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An explanation on the
verse “I am my Beloved’s”

Study and action are each “greater” in their own way: the
mitzvos come from Keser, the encompassing Divine will above
Chochmabh, yet it is the Torah, an inner light, that draws that
encompassing light into the deed, for every makif is the inner
light of a higher level. Teshuvah in Elul reaches higher still, to
“the depths” from which the Thirteen Attributes of Mercy shine

upon the soul from above.
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THE BIG IDEA

Study and action are each “greater” in their own way: the mitzvos come from
Keser, the encompassing Divine will above Chochmabh, yet it is the Torah, an inner
light, that draws that encompassing light into the deed, for every makif is the inner
light of a higher level. Teshuvah in Elul reaches higher still, to “the depths” from

which the Thirteen Attributes of Mercy shine upon the soul from above.

Each section: the Hebrew, then the translation, then a short explanation under a gold rule. Small numbers in the Hebrew are the
notes at the end.

THE MAAMAR IN BRIEF

This biur explains the preceding discourse on “I am my Beloved’s... who shepherds among the roses.”
It opens with the Talmud’s debate whether study or action is greater. The mitzvos refine what fell in the
shattering and became Ban, through Mah, the power of bittul. Action is greater because the refined
Ban will rise above Mah, and because the mitzvos stem from Keser, the will above Chochmah; study is
greater because it is the refining Mah, and because Chochmah descends in its inner essence. The rul-
ing, “study is greater, for it brings to action,” means that the Torah draws Keser into the deed. This
reconciles “I fill the heavens and the earth” (the mitzvos) with “the whole earth is full of His glory” (the
Torah). There are two kinds of makif: the particular light of each mitzvah and the general joy of a mitz-
vah. The soul descends not for itself but to transform the animal soul. One who has sinned needs
teshuvah, which draws from “the depths,” the source of the Thirteen Attributes of Mercy that shine
from Elul, higher than the year-round “grass” given through the angels. Through the Torah the general

makif is drawn, as on Simchas Torah.
OUTLINE

1 Study or action? -2

The Talmud’s debate, and its terms: the mitzvos refine physical things fallen from the shattering in the
Name Sag, now Ban, into bittul through the Name Mah.

2 Both sides and the ruling 13-4

Action is greater because the refined Ban will rise above Mah and because the mitzvos come from Keser;
study is greater because it is the refining Mah and because Chochmah descends in its essence. The ruling:
the Torah draws Keser into the deed.
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3 Two verses and two kinds of makif

15-6

“I fill the heavens and the earth” is the essence drawn through the mitzvos, “His glory” the radiance drawn

through the Torah; the particular “returning” makif of the mitzvos and the general “direct” makif of the joy

of a mitzvah.

4 Why the soul descends

17

The makif rests in this world through deeds, so life is given for action; the soul needs no rectification for itself

and descends to transform the animal soul through Torah and mitzvos.

5 Teshuvah from the depths

18

The sinner must draw new lights from the depths, the Malchus of Adam Kadmon, source of the Thirteen

Attributes; the two orders of “I am my Beloved’s” in Elul and on Yom Kippur; Micah’s attributes of Atik above

Moshe’s; and the “grass” given through the angels to the animal soul.

6 Grass and roses; Torah and the makif

19-10

The prayer before the Shema enlists the animal soul; from Elul the higher nourishment of the Thirteen

Attributes, revealed by the shofar; and through the Torah the general makif is drawn, since every makif is

the inner light of a higher level.

KEY CONCEPTS

Refinement (birur) 717°2

Raising the good mixed into physical things that belong to
nogah, by using them for a mitzvah, so that they enter ho-
liness and bittul.

The Names Sag, Mah and Ban 7720w ,7”n 0w ,3”0 QW
Spellings of the Name Havayah by their numerical values.
The shattering was in Sag; what fell became Ban, physical
existence; Mah, bittul, refines it, and after the refinement
Ban rises above Mah.

Keser and Chochmah 75m1 903

Keser, the Divine will, is the source of the mitzvos and en-
compasses from above; Chochmah, the Torah, is an inner
light. Keser is higher, but only its outer aspect descends,
while Chochmah descends in its essence.

Encompassing light (makif) 5°pn 918

Light that does not enter the vessel. The “returning” makif
overflows from the vessel and stays particular, like hair or
a garment; the “direct” makif never enters and is equal
from head to foot.
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The joy of a mitzvah m3n 5w nnnw

The general, direct makif: a joy that takes hold of the whole
person alike and is drawn through the Torah, gathered on
Simchas Torah.

The Thirteen Attributes of Mercy 0°nna1 mTm 1
Moshe’s thirteen, drawn into Z’eir Anpin for the life of this
world, and Micah’s thirteen, of Atik and Arich Anpin, for
the life of souls; the latter are the “thirteen petals” of the
rose that shine from Rosh Chodesh Elul.

Days of old (yemei kedem) 07 *n°

The attributes of Atik, higher than the “days of the world”
of Z’eir Anpin; they come from the “depth of darkness,”
the Malchus of Adam Kadmon, and are the “first days” of
Elul.
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SECTION 1 - 11-2

Study or action?
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An explanation on the verse “I am my Beloved’s.

This maamar is the “explanation” (biur) of the preceding discourse on “I am my Beloved’s and my Beloved
is mine, who shepherds among the roses” (Song of Songs 6:3), whose opening words have the initials of Elul.

According to the Kehot note, manuscript 1101 has a heading over this maamar in holy handwriting: “An ex-

999

planation of ‘He who shepherds among the roses.
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An explanation of the matter of the saying of our Sages, of blessed memory: “Is study greater, or is

action greater?” And they took a vote and concluded: “Study is greater, for it brings to action.”

The Talmud (Kiddushin 40b) records that the Sages debated whether study or action is greater, and decided
that study is greater because it brings to action. The Alter Rebbe will show that each opinion is true in its
own way, and that the final ruling joins the two.
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Now, the practical performance of the mitzvos consists of refinements (birurim) of nogah, in which
good and evil are mixed. For example, eating: there is the eating of “a glutton and a drunkard,” and
there is eating that is of a mitzvah, such as the eating of holy offerings (kodashim),
Practical mitzvos are done with physical things that belong to nogah, the realm in which good and evil are
mixed, and doing a mitzvah with them is a birur: it separates out the good and raises it to holiness. Eating

shows the mixture: the same act can be the gluttony of “a glutton and a drunkard” (Deuteronomy 21:20) or a

mitzvah, like eating the meat of holy offerings.
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and like the Shabbos meal. And the mitzvos are refinements: to refine that which is a physical
thing, so that it be in a state of self-nullification (bittul). For the shattering was in the Name Sag
(63): “All of it has turned back (sag), together,” etc.;

The Shabbos meal is another example of eating that is a mitzvah. Refinement is needed because of the shat-

tering of the vessels, which took place in the Name Sag (numerical value 63); the Alter Rebbe alludes to it

with the verse “All of it has turned back (sag)” (Psalms 53:4), where sag means turning away.
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and it became the Name Ban (52), which fell in the shattering to become a yesh (something) and a
davar (a thing), until it became the physical world. And the refinement is through the Name Mah
(45), the level of bittul.

What shattered and fell became the Name Ban (52), the root of independent, physical existence (yesh), until

the physical world came about. It is refined through the Name Mah (45), the level of bittul: mah means
“what?”, the self-effacement of one who regards himself as nothing.

SECTION 2 - 13-4

Both sides and the ruling
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Now, Beriah, Yetzirah and Asiyah are before the rectification (tikkun), whereas the World of Atzilus
(Emanation) is after the rectification, for it has already been rectified in the state of bittul: “He and
His life-forces

Beriah, Yetzirah and Asiyah, the created worlds, are still “before the tikkun (rectification)”: the realm where

fallen sparks await refinement. Atzilus is “after the tikkun,” already wholly in bittul, as the Tikkunei Zohar
says of it, “He and His life-forces are one.”
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are one.” [This is] as is known from the matter of prayer: up to Baruch She’amar is the World of
Asiyah (Action), for prayer too is a refinement, since “moving one’s lips counts as an act,” etc.; and
Beriah, Yetzirah and Asiyah require rectification.

The order of prayer shows this: its first part, up to Baruch She’amar, corresponds to the World of Asiyah, and

prayer is also a refinement, because the Talmud counts even moving one’s lips as an act. So it is the created
worlds that need rectification.
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Therefore the soul needs no rectification for itself, for the soul is from the World of Atzilus, which is
after the rectification. And even a soul of Beriah, Yetzirah and Asiyah is the Atzilus of Beriah,
Yetzirah and Asiyah, for according to one view the vessels of Atzilus are vested in Beriah, Yetzirah
and Asiyah.

Hence the soul needs no rectification for itself, since it comes from Atzilus, which is already rectified; even a

soul that belongs to the lower worlds comes from the Atzilus within them. This follows the view that vessels of
Atzilus are vested in Beriah, Yetzirah and Asiyah, so that an element of Atzilus is present even there.
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This is why they said, “Action is greater”: for after the refinement, the Name Ban will be greater
than the Name Mah: “A woman of valor is the crown of her husband.”

