5°1:3” 0°127

RN 19021 1MW PRINTNR RPN ANRY 1970 0I7PPR T NN

TP27N 12117230 DK

After the L-RD your G-d shall ye walk, and Him shall ye fear,

and His commandments shall ye keep, and unto His voice

shall ye hearken, and Him shall ye serve, and unto Him shall

ye cleave.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

91N 239 110w 0w PN

A lexicon of Kabbalistic terms arranged by letter; the note
points to its entry on the letter nun, and the commentary
there, for the meaning of the final nun’s long leg.
KEHOT'S NOTE
.OW 2°N1 7°R°21 K70 1”11 NIR R”RN AR

PN 1R P2YN ARMILA M7 DXY

“And also the prophets and the spirit of impurity I will re-
move from the earth.” When even action is holy, impurity
has no place left to draw from.

Zechariah 13:2°2:3 °72t
TIRITM 0°28Y7 NINYTNR NPOR NIR2X T ORI RIT 012 M
PINTTR TR NN MNTNKY OXATNK 02 THY 1130 KDY
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And it shall come to pass in that day, Saith the L-RD of hosts,
That I will cut off the names of the idols out of the land, And
they shall no more be remembered; And also I will cause the
prophets And the unclean spirit to pass out of the land.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There the final nun is the descent and drawing down of

“great love” to all the souls of Israel, which is why Gershon

is spelled with a final nun; the final nun hints at drawing

down to the very lowest levels, which can only come from
a higher level.

KEHOT'S NOTE
R ,R3 KW 2%Y7

1WA2 %12 WK NN KXWl 27y

“Take a count of the sons of Gershon as well.” The Alter
Rebbe refers to his discourse on this verse for the mean-
ing of the final nun.
Numbers 4:22273:"7 92722
:0NNRYR? ONaR N°27 0703 11T °12 WRITNR K
’Take the sum of the sons of Gershon also, by their fathers’-
houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The words here quote Psalms 100:2; the passage is shown
below.

Psalms 100:2°2:°p 0°2°1n

3372 1397 W2 L3 TN ATy
Serve the L-RD with gladness; come before His presence
with singing.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s note points to where this is explained further:
Derech Mitzvosecha.
KEHOT'S NOTE
X L,DIP 37T AR

S Rt R EEE)
Kehot’s note points to Esther 3:4 for these words.

Esther 3:4°7:’1 1noX

niRT? TRmY 1IN OTUPR YRY K9 01 O YR 07RKD o

PTIM RIT™IWR D77 1737700 20T 2127 1TV R

Now it came to pass, when they spoke daily unto him, and he

hearkened not unto them, that they told Haman, to see

whether Mordecai’s words would stand; for he had told them

that he was a Jew.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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123 290 M2 YN KON
The words here quote I Samuel 15:22; the passage is

shown below.

I Samuel 15:22273:170 & PR

nn YW N3 °0 9ip2 YRws 0onan nivya Y yang PRINY K"
09K 270N °WRIY 21

And Samuel said: ‘Hath the L-RD as great delight in burnt-

offerings and sacrifices, As in hearkening to the voice of the

L-RD? Behold, to obey is better than sacrifice, And to hear-

ken than the fat of rams.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
KLU 1Pw e oYY

125 | The Zohar on Beshalach says that fortunate is Israel’s por-
tion, for G-d chose to cleave to them, to be their portion
and they His, as it says, “and to Him shall you cleave,” and
“you who cleave to Havayah your G-d,” to Havayah
Himself.

Zohar, Beshalach 10:105-1147p-1"p:> mow2 377t 790

PARAGRAPH 20

126 NYT PPN A2 PR ONX
“If there is no understanding, there is no knowledge”:
Daas comes through Binah, contemplation.

Pirkei Avot 3:171>:’1 12X mwn
PR DX N PR L9907 DX TR PR PN T TN X
DX .71°2 X ,NYT TR DX NPT TR LT3 PR OX Lm0 PR LN
53 IR 0 XA MR PR LA PR OX TR PR LMRR TR
VYN IR PRIYY TK? AT XIT NP 1y n27n innony
M (0 7o) R 73D HY IRAIDIM IRTRIYY K2 MM L P0Yn
MT7R YIS 2TR2 BT 19V 210 K92 73 AT K2 13792 3
.o RIT 707 ,AN0200 17370 YRYRY 53 PaK .2wn K7
Rabbi Elazar ben Azariah said: Where there is no Torah,
there is no right conduct; where there is no right conduct,
there is no Torah. Where there is no wisdom, there is no fear
of G-d; where there is no fear of G-d, there is no wisdom.
Where there is no understanding, there is no knowledge;
where there is no knowledge, there is no understanding.