This explains the view that action is greater: after the refinement, the raised-up Ban will stand higher than
Mah, which refined it. “A woman of valor is the crown of her husband” (Proverbs 12:4) expresses this: the re-

ceiving side becomes a crown above the giving side.
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But in another respect, study is greater, for it is the level of Mah, which refines; for study is to ex-
plain the mitzvah, how the sukkah and the esrog are to be, etc.: “In Chochmah (wisdom) they are
refined.” And also, according to the Kabbalah,

From another point of view study is greater, for study is Mah, the refining power itself: it explains how a

mitzvah must be done, what makes a sukkah or an esrog valid. That is the meaning of “In Chochmah they
are refined”: wisdom sorts and refines.
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action is greater, for it is from the level of Keser (the Crown), from the term koteres, which is the

level of will (ratzon) that is above Chochmah, which is the Torah;

In Kabbalistic terms action is greater, because the mitzvos come from Keser, the Crown, a word related to
koteres, the crown-shaped capital that sits atop a pillar. Keser is the Divine will, which is above Chochmah,
and Chochmabh is the Torah.
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and it is in the manner of an encompassing [light] (makif), while Chochmah is inner. Despite all
this, in one respect Chochmah is superior: for from Keser nothing descends but the aspect of its
outer dimension (chitzoniyus), as is known, whereas Chochmabh is [there] in its inner dimension
(pnimiyus), etc.; as is explained at length elsewhere, in the explanation on “Go forth and see.”
Keser, like a crown, surrounds from above as a makif, while Chochmah enters within. Yet in one respect

Chochmabh is superior: only the outer aspect of Keser comes down, while Chochmah comes down in its in-

ner essence; this is explained at length in the explanation on “Go forth and see” (Song of Songs 3:11).
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And afterwards they took a vote and concluded: “Study is greater, for it brings to action.” For al-
though Chochmah (wisdom) is lights and vessels, and Keser (the Crown) is above Chochmah, nev-
ertheless the very coming into being of the action, so that the mitzvos be on the level of Keser and
makif, is through the Torah;

The final ruling, “study is greater, for it brings to action,” is now explained: Chochmah is still “lights and

vessels,” an inner light within its vessel, and Keser is above it. Nevertheless the very existence of the mitzvos
as Keser and encompassing light depends on the Torah.
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for it is [the Torah] that draws the Infinite Light (Or Ein Sof), blessed be He, down to the level of ac-
tion, so that the performance of the mitzvos be on the level of Keser, etc. [And see what is written in
the explanation on “I shall be sanctified among the children of Israel,” at the end of the discourse,
and in the explanation on “Who has counted,” etc., “the fourth part of Israel”; see there.]
For it is the Torah that draws the Infinite Light down into the deed, so that the physical performance of a
mitzvah carries Keser. The Alter Rebbe refers to the end of his explanation on “I shall be sanctified among

the children of Israel” (Leviticus 22:32) and to his explanation on “Who has counted... the fourth part of
Israel” (Numbers 23:10).
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SECTION 3 - 15-6

Two verses and two kinds of makif
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With this, the two verses that at first glance seem to contradict each other will be reconciled. One
verse says, “The heavens and the earth I fill,” which implies “I” literally, His being and essence,
like a person who says of himself “I,” etc.

Two verses seem to clash. “The heavens and the earth I fill” (Jeremiah 23:24) says “I”: G-d’s very being and

essence, as when a person says “I” of himself.
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And another verse says, “The whole earth is full of His glory,” and its Targum is “the radiance of
His glory,” etc., and not His essence, etc. And the difference is this: “I fill” is in the aspect of the
mitzvos, which are on the level of the light that encompasses all worlds (sovev kol almin), Keser
(the Crown) and makif.

“The whole earth is full of His glory” (Isaiah 6:3) speaks only of His glory, which the Aramaic Targum ren-

ders “the radiance of His glory”: a radiance, not His essence. The answer is that “I fill” refers to the mitzvos,
which come from sovev kol almin, the light that encompasses all worlds, from Keser and makif.
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This is why heaven and earth are equal with respect to this level. [And see what is written in Parshas
Eikev, at the end of the discourse beginning “And you shall eat and be satisfied, and bless.”] And
the verse that says, “The whole earth is full of His glory,” is in the aspect of the Torah, Chochmah
(wisdom), for “the Torah comes forth from Chochmah,” etc.
Before an encompassing light every place is alike, which is why the first verse names heaven and earth to-
gether; the bracket refers to the end of the discourse “And you shall eat and be satisfied, and bless” in

Parshas Eikev. “His glory” filling the earth refers to the Torah, which “comes forth from Chochmah”: an in-

ner light, a radiance that enters each thing in its own measure.
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Now, there are two kinds of encompassing [lights| (makifim): the returning makif (makif hachozer),
which is a particular makif, and the direct makif (makif hayashar), which is a general makif, en-
compassing from head to foot, etc.

There are two kinds of makif, encompassing light. The “returning” makif is particular, shaped to what it sur-

rounds; the “direct” makif is general, surrounding the whole from head to foot alike.
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Now, the returning makif, which is the matter of the mitzvos, is the light that is drawn down and
spreads into the vessel; but because the vessel cannot contain and bear the light, it turns back and
goes outside and becomes an encompassing light over the vessel.

The returning makif is the light of the mitzvos: it first enters the vessel, but because the vessel cannot hold all
of it, the excess turns back outward and surrounds the vessel. Since it comes out of the vessel’s own measure,

it remains particular.
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This is the matter of hair, which is the surplus of the intellect (mochin). And the hairs are in the cat-

egory of garments, which are the mitzvos, for the mitzvos are garments, as is known.

Hair illustrates this: in Kabbalah hair is the surplus of the light of the brain, more than the head can contain,

which grows outward. Hairs are a kind of garment, and the mitzvos are known as garments of the soul.
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But the general makif is the makif that, because of the greatness of its light, cannot enter the vessel

at all. This is the matter of the joy of a mitzvah, for joy is in the category of makif,

The general makif is a light so great that it cannot enter the vessel at all. This is the joy of a mitzvah: joy is
such an encompassing light, beyond the details of the act.

likuteitorah.com/likkutei-torah/reenh/12/ 9
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which is in one equal measure from head to foot, all on one level, and is not divided into particu-
lars according to the particular aspect,

Joy is the same from head to foot: it takes hold of the whole person alike and does not divide according to
each limb or faculty.
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as is the case with garments, where it is clothed in each aspect according to what that aspect is;
which is not so with the general makif, as mentioned above. [And see what is written on the matter
of the joy of a mitzvah on the verse “Binding his foal to the vine,” and in the explanation on “Go
forth and see” mentioned above.]

A garment, by contrast, is shaped to each limb; the general makif is not. The bracket refers to the discussion

of the joy of a mitzvah on “Binding his foal to the vine” (Genesis 49:11) in Torah Ohr, and to the explanation
on “Go forth and see” mentioned earlier.

SECTION 4 - 17

Why the soul descends
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Now, this is why it is said, “Today, to do them”: for specifically in this world is the resting of the
makif, which is in concealment, etc. [as is explained on this
“Today, to do them” (Deuteronomy 7:11), which the Sages read as “today to do them, and tomorrow to re-
ceive their reward,” teaches that the makif rests in this world, through deeds, though here it is hidden. The

bracket begins a reference to the Alter Rebbe’s explanation on “Command the children of Israel... My offer-
ing, My bread” (Numbers 28:2).
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on the verse “Command the children of Israel and say to them: My offering, My bread”]. And
through the performance of the mitzvos one draws, from the level of Keser Elyon (the Supernal
Crown), the level of makif, as mentioned above; whereas in the World to Come it is the level of

revelation,

Through the deeds of the mitzvos one draws an encompassing light from Keser Elyon, the Supernal Crown.
In the World to Come, by contrast, what one receives is revealed light.
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and there one must go from level to level, and first one must descend to Gehinnom, etc. And this is
the purpose of the descent of the souls into this world: a descent for the sake of an ascent,

Revealed light can be received only step by step, so there the soul must rise from level to level, and first pass
through Gehinnom. This is why souls descend into this world: the descent is for the sake of an ascent.
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that is, the matter of refinements (birurim): to refine, so that everything be in the state of bittul,
through drawing down inner [light] and makifim. And all “the days of our years, in them seventy

years,” were given to man

That ascent comes through birurim, refinements that bring everything into bittul, by drawing down the in-
ner light of the Torah and the encompassing lights of the mitzvos. The whole span of life, “the days of our
years... seventy years” (Psalms 90:10), was given only for this.
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only for this, as mentioned above. And the soul needs no rectification for itself, and needs no draw-

ing down, nor to pray at all;

The soul itself needs nothing for its own sake: no rectification, no drawing down of light, not even prayer.
This repeats what was said above, that the soul comes from Atzilus, which is already rectified.

likuteitorah.com/likkutei-torah/reeh/12/ 11
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for “to what are the righteous compared before the Shechinah (Divine Presence)? To a candle be-
fore a torch,” which vanishes of itself; and “a son is his father’s leg,” etc.
The Talmud (Pesachim 8a) compares the righteous before the Shechinah to a candle before a torch, whose

light vanishes of itself: the soul is already wholly nullified before G-d. And “a son is his father’s leg”: the soul
is an extension of its Source, as a son is of his father.
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Rather, the main purpose of the soul’s descent is to transform the intellectual soul that is within the
animal soul, through the drawings-down of the Torah and the mitzvos, which are inner [lights] and
makifim, as mentioned above. [And see what is written on the verse “When you go out,” etc.,

The soul descends to transform the “intellectual soul” within the animal soul, the animal soul’s own power

of reason, through the inner lights of the Torah and the encompassing lights of the mitzvos. The bracket be-

gins a reference to the explanation on “When you go out to war” (Deuteronomy 21:10).
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regarding “And Havayah your G-d will deliver him into your hand,” that is, through Torah and
mitzvos, for it is specifically through them that the refinement of the animal soul is completed; see
there for the reason. And see what is written on this also on the verse “Moshe would speak,” regard-
ing “For Havayah your G-d is a consuming fire.”]
That explanation reads “and Havayah your G-d will deliver him into your hand” as Torah and mitzvos,
through which alone the refinement of the animal soul is completed. A further reference is to the discourse

on “Moshe would speak” (Exodus 19:19), on “For Havayah your G-d is a consuming fire” (Deuteronomy
4:24).
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SECTION 5 - 18

Teshuvah from the depths
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2. But one who has sinned and caused a blemish must do teshuvah (return), to draw down from
above to fill in the lack and the blemish. This is as it is written, “From the depths I have called You,
Havayah.” The Name Havayah is the World of Atzilus (Emanation) as a whole: the yud is Chochmah
(wisdom), etc.;
Section 2 turns to one who has sinned and blemished what his mitzvos drew down: the ordinary drawing is
no longer enough, and he must do teshuvah to draw from above and repair the lack. “From the depths I have

called You, Havayah” (Psalms 130:1): the Name Havayah stands for all of Atzilus, its yud being Chochmah
and its other letters the levels below.
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and “I have called You” means the drawing down of another Havayah, anew: lights in vessels. For
the drawings-down of the lights that had already been drawn into the vessels were blemished, as is

known,

“I have called You” is read as calling G-d down: drawing a new Havayah, new lights into the vessels. This is
needed because the lights already drawn into the vessels were blemished by the sin.
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and one must draw down lights anew. And this drawing down is “from the depths”: from the ten
depths that are in the Ten Days of Teshuvah, the depth of darkness (umka dachashucha): “He made
darkness His hiding place.”

The new lights must come “from the depths”: from the ten “depths” opened in the Ten Days of Teshuvah,

which reach the “depth of darkness.” That is the hidden level of “He made darkness His hiding place”
(Psalms 18:12), a light so concealed that it appears as darkness.
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And this is “Return us to You”: the source of all. As is known, from the Infinite One (Ein Sof),
blessed be He, there came about a tzimtzum (contraction) and an empty place and a void, and af-
terwards a kav (line of light) and a thread was drawn; and from this line all the circles and makifim
are drawn, as is written in Etz Chaim, in Sha’ar Halgulim VeYosher (the Gate of Circles and
Straightness). And the beginning of this line

“Return us to You” (Lamentations 5:21) means to the very source of all. As Etz Chaim describes it, the Infinite

One withdrew His light (tzimtzum), leaving an empty space, and then drew a single line (kav) into it, from
which all the circles, the encompassing lights, are drawn.
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is the level of the Malchus (sovereignty) of Adam Kadmon. There is “the depth of all,” and from
there the Thirteen Attributes of Mercy were drawn. And this is the level of teshuvah: “In the place
where baalei teshuvah stand,” etc., “for they draw it with greater force”: “to You,” truly.
The very beginning of that line, the Malchus of Adam Kadmon, is “the depth of all,” the source of the
Thirteen Attributes of Mercy, and teshuvah reaches there. That is why baalei teshuvah stand where even the

perfectly righteous cannot (Berakhot 34b), and the Zohar says they draw near “with greater force”: to G-d
Himself, “to You” in the full sense.
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But that this power, “with greater force,” etc., be in the soul comes through the Thirteen Attributes
of Mercy that are from Rosh Chodesh Elul, about which it is said, “And I stood on the mountain,”
etc.,

The soul receives this extra power of teshuvah through the Thirteen Attributes of Mercy that shine from

Rosh Chodesh FElul. Of those forty days Moshe said, “And I stood on the mountain like the first days”
(Deuteronomy 10:10), when he went up to receive the second Tablets.

likuteitorah.com/likkutei-torah/reeh/12/ 14



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 12 57175 51K B7Y 7IR2

1% *ENPINTP 0OW 09 MY “¢70Tp dn 0PI 0 wUw YTII0 OTP On° 07 DONWRIN 0%
3] [P o7xT] PURT 20 RWAT RPMIYN 07 0P

“like the first days”: these are the days of old (yemei kedem). As is known, there are “days of the
world” (yemei olam) and “days of old” (yemei kedem), “years of the world” (shnos olam) and “an-
cient years” (shanim kadmoniyos). The days of old are from the depth of darkness, the Malchus of
Adam Kadmon. [And see,

“The first days” are “days of old” (yemei kedem), higher than the “days of the world” (yemei olam): in the

Idra the days of old are the attributes of Atik, while the days of the world are those of Z’eir Anpin. The days of
old come from the “depth of darkness,” the Malchus of Adam Kadmon.
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on the matter of the days of old, the Idra of Naso, folio 134[b], and folio 138b. And see what is writ-
ten in the explanation on the verse “But He was not willing,” in Parshas
The Idra of Naso says that the tikkunim of Atik “are called days of old,” while those found in Z’eir Anpin are
called “days of the world,” and on 138b it pairs “ancient years” with the days of old. The printed text gives the

first folio as “134, *71”; the Kehot note reads it as 134b and quotes the passage there. The Alter Rebbe also
refers to his explanation on “But He was not willing” (Deuteronomy 23:6) in Parshas Ki Seitzei.
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Ki Seitzei, and in Parshas Vayikra, in the explanation on the verse “And He called to Moshe,” on the
matter of “He made darkness His hiding place.”] And from there it is drawn down to become maki-
fim. Of this it is said, “I am my Beloved’s, and His desire is upon me (alai)”: for it is not written
“and His desire is toward me (elai),”

A further reference is to his explanation on “And He called to Moshe” (Leviticus 1:1), on “He made darkness

His hiding place.” From that depth come encompassing lights, and so the verse says “His desire is upon me

(alai)” (Song of Songs 7:11), not “toward me (elai).”
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but “upon me,” meaning from above: the level of makif. [And see what is written in the explanation
on the verse “For on this day He shall atone,” regarding the white garments of the Kohen Gadol on
Yom Kippur. And see further, on the matter of “and His desire is upon me,” in the Idra of Naso

(132b): “What brought it about that ‘I am my Beloved’s’? Because ‘His desire is upon me.’”

“Upon me” means from above: an encompassing light that rests over the person. The bracket refers to the
explanation of the Kohen Gadol’s white garments on Yom Kippur (on Leviticus 16:30), and to the Idra, which

reads the verse: what brought about “I am my Beloved’s”? “His desire is upon me.”
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However, in the Zohar, Parshas Lech Lecha (88b), it explains: “I am my Beloved’s” first, and after-

wards “and His desire is upon me.” And so the explanation in the Idra Zuta (288a) implies.

The Zohar on Lech Lecha reads the verse in the opposite order: first “I am my Beloved’s,” preparing a place
for Him, and only afterwards “His desire is upon me.” The Idra Zuta implies the same reading.

[Donnan mTa) 97071 70 '?YW .[@71957 o171 B2 519RT [@onnan ma] 9”071 2”2 °12 °2 1199
SOYT QIWH OTITY CIRY 073 °M 1INR Y [xnnvT xnynx] NPPTYAR N1POD TOwWHT 00w PIvRT
Anpwn

These are the two levels of the Thirteen Attributes of Mercy, of Elul and of Yom Kippur. Of the
Thirteen Attributes of Mercy of Elul, which are a drawing down so that there come to be an arousal
from below, of these they said, “What brought it about that ‘I am my Beloved’s’? Because ‘His de-
sire is upon me.’”

The two readings fit two kinds of Thirteen Attributes of Mercy. In Elul the attributes come first from above

and awaken a person’s own arousal from below, so “His desire is upon me” brings about “I am my
Beloved’s.” The printed “3”3” here is a misprint for “3,” thirteen.
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And of the Thirteen Attributes of Mercy of the Ten Days of Teshuvah and Yom Kippur, which are the
pardon and forgiveness of sins through teshuvah, of these they said: through “I am my Beloved’s”
first, through this “His desire is upon me,” etc. And see what is written on the matter of the two lev-
els of the Thirteen Attributes, of Elul and of Yom Kippur, in the discourse beginning “And I will
make ... of kadkod,” and in other places.]

In the Ten Days of Teshuvah and on Yom Kippur the attributes bring pardon and forgiveness through teshu-

vah, so the person’s “I am my Beloved’s” comes first, and through it “His desire is upon me.” The two levels
are discussed further in the discourse on “And I will make your pinnacles of rubies (kadkod)” (Isaiah 54:12).
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And this is “He who shepherds among the roses”: the thirteen petals that surround the rose. These
are the thirteen attributes that Michah spoke, which are in Atik, and they are above the thirteen
that Moshe spoke; as is explained elsewhere, Moshe drew [them]| down below, into Z’eir Anpin (the
emotive attributes), as is written in the Idra (138a). That is,

“He who shepherds among the roses” alludes to the Zohar’s rose with thirteen petals: the thirteen attributes

in Micah (Micah 7:18-20), which are rooted in Atik. They are higher than the thirteen attributes Moshe said
(Exodus 34:6-7), which, as the Idra explains, Moshe drew down into Z’eir Anpin.
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because the Thirteen Attributes of Moshe are for the life of this world, which Moshe needed for this,
since the Holy One, blessed be He, had said to Moshe, “And now, leave Me alone,” etc. And of this it
is said of Moshe, “He bowed to the ground and prostrated himself,” for prostration is a drawing
down that he drew below, etc.;

Moshe’s attributes serve the life of this world: after the Golden Calf G-d said, “And now, leave Me alone” (Ex-

odus 32:10), and Moshe needed them to save the people. When they were revealed he “bowed to the ground
and prostrated himself” (Exodus 34:8), and prostration is a drawing of the light downward.
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but the Thirteen Attributes that Michah spoke are the Thirteen Attributes of Arich Anpin, which are
for the life of the souls, which is the life of G-dliness; as is written in the holy Zohar there (133b):

Micah’s attributes are those of Arich Anpin, and they serve the life of souls, a G-dly life, not merely physical
life. The Alter Rebbe brings proof from the Idra.
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“There is an inner Chesed (kindness) and there is an outer Chesed,” etc., “a Chesed that is called
chesed olam (eternal Chesed),” etc., which is of Z’eir Anpin, as it is written, “I said: the world
(olam) shall be built with Chesed.”

The Idra distinguishes an inner Chesed, of Atik, from an outer Chesed called chesed olam, which belongs to
Z’eir Anpin, as in “the world (olam) shall be built with Chesed” (Psalms 89:3). The word olam ties this outer

kindness to the sustaining of the world.
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“And this Chesed of Atik,” etc., “was not said of the life of the body, but of the life of the soul.” (And
see in the Zohar, Beha’alos’cha, at the end of 152a.)