Where there is no bread, there is no Torah; where there is no
Torah, there is no bread. He used to say: one whose wisdom

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)
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“For with You is the source of life”: the source of creation

likuteitorah.com/likkutei-torah/reenh/2/

1131 IR0 1N 1990 DIPI9R °T AR

is G-d’s radiance, nullified beside Him.
Psalms 36:107:1"% 0°2°11n
(IR T7IR2 00 2P0 Y
For with Thee is the fountain of life; In Thy light do we see
light.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
128 ¥ Mon
“Going on and journeying toward the south”: love is called
“walking,” moving from level to level.
Genesis 12:9'0:27 n°wx12
:712337 Y1031 7997 073K yON

And Abram journeyed, going on still toward the South.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 21
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“Take a count of the sons of Gershon.” The Alter Rebbe
refers to his discourse on this verse.

Numbers 4:22275:7 72713
:0nnawn’? onax N°2% 0703 1Y3 %12 WRATNK Kl
'Take the sum of the sons of Gershon also, by their fathers’-

houses, by their families;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The angel’s promise to Yehoshua the High Priest: “I will
give you places to walk among these who stand.” The an-
gels “stand”; a soul “walks” from level to level.
Zechariah 3:7°1:1 717701
AAX™D3) YN NVRYRTNY OX) 720 *27T3°DK NIKIZ T TN
DOTHYT T2 003%an 37 "ANN I0TNR YR 03 3TN 0
(PRI
*Thus saith the L-RD of hosts: If thou wilt walk in My ways,
and if thou wilt keep My charge, and wilt also judge My
house, and wilt also keep My courts, then I will give thee free

access among these that stand by.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 22
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“On Your behalf my heart said, ‘Seek My face’; Your face,
Havayah, I will seek.” The soul’s will to seek G-d is
aroused by His will.
Psalms 27:8'1:172 0°2’1n
WPIK T TIDTNK 39 W2 37 X 77
In Thy behalf my heart hath said: ‘Seek ye My face'; Thy

face, L-RD, will I seek.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And it shall be for you as tzitzis.” The Alter Rebbe refers
again to his discourse on this verse.
Numbers 15:39175:1"t 12712
ony anvwy1 n m37_2"?'3'm§ on7an IR an°RM nxﬁx‘? 02%? M
:DTPI0N 073 DARTIYR DY *IMIK) 0227 IR 1MNNRY)
And it shall be unto you for a fringe, that ye may look upon
it, and remember all the commandments of the L-RD, and
do them; and that ye go not about after your own heart and

your own eyes, after which ye use to go astray;
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“I have come into My garden, My sister, My bride.” The
Alter Rebbe refers to his discourse that opens with these
words.
Song of Songs 5:1°X:’11 0°7°Wi W
W27°DY *1y7 *NYIR *Hp30y i MR 19D NNK Y NK3
Helaak R pbl7aR l7A=gia] ﬂ’?px u‘;g-ny 1% N nY
I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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“He preserves kindness for thousands, bearing iniquity
and transgression and sin.” Among the Thirteen Attributes
of Mercy, the root of the Torah.
Exodus 34:7°1:77% mnw
niax 711y TPR T2 XY fpd1 NXLM YYD 19y Kird 0°DPKY 017 13
{D°YI17PY) DOWRY0Y 0712 212701 073370y
keeping mercy unto the thousandth generation, forgiving
iniquity and transgression and sin; and that will by no
means clear the guilty; visiting the iniquity of the fathers
upon the children, and upon the children’s children, unto
the third and unto the fourth generation.’
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 23
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Shmuel to Shaul: “Behold, to obey is better than sacrifice.”
Obedience without reasons is the servant’s service.
I Samuel 15:22273:170 X PR
N YW N3 °R 9ip2 YRws 0onan nivya Y yang PRINY K"
09K 270N °WRIY 21
And Samuel said: ‘Hath the L-RD as great delight in burnt-
offerings and sacrifices, As in hearkening to the voice of the
L-RD? Behold, to obey is better than sacrifice, And to hear-
ken than the fat of rams.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)
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