The Chesed of Atik, the Idra concludes, refers not to the life of the body but to the life of the soul. The Alter
Rebbe adds a reference to the Zohar on Beha’aloscha (152a), which speaks of the Torah’s garment, body and
soul, and of the soul of the soul, Atika Kadisha.
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And this is “He who shepherds among the roses”: a shepherd, one who feeds and sustains. For all
year round He shepherds Israel with the level of grass, as it is written, “And I will give grass in your
field for your cattle,” and “grass for the service of man.”

A ro’eh is a shepherd who feeds and sustains his flock. All year G-d feeds Israel with “grass”: “I will give grass

in your field for your cattle” (Deuteronomy 11:15) and “grass for the service of man” (Psalms 104:14), a low-
er, mediated nourishment.
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That is, Israel’s receiving the level of love and awe is through angels, in the blessing Yotzer Or:
“They are all beloved,” etc.,

This “grass” is the love and awe Israel receive through the angels, as in the blessing Yotzer Or before the
Shema, where the angels, “all beloved,” praise G-d. Hearing of the angels’ love and awe stirs love and awe in

the person.
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“and the Ofanim,” etc. (And see the Zohar, Bereishis, folio 18b: “‘Grass’: these are the Ofanim and

Chayos,” etc.; see there.)

The blessing continues “and the Ofanim,” the angels of the Divine chariot. The Zohar explains “grass for the
service of man” as these Ofanim and Chayos, which are prepared for man’s service of G-d in offerings and

prayer.
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And through this they also receive the stirring of love and awe, or the rectification of the holiness
that is above: the soul below receives it too; and this means the animal soul.

Through the angels a person also receives a stirring of love and awe, the rectification of the holiness above.
The part of the person that receives it is the animal soul.
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For the G-dly soul needs no rectification for itself, since the soul in each world is higher than the

level of the angels in that world;

The G-dly soul needs no such rectification, for in each world the soul stands higher than the angels of that
world.
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for the soul is from the inner dimension (pnimiyus) of the world, and the angels are from the outer
dimension (chitzoniyus). But the animal soul is drawn from the inner dimension of the Ofanim

[whereas from the dregs of the Ofanim the outer flow is drawn].

The soul comes from the inner dimension of each world, the angels from its outer dimension. The animal
soul, however, comes from the inner dimension of the Ofanim, while the dregs of the Ofanim give rise only
to an outer flow.
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And the animal soul too must consent to this. This is through the drawing down from the level of
the Ofanim and Chayos, which are its root and source, for the severities (dinim) are sweetened only

in their root; as is explained on this on the verse “When you go out,” mentioned above.

The animal soul must also agree to serve G-d, and that is drawn from its own root, the Ofanim and Chayos,
because harsh forces (dinim) are “sweetened” only at their root, a principle stated in Pri Etz Chaim. This is

explained in the discourse on “When you go out” (Deuteronomy 21:10).

SECTION 6 - 19-10

Grass and roses; Torah and the makif
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This is why the Men of the Great Assembly instituted for us to say every day “And the Ofanim and

Chayos,” etc., in the blessing Yotzer Or, before “Hear, O Israel.”

Because the animal soul is rooted in the Ofanim and Chayos, the Men of the Great Assembly placed the an-
gels’ praise, “And the Ofanim and the holy Chayos,” in the blessing Yotzer Or, before the Shema. The angels’
love and awe prepare the animal soul to join in the Shema.
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“Israel” is the G-dly soul, and of it is said, “with all your heart”: with both your inclinations; “and
with all your soul”: even with the animal soul.
“Hear, O Israel” is addressed to the G-dly soul. The Mishnah (Berakhot 9:5) reads “with all your heart” as

“with both your inclinations,” and the Alter Rebbe reads “with all your soul” as including even the animal
soul.
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And this is through “And I will give grass in your field”: the “field” is the field of holy apples, so that
it be “for your cattle.” And afterwards, “and you shall eat and be satisfied,” which is the matter of “I

have eaten my honeycomb with my honey,” etc. And this is all year round.

This comes through “And I will give grass in your field” (Deuteronomy 11:15): the “field” is the Zohar’s “field

]

of holy apples,” and the grass in it is “for your cattle,” the animal soul. Its eating and being satisfied is

likened to “I have eaten my honeycomb with my honey” (Song of Songs 5:1); this is how G-d nourishes all

year round.
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But on Rosh Chodesh Elul it is “He who shepherds among the roses,” the thirteen petals that sur-
round the rose. [And this is close to what was explained in Parshas Eikev, on the verse “And you

shall eat and be satisfied, and bless,” on the matter of

From Rosh Chodesh Elul a higher nourishment begins: “He who shepherds among the roses,” the thirteen
petals, the Thirteen Attributes of Mercy. The bracket compares this to the discourse on “And you shall eat

and be satisfied, and bless” (Deuteronomy 8:10) in Parshas Eikev.
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“For not by bread alone does man live,” which is the level of bread from the earth, and likewise the

level of grass, the food of the animal soul;

That discourse reads “Not by bread alone does man live” (Deuteronomy 8:3): ordinary bread, “bread from
the earth,” like the “grass,” is the food of the animal soul.

likuteitorah.com/likkutei-torah/reeh/12/ 21



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 12 57175 51K B7Y 7IR2

071N RM21TAT KDY DY nan qwnIw Donw 1 0nR =n2 1390 DIRA 1770 0 %8 K311 92 DY 0
[ARM°ND RMINAY]

“but by everything that comes forth from the mouth of Havayah does man live”: that is, the level of
bread from heaven, which is drawn from the level of dew, the crystalline dew (tala dibedolcha) that
is in Mocha Stima’ah (the hidden brain),

“By everything that comes forth from the mouth of Havayah” is “bread from heaven,” the manna, which
comes from the “crystalline dew” in Mocha Stima’ah, the hidden brain of Arich Anpin.
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which is the source of the Thirteen Attributes of Mercy; as is written there, in the discourse begin-
ning “And He fed you the manna,” etc.; see there. And in the same way is the difference between
the level of “And I will give” and the level of “He who shepherds among the roses.”

That dew is the source of the Thirteen Attributes of Mercy, as the discourse on “And He fed you the manna”
explains. The difference between ordinary bread and the manna is the difference between the year-round “I
will give grass” and Elul’s “He who shepherds among the roses.”
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And in the Zohar, Parshas Yisro (81b): “What is ‘that which comes forth from the mouth of
Havayah’? This is the sound of the shofar,” etc. “On this sound of the shofar everything depends.”

The Zohar on Yisro identifies “that which comes forth from the mouth of Havayah” with the sound of the
shofar, on which “everything depends.”
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This is because through the shofar comes the revelation of the Thirteen Attributes of Mercy, and
through it, too, the building of Malchus (sovereignty) is drawn down, which is “the mouth of

Havayah”;

The shofar reveals the Thirteen Attributes of Mercy, and it also draws down the “building” of Malchus, which
is called “the mouth of Havayah.”
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and therefore the shofar is called the “coming forth” and the source of “the mouth of Havayah.”]
For from Rosh Chodesh Elul until Yom Kippur are forty days, and on Yom Kippur the latter Tablets
were given, the general and collective expression of all the 613 mitzvos; and they are the filling of

all the lacks and blemishes, through drawing down inner [lights] and makifim anew.

So the shofar is the source of “the mouth of Havayah,” that is, of Malchus. The forty days from Rosh Chodesh
Elul to Yom Kippur, the day the second Tablets were given (Bava Basra 121a), hold all 613 mitzvos as one and

repair every lack and blemish by drawing inner and encompassing lights anew.
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And in the Zohar, Parshas Shemos (20b), it is stated: “Another explanation: ‘among the roses
(shoshanim)’: among those who study (sheshonim) Torah.” For through the Torah the general, di-

rect makif is drawn, which encompasses in one equal measure.

The Zohar on Shemos reads “among the roses (shoshanim)” as “among those who study (sheshonim)
Torah.” Through the Torah the general, direct makif is drawn, which surrounds everything equally.

TIW 9O MDD RITW OR 0192 D903 MIZMY 77102 7w D0 SY Innwnw 7710 DR Iy XM
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And this is the matter of Simchas Torah: the joy of the whole year in Torah and mitzvos is included
in one day, which is the general and collective expression of the whole year. And this makif is
drawn through the Torah, even though it is the level of the inner dimension (pnimiyus).

Simchas Torah gathers the joy of the whole year’s Torah and mitzvos into one day, which holds the entire
year. Though the Torah is an inner light, this general makif is drawn through it.
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And this is the matter of “Torah study is greater, for it brings to action.” And as is known, the
Infinite One (Ein Sof), blessed be He, Himself was not drawn down at all; rather, there is an inter-
ruption: the tzimtzum (contraction), and an empty place and a void;

This is the meaning of “Torah study is greater, for it brings to action”: the Torah, an inner light, brings down

even the encompassing light. The Infinite One Himself is not drawn down at all; after the tzimtzum there is a
break, an empty space.

likuteitorah.com/likkutei-torah/reeh/12/ 23
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only the kav (line of light) and thread was drawn after the tzimtzum, and it is the level of the inner;
and afterwards all the makifim were drawn from it. And as is known, makifim cannot become
inner;

Only the kav, the thin line of light, enters after the tzimtzum; it is an inner light, and from it all the encom-
passing lights come. An encompassing light can never become an inner light.
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only the inner of a higher [level] becomes makif for a lower one; and so, from the inner of the high-
er, which is the line and thread, all the makifim came to be, etc. [And see what is written at the end
of the discourse beginning “And Moshe assembled,” and in the discourse beginning “Sarai your
wife.”

The rule works the other way: the inner light of a higher level becomes the encompassing light of a lower

one, so all the makifim come from the kav, an inner light. The bracket refers to the end of the discourse on
“And Moshe assembled” (Exodus 35:1) and to the discourse on “Sarai your wife” (Genesis 17:15).
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And see what is written further on the matter of Torah in the discourse beginning “And [G-d]
spoke,” of the Ten Commandments; and on the verse “On the eighth day, an assembly,” on the mat-
ter of “Study is greater, for it brings to action.” And see what is written regarding the mention of the
Torah in the blessing for the land, how through this there is drawn, from the level of dew and man-
na, into the blessing for the land, etc.; see there.]
The closing bracket gathers further references: the discourse on “And G-d spoke” (Exodus 20:1), on the Ten
Commandments; the one on “On the eighth day, an assembly” (Numbers 29:35), on “study is greater, for it

brings to action”; and the discussion of why the blessing for the land in the Grace after Meals mentions the
Torah, for through it the flow of “dew” and “manna” reaches that blessing.

likuteitorah.com/likkutei-torah/reeh/12/ 24

10



LIKKUTEI TORAH - PARSHAS RE'EH - MAAMAR 12 57175 51K B7Y 7IR2

IN ONE'S AVODAH

A person’s years are given for deeds: through the practical mitzvos, done with joy, he draws the hidden en-

compassing light into this world, and through Torah study he makes that light reach the deed. His soul came

down not for itself but to transform the animal soul, which is why the prayer before the Shema stirs love and

awe even there. One who has sinned should use the days of Elul, when the Thirteen Attributes of Mercy

shine from above, to do teshuvah “from the depths.”

QUESTIONS FOR DISCUSSION

1.

In what sense is action greater than study, and in what sense is study greater? How does the ruling “study
is greater, for it brings to action” keep both?

. Why can the encompassing light of the mitzvos reach the deed only through the Torah, which is an inner

light?

. How does the joy of a mitzvah differ, as a makif, from the light of the mitzvah itself?

Why does the order of “I am my Beloved’s” and “His desire is upon me” differ between Elul and Yom
Kippur?

. If the soul needs no rectification for itself, why did it descend, and what does that say about how to spend

“the days of our years”?
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The note reports that in manuscript 1101 a heading in holy
handwriting over this maamar reads “An explanation of
‘He who shepherds among the roses,’ etc.,” naming the
closing words of the verse as its subject.

KEHOT'S NOTE

19 DOIWIWA TP IR :INRNT DY 0w PPN 1101 2

PARAGRAPH 2

2 BY7a WY IN P1TA TN

In Lod the Sages were asked whether study or action is
greater; Rabbi Tarfon said action, Rabbi Akiva said study,
and all answered that study is greater, for study brings to
action. The maamar explains both sides and the final
ruling.
Kiddushin 40b:8-9'v-"11:2°n Pw 1R
TI'?BWJ .'ﬁ’?; mnl N nz‘?yg 1°290n 0PN 'ﬁD‘]t_D °27 127 92
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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Kehot’s marei makom for these words (its note is below).
KEHOT’'S NOTE
.270707 I”IR ¥ IR

4 1T A0 191D

“All of it has turned back (sag); together they have become
corrupt.” The Alter Rebbe reads the word sag as the Name
Sag (63), in which the shattering of the vessels took place.

Psalms 53:4'7:371 0°2°11n
STIRT03 PR 2300V PR INPRI TN 0 i??
Every one of them is unclean, they are together become im-

pure; There is none that doeth good, no, not one.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

.1,a0°%0n

5 The parents of the wayward son say of him, “he is a glut-
ton and a drunkard.” The phrase stands here for eating
that is mere indulgence, the opposite of eating that is a
mitzvah.
Deuteronomy 21:20°3:X”3 0°727
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likuteitorah.com/likkutei-torah/reenh/12/

and they shall say unto the elders of his city: ‘This our son is
stubborn and rebellious, he doth not hearken to our voice;
he is a glutton, and a drunkard.’

Migra according to the Masorah (CC-BY-SA) - JPS 1917 (Public Domain)

PARAGRAPH 3

6 71 °7Pm IR

The Tikkunei Zohar says of the Sefiros of Atzilus that “He
and His life-forces are one.” Here it describes Atzilus as
already rectified, wholly in bittul.

Tikkunei Zohar 3b2°x 777171 °1pn
KEHOT'S NOTE
.(2,3) PR TN

7 anREYY 11PN XU TRwan

Tanya there quotes Etz Chaim, Sha’ar 26: “the soul itself
needs no rectification at all,” and needed to be vested in
this world only to draw down light to rectify [the body and
the animal soul]. That is the principle the Alter Rebbe ap-
plies here.
KEHOT'S NOTE
DBTI) ¥UXM IPINIR PP RN TN K7D 17 PID RN — 7D W 1Y
.(X™Mn 702

8 2"y o0 NN
“A woman of valor is the crown of her husband.” The re-
ceiving, feminine side, here Ban, rises after the refine-
ment to be a crown above the giver, Mah.

Proverbs 12:4'7:27 “5wn
TP PRINIYI 3211 APY2 NWY P 0TNYR
A virtuous woman is a crown to her husband; But she that

doeth shamefully is as rottenness in his bones.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,27 050N
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The Zohar on Pekudei describes the spark that rises within
Thought and refines the dross from within Thought, so
that it is refined. The Kehot note cites it for “In Chochmah
they are refined.”
Zohar 11, 254b2 7117 27mt
KEHOT'S NOTE
278 LK1 77w wan La7e 0w 1Y L ,737 270 AR9

10 19°720K 772002

Etz Chaim quotes the Zohar on Pekudei, “in Thought they
were all refined,” and explains that Abba, the Supernal
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Chochmah, is the one who refines with his mind. It is the
Kabbalistic source for refinement through Chochmabh.

Sefer Etz Chaim 18:5°71:1™ 0>n vy
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Kehot’s note points to where this is explained further: Pri
Etz Chaim.
KEHOT'S NOTE
.X”D7 *¥°1 NDON O WY N9aN *On 171 .R7D 17w 17YD
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The Talmud records Rabbi Yochanan’s ruling that “mov-
ing one’s mouth counts as an act,” the place the Kehot
note gives; the very words “moving his lips counts as an
act” are said of the blasphemer on the previous side (65a).
The Alter Rebbe uses it to show that prayer, though spo-
ken, is also an act of refinement.

Sanhedrin 65b:4-6"-"7:1 170 1°77710
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William Davidson, Vocalized Aramaic (CC-BY-NC)

KEHOT’'S NOTE
.2,0 P70
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There the difference between Torah and mitzvos is set out:
Torah explains how and what to do, so it is the inner di-
mension, while the mitzvos are outer and practical; yet the
mitzvah itself is the very essence of G-d’s will, so the mitz-
vah is the main thing.
KEHOT'S NOTE
799K 2,20 W Tapt

TN IR

“Go forth and see, O daughters of Zion, King Shlomo.” The
opening words of the explanation in Likkutei Torah to
which the Alter Rebbe refers for the comparison of Keser
and Chochmah.
Song of Songs 3:11x7:’) 0*°wi W
o2 i2x 1P7MEYY mpYa My Tona 1% nha2 ArRm Ay
:12% nank 021 inann
Go forth, O ye daughters of Zion, And gaze upon king
Solomon, Even upon the crown wherewith his mother hath
crowned him in the day of his espousals, And in the day of
the gladness of his heart.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 4

15
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There the drawing of Keser into Malchus, the source of
Beriah, Yetzirah and Asiyah, is said to come specifically
through the practical mitzvos, which refine what fell in the
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shattering of the vessels and whose root is far higher than
Sag.
KEHOT'S NOTE
ST9ORY 7,79 MK D Boyh

12 N2 WP

“And I shall be sanctified among the children of Israel.”
The opening words of the Alter Rebbe’s explanation in
Likkutei Torah, Emor, to whose end he refers.

Leviticus 22:3227%:273 R1p™

:DWTRR 7 °IK PRI 12 TIN2 YR "YTR DYNK 199NN K7
And ye shall not profane My holy name; but I will be hal-
lowed among the children of Israel: I am the L-RD who hal-
low you,
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The passage linked, near the column the note gives, says
that the souls too contain a mixture of good and evil, root-
ed in the choice that flows from Daas, and descended into
this world to refine the good from the evil, so that their
knowing and choosing be only for the good and for the
love of G-d.
KEHOT'S NOTE
.2,00 poa yb

DRAWS Y217 10 AR N
Bilam’s words, “Who has counted the dust of Yaakov, or
numbered the fourth part of Israel?” The opening words of
the Alter Rebbe’s explanation in Likkutei Torah, Balak.
Numbers 23:10:373 712712
N1 DY NI PWR1 Nhn PRI Y29 N 120m3 2Py 19y Man N
23 NN
Who hath counted the dust of Jacob, Or numbered the stock
of Israel? Let me die the death of the righteous, And let mine
end be like his!
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 5

19

20
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“Do I not fill the heavens and the earth? says Havayah.” Its
“I” is read as G-d’s essence, drawn through the mitzvos,
before which heaven and earth are equal.
Jeremiah 23:24773:373 7o
[aidal vz et Rﬁ'?fg by ugj}g-x‘b °IR1 D°N0R2 WUR IN9TOR
ORI K2R 3K TIRTNK
Can any hide himself in secret places That I shall not see
him? saith the L-RD. Do not I fill heaven and earth? Saith
the L-RD.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The angels’ call, “Holy, holy, holy... the whole earth is full
of His glory.” “His glory” is read as the radiance drawn
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through the Torah.
Isaiah 6:33:1 yw°
PIRTT7D NPn niRAY A WiTR WiTR WiTR mKY MURN 1 R
97923
And one called unto another, and said: Holy, holy, holy, is

the L-RD of hosts; The whole earth is full of His glory.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

179 1™
The Aramaic Targum renders “His glory” as “the radiance
of His glory” (ziv yekarei). The Alter Rebbe infers that the
verse speaks of a radiance, not of the essence.
Targum Jonathan on Isaiah 6:3°2:1 17°yw> oy 1011 01N
RINY N2 ANDY RRIIM W2 VTR PIRNY 1T IR 1T 1M
NIRIY 7 KoMDY "noY7Y D2Y? UOTR AT T RYW Y U
SR VTRYIN 2D K9
And one cried unto another, and they were saying, Holy in
the highest and exalted heavens is the house of His
Shekinah, holy upon the earth is the work of His might, holy
for ever, world without end, is the L-rd of hosts, the whole

earth is full of the brightness of His glory.

Mikraot Gedolot (Public Domain) « London “"Chaldee Paraphrase,” 1871 (Pub-
lic Domain)
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The end of that discourse says one must first bring in the
Torah, which “comes forth from Chochmah,” and from
there the flow is drawn to the Thirteen Attributes by which
the Torah is expounded, rooted in the Thirteen Attributes
of Arich Anpin; and that is “you shall eat and be satisfied,”
as in “satisfied with favor (ratzon).”
KEHOT'S NOTE
X0 2pY B P77

N5721 nYaw n?aNy

“And you shall eat and be satisfied, and bless Havayah
your G-d.” The opening words of the discourse in Likkutei
Torah, Eikev, to whose end the bracket refers.
Deuteronomy 8:10™:'11 0°127
127103 WX 1207 PIRTPY TROR TR NI AYIYY 7N
And thou shalt eat and be satisfied, and bless the L-RD thy

G-d for the good land which He hath given thee.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PARAGRAPH 6

24
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There “Binding his foal to the vine” refers to the days of
Moshiach, when all Israel will rise to the level of the vine
and the wine that gladdens, the joy of a mitzvah; and osri
(“binding”) is read as binding with the yud, Chochmabh, for
the joy must be joined with bittul.
KEHOT'S NOTE
AL, RN
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Yaakov’s blessing to Yehudah, “Binding his foal to the
vine.” The opening words of the Alter Rebbe’s discourse in
Torah Ohr, Vayechi, on the joy of a mitzvah.

Genesis 49:11x™:10”n N*wWR12
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Binding his foal unto the vine, And his ass’s colt unto the
choice vine; He washeth his garments in wine, And his ves-

ture in the blood of grapes;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note cites this maamar and those that follow it for the
two kinds of encompassing light.
KEHOT'S NOTE
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PARAGRAPH 7
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“You shall keep the commandment... which I command
you today, to do them.” The Alter Rebbe reads “today” as
this world, where the makif rests through deeds.

Deuteronomy 7:11x”:t 0°127
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Thou shalt therefore keep the commandment, and the

statutes, and the ordinances, which I command thee this

day, to do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note places this discourse earlier in the book, in
Parshas Pinchas; the text cites it for the makif that rests in
this world in concealment.
KEHOT'S NOTE
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“Command the children of Israel and say to them: My of-
fering, My bread.” The opening words of the Alter Rebbe’s
explanation in Likkutei Torah, Pinchas, to which he refers.

Numbers 28:2°2:1”5 72712
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Command the children of Israel, and say unto them: My

food which is presented unto Me for offerings made by fire,

of a sweet savour unto Me, shall ye observe to offer unto Me

in its due season.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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The note says that discourse speaks of “the hollow of the
sling” and of Gehinnom.
KEHOT'S NOTE
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“The days of our years are seventy years.” The whole span
of a life is given for the work of refinement.

Psalms 90:10:% 0°%°11n
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The days of our years are threescore years and ten, Or even

by reason of strength fourscore years; Yet is their pride but

travail and vanity; For it is speedily gone, and we fly away.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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The Talmud says that the righteous before the Shechinah
are like a candle before a torch. Here it shows that the soul
is wholly nullified before G-d and needs nothing for itself.

Pesachim 8a:4"7:X °r1 0°noa
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William Davidson, Vocalized Aramaic (CC-BY-NC)
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There “When you go out to war against your enemies” is
the battle to transform the craving power of the animal
soul into love of G-d by raising it to its root, which is good,
for after the descent it came from the dregs of the Ofanim.

KEHOT'S NOTE
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“When you go out to war against your enemies, and
Havayah your G-d delivers him into your hand.” The Alter
Rebbe’s explanation reads the victory over the animal soul
as coming through Torah and mitzvos.

Deuteronomy 21:10:X”3 0°727

When thou goest forth to battle against thine enemies, and
the L-RD thy G-d delivereth them into thy hands, and thou
carriest them away captive,

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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There Havayah is Mah and “your G-d” is Ban, together “a

consuming fire,” like fire set around a vessel and within it;

through the Torah, which is His wisdom, the Infinite Light

is drawn even into Asiyah, as a fire that consumes the ani-

mal soul from within and without, so that in the future

Beriah, Yetzirah and Asiyah be transformed into Atzilus.
KEHOT'S NOTE
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“Moshe would speak, and G-d would answer him with a
voice.” The opening words of the Alter Rebbe’s discourse
in Torah Ohr, Yisro, to which he refers.
Exodus 19:1907°:0™ minw
21p2 13392 DORXM 12T AW TRR PIM 7247 10w 2P o
And when the voice of the horn waxed louder and louder,
Moses spoke, and G-d answered him by a voice.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“For Havayah your G-d is a consuming fire.” In the Torah
Ohr discourse it is the fire of Torah and mitzvos that con-
sumes the animal soul.
Deuteronomy 4:24775:"7 0°727
:N3P PR R 729K WX 777K Havayah 3
For the L-RD thy G-d is a devouring fire, a jealous G-d.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“A song of ascents: From the depths I have called You,
Havayah.” The Alter Rebbe reads “the depths” as the
deepest source, from which teshuvah draws new lights.
Psalms 130:1°%:7”p 0°2°1n
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A Song of Ascents. Out of the depths have I called Thee, O
L-RD.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE
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“He made darkness His hiding place.” It describes the
“depth of darkness,” a level so hidden that it appears as
darkness, from which the lights of teshuvah come.
Psalms 18:1227>:1”> 0°%°11n
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He made darkness His hiding-place, His pavilion round
about Him; darkness of waters, thick clouds of the skies.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“Return us to You, Havayah, and we shall return.” “To
You” is read as to the very source of all.

Lamentations 5:2187:771 19°R
:O7P2 117 U0 NN q"gr_; Havayah 112°%7

Turn Thou us unto Thee, O L-RD, and we shall be turned;
Renew our days as of old.
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Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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The note says the tzimtzum, the empty space and the line
drawn into it are explained there at length.
KEHOT'S NOTE
T79°RY 2,K1 RIP™ 7102 2oy N19°IR2 IR0

LIM AP WA DUARY DOM 3D DIPRY DIBAN NWY 1172 0URRY
2°D°pRY DY P DIDwR M PR

The opening gate of Etz Chaim, on the circles and the
straight line, describes the Infinite Light withdrawing to
leave an empty space and then drawing a single line into
it. The text cites it for the kav, from whose beginning
teshuvah draws.

Sefer Etz Chaim 1:2°2:X 01 vy

PITY YW DIpna

“In the place where baalei teshuvah stand, the perfectly
righteous cannot stand.” Teshuvah reaches a source high-
er than the service of the righteous.

Berakhot 34b:22-23373-273:2 77> n1972
— PV ANYN “PY2Y OipR NN 237 IRT I 27T XPYD
»aiR2) pinTy oi9Y 0ioY mRIY TR DK DTN DOPUTS
— "pinT” °Rn :Tl'? anR 1A 227 .”:ﬁ@?” 7T LRY2 ”pin'f?”
1;1? 297 MAY — 7297P7 RM LRIR°YR 1772y 12T pin v
RNWT 20 PO LAY
This is at variance with the opinion of R. Abbahu who said :
The place which the penitent occupy, the perfectly righteous
are unable to occupy ; as it is said, "Peace, peace to him that
is far off and to him that is near" — "to him that is far off
[from G-d]" first, and then "to him that is near." But R.
Johanan can reply : What means "To him that is far off"? To
him who was far off from transgression from the first ; and
what ...

William Davidson, Vocalized Aramaic (CC-BY-NC) - Tractate Berakot by A.
Cohen, Cambridge University Press, 1921 (Public Domain)

KEHOT’'S NOTE
2,7 mona

2°n° K7°n2 % 1ownT
The Zohar says that baalei teshuvah come close to the
Holy One, blessed be He, in a single moment, and stand
where the perfectly righteous cannot, for they draw them-
selves to the King with greater longing and great force.
The text applies it to “to You,” to the very source.

Zohar I, 129b2 ,u0p X”mt
KEHOT'S NOTE
.2,09p XM

9112 SNTNAY 921K

“And I stood on the mountain like the first days, forty days
and forty nights.” Moshe’s third forty days, from Rosh

likuteitorah.com/likkutei-torah/reenh/12/
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Chodesh Elul to Yom Kippur, are the days of the Thirteen
Attributes.

Deuteronomy 10:10: 0°727

YRU M7 DY 0P DY DIUNIT DO 72 TR "I
SN 7 AIRTRY K77 0YD2 03 VPR T

Now I stayed in the mount, as at the first time, forty days and

forty nights; and the L-RD hearkened unto me that time

also; the L-RD would not destroy thee.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

2,7 0MaT

07p v 0y T W
According to the note, the distinction between “days of the
world” and “days of old” is explained in these places.
KEHOT'S NOTE
2802 ARTY LPORY AR 'Y OMID *D L79ORY R LMD M3’ NN IR2N2
IR .OWY 1RDINY TPORY MW Y O IY PII An% 1°RT — Dopn
0P Y 2°nAN — maman o T

7P " oy e
The Idra says that the tikkunim of Atik “are called days of
old (yemei kedem), the first days of the first,” and those
found in Z’eir Anpin are called “days of the world.” The
Kehot note quotes this passage.

Zohar, Idra Rabba 21:157-23:166-171p:X”2 827 X7IR{T 7717 7100
1702”2

NNRTY 2O B M

The Idra says that “ancient years” are called “days of old”
and not “years of the world,” while “years of the world” are
“days of the world.” The text cites it for the same pair of
terms.

Zohar, Idra Rabba 31:238-32:248X37 XITXR7
an:279-1"77:R7%

Palnit B lole}

3 775P N7 RWIT RITN2 D70 17 1Py 3
Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
JPRITRT PRATR TRV 1IPR DTP U100 1PIPR DO1IP°N POR RIXN”

AN NP

“But Havayah your G-d was not willing to listen to Bilam,
and Havayah your G-d turned the curse into a blessing for
you.” The opening words of the Alter Rebbe’s explanation
in Likkutei Torah, Ki Seitzei, to which he refers.
Deuteronomy 23:61:172 0°727
MPPRNNR A7 PROK M TDIN OYPITR Yuwt TROR M NIRTRY)
SRR 120K *2 12127
Nevertheless the L-RD thy G-d would not hearken unto
Balaam; but the L-RD thy G-d turned the curse into a bless-
ing unto thee, because the L-RD thy G-d loved thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
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“And He called to Moshe.” The opening words of the Alter
Rebbe’s explanation in Likkutei Torah, Vayikra, on “He
made darkness His hiding place.”

Leviticus 1: 'R’ Xp”"
SR TYIN PIRD PHR 1 271 TYNTOR R
And the L-RD called unto Moses, and spoke unto him out of

the tent of meeting, saying:
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NN Yo T

At the start of the Idra Zuta Rabbi Shimon opens with “I
am my Beloved’s, and His desire is upon me”: all his days
he was bound to the Holy One, blessed be He, and there-
fore now “His desire is upon me.” This implies the same
order as the Zohar on Lech Lecha.

Zohar, Idra Zuta 1:29-4:371”5:°7-073’R R0 RITRT 7717 790

9D3° M1 01°2 92 7Y 7IN°22

There the Kohen Gadol’s linen garments on Yom Kippur

are explained through the principle that Torah draws in-

ner lights, from the hidden brain of Arich Anpin, while the

mitzvos draw encompassing lights, from its skull
(gulgalta).

KEHOT'S NOTE

3,110 °nR D yb

922° a2 %3

“For on this day He shall atone for you.” The opening
words of the Alter Rebbe’s explanation in Likkutei Torah,
Acharei, on the Kohen Gadol’s white garments.

Leviticus 16:30°7:1b Xp™

Eabhivshal ’gp‘_? D NN frlcla jalelghe ﬂnrg'? n_;w'_?;z 782° M 0" 2™3

For on this day shall atonement be made for you, to cleanse

you; from all your sins shall ye be clean before the L-RD.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

NP PP TTITY AN

“I am my Beloved’s, and His desire is upon me.” The Alter
Rebbe reads “upon me (alai),” not “toward me,” as an en-
compassing light from above.

Song of Songs 7:11x™:t 0*°wn 1w
Anpwwn 291 "TiT? "
I am my beloved’s, and his desire is toward me.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

XL
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In the Idra, Rabbi Chizkiyah opens with the verse: what
brought about “I am my Beloved’s”? Because “His desire
is upon me.” Here the desire from above comes first.

Zohar, Idra Rabba 11:112-13:123-27°p:X”> X271 R7TIR7 2717 190
P

ANPIWN YY1 N3P RN PTITY NN

The Zohar on Lech Lecha reads: “I am my Beloved’s” first,
to prepare a place for Him, and afterwards “His desire is
upon me.” Here the arousal from below comes first.

Zohar, Lech Lecha 25:266-26:272-1"07:173 772 72,7t 120
277y:00

To resume, then, the verse “I am my beloved’s and towards
me is his desire” indicates that “first of all I am my
beloved’s, and then, in consequence, his desire is towards
me; first I prepare for him a place, and then his desire is to-
wards me”.

The Zohar; London, Soncino Press, 1933 (Public Domain)

7373 °nnwl 7”72

The note sends the reader to that discourse, earlier in the
book, for the two levels of the Thirteen Attributes, of Elul
and of Yom Kippur.
KEHOT'S NOTE
Rt el

T272 SN

“And I will make your pinnacles of rubies (kadkod).” The
opening words of a discourse in Likkutei Torah on the two
levels of the Thirteen Attributes.

Isaiah 54:1227>: 711 7°yw°
PRI 12133779) MK 33K TIPEY TURY 1912 MRt
And I will make thy pinnacles of rubies, and thy gates of car-

buncles, and all thy border of precious stones.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

TR 1N0T 1Ry N0°en

The opening of the Zohar: as the rose has thirteen petals,
so the Congregation of Israel has thirteen attributes of
mercy that surround her on every side. The Alter Rebbe
reads “He who shepherds among the roses” as these
thirteen.

Zohar, Introduction 1:1-2:4°7:’2-°R’R 71nTPT 7717 790

1This chapter, a preliminary exposition of Gen. 1, serves to
introduce the reader to the circle of R. Simeon and his col-
leagues, and to give him an idea of the scope and nature of
their discussions. It is somewhat more discursive and fanci-
ful than the main body of the Zohar. Rabbi Hizkiah opened
his discourse with the text: As a lily among thorns, etc. (S.S.
2, 2). ‘What’, he said, ‘does the lily symbolise? It symbolises
the Community of Israel. As the lily among thorns is tinged
with red and ...

The Zohar; London, Soncino Press, 1933 (Public Domain)
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Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
g

AW AN

The Idra says Moshe recited the attributes in a place of
judgment, to bring them down from Atika Kadisha as mer-
cy for Z’eir Anpin: “how great is the strength of Moshe,
who brought the attributes of mercy down below.”

Zohar, Idra Rabba 30:230-31:238-7"1:"% X271 X778 ,777 190
el

% [rAn Ny

After the Golden Calf G-d said to Moshe, “And now, leave
Me alone, that My anger may burn against them.” For this
Moshe needed the Thirteen Attributes, for the life of the
people in this world.

Exodus 32:10™:2"% n1nw

#2173 "1 ANIK APYRY 0PIK1 073 *BR™ITY %7 AIT Ay
Now therefore let Me alone, that My wrath may wax hot
against them, and that I may consume them; and I will make

of thee a great nation.’

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

2 L,a% mnw

1NW™ A%IN TP™

After the Thirteen Attributes were revealed, “Moshe has-
tened, bowed to the ground and prostrated himself.”
Prostration is read as drawing the attributes down below.

Exodus 34:8°1:7"% mnw
ANNY IR TPM YR N
And Moses made haste, and bowed his head toward the

earth, and worshipped.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

LT mnw

27y M9pT Ow prma wrndy

That passage, in the explanation earlier in Re’eh, says the
light of Atika Kadisha and Arich Anpin is drawn into
Atzilus through the Torah, as the Idra explains “Wisdoms
cry aloud outside,” so that even Z’eir Anpin and Nukva re-
ceive from Atika Kadisha itself.
KEHOT'S NOTE
2,79 %75 03 R

1257 7O NONY 1297 TOM NN

The Idra distinguishes the inner Chesed of Atik from the
outer Chesed called chesed olam, of Z’eir Anpin, and says

likuteitorah.com/likkutei-torah/reenh/12/
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the Chesed of Atik refers “not to the life of the body but to
the life of the soul.”

Zohar, Idra Rabba 15:134-17:147-7"%p:1"0 X217 RTIRT ,7717 790
rRp

7132° 701 09 "NNN

“For I said: the world is built with kindness.” The Idra cites
it for the outer Chesed of Z’eir Anpin, the kindness that
sustains the world.

Psalms 89:3°3:v”0 0°7°71n
:0712 ANINK 130 DY 71327 707 DPIY AR
For I have said: 'For ever is mercy built; In the very heavens

Thou dost establish Thy faithfulness.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT'S NOTE

1,09 0°%0n

NNRWIT 12 NPX 90K XD1A N2
The Zohar on Beha’aloscha teaches that the Torah has a
garment, a body and a soul, and that the soul of the soul is
Atika Kadisha. The Alter Rebbe adds it beside the Idra’s
teaching that the Chesed of Atik is for the life of the soul.

Zohar, Beha'alotcha 12:56-13:65-173:2"> Tmi%yna ,7mn 990
170:2

97wa 2wy Snnn

“And I will give grass in your field for your cattle, and you
shall eat and be satisfied.” “Grass” is read as the year-
round nourishment that comes through the angels.

Deuteronomy 11:157"0:X” 0°727
Y31 072X 0722 7102 20y N0
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

0 L,KR°0%727

DN NTIAY v

“He makes grass grow for the cattle, and herbage for the
service of man.” The Zohar reads this “grass” as the
Ofanim and Chayos.

Psalms 104:1477:7”p 0°2°1n

[PIRT"TR OO KOYIT? DTN NTY? 2) Mon2? TR0 ORI
Who causeth the grass to spring up for the cattle, And herb
for the service of man; To bring forth bread out of the earth,

Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
KEHOT’'S NOTE

7,1 000N
1PPNRA 19T PRY

Kehot’s marei makom for these words (its note is below).
KEHOT'S NOTE
o] .[R,n] 2w e 57mRIN .ﬂ”1|7]?31 .(mwnw w) nyan s
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At the start of the Gate of the Shofar, Pri Etz Chaim states
that every sweetening of judgments comes only through
their own root. The Kehot note identifies this as the source
of the Alter Rebbe’s wording.
Pri Etz Chaim, Gate of the Shofer 1:972wn yw ,0°°1 vy "9
‘UIR
0°00n %Y OF 0°1°9Y 21970 09 ,auIw Y RPXR IR 00107 ...
127 ,¥7110 0°1°7 RO RPONYT RIPOTM QMK 2P NnmI 1°170 DX
RO RIPPT PR NPT 9201 apD wUnd 0o 95 101 ny
D°3WnI WK ,777 777 MY °2 72 w,N3a07N1 TunD 1% 1oyn’
D’P'?R 21 O°R2 O .07 27O P12 AT wURI L,WRIN NINYD AN
ROTIPPN2 LRIPPTT %N RO T OWY LWRIT NIRD 22w
797 L3715 71 1PN RITW ,RIPOTT AMIN3 R AN 70 oY RIpTT
... OW 737 17PYWw 11197 ,1D0 PR P17 1oyn 100 9% o1pn
Pri Etz Chaim (Public Domain)

WR IRRY MR 27NN
Kehot’s note points to Exodus 34:6 for these words.

Exodus 34:61: 7% mnw
KEHOT'S NOTE

141,70 mnw

The Zohar says that “grass for the service of man” is the
Ofanim, Chayos and Keruvim, which stand ready to be
perfected when people come to serve their Master with of-
ferings and prayer.

Zohar, Bereshit 7:70-8:83372:’11-°y:’t n°wXI2 ,7717 100

The same is referred to in the words, “My bow I have set in
the cloud” (Gen. 9, 13): to wit, from the day on which the
world was created. On the day of cloud, when the bow, “the
appearance of the likeness of the glory of the L-rd” ap-
peared, the Left arose in might. Then “Rachel went forth and
had pain in childbirth”. With her appeared Michael on one
side, Raphael on another, and Gabriel on a third, these be-
ing the colours which appeared in the “likeness”. Hence
“the ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

PARAGRAPH 9

75
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The Mishnah expounds “with all your heart” as “with both
your inclinations, the good inclination and the evil incli-
nation.” The Alter Rebbe adds that “with all your soul” in-
cludes even the animal soul.
Mishnah Berakhot 9:5°77:’t n1372 mawn
0°727) MRIY 72907 DY 7120 RITY 0w Ny Py 7137 078 200
71237 223 TR 2227 702 2321 7237 223 TROK 72 NX AITX O
nX Pvi1 R APOR L,AWRI P31 Y7 7373 230 %02 L9010 (vl
TN TR 923 ,TTXD 292 WK 13T .A30nn 232 ,ATRR 2331 .7YD
T IWRT DR OTR PR R? LTRD TRRD 47 770 M7 97 TR XY
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O b AT IR ik
One must bless [G-d] for the evil in the same way as one
blesses for the good, as it says, “And you shall love the L-rd
your G-d with all your heart, with all your soul and with all
your might” (Deuteronomy 6:5). “With all your heart,” with
your two impulses, the evil impulse as well as the good im-
pulse. “With all your soul” even though he takes your soul
[life] away from you. “With all your might” with all your
money. Another explanation, “With all your might” whatever
treatment ...

Torat Emet 357 (Public Domain) « Mishnah Yomit by Dr. Joshua Kulp (CC-
BY)

97Wwa 2wy Snhn

“And I will give grass in your field for your cattle, and you
shall eat and be satisfied.” The “grass” is the year-round
nourishment given through the angels, which reaches the
animal soul.

Deuteronomy 11:151"0:X” 0727
Y1 72X 0RT22 7102 20y N0
And I will give grass in thy fields for thy cattle, and thou

shalt eat and be satisfied.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)

PWSTP 1PIIBN PR XA TY

The Zohar on Beshalach says that each day dew drips from
Atika Kadisha to Z’eir Anpin, and the whole “field of holy
apples” is blessed, and from that dew the angels are fed.
The text names the “field” of the verse after it.
Zohar II, 61b2 ,x0 27mt
KEHOT'S NOTE
.N,M2.2,R02”m

WP 1°an Bpn
The Zohar on Yisro says that on Shabbos the dew from
Atika Kadisha descends into the “field of holy apples”
three times, and a person should delight in the three
Shabbos meals.
Zohar, Yitro 26:441-27:4533”1n:1”2-X"1AN:1"5 110° 7117 100

Said R. Abba: ‘One must do so in order that blessing may
spread to those supernal days which receive their blessing
from the seventh.’ On this day the head of the “Little Face”
is filled with the dew which descends from the Holy Ancient
One, the Most Hidden One; He causes it to descend into the
holy “Field of Apples” three times after the entrance of the
Sabbath, in order that all unitedly may enjoy the blessing.
The Zohar; London, Soncino Press, 1933 (Public Domain)

"WaT @Y "MY SNYON

“I have eaten my honeycomb with my honey.” The Alter
Rebbe likens “you shall eat and be satisfied” to it.

Song of Songs 5:1°X:’11 0°7°wi1 W
2Ty 7Y CAPIN npaTDy "IN NI AP NNX °37 NX3
:0°TIT 128 AW 07 199K 2900y *1 Ny
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I am come into my garden, my sister, my bride; I have gath-
ered my myrrh with my spice; I have eaten my honeycomb
with my honey; I have drunk my wine with my milk. Eat, O
friends; Drink, yea, drink abundantly, O beloved.

Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)
KEHOT’'S NOTE

XL, WY

N572% nyaw NNy

“And you shall eat and be satisfied, and bless.” The open-
ing words of the discourse in Likkutei Torah, Eikev, to
which the bracket compares this passage.

Deuteronomy 8:10%:’11 0°927
777103 X 737 PIRT2Y TR TUNR D1 Y3 0PN
And thou shalt eat and be satisfied, and bless the L-RD thy

G-d for the good land which He hath given thee.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

QNI 711 172 ani By KXY %D

“He fed you the manna... so that you would know that not
by bread alone does man live, but by everything that
comes forth from the mouth of Havayah.” Bread is the
food of the animal soul; the manna, from heaven, comes
from the source of the Thirteen Attributes.
Deuteronomy 8:3°2:’11 0°727
199 TO2Y NPT K2 DYTIR? WK 107NN TPIKN 7297 9N
oM *AD R¥INTPD7PY 93 DTRT P07 3727 oYy KD 0D qyUTin
OTNT
And He afflicted thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy fa-
thers know; that He might make thee know that man doth
not live by bread only, but by every thing that proceedeth
out of the mouth of the L-RD doth man live.
Migra according to the Masorah (CC-BY-SA) « IPS 1917 (Public Domain)

A7 AR 72798 1772

The note places this discourse earlier in the book, in
Parshas Eikev; the text cites it for the manna as bread
from heaven, drawn from the crystalline dew that is the
source of the Thirteen Attributes of Mercy.
KEHOT’'S NOTE
.apy ’n 9yh

27y X”D7 1707’8 A

The note sends the reader there on the Zohar’s identifica-
tion of “that which comes forth from the mouth of
Havayah” with the sound of the shofar.
KEHOT'S NOTE
L72°2°Y 2Py A NVMIR IR

92IwR PP T D RXIM ONN

The Zohar on Yisro asks what “that which comes forth
from the mouth of Havayah” is, and answers that it is the
sound of the shofar, on which everything depends. The
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text links it to the Thirteen Attributes and to the building
of Malchus.

Zohar, Yitro 19:297-311x”°w-1"%7:1”> 190° 9717 190

According to R. Simeon, the “voice of the trumpet” is the
“word which proceedeth out of the mouth of the L-rd” (Deut.
8, 3), by which “man lives”. It is greater and stronger than
all lower voices. On it depends all; it is called “great voice”,
and also a “still thin voice” (I Kings 19, 12), i.e. a clear
though tiny light which illumines all things,

The Zohar; London, Soncino Press, 1933 (Public Domain)

MIAANT MM? 120212 27579

The Talmud counts Yom Kippur among Israel’s most joy-
ous days, as the day of pardon and forgiveness on which
the second Tablets were given. Here it marks the end of the
forty days that begin on Rosh Chodesh Elul.

Bava Batra 121a:61:X X”5p X1n2 822

PRI77 00210 oon P KD PXOPmI 12 TiyRY 121 0N 00T 1un

*232 NiRYY® 0¥P¢177 Ni2 172Y ,0°73B90 0i°3Y AR Y Twnnd

0¥ - 071937 D° KRPw2 5% PRY "1 DR 027 R5U ,PYIRY 127
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2877 ORN

William Davidson, Vocalized Aramaic (CC-BY-NC)
KEHOT’'S NOTE
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The Zohar on Shemos gives another reading of “who shep-
herds among the roses”: “among those who study Torah.”
The Alter Rebbe infers that the general makif is drawn
through the Torah.

Zohar, Shemot 50:364-51:37477yw:X"1-77"0W:’) MW 7117 100
We may also explain our text as follows. As thorns are scat-
tered among the lilies, so does the Holy One, blessed be He,
permit in His world the wicked to be found among the right-
eous, for, as without the thorns the lilies could not exist, so
would the righteous go unrecognized in the world were it not
for the wicked, as R. Judah said: “How are the righteous rec-
ognized? By contrast with the wicked I If it were not for the
one, the other would not be known.” Another explanation ...

The Zohar; London, Soncino Press, 1933 (Public Domain)

R B

“And Moshe assembled the whole congregation of the chil-
dren of Israel.” The opening words of a discourse to whose
end the bracket refers.
Exodus 35:'X:7"? mnw
WX DT PR DTR MR PRI *32 NTYPTNK AYn SR
00K Nwy? 'n my
And Moses assembled all the congregation of the children of
Israel, and said unto them: ‘These are the words which the

L-RD hath commanded, that ye should do them.
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“As for Sarai your wife, you shall not call her name Sarai,
for Sarah is her name.” The opening words of a discourse
to which the bracket refers.
Genesis 17:15170:1° N°wR12
M °2 Y ARYNK XIPNKD IATX MY DIIRTOK DROK MK
Y
And G-d said unto Abraham: ‘As for Sarai thy wife, thou

shalt not call her name Sarai, but Sarah shall her name be.
Migra according to the Masorah (CC-BY-SA) « JPS 1917 (Public Domain)

PARAGRAPH 10
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“And G-d spoke all these words, saying.” The opening of
the Ten Commandments and of the discourse to which the
text refers.
Exodus 20:1°X:’> ninw
MR PRI 091277772 DX 070K 1217
And G-d spoke all these words, saying:
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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“On the eighth day there shall be an assembly for you.”
The opening words of the discourse on Shemini Atzeres
that discusses “study is greater, for it brings to action.”
Numbers 29:35772:10"3 1272
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On the eighth day ye shall have a solemn assembly: ye shall

do no manner of servile work;
Migra according to the Masorah (CC-BY-SA) - IPS 1917 (Public Domain)
